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FOREWORD

Legends are the common possessions of all peoples. In legends are ex-
pressed desires unrealized, hopes unfulfilled, loves and hates grown inordinately
strong. In legends heroes are idolized, and enemies are conquered and punished;
"The people's verdict upon history" is given. In legends are sorrows and dis-
appointments and misfortunes magnified. In 1egends ﬂp masochistic impulses find
an outlet.

The Jews are no exceptions among peoples who have legends, and indeed the
Jews possess a literature, rich in legendary matter, as is evidenced for instance,
in "The Legends of the Jews", by Louls Ginzgerg. One of the legends of the Jews,
of most absorbing interest, is "The ﬁb@¥y~ of The Ten Martyrs". It is the
historieal development of this legend, which this thesis proposes to trace. More
spééifically, it is to reveal the elements of truth upon which this legend is
based, to depict the conditions which brought about the martyrdom of certain
teschers, to indicate how legend wove into tapestries of brilliamt colors the
stories of actual and imagined martyrs, to show how the natural desires of the
Jewish people to commemorate a period of history, to glorify their heroes, and
.villify their enemies occasioned certain legendary developments, that this thesis
hes been written. |

The " -Bhonyt of the Ten Martyrs" is interesting not only for itself, but
because it contains certain minor theological elements which have been discarded
by official Judaism. Such elements as the doctrines of lasting sin, and of
metempsychosis. The doctrine of lasting sin as revealed in the statement that
because of the crime committed by Joseph's brothers in selling him into slavery,

ten prominent men from each generation were to lose their lives. * The dootrine

le Yalkut Mishle, 131d, Venioe ede; :» M.A.H.M., p. 446 b




of metempsychosis, as revealed in the statement, that the soul of,Adaﬁ, and

Joseph, beceme In turn the soul of R. Ishmael.” In "The “Btony of the Ten Martyrs",
the most natural and elemental impulses of the Jewish people were given ex-
pression to,«thhose impulses graduslly bringing the completed legend into being.

To ané}yée'thdt obmpie@ed_legend hiétorically,Afor the most part, is the purpose

of this thesis. No attempt has been made exactly'to determine the dates of the

various sources used.

2. Yallut Reubeni, Perek Vayyesheb, p. 165 b, Warsaw odition.




* CHAPTER I - THE BAR KOCHBA REBELLION: ITS CAUSES AND EFFECTS. =

A. CAUSES OF REBELLION

The causes of the Bar Xochba war; one of the results of which was the mar-
tyrdom of many teachers of the day, seem to have been (1) the forbidding by
the -Romans of cirouﬁoieion, (2) the planning of the Romans tg found a new oity,
by the name of Aelia Capitoline upbn the ruins of YJerusalem, a;& té eroct o Temple
dedicated to Jupiter upon the site of the Lemple ovaod, and (3) the general chaf-
ing on %he part of the Jews against foreign domination.
According to Sch&r@r, Spartienus in his "Life of Hadrian" says with regard
4o the cause of the war: "moverunt ea tempestate ot Judei bellum quod vebsbantur
mubilare genitalia,lu Diow Cassiue glves the following explenation. "When_Hadrian
had founded at Jerusalem a ocilty of his own, in place of the one destroyed, to
which he gave the name of Aelia Capitolina, and on thg'site of the temple of
.£heir God erected another temple dedicated to Jupiter, there resulbed a great
and a prolonged waf. The Jews‘were'very indignent to see the settling of for-
oignefa'ahd the establishing of strange cults in their city." ?
The ban against cliroumcision was to the Jews a savage atfaék against their

#. To obey the order meant to

religion.'
loséﬂtheir idenbiﬁy as Jews, to vi&lﬁte a cardinal requirement of thelr religious
’praotioes. And yet the prohibition b& the ﬁomans ageinst circumcision does not
éeam,_first of all, to have been directed against the Jews. The prohibition wasg
fiot limited to the Jews. It seemﬁ originally to have been a geneoral order,'for
. when under Marous Antonius Pius the Jews were again allowed to circumcize ﬁheir

ohildren, the prohibition still stood good against non-Jewish peoples.S "The

as—

1) -
1. Schurer: A History of the Jewish People in the Time of Jesus Christ.
Diw I vol 2, p. 20\
2+ DionCassiug: Epitome of Xiliphin, 69:12, found in Textes d'Awmteurs Grecs et
Romains Relatifs an Judaisme - by Theodore Reinach.

3. (a) Sohurer: loo.eit. (1) Modestinus, Digest XLVYIL. 8:11 Cirecumcidere Judaeis
filies suos tantum reseripto. divi P\ permittitur: in non gusdem religionis
qui hoc fecerit, castrantis poe na irrogatir"

(3).C9ntra Gle. II:13 Origen says that only Jews were allowed to practice

' ,°ir0um01510n, but that it was forbidden to all others on pain of death.




special feature of this legislation was not that it aimed at the rooting out of
Judeism, but that iﬁ‘placed circumeision on the same level with casgtration, and
pﬁnished its practice accordingly. Hedrien strictly forbade castration; it was
to be punished under the 1ex‘Cornelia de sicar@s, i.e., it was trested as murder." 4 |
The bullding of Aelias Capitolina upon the ruins of Jerusalem, and thé
erecting of a temple dedicated to Jupiter upon the site of their own temple, must
also have been considered by‘ﬁhe Jews as o deliberate affvont to their religion
and to their God. Such building could be considered'by the Jews nought else than
& -mon  Yihn , a profanation of the holy Name, and as such 1t was resisted by
them. Here again,_"the ruling motive was not hostility to Judaism". Hadrian seems
to have been a builder. Wherever he went, he had erected magnificent bullding,
and.monuments,w~all kinds of public works (5e) Hoe was a "restitutor" in all the
provinees of Rome.5 In 130 and 131 A.D, Hadrien was in Syria.6 He weont to Je~
rusalem, and when he saw its ruins, he conceived the project of restoring the
city to its formér magnificqnce. He wery evidently, however, intended to make
of Jorusalem & heathen city, anl to dedicate a restored temple to Jupiter. The
Jews could tolerate no such procedure., As long as the ruins of the c¢ity and
temple remained untéuchﬂd by unclean hands, the Jews could cherish the dream of
restoring Jerusalem and the temple for themselvea.7 The plans-of Hadrian dashed
their hopes to the ground. The holy city and temple were to be profaned, ciroum-
cision was forbidden. The Jews turned to arms.
Still it seems that the Roman proceedings were not animated by a desire to
hqrm.tho Jews or destroy their religion. Not only because it is evident that the

ban against ciroumcision was a general one, and the rebuilding of a destroyed city

was in accordance with the habits of Hadrian, but because Judaism was considered

4, Schurer: loc. cit.

Sa. - Dion Cassius 69:11 ope. cite.

5. Sohiwer. op oit, Diw 1 vol 2 p. 296, note 79
8. Sohltrer op, cit. Biv. 1 vol 2, p. 295 note 76

T There is o legend o the effect that the Jews had already secured permission to
© rebuild the temple. The permission was withdrawn and the Jews rebelled. 6f,
Graetziy Geschichte der Juden v. 4, note 14, pp. 410, 1l.
b, Of Genesis Reba, ¢. 64

. Sohurer: whidad, Div 1,Vol. 2, pp. 289, 291




by the Roman authorities a "religio licita; hence they would have purposely done
nothing to violate the usages of the religion of the Jews, and profane with malice
aforethot their sacred places. At various times during the period of Romen controi,
the Jews appealed to Romen euthorities when their réligious liberties were denied
them; and orders weg%&1§f&3§ﬁP?;?ﬁfagsééﬁf‘L%it‘@heﬁJew%?Dhould not be disturbed -
in their practlcer } "Jullus Caius, praetbr of Rome, to 'the magistrates, senate
and peoples of the farians, sendeth greeting: The Jews of Delos? and some other
Jews that sojourn there, in the presence of your ambassadors, signified to us, that
by a decree of yours, you forbid them to make use of the customs of their fore~
fathers, and their way of sacred worship., Now it does not plsasge me, that such
decrees should be made against our friends and confederstes, whereby they are
forbidden to live according to their own customs, or to bring in contributions
~ for common suppers, end holy festivals, while they are not forbidden so to do even
at Rome itself."8 "Sopater, the embassador of Hyrcanus, the high priest, hath
delivered ﬁé an epiétle from thee whereby he lets us know, that certain embassa-
dors wefe come from Hyreanus, the high-priest of the Jews, and brought an epistle
written concerning their station, wherein they desire that the Jews may be allowed
~to observe their Sabbaths, and other sacred rites, according to the laws of their
fbrefathers."g Othor Roman regulations which.Josephus mentions directly or in-
direc@ly, guarantee to the Jews of Asia Minor the privileges of observing unhampered
the usages and practices of thelr religion.lo The Jews were even exempted from
- military service. "In consequence of all of this, Judaism acquired such a legal
standing, that it came to be treated as a religlo 1icita.thruout the whole extent
of the Roman Empire” 1 Radin;%upports Schurer's view, that the han against
Oiﬁﬁﬁmﬁihﬁéwp¢ and ‘the plan to build a new city and temple by the Romans, were nob
.”Eihgﬁzgephusi Antiquities'bf the Jews XIV. 10.8
9. Josephus: op. cit. XIV: 10.20
10 Josophuﬁ op. cit. XIV: 10.11-26

1l. Schirer ops cit. Dive 2, Vol, 24 p. 260, note. 132,
12. Radin: Tews Among the (reeks and Romens. pp 341-349.




the result of an anti-Jewish bias, ahd that Judaism was considered a religio
licita.

The Jews, however, had been aroused to a violent degree by bhe order against
circumeision and by the plan to found a newci‘by.l3 The outrages which Antiochus
¥piphanes had committed ageinst them years before seemed now to be repeated by
the Romans. And even as the Jews in the days of Antioéhus rebelled so did the
Jews in the time of Hadrianal4 The Jdews were by no means satisfied with Romsn
jurisdiction anyway. Bver since the destruction of the Temple by Titus they had
chafed under Roman rule. A desperate revolt héd broken out in the latter part of
the reign of Trajen, which affected the Jews in Alexdndria, and Cyrene, and Cyprus,
and Mesopotamia. It was wﬁth difficulty finally put down,l5 The temper of the
Jews in Hadrien's time probably was not an over-peaocsful one. The ruins of Jeru-
salem and of the Teﬁple must always have been a painful reminder to the Jews

of théir lowly estater . And now when the laws and places mostsacred to them were
to be violated by Roman commands and lews, the Jews broke out into open revolt.
They remained quiet so long as Hadrian remained in the neighborhood of Palestine,
'and revolted openly as soon as he departed thenoe,16 in B2 A.D.17 The rebellion
spread rapidly all over Palestine. The Jews dared not fight the Romans in the
open, but entrenched themselves in the hills, erected fortified places, hid in
onves joined together by secret passage-ways, and wapged a guerilia warfare against
the Rommns¢18 Success crowned their initial efforts. Other discontented groups
thereupon joined the Jewish forces, and for a time the Romans fared 11l in Palw-
estine. 19 The Jewish forces under the 1eadership of Bar Kochba won one victory
aftér another, and soon had the upper hand in Palestine; Bar Koohba was acclaimed

‘the Messiahogo.

13, Schﬁrér:op,cite‘ﬁiv, 1, vol. 2, "Busebius pegards the founding of the city as
a consequence of the rebellion (cf. Eusebius Hist. eccl. iv, 6) This is
correct - inhgmuch as only thereafter was the plan carried oub.'

The similarity of the persecutions and martyrdoms in the days of Hadrian
to those of Antiochus will be considered later.

Dion Uassius:op.cit”68:52

Dion Cassius:op. cit.69:12

Relnach! opeit., p. 198, note &

Dion Cassius:op ¢it.,69:12

Dion Cassius: op. oit, 692353
J. Tasnit. 684




B, THE REBELLION

When the rebellion broke oub, Tineus Rufus was governor of Judes.

He was uneble to put down the rebellion. The Romans, who in the beginning had
not taken the uprising very seriously, had finally to resort to the severest
measures in order to put it down. Large bodies of troops from other provinces
were called in to strengbhen the resident garrison. Hadrian sent against the
Jews hls best generals, and finally summoned Julius Severus, one of his most
successful generals, from Britasn, and placed him in charge of the war againsﬁ the
Jews. It took him considerable time to crush the revolt. So powerful had the
Jews become, that Julius Severus did not dare risk en open combat, but cone
tented himself with.sudden attacks upon detached bodies of soldiers, smaller than
his own, cutting off sources of supply, hunting thg Jows out, one small group
after another fromﬁheir fortified places and caves; slowly reducing their forces
and constantly wearlng 'themdown.22 The Jews were foroed from one stronghold to
another, until finally they made their last stand et Bethar. There Bar Kochba
gathered all his forces, and made a long and stubﬁorn defenee. The stronghold

was conguered in the 18th year of Hadrian's reign, 1345 J.&.D.,z3

24

According to

The fall of Bettar was accom-
27

rabbinic tradition, it fell on the 9th of Ab.
panied by a terrible slaughter of those within it.gs Thousands were killed.
The whole country had been laid waste. "Fifty fortresses, 985 villages were

destroyed; 580,000 fell in battle. As for am those who succumbed to hunger

28

and'sickness and dire-~~the number is incalculables The Roman losses must

have been Wery grest, for in his report to the Senate Hadrian omitted the for-

~ mula usual on such occasions: "I and my army are well".?9 1In addition to those
21y " itwiin Schurer: op oit, Biv. 1, Vol. 2, p. 262

‘ 22 Dion Cossius, op. cit. 69:13

, 23. op, citj@bharer; Biv. 1+, VYol. 2, p. 310

*4s  Taanit 4:6

@ B. Midrash Foha Rebba %iu 2:79

-‘259 Midrash Echa Rabba 2:91

2B Y u Dion Cassiusiop. oit. 69:14

29. Dion Cassius,op,cit. 69:16




T

who fell in battle or were slaughtered by the Romans, many Jews were sold away
s slavos. %0 C. RESULTS |
The Romans could now proceed,unh;;pered,With the converting of Jerusalem

into a Roman colony,-which they did., No Jews were allowed thereafter to enter
the territofy of the city. If any one should be discovered there he was put to»
death.SI The Romans had originally no intention of destroying Judaism, but
after the beginning of the rebellion they determined that the only way in which
the Jews could finaelly be put down,-~they had been a source of trouble to the
Romans since the days of Titus--was to destroy their religion. The law forbidding
circumcision was, after the beginning of the war, insisted upon all the.more
rigourously, because of the realization of the Romans that it would help destroy
the religion of the Jews. In addition, laws were passed againsl the study and
- teaching of the Tora, against the observance of the Sabbath, aigainst everything
which tended to preserve Judaism. A period of religlous persecubion set in,
lasting until shortly after the death of Hadrien. Infraction of the Romen reg~
uletions brot down the penalty of death. |

(i;he war may then be divided into four periods including the events iﬁmen
diatelg»preceding and diréqtly following it. (1) When upon the issuance of the
Romen ben against circumcision observant Jews fled to hiding places and practiced
the rite of ecircumecision, « driving off Roman inspectors who sought to‘hinder
them in the practice of their rites. (2) When anger at the ban, and the begin-
ning of the building of Aelia Capitolina, and the natural resentment against
foreign domination, provoked the Jews into active rebellion, which for =& while
gave them control of Palestine. (3) The appearanoebof Julius,Severus on thé field
of battle. His campaign of attrition, which resulted finally in the surrounding
of the Jewish forces in Bettar, and the besieging of the fortress. (4) The fall

of Bettar, and the period of religious persecution which followed it.MI

. i
B0. * Schurer - op, cit. Div, 1,Vol 2, p. 514, note 122
31.

1
Schurer - op c¢it. Diwi 1, W1.2, p. 316, note 125,



The Jews circumcized their children secretly during the time before the

oubbreak of the rebellion when the ban against circumcision was issued, and dur-
ing the early part of the revolution, before the Jewlsh forces succeeded in
driving Bhe Romans before them. After the circumcision took place, the outer

glcin of ‘the foreskin would be so stietched as to conceal tﬁg
’£ W

ﬁn 4y 1,'.» b

skin is stretched to conceal circumeision, must be cirocumeised again . R. Judeh
gnid: he need not be circumecised again, because it is dangerous for him. And
they said to him: and were not many circumcised in the days of Bar Kozibaj; they

32 ‘ .
°"1 During the days when Bar Kochba was victorious, and

begot sons and daughters.
it seemed that the Romans had been defeated, the Jews did not fear the Roman

asuthorities and openly practiced circumcision. Those who had been secretly cir-

cumcmsed in prev;ous days when Roman 1n3pector watched for infractions of the
whose circumcisions
law, and/had therefore Dbesn concealed, were circumeised again, and lived to

beget children. The days of freedom frovaoman supervision, under Bar Kochba,
were short-lived. The Romen armies begen to drive the Yewish forces back
towards Bettar, and circumcision had again to be practiced secretly and dis-
éuﬁﬂedly, or not et all. When the period of persecution ended, shortly after the
ascent of Marcus Antoninus Pius to the throne, it again became possible for cir-
cumcision freely to be carried on. The question then arose as to whether or

not those whose cirameision had been disguised, during the time intervening
between the retreat of the Jewish forces before Severus' advence, and the end of
the period of persecution, must bé circumcised again. R. Juda said it wes not
ne@essary because it might prove daengerous to a grown person. His opponents
‘Pointed bo those .who had been circumeised a second time during the pericd of
Bar Kochba's victories, and who had survived the operatlon, asnd had begotten
‘ ,6hi1dren. |

I tisdrvsnaes

.32 Yebamot 72a
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Circumcision became only one of the few methods, with which the Romans

2]

:{qought to erush Judaism. Formerly it had been applied to all peoples under the

,:{I.

dominion of Rome, and withoubt any special animus against the Jews. When the
revolt commenced, and the Romans realized that the best way to destroy the Jews
was to break up their religion, the Roman government made investigetions, and
banned all procedure which would tend to maintain Judeism. They then realized
that the ban ageinst circumecision wes a good weapon. Other lews followed. "One
time the government decreed that they should not keep the Sabbath, nor circumcise
their children, and that they should have &ntercourée with their wives when they

were in an unclean sbate o0 MF

rOm‘therday when the Roman government decreed
severe decrees against us, seeking to remove from us the Tora and the commendments,
refusing us permission to circumcise oursons,--some sey to redeem them,--it
would have been right for us to decree against ourselves not to marry and beget
children. But then the seed of Abraham would destroy itself. Leave Israel
alone. It is better that they should sin in error, and not presump‘l;ously."54
Such Romen decrees could only have been passed after the beginning of the rebel-
libn, when the Romens had decided to crush Judeism. The Roman regulations became
sbricter and stricter, as the war progressed, and Romen inspectors were constantly
on the watch for violations of them. "8aid R. Meir: One time we were sitting before
R. Akiba, and we were reading the Shema, but not audibly because of an inquisitor
who was standing at the gate,"$5

One cannot agree with Halevy who asserts that the laws of the Romans
forbidding studying and teaching the Torah, reciting the Shema, ritual cleanli-

" '7(., —
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ness, were camuses and not results of the: rebellion. [ihe Romens would have had

”abSOIutely'no reason for such edicls before the war, and there is no reason to

o - —
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believe thet the Romans tried to provoke an uprising. And inasmuch as Yudaism
was considered a 'religio licita' by the Romans, the probability of their having
igsued such ediets before the war is precluded. It has beeh seen also that the.
ban egainst the laws forbidding circumcision, and the beginning of the bullding
of Aelis Capitolina, were not originally intended to destroy the religion of
the Jews, ;Zg éspecially to prevent them from observing the practices and customs
of their faith.

CWith the fall of Bettar, the restrictlions of the Romans egainst the ob-
! ‘servance of anything which would meke for the meintenance of Judaism became most

severe, snd disobedience meant loss of life; whereas before the fall of Bettar

probably
there is reason to believe as will be seen with regard to Rebbi Akiba, disobedience,

meant nothing more than e prison sentence. But after the fall of Bettar, all

 of the energies of the Roman government in Palestine were turned to the destroying

of‘Judaismj/ Inguisitors were everywhere, spies in all places, traitors gave

Winformation as to secret practices. The Jews were continually harried snd hunted
and mertyred-~but withal remained firm to theﬁr faith. "R. Nathen said: Why
“must you be led out and killed; becquse I circumcised my son. Why must you be
. burnt; because I read the Tora. Why must you go out to be impaled; because I
ate unlesvened bread. Why must you be whipped; because I held the lulab. "5
In the Midrash the étatemeﬁb océurs in an amplified form, "Why must you go out
1to be stoned; because I circumcised my son. Why must you go out to be burned;
,»jbecause T kept the Sebbath. Why must you go out to be killed; because I ate
 { unleavened breed. Why must you be whipped; because I made a sukha, held a lulab,
Put on tefillin, pikked up the blue cord, because I did the will of the Heavenly
:Fathﬂre" 40 During the period of persecution, a man caught wearing tefillin Wés

have hig head pierced thru. "For at one time the government decreed against

Mekilta J\tro end. p. 76.
Midrash Leviticus Rabba 50b.




Tarael that whosoever put on fefillin, would have his head pierced. Elisha put

"~ ghem ﬁn, and went out into the street. A soldier saw him. Dlisha ran away s

-

gAnd the woldier pursued him. When he reached him, Elisha took the Befillin

T

%
g

ﬁ from his head and held them in one of his hands. The soldier said to him:

N What havé you in your hand? He answered$ the wings of a dove. He stretched

out his hand, and in it were found the wings of a dove. Therefore he ig called

‘E1isha Bal Kanaphim.” *1 The Romans establégﬁgﬁ the practice of jus primae
T

noctisg, and the Jews had to chenge the wedding day. The severest punishments

geemed to be given to those who had anybthing to do with the ceremony of ordi-

e

nation, and to those who held public eseemblies, and expounded the law. "The

Roman Government decreed that whosoever ordains, shall be killed, whosoever

is ordeined shall be killed, the olty in'which an ordination is held, shall be

" destroyed, and the Sabbath district in which it is held shell be laid waste."43

When R. Hanania b. Teradion, for instence, was found hodding a public assembly

with & scroll of the Tora spread before him, he was seized, and burned at the

stake. 44 Meny during this period of persecution suffered the death of the

martyr. So stringent were the Romen rules, that when a teacher was martyred,

the poople were afrald publicly to mourn for him, because the political condi-

A

gt N $@ardshipmen A7 4k
tions were too much troubled, andﬁone does not mourn ever the'martyrs of

A" the kingdom." 45 The fury of the Roman persecution seemed to know no bounds.

Tradition has an illuminating story of the hatreé which Hadrien (meaning»pM@btbly _
~ the governor Tineus Rufus) had for the Jews. "A Jew passing Hadrian greeted him.
ngdrian asked him,who he was, and when he told him that he was o Jew, he said

o him! And you presume to greet Hadrian? He had him killed. Another Jew who

4l. Shabas 49g
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Both he who greets and does not greet is killed. IHe answered them: You asgk me
how I get rid of my enemies?" 46 e period of persecution resulted in meny
deaths. Prominent teachers were martyred. Legends developed about them. Before
we consider the legend with regard to ten martyrs who were supposed to have fallen
during this period, we should like to consider briefly the causes snd results
of the religious persecutions in the days of Bnbioohus Epiphenes in comparison
with the caﬁses and results of the religious persecutions in the deys of Had-
rian. The reason for the comparison is the striking similarity ih the evenfs
of both periocds.
D. ANTIOCHUS EPIPHANES.

The degive of Antiochus Epiphanes was to advance everywhere the lustre
of Greek culture. He wanted to Hellenize the world. In Judea there was a ﬁarty
that favored his policy, and in ordef‘to further his ends he removed Oniass ITI
from the priesthood in favor of Jason, who trained the youth"in the fashion of
the heathen", and who "brought up new customs against the law." i Antiochus

48 and Jason had to flee. In B,C. 170 when An-

then placed Menelaus in power,
tiochus was in Bgypt, Jason by a sudden stroke mede himself mester of Jerusalem.
When news of this came to Antiochus, he considered it an act of rebellion, and
proceeded to punish Jerusalem.49 He marched against Jerusalem, massacred its

inhabitants, and plundered its templeoSO

Iwo years later, 168 B.C, Antiochus
“sent a tax collector to exact tribute from Judaes, with orders to Hellenize Juden
and kill any person who would not act in aoccording to the commandment of the king.
: ﬁMoreover king Antiochus wrote to his whole kingdom, that all should be one people,
1i‘&nd every one should lesve his laws. =-~lhat they should follow the strange laws

i;:of the lend, and forbid burnt offerings end sacrifice, and drink offerings in

temple; and that they should profene the sebbaths and festival days, and

Midrash Eche Raba p. 103a, c. 3, section 40.
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pollute the sanctuary and holy people; set up altars and groves, and chapels

of idols, and seacrifice gwine's flesh, and unclean beasts; that they should also
leave their children uncircumcised and meke their souls abominable with all
menner of uncleanliness and profanation; to the end that they might forget the
law and change all ordinences." Y The Jewish population which would not yield .
weLs tr@ated'with great barbarity. The men were killed, the women and children
wéfq-ﬁéde slaves, Jerusalem was made "an habitation of strangers,” the sanctusry
was?faid waste. All with the purpose of making Yerusalem a Greek city, and ﬁel~
1eﬁizing all Judea.52 Terrible religious perﬂecutibns gset in. Overseers were
appointed who ferreted out and killed those who disobeyed the king's commands,
bAnd indeed meny Jews there were who complied withbthe king's commands, either

, the
volunterily or out of fear of the penalty that was announced; but best men, and

“those of the noblest souls did not regard him, but did pay a grester respect to

e .
the customs of their country, than concern as to punishment which he threatened

to the disobedient; on which account they everyday underwent great miseries,

and bitter torments, for they were whipped with rods, and their bodies were

ﬁorn to pieces, and were crucified, while they were still alive and breathed.

They also strangled those women, and their sons whom they had circumelsed, as the

king had appointed, hanging their sons about their necks as they were upon the

orosses. #And if there were any sacred book of the law found, it was destroyed,
and those with whom they wore found, miserubly perished also." 9%
Wonderful stories are told concerning the martyrs' ends which meny Jews

3 o oo
chose, rather than violete the commendments of their religion. Eleazer, one

of the principal scribes, an aged men, and of a well~favored countenance, wus

L. Maccabees 1:29-50. II Madecabees 5:23-26. Josephus:op.oit.XII, 5:4

- B2, Josephus:op, cit. XII:5.4; II Maccebees 6:10,11




¥ éonstrained to open his mouth and to eat swine's flesh. But he, choeing rather
to die gloriously than to live stained with such an abominatien, spit it forth,
snd came of his own accord to the torment, as it behooved them to come, thal are
resolute to stand out against such things as are not lawful for love of life to
be tasted." 53 The story goes on to say that Eleazar would have lived had he

practiced a slight dissimulation, bub that he chose not to do so, in order to

leave a notable example to such as be young to die willingly and courageously for

the honoreble and holy laws."

There is o remarkable gtory told with regard to the mother and her seven

[

s ! .
gons, who regusing to eat swine s flesh, were one after another most cruelly tor-

tured to death. Finally only the youngest remained, and the king begged the

mother to persuade her remsining ohild to obey the royal command . She exhorted
ﬁim to disobey, and her son was killed; her death soon followed . [Ef is in~
teresting Lo note that an almost exactly similar story is told in various places
in ‘the Wmidrash and Talmud, but places the death of the seven children, and their
seized a widow and her seven sons," The'story goes on to tell how he summoned
- each of the song in turn, bade them bow down to an idol, and had them killed
-upon thelr refusal to do so. Whenrhe éame to the seventh and youngest son, he
'ivdshed to spare him, and entered into a religious disputation with him in order
!yﬂfo convince him of the propriety of bowing down to & heathen God. None of his
‘?rgum@nts pfevailing, he said finally to the youngest son: "If your God has
s??ength and eyes to see and ears to hear, why does he not deliver you from my
ﬁhds? He replied: you are not worthy that a miracle should be performed thru
And we merit death. If yéu do not kill us, God can provide many other ways
1 ms, oto." The king thersupon ordered his execution. The mother begged
e allowed to embrace her son, and then asked to be killed with him. The |

rofused, the son was executed, and the mother threw herself from a roof. 58

T Macoabees 6:18-21
acoabeas ¢, 7
r Elijah Raba pp 1515
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in Midrash Bcha the mother is neamed Miriam the daughter of Nachtom. In this
geccount she sgeeks to be killed before the execubion of her remaining ochild.

The request is refused, and after his death, she throws herself from a r@of@56
In Pesikta Rabati the moter is cailed "Miriam the daughter of Tenchum", who
was teken captive, togefher with her seven sons in the days of persecution. In

this sccount the last remaining child, the youngest, asks his mother's advice

as to whether or not he should bow down to an idol. She sald to him in answer:

"do you desire thal all your brothers should achieve life in the world to come,

(and you not, if you bow down)?" 57,

¥

The passive resistance shown by Eleazar and others like him, soon developed

into an open revolt against the forces of Antiochus. Led by Mattathias and his
sons, the Jews took up arms against their oppressors, passed up and down the
country, overthrowing heathen altars, slaying apostate Jewé and circumcising
© ynedrcumcised children; and "they recovered the law out of the hand of the
gentiles, and oub of the hand of kings, neither suffered they the sinner to
triumph.,"58 After the desth of Mattathiams his sons carried on the war, end
were enabled thru.battle and the Porce of clrcumstances to win political and
‘freligious freedom for the Jews. 99,

IThe reasons for faithful Jews becoming martyrs in the days of Hadrian were
“muoh th;,same, thus, as those in the days of #ntiochus Bpiphanes. The real perse-
?ﬂoution,with all of its prohibitions, in Hadrian's time, came after the beginning,
.énd,most completely after ending of the Bar Kochba war, which the Romans won.

The prohibitions and persecutions in the days of Antiochus Epiphanes ceme before

16 uprising headed by Mattathias and his sons, which finally proved successfull
ed

N'ﬁe 56 continued from last page)
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1B Both periods were attempts to erush the Jew by destroying his religion, and both
used the same methods. The bans against Sabbath, ritusl obzervances, circum-
oision, study and teaching of the Torah,'anything which would make for the prew
servation of Judaism. As a result of both religious persecutlons many Jews
suffered the deaths of mertyrs and legends developed with regard to them. And
it is with those mertyrs who fell during the Hadrianio persecutions and the
legends which developed about them,and others who were supposed to have been

mertyred, that we are especially concerned.




* CHAPTER II - MARTYRS IN THE TALMUD *

A. R. SIMON AND R. ISHMAEL.

In the older Telmudie litersture, no mention is made of thn martyrs
who were killed at the same bLime, by the same king. In the Mishna, Tosefta,
Sifra, Sifre, Mechilta, the Babylonian and Falestinian Talmuds, such an account
is not fdund. Here and there are statements referring to the exeoution of
individual teachers and leaders during the Hadrisnic persecutiohs, but nowhere

1

in the older sources are "ten martyrs” mentioned.

The Mechilta mentions the execution of R. Simon and R, Ishmael. "R,

Ishmael and R. Simon were going out to be killed. R. Simon said to R. Ishmael:

My teacher, 1 am sorely grieved, because I know not why I am to be killed. R.

Ishmael replied to R. Simon: In your days, did there ever come a man to you for

judgment, or to ask a question, whom you delayed uﬁt&%ﬁrou finished your drink,
~ or Hiad your sandal, or put on your Talith? If thou afflict them in any wise--
a greab affliction or a small one amounts to the seme thing. Said R. Simon:
You have comforted me, my teacher. And when R; Simon end R. Ishmael were
killed, Akiba said to his pupils concerning them: Frepare yourselfes for
misfortune; for if good were to have come in our generation, R. Simon and R;
Ishmael would eertainly have received it. it is however revesled and known-

to Him who said, And the world shall be, that great misfortune is to come in

our generation. Therefore these departed from our midst, as it is said: (Is.

_57:1-5) the righteous perisheth, and no man layeth it to heart, and godly men

-are taken away, none considering (that the righteous is taken away from the
evil to come). And it says: He entereth in peace, they rest in their beds, each
»@ne that walketh in his uprightness. And in the end: But draw hither ye sons

of the sorcerers, the seed of the adulterer and herlot." *

Mochilta Mishpatim c¢. 18. Yalkul Mishpatim c¢. 22, p. 102a
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The story of the deaths of R. Simon and R. Ishmeel in Masechet Semachot
differs in some important details from the story in Mechilba. "It was decrsed
againét R, Simon and R. Ishmael that they should be killed. R. Téhmael was
weeping bul R, Simon said: I give praises. With two steps you enter into the
midst of the righteous and still you weep? Replied R. Lahmaelt And do I weep
because we are Lo be killed? but because we are to be killed like those who shed
blood and profane the Spbbath. Sasd R. Simon to R. Tshmael: Perhaps you were
sitting at a meal, or had fallen asleep, and a woman came to inguire with regard
to her menstruation, and the servant said, he is a%leep." 4And the Tors says: If
thou afflict them in snywise. And it is written: I shall kill yoqby the sword.
Now gome say it was R, Simon b. Gamaliel who was weeping and R. Ishmael who
answered him according to these words. When R. Simon and R. Ishmael were
killed, the report came to Akiba and to R. Juda ben Baba. They arose, girded
their loins with sackeloth, and rent their garments. sand they said: Our breth-
ren Israel, if good were intended for the world, R. Simon and R. Ishmael would
have received it first. But it 45 revealed and known to Him who said; And the
world shall be, that in the end, great misfortune is to come to the world,
Therefore these departed from the world. The righteous perisheth and no man
layebh it to heart.” 2

There are other wvariations in the story of the deaths of R, Simon and R.

Ishmael, as it is recorded in Abot de R. Nathan. "When they had scized R. Simon
y

bs Gamaliel and R. Ishmmel to kill them, R. Simon b. Gamaliel was sitting,

contemplating. He said: woe unto us, for we are to be killed like those who

;P?Ofane the Sabhbath, 1like idolators, like those who commit incest and like

murderers. Thereupon R. Ishmesl b. Elisha said to him! May I say something to
ou? He enswered: Spesk. Said R. Ishmael b. Elisha® Perhaps when you were site-

N at a mesl, some poor people ceme, and stood by your door, and you did not

D

Mesechet Semachot ¢.8.
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permit‘tham to enter and to eat. R. Simon b. Gamaliel replied: I swear by

the heavens that sueh a thing has not ocourred. I even placed watchmen before

the door of my house tb bring the poor people in to me, when they came. They

ate and drank with me, énd blessed the name of God. R. Ishmuei bes Elisha thén
gsaid to him: When you sat on the temple mount and expounded the words of ‘the

Tora, all the students of Israel sitting before you, did you become overbearing? ;~
He said to him: Ishmael, my brother, a man should be prepared to meet his fate.
Then each of them beseeched the axecutioner(ﬁo kill him first). ?he one said: I

am a priest, the son of a high-priest, kill me first, and let me not witness the

" death of my companion. The other said: I am a Nasi,the son of a Nasi, kill me

firegt, and let me not witness the death of my companion. The executioner told

thenm to cast lots. They did 50, and the lot fell upon R. Simon b. Gamaliel, .

Immediately the executioner took the sword and cut off his head. R. Ishmael b.

Elisha picked it up and put it on his lap aﬁd wept and cried, Moly mouth, faithful

mouth, a mouth that has brought forth precious gems, beautiful jewels, pearls,

who tramples thee in the dust, and fills thy moutﬁ with dirt and ashes? With

regard to thee the 8criptures say: (Zech. 13:4) Awake O sword ageinst my shepherd,

and against the man who is my fellow. He did not finish his words, before a

sword fell on him and cut off his head.” 5
An account much similar to the one in Abot de K. Nathan is found in

Seder Elijahu Raba. "And when they seized R, Simon and R, Ishmael to kill them,

Re Simon wept, saying: Why are we to be killed like those who commit sins and

profane the Sabbath, why should our death be like that of foul things? R,

Ishmael said to him: My mester, let me be a judge before you. Many times we sat

to interpret the law, and we did not do so in truth. : ¥alse witnessuceme and

testified before us, and they were deservant of death. And we entered into the

~ bathhouse, snd we turned to eating snd drinking, and when orphans and widows came

e

8. Abot de R. Nathan c. 38, p. 43d.



B to make réquests for their suppprt, the servant said to them: The hour is not
free. Come and see.how great is the punishment of this matter. (Bxz. 22:1-3).

At the time they were about to be killed, each showed honor to the other. One said
I am great and more honorable than my companion. Kill me first, and let me not
see the death of my companion. They cast lots, and the lot fell upon R, Simon

be Gamaliel (his head was struck off). B. Ishmeel picked it up, end put it on

his lap, he embraced and hugged and kissed it. He said to it: Why art thou
trampled in the dust, thy mouth become filled with ashes and dust, like those

who commit sins and profane the Sabbath? He had nob finished speaking, when the
sword fell upon him, and cut off his head. At that moment God said: I shall bring
heaven and earth, and orush them together, and I shall destroy my world before

them. As it is said: (Bzek, 21:22) I will also smite my hands together, and I

will satisfy my fury; I the Lord have spokem it." 4

[The deaths of E. Simon and E. Tshmsel became quickly matters of legendary

concern, and already in comparatively early documents, fancy began to play an
important role with repgard tq them. Hence it becomes difficult to debermine
exactly the time and identgég of the two martyrs.| Zaocuto thinks that the two
were Simon be Gamaliel the Elder, a Nasi, and Ishmael b. Blisha, a high-priest,
and that both were executed by Titus after the destruction of the temple in

70 A.D.5 Ie hé is oofrect, it would have been impossible for R. Simon and R.
Ishmael to have lived #n Hadrian's time, and been killed in the same period in

- which R. Akiba and R. Juds b, Baba lived and later were also killed. If however,
one oan show, as Graetz does, that R, Bimon was not a Nasi, nor ... R. Ishmael
high priest, then it becomes possible to place their time and determine their

dentity otherwise. © It is significent, as Graetz points out, that Josephus,

‘speaks of R, Simon b. Gamaliel as active in the insurrection which Titus

Seder Elijahu Rabg c. 30.
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<80, finally crushed, does not mention~ his being executed by Titus, altho he does
mention the deaths of other leaders of the insurrection. The fact that Josephus
; does not mention his exeocution makes probably the supposition that "he died before
'% the outbreak was quelled.” 8 More positive proof as totgime and identify of
R, Simon and R. Ishmaol, is to be found in the Mechilta passage previously quotm
ed. HAccording to it, R. Simon and R. Ishmael must have been contemporanies of
R, Akibas, because when the report ceame to him.concerning thelr martyrdom, he
bade his pupils prepare themselves for misfortune,auguyring unhappy evenﬁs for
the age, from the tragic endings of two of its greatést spirits. If the re=~
liability of the Mechilta passage is to be taken for granted,-there seecms to be

no reason to doubt it--the R. Simon end R, Ishmael who are contemporaries of

R, Akiba, could not have been the K. Simon b. Gamaliel and the R. Ishmael b.

Elisha, supposed to have been executed by Titus in 70 A.D. To establish the
latter supposition, R, Akiba's life~time must be pushed back to the time of the
: in the insurreactisn
destruction of the Temple, or that of R. Simon b. Gamaliel, actﬁ%&VﬁEﬁ?ﬁgﬁwﬁfgﬁg
imst be brought forward to Hadrian's time.--w-m both of which suggestions being
very ovidently historically impossible.” If, as Graebz suggests, one leaves out
of play the titles 'Nasi' and 'high priest' which appesr. only in sources
later than'the Mechilte, there being left only the names B. Simon and R. Ishmael,
" nothing seems more probable than their having been contemporaries of Akiba.
And the Mechilta passage speaks only of a R. Simon and R. Ishmeel, for whose
deaths R. Akiba mourned. In later accounts, such as Masechet Semachot and Abot
de R. Nathan do R. Simon and R. Ishmael acquire titles. Later accounts in which Ny
the bare details of the Wmehilta story are furhished with the additions of fancy.

And as Graetz points out, if the R. Simon mentioned in the Wmehilta passage had

bden a Nasi, he would not have addressed his companion in martyrdom as "my teacher”.

-

Josephus: Bellum 4:3 "And now the people could no longer bear the violence

of this procedure but did altogether run zealously in order to overthrow

the tyrenny; and indeed the foremost of them, Gorion, the son of Josephus aml
Symeon the son of Gamaliel, who encouraged them by going up and down when they
were assembled together -in crowds, and as they saw them alone, to bear no
longer but to inflict punishment upon these pests and plagues of their freedom
and to purge the Lfemple of these bloody polluters of it."

JuE. Vo1 XI, p. 347, artiocle "Simon b. Gamaliel"




1. The Mehilta story seems to have beeﬂ the basis for all later sfories. In
Masachet Semachot, R. Simon becemes R.Simon b. Gamaliel. He is not the questioner,
but the teacher who speaks rather sharply to his companion, "You ery, when in
two steps you enter into the realm of the righteous™} he asked R. Ishmaol who was
bewailing his fate. In Masechet Semachot the position of the charactefs become;v
thu completely reversed. Whereas in the Mechilta passage it was R. Simon who
was sorely grieved, here it bocomes K. Ishmael. The traces of the Mehilta
account am probably contained in the parenthetical remark in the passage in

Mesachot Semachot,‘"and some say it wes R. Simon b. Gam:liel who was weeping, and

R, TIshmeel who answered him according to these words." In the masechet Semachot

account in addition to the sad news of the deaths of R. Simon and R. Ishmmel
coming to R. Akiba, it comes‘also to R, Juda b. Baba, and fﬁrthermore both
speak of dangers and misfortunes to come, not to pupils, but to the people. In
this account the reason one of the rabbis, about to be killed, finds for their
plight, is the delay invanswering a woman who might have come to the rabbi to
ask him a ritual question. v ‘T cuene S Teee sl come oo There is also
the addition contained in the statement of R. Ishmael who wept because he and
R, Simoﬁ wore to be killed like those who shed blood and profane the Sabbath.
The garment of original facts concerning the deaths of R, Simon and R. /i
‘ishmael is further embroidered in the account concerning their deaths in Abot
de. R, Nethan. Imegination has had time for free play, and the story of the deaths
oflthe two martyrs becomes now a powerful drama. The plaiqﬁ. Simon of the
Mehilta story becomes R. Simon b. Gamaliel, a Nasi, the son of a Nasi, who en-
'freatsvthe sexecutioner to kill him first, that he may not witness the death of
»his comrade. R. Ishmael becomes R. Ishmael b. Elisha, a priest, the son of a
high priest ,who similarly begs the executioner to kill him first. Lots are cast.

he head of R. gimon b. CGamaliel is out off. R. Ishmael b. Elisha picks it up

nd gives way to an overwhelming expression of grief, which the executioner cuts

ort.

In this account, R, Ishmael again assumes the ruleogomforter, bat it is
¢ .

jbe noted that before he spesks to R. Simon, he asks his permission to do s0.




The reason now given for the visitation of martyrdom is the possible withholding
of permission from the poor to enter into R, 8imon's house and eat, or the
possibility of R. Simon's having become over-bearing while teaching mény pupils
on the temple mount. R. Simon worries because he and R. Ishmael are to be killed
not only like those who afe killed for shedding blood and profaning the Babbath=-

as is stated in Masechet Smmachot but in addition, like those who serve idols

and commit incest. For the first time can a plausible reason be found by those

[

who assert that R.Simon and R. Ishmael were executed by Titus efter the destruo-
tion of the temple in 70.A.D. R. Simon is spoken of as seated on the temple
mount, instructing pupils assembled before him. It is possible that the editor
of this'story may havé confused the R. Simon b. Gamaliel whom he knew to have
lived in temple times, and whom he may have known even to have bgen active in the
rebellion against Titus, with the R. Simon of the Mehilta account, end more prob-
ably with the R. Simon b. Gamaliel of the Masechot Semachot account. Perhaps
it wes because the editor recognized the impossibility of a martyred R. Simon
b. Gamaliel and R.Ishmsel b. Elisha of Temple times, being contemporaries, as
in the Mehilta account, of R.Akiba, and, as in the Masechot Semachot account, of
Re Akiba and R. Juda b. Baba, that he omibbed the part of the two previous
accounts in which the report of the deaths of R. Simon and R. lshmael come
respectively to R. Akiba, and to R. Akiba and R. Juda b. Baba. The fact
which has already been noted, that in this’a ccount of Abot de R, Nathan, R.
Ishmael, before he speaks, asks permission from R.Simon, enables one to see
as Graetz remarks, how additions to the original story in the Mechilta developed.
In the Mehilta there is R. Simon and R. Ishmael, who in the fearful moments bén
fore execution exchenge doubts and words of comfort, and there is nothing as-

'
tonkghing in the fact that R. Simon doubts, end K. Ishmasel, whom he calls
"My tescher" advises and comforys him. When, however, this R. Simon is elevated
to.the pésition of the 1g‘asi, who reguires no instruotion, the previous account

becomes objectionable. Later developments in various accounts overcome the

oo



230 objectionable character of the Mehilta narrative, either thru making R. Ishmael
the doubting, fearful one, and having the Nasi teach him by compelling him to
think of his not entirely sin. free 1ifé, as is done in Maskchet Semachot or
thru having ®. Ishmael first ask permission in respectful tones from the Nasi, to
point out why the calamity has befallen him, as is done in Abot de R, Nathan,
or thru having R. lshmael speak to R. Simon as "My master", as is done in Seder

. Blijahu Raba.
The account in Seder Elijahu Réba is much like in Abot de K. Nathan. In
this sccount R, Ishmael gpeaks to R. Simon as "My master” and speaks of both as
having possibly been at fault, having not always been ready when widows and or-

phens sought aid, or having listened to folse witness. This account refers

only to K. Simon b. Gamaliel and R. Ishmael, each of whom beg to be executed
first, each asserting that he is greater than the other. In other respects
this account is similar to Abot de R, Nethan.

Additional proof can be adduced to show that R, Simon and R. Ishmsel were
contemporaries of R. Akiba, and Wwore mar&yred in his time, and were not the R,
Simon b. Gamaliel and the R. Ishmael b. Elisha, who were supposed to have bgen
martyred by Titus. In several places in Talmudic iiterature is found the grim
: prophecy of Samuel Ha Katan, uttered on his death bed, foretelling the martyrdom
of R. Simon and R. Ishmael. "In the hour of his death he (Samuel Ho-Katan)
said: Simon and Ishmael are doomed to destruction; their companions to death;
“the people to pillage; and bitter persecutions shallkome upon them. And he said
this in Aramaic, and they knew not what he said."0 Rgshi correotly remarks that
‘uhder "their companions" are meant R.Akiba and R. Hanania b. Teradion,ll
iving in the early part of the second century C.E.,12 and being keen of wvision,
Hhuel Ha-Katan was able to forsee the events of the fubture and foretell what

‘FS going to happen to the active Jewish leaders and teachers of the day. Much

pR—

J. Sota 24b. af Tosefta Sota 13%4; Sota 48b} Sanhedrin 1la; Masechet
» Semachot c+8; Midrash Shir He Shirim Raba 38c, ed.Frankfort on the Oder 1705.

Rashi to Sanhedrin 1la. loc oit.

+0. Mosechet Semachot c.8 "and whon Samuel HeKatan died--R. Gemaliel (the
~elder) and R. Elasar ben Azatiah were mourning over him."
(continued next page)




944 later legend retains the faot that ﬁhe martyrdom of R. Simon and R. Ishmael
ocourred in the time of R, Akiba. "It happened to K. Akiba that he was put in
prison after the death of R, Simon b. Gam.liel and of R. Ishmael."” 13

The quoestion now arises as to the exact identity of the two martyrs, R.
8imon, end R. Ishmael. It is quite difficult, if not Impossible to fix upon
exactly which Simon was killed during the Hadrienic times. Were there some spe~‘
cial name identifying him more definitely then he aétually ig identified by,
it would be easy to fix upon exactly who “he was. #11 that is definitely
known, is the name R. Simon, and the knowledge that he must have been executed
in the days of Akiba. It is easier to fix upon the identify of R. Ishmael. R.
Ishmael b. ﬁlisha is designated as a mertyr in the Talmud. "He who sees R. Ish-

o 14
mae)fo. Elisha in a dream must fear for misfortune.” It was Ishmael b. BElisha

who was purchased from slevery when he was a child by R. Joshue b. Hanania.
While in Rome, R. Joshua heard about the bhild in prison, and went to see him.
Delighted with his intelligence and beauty, he paild the sum of money necessary
to seeure the child's freedom.1?  Tshmael's early promise bore fruit. He becane
a great tescher. He was the opponent of R.‘Akiba and a pupil of Nebunia b
Hakana.16 The early besuty of Ishmael, which struck the attention of R, Joshua

b. Hansnie, remamined with him when he grew into menhood, snd became the basis

of a remarkeble tale, found already in the Talmud. After R. lshmael was executed,
his head, because of its wondrous beauty was sent to Rome, and there on great

occasions, it was brought forth in honor of some one to whom the Romans wished k
especinlly to show honor. 17 'The Rabbis teach that when a legion which passes

from place to place enters a house, that house becomes unclean, because there is

12 (cont) (b) of, Greetz: Die Hadrianische Verfolgung end die Zehn Martyrer, pss, wées

13¢a. Midrash Mishle c.9 .

b. Zunz: G.V. p. 280+ Zunz believes Midrash Mishle to have been complied
in the middle of the 1lth century.

c. J.B, Vol 10, p. 23l. Buber thinks it was complied as early as 8th cent.

14, Berakot 57b.
15. Gitin 58a

18+ Shebuot 26a :
17, Avoda Zara 1ib. 6f Rashi to Avoda Zera 1lb g




?5, no legion which does not carry with it meny skulls. And do not wonder that the

skull of R.Ishmaslyas 1aid on the heads of Kings." 18

Re Ishmeel survived the
beginnings of the Bar Kochba war, only to fall, as will soon be seen, shortly
before the siege of Bettar. "R. lshmsel said: From the dey when the government

decreed against us, seeking to remove from us the Tora and the commandments,

refusing us permission to circumcise our sons, and some say to redeem them-, it
would be right for us to decree against ourselves not to marry and beget children.
But then the seed of Abrahsm our father ﬁould be destroyed of itself. Leave
Israel alone. It is better thalt they should gin in error, and not deliberately."ly
The same words are put in the mouth of R. Simon b, Gam liel. 20 14 38 believed
by some thet R. Ishmael died a natural death‘ZI The following argument is given.
In Mishna Nedarim it says that "when R. Ishmael died the daughtersof Israel
raised a lement and said: Ye deughters of Israel, weep for R. Ishmael, %%
R is used, and thet is talen to mesn not a violent death. In the first
olar
“of R, Judgb. Baba. And in the second place, the argument that if R. Ishmael
had died a violent death at the hands, the daughters of Israel would not have
dared to raise a lament, because of the Roman lew forbidding such mournings is

fallecious, because in all probability R. Ishmeel was killed before the intense

religious persecutions set in, and before "the political conditions were too

Hulin 123a

Baba Batra 60b; @f. Sanhedrin 74e

T. Sota 15¢10 '

Herford: Christianity in Talmud and Midrash p. 131
Nedarim 9:10; 8f T. Nedarim 5:6; Nedarim 66b

T+ Baba Kama 8:13

J. Sota 24by T, Soba 13:4; Soba 48b ; Sanhedrin lla: Masechet Semachot ¢i8 .
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believe that the R. Ishmmel who was martyred wes R. Ishmael b. Elisha, the con~

11
R e Popannd -

r
“bemporary and opponent of Akiba, who was purohaseé‘f%om.prnson by R. Jdoshua b.

Henania, and about whom grew up the legend to the effect that his besutiful head
was sent to Rome. If R. Ishmeel was a contemporary of B. Ekiba, certainly R.
Simon must have been one also.

R, Simon mentioned in.the Mehilta, and other passages could not then have
been the R. Simon b. Gamaliel who was supposed to have been executed by Titus,
nor could he have been the R. Simon b. Gemsliel, who, after the end of the Had-
rlﬁnno persecutions, established a school in Jabne which was later removed to
Usha, , and who died about the year 164.2 There are various theories as to who
R. Simon might be. Some think him to have been Simon b. Nannos; that instead
of his name being written A2 w7, it should have properly been written J alwn,

. : . 6
A scribal error changed the "nun" into e "glmmel." 2 .

Halevy has a very intoeresting theory about the identity of R. Simon. 27

In Halachot GedolotZB there is found the statement that on the 25trh day of
Siven, K. 8imon b. Gamaliel and R. Ishmael b. Elisha, and Rs(Haninéf Segen
Ha~kohanim were killed.zg It is evident that Hanine Segan Ha-Kohanim could not
have been killed together with, or at the same time as E. Simon and . Ishmeol.
For they were contemporaries of K. Akiba, and Hanins Segan Ha-¥ohanim was a

Tana of the first generation.zga It was from the fact of their deaths, which
occurred shortly before the fall of Bettar, that R. Akiba realized the doom which
Romans were to visit upon the Jews in Palestine, and therefore he warned his
pupils of fhe misfértune in gtore for them. A prodlctlon whazﬁﬁﬁame true

in the fall of Bettar, and in the terrible period of religious persecution which

followed it. "And when R. Simon and R. Ishmael were killed, K. Akiba said to his

25.a.Frankel: Parche Hamischna, p. 185. (b) Hegiga p. 784

26.0 Graetz: Die Hadrianische Verfolpung und die Zehn Martyrer. p. 320.
(b) J. Derenbourg® Lgsai sun 1'Histogle et la Geographie de la Falestine
p. 436: (6) Midos Saferim, note 30 td  Mehilte Mishpatim ¢, 18 .

27, Isaac Halevy: op. cite ppe 178 £f, pp. 616 f£f. \§y;y’
0. N
28, Zunz. G.V. p. 60, tomplied about 800. It iggm*gv$
2

9. Halachot Gedolot. p. 193; Megilat Taanit p. 19b. Seder Rav Amron, Gaon,
p. 34a
2%. Mielziner: Introductloqﬁo the Talmud p. 24.




pupils: Prepare yourselves for misfortune. TFor if good were to have come in
oﬁr generation, R. Simon and R. Ishmael would have received it first. But it
38 revealed and known before Him who said 'and the world shall be' that great
trouble is bound to come in our generation. Therefore these two departed from
us."so It might be explained that the intention of the passage im Halekot
Gedolot was merely to say that Henina Segan HeKohanim was killed on the 25th
of Sivan, net neoessérily with R. Simon and R. Ishmael, perhaps many years be-
fore them. Bub Hanina Segan Ha-Kohanim was not killed at all, but was among
the sages at Jabne.gl The entire confusioh with regard to the identity of R.
Simon who together with R. Ishmael were martyred in the time of R, Akiba, arose
from a scribal error. The proper abbreviation of the name of R. Simon was read

AomWaws, And because the scribes were accustomed in many places to the abbre-

viation A"a w =, standing for R. Simon b. Gamsliel they thought ‘Aen'>wr to be

& previous scribal error, and so they substituted A'~wa. But“Aea'awn gtands for

R. Simon b. He~-Sagon. He was killed tégether with R. Ishmeel, -shortly before
the fall of Bettar, and the report esame to R. Akiba that R. Simon end R. Ishmael
had been killed, (and according to Masechot Semachot, the report came to R.

Akibe and R. Juda b. Baba). Now R. Simon b. Ha~Sagon who was confused with R.
Simon b. Gemeliel was the son of R. Hanina Segan Ha-ohanim. HMe was the teacher
of R, Simon b. Gamsliel who diéd sbout the year 164; and R. Simon b. Gamaliel
spoke often in his name. "R. Simon b. Gemaliel said in the name of R. Simon b.
Ho~Sagen, One may push aside a holiday but not a fast day?ﬁ "R. Simon b. Gamaliel
sald in the name of R. Simon b. Ha-Segan, They slevate to the priesthood by one

33 4
witness'. Re Simon b. Ha-fagan is aeften thus quoted by R. Simon b. Gamaliel.

30. Mehilta Mishpatim ¢ .18
3l. Halevy: op oite p. 178 ff
32. Menashot 11:6
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34 Shekalim 8:5
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from Aowawathere was mede A'sw= , but the abbreviation of Ha-S8agan Aon

86 There is

R. Simon b. Ha-Sagan is called alsovby the neme "Ben Ha-Sagan"
also the statﬁgggt: “These are the words of R, 8imon b. Gameliel which he spoke
4

in the neme of Ha«Sngan."ss It is evident that it should have been 'BX¢ A'awn mn-

VN’\1 mwb I 95 - has been the case in all the instances cited, where the
words of R. Simon b. Gemsliel were stated in the name of ‘AOn [1” « Through
an error the |» was omitted, there being written only " |aon ." Thru a sim-

ilar seribal error made in Masachet Semachot did sll the confusion arise. For

'
" *

was left over, and from this remnant they created = B iasn \Ac nsdn , with
whom the scribes were familiar. And hence the statement that on the 25th day of
Kislev, R, Simon b. Gamaliel and R. Ishmeel b. Elisha and R. Henina Segen Ha-
¥ohanim were killeds It should have been R. Simon b. Ha-Sagon and R, Ishmeel b.
BElishae

The deaths of R. Simon and R. Ishmsel must have occurred before the fall
of Bettar. "And when R. Simon b. Gamsliel and R. Zshmeel came, they deoreed
against them that they should be killed. R.lShmeel was weepinge...And when R.
Simon and R. lshmael were killed, the report went to R. Akiba and to R. Juda
b. Baba. They arose, girded their loins with sackecloth and rent their clothes,

and said: Our brethren Isrsel, if good were to have come to the world, R. Simoﬁ

and Re Ishmael would have received it first But now it is revealed before Him,
who seid 'And the world shall be' that in the end great trouble is to come to the

world. Therefore these two departed from ite....Not many days passed by, when war

on ‘ {

came and disturbed the world. From now and and for twelve months the council=- i
. 37 j

gatherings in Judea ceased; as it is said (Is. 32:11) "tremble ye women who are

35. Yoma 44b | AN L
36, ZKritut 6b
37. Masechet Semachot c. 8




at eas®, be troubled ye confiaent ones.". If R, Simon and.R. Lshmeel had been
killed after the féll of Bettar, it does not seem likely the statement would have
been made "that.inkhe end greoat trouble is to come to the world.. Therefore
these two departad from it." Thése words seem to have been spoken some time
before the fall of Bettar, which was followed by a terrible slaughter of its
inhabitants and a terrible persecution throughout the lend. "Immediately Bettar
was captured, Ben Koziba was killed....and they were killing them, until the
horses sank in the blood."®9? "All Judea was well nigh a desert. Fifty fortresses
and nine hundred and eighty five villages were destroyed, 580,000 men fell.in
battle,iwhile the number of those who succumbed to thelr wounds and to famihe
were never reckoned."4o It would seem quite evident then that R. Simon end R.
Ishmael were killed in the days before the fall of Bettar. Their deaths occurred
probebly when Julius Severus was swmoned from Britain®t to teke charge of the
campaign against the Jews, who hadbbeen winning one victory after another under
the leadership of Bar Kochba. Not desiring to engage in open combet with the
‘Jews, Severus began a campaign of attrition, cutting off sources of supply, -
attacking towns insufficiently protected, or protected not at all, fighting only
small bands of Jews, hunting them out of their hiding places, driving them back~l
ward, till finally he was able to besiege the Jewish army in Bettar. Advancing
through Judea he left ruin and destruction behind him. Now R. Ishmeel dwelt nesr
:ithe border of Judea, near to Edom, (Idumea).42 That towgﬁﬁggpgne of those which

Severus in his methodical campaign of destruction may have suddenly swooped down

" upon; and;either destroyed it, or removed from it those of its citizens whom he

thought might be of help to the Jewish army. Then came the sad Kews to R. Akiba

and R. Jude b. Daba that R. Ishmael and R, Simon -, who may have been with

9. J. Topanit 69a

40. Dion Cassius:op cit. 69:14

41. Dion Cassius.op. cite 69:13
42, ZKetubot 5:8; Ketubot 64b.




him, or who may have Beén killed when the forc es of Severus swooped déwn upon
ﬁnother to;ﬁ, They realized the trouble in store for their people, and that the
victories of Bar Kochba could not mean much when the mighty armies of Rome, the
conquerer of the world, were assembled. YThen they arose, girded their loins
with sack-cloth, rent their garments, and said: Our brethren Israel, if good
were to have come to the world, R. Simon and R. Ishmael would ha&e received it
first. Now it ig&evealed before Him who said - and the world shall be' that in
the end great trouble is to come to the world. Therefore theye departed from the

143

world.' The trouble and disaster they foresaw was reaslized in the defeat of

Bar Kochba, the fall of Bettar, the slaughter and persecution which followed it.44
A later source seems to have an accurate éicture of the times, when it says "After
the death of R. Simon b. Gamaliel and R, Ishmael the wicked kingdom decreed
the destruction of Israel, that the Tora was not to be dealt With,"44a
Halevy 45 mekes an ehmendation to the text quategr?HIMaséchot Semachot whid
seems to be justifiable. 'And when R. Simon b. Gamaliel and R. Ishmael came, they
decreed againstthem that they should be killed? What does it mean when it says
"and when R. Simon b. Gemaliel and R. Sshmael Comee.s.. Whither did they go,
and whence did they come? There would be no difficulty if instead of " 'Xaw =1 !
it read \x:.wJu:af . Thru a seribal error the 'mun" and "shin' were omitted,
And wrlly" ixawsi remained. -.Iw Abot de R. Nathan®® iy says "end when they
seized R. Simon be. Gemaliel and R. Ishmaeleeecs” rwonwst ", 8imilaerly in
Nasechet Semachot it should be "and when they were seized, ' VA2 wawah il
they decreed against them that they should be killed." Why they should heve been
killed, we are not informed. No specific reasons are given as in the cases of
R. Akiba and R. Judah b. Baba, and others, who held public assemblies, and taught

the Tora, and ordained puplls, ebe. Perhaps, as Halevy suggests, they were

killed when Severus fell upon their city.

43, Masechet Semachot c.8

44a. M, Mishlec9,
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B, R. . ,AKI BA

The fears for the future expressed by R. Akibe in Mehilta Mishpatim c.18
and Masechet Semachot ¢, 8 were soon realized in actual fact. Great disasters:
beféll the Jewisﬁ people, The successes which haed at first orowned the Jewish
cause soon passed away, as the Jewish forces had slowly but surely to give ground

befére the armies of Julius Severus. R. Akiba had at first heralded Bar Kochba

as a great leader, as the Messish."R. Simon b. Jokai said: R, Akiba, my teacher,

| expounded the passage 'There shall go a star out of Jacob (Num. 24:1Y) as fol=-

lows: There goes Koziba out of Jacob. When R. Akiba saw Bar Koziba he said:

This is the king Messiah. Then R. Johanan b. Torto said to him! R. Akiba, the
grass will grow out of thy jaw-bone, and yet the son of David will not have come."”
R. Akiba's hopes mounted high. They were soon dashed to the ground, for when

the news ceme to him of the deaths of R. Simon and R. Ishmeel, he realized that
the handful of Jews could not prevail against Rome. So he foreboded evil days

to come~-days which materialized with the arrival of Julius Severus in Judea, who
put down the revolt. (ﬁ. Akiba probably dis.:-sociated himself from any active part
in the war, if indeedkhe had had any, soon after the realization came to him of
the futility of opposing the Romens, and went perhaps to Casseria, where he was
finally pubt to death.z and busied himself with holding public assemblies and
teaching the'Tora.E?Soon after the beginning of the revolution the Romens had
declded to d@str0y~Judaism, and had banned, as has been seen, its practices and
study. R. Akiba was early put under the surveillance of Roman officials. "8aid

_R. Meir, one time we were sitting befors R. Akiba in the Bath Ha-Midrash, and
were reading the Shema but not audibly, becaus:§én.inquisitor who stood at the
door."® To the Roman ban against busying one' s self in the Tors, B. Akibs paid

absolutely no attention, not because, however he was not warned., There was a

gfoup of Jews who favored submission to Roman policy in order to prevent blood-

1» Je Taﬂ.nit 68d
2. Masechet Semachot c. 8

3. T. Berakot =~ 2:13
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shed, and one of the group warned R, Akiba of the dangers which lay in store for
him if he continued to busy himself in the Tora,--a warning which R. Akiba dis-

reparded; and as a result was thrown into prison and finally executed. "R, Akiba

T said: The meaning of 'with all your soul' is, - even if it . requires the loss of

your life. The Rabbis teach us? One Yime the governmat decreed that lsrael should
not busy itself in the Tora. Came Pappus be Juda, and found R. Akiba holding
public assemblies, and busying himéelf in the Toran. He said to him: R. Akiba, are
you not afraid of the government? R. Akiba answered him: Let me tell you a para-
ble showing how th¥s situation is analogous to fhe incident of a fox walking by
the bank of a river. Looking &nto the river the fox'saW'the fish scurrying about
hither and thither. He said to tham:MFrom.what are you fleeing? They replied: From
the nets which the sons of men spread to catch us. Then the fox sald to them:
Wouldn't you like to go up to dry land, where we can dwell together, you and I,
Just as formerly wy. forefathers dwelt with your forefathers? They answoered him:
You are the one, concerning whom it is said: "the wisest among the beasts'. You
are not wise but you are a fool. If in the place of our natural habitat we mugl
foar for our lives, how much the more - would we have to fear in the place
of our death? Then said R. Akiba: Also as for us, who now sit and busy ourselves
in the Tora, concerning which it is written: 'It is thy 1life and the length of
thy days',--were we to go and annul it, how much the more quickly would we perish?
Some time later they seized R. Akiba, and put him into prison; and they seirzed
Pappus b, Juda, and put him in prison next to R. Akibua. Saide. R. Akiba Lo him:
Pappus, why are you here? He answered: Happy art thou R. Akiba, who wast imprisoned
because of the words bf the Tora. Woe unto Pappus, who was seized because of wvain
thingss In the hour when they brquforth R, Akiba for execubion, it was the time —
of the reading of the Shema. They were raking Eis flesh with iron combs, and

he was recelving upon himself the yoke of the kingdom of heaven. Nis pupils said
to him! How long? He said to them: AlL my days, L was troubled with regard to the
passage 'with all thy soul' which means to love God so as to be willing to smc-

rifice one's 1ife for him. I used to say: When shall it come within my power to




establish it, and now that it has come into my power, shall I not do go? He

prolonged the 'Echad' uatilhis soul departed on that word. A heavenly voice came

forth and said: Happy art thou R. Akiba, whose soul went out on the word 'Echod’
The ministering angels said to God: Is this the Tora and this the reward? He said
to them: Their portion is in life. A heavenly voice went out and said: Happy art

/-
thou R. Akiba, for thou art designated for 1life in the world to come.w‘R. Akiba,

was not executed immediately after being imprisoned, bub remained incarcerated
for a long time, perhaps a yeér, before he was finally executed. And two dig-
tinct petiodscan be noted with regard to his imprisonment. The first period

in which he enjoyed comparative freedom of movement.within the prison, was well

attended to by his own pupils, gave decisions on questions of law. The second
V petiod when he was most closely guarded, and when if people sought to ask him

guestions, they had to resort to guile to get near him{)

It was during the first period of imprisomment that the incident recorded
in Pesahim occurred. "R. Akiba commanded Simon b. Johai five things when he was
in prison. R, Simon b. Johai said to R. Akibal My teacher, instruct me in the
Tora. R. Akiba said: I shall not teach you. Said R. Simon b. Johai; If yéu do
not teach me, I shall speak to Johal my father, and he will turn you over to the
govérnment. R, Akib& said to him: More than the calf wishes to suck, does the
cow wish to give suck. R. Simon b. Johai said: #nd who is in danger? Is not
the calf in denger? R. Akiba said to him: If you wish to be strangled, hang your-
gelf on a big tree, but when you teach your son, teach him in fhe proper book."5
When R. Akiba was imprisoned some time not long before the fall of Bettar, the
most rigorous enforcement of all Roman edigts with the immediate punishment of
death for disobedience of them was not yet in vogue. The punishment was prob-
ably a prison sentonce.® Or else if disobedience was punished by the death pen-
alty, B, Akiba's influential friends were for a time able to have it commuted to

a prison sentence. Consequently the friends of R. Akiba tried to make his lot in

4. Berakot 61b; &f Midrash Tanhuma Perek Tovo 4:17, p. 24a.

5, Pesahim 112a
6. Halevy: op cite pe 661




prison as pleasant for him as possible. And among these friendslwere those who
enjoyed the favor of the Roman governwent, and who could therefore use theif in~
fluence to help R. Akiba. During the period of the war there were a number

of prominent Jews who remained loyai and thus in the good graces of Rome. Such
vﬁan, for instance, as Jose b. Kisma, whose funeral was attended by prominent Ro=
man officialso7 Among such favored ones was Johai, the fabher of Simon, who

used his good offices to help R. Akiba while he was in prison. R. Simon b. Johai?
thru his father's influence, was more or less of a privileged character, and
probebly could visit K. Akibs almost at wille R. Akiba refused to teach R. Simon
b. Johal because he realized that he would thereby completely sndanger his own
life, as well as the lives of his friends. R.3imon b. Johai becoming angry, said
he would spesk to his father, and have him remove his interest from R. Akiba, who
in consequence would be left to his fate. It was the influence exbrted on R.
Bkiba's behalf by his péwerful friends, which probably secured for him as a
servant, to minister to his needs in prison, one of his own pupils. "The rabbis
teach: R. Akibe was once put into prison, and R. Joshua HalGarsi ministered to
him. Everyday he was brought a certain amount of water. One day the warden met
Joshua HaGarsi and said to him: You have too much water today. Po you wish to de -
stroy the prison? Thereupon the warden spilled out half, and gave the rest back
to him. When he came to R. Akiba, the labter said to him! Joshua, do you not
know that I em an old man, and that my life depends upon you? Then Joshua told
him all that had happened. R. Akiba said to him: Give me water that T mey wash my
hands, Joshue replied: There is not ewen enough to drink; how can there be enough
for you to wash your hands? R. Akiba said to him: Whet shall I do? One merits
death for failing to wash his hands. Rather would I die than violate the words of
my companions. it is sdid that he tasted nothing until he brought him the water
and he washed his hands. When the sages heard this they said: If he does this

in his old age, how much the more likely is it he did it in his yoﬁth,»and if

in prison he does this, how much the more likely that he would do it outside of

7. Avoda Zara 18a




prison."8

There came another period in R. Axiba's imprisorment, when the authorities
became very strict, and would permit no one if they could help it, to approach
him. So when the rabbis wanted to ask him a question they had to resort to guile,
"R. Johanan disguised himself as a peddler, and passed one day before the prison
where R. Akiba was impirisoned, and cried out: Who needs pins, who needs hooks?
What about & haliza between him and her (without the ceremony being performed in
the presence of witnesses)? R. Akiba looked from the window. He snswered: Have
you spindles? (\'wi3) have you Kasher ( =w> ye? By playing upon the words |w:a
and w3 R, Akiba hinted the lgality of the matter. R, Johanan He- Sandler
had ealled " . 7 his att@ntioq%o, while pretending fo sell his wares. In

the time of danger, the rabbls hired a men to go and get some infbrmation from

" Re Akiba. If a woman goes awey from her first husbend by divorce, and her second

by refusal, may she return to the first? They hired a man for 400 zuz, and ésked
R. Akiba in prison. #nd R, Juda b. Bathyra in Nisbis forbade and R. Akiba for-
badeﬁ Many gquestions were pubt to R. Akiba while he was in prison, and mahy
matters he decided. “I# happened that R. Akiba was in prison, and he interogiated
three years, one after another."1d

In Seder Rav Amron Gaon it says that "on the 5th of Tishri R. Akiba b.
Joseph was imprisoned, and he died."*?  Inhgfwch as it is certain that R. Akiba
be Joseph was not killed on the day he was imprisoned, and theat indeed he re-

mained in prison for some time, the " hbhl-and he died" refurs to some time after

he was imprisoned.l3 From the statements that Bettar fell on the 9th of Ab,14 and

8. i Erubim 21b
9. dJ. Yebamot 124
10. Yebamot 108b

11. Sanhedrin 12a. It does not mean that R. Akiba was in prison for 3 years, bub
the rabbis asked him to tell which years in the future also were to be
intercalated.

12, Beder Rav Amron Gaon 34b; Megilat Taanit 19b; Halachot Gedolot P. 194,
13. Halevy: op cit. p. 643
14:.  Taanit 4:6
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R. Akiba was imprisoned on the 5th of Tishri, Halevy aggues that R. Akiba must
have been imprisoned about two months after the fall of Bettar, during what he
chooses to believe was a period of quiet, coming immediately after it.15 In the
first place it does not seem probable that a period of quiet ensued after the fall
of Bettar during which R. Akiba was imprisoned. A bloody process of vengeance
taking followed, the fall of Bettar, and then the period of the persecution set
in. And furthermore it seems probable that if R. Akiba had been seized then for
busying himself in the Tora and holding publie assemblies, he would have been
sumnarily executed. The Romans thén brooked no disobedience to their edicts, and
punished those who violated them with death. In the second place the report in
Mishna Taanit may nobt be accurate, and may be due simply to a desire to place

ail the sad events of Israel's history on that day. And thirdly, even if it
should be correct, there is no reason for not placing R. Akiba's imprisonment a
year before the fall of Bettar, or for that matter, a year after. It appears
that somebime during thé seige of Bettar, R . Akiba was imprisoned. Due either

to the fact that the Romans were not yet punishing with death those who disobeyed
their laws, or because his friends favored by the Romans, interceded in his be-
half, and because of his own wealth, R, Akiba was not then killed, but kept in
prison. After the fall of Bettar, when the determination of thé Romans to de-

stroy Judaism had become most strong and when the slightest infraction of their

bans was punished by death, R. Akibeap~his friends’ pleas most probably broving
useless~--was brought out and executed.

f}he death of R. Akiba took place in Caesaria;%“And.when R. Akiba was killed
in Caesaria{ ‘the report same Lo R. Juda b. Babe and ;o R, Hanania b, Teradion.
They arose and girded their loins with sack-cloth, and rent their garments, and

gaid: Our brethren, give ear to us. R. Akiba was not killed because he was suspected

16. Halevy:op. cit. p. 643



57 of robbery, or because he did not busy himself in the Tora, but as a sign, as

it is seld? And he shall be unto you for a sign,...and you shall know that I

nlG

am the Lord. Halevy makes an emendation to this papsage, changing "ei1led"

to "seized”. He would have the passage read, "And when R. Akiba was seized, eto. 17

He believes R. Juda b. Baba and R. Hanania b. Terddion to have been seized and

executed while R.Akiba was still in prison. In proof of the fact that R. Hanania

b. Teradion was killed before R. Akiba he quotes a stabtement from Schurirs

Gaon. "R. Akiba turned himself over for execubtion after R. Jose b. Kisma died,

and R, Hanania b. Teradion was killed, and wisdom became legmned after them."l8

Now in Avoda Zara it is explained thet after the desth of R, Jose b, Kisma, R,
.Hanania b, Teradion was seized, andlexecuteé? So Halevy argues that if R. Hanania
b Teradion was killed soon after the death of R. Jose b. Kiema, what Sherira
Gaon means, is that R. Akiba was also killed after the death of R. Jdose b Kisma,
but not before Ra Hanania be Teradion had been killed. His argument falls short
for several reasons. In the first plece there is nothing to indicate in the
passage in Avoda Zera that R. Hanania b, Teradion was killed immediately after
the death of R. Jose b. Kisma. He must have been impriwoned, given a trial, and
then executed. R. Akiba too was killed after the death of R. Jose b. Kisma, as(
Sherira Gaon points out. There is nothing however in the passage in Sherira
Gaon to indicate that R. Akiba could not have been killed before the death of

R. Hanania b. Teradion. What probably happmned kw was that R. Akiba was killed
first, then later on R. Hanania b. Teradion.-~both of their deaths of course, oc-
curing after the death of R. Jose b. Kisma.

Halevy proves to his own satisfaction that R. Judab. Babe was also killed

18. Masechat Semachot c¢.8
17. Tsaae Halevy: op cite. p. 642
18, Sherira Gaon p. 80

19. Avoda Zara 18a
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before the death of R. Akiba, while the latter was still in prison. This proof’
comes from a passage in Yebamot, whers it says that in order to have R. Akiba

~

answer s cerbain question;nthe rebbis hired & men fof 400 zuz to go to R, Akiba
in prison, and put the questibn to him: They hired a man for 4OQ zuz, and asked
R. Akiba in prison. And R. Judas b. Bathyra'in Nisbis forbade, and R, Akiba for-
vade.*0  Now argues Halevy. To get R. Juda b. Bathyra's opinion the rabbis would
have to send to Babylon. And the reason they had to send to Babylon was that they
feared thaet the man they had hired to gg&o R. Akiba who seemed to be the only
great authority left, might nobt put the question properly or fail to receive

the answer understandingly even if he did put the question properly. If R. Juda
b. Baba had been alive, it would not have been necessery to send to Babylén for
an opinion, because he would have been asked. JEvidently then, while‘Rﬁ Akiba
was still in prison, E. Juda b. Babq had been executed. Halevy's arguments fall
to ground for several reasons. In the first plaﬁe R. Juda b Babhyra'é state-
ment mey merely have been an insertion into the text under considerstion. He may
have given a decislon similer to Re. Akiba's with regerd to the problem present-
ed, at some other ocomsion. In the seoond place it is not probable thet ﬁhe rab=
bix would have sent outside of Palestine for information. Fven granting that R.
Hanania b.Teradion and R. Juda b. Baba had been killed,‘and R. Akiba ocould not
be reached, there still remained meny learned authorities in Palestine who ocould
have been asked. In the third plece it is by no means certain that R. Juda

b. Bathdra of Nis.bis, a great authority, was a contemporary of R. Akiba. R.
Akiba who had been seized some time before the fall of Bettar, was executed short-
ly after ité Tall, when the period of bloody persecution set it. When the news
of his death came to R. Hanania b. Teradion end to R. Juda b. Baba they prob-
ably realized the days of of terror xmtxinxxxthmxkhéxnmwx awalbing the chillren
of Israel. Hence the complete passage in Masechet Semachot becomes understand-

able. "And when R. Akiba was killed in Caesaria, the report came to Judsb. Baba

20, Yebamot 108b
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and to R. Hanenia b. Teradion. They arose and girdéd their loins with sackeloth
and rent their gurments and said: Our brethren, hear us. R. Akiba was not killed
because he was suspected of robbery or because he did not busy himself in the
Tora, but as a‘sign. For it is said: @nd he shall be unto you for a sign. It
will not be long before no place in the land of Israel will be found, wherein
the peoplé will not be ocast down." There is no reason to believe that this pas~
sage 1s not based on facts.

The death of R. Akiba by torture 20 was a sore blow to the Jewish people.
He was greatly loved by them, and was a most prominent teacher and leader. Hence
all the more guickly did legendary fancy begin to create marvelous tales with
regard to him. Imaginative stories must have begun to circulate about him no
sooner ‘than he was killed. ACcérding to legend, R. Akiba's death by torture
was predestined. "R. Juda said in the name of Rab. In the hour when Moses as-
cended the mountain, he found God sitting, and cutting :rorowns for letters.
He said to Him! Who is preventing you (from giving) letters without crowns, ? God
said to Moses: A man is to arise afber many generations have passed, Aklba b.
Joseph by name, who will teach mounds of rules for every tip (of every letter
in the Torn). Said Moses: O Master of the universe, show him to me. He seid to
him: Go backwards. Moses went and sat down ab the‘end of eight rows (of pupils
of Akiba), and he knew not what they spoke. His strength departed from him. When
Akibe would come to a certain word, his pupils would say to him? Raebbi, how do |
you know that? He would answer them. It is the law of Moses from Sinai. The
mind of Moses became appeased. He tufnéd, and came before God and said to Him: O
Master of the universe, you have a man such as this one, and you are giving.the
Tora thru me? He said to him: Keep silence; so have I determined. Said Moses:
0 Master of the universe, you have shown me his Tora, show me his reward. He
gaid to him: Turn around. He did so, and saw that they were raking the flesh of

R, Bkiba with combs. Said Moses: This is the Tora, and is this the reward? He

20a. Menahot 29b; Halachot Gedolot, p. 194




said to him: Keep silence; so have I determined."?l "Resh Lakish said:

Whet does it mean, when it is written, "this is the chronicle of the g@nefations
of men.' And did the first men have a chronicle? It teaches that God showed the
first man the generations of his teachers, his wise men, and his noble men. When
he ocamo to the generstion of R. Akiba, he rejoiced over (Akiba's)Tora, and mourned
over_his death. He said: (Ps. 19-17) 'How*precious are thy beloved ones unto me

1 22 Re Eliezar predicted, while he lay i1l

0 God, how great is the sum of them
in bed, to R. Akiba, that R. Akiba's death would be a severs one. 'R. Akiba asked
R. Eliezer about his end. He replied to him! Your dé&th will be more severe than
theirs." 2% "After the death of R. Akiba, the supporters of the Tora ceased, and
the fountains of wisdom were no more.ﬁ24

Legendary elements are present in the story of the dealth of R, Akiba

in Berakot 8lb. His learning the mesning of the phrase "to love God with all

your soul', his dying with the word 'Bchod' on his lips, his being designated fm‘a%A j
life in the world to come, are all legendsry embellishments. The story bf R, v
Akiba's death in connection with his realization of the meaning of the phrase to
love God with all your soul', his reciting the Shema, and dying with the word
"Tehod' on his 1ips,bis added to in other places, where the name of hisg executioner
is mentioned. "R. Akiba was standing before Tineus Rufus being judged; When

the time of the reading of the Shema came, he began the Krfkh~$h@m&, and laughed.
8aid Tineus Rufus! Old men, either you are a magioclian or you are bearing your
suffering with contumacy. R. 8kibe replied:! "may the spirit of thaet man £ly away-- f
I am not e magician, nor am I bearing suffering with contumacy. All my life I
read this passage, and I was troubled, and said: When will (an understanding of ) |
all the parts of ﬁhe passage 'and thou shalt love the Lord Thy God with all thy

heart, and all thy soul, and all thy might' come to me? I loved God with all my

heart, and with all my might, but the meaning of Yith all my soul' was not clear
21. Mgnahot 29b.

22. Avoda “Zara B5a; Sanhedrin 38b;

23. Saphedrin 68a

24. T, Sota 15:13 Sota 44b




to me. Now according to your judgment it means with all'my life. Therefore do
T read and laugh. He did not finish speaking, before his soul departed."25
It is -interesting to note the rolaimgnghig ﬁhich legend purports to have

and Tineus Rufus. Discussions would be held
exigted between Re- Akibd/*h which R. Akiba would elways ably defend Judaism, and

worgt his opponent in the debate. In the debate R. Akiba can be seen defending
thoge thingw which were actually banned during the Hadrianic persecutlons, such

as the observence of the Sabbath, and the practice of circumcision. "Tineus Rufus

the wicked questiordR. Akiba. He said to him: What is the difference between one

day and another? Said K, Akiba: And what is the difforence between one men and
another? Said Tineus Rufus: What did I say to you, and what did you say to ¥e?
Replied R, Akibat! You said, what is the difference between one day and other,
meaning the Sabbath and other days. And I said, what is the difference between one
man and another, meaning Tineus Rufus and other men. He sald: The king wishes to
honor me. Said R. Akiba: God wishes to honor the Sabbath." 27 God, according to
legend, desired the death of R. Akiba, and sent a cloud to cover him while Tineus
Rufus was Judging him, so that his prayer could not ascend to heaven, and be ac-.
cepted, and that also then the judge might not become angry and leave. R. Akiba
was standing, being judged, before Tineus Rufus the wicked. Immediately a cloud
descended and encircled them. Joshua Ha-Garsi was standing by him, serving him,
and he said: The cloud has not descended except to prevent the acceptance of

éhe prayer of my master. Obhers sey: In order that the judge should not become

" 2Te wpineus Bufus the wicked asked R.

troubled, and becoming angry, leave.
Akibei..Why do you clreumeise? Said R. Akibal I knew you would ask me that ques-

tions....Tineus Rufus said to him: Since God delights in circumecision, why does

‘not the child go out circumeised from his mother's womb? R. Akiba replied: And

why does his umbilical cord go out with him? Does not his mother cut it off? And
h
why does he not go forth circumcised? Because God dnEE not given the commandments

to Israel except to refine them thru tosts. "8 If the Jews could not vent some

26, J. Berukot IX, 14b; J. Sota V, 20c¢

26.8. Schurer op cit. DlV T, vole 2. p. 262, (b) Gened.s Raba 11:6
27. Genesis Raba 11:6. 5anhedrln " 8Bb

278, Midrash Echa 3:44

28a. Tanhume, Tazria 7:34 (b) G.V. p. 274: Tt half of 9th cent.
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of their anger against the Romans iﬁ times of persecubion, they could do so in
later legend. 'Tineus Rufus once asked R. Akiba a question’., He seid o him:

Why does the Holy One, Blessed be He, hate us, as it is written, 'And I hate Hsau'?
He said to him: Tomorrow I shall answer you.  On the morrow Tineus Rufus said to
him! R. Akiba, what did you dream last night? He enswered: Last night I saw in

ny dream two dogs, the name of one was Rufus, and the neame of the other was Rufina,
Tmmediately Tineus Rufus became angry. He said to Akiba: You have named your dogs
with my own and my wife's name. You deserve to be put to death by the govern-
ment. R. Akiba said to him: What is the difference between you and them? You eat
and drink and they eat and drink. You reproduce, and they reproduce. You die and
they die. And because I caell their name by your name, you become angry. God made
heaven and earth; brings death and life. And you have taken wood, and called it
God, according to His nage. Shou%d He not‘aJl th? more ha}e you? Hence: 'And
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Rashi héa a very 1ntéreat1ng 1egend deallng with the wife of

A\

Tineus Rufus, and the debates between him snd R. Akiba: "A certain Lord whose

I hate Esau'.'

neme was Rufus, was engeged in a debate concerning the words of the Tora with
R. Akiba; and R. Akiba was victorious over him every time. that lord became aéhamed
of himself, and came and told his wife. She said to him? I shall persuade him

and humbie him; because she was an exceedingly beautiful woman. She came to R,

Akibe, and showed her leg to him. And B, Akiba spat, and wept, and laughed. She
~ asked him why he acted thus. I shall tell you, he said to her. I spat because

you came in an unclean manner. I wept becguse in the end your beauty is bound

to perish. But he wué not willing to tell her why he laughed. She urged him until

| he told her that in the fubure she would proselytise herself and'that she would

" marry him. She asked him if there was any way of repentance. He told her: Yes.

And she did become a proselyte after the death of her husband, and she married

him, and brot teo him great wealth." 50 ?&ineus Rufus the wicked'was the governor

of Palestine under Hadrian. | He was, according to legend, an instrument in the

29. Tanhuma, Teruma in Sefer Ha-Agada by Ravnitski and Bialik. Bk II, ¢. 11,
p. 43, num. 132; Baba Batra 10a

30. Rashi to Nedarim 60b



hands of God.. "Rabi said: God will punish the righteous thru the wicked. Tineus

Rufus the wicked judged R. Akiba." °1

C. HARUGE WAICHUT.

The Talmud already speaks of a group of men who were martyred during the
Hadrianic persecutions. There seems to be some misunderstanding, however, as td
the.identity of the members of the group. "Joseph the soﬁ of Joshua became ill
and fainted. His father asked him what he had seen. He replied: A world turned
topsy tufvy. No my son, the father answered, you have seen a sane world. And
now how did you see us? He answered: As we are thought of here so are we thought
of thefe. And I heard it said: Happy are they who come, their learning in hand.
Furthermore did I hear it said: In the company of the Haruge Malchut every being
cennot stand. Who are they? Some say R. Akiba énd his companions. And is this not
self evident;y (Without being martyrs, R. Akiba and his companions would have a
special place in heaven) there are mesnt the martyrs of Lydda."sz The predictic

companions "
of Samuel Ha-Katan with regard to the'fzkm of R. Simon and R. Ishmsel has

. 33 : :
already been noted. Rashi considers them to be R. Akibs snd R. Henania b. Te=-

-radion.34 In Senhedrin there is the statement: "R. Akiba and his companions, who

turned themselves over to slaughter, because of the words of the Tora."35 R,

36

Akiba and his companions were a group well known. All of them, or many of them,

37
must have suffered the fate of martyrs. &

There is a great deal of confusion as to the identify of the martyrs of
L 395
Lydda who are confused with the Haruge Malchut. 2 Rashi identifies the martyrs

: 37 _ ‘
of Lydda with Lulianus and Pappus. The identification is, however a guestionable

3l. Knlwleth Raba 118a
32.. Raba Batra 10b; Pesahim 50a;
320, Seder Gan Eden p. 87a spesks of Haruga Lud and Asara Harugd Malchut.
b Masechat Gan Eden p. 84b; idenBifies Harugeilalchut as being R. Akibe and his
companions.

'33. T. Botwe 13:4, S. Sota 24b; Sota 48b; Sanhedrin; Shirabhirim Reba 38c:

34. Rashi o Sanhedrin 1lla
35, Sanhedrin 110b

36, Avoda Zara 10b; Sanhedrin 68a; Seddr Elijahu Reba ¢ 30: Yalkut Isaish 363,
p. 76b, Venice Edition. ‘
37. Rashi to Baba Batra 10b; Rashi to Taanit 18b.
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one. "On the 12th of Adar is the day of Trajan, when ILulisnus and his brother

Pappus were seized in Leodocea. Irajen said to them:If you are the people of

Hananel, Mishael and Azsriash, let mow your God deliver you from my hands, as he
delivered them from the hands of Nebuchadnezzar. They replied to him: Hananel,
Misheel and Azarish were completely righteous men, and Nebuchadnezzar was a
worthy man, and it was fit that a mirecle should be performed thru him. But you
are a wicked king, and are not deserving enough to have a miracle performed thru
you. And we merit death. If you do hop kil) us, God can find other meang~--However
God will require our blood from you. It is said that Trajan did not depart from
there, before there came a document from Rome, and his head was split Wiéh clubs.”
Rashi arbitrarily says Lydda dnd Leodocea are the same. In variant accounts the
details as given in Megilat Taanit 17a are a bit different. In Taanit, it is
Térunus who sayze Lulianus and Pappus his brother in Leodocea. After having been
warned by them that God would exact punishment from hém, he killed them imme-
diately. The account goes on, however, to say, that they did not depart from
there, before a document came from Rome, and his (Turmus') head was split with
clubs." 89 In a similar account in Masechet Semachot it is said that Lulianus
end Yappus witnessed the death of Turgianus.éo It is questionable as to whether
or not Luiianus and Pappus were killed at a11.41 It seems, that on the 12th

of Adar, was the day of Trajan celebrated, to commemorate the escape from death
of Luliasnusg and Pappus. There is, however, in the Talmud, an entirely diffement
version of the Trajan day. "The Tfajan Day was revoked since on it were killed
Shemaia and Ahia, ﬁis brother, R. Nahman decreed a fast on the 12th. The rabbis
gaid to him: It is the Trajen day. He said to them. It is revoked, since on tha#

day, Shemsia and Ahiam, his brother were killed" ,%? Perhaps they were killed in

%8, 37a. Maimonides: HilMhot Yesodt Hatora 5:4
38, Megilat Teanit 17a: of. Kohelet Raba 118a, where Trajan is ealled Turninus.
39, Taanit 18b '
40. Masechet Semachot 55a.

~

4l. Graetz: G. &.83. vol. 4 p. 414.
" 42, Taanit 18b
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Lydda. & very evident harmonisation takes place between the statements that

on the day of Trajan,Lulianus and Pappus were seized, and that on a day of

- Trajan Shemeia and Ahias, his brother were killed, in the following passages

"R. Jacob'b. Aha annulled the day of Trajan, the day on which Iulianus and Fappus
wore killed."*® R. Jacob b. Aha either identified Shemaia and Ahie with Lulianus
and Pappus, or he misunderstood the reason for the cslebvation of the day-~~a
cekbratibn which could not have been possible if Lulianus and Pappus had been
killed on it, and which was revoked because of the execution of Shemaia and Ahia
on that day.44 The entire question remains open. There seems to be no definite
proof that the martyrs of Lydda were Lulianus and Pappus. Indeed it seems that
Lulianus and Pappus were imprisoned, condemned, and escaped death in Laodocea.
What was the relationship if any, bebtwesn ILulianus and Pappus, and Shemais and
Ahia? Were Shemais and Ahia the martyrs of Lydda? There seems to be no doubt but
that Shemaia and Ahia were killed during Trajan's.tinw. Inagmuch then, as there is
gome . reason to believe that Luli;nus and Fappus mipght have been killed in Had-
rian's time, the probability is that there is no relabionship between the two
pairs, and that R, Jacob b. Aha's statement results from a confusion. Ferhaps
knowing that the Day of Trajan had something to do with Lulisnus and Pappus, and
that the celebration of that day had been omitted becsuse of the death of Shemais
and Ahis, he put parf of the facts together and said the celebration of the Day
of Trajan was ennulled because Lulianus and Pappus had been killed on it. Iulianus -
and Pappus, as has been seen, probably escaped death in Leodosea. The Turinus
or Turchinus, or Tiroyon, ebo, &s Tfajan is variantly called, probably refers to
Trejan's governor, Lucius fQuietus. The document arriving from Rome at the dra-
matic moment when he was about to kill Lulianusvand Pappus, which commended his
head to be brokena&6 pfobably rofers to the fact that when Hadrian ascended the

. . . X 4 . .
throne, he recalled Iucius Quietus,and had him exaecuted. 7 It wag Lucius Quietus

who probably judged Lulisnus and Pappus,--~their lives being saved by the fact

43, J. Taanit 66a

44, Graetz, ¢.d. J. vol 4, note 14.

46 Megilot Taanit 17a; Taanit 18b; Masechet Semachot 55a; Seder Elijahu Raba
' o. 30; Kohelet Raba 118a.

47. Dion Cassius;op.cit., 69:2




46.

that he was recalled to Rome. For the time being Lulianus and Pappus escaped
with their llves, but belng prominent and aotive,48 it is possible that they
were martyred during the Bar Kochbs war, or during the period of persecution fol-

50,

lowing it. That Lulianus and Pappus were killed at some time, may be ac-

cepted from the statement in Sifra "And T shall break the pride of your power
(Lev. 26:19)". These are the great ones who are the glory of Israel, such as

Pappas (b. Juda) and Lulianus.” 49

48, Genesis Raba c. 64 end.
49. Sifra *:pind, Big

50. Zunz: Die Synagogale Foesie das Mittelalters p. 140.




D. R. HANANTA B. TERADTON.

R, Hanania be. Teradion wos seized and killed during the period of perse-
cution, sometime after the death of R. Akiba. "Mhen R, Akiba was killed in
Caesaria, the report ceme to R. Juda b. Baba and to B. Hanania b. Teradion.

They girded their loins with sack cloth, rent their garmentz, and said: Hear

us our brethren: f. Akiba was not killed because he was suspected of robbery, nor
because he did not busy himself in the Tora with all his might, but he was killed
as & sign."1 It has already been seen that the death of R, Akiba ocourred after
the death of B, Jose b. Kisma,z but before the death of R. Hanania b. Teradion,
concerning whomn thérehlso is the statement that he was killed after the death

of R. Jose b. Kismaagf—R. Hanania b. Teradion was not killed immediamtely afbter
being seized, but was imprisoned for a while, tried and executed. "When they
soized R, Blasar b. Perata and R. Hanania b. Teradion, R. Elasar b. Perata said
to R. Hanenia b. Teradion; Happy art thou who hast been seized for one thing.

Woe ig unto me, for I have been seized for five things. R. Hanania b. Teradion
said to him: Happy art thou, who hast been seized for filve things. Thou wilt

be freed. Woe is unto me, for I have been seized for one thing, and I will not
be freed. Thou hast busied thyself in the Torsa and in soecial service and I have
busied myself only in the Tora."$® The prediction of Hanania b. Teradion came
true. His companion was freed, and he was burned. He is supposed to have been
killed onlthe 27th of Sivana4 Tt was because R. Hangnia b. Teradion ignofsd the

edicts of the Romans ageinst busying one's self in the Tora that he was seized

and executed, his wife killed, and his daughter dishonored. "They seized R. Hanania

1. Masechet Semachok. c. 8.

2. Sherira Gaon p. 80
3¢ Avoda Zara 18a

3a. Avoda %ara 17b

4. Wogilat Taanit p. 19b; Halachot Gedolot p. 193; cf Seder Rav Amron Gaon 34a.
puts date of his death on the 26th.




b. Teradion. Why did you busy yourself in the Tora? He replied to them: Be-
cause the Lord, ﬁy God, commended me. Immediately they decrsed against him
that he should be buthed; his wife be killed, his daughter brought to a harlot
house. Burning for him beceause he was mentioning the dlvine neme in accordance -
with the letters in whieh it is written.S A friehd ofRHanania b. TWradion had
warned him as bto what his fate would be if he continued to busy hiﬁself in the
Tors, and had publio* assemblies, despite the edicts of the Romans. - His friend
was R. Jose b. Kisma, who was favorably considered by the Roman aubhorities, be-
cause of his loyalty to them. "When R. Jose b. Kisﬁa wag ill, R. Hanania b,
Teradion went to pay him a visit. He said to him: Hananie my brother, do you not
know that the wicked kingdom derives ibts power from heaven? They destroyed the
house of God, burnt His temple, killed His pious ones, destroyed His good ones,
and still they exist. And.i have heard concerning you, that you sit and busy
you?self in the Tora, and Hold public assemblies, and a scroll is placed in your
lap. He said to him: Mercy will come from the heavens. R. Jose said: 1 speak
to you words of sense, and you say to me, mercy will come from the heavens. I
wonder if they will not burn you, and the scroll of the Torsa. He saild to him:

My teacher, what is my.position with regard to life in the world to come? R,
Jose asked him what he had done? He said: I exchanged the moméyof Purim into the
money of charity, and I divided it among the poor. He said to him: If this is
so, may my portion be like your portion and my lot be like your lot."éR. Joge's
prediction soon came true. "It was not.long affar(the gonversation between I,
Jose b. Kisma and R. Hananiah b. Teradion) when R. Jose b. Kisma died. All the
Roman notables went to bury him. And they raised a great lament over him. On ‘their

way back, they found R. Hanania b. Teradion sitting and busying himself in the

ba. Avoda Zara 17by Sifre p. 133a.
h 6P Avoda Zara 18a; of Masechet Semachot 54¢c. "In the hour of their death
the three of them justified with regard to themselves the judgment.
He said: The Rocl;, perfect in His work. His wife said: & @od of Faith-
fulness and without iniguity. His daughber sald: Great in Counsel, and
mighty in work." (Jer. 32:19)

6. Avoda Zara 18a.



Toré and holding a public assembly and a scroll of the Tora placed in his'lap.
They took him, énd wrapped him in the seroll of the Tora, andvsurrouded him with
bundles of branches, =nd set them on fire; and they took bundles of'wood,‘soaked
them in water and placed them on his heart, so that he might not die quickly. Hig
daughter said to him: O father, that I should see you thus. He said to her: Wore
I to be burned by myself the matter would be difficult for me. Now sinoé I am

to be burmb, and the scroll of the Tora with me (1 a.mf satisfied). He who will
‘résent the insult offered to the Toré will also resent the insult offered to me.
His pupils sald to him: Master what do you see? He soid to them: the parchment

is burning but the letters are flying away.- Open your mouth and let the Plame

enter into you. He said to thems It is well that He should take my life, who gave
'JEH | it to me, and %ZE not a man teke his own life. The executioner said to him:
Master, if I Remx the flames, and remove the bundle of wood from your heart, will
you bring me jnto the life of the world to come? He said: Yes. Swear to me! He -
swore: Immediately the executioner increased the fire, removed the wood from his
heart, and his life departed speedily. He himself jumped into the middle of the
fire. A heavenly volce went out and said: Hanania b. Teradion and the executioner
are prepared for 1life in the world to come."? The account in Avoda Zara 18a

seems further to have been embellished in Masechat Kalah. "It is seid concerning
Rs Hangnia b. Teradion that one time he changed the money of Purim into the money
of cherity. And he was aitting and wondering and said: Woe unto me. Perhsps ! have
incurred death from heaven. While he was sitting and wondering,'there came an
executionsr and said: They have decreed to wrap you and burn you in youf Tora.

He aroée, was wrapped in his Tora, surrounbd with buﬁdlas of brancheg, and fire
was kindled. But the fire became cold and withdrew from him. The executioner
vas in confusion. He said to him: Master, are you the one against whom they de-

oreed that he should be burned? He szid to him: Yes. He asked: And why is the fire

7« Avoda Zars 18a
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going out? He replied‘ I have abjured it with the ineffable neme, that it should
not touch me until I an find out whether or not this decree has come franheaven.
IWaTb for me one hour, and I shall let you know. The executioner sat down, wonder-
ing. He said: Those who decree death and life of their own accord, why is the yoke
of the kingdom opon them? R. Hanania b. Teradion said to him: Arise, go, andv
perform against me all that the government wishes to be done. He said: It is vain.
(Henanis replied):This decree has come from heaven, and if you do not kill me,

God has many ways of killing. He has many bears and tigers and lions and wolves
and serpents and scorpions with which he can smite ﬁe. But in the end God will
require my blood from you. And the executioner knew that this was the ruls.
Immediately he arose and fell on his face; Quipkly he perished. His voice was
heard from the fire; Mherever you die, i shall die, end there I shall be buried.
Wherever you live, 1 shall live. Immediately auheavenly voice went out and said:
fHonania b. Teradion and the executioner are prepared for life in the world to
come."® The passage in Mesechet Semachot is a bit different from that in Avoda
Zara?-- with regard to the conversation between father and daughter, in the moment
of his execution: "And his daughter was weeping and crydng out and prostrating
heorself in prayer before him. He said to her® If it is for me that you are weep-
ing, it is unnecessary; it is better that the flames should consume me which have
been biwm (by man) than those which have not been fenned. As it is said: (dob
20:26) A fire not blown by man shall consume him. And if it is for the scroll of
the Xz Tora that you are.weeping, behold the Tora is a Tire, and fire cannot

consume fire. Behold the letters fly away, and the fire consumes only the parch-

It can be seen how quickly legends developed with regard to R. Hanania
be. Teradion,~~legends found already in the Talmud. The dramatic interest in
Avodd Zars 18a, mm oreated by R. Hanania b. Teradion's talks with his daughter

and pupils, im the result of legendary development. A dramatic interest which

8, Maxachet Xala
9. Avoda Zara 17b,\8a.
10. Masechet Semachot 54c.
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is considerably heightened by the manner in which and +the reason for which, the
executioner quickens fhe death of R. Hananis b. Tradion,. and tﬁen throws himself
into the flames. Legend accords supernatural powers to R. Hananim b. Iradion,
when it enables him to stay the flames through tho use of the ineffable name,
until he has ascertained whether or not the decree of death against him was

of heavenly origin. It is a supernatural power, which later legend dwells uvon-

siderably upon.
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E. R. JUDA B. BABA.

R. Jude b. Baba survived for a while the mertyrdom of many of his contem=

poraries, before he himself experienced a mertyr's death. From the deaths of

R. Simon and R. Ishmael, had he prognosticated trouble,l which came in the defeat

of Bar Kochba and the consequent period of persecution. The death of R. Akibs

2

took place in his life time* also. It was probably towards the close of the per-

- 1od of persecution, when many teachers had been killed, including R. Hanania b.

Teradion who had also fallen, that R. Juda b. Baba resolved upon the desperate
step. of ordaining rabbis, a step which led to his death. Seing how decreased
the ranks of the teachers had becoms, R.'Juda b. Baba decided to ordain new tea-
chers, who could carry on the message of Judalsm. He probably realized the dan-
gers in store for him. He understood that he would be spied upon. He knew the
drastic orders of the Roman government against ordination, but he also realized
that Israel needed teachers, rabbis; so, trying in so far as pasbible to avert
punishment for his.act from other people and places, he ordained five prominent
students, "One time the government decreed against Israel that whdbverfrdains
should be killed, whoeven@brdain@d shall be killed, that the city in which an
ordination is held should be destroyed, and the Sabbath digtricts in which an
ordination is held should be laid waste. What did R. Juda b Baba do? IHe went
and sat down between two big mountains, between two big cities, between two
Sabbath districts, between‘Usha and Shefaram. And he ordained these five elders;
And these are they: R. Meir, R. Juda, R. Simon, R. Jose, and R. ¥lasar b. Shamuea.
Ray Hiya also adds.R.‘Nehemia, When their enemies recognized them, he sald to
them: Run, my children. They asked him what was going to happen to him?vHe said
to them: Behold I shall be placed before them liké a stone which cannot be moved.

It is said that they did not depart from there, until three hundred iron spears

l. Masechet Semachoet c.8

2e Masechet Semachot c.8.




had pierced his body, and made it like a sieve. " Seeing the Romans approsach,

he bade those whom he had ordained to flee. They did so and left the country; he
remained and was killed. So fierce had the pevsecution become and so awed by
the government were the people, that they dared not publicly mourn for R.

Juda b. Baba. With regard to R. Juda b. Baba they sought to say: Alas for thes,
pioys men, alas for thee meek man?? Because the political conditions were too

dangerous, =" one does not (dare not) mourn over the Haruge Malohut."*

%. Sanhedrin l4a: Avoda Zara 8b

4. Soba 48b: J. Sota 24by T.Sota 13:4; Sanhedrin 1lla; Shir HaShirim Raba 38e.
ed., Frankfort on the Oder, 1708
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which brought forth pearls, must now lick the dust.”

F. R. HUZPITH AND R. JUDA HA-NAHION.

There remain £hen oniy two others concerniﬁg whom the Talmud speaks of
as being martyrs, and they aré Hutzpith, the Interpreter and R. Juds Ha-Nahtom.
Both of them are spoken of in conneotion with the apostasy of Elisha b. Abuja,
or as he is sometimes ecalled, Aher, who was a contempoaary of Akiba.4 Seeing R.
Huzpith and R. Juda Ra-Nahtom suffer the deaths of martyrs, his faith in God left
him. "Some say he (Sher) saw something heppen, and chers say that he saw the

the
tongue of Huzpith the interpreter drawn out on a dung hill. He said then: O tongue

1 rosefot Behorot says that
"R, Huépith,the Interpreter, was of the ten mertyrs of the kingdomu"z Another rea-
son for Aher's apostasy is given as follows: "And soﬁe say because he saw the
tongue of R. Juda He~Nehtom placed in the mouth of a dég, dripping blood."® The
question arises as to whéther or not both R. Hutzpith the Interpreter and R. Juda
Ha-Nahton were killed before the eyes of Aher. The similarity of the statements
with regard to both having their tongues drawn out might indicate that one is a
variant. On the other hand it is possible that Aher witnessed the deaths of both
at different times, accounting thus for the varying statements; for if he had
seen both killed b one time, it seems that he would have mentioned the death

of both in one statement. That one of the two, and possibly both were killed
seems certain. Just exactly when they were kiled and for what definite reason
cannot be ascertained. They were probably killed sometime during the period of
persecution following the fall of Bettar, when the Romans were most striot, snd
would have been most liable to cut out the tongues of those they tortured to
death, for violabing their edicts against Judaism.

If then the deaths of R. Huzpith the Iilrpreter snd R. Juda Ha-Nahton may

1. Hulin 142a; Kiddushim 39b,

2. Tosefet Behorot J6a

3. J. Hagige II, p. 77b. Ruth Reba 48b, Frankfort on the Oder, 1705
4. Hagiga 14b.




both be granted, thers are only seven martyrs mentioned in the Talmud, (nine

if the hypothetical cases of Lulignus and Pappus sre used). The others being

R. Simon end R. Ishmael, R. Akiba, R. Hanenie b. Teradion, and R. Juda b. Baba.,

It has been seen furthermore that they all met their deaths during the reign

of Hadrian. In no place does the Talmudioc litereture speak of them ag the "ten

martyrs of the kingdom', seized, imprisoned, and executed at the same time. The
Talmud spesaks of the Haruge Malchut, and Haruge Lud, and of R, Akiba and his

companions.
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* CHAPTER IIX #

MARTYRS IN LEGEND
A. INTRODUCTION

VARIOUS LISTS OF 10 MARTYRS

It is in the younger Agadic 1iteratura,l that socattered references in

older sources to individual martyrs are collected together, to form a rounded out,

integral martyr legend. The number of martyrs beceme fil xed on as ten; they

‘received the name of the Asara Haruge Malchut, the Ten Martyrs of the Kingdomwz
Very briefly, without any comment, aré the names of the ten martyrs men-
tioned in Midrash ¥cha. "Another explanation to 'the Lord has mercilessly de-
stroyed all traces of Jacob is: All the greatest of Jacob, such as R. Ishmeael,
(R. Simon b.) R. Gamaliel, R. Juda b. Baba, R. Jeshebab, R. Huzpith, R. Hanenia
b. Teradion, R. Juda Ha-Nahton, R. Akiba, Ben Asai and R. Tarfon; Many strike
out R. Tarfhon and insert in his plaée R, Elgsar b. Harsom."® While ten nemes
are mentioned, the number ten is not referred to. In Midrash Tehillim, Asara
Haruge Malchut, 'ten martyrs of the kingdom' are mentioned, being, R. Simon b.
Gamaliel, R. Ishmael.b, Elisha, the high priest; R. Jeshabab the scribe, R. Huzpith
the Interpreter, R. Jose, R. Juda b. Baba, R. Juda Ha Nahton, R. Simon b. Azai,
R. Haning h. Teradion, and R.Akiba.4 The only difference then between the lists
of martyrs in Midrash Echa Raba 2:46 and Midrash Tehillim 9:13 is that the latter
midrash substitutes the name of R. Jose for that of R. Tarfon or R. Elasar b.
Harsom. In Maase de R. Joshua b. Levi, mention is made of ten righteous ones who
are killed, in addition to R. Bshmeel the high priest, and R. Simon b. Gamaliel.
"In that hour they killed R. Ishmael the high priest, and R. Simon b. Gamaliel,

-
. . "o
and tan righteous ones.

lo Zur.l.z: GoVo pn 14.8; SaI}.d. M., ‘» \‘\'\n
2. Midrash Mishle 1:13. Seder Gan Bden p. 87a; Midrash Konen p. 25B6b.

3« Midrash Echa Raba 2:46; cf. Yalkut feha p. 167a, Venice ed; Perush hekach
Tov to Megilat Shir HeShirim pp. 14, 15,~bthe same names mentioned,
altho they are elaborated upon, and the alternative name of R.
¥Blasar b. Harsom is left out

4. Midrash TehiMlim 9:12




Hechalot Rabeti at first mentions the names of four great men who are
seized by the Romans; they are Simon b. Gamaliel, R. Ishmael b, Elisha, R.
Eliezar b. Dama, and R. Juda b. BabaOG It then speaks of “ten great men" who
are to be killed, they being the ten who szsﬁgntrance of the Temple, separated
by flames of fire from the rest of the people. They were R. Ishmmel, R, Simon b,
Gemaliel, R. Eliezar the Great, R. Eliezer b. Dams, R. Eliezer b. Shamua,
Johanan b. Bahavei, Hanina b. Hachinai, Jonathan b. Uziel, R. Akiba, and R.
Juda b. Baba.7 According to Midrash Ele Iskera, the following ten were
martyred: R. Ishmsel the high priest, R. Simon.b. Gamaliel, R, Akiba, R, Hanania
b. Teradion, R. Elasar b. Shamus, R. Jeshebab the scribe, K. Haniné b. Hachinail,
R. Juda b. Baba, R, Huzpith the Interpreter, R. Juda b. Dama.8 In ‘the course of
the developments of the martyr legend eighﬁeen different men are named as being
martyrs. Theyhre R. lshmael, R. Simon, R. Jeshebab, R. Huzpith, R. Hanania b.
Teradion, R. Juda Ha Nahton, R. Juda b. Baba, R. Simon b. Azai, R. Akiba, R.
Tarfon, R. Elasar b. Harsom, R. Jose, R. BEleazar the Great, R. Eliezar b. Dama
(6alled also Juda b. Dama, and Juda b. Tema)., R. Eliezer b. Shamua, Johanan
B. Dahavai, (called also Blasar b. ﬁehavai), Henania b. Hachinai, Jonathan b.
Uziel. Only upon one matter do these younger sources agregruuthat there were
ten martyrs.
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2. REASON FOR NUMBER 10

Whence then comes this number ten? In Talmudiec literature no mention is
made of ten martyrs, nor is any definite number given. It was thru a process of
legendary development that the number ten was decided upon, and associated with

the selling of Joseph into slavery by ten of his brothers. Because the penalty

(5) from previcus Page: Maase de R. Joshua b. Levi p. 213a.

6, Hechalot Rabati p. 113 b; ef. Masechet Qtsilot p. 449b.

Z.. Hechalot Rabati p. 116b; of. Masechet Atsilot p. 449b. The list of martyrs
is the same as that in Hechalet Rabati, except Johanan b. Dehavai in the
latter is changed to Elasar b. Dahavai in the former. 9§@Q$ﬁ

8. Midrash Ele Eskera. p. 441b, ed. Eis; of. Shalsholet Hakabola p. 3la, b4y of.

Masse Asara Haruge Maldut, p. 444a, has the same llst as Midrash Ele Eskera,
except that it changes Juda b. Dama to Flasar b. Dama.




for stealing a man and selling him into slavery was death (Ex. 21:16) and because
the brothers of Joseph who had sold him into slavery and had nobt been punished,
their sin was to be visitéd upon ten prominent teachers. At first, however, the
punishment of the crime of Joseph's brothers was in no way connected with the ten
martyrs. According to early sources the punishment of the orime consisted in

the forcing of all parents to redeem their first-born with twenty pieces of
silver. 'Because they sold the first born of Rachel for twenty pieces of silver,
must each one redeem his first born for twenty pieces of silver.lo And elsewhere}
"They sold Joseph to the Tshinmelites for twenty piéoes of silver, which equals f¥ve
Se2laes. Therefore must each man'separate for his son five Selas. R. Juda b.

Simon said: God said to His tribes. You have sold the son of Rachel for twenty
pieces of silver. Therefore must every one bring a Beke for each man; that is,
half a shekel, " Developing legend then took the verse in Amos 2:6 ﬁhich says:
"eeothey have sold the righteous for silver, and the poor for & pair of shoes”,
and connected it with the sale of Joseph. Having sold Joseph, the brothers didided
the twenty pleces of silver they received for him, amongst themselves, and each
one of them purcheased a pair of shoes.” Reuben said to them: Shed no blood,

cast him into this pit that is in the wilderness. His broétheps listened to him,
end they took Joseph and cast him into the pit. What did Reuben do? He went

and stayed on one of the mounbains, so as to go down by night, to bring ﬁp

Joseph out of the pit. And hie nine brothers were sitting down in one place,

all of them like one man, with one heart and one plan. Ishmaelites passed them
by, and the brothers said: Come, let us sell him to the Ishmaelites, and they
will lead him to the end of the wilderness, and Jacob will not hear any further
report concerning him. They sold him to the Ishmaelites for twenty piecés of

silver, and each one of them took two pleces of silver to purchase shoes. As

10, J. Shekalim 464; cf.Pesikﬁa Zutrat s Parashe Ki Tissa p. 98b.

11, Midrash Bereshit Raba c¢. 84, p. 994.
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it is said:...a”They have sold the righteous for silver, and the needy for a pair

of shoed." 2 The sccount in Midrash Bereshit Raba c. 84, whiech tells of a tax |
imposed upon each individual because of the selling of dJoseph into slavery by

his brothers, and thé account in Pirke da. R, Eliezer, which talls what the brothers ‘
did with the proceeds of the sale,. are united in Yallkut Bereshi‘c.l3 A later
legendary account tells that when the brothers decided to sell Joseph to the
Tshmaelibtes, an angel, Metatron}4was sewing shoes,15 presumably for the brothers.
In Maase Asara Haruge Malhut it is told that when the king decided to summon and

try the ten sages for the sale of Joseph he filled his palace with shoas.lsa

" Tho first association of the martyrdom of ten with the sale of Joseph, comes iifa

passage found °

“4§n Yalkut Mishle. génd not only do ten in one generation pay with their lives
;for the sin of ten of Joseph's brothers, but ten in every generation are to pay
with their lives for the same sin because it is an enduring one;I "Said R. Juda:
The martyrs were not turned over to ‘the government, except because of the selling
of Joseph. R. Abin said: Behold it is declared, ten men from each generation,
for the sin is an abiding one."® Another sccount tells us that at the very
moment when Joseph was sold, the decree of martyrdom was issued against the
Haruge Malchut,snd eight thousand pupils, and the decree would have been carried
out immediately, had it not been for the merit of Abraham, their ancestor. '

Ameoxdirpx. The selling of Joseph by the tribes, made the whole world deserv-

ant of the punishment of being sold to Eg&ptozo In response to a demand of the

of the attribute of justice, the ten tribes were punished by being sent
out of the Garden of Eden, according to one legend. "And when these souls (the

tribes) left the Garden of Eden, they were given clothes, that is to say, the

bodies of Tanaim, the Haruge Malchut who are known, and all of them were turned

12. Pirke de R. Eliezer, p. R92. Friedlander ed. Tanhuma Vayyesheb2;
Palestinian Tergum to Genesis 37:28,

13. 7Yalkut Bereshit, artiecle 142:1, p. 45a (See following page for
14. Metatron. af.J.E, vol 8, p. 519 notes 17,20)

15, Yalkubt Reubem, Vayyesheb 2. &£ Strack: Einleitung in Talmud and Midrakh, p, 223.
16a. W.AH.M. p. 444a; M, E.E, p. 440b.

16. 7Yalkut Mishle, artiele 929, f. 131d, Venice ed. cf. M A.H.M. pe 446D,
Here again the same note of enduring sin is struck as is presented in Yalkut
Mishle. The attribute of justice suggests to God bthat because the children

of Tarael have sold Joseph and worshipped other gods, one righteous man
ahall ha ~1ad ahed S1v avart somaradd mam
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- eand was rewsrded measure for measure. But becsuse he had ddvised thet Joseph be i

over to slaughter except Reuben. He was not turned over to slaughter, because
he did not agree to the selling of Joseph. He rent his garments because he did
not find (Joseph in the pit when he returned from the mountain, where he hag gone ‘

aftor he had advised his brothers not to kill Joseph, but to put him in a pit),?

put into the.pit; he also was = not freed from the grasp of the pit,--which
account s for the sei;ing of Reube;.zz In Hachalet Rabdti is a story of the mar-
tyrdom.of ten great teachers, who are turned over tq Samael, the protecting spirit
of Rome for punishmep;b.z3 The exact reason for the executlon of the ten is not

given. It is first in Masechalt Atsilot, which is very olosely related to Hechalot

Rabati, thel renson is given for the martyrdom of the ten grest teachers, who

were turned over for punishment to Samaél the protecting spirit of Rome,to

pay for the crime committed by Joseph's brothers, when they sold him into slavery.

"A.Ishmael said: It was on e Thursday when the bad news came from Rome, that
four men had been taken prisoners,--namely R. Simon b. Gamaliel, R. Ighmael

b. Elisha, R. Eliezer b. Dama, and R, Juda b. Baba.....As soon as R.NEbimie ben

Hokana reslized it was a heavenly decree he arose and brought me down to the
Merkeba. I directed a question to Suriel, the prince of appearances, and he told
me that ten had been designated and turned over to Samael the protecting spirit
of." Rome,.mdth the words: Go forth and destroy the greatest spirits of Israel,
the best and most noble, in order to fulfhl the judgmenﬁ, 'whosoever steals a

man from the children of Israel and sells him, or if he be found with him, shall

surely be put to death. The children of Jacob stole Joseph and sold him; what

( continued) 17: Yalkut Reubeni - Perek Vayyesheb.
20. Pesikta Rabati, Perek Ki Tissa, 40a, b.
21. Pirke de K. Eliezer p. 292. .
22, Yalkut Reubem, Vayyesheb. 1556b, Warsaw ed.
28. Hedal ot Rabati, p. 118b.
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should be done to them? Therefore permission was given to Samael to destroy tan
great men in their stead, to fulfill the judgment.®

The culmination of the gfowth of the legend, giving the reason for the
martyrdom of ten, is found in Midrash Ela Fskers, and its voriawly Maagse Asara
Haruge Malchut, and Asara Haruge Malchut. In these completely legendary accounts,
the tapestry of fancy which was woven throughout the course of centuries aboub
the figures of martyrs, asctual and imagined, was completgd. And a colorful
tapestry it was. The punishment of ten hecause of the violation of the law in
Bx. 2:16 by the ten brothers of Joseph comes nOW'baéause (1) of the demend of
the attribute of justice upon God that no letter of His law be abrogated, and
because (2) of a desire on the part of God to humble the pride of Israel,-a
pride which caused the Jews to think that the exisbtence of great teachers're»
placed the loss of the Temple. God puts the desire in the heart of the Roman
king to be instructed in Jewigh lore by the great teaohers,~whefeupon the king
learns of the existence of the law in Ex. 21:16, the violation of which by the
brotherg of Joseph had never been punished, and he decrees therefore the de-
struction of ten sages in the stead of the ten brothers. The infprmation that
the decree against the martyrs is of divine origin is received by R. Ishmeel
who ascends to heaven to find out why the Roman emperor had ordered the martyrdom
of ten.?4a,

The legend giving éh@ reasons for the martyrdom of ten, is as follows:
"When at the time of creation, God made the trees they prided themselves on .
their stature, and raised themselves higher and higher. But when God subsé«
quently made the metal iron, they humbled themselves, and exclaimed: Woe unto
us, for now God has created the ingtrument wherewith we shall be cut down. 1In

like manner, after the destruction of the Temple, immodest ones among the Jews

24, Masechet Atsilot, p. 449b. ‘
24e. M.E.E. pp. 440b. 441&1 M.AH.M. pps 443b’ 44880; AJ.M. p .448b.
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exalted themselves, and said% What have we lost by the destruction of the Temple? {

Behold we have among us scholars, who are able to lead the world by means of the

25

Tora and its éommandments. Immediately, God put it inbo Tthe heart of the Romen
king to make a study of the law of Moses, thru the sages and elders of the time.
In the cuufse of his study, he came across the verse in Ex. 21:16, which says:
'And he that stealeth a man and ;elleth him...shall surely be put to death.' He

26

at once gave orders to fill his palace with shoes™  and sent for ten sages of

Isra9127. Having come before him they weré seated on golden stools. He addressed
them thus: I have a profound question of law to ask you, and snswer me according
to law, truth, and judgment. They said to him: Speak. He said: With regard to

one who stealeth a man...and selleth him, what is the law in such a case? They
angwerd: "The Tora says that such a man shall surely be put to death. Then he

said to them: If this be so; you ought to suffer the penalty of death. Tell us
why: they ssid. He answargd: Because of the selling of Joseph by his brethren.

Had they been alive, I should have passed sentence on them, but as they are not
alive, you must bear the sins of your fathers."?8 The rabbis asked for, and
received three days grace, during which, at their request, R. Ishmael ascended

to heaven, to find out whether the decrse of the king was of divine origin or

- note. Arriving in heaven, having baen carried there by a wind, after pronouncing

the ineffable name, R. Ishmael was met by Gabriel; and he asked him whether or

not the decree against the sages had the sanction of hea.ewen."?'9 The following
diseussion ensued: "0 my son, Ishmael, by thy life, I have indeed heard from behind
the curtain that khw ten of the sages of Israel were to be handed over for slaughter,

into the power of the wicked kingdom. R, Ishmael asked him, why? He answered:

2Ba. of\Midrash Bereshit Raba 5:10 "When iron was crested, the trees began to
" tremble. Why are you trembling: asked the iron? Give me none of your wood,
and no one of you will be injured." This seems to be the basis of the
pareble in Mid. B.E. p. 440b.
be ecf M.AHM. p. 444a.

6. cof M.AJH.M. p. 444a

R%. of a. M.A.H.M. p. 444a. The king sumcons R. Simon b Gamaliel and his companions.
b. AJHM. p. 448a
28. Mid. E.B. p. 440b; M A H.M. pp. 4482 ~ 444b; AH,¥. p. 448b,

29.@.)&E.E, B Pe 440b; M.AJH. M. pa 444b; Ishmael is first met by Gabriel; asx
a sentence. later it is Metatron whom he mwets,,and to whom he speaks:
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Because of the selling of Joseph by his brothers. TFor the atbribute of
justice complained daily before the throne of Glory saying: Hast Thou written
in Thy Tora one letter which Thou dost intend to abrogate? Behold the tribes
which sold Joseph, have not yet been punished by Theé, nor have thelr descendants
been punished. Therefore the decree wes issued against the ten sages of Israel
to turn them over to slaughter, thru the wicked kingdom. R. Ishmael said to him:
Has not God found punishment for the selling of Joseph ere this, that he must
exagt 1t from us now? CGoabriel replied: By thy life, Ishmael, my son, from the
day on which the ten tribes sold Joseph, God has not found unto this day ten
guch righteous men to exist in one generation, equal to those of the ten tribes,
and therefore God now exacts punishment from you."go
Thus in Midrash Ele Eskera and in Maase Asara Haruge Malchut, and Asara
Haruge Malchut, the legend giving the reasons for the fixing upon ten as the
number of martyrs is completed. The parable about the trees and the iron in
Midrash FEle Bskera and in Magse Asara Haruge Malchut is an entirely new feature;
while the asce nt of R. Ishmmel into heaven, his discussions with Gabriel, or
Metatron, the detailed demand of the attribute of justice for punishment for the
sin committed by Joseph's brothers, are developments upon the material pre-
sented in Hechalot Rabati, and Masachet Atsilot.sl While in the Hechalot Rabatbi

14

31
and Masehet Atsilot,) it first speaks of the selzure of four men on a Thursday, in
Asara Haruge Mﬂlchut,gz it speaks of the summoning and trial of R. Simon b. Gam~
a
aliel and his companions on/Thuraday. Midrash Ble Eskera and Maase @sara Haruge

Malchut do not mention the selzure of the martyrs on a certain day, but speak

merely of ten martyrs, whom the king summons. It is to be noted that the reasons

29b, Masechot Atsilot p. 449b; it is to Suriel to whom Ishmael directs his
question,

30a., M.E.B., p. 440b; M.AH.M, p. 44Ba; A H.M. p. 448b.
b. According to Recanati; ferush, Perek Vayyeshab, and Shalsholet Ha-Kebala
3la, esch of the ten marbyrs was killed for a certain tribe.
c. ©Ff Yalkut Reuben; Rerek Vayyeshab, p. 1B65b, Warsaw fdition. The attribute
of justice demended that the ten tribes be punished for participating
. (see next page)




ifor the execution of the martyrs in these sources is totally different from
L, Teagon , , e
that . given in Talmudle sources. In the earlier Telmudic sources, individual
‘teachers are martyred because of their disobedience to Roman laws, enacted

;against their religion. In these labter sources, in Hethalot Rabatbi, Masechet

%Atsilot, Midrash Ele Eskera, Maase Asara Haruge Malchut, and Asare Haruge Malchut,

éthe reason for the martyrdom of ten becomes entirely legendary, being punish-
1
?m@nt for the sin incurred by Joseph's brothers, when they sold him into slav-

iery. Bven in these later sources, however, some of the legends concerning indi-

'

ividual martyrs retain reasons for martyrdom similar to thospf earlier sources.

Zunz points out the possibility of the number ten whlcﬂ legend fixes upon
a8 being the number of the martyrs, being due to events occurring in the days of
the Zealobts, when, according to one source, ten were killed. "and Simon, the
murderer, killed ten righteous men, memwbers of his family, because they had

protested against the death of the secribe, Aristaas."%%

30¢. in the sale of Joseph. So they were driven out of the Garden of ¥den;
"and when these souls went out from the garden of Eden, they were given
elothes, that is to say, the bodies of the Tanaim, the Haruge Malchut,

who are known; and all of them were turned over to the serpent for

r—

slaughter.”

31. Hechalot Rabati p. 113b; Masechet Atzilot p. 449b.
32. AH.M. p. 448a.

34:0 [ Zunz: S-E‘-'N[e p- 14.'1, endw
. Josephus Gorionides, p. 791.
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8. VENGEANCE THEME ‘
In Midrash Ele Eskera, Maase Asara Haruga Malchut, and Asara Haruge Mal.-

chut, as well as in Masechet Atsilot ahd Heéhalot Rabati, there is largely develw

T

oped the theme of vengesnce, vengeance to be wresked by God against the Romans,
for the martyrdom of His righteous ones. There is not s singlé account in Mid-
rash Kle Eskera or in its variants, according to which the individual martyrs

do not assure the Roman emperor of punishment in étore for him, In legend, at
least, could the Romans be made to pay for the persecutions and meartyrdoms they
inflicted upon the Jewish people during the period of the Hadrianic persecutions.

The theme of vengeance to be exacted from Rome, is treated completely in He-

" chalot Rabgti and Midrash E1§ Eskera.
The ten martyrs were designated for execution because of the demand of w
the attribute of justice thet ten righteous men be made to pay for the crime

comnitted by the brothers of Joseph, when they sold him inbo slavery;gB God §

accordingly turned over the ten into the powsr of Samasel, protecting spirit of
Rome, but gave him the choice of freeing them, or of being terribly plagued, if

he permitted them to be executed. Samamel was determined that the ten righteous

men should be executed, and it was declared therefore that vengeance would be v
exacted from him. Punishment inflicted upon Samael, meant of course punishment :
inflicted upon Rome and Romans, "R. Ishmael said: All possible warnings snd :
threats were directed against the wicked Samael. THe however answered: I take
everything upon myself; but these ten great men of Israel must be destroyed.

Thereupon did Soharariel, the Lord, God of Isramel, bscome so angry against Samael,
that he should accept upon himself all these teachers, that he did not take the

time to say to the secribe: Write down the worst punishments, and the most terrible

and fearful and destructive plagues against wicked Rome, but He, Himself, took

35. Pirke de. R. Eliezar;p. 292, Masechet Atsilot. p. 449b. Heohalot Rabati,
p. 113b; M.E.B. p. 441a; M.ALHM. p. 444a; AJHM, p. 448e.




66,

pen in hand, and wrote down the_foilowing punishment. For the day of revenge
which inevitably is put aside for Rome, will a cloud appear over wicked Rbm@,
which for six months long will send down hail upon man and beast, silver and
gold, fruit and all implements. Then another cloud will take its place, end for
six months will send down evil leprosy and disease, and all imeginable plagues
upon wicked Rome. Indeed matters will come to such a pass, thet each man will
say to his nelghbor: Mere is wicked Rome, and everything in it for a penny.
Wh@feupon the person to whom the offer is made will answers I don't care for it.
“8aid R. lshmael: When I came and made known this testimony from before the thrme
of glory, all the compsnions rejoiced, and made that day before Nehunia b. Hakans
a day of feasting and rejoioing. Furthefmore sald Nasi in his rejomcingi let

us have all kinds of music, and drink wine, since God is bound to exact ven-
geance from Rome, and perform wondrously against her.

Said R. Ishmael: What did the heafenly Bet~Din do in that hour? The com-
mand was given to the angels of destruction, who descended, and brought such
complete desbruction upon Lupinus, the emperor thaf,lﬁ there remained not a sine-
gle refugee in his palace. Rufa, the wife of his youth, his maid-servants, and
all his concubines were killed; all his children, all the members of his house,
were killed and burnt. Said R. Ishmael: What did they do to that wicked per-
son? They confounded him with his‘dead, beoauéo they were lying before him.

When any one stretched forth his hand to take any of the dead of Lupinus, the
wicked, a pilt would seize him; and when he drew back hisg hand, the pit would
release him. They were lying before him, and gave off an awful stench. And he
became ashamed, because of the princes who enbered his presence and left."36

A much similar account is Ffound in Midrash Ele BEskera, where the reason
given for vengeance teking is somewhat different. God's wrath was kindled against

Samael because he became boastful of his powers, when he saw that the decree

36, Hechalot Rabati p. 113b.
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w?5 67. ageinst the ten sages was about to‘be promulgated. God thereuponvdemanded that
Samael releasé the ten seges, or suffer all kinds of imaginable plagues. Sam-
ael refused. God then summoned his scribe Metatron, and didbtated the punishment ‘
Tor Rome.57 "When Samael, the wicked one, saw that God was about to seal the
- deoree turning over the ten righteous ones into the power of the wicked kingdom,
he rejoiced greatly, and becgpe boastful, saying: I have conguered Michael, the
prince. Immediamtely the anger of God burned against Samael, and He seid to him:
No, Samsel, either you shall free from slaughter the ten sages of Israel, or
you shall take upon yourself for all future time the plagues of leprosy; one
of the two you must sccept. Samael the wicked said to Him: I shall not deliver
the ten righteous from slaughter, and I shall accept upon myself Thy decree,

as Thou hast spoken. Immediately the anger of God was kindled against Samael,

and he had not finished speaking, before God summoned Metatron, the scribe, the

great prince, and said to him: Write down and seal for six months, plapues,
leprosy, risings, scabs, inflamations, withering, and evil boils, against wicked
Rome; and brimstone and fire ageinst man and beast, silver and gold, and all
which they have. Until one man will say: Here, take Roms, and all that is in it
for a penny, and his companion will answer: I do not care for these things, =g
as I cannot enjoy them." 58

The grim distress of Rome, such as is depicted in these two legends in
Hechalot Rabati, and Midrash Ele Eskera may be based upon actusl fact, reflech-
ing occurrences during the second half of the sixth century, when the kongbards
invated Ttaly. "To pictura the desed ation of Rome in the first epoch of Byzantine
rule, when the people were tormented with hunger and thirst, and in constant
fear of the sword of the longbards,---~the deeply stirred imegination may meke
an effort, but the strength is lacking to present such a terrible and demonic
nightmare."39 And legend, aware of the downfall and disintegration of the Roman
Fmpire, read into Rome's misfortunes the visitation of divine punishment for the

martyrdom of the ten sages.

87. In Hechalot Rabati, p.l113b, God wrote down the punishment of Rome, Himself.
38, M.E.E. p. 441a :

39.a Philip Bloch: Rem und die Mystilker der Merkabah, p. 118
b. Bloch quotes TFrom CGreporovious' IMstorv of the Shatae ~o Do
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B, - ACTUAL MARTYRS IN LEGEND
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l. R. Simon and R. Ishmael

The names of only five martyrs are mentioned by all the later sourcesl

dealing with the martyr legend. They are R. Simon, R. Ishmeel, R, Akiba, R.
Hanania b. Teradion, and R. Juda b, Baba.® That those were actually martyred
at various times during the reign of Hadrisn, has been shown. It has b@gn seen
how already in times shortly following theif executions, legend had begﬁn to
weave garments of phantasy about them. During the course of the centuries
intervening between the period when the Talmudic literature wes being composed
and compiled, and the period during which the 1a£er sources dealing with the
martyr legend were writtenﬂdwn, the legendary accounts concerning the martyrs
zontinued to grow, added details, new features, being constantly incorporated.
The growth of the legendafy accounts concerning R. Simon and R. Ishmael
gseems to have been particularly rapid. Their deaths are briefly alluded to in
the Midrashim to Tehillim and_Echa.5 In Hechalot Rabeati, they are mentioned,
among the four prominent men, who were taken captives by the Roman authories.®
The first complete legend concerning the deaths of R. Simon and R. Ishmael is
found in Masechat Atailot. "At the foot of the mountains were two caves oppo-
site each other, in one of which lay buried R. Ighmael b. Elisha, and in the
second of which lay buried his companions, who were of the Asara Haruge Malchut.

Wow when R. Simon b. Gamaliel and R. Ighmael were going oubt to be killed, K.

S8imon b, Gamaliel said to R. Ishmael: My heart goes out, because I do not know why

l. Zunz: G.V. p. 148 .

2. Midrash Beha 2:46; Yalkut Fcha p. 167a, Venice edition; Midrash Tehillim
9:13; Midrash Tehillim . 92d, Venice edition; Hechalot Rabati, p. 116b;
WM.E.E. p. 441b; M.A.H.M. p. 444a; Masechet Atsilot p. 449b; Perush

Lekach Tov to Megilat Shir Ha-Shirim pp. 14, 15,
3.8, Midrash Tehiflim 9:13; Midrash Echa 2:46 Yalkut Echa 167a,Venice Edition.
be Zunz: 8.P. d. M. p. 140.

4. Hechalot Rabati p. 113b: Masechet Atsilot p. 449b.
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I am to be killed. Said R. Ishmaei to him: Did ever a men come to you for judg-
ment, while you were putting on your Telith, or drinking your cup, or pubtting
on your shoes (whom you meanwhile kept waiting)? The Tora says: "If thou affliet
him'. And a great affliction and a small one are the same. Tt is also written:
My enger zhall burn, and I shall kill you with the sword.' R, Simon b. Gamalie]
replied: 'You have comforted me. "°

The legend concerning the deaths of R. Simon and R. Ishmael is found in

its completed form in Midrash Fle Eskera, and in its veriants, Maasa Asara Haruge

Malchut, and Asara Haruge Mgjchut. "Immediately R. Ishmael descended (from
heaven), and reaching the earth, told his éompanions that the decree had been
determined upon, end written, and sealed. And while they on the one hand com-
plained that so harsh . a decree as this had been determined upon, they rejoiced,
on the other hand, that God had considered them, by reason of thelr righteousness

and goodness, equal to the tribes.6 They were sitting in pairs, R. lshmael the

high priest, end R. Simon b. Gamaliel; R. Akiba and R. Hanania b. Teradion; B.
flasar b. Shamue and R. Jeshebab, the scribe; R. Hanina b. Hachinal, and R.

Judah b. Babay R. Huzpith, the interpreter, and R. Juda b. Dama. The king
entered, followed by all the nobles of Rome, He asked: Who is to be killed first?
R, Simon b. UGamaliel said: I am a Nasi, son of a Nasi, of the seed of David, King
of Israel, peadé be upon him; I would be slain first. F. Ishmael, the high-~
priest, said to him: I am a high-priest, the son of a high priest, of the seed

of Aaron, the priest, I would be slain first, and let me not witness the death

of my companion. Then said the king! This one says, I wish to be killed firsﬁ,

and this one says, I wish to be killed first. This béing the case, cast lots;

PSSR TR —

5. Masechet Atsilot p. 449Db.
6-&0CQ-A¢H:U]\'§o p. 44‘98.

6 ef.M.AHM, p. 44Ba.
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They did>so, and the lot fell upon R. Simon b. Gemaliel.

The king commanded that his head be cut off; and they did 50. R. Ishmael
took the head, end placed it between his knees, crying over it bitterly, exc¢laim-
ing: Alas for the law, and allas for its reward. The_tongue, which was in the
habit of explaining the law in seventy different ways, now licks the dust. And
he confinued to weep end lament over B. 8imon b. Gameliel. Thereupon the king
sald to him: Instead of weeping over your companion, you had better weep over
yourself. R. Ishmael replied: I do bewall myself at the thought that my com-
panion was above me in the knowledge of the Tora, énd in wisdom. And I weep
also, because he preceded me in U réaching the throne on high. WhiZe he was
thus speaking, weeping, lementing end wailing, the king's daughter looked out
of her window and gazed upon the beautiful face of R. Ishmsel, the high-priest.
Her.tender feelings overcame her on his behalf, esnd she sent to her fabher, aske
ing him to grant her one request and petition. The king soent back word: O my
daughter, whatever thou shalt say, will I do, except that having to do with R.
Ishmael and his comrades. She then sent back word, saying: I beg of you to
gave his life. He replied: I have sworn. Then she said: If this be so, I beg
of you to give orders to stfip the skin from the face of Ishmael. When they
reached the spot, where he was wont to place the Tefillin, he eried out a great
and bitterAcryg at which both heaven and sarth shook. He cried out a seéond time,
and then even the throne of God's glory trembled. Meanwhile, the ministering
angels spoke before God: A.pious man such as this, to whom Thou didst show all
the hidden treasures of the world, and most of those above and below, shall he
die in $0 terrible a manner? A death worse than the desth of the wicked? Is
this the Tora, and this the reward? God repliéd to them: Leave him alonej this
meritorious action shéll stand for gonerations after him. What em I to do for
my son? It has been decreed, and none can annul it. Thereupon a Bath Kol went
forth and sapid: If I hear one further sound of complaint, I shall reduce the
whole world to a state of waste and desolation. When E. Ishmael heard this, he

became gilent. The king said to him: All along thou didst not weep or cry,snd
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now thou criest? He replied: not for my own life do I cry, bubt on acocount of the
commandments of the Tefillin which have departed from me. Said the king: Hast

thou still faith in God? He replied: Lwen tho I be put to death, I shall trust
7

i

in Him. With these words his soul departed.”
The following legend concerning the deaths of R. S8imon and R. Ishmael

are found in Tobiah b. Eliezer's "Perush Hekach Tov to Megilat éhir Ha-Shirim”;

"Thus went out the name of the righteous in the place where they were killed for

the sanetification of the name of God; zmwd such as R. Simon b. Gamsaliel, the

prince of Israel, and R. Ishmael b. Elisha, the high priest, son of a high priest.

When the soldiers came, in,the days of the wiéked government, and found them sit-

ting m the court yard, occupied with the laws of Passover, they arrested them,

and brought them before the king. When he came to kill R, Simon b. Gamaliel,

Ishmael said to him: By thy life, begin first, with me, that I may not witness

the death of my companion, for I am a high-pricst, the son of a high-priest,

When hevturned then to kill R, Ishmeel, R, Simon b. Gamaliel said to him:

Begin first with me, for I am a prince, the son of a prince. Immedistely he

out off the head of R. Simon b. Gamaliel. When he sought to kill R. Ishmael,

the daughlter of the king requested that the skin be stiipped from his face;

for he was as beautiful as Joseph, the righteous. They stripped the skin}from

his chin to the place where the Tefillin had rested. Thus they (R. Simon and

R. Ishmeel) received upon themselves the judgment, and died for the sanctifica~-

‘ 8
tion of the name of God.”"

The account in Masechet Atsilot concerning the deaths of R. Simon and R.
Ishmeel seems to follow almost completely the account in Mehilta Mishpatim? The

main difference being that R. Simon of the Mehilta becomes in Masechet Atsilot

7  M.E.E. p. 441b.

8. a. Perush Lekach Tov to Megilat Shir HaShirim pp. 14, 15.
b. CF J.B. vol, 12, p. 169b; Strack: Einleitung in Talmud und Midrash.
p. 224, g.

9.  Mechilte Mishpatim c. 18.
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R. Simon b. Gamaliel and he does not address R. Ishmeel as "my tescher", as he
does. in the Mehilta account. The editor of Masehet Atsilot having identified R.
Simon as the son of Gamaliel, and probebly thinking of him as the Nasi who lived
in the days of Titus, recognized the difficulty involved in having such a perw
sonage address R. Ishmael as "my tescher", and therefore omitted these two
words. Masechet Atsilot does not include all of the material found in the Me-
thilte acoount~-the prophetic remarks of B. Akiba being left out. The only entirely
new feature in the Masechet Atsilot mccount is the reference to the grave of
R, Ishmeel, and the grave opposite it, in which the other martyrs lay buried.
By reason is given for the deaths of R. Simon and R. Ishmael, but it is evident
from other parts of Masechet Atsilot that they were exeéuted because of the
crime committed by Joseph's brothers, when they sold Joseph into slavery. The
penalty of that crime was visited upon the heads of ten grest men, among whom
R. Simon and R. Ishmael were numbereé?

In Midrash Ele Eskera, the legendary account concerning the deaths of
R. Simon and R. Ishmael is completed. From the untitled R. Simon and R. Ishmael
of the Mahilta,ll to the R. Simon b. Gamaliel and R. Ishmeel of Masechet Semachot,]2
to the R. Simon b. Gamaliel, a Nasi, the son of a Nasi, and R. Ishmael b. Elisha,
a priest, the son of a high~priest, of Abot de R. Na'l:han,l5 to ‘the R. Simon [+
Gamaliel, a Nasi, the son of a Nasi, of the seed of King David, and R. Ishmael
b. Elisha, a high-priest, the son of a high-priest, of the seed of Aaromn, the
priest, of Midrash Ele Eskera,14 can the legendary dov910pmentwthe titles of
these two martyrs be traced. The reason for their martyrdom is the sale of
Joseph by his brothers, for which crime, #hey, among kkm ten great men, must

. : \ . 15
suffer. Knowing their fates, they complain no longer, as the earlier sources

"~ have them complain, one asking the other why such should have been his fate,

10. Masechet Atsilot p. 449b.

1l. Mechilta Mishpatim c. 18,

12. Masechgt Semacholt c.8.

13. Abot de B, Nathen c. 38, p. 43d
14, Midrash Ele Eskera p. 441b.

15, Mechilta Misphatim cl8; Mas_echet Semachot c.8; Abot de R, Nathan ¢.38,
P 43d.




78 and being told why by hié companion, but they both complain and rejoice. Com-
plain bacause it is their fate to be cruelly martyred, and rejoice because God
deemed them to be the equal of the ten tribes. The lament of R, Ishmsel over
the head of R. Simon is much more elaborate than in any previous souroeolc

The lament of R. Ishmsel is not cut short by the executioner's ax, as it ig in
earlier sources.17 Bidden to weep for himgelf, rather than for R. Simon, R.
Ishmael tells the king that he does weep for himself, bubt only because his
companion is more learned in the Tora than he is, and had preceded him to heaven.1E
A new feature is introduced in Widrah ¥le Bskera, whenrhearing R. Ishmael's
cries of lament over the>head of R. Simon, the king's daughter looked out of her
window, and struck by &hm his beauty is moved to intercede for him with her
fatherulg Failing to move her father, the princess begged that the skin of

R. Ishmael's face be stripped of, that she might always gaze upon it. The
command to do so was given and carried out. An element of éreat emotional appesl
is added in this comnection, when it is told how R. Ishmael stoically bore the
torture of having the skin stripped from his face, until the spot was reached
where he had been wont to place the Tefillin. fhen he cried out once zo greatly
_¥ and bitterly that the earth shook, and agasin, so that the throne of God trembled.
| He desisted only when told by a heavenly voice that were he to ery oub once

b

more, the world would be destroyed.ao A powerful ending to the legend con-

corning the death of R. Ishmael is added in Midrash Ele Fskera, when in answer

to the king's question whether after all his sufferings he still had faith in

21

God, R. Ishmael asserted that faith with his last words. The pleas of the

16. M.E.E. p. 441b; M.AJHY. p. 465a
17. Abot da R. Nathan ¢.38 p. 43d; Seder Elijahu Raba c. 30.

]-8. 5‘.. Pl!Jr.l."”‘:' ‘I" p' 4:4:1.b.
b. In M,AH.M., p. 445b it is the exevutioner who bids R. Ishmmel to
woep for himself,
19. a. M.E.B. p. 441b; M.AJHM. p. 445b; AJLM. p. 449a.
be ¢f. Avode Zara 11b; Hulin 12%a

20u e MwI‘i;aE}o P- 4:4:lb '
b. of M.A.H.M. p. 4456b. Gabriel bids R.Ishmael cemse his ories.

21, M.E.E. p. 441b.




74, of the engels for R. Ishmael are similar to the pleaé of Moses for R. Akiba,
when God had shown Moses the tragic end in store for R. ﬁkibaazz i
Midrash Ele Egkers and Mease Asara Haruge Malchut dwell at length upon
the beauty of R. Ishmael. No one from the days of Joseph on, was so beaubiful
" as R. Lshmael.?d Among the seven beautiful men of the world was R. Ishmael. "It
ig said with regard to R. Ishmael b. Elisha, the high~priest, that he wes of
the seven beautiful men of the world; and these are: Adam, Jacob, Joseph, Saul,
Abraham, R. Abahu, and R.'Ishmael. When théy brought K. Llshmgel to Rome, all
the women who sew him had seminal issues. When he was brought before the king,
.the latter said to him: Are there any more like you among your people, = or are

there any more beautiful than you? He repliéd: No. Immedistely he ordered that

he be killed,"24

According to Midrash Ele Eskera when R. Ishmael was met in heaven by
Gabriel, he was asked by him:"Art thou Ishmeel, concerning whom day by day, the
Cfeator utters the praise that He has a servent on earth resembling His own
appearance in brillianoy?"25 The following explanation is given for R. Tshmael's
bbeauty. "Tt was séid with regard to R. Ighmael, the highwpri@ét, that he was
one of theseven besutlful men in the world, his facéd resembling that of the angel
of the Lord of Hosts. When the greater part of the life of Hls father Jose
hed passed, his wife said to him: My husband how is it that I see so many men,
whose seed have prospered, and who have children, while we have neither male
nor femele child as heir? R. Jose answered: Perhaps it is because their wives
took more care of themselves, when whey went out from the bath houses. Should
anything improper happen to them (after leaving the bath house), they would re-

turn and bathe a second time, and therefore would be successful with their sseed.

22. M.E.E. p. 441b; M.A H.M. p. 445b.
b« of Menahot 29b.

2%, a. M.AHM. p. 445b.
. of Yalkut Reuben p. 64b, Amsterdam edition. "The Soul of K.Ishmael is
the soul of Joseph and Adam. Thus he was very beautiful as Joseph was.
Hence they stripped the skin off his face, as the brothers stripped off
the coat. of Joseph. And just as Joseph was captured by the Igyptlans
so was he captured by the Romans, and rescued.' f Gittin 58a. -

24-" DA'A-I{UNI_U pe 4:4:5&0
25' MOE.E. po 4:'40.‘)0
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She said: If this is what pr@ventsvma, I shell be most careful with regard to
these‘things. When she wibited the bathhouse the next time and upon leaving
it, met a dog, she returned and bathed a second time. When she left she met a
pig and she returned and bathed a third time, and so on, until she héd bathed 80
times. Then Géd said to Uspbriel: This righteous women is putting herself to too
much trouble. Go and appear to her in the guise of her husband. Immediately
Gabkriel departed, and went down, and satvat the entrance of the bath house;
and he appesred to her, according to the likeness of her husband, Jose. He
took her hand, and led her to her house. That night she became pregnant. And
when Ishmael was given birth to, he was as beautirul as Gabriel®?®  How legend
has labored with the figure of R. Ishmeel, meking him finally a most heroic
martyr, beautiful as the angels on high, a being halfedivine! "

The dompanion of R, Ishmasel, K. Simon, who was killed first, and for whon
R. Ishmael mourned so bitterly,was according to snother legend contained in Maase
Asara Haruge Malchut, not killed at all, but escaped with his life. "The attribute
of justice said to God: O Master of the World, the sons of Jacob have sold Joseph
for twenty pieces of silver; and Israel has served seven gods, as it is said,
And the children of Isfael continued to do that which was evil in the eyes of
the Lord. (Judges 10:6)....You should punish on this account one righteous man
in every generation. Thereupon God issued a decree against the ten elders, in
the days of Turmus Rufus the wicked. Immediately he sent an officer to arrest
R. Simon b. Gamaliel. That officer came, and stood by the door and said: R.
Simon b. Gamaliel is sought after by the government. R. Simon b. Gamaliel heard
this, and hid himself. The officer went to him secretly, and said to him:
If I save you, will you bring me into the life of the world to come? XK. Simon4
b. Gamaliel began to weep and said: There are some who acquire life in the world

to come only after many years, and some acquire life in the world to come in one

26 ®M.E.E. pp. 440b, 44la. Ishmael b. Jose should be Ishmael b. Elicha.
(b) ofi M.AH.M. p. 444b. Here, father of Ishmael is recognized agbeing Elishe.




76 .

hour. The officer asked him! Do you agree to this? He replied: Yes. 8aid the
officery Swear to me. He swore to him. Then the officer went up to a roof, and
threw himself from it, and died. Our rabbis say that whenever one of their (th@
Roman) officials dies (enforoing a decree), the decres becomes, void. A heavenly
voice went forth and said: That officer is prepered for life in the world to
some. "27

It does not seem likely that this legend of the escape of R. Simon b.

Gamaliel is earlier in origin than the legend dealing with the deaths of R.

Simon be. Gamaliel and R. Ishmael b, Elisha, and hence contains a kernel of truth,--

namely that R.Simon b. Gamsliel may have been arrested once, and escapedy wenly
to be arrested again and executed according to the narrative of other accounts.
Not only are thewe the legends concerning the deaths of R. Simon and R. Eshmael
found in earlier sources, but the legend concerning the escape of R. Simon b.
Gamaliel seems to be a natural development, coming later than the legends deal-
ing with his death. It represents the natural desire on the part of the people,
to seve the lives of their beloved heroes; to give a happy ending to the ﬁragic
details concerning one of those who had been designated for martyrdom. At

st in imaginetion could those, worshipped by the people, be thought of as
having escaped tragic ends. A similar legendary tendenoy, to save the lives of
those known to have suffered for their faith, is revealed in a legend concerning
R. Hanania b. Teradion, who is snatched from the jaws of death.?8

Only in one other place, in Maase Asara Haruge Malchutdg is the name of

Typenus Rufus mentioned, in addition to the mentioning of his name in connection

 with the legend of the saving of the life of R, Simon b. Gameliel. Inkll other

parts of Maase Asara Haruge Malchut, and in all of the later sources, is no men-

>

tion of Tarnus Rufus mede. A Lupinus  is spoken of, or a Luliamd.51 Blsewhere

. 32
there is mentioned only "the emperor of Rome, or simply "the emperor."®

27, M.ALHM, p. 446D

28. Hegehalot Rabati p. 11l4a

29, M.AJH.M. p. 447a

30. Hechalot Rabati, pp 113b, 114a.,

3].&- A' u‘ M‘ \l- 4 4‘827
(see next page)
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Tobiah b. Eliezar in Perush lLekech Tov to Megilat Shir-Ha-ghirim accepts

© completely the legend concerning the degths of R, Simon and R. TIshmael. His

account seems in part to follow the account in Abot da &, Nathan.%® Tn Abot
de B. Nathan, R. Ishmeel b. Elisha tells R. Simon b. Gamaliel, who bemoans his
lot, that punishment has come to him, because he may have acted arrogantly while
teaching his pupils, on the Temple mount. In FPerush Lekach Tov to Megilat Shir
Hashirim, no explanation for thdw lot is either sought or given by either R.
Yimon.b. Gemeliel or ®. Ishmael b. Elishe; but as in Abot de R, Nathan, their
activities take place in the temple precints. Found expounding the laws of
Passover in the temple court, they were arrested, tried and condemned. This
fact which is taken as & cause of their arrest,-~their expounding the iaws of
Passover,--was in Maase Asara Haruge Malchwt, and Asara Har uge Malchut, taken
as consequence of their arrest. While awalting execution, they gmsed the time
expounding the laws of Passover.zs

The acecount in Perush Lekach Tov to Megilat Shir Ha~8hirim poséesses the
dramatic portion, in which the two Rabbis plead with the executioner té be
killed first. R. Ishmeel's full name in this account is R. Ishmael b. Elisha,
a priest, son of a high priest. It has also the graphlc outlines of the story,

developed in full in Midresh %le Eskera, and its variants, of the stripping of

the skin from the face of R, Ishmael, becaume of the request of the king's daughter.

Tshmael was as beautiful as Joseph, this account briefly states.

3lb. Zunz: ©.P.d. M. p. 141, note a. Zunz believes that the name Lupinus, which
is interchangeable with Rufinus, may stand for Hadrian. (ef Zohar, Awea
Pe 58b). He also believes that Lupinus may possibly stand for Tineus Rufus,
the governor of Falestine during the period of the Hadrianic Persecutions.

32, Midr. Ele Eskera p. 440b.

53. M.AJHML p, 44da ;

34, Perush Lekach Pov to Megilat' Shir Hashirim po. 14, 15

35. Abot de R, Nathan c. 38, p. 43d.

36, M.AJH.M, p. 445a; AJHM, p. 449a
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2. Ro AKIBA:

e e s

R. Akiba is considered by all the later sources to have.been one of the
1 ’ A
ten mertyrs. The first full account dealing with R. Akiba, is found in Midrash

Mishlea2 This sccount has simply taken some of the main Talmudic passages about
R. Akibs, and incorporated them into one, unbroken story,:adding only anhaooounﬁ
of R. Akiba's buriale Thus it includes without any change the story found in
Berakot 61b, dealing with the warning given to him by Pappus b. Jude; the para-
ble of the fox and the fishes he related thappus b. Juda; the imprisonment of
bdth; the death~torture of R, Akiba; his telling his pupils how he ceme to underw
stand the meaning of "with all your soul” and his dying with the word "eohod"

on his lips. Interspersed in this account is included the story found in Erublm
élb, where it is narrated how Joshua HaGarsi served R, Akiba in prison, how the
warden spilled out half of the water he was carrying td R. Akiba, and how R,
Akibe instead of using the little waber that was left, to drink, utilized it to
wash his hands. There is included also the story found in J. Befakot X,

14b (end in J. Sota V, 20¢) of how B, Akiba laughed while beinp tortured, and
told Tamaus Rufus who had accused him of being either a magician or bearing his
torture with contumacy that he was neither a magiciaen nor was he bearing his
torture with contumacy. He laughed becauxe he had discovered the meaning of

the phrase 'to love God with all your soul'. Midrash Mishle adds these new
details; that when Yom Kippur approached, Joshua Hagarsi left X, Akiba and went
home# that on Yom Kippur day R. Akiba was killed; and tells how R, Akiba was
buried. Here legend has ereated a story entirely new, and tells in a dramatic
manner how and where R. Akiba was buried. "After R.Akiba died, they did not leave
him for buriel, bub brought him back to the prison, where the jailor watched
him. Then came Elijeh the Righbeous, and stood at’the door of Joshua HaGarsi.

He said to him: Peace be unto you, Rebbi. The latter answered: Peamce be unto

~ you, my teacher and master. Who are you? Are you in need of anything? I am a priest,

1. €f p. B4 note 2 (typewritten page 68)
2. Midrash Mishle c¢.9
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Elijah replied, And 1 have come to tell you thet R. Akiba lies dead in the

prison. Immediately both went there, found that the doors of the prison were
opened, and that the jadlor was asleep, and that all the people of the prison
were alseep. He put R. Akiba upon a bed and went out. Then Elijah of blessed
ﬁemory joined him and put R. Akibg on his shoulder. When Joshua Halersi saw

this he said to ¥1lijah: My master, did you not tell me that you were a priest,

and is not a priest forbidden to become unclean by reason of a dead body? Elijah

answered: By thy life, K, Joshua, my son, far be it, for ‘there is no uncleanliness

among the righteous, nor among their pupils. And they bore him all night long,
until they came to Antipatris of Caesarggu When they arrived there they went

up three steps and down three, and a cave opened fp before them. They saw in it
a ochair, a stobl; a table, a bed, and a candlestick. They put R, Akiba on the
bed and went out. Then the cave closed, and a light burned by the bed. When
Elijeh of blessed memory saw this, he said, Happy are ye O righteous, and happy
ye toilers in the Tora, and happy ye upon whom is the fear of heaven, for in the
world ﬁo come, & place in the garden of Eden is reserved for you; happy art thou,
R. Akiba, who found for thyself so good a shelter in the hour of thy death."2P

Maase Asara Haruge Malchuf Bontains the same material as Msdrah Mishle c¢.9.

~ with regard to the story of Jashua Na-Garsi being forced to spill out half of the

water he was bringing to R, Akiba and wiﬁh rogard to R. Akiba's using what little
was left to wash his hands, and also with regard to the burial of R. Akiba, whose
body was taken from the prison houae‘by Elijah and doshua HaGarsi. It contains
however some additional elements. Blijah reveals his identity to Joshua Ha
Gafsi, who in the Midrash Mishle account seems to have been unaware of it. It is
said, furthermore, according to Maase Asara Haruge Malchut that Whén the body of
R. Akiba wazm brought out, rows of ministering angels mourned for him, and that

the road on which Elijah and Joshua Ha-Garsi carried the body was lighted with

28. ©€f Buber's Midrash Mishle c.9,p. 62. note 18.
abe Midrash Mishle c.9 :

30 RTDA.H'MB po 4:4:61)5 pu 4-‘47&
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80. a brilliancy similar to that of the firmament. The body was brought to a pa-
vilion of Cassaria®® where after descending 3 steps and ascending six steps,
a cave was revealed, containing also a bed, table, chair and candd.ebra, This
account does not say that R. Akiba was placed on the bed, but contains the remark- E
able statement that Joshua Hagarsi refused to leave the cave, until Eljjah told
him whom the bed was for. Elijah told him it was for the wife of Tnaws Rufusg,

the wicked. There has been mention of the relationship of R. Akiba and the wife

of Tumwws Rufus before in the comment of Rashi,who narrates a legend, according

{
!
!

to which R. Akiba told the wife of Timwus Rufus thﬁt he was destined to marry her.4

The statements in Mamse Asara Haruge Malchut and Midrash Mishle thet R. Akiba

was buried in a cave in Caesaria, may be based upon thgstatement made in Mesechet

Semachot that he was killed there.”
The story of the burial of R. Akiba, is also contained in Midrash Ele

Bskers.’® There it is told that Elijah had borne R. Akiba on his shoulder for

a distance of five purasawes, when he was met by K. Joshua Ha-Garsi. In response

to a gquestion whether béing’a prieét it was not forbidden for him to bouch a dead

body, Elijah told R. Joshua Ha-@arsi that the bodies of the pious do not cause

defilement. R. Joshua accompanied Elijah, until they came to a beautiful cave,

in which they found a couch, and a lighted candle. Elijah took R. Akiba by the

head and K. Joshua took him by the feet, and they put him on the couch.
After the angels had bewsiled the death of E. Akiba for three days and nights,é
Elijeh took him and brought him up to a seat on high. There all the souls of the

pious and sainted ones assembled to listen to the disquisitions which R. Akiba

5 : '
gave.”® The details in this account are somewhat blurred over. They are not as :

3. cf.&gyberlﬁjMidrash Mishle, /¢.9, p. 62, note 18,
4. Raghi, Nedarim 50b

¢
85. Mag. Semachot c.8. wa
b. of Buber's Midrash Mishle c¢.9. p. 62, note 18.

L
.
£t

B. a. Midr. Tle Eskersa p. 442 a
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somplete as those in Midrash Mishle c¢.9 or in Maase Asara Haruge Mglchutb. Withqlhv
being told, according to the account in Midrash Ele Eskera, R, Joshua Ho~garsi
knew Elijah as a priest, whereas in the prewlous accounts, iuxMidx E1ijeh told
R. Akiba that he was a priest. According also thb the account in Midrash Ele
Eskera, Tlijeh was already heasring the body of K, Akiba on his shoulder, when
R. Joshua Ha-Garsi met him. It is to be noticed that the Joshua Ha-@arsi of
Midrash Mishle, and Maase Asara Haruge Malchut, becomes in Midrash Ble Eskera,
R. Joshua Ha-Garsi.
With regard to the disquisitions carried on 5y R, Akiba in heaven, Midrash
Ele Bskera tells that on the dey when R. Elasar b. Shamua was killed, his pupils
asked him what he saw. Ho told them that he saw R. Akiba and R, Juda b. Béba
engaged in a debate over questions of the Halacha,--a debate decided in R; Akiba's
favor by R. Ishmaei, the high-priest, R.Elasar b. Shamua told his pupils fur-
thermore, that he saw the souls of the righteous purifying themselves, in order
to enter the heavenly abode, and listen to the disquisifons of Akiba.©
In addition to the details of the burial of E. Akiba, the account in Mid- j
rash Tle Eskera concerniﬁg him, deals with his imprisomment and execution. "And
after him.(R. Ishmael) they brought out R. Akiba b. Joseph, who used to inguire

into the meaning of the crowns of the letter inkhe Tora, as they were given to

Moses on Mt. Sinai.” When they brought R. Akiba out to be killed, a message

came to the emperor, informing him that the king of Arabia had invaded his land.
He was compelled to go out against him. He commanded that R. Akibs be imprisoned
until he returned from the war. When he returned from the war he commanded that
R, Akiba be pmx' brought out. They raked his flesh with iron combs, R. Akiba,
reciting meanwhile: "The Lord is righteous, the Rock, perfect in His work, for
all His ways are justice. 4 God of faithfulness and without iniquity, just and
right is He. A heavenly volce went out and said: Happy art Thou, R. Akiba, who
wert righteous and upright, and whose soul: departed with the words: Justice

and righteousness."7 This legend seems to bear out what has previously been

6., M.E.E, p., 443b,

7' 8e M.-E-E‘ Pe 4429
b. 6f Menahot 29b; where M,ses sees Akiba "explaining every letter of the
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found to be trues that R. Akiba spent some time in prison before he was executed,
According to Tobiah b, Eliezer in Pewush Lekach Tov to Mgpilat Ship- He~8hirinm,
Re Akiba was imprisoned for twenty years, dufing which time he wag torﬁured by
having pointed quills shoved under his finger nails. At the eng of fhat time

he was brought out and killed, dying with the word "Echod" on hig lips.'B

8. Perush Lekach Tov to Megilat Shir Ha~ghirim, p. 15.




3, R« HANANTA B, TERADION.

R. Hanania b. Teradion was recognized by all of the later sources as having

been a martyr.l The account of the selzure, and execution of R, Hananis b,
Teradion 4s given in Avoda Zara? is repested with practically no changes what-
soever in Midrash Ele Eskera. ’ The details concerning his being seized for
holding public assemblies, and studying the Tora, his being wrapped in the scroll,
and being burnt whth it, the placing of damp wool on his heart, the achs of the
execuhtioner, the telling of seeing the letters fly away, are the éame in both
aceounts. The difference being that instead of asking his daughter why she weeps,
end telling her that he is reconciled to being burnt because of the seroll of the
Torah, which is being burht with him, as the account in Avoda Zate has it, in
Midrash Ele Fskera the puplls of H. Hanania b. Teradion ask him why he weeps,
and he tells them that he weeps not for himself, bubt besause of the scroll of
the Tora which is being bubnt with him. Midrash Ele Eskera adds with regard to
R. Hanonia b. Teradion: "It was said of him, that he never derived any advante
age from his fellow-creatures and that it never entered his mind to wish his
neighbor any harm. "?

One legend however does withRHanania B. Teradion what another legend does

for B, Simon b. Gmnaliel.4 Tt has him escape with his life. And not only does
R, Hananie b. Teradion escape with his life, but Lupinus who had commanded his
execution is killed in his stead, and R. Hananla assumes his place on.the throne."
R. Ishmael said: Suriel the prince of appearences said to me, My belédved, 1
shall teil you what the God of Israel did. In that hour. - I went down and I
afflicted and pushed Lupidus:~ out of his palace, where he was sleeping that

night, and I brought him to the swine and hound den. And I took R. Hanenis b.

1. p. 68, note 2.
2.8. Avoda 4ara 18a
e ae MJEE, p, 442a; M. A HM., p. 447h.
b. cf Perush Lekach Tov to Megilat Shir Ha Shirim, pp. 14, 15, which merely
tells that Hanania was discovered teaching the Tora, He was burned
together with the scroll.

4:0: IVIOA-HO.MO po 41‘4.6b0
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lradion, and put him asleep, and brought him into the house of Lupinus the em-
peror. On the morrow came the executioners, angry at R. Hanania b. Teradion

who had been stgdying and doing wonderful things in the Beth HaMidrash, and who
hed been teaching Tora 'to the great ones of Israel, to cut off his head. The
emperor Lupinus appeared to them like R. Hanania b. Teradion, and they cut off
his head. And R. Hanania b. Teradion took the royal crown for himself, and ruled
over wicked Rome instead of Lupinus the emperor for six months, During thel period
he killed six thousand officers, one thousand for every month."% And immediately
following this story there is another story which tells that Lupinus instead of
R. Hanania b. Teradion was thrown into the fire, and in this wise all of the

ten sages were saved. The reason for this reversal of fortune is given as fol-
lows: "Because the announcer went forth from the ends of the firmament proclaim-
ing: Any scheme which wicked Rome concocts against the nobles of Israel, to
destroy them, Soharariel, the God of lsrael becomes aware of; for even the inner-
most thet which evil Rome thinks against my children is agcounted apgainst them

#8: Commenting on the burning

bafore me, as if they had actually carried it out.
of Lupinus instead of %. Hanania b. Teradion and the similar exchange of other
Romans for the martyrs Bebya b. Asher says that the reoason R. Hanania and his

companions are called martyrs is not because they were actually martyred, but

because they were willing to be martyred. “The statement thet R. Hanenia b.

Teradion was exchanged for Lupinus, the emperor, and that Lupinus the emperor

was burnt, and in a similar manner the other martyrs escaped, is to be wondered

at. For it is written there: And according to this manner, all the sages of lsrael,

and I have heard with regard to this that just as Isasec was exchanged for a ram,
and the rewatd was fixed for him, as if he had been brought near, and his body

had been sacrificed on top the altwk, so were the sages of Israel exchanged for

5. Hechalot Rababi, p. 1lday M.AH.M. p. 447b.
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- condemnoed, they received their punishment, and it was as if they had been killed.

others. And when they tasted the taste of death, in being seized and

uba
The naturai degire of the Jewish people to believe that their heroes were

saved from twagle dw ends, or the wish that thelr heroes might have been saved

from tragic ends, and the desire for vengeance against traditional enemies, which

if impossible of realization in fact, was possible of realization in fancy, f:nd

complete expression in this legend. Not only is R. Hanania b. Teradion saved,

but his would-he executioner is killed in his place, while R.Hanania b. Terad-

ion, who had been miracéulously interchanged with hiﬁ, ruled in his stead for six

months, snd had six thousand Romens killed. And according to the second ver-

gion, Lupinus was burnt instead of R, Hanania b. Teradion, and in a similar

fashion did the rest of the sages escape with their lives. At least then in

legend could the evil Romesns be made to suffer for their crime, and punishment

be inflicted upon them. The assumption of Bloch® that this legend adumbrates

a faint reflection of a traplec reality, other than that which actually ocourred »

in Hadriapic times, seems to Ee entirely wrong. &As the result of a similar

legendary process was the life of Simon b. Gamaliel reported to have been saved.6a
When legend accepts the fact that R. Hananla b. Teradion and hisg compahians

were killed, it retains the idea that the Romans were to be punished for killing

5a. Babya b. Asher. Séfpy Rab snu Behai, p. 62d.

6a. Philip Bloch: Rome and die Mystikerder Merkebah. Block believes that in the
second half of the 6th cembtury, a persecution of prominent Jewish tea-
chers took place in Italy and that the’= names of the martyrs given
in Heehalot Rabati, and Midrash Fle Eskera and its variants were
designetions for Jewish reachers, martyred in Italy, whose identity
was somehow or other revealed to the public.

b It seems that the Jews were failly well treated during that period.
6a. M.AH.H, p. 446D, (Deutoh. Hish. of the Jews. p. u/)




86,

God's chosen ones. God always required the blood of those who had died for

the sanctification of His name.7‘ "R. Abahu in the name of 8. Flasar said:

God makes & notation in his ledger with regard to every righteous one whom the
peoples of the world kille...God then says to them: Why have you killed my }im
ghteous ones, such as R. Hanania b. Teradion, and all those who were killed for
the sanctity of my neme? They would deny the accusdiion, and say: We have not
killed them. Immediately God would bring out His ledger and judge them."8

And legend has it, accepting the death of R, Hanania b. Teradion, that thru

him, God was to wreak vengeance on Rome. Information to this effect was received

by R. Ishmael while he was in the Merkabah.®

7. Megilat Tmanit 17a; Kohelet Haba.‘ 118s; Yalkut Leviticus 22:30
Taanit 18b. Masechet Semachot 55a.

8. Midrash Tehillim 9:13

9., Hechalot Rabati p. 1l4a: Masechet Atsilot p. 449b,
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4. R. JUDA B. BABA

The last of thejfive martyrs nemed by all the sources is R, Juda b. Bypg, 1
In the accounts in Midrash Ele Eskera and in Maase Asara Haruge Malchut, it
can be seen how the unadorned statements in the Talmud regarding his being killed
while ordaining pupils between Usha and Shefaram, are taken and embellished and
rounkd out into a complete story, thru the growth of legend. "After R. Hanania
b. Teradion, they led forth R, Juda b. Baba, He had never known wﬁat iw was to
have real sleep from his 18th to his 80th year. lle slumbered as a horse does.
The fime of day on which they brought him out for eszecubion was some time Friday
afternoon. He implored them to give him some little respite, so as to enable
him to perform one more précept, whieh God had enjoined upom him. They sald to
him: Have you stili faith in your God? He replied: Yes. Then they asked him:
Has your God upom whom you rely, strength? He answered: Great indeed 1s the Lord,
and highly to be praised. Hls grestness is unsearchable. They replied: If He
has strength, why does He not deliver you and your compenions from the power of
the government? He answered: We deserve death from the great and fearful king;
and he has turned us over into the hends of the emperor in order to require our
blood from his hands. They cmme and told him words to the king. He sent for
him and said: Is it true, what they have told me about you or not? He answered:
Tt is true. Then the emperor said: How impudent you ares Even while standing
at-the very portals of death, you are forward. R. Juda said to him! Woe to you,
emperor, you wicked son of a wicked parent; Did not God look down upon the de-
struction of His temple and the slaughter of his piéus and righteous ones and
forbear to exscute vengesnce immediately? His pupils said to him: Our teacher,
you should have humored him. He said to them: Have you not learned that he
who flatters the wicked will ulfimétely fall into his hands? He then said: By
thy life, O emperor, grant me a little time, that I may fulfill one commandment
and its name is Sabbath,~-whieh is from the world to come. He answered: 1 will
listen to you and grant your request. Immediately he began with the 'Sanctifi-

cation of the day' and 'the heavens and the earth were finished' and he recited

1, P. 68 note 2.
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them cheerfully and with a loud voice; and all the bystanders wondered at hin,
And when he reached the words 'which God created and made', they did not permit
him to finish, fbr the emperor commended that he be killed. They killed him, and
his 1life departed at the word 'God.' A heavenly voice came forth and said: Happy
aert thou, R. Juda; thou wert like an angel of God, and Thy life departed at the
word'God! The emperor then gave a command, and they cut his body to pieceé, and
cast them to the dogs, so that he received neither burial nor funeral oration."4
The details of this legend with repard to R. Juda b. Baba, are all entirely
new fabrications. The reason for the martyrdom of R. Juda b. Baba given in the
Talmud, his ordaining pupils and his meeting death by being pierced through by
300 spears, is left out altogether in this legend. R. Judae is one of the ten mer-
tyrs who had been turned over to the power of Rome because of the selling of Joseph
by his brothers. HOW'skillfully this legend excites one's sympathies for R,
Juda b. Baba. He had not enjoyed real slumber from his 18th to 80th year.
Seized for execution on Friday afterncon, his only concern was that he be per-
mitted to rocite his prayer. His assertion of continued faith in God is much
like that of R. Ishmael.® And again is there echoed the note of vengeance to
be inflicted upon the emperor for taking the lives of the martyrs. The doubt
expressed by the emperor with regard to the power of God, who had He been really
sbrong would have delivered R. Juda b. Baba from him, and R, Juda b. Baba's
assertion that he merited death hyxkim but that the emperor would be punished for
his actes, form a theme which has already found expresgion in Talmudic literature;
For instance in the conmersation between Tfajan and the two brothers Pappus and
Lulinue, who had been condemned to death by him. "Trajan said to them: If yoﬁ are
the peopla of Hananel, Mjishael and Azariash, let now your God deliver you from my
hands as he delivered them from the hands of Nebuchadnezzar. They replied to him:
Hananel, Mishael and Azarish were completely righteous men, and Nebuchadnezzer was

a worthy man snd it wss fit that a miracle should be performed through him. Bub

4:0 MBEEe. Pe 4425
50 M-l'}oﬁ;ﬂ po 44'1b




you are s wicked king, and are not deserving snough to have a miréole performed
thru you. And we merit death. If you do not kill us, God can find other means..
However God will require our blood from you."6 R. Juda meets hig death with the
word "God" on his lips; and the parts of his dismembered body are cast tb the i
dogs. Legend was not content with the report of E. Juda's death as given in the
Talmud but it added revolting details to make hies desbh appeer more tenmible,

and hence the crime of the Romen emperor still greater, deservant of the pun-

ishment which asg has been seen, legend metes out.7 Being cast to the dogs,

e e M T TS T B

and being neither mourned over nor buried seems to be an elaboration upon vari-

ous statements in early sources, which tell us that because wR the political

conditions were too dangerous, the people dared not publicly mourn over E, Juda
b. Baba, after he had met his death.8

Another legend with regard to R. Juda b. Baba, somewhat similar to the

legend in Midrash Ele Eskera, is found in Maase Asera Haruge Malchut. "And
after himm(R. Hanania b. Tgradion) they led forth . Juda b. Baba. He had né% |
known real sleep from his 17th to his 70th kX year; he slept as a horse does.

He had never committed any sin, nor had he said with regard to the unclean that .

it was olean, nor with regard to the clean that it was uwnclean. There had not been

o man in the Beth HaMidrash whom he had not enlightened (with regard to the ;
words of thé Tora). And he fasted for 26 years. #11 the days of his life were | i
free from guilt. His companions had never stumbled over a word of the Halacha i
with him; and he had rejoiced with them. He called his pupils 'Rabbi' and he
studied Wibh them day and night. On the day he was killed he was 70 years

of age. That day was Thursday and he was sitting, fasting, Now there was an old
man,-~Reuben b. Atstrubol was his ﬁame. He sent for him; and he came. Rouben
said to him: My teacher, I know that you are a completely righteous men, but

what can.i do when the wicked kingdom presumes to destroy our pearls, except

be you willing to permit me to die in your stead, that you mu& be saved. S8did

R. Juda to him: Reuben, my brother, if we are unable to annul the decree of a

humaen kiwg being, how shall we be able to annul that of God? DBut make sure of

6. a LTaanit 18b; Kohelet Raba 118a; Masechet Semachot 55a
b. Seder Elijahu Raba pp 161-3
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your words and bless the judgment of truth. His pupile said to him® Po you not
wish to taste anything before you ére killed? He said to them: What, up till
now, when I did not know in which way I was to walk, I did not taste anything,
now that I do know in which way I am to walk, shall I taste anything? It is
sald that he tasted nothing; and thus he was killed, and his soul departed.

A heavenly voice went out and said: Happy art Thou, R, Juda b. Babe whose body
is guiltless, andwhbse soul departed in innocence."?

How legend has dealt with K. Juda b. Boba. It made of him almost a saint.

Absolutely sinless, modest and meek, a devoted student and teacher, a man who

fasted for 26 years, who refused to taste anything at the moment of death,--he

was indeed s personage whom the readers of the legend ocould faily worship. The
remorkable offer of his friend, Reuben b. Atstrubal to take R. Juda's place is
a nobeworthy addition to thé legend dealing with E. Juda b. Baba. This account
differs also from the account in Midrash Ele Fgkera in that it changes the time
like a horse :
he slept/from 47 to B0 years to from 17 to 70 years and adds that én his 70th
birthday he was killed. His death occurred on Thursday, and not Friday afternoon.
According to legend R. Juda b. Baba occupied an importent position in heaven.
He wos semn there by Elasar b. Shamua debating v ith R. Akiba--g debate which
was sebtled by R. Ishmael, the high~priest in R. Akiba's favor.l0
Perush Lekath Tovloa takes over the Talmudic account which tells how R,
Juda b. Baba was discovered ordaining pupils between Usha and Shefarsm, and was

pierced through by 300 spears,lOb

7. Hechalot Rabati pp. 113b, 1l4a. M.E.E, p. 441a; MAHM, p. 446b.

8., OSota 48b; J. Sota 24b; T.8ota 13:4y Sanhedrin 1lla; Shir Ha-Shirim Raba 38¢
ed. Frankfort on the Oder, 1705

9, M.AHM, p, 467a, b.
10. M.E.E. Pe 443b,
10a. Perush Lekach Tov to Megilat Shir Hashirmm p. 15

10b. Sanhedrin 1l4a; Avoda %ara 8b.




S¢ Re HUZPITH AND Re. JUDA HA~-NAHTOM.

In addition to R. Simon, R. Ishmael, R. Akiba, R. Hanania b. Terad: ion g
and R. Juda b. Baba whom earller sources indicate as martyrs, and wﬁo are con-
sidered by all later sourcesllto have been martyred, there are R, Huzpith, the
interpreter and R. Juda Ha-Nahtom, whom earlier sources indicate as being mar-
tyrs, and who are considered also by some later sources to have been martyrs.
R. Huzpith, the Ijterpreter is considered by all the later sourées, we have con-
sidered, to have been martyred, with the exception of Hezhal ot Rabati, and Ma-
sehel Atéilot, which do not mention him neme. 12 R. duda Ha~Nahton is considered
by only a comparatively few later sources to have been mart‘yredal5

The Talmud speaks of Re. Huzpith the interpreter as a martyr, only in con-
nection with the giving of a reason for A@er's apostasy. The reason being that B
“he saw the tongue of R. Huzpith pulled out.14 The name of Hanania b. Teradion,
as & martyr, is merely mentioned in Midrash Echa and Midrash Tehillim. In the :
account concerning R, Huzpith in Midrash Fle Eskera it is seen how legend hes added |
Atot%%ory of his death and made.him too, as it made of all those it considered !
martyrs, a wonderful and lovable and pity-provoking personage. "nd they brought

forth E. Hugzpith, the interpreter. It is &aid with regard to him, that he was

130 years of age, when he was brought out to be killed. And he was beaubiful i
of form and beaubiful in.appearance, like unto an angel of the Lord of Hosts.
They came and told the king about his beauly and old age, and saeid to him! By thy
life, O Lord, have mercy upon this old man. The emperor said to R. Huzpith:

How old are you? He answered: 130 years less one day; and I beseech you to delay

with me until my day has been completed. The emperor said to him: What matlers

1l. p. 68 note 2.

12. Midrash Echa 2:46, Midrash Tehillim 9:13% Perush lekash Tov to Megilat Shir
Ha-Shirim p. 14; M.E.E. p. 441b; M.A.H.M, p. 444a; Reconati, Perek Vayyesheb.

13. Mldraah Echa 2:465 Midrash Tehillim 9:13; Perush Lekath Tov Lo Megilat
Shir Ha Shirim p. 4.

14. Hulin 14R2a; Kiddushin 39b.
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it to you whether you die today or tomorrow? He answered: In order that I mey

carry out two more commandments. The king.éﬁid: Wh@qh commandments do you wish to
perform? He replied: To recite the Sheme in the évgning and morning, to acknow-
ledge as supreme the great and wonderful and onlyfnam@. The emperor said to him:
0 impudent and arrogant one, how long will you trust in God who cennot deliver
yvou from me? Behold my fathers destroyed the temple, and the canasses of his
servants were shrewn,round about Jerusalem, with no one to bury them. Your Gog

is old and can no longer deliver; had He power, he would have avenged Himself,

His people, and His temple, as He exacted vengeance from Phanoh, Sisera,and from

~all the kings of Cansan. #And when R. Huzpith heard this, he wept greatly, and

seized his garments.and tore them beocause of the blasphemy, snd reprosch against
the blessed Name. And he said unto the emperor: Woe unto you, O emperor, what
will you do in the latter days, when God will visit punishment upon Rome and upon
your Gods? The king then said: How long am I to argue with this fellow? And he
commended that he be killed, and they stoned him, and hung him. Then his
princes and sages came'and beseeched him to be permitted to bury R. HENNKIY Huzpith
hxxRexndiany for they took pity on his old age. And the king gave permission to
bury him. And his puplls came and buried him, and they mourned over him,with
s great and heavy 1ament."16

Here again is emphasized the theme of the revenge God was to exact from
the Romans because of their actions against His righteous ones. The blasphemy
of a Tfajanlzs here far outdone by the Romen emperor, for which he is assured
punishment by R. Huzpith,---a punishment and a reveﬁge whioh‘is fully meted out
to the Romans according to developed leggend.l8 A powerful appeal is added in
this account, when it speaks of the advanced age of R. Hanania b. Teradion, and
the reason why he beseeched the emperor to permit him to live one day more.

His courageous replies to the king, his death, and details of hisg burial, are

16, M.E.E. p. 443a ,
17. Taanit 18b; Koheleth Raba 118a; Masechet Semachot 55a.
18. Hechalot Rabati pp. 113b, 1l4a; M.E.E. p. 441a; M.AHM, p. 446b,
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 features added in this account which ocour: in no other place. R. Huzpith, too,

is regarded as a man of great bmauty. His beauty is emphasized in the passage
in Perush Lekach Tov to Megi]at Shir Ha Shirim,conc@rning him. R. Akiba said
with regard to R. Huzpith the Ipterpreteri Thou art the most beautiful of men;
grace is poured upon thy like. For he knew 70 languages. And they seized him, and
Kkilled him." 158

R. Juda HawNahLonpﬂahOue tongue was a]so peem{to have been pulled out*by

N

Jﬁyr,lg\ls for some reason or othér not dealt with extens 1ve1y by later sourues.w§
His neme is mentioned in Midrash Echa as being among those of the ten martyrs.

In speaking of the vevenge mf God seeks from those who kill His righteous ones,
Midrash Tehillim mentions R. Juda Ha=Nahton and a certain Ben Kufie, who tried

to save his life. "God is bound to require the blood of R. Juda Ha-Nahton and of

Ben Kufia. For one bime the wicked kingdom decreed that R, Juda Ha-Nahton should

be killed. What did Ben Kufia do? He made himself a judge, snd judged that he
should be chastised with a rod; and he decreed that a different peison should be
killed in his stead. So that person was cubt into pleces and he was saved. An evil
report apread, which said that he had not been killedo Then the kingdom decreed
that both of them should be killed. And Wen Kufia was cut into pieces, because
he had taken pity on R. Juda Ha-Nahton. And God is bound to seek vengeance for

o
the shedding of their blood,"ﬁlR.Tobiah be. Fliezer tells of the of the learning
and piety of R. Juda Ha-Nehtom, and explains the meaning of his neme, and reports
that he was ocaught flseing and killedN R, Jyuda Ha-Nahton never walked four
cubits without Tora. And why is his neme called R. Juda Ha-Nahton? Because he
brought forth words of the Torea, so that all of them were sweetl énd desirable.

22

And they found him fleeing and killed him." With R. Juda Ha-Nahton is completed

the list of those men whom Talmudic literature knows as martyrs, and whom later

legendary accounts deal with.

18n. Perush Lekach Tove to Megilat. Shir Ha~Shirim p. 14.
19. J. Hagiga II, pe. T7b; Ruth Raba 48b, Frankfort on the Oder, 1706
20. Midrash Echa 2:46 ‘
21 Midrash Tehillim 9:13
22. Perush Lekach Tov to Mogilat Shir-He Shirim p. 14, 15.
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C. LEGENDARY MARTYRS.

There are a number of men, whom later legendary accounts consider to
have beenvamong the ten martyrs, for whose actual martyrdom there are no Tal-
mudiec sources or sources in the literature of Talmudic times, Several hypotheses
ﬁay be assumed with regard to these men, whom earlier sources do not proelaim to
be martyrs; (1) that they actually were martyrs, whose deaths were not recounted
in such earlier sources as aft knowwof, and whose deaths somehow or other were
knownt to labter sources; (2) that later sources simply took the name of con-
temporaries of the actual martyrs, and assumed that they had been killed; (3) or
that both of the preceding hypotheses may in some instances prove to be true.

That is to say, that some of those mentioned by later sources as being martyrs,

 actually were martyrs, and thet others were conbemporaries of the acbual mar-

tyrs. 1t seems to us however, that the second hypothesi¥s is the most probable
ongp~that such men as are mentioned only in later sources as being martyrs, were
merely contemporaries of actual martyrs or lived in times shortly prece=ding o¥
following them, and that therefors legend attributed martyrdqm to them. Ang

if there are indications that some of those mentioned by later legend as being
mertyrs, died during the period of the Hadrianic persecutions, there is no rea-

son to believe that their deaths were other than natural ones.

1. R. Jeshebab.
R. Jeshebab is one whom all later sources with the exceptions of He&ha&ot
Rabati and Masechel Atsilot: quoted in conmnection with the ten mertyrs, agree

22 Midrash Lgha and Midrash Tehillim

upon ag having been among the ten martyrs.
list him as being one of the ten rmﬂxr'tyrs,2"5 Midrash Ele Egkera has a complete-

ly developed legend concerning R, Jeshebab. Midrash Ele Eskera states: "It is

22e. Midrash Echa 2:46; Midrash Tehillim 9:13; M.E.E. p. 443a. ".A.H. M. p. 447D,
Perush Lekach Tov to Megilat Shir Ha-Shirim p. 15.

23. Midrash Echa 2:48; Midrash Tehillim 9:13.




said that on the very day he was led forth to be executed, he became 90 years
of age. When he was being brought owub his pupils came to him and said to him:
Our teacher, what will happen to the Tora? He said to them: The Tora will bé
forgotten from Israel,,becauae the wicked people ha%e presumed to destroy our
pearls from our midst. Would that I migﬁb serve as an abtonement for the genera-
tion. I see that there is not a single street in Rome, in which some one has
nof been slain by the sword; for this wicked people will continue to shed inno-
cent blood from lsrael. They said to him' Our teacher, what will happen to us?
He snswered: Let each man take care of his neighbor; love justice and peace;
pérhaps there is hope. The emperor said to him: Old men, what is your age? He
said to him: I am 90 years old today. And before I went out from my mother's
womb, it was determined by God that I and my companions should be turned over to
yoﬁ, in order that our blood might be required from you. The king asked him:
Is there a second world? He answered: Yes; and woe unto you, and él(g for your
sheme, when the blood of His pious ones shall be exacted from you. The king
commanded: Hupry up and kill this one also, and I shall witness the strength and
might of this God, and what He shall do to me,in the second world. And he come
manded that he be burnt."24 The theme of revenge is hefe again and emphasized.
Being assufed by R. Jeshebab that punishment would be wvisited upon him, the king
dommanded that the aged rabbi be bufned»25
The account in Maase Asara Haruge Ma, Idwurt: wﬁich deals with R. Jeshebab is
gimilar to, and may be based upon the account in the same Widrash, and upon the

6
26 Wi is said that

account in Midrash Ele Eskera, concerning R. Juda b. Baba.
on the day R. Jeshebab was killed, he was sitting and fasting. His pupils said
to bim? Rabbi, do you care to taste anything before you are killed? He said

to them: Is it not fit for a servant to pabttern after his master; snd is it not

fit that I should be like R. Juda b. Baba, who was killed while fasting? The

wicked one commanded that he be killed while he was reading the Shema. When he

24:0 'M.E.E., pn 4:4:33., bu
25, 6f. Taanit 18b; Kohelet Rabs 118a; Massel Semachot 55a.
26, M.AJHJM, p. 447b; M.E.E. p. 442b.




reached 'and the Lord spoke unto Mozes saying,' his life departed. He was‘
killed and ocast to the dogs; and he was nelther mourned nor buried."27 Like®Juda
be- Babe he fasted till his death, and was killed while he recited the Shema. His
body, like that éf R. Juda b. Baba was éas to the dogs, and he too was nelther
mourned over, nor buried.?® R. Bm Tobiah b. Eliezer in Perush Lekach Tov says
with regard to R.J&shebab that "he was of the remnent of the pious men, and that
he was seized in his bed and killed."??

R. Jeshebab was a companion of R. Akiba.zo There is no fecord of his death.
The reason probably that legend designated him as a marbyr was because he was an
associate of R, Akiba. One can imagine that because R. Huzpith, the interpre-
ter,xhe was knownlto have been martyred, it was felt by legend that mnother
official of the Sanhedrin, the scribe, R. Jeshebab, suffered martyrdom. In
Midrash Echa and Midrash Tehillim the name of K. Huzpith and R. Jeshebab follow
one another.51

K ok K ok ok om ok & % ok R ok

2.R.BELASAR B. SHAMUA

R. Elasar b. Shamﬁa is first mentioned as being among the ten martyrs in
Hechalot Rabati and Masehet Atsilot,52 Midrash Ele Eskera has a completely round-
ed out account dealing with the martyrdom of R. Elasar b, Shemus. "It is said
with regard to R. Elasaf b. Shamua that on the day he was brought out to be kill@a,
he was 105 years of age. From his youth, until the end of his days, had no one
heard him give utterance to a fobdlish éxpression; nor had he ever quarreled with
his neighbors in word or deed. He was meek and humble of gpirit, and for 80
years he sat in fasting. The dey on which he was killed was Yom Kippur., His
pupils came to him and said: Our teacher, wﬁat do you seef He replied: I see R.

Juda b. Baba carried on his bier, and the Bierof R Akiba b. Joseph placed close

P, [P,

27, M.AHM., pp. 4470, 448&. %«ﬁ faghay L

28. of. Taanit 18b; Kohelel Raba ll§a, hasoohet Semachot 155a.
29, ef. Perush Lekach Tov to i§g¢lat3uh1r Ha~shirin p. 15{
30. Ketubot 50a; Hulin 2:id-"

3le Midrash Echa 2:46 + Midrash Tehillim 9:13,

32,8, Hethalot Rabati;f. 116b. (b) Masechet Atsilot p. 449D,
L SRS P
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to him. They are arguing with each other ovef the Halacha. They asked him: Who
decides between them? He sald: R. Ishmael, the high priest. bThey then asked :
Who wins the point? He replied: R. Akiba, because he has labored in the Tora,
with all his might.” He said to them: My sons, I see furthermore, that the souls
of the righteocus are purifying themselves in the waters of 8ileah, in order to
enter clean into the heavenly academy today, to listen to the explanationsVOf R.
Akiba b. Joseph with regard to the Day. And angels being golden chairs for the
righteous to sit upon in cleanliness. Then the emperor commanded that he be
killed. Then & heavenly voice went out and said: Happy art thou, R. Elasar b.
Shamua, who wert clean, and whose 1life departed on the word 'sleenliness. ', "%

The théme of revenge does not cceur in this passage, but it does come in
the related passage in Maase Asara Haruge Malchut. "The day on whish R. Blasar
b. Shamua whs brought out to be killed was on a Friday, end they sought to kill
him at noon. He said to them: Wait, I beseech you, until I have fulfilled the
commandments of Sabbath. They said to him: Do you fely on the Sabbath; and what
is the Sabbath? He replied: It is & small commandment which God has commanded
me to ohserve, and Sabbath ig its name. Concerning it, it is written: Those who
profane it shall be put to death. They said to him: If your God is a grest king
in the heavens, why does He not deliver you from the governmenti He seid to them:
In order that He may.requir@'our blood from you. This was reported to the king,
who summoned him to his presence. He said to him; Are you not an arrogant people?
Even at the portal of death you persist in your presumptuousness. He replied:
It is better that I should aie by your hand, and not by heaven. Already has it
been said: Whosoever flatters his companion, will in the end fall by his hend. The
king said to him: Why does not your God deliver you from the kingdom? He answered:@
I have already told your servants, who asked me-~In order thet punishment may be
exacted from you. Said the king: let Him exact punishment now., He replied: What,
when His house was destroyed, and His Temple burnt, He showed Himself long suf-

fering, should He not do so now? Then the king gave a commend, and they led him

359 ]‘VT.EDE. pu 4:43130
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*1ike o god, end thy life departed on the word 'God.

“out, and executed judgment upon him. After he had gone out, his pupils said to

him® Our teacher, you should hawve humored him iﬁ the matt@r.‘To which he replied:
Shall it not be given to R. Blasar, to be like his companions who died for +the

name of Heaven? The order came to kill him, and he began'with,hthe sanctifice-
tion of the day'. They said to the executioner: Let him finish. When he reached
"which God created and made" he slew him. His 1ife departed on the word “God".

A heavenly voice went out and said: Happy art thou, Blasar, in this world thou wert
tn 84

This passage in Maase Asara Haruge Malehut is almost completely similar
to the passage in Midrash Ele Bekera, dealing with R. Juda b. Baba.%? Were one
to interchange names, or leave them out of consideration, there would be prac-
tiéally no difference in the detalls of the two accounts. The only difference wollld
be that the account in Midrash Ele Eskera concerned with R. Juda b. Baba, spesks
of him as having slepht after the menner of a horse from his 17th to his 80th
years, The legend with regard to R, Elasar b. Shamua probebly did not pursue
the course of natural legendary development, but was cub whole out of ready
nede mabterials.

R. Elasar b. Shamue certainly was not marbtyred during the period of Had-
rianic persecutions, and lived for a number of years after the close of that
period. Being among those ordained by R. Juda b. Baba, near the end of the period
of persecution, he had to quit Palestine, and wmeek other partsn36 It is sald that
he was among those who becanme the custodians and disseminetors of Jewish tradition?7
R, Elasar b, Shamue was the tescher of R. Juda-Ha~Nasi.S0 According to the Tal-

mud, R. Jude Ha-Nasi was born on the day that R. Akiba was killed."’?’9 It is

3. M.AJLM. p. 448a
35. M.E.E. p. 442b.
36.a. Sanhedrin 14b; Sanhedrin 13b; Avoda Zara 8b.

37 Qo Ja ﬂag;ig‘,a Pe 78d
be Zunz: S.P. d. Mo p. 14

38. Menshot 18a; Erubim 53a; Yobamol 84s; Yoma T9b.
39, Kiddushin T2b.




surprising, in view of the facbs,--his escape from the Roman soldiers after he
end his companions had been ordained by R. Juda b. Baba, his being considered
among those who became the disseminators of traditicn, being a teachor of R.

Juda Hanasl, who was suppo sed Lo have been bofn on the day R. Akiba died--that
later legend could have fixed upon R. Flasar b. Shamua as being one of the 10

martyrs.

Kok o# o ok ko %k ok ok M ok ¥

3. Re. BLASAR B. DAMA

R. Elasar b. Dama is cons xdéred by a number of later sources to have been ;
among the ten martyrs,4o Hechalot Rabati =nd Masechet Atsilot merely mention
the name of R. Elasar b. Dama.41 Maase Asara Haruge Malchub tells only that R.
Elasar b. Dama was killed because of his observance of the commandments con-
cerning the Tefillin.45 Midrash Ele Eskera contains an elaeborate legend dealing
with R. Juda b. Dama. "R. Jude b. Dama was brought forth to be killed on the
4‘ eve of Shabuoth. Said R. Juda b. Baba to the emperor: By thy life, give me a
little time, that I may fulfill the commandments with regard to the festival, and
J#j sanctify 1t, in order to praise God who has given us the Tora. The emperor sked;
And do you still trust in the Torm, and the God who gave it? He said: Yes. The

emperof asked: What is the reward of your Tora? He replied: With regard to it,

David said, 'How great is Thy goodness which Thou hast stored up for those who |

fear Thee.' The emperor said to him: There are no fools in the world like you, !

who believe in another world He replied: There are no fools in the world like |
you, who deny the living God. And woe unto you also for your shame andreproaoh
when you see us with the Lord in the light of the Life, and you shall sit in !
lowest Sheol in the lowest class. Immediately the anger of the king‘burned |
against him, and he ordered him to be tied by the hair of his head to the tail6fl

a horse, and be dragged through every street in Rome. And after that he commanded

40. Masechet Atsilot p. 449b; Hechalot Rabati, pp. 113b, 116b; M.E.E. p. 442a;
M.A.HoMe po 448n.

4. Hechalot Rabati, pp. 113b, 116b; Masechet Atsilot p. 449b.
43. 8. M.AJHM. p. 448b. .
b. This passage in M.A.H.lM. recalls the law issued by the Romans against
the woarlnp oC tefillin ~ the viclation of the law resulting in the
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~that his body be cut into pieces. Then came Flijah of blessed memory, and +took

the pieces, and buried them in a cave mx near the river which runs before Rome.
of
And all/the Rombns heard a wailing and orying voice for thirty days rising from

the midst of that ceve, and they came and told the emperor. He said to them: Tho

the world be reduced Lo desolation and waste, I shall not desist until I have

completed my desire with regard to those ten men, as 1 have sworn. Now one of
the sages of Rome was there, and he said to the emperor: 0 Lord, emperor, know
that you are acting foolishly in thiés metter, and that you are meking an exceed-
ingly great mistake, when you stretch forth your hand ageinst the people of the‘
Lord, without any mercye Enow that your latter end will be bitter, for behold it
ie written in the Lord of the Jews: A God of mercy and compassion, and long-suf-
foring. And furthermore it is written: And He will repay those who hate Him, snd
destroy them. When the emperor heard this, his anger became kindled against
that old men, and he commanded that he be strangled. #And when the elder heard
this, he hastened and circumcised himself. Immedistely after he was strangled,
his body could not be found, its whereabouts was unknown. The king trembled

groaatly; bubt in spite of all this, his anger was not appeased, and his hand re-

whd

mained outstretched.
This account in Midrash Ele Eskara contains many of the details usually

found in the other sccounts in Midrash Ele Egkera,--the accused being brought

forth on the eve.. of some holy day, his begging for s little time i which to

fulfill some commandment, warning the emperor of the punishment in store for him.

This account conteins sgore additional elements, however. The acltivities of

Blijsh seem not to have been confined to R,‘Akiba,45 but were directed also towsrds

R. Jude b. Dame. After R. Juda b. Dama had been killed, and his body cut to pieces,

44a. M.E.E., p. 442a
b. It seems probable that Juda b. Pama is histaken for Elasar b. Dama. Juda
b. Dama is known only in Midrash Ele Eskera, and may have been confused
with Juda b. Baba. 8halsholet Ha-Kabala, p. 31, &.B, furthermore confuses
the name of Juda b. Dama with that of Juds b. Tems.

. of« Bacher: Agada der Tannaiten, vol‘l,L265,note 4; p. 266 note 2.
456, M.E.BE. p. 442g; Masechet Atsilob p. 449b.
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the river which flows before Rome.%6 The story of the burial of R. Juda b. Damg
in a cave by Elijah, may be dependent upon the story, according to which R.
Akiba was buried in a oave by Elijah.47 Another additional element is contained
in the protest of one of the king's advisers against his order thet the ten |
sages bé killed The refuﬁél of the emperor bo turn aside from his decision to
kill the ten sages, even tho Rome perished, is similar to the refusal of Ssmael
to do so when warned by God of what wéuld result from the carrying out of his
plan.48 |
If the R. Elgsar b. Dame considered in these later sources is the Elasar'
b Damafthe nephew of R. Ishmael, who is mentioned in the Talmud, hé could not
have been a martyr; for the Elasar b.Dama mentioned in the Talmud, died as a

4.9
regult of a snake bite.

Hok ok ok ok K ok ok K ok b K

‘ 4. HANINA B. HACHINATI

1 Hanina b. Hachinai is mentioned as being one of the ten mertyrs.50 It is

11 only in Midrash Ele Bskera, however, that his neame is more than mentioned: "R.

- Hanine b. Hachinal was brought out to be killed on an &rev Shabas. All his days
had been spent in fasting, frow the time he was 12 years of age until he was 95.

His pupils said to him: Rebbi, do you care to taste anything before you are

killed? He replied: Up till now, I have afflicted myself and did nobt eat or

drink, and now, when I do not know which wey I am to go,you tell me to eat and
drink} He began with "the sanctifieation of the day" and "the hesvens were finished"
and reached "and he sanctified him". Theydid not permit him to finish, and killed

him. A heavenly voice went out and said: Happy art thou, R. Hanina b. Hachinai,

46, In "The Itimerary of Benjamin Tudela" p. 41, the following statement occurs:
PAnd in ancther cave on the banks of the Tiber you £ind the sepulchres of
those holy men, the ten martyrs of the kingdom."

47. W.E.E. p. 442a
48, Hechalot Rababi,p. 113b; mxsx Midr. E.E. p. 441.
49. Avoda Zara 47b; J. Avoda Zara 404,

50. Hechalot Rabati p. 116b, where he is oalled Haonanie b. HanlChai; Masechet
Atsilot p. 4:4:9bo N[uEuEl pn 44‘3&; }ﬂuA-}Io}wa Po 44‘8&0
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who wert holy and whose life departed in holiness with the words, 'and He
sanctified. "ol

Like R. Judae b. Baba, 52 and R. Elasar b..Shamua53 R. Hanina b. Hachinai.

~was brought out on Friday, and died reciting the Friday eve prayers. Like R, Juda

o 5 - ‘the
-b. Baba he refused to taste anything before he di@dabé it is 1ikely'thatﬁmaterw

ials of which the account concerning R. Hanina b. Hachinai ware composed, were
taken from the account concerning R. Juda b. Baba. | |

Hanina b. Hachinai, was a younger contemporary of R. Akiba.55 With Ben
hzzai and others he was in the school-house: of Marfon.56 There iz no record
of his death, If the R. Haﬁina bs Hachinai of Midrash FEle Eskera is the same
persorn as Hanina b. Haéhinai, mentioned in the Talmud, it is extremely unlike-
ly that he died as a martyr during the Hadrianic persecutions. According to
Midrash Ele Eskera he died when he was 95 years of age. His birth would have
taken place sbout the year 40, m&king him an older and not a younger contenpamnry
of R. Akiba.

S I I I T I

5. JOHANON B. DAHAVAI

Johanon b. Dahavai is mentioned by Heshalob Rabati,57 (or as he is called
in Masechel Atsilot, Elasar b. Dahavai,)58 as being one of the ten martyrs. If
he is the Johanon b. Dahaval mentioned in the Talmud, he could not have been
martyred during the Hadrianlc persecutions, inasmuch as, acgording to the Talmud,
he speaks in the name of R. Judsa b. Tema.59 And Rf Juda b. Tema was a lana of

60
the fourth generation.

5l M.E.E. p. 443a

52. M.E.B. p. 442b

53. M.BE.E. p, 443b; M.A.H.M. p. 448a

54, M.AJM, p. 447b

55. FKetubot 62b; Banhedrin 17b; Genesis Haba c. 81, p. 7lc.
86, T. Berakol 4:16

57. Hechalot Rabati p. 116b.

58.a. Masechet Atsilot p. 449b,
b. There is a confusion in the names, which should in bobh places be Joharen
be Dahavail, since the Talmud spesks only of Joharon

(see next page)
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6. JONATHAN B. UZIEL

Jonathen b. Uziel is mentioned i these later sources, Hechalotl Rabat161

.

and Masechet Atsilot,sa; as belng in the company of the martyrs. If he is the
same Jonathan b. Uziel who is mentioned in the Talmnd,thefé is little likelihood
of his having been a martyr. Jonabthan b. Uziel is spoken of auﬁbeing one of the

63

most prominent of Hillel's pupils. If he was oniy 20 years o0ld at the time

of the death of Hillel, who died about 40 A.D.,5% he would have had to resch the
age of abt least 116 to have been martyred during the Hadrianic persecutions. There
is megkx no record of his having lived so longe
ok ok ok ¥ ok Rk Kk K
7. Re JOSE

R, Jose is mentioned in Midrash Tehillim as being one of the ten martyrs.65
If it is the same R. Jose whom the Talmud speaks of, he was not martyred during
the Hadrienic persecutions. He was ordained by R. Juda b. Begba, and escapéd

'f' : together with his ocompanions, when the Roman soldiers seized and killed R.

Juda b. Baba for ordaining them.®® A story is told in the Telmud, that R. Jose

simee. the Talmud—speslss—only ofJeshenen ben Dahavai
58b) b;=@&hﬁ?ﬂ£§ﬁﬁisuming that the Johanon b. Dahavei of Hechalot Habati is the

same person as the Johanon b. Dahavai mentioned in the Talmud, Sanhedrin,
4b., ’

59, Sanhedrin 4b.

60, BStrack: Einlelbung, p. 133a

61. Hechalot Rabati p. 116b.

62, Masechét Atsilot p. 449b.
" 83, Suka 28a; Baba Batra 134a.

64. Derenbourg: Historie de la Falestine p. 177
65. Midrash Tehillim 9318,

66. Sanhedrin 14b; Avoda Zara 8b.
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was exiled to Sepphoris for not ha&ing defended the character of the Romen
government whem it was defsmed. "R. Juda, R. Jgse, and R. Simon, were sitting
together. A osrtain Juda, the son of proselytes was sitting near them. R, Juda
begant How pleasant are the works of this people. They have created markets,
made ferries, and built market places. R. Jose remained gquiet. H. Simon_b. Johai
said: All that they have done, has been for themselves only. They created markets,
in order to traffic with whores; baths, irwhich to find pleasure for themselves;
ferries, in order to collect taxes. Juda, the son of the proselytes went and
repeated their words. The government heard of them; and ordered that Juda should
be honored because he had exalted the Romans; Jose should be exiled to Sepphoris
because he had kept silence; and that Simon, who had defamed, should be killed."67
Bk oA ok A ox Kk ok ok Ak F K
8. R. ELIEZQR THE GREAT.

R, Bliezar the Great is mentioned in Hechalot Rabati as being one of the
ten martyrs.68 If he is the same R. Eliezar the Great, concerning whom the
Talmud speaks, he could not have been a martyr, because his deaﬁh was a nabﬁral

69

5 e ) . : ‘
oNne. His death ocourred before the period of persecution commenced,--his

pupils, among whom were R. Akiba, could ask him for instruction, when they went
to pay him a sick call./o

® od ok ok K ko ox A ok kK ok ok ok ok

9. SIMON B. AZAI.

Simon b. Azai is mentioned in Midrash Echa as being one of the ten mar-

P>

tyrs./l R, Tobiah b. Eliezar in Perush lekach Tov to Megilat Shir Ha~-shirim

says with regard to Ben Azai: "The son~-in-law of R. Akiba was so ocoupied with

67, Bhabas 33b.

68, Hechalot Rabati p. 116b

69, Berakot 28b.

70. Sanhedrin 10la; Berakot 28b.

71, Midrash Echa 2:46
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the Tora, that he left his wife. It was while Ben Azai was in the Bet HaMidrash
that he was killed.H72 If the Simon b. Azei or the Ben Azail mentioned in Midrash
Echa and in Perush Lekach Tov to Megilat Shir Ha»shirim is the same Ben Azai,
whom the Talmud mentioné, there is reason to believe that he died a natural
death. The Talmud has it that he was mong the four who entered into Pardes, thé
other three being Ben Zoma, Aher and R, Akiba, and that as a result he died,u
%ok ok ok ok ok ok ok ok F H ok
10. R, Tarfon
R. Tarfon is also mentioned in Midrash Fcha as being one of the ten mar-
tyrs. According to Midrash Boha, however, there is a disagreement as to whether

- it was _
or not R, Tarfon was a martyr. Some would have it that/not R. Tarfon who was =

7 R. Tobiah b, Eliezer in Perush Lekach Tov

martyred, but K. Elasar b. Harsom.
to Megilat Shir Ha-shirim says with regerd to R. Tarfon: "R. Tarfon was very
concerned with the commendments. Onee there was a famine in the land, énd he
betrothed 300 women in order to enable them to eat of the Teruma. And they found
him in the court and blinded him"75

R. Tarfon was a contemporary of R. Akiba, and accompanied him when he
visited R.Elasar b. Hyrkanos (or the Greab)76. There is no record of his death.
The very uncertsinty of Midrash Echa as to whether R. Tarfon or R. Elasar b.
?&rsom suffered martyrdom, serves to indicate that neither was martyred.

On the whole, we believe our hypothesis to have been substantiated by the

proof given--that those considered by later legend to have been martyred, whom

earlier and comparatively authentic sources do not mention, were not martyred;

72. Perush Lekach Tov to Megilat Shir Ha-Shirim p. 15.

73 8., IIag'lga 14b.
be Zunz: S.P.d. M. p. 142, l. 35

74. Midrash Echa 2:46
75. Perush Lekach Tov to Megilat Shir Ha-Shirim pp 14, 15
76. Sanhedrin 10la.
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either dying natural deaths during the period of Hsdrisnic persecutions, or

. : “having lived before, or living after that period. No evidence could be adduced

to show that any of them were martyred at any time.
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CHAPTER IV - MARTYRS IN POETRY.

The legend conoérning the ten martyrs had a long period of dévelopment.

'TQ the brief menkionings of individual martyrs, numbering all told seven, in the

Talmud, are added various passages in Midrashim Echa, Mishle, Tehillim, which

contain comparatively full legends concerning individual martyrs, and which

‘mention ten martyrs,.and to these additions are joined the rounded out, detailed

and cbmpr@hensivé legends concerning the ten martyfs found in = later souroes.77
Besides the development of the legend concerning the martyrs which can be
followed from Talmudic sources to Midrash Ele Eskera and its varients, the
theme of'bhelmartyr legend has been utilized by poetry. In the poetical rendi-
tiones of the legend concerning the ten martyrs no neit details are added, no
further development takes place. |

The followiﬁg are the poetirel compositions dealing with the martyr

& .
legend which have come to our notice. The poem called *AY

78

TRROND 153 pdbX

written by Ephraim b. Jacob, who was born in 1133. The poem called aabn

¥ 14 is embodied in

Poudn written by Menahem b. Jacob, who died in 1203,
the Selihot for Erev Yom Kippur;go The poem called TTpe T'w' siatxwritten
by Joseph Ezovi of Perpignan about 1270. It ieg tramslated by lerael Gollancz
from a manuscript availsble to him.81  The poem called asw &4 mnasww written by -
&

Salomo be Ilsamo Gerundi, who was & pupil of Nachmanides from 1250-~1270. The

poam called @it ixpn laniaxwritten by Jehuds b. Schemarja who lived in the latter

77. Hechalot Rabati; Masechet Atsilot: Midrash Ble Eskera; Maase Asara Haruge
Malehut; Asara Haruge Walchut.

78. Zungz: L. d. 8. P, p. 291 no. 14.

¥§. Zunz: L, d. 5. P, pp. 294, 296, no. 22.

80. Rodelheim: Soder Selihot Mikol Lashsna p. 14. ,
8l1. a. Israel Galancz ppe. 149-160 in Translation fromHebrew and Aramaic.
bs Zunz: L. d. S P. p. 480. no. 2
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part of the 14th oentur‘y.88 Zunz transletes the poem, which has only e passing

reference to "the ten martyrs".B4

There are a number of poetical compositionsg
dealing with the ten martyrs, the time of the okigin of which we have not been

’ £
able to ascertain. The poem calledpa\‘?wﬁmwitt@n by Meir b. Jechiel.so Tt is em~

86

bodied in the Einot for Tisha-Bab. The poem calledysw alawritten by a cer-

oy  a s .
tain Jehuda. ’ Tt is embodied in the Selihot for Rosh Hashanw, and in the Se-
lichot for Minba of Yom Kippur.S5®
89
be. Joseph. o The poem called aeawt awls avstyewritten by Moses b. Chiya.

The poem called miyha vaxwritten by Antoli
920 |
The poem @malledat'nr yibwritten by Matabis b. Joseph. There is a late Tehina
called Neue El Mole Rehamim Tehina, written in Yiddish, which deals with the theme
of the ten martyrs. It mentions only six of them by name, R. Simon, R. Akiba,
R. Hanania b..Teradion, k. Jeshebeb, R. Huzpith, R. Elasar b. Shamua. 91

The poems dealing with the legend of the ten martyrs which we have been
able to examine, almost entirely follow the material in M%drash Ile @skera, Maase
Asara Haruge Mallut, and A.sara Haruge Mallub. Thé poems do not containi all the
features nor all the details of these later sources, (Midraﬁh Ble Eskera and iﬁs
variants). The martyrs are the same as in Midrash Ble Eskera and its variants.
In the poems El Elohim Ftseka,92 end Ele Esl'x;era,gz5 the nemes of ten martbyrs
are given, being R. Simon, R. lshmasel, R. Akiba, R. Juda b. Baba, R. Hanania
bs Teradion, R. Jeshebab, R. Huzpith, R. Flasar b. Shamua, R. Jude b. Dama, and

R. Hanaina.b. Hachinai. The poem, Ezkor Yomim Mikedem;94 speaks of ben martyrs

82. Zunz: L. d. S. P.p. 488, no. 3

83, Zunz: Led. 5, P. p. 369. nos k

84, Zunz: 8. P. do M. p. 32M

85, Zunz: L. de S. P. p. 489, no. 3. end.

86. Seder Kinot for Tisha-Bab. Hebrew Publishing Co. pp. 83, 84
87. Zunz: L. d. S.P. p. 398, no. 2.

88. Rodelheim: op cit. pp. 66 ££, 72 £f.

89. Zunz: L. d. 8. P. p. 313,

90. Zunz: L. d. 5. P. p. 338, no. 3

91, Found in 'Neue Lange Rosch Chodesh Bentschen Techina' printed in Breslau
In 1824. It is inberesting to note that the legend of the ten martyrs formed
8 theme for poetiocal composition for such a long time.

#
92. Rodelheim: op cits p. 14

93. Rodelheim op cit. pp. 66, 72
4. (alleanezs on att. . 1401680
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but mentions only nine by name, being the same names as mentioned in El Elohim
Etseks, and Ele Eskera, the name of R. Hanina b. Hachinsi being omitted. Gollencsz
£11ls the gap by writing two verses dealing with R, Haning b. Hachinai, based
upon Midrash Ele Eskera. The pgom, Arze Lelanon, speaksvof ten mertyrs, but
mentions only eight by neme; being the same as those mentioned in the other

poems, the names of R. Juda b, Dama and R. Hanina b. Hachinai being omitted.

9

Three of the poems, L1 Elohim Btsaka95, Bzkor Yomim Mikedem, 6 and Ble Eskera™

give the reason for the mertyrdom of ten as being the punishment for the sale of

‘Joseph by his brothers; and the poems tell that the law requiring the death

penalty for the selling of a man into slavery was discovered by the Roman em-
peror, while he was studying the Tora. Aocording also tn tﬁﬁapoemg after the
saged had been condemned to death by the emperor, they asked for and received g
respite of three days, during ﬁhioh R. lshmael ascended to heaven, and ascer=
tained that the decree was of divine origin. In the poem Ele Egkora, R, Ishmeel
was met by "o man clobthed in linen" when he entered heaven.97 These details, we
gsee, are similar to those of Midrash Ele ¥skera and its verianbs. The poem
Arze Lebanon98 does not tell why the sages were martyred, bub begins with a
lament over the ten martyrs, mentioning briefly eight of them.

The details concerning the deaths of R. Simon and R. Ishmael in these
poems follow the details as given in Midresh Ele Eskera, and its varisnts. In

99 i 101

three of the poems, Ezkor Yomim Mikedem””, Arze Lebanon, 100 and Ele Eskera,

it is told with regard to R. Akiba that he was tortured to desth, by having his

95. Rodelheim op cit. pp. 14, 15

96. Gollencz: op. cit pp. 161-3

97.Rodehleim op. cite. pp. 7374

98, cf. Seder Kinot for Tisha Bab pp. 83, 84

99. a. Gollancz op-city p. 166. (b) of. Berakot 61lb.
100. Rodelheim:op. eite p. 83

101. Rédelheim:op.cite p. 74
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flesh raked with iron combs. The poem, E1 Elohinm Egﬁ:aké,loz

not only»tells how
Re Akibe wes killed, bub tells also that he was buried in a cave by Eigjah and
J;shua 1. HaGarsi; adtho it does not give thé details as to how he was brought
from the prison to the cave, nor a deécription bf the cave, as does Midrash

Fle Eskern.t0% = This poem tokes over, in addition, the story from the Talmud

of how the activities end tragic end of K, Akiba were shown to Moses by God, * 0%
The deaths of R, ‘anania b. Terddion, R. Elasar b. Shamua, R. Hanina b. Hachinai,
R. Huzpith, R. Jeshebab, and R. Juda b. Dama are but briefly mentioned, by the
poems we have examined. The only poem which mentions R, Juda b. Baba more than
briefly is El Elohim Btsaka, 105 which tells of his not sleeping naturally. 0
The poem, El Elohim,Etsaka,lO7 speaks also of the punishment to come to Rome,

I
L4
in the form of & cloud which would rain down evll plagues upon the city for

twelve months.108

The legend of the ten martyrs became of important liturgicel interest.
The various poebts were not interested in adding to the martyr legend, but in mak-
ing use of it as a suibtable theme for poetry. It would seem that in developing
as the martyr legeﬂd did, from isolated facts to a rounded out, completely
detailed legendary whole, and finally being made the theme of poetlical composition,
it followed a natural course of development, A similar progress of a legend
may be traced, for instance in the development of the legend about king Arthur.
Boginning with a few facts aboﬁt a Celbic chieftain, legend developed a complete-
ly rounded story with regard to King Arthur, which was canonized, so to speak,
in Sir Thomas Melory's "La Morte D'Arthur." The legend was then turned into
poetry by Spencer and Tennyson‘and was further develpped. The legend concerning

the ten martyrs found its highest development in Midrash Ele Eskera and its variants,

Maase Asara Haruge Malchut and Asara Haruge Mgjchut.

102. Rodelheim:op. cite pp 15, 16.

103. M.E.E, p, 442a; M.AHM. p. 447a.
104. Menahot 29b.

105, Rodelheimiop.cit. p. 17.

106, M.E.E, p, 442b; M.AH.M. p. 447e

107. Rodelheim p. 17. ﬁﬁf“%/gtisf”%
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108. Hechalot Rabati, P 113b; Midrash Ele Eskera p. 44la.
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