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In the niches ot the rotunda ot New York Uni

versity are the busts of the great Americana of history. 

The men thus represented and honored in marble comprise 

what is known as the "Hall of Fame". Almost every field 

of human achievement finds recognition there; statesman 

and scientist, poet and arch! tact, musician and philan

thropist stand side by side. But one proviso is made for 

entrance into the Hall of Fame that even our late Presi-

• dent, great and deserving as he was, cannot fulfill at 

the present time. For at least a quarter or a century 

must pass after the death of a candidate betore' he is 

eligible to keep company with the distinguished Americans 

that the university wishes to honor. Onl.y with the pas

sage of time, the directors believe, can we truly and 

objectively evalu~te the stature of those who walked among 

us. Too often has history found it n•cessary to reject .,,,. 
contemporary opinion and exalt to new heights men whose 

contemporaries assigned to oblivion, and often too, would 

history reverse the procedure the other way. 

Little more than ten years have passed sinoe 

American Israel was left ber•aved by the sudden death of 

Byman o. Enelow. Too soon tor anyone to venture a sound 
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estimate ot the measure or But the beginning of 

an evaluation must be made sooner or later. A year af'ter 

Enelow•s death, in 1935, Dr. Pelix A. Levy wrote a bio

graphical sketch in the !'orm o!' a Memoir to the Selected 

Works ot Hyman G. Bnelow, a four volume edition privately 

printed to honor the memory of the departed. Acting in 

the capacity of editor, Dr. Levy selected the lectures, 

sermons, a.nd scientific work that comprise the sou.roes 

of t.hia essay. While Dr. Levy could write ot Enelow as 

friend and colleague, this essay can deal with .the sub-,. 
Ject almost exclusively on the basis ot the written word ., 

- the writings ot Enelow h.1mself. Indebted to the Memoir, 

this writer must nevertheless rely on the sermons and 

lectures for his portrait. It will not pret~nd, there

fore, to be a complete portrait. A canvas in t'ull color 

must be left to a later time. A psychologist may then 

write with more accuracy aa to Enelow•a personality, a 

scholar who is Enelow1 s peer _might be found to pass t'inal .. 

judgment on his scholarship. But the limits ot this essa7 

will be confined to a short study ot Enelow as rabbi, 

scholar, and preacher. 

At the suggestion ot Dr. Israel Bettan it will 

be Bnelo• the preache• that will receive the most emphaa1• 

in this essa7. Pirat, because Enelow was above all a 
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preacher, 

art. And 

his oermons be1l models ot the h-el1t1: an•s 

secondly, because the aouroea beat lend them-

selves to auch a treatment. It it 1a true tha.t we can 

know a part ot a man by what he says, then it is the hope 

of the wr1 ter to recapture for his reader th.at part of 
1f.-

Enelow. The picture present may be uneven, with lights 

and shadows. But ao are all men dynamic rather than 

static. The utteranoea cover a period of over thirty

five years, years of constant change, growth, and devel-

opment. Yet the writer was handicapped beoause raw ot - ' • 
the discourses are dated, and only on occasion 1a it poa-

sible to glean the time of delivery by a reference in tne 
.... 

text. For the most part, therefore, the writer looks at 

Enelow as a whole. And throughout, the attempt 1a made 

to let Enelow speak tor himself. 

Not alone for his suggestion to emphasize 

Enelow as preacher 1a the writer indebted to Dr. Bettan, 

but also for the architectural s truoture of this pap, r 

and other valuable hints. As Professor of Homiletics 

and his teacher, he has also taught the writer standards 

ot classical preaching, has .turnisbed him with a yard

stick to measure succeaa and failure, has f'urnished him, 

1n ahort ( with yie tool.a without which it were 1Jnposs1ble 

to attempt his task. In gratitude and respect, therefore, 

., 



the writer dedicate{ to his advisor and tea: r this 

essay on HJD18!! G. En~ow1 Rabbi, Scholar,.-!!!!! Preacher. 



CHAPTER I 

BNELOW AS RABBI 



( 
·-

The life and death of Hyman G. Enelow bad 

all the elements of dramatic traged7. I •t 1s a story of 

an immigrant boy, gifted with brilliant intellect and 

blessed .•1th high and noble ideals. It is the story of 

this boy's dedication of h.1.m.self to the service of his 

people and his God through his ministry in the rabbinate. 

It is a tale of a meteoric rise to fame from obscurity 

to the largest and most influential pulpit in America. 

And finally it is a record of disappointment and d1ail• 
' lusion, of untimely death from a cardiac condition which 

,:,..• 

can mean nothing less, in view of the circumstances, ✓ 

than death from a broken heart. Too many of his own 

people could discern no great leader and teacher in 

their midst. And so his life was even as Hamle~ de

scribed: "The play, I remember, pleased not the million; 

•twas caviare to the general." 
Y" 

Hyman G. Enelow •as born in Kovo on 9,ctober 26, 
I'\ 

in 1877. He spent his early Ute in Libau where his 

family moved while he waa yet a small child and grew up 

in the traditional environment of Eastern European Jewry 

until be came t o America in 1893. His father was a tea 

broker anqt tobac~o merchant, active in Zionism, in the 

labor movement and interested in other Jewish activities. 
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But the chief 1nf'lu nee 1n his lit'e was hia mother who 

fired him with the ambition to become a rabbi. Between 

mother and son a tender relation ever existed until her 

death in 1926. 

Like all Jewish boys of Eastern Eu.rope, young 

Enelo• probably received his early training in Cheder and 

Yeshiva. At an early age bis keen mind waa apparent tor 

he contributed in prose and poetry t o Hebrew periodicals 

when he arrived in thia country. He must have almost 
ti., 

literally devou~ed books as hia "f1t1nga always testify 

to his gigantic erudition. Perhaps surreptitiously he ... 
acquainted himself with non-sacred aubjeota and waa al-~ -
ways at home w1 th not only Bible but rabbinic and modern 

Hebrew writings as well. At sixteen, when he was ready 

to enter Heidelberg, his father persuaded h.1m to come to 

America where he had previously established residence 1n 

Chicago. There the family soon came, but tragedy awaited 

young Enelow. His parents were divorced and when hia 

father repudiated all family responaibilitiea, Enelow was 

confronted with struggle, hardship, and povercy. 

In Chicago, however, Enelow astounded ita two 

leading rabbis, Emil G. Hirsch and Joseph Stolz by his 

unusual glrta o~ intellect. A scholarship was secured 

for him to the University or Chicago trom which i nstitution 
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be was graduated with distinction, taking spec al honors 

i n Engl!•~• In 1895 he oame to the Hebrew Union College 

where he was at~ectionately received by Isaac M. Wiae . 

-J!e bec~e a disciple ot"the founder" aa Wiae wu known, 

and carried his influence w1 th h1lll aa a source ot in

spiration throughout his life. Arter three years of 

study and active participation at the College, he was 

ordained in 1898. Teachers and oolleaguea alike already 

recognized th.at a new star was born to illuaine the life 

or American Israel. 

8 

After graduation t'roa the Hebrew Un.ion College , 

Enelow usw:aed th.e pu).pi t or '?e.zple Israel in Paducah, 

Kentuoky bu~ 1n 1901 in •arch, h e an.awe.red the call to 

Louia'fille to ausaist Dr. 1.dol..ph llosea of Congregation 

Ada.th Israel in the capacity or Junior Rabbi . Pora ; ea.r, 

a beautU'ul relationah1p 11.ke rather and son existed be

tween the two men, and with a heavy heart Enelow succe eded 

bis master in 1902 when llose■ died. On various anniver

saries or the death of Dr. Moses, Bnelow delivered the 

memorial addresses whioh not only paid tribute but re

vealed the genuine a..rrection that existed between these 

two nob1-e ap1r1 ta. Toge th.er w1 th Wiae aa w1 th Geiger 

aild ltobler, Moaea wu ever an i ~ p1rat1on to Bnelow. 



Never ne( cting his rabbinical chores, Enelow 

upheld the scholarly tradition ot the rabbinate .trom the 

very beginning. At school be contributed to student 

publications , while at Paducah and Louisville he wrote 

bis thesis tor the degree Doctor of Di vinity trom the 

Hebrew Union College on t he subject, "The Jewish Synod: 

A Study in the History of An Institution." So brilllant 

was this judged in the opinion of Dr. Phillipson t hat 

as President ot the Central Con1'erence of American Rabbis, . 
he invited Enelow to prepare a paper tor that body. Tb.is 

was a great honor tor one so young, and needless to say, 
1 

the confidence placed in bis ability was well warranted. 

Enelow's paper entitled, "The Synod 1n the Past and Its 

Feasibility i n the Present" produced a profound impres

sion and resulted 1n a committee appointed under his cha.1.r

ma.nsbip to discuss the proboem. liter a six-year battle, 

Enelow l ost the day when a majority-were finally convinced 
,,. 

that the Synod was too much invested with the possibility . 

ot ecclesiastical tyranny. 

Enelow met with more success in Louisville. 

At his instigation and initiative, the coDgregation con

structed a new tempie that waa a source ot pride not only . 
to its members but to the general community as well. 
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The new editice -•' •dicated in 1906. 

...__ 

In Louisville, 

also, Enelow organized the Federation ot Jewish Charities. 

By 1911, he had become one or the city's outstanding 

c1t1zena and was elected that year as President ot the 

State Federation ot Charities 1u addition to the many 

positions of honor with which he had previously been 

invested. At the same time as he carried on his duties 

of rabbi, his scholarly research, and his civic labors, 

he found time to edit "The Temple," a local Anglo-Jewish 

weekly. Other literary activitiea · took him to the columns 

of the American Israelite and his sermons we~e often 

quoted in the Louisville press. 

After rejecting an offer from Claude G. Monte-
\ 

tiore to organize a liberal Jewish synagogue in London, 

he lett Louisville in September of 1912 to become rabbi 

ot the largest and most iDrluential congregation of Jews 
. 

in the world, Emanu-El in New York City. In the same 

year, at the apex or his fame, he was invited "'to give the 

baccalaureate address at the Hebrew Union College. Be 

chose as his subject, "The Jewish Leader of Today," a 

splendid oration 1n which he pleaded tor scholarship and 
2 

leadership inspired by religion. 

At Emanu-El, Enelow•s activities were never

ending. His sermons had now reached the heights of full 
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maturity. All hi outlined with meticu-

lous pains and for each and every one he. devoted hours 

ot lavish preparation. In actual delivery he used 

neither notes nor manuscript. In Fmanu-El he inaugurated 

adult study classes, personally supervised the Religious 

Scnool, and organized the Junior Society which still 

carries on by the virtue ot the impetus his personality 

gave it. 

Enelow's passion was learning, and while in 

New York he would often study at .the library ot the Jew-
" ish Theological Seminary and perhaps in recognition of 

the gratitude he owed it, he lett this scho~l his magni-

-f1cent library upon his death, rather than bis Alma Mater. 

Bnelow 1 s love o~ learning made him not only a scholar 

hi.maelt, but also a patron or seholars. Through his in

fluence, his dear friend Lucius N. Littauer endowed a 

chair on Jewish literature and ,philosophy at Harvard 

University. Directly or indirectly, Enelow supported ,-

more scholars in their labor than did any man of his 

times. One ot the recipients of his bounty told Dr. Levy 

he had received tens ot thousands or dollars from his 

benefactor and patron. Bnelow published his own acien-

title 1t1nge at his own expense, the cost or which so 

depleted his tunda that he left little at-his death 
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except a small be 

for her years of 

his secretary, Kiss Toplou, 

and faithful service to him. 

It was under his guidance that Littauer donated the sum 

of five thousand dollars to the Central Conference of 

American Rabbis. Whan in order to celebrate Enelow's 

birthday another dear friend placed at his disposal a 

fund to be used for printing a volume of his sermons, he 

declined the offer, saying that his work could wait, and 

persuaded the kind-hearted patron to divert the gift to 

financing the publication of an important scholarly work 

• by some one else, which he felt was far more worthy of 

seeing the light of day than his •mere pulptt talks." 

In 1927 and until 1929 , he hela the distinguished 

office as President or the Centra1 Conference of American 

Rabbis, the highest award bis colleagues could confer upon 

him. But his life at Em.anu-El was not a happy one. During 

these days, he seemed morose ~d testy, even harsh at 

times. While some attributed these eruptions of spirit 

as weakness in his character, the more charitable who knew 

him better realized the sense of frustration that was his. 

The idealist in the big city lost confidence in men•s in

tegrity. Around him he often saw aanot1mon1oua hypocrieJ 

that r palled nia soul. He aaw those who uaed the Torah 

"as a apade to dig w1 th,".' who exploited the Jewiah 
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c cmmun1 ty or ;ruda'I.. to gratir7 personal a: or desire 

His biernesa was more a righteous indignation for power. 

at seeing a great and noble cause prostituted to ignoble 

ends. 

At the end of the first world war, he left 

New York for France as representative of the Jewish 

Welf are Board. He returned t.o Em.anu-El but found the 

situation not improved. Finally he was retired against 

his will, and contrary, as he believed, to the promises 

made him. While enroute to Italy to continue his scholar

ly pursuits, he died suddenly o~ a heart ailment on 

February 15, 1934. With simple rites, he was buried in 

Rosehill Cemetery, Chicago, near his motii.r and sister, 

to whom he was so deeply attached and devoted, and who 

had preceded him by but a few years. The AJllerioan Rab-

b1nate mourned the passing of one ot its most learned and 

honored adornments. 

Thus speak.a Dr. Felix Levy 1n hiS' closing lines 
., 

of the Memoir of his 1'r1end and colleague. And what shall 

we say today of Enelow as rabbi? Perhaps Enelow can write 

his own epitaph for us, or at least give us the cues to 

write one for him, Let us attempt t o weave together then 

some of the threads he himself spun • 
• 

1.5 



• 

In hie l..rly yeara, on the aeoo: anniversary 

or the death ot At ~ph Koaea he delivered a sermon en

titled, "Champions of Reform J\ldaiam." In that sermon 

he flays"·•• the rift-ratt who claim to be Jews (who ) ••• 

like the mixed multitude that went up from Egypt, tell 

into the ranks of Reform Judaism, and like the others, 

they have proven an impediment to our progress." 

He than turns the fury or h1a wrath from the laymen to 

the rabbis and points an accusing finger at those who 

are not steeped 1n learning but are ignorant and indi.f'-
3 

ferent. 
. 

I 
In countless other instances he berates his 

colleagues who introduce the new-fangled i~eas 1n economics 

and sociology into their sermons. In both inatanoea, in 

his attack and vituperat ive denunciation of laymen and 

rabbis he fails to take into account the condi tiona that 

brought about auoh sorry oiroum.atancea . Weak men did 

not measure up to his high standards, and so he chaatiaea 

them for their shortoominga. A more sympathetic nature 

might probe more deeply into the causes of the conditi ons 

he decries, but this Enelow apparently could not do. To 

his credit, however, let it be said again that when he 

finds a rabbi "good" such aa hia ideals like Wiae, Einhorn, 

Moses, Geiger, Kohl.er and others, his admiration knon no 

bounds, and even those men "1th whom he finda himself in 
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disagreement but L.e integrity he re8pec: receive 

fair and grac1ous'l:~atment at his bands. Enemy ot polit

ical Zionism that he was, he yet speaks with profound 

respect of Herzl and Abad Ba-AJD, while he lav1ab.ea praise 

befitting the worthy oa Zachariah Frankel whom he refers 

to aa "the Apostle ot the s o-called midd1e party, the 
4 

positive, historic school of Judaism." 

In the field of poetry there are two schools 

of thought on criticism. The one s chool claims that the 

right of the critic extends to an evaluation that disre

gards the poet's aim or intentim1. They say_ that the 

critic's duty is to pass judgment not only on the work 

ltselt, but have the privilege to deoide whether it was 

worth the doing 1n the f i rst place. The other school 

adheres to the principle that the critic's first and only 

duty is to judge the poet according to his owtl intention, 

his own aim, and his own standard. We might take iaaue 

with the latter viewpoint on principle, but at least it 
,'! 

is the more charitable and the more &J111Pathet1c. Por 

that reason alone we might apply it 1n this case. For 

Enelow himaelt sets down his ideal standards for a modern 

rabbi. Rather than engage in the controversy where the 

former viewpoint would lead us, let us then not question 

whether those standards are themselves the only or the 
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best 

were 

. 
' 

standards, ~ rather let us diao·over --.hat they 

and whether Lelow succeeded in living up to them. 

and achieved them 1n his own ministry. In his sermon 

entitled "Adolph Jellinek, or the Ideal of a Modern Rabbi," 

he sets down his standards. The first aim or the rabbi, 

Enelow tells us, is to open up the buried treasures of 

Judaism and to enfold them in the new era; to do this be

cause in the past, t hese teachings produced not only 

beauty but also the noblest ot ethics and spiritual re

sults. The second qualification of a modern rabbi must 

be a love of Jewish learning and' a desire to diffuse 

this l earning among men. The concept of the rabbi as 

"my teacher," as the name implies must n~ver be neglected 

or permitted to fall into disuse. The traditional empha

sis on scholarship must be maintained for we do not need 

"sociologists" on the pulpits. But learning bas more 

than academic value. It brings to the Jewish leader a 

sense of self-respect, it nourishes his spiritual and 

ethical well-being, and it provides him witfi a proper 

appreciation of his heritage. A third aim of the modern 

rabbi muat be to gain for Judaism the proper understand

ing and appreciation or the non-Jewish world. The ideal 

rabbi must be a preacher of freedom and t oleration. never 

failing to bring to the foreground the universal outlook 
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6 
of Judaism. 

Measured by hi own standarda, Enelow was an 

idea1 rabbi. Throughout his career be more than accom

plished the three aims be considered essential to the 

rabbinate. He loved Judaism with an intense devotion 

and he proved bis love by untiring labors in the fields 

of scholarship and in his affairs with men. Perhaps 

the final tribute be paid to Jellinek might be equally 

applicable to him. "We need," he concludes, "his influ

ence today. Today, also, we need a new realization of 

the adequacy of Judaism. I Today, also, we need more know-

ledge of Judaism. Today, also, we need a better under

standing between Jew and non-Jew. Let us, therefore, 

try to emulate the work and perpetuate the ideal or Adolf 
6 

Jellinek." 

To the author of the Memoir, Dr. Felix Levy, 

this writer of Enelow'a biography is deeply indebted. 

In addition to the data contai ned ther ein, the writer 
,

baa uaed the other sources - the sermons of Enelow -

aa referred to in the occasional notes. In addition 

it waa 1.mpossible,too,to leave the writings of the man 

without an impression and tbia,too,muat have left its 

mark on the Pf evious pages. And yet the pie ture ot 

Enelow as Rabbi cannot pretend to stand alone . As he 
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waa not throe men bi\ one, so tho unit7 is n: complete 

until we examine more closely the aspects of hie scholar

ship and preaching. These the next two sections of the 

essay will attempt to do. In conclusion, however, it 

seems oxµy fitting that the last word should come from 

Dr. Levy him.self, from rabbi to rabbi the tribute is 

greater and more adequate than any words of mine: "The 

keynote of his life was Kaww-ana, devotion 1n every sense 
~ 

of the term. Daily conduct, preaching, even his magma 

opera reveal a religious consecratipn, a devoutly raptu.r
~ 

ous soul, high-minded, pure, unsophisjicated ~d almost 

unworldly. He endured much because ;be could not under- , 
I ~ 

stand and others would not. Our T'almud tells ua that 

'the Torah shall be named after those who surfer for her'; 

surely Enelow has earned this finest of epitaphs, and 

will ever be known as a 'disciple of the wise,• whose 

earthly labor we pray, is now continued in the Academy 
7 

on High." 
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CHAPTER I.J:' 

ENELOW AS SCBOUR 
,.,. 

-



In modern times men have come to make synony

mous the term.a scholar and recluse. Tl;lat this unhappy 

association has come about is un!'ortunate indeed. True, 

the scholar needs hours of solitude for reaearoh and 

contemplation, but there is not nor has there ever been 

a dichotomy between scholarship and living. Turn over 

the pages of history and one finds again and again that 

the scholar is very much a part ot the world. Proressor 
~ 

Winspeare ot the Uni ve1•al ty of Wi~consin has showed us 
• 

in a recent work that the great Plato. associated with 

the realm of thought par excellence, made lU'e his rea!, 

-library. His interest in the affairs and struggles ot 

his day find eohoea in all his writings when they are 

care.fully and accurately read. Marx, we are told, pored 

over many a musty volume 1n the librariea of London but 

also organized workingman's cir~les and who would deny 

that he ever separated his analyai■ of society from his ,. 
desire to change it. True, scholars for the most part 

are not recluses but practical men who mingle freely with 

men, who have no tear ot the contaminating touch of things 

material but who rather invest the commonplace with an 

aura ot 9"pirituality. Enelow, too, belongs to this com

pany of men. Profound a student as he was, he was equally 
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eloquent u a pre 

1zer and 

teacher, as a capable organ

a pastor of a considerable 

flock, and as a rabbi whose strenuous career was char

acterized by his zeal for Torah and his passion to serve 

as spiritual guide ot his people. Enelow•s scholarship 

wu not a mere end in itself, but rather a foundation 

upon which he built his temple of learning. Scholarship 

to him were as tools to the carpenter with which he 

could build and create, without which be wa.a useless 

to himself and his profession. But it was the depth 
, 

and pro1'und1ty, the varied range of interest and the 

tremendous capacity of his intellectual and· searching 
'7 

mind that st~ Enelow as a scholar above'" the head and --shoulders of moat men in the rabbinate, even though they 

too would profe■■ his aims. 

Enelow had an encyclopedic acquaintance, as 

all his writinga testify, with allot Jewiab ~l1terature. 

Equall7 evident are hie wide readings in English, French, 
.,,,, 

and German. Be loved the Midrash and u■ed it extensive• . 

17, and he waa capable of drawing from 1ta vast store

house of treasure■ with compelling etfectiveneaa. Let 

us look for a moment at a few samples and judge his wares 

for ouvaelvea. 
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Bia ear( aermona are replete w1: "book 

learning." He haJ' not yet learned the secret of sifting 

and of drawing with discretion from the vaat storehouse 

of his knowledge, and he fs.,.,...~ore lavish with his el'Udi-

tion ~n the beginning than he 1s at a later date when he 

usei his stories with more telling effect. In his early 

sermon, "Dust and Stars", he quotes the rabbis in short 

sentences, one upon the other as if he were calling them 

up as witnesses to support his theme, 1n thi·s instance , 
l 

the eternity of Israel. In another sermon called "The , 
Divine Ladder," Enelow tries his hand at the creation of 

.,_. 

his own "mid.rash" by interpreting the giving of one-tenth 
- 2 

to God, as meaning God's creature• or one's fellow-man. 

In the sermon entitled "Our Modern Unrest•, h• tells ua 

that the rabbis said that the Book of Numbers .was written 

22 

to teach men courage and 1ll.ustratea his point with a Kid

rash on the subject of courage. · He is comparing our present 

social unrest in the ind11Str1al. world to the.,-anderings 

of Israel 1n the wilderness. Once upon a time, he tells 

us, the Romans 1saued a cruel decree against the scholars 

of Sepphoris. One ot the more tim1d of the rabbis coun

seled flight. But God's voice came to them saying: "Ia 

it the 119J1t of the world's greatest men to flee from their 



foes? ill tboae year• that you wandered 1n the 

wilderness, I suffered you not to flee·, but caused your 

enemies to tall before you, wherever I was with you 

even though fiery serpents and scorpions were round abou t 

you, which I allowed not to do you a.n:y hurtl" Thus t he 

afflicted scholars were taught the paramouot lesson of 
3 

courage. 

Indeed, hardly a s ermon passes by without 

s ome evidence of his love of the midrashim and his matur

ing ability to use them effectively. But this must wait 

upon another chapter, as must his erudition~long non

secular lines. Yet, not out of place, houver, under the 

heading of scholarship would be but a passing reference 

to his literary acquaintances whose quotations stud the 

pages of his sermons. In one sermon alone, Shelley and 

Tennyson are quoted while references are made to Brown

ing, Sordello, Augustine, Plato, Dante, Goethe, and Stephen 
4 

Phi.llipa. In other discourses one meets Wi! liam Penn, 

Maeterlinck, Erasmus, Kant, Rousseau, the Duke of Tully, 

Diderot, and Mathew Arnold to mention Just a few. We 

mention these here not a.lwaya because they are used to 

best advantage from the point ot view of the listener, 

but rathl r to show Enelow•s vast knowledge of all general 

culture. Ria love of l earning knew no national or 
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religious boundaries. It was indeed a hunger and thirst 

that "grew by what it !'ed on." 

For original scholarship, Enelow waa well 

equipped. His knowledge was v~at and extensive. He 

possessed a passionate ai'fection for his subject. And 

nature graciously endowed him with a critical faculty 

that was unerring, an ability to synthesize disparate 

facts and data, and a capacity !'or r e levant generaliza

tion. These features may be observed 1n all his scien

tific works to which we soon shal-1 turn. Armed with such ,,. 

weapons, who could but fight the battles of the Lord? 
..,. 

No wonder then that he pioneered in certain areas of Jew-
.... 

ish scholarship and that he increased the store of Jewish 

learning with his original contributions. His biographer 

finally characterized study for Enelow as true wo,J"ahip -
5 of God and truth, or of God who is truth. 

Among his scientific papers, none is more charm

ing, none makes better read.mg or holds t he rea<ier'a 

i n terest more than the essay entitled "The S1gn1!'icance 

of the Agada."6 Here erudition and a slavish adherence 
.,, 

to facts do not intrude on the pleasures one may derive 

trom a reading of it. This essay 1a a rather comprehen

sive study ft! Jewi db teaching and preacb.1.ng. Here Enelow 

agrees with Be ine when be called the Agada a garden or 
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poetry and student sought 

refuge and refreshment from the battle-fields of the 

Halacha. Bis conclud1ng word.a on the Agada bear repeti

tion: "Moreover, the Agada has not only been a unique 

product of the Jewish genius, but also one or perennlal 

popularity. It ia a flower that has ever bloomed afresh 

in the Garden of Israel.. It has enriched the life, the 

literature, and the liturgy of the Jew. It has through-

out the ages given force and flavor to the Jewish sermon ••. . 

After periods of neglect, it did ~ot fail to recover the 
(1-:' 

heed and heart of the people. And at the present moment ... 
there are many signs, as I said at the outset, o~ a wide-

' 
spread revival of interest in it."7 

In view ot Enelow•a personal interest and advo

cacy of the Synod in Judaism already mentioned .1.n the 

first chapter, it WO\lld seem pertinent to dwell tor a 

moment on his paper now found 1n the CCAR yearbook or 1900 

called "The Synod in the Past and its FeaaibH.ity 1n the 

Present • .,e In this essay he argues that although the 

word is of Greek derivation, the Synod or meeting of eld

ers which ru.na trom Kosea to Bera ia indeed aa old aa 

Judaism 1taelt and always intimately linked up with it. 

The Great Synod during the Restoration was a second stage 

in 1 ta development, the purpose of which was educational 
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and executive: the tting up ot an etf1c1ent ad.minis-

trative order and the intellectual 1mproyement or the 

people in general . Continuing with the history he 

points out two salient features to remember: that 

"the Great Synod was called into existence by an appar

ent necessity and the need of a central organ of ad

ministration at a m0St critical juncture of Jewish 
9 

history." He then describes the rise and decline of , ·, 
the Synedrion which resul.ted finally, after the Baby-

lonian period, into the decentralization of Jewish life 
I 

with the authority passing from an assembly to 1ndiv1d-
.,. 

uals like the ordinances of R. Gersbom which were issued· 

even while the light of Sura was flaring it■ last. The 

attempt and failure of Jacob Berab (1464) to create a 

Synedrion, Enelow continues, led hia pupil Josep~ Karo 

to succeed in achieving the same purpose - the uni

fication of Israel - in another ~ashion. Por he wrote 
10 

and produced the Shulhan Al'Ukh1 a wrl tten Synedrion. 

Enelow continues bis study w1 th the development of the 

Polish Synods and the "notorious French Synedrion", the 

least Jewish chapter 1n the history of this institution 

because it reflected the'ID.egalomania of Napoleon and clld 

not corres}llll:>nd to any real demand ot the people. Though 

not Synods in the real aenae of the term, he dwells on 
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I ~ 
the Reform rabbinicat onterencea as ottahoots of the 

same idea and the same "Deed. Enelow attempts to show 

tbat the Synod has formed "the warp and a good part ot 

the woot" ot our religious history by simply following 

the course ot events and discovering a Synod at ever,. 

notable historic juncture. He doea not wonder that Isaac 

M. Wise championed a Synod for the unification ot Israel 

in America, and makes his final appeal in these words: 

"Both the rabbinical and congregational unions are mani

festations of the synodal idea; they. are two fragments 
# 

or the idea which Wise never ceased to nouri~h and which 

possibly yet await complete realization; the continuance --or the Jewish r e ligion in the New World through the medium 
nll or that time-honored Jewish 1.natitution, the Synod. 

We have dealt with the essay on the S~od not 

alone because it is good and readable, but because it 

offers another 1llu.atrat1on ot the , type of Enelow•s 

scholarship. Erudite as it was, Enelow meant 1~ to serve 

as more than "learning tor the sake ot learning.• .la re

lated previously, Enelow waged an active struggle tor the 

establishment ot the Syuod and the idea was defeated after 

a controver■y lasting a number or yeara when a majority 

finally bee• coovinced that the Synod was a threat or 

authority abused and not feasible for modern or liberal 
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Judaism. Yet 

and his paper 

Eni..,••a argument• are at1: provocative 

is t od illustration or the scholar who haa 

not lost his mooring• but utillsea the product of his re

search to strengthen the lite of hi• people. 

Bnelow' s scientific papers are aa varied aa h1s' 

many interests. In an excellent aeries of five esaa1s he 
12 

deals with the Book ot Ecclesiastes. In great detail 

he discusses its date and authorship, its literary ch.arm, 

its place in J ewish 11ter ature, the various struggles for 

an 1nterpretat ion of the book, 8!Ld the present-day inter-, 
est in The Preacher. Many of the contra.die tions found in 

... 
Ecclesiastes may also be cliscovered 1n the nature or Bnelow 

.... 
himself and this !leriea prove• to be another small revela-

tion of bis own personality, fused aa it waa with high 

idealism and wisdom, combating · cyniciam and despair and . 
loaa of faith, not in hia ideals but in men's tulrillment 

of them. A-a a true scholar, ~•lo• never neglects to em-

phasize the importance ot education for oth.,rs. He would 

ahar• Q.1.a love of learning w1 th hia tellowa and would in• · 

spire them to drink deeply trom the fountain or living 

waters. And ao he •dvocatea the Torah tor study by Ref orm 

Juda.ism in his essay "On Adult Education 1n Religion."13 

He ple918 tha:, Reform should not drift away from the 

educational ideal of Judaism and advocates study or Torah 
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for the sake f Reform Judaism and tor ita own sake. 

Among the many th.emea of his scient1fio papers 

are such a variety as "The Modern Reconstruction of the 

Pharisees," and "The Influence of Judaism in the Sou th." 

In the former essay he defends the Pharisees against the 

charges brought against them in the New Testament and 

repeated 1n our dictionaries where the synonym of "hypo• 

cri te" 1a usually g1 ve~ 1n much the same manner as R. 

Travers Hereford and their other scholarly detenders.1~ 

In th.e latter essay he discu~••• the r8le ot the Jew 1n 
# 

the south of the United States, in the struggle tor reli-
..,. 

gious liberty, 1n southern industrial development, 1n -the liberal professions, the arts and the s c iences, and 

1n the field of philanthropy in the South.11 Two diver

gent papers indeed for one ~cholar, but Enelow felt as 

much at home in delving into the history of Israel before 

the Christian era as he did.with exploring the south of a 

new homeland some t o thousand years la~r. 

In his early years Enelow dabbled in Hebrew 

poetry and though not having special gifts for this par

ticular f ield or. work, his interest and love of Hebrew 

poetry never slackened• Both of these features are, prom-

1ne~ ly displayed in his essay entitled, "The Hebrew 
16 

Lpic." Be diacusses first the primitive poetry as 
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rof1octod 1n'• 

poem ot DeboI:. 

Song of tameoh and tl:le epic 1n the early 

There follows a full discussion of the 

Song of the Sea which he believes to be one of the choral 

odes sung antipbonall1 at the services 1n the Temple.17 

Great appreciation is coupled with poetic understanding i n 

his analysis of ·psalms as well as in the Lament by David 
. 

over Saul and Jonathan, which William Watson called "the 

most beautiful elegy 1n literature." Lamentations, Land

scape Poetry, The Song of Songs, Job and Proverbs are all 

within the scope of this es~ay. Enelow ls impressed with 
• 

the great versatility of the Hebrew ·1yric in its expres-
.,. 

sion of all possible subjects - love, praise, riddle, 
.... 

warning and wisdom. He finda the secret of ita unobeying 

influence in the simple spontaneity that graces the lyrics 

of the Bible. As a genera:l. theme be recognizes the one 

of man's relation to God and nature, while its universal 

classic character he a.scri__bea to its subl1mit1 and sin

cerity concluding ~1th the thought that "the Hebrew lyric , 
•• is music which lights up with its golden flame of' hope 

and harmony the hidden real.ma of the future."18 

If his early interest 1n poetry never waned but 

probably led him to research that resulted in the essay, 

Th Hebr~• Lyric," it is not surprising that Reform Juda

ism, whose representative he was, would also send him into 
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fielda of acholarahip from .(ch he would retum wi: har• 
vests of plenty. Indeed, many of his scholarly essays deal 

with the subject but none with more cogency than his paper 

on "The Theoretical Foundations of Retorm Juda1sm."19 

Thia essay 1s a spirited defense of Reform by an ardent 

champion and scholarly defender. Enelow first shows that 

Reform ha.a its theoretical roots 1n Judaism, that every 

movement needs a theory as a basis tor and foundation to 

action. In the course of the essay he refutes Martin Buber 

and calls true orthodoxy a case of either-or, all o~ nothing . 

He shows how closely Reform is related to the best phases 

of Pharisaism and establishes the sincerity of its f..ounders. 

But the crux of the matt er rests with his three paramount 

principles of Reform Judaism. The first of these princi

ples is the dynamic character of Reform. Liberal Judaisnt, 

be says, is mobile rather than a fixed form ot religious 
' 

. life. ~ second principle is the bel ief that the permanent 

and essential part of Judaism is found in certain ethi( al 

and spiritual aff~rmations rather than 1n fixed ceremonial 

observances. The third principle is that by nature and 

destiny, Judaism is a universal religion and not a national 

or local one. These are the oonv1ct1ons which Enelow 

claims to have tormed the theoretical foundations of Re

form Judaism and upon this foundation, he concludes, it 
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has sought t.o ' ild, 
...,_ 

AJnong Enelow•s scholarly contributions must 

be placed a small booklet he issued 1n 1920 called "A 
20 

Jewish View of Jesus.• This will merit discussion 1n 
• 

another chapter of thia essay but since it was an orig

inal work, mention of it may at least be made here. To 

Enelow, Jesus was a Jew with a Jewish religious outlook, 

with a willingness to sacrifice and be sacrificed, who 

labors under the odds of his misunderstanding, and who 

has a message for his generuion and ~or the world which 

it would not hear. Dr. Levy in the Memqir asks then if 
,. 

this is not a confession of Enelow' s Q_,1t'D aima? The ques-

tion will remain unaziswered by the writer but there are 

indications when one is tempted to believe that something 

akin to a "Messiah-complex" got the bette~ of Enelow and 

was possibly responsib_le, in part et least, tor some of 

the disappointment and disillusionment which overcame him. 

En.elow• s book on Jesus became ~ery popular, 

eap~cially among non-Jews, but "it was Enelow•a love tor 

our devotional literature that led him to do his greatest 
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work, for which he will ever be held 1n lasting remembrance." 

niI"ing his early days in the mi.nistry, while at Paducah, 

he t t us us '1n the Preface to Part One of the four volumes 

of the Kenorat Ba-lleor by R. Israel Ibu Al-Nakawa, he 



became l n tereal in thlo distant scribe because of "the 

resemblance between some parta or J.i-Bakawa oopied by 

" Di Vidas. In 1925 he visited the Bodleian Li brary at 

Ox1"ord and his suspicions were cont'i:r.,ne~ at thta ti.me , 

when he examined the only manuscript extant of il- Hakawa 1 s 

work. After a close scrut iny of the ai.r hundred sixty

five band-written folio pages he oame to the conclusion 

that the younger Aboab practically copied the older 

Nakawa. He then wrote an article two years later in 

1927 called the "Kid.rash HSBhltem Quot ations in Al -Naqua • s 

Menorat Ba-Maor." (H.v.c. Annual, Vol. I V>; 1927). In 

this artiole Ene~o• states and gives prbof of his partial 

conviction of t his borr owing. 

In his Introduction, Enelow discusses the de

pendence of Aboab on il-Nakawa. The histori cal. background , 

the data about the authors, the literature on the subject, 

th.e pr oblems and ditfioulties involved are luo1dl7 and log-,,. 
ically d1acusaed so that the Introduction becomea a perfect 

gem or its k ind.
22 

It is a model or scientific presentation 

that proves on the circumstantial evidence gathered from 

many and different sources, that the "Menorat Ba-Maor," 

the most popular volume of Jewish devotional literature 
I 

was not written by Aboab, but by the fourteenth century 

Toledan. Each of the three succeeding volumes begins with 
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a similar lntroduotion( o the material found 1n the Hebrew 

section, of which the whole work is a critical edition. 

'.'In these forewords," says Dr. Levy, "the high level 

reached in the first volume 1a maintained and the whole 

English material might well serve as a reference book 

of piety and poetry, literature and law, chroni~le and 

custom of the medieval Jewry of the period. This stupen

ous achievement made secure the author's reputation as a 

scholar of t he first rank."
23 

. 
In no wise secondary was Enelow•s last venture 

into the realm of Jewish scholarship with "The Mishneh of 

R. Eliezer'or t he Mid.rash of the Thirty-Two Hm-meneutic 

Rules {1933). This Midrash b.ad never been printed before 

and its publication was due to the ~ork that had been done 

on Al-Nakawa which prepared Enelow to recognize this old 

work when he cam~ upon an old 111&lluscr1pt which was bought 

for him through a friend's generosity. Enelow aet to work 
~ 

and collected all the extant material, piecing the parts 

together from documents as w&il as from quotations in other 

sources . The result was another Enelow contribution to en

rich Jewish scholarship - a pre-Talmudic collection ot 

Agada. 

As a final example of Enelow•s scholarship we 

select the essay that beat exp.~easea the author's approach 
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to Judaism as mode of religious living, the ea••1 
24 

entitled "Kawwana.• Thia term implies the concept 

that there can be no true religiosity without direction 

to God and sel.f-surrender to Him. It is a term used by 

mystics and indicates the first step to be taken by the 

pious on the road that leads to union with the divine, 

which is always the supreme yearning of the devout soul. 

Enelow believes that Reform Judaism must incorporate this 

inwardness this spirit of Kawwana if it is to function 

as a faith in the lives of ite adherents. As one who al-
* 

ways was embarking on the quest for the godly, he easily ~-
recognizes those kindred spirits who embarked on tfie s&.Lle 

venture. So he stops his fellow-wayfarer• ot the past, 

asks them the question of the road, is interested in their 

lives and thoughts, and recounts to us what he has learned: 

"Deep calls unto Deep." 

Little remains to· be said of Enelow as scholar. 

All his scientific work is heavily annotated and thorough

ly .and pa1nstak.1ngly documented. And all of it reflects 

in one degree or anothe-r s0Dleth1og of his own personality. 

His patronage of other scholars, already discussed 1n our 

first chapter, not only reual the man at his generous 

bes ti, but show us also that hla love of learning trans

cended thoughts of sell". As a scholar, Enelow made 
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significan(ontribQtiona t o 

rladoa, but aa a preacher b.e 

the field of Jerlah 

will be seen in the f'ull 

s tatw,e of his glorye For the complete man we must 

tu.rn our attention to Etielow a3 preacher • 

... 
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CHAPTER III 

ENELOW AS PREACHER 

.... 



THE SBHIIOI$ 

1. Introduction and Th.eoi:,r 

ActuallJ a more accurate titlt, to this chap

t.6r would be "Enelow aa Teacher". For lmelow, true to 

t.he t..radl. tiona of Jewish homiletics l1Vf3d up to that 

whloh 1o 1aiplled by the term "rabbi" (my teacher) and 

wa1 l••• an c,.xhor ter than a teacher, h113 sermons having 

tu.r more of o.n intellectual quality th.aJt'l an emotional 

•1>vo•l . But. the particular typp•or edu,ca tion that Jmelow 

offered from the pulpit ia cast into that artistic form ... 
or p•dagogy oalled the aermon and the uae of tbat form ... 
or olaae1o expreaaion makes it permissible to call Enelow 

tl pr•aoher. Indeed, we ,rould not tall far abort or the 

lllflrk 1t •• oalled Enelow a preacher par. excellence. For 

pr.auhing aee.med to be s. di vine girt rl t.b which be bad 

b ~&n $1\do .. d from his earlleae· years. His very first 

•.i·mo1\• strike the Nader with his r1pe1ne11.,.and JZ:&turit7 • 
. 

He 3~U'3 at. wen ty with the rlsdaa and! ma tur1 ty ot an 

• l de.r. H• preaUc&.lly wrgu f'roGl ~1 eea1 oary aa an 

~ t !\ll~ d.•Y-•loped bcw1 lut. 'ft:l.u 1.a aot to say th.at 

En~l • l~!'t uo ro.<m Ca_r den1-opaeut. Eiemarkabl.e aa hu 
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tho temptation( display his book loa: ing all too 

frequently to X:aae the listener or the reader. He is 

tempted, too, to play the pedant which results in acer

tain stiffness of expression that comes from an unwise 

choice of unusual words and phrases. Sentences are 

occasionally too long or involved in complicated thought. 

But despite these pardonable defects, none can fail to 

appreciate the over-all excellence of even his earliest 

sermons. For each displays the most meticulous care -

every word is well chosen, ev~ry reference apposite, 

every paragraph in place and altogether carrying the ... 
burden or thought to an 1nev1 table climax. The texts 

are appropriate, and the development correct and nat

ural. That bis sermons were aatiafactor7 to his listen

ers must be deduced by hls rapid rise to ~ame. Be over

came the most difficult of all. foreign handicaps, a 

foreign accent, and became - we are told - a master of 

exquisite diction, a capable and forcet"lil). preacher. Only 

the111ost fastidious ear would suspect that it waa listen

ing to a ~oreigner,rather than one who was native-born, 

and who learned the language comparatively late 1n life.
1 

Despite the didact1o1am of his pulpit labors, 

he a not a dry pedagogue. For be raised pedagogy to 

the level of an art and became one or the moat splendid 



hoJlliliata ifi the American rabbinat. A student or 

preaching will still find much and 

content or his discourses. Be nearly always used a Bib

lical or rabbinic text, often startingly appropriate, 

and developed the thought it contained. He had a feel

ing for the striking and the dramatic, as witnessed by 

such titles as "The Tears of Things," "The God of the 

Mountains," "Dust and Stars," "The Monotony of Life," 

His preaching was Jewish 1n form and Jewish in content. 

All his sermons - indeed, all his writings, - hav~ a 
' distinctly Jewish flavor, wafted from Israel's history, 

literature, and religious expression. The poet within 

him made him tu~n to the Mid.rash over and over again for 

its lwcu.rlous revelling in the imagination appealed to 

his artistic soul. He loved the folk-lore and the the

ology of his people. To say that nothing Jewish was 

foreign .to him would not be entirely accurate, for it 

would be but a hall-truth. Indeed, nothing human was 

foreign to him. The varie'ty ot his themes attest to his 
I 

many-sidedness, his interests ranging from llng Arthur 

to Reform Judaism, f'rom Jewish theology to pragmatic 

philosophy, from the literature or ~he Bible and the 

poetic ex.presaiona of the • id.rash to the modern master

pieces of Shaw and Maeterlinck, .rrom Jewish scholarship 
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to the aouthe erican poeta and dramatiata. 

preaching, he says nothing 

directly, but from his own practice we can infer a great 

deal . In one sermon, where he gives a discourse on the 

ideal or a modern rabbi, he sets down three aims from 

which his own ltfe and preaching never depart: To open 

up the unburied treasures of Jude.ism and to enfold them 

m the new era because in the past these teachings pro-. 
' duoed such noble ethl)cal and spiritual results. To dif-

fuse Jewish learning so that the Jew -will have a proper 

appreciation of h1s own heritage to the end that his self-

respect will be increased and his spiritual and etµioal 
... 

well-being will be promoted. ~d finally, to gain for 

Judaism the proper understanding and appreciation ot the 
2 

non-Jewish world. ill of 'Enelow' s sermons speak hla 

theory and noble purpose that has been characteristic of 

the best in Jewish preaching throughout the ages: not 

only to inform but ti) train toward exalt,d ends, not 

merely to guide the thought, but to develop the mind of 

the listener toward creative expression. 

We are· now ready to move .from theory and to 

practice - to examine more closely the sermons of .Enelow 

aa ~ organization, style, favorite theme and their treat

ment, etc. In attempting this task, the writer had to 
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make aelectionsE to arrangement, c·las: i cation, and 

illus tra t1ons. so doing, he has not always chosen 

only the best in Enelow, but baa attempted samples of 

all his work to give what he anticipates will be the 

fairest portrait of Enelow as preacher. Unfortunately, . 

few of the sermons are dated and ao it becomes impossible 

to trace the growth of his development 1n chronological 

fashion. Wherever possible, however, this attempt is 

made. In general it 1s obvious that his sermons in Ken

tucky, his earlier producta, have det~cta which he leaves 
~ 

behind when he comes to Ne• York. In form, the sermons 

delivered at &nanu-El have less pedantry ... and more art, ,,,. 

leas drawing ot •inspiration from booka- and more from life. 

In content they are less abstract and more concrete, leas 

literary-wise and more worldly-wise. And his later sermons 

have overtones of bitterness and disillusionment with the 

great city and w1 th the men pho use the Torah "as a spade 

to d ig w1 th." But i r spite of the natural change and de,-

velopment there is an amazing uniformity that characterize 

all his pulpit talks. From beginning to end they give 

evidence ot the master preacher, ot bea~ty of expression 

blended w1 th ex.al ted thought, of f1del1 ty to idea.la that 

neve awerv;e from their c~sen path ot loyalty to God and 

service to Israel and mankind. 

\ 
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2. Or anization and Po 

The sermons of Enelow are characterized by 

their classioal form: Exordiu.m, text, development of the 

text leading to a proposition and followed by three divi

sions, a recapitulation and an appeal. This is not to 

say t hat he slavishly adheres to his outline in all his 

pulpit lectures. But rather that this form ls at the 

basis of all his aermona. In h.la early sermons , the 

mechanics of thia form are more obvious - 1n some one 

can even watch the machinery as it labors to build stie 

finished product. In his more develope,d sermons, the 

machinery is nicely concealed, though it ever remains 

the power that drives the form onward. Havi'ng said that 

Enelow adheres to the cla.ssical form 1n general, let us 

no• turn to the sermons specifically. 

The great majority of his sermons begin rlt.h 

the text itself. This is always a verse (sometimes 

verses) from the Torah on the Raftarah and less frequent

ly from the rabbinic writings. Sometimes a sermon 1a 

based on an entire psalm or an entire chapter, aa when 

he uses the second chapter of Isaiah as the text ot the 

sermon called "A Jew's Cbristma.a Sentimenta,"
3 

while . 
the fifty-fourth chapter of Isaiah is uaed as a text to 

the sermon, "Have the Jews Failed 1n Their lilssiont•• 

' 

43 

.. 
-



Some semona ba( no text~ one on "Gratitude" !'or 

instanoe, uses the entire chapter or Genesis 40 and 

tells the story of the ingratitude of Pharoh's butler 

within the sermon itseU.5 But for the most part a 

particular text introduces the sermon with an exordium 

built around it that comments upon or explains the text. 

One is impressed by the fact that little "higher criti

cism" is used either in explaining the text itself or 

throughout the sermon and the temptation to shook the 

listener or startle him is nner indulged in. The ex

ordluma are interesting without being ch.eap or spectacular. 

On occasion, the writer departs from the exordium that 

surrounds a text and begins one sermon called "Tb.ings and 

Ideas" with some remarks abo~t Shaw's Candida which was 
6 

then playing in "our oity. " Thus he utill zes the inter-

est in the current drama to capture the interest or his 

audience and then he le-ads them gracefull y to hi.a text. 
,,,. 

But in all cases the text ls characteristic of the . 
writer in general. Whether the sermon is "Zionism and 

Anti-Zionism" or "The Modern Disparagement or Theology," 

or "The Things We Miss," Enelow has the ability to choose 

texts that _are startingly appropriate and to develop 

them skilfully. Let ua take as an illustration the text 

or Exodua 3:3 in the sermon on "The Element of Wonder ot 
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Lite" and skilf'Ully Enelow develops it: 

"No one will deny that Moaea was one 
of the greatest men to.at ever lived and that 
bis life and work were of great~st moment to 
civilization. It 1a not often, however, that 
we pause to consider the special trait 1n his 
character that led to hia remarkable career, 
that aa a matter of faot, made bis career pos
sible. This characteristic we find indicated 
1n the ai.Dlple and everlastingly beautiful 
story or the burning bush. Moses, we are 
told, beheld a bush, from the midst or which 
issued a flame, but though the bush was burn
ing it was not consumed. Straightway Moses 
began to marvel. He was overcome with wonder. 
'Let me turn aside,' he said, 'and see this 
great sight, why the bush 1s not burnt.• It 
is not the burning bush that interests me 
most, but the eagerness or Moses to-o•grasp its 
meaning, to fathom its mystery, to inquire 
into the wondrous nature of the great sight 
that arose before him. When the Lord saw that 
Moses turned aaide to see, the story goes on 
to tell us, God called to him out or tbe midst 
of the buah and said, Woaes, Moses, and he 
said, Here am I."7 

Surely it were difficult co find a more per-.. 
feet introduction to a sermon. Here la Enelow at his ,. 
best but though all hl.s works do not reach this artiatie 

height, ~e remarkable fact is to.at he doea achieve it 

so often. Sometimes one text will flow 1oto another and 

then to a third. But in all events the text develops 

gracoj ully ~d na tu.rally to the propoai tion and body of 
, 

the sermon, usually in the classic pattern or the three 

divisions, though occasionally the reader will discern 

I 
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only two or 

( . 

if tho occ~sion warrants it, as 1n the ser-

mon called "The Great Discovery," there may be four d.ivi-
8 

sions. An example of a sermon ot two divisions ls one 

called "The Old I deal of Universal Peace" wi~h a text from 

Micah and the thought that (1) Individual righteousness 
9 

and (2) hum.an fellowship will establish peace. But for 

the most part the classical three divisions are maintained 

throughout. A good example of this form 1a the High Holy 

Day sermon called "The Mowitain of Moriah. ~lO Using as 
• 

its text Genesis 22 : 2 the sernion begins with the story of 
.. 

the Akada. which leads into the text and trom there into 
.... 

the question of what God demands from ._braham and Isaac 

(the proposition) and answered by three divisions, namely, 

Idealism, Sacrifice, and Paith. A conclusion and an ap

peal round out tbia model of olasaioal or,gan1zat1on. 

Another good exuaple, ~11>1oal of Bnelow'a form 

and organization though iu this instance withgµt a text 
11 

ls the sermon called "culture Without Religion." This 

sermon may i:>e outlined aa follows: Exord.ium: It is gen

erally admitted that the basis of civilization is Hellenic 

and Hebraic, that culture came from Athena and religion 

from Zion It 1a also incorre~tly aaaWlled that these are 

two antagoniatio toroea. 
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Proposition: of tb.e two ideals, oulture 

and religion, is the highest form or mirnan achievement. 

Divis i on 1: Culture without religion leaves the world 

without hope and guidance. culture ·1s the best th.at has 

been thought and known by men , but it is purely aesthetic 

and i ntellectual. 

Division 2: But religion is needed to guide k»>rnao action 

and exalt human motives, for religion is needed to deter

mine what sbs.11 be called " t he bn't ." How can we know 

the best when tastes change and aesthetic jUQgm.ents 

change . .... 

Division 3: Religion not only serves as a guide to the 

oeat wi th ita unchanging principles , but adds the ingred

i ent or t h e heart to that of the intellect. The most 

cultured nations fall into depra~ity (~rman~ since 

Eoelowl) . Religion is n&eded to bring humilJ,,J;y and a 

heart and a soul. 

The 11ummary and appeal t o couple religion with culture 

fo llow. 

"The ,K'eeper of the Light" is still another 
1.2 

example of the classical sermon in three divialona. 
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Using Isaiah his text with a proposition that 

Israel is the keeper of the light his divisions are 

light to itself, bringing light to brothers of the Bouse 

of Israel, and finally to the world at large. A Passover 

sennon called "Ye Shall Live" explains the Haggada in 
13 

three divisions in terms of God, duty, and hope. 

In summary then it can be said that Enelow 

uses the classical form or the sermon for tho most part 

and uaes it well. His organization is soWld and logical 

and his sense of balance and s~etry a)Jnost perfect. 

And b& adheres to three divisions whereve~ possible. Other 

examples are his sermon called "Ema.nu-El~ delivered upon 

the occasion of bis ins t allation there and divided into 
14 

idealism, service, and self-sacrifice. Be follows the 

classical forlD too in the series of four sermons called 

"Religion and Life." Each of these have a Biblical text 
15 

and three divisions, as do his series of six sermons on 
16 ,,, 

"The J ewish Life" written in 1915. The following year . 

at Emanu-El he delivered another series of nine lectures 
17 

an the Synagogue which do not deviate from the pattern. 

But he departs slightly from the pattern in the seven 

sermons on "Th~ Adequacy of Judaism" delivered in 1920 

when he uses no introduction but plunge■ in media !:!! in 
18 1-he discussion of his problem. Without multiplying 
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.t"Urtber illustrations we can see that Enelow no 

radical innovator as regards the form or organization 

of the sermon. lie used the tried and accepted presenta

tion but flavored it with bis own talent. If the form 

begets a monotony at times and we wish for aometb1ng 

with variety or more vigor, we might remember that these 

advantages are oft~n bought at the expense of clarity or 

logic. Moreover, the form of E:nelow's sermon was well

suited to bis language and his contents, and it is to the 

first of these qualities that we now turn our attention. 
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(. Literary Qualities 

The style ot Enelow's ser110na 1• hard to de

fine. It baa so much good 1n 1 t, ooupled w1 th a.ome 

major atrocities on the English language, especially in • 

his earlier work. It is a tribute to the ~evelopment 

of the man that one who was in the beginning enamoured 
J .,. 

with eliches, with awkward phrases and archaic words like 

"mayhap", "tein", and "yeah" could eventually achieve 

t he beauty and simplicity or •~oh a pare.graph on t he burn-
♦ 19 

ing bush a.a was referred to in the previous aec tion. 
•> 

But even his early sermons a.a his later one• bave tbe 
.... 

good and the bad standing aide by aide. At beat hia style 

1a elegant - he can turn a pretty phraae and 1 t beoo.mes 

an exalted thought. At tiae• he achieve■ real claaaic 

beauty of expreaaion. At other timea hie style ia too 

elegant, too rich, and even pretentio\18. First let us 

exam1DA some examplea that would better b, forgotten. 

We chose the following at randOJll, .from a great DWllber ot 

his sermons: In "Duat and Stars"•• have the phrase "yeah, 

ash.ea cling about- our moat exalted luminaries" and then, 

"ere it 1s pure," and tinall7 "attain it nevermore." In 

the 8"rmon palled "Gratitude" we tind an insufferable 

sentence ot over a1xty worda that aurpr1aea the reader by 
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ending up u f: 20 
a q on. In "The illoy ot Lite••• 

have tbe ever pop "O woul.d that etc." and 1n "Rell-

gion in Solitude" we meet another tavorite, "Pein would 

he have • • • " Finally•• have a touch ot melodrama 1n the 

sentence, "Coward, he who would shrink rrom such little 

aacrit1cea •••• "
21 

And there are other taulta beside 

sentence structure, words and pbraaea that sometimes mar 

the quality of his literary style. Bis too trequent uae 

of literary ret'erencea overwhelms the reader aa it must 

the speaker and instead ot empha.aizing the thought aa 1t 
~ 

is obviously intended to results, baa t~e ettect of los-
.,. 

1ng 1t inatead. 'l'hia said, the worae about Enelo• aa a -stylist ia over and aore than outweighed by the meritori

ous qualities or his prose. 

In one sermon be use■ the ahort aeDtenoe wb.1.oh .. 
haa beoome increasingly popular since hia t1Jl8 w1 th good 

dramatic effect: "It wu a peculiar aett1ng tor ao mo-

Bight. A desert. ,,,. Stonea under-
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mentoua an aohlevement. 

head. · The stars above. 
. 2i 

And a dream. But when he awoke • ••• . 
In the sermon an ~titudes" he succeeds in combining 

intellectual content with an emotional punch when in vigor

ous language be _denouncea the philosophy that the voice ot 

the pe4 1• la the voioe ot God.
23 

Indeed, 1t seem.a that 

wh.erever he argues or beooaea vehement, u 1n the sermon, 



•zioniam and Anti-Zi*•• he achievea & ~e s~le and 

direct t'orm ot expression. and still baa ro.om tor such a 

phrase u "the b,-.a,... of m1aer7 and the crooked ~anea ot 

corruption." In some sermons as in the one called "i 

Jew• a Christmas• Sentiments" he employ• an ~ ·ay style 

with ease and claaaioal grace and formality that remind 

one or Addison or other contemporary Brit1ah proae writers. 

An illustration may not be out or place trom tb.e aeraon 

oalled "The Power or Booka:" 

"A. mag1o power there 1t ·in a book, and 
1 t makes naught ot apace and time. It <C>~n• to 
ua the labJrintha or many lands, the a:rohi vea 
or antiquity. What naught else hu been •able 
to preserve, what no editice or atatue or pic
ture has handed -down to ua, a good boolc"' baa : 
the intimate knowledge or remote anoestora. 
What the nature ot the Hebrew was, what the 
Greek.a deemed beat, what a Babylonian king 
coveted, how the Romana lived, bow Socrates 
and Maroua Aureliua med1 ta ted - behold, bo.oks 
Nveal it all. Whenever I choose I oan bail 
Cioero and Jeremiah and Goethe and Shakespeare 
and hold quiet converse with their mighty 
spirits, thanks to the volumes that honor my 
shelves. There are n,, snobs 1n my library and 
no melancholy oranka; all rq authors, eved the 
greateat, always are at -aq aervice and speak 
to me without exception u well aa they can, 
u if I were tbe beat amoD8 men."24 

Enelo••• preterenoe tor florid rbetoz-1o ca.u be 

discerned in the above illustration. In••• York be, 

however, l vea mu.oh ot thia behind b1a - he writea more 

direotl7 with l••• tlouriab though occaa1onall7 he cannot 

,,, 

,. 
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resist the appea c:haraoteriatie ot him: "Oh, 
25 

let ua emulate their example •• , •• " In general, this 

writer f1nda Bnelo• at hia bent 1n h1.a pulpit d1acourae 

on peraonalitiea. In the aobolarly eaaa1 on "Kautman 

Kob.ler," Enelow handles hia llterary reterencea with the 

greatest skill and achievea a st1le that 1a direct and 

forthright, one that contains a apir1t ot reverence tor 

his subject, read.a with eaae, and rings with a1noer1ty. 

Then too, in hi• sermon on ltiing iltred, he acbie•e• a 

cha.rm and intillaoy tb.at muat bfve aade tor taao1.n.at1ng 

preaching aa evidenced by the following quotatlon: "I .. 
for one admit w1 thou t bluah that I am a hero-worshipper; .. 
but I pick my heroea. iltred is one or my heroea. I 

love to house hi a likeneaa in. my mantal gallery. Bia 

name is like a lantern hanging high 1n the tog and dark 
26 

ot the middle agea." Bu.t E:nelow baa another qualiti-

oation, which despite h1a de!'eota, permit him to be 

regarded aa a good stylist; be has the abi-iity to ••1 
a great deal 1n a tew worda, as when he auma up the con

tr1but1ona ot Maimonides: 

"Ma1-oo1dea• gretat deaire ••• not to 
create something new, no1; to break a new path, 
but to ayatematize the o]Ld traditiona and la•• 
U¥t to olarl.t7 the old 1<leaa, and to make them 
a gernitn'• and Yi tal tore•• 1n the new lite 0£ 
the people. Be •a• not a aow-er; he was a bar
veater •••• be was like a ~~eat architect who w-1-11 



take a maaa o old brioka and stone■, and put 
them togetber tbe torm ~ta noble and 
beautiful and uaetul atructure."27 

There are other timea when as a stylist Enelow talla 

short or the above illuatrationa, but in his booklet, "A 

Jewish View ot Jesus," he au.stains a style that has charm 

and simplicity and achieves, nevertheless, the qual1t1 

of dignity that batita his subject. On the subject matter 

of this essay, which will be discussed elsewhere, there is 

room~ d.1.f'ferenoe of opinion, ~ but it ta easy to under

stand the popularity when one sample• ita literary qualit1. 

I quote but a line trom hia conclusion: "In him is coa-

bined what ia beat and moat myaterioua and most enchanting 

in Israel, the eternal people whose child he was.•28 Con

sidering Enelow•a worka in their entirety, tben, it ia 

comparatively easy to overlook hia tlawa and h&T• high 

regard for his llterar,- attaimlenta. No preach.er would 

a tand oompar1aon w1 th leading tigurea ot the- 11 terary 

world for this would be a comparison of unequal things, 

but in hia cl.ass, Enolow must rank high indeed aa a sty

list of deo1d-4 merit. 
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Closely coon( ted with atyle, 

-
and aurely 

under the beading or Literary Ql1al1t1ea ot Enelow•a 

aermona 1a hi• uae ot aecular and non-aecular litera

ture and reterencea, both evidence or hi• wide range 

of interest, hi• tremendous reading, and hie ab1lit7 

to utilize all 1n the service ot preaching. 

In this category, tirat and foremost must 

come Enelow 1 a use of the 111drasb1m. Hardly a sermon 

or a lecture is •1 thout one ot these treasures to 

illustrate or drive home a point to \he reader. In 

other inat>ancea be merely refers to the llldruh; · and 

the reader ia disappointed knowing what m.1ght'bave 

been expected at his hands. Ho leaa expertly, or 

course, does he uae other rabbinic material tram the 

legend and lore ot our people. In hi• sermon on 

"Hillel: The Ideal ot Talmudid Juda.lea,• tor 1.natance, .. 
he narrate• both t.ba legend or Hillel'• entrance into 

the acbool ~ the one how Hillel waa called to the 
. 29 

high ottice or Prea1dent ot the Sanhedrin. In the 

aermon on •The Diverae Element• ot Religion,• already 

mentioned in another section ot thia essay, be illus

trates the y at1oal element 1n religion by the llldraah 

that aaka: "Why did 1 t take torty daya to prepare the 

tablets ot the Law, while 1t took only au da'fll tor the 



oreat1on of the •o' T To which the rabb1: repl7: to 

show how much more dif'ficult it is to create something 

a p1r1 tual tb.an to create some thing ma ter1al •• ~ In 

general do the sermons abound in midraslµo . and rabbinic 

tales. There are legenda ot Rabbi Yob.anan, an.cdotea --
about ben Zakkar fr0111 the Talmud and stor1e-. ot Rabbi 

Eleazar and-Rabbi Johanan, quotations trom ben Sira and 

quotations and expressions in paraphrase from a multi

plicity of rabbis and teachers that seem to be without 

end. 

Just as prolific as Enelow is 1n ~ae of Jewish 

material, to a like- extent do his sermons "'abound with 

allusions, reterencea, and quotation. borrowed trom the 

culture or the ncm-Jewiab world. The literary outpour

ing is so great that one wonder• where be round the ab

sorptive capacity to take ln so _much trom the literary 

productivity ot the world. A 11•~ ot some ot the names 

quoted or reterred to will gi•e same idea aa to the 
• wealth and variety or his reading: William Penn, Dr. 

Jobnaon, and Xenopbof!,, Tolstoy, Orillparzer, Taine, and 

Maeterlinck, Goethe, ROllllleJ, Tennyson, Plutarch, Jeremy 

Taylor, tranz ~eJ.i'tzaoh, Moore and Erasmus and the Duke 

of Tully, Kant, Rou.aaeau, Diderot and Concorcet, Shakes

peare, Lowell, and Crabbe, Browning and the paintings ot 
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Watts. The list ~ould- be expanded ad infinitum. At 

times the reterence made is merely a passing one, s~me

times a story is told• and often a poem may conclude the 

sermon. In all caaes the literary references are apt 

and well chosen. His earlier sermons have too many ot 

them but he uaea keener discrillllnation as he progresses 

and thus a1da his style rather than hampers or obstructs 

it from flowing smoothly. It there be any question aa 

to the degr,e that Enelow understands literature, such 

doubts are dispelled by his treatment or some ot the 

writers . and poet.a in hi.a sermons on personali t ies. Here 

enough evidence has been brought torward to eatabliah 

Enelow as a stylist of tirst rank 1n the art or hoailec

ttcs with the ability to utilise to advantage the great 

wealth or learning he accumulated from the culture ot 

Israel and the culture or the world. 
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B. THE COitEHTS OP THE SERMONS 

The variety ot themes 1n the sermons ot Enelow 

are r i ch b9ond_~ll description. They include every 

aspect ot the spiritual lite. They enter domains where 

only the preacher may not fear to tread. They speak of 

gratitude, of finding God, on universal peace, on soli

tude and prayer, on life and death, on tear and pessimism, 

and destiny and hope. Some them.ea occur over and oNer 
" 

again 1n various abapea and torma, but Enelow ia never 

repetitious . For each theme 1a ao broad in ita scope, 

ao embracing in ita implioationa, ao un1ve:raal 1n its 

appeal that 1n the baoda of a master-preacher they re

main, in whatever their form, fresh and original. In 

this section ot our essay,•• have arranged the them.ea 

under various headings 1n order that the tavor1t~ topic• 

or discussion can be aeen at a glance. The manner in 

which Enelow treats ot tbese Will help complete our 

sketch of Enelow as preacher and continue to shed light 

on the nature ot his character and thought • 

• • • • • 
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-
1. JU.daiUl Retor11. 

It 1a only natural that chi.et among the themes 

round in the ser11ona of Enelow, a Jewish preacher, is 

Judaism itself. And it also followa that as a Reform Jew 

and champion or a liberal interpretation ot Judaism, es

pecially Reform, should play a leading role in his dis

course. Enelow deals with Reform in terms of the Kission 

or Judaism, in contrast to orthodoxy, through its own 

principles, and through its leading per~onalities. To , 
all or theae we now turn our attention. 

Everything Enelow touchea baa the Jewiah, and 

more particularly, the Reform Jewish point ct view. That 

is not to aay t.hat an orthodox rabbi ot Enelow•a capabili

ties might not have written and delivered a great nWllber 

or his sermons. But in general, hia 1a the liberal J'ewiah 

approach to all problems and even 1n the aelection ot that 

which be wishes to emphasize, i t is the Reform Jew!ah 

viewpoint that dictates his choice. 'l'his becomes clear 

when we consider how often he atresaea the idea ot the Mis

sion ot Judaism. In the sermons "Dust and Stars," "Zionism 

and Anti-Zionism," "Baa the Jew a Future?", "Have the Jews 

Failed 1n 'l'he1- lliasl,ont", and"Tbe Keeper of the Flame," h.e 

discusses the idea ot the 111sa1on of Israel. He advances 
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the argument that Israel ia 'becauae of 

its religion, that Israel's supreme g1tt to the world 

was and still 1a the purest form or ethical monotheism, 

that Jews are persecuted tor this ideal and tbeJ Dlllst 

continue and will continue to survive until the comple-
1 

tion or their mission as a light to the nations. But 

Enelow does not stop here tor he takes the idea or the 

Mission aerioasl7. In the sermon on "The Missionary Ideal 

of Juda1Ul" he a.rguea that we can activel7 aa well as 

passively engage in bringing about the ruir1i1.ment ot. our 

mission. Be refutes the theory that Judaiam 11 a nat10Dal 

religion and proves it to be a universal one. Be sholfa 

from hiatorJ that Jews did aissioniz• until forbidden to 

do so an1 longer by the Church 1n the beg1nn1ng or the 

lliddle Ages, and now be advocates that Jewa once again 

develop a•miasionary zeal. The advantages, as :&lelow sees 

them, are threefold. It will give pride to Jews to know ,. 
that othera want to join their tal th. It rill c01lll)en.aate 

tor the losaea we auatain through active assimilation. It 
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will show the world that ours is indeed a universal talth. 

Thus we see that Enelow is not content w1 th preaching the 

mission but indeed advocates the practice ot it and so car-. 
riea the idea to 1ta logical conclusion. 

, 



It has been th.e cua toa dur1ng theae paa t yeara 

of tragedy and aut'tering endured b7 our people in &lrope 

to re-evaluate the nineteenth centur1, or the era or 

liberallam u it 1a aometillea cal.led, and t1nd 1t wanting. 

A tew 7eara ago the hiatorian Cecil Roth, writing in the 

bitterness over the European tragedy, wrote an article 

1n which he looked back to the ghetto and segregation or 

the Middle Ages as "the good old daya." Perhaps Enelow 
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goes to the other extreme when he eulogizes the nineteenth 

century 1n such glowing terma as "the democratic aget ·1n 

his sermon "Two Great Reformers," but of the two approaches, 

I believe that history will lean its ju~gment :more toward 

Enelow'a outlook than the viewpoint ot the hiatorian, Cecil 

Roth.3 Regardlesa ot what went awry in the twentieth cen

tury, the nineteenth was a century of emancipation tor the 

Jew and the world. It waa the century that marked the 

birth ot llberal religion.a Retorm J'udaia UIOQg them. 

In tlle aer110n juat aentioned, Bnelow deala with Retora in 

terms ot the nineteenth century through the contribution 

of Wiae and Sulzer, the latter as the regenerator of the 

masic ot the Synagogue. But he diacuaaea the origin.a ot 

Reform 1n more detail in a Memorial Sermon on Adolph Moses 

called "Championa or Reform.• "Reform Juda1q,• aaya 

Enelow, "waa not Jl&d.e oy the rabbis. It aprang not from 

. -
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... 



the head.a ot a tew proteaaional ' •• and 

..._ 

teachera ••• 

great religious movements are not made to order; tbe7 

issue tram the hearts and wants of the people, tbe7 

respond to the needa or the times."4 There is criticism 

here, too, of both rabbis and lay members who attach 

themselves to Reform but are an impediment to its pro-

greas. Sharply does he rebuke the rabbis for indiffer

ence and ignorance, for not steeping themselves 1n 

learning. Be then enunciates what be considers the 

three things that Refora JIii.lat stand for. The•e· are: 

belief in God, the preaervation ot the J'ewiah coammit-y, .,,, 

and the un1veraal1ty of all aen. The pursuit after .... 

the•• ideals makea liberal Jud&iam "the oldeat, the pur-
6 

est, the aweeteat, and the broadest faith.• 

Despite his passionate love ot Reform, Enelow 

viewed with charity other interpretations ot Judaism. 

In one sermon he haa the highest praise tor Orthodox 

Jews and refera to those who uphold the Koaaio tradition 
6 

as "a bundle ot benediction.a." In another instance 

when be diacuaaea_orthodoxy be claims only respect and 

the bigbeat adJairation tor those whose convictions are 

sincerely orthodox but haa nothing but contempt tor those 

who abuse orthodoxy by making 1 t an ex.ouae tor 1rrel1-
7 gion. In thia connection be defend.a Reform again• t the 

,. 
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charge or abandoning the devo onal •l-•nt 1n Judaism. 

"It is not Retora,• aaT• EDelow, •that 1■ reaponaible 

tor any absence or devotion that we •Y have oauae to 

deplore. Rather it is the railure on our part to live 
8 

up to the requirements or Rerorm.• 

Rarely does Enelow have occasion to mention the 

Conservative movement 1n Judaism but on one occasion he 

pays 1 t high tribute in the torm or a beautiful and sin

cere sermon about its founder, Zechariah Frankel. He 

tells ua of the leading role in the contem.p?rary pol it

ical as well as i ntellectual emancipation ot the Jews .. 
played by Prankel and says that only his profound emo-

.... 
tional attachment to old J\ldaiam and hia prudent conaerva

tism, kept him trom the rank.a or the radical retormera, 

rendered him the bitter opponent ot Geiger and Boldheim, 

and ma.de h1.m "the Apostle ot the so-called middle-party, 
i 

the positive, historic achool or Judaiaa.•· 

Thia is indeed an uaaz1ng atateaent tor Enelo,s.. 

to make if we re--.mber that Ge18er and Holdheim were 

among his models and Reform the r eligion he alnya chose 

and championed so 'rigorously. Enelow•s open mind, how

ever, waa large enough to appreciate and understand 

other minds who dih ered with b1lll and he could still pa7 

Frankel even this further tribute: "Zachariah Prankel 



wa1 the m.oa t tol"llidable opponent Retorm 

bad at 1ta nativity. And even tor that 

JU•/... ... 
opJ:Jtion we 

should be tb•Dkrul, tor it waa a child ot boneat oon

v1ct1on and deep love, and an undoubted bleaaing to an 

age when destruction ot the old waa a un1.veraal ahib

boletb, and when tor conatraotion ot the new there were 
10 

but numbered workera.• Wit.h equal ta1rneaa be can 

evaluate the work ot Bernard Felsenthal 1n another ser

mon and tribute and tind cr1t1c1am 1n thia pioneer ot 

Reform mo, aa be explains, waa but a product of his 

11 age. 

The tr1butea be pays to the great men ot lib

eral Judaism are indeed too numerous to mention. Isaac 

M. Wise was a favorite theme, aa waa Abraham Geiger. 

In a sermon on the latter, be uaea the opportunity to 

expound on the evolution ot Judaism. After llendel.aom, 

Enelow tell■ ua, there aroae the problem. ot the new 

Jews• attitude toward the ta1th ot hia tathera. lbndel

sobn gave an a!'tirmativ• anawer to the question ot 

taitb.tulneaa that aroae, but kept oultur• and faith 

apart. Bllt the next generation was not content with 

the segregation or religion and modern thought. 

■endelsobn poaaeaaed no critical , acult7, and so the 

next generation ohoae between arch-orthodoxy and arch• 



assimilation. Into 

show the new way -

thl.• pictu/ atepped 0.1ger to 

ot developlt and of progressive 

revelation. Here Enelow goes back to the Pbariaeea 

and Saducceea, developing an excellent sermon on the 

theory ot Retorm and conclude• with the following re

marks on Geiger: "In all of Jewish history we do not 

find a man surpassing h1a in eruclltion and loyalty, as 

writer and teacher ••• withal his character waa con

sis tent w1 th hia teaching • • • be will forever remain in 

Jewish history 1ta un!'orgettable teacher and leader."12 
, 

Among the many personalities Enelow discusses 

i n the course ot hia sermons and lectures, mention 1D11St~· 

be made of one ot the greatest influences in his life .... _ 

the memory ot the eminent theologian, Kaufman Kohler. 

Many times does he refer to Kohler but Enelow la at his 

beat in the lecture he delivered in nine parts that 

bears the teacher' a name. It la both a b1ographJ' of 

Kohler, a reoord or his aohievementa and contribut1ona, 

an historical treatiae on Reform and a tribute to lib

eral Judaism 1n general. It is a scholarly esaay that 

displays Enelow•s own appreciation ot theology, written 

in a spirit ot sincerity and reverence.ls 

Enelow• s * •atm.ent ot Judaism, embracing as 

it does Reform and other interpretations, often in lectures 



on personalities like thoae me" oned above, alao 

eludes a aeries or nine sermons on the Spiagogue. 

in

~very 

aspect of the Synagogue oomea under his aorutiny aa he 

pleads tor a renewed appreciation of its past, its 

necessity tor the present, and ita potentialitiea for 

the future. Thus we can see again that the Jewish reli

gion 1s Enelow•a chief love and major theme throughout 

all his wr1t1nga. To aome minor onea we now turn our 

attention. 
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2. Zionism and Anti-Zionism 

Aa might be expected trcm a champion ot early 

Reform Judaism, B,man Enelow waa an anti-Zionist. Ot 

course, Zionism has many detinitiona but if we uae the 

one commonly accepted - an advocate or a Jewish Common

wealth in Palea~ine, then definitely Enelow !alls not 

only w1 thout thia ca tego17 but in d1rec t oppoai tion to 

it. As has been shown previously, Enelow upheld the 

"traditional• view toward Reform 3uda18lll. Re held that • 

the Jews were a religious people, bOWld together b7 the 

Jewish religion and destined tor a mission to meok1nd. 

In the sermon in which he poses the question, "Ras the 

Jew a Future?" he answers with the attirmative but states 
1, 

that the f'uture la religion and not ¥tional1am. Else-
, "'\! ~ 
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where he argues that all JeWB are spiritual Zioniata or J 
cultural Zionists because these are torma or isola tionism 1 

and nationalism contrarJ to the universal point ot Yi••• 
Another argument he advances 1a that Palestine cannot be 

entrusted to the caprice or &iropean powers. And still 

a third reason tor hia oppoaition is bis belief that the 

beat 1n Zuda.iaa wu produced outside of Palestine. In

deed, be goe■ ao tar a• to atate that the real deatro7ers 

ot Paleatine ••re the propt.ta who were willing to 

• 

.... 



aaoritice the state to their 1 Be cl1Dchea hia 

arguments with the sentence that "Israel ia not ao old 

and decrepit it must limp bome."15 some or Enelow•a 

arguments are open to question, but rather than engage 

in controversy, we will continue to note them without 

comment. For 1n the scheme or Enelow' a religions phil

osophy they have both logic and conaiatency. Only the 

latter argument in which he deniea Jewish productivity 

in Palestine and his remarks on the prophets battle this 

writer. In another sermon where he argues against Z1on-

1am, he quotea the French poet and patriot, Peguy, to .... 

support hia: "The whole ;~J. -; arael 1a tba t Iara.el 

purauea in the world hia tenacious and aorrowtul aia

aion." To which atateaent Enelow makes th.e tollowing 

comment: "I preter to take •7 stand with Pegu.7 tnan 

with the Jewish politioiana and atb.eiata."16 

Toward cultural Zionism, though unalterably 

opposed, he can approach with more toleration than the 

political variet7. · Among his aermona 1a one entitled, 

"What Can We Learn from Abad Ha-Am?" From this question 

he drawa three anawera. The tirat is a love or Hebrew 

as a language and the Jewish cultural beri tage. The 
• second and third anawera are both directed againat polit-

ical Zionism ac 1• apparent from the context. The 

... 



second ia the aupremao7 or the ( 1r1tua1 element in 

Jewish lite (against the nationalist-material) while the 

third is the love or truth {againat the falsehood or 
political Z10111am). Although Enelow does not agree with 

Ahad Ba-A.Ill, he pardons his attack on the Reform movement, 

and hails him tor bis cultural contributiona.17 

One 110re aermon may abed whatever light may 

yet be needed to demonatrate Enelow•a attitude toward 

Zionism. In 1918 he delivered a sermon called "Palestine 

and the Jews", the opening line ot which aeta tbe aoen-: 

"One could not read without a thrill the newa ot the re-¼ 

ce.nt advance ot the British Army into Palestine. ,.le Be 
then profesaea his deep love tor Palestine but decries 

the pol1t1ca1 em.ph&a1a ot the Zionists and the anti-reli

gious attitude of some or their leaders. "But Palestine," 

he cantinuea, "needs a population and there ,can be no 

doubt that none would be so titting ~s Jews eager to go 

there and restore the aacred ao11. It is in this light 

that we ought to view Mr. Ba.U'our•a recent declaraticm."19 

Enelow atatea that it the Je•• can live there 1n peace 

and aecur1t7 man7 will want to go there and work there 

in an et tort to tran,torm the land in to one ot a.ilk and 

b.oney. Be then pleada tor the end or the oontrovera7 

between Zioniat and ant1-Z1on1at, especially tboae carried 



on in the name ot Retorm. not the iasue 1n 

the struggle between theae factions, aaya the writer. 

He wants no controversy w1 th Zioniam, •only whenever 

neceaaary, we Jll\18t aaintain against them tbeae three 

essential propos1 ticna: that we dare not -,rtgage the 

Jewiah future to a Jewish atate 1n Palestine; that 

there ia no such thing possible aa a Jewish people 

w1 tbout Judaism; that it ia wrong to asauae Judaism 
20 

cannot flouriab outaide or Palestine.• Be concludes 

by saying that ail this baa nothing to do wi\h the 

restoration ot Palestine and aaklng it a center tor 

Israel and hnunt. ty. Tbl1a doea. Enelo• 8Wll up hia own .... 

attitude toward Zionism and take h1a stand aga1nat it. 
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3. J'eaua Cbriatianit and Anti-Semitism 

On a number or occaaiona, Enelow baa cause to 

discuss the religion ot Chria tianl ty. We ma7 recall 

that one ot hie a1..ma tor Retorm Judaiam was to make tor 

more BJDlP&th7, better underatanding, and mutual appre

ciation on the part or these two great world religions. 

Perhaps to this end did he write his popular seriea or 
lectures on "A Jew1ah View ot Jeaua.•21 BDelow begina 

by acknowledging the great 1.llportanoe ot Jeaua to the 

world and 1a7a that aa a Jew, Jeaua oannot but bave gre.~t 

interest to the Jewiab people. In diacusatna the tea.;b

ings of Jeaua, he places h.1Jll 1n the catego17 ot the pro

phetic teacher■ or Israel. But Jeaua, 1n his opinion, 

gave a tresh interpretation to the lan governing spirit

ual lite, a fresh meaeage concerning the meaning and 
. 

purpose ot religion and in th.is he was original aince 

nsupreme personality is the greatest or1g1nal1t,-."22 

The heritage or Jeaua was the Bible and tbe Apoorypba, 

Paeudo-Ep1grapba, rabbinic writings, and perhaps the 

philosophy of Philo. A little t'urther on he s.ta\ea 

again that Jeaua made religion a personal matter and 

therein la7 hia great or1g1na11t7, and - "It 1a tbua 

that Jeaua thPougb hia own peraonal1ty interpreted, 
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transm.i tted, and transtu.aed h1 
25 

Jewish heritage." Be 

diseussea the background ot Jeaua 1n Galilee where the 

people liTed amongst Arabs, Pboen1c1ana, Oreeka and 
,L,, 

Syrians, and ••re the most loved nature and prererred 

the Agada to the Halakha. He rerera to Jesus as the 

great dreamer, the spokesman ot' the spiritual ideal and 

compares his indignation with the Temple and the citJ or 

Jerusalem to the reaction or the prophet Aaoa at the 

Temple or Bethel or Elijah at the oourt ot Ahab. Jesus 

was oonac1oua or his Judaiam, we are told, ooRac1oua ot 
* 

his birth and descent. Jeaus realized the spiritual 

distinction ot Israel and regarded b1.maeU' as sent to 

teach and help hia people. Like the other prophets he 

rebuked the people tor their spiritual shortcomings, 

seeking to correct them, but at the same time having 

love and pit, ror them. Jesua demanded trom the people 

tqe fulfillment of the Law, but a spiritual ·ruutllment 

.. 

rather than a mechanical one. Like the prophets he ~ 

preached in part a meaaage or dooa, but unlike them. be 

emphasized the personal element, placing himself 1n tb• 

center or hi• teachings and not aerelJ uaing peraonal 

experienoea as illuatrationa. Jeaua, ■oreover, made a 

special appeal to th.I poor and mmble. He llingled treel7 

ri th "sinner•" and ahowed his love ror the■ 1n hla 

·'72 
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2• personal contact■• Enelo• t'urthar ••• the .... 

atanic concept of the time■ and bow even hi.a own d1ac1-

ples betrayed b.1m when they could not comprehend bia 

highly exalted point ot view. If' his own friends bad 

d1ft1oulty 1n appreciating him, Rome surely bad no tine 

taate for spiritual analysis. He •a.a executed by order 

or Pilate when the authorities turned him over tor tear 

the whole people would be charged with rebellion. "Thus," 

says Enelow, "Jesus lost his lif'e 1n the messianic mae~-
25 strom or hia age." 

There 1a no official attitude on the part of 

Judalam towarda Jeau.a, aa7a the writer but there is need 

for enlightenment on both aides. Judaiaa deniea hia 

divinity or Illa super-natural cla1Ju to the role of Mea

a1ah, yet appreciates hi• ethical power and the apirit;ual 

beauty of bla teachi.nga. "Therefore," Enelow cODolwiea, 

"Jeaua takea hia place among the noble teach£ra or 

Israel••• he has become the most fascinating figure 1n 

M.tory ••• 1n him la combined what la beat and moat 

mya~rloua and moat enchanting in Israel, the eternal 
26 

people whose ch11d he waa." The closing worda ot the 

writer express the hope that tt.Jeau.a ;ma.1 yet serve u a 

bond or union between Christian and Jew once his teaching 

la better mown • 
• 



• 

Occasionall7 Enelow i:lised the Christmas 

season to dlscu.sa Chr111tianit7td Judaism. In one or 

these sermons Enelow contend.a that the content of Christ

mas 1a apir1 tual, 1 ta form.a are ephemeral. While not 

advocating the religion or Christ, he says the Jen should, 

nevertheless, understand andappreoiate the religion or 
27 

Jesus. In another sermon of this type, he aaaerta the 

superiority or Judaism u a religion tor the Jewa over 
28 

the religion or Christ or Paul.lan Christianity. Else-

where he reminds Christianity of ita origina and the debt . 
# 

1 t owes Judaism 1n producing the Bible, the 1nat1tut1on 

or tbe Synagogue •hioh became the baaia and model or the' 
29 ... 

Church, and tor 1 ta idea.a on etbioal monotheism. In 

a Christmas day sermon 1n 1921 he a.ska the question, •rs 

Jesus the Light or the World?" Untortunatel7, no, replies 

Enelow, tor the world pays homage to him, but not to his 

teaohinga which are essentia.117 the teachings or Judaism 
30 

and the prophets. These statement~, however, seem 1n ,. 
contradiction to the role be aaa1gna to Jeau.a 1n the 

longer work diaouaaed above. A more cr1t1oal evaluation 

of Jeaua also appeara in a review of Kontef1ore•a ~Bab-
51 

binio Literature and Goap~l Teachin&••• Despite h1a 

love and admiration or Jeaua, he saya that be cannot 

find a hint 1n all the Ooapels when Jeaua acted with 

char1t7 or love toward hia rabbinic opponenta. Such an 



aot, Enelow olaiu, would be wo h the whole. Sermon on 
32 

the Mount. Enelow alao detenda the Pbari•••• and 

rabbinic viewpoint against Montetiore•• contentions, and 

aaya tba.t Montetiore Olllita aom.e v1c1oua verses in the 

mouth ot Jeaua about Retribution when he wrongly accuses 

the rabbta or upholding that principle. Yet, all in all, 

he calla Jeaua once again a sublime character and teacher 

and retera to Kontetiore•a work as •1otty idealism by a 

lover of truth combined with learning and industry, and 

above all, the impreaa or a moat engaging spiritual per• 
53 

sonal1 ty." 

In otb.er sermons on various occaa1ona, E:nelo• 

detenda Judaism above all other taitha. To the question 

he ra1aea "Heed Jewa Becoae Chriatianf" 1M answers 1n 

the negative saying t.bat Chr1atian1t7 blended Judaisa 

with paganis• and is now shuttling ott the coil■ or the 

latter and advancing toward the purer and original tora 
M 

of ita origins. Bnelow uaerta the superiority or 

4 

Judaiam over Chriat~an Science. 11h1.le acknowledging aome 

merit in the latter it 1a an eaoapiat philoaop~ becau.e 
~5 

it denies the existence ot evil 1n the world. Some 

were asking the question w~ Jews didn't become Unitariarus 

because the latter th or Protestant Christianit7 1• ao 

a1Jllilar to Judaism. It would have to be first proven, 
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says Enelow, 

for the Jews 

that Un1tar111lll.aa 1a au' rior to Jud.dam 

t o accept it. While Unitarianism denies 

the divinity of Jeaua, it places Jesus in the center ot 

the religion and in the role ot leader. Thia !actor 

made it impossible tor Ralph Waldo Emerson to remain in 

the Unitarian m1n1atr1 ao how then can we expect its 
36 

adoption by Jews? 

Besides the themes or Jesus and the religion 

or Christianity, Enelow deals also with the problem ot 

Anti-Semitism. In one sermon he more or less defines .. 
what Anti-Semitism is not, and pays tribute to a great 

catholio, Ernest Renan. It would be foolish, says Enelow, 

for any religion or people to regard itseU as tree t"rom 

blemiah or 1.mpertection and so sincere cri t1c1sm from a 

friend is always welcome. It is only vicious and immoral 

when false accusations and all evils are a t tri buted to 

one gro~p by another which seeks a scapegoat for lta own 

ahortcomtnga. Aa an example or friendly cr1t1c1am he 

Quotea the following tr~ Renan: "There 1a no auoh thing 

as an 1-aculate hiatory. The history ot the Jewish 

people is one ot the most beautiful i n existence, and I 

do not regret having conaeorated my lite to it. But I 

am f ar trom pretending tll.A it is a history tree trom all 

blemiah; it ao, it nre a b1stor1 beTond the bounds ot 
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37 
hurnm1 ty." 

Enelow deals Yith Anti-Semitism 1n another 

sermon with the very bad title, "Is the Jew a Menaoe 

to Civilization?" Here be refutes an attack on the 

'77 

Jews and Judaism by Kr. Stanton Coit ot London, then 

leader ot the Ethical Culture movement 1n England who 

used a.a the basis ot hia argument■ a book that wu 

destined to become in later years the beloved Bible ot 

Hltler and the Iasis, "The Foundation■ ot the Bineteenth 

CenturJ," by Houston Stuart Chamberlain. The approach • 
he uaea la apologetic. He auaa up Jenab oontrlbution.s 

to the world under the three heading■ or the intellect--
ual, the ethical, and the practical. Under the tirst 

., . 

or these he aa7a that the Jen emancipated religion trom 

mythology and superstition. Secondly, the Jew made 

morality the basis ot religion. Thirdly, the Jew gave 

the Bible, Sabbath, Churoh, and trea.surea ot' the Spirit.58 

In a sermon on Luther, Enelow points out ,-

Luther's debt to th- Jews. Be explains Luther•• ant1-

aem1tiam that came late in life as due to t'ruatratlon 

at not being able to convert the Jews and to lack or know

ledge and pleads bore tor tolerance and better underatand-

39 . -ing. In two leowrea on "The Jew or Malta• and "The 

Merchant or Venice• be believes that both llarlowe and 

• 
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Shakespeare ••re uaing the Jew a romantic character, 

and in tb.e fashion ot the Middle ea as he waa con-

Jured up 1n the popular 1.mag1nat1on. The Jewa bad been 

expelled from England centuries before ao neither author 

could have known the Jewa. Heither character is a Jew

ish type 1n any particular, but whatever the purpose or 

the author, Enelow observes, alaa the result• ot tb.eae 
40 

two literary worka. 

Upon hia return 1"r011 Germany one summer, Bnelow 
~L 

rev1ewa the tamoua Oberammergau Pusion Pla,- • . Ria ob• 

servat1ona are charitable aa will be aeen t'rom the rollow-

1ng quotation: "Though the village ot Oberammergau baa 

netted some $400,000 trom the laat performance, I tor one 

do not believe that the motive has 1et lost ita pristine 

purity and nobleness.~ Admitting that the play is writ

ten and presented in an anti.semitic spirit throughout, 

that it-uaea the Gospel of' John as its baaia• but goes 

even further 1n 1ta attack against the Jewa, be at111 

reels that •the Jenab spectator must bring with. b.1lll the • 

quality ot aerc1, where be can forgive ita treapasaea, 

oTerlook 1ta taulta, and apprec1at. ita many cbal"IU and 
•1 

beau ti•••• 

By tar, Bne ow•a beat treatment or ant1•aem1-

t1am la tound 1n bia brilliant review or the book b7 

.. 



Hilaire Belloo called "The Jews.• Th.lab 

ual anti-semitic attack that reverts to the Dark Agee and 

advooa tea aegregation ot the Jewa from the wor·ld. Enelow 

skill!"ull7 compares Belloo with Bal.a.k 1n the E11ble, but 

where the latter character frankly curses the Jews, the 

tormer writer 1na1dioualy pretends to be a tri.end. Belloe 

himself admits bis hatred of all liberalism, c•f science, 

and or the Protestant tradition in Chriatianit;y. He 

hurla at the Jewa the old discredited charges ot secrecy, 

lack of pa triot1am, 1n terna tional conspiracy tt.nd the • 
like. Enelo• treats this book with real unde1~a tanding 

and w1 t. Ina tead of retu ting 8!,~oc, he oxpoisea hia ror 

What be is by- letting him speak (h1.mself. Enelow• a last 

paragraph in the essay, which will serve aa a conclusion 

to this aection, ia worth quoting: 

"It ia bard to review such a boollc 
aeriousl7. To do ao would mean to g1 •• a 
:rurmSng commentary, pointing out 1naccu:ra
c1ea tt.nd illogics on every page. The mar
vel ia that auoh a tn1ng ah.ould have secured 
reputable publiahera. ~• are likel7 ~o 
read it through, or to ~net'it by doing ao. 
A.a ror the Je•s~~ving survived Balak, they 
are sure to aur Bell.oo."12 

" 

79 

-



When Xaut'man Kohler died 1n 1926, the iluani 

l.saooiation or the Hebrew Union College honored hla 

memory by- publishing his writings. It waa onll' natural 

that Bnelow became chairman ot the committee which was 

entrusted with this taak. Por Enelow not only- shared 

Kohler's point or view, but waa himaelt tully equipped, 

by reason of bis atudiea, to do the necessary job ot 

revising and selection. Enelow delivered a cpurae ot 

lectures on Jenab TheologJ at the Hebrew Union College ., 

to the f'acul~ and students, 45 and his aerJDOna are aho~ 

through w1 th theological doctrine. A reading or hla 

works show hla erud1 tion 1n tb.ia real.a or thought u 1n 

so aany otbera. Be read the works of modern Christian 

thinkers, he was acquainted with Otto, Frazer, Wobberman, 

and the tielda or ccaparative religion, anthropolog,. and 

philosophy. '!'be title ot one of hla diacouraea, "Ia 

Theolog,. Beceaaarr?• receives an affirmative repll' not 

only- 1n tbat lecture but 1n hia aermona and writing■• 

'?he pronouncwnt■ or Jewish t»m,eoSaa, he declared, were 

not aapecta ot true Judaiam.. To define J'udaiaa u a 

culture or ci vil1sation would be to baae Judaiaa on a 

Godleaa Torah. Bnelow'a oppoaition to Zioniaa wa■ a 
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direct outgrowth or hie atJ theological con vie t1ona. 

For Zionism was primarily a national movement 1n Judaism 

and not a religious one. Be was willing to go along 

with the building ot Palestine and with a reY1val or 
Hebrew literature aa he tells ua in h1• eaaay on Abad 

•• Ba-Am. But he waa unalterably opposed to political 

Zionism aa a contradiction to his view that Retorm Jud

aism, as we mentioned previously in that aection or the 

esaa7., 1a b7 nature and destiny univeraal., and not na-. 
tional or local. A good insight into Enelotr•a th1nk1ng 

on t.heology can be gleaned trom the following rema.rka ... 

taken f rom hi■ presidential message read to the Conference 

1n 1928: 

11Turn whither we may - I say, it mat
tera not what produc t ot tbe Jewiab mind ar 
soul throughout the agea we ma7 pause to exam
ine., always we shall find the theme of theology 
running through it." 

• -we can h&Ye no doubt as to what Jew
ish culture always has been; i t has tormed the 
quest and the service or God.• 

"Hor can we i-eat content with the theo
logica1 ettorta and achievement■ ot Retora 
Judaism. [The P1oneera] were true to the need• 
and aha.red the methoda ot the nineteenth cen
tur7. We need to con■ true t a new theology ••• 
[ln wb.iob.1 • • • • Sci.nee ia des tined to play 
an important part. We cannot hope to aave 
Religion bJ •• b a qew policy ot ghoatl7 ghet
toiaa or mental monaat1o18Jll. One reaaon wb7 
the Jewiah philoaopber■ ot the lliddle Age■ 
played ~o daalnant a part in the interpreta
tion of Judaism••• that they were taailiu 
with the ■oience ot those daya.•45 

I 
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Enelow•a JU<la1am revol( around God. In hia 

aermon on "The Great Discovery" he shows how Jacob 

discovered God and how men 1n every generation must 

discover Him anew for themaelvea. He tells us that it 

is God-conaciousneaa that makes lite sacred and intro

duces morality into life, and that what is needed 1■ 

aelf-iaolation or soul-isolation, aa he calls it, to 
.6 

make the great diacovery . Be blames the modem dis-

paragement of Theology- on arrogance and indifference, 

and in the same sermon quotea Geiger to prove* that al- . 

though theology bas often ma.de the error ot cl•1■1ng 

iiltallibility tor itselt, Jewiah theology has been al- ~ 
4:7 

ways tree trom dogmatiaa in a clerical senae. Be 

abhorred t.he attempts or some ot his colleague■ and some 

laymen to interpret Judaism 1n a way that contradicted 

his own point of view, and regarded all attempts u aber

ra~ons of Judaism 1n much the same way as his more ortho

dox brethren mua t have regarded Enelow. Be was fond or 

referring to t.heae various interpretat ions as secular 

nationalism, CNl.tural, agricultural, single-tax or "so

cial Justioe" Judaism. Enelow would never admit opposi

tion to tbeae as such, but Clllly aa they threatened to 

empty Judaism of its Ood-oontent. 
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Bnelow bad no respect t •bat be ter.■ed 

"magical" Judaism, a Jewiah version of Cbr1eti~D Science 

that, like its model, preached salvation tb.rougltl fa.1th 

alone. In a number of hia sermons be chastises the 

weak Jew■ who leave the Synagogue for "magical <lures• 

or their bodily aohea and ailments. In hia not«• on 

"Spiritual B'etl1ng 1n the Jeriah tradition" he aiakes 
48 some va1uable auggea tlon.a. Be dia t1ngu1ahea between 

magic and ..x-el1g1on. Once again he quotes Wh1 tehlead. 

An.other example of his familiar! t7 with the pr•1fent-da1 

philosophic-religious writings, and mention■ the latter's ~ 

"in ,1 1 1 d i 1 1 ••9 pbrue that re. g on we n uce, n mag c we ccape • _ 

Be explore■ the Bible, the rabbinic, and med1evLl litera

ture of Jw1&1aa to prove that Judaism baa always been 

opposed to magical cures, which a.re 1n ettect, aJl element 

or paganism t.hat threaten all genuine religion. 

Ellelow baa many sermons on religion in general, 

and theae like the one■ mentioned above on.11 enletrge upon " 

his general attitude. Theology so pervades all bis writ

ings that 1t any element could be called dominant; 1n his 

personality, then it DI.lat be the theological. Tbat 

Enelo• was well learned 1n thia tield no one could readily 

den7 who naa even peruaed his works and aermona. The 

question or a1ncor1ty, too, must be placed beyond the 



shadow or a doubt. Jiot 

view with other aspects of hia philosophy, he surely 

shared with him his God-intoxication. It is both diffi

cult and painful, 1n view ot these circumstances, to 

offer criticism ot such an individual. ait try•• he 

may to a,iapathize with Enelow•s theology, thia writer can 

not do so. Not that he opposes in any form or manner the 

exalted God-idea of Enelow. Cr1t1c1am 1a only brought to 

bear upon Enelow•a uae of this idea. For Enelow talka of 
' 

the love of God allllo•t constantly but never once doe• he 

attempt to bring this down to earth. Though he claiaa 

not to be a.gaina t aoc1al jua t1ce aa auch, he abuaea the 

latter idea by making it aeem in contradiction •1th the 

God concept which ahould be both its aource and ultimate 

goal. And never once does Enelow, in the name or his God, 

define love, jua tice, or righteousness 1n terma of the so

cial, economic, or political issues ot h1a day. The 

League or lfatiana bas jua t been formed - w1 th the support 

of America it might maintain world peace tor yeara to 

oome - surely thia 1a a Jewish ideal. But Enelow seema 

content to pray tor peace and not to work for it - on 
50 the League ot Bat1ons we tin/ only a paaaing reference. 

Elsewhere Enelow atatea that to be true to themaelYea, 

Jews IIIUSt be aaaocuted with all cauae■ that collbat 
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paganism and bright light to the wor ----=:......... but nowhere 

does he define either paganism or "a1l cauaea" and no

where does he h.1mae1t associate b.1Juelf with one. Enelow'a 

attitude toward social justice is a hostile one because 

he claims that it of ten empties Juda.ism of its God-content. 

He says that the working claaa need not look outside of 

Judaism for social justice because thia is contained with

in Judaism. 52 But one looka in Yain tor a aeraon or under

standing on the problem or the working people or on the 

Negro problem 1n America. To the cynic it might ,eem that 

the theologian is using the idea or the aupranatural to 

cover up the real ethical problema or men in their rela

tion to aociety, nature, and the universe. But against 

Enelow no one could make such an accusation. The worst 

that can be said la that his spiritual nature was so com

pelling a force within him that it charged him on, giving 

him the ability to expreaa great trutha in universal terms, 
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and leaving it tor leaser mi.nda to go to the particular• ;, 

to translate them 1n memingtul terms to the maaaea or 

people. Perhaps her• ia a clue to the reason or the gu1f 

that existed be tween Enelo• on the one hand and great DWll• 

bera or people on the other. llei th.er seemed to be able to 

build a bridge to one anolb.er, though a meeting halt-wa7 

might have been protitable to both. 



'l'be contents ot Enelow•a aermona are ao vut 

and the tielde they cover so many, that like the writing 

of booka, one could go on endle■al7 t1nd1ng claaa1t1ca

tiona !'or tb••• Thus tar •• have grouped Dllllleroua themes 

under ■everal general headings, becauae we belie•ed that 

it were possible to draw a clearer picture ot the man 1n 

this fa_abion than 1n an7 other. We bave dealt •1th 

Bnelo•'• theory ot the sermon, the organization and torma 

he employs and his literary qual1t1ea. 
, 

Under contents we 

b.ave sketched some of his thoughts on Judaism, Zionism, 

Christianity, Jeaua, Anti-Semitism, Theology, Social Jus

tice, etc. And yet, so mnch more can alwaya be explored. 

Before concluding, let us merely attempt to touch upon 

some themes not previoualy mentioned. 

Enelow baa something of interest to tell ua 1n 
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a sermon called "Times and Forms ot Prayer.ft Be explains 

the necessity ror a tixed t1me and torm u a religious 

d1ac1pllne and a bulwark again.at anarchy. Be abo .. ue how 

we can learn tro:m the experience ot the pa1t but warna that 

onl7 pra7era ottered sincerely can have meaning and will 

be heard.~ Bnelow love■ he 11 turgy ot Judaia:m and finda 

occasion ti111e and time again to expl.ain it to the peopl• 



8? 

and make it an intluenoe tor good i ' their lives. Thus 

he explains the Kaddish 1n terms ot s spiritual worth 

and value as"• chant ot praise, ot hope, ot prayer in 

ti.me ot adverait7, miarortune, and sorrow, a chant which 
M 

tranatuaea our own sorrow in to a song ot universal hope." 

Bea1dea the litangJ, Enelow tal.ka also ot ceremoniea 1n 

Judaism. He explaina them in ter114 ot a three-told pur-
.,. -

pose - aa an outward expresaicm tb relig1oua emotions 

such aa gratitude and bwn.111t7, to keep up memori•• ot 

the past, and finally, to stimulate the ethical and spirit -
• 

ual lite ot the people. Enelow advocates the use o.t cere• 

JDOniea that are tull or meaning and aigniticance and points 
... 

out the aontirma tion u an ou ta tanding example ot one 1n tro

duced by Retorm Juda.ism. Be calla those who would destroy 

the ceremoniea aa such "iconoclaata or spiritual vandals 

sailing under the banner ot Reform," and conoludea with the 

hope that we -- "preserve both the idea.a ot our- religion 

and the t'orma designed to express them. l'bua, our lives 
56 

shall be .ti lled with beauty and strength." 

There is also an element ot m7atio1am 1n Bllelo• 

aa h1a aeraona show, aa does his preoccupation with Jesus 

and Chriatianit7. Be believes that the ■yatica.l element 

1n religiOD conaiata or 1'n-•• parta. The tirat ot th••• 1a 

the personal experience and he illustrates tbia with lloaea 

-



and the burning 'buah, 

with St. Pranoia, and 

with Iaaiah•ak vialon 1n the Temple, 
56 

with Rabbi Iaaa Lurya. Th• 
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second ot these parts or ~•ticism 1a oontemplat1on which 

begets the personal experience,and the third element or 

mysticism must be service. The true mystic, as Moses was, 

is not a recluse but one who renders service to men. This, 

Enelow finds, is the mystic element 1n Judaia211. Be final-

17 advocates contemplation, the method ot the mystic, tor 
57 

all men. 

Enelow is fond ot dealing with peraonal~ties. 

Besides those already mentioned under the theme ot Judaism, 

his lectures include subjects aa Maimonides, Philo, Spinoza, 
.... 

Hillel, Saadya, and Mendelsohn among a host ot others. 

With these an attempt is made and aucceaet"ully consummated 

to present their contributions in popular terms. Light 1a 

tbua shed not alone on these illuatrioua figures but on 

the meaning of Judaism as well. Enelow deala al .. o w1 th 

non-Jewiah peraonali ties, .Among these ru.re iltred the 

Great, llattbew Arnold, Bnerson, Pasteur, Kilton, Cromwell, . 
Longfellow, Tolstoy and Lincoln. Bia a1m is never merely 

to diacuaa literature or politics but to draw lesaona trom 

the 11 ves of these men, aa their own lJ. vea reflected munan 

a t r ength and weakness. tis poi,tra.1 ta then are not 11 t-. 
erary, but eaaent1all7 religious. 



Bnelow loved the United ot Amer1oa. Ae 

an 1nlll1grant bo1 trom &trope, he could appreciate perhaps 

even better than the native born the bleaaing ot liberty 

of fered 1n tb.ia land. Bia gratitude t1nda echoea in his 

sermons over and over again. As he ao often utilized 

Chris tmaa and Baa ter to preach on Jesus and Christianity, 

so be never neglected to preach on Lincoln and Washington 

on the occasion or their birthdays. Bnelow never tailed 

to De.y. On these occaa iona he would 

be accuatamed to preach on gratitude to God tor p ermitting 

ua as Jews and Americana to enjoy the freedom and 11bert1ea 

of our country. 

We have not, to be sure, exbauated the JUJlJ 

themes on which Enelow preached. •• have but aeleoted 

... 

the more important onea, those which appear over and over 

again, to draw Enelow•s portrait. We have portrayed lights 

and abadowa, have concealed nothing, have been equallJ rree 
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., 

and trank with praise and criticism. But when all 1a ,. 

weighed i.n the balance, Enelow emerges as a truly great 

preacher and teacher ot liberal Judaism, one who JII0.8t ever 

serve aa an inspiration to his colleagues and his people. 



COXCLUSIOB 

Som• day Hpaan G. Enelow may rece1 ve the 

appreciation that waa denied h1Dl 1n lite. Some day 

he may t'ind a niche in the Hall ot Fame ot Judaiam 

with his name carved thereon as one ot the immortals 

of his people. Whether thia exalted position 1a right

ly his, poaterit7 will sooner or later decide. Our 

evaluation of him at this time will be more modest. 

As a burnen being he waa not without blemish nor can • 
we entertain sympathy for all his ideas. But he waa 

a fine scholar, a good rabbi, and a splendid preacher. 

Hi• obaraoter •a• pure and saintly as befits a truly 

religious spirit. And whether or not h.e ever achieves 

spectacular fame 1n the annals or his people, he IIIWlt 

ever be recogl:lized as one in the true aucceaaion ot 

the pi9Ua and ael.t-ettacing te.achera in Iarae.l. · 
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