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It is impossible tor a an to write a book witho:ut plaoing 

aoaewheN on 1 ts pa gee an indeli l>ie aooount ot bis own per) onali t7. 

It matte rs 11 tt-le what type of work 1 t is,' ' be it hiator7 or tiotion, 

philosophy or poetey, one intertwines wtth eveey written word some 

part ot his own dream■ and aep1rat1one, eo• spark ot bis dearest and 

truest hopes and ideals. KendeJ.eohn'• Pbaedon, thOllgh in part a ✓ 

translation ot a similar subject b7 Plato, carries t~ghOllt a clear 

reflection ot the o~age and sincerity ot the author. Beneath the 

pbilosophioal l,angu.age, beneath the long speeches ot the principal 

charaotera, one can feel the heart beat and the tenor ot a lew, who 
..,. 

is confiden\ ot the omnipotence ot the one God, the u.niveral God, 
.... 

Jahweh. 

!o' appreciate the 1'111 signitioanoe ot the Pbaedon, it ie 
' 

neoeeu.17 to look tor a moment at the life hieto17 ot Kosea Kendellaohll. 

SU.oh a short survey will help ue to underatand the book in lh liglrt ot 

its time, and 111111 aid us in finding ma117 inspiring paragraphs that 

bespeak the splendid and upright cbaracier ot the author. ,-
. --~--- .... --------

Koaea llende1-ohn was born in Deaaau in the year 1'129. His 

ta~r earned a meager 11Tl1hoo4 through hie TOoation ae eoribe and 

teacher in hie nat1Te oit7. It is prol:abl7 trom·hia tatbtr t~t 

~aes inherited his leg1,1e hand-writing, which waa to aid him in 

earning his living when he tirat entered Berlin. 

Kosee was ~ot gifted with a strong body, but from hia earliest 

ohildhoocl he was fayored w1 th a re•rkable ap)i tude tor •tudy. Be n• 
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fortunate too, in havinc BJ111.Pathetic t•ohers who ••~e able to help 
• -him de..-elop his innate qualities. Aooording to the aa.stom of the ti•, 

his father taught him w;itil he was able to entez- a rabbinical eohool. 

~1s tirst teacher in Tal.rmid was a Rabbi Hirsch, but shortl.7 thereatter, 
.... ,.. 

the man who was to . do so mu.oh to .shape the oareer or Koses,, came to 
' Deaau as· ohier rabbi. He was the f1LJDOUS -i>avi4 Frankel. It was Frankel 

who gave lloaes his t -irst insight into philosol)h7 when he allowed him 

to read the "Korth Nebuohim" ot Kaimonidea. Thie book made a lasting 

impression upon the studious lad, so that in la~er 7ears he used to 

sa7 in Jest, "this Maimuni I b&ve to thank tor rq stunted body; he 

alone 1 a its cause. Ba. t I love him for all th& t, for the man has 

sweetened IIILIJ¥ _a sad hour in my life, and henoe has repaid me ten :told ... ,. 
tor what he baa done to IDT bodily frame.~ Moses ba4 paid the price tor 

..,, 
his over-diligenc, with a bent body. He was now a hunch-back • 

..... 
When Moses was fourteen years old, he•• aa4e unlaaPP7 

by the transter ot his beloved teaoher Prankel from Dessau to Berlin. 

He gave his parents no rest· until they conseJrte4 to his plea "tbat he 

might go to Berlin tG contin:u.e his rabbinical studies. One da7 

this ugl7, anemic, stoop-lJhouldered lad ~et forth practically penniless 

on the Jerilous road to Berlin. He Sldfered untold privations until 

he reached the Ros~nt!Saler G&t.e o:t Berlin. Here he would have be,n 

re:tuaed admittance, tor the number of Jews were limited by ~aw, had he 

not happil7 thought to mention the name ot his tormer teacher, Rabbi 

Frankel. The Rabbi bettteD4ed him iam~diatel7, obtaining for him odd 

b;ts ot work as a oop7iat. Yet the first tew ,-ears in Berlin were 7eara 

of atrugcle and povert7. 
' I 

J n Berlin, Kendellel>hA continued his atutiea. He began to lean 

trom aom.-'ot his acquaintances l'rench, I.attn, Kathematics, English, Gel"III 

and so tor~. A Polish Jew, Iarael S&mosoz, introd1'-Ced him to »hiloao-
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~ 

Ph7, Through his great diligence, Moses made n ~p1d head~ 

" From a Dr. nach, Koaea learned Latin. It was l:lere that he 

r-ead a Ia.tin edition ot an ~lish philoaopher'EJ celebrated work-

Jo~ Lock's wEsaa7 on the Human UnderstandiDB•" 

his strong leanings toward philosopbioal studien. 

Even then he showed 
~ 

Another 1/JIPortant 

friend and te.aohei- was tound in the person of' M~ron Solomon, after

wards called Dr.Gwlpertz. Gumpertz showed· him l1ow to study languages 

and guided him to the beet authors. But he did more than teach 

Kende:..Ohn grammar and 11 terature, he took him 1;o a Condi torei, where 

he made him acquainted with a number ot 1.ntell1gent students. later 

too, Gumpertz introduced him to that famous poe1►, ootthold Ephraim 

. Leasing, who -.s to become one ot hie dearest friends, and was to 

immortalize,: him in the character ot Kathan in hts famous play, "Ba.than 

the Wise". 

In 1760, Koaes became a Tutor in the home of Isaac Bernhard., 
I 

a wealthy silk manufacturer. Wow his financial worries were over. 
J 

Five ,ears later he beca.me Be?eard's book-~epel~, then his repredenta-

tive, and fin&ily his partner. He did not aba.n~Lon his books, however, 

when he became interested in business. He- studjled Greek so tba t be 

. o~ld reaJ Plato in the original. He Wl"Ote essa~7s that were admired 

b7 cultured German thought, essays that were to become leaders in · 

Gernan style. In 1'162. he married Fromet Guggenheim of Hamburg and in 

the same year, he won a prize ottered by tae Bel~lin Academy ot Sciences, 

over the great philosopher Kant. In 1763, be bocame a "Schutz Jude" 

and moreover. was exempted by t he Jewish oonmIUJljlt7 trom payilJ.8 Jewish 

taxes. Ii·.'ft.s in the year 1767 that Mendtl-mohn became famous through 

his Phaedon. He was aoolaimed the German Soora1~es, and was bailed by 

Jn and Christian alike. Just as we often today see a Shakespearian 

Play in modem dress, so did the German people j19e a reJuvenated 
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Socrates. who was benefited by the Leibnitz-WoUtia.n me\aihT81ba • 
..._. 
!hcnl6h Jlendelsaohn was famous in German circles, he bad 

not done anything yet tor the Jews. It was not until t he foll owing 

incident ooou.rred that Kendelssohn assumed his role as challlJ)ion ot 

hie people. Ian.ter bad translated iq,to German. a. work by the elf,nent 

Swiss soientifio writer, Bonnet, on the eTidenoes ot Ghristianity. 

Ian.ter dedicated this boo'k to Kendeleeom~;'requ.1r1-Dg him, however, 

either to refute it or to do wh.llt Socrates would have done, bad he 

read the book and found i t unanswerable . Yendeleeohn replied with 

dignity and calmness. He points out that he ~till adheres to his own 

faith; that he had the conviction that the Jewish religion was the 

right one tor him. lava ter was gentleman enough to apologize for . , 
his ffsilly action". 

Mendels sohn had the idea tba t a good literal German trans-, 
lation of~the Bible would do much toward teaching his co-religionists 

German culture. Be combined with the translation a new brief commen

tary '"'~ written in Raahi script. Hie translation was enthusiasti

cally greeted even by a number ot old fashioned Rabbis, but a number of 

narrow-minded ones opposed it. Mendelssohn had to secure t he influence 

of the Court ot ~enme.rk to keep the Rabbis from thundering against his 
~ . 

translation. Between 1780• 178~, the pentateuch was finished. The 

translation bad a great effect in encouragi ng lews in Germany to give 

up nddiah. From one point ot view it was a most conservative pro

duction. as there was no Biblical criticism.; Mendelssohn insisting on 

the Rabbinical interpretation of t he Bible. 

Kany other JewisJ books were written by Mendelssohn. Perhaps 

the greatest ot t.beae was, "Jerusalem" . Kant wrote to Jtend-elssolm 0011-

oerning this. w1 admire the sharpness, wisdom, and finesse ot your re-

marks•. !hie book too, was widely translated. ~hrough his deistic ideas , 
' 
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denied monothei811l aa being only Jewish. He aid ... that 11onetheism -was 4eman4•~ b7 natural religion. Ceremonial law ie the link between 

law aDl lite. 

Both orthodox and retom Jen olaia ••nt ... ohn tor themselTea. 
~ . 

The orthodox could claim that he 1na1ated on ceremonial laws. Refo8jrs . 

oCN.ld point out that to be a Jew, on~ could believe like Ken4eiDJsohn, that 

he need not be restricted b,.7 do~s. Kodern retoi,nera 1ike Holdheia 

and Geiger a ttaclced him tor mainh.iniD.8 the unchangeablene ss of the oere.i.· 

monial law. We should, however, Jud .. him in the1 spirit of the time. 

He bad to ellll)hasize the ceremonial law. Be st~ennousl7 obJeote4 to 

emancipation at the coat of JU4&1am. One cannot accuse him ot duplioit7/ 

Dle•ti>lea, ill the usual sense of the wo,rd, Mendelasohn had . .. 
none. He bad a circle ot fl'iends, among whom we%'e, DaTid P'riedlander, 

irarou■ Herz and l&u.ru.s B. Dav14. llendelasohn wo\ltld have diaousaion in 

his home on his rest da7a. '?here he woula liatell, to arguments, lead 
t 

them oooaaionall7, but more o~ten would act aa a sort of referee. B• 

was ■oat oharm11J.8 when he was able to oonverae wi. th hi a friends on 

&117 number of 1111.bJeota. At the age ot titty-ae..-e,n, he died. Rich and 

poor., Jew and :Ion-Jew-. mourned the loss ot a gre1L t thinlcer and 1. true 

trieDl. 

llendela.9hn ne..-er departed trom the or1;hodox belief• of hie 

fathers. Bia main obJect wa■ to explain religion along rational lin••• 

We cannot e:q,e o, to find in the Pbaedon a radi oaJL departure from pre

valent Tina, rather lllllt n find those atatemen1ta that_ will help to 

preeene lud&i•. We can trace baolt to the Pbaetlon a higher oonoept1on 

ot 1mmortali t7 tba t has been adopted almost uni v◄,rall.7 by the wri tera 

of reform rituals. 
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The prinoipal oharaotera in the Ph&edon are identical ~ 
• 

with those in ~to'a Pbaedo. They an Sobeorates ot Phliue, to 

who■ Ph&edon tell• the story. ~pollodorue, S111111.as, Cebea, Crito 

am Socrates. The soene ia in the Prison ot Socrates at the time 

preoe41118 hie exeoution. Soorates sends hie wife home because ahe 
J 

waa in tears. Then -Socrates begins his argwaente, immediately jfter 
I 

hi■ obaina haTe been remoYed. !le starts out b7 giv1118....Plato'a doo-

trine of the alternation of opposites. •117 triema, said he, 

What a strange thin.a does that seem to be which men call agreeable:• 

"J.t first thou.gbt it seems to be the opposite ot diaagreeable, yet no 

peraon can feel either of these sensations b7 means of the senses 

without being imediatel..7 sensible of the other, as if they were Joined 
, · ~ 

at both ends together.• Socrates goes on to explain taw Aeaop would 

h&Ye written a ft.ble about it. At this point Cebes interrupts him and 

aaks him wheth~r it ia · true that he b&s become a poet. Socrates ex-
-

plains why he wrote Yeree as a result of a dream: That he used Aesop's 

table a ae a nucleus beoauae they camt first into hi a hand. F\lrthermore, 

Socrates said that he did not want to be considered a rival ot benua, 

the poet. J• "It bell118 is wise, "Said Sooratea, •He will somtollow me." . . 
Prom this, Socrates makes the statement that a philosopher should noi ,. 
commit suicide, but he should die oheer~ll.7. The question is th~n 

asked why we are not permi ttecl to take our own 11 ves, am yet we 

should be willing to cl.ie. Soon.tee answered, "I think if a117 person 

ia going to tranl, he ought to enquin well into the condi tiona of the 

country, whioh he 1e to vi a1t, that he zay form a Just idea ot it. "'fhe 

th••• tor diaou.aaion 1a now Jarougbt torth through the qu&ation of Cebea, 

whc be aaka, •sow do 700. prove that suicide is 1111citT• 

Soaratee• answer c~vers every poa•ible reason as shown b7 

the tollowins outline: '/, 

.. 



(1) SU1o14• in eTerT poaa1b1-e C&M la ,nac1•1•8'ble • 
• 

(.l) llen a.re-..plaoell on the earth lla -~l•• am aLBt not 

quit tlae1r post UJl~U the7 are relleTecl. .l.8 tai thtu1. Nrnnta 

it 1a a •cre4 clut7 iacuabent 1q,on ua to aaaiat the Tin■ ot 

~ aupreme d1apo■er. j 
(B) .l.8 Go4 ia 01lr proprietor, and we u-e hia propert7, can we 

4oubt 1'b.etber hia prorl'de11oe watcbe ■ ~er our we11are, Llke 

a bonda--.n abOlll.11 not a person feel sincere l07 when be Nea 

the w1 &he a or hi a • st•r h.Uillecl through hi• means • 
. 

(!) 'lben the un.created work-aaater made the artificial atriicture of the 

h1aaan bod.J, an4 implanted a raticma.l a<JUl 1D it, 414.n't be haTe 
' 

a good d•a1gn 111 doing ao; otherwise, he wou.14 cleQ his own being-. 
1ta Mlf auba1at1_ng goodness, if be could associate an eT1l 111-

- ' 
tention •1tlf his Oll'll worka; what God aan renounce his Olfll mture1 

(5) The aa.ae ~ who con.atruote4 the bod.7 baa ~nished it with p01rera 
.. 

which streagthe11. and presen-e it from too premature dec&7. Th.1 ■ 

.»ower was beneTolently g1 Ye.11. .. . 
(4) •• sbould not forcibl.7 counter-&ct the rlews of the 8U.pre• betn«. 

(TIie rlew stated here ia a tn,ical. lewiah attitude. The state•nt 
-tbat philoaopby is the ■oat excellent 1111.Sic. as it teaches us to 

,-
cllrect ou.r thOll.ghta an4 aci.iona, so aa \o ll&ke ~• accord as 

»errectl.7 as poaaible w1 th the rlews of our mas\er, 1a a clear 

lewiah expreaatca.) 

(6) !he p-r• o~ nature act as serT&Dta to the De11.7 and hlfill ..ia 

••• 
(6) There are &llgU'a which &DDOUD.ce the wi:J.]. of the Deity. e.g., •AD 

exp.re•• o--u--nl- baa co• to ae to die thi• clay.• 

Ceh• la oollri.Jloecl., but goes back to the rt .. that n-ei97 
' 

Philo•p!lar ..- be wtJ11n« \o ~•• (JleD4elaobll spent ., -.ch t1ae MN 
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in the preoeding outline ~n his atte~pt to prove that suioide is 

wro~ be-oauae at t ~ particular period there were many young men, 

inolu41ng· Jewa, who were swa7ed by a spirit ot skepticism, an4 were 

taking their own lives b7 the score. Kendelsohn's statements here 

were ot gr~at value to that group of men and women who were beginnins 

to lose faith 1S the benevolent providence ot God. Cebee• raised 

the question, "Should not ·a prudent man regret to leave the aervioe 

of a superior being, who is his beat and moat benevolent protector. 

The wise man should be sad and the tool happ7 at the prospect of death." 

S1mm1aa agrees with Cebes &nd calla attention to soon.tea apparent un

concern of death. This giveG Socrates a chance to speak about immor-
. r 

talit7. 

pocrates has hope that be is going to continue under the r 

care· at the same all-~ind ~~idence , and ho is tairl7 certain that .~ 

be will meet the sptrits of the depart ed; that at death all is not over, .... 
but a.nother and better life mcceela. Death is a separation of t he 

soul trom the body, so that they have no com:mo.nion with each other. 

Whatever a man can diap•nae with, that , the wise do not want , · e.g., 

voluptuous living, eating, drinking, and so forth. So that the Philos

opher tri6s -to make himself independent of everythiDB that is su.perflu

oua to the bod,7, so thlrt ~e may be able to attend more oonswtl.7 upon 

his aou1. Be keeps his mind :tree ft the tatters, which sensual passions 

laid upon it, in order to wean the sou1 trom oQIDDIUllication with the 

cody. (Soloaon Jlaimon in hie autbbiagraphy, desettb44 :Mendelsohn aa 

a man ot strong p~saiona, who learnt to keep them under control by ,. 
lons ezeroise in ·stoioal morality.) Doesn't the bod7 interrupt the 

soul in her medi .. tiona, through impressions ot extern&~ ob~ects, such 

as things we see &n4 hear. Kare simple sensati ons are not truths. 

What . we hear aD4 see is tull ot labyrialh and darkness. It the soul 
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depends upon the sense a• ehe is 4ece1 nd. 
• 

Page"· 
How •then, must the ....... 

soul pro_ceed 1~ she 1a to an-1w at the truth, 

Socrateli answer ie th• follow~: Tbrou.gh exercise ot the -

powers of reae~ning an4 reflection 4o we arrive at the ti,1th. Bat 

when is ;.fleotion most aa.ooesatul,? At the time when we are lost ) 

to all corporeal feelings of our. existence, and the senses are blind 

to all external obJects; then the soul loses her intimacy w1 th the 

bod7. 
1· 

Collected in herself she considers not the appearance ot 

things to the senses, but their reality; not the impressions, but 

what the things truly are. To IDl.ke the matter more clear the question 

is asked, "Is the all perfect excellence a mere idea of the mind with

out exte~al existence? Or does it mean a being whose existence is 
8· 

re~l and indepen_dent of ua?" - lfaturall.7 the answer is given that it 
-,: 

is the latter, a being real. unlimited and independent of us. The in-
.... 

separable attributes of the all perfect being are supreme goodness and 

wisdom, which are ' also real. !he question is asked, "Who has taught 

us to know this being?" We have never seen him with our eyes. nor 

have we heard. or felt him. Tb.rough external senses, we cannot form 

any oonc•ption of wisdom, goodness, beaut7, perfection, and so forth. 

Yet who can explain how we come to those conceptions. Cebee gives the ,,. 
illustration taken from Philol&us, that the soul, acquires a mowleAce 

of kindred Sl)irita. b7 contemplating heraelt. Sp-orates ie delighted 

with the information that · Cebes has imparted, but raises the question 

of how the soul oan conceive a being superior to herself~ then in 

tnioal soora t 1o taahion he give• the answer• 'I• 

"She, the soul oan in general veey well conceive 

the possibility of a being endowed with qualities 

that ahe has not. that is, a being more perfect tb&D 

heraeU. And she baa only this glimpse ot t hought, 

thie ~&int co~oeption of the being ot the bigheat 
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pertect1~ . She cannot oompNhend the nature 

ot eaaence in its f'v.11 enent, but she thinks ot 

the truth, goodn.aaa, &D4 the degree ot perfection 

... in her own beiJ18,. eeparates 1 t in thought troa the 

detects with whiiah it 1a mixed• and gaina b7 this 

means an idea ot a being who is all puri t7, truth, 
• 

goodness, and perteoti on. In this pursuit ot 

thonght he must not only- close his eyes and shut his 

ears, ~ut banish trom hie mi nd all recollection ot 

the pains or pleasures of the sense■• and, it pos• 

sible, forget hie body ~ntirely, that he may enter 

~· eolitarilt. into himself. and contemplate the facul

ties ~this soul and her operations." 
"'-' 

The body with her gross appetites and desires is a hin4r&nce -
to the soul. It prevents t he soul,, whenever it can~in her attempt 

to have tree vision. The body is such a.n obstacl e to the soul that 
-Socrat es aaya that be can look forward cheer:fu.117 to his ·Journey 

beca~ the chain■ ot ~he body will be loosed. The true love r ot 

wisdom~ has familiarized himself w1 th death, so wq should he tear 

when his time c,omea., Bllt now Socrates goes into a long discussion 
~ 

about ex.changing one thing,.·tor another; deD7ing oneself pleaB\lre in 
10 

order to aeoure a greater pleaau.re • 1a not Tirtuous. "To exchange 

one pleamre, one pain or one tear, tor another, Just as we exchange 

a piece of gold tor maey pieces ot silver, is tar t'rom being t!ae true 

road to virtue. The onq money, which has ·atrue vaule, and for which 

we should give all the rest, is wisdoa- b7 means ot it, we oan ao• 

quiN all the other Tirtues. Talor, sobrien~ Justio•• and so torth. 

In general, wisdom is the eource of ill the Tirtuee and gives us \he 

oom•n4 ot our tesirea, aTers1ona, and passion. True Tirtue is a 
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aanctifioation of naJUlWra, a puritioation of the heart, no ezcbange 
• 

ot passion.a. 
........ 

~atioe, aobriet7, 1Jltrepidit7, wisdom, do not con-

siat in the abandonaeAt ot one adTice tor another.• 
. 

Thia ncnr leada Socrates to the law ot the alternation ot 

opposites. 
... 

This. argmnent 1a started atter Gebea and Sillllliae had 

declaNd their doubts about the foregoing, by declaring; •~bat the 

posai bi 11 ty that the soul after death can still think-, that she can 

still have a will and reasoning tacultiea, is ditticult to be com

prehended. This, requires to be proved. Socrates 8&14, "M)' t'rienda, 
, 

an inquir,y after truth with a pure heart is the most beoom1J18 wor-

ahip ot the only Dlity who can give us assistance in it. He now 

continues with a detailed diaausaion ot the process ot change- Life ... 
to Death. "A change 1■ in genral nothing else t han the successive 

~· existence of the opposite determinations, which &N possible to one 

-!be great in nature becomes 11 ttle b7 means ot t gradual 

decrease, and the little becomes great by means ot a gradual in-

crease.• There is an intermediate state in all these auooeaa1Te 

opposites , 1.e., night follows c1&J' by means o~ evening twilight. but 

there is ~o sharp diatinotion ot procea■es. While the intermedtat-e 

st,te or paa•ge •Y have no name, 7et we know that it nm.at take 
~ ll 

place. Por,.,.17 m.tural change three· things are required: 

Cl) A foregoing eta te ot the thill8 which is to 

be changed. 

(2) One which follows and is opposite to it. 

(3) A paseage or intermediate state . 

The problem of oh&D.ge 1a also true in time. There is a 

cllaouaaion ot the fill% ot time, whether it is continuous oz,~

!he idea of th1D8• ia oontiuuoua; the expression ma7 be peroe1Ted 

b7 our limited aenaea as diepak..J t.g • • •aebea• - ce-b••• The __ lt-

,I 



e1t portion U time, eTenJ 1a noh a aeries ot momenta, e.nd ma7 be 
' .__ 

subdivided into. ■till aa&ller portions, whioh still preeene the 

s&me propertiea ot time. !here oannot be, therefore, two state, 

so near eaoh other, between which there cannot be oonoeived a third. 
' . 

J.Dd what is changeable ia al~s in the process ot beiq ·changed. J 
!he suocea■ion ot ohall8'9"8 corresponds with the suooeaaion ot the 

parts ot time. 

Lite and death are oppoai te atatee, and dJi.ng 1a the 

transition ho■ lite to death. (Thia great change ooncerna the 

soul as well as t he b0d7, tor in this lite they have the most in

tiate connections with each other.) The bod7 baa extension, thus, 

it is still viaib1e to the senses. The soul loses at death the means . . /~ . 
ot _being ranife~t to our aenees • 

.,,,, 
At our first breath, there ia a war in the bod,7 between 

death am lite. The term health me&Z\J that the b0d7 1a be1D8 pre

sened; the term sickness show• that it is in a state ot destruction. 

When th& structure (bod,7) fal l s to Riecea, do the particlea _oease 

to exist, The answer ia no! To be a.ad not to be are two states, 

which inpne41atel7 follow each other, but there mu.at be an interaed

~ate state a■ we haw• seen before. Wature can neither create nor 

annihilate. 

Sino• natuN oe.n neither create nor annihilate, nothing 

oan be loat at the d.iaaolution ot the anni mal bod7. !he paris that 

have tallen w pieoea oontinue to exist, to act, to suffer, to increase 

and deorea••• until the7 beoome b7 innumerable tranaitiona, parta ot 

another compoeitton. ill cbangea in nature are members ot an uninter

rupted chain, a gradual de•elopment and envelopement ot the ■aae thing • 
• 

(This ia the law ot the oonsenation ot enera.) There is DO moment . 
ot ti■e at whioh one ooul.4 A7, "•, the animl dies; DOW it growa. aiok; 

now it reonera hea-1ta. !he .... auat be tn.• ot the aou.l. It doea 
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not n44enl7 disappear. 

When 'the oul die a, one ot two things happea: '3 · 

(J.) EYerything disappears in an instant; or 

(B) It gradul.117, like the boct.7, prooeeda 1D a continued 

aeries to something. 
1'1· 

Annihilation b7 a m1raole ia impossible in nature. It 1a out ot 

keeping with the God idea. Even 1"'! the death ot t_he soul_were coin

oidental with the death ot the body, we could not find the exact 

moment at which we oould aay, now tbe soul disappears, anymoN 

than we could KT, above, now the body dies·. Either the soul 

mo.at be annibilatea. and we eee that nature doean'* lo that, or she 
✓ 

must continue. But it the soul oontinues, oan it think, have oon-
, 

oeptions without sense organs through which it oan reoeive the sense 

impression out ot 1tbich oonoeptiona are madeT We must not be 11m1-

ted by the narrorexperienoea ot our pett7 world~ (I believe this 

argument is weak. we reason because we have sense perception, but 

how do we know that we would continue to reason without them.) "On.r 

aoul triumphs over death and ful,tilla in a thousand way-a the views ot 

the ~lmight7- but ah• must aim at the highest degree of welfare and 

happinesa- which to her shall consist in nothing but wisdom, the love 

of virtue, knowledge and trut-h• &$ purely- spir1 tual and aeathe-tio 

Joys, ot order, beauv and perfection. 

Socrates cloaea this t'1ret part ot the discussion w1 th an ,, . 
eloquent apeeoh: 

call to 7our memor,, 117 friend e, those tranaporting 

moments which 7011 have enJ07ed ao otten, while y-our souli 

were oontellll)lating a heavenly beaut7, when you forgot lite 

am its neoeaait1ee, and ~ve yourselves up •ntirel7 to 

••nation■, independent ot it. What emotions, what in• 

ap1at1on aroae from th•l lfothing but the nearer pre-

• 
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senoe ot the dinnit7 ~ould produoe au.oh r&Yiah• 
• -iq feel~qa. Eve17 idea of spiritual e%0ellenoe, 

therefore, gives the soul a glanoe of the cleity; 

eyer7tb1q beautiful, regular, or perteot, whiob we . . 
' . remark and admire, 11 but a weaker impresaion of id.11 

who 1, selt-subatating beauty, order, and perfection. 

It it is true that, attar tbla lit•, wisdom ~d Tirtue 

are to be the obJects of our ambition, and the stud)' of 

spiritual beauty, order, and perfection, shall oon

stitu.~• our bappinesa, our existence will be n,othing 

but an Wlinterrupted oontempla:tion of the deity; a 

he9:veill7 Joy, which however little we now oomprehend 
~ 

of 1 t, wi~l amply reward the aiea0.3 etforta of tbe 
.,,,. 

virtuous. 1fbat are all j;be pains of this lite 

oomp&red to -the hope of S\lOh an eternity! What ia 

pover~y, contempt, or the moat ignoaunious death, if 

we oan thereby prepare ourselves for such a ohanee. .· 

Io, rq #ifnds; he who lalow~ he · 1s upright in his con

duct oannot possibly be troubled when he sets out on 

ao happy a Journey, he only who, in this lite has 
~ 

otte.Dded God and man, who studies the gratifiqation of 

brukl pleallll.Ne, who hae received delight ~om the 

deified honor of saorifioing human victims, and reJo1ce4 

at their misery, •7 tremble on the threshold. of death, 

aa he can oaat no look on the past without repentance, 

nor arq on the tutu.re w1 thout despair, - - - - - - -

aa I mve aearobe4 tor tru.th unoeaaingly throo.gh 11~•• 

and loved -virtue above all other things, I am over~o79d 

to hear the vo19• ot the J.lmighty, who calla me hence 

' 

f 



-• 

to •AJ07 ill tu J1ll"e light ot HeanA, that tilich 

I baTe atr1Tea to mow 111 thia orb ot 4&.rm•••• 
COJLeicler .. u. rq trieDl■, the grouna ot rq h~•; 

1f 7ori tbiu them nll fOUDled, congratulate me on 

s:, approaching departure , and 11 n so• tba t when 4ea th 

calla, he 11&7 not aurpriae, or drag J'°'1 awa7 b7 force. 

Pel'tlapa the hii7 will asae■ble 11■ again near llll.aaelt, 

to taa•• acrecl aDl pUR f'l"iendahip 1n each other' a 

&l"ID. Oh, with what tranqort shall n then eabr&ce 

&Dd. remember the ~resent da.7! 

!his concludl-q speech ot Soorate■ BWllS up a tine 

.rew1 sh enthuaia- tor imllortal1 t7. One C&l1 find 1.n IDIIZ17 ot tbe 

pra.,er boo.ks that were written &tter lLende•ohn'a cleath, the aame ... ... 
ideaa as are here expounded. In ran7 ef the paaaage■ that I haft ae-.... 
lected for the second part ot ,ar paper, one will ■ee IIIIIZ1,T terms that 

are 1dent1ca1 with the expr ession Toieed her•. 

----------------.-
There i s now a respite in the argumentation. ~ the ••

com pa.rt of the 4.1.&lol'l-• ta.kea place, t be charaeten IIOTe about &Dd 

aonvy■e w1 th each other regarding the new thoughts that tbe7 have 

he&r4 expreaae4. Socrates unaea an uaeaaineaa, &n4 he calla ui,on 

hia :trien.d■ to bri.Dg t heir doub,a to hi.a, aa this will be his laat 

opportun1t7 to con:nr• with them. s1-1aa st.a.rt• out b7 g1rtJl8, 

l)erb&p■ ind.ireotl.71 an ad4ed reaacm tor t.ba Mlief ill imaon&ii t7. 
. rt. 

In part, hi a taaoua apeeoh con ta1 n•; 

I~ our Sa.l la aortal., reaaon ia a u-eam, which J'llpiter 

•• Nnt to cteaein a aet or wretchaa; and Tir-tae loaea 

all ~ splendo,., which m1kea 11 god.17 in our e7ea. Th• 
~ 

wba'teTff n t!link beautitul., sublime, ar ■oral, ia no 

illpnadoa ~ O.C.'• &00-0-»liabnwn~a; tor ~ pe-riah-



' 

able can 1mb!be or reflect the smallest ra.7 ot 
'-"' 

hie perteotion. '?hen we are aent here like the 
bea•ta to loQ:t about tor tood aDll die. Then. in a 

few da7a 1 it. will be the aarae thing whether I have 
... 

been an ornament or a shame to sooiet7; whether I 

have been endeaToring to increase the number of the 

happ7 or the miserable. Then the most reprobate of 

mortals has the power of withdrawing himself trom 

under the dominion of heavenl7 power• and a dagger 

oan out aaBU.Dder the chain which links men to God. 

If our spirit is periah&ble, the wiaest legislators 

of mank.ind have cheated us or themselves - - - - -
♦ • 

Pap 11. 

KT ideas of the deit7 of virtue, of the worth of ·man, and ot 

the relation in which he stands to God, do not permit me to entertain - ,, 
a117 ta,rther doubts of my deatiq. The reliance on a tutu.re life 

solves a l l those diftioultiea, and brings those truths, of which we 

are convinced in a manifold ~manner, a-1n into harmo117. It Justifies 

the deit7, restores to virtue its nobilit71 to beaut7 its luster , to 

p:!eaS11re its allp:rements, softens miaer7, and aake s even the troubles 

of this life sacred in oui:,..sight, while we compare the breTit~ of . 
their duration w1 th the perfect and perpetual telici ty to which they 

lead. A IOctrina which agrees wi th so many known and decided truths, 

whioh reconciles nob a number of oontradiotiona to our mind, we can 

readil7 ad.opt, and it bardl7 wants a117 farther tru.ths, tor it none 

of those reasons taken siql7, carries with it the greatest degree 

ot oertaint71 7et , when combined the7 convince us so toroi~lf. that 

eveey doubt and apprehension is removed. b7 them. 

Simmiaa goes on with hie argument, and restates the proof t 
I 'f. 

of Soon.tea in a few words, viz., 



• 

(1) The aql and bod7 exist together in the 

moat 1nt1-te oonneotion. 

(2) The bod.7 is gra4uall7 diaso1Te4 into its 

"-rte. 

(3) The soul must either be annihilated, or 

preserve ideas. 
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(4) By natural powers nothing ou be annihilated. 

(6) Our soul , therefore, oan never oeaae to have 

ideas. 

.. 

!hen Simmias goea on to inter b7 similar reasons that harmo117 

must reain after the i,-re which baa produced it is broken to pieces, 

or that the ••11111etey of ,a building ma.et exist after the stones are 

pulled' assu.nder and gro,und to powder. Simaias makes this comparison 
, 

to lite and death. Be shows that thinking is closely allied to bod-

1-ly tu.notions. Ill health and especially stomach disorders are soon 

retleoted in the workings ot the mind . ao 

Socrates a.newer• the charge that thinking is the product 

of an artiticiall7 formed bod7, like harmony is a r esult of certain 

su.cceeaion ot tones, and aymmetey ot a certain order of stones, 

by proving that all propd"rtioned obJeota which require their nrious 
• 

parts to be contraated and compared together are the effects of the 

operatiou of the tacult7 ot thinking. He follows this argument to 

its ultimate conoluaion and shows th.at eve17 divisible part ot a 

whole has powers of conception inherent in it. 

•There is in our bodi~s a single aubetanoe, whioh 1a 

neithet extended nor compounded, but is simple, baa 

a power ot oonoeJtion, and unites all ideas, desires 

&Dd ' inolinatione in itaelt. Why may we not oe.11 this 

so.bstanoe our soul, • LI· 

f 

I 
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Extent and motion wi!l solve ever7 aoo1dent. which 

t 
happen to the colllpo8'.i.ion. Extent is the matter and motion 

e011roe, from whence the changes spring {that ia in nater1al 

mpoaition). But to perceive. to compare, to desire to will, 

to feel pleasur,, an~ ·diapleasure. require, a different capacit7 

trom extension or motion, another elementu71 and other sources 

ot change. In the acquirement ot an7 knowledge that we ~ke, the_ 

thinking being alwa7s preced•and the extended bein& follows: : 

We first experiace ideas •n4 from tha 1.Ater a conceiving being; 

then we conclude on the actual existence of the ~ody and its 

propert7. In whichever way we view the natter. the soa.l alwa7s 

goes first with her instruction and then the body follows with 

its obangea. '!'tie conceiving always precedes the merel~ conceiv-

able. ---~ 

We can divide tae universal chain of being, proceediag 
.a.~. 

trom what ie infinite to the smallest atom into three classes: 

(l) Conceives, but cannot be conceived b7 &J21' 

other. This is the only one whose perfection 

aurpaseee all finite ideas. 

(2) Conceives, and can be conceived by ot~era. 

They are the crea!ed spirits am . soula. 

(3) eannot itself conceive. but is conceivable 

by others. !hie is the corporeal world. 

- - - - - - - - - - -
•ow Sooratea is read7 to take up the question that Cebea 

had placed before him. What is the nature ot the immortal state, 

Is itaialeep or a trance, where there is no oonsoiouaness, Like 

Leibnis in his monad degreas, Mendelsohn here bas Socrates outlinea---
.sl 

the miraculous growth of •ni 



~hue 1'rom the irrresiatable tendeno7 and i■pulae • 
in rational beings to a~tain a state more perlect, 

we have &lllj)le grounds to believe. their perfection 

is the final. end ot the ereation. We -.7 conclude 
... 

this world. baa been produced tor the erl ate nee of 

apirits. which might elente themselves b7 degrees 
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to perfection and feel their utmost happiness in ·their 

progress toward it. That these beings are to be 

stopped, in the mtd·st ot their oourae, not only stopped, 

but all at once thrown back with the whole fruit of their 

efforts. into the ab7sa of annihilation. cannot be t he 

deaign ot the Greator- - - - - - -. ~• the ultimate end • ' 
ot the creation, they cannot be subordinate to other 

""' 
ends, nor stopped in the impro•ement or possession ot 

.... 
their perfections. lfo. my friends, nature baa not 

-given ue the desire of eternal happiness in vain. Our 

wishes oan and will "2• satisfied. No man will eaoritio·e 

his life tor home or -coun~ry it there is no immortalit7. 

tor since life on earth will be all. a man will tight 

with the state and J ven bomb it, rather than give up 
,. 

this life. which 19 all he baa. ill his fellow creatures 

have the same right. What a general revolt is thia: 

the perfection which this simple substance has acquired 

mu.at. in respect to itsel.t, have an endless progreas, 

and •ke it still fitter and titter to fulfill the views 

of God in nature. OU.r soul as a being. which is , l'lltio.nal, 

and aims at perfeoiion. belongs to the class ot spirits 

who alee the obJeot of the Creation. and oan never cease 

f 



to be observers. and admirers of Goel' s wol'kia • . 
Their eµsteno, oommenoea. as we baTe shown, w1 th 

a progress trom one degree ot perfeotion to another~ 

their being 1a capable of perpetual growth t!Uld ex-
... 

pa.n.sion:- - ..... - - - - .... - - - - -

Page lo. 

WhoeTer adheres to the performance of his d111ties with 

fort1 tude and constancy of temper, and bear,s &4Tersi ty 

with patient resignation to the will of God. will 

deserve and enJoy at last the recompense of his virtues. 

Wow Socrates comes to the question of whe:re the souls 
,_f/. 

reside. It is a question that he cannot answer. :He says that 

the poets and the.mythologists may know better, and that they could 
~ . . 

oommunioat, their instruction- to others. The cause ~f hu.nanity would 

receive no hurt from the play of their i111&ginationa. HoweTer, with 
.... 2.•- . 

respect to himself, he nakes this atatement: 

I am content with feeling a conv1ot1on that 

the eye ot Heaven ia per)etually upon me; that 

its diTine providence and Justice will watch over 
. 

me in the next, as it h&s protected me in this lite; 

and that my real bap_.l)inesa cons~sta in the bea,ties 

a_nd perfections of my soul. !heae perfections are, 

temperanoe. Justice, oh&rity. benevolenoe, mow

ledge of the supreme being. unceasing etfoirts to 

acoomplieh his views. and resignation to bis di

vine will. These are the blessed telioi ti.ea, whioh 

await me in the fu.turity, which now opens before•• 

Thither I hasten. Kore I desire not to lollOW to mate 

ae aet out oheert\11]¥ upon my Journey. 
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'?his modern Phaedon 1 e brought to an end in the same way 
~ 

tt Plato ended h1:s Phaet..o.. Socrates takes his pojLson oheerfu.ll.y • 

t lows the instruction ot the prison•keeper,and allows his soul to 

de rt to the next world. The sell same expression that bas puzzled 

so many student& of Pia1'o is retained here. Soora1~es requests crito 
~(p 

to offer a cook to Esculapius, as he owed him a sacJ:-itioe. 

r -

Mendelssohn, in his work combines the thc>ught of Plato with 

the modern trend, as expunded by the Leibn1tz-Wolffjlan School. In part. 

the dialogue is merely a paraphrase, but many of thEt Platonic superstition, 

are omitted. The Monad theory of Leibni tz, is the grou.nd work upon 

which the whole structure of Mendelssohn's reasoning is built. Leibnitz• 
2.1. 

theology places 4GOd as the n,ighe st Monad, the Monad ot Monads. The 

principle ·or continuity demnd s a highest monad at i~he end of the 

aeries of forces. Leibni~ defines monads as ,ternaJL substances. Be 

says that God created the mona-ds and that God alone can destroy them. 

God as a monad as an individual• a person. Bu.t he ,~ransoends all 

monads, he is sa.pernatu.ral amt superrational. • t--he mi)st perfect and 

most real being. Man cannot form a clear conoeptiOJ!l of God because 

man 1 a limited. Man, however. raises the qua.11 ties ,, which every monad 

possesses to the highest pow, r, and attribu~es to G4)d omnipotence, om

niscience, and absolute goodness. God bein,g perfect does not undergo 

change. Be is real1 ty realized. He oreated the woirld aocordi?l8 to .a 

plan. Be chose this world as the best of all possilble worlds. His 

choice was determined by the principle of goodness, that is, by moral 

necessity. 

Although Mendelssohn was not an original thinker. his won 

was of great value in his time. He had a remarkabl 1e German et7le 

Which ma.de him very popular with all classes of peoJple. Re was able 

to present Ph1loao_ph7 ill such a manner tba.t almost aeyone could read 

him. '?hrol!ih his Gernan translation, o'! the Phae1!O J llendelsaohn 
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brou.ght Plato to many people, who could not read thle Greek ori ginal. --
... 

• 

-

ti 

.. 
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It is a dif'tioult matter to find 11endels1aohn exerting 

through hie Phaed,c,n, a ·direct influence on Reformei~ Judaism. His 

thoughts were so well taken up ·by bis fellow men, ·tl:at they do 

not point out in many instances, their source. It is only indire_ctly 

for the most part, that we can find definite illnova.tions that we 

may trace directly to Mendelssohn. 

In the second 1&rt of my Thesis, I have 1ooi1'ected Yarious 

Prayer Books and Catechisms that show to a great d1egree the new .... 
trend of thought, in regard to the immortality of ·the sou.l. We do 

not find any mor~· so lD\lCh emphasis being placed uir;,on the· resu.rrection 

of the dead~ rather do we see,, 'that lite is but a jpreparation tor the , 
world to come; and in this...new world, the soul is :treed from the bur-

den of the bod.7. 

In all tMngs change 1s a gradual prooeaia. We will find 

that in the Prayer IOOk of the 'latter of the ninetisenth century, 

there is more Jlendelaeohnian thought, than there 1:a in the r itual 
. 

of his own period. Bu.t even today there is not 1 10. Reform J'udaism 

any clear statement about the ~immortality of the sou.l. In the plat-. 
forms of Reform Judaism, however, we find these etiatements regarding 

immortal! ty : 

"The belief' in the bodily resurrection has no religious 

fou.ndation and the doctrine of 1mmorta11·ty refers to 
Cl. 

the after existence of the soul only." A more tbol'ough 

going platform was adopted by the Pitteb11rg Rabbinioal 

Conf'erence in 1886, under the leadership of Kauf'mann 

Xql\ler. 
-(,-. 

~ 6 
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( Dr.lrau.f'mann Kohl.er~ s one ot the tew Refo~ Jewish 

Sohc\.ars, who hltts given Mendelssohn the credit that he deserves. 

In h1s book (Jewif!b Theology Systema~ioally and Bistorioally 

considered) Kohler makes this complete statemen\: 49 

"With Moses Mendelssohn, who i~ his Phaedon tried to 

translate Plato's pnot ot immortality into modern 

terms, a new attitude toward the nature and destiny 

ot the sou.l arose in Judaism among both the philoso

phers and the 64uoate4 laity. Kendelssohn not only 

endeavored to prove the immortality of the Soul 

through its indivisibility and 1ncorporeality, as all 

the neo-Platoniat and Jewish Philosophers had done ..., 

before him; he al~o atte~pted to show from the har

monious plan, which pervades and controls allot God's 

creation, that the soul may enter a sphere ot exist

ence greater in extent. content than the little span 

of earthly lite, which i t relinquishes. The progress 

of th~ soul towards its hi g,he st ~lldi ng unsatis.fied 

1n this lite, demandr a f'uture growth in the direction 

of god-like perfection. At this point the philosophe r 

enters the province of faith, and thus furnishes tor 

all time the cardinal. point of the belief of immortal

ity. The divine spirit in man, which is evinced in the 

aelt-oonsciou.s,,norally active personality, bears with

in itself the proof and promise of its :future life . 

Koreover, this corresponds with the belief in God as 

One, who rul.es the world tor the eternal purposes and 

aims ot perleotion, who cannot deoe1.- the hope of the 



• 

human heart tor a CQJUinued 11 ving and atri Ting 

onward and forward, w1 thout thereby impairing 

his own perlection. For we all close our line 

without haying attained the goal of moral and 

apiritual perfection tor which n strive; and 

therefore, our very nature demands a world where 

we my reach the higher degree of perfection, for 

which we long. n 
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Kohler in discussing immortality in the light of modern 

investigation, shows that body and soul are indissolubly bound to

gether by a reoiproc&l relat ion, which e i ther benefits or impedes 
2.f 

them both. He ~s, •Yet it is Just in periods like ours, when 

the belief l n God is weaken1p.g, that the human spirit ia especially 

eolioitous to guard itself, againat the thought of the complete anni

hilation of his god-like self-oonsoious pereonalit7. - - - It is, 

therefore, all the more important to be.ae the belief in immortality 

solely on the God-likeness of ~he human soul, which ia a mirror of 

Divinity. 1uat as one postulate of faith ho~ds that God, the Creator 

of the world, rujes in aooordanoe with a moral order, so another is 

--the immortality of the human 1foul, which, Ulidet yearning and groping, 
# 

beholds God. The question where, and how, this eelt-tame ego is to 

continue, will be left tor the power ot the imagination to a.nswer 

ever anew. - - - - Whoever still sees God's greatnes s revealed 1D 

miracles, that is, through interru.ptions of the natural order ot lite, 

may cl ing to the traditional belief in resurrection, so comforting 

in ancient time.a. On the other band, he who reoognizes• the un

changeable will ot an al~-wiae, all-ru.ling God in the im11Utable U'wa 

of nature must t1.nd it impossible to prai ■e Ood aocordfng to the tra

ditional torao.la as the "Rert•er of the death," but will avail him

self instead ot the expression used in the Union Prayer Book after 
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the pattern ot Einhorn, •He )rho has imp~4 within us immortal ..__ 
life." 

Kohler followed ~he ideas of Kende1'eo4n to their logical 

oonclusion. He was a consistent adm1rer of his philosophy, and made 
' . 

use of it everything that be wrot~. · In the O&teohism that Kohler 

wrote for ohildNn, he brought in this net oonoeption ot immortality. 

(But I will take this up when I oome to the class1tioation of Cate

chisms.) 

ir.s.1oseph in his book (Religion, Natural and Revealed) 

has this statement to make about the soul: .30 

Who can talk of annihilation of the soo.l , especially in 

these days, w4en philosophers declare even matter to be 

indestruotible,and force, by the conservati on of energy, .... 
to be eternal in its ettecta. Shall' phyei cal force be 

ever-lasting, and the soul whi ch, by the power of the Will , 

gives lif• to toroe, itself laok immortality. 

aeverend Morris Joseph 11,). "Judaism As Creed And Lite" 

presents the following views, which are influenced by the ·author 

of the Plaaedon: i i · 

ludaism )eaohes that deatb.-is not the cessation of life, . 
but only an incident in it . Human existence con-

tinue• after death, but under different conditions

oondi tiona that favor the growth of the soul. Life 

enters on a newer and higher phase. The captive 

spirit escapes from the pri son hou■e; the bird, 

liberated from its oage flies heavenward; man 

breathes an ampler air~ - - - The body is dust, it 

goes back to the earth from whence it came; "The 

Spirit!' in like •nner, has re turned to God wht gave 
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it. - - - lp4&1am, when at ita beat, baa -steadil7 kept l>etore it this idea ot the ap:lrit-

ual1t7 ot tbe tuture reoompenee. SUch noti1ona 

as tb&t ot the resurreot1on ot the body, ot ph7s-
' 

ioal ~or menta ·tor sinners and ao tortb, ha~• tollDl 

plaoe in certain pbaaes ot Jewish doctrines, but 

the7 have been reJeoted one b7 one by the best Jew-

i ah !eachera. 
,, 

Jl'or the modern Jew, ,punishment in .tbe tutu.re ~it• 

effects the soul onl,7. Korrie Joseph then summarizes 

bis remarks, by sa7ing, "Content with the a ssurance ot 

our immortalit7, let us 71eld ourselves to absolute 
# 

tl'Uat in our Divine Master, who in the next lite, as 

in this, will a s suredl7 order "Our destiny in perfect .... 
,risdoa amd love. This is like the eta temen.t in the 

Phaedon, where Socrates says"As tor myself, I am 

content w1 th t he conviction that God's e7e11 are ever 

upon me, that his Pro~1denoe and Justice will follow 

me . into the future 11:te, a■ it baa protecte•d me in 

3'-
In the Jewish Eno7clopedia, there is an article 

that sumwrizee Ka7serlill8' • Tiew about the1 i nfluence 

ot Kendelsohn' s Paedon: Vn•es Kendelaohn reT1Te4 

b7 hie Paaedon, 'the Jlatonic doctrine ot in1UD0rtalit7, 

and asserted the di vine nature ot nan b7 p1~e aenting 

new arguments in behalf ot t he spiritual MLb•u.nce 

of the soul. 

In the same article . there is also this ntatement 

ma.4.e about Reform Judaism: !henceforth J't1dai am, 
r 
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and espeoially .Retora Judaism, eaphaaize the -doctrine ot i1111ortality in both its religiou■ 

instru.otiona and its liturgies; while the dog

ma. ot resurrection waa gradually diaoarded , and .. 
in the Reform Rituals, eliminated tl"om the Pr9.7er 

Booke. Immortality of the soul, instead of resur

reotion qa found to be an integral part' of the 

Jewish Creed and the logioal sequel to t he God 

idea, inasmuch as God's faitb:f'u.l.neas seem to1 point 

not to the fulfillment of t he promise ot reeiurrection 

given to those who sleep._1n the dust, but to1 the reali

zati on ot- those higher expectati ons, whi ch a.re s·own, 

aa ·part of its very- nature in every aoo.l • .., 
Dr.H. Graetz i n his "Geschi~hte D~r Jude~i von Begi_nn 

' 
Ae~ Mendelsaohn ' aohen Zeit bis in die Neuest;e Zeit" •i'.S 

bas this statement to ilab aboat Dndelaobn:: "ltende_le

aohn war ebentalla in dem Gend&Dken befangerl, das die 

11'n.rde des Menaohen a1 t der Unaterbliohkei t dler Seele 

ateige und talle- - - - Er arbeite ei nen dtalog 

''Pbidon" oder die Unsterbliohkei t der Seele aus.- - .. 

Ea aollte ein Volksbuch, eine Neue Heilsleh1~ tur di e 

unglaubige oder nertelnde welt aein. " 

(XendMIIIOhn· W&S biased by t he prejudice thnt the dig

nity ot man, .stands and falls, according to the belief 

in the immortality of the soul - - Be wrote a 

dialogue called the Puedon or the Immortality ot t he Soul• . 

He wanted it to be a popular book, a new d0•3trine ot 

aalva tion for the unbelieving of skeptical. 1rorld.) 

Graetz ehoWB that Mendelsohn' s point ot dep1!.r~e 
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in the proof ·.ot the immortality ot the soul 

"--
was the existence ot God. which he regarded as · 

the most absolute cert&int7. The soul is God's 

work, even aJ the body; The latter does not 

perish in the real sense ot the term after all, 

upon 1ta dissolution; but ~hanges into other 

elements; "The soul, this simple substance, is 

still lesss capable of dissolution and destruc

tion. Were our soul mortal, then were reason a 

dream, which Jupiter sent to beguile us wretches, 

then were we like cattle, here to feed and die." 

Every 1.nnate thought of man that inspires him with • 
bliss, must therefore, also be true and real. 

One finds little positive, material about Mendeleeohn's 
.... . 

influence in the work ot Graetz. Graetz is so busy using his beauti-

ful expressions and similes, that he tails to present a clear picture 

ot MendelaWtn's importance. Be says that twanty years after the 

fhaedon had been published, it was relagated to the rubbish heap, 

that no one thought of reading it. Be admits, however, that when 

~he book first appeared, i~ was enthusiastically greeted by th~ 

mu.ltitucle. He shows too, that Mend•laohn brought a new light, a 

genuine rebirth, to the Jewish people. ••-helped the outside world 

rid iteel:t of the poor impression that the Jews in the preceding 

generation had ma.de by their man7 and nasty controversies. 

-~--- -·------. 

f 
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'!'BE FOLLOWin"-PRA.YER BOOKS IlfDICATE 

llDDELSSOBlf'S INFLUENCE O1f REFORM JUDAISM AS SHOO 

IN VARIOUS PASSAGES ON THE IMMORTALITY 

... OF THE SOUL: 

Probably the oldest prayer book we have, written for 

Reform Jewry in the famous Hamburg Prayer ~ook; called the 

ffOrdnu.Dg der Ot~entlichen Andacht fur die sabbath and l'esttage 

des ga.nzen Jahres. lfaoh dem Gebrauche dee 1feuen !empel Be.reins 

in Hambu.rgff. It was oompiled by s.J.Frankel and M.J.Bresaelau. 

and it was published in the year 11!9. Changes and omissions in 

the ritual sbow,,that the old belief in the Messiah is giving wa7, 

to the doctrine of the Meseianio era. One could not piok out 

any special reference to a new belief.' in t.be rmmortali ty of the .... 
Soul, because of the number of contradictions that are con't.e.ined. 

in this Prayer Book. The .greatest innovation that Bresselau made. 

was. that be substituted. for _the tranditional Rabba.nnim Kaddish. 

the one found in all Reform Prayer Books, beginning with P.1tlt, ~Y 

(Kay great peaee and life in the world t~ come, and mercy and love 

in the presenoe of the Lorcl,...of the heaven and nrth rest upon 

Israel. the righteous, and upon all who departed this world. in 

accordance with the will. of God. .Say ye Amen. ) 

The Hamburg Prayer Book in oompari son to ~he Reform Prayer 

Books now in use would be considered quite orthodox. It was written 

not for -the sake of change in the ritual, but to preserve the faith 

r 
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o!L people. '-
A more radioal Pra.rer Book wae uset by Dr,.Holdbeim. It 

was oalled, "Gebete und 0e:S&ll£9 fu daa Weu~ahra urJ.d Per■olmmgs-

teat" published \n 1869. Holdheim in his various services tor 
. . 

mourners departs from the idea ot resurreotion and emphasizes only 

the immortal! ty ot the soul. The foll owing passage, ie a good 

illustration: 

So bast l)p., 0 Gott, duroh deine Stimme in une; Selbst und 

in Deiner heiligen Schritt uns belehrt, wie 11,ir nur 

durch Sunde verganglioh aind wie Erdenataub, durch !Ugend 

aber !heilhaber Deiner Ewigk• werden ~onnen S1ehe, sprachst 

1>11, ioh ge~ Dir das Leben und das Gute, den Tod und das 

Bose: rihle daa LebeJl und das Gute. Zweien W'elten angehor-... 

end, 1st unser irdill_Cher Leib und alles Begebren and Verlangen, 

das ihm entstaaat, der Vergangliohkei t prei&1!egeben, unser 

Geist aber, wonaoh er sioh sehnt und was ihm dauernd betrie

digt, das, wie er selbst Gottlioher Abstaamnmg ist.unser 

Geist 1st ein Barger 1m Reiche der Ewigkeit! 

(So bast thou, 0 God, .ithrough Thy voice which is w1 thin 

u, and through Thy Holy Scriptures, taught 111a that we 

through sins, are perishable ·110 earthly dust, but 

through virtue, however, we may share in Thine Eterntty. 

Behold, Thou hast spoken, I give you lite an,11 good, death 

and evil, ehooae the life and the good. We belong to 

two worlds; °'1r earthly life, &D4 the desires and longing 

th& t ■pring trcn it , prizes the transl tory lite; our 

soul, however, about wh,oh it longs, and ot what it is 

always pleased, is that it itse~ is of Godly descent, 
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our soul is a oitis:e11 in the Kingdom of Eternity.) 
...__ 

In the Prayer Book published by the Reformed Society 

ot lites in Charleston, s.c., one finds that the idea of 
.. . . Jf . 

Re~•eotion still renaine. HoweYer, in their book ot H7mns 

one finds seven hymns about immortality. 

Forty-two reads: 

The last verse of Hymn 

D.n's spirit by d1Y1ne decree, 

The stroke ot death det1ea; 

And from the bounds ot death set tree, 

Inmortal shall arise. 

In t~is Prayer Book, the foll owing is also tound: 
# . 

O .. Thou, who dwell' st in heights supernal, 
,¢ 

GodJ self existent and · eternal. 
~ 

What traveller ahal reach Thy mountain! 

What thirat1ng spirit taste Thy tounta1nT 

KortalT in Thee resides the power 

Ot s,.ining access unto each; 

Bu.the who would to Beaven tower 
;' 

Ku.st first the height of virtue reach. 

In the portion tlat deals with prayers that are to be 

offered in the Bouse ot mourners, we find this paragraph that is 

oonsistent with Mendelftaolmian views; 

!he death of the upright is the beginniq of •~•mm.l 

lite, tor this world is a &$ate of probation; and the 
-

Lord re~oioes in the purity of his creatures- - - -

Retura into thy rest, o m:y soul: and glory in the name 
-

ot t~ red••mer; tor he is the everlasting God, by 

wboae •rot, I stand firm.. 

• 
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Dr I )( .18e in his '/,?'1 :/0 '/, )il.1 ~ 
• • • 

• 
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'\ 

• and his "Hylms 
~ 

Psalms and Prayers" gives a modern oonoeption ot Immortality. 

Like Mendelssohn. he shows that no orea tu.re is subJect to annihi

lation. that the spirit of man is everlaitting. . (I will take ~ 

the views of Iaaao Jlayer Wise in more detail, when I discuss 

his Cateohtsm.) Katurally. Wise's book gained great popularity 

and exerted mu.ch intluenoe on Reform Judaism in .America. 

Perhaps a Prayer Book that was of equa.1 imporb.noe in 

America, was th~ • by De:rid Einhorn. rt was 
• translat~d by Emil G.Hirscli. In the memorial services, the 

following is found: 
... 

Loosed is the silver cord that hath held spirit and body 

together. 

'rhe prayer continues with a passave taken from Job 14 

verses 7 to 9, that fit in with the general expression of the 

text, s o that the continuity is not broken. I give here the 

most ~ssential part of the prayer: ~ /""----r 2.o3 '1 H...:.o t--r"-~ · ,. 
It a tree be out down, it will SJ'rout again. 

and the tender shoots thereof will not tail to 

bus anew; 'rh0U8h the root wax old in the earth , 
!, 

and its stoolt be dead above ground, yet • reaching 

out after quickening moisture, it will draw new 

sap and bring forth fresh leaves and green spray 

like a young plant. (Job 14:'7 tt.) The rook may orumble, 
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but its growth is not ohecked, aor are its 

uses ended. 

prayer ddeousaes the speed7 t'light of man, and 

en continues with:· 

But th~s lipeedy __ fligbt of our days shall not 

affright us, nor the t hought of the dark grave 
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fill us with terror, nay, it shall 1teach ~s wisely 

to place our hope in thee, who wilt not suffer Thy 

loving ones to see corruption. For on1.y the dust 

returneth unto the dust 1 t was; the spirit which 

Thou hast implanted within us is Thine, it return

eth to Thee, the everliving Author of its being. 

- - - - When we have reached the last rung, and 

attained unto a more Jerfec~ union with Thee, the 

la&der may fall, th~ one Angel may sink downward, 

the other, his companion of the ascent, Thine own 

image, Thou wilt receive into Thine, a father's em-
. 

brace. Under the shadow of thy wing, the spirit re-

born- made new- will abide in peace, everlasting- as 

is Thy love. 

.. ... - - - -. 
From a number of Prayer Books, I have taken extracts, that 

show Yendellleohn's Intluenoe in the idea of Immortality. Jlan7 ot 

these extracts are only a sentence or two, but they have been taken 

from larger portions found in their various memorial services. 

Th~y are the following: 3..r 

The ::l. ~ '"lt>~ , lledi tation and. Prayers, , translated 

and adapted from the French "Prieres d'un Coeur Israelite•, 

publi■hed b7 the Sooiete consiatoriale de Bone Livres. 
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!he God of· Tm.th and Love has not · created 
• -ua tor ann1h1l& tion. · 

A book ot Prayer. by Rabbi J. Leonard Levy: ~f, 
... 

Kay we so 1ive that we shall always be pre

pared to answer Thy call, whenever Thou 
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shall take us unto Thee. In that Slipreae mom,nt 

may we be found worthy of entering into rest with 

Thee. and may our lives have been such that they 

shall be worthy of the remembrance ot our po•terjty. 

3 7-
The Service Ritual by Rabbi Joseph Krauskopf: 

~ 
' 

It matter is indestruotible, if force is 

perai aten·t, sbal l lite prineiple , super1 or 
..... 

to them all perish in the grave? 

There are innate with us latent oapaoitiea, 

which are prophetic ef .a tuture, but unattainable 

in our present state. 

'fhe America• Jewish ij1 tual as insti ~ted in Temple Israel, 

Brooklyn, New York, by Reverend Raphael, D.C.Lewin. 

prayer tor departed parents: 

In the 

Hearken to the prayer ot a child, who fervently 

implores Thy favor on bebali' ot the soul of his 

departed father. lla,y it be received by thee into 

the co'JlmUll10n of those who enjoy everlasting life; 

11&7 1 t be numbered among the souls of Thy tai thtul 

servant a, and when, my time shall oome, may my 

spirit be united with these, in a lite, which is 

etemal and glor11l118, even the_ lite ot immortality, 



in the b0114dlesa realms of Eternity. 
"-'" 

------------
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i7J,.,, "..,a .3' 
Adler: 

The order of Prayer, revised by Dr.L.Kerzbaoher 

Oh! that loTing heart beats no more; it ~s 

orumbling into dust; yet the spirit is still 

alive that animated it, nplete with warmth, 

lite and love. 

'il~ni', ..n· :i- .n~,.n A Book of Prayer tor .rewish Worship by 
j , . 

Dr. Edward Caliaoh: 

The ;souls ot men are not subJect to time , 

and the kisa, that wafts them heavenward, .. , 
knows naugbt ot years. 

' 
., 

We ~ow come to a consideration of ~1\.1 w., J1 1 ..>:J .r. 11~ 

THE UlfIOlf PRAYER BOOK FOR JDISH WORSHIP; a ritual that is used in 

almost ever'7 Reform Congregation in America and Canada. Contained 

in the two volumes is the but that has appeared in earlier Prayer 

BBoks. By this time the belief in the resurrection ot the body has 

enti rely disappeared, and the Kaddish and Memorial aervioea are de

voted entirely to the Soul of Man. ilter the lapae of more than 

one hundred years we can ae• presented clearly and definitely the 

high and spiritual idea of Immortality held by Moses Mendelaoha. -It is true, however, that we oamot aeleot any particular thing · 

and say, "Thia is Kendelaohn's "for the years have added here &D4 --
there aome changes. 

I have selected some passages from both Tolumes ot t!KI 

-
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r Book, whioh oontain,_!~autifa.l sentiments about Immortality. 

I the ~doration tor the Sabbath Evening Ser-rice : 

Only the bod7 has diel and has been laid 

in the dust. The spirit live ■ and will 
~ 

live forever in the shelter ot God's love 

and mercy. But in . t his lite, &leo, the 

loved ones continue in the remembrance of 

those to whom thef were precious. Every act 

of goodness they performed, every true and 

b!auti:tlil word they spoke is treasured up 

and becomes an incentive to conduct by whioh 

the living honor the dead. 

In the Adoration for the ~abbath Morning Service: 

Let us call to mind those who have finished 

their earthly course and have been gathered 

to the eternal home. Though vanished from 

bodily sight, they have not ceased to be, and 

it is well with them; they abide in the shadow 

of the Most High. Let those who mourn for them 

be comforted. 

In the Adoration tor the Evening Service tor Festivals: 

O God, our heavenly Father, who usherest Thy 

ohildren into lite and recallest the soul to 

Thyself in Thine own good time, we thank Thee 

~or the sweet memory of those dear to us, who 

have been gathered to their lathers.- - -

In ~111&1 submission to Thy will and in Joyous 

hope of life everlasting, we P..-1.•e Thee in whose 

band are the sou.la of all creatures and the spirits 
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of all flesli. --

1n the Adoration for the Morning Service for the Festinle: 

Death is no~ the end. Though earth~ bod.7 
' n.nish, the· immortal spirit livea on wita 

God. In our hearts, also., our loved one a 

never die. 

In the paraphrase of the Kaddish, found in all services: 

To the departed whom we now remember, ma1 peace 

and bliss be granted in life eternal. May they 

tint graoe and mercy before the Lord of heaven 

and e\~th. ua.y their souls reJoioe in that in

effable good, whtcb God bas laid up tor those 

who fear Him, and may their memory be a blessill8 

unto those who treasure it. 

In Volume Two of the Union Prayer Book is found the 

Memorial Servioe for the Day of Atonement. It is here that one 

finds man,Y state•• regarding Immortality. I have selected 

severa~ to illustrate: 

Our days on earth n.nish like shadows. ~t 

the speedy flight of life, and tae gloom of the grave 

ahou1d not dismay us, but should teaoh us wisdom. 

It should promp~ us to put our trust in Thee, who 

wilt not eutter Thy children to see ~estruction. 

For only the dust returns to t he duet; the spirit 

whioh Thou hast breathed into us, returns to Thee, 

its •ver-11Ting source. And they who walk here in 

the lipt of Thy countenance and aow good seed, 

t 



• 

though in we41ping, go home to Thee, laden .__ 
with sheaves. They who sow but wind may well 

tremble at the whirlwind. whioh the7 1111st reap. 

He who toils. but for vain t hings and boasta ot 
' 

his might, must dread the grave. Be trusts in 

hie house, it stands not; he lays hold of it, 

it endure a not. Though he Join house to house 

and add field to field, hie place denies him 
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as soon as he has vanished, saying: I have not 

seen thee. O, that we might die the death ot the 

righteous and our end be like theirs. - - - - -

It 0&D;1ot be that Man, tashionel in Thine image 

-1s doomed to annihilation. It cannot be that ... 
'.rhou hast endowed us w1 th mighty ,.earning attar .... 
the i~inite, with an unceasing diasatifaction 

with the worid. its treasures and charms, only to 

disappoint us al last, and to give us over to 

nothingness attar a l~te of etru.ggle, anxiety 

and pain. ftlaa hast put eternity into our hearts; 

Thou hast tilled~ souls with a longing for lite 

beyond the grava; Thou deoeivest not, Thou Godot 

truth.- - - - - -

Grant, O Lord, that when the time ot our departure 

comes, we may look back w1 thout sorrpw upon the 

lite we leav-e, and with trust in Thy mercy enter • 
that life whioh Thou hast prepared for the righteous. 
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From all the ·.toregoing reference a in the Prayer Mika , 
"---' 

can see that Mendel'hohn exer~ed an influence tor good in 

ot the people. The prayera tor Immortality g&Te 

comfort and solace to- thousands of people. !he Jewish mourner 
' 

was separated trom his beloved with a deep feeling in his heart, 

that God 1n Bis Justioe bad gathered up Bis soul. Thia belief 

took away the sting from death; yet at the 88..lle time the Mendela

sohni an views were so worded. that no one would think ot suicide. · 

The Jew learned to trust in God, who would ca11 ·«1m at the appointed 

time. 

- - - - - - - - - - - - - - - - -

... 

r 
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--mE FOLL0'1}JG C.l'!ECBISJIS IllDICATE 

!J!Dlii!tSlf 'S lllFLUEBc.,'E 011 REFORM JUD.A.I SK AS 

"' SHOD . 11' VARIOUS PASSAGES 011 !HE 

IJDroR'l'ALI'fY 01" !HE SOUL: 

loahua Van OYen, Esquire in his Manual ot Judaism, which 

was published in 1835, makes the student recite the 14.aimonidian 

oreed, which expresses the belief in resurrention. Yet this 

statement is ~ound in his book: '/O 
Through their ' (The Prophete) aid it is 

..,, 
that we are enabled to understand that the 

-Soul i s Immortal, and when the body dies, 

it departs to joi~ the spiritual world, 

whenoe it was taken; moreover this spiritual 

aoul or active portion of our being, has com

pl6te liberty to 41Not the actions ot the 

body by its own tree will. - - - - -

The weakness ot the human mi"nd, however, being 

deficient in t he power ot oomprehendi.ng the 

pNciae nature ot spiritual exis~ence, can, 

otcou.rae, have no correct idea ot t he ac~l 

mode in which the retribution is effected. 

In the and the a · o , JI, si • 11 X 
, 

or Ben3amin Szold, the belief i n the personal Messiah is changed 

to a belief in the l!eaaianio age. There are many sentences about 

Immortali t7, a• illuatra ted b7 the toll owing·: 
' 
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I · have Bo&y ~ Soul. The B0d7 will 

re,Vn unto dust after death, and the 

soul will return to God- - - - - - -. 

Th~ happinem which the moral and religious 
. . 
man enJoys. does not terminate here on earth. 

The God-like soul in Him is Immortal; it 

continues to live after the dissolution of 

the body, and enJoys eternal felicities in 

the presence of God. 

The il.., 1 Jr71 .. ,,1>•, cateohisim or the Faith and Moral . • obligations of An Israelite ·by Dr.S.Herxheimer, contaLns: 

The second ehief article of bel ief is, t hat the soul 

of man in immortal, and continues to live forever 

after the dissolution ot the body, when it· w111 

receive the deserved reward or punishment from 

God. - - - - - God , being kind, would not 

have implanted in our hearts an ard.ent desire 

for eternal life, only to disappoint us, but he .,. 
will most assuredly realize our expectation------. 

God being Hblt, and wishing also tor man to 

become hol7, there must be a future stat,, where 

nan, oan really become holj-, as in this lite, 

eTen those that do not die 7oung , cannot arrive 

to a perfect state of holiness- - - - -. 

Our knowing that we shall have eternal lite, 

dimintahea our tear of death, because, if we 

have done good, death is only a transition to 

a happier state. 
-- -.. - - - - -

r 
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ltlle■enta of lewiab Faith• b7 Rabbis.I.Cohen, is written 

!he Rabbi a•k• the question 

and the Student ~Wm&• a !Jlemorised anner. From the portion on 

i11111ortalit7. the tollowing is taken: fl 

(~) A.re we induced to obey the prece,ta of the Law, 

trom the desire of reward, and the tear of punishment 

only, 

(A) It is proper that we do good and loTe truth from 

the actual affection we feel fQr them, and not· trom 

the desire ot reward, or the tear ot punishment • , . 
(~) ·Do yoo.. believe that the soul is 1nmortal, 

~ 

(A) I do most sincerely be 11 eve t.ba t the soul .. 
dies ~ot with the body, but lives forever- - - -. 

The souls of the righteous will be delighted in 

~be glory ot the DiTine preaenoe, and enJoy a 

sweet and plenary happiness in a world of com

plete petteotion: They will reJoice in the oog

D1zanoe of the Dei t7, A!llld the knowledge ot truth, 

which oonsiitute a rapture and eoata•y beyond what 

mere mortal senae can posaibl7 have a due concep

tion of: It is somewhat similar, though 1~1nitely 

beyond that refined pleaBUN, which a parent feels 

at~ oaring a high ·l'epn.tation of his son, and ob

aening his w184om and excellent conduct • 

. Ju4&1•: Ita Doctrines and Du.ties by Iaaao Ma19r Wise 

oontaine the follcnring: q. "2, 
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On earth, the~perteotion attained in -wisdom and righteousneae, ie the pnl.7 sou.roe 

ot true bappipeaa .- - - - -. In lite eternal. 

being a continuation of this life, the perteoti on 
' 

attained in wisdom and righteousness must be the 

min source of true· happiness to thepure soul ; 
• 

as the consoiou.snese of guilt and crimnal .self-

neglect must be the main source of grief and 

remorse

because: 

-. Kan• e soul is imnorta.1 

(1) It i s in t he i'mage of God- Gen.l:27, 9 :6. 

(2~ It .&.XJ>ects to be immortal- Job 11:18, Jer. 21:17. 
' 

(3) God has given it desires which cannot be realized 

and qualitt~s which cannot be ~xeroised on 

earth- Deut. 3 :23; Ex. 23:17-20. 

(4) The mental and moral qualities of good men 

increase steadily as their physical energies 

decrease- (last hours of Jacob, Moses, EliJah, 

and Eli aha) • 

(6) Intellect is aJ1,, indestruotible as every other 

element . - Job 28. 

(6) God being all wise would not destroy the 

intellect He created, being all good, He wOlll.d 

not disappoint the highest hope with which 

Be has impressed us, 'and being all Just, He 

could not baye comJU.Dded man only to subordiD&lte 

his carnal inclination to hi~ spiritual wel~re, 

it the soul were not destined to everlasting 

lite - Pa. 16:8; 49:16; Eoo. 12;7; Daniel 12 :2, 3. 

Deut. 6:24 • . 
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Isaao lll.7er Wiai in his little book called the -ot Judaiam" shows that an ma.st take oare ot his lite: 

'l'he tiret dun- man owes to himsel..f is the 

preservation- ot hie lite, health and limbs, which .. 
God. in Bis mercy granted hi■, and He alone might 

take a'W81'. 

~·~ 

• 

Rabbi J'uluis B. Greenstone has written a Cateohi em, called 

the "Religion of Israel". This ~ook has been very popular in 

SUnday Sohool instruct ion. The ideas ot Immortality are the 

following: 

'l'he BJ)dy is merely the frame in which the 

spirit dwells. The body dies, decays and is .., 

no more. It dissolves into' ita olements and -
then enters new combinations to form new bodies. 

But the soul is immorilal, subJeot to no change. 

This world is mereiy a place where we are to 

prepare ou.rsel ve a 'for the next- - - - - - • 

Short as our life is. here, we 111\lst not waste 

a minute in ueeleea action. All our time ma.at 

be employed in refining our natures and puri

fying our souls. 

"" )(.Friedlander is his irext Book or !Ke · lew:1.sh Religion, 

reters to the reSUJtr&ction ot the dead in these words: 

The soul ot man continues to live atter its 

separation :trom the body; New lite is thus 

• given to man after his death, and the transi

tion into the new 11:te is called p 'JJ t> i1 .11•nJ1 • 



Page .f..O. 

Whether the soul will enJoy a second 
• -life on earth., uni te4. with body• and if so, 

how and when this reunion takes place, 

1 a unknown to us- The belief 

' that soul oon~lnues to live after_man•s•death 

is also called the belief in the Immortality 

of the Soul. -- - - -. On.r existence· does not 

end with death. Two elements are combined in 

man- body and soul. The soul is the nobler and 

better element. In death the body returns to 

earth, whe,noe it oame, and the soul returns to 

God who.put it into the body • 
• 

. ~ 

Reverend Joseph Krauskopf and Rev~!en4 Henry Berkowitz, 

collaborated in writing several catechisms. In the lecond tJnion 

Hebrew Leader and in their book, Bible Ethics, one finds these 

quotations: 

Men live the number of years allotted tothem an~ 

then. theJ die. Bu.t this i s not the end. Our 

soul a 11 ve on. Thie truth God .tas revealed . ,-

to us by Bis voice within us, by' the· works of 

nature about us, by the higher hopes and aspira

tions, whi ob he has implanted in our hearts am 

to realize which ~ly this life is too short. 

God being a~l wise would not destroy the intelle~t. 
, 

(There is now given part of the eta tement used by 

I-o Jfayer Wise). See article 6, as shown above. 
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Dr. JC.Kohler in his "Qo.1.de tor Instruction tn Judaism" 

• ..__ 
ly shows that there is no. resurreotion of the body. He 

r 

n.lue ot the belief in Immortality by saying: 1/~ 

The thoU&ht ot the immortal nature ot our 

soul. met prompt us to use this earthly lite 

and all it offers us, only as a preparation 

tor the higher life ot godliness flm :ri.8h.teou.s

ness, which la.eta forever, aud not to spem it 

OD vain things. ..)< 

There are catechisms without number. E~•TY Rabbi 

am Religious Teaohe~; it seems, bas written some sort of nanual 

for the instru:-otion of children. These Y&rious books have very ,,.. 

little value. They are written in a language and style that is 
' " 

devoid ot int e~est tor the young intelleot. 'trnl1ke the Pn.yer 

Books, they have never become part and parcel ot the Jewish Worship . 

While we can see Kendelaiohn's intluenoe in most of these 

Kanuals, 1 t is to be 4oubted. it the children using them aoquired his 

oonceptiona. 

These Catechisms are~ use to us only im1otar as we can 

find, beneath the cumbersome verbaill8, the beliefs of the n»hors. 
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A WORD OF OOWCIDSION: Moses MendellJeohq._ pious, orthod~x. 

firm his belief·• became the "Godfather of Reform Jwlaism". 

While ~t'is tme that his influence was an indirect one, 

yet Reform Judaism might not have eome into existence for m&llJ' years, • 

if it had not been for the character of Mendelleo~~ It bas beell_ 

a difficult matter to show definitely the influence of the Phaedon 

on · Reform J~daism, for many of the oha.nges may have been caused by 

the entire "Aufklaru.ng" period in Germany. Yet no one can deny that 

Mendelilsohn was a firm part of the rationalistic movement that began 

in his generation; .And moreover, it was after the appearance of 

the Phaedon that thl~ was a - olearer idea of Immortality. The memor

ial services in the Ritual began to be emphasized more and more. 

Today in our mode~ Templea.nd Synagogu.es, there a.re 

many people who come to the services for the word of consolation they 

may hear from the Rabbi in conneotion with the Kaddish. I wonder, 

how many of them, when their spirits are upli f tet by t r.e cheeriul 

message of the preacher. think of Moses Mend.elllsohn, who first stated 

in his Phaedo~ ~he principles that make the Ministers words possible. 

In time of woe and sorrow. we might well tha~ Jloses••r:Ae~DP for 

the burden he has lifted from our shoulders. If we are convinced, 

by his reasonin,r, that the Soul is Immortal, we may face death bravely, 

confident th&t there can be no annihilation, assured that our souls 

will continue to exist throughout Eternity. 
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