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INTR! o

Hasidism is a dynamic expression of faith. It suggests an
approach to life which is wholly Jewish and yst frequently con-
tradictory to the norms of its dey. One cammot fully comprehend
Judaism and its way of life without inquiring into Hasidism. In
Eastern Europe this approach to 1life had a powerful impact on the
lives of the Jews. The tremendous influence of Hasidism on the
life of Martin Buber and his determination in making it comprehensible
to modern day readers is indicative of the resurger.ce of interest
in it. Neo-Hasidism, if not in practice then certainly in thought,
has found a place in the minds and hearts of many young people
of today who are curious about the small group of modern day adher-

ents.

It was necetsary for me in preparing this project to forget
everything I had previously known about the Hasidim, their history,
socio-economic situation and political and religious ideclogy. I
wanted only one thing anu that was for the Hasidim by means of their
sayings to tell us what Hasidism really is. Obviously there are
dissenting attitudes and points of view. This can readily be expec-
ted. There are however certain vast and general impressions that
emerge after studying the literature. These will become obvious as
one reads this project. As I do not accept the literal word of the

Torah, but rather the spirit and tradition it represents, so I also




do not accept each saying of the rabbis as the literal truth. I
suspect that many of the sayings as well as the stories are pure
febrication and exaggeration, Nevertheless, this too tells us a
great deal about the Hasidim. For the very imaginations that
fashion these ideas ars in themselves suggestive of a certain free-
dom and openness. We are concerned less with the literal truth

and more with the spirit of the community and their motivation

as an expression of their innermost hopes and aspirations and
attitudes toward God and man, life and death, work and play,

study and prayer, asceticism and total involvement and commitment

to life.

Although the resder will find allusions to references out=
side the eight volumes from which this material has been culled, the
final analysis is determined by the Imrot themselves. Where dis-
senting and opposing views are available, these are cited wherever
possible. I have endeavored to render 2 translation as close as
possible to the Hebrew in & style that is both accurate as well as

pleasant to the reader.

This project is organized first to describe and define
what a Hasid really is. The subsequent chapters are devoted to the
religious life of the Hasid with emphasis on his attitude toward
prayer, study, and mysticism. The following chapters deal with the
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secular life of the Hasid, his work, trades and occupations,

the social attitudes, and general characteristics that one can
expect to find inherent in Hasidism. The daily life of the
Hasidim of Eastern Europe, their immersion in and involvement
with, the various points of view and attitudes toward this world
and all other worlds, in other words, their Weltanschauung - is
the underlying consideration of this thesis.

Each major Hasidic concept deserves at least a full volume
of explanation, comment and analysis. In this work, however, such
concepts will be dealt with only as they pertain specifically to the

various aspects of the daily lives of the Hasidim.
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CHAPTER I |

WHAT IS A HASIDI

The Hasidic rabbis as well as their opponents attempted
to define and express not only the meaning of Hasidism, but what
2 Hasid is, Each one had his own definition. Some went further

to suggest who could or could not become a Hasid.

When the Seraph was asked: 'What is Hasidism?' He replied:
'T have no idea what Hasidism is and cannot utter Hasidic
teachings. I only know this - that one camnot go ibout idle
and must always engage in Torah study and prayer.’'

Rabbi Yehezkel of Kuzmir defined Hasidism as:

!
|
|
|

Matter that cannot be stained. A man can be a great scholar,
a wise man, one who is chock full of Sifra, and Sifra Ruaba,
yet at the same time have as many faults as a pomegranate
has seeds, like being a liar, miser, and a thief. But a
Hasid of whom it is said "He is a thief' or "He is a liar"

is in no sense a Hasid.

Rabbi Hanoch Henich says it is good to speak of Hasidism,
for even if what is said exerts no influences on the listen-
er, it still constitutes a protest sgainstaﬂ'ze evil incli-
nation, that it might not rule over a man.

Two Hasidim, one of Kotsk and one of Tschernobel, met and
discussed Hasidism. Said the one of Tschernobols 'Hasidism
in Tschernobol is marked by three things: on the might of
the eve of the Sabbath we stay awake all night; on the eve
of the Sabbath we give charity as much as we are able, and
on the Holy Sabbath we recite the entire book of Psalms,'




Replied the Hasid of Kotsk: "It is not so in Kotsk. We
stay awake every might, give charity whenever we sncounter
a poor parson and have money in our pockets; but we lack
the strength to recite Psalms all at once, rather we re-
cite 2 few chapters with devotion. BShould we recite at
one sitting what it took King David seventy years of hard
work to cmposa‘l"s

A favorite question is "What is a Hasid?" HRabbi Mendel of
Kotsk believed a Hasid 15 one who with every word or dgu:l
would ask himself for an accounting of his motivation.® He
also says in everything s Hasid does cr says, he asks him-
self "Wnat is God's will therein?'?

A Hasid should always have the mamnner of an infant. Just
as an infant cries and is happy, both at the same moment,

so does the Hasid cry when hs remembers his sins, his vastly
bumble state and his imperfections, widle at the same time
rejoicing as he recalls his Maker befure whom he serves in
awe and fear. These emotions together, joy and sadness,
promote our efforts to aveid transgressions though each
separately has its pitfall. Sadness mlone is very difficult
and can lead one to despair, heaven forbid; joy alone is very
difficult as it can cause 2 lagk of roverence.'" This we
learn from R. Yaakov 1itschak.'

Rabbi Hirsch Bser of Garbowvitz, one of the elders of Kotsk,
was asked, "Who is 2 Hasid?'. He answered, "One who wants
to be & Hasid,' Then he was asked, "Who doesn't want to bei’
"Whoever thinks that he has a.lsusdy attained to the level of
a Hasid,"' he answered at once.

A Hasid of Kotsk was asked "Who is a Hasid?" and he replied,
'A Hasid casts the world aside. He who casts the world aside
is a Hasid.'

The Hesidim of Kotsk tells us that "There is no such thing as
an old Hasid. The exultant heart Oflf Hasid advanced in years
is equal to two or three young men,'




"Ask an empty headed Jew where the glory of the Creator is

to be found', says the Maggid of Kozinta, "and he will reply

at oncer "In the Heavens." Ask a scholar and he will at once

measure Tive hundred miles from the sarth to the firmement

| and five hundred miles from one firmament to the pext until

' he reaches the Throne of Glory, Ask a Cabbalistl® and he
flies off to the upper spheres and unfolds one world after
another until he reachss the place of the (reator's glory.

| But ask a Hasid and he immediately replies that He created

everything for His gluqr-'lj

Not only were many sayings recorded regarding = myriad of define
itions of Hasidism, Hasid, and who is a Hasid, but as well the num-
erous debates and controversies between the Hasidim and the Nitn.-gdixl“
a5 to the essential differences of the two. In addition we find many
instances of disputes among the Hasidim of the various dmmstiaa.ls

Let us consider some of the comments of the Hasidir and their oppon-

ents,

When we ask what distinetion can be made bietween a Hasid

and a Mitnagid, we are told: "It is like the difference be-
tween being a storekeeper and having a lottery. A storekeep-
er wants his compotition to be limited. It is to his advan-
tage to be th~ only storekeeper; not so one who buys lot-
tery tickets. It is his wish that there be many buyers. For
a5 business grows he becomss a partner in a larger entarprise.
The teacher who is a Mitnagid wishes to be the only teacher
in town. The Hasid, however, wishes to expaind the number

of Hasidim, for a large mumber of followers enhances the
glory of the rabbi and furthers the glory of God. lgcccvnﬂ_ngly,
the Hasid says “And your peopls &ll are Hasidias"™'.

R. Pinchas renders his opinion as to the distinetion between
the Hasid and the Mitnagid when he states: '"The Mitnagid is
in awe_of the Shulchan Aruchl! while the Hasid is in awe of

God."




These are just two instances of differences between the

Hasidim and their opponents,

One need not look to the Mitragdim solely for differences
of opinion. These are readily apparent among the Hasidim themselves

in both matters of doctrine and especially in whose rabbl is best.

The Hasidim of Kotsk peint out the dif{crum: between them
and the Hasidim of Habad. *The men of Habnd'’ proceed fram
the higher to the lower, whereas we proceecl from the lower to
the higher, He who looks heavenward and not at the earth

is likely to fall into a pit. First cgans mending of one's
wuys, and then intellectual pursuits." =

In another case a certain Hasid launched a verbal attack
agsinst a Hasid of Kozsk relating %o the different lewels
of their respective rabbois., Said the Hasid of Kotski

*Your rabbl penstrates the heart of the world, but my rabbi
sesks through Mis learning to penetrate the heart of men.'

e Hasid bossted that his rabbd could make a Goles.>? Rabbi
Mendel said tc hims "But can he at least nake one Jew into

a true H.nsid'l"?_’

Throughout the course of tds work we will witness the many

h instances in which the Hasidim demonsirate great fride, loyalty and

almost idolatry in their absolute devotion to thel.r rebbe.

There are situstions where the Hasid must know his place.
Once during the third repast of the Sabbath, a young man
saw that an elderly Hasld, distinquished in learming, was



dasia.

sitting by the door because the density of the crowd pre-
vented from approaching the table. He went to the
Gabbei®* and whispered to him to give the esteemed slder
a place of honor at the table. Rabbi Shemel Elishu said in
& loud voleet "The Mezuszah is car holy. None the
lecs it remains attached to the door.'

Another rabbi, also recogniming the importance of discipline,
nevertheless acknowledged the occasionsl need for freedom

for his disciples. Rabbi Abraham of Sochzov did not allow

s Hasidim to celebrate the seders with him on Passover.

Gnoe = Hasid urged him to explsin the resson for this. Rabbd
Abraham said this to him: 'During the Passover seder every
Jew must feel that he is a free man. But a Hasid in the -
presence of his rabbi doss no’. taste the flavor of freedom,'Z

In addition we learn that it is not sufficient to be a

One must be a Hasid whose heart is directed toward a wortiy

PUrpose .

Rabbi Titehak teaches 'A man can be a genius and a Hasid
and still be completely in error. Looking into his deeds

he would find that nothing in him is for the sake of heaven.' 27

Rabbi Uri told his Hasidim: 'You' journey to me, but whither
shall I jowrneyi I _Jjourney to be attached firmmly to Him,
may He be blessed.'<

The Basl She= Tov is credited with baving said that ™A Jew is

never alone. Wharever he goes and wherever he stands, nis God is

with him." 29




Tiis apily describes the spirit of Hasidism, that the rela-
tionship between s Jew and God is one of attachment and closeness.
This is one of the primary points of view that we begin to see

emerging from what we have just read.

We bring this first chapter to a close with an admonition

and warnming from Rabbi Elimelech thatt

Hasidism has no greater enemy than its own fame and great
growth, If all became Hasidim, Hasidism wculd De no more,
True Hasidim would cease to exist apnd there would remain
only a totally shattersd Hasidism,

We see from the preceding texts that the Hunsid views every
Jew as & prinece in his own right. Although he demonstrates great loyal-
ty toward his rebbe he sess all Jews as esqual and free. The Hasid
is equal to everyome else. He knows no distinction between rich and

non-rich, between learned and unlsarned, between the skilled and the

unsidllied.

He is motivated by his love of God to perform even the
simplest and most mundane scts as representing the will of God. We
ses that he tends to shun the Shulchan Aruch in faver of a more {lex-
ible, freer, and uninhibdted expression of deeds he belleves are in
accordance with His Divine Will. All his acts whether conscicus or

not are motivated by Ahavath Adonal (love of God) as opposed to the



Code of Law which Jows cbsarve out of Yirat Adonai (fear and awe

of God).

The 1life of the Hasid in every facet is devoted to Divine
purpose and Avoda (service of God). Every being regardless of
its size, man and worm alike, has been created to serve and glorify
Yis Name, Therefore, whether a Hasid eats, drinks, studies, prays,
or performs ordinary functions of the bedy, these nets are in them-
selves serving a Divine purpose, Those who seek ti serve the Lord
i1l find & Divine element in every aspect of their lives. God
is cmnipresent and therefore not to be restrained within the con-

fines of the Shmlchan Aruch,

The Hasid, untrained in modern thearies of motivation,
accounted for his actions and motivations through introspection and
self-sxamination. The prime motivations of his thoughts as well

a5 his deeds are based upon a worthy purpose.



CHAPTER II
THE HASID AT HOME

The most logical place to begin a discussion of the life
of the Hasid is in his home. The home is an institution in Jewish
1ife. It is the most basic unit of the people Israel. Far greater
than & place of shelter, it suggests the life gycle of the Jew,
Seginning with birth, the Srit Milan (circumcision ceremony), the
marrizge of a child now adult, it ends one day with his passing

from this world; from the home where he was borm.

t is the smell of the Shabbat meal and fresh Challah, to

the sbouting and laughing of children.

It 48 the warmth and closeness of & husband with his wife;
s father and mother with their children, The son learns from bis
father and the daughter fom her mother how previous generations of
Jaws lived, so that this tradition might be perpetuated within the

10me,

The home is a Jew's palace where he is king 2rd his wife is
queen. It is where simple men become Zaddikim and Zaddildm become

sSimple men.
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Let us now look to the Hesid as he in his own words gives

us =n insight into his home, that we might better come to kmow

and understand the everyday aspects of his life.
R. Naphtali would often say:

In cities far removed from here people call me the Zaddik,
Rabbd I.’apr.t.nli;l in sy cty of Ropshitz, where they know
me better, they call me '"Our Rav.' whereas ay wife, who
knows me well, calls me Haphtali without any titles.

As in sll sspects of a Hasid's 1ife the Divire Spirit is
alweys there. R. Yitzhak Isasc tells us how important it is for
f man to have a wife:

The Divine Presence simply does not rest upon a man without

a wife; nor is it «ith hia at 511, for neither does It attach

Itself to z man without s wife, for the Divine Presence is

transmitted essentially through a wife. And a man stands

between two wives; his corporeal wife, who tukes from him?
and the Divine Presaence hovering over to bless him in every-
thing, thus he receives illumination, holiness and commmuni on
with the spiritusl because he has this corporeal aspect,

Sut he who dwplls without a wife, be he who he may, has no

truth in him.

The Hasid, unlike his predecessors, aseribes greater worth
and importance to the role of women. No longer 15 she considered
a5 common chattel., The woman is exalted and made to feel that she

toa in all her labors and household tasks is serving not only her

husband, but zlso the Holy One, Elessed be He.

God and & man's wife come to know and understand him wall.

For they are two who cannot be deceived by him.




Two know if a man is truly God-fearing: The Lord, Hlessea
be He, and the man's wife.t

In public 2 woman is naturally modest and shy, fort

It is in 2 woman's naturs that when she sees & rightecus

men she rans and hides herself from him.J

At home, a Hasid's wife ir a woman in every semse. OSexmal
intercourse is a Mitzvah (Commandment), It is sncumbent upon every

wife as well as her husband to fulfill this Holy Commandment.

As they grow less young and their competence bhegins to wane
they still try to fulfill the Mitzvah of sexual union in a rela-
tionship of tenderness that brings them closer to complete com-

munion with one another snd with God.
From the sayings of R. Yitzhak Isaac we finds

+esthat even when their sexusl powars ceased entirely and
they were no longer able to fulfill this holy commandment,
none the lsss thay took wives and were united (with thea)
with loving words, tenderness and nearness of the heart;
and this is true reverency (of God), for without a foundation
there can be no building.
The Hasidim realized the necessity of discussing marriage
from every aspect. Those who would believe that the Hasid was
too God-intoxicated to take note of the world around him might be
mistaken., What would happen, for example, if a Hasid were to become

attracted to another woman, whom he found lovliier than ids wifel




Just such 2 question was posed to R. Abraham of Sochzovi?

"Could our Rabbi tell us why Rabbi Aldba sadd in the

Tractate of Divoree (Gitin) page 90, "Even if he found a

woman more attractive than she (he can diverce her)," How

could the holy sage have uttered such a statememt - that

one can divorce his mate simply because he fourd & woman lovlier

than shei' Rabbi Abraham answered: 'The reasor is simple.

The Sage wished to say that if someone was accustomed to

looking upon another woman as fairer than his wife, it is

an indieation that he has not found his mates , and it is

a Mitzvah to diverce her.'S

The previous saying might lead us to beliewe that each time a
Hasid found a woman lovlier than his wife, he divorced his wife in
order to marry her. It tells us that the Hasid might not have been
spending as much time praying as he would have us believe. In additionm,
we understand from R. Abraham's explanation that laws and attitudes
regarding divorce were sufficiently liberal to aclmowledge such
possibilities and their affects. It expresses z concern for the welfare
of the wife, and is thus humane as well.

Long before the time of the Hasidim, mcre justification was

necessary before a man could divorce his wife (regardless of the

presumed Mitzvah). At the same time neither would lie bs permitted

to divoree his wife simply because he didn*t like the taste of

her soup. ®. Meir Tehiel asks:

Why was Rebbenu Gershom? called *the light of the Diaspora'f?
HSecause he forbade Jews to divorce their wives if the wives
were unwilling. Rabbenu Gershom saw with the doly Spirit
that Israsl would need this reform, in order not to fear
during the bitter exile that the Holy Gne, Blessed be He,
might, Heaven forbid, divorce us sgainst our will and
change us for another people,



Undor the Hasidim the rights of women were groatsr. This was
not & resultant factor of legislation but one of sttitude. It was
based upon a greater tendency to extend the democratic point of
view t0 include women as well. As a man saw his own worth grow,
and he came into closer communion with God, so he became closer to
his wife that she too might serve her creator, Service of God more
and more included the woman, a5 her mundane but important tasks
took on & quality of holiness. In this way she was atle to parti-

cipate in the ideology of her husband by working together with him

to sanctify their home.

Although the role of the woman may appear obscure and insignifi-
cant compared to that of her Hasidie hustand, the following testimany

suggests quite the opposite.

In this fashion the Saraph of Mogilnitza mourmed his vife
sfter her deatht '"You were a righteous womar. Life was a
travall for you because of the sorrows endured oy Israel.
Your portion in my Torah (study) and my service of God

was a5 great as mine. You will sit with me in Paradise.

¥ow I set you apart from friends, but only physieally, our
souls will be bomd together forever, The cincpy of holiness
«ill be stretched over us for all eternity; and all the unions

made by a Jew in this world we will do together in the muu--.“

The Saraph apparently accepted the role of hiis wife as ane
squal to his own in a partnership directad to the czervice of God.
Their union spanned both worlds - that they might continue in the
future, Thus his wife shared with him equally in this world - and

would one day in the world of etermity.




A Hasidie wife invites the Divine Presence to the family table,

by taking palnstaking eare to prepare a meal that is nourishing both
to the body and the soul. The blessing is recited prior to the
breaiing of bread. After the meal, God is again acknowledged as

the Provider. It is as though He were the Honored Guest.

Jews enjoy eating a good meal. The Hasidim were no different
but most preferred to think of it as a spiritual rather than

physical nourishment as we observe in the following:

During the Chol Hamoed of Sukkot, R. Dov Baer's wife sold

= precious possession of hers, bought challahs end prepared
= table graced with tasty dishes. When Rabbi Baer returned
from the house of study and entered the Sukkah, he saw the
good food on the table and felt very good. He sat dowm
happily to eat. As soon 25 he realized that he was excitad
oy the food, he stopped eating at once and saids 'Look here,
Bser, you are not sitiing in a Sukkah but in a bowl, 12

Jhen Dov Szer was asked if he loves pepper, hi: retorted:

Peppor.'.‘: esat. It is the Lord, may His lame be Hlessed, that

I love.

R. Pinchas of Koretz used to c-ﬂ.l‘ﬁna body aniimal and he used
to say he had to feed the animal.®

In & very brief sentence the Maggid of Koeniti sums it up

for uss

Tnis is the rulet one must not lust after the physi aspect
of eating but after the spiritual aspect of eating.




Just as eating is a divine act, so is drinking. When Naphtali

of Bopshitz sas esked: "Why do Hasidim drink liquori™ He replied:
In order to make the blessing, "by whose word all things
exist.' They asked him againg *If that is the reason, let
them drink water and say the same blessing.' Rabbi Naphtald
respondeds 'A Jew who drinks water and says_the Shehakolld
Blessing deserves to have a sip of liquar.'l*
lo family is really complete without children. They bring

joy to a home and gladden the hearts of those around them. Indeed,

very few sayings were found on the subject of children. This rather

surprised me, However I later surmised that children were simply

less of a tople for conversation among the Hasidie fathers who

angaged in discourse on other matters, Ums leaving the wamen to

care for and discuss them among themselves.

The following blessing of R. Zusya is of interest becauss
it includes & positive reference to the Gentiles.

Rabbi Zusys would bless every Jewish childs 'May it be

God's will that you be strong and healthy as 2 Gentile, 1Y

#e can infer from this blessing that the Gentile children
were stronger and healthier than their Jewish peers and therefoare

to be admired.

Fathers take great pride in their sons. However, a father need
not alwmys expect his son to walk in his footsteps, but on the other
hand neither should he suspect the opposite - until he ascertadns

the facts for himself, The following saying would be right at



nome with contemporary Jewish humorists were it entitled "My Saom

the Scholar".

It seems that a rumor reached the Rebbe Abrsham of Tshichnov
that bis son Barish, later the Rabbi of Beila, who joined the
Hasidim of Vorki and sat in the ccurt of Rabbi Yitshak of
Vorii, spent very little time studying Torah but preferred to
drink a great deal of liquor with the Hasidim. EHe ordered him,
by the honor due s father, to come home. When Barish returned,
his father did not greet him but at once began discussing with
him a difficult section of the Talmnd in order to test him,
When he saw that he excelled in hir learning ard that there was
no substance to the story of his drinking so much liquor, he
gave him his hand and said: "Well them, you deserve a Shalom
Aleichem, my son.' After that he entered the kitchen and said
tc his wife: *Flease prepare a Bropﬁl‘ meal in honor of our
son, Rabbi Barish the Scholar.'l

would that every home be filled to overflowing with happiness

and joy. One reslizes that joys of home ere accompanied by occcasional

sorrows. The sikill of living is not to expect or hupe to aveld these

sadnesses, but to live wit: them that they may bring about new and

fresn gladness through a proper attitude.

Rabbi Levi Yitshak says thers are twoc types of sadness and two

types of jov.

How can there be two kinds of sadness? There is the sadness
of & man perturbed and worried over the loss of something
or because of scme other misfortune he encountered; he goes
sbout ssd-faced and downcast, throughly and needlessly de~

pressed, Of him it is sald, the Divine Presence does not settle

on a man through sadness, But there is the sorrow of a man

who laments the loss of his days, who examines nls deeds and
looks to the mending of his soul - this sorrow is a scurce of
blessing to & man and a force that betters one's way of life.

It is similar with happiness. There is a idnd of happiness that

has no reason whatever, and that is the happiness of the fool,




who feels no lack in himself and does mot worry himself at
all with the mending of his soul. But he who i steeped in
happiness marked by good taste and wisdom resemliles & man

whose house has burned down, but does not see the world as

& wretched place; more than that, he trusts in the Lord to make

up his loss. And when he becomes confident again, through the

power of his hope and his faith, he begins to build his house
anew, and with the laying of every stone his “55”‘ becomes like

a fountain overflowing with joy and happlness,

Joy and happiness are fundamental among the Hasidim. The
Hasid approsches sadness with an attitude of acceptance, without
bitterness and defeat, and with the detarmination and hope that
ms 1ife will be better as a result of it. By the same logic we
should expect one whose happiness is based upon propriety and
good taste to sccept life willingly regardless of its disappoint-

ments and tribulations.

fne Hasid at home sees svery aspect of his family life as a
marifestation of God's Will. The natural human neecls of men and
women such as eating, drinking, sexual intercourse, and the raising
of children serve simply to bring the membars of the family into

communion with God and hence into closer sommunion with one another.

Whan the Hasid partakes of & meal, & necessary, yet Divine
ritusl, he tastes each delicious mouthful of food wiaile giving thanks
to His Great Providence and Mercy. Each sip of wine is one more

Praise to His Holy Bame.
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The greatest paucity of material is on the subject of the home,
with all its many and varied ramifications., One would expect to
find more, but perhaps that is a projection of our own modern think-
ing into the text; precisaly what we want to avoid., Az we consider
the fact that the Synagogue served the Hasid in so many capacities,
namely Prayer, Study, and Socizl Gathering, we can Dettar unders tand
the preponderance of available source material regarding it. Ve
must not infer from the absence of more material that the hame,

family, and children were unimportant and therefore disregarded.

The discussions in the Synagogue and the discourses by the
Zaddildm serve to alucidate those matters which the individual

Hasid, the family man, did not determine or decide for himself.

The areas of interest and concern of the Zaddik are those
we find expressed in the Sayings. In the areas whore the indivi-
dual Hasid has dominence, namely, matters of family, home and commerca,
few references are found for mis words are mot included in the com=-
tmilation of Seyings. Only the sayings of the Rabbis and their chief

disciples are available to us.

Matters of theolozy, social justice, legal opinions, and

prayer occupy most of the literature.




CHAPTER III

THE HASID AT WORK

Every man must earn a living. This is the reality of life.
Ammtpmdd-forthnpprt;dmuthmumofnu
family. Once this is sstablished what remains is sontingent upon
the selection of & trade commensurate with one's aibility and interest.
Occupations are varied and mumercus. The selection of ome's work
entails alsc a consideration of permonal and comsunity values, re-

maeration, ss well as satisfaction.

The Hasidim had definite attitudes regarding the many rami-

fications involved in sarning & living. R. Pinehlml had no compunc-

tion about adwitting:

The dey that I don't worry a'sout earning 4 living is »
holidsy for the whole world.

He believed the matter of sarning a living vas omne of God-

Men think thst if they bshave deceitfully they will sacosed
monstarily and they don't understand with their limited know-
ledge that earning a living is Godly. An insight into this
matter is that all crestures mast sarn & living, even fish



p-m-efm.mm“bm:pmrwfclwnd

othar reasons.

the incident sbout when he was very poor and
to ses the "Seer”, Hs actuslly lacked bread.

to leave his tescher, be gave him 2

aining the request that the "Seer" pray for him,
but made mo mention of making a living. The "Seer™ asked
him: * What about making & living?" Dov Basr answered him:
'hhhiiudntcﬂtoymhmrforth-lt-'“

The "Seer” cbviously understood the underlying reason for
Dov Basr's visit but wisbed to spare him any smbarrassment, sc he
took the imitistive in asking him first. DBut sometimes requests are
far leas subtle. In the follewing sxemples we fird quite the opposite

potnt of view, Rabbi Shamel Eliabu of Volosin® tells the following

him and turned to him st onece with
pﬂmum-um. R. Shamel Elialm

said to him: 'hhmmmpo-uinnmtetpu-

the fear of Heaven, and you ask of us o basiet



The distain expressed by R. Shmuel is not the most typlcsl

exsmpls. He suggests immedistely that making s living is mot in the
same leagus with either Hasidism or the fear of God. Onme could safely
say that this sttitude is not in keeping with the gemerslly accepted
point of view of that pericd. In another saying B. Shlomo Hacohen

of Rldmuk? says:

Go now and see how well it is with the flack. Thers are
Zaddikim, great and good, who during their sntire lives
concern themselves omly with exalting His Glory, msy His

Nams be Blessed, and paying no attention to the welfare of
this world by interceding in bebalf of their goneratien,

But that is mot proper. The Zaddik must look down imto

this world too, sust be concernsd that Jews maks a 1living

snd mot lack anything good: He should look after the welfare
of his brothers, the sheep, in this world.

This attitude is che antithesis of the om» previous. Here
uuhdﬂkhbuuabdtohn-bothfutoathmndndmn
himself with practical considerations of day to dasy living, such
as whether his flock is in noed of his csre and help. The Zaddik
who serves as the intermediary between God and man who receives his
support st the hand of the comsunity, who recognise the belief that
a1l men are princes in their own right and that the need to earn
8 living is one more means by which a Hasid can express his love

and reverence for God.

We are reminded by the Disciples of Kotsk:




He who is closed up in the tent of Torah, set apart
| from the follies of this world, finds it easy to aspire
| to holiness. But a common ignoramus who camnot succesd
| at business and supports himself by se ogge in the

markst place, how can he coms to holinese?

A1l too easy is it to aspire to holiness far from the
very aspects of 1ife that deter one from it. Even a Zaddik bas to

work,ws are taught in & saying that states:

Once during the third repast of the Sabbath he becass
enthused and said: "They wish to bescoms rabbis. Lot
them first blacken their faces like us. Without work there
is nothing. It is not enmough for & Zaddik to be possassed
of a great soul from birth, in addition he mast work limit-

I lessly, endlessly.'l0

To posses & great sould from birth refers to the fact that
many Zsddildm soquired their of fics through legacy, baving attained

it through birth. One can't sit back and live off the support of the

commnity. BHe too wust know what it ssans to roll up his slesves and

get his hands dirty.

The Zaddik was frequently called upon to give advice. His

great wisdom and insight gave confidence to his followers.

A Hasid asked the Rabbl what trade to choose. Sbould he
becoms a scribe or a teacher? The Rabbl ansvered: It would

ummum-mm. ‘larnwehmnpn-pod
pupil and then you too w1l learn. 11



When one wanted to have a comtract drawm up he knew he
could rely on the judgement and wisdom of the Rabbi. He knew too
that an ethical approsch to business was the way & man should com=
duct bis affairs. Mamy sayings are strongly in faver of proper
conduct in business. Ome soon understands that this is the way a

genuine Hasid looks at his work, sepecially as it affects othars.

Once certain men came befors Rabbi Meir of Pﬂ-hhnu
and asked him to write them a partnership contract. Rabbi
birmtaphuerpnplrnﬂmhuﬂ.tthhtmw.
Bet, Gimmel, Daled. He gave it to them and said, "Here is
your partnership comtrsct.' Sesing that they were astounded
and did not understand the meaning of this sction, be ex-
ained to thes as follows: (for) ligypah, faith; Bet
for) , blessing; for) Gnefa, thievery;
(for) proverty. wished te comrey, if you ot
your dealings faithfully you will succeed (literal, see
blessing in your work); Bf. Af you engage in thievery,
poverty will be your lot.

So much swphasis was placed on sthical attitudes toward work,
could mean that, in general, dishonest and improper business dealings

were frequent.

As s manisfestation of the democratlc attitude and spirit of
Hasidism, there was no distinction between the rich and the non-rich,
huple evidence suggests that money representing material pursuits
and endeavors was dirty and unclean. Thers was a certain unholiness

and impurity associsted with msterialiss and wealth,




There is one thing very difficalt to fulfill, amd that
is that a man should have pure gold, i.e., momey completely
Essher (pure) fres of any dross or guile or the disquali-
fying flaw of thievery. Amyone who fulfills this injunction
is conparabls to s light-giving candelabrum that can light
the entire world.l4

The Rabbi of Eotsk asked one of his Hasidim why his
in-law did not eome to vieit him in » The
'"Ha fears, as rusor has it, that the
his Hasidim lose all their wealth and becoms poor.’

The Hasidim took great pride in their work. The type of
trade one had was mot as important as how he himself felt about it.
It was not a means to an end where one worked for msterialistic re-
ward but for the sake of Heavan. Ho occupation was too menial, for
the Hasid, b every aspsct of work came under the watchful eyss

of the Lord.

Rabbl Moshe Michal, a prosperous Hasid was proud that his
profession was sufficiemcly iwportant to warrant the serutiny of
God.

T am a waggoner commanded biéD'.I.ﬂn. Supervision to
drav wagon loads of mamurs.

Every way of maldng 2 1living is good. A man can support
himself sven by magic slome. What matters is that the
business not bs despicable in his own eyess. When a man
despises his owm business, it is an indication that he is

lacking in purity.l?



Whosver enjoys the fruit of his lsbor iz greater than the
man who fears Heaven. That is, the man who enjoys the fruits
of his labor but walks with his head in Heaven is greater
than he who only fears Haaven,18

A Hasid approaches everything he does with gusto and vitality.
Were he to pursue his work with no more interest other than a means
to earn a living, he would be denying himself satisfaction and joy.
Each day would become more unbearable than the preceding until finally
tthers would be a complete negation of God's purpose. It is not for
man's saks that he works, but for the Heavens.

God created man so that he could let him share in the delights
that coms from work. Man becams a co-sharer with God by contimuing
on earth the creative process in His Eams. A synthesis of earthly
work, the joy of sarning a living, and gaiaing sustenance coupled
with a pious attituds, good intentions, and a holy purpose assures
the Hasid that the Will of God is being served.




CHAPTER IV

THE HASID 1IN SOCIETY

The daily activities in the life of the HASID in relation and
association with the community and her many institutions comprise the
society of the HASID.

It includes every aspect of his relationship and commitment to
the life of the Shteol.

In addition, his associations and experience with his fellow
Hasidim, the Rov, and the Zaddik are all part of the Hasid and his
society.

The Hasid in society - is the Hasid performing mitzvot, doing
pious deeds, and studying Torah.

The Hasid in society is then his complete and total immersion

in every facet of his community.

There are three periods in a man's life:

1.- Youth, during which is heart wanders after his desires

2.- Maturity, when the desires decrease

1,- Old Age, when he has no desires whatevir

This is because a man has three associates - his mother, his
father and the Holy Ope blessed be He. Therefore, during his
youth he has many desires from these parts of him deriving from
his mother and his father. During maturity his mother's part
has already vanished, but he still has desires from his father's
part; whereas in old age he has no more desires at all, for at
that period the part of the Holy One blessed be He takes
pre-eminence. 1

Youth is the time for eating, and the time for sleeping is in the
grave, There is no time for sadness, Others call it sadness, I
call it simply casting off God's yoke. 2




Once at an auspicious time Rabbi Mendel excitedly told his
teacher that he actually saw, at twilight, the angel that
rolls away the light before the darkness; and at daybreak
the angel that rolls away the darkness from before the light.
Rabbi Elimelech said to him, "Yes, Mendel. So I thought,too,
in my youth. After that one does not see this'. 3

There are ZADDIKIM who complete their holy tasks in this world
and the time comes fer them to depart; then they take counsel
within and find new service in order te lerigthen their days. 4

A certain merchant complained to the rabbi of Kotsk that he was
always busy and had no time for reflection, let alone for taking
moral stock. The rabbi said to him: "Let me advise you to set
aside some time for yourself. Whenever you go down to the wine
cellar to take a bottle of wine for your meal, stay there a little
while so that you can reflect calmly. Little by littie you will
be able to take moral stock also, 35

Once Rabbi Yitshak Meir of Gur said to the son of his sister that
Jews should knock their heads against the wall because of the
state we are in as regards Judaism. His nephew said to him: "But
we are not suited to such behavior'. Rabbi Yitshak Meir replied:
'Even though we are not suited to knocking our neads against the
wall, still we are obligated to do se,' 6

Rabbi Mendel says: "Before main roads were paved people would travel
on paths only during the day and at nightfall would enter inns
l to pass the night. They would sit and look at a book or gather

| together for friendly talk, whereby they would arrive at a communion
I of the hearts. And,There would be someone alone with himself, even
amid the group, examining his deeds and stirring himself to re-
pentance and regrec, When the roads came into the world everyone
began scurrying about whether it was day or night, with no time to
look at a book or speak to a human being, Hurried men are always
on the roads, and the road weakens the fear of heaven'. 7

If simple, crude men enter my Succah I must endure them and not
turn them away, for the Holy One blessed be He is a patient one,
too, as it is written, 'forgiving iniquity'. And in the future,
in the Succah of Leviathan, the ZADDIKIM will be seated with their
crowns, and I too will push my way in to sit there. Should anyone
come to put me out, saying, 'What is such 4 crude man doing here?’
I will claim that simpie men sat in my Succah and I tolerated them. 2




Good manners come Before learninmg; that is, serve as introduc-
tion to Torah. Even as one learns the contents of a book by
reading the introduction, so a man's traits show what his learn-
ing is. 9

When a man does mot want to give charity he says that his wife
is holding back his hand, This is a "help" against them. 10

In Kotsk they said: 'The Hassidim of Kotsk perform MITZVOT
secretly but transgress openly; others do ‘the opposite, sinning
secretly and fulfilling the commandments ojpenly. Nonetheless,
it is easier to catch others sinning than catch the Hassidim of
Kotsk fulfilling commandments. 11

Once a certain rich man brought Rabbi Yehiel Meir of Gustinin e
gift - a precious flask of old wine, Rabbi Yehiel Meir asked if
he too locked his door with an iron chain, as is the custom of
| rich men in our day, When the rich man said yes, Rabbi Yehiel
Meir asked him: "And what will you do when Eli jah the Prophet
comes and seeks entry to your house and finds the door locked
with an iron chain?' And he did not accept the gift. 12

A miser once asked Rabbi Dov Baer if he knew a poor man worthy
enough for him to give a contribution to. Rabbi Baer answered
him: 'Is your money so special that it requires a particularly
worthy poor man? If it were so special it would not have fallen
into your possession.' 13

One who wishes to arouse people's hearts in the direction of
penitence should not approach them with woirds of anger and rebuke,
but with gentleness and composure, in a minner of acceptance and
conciliation. Only paths of pleasantness bring hearts closer

to our Father im Heaven. 14

R.Simha Bunim said: 'One can accomplish more through happy pray-
ing than through tearful praying. Once, in Danzig, be saw & man
falling into the sea and beginning to drown. He said to him:

"Give my best to the Leviathan'. Then thi Lord came to his rescue,
for he seized a floating plank and was saved, He said that he could
pot help the man because he was so upset. Then, after the joking,
from which he derived some joy, he could help the drowning man. 15
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Once a stout, well-to-do Jew came before Rabbi Yehiel Meir
of Gustinin. Rabbi Yehiel Meir greeted him joyfully: 'So much
Jew, kinahera'. 16

There are two kinds of ZADDIKIM who rebuke the people, There

is the ZADDIK who makes a deep impression simply by speaking;

he do2s not have to bolster his speech with arguments, for his
speech itself penetrates the heart of the listener. And there
is a ZADDIX who cannot influence others throujth speaking alone,
but must adduce arguments and guotations, and must be a polished
speaker. 17

From the time of Moses our teacher, the prophets and the heads

of the Golah until the late generations of RABBANIM and GAONIM

ithe people would render honor to the great men of the generation,
for the ZADDIK is the foundation of the world. But when the genera-
tions decrease in size and hearts became smaller, the honor rendered
the sages subsided. From the time of the Baal Shem Tov once more
the ZADDIK regained his eminent position and his name was honored.
S0 we see that Hassidism is simply restoring a beautiful ancient
practice. But the adversary looks with a jaundiced eye on the
ZADDIE and attacks the Hassidim who accept the authority of their
Rabbi. 1B

Rabbi Zwi Hirsh of Zditchov declared: "There are sects of Hassidim
who journey to their rabbi and declare that there is no rabbi in
the world other than theirs - this is idolatry.' Rather, let this
be said: Every ZADDIK is good for his Hassidim and every rabbi- for
his pupils: but our rabbi is good for us, for our concerns'. 19

Once Rabbi Yaakov Aryeh of Radzimin sat on a chair near his table
and a Hassid stood before him, bending over in order to ask him
something. The rabbi, incensed, rebuked him: "Why this stooping
over? Are you bowing down to me, Heaven forbid?' 20

Once he heard two young Hassidim talking about the delaying of the
recitation of prayer beyond its allotted time. They argued that
there could be nothing wrong with it, Heaven forbid, since their
rabbi, too, did so. He ordered that they be called before him
and rebuked them before a gathering of Hassidim, saying: "It is a
commandment that prayer be recited at its proper time, and adduce
no evidence from the fact that I am full of ailments and at times
cannot pray at all, even though according tc the law I am not




obligated to pray, You can learn nothing whatever from what
your rabbi does. When one sees that his rabbi does something
not permitted by the Law, he cannot use that as an example to
follow, Now 1 am shaming men in public - should you learn
this vile trait from me? He who shames a man in public has no
portion in the world to come.

In the Priestly Benediction it is written: '"And he commanded
us to bless his people Israel with love. That is God commanded
us to bless his people Israel that they should love one another. 22

Rabbi David of Lulov told: 'Once I learned from a simple Gentile
in a bar the meaning of ®"thou shalt love thy neighbor as thyself",
The Gentile asked his companion: Do you love me? The companion
answered: Yes. The questioner said: you lie to me, for what do
you know of what I have, what I lack and what I need?"

Rabbi David added to this: 'Thus should be the extent of one's
love for his neighbor. One must know what his neighbor has, what
he lacks and what he needs - in body and soul. One who does not
know his friend to the depths of his soul cannot love him faith-
fully, 23




THE KASiD AT FRaY

The eloguence and clarity contained in the follow-
jesseges express the various attitudes of the HASIDIM
lath *to prayer and in prayer,
These sayings were carefully selected to render all
oints of view, Whemever Aivergent or conflictiug attitudes
were discovered among the sayings of the HASIDIM, they were
included, Each Hasidic comment is complete as it stands

and speaks for itself,

Seid the Maggid of Koznetr:

I enjoy nathing ia the world more thau a good prayer, 1

If ten peojle gather in tie synigogue to pray and they
ask after thair owa needs, even though they are in one
building they are considered scattared, for each one

is thinking of what he rleases = this one of his vine-
yird, this one of his olive tree,this onz praye for
1ife and this one praye for his children, But the es-
sence of prayer is that the ten s=hould be in one place,
to pray for toe unity of the world, that He might be
fne and Eig name One, and that his kingdom might be re-

vealed and be secan by us in the aear future, 2

FPrayer is coupling with the Uivine Prese¢nce, 3

Whenever « Jcw opens his mouth to utter Torsh or a rrayer
the hosts of hedven are teld to Le gquiet, cesse their ser-
vice ané listem to the joyous sound and to the prayer;
only after that do they draw nigh te offer up song be-
fore the king, the king of kings, the iely one bFlessed

be He, 4




wWhen a man is an 2 lgwer level it is best that he

pray out of a prayerbook, for seeing the letters
gives him tle power to pray devoutly. However,
when he is wore firmly attached to the upper world,
it is best to close the eres, &0 that his wision
might not prevent him from being attached to the
upper world, 5§

i kqoy uothing, except that 1 wrap prself in the
Infinite (EIN S0F) and shout: '"Hear 0 Israell"

Once he shouted 'Hear 0 Israell' vith such atrength
that the plaster fell from the ceiling., 6

The principal importasce of praying with euthusiasm
is the impression (it 1ehves§ in the inner portion

of the heart; for enthusiasm during prayer very like-
ly resembles, as it vere, a gratified desire, But
the impression remains in the heart, unfulfilled, is
more important. Frayer is mever completed, for its
remnants always flutter in the heart., 7

It is a great act of (Zivine) loviug kinduess that a
pan lives after reciting the AMIDAH prayer; for it

wonld enly be natural that he snould die in the course
of praving because of the great energy he expends, 8

In prayer ! zo Jdown, then up; up, then down, like the
captain of a ship dashing about on its ladders in
order to kmow how to steer the ship, 9

‘hy say that ome shouls pray sericusly? Is there any-
thing that can be done without seriousaess? 10

\ man cannot pray prorerly unless he is surrounded by
lizht on all sides.

Ratbi Llevi Yitshak once asked a cantor of his home
2 i . 3 2 21
town; '"Wahy is your voice hoarse
T;e cnutur}-usnered: "Because I prayed before the ark,'
Rabbi Levi Yitshak answered: 'Bug if you had prayed
it froat of the Master of the Universe, rather thanm ;
ia front of the Ark, yuvur voice would not be hoarse.' 12




One must only think constantly of the fear of
Jod and His greatuess, And a ZADDIX raisiug
his hands in prayer through ecstacy and commun-
ion with God is an example of what was to be
found in the Temple., 13

Rabbi Zusya, making a five distinccion said:

'Bless tie Lord, wito is to be Elassed' - every
blessing that we atter, whether it be the MOTZI
over bread, or the 3UEAACOL over water or

PRI _HAGAFEN over wine, should be directed not at
the pleasure derived from the Lread, water or
wine, bat from Him may He be Blessed, lor He is
the Elassed Ore in everything. Heaveu forbid
that «e¢ utter a blessing over the pleasure we
derive from something, It is told of Rabbi Zusya
that he ~nuve fasted three days because during the
recitation of the MITII he directed the prayer teo
his own pleasure, 14

thy do we not say a blessing before giwing alms as
with ather good deeds? Because the Cod-fearing
will become absorbed in preparing for the blessing
and focusing attention on it and in the meanwhile
the poor will exrire of hunger. 15

The RAV Rabbi Abrabam Latzmelboigen once asked
Rabhi Levi Yitshak: '"Why do the dgsidim recite the
cillid and the Silent Fevotion uot Auring the pre-
scribed time?' Rabli Levi Yicshak answered:; 'Rab
Abraham, we never heard tell that tiere is a clock
in Heaven that augz:ls refar to in ordes to in order
te direct prayers properly. I, Levi Vitshak, think
that a Jew must annsunce it every bour that we have
one God, and must always serve the Name may He be
blessed, not necessarily in accordance with the

tictates of a watch.' 16

They used to set aside one hour and pray so that they
conld direct taeir hearts-that is, in the same hour
they prayed that they would be worthy of Prayer

with direction. 17




It is written in Ecclesiastes 4317, 'Guard thy
foot when thou goest to the hruse of dod.' That
is, bevare of habit and want when you go to the
nouse of God. There is mo holiness without in-
novation, 18

Every night before sleep Ha-Yehudi would offer
a special prayer for the health of his enemies
and persecutors, 19

There are ZADDIKIK who can be eifcctive praying
silently, every utterance working its effect,
And thore are ZANDIKIN who are mot on this level
but must pray to the hame may He be Glessed by
crying aloud. 20

Rabbi David, the son of Rakii Kendel, fell serious-
1y 411 and came close to death, But av the last
moment he gathered strengti and vanguished his
jllness. at that moment his father came in and
asked him 'My son, as you vere about tu die, what
2id the evil inclinstion say to you?' Rabbi bavid
answered him: "The evil inclination came To ue and
szid the following, '“ow that tie moment when you
are about to depart this world has come, it is ap-
propriate that you confess io a lound woice.'

*ind what did you amswer, my son7' 11 told him that
the men of Kotsk do not choose to pray im a loud
voice, 1In Kotsk we pray silemtly. 21

Babbi Sholom was accustomed to pray at great speed,
like one who gulps down his words; =nile it was the
custom of ather ZA B1RIM of his generation, end in
particular dabbi Sholom, the father of Rahbi Israel
of Rizin, to pray slowly and calmly, &S tiiough counting
their words. Rabbi Israel of Risin said? 'Yhat Rabhi
Sholom did and what the other r4 IKIN did are in
essence the bsame. The Aabbi of Uels, out of his

love for the holy words of prayer, could not
concuer his strong dasire for them and would gulp them
dowh word after word, letter after letter, in order

to enjoy their light,. Indeed, if_he Cnu1§ have gulped
Jown the entire service at once with all its w~ords

and letters,he wouild have done so because of his

sredt love and Fearning. iy fother, of blessed memory,
and the other 2ADDIRIM loved every word and each
letter sc that it was hard for them to take leave of
them, 5o consequently they would pray at great leagth,

slowly and calmly.' 22

great




Once a villager and his wife came to him To asic

that he pray to God on their behalf, reguesting

yiable children. ile demanded so many Zuvim of

them, They tried to bargain with him, but he

would not change his price, The villager said to

his \ife, '~ife, let us leave here; the Hame may

de be blessed will Lelp us wichout the Rabbi's

Lelp.' The Maggid said to them: 'By the power

of vour [aith in the Name mav ile be Llessed, you .

bave brought about (whzt you desired) and at no cost.
23




Char TER VI

THZ haSID SERVES HIS GOD

Mauy wiho arr think that the place of God"s glory

is in the h=zvens, and that when they wa=t to

draw near to him they nust 1ift themselves up
Lizber and Digher. it is not so, The Holy Cne
blessed be de desires to dweil in the cepths, with

'{{im that is of a contrite #nd numble spirit.’
Therefore te the degree that a man reduces his
stature and mekes himself little, stnnping down and
bending over, he draws nearer to Him may He be

Blessed,

The whole earth is the faly One, Llessed be He.
The world is sitvated in the Creator may fe be bles-
sed and we walk im the Craator may He be blessed,
There is Divinity irn everything, giving life to
everything. The iely One, llessed be He, is elothed
in this lowly worlds There are some pedple who are
of the opinion that the lloly One blessed be lle, is
world - because o!f His gasreat
les that wherein
it im=

not clothed iu this
wrilliance, This sf tuation resech
a srest 1light biinds one's vision, making

rﬂ?mih‘e to see, 2

Pnly a curtain seprrates us

at the sup becauxe of its great
brilliance, but vne can sen the lipght emeunting

[rom it, I1f the lJight were as triiliant as the

sun we could not look «t tae 1ight eitherj it ~ould
blind our eyes. The Holy Cme blessed be ie, too,
cannot be rerceiveﬂ, for his grest briliiance blinds
the eves of our redson, put we can perceive Him
(hrough his emanations, and they are the soul and
tuought, that give life to the body. 4

one cannot look

we cannot attain to, but

Egsence
ilie worlds. For ex-

his glovy in
whoever N4s a beloved son, ?Tcn_thnpgh he be
far avay, paints a picture HF h?m in hlS‘tnougHts.

S0 it 3s with the Nane, may He be blessed; even our

badies are always in his thougnts. 5

The glory of his
we can attain te

emrle,

from onr Father in Heaven, 3







CHAPTER VII

THE HASID SFRALS TO MIDERN MAN
THE WISDOM OF THE HASID

What does the wisdem of the Hasidim have te do with their
daily lives] It is very sisple. Hochmah (wisdom) is the swm total
of the days, events, and axperismces in s Hasid's lifletime. Only
from the everyday grappling and struggling with 1ife does a man
one day realiss the ommlative wisdom that is inherent is the tra.
dition of Judaism. Imagine the possibllity of ome great volums con-
hmﬂlthm»fmmun.hmthnwﬂhth
thoughts, observations, and understandimg of every father and sether
back to the time of mmm.(mr.ml.mnmwu

| Vth the inewledge that comes te cme only by living 1ife itself. ALl
this is given fres te sach mam, the only comtingency being that he
spend ome hour sach wesk reading from this comprebeinsive Book of Wisdem.
How manmy men would want te ewn and use such & uniqus compemdimm of
good counsel. I would suspect very few, the resson being that sach
man diseovers wisdem as well as Taget (errers) fer himeelf.

The wisdem of the Hasidim and their Rebbes are for the mest

as applicsble te our lives as they were for theirs.
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man who was passing by his window at that time. The

third man answered: ‘Rabbi, whem I find the purse I will
probably know how to behave. Perhaps I will be able te
conquer my evil desire for the money, perhaps mo. Perbaps

the Hame, may He bc Blessed, will help == withstand tesp-
tation. But so long as I have not undsrgons this trial I

do mot know what I would do.' FR. Chaim said to him:'Tou

bave given a proper answer, hence you are an intelligent man.'?

Inumnnthnhmthiuorulmt.hat is mot in
another.

A scholar should possess 1/64th of & measure of pride.
The ble is, there are scholars whe are poor st ari
mtie.

When one forgets oneself, ome can rise sbove the temporal
world, i.e., to the world of thought, where everything is
the same: 1ife and death, sea and dry land,

am pot worried that in tae world to coms they will ask
1 will

why 1 was not Moses our teacher, and I not koow

at to snswer. Buat fear and terror peise me when I think
might ask me why I was mot Zusyay at that all

argosents will be silenced:* Said Rabbl Zusya.

If oms gulps down the bitter berb st the Passover Seder, ba
has not fulfilled his obligation. When a man, in the service
of God, sncounters bitternsss, bs must chew it thoreughly,
Af he gulpse nmnmtmuum-t.m:md
his obligstion.?

When it was decreed that the Jewr cf Folard would hsve to
be drafted into the army, Shlomo leib seized his
beard and said: 'Imarh:qhudmt-huulnn
4n the world I will pot let this decires take oﬂgut.' That
ﬂrgyoubﬂleﬂldbmluﬁahﬂm




Words that come from the heart enter the Beart. That i,
only those words that re-enter one's own heart and then
go thence, can be sffective.9

A wan must say, "The world was crested for me.' and so
stremously commit himself to repentance that he forces
the entire world to turn and repent.l0

Whoever wants to be & scholar, Hasid or Zadfik is a lust-
filled man, like any other lust-filled man. /| man should truly
be worthless, & non-entity in his own eyes. lis should stend
waiting for God's belp to come only from Him, May He ba Hles-
sed, and say:'I bhave nothing, I am nothing, and I trust only
in ym, ‘11

Earth, esarth, you are better than I. Why, then, do I tread
upon you? For when my time comes I will be burisd in your
midst, 12

Esbbi Meir Yehiel said ihe following: In my youth I thought
that T had & machine in my wouth and that I could vanguish

the world through tbe power of spesech. As time pusaed I saw
that I was mistaken. My father was right vbem be told me once,
as I watched him turn cakes in the ovem, 'Kn¢m, my son, the
more 2 stove is closed the better it retains the heat.'1]

This world is similar to a banquet hall. Just as ome who
hes preparsd all the necessities for & marrliage cereaony
with the exception of the ring has labored and prepared in
vain #c a map who has toiled at worldly affairs for seventy
yosars and meglected to make himself holy, has aceomplished
nothing, 14

The Zohar tells us: 'As if to say, ons who is of little
account, even if he is truly so, &s in the case of & totally
unlearnsd man, since be lnows of himself that he 1s of little
account, is actually grest. So the grest mun, even one learned




in Torsh, since he knows himself to be learmed, evenm if he
is also great in his plety and knows himself to be grest
in piety, this man 1s of 1little nccount,l5

A man must always look upon himsolf as though an axs were
suspended above him, resdy to lop off his head. And he who
does not see himself so - this i & sign that his head bas
alresdy been lopped off.16

A thought, too, must undergo nins months of pregnancy, so that
it might b! properly clothed; ons must not express it befors
that time 47

Happiness comes to a man of itself; it is what the soul feels
from ths world of happiness, and needs mothing to csuse it.
As for joy, that is when & msn who wants to be happy, seeks
ways to bring it about, as by drinking, listening toc sorngs
snd daneing. Joy is revealed through the limbs, when a min
danoes and makes movements. Dut happiness 1s essentially

in the heart.

The Maggid of Megeritch said: *Would that I could kiss the
seroll of the Law with as great love as the Baal Shem Tov
would kiss a Jr-ttsh ehild he tested and found to knmow the
Hebrew alphabet.l?

1 mever had need of amything that I dié not hawe, for as long
as 1 d4id not have a given thing I was certain that I had no
need of it.20

Until I remove the habit of batred from my beart 1 camnmot
lock wpon myself as & porr person and I sppear, ino wy own
sight, as ome not alive.2




Three who are worse than evildoers are! Those who
study the Toreh only for its surface mnaning, those who
sin and forgive theamselves, uizthnu who pray todsy
because they prayed yesterday.

T sm & worm, and my Hesidim fear a 1.::1“.23

Our sages said: "Enow what is above you.' That is, what you
ses above is from you. Everyons creatss, cut of his sould,
the upper image.”

At times s man lies down in his bed and people think be
is sleeping, but at that moment he 1s setting himselt!
spart with thes Crestor may He be Elesaed.25

To trust only in His Blessed Name. Not in good not
in prayer, but only in Him slone. This is security.

Service of God done thmugg forece of habit is squivalent to
ths behavicur of a monkey. 7

When a Jew buys a new houss and sanct:ifies it through n,gdy
and prayer the house becomes & land off Israel of sorts,?

A man should think, prior to prayer, that he is prepared to
die during that prayer.

Prior to his death, his students asked Rabbi Naftali of
Ropshitet *Our teacher, when will the Messish comeT' Rabbi
Mendsl answered: 'Green worms with brass noses will pass




over you before the redesmer comes.'0

The Seer of lublin wae wont to say, thiat those men who went
about with long bair, and refrained from catting it, were
acting in a very unbscoming fashion. This was an indication
that their sins were as mumerous as the hair om their heads. !

When in Russis a decree was passed thut Jews must change
their sttire and wear short clothing like the Gentiles,rsbbis
and rebbes gathsred to decide whetber or not Jews ought to

be obligated to sscrifice their lives, if need be, to defy
this decree. Rabbi Isrssl declared: "Our father Jacob re-
coived his father's blsssing in Esau's clothes. They will

be Jews if God wants Jews, even if thay change their attire.l?

Rabbi Pinchas from Eorats spoke: 'Decsit hss prevailed so
such in our world that when a man arises from his bed in ths
morning and opens his mouth, {mmediately the deceit breaks
out from bimself ints his mouth,'3]

Once the Jew was &t the court of his rabbi in Lablin and many
Hagidim wers thers and the press of the crowd was great beyond
imagining. The Jew too was among the surging crowd and ens
Hasid fell upon "im eand was pushing him vigorously. When the
Hasid looked snd saw that ha was ming on the holy Jew he
became terrified. Dut the Jew said te him: '"Do mot b;hhrrﬂid.
my brother. Before our holy rabbl we are all equal.’

Rabbi Moshe Lei% said: "Nine Moshe Leibs do not comprise &
guorum for prayer. but ten tailors toguther maks up a eon—
gregation “hat constitutes s quorus for prayer, '35

Every night before going to sleep the Jew would recite a special
prq.g for the welfars of his persecutors and those who hated
him. >




Why do we not say a blessing, prior to the deed, over th

Mitsvah of giving cherity. Lest God-fearing men make 4

dwwduat!'.o::r priorm t.h-:ohlt':. blessing and meditate om certain
on ssing, and the

hunger in the meantims,3? & B

To leave the crag hi ]
mrn’.}? y one his crazimess, even tials is

Whoever does not have, during the course of the day, ome
bour that 4is bhis, is not comsidered s man.

Rabbi Tebeskel said, concerning a certain Rav who would
sxpound on the Torah pertion of the week and legal mat-
ters, making very many accute observations and engaging
in casuistical subtley, 'He 1z so busy bolding forth that
be cannot catch and absorb the teachings of the Torah.

When God brings about a new insight of practice in Torah
or worship, he causes it to stir first in the hearts of the
sager and Zaddiidm. Afterwards it spreads out and reachss
. men and even women and shildren. Then ‘the inpova-

tion is complets, that is, it is instilled in the bearts. 'l

Just as it is a worthy deed to prevent a Jew from trans-
greesing, so it is worthy to warn the infirm against fl!tl-
The significant thing is to serve the Lord with truth.

In the future, two redemptions will take place: one to
bring Israel out of the Disspora, and the secomd, to take
the Diuposs out of Israsl. And the latter will be asre

difficult.

t all the deys of your 1ife you will

I assure you tha
fford s single decent mal, However,

not be able to &
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when I 1ift you above the canopy of the sky, you will them
ses that the affairs of this world are hardly worth a sigh.’#

Everything that is important in the world is 11“1.."5

Seripture says: *The High Priest, the crowm and glory of
Israsl, must be one of bis brothers, ome who wingles with

his fellows and dwells amidet his people without baughtinpess;
he must walk with all of them as though they were his brothers.

A man oan pore over the Torah and the service of God seven-
ty years without sttaining to the level where he constitutes
s mimute part of what a Jew should be. 47

Is it & great thing to perform miracles? Even a man of
lower degree can perform miracles. But the great thing 1is
to be & proper Jew, It is difficult to be a Jow, 48

1 would give the entire world for s particle of Jewishnnss. %9

A Eavy resembles an Etrog: the more be is bandled by congre-
gants' hands the more his splendid sppearsnce diminighes. 50

Would that sll evildoers became rabbis. 51




We have had an opportunity during these last seven chapterz to
view the Hasid in bis daily 1ife. The picturs of the Hasid thus far
has been one he himself has given us. The understanding we bave and
the images we ses of the Hasidim have besn based largely on the say-
ings of the Rabbis culled from eight volumes of Steirmenn's Ba‘er Hs-
Hasidut.

The sayings chosen for this work repressnt only s small per-
centage of those from which they were selected. It wan my hope that
the choice would give an overall picture of the Hasidinm in their
everyday 1life, showing their fevorable and perhaps not so faverable
etaracteristics. It was necessary for me to disessocinte mysel{ from
those aspects which pleased me - r2 that I might render an objective
characterization of the Essidim and their Zaddikim.

The Hasidim, it appears, vere years shead of us in pedagogy.
They utilized tachniques of inst-uction that induced and sustained

one's intersst. Through the media of stories, parables, sayings,
there was mever a4 question

Thus

and allegories that held our attenticn,

of our misunderstanding the wessage they would bhave for us.

it is my belief that one can come to know the mlti-feceted and com-

plex 1ifs and community of the Hasidinm by liste
know which sttitudes and opinions are held by most,

ning to their words.

One socon begins to




and those which are held by few. Ome also begins to disicern one
Zadddk from another, becsuse of his constant insights, o bomor, or
the contrary lack of it. Befors long the Zaddik who sees himself
among his followers is distinguished from those who see themselves
too busy and too heaven-bound to extend themselves to men. One can
soon distinguish those who dwell in the world of man and God - and
who serve them both with defference and with humility.

Assuming one has never kmown the Hasid before picicing up this
thesis - what would he learn about them in seven chapterrs consisting
largely of their own words]

I believe the following would be self-evident: The Hasid, in
all aress of his 1life, has one main purpose - to serve God and render
glory to His Name. Every act, whether it be eating, speaking, study-

ing, walking, or praying is simply one more way to express reversnce

and love of the Creator. The Hasid is happy to be alive - he approaches

everything he does with a senss of joy. fHe is able to accept the
good as well as the unpleasant, for the rewards of Heawen are meted
out justly. He knows that no matter how much or how liitle he has-
and regarcless of the method he chooses to acquire it - that the

Holy One Slessed be He looks upon each man with equal Mercy and

Justice.
For more important than words are the acts of plety and mite-

vot one performs with humility and devotion. Although it appears
thet he disregards the literal word of law, the Hasid tslls us that




God's will and presence are found outside the pages of the Shujchan
Argch - and to fulfill fis commandments requires deeds and actions.
The Hasid snswers the questions of the Mitmagid, especially
regarding the hour of prayer : Why should the Fasid be limited to
uminhm:rlbonnd»r?nhouhhi:murrhnh-hmttodc

so more often!

In general it is possible to discern a great influsnce in
Hagidism of the mystical writing of the Eabbalsh. One acts to sttain
Develgt with God - through various levels of ascension, The average
Hasid tries to ssmlate the Zaddik who bas sttained Iichud- umity
with the Divine. mumxm.suuofmunuumdhq
between God and man. He differs from other religions with mystical
influsnces because he is not detached from his followers. Although

be seeks separation, it is pot from his followers, it is from himself.

He renounces his corporsal being te becoms nothing. The Zsddik or

Rebbe leads the Jewish community. His disciplss coss from far and

near to cateh a glimpse of him and feel his holy prusence. They

support and sustain him, bringing gifts and monsy sccompanied by &

note stating their request - for it is through thelr Rebbe that re-

demption is received.

Penitence is significant in the 1ife
inelined that they ask for forgiveness before committing & sim, because

perhaps unknowingly they bava transgressed.

of the Hesid, OSome are so

On the other hand the Hasid approaches 1ife with Ejtlabaput,




sctasy, and sheer delight, while on the other he seaks solitude and
silence to contemplate how he can best manifest his life in the ser-
vice of God and for the sake of Hesven.

More liberal and tolerant is the average Hasidl than we might be
inclined to believe. Hs takes seriously the commancment to love his
fellow - earrying this over to include the non-Jew is well. e recog-
nizes the intrinsic value and worth of each buman buing., Wesen are
exalted to a lewel of respsct and dignity. BNot in ome case did I
discern 2 deprecating attitude toward women.

The Hasgid directs his heart toward everything he does whils
attempting to synthesise commandment with intention,

The Hasid lives & significant part of his 1ife in tha synmagegue,

that is the Dot Fa Knespet and Bet Ha Midrash, customarily referred
to sz the Shisbl or Klags. Siace stady, prayer, and social inter-

course are the msin activities of the Shiebl, it is occupiad most of
the day, wspecially the Bet Ea Midrash.
Motivsted by a deep serse of Eitachop (trust and faith), the Hasid

gave himself with fervor in sulmission to God's Will.
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Notes to CHAPTER I t WHAT IS A HASID

Nots ;m I:.‘:‘I.g:.nc vo;u- musbers have bsen assigned for the reader's
econvenisnce szar Steimmarm's Antbology Ea'sr Ha_Hasidut in the
sbsence of such categorisation by the author: J
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With the sxception of volumes I and VI, no date of publiestion is given.
All eight volumes wers published in Tel Aviv by Enesset Press.
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11 4ezar Steimmann, Ba'er Ha—Hasidut (Tel Aviv : Knesset Press),
I, 229.

2517RA - Not certain to what it refers. I believe it is the bala-
chic Midrash to Leviticus {whoss editorship is frecmently ascribed to
2. Akiba's School), SIFEA RABA - Also unoertain of its exact meaning,
but may possibly refer to SIFRE DEEE RABA, which 1s 4 Midrash to Num-
bers and Deuteronomy believed te have been edited by R. Hiyya. (See

Jewish Encyclopedis, Voluse 11, ppe 330-332).
IStesrmann , I, 202.
brogd., 1, 2%.
Spad., 1, 289.
6

Thdd., VI, 306.
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CABBALIST - Follower of the mystic writings of Isaac larya. [Dov
Saer introduced Lurya's prayerbook to the Hasidim. The CABBALAH had =
strong influence, espscially on early Hasidim,

‘3su1:—m. 1, 265.

14\ TTHAGDIM - Ardent opponent to Hasidiss and its practices.
They were followsrs of Rabbinie Judaisam and looked to the Talmud and
Shulchan Aruch as their suthority.

lsDynnt.iu - Rabbi Zusys used to say as follows: "A river issuss
from Eden to water the garden, and from thers it divicles and becomes
four beads.” Eden - this refers to Rabbi Yisrasl Baa). Shem Tov. A
river - bis pupil Rabbi Dov Baer, the Maggid. The garden - my brother
Rabbi Elimslech, And from there - from Rabbl Elimslech- it divides and
becomes four heads. (1) The Holy Rabbi Yaakov Yitshaic. (2) Rabbi
Yisrael the Holy Maggid. (3) Rabbi Menahem Mendel. (4) Rabbl Yehoshus

Heshel. (Steimmanmn, I, 203).

g, 1, 200,

170,40 of Jewish Law compiled by Joseph Karo in ‘the 17*® century
served as s legal sutbority for the Mitnagdim and othor Rabbinie Jows,

185¢ girmann, VI, U6,

lm - An intellsctually orisnted group of Hasidim founded by
E. Shneur Zalman, It differs from the geners]l teachings of Hasidism
in that it presupposes a knowledge of God. HABAD is & fusion between
visdom and understanding, oonlhtu? of the three Hebrew letters
Het - Hoochmah (wisdom); Bet - Bina anderstanding); Daled - Deah
(knowledge) .

zosuh-nll. 1, 286,

2nig., 1, 281,




22001.5!‘1 - an smbryo; unfinished vessel; imperfect substance.
Tt is a body without & scul.

2)5tesmann, I, 285,

286 \BBAT - the Zaddik's right hand man who served as his secre-
tary and gensral assistant, The Rebbe was customarily approached by

rirst going to the GABBAL
235tesrmann, I, 207.
%1v4d., 1, 182.

"ad., I, 197.

Brv4d., 11, 101.

2

% nad., IV, 338

Pmraq., 111, 88,




Notes to CHAPTER II : THE HASID AT HOME

1Rabbi Naphtali of Ropshite, who died in 1827, was the son of
Mendel Lisker. He was known as a Zaddik of great wit and insight.

ZHO TAXES HIM - from the Hebrew ( She-bes rotelst mimemm),
meaning to have sexmal intercourse with him.

3E11esar Steirmenn, Ba'sr Ha-Hasidyt (Tel Aviv : Knesset Press),
II, 2.

&

Ibid., I, 154,

Sm.. oI, s6.

émbag., I, 21

?ﬂlbb!. Abraham of Zlotchov, the date of whoue death was not
found, was a disciple of E. Shwelke of Nikolsburg. Ee sesms to be &
relstively unimportant Zaddik.

asus._.m, I, 181.

pabbem Gershom instituted Takkamah probibiting divorcs agairst
the will of the womanj that is, witbout the hurbam! receiving comnsent
from the wife and stating the reason fer the divorce. (4. e. a divorce
may not be forced upon & woman.)

msuim. I, 329.

Tbid., I, 361.
1204d., I, 198,
Umad., 1, 199,
Wnga., VI, %.

Sroea., 111, 267.

165 urHAXOL - refers to the Plessing SHEHAKOL YEHITE BIDVARO -
that everything is in mccordance with His (Divine) Will.

11




173teinmann, II, 1184,
8pad., 11, 139.

19044, I, 192
2n044., I, 210.




Notes to CHAPTER III : THE HASID AT WORK

'Rabbi Pinchas of Korite, s disciple of the Baal Shem Tov, was
referred to as the "Black Melammad" when he was a teacher of children.
He died in 1791.

2514esar Steimnmann, Ba'er Ha-Hasidut (Tel Aviv : Enesset Prees),
VI, 43.

Jbad., VI, 5.

“ad., 1, 198

3 Rabbi Shauel Eliahu of Volosin glamorised Hasidism by placing

it above mundane matters such as earning a living. He may have been
related to Volosiner Rav - a Mitnagid.
6su1mm, 1, 205.

7Rabbi Shlomo HaCohen of Radumsk was a disciple of the Redishitser
Rebbe. He saw the meed for a Zaddik to be involved in denm to earth
matters, He died in 1868,

85teinmann, I, 218,
Y1bad., I, 33.

Onig., 1, 199.
Ibid., I, 155
Ibad., II, 136.
Thid-, TI, 136.
Ibad., 11, b8.
mpid., 1, 298.
nag., 1, %07
g, I3, 93.
1, 286.



Notes to CHAPTER IV : THE HASID IN SOCIETY

lf14esar Steinmann, Ba'er Ha-Hasidut (Tel AviviKnesset Fress),
oI, 3

.

2Ivid., I, 281.

id., I, 106,
Ibid., III, 267.
Smad., 1., 283.
6m.. I, 1k8.
"Ibid., II, 60.
Toad., III, 242
bid., I, 281.
had., VI, 45.
Ibid., I, 289.
Ibid., I, 322.
Umad., 1, 199
'ad., I, 119.
g, 1, 111,
Tbid., I, 324,
Inad., I3, 216.
1Bn4d., III, 266.
Tbid., II, 196.
2nad., I, 360.
bad., I, 228.
2n44., v, 336
1, 116.




Fotes tc CHAPTER V : THE HASID AT PRAYER

lg14esar Steinmann, Ba'er Ha-Hagidut (Tel Aviv : Enesset Press),
111, 266.

ITI, 265.
11, 8.
II1, 266,
II1, 5.
II, 102.
11, %.
o1, 8.
1, 287.
I, 285.
1, 8.
12044, 111, 289,
Opad., 101, 209.
%nag., TII, 161

5mp44., 1, 109
., VI, 250
1?M" VI, 296.

Brp4d., VI, 109,




1, 86,
VII, 99,
1, 32,

II, 263.

111, 263.




Notes to CHAPTER VI : TEE HASID SERVES EIS GOD

1511.ur Steimmann, Ba'er Ha-Hasidut (Tel Aviv :

111, 263.
2rpid., II0I, 7.
maa., 1, 57.
Tbid., III, 37.
Smad., I, 37.
b1pad., 111, 207.
"mvd., V1, 50.
bid., 11, 91.
bid., I, 229
Tad., I, 230.
87.

inesset Press),




Notes to CHAPTER VII : THE HASID SPEAKS TO MODERN MAN

1Elhur Steirmann, Ba'er Ha_Hasidut (Tel Aviv : Enesset Press),

I, 209.
II, 273.




Ibid., III, s6.
g, II, 11,
*ingd., 101, 282,
%2n4g., 1, 288,
Drga., 11, 110,

Ibdd., I, 58.
254, I, .
*nag., VI, 3%.
Ibid., I, 290.
ad., II, 232
Ipid., III, 56.
P ., II, 59.
id., 1, 23.
32n44., 11, 291.
Prgd., v, 393
| Had., 1, 355
mpag., 11, k2.
Praa., 1, 86.
4., 1, 109.
Brg., vI, 299.
44, , 11, b1
byd., II, 281.
Ioid., I, 215
Tid., I, 6.
“mag., 1, 268,
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