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- l a-

Genera l Synopsi s of Thesis 

The task of thi s thesi s l s to create experimental 

ho liday worshi p aerv1ces for Reform High Schoo l and adu lts . 

Starting from t he assumpt ion that our holiday worship 

servi ces l ack es theti c , dramatic, and t hemati c unity ~ and 

that, to a l arge extent , they have become perfunctory du

ties, rather than ■ean 1ngful rel1g1oua experiences , we ha•e 

t r ied t o exami ne aome of tne essentia l components of tbe 

worship servi ce and appl y these princip l es to new creat i ve 

aervlcea. 

Thia task le not completed here, nor wi l l it be f i n

i shed within a single lifeti me. Rather, 1t la concei ved 

as an on- goi ng and necessary ques t for holiday worshi p aer

v1ces that wll l epealc to the heart• of cdern, Rcfora Jews 

i n a Twenti eth Century s ociety. It is a quest to devise 

foms and tne■es that wi l l involve the worshi per and strike 

at t he heart of man's deepest and ■oat basi c concerns. 

The Hanukeh serv t c ~ l s an exupl e or a worGhip ser

vi ce that 9ttempte to involve the woreh1per by providing a 

developing drama cent~~ed a round t h ~ Hanukah theme. Since 

the central liftnukah theme 1e "reded1cat1on," the serv i ce 

begins 1n an empty sanctuary. During the course or the 

t he serv i ce t he sanctuary l s l i t erally reded i cated. On a 

apl r l tual and psychol ogical l evel, the worshiper s are 111-

prepared at the outset ror e worship experience. But aa 



t h e s erv i ce progresses , confl1cc ano doubt, hu~or end sa

tlre a r e expl oi ted to enabl e the 1ndl v1dua l to be caught 

up in t he drama of the re ligi ous experi ence and achi eve 

prayer . 

The Passover reading, Once Upon a Passover, 1s de

s i gned to be used at a youth ~roup Seder or, poee1bly , 

a n adu lt communi ty Seder. It operates on the principles 

that dramatic and didact i c narrative, essential and tra

di tional element:, 1n t he Passover Seder, can be used to 

heighten the esthetlc va l ue of a Seder experi ence , and i n

duce rea l involvefflent through drama and the•e• 

The service for Sukkot deals with the theme or death , 

one or man'• major and ulti mate concerns. It 1s a service 

i n poet i c form, to be conducted out of doors and at night. 

Throu~h the man i pulati on of s ound, s ight, and SYflbol , the 

cengregant le l ed through a li fe-cycle of seasons to Joy 

i n hie mortality and then to aff1rm 11 fe a t the last . 

The task of writing creati ve services has j ust be

gun. The proper form and framework for each service nrus t 

be found, aa wel l as a re l evant and consistent theme. rt 

ls hoped that this atteapt at creati ve hol i day wor~h1p ser

vices will be the beginning of a new and exc1 t 1ng chapter 

in the develop~ent o f Jewi sh liturgy. 
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Ttme wae when publi c worship he ld top bi l ling in 

the II Event s About Town" col umn. Long before t he advent of 

thea tre, mot i on pi ctures , and Ed Su l l i van , a religious cer

emony constitu t ed an event of great exc i tement and i mport. 

And l i tt l e wonder. The avid devotee or r e ligion waa s erved 

up an i mpres s i ve bill of fare: pageantry , musi c, choral 

s i ngi ng - a eacr1r1c1al meal from s oup t o nuts. o r t en he 

wou ld travel for days, weeks , or even months, t n or der to 

at t end the hol i day reet1v1t 1ea a t the Templ e i n JeN■ale■• 

Each worshi per fe l t pers onally i nvolved 1n these annua l tea

tl v i t i ea, for each man had a great dea l at stake. Wor■h1p-

1ng God i nvol ved making a per■onal sacr ifice. Thi a genera l 

ly t ook the form or an anima l or one ki nd or anot her , wel l 

cooked t o the eatt afaction of De i ty. pri esthood. and worahlp

er. In add ition, the fa rme~ contri buted a t i the of hl a pro

duc e as a v i s i bl e t oken of hi s co•■itment to the Deity and 

to the pr i estly cu l t . 

We moderns , eo terri bl y i nsurance conacio~a , have t o 

ti p our hata to t hese early anoeator a of ours . Long before 

Blue Crose , or a croaa or any co lor , for that ~•tter , our 

f oreratheN were so ld on t he value of taki ng the appropri 

ate l i f e end property 1nauranoe with the Deity, Inc . For lt 

was ~ell known and acknowledged that rat sheep and f eatl v i 

t i ea went a long way toward warding off Ph111at1nea IU"'d 

flies , and other dangerous ene■l ea to 11te , 11■b, and prop-
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er t y. I n those days , men and god s had bus i ness to transact 

and t ransact i t t hey di d wi th great pomp and fanfare. 

Wi th the demise ot the Templ e and the rise of the ayn

agogue as t he domi nant religiou■ instituti on , Jewi s h wor■hip 

l oa t l i t t le appeal. To be aure, anl■al sac rifice had been 

a col or fu l and central part or ho liday worship , not to ■en

tlon the Levites and the Kohan 1■ , who now round tbe■aelvea 

out or vogue and unemployed. But in ■p1te of tho■e loaae■, 

3ynagogue worship developed and proapered. In goi ng to the 

eyn8gogue the Jew got both exerciae and Mucati on , and i ns

piration. Ke gave h 18 voca l chorda a good workout, lo\ldly 

i ntoning the prayers and huam■ i n a alng-aong rhythm , tinting 

the tones with whatever degree of exul tation or aadneaa the 

part i cu l ar tiae or ■o•ent had tnveated hi• wi t h . I n other 

words , he was able to get al l the vi negar out of his ayatea. 

Or, 1f I t was honey , he could expreaa all the sweetneaa and 

1ove that he felt in hie heart, bl ess ing God , man end even 

t he Goyi m. 

This ki nd of vocal exerc l■e - 1n wh ich eaoh aan • l ed 

for God's a t tenti on by s hout ing Juat a litt l e l ouder than 

hi e nei ghbor - had a cathartic errect on the worshi per. 

Whatever miaertea beaet hi■ at the mo■ent , he telt 1-eaa

urab ly better after getti ng 1t orr h i s cheat. When the Jew 

went to pray , he worked at it. Ke dayepcd, away1ng back 

and f orth to the rhytha of the chanti ng, getti ng into t he 

awing or th1n~a : c ranking himself up , ao to speak , before 



h is s piritua l engine cou ld turn ove r and start t o rea lly 

r un . Then there were a l way!! trips up to t he Ark and t!ie 

Bemah; l l r t ing the Torah, rolling it, dress ing it, holding 

1t, ma r ch!ng around the synagogue with it s o t hat , a8 though 

i t were a revered a nd sainted grandfather , each child ~1ght 

give h i m the homage of a r everential kiaa. And when Sim

cha s Torah r ol led around , the action really began . Round 

and r ound the congregation would danc e wi th the Torah, ,ak-

1ng the Hakafot, and hav i ng a grand time to boot. 

The Jewish worsh iper was appealed to on an i ntel lec 

tual level as well . There was always the reading or t he 

week ly por tion or Torah, oft en foll owed by a Oreeh or hoffle

l et 1ca l exposi tion of the portion read, r elating the point 

of the Chumash t o the llfe s 1tuat1on of t he cofflllunity and 

1ts 1nd1v1dual members. As the litur gy d eveloped , the wor

shiper wae a l s o educated by the rep~t1t!on or prayers dea l 

i ng wtth c ommon h1stor1cal or igins , goals, values , a l l o r 

wh i ch were under D1v1ne guidance and scrutiny. The salva 

tion of the g r oup and the 1nd1v1dua l were at stake and were 

worked out wi t h devot ion, pletv, and o f ten ranat l cls~, with

In the confi nee or t he worsh1p ■e!"V ice . 

A l ot or water end ot her rast-mov1ng commodities have 

gone over the d&ffl etnce then. First came the enlightenment 

and the emenc1pet l on or Jewry rro~ t he conf i nes or its ghe t 

tos and its oh-so- ethnic ways . V th the privilege of citizen-
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ship i n t h~ secula~ state c a et e need for secula r educa

tion and t he value or get t i ng ah~ad . More t han anything 

else, the Jew want ed to be one of t he boys, and whether 

the boys were Kosher or not made little dt f!erenee to Most. 

Ae circumstances shi fted t he ma j or J ewi s h con,~n! t y to the 

United States and t he quest for prosperi ty se t the peop l e' s 

hearts on other than religious concerns , the old ways suf

fered a considerabl e setback. The s l aughter or Europe's 

Jews by Hi t l er and t he r i s i ng tide of scept ic ism and ■ater-

1a11sm haYe sea l ed the rate or t he "old t l ae Jew", wrapped 

i n t he extasy of talli s and t 1f1 111n. More rec entl y , T.V., 

Ci nerama, and Hootnanny have captured t he fancy and atten

t i on of al l our people. True , our services a r e ■ore digni 

f i ed , our Temples mere magni ficent (though often l acking i n 

taste), and our pews padded wi t h ai r-foam cushi ons. But 

a l l this grandeu r, represent i ng t he accu~u lated wealth or 
an immigrant communi t y, ref l ects a pa l e i mage in the mi rror 

or Twentieth Cent ury ~mer1can s oc i ety. 

There was a t ime when churches and synagogues wer~ 

great patrons of' the arts , encouraging creati ve talen t i n 

mus~c. art, l i turgy and a rchitec t ure. The arta wer e har

neesed t o beaut1t'y and deepen t he a1gnif1cance and val ue 

of the religious se tti ng 8.J'\d the religio~s se rvi ce. Onfor• 

tunately moat or our reli g ious instltutione and worshi p aer

nces go withou t the talents of the ~oat gif ted ~e■bera ot 

the co-unity. Religi on and creativity eee11 t o be two con,-
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cepts 1n tot al contradic t ion t o one another. Many Reform 

J e~s are ~ntouched by t he services i n t he Uni on Prayer 

Book and demonstrate their unconcern by rare l y showing up. 

When they do , t hey expect the same old fami l i ar i nterac t ion 

between the untouching and t he untouchable. Creat1t1ty and 

innovati on are all r i ght in the~ world , but not 1n the 

syna gogue. 

We go to concerts and are thrilled by the beauty ot 

muaic that expresses t he milt1--d 1■ens1onal . We sit 1n 

rapt attenti on at the theatre as teara and laughter are a l 

ternately evoked 1'roa our 1n■ost bei ng. We are touched lay 

the expressi on of human vice and folly in all of its stark 

rea l ity. We weep over it or laugh at 1t. Ve ridicule and 

admi re the werat and the beat in our natures. Ve watch our

selves bei ng exposed - all the greed , envy , hatred, and lust 

that l s 1n the hearts of a l l of us. And we see that cour

age has not t aken f light; that nob111tJ and aubl1■1t;"J are 

sti l l oars 1f we but ~ake the attempt. We leave the thea• 

tre feel i ng clean and good and reborn and Just a littl e aore 

human for our experi ence. 

We thri ll to the beaut y of an art exhibiti 'nl or of 

a bal let; we c l ap our hands and Joi n the latest tolk 11nc

era aing1ng aonga of social concern , and or tolk legend. 

Bat when 11e go to Teaple, to a worship aervi.ce, we feel l i t

tle 1n•olve,aent er .tnteraot1on w1tb the service itself. 

Du■ped into aott-ousb1oned seats that el ide down ao t hat 
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he's practically flat on hi s back before the Lord, and 

far removed from the "stage" where the on-going enter

tainment 1s often second-rate, the worshiper 5 l ouchea s l eep

ily through the service waiting ror the seI'ftlon . Unless t he 

rabbi is particularly g1fted in oratory and well versed in 

nearly everything, his weekly ofteringa dea l even more 

harshly wi th the alreadly delicate digestion of the aodern 

worshiper. The congregant then utters his first fervent 

prayer of the evening: "Let :tend, dear God, ache1n gcnug . 
a lready. Amen." And yet , i f the congregant 1s a parent, 

he will Just i fy a repeti tion of thla tireao■e folly on the 

ground that it is good for the children. 

To be sure, not all worshi p is meaningl ess , nor do 

all people remain untouched by many of the prayers and re

sponsive readings. Bu,t in the main, for the majority or 
Reform Jews, going to Te■ple is l ast on thei r l ist of 

things to do. There are reasons why people are not getting 

exci t~ about their spiritual life and the Temple wh1ch ls 

said to speci a l ize in such matters. I hardly think l t f a i r 

to bla~e this lack of interest total ly on vain striving& 

arter ■ink ooats and more finely t uned co~ponent parts. 

It la tMJe that regul ar attendance at religious services 

de•anda a commi tment and a resolve on the part of t he con-

gregant. 

profit. 

It alao involves a sacrifice of time, pleasure and 

But ■oat pttople make these kinds or aaorificee and 
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coNmitments every day of the i r l i ves for thl nge they consid 

er i mportant. People seek out recreational and soci al ex

periences from whi ch they derive gr~at benefit 1n e i ther 

pl easure or pain . At the Human Belatione Laboratory held 

i n Bethel , Maine, the summer or 1964 and run by Rational 

Trai n i ng Laboratori es, I saw men and wo■en •ho rarel y went 

ou t of the i r way to attend religious services , yet who were 

vi tally concerned with the perpl•x1ng questi on• or th• in

d i vidual 's rel ation end t nterecti on with society, his iden

t ity, and the quest for an overall cosmi c purpose- areas 

well withi n the concern or a ny modern , progressive religi on . 

Many of these hi ghly intelligent, above average protesa ion

al peop l e had either been alienated by their relig1oua train

ing or were i ndi fferent to i t. To be honest , they bad fled 

t he ins t.i tutlonal1zed fa ith they knew t o more pro,iis 1ng ar

eas of self help i n s ecular f1eldo . Religion and public 

worship were Just so much hwnbug and phon~nesa rr011 whloh 

one had to escape. 

Maki ng servi ces more d1gni f l ed has not really etrec,

ted a change ~n th1s basic attitude. We are not deali ng 

wi t h straw aen in t hree-button suits and country--club tane. 

We&""• dealing wi th hi ghl y educated , ■enaltive buaian b~1ngs 

whoee det11and& on other • •n and 1nst1tut1ona are treaendou■ • 

True, we have modernised. We have ude adJuetwents. But 

they are ■o■ tly on the surface of tbings . We are c l eaner, 

cal•er, ■ore deoorou■ in our worah1p habits than any pre• 
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v1ous Jewish group. We have changed and shortened the f or 

mat or ou-r services, introduced the organ , and have added 

choirs of beautif'ul voices. To many the prayers we utter 

and the hymns we sing are so many anachron1a111s. They do 

not speak to the heart or the problems or the mo<tem Jew 

in an afrluent soc i ety. They still ramb l e on about crops 

and harvest and some vague p l att1tudee about I srael 's mis

s ion . But nothing about man's 1solat1on 1n a world ot 1n

creaa1ng t echnology. Mothing about the problem or identi

ty on an i ndivi dual and a group level. Aftd nothing ■peclf

ic of what our mission really consists of, or how to im

pl ement it - or if there ls such a thing , artwr all. 

Everything is so sweet and decorous that we ■wee,, 

a l l the vice and folly and grandeur of our human existence 

under• rug and never dip into the well~■prings or rea l 

feelings and e■otiona that charge th e existence of every 

human bei ng. Instead we tiptoe abo~t on the aurt■ce , ad

•itting that , of course we have taulta and probleas, but 

with God's help we shall overoo•e all and witness the u■h

ering i n or the Me@eianic Age. Littl e wonder that people 

stay away tro11 public worah1p when th1s kind or 1ne 1p1d and 

shallow dialogue goes on week &fter week. To place all the 

bla■e on our people or the age in wh1eh we live le t o beg 

the question. It our worahi p services meet few basic ne9ds 

or, at least, not enough of them, what then llftl■ t be our res

ponse? Cllng ~n blind obstinacy ~o our Union Prayer Book , 
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Ne•lY revised and i nitiate more bingo parties to compen

sate? Extravaganzas, Zionism, end a~t1sem1t1sm raise 

money and i nterest as l ong aa they l ast, but i n the r1nal 

analysis the pri Me function of the Templ e reMine and 11\lBt 

remain the spiritual e l evation and enrichment or a com11Un1• 

ty Joined together ror prayer, meditation and selr scruti

ny. 

No one will deny that 11attera of the ap11"'1t are the 

concern of the Tefflple. To many people, however, the word 

"spiri tual" has taken on a ftlean1ng of the f'limay and incon

sequenti al, not a valid d1■ena1on or the real knockdown , 

dragout reality of a world 1n which we live. In short, the 

province of the Tftlple 1a the ur.real and the irrational. 

Aa a result, it 18 not to be taken ser1ouely •~ an 1net1tu

t1on f'Ulf1ll l ng the vital deaands ot adult■ but net be •~p
ported for soci al reasons , reasons of sunival and , of' course, 

the children. If th~ continuing function and support or th~ 

synagogue depend on the soc iologica l fad of the •oment and 

nothing leas oapr1e1oue and t11M-.bound ae th1e, it does not 

deee-rve to !S1n•v1 ve. And our services , the utterance ot our· 

val ue• and ideology are not now equa l to the talk or reJu•-

enat1on. Not onl y do they lack depth of content, but the,y 

lack that eathetic beauty , ehann and dra■a t hat 1t1ra the 

■ind and prepares the hu•an heart for dJnui o soul1t1rr1ng 

and spiritual ~tNahaent. fl'I~ lack a olear-o¥t progru or 
action, and e ■eaaage tor IIOdern aan. Thia ahou l d be the 
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"specialty ot the HOUSE" and i t i s poor rood ind~ed for 

those who seek nourishfflent at l ta gates . 

Thi a lack of appeal and vita l i ty i s particularly ev ~

dent 1n our ho liday liturgy. A holiday seni ce d1at1ngu1ah

es itself by the insert i on of Kpecial prayers 1n the regu

lar service, by a change 1n sermon topic and the exchange of 

rlowera tor fruit in altar decoration. The congregati on 

reads of past glories i n our history without ever reeling 

a powerfu l connection between the past , present and future. 

The holiday services have no beginning, no ■iddle and no 

climax on which to end. They lack a uni ty of theme and vit

a l message while aak~ng the congregation to thank God for 

a harvest that has long since been gathered in. The choir 

sings for t he worshipers, the Rabbi prays for them, preaches 

for them. The congregati on remains rro■ start to f1niah, 

dispassionate observers •1th no real f\Jnct1on~ no part to 

p l ay in acting out a drama which 18 at beat hinted at but 

never i nvoked. 

Instead of aaudl1n eent1mental1ty, l et there be aer

v1cea or steel. Instead of evaa1on and the a•ooth1ng over 

or both the hu■or and the despair or hu■an existence , l et 

there be cr1ee rr011 concrete; rro. those who dwell between ' 

b••••n and hell aowiewhere on tbe fourteenth floor or a aky

aoraper. Let the ~reaa1on of a P1ckwlck1an ra1 t h fro111 

the padded pew and the pol 1ahed pulpit be replaced wi th the 

enactaent or the b~aan draN drtvtng ror d1v1n1t7. Let no 
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bu5h burn for ~s, no sun stand still thi s side of darkness. 

But l et there be an honest expressi on o f ou~ doubts and 

fears as wel l as the transcendency of our aspirations and 

dreams. Then and then only can a holtday don the cloak or 
d 1stinot1on and meaning for our peop l e. For only what the 

peopl e live and experi ence , even v1car1oualy, can possibly 

be or any l ast i ng val ue to them. And it 1a precisely things 

of lasting value which the Teaple aervi cea 11\lat of ter ita 

people ••• vital and a1gn1ficant religious experienoea. Any

t ning s hort of this woul d spell disaster and defeat - t he 

■aintenance of an i nstitutional facade wboae rel1g1oua ac

tivities are ■ere puppetry and drab repetit1~"· 

The development of an 1■ag1native and creati ve holi

day liturgy is one way in which to begin the ta■k of rein

Jecti ng aenae and senai bllity , reason and reality, strength 

and excitement i nto t he veins and arteri es or synagogve wor

ship. To create ror the changing needs and yearnings or the 

people i a in the best tradition of reform . Therefore, i n 

the finest traditi on of Reform J\lda1as, with great respect 

for the tradition and what has gone before, and 1n answer 

to tbe needs of our age, 1t ls the task of thi s project to 

atte•pt to spell out some or the poss i b i lities , and to at

te■pt their implementation in the raab1on1ng of several 

creatiYe holiday servi ces for Refora adults . 

Like the proverbial f l edil1ng with salt on it• t~11 

an~ chagrin i n 1~s heart, creative service• bave been taken 
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wi th more than a f ew sal ty grains . As a rul e , t hei r long

evi t y extends t hrough one perfo rmance , with an encore ln 

the back end of s omeone ' s f iling cabi net , usua l ly the au

thor's. The rema i ning copi es are l eft stranded on t he pews 

by the congregat i on . The chi l dren, who genera l ly d i splay 

more i magination about such t hings i n ~i•eo , convert the 

va liant effor t s of would-be liturgi cal revolutlonar1ea tni, 

paper a i rpl anes. They are then l eft t o the tender m1n1atra

t i ons of the Janitor who 1s the last one to see the■ and 

who d i sposes of t hem in short or der. 

Th i s reaction to creati ve a ttempts at changing the 

l i turgy stem from several important factors. In the first 

pl ace there is ver-y l i ttl e crea tivi ty 1n thestructure of 

the creati ve service . For t he aost par t, the tradi t i onal 

pattern l a followed, omi t t i ng s omething here or addi ng ao■e

t hing there. But usually, t here appear s nothi ng very s t art

ling 1n the way of real i nnovati on . 

Heretofore, creati ve ser vices have attempted t nnova

tion 1n exchangi ng one set or words for another; or more 

prec i sely , ~nother man ' s version of the prayers i n the Uni on 

Prayer look. The resu l t has been the exchange of one bouquet 

or flowers for another. rro the average worshi per , who ~ae 

little use for flowers , except on special oocas1ona, a alight 

variati on i n scent or color doesn't seem to make a s1g:n1fl 

cant difference. Other services of t he creative vari ety 

have utilized the tradit i onal method of drawing aaterial 
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from va.r j nus Jewish sources. They aay ever. i nc lude some 

quotati ons fro• non- J ewi sh sources , just to exhibit a lack 

or prejudice. 'n'lis too often ends i n Just another ■an 'e 

concoction ot anecdotes , prayers and parables. I n the tin

a l analysis , it l s of little consequence . To the worship

er sub jected to the rigors or creative brainstoraers, one 

anthology or aorali&MB l e as good as the next. And at that 

point , the published prayerbook takes on new appeal and vi

gor when eoapared with upstart stapled ■heets of m1■eo

graphed paper. A• a result, creative servi ces have been 

abandoned for the •oat part to the province or JfPTY c011111it

tees, or to youthful i dealists cranking out new •ers1on• o r 

the Ten C0Wm1andments 1n the ramshackl e, mosquito-bitten of

fice• or their eua■er ca■pal 

Pas t liturgical attetapts at refo~• and rencvat1on 

have a lso fai led to explore new means ot careyi ng the ser

vice forward . Ve have that bad habit or dropping tn~ needle 

on~o the wel l wom groo••• or respona1ve readings, readings 

in unison and sol o readings. The methods ot verbal diversi

ty have not yet been fu l ly explored. In ■oat Retor. con

gregations the ■ervice■ cona1at or ~he rollowi ng eoaponenta : 

the Rabbi (plus or ■inus a Cantor), the choir (■oatly hired 

proreae1onala) and the Congregation ( l argely uninvolved). 

In oonatructing creative holiday aen1cea , one auat 

consider and exploN the poes1btl1ty ot the addttion or new 
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e l emente t o thie famil i ar l i st. Ordinarily the d i alogue 

whi ch keeps t he eervice moving is carried on between the 

Rabbi and the congregation. The uniqueness or tbia give 

and take situation wears a bit thi n in a ver-1 short time. 

There should be other speci al1zed groups to pick up the 

ball and run in forward. For exaapl e , a select group of 

mal e congregants seated somewhere in the congregation, apea" 

king t o a particu lar the■e and responding i n a particular 

way to the progression or the holiday drama. A group or 
fema l e congreganta to bal ance their aale counterparts , 

with their own special 1ntonationA and attitudes to ex

press as the servi ce develops. There • 1ght be a children's 

group aa well, assigned to a specific role in moving th e 

entire congregation through the experi ence of ttm holiday 

service. These three groups, or however ■any ot the11 one 

might choose to use in any given servi ce , would then act as 

separate units with ~spect1vely dist inct charactera and at 

the same ti■e, interact with the Rabbi and the eongregat1-on 

at large. Also , certai n i ndividua ls with aggreea1ve ten

den~1es and given to ~xtroveralon ■1ght be asa1gned certain 

rol es in the reliving or the religiou■ draaa. One ■uch in

d i vidual •1ght be usea to interrupt a particular sequence 

wh1~h wa■ rapidl y being overworked by ■uddenly entering the 

sanctuary .with a startling announee•ent that throw• a 

wbole new perapeetlve on the proceedings. 



I n a service, a s 1n 11fe, perceptl o~ and rea lity 

coexist on a multi-dimens i ona l level. Each new turn l n 

the ser vice should be an unfolding, a peellng away, if 

you will, of what wa s t hought to be, for what now a ppears 

to be the case i n contredist i t.ct ion . The u:-1fold ing and 

deve l opment shou l d c ot t.1 11\h:· • t: 1 a o l1max l s reached; 

until the theme of t he serv ice and t he rel ! g:o~s Eitua 

t1 on have been dr i l l ed to t helr bedrock ano we are stri k

i ng sparks . 

In addition to the choruses and th~ individua ls 

act i ng out the i r r espective roles , a device well known 

t o s t udent s of Greek, Roman , and Elizabethan dra■a could 

be employed. The voice of God , t he "1a. a ■ach1na ao 

br i l l i antly used i n the p l ay J.B., by Archiba l d MacLeish . 

There are always a r ew people i n the congr ega tion ~ho 

l ike to play God . Vhy not give them the chance . This 

aberration mi ght as well be u t i l i zed for some cons t:-uc

t:.ve purpose . Peop l e d<> it al l t he t i me any-way, nearly 

always unconac lously . Let i t be a conscious act . In the 

service one sho~lo ma ke u&e of every asset and defect 1n 

the c ongregatl or. t owards t he bet terment ot the worshlr tX

peri ence. The service mue t active ly i nvol ve the greatest 

number of peopl@ interacting w1t h as di verse a verbali za

t i on aa pos sible. 

One or the proble■a i n an average Retoni servi ce ls 

that there l a t oo little phys ical movement. , aide r~m 
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i nvolv i ng more members of the oongr egat1on i n concrete 

pert1cipat1on dur i ng the course or the 1erv1ce, there 1s 

a need to provide t he ktn d of 1n trod~ct1on to the worshi p 

t ha t will j olt the people out ~f t heir ao■nambulence , 

f orce t hem to shift gears and tune themael ves 1n on ■ 

higher-the~veryday frequency. Such• devi ce ~ight be 

the congretat1on r1a1ng •• a portable ark i s carried into 

the synagogue by a spec i al corps or congregationa l met11-

bers; perhaps fathers or elders, preeedeJ by a proce~e 1on 

of congregants carrying aa ffl■ny Torah scrolls a■ the cor1-

gr~gation has. Whi le this processional 11 proceeal ng 

in i ts assent to the platform or pedeatal on which the 

ark is to be enthroned., the congregation ehou ld be stan

ding and s i nging a h,-n that 1• grand and brilliant 1n 

tone and style. 

Thi a pageantry could be expande<l to lnclude the 

fUrnishlng of the sanctuary wi th all t he i mportant aywbol s. 

The Ten Cowmand■enta eeuai be oarr1ed 1n ; the A■erlcan 

and Jewish flag■ and the Menoroth. In the work~ng out 

or this oereMony , a group or cont1nnat1on ■tudent■ could 

lower and l i ght the eternal light with oil and wiok. 

Electric 11ght bulbs and ■witches should never be uaed 

wi th ceretn0n1a1 obJecta. "J'lhe light or the 11.c 7wa1d 

and the Menoroth should be candle r1aae, ror tM tl1ok

er1ng r1a■e ia far •ore ••~hetic and fraught wl~h ■eaning 
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than • ml sp l sced Chr1et~aa bu l b . A de l egati on of ~he 

Hadaseah or women 's club ahoud4 fol low w1th the Sabbath 

Licht and handmade cover on which to place them . More 

often than not, the Sabba th or Holiday candles end up 

on a makeshi ft table dragged 1n tro• somewhere 1n the back 

r oom and appeari ng so~ehow out of place , put in rront or 

the Bemah. The idea l synagogue woul d have a ■pecial nlche 

bui lt i n t o l he decor of the sanctuary in which to p l ace 

theee candles. In perfol"lling the candle-llghti~g cere

mony, the wo~U\ should aacene to t he ni che wher e t he can

dles have been placed , cover her head with a white ker

chi ef and recite the blee■lnge whi l e all t he wo•en i n t he 

congregation rise. At the compl etion of the lighting of 

the Menoroth , .kl:. Taei d and Sabat L1ch.t, tbe congregati on 

should rise and s i ng wi th the choir a aong ot pri de and 

tri umph, aueh ae f!J.l.l. HI.I:. S1na1 (lo ag&da ral l o agada ra1, 

v' lo chalo• over). 

After the song la over , the Rabbi ahoul d riae from 

a seat i n the congregat ion, indi cating tha t he 1 ■ of tbe 

congregation, a nd i s acknowl edged a• Rabbi by v i rtue ot 

his year~ of education and study . The Rabbi r.hou l i pl ay 

the r o le of the educa t ed l ayman, and not ■oae ki nd of 

overred prophet . He ■hould be 14entit1ed with the peopl e, 

for aurely hia place 1• with the people, and h1■ origin 

t a or the peopl e . Ae he r 1aea, the e l ectric lights ■hould 

be s l owly d1maed . He ■hould proceed to a pul pi t which 1a 
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not in f ront of t he ark , but whi ch i s eituated on soae 

level oelow the ark or possi bly i n an area well reaoved 

f rom it. At t hle poi nt the congregati on should be 1n a 

total ly di fferent mood frOtl the one with whi ch they en

tered. Everyone should now be ready and rece~t1ve to be

gin t he draaa or the wor shi p in earnest. Ada1Ctedly thia 

ceremony hae many aepecta to i t and it 1s posaible that 

i t might be ~ore effecti ve if it were apread out during 

t he courae of the entir~ aervi ce. 

At thia point we have a ohol r , a oboNa or two and 

a cong-r.gatlon. Mo• let us take a look a t another and 

very 1Nportant ooaJ)onent ~rt, t he inatnment.al aect1on. 

One o f the pride and Joye ot Refor■ apol oget1ca 1a the 

fact that•• brought the organ into the Te■ple. And in

deed, organ accG■paniment and organ eoloa add wch to 

the beauty or the service. But what ever happened to 

the ~eat or those ~•&01f1oent aounda and expreaa1ons bJ' 

whi ch huaan aap1rat1on t ake• wing? If our B1bl1eal aa

ceatora were defi c i ent in technology, they certainl y had 

the edge on ue 1n the real■ of imagination. In their 

prai ae or the div i ne and 1n their aanct1f1cat1on ot llfe 

they nbraoed depth ~nd d1•ena1on of expreaa1on through 

the ~•e ot the lute , the lyre, ti■brel•, the 12,L and the 

Ohall11. In order tor a servi ce to plub t he depthe and 

scal e the helghta of aap1rat1on an enae■ble or 1natru-
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men ta J voices is highly desirabl e . i f man la to truly 

g l or ify God, then he must perfor ce emp loy every wor~h

whl li means of expreaa ion a t hi s col'O'lland. ftnd we have a 

whol e or chestra or i nstruments to c hoose from , each one 

with its own unique character a nd tone; each one s i ngly 

and in con j unction wlth its fe llows, capable of creati ng 

mood s a nd evoking fee lings of a profound and sou l -stirring 

nature. 

Fo r exampl e, 1n 3 holiday Passover servi ce, instru

menta l t hemes cou l d add a new and meaningful dimensi on t o 

the beauty and aens1t1v1ty of theservice. There ia the 

vo i ce of t he Pharaoh, the voice of oppression , s l avery, 

and the utter contempt f or the sanct i ty of human l i fe. 

There are instruments whose charact er and tone express, 

more surel y than enti re verba l chapters, that which 18 

ruthlees, crass and pagan. There is the theme of the op

preaaed ••• the Iarsel i te s l aves , human machines, t hl robots 

of antiqu i ty dedicati ng t he i r lives to the building or 
greater and grander tombs for the dead. 

Moses haa hi s theme too . The man or uncertain ori

g i n. d1scover1ng t ha t the F..gyptJan be appears to be la 

no more rea l than the F.gypti an in al l or us. There la a 

musica l theme to express ht.a search for identity and h1a 

ema~ement ~nd fright when he diacovera the gcd within hi~ 

and without. There 1s the mu1 1c or the plagues - eerie, 
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f rightening, horri fying notes t hat s t r i ke terror in t o 

the hearts or those who allo~ themselves t o be .Bgypt1ans, 

Helots and Philist ines. And fina lly, ther e is the mue i c 

of redemption ; of triumph at t he Red Sea when God i s d is

covered i n t he human will and struggle for liberty. Wh9t 

grandeur sueh t he~ea coul d add to a holiday servi ce. What 

a distinct character the day and the event can assume ln 

the hearts and minds of those who are swept along by ita 

musical expression. The author of th1a theai a doean't 

pretend to have the musi cal ability t o develop auch themes . 

Nevertheless, our deficiency 1n th1a area or worehl prul ex

pression needs t o be pointed out with the hope that those 

who are musi cally gifted ■1ght tocus their t a l ents on thi~ 

prcble11. 

Another illustrati on of hoM the use of an 1natruaen

t a l enaembl e in the worship service can he i ghten the re

ligious experi ence can be seen ln the holiday of Puri■• 

The mua1c or Persia; the abandon a nd swirl ot theMardi 

Gras; the voice o f Esther, expressed perhapa through the 

Challil; the theffle song o f the headstrong and easily 

swayed k i ng ; and t he .uaic or Paa~is■ - Ba.an'• ~~•1c ; 

the t une tbat i a braaay and arrogant and overpowering 

like the strains or Pmitschland . Deutachland ~ Alle■1 

the 11\181 0 or the Third Reich, the IIUB1C t hat .. 11 the Kit

lera and Kadna ■arch to ; t he ■valo with whic h they aeek 
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to p i ed -p i per an entire socie t y ~o t he pervers i on of 

tyranny and t o the d i srega rd ot t he 1nd1v1dua l' s tal 

ents and opi nions. 

Numerous other illus trati ons ~1ght be given but 

the purpose at this po i nt i s aerel y to put aero•• the 

genera l 1dea . For too l ong now mus i ca l t a l ent haa been 

f l eeing the synagogue f or secular areas wh i ch are ■ore 

profi tabl e , and ~ore f l exib le . Too oft en we are l e ft 

hol ding the bag in which cantor ia l operat ics or a pro

fessiona l non-Jewish choir are ca l l ed upon to do a job 

which la beyond the capacity and functi on of both. Pro

fessiona l choi rs can be beautiful but too often they 

t end t o intimidate the congregation who ha• neither the 

nerve nor gall to chime l n. 

The other a lternat i ve ls a con«regat 1onal choi r of 

vol unteers squeaki ng thinly through t he ■us ical res ponses 

of the service wit h a ll the bravado and aasuranoe of a 

trapped ■ouee . Better no ohoir a t all t han a l terna

tives such as these , Better that the congregation be 

given the respons 1b1J i ty and the f\anct1on of singing 1te 

own 11Ueio and parti c i pati ng 1n • tot•l way , tban oont1n

ua lly bei ng as■aulted 1natead of 1nap1red . Ther• 1■ much 

that is good and signifi cant 1n Jewish ausio , "nlere 1a 

also IBUOh t hat 1s sha l low and trashy. And there l a INC~ 

that needs t o be writ t en tr we are ever to ratae the aua-
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ica l and ove r a : l esthe tic s~anda rde o f our holiday s er

vi ces . Bu t t he Job of »tt ractl ng t a l e nt ed p eopl e and 

encour agi ng t hem i n this expres s ~ona l adventure of the 

s p i r it sits s qua rely on the shou l ders of t h e Te mp l e. Let 

our r e lig ious insti tutions make it known t hat they are 

ca lli ng f or a r ena issance ; that t he y a r e open and • 11-

ling to give our peop l e wi th musi ca l t a lent arrlab1llty 

a chance t o enrich t heir own llves ~nd the s pi r itua l l ife 

o f their peop l e as we ll . Let us make i t abundant l y c l ear 

tha t t he s ta t i c and the s t uffy i s none of ours ; a nd tha t 

t he search for purpose and meani ng in life requ i res a ll 

t a l ent and al l f orms of expression . 

Creative servi ces demand new a nd i magl nati•e nrus

ica l 1nterpretat1on t o elevate the wor s hi p and the wor

s hiping , s torm t he wa ll s of their ramparts a nd conquer 

them , heart and soul . Without the r v t t211z~t1on and im

aginati ve use or the mu s ica l factor , creet t ve service. wil l 

on l y soar as high as the nearest curbstone. I t 1 a the 

Job of a re ligious l eader int erested in creative worshi p 

t o 1nd1cate t he ki nd or ■ood or f eeling he wants t he mu

s i c to express, and then seek ou t thos e who •r~ qua l1-

f 1ed and motivated to a ttempt the i r creation. Aa soon as 

peop l e see t hat they have a n important place and func t ion 

1n the working ou t of t ne re l1g1oue serv i ces affecting the 

spi r i tual lives or al l the cc•~unity , t here wlll be no 

1 
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l ack of i nterest 1n t he s erv ice and ~or s hlp . On of the 

greatest factors in the present l ack of i nterest 1a that 

the services are not QL the peop l e. Tbey a re l.£1:. the 

peop l e. And here lies a s i gnificant d1s tlnc t i on. No one 

can do for the peop l e .what t hey can do f or t hemselves. 

No one can mobi lize the i nterest and concern of th e peopl e 

wi t hout acti vely i nvolving them as tot al l y aa possible. 

Nothi ng interests a man as much as a reflecti on of 

his own sel f 1■age and effort . Look at the attendance 

at Temple when tbere 1s a Bar-Mitzvah or a Conf1nnation 

and aak yoursel f why the sudden interest. Of courae 

there are many factors i nvolved . But the ma jor factor aa 

far as thi s project ls conc e rned i s the lnvolve■ent and 

self interest of peop l e . I f Suzy holds the Kl dduah cup on 

a Fr iday night the whole family ls there to cheer her on . 

Suddenly the servi ce takes on new meaning. There 1a a 

Sl■cha, an occasion f or Joy and Naches. And this hol ds 

true for all the Bar -Mitzvahs , funera ls, weddings , end 

brotherhood aerv1oee. The peop l e l ike t o see the■eelves 

up there on th e stage . TheY -ant to f ee a part of wha t 

i s going on. And they must believe they have a stake 1n 

what l e happening f or them t o take any note or i t. The 

time has co■e ror an end or bi tter recriminati ons and eap

ty pews . The time has cose when we need not ■ak~ do with, 

and mudd le through w1th grandfather' s prayer book newly 
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revised. We l i ve nan age of new 1emand s a nd t he same 

old questions. Have we t he f l exi bi l i t y to meet these de

mands and deal honestl y and lloft11y with t he s € qu estions? 

Some t i me a go . on a Sunday morning t e l evision pro

gr am sponsored bys na t i ona l c hur ch or gani zat i on , t he prob

l em of man ' s estr angement f r om God was dealt with in a 

most beau t i fu l and unusual way . A New York dance group 

pr esented their choreogreph1ca l represent ation of Fredri ch 

• 1e t sche's Death of God. This perfo'Mllance , interspersed 

wi th commen ts from a narrator, •as h i ghl y effecti ve i n 

dr i v ing home the human emotions and fee l i ngs o f ob l ivion , 

hol l ownese , shock and loneliness . There 18 no question but 

that creative choreography has a p l ace i n the ho l iday •or

s h i p service end i n the edi ficati on of woraM:p i n genera l . 

Da nci ng l e one o f the oldest forms of human express i on . 

We tend t o aesoc1ate dancing w1th • s t r i c t l y social s i tu

a t i on . But l ong before Guy Lombaroo and Gl e n Miller. fflen 

were usi ng t he dance l n the i r rel igi ous cere moni es. Did 

not David dance befor-e the Ark when 1t waa brought i nto 

Jeruaatl e~? or course . there were peopl e who d i dn't approve 

even then ; namely , Dav 1<1 ' e w1 re, Mi chael. But ■he waa 

a b i t or a royal prig , in any case , and her notions of 

what was prOl)er and Jud1c1ou• were ineffectua l in 1nh1b• 

l t lng Davi d ' s Joy and exultation as he danced before the 

Lord . 
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One doesn ' t have to be a king to be a l lowed the 

privi l ege or expressing rel i gious feeling i n dance. One 

coul d be the poorest, meanest achlepper on the block, a 

acheidere l or even a Bala-Gula. But if one belong■ to 

the Chaaai dtc moveaent , poor aa he ta he can dance for 

Joy w1th hts Rebbe and hl a re llow Chaaaida at the rrabreng

en. Somet i mes the higneat kind of ~ligioua feeling can 

not be expressed verbally , but rather f i nds 1ta ■ediu■ in 

t he steps and move~enta of the dance. We are not sugges

t i ng here that we hold r ock-and-rol l parti es i n the aanc

t uartee of our Te■p lea and Synagogues. But we are sug

gesting that choreographic expreaaion has a rightful and 

proper p l ace within the creative holl oay ■ervlce . Phys

ica l movement, costUJDea, col or s and l i ghting a l l have a 

p l ace 1n creating or bui l ding moods and feelings i n a re

ligious service. To those who take religion ln ita broad 

est tel"'tla. the expreea i on of ~•n •a deepest neede and aspi

rations through arti s tic media ia truly a religi oua act. 

rr the creative expression of the concert ha l la and thea

t~ee coul d be aubordinaeed within a rel1g1oue rra■ework it 

wou ld, 1n ettec t, be harneea1ng all or man•• creative abil 

ity i n the queat tor eoem1c purpose and a1gnif1cance . 

A service muat de light the ~ye a■ wel l aa exerc i se 

the •outh. I t ■bet ■ake an appeal to every sensi b l e qual 

ity available to the hu~•n organta■• The Nidraah takes 
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great care to emphae1ze the r&ct that when Israel recei ved 

the Revelation and the Ten Commandments at Mt. Sinai, it 

was 1n t he f'\111 11ght of day; ther e were no ayst erl ea 

abou t 1t. In a worl d where wystery and supersti t i on aboun

ded, this was a good and proper point t o make. But the 

world has changed j us t a 11 ttle since Israel chose the s ide 

pf l i ght. The e l ectri c 11ghtbu l b 1• a good exa■ple of one 

of these changes and whi l e a well - lit roo■ is adTantag•

ous for turni ng night into day or readi ng l ate i nto the 

n igh t , something 1s l ost rather than gained i n a bri lliant

l y lighted sanotuary. In a world where street l aape on 

every corner ere taken for- gr anted and a great dea l 'llore 

besi des , nrystery l e becoming a scarce eo11111od1ty. Wi th the 

ris e and dominance of science and t he rational ■chools of 

thought, a ll darkness and euperfltition are belng lit out 

of exi s t ence, even the darkness t hat 1a beauty and fear 

and rrom whi ch we can learn s o 111110h. The time hae coee to 

di• the lights Jus t a litt l e. To remind people that arter 

a ll we are still in the dark about a lot of thing■ ; that 

we must race the darkness aa wel l as the light; and i f 

we are arrald, then we muet l earn to face our rears and 

the darkness with i n each and every one of u■• 

In a d imly l i ghted ■anctuary , when the bard lines 

ot labor and str i v ing are aottened t n a cosmetic dusky 

powder; when a man 1■ leas oonao1ous ot hi s neighbors 
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and even of h i msel f , then he begi ns t o open up. Then he 

becomes r eceptive t o the what of things out t here. Ke 

fee l s his human i ty , hi s sma l lness 1n a world of dark and 

shadows. And he prays. Arter all . even clams open up 

once in a while and while we cannot force pearls out of 

swine . l t 1s the job of the worsh ip s erv i ce t o provi de the 

atmosphere and the mot i vation in which a man can ewerge 

ever so s l ightly from the barnacle-encrusted s he ll which 

i s hi s pri son and his home . The words of the pl asmiet 

speak of rea r of the Lord , t er r or and awe. The troub l e 

with our services 1a t ha t we do not get this aweao•e r eel

ing a cross. The world and a l l life t hat i nhabits it l s 

shot t hr ough with terror and wonder and greed. ' One or 

t he problems of modern man ls tha t he has s o barricaded 

himself aga inst hurt and harm , he has unwi ttingl y become 

i nsensitive t o a ll th~ wonder , s or row and pain which l s 

born ln t he sufferi ng o! a ll l ivi ng things. Paych1atr1sta 

are fine i f they are needed. But t here are aany peopl e 

who can and want to he lp t hemsel ves beco•e ■ore whole 

again; become more fully hu■an, which l a to approach the 

divine. Our re ligious 1natltut1ona and their wo rshi p 3er

v1cea haTe a val uabl e contribut ion to ■ake ln t his area. 

In ract . it t s in making this contrlbut1on that t hee~ 

1nst1tut1ona Juat1f'y their exi stence and prove themselve s 

ttt vehicles or ■an' ■ lott1e■t expreae1ons. Wear not 

-, 
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sugge, ting that lighting and the use or colored apotl1ghts 

in partleuler sequences and s i tuation• are the whole ser

vice or even a large part or it. But t hey are part ot an 

at■oaphere and a mood which can hel p to create those con

ditions under which a worshiper can loosen the ■ask that 

wears him; can free h1■selt fro■ h1■aelf and the chains 

ot bis own forging; can achieve a &tate of quiet and ser

enity which calls tor the quality of detachaent &nd the out

of-selt feeling. Then and only then will he tnuy bear the 

Meditations ot his heart as well as the words or bis ~outh. 

Then and only then can he appreciate the fallibility and 

frailty of h1a exiatence arde■path1ze with every llYing 

being, finding hi■selr in the sue human condition. Hu-

■ao ayt1pathy and co■paasion have never co■e easily to ■an. 

Yet these feeling• are natural and do exi st ae surely 88 

the existence of anything at a l l can be assented to. Our 

task ls to tap the wellsprings or these feelings ao that 

they ~ight be given expression and tranetoNI the lives or 

those bodies through Which they course. 

There la yet ano~her medium or co-un1cat1on which 

we have just begun to explore - the ■ed1u■ ot silence. 

Por ■any oongregante, one ot the ■oat ■eaningtul ■o■ent■ 

in the Pr1day night service is the ailent aed1tatlon; .-otn

ente when each Man can search hta heart and voice hie a1~ 

l•nt prayers tor frienda, tuilJ, and peraonal good for-

-
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tune. But s ilence can speak 1n many ways and eay ■any 

things aa wel l or better then voi ced words or Nusic. Si 

l ence can express d i acomfort and uneasiness. I t can ex

press unbounded j oy and exu l tation. I t can express the 

depths of despair end s orrow . And i f given the chance , 

it can express the peace and serenity tor which we all 

stri ve. 

Our strivings are often to lit tle purpose , re■ultlng 

1n the opposite que l ltiea rrom those for which we seek. 

We try so hard t o be happy, or to fee l at peace, that we 

are continua l ly at war with oursel ves and the world. I t 

we could onl y be quiet l ong enough; i f we could have the 

pati ence to alt and listen to beating and pounding of our 

bodies , and by an act of wi l l , sti l l a.nd ca l • the pertur

bati ons of our phya1ca1 organism■ , then we ffl i ght exper

i ence the understanding f or which we seek ao desperatel~ . 

As the worship service devel ops, peri ods of silence can 

heighten and intensi fy moods and thoughts ■ore surely and 

wi th louder voice than an addit i onal dose of verbi age. 

There is a time to tal k and a tiffle to be talked to; a 

time to be loud and a tiae to be quiet. And there should 

be time for all of these times in the creative holiday 

worahip service. 

Appeal to all the aenaes or the hu.aan organia■ and 

they 1n turn shal l relay the ■easage to t•e appropriate 



control centers. A response or one kind or another ia cer

tain. Whether or not it will be favorable will depend up

on the quality and the delicacy or the appeal ude. But 

one thing 1a certain. There will be a reaponae. It uy 

be violently unfavorable. It ••Y be an expreaaion ot out

rage and indignation at what the congregant teela to be a 

violation or what be understands a worahip aen1oe to be. 

But under no c1rcuaatancea will an apathetic reaponae be 

evoked as a reault or th& suggeat1ona Nnt1oned above. A 

service or a aer1ea or aerv1cea bearing tbe character1at1ca 

auggested in thia pretace -Y evoke a chorua ot rea1gna

t1ons. It uy aleo evoke ao1N real c011a1t .. nta to a ap1r-

1tual adventure upon whiob we wiah to nbark. Keeping lhia 

in ■ind, and tully cognisant or the controvera1al nat11H 

ot what we are auggeating here, let ua pauae a ■o .. nt to 

discuss an appeal to another or the aenses, tbua rar ig

nored: the aenae or ■■ell, and taste. 

It 1a abundantly clear that when celebrating a har

veat reatival like the Peaat or Boothe, one 1n1at attnpt 

to c01111unicate the aenae or Sykk9■• What 1a leas clear 

and totally ignored is that we alao have the obligation ot 

collll\lll1cating tbe acen~ or s»kkP•• Write novel• on the vir

tue• or a lnon. Publ1ah encyclopecl1aa on the tlavor and 

tans or c1trua fruit and 1ta heaitb-giv1ng qual1t1ea. Dan

gle a banana in front or the congregant,a no••• All to no 
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ava i l unless the congregant can get a tas te of what you ' re 

t a l k i ng about. What a difference . With the f i rst bi te 

the eyes l i ght up 1n r ecogni tion and unders tanding. So 

that's what he ' s tal ki ng about. Wh.y didn't he~ s o ? 

There i s no subs t itute f or ac tua: expe rience . A bi t o f 

one appl e i s wor t h a thousand words cf descri p t i on . 

Thus , during a Sukkos s e rv i ce, the smel l of the 

f ru i t and of t he f i e l ds should permeat e the sanctuary . 

enterl ng the mouths and noses of t he congregants until 

t hey c an taste the thi ngs t hey are tal k i ng about . I dea l 

l y speak i ng the Sukk.os servi ce s hould be hel d outdoors , 

under a sukkah. For holiday servi ces with • hich various 

ki nds of f oods are associated, t he congregat i on shoul d be 

admonl ahed t o eat very lightly before coming to Templ e. 

Let them come wi th thei r bellies ha lf empty and their 

taste buds reasonab ly ali ve. A fu l l s tomach &nd ~ s a t ea 

appeti t e make for dr owsy worshi pers , a longi ng f or the 

s o f t chair , the T.V. , and the overpoweri ng f eeling ~hat 

one want s to be l e ft a lone . Ta king these f'actora into aa

count, on a str i c tly physical basi s , one can see that l ! t 

tle can enter a non-vacuous area. Or to s tate i t more 

preci sel y, the more stuffed and b l oated t he human or gan

i s ~ becomes , the l ess wi l ling and able l t 1s to respond 

i n any slgnlflcant and meaningful way t o matters ot ■en

tal o r spiri t ual concern . 
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~t ,;,he smell and taste senaat l or. s , t. nen, be the 

bri dge between the service proper and the Oneg to f ol l ow . 

The Or,eg should becom~ more f\J lly a part of t ne enti re 

re l iglous experience and 1ts link with the service I n 

t he sanctuary shou l d be unmistakab l e. When weather con

dit i on■ a llow, a Sukkoa service shou l d be held out on the 

l awn under a bower of harvest fruits, t he sky its celling 

and the ground its floor. Let ua not extoll the vlrtuea 

o f the great outdoors whi l e we huddle l n t~ atuffines■ of 

our structure of concrete a nd glass. Let us be outdoors 

whenever possibl e on such appropri ate occasion■ , eo that 

1n speaki ng of God' s bounty and the wonders o f nature we 

mi ght feel physical l y closer t o i t. l~t ua Make the at

t empt at l ast t o bring worship to reality; that by the 

physica l structuring and locat ion o f the serv i ce , 1t may, 

1n fact, be real and i nvi gorating. 

When the ceremonia l part o f the servic e l a over, 

let a holiday repast be served, made by the peopl e for the 

peop le, ao that the taate of t~ holiday may reinf orce its 

s i gnificance and linger in the i r mouths l ong after the 

even1 ng ' a te&tlvltles a re done. The appea l to the ■enaea 

of smell and taste can be arttully used to emphaa 1£e and 

communicate particular s ituations and ideaa whi cb the ser

vice is attempting t o get across. Por exa■ple, during a 

Purl • servi ce , the smell or the har~m and the a■ella of 
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the carnival motif can be usefully employ~d; l e t the 

congregat i on experi ence the perfume of Rather and the 

popcorn, hamant aachen amell or Shushan Kaberah. Let the 

smel l or Hanuk:ah l atkes per11eate the aa,,ctuary at the cli

max of the holiday servi ce. The appeal to the sense of 

taste and s■ell l a Just another ap-peal to the responalve

ness of the worshi per and if eapl oyed with sense and "good 

taate 11
, can add 1ts ahare to the overall Sl.icceaa ot crea

t i ve worship. 

It ls now 1n order t o discus• bri efly t he language 

of the service . On.e of the ele■enta that characterize a 

J ew ish service i s t he use of the Rebrew l anguage. The 

Bi blical Hebrew which t he prayer book d raws upon 1a so■e 

of the finest language wri tten anywhere , and at any tl■e. 

It la an 1d1o■ whi ch baa clarity. a1111J)l1c1ty and beauty , 

thus conat1tut1ng an ess ential el~ent in the J ew1ah wor

eh lp service. Unfortunately , one auat be leea ffl t hualaa

tic about the &lgllah translations of theae exal ted pas

sages. There are English prayers in the Union Prayer 

Book whi ch are both el■p le and beaut1ru1 . But too auch 

of the prayer-book English i s preachy and flow•ry• It 

tends to be maudlin, eenti■ental and f lat , de•old or any 

t i re or spark. Moat of u■ ha•e been bra1nwaahed by Sund•~ 

achool teachers and force or habi t , into thinking t hat the 

l anguage or prayer ffllSt be liber ally epr1nkl ed with tb1ther■ 
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and thous , that the more Miadle Engli sh wi th whic h we sea-

s on our prayers , t he more nobl e and exal t ed t hey beco■e. 

Nothing cou ld be farther fro■ the t ruth . As the Revi sed Stan

dard Versi on and new Jewish Publ i cation Society translations 

of the Bible have i ndicat ed , peopl e are fed up with ual ng 

soNeone e l se ' s l anguage to express their profoundest and i n

most t houghts and aapirationa. Nei ther Saul, Davi d , nor 

Solomon "thee 'd" or " thou ' d" h i s way t hough his tory end t here 

i s no good reason why we ahoul~ fee l co■pelled to . i1ng 

James may have been an expert in autocracy but he was not 

much of a theologi an. Whether hi s &\gl1 ah was cona i dered 

good or adequate accox-ding t o the s t andard ot hia day 18 lit

tle concern or ours and •ery much ~e81de the point. Vhat is 

to the point 18 that 1t 1s no t good or adequate accordi ng t o 

t he l anguage standards of our day. 

The • oat exa l ted k i nd ot speech i s the siarple■t , and 

the s i mpl es t kind of l anguage t or Twenti e th Century Allerl cans 

18 colloquia l A.Jlerican usage. I t is the language of a Ke■-

ingway, a Pau lk:ner. or a Prost. Coul d we achi eve • language 

as l ucld and aa exa l ted aa thei rs , we woul d be doing wel l in

deed. Aa long as there 1a no speei f l c J ewish way or con

struoting good literature , (and by no etretch or the 1aag-

1na t1on would King Ja■es qua l i fy for thoae who would ha•e 

Jews invent ing e~eryth1ng) , l e t ua stri ve to 81\llate the 

bes.t 1n conte■porary Bngl1s h •~ Aller1can l anguage etyle 
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ln our crea~ive services . The age of the Baroque and the 

Victorian a rt- no 1011ger wlth us. So let us not have any 

ghostly verbi a ge haunting our worship servi ce. 

Langua ge 1s a great camoufl age . It can be seduc -

tive and coy as we ll as c l ear and unmistakable. Too often 

it winds up in the f ormer category . The wor ding of many of 

many of our prayers t ends to throw dust in the eyes of the 

congr ega:ion , hin t ing a t meanings that may or may not be 

there . These prayers are scrupu lously careful not to be 

so specific as to commit themselves to one distinct notion 

or another. Keep the prayers vague e nough, so the theory 

goes , and you will a l ways l eave yourse l ves an out . This 

'' play- it - safe " kind of preaching may be politic ana ex

pedient, but in the fina l analysis i t tends to undermi ne the 

i ntegrity of the service and the worshi pers . Little wonder 

that many are weary of the wi shy- washy ins i p id language of 

the prayer book - whos e pretense at p iety 1s thin veneer 

indeed . It i s l anguage which does not speak to the peop l e. 

I t puts roses ln our tee t h i nstead of some r ea l meat on 

which to c hew. Let us l eave the deception of language and 

lts manipulation to the politicians i n e lection years. The 

language and concepts of our prayers must be spell e d out 

i n clear and unmistakab l e details . It must express our 

fea rs and doubts as well a s our hopes and dreams . It musL 

employ satire and dialogue, ask quest i ons and even offer 
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sarcasm at t i mes. 

Above all , t he language of our prayers 19\IBt not 

be eo awfully fla t and hu111orless. Pretended p1ety al ways 

weare a dour expression. a nd 1s a sur e 1nd1cat1on that the 

mask t s only paper-th1n. Being human, we have a t erribl e 

time bei ng honest with oursel ves. A man aay kid h1•aelt 1n 

hi s busi ness dealings with others. He may foo l h1aaelf a

bout his wi fe and children, and his own honest opinion or 
hiaaelf. But when he c011ea to a religious service expec

ting a fflodicum or frankness and finds only more ot the 

sue humbug that exists everywhere else. l t 1• ltttle won

der that he fee l s he l e waatl ng h1s tlme. 

Accordlng to soae op1n1ons , religi ous servi ce• are 

on the horns of a di l e-a. Elther they can be frank and 

honest in the~r expreae1on . or they can be tranacendent, 

but never both at the aa■e t1■e. Nothing c ould be l n 

~reater error. 'l'ranacendency 1s an end reeult of cl1ab1ng 

and toi ling up the elope• of the spiri t. One achieve■ tran

scendency when one has aowethi ng to transcend. The t!"O\lble 

l a that t oo ~any want to be dr-0pped on the peaka or ap1r-

!tual1ty by helicopter. The,- are t o~ lazy to c l iab and 

struggle their way to the t op by their own hone■t l abor 

and difficu l ty. But 1t is precisely i n overc0111ng doubt 

and difficulty that one dan tranacend at all . 

In 8 c~eat1ve worship service the worshiper muet be 
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mot ivated to c l imb, to want to struggl e in a frank and 

honest way without any guarantees of s,a l vatlon or heaven or 

pie- i n-the-sky ; only the honest assurance that, fai l or 

succeed, he will become a f iner hwuan being for having 

made the attempt. The l anguage a nd sen t i ment of the ser

vice s hou l d be at l east as honest as eome of our frank•r 

sermons . It wou l d a lso make for a little more congruity . 

As 1t stands now, we pray through a service of abaolute 

truths and 1rref'utab l e doctri nes only to b l oody our head• 

agai nst the sermon in which a worried Rabbi expresees eoae 

of hie doubt s . We ■ust seek to draw the connect l on bet

ween a ll the aspects of our serv i ce. We are too prone to 

be llke the man who wen t to church on Sunday a nd co-1tted 

rape on Monday . If there 1s an essential unity and connec

tion t o a l l things i n t his universe of ours , then the aoon

er we ~ake the attempt to spell out ao■e of the un1t1ea, t he 

firmer the leg we wil l have t o stand on . We aust be ~xa l 

ted but we must be honest. Our serv i ces ehovld be the best 

expression of our own age ana the best of what our trad1-

t 1on has e,cpreesed. The Book of Job m~y have been doc 

tored up , but they did not l eave it out of the canon be

cause the poor fel low hao t he colosea nerve to express a 

li tt l e pain and indignati on over h1 s boils. I t the answers 

gi ven in Job are not qu ite as conv1nc1ng as the questions 

the book suffers no loss 1n grandeur or exultation . We must 
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stop behaving l i ke Ni neteenth Centu ry Engl ish cle rics . 

zea l ous to please the rich and protect t he interests of 

t he pri vi l eged . whatever thei r c l ass. and start acting 

like Jews once again --- : et us r e sume our rel1g1oue ad

ventur e . 

Th i s pro jec t does not pretend t o be a fina l product 

or provi de fina l s o l ut ions. Our 11 turgi ca l problems are 

too deep end too complicated for any such pretensions or 

assert ions. Thi s represents an attempt to fonaulate some 

gu i de llnee along whi ch creative holiday worship might de

ve lop . I n the creative services offered here as examples, 

some of these guidelines are incorporated; others are no t. 

To fully i mpl ement a ll the facets that go i nto t he creation 

of new hol iday worshi p services, a varlety of talents and 

skill s are called for - talents and s ki l l s whi c h are far 

beyond t he reach or t his thesis. Mevert helese , this wri 

ter felt t hat an attempt had t o be made . It is hoped that 

this w1ll be the genesis of ~r eater and grander things to 

C OIie. 
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differe it fru~ .. 11 ...>the:- '.13.r:-:;knh servi ces !.11 t !":.e syr.e.gosu e 

is thst the ccr..grega~t is act~olly t aken t hr ough a rededica

ti c.m process . rhe service be e:ins wi th ar. e r:p ty sanctuat'Y . 

I t is <s o<-, :1!:de ver:; c l ear that the :1ui:;at e ler ,ent t ha t enter s 

the sinctuary f o r t he service 1s a sp~ritually stripped &s 

t oe phys~ca l surroundings . The serv:ce is carried f o~war6 

·::>~· t he introduc tion and incor por at i on o!' the physical symbol s 

which dec~r-ate the sanctuary . Simultanecusly , t he spiri tual 

re- clothin~ of U.e c ongregants ~s carried :'orward as a par

a lle l prucess . Thus , each and e ver-y worshiper is carried 

through a process ~f physical anc psychcl ~gical rededicati~n . 

The essent i a l meaning of the En::,lish t er "s er·v~c ~" , 

i s often l es t it the rush t o cun:pl e te the SPn tence o!' 

thought. But the Hebrew wor d f or servi ce ~s lesa suscep

tible t o misunderstanding; avodah :neans 11wor k" , and any 

service t o any master involves a physi cal exe rtion . If 

the master one is serving, or w✓rk!..ng ~or , happens t o be 

the Rebono Shel Ol arn - the Maste!' c f t he Universe - then a 

sp~1itual l abor i s de:nar. J ~~ . 

The l abor c,r tasi. , is t <.. e.>.perience vr apprehend and 

address a ~onsc i ous ness that is distinc t ly other than 11selft1 . 

This means that the aspec t of self which 1nh1b1ts and shies 

a11ay from this task, mus t be uvercome . I t 1s apparent tha t;. 
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there is a distinct tem11on within human beings vis- a- •1!.2, 

d i vir.e worshl~ . One part of men naiurally yearns ~o the 

transcendc-nt - the supra- human . 'l"h13 yearning is intuitive 

by descr i ption; its ex;>ression 1s the feclln~s and the emo

t i ons which come from the vl3cera ani ~he k i dneys (Kil ayot) 

a s op;,osed t o the mind .>r t!1e r a~ i c.nal faculties . This 1s

pect c f t he human nature ls characterized by immediate res

ponse and un- thc- ught reaction . It is the impulse that reacts 

t o any ; iv~n ?henomenon, be fore the o~nd can be brought in 

t o mull it over and exa~ine it . 

The other aspect of human nature is sk~ptical by train

ir\5 . I t receives the i mmediate experiences of the perceptive 

faculties and exan~nes them, measuring them against t he yard

sticks of l og i c , cons1stency , and r e asonableness . The m~nd 

measures all the data received and udges their validi ty by 

determinin.; cause, eff ect , and the re$Ulti:ig predict abil -

ity of any g i ven phenomenon. It is empirical by descrip

tion and rational in expression . I t i s not fee l ing, or im

pulsive . It 1s not t he ac tion of im:r.ediate r esponse . I t 

1s the t hinking, the testing , the obJect,ve consi deration 

of g iven data . The rational f aculty does no t first ask 

"how " 1n the matter of divine wo.:-ship . I: aska "why . ' 

Only on the basis of the provability or the hypothesis that 

t here is a God which one can communicat e with, will i t ever 

dea l with the problen:i of nhow 11 one 1s t o worship God . 

Thus, it i s clear that any pe rson coming t o a wo ~shl~ 
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situation is an ehtity fraught ..,.1th t ension and con!'lict. . 

Too of t en tt:e worship serv!.ce f orces the person turned 

congregant t o bury those conflicti ng ele?tents wh1.ch war 

within him . Instead of capitalizing on these deep- seated 

and basic antagonisms i n the human psyche and chanellir>.g 

the ir f orce into a positive mode of expression , the service 

force s the individual t o f or get there, t o choke them do~n , 

and it is a bitter pill that t~e individual is forced to swa l 

low . It keeps repea ting on him tnrough~ut the $ervice , g iving 

his mind no peace f or clarity, nor h1.s emotions true freedom 

f or expression . The res ult is that the servi ce take s on an 

air of unrealit y and unreasonableness . I t begins , operates 

and ends in acr oss- the- board affi rmation . Although t here 

are prayers of t~anksgiving , prais e, peti t i on and meditation, 

the basic t one of the servi ce r emains fl acci d and s1rupy . 

And that is basically why the best of the services in t he 

Union Prayer Book f a il e s wor ship experiences . They are not 

flesh and blood . The y ignore all t he pt·oblerr..s and plaster 

the m over, hoping that the cracks will not show thr ough. In 

the ar eas of tteme and unity of ~tructure i t 13 the rare ser

vice that makes a specif!c point and carries it through to a 

climaX and a conclusion . 

I f t here is tension and c onflict with in the individual 

worshiper , then it mus t be overcome and transcended . I £ 

there is nothing t o transcend 1 or if the obstacles are 1(;

nored, the service can build little momentum wi th which t o 
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er , a rel10 i ous se~vi~e ~ust be a jou~r.ey . I t must le~i 

him on a Jnurr.ey into h!.....,self , his ;,ec..~:e, and his wor-ld . 

During the early stages of tnis expl oration he tdll have 

tc overcc~e his re.~esceJ self , ~is inhibiticns . He will 

!:c:.ve t o pass thrvucr. hu;:-cr , sarcas~~ ccnf~sions of lane;uage , 

and purp~se . His ambivalence t o wcrshi~, his mi strust Lf 

religion an::i !'?is sl<epticisrn ccncernin.::; the "i;oodness o f 

thin6Sn :,u3t oe dredged up and exan:::.ned in the cc,ntext of 

the worship experience . All these hl.lhlan variabl es must ue 

taken int 1. ace ::iunt and ac!mowledgeJ . Then and cnly tt en 1s 

~ransccnden~e ~ possibil ity . Only then ~an the l abcr cf wor 

ship bear fruit ; cl~ly her. c~n the everage wor shiper ~cor.e 

::.~v Jlved in the prcces3 and have, trul· "relicious~ experi

ence . Bu~ even mor e ir.'lpc rtant ~nar. the su~cess ~f the tran

scendent mn~ent !3 t he r ealization on the part cf the w,rshlp

er that ~ra:•er and the ::?earch f - :· c~~~nic::it.lcr. with God 

ar e not crnf-::rtablc : r eas tasv.::: , nc~~ are the;,• :-outine or 

matt~r- ofl- f nct . The reach, 2r:d the r.esitar.!on , Hlth rc«;ard 

tn the di,;ine, !s ~ h• • .:nar. dra"":i wh:ch . 1\l:3t be 1.n~,,rpor c> ed 

!nto t~e process o "'r:· :;e:-·.r1ce if !.t 1:1 to do itn Job and 

funct~.;n . 

Cne c f the de·rices <., " tr! !l !':t.r~1cu_a!" servlce :.s t,.e 

ele~ent <.,~ shoe~ ano :;urprise. It fun~t1ona t c clt t~e 

sleepy ccn;regant cut o!' r.is 11hv - hu~" state ct mil d o.nd 

q·11cl<ly invc,l ve hi m l,n an ~-:ot.!._n:ll as \,ell as •:erbal 1e·1el . 



f er : ::e ,. er,:'..cle : ~ trie se :-·::'..ce , &nd :arry the precess f orward . 

:.el .. e s ,·,it :-. the cues . :Sut e';en her€ :~.e service shculc be 

rehearsed :'..n jisc --nnecte~ scct.:.cns , s.: tha t f ::1:"11lia rit:,~ ,,; :'..-11 

be ~chieved , but r.~t the experience c ~ the t c t ~l effec 

the service in its proper c r de~ . 

I t mus t 1,e further not e d that t h i s service 1s not meant 

t o be 0 i ven e ach ar..d ever-.; yea.:.· in the sar.:e Ter:-.pl e . lt should 

no t be done f requently in a ny one p l ace , but shoul d be done in 

every Temple at l eas t ~nee . In this way , it is hoped t ha t 

tr·.e imprint made by the d.ra::i.a .... f this rel!..Eic.us service can 

t :-a ns f er i tself t ~ t he !"ei;;ular P.anul:nh ·:1cr sn1;, . The insi g hts 

a nd dramatic effect acr.ieved th.:-ouch the exper1encifl6 of 

this exper1rr.ental service can have a significant effec t on 

the workability o f the rei ul ar service during Euccersive 

yea1•s . For the wo r sh i per will have a t:,r>eate!"' awareness to 

bring to the Hanukah expe rience a fter having part ici~ated i.~ 

this service . I n a ver-y real sense , this experif'l'lental ser 

vice is a plo1.eer - a frontier f igure point1-ng the way t ow

a r ds a new concepti on of reli.3lc us worship . 



- ( -

,, Note !-tbout Per!'c r rnance v !' t he Servic.e 

In ot:r regular services , much cf the effect is l ost 

because they a r e poorly executed . Th~s Har.ukah service de

~ar.es r ehearsal on the part of those peopl e ~ho are involved 

in its dramati c e l e~ents . In order f or any service t o suc

ceed , rehearsal a nd co- crdination are essential . This is 

doubly true f or an experi mental servi~e of this nature . 

However , aside .from the Rabbi, Readers I and I I , and t he 

:;hoir whi ch i s c omposed of g r oups I and II, the congrega

tion will be responsibl e f or passages in the regula r prayer 

bovk . In this way, the dramatic elements l eading up t o the 

pr ayers of the regular &ervice will function as an ele~ent 

of surpI'ise and will involve t he congregat!.on in an emotion 

al partici pati on . Thus , when t he CGtl(;re~ants cone t v the 

familiar prayer3 of the regul a r service , the; will br-ing t c 

the pr ayer s a heightened awa reness of their ic~c rt , and es

sential meaning. I t i s hoped that ~his involvement wiil be 

achieved by Juxta posing t he dr ama o r the human conflict and 

the draca c f the f ixed liturgy . 
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(The sanctuary i s b3re, s t r ipped of all rel ig i ous 

symbol s , flags, ornaments , etc . lt i s empty, 1r~ n1mateJ , 

and d imly lit . I t projects an a i ~ o~ desol a tior. and aban

donment.) A ~lace of 1~0rship that suffers di~use is rav

aged without the hum3n element . Without man, a s anctuary 

i s a ruin , a J erus alem pl oughed under, belonging t o neither 

God nor man . But a s any no- man ' s - land on t he borders of the 

earth, it bears an expectation of redemption • •• rededicat1on 

at the hand of man. (Then a man appears . He i s wrapped 1n 

~ Tallis , his head covered with a Yarmulke . He ascends the 

Be me.h anc t akes his position at a reading stand t o the left 

of t ~e nain pul p it . He 1s Reade~ I. A gr oup of instrw:,en

t alis t s str aggle into the sanctuary, trucing their places at 

the r oot of the Bemah , somewhat t o one side of center . There 

i s a Tof, a Chalil , a Tambourine , and sonc k:!..nd or stringed 

L,3trument . The Reader opens a Bibl e t o Psal o 118 :19 and 

call s out in a s ing- song chant:) 

Peat-chu 11 sha- a- ray tzedek, a- vo VUD 

o- de- ya; 

Open the gates of righteousness f or me . 

I shall enter thern and g ive t hanks t o God. 

(Re is accompanieo by the instrumental group . The doors of 

the sanctuary swing open as he chants , and the congregation 

enters two abreast and silent . They file quietly into t heir 
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:-espect i·Je s ~ats on either- s ide of the ais l e . A s nalle!' 

zecmcnt of thE: cong:-egation f orms ve:-bal choruses , in whi cr 

capac ity they will function du:-i ~.g the s e~vice . Each gr oup 

has one c ~ ~ore des i gnated leaderc who ~ill be thor ous hly 

f aniliar witr- t he cues and '1ill set the example ~or their 

respec::i\'e groups t !1rougho'L:t the service . '!'he ~ ader con

c l 'L:de~ ~~s chant!~ and he congregation beg ins reading 

Pza11~ 11£ : 1 9- 27 r e spons iv~l y , with Group I lea d~n.:; off . The 

1n: t r umental group continue~ t o pr ovide a mu~ical backgrcund 

until t h~ ~espon s1ve r eading is concluded . ) 

Open t o me the gates of righte ousness; 

! will en ter into t hem, I \till g i ve thanks 

unt o the Lord . 

Thi s i s the 6ate of t he Lord ; 

The r~ghteouz shall enter tr.to it . 

I will g i ve thank~ unto Thee , fcr 

Thou ha 3t ansttered me , 

And art become my sal 'la t i on . 

The s t one which t~e builders re j ected 

I s become th6 chief corner- s t one . 

This 1s t he Lord ' s dci ng; 

I t is marvel l ous 1n our eyes . 

This i s the day which the Lor d hath ~~dei 

We will rejoice and be g lad in it . 
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~'1e beseech Thee, C :..ord , sa·,c now ! 

'le beseech Thee , 0 Lord , make us now 

t c prosper! 

Blessed be he t hat cometh ir. the name 

of the Lordj 

We bless you out of the house of the 

Lvrd . 

The Lord is God , and hath gi ven us 

light; 

Order the fe s tival processi on with bout;hs , 

even unto the horn~ of the altar . 

(Reader II arises from the congregation and makes his 

way t o the Bemah. He takes hi s position at a lectern to the 

r ht or the main pulpit . He i s dressed in contemporary 

clothes o: the latest fashion . f.e i n smoolh looki ng , and in 

contrast t o Reader I, not at all t o be taken f or a Jew. He 

gives the appearance of the typical!y successf ul pr ofess i onal 
11:uan- about- t own . ") 

Reader II: Aa a member or the Board of Trustees , 

it 1s my pleasure t o anr.ounee a most unuaual 

ser-: ice this even~ng . At t he suggestion of 

the Rabbi and with the approval of t he Board, 

we are going t o conduct an experimental Han-

ukah oervicej t hat 1s , we are about to exper ience 



the cent r al Hanukah theme •. r ededicacion . A3 we 

worv this s e r vice through , we will not only re

dedicate the sanctuary , out rededicate ourselve s 

with res pect t o Almighty God . A2. a member of the 

l egal profession , I was chos en f e r the r o l e o f 

ant agoni s t ; t he pr osecutor as it were , t he anti

thesis o f our theme of rededic a tion. As a l oyal 

Jew, I accept no responsibility f or the views I 

s tate during this s ervi ce. I will no t necessar 

ily be expressing my own views , but rather the 

pers pectives. which the scrip t has or dained f or me. 

Group I : Let ' s beg in the s ervice. 

Gr oup II: Yes. Yes. Enough exp lanati on . Let' s get s tarted . 

Reader I: We have begun, have n ' t we ? 

Reader II: Very well. ( He clears nis t hroat ) If it please the 

court, er, the congregation , rather, I must begin 

by stating some of my reservat i ons about t he way 

t hi s service began t his evening . The pros ecutor 

is ne ver t he executor . Neverthe l e ss, we are 

striving t o be particularly crea t i ve and truthful 

this evening . That 1s at the hea rt or this ex~er

imentai aerv1ce ••• t he truth . The refore, I must 

obJect t o several statements made in the opening 

prayer; statements t hat are t o t ally unsubwta.n

t 1ated. What proof, I ask you, what e vidence can 
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you show that t his is i n fact the ~House of the 

Lor d?" The t ruth is , t ha t. this sentiment is not 

only unsubstantiated •• • 1t l s wishful thinking •• • 

pure hearsay . 

Group I: ( in rhyt hmic chant) Her e-say, here-say. Say 

what you like in here-say. What doe s it matter 

~ you say? Anything goe s in here-say . 

Group II: ( the same rhythmic chant) Heresy , Heresy. Heresy 

e ven 1n here- say . Say wha t you mean. Say what you 

mean . Say wbat you mean in here-say ••• 

Reader I: Chilul Ha-shem, Chilul Ha-shem. Tha t' s what i t 

sounds like t o me •• • say • • • 

Reader II: ( pointing t o the Psal.m) Here l You glibly say 

that the "Lor<i is God . " A nice tautol ogy . But 

where is your evidence ? And what k ind of evi 

dence do you have that woul d all ow you t o make that 

s t atement? 

Group I: (in rhythm) Cir- cum- stan-ti al e-vi- dence. 

That 's what it 1s i n here-say. Wh1.le we're 1n 

here, say ' the Lord 1a God! 1 It's s o , •cause 

it 's in t he script, say ••• 

Group II : (in rhythm) Per- Ju-ry, per - Ju- ry. Script or 
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no , we're under oa th. Where-eve r we are, 

what~ we say ••• 

Reader I: Rachem al amcho Yisroel . The auc~ion ' s begun. 

We 're up r or sale. Without any thunder, or 

lightning, or hail . Rachem al amcho Yisroel. 

Reader II: (imperiously ) And where is the light that 

"the Lord has g.i.ven us?" If we have gone s o 

rar as t o be creative, we might as well be 

honest. The fact is, the light is s o bad in 

here ••• I'm having difficulty reading my script. 

( He adjusts his horn-rimmed glasse s with annoyance a s 

if searching f or a l ost line . He begins again in a s tentor 

i ous and oratorical t one:) 

You have begun ct s ervice and "or -dered a rest1.val 

procession." But frankly , I see l ittle purpose 

1n c oming he-re t o do it. We could have r~nted 

a hall somewhere . ( slyly ) I s this 1naeed the 

"house of the Lor d?n Isn 't all t he world Ood 1a 

house? 

Oroup I: (with moc k piety ) "All the world shall oome t o 

serve thee and praise • •• (the music ends abruptly) 

Group II: Why are we haggling over evidence? Is this a 

test-tube or a Temple? What do you want? Ver~ri

cat1on on litmus paper? 
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Reader I: Chas V' chalila! {God f orbid.) 

Reader II: If this is the Lord's House, and there are 

those who still persist in thinking so , (he 

glances haughtily a t Reader I) then where are 

t he symbols? And where 1s the Rabbi? 

~roup I: The symbols ! The symbol s ! Where are the 

symbols ? 

Group II: Never mind t he symbols ••• where is the Rabbi ? 

Group I: Yes, where is the Rabbi? 

Reader I : (in an unnaturally loud voice) He's t he biggest 

symbol of all . ( his vo ice s oftens ) You should 

pardon me f or interrupting. 

Group I: Such a Rabbi! He lives 1n a Jewish Wonaerland ••• 

never ou time f or tea ••• a real Mad Hatter ••• 

Reader I: (sarcast1ca1ly ) ~ithout t he hat ••• 

( At that moment the doors open once again and the Rabbi 

enters . He 1s wearing a white r o be with a l&rge bl ue star 

or David sewn between his shoulderblade s . In plaoe of a Tallis 

he wears an ermine stole around the collar or his r obe. He 

gives t he appearance or a cross between a college f ootball 

fan and the Holy Pather 1n Rome. His head i s bare and he 

carries a large edition or the Onion Prayer Rook . The Rabbi 
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ascends the Bemah and takes his place be twee n Readers I 

and I I, who flank him on e ither s i de l l ke two horns of a 

dilemma . He majes tically opens his Union Prayer Book a nd 

begins •• • ) 

Rabbi : We will begin our Hanukah Service th~s e vening on 

page 85 of our prayer books . 

(He announces this fact With great feeling , h~s voice 

l aden with strained emotion as if he had proclaimed a pro

fundity that had emotionally shattered everyone about hirn, 

including himself. Looking about t he sanctuary, b.e notices 

f or t he first time that i t ls de void of symbols and very poor

ly l i t . 

Rabbi : Before we begin reading our services , I mus t s ay 

that it s trikes me as rather unusual ••• ( He clea rs 

his throat) 1t seems that • •• that the r oom 10 ••• 

is stripped. 

Reade r I: ( 1n a l oud whisper) The expe riment . Have you 

f orgotten? 

Rabbi: (not seeming t o hear) It ' s stripped bare! 

Why, the Menor oth, they 're gone . The Star ~r 

David , the Torah ••• they•ve disappeared . 

Group I: (anxious ly ) Our beautiful Star of David . \:!here 

has i t gone? 
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Reade!' I: ( sa~donically ) To wor k for the wine c ompani e s , 

no doubt . 

Rabbi : And t he Ten Commandments ? Where have they 

~one ? Would s omeone plea se go out and find t hem 

f or us ·. (he paus e s , perpl exed ) Most irregular, 

I must say. How can we put~~, e r , conduct a 

service without the commandment s ? They are like .• • 

lik• eur credentials . 

Group I: (in rhythm, t o tune of 11The Blue 1Ta11 Pl y"-: ) 

Where have both the t ablets gone ? 

tablets gone? 

Where have both the ~ablets gone? 

gone away. 

Tablets are gone , now do I ca.re? 

Tablets are gone, now do I care? 

Tablets are gone, now do I care ? 

The Master He ' s gone t oo . 

The Master He's gone t oo ••• (last 

less zest and mor e sadness) 

Group II: The services haven ' t even begun 

~e• ve l ost our credential . 

Gone, gone , 

The prophet ' s 

( instrumental 

:.tcccmpanimeut) 

l ine sung •1th 

yet , and al ready 

Reader I: ( half t o himself and half aloud) Lo Kam b 1Y1s r oel , 

K•mosheh od , navee u•mabeet et te- munato • •• 

( During t his exchange several children run out of t he 
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sanctua ry t o search f er t he m.!.ssi~ig coirur.andlt:ents) 

Rabbi: This is highly irregular . On the very night of 

our Hanukah service , to come he re and find the 

pl ace ran~acke d . As if like thie ve s 1n t he night , 

they came and caught us napping . Did anyone see 

the Night Wat ch.man ? At l east he should have been 

awake . That' s h i s J ob . 

Group I : ( hyster i cally } Fire the Night Watchman. If we' ve 

been r obbed, it ' s al l h i s faul t . 

Group II : ( r esponding wi t h a ver bal dit ty } ( t o the tune 

of 'Merrily We Roll Along" : } The Templ e a t chman 

was fast asl e ep, fast asleep , fas t asleep . Tbe 

Temple Watchman was fast asleep . Sleeping on the 

Job . 

Reade r I: ( begins chant ing t o the music of "Shomer Yisroel. " } 

Reader I I: Don ' t g e t so excited ! Just l ike a bunch of Jews . 

The insurance will take care or it . No~, can ~e 

ge t on with tn1s service ? (in ex sperat 1on) 

At this rate , we ' ll be here all night . 

(As if on cue, the Rabbi begins read1.ng on page 85 

of the Union Prayer Book, i n a matt er- of - fact, Job- t o-be

done t one of voice:) 
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I wi l l ~xt ol Thee, 0 Lord, fo r Thou has t 

raised me up, and ha s t not suffered mine en

emi es t o rej oice ove r me. O Lord my God, I 

cried unto Thee, and Thou did s t heal me; s ing 

pra ise unto the Lord, 0 ye Hi s godly ones , and 

give t hanks t o H1s holy name . For His anger is 

but f or a moment, His f a vor 1s f or a life time; 

weeping may t arry f or the n ight , but Joy come th 

in the morning. Now I had sa i d in my security: 

I shall never be moved. Thou hads t establis hed , 

O Lor d, in Thy favor my mountain as a stronghol d 

--Thou d i dst hide Thy f ace ; I was a f frighted. 

Unto Thee , O Lor d , did I call, and unt o the Lord 

I made supplica tion : Shall t he dust praise Thee ? 

Shall it declare Thy trut h ? (Here he pauses , re-

fleets f or a moment, then repeat s the lines with 

g r eater and more genui ne fee ling . Some thing hard 

and artifici al is go ing out of his vcice .) --Shall 

the dust pra1se Thee Shal l 1t declare Thy truth? 

Hear , O Lor d , and be grac i ous unto roe; Lord, be 

Tho\1 my helper. Thou d i dst turn f or me ff\Y' urn-

1ng into danctng; Thc u didst l oos e my sackcl oth, 

and gird me with gladness; s o that rrry s oul may 

sing prai se t o Thee , , and no t be s ll~nt; 0 Lord, 

my God , I will give thar,ks un t o Thee r orever. 1 



(The choir hums in the background.) 

Reader I: (Begins t o c hant s of tly, " Anl Ma-amin . 11 Throug h 

t he doors of the synag ogue come t wo gr ou,s of c ongregants 

bearing t wo large menor o th . As the Reader cha nts, t hese men

a r oth pro~eed t o opposite ends of the Bemah a nd are pl a ced on 

t he empty platform. They rema in unlit . 

Ani ma-amin, an1 ma-amin , an1 - -- ma-am1 n . 

Be-e-mu- na sh'ley-ma 

B 1 vi- at ha-ma-shi-ach 

Ani ma-amin, ani ma-arni n. 

Ani ma-amin, an1 ma-arnln 

V'af a l pi she-ylt- ma- mey- a 

Irn- kol - ze-ani ~~ -amin . 

V•ar a l pi she-ylt - ma- mey-a 
2 

Im-kol -ze-anl ma-amin . 

Group I: Shall the dus t pra i se Thee? 

Gr oup II : Shall it declare Thy t ruth ? 

Reader I: ( S ings t o the music of "V•~ol ha-chayim yodukah, 

V1 halaylu e t she-erncha b' eme t . '~ He continue s t o chant i n a 

s oft tone du~1ng the next spee ch .) 

Reader II: Well, wouldn't you know it. Just l ike a bunch 

of Jews . Put the i n a mi llion-dollar building 

and they foul it up i n no-t ime fla t . Why aren ' t 

the lamps plugged i n ? Where are he 1ghtbulba? 
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Group I: Where have a l l the l igh t oulbs gone, g one, gone, 

gone , s one •.. 

Where have all the light bulbs go ne ? 

The dark is hurting our eyes .•. 

Reader II: What 1s wr ong with t he e lectricity? If the 

utilit i es 1n thls city can't be counted o n t o 

func t i on p r operly, how can we expect to • .. 

Rabbi : (Beg ins t o pray:) 

Light is t he symbol of the d ivine. The Lord 

is~ l ight and my salvation. Light is the sym

bo l of the divine in man. The spirit of man is 

the light of the Lord . 

Group I: There he goes again. Ae 1f praying wi ll bring 

the electrician. 

Rabbi: 

(Both 

Group 

Group 

Oroup 

Group 

(struggl ing on) Light 18 t he SY111bOl of t he 

divine law. For the Commandment is a lamp and 

the l aw is a light. 

groups are now utterly confused. } 

I: The law . . . 

II: ••• 18 a light? 

I : Not a t abl e t? 

II: ••• out a lamp ? 
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Group I: Not l ost ••• 

Group II: ••• but a light??? 

Reader II: (triumphantly) Well , what d id you expect him 

t o say ? He tries t o be one of the boy s ••• but 

he i s s till the Rabbi. (He speaks as if he has 

Just pronounced s entenc e .} As far as I can see , 

we've lost the Ten Commandments a.rd our electri

cal wiring f or the evening. 

Group I: On Hanukah? No lights on Haaukah? 

Group II: A dark Hanukah ••• a stripped Hanukah. 

Reader I: (sarcastically) That's what comes from not being 

trad itional . We should have taken a tip from the 

Macabees and used oi l. 

Reader II: Doe s anyone here nave a match ? I mean ••• let•s 

get this show on the r oad . Religious ceremonies 

are great f or the ki ds , but I 1 ve got an appoint

ment t o ~eep. Look here, s omeone must have a 

match? 

Gr oups I 

and Il : A matchJ A matchl Who has a match? 

Reader I: {pens ively) I knew s omeone who !!!_!! a match; 

-a young girl, a resistance f1ghter ••• 1t was 
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during the War. Her name was Hannah Senesh . 

The Nazi s killed her. But they c ouldn't quench 

the flame. Hers was a blessed match. (his tone 

becones pleading and hopeful ) It must still be 

burn1ng ••• somewhere. Does anyone have a match ? 

(The doors open and a young girl 1n her teens appears. 

She is dressed 1n the clothes of a resistance fighter . She 

carries a s lim white taper. Its wick is aglow wit h a bright 

flame . ) 

(The congregati on rises as the young girl proceeds down 

the center aisle, f ollowed by the choir, robed and hooded.) 

Everyone: Blessed is the Match that burned and ignited f lames. 

Choir: 

Blessed be the flame that blazeo up 1n the secret 

places of the heart . 

Blessed be the heart that throbbed ! t s last beat 

1n honor. 

Blessed is the match t hat burned and ignited 

flames . 

( Si~s the poem 1.n Hebrew: "i\shray Ha- gaf rur" ) 

( While the choir sings, the girl ascends the Bemah. 

She kindles the lights or the ~enor oth. The sanctuary bright

ens.) 

Ash-ray Ha- ar-rur, she-nis- rar v'hi-tsit 1 1 ha- vat . 

As h- r ey ha-le-ha-va, she-ba-a-ra b'sit - r ey 1 1va- vot . 



Ash-ray hal-va-vot , s he-yad-vo la- cha ol b 1c ha- vcd ., 
Ash- ray ha-gaf-rur , she- n1s- raf u- hi-ts it 1 1 ha-vot. ~ 

Rabbi : 

Reader: 

Rabbi: 

Our service s will continue on page 119 with the 

Borchu . The congrega t i on will please rise . 

( s olemnly) They are already on their feet, Rabbi . 

They have risen. 

(as 1£ coming out of a reverie) So they have ••• 

(He reads the Borchu 1n Hebrew and English; the congre

gati on respond, with the choir, with Baruch Adona1.) 

Borchu et i donai ha-m 1vo-rach. 

Praise ye the Lord to whom all praise is due . 

C or,grega t i on: 

Baruch Adonai ha- m•vo-rach 1 1 0- l om vo-ed . 

Praised be t he Lord t o wnom al l praise 1s due 

f orever and ever. 

Reader I: Baruch ata Adona1, Elohanu Melech ha-olam. 

Rabbi: 

Yotzer Or u• vorah cho-scheh, o-seh shalom u•vorah 

et ha- kol. 

Blessed art Thou, O Lord our God, King of the 

universe, Creat or or light and darkness, peace

maker and uthor of every thing. 

Congregation : Praieed be Thou, O Lor d our God, Ruler of 
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the wor ld , who 1n Thy mer cy make s t light t o 

shine over the earth and all i t s inhabitants , 

and renewe s t daily the work of creat i on. How 

manifol d are Thy wor ks , 0 Lor d ? In w1edom 

hast Thou made them all . The heavens declare 

Thy gl ory. The e arth reveal s Thy c r eative power. 

Thou f ormest l ight and darkness, or dainest good 

out of evil, bringest harmony into nature and 

peace t o the heart of man. 

Great has been Thy l ove f or us and Thy oorapass1on 

boundle s s . Our fathers put their trust 1n Thee 

and Thou didst teach them the law of l ite. Be 

gracious also unto us that we ma.y understand and 

ru1r11 the teachings of Thy word. Enl ight en our 

eyes 1n Thy l aw t hat we may cling un t o Thy commanti

ments . Uru.te our hearts t o l ove and revere Thee . 

We t rust 1n THee anrt r e j oice 1n Thy saving power , 

f or from Thee c ometh our help. Thou hast call e d 

us and drawn us nigh unto Thee t o s erve Thee 1n 

f a i thfulness. J oy!'ully do we l i f t up our voi ces 

and proclaim Thy unity. Praised be Thou, O God• 

who 1n Thy l ove ha st called Thy peopl e Israel t o 

serve Thee. 4 

Reader I: (concludes) Baruch ata Adonai, Yotzer ham• or ot. 



Rabbi : 

Choi r : 

Bleseed art Thou, 0 Lord , f or You ha ve crea ted 

the ligh t . 

Blessed art Thou, 0 Lor d , f or creat ing the dark 

and t h e light. 

Blessed is the Match that burned and ignited flames . 

(The doors open once again and two small boys enter 

carry ing a Torah scroll. As they carry t he scroll Up the 

aisle, the c ongregation rises. They hand t he scrol l t o the 

Rabbi who brings it t o Reader I. He unrolls it and begins 

reading silently. The Rabbi reads the Torah passage in English 

translation:) 

Rabbi: And thou shalt command the children of Israel , 

tha t they bring unto thee pure olive oil beaten 

f or the light, t o cause a l amp t o burn continually .
5 

{Over the opened and empty ark, an unlit Ner Tamid is 

hanging . When the Rabbi concludes his reading from Exodus, 

Reader land the Choir begin singing "Ma Tovu . " While they 

sing, two choir members, r obed and hooded, approach tbe op

ened ark. One lower s the Ner Tamid which i s a bowl or oil 

set in wrought iron . The other borrows a flame from the 

white taper or Hannah Seneah, and lights the Ner Tam1d . The 

light is raised, the singing concluded, and the congregation 

take their seats. Reader I close s the Ark. 

Rabbi: How goodly are thy tent s, O Jacob, your dwelling 

places, () I srael. Through t :1y great mercy, O God, 
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I come t o Thy houoe and • • • 

Reader II: Jus t a minute, Rabbi . Excuse ~e f or interrupting 

you, but something 1s wrong . Someone isn't f ol

lowing the s crip t . lianukah hasn 't been mentioned 

yet . Asi de from that, we 're spending t oo much 

time on these symbols. As far as I'm concerned, 

and I consider myself a reasonable individual, I 

cannot conti.nue t o participate any l onger. I'm 

going t o have t o bow out. I ' m s orry, but • •• 

Rabb i: But that was the plan. You agreed t o go through 

this. I explained i t 1n detail to you . You said 

you understood. 

Reader II: I 1m sorry, Rabbi. I J us t can't go through with 

i t. These candl e s , all this paraphernal1a ••• what 

do we need i t f or ? Haven't we outg r own our nar

r ow ways by now? This i s so •. . so ethnic . These 

symbols ••. a pack of cards. Pr ops ! Thatfs what 

they are . God doesn't want pr ops ! He wants ~he 

r eal thing . Now why don't you make s ome approp

riate remarks about the Maccabees and the va~ue 

Rabbi: 

of f r eedom s o we can all go home. I 1m getting 

tired of this . It' s a waste of t ime. (He fidget s 

with his glasses and rustles hie sheets.) 

If you will J us t be patient, uh, co- operative, 
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r•~ sure e verything w111 ~urn ou as plannei. 

(He pauses.) Hasn• ~ anyone f ound the Command

ments ? I can' t underst and it. They used t o be 

there . I KNOW they were there - on t he wal l .. . 

( he points , c learly perplexed) 

Gr oup I : (in r hy t hm) Command the Israelites t o ask: where 

have the Commandmen t s gone ? Gone ... gone ••. gone ••. 

gone. Where have t he Commandment s gone ? 

Group II : Gone from the space where they always hung; emp

ty fixture, naked rung ••• ou t of a cloud . •. of f a 

wall .• . i n Adam's f all we . .. 

(A l ittle b ~y runs into the s ynagogue, s nout ing:) 

I r ound one. I f ound one. I f ound a Commandmen !) 

(He hands the Rabbi a broken fragment from ~ne o f t he 

t ables of t.he law. The Ra bbi give s it a. puzzled ~la nce and 

hands it t o Reader I, who de c ipher s it . . . ) 

Reade r I: ~ 1 . .. ! 

Rabbi: I am . . . ? 

Group I: We are ... ? 

Group II: (antagonistica lly ) No ! We are .. . 

Choir : ( t ests it out in several keys) I arn . . . 
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( s lowl y) To be a s sured of one' s exi stenc~ - t ha t 

is something---a11 things being s o quest ionable 

these days . So , " I am, 11 am I ? Tha t is f ine . 

But WHO am I ? I t is not enough t o exist. 

Reader I I: Frankly, I resent that piece of information . As 

if God ' s assurance made eve rything all right again. 

Rabb i : 

Choir: 

Rabb i : 

Choir: 

Rabbi: 

Choir: 

Rabb! : 

( praying) We thank you, God . For you have comman

ded us t o exis t • 

•• • t hat we live no t a dream of death; that the 

nightmare and the p ounding of our hearts will end . 

••• that the wild r ac ing of our blood wil l be stilled • 

••• that the shadows of the night wi ll melt away t o 

light • 

••. that we are al ive and well . 

••• that the match 1s truly blessed . 

Thank God f or the match, t he bl essed mat ch, and tor 

the splutter and flicker of existence. But tel l 

us, f or the sake or your Holy Name •.• 

Reader I: Al Kidduah Ka- shem •• . 

Rabbi: For the "sanctification of Your Name ••. 11 
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Rabbi, Readers , Choir: 

WHO are we? ?? Te l l us who we are. 

(The door opens and two men enter carrying a basket . 

The basket 1s f i lled with t he remaining fragJnents or the l aw. 

They are dressed 1n workmen's c lothes and carry a small lad

der. They ascend the Bemah, t ake t he firs t fragment r r om 

Reader I, and place it on the wa11, where it 1s fixed mag

netically. They proce ed t o arru all the fragments t o the 

wall in an indiscr iminate Jumble . ) 

Group I: Who dropped the Ten Commandments ? 

Group II: Moses , of c our se . 

Reader I: First Moses, now us. And he was a pr ophet yet . 

Group I: But what do t he fragments mean? 

Rabbi: They are our credentials . Tiley give us our identi 

ty. They tell us who we are. 

Groups I and II: (1n a shocked t one of voioe, and slightly 

insul ted) Fragments? We are fragments ? 0 Rabbi, 

are we a s fragile as all that ? ( t here 1s a pl~ad

ing in that laet queet1o } 

Rabbi: (with a s igh ot relief) I am the Lord your Ood . 

Groups I and II: ( spellbound) You are the Lord our God. 
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{excitedly) I think ~e' re on the rig.ht t r ack. 

It ' s not only tha t I am the Lord your Ood. Every 

"I 11 i s the Lord; every "I am", everyth1.ng that 

proclaims 1ts existence is the Lord, your Guide. 

Reader I : {corrects him) • •• your God . 

Groups I and II: ( ernphasizi.ng the 11your 11
) ••• your God. 

Rabbi : I am t he Lor d your God and Guide . 

(The Choir picks up t his refrain, tryi ng it out 1n 

several keys and tunes . Meanwhile, f r agments are being c ons

tantly shifted on the east wall, by the men on the l adder. 

The wall i s beginning t o resemble a casino table at which 

the human stakes are always t oo high. The men man.age to 

finally arrange the pi eces 1n the shape of t wo tablets , al

though they are still disjoi nted and out or shape.) 

Rabb i: ( Stands up and begins ~o reaa : ) I am t he Lord 

Your Ood who brought you out of the land or Egypt, 

out of the house of bondage. 

Group II: I am the Lord Your God, who caJ..1s each man f'rom 

Egypt - from t he tortuous and dark lal,yrintha or 

Choi r: 

his ment al bondage. Breaker of chai ns and shackles, 

I am the Lord . 

You shall not make a graven image, nor bow down and 
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serve them. 

Reader I: You shall not worship any man, or any nation of 

men; men are clay, nations , the moisture ot ce

ment, adhering and evaporating on t he wheel of ex

istence. I spin the1n into l ife and on t o death 

and t'ragments as before. The clay is Mine; the 

vessels of the great e.1q>er1ment are Mine; and 

Rabbi: 

the ~its and pieces return t o the House of the 

Potter, whom alone you serve 1n reverence . 

You shall not worship any good, lthether social or 

political, lest by so doing you create a new and 

greater evil. 

Reader I: You shal l not 1rw·orsh1p before the i dol of violence. 

Rabbi: 

Its thighs are brass , its belly, steel, i ts head 

is iron and its heart is stone. But the feet there

o~ are feet on clay. For the day will c ome when, 

kneel 1ng be!' ore the Violence, you will hear a 

rumble . And it shall t otter and fall upon you. 

And 1n its ruins will you be crushed . For the 

i dol of violence is death t o ~he human sp1r1t and 

destruction t o t he nations of the earth. I am the 

Lord . 

You shall not worshi p before the degradation of 

the hwna.n spirit. Have I not created all things ? 



Choir: 
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Can th~ l east or rizy creations be unwor t hy ? 

Theref ore, let nothing human put you off. Nor 

s hal l you l ook down upon the least of iey c rea

tures. For only the violent and the unkind have 

I not created . I am the Lord. 

Remember the Sabbath Day t o keep it holy. 

Remember that I the Lord rested from My work on 

the seventh day . Therefore, be not overzealous 1n 

your rush to make a living, lest you die before 

the day of your death and never perceive the dU'fer

ence . 

Reader I: Let you, who are but flesh and blcod , take the ad 

vice of the Eternal One, ynur God. Take time f rom 

your work. Be aware of yourselves and l ook with 

wonder upon My universe . For every day I create the 

mystery anew; the wonder of a blade of grass . 

Rabbi: 

Choir : 

I have created time . You have created time clocks . 

Truly you are the work of r.1Y hands. But I also 

creat~d the Sabbat h t hat man might transcend the 

l imits or time; that he might ~teal a g l1.mpse or 
what it means t o ~be"; that he might perceive di

mensions or existence undreamed of, unconquered , 

and wai ting. 

You shall not rder. 



Reader I : Li ke hired assassins , each run ata l ka hi s bN>the r 

1n the dead of ni ght . Sou l -smother1ng •• • l1fe

deny1ng ••• every man a prey unto himsel f; 111Utl l 

at1ng hi s mind wi t h gui l t and rear or sou l . Deal 

not s o harshly with yoursel ves , for al l of you are 

precious in My s ight. I gaYe you l i te that you 

mi ght 11 ve 1t , no t strangl e i t. Have con fidence 

and trust i n th8t whic h I have n1ade . Por he who 

destroys My creations , Murders hia own well be1ng. 

Rabb 

Cho1r: 

You shall not 11urder my handiwork by the wanton 

stufftng or your bod1es. Corrupter by your w11l 

and choi ce: destroyer by a s l y consent ; you 

su l ly s divine i mage a nd lnaul t your own good 

eenae. 

You shal l not take a human ltf e and s l ay the 

human conac1ence . 

You s ha ll no t murder My good na~c w1tb yours. 

I am the Lord. 

Reader I: You shell not stea l , nor sha ll you rob a un 

or his goods or ot hi s reput ation; t or the 

acqui s ition or ,., <;he r i s 1.:n_ 1 ly. But beware 

or eteallng the reputation or your neighbor , 

l est Jou rorre1t your own good name. 
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You ehsll not stea l t he breed out ot the •ouths 

of your fellowmen , ma ki ng them dependent on 

your benevolence. You n,ay give theM handouts , 

and think yoursel ves chari tabl e. But though 

your name be on the Donor's Li st, 1t has a lso 

f ound its way to Mine . And I know the proper 

page on which to p l ace it. I e~ the Lord. 

Reeder I : You sha ll not etea l a man ' s hope , nor r ob h1ffl 

Rebb1: 

o f hts faith end confidence in l1fe. You shal l 

not stea l the faith or any one of My creatures; 

for I will revisit h1s d1etrust end d1s1llue1on

fflent on you and your children and your children's 

children, unto a tho~sand generations . 

You she l l not steal your nei ghbor's good will. f or 

his hate wi ll shedow you by day and haunt your 

sleepless nights. You sha ll not degrade e human 

soul nor rob a human spirit for I the Lord am 

poorer f or all the hatred you c reate when the re

flection of My divini t y l s distorted . 

Choir: You shall not steal My t hund~r . nor shall you 

p l ay Ood among your fell ow-1nen • .!. am the Lol"d . 

Group I : You ■hall not covee. 

Rabbi : Vny are you so greedy ror gain, for t he power of 



possession? The more oods, the greater the f ear 

of l osi ng t hem ; the more ob j ec t s the more worry ; 

the more machi nes , the more bli ndness . Spend 

your li fe i n co l l ecti ng THINGS , and one day you 

wl l l have t o pawn all you own f or that whi ch you 

know not of . You wi ll not redeem your good• on 

that day , nor will you redeem youraelvea. But 

only I the Lord will r a neo• your indebtedness. 

Group II: Honor your father and your mother. 

Reader I : Have your parents made m1stakes ? Have you 1n

her1ted their r.euros e~ ~nc thei r instabi li ty? 

Did they b l under tadly? Do not Judge the■ 

harshly, lest you conde■n youreelf and perpe

trate the aa■e crimes on your child ren . It 1s 

rarely conscious ano never i n ten tiona l . Therefore , 

honor your father and your mu t her . For their good 

1ntent1ons i n t he blunders of ~heir l ove e na l l you 

honor the• . I am the Lor~. 

Group I : I am the Lord. author o~ life and de eth, source 

of salvation . 

Group II : I am the Lord your God, t eaohe r of the universe , 

who instruct■ aan in the art of living and dying. 

Group I: I •• the Lord, s tarveo wi th th~ h\.mgry , 'beaten 



wi t h t he tormented . 

Orcup II : I em the Lord , liberator of the repressed. 

Rabbl: 

Bread , meat and drink to t hose who hunger to 

"be." 

You shall not swear fal sely by the name of the 

Lord our God; For t he Lor d wilJ not clPar one 

who swears falsely by Hie Name. 

Group I : We will not swear ra leely by the Name of the 

Lord our God; l Ur roo~ t hs full of falth ••• our 

hearts full of fear ••• 

Group II : Ve will teat the great hypotheate. Ve will stop 

the f a lsity of our lives wi th 'l'ruat. We wi ll be

l ieve, because we are dust. 

Rabbi: Shall the dust prai se t hee? Sha ll i t dec l are 

thy t ruth'? 

Group I: We are the dust. We are the coa■!c mote■• We 

are the ■ tutf that stare are ~ade or. 

Group II: Ve are the rushing or wind . 'tile are the ref\lae 

of the world ••• and 1ta hope. 

Group I: I ••• 

Group II : I am ••• 



Both Groups : I am t he Lord . 

Rabbi: Remember that you were a s lave in the l and of 

Egypt . And t he Lord your God f reed you from 

there with a mighty hand and an outstretched 

an . •• 

Reader I: Remember tnat we are still enslaved 1n Egypt, 

each ■an selling his freedo■ ~ his bi rthright 

Ra bbi: 

to be; hia r ight to declare , "I •••" Reae■-

ber that each of ua ta■ prostituted bi■aelf; 

s old his goodness, raped hie pity, corrupted bl s 

l ove , and sought his happ1nesa without. But I 

the Lord can ~ree you rro~ t he oppresaion of 

your meanne•• and your greed . If you only will 

it ••• 

I t 1s not a dream ••• 

Withe mighty hand and an outstretched ara. 

Both Gr oups: With a greater love, a stronger t l"llat , a 

aurer hope ••• 

Reader I: El Ma-ley Racham1■ ••• 

Reader II: Stop 1tl Listen here. What k i nd or mu-ery 

1a this! HaYe we all gone ■ad, Will God save 

ua r rom Kgy~t? Vtll He ■pare ua the horror of 

living out• crippling Journey to the grave? 
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Will He spare ua rro■ the concentrati on oaapa 

of our minds; the pri son compounds or our 

bodies? LISTEN. I u f 'u l l of hate and bitter

ness. Fear and viol ence , the evi l ot the uni• 

verse apewg forth f r om me ~ Beneath II)' clean 

clothes and white shi rt , I a■ a ■--er. I •• the 

Lord your aewerl Not a drop ot gooclne•• r1 .. a 

out of me. I am a well or bitter water■ , going 

down and dryJ choki ng back eYerJ buan e.ot1on 

of love and pity; tra■pling on ooapaa■ion , ■oek-

1ng r, very exi■tence ••• LISTEM. Listen to ■e. 

What fond fooliahneas ••• what flying in the race 

of hopeleasnesa ••• 11aten ••• 11aten ••• 

Listen, tarael , 11■ten. 'nle Lord our God the u:>rd 

1a One. (tru■pets6 ) 

('n1e congregation r1■ea and repeats the Shna 1n 

&\gli sh and Hebrew. They Join the choi r and sing. 'nley 

then eeat theaaelvea and recite the Y'ohayta. Reader I 

chante !!t=cbo::wo--cho while the Choi r hu■a.) 

Congregat ion: She•• Yi arael Adona l elohanu , Adonai Eohad. 

Hear, O Israel the Lord our God , the Lard 1■ One. 

Baruch she■ k'vod ■al-chu-te 1-ola■ va--ed. 

Praised be ftia na■e who■e glor1ou■ k1ngdo■ la 

rorever and ever. 



v'ohavta, ayt Adonai elohe-cha, b'ehol l'Yav-.cba, 

u-v'chol nat'-she-cha u...Y 1 chol ■ 'o◄e-cha. V'ha-,u 

ha'd'Yo•ri■ ha-ele a■her A-no-chi ■'tsav-cba ha• 

yo■ Al-l'vo-ve-cha. V'ahe-non•to■ l'Ya..ieolla u'de• 

barta ba■ , b 1 ahev-t'cha va-de-rech, u-Y' ■baoh• 

b'cha u-v'ku-.echa. U•k' ■har•t• l'ot al-,a• 

decha. V'ha-,u l'to•ta-rot bayn ay-necba. U• 

k'tav•to■ al ■e-zu!9SC>t ba•techa u-Y1■b-a-recba. 

L'■a-an t1■•k 1 ru, 1! 1 a-■e•tea et kol ■1ts"9e-ta, 

v'y'he.,tn k'do-shi■ la'lo-hay"-Chn. Ani Adona1 

elo"l'hay"-Che■• 

Thou shalt love the Lord, thy God, w1tb all tby 

heari , with all ·thy ■eul, and with all t~7 ■1ght. 

And tneae words, which I c011a&nd tbee th1a day, 

■hall be upon thy heart. 'ftlou ■halt teaeb the11 

dilt1ently .unto thY children, and abalt ■peak ot 

the■ when thou ■itte■t in thy house, when thou 

walkeat by the way , when thou lie■t down, and when 

thou ri■e■t up. Thou ■halt bind the■ rer a a1gn 

upon thy hanC, and they ■hall be ror trontleta 

between thine eye■• Thou abalt ·wr1te th• upon 

the doerpoata ot thy houae an• upon thy gateaa 

That ye ■aJ ~b•r and do all Illy c--■alldaenta 

and be holy unto your Geel. 
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Rea der I and Choi r: 

Rabbi: 

Rabbi : 

Me-zha-mo-cha ba-ay-lim Adona1, 

Me -ka-.o-cha ne-dor ba-ko-desh, 

No-ra t' hl - l ot , 

O~say fe- l e. 

Who can compare wi t h You , 0 Lord , among the gods 

of our imagining? Who can a ttai n Teur measure , 

0 sancti f i er of lite who bids His children free 

themselves rrom the lesser gods tnat enslave 

them ; who warns H1a creatures not to worship 

t hose who dehumani ze a living soul; t he blessed 

match or t he human spi r i t. Vho can attain Your 

measure, 0 Lord , devoid of the lie , whether smal l 

or great? Who can stand up to You , a free , crea

t1?e ■p1r1t expressing ite eaeence beyond the 

shackles of t l •• and apace? Who can approach 

You , God of li fe , glorious in ho11ne■a , awe 1n

spi ring, working wonders? 

Let us continue together on page 224 of t he Prayer 

Book. 

Rabb! and Congregation: 

Praised be Thou, O Lord, God of our rathera , 

God or Abrahu, Iaaao and Jacob, great alghty , 

and exalted. Thou bestowe■ t lov1ngkindneaa upon 



all Thy children. Thou re~emberea t the devo • 

t i on or the fathers, and , in love, bringeat re

demption to tbeir descendants for the sake of 

Thy name. Thou art our King and He l per, Savior 

and Protector. Prai sed be Thou, 0 Lord , Shield 

of Abraham. 

Eternal 1a Thy power, O Lord, Thou art ~i ghtY 

to save. In l ovingkl nd.neas Thou suatalnest the 

l i v i ng ; i n the multitude of Thy ■erc1ea, Thou 

preservest a ll . Thou upholdest the falling, hea l 

est the sick; br1ngeat freedo• to the capti ves 

and ke epest f a ith wi th '1'hy children 1n death aa 

in l i fe. Who la like unto Thee , Alm ighty Ood, 

Author of life and death , Source of aalvat1on? 

Praised be Thou, 0 Lord, who hast 1ap l ented wi th

i n us immortal life. 

Thou art holy, Th7 naae 1a holy and Thy wor

shipers proclai■ Thy hollneae. Prai sed be Thou , 

6 Lerd . the holy God. 

Reader II : Rubbi sh! I protest th1a worship aerTi ce. We've 

gone too rar. All th1 a eeot1on&l11a ••• 1t•• wrongl 

It's eT1ll It's not d1gn1f1edl Aa a ae■ber of 

the Board ot Trvat••• of tbla cengregati on, I 

41PP\l011 tb1a entire procedure. It 1■ not only 

hig~ly i rregular ••• 1t•• u.northedox ••• t.o erthedu 



••• dsngerous. We 're not keeping to t he ecr1pt. 

Reader II: We c~me her e to read a al■ple Hanukah aen1ce 

with a few creati ve prayers t hrown in; Just io 

please the Rabbi and a sfflall ele■ent i n t he con

grega tl on. And what has happened? Ve ha•e all 

gone mad. I reel that it i s my duty to warn the 

Rabbi and thoae i n the congregation who aeoretly 

support hi m, that there will be severe reperoua

a1ona i t t his mockery of worship continues. 

Don't you aee what he's made us do? He's t orced 

us to expose ourselves. 

Or oups I ,II: Oh , no. 8ood God ••• are we exposed? Are we 

naked? As naked as the walls wer e when we f1rat 

began? 

Rabbi: But the walls are iw.t na.ked now . Ve are olo~h1n_g 

them. They Ill b~1ng rededicated ••• wi t h the rra_g

ments or our selves ••• we are ••• 

Groupe I, II: ( 1n a wai l) But we u.e. naked. Ve ha•e 

stripped ouraelve■ ••• or clothe■ , or tleah ••• o 

Ood , now what? 

Reader II: Wi l l God shield you new? Wil l he p1eoe the trag-

11ents back together again? Wi ll he •ak• ua whcl e ? 

Re may ba•e done•~ patoh-work on Abraham an~ 



some on Job. He even glued t he Maccabe es beck 

together for a few more or gies of sla~ghter. 

But not any more. He' s g i ven up. He's work1.n~ 

ror the oppos i tion now. He'e been bought orr. 

Here we are, miserable, bloodless creatures, 

stripped or everythi ng but our outrage ••• God 

has expoaed us. 

Reader I: We ha•e exposed ourselves ••• 

Reader II : (paying no attention) What f ools we are. These 

l aws., these words, thee• symbols •• • leok what tt,ey 

have gotten ua into. What wi ll our non-Jewi sh 

friends think? To see or hear or us carrying on 

like th1s ••• the ahue ••• think or the •baae ••• 

Rabbi: 

the embarase•ent or these for=s end ritual■-

O God , keep their ton~ea rro• evil and thei r 

l i ps f'ro• speaki ng guile. ~ thei r support when 

gri ef silences thei r •o1ces , and thei r co•tort 

when woe bends thei r ep1r1t. l •pl ant tna~111ty 

i n their soul s, and strengthen their hearts •1th 

perfect ra1t h 1n Thee. Help th• to be atrong in 

te.ptat1on and trial and to be patient and rorg1v-

1ng when others wrong the■• Gui de th• bJ tbe 

light or Thy counsel , that they •1 ever t1nd 

s t ren~th t n 'l'hee, their Roek and their Redeea-
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Reader II: They have a l ways gotten u s into troubl e, and they 

are stil l aak1ng fools of us. Down wi th differ-

ences. 

Group II: Down w1 t h differences. Down ••• down ••• down ••• 

Reader I I: We have Jobs and families to protect. We have 

our securit y to t h1nk about ••• 

Group I: Security. Security. Security at any pri ce ••• 

Reader II: Does God need our cultural aberrationa? He'll 

get His d~e 1n any case. We can give 1t to Hi■ 

by being Juat like everyone elae. There has 

been enough blood and agony ••• there are no •ore 

walls to wail at. T'he odds are al-aya •1th the 

•aJor1ty ••• h1story haa run out on ua. 01Ye upl 

Oive up the fight ••• 

Group Ir (They parody I I Maccabeca, 14:6- 10 , i n a dull and 

11atless voice:) 

Those Jews who fellow the Rabbi are guilty or 
spreading an1■os1ty towards ua ; they are tllrther 

gulltJ of aarking .. aa DIPPEIIEJIT tro■ t he re■t 

ot the populati on an~ thereby painting u■ into a 

ghetto or social and ■ultural a llenatien. They 



Choi r: 

are bringing down upon our heeda the wrath or 
those who plot against us. It 1a this e■all 

but fanatical ~oup that pere1ata in keeping up 

the struggle within thla congr~gation . Unless 

they are pen,anently s ilenced ,re wi ll neYer 

haYe peace; we nor our children , nor our chil

dren's children. 

(with drum beats; chanting in a football cadenc~ : ) 

We want peace. We want peace. Orant us peace ••• 

a piece or non•being ••• a piece or unthought ••• a 

care-leas piece. Grant us peace ••• ( gradually 

fading out) 

Group II : We therefore renounce our identity ae a kingdom 

or prieeta and a holy people. Ve subQit to the 

government tnat our loyalti es and hi ghest inter

ests are in een1ce to the State and its great 

societ~ to which we pledge a llegiance. 

Groups I,II: (They rise.) Ve pledge a l legiance to the 

State, dispenser ot security. We renounce this 

redetication and pledse ouraelvea never to ex

perlMent again. We pay ho■age to the nuel~e•, 

faceless herC into which we will gl adly be dr1Yen. 

In the naae or the Al•1ghty State ••• who■ alone 

we aene in reYerenoe ••• 



(The sanctuary hes been getting darker by the mi nute. 

It i s now as dark•• when the serv i ce first began . One sec

tion of the Bemah 1s illumi nated by the candle g l ow . In 

th1s 11ght the dance group 1a eipress i ng man's glorifi

ca t i on of the State. They wear red costumes on which are 

sewn hammer and sickl e. Their aovementa are mechanical, 

machine-like. The dull beat or the Tot i s heard and the 

eh1nk, chi nk of the Tambourine.) 

Group I : (Vhi l e the dance continues , they riae and, lead 

by Reader I I , recite their new catechis■:) 

Hear, O Israel, Mindlessness 1s your God. Mind

lessness ls the One . Blessed be oonfON1ty whose 

glorious tyranny 1a forever and ever. 

And you shall love conror111i ty • 1t h all yo~r 

fight, with all your fright and with all your 

rear . And theae words of i ndoctrinat i on approved 

by our glor ious State wi ll erad1oate your hearts. 

And we shall broadcast them, by spying on our 

ne1gh~ora, by brai nwashi ng our child~en, by ly

ing and by never ~1sing up. And we shall nail 

these words upon our altars, and they shall be 

for billboard■ before our eyes. Ve wlll burn 

the• i n our flesh and brand th•• on our child-· 

ren. 'fttat •• aight bow down to aeour1ty an~ be 

ra i tht'\al to our hate■• 



Reader II: Here is your God , O I srael, the one god o r us 

all, the universal one. It will not tell you 

lies, nor will it ever abandon you. And it shall 

be l i stening to you , when you're s i tting in your 

house, when you're walki ng by the way , when you•re 

lying down and when you 1 N r ising up. And it 

shall be a mark on you roreYer ••• a coYenant of 

death between 1t and thee ••• Ar1se , 0 Israel and 

meet your God. 

(He unveils• large tape-r-eeorder on a afflal l table. 

He t urns it on. For several minutes nothing i s heard but 

a du l l, raspi ng and i rri tating stati c. Then the l oud bl are 

of American military marching nrus1c 18 broadcaated . Either 

1n the choir loft or in f~ont of the tape - r eooroer the danc e 

gr oup begins i ts exp~••1on of conformity, behind a ~hee t on 

which a square or llght 1a proj ected. This is ca lled the 

Shadow Screen Dance, producing to the viewer the figures 

of a ilhouettes moving, as 1t were, i nside the rra■e or a 

a llde . Var i ous sl1dt"?s could be projected on the screen, 

appropr i ate to the proclamation to fellow. After a ~•eral 

minutes, the 11Nsic 1s lowered •o as to prov1• e a background 

ror t he following procl amation . 'rhe dancers i nterpret t he 

speeeh behind the Shadow Screen:) 

Reader II: B:, order or the government, in the i nterests 



or expediency and c1v111zat1on. and 1~ the n••• 

of progress, we hereby order you out or existence. 

Your pernici ous doctri ne of l aws and ethics w1th 

which you h@ve ane■thet i~ed tbe civilised world 

will be henceforth obliterated . Your ~orah scroll, 

from which sprang all manner or barbarisms, wil l 

be taken out of your synagogue~ and burned. '?'hose 

of you who sti ll persist in the e•11 and supersti

tious pr3ct1ces of your ancestors will be execu

ted without interference from 'Pity, outrage, or 

compession. Those of you who no longer practice 

these antiouated tTils , but who 1n■ 1et on think

ing for yourselves, will be subjected to the PROP• 

AOANDA MINISTRY OF BUSIKESS AND ADVERTISING, for 

purificati on and rededicati on. You wi l l have the 

pleasure or experiencing the bl iasf'ul bu t fir11-

handed benevolence of THE MEW ORDER. You will 

experience the greatest pleasure attanable by oy 

loyal citizen or the State: THE STATE OP COMPLETE 

AGREEMENT. Just th1nk1 You wi ll neYer haYe to 

think ror yourselv~s agai n. VE will tell yeu 

what to thi nk. Row to act. And how to react. 

With a flip of a centrally controlled aw1t•h •• 

will t une you in to the tr11tha ot our GREAT SOCIE

TY. IN.STANT 'fflU'ffll And it 18 all ye11ra lfithout 



the slightest exertion on your part. When the 

buzzer pi erces your consc1ouaneee, and the fli ck

er or the T.v. screen ealla you to attention, you 

wi 11 be rree or a ll i ndependent thinking ••• forev

er. You ne~d never be afraid of error again. We 

will see to it that you always bu7 the RIGHT 

brands and copy the official styles in hair and 

clcthes. To be different wil l no longer be mere

ly unfeshionable ••• 1t will be FORBIDDEJI. You will 

strive tor one thing and one t hing only ••• CONPLETE 

UlHPORMITY l CONPLBTK ~ UALI'I'Y l The fina 1 tr11111J)h 

ot scientific progress , o1v111zat1on an, culture. 

You will never again be d1st~rbed or upeet by any

one who looks, acts or t alks ditterently than you. 

Nor will you ever be upset wi th yourselves again . 

For all fflen abal l enJoy the anon1■1ty or being to

tally 1nd1st1ngui&hable, one from the other. l n 

our MEW ORDER, all destinies, drea• s end super

st1 t1eua cravings wi ll be t r anou111sed and laid 

to r est everlasti ng. All human stri ving , a ll god

seeking will oease. We will be one nst lon ••• one 

gOd ••• i ndi visible ••• witn obedience and discipline 

tor all . The Oovernaent will etr1Te tor you ••• 

think for you and gi ve you peace. Only guard 

yourselves that you slip not back i nto your old 



ways of divers i t y and diver gence . In THE NEW 

ORDER it is death to be d1fterent1 A capital 

offense of whi ch ~ people have so often been 

guilty. Th i s i s the greatest revelation . The 

NEWEST TESTAMENT. LONG I.IVE PROGRESSIVE CULTUREL 

LONG LIVE THE NEW ORDER 1 

(As the signatures sre read t here are drum rolls and 

rlourishes .) 

Signed, 

Ant1ochu~ l!)wphiphenes Joe McCarthy 

!Carl Mark Huey Long 

John Doe 

The .Joneses 

Joe Stalin Nikita Khruache• Uncle Sa■ 

(The music ia turned oft. The lights go out. There 

1s e peri od of three to f1Ye fflinutes • silence.) 

Rabbi: Page twenty~tour of our prayerbook■ : let u• all 

pray.•• 

All: 0 God , keep r, tongue fro11 evil and my lips f r 011 

speaking guile . Be my support when grief ailen• 

ces my voice , and my comfort when woe benda •1 

apirl t . l11plant huejl1ty 1n my soul , and ■treng

then rrr heart wi th perfect fa ith 1n '"""• Kelp 

•e to be ■trong 1n te■ptat1on and trial and to be 

patient and forgiving when others wrong••• Guide 

r,e by the 11~ht of Thy counsel, that I •&J ever 



Choir : 

Rabbi : 

find strength 1n Thee, r, Rock and flfY Redee•

er. Amen. 

May the words of r«y mouth and the med1tat1on ot 

my heart be acceptable unto Thee, 0 Lord, my 

Rook and my Redeemer. 

Shall the dust prai ae thee? Shall it declare 

thy truth? (in a desperate tone or Yoice) 

God in HeaYenl I t'• dark. But the ■atch? It's 

stil l burni ng. It haen•t gone 0\lt. Ve•ve still 

got a flame. Is there a ~an 1n t his house? Are 

t here men who will yet accept the challenge or 

the di vine' the quest to reded i cate? Are there 

men or courage who stil l dare ••• who wi l l stand up 

for the indl vi dua l and colleeti ve d i fferences ••• 

for t he sanctity of the hufflan s pirit! For the 

pr1v1lege of struggle and atr1v1n~ ••• for the suf

fering and the transcendence or auffer1ng ••• for 

the aoceptan$• ot ~ur huaan folly and 1ta con

quest. Muat we eot be h••an befoN we can be 

divine? Nlls t we not be roeliah before we can 

be wise? Muat we not be wMk before we can be 

strong? Muat we not accept Ollr tnman1ty, O\lr 

tool1ahneaa, our weakneaa, before•• ■ay tnn

atend the■? Por t he sake of o~r rather, n• ror 
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our own sakes, shal l we not atfira our hu■anity? 

Rededicate our bodies , rehabil i tate our ainds 

and hearts ; tell and retell by our very exam

ple and existence the hu~an struggle? Shal l we 

not recount the inheritance of our fathers? 

Shall we not grope onward toward the light'? 

••• and forge a new allo~ i n the develop~ent or 

the human ■ettl•' 'nlat our children aay r i se 

up, take courage fro■ our example, and oall ua 

bleaaed? Who will remember? Who will retell? 

Reader I : (softly begina to chant) liU y•aal el g 1 YU-rot 

yisrael, otan ■1 y1■-ne1 (Ke chant s tn1a one 

l i ne aeYeral tl■ea until he ia Joined by one m .. ~ 

ber ot the aho i r , then another and anether, 11ntil 

Reader I and the Choir are e inglng tbat line 

Rabbi: 

with gathering convictien and atrength.) 

Let those members or this congregation who Jl1ll 

r~call L~d who !!1ll. proelai.JI , r i ae and Join ua. 

Por only they who re•e■ber the struggle of our 

people oan continue that sue struggle today; 

the battle tor the sancti ty of every ■an, and 

the r ight or every group to puraue privately 

and publicly, i ts de1t1ny and 1ta ditferenoee. 

(Congregati on, Choir an~ Rabbi join and ain~ JU Yi■-
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u.tl l n full voice. 'l'hey r ise to t he i r feet. The lights 

ge t bri ghter and bri ghter.) 

Ra b b i: The servi ce will conti nue on page e i ght y-seven, 

as we recal l t ogether : 

I t was on the f ifteent h day of the Month o f 

Kia l ev, that the ~essengers of Ki ng Ant l ochus 

set up an idol on t he a l tar of God, and had i n-

cense burnt in i ts honor. A.nd they save orders 

that the people of Judea should forsake the law 

and the covenant, profane the S&bbath and pollute 

the sanctuary. And many chose rather to die than 

to forsake the holy covenant.. And the k i ng's of

f icers cue to the c ity of Nodi n , and said to Ma t 

tathias, the son of John, the son of Simon the 

Hasmonean , a pri est o f the sons o f Joarib who 

dwelt i n Modin : Thou art a great man and streng

thened with sona and brethren in t hi s c i ty. Co■e, 

then, and fu l f il the ki ng's co~••nd aa a ll the 

heathen have done, and t he men of Judah and tney 

that remained l n Jerusale■• And thou abalt be i n 

t he n\lllber of the king's fri ends. But Mattathiaa 

answered and ■pake wi th a l oud vo1ee : Though all 

the nations that are unde r t.hc king' s do 1r.~ n o 

Ley him and fall away each one fro• the r e ligion 



of his fathers, yet will I ana IIY sons and my 

brethren walk in the covenant of ow- fathers. 

God forbid t hat we should forsake the Law to 

depart rro• our fa ith eith~r to the right h•nd or 

the left. And when in the sight ot all one of the 

Jewa ea■e to sacrifice to the 1dol, "8.ttathias was 

1nfla■ed with zeal, neither oould he forbear to 

show h1a anger, and he slew hi•, and alao the 

kin&'• officer, and the altar be pulled down. And 

N&ttathias cried threughout the oity •1th a loud 

voice, sayi ng: WhoaoeYer 1a sealoua or the law 

and ~aintaineth the covenant, l et h1• fol low me. 

So he and his aone fled into the mountains , and 

they went about pulling down the heathen altars, 

and they rescued the law out of the hania or the 

Gentiles . 

And the day, o! Mattath1aa drew near t hat he 

ahould die and he ea14 to bla eons: Be ye zeal

ous for the law and g1Ye your lives tor the coY

enant of your rathera. Re■e■ber •hat our !&t h-

ere did in their generations. Vas not Abra.ha■ 

found faithfu l i n te■ptat1on, and l t ••• accoUD

ted to h1■ tor r i ghteousness, Phineu, our rath

er# for that be waa zealous uceed1ngl7, obtaJ.ned 

the e6Yenant or an eYerlaating pr1eathoo4. DaYl d, 

tor bei ng fai thful, 1nher1t~d the throne or a k,tng-



dom forever ar.d ever. Throughout all the ages 

none that put thei r trust i n God were oYerco■e. 

Therefore be strong, my sens, and show yo\lr&elves 

men in beha l f of the law;; fer therein shall ye 

obtain glo17. And he blessed them and was gath

ered to his fathers. 

Then Judah, call~ Maceabee, roee up in his 

stead, and all hia brethren aided h1m, and they 

fought with gladness the battle or Iarael. He 

battled like a lion and the lawleee akrunk for 

rear of hi ll. He cheered Jacob by h1a ■1ghty 

act s, and bis memori al is bleaaed tore•er. And 

when all the people feared and trefflbled at the 

sight or the great number of t he enemy , and said: 

What? Shal l we be able, bei ng• sma l l ooapany, to 

right aga i nst so great and so strong a mult i tude? 

Judah answered : With the Ood of heaven 1t ls all 

one to saYe by •any or by rew. And all the peopl e 

ahall know that there le One who redeeaeth and u

Yeth Israel. And Judah led them i nto battle, and 

behold the hosts of the ene■y •~re d1aeomf1ted 

before the•. And I srael had a great deliverance. 

And they aang aonga of tharucag1•1ng, and praiaed 

the Lord of heaven tor 11• goodn•••• beca1.1ae Ria 

■ercy endureth forever. 



Rabbi : 
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And on the five and twent i eth day or Ki aleY, 

the same day when three years before tbe altar 

or God had been profaned by the heathen , the 

sanctvary or God was de~icated anew with songs 

and music, and the people praised the God of heav

en who had giYen them great victory , and they cel 

ebrated the Dedi cat i on of the ~ltar ror e ight 

days, and there wae ~reat reJo1c1ng u ong the 

people. M.oreover, Judah and hie brethren w1 th 

the whole congregat i on or Israel ordained that 

the days or the Dedi cati on ot the Altar should 

be celebrat ed , from year t o year, for e igh t daya 

in g l adness and thanksg ivi ng. 8 

'n\en wi l l Judah be establ i shed forever , 8nd 

Jerusalewi from generation t o genera t i on. 

Group! : As long as we respect our d i fferences ••• 

Group II: As long ae goYemmente serve the needs or their 

PNJ)les ; 

Choi r : 

As long as t he St ate accomodatea 1t■elr to d1-

• eree states of ■ind ••• 

A1 long as men aare t o seek the Tranaoendent ••• 

to liberate the■selves fro• thei r ohain■ and 

shackle■ ••• nJwdab wi l l be eatabl1■hett and Jena-



sale■ tro■ generation to genera~ion . 

(Choir and Congregation s i ng V'Yebu..Q.A. L' ola■ Taaha
tt V' yerushalay1m L'dor Va-dor. The dancers dance ror Joy 

to the mus i c 1n rree expression to the Divine.) 

Rabb1: Let us r i se f or the ,dorati on, on page snenty-

one. 

Let us adore the ever-livi ng God end render 

prai■e unto Him who spread out the heaven■ and 

established the earth, whose glory 1s revealed 

in the heavens above and whose greatness is man

i fest throughout the world. He 1a our God; t here 

l a none el••• 

We bow the head 1n reverence, and wor! h1p the 

King ot k1nga, the Holy One, prai s ed be Re. 

Reader I, Choir, and Congregation : 

Rabbi: 

All: 

Va--anachnu 1Cor1m u111ahta-cha-v1-11 u-.od 11111 , 

L1f-nay Meleeh mal~hay ha•'lo-chill 

Ha-kadoah baruch hu. 

Ba.yo■ ha--hu. yi 1ye Adona! echad , 

u-ah 1mo echad. 

Will you J•1n 11e now on page ninety ••• 

On th1c reat1val or Kanukah, we rededicate 
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ourselves to Thee and 'Il\y eerv1ce. As we k1n

dle the Hanuk.ah lights in our homes and tefflples, 

may the light or Thy presence and Thy truth 

shine forth to dispel a ll dArkneee and l ead all 

■en unto Thee. A■en. 

(There ie e s nort pause. Everyone checks hi e script.) 

Reader I : Nu? Whe has the Hanukeh ~enoreh? 

Reader II: (in e tone of shocked aur,,r1se) 

I 've got the Menorah . I 've had 1t a ll along. 

(voice ful l or suap1c1on) 

Walt a minute. These can't be my l i nes ••• 

Reader I: or eoune they're your 11nes. Cheek the scri pt. 

Reader II: But ••• lut lt'e lmpoas1ble. lt's not conaletent. 

I t'e not logical. 

Reader I : So who's consistent? And who . tell ■e , 1a log• 

1cal. You're a hu111an being, aren 't you? 

Reader II: But why? I mean why do I have to d l seove~ the 

last b! t or rededication - the Hanukah Meno~eh? 

Reader I: Because the r-eal1ty or Hanukah 1a to round 1n 

the lighting or the Menorah. In asking "how, 0 

not •why;" Jn acting out ao■ething until it 



becomes so real that the •why " of it may ans

wer 1tselr. And maybe the ~why~ of l t i sn't 

so important a fter a l l. Perhaps the answer 

lies in t he doing of a th i ng; over and over 

again unt i l it coffles t o l ife for you, and you 

come t o l i fe for i t. When t hat happens, the 

"why 11 of i t beco11es .fully apperent ••• and ne ed 

never be asked . 

Reade r II: There~ be some mistake. 

Rabb1: How many rehearsals? How many mistakes? As 

i f this were the first t i me we Jews had ever 

made a mistake. The Cantor 1s r ight . The tri c k 

Jato read the lines, get involved in t hem and 

open yourself to receive al l the poss i b 111t1es . 

I t's en effort at f 1rat. An act sga1nst a l l the 

evidence . I'll grant you t ha t . But all the ev

iden•• i sn't in yet. Meanwhile • • have these 1-

deas, these words t o dea l •1 th. Words whi ch our 

fathers lived by snd oft en died for. ~ords hal

lowed in the smoke of burning parchment ; wor dg 

consecrated through the smear of the censor's 

ink. And yet, t hey eurTi ved; old as th~y are 

they survived because a peopl e bad f a ith i n them. 

And becau1e I srael kept the words, the words gua r-
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ded Israe l , and • 111 conti nue to enliven our 

people, so l ong aa they are no t abandoned. 

We 've fought ror this script so l ong now ••• 

for the sake or our reded1cation ••• READ THE 

LINHS l 

Groups I and II: 

Let us not abandon the scri pt . The llnes. The 

lines . Read the lines. 

Read~r II: The Menorah. I.!.Yt_ got t he Hanukah ~enor ah . 

I 've had it all along. 

(The congregation ~1aea •• the Rabbi takes the Han

ukah Menorah to the ma1n pulpit. He is Joined on e ither 

a i de by Readers I and II. Re•••r II se i zes the white ta

per or Hannah Seneab and while Reeder I chants the bless~ 

1nge, he l ights the Hanukah lights.) 

R8.bb1 : Blessed i s the match that burned and ignited 

flames. 

Reader I: Blessed be t he flaae that blazed up 1n the secre t 

p l aces or the heart . 

Reader II: Bleaaed be the heart that throbbed its l ast 

beat in honor. 

Everyone: Bl essed ls the match that burned and lgnlted flaaea . 



Rabbi: 
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Let us praise the Name of God wi th the Kaddish, 

on page seventy•aeven. 

Yis-gad-oal v'yis-kad-daeh s h ' meh rab-bo, 

b 1 ol ... o d1 1 v- r o k!~•u-seh v 'yam- lich mal -chu- seh, 

b'cha-ye- chon u-v 1yo me-chon u - v 'chayeh d'chol 

bes yis- ro-el, ba-a-go- o u-v1z-.an ko-r1v, 

v' l m-ru O-men. 

Y'heh ah 'meh rab- bo m•vo•rach, l 'o• l am ul' 

ol 1 meh ol-ma-yo: 

Y1s-bo-rach v'yi ah-tab-bach, v 1y1a-po-ar, 

v 1y l a- ro"'111am, v'yi s-nas - aeh, v'yt s-had-dor , 

v 1y 1a-al -leh, v 1y 1a-hal~l o l, •h 1■eh d 1 kud' s ho , 

b 1 r 1ch hu. L1e-l o m1n kol btr-oho-ao v 1 s h1 - ro-so , 

tu•h-b'cho-so v'ne-cho-.o-ao, da-e11l -ron b 1 o l -o, 

v' 1111-ni 0-men: 

Y'heh ah ' l o""fflo nab-bo ~in sh ' ma-yo v'cha-y1~, 

o- l e-nu b ' al kol y la-ro-el, v' imru 011en: 

O-seh sho-lo■ b11n'ro.,.ov , hu ya- a-aeh aho

l o~ , o-le-nu v 1al kol y l a-r o-el, v'lmrtr 0-een. 

Er.tolled and hal l owctd be the na■e or God 

throughout the world which He hes created accor

ding to Ria wil l . And ~•Y he epe ed1 l y eetabli•h 

Hi■ k1.ngdo■ or rtghteouan••• on earth. Amen. 

Pra1aed be ff11 glerio\la nu e unto all etern-



1 ty. 

Praised and glorified be the nue of the 

Roly One, though He be above all the praises 

which we can utter. Our guid.e la Ke in Ute 

and our redee•er through all et~ml ty. 

Our hel p cometh from H1m, the creator o f 

heaven and earth. 

May the Father of peace send peace to a ll 

who mourn , and coaifor t a ll the bereaved .. ong 

us. 

Amen. 

Reader I: Join ~e now, aa we conclude our rededicati on 

with the singing of Rock QI_ Ages . 

Al l: Rock of Ages, l et our song 

Praise 1'\y saving power; 

Thou &Jaidst the ragi ng foe 

Wast our ahe lt 'ring tower. 

FurSoua they assai l ed us 

But 'ft\tne arm availed ue, 

And Thy word broke thei r swcrd, 

When our own strength failed us. 

(Everyone Bi nge the h)'lln through once. AB they 

begi n to s i ng it a •~cond t lme , the Rabbi, Reader Il , and 
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Reade r I l eave the sanc tua ry , fo l lowed by th~ choi r , t he 

dance group , and the i nstrumental gr oup . The congregation 

then begi ns l eavi ng t he sanc tuary by r owe until t he Templ e 

i s empty once aga in, wai t ing for rede■ption a t t he hand of 

man .) 



ONCE UPON A PASSOVER 



--~--------.,.,-

An Introduction 

Once Upon a Passover l a a drama tic rea~ l ng, area

ding desi gned to be pres ented a t a youth group Seder, or 

poss i b ly, as a dr8mat i c presentati on at an adult 0011111un-

1ty Sede r . I n t erms of t heme and the holiday tor whi ch 

1t waa written, it attempts to up-date a message for Pas

s over that can be relevant and meani ngful for aodern Re

form Jews . 

Playi ng with the theaea of passi ng f~OII slavery to 

freedom, or ~passing over" and "passing back", On1c Upon 

a Pa ssover attempts t o c l ari fy exac tly wha t the Passover 

can mean for Twenti eth Century man . Besi des exploring the 

concepts of slavery and freedom l t • l ao atte•pts t o point 

towards a parti cu l ar noti on o f what t 1gn1f 1eance our re

ligion could have i n a "post-Passover" era. 

By usi ng lighti ng and props effecti vely , i t i a hoped 

that th i s dramat i c reading will succeed i n thoroughly in

vol ving the Seder partl c i panta. By dealing wi th rel evant 

themes and through t he extensi ve use of hu~or , satire and 

seri ous dialogue and i nt erpl ay be t ween the two characters , 

thi s readi ng s hould ■erve t o 1nt'use t he entire Seder wi th 

greater rel evance and •eaning. 

The goa l of the tradi tional Hagadah i s clearly set 

forth: to •ake each w,an, woman , and child part1c1pat1ng. 

feel that not onl y hie f orefathers, but he too, haa gone 
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forth from Egypt. No one can deny t hat w~ have ■ade our 

Exodus from F.gypt. But 1 t does not f ollow that we are 

necesearily tree. This reading asks the question or us 

a l l: are we sti ll in "the state of Egypt? " Are we i n 

t he desert? Or have we indeed arri ved at the Promised Land, 

I t 1a also traditional that the Paaaover Seder e■-

phasi se the teaching ele•ent as part of the worship exper

i ence. I t 1e hoped that Once Upon a Pa■aoyer is in keep

i ng wi t h that tradition and that 1n 1ta own way, it ■ight 

add its own flavor and spark to the holiday experience or 

our people. 
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It 1a a star-spangl ed n i ght that stretches i ts 

anthe~ over the triangle of tents, babies and bon

fires that indi cate the Hebrew cup. The cries or 

i nfants and old men sink i nto the ocean or cold 

night air, evaporati ng in the white l ight of a 

rising ~oon. Roari hg in their pita but a ■hort 

while ago, fires bum l ow and sputter cautiously 

as the moon reaches its zenith, aark1ng the pro

file of night with an ea■tern incandescence. 

At the apex or the camp , a l arge tent or b l ack 

goatskin haa been fastened like a giant safety

pin holding up the d i apers of the chi l dren of 

Israel. Inside , a welter of cuah1ons and b l an

kets (generous l y sprinkl ed • 1th aatzah crumbs) 

are 111ade dimly visibl e by several large oi l lupa 

givi ng out e.■ounte of smoke and U gbt i n unequal 

proportions. A foggy s ilence slink• through the 

tent ; brushi ng agai nst i t s s lightl y sagging cel 

ling ; sl i ding across i ts r i chly carpeted f l oor 

(loo•ed 1n F.gypt and uncomf ortabl y rumpled in 1te 

s t range surroundi ngs.) On thi s royal carpet de

picting the gods and goddeaaea or the Nile, Moan 

pacea up and doe, treading irreverently on the 

taoe or Egypt . H1■ brother uron, propped 11p wtth 

piles or pillows (expropriated fro■ the Pharaoh) . 



Aaron: 

sucks ceremoniously on a large Margilah (water 

pipe) , bubbli ng tur1ousl y. Bach puff f ills the 

swollen tent wi th bl ue clouds of F.gypt1an amoke 

into which Moses disappears fTOa tiae to t1me, 

only to emerge reluctantly like ■o■e great shy 

specter. unwilling to be conjured up. The si

lence is suddenly snapped by a ■oat undignifi ed 

sound whi ch breaks the spel l and i ndicated the 

end of Aaron's tobacco supply. Aaron r~moves 

the pipe stem from h1a aouth wi th a f l ourish, 

peers at hi s brother through the sitting screen 

or saoke and speaks: 

By the outstretched arm or the Lord Godl Stop 

pacing up end down . You ' re making me nervous. 

AnQ. we're running out of carpeta. I~•s our l ast 

one loomed i n ~pt. Quality carpets are hard t o 

come by these days: especi ally atter our bacter

iologioal warfare with the Pharaoh. I don't 1■-

ag1ne our credit rating'• Yery good. (Aaron grum

bles and shakes hia head sadly.) 

Narrator : Noaea begins to take shape as the smoke gradual

ly disa1patea, lingering in thin wiapa at the top 

or the tent. He turns abruptly and races Aaron. 

llloaea : Loo•s and labels? Carpets? Cred1tT I• that •hat 
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Aaron: 

you're worri ed about, Aaron? I cancelled wy 

account with Egypt a l ong t1■e ago. I settled 

my score wl th t he Pharaoh . But appa~ntly he 

la et111 trying to settle wi th ll• What a fool 

I 've been, ■esmer1z1ng myse lf i nto thinking that 

we had defeated the gods of Egypt . I thought we 

were done with theM. r thought we had won . 

What 1n the duet of this daan deaert are you 

talki ng about? 

I 've been aorcer1s1ng ffl'Y•elf, that's what. Ex

c ited by my own eloquence ; the thunderous adul

a tion of the crowds, women banging on t1•brele, 

aoldiera blowing ■hefara • ttl they're blue ln 

the race. For fifteen year• now r•ve been e• 

l abor•t1ng on our vic tory over t he Egyi,tlana , 

elaborating on a l i e. 

Lie? Vhat are you t a lking about? Have you gone 

co■pletely ■ad ? or courae we defeated the F.gyp

t1ana and their god•• Don't you re■e■ber train

ing those gnarled old snakes to look atirr aa a 

sta ff? By the beard of the Ood of I arael l Vere 

thoae Egyptians aurpr1eeo when our stave• turned 

into snakes. They didn ' t think we knew their 

tri cks . (Aaron beco~es ore excited now, wann-
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1ng t o the memory.) Ah, but t he payorr caEe 

when our snakes swa l l owed the i rs. Remember? 

We hadn't fed them for weeks . And did you see 

the Pha raoh 's Jaw d rop? By the eacred dice o f 

the lor d Godl Those F.gypt1 an fakers wer e •ort1-

f i ed 1 

Narrator : Aar on is on his f eet now , his face 1nfle•ed with 

the wi ne of Passove r and the memory of hi s t r i 

umph, waving hts arms wildly . 

Aar on: We s howed them , Moses. Yea s i r , we beat them 

at the i r own game. We manu f ac t ure~ more vermin , 

blood and frogs than the Assoc l a~lon of F.gyptlan 

Sorcerers ever dreamed of . What• ehowl Hall 

and loc~ets and all the r est or it . WHY . com

~ared to our tal ents tor g1 l c ks and gullibll!t~, 

those Egypti an pri ests were plkers l 

Narrator: He pauses, his figure d i stended as i f absot"b

l ng nour1sh■ent fre• the banquet or word■ that 

be aprea~e before his brother. ~os ea has sunk 

down to a pos t i on or crosseo- l~gged de j ecti on. 

Aaron: And that final stunt . The big bath at the Red 

Sea . Why 1t 1s a l ready l egendary - how you spli t 

the s ea like• barbecu ed peaoook. Peopl e's 1m-
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ag1nat1on s a r e t ruly fantas t i c. The way they 

s i ng sbout i t around t he camp fires - why , you' d 

t hink they f or get a ll abou t our secret route 

t hrough the swamps. Pays to t ravel light I 

always say . Yes §11:l We mi ght ~t i l l be stuck 

1n the mud along wi t h the Egyptian■ end thei r 

i ron chariots. 

(Moses repl i es wi t h a soft i n t ensi ty:) That's 

Just t he troubl e , Aaron. We 11:.t. s t uck. We are 

sti l l ■tuck 1n the mud of F.gypt . HaTen•t you 

heard the peopl e talk? They want to go back. 

Their shMJnken belli e s c ry out tor t he aecur

l ty of three meal s a day and some F.gypt lan her

di ng them from one taak t o t he next . It takes 

t he l i onheart ed t o be free , my br ot her , but 

our peopl e at111 s auawk and scramb l e l i ke a 

bunch o f ch i ckens . Long ago 1n Egypt t hey told 

ua: " Let us a l one, t ha t we aay serve the Sgyp

tiane. Por 1t were better r or ua to aer.e the 

FQJ>tiana t han that we should d1 e i n the wi ld-. 
erneas. " 

(Aaron s i 11Ulatee a look of ahocked a■uae■ent) 

Gad, what a ■eaory you have . You ll'USt h■Ye ■n

or1sed that quote word for word. 
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Narrator: Moses clears hia throat modeatl Y1 responding to 

the relaxed tone cf h1s brother's remark. 

Moses: 

Aaron: 

P4oses: 

Not at all , Aaron . It's part of a new book I'm 

writing. 

No fooling l What's it called? 

Exodus. Vhat else? 

Narrator: ,aron grins with appreciation. 

Aaron: 

Moses: 

Well Moses, ln spite or a ll thei r tuaa and f ea

thers you can 't deny that we r1nall7 got the~ 

out of Egypt . 

Sure - we got the~ ou t a ll r ight - with cheap 

tricks end gi1D111icks . 

Narrator: 'I'he humor of the previous moment i s washed away 

in the bitterness of h1s voice . 

Moses: That's the only kind of rel i gion these peopl e 

believe 1n - lll!IRACLES - SIGNS - VOlfDERS - HYP

NOTIC SNAJCF.S . Put the peopl e 1n a tranc e . Mak• 

the■ dance. Make 1t rain . Dl.a.t they beli eve ir . 

But as k them to beli eve 1n the■selve - ask the■ 

to believe in a god they cannot aee ; a god who 

g1vea us the braine and 1■ag1nat1on t o free our

~~lves. Oh no l That kind ot rel igion goes righl 
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over the i r heads. 

Now hold on, Moses. You ' re not being fa i r. l. 

underetand about a ll that stuff . But you've 

got t o be practical. After a l l , I am t he High 

Pri est . Burning i ncense and animals on an al

tar may not be according to your taste, but it 

■ure tastes good to the peopl e. They~ 1t. 

They understand it. None or u. had the oppor

tunity to go t o college in Egypt. & never stu

died science and aatronowiy, or ho• to read and 

write , or talk with Ood. ~ weren't brougbt up 

to play with Egyptian prince• and pri ncesses. We 

had to go out and build pyrami ds every day. You 

ought to tl"'J' 1t sometlae. It 1e exhaust1ngl 

Narra tor: He pauses to catch hie breath , u 1f the ■eaory 

of hia past bardah1ps has ■o■entarily kne•ked the 

wind out of hi■• 

Aaron: Besides , I have flY Job to think or. & a High 

Pri est, not: prophet like you. I 've got ~Yin

terests to protect. And l et ■e t ell Jou eo■e

thing, brother. If 1t wasn't for priests and 

pigeons and all the eacr1f1c1al bull, you pro

phets wouldn't stand a chancel 
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Narrator: Moses re r · ects for a moment . Hla face appears 

l ined ana chiseled , peer ing through hl a brub

ly bearo. 

Moses: What you say i s part l y true, Aaron. I can' t de

ny i t . The t r oubl e 1a, you don ' t say enough of 

what's who l ly true. Every nation has i ts gods. 

And Israel has 1te god - the Lord G-Od of Hoste 

who gave us the courage and stamina to stir a 

people i nto rebel lion; who re~1nded u■ to re

•1nd the■ that they are a diet1nct people wi th 

a unique destiny : and after four lnmft'e"d years 

of alaYery and F.gypt1an propaganda 1t was no 

~ean feat. There'• a ■1racle for yo~, The re

surrection or a ■eaory. That's che aal •ation ot 

alaveel But do the people perpetuat the a l rac

uloaa? No. Tbey carry the ■entall ty ot Bc71>t 

• 1tb the■• And wh~n the go ing get• rough, tbeJ 

7ell for a ml raole. It makes ■e 1i ck to think 

of 1 t. Why, every ■oeent we live and breathe 1a 

a ■1 racle - a doyble ■1racle con11der1ng bow ■el• 

and quarrels ome we are; everyone al aadering h1a 

rriend behind hi■ bao•; thinking tbe wor■t or 

hi■ nei ghbor,•• 1r eaoh ■an••••• great a tool 

as the next& No one think.a to operate ••tor tb~ 

noti on that whateter Ood haa ••d• l a good. Oh no. 
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Every f!ea-b i tten came l dr iver thi nks he has the 

i ns ide dope on t he uni verse - and t hat it 's a 

dirt y business a fter all . "Send a few crwmy 

sheep to the High Priest . God will forgi ve our 

s ins." (Moses laughs b i t t erly . ) They th i nk 

they can bribe God with a roast l eg or lamb. 

And then they eat the beat parts. God gets tne 

bones. Wouldn't yo\l know i t. And when they've 

burned up their entrails and nothi ng comes or 1t 

but a case of eollective heartbum - then they're 

angry; then they want to go back t o EgyJ,t again. 

Then they think that the gods or F.gypt are strong

er than the God or Israel . Aaron, I tell you i t's 

dewnright discouraging. 

Mow look here, Mosea. You aan•t go bla■1ng your• 

self tor the way people are or t he way thi ngs are 

goi ng. You can't take it t • heart . You'll end 

up a nerYoua wreck - and we 1ve got• long way t• 

go before•• reach the Proa1eed Land. Atter all, 

1t was God who ■ade the he&Yena and the earth, not 

yo\l. And God U!!. it waa good . Be aai d so s1x 

ti■ea , J¥st ao there'd be no ■1atalce ab0ut it. 

Maybe he eouldn1 t leave well enough alone. Nay

be he built in a little contention without ■ak1ng 

auoh • public howl about it. A~ter all, tbat'• 
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one'& priTilege , 1r one's a god. Who •r• we to 

questtor. it? 

But what's our privi lege, Aaron? What are we 

privileged to do as men? 

Complain! And I suppose , bei ng a prophet , you 

Just naturally exerc i se that privilege a little 

more than the rest or us. 

That's all Tery well ror you to say , Aaron. You 

don't bear the brunt or things like I do. When 

you're otf1c1at1ng at a sacrifice and people get 

restless, all'• you haYe to do 1a throw another 

r1atful or incense on the fire and that quiets 

the• down right away. But I ' • t he leader ot the 

crew and I'm responsible for the■• It's great 

when things are running s11toothly. But•• soon 

aa a proble• co•es up, boy do they souawkl As 

long as I get up and tell the■ about the Pro■ised 

Land and how nice i t's going to be fer the■ - hO\l

aea and ~tneyarda and eorn in the cr1b, and all 

that stuff about ■i lk and honey - they like that 

tinel Oh boy, they crowd around with eager rac

ea , licking their lips, aheuting to hear IK>N -

and telling ae how great I a■; and~ acarea 

■e ■ore than anything elae; •cause a■ aoon as I 



stop talking about the sweet s i de or re l tgien 

and etsrt t e lling the people to wake up to what 

thei r real reli gion means - t oday - here in the 

desert - why they start gru■bling and crying tor 

thei r fl esh pots. 

Narrator: Aaron shoots a guilty glance at hie protruding 

stomach. 

fllloses: And that's not all. I've heard what they say 

about sy being a radical and all. flle, keep 

on making these snide re•arks about r, birth. 

~Radical?" They whisper. "Why it wouldn't be 

eo bad oonaidering how leader• are. But at lcaot 
he shou ld be a Jewiah rad!c•l. You don't really 

beli eve that table about hi e Jewiah ■other and 

her basket of p i tch, do you? A bunch of nonaenael 

He's no Hebrewl He's Egypti an through and throughl 

Hi■ and hie fancy educati on. Vhi l e he waa learn

i ng bow to rave and rant in the school or F.gyptian 

prophets, we had to break our backs over brioka. 

Re's no Je•. He'• not even• nonnal ■an. He's 

a ■yth. A bi g overgro~n MYTHl And he'• out to 

bury us all. Re■e■ber what happened to h1a en

e■1es in F.gn,t? They're sti ll up to thei r neou 

in swamp mud. And now he want■ to drown ua 1n 
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this S1na1tic Sandbox . " 

Moses, you must be exaggerating. You're let

ting your i magina tion run away with you. Put 

these wild and unpl easant t houghts fro■ your 

mi nd. 'n'tink about the Promised Land. It will 

calm your nerves. 

You know as we ll a s I do, Aaron, that these are 

no exaggerations. Why they've accused ■e or 

plotting to annihi l ate the whole bunch of the■• 

Don't you reaeaber aome year• ago when we cO\lld

n't find water? They cursed ■e and you and God 

and the whole idea of being tree: "Vho want■ 

to be free to die or thirst?" they a■ked. As 

if you could accept the gloriea or tr~edo■ with

out 1t■ respona1bil1t1ea& But they j uat don•t 

understand. Why, I saw several of the tribal 

chiefs starting to pick up rocks to atone us with. 

I thought lt was all over. 

Yeh. Lucky for us that Ood had Pharaoh exile 

you t'ro■ P.gypt. It 7ou hadn I t killed ttlat taak

master you never would have enjoyed your exile 

with Jethro in Nidian. It waa tbe beat thing 

that ever happened to you. Out or every bad ••• , 

I alway■ ••Y• Besides p1ck1ng ap a w1te, you 



Moae■ : 

acquired a lot of desert training. I'll neYer 

forget the way you poked a hole 1n that rock and 

water cue gushing out. One minute the people 

were about to kill you. The next ■inute they 

were slobbering all oYer you and ki■eing your 

teet. 

'ftlat•a right, Aaron. When you deal with the 

public there' ■ no happy lledi-. It'• either 

rocks or ro•••• 

Rarrator: Aaron leans back again■t the cu■hion■ and ■igb■ 

deeply. brushing a tew reaa1ning aatsah crab• 

ott hil expanded pa11nch. Reaohing into a a■all 

leather pouch at hia ■ide, he produce• a plq ot 

tobacco, ■nitts at it gingerly, and proeeed• to 

load and light hi■ pipe which ■oen begin■ produc• 

ing predigiou■ quantities or 111t0ke. 

Aaron: fllat waa a tine Pa■■over Secler, Mo■u. •ch 

le■■ heotio than the tirat one. (He ehaeklea) 

I ••t oon&ratulate you. That••• s tine idea 

you cue •P with - to celebrate our eaoape tro■ 

SCJ'pt eaeh year. flle idea hu really oa11&11t on. 

I tbink thia Paa■o••r bu■in••• haa a real r.wre. 

At'ter all, wbe doe■n't like to eat! 

•U'Ntor: No•••• llbGlf1ng ■oant appree1at1• tor the buaor, 
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wi nces s light l y . His fa ce darkens as th~ heav

i l y spiced E@'.yt)t1an smoke w1r.ds r ound his heao 

like a coiled snake. Por t he moment hi s eyes 

flash f1re and the spark or prophetic i ndigna

t i on 1gn1tea h1s entire be ing . 

Passover ••• erumbs o f un l eavened freedom yet to 

ri s e . Wine-staine d garments; l oaded bel l ies 

shaking the~ael ves 1n self-congratulation . We 

carry our Egypt wi th us , Aarcn ••• l1ke camels with 

s hrunken humps. F.ach of us has his own private 

l i tt l e F.gypt gnawing away at hl s vitals. We are 

st111 c ryi ng out for rams and fat sheep: "Take 

us back to F.«ypt, " the peopl e cry . 

Gr ow the corn 

Blow th~ horn 

Spin the sword 

Bang the shi e ld 

Jab the dirt 

I t will Jield: 

Pine fat r 1~s 

And skl n - t1ght fru i ts 

Bi g- veined l e&ves 

And strong- boned roots . 

Write a curse 
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And Chatm dies 

Stab a scareb 

Then he wri thes 

Oreat the pai nl 

Slight t he wit1 

High the akY 1 

Wide t he spl1t1 

And dark ••• aark • • • aa~k 

A"'l·i down • • • down ••• down 

And al l around 

The pit • •• 

The plt ••• • " 

And t hen they all fal l down i n a coamunal f l t, 

frothing a t the mouth and havi ng one- hel l --of-a

t1me; roll i ng around in the due t and generally 

making the~selvea obnoK1eua. I suppose it ' s ther

apeuti c . I t gives the~ the ! l lualon t hat they're 

acting l i ke prophe ts . Ae i f every prophe t had t -o 

confom t o the designation of •halr-w1t• 1 Aa if 

the ha l lmar k of prophecy i s halluc1na t.1on . "Who 

wants t o be bothered thinking?" tbeJ Jell . •who 

needa the aggravati on? 8e1ide1, toaaing and ful -

111nat1ng ia far ■ore ettectlve. I t gets results. 

Why uat we forever re.e■ber? Does God co ■and 

~an to reme~ber ? To be ru l ed by a god tha t no one 



has ever seen . PASSBACKl Hot PASSOVeR . Back 

t o f or getfulness - no d rea - no de s tiny - only 

l e t us die rat and easy 1n our beds, happy in 

the knowledge that our children wi ll die fatter 

and happi er than we. I~ok here s Every bauble 

and tri nket t hat we sweated out our sou l s f or -

i t was for them. We did 1t a ll for them l We 

did i t for their &Q..QQ.1" 

Narrator: Aaron i s beco1111ng increasi ngly di sturbed . Hi s 

pipe has gone out. The F.gypti an-ecented a■oke 

has vanished i nto the night aa 1f fleei ng the 

gusty words of the angry prophet . A chorus of 

wind and wild dogs s hri e ks into a c rescendo. 

The wo rds d1e on the l ips of the prophe t and 

the l i ght goes out or his eye■ • The t wo bro

thers find the■selves sitting 1n darkness . 

Aaron : Come , Moses, let's go t o sleep . One shortens 

t he darkness by sleeping. That ' s wha t they aay . 

Narrator : But Moaee t urns away tro■ hie brother and 

•~lks out into the atar-•p~led night that 

howls its anthn over the dying tl•b•r• that 

1nd1cate the Hebrew cup. 



A SERVICE FOR SUKKOT 



An Int roduc t 1 or. 

The Sukkot Service celebrates the autuan harvest -

the gathe~ing o r the grain• and rru1ts. Bllt tor t he ■id

dle-elaaa A•eri can, c tty-dwelling Jew, the ~•lebrat1on of 

an agr i cultural f eat1Tal haa lost all ■ean1ng. -•n tbe 

l ate r Rabbini c 1nterpretat1Gn of the Suk.kah in connection 

wi th Corty year■ of wandering 1n t he S1na1 Deaert 1a re

ffiote and does not ■ trike to the heart of the urbanised 

Je•i •h congregant . 

Gi ven these d1f f1cult1ea and t he obaervable 4eol1ne 

of the hol i day 1n aeani ng and praoti oe , a theae waa choa

en f or the ht l j day s rvl c e to deYel op - a the■e whi ch ia 

perti nent and or vi tal concern to eYery ■an - Jew or not -

anci ent. ■odern, ort hedox or Rerorw , young or ol d - Nn•a 

death and finali ty. 

'!'be s ervi ce appreaches thi a the■e in t he language or 

the aeaaone. Ua1ng the lang,aage of agriculture and nature 

•• ay,aboli c or man'• growth and de&th , the poeti c dialogue 

between t he Reader and the Congregation i a deaigne<t t o ca.r

l""f each worshiper t hrough the ■aJor cyole■ of lite. I t 1a 

hoped that through th1a prooeaa the wo1atuper wi ll gain a 

gli■pae or h1■ael.r t hat he ■oat often hi dea troa or 1g• 

norea. He 11 brought t-0 race t he tact that he 1■ a orea• 

ture wi th ■any 11■1 tat1on■ an~ f inally , the greate■t 11• 1-

tation of all - his dea t h and exti ncti on. The ■erv1ce 
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bri ng~ home t he s t ark reali ty of t his exportat i on by us

i ng the language of growt h and dec ay as symbcl1c of m■n's 

own exi stence. The S~lckah serves as a symbol of man 1 s 

f ra1lty an(. t err.pc r a l ~ty . Si nce t he service is held out 

of doors , the entire mystique of night and •ky, bonfi re 

and Sukkah booth combine to provi de both symbol and set

t i ng for t his worship experience. 

To l i ghten the aeriousneaa of the service , a humor

ous i n terlude is 1n Jeeted. Tbi a provides some reli ef from 

the atra.1.n ot the worship experience and at the same t1•e 

serves to mock the traditional notion or God, and h1a an

gels i n a heavenly paradise where each man lives forever. 

Por modern liberal Jews living 1n an age or so1ence and 

technology, mean1ngt\al religious worship cannot be pred i c

ted on t he nrythology or an age gone by. Pora r~l1g1oua 

servi ce t o be meaningful i t muat presen t Nan wi th h1a i l l u • 

s i ons and fantasies and help him t o face up t o the real i ty 

of h i s exi stence. In thi s way, i t 1a hopetl that a truer 

and nobler rel i gi ous feeli ng may be evoked. For, although 

a man r aces th~ calami ty o f hi e f i nality , he aleo i s made 

aware or th , 1oodne11 ~r li fe whi le he 1s privileged to 

live 1t. To be a c r eatur e or use end beauty, a f orce for 

ereating a world where o ther generati ons o f men wi ll con

tinue the sp1r 1tual e•olution of the human race; to show 

a bas i c ki ndness and compassi on ror one's conte■porariea 
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i n real i zi ng that all men t ravel the same road to ext1no 

t 1on. 

I n glimpalng the verbal and visible levels between 

the human element and the symbo l ot booth and bonfire ~ 

m&n sees the greater value of 8 lite well 11 ved. Aa the 

fire di es , as the booth dries, the life of ■an reach•• its 

end. The only reward or g i ft 1s llfe i tself - man's task 

i s to make it worthy of having been l i ved. 

Vhen a ■an is raced wi t h his limitations and con

f ronts n1mselt, the conaequen••• for hls life can be ful

ly s i gnificant . I t 1a not death that one has to ult i mate

ly worry about , but the dying - the getting there - it i s 

how we go that Nally counts and detena1ning thle ls, af

ter all , a religi ous act of the greatest s i gnificance. 



(The service 15 hel d outrjoora on an autuan evening . 

The congregation st&nda under a large Sukkah decorated 

wi th lulava, earege, Tine• and fruit. Gro•p I and Group 

II face A large bonfi re which bl!zea outside the Sukkah. 

There are n• electric l ights t o spoil the effect or the 

natural setting. For read1n~ purposes, Group■ I and II 

may be provtCed with Bfflall penlight rlaahlighta. For th1a 

parti cu lar •..,..lee, the aanetuary 1e the v i s ible world or 
night, the fla.■ea or the bonfi re, and the suggesti on or 

security prni•ed by th• Sllkkah booth.) 

Group I : In the autumn or the year, 

In the t1nder-tw1gged twilight or seasons 

We stand chill and withered 

Before the tire or our lives 

Group II: At the bright-leaved end or au,.,er ••• heat and 

health, 

Down the little-leaved decline of t i me and toil 

Toward the final act or death and ~reams, 

We co■e quiet and oold, 

To reap ••• 

And to be reaped, 

To gather ••• 

And to be gathered 

In the harYeat or our ortali ty. 
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Group I: Reoted in space and &oatt ered i n t 11nt!, 

F.ac h ■an seeks himself 

To know ••• to sow ••• t o reap • •• t e pl ant 

And harvest gra in and groceri es 

Prom the grit and rook, 

Huak of corn and s i lken s hock 

And wi ll ourselves be 

Universal crop or corn and stalk, 

Charr and floes for the Boas 

Or the way of things 

Ce■e some autumn 

Group II: In the a-pringt i t11e or our l1Tea, 

In the su11n11er of our years , 

We swayed and sang i n the •unah1ne , 

Stood thick and green aa Ood 

Big-barked and f ertile , 

Deep-rooted and unarratd 

Oroup I: In the fair weather ef our l i vee, 

We took husbands and wives 

Entwining leaf and root •n• branoh, 

Grew tall and wide 

Vith the green reach or leaves , 

1Til we were one as Go4 

Groups I,II: 
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In ths good-old de sert days 

Of wind-singing and send-1toM11j ng, 

We, arabed up and turbaned 

orr on our own, 

Wagon-trained it out or sight 

(To the fright and t'rensy ot the eld felke) 

And, shouting Jokes and curaea at each other ; 

Turned our baeka on Matr i archal Mother 

(And poor, pati ent Father) 

Rode ••• 

Ra11bled. •• 

Th1atled ••• 

Bra11bled ••• 

And caravaned by Vad1 rock, 

And reaaon of the r i sing sun 

Group I: In a dangerous but dandy desert, 

Beand tor green and gold and g• •••, 

We were J)er■istenee-priaed a• pawp■ 

And proud aa pal•••• 

Willow-wild and myrtle11ad rer lite 

And ••• 

Citrus-hearted aa an Earog 

Pull or vi ctory and vinegar , 

We drank the desert wi ne ot dates 

Group II: Bold an~ beauti t'lll 
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By an anc i en t well , 

Oli ve-branched and blos somed 

By a sweet -si l ver stream 

We stood l ulav-long and l aughi ng, 

Fig -eyed and l e~on-lipped with yellow, 

Vet~outhed with orange f rui t and bi tter rind 

Al l purple-vi ned and pomegranate-red ••• 

Our citrus-soaked hearts 

PullJ)ed heads full of fire , 

And i n the spi ce o f our years 

We di pped ••• 

And drugged by a desert dream, 

Ve slept ••• 

Grou p I: It waa a one to one relationship. As t he Bi ble 

aaya : oan1m el pan1m - "race to race"- one peop l e , 

one God ; •anage•ent and labor fac i ng each other 

across t he bargaining tabl e or creatJon ••• r ather 

and child , "••ter and servant , Ood and ~•n and • •• 

We shouted to one anot her: "Can't you hear? Lia

t en closely. Can' t you hear the wi nd or ree l the 

ra1n1 The Lor d i s God . She•• • Israel , l i sten 

carefull y . Ood l a t he Lor<i." 

So•e asked why, or how we lmew. (There were al

ways• tew skeptics.) •vtiy la~ the Lord?" 

they asked. "The Lor d l s God becauae God 1a 
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One," waa the answer. And so lt was that we came 

to a l:>aa1c agreement about God and sai d: 

Gr oups I ,II: 

Shema Ylerael, Adona! El ohenu, Adona! F.chad. 

But saying 1t wasn' t good enough , f or the truth 

of the not i on detnande<i other ki nda of expressi on. 

So we proclai med the connection of a l l t hings and 

sang: 

Shema Yisrael, Adona! Elohenu, Adona! Ec~ad . 

Baruch Shem K•vod IUlchuto L1ola■ Va-ed . 

And i n the lusty springt1■• of our faith we shou• 

ted out: 

Hear, O Israel, the Lord our God, the Lord 1s 

One. 

His nue 1a Bl essed , whose glor 1•ua kingdom is 

forever and ever. 

Oroup I : Goa and ■an ~n a glorious kingdom forever and 

ever ••• 

With never a doubt about i t 

Through fair weatber or fou l ed 

When cynic■ howled 

And the Oreek• ground out tb•1r ga■ee 



We had 01'..'d's names, number, addr!!ss 

And k1ngdo111-co111e to boot, 

Who wouldn't reel blessed 

With every Sabbath's rest 

{and all the extMls) 

And be1ng so blessed 

I t waan 1 t hard to 

Praise our God and Guard 

And even name the nationa

Bless them too ••• 

Group II : We were green and we wer~ sappy, 

Puppy-proud and happy. 

Pull ot hope and praise and pr01!11se 

For the Ood of life 

In whose suffltller we sang end swayed, 

And ffi&de it our bue1neaa 

To bless God, 

Shouting it out 1n the face or the sun: 

•Baruch Ata Adona1,• we aa1d. "God l a a blessed 

one . • 

Group I t Every mother-warm sun 

Or wi l d wh1ft-ot-w1nd , 

The sunset, dawn 

On bits of buddi ng life 
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Prom seed to fruit ••• 

And cork-screw1ng vl ne to ~1ne 

Conf1naed our "Hallel uyah." 

And in the noon--day or our years 

we prai sed Ood , blessed Him, 

And cal led Hi m Baruch 

Oroup II: He was God 

And God was Baruch, 

Baruch who blessed our fathers three, 

Who gave life and destiny to His p~pl e 

(who gave life and destiny to Hie) 

Who promised life and land and seed 

To those who knew hi m personal l y: 

011 or corn 

bread of grai n 

wine or grape 

and even more to come ••• 

A whole world to come 

Vith more ot the good things 

And none ot t he bad, 

Vith all the rewarda . 

And none of the atr1re, 

Vith all the gl or1ea 

or life without death ••• 

Li fe everlasttng •• • 



Oroup I : A beautiful story. 

A fond hope. 

A lovely dream. 

Is there man alive thet wants to die? 

"God wouldn ' t do that to me 1 

It ' s thinking rationally that counts. " said the 

son . 

And so saying, dreamed up what amounts to be 

The nicest, most fantastic 

Deal on death he could devise ••• e trictly t emporary, 

And for a God who 18 contemporary 

Out of the ouestion 

And quite impossibl e. 

Group II : Man fan cied God building him a paradise where he 

might spend t ne rest or eternity. A heavenly 

home for the age<t, in fact , for all ages . ~here

upon heaTen grew so crowded and uncivil that pre

cious litt l e or the race could find a place there 

and only those with special grace wou ld be admit

ted. Man was addicted to pr operty values and 

•the right k ind or peopl e,• both upstairs and 

down, which addiotions put grave restric ttona on 

many a brother and sister and damned any number 

or unotfend i ng ancestors . 



Group I : Then there was the probl em of t he angel s. Men 

thought s o much about them that they began to 

see them, count them, and categorize the~ like 

plants or butterflies or varl et l es or Mi l kweed. 

Bad enough when one man b l eeds enother out of 

l i fe forever! But the angel s ? Neither wi ng nor 

feather saved them from the unscrupulous fantasy 

of men. They ran the hosts of heaven i nto awes

tern un ion - a wireless servi ce of the ancient 

world (since God had not invented a man named 

Marconi) . Believing t he old adage that he who 

lies most l ies best, men assaulted God, dress i ng 

Him up in their 1Mage, ■aklng Hi■ an old man with 

a long white beard s i tting i n a b i g chair. And 

a l l around craw l ed tamed Bebylonlan monsters in 

perfect submission to God, whom t hey enc~untered 

ln a book called Genea 1a. So ■an put Ooo to work 

sendi ng messages to earth through the wireless 

but winged angels of heaven. (Man not having 

trai ned the pigeons aa yet.) After aome ■illenia 

had passed a group of angel, grew tired of the 

whole affair and struck for better wages and 

rringe benef1ta. 'ft\ i s heavenly walkout waa writ

ten up by an Bngl i ahman naaed Zohn Milton who 

eo•ehow got wind or the whole bus iness and set 



i t down j n a book cal led Paradise Lost , by which 

t i tle you may gather that tne s t r ike was a tota l 

failure and the Union of Angels and Other lieaven

ll £r.e1!_tures,Assoc1ated went straight to Hell, 

from which they never returned. 

But as i t turns out , God i s what He i s, not what 

man wi shes Hi m to be. 

You can make a chest from a tree 

But i t won't grow after that, 

And after all, 

One can't expect those kinds of miracles, 

Never could , 

And really 

Never should. 

Group II : Moses asked God who He was. And perhaps he had 

more r i ght than any of us. He certa i nly got c l o~ 

ser than most. And because o f hls prox1mlty , 

was curious a l l the more. So he asked •od for 

a straight answer. He really tri ed t o r 1nd a 

s i mple answer ror a simp l e queation. Bu~ the 

Dei ty (who was, after al l , a Jewi sh Ood ) re

plied: " I am that I llll,• and let it go at that . 

So man is l eft alone with hi mself, 

Left alone to devise 11ft: and aw, 
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Rul e and e t hic to he l p him t o 

More fu l ly be himsel f, 

For all the cri es of heaven and hell, 

Sin and salvation, 

One thing's sure ••• 

Man dies ••• 

All thereat 1a fantasy and lies, 

To cheat the mi nd 

And charw the children, 

But now that winter's on the l i ne 

And the lure of spring 18 past 

(Though 1t ■ay come agai n) 

Man trades swner•s promise for autumn's truth 

Group I : All things d i e ••• 

We cannot f eed on fantasy 

We must not teach the l i e 

That cheat■ the mi nd 

And charms the children 

But race the one t hing aure ••• 

I die •• • 

All tbe rea,t i s fantasy and l i e . 

Group I I : When all the wise talk 1a done, 

And the sages are locked up 1n books and boxes, 

When each man ••• 



barked and rooted i n the soil of his season 

green- leaved a.nd laughi ng in the su111t11e r of his 

days 

grows stiff and still an~ rigorous 

And dying in a blaze of color, 

Entering the final Fall, 

The last descent to death, 

When all i l lus ion• drop away 

{1m111ortal green to mortal brown) 

And man l ies crisp and britt l e, 

Fal len to the ground 

For ruel 

Before the tires 

Of a dying li fe ••• 

Gr oup I : (in the voice of a huckster eager to sell his 

product:) 

Nan astride a continent of oonorete structures 

and stee l beus, 

Builder or sh i ps and p l anes, 

Parmer ot the deeps, 

Invader or space and t i ~e . 

Trusting 1n teat-tubes and televi eton, 

IBM's and giant computors, 

~at can't man do? 
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Gr oup lI : Man cannot l.Lve forever, 

He may regulate the weather 

And the wat er-courses , 

Tra in the horses , 

Bui ld the vaste-pl acea 

And turn the fert ile p l a i ns to stone , 

BarrioaGe himself in bone- bleac hed , sprawling 

oitles 

Ma r queed against the dark, 

Make the wilderness a city park 

Por children old and young , 

And boldly shut the lighted sky 

And endless apace from s ight ••• 

No d enyi ng Man's abili ty, 

But there's that liability t hat tles us t o our 

natur e 

Regardless of endeavor •• • 

NO MA.N CAN LIVE .POR EY1YR • 

Group I : For a ll our t a l k of estrangemen t from na ture 

We're never f ar f r o~ it. 

The soil s inge a s i ren 's song 

And before too l ong 

Br ings us down to earth agai n, 

Pro~ hospitals, highways , free - and-c l ear homes 

And rour-roo■-flats 
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We a ll come back to the grouno of our bei ng 

The aour ce from which we f low 

To which we will return ••• 

Or oup II : In the burning f l a mes, 

By the crackllng fire of our l ives , 

Under the Sukkah of l eaves and t wi gs 

And r i pened f rui t, 

The harvest of the season 

And all our years, 

We fac e our rears 

raan and hut ••• 

stem and nut • •• 

l ear and hai r ••• 

t wig and toe .•• 

bark and skln •• • 

child and fru i t ••• 

together , 

heart and r oot and ha rveat - t ! ~e 

Are one as God 

Nor will t he seasons ha lt 

Group I : I searched for myself in the l aap" llt n i ghts on 

c jty streets . I l ooked for myself in the cars 

and subways, t obacco shops and off1ce bui ldings 

of the great Metropolla. 1 frantic& l y s natched 

for myaelf in my ho■e with its no1a es of wife and 
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c hi ldren. 1 sought myse ~r vacatton ~ng beside an 

ocean o~ i n t he thin a i r of mounta i n r esorts. I 

wanted t o f l nd out who I was , a side f r om the pub

l i c i mage, t he gl ad hand, and t he cracked smile . 

I n a l l these p l aces I found ot her people, other 

things, but never myself a l one . 

(Congregati on j oi ns hands) 

Now, i n the chl l l a i r or autumn n i ght, bef ore a 

fire crackling at the sky, under a Sukkah boo th , 

I see mysel f at last. I see mysel f i n the f l ames 

o f the fire that cannot be touched; i n the sparks 

that fly up and are extingui shed; i n the e~oke 

ot the fire, that dri fts away i n t he n i ght; 1n 

the trembling or the booth . I am t he nothi ngness 

of the f i re , a swtft-dy i ng aspaJ•I< i n time pre 1:>ent ; 

and I a rn t he r ra lty or the boot r. • • • th~ f :c'~t 

eer , the dry i ng branch , the ripening frui t , the 

growing and t he dying, the soNething becomi ng no

thing at all ••• 

Group I I : Ve are temporary ••• 

Our hopes and fears 

Our laughter and our tear~ 

Now muffl ed , 

Now drying on our c heeks 
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Or da!ffllled up behind our eyes , 

Not wise and willfu l now are we 

But thoughtful, 

Quiet at our swift demi s e , 

Dying fire, 

Harvest booth 

And we 

Are one ••• 

Group I : The tire dies, 

But in i ts dying 

Cast s a heat 

And gives a glow 

That warms tbe body 

And the heart of man . 

The f i re dies, 

But l n its dying 

Does what i t mus t and can 

For beauty and for use 

And gives itse l f a t ruth to 11v~ by ••• 

Group II : 'n'ae booth i s frail , 

An 1nterweav1ng ot thi ngs 

Plucked up from t he bed of the i r becomi ng 

And drying on to die, 

But !n their death they live to shelter, 



One who happen3 by , 

Fragile though the booth may be 

I n spite of temporalj ty 

There is a glory in i ts shei t e r 

And t he quiet or its mood, 

In 1t , our ancestors a t e 

And under it they s l ept 

Af'ter t he sweat of harvest to1! , 

And praised the God that gave the~ 

Harvest work for sweat 

And Sukkah booth for res t •• • 

Group I : The f i re dies, 

The booth dries, 

And man completes the harvest tr1n1ty . 

For every one 

A use , a purpose and a good , 

The fire or a man, 

The g low of a IIJ8.n, 

The light in his eyes 

And the love •• • 

Group II: And ■an 1a t he booth, 

The gleanings of a harvest 

Woven together on a moral f r ame , 
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And Jus t as any other booth, 

He has his truth to l lve by: 

She lter, shad e and fruit 

To those who pass his way, 

Si t awhile , and are gone. 

Only for a little w~ile, 

Laughter and tear, 

Fri endah l p and love ••• 

It 's never forever. 

So l e t us be wi se , or clever , stupid or smart, 

But l et ua have a heart to care 

And mi nd to know 

That aa we go 

So a l l men go 

The way or tire, booth and friend , 

All pointed t oward the sel f-same enrl 

Whi ch makes the going there what counts ••• 

Man lights the f i re, bui l ds the booth 

And aakea hlaself 

The only kind of t ruth he has. 

He lights a l i fe , a wife , a friend , 

Gives shel ter , shade and sense to things, 

Aware or what exi s t ence bri ngs ••• 

A nothi ngness to r ace and l i ve 



I 
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Not spite the void 

But cause of it . 

(The following ls said ln s ilent medi tati on; tne 

music of the chall11 i s heard in the background:) 

What or i t if we live t o die 

'When through our booth 

The f iltered sky 

Swings on and by and bunting out : 

'l'here's life in it, 

Withou t a doubt 

Gr oup I I : Though stars are 11 t arid then bl own out, 

The cosmi c powder' s swirled about; 

Prom Wor ld t o World rebounds the Shout : 

THEJtE ' 3 LIFE IN IT WITHOUT A DOUBT 

Group I: So while •~'re lit with life and love 

Give thanke to God, below, above 

And ca ~e t o men before he' s out, 

There : a li fe 1n him, 

Without a doubt 

Group II: We ' re herel 

We' ve got a chance at 11v1ngl 

That•e l.lJ. the getting, 

No•, tor giving 
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Man a hand when we're about, 

There•s life in us, 

Wi thout a doubt 

All: Then we pl uck our harvest frui t 

From autumn ground and human root 

Vhen round about the Sulckah fra■e 

We carve, wi th fortitude, our na■e 

Scatter lusti l y our seed 

And trust eternity wi th children 

Standing in our place, 

~hen harvest calla 

Another race of men 

To sow and reap 

And race themselves and hope 

That children's children build their booth 

And seizing all we know of t ruth 

say: • Life's a blessi ng after ell 

and while it lasts." 

So here's t o 11re ••• L1 CHAYI M1 L1 CRAYDll 

'l'o a fonder hope and a aw~eter dre&111 

And through our harvest t"ru1t 

A ela1.nl to life and love 

And blessing or tae seeds we aow: 

~Baruch At a Adona1 , Blobenu Melech Ka-01&11, 
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Boray p 1ree Ha-etz. 

We bless God, Master of the Universe, creator or 

the fruit or the ground. We blese man, grand

child or the uniYerse, 

Who inhabits the earth, 

Who reaps the fruit of his harvest ••• 

love and life and peace for evermore ••• 

Shalo■ ••• Shalom ••• Shalo••• 

(Fruit i s distributed and eaten.) 
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!footnotes 

1 . Union Prayer Book, page 85; Service For Hanukah, Psalm 

XXX. 

2 . Song, Ani Ma-amin, from The Jewish Center Songster, 

published by the Jewish Welfare Board. 

3. Song, Ashray Ha- gafrur from Songs of Struggle.published 

by Hechalutz- Hatza1r Organization of America . 

4 . Union Prayer Book, pages 118- 119. 

5. New Jewish Publication Society translation of the Torah; 

Exodys, 27 : 20 . 

6. Music of The Shema, from Ernst Bloch 's Sacred Service . 

7 . Adapted from page 24 of t he Union Prayer Book. 

8. From I, Maccabees • . 
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