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Certain scholars such as Jacob Milgrom and:Yeliezkel Kaufmann . 
. . 

have argued that the bible is essentially and.fundamentally opposed to 
\ • l . . ' . 

magic an~ paganism. Central to their view is the assertion Ula~ bibli~ 

religion, in contrast to other religiQns of the Ancient Near East, is 

opJl09C(l to the use of iruwc and divination. Other scholars including, 

. Baruch Levine di~e. The present thesis 1,vill examine selected bl'blical · . . 
texts to determine which group of scholars has best interpreted the 

. - . .. . ( ~ 
evidence. In this paper, -w~t examine the roots of magic in the 

ancient ·Near East and then reeµmint: the biblical sources: the cases of 

~ · the scapegoat, ~e ~pper serp;ntp the Red h~ifer and the -wttch• of En 

Dor. 
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{ Claapter I 

latro4a~ llcluJedy Oplaioll 

. Certain scholars su~h as Jacob Milgrom and Y~ el Kaufmann 
I . . . 

have argued that tj1-e bible is essentially and ~damentally opposed~~o 

magic and paganism. Central to their view is the assertion that biblical' 

religion, in• CQntrast to ·other religions of the· Ancient Near East, is 
\ . l . : . 

opposed to the use of-magic ·and divination. Other scholars includin$, . 

Baruch Levine di~·- ·T-he· p~sent thesis will examine selected biblical 
I 

texts to determin~ which group· of st_!}olars has ·best interpreted the ~ 
. ... . ... . 

• ' I 

• j • .. 

►evidence. In 'this pape~, we wil(~t txamine the ~ts.of magic in _the , 

• ~cient N~ ~t and ~en ~e the biblical sotµ"CCs: the·cases of 

. the scapegoat, the:'6Qppe.r serpent, the Red heifer and the -witch• ~f En 
. . .. .. .. 

· Dor. 
. ' \ 

, 
V 

' 
~tions of Magic 

"\ 

, . . . 
Much of the conflict.among sc~olars lies ii\ the·~ 'tliat they · 

. . . 
. ·• have defined ·thetian:·•magic!!-. !11~ "t~ ~e~~~f Dicti~n9:, magic is 

defined as • t .the-art or pretence of seeking ·to ~ntrol ev~nts by the· use of . . . 

spells; charms, etc; sorcery; witcheraft. 2 .~ ~ unex;p~le influence; 
• 7 • 

• . •~ I~~ • 

. · . . --~-~ ndrtin~ A preferable definition·is given by the ~ilcyclopedia --- ----- . 
Judaica saying that magic is ~e a~tions ~n by man ~ influen~ the·_ 

l 



~ous forces of the world.•1 In the modem world, the term -magic" 
\. 

has negative connotations. Even Webster's •objective" definition of 

son::eiy and wit<;haaft reflects a negatfye ~ttitilde. 

~agic" attained its negative reputation through IJUUlipulations of 
I . . 

the word througb~nt history. ~c" comes ~m the word, ~agi•.2_ 

According to the Webster Dictienary, the t,fagi were -ute priestly and ~ 

learned caste in ancie;Dt Persia and Media• By the 3rd centwy BCE, 
\ \ : . . 

however, the Greek tenil, mageia had attained a negatiye connotation. 
. . 

In Roman society the d>gnate Latin of mageia also underwent the same 

demonization as t:pe Greek term had. 3 Robert Ritner_ suggests that odr 
I 

modem western definition of magic las also been corrupted, He . . . 
1 

. p~poses a ~~-'<iefini~on o~~ as •the practices ofom~ group viewed~ 

with disdain by ~ -:4 
. · . ...:) . For the purpose Gf this thesis, I wj.11 accept the Encyclopedia 
J . 

Judaica', ~ti.on of magic. It is m! assertion that the Israelites . 

practiced rituals in which they _controlled influenced_.the mf5terious 

forces of the world. ~ese rituals, which we will describe as magic; often . . 

had pagan roots. While the official I~tc cult ap:ept~ inany of these 

practices, they re]'~~ o~oµ !}le basis that the n~n-Israelites 
- ,. - ..z,, t....... . .-~ . . -

practiced them. . . 

1 joaeph. Dan· -~~opedia Judaica 11:703. · 
.~JM,t:a.liifi~ ·tional Egyptian.Religion,• in M . Meyer and P. 

· ....,;.;;;..,,~~ ••:-i.: eds ... _ _;_. Mr-,.,. ,,, .. J Ritual Power (Leiden: E.J . Brill 1995) • ffll.lQ.;A&, ., rs,~,u. ~..... , , , • 

p.45 
a Ritner, p. 45. 
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{ .. 
KaufuJenn vs. Levine:_ Definitions of Biblical Ms.1gic 

· · The question for scholars remains: is _there SQid~g that is 

essential that is ~c or is it ~ sed to define things that one doesn "t like? 
) . 

Kaufmann appears to have fallen into the ~ of the modem, ~rrupt-ed . . . 

definition .of magic, criticized by Ritner. For .Kaufmann, the pagalls 
1 . l : 

practiced -magic,~ because they were -.:he other,• bufthe !~elites only 

practiced Yahwism. On~tpe·other hand, Baruch Levine, in his book, In 
I 

the Presence of the Lord, understood that even for the Yahwistic I~lite 
. . 

cult, certain practices, remained magical. 

. In his boo~ The l;?eligion of Israel, Kaufmann claims that magic is 

· · n~ ~ fron_>-&.n buiie "The magician usually acl1I in the 
name of gods and spitjts ... •s He adds that the pagan religlons were 

. . . . \ 

partic~ ame~ble to JDagic beca~se of their polytheistic belief~. 6 

Theae polyttteistic religjons accepted mag)c because-they ~lievcd. in 

many di$e and ~piritual powers. 
, ~ 

Kaufmann begins to proye his point by mu.strafing the organic 

nature of magf~ona tprougb a discu~on of Babylonian, 
. - ;;;. 1- ~ ~ 

'- . -7: . ~ 
Egyptian and Greek religion. 7 11! these religions the gods not only teach • 

. . . 
4 1bidp44 · -. . . ~ ....--,.,,. 
~ ;b d•J' ~:on, The Religion of Israel, Translated by Moshe 

.:..-.a;--<-~' -Gmmberg, (New York: §s:hocken Books, 1972), p.40.-
6 Jbid. . 
7 Ibid. p. 41. 
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,,. 
~c to fuan but also practice lll&Ric them~- Divination was often 

\_ . . . . . 
used in tbese cultures iJl order to deterµune, the gods' knowledge. The 
. . . ,.,, 

diviner could divine e~tlier by calling upon the gods'themselves or · 

through ~mens. 8 Divination could dot ever determine the ~ of the 
,I 

. . 
I . . 

will of the gods because) some events and conditions had little to 'do. with 
., 

the gods.9 In fact Kaiifmann goes so rar·to say tJ_iat the gods them~lves 
. 

do not always determine their own fates. .Often either the gods or forces 
\ . . \ . : . . 

outside the realm of the gods·would reveal omens. This imp~es that the 

pagans believed that the gods did not necessarily know evecything. 
.. . 

· Magic also played an importanl: role in the rites of the cult. The 
. . .. . . __, ' 

cult differs from divination. in that tlie cult served the gods whereas 
,. . " . . . . . . . . 

divination serves the curiosity. of man. According to Kaufmann, •since 
( . . . ...... . 

the gods are bou~d t~_~al.-order of life, procreation, suffering, 
. . 

aeatli, need of food 'and s'3-el~r ... the cult is vi~ed as man's ~rvice to , 
. . . 

the gods in their-snses apd needs."10 Thu$,~ gods were belieyed to be . . -
'- . 

susceptible to d~th and dapger ~ evil fo~s outside their ~trol, 

: and it is man .th.at .must aid. them in this battle. u . · < . 
An~ther ~pect of the.~ cu.It was _sacrifice. ' ~crifie:e-was 

tbc;,ug)it to be an expiesstoti-of ~ !"'ft•~ and capl.1,1e of 

influencing the life of th': god ~r the ~smos.12 Theuntral i<Jea . 
~ . • ·s Ibid. p. 44. o~~~-Qiled-phenomena ~t occur in nature. 

• . . 9 r,eo~~ . . . 
. . ; ~ ~Td' ~ p .' 53 . . --- . . . · 

., 
. n Ibid: . . . . , 

12 Ibid. p. 54. _ 
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surrour(ding sacrifice is that th~ gods, like humans, require food and 
\ 

drink, an<l such ~ces are often ~ewed as banquets !or the gods.13 

Some cultures beli~e' that ~hen men partake of the same sacrificial 

animal intended for a god, a bond is created between man~d deity.14 
' ,I 

Purilicato,y rit) also were u\,pc:>rtimt to the pagan cult. Th~ 

pagans also believed that death, disease and cI:ar.kness were cau~ by 
. . 

demonic forces that·sought to destroy bQth gods and .rµen. 15 Temple• 

purifi~tion cites ·we~ ~~reto~ _iniended to ward off such·~ fo~s. 16 

, After introducing. us'-to.pagan religion, Kaufmann points out what 

he believes the essential differences are between the pagan and Israelite· • 
• ...J 

' . 
cult. Unfortunately for Kaufmann; his theories often contradict .each 

... • ' - t 

other and he continues to make sweeping general statements about the 
.....,, . . ( . . . .. . . . 

fundamental nature o~ religion. •· · . 
. . . 

The most important <>f these differen~s is the idea that isra~lite 

religion-is a mQYritheist;ic S}-Stem lacking .in pagan mythology. For 
• • I • -

, • · KaufmanP the'biblical god· is • ... jlll omnipotent, supreme deity, holy, 
~ • • ... & • \. 

~ a~l and jealou~, who~ will was the higbest la'!.•i7 fhis sfatem~nt is 

p~biemanc. ~use it assume; tiuJ.t the~ is o~e ~n~steii~ vrew ~f God · 
. . . 

in _the Bible. Somefiliia 6od is.not: omnipotent. For example, in the •" ~~e C ~ - ._. 

... - •" . 

,. 
-

- ·: . 13 Jbi<t° • · ·. - . . - ~ .,~~~ 
' ,. 

. . ~•·lb· . ~ ;b:r~ . -----~~01111♦""'..-.: . --~~-' . . . --. . .. --
16 Ibid. 
17-lbid: p. 60. 
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. . . 

. . 

' Garden of Eden, ~ asks Adam, -where are you7•• Sometimes, man 1 

' · questions God's will For example, in the story of ~e daughters of 

~phehad in Numbers 27: 1- 11, God's law is changed by man to suit 

thi human need. It .is also impossible to say tliat the Israelite view of ~-
. I . . 

God ~~ changed from the pre~c texts to the exilic texts. For the 

prophets, God changes from a vengeful God to a forgiving Qod . 
. 

The image of a supreme God, l<Sltifmann asserts, replaced a . 
\ ~ 

structured a mythological system . . In addition, every single aspect of 

Israelite religion revolved around the id~·or one supreme god. 19 Yahweh 

· has neither consort, nor entourage nor companions20 and thus cannot be · 

· said to Jia~e a mythology. On this statement, Kaufmann contradicts . . . . . 

. himselt He states: 
. ( . ~ 

.. . tlie ancient populati~ desert was 
by ~o means monotheistic, rior was l~l 

• expoaed only to this enviro~nt. For cen~, 
l~'s ~cestors lived am<mg peoples ... whose 
religion-was ~vanced polytheism; the. cultures 
of Canaan, Babylonia and Egypt colored -
lsraelite.thou~t profoundly~ The Semites of 
Palestine and Babylonia possess rich mythologies; 

~ why did Israel not learn from them? ... of COU1"8C, 

the biblical narrative .. .is full of legends 
about God ... 2 1 

• How can Kau6:paoo say that, ·on-llie'oiie h~there is no Yabwist 

,,,. 

__., ---~ t.... .. ·-
mythology and, on the other hand, ~ say that l§lllelite cuittire could ~. -

pot hdp but be inOucnced by other c~tures? In ~ou~ p~ in the 

• 18 Gei,t:,+~ ~· ~--. 
19 Kaufmann, p. 60. 
~ ~id. p. 61-62. 
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bible we ~ see this influence. For example, other creation actounts in 
. -

.. ,/. . . 
which Yahweh fights a sea.monster22 bear. resemblance to th~ Marduk 

and Tiamat myths. 1n·ru;tdition mentions in the book of Prophets are 

•made to A~erah whom scholars ~ave tbougbt to be a CQnso~~ 
I . . 

• Yahweh. ) 
At this point in Kanfmaoo's booe, be begins tc:>talk about demoµs . ~ 

.. 
and magic ·and their relation to ·what be views as the. monotheistic 

. t . t . . . . 
Israelite ~ligion. He contends that .-the religion of Yahweh left µo room 

. . 
for. the pagmi fear. of magical-dbnonic powers that attack God and man." 

23 Thus Belief in the gods. ended and ~ ~ty became con~t:rated in 

:the dof1!8in of Yahweh." 
. , 
.. .. 

~he~ po!~~istic ~th( -fai~ed to become demo~s in the · 

Israelite ·religion. Evil o~~~ -~m Yahweh or bis angels.24' Even the 

phtnom~a of angels have no connection .to antjent Israel's pag8Jl past. 25 

~· . . . 
. This is ~dent fr9mJheir non-~ names s!1ch as •Gabri-el• and 

. . . ... :' . 

•~cha-el", each of\vluch contain the _Hebrew woi:d for God, ¢126. 

While some.words like, mashhith (destroyer) an!,1 reshe/(fiery bolt) 
, . , . 

may iinply proper nouns standing fQr certain ~emons, they still ~long to 
. . 

·. Yah~h's.entourage and~lfts-~?_: ""1:1~ ~ufmann contradicts 
' <" - -

2't Ibid. p. 61. · 
l . . 22 ~74:13, L4 . 

. 23 Iumfmann, p. Br§., ·~ --J ~ 
.-:· . • , '24~·. ~ ~J!. :v· 

. ~- .· ...:,.~ ; . p 63 . . - . 
... • • • --- ♦ 

:Z6 Ibid. p . 64 .. 
71 Ibid.-
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himself on two accounts. Jffe had already said ~t Yahweh had no 

cntoU1'8ge because He, alont, was supre~e. If Yahweh~~ a heavenly . . 
. , 

• ' court, he could not-be the only divine ~r·supematural being.- 1n addition, 

' 
these •demons1' are most certainly are a source of evil. Kaufmann had \- . . -

just sta~ ~t evil only came from Yahweh Himself 1rod his angels.28 
. . : ) . . . 

Wh~ .faced with the fact that certain beings in Leviticus ~d 

~ ~ explicitly stated to be de~oiis, it ~s· impossible fQr even 
. . \ \ . : . 

Ka~ to escape th«? notion that certain. pagan' demons were 

. 
. . 

assimil~ted into the Israelite cult. How~er, In order to support his 

earlier statement against such an assimilation, he responds, saying, that 
) . . ' 

the behavior of tbes'e demons was ctµI~rent .than that" of their 

coun~s m the pagan ~oi"ld. Among these demons are shedim · . . 

(d~n~) and the selrim (satyrs,~~. ~{ ~-29 The slredim 
. . . 

and serim ~untthe open country(Lev.17_:5,7)., .ruins (Isa. 13:~1; 34:14), 
.. 

or thelti~rt.(Lev.16:12). -~~ ~ ~ ,(1~34: 14) and Am7.e~ (Lev. 16:8ff.) 

m mentioned only by nwpe.30 Kartfmann claims~ •AU decisive . 
, . . ... 

power, divine ~d ev_en demoni~, h~ been taken from them and gi~en to·· 
. · . 

. the messengers of Yahweh! '31 • While once active -~d. powerful, in a~ 

of their own beside the pagan gods; in-m~ tbey_are reduced to jiving - -__, . - - ~ (_-- .... ....._ 

among the animals and dancing in the d~sert. 32 If the~ beings ~etc .. 
\ 28 _Ibid: : . . • , ., . . ~-1;;~.1..~ · 

) 291bjd. . . . . ~ . . 
30 Ibid: , . v· ~.f~ • • _......--:-- • 

31 Ibid . . , 
32·1bid. 
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. . 

bannJcss spirits jfancing wi~ animals ~Y were they· mentioned in the 
\ 

text? And why are 'they are mentioned as sometliing to be feared? 
l • 

While Kaufmann believes that these demons were inactive forces, 
' 

and .therefore ~ot be said to be demonic,· Baruch Levine believ.e~ '-at ~ . ~,· 
· these were indeed active forces. 33 Levine's p/.oor comes primarily from the . . . . ) . . . . 

~om Kippur expiation ritual of the scapegoat. In bis ~k, bt the 

~ of the Lord, he-wr:ites ~at while Azazel ~as not -'1Vorslµpped in . . 
\ . \ : 

the same way_as Yar..weh, he ~as µideed·an active force.34 In the third 

cliapter we will discuss more on Azaz.e1 _and the ritual of the Scapegoat. 
I 

~ufmann believes. that while pagan cultures believed. that evil ., 
~ • 1 - • 

came from the primordial realm. of ~rtain gods 8.JJd sea creatures,. the . . . . . 
Israelite religion believed that evil stet;nmed frotn the human· rea}m. It is 

~pie who ·Sin~ It ,;.,.,m~ a5·th~u'8w: is overlooking an . 

~poi;tant aspect of ancieht cul~~-- As Levine poin~s out, •impurity is 
, . . 

~ the actualizea form of evil forces operatjve in the human environment. •35
• 

. . • V . . :_ 

For mo$t ancient .. peoples, 'impurity. was sin. If one became defiled: the 
t • ,. ~ • 

community would alsp be at risk. He says, •one beco~ iin~re. as 'the 

result of an offense apinst the deity, introd_lfced a kind ·or demonic: . ~·. 
. ~ ' . 

con~on ~tQ. the community:-36.. llurtherm--9re, Levine ~s that 
__, • -- ,j;,,.. -( -- ,r - .._,__ 

. ,. . . ... . ... .. ~ - . 

• 33 Baruch ·Levine, bt the~ nF~ho T.nrd, (Leiden: E."J. Brill, 1974), p. -~w.• r ~~ . 79 · · · ·~ . · . .. ~~-
•• •• 34,,~~ ~ · • 

. . ~ p. O'-· . --- • 
35 Jbid. p. 77-78. 
36 Jbicj. p. '15. 

... 
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demonr can be sent byYahwe~ Himself.37 Once God has sent out these 
. -

demons, f{e cannot control them agaiQ. . 
) . 

In-the following chapters we will see more of how, for Kaufmann, 

the. ancien~ Israelites believed that magic is h~ wisd~~ -that posed a 

conflict within the cult to the beliJr in Yahweh's divine wisdom~ He says, 
) . . . . 

•Magic was idolatrous because it '(las godless"_38 :And therefore could_ not . 

possible be accepted :within the ancient.Israeli~ cult: We will also see 

that Levine i~ correct in ~~g tbat certain magieal pra~tices did not 

create a · conflict for 'the y ah~st -cult . 

__,-

. \ 

. -· ,._ 
V. 

' : 

,. 
.. 

. . 
... . ~~~-

• • f .. ·. ~ -
!•· .;_,_.~;_~ • 

' . ----
:11 Ibid. ·P· 86. 
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ClaapterD 

fte Roots GINep, la tp Aaeleat •-- But 

For many ancient people's magic was science.- Belief1'n magic and 
I . - , 

demons enabled them J' have some control ayer forces in nature that 

were beyond their control It was a•method of <leallilg with and 
. 

understanding·h~ things worked in the world. . 
\ l . . 

There were many different ·reasons why one would u~ a type of 
. . 

magic. Apotropaic magic tlte ancients believed, warded off evil forces or 

demons. 39 Sympatheti~ magic would seek to attract good forces and 
', . 

protective godS"O and would control an aclversaiy through the . . . . . 

~p~lation 0~ a ~pliqiti~n. ~eo~thic magic makes use of the 

belief that like produ~_or that an effect resembles its ·cause.41 

Methods of magical practice by which ~ne could achieve the 
. . , 

desired ~ffeci;s ~scribed above included: analogic magic, rites of contact, 

rites of identification and s\rbstitution and rites of e~tion. 

Analogic magic involved taking previously prepared materials, like 

j~, which would represent th~ evil, to be removed . ,:tiese ~bjccts were 

- -.. ~ .• . 

. . 

· . . 38_Kaufm~nn,Jt.J2.a~ .. 
• , .L ~ .. ~ --=..,..:!'' 

~- .,· ....,.,.,;:a...,...-«>--it,ld. . ~ . 

41 Robert Ritner, 7'le Mechanics of Ancient Egyptian Magical Practice, 
(Chicago: 'lbe University of Chicago, 199~}, P. 9 
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then de~e<l either by au~ burning or melting.42 Rites of contact 

and ~etcn~ involved the'p~ca~n of an object. The o~ect -~ 

touched, lifted up; or waved. One could also wipe a person or the defiled 

object \1rith ~ concoction in w~ch magical power was inhe~ t. 43 Rites of 

all 
/ . . -

contact usu y .preced)ed ~es of identificatioµ an~ substitution·. '(he 

object to· be purified was touched, thereby transferring the evil to the . . . 
. . 

person initiatin~ the contact. Then, the person, touch~s another object, 
\ . \ . ~ ' . . 

perso~ -or animal and th:us tran$fers the evil to them. 44 Mo~t of th~se 

types of magic can be. seen ~in-ancient Egyptian, Hittite, and 

Mesopotamian cul~s . 

. , 

· •. ··~~ ~Magic 

_"-.___/, 
. . 

• ·. In ancient Egypt~ magi~ p~ctices were ~ of the official ~ult. Thus 
• . i 

mag1c was not ~nas ~ illegat·practice., In fact, were no magicians in . 
.. • t -. . . 

. Egypt w).lo prat~ced outside of tbe traditional cult. 45 

. -
According to Egyptian mythology, the gods ~t~ i:nagic 

, . . ~ . 
· themselves. In bis book on E&vptial\ magic_; Robert Ri1:t1er ~ ·s, •At 

th~· beginning of tim~-th~ti.E_n of the ~CJ.rid, the ci'eator -~ (, ,.. -·- -.:_, . ... . ~,, .: . ; 

. ,. 
-

" 

4:z Gabriella Ji)'antz-Smbo, ~Hittite ~itc.hcraft, -Magic and Divination", 
~ · · · Ci~~{.Nj:~ NJ:pcEast. · In Ja~ M. Sasson ed., 1995, p. · 
••~• ~ - I: • • 

·:• . .-~~. . . . . . . . . p. 2012. . _..-- . . 
44 Ibid. p. 2013 
_45 .Ritner, --rraditional Egyptian ~on." p. 52 · 
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conceivett in his heart, the fon:e of Heka. ~"6 This -Corer beeame the · 

~ty, _Adm. Heka had the power to control the other gods through ' . . 

magic. 

The Egyptian vocabulary of magic also shows. the a~ted nature 
,I 

of magical practice in the official edit. For example, Heka. is descn'bed as ) . . 

•swallowing spells". The Egyptian word for ~o .~aHow' also means ~o 

know'. Magic► for the ancient Egyptian~ was silJlply ~ form of 

knowledge. ~en· the '1VO~, ~~clan• m·· Egyptian had a ~orally ~eutral 

status equally applied·to foreigners, heroes and villains alike.47 

·. \ . 
The Egyptians also had rituals within the official cult in which • 

·: humans used po'!er to iruinipulate· the ~ of events. In these .tituals, · 
\ . . . 

the priest ·~c• a god in ·.order to ~loit their power.~ In addition, it 
~ . . ( . 

was·believed ~~t the ~emselves· created magic so that human~ 
. . . 

9 • • could change the course. o[.~ature: 
,I ' • \ 

There are several ·elements of Egyptian magic that are similar to 
. , V . : . ~ . . 

rsraelite ptual tuttic practice. Certain colors, ti.kc red, for example, · · 
.• • • • . • • • I 

. . . ~ ., ~ -
.. played· important roles in the practices of both cu_lture~ ~use the color 

red often indi~ted -er:◄~ Wi~ Egyptian ~cal p~ti~ ~ pots. 
. . ' ~ 

. 46 Ibid~ p. 48-:49 . _... . . 
. 47Ibidp50 7 - . . . . ~ ------ . 

• . • . 48•~~~ ' 

~. ··· .:.:.-,~,(~- Borghouts, ,-Witch~~ and Divina~on in Ancient Egypt", 
CL..na:ations of the Ancient N~ &st, m Jack M. Sasson ed., 1995, p. 
1780 
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were often broken, demons names were written with red ink, and red was 

often the color of the demons themselves. 50 

Another symbol in Egyptian magic is the serpent. Snakes were 

both respected and feared because of the fear of their poisonous bites.51 

This fear led some to worship snakes, while others saw them as 

protectors and companions.52 John Currid writes, "Thus they regarded 

the snake as friend and fiend, protector and enemy, ... the personification 

of the sacred and the profane."53 Cobras were even seen to represent the 

sovereignty of Pharaoh. The Uraeus, the winged, enraged female cobra 

on Pharaoh's crown, represented the goddesses, Wedjet and Nekhbet, the 

goddesses who symbolized Lower Egypt and Upper Egypt. 54 The 

Egyptians believed that Pharaoh's crown was symbolic of rjs power and 

the source of his divine potency and strength. 55 The purpose of the 

crown was to instill fear into Pharaoh's enemies just as a real cobra 

would.56 

To protect themselves from dangerous animals like snakes, 

scorpions and crocodiles, the Egyptians would manipulate images of the 

50 Ritner, The Mechanics of .. p. 147 
s1 John D. Currid, Ancient Egypt and the Old Testament. (Grand Rapids: 
Baker Books, 1997), p. 87-88 
52 Ibid. 
53 Ibid. 
54 Ibid. p. 89 
55 Ibid. 
56 Ibid. 
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animal~ they feared. 57 For example, the image of a snake weuld protect 

against snakebites. 

Sometimes the images of animals, representing gods would sit atop 

standards. These images were not just symbols. The Egyp~s believed 

that they actually con"f'ed the ~ ofthe gods. These poles rol1ld 

have the power to both bless and curse depen<li;ng on their purpo~. 58 

Hittite Magir. 

\ 

From approximately 1800 to tl 75 BCE, the Hittites were one of 
. . -

,I 

' . 

the great kingdoms of the ancient Near East, ruling much of Anatolia and . 
... . ' . " 

sometimes Syria.59 Despite numerous-references to. the Hittites in the 

Bible, ~me scb~m,-;. d~,r-Jnuen::C of Hittite culture onto ancient 

• Israelite culture.6() In his ~cle on the Hittit~s, M.C. Astour says, --rhe 
, . \ 

Hiftite conqu~never ~cd-Palestine,. and no ethnic Hittite el~ent~ 

· ever settled thei:e. In the historical books of the Old Testament, 'Hittites' 

~ always designate the Nt;:o-Hittites of northern ~ 961 Jt ~s as 

though Astou; is contradicting ~~If. He himself ~lains tQat the 

Meo-Hittites of Northem~ pracrved the tradiqons of the Hittites. 

. . 57 Ibid. p. 148 
51 Ibid. p. 15l 

-::;.· t...~ .. -

59Ricbanl Beal?. l!!.tJjlS, NilifaQJ Rituals.• in Alleient Magic_ and Ritual 

. ·- --~ :fll,63~ .- _,_,, -..., r...,~ Di . '" ,,.__ Bibl 
•: . • --- tlO N.C. Astour, •mtti~ , I IC.-P-Freters ctionary l O I lfk; e, 

supplementary volume, (Nashville: Abingdon, 1976), p . 411-413 
"Ibid. 
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The I~lites would most definitely have come into contact'with Hittites 

. . 

. -
and Neo-Hittitcs through dP.&Jings with·travelling m~ts as they did 

with most of the citlll,lreS of the ancient Near East: 

. · ~e ~Y of the surro~nding· ancient Near Ea.stem ~tures, ·the 
I . . 

Hittites strongly believf ~ the powers of magic ~d employed a wide 

variety of magical practices. While• Ritner believ<:d that in Egypt h.armful · 
. 

magic was not·a problem, ~hick magic" or harmful magic, was a problem 
• l . 

. \ . .. . 
wi~ Hittite society . . In the Old Hittite period, King Telipillu (ca. 1500 

... 
B.C.E) issued·a ban on wit~hc:raft. illegal magic was also subject to 

Hittite laws:62 • 

• ."" i • • 

If sm:ne9ne within a family knows about 
magic, you $hall remove him from his . 
family and bring hinJ. to the palace gate.­
Whoev~r'does not' lting him ~ ·_ it will 
cou_ie abo~. things ·will go badly for 
that. P,CJ"S9n. · . . . 
(Telipinu Proclamation, section 50)63 

) . 

The ~s-fer perf~rming a Hittite magical ritual were many ~d . ' - . 
'- ' 

. encompassed all as~ts of life. ·Th~ often included life_-cy~e ritua)s 
! • • ~ • ~ 

: such as a birth~ a coronati(jn, a military excui:siol), and .illness.64 As 
. . . •. ' . . .. . 

. stated befont, these magicel rituals could ~volve rites .of con:tact, 
. . . 

identification and substitlliion, ~-P!!~~c! a~on·~c, 
. .... . - .. - . 

sympatheti~ magic, ~ _seve~ types· Gf divination. 

. , . 
. .... 7 .-.-

. . . 
. . ~~ ---

• ;M~ • 

· . : . :----:~.,~~-Smbo, p. 2008. ..---:--
63 Ibid. 
f,4 ibid. p. 2013. 
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~ften, rites of substitutiQn also involv~ rites of contact. One sucll 

ritual was the substi~te-kirig ritual .. One kind of substitute king ritual · 
. 

was performed wh«:n a king returned from battle.' Perhaps the Hittites . 

feared .. the· evil that surrounded the· battlefield in the form') illness and 

d th h 
/ . . . 

ta . T e king, the) fore had to rid bimseJf of_ ~Y residual evil .. In th~-

ritual, a human prisoner of war dressed like ijie king in order to ~ttract · 
. . 

any evil forces or demons that might have a~ed themselves to the 
\ . l . : . . 

king.65 Other substitutt king rituals often involved animals such .as oxen. . . . . 
. . . ~ .. . 

. . In the ·Aphasia of Kirig Murshili 11 ( 14th centwy BCE) the ox is dressed 

like the king and then the king lays his hands on it. 66 
·. .. • . ..J . 

..... . . .... . . 
Another-siµ,~Jar ~al was~ Hi~te militaiy ritual 'to rid.the ~P 

of disease. On the1 fourth day of the ritual, various.colors of wool string, 
. -- . .. . ( . ~ . . 

including red ~read~rred evil from the officers to ·rams. Each 
.. .. . . 

~ was paired with an o~cer, perhaps to ~ubstitute for fu.e ~fficers . 
. . 

\ 

The rams sp,eii the night in the camp to. absorb more evil ·and wQen the ~. . - . 

officer$. laid tli~ hands on- the -rams, they ab~rbed eve_n more . . T~e 

rams together with a woman were then paraded _through .the camp to · 
, ·.. . ,, . 

absorb any, evil within the ~so( the ~Y· Finally~ the·~-s and the · 

woinan were sent'.across'tb~ boFda: to the enemy·.and tlie·evil • --;;;;;:-e r •. , -

commanded to leave the Hittites and go to t:he-~nc::my. -The ~sand the 

woman were intended as sacrifi~~ ·(ev~n _though they were not sacrifi~) 
. . ! . . acit,..; ---- . . . 
-~ · ~ s;lriit,,<wtid1i~used the plague. Sacrifices to the other gods of 
• 0 • • • ...:,,, .:ii,:._ ,r • __,,,.-- • 

~ Ibid. p. 2012. 
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the pantheon accompanied this.•acapeg~ ritual with the hope that 

they wo~d· pu~ ;ressu,e on the g~ w~o ~used the plague. 67 • 

Other rituals ~or the elimination of sin involved objects instead of . 

animals. In one such ritual to purifY a temple, a boat is linc;d with silver 
I . . . 

and gold and sent off o/ a canal. The action is then followed by' the 

following incantation: 
. 

As the river has carried off this boat. . 
~d no furtlier trace of it ~~s, wµ~er 
has done ~ .word, _oath, curse and impurity 
before the god, let it (the boat) cany fQrth 
these (evils) to 'the. river in the same wayl 
And as n.o tta~ of this boat rem$s, let there 
furthermore not (be) evil word before god, 

• I • ._/ 

nor let it (remain) for the, offerers person . 
- let god .and.offerer. be. clean from that worql68 

~ - . . . 
The metals represent the impurities, •oa.th• and •curse-, which are 
~ . - ( -

to be dispatch~ t~·a ~at_is -~ondetrunental.69 It is interesting t~ 

·. ·note that the god is just as-.xµuch in danger from impurities·.as the 

off'crent-is. . 
V 

Canaanite Magic at Upri~ 

..,,_(. . 
. ' 

. . . 
The exca:v· ationsa t timn;t have revealed nuuiy striking' cultural, ·-. e,....... --;:-~ . -..:.-.. , .... ,,. .,. -

. "' . . . - .. 
.. 

66 Ibid: p. 20i~:.;.~-J. ~ '.-
61~1,~ ... 

• ! ,· ----~ttii.vtd Wright, ~uterono~ 1-1 g-, The Catl}olic Biblical 
Qumterfy, 49, (1987), p. 402. . 
69 Jbid. . . 
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religious and lingual similarities with anci~t Israel. It is no coincidence 

~t bo~ the head o~the Can~te panth~n anci Yahweh o~the . · 

Israelites are called, El. 70 Certain magical practices discovered at U~t 

bear ~triking resemblances t~ certain practices in the H+ Bible. As 

in Egypt, snakes als,?layed an niiwrtant ,:Ole in Canaanite Dlagic. ~ 
tablets found. at Ugarit describe a.therapeutic. magical ritual for J:iealing · 

soakebites11: . 
\ : . 

the ~, _daughter of the spring ... 
called o~t. to·Shapshu her mother, 
•shapshU, my mother!_ Bring 
a ·message to ~l. .. Here is my inqmtation 
against the bite of the4 snake that is venomous ... 
From the snake, let ·the. charmer remove from it -
let- him .cast off venom. 72 J · 

The text continues. to relate how a human snake channer calls to a series 

· of ~ties rO:. h~ip. ~y, (1,apsliu, the sun goddess, l:alls upon the 
. . . 

• · god, Horon, to remove _the. yenom:73 Jean ~ichel de Tarragon ~otes that.; 
. . 

\ 

this text illUS1U',tes an. intenning)ing of qiythology, religion· and tnagic . . 
. ' . - . 

· with a lack ofw~-defined boundaries.74 This intermingling was not.only .. . . . . ... . ,. 
, . 

characteristic of-the Canaanite religion but of ~ost iiJ} ancien~ Near · 

Eastern religions . 

-----------:-~ ' 
10 Patri~ Miller, -UgaEit and-Tlie History of ~ligions", J~ of 
Northwest Semitic Languages, 9, (1981), p. 122. 
11J.M. de Tarragon, . -W~~Mag,.~ ~d-Owinatio1;1 ~ Canaan and· 

. Anci · of the Ander¢ Near East, m Jack M. ~n 
·. · · ,. ..... ~.,:-~ •i 995, p.~·201:, __- . 
• • . 72 Ibid. 

7~ Ibid. 
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( Mesopotamian M@,m: 

../ 

Similar to the ~ore mentioned Hittite rituals, many 

MC90p()hJmian rituals also involved of contact and elimina~. In these . ~ 

I . . . 
rituals, the evil was lite_f11y wiped off of the af;llict~ object or person and 

transmitted onto another object, petson or ~ . Then the objec~ that 
. . 

had been defiled was ~nt away to the wilderness .or sometimes killed.· As . . 

we have seen ~fore, ili,e~ _'ri~~s ;ere often described in t~i:ms of the 

_gods _te,chfug human~ the_ arts _of ~c. In the Shurpu ritual, the god, 

Marduk is instructed by the god, Ea lo wipe bread on the afflicted 
. -

·. person, thereby transfeniri~ the evil·~ the bread . . The b~d was .then 
.. • • . .. • I 0 

taken out to the open wildeni~ss and pla~ at the base of an asagu- • - . ( . . 

bush~1s During _th~-~~v~, ~ rain was slaughtered and the pries_t 

"wiped the room .with its ~ss and recited ~cantations of ~orcisqi. 76 

~ Here again~ th~ rss 'Yas :thought to ab~rb the impurities of tlie 
• t .. • ' - ♦ 

room. It was th~n 1disposed ·of in a -fl~wing body' of water ~t took _the 

~ impurities away fr9m ~e temple. 77 

Aside fto~ the many .incan~tiqns of exorcism that have ~n . . . ~ 

. . . 
found from Mesopotaniia:wealso -kmre _textual evidence of rites for -- . -~e ("'·,. _. 

.. .. . ... . - . .. . -.· 

~ - 1::m=t 

· 74 ~!9ai-~.,.o;i;i.:-+l• 
;..:,.~-wright, p: 402 •. _.--

76 Ibid. p. 403 

7 I 

77 Ibid. 
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C9JDDlU':licatjon with the dead. Often 1:1tese were private rituals78 ~ 
. ~ - . 

whicJ?. the living made funerary offerings to their dead re~tive~ and 

recited incantations. Th~ Mesopotamians believed that the dead 

re~ed fro~ the netherworld for a brier" stay in the form of a ~ st. 
I . . . 

, .U~ally these ghosts would1seIVe as protectors to .the ~g by warding. 

. • off evil spirits. Ghosts would also be summoned for. the ·purpose of 

divining the future.79 Such prQCedures were called, -incantation (to be 
. \ . \ . . ~ ,· 

used when yau wish) tc• see a ghost in order to make a decision.~80 

( 

, . ... 

. . 

·. ~ ,._;. -----
• • # ~ • 

,-78.'~.A.~~ •Magical Uses of ~t-Mesopotamian Festivals of the 
Dead,,, Ancient Magic and Ritual Power, p. 93-107 . 
79 lbid.-p. 106. 
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rou 'l'ests la LiaJat o6tlle ~ 

In ~s chapter we will ~e ·rour biblical texts in ~ t of the 
. I . . 

. . evidence already pre4ed. The first two examples we will look at are 

the cases of the scapegoat and the red heifer. Despite the fact that.these 

two rituals are cl~ly condoned by the officiai Israelite-cult, it is difficult 
\ . . l . :: . . . . 

to ignore their pagan magical counterparts. 

. . . 

. . 

\, ,. . .. 

The •Scapegoat" Rituai: Leviticus 16:20- 22 
. ... . 

20) When he lias ·firii~ed cleaning the Shrine, 
·the Tent-of Meeting; ~d tlie al~, the live 
goat .shall ~ght forward. 21) And 
Aarol) will. lay his l)ahds on the head 
of the live goat and confess over it all 
the inequities ~d transgressions of the 
I~t~s, whatever· their sins, .putting them 
on the head of the goat; -~d-it shall be sent 
off · to the wilderness tllr9ugh a designated 
· man. '22) Thus the goat shall carry on . 
it all their inequities to an inacce~bl~ region; . 
and the g9at $all be-set free in the wilderness.! 1 · ~· 

Despite the f8:ct ~ h~~ts the ~ infl'!en~s o~ the 
., ---~ . 

. . 

. - . -'-- !c-+• 
practice of the scapegoat, Kaufinann, refuses .to see.~e ~ as 

magical practice. He says: 
. ... -. 

;::;5f _;v 1 * 
. 80~~~ .· ..... ,~:.Baruch Levine, ffle JPS Torak-eommentary, Le~: The Traditional 

Hebrew 1£Xt with the New JPS TranslatioTL (Philadelphia: The Jewish 
Publication Society, 1989), p. 106-1-07 · 
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{ The case of the bibJJcal scapegoat is 
entirely different. · , 
To begin ~th ... the scapegoe.~ is not 
seen as an offering to Amul. 
The scapegoat is placed -i>efore YHWW (vs. 7), 

· and atonement is,made by it -i>efore YHWW -
(vs. 10) ... Nor is the rite tepresentativeas 
the expulsion of demopc evil. The sins are 
merely viewed as religiou~ and moral 
(i.e. sins ~fore God) •.. the Amul of Leviticus 
16 is not conceived .a.s .... the source. Of danger 
or harm;· he plays no active rol~ at all ... He is 
merely the passive symbol of . 
~purity ~ sin I"Cttums:_to its 1:fice. s2 . 

J· 

Kaufmann believes ~t magic is a purely pagan belief without a piace 
• ~ > 

within the Israelite official <;:ult. He •claims that because ritual of the 

Scapegoat was dedicated to .and done in t:ne name of Yahweh, it 
• . . ' . . J . .. . 
eliminate<! all possibility tfiat this rite was magical . . Therefore the goat 

,. l • ~ • 

ri~al-bore·no relatipn to any oq{er po~er, ~vine or deinonic.f13 . 

· ~ The ritual of the·~~ ~learly falls into the ~~ <;ategory:of . . . . . 

a rire of cqntact and elimin~tion. The simUarifies to the Hittite and 

Mesopo~mi~ ~pies of.the sam~ genre-are, spiking. In. the Hittite ... 
. . . 

military ritual cited in chapter two, the officers tran~e~· their · 
.., . . . ' 

, . 

. . 

..... 

impurities to t;he rams just as the Israelite pri~ ttapsfe~ the sins of 

. tfle people o~to the head ~ftbe goat: · . · ·. · • •'. ~ - . 
. · ---~ ..,._ ·-~ . 

_, · · · The und~ idea of h~ imp~ tnyt~rre<!.to the animal is 

- -
· · also similar despite the 'fact that, on the surface, both _rituals appear to 

. ., .. .. 

·, ·_ be :'.,:!.,~k,,~tt.ilPP, the p~e"lliat had ~eged the 
·-- ~.S._,_,._~ . . . ...,;;, . _..,,,,----

82 Kaufmann, p. 114 
ss Levine, In the Presence of The Lorp., p. SQ . -
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mill~ cami,> ~ thought to have been ca~aed by a f!eIDOni~ substance 

that had attached itself to all the mcmbets of the ~tp. The only way to· 

·rid the aunp of such a substance was to wipe it off oiito another 

SU~~ using an &gent. This rt wo~ ~ 1iS a: de~t, in the 

same way that soap ij used to clean -dirt. Sometimes the agent would ~ 

a physical substance. For exam}11.e, in the Hi~te ·ritual the strings 9f 

wool acted as the agent through which·the impurity·iras transferred.84 

\ . \ . ~ .. . 

Any .residual evil is transferred-· to the rams via the officers placing their . 

hands on the rams.85 

The agents used in s~ch magical riJ;es were not always physical. 
I • • • • • 

Sometimes ·an· ·incantatio.Q seIVed _as iitt agent. While the. priest did n:ot 
\ . 

~ ~y ~ool ~~ds ti~--in. r _Is~te ritual, he Vi~ confessed the 

I~lite's sins over ~d o_f the goat. According to Levine; through . 
. . . ., . .. 

. . . ' .. 

this act, the sinful forces that had clung to. the Israelites w.ere trapped. ·· .. 
He says: .~ v.. 

. ' . 
The pro.nouncement 0,f the ~nfessional 
also gives some evidence of conflict with ~ 

. forces, actualized in the sins of the Jstaefites. 
lfhe purpose. of tlie confessional was to tr.ru, ·, ., 

I the sins by exposing them, by calling t,he1m • • 
by name,Jhus-preventing their- escape , . 
or COTIN".8)iirenf. In1Jib~ ij~btew, ·~~ 
connotes the revealing of. smi .. OnceJ:~oJled . -
and trapP.ed, th~ sins could J>e loaded onto the -
scapegoat"and dispatched. 86 .. 

·. ~----­,•~-----. . . ' ~ 
- .. ~..-< 

,~ ....;,.,,,,.t:,.,..(-'J.J:!.d .. 84J3eal, p. 70 
85 Ibid. 
er; Levine, In the Presence o/The Lord, p ... 82. 
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The i~ of trapping demons was not an unusual one in the Near 

\._,, ·~ . 

East. The purpose of magic bowls from the·Talmudic ~riod, .was to 

-mtp• the demons. The bowls, decorated with incantations· and figures of 

· demons, w~~ b~ried under the ~ floors of houses ,irith the~~ ncave 
I . . 

. ~es facing down towardsJ he earth. The image of the~. demon was 

. ' sometimes shown bound in chains and tbe word for .. bmd• was often . 

used repeatedly in the incan~tions. 87 The idea was· that w:nen the 
\ \ . . . 

demon~ qUDe into a house· from· under the earth, they were a~cted to, 

and then trapped inside tli~ bo\v~:. · 

In both rituals, once the sins/ demonic fQ,rccs W1ere transferred onto 
• • • .'"1 • • .. • 

. the aniplals through the rite of.contact,_ th«r Einimals ,,vere sent .away as a 
. -

rite of ~i~natioo. ~ ~n-·is.also (.t ~ ac:a:>mpa11ly'them. It is 

uncl~ ·why the woman ~~ttite ritual and the man in the Israelite 
. . . 

tibial accompanied the animal!I~ In his article O\l Hi tite military rituals, ... 
~ . Rich~· Beal ~µis)o suggest that the woman may sllso have tieen used 

.:. 

.. ..,. 

as. a scapegoat. He says: 

Was the woman a scapegoat for the 
army es a w~ole, ~d did the rains take 
tHe evils of each individ.uaJ. regime~t ... ? 
... While se_rvip,& ~ scapeg~ts, the ~e 
rams (and woman) simultaneously; servec:, to 
propitiate the god whQ. ha,<l cau~e pl e 
in the first place.88 · · .. 

. . 

,., ,Joaeph Naveh ~~Us iind J~omwlae, 
. (J~_ia_Jw;u:(•e ~s Press, 1993), p. 118. · In thi! incantation of Bowl 
· , g: the·.demon· is described as ~ the lion, dm]~Q~ and other 

demons. 
81 Beal, p. 70. . ~ 
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( here is .nothing, howev~~, in Beal's own d~scriiptioa o~ the rite that 

would support the idea that the WQ~ also SCIVed 13 a vessel for the · 
I 

return of the evil. The impurity 0f the _officers wa.s orllly tra.nsfe~ to ~e 

rams, .. and not to the woman. Perhaps the answer lie:s ~, e Israelite 

Scapegoat ritual. I · · . 
) . 

In his commentruy on the t>ook-0f Leviticus, Baruch Levine noted . 

that while the exact meaning of ish itti _is uncer:tam,. ~he noun et means, 

-rune, appo£nted time.~ t h~s the text may imply that fsh itti means a . .. . . .. 

-m&n wtio is available at 'Q certain time. i.9() He also n 1oted that a~rding 
I 

to Mishnah YQma 6:3, this task was given to a priest to make certain that' ..., 

the defiled goat would IlQt retum:9 1 Hqwever, the verb, shil<JQ.,.when · · .. 
\ . 

tJsed with referen<;e to.apirpals., it m~s ~o drive.~ Thus the man may 

bav; driven the ~Y( Per~~ this was also. the purpose of the 

woman in the Hittite ritu~. 

. ' 
· · . But wheie were the animals in both rituals goiing? ,Were they 

. ' V . . • :_ . 

simplY. vehicle~•used to ~e th~ eyil forces away? Was-tlir~ a ~t:ular 

des~tio1_1 for ~ther ·of these animals? Later in · "li~s-16:26 we . 

~er that the term for 
0

the goa~ that is dispa~ched is ~~ ~I-goat". 
( • • t • ,.. 

• * .. • 

This verse has disturbed many..bjJ!lical ~olars for a. number of years 
. - . . . ~ :::;:-t,_ ,· . 'I' .:_ 

because of their assumption ... that the _Israelites ~t thi:s-i>oin! in time w:ere 
. . 

. monotbdsts. Azuel appears to be another demonic 1or divine power 
: . . . . . . . . .,;.,_.-..-,,J _.,,,.;_ . . . 

~ ---'.! .· ;.;,.,.;s..,;;.,(-' e, Levitia/,s. p. 106. 
.. . ------

90 Ibid. 
?1 Ibid. 
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aside froth Yahweh. If the Israeli:tes were, in fact, monotheists, it would ✓ 

have been impossible t!?,at this' being ~ another god or divine force. 

According·to Levine, ~l was most likely the name of a goat demon, 

possibly related to the goat-0emons (Sevim) in 17:7.?3 He n~tes that 

. . Azat.el contains the wont, ez, (goat)_/The commentator Ibn Ezra also ) . . . 

.: 

noted a similar connection. 94 

. . 
Levine further Df?tes that. in late anµquity Azazel_ was specifically 

iden~ed with\adem011.~5 .1n\~e,~cyphal boolc ofl Enoch 6-13, Aza­

~l was a deposed ang~i .. · In acfcijtion, many of the offerings that ~ple. · 
I 

gave for sacrifice. on Yom Kippur were goats. The gQS.t was a symbol of 
..J 

. . 
the wilderness an<:1 ~e wilderness was a~ted· with impurity: ~d evil. · · 

. ' 
Thus the goats themselws w~re also associated witli_evil.96 

· ~ufmann cWm.~~ thai Am?rl was a ~e recii,ient o~ 
. . . 

• . the sins of the Israelites an<:{ a non-entity.97 As we have shown: Amzel . . .. .. 
# ., • ' • • \ 

was; and con~ued to~' an a.ctive force from biblical through talmudic . 
. ' -

' : 
· times. 

Thus, the entire scapegoat ritual is an e,qmipie of'!SY:ll1pathetic 
, . . ... , ·. .. . 

magic. Sympathetic magi¢ being th~ pqtctice of Using. SJike f<?tttS 'to 

combat other~ fooces:'98-~he~st is fully·aw~ ·that when he sends 
__.., -~- ( --- • 7 -

..,.. . . .. ~ ... 

92 Ibid. 
93 Levine, -Levitirus, p. 102. 

: ~ Ibid~ p. -~~~--~~~ 
.· -~ :lb· .~ 

• ..:;.,,.s..; . . . ~ . 
97 .Levine, In the Pr:esence of the Lord, p. 83. 
98.Jbid., p. 252. 
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· the scapegoat out int<{the wilderness, he is sending the evil. forces 

associated with the goat back to wh~ they· originat~ to the goat-. . . 

demon, Azuel Thus the goat is• being sent to combat the evil fon:es of 

the· ~oat-demon. 

I 

:;. 
__, 

...... 

, ' ) 
The Red Heifer: Numbers 19:Q-10 

\ l :. 
2) Ins~ct the Israelite J>C9ple to b_ring 
you a red cow without blemish, in which 
there is -n:o defect and oil whtcfi·no·yoke 
has beeµ laid. ~)You shall give it to Eleazar, 
the priest. It shall be taken outside the camp 
aµd slaUghtered in his presence. 4., Eleazar the 

.I . 

· priest shall take some of.its blood with hi~ finger 
and sp~ it seven ·times toward tlie . . 
front of the Tent of Meeting. 5) The cow~ spall · 
be b.~med in ·his ~t - ifs hidef (esb, ~nd 1?1ood 
shall be burned, ~ts dung_ intjuded - 6) and .the 
priest shall take cedar·wooa,' Hyssop, and crimson 

• stuf;f,. and throw tnem into tqe fire consuming . 
' tlie e0}'l. 7), The pf1est sh~ wash his garments and 

batlie his body_~water; ~er that the prie~t 
may reenter tlie camp, but he shall· be unclean 
until eveajng. 8) I-Je·who performed the burning ' 
. shall also wash his garments in water, bathe ms 
~ body in water, ~d_be unclean until evening. . .. 

' . 9) A ·man _who i$ clean shall gather up the ashes of . 
the cow and deposit them o:ut~de ~~ C&JJlP in a 

.., clean place, to be kept for wat~r of lustra.tiotl for . 
the Israelite commwii~iS"for cleansing.. . 
10) He whQ gathers up ~e ashes·orthecaw(~ · ·~- .. __ 
shall also wash his clothes and be uncl~ · .. · 

· · until evcning.99 

-~~~~ _... ... 
. · .. ·~ . . ~ . . 

-99 aacol{ MtJgroJii; The JPS Torah ~mmenta~: _The Traditional 
Ht;brew Tat with the New JPS Translation. (Philadelphia: The Jewish 

· Publication Society, 1990), p. 159-60 . •. 
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_ The ritual of "t Red H~ is another .o~ Cllltic rite that also ' 

finds its roots in pagan magical practice. As in the ritual of the . . 

scapegoat, the priestly·partici~ts were well aware of, and accepted the 

~cal power of this ritual. Again, according to ·~ufrnann, the rituali 

no~ DJ88ical because it is solely directed to Y ahJeh and no. other divine or 
. . ) . . 

demonic power. 100 Jacob Milgrom also ignores the fact thar this 

remajne<J as a magical,rite for the Israelite ·priests. lie writes, 
\ t . ~ 

In su~; the lustral asbe~ of the Red 
Cow are the only vestige of a pre-Israeliie 
rite ~f exorcism for the corpse. contaminated. 
Otherwise, the rite has bee~ totally transformed 
by the Israelite values inherent in it~ sacrificial 
,procedures.101 . J 

I 

, ) 

It is ironic, however, tl).at Milgroin shou)d come·to the above co~clusion 
• l • •.. ' 

: : after devoting oi~st of his article, 'The eara<J6x of ~e Red CoW-, to 

showing how simiJar the Red H~ife~ pag~ magical practice. it is . . . . . . 

~ear, therefo":;'tha~ both M~m and .Kaufmann, choose to ignore 
V .. 

several key magical elements of this ritual. 

Firstly, the pu-~se of the ritual had magical intent. Once the ash-... .. 
. . .... 

mixture is made, it is used to purify those who have been d~fil.ed by a 

corpse. Why would a co~se be a so~.of defil~ment? Death and 
. --~ -- -. .. ·--,.,,..,, 

- . ilhl'ess ·~ere, and ~till are, fijghtenµig conq:pts to mas~p.t~~ Th~se 
-

were frightening states of being because they were seen as •abno~" 

Not only 
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. I 
were they aeen as abnormal, they were also states th bordered the 

I• 

' world of the unknown. Regarding the ancient Babyl◄r>nians, Walter . 

Farber says: 
It has been. said that the ancient Babylo1nians 
lived ih a world full of supernatural forces 
<:9nstanqy threatening their lives and · 
w~lf-be1ng, · and that their philosophy ol 
-~e was thus determined by the 
permanent fear of something negativ~ 
lurking ~ the dark, unknown and ready 
at any time to afflict and desb(oy the 

. individual.102 

I 

' . 

Th~ carmot be ~y reason to think that the ~e ·statement was not 
. ' 

I 

true for all ancient peoples including the·Israelites; ihus, mo~t
4

ancient 
. ~ . ~ 

~ • • "", • • 1 

peoples including the I~elites believed in the. threatening presence ef 
~ ,. . . 

.. ... .. 
demons aroun4 anyone not in a normal state of being,. like death. ·These 

: · . .. - . .. . ( . ~ . 
demons or evil forces ~ad to be expiated fro~ an~~~?· ~e into 

contact with them by: toucli:ing_ a corpse. 
' ,,... ,,. . 

Two of th8key ingredients· in the ~ ou~ned in Numbers lill"C 
. . . .. . -

a red cow ~d red dyed ~ool. Obvioµsly th~ is an iintende<! si$Dificance_ ' ' 

to the color, red. 1n ancient times, red of):en ~prese1r1ted blood. Indeed, 
. . ' 

· blood plays· a vital role at the beginning Qf the ritual ·lien i~ is d,ashed 

seven times toward the Tent of M~ting. For the aiicu!ri~israelites, blood · : -- ~__.., . - -- -~t· .• .. ,..._ 
. am1 lilt were .the essences or life. •03 This connectioD 

1

-s made explicit m .. : .• . 
I • i . • i,,, • 

101 Ja~ u:1__.._, · Studies in Cultic. ~~~ (Leiden: nulli!. u~ · • H ~ 
E.J, · . . , 1.983J. p: 95: _ -~~ · . · 
loi W-te~ Farber; ~itd)M!t;"Magi.c and Di~tio in .A_9ci~nt . . 
Mesopotamia • qiviliz.ations of the Ancient Near. East p . 1896 
100 Dafid Sper~ -a1oo<1•, The Anchor Bible Didio ~ l, p. 76 J 
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Deuteron~my 12:23: •For the l?lood i~ the life and u -must not consume 

' the life_ al~ng_with the Desh.•104 Because they embodlied life,. blood and 
. 

fat were reserved for God alon~. "It was thought that:God ·would actually· 

. ~n~me th~ blood and fat of' an animal that had bef:m sar5"~-1os 

However~ blood, w.as _often seen as more ~cant to1 life than fat. 10!> 

~vid Sperling points out that •'blood' and 'life' are attested _as lexical 

pairs in Hebrew, Ugaritic and Akka.cllim.poetty.•~01 
\ . l . 

• Levine takes the i~ of blood further . .-He-says that blood i& 

pro~~tive because it-satiates the.divine wratli of both god~ and demons 

wh~o desire tilood.108 At times, Yahweh is portrayed~ n~uch like degJons 
• • • • .' 1 • • ' 

() were porµ-ayed. 10? He reajdes in bis sanctuary ag.d req~s ~t his 

. worsbi~IJ:e~ defend the~l! es ri:om ~s ~~-11
~ ·• ~~r ~~refore is the 

reason for the inclusion Qr° blood in a $icrifi~ angered, instead of 
' . . .: ... 

.. • • I 

taking a human-~, Y ah.web is satisfied with the blood from a bWllt 
_. . . 

.sacrifice ~use.blood is a substitut~or life.111 . 
. ' ' 

' \. : 

However, the i:ftual of the:Red f{ei'rer is not·a s · ~ to satisfy 

Yahweh but a ~CJ"i!ice to satiate demons who m¢t harm Yabweh.112 • 

The blood that the priest uses to splash the Tent of !i~ting in v~rse 4 is 

__ __,_,..,.. _____________ .... 
104 Ibid. _, 
10S Jbid. 
106 Ibid. 
107 Ibid: · . · - . 

·~ ~~In ~he ~~ft_!,~~~ -1. 
109 Ibid. p: 69:, . .. -~-~.. . · 
110 lb'd . . .. -~ . .. . . ,,--, 1 • ,.. . . --

.. . \. 

111 lb'd &;.Q . I • p. ·l-lU• 

l 12 Ibid:, p. ·75. 
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a clean~ agent. 113 The bloo<{ appeases any demonic .forces that ru,.~e 
. . '-. . 

attached ~~selves to the Tent. It is God's sanctuary and therefore God . 

muirt.be protected from any demonic powel"$ that could harm bim. 114 

Therefore~ a~rding to this priestly author, God is not all-powerful and · ,. . . v I 91 

can be subject to Q8J1D from demons. ) · · 

IJ:i fact Le\tine points out that the purpose of the whole ritual is riot 

o~y to. decontaminate anyone who has come into contact with a dead 
\ • l . ~ 

body, but also to prevent that person from contaminating God's 

sant:tua,y. He says: • 

' . 

In Numbers 19:3 it is explicitly st;ated tha,t 01;1e· 
~ho had become impure as a res~lt 9f cop.tact · 
with a;dead, hµman body and had n~.. . 

\ purified himself in the proper manrtett had 
actually ~used the contamination of-the · 
'sanctuary, it~lf. ::The· purifica,toty rites ( 
of th(!se imp~ ~ a result. of the:~ . · _ · 
contact with a ~ead, hurna~ \)ody ·had · 
a two-fdld"ptlrpose: to purify the persons · 
directly contaJi!inated and at the sam~ titne, 

.!.to protect the· abode of tbe$sident deity from 
contamination. 115 • • 

. . . 

___, 

He continues to note that iii his heavenly abode, God was well 

protected from impwio/. 11~ From time to time ill~ ~sraelite's believed that 
, 

Yahweh graced the,m with his presence in th~,!!lllctuaiy. 117 However, the 
. ~-- ~ ---- . ..,~ ..:. ~-. -~ . 

, -___, . . . . ,.. 
113 ~arber, p, 1896: T~e blood is dashed seven-times ~owards the fenf of · 

. Meeting. In his article, -Witchcraft, Divination''&lld Magic in Ancient . 
Mesopotamia•, W~ter Farber . gives en ~pJe of a Babylonian 

. in~tation that repeats the number ~~-g)ilUIMfte text . 
. 114 LeviQe,.ln the Pf'ese!}oe~frrt, .. p . 

llS Ib'd .-75 . . . ' ~.= ' - . . 
• I • p. . . -----
116 Ibid. 
1 7 Ibid . . 
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human tealm was full of ~us impurities and ~ril demonic forces .. \ .. 
that ~tened Him.118 Thus ifYahw~ was to continue to be a presence . 

among the Israelite i;,eople, He required an extreme degree of purity in 

the places he inhabited.••9 --":5. 

h 
/ . . . 

Per aps the red )ingredients used to nu.µce ~e ashes, were believed 

to imbue the concoction itself with ~e magical, cleaiJtsing power of blood. 
. . 

The mixture itself pre~nts a· paradox: it .cleanses the: iµlpure but also 

. \th ~ . . . 
COilta~mates e p~~ •~ Milgrom suggests that the: mixtu_re is sc,me 

sort of detergent that becomes.contaminated itselfwl~en applied to the· 

' 
defiled person.12.1 Al~rt Baumgar:teh notes that MilgJrom's inte'rpretation 

.. 4 • .... • 

·is flawed. The text explicitly states·that ¢ven before the ashes have been· · 
.. . . ..' .. . . 

used, they defile the pure.J22• • ..,. . 
" . ( . . 

· · Bau~~en -be~t th~ key to understanding purity and 
. .. ; 

• · ·. imp~ty lies in the idea th~~ our •pure- exis~nce is !based ~n our 
. \ 

environment ~g in a _certain -balanced 9rder.123 He: says, ~oliness an(). . -
- · purity iqiply oo~pleteness·~d ord~ everything bell!uz: in·its pro~r.place 

. -
~ at the proper tim~. Anomaly leads to confµsion, ~e very qpposit~ of 

• , • ,. • # • 

· holiness or purity.•124 He.CQptinue~ to point out tha if one i~ closer to or . . ' . 
- ~ · ..,....., r 

-~~ . 
- :u.: c~ ,. ~ ,. -

.,. . . . ... .. . 
118 Ibid. " . 
119 Ibid. . 
120 Al~rt Ba9mgarten, -nte ~ox of th~ Red Heifier', Vetus 
Testamenium ~ ~3)....p.,,443.' _. . . 

. 121 ~-~ • . 

,. ---:·,S,,:m"-ibid . ." · ·. ----
12~ ibid. 
IH. Ibid. p. 444-45. 
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farther from(the sacred than one ought to be,· one is rendered impure.125 

All who. pre~th~ ~es have begun. at a level of «iltormalcy'. Th~ . . . 
. . 

ashe&, however, -are in -~e category of •extreJ;ne-. 0111ce the noI'IIU,ll .Priest 

_has tou~hed the •extreme" ashes, ms •nonnaI" state of.being i~~ 
. I 

off and he has contracted impurity. 
) . . 

The ashes were holy because of tbeir •special~ ingredients. Red 

cows are quite .rare.and thus special. The co~ is·even mo~ spechµ 

because it can neither have h~ a. b~emish not could It have been yoked. . . . . .· .. . 

Therefore, because the ashes ate ~oly, they are in wo •extreme" state . 

• 
The ashes are holy ~use their ingredrents are special . 

-' 

• t 

. . 
• I 

. 

.., 

The Copper. Serpent: Numbers 21:4-9· 
( . ~ 

"--/: . . · . 

4) They. set' out from Mount Hor by way «>f the 
-p sea of reed's to skirt the land of Edoni. lBut the 
·• people ~ restive on the journey, 5) Wild ~e .,, 

peopl~.s}joke out ~~st God W!ld-again~t Moses, 
C\..VhY did you m~ us Ieav:e: Egypt to dlf~ in the · 
-wilderness? There is no bread and no w ter, _ 
and ~e have come to loathe this ~serat~Ie f~.~ . 
6) The ,Lord sent seraph ~nts-again t th~ peopl~. · 
They.bit the peoplcr~d ~, of_the.~[eljte~ ~ed.- • ·' 
7) The pe9ple came t~ Moses W!ld 8814, ~w_e sinned QY 
speaking again~tti&bord..arui ~st j.lou.:- lritercede 

· · with the Lord to take awtty the~ts•~~.usl~ 
And Moses intetceded for the people. 8) Ttien -
the Lord said to ·Moses; •M9ke a-seraph_ re 
and mount it on· a standard. ·And if ~t>ne wlio is 

: · ' . · bitten' looks at it, ~5"~er.•· 9tMoses _ _ 
. A\19--tand rµountt;d it cm a 

,- ...:..~~_. -~~ ,tandard; and when ~ was bitten by a serpent, 

w Ibid,. p . 445. 
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1he would look at the copper serpent ~d recover.126 

In the indden~ of th~ Copper ~rpe~t, tlte evil, deµionic fo~s in 

the form of seraphim~ sent out by Yahweh. The Israelites knew that, 
~ ' . ~ 

. Yahweh, alone could not coritrol these forces once released. The only 
I . 

way to control the snakes is human interv.ention. Moses therefore • . . J 
. .. intervenes with the magical help of a fetish. 

..: 
Like the Scapegoat the CoppeF Serpent is an example of 

\ . l . 

sympathe~ iruwc. The snake bites are combated by the image .of a 
. . 

snake, just as ·the· goat-demon, ~A?.aT.el i~. confronted by the scapegoat. 
. . 

Kaufmann again would ~ us to J;>elieve that t!us has nothing to do with 
. ... . .. . - . 

• , I • 

. magic because the· sta,ff _only W(?rks ~u~ Y ahweh.127 Even though he 

points ~ut--~cal ~els be~een /11~ a~unt in Numbers ~d 

ancient Near Easte~ arch~ evidence, Milgrom also ·believes that 
. . . . 

the·Copper Serpent of the Israelites calinot be ~c. He states that the 

--i magiail i:ite -elwa~s b,ad two p~s: ari oral rite:..and a manual rite:•~ 
~ 

Because the Jsraeli~ ritual did, not have-an oral rite, it cannot be said.to 

be"magic. 
. , . . ·- . ~ ' . . 

· We recall from chapter two, th.e various ~aanite ~d Egyptian 
. . 

- . pamll~ls .to the Copper Serpent a,-sh.~O}! ':::ev{! ~~'!u!h th~ Stan~ 
in Numbers is said to work -through Yahweh, t4e -~t:ice is ;till ~: 

.. . 
126 Milgram, ~ ~,-p.-1~ ~ · .- · . 127Kar• .. . .-~atoMilgJQJD, ~agic, Mono~ and the Sin ofM~ses•, The 
Quest for the ICmgdom of God: St;u4ies in Honor of George E. Mendenhall, 
(Winona Lake: Eisenbrauns, 1983), p. 259 · 

_, 
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~cal t ne. ~e_also recall that.snakes were geatly feared in ~e 
~ . . 

ancient Near East. For ~pie, the Qµi~ in~tatioµ for the 

healing of-snakebites, shows ~t magic and religion were in harmony 

with ea.;h other. De Tarragon ~ints out simUarities- in th~~ aracters of 
I . . - -

both the Numbers n)tive and the characters in ~e incantation . . He 

says: . . 
. 

We-may nQtice the ~e dialectic between.the 
W<>fld of man (th~ chanper / M9ses) an_d that of·. 
the gods (SJuwshu/H~ron/YHWH) where these 
last allow Qr.facilitate the prevention or healing, 

. but without. intervening with a miracle. This type 
of therapeutic ·magic remains in harmony with' the 
am~ient re~gion; ~e ~o are not in conflict.129 

. · Moses, therefore represent~ the bu~ who implores the gqds far• help, 
* • . , • • • 

and.Yahweh is the deity who instructs him. 
" . ( . 

· · The magi~ ~w~~- Copper ·Serpent is made everi stronger 

• ·~he~ the Egyptian evide~ce.j~ examined. A~rding to Isaia4 14;29, the 

. . 

~ · ~his- a ~g~ serpeµt. 1~ The Egyp~s believed that tlie _uraeus • 

__..., 

~ 

on PharaQh's cro~, also a winged ~rpent, h~ certain ~~ po_w~rs 

~ that instilled {ear iµto his enemies.131 The Egyp~s also believed. in the . . . 
, . .. ' ~ . 

power of sympathetic magic and ~ft:eq. mou~ted images _of the. ~tening · 
. . . , 

animal on standards. 132""Tftese-poles.ap~ to be strikjngly similar to 
• . . - .,_ -1',. 

- ' ("" ~ ~ -

the pole in Numbers 21:~. ~ · · · -· · · 

' • # • • < - ~ ----~-. ,.. ~,r 
.- .:.;.~ «.ri:mbers, p. 459 ----, . 

1a1 CUnid, p. 89 
1s2 Ibid. p . 151. 
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~en though Milgrom may agree with. Kaufmann on' the non-. - . 
. ~ . 

magical' nature of the; serpent, be al~ points out ~ the magical 

symbolism related ,to the winged serpent in Egypt. Milgrom points out. 

that ;_win~ed serpent in a bronze oowl was found·in an ~ vation of the 
. I . . ., 

royal palace at Ninevj h dating to end of eighth c~ntwy.133 Fuithennore~-

I 

the word play in Hebrew of nehash nehoshet (copper serpent) in verse 9 , · ~ 
. 

might have s~~gthened its homeopathic powors. 1~ : 

\ \ : . . . 

· The biblical authors must have been well aware of n;iany of the 
.. .. . .,. . . 

af~rementioned Near Eastern paraJ.lels. It is possible that the serpent 

incident was includ~ in the t~ as a pol5mic against Egypt. Thus 

Y~weh ~s µis .~cal ~er !JVCr the Egyptians . . On the oth.~r 

~~' th~ il~ti~e could_ hav(.p~y ad~ed to the li~e~, fla~or of the 

text. By using a co~tian motif, the authorwants to.assure the 
. . . .. . .. . .. 

reader of the tradition that the Israelites b~ come from of' Egypt. 

1'he q,RJier Sna)re ~ppears again in 0- Kings 18:4 as·on~ of the . 
' . -

objects. destroycll during.King J:Je7.ekiab's reforins. Whl!e the ~ni 
. ,. 

was in the· Temple, the people had begun to ~e ofJeijngs to it. and · 
. , •. . " . 

caJJing it, Nehusbtan. Becau~ hi:J pra~ce was not ~cti?Ded by the 

offi.cial cult, the piiesffiobd'.believedit to be a -erous ~ractice. They 
.. ~ ;;; -e . :- -

believed that it could-have caused theJsr:a~lite~ to cro~ bou~dari~s in 

, · their _religious practice. Cro~ bol.Ql(@rie$! as we have said before, . 

.. ~.~ ........ ~~Zement of ~e ~ctuary-and subsequent 

. ---
1.~ Milgrom, Numbers, p. 174. 
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danger to{Yahweh. Thus the popµlar worship of the people was out of 

control an) had ~ be stppped bef~ th~.san~my could ~ d~~ed. 

_,, 
- . 

The -Witch• of En-Dot: I Samuel 28:8-14 

I 
) . . 

8) Saul disguised himself; he put on different 
clothes and set 9ut.with two men. they came 
to the woman by night, and he said, ~Please 
di~e for ~e a ,gq_ost. ijring. up for Irie the .. 
one I shall 9-~e to you.• 9) BUt the wQman 
answered ~' ~ou know what Saul~ done, · 

• 'ho~ he has- bannett_ (the use of) ghosts and familiar 
spirits in the land. So \fhY are you laying a trap 
for me, to get me killed?"· 10) Saw swore. to lier 
by the Lord~ • ~ ~e Lord lives you won't get intp 
trouble over thi~.• 11) At tha~the woman asked, 
-whoni shall I -b.ting up for yQu?" He answered, 

· -Sring up Samuel. for me." -1'2) Then the ·~oman 
reco~ Sam\lel, ~d ~t? shrieked loudly, and 
said to, Saul,__ "Wlw hlive you deceived me? You · 
are Saul!" i3)-'fhe king answered her, •pon 't be 
afraid. What do you see?" And the woman said · 
to Saul, ,I see a div.ine being co$g up from the · , 

Earthi'" . ~4) -what <joes he look like?" he asked her. 
-Jfisvan old man coming up arid he is wrapped in a robe:"135 

'- :' . 
. . 

While-the rituals· of the Scapegoat, Copper Se~nt, an<! 

: Red _Heifer wen; ali accepted magi~ ,practices by the biblical authors, . . . . . . .. ~ . . . , . .. 

The ~tch" of En-Dor incid~nt iii I Samuel gives u~ an· idea 9f why the 
~~ ..,... __ 

practice of necro~cy ~as not~ acceptable~~-b~cal-~uth0!5. 

• t34 fbjd. ~~~ . . . 
,. ...,-~~ ificJewish Pub~tion Soci~_T~ A New Trwtslatio_n of The 

Holy Scriptures According to tne 1raditional Hebrew Text, New York: JPS, 

1985 
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_In th_t list of prohibited pracf:ices in Deu~omy 18: lOi 12, 
. 

necromancy is one of the ,prohibited p~ces on the list and In verse 9, 

the woman also notes ~t necromancy is illegal. Wby were certain 

divinatory ·rites acceptable to the, official Israelite cultic autb~ .while 

others are not? 
I 

) 
Richard Henshaw states that nccroinancy, as·a method of 

. . 
divination, was a p~ctice that one finds in all 'primitive~ :religio~s and 

• I • \ \ : . . 
just belo~ the sutface of µi~em ones.136 We have already not~ the . 

necromantic tradition for divi:batipn ·among the Mesopotamians in 
\ 

chapter one. Henshaw ~so points o:ur that in Isaiah 19:3, ~e Egyptians 

seek the 'obot. 137 · 

. . . , 

. It is important tn re1DGmQer that tlie woman in i Samuel 28 is a 

baaldt o~ a necro~;:,,r~ wb: 11,i. is a significant ~~on 

.because the term, 'witch• is w~_ighted·wii:h n~tive implicatio~s. ·The 

~ biblical author doej not s.t that necronµmcy does not work even 
. . . . - . . . 

, though it w~ illegal; The writer of this passage wants us to·believe that, . ' . 
, . 

Saul, after ~(!Usting all other methods of divination, ·Saql <ij.d not . ·· . . 

receive any an~. He cho~ to ~ tQ ~e peaomancer, because; he 
. ' ' .. 

knew ~tit would.work. ~ - -· ---._ . 
. -.,z;-·1--,..., ,ea .... 

'-.. . -
Again, as in°the case ofthe"'Red Heiftr, ,ttie idea.of boundaries is 

. . 

very important t!) the biblical author . . _In Me~potamian necromantic 
: . ·• 7 - . 

. ·•72!:..,..q •-3 ----•. . ~ . 
,· ..-..n,&{~I. . . . . • . . . .......,,....--

137 Richard Henshaw, Female and Male: The CU1tic Personnel, (Allison 
Park:.Pickwick Publications, 1994), P-. 174 . 
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· rites, v'frious deities are called _upon to insure the.appearance of the 
. - . ... 

ghosts. 138 Brian Schmidt notes the similarities between both the ritual 
' 

in I ~uel and the Mesopotamian traditions. In· I Samuel 28: 13, the . 

wo~ sa~ that she sees, elohim. ft seems improbable ~ t the woman 

.is referring to Samuel as a god, beb.use· according to the Biblical author, · 
) . . . . .· 

there_ is only one elohim, and that is Yahweh. Schmidt comes to the . 

conclusioµ that, as in the Mesopotamian tradition, the necromancer 
r • • • • 

called .upon God or gods, ·to \aid in: seeing the gho~t of Samuel. . .. . . . 

Necromancy is therefore illegaJ. because it is the quintessence of 
. I 

liminality.139 It c;:onfuses tlie boundaries of three worlds: the world of the ' 

. gocl's, the world .of the dea~ ·an<l the ~or),d of the li~g.140 . We i:eca11 again 

~t the Israelites ~lieve4 ~at the ciJll!usion of-the~ worlds caused 

~ supern~1ira1 ~ -tp C'n1eruili th~lves again~t the 

~ ·.· coltmlunity and·u1timately __ to Yahweh. 
. . \ 

· · T.he pra~ of necromancy threatened the priestly institution 
. • V . . . . :___ . 

because :those·who practi~ it we~ beyond tfieir scope of contro~. 

, Because.it ~uld.not ~ controlled, the priests believed·~~£it could pose 
. 

• t • .. 

- a ~t to Xahweh: If they could ~~t control it, they atteniptp! to.make . . . . . --
-· 

· .. 
'lo • • -, - • . _. - - ·-.. ~ )ej@Pf~-k..,.:,. .,..,..._.-

• • I I~ 

1
· •• --~►=.i:1~:Scluni!it, ante Witch' .of_En-Dor, I Samu~l 28, ~d Ancie:f?.t 

· Near Eastern Necromancy', ~ Magic and Ritual Power, p. 125 
•3? Schmidt, p. 128. 
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CoacWtea~ 

. Ye~~el Kaufmann and Jacob Milgrom have-claime:i~ at the 
{ . . . 

, . . Israelite religion had a.h_f1~oned ~sm after th~ introduction· of. 

Y ahwism. They conclude that any vestige of pagan practice was re~ed 
. . 

.: in form alone. These rituals were not only dedicated to Yahweh but only 
l . l . . . 

Yahwe~·could imbue the .rituals W,itb working power. They ~erefore 

conclude that what th~-~ci"entlsraeUtes practiced was not magic but 

pure Yahwism. ..., 
. - . 

• • I -

I have attempted to demonstrate th•t in the cases of the ,. . . ' . 
Scapegoat, Red Heifer, thc·Copper Serpent and the Necromancer of En:. 

""" . . ( . . 

Dor: the Israelite~ a~tu~eved -in their intrinsic magical pow~rs. 

• "They.also believed in the existence of demons_ and other su~m~tural 

~ forces· that ~~~~ fu~e~dently of Y~weh and caused impurizy. 

These degionic fc;,rtes needed· to ~ ~iated. 1n' this way, _the ISfB:e.lite 

~ beliefs were similar their pagan neighbors'. 
, . •. . 

While the Israelite people sh~ these beliefs in commog 'With the . . ' . 

other.people's of the· ariaeut"Neal'-East, the-Yahwi~tic priestly cult . -- -~e -· .. -
. adopted some magical ~ces and rejecte_d otli~: One· of the crit~ria . 

. ' 
for the .,ejectioJ.l of_ certain pagan ~cal. pi:actices appears to be whethe~ 

7 • . 

f:Y.:.miamt11mlft-tf,~un;· :id~a~~ boundaries in the Israelite €ult 
_.,,,,----;--- , 

140 Ibid. 
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cou_ld ~~se contamination and endanger the deity. Other criteria 
'- . . 

appear to be based on politics. How much· control ~e priests them~lves 

had over the rite ofte,n determined whether the rite· was accepted -as part• 

of the cult. 
I . . 

The magical ritu,1s ~f the Scapegoat and th~ Red Heifer were 

accepted primarily because they were _controlled completely by the. . 

priests. The priests could therefore ensure that ·ao boundaries were 
' . 

\ l . . 
cross¢ during the ritual and ·thus ensure God's sat:ety. 

. . . ~ . . 
In' the case of the N~roinaricer at En-Dor, the biblical author does 

not accept necroman~ as a legal practice ~use it involved the 
"a •• . . 

· . crossing multiple boundaries and confusion between the world of the ,. . t. . ' 

di~e~ the ~orl~-of -~e d~ ·an(~ ~orld _or the living. T~e p~ctice 

was also illegal ~u~k ~lace beyond the realm· of the Temple ~d 

• ·there.fore could ·not be CQntrolled by the prie&tly ~te. 

· '·. The case Qf the Cop~r Serpent, however, is different. ·· In .the .book· 
• t • .. • 

... . 

of Numbets, the.serpent is-accepted:bY the Yahwist cult aj; ap effec~•e 

~ magical ritual. By He?.ekiah's time, however, the Co~per Snake w~ 
.. • • f • • • • ' . , .. ,, . 

-~ing worshipped in a maniier QCYOnd the priestly cult. in a: ~er that 
. . 

crossed boundaries:andwls- Olerefore declared ill-""1• ... --c::-1-• . ~ 
\...... ~ ~- -

It is important fo~ us to ~ that th~ l~tes did not .liye in a 
·, . 

, vacuum among th~ir pagan-!1eigb.bors. The ~~ of the ancient Near_ 

· · Ea'~n t'a c7el-j~~~=~d beliefs with one another. Once we 
. t :...:,.,:s.,;~-~--"" . • : . . . -------- , . 
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·rethink th{ nature of magic in the _ancient ~orld~ we will be more able to 
.., . - . ... 

undet;Stand the complexi,:Y and diversity_ of ~cient ll~lite ,religion . 

. J· 
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