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DIGEST 

• synagogue J udaism and Jewish Identity and the Interaarried Couplew 
J 

contains~• chapter reviewing the recent literature on Jewish 
~ 

intermarriage. This chapter surveys the derinitions or lnter•arriage, 

its causes and its effects. The errects or intermarriage are discussed 

in terms or Jewish survival as well as its qualitative errects as viewed 

from the perspectives or communal issues and personal issues. 

The remainder or this thesis i s the documentation of the author' s 

own qualitative study of ten Jewishly affiliated inter•arried couples. 

The study is based upon in-depth interviews with the couples and it 

begins with a full account or the methodology. The methodology 

describes the selection and procurement or r espondents, includes and 

explains the rationale for the interview schedule, and it outlines th~ 

data collection procedures. 

The next chapter reports on the findings under the following 

rubrics: the couples, ram111es or origin and their interfaith 

at~itudes, interfaith attitudes or the couples, their courtship end 

wedding, religious observances and the home, religious upbringing and 

education or children and religious affiliation and acceptance in the 

Jewish community. 

The fourth and final chapter contains a su■aary and evaluation or 

the findings by category as well as a conclusion. The author concludes 

that the inter■arried couples i n his study have a Jewish identity which 

contains so■e Christian ele■ents. Juda1s• was the do■inant religion , 
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but the fa•ilies• coaaitment to Judaisa and to raising their children as 

Jews will undergo challenges and illustrate the need for these couples 

to aake •ore religious deci s ions as their children grow older. Possible 

reasons ror the do■inance or Judaism in these ra■ilies are discussed. 

The author clai■s that other Jewishly afriliated intermarried couples 

share this Jewish identity, and that this i dentity can only be nurtured 

in a community will ing to accept it. 
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INTRODUCTION 

Lydia Kukoff• observed that many intermarried couples are now 

joining congregations. This was not the case, she added, fifteen or 

even ten years ago--it ls e revolution. 

Revolutions interest me, eno I wanted to learn more. I had always 

assumed that Jews who intermarried would probably not maintain close 

ties to the Jewish community. After ell, they lntermarrled--1 guess 

they dlO not want to. But then in one of the first articles I reao, 

Kerry M. Olitzky asserts, 

This is the first generation in whi ch non-Jewish 
members of the family have sought membership in 
synagogues, participated in Brotherhood and 
Sisterhood functions, and joined with others on 
various committees whose de11slons steer the future 
course of American Judaism. 

l was now even more curious to learn more about this "revolution," but 

did not just went to read about it in books. I wanted to see it close 

up. 1 wanted to meet the people who were shattering my assumptions, who 

were waging the revolution. 

•Member or and Program Consultant to the Task force on Reform 
Jewish Outreach of the UAHC and the CCAR. 
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This thesis is a product of •Y observations fro• the •front lines.• 

The first chapter is a summary of all that I learned fro• the books and 

articles on the subject of interearriage. The rest of the thesis is the 

aethodology, findings and analysis of •y own in-depth study of ten 

Jewishly affiliated intermarried couples in Cincinnati. Norman B. 

Mlrsky's words gave some inspiration as I set forth on my own path. 

That is if we restrict ourselves to attempting to 
verify what we already believe to be true without 
venturing into the risky waters of possible error we 
will be doing a disservice both to those who have 
entrusted us to become explorers of unknown 
territory and to the terr~tory itself--the land o f 
the Jewish-American soul. 
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1Kerry M. Olitzky, •The Teacher's Challenge,• Compass, 8, No. l 
(rall 1984), 16. 

2 Norman B. Mirsky, •Informal Judaism and Jewishness: A Partial 
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viii 



---

Chapter l 

Survey of the Recent Literature on Intermarr iage 

People have written about intermarriage between Jews and non- Jews 

for about as long as they have been marrying one another. The 

phenomenon and the topic are not new. Therefore , this chapter , 

surveying the literature on the subject , is restricted to recent 

orrerings. However, recent writing on the subject mentions earlier 

work, so this work was not absent fro~ the research. 

I had three maln reasons for reviewing the literature on 

intermarriage. Before designing my own research, it wa s helpful to see 

what had already been sald on the subject. The literature helped me 

define many of the issues I wou ld want to explore in my own work. 

Acquaintance with the issues raised helped me formulate specific 

questions I would ask the couples. ln addition, having surveyed rec ent 

work in the field , I could then compare i ts findings to my findings, 

looking ror similarities and differences. What follows, then, l s a 

distillation or the current work on Jewish intermarriage. 

A. Introducing the Issues 
( --»-

Because of the plethora or issues dealing with the subject or 

intermarriage, this chapter is organized by issue. There is by no means 

agree■ent as to Just what constitutes a Jewish intermarriage and what 

ter• best labels such a •&triage . The second section, therefore, 

addresses Itself to this fundamental issue. Interest in the causes of 



intermarriage was and still ls prevalent in the literature. Sec tion C, 

then, relates what authorities propose are the causes or this 

phenomenon. Intermarriage has aroused the greatest alarm and amount or 

debate in the Jewish community because or its perceived threat t o the 

survival of the Jewish people. Section O surveys the debate on this 

issue. In recent years, the literature now reflects a concern--wlth 

the qualltatlve effects of intermarriage. The last two sections will 

address these lssues cons idering them first from the perspec tive of the 

community and then from the perspective of the individual. 

8. Definitions of Jewish Intermarriage 

Just what constitutes a Jewish intermarriage should be easy enough 

to explain: it ls simply a marriage between a Jew and a non-Jew. 

unfo rtunately, reaching a definition or Jewish intermarriage ls not that 

simple. In the Jewish view, an intermarriage is just as described 

above--a marriage between a Jew and a non-Jew. The ract that one 

partner 1n a Jewish marriage ls not a born Jew but has converted to 

Judaism has no bearing on the status of that marriage as a Jewi sh 

marriage. Religiously speaking, ~oth partners are Jews, and so their 

union is not an intermarriage. On the sociological view, however, the 

distinction is made between born Jews and converts. So, on this view, 

an intermarriage is a union between a born Jew and a person not bo~n 

Jewish. Thus, even where a conversion takes place , whether before or 

after the marr i&41e, that •ar: 1age is, sociologically spea~1ng, an 
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i ntermar riage. Judaism and soc iology, therefore, have di fferent 

criteria for what constitutes an intermarriage. 

Both J ewis h t r adition and sociological resear ch have good reas ons 

for regarding intermarriage differently. For Juda i sm , the re are 

halahic , e ve n ethica l , reasons for considering convert s fully as Jews. 

Consequently, their mar r iages must De characteri ze d as Jewish . 

Sociology , f or its part, does not even make a judgment on the re l igious 

s tatus of convert s ; instead it view s t he entire dynamic of the marriage 

in formulating i t s characterization of such a mar r iage. In 

"Sociological Research on Jewish Intermarriage,H Mark L. winer explains 

that t he convert• s kinship network is non-Jewish, and this realit y 

l inrluences their behavior. Moreover, we should add, that t he 

born Je ws in such a marriage have non- Je wish In-laws , ano the reality of 

th i s net work will affect the marriage similarl y to the wa y lt a ffects 

marr i ages between Je ws and non-Jews. For the different standaros of 

Jewi s h practice and sociological r esearch, then, these different 

definitions of Jewi sh inter mar riage are va lid. Mo reove r , Doth a r e 

instructive. It is important t o regard converts as J ew s wi t hout 

question, but it is also important t o realize that their background and 

family are not Jewi sh , and t his affects t he mar riage , we need ooth 

definitions , therefore , but we must be clear on which one we or others 
0 

mean when we use the term "Jewish intermarriage" i n any given 

di scussion, 

Even where the definition being useO ls spec iPled, different 

writers use different t erms t o identify marriages between Jews and 

non-Jews, people not born Jew i sh . In a series or ar ticles i n the rall 



1984 edition or Compass Magazine devoted to this subject, the writers 

use a variety or terms , and they point out wh ich definition they mean. 

for example , In "Insights into Attitudes," Joel o. Oseran uses the terms 

"interfaith marriage• and •mixed ~arr1age" interchangeably. In a 

footnote he defines "interfaith marriages• as one "where one spouse in 

2 the couple ls not Jewish and has not conve r ted to Judaism.• Oseran 

clearly implies, then, that a marriage where one partner has converted 

is not an "interfaith marriage," Bruc e Kadden makes this distinction 

explicit in his article, "The Educator's Challenge" when he comments, 

•tor the purpose or this article, an interfaith or intermarriage ls a 

ma r riage between a Jew and a non-Jew. If a conversion has occurred, It 

3 is no longer an intermarriage." Kadden uses the terms "interfaith 

marriage" and " in termarriage" interchangeably, and he seems to be aware 

of the sociological definition since he points out the Jewish vie w in 

cases of conversion , but he realized that he ls defining his terms for 

use in a particular context. 

To cite another example, in their article in the Journal or Reform 

Judaism, Melanie w. Aron and David Jeremy Zucker use the term "mixed 

marriage ,• and they apply a very broad definition to this term. They 

s tate, "we consider 'mixed marriage' to encompass a relationship between 

two individuals only one of whom identified himself/herself or is 

4 identified as being Jewish , " This definition implies t hat whe re 

~onversions take place, these marriages are certainly not "•lxed 

sarriages ," since the converts {presumably) also identify themselves as 

being Jewish. Moreover, another possible i~plicatlon is that ■arriages 

where non- Jewish spouses have not formally converted to Judais~ also may 
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not be considered •mi xed marriages• according to this derinltion . That 

l s, 1r these non-Jewish spouses no longer practice their fo rmer religlon 

and, in fact, practice Judaism, they may identify theaselves or be 

identified as being Jewish, Thus , t he marriage ls not a "mixed 

marriage• according to Aron and Zucker's broad definition. Clearly 

then, different authorities apply different terms to identify marriages 

between Jews and non-Jews. 

Yet other authorities show distinctions between the different 

terms. They apply one term to one k ind of marriage between a born Je w 

and a person not born Jewi sh , and they apply another term to a different 

kind or marriage between a born Jew and a person not born Jewish. These 

authorities recognize Important differences among these marriages. ror 

example, Albert Gordon makes a distinction between the terms 

"intermarriage• and "mixed marriage~• using the term "mixed marriage" t o 

5 
mean a marriage where the partners keep their religious identifies. 

Egon Mayer al so makes a distinction between the terms "intermarriage" 

and "mixed marriage" in his 1976 national study. ror hl~ study, Mayer 

accepted the sociological definition of intermarriage. But he was aware 

that some of his respondents had converted , so he applied two additional 

terms to describe different kinds of intermarriages. The term •mixed 

marriage" was reserved for couples •here D2 conversion had taken place, 

and the term •conversionary marriage" was applied to couples where the 

' 6 non-Jewish spouse had converted to Judaism . Mayer recognized that 

' there would be possible differences between these kinds of ••rrlages, 

and ln the name of precision, he was able to take into account both the 

needs or sociological research and the Jewish viewpoint. Mayer employs 
' 
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the same terminology and derinltions ln his book , Love & Tradition: 

7 Marriage Between Jews and Christians. 

Winer a lso attempts to use terms that precisely reflect reality 

when he warns against the misuse or the term ~interfaith marriage." He 

claims that this term ignores the ethnic component of Jewish ldentlty 

because it assumes that a Jewish intermarriage is only interreligious. 

Winer views Jewi sh intermarriage as both interfaith and 1nterethn1c . 8 

Oefinlng Jewish intermarrlage , then, is not that easy a task. 

Because or the many varieties or sltuations, any one term is not 

sufficient . It is either too broad to descr ibe important differences 

among the variety of marriages, or it is too narrow to include the 

differences among marriages. The Jewish view is right ln not 

consldering a marriage between a born ~ew and a convert as an 

intermarriage, but then we should not ignore important differences 

between these marriages and those between two born Jews. The 

sociologists are correct in pointing this out, but incorrect tr they 

emplo y only the one term, "intermarriage,• to refer to both marriages 

between born Jews and converts and those bet ween Jews and non-Jews. No w 

lt is the sociologist who would be ignoring important differences 

between these types or marriages. Mayer 's terminology and Winer •s 

observation about the ethnic component in marriages are therefore 

e•cellent ln their use of precise terms to describe complex phenomena . 

Yet there 1s no reason to believe that these phenomena will remain 

constant. As reality cont inues to change and present us with new 
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situations, we will need to develop new terminology 1r we want to 

discuss these new phenomena precisely and intelligent l y . 
I 

NOTE: ror the purposes or this thesis, I have chosen to use the 
r.• 

term "intermarriage"~as E~on Mayer derines it , Since •Y research does 
~ 

not deal with couples where one partner has conver ted to Judaism, the 

intermarriages discussed here do not include conversionary marriages. 

Unless otherwise specified , "intermarriage" refers t o "Jewish 

intermarriage," 

C. What Causes Intermarriage? 

ror many centuries in Europe, Jews who i ntermarried were large ly 

motivated by a desire to shed their minority status which was despised 

by the majority culture. As Charles Silber man states, "for socially 

ambitious Jews, intermarriage and baptism were two sides of the same 

9 ' ticket or admission' to the larger culture." Many or these J ew s wer, 

also economically ambitious, since their new status as a Christian 

entitled them to engage in various business and com•ercial enterprises 

that were rormerly denied to them as Jews. Silberman notes that similar 

motivations accompanied intermarriage in the United States with the ruse 

or antisemiti sm during the late nineteenth and early twentieth 

10 centuries. The desire to rid oneself or one's Jewish identity through 

intermarriage, however, may not be the only cause or intermarriage; r or 

the cause or this phenomenon in one place at one time may not be the 

cause at another place and time. Despite the exception noted above, the 

Jewish experience· in America has been very different than in Europe. 

Generally, Jews have been permitted to participate in the social and 
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economic culture or this country. Yet, intermarriage still persists , 

and to a •uch larger degree than at earlier times. Othe r causes, 

therefore, must be sought to explain intermarriage in a society that 

permits Je ws full participation wi thout demanding t hat they lose their 

religious identity. Indeed, other causes have been sought, and tne 

literature on Jewish intermarriage is full of theor ies to explain this 

phenomenon . This section, the refore, wi ll atte■pt to relate what 

researchers have proposed are the causes or intermarriage and what their 

reasoni ng is ror suggesting these causes. 

Most agree that in eighteenth and early nineteenth centuries , 

intermarriages were frequent because or the small and dispersed Je wish 

population. Simply, there Just was not a wide selection or Jewish 

marriage partners. However, with each succeeding wave or Jewish 

immigration, the Jewish population g rew. The first generation 

immigrants had a strong Jewish identity (even if many were not very 

observant} , and they tended to live near one another. Intermarriage 

rates were low. But according to Julius Dre chsler , who conducted t he 

first systematic study or intermarriage in America, the rate s went up 

11 ror the second generation or Eastern European Jews. The rate or 

intermarriage rose for every succeeding generation, according to Mark L. 

Winer. 12 With more Jews available, why were ■ore ■arrying non-Jews? 

There ■ust have been other forces at work. 

' 
Marshall Sklare suggests that before world War 11 Jews intermarried 

to escape their identity and thereby escape antisa■ltis■ which was 

inhibiting their upward social mobility. But after the war , Sklare 

contends, there was leas antise■itis■, and Jews began inter■arrying for 

8 



ditterent reasons. Now Jews who intermarried were not concerned with 

religious dirterencesj they accepted the universalistic values now being 

espoused in the universit ies. The ideal or romantic love was also a 

st rong factor , acco rding to Sklare. lJ 

Albert Gordon echoes Sklare•s opinion in his book Intermarriage: 

Intertaith1 Interracial, lnterethnic, published in 1964. He also points 

to the rising numbers of students attending universities, and the fact 

that these places of higher education convey secular values. Gordon 

also considers the culture's de-emphasizing of religious differences 

along with the desegregation or our society as factors in the rise of 

14 intermarriage. 

More recently, other writer s point to the special quality of 

American society as a cause of intermarriage. In A Certain People, 

Charles Silberman considers the "open society" in which Jews and 

Gentiles live, work, study and socialize together a s a cause of 

intermarriage. "Since the choice of marriage pa rtners ls strong ly 

influenced by •propinquity • marriages between Jews and Gentiles 

15 have become more common." Bruce Kadden, in his article, "The 

Educator's Challenge," believes that intermarriage ls a result or Je ws 

16 
leaving the "ghettos" and integrating into general society. In Kerry 

H. Olitzky's "The Teacher's Challenge," the "· • . realities and results 

ot living in a tree, religiously plu~alistic society" is cited a s a 

factor in intermarriage. 

Egon Mayer neatly su~s up these types or views as belonging to 

social scientists who are demograp~ically inclined since they"· 

believe that individual behavior is largely deter•1nad by population 
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17 
composition and the constraints and opportunities i t offers," On this 

view, then, intermarriage occurs as a result of the social environment 

where the chances are good for people to meet , fall in love with and 

marry people not belonging to their own 
18 religious or ethnic group. 

Other researchers, however , do not see the causes or i ntermar riage 

as socially determined. Instead. they look at ramily influences and 

psychological phenomena as being responsible ror intermarriage. A stud~ 

conducted by Bernard Farber, Leona rd Cordon and Albert J. Mayer in the 

Kansas City metropoli t an area in 1976 notes that religious upbringing 

was a factor. Their findings suggest that the less traditional the 

religious upbringing offered by the parents to the children was, the 

19 greate r were the chances of those children intermarrying. Gordon also 

sees direct parental influence as a factor when he cites a lessening of 

parental authority as a cause or intermarriage.
2O 

More subtle psychological influences are seen as t he cause or 

inter marriage by yet other authorities. Egon Mayer nicely summarizes 

the wor k or Louis Berman whose book, Jews and Intermarriage: A Study in 

Personality and Culture , published jn 1968 examines the psychological 

make-up of Jews who intermarried. Berman round that excessive 

attachment between mothers and sons , or between fathers and daughters, 

excessive mothering and/or fathering , repressing sexual training in 

puberty and adolescence and existential i nsecurity were all 

psychological factors contributing to intermarriage.21 Mayer reasons 
' 

that if these psychological traits are not found i n most Jewish 

intermarriers, then they e xplain very little in terms o f wh y people 

10 



1nter■arry. But if these traits are round in many Jews who are 

intermarried, then there is good reason to believe they are also round 

in many Jews who did not intermarry. 1r this is the case, then these 

traits certainly do not explain why some or these Jews lnter■arried. 

Yet Maye r 1s willing to assume ( as Berman asserts) that those who 

intermarried, at and berore the time Berman wrote his book, did have a 

different psychological make-up t han those who did not intermarry 

because Berman draws on research done when• intermarriage was a 

rather uncommon, highly stigmatized phenomenon. .22 Howe ver , t his 

ls not the case today , argues Hayer, so these explanations, if accurate 

23 tnen, are "obsole t e " t oday. 

At least one or Berman's ideas ls not obsolete, however, since h is 

tneory about sibling position as a fac tor in intermarriage has been 

picked up in the recent literature. Berman theorized that the youngest 

child in a family has the greatest chances or intermarrying followed by 

24 only children, and the oldest child is the least likely to intermarry. 

In his article, • Psychological Ieplicatlons or Mixed Marriage,• Sanford 

Seltzer informs us that Monica McGoldri ck and Nydia Preto, writing in 

1986, refer to what they call "detriangulation• in their article, 

•Ethnic Intermarriage, I•plications ror Therapy. " Oetriangulation is a 

clinical syapto• or inter■arriage i n whi ch a child uses the marriage to 

25 escape the sense or entrapment in one's family or origin. In another 

article entitlad, •The Myth or the Shiksa ,• Edwin H. rrled■an expands on 

thi• theory or detriangulation. fried■an rejects theories whi ch explain 

inter■arriage as a result or Jews who are unco■■ittad. He also finds 

unconvincing , explanations whi ch contend that ir t he child co■es from a 

11 



26 
strongly Jewish ramily, the child ■ust be rebelling. He asks, 1r 

Jewish commitment prevented intermarriages in many cases, • ••• why did 

• 27 
it not have the same prophylactic errect in many other ramilies?• 

Friedman claims, •over and over, I round that the Jewish partners who 

came rrom a ramlly with a strong cultural tie relt intensely Jewish 

despite their decision to marry a non-Jew . • 28 He determines, thererore, 

that while children are influenced by cultural ramily background, thi s 

lnrluence is onl y indirect, ror t he way children pe r ce i ve and are 

influenced by the culture depends upon their position within the 

29 ramily. Interestingly enough , Friedman round t ha t Jews who 

intermarried the most " .• overwhelmingly occupied the sibling 

position or oldest or only. ",o He thererore agrees with Berman 

about the only children but disagrees completely about the oldest, since 

Berman believed i t was the youngest child wh o was most likely to 

intermarry and the oldest who wa s the least likely. 

ln Love & Tradition, Egon Maye r considers the possibility that the 

dirrerent va lues that dtrrerent Jews hold may explain why some Jews 

intermarry and why some do not. Mayer believes that the •conventional 

wisdom• is that different values do account tor intermarriage. But 

arter examining scholarship over the past thirty years and recent survey 

data, Mayer contends that they do not support the •conventional 

,1 wisdo•.• Mayer concludes , then, that 

Inter•arriage, like all aarriage, then, is the 
outcome of an intricate ~evelopmental proces s in 
which e■otlons, values, and perceptions are 
reflected upon and negotiated within and between the 
partners, as well as3~etween the partners and their 
respec tive families. 

12 



Even this survey of the causes of intermarriage as portrayed in the 

literature illustrates the variety of explanations that have been 

suggested. Which ones are right? Perhaps all of them are right and all 

of them are wrong. They are all correct, but for only some people some 

of the time, so they are all incorrect for the rest of the people the 

rest of the time. As times and circumstances change, researchers will 

very likely detect new motivations for the persistent phenomenon of 

intermarriage. 

But why is discovering the cause of intermarriage so vital? 

Curiosity about our society and wanting to understand why people do the 

things they do is reason enough. But it is more than just curiosity, 

for underlying some of the work in this area is the belief that 

intermarriage is a problem that we must solve, so once we know the cause 

of the problem we can put a stop to it. Underlying this belief is the 

assumption that intermarriage is a threat to Jewish survival. 

Statistics on intermarriage are cited in support of this view, but as we 

shall see, there is always new statistical data, and different 

authorities disagree as to what they portend for the Jewish future. We 

turn then to a consideration of this issue. 

D. Jewish Survival and the Effects of Intermarriage 

"Each intermarriage drives a nail in the coffin of Judaism." So 

said the radical Reform Rabbi David Einhorn in the mid-nineteenth 

century. More than a century later, Rabbi Sol Roth, former president of 

the Rabbinic Council of America, called intermarriage "a holocaust of 

our own making. 1133 Writing in the introduction to Egon Mayer's 1976 

13 



nat ional study on intermarriage, Yehuda Rosenman states that he hopes 

the report will help the Jewish community "· . assess the i■pacl or 

in t ermarriage on Jewish 11re and plan policies and programs to 

ameliorate its threat to the Jewish future." 34 The attitudes or these 

three men have been and still are shared by most Je ws. As Edwin H. 

fried•en states in "The Myt h or the Sh1ksa," "There can be no Question 

that within the Je wi sh ethnic community i ntermarriage hes long been 

perceived as a major t hreat to the survival or the Jewish people and 

)5 
their way or 11re. 

Yet as always with the J ewish people, there is a minority opinion. 

Another reformer and a contemporary or Einhorn, Samuel Hoidhelm 

performed the first kno wn marriage between a Jew and a Christian. He 

believed that intermarriage arrtrms the ideals or universalism, teaching 

that we are the children or the "one father who c reated us ell." Since 

the universalistic ideal includes a world where peace end harmony reign 

and where differences are •et with tolerance and mutual understanding, 

Holdheim probably did not believe intermarriage was a threat to Je wish 

survival , but rather , just the opposite. Over a cen t ury later , there 

are still voices echoing this •inority opinion. One such "voice" is 

Charles Silberman, who writes , "far rrom being •a holocaust or our own 

mak ing , • •.• 1ntermarz1age may actually increase the number or Jews 

and provide a much-needed spiritual boost as well. 

Which opinion is correct? What are t he implications of 

i ntermarriage r or Jewi sh survival? Many re sea rch studies have been 

conducted that give us data with which to address these questions. 

Sever al books and essays in the literature on intermarriage su■■arize 



A 
the research that has been done on the subject. Mark L. Winer•s 

"Soc iological Research on Intermarriage," A Certain People by Charles 

' Silberman, and Bernard Lazerwitz' s art icle, •Intermarriage and 

Conversion : A Cuide fo r Future Re s earch" t o name Just a few, all 

provide a detailed summary of the s tudies tha t have been done on t he 

subject and their finding s. Also, vi rtually anything t hat has been 

written on in termarr iage cite s a statist i c or t wo 1n tne course or its 

discuss ion . However , " • • , conc l usions about tne incidence or 

interma r riage," says Marshall Sklare, "depend to a large extent upon 

)7 
whi ch survey one chooses." That ls, different studies i ndica te very 

different intermar riage rates. Complicating our task e ven further , 

different researchers and s oc i ologis t s dr aw different conclus ions about 

Jewish populat i on growth even when they dra • their conclus i ons from t he 

s ame stat i stical oata! As Winer comments, "One c an examine the 

incidence o r J ewi sh intermarriage f rom the perspectives or ' the glass 

)8 half-empty or half-full' ," Therefore, we can expect different people 

to ha ve different predictions concerning Jewish survival. 

In "Intermarriage & Jewish Survival" (Commentary , Ma rch 1970), 

Marshall Sklare takes t he rather pessimistic approach. His view is 

infor med by the premise that interma rriage ls a threat to J ewish 

survival. He writes, •1t ls intermarriage which weighs more heavily 

than all the positive trends coablned; and whi ch calls into Question t he 

)9 
•creative survival' or the American Je wish compunlty.• This poin t , 

co•ments Sklare, should not be"· . ~ surpris ing , since inter•arr iege 

40 s trikes at the very core or Jewish group existence.• Sklare contends 

t het 1nter•arr1e~ couples are ■ore outside t he sphere or the Jewi sh 

lS 



co■munlty than are lnmarried couples. Citing• 1965 Boston survey which 

round a 7 percent cu•ulative intermarriage rate, Sklare notes that t he 

inc i dence or i ntermarriage is highest (20 percent) • • ong young couples . 

Sklare reasons , that s ince these young cou ples are also •ost likel y ti 

have children, they have the greatest "influence" on the future o r the 

41 
Jewish community. Later on, Sklare expresses doubts that children or 

4 2 intermarriages will remain in the Jewi s h community. For Sklare , 

therefore , the influence he speaks or mus t mean a decrease i n Jewish 

population. Sklare's pr emise that intermarriage neces sarily decreases 

the Jewish population, pe r hap s grows out or his belief t hat i nt e r married 

coupl es do not ra i se Jewish children . As we shal l see, this view is 

challenged, but there i s a lso research data that support s Skla re •s 

doubts about intermarried couples raising their chi ldren as Jews. 

Final ly, Sklare observes that intermarriage s i gnal s an end t o 

discrimination against Jews and full acceptance to and e qual ity with the 

rest or the population. ( This state or affairs l s how Samuel Holdheim 
~~~ 

would have 1\. ) However, conc l udes Sklare , i nterma r r iage also makes one 

doubt t he t basic pr emise,• the • artic le of faith" t hat Jews can live in 

43 a free society and remain vibrantly J ewi sh . 

Bernar d Lazerwitz conduc ted a qualitat ive study i n the late 1960s 

where he compared the group identi ty of converts and intermarried i n 

Cathol ic, J e wi sh and Pro testent intermarriages . He presen ted hi s study 

and findi ngs In an article entitled, •Interma rriage end Conversion: a 
~ 

Guide ror Future Research" (The J ewish Journel o r Soc iology, Vol . 13 , 

No. 1, 1971) . Hi s specifi c findings will be summa ri zed later 1n th is 

Chfpter, but in general Lazerw1tz concludes tha t • the besic th r ea t 
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to Jewish continuity does not stem rrom intermarriage. Rather 

intermarriage {without conversion} ls but a symptom of diaspora J ewry' s 

growing d1ssatisraction with contemporary Jewish institutions and 

cultural forms.• 44 

While Bernard Lazerwitz was completing hi s study, a national survey 

of the United States Jewish population was being prepared. This survey 

wa s known as the National Jewish Population Survey ( NJPS) , completed in 

1971. The NJPS was a quantitative study and it measu red intermarriage 

rates ror the entire country for particular periods of time. It round 

that for ma rriages before 1940, the intermarriage rate was 2 to J 

percent; for marriages bet.ween 1941 and 1960, the rate was 6 t o 7 

percent; between 1960 and 1965, it was 17 percent; and between 1965 and 

1970, or those Jewish individuals marrying, J2 percent of them 

intermarried. 46 Sign! ficantly, the cumulative rate of all Jews 

intermarried was only 9 percent, 46 yet clearly the current rate for 

1965-1970 was much higher. This statistic reveal s precisely what the 

1967 Boston survey statistic revealed--that the intermarriage rates are 

highest among young couples. 

That the intermarriage rate had accelerated so quickly in so snort 

a period of time greatly alarmed the Jewish community . Rabbis 

throughout the country spoke about the impending "demographic holocaust" 

that threatened the Jewish co•mun1ty . federations quickly formed task 

forces on i nter•arriage , Hillel directors sought way s to prevent Jewish 

students from intera arrying, and •any "how-to-stop- an-inter•arriage• 

47 books appeared. 
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Despite doomsday expectations tor the Jewish community, the 32 

percent statistic for intermarriages between 1965 ano 1970 was heavily 
• 

criticized. One of the critics was Bernard Lazerwitz, the demographer 

in charge of this study ' s sampling procedure. He pointed out that the 

sample for 1965-1970 consisted of only 83 cases and that this sample is 

so small that it makes the margin of error so great that the 32 percent 

statistic is worthless . Charles Sllbermen reports that Lazerwitz urged 

the scientific director of the study, Fred Messarik, not to use the 32 

percent intermarriage rate. 
48 Obviously, his auv1ce was not heeded . 

Another national study was conducted in 1976 by Egon Mayer, but 

this one tested for qualitative effects of intermarriage . Mayer studieo 

446 couples from 8 communities: Cleveland, Dallas, Long Island, Los 

Angeles, New York City, Philadelphi a , San Francisco, and Westchester. A 

summary of his findings will be included later in this chapter. Mayer 

published his study and findings in a summery report entitled 

Intermarriage and the Jewish Future (The American Jewish Committee, 

1979). He concludes that his findings" .• tend to reinforce the rear 

59 
that intermarriage represents a threat to Jewish continuit y. " But 

Mayer is not very pessimistic about the future of the Jewish community . 

Mayer finds reason for hope in his findings on conversionaTy ~arriages, 

since they compared favorably with endogamous marriages. Mayer states, 

however, that his findings do not support the claims of some Jews that 

1nter■arriage resulting in conversions may add to the Jewish population. 

But he does add later that/ more born-Gentile spouses ■ay be open t o 

conversion than had been thought, and that just because they do not 
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convert berore marriage i s no reason to believe that they •ay not 

convert l ater. 

Meyer also sees possibility in the intermarriages where no 

conversion has taken place, because the Je wish spouses still identify a s 

Jews end their lack or Jew i sh practice results rrom their disinterest 

and ■ et opposition rrom the non-Jewish spouses or their desire to raise 

any children in another religion. Because of these possibilities , Hayer 

s uggest s that the Jewish community respond with position programs 

designed to reach out to the intermarried couples. Clearly, Mayer does 

not see intermarriage as meaning certain demographic disaster. Rather 

he s ees the possibilities for intermarried couples ident i fying more 

closely with Judaism and becoming Jewishly involved if the Jewish 

community responds to these opportunities creatively and 

50 constructively . 

In the Kansas City study, also done in 1976, Farber, Gordon and 

Mayer also i nves tigated the Qualitative effects or intermarriage. Their 

study, entitled "Intermarriage and Jewish Identity: The Impli ca tions 

ror Pluralism and Assimilation in American Society~ (Ethnic and Racial 

Studies, Vol. 2, No. 2, April 1979), concentrated on the i ssue or 

cultural ~roup identity where the key variable is intermarriage. They 

interpret their findings in two ways, the fir st based upon traditional 

sex-role patterns and the second based upon emergent sex-role patterns. 

In both cases, they conclude with a prediction on Jewish population size 

which has obvious l • plications for Jewish survival. 

Their first interpretation, based on traditional sex-role patterns, 

reasons that s ince , traditionally, ~ore women than •en convert when they 
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inter■arry, and pr,esently al■ost as ■any Jewish women as men are 

inter■arrying, then more inter■arried Jewish woMen will be converting 

out of Judaism. Based upon this interpretation or their tindings, 

Farber, Cordon and Mayer predict a loss or Jewish group identity, and 

51 thererore, a loss in Jewish population size. 

The second interpretation is based upon emergent sex-role patterns 

which entail the role or women in society as becoming more equal to and 

independent rrom men. No longer will most women in intermarriages 

convert to their husband's religion. So even if more women are no• 

in termar rying, rewer will be convert ing out or Judaism. Based upon this 

interpretation , the researchers rormed two conclusions: (1) since both 

partners in the intermarriage will retain their religious identity, 

there will be a smaller immediate loss or Jewish group identity. This 

being the case , they wonder about tne children 's religious identity, and 

(2 ) although the woman will not convert rrom Judaism, neither partner 

will actually ret'"iT~igious identities, rather both wlll 

abandon their religious identities and adopt a non-religious , secu l ar 

identity. Th is trend will lea d to as great an immediate loss of Jewish 

group identity as predicted in the first interpretation, and tnerefore, 

52 
as great a loss in Jewish population . 

In •Rethinking the Intermarriage Crisis• ( Moment, June 1978 ) , Fred 

Massarik does Just that by considering 1he effects of intermarriage and 

by questioning the assumption that intermarriage necessarily •eans 

Jewi sh population decline . He reesons tnat if half of the inter•arrled 

couples raise the.ir children es Jewish there 1s no loss to the Jewls~ 

population. Further•ore, if over half these couples raise Jewish 
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children, there is even a chance or Jewish population growth. Massarik 

points out that indeed, when the mother ls Jewish chances Jre "e~tremely 

high• that the children will be raised as Jews; chances are •lower" but 

not "insignificant• when the faith is Jewish. 

Massarik ' s approach ls to research the qualitative errects of 

inte rmarria ge before making any predictions about Jewish population 

(growth or decl ine ). He regards different kinds or inte rmarriages; that 

is, which spouse ls Jewish and which non- Jewish and what happens after 

t he marriage. Massarik reports that around JO percent or the non-Je wish 

wives convert to Judaism after the wedding. Non-Jewish husbands, 

however, rarely convert (not more than J percent), but 40 to 50 percent 

consider themselves Jewish in a phenomenon Massarik calls •Jewish 

drlrt." 

This sociologist also applies this approach to the 1970 NJPS study 

and concludes by demonstrating that intermarriages included in that 

study led to anything but a decrease 1n Jewish population , For two age 

groups important to Jewish survival (children under 10 and adults 

between 20 and 29 years or age), intermarriage led to a total net 

increase or 2,1 percent. By looking at the errects or intermarriage, 

Ma ssari k further contends that intermarriage may increase t he Jewish 

population, because birth rates determine Jewish population size. Thus, 

drawing upon his earlier examp) e, if t,o Jews intermarry and have two 

children each and raise them as Jews, there are more Jews than 1r these 

two Jews mar ried each other and had two children. 

For Massarlx, then, intermarriage does not necessarily ■ean that 

those who are intermarried do not identi fy as Jews , rail to raise Jewish 
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children, or drop out of Jewish communal life. Massarik urges us to see _ 

intermarriage as the complex phenomenon it really is and not Ju•p to 

doomsday predic tions based on intermarriage rates without looking at the 

actual effects or intermarriage. These effects will have mu ch more to 

t all us about implications f or the Je wish population than the rates 

themselves . Moreover , Massarik concludes that slnce intermarriage rates 

will continue to be high and intermarriage creates opportunities as we l l 

as risks, the Jewish community should concen trate its ef forts on 

53 accentuati ng the opportunit ies. 

In an i nterview with Moment Maga1ine ( Moment , September 1984 ) , 

Steven M. Cohen and Calvin Goldscheider take a s imilar approach t o 

intermarriage that Fred Massarik takes. However , both Cohen and 

Goldscheider p lace emphasi s on t he effects or fertility on Jewish 

population size. They point ou t that women are s imply having children 

later in their lives, so tha t while rertility rates may be low f or 

younger wome n , the rates have ri sen sharply for women aged 35 to 39 

years. Jewish women are included in these s tati st i cs. Goldscheider, 

however, as s igns a larger role t o intermarriage and migration for 

effecting Jewish population than did Massarik . But he adds that nothing 

is known about the guantitativa impact of intermarriage. There i s no 

r eason, a ccording~ Goldscheider, to predict more than a minor decline 

' wh ile there 1s an equally good reason to predict an inc rease in Jewi sh 

populat ion . 

Both authorities also stress that one must exa•ine the effects or 

intermarriage, not ing as Hassarik .does that inter■arriage results in 

c onversion or non-Jewish wives and the raising or more Jewish children. 
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Coldscheider also considers the qualitative aspects or intermarriage as 

having an errect on Jewish population size. (In thi s regard, thererore, 

he is also Questioning the assumption that intermarriage leads to rewer 

Jews, although he does not explicitly express it .) He discusses the 

ract that many non-Jewish spouses •reel Jewish," say they are part or 

the community and behave as such, Thererore , these people are Jews, 

according to Coldsche ider. For determining who ls in the Jewish 

population, he ls interested in what they do, accept and how they are 

accepted; he does not believe that intermarried Jews or even thei r 

spouses are lost to the Jewish community . Fina l ly, Goldscheider sees a 

54 
"s trong Jewishness" in intermarried couples. 

Charles Silberman expresses en optimism s11ila r to, and even 

greater than the optimism expressed by Massarlk, Cohen and Coldschelder 

in his book , A Certain People, He claims that " it s eems unlikely . 

thet~ intermarrlage will lead to more than a slight reduction in the 

55 number or Jews, and it could bring about an increase." He also argues 

that the Jewish birthrate is high enough to keep the Jewish population 

at its current s ize. Silberman admits that his views run counter to 

popular beli er, so he analyzes why people assume that the intermarriage 

rate is so high, why they believe intermarriage adversely arrects Jewish 

populat i on , and why the Jewish bi rt~rate is so low, Then he advances 

arguments to show why the reasons people advance ror their views are 

unrounded. He cites and interprets statistics to s how that the 

intermarriage rate is not a s .J]Jgh as people believe. He closely 

examines the qu,11tat1ve ertects of 1nter•arrlage, especially including 

conversion, to show that the Jewish community 1s doing anything but 



losing Jews. His views echo Egon Mayer ' s when he points out that when a 

born-Gentile spouse does not convert, it does not aean the Jewish spouse 

is lost to the Jewish coaaunity. He clai■s that the Jewish 1pouses are 

■ore co■mitted to passing along Jewish identity to their children, than 

are their non-Jewish spouses to passing on their identity to the 

children . Silber■an also formulates arguments, more detailed, but 

essentially the same as Cohen and Goldscheider to show that the Jewish 

birthrate ls not any lower than it has been. In short, then , Silberman 

1s extremely conf iden t in the Jewish community's chances for survlva1 . 56 

Just as with the causes of i ntermarriages, the experts do not agree 

on what are its effects as regards Jewish survival . Once the assumption 

that high intermarriage rates mean lower Jewish population (and thus 

l ess chances for Jewish survival) was questioned--a pandora•s box was 

opened. But far from plagued with questions regarding the effects or 

intermarriage, we are blessed, for they help us begin to see this 

phenomenon for what it really is--complex: Clear-cut , hard quantitative 

statistical data (which is not really so •clear-cut•) can only tell us 

so much. Therefore, qualitative effects have finally found their 

rightful place in the discussior. 

The question of Jewish· survival, howe~er, is only the general issue 

for discijssing the qualitative effects or intermarriage . For this 

general issue is intoraed by ■ore specific issue~ such as the attitudes 

the Jewish co■■unity has and expresses toward inter■arried couples and 

the Jewish identity of these couples and their children. Theae two 

isaues and others, t hen, t•ach us • uch •ore about inter■arrlage as• 

real phono•anon, rather than a1 so•• ,abstract sociological construct. 



Now that we have examined the broader context, we can turn to a 

consideration or these types or issues. 

E. The Etrects or Intermarriage: Communal Issues 

According to Bruce Kadden ("The Educator's Chal lenge, Compass , ra11 

1984), •signiricant numbers or intermarried couples are joining 

congregations and seeking a Jewish education ror their children."57 

This trend certainly has an effect on Jewish communal institutions. 

Moreover, it reflects the attitudes or intermarried couples towara 

Judaism and the Jewish community, and the attitudes of community toward 

intermarriage and intermarried couples. 

' Why these couples are now joining synagogues may have something to 

do with the ract that Jewish spouses are not choosing non-Jewish 

partners to escape their Jewish identity. We recall that Louis 

Berman had rormulated a psychological profile or Jewish intermarriers. 

One or the traits is existential insecurity which inc ludes a desire to 

marry a Christian. In describing a problem of mutual accommodation that 

the Jewish and Gentile partners will face as a result or their cross 

purposes ror marrying the other , Berman writes that the Gentile marries 

the Jew to get into Judaism, "· .• while the Jewish partner hoped his 

cross-ethnic mate would help him find a way~ or the Jewish 

58 
comMunity.• As Mayer comments on Ber~an•s finding--that may have been 

true some years ago, but not today (see - above, pp. 10-11). Indeed, 

whatever the motivating influences for intermarriage are, a desire to 

escape Jewish identity cannot be one or them for those who Join 



synagogues and take active measures to provide a Jewi sh education ror 

their children. 

1r attitudes or i ntermarrieds are changi ng, then so too are the 

attitudes or Jews and the co•~unity in general, Marshall Sklare, 

Charles Silberman and Egon Ha yer all comment on how the attitudes toward 

intermarriage have undergone greet change. Sklare describes how Jews 

have gone rrom combatting intermarriage to accommodating it. Sklare had 

done a study on a Chicago suburb (given the fictional name or Lakeville) 

in 1958, and again in 1968. Among his findings was that 1n just ten 

59 years attitudes toward intermarriage had become much more lenient. 

Charles Silberman remarks on an identical attitude shift i n comparing a 

Boston study done in 1965 and again in 1975. While 25 percent or the 

respondents said they would be neutral or accept an intermarriage on the 

part or their child in 1965, an increase to 59 percen t gave this answer 

in 1975. "However much Jews may oppose intermarriage in principl e, I n 

short," claims Silberman, •they accept it in practlce."60 

Egon Mayer descr ibes what he calls the KreJect1on1st" approach once 

taken by Jewish ram111es and communities toward a child who 

intermarr i ed, whe reby ties wit h the child were broken-orr completely. 

Mayer claims that this approach, customary ~ntil the 1950s, K •• more 

or less ensured the eventual assimilation or the Jew who married a 

61 Christian." Moreover, conversion was unacceptable to Orthodox and 

Conservative Jews and Refor• Jews did not wel coae the intermarried 

couples into the community . The Jewish community was opposed to 

62 
intermarriage and to intermarrleds . 
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Quite possibly, thererore , some Jews wh~ intermarried were still 

ve r y much interested in retaining their J ewish identity and e xpressing 

it. But once they •arrled a non-Jew, t ney had no outlet ror Jewish 

I 
e xpress1on--not even their ramilies . They were, in Mayer ' s words, 

"beyond the pa le. " Maye r describes a ~an who had intermarried and whose 

paren t s would not even let him in the i r house when he tried to show t hem 

his r irst son--the ir first orandson--because to his parents, the chil d 

was not Jewish. After th is , he decided to Join his wi re•s chu r ch.
63 

Ha yer cons iders that the reJectionist approach may have helped to 

prevent some ~ntermarriages , but lt assured t hat those Je ws who did 

intermarry would leave the Jewish community, and the community would 

wan t him to l eave. But once more Jews began i~termarryi ng, argues 

Mayer , t he reJectionist approach became highl y hazardous since now man y 

64 
Jews would be lost to J udaism and the Jewi s h people. Thus , attitudes 

began changing on the part of Jews. 1r reject ing the i nterma rried wa s 

once viewed as the way to save the Jewish community, now, we lcoming them 

is viewed as the way to save it , and, at the very least , as the wa y to 

prevent estrangement between parents and their childTen. 

It is di ffi cult to know which came flrst--lhe change in at t itudes 

on t he part or the intermarrieds or on the part or t he community. 

Perhaps it matters little whi ch one was the cause and which the arrect; 

certainly it i s a reciprocal process. Once intermarrieds saw that the y 

would be welco■ed, they entered t he Jewish co•munity--or never bothered 

leaving. Once the Jewish co••unit y noticed that •any 1nter•arried Jews 

were co•~i tted to Judai a~, t hey welco■ed them into the co■■unlty. 

Regardless or who changed their attitude fi rst, th i s chenge in attitude 
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was reflected in changes undergone by the Jewish ■ovement in the United 

States. 

While the Orthodox movement has not changed 1ls official position 

with regard to intermarriage or conversion or the non-Jewish spouse, 

there are noticeable changes on the part or its constituency and some 

rabbis. Instead or observing shiva for an inter~arrled child, there are 

instead quiet efforts to convert the non-Jew. Presently , however, 

intermarri ed couples are not permitted to join an Or thodox synagogue. 

The Conservative Movement has now formed a Commission on Jewish 

Conversion and rabbis have organized formal conversion classes. Many 

conservative synagogues no longer forbid intermarried Jews to hold 

or rice. 

The Reform movement seems to have gone in both directions at the 

same time--more liberal!!!,!! more conservative, for many years, Reform 

opposed intermarriage but was tolerant of rabbi s who performed 

intermarriage ceremonies. The wording of the 1909 CCAR resolution 

concerning intermarriage is quite mild. •The CCAR declares tha t 

mixed-marriages are contrary to the tradition or the Jewish rel igion and 

should, therefore, be discouraged by the American rabbinate , •
65 

Tnis 

same resolution was reaffiraed in 1947. This resolution does not even 

mention performance or the cereMony-- only that intermarriage itself 

. 
ought to be discouraged. Then, Just three years after there was a 

discussion at the UAHC biennial convention over whether to reverse the 

1909 resolution •discouraging• intermarriage, a stronger CCAR resolution 

was passed in 1973 . It reiterates the 1909 resolution , than continues 

by saying that it • • • now declares its opposition to participation bv 
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66 1ts •embers in any ceremony which solemnizes a mixed marriage,• Now, 

the CCAR stated quite clearly that it does not want its rabbis 

officiating at such cereaonies. 

While the Reform movement was moving more conservatively regarding 

orriciation, however, it made new, bold steps toward welcoming 

intermarried couples into its synagogues, In 1978, Rabbi Alexander 

Schindler (President or UAHC ) called ror a program or outreach to 

intermarried couples and converts. He proposed that the Reform movement 

welcome intermarried couples into its synagogues , encourage them to 

ra ise their children as Jews, and encourage the non- Jewish spouse to 

convert. If this step did not change the Jewish community, nothing else 

would, As Egon Mayer states , "that proposal reversed a nearly 

1,600-year-old tradition on the part of Judaism or not only not seeking 

converts, but, in ract, discouraging non-Jews from entering the Jewish 

fold,•67 Now, Jews, Reform Jews anyway, were to begin welcoming them. 

As Schindler urged, "we must remove the •not wanted' signs from our 

68 synagogues, and from our hearts." So altnough most Reform rabbis oo 

not officiate at intermarriage ceremonies, •outreach" programs are 

growing in most Reform Congregations. Perhaps the Reform ~ovement can 

have its cake and r lt too; that is, reject intermarriage and accept the 

intermarried. 

Intermarried couples have clearly made themselves felt in t he 

Jewish co••unity . Old attitudes about interaarriage and treatment or 

inter•arried couples have undergone drastic change in this country. 

Jewish communities had to •ake a decision: either continue rejecting 

lnter•arried coup)es in the na•e or Jewish survival and watch the Jewish 
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population di■inish, or accept the• and watch the race or American Jewry 

change forever. We chose the latter, and Just what this change wi ll 

■ean for the Jewish c ommunity is a Question we can only begin answering 

in the next generation. 

r. The Effects or Intermarriage: Personal Issues 

Assess ing the effects or intermarriage on the personal level is 

very subjective, and so more difficult to determine than errects at the 

communal level. Nevertheless , the literature does discuss topics that 

have impli cations ror such issues as the Jewish identity or intermarried 

couples and their children, the married relationship and the 

relationship between intermarried couples and their ramllles. 

At first lt does not seem t o make much sense to speak about the 

Jewish identity or intermarried couples; arter all, only one or them ls 

Jewish. True enough, but as mentioned earlier, the Jewish spouse orten 

1dentiries as a Jew and some are committed and active, and non-Jewish 

spouses may convert sometime after the wedding. Even when they do not, 

they may in some ways identify with Judaism and/or Jewish custo■s. 

Norman e. Mirsky's article, "Informal Judaism and Jewishness: A Partial 

Taxonomy• (Journal or Rerorm Judaism, Vol. JJ , No. 2 , Spring 1986 ) , is 

extre■ely helpful in explaining how formal, institutionalized rorms or 

Je•lsh identification are not the only Jewish expressions that reveal 

Jewish identity. Mirsky does not discuss intermarried couples or non­

Jewish spouses in an intermarriage, yet any or his levels or informal 

Jewishness can be applied to some or these marriages and non-Jewish 

spouses . •Metaphoric,• •felt or perceived,• and •style• uke up 
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Mirksy•s partial taxonomy or positive inroreal Jewishness. In general, 

Mirsky defines inror•al Jewishness as a kind or Identity that Is 

expressed outside or rormal Jewish institutions, or if they are 

expressed inside these institutions, not originally by the caretakers or 

those institutlons. 69 

Steven M. Cohen , Calvin Goldschelder, fred Massarik, Kerry M. 

Olitzky and Charles Silberman all indicate that Intermarried couples do 

have some f orm or Jewi sh identity. Cohen slates that •the vast majority 

or Jewish women in intermarriages retain not simply Jewi sh identity but 

70 Jewi sh activity or some sort, •en somewhat less so. • Massarl k 

observes t ha t •the impact or conve r sion or Intermarriage is 

considerable." He cites that the available data indicates a 40 percent 

conve rsion rate ror women, but he claims that it ls probably around 30 

percent. The rate ror men, however, is not more than 3 percent , 

according to Massarlk, "but here ls where we see the phenomenon of 

'Jewish drift•: between 40 and 50 percent, by their own description, 

71 regard themselves as Jewish.• Silberman clearly agrees with Cohen and 

Massarlk, ror arter he discusses the import o r conversions to Judaism, 

he states that , "the fact that a born-Gentile spouse chooses not to 

convert to Judaism does not necessarily mean that the Jewish spouse 

72 becomes an •export' or that the Gentile spouse is hostile t o Judaism.• 

Olitzky also observes that non-Jewish s pouses are, to use Massarik's 

term, drifting over to Judaism. •This is the first generation in which 

non- Jewish members or the family have sought •embership In synagogues, 

participated in Brotherhood end Sisterhood functions, end Joined with 

others In various co••ittees whose decisions steer the future course or 
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American Judaism." 73 Goldscheider concurs with Olitzky, saying that 

intermarried couples fit into the networks that have developed among 

Jews. He asks us not to consider just the organized membership part of 

the community, but also: "the friendship patterns, educational 

patterns, cultural patterns, visits to Israel patterns and so on. You 

find very little difference," he concludes, "between those in 

intermarried households and those not in intermarried households." 74 If 

what these authorities say is true, then there is a Jewish identity to 

be found in intermarried couples. 

Just how deep is this Jewish identity? How active, and how 

committed can such a couple really be without eventual conversion of the 

non-Jewish partner? Any definite answers to these questions are 

probably ·impossible to give and perhaps irrelevant. In speaking of 

informal Jewish identities, it is difficult to measure Jewish 

commitment. Nonetheless, some authorities comment on the "quality" of 

the Jewishness. In discussing how intermarriage may actually be 

increasing Jewish population, Cohen admits that these families may be 

leading what some would consider "a low level of religious Jewish life." 

Thus while intermarriage may be slightly increasing Jews, it is slightly 

d . J . h 75 ecreas1ng ew1s ness. Massarik on the other hand proposes that 

because some intermarried non-Jews are "drifting" toward Judaism and 

some in-married Jews are "drifting" away, "· •• the quality of Jewish 

life may be as rich among some intermarried families as among many of 

the in-married," 76 Silberman describes an "exchange of population" 

Where conversion to Judaism is involved, While some marginal Jews "drop 

out" they are replaced by Christians who become Jews. Referring to 
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•quality• of com•itment, .aa_e quotes Milton Hi•melfarb who says, •our 

77 imports are better than our exports . • All these observations, of 

course , are no more than possibilities, and these authors wisely present 

them as such. Goldscheider goes even a step furthe r by arguing that we 

certainly cannot all agree on what the criteria are ror •qualitatively 

good Jews." He uses the example of which Jews keep kosher; if that is 

the criterion, then we are left with a very meager Jewish population. 

Goldscheider considers many other expressions that convey Je wish 

i dentity and ls satisf ied that an open approach that is non-judgmenta l 

78 l s best i n considering •Jewishness.• 

Even while remaining open to informal expressions or Je wish 

identity, some studies have been done (referred to earlier ) which tells 

us about the religious /cultural behavior or intermarried couples. eased 

on the findings, we need not judge or measure levels of Jewish 

commitment, but rather, these studies help us see the variety of Jewish 

identity. 

Bernard Lazerwitz•s late 1960 study or group ident i ty of converts 

and intermarrieds included 6J Jewish intermarriages 1n which there were 

11 conversions to Judaism and J conversions from Judaism. Among the 

spouses or converts, Lazerwitz found that they received much religious 

educatio~ when they we re yo ung, were active In their religio-ethnic 

communities during their childhood and adolescence, and they still are 

active. As committed members in their religio-ethnic communities, 

spouses or converts intermarried with marginal •e■bers of other faiths, 

and these •arginal •e■bers regarded it as the •natural thing to be 

converted.• 

JJ 



Those who intermarry, however, are marginal members or their 

communities married to •arginal members or other groups according to 

Lazerwitz. Their parents were •arginal In their attach•ent to the 

group, and they gave their children little religious education. Arter 

the •arrlage, there will be even less attachment to either spouse's 

faith, but if they reel their children should have some religious 

background the couple will seek out a mutually •neutral• faith such as 

Unitarianism. 

Lezerwltz also c oncluded that •marginal members" del iberately seek 

out marital partners from other groups in contrast to "core members" who 

intermarry as a result or a more accidental set or fac tors (in which 

case the spouse c onvert s to the core member's faith). r1nally, 

Lazerwitz concludes that it is usually the women who conver~spir they 

marry a man who is act ive in his faith, including intermarried Je•ish 

wom en who ere remote from Judaism . But if it i s the man who ls 

marginal, although the children wi ll be reared in the mother's religion, 

79 the man will usually not convert. 

In the Ka~sas City study conducted by rarber, Cordon and Albert 

Mayer in 1976, which also concentrated on cultural group identity, we 

recall that they int~rpreted their findings in two possible •ays (see 

above, pp, 19-20). The first interpretation based on traditional 

sex-role patterns predicted a loss or Jewish group identity if the 

increasing numbers or Jewish women intermarrying convert out or Judaism. 

The second interpretation, based on e•ergent sex-role patterns, 

predicted a s•aller i•mediate loss or Jewish group identity if neither 

partners convert. But another possibility considered that while neither 

partner 
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••Y convert, both eay adopt a non-religious identity, and thus there 

wil l be a loss or Jewish group identity . 80 

Egon Mayer 's study or eight Jewish comaunities ln 1976 yielded 

important qualitative data on the errects or 1nteraarriage. He fou nd 

that most born-Jews in a mixed-marriage arfirm a Jewish identity, but 

they do not act on this affirmation t o a large extent. Only a minority 

provide a Jewish education for their children . The born-Gentile spouses 

did not identify st rongly with their religion, and some who did not 

convert even said they identified somewhat • 1th Judaism. No pressure on 

the part or born-Gentile spouses , therefore, wa s round that could 

explain lack or Jewish practice in these families . In fact, few or the 

fa milies wanted to raise the children in a religion other than Judaism . 

Many more children were celebrating Jewish observances than those 

celebrating Christian ones, but the majority or the children were being 

raised without any ethnic or religious identification. The findings 

were quite different, however , in conversionary marriages. I n these 

marriages, Jewish attitudes and practic e were more prevalent th an in 

mixed marriages, and in ract, based on wha t ls known about endogaaous 

marriages, the conversionary marriages compared favorably to these 

marriages as well . And finally , in marri ages where the born-Gentiles 

converted or where there wes •ore •Jewishness• the factor •ost 

responsible ror this was the extent o( Jewish background and expression 

81 on the part or the born-Jewi sh spouse. 

The findings or these studies do not seem as optl•istlc as the 

coaaents or Cohen, Goldschelder, Massarik or Silber■an. The difference 

••Y be explained in several ways: the studies were done earlier then 
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the writings or these authirities, and things have since changed; the 

studies only tested ror expressions or formal Jewish identity, and 

therefore, could not take into account i nfo r •al expressions; the studies 

were limited to only a fraction or the population or lnter•arried 

couples , so t hey may not be r epresentative o r a larger group or 

intermarried couples. o r course, Cohen, Goldscheider, Massarik and 

Silberman may all be t oo t heor etical , and overly-optimistic i n looking 

at s elected cases where Jewi sh identity and i nvolvement may be high . 

Again, determining the effects or i ntermarriage on such a personal l e vel 

is very dlfricult . At best we can only get a rough idea , but even thi s 

shatters the old myths that Jews who intermarry are lost to Judaism and 

never cared t hat much anyway. In c ons idering the causes or 

intermarriage and !ts errects on the communal level, we saw that these 

kind s o r ideas were not valid , and even the more pessimistic r1nd i ngs 

tell us that some i ntermarried couples are Jewishly comm it ted. we 

should note , that studies examining the Jewish practices or in-married 

couples aay not yield results that are much better. Moreover , those 

intermarried couples that ere not that involved presently, may in the 

ruture become more affiliated and active i n the Jewish community. 

One motivatlng · ractor f or l ncroased involvement in the Jewish 

community is children. Children app roaching school i ng age often result 

i n couples who have never f oraerly Joined a synagogue to do so , so that 

they can enroll their children in t he congregation's religious school. 

Those who are already affiliated ••Y increase thei r involva•ent by 

work ing on the religious school c o•• ittee, for exa•ple. This trend is 

t rue for both inter•arri ed and in-married couples. 



Bruce Kadden reports that significant numbers or intermarried 

couples are seeking a Jewish education for their children.82 Kerry 

8J 
Olitzky states that these numbers are •increasing,• end Rabbi Joel o. 

Oseran conrirms that this phenomenon is taking place at his religious 

school where he serves as the educator. 84 Parents who have decided that 

they will raise their children in some relig ion will usually turn to a 

religious school and thereby become more involved than when they had non 

school-age children. Rabbi Berry Roger Friedman in "Different People, 

Different Needs• (Compass, Fall 1984) describes the dynamics of an 

intermarried couples group that was ror~ed at his synagogue. Among his 

observations was that couples who did not have children did not really 

address the issue of two religions in the home, They did not reel that 

children were relevant to the issue of religion, and they dealt with 

religion as a "theoretical construct," not an •ongoing dally concern." 

In contrast to these couples were others with children who had dealt 

with the issue or two different religions in the home, because the 

presence of children made them face the issue. Friedman claims that 

they were more practical when it came to racing the possible problems of 

living in an intermarriage. We see, then , that children help 

intermarried couples begin to address issues abo~t their marriage that 

not only include but even go beyond issues of children and religious 

education. Not surprisingly, therefore, Friedman reports that whe n the . -
i ntermarried group gethered for a reunion, a couple who had no children 

at the earlier sessions, but were presently e•pecting their first child, 

now felt the importa~ce of the subject of religion. 85 
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Regardless or the fact that ■ore inter•arried couples are enrolling 

their children In Jewish religious schools, it does not ■ean a final 

decision has been made to raise these children as Jews. In his article , 

•A Teacher's Challenge,• Olitzky advises that teachers should not assume 

that a child's attendance in the religious school precludes that child's 

attendance in a churcn schoo1. 86 In •Parents and Children or Mixed 

Married Households: some Sugges ted Guidelines tor the Religious School 

and the Synagogue• Sanford Seltzer makes precisely the same point. He 

explains that the •Jewish option" may be only one or the other options 

being considered, and the family's joining a synagogue and giving a 

child a Jewish education might have more to do with the current 

religious environment in America than with a firm commitment to 

Judaism. 87 

In general, children from intermarriages represent a different kind 

or student in the clas sroom. Their religious, ethnic and cultural 

backgrounds may differ greatly from the backgrounds or other students 

both of whose parents are Jewish. •The Educator's Challenge," by Bruce 

Kadden, Kerry M. Olitzky 's "The Teacher's Challenge• and Seltzer•s 

artic le all relate what soae or these differences might be and why they 

present special challenges to the religious school 8Jld to the teacher. 

The key word here is •challenges.• None of these writers suggest that 

these children do not belong in the classroom; on the cont r ary, 

differences are noted and suggestions are ■ade so that all who are 

involved can assure a good education for these children while at the 

sa•a ti•e re■aining sensitive to their feelings end needs • 
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Egon May er has done the only study on the Jewish identity or 

Ch ildren or intermarried couples. It is entitled, •Children or 

Intermarriage: A Study in Patterns or Identification and Famil y Life," 

Additional such studies would greatly aid Temple Religious Schools in 

anticipating the needs or such children and meeting these needs. This 

study was conducted in 1981 and 1982 using the children or the 

intermarried couples that Mayer studied in his 1976 survey. Just es 

Meyer compared mixed end conversionary marriages in his original s tudy, 

in this one, he compared the children from both types or marriages. 

Mayer round that most or the chi ldren fr om conve rs1o nary marriages 

I 
considered themselves Je wish , in contrast to a Quarter or the children 

from ml~ed marriages. A majority or the children from •i•t.!1 ■arriages 

valued their Jewishness in contrast to the majority or children in mixed 

marriages who were indifferent to their Jewishness. Both sets or 

children attached greater slgn1ricance to their religious identity than 

to their ethnic ties The children or conversionary ma rriages received 

more Jewish education, observed more life cycle events and Jewish 

holidays and had mbre Jewish objects in their homes than the children or 

mixed marriages. The former group had a higher rate or synagogue 

affiliation than the latter. or the married children from conversionary 

marriages over a third were intermarried while the overwhelming majority 

or marr ied children from ■ixed ■arriages were intermarried. or the 

children from mixed marriages who were intermarried themselves, none or 

their non-Jewish partners had converted to Judaism. 88 

Clearly, Mayer's findings do not offer •uch hope that inter■arried 

couples will raise Jewishly committed children 1n large percentages • 
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The optimist ■ight say that large percentages do not •attar. As long as 

some raise Jewish ch ildren, there 1s hope. Regardless or one's 

orientation, however, it •ust be kept in mind that Mayer used I very 

small sample for his study, Unfortunately he only received a response 

rate or 29.6 percent or the only 394 children Mayer was able to send a 

Questionnaire. These figures translated into only 117 children 

representing 70 different families. Even more importantly, the 

respondents were between 16 and 46 yea rs or age; thus these children 

(particularly those in the higher age groups) were products or earlier 

89 intermarriages. How intermarried couples wi ll be raising their 

children today may be Quite different than other couples were years 

earlier. 

The Jewish identlty or ch ildren ls related to the issue or their 

Jewish status in the eyes o r Jewish law. The Orthodox and Conservative 

movements recognize only the chi ldren or Jewish mothers as Jewish, while 

the Reform and Reconstructionist movements recognize the children or 

either Jewish parent as being J ewi sh. The cont roversy surrounding the 

patrilineal descent decision has obvious implications ror intermarried 

couples who have decided to raise their children as Jews and where it is 

the rather who is Jewish. In his book A Cer tain People, Charles 

Silberaan has a good discussion on background and or the issue and its 

90 current i•plicat ions. ror interma rried couples, however, the issue 1s 

not Just one ror h1l1hic debate--it arrects them in a very real way . 

ror they •ust decide 1r they want their children to undergo ror••l 

conversion and gain recognition as Jews by the entire co■■un1ty or if 
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they accept and rollow Reror■ 's requirements by bringing up the children 

in a Jewish lirestyle. 

Marital stability is yet another issue discussed in the literature 

on intermarriage. In • Intermarriage & Jewish Survival,• Marshall Sklare 

discusses what he calls the •discord approach." The discord approach is 

his generic term ror those arguments that pa ren ts use to convince their 

children that they should not inter marry because two dtrrerent religions 

ln one home leads to disharmony, Sklare notes that.. rewer parents tn the 

community he studied round the approach helpful or even valid, a nd he 

91 hlmselr seems to indicate that it is not a valid argument. Indeed, 

there are so many variables in any one marriage , that it would be hard 

in most cases to find Just one that contributes the most to marital 

disha r mony. 

Nonetheless, there are issues and problems that intermarried 

couples race that in-married couples may not race at all or in such a 

large degree . Some couples seek marital counseling from clergy or 

trained therapists. Most (Reform) rabbis today wil l insist upon 

pre-marital counseling ror all couples contemplati ng marriage, so 

errorts are intenslried with an interfaith couple who ■ay have ■ore 

issues and questions with which to address. Many Rerorm synagogues are 

also organizing discussion nd/or support groups ror intermarried 

I 
couples. These groups may include couples planning to be married, Just 

thinking about it, parents or such couplesr and couples where a 

conversion has taken place. The composition or such groups varied with 

each community and each com~unity•s needs. Many issues are discussed 

among these groups such as fa■ily and in-law issues , children, religious 
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observances, conversion and ■any others. •Dirrerent People, Different 

Needs,• by Bar ry Roger Fried■an, •Mixed Marrieds' Discussion Croup• 

(Co■pass, Fall 1986 ) by David Je re■y Zucker and •The Struc tur e , 
~ 

Funct ion, a nd Organization of a Mixed-Marriage Suppor t Syste■ (Journa l 

o f Reform Judaism, Vol. 31, No. 3, Summer 1986 ) by Zucker and Me lanie W. 

Aron all discuss i n fine detail these k inds of support groups for 

inter■ arried couples. All three articles reported good r esults from 

these groups and o rtere d insights into many of the issues that 

intermarried couples ra ce. 

Needless to say , the divorce rate ror al l groups in the United 

States is rising. With all the reasons ror so many more divo r ces , there 

is no rea son t o think that religion did not play at lea s t some role i n 

some or these divorces. But as we have been emphasizing in thi s 

chapter, one must also look at the effects of a phe nomenon , not Just the 

ca use. 

Sanford Seltzer does Just that in "lnter■arriage, Divorce and the 

Jewish Status o r Chi ldren, " Sel tzer observes t hat when there a re chil d 

custody ca ses i nvol ving a couple i n which the husband is Je wish and the 

wife i s not J ewish or is a convert to Judaism, since custody usually 

goes to the woman ( 90 percent of the time) , thi s will have i■portant 

consequences ror the Jewish co■■unity . Other issues i■pinge on this 

complex rel i giou1 and 1 egal issue , such as matrilineal-patr i lineal 

deter■1nations of Jewish identity and status and conversion pr ocedures. 

Seltzer discusses several relevant court c•ses which illustrate al l the 

issues invo l ved and wh ich highlights the di l e■■a racing Refor■ Judaism. 

Decisions that the Refor• aoveaent have ■ade led t o unhappy consequences 



in the courts. For example, even 1r the children •ere to be raised es 

Je•s according to a pre-marital egreeaent, if a non-Jewish •ife receives 

custody or the children following a divorce, some courts have round that 

the wire may raise the children es she chooses . The rac t that Reform 

Judaism hes decided that the children ere Jewish has not been accepted 

by some courts. Seltzer outlines the problems clearly end closes with 

92 recommendations to ease the problem. 

One final i ssue that concerns intermarried couples is their 

relation to their respect ive families. orten problems arise as soon as 

a young couple from two different religious backgrounds tells their 

parents that they wish to get married. Then there are decisions 

regarding the ceremony, decisions concerning who visits who ror which 

holidays, and in which religion the children/grandchildren will be 

raised, Few couples are an island unto themselves; they have families 

that influence their situations. In many cases there will be tensions 

between the families and certainly tensions between the children and 

their parents. Parents may be dealing with their o•n feelings or guilt, 

failure, anger and/or betrayal while children may r esent their parents' 

reactions. 

Egon Mayer's findings on this Issue run contrary to these remarks. 

He round that the differences in religious background did not contribute 

to estrangement rrom parents. The relationships between both spouses 

and their parents were consistently reported to be close and 

9J 
harmonious. These findings are probably not true ror •any couples, 

but If this trend is increasing, it might be due to the fact that 
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parents are now acco■■odat1ng to inter•arriage and co~batt1ng it . Not 

wishing to crate tensions and distance between themselves and their 

children, they accept the marriage with grace. 

G. Summary 

The literature on intermarri age is vast. This chapter has sought 

to review its contents by organizing it according to several key issues . 

The first issue is that or the definition or the term "intermarriage." 

What constitutes a Jewish Intermarriage is not universally agreeo upon 

by all writers. Section B, therefore, summarizes the various usages or 

the term as round in the literature. This thesis employs Egon Mayer's 

terminology using the word "intermarriage" as a general term to mean any 

marriage between a Jew and a person not bo rn Jewish. Under this general l 
I 

category, there are mixed marriages where the person not born Jewish has 

not converted to Judaism, and there are conversionary marr iages where 

there has been a conversion to Judaism. 

The causes or intermarriage have always interested scholars and 

laymen alike. When the incidence of intermarriage was low, discovering 

why a few Jews deviated from the behavior or the rest wa s a topic 

considered from a historical point or view. Once the intermarriage 

rates began to rise, many researchers began advancing sociological and 

psychological reasons for intermarriage and the increasing incidence 

thereof. Section C summarizes the various ~xplanations proposed by 

these reserachers • 

\
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Explaining the causes of intermarriage was ■uch ■ore than an 

academi c pursuit . Many people felt (and still do) that i nter marriage 

was a threat to Jewish surv ival. Discovering the causes, therefore , wa s 

essential for decreasing intermarriage and ameliorating its threat to 

J ewish su r vival. More recently, some authorities are suggesting that 

intermarriage is not dec r e asing the Jew ish population and the re fore, it 

is not a th reat to Jewish su r vi val. Sec t ion O relates the va r ious 

positions on this debate. 

The errect or intermarriage on Je wish survival is not t he only 

errort or intermarriage discussed in the literature. There a r e 

qualitative e ffects, and these are surveyed in Sec tions E and,. 

Section E looks at the effects in terms of communal issues , and Sec tion 

r examines them from the perspective or personal issues . 
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A. 

Chapter 2 

Methodology 

Selection and Procurement of Respondents 

For the purposes of this study, I sought couples who were 

intermarried and affiliated with at least one Jewish institution. By 

intermarried I mean a marriage between a Jew and a non-Jew. Marriages 

where a conversion had taken place were not considered in this study. 

In one case, a woman had converted to Judaism, but she was the Jewish 

partner who later married a Catholic. Only one Jewish affiliation was 

required but not to the exclusion of other non-Jewish affiliations. 

This study, therefore, does not presume to speak about intermarried 

couples, but only and always about Jewishly affiliated intermarried 

couples. Hereafter, when phrases like "the intermarried couples •• 

or "these couples .•• " are used--"Jewishly affiliated intermarried 

couples" is understood. In seeking couples with at least one 

affiliation, it was understood that there would be involvement on at 

least some level with Judaism and the Jewish community. Some Jewish 

" 

identity is already presumed therefore. The goals of the study were to 

see just what was entailed with the couples' involvement and 

identification with Judaism and Jewish structures and what other 

religious involvement might exist. 

In order to find couples who met these criteria, I enlisted the 

help of all the area rabbis. The letter that I sent to each rabbi 

follows this section. I asked them if they knew any intermarried 
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couples in their congregation who might be willi ng t o participate in the 

study. I asked the rabbis to make the initial contact wi th the couples, 

and if the y showed i nterest to put ae i n touch wit h these couples. All 

of the rabbi s were helpful, and my respondents came from a variety or 

synagogues thanks t o the help rece i ved f rom all the area rabbis. I also 

made an appeal, in person , before an Introduction to Judaism class wh i ch 

did result in finding one couple. 

Once I made contact with a potential respondent, l described my 

study and the nature of my questions , touching upon all the kinds or 

Questions I would be asking. I asked each pe r son to talk it ove r with 

/ 
his / her spouse and get back in touch with me. When we spoke again , I 

answered any re•aining questions, and I was usually able to schedule an 

appointment- -even during world Ser ies play! 

By asking rabbis t o serve as •middlemen,• I built a qualirlcation 

into my study. 1 spoke only with couples who were fai rly at ease ln the 

Jewish community or who at least we re not angry or antagonistic to wa rd 

it. I had little opportunity to hear why couples preferred not to 

participate in the study , since my initial con tac t wa s preceded by t he 

rabbi' s contact. I only s poke with very likely respondents. feel 

th is limitation, however, i s outweighed by the importance of respecting 

people's privacy. I would not ask rabbis to s ingle out intermarried 

couples and give their names to ao•eone neJther the rabbi nor the couple 

had ever ■et. No doubt, so■e couples would fee l offended and betrayed 

that their rabbi would do this, and ■any would not appreciate so■e 

stranger calling, already knowing so■ething personal about the■• 
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Therefore, I asked the couples' rabbi to "clear the path" and make even 

our initial contact a positive one. 

The couples' willingness to talk to me was an obvious necessity, 

but also a limitation. Their willingness to meet with me and share 

personal issues on an emotional subject indicated that their marriage 

was a happy and stable one. A couple having difficulties as a result of 

two different religions under one roof would not agree to discuss the 

issues with which I was dealing. While this limitation could not be 

avoided, it must be noted so all results will be viewed bearing this in 

mind. 

Dear Rabbi 

I am a senior rabbinical student at Hebrew Union 
College--Jewish Institute of Religion. I am presently working 
on my thesis which is entitled, "Synagogue, Judaism and Jewish 
Identity and the Intermarried Couple." I am seeking your help 
in my research since most of my study will focus on 
intermarried couples. Would you be willing to contact 
intermarried couples in your congregation who might agree to 
participate in this study? To respect their privacy, I am not 
asking for any names, so I would need you to contact them 
first to see if they would be interested. If they are, then 
either they could contact me, or you could give me a list of 
those who have already told you that they would be willing to 
participate, and I could call them. I am planning to conduct 
family oral histories, so I hope to arrange face to face 
interviews with the respondents. 

Rather than just give you a brief summary of what my 
thesis is about, I have enclosed a copy of my proposal, so you 
will know precisely what kinds of issues I will be dealing 
with. This way, you will be able to show it or explain it to 
possible participants. If you have any questions, please call 
me at 751-5397. 

I would greatly appreciate any help you might offer, and 
I look forward to hearing from you soon. 
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8. The Interview Schedule 

The intervie w schedule wa s designed ror a Qualitative study or 

cases as opposed to a statistical study . The number and nature of the 

questions were devised to allow respondents to ans wer quest i ons in 

detail. The objective wa s to conduct in-depth , personal interviews that 

would yield full family histories , past and present , describing 

religious choices , lifestyles and attitudes. In t his way, a detailed 

picture would emerge illustrating what it is like to enter an 

intermarriage and live in one. The interview schedule follows t his 

section. 

I gathered some basic data concerning each couple in order to vie• 

them within t heir own marital situation. Certain Questions and answers 

~ke sense only if I knew a couple was recently married or a couple had 

two chlldren, or they married at an older age . 

Many of the questions rocused in on tne families of origin. Here 

wa s looklng ror patterns in family background or rel!glous upbringing 

including observances, aff iliation and education . Tnese ln turn might 

explain current behavior and attitudes and perhaps acc-ount ror marital 

choice. 

Some or the Questions lnQuired Into what attitudes there we re 

concerning intermarriage . By tracing these attitudes over three 

generations, we eight explain again why these people inter~ar r led and/or 

what accounts ror their present religious lifes tyles and attitudes. 

Si nce both the attitudes or the respondents and their parents were 

recorded, comparisons were also possible • 
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One l i ne of Questioning concerned the courtship period and the 

wedding . Answers to these Questions help us learn how the marriages 

came about and what religious issues were discussed ear ly on. 

Oesc r iptions of the we ddings should i ndicate one ear l y religious Issue 

tnat was settled and ln what way 1t wa s settled. Thus, It should also 

give us a glimpse of now a couple fi rst approaches a mar r iage in which 

each partner comes from a different religious background. 

Three other categories of questions, religious home observances , 

reli gious upbringing and education of children and religious 

affiliation (s) were i ncl uded t o cons truct a detailed profile of each 

family's presen t religious lifestyles and what their attitudes toward 

lifestyles are. Here, we hope t o see how two people, emerging out of 

two different re ligious traditions, merge in one family a nd balanc e i n 

whatever proportions the traditions that they have brought with them. 

FAMI LY ORAL HI STORIE S 

Years married. 
Respe c tive age s 
First, second 
Any children? 
Jobs. 

whe n married . 
.. marriage. 

How many? 

Years in community. 

Where necessary, each question was asked or botn husband and wife. 

1. What is your pa r en t s/grandparents backgro und I n terms of relig ion? 

were they affiliated with a synagogue /churc h? 
What kind? 

2, What kinds of religious observances were practiced in the home? 

3. How often did you attend Synagogue/Church as a child? 
Wha l occasions? 
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4. What kind of religious education did you receive? 
How old were you when you began/ended formal religious education? 

5. Do you know what were the attitudes of your parents/grandparents 
toward intermarriage? 

Did they communicate these attitudes to you? What were they? 
Have these attitudes changed? 

6. Was it important for you to find a marriage partner of the same 
religion as yours? 

7. How did the two of you meet? 

8. What happened after that? what course did the relationship take? 
How soon after you met did you decide to date? 
When did you realize things got serious? How did you react? 

9. How long after you met did you decide to get married? 

10. How did the decision to get married come about? 

11. Did the difference in religious backgrounds come up in any 
discussions about ..• dating? engagement/marriage? 

12. Did you make any decisions on account of religious differences when 
planning married life prior to the marriage? What were they? 

13. When you announced your wedding plans, what were the reactions of 
your parents/grandparents? Did their feelings change in any way 
later? How did you feei' about their reactions? 

14. How did your parents relate to your boyfriend/girlfriend? 
Once you were engaged? 
By the wedding? 
Now? 
Would you attribute any of these to religious differences? 

15. How did you feel when you told your parents you were marrying a 
Jew/non-Jew? 

16. What was the first Jewish thing you did together as a couple? 
• in your own home? 

.•• as a family? 

17. What religious observances do you do now in the home? 
Explain a bit about them; what part do children and their 
grandparents play? 
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18. How are t hese particular observances mean ingful ror you? 
What do you li ke about t hem? 

19 . Do you observe any Easter , Ch ri stmas celebrations in your home? 
Which? 
How do children par t icipate 1n these celeor atlons? 
(Grandparents?) 

20. How are these celebrations meanlngful for you? 
What do you like about them? 

21 . What Jewish organizations are you affiliated with? 

22. When did you join? was lhls oerore or after children? 
How did you feel at the time? ( fears , doubts) 

23 . What do you get out or your affiliation? 
What do you enjoy , f ind meaning f ul? 

24 . Are you members of any Church? 

25 . When did you Join? 
How active are you? How often do you attend services and other 
functions? 

26 . ( If no children) Are you planning to have children? 
Ho w will children affec t your decisions In terms or religious 
affiliation? 

27, ( If children) How did having children af fect your de c isions Jn 
terms of r eligious affilia t ion? 

28 . How will you raise your children in regard s l o religion? 
Ho• did you reach this decision? 

29 . Do you send your children to any type of religious school ? 
What kind ls it? 

JO. What do you want your children to ge t out or the reliQ lous school? 

31. (For non-Jewish spouse i f appl icable) You have decided to join a 
Jewish institut ion and to r aise your children as Je ws. Ho• do you 
make these two t hings compatibl~ in your o wn mind , f o r yourself? 

( ls conversion a possibility you have e ver considered •• ,?) 

32. ( If affilia t ed with a church) How do you balance dua l 
affiliations? (celebrations , etc.) 
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JJ, Do you consider your family different in some ways to other 
ra■llies because of the differences in religious backgrounds? What 
is different? 

Have any issues been discusseo or any obstacles overco■e that you 
would attribute to the difference s in religious backgrounds? 

JA. what kind or wedding ceremony did you have? 
Who performed the ceremony? 
Where wa s t he ceremony held? 

J5. Is this wha t you had wanted? ' Why ? Why not? 
( What did you want?) 

J6. What did the ceremony mean to you at the time? 

J7. What process did you go through to become married? Any 
preconditions for clergy orriciation? How did it make you reel? 

J8, What part did parents play in the process? 

}9, Do you feel rabbis should ofrlciate at mixed ma rriage ce remonies? 
Why? Why not? 
Ir yes, under what conditions? 

40. Are you comrortable ln your affiliation with the Jewish community? 

41, What we re your reelings when you first Joined? 

42. How do people perceive you as a couple (seeing that you are 
intermarried and affiliated?) 

4J. Did someone invite or in some way encourage you to join? 
Who? 
How did that come about? 

44. What have people done to make you feel welcome? 

65 . Do some people make you feel like an outsider? 
How? What do they do? 

46. Have your children raced ani difficult situations because their 
parents are intermarried? 
If so, where? ( religious school , youth group , .. ?} 

67. Do you want your children's religious school teachers to know that 
your children come fro• an intermarriage? 
Why? Why not? 
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48, 

49, 

How do you participate in the Jewish community? 

Are there any limits that you know of that would limit your 
involvement--in ritual, holding Temple office, etc ••.•. ? 

50. What advice would you give to a couple thinking about entering an 
intermarriage? 
What issues should they consider? 
What choices and decisions should they make right away? 

51. What advice would you offer to an intermarried couple who is about 
to enter the Jewish community formally? 

52. Can you think of any reasons why couples like yourself do not 
affiliate with a Jewish organization? 
What stops them? 

c. Data Collection 

I conducted ten interviews; eight interviews were with both spouses 

and in two interviews I spoke with only the Jewish spouse. I conducted 

eight of the interviews in the respondents• homes in a living room 

atmosphere. The two interviews with the Jewish spouses only were 

conducted in their offices. I tape recorded the interviews with their 

permission and took detailed notes throughout the interview. The 

interviews lasted approximately 3 hours. Transcripts of the interviews 

were then written up for study, recording of findings and evaluation. 

The actual names of the respondents do not appear in the thesis, and all 

other identifying pieces of data have been omitted. 
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Chapter J 

Findings 

The couples with whom 1 spoke were interesting people who were 

willing to relate their backgrounds, describe their current ramily 

lirestyles, and share their attitudes with ~e. Although l asked them a 

series or just over fifty questions, 1 have grouped their responses into 

six areas ror the purposes or presentation . I shall rirst brlerly 

introduce each couple by relating some basic information about them, and 

then relate data on their ramilies or origin, their interfaith attitudes 

courtship and wedding , religious observances, religious upbringing and 

education of children, religious affiliation and their acceptance i n the 

Jewish community. 

A. The Couples 

I 
Meredith and James Abrams have been married ror a year . They were 

32 and JS years of age respectively when they were married . Their rtrst 

child is due in January , and it is the first marriage ror both or them. 

They both grew up in Cincinnati, and James is a business executive, and 

Meredith manages a women's clothing store. 

Chris and Bill Denny were 25 and 26 years old respectively when 

they were married, and they have been married for 10 years . It is the 

first marriage for each partner, and they have three children, two 
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girls, ages 6 and 3, and a boy age 1. Chris is a native of Cincinnati 

and Bill has been here for 12 years. Bill, who had worked in industrial 

sales, is currently working for a degree and Chris is a school teacher. 

Joy and Jim Cohen, married for 9-1/2 years, were 27 and 26 years 

old respectively when they were married. They have two children; it is 

a second marriage for Joy, and it is Jim's first marriage. Jim is a 

vice president of a large company, and Joy described herself as a 

homemaker. Joy has been in Cincinnati for 8 years and Jim grew up here. 

Diane and Michael Edelstein have been married five years now, and 

they have two children. It is Diane's first marriage and Michael's 

second, and they were 30 and 31 years old respectively when they were 

married. Both natives of Cincinnati, Diane is a homemaker and Michael 

is a lawyer. 

Susan and Bill Fuller have been married for 2-1/2 years; Susan was 

25 and Bill was 34 years old when they married. It is a first marriage 

for Susan and a second marriage for Bill. They have one child, and they 

are both public school teachers. Susan has lived in Cincinnati for 5 

years and Bill for 9. 

Randy and David Grady were both 28 years old when they were married 

3-1/2 years ago. They have one child; it is their first marriage. 

Randy is a homemaker who has lived in the Cincinnati area for 8 years 

and David is a lawyer who has grown up here. 

Judy and Kerry O'Brian, now married almost 11 years, were 24 and 26 

years of age when they wed. It is a first marriage for both and they 
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have one 6 year old child. Judy has lived in Cincinnati for 10 years, 

is a realtor, and Kerry has been here for lS, and he is in sales. 

Nora and Rudolph Perez, •arried 18 years, were 27 and 25 years of 

age respectively when they were •arried. It is their first •arriage, 

and they have 3 children. Both doctors, they immigrated to the United 

States from South America and have been living in Cincinnati for lS 

years. 

Linda and Jerry Jackson have been married for 2 years now, and 

Linda was 42 and Jerry was 44 years old at the time . It ls Linda's 

second marriage and Jerry's third. They both have children from 

previous marriages. Jerry has a scrapmetal business and Linda assists 

him as well doing volunteer work at her synagogue. Linda has lived in 

the Cincinnati area for 17 years and Jerry for 21, 

Rose and David Lance have been aarried for 4 years, it ls their 

first marriage , and they have no children . Rose was 26 and David was 32 

years old when they we re married . Rose is a school librarian and has 

lived here for 9 years, and David 1s an accountant, and has lived here 

all his life . 

B. ramilies of Origin and Their Interfaith Attitudes 

Meredith and Jaaes Abrams 

James Abraas grew up in• Reform Jewish ho••• and they were members 

of a large Je•ple where his father was active and eventually served as 

president. His father's parents had been •embers of both an Orthodox 

and the sa•e Refor■ Te•ples, and Ja■as described these paternal 
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grandparents as •very observant.• Thus , James• fa the r had a •rich 

Jewish background• in contrast to his ■other who had •very little formal 

rel igious school education.• The maternal grandparents also belonged t o 

this same large Te■ple, but they were •very Re form.• 

Most or James • religious observances centered around the home and 

family. They all gathered for Shabbat dinner each week at the paternal 

grandfather 's house. Extended family also attended these dinners which 

were co~plete with candles and wine. James described the large Passove r 

celebration whi ch took place at his pa r ents• hoae - -usual l y 30 people 

came for Seder. Chanukah was observed , but i t was not a "big deal ,• 

James added that they received a lot or gi fts at Christmas,- and t he 

fami l y had a Christmas tree until hi s fathe r became pre,ident or the 

Temple. The family we nt to Temple services infrequently with James• 

father attending alone when he was the President. 

J ames r eceived a lot or religious training. He said that •1 

started Sunday school in second grade--that was late, but 1 continued 

until I was a senior in high school ." He also studied Hebrew for two 

years and said, •1 recall the book we used; i t was cal led Rocket to 

~.• James was also active in the youth group, taking after hi s 

father and serving a s President for a term. His li fecycle event 

included cons ecration, Bar Mitivah "which was unusual then , • 

conf~r•ation and graduation. 

Mere dith Abrams• parents and grandparent s are Catholic, and her 

fa■ily was affiliated with a church. They ce leb r ated Christaas and 

Easter at hoae, and she r ecalled going to Church frequently with her 

father when s he was young, but went less as she got older. •..My father 
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went the ■ost,• Meredith explained; even when they attended Midnight 

Mass her ■other usually did not go. The ra■ily did go on Easter Sunday. 

Meredith went to Catholic school for six years where she received 

religious instruction, and she began public school by Junior high school 

age . Meredith was baptized and said that she was taught that •ir you 

were not [baptized) you would go to hell . • She was a lso conrirmed in 

the Catholic Church. 

James reported that he received no formal lectures about 

intermarriage, but that he could tell from his parents• discussions that 

Jews married Jews. He added, however, that " my parents respected wha t 

we chi ldren chose. They taught us but let us apply principles. I was 

never scared to choose." Hi s grandparents had no negative attitudes 

toward intermarr iage. When James announced his wedding plans , he said 

that his ■other was •happy, happy to see that I was finally getting 

married!• His father was quite 111 at the tl■e. 

As for Meredith 's parents, she said that she did not even know 

their attitudes. •1 did not grow up with any Jews. My parents s aid 

nothing about [intermarriage]. 1 didn"t even know Jews existed, let 

alone that we were not supposed to ■arry them." Meredith did not know 

her grandparents• attitudes toward intermarriage. Her parents said, 

•it's about ti■e,• when Meredith announced her intentions to ■arry 

Chris and 8111 Denny 

Bill Denny co■es fro■ a Jewish ra■ily which was affiliated wlth 

both Refor■ and Conservative synagogues. His ■other died when he was 8 

years old, and at 1,, when hls rather re■arried, the ta■ily also Joined 
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his stepmother's Conservative synagogue. Bill's paternal grandparents 

held •embership in an Orthodox synagogue and perhaps a Conservative one 

too. 8111 did not know ■uch about e ither set or maternal grandparents. 

Celebrating Shabbat each Friday night, a s well as Passover and Chanukah 

were among the holidays Bill recalled celebrating at home. Family 

gathered ror the Seder, a Potato~ party at Chanukah and during the 

High Holidays. The family attended synagogue on the High Holidays and 

an •occasional Friday nigh t ," 8111 went to Sunday School, and went to 

services as part or the re ligious school program, whi ch also included 

Purim, Shavuot and Sukkot celebrations . Bill was educated in a Rerorm 

re ligious school until Bar Mitzvah age, when he continued his training 

at the Conservative Synagogue where he became Bar Mitzvah along with his 

stepbrother . 

Chris Denny described her ramily as coming from a variety or 

I 
religious traditions. Her rather, a born Protestant, was not originally 

arriliated with any church, b\lf, he became active in the Catholic church 

arter his conversion rrom Protestantism to Catholicism. Chris's mothe r 

was raised as a Catholic and taught in a parochial school at the 

elementary grade level. She pointed out that her mother was •raised 

Catholic," because Chris's •aternal grandmother was Jewish; "she spoke 

Yiddish,• recalled Chris, and •they went to Plum Street Temple on the 

High Holy days." The ■eternal grandrather was Catholic and arrillated 

with a Catholic church. These grandparents were eventually divorced, 

The paternal grandparents were Protestant and not affiliated wlth any 

church • 
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Chris's family celebrated Chri stmas at home and at t he ho•es or her 

aunts and uncles. She recalled how her father dressed up as Santa Claus 

and that they lit an advent wreath. Ea s ter dinner was with i■■ediate 

f amily and her ■s t ernal grandf ather and his sister. The children hunted 

tor colo red Easter eggs and received Ea¥ er baskets. The family recited 

grace before each ■eal, did not eat meat on Fridays and rasted before 

Holy Communion. Chris reca l led that "at Len t we sacr i ficed 

something-- we gave up candy , a TV program, righting wit h sibl ings.• 

Chri s attended church r egularly, going each Sunday as well as ror 

Christmas and Easter Mass. On Holy Oays when there we re no classes , the 

family also went to church . When classes were held, Chris went to 

services as part or the school program since she attended a parochial 

school from kindergarten through high school. 

Bill s t at e d that he wa s familiar witn his parents• feelings about 

interma rriage, a l though •1 received no formal lecture.• When he became 

interested i n Chri s his parents were concer ned, telling him that •a 

marriage will be hard with two different religions. It is hard with 

children because or another religion in the home ." Bill reported that 

he expected t hat ~l s parents •would be a bit more verbal than they were . 
'- . 

I e xpected an obstinate •no•. They were interested in my happiness, my 

future.• Bill understood hls parents• feelings because there had been 

1nter■arriage in hls stepmother •• ta■ily. 8111 said he knew how hi s 

paternal grandfather felt about intormarrJage, saying , • 1t was an 

unspoken attitude , His Jewishness told ■e.• 

Chris related that s he beca■e acquainted with her parents • attitude 

toward any klnd of ■arriage outaide the church when her brot,her began 
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seriously dating a Protestant. There was conflic t between her brother 

and parents. She recalled that "I had to get a special dispensation to 

be in the wedding party ." Chris said, therefore, that her parents' 

feelings were no surprise t o her, even though she received no formal 

lecture on the subject. Chris reported, however, that when she 

announced her plans, her parents were not surprised, but noted that she 

and Bill had been dating for 1-1/2 years. Her parents were pleased but 

somehow they expressed to her that "it would be hard. " She round that 

her rather had a narrow-minded view because "he converted to Catholicism 

and became active .• . he did not know about Jews. Mom wa s a bit more 

open minded , perhaps as a result or her background.• 

Joy and Jim Cohen 

Jim Cohen's pa rents are Jewish, and he says his rather claims he 1s 

an atheist, and described his mother as a "bit radical . • He pointed out 

that his mother was one or the rounders or a small, liberal congregation 

which had broken away rrom a large established congregation. She had 

round the education there a bit too traditional, so she also was ac tive 

in designing the religious school curriculum at the new Temple. Both 

parents are active in rund-raising activities. Both sets or Jim's 

grandparents belonged to a large Reform Temple ~n Cincinnati. 

Jim recalled celebrating Rosh Hashanah and Sukkot at home wit h 

,large dinner celebrations. The family also observed Chanukah and the 

Passover Seder with the immediate family and perhaps a guest. Ji■ s aid 

there was no regular Sh1bb1t observance at home; he went to services on 

Sunday for Shabbat services following Sunday school classes. Rosh 

Hashanah , Yo• Kippur and Sukkat services were also attended, as was a 

Puri■ celebration at the Temple. 
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Jim said he began his religious school education in kindergarten 

and continued until Confirmation, when he was a sophomore in high 

school. He remarked that Bar Mitzvah was available, but that he did not 

become Bar Mitzvah. Jim particularly remembered an older rabbi who 

taught him Bible. He looked forward to this year and was challenged by 

the class, also saying that "it was a discovery of who you were." 

Joy Cohen comes from a Protestant background. Her father was 

Methodist and her mother came from one of the Protestant sects. The 

family attended a Presbyterian Church. Joy's paternal grandparents were 

Methodist. She said that her grandmother was 

very religious; until she died she sent money to 
Oral Roberts. My grandfather was also pretty 
religious; he had read the Bible 2 or 3 times 
completely. The maternal grandparents were Lutheran 
but not very religious. 

Joy's family celebrated Christmas and Easter, and she described 

them as being "not very religious." They went to church for Christmas 

Eve services, as well as on Palm Sunday and Easter Sunday. When Joy got 

older she attended Sunday services as well. Joy was baptized in the 

Church, starting Sunday School when she was "really young, four or five 

years old." She was confirmed in the 7th grade, and that ended her 

Sunday School days, and she started attending Sunday services. Joy sang 

in the church choir, and remembered learning mostly Bible stories from 

the Old and New Testaments. She also stated, "Maybe it was just the 

church I went to, but Jesus was never stressed. I never felt we were 

constantly talking about Jesus and all those things." 

Jim reported that he "actually did sit and talk about 

[intermarriage]" with his father. From Jim's description of the talk, 
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it was clear that his rather profe ssed a very liberal philosophy. He 

said, 

I reae■ber •Y rather telling me, it didn't aatter 
who I aarried, I aean, I grew up in a household 
where the color or your skin didn't ■atter, how ■uch 
■oney you had didn't ■attar, what your religion was 
didn't ■atter. They (parents ) cared about how we 
were going to grow up, who our rr1ends were, what 
kind or life we were going to live; they really 
believed that people we re eQual. 

Ji■ added, howev e r, that his rather would discou rage him fr om 

certain marriages because of •the difficulties that would arise in life 

as a result of those unions--prlmarily those [proble•sl that revolved 

around children.• He also mentioned the problems or having to funct ion 

in society. Those mauiages that Jim's father wa s referring to were 

those with a •very religious Catholic" or a •black woman." Jim said hi s 

father told him that tr these •came up• he would • s it us down and try t o 

discourage us,• but tr he still wanted the marriage Jim's father would 

have given the■ his blessing. When Ji• told his parents that he was 

going to marry Joy , he said they were •real happy .• 

(inter■arriage].• She guessed that ir she were younger, her parents 

e igh t have tried to talk her out or a ■arriage with a •Jewish ■an or a 

Black ■an ••• Just because we would have a hard ti ■e, wel l, not 

especially a Jewish ■an, but maybe a Black ■an.• Joy knew her paternal 

grand■other was opposed to interaarriage, but only those involving 

Catholics. They •never said anything about Jews because it never 

entered into her way or thinking, but she was definitely egeinst 

Cethollcs.• Joy reportad that her parents •were happy I was getting 
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■arried period.• Her grandparents were also happy, including the 

•religious 9.D~s.• 

Hichael and Diane Edelstein 

Michael Edelstein co■es rro• a Reror• Jewish background. His 

parents belonged to and were active in a large Reform Congregation . His 

rather served as president of the Te•ple and held many offices, and his 

•other wa s president of the Sisterhood for a year . Both sets or 

grandparents belonged to the same Reform Temple and the maternal 

grandparents also held membership in a Conservative synagogue. Michael 

explained that his family celebrated all the Jewish holidays at his 

maternal grandparents' house, including Shabbat . Chanukah, however, was 

celebrated in his own home. His family also celebrated Christmas and 

Easter, •but in a non-religious way.• They did not have a Christmas 

tree, but they exchanged gifts on Christmas and received Easter eggs on 

Easter. 

The fa■ily attended synagogue on the High Holidays and 

approximately ten Shabbat services a year. Michael remembered going 

quite a bit around his Bar Mitzvah age because •any or his friends at 

the time were also becoming Bar-Mitzvah. He also went on Saturdays as 

part or the religious school progra• which he called organized and large 

with good teachers. Michael was consecrated, beca■e Bar-Mitzvah, was 

confir■ed and graduated fro• the religious school. 

Diane Edelstein was raise~•• a Catholic; her ■other is• 

•practicing Catholic• who goes to church each Sunday, but who •considers 

herself excom■unicated• because ahe ■arried a divorced ■an. Diane's 

rather••• raiaed as a Protestant, but was not• •church goer.• 
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paternal grandparents were Protestant, and her •aternal grandparents 

were Catholic. The ramlly celebrated Christ■as and Easter, and Diane 

recalled that there were home celebrations ror first co••unions and 

confirmations. They went to church ror these special events or course, 

as wel l as on each Sunday, Holy Days, Midnight Mass, Good Friday and 

Easter Sunday . Arter high school, Diane said she no longer attended on 

a regular basis , •only on the major holidays.• Diane was sent to a 

parochial school from kindergarten through high school, and she recalls 

that they attended Mass each day 1n school. 

Michael reported that when he was 1n high school, he got the 

•general idea that one should not intermarry . • His mother had raised 

the issue, and Michael commented, •if there was any pressure it ca~e 

rrom my mother and her parents. But that changed." Mi chael considered 

that the change ■ay have had so■ethlng to do with his first marriage, 

but then said it was probably Just that •people's attitudes loosened as 

time went on.• Indeed, when Michael announced his marriage plans, no 

one was surpri,ed and they •eabraced Diane.• 

Diane seemed to indicate that her parents did not really eipress 

any feelings to her on the subject or lnter■arrlage. She pointed out 

that her parents were the■selves intermarried, but she admitted that 

earlier, her ■other would have liked her to ■arry a Catholic. But when 

she and Michael were getting •arried , she expressed no disapproval. 

Susan and Bill Fuller 

8111 Fuller's parents and grandparents are all Lutheran, and the 

ra■lly belonged to a Lutheran church. 8111 explained that his parents 

••et at church.• The Fullers celebrated Chrlst■as and Easter; recited• 
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prayer before ■eels and had ho•e celebrations before a s pecial occasion 

at Church such as a Confi r■ation . They at tended church regularl y each 

Sunday, Christ•as, Easter, Good Friday and on weekdays during Lent. 

8111 was sent to Lutheran schools f or his education, 

Susan 's par ents are Jewish; her rather is observant and attends a 

min yan each day either in the ■orning or i n the evening . Her mother wa s 

raised in a Conse r vative/Reform Jewish fa•ily. Susan reported that the 

fa~ily belonged to three synagogues i n their community: an Orthodox 

one , as well as a Conservative and a Reform Temple . Susan's paternal 

grandparents were Orthodox Jews and her ■eternal grandparents were 

conservative Jews , but they never belonged to a congregation, although 

they raised her mother Jewish. 

Whi le Susan was growing up, she said that all the holidays were 

observed at home. They observed Shebbat each Friday night, had a big 

Seder each year for whi ch t hey had JD guests, dinners at Rosh Hashanah 

and breakfast s after Vom Ki ppur, and they celebrated Chanukah by 

exchanging gifts and playing dreidle. Susan remembers tha t she dr essed 

up for Purim and her fa■ily built a Sukkah once. She al so recalled that 

her ■other changed all the dishes for Pass over. After high school Susan 

said s he beca■e less observant, but there was a ti■e, between 5th and 

8th grades , that she went to Shabbat evening services at the 

conservatiye synagogue with her ■other. In general, howe ver , she 

attenaed synagogue twice a year at the High Holldays. Susan also went 

to Sunday school each week, studied Hebrew twice a week, ~ nd attended a 

one year confirmation class. 
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Bill reported that his parents •frowned upon intermarriage with 

Catholics, and they were not tolerant or interracial •arriages either . 

I got the definite reeling that one should not marry Jews by hearing 

conservations.• Bill added that his grandparents felt even •ore 

strongly against intermarriage, but that "we did not have any Jews.• 

8111 said when he told his family he was marrying Susan "everyone was 

really happy and accepting.• Bill explained that no one was surprised 

and that his parents "became more accepting wit h age." "My first 

marriage ended in divorce," reasoned Bill, •so they were more accepting 

the second time around. No one discouraged me.• Bill noted that the 

only problem where his parents were concerned was that his mother held 

fundamentalist beliefs about salvation and it had already been decided 

that the chi ldren we re going to be raised Jewish. "This cannot be too 

easy tor her," commented 8111. 

Susan felt that her parents were not against intermarriages, but 

they were for marrying within Judaism. She said that •1 understand this 

through casual remarks and conversation." When Susan announced her 

intentions to marry 8111, her mother •said at the very beginning that we 

would prefer someone Jewish. It will be easier tor you , less problems, 

no religious questions .• 

Randy and David Crady 

David Crady 1 s parents and grandparents are all Catholic, and all 

· are •embers or a church . His rather ls in the lay pastoral ministry and 

his •other has a Ph.D. in Scripture. The ta■ily celebrated Christmas 

and Eastei and ate fish on Fridays. They attended Mass each Sunday, 

Midnight Nass, all the Holy Days, feasts, All Saints Day, Ash Wednesday, 

and New Year's Day. David attended parochial schools. 
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Randy's parents are Jewish and belonged to a Conservative 

synagogue. Her paternal grandparents held membership in either a 

Conservative or an Orthodox Congregation, while her maternal 

grandparents were probably members of a Reform Congregation since 

Randy's mother was confirmed. The family celebrated the major holidays. 

Passover was observed with a Seder at the paternal grandparents• house 

or at Randy's house. Her mother changed the dishes for Passover, and 

Randy remarked that "my father was the strict one." She reported that 

"we observed each Shabbat, but once I got older, around high school, I 

observed Shabbat less." They observed Chanukah, exchanged gifts and had 

big dinners at other holidays. Randy recalled making hamantashen at 

Purim. Randy said she "really did not attend [synagogue] much," and she 

had little formal religious training, but her parents gave her informal 

instruction at home. 

David said that his parents never addressed the issue of 

intermarriage, and that the family knew very, very few Jews. When Randy 

showed her engagement ring to David's parents, Randy remarked, "That was 

no trouble. They knew we would get married. They were happy." Randy 

also said that the issue of intermarriage was never addressed in her 

home, but that she "could surmise what their attitudes were. She 

explained that she had very little contact with non-Jews until college, 

and that her parents saw she had strong religious feelings despite 

having no formal religious education. Randy reported that she called 

her parents with the news of the engagement. 

They were not too happy. Dad was more upset than 
Mom. Mom came to grips with it. She tried to talk 
to my father about it. He said it was the worst day 
of his life. My feelings were hurt, I was sad. I 
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also knew I had disappointed hi•. I am an only 
child. This was a reason for postponing the 
wedding. Both of us had always done all that our 
parents had expected or us. Whethe r it was for 
school or Just anything we wanted to please our 
parents. 

Judy and Kerry O'Brien 

(Only Judy was interviewed. She answered the questions about 

Kerry's family,) 

Kerry's rather was a Catholic who "abandoned" his religion at some 

point. Somewhere in his family, there i s a Jewish relative. His mother 

was Methodist; she was a regular churchgoer, and she always chose the 

church whenever the family moved and Joined a new congregation. Kerry's 

paternal grandparents were Catholic, and they were divorced when the 

children were still young. The maternal grandparents were Protestant; 

Judy believed they were Methodist. Kerry's family celebrated Christmas 

and Easter, they went t o church regularly and Kerry attended Sunday 

school each Sunday. 

Judy is a convert t o Judaism, so her family background is different 

than the backgrounds or the other Jewlsh respondents. Yet, she does 

have Jewish ancestors. Her rather was Baptist, and he died when Judy 

was lS. Her paternal grandparents were also Baptist; she never •et her 

grandfather becaioe he died when Judy's father was 12. Judy did meet 

her grandmother on this side, but she had no contact with her. Judy 

remarked that this woman "was never civil to my mother.• Judy's mother 
' 

was raised as a Protestant in a Presbyterian church. But her •eternal 

grandmother was Jewish, and she ••rried a "very Irish PTotestant." Judy 

never •et either grandparent on this side. She pointed out that 

"technically •Y •other is a Jew." 
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At this point Judy e xplained how she had come to convert to 

Judaism. 

When I was in college. independently or •Y aother. I 
decided to identify Jewishly. I had aet Jews at 
u.c. and this influenced ae. At the same tiae, •y 
mother was doing the same thing, in Dayton . After 
graduation, I went to Israel. Arter I returned, I 
sat and talked with Mom. She had already been to 
see a Rab~!-; he thought she was crazy. She went to 
see a 2nd Rabbi. She decided to identify Jewishly. 
We went to conversion class for a number or months. 
We became members or the congregation in June, 197A . 
Then 1 moved to Cinc innati. 

While growing up, Judy's family celebrated Chr istmas ano Easter. 

She commented at t his point tha~ she was an only child and that they had 

no extended family nearby. So the family celebra ted with friends , but 

they had children who were Judy's age, and t wo or her parents• friends 

were like grandparents to her. 

Regarding church attendance , Judy stated, "We went every Sunday t o 

Church. I recall being dragged along. 1 didn't really love it. I 

don't recall too much about it. Judy also went to Sunday sc hool until 

•there were no more classes to go to.• 

Judy reported that Kerry did not know the attitudes or his parents 

regarding intermarriage. As rar as he r own parents were concerned, 

marrying a Catholic •would be a big deal, but Jews were not aentioned." 

When they announced their wedding plans, Judy said that everyone wa s 

happy. •Kerry's parents had no problem, and I was relieved. They liked 

me. There were no fights, no battles. • By this time, both Judy and her 

•other had converted to Judaism. Judy said that •my Mo• was concerned 

about the differenc, in religion. She said it was a sha■e he's not 

Jewis h . But if I wanted him, then it was okay.• 
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Nora and Rudolph Perez 

(Only Nora was interviewed. She answered the questions about 

Rudolph's ramily.) 

Nora and Rudolph Pe rez were born and brought up in a South A•erican 

country. Rudolph's parents are Catholic and they are affiliated with 

the Catholic Church. Nora explained that the country 1s a Catholic 

coun try, so certain customs are observed , not because or any particular 

art1liat1on, but because it's part or the country's culture . So Nora 's 

in- laws were quite Catholic by their society ' s standards. They would 

take a pilgrimage to a particular s anctuary, ror example, but not go to 

Mass every Sunday. They obse rved t he major holidays and sent Rudolph to 

a private school whi ch was Catholic affiliated. Nora explained, 

however, that •the public schools were not really good. So everybody 

went to private schools. Private schools were not reall y expens i ve." 

Nora was pointing out that being sent to a private school in her nati ve 

country is not like being s ent to a private school here. Even the 

public s choo l s teach Catholicism, so Rudolph ' s parents sending him to a 

private school had more t o do with him receiving a good education than 

with receiving a Catholic education . 

Nora's background is quite different rro~ Rudolph's . Both her 

parents are Jewish, they were born i n Europe and ca•• to South Aaerica 

-to escape Hitler. Her paternal grandparents were quite active 1n the 

Jew1ah coaaunity--her grandfather was a rabbi. Nora described her 

■eternal grandparents as •very liberal tor Europe,• but she waa aura 

that they were also affiliated with the Jewish coa■un1ty . All but the 

/ 
paterntl grand■other died in concentration caaps-- she died before the 
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Germans invaded their country. Nora's parents aet 1n South America and 

were eventually married . The paternal orandrather, according to Nora 

•knew or •y •other's and father's wedding. He still wrote to them, even 

from Dachau at that time.• Nora's parents also lost their brothers and 

sisters in the holocaust. 

The ramily did belong to a synagogue and or the two parents, Nora's 

rather was the more observant. The mother did not have any religious 

---education, and Nora said, 1 e never observed the Sabbath •• • we didn't 

light Sabbath candles. My home was never kosher . " Nor a's rather, 

however , went to synagogue "almost every Friday• and •there was a time 

when I went with him, • He was a leader in the Jewish community . The 

ramily would sometimes attend synagogue together--on High Holidays, 

other holidays and an occasional Shabbat service. The only holiday 

observed at home was the Passover Seder . "1 remember the r1rst Seder at 

home with all the friends that were Jewish and came to my home.• Nora 

received very little Jewish education, saying classes were held very 

sporadically, and the classes were •mostly devoted to the male kids, so 

that they would go ahead and have their Bar-Mitzvahs Nora 

explained, •there was no Bat Mitzvah ror girls . Girls were not 

really taught to learn Hebrew, to read or write . l learned a little on 

my own, but nobody ever purs ued it. There were very little Je wish 

activities that l participated in.• By the same token, Nora was also 

sent to the •American School,• which she cal1ed "the only option 

available for Jewish kids.• Although Bible was taught, there was no 

religious instruction or services as in the Catholic public and private 

schools • 



Rudolph's parents never considered interaarriage a proble• or even 

a possibility. When Nora and Rudolph wanted to get ■arried, it did not 

bother Rudolph's parents and they accepted Nora warmly and openly. 

Nora's parents reacted similarly. Her mother had no objections at all, 

and her rather only •would have preferred" that Nora marry a Jew. Nora 

was aware or their attitudes when she was younger, When she and Rudolph 

announced their intentions, they had known one another many years, and 

"everyone knew we were going to marry,M 

Linda and Jerry Jackson 

Jerry Jackson comes from Southern Baptis t parents who did not 

belong to any church. Few religious observances were practiced in the 

home . Christmas and Easter were celebrated, family visited at 

Christmas, and Moccasionally, tor the holidays, maybe somebody said a 

prayer betore the ■eal." The family rarely went t o church, Jerry's 

never attended and his mother went infrequently. Jerry did go t o a 

Lutheran church when he visited an aunt and uncle during the suamer 

months when he was a teenager. They went to church regularly. When he 

was younger, Jerry was sent to a Vacation Bible School tor 2 or ) 

sum•ers . He had no other for ma l religious education. 

Linda's parents were •~•bers or a Conservative s ynagogue , and she 

described them as •basically non-practicing.• Her paternal grandparents 

•wete not real religious,• but her ■eternal grandfather was a cantor , 

and her grand■othar •kept kosher and was a very re ligious wo■an .• Linda 

never knew the grandfather, but ahe and her •other always went to this 

grand■other•s house for ill holiday observance,s including each Shabbat . 

Li nda 's rather worked on Friday nights end did not join the fa•ily . 
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Holidays were not observed i n her own ho• e. and Linda"s parents 

acco•p■nied her to synagogue only on the High Holidays. She did attend 

services however as pa r t or the religious s chool progra•. Linda went to 

Hebrew school for rour days a week and to religious school on Sundays , 

and then later on Saturdays . She also went away to a Jewish su■•er camp 

ror a month ror rour or rive summers , but onl y remembered learning 

Israeli dancing and a •11tt le call igraphy, " horseback ridi ng and 

swimming. 

Jerry wa s sure that his parents had no objections to i ntermarr iage, 

and he spectr ied that he meant intermarriages between Jews and 

Christians. But he admitted that they ne ver expressed an opi nion to him 

on the subject. or course, by the t ime Jerry ma rried Linda , he wa s a 

grown adul t, and his parents would have little t o s a y in the ma tter. 

Jerry's youngest son (age 15) however, did express "a lot or opposition" 

to the marriage. but •not because [Linda) was Jewish , but that she wa s 

anybody . • Moreover, relat1ons with Jerry's family are practically 

non-existent. Linda co• pla ined tha t s he and Jerry are not included l n 

any family gather ings, even when t hey have made atte■pts to show that 

they want to be included. She was clear l y bothered by this, 

Linda 's par ents were against interaarriage, and they aade this very 

clear to Linda when an issue about dating arose . 

My r ather was a typical European, a Russian, raised 
in a very closed environ•e~t. I . c•n r••••ber one 
ti•e--1 wanted to go ou t wi t h• tallow and his na•e 
was obviously Italian. And •Y rather said, •No 
wayt • 
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Linda never questioned her father's authority; what he said was the 

rule. Following what Linda called a "bitter divorce ,• and then seven 

years, she had this story to relate: 

When I took Jerry to Cleveland to ■eet my dad, we 
didn't know what the response would be--I ror sure 
did not know what the response would be . To this 
day, my rather has never said anything. He loves 
Jerry. He thinks he's great. And he has never said 
a word about religious differences ever. 

To this day, the relat ionship between Jerry and his rather-i n-law 

is close. 

Rose and David Lance 

David Lance's background ls completely Ca tholic, and his parents 

we re affiliated with a parish. He explained that i n Cathol i cism • most 

(religious) observances are done in Chu rch . • we didn't do too much 

in the home other than grace before meals. We didn't sit around at 

night and pray and read the Bible or anything like that.• David did 

mention that they fasted on Fridays during Lent, and Chris t mas and 

Easter celebrations were observed in the home. The family went to 

church very regularly, going each Sunday and on all the holidays . David 

served as an altar boy and attended Catholic schools. 

Rose's parents and grandparents are Jewish. Her grandparents were 

Orthodox Jews; the paternal set belonged to an Orthodox shul and her 

maternal grandparents were •orthodox in tradition in the home but never 

could afford to belong to a congregation. • Rose's parents ■ade Shabbat 

each week; her ■other lit candles, her rather said the kiddush but they 

were rarely able to obtain a challah since they lived in a sparsely 

Jewish populated area . Rose's ta■ ily does celebrate Pasaover- -•it was 
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alway• 1 big thing•--with "good friends trom the congregation.• They 

retrained tro• eating leavened rood duri ng Passover, had a Chanukah 

party to which they invited non-Jewi1h neighbors. •we were an isolated 

Jewish family in the Bible Belt,• explained Rose. •we did a lot more at 

ho•e during •Y teenage years than we did at Temple. The center or 

everything tor us is the home," 

The ramily did attend synagogue, some years more, others less. 

They lived 20 miles from the Te■ple which wa s served by student rabbis 

tro• Hebrew Union College. As Rose got older, she wanted to attend the 

social programs held on friday nights at the publ ic school; there were 

tew opportuni t ies to socialize ror youth in their small town. Rose was 

sent to the religious school, but she did not think it wa s a very good 

experience. Rose knew none ot the students since eve ryone came rrom 

different public schools; the teachers were any parents , grandparents 

•or a wa rm body--basioally who was willing to try" to teach; since the 

school was 1mall the students had the same teacher tor the same class 

tor three years •with pretty ■uch t he same curriculum tor 3 years. 

Not very sti•ulating." •It was not necessaril y well taught, not 

necessarily well organized.• Rose did relate a positive experience with 

a tull-ti■e rabbi who gave the a tudents tutorial sessions and let them 

choose an area or study. 

I think there ware two or us whb wanted to do the 
Holocaust. We ■ight have• week or two to study• 
p1rtloul1r book and then we'd co•~ •in and discuss 
it. And that wa1 • very positive thing, that•• the 
only positive thing I re•e■ber fro• however ■any 
years, eight year• or ten years or religious 
instruction. 

I asked Roae why she chose this subject. 
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1'• not sure, l think it was soaething I had heard a 
lot about and •Y grand■other , •y father's ■other •as 
one or seventeen children at the ti ■e she left 
Poland and was the only one who survived out or the 
whole fa■Jl y . She didn't even get i n touch with any 
cousins. 1 felt so■e concern to learn about that, 
and probably a lot or t he other topics we could have 
taken had been history or ho l idays or all those 
other things that had been touched upon here and 
there, again, and again, and again. The previous 
times had not been a happy learning experience. 

David did no t know the a tti t udes or h i s pa ren ts on i ntermarriage 

because "there was never any reason to discuss it." •1 didn 't th i nk it 

would be a prob l em once it came up and 1t wasn't , " He dio not know ho• 

his grandparents felt. David ' s parents knew that David and Rose were 

eventually going t o marry , and i n r act , t hey a sked him, • wnen are you 

going to ask her?" 
4 

Rose's paren ts sa id that they would prefer that Rose go oft to 

college and f ind herself a nice Jewish boy . So Rose knew her parents' 

attitude about intermarriage , but she also sa i d they were realisti c 

about the s ituation, given •here they were raising their daughter. 

•They didn't say, as ■any parents do, you can only go out with Jew s , 

because I wou ld have been a sit-at-home gina rot the r e s t or my life." 

In fa ct, Rose' s parents were not surprised when Rose announced her 

pl ans. They had told her years earl ier t hat "should you decide to ■a rry 

so■ebody out or the faith, we 're not going t o be s tupid enough to hurt 

ourselves by cutting ourselves orr from you . •• • In addition, a 

tragic event--the death of Rose's best friend at age 25--caused Rose' s 

par•nts to •really evaluate. My parents decided that what was i■portant 

was tor their children to be happy, healthy and happy . • Rose ' s ■aternal 

grand■other often told her, •wnat i s i■portant ia the ■an'a character, 
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not religious trappings.• Rose guessed that her other grand■other, who 

died before she was born, •probably would not have approved, but I also 

know she had a tre■endously big heart and probably would not have 

disowned me.• Rose's paternal grandfather was dying just about the time 

Rose began dating David. She related this story: 

When My father went out to see him for the last 
ti•e, •Y grandfather asked if I was dating anyone, 
if I was seeing anyone. You see I was 25 already, 
and we had to get this show on the road. My father 
said yes. He asked if it was a Jewish boy, and my 
father said yes, only because he knew his father was 
dying and didn't want to upset him. He wasn't sure. 
so I don't know how he would have reacted. 

When Rose and David formally became engaged both sets or parents 

were happy . The two families more than get along, they are quite close . 

Rose and David had arranged a meeting between the parents before they 

got engaged to •test the waters,• Rose commented, •rhey hit it off like 

gangbusters .. • we couldn't not get married after that . • 

c. Interfaith Attitudes. Courtship and Weddings 

Meredith and James Abrams 

It was important to find a Jewish Marriage partner , according to 

Jemes, •and it stayed important all the time. I had to overcome the 

fact that Meredith was not Jewish.• Ja■es believes, however, that the 

marriege would not work if •Meredith were a strong Christian.• He 

described ■arriage as fharing, so since his religion is !■portent to him 

and he is eble to share it , the aarrlage can work. Indeed, Meredith 

felt thet it was not !■portent for her to find a Christian ■ate, saying 

•there is ■ore to ■erriage than religion.• 
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The Abrams aet at a wedding and dated for over eight years before 

getting ■arried. Religious differences did not seem to be a problem 

with this couple. Decisions about where to get married and that they 

would have a Jewish home were already made. Toward that end, Meredith 

studied with the rabbi who marr ied them in order to learn a few or the 

basics about Judaism. She said, •1 wanted to l earn Jewish things • 

I wanted to learn.• The Abrams had a Jewish wedding ceremony in a 

synagogue in which James' rabbi ofriciated. 

Chris and Bill Denny 

Bill had always expected to marry a Jewish woman. •But I round 

growing up that I liked and dated non-Jewish girls . Sti ll , I expec ted 

would marry a Jew, but lt wa s not a matter of urgency.• Chr i s said i t 

was important ror her t o marry a Catholic , and th roughout high school 

she dated Catholic boys. When she went to college, however, she said, 

•it became less important to marry a Catholic. At social events, 1 met 

all types and dated all t ypes." 

The Oennys met at a pub and dated ror between 1-1/ 2 to 2 years. 

Religious i ssues were raised, and once they were engaged they met with 

Bill's rabbi, a priest and attended pre-cana classes (Catholic 

pre-marriage classes). At the time Bill placed great importance upon 

raising any children as Jews, and Chris said it •really did not matter.• 

Chris admitted, however, that her decision was based on her feelings for 

9111, but •1 did not really stop to th! nk or my feelings .• Bill agreeQ 

with Chris's analysis and sympathized. 

Bill and Chris had a dual religious ceremony officiated by a rabbi 

and a priest in a Catholic church. 
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Joy and Ji • Cohen 

The Cohens bo t h relt that they would have problems with any 

• arriage partner who was very religious . Jim said ne would have as much 

d1rr1culty with a •religious Christian woman who believed Jes us 

Chr i s t was the son or God and then passed it on to the children ," a s ne 

wa s married to a •rel i gi ous Jewish woman . " For bot h Jim and Joy , it was 

not important to rind someone or the same r eligion, but it was the 

"strength or beliers" that mattered . Jim had dated Jewish women, 

however. 

Joy and Jim me t i n the apartment complex in which they were living 

and dated ror 1-1/2 years berore tney were engaged. The relationship 

evolved gradually over time, dur ing whi ch the subject or r eligion was 

discussed. Jim said it wa s •part or getting to know someone," but a rew 

weeks berore he asked Joy t o marry him, he asked her many questions 

about religion. Obviously, he was sat i sfied with her answers. 

The Cohens al so discussed how they would ra ise the children and 

agreed that the y would not raise them • rea l religiously--elther Rerorm 

(Jewish ) or Unitarian.• Joy did not mi nd 1r they wer e raised Jewish. 

Jim felt that it i s •not good if one parent has to defend his rel i gion 

to the child, which I would have to do ir the chi ldren were raised 

Christ ian.• The couple also agreed to celebrate Christmas . 

Ji• and Joy were married in a civil ceremony orrtciated by a 

Christian ~inister in I hotel . 

Oiane and Michael Edelstein 

Michael always thought and expected that he woul d earry soaeone 

Jewish , but he never thought it was !■possible for him to rall in love 
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with a non-Jews. He also dated non-Jewish wo■en . Michael •interpreted" 

his own thinking, saying that what he •really meant was that I would 

always remaln a practic ing Jew and my children would be Jewish, not so 

much that 1 really cared if I married a Jew ••• " Jim felt, however, 

that it he married a Jew he would be able to raise his children as Jews, 

and he wa s always aware or the person 's religion with whom he was 

dating. Oia ne said that it was not important ror her to marry a 

Catholic. She wa s not a practicing "Catholic" and she was "turning away . 
rrom Cathol i c i sm." 

Michael end Olene met at wor k and dated ror almost t wo years. The 

relationship "evolved" and the two discussed many things prior to 

deciding to me rry--re ligion was one of them . They decided they woul d 

raise chi ldren as Jews and Michael said, "we settled all the issues 

before we decided t o get married, e•cept probably when we were going to 

get married." The couple was mar ried in a J ewish ceremony by a rabbi at 

a downtown club. 

Susan and 8111 Fuller 

Neither or the Fullers said it was i mportant for them to marr y 

someone within their own faith . They met at a party where some rriends 

introduced them to one another. They dated ror a year before they got 

married, and the decision to get married was described as "a process 

kind or decision." Susan and Bill reported that they dis cussed and 

decided many religious issues before they were married. They decided to 

raise the children as Jews since Susan was the more religious or the 

two, and they did not want to leave it up to the children. In addition, 

Susan's family lived much closer than Bill's, so it made sense f~r this 
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reason too. The couple also decided that they • ould observe Chanukah 

and Passover; they planned on going to the family Seder et Susan's 

parents. They would, however, respec t one another's religion. Susan 

and 8111 were married in a c ivil ceremony by a Jewish Judge in a hotel. 

Randy and Dav id Crady 

David never thought about whether or not he would marry someone or 

nis own faith, saying •that was a foreign issue . " Randy said it was 

important to her. The couple met in college when they wer e introduced 

to one another . They dated for 7-8 year s, and whe n they began, there 

was no discussion about their dlrrerent religions , and Randy did not 

think David would end up being a marriage partner. But when things did 

become serious, they discussed religious differences. Randy and David 

were both very concerned about their parents• feelings. Both agreed 

that their ch ildren should have a religion and decided it would be 

Judaism. Randy said she would •not be able to cope witn raising 

children Catholic.• 

David was also concerned about the children and what it would be . 
like for them to have parents from dirrerent rel ig ions. The Cradys plan 

to celebrate one another's major holidays in their home, by visiting 

parents and by going to one another's house of worship. 

David and, Randy described their wedding ceremony as •religious," a 

rabbi officiated and a priest said a few remar~s at the end of the 

ceremony which was held in a synagogue. 

Judy and Kerry o•erian 

Kerry did not feel it was l•portant to marry so•eone of his own 

fe1th, Judy did think it was leportant when she was younger, but her 
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feelings changed as she grew older. Judy and Kerry met at college in 

Judy's sophomore year. Judy was engaged to someone at the ti■e, so she 

and Kerry were Just acquaintances . Judy's engagement did not lead to a 

marriage, but she and Kerry did not begin dating until after Judy 

graduated and after her trip to Israel . {At this time, Judy wa s 

interested in , but had not yet converted to Judaism.) Tne couple dated 

for two years before they wer e married. Once they were engaged, they 

discussed their differences in religion. They knew there would be 

problems, but were not sure of what the precise issues we re until they 

spoke with Judy's rabbi, Kerry end Judy decided to ra i se their children 

as Jews. Judy said, •1 asked him--i t was important to me to raise them 

Je wish." Judy and Kerry were marr ied i n a Jewish ceremony by a rabbi et 

a supperclub. 

Nore and Rudolph Perez 

(Only Nora was interviewed . She answered questions about Rudolph. ) 

Nora would have preferred to marry someone J ewish, but said, "1 

knew it was impossible if I were to stay in (South America]." Nora 

explained that there were very, very few eligible Jewish males, and she 

remained in her native count ry for her pre:med studies and medical 

school . In fact, she and Rudolph met in medical school during their 

pre-med years, when she was 17 and he was 18-1/2, The couple went 

throug~ the entire program together. They saw each other for 6 years 

before they were ■arried. •it never occurred to any or us that we would 

find another partner in life. And we had each other.• Their decision 

to marry was a mutual one, but Rudolph and his parents went through the 

formal customs as 1s proper for their culture. 
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Nora and Rudolph decided that they would not ask each other to 

convert to the other's religion. Nora expla i ned her ree lings and 

experience s about growi ng up Jewish in a Catholic country. She relt 

very different and thought Indeed that she was, not only on account or 

religion, but she was also European. She knew she •would never change 

religion i f it wasn't out of conviction.• Regarding ch i ldren, however , 

Nora s aid , •if I had to choose the religion for my kids, I would choose 

the one for convenience.• So , Nor a and Rudolph decided that 1r they 

stayed in Sou th America , they would raise the ch ildren as Ca thol ics. 

Rudolph did not have very strong feelings, but agreed wit h Nora, saying, 

•sure, if we live here , then the kids should be like the rest. They 

should not reel so different like you [ Nora ] say you reel.• 

When the Perezes came to this count ry, however , the si tuation 

changed. Rudolph did not want to •participate in any Catholic religion 

ac tivities .• When the children were very young, he said to Nora, •you 

have more faith than I do , and you are a relig ious person. At least you 

observe something. The kids should have a religion." He added, "I 

don't have anything to give them. So why don't you ra ise them Jewi sh." 

Nora and Rudolph were married in a ceremony that, as she explained 

it, was equivalent to a civil cere mony in the United States . The 

ceremony was held in Hora•s home, and a no ta ry public performe d the 

ceremony . 
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Linda and Jerry Jackson 

Jerry said that it was not or •primary importance• f or hi• to marry 

within his religion. Linda wa s empha ti c in saying that it was not even 

thought about, but not because it was not important but beca use •it was 

assumed you married a Jew.• There was •no questioning,• •no options,• 

because "if you didn't date anyone that wa s non-Jewish, then obviously 

you're not going to ■arry a nybody that's non-Jewish.• 

Linde and J erry met when Linda we nt to buy e used car Jerry was 

selling. They dated for six months before they ■arrled. Religion dld 

not come up in any discussions about getting married . Linda, howe ver, 

did insist that they get married by a Judge so that she woul d not •rough 

any feathers" in Jerry's family. 1r she wanted a rabbi, however, Jer r y 

would have been "happy• to have one marry them. Thus , a J udge did marry 

Linda and Jerry in a civil ceremony in a restaurant. 

Rose and David Lance 

David said , •1 always figured I would marry a Ca tholic girl,• and, 

in fact , he did date Catholic girls. But he also dated o ther s whom he 

did not know their religion. He had •no problem• with marrying a 

non-Catholic . Rose also thought she would marry a •nice J ewish boy• 

when she wa s in high school. She knew she would not meet one where she 

was growing UPt so she chose a university for academi cs and Jewish 

population. So, finding a Jewish mate was a priority for Rose, but she 

round that ■any or the Jewish ■en (and women for that •attar) had values 

very different from hers . She supposed it was because of where she grew 

up--she was different . She explained , •as I got older l guess it beca■e 

■ore i■portant for ■e to find someone who was like ■e in ways that 
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affected more ot •Y everyday e xi stence.• By her s enior year, then, it 

was no l onger so important t or Rose to find a Jewish ■ an a s i t was to 

find the •right ■an.• •And I stopped sea r ching , • she conc luded , • when 

Dave knocked on ■y door.• 

David and Rose were "set up• by friends and David's sister-in-law; 

they began dating casually , then more often , and finally qu ite 

seriously. In six months , the subject of "marriage got tossed into the 

ring," and it was Jus t unde r a year t hat the coupl e decided t o marry. 

The couple did di scuss the difference in religion, and in fact , 

tal ked about interfaith marriage with a priest that Dav i d knew from his 

parochial school. They wer e not yet engaged at t he time, and David was 

concerned about Church policy regarding marrying outs ide Catholic i sm. 

Once they were engaged , the subject or conversion arose. The following 

exchange took place as David and Rose related the episode . 

Rose: There was one ti■e earlier on, March or April, 
when you asked me it I'd ever consider bec oming 
Catholic and I s aid no. 

David : I was a little taken aback by the finality or 
that, by her no, period, never, ever. And 1 was 
t aken aback and it bother ed ■e tor at least a n 
hour, and then I started thinki ng duri ng ~ week 
that, •well , if things were on the other hand, 
and she asked ■e, would you convert, I'd tell her 
no, never . • Although, l' ■ not sure that's true, 
there ■ight be that one, two, three percent 
chance, but ••• l 'm pretty ■uch set in •Y religion. 

L really didn ' t want to aake the change, neither 
one or us would aake that change tor the tac t 
that we were getting aarr1ed and we should be the 
aaae faith , Than religion beco■es ■eaningless. 
Change tor t he sake ot change and not tor a real 
reason . 
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The Lences also talked about religion in general, one another 's 

religion and views on God. David was curious about Judais• and asked 

Rose ■any questions. Rose told me what her reaction was. 

He forced me to do some thinking , and some 
questioning and some finding •.•. because I couldn't 
answer a lot of his questions. Hi s mother still 
asks a lot of questions , she's very much interested 
and wants to know. And a lot of times I don't have 
answers . I know we uid use to talk a lot about God . 

David added, 

Religion was important, so we did talk about it a 
lot, largely because neither one of us expected the 
relationship to develop as quickly as it did and we , 
I was a little awed by how close we became so 
quickly, and I think you were too. 

Rose and David never formally discussed how they would handle 

religious observances once they were married because they had already 

been sharing in one another's religious celebrations and accompanying 

one another to each other's house of worship before they were married. 

David said, •There was really nothing to discuss because it had already 

been passed over." I asked them if they had talked about children and 

what religion they would raise them in. David said, "prior to our 

marriage, we decided that any children would be raised Catholic , period, 

But we also had no great desire to become parents. Children are not 

necessarily in our plans . " 1 asked lf that had anything to do with the 

fact that they were intermarried, or simply t hat these are their 

attitudes on naving children. David enswered: 

-

It's Just our attitudes ebout children. We ■arried 
a little bit older then most people, age i s not the 
big rector , we Just don't heve that innate desire to 
have rug rats. 
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Rose talked at length about thi s decision, emphasiting the 

■agnitude or the responsibility. She concluded by relating, 

People ask ■e •how can you teach and not like kids?• 
It's not that we dislike kids, but I'• very happy 
with the life we're living now, I don 't know it I 
want to make that change . 

Surprisingly enough, David s aid t hat 1r they do have children 

later, 

I'm rea dy to rethink the whole thing (religious 
issue); I would not be adverse at all to have the 
child brought up Jewish. She [Rose) doesn't know 
that because re really haven' t discussed children 
per se, but we really haven't discussed the fait h o r 
the child since the ti~e we got married. 

David explained that his contact with their synagogue and its rabbi has 

made him recons ider their earlier decision. 

David and Rose were married in a dual religious ceremony which 

combined Catholic and Jewish customs. A priest and a rabbi of ficiated 

at the ceremony whi ch took p lace in a hotel. 

o. Religious Observances and the Home 

Meredith and James Abrams 

Lighting shabbat candles and a Chanukah menorah were among the 

first Jewish practices that the Abrams observed in their own home. 

Currently they •light Shabbat candles, but not regularly.• They 

explained, "ln the future we want to make Shabbat a lot more.• James 

and Meredith also attend the f amily seder. James complained about the 

ditriculty in finding the time to observe t~e holidays since both he and 

Meredith work, but he expressed the desire and intention to celebrate 

Shabbat ■ore. 
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The Abra•s also exchange girts at Christmas, and Meredith expressed 

the desire to "have a tree, a small tree, something at Chr ist•as.• 

Ja■es commented, "we are still discussing this, it's under discussion.• 

Chri s and Bill Denny 

8111 and Chris Denny celebrated Chanukah as one or the first Jewish 

practices that they observed . Bill r ecalled us ing a menorah that 

Chris ' s parents had bought ror them. They did no t "do much before 

children,• but they were •orten invited elsewhere for religious 

celebrations." . Bill concluded, •but t he ver y earliest thing I guess we 

did was t o have the rabbi over ror a baby naming.• 

Presently , the Oennys still observe Chanukah in thei r home and 

exchange•• rew presents." They still go elsewhere ror High Holiday 

dinners ano Seders. They did have one seder at their home to which they 

invited Chris's parents . 

The Oennys a lso celebrate Christmas and Easter. They set up a 

Christmas tree and go t o Christmas dinner at Chris ' s parents ' house . 

Ch r is said , •we do not get into the religious mean ing of Christmas. It 

is a co•mercial thing.• She added that her oldest daughter is still t oo 

young to ask about the meaning or these practices . At Easter, they go 

to brunch after Mass, color eggs and ha ve an egg hunt at home. 

Both Bill and Chr is di scussed their feelings about their religious 

practices and how it has a ffec t ed their thinKing on religion and 

religious belief. Bill com■ented, 
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I am very comfortable with Jewish holidays. I 've 
had them all my life. Since I was i~olated from 
non-Jewish things , I felt a little intimidated by 
the non-Jewish holidays, Just as it was Chris's 
first experience with Jewish holidays. To this day 
we give 1 or 2 presents at Chanukah and at Chr1st■as 
there are Quite a few. I'm not used to this. Also 
the Easter observances with the egg hunt and all - I 
am not used to that; it is so com■ercial. I am 
concerned with the large number or presents. 

I asked 8111 1r he had religious objections to celebrating 

Christmas and Easter, or if it was only an issue about spoiling 

children. 

Oh, yes! Cood question. It ls a religious issue. 
I am still protective. All the presents at 
Ch ristmas make it look like the other religion is 
happy while Chanukah is Jewish and not as good -
only get one or two gifts . I reel a bit wr ong in 
celebrating Christmas, but I am not wrong. 1 love 
my ,1fe; I want to be with her and I want to 
celebrate with her. I am just uneasy about the 
extravagance. 

Chris also shared her feelings. 

My holidays do not mean as much as 1 would want 
them. But for the children, I do not want to 
confuse them, so I don't overdo it. But I do wan t 
them to be open as we are to seeing other 
religions, holidays, and not be ignorant like us. 
The baby naming was very difficult . I am used to a 
christening and the whole preparation, the dress, 
the brunch, the church, etc. Here it was at the 
house, informal. So that was really difficult at 
the beginning. After a while I started thinking 
about it . Hard to understand how a child so 
innocent could be born •arred with original sin . 
How? A newborn: I began que s tioning •Y own 
religion. Babies don •t know right from wrong . Once 
my children wer• born, I became less involved with 
my own rellgion, I seldoa go to confession anymore. 
I kind or feel that if I want to I can do it •Y own 
way. I don't need to go through a aediator anyaore, 
no priest. I do not consider ■yself devout because 
or these self-doubts. I do not go to Mass as auch. 
I don't feel I will bur n in Hell if I •1•• Sunday 
Mass. 



I asked Chris why she has these "self doubts" and why she is now 

observing less or her own rel igious prac tices. 

Marriage and rais ing the ch ildren Jewish. A ho■e 
with two religions in it, have to look and see wha t 
is i■portant . With E■ily's (oldest child) formal 
education, this really started rousing a lot or 
different feelings I had about my own upbringing. l 
began comparing. I had fears and worrie s . Wha t 
will kids get out or this? Will they be confused ; 
wil l they have a strong iden t ity for religion? If 
their religious identity is not strong, wlll they 
join cult groups? But a church i s always open if l 
ever need a place to go. Not so with a synagogue . 
It is closed many times. This upsets me. What if 
the kids need a spiritual place to go? 

Joy and J i m Cohen 

The first Jewish observance tha t t he Cohens did was to celebrate 

Chanukah. They lit candles , s aid prayers and e xchanged gifts. The next 

thing they did was to "try a seder." They sai d that they do not do 

much , and that the children do a lot in the religious school . Joy 

commented, "I s hould get with it. • The Cohens also celebrate Chris tmas 

and Easter. They se t up a tree, exchanged presents, spend the morning 

at home and then go to Joy's parents• house for Chri s t mas dinner. At 

Easter the famil y spends the day at home and has an egg hunt in the 

yard. They enjoy these celebrations as a time or brotherhood and 

giving. "Religion does not enter into it." 

Diane and Michgel Edelstein 

Lighting a Chanukah ■enorah was the fi rst J ewish observance that 

the Edelsteins dld ln thelr home. They had ~ heir sons r itually 

circumcised in the hospital, and ta■ily attended. Michael recalled how 

his ■other "dragged chopped liver • to the hospital and how t he nuns 

stood around and s tared at the whole procedure . 
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In ter■s or current practice, Michael said, 

On a weekly basis we sure don't do anything really 
Jewish in the home . We go to my mother's house not 
rrequently, but not infrequently either on Friday 
night. I would say it•s more often than not on 
Friday night, 

They also go to Michael's mother's house tor other holiday 

celebrations, and Michael likened this t o his family's custom when he 

was growing up. They would go to h i s grandparents• house. The couple 

s till observes Chanukah in their own home. 

The Edelstein's also celebrate Christmas and Easter in their home . 

They have a tree and give presents to one another, but Diane pointed out 

that it is not a re l igious celebration r eally and that it i s more 

religious in her parents• home; for example, they have a manger scene, 

and • we wouldn't have that here." At Easter the ramily goes to an 

Easter dinner at Diane's parents ' house , a nd the children recei ve Easter 

baskets. 

Both Michael and Diane also discussed their plans to r e-evalua te 

their Christmas celebration because their ch ildren are getting older, 

and they do not wish to contuse them. Michael suggested that they might 

not have a Christmas tree. Mi c hael recalled that his family put up a 

tree in their home when he was growing up, but that did not conruse him 

s ince he knew both his parents were Jewish. Diane considered 

•~solating• any Christmas celebration to her parents• home, but did not 

want to •eliminate• Christ••• from their children ' s lives because it i s 

•part or their ra■ily.• 
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Susan and Bill Fuller 

Susan and Bill Fuller observed soae Jewi sh rituals before they were 

married , including celebrating Shabbat dinner together. Shortly after 

they were married, they celebrated Rosh Hashanah with Susan's parents, 

and they both fasted on Yem Kippur. Susan reported that currently, "we 

have not done much in our home." They have celebra ted Chanukah and had 

Susan's family over, and they had them over again when they served the 

Rosh Hashanah dinner. Susan looks forward to celebrating Chanukah with 

their son and said they plan on giving him a small gift each day and a 

big one on the 8th day. Bill commented , "l enjoy it, but 1 don't 

identify with it.• The Fullers do not practice any Christian 

observances in their own home; the y visit Bill's parents on Chri stian 

holidays. 

Randy and David Crady 

Randy and David Crady could not recal l what Jewish practice they 

first obse r ved in their own home. Randy thought it might be Chanukah. 

Presently, they travel to Randy's ■other's house ror the Passover Seder. 

The Cradys also celebrate Christmas. During their first year of ~ 

marriage, they put up lights in the shape or a Chri stmas tree . The 

following year they set up a real tree. They also invited David's 

family over ror a Christmas dinner, and on Easter they went to his 

family's cnurch. 

They both like the family and restive atmos phere at Chr i s t mas , but 

Randy added that "l think or •Y rather •s reelings and downplay what we 

do at Christmas. We don•t tell him everything." 
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Judy and Kerry O'8rian 

(Only Judy was interviewed. ) 

Judy did not remember the r1rst J ewish practice they observed, but 

she mentioned that they did go to her mother's house fo r Passover Seder 

and also invited friends to their home for the Seder . Judy said tha t 

currently, 

We do not do much. 1 wou ld like to do mo re. At 
Purim we went to the religious school wi th our son. 
we put up decorations ror Chanukah and light 
candles. We have ou r own Seder. I reel guiltt for 
not doing •ore . If I asked Kerry how he felt about 
doing more I'm sure it would be OK - he wouldn't 
mind, but I'm afraid; 1 don't want to stuff religion 
down his t hroat. 

Judy said she enjoys t he Seder ve r y much and that her son "really 

enjoys the Chanukah decorations and lighting cand les . " 

Judy and Kerry al so ce lebrate Chr i stmas "but not in a re ligious 

way .• In describing the Chri stmas celebration, Judy expressed her 

feelings about it. 

The f i rst time we had a tree was two years ago. 
Karry had really missed having a tree at Christmas . 
But when 1 converted, I rejected it, Christiani ty, 
etc. But my Mom said, it' s only a tree, it's no big 
dea l ; 1 should consider Kerry 's feelings - he missed 
it. I enjoyed decorating it after I go t over my 
objections. 

The actual celebrations are at Kerry's sister 's 
house or Mother' s house . 1 will not object to doing 
one, but I woul d not be thri lled. 1 would like it 
if 1 could just go away in Oece~ber and just let 
so•eone else handle it . 

At Easter, the O'8rians go to a country club where their son 

participates in an Easter egg hunt. 
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Nora and Rudolph Perez 

(Only Nora was interviewed.) 

The Perezes do not celebrate any Jewish customs in their own home. 

They go to someone's home with their children for a Passover Seder. 

Since many or the couples did mention ce lebrating Chanukah, I asked Nora 

if they did. She said, •No, I celebrate Christmas.• They have a tree 

and they exchange gifts. Nora said both she and Rudolph want to 

celebrate Christmas; she enjoys it and says it is "very easy" ror her. 

She e xp lained, 

I t was not dirficult ror me to accept Christmas or 
any thing. l have no religious connotation to it . 
It's a very big ramily tradition. It's something 
that's cozy, nice, warm, with gifts and you prepare 
for it . I can view it that way. It never bothered 
me . 

They have a big dinner, and sometimes, they have invited Jewish 

friends to share in their Christmas celebration. Nore explained that 

these friends are •sort or deprived or Christmas. They don't reel 

always comfortable about it . • I asked Nora if she felt the same way 

about the Passover celebration at the Seder es she did about the 

Christmas celebration. Mis it a warm family get-together? Or is there 

a difference?M 

There ls a dlfrerence. There is a difference. It 
1111ght be less, basJ.cally also because it ls not a 
co111plete ramlly • oe lebr ation , Even though my husband 
is there and everything. The two gir ls already know 
that their daddy doesn't real ly participate, so 
there is a sense or that. But it's still a nice 
celebration. I like to go to ft. And ~verybody 
likes aatzo anyhow. 

Nora also refrains from cooking meat on Good Friday since it was 

•very tradit ional• not to eat •eat on that day in their native South 
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American country. When Rudolph forgets, 1n fact , Nora re•lnds hi~ not 

to eat ■eat at lunch, and she will serve fish for dinner. 

Linda and Jerry Jackson 

The Jacksons light Shabbat candles on Friday nights , observe 

Chanukah by lighting Chanukah candles and they have a Passover Seder 

with some of Linda ' s sons and some friends. They have visited wi th 

friends at Sukkot who construct a Sukkah, and observe the Sukkot 

celebrat ion in that wa y . 

Linda and Jerry found much ■eanlng in their observances. In 

referring to the Seder , Jerry said , he liked the waraness of havi ng 

family together and "it's a time to reflect, a time for friend s and a 

time for family, and a time to show that you are a close-knit unit." 

Linda e~pressed her feelings that she had never observed the Jewish 

holidays in her ho•e; she only celebrated at relatives• homes or in 

religious school . She promised herself that It would be different when 

she got married and had her own household. Her first husband, however, 

wa s "absolutely non-practicing," but Linda observed all the holidays 

Just the same , continues to do so now with her second husband and enjoys 

it. The Jacksons observe Christian holidays. 

Rose and David Lance 

The first Je wish ritual that the Lances perror■ed wa s a large 

Passover Seder with family and Jewish ll.nd non-Jewi sh friends including 

the priest who co-officiated at their wed~ing. Rose does light Shabbat 

candles, some •onths more, some less--it sounded like a custo■ary but 

sporadic practice with the•. The Lances also celebrate Chanukah, 

soaeti■es co■bining it with Christ■as. 
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Last year 1 think Christmas Eve was the eighth 
candle. So what we did every night or Hanukkah was 
we put • • • little stocki ng girts in arter we lit 
the Hanukkah candles and we opened them on 
Christ■as. This year we're rilling the stockings 
berorehand. 

Sometimes we combine the two (hol idays) wi thout 
disturbing the integrity or ei the r one or the 
holidays. Which ls sometimes difficult. Hanukkah 
does sometimes get lost in the shuttle. 

The Lances have had a Jewish New Year's "party" in September the 

first two years they were married . They desc ribed it as non-religious 

and more or an excuse to get together. They s erved "apples and honey 

and regula r party fare." 

The Lances also celebrate Chr istmas. In t he living room where we 

were talking, there wa s a beautirully decorated Christmas tree and 

s t ocki ngs hanging from the mantle piece. Rose and David spend Christmas 

Eve and Christmas Da y with David 's family , and they partake or Chri stmas 

dinner and exchange gifts. On Easter, Rose and David give one another 

Easter candy and have Eas ter d inner with David's parent s . 

Both David and Rose shared the i r reellngs about celebrating t he 

Passover Seder. David said, 

The Seders are always , the seders a re a lot like 
hav ing a Christmas or Easter di nner , as rar a s 
getting people together tor a f east and ror a 
r eason. 

There's a little more to it, t o a Seder than to a 
Christmas .dinner, it's a ~e rviee itself. 

A nice part ror ■e too i s when we're having a Seder . 
1• ~ alwa ys t hinking Last Supper in• sense. But I 
participate in a Seder, too , I would not leed one, 
because 1 wouldn 't feel comfortable doing that . But 
I participate in it. We have our own hagadah . 
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Rose stated, 

And the whole thing about •next year in Jerusale•• 
and all the people being free and it all seeas to 
me, that's always been very special but even aore so 
since half ■y family is the other half or Jerusalem, 
a part or Jerusalem. 

Ro se al so explained ho• her feelings had changed about Passover end 

what it aeans ror he;. 

It's like I said at the beginning, it was a horribly 
long arrair when I was a kid, but as I've grown 
older I think probably it's the holiday which gives 
me the strongest Jewish belier, more so , I aean 
Hanukkah is a nice holiday, Rosh Heshanah and Vom 
Kippur. I don't even mind anymore. 1 like to go, 
that changed too, but it's Passover which gives me 
my closest identification with my faith. 

David and Rose both said that they enjoy Christmas. Never having 

been exposed to Christmas, so intimately, Rose said , •1 discovered that 

Christmas just doesn't happen.• She learned that it is a big arrelr, 

many people get together and it involves much preparation. Easter 

dinner was et David's mother's, and not elsewhere. Rose related an 

interesting memory or one dinner . 

It's always been at ••• no, it's been at your 
mother's a couple or tiaes, because I remember that 
she served ham or soaething and it was during 
Passover, and I had to make a decision as to whether 
to eat it. 

That year I think I ate the ham because I don't 
know, I guess I reel ay intention was out or love 
for her and that was as good a reason t'o use as any 
other. 
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E. Religious Upbringing and Education or Children 

Meredith and Ja•es Abrams 

James and Meredith decided we ll berore they were ■arried to rai se 

their children as Jews, and they are expecting their rirst child . This 

state or affairs had no errect in their decision to arriliate with a 

synagogue, since James had always been a member and once they married, 

Meredith also became a •e•ber of their synagogue. Their decision to 

raise any children as Jews as based upon the ract that James ident1r1ed 

closely wi th Judaism and Meredith does not 1dent1ry closely with her 

religion. 

Chris and Bill Denny 

The Dennys are raising their children as Jews and are sending their 

eldest to the Temple's religious school. Bill wants his child to learn 

values and Jewish holidays, Bible stories and history, but •Not too much 

Hebrew.- Bill and Chris were already members berore they had children, 

and Bill had always been a member or one synagogue or another. Their 

decision to raise their children as Jews wa s reached prior to •arriage, 

but Chris is now having very ••bivalent feelings about her decision. 

Bill is aware or her reelings, is sy•pathetic , and , ln ract, brought up 

this subject before Chris. He said, 

l said it was !■portent to ■e to raise our children 
Jewish. Chris said it really did not ■atter to her. 
~erhaps she wasn't in touch with her feelings. She 
thought or •y feelings, not her own. 

Chris continued along these lines, saying, 

I thought our children should know their origin; 
after all, •y grand■other was Jewish. But I did not 
think about values, what 1 was taught. 1 thought or 
Bill's life, his stepaother, his childhood was not 



the best. But I did not realize how difficult 1t 
would be ror me to raise •Y children Jewish. I did 
not really stop to think or •Y feelings, 

I recall learning when my grandmother was aarrled 
both she and •Y grandfather had to sign an agreement 
that they would bring up any children as Catholics. 
Today, only 1 had to sign. But, as 8111 stated, we 
did decide to raise the childr en Jewish. But if you 
wanted to be married in a chur ch, by a priest, you 
had to sign it. 1 had wanted a priest to do the 
ceremony, not that the place mattered, but the 
priest would only do it in the Church. 

Now, Chris seems to reel guilty about her decision, and wor ried 

about her own identity end inability to pass it along. 

I felt two raced . I signed an agreement to raise 
children Catholic and we ere raising them Jewish 
now. When I go to church, I get this reeling - I'm 
afraid I' ll be thrown out es an outcast . My 
grandmother who was Jewish brought up her daughter 
Catholic. She never shared her own faith. 1 am 
afraid or this. 

At the s ame time, Chris seems supportive or Bill ' s desire to raise 

their children as Jews to the point or wanting to help and feelings or 

remorse in no t being able to do more. 

I'm reeling an emptiness about their religious 
upbringing. I reel I know more now (about Judaism), 
but not enough to pass along Judaism to the 
children . A mother ls supposed to do this. 

8111 responded to Chris's comaent sympathetically and then shared 

his own reellngs and plans regarding the religious upbringing or his 

children. 

1 would not expect this - tor Chris to express 
feelings s he really did not reel. It ls •Y Job to 
do more . I have to buckle down - not Just celebrate 
holidays and send the■ to religious school and the 
lite cycle events. I need to study, to portray •Y 
feelings to the•, and not just on holidays. I have 
to bring up ideas . l realize I have to do •ore. 
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Chris has the sa■e ideal, but expressed differently, 
in different ways. 

Later, Bill again expressed his intentions about the Jewish 

education of his children and his feelings for Chris's situation. 

I want the kids to have a strong identity, so that 
they do not get swayed by cul t groups, I want to be 
involved with the Temple, get E■ily there or woul d 
like to have a service here. It ls hard to do since 
1 am worn out by Friday. Then there is Chri s , I 
see her reeling frustrated and stymied. It is hard 
to know what to do about my religion, wha t to do 
with the kids. Recall my intimidation by her 
holidays. 1 recognize the feelings and that they 
are hard to overco■e. 

Joy and Jim Cohen 

Jim and Joy Cohen chose to bring up their children as Jews . They 

made this choice before they we re married. Jim did not want to raise 

them "real religiously• in any faith and considered Unitarianism a 

possibility. Joy , however, had no objections if they rai sed children 

Jewish. So, Judaism wa s the choice they ■ade. 

The Cohens now send their children to a religious school, and they 

Joined the Temple when the children became old enough for the school. 

They added that this move •a lso ■otivated us to do more Jewish things at 

home." Joy shared her feelings on raising the children Jewish, 

I want the children to have so•• religious training. 
I understand •Y husband's feelings about Jesus 
Christ and Protestantis•, and I'• not that 
religious. Judaism 1s fine, and I joined (a 
synagogue) so they could go to a religious school. 

Jim wants hls children to learn enough about Judais• to know what 

it ls about--the Jewish heritage, the holidays, sy■bols, the Jewish 

calendar . He also wants the• to learn values, how to deal with people 

on an equal basis and what lt ■eans to lead a productive 11re. He hopes 
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they will s tay in school at leas t to the 7th grade, perhaps as rar as 

conrirmatlon, but he will leave it up to the~. Jim also relt that the 

school wa s emphasizing Hebrew too auch, saying •this was not the point 

when I attended this school. • (Ji■ 's •other was a rounder of this 

Temple , and the school was a big factor in her dec ision to begin a new 

congregation.) Joy was also concerned about their younger child 

learning to read Hebrew when he 1s learning "his own language . " 

Diane and Mi chae l Edelstein 

The Edelsteins settled the issue of reli gi ous rearing or children 

before they were married . Raising children as Jews was very important 

to Michael ; he had connected marrying a J ewish woman with raising hi s 

children as Jews. Despite not marrying a Jew, r earing his children in 

Judaism became no less impor tant . Concerning decision making, Michael 

remar ked that he was "amazed how otner couples Just wing it . They have 

mo re obstacles; nothing is decided." 

The Edelste ins were already members or a synagogue before they had 

children. The children , in tact, are stil l too young to at tend tne 

Temple's religious school , so they send them to Jewi s hly oriented 

nursery schools. When they do reach the proper age tor religious 

school, Michael want s hi s children to learn Jewish histor y and 

traditions, •but in a way that wi ll go beyond giving them i dentity. 

That will happen without religious school. 1 want t he s chool to provide 

■o re .• Diane, on the other hand expressed concern about t he J ewish 

education other children. 

1 don 't know what to expect. 1 a■ worried that I 
won't know about a lot or things the kids will be 
l earning in the school. , Maybe I 'l l learn in the 
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process instead or being afraid to ask questions. 
The kids ■ight have an identity crisis since I'• not 
Jewish. 

Shortly after this comment, however, I asked her how ahe reels 

about being a non-Jew in a Jewish institution and raising her children 

as Jews. 

I am not a Catholic who is raising her children es 
Jews . I belong to a Temple, and 1 am a person who 
accepts Judaism as a viable religion ror me as much 
as l want religion, because rel igion is not as 
significant in my life. I like the traditions, and 
I am happy ror the children to have them. 1 don't 
think conversion will make me any more Jewish than I 
am now. 

Susan and Bill Fuller 

Prior to t heir ■arriage , Bill and Susan decided to raise their 

children Jewish. According to 8111, • Susan 1s more religious ,• and her 

ra■ ily is closer. The Fullers Joined their temple before their child 

was born, but said that they were not sure if they would have looked for 

a temple if their baby was not on the way. When the child ls old enough 

they will enroll him in the religious school. Susan want s her child to 

have a better Jewish education than the one she had, covering all the 

basic Jewish traditions. She also said, •1 do not want him to learn 

Hebrew there; that should be kept separate--he should get it elsewhere . " 

Regarding raising a child Jewish and being a non-Jew, Bill said, •the 

ethics are the sa■e 1n Judaism as i n Christianity, so no trouble with 

that. Jesus was a Jaw; he went through the sa■e things ■y son will go 

through.• 

Randy and David Crady 

David and Randy discussed what the religion or their children would 

be before they ■arried, and decided to raise the■ as Jews. David was 
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general in his concerns, and wanted to raise them dirrerently than he 

had been raised, • no ••tter what the child would be raised as.• Randy, 

however, felt strongly that she could not raise the children as 

Catholics. 

Randy Joined a synagogue be rore she married David , but she and 

David do not think they wil l send their child to rellglous school. 

Instead , they said, ••e will try to educate hi• at home , expose him to 

both sets or holidays, so he'll know what • e do.~ 

Judy and Kerry O' Brian 

(Only Judy was interviewed.) 

Judy said that what religion the children •ere raised in was a big 

issue ror her berore she married Kerry. She asked Kerry ir they could 

raise any children as Jews, saying it was 1~portant to her. Kerry had 

answered that he did not mind. The Q•Brians have been eeabers or 

varlous synagogues slnce they were married, and now send their child to 

their current Te■ple's religious school. Judy want s their child to learn 

his Jewish heritage, the holidays and cere•on ies, Jewish histor y, 

Israel , ror him to be familiar with Hebrew, and to supplement the ethics 

that his parents wi ll teach him at home . 

Nora and Rudolph Perez 

Rudolph and Nora decided to raise their children as Jews arter they 

■arried and once they i■■igrated to the United States. Had they 

re■ained i n South A■erica, they probably wovld have raised the• as 

Catholics, s o they would be like the rest or the children. But once 

they ca■e here, Rudolph told Nora that she should raise the■ as Jews. 

Thay Joined a synagogue when they decided to give their chilOren • 
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Jewish education. They sent their two oldest daughters to the religious 

school , but not the younger son . Nora explained, 

I see tha t I will have to solve a couple or issues 
as he grows up, because it's a little bit ■ore 
difficult for ee to really push hi m into any type or 
r eligious education, especially t hings that I don't 
think that he'll end up in the■• 

Since t he house has been a l ittle bit loose, in that 
type--you know--we•re not observan t at all. So, 
he's not as easy to say, well, go to relig ious 
school as it was with the girls . 

Nora added , whe's a different person. He has a d1rferent 

character , different needs and everything.• 

Nora related her attitudes and feelings about being the parent 

responsible for bringing up the children Jewishly. 

I had to decide on r~ligious education. for me , it 
was a big thing, because 1--my husband says go ahead 
and ~eke them Jewish, but I realize it was going to 
be very difficult ror •e in my ■ind. Host or the 
education in Je wi sh religion came from the male. 
How am I going t o make them Jewish. 

l am not going to push you to go to the synagogue or 
go and do this or do that. I don't believe in 
pushing anybody towards so■ething like that. How am 
I going to do it? How much are we going t o try to 
achieve? I thought in a way that I was Just going 
to t1ke it as it c1me. 

Indeed, when Nora 's two daughters reached the age tor Bat Hittvah, 

she had a •big decision• to make. Nora expressed reasons that she rouno 

t or having the cere■ony, and reasons for not hiving it. The children 

had done well in the religious sehool program end could read Hebrew 

well . This pleased Nora, since she had not learned to read Hebrew, end 

she did not went her d1ughters to reel as she had felt in not •knowi ng 

the prayers• or being able •to participate.• In addition she knew this 
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■eant a lot to her rather, who like Nora, had not expected the children 

to be Jewish at all. Nora said, I think it was a real girt for him. 

lt wasn't the only thing, but it ■ade us all happy to know that it made 

him happy . • 

As it turned out, Nora's rather would be visiting during the time 

the girls would have their Bat Mitzvah. Finally, the girls themselves 

wanted to become Bat Mitzvah. 

Vet, there were reason s against lt. Nora relt that her daughters 

were seeing their friends go through it and so they wanted to do it too. 

There were also concerns about their youngest Chilo. Nora was vague 

here , but it seemed that i f the girls became Bat Mitzvah, then cer t ainly 

the boy, also, would have to make his Bar M1tzvah when his turn came. 

For reasons Nora did not explain , this situation would not be good . 

Nora saio, •How will it be then when [my son) has to tallow, who was a 

boy. And you know, since in a way it might make him--it might hurt him, 

Is it worth it to go ahead and do it?" ( i.e., let the daughters become 

Bat Mit zvah). Finally, Rudolph was uncomfortable with the idea. Nora, 

again, was a bit va gue, but she said that Rudolph certainly did not 

oppose the idea, he simply did not like it. 

In addition, it seemed that part or Rudolph 's discomrort would 

arise out or the kind or event they would reel pressured into making it. 

Both Nora and Rudolph have ■any Jewish frien9s· in the medical com■unity 

and therefore, they •would have to have a big party.• Nora felt, •he 
t 

would have been very awkward in the sense that he didn't think it was 

being natural . He would have· felt it in a way fake for hi■,• But, Nora 

said, 
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lf he would reel very comfortable at the Temple and 
would be very co■rortable by being a Catholic, 
belonging to a Jewish synagogue, I would have had no 
problem. Since I sense that for him it 's not so 
easy, I didn't think it was worth it. 

The girls did not become Bat Mitzvah. 

Linda and Jerry Jackson 

Linda and Jerry were both ~arr led previously and have grown 

children; thus, the issue of their children's religious upbringing was 

irrelevant . 

Rose and David Lance 

Rose and David Lance do not have children and are not planning on 

having any. Their decisions and attitudes regarding this issue were 

discussed in Section C (see pp. 87-88) since it had much to do with 

decisions prior to getting married. In summary, they decided that if 

they were to have a chi ld, they woul d raise it Catholic. They explained 

(once I aske d) how thei r decision regarding children had nothing to do 

with the tac t that they were intermarried. David wa s willi ng to 

reconsider their decision about what religion the y would raise a child 

1r they had one. David and Rose also had some interesting commen t s on 

children , faith, and religion. 

Dave: Let ■e say one ■ore t h ing. The thing or it ls that once, 
okay you have this little baby, and you take it to the 
church, you sprinkle it, and that baby in the eyes or the 
church, in the eyes or Cod is Catholic, baptized Christian 
and I would rather see the child brought up Jewish and at 
so■e point in t1•e he says, I think I need to be Catholic, 
I think having seen Dad, I think I believe in Jesus, and 
I' • going to •ake the switch, l ' d rather see it happen that 
way than have a baby that has no choice at ell, say , you're 
now Catholic. I think for us, in our situation. 
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Rose: Religion 1s a, I think a k1d needs something, needs to be 
brought up so■ething so that they have at least a tra■e or 
reference and that's basically why we work so well . We 
have a pretty strong frame of reference to co■pare things 
with. A kid brought up with nothing, has nothing, or a kid 
who tries to be both. And I think it takes careful 
illustration and whichever faith a child is raised in 
formally, the parents, everybody needs to ■eke sure there's 
nobody who reels like an island, that's why when he said, 
that it we had kids, we would raise them Catholic, because 
I think he's the more observant and the more knowledgeable 
or the two or us, and I think that's more important. 

Religious Affiliation and Acceptance in the Jewish Community 

Meredith and James Abrams 

Meredith end James Abrams belong to a large congregation in whic h 

James hes been Quite act!ve all hi s lire. He is currently serv!ng on 

the board or directors and will eventually serve es President or his 

congregation one day. Meredith is in the Sisterhood but she ls not too 

active. She remarked that meetings are held during the day while she l s 

at work. Both James and Meredith have participated in discussion groups 

on intermarriage at the Temple. James is also active in Jewish communal 

affairs outside the synagogue, working with the American Jewish 

Committee and the Union or American Hebrew Congregations. As noted 

above, James has always been a ■ember of his synagogue and Meredith 

became a member once they were ■arried. 

James gets a lot out of his involvement with the American Jewish 

Committee work. He spends a lot or time on •Temple business• and enjoys 

the worship services. Meredith said that being a non-Jew in a Jewish 

institution and raising her children es Jews 

ls no problem for ■e. Religion 1s not that 
Important to ■e. l know it is important to ■y 
husband. I reel I can ■eke a Jewish home for •Y 
family, with ■y family, 
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Meredith also said that •1 have not real ly thought •uch about 

conversion, I might thlnk about it so■ewhere down the road.• She a lso 

reported that she is quite comrortable in the Jewish co■•unity and relt 

at ease when she fir st Jo ined. She likes the rabbi very •uch. 

Chris and Bill Denny 

The Dennys are members or a s mall, liberal Reform congregation. 

They Joined before they were married. Bill explained that he was 

looking ror a rabbi who would ■arry Chris and him. He visited the 

Te■ple and liked the rabbi and felt he was •attuned t o people , mixed 

married, converts .• At the time, Bill wanteo to ge t more involved and 

meet other intermarried couples since they kne w very rew people. Chris 

felt it wa s i•portant ror 8111 to have a place or worship to attend. 

Earlier , Chris could not understand "how he could call himself a good 

Jew" because 8111 goes to synagogue only two times a year and she goes 

to church each Sunday. She s ays, •now I understand.• But 81 11 said he 

would like to become ■ore involved. 

There really isn't any arriliation with the Jewish 
community. 1 would like to be ■ore involved with my 
current s ituation• the congregation where I am a 
member. There are ■any lntermarrled couples there 
and I could share experiences with the■• I have 
been procrastinating. Also I reel uneasy because or 
the pay■ents to the Te■ple. I haven't given all 
that they have asked. So I reel uneasy about taklng 
more without giving •ore. 

Chris said that she has no ror•al affiliation with any parti cular 

church. She attends the church or the parish that she ls in. She 

attends synagogue services with 8111 during the ~igh Holidays and he 

goes to church with Chr is at Christ■as and Easter. 
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Bill said that he would want his children's religious school 

teachers to know that the children came from an 1nter•arriage. He felt 

that the teachers could hel p reduce prejudice. They should teach the 

children that Judai sm i s their religion and not their mother's religion 

and •that's okay.• 

Joy and Jim Cohen 

The Cohens Joined a s■all, l iberal Reform synagogue when thei r 

children became old enough to attend the religious school. They both 

reel comfortabl e in their affiliation. Jim enjoys attending synagogue 

and celebrations that are more restive as well as the High Holiday 

services. He likes the sermons, saying the rabbi is bright and makes 

hi• think. He also said , •But I don't feel I have to go to a certain 

place to get in touch with my fee l ings, the universe, my wire, a 

neighbor. Joy attends services with Jim when he goes, and he said that 

Joy would probably go with him if he went on a regular basis. Joy likes 

the sermons, s aying they are about life, not religion and the prayers 

are not • hellfire and brimstone.• She also likes the singing. Joy 

admits that they are not that active but that she does enjoy what they 

do and she does get something out or it. Howe ve r, she also said, "l 

miss the songs rrom church, but I'm not going to church." Joy is also a 

meaber or the United Order or True Sisters--• charitable organization 

that is not officially Jewiah, but one that has a 951 Jewish ■embership. 

Joy has been asked to Join the Siste~hood, t~ get •ore involved in 

general and to coma t o welcoming parties. She considers this a sign 

that people are ■eking her feel welcome, and s he said, •everyone is real 
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nice." She has felt •a little ignorant about things , • but repo r ted, 

• people tell me what 1 don't know and I feel comrortable asking.• 

When I asked this couple ir they would want their children's 

religious school teachers to know that their parents are intermarried, 

Jim responded that he did not ca re or rind it terribly ! ■portent. Then 

he asked me why I even asked the question. While I had not previously 

or later explained background or rationale to my questions, I did so in 

thi s case. I simply said that indeed this was an issue in some 

congregations. Some parents neither want themselves nor their children 

singled out and seem to view the practice or 1dentirying intermarried 

couples and their children as discrimlnetory. Synagogues, religious 

schools and otner intermarried coup les want the school to kno w so that 

teachers ere sensitive to the backgrounds of their students and do not 

assume that all have t wo Jewish parents. This assu■ption sometlmes 

leads to any number or aw kward situations for both the teachers and the 

studen t s . Jim then responded, •Hey yeah! That might be important" for 

the teachers to know the children's background. 

Diane and Michael Edelstein 

Michael and Diane are •embers at a large Reform Temple where 

Michael's feml ly were ■embers when he was growing up. They set up their 

own me■bership once they were mar ried. Michael also serves on the board 

or directors at a Jewish Nu rsing Home, and he enjoys it as his way or 

contributing to the Je wish co■■unity although it requires ■uch of his 

time. Diane i s a member of the National Council of Jewish women, but 

she is not too active in that organizatlon. She is active, however, in 
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the United Order or True Sisters which she says has many Jewish members, 

and it is active in rundraising for cancer research. 

Diane went through a period when she felt unsure or herself in the 

Jewish community. Now she reels neither particularly wel come nor 

unwelcome. Michael said that a lot of people think Diane is Jewi sh. 

Diane added, "They perceive me as Jewish and I almost perceive myself as 

such ." 

The Edelsteins di sagr ee over the issue or the children 's religious 

school teachers knowing that their children come from intermarried 

parents. Diane said she thought it was fine if the teachers kno w. 

"lt's not something I want to keep a secret. I don't went the teachers 

to say, "go home and ask your Mommy." Michael, howe ver, said that he 

would not want the teachers to know. "No t because we are hiding 

anything. I don't want my ch ildren treated differently by a solicitous 

teacher." 

Susan and Bill fuller 

The r ullers joined a moderately sized more traditional Reform 

synagogue when Susan was pregnant with their first child. As mentioned, 

earlier, they might not have looked for a synagogue if Susan was not 

pregnant. However, they reported that •no parents said we ought to do 

it. we felt the need so we looked and found a place." In fact, they 

visited all the area synagogues and interviewed all the rabbis in order 

to make their decision. 

Susan and 8111 have attended High Holiday services but have gone to 

very rew services since then. They do plan to attend ■ore often. They 

have also attended a few functions at the temple in order to meet some 
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other young couples but have not been t oo successful in this regard . 

They did attend one Friday evening Shabbat service when there was a 

program about intermarriage. 

Susan reported that she ls not active in the Te•ple's Sisterhood, 

but she is active and holds a mino r office in Women's American ORT. The 

Fullers are al so members or the Jewish Community Center . Bill has not 

Joined an area church, but he had not dropped his membership at hls 

hometown church. 

When looking ror a synagogue to Join, Susan was concerned about 

Bill's participation in anything regarding their child . Both Susan and 

Bill did not want him to be l eft out or anything involving their child. 

They were told that Bill could not r eceive an allvah even at a Bar 

Hitzvah , but he was permitted on the bimah. Thi s satisfied their 

concerns. 

Susan is getting comfortable in her new Jewish community , but said 

it takes time; she had been and still i s comfortable in her hometown 

congregation. But she was •real excited• about establishing herself in 

the Jewish community. Bill is not totally comfortable. He said , •it's 

a bit alien. I am getting over being suspicious, wondering how people 

are accepting me, but having no reasons to believe they are suspicious or 

me.• Bill did not reel •excited• when they Joined the temple, but felt 

that they were ••oviog in the right direction,• that they ••ade the 

right decision as a ramily• and •were pleased that they were doing the 

right thing.• Bill also related some instances where he has felt 

awkward and unco•rortable. He recalled being with Susan and some Jewish 

friends when •they did a progressive prayer thing, and 1 a• the only 
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non-Jew.• He added, •t am also a bit •ore bothered when a group of 

Jewish friends get together and someone makes an anti-non-Jewish crack.• 

Bill also related a bad experience at a ConserYat iYe synagogue. He saw 

other men putting on tallesim, and he did not want to be disrespectful, 

so he put one on. An usher asked Bill if he were Jewish and t hen 

grabbed i t off Bill's shoulders, managing to get some fringes caught in 

one or Bill 's jacket buttons . "It was Quite embarrassing," according to 

B111, "end we had Quite a time getting it off. He could have asked 

nicely for me to take it off and explained that only Jews must wear 

one." Bill does like their Reform Temple where he can understand the 

serYices more easily and does not have to weer e kippeh. Both Susan and 

• Bill have round the people to be friendly et ell the functions t hey have 

attended and have made them feel welcome. They also noted that the 

rabbi has gone out or his way to talk with t hem. 

Susan and Bill agreed that they did not want teachers t o know that 

their child has intermarried parents. If a teacher did know, they would 

not want an issue made of it. 

David and Randy Grady 

David and Randy Grady are members or a small, liberal Reform 

congregation and a Catholic Church. They joined the synagogue just 

before they were married and said the rabb i had encouraged them. They 

accompany one another to synagogue and church, attend i ng High Holidays 

at the synagogue and Chris t mas and Easter Mass at the church. Randy 

said, •neither or us goes [to synagogue] on Shabbat, and I don't have 

enough nerve to go by myselr.• David, on the other hand, attends church 

two times a aonth by hi■selr. Like the other couples , the Gradys 
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told me how they felt in the Jewish community and what it wa s like to 

join a s new members . Randy said, 

We are comfortable that there are many other mixed 
marrieds in the congregation. {Our choise or a 
synagogue) was a compromise. It is not wha t I would 
have chosen. But it is good for us . No one is 
looking to see if David is Jewish. 

It is very different from what I grew up with which 
was Conse rvative . Jewish men wore a kippah. But I 
am used to it now. But since I did not go to Hebrew 
School , I like the English, even though 1 don't get 
the reeling it is like praying. 

David commented, 

A place like [our synagogue] is easier to go to. 
People socialize before the service. It is 
different than a church. You don't talk to people 
before Mass. You walk in quietly and sit down. 
People are praying. At [our synagogue] , even during 
the service there is neck craning to see who's here . 
There is more English and I like that. 

J udy and Kerry O'Brien 

Judy and Kerry were members of several Reform synagogues in various 

cities before they moved to the Cincinnati area and joined a small, 

liberal Reform congregation . The O'Brians attend services together, but 

Judy says , •1 am not there enough .•• I would enjoy getting involved 

in other activities if I could.• Judy is also very active in ORT, and 

she i s a member of Hadassah. Judy's feelings on joining the synagogue 

are related to her concerns for her husband and son . 

• 

The Temple we j oined is the most Reform, looser. I 
want Kerry to feel comfortable . There are other 
inter111arried couples and the rabbi• s views tend to 
be •ore liberal . That's what we needed as a family. 
Personally maybe, I need something different. But 
this felt comfortebla . I am always concerned for 
Karry's feelings and here he's OK, not self­
conscious. 
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The religious school for her son was also an ieportant factor ln 

Judy 's affiliation with a synagogue. Both Judy and Kerry attend the 

Purim event because It is part of the religious school program. Judy 

also relt that people have never made Kerry or her feel unwelcome. 

Regarding the issue o f whether or not religious school teachers should 

know which children come from intermarried couples, Judy said, 

I think it hel ps to know that, in case some 
questions come up on the part or the child. If the 
child says something outside or Jewish practice, the 
teacher knows where it is coming from. 

Nora and Rudolph Perez 

Nora and Rudolph joined a smal l , liberal Reform congregation wh en 

they decided to give their children a Jewish education. The Perezes go 

to an occasional service, attend fund raisers for the Je wi sh community, 

and go to Sukkot parties and Purim Carnivals. They used to go more 

often on account or their daughter's activities. 

Nora explained how it came about that they chose the synagogue they 

did and why , 

t knew the rabbi before . He officiated at the 
wedding or a cousin, I also went to Yom Kippur 
services where he was leading. Also we live where 
the Temple is located and we knew or children going 
to religious school there. We went to see the rabbi 
and he understood well the situation or an 
inter■arrlage, I felt there was no criticism from 
him, like in our native country. I thought this 
could never happen, it was quite a relief. 

When' they first joined, Nora was "scared, " but her feelings had 

nothing to do with rear or not being accepted, but rather or her 

responsibility to ra ise her children as Jews. She knew that formal 

•-■bership made formal her commitment to bring up Jewis h children. Once 
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she made the decision to join, however, she relt much better. Nora 1s 

comfortable in her arriliation but wishes she were more invo l ved , but 

noted that her lack or involvement is not on account or not reeling 

welcomed . Later on during our talk, she said, 

from the very beginning, people offering to carpool . 
Everything ••• participating in Oneg Shabbats. 
All know each other, it is a small congregation, all 
live in the same area, so we come into contact wi th 
people (i .e . , congregants) through children in the 
local schools and at swim meets. Also through 
proressional relationships at Jewish Hospit al. 
have felt wel come. 

At other times, Nora had these comments about her membership in her 

synagogue. MI reel like I belong there. I like the rabbi, and don ' t 

feel awkward going there." Nora 's comfort went beyond Just the fact 

that there were other intermarried couples in the synagogue. It seems 

Nora's theological , religious orientation !s in consonance with her 

synagogue . 

Maybe, but it wouldn 't be--even ir there wouldn't be 
interma rriages . The way that they reel about 
Judaism is more--it's not so much observing one 
little thing or the other. It's a bigger, ruller 
concept. Supposed to- - you don't eat pork meat and 
you stay Kosher. And you--which are just the 
outside, the base . 

So, in that sense, 1 guess t already reel more 
comfortable with a place like (the synagogue we 
attend). 

I reel I have a little bit more need towards being a 
religious person because I believe in Cod. And even 
if I don•t believe in ■any other things. But I have 
still a profound need for religion, so I feel 
comfortable. 

Linda and Jerry Jackson 

The Jackaons are •e•bers or a s•all humanistic congregation . They 

Joined shortly .after they were ■arried and attend High Hol)day services . 

• 
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They also participated in the adult education program at the synagogue 

each Sunday . Li nda enjoyed the good speakers that c ame each week. They 

went to this program mor e last year , but now they ar e attendi ng an 

Introduction to Judai sm class each Thursday evening at Hebrew Union 

College. Since they have the ir own business , the y no longer have the 

time fo r the Sunday morning education program at the synagogue. Linda 

is also an active member of Ha dassah, and Jerry studies with the rabbi 

or their synagogue ror a total or three hours each mon t h. Jerry has 

decided to convert to Judaism . He said , • it seems like a natural 

decision. The religion seems natural to me." 

Jerry and Linda told me why they joined the Humanistic synagogue 

and how they reel being a part of that congregation. 

Jer ry: 

Linda: 

1 t hink primarily the reason we chose this 
synagogue wa s becaus e or me . She felt t hat 1 
felt comfortab le there, which I do . 

It's a small congregation , liberal. It's a very 
th inking congregation, a lot or rree thinking . 
I mean , not just from a religious standpoint . 
rree thinkers, per iod. And that appealed to me. 

I'm glad t hat Jerr y is com rortable the re. To me 
that 's fine. Personally, I have some problems 
with it because it 's very different from my 
background. It bothers me a great deal that I 
go t o services and they don' t s ay the Shema. A 
part of--the services are not finished for me. 
There are things that I ■iss in a service that 
they don't do . 

I'm not uncomfortable there. But it doesn't 
fulfill my needs from a rel igious standpoint 
simply because I miss some or the prayers. I 
mi ss the songs. 

Linda, howeve r, 1s pleased with thei r choice. 

And before he r~ally was thinking ■ore or learning 
about Judaism. And 1 think it was a real culrural 
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shock for hi~. l took him to another temple and 
t here was• lot or Hebrew and it wa s a very formal 
type or service. And he really didn't understand 
what was going on. 

Where, at our synagogue, he can participate and be 
co•fortable in participating. So, to •e, that's the 
most i•portanl thing. 

Since Jer ry is study i ng Judaism ( and converting) , Linda has plans 

for some field trips. 

l'm t hinking that aaybe after Je rry i s more 
comfortable with more o r t he religion , that maybe we 
will go to a fe w other places for him to kind or 
experience different kinds or services. 

Aside from being t he right ki nd or synagogue for Jerry , both Jerry 

and Linda a re very comfortable at t heir synagogue and find t he people 

there •very hospi table,• and the environment very • homey." 

Rose and David Lance 

The Lances are affiliated wit h the Jewish co~•unlty and with the 

Catholic community. They accompany one another to synagogue and church 

on major holidays. David will go to High Holidays with Rose and Rose 

wi ll go to Christmas and Easter Mass with David. David recalled that 

they also went to a Purl• celebration at the Temple. Rose added that 

the rabbi •really aakes it• wi ld event, " and she suggested that lf l 

•haven't e xperienced there, [I) ought to try lt--it 's indescribable." 

David attends Sunday Mass fairly regularly . He ls not •registered 

offi c ially wi th any one parish•; he has not • pledged,• but the Lances are 

part or the •st. _____ • s really,• and they are on the aaillng list . 

They both enjoy going to this partic ular church . They like the priest 

there; he was the one who co-officiated at their wadding . David 

described it as ••ore an exercise in coa■uni ty sharing t han a ttending a 
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■ass.• David says that's why they enjoy it, but feel they should go 

more often since they have not done so this year. 

Rose and David are also members at a ■oderately sized, fairly 

traditional Reform synagogue . Before they were married, Rose had 

belonged to a ve r y large Reform synagogue but wa s very unhappy . She 

said, ~1 thought if l didn't feel comfortable, how was my husband, so 

went Temple shopping.• The y •experimented• with a hu■anistic synagogue , 

but neither of them liked It. Both felt there was •not enough Cod" and 

•not enough religion.• Rose commen ted "how can you be a Jew wi thout 

Cod; that's like ham without eggs.• 

The Lances are now ve ry happy wlth the Reform synagogue that they 

have cho~en. David is so pleased with the congregation and its rabbi 

that he is now willing to change their decis ion to raise the children 

Catholic Cir they have any). •1 have no problem at all with being the 

only Catholic and having two Jews in the family.• 

126 



Chapter 4 

Significance and Evaluation or the 
Findings and Conclusions 

A qualitative study such as this aims to relate the detail and 

richness or its findings available only in the case study method. This 

chapter will now condense the findings together by orrering a brief 

overall summary of each set or findings and then going beyond the 

findings to point to their significance. The evaluations will direc tly 

follow each summary. Any conclusions drawn rrom the findings, are an 

evaluation or what the findings mean ror these and only these 

intermarried, Jewishly affiliated couples. 

A. The Couples 

With only a sample or ten couples, there was a wide scale ror 

number of years married. The number or years married ranged from one 

year to eighteen years. ln numerical order the scale ran thus: 1, 2, 

2-1/2, 3-1/2, 4, 5 , 9-1/2, 10 1 11, and 18 years married, The ages when 

the respondents married ranged from 23 to 44, but most or the 

respondents were between 25 and 32 years or age when they married. For 

most respondents (15), this marriage was their first, rour were married 

for a _second time and only one was married ror a third time. Saven or 

the ten couples had children from their present marriages; one couple 

was expecting, another couple was not currently planning on having any 

children and the oldest couple had children but fro• previous ■arrlages, 
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Three couples had one child, two couples had two children, and two 

couples had three ch ildren. Four or the marriages we re between a Je wish 

■ale and non-Jewish fe■ale ; six of the marriages were between a Jewish 

female and a non-Jewish •ale. or the non-Jews there were seven 

Catholics, four male and three female; and there were three Protestants, 

two males and one remale. Flnally, in their Jewish affiliations, these 

couples represent all of the Reform congregations in Cincinnati except 

one. 

For only ten couples , this study had an excellent variety or 

respondents. Yet, the small number makes it unwise to point to 

similarities or differences, and account for them with numbers or gender 

differences . For examp le, it might s eem that respondents who were 

marrying tor a second time received no complaints from their parents 

about their marital choice. Yet, this wa s also tr~e or most of the 

respondent s who were marrying for the r1rst time. Thi s dynamic might be 

unusual, but we cannot know based on so few respondents . 

Forming conclusions based upon such basic data, therefore, would 

require many couples tor any pattern to seem significant. For a 

qualitative study, then, a sampling or different kinds of coupl es 

reveals subtle differences. It also provides an i ntimate appreciation 

or the accommodation in two religious cul~ures. If, moreover, any 

generalizations can be drawn, we can point to the varied kinds or 

couples as support. If, tor example, aJl th~ Jews were ■en and non-Jews 

wo■en, and or those non-Jews all were Catholic, we would have little 

variety, and there would be no surprises if there were ai■ilarlties. 

Aside from co•parison, thpn, the basic data do afford us the opportunity 
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to see where each individual couple 1s coming from, to view the~ 1n 

their own context. for example , it was helpful to know that one coupl e 

had three children or another wa s married for only a year. our 

approach, then, is the case study technique. 

e. Religious Background and Upbringing of t he Respondent s 

or most the respondents, whether Jewish or non-Jewish, male or 

female, r eligion played a noticeable role in their childhood. Nineteen 

out of twenty respondents came from families who belonged to a church or 

synagogue. Jerry Jackson, the Southern Protestant, did not belong t ~ a 

church. He is also the only non-Jew who is converting to Judaism. All 

of the respondents came from families where religious practices and 

celebrations were observed 1n the home. In the case or Nora Perez, only 

a Seder was observed at home and Jerry Jackson also celebrated few 

rituals in his nome. Linda Jackson's home celebrations were actually 

observed in a relative's home. 

In all the other families, however, home obse r vances were a 

s ignificant part ot the ir family life while growing up. ln general, the 

Jewish respondents practiced more home observances than their Christian 

counterparts. The vast majority of the respondent s attended religious 

services. The Christian respondents went to church when the y were 

children much ■ore than the Jewish children. Most of the Chr istians, in 

' 
fact, went each week, These findings aay reflect ■ore a difference in 

religion than in the couples. The center of Jewish ritual is in the 

ho■e, and the center or Christian observance is at c hurch. We should 

not Ju■p to any ■ajor conclusions, therefore, if the Jews pertor■ed •ore 
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rituals at ho•e. and the Christians attended services more often. 

Rudolph Perez and Jerry Jackson were notable exceptions, yet Rudolph 

grew up in a very Catholic society. His culture was inseparable from 

Cathollcism in much the same way Israeli society is inseparable rrom 

Judaism. 

The great majority or the resp onde nts received religious education. 

All of the Catholics went to parochial school, but Meredith Abrams only 

attended until Junior high school. 8111 Fuller attended a Lut heran 

school. Only Jerry Jackson had very little formal religious 

instruction. Most o r the Jews received a significant amount or 

religious school education. Only Randy Crady and Nora Perez r eceived 

little religious training. 

These descriptions of religious upbringing, even in summary form, 

would not~ to indicate that these indiv iduals are intermarried. Yet 

this observation is based on the assumption that people who have lit tle 

religious background are mo r e likely to intermarry than those with 

significant religious background. For 18 or these respondents, at 

least , thi s assumption is incorrect . Only Nora Perez and Jerry Jackson 

had little religious background overall. Jerry, a non-Jew, ls 

converting to Judaism, and Nora, a Jew, almost raised her children as 

Catho~lcs. Yet other findings suggest that Nora has a s t rong Jewish 

identi ty because or her minority status in a Catholic cultur e and t he 

fact that many or her relatives were killed in the Hol ocaust. I n short, 

as interesting as family background was, it did not see• to relate in 

any causal way to these individuals growing up and marrying outside 

thelr religions. Judy O1 8rian, perhaps, serves as our ba~t exa•ple. 
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She was raised as a Protestant whose parents were raised as Protestants. 

The family belonged to a church, sent her to Sunday school and then took 

her to church each Sunday. Then Judy con verted to Judais~. (So did her 

mother.) Then Judy married a Protestant. Seemingly, Judy's upbringing 

caused her to mar ry someone similar to her regardless or her rormal 

status. Yet a closer look at the findings show that Judy had indeed 

rejected Christianity. What s he did not reject, however, was a 

non-Jewish husband. 

c. Interfaith Attitudes or Parents and Children 

With one exception , the Jewish parents all conveyed (th rough some 

means or another) that they were against intermarriage or that they at 

least advised their children to marry a Jew. Only Jim Cohen's father 

was so liberal that he emphasized not caring about a person's religion, 

class or race. Like other parents he would point out difficulties, but 

on ly if his son wanted to marry a very religious person or a black 

person. But if Jim st ill wanted to marry, his f ather would support him. 

Jim adopted his father's attitude since he said that it wa s only 

important ror him to find someone that was not too religious. Since Jim 

married someone who was not very religious, his father never had to have 

that discussion with his son, and he r.eacted to the ~iage in 

accordance with hi s philosophy • 
. 

With two exceptions, the Jewish children adopted the ~ttitudes of 

their parents. Just as aost of the parents wanted their children to 

aarry Jews or at least said they preferred it, the children thought it 

was iaportant or at least preferred and expec ted to ■arry a Jew. Susan 
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ruller, however, said that she did not think it was i•portant ror her to 

■arry a Jew. But her parents preferred that she marry a Jew, although 

they were not against intermarriage . 

The reactions or the Jewish parents to the marriage with one 

exception, ranged from happiness, to not being surprised, to expressing 

concern ror the happiness or the marriage because or the difficulties 

the couple will race as e result of coming from two different religious 

backgrounds. Only Randy Crady said her mother •BS not too happy and her 

rather was very upset. He said ~it was the worst day in his life.• 

The Christian parents were far more liberal on the issue of 

intermarriage than were the Jewish parents. In most or the cases, these 

parents never even brought up t he subject or intermarriage as an issue 

and the children never knew their attitudes. Most or the children had 

similar outlooks as their parents. In Chris Denny's case, her parents, 

who were the least liberal, wanted her to marry e Cathol i c but she too 

fe l t it was important to marry a Catholic. A~ong the Christian 

respondents, Chris thought it was important to marry within her faith 

more than any others. The reactions or the parents to the marriage were 

very mild . Host were happy. rew were surprised, one even encouraged 

their son to ask his non-Jewish girlfriend to marry him. Some ex pressed 

concerns ror the welfare or t~e couple. 

Ir we looked only at the attitudes or the Christian parents end 

children, it would seem that they could explain why intermarriages 

occurred. But it takes two to ■arry, and the Jewish attitudes or both 

parents and children were very different on the issue or inter■arriage. 

Obviously, the Jews inter■arried and their less liberal attitudes did 



not prevent them rrom doing so . For these couples, thererore we cannot 

look to inter ra ith attitudes to account ror intermarriage. Nonetheless, 

these attitudes may be helprul in explaining a dirrerent phenomenon as 

we shall see. 

o. Living in Two Faiths 

All the couples interviewed were chosen because they had at least 

one Jewish afrlliation, and or cour se , were also intermarried. 

Therefore, that they do have a Jewish affiliation is not properly 

speaking a •rinding ," but rather it is a "given."• 

Slgniricantly, however, there was an appreciable amount or 

Christian arriliation, observance and 1dentiricat1on. Overall, the 

Jewish ingredient was dominant, but the Christian element was also 

present in pre-marital decision making , wedding plans, religious 

obs ervances, and religious arr111ations. The only area where the 

Christian side did not enter was in the formal upbringing or the child • 
. ~ 
In other areas, these couples were indeed •living in two raiths," but 

there seemed to be a recognition that whatever else could be split in 

two, the child was not one or them. 

All but one or t he ten couples discussed religious issues before 

they were married; some talked about their different religious 

backgrounds even before engagement. Only the Jacksons said that they 

•The intor■ation in Chapter) about those Jewish affiliations are, 
however, findings, since qualitatively there is a wide range of 
involvement with the Jewish community. That is, Jewish affiliation is 
the given. but which atfiliationa, how ■any what kinds and how active 
and welcomed they are in thea are findings. 
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did not discuss the issue, but in this case, Jerry was, perhaps, the 

least identlfed or the Christian spouses. It seeaed as if it wa s 

understood that Judaism would be practiced. Moreover, Jerry is now 

converting to Judaism, but it is not clear whether his interest in even 

studying Judaism goes antedated the wedding. 

One religious issue was discussed and settled prior to every 

couple ' s wedding--t he religion or the children. The Jacksons are 

excluded from this group s ince they both had grown children from 

previous marriages and had no plans to have a child. The Perezes 

decided to ra ise their children Catho l ic if they stayed in South America 

because or the dominance or the surrounding culture . But if they moved 

to the United States, they decided to raise them Jewish since Nora 

identified more closely with Judaism than Rudolph did with Catholicism. 

Rose and David Lance are not planning to have children, and they 

reached this decision before marriage . Ir they did have• child, 

howeve r, they originally decided to raise them Catholic, but David (the 

Catholic partner) announced at the interview that he was willing to 

reconsider the original decision, as a result or his positive encounters 

with the Jewish community . The re~aining seven couples all decided that 

the children would be raised as Jews. No couples decided that they 

would let their children choose . 

Other issues were discussed by the couples prior to marriage and 

they varied fro• couple to couple. Soae couples already ■ade decisions 

about holiday observances, but, or course, in all cases , a decision as 

to the kind or wedding they woul d have was made • 
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There were four Jewish ceremonies in which a rabbi orric1ated, two 

of which were l n synagogues. Two ceremonies were dual religious 1n 

nature in whi ch a rabbi and a priest ofriciated; one cere■ony was 1n a 

church, the other, 1n a hotel. rour other couples chose to have civil 

ceremonies; one had a Protestant minister offi ciate , another obtained a 

Judge, yet another f ound a Jewish Judge and the Perezes had a strictly 

legal cere■ony perrormed by a notary public. 

Most or the couples celebrated a combination or Jewish and 

Christian holidays in their home. We note two exceptions: the rullers 

did celebrate Christian holidays, but only at Bill's parents' home. The 

Perezes observed Jewish celebrations, but always did so at the Temple or 

with friends in their homes. They did, however, celebrate Chr istmas ln 

their own home. The rest or the couples observed both sets or holidays 

in varying degree. Nine couples celebrate Chanukah and seven or them 

re•ember it as the first Jewish ritual that they observed in their own 

home. Many observed the Passover Seder, sometimes going to one, other 

times conducting it in their own homes. rour couples observed Shabbat 

in some way, but only one couple did so with any regularity. Christmas 

and Easter were the Christian holidays observed by the couples. Each 

couple devised their own ways or observing the holidays a nd the rich 

variety or thair practices are recorded in Chapter J. 

Two •ore observations rega~ding holiday observance should be made , 

Often the couple's home was treate~ as a •neutral zone• with Important 

holiday observances being celebrated at the ho■es or the appropriate set 

or parents depending on the holiday. This practice Included J e wish 

holidays, but especially Christian holidays . Ir a couple did have a 
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Christ■as tree, tor examp l e , Christ•as d inne r was still served 

elsewhe r e. Not too ■uch significance , perhaps, should be drawn f rom 

this observation, ror even a■ong in-married couples , the large holiday 

dinner is at the parents• home. Mor eover, one couple did have Christmas 

dinner tor the Christian side of the family. In addition, although 

there was no overwhelming outpouring of Jewi sh expression in any of the 

homes, several or the couples spoke or consciously limiting (or planning 

to limit) Chri s tian holiday observance i n their home or removing 

religious elements from these observances 1n order not to confuse the 

child r en . At the same time , some couples spoke about the importance of 

exposing their Jewish children to the Christian side or the family and 

its ways. 

or all the couples who decided to r aise their children Jewish, all 

were or were still planning to ect on t heir decision. Those wi th 

ch ildren old enough were sending them to religious school and were aware 

that what they practiced or did not practice at home had an impact upon 

their children. Only the Gradys were not sending their child to 

religious school . Only t he Perezes had child ren old enough t or Bat 

Mitzvah, and they chose not to have their daughters go through this life 

cycle event. All the Chri s tian spouses expressed support for their 

Jewish counterpart's efforts to raise the children as Jews. Some felt 

ve ry good about it . Chris Denny had &■bivalent feel ings; s he supported 

Bill \ s effort s and even worried about her inability t o help out (seeing 

it as a ■other's responsibility). But she had feelings or regret over 

not being able to share her own religion t or which she would be well 



qualified, Other Chr istian spouses felt indecisive about not being able 

to hel p teach the children Judai sm. 

Three or the Jewish spouses and one Christian spouse (fflarried t o 

one of these three ) expressed dismay over Hebrew being taught in the 

religious schools. Only Judy o•Brian want ed he r child to learn Hebrew 

and learn about Israel. 

o r co urse all or the couples had formal affiliation with a 

synagogue. Many or the Jews and their Christian spouses were active 

either in the s ynagogue or wi th another Jewish organization . None or 

the couples, however, attended worship services regularly , but all went 

for at least some services as well as other programs. Many or t he 

Je wish spouses selected a synagogue ~1 th their Chr istian spouse's needs 

and feel i ngs in mind. 

Seven or the couples had no church affiliat ion whatsoever. The 

Oennys , Gradys, and La nces were the only couples to be affiliated with a 

church; in all these cases, i t was a Catholic church. The Catholic 

spouses in these couples attended church regularly. The Jewish s pouses 

would attend church with the i r Christian spouses usually on major 

holidays like Christmas and Easter . All t he Christian spouses, in turn, 

would usual l y accompany t heir Jewish spouses when the Jewish spouse 

chose t o attend a service which was usuall y on a holiday. (Evaluation 

or thi s ection is included in t he Conclusion.) 

E. Conclusion 

The religious lifest yles or these ten coup}es f o r• a co■pl ex ■osaic 

of religious pract ices. Even the previous, extensive su■■ary only 

touches upon the ■ain issues , yielding a s tark outline or the ■osal c. 
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For each c ouple (even with all the similarities and basic differences 

noted) has i ts own unique approach to living i n t wo faiths. The subtle 

shadings and deli cate lines are s een in their feelings and attitudes 

about what they do and wh y they have made certain choices. Yet our 

summary is helpful in gaining an overview rrom which to draw what we 

hope are s i gnificant insights. 

As we mentioned in t he Methodology chapter , these couples agreed to 

speak a bout themselves and share their feelings on a personal and 

emotional subject. We assumed, thererore , that these marriages were 

happy, stable and mature. We are not surpr i sed thererore, t o learn that 

all but one couple discussed the is sue or religion and religious 

dir ferences before their marriages. ( The reas ons why one couple th at 

did no t were outlined above,) One res pondent sha red his surprise that 

so many couples just "wing it." None or these couples seemed t o be 

"winging it." Decisions were made with the conscious ef fo rt to bring 

about some desired result . The r e spondents were able to express their 

own reelings and seemed to unders tand how those feelings influenced 

t heir choices. 

further questions and decis ions, howe ver, l ie on the horizon . Life 

does not remain s tillj thei r young children will grow and new decisions 

• ust be made . For e xample , these couples will need to decide the issue 

or the Bar Mitzvah or not to Bar Mit zvah and if so, how so. Only one 

couple in thi s study had older children . Nor, Perez ~truggled with her 

decision as s he weighed the pros and the cons. So too will these 

couples confront this question. Again, church attendance on the part of 

both spouses will need re-e valuation. I f they are raising the childre~ 
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Jewish, should the whole family go to church? In general, despite the 

fact that ■ost of the couples are raising their children as Jews, they 

are certainly exposed close-up to ■uch that is Christian. The 

commitment to raise them Jewish wi ll undergo challenges and underscore 

the need t o ■ake more decisions. 

fortunately, these couples seem to have in place t heir priorities 

and goals that will help them make decisions. for example, as some or 

their young children were Just reaching schooling age, many couples 

spoke or the need to reconsider their religious practices at home. The 

flexibility needed to change custom when circumstances change is vital 

to any marriage, so certainly to intermarriages. The challenge, 

however , is to make changes without alienating either one of the 

spouses . One Catholic husband said he would not mind If he were the 

only Cathol i c in a family of Jews. He might, and certainly others do 

mind. 

The above example is a fitting one for most or our couples. 

Despite the combination of Jewish and Christian practices, the dominant 

religion in most of the marriages was Judaism. This fact ls reflected 

In the couples• dec ision to raise their children as Jews. As the children 

grow older, to meet their needs religiously , the scales may tilt even 

further toward Judaism. But we should ask why Judaism became the 

dominant religion in these marriages. After all, ■ost of the 

respondent~ ca■e from fa■illes where religion played at so■e role i n 

their lives. The answer ■ay lie in the interfaith attitudes of the 

respondents• parents and of the respondents themselves. Tha Jewish 

parents were generally fa r ■ore concerned about inter■arriage than their 
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Ch~istian counterparts. The Jewish parents communicated their attitudes 

■uch ■ore to their children and the children generally adopted their 

parents• concerns despite the fact that they did inter•arry. Moreover, 

the Christian respondents adopted their parents• liberal attitudes or 

general lack or concern. It is these attitudes that may explain why 

Judaism is the dominant religion in these marriages . The Christians may 

have felt less pressure upon entering the intermarriage then their 

Jewish spouses. The Jews, on the other hand , entered with the baggage 

or their own attitudes on intermarriage, their parents• attitudes, the 

Jewish community's position on the issue, and thousands or years or 

Jewish suffering. They may not have entered the marriage, then, with a 

s tron ger religious identity t ha n the Christians , but they may have 

entered with a strong need to live Jewishly and pass their Jewishness 

onto their children . Some Jewis h spouses, in fact , seeffled more 

determined to do so es a result or their intermarriage . They commented 

that it was all up to them to raise their children Jewish. or course, 

it was they who insisted that the children be raised as Jews in the 

first place. This insistence led to Jewish affiliation and observance, 

and therefore made Judaism the dominant religion in most of these 

marriages. 

Despite tha dominance of Judaism in thes e marriages, sometimes this 

dominance was not overwhela1ng . ~oreover, as ■entioned, in aany of the 

■arriages there was •uch or a Christian element 1n their observance, 

affiliation and their attitudes. Jewish children are being raised, but 

they are being raised in an environment that 1s sometimes Christian. 

And often, the environ•ent has no religious content at all , True enough 



that ■any other Jewish families do not lead a rich Jewish lifestyle each 

and every day, but then again, they do not visit the grandparents on 

Christmas for Christmas dinner, or attend Easter Mass. 

No value judgments are implied here, nor should any be aade . This 

description is simply that--a description of a phenomenon that was 

observed in ten marriages. This phenomenon is one of a new Jewi sh 

identity. It is an identity that shares much 1n common wi th the Jewish 

identities or countless other Jews. But this Jewish identity is one 

with Christian shadings. In an interview with Moment magazine Steven M. 

Cohen said, 

because of intermarriage there are more Chanukah 
candles being lit across America today, because 
there are more homes where at least that level of 
Jewish involvement is taking place than there woul d 
have been it the Jews had ■arried each other. There 
may also be more Jews who are living in homes with 
Christmas trees, but there are probably more Jews 
with Chanukah candles and with what they

1
regard as a 

Passover seder because of intermarriage. 

Cohen cited this phenomenon to say that intermarriage may increase Jews 

and decrease Jewishness. I believe my f1ndi~QS regarding ten coupl es 

reinforce Cohen's observation. But I interpret this phenomenon to mean 

that a new Jewish identity ls being forged. This identity is not 

necessarily less Jewish, it i s s imply different and ■ore complex. I 

believe other Jewish affiliated families with intermarried parents have 

similar Jewish identities as well. 

This Jewish identity can only be nurtured in a community willing to 

accept it , Indeed, the fact that eleaents within the Jewish co•■unity 

are accepting inter■arriage , inter■arried couples and their children ••Y 

be the very reason that this Jewish identity is existing at all, No ■ore 
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than Jews could re•ain Jewish without the Jewish community can Jews 

mar ried to non-Jews remain Jewish without the community. Years ago when 

inter■arriers were shunned from society, they ceased being Jewish or 

raising Jewish children. Now the communal response is changing from one 

of re jection to acceptance and even welcome. Intermarried couples are 

responding because if the Jewish partner cared about Judaism , the Je wish 

people and their own identity, that caring never stopped when they met, 

fell in love with and married a non-Jewish pe r son. 

The course for the future must remain on this track . If only 

self-interest drove the communit y to open its doors to the intermarried, 

so be it. But compassion and decency should keep those doors open and 

open them wider. 



Notes 

1steven M. Cohen and Calvin Goldscheider, •Jews More or Less,• 
Moaent, 9, no . 8 (Septeaber 1984), 4J • 
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