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Introduction. 

One cannot but admire the humilitywith which the truly great judge the 

work of their hands. It was no smal) task ·tha·t Solomon Buber set for himself when 

he •sought to edit for publication a critical text o.f the Pesilda de Rab Kahana. 

There can· be no question of the fact that his finished product is a masterful 

piece of work. Nevertheless, one can feel the genulne sincerity of the man from 

the humble manner in which he calls upon his readers to consider his work gen·t.ly; 

with charity. There is something exalting in such humility. 

t Buber used four manuscripts in his work of editing. For his basic text 

he used the manuscript of fl.rurb:i:-Samuol David Luzzatto whose text "was written il:'l 

Safed and edited in ]~gypt". The second manuscript used was that of Rabbi Eliakim 

Carmoly of Fez, Africa& 'I'he third he obtained from the Oxford Library and the 

fourth he borrowed from the collection of de Rossi of Parma (Int:rod. I). In hh 

very copious notes to the text Buber is careful to po:i.nt out wherein the tex·t s 

dif.fe:r. He notes which of the Pesikta are found in the various manuscripts inas ... 

much as not all four contain the same Pesikta. He gives the different readil:'lgs of 

the four manuscripts as well as p.arallel readings from other Midrashic and 'ralmudic 

works. At times he ventures to correc't ·the text on the basis of material outside 

the Pesikta~ usually, hovvever, he is very conservative in emendations and the like. 

Buber's work of editing the Pe6.ikta de Rab Kahana takes on the character 

of an orig£naJ. work inasmuch as until this ed:ttion was published there was none in 

general circulat:i.on. The Pesikta was known to scholars; many of its passages were 

quoted in the Medeval works including those of Saadya, Nathan of Rome, Rashi and 

many others. The Yalkut quotes it extens:i.veJ.y. For a long time many confused this 

Pesikta with the Pesikta Rabb!lr.thi. Buber contends the Rabbathi was edited centur

ies after the Kahana edition. To be exact, he places Rabbathi about 847 C.E., 

whereas the latter was edit,ed about the time of the editing of the Palestinian 

Talmud, between the years 425-500 C.Ji~. While it is difficult to determine the 



exact- date of ·bhe writing of the Pesikta scholars are agreed it is very oJ.d, artd 

stands out as a fundamental work in the whole Midrashic Literature. On the basis 

of this it follows that the editor of Pesik-Ga Rabbathi borrowed from the older 

work the .6ollowing chapters, namely, Nos. 5,6,7,8,18 and the great.er part of No. 4. 

'l'he similarity in some cases and absolute identity in other cases of par~ 

allel passages :l.n the Pesilda de Rab Kahana and other old Midraslj.ic works such as 

Genesis, Leviticus ·and Lamentations Rabbah brings up the problem of priority and 

originality. Buber does not a·l:itempt to trace the sources of the Pesikta material. 

He.,points out parallel passages in other collec·l:i:i.ons but is not always sure which 

is the original. Zunz and Theodor had their opinions in ·!;he ma:tter, but at best 

we can recognize this a difficult and disturbing problem. 

The Pesikta de Rab Kahana is made up of ·l;hj:r.iJy three chapters, three of 

whi eh are the second versions of Nos. 22, 28, and 30. Buber has placed them in 

the collection although in the case of the second version of No. 28, it was found 

only in the Luzzatto manuscript (trext, 185b, note 1). 'l'he second version of No. 30 

was found only in the Oxford manuscript ('rext, J.94b, note l). 'l'he second version 

of No. 22 is found in the Parma and Carmoly manuscripts but not the other two 

(Text, 148b, note 1). Indeed, it is from this division into chapters ( 'f..f09 in 

the singular, and )<J'I? ·o~ in the plural) tha·I:; it derives its name. The approp,date

ness of the name lies in the fact that unlike the Sedarim cycle Midrashim such as 

Ga:aesis Rabbah which has a connecting link throughout the work, in the Pesikta 

there is no link of conneC"l:iion between chapters. Each is built around a signifi

cant occasion in the Kewish calendar, e.g., Shabuoth (No. 12) or Rosh Hashonah 

(No. 23). Buber points out that we may also understand the title Pesikta to in-

"'' dicate "Haphtarahs". Buber points out that Talmud b. Sabbath 116b 11 Pesikta" is 
" 

used as a synonym for 11 Haphtarahs" (Introd. III). Most of the sermons(Nos. 1-6, 

s, 13 ... 22 including a second version, 24-26, and 30 with :i.ts second version)in the 

Pesikta are based on Haphtarah sections taken from either the Pentateuch or Prophets. 

(For complete classification.of the chapters, see Appendix). 

i. 
! ' 



The work is ascribed to Rab Aba bar Kahana whom Buber identifies as the 

first of several Rab Kahana• s. He says run his tntr©dudion: "this first Rab Ka· 

hana was a discipe of Rab; while Hiya lived Kahana came to Palestitie from Baby .. 

lon to study with Rab Jochanan ••• and therehe arranged this Pesikta which is en-

ti.r(JlY a collection of Palest£nian Haggadah. 'l'here is not to be found in it a 

sing;te homily of the Babylonian sages" (IV). Buber ~oes on to say that the name 
,/. 

of Kahana is associated with this Pesikta because in its original state H con ... ! ' 

sisted of the twelve Haphtarahs beginning with No. 13, namely Nos. 13-22,· 24·, 25. 

No. 13 has as its first words, n /ID x Jn:::;> "\::i. )<, ::i.x \ , "R. Aba b. Kahana opens with 

the verse", etc. 'l'he work comes, thus, to be ascribed to Rab Aba b. Kaha~s pen. 

It was a common thing for the volume i;o be associated with the opening words or 

the first speaker, as, e.g., Genesis Rabbah is known as ivddrash of Oshaiya and 

Song of Songs Rabbah is known as Midrash Hazisa, for in both cases these are the 

opening words. Hence the name, Pesikta de Rab Kahana. 

In Buber's edi +.ion the order of' the chapters follows that of the Oxford 

and Luzzatto manuscripts. However, in the Carmoly manuscript the opening chapter 

is Chap-her 13 of the Buber edition. 

The Pesikta maint"c:1ins throughout its pages a high standard of homUe·l;ic 

treatment. The inherent interest of the material is heightened by the es.cellent 

form in which i't; is presented. Both the form and the material serve as the basis 

for this study. We turn now to a consideration of ·!;he form or sta·t.e of the Pesikta 

sermon, and to a presentation of the outstanding statements shedding light or1 the 

rabbinic concepts. 

-~·~'':•'-



4. 

Chapter One. 

The State of the Sermon in the Pesikta. 

'l'h9/(;1assic Midrashic literature consUtutes a great portion of the hom

iletic literature of the Jew. Interpreta·l;ion along homiletic lines is remarkably 

characteristj.c of Jewish study. Quite naturally does this seem to grow out of ·!;he 

predomina-f;ing concept of an ever-developing Torah. In order to develop; t it fol

lows, Torah is constantly being interpreted and reintl9rpreted with the passing of' 

lhh)-. generations. From tho basic law Torah grew into the large body of oral trad-

i tion wh1.ch in time assumed written form. In the main this tradition developed 

along two lines; the Halakic or legal, and the Haggadic or ethical, religious and 

homiletic. The Hal.ttkic includes the M1shna:lc works, the Talmudim - sections of 

which are Haggadic - and the Halakic Midrashim. '.['he Haggadic is to be i'ound mainly 

in the Haggadic Midrashim such as Genesis and Lamentations Rabbah as well as the 

subject of our study, the Pesikta de Rab Kahana. 

The distinction must be drawn at the outset be·tween two ·types of Haggadic 

Mj.drashim, the exegetic and the homiletic. Such a work as Genesis Rabbah is exe .. 

getic. Its mateirie.l is arranged as a running commentary upon the entire text 0£ 

Genesis. 'rhe work is divided into one hundred parashas or paragraphs, each of 

which ie: again divided into many sections. The text of Genesis provides the basis 

for interpretation and discussion. 

The homiletic Midrashim do not follow the text of a book as a runnllng 

commentary. They "deal in separu:~e homilies with certain passages, generally the 

beginnings of the lessons. These lessons are either the pericopes of the Pent-

ateuch divided according to the three year cycle reading as customary in Palestine ••• 

or the Pentateuohal or prophetic sections as assigned in accordance with the Pesik-

ta cycle to the various feast days and special Sabbaths •••• These may be called 

respectively as sedarim homilies and as pesikta homilies 11 (J.E. 8:552-3). The 

sedarim homilies include such works as the Tanchuma Midre.shim, Leviticus Rabbah, 



Deuteronomy Rabbah, etc. The p·esild;a homilies :i.nclude Pesikta de Rab Kahana and 

Pesikta Re.bbathi. 

Our problem narrows itself down to a characterization of the homilies 

deve1oped in the Pesikta. In ·the modern homily or sermon we have a form in which 

there are the following elements; introduction or exordium, statement of' the text 

and explanation, thesis or proposition and the di visions of the proposition, the 

recapttualtion, appeal and conclusion. The Pesikta sermons do not prestrnt so 

s·tudj.~d a form as does ·the modern sermon. But many of the above mentioned elements, 

if not all of them, are used in the various sermons. 

The sermons may be said to have introductions which give a setting for 

the text if we consider the opening pro em as an introduction. Ordinarily, in 

connection with the basic tex·t some o·t.her text is introduced, elaborated upon and 

finally the discussion is brought around to end with a ste:bement as applied to 

the Pisga text. Strictly speaking the proem j_s no introduction in our modern use 

of that term but is i tseJ.£ one of the several homilies that go to make up the Posik~ 

ta. 

The texts are very much in evidence. Either the basic text, on which the 

entire Pi ska rests, or some extraneous text serves to inspire a homily. The text 

is explained by several devices of exegesis. There is literal exegesis, as for 

example,-"~'>'·~ IP .D'f 'l'l'l" 1 ~:>"-1 .ot•).., ;11[)fl J\b.:> ,J:JI'~, "on the day that Moses finished" etc., 

(which means, :t.nterpreting) "on the day when the evil spirits were dest:Oyed out of 

the world" (Text·, 6b). The meaning of the text is at times applied to some indi-

vidual or incident, e.g., )11'!)')1.:i.. Y..>f "IJ\!l Ji(.J 1Jn
1
"I, "R. Hanina interprets the verse 

(Proverbs 28 i 22) to apply to Ephronu ( 95a). Another means of explanation commonly 

used is the analogy by such phrases asjhHlhlll, "it is comparable to a king", and ?~ 10 ~ 
"it is applied. to a king". Strictly speaking, the analogy serves usual)'y as both 

explanation and derived homily. Still another form of explanation is the direct 

meanj.ng of the text. 

Corresponding to the thesis or proposition of the modern se~mon there is 

. I 

., 
I 
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a type of proposition in the Pesikta. It is not stated in so many words bili.t it 

is implied. 'I'he fact that many of the Pesikta are not unified as to thought con-

tent or ideas necessarily militates against a clearly defined statement otl the 

proposition. In such Pesikta as Lhose dedicated to Rosh Hashonah, Sabbath of Re-

pentance ancl Yorn Kipir there is unity in the contents, yet there is no clearly 
'" 

stated proposition which might stand out as thesis of the chapter. The reader, if 

he desires, can make a proposition out ofthe summary statement of the phases of 

the subject as they are discussed in the particular chaptere Possibly it was this 

absence of a cl.early defined proposition which made for the J.ack of unity char act-

eristic of most of the chapters. 

I~ the Pesikta there are present the divisions of the thought as seen in 

the modern sermon. The Piska is made up of several divisions or individual horn-

ilies which serve to define, interpret and enlarge upon the su'bject at hand •. 'r116 

homm1ies are of' tw·o kind£:; 1) ·those built up as interpretations of the basic text 

of the Piska; and 2) those based on the extraneous texts. The latter serve to en-

large upon the subject of the Pi ska text, and are linked with it through interpre,.. 

tation. This second group of homilies is known as the proems. 

The basic text is usually submitted to direct interpretation; it may be 

used in connection with an analogy. In one instance we find the story contained 

in the scriptural text retold in such a way as to supp.ly certain information which 

clears up the story of the text (ll3a-b). Again, there is often introduced into 

the 'text some incident, the import of which contributes to the discussion at hand. 

Such incidents are introduced by the formulae, ilib:J Vi and XY.l ~7 (137a; 143a-b; 155a-b). 

Such incidents do not always add to the homiletic content; most of them are Halak:i.c 

in character. Their usage is common in the 'l'almudim. 

In most of the Pesikta the basic text and its direct interpretation occupy 

less space when compared with the amount of material based on the pro em texts. 

s·trangely enough, the pro em material seems to off er greater opportunities for horn-

ili ti zation. The ecli tor uses the pro em to better advante.ge as homily than he does 

the basic text. 
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7. 

The proem is buil·li upon e. text extraneous to the text of the indivi-

dual Piska. It enters quite naturally into the Piska. The text is quoted, in-

terpreted, explained, homilitized and in the end linked with the basic text. The 

proern may be a simple st.D_temen·t in connection with its text or it may be made com-

plex by the addition of quote.tions and analogies or parables. But however simple 

or complex, it is alvmys linked up with the -basic text. 

Of' all the formulas used for the introduction of the proemial text, the 

I 

most common is: flJl!> ... "', "Rabbi ••••• opens"(with the verse, etc.). :?~xamples of 
' 

this introduction may be found on aJ.moS'li every page of the Pesikta. Ano·l;h:r intro-

dudion begins with: JJ11 ... '-i, uRabbi •••• interprets" (16:3b). Other introcluctor::.' 

" formulae are:-r j11'!: :i..'J\=>1 X1i1 ~nn, "this is J.iko that which is written";:::t.'./l::i-r, 
11

:1.-t 

is written"'; and 1"'l
1Cbs.,, ::i.JV'i:>ll "ir:·d.•"1 i1~, "this is what scripture says". _Such proems 

are anonymously quoted. In many instances -!;he proemial text immediately follows 

some portion of the basic text without any introductory phrase (lOa). 

Aside from homilies based on the proomial texts, the proems often draw 

on other sources for their added contents. Often Tannaitic statements are intro-

duced into proems. Most of these statements base their comments o;V' scriptural 
/ 

proof (54b; 63b; 28b). Mishnaic statements (which Buber identifies in his notes) 

find a place in the proems. They are introduced by the formula: IJ'.JJ1 /t'l.n or 

I ti,r. \.l' Jll 7 ( 40a; 37b). li'olklod.stic tales and history are used to advantage, as, 

for example, those of Alexancler the Great ( 7 4a). In the complex pro ems a common 

form of organizing material is under the so-called "second interpretation•; 11'\>\ i :::i.:r. 

There. are tvJO types of the "second interpnJtation 11
• 1) It is applied to another 

individual of the same group, e.g., Job 5:5 is applied in the same interpretation 

to Nimrod, Pharaoh, S:i.hon and Og, etc. ('70a-b). 2) It is a.pplied to a genuine 

second interpretation, a different in-terpretation. Thus,-y~l'.'1.-r ID--rn::i..., is inter-

preted as meaning the month which is filled with food. and provisions; a second 

interpretation is that H's a month of vows, because Abraham fulfilled his vow 

L
J 

' 
' 
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8. 

to God, God will be merciful to Israel (154a). 

'l'o sum up. The di vi el.ions in the thought in the Pesikta are embod.i~d in 

the homilies based on the Piska texts and the proemial material in the proems. 

There is no recapitual tion~ in the Pesikta homilies. It is obviotlfJ that 

the individual Piska is a collection of homilies. To attempt a summary statement 

would entail too much repartition inasmuch as the style of the hom:i.ly is unadorned 

with much amplification as is the modern sermon. Hence there is no need for boil-

ing down the material and recapitulation. 

T!1ere is no formal appeal; if it appears at all, it is contained in the 

thought itself. The fact that most of the homilies had been spoken years and even 

centuries before their editing no doubt accounts for the absence of the formal 

appeal. The same may be said about a formal conclusion; there is none in the Pesikta. 

'I'he sermon in the Pesikta does have a defitlite form. Its homilies are 

well put and worthy of imitation for their conciseness, clearness ancl poignancy. 

Although it is among the firs-t of the homiletic M.i.drashim, the Pesikta sho'.'llS a 

fine homiletic development. It is well tha:i; it continue to serve as a sourcebook 

for the preacher. 
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Cha pt er Two. 
Rabbinic Cohcep·l;s in the Pesikta. 

The l}esikta may serve as one of the source books for rabbinic concepts. 

Along with the other Haggadic writings the Pesikta adds its contribution to what 

the rabl)is were thinkine; and saying. They wrote no theological dissertations, 

although they were theologians; they formulated no philosophies of Judaism or 

Jewish History although they were keen students of Judaism~ In short, it is 

from their collected utterances that we can make out some organization of ideas 

and conce.pts. In the Pesikta these s·tatements group then1sel ves under the fol-

lovdng topics: God; Israel the Chosen One; 'rorah, Commandments and Ethical Pre-

cepts; the problem of Godd and Jijvil, embradng Righteousness, Ev:U, Repentance, 

' 
Prayer, Retribution and the Future World; and, Israel and the nations, Rome. 

To these topics may be added a summary topic of bits of varied information which 

the rabbis offer in the course of their homilies. 

God. 

The person of God offers no difficulties to the rabbis. ll!e is one. 

Al thoue;h he a:ppeared in many forms ·to Israel, as a warrior at the Sea, as teacher 

in "Daniel", Md as scribe at Sinai, yet Israel is to remember that God is one 

(109b). As a teacher God appears in different moods; vrhen teachin2: Bible He is 

angry, He is complacent for I(ishna, scintillating for Talmud and light-hee.rted 

for Agada. Nevertheless, God is one (llOa). Indeed, even at Sinai where each in-

di vi dual thought God spoke to him personally, here also God :ts one. The analogy 

is drawn of the manna which tasted differently to the babies, the youths and the 

old men, yet it was the same marma. So it was the one God who spoke at Sinai 

(llOa). God is everywhere aJ.thou(;';h He is one. He is to be found in the humble 
tt..'-

thorn-bush or fiE or carob trees; even in the backside of Parochas His Presence I\ 

is there (2b). He fillB the world, yet His person is not exhausted. E:ven as the 

sea fills the cave on the sea shore with its we.ters fitnd does not miso their bulk, 

so God fills the "tent of meetine;" and the wbole ,,_,orld (2b). It is indeed, re-
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markable that God who is so gr·eat as to fill the world can squeeze His presence 

r into.this "tent of meeting" (20a). 

God, unlike man, doesn't depend on food and drink for sustinence (57b). 

Indeed, vrere Israel to attempt to feed Him by sacrifices, no amount really could 

satisfy Hirn; hence, He requires only one animal in the morn1.ng and evening ( 20a) .. 

At that He delights only in the odor of the sacrifice ( 60a). 

God's work is without parallel. The task of pairing off the mated 

couples of the world is an example of his perfect craf-tsnmnship (llb-12a). Be-

cause of His great favors to man, man should look to God and draw close to Him. 

If man e;ives God an opening with the space of but a needle's eye, God will allow 

man to enter into His presence throur;h an opening laq:;e enough for the"tent of ' 

meeting" (46b-47a). As a matter of fact, man needs God for his vine and ol:i.ve 

but God doesn't need man (57b). God, in spite of man's forgetting God, looks 

out for man (26a). In the end, man and God should never forget each other (13lb). 'i 
'I 

From such a perfect union only happiness can result. Of all men, those closest 

'o Goel are the Levite, the stranger, the orphan mid the widow (lOOa). Beloved 

of God also is one ~10 teaches little children (180a). 

Not all men are righteous and God must enter into judgment with them. 

If He were to be absolutely strict in justice there would be no world for man 

could not stand up under such rie;orous treatment (125a-b). God does become 

angry with men when they are suspicious of Him (116b), but He doesn •t perman-

ently forsake man (134a-b) nor does He punish by a complete and final punish-

ment. As, for example, in the case of the tribes of Israel: first he exiled 

the ten tribes and later the rema:i.ning two so that they might comfort each 

other (126b). God's mercy is extended to the underdog, to the pursued. Hence, 

He sided with Joseph against his brothers, and with Israel against the nations 

(76a-b). God does judge man in His two attributes of justice and mercy. Or-

dinariJ.y He sits in the seat of justice, but on Rosh Hashonah at the sound of 
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·!;he Shofar He moves to the seat of mercy (151b). l!'undamen tally, God is merciful, 

seeking the repentance of the sinner and not his death. 

!srael, ·the Chosen Nation. , 

Gud's favor rests upon lsrae1, His Chosen One. No other nation has re-

ceived such favors from God's hands; the use of the strong arm, plagues, a split 

sea, manna, quail, the Torah; and to Israel alone did Lfod appear arrayed in the 

clouds of glory (125a). Israel held such a place in God's eyes that He went in-

to exile vdth His p~ople, buth into .l!lgypt (8?a) and J:labylon (113b; lr!Ob) where 

He comforted them._ He reversed the natural way of the world when leading them 

from ];gypt. He exchanged places witn tnem and let them play master the while 

t; He acted as pupil. ln this capacity He served .Lsrael by carrying a lantern to 

light the way, washed and clothed lsrael, carried him and watched while he slept 

(tl4a-b). 

.Lsrael has become unique in the eyes of the world. He is specially 

marked by circumcision, hair-cutting and the fringes on his talith (Bb;l25a). 

in agricu.L,ture, his ways are different: in plowing, sowing, 'reaping, taking 

Omer, threshing, on tne flail.Lng floor and winepress Israel does things in a 

special marmer (46a). His calendation is by the moon; other people follow 

the sun (42b). Other na:tfons have no horn like the Shofar which Israel uses 
," 

·to call on God; 'their horns are used for such evil purposes as war (125a). 

Iara.el 0 s chief merit lay in its acceptance of the Torah. God peddled 

the Torah around to the nations bui; they wouldn't t~:tke it. Israel didn 1 t hes

itate at the offer (186a). One of the rabbi's says Israel '.Vas per feet when it 
~ 

received the Torah; all those who had been blind, limping and deaf were made , 

whole before the 'I'orah was given (106b-107a). Elsewhere we are told Israel 

had to recuperate from the ill effects of Egyptian slavery before they could 

re-ceive the Torah, so they \'mild until the third month (10lb-l02a). Lest Is-

rael be suspicious of God's power over the Torah and say that if it hadn 1 ·t 
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been for Jethro, Israel would not have had the Torah, therefore we are told God 

and not .Tethro r;ave the Torah (Bx. 21:1) (104a). Vle are also told Je-Uiro was sent 

away by Moses because inasmuch as Jethro had not shared Israel's Egyptian suf-

faring he could not appreciate the Torah (106a). 

Israel's reward for ac eepting the Torah was doubled. R. Simon says it 

was foreseen that the other mttions would not accept H but it was Hfered to 

them in order to double Israel's reward (43b). 

Sinai marked the fusion of the earthly and spiritual forces. For after 

tho Torah was given God carc1e down to earth and lf:o sos ascended to heaven (105a). 

Tho @Ji}hbis actually pfoturecl this event as tlH; narria;;e botweon God and Israel 

(173b). It is pointed out lJy n.. Oshaiya that Israel had to wait three months 

before marriae;e to God he cause of the restrj_ction forbidding nmrriage to a pros-

elyte, who was captured and freed, until three months have passed. fio Israel 

who were "gerim11 in Egypt, who were captured and freed, had to wait three months 

(106a). Another rabbi.$ is of the opinion that Goel and Israel be cane twins at 

Sinai; and just as one twin can fe81 the headache of the other, so God suffers 

with J;srael (Ps.68:9)(47a). 

Israel upholds its encl of the contract by honoring God, even to the 

point of honoring Him with his voice in reciting the Shema, or by pr(:lServinz his 

chastity\97a). '11he .Tewish child honors God. At birth he is circumcized, and if 

he is the first born, he is redeemedj when he grows up he goes to the House of 

Study and later joins the congregation. Not so the non.:Jewish child who wastes 

his time at the drcus and the theatre (190a-b). 

The Ta'bernacle, the '.!.'emple and the Synagogue all serve as a meeting place 

for conver~ie between God and Israel (2a). The 'T'abernacld was no ordinary house, 

it took its pattern from heaven ( 4b) and with :i.ts establishment was founded the 

earth (5b-6a). As for the Synagogue, we are told that so long as Israel's sons 

·- .1, "-' '"' _, rae c n · .n1,_e enter the House of Assembly· and the House of f1·tuc1 v, so lent• "1°11 J"s 1 o tJ' ' 
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arid God 1 s glory stand by them ( 48b-49a). Ii:1rael' s rir;hteousness, al.so, will 

continue to serve as a redeeming factor (47b). Like an obedient, loving child 

Israel protesi.•s its affection for God, saying, "I am asleep in the T:ezyi!Jle, but 

! am awake in the synagogues and schools; I sleep as regards sacrifices, but I 

am awake in the commandments and deeds af goodness; I may be unaware of the com-

mandments blrt my heart is awake to do them; I am unaware of ·the end of days, but 

my heart beats for the redemption; J. may be asleep as to the redemption, but surely 

God's heart :i.s awake to redeomus 11 (46e.-b). 

It is because of such a faith in Him thai God cherishes Israel. As a 

king cherishes the garment w:lth which he began his rule, so does God cherish Israel 

(lGb). Upon His servants He })laces the responsibility of looldnc out for Israel 

(~6a). '.fi:ven as the famed woman of valor (Prov. 31) seeks things for her house-

hold from her husband, so Moses and the pro:phets approach God in Israel's behalf, 

and God grants their wishes (lOla). 

Israel merited to be redeemed from Egypt for four reasons, because they 

did n6t change ·their names or their language, they were not slanderous or gossipy 

and they remained sexually pure (83b). Such righteousness has not always marked 

Israel's conduct. Indeed, comp1~in the rabbis, Israel often left the Torah and 

nm.inta:i.ned a faHe distanice from God; Israel bla::nes Goel unvfittingly even as a 
....... ~~"-

patient criticizes the doctor although he does not follow his advice (1J.8a-b). 

Certainly Israel has sinned (26b), particularly in that it has denied to God the 

recognition due Him for His marvelous 1nork for Israel (2lb). rt was Ifn-ael's 

loss that it gave aller;iance to the e;olclen calf. God actually changed things, 

for He said, "verily like men, ye shall die 11 (Ps.82:7)(37a). Israel galned such 

.a bad name that in comparison with the harlot Rohal) (,Toshua 2), the harlo·t is far 

superior (lli..b). Essentially, lsrE'.cl' s trouble is that it is aniation o:l complainers. 

!dam complained aftor he had his helpmate; .Tacob com1ila:i.11ed after Joseph rose to 

the rule of Egypt; Israel complained. ac;E1.inst tho manna :tn the desert; and Zion, 

I 

i 
Ir 
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too, complains although God is destined to destroy Ro~e (13la). n. Aha says 

that Israel neorls j;lOvert~r to 1Je repentant (117a). 

But Israel will not rest in its sinful condition, it ~ill be saved by 

th,e ram, sy111boJ_:i.c,, of AbrahD_::1' s c;oodno~rn (154b). (}od will never forsake Israel 

but will alwr;).YS become reconcilecl (129b-J.30a). Yoreover, Isrr::iel' s good deeds re

d bound to its ~redit (133b-134a). 'J'he essenticJ. :nercJ' in Goel.' s person will in the 

end provide Israel with an escarle from its sins; for I21':ctel, God changes from the 

seat of strict justice ·co the sea-I:. of mercy (36b). But whether t;ood or bad, Israel 

is al~ays God's people. ~he analogy is drawn of a fnrmer who rents some of his 

land on shares. V/hen the tenant brinc;s his ;-18_roter's sh2.re, if' the wine is good, 

he speaks of the good wine fror'l "r11y 11 vineyard; if it is not e;ood, he speaks of 

tl:e poor wine from "your" vineyard. So Gl)d ce.lled Isr11.el 
11

rny
11 

people when He 

broi.:e;ht them out of Ti!s:r:1t, but when they sinned with the calf, he s::_1oke to J''.oses 

of 11 his" lleo~1le. Moses, hov.•ever, insists tlmt Israel is ahn:1_ys God's people, 

whether e;ood or bad (128b). It is well that IBrael J.O·)k to God for Ile is its 

lis;ht. '!'he analogy is given of a traveller on the road at dusk. 0ne p:rnser-by 

gives hio a light but it :Ls extine;uishecl.. 'l'he same thhit: happens witll a second 

passerby. The traveller decides to m·i~ for the morning. So with Israel now 

that it has J.eft Pc:-,lestine. ".'he lightr3 of Poses DX!d Solomon are extinguished. 

Israel must 1'1ait for the ligl1·!:, of tbe Lo1·d (14'18.-b,. And Isr?el can rest, s_ssured d ) 
of God's watchfulness and care. 

Israel and the 'J'oro.h. 
". 

The rabbis T'lake no nttempt to define the term, 'l'orah. By the tir:ie the 

Pesikta was com:,J.eted T'Jrah ha<l cone to mean the oral 1:1.nd the written ilrn, })rac-

-t;ice, custom, and tradition. 
'T'he concept of rror2.h had -tP.ken its n]a ce amom' tb e ·' ,_,. "-..,,/. 

primary consj.derations of Jewish life. In a word, Torah ViD.fl r"1-od' s word echoing 

down through the centuries, recurrin~ in each generation, governing the lives of 

all Jevrs. Eence, its i1~1portance. 
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The '11orah, it is noted, vms given in the wilderness, nnd like the wild-

erness its rewards are endless (107a). There can he no such thinr; 8.s neglect of 

the 'T'orah, for each day a Bas lCol e;oes forth nnd cries, 11 1•coe unto those men who 

disree;ard rrorah" (12la). God pardons idolatry, incest r:md T'lUrder but not nee;lect 

., of or despis:Ln8 the 'f'orah. (VJ.Ob-12la). One should study Torah for its own sake, 

11 1' shma 11 , but even if you r-1.o not study 0 1' sh man, from your study you will come 

to study :Lt ~n this way (12la). The rab1Jis e;o so far as to say that you can for-

sake God but never the Torah; it follows that study will lead back to God (12la). 

'T'he Torah, hoary with ac;e, should alwa~rs be as new in J'our eyes, even as the 

king's decree (102a). 

There are many revnrds that follow in the p1:1,th Jf study. R. 'J'anchuma 

tells of a certain bachelor who paid the cost of hiring scribes and teachers for 

;the young. God said that it war-; incumbent upon Him to repay such a man. He re-

warded him with a saon (75a-h), Study brings happ:Lness, say the rabbis (179b). 

R. Samuel b. N9.chm~m says it serves man as a suit of armor, for it protects you 

if you find your needs through its use. He goes on to sRy it is a two edged 

sword, the oral and the written law (1o:fa-b). Learning lightens the heart and 

soul of man, it lights up his face (37b-38a). When asked the question, in what 

walk of life it is to be found, Torah answers, "the way of the righteous''· (103a) 

Torah serves to comfort Israel in its troubles. Rome beckons to Israel to enter 

into Roman life, to assimilate and thereby to forget its troubles as a landless 

people. Bu-t the promises of the Torah are enough to comfort Israel and to keep 

it true to Gud (139b). The practical vaJ.nc-i of Torah is that among' other things 

it teachos good farming (98b). The greatest value of 'Porah is that so long as 

it is studied and revered, Israel will be r;uarcled from destruction. Commenting 

on the verse from Gonesis 27:22, "the voice of Jacob", R. Ahab. Kahana says, "so 

long as the voice of Jacob chirps in the Houses of Study and Assembly the hands 

will not be nthe hands of Esau 11 (12la). '1'he rabbis felt that so long as Israel 

__________________ ___,.. __________ .. 
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keeps up its study of Torah, Rome will never w:i.pe out Israel. Such, then, are 

the rewards for study. 

For lack of study or improper study and teaching, there is punish-

ment. A bit of realis~ is seen in the statement that a certain R. Jacob sub-

-.- mitted to stripes for improper teachine;, v•hen R. Ifo.g;;;si pointed out his errors. 

Far more serious, however, is the evil that results from neglect of the law. 

Pi.s the rabbis put it, lsre.el is paying taxes to Rome without gett:i.ne; any bread 
i 

~n return because it was not satisfied with the bread of the Torah (178a). 
I' 

'.!'here is a tradition that Vespasian destroyed four hundred eighty schools that 

were located in Jerusalem (12lb-1:;;;a). It Ym.s recognized, of course, that per-

secution prevents proper study. R. Isaac tells us that when the peruta was 

plentiful men wanted to hear such serious study a.s Mishna and Talmud, but now 

that it is not so good inasmuch as the government is responsible for suffering, 

men care to listen only to a l1iikra and Agada (l.Olb). On the whole, in 'l'orah 

lsrael has a helping hand and a guide. 1f Israel but guards it closely he 

will be safe, he will prosper. 

'l'he Commandments - M.itzvoth. 

'l'he practical applicc'.ticin of 'I'orail to Jewish life is to be found in 

the commandmen-ts, the ~.dtzvoth, which have much to du in the ree;ulation of Jew-

ish lite. .Lt is out of the body of Torah that these laws, practices and pre-

ceFts grow. 

V(e learn of the source whence many of the commandments came into be-

ing. Thus, for example, we learn that God proved His justice to lsrael when 

they were in Egypt and without comr:mndments by giving them the commands of the 

Pascbal lamb and circumcision ( 6:-3a- b). 'l'he customs and practices man observes 

are in reality but thanksgivin~ uffers fur ~ad's goodness. Thus, man praises 

God because he has been given a son, and so un for tne tzisis (fringes), the 

mezuzah, the rail about the roof uf the house, the suldrnh, sett:L:ng aside of 



"Peahn, t11e tithes and sacrifices. Were it not for Gudis goodness in giving us 

these things we should not r1ave tne 0:1purtunity uf_ shuwinr; uur appreciatJ.on (75b). 

The practice or having three men before i,ue ark in the recitation of 

the Shema is derived from the fact that Moses, Aaron and Hur went up to the top 

-:. of the hill (Ex. 17:10) (22a). There is nothing difficult about fu.lfj.J.ling the 

recitation of the Shema, but as we are told in Deutl3ronomy, "when thou sit test 

in thy house, when thou walk est by the way" etc. (77a-b). The three :priestly 

tithes were set aside by the three patriarchs; Abrahe.m the Terumah (Gen. 14: 22), 

Isaac the second (Gen 26:12), and Jacob the first (Gen 28:22)(98a). 

Rabban Gamlial was asked by a non-Jew if there was not a great deal 

of magic in the ritual of the Red Heifer (Num 19:2). He put the fellow off 

with some sort of argument but when his disciples cornered him, and asked for 

a real explanation, he admitted that the dead do not make unclean, nor do the 

waters used make clean. But H is a commandment and is to be followed (40a-b). 

Israel should observe the commandment to dwell in the sukkah because 

God's Glory surrounded Israel as a sukkah when Israel came forth from Egypt, 

because God had Israel dwell in them in the desert, and because it serves as a 

symbol for going info the Babylonian exile (188b). Many commands have been 

given in order to offset evil deeds. F'or haughty eyes, place the phylacteries 

between the eyes; for murder of the innocent, place the phylacteries oti the 

han~l; to off set the lying tongue there is the command to tea.ch God's word. to 

the children; for the gossiper, write the ten co~nands on the heart; to stop 

their being liars Israel :is mado God's rrHnesses; the trouble-maker is told to 

pursue peace and seek it; a cure for lewdness should be circumcision which 

serves as a warning (J.7'.ia). 

Development in the body of laws and customs is to be seen in tbe two 

following instances. A story is told in illustration of the fact tlw_t a div
rov ie.M..'jl!.O..\/j 

orce may be had after the married cou;;ile have lived in Y:::dlock without having /\ 

.. a child. 'Jhen this particular couple cnrne to ben Yochai for a divorce, he 
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told them to celebrate it as they h1:1cl their nm.rrie.ge. '!'hey do, tlrn husband gets 

drunk and tJ,e wife takes him to her father's horne inasmuch as he f;aicl that she 

" l , _ u _ . en -· o c ·iai, on iear ing..,, _is, might have an1Jrthing J.·n t.ho 11ous"' tt1,, .... ~ sl1e deq1' re·c'1. B v l · 1 · th· 

prayed and God sent a child to the wHo (147a). We also find a criticism against 

the ill-repute with which intermarriage is hold. Tho ci.nalogy is made of the king 

"' 
who drivi:rn his wife out of their home. She is unaccepted at the doors of her 

neighbors with whom she was not allowed to fraternize by order of the king. So 

argue the n~.bbis. God had commanded Isn1el to have nothing to do witL its neigh-

bors and now that it is exiled arnong the:n, the~r will h8.ve nothing to do with 

Israel (138b). 

If Israel is wise it will follow the cormnandmerl"lis i.t has been given, 

·~ for· -~ t means prosperity. The necessary things of J. :i.fe will be theirs. We are 

tolcl that the sacfif:i.cial offerhigs serve as intercessor for rain ~19lb). So 

also does circumcision and the Sabbrd;h. "If there reFJaiued to Israel these two 

commands alone, it would be enou;jh to Plake them H'ler:H the n~.i11 11 
(192a). For the 

sume reason does Israel pour libations on Succoth, to insure the rain (193b). If 

one follows the laVJ of tithing, his crOIJS vrill be ~ood. Indeed, vie o.re told that 

failure to tithe will mean that in the end your land will f9.11 into Rome's hands 

(lOOa). On the other hand failure to tithe v;ill hold back the necGssary rains 

( 5b). T"' you perform the ceremony of wavi,,g the OE1er you will be e.ble to make 
.. -! 

null the dostfuctive winds and the untimely dews (70b-7la). It is to our benefit 

to keep the com1TI2.ndment of the sukkah beco.use in the future tir1e when the sun is 

" - taken out of its sh e:~.th out of the second expanse, the \'licked w:Lll burn but the 

r<i..ghteous will be lJrotected by the suklrnh which Goel will rnakc for them (186a··b) 

For all that we are required to do and to give to God it is but a small return 

for the multiplicity of f1wo1·s u'.dch Goel riestows upon us. Says n. Janai: men 

go to a lot of ·kouble wHh a litre of meat before they are ready to cook it; 

on the other hand, whHe man slec,ps, God blowG with Pie wind, brings on the 
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clouds, brinGs down the rain, spre~vls dow and sends ur1 the shoots and fattens the 

f'ruits, and for all t'riis we give God but an Or1er as our offerhi3. It is small 
/j) 

onoueh (69a). 

there is enou[;h evidence to show that Is re.el does not ke c:J? the ten 

comrnandments, rmch less all the otlier obJ.i[:;£i.tions which lmve put upon them. 

Jeremiah complains to God of Isr~>..el's ne2;li[~ence in keepinr;; the Dece.loc;ue (112b). 

Althouch the sacrifices hnve been abandoned it does not nean that we ~re to stop 

~ studyine; them ( 60b). If vrn fail to obey the conrn2.11dB we rcre sure to come to 

c;rief. For thus sa~; s R. Bc;.112.i in Puna Is ne.me: \'.1hen you f.!f)O a zenendion 1uhose 

measures are false, be sure that the ;::overn:nent vrill pun:J.sh tbem and take av!B.y 

their property (24b-?.5a). Those who are dishonest in that they plate silver 

co.ins will find their mone~' buying 1%'.tered wine (122b). Bribery, a.lthough we 

are commanded not to inclnlr;e, vm.s a part of Jewish life. The proverb, "the 

ass of ~old has upset the silver menorah" is descriptive of the practice of 

givine c;ifts to jud[>;es. The best c;iver was always the v-.d.rmer (12;fo-12~3a). To 

fulfill the commanaof obtrdnine; a lulab for Succoth, we are to1cl to buy, not 

to steal our lulab. A story is told illustrative of the evil conse~uences 

that befall such a miscreant. The lulab instead of beinz our advocate before 

G-od, the Jude;e, will beco:1e our s.ccuser (188a-b). 

Hence, we r1ay o1Jserve that cor1r1andment.s are an imporfa=i.nt factor in the 

J.ife of the .Tew. They ::irovide him v1ith the material for man~r of his custoras 

and religious practices; they serve also as moral precepts and ethical doc-

trine. From the day of birth to the very door of death they are in evidence. 

It must have been \'Ii th a er eat :110e.sure of relief th<0 t the rabbis said that the 

Jew is free of Mitzvoth in death (200b). 

Ethical Precepts. 

'l'ho Habbis have rn8_ny su:::;gcstions to offer for nr.n'B proper conduct in 

o.ddition to the prescribed corrmmndo. Their words of wisdo:'1 are couched in a 



20. 

; .~· .. 

···~: variety of forms. They tell us that 'lvhen WG :~re trying to Ernpm·2te the e;ood and 

the bad we c<:m go about it in two wrtyf3. When you pick out the bad from the good 

you discard the bad; but when you pick out the good, you return again to make a 

1 second selection of those that Bre [OOd (4Ga). Again, we learn that a wicked 

son or bad pupil causes the eyes of his aged father to grov1 dirn; the example is 

taken from the case of Isaac and Rsau. It may be implied that a good son serves 

as e-;?es for his old father (?.3a). There are three types of wicked men: one who 

strikej his friend; one who borrows and doesn't repay; an~ one ~io is contentious 

(190b). It is observed th2_t man trains his cow to walk in the rie;ht furrow in 

plowing by using a goad, but he does not train himself, and therefore, God 

directs man (lf:i,3a). Uan should direct his life as the holmsrnan cuides the ship 

'.i (176a). 

It is said that I~gypt cried aloud when they saw how many good soldiers 

·~hey lost in the Israelites. 'I'he analogy is drawn of a lazy fel1ow who sells his 

., inheritance. When the buyer finds a treasure on the land, the seller goes through 

the streets, cryinr:;, "Woe is rne 11 (84a). H. Ishmael tells a story to :i.llustrate 

the fact "a reproof enters more into an understandinc ;nan than one hundred stripes 

in a fool'' (Prov. 17:10) • . t\ servant brought back s:ome rotten fish from the 

market for h:Ls master. The mar3ter threatened him with one of three punishments; 

to eat the fish, :;ot beaten or :::ie.y a fi:1e. In U1e end he got 1:~11 three be-

co.use after startinc; the first two he found each distasteful and went on to 

the next. So Pharaoh imd the p1acves, all of which he suffered (8lb). 

It is most noble to be a brother lil:e J'oseph, and not lne his breth-

ren (126a- b). There are two types of friendship. Some men form lasting fficirld-

ships after two or three years of association, ~1ile others are friends for 

years from their ver~r ~·outh on, but the:r nay break off thoir association at 

most any tine, at the ace of twenty, forty, s:i.x.ty or even eiehty (80a-b). 

In c onsiderine; those who pr1y attention to the heavenl~· commands, we 
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find there are four cla,ssifications. Some hearken and lose, r1.s Ada.m who listen-

ed to F.:ve and was driven from Eden. Some hearken and c;ci.in, t'.G Abrnham who 

followed Sarah's order to drive out Hagar, and as a. result Isaac was born. On 

the other hand, some do not hearken and gain, as Joseph who did not listen to 

the wiles of Potiphar' s wife tU1d rose to the head of Egypt. Some do not heark-

en and yet they lose, as Israel who refused to l:i.sten to Jeremiah and as a 
~ 

,result were exiled (116b). 

The rabbis tell us of the qualities tha·~ the ],eaders of men should 

have. They tell us that Isaiah was not afraid to spehk out. ae;ainst the people 

because he wrrn related to the king, Amaziah; it follows that 11 the rich answer 

haughtily" (Prov. 18:23)(117b). Dne must be humble to rule over men. It was 

said of Hezekiah that he was very stinting in the amount of food he ate (59b). 

Saul is said to l:a ve been very humble;' he was careful in eatine; to observe the 

dietary laws in the profane foods that he ate; he was careful to guard the 

interests of his people by placing their good before his own (44a-b). No 

Vl'.onder he was held up as an ideal monarch. Ffoally we are told to be wary of 

the promises of :nen, however high their positions. A king may prom:i.se his 

people new bath-houses, wash-houses and aqueducts but he seldom fills his 

promise. God, however, is the one to be trusted; his words are true always 

'-' (30a-b). 

Problem of Good and Evil. 

(1) Righteousness. 

•rhe righteous man is in a class by himself. There is none like him. 

Upon his shoulders rests th0 hap:;iiness of manld.nd. 1t is his righteousness 

which keeps equilibrium in the world. Just as the mountains hold down the 

abysmal depths and rireserve the world from a violent upheaval, so righteous-

ness keeps the abyss of evil from overthrowing the VJorld order (73b). lt was 

the righteous amung mankind who brought bnck God's Presence, the Shekinah, to 
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earth whence it had been removed to the far flung spheres by the sinners (lb). 

The righteous men in al'ly generation are easy to count. Sim.:n b. Y.ochai says 

there are but thirty. ln a fashion unbecoming a righteous man, he goes on to 

say if there was but one rir:;hteous man in the wurlcl, he would be that man (88a). 

Abraham is exalted to a high position as e. righteous rno.n. His one 

act of 0Ueri11g,. to sacrifice lsaac~ proved his merit. God should remember this 

when He is about to render justice to lsrael's sinning children; fur Abraham's 

righteousness he should deal mercifully (154a-b). •rhe righteous rise early to 

serve their fellowmen (2lb). 'I'he righteous suffers when lsrael 'Stiffers, sharing 

the burden (7lb). '11he work of the rigf\teous bears fruit, but not the worK uf 

the evil (73b). t\!tureover, the deatn of the r:ighteous las atoning power, even 

as dues the uay of Atonement (ir/4b). lt follows that tlod should be concerned 

· with the glory uf a riguteuus man. R. Huna j_n ldj.• s name says livU is more con-

cerned with the glory due a righteuus man than wi·th His own (15a}. A good lot 

will befall the righteous men, each one will have an .l!Jden tor himself. Such 

are tl'ie rewarns of righteousness. 

( 2) JJ:vil. 

Sin and evn ure ugly thj.ngs. 'l'hey draw man down to th@ pits uf aark-

ness and despair. 'I1hey destroy his personality and make him an unsocial being. 

The rabbis say that before Adam and those who came after him sinned they ex-

pericinced no such thing as fear (44b). 

R. Joshua b. Levi is of the opinion that evil is innate and ce.nnot be 

changed. He says: if you crush an evil fellow j_n the vise of a carpenter, no 

good will come of it. You will not be able to reform him (15a-b). In illustra-

tion of the fact that both good and evil are innate, R. Pinchas in R. Samuel b. 

Nachman's name quotes a Haggadic tradition to the effect that Esau fell into the 

hands of Rachel's children who were righteous, but he remained evil; on the other 

. hand Joseph a righteous man among the evil J);gyptians could not be corrupted 

I' 
I' 
! 

j 
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(2Ba-b). God created the r;ood and evil that one rnisht r:done for the other (19la). 

·For the sar'le reason Gan Elden "J1d Gohinnom were created.. 'f'he rnbbis were not 
;j, 

ae;reed as to the difference bet1:1een these two. Jochanan says there is a wall, 

I!anina says a handhreadth o.nd certc:1.in other rabbis say there is no difference 

between the two. 

(3) Repentance. 

One broad avenue of escape lies before the sinner; it is RepentanceQ 

A repentant heart is an accepta1)le heri.rt, say the ra.bb:i.s, and God opens wide 

His arms to receive such a man. We are told th,ere nre three things tlw.t annul a 

heavenly decree; Prayer, Repentance and Charity (191a). At one season of the 

year is God particularly merciful, fron :Rosh Jb.shonah to Yor'l Kippur. At this 

. ~' 
time Israel's sins of the pawl; y e:u r..re amrnled and they are e;iven a clean 

statement of account (182b-H)3a). f!'i:m needs hut to D.pproach IJ.od to 81:.pw h:i.s 

willinr;ness for repenta.nce and he will be ac~ted (156b). We are ~old there 

are three· classes of men: ·the righteous, sinners and those in-between. The 

last class has a chance to re}!ent durine; ·i:;he ten days, otherv'!ise they will be 

classed with the sinners (157b-158a). Repentance is a po~erful weapon. The 

arrow shot into the air travels a short distance, but repentance reaches to 

Heaven (163b). On Yom Kippur Israel trusts in the power of the High Priest,to 

at one for lsrael (l 76a). In the prayer of the H:le;h Priest, he sought Uod 
1 
s favor 

for Israel's crops, for low 1n·:i.ces, for s(i(B)iety, for ample commerce and for 

the avoidance lJf inner strife within their group (171.a-b). 

-.. · . 
. ' ' 

Jenwalem was singularly free from nny sinner because the rnorning and 

evening offerinBS served as atonement (55b). Refore man cun seek forgiveness, 

he must humble h:lrnseli' (35a). Another remedy for r;etting sinfulness ou-t of one's 

mB.keup is by a v;;ashing out process. This is far superioylr to suripressing sin! ' 

I 
Certainly repentance serves to eliminate sin (6lb). So valuable is repentance 

in the eyes of the rabbis that they felt that if all .tsrael were 'to truly 

I 
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repent one day they should be redeemed forever (1G3b). 

(4) Prayer. 

It is by prayer on '1osl1 Tfo.shonah and Yorn Kippur that Israel can come 

into God's graee (150b). But Prayer serves other valuab1e purposes. Vosos' 

prayer saved the first-born daughter of Pharo.oh, Basya (65a). 

life not by the sword and shield but b:' prr1yer (?Oa-b). Prayer brinz;s one 

under the sheltering wing of God (1?'1-a). Al though Isrr:i.el has lost its king 

n.ad prophet, the priest with his Urim and '!'umim, there remains prayer e.nd God 

1;'.!l 11 not c.l.esr)ise this (Ulla). Isr:?'.Gl is bidden to pray even if it means only 

:~ilent i1rayer in ono'r:i heart. In times of stress, when public nosembly v:as for-

: \'. bidden and private r;athurin~;s a dan6orous thing, the .Tev1 might pray alone, 

vJhether in tl.te fioJ.d or on his bed at· night, but above all, he is to pre.y (158a) .. 

(5) Retribution. 

In tLe order of thh10s, there rmst be rdribution for bothin the right-

8
ous and the evil. The question of vrhy the righteous suffer and the evil enjoy 

things is sim~Jl:· ex;)lained. R. Akiba says for the little evil the righteous 

have done God collects frm11 them in this vrorld in order to pay them a good re-

Viard in the time to come; to the wicked He increases peace and c!uiet in this 

world in an amount cor'lmensurate with the little good they have done in this 

world in order to exr'_ct crent punishment later (73a;16lb). Tho wicked are 

puniobod in CTehinnQm with six morrths of heat and six months of cold (97b). 

Israel'suff'ers in this world at Rome's hands in order to escape punishment in 

the next >"'orld (15lb). 

(6) Future World. 

The rabbinic ideas about tho Future World ~tro ;::;~.von full expreordon. 

There are different spoeulat.ions as to the tine, occasion and chur~cter of t~e 

· Fessianic: days. ,\balm o~i:'Lnes that nany promises la vo been rnade about it, but 

--------------~------....... _ ........ _ .. -.................. _ ......... -------- ........ --.·--·-··--
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none have been fulfilled. .'I.bin Scl.JS there v.Q 11 bo [t great destruction and truth 

will go to the desert. R. Nehorai looks to a time when there will be no respect 

for parents. Jochano.n says scholars will be few; he is s_lso of the opinion that 

the Messiah will come when men are all good or all evil ( 5lb). 

It is agreed the Messiah will usher in the new era, We are told God 

wfll be clothed in righteousness when He brin(:;S the T'resfJinJ1 whose every act will 

be peace and c;ood i:riJ.J.. Ha:1r1:' the genern:l;ion +.ho.t will behold r..ncl. hear hirn (149a=b). 

He will uripo8.r and lJe hidden for three months ( 4'Ja). F,lsevkrnre v.re !:<.re told the 

r1essiah riill be hidden for :forty-five da~·s durin2; which his followers will shovif 

their faith in him by eatini_~ desert plants (49b). The Messio.h vdll come to an-

nounce the redemption from ox:LJ.e (4,7b). 

The Future W'Jrlcl w:i.11 brin;::; a variety of blesnii1gs. '.~he blind will 0}.1 en 

their eyes, the deaf Fill hear, the lar1e will skip, the dumb ,,,:i_ll speak, tl:e 

cJ.t-HJ.d will be raised -- oven RS r-1.ll these things ba ve happened in this world 

( ,). r::" • 7 G8 \ 
o. ...JCl.J · C~J e 

In the nevr era r'e sl•P.11 vm.lk not b~r the lit;ht of the sun e.nd moon 

but lJy the liGht of God (145a). In this world the pd.est cJ..eanses; God will 

cleanse in the Future World ( 1Ua). The F.ighteous will en.; o~r an endless feast 

on the vri.st store of Leviatht'rn' s c1elicacies; its skin will provide them with a 

Sukkah (lBGa-b). Israel had to eat in h2ste in this world, but they will have 

ease in the next world ( 56b). The only sacrifices which will be required will 

be a thanksgiving offer1~g (79a). 

God is dostinecl to renew ::nx th:i.ne;s in the F'uture World; heaven and 

earth, hep_rt and soul, the nmnes of the Vessfa.h e_nd of Jerusalem. .Jerusalem 

viill be a part of' the Future World. 'I'he Palls of the cHy vrill be twelve milos 

square, so;:ieone else S::'.:'s eichteen, e.nd the VJ£1_lls will be filled with precious 

13
tones. Israel w:LlJ. be able to help HsoJ_f(l37a-b). Tho· scene may be disturbed 

by the presenee of Gehil111orr1 but ti· is is nee oss<:•.r~' in order to j uclge the de-

spo:i.J.ers of Jerusalem (186b). In tLe city the VessbJ1 r.·ill dis1)onse justice. 

I 

-_J 



In this world the liti::!;m1ts are not r:1.hJt:'~1 s satisfied r.dth the decision, but be-

fore the Messiah Rll the liti3En1ts rdll receive perfect satisfaction (13'7b). 

One of the finest features of the Future World will be the absence of deoth. 

ThiB last barrier to hu:nEU1 ho.p•iness will be removed (189b). 

Israel and the Nations. 

Israel's chief sorrou results froM the favor it holds in God's eyes. 

Because it is the Chosen One, the Nations are ~rnxious to discreclH Isr3-el in the 

eyes of God, and to remove thee! fror1 His favor. Whenever God reproves Israel, 

the Nations [;loat ov0r the victory. Each tine, however , the.t God observed 

what vm.f::l hapiJening, Ho changed His attitude and Y.1h2.t \'Jf:'.s to have be(.11 reproof 

was turned to Israel's good (76b-77a). Israel's sin turns out to the joy of 

the Nations for when Israel Bins, ho is reinslaved (12b). The Nrdions hesitate 

and hang be.ck from attacking Isr .. =1.el but the example of AmaJek spurred them on 

(27a). 

,Israel's enemies all seek his destruction but ·Ute methods they employ 

are different. Esau sought to kill his brother and stori lsrael' s grovv-!;h. ·Pharaoh 

t sought to kill all the be.bies. Haman wanted to vd.pe out fl.lJ. Jews. Gog and Magog 
;_(. 

'r 
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laughed at all of them/1 nd decided to a tt<=cck God, The source of trieir strength, 

but God handled Gog (78b-79a). In the eyes of Jche world lsrael is forsaken (132a). 

lt is this which spurs on lsrael' s enemies. They malign Israel and wee.ve lies a-

bout him to prejudice God. lt is said the Ammonites and Moabites took the cheru-

bim fro:·n the Holy of Holies and paraded around charginc; lsrael with idolatry. 

But God saw this and vowed Eis vengeance. VJ'ithout God Israel would be a lamb 

amonr; wolves (138a). 

J:t is not ah1Etys lsraol' s fault when sin is rrncribed to her sons. The 

rabbis take the s·tory of the zolden calf and give it a thorough whitewashing. 

They prove lsr'".el's irmoeence. lt wat1 not lsrael ·~hat made the calf but the 

proeelytes and s-tnme;ers who er.me up with theri1 from F.gypt (78a). Another 
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version has it that God has olldered the ox to be used in sacrifices in order that 

He may disprove to the Nations the notion that He is angry with the ox because 

the calf sinned. r.t was the Nations and not Israel who sinned and then pointed 

to the calf, saying, "Behold, your God, Israel". (77b). Poor Israel, were i.t 

not for the Nations, how happy he would be! 

Rome. 

It was to Israel's J.as-l;ing sorrow that Rome sprang up as the ruler of 

the world in its tim~e. The legion brought tears and suffering, the burden of 

: l exile and endless wccl..Yldering. Israel's feeling towards Rome was one of great 

hate. 

: ': R~me, say the rabbis, is like a thorn-bush for if you free yourself 

from one thorn you are caught in another. So with Rome's taxes (lla-b). One 

statement has it that Israel pays taxes becaufle it fears to revolt, it had lost 

faith in itself (1~)7e.). Rome is such an evil state that it allows its officers 

to plunder the people. The officers try to pass as charitable when they use 

-£beir plunder for charity for the poor, but this is not charity (95b-96a). 

Rorne strips the fields absolutely brne while Isro.el observes its law to leave 

a portion for the poor (15lb). One of the rabbis interprets part of Numbers 

19:5, "its skin, its flesh and its blood he shall burn" ·~o mean the various 

officers of Rome ( tJ:la). There is lit-cle doubt that such a silent prayer was 

a conm1on thing. 

The rabbis saw only evil in the public circuse8 and theatres of 

/;' 

the Romans. They warned the studentn not to attend (168b). Elsewhere we read 
,;~ 
:,.' 

§ ~. that Israel protests to God tha·I:; it does not go to the circus on its holidays 

~ as do the non-Jews, but that it goes to its synagogues and sits in silence 
\<. 

(119b). Cert~inly the circuses were no good influence on Jewish life. The 

rabbis f'el~ tL e venomous power of Rome in the presence of' tirn informer. Such 

a person was considered the vilest of creatures (3lb-32a). That Israel suffer-
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ed at Rome's bands is hinted in a statement in which we learn that many Jews 

suffered f:)r the "Kiddush Hashem", the 88.nctifi~ation of God's name (87a). 

Rome will fall some day. Israel should not attempt to overthrow her 

domination until Israel is strong enougl1 (56b). But certainly Rome will be de-

strayed (5'/a). The sun rules but when it sets the moon holds sws.y ! Rome's sun 

will set and then Ism.el will rule (54e.-b). The plagues will befall Edom (Rome) 

just as ·t.hey befell Bc;ypt (6?b-G8a). God has already redeemed Israel from i 

I, 
Egypt, Babylon, Vedia and Greece and Be will redeem Israel from Eoue. Follow-· 

in[; tbc1.t redl'lnpt ion, Israel will nover again be reenslaved (llOb)"' 

Rabbinic Observations. 

In the course of their homilies tl 1 e rabbis offer Elc'l.ny stra~' facts and 

bits of inforroc-i.tion to the reader. Their ob(;ervat:i.ons rtre not mrmant as formal 

presentation of facts; the:i.r st~'tements occur naturally hy way of illustration 

of tLoir homilies. Their allusions cover a variety of subjects. ~·re mall set 

forth sorm o.i' them. 

They were concerned 1Uth the calender. We krww of t.he impod.o.nce of 

the calendar in the deterHination of significo.nt events in the religious life. 

n. Berachi~J.h in .Tochanan' s name tells us God Fins elf set I:::rael the example for 

calendar determination. There Pe sat, clothed in a -l;.'.11Hh with fringes, on one 

side Moses, on the other A8..rOn. l'icbaol and r:.111Jriel acted as nessengers tell-

ing of the nev! moon. He c.sked them how cl.id ~rou sec tho :110;rn7 ::<efore sundown 

or e.fter, to north or south, how high; 'l'o what did it incline, how bro::i.cl. w2,s 

it; Then '.J-ocl told }.'oses and Aaron: in the roamrnr ~rou Lav·e seen, let my 

children int.erco.1ate tbe ye:'r, with elders, witnesf:'os s.ncl_ Y.•i th the fringed 

talith (55a). Elsewhere we ~-•.re told G-od coues clovm to see ·[J1e five elders 

who sit in council to prevent Dtoir making errors (15lb-152a). Again, ~e are 

t1 } told tLat after ti1e earthJ.y Both ?:Jin lms determLod tl1e c:•lendr<r, n-od acts in 

'\J 
accordance. If there is intercctlatioil, Fe instructs Pis anc;els to record the 
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fact (53b). 

In Palestine only one day of "Yorn •rov" was observed. The Congregation 

of Israel says, "why should I be a1;pointed to keep their vineya.rds when I have not 

kept my own; to bake two Haloth and keep two days "Yorn Tuv" in Syria, whereas I 

did not keep the one in Palestine according to regulation?" (118a). 

The rabbis considered Shabuoth as the fiftieth day of Pesach; Succoth 

could not have such a day to end the festival fifty days after the first day of 

Succoth because by this time the roads would not permit travel to Jerusalem. For 

this reason the concludlng day was Shmini Atzereth (193a). 

There are twelve signs in the Zodiac (126a); of these three are named, 

the Gemini (107a), Leo (116a) and Libra (154·a). 'I'hese are identified as corres-

i' 
ponding respectively to the third, fifth and seventh months of the Hebrew ca.len-

!. dar. It is to be no·ted that Nia.an and not Tishri is considered the first month n .. 
} 

of the calendar year. 

The heavens were exjlllained as a series of expanses, seven in number. We 

are told Go~ put the sun in the second expanse; otherwise 1.t would have burned up 

mankind. It is interesting to note that the distance between the heavens and ·the 

second expanse is estimated at five hundred years (186a•b). No explanation of this 

measurement is given. 

The beauty of the Pales'tinian weather is marred in winter by the excess-

ive rain~~ (50a). The housewives had great difficulty in drying their clothes (69a). 

Along with their many preachments against incorrect coins, weights and 

measures, the ra,bbis tell us of ~e some of these uni ts used (19b; 59b; 71a; 95a). 

We note especially in ·this connection that an agoranome was appointed to superin-

tend the market place, and to see that weights and measures were kept correct ( 96a). 

The fear that census-taking leads to disaster calls forth the statement 

I:. ' that when there was a reason for Israel's taking a census, Israel lost nothing; 

but when it was done although unnecessary, they did lose a great number of their 

population. It was necessary in :Moses 1 time but not David 1 s (18b). 
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The rabbis have their ideas about physiology. We are told that the ear 

serves man even as a fumigator does clothes. Once something has entered his ear, 

it affects Jffis whole life (117a). The heart ls pictured as being the focus poil:rl; 

f'or all sensual perception. In addition to being 1>bl0/to hear, see awl understand, 

the heart can rejoice, suffer disappointment and be comforted (124a-b). 'l'here are 

six good signs for the man who is ill; breaking wind, pers)llliration, night omi.ssions, 

sleep, dreams and open bowels. 

'I'he ten :Prevailing modes of warfare are described and compared to the ten 

,fflagues: 1) shut off the water supply (blood); 2) noise of attackers (frogs); 3) ar

rows (lice); 4) legions (wild beasts); 5) 'androlepsia', the siezure of men and arbi-

trary punishment (plague); 6) use of burning naphtha (boils); 7) catapults, bat·l:.er

ing rams (hail); 8) attackers (locusts); 9) prison (darkness); end 10) J.l:illing offi ... 

cers,death of the first~born) (66b-67a). 

Bar Kappara. tells us of the mourning cutoms of the time. Sackcloth was 

put on the gate, lights in the house were exM.nguished, no shoes were worn and the 

mourner sat in silence, the bed was turned OVfjr, the clothes rent and great lament-

ing and mourning took plla.ce (119b-12Q:;). 

'I'he reputed wisdom of Solomon offers an excellent opportunity for corumen·~ 

on the subject. We are told of ·the Jlllopular proverb: "if you have wisdom, what are 

you lacking? But if you lack wi.sdom, what can you acquire?" ( 33b). The wisdom of 

the East consisted of their knowledge of astrology and augury. R. Simon b. Gama-

J.iel praises the men of the East for three practlces t they kiss the hand and not 

the mouth, they cut bread with a knifl.e instead of tearing it, and they do not take 

counsel in a public place (33b). 'l'here is a story to the effect that Solomon hired 

artisans from Ji.::gypt. Pharaoh sent such men who according to the astrologers were 

destined to die that year; by this scheme he thought to collect for them. Solomon 

through the Holy Spirit saw they were to die so he retur.ned them to Egypt with 

shrouds, saying, "you had no shrouds to bury these men; here are the men and the 

r' shrouds" (:34a). 
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The rabbis were an observing group of men. They were in close touch 

with what was .. hapI>ening :1.n their day. Students, teachers, s choJ.ars and preachers, 

they were all of these. From their .lives and from their words we can derive much 

inspiration and practical suggestion for a happy life. 
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Appendix. 

Summary Outline of the Pesikta Showing: 

Chap. Text Occasion Used as 
No. T - Torah Portion 

H - Haphtarah 11 

• 

1. 
2. 
3. 
4. 
5. 
6. 
7. 
8. 
9. 

10. 
11. 
12. 
13. 
14. 
15. 
16. 
17. 
18. 
19. 
20. 

Num 7:1 
Ex 30:12 
De;iut 27 :15 
Num 19:2 
Ex 12: 2 
Num 28:2 
Ex 12:29 
Lev 23:10 
Lev 22:27 
Ex 13:17 
Deut 14:22 
Ex 19:1 
Jer 1:1 
Jer 2 :4 
Is 1:21 
Is 40:1 
Is 49:14 
Is 54:11 
Is 51:12 
Is 54:1 

Chanukah 
~'irst of 4 Sabbaths - Shekalim 
Second 
Third 
Fourth 
Rosh Hodesh 
Pesach 

Zachor 
Pnrah 
Hahodesh 

16th of Nisan (Sefirah) 
Pesach 
7th day of Pesach 
When 2nd Day Shabuoth 
Shabuoth 

on Sabbath 

li'irst of 
Second 
Third 
First of 
Second 
Third 
Fourth 
li'ifth 

3 Haph. preceding 9th Ab. 

7 Comforting Haph·garahs 

21. Is 60:1 Sixth 
22. Is 61:10 Seventh 
Second version of Chapter 22. 

H. 
H. 
H. 
H. 
H. 

(?) 
T. 
H. 
T. 
T. 
T. 
T. 
H. 
H. 
H. 
H. 
H. 
H. 
H. 
H. 
H. 
H. 

23. Lev 23:24 Rosh Hashonah T. 
24. Is 55: 6 Fast Gedaliah H. 
25. Hos 14: 2 Sabbath of Repentance H. 
26. Selichos, of which open:i.ng text is Job 17:9: no special day. 
27. Lev 16 :1 Yom Kippur T. 
28. Lev 23:40 Succo·th T. 
29. Second version of Chapter 28. 
30. Num 29:35 Shmini Atzereth H. 
Unnumbered second version of Chapter 30. 
32. Deut 33 :1 Simchas Torah 


