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DIGEST 

It La the purpose of thi s thesis t o delineate the historical 

proceaaes involved in the rise of Conael'Vative Judaism from 1891 to 

1900. Thes e nine years depi ct conaervatinr'-s struggle to mai nt.aia 

i tsel f as a movement. 

The thcologic.al eapbaaia of the movement vaa baaed on a pragmatic 

approach to Traditi on. Whatever ritual or practice could be maiataiaed 

by American Jews should, because of i ts historical importance, aot be 

ci rcumvented for the a&ke of mere convenience. 

The tremendous flGW of Bast European ill!!!!ligrants into the New York 

Ci ty area presented a notewortny challenge to the Conservative leader

ship. If they could ga i n adherents aaong t hese newcomers , the numerical 

strength of the movement alone would enable them to challenge Reform 

Judaism aa the representati ve Jewish group iD Ameri ca . The attempt, how-

ever, failed for two ruaons. Firstly, the 1.Daigrants suspected tha t 

Conse rvative Judaism represented the misai011.ary aims of the Reform 

movement . Secondly, the 1 imi ted source of wea l t h among the i-igrant 

group taxed the already debilitated financi al str ucture of the Conserv

ative movement . 

The financ ial difficul ties of the movement also hindered the Jewish 

Theological Seminary from a t tract i ng notable scholars to prepare students 

for the rabbinate . Although Sabato Morai s d i ed in 1897, it was not 

until 1901 that the Conservatln leadership could convi nce Soloaon 

Schechter to accept the presidency of the instituti on. 

The major religious question at this ttme centered around the proper 

I 
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observance of the Sabbath . The Conservat ive l eadership set up pro

grams t o help t he i t11111igrants find emp lo)'1Jlent that would allow them 

to observe t he sanctity of the Sabbath . However, t heir financial 

resources were so limited tha t eventually these programs had to be 

d iscontinued . 

The Conservative movement presented no united front on the major 

issues facing Jews during the 1890's . The question of Zionism found 

t he Conservative leadership di vi ded as to the necessity of re-estab

l ishing the po l i t ical state of Palestine . 

The personal lives o f these stalwarts of conservatism were fraught 

with tragedy and disappointments . Key men i n the movement died, while 

ocher s faced congr egational d i ff icult i es tha t, i n one case . led to the 

resignation of the rabbi. 

Thus, dur i ng the years 1891 through 1900, the Cons ervati ve move

ment was continually faced with the probl em of exti nction . Lacki ng 

financi al backing as well a s popular s upport f rom t he Jewi ~h mass es, 

it struggled merely to exist . 
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Introduction 

The historicai configuration of the Conservative movement in 

the 1890 1 s was one of struggle . The theological position of the 

movement was based on the philosophy of Historical Judaism. As 

s uch, it emphasized a pragmatic approach to Tradition. 

However , the Conservative influence on the Jewish Ame rican 

scene was not very effective. The movement was f i nding it difficult 

to maintain i tse l f due to the lack of f i nances . This hindered them 

from promoting educational and religious programs among the East 

European iunnigrant community . Thea , their only hope for converting 

the masses to the philosophy of Historical Judaism was thwarted 

because o f this lack of funds . Also. the immigrants did not trust 

the moti ves of a rel i g ious group who recognized the vali d i t y of Tradi

t i cn , but . a t the same time t sought t o introduce a new way of t hinking 

about reli gi ous prac t i ces . 

The conserva t ives recognized the fact that the Jewi sh t heo log• ...__ 
..... 

i ca) Seminary could be the institution t o solidify the multi-faceted 

views of Conse rvative adherents . However, after the doath of Sabato 

Mo ra i s in 1897, t he financ ial s t ra i n of meeting t he yearly budget 

near ly caused the co llapse o f tha t i nstitution. During the next three 

yea rs , t he Cons ervati ve l eadership a r tempted to woo Dr . Solomon Schechter 

away f r om Eng land in order th.the might take over the presidency of 

t he Seminary . However , t he l ack o f f i nances forced Dr . Schechter to 

ma i nta i n his residency i n Eng land unti l after the turn o f the century . 

From 1891 t o 1900 , t he deteri oration of t he Conservative movement 
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was evident . Most of the research depicting the decline of Historical 

Judaism in America comes from the pages of The American Hebrew. This 

Jewish weekly clearly indicates that the leadership was divided on 

many issues . Zioni sm, in particular, engendered several discussions 

among the conservatives as to its importance to American Jews . Although 

uo official proclamation was ever made during the entire controversy, 

there was a definite cleavage of opinions as to Zionism's revela.ncy 

for Conservative Jews . 

This paper was researched with no preconceived philosophy as to 

the direction the Conservative movement took during the 1890's . Over· 

whelming evidence, however, delineated the thrust of the movement . It 

was , for the most part , negative in nature . Its rebellion against Reform 

Judaism was, i n reality, the only reason for its existence . During 

this time , however , Conservative Judaism was faced with the sobering 

thought that Reform was moving back in to the uinatream of Juda ism. 

The Sunc!ay Sabbath issue , which represented a major contr oversy between 

the conservatives and reformers , was rendered i nnocuous by Kaufman 

Kohler ' s r ejection of the validity of Sunday services in 1891 . Now , 

the only difference between the two movement!: was one of degree and 

not of mode . 

The philosophy of Historical Judaism might well have represented 

a velid expression o f Jewish thought which differed from bo th ortho

doxy and radicalism. But on the practicable level of existence, it 

made very little difference to the Jevish masses as to who represented 

the more liberal side of Judaisrn--Conservative or Reform. Refonn Juda

is111, was already well-established and , therefor, at tbat time , repre

sented the majority of liberal-minded Jews in America. Conservative 
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Judaism, realizing its fate was bound up with t he numerical hegemo?\'9' 

of the East European immigrants, had to comfort i tself' with the idea 

that t i me, and t ime alone, would favor its cont i nued existence as a 

movement. The 1890's !or Consel'V3ti w Judaism might well be t ermed 

t he "yeara of struggle." 



Chaoter I 

Ao interesting phenome~on of the Conservative movement in Amer ica 

is ehal it has rarely i~sued formal statements which expound the philo$

ophy or theology cf the movement . 1 Instead, it has attempted to formu

late its princip les as a pr~gmacic compromise between the two extreme 

positions of orthodoxy and reform. Therefore, it remains passive in 

the same se~se th~t it must weigh each issue as it arises in the Jewish 

theological continuum i r. order to pror ound a pragmatic alternetive. 2 

As ea rly as 1811 , Or. F . DeSola Mendes recognized this factor as 

t ha source of t he Conservative movement's strength. In a lecture b£fore 

t he School o f Ar~lied Ethics, at Plymouth , Massachusetts , in Ju ly of 

1891, ne outlined this ~hilosoohica l position. 3 Judaism , he cla i ms, 

has always recognized a theological co,cinuum, with regard tc Jewish 

law, ranging from a literalist nosition co a l i beral one. The religious 

s ' tuat1on of the Jews in America necessitates the existence of the Ortho

dox, Conservative and aefonn movements in order to give legitimate cre

dence to the religious expressions of all Jews. 4 

The best analogy p~ssible. according to Dr . f , DeSola Mendes, co 

describe the actual conf i guration of American Jews is to view Judaism 

a~ a wheel . Orthodoxy, in t his sense , may be considered the hub of 

the wheel--simnlv bec~use it is ~he c losest representation 0f rabbinic 

Judaism in America. Moreover, ir tenaciously refuses to depart from 

those teachings for the sake of compromise with society , Hence . it :s 

che source f r om whence the olher two express ions of Jewish faith receive 

their nourishmenc. 6 
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ln the light of this analogy, we may consider Reform Judais~ to 

represent the felloe of che wheel or the outside rim. As the felloe, 

it is "fa:- :-emoved from che central hi.:b, but paralleling it exact!y, 

on a larger and wider scale."' It adheres to the main principles of 

i ts ancestral faith , while accepting new religious principles fo~ndeci 

on a c ritical approach co religion. Hence , it is closer in appearance 

to the religious practices of t he liberal Christian community than it 

is to Orthodox Judaism. 0 It attempts to conform to the forces that 

the American sociecy exerts on all gr oups partaking of its democratic 

phi losorhy. 9 

In the language of the analogy, Conservative Judaism must henc~

forth be viewed as the sooke of the wheel . This posit i on affords it 

the orror tuni ty to roo t icself to the hub as well as to the felloe. 10 

It provides the necessary l ~nk bei:ween ortnodo~-y and reform. There

fore , it is capable of ci;.rrying out the double purpose of s•Jsta .:.ning 

the fa; th of thos£: who do not feel comfortable in either of th2 cwo 

exc:-cme camps . 11 

Suffice it to say , the Conservat i ve movement has received opposi 

tion from both the Orthodox and Reform groups . The reason fo r this is 

clear. ~either group is wi lling to admit thar a middle gr ound is legit

imate . The Or t hodox clains ~hat i t is t on liberal , and t he Reform ful

minates agains t its ad ,1erence ~o i t s ancestral traditi ons. 12 Neverthe

less, the p<lSition adh'?red to by t he ::onservative movement is that i l 

offers the bes t o f al l religious worlcs fo r both the na tive-born Jew 

as well aE t he :jcreasin6 nuobe r ot i~n;,igra~t s flO\J ing into t his coun

try from Russ ia. 13 

Conservative J udeis~ is serlou~ly concerned ~ith tne reli gious situ

at i on ~f Ameri~ao Jews . It bel eves c~a~ r ~ose t raditions c~pable oi 
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being maintained in the modern ~orld should be sustained.lu However , 

ic must deny at least part of the Orthodox positi on. What it will 

reta i n are those principles of faich flowing from J uclaism ' s historic 

rast that can be translated into workable religious practices . 15 

In many ways the outward appearance of Conservative Judaism srill 

resembles orthodoxy . This is so , because it firmly adhe res to t hose 

rltuals such as the Sabbach, circumcision and the dietary laws that 

are closely associated with orthodoxy by che Christian commu~ity. 

However, in tne realm of public worsh-:.p, it attempts to oaintain a mean 

between the Hebrtw and the English vernacular. In this manner it is 

able successfully to balance the Oriental and Weste rn influences of 

the modern day J ew.16 

Unlike the Reform Jews , Conservatives advocate t he coming of t he 

~less i ah. 17 However, the move@ent i,; cognizant of the fact that histor

ically the Jewish Mess iah has always been considered a poli tica 1 ,::nan

c ina tor rather than a per son~l savior. Therefore, conservatism views 

the coming of the Messiah as a distincL possibi l ity: 

Recogni2ing the Mess iah fo r what he really was, a 
political emancipator, Conservative Juda ism looks 
fo r his advent vet , in view of existing pc>litical 
dis~bilities, eagerly watches nolitical eventa 
foreshadowing r,rogress cowa rd him. I t hopes for 
the days of Messianic peace among m~n . l8 

Historical Judaism, which is Lhe eXpression of Conservative Judai sm, 

advocates a program of the national restora t ion of Palestine fo r Jews. 1° 

It does no t necessa r ily have t o be a pclitical restoration of the land, 

but simply as a ''home whez:e the Jew would in no way be an alien . 1120 It 

is important co note , however, chat che concept of ~estor ing Palestine 

a 3 a homeland f .:ir Jews does not indicate that the Americdn Jew re j ects 

anrroxima t i on in soc i al matt~r s with Christians, rather , Jewr beli eve 
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that their race has been spareo from annihilation f or r easons ocher ch~n 

socicr--economic ones . 

In a word , while deferr ing t o the duty of welc oming 
approximation in social ma t ters wi th our ne i ghbor s, 
it sees therein no reason to aba t e its na tiona l, i t s 
patriotic, i t s e t hnic sentiment and believes that 
the race has been spared for other ends than absor p
tion and amalgama:ion with the Gentiles . I t believes 
in a r estorat ion , not of all Jews to Palestine, but a 
Palestir,e to all Jews- - n,.>t perhaps as a mona rchy, nor 
as a hierarchy, but simply as a land for the l andless 
nat ion . ,. 21 

Sol omon Schechter, who follnwed Morais as President of the J ewish 

Theol ogical Semin,!ry, agreed with Dr. F . DeSola Mendes ' pragmatic approacn 

as t o the religious rosition of Hi storical Judaism, He wrote tn 1896: 

Tbe historic& l s chool ha~ never, t o my kn01,,.,ledge, 
offered to t he world a t heological programme of 
its own . Bv the nature of its task, ics labours 
are archeology, a~ci it pays but little attention 
to pu re ly dogmatic questions, On the whnle, its 
att~tude toward relis;ion m;iy be define<i as an 
enlightened Scepticism combined • .. rith a staunch 
con6ervac!sm which is not even wholly devoid of 
a certain Pyscical touch . As far as we may gather 
from vague remarks and hints throwy, ou t every now 
dn~ then, its theo logical positinn may perhaps be 
thus defined : I t is not the mere revealed Bible 
that is of :irst impoTtance t o the Jew, but the 
Bible as it repeats i t self in history- - i n other 
words, as it is interpreted by Tradition . 22 

Alt~ough Schechter, at that time, represented the European school 

or thought of Historical Judai sm, his : htnk~~g parallels the sent imen t s 

exnressed by Mendes . Dr. Schechter, like DeSola Mende~ , propounds a 

rragmatic approach to Judaism where even the written •'Ork of Scripcure 

:s analyzed in the light of hi6 t ory. Tradition thus transmutes all 

outmoded Laws into meaningful expressions of fa~th: 

A~other consequence of this conception of Tradition 
is chat it is neither Scripture nor primitive J uda ism, 
but ge,1eral custom whicl: forms the r eal rule of prac
tice . Ho ly Writ as wel l as history , Zunz tells us, 
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ceaches t ha t t he law of Moses was never ful l y and 
abso l ute l y put in orac cice. Li bertv was aiways 
given t o the great tea cher s of every gene r a t ion 
t o make modifications and innovations in harmony 
with che sp i rit of existing ins t i tuti ons . Hence, 
a r eturn to Mos a ism would be i llegal, per nicious , 
and indeed , impossible . The norm aa well as the 
sanc t ion of J udaism is the practice actually in 
vogue. Its consecra t ion is t he consec r a t ion of 
general usei ~or, in other wc rds , of Ca tholic 
Is rae l .. • 

The pragmat i c phi l os ophy of the Conser va t i ve movement during the 

late n i ne teenth cen t ury d i d no t go u,1challeng.:-:d. Dr . Ka ufman Koh l e r, 

speaking befor e the thi rd Conven t i on of the Central Conf e rence of 

Amer i can Rabbis, c laimed thet once an individ ua l accep ted t he respon

sibilicy of changing any a s pect of the Law, he wa s a utoma tica lly a 

pr ogr essive o r Re form J ew. 24 Emotional i sm wi th regard to one ' s faith 

was not called i nto ques t ion by Koh l e r. When, however , emotionalism 

btcomes t he ra ison d'etre of an ent i r ~ phi l osophy of Judai sm, i t is 

time to investiga te i ls l egi t i macy as an expression of J ewish theo l c&'J: 

c~nservatism as opposed to str ict o r thodoxy is a 
catc~word fo r the masses , but has no basis o r mean
i ng . As s oon as i t bas admit t ed one single r eform 
measure . . . it has vi r tually taken side with Reform, 
It has entered a c ollll)r omise with a nd begun to r ecog
niza pr ogress as a motor of Judaism To the so-called 
Conservative , Reform i. s a question of degr ee a11d mode, 
not of principle. 25 

... Mor eover, it seems t o tne that 1::v'" r )' Jewish teache r 
who appea l s to reason as a n a r bite r in matter s of r e 
l igion , every one who disca rds the orthodox maxim: 
"Whatever i s commanded by t he Law is an edict of t he 
Heavenly Ruler and mus t not be oondered over . . . " is 
eo i oso an adhPr ant of the pr incip le of Reform and 
Pr ogress . 26 

Koh l e t"' s at tack was devastating insofar as ;t attempted to nrove 

that Conse r va tive Judaism i s a movement without a nhilosophy , creed or 1• 1• 1 

defi.n i t jon. It therefore , c~nnot explain to itsel f why i t exists. 
J-" 

Kor, ter .:: · aims that Pe!orm cannot argue with orthodo>-.-y ~ince i t :nust 
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respect the integrity of its theological position . 27 He thus intin~tes 

that conservatlsm has no basis for existence as an or ganized movement. 

This i s because no reasonable limits or guidelines are established wich. 

regard to its theological position. 

Kohler had to be answered, Theologically. it would be folly to 

fall back on the argument that Conservative Juda.ism had the r ight to 

ir,ter pret Judaism as an on- going process of Tradition . This position 

woul d not be accep ted by t he reformers because it lacked the authority 
""-

of reason . There is another difficulty invclved in Kohler's cha llenge. 

Fi·orn 1o1,ac ground or position shall conservati.sm take its stand? If it 

answers the challenge in the name of Conservative Judaism, then it 

severs itself trom the European school of His t oric.al Judaism and, thus , 

admits that t he premise of His t orical Judaism is error,eous fo r an Ameri

~an expr ess ion of fai t h . I f , ou t he ~ther nand, it utilizes t he name 

''Historical ,judaism", it is tied to t he premisee Koh le r had already 

reiuced, 

A rebuttal of Kohler ' s charge came indirectly from the Rev . Dr. 

H. Pereira Mendes in a sermon delivered at the Sr-anish- Portuguese Syna

gog~e ir 1895 . Al t hough Mendes does not indicate the reasoning t ha t 

nromrted him to deliver thi s ,ermou, j t wo11ld be credulous to dismiss 

the fact that he offe~s a cogent theological oosition for conservatism . 

In fact , the method of pr esen t ing his argl.ll'llent serves a twofold put ~ose . 

First of all, by overtlv :g-.oring Kohler ' s challenge to conservaLives 

to admi t that Historica l Judaism differs from Re form in degree and not 

mode , he denies the major premi&e of Kohler' s entire argument. Secondly , 

by presen t ing a theological posi t ion fo= Conservative J udaism, withou t 

affinni ng or negating any pasL utterance of either the £ur~ean or 
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Arrerican school of thought, he postulates a consensus of belief among 

all adherents of the historical school. 

He accomplished this s imply by stating that Histor ical J udaism 

is a way of th inking that finds its genesis in Abraham, elaborated on 

by Moses and the prophets, and t ransmitted to Jews t hroughout t hei r 

history by a vast collection of r eligious literature . 28 Tt, therefore, 

is a valici expression of Jewish theology with concommitant behavioral 

demands on its adherents. 

I propose, t herefore, to set befor e you today what 
j s expected of us according to Historical Judaism, 
that the awakening, so far as it affects you , may 
be io harmony with the ~ast and with our futu r e as 
our prophe ts paint it. 2 

The essence of Historical Judaism is found in the "Birca t h Abraham", 

or the "blessing of Abraham11 .30 "It, t her efore, preseetB the. following 

four 'articles ' as conveyed in God ' s message to that patriarch known as 

ch1: !,under of our faith or rel igion: 11 31 

1. God is God, and we are His people. 

2. We are co l ike the scars of heaven , like the 
dust of ea r th , like the sand of the sea . 

l. Palestine •sour fatherland. 

~. hear~ Lo be a source of blessing fo r all man
kind. 32 

:'he f irs t principle of the Blessing of Abraham is that God is Cod, 

and we are His people. by declaring Lhat God is God, Judaism is also 

saying Lhat the Deity has a n essence chat we recognize as One, 33 Ho,, -

ever, subsumed in t he first rrincirle io t he nremise that the essence 

of the godhead mani(e~cs iLself in the history of Israel in a t hreefold 

manner. Namely , chis is manifested as a God of Love , a God of Law, and 

a God of Light . 34 
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That God is a God of Love is deduced f rom the fact that beli ef in 

Him gives man a sense of happiness. 35 That He loves Israel i s eviden t 

from the mere f act t hat t he Jewish peoole have o ften turned t o God as 

a Friend, and found Him the mains tay of the ir existence. 

Thus. we deri ve comfort , c onsolat ion, hope and 
c ourage--e lemen t s indeed o f human hc.ppiness, 
proof i ndeed that God is Love . 36 

The second manifesta t ion of t.he godhead is that the De i ty is a 

God of Law. This p remise i s exp l icatory only if one postulates a Di vine 

source for the Laws of Na ture ana Moral i t y . 37 Accord ing to Nature's 

Law, which is tan tamount to God I s Law , the growth and mat urity of any 

entity depends on i t s innate powers for surviva l in its native envircn

ment . In the numan situatjon it is necessary that n~n has the correc t 

religious envi r onment to reali ze his spiritual potentiat . 38 Otherwise, 

deprived of spiritual nourishment , w.ar. 's very c ha racter will wi ther .;.nd 

dec~y. ~udaism has , th roughout its his tory. ~rovided a ~ich soi l fo r 

rsrael t u take r oot and grolw' in . I': ltas 11ourished the spiritual na ture 

f ":~e .-f:wS fi.-om tne time o f Ab r al-am unti 1 t he nresent. 39 Yet , unless 

Israel cont inues to der ive ics st r ength f rom its native soil, it will 

not g row pronerlv . 

The greater our spi ri tual development, the grE:cate r 
possibi l ities of haroiness open be f ore us . Spiri t
ua l evolution for better or worse is w,thin our own 
r each. It is but sa;ing in other \lor ds, that God 
is Law lie so ,~l"(Ja ns it:. He tells us we can c hoose 
betwt:en spiritual 1, fe or development and death, 
beNee, blessing and blig~~info advi sing us, of 
course. to cho"se the "Life". 

The t hi r d inani festat.ion of the godhead i s that God is Li.ght.t.l 

J1Jst as light is c-omposed of th r ee primary colo r s , so tbe Divine Light 

depend s .:>n three primary quail.ti.es - Love , just ice and Purity .42 When 

niau incorporates t e&e '1Ualities into ni~ life , he re1n,on·Js to t he "Li g1it 
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of God ' s Countenance1143 by i ncreasing his l eve l of r esponsihility to 

hi s fellow aan . 44 This is the Divine Light t ha t touched the lives of 

the prophe t s who taught us the type of response we should endeavor to 

mal·e. 

The response means b rightening our lives and beauti 
tying our char a c le rs with a l l the colors of Harriness. 45 

The decla ra tion , God is God, indi cates that His:oric Judaism believes 

: ., .s universal godhead , canable of lieing i nterwoven into the fabric of 

any cheist1c re ligi on . 46 I t posits a loving God , who, as the source o f 

all Law and value , enables man to g r ow in his apprec i at ion of values. 

~•o reover, h is res r unse LO Divine Love evinces a s ense of responsibil i t y 

for the happiness and well-being of others. 47 

Suffice it co say , this compon en t of the first p r inciple of His

tori c Juuaism is in agreement with both Reform ;;nd Orthodox Judaism.48 

All three expressions of Juda ism would concur that God is God in the 

manne r described by ~:end es--i.e. ~hat His essence does manifes t it.self 

in Divine Love . Light and La;.. Because Meud2s equates God ' s Law as a 

,,niversal princir>le, it thus exceeds the bounda-cies of J ewi.sl: ra r ticu

larism . It becoUles t he Law fo r all people .49 

The second component o( t he fi r s t nrinciple declares that " We are 

li s people.'1SC This imn ltes n,at there ~s a covenan t: relationshii, 

becueen God and Israel. It f s for this rea~cn t hat "we are called a 

neor,le holy to or consec r acetl co Him--a nation of rriests ,,Sl 

: lo reover , t he r cle as~ig~ec to Israel indicates that its miss ion in 

nistory is to save mankind52 t>v r>1-cmoling the r,anpiness of o t her oec-oles. 5 3 

The second Cvlll"lonent , as the first , would meet little onposition 

f rom Lhe Re fo:'.ln or Ort,odox camos of Judaism, for they, too, assent to 

the nri.ncirle t hat Je.1.1s have a Divine r o le to play i.o t he history of 
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mankind . The interpreta tion might be slightly differen t according to 

the theological predilec tion of each group, but the principle is gener

ally agreed upon. 

The second principle of Historic J udaism c l aims that "we are to be 

like the stars of heaven, the sand of the sea, the dust of the ea r th, 1154 

This threefold designation of the principle is an allegorical expression 

o( the actual and potential role of the Jews in hiscory.55 The scars 

are symbol ic of the fact that Israel was chosen to " illumine the paths 

co God in Heaven . "56 Like the sand, "we beat back the waves of error 

and superstition ... 115 7 Like t he dust , we a r e a downtrodden na ti on 

~hat silently suffers for the wel l-being of humanicy. 58 Again , it is 

ascertained by MP.odes , that Refo!'lll, Orthodox and Conservative Judaism 

could find mutual agreement in this pr inciple. 

The third orinciple states that " Palestine is our fathe r land . 1159 

Vnlike the Rev. Dr. De-Sola Mendes , Dr. Per eira Mendes advocates a 

Zto~ism based on lhe political re- establishment of Palestine: 

As Englanc is to the English, so will Palestine 
be to us. Its possession may mean for us the solu
tion of anci-Semitism and persecution. But the 
doctr1ne of Jewish restoration to Palestine is of 
prirne importance for the world. For it means a 
means fo r the conservation of humanity's best anc! 
holies t interests . 60 

Hence, the re-establishment of Pa lestine as the homeland for the 

Jewish people is the sine qua~ of Historical Judais~. 61 However, it 

~s important to r.oce that the leadership of the Conservative movement 

was divi ded over the question of the re- es tablishment of the Jewish 

comlllonwealth. 62 Drs. Marcus Jastrow. H. Pei::eir& ~tendes , and Benjamin 

Szold were ardenl Zionis cs; while Drs. Saba to Morais63 and Cyrus Ad ler64 

totally re jected ro l iti~al Zionism as an express ton of Histor ical Juda ism. 
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According to Mendes, however, t h~ establishment of a third Jewish 

Commonwealth is necessary in order to carry ou t the Divine plan of a 

united world. 65 Palestine, as the center of a united world, would 

exer t hegemony in ~he realm of law and morality . 66 Moreover, a world 

court of arbitration would be established that would 'l)Ut an end to wars 

by making firm the foundations of peace.67 

The re-establishment of Pales~ine is a vital issue for worl d Jewry. 

Only when Palestine exercises hegemony in this area of r eligious Law will 

the question of "change" in the Law be a val id one. 68 Changes in the 

Law will then be accomplished constitutionally by leading Jewish theo

logians. 69 This factor alone would e l iminate the need of such rabbini

cal conventions as the Central Conference of American Rabbis. 7o Such 

conventions are outside of the mainstream of Historical Judaism. They 

claim tha t a single body , represented only by men •<1ho hold the same 

views , has the freedom to institute doctrinal changes . 71 

It is in t he area of doc-trinal changes that Reform Judaism and 

Historica l Judaism are in coTIIl)lete disagreement. 72 ConservaLive Judaism 

nermits change only in the t'ealm of synagogue ritual or: practice. 73 

Reform Judaism, on the other hand , has been ind i scriminate in its theory 

of religious change. Tnev arbitrarily acceoc some ric1rals and Laws ; 

and, yet, discard others through th~ workings of a factitious rabbinical 

convention composed of rabbts who do not have enough knowledge about 

Jewish Law to make a thoughtful decision .JG 

Change ~n religious Law can only be accomplished by a body of learned 

n,en who meet the fol lowing requirement:s: 

1. They must be of the ''elders of Israel.'' (Number 12 : 16) 

2. They must be "men who are wise and of understanding and 
"now- -i.e. of reputation." (Oeut. 1:13) 
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3. They must be "able men, who are known for their 
reverence for God and His Law, men of sincerity, 
hating personal advantage, even notoriety. " (Exod. 18: 21) 

4. they must include the minister, as indicated by t he 
term 1'prlest" ; (Deut. 17:9) those learned in Hebrew 
Law, aa indicated by the term "Levites"; (Deut . 17:9) 
in the text, "by whose mouth shall be decided every 
case and contention" (Deut . 21:5) and the erudite or 
specialist, even if he be a la~n, aa indicated by 
the word ''Judge" (Deut. 17:9) .75 

Hence , Historical Judaism views the modus operandi for change in 

the realm of religious Law as being rooted in the Torah. Furthermore, 

it does not overthrow any of the religious principles of Law advocated 

by orthodoxy. It merely attempts to suspend judgement with regard to 

changing the Law until the proper conditions are met; that is, the r ea

Loration of Palestine where proper constitutional changes can be adopted. 

The fourth principle of Historical Judaism states that ''we are to 

be a source of blessing to all mankind. 1176 Orthodox, Conservative, and 

Refonn Judaism agree in this particular principle. Throughout the hia

tory of Western Civilization, Judaism has been the source of countless 

values . Moreover , whatever "is good and beautiful in ancient philos

ophy and civili zation , as in modern , is due to Hebrew teaching . 1177 

Conservative Judaism is COtmDitted to the evolut ion of Judaism 

thro~gh an understanding of the historical processes of J~daism. Any 

law or custom that is possible to maintain i n t he modern world is incum

bent upon the Jew to follow. However, any custom or law that presents 

an ~pparent incompatibility with modern life and culture may be sus

pended until proper means are agreed upon to change it. 

The bistorica1 school in the late nineteenth century viewed its 

I 

existence aa a valid expression of Judaism. Hence , it saw its purpose 

on the American scene as the ameliorating element of Jewish tradition 
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--mainly because it was able to sustain the quality of traditional 

J udaism while accepting a responsible s ocial and cultural pos i tion / 

in the community.78 



• 

Chapter II 

In chelate nineteenth century, the Co~serva t ive movement was 

forced to confront the arduous tas~ of winning adherents from Reform 

and Orthodox Juda i sm. The Conservative ' s leadership was aware that 

the changing milieu of t he Jewish community in America accentuated 

the need for a flexible theologica l posi t ion . However , both the 

On hociox and Reform groups were a lready establisht!ci as viable expres

sion$ of J udaism 40 America . They gave both the native- born and the 

i:nmigraot Jew a choice as t o t he mode of religiou~ exp~ession one 

should follow. Hence , the only ideology Conserva t ive J udaism c ould 

offer at this time ~a s that of dissatisfaction, and t his nad little 

;;ppeal to the masses invol ved in the changing mi I.ieu. 

Despi te all the magnan i mous expectations of the builders of Con-

5er~ative J udaism, the movement was beginning t o crumble for lack of 

-r9 
popular support . ' The mere fact that Historical J udai sm acted as a 

rallying center for diverse groups anci individuals who were dissa t is

fi ed with the ex1 !">Cing mani f es tati ons or J ec.'£-h fa i c:h naturally excluded 

l.t f rom the main supply of t l-Je f inancial potency of wealthy Amer i can 

J ews . Until the Conservati\'e movement was a!>le co demonstrate its 

surviva l pctential it was destined to remain in dire financial strai t s. 

The debi litatin~ fa=tors chat Cons~rva t ive J uda ism faced in the 

late nineteent h century necessitated LhP. mambe r congregations of thP. 

Jewish Theological Seminary Assoc iation co oecide whetner or not they 

wi s hed t c maintain their membership ir. the movemen t. Hence, by the 

begir.n1n,g of che ~entieth century, most of the ma jor cor,gregations 
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of the Ass oc i ati on d i vorced t hemselves f rom the movement. 80 I n fact , 

all t he left-wi ng congrega t ions, 81 wi t h t he excep t i on o f B'nai J eshur un 

in New York City , s hi f ted thei r l oyalti es t o Re form Judaism. 82 The 

righ t -wing c ongregat i ons, with t he excep tion o f Chizuk Emunah o f Bal

timore aod Mickveh I s rael o f Phi ladelphia , 83 also left the Conservative 

fold and f orma lly enroll ed in the Un ~on o f Orthodox Congregations. 84 

I mmigra tion 

On the s urface, one migh t we l l suspec t tha t these nega tive fac t ors 

c ould not long sus tain the Conservative movement i n America. However, 

t.,.·;> basic sour ces ~f strength gave t he moveme[\t t he impe tus t o s urv i ve 

the crises or t he late nine t een t h century . Tha l ls. they di s cove red 

that the immense i mmigr a t ion of Russ ian Jewa c ould be a source of 

numerical strenbth. Moreover, the maintenance o f the J ewish Theologi 

c~l Seminary as the i deological center o f c onservatism would eventua lly 

play a leading r o le in t he fonnulation of J ewish theol_ogy in America. 85 

The need co gain adherent~ among the immigr ants was recognized by 

t he Seminary a s well as those proponen t s of conservatism in the wider 

J ewish communit)'. Fvr instance, Lhe ed1torials in The Amer ican Hebr ew 

~~n tinually called for r ecognition of th is vast sour~e cf power.86 The 

oeed (or missionary work among the Russia n immigrants WR~ depic ted as 

t he hope and strengLh oi the Conservative! n,cver,1en t. 

Our great metropolis has all the elements to make 
this movement a success, if they are but ma r shaled 
wisely from a broad and ele\·ated point of view. 
We ha ve no t only, in our mid st, t he men of wea l t h , 
able and willing tc s upr~rL such a n undertaki ng; 
but our large Russian col1\1TIU~lty, numbering more 
than 500,(10(1 souls, furn ishes also the righ t mate· 
r ia l for our future teachers and spiritual leade rs , 
if onl)' the right influence be exerted, the right 
method applied to utilize t he immense amount of 
Hebrew lore s ~ored up in the brains of our new 
fel l ow ci ti zens. S7 
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Also, the Conservative leadership was cognizant of the fact that 

the Seminary's sphere of influence depended on how many rabbis they 

could graduate and then ~lace in American congregations . The Rev. Dr . 

H. P . Mendes urged the leadership to actively seek out the Russian 

i 111J1igrant be.fore he would be lost to the movement forever . Therefore , 

for reasons of self-survival, the Seminary had to accept the responsi

bility of missionary work among the expandi ng iU1111igrant coaaunity . 88 

Our own aafety ... demand• that we shall not 
neglect tllese congregations . Our own interests 
require that they shall be supplied with min
isters who shall be acceptable to them , .. 89 

The movement's potential t o gain adherents among the new Americans 

\las vie\oled as an excellent opportunity by the Conservative leadership . 

They were aware of the fact that the AmericanizBtion process of the 

East European Jew would, in the main, create a l i beralizing attitude 

~i th regard to rel igious practices, but not the desire to reject the 

external forms of Tradition. 9O Moreover , for the first time in their 

lives, they were exposed to th; ee d ifferent e~ressions of the Jevish 

faith - Reform, Conservative and Orthodox Judaism. 91 Thus , the free

dom of choice vas considered a positive factor by the Conservative 

leadership . 

Furthermore , i t was felt that the Reform movement was not inter

ested i n the Americanizat i on process of the Russ ian immigrant, nor did 

they f i nd i t desirable at that time to convi nce them of the veracity 

of Reform's theological posLti on. Hence , the conservatives fel t secure 

in the i r evaluation of Reform Juda i sm's position in th i s matter 6nd di d 

not consider them a restricting element to their own missionary goal : 

Certa inly, the graduates of the Cincinnati Union 
Co l lege will never seek positions i n Russian con
gregations . And it is equal l y certain tha t such 
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congregations will never receive them, for their 
ideas and their lives are no t in accord with what 
such congregations would require.92 

It would be unjust, however, to unequivocally state that Reform 

Jews were not sensitive to the needs of their fellow Jews arriving 

from East Europe. The American Hebrew indica tes that there were re f orm

ers wh~ expr essed genuine concern over the pli ght o f the Russian immi

grant. But, it is to be noted, according to T1e American Hebrew, t hese 

reforme't"s concurred that the Seminary wouJ.d be the ideal institution to 

sync ret ize the religious practices of che. Russia,n Jew with the pragmat i c 

values o f American society. 93 Mo~eover, Reform Jews cont ributed to che 

Morais Fund of the Seminary for the explicit purpose of enabling che 

immigrant Jew co meet his religious needs.94 

As early as 1890, the Conservative leadership attempted to convince 

the East Eur opean immigrant Lhat Hist~ri~a l Judaism was a valid exrres

~ion of traditiona l Judaism. 95 The import of their a r gument stressed 

the fact chat in a democratic country where s~cia l amel ~oration was a 

distinct" (JOSsibility, a ghet '.:o brand of Judaism would retard ::he eco

nomic mobility of the immigrant. 96 

In 1892, The J. • .nerican Hebr ew reported that the Se:minary was actively 

engaged in "Americanizing Russian immigrants by trainin& thei r preach

ers ... r;. 7 Although the resu lts were gratifyi ng . t he Se:nina r y ,Jas unab le 

t o expand 'It• influence becauae of• eertow, !lack of f unda. 

It is this phase o f its usefulness that is being 
tardily and grudgingly recogni~ed by the Jewish 
community in this city. With the me1ms at its 
disposal , the Seminary has t hus far 11\aintained 
good results . 1'he range of i ts e(fectiveness has 
been se riously limited , however, by reason o[ the 
lack o f funds to secure those adclitionaJ advan
tages needed fo r perfecting i t s row~r. 99 
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Tbe ultimate goal of Conservative Judaism in the late nineteenth 

.:e.ntury vas to imbue tile philosophy of Historical Judaism i nto the 

cu.iostream of American Jevry.lOO Rowever, lack of financial aid in 

this endeavor restricted the Conservative influence among the i11111i

granta. This is evidenced by the fact that The American Hebrew period-

ically entreated the wider Jewish community in the New York area to do

nate money to this cause. 101 Furthermore, the Seminary Association 

issued a yearly Channukah appeal to its member congregations for fl 

nancial aid in its missionary program among the Russian i11111igrants.I02 

By the year 1900, it became c learly evident that the program en

visioned by the Conservative leadership was a failure . A deficiency 

.:,f pecuniary support prevented the practical application of the con

servatives' plan to convert the immigrants' religious views to the 

philosophy of Historical Judaism. It is important to note, however, 

that the dynamics of the situation that caused the stultification of 

the movement's program in this area of endeavor might have been pre

vented if the immigrant community possessed its own financial resources . 

The f3ct that it did not possess any wealth at all was recognized as a 

deteunining factor by the Conservative leadership: 

Clearly the Seminary authorities recognized that 
the fate of the Seminary was bound up with that 
of the newcomers , They also realizeci that these 
people were unable, even if willing, to ahare in 
the maintenance and development of the institution, 
Appre~iating the financial instability of the Sem• 
inary, they readily conceded that its (i.e. the 
Jewish Theologir,a l Seminary) reorganizat i on was 
necessarily inevitable, provieed that it asaured 
an adequate endowment and th~ i ntegrity of its 
original purpose . 103 

Any program created an upheld with the specific aim in mind of 

winning adherents from another group necessitates personal involvement 

in the internal affairs of that group. Suffice it to eay, th,~ proponents 
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of Conaervative Judaism involved themselves in both the rel igious 

and secular affairs of the immigrant community. l04 In that way, 

they could protect the rights of those Americans who were not cog

nizant of t he socio-economic nature of America, as well as d isplay 

conservatism's sense of concern for their welfare : 

The prevailing attitude within the historical 
school of personal, co11111un.l and spiritual 
responsibility for the i.Dllligrants as brothers 
-in-need, whose children would contribute to 
the future American co111111unity, was reflected 
by the acts of individual members of t he school 
as well as their corporate coordinate effort.105 

In order to meet the religious needs of the Russian immigrant, 

the Conservative leadersh!.p secured places of worship wbere the East 

European Jew might pray according to his own minbag. 106 Also, the 

theological position of Historical Judaism was i ntroduced to the 

immigrant by means of public lectures held at the various Conserva

tive synagogues.107 

Once involved in the religious affairs of t he immigrant collllUunity , 

the leadership also became i nvolved in the secular problem of ra ising 

their standard of living. Thus , when the immigrants employetl in the 

shirtmaking industry called a strike against their Jevish employers 

because of poor working conditions , Ors. Jastrow and Morais publicly 

support ed their efforts .108 

The attempt to influence the immigrant community was, of courae, 

borne out of the convi ction that Historical Judaism reflected the 

religious thinking of most American Jews . It was felt that t he Refonn 

movement represented a particular segment of Jewish thinking that 

would be rejected by t he immlgr~nt community . Orthodox Judaism , 

according to this way of thinking, also represented an extreme that 

was not conducive to the pragmatic approach to life found in America. 
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Therefor e, it s eemed logical t o assume tha t Cons e rvative Judaism would 

i n fact represent t he main- s tream of J ewish t hinking. 

The hopes of the Conservative l eade r ship, however, never came to 

f rui tion , for the immigrant s were not accepting t he Conservative posi-

tion as read i ly as had been expected . There was, to be sure, s ome 

i ncrease in member s hip , but no evidence supports the t heory that con

servatism had, at that time , mad e sizEa ble i nroads into t he rel igious 

life of the new Americans. On the contrary , there i s evidence t o show 

ths t the immigrant community suspec t ed the Conservative movement of 

collus ion ~ith Reform Juda ism. 109 Elias L. So lomon , a s tudent of t he 

Je1,:is h Theological Seminary , informed the edi.t ors of The American 

Hebr ew t ha t since the Seminary was l oca ted i n the higher rent dis tri c t 

of New York Ci ty , t he immigran t s automatica lly equa ted it wi t h Refonn 

J uda ism. l l O According t o Solomon, the immigr an t c ommuni t y may have 

bee n jus tif i ed in i t s assump tion beca use of t he fact t hat mos t of 

the aohe ren ts of Reiorm Juda i s m res ided in t ha t part icular area ~f the 

c ity . 111 Mor eover, t hey cou j_d no t f ully under s t a nd why a gro11p of Jews 

who acknow ledged orthodoxy as the trues t expr e s s ion o f rabbi n ical J u

dai sm would at temp t to persuade t hem t o g i ve up the i r c herisheci bel i e fs . 112 

T'.ns , Mr . Sol omon repor ted that t hey s uspected t he So:?mina ry of pervert-

lot t he sub l i~~ ~ruths of Juda ism: 

In fact , I a m e ven willing t o e xcus e t he r eten t 
a r rivals f rom ac r oss t he Atla ntic who r efer to 
t he Semina ry as the J ewi~h Theol ogica 1 Cetne~ ry ; 
a nd I am r eady t o aomi t that t his con fusion or 
terms i s noc ci~e to i &norance ; buc t hat it is a 
willful perve r si.on intentior.al :.y made by thC"se. 
...-ho suspect that t lse Seminary , instead of being 
a n i nscitut ion s eek i ng t o spread t he l i ving t r u t hs 
of Judaism, even of t hat f orm of it t o whi ch they 
themselves adhere , consists of a f ac ulty a nd s t u
dents . dead tc the beautv and subl imit~ of our 
time- hallD"'1ed Jus t i f icacioo ,:. : 3 -
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Suffice it t o say, the Conservative l eadership was aware of the 

existing problem of communi cation between the Seminary and the emerg

i ng Orthodox community . It also realized that without their loyalty 

the diminution of conservatism's influence i n America would be aaaured. 114 

In 1898 , a f inal attempt appears to have been made by the Conserva

tive movement to wtn tbe loyalty of the Tradition-minded immigrants. 

The l eadership, represent i ng the right wing of the Conserva.tive group , 

pr oposed a union between the proponents of Histortcal Judai sm and the 

" dOWTl- t own" Orthodox congregations: 

These congregations are composed of those who have 
a warm at tachment t o ancient forms, to whose spirit
ual wants the graduates of the Seminary could minis
ter acceptably , while ministers from other seats of 
learni ng would never be accepted. The guidance of 
the spi.ritual well-being of t hese congregat ions 
which adhere to the standard of Historical Judaism 
must, necessari l y, be of importance; for under that 
flag is ranged! by far, the greater majority of 
American Jews . 15 

It is evident that the conservatives took thE: initiative in pro

posing this merger between the proponents of Historica l Judaism and the 

Orthodox j ews. 

One can on ly surmise tha t since Conservative J udaism f a iled to win 

a s ubs tantial number of adherents away from orthodoxy through its 

missionary efforts , it was now attempting to confute the suspicions 

of the immigran ts by s uggesti ng a theological merger between Historical 

Judaism and rabbinical Judai sm. It is also within the range of possi

bilities tha t the right wing adherents of Conservative Judaism were 

cognizant of the decay of thei r movement and, therefore, dec i ded t o 

e .. lva ge the philosophy of Historical J udaism by i mbui ng it 1.n to the 

mainstream of Orthodox t hinking. Whatever ~he real intent of t he pr o

posed merger was , however, it was overshadowed by the fact th.at under 
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the terms of thi s union, boch Conse rvative and Or thod ox Judaism would 

preserve t he Tradi t ion- cencered empbesis of Judaism in America. 

According to~ Ameri can Hebrew, it was the hope of the Conse rva

tive leadership that the Jewish Theological Seminary would play a major 

rol~ in tnis merger. The leadership felt that the reason ing behind 

t his move wa s quite logical, especially when one considers t he enormous 

cost of maintaining an ins t i tution of higher l ea rning ,116 Wi th the 

Semina ry as t he center for Jewish education , the need t o main tain a 

large number of yeshivo t h wou l d be eliminaceo , 117 Th us, the member 

congregations could pooi t heir financial resources and t hereby obtain 

the f i~est minds in t he field of Judaica to teach and train rabbis . 118 

Moreo·,er , by having only one seminary , .:he union would be able to act 

from a position of strength when it spoke fo r American Jewry, Thus, 

under t he cenns of thi s proposal, the "union would s tand to the Seminary 

of New York as the constituent congregat ions of the Hebrew Union s t ands (sic) 

to the Un1on College . "119 

It is important t o nnte, chat such a union drawn in accordance 

with the wishes of the Conserva t ive leadership wou ld necessitate a per

manent t heological cleavage between ~odernists and ~ traditionalists.120 

No longer would an individua l be a ble t o ad her e to a ''middle of the road" 

position in mat t ers of Jewish practice, for one woul C: have t o s upport 

either the Union of Hebrew Congregations or t he Onion of Orthodox Con

grega tions. This si t uP.tion, however, ie no t one to be lamented over 

s i~ce the history of Judaism is replete wi t h Gimilar cleavages . The 

people were always forced to choose between the opposing philosophies 

of t he Pharisees ano Sadducees,12i 

!he union, it .as suggested , would benefit all who agreed to suppor~ 
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its principles since t he prestige of tradi t ional Juda ism i n America 

would be tantamoun t to the position of orthodoxy in Europe , Thus , in 

thiE way, "its voi ce cou ld be beard asserting i ts principles whenever 

required. 11122 

Beca use Historical Judaism does no t deny the valid i ty of traditioo 

and since it does represent a mere pragmatic approach to religion, it 

was a l so envisioned t hat it would someday be~ome the p revailing phi los

ophy of Juda ism in America. 123 Furthermor e , by exerting i cs hegemony 

over che religious l ife of t he Amer ican Jew, it would b e ab le to estab

lish guidelines for Jewis h opinion i n t he politica l realm of l ife a s 

well a s :he religious one . For instance, questions re la ting to Zionism 

or Sunluy l egislat ion coul d be discussed by t he leading rabbinic minds 

of t he uni on ; whereas, questions concerning changes in dogma would not 

be rlisr.ussed . 124 

The first meeting of t he Conven t i on of Orthodox Congrega tions con

vened in the vestry room of tlie Shearith Israel Synagogue, where t he 

Rev . ~r . H. P. Mendes presirted over the se ssion . 125 The histor ical 

school was adequately represented on all the policy-making corraot ttees , 

In fac t , Drs. H. P . Mendes, S . Solis - Cohen , H. W. Schne~berger, J udge 

Mayer Sulzberger , Mr. Lewis Dembitz, Mr . Joseph Blumenthal and rhe Rev. 

D. IL 1..iictenberg all played an active role in formulating the constitu

tion oi t he Union. l2 6 

The mechanics of the sessions were so arranged as to pen1i t both 

the inm1igranc and t ne native- born representative the benefit of trans

lat.ions of each other's remarks . However, it is no teworthy to point out 

that when the American members began to discuss subjec ts pol itically or 

theologically sensitive to t he immigran t s ' rerresent.;tives , they did sc 
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only in English . This prompted the non- English- speaking representatives 

to protest that the rules of translation were not being observed.127 

The firs t meeting began with a protest from the more traditionally 

- centered members as to who decided what congregations were invited t o 

join t he Union? The query was a legi t imate one st.nee some of the repre

sentative congregations attending the convention indulged in re f orms 

where "organ and pews were in vogue11
•
128 H.:>wever , Dr. H. P. Mendes, 

t he chairman of the conven tion ruled such a protest out of order on 

the grounds t hat the mere acceptance of the invitation to join t h e Un i on 

entitled these congregatio.:i.s to send representatives. 129 

The question was then raised as co the exact nature of the Union . 

~r. Lewis Dembi t z ob jected to the word ''OrtfJodox" because nit did not 

sufficiently i ndicate t he purpose of t he organization". l )O By adopti ng 

the na•~'? "Or thod ox Union'' , the convention would be giving particular 

credence t o t hose who represented t he Orthodox c ongr egations. It would 

give t he impr~ssion that those Jews ~he held to another persuasion of 

trad i~4~na! Juda ism ~er e outside the theological consensus of t he Union.131 

Re , t herefor e, argued that the ccnvent: l>n should change the name of tbe 

or£ani zat ion from "OTthodox Union" to "S½omre Hada t h''. Observers of the 

:a~ . 132 Drs . )rachman a~d Schneeberger. h<>Wever, stated t hat th~ term 

'Orthodox" was a usefu 1 one because it enabled a 11 .Tew~ who believe d in 

Trad i tion t o identtfy with the matrix of Jewi s h though t . 133 This posi

t ion was fu r ther uphe l <l by t1endes who recommended that the Dembi tz 

~otion be sent back to t he coTl'!!TliLtee for further study.134 

Another difficulty encounter~d by the convencion involved t he ques

t ion of Zionism. •rhe coounit tee on Zionism s ubmi ttec! a t:eso lution that 

recommended the eventual rebui lding o f Pa lestine as a homeland for those 
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Jews "dwelling under the rigor of oppressive. l aws . .. ,,135 However, 

the p r otagonists of Zionism argued that the s tatement formulated by 

the committee was too i nnocuous . Furthermore, t hey rejected any com

promise wit h thei r basic philosophy of t he political re-estab lishment 

o f Palestine. Thus , that section o f t he resolution that recognized 

t he precarious nature of political Zionism was completely rejected . 

:c read: 

The elimination of t he idea of the pol itical 
S tate f r om t he present pr ogramme o f Zioni sm 
averts the possibili t y of opposi tion from the 
Turk i sh Government o r f r olTI those European powers 
that have s pecial in t erest in the holy places 
of the c r adle of Chriscianity . 136 

Under the leade rs hip of Dr . Bern~r d Drachman, t he Zi onis ts submi t 

ted a coun ter- r esolution call i ng upon all t he congre gations o ( t he 

Orthodox Union to favor poli t i cal Zioni sm. 13] After a heated de bate 

between the Zionists and anti - Zionists , the Crachman proposal was 

acce~r~c as an official p l ank of the cor.vention ' s pr inc iples . 138 

The next resolution that wa s passed made the Orthodox Jewish Con

srega tions o f Amer ica an es t ablished s ociety . The f irst princ iple pro

inutgated by t.he conven t ion recognizec. Historical Juda i sm as a valid 

ex~ression of tradi t iona l Judaism: 

This conferi:,,c•~ . . is cor.vened to aclva;;ce the 
inter ests of pos tiv~ Biblica l, Rabbinic a nd 
Historical .;.a,~s .. 13~ 

ll ts imr,ortant :;o note that the ccnuitions by ~h;ch a Jewi!;h 

synod mibhc be cailec re discu,~ religious ~a~ters 1/,f is a reiteration 

of H. ?. l en.des' :-hi.~osol'hY of Historical Judaist~ as t;epicteo in an 

article !Jy him i~ an L395 i,.sue of The Ameri can Hebr et..·.1'11 

The pdmary goal .>f toe om . .,ervative gr oup , howe ver, appears to 

have bee~ a fai!~re . 7na t 1s, the Jewish Theological Seminary ~a s not 
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mentioned in the official minutes of the conference as the proposed 

center of rabbinic study for the member congregations of the Ortho

dox Union. Hence, the Union would not stand to the Seminary as tbe 

constituent congregations of the Hebrew Union stood to the Hebrew 

Union College . 142 

The second session of t he conference involved the election of 

permanent officers to the Union. 143 That the Conservative group 

played an important role in determining the future policy of the 

Union is evidenced by the fact that many of them were elected to power

ful positions within the organization . 144 For i nstance, Dr . H.P. 

Mendes was elected president , while Lewis N. Dembitz was elected first 

vice- preside~1t. The secretary was Dr . B. DrachNn, and the trustees 

i ncluded Drs. H. P. Mendes , Joseph Hertz, Schneegerger, Cyrus Adler, 

Solomon Soji~-Cohen and Messrs. L. N. Dembitz, Joseph Blumenthal and 

K. H. Sarasobn . 145 

1n lln attemµt t o justi fy the motives cf those conservatives repre

sented i n t he Orthodox Union , Dr . H. P. Mendes wrote i n The American 

Hebrew that the public should not confuse the word "orthodoxy" with 

any speci fic sect . 146 Rather, people should real ize that "whatever i n 

the Bi ble conduces to higher s tandards of conduct . consti tutes our rel i -
147 

gion , or Orthodox Judaism ... " Orthodoxy, then, does not refer to overt 

confcrmity to ceremony, but to the i nterna l striving of the indiv idua l 

t o be at ?eace with man and God t hrough certain spiritual disciplines . 148 

According to Mendes , the t hree guiding principles of c ivilized 

humani ty are: jus tice, loving-kindness and purity .149 In order to 

safeguard t hese three articles i n Juda ism, the true Orthodox adherent 

is compel led t o protest against any deviations from Tradition that woul d 
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weaken these principles .150 Thus, the Orthodox per son must speak out 

against al l forms of idolatry that restrain the spi r it of man from 

recognizing the One God. 151 

The second component cf true orthodoxy is the element of separa

tism.152 That is, in recognizing the responsibility involved in taking 

the Lord' s word s e r ious ly , the individua l must r emove himself from any 

element that will make him impure before God. 

Conduct is an important area of concern in the program of separa

tism.153 Thus, while the ceremoni es in one's religion may indicate 

the extent of his sep~raLism, i t is one ' s moral conduct that is con

sidered of primary importance. 154 

Let me thus pres ent true orthodoxy to you. It is 
to raise the standards of protest , to proclaim our 
separa t ism, but to live lives t hat are hallowed by 
Justic2, consecrated by Loving-kindness and beau
tified by Modesty.155 

To be sure, H. P. Mendes ' interpretation of orthodoxy is a personal 

one. Yet, it iA on this basis that he cnnsidered it proper to propose a 

merb ?r between t he OrthodoY congr egations and the Conservative movement. 

Since, he felt, both groups adhere to Tradition, the differences be tween 

tnern are of degree and not ~ode.156 

lt should be noted, however, that t he reasons behind Mende.; ' 

affinity for orthodoxy appears to have been hi~ deer dj slike for Reform 

Judaism. lS i He believed that the antithesis of Refonn Judaism, on any 

lev,• l , represented true orthodoxy. Therefore, orthodoxy could rightly 

offer the people the philosophy of protest and separatism instead of 

the reform principles of compromise and assimilation. Hence, what ortho

doxy really has to offer American Jews is the attribu t e of quality: 

The secr et of the strength of orthodoxy is the 
secret of the er~ival of Judaism. It is loyalty 
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to the Torah and the teachings of the Bible•• 
the best minds expound them. I say the best 
minds. The word ''best" is essential. It con
stitutes the main difference between Orthodox 
and Reform Judaism. Orthodox Judaism tolerates 
exposition by only the best minde . Reform per
mits exposition by any minds , even by trustees . 158 

During the latter part of the nineteenth century, the c oncerted 

drive of the histor~cal school to gain adherents from the orthodox 

ranks was extremely negligible. 159 In fact, after the turn. of the 

centuTy, Dr . H. P. Mendes' congregation, Shearith Israel , along with 

Dr . B, Drachman's congregation, Zichron Ephraim, left the ranks of 

the Conservative movement to embrace Orthodox Judaism. 160 Tbus, the 

evidence i ndicates that the Conservative infiltration into the ranks 

of orthodoxy served two purposes: one, it helped further the aims of 

the historical school by legitimizing its theological position, and, 

two, it enabled the right wing members of the movement to honorably 

accept the Orthodox movement in the face of conservetism1 s own prob

acle disintegration. 

In the final analysis , their apparent failure to secure Orthodox 

sapport for their movement must be reconciled with the fact t hat they 

haG the foresight to recognize the need to gain adherents from among 

the Russian i mmigrant community : 

However, the time was not yet ripe ... for the 
Semina ry to profit from this circumstance. 
Therefore . . . they readily conceded that its 
(the Seminary's ) reorganization was necessary 
and i nevitable . . . '' 101 

The Jewish Theological Seminary 

The imp\tance of gaining adherents f rom the Russian immigrants 

was only one of two major reasons for the su~vival efforts of Conserva

tive Judaism. The second important reason for survival centered around 
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the c onservative's singular conviction t hat i f the Seminary could 

reali ze its potential in t he academic world , it wou ld someday exert 

hegemony in the f ield of J ewish studies . 

The original ~urpose for the existence o f the Seminary was to 

ac t as a scholarly center f or the r e but t a l of Reform Judaism.162 

The conservatives had no quarrel with the Orthodox. In fact, Morais 

or iginally suggested that the ins .:i t ution be called 11The Orthodox 

Seminary" . 163 Likewise , even the students at tending t he Seminary 

were inc<1lcated wi th the idea that the Seminary was "founded f or the 

purpose of rJb~yL,g t he Torah in t he spiri t of t he Talmud i c sa ges. 11 164 

According t o Mr . Henry Speaker, a rabbinic s t udent a t the Seminary, t he 

main purpose of the ir s cholarly endeavor s was to enable t hem t o pr otec t 

the faith f r om thos e who wou l d deny the validity of Tradition : 

Beca~se re l igion i mplies a r i gid and high s t andard 
of virtue, therefore, reli P,ion i s a mere supers ti
tion. Because self-denial is inconvenient , there
fore , self- denial is f o lly. Because c a lumny, mockery , 
hatred a nd persecurion a re often t he r ewards of t he 
highest and nuhlest order of mind a nd s i nce such 
r ewards sre not very pleas ant in their na t ure , thet e · 
fore, our a nces t ors who suffer ed and bled f or their 
ideas anci convic t ions were ignorant and pitiful 
visionar i e s . They did not unders tand the eleva t ing 
idea of self- worship . AO age chat pr ides and boas t s 
i tse lf on i r.s l a c k of fa i t h , o r its indifference 
towar.d everythi~g magnanimous o r sacred ... cannot 
pr oduce prominen t ly a,ti ve and her oic men . Every 
grand and immortal action must have for its foun
dation , fa i th , fai t h i n God , f a i t h i n religion , 
faith in~ Divine Sl'irit ... 165 

It would b~ quixotic, however, to IDaincain t ha t che only rur pose 

of the J~wish Theological Setninary was co combat the refon:, tendencies 

i n Aroerican Judais~ in order to protec t the a r.cient faith. For che 

Seminary was also attempting to evolve g 5ec of standards based on 

th~ scholastic potential of the institutto~ . Hence, che pos i tive 
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reasons for maintaining the Semtnacy existed coterminously with the 

negati ve ones. On the positive side of the ledger, it may be noted 

that as early as 1892, Dr . Cyrus Adler propoaed that the purpose of 

the Seminary vas to revive Hebrew learning so that a renaissance of 

Hebrew scholarship might flourish: 

The central point for this renaissance of Hebrew 
scholarship in America should be the Jewish Theo
logical Seminary which is geographically in the 
he~rt of this intellectual activity.166 

The scholarly goals enunciated by Dr . Adler could only be met 

if the Seminary could matriculate enough rabbis to ezert au influence 

on the religioua attitudes of Jews in America . They recognized the 

need to produce scholars who would propound the principles of Histor

ical Judaism to the Jewish populace . At the present time , however , 

there existed only a few men in the entire movement ttutt could exert 

this type of influence . One of these men, Dr . Alexander Kohut, 

declared that the guiding purpose of the Seminary involved the .deline

ation of the philosophical and theological principles of Hietorical 

Judaism to those willing to think clearly about t heir religion . 167 

He argued tbt a definite scheme of beliefs "¥e ~ intricately bound 

up With the philosophy of Conservative Judaism. Thereby, it elimin

ated i ts theology as a ".!!!!, morgana of eccentric legends and visionary 

personalities. 11168 That is not to say , however , that the conservatives 

accept every new approach to the study of Scripture. In fact, Kohut 

claims the conservat ives reject the main import of higher critical 

studies in t he area of Scripture.1 69 On the other band, Conservative 

Jews are not hindered from i nvestigating the Bible since one of the 

guiding principles of Biatorical Judaism involves the use of human 

reason to understand all areas of religion. 170 Thus, it uy be stated 
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th.at Conservative Judaism believes in the use of reason as an essential 

codicil of God's commands to Israel: 

We are authori~ed to argue and to reason ; ve are 
exhorted to take heart, meditate, search, inves
tigate, s tudy and practice .171 

In the final analysis, Kohut claimed that the rationale for the 

existence of the Seminary .as not merely to do battle with Reform 

Judaism, but to upho ld a theological position based on the philosophy 

of Historical Judaism: 

For the perpetuation of this noble purpose bas the 
New York Jewish Theological Se?Dinary been erected. 
For the recognition and rejuve.nescence of American 
Judaism ha& our institution been founded. It shall 
utter forth in due time its graduates who will val
iantly espouse the cause to which they are devoted. 172 

This concern for scholastic achievement also manifested itself 

in the educational requi rements of the Seminary . The Conservative 

l ~adershi p felt tha t in order for an American-orientated rabbi to 

be effective, he would have to be erudite in both secular and reli

gi ous mattars. 173 Therefore, one of the basic educational requir.e

ments set forth by the Seminary was that no student over twenty-one 

years of age would be admitted to the rabbinic program unless he was 

qualified to enter an accredited college. 174 Moreover, any person 

over twent:y-five years of age Yas not allowed to matriculate as a 

rabbinic student unless he already possessed a college degree equiva

lent to a Bachelor of Arts degree.175 

In the l ate nineteenth cen t ury , the Seminary was recognized by 

Columbia College as an accredited insti tution for the study of Judatc&.176 

The Trustees of Columbia accorded the Seminary the same recognition it 

gave to the Union Theological Seminary and the General Theologic~~ Sem

inary by gratuitously admitting the Jewish Theological Seminary students 
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into the schools of Ph,losophy and Pol~tical Science . 177 This accomp

liohment quickly became a source of deep pride for t he Seminary ' s 

supporter6. This pride is evidenced by the fact that when a question 

was raised hy anothe~ journal regarding the scope of the Seminary 's 

educational program, The America, Hebrew retorted: 

... The Seminary ~nfuses its pupils ~ith a full, 
impartial and critical kn01.1ledge of Jewish history, 
1.mbues tnem with an intelligent and enthusiastic 
love for Jewish l iterature, and imparts to them an 
accurate and reverential knowledge of Jewish Law, 
In addition, it exacts frc-:n them such a pursuit of 
secular learning as the best school, college and 
University facilities of the City of New York can 
afford . 173 

No amount of pride in th.? scholastic accomplishments of ::heir 

students could mitigate the Seminary leadership ' s need (or a building 

t~ house their library and study r ooms . They were aware of the fact 

that the seminary's educational standards were being ~eakened simply 

because tncy lacked the pnysical facilities to educate the i r students. 170 

In 1891 a series oi public meetingb were in5ticuted fo r the pur~ 

pose of reml2ring financial aid tCI r-he Se..'Tlinary . The Amer i can ifobre\\·, 

tH>wever, lamen ted over the lack of public support from New York Jewry . 

The jews of other cities have eifecti\ely organi?.e<l 
in support of the Seminary and have contributed in 
far gre~ccr proportion than their bret~r~n in this 
city where it i~ 6it.mted . 180 

:r. !act , up until the time the (i rst Seminary building was dedica

ted in Ma, of 1892. Dr . Mo1a1s publicly complained that the Jews of 

New York did not seem as vitally interested in the success of the insti

turion as were ti1e Jews of Philadelphia and Baltirnore . 181 

The founding fathers of c~e SeMinary had to realize a $10, 000 . 00 

arnual budget for tnc rr~interance cf the institucion , 182 The problem 
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of rai~ing t hat yearly s um , however, remained an acute one beca us e of 

t he Seltinary•s reliance on publi c donations . 183 With the s ingle excep

tion of a $5,000 bequest by s Miss Ellen Phil lips of Philadel phia. , t he 

Seminar~ received nn outstanding dona tions throughout the latter part 

of the nineteenth cen tury , 184 

The lack of f inancial support was to plague t he Seminary through

out this entire period , a s evidenced by The Ame rican Hebrew ' s frequen t 

lament that the institution was having difficulties meeting its annual 

budget . Nevertheless, a sui t.able home had t o be found and maintained 

if the Conse rvative movement was to realize its goal as t he rallying 

cer.ter for the defendants of His t orical Judaism.185 

The aspirations of t he Conservative leadership were rea lized in 

Me.y of 1892 , when t he first Jewish The ol ogical Seminary building was 

dedicated. The American Hebrew depicLed this proud moment as the first 

·:eal success of t he Conservative movement . 186 This sentiment was re

echoed by the dedicatory r emarks of the Presiden t of the Board of Trus

tees , Mr . Joseph Blumenthal: 

. ,. You wi l l excuse & pardonable pride on my part 
and on the part of the friends and well-wishers 
of che Seminary, t hat we have a permanent abiding 
p l ace, and that the migratory expe r i ence of the 
last six years has beeTl ended . Like all :iew ~et 
i: lers or migrators, we have uoder difficulties 
attempLed to pursue our work ; but, at last, al 
though modest, and not to be compared in any sens~ 
with many of the old and noble insti t utions which 
adorn th i s gre~t Cicy, yet we are pr oud of our new 
home, affording us as it does and will, for the 
presen t at l east, ample faci l ities for our work, 
and promisin§} from that fac t, the best results 
attainable.I 

Ho~ever, Mr . Blumenthal wa5 also mindful of the fact that the 

Seminary would be in constant need of funds in order to main tain i tself : 

1 do earnestly beg of you, 1 en treat you r.o make 
this institution a part a nd par cel of your thought 
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and your efforts ••• I entreat you to give it 
that moral aad 111aterial support which it de
serves, which all institutions of learning de
serve, but which certainly the Jewish Theologi
cal Seai-ry, in the Blllpire City of thia conti-
nent not only deserves, but should amply receive.188 

The new Seai.Dary building took tile place of the 11incOIDOdiou., 

ill-adapted 189 
quarters,_" of the YMHA where, heretofore, many of the 

classes were 
19~ 

cooducted. The physical proportiooa of the new buildiug 

afforded the rabbiatc students a111ple facilities for itudy and research. 

The nev Seminary was located on Lexingtoa Avenue and was fitted with 

191 classrooms, a library, meeting room, synagogue and doraitory. 

For the ,.ast part, the cooaae of study at the new building was 

192 concerned with biblical scholarship. The only explanation for this 

emphasis on biblical exegesis was the fact that many of the leading con

servatives were ad ... ntly opposed to the study of higher criticism 

advocated hy some liberal scholars. That is not ~oosay that the sludy 

of rabbinics was neglected, On the contrary, Midrash, Codes, and Tal

mud were emphasized ata.st as much as the study of tbe Bible, 193aad 

the Sem1nary conducted examinations in all toese areas of endeavor. 

It is important to note that the Jewish Theological Seminary p.-ec

ognized the prerog-•tive of reapecced rabbis of other theological per

suasions to psrtake in the student examinations as examin~rs. For 

i nstance, Dr. Kaufman Kohler, in !898, assisted Drs , Davidson , H.P. 

Mendes and Drachman in administering the allllual examination of students 

194 
i n t he Semi.nary. According to !!!!_ American Hebrew, mr. Kohler'la 

reaction coneerni.D.g the proficiency of the students was most favorable, 

At the ·close of the day's exerciaea, the assemblage 
was edified by ar. address from Dr. Kobler. who had 
taken an active part in both sessions. He expressed 
himself as highly delighted with the evidence of 
earnest work whi ch he had seen, and with the excel-
lent results which had been attained,195 
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Dr. Vooraanger of San Fra.n.cisco also visited the Seminary and was, 

likewise , invited to help adadniater the student examinations. His 

enthusiastic impression was reported in The American Hebrew: 

I mu.st say in acivan.ce, that though I came unin• 
vited and unexpected, I was cordially welcomed and 
given a seat among the examiners. A young candi
date for Rabbinical honors was on the rack . Six 
men fired questions at hi1D, The Dutch or English 
Boards of Examiners would have been surprised at 
the absence of all ceremony from this important 
emt.nation. It was,!!!!!!. gene, but nonetheless 
thorough-going and far-reaching . The candidate 
read and discussed three difficult "Shittoth" in 
Bullin in the most satisfactory manner. Then he 
was examined in cot11Dentaries, subsequently in the 
literature of the reaponsa , then in the "Hi lkoth 
Shehitah" and in the mass of domestic "dinim" with 
which every Jewish minister should be familiar. 
This was but a fragment of the final examinations, 
and if the candidate made as creditable a showing 
in all other branches as he did that morning in 
Talmud, I would have no hesitancy i n declaring 
him fully competent to pass on t o the responsible 
duties of the Rabbinical office •.• The impression 
I bore away with me from that morning ' s work was, 
that the Jewish Theological Seminary of New York 
deserves to be treated with more consideration 
than it has hi therto received . 196 

The importan:e of leadership in the Conservative movement direct l y 

involved the success of the Jewish Theological Seminary. When Sabato 

Morais died in 1897, the Seminary seemeci to have lost sight of its 

direction. It needed the guidance and foresight of a man of Mora is' 

caUbre--but it found no scholar in Ameri ca who exhib1. ted his charis

mstic qual i ties. The desire to elect Or. Solomon Schechter as the new 

Pre,ident of the Jewish Theological Seminary now became comnon knowl

edge . However, the financial difficulties of the Seminary prevented 

Schechter from assuming the duties of presidency. 197 

Schechter was also n.eeded to unite tbe differe:nt factions within 

the Conservative movement, for the hiatus in power structure was weak-
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eni.ng the influe■ce of the Seminary. Thia in tum, would debili t.ate 

the financial •olidarity tbe Seminary needed in order to exiat: 

What the Seminary especially needs at the pre•ent 
t ime ia a ackolarly bud, who, in conjunction with 
the active buai ne•• apirits ••• can place the inati
tution on a firm baaia of echolarship and financial 
proapuity. 198 

The situation at this time , however. did not look promising. Tb• 

failure to gain nuaeroua adherents among the Ruaat.an i.mlisrant ca.aunity 

and the waning influence of the Seainary engetNl,ered The Amerlcae. Rehrer 

to publicly annoUDce that: 

There must be an mkening on the part of the 
officers o f tbe Seminary, if they wish to pre
••ne ita presti ge. Like the Judaism which aaw 
itself dragged under the heel• of the victoriou• 
Roman, aodem Conservative Judai .. reata for ita 
pr•••t'Yitioa upon tbe schools th.at propagate its 
principles • •• Unlesa the officer• of thia Seminary , 
which h.as already proved its right to exiat,tone 
up and i ncrease the scope of i ts activity, it will 
certainly decline. 199 

By the end of the nineteenth century, the Jewish Theological 

Seminary itself vas in danger ~f becoming defunct. Wi thout that inati

tution , t o serve•• the symbol of unity for the Conservati ve movement, 

the hi stori cal school would have lost ita grasp on the pulse of Americ6n 

Jewry . Thus , the Seainary had t o be maintained i f ConservAti ve Jud•i-

was to exist aa a vi.able movement. 



Chapter III 

The guiding pr~nciples of the Conservative movement in the late 

nineteenth century centered around the general philosophy of Historical 

Judaism . The free flow of Tradition was therefore utilized aa the base 

from which the Conservative theoreticians could formulate guidelines 

for Jewish practices. Thia approach permitted a degree of religious 

flexibility not found in Orthodox Judaism. However, it must be noted , 

that the customs and practices of the Orthodox masses predestined the 

theological course Conservative Judaism had to take . Hence, any aber

ration of religious thought that would endanger existing religious 

practices constituted unwarranted radicalism. Radicalism was considered 

es deprecating as reactionism by the historic school of thought . Both 

had tne t endency to weaken the entire religious structure of Judaism. 

Whereas reactionism engendered the creation of reform movements, radi

calism had to be countered by a re-examination of those practices deamed 

useful to the religious fabric of the people. This was the role of the 

Conservative movement during the latter ha lf of th~ nineteenth centuTy.2OO 

The Sabbath 

During this brief span of time, one religious argument in partic

ular aroused the indignation of all tradition-minded Jews . That is, 

the stand some reformers took with regard to the Jewish Sabbath.2O1 

Led by Kaufman Kohler, the radical thinkers within the Reform camp 

attempted to indroduce Sunday as the Jewish Sabbath. 2O2 The rational~ 

behi nd this attempt to break with Tradition waa that the biatoric Sabbath 

in America vas being neglected alike by the adherents of traditionalism 
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and refona. 203 The economic conditions of the tiae• preveated ayna

gogue attendance . It vaa , therefore, time to promote the ideal of the 

" universal Sabbath .. for all peoples vho wished to liYe i.n harmony and 

peace in a vorld dedicated to the princi ples of ethical lllODotbeiam. 204 

Beace, the reformers felt that "upon the altar of broad huaanitarianism 

they would villingly sacrf.fice their own tribal traditions. 11205 

The adherents of Conservative Judaism remained firm in their belief 

that the historic Sabbath waa a basic principl~ of Judaism. Dr . DeScla 

Mendes, in an article entitled ''Why Not Sunday" indicated that the idea 

of a "universal Sabbath" waa indeed a noble reason for wanting to change 

the Sabbath day, but not valid according to the dynamics of Jewish hie

tory . 206 To support hia argument he claiaed that there were three good 

reasons vhy the Sabbath could not be moved to Sunday. 

In the first place , Dr . DeSola Mendes asked, why do Jeva keep the 

Sabbath at all? The answer is rooted to the fact that Judaism was a 

religion borne out of the revelatory e.xperience at Mt . Sinai , 207 Hence, 

God coamanded that Jews should ob~erve the Sabbath throughout all gener

ations as part of their covenant with God . 

Since then , it is to God's express couaand that ve 
owe the inatitution of the Sabbath as we have it, ia 
it not clear that we are bound , if ve observe it at 
all t o observe it in the way and on the day preci~ely 
which the c011111Andment intimates? And the ~ay the 
commandment intimatfS qui te umuiatakenly is the day 
we call Saturday. 208 

Accepting a theistic position, one would have to contend vith bib

lical thought itself in or<!ar to do away with the centrality of the 

Sabbath in Judaism: 

Hy Sabbaths, and no other Sabbaths , shall ye keep; 
My selected sanctuary and none other shall ye honor ; 
and I, I am the ~rd. That h God I s veto on the 
Sunday Sabbatb . 2 
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The second reason for noc changing the day of the Sabbath from 

Saturday to Sunday involves the recognition of the validity of Chris

tianity. Mendes contended that since Sunday represents the day Jesws 

was resurrected, it would be folly on Judaism'• behalf to concur that 

the Sabbath should comnemorate an advent it does not accept . 2lO 

The third reason for not cbanging the Sabbath day is the moat 

practical one of all . The flow of hi story would not permit i t . Chris

tiani ty would not welcome a change in tbe Jewish Sabbath if its import 

only centered arou.nd the ideal of a "universal Sabbath". 211 Tbua . . • 

"we would be debas ing our own Sabbath and undermining the importance 

of che Cbri.stian Sabbatb. 11212 

lt is i mrorcant to note , however , that Dr . DeSola Mendes' per

suasive arguments against changing the Sabbath reflected the senti

ments of Dr . Kaufman Kohl er , uttered almost four month& earlier . In 

August of 1891, the leading exponent of the Sunday Sabbath resci nded 

all prior pr onouncements in favor of that issue , I n fact, Dr. Kohler 

publicly announced that he found sufficient reasons to change his 

views on the subject . 213 

The Sabbath, he cla i ms , is one of Judaism's foretDOst contribu

ti.ons to the world . Because of t his particular institution, man was 

given the freedom to seek physical rest from hi■ daily toil : 

It was instituted to cheer and liberate 111&n • •• 

It was the first abolitionist . It declared the 
bondman free; it laid down the firat fundamental 
principle of democracy ; it disseminated the oeeds 
of religious truth ollmong priest and prophet alike . 214 

For the Jew, however , the Sabbath represents the matrix of his 

religious obligation : 

Like the unity and ~oliness of God, the Sabbath 
forma part of the Jewish Consti tution , the Sinai 
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Covenant. As morali ty derives its sanctity 
from God, the Lawgiver, so does puri ty of 
life find its strength and shield in the 
Sabbath. Without the Sabbath, Judaism is a 
religion without God, a life wi thout a hal
lowing spirit, a voyage on the stormy sea 
without a haven of rest , a shi p without an 
ancbor.215 

Hence , Kohler did not deny the i mportance of the Sabbath. In 

fact, he made i t central to his own religious position. 

Kohler• s attempt to au.stain the Sunday issue for almost eighteen 

years216 was the result of his deep an.d abiding conviction that even

tually all men and races could be uni ted "upon the co111110n ground of a 

pure faith in God and IN!n in all its grand aimplicity . 11217 He could 

not believe that a mere day designated on the calendar as Saturday or 

Sunday would hinder men of faith from pursuing the goal of Messianic 

peace. 218 Thus, his motivation for supporting the Sunday Sabbath 

ideai was borne out of his conviction that the enlightenment of man

kind was at hand and that the evolution of man's spirit demanded 

growth in the spiritual realm of life as well as the physical one . 

Kohler's hopes , however, were dashed on the rocks of prejudice. 

The enlightenment of man.kind was a mere dream and not a reality: 

Row rudely have ve all been aroused from our 
dream! Row shockingly were all the illusions 
of the beginning of the 19th century destroyed 
by the facts developed at its close! What a 
mockery has this so-called Christian civiliza
tion turned out to be! What a ~ham and fraud 
has thi s era of tolerance and enl ightenment 
become! .. . Wi thout cause , without guilt of 
their own , hundreds of thousands of J~ws are 
driven from t heir homes in the middle of the 
night , not as if they bad lived there long 
before the Russian bear had laid his bloody 
clutches upon the l and, but as if they were 
foes and fiends, the relentless tyrant on the 
throne not sparing the child in the womb nor 
the aged nearing the grave.219 

' . 

(!;'' 

If \ 
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Moreover, the responsibility f or history's step backward must be 

laid at the feet of Chrhtianity. For in the face of these atrocities 

against the Jews, the Christian churches maintained absolute silence, 

Thus , be felt , the spiritual leadership of Christiani ty was either 

ineffective in the moral sphere of life, or else it di rl not care what 

was happening to the kindred race of their Saviour. 

Neither the Pope, whose lips overflow with pity 
on the lot of both the laboring man and of the 
bondsmen in Africa, nor the leaders of the Prot
estant churches, have a word of condemnation for 
the persecution of these Jews. Now is this , pray, 
the ti~e for a speedy realizati on of Israel's 
Messianic hope? Does this generation relapse 
into barbarism perm.it ~he Jew to seek alliances 

with the liberal wi ngs of Christianity, whose 
liberality is very far as yet from lifting thrm 
above narrow prejudices and race hatred? Dare 
we, in the face of such great disappoi ntments, 
recognize the predominance of Christian culture 
by accepting the Christian Sunday as our day of 
rest.in place of the ancient Jewish Sabbath? . . • 
No : Let us declare before the world that ve 
hope and long for a universal Sabbat h day , not 
s tained by the blood of persecution. 220 

The idea of a universal Sabbath therefore contained both theolog

ical and histor ical significance for Kohler and his followers. Theology, 

however, could not overcome the flow of history . It must adjust i ts 

views of man and God in the light of the events shaping the mundane 

destiny of mankind . Renee, lohler now felt that be must ~ebuild the 

theological importance of the Sabbath i n order to protect t he histori

cal signi ficance of that day for the Jew. The Jev must never again be 

willing to throw out the theological precedence of the Sabbath day for 

the unpredictable processes of hiatory : 

Our faith , our hope , therefore, must be bound up 
with the sign of the old covenant, the Sabbath, 
until his tory will put the seal of perfection 
upon the completed vork of mankind and proclaim 
the earth as the holy mountain o f God and llllln 
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a■ it■ king . the vice-regent of the Ruler 
on high. Which Sabbath will tben obtain 
the victory? Which ~ing will then prove 
to be the genuine one ? We leave that to 
God to decide . and in the meantiae we vai t 
and hope. 221 

Reform Judaia■ oov had the obligation to r estore the beauty of 

the Sabbath•• a ■ymbol of devotion to God .222 The pristine idea of 

hallowing the Sabbath a■ a day of spiritual contemplation and phyaical 

re■t had to once again be imbued into the thinking of e~ery Jev--botb 

tradi tional and progressive. 223 Even the Refora Jev ahould refrain 

f rom work on the Sabbath. It would not , Kohler argued. be coo■idered 

a atigma on his concern for acceptance by the larger c011111unity: 

We must . vitb united force• rally around the 
sacred Sabbath. We can, and we 18\lat, make 
the influence of the Jew felt upon the great 
markets of the vorld and force the mercantile 
world to recognize the Jevi■h Sabbath as a 
day of rest . Does not the Sabbath of Sabbaths, 
t he Jewi■h Day of Atonement. atop the wheels 
of business and silence th- din and noise of 
the 1110ney exchange once a year? Why ■hould 
the Jew not throw bia whole power in the bal
ance in favor of the still holier Sabbath, 
which i • a loud proteat against th~ worship 
of the earthly powers, and the pledge and 
promise of a world united in peace and love? 
The time ha■ arrived for a univeraal affort 
to reconguu the~ Sabbath~ the~-
We cannot but gain in the world's reapect. 
in our ovn self-esteui. materially and apir
itually , by a reatoratioL of the priatine 
Jewish Sabbath. And instead o f leasening 
i t• powerful bold upon the people , Reformed 
Judaism muat do it• utmost i n malting the 
Sabbath resonant vith the victory of the 
Jewi sh cause over its aaaailants . . . The 
queetic,n of form and reform should no longer 
inter fere in~tera pertaining to the very 
essence and vitality of the Jew . 224 

There i s nothi ng wrong , Kohler insisted, in experi menting with 

various approaches to one'• re ligion. lf we did not do ao, religion 

would remain a atagnant and i neffective va-y to serve the Deity .22S 
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Therefore, it was not wrong in any sense of the word for llefont Jews 

t o embark on the Sunday Sabbath journey for the sake of proaoting 

peace aaong men of faith everywhere . Their journey, however, was 

uusucceasful. Hence, they should be cognizant of the fact that it 

ia their duty aa Jews to reinstate those symbols of the Sabbath that 

had to be forsaken when they journeyed forth on their new Sabbath 

miasion. 226 For exaaple, Reform Jevs should reinstate the family 

reunion on Friday evenings aa4 the Kiddusb alike as an effecttve way Ill 
to hallow the Sabbath day , for the•• are two iaportant ways of strength• 

ening the syabolic significance of the Sabbath.227 

Dr. Kobler raised the rhetorical question of just bav success-

f~l was the Sunday Sabbath 1110vement? In terms of numbers, he was 

forced to admit that it was successful. But, he pointed out, the 

Sunday service suffered from a lack of Jewish topics.228 The rabbis 

bf,d to rely on their own hOlliletical sitill to "awaken the dormant spark 

of religious fervor •.. 0229 Moreover, Kobler reported that: 

The principles of Jewish faith have nowhere 
taken a deeper hold on Sunday audiences. On 
the contrary, laxity appears to be the result . 
Scepticism1 and agnoatici•• are on the increaae. 230 

Dr. Kohler's willingness to admit that the Sabbath had to re .. in 

a priury ct3Dcern for the Jew was tt.iled by !!!!, American Hebrew aa an 

indication of the reformer's sincerity in the ideals he espouaed . 231 

In the past , his belief in the validity of the Sunday Sabbath had been 

evidenced by his strenuous and somewhat aucce11ful efforts in its behalf. 232 

The American Hebrew concuued that , numerically, the Sunday Sabbath was 

lll<>St 1ucce1sful, but it also points out that the 1uperficiality of the 

aervice was evident to all who attended . 233 It waa eapecially noted 

by Dr. Kobler , who had nurtured this 1ervice from the tiae of it1 intro• 
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ducti on until the moment he realized its harmful effects: 

the sincerity of Dr . Kohler was not 
content with that superficial result, and 
hence the suspension of the Sunday services 
in that congregation.234 

lt should be noted , however, that not all of Dr. Kohler's Reform 

colleagues agreed with his prognosis of the Sunday Sabbath situation. 

Their rebuttal of Dr , Kobler'• argument took two distinct forms. The 

first was advocated by Or . Joseph Silvenun, in a sermon delivered at 

Temple Emanu-El. In this sermon, Dr. Silverman did not deny or reject 

the fact that the traditional Sabbath is to be preferred over the Sun

day Sabbath.235 Unfortunately , the Jew was experiencing social mobil 

ity i n the modern world for t he first time in centuries, making it 

necessary to supplement certain practices. 236 This does not mean that 

the time-cherished traditions are forgotten or replaced by a completely 

new phenomennn ,237 but , rather , that the l ove and devotion that was 

fonierly exhibited for the old tradition is transferred to a more expe

dient approach in order to perpetuate its essence. 238 In the case of 

the Sabbath, it became evident that most modem Jews could not attend 

services on Saturday; therefore, the Reform temples merely fo l lowed 

the Orthodox approach of providing services on days othe~ th~n on 

Saturday .239 This is not to say that the Saturday service was discon

tinued. lt does, however, impel loyal Jews to gather on a day conven• 

ient for worshi pping, so that they may j oin in coD1111on prayer.240 

Those temples that res-rd the e i ght o'clock service on Friday 

evening as a legitimate Sabbath service are sadly mistaken. 241 Ser

vices on Fr iday should, if they are in accord with Jewish Tradition, 

begin at sundown . This is precisely what Temple E111anu-El advocated.242 

Bence, it i a erroneous fo,r one to consider Sundsy seritcas as a 1101t-
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Jevtab pl'actice, e ,apecially if th&t temple also cooducta a service on 

Sacurday: 

In Temple Esanu•El, the experience baa been 
that, since the in.augul'ation of Sunday ser
vices, there baa been a perceptible incl'eaae 
in the attendance at worship both Sabbath 
morning and Pl'iday evening. 

It is also natural that Sunday aorning ser
vices should be beneficial to Judai8111 for 
they attl'act . •. such people who would not 
be drawn to the synagogue at all , or very 
nrely.24, 

The second type of arg11111ent against the abolition of the Sunday 

Sabbath was advocated by Dr. E•il G. Hirsch. In a letter to The American 

lieb!!!!, Dr. Hirsch protests again.et using Sunday as merely another day 

of prayer. It is, accordi ng t o the Reform rabbi,fallacioua and hypo

critical to assume th.at one can observe two Sabbaths rather than one. 244 

He feels that 1t i s extremely important to aet aside one day of the 

week for cOUDunity pl'ayer. 245 It is also important to provide a11 ade

quate tillle- and place for public worship . Hence, the Sunday Sabbath 

1hould be the logical ~hoice of those apiritual leaders ~ho strive 

for sincerity in this area of endeavor. 

Thus , Sunday must squarely and openly be lllllde 
the Sabbath and, as aucb, invested witb all • 
the solemnity which, with our great graadfatheta , 
the old historical Sabbath did posaeaa.246 

The American Hebrew retorted by agreeing wltb Dr. Hi rsch that 

there can only be one Sabbath in Judaia•. 24' Two Sabbaths pre1ent a 

logical inconsistency to the mind when one realizes the very me.aning 

of a Sabbath. 248 That is , the Sabbath 1• ~ special day of the week 

devoted to contemplation and prayer. Furthermore, i t would ha•e been 

quixotic to deny that Judatsm was not facing a dire crisis with regard 

to this iasue. 249 The v~ry survival of Judaism •• an bhtoric.al con-
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tinuma na at atake . Without the biatorical Sabbath, there would be 

no rationale for keeping any of the boly days or feativala . 250 The 

American Hebrew, therefore, felt it iu duty to question the sincerity 

of Hirach'• propoaal : 

In all aeriouaneaa , we must aak ouraelvea whether 
Judaiam 1• to be maintained aa a mere perfunctory 
institution, with an annual de.and of a few boura 
attention ... or whether it ahall be •• of old, 
an actual vital forcei working for the aoral ele
vation of our people. 51 

During the last half of Ute ninet.eenth century, i:he threat of the 

Sunday Sabbath presented conservatism'• greateat theological battle, 

For , if the Sunday S•bbatb r.ould become inveated with th.e same type 

cf feeling the historical Sabbath manifested in the put , then Judai am 

in Ameri ca would certainly be irrevocably diVided . 

The question concerning the Sa.bbatb vaa not an ea.sy on~ to solve. 

Reformers aa well aa conservatives recognized the ia111inent danger of 

tbe Sunday Sabbath movement . Therefore, it is not aurpria ing to find 

rabbis, of t ~e cal ibre of Dr. Louia Groaaman of Detroit , making a 

passionate plea for the observance of the historical Sabbath: 

I do not believe that 111Uch essential Jewish 
theology la involved in the matter , but I 
know that Jewish history and the continuity 
of it are obvloualy b1plica ted in so abrupt 
a transference of the time for worshipful 
aeee.mbly , and it may involve a change of 
conception o f t~e Sabbath. 252 

It should be noted here , that Dr . Grossman was, at one time , an 

advocate of the Sunday Sabbath mov ... nt. Moreover, the apecial services 

held i n hls temple on Sunday were successful from & statistical stand

point. It was unsuccessful , however, from the atandpoi.nt of 1.JDproving 

the religious commitments of his people. 253 
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Thia argument , The Am.erican Hebrew points out, aupporta the prop• 

osition tbat the Sunday service vaa aerely a kind of accomodation to 

the existing economic conditions of the timea. 254 That the refonaers 

vere not re.ally intere:sted in the deeper significance of the Sabbath 

is evident. In fact , one could go so far as to claim that the radi· 

cals vho instituted these services were opportunists who took advan• 

tage of the peoples' villingneaa to follow the path of least resistance 

in matters of religion. 255 Of courae , i t must also be realized that 

many of the Jewish jouT11&ls of that ti111e •~pported the Sunday Sabbath 

movement as a legitimate cause uinly because Sunday~ the only day 

vb~n the majority of the people could attend the servicea. Such neva

rnpers as fu Jeviab Kesaenger, 256 :,;he Tidings of Rochester, 257 The 

Hebrew Observer of Cleveland, 258 and The Reform Advocate of Chicago, 259 

advocated the Sunday Sabbath aa a legitimate successor to the bistortcal 

Sabbath. 

With the exceptions of Dr. Kobler and Rabbi Grossman, the only other 

significant leader of Reform Judaism to speak out definiti ve ly against 

the Sunday Sabbath was Dr. Isaac M. Wise , the President of Hebrew Union 

College. 260 Dr. Wise claimed that there vaa no ground for sucb a theo

logical position to be found in any ~f the t eachings in J·Jdaiam. Durtng 

a speech in Cleveland , he spoke in a vi gorous l anguage, saying: 

A rabbi in Israel takes upon hiiuelf the solemn 
duty to teach , expound , promulgate and preserve 
Judais■ intact as taught by Abraham, Moses and 
the Prophets, 8~ the history and literature of 
Israel presents and reflects it. Any argument 
baaed upon the ever changing tenor of criticism, 
science or philosophy, antagonizing the Judai11111 
of three thousand years of evidence is null and 
void for the rabbi ~n Israel, for he us not the 
duty to justify what is now called science or 
philosophy; hie duty is to teach, expound, prom
ulgate and preserve Judaism. If he cannot do 

, 
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that, it becomes his duty as an honest man 
to step down and out.26l 

In 1899 , The American Hebrew attempted t o investigate the Sabbath 

problem in terms of the three different approaches to Jt.:daism. 262 First, 

Reform Judaism and Orthodox Judaism attempted to improve the religious 

s i tuation by applying power from without . 263 That is, i n the case of 

Reform Judaism one must realize that its assimilatory nature provided 

th~ secularists in the movement to rationalize that economic and social 

conditions coterminously warranted changes in the religious realm of 

life.264 Thus, many Reform rabbis quickly concurred ~itb those who advo

cated a Sunday Sabbath as tbe most rational approach to this problem. 265 

Secondly, the Orthodox approach was to ex.ert religious pressure on 

the people by means of religious laws, but without ever attempting to 

probe tbe reasons that caused their neglect of the Sabbath. 266 This 

approach also had to end in failure , f,:>r it disregarded the peoples• 

yearning for clarificat i on and improvement. 267 

The Conservative approach was , by far, the most sensible, since 

it utilized the dynamics of Historical Judaism. That is, it searched 

out the feelings of its adherents in order t o realize just h<N deep 

the emotional level was : 

What is the force of love that will not submit 
to sacrifice? Whet stuff is our lcve for God 
made of, if we will not sacrifice a~ything for 
hi 111?268 

Thus, Conservative Judaism attempted to use the power of religion 

in a new fasbion--i.e, through a pragmatic investigation of Judaism. 

"Reform Judaism, and , for that matter , Orthodox Judaism cannot build 

up, revive, inspire and improve by only power from without . It must 

use the power from within . o269 
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By 1899, according to The American Hebrew, the trend away from 

secularism in religion vas beginning to take effect .270 In the earlier 

part of the nineteenth century, O.rvin 1 a theory of evolution and the 

conflict between religion and science ehook the very foundations of 

organized religion, but by the turn of the century, a more conservative 

approach to religious practices vaa being reinforced on the leadership 

level as veil as the popular one.271 Bence , i t was the duty of the 

conservatives to take advantage of this favorable situation by securing 

greater observance of those tradition.a that had been wantonly discarded: 

First in importance among such observances is 
the Sabbath. We are not so deluded as to believe 
that because of the more favorable existing atti
tude toward religion, the difficulties attenclaJt 
upon Sabbath observance have been diapelled. 27 

Conservatism'• concern over the Sabbath question manifested itself 

i n the leadership role it took to enhance Sabbath observance . Through 

the efforts of i ndividual rabbis , questions regarding Sabbath observ

ance ~ere confronted in a fortb~ight manner. 273 For instance, Dr . Kohut 

and Or. H. P. Mendes stressed the need for recapturing the Sabbath spirit. 

Dr. H. P. Mendes, in an open le~ter t o his congregation asked the con• 

gregants not to r ide on the Sabbath, and to refrain from shoppi ng, sew

ing and embrnideri ng. Also , in order to enhance the spit'it of the day , 

be urged that the family should join together in r eading Jevi~h litera

ture and attending these worship services together . 274 

Strangely enough, ~ American Hebrew considered the actions of 

women the pr~me reason why the Sabbath was often times broken in the 

trad i. tional Jewish homes. 275 They claimed that Jewish women needed t.o 

realize a sense of duty toward their religion. Thus, i f they would stop 

shoppi ng on Saturday , the first step .coward • more c0111prehenaive under

standing of the Sabbath might ensue . 276 
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A concerted effort on the part of the coa.ervative■ gave iapetus 

to the founding of an organization dedicated to engender a more ■omber 

attitude toward Sabbath ob■ervance by traditional-aioded Je.ws.277 Not• 

vithatanding the Sunday Sabbath influence, the conservatives al■o recog

nized the economic neceaaity of many people working on the Sabbath who 

would ordinarily refrain froa all such endeavor■. 278 Yet, some sort 

of reconciliation between an individcal'• religious c0111Ditaent to Juda

is■ and hia economic needs was neceuary if the Sabbath va■ to .. 1ntain 

its sacred position in the religion: 

To what extent thl■ can be done vt.11 only be knovn 
when some zealous effort is put forth to organize 
the leader■ in the varioua branches of trade and 
industry, for the purpo■, of effecting an arrange
aent whereby ■oae ■ettltJ,olicy of Sabbath observ
ance would be possible, 

Moreover, such an organization might find it possible to exert 

pressure within the political re&l~ in order to secure fair Sabbath 

legislation for those citizen■ vbo observed Saturday as the Sabbath. 280 

For at that time, there was evidence that people observing the seventh 

day as the Sabbath were 1110lested and subjected to iniquitous demands in 

the nature of bribes i n order to secure immunity from police persecu

tion . 281 

The American Hebrew contended that the time was right for such 

an organi zation to effectuate worthwhi l e results i n this area of con

cern. 282 Movements in the past that were dedicated to the general 

observance of the Sabbath were, it is true, unsucceasful. 283 Yet , with 

the right organizational approach tc the question, the people wou ld at 

least be aware of the recreant n~ture of their acts ~g&i.n■ t the Sabbatb. 284 

Approximat~ly fifty people met for the express purpo■e of devising 

an appropr iate achema for the organization . 285 The Honorable Joseph 
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Blumenthal vaa elected cbainian.286 Dr. Drachman, vho drafted the 

Sabbath appeal, acted al aecretary. 287 The first order of business 

for the new organization vu to formulate a conatitution and by-lava 

aa well aa find a proper name for the gTI>up . Arg•menta pro and con 

were advanced by Dra . Maianer and Wise, the Rev. Stephen Wise , Dr. e. 

P. Mendes, Hr . Max Cohen, the Honorable Joseph Bluaentbal and Hr. Ottin

ger.288 After much diacuaaion, Dr. Wi.ae auggeated that they utilise the 

organizational structure advocated by Dr . Kohut when he introduced aucb 

a program into bia temple.289 

The name voted upon was "The Jewish Sabbath Observance Aaaociation. 11290 

The primary constitutional acope of the society concerned itself with 

fLnding way• to render .. terial aid t o people who deaired to observe 

the Sabbath, but found theaaelves economically deprived ~-hen they re

frained from working on the seventh day. 291 The main point of disagree

ment , however , centered upon t he ad visa bi li ty of the c lauae, "A 11 Jeva 

or Jewesses in sympathy with the objects of tbe organization aball be 

eligible as members . 11292 The chairman , Mr. Blumenthal, and a small mi

nority of follower• argued th.at only Sabbath observers should be allowed 

t o join the organization , 293 while the Rev. Drs . H. P . Mendes, Drachman, 

Messrs . Neuma~k and Bullowa supported the Constitut ional Comn.ittee' s 

liberal recoimnendation that all thoae in sympathy with the organization 

should be eligible for membersbip . 294 

At the second meeting of the Jewish Sabbath Observance Association , 

th~ following officers and trustees were voted into office : 

David M. Piza, PTesident; Max Cohen, First Vice
Preside~t; H. P. Mendes, Second Vice-President ; 
Percival Hen.ken , Secr~tary; A. J . Blo01.11berg, Treas
urer; Dra. B. Drachman, F . DeSola Mendes, Directors; 
A. Neumark , Rev. Stephen Wise , Honorable Joseph E. 
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Newberger, Heaars . Nathan Hirsch, Abrabua B. 
Rothstein, Max and Moses Ottinger, Alfred 
Bullowa, Julius Duka.a, Adolph Cob.en, Louis 
Mirsky, L. Napoleon Le~~ Jacob Louia and 
Henry Balais, Truateea. 5 

The Constitution of the Aaaociation represented a brief statement 

of it• goala: 

l . Name - Thia organization shall be known 
as the Jewish Sabbath A•sociation. 

2 . Object - To further the object of the 
Biblical Sabbath. 

3. Method - To awaken public aentiaent by 
publication , the preas, the pulpit; to seek 
additional legi1lation where nece•aary, and 
vigilantly to oppose unfavorable legislation; 
to keep the one iaaue diatinct frOlll all other 
questions ; to employ private remonstrance and 
appeal when practicable; to enli1t, by justice 
of the mea1ures taken, the cooperation of good 
citizens ; to utabliab an Employaent Bureau 
in the i nterests of the Association; to afford 
teaporary relief or aasistance vttb tools or 
goods , when necessary and possible, to appli
cants of the Employment Bureau; to foster the 
formation of Sabbath Ob~ervance Committees in 
congregations by their reapective minietera ; 
to further the organi~ation of Sabbath Observ
ance Comittees in the varioua profeesiona aod 
trades; and by such otbe! meth.ods as may fr0111 
time to time be 11eviaed . 96 

Moreover, the pledge aigned by interested parties attested to the 

fact that thE Association sought influence in the sphere of Sabbath 

observance as depicted in the Constitution: 

Being in full sympathy with the object and 
method of the above organization as set forth 
in the Constitution, _________ hereby 
apply for memb~rsbip in the Assoctation , and 
authorize you to affix ______ naae to 
the Constitution. 297 

The AmericaL Hebrew took up the banner of the Associa tion and wrote 

numerous articles favoring ita continued exiatence. They constantly 

stressed that there were no dues set by the Association , that it would 
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subsist on voluntary contributions instead . 298 However, the aoat popu• 

lar experiaent of the new Sabbath society, was the establislment of tbe 

employaient bureau.299 It urged employees who vere in sympathy to reg

ister their fira's naae and address so they could help observant Jew• 

obtain useful employment vlthout sacrificing their religious ideals .300 

Moreover, the pouibility uisted that if enough Jevs were employed 

in a particular trade , some sort of vorlt arrangement might be secured 

whereby observant Jevs could make up the time they aissed oo Saturday. 301 

Unfortunately, it must be noted that th~ Association was handi

capped in that lt vaa supported solely by vol\llltary contrlbutions. 302 

In order for the Jewish Sabbath Observance Association to have met all 

the coanitments outlined in the constitution, an annual income of at 

le•st tvo t housand dollars was necessary .303 Funds for the folloving 

areas of concern were dependent on public support: the employment 

buteau, the issue of tracts publicizing the Association'• purpose , the 

organi zation of the Association in various trades and professions, the 

formation of congregation.t.l Sabbath-observing leagues and the protec

tion of Sabbath observers vho sought employment on Sundaya. 304 

Mr . David M. Piza , the president of the organization, reported, 

at an assembly of members of the Asso~iation, that vi.thin the span of 

six months, the membership of the Associati on bad grown to five hundred 

members . 305 Also , seven hu'ldred and twenty business eatablishmeota 

were c losed on the Sabbath, at the same til:Mt , employment vas secured 

for a few Sabbath obaervera , 306 Also , DJ'.H . P. Mendes reported that he 

interview~ several large business eatabliahaents . 307 According to Tbe 

American Hebrew, only the Ehrlich Bros . ~~ve assurance that lf a Jew 

desired to remain away from the premises on Saturday, they would respect 
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his views . 308 However, due to the firm'• own pecuniary responsibilities , 

the Sabbath obeerver• would have to submit to a one-sixth diminution of 

their weekly salary.309 

Membership in the Jewish Sabbath Observance Aseociation increased 

rapidly . Thus , by the end of the fint year, the Association listed a 

membership of over a thousand nuies. 310 Moreover, the society deemed 

it necessary to secure an office in order to accomodate its members 

seeking employae-nt, as vell as the employers desi ring the employment 

of Sabbath observers. 311 In fact, the number of registered employers 

nad risen from seven hundred to nine hundred and fifty, and eleven jobs 

were found for strict Sabbath observers. 312 

By the year 1900, however, th2 Jewish Sabbath Observance Associa

tion could no longer sustain the financial responsibility of its annual 

hudget . 313 The services it offered had to be terminated, mainly because 

the immigrant c011111unity with whom they were endeavori ng to assist in 

the realm of Sabbath observance, lacked the finances to re-appropri ate 

the Association on a yearly bAsis. 314 

It is important to note that the need for an association dedicated 

to remind the Jewish public of its obligations with regard to the Sab• 

bath did not cease cotermi nously uitb the tend.nation of the Sabbath 

Observance Assoc iation , A new organi~ation drawn along less formal 

Hnu than the old society m.ade its appearance in February of the ye.ar 

1900.315 Its statement of principles depicted a new emphasis in the 

area of Sabbath observance. No longer was it overtly concerned with the 

mundane problems of the Sabbath observant; rather, it stressed the reli

gious obligati ons o f Jews tc; saoctlfy the Sabbath as part of the revealed 

Decalogue. 
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The prevailing public desecration of our holy 
Sabbath baa become such a crying evil, aad the 
neglec t of it■ observance is proving so deplor
ably destructi ve of that religious family life 
and domestic happin.e•• once again an effort to 
stem the tide that is leading our people to 
destruction, notwithstanding their recognized 
materi al prosperity! 

To many of ua , vho are yet inspired by love 
for our holy Yeligion and patriotic devotion to 
our people, it seems a most criainal apathy t~ 
reaain indifferent and unaffected by thi• dead-
long desertion from a fundamental coaund of the 
Decalogue, and , feeling it our duty to .. ke a 
strenuous effort to recall those vho now neglect 
the Four th Coaiandment bac.k--to its observance 
--to duty and to greater happiness, ve earnestly 
and hopefully unite i n pledging ourselves to the 
proper observance and consecration of the holy 
Sabbath, and use all honorable effort• t o induce 
others to do likewiae.316 

The language of these principle.a revealed a certain degree of 

success in t he area of Sabbath observance. That is, the vigorous 

condemnat ion cf Sabbath neglect indic•ted that there was sufficient 

agr eement among the Jewish masses as to the importance of that day . 

o,bervise, a 1DOre innocuous statement would have ~een desirable i n 

order to plead the case for the new organh:ation. Thia i s evidenced 

by the fa=t that Cyrus L. Sa l zberger , i n a letter to The American 

Hebrew, r eported that the demise of t he Sunday Sabbath issue vaa at 

hand . 317 Even Dr . Hirsch of Chicsgo adaitted that "he baa very nearly 

reached the conclusion that Sunday-Sabbath is a failure . . . 11318 

Bence, no longer did the Conserva tive leadership have t o content 

themselves with a defensive role with regard to this controv~ray. The 

overwhe lming number of Bast European Jews 11111J1igrating to America nov 

exerted numerical hegeW10ny over the Jews of Portuguese and German descent.319 

Furthermore , i t was r ecogni&ed by the conservatives that the Ruasian 

immi grant exhibited a theological propensity for the tr~ditions of 
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Judaiam. 320 Therefore, Conservative Judaiam believed it could play a 

supportive role in perpetuating the importance of the Sabbath. 

The Synod 

Conaer-.ative Judaiam'• concern for proper Sabbath observance 

received only tbe tangential aupport of the Jeviah populace , The 

Sabbath, as Hi storical Juda in interpreted it vas not being honored. 321 

The fight over tbe Sunday Sabbath controversy could never again be a 

aallent feature of those arguaents the supporters of the traditional 

Sabbath propounded in order to explain the failure of Sabbath obserY• 

ance; rather , there came a gToving recognition that a united front on 

the part of the three segaenta of Judaism vaa nece11aTy if new vigor 

vas to be inculcated into the apatheti-: attitude of Jeva toward obHrv

ance of the Sabbath. 322 Religionists who vere deeply concerned vitb 

this state of affairs, ventured forth to propose aad aupport the idea 

of calling a Jewiah aynod for the sake of preserving Judaism in America : 

The Sabbath vaa not beiilg obaerved and Historical 
Judaiam vaa honored in the breach . Whatever the 
reaaon--deapair or anxiety--the synod proposal 
once again appeared on the ageoda of American Jew
ish religious lif~ aa a vay to atir interest where 
apathy reigned . 323 

Rabbi H. G. Rnelow, in 1900 , investigated the origin and purposes 

cf the "synod" in Jewish life . Precedence for calling a synod in Amer

ica , be concluded , waa vell substantiated , for throughout the history 

of Judaism, a aynod was called ' 'at every historical j uncture . 11324 

The E!ders, th~ Great Synod, the Geruaia, the 
Synedri on of Jerusalem, the Synedrion at Yumia 
and its aucceasora , the B•bylonian Synedria, 
the stately aerie, of Medieval Synoda spanning 
five centuries at least, the Synods of Lithuania 
and Poland , the Modern Synoda--tneir record.a, 
you may be sure, would make the beat synopsis 
of the develop•nt of Judaism, not to mention 
their share in our secular hiatory .325 
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To be sure, many religionists advocated the convening of a synod 

in America long before the Sabbath question and the general apathy of 

American Jeva toward religion pr0111pted the Reform and Conservative 

leaders to preaa for its convoc•tion.326 

However, in tt,e latter balf of the nineteenth century, nev efforu 

were made to unify the various aegaae_nu of Judah• under one banner. 

In 1892, The American Hebrew condemned the idea that Jud4iam did not 

possess the innate strength and depth to funiiab a co-an meeting ground 

for all exponents of the Jewish faitb. 327 Without the unification of 

all Jews, the ■ission ot Jud~i•• would be a failure. 328 How could t~ey 

influence the thought and conduct of the world if they advoc.ted three 

dif ferent Judaiaaa? Of vhat value would their miaaion be1329 Moreover, 

tbe diaaeoaiona in the religious camp of l&rael bad hindered the internal 

development of Judaiam. 330 Instead of evolving a religion concerned 

~ith IJllln 1a deepest yearnings for God , Judaism in America sought to mag

r•ify ita difticultiea and then reuiain content in its division. 331 

''Those who believe that the cat'ryi ng on of the work of Judaism is per

foming the work entrust ed to it by Divine covmission, cannot but realize 

that not even the union of the divided sons of Israel is an impossibility 

if the tuk is undertaken i n the right way . 11 332 

In 1894, The Ameri can Hebrew again asserted its position with 

regard to a synod . 333 Howtter, this article went beyond the calling 

of a synod in order to substantiate the philosophical podt~on of "the 

chosen people" . It called for a synod c01Gposed of the leading scholars 

f rom._. Orthodox , Conservative and Reform Judaism, to di~cuas frankly 

and opealy thoae areas of concern that s~parate believing Jews in Amer

ica.334 It would be understood that the synod would no t meet in order 
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to defend any particular theological poaition leat it eabarr••• the 

ideo logica 1 position of any group . 335 Instead, they vould meet aa 

a holy convocation vithout fear of exposing ideological veakneaaes 

or strengths , for there would be no notoriety attached to these aeet

inga,336 nor would they be coaaitted to support the majority opinion. 337 

In the main, it would be an a1seablage where : 

. . . Kohler, Kohut and Jacob Joseph could di1cuaa 
the current religious problems of Israel, strive 
to come to aoae understanding on a• much aa they 
could find to agree upon , and to ahake bands and 
go their several vaya in peace over thoae que1-
t ions as ~Qqvhich no common meeting ground could 
be found . J " 

It 1• important to note , that~ American Hebrew vaa aupported 

i n this endeavor by the American laraelite, 339 which also auggested that 

a synod vaa necessary in order t o bring various factions together to 

discuss matters of vital i mportance . 340 

Perhaps the strongest and most passionate plea for a synod vas 

proposed by t he reformer , Kaufman Kohler , 341 when before the Central 

Conference of American Rabbis he p l eaded : 

The time for strife and for party diviaion is 
over. We need consolidation. My aesaage is: 
A United Israel '. Let all di f ferences of opi n
ion be waived. Let all wrangli ng and bi ckering 
between Refot'lll and Orthodoxy , betveen Conserva
tive and Radical , between East and West, in pul
pit address , cease once and for all. Let us stand 
as one man for an undivided Judahm. There is oo 
orthodoxy or heterodoxy in our Confesaion. Who
soever follove the battle cry : Sh'ma larael, i i 
a Jev. Mark vell'. There is no pl ural in the verb 
Sb'ma--hear, no plural to the noun Israel . There 
is but one Israel . The people sent forth to pro
claim God'• unity to the world throughout the agea 
should show but ooe solid front to the nations . 
One God , one humanity and one I s rael--tbi~ ia our 
c reed- - we have no other. 342 

The worki ngs of this synod would follow the conceptual scheme of 

past synodi cal establishments s uch as exiated in the tiae of Hillel and 
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Shammai. 343 In that way, reasonable changes in Jewish Law could be 

secured for the benefit of all Jews. 344 Both consciously and uncon

sciously , the majority of Jews have discontinued a number of tradi

tional observances that r~nder their retainment an undue burden on the 

?eople. 345 Traditions would not be neglected fo~ convenience sake if 

the people believed in the efficacy of those practices . 346 M.oreover , 

one should realize that not all of Reform Judaism's practices vere 

congenial to the Jewtsh spirtt. 347 Refonn's appeal to reason as the 

f i nal arbiter in matters of religion had impaired "the feeling of 

reverence and humility, the sense of respons i bility and solidarity 

among the modern Jews. 11348 

What is after all the gair. in having big temples 
filled to overflowing with spell-bound listeners 
to enrapturing oratory? Is religion the gainer? 
Have Sunday attendances changed the 1i ves of young 
Men for the better? Has the Jew in his heart of 
hearts been toucl:ted and led to a purer and holier 
life, to a life that would lead the world by its 
exemplary priestly sanct i ty?349 

H.••nce, all the divisionary fac tors of Judaism had to be di scardel! 

by a fai r and i mpartial study of the religion, which t ook i nto consid• 

eration the demands of reason as well as the emotional needs of the 

Jewi sh people. 

Kohler recogni zed tn~ t the imm.igration factor would eventually 

play an important role in determining the impetus of reli gi on in the 

li fe of American Jevs . 350 According to Kohler , the next twenty years 

would determine the fate of American Judaism. 351 The Russian element, 

that was undergo i ng the process of Americanization , might not only 

reject traditi onalism because o f the element of sequac iousness , but 

would very likely reject teligion in its entirety. 352 
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In the forefront of Kohler's perceptive analysis of the Ameri

canization process of the Russian immigrant vas the idea that Reform 

Judaism was already geared to those who were Americanized. Renee, 

there vould h.ave been little opportunity for the i-1.grant population 

to understand the dynaaics of Reform Judaism's liberal thrust. 353 How, 

for instance, could Reform explain its liberality unless viewed from 

the perspective of the liberal religi ous thought that vaa penueating 

the thin.king of American intellectuals. "Our Reform i deas will as lit

tle i mpress them as they did the Nationalist Graetz or any of our breth

ren of Portuguese descent . Reform to them means not Judaism spi ritual

ized, but , as it did to Graetz and others, Judaism Christianized . 11354 

'!'he answer, as Kohler understood it, rested in "wise and conaerva

ttve methods ,.355 That is, to become mor~ comprehensive in nature 

and acooe so that freed0111 of religious expression would become an in

tegral part of the movement's philosopby . 356 Thia would allow a con• 

tinuum of religious ideas about ritual and tradition to exist without 

divi t ng the house of Israe1.357 

The necessary step for the reformers to take for the rebuilding 

of a united Israel would first involve a change of n&!lle . I nstead of 

retai ning the sepu:atist title "Reform Jud1ilism", the members of the 

Central Conference of American Rabbis should dec ide to substitute it 

with the name "Progressive Judaism" . 358 The comprehens i veness of this 

name would allow the provonents of His t orical Judai sm and the theolog

ical liberals of Reform Judai sm to maintain the dignity of Judaism, 

as a religion mindful of the past, present and future: 

We need both a power working fo r expansion 
and assimilation~ and a power worki ng for 
stability •. . 35 
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Blatorical Judai■m, therefore, wa■ equated witb Progreaai•e 

Judala •• 360 Both recogalzed the aame de■ire to progreaa accordiag 

361 to the needs of the people. The problem thu1 far centered arouad 

the question of determining the extent of these religloua need■ • E••r, 

movement need■ two poiata of viev--oa.e directed to the past, and the 

362 
other striving for the future. Aloae,neither Refonn nor Coaaerva-

tive Judaism could capture the interests and loyalties of American Jews 

who would not accept an either or explanation of religion. Religioa j 363 

must be comprehensive if it is to be effective, and Judaiam can nly 

be effective if it la oae r~llglou: 

. • • in our theological teacbiaga let ua be tbe firat 
to drop parr, colors and raise the flag of Judaism 
all the higher . There is no au.ch thing aa an Ortho
dox or Refem Jewlah Science. Scieace haa neither 
color nor party . Historical study is the ■tudy 
of progreaa. Theological study is the study of 
that vhich is permanent and •tenal. Both mu■t go 
hand in hand ••• Aa the ray■ •flight of the sun are 
reflected in the manifold colors and hue• of the 
rainbow, ao 1a God*• -Jffty •.1rroNd in the many 
views au coaception■, the variou■ creeds and philo
aophtcal .,-at•• of .. n and age■ • Iauel stands 
betweea tb• all for the id .. •f Unity, the One 
Geel, for the Oaec;Ji-..nity, aad •• ■hould ve today 
stand before the world , not di vided, but one Iarael, 
in •i.., of tile ca.aon cause ef Ged and man.kind. 364 

Kaufman Kobler'• plea for the bal~icatio,a of Judaism ope~ed the 

door vide for frank di■cuaaion on the ■ubject by conse"ativea and 

reformers alike. The belief that an American aynod could 1ucce11fully 

cut acro11 party line• was 11.dvocated by laoh aen as Heldola Desola, 

Maurice R. Harris, Iaaac K. Wise and Sabata Maraia. Meldola DeSola 

of M.ontreal, for instance , insisted that the history of Judah• ha 

365 replete vitb synodiul meetings. Whenttver the esigenciea of the 

366 time demanded a ayaod, Jewish leadership vaa quick to reapond. In 
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fact, "the non-existence of such a body had given rise to many deplor

able evila. 11367 With the conceiving of a synod, perhape even those 

i ndividuals vbo sought to change religious Lav in the past would bov 

to the dictates of the synod. 368 But, at the present time, he claimed , 

t he abandonment of religiou. institutions engendered anarchical ele

ments into the religion of larael. 369 Thus: 

Laws respected by one clas6 of Jeva are rejected 
by another, and an Easteni Jew feels that b8 ia 
a stranger in many a Western Jewish lau.37 

The necessity of Jewish unification was recognized by the Ortho

dox Conference held in New York in June of 1898, when it expressed 

it~elf in favor of a synod . 371 Dnlike the Kohler proposal, however, 

the Orthodox plan favored a synod that would have the authority to 

pass restrictive measures ag.inst diss ident Jews who refused to bow 

t o its decisions . 372 Such a clause would be necessary if the synod 

was ever to enact changes in religious Lawa . 373 

Another important reason for the convening of a synod was the 

Zionist controv~rsy . 374 It was believed that as Zionism extended ite 

sphere of influence, it would begin to speak for world Jewry: 

Another circU111atance that is likely to hasten the 
formation of a synod is the holding of the great 
Zionist conventions. If Zionism spreads as rap .. 
i dly in the near f uture as it has withi n the past 
eighteen months , a Zionist Congress wi. ll be to 
all intents and purposes a Jewish Pa:-liament. 375 

Mor eover , the step from a Jewish Parliament to a Jewish Synod 

wou ld not be such a l ong one,376 

Maurice H. Harris also advocate~ a synod t o control the religious 

l ife of Ameri can Jews . 377 However , i t was his contention that Orthodox 

Jews were united i n matt ers of theology; therefore, there would be no 

need to i nclude them i n a synod de9iring t o innovate forms of Jewish 

practice : 
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As in the past, it finds its ultimate authority 
in the Talmud, or , better still, in the final 
redaction of Talmud law, in the Schulcban Arucb . 
Today there are some dead letters in the Ortho
dox code, there are some l ines of differences 
between the Orthodox proper and those called by 
way of distinction ultra-Orthodox, as for instance , 
with regard to the wearing of paes or ringlets , 
as to the cutting of the hair of the bride, as 
to the rigidity of Sabbath ceremonial .•. not 
only during worship , but at all times ; and, in 
brief, as to tbe degree of strictness of all 
minutiae of the vut Jewish ceremonial. This 
slight diffeAence of degree can really take care 
of itself. 37 

Orthodoxy was totally involved in the traditional practices of the 

past and would not come to terma in any way with the modern world. There

fo~e, orthodoxy and reform represented two distinct schools of thought 

that could never be reconciled . 

Harri s believed that both ways of thinking engendered serious prob

lams for their adherents. If Orthodox Judaism faced the problem of 

asBimilation, then Reform Judaism faced the problem of secularis1D. Of 

the two,Reform Judaism had even a more serious prolem in that it bad 

no authoritative text by which those Jews adhering to its fundamental 

beliefs could live by. 379 Many suggestions concerning the conduct of 

Reform Jews bad been presented by the leading reformers of the day, 

but none possessed that ''touch of boliness 11 so characteri11tic of the 

Orthodox rabbis. 380 

'i'be policy structure of Reform Judaism hao always rejected the 

idea of a religious hierarchy . Although Harris felt that this was saga

cious on their part, he was aware tha t the lack of centrality of author

ity often created a at.ate of anarchy within the Reform ranks . 381 Reform, 

like orthodoxy, needed guidelines for its adherents t o follow.382 

In Reform Judaism there was an anastomosis between confusion and 



- 64 -

religious ignorance. Because each congregation was a law unto itself, 

questions concerning fundamental credal beli e f s were often expunged 

on the grounds that religton was a private matter . 383 Thus: 

There i• much uncertainty and confu1ion in the 
Reform Jewish mind as to the burying of Chris• 
tiana in Jewish cemeteries and the buryi ng of 
Jews i n Christian cemeteries , as to the cond i 
tions of admitting a proselyte, and•• to whether 
the Abrahami c rite ebould be waived i n the case 
of an adult male . Many are at a loss to kn<N 
whether Reform absolutely prohibits the eating 
of leaven on Passover, or only co1111111nde tbe eat
i ng of Hauoth with leaven. When i t comes to 
the question of what constitute• the breaking 
of the Sabbath, we are all at sea . There are 
absolutely no recognized Reform Jewish lava 
with r egard to proper Jewish pract i ce .384 

Lastly, he asked the question of just how much authori ty does a 

rabbi have i n Reform Judaism?385 A congregation , through no fault of 

its own, is subject to the vagaries and err.ors of each new rabbi that 

occupies i ts pul pit . 386 On the other hand , important changes in cere

~.ony may be enacted by a congregational majori ty vote or by a ritual 

c~ITlll.ittee composed of a half dozen merchants . 387 

According to Harris, the situati on in Refonn Judaism was analo

gous to;! government whose constitution vas baaed on anarcby . 388 

Mor eover , it was in the throes of suffering tbe fate of an anarchist . 

I t graoually lost a ll respect wi th the people since it offered nothing 

but confus i on as a principle: 

Consequently, this indeterminate atti tude is 
d isint egrating our religion and our members 
are fast dri f t i ng away . Tberefore , do we need 
a synod , a gatheri ng of recognized representa
tives, of rabbis and laymen of this land, t o 
agree on some coBDon line of obfervance that 
all ehall faithfully fulfill . 389 

However , he believed that a meeting of t he minds was possible 

betve en the proponents of conservatism and radi c a lism. 390 But . in 
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order to accomplish a union between these tvo schools of thought, three 

conditions were going to have to be met . Firstly, the recognition of 

individualism as an evil within the religioua realm of life, for it 

leads "to confusion in belief, robs both Faith and its followers of 

respect and dignity, and leads to religious neglect. 11391 Secondly, 

the price of union would involve mutual concessions on the part of the 

conservatives and radicala.392 For instance, the conservatives should 

be willing to abandon some practices that are lM!re vutiges of ancient 

traditions, provided that such an abandonment vould not violate their 

conscience. 393 The third condition was vital to the lasting success of 

the union. It stated that all parties must be willing to abide by and 

conform to the majority rulings of the sync.cl. 394 

It is evident by Or. Harris' remarka that he considered Conservative 

Jud~im AS analogous to the right wing expression of Reform Judaism, 

vhile the radical reformers represented the left wing element of the 

movement. l 'ogether, they could represent the religious convictions cf 

the vast majority of Jews in America. A synod composed of both element~ : 

.. . would bring us all more closely together 
through truer conformity of observance, and , 
perhaps , win a wider recognition of the Jew
ish religion from our brethren at large. 395 

It is interesting t o note , however , th.at The~~ Re.brew refused 

to recognize this as an attempt of reconciliation on the part of Dr. 

H.arris . 396 As long as HarTis refused to include all segments of Juda

ism, he was merely advocating s constitutional body for reformers alone : 

We are reluctant to see Judaism ~plit into tvo 
religions, though the racial tie will always 
be there to make Israel one. 397 

Although The American Hebrew concurred that a synod was necessaey, 

it remained adamant that i t must represent K'lal Yisroe.1 . 398 
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Lewis Dembiu:, a leading Conservative figure in the nineteenth 

century, granted some of tbe premises of Kohler's plea for a synod. 399 

Re agreed, for instance , that Pharisaic Judaism was a reform of Mosaiam, 

worked out by the Great Synod, and by the Synedria that followed it. 400 

He is l n full agreement with Kohler's point that man, Jews claasiflid 

themselves as Orthodox, when , in reality, they d iscarded several laws 

and customs , or reduced the observance of religion to pure emotional

i sm.401 Notvitbatanding the differences between Conservative and Reform 

Judaism, Dembi tz acknowledged that the reformers were not wrong to 

discard several outmoded practices in order to save Judaism. 402 

How~ver , Dembi tz strongly disagreed with Kohler on the need to 

call a modern day synod. As far as he was concerned a synod would only 

benefit Reform Jews-•not the Orthodox whoge influence he regarded as 

i nconsequential: 

A synod such as my reverend friend contemplates , 
must, in the main, be made up of men as "far 
gone" as he is , for the Orthodox in this country 
are poor and disorgani zed, and their leaders are 
"beavy of tongue11

•
403 

Furthermore, a synod should be ecumenical, i n that it would meet 

i n the holy land wi th representatives of world Jewry in attendance .404 

An American synod would only have the i mpt:ess of American Jewry on it, 

or, rathe r, Reform Jewry . 405 

A synod , he felt, would only be used by the reformers to enhance 

their own interests .406 This i s so, because they have discarded most 

of what is considered sacred i n Juda i sm for the sake of convenience . 407 

Would they then offer to s i t down and d i scuss ways of securing greater 

observance from their Orthodox or Conservative brethren?408 The answer 

would have to be i n the negative . They would no more b~ve reinstated 
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the traditional Sabbath. than would the con&ervativea have reliaquiabed 

tbei r stand with reprd to tba t holy day . 409 The best courae for Aaer

ican Jewry to take, Deabitz asserted, waa to drift along at tte preaent 

apeed and course. Any &ttempta to bring the three groups ~oa•tberrat 

410 !!!!!,_njaactare of history would only widen the breach of American Jevry. 

Judge Mayer Sulzberger of Philadelphia waa far more a...._tcabout 

the lllpoa1Lbility of a s:,uod ~ban vas Lew11· .Deabitz. He reasoned that 

even though it would be theoretically desirable, it would have ben 

411 physically aa well •• theologically iapoaaible. Fa.tat of all, it 

would automatically have had to oclude Jewish leader.hip froa aay 

412 foreign countries. Secondly, according to the teachings of ortho• 

doxy, "the whol e Church of . Israel is pm,erless t o change anything. ,il+lJ 

Thereiore , how could Jews sit down together and calaly discuss questions 

tlu, t: represent the c~r• thinking of ucb participating group? Who would 

be the f irst to aaa.oUDce that their religious directions were erroneous? 

I s there only one true expression c f Judaiam, or is tvo or three only 

414 
puslble? 

It was Sulzberger'• considered opi•ion that until these ~•stioas 

were s olved before such a synod took place, i t would be doomed to utter 

fai lure: 

I wish that I could express sanguine hopes that 
the question v~ll be treated in a becoaung spirit 
by our non-orthodox or conservative brethren. 
They do ••t seem to realize that there is a ser
ious questian. Such re.arks as I have heard or 
seen on the subje~t are rarely fr.e froa teapes
tuous declamation or personal abuse. 

Until the ttiles change so that the wllolet?coanun
ity will feel a personal i nterest la these deep 
and far•reaching proble111.s t there vill be no gen
eral assem.blyJ I aean none that can achieve aae
ful re-sults . 15 
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The viewa of various conservative scholars on the possibility of 

a synod i ndicated that the majority of these people did not think such 

a meeting would be fruitful. However, two of the 1110st damaging state• 

ments as to the feasibility of a synod , were uttered by Solomon Schech

ter and Henrietta Szold . 

When Schecter was asked by The American Hebrew as to whether or 

not he thought a synod was possible, he replied tersely: 

On the whole, I think, synods, unless confined 
to purely administrative affairs, are useless , 
and even hannful. Religion is one of the 
11dvarim ha mesurim la-lev11

, which are wlgar
ized by every public discussion. 

Besides that , I think , no man is capable of 
representing other men in matters spiritual . 

Synods have also a tendency to create among us 
a certain sacerdotalin which is quite fore•;.., 
to the Jewish spirit . 

Personally , Thate and detest all priests, 
whether they breakfast on oysters, or Matzo 
Sh 'moru.416 

I n an article entitled "Catholic Israel", Henrietta Szold closely 

examined the ideology of the historical school and came to the con.clu

sion t hat Conservative Judaism had a religious philosophy to offer the 

American Jew, that would eventually make it the most popul3r of the 

three groups .417 Cons~quently , a synod would he damaging co the success 

of the Conservative movement . 418 

The method of reasoning by which she drew the above conclusion was 

by an analytical study of Scnechter's philosophy of Catholic Israel . 

She agreed with Schechter that Judaism liaa a iiving entity "which con

stitutes the final authority for the interpretation of the Scriptures 

and the fixing of customs .. . ,o4l9 Tbe needs of Israel remain in flux 

~nd .!!! never stultified . 420 Tberefo~e , no one age or group in the 
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hia-torical continuum bas the authority to restrict the expanaion of 

Jewish thought . 421 

The Cbaaaidia of Galacia and the Bene Israel 
comaunity cf Bombay alike may contri bute to 
the spirit informing Catholic Israel . On the 
other band . the American Jew, liberal and cos
mopolitan, may fail to grasp it in its breadtb. 412 

The Diaspora , wi th its physical, govenmental and idological 

restrictions, placed the Jew under the religious authority of Tradi· 

tion. 423 Jews were not living in one land where they could bow to 

the religious authority of a Sanhedrin, but are scattered throughout 

the world . Under these conditions. a synod would be most impracti

cable. 424 

Moreover , the whole question of a synod had to be viewed in its 

true perspective according to the age in which it is called . In the 

nineteenth century, the burning religious question involved the observ

ance of the Sabbath: 

What , now, can a synod do about it? Invent a 
legal fiction which shall prove that it is all 
a mistake about the Sabbath we have been cele
brating these three thousand years •. , 7425 

Hence , according to Miss Szold , questions o f such magnitude aa 

Sabbath observance could not be wo:rked out by a synod. Rather, the 

answer• have to ari&a out of the flow of history. 42E This is evidenced 

by the fact that only a handful of individuals decided that Sunday voald 

become the Jewish Sabbat h ,427 Yet. the force of Jevt ah his tory emascu

lated the theological poa~tion of the Sunday Sabbath proponents to the 

poi nt where they completely destroyed the r e ligious significance of 

that day . 428 

At this poinc, she claims the philosophy of Catholic Israel can be 
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beneficial to those who sincerely desire the continuation of the 

Jewish Tradition. The solution it proposes is a prograa of education. 429 

The remedy baa at least the quality of universal 
applicability to reconmend it. It may be adopted 
by Zionists, and need not be scorned by the synod 
partisans .. . 430 

The way to achieve a successful educational progrua for all Jewry, 

however, is not to begin at the top, vith the training of rabbis, but 

by educating the people.431 fllis means that every individual Jew baa 

a stake in the future of his religion.432 It also meau that a synod 

would not be necessary if the leaders of Judai•• actively engage in an 

educational program for their people, so they, thmuelvea, could fol

low the direction historical Judaism points to . 

The rellledy is efficacious and uni venal, but 
not easy. Discussion helps little, enthusi
asm alone is abortive. Every man and woman 
of us !IIUSt stop talking and buckle down to 
steady work. It again resolves itself into 
the impressive home thrust: "Thou art the 
man. " Upon thee everything depends. Thou 
caaat create a world, thou canst destroy it. 
The alternatives are set before thee: in 
the Ghetto of Ameri.can Judaism, death and evil ; 
in open-hearted, intelligent coanunion with 
Iarael , past and present, liff Jnd good. 
Choose thou life everlasting. 3 

Education, according to Miss Szold , 1s what should be of primary 

concern, not a synod. The philosophy of Conservative Judai8111 should 

stress the atudy of Tradition a~ the way to secure proper observance 

for all Jews . 

The Conservative leaders as a whole then, rejected Kohler'• plea 

for a synod. Yet , it should not be overlooked that the movement vas 

divided on this question. Cogent reasons, both pro and con, were dia

CP•sed at length, but the impetus for the convocation of such a meeting 

never aateria lized at that juncture of history. 
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Chapter N 

Alt hough American activity on beha l r or the colon

i zat ion of Pale s tine began in 18~4 with the establish~ent 

of a Hoveve Zion society in New York, Zionism as a move

m~nt only began to gathe r momentum in America dur ing the 

1890's . 

rhe deleterious attitude of the Russian gove rnment 
--: 

dur i ng the 1810'5 ' l oward the Jewish peop l e caused se eral 
·-

tnousands of them to migrate to the United State s. Once 

1n Amer1ca, t hes e newcomer s formed the rank and ~11e of 

t~e Ziontst moveme nt. The po$slb le r ~aeons ~Dr ~bie app~ar 

to have been three r old: First or all, they wer e able to 

par take in the development or a national movement and, 

seconcly, ''Z1:rn1sm became a su'ost.1tute f or t he: Jewish way 

of 111 e left behind in the shtetel. ••434 The third reason 

was that Zionism r epresented "the link to Jewish histor y 

and the Jewish people throughout the Diaspora. :1
435 

However, the main thrust for Zionism ' s growing popu

l arity in the early 1890 1 s came in the form of a Memorial 

pr es ented by Wil l iam Blackstone of Chicago to Pr esident 

Benjamin Harrison a nd Secre~ar y of State James G. Bl aine . 436 

Bl ackstone 's petition urged the Pr as ident a nd Secretary 

of State to use their good offices and influence with the 

European government~ t o the end that an international 
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con~e rencc would consider the pitiful condit1 on of 

Israelites and their claims to the h~ly land aa their 

anc i ent homelana. 437 

The Memorial was presente1 to the government of the 

United States a t the White Ho~se on ~arch 5, 1891 . At 

the cer emony Blackstone told Preside~t Harrison: 

. . ,believing that protests against 
Russia would make matte rs worse, he 
c~afted this memorial (wh i ch does 
not) antagonize Russia but seeks 
peaceably to give Jews contr~1

8
or 

their old ho~e i n Palestine. 3 

The petition to the Preside nt was an import a nt one 

in that it was signed by s ome of the most eminent men in 

public life . Amor.g the 413 signers were Chauncy M. De pew, 

U. S. Senator rrom New York; Me l ville W. Fuller, Chief 

Justi~e o~ the United States; Thomas B. Reed, Speaker of 

the H0use or Representatives~ Sereno E. Payne, Chairman 

'l ~' Ways and Means Committee; R-:,b1=r t R. H111, Chairman o!" 

House Committee on Fore16n Affairs ; William E. Russell , 

Governor of M&ssachuse tts; Will iam Mc Ki r,ler, Repr€sentat ive 

fr3m Ohio and later the President of the United States; ~evcral 
4~0 Judges, .... tat e and f'ederal of"icia ls and ,nan~, mayors . .J_/ 

tor 

The document asks the qt..estion, ''wrai; shall be done 

.. 440 the R~ssian Jews ? Blackstone claimed : 

Europe is crowded .. . sr.all they c ome 
to Ameri ca: This will be a tce mendous 
expe nss and :-~quire ·rcc:r s. 
Wh;v nc-t give Palestine back to them 
again? Accord t nG ~~ Gcd 's d t stributi~r. 
of na tions , it is their home--ar 
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inalienable possession f rom wr.1ch 
they were expelled by force . Under 
t r.e ir cultivation, it ,,,as 'l renarkably 
fruitful land , susta1~1ng millions of 
Israe~es . .. They wer€ agricultL r ists 
andµ Pd cers as we ll a3 a nation of 
great ommeticai importance ... The 441 C=rte !" of re11.g'1or1 and c1v111z.itio r. 

Tta a~thor of the document also re1t t ~at world Jev ~v 

-"C'1 1 0. r a :ly to the cause of their brethren seeking to 

es• abl i sh their ancient homeland: 

If th~y (the Jews ) could have autonomy 
in governmeht, the Jews of t he world 
wo~ld rally to transport and establish 
t~eir s uffering brethren 1n their t ime
h o~ored habitat1on. For ever 17 cent
uries they have patiently wai&ff~ for 
s u~ r. a privi lege ppportun1ty. , .... 

Moreover, he fel t the t ime was ~ight for 3uch a move: 

~e believe this is ~n ap~rop1ate tim: 
for sl l nations and espec i ally the 
Christian nati ons of Europe, to show 
lcindnesa to Israel. A '!11111".ln e.x i les 
t" their ter:-ible suffe~ings are 
p iteously appealing to ?~r sympathv, 
J ustice and humanity. Let us now 
~estor~ to them he l and ~f ~h1ch 
the~- \·1er<? so crv.1741y CF?spoiled b:r our 
Roman ancestors.~ 3 

The A'l\eric an Hebrew greet ed Blackstone's petition 

warmly . Co'll'.TIE' ntat tng edt t~r1 a 11:•, the news:iaper stated 

that th'?~.1· we r e t w'.'> a1 1. ,! rnf' t 1v e c?urses :, ,e n t o tr.F 

4 ~tarnattonal c?n rerence . The firs t wo~ ld si~ply be to 

e nsure that. f.:,r,ns of local gove r r.m1;nt be estatl1shed to 

; r'"lt~ct life and ~roperty . 44 !; Also to tnsur e s;eedy and 

tmpartial : ud~cia~y. and E suitable p lan for industrial 

445 an~ c?mmerc1al gr~wt~. The second alte rnative wou ld be 

t? ~ol] :,w a more radical course ':lnd ''i nvest Palest1r-c 

1 ncepcr.cer.ce . u44E 
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Whatever the future cour se ~f events would be, 

however, The American HeDrew desired to make public its 

sense of grat itude for Turkey's patience a nd understanding 

of the plight of the oppressed Jsw: 

The Turkish Government has manifested 
the most grac ious liberality and 
tolerance in the t r eatment of the Jews, 
and whatever is sought to be done for t he 
Jewa by the Great Powers should be done 
i n the spirit which will conduce t o the 
dignity, prosperity and sat isfaction of the 
country which has so generously ope ned 
its doors as an entrance t o a have n fo r 
t he hapless refugee f rom the ha~~

7
and 

intoler a nce of another country. 

Notwithst~nd1ng this a nnounced "sense of gr atitude," 

The American Hebrew was well aware of t he f a ct that the 

Turkish government ins tituted a seri~s or r egulat i ons 

against the settlement or for eign J ews in Palestine as early 

as 188c. 448 Therefore it is no t surp~ising to l earn that 

in November of 1891, The American Hebr ew publicly r egr etted 

Tur'<ey 's endeavor s to r estrict Jewish immigration to the 

"mere admis sion of individuals and the e xclusion of families. 449 

The fear of bs ing denounced as unpatriot ic to Ame r ica 

because of the Zionist stand with r egard to the reclamation 

of Palestine, pr ompt~d severa l Jewish newspap~~s to r eject 

the Blackstone petition on the gr ounds that 1t ~os tered the 

idea l of political Zioni s m. The J ewis h Messenger editor 

ially r egretted Bla ckstone's Memorial as an unfortunate act 

of f riendship which placed the Jew i n a pr ecar ious political 

situation: 

F1~st, it r evives the old reproach 
of the anti-Se~ites that the Jews cannot 
be patriots if Palestine i s their national 
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home today . Secondly, i t makes the 
Jews again a subject of newspaper 
comment when such pub l i c i ty and 4 notoriety work more harm than good . 50 

The Jewis h problem, according to The Jewish Messenger, 

will not be solved by forcing government;s t o make r oom for 

t he Jews in a desolate country . 451 Rather, it advocated the 

call ing of a conference to bring the mor al power of Christian 

nations to bear on the r ecalc itrant political r egime of 

Russia. 452 Not only fo r the immediate amelioration of the 

oppressed cond i tion of Jews, but of al l minority groups 

within that state . The editorial concluded with t he state

ment that: 

The remedy proposed •Y Bl ackstone 
is worse than a d i sease. The J ewish 
pr oblem will be solved in Russ i a and 
Russian e nl ightened opi nion .... we 
deprecate art ificial pr essur e . The 
Jew t o bij ~ma nc i pat ed mus t e mancipate 
himse l f . 5j 

On March 8, 1891, The American Israelite also r ejected 

Blackst~ne• s Memorial as harmful to the Jewish posit ion in 

all f rie ndly countr1es~54Aleo, it declar ed that "Not one 

J ew in 100, 000 living in a civ i lized land under a tolerant 

form of government would leave. •·455 The r ea l solut ion to 

the Jewish problem would be to allow the Russ ian Jews to 

emigrate to all cultur ed and civi l ized countr ies so t hat they 

could tecome assimilated into the general milieu. In that 

way they would deve l op &l l the traits of good citizensh1p. 45S 

But a large concentration of Jews in any country would be 

unwise since it would leave the door wide o~en fo r a nt i 

Semitlsm. 457 
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The American Israelite was also fearful of the 

possibility of orthodoxy bec~ming the official religion 

of a Jewish state. I f that were t o happen then the possi

bility o ~ reinstituting anti~uated forms of practice 

would undermine the evoluti onary spirit of Judaism.458 It 

would, in fact, undermine the entire religious growth 
459 

achieved in the Diaspora. Moreover, it would also 

Jeopardi ze the religious position of the Christians and 

Moslems in the holy land: 

Sabbath breakers, the Roman and 
Greek Catholic mis~ions would not be 
tolerated. The tomb of Christ and the 
numerous spots held sacred by Ch~1st1ans 
and Moslems would be wiped out by whose 
re ligious enthusiasm invited their r eturn 
to Palestine.4bO 

On April 17, 1891, !.l:!!_ Amertcan Hebrew took to 

Blackstone's de fense. 461 I t expressed astonishment that 

the Reform ~abbis, ~nd those Jawish newspapers pr esent ing 

the Reform '' Dint of view, could misrepresent every eff ort 

to r~nder Palestine more accesible to the migrating Russian 

Jews. 462 It argued that American Jews seriously debated the 

possibil i ties of settling their brethren in Argentina, 

Dekota and even Kansas ; but whe n Palestine was mer.t!oned 

as a pos sible homesight,1t was immediately re j ected as 

impracticable . 453 

The a rgument concerning the merits of Zionism did not 

bec ome a r ull,b) own controversy unti l Theodor Herzl's 

J ewish State appeared in 1896 , Fro~ that time on, Zionism 

became a movement t o contena with on many l evels. 0 1 

cent ra 1 import ance to t he Jews i n America, was the ··ac t 
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t~a t !t was de f inate1, a pol itica l ly motivated program. 

The American Hebrew reacted unEav~rably to pol itical 

Zl~nism. It was their hope t hat t he pr oposed Zionist 

c::>n 1'er e nce t o be held i n Munich w.:iu ld r ece ive scant 

encouragement r rom t hose who represented J udaism.ij64 They 

r P. iterated the i r appr ova l f or the colonization of Palestine , 

as l ong as it was carried on under th e ausp ices of t he 

T~r kish go~e rnment . However, the idea~~ f orming a Jewish 

state wou ld onl y ant agonize Turkey who was a l ~eady unf riendly 
465 to the idea of Jewish immigration . 

The Americar. Hebrew not on l y withheld its suppor t of 

Her~ l ' s n lan to establish a politica l s t ate in Palestine, 

but condemned t he pr oposed conf e rence as dange r ous to J ewish 

rr 3ny delegates are s ent to Munich 
f r om t his country, we hope it wil l be 
w~th i nstructions to take no ste? s i n 
f avor o~· a Jewish s tate ... we ve ry much 
fear that the Congress wi ll not at t ract 
t hos e members of our race who are deepl y 
int er ested in communal work in general and 
the Jewish Question in particular. There 
will be hobbies to r ide by such me n as D~. 
Herzl, Max Nordau, and others who have 
nev e r been specially ident i f ied with the 
J ewish c~mmunlty, and each wi ll ride his 
particu lar hobbie at the expense a66what 
concerns the l arger Jewish wor l d. 

Mor eover, th e f eel ings expr essed by fhe A~erican Hebrew wer e 

r eiterated ~Y the Jewish press thr oughout the wor l ct . 467 

Rabbinic leadership in ge neral , a ppeared at t hat time , to 

hav e been "Jus t a s una nimous as the pr ess in t heir disapprov

a l o" the Congress. 11468 



Cnlv one Jewish j ournal published in the United States 

in the 1890 's supported the Zionist cause. 469 However, 

The American Hebrew is fully aware that the proponents of 

Zionism in Am.er ica wer e most vocifer'.'.>us in supp0rt of their 

Cause. 470 In r·act, 1t i 1 b f th was prec se y ecause o e b~l1gerent 
I 

na:ure of the Federation ~f Zionists against the anti:' 

Zionists, that The American He brew decided to withdraw the 

weekly section entitled ''The Zionist Department" f rom the 

newspaper: 

The Federation of Zionists in The 
American H9b~ew, will be discontinued 
hereafter , owing to the unwill ingness of 
the off icers o f the Federation to accede 
to our r equest that both sides of the 
Zionist q uestion4~1 discussed in the 
same department. 

The t hreat of damaging the alreadr strained r elations of 

Jews living in Pales tine under the Turkist g~vernment, pr ompted 

The American Hebrew to de~ounce the Zionist move ment as 

~.cti.1g w1 thout dd.screti~n or interest in ~h~ Jewish ~r mbl;m. 472 

Fur~hermore, no objective view o f the Zionist pos i tion would 

possibly support their claims to Pal estlne. 473 Turkey had to 

protect its own poli tical i nter ests. Self-interest for ced 

Turkey t o prev ent thE whol esale colonization of Pa l estine b y 

the J ews. 474 This was clearly shown in a telegram f rom 

Washi ngton: 

The Department of State r ecently 
receive1 from the U.S. Minister 
at Constantinople, inf ormation that 
the Minister of Foreign Affairs of 
Turkey had informed him that the 
Turkish government had no i ntenti~r. 
o f oreventing American citizens, 
whether J ew or Christians, comi ng as 
individuals, and not en mass f rom vis -



-79-

1t 1ng Sy r14 or Palestine as 
travellers or visitors, the 
only ob ject of t hat governme nt 
be ing to prevent furthe r colo
n1zatior. of Palestine by Jews, as 
the settlement of there religious 
bodies in preponderating numbers 
might lead to pol i t i cal compli 
cations, wh ich it is the pur pos475 of the Ottoman Emp1r~ to avoid. 

The ge neral at t itude toward the Zi onigt e ndeavors to 

re -estatlish the polit i cal independence of a Jewish Palestlne 

was suspect . 476 There for e i t was no surprise to The Amer ican 

Hebr ew t hat the Tur kish governme ~t placed new r estrictions 

o~ colonists ~f the Jewtsh fatth. 477 Jews wer~ now prevented 

f r om acq uiring l and, building houses and, in a few instances, 

we~e exoelled ~rom some co l onies i n Eastern Palestine . 478 The 

reas~n for th1s Sir Ch~rlEs W1 lso~?9rhe Director o ~ Mi ! !tarv 

~ducat1o~ !n J~r usale~, explained was that the Sultan so 

"~='!.r~d thP Zi onists I desi r e ' or the acquis ition of Palest ine , 

that he ~ver, hari 11S:,) ies at ~ve r y Z1on1stic mePti ng . . ~80.._ "to 

1n May of 18QQ, The American Hebrew ~rinted a state

men issued by Ali FerrcJgh Bey, the Tu~ki s ~ For e ign 

Min!ster , in ~rde r to enlighten the American public about 

Tur key's att1tude toward the Z1onis~s • desire to event~ally 

purchaE ~ Palestin~ ~ ~r t he Jews: 

Ther E 3eems to be a pr e vailing 
idea in t his count~J that only a 
mone tary consider ation is involved 
i n the plan being now agita ted in 
high H; brew circles ~ver the pr ct)sed 
, urchase or Pales ~lne. I have not i ced 
t hat a ll pr e s s acounts dwell on the 
f act that th~ Heb rews a r e a l so to raise 
millions ad 1nf 1~1tum ~nd with t hes e 
mi l lions the sale of Palestine is th~n 
assur e1 . 



I can assure the Amer ican people 
t hat such is not the state of a ffa irs. 
The Sublime Porte does not des ire to 
s ell a ny part of its Arabian country, 
a nd no matte r how man:r millions of g'lld 
are offered this de t ermination will not 
be a ltered . This statement i s the of fical 
r eply f rom Constantinople t o m&ny Turkish 
envoys who have been asked t0 sound the 
g overnment on this point. There appears 
to be an opinion a mong the Ame rican 
people that our gover nme nt is in need 
of f inancial assistance. This is a grave 
error. At no time since the Crimean War 
has Turkey been s o wel l equipped as t~ ) 
her monet~ry apparatus . Eer public ~epJ 
has been vearly decreased until now W 
is but a t~ifle . So rapidly are our 
r ev e r. ues increasing that we are about 
to change our f iscal s yste m !n order to 
meet t he growing dema~ds . The pur chase of 
Pa lestine then becomes a political q ues tion 
and not ~ne of swe lling our e xchequer. 
The pr esent agitation t o establ ish a f ree 
home for the Hebrew r ace within the o l d 
confines ~f t he Pr omised Land, the h istoric 
ratrimony o r Abraham, seems to me a ver y 
chimerical pr oposition. I cannot under
stand why the Jew under the Turki sh 
svver eignty should be more cisconter.ted 
than in other c ountries . 

I know t hat they hold that they are 
persecuted and op9r essed 1n some l ar.ds, 
but such is not the case i n ours . The 
Jewish people under the TJr k ish Sultan 
are happv and c onte nt ed. Scores o~ them 
hold imp~rta nt positions. In their 
private and i ndiv i dual pursuits they are 
never troubled. 

Now the Turkish gove rnme nt does not 
consider it wi s e t o change this state of 
a f ' "alrs. For some co ..1 ld not fail to ca use 
oo litical and economic con uslon. It must 
not be cons i de r ed tha t personally I am 
hostile . I me r ely V'.)ice the o ff icial state 
ment J~ the Cons t antinople off ice . 

But I do not think it f air to e n
courage by silencE f a lse hone s, the 
realization Jf which would only lead to 
trouble and embarrassment to a nation 



which never persec~ted the Hebrew 
race. I f the pr omoter s of the plan 
would heed this advice, I know~~ 
w~uld save their co-r el igionists in

8 Europe and Asia trouble hereaf t e r.q 1 

The political aspirations of the Zionists a ffe:ted the 

thinking of religious leaders in the Orthodox, Conservative 

and Reform camps of J udaism in America. The objection to 

Zionism on the par t of some of thes e religionists existed 

on t~ree dif ~erent levels. The f irst argument aga1net 

Zi onism was that acceptance o f lts pr i~ciples pr esented the 

problem or dual allegiance. Could Jews support the political 

state of Palestine and, at the · same time, support the govern

ment o ~ the United States? Sabatc Morais, 1n an article 1n 

The Jewish Exponent, claims that it would not be patriotic 

por Jews in America to support, ! n any way , t.he building of 

anothe r political state. 4 82 His point of view was also 

shared by the conservative-minded Jewish we ekly , The American 

Heur ew. 

Thus it is evident that Conservative Jews did not support 

the Zionist g~oup ~ maase. Along with the r eformers they 

felt a n overwhelming need to assert their loyalty to the 

gove rnll'en t o ·· the United States. 

The second reason for their r ebuttal of Zionism was 

humanitarian in nature . That is, t~e propaganda issued by 

the Zionists had caused a s e rious deterioration in the 

r elat ionsh1? between the Jews already living in Palestine and 

the Turkish government . Cyrus Adle r, in & passionate plea 

to t he Zionist groups in Ameri ca, asked them to consider 

what ther were doing to 1ntens1f:v t he misery of their co-
48~ r e ligionlsts liv ing in the H::>ly Lann . - Nor he claimed, was 



- 82-

the sove rnment of Turkey to bla me for the situation: 

The Turkish g~ve r nment 1s not 
p~e judiced against Jews as s uch, 
but it has two evils to combat; 
the posstbls uprising against the 
Jews of fanatic s ec ts, and s t ill 
more the fear of 3dd1ng to the 
dreadrul misery, destitution, and 
huhger now existing amB§! the Jews 
visiting in Jerusalem. 

Hence, full moral r esponsibility for t~e plight of the Jews 

already settled in Palestine rested squarely on the shoulders 

of the Zionists . 

Tte third objection to Zionism was based on the theo

logical a rgument that a return to Palestine would auto

mattcall~r r estore many of the ancient forms of practice . It 

would als o g ive rise to messianic speculations that might be 

unfou~ded due to the fact that the re-esta b l ishment of 

Palestine was not accomplished by the Divine will, but by 

polit ical aspirants from Europe and America. 

3abato Morais did not impugn Dr. Herzl'E motives fo r 

desiring the establis~ment of the Third Commonwea lth; but 

he did feel that the deliverance of the Jews should only 

come a bou~ whe n God de~ired i t , and not when the Zi onists 

wanted it. 485 

Dr. P . De Sola Mendes believed that Fol1tical Zionism 

wzs an absurd cause that was damaging the polltical position 

of those .Jews alr eady 11vlng 1..nder• the Sultan 's r ule . 486 It was 

also a philosophy that ran count e r to the religion of Israe l sir.ce 

God was the sole arbiter in the fate of Judaism. 487 Moreover, on 

the practical l evel of religion one had t o be awar e of ~he fact 

tha~ Christianity and Islam both had a stake in the Holy Lanct. 488 
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Would the·· tr.e n have permitted t he Jews to gain po litical 

control over their pl a ces of ve ne rat1on?489 F . De Sola 

Mendes' answer was in t he negative . The Jews could never 

maint ain the law of the land without being biased 1n their 

own behel A. Once they vio lated the rights of t he Moslems 

or Christians in matte rs per t aining to their r eligion, the 

Jewish state would i nvite the wrath o ' severa l nations on 

them.490 What would the Jews do, ' or instance, to maintain 

l aw and order around the time of Easter whe n the pilgrims 

normal ly reacted agains t the Jews as we ll as against each 

other. 4~1 Wou ld they be able to mai ntain ! ~par t iality ? No! 

The sword o. r e ligious severance had cut too deeply into 

t he f abr !c o ~ histnry Cor the Jew, Christ!an and M~slem to 

eay tcgeti'1e r "Let us go into the House o the Lord-- Is rael's 

Lor d--with re j oicing and conf ide nce . 11492 

On t he onsitive slde o r t he s~ale. however, i t s h~uld 

be hoted that Th~ American Hebrew recognized that the 

Z1:>nist move -nent was bringing 11 intc the old Jews b·, birth 

who have he r ~tofore not bee ~ in a ~~ iliat i on wi th t heir 

brethr e n . 11493 IUS-o, it would be quixC"ltic to 1mag1r.e that 

the bulk of those i ndividuals comnr z ~ng the Co~servative 

movem~nt r e jected he ph1los oph~ o ~ Zionism. On tte 

contrar y, many of' the leaders o t' the hi o toi-ical school 

adamantl y s uppor t ed t~e Zi onist cause. Such people as 

L. N Dembltz, M~rcus Jastr ow, Benj amin Sz:>ld, So lomon 
Lt~4 Solis-Cohn, HenrJ ! liowiz 1, H. P. Mendes , Joseph H. Her t z, 

Ster~en S. Wise and Henrietta Szo ld were deeply committed to 
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Z1on1s-n. 495 

In 1897, Solomon Solis-Cohen de f e nded the probity of 

ool1tical Zionl sm in a debate with Kauf man Kohler. 496 Dr. 

Solis-Cohen laid emohas1s on thP ract that developing t he 

Jewish state in Palestine was not incompatible with one's 

loya l t y to the United States. 497 He ~urther stated tha t 

it wae the arti-Zionist within the Jewish r old that was 

raising the issue about the patriotism of American Zi onists. 498 

Moreover, "tt-e f ac t t hat individuals might or might not 

·avor the c r eat~on of a Jewish state gave them no right to 

i ntEr . e r E i n any way with their re llowm~n. who had the 

right t o do as t~ey pleased ~n the matter. "499 I n r s.ct, 

t he attitude d1spl~yed b y the anti-Zionists was an in

de: ensible one f r o~ th e standpo i nt of t he princip l e o~ 

f reedom of S?eech.SOO 

rr. H. Pereira Mendes, in 1eqg, also de~P.nded t he righ t 

o · American J ews to participate in the Zionist ~ovement.SOl 

To begin with, he declared ttat it was good to be an 

A~erican, but 1: was hobler ~~ be a Jew.5° ~ This was not 

~o inr er that 1~ W3S the dest iny of the J ewish pe~ple to 

establish a s t ate which would 1emand polit i cal al legiance 

r rom all othe r Jews in the Diaspora :50~ rather, it meant 

that a Jewish state was a necessar~ steo in the spirit ual 

evo lut i~n c- ·· Man : 

To esta~l1sh a Jew ish state ~er 
sniritual p~rposes ts mo r e than neces
sary . It is essential for the existence 
-:, ' society, f or humao 6ibertr and fo r 
hurean~t~'s progr~ss. ?0 
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The humanitarian claim that a Jewish state will give 

re ~uge to its O?pressed peoples, is not of primary con

side~ation .505 It is an accidental cause which should not 

bP propagan1zed at Zionism's exnens e . sur~1ce it to say , 

any one who ~rnuld lower the subl i me goal of Zionism by 

!n: er1ng t hat its primary goal i s pr oviding a homeland ~or 

~ppressed Jews, would in fact belittle the move~ent. 505 

Once the a ctual political state was formed, the 

s pir.itual leader s of the Jews would gather 1n its academies 

in order to oropound "the highest expr ess ions of human thought 

~or human guidance . "5o7 They "'Ould emphasize the moral law 

i n ~hei r teach ings and, thereby, i nf luence the polit ical 

actions of nations f or good.sos Tte same relati,nship would 

ho l d t rue t o Jews in other lands. Thev would not be under 

the d irect political control o~ Palestine, but would give 

spiritual loya lty in a ll things pertaining to th~ spiritual 

r ealm of life . 

A Jew, resident outside those b0rders 
will b~ e xpected to be a ~aithf ul citize n 
or sub (ect of the country o~ his r esidence· 
he mus t be loy~l to it and serve it f aith 
f ully in every 1 <1ay. I r e neat, he will owe 
to Palest lne nc. ~llegiance in things terr,poral. 
For spiritual guidance the individual J~w 
and the Je~6§h communi t y will look to 
Palestine. 

The impor tance of a J ewish state should not b e r e 

ieg2ted to a min~r position by the Re ·or m, Orthodox or 

Conse rvative groups in this country. Once ~alestine will 

~xert 1ts r1ghtf ul hegemony over Jews ih the area of religion, 

the qudstion o~ ref orm v ersus tradition could finally be 

solve1.5lO 
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Dr. Joseph H. Hertz claimed that Zionism was a valid 

expr ession o f the Jew ish faith . The reason why s o man~ 

rabbis , r espons i ble l aymen and the Jewish prese he~etofore 

denounced the Zionist cause was because t hey were ignorant 

~ f t h~ very meaning of Zionism.511 They never bothered to 

read i t s literature, study i ts progress; ar view its achieve

ments i n its true perspective . Actually, Dr. Hertz claimed 

that it may be asserted that nine-tenths of the rabbinica l 

leadership in the United States never bothered to examine 

t he f acts of world histor y . I f they d id, then they too 

woul d no t have sat back in their arm chairs and denounced 

the Zionist cause as Uacking spiritual!ty.512 

Due to the Zionist Congress in Bas le, the ant i - Zionist 

now tad to conte nd with t hat movement as an a cc omplished 

'act. Dr. Hertz asserted that the movement in America 

cou l d no l onger be cons ider ed a j oke or a devious scheme on 

the part 01 Dn Herzl to gain weal th at the expense of his 

people .513 Moreov er, the anti . Zionist contention t hat the 

moveme nt was a ~arce onl y depicted the sad state of t heir 

?Wn moral condition. 514 

American Jews, Dr . Hertz f elt, must rea l ize the con

ditions Jews were f acing in Europe, Af rica and Asia . In 

Russia, f or ins tance, five million Jews were being deprived 

o · the privilege t o call themselves citizens of that country. 

In Al g i ers, homes and sy nagogues were being r educed to ashes 

b:; maraudlng mobs. In Galicia,children, women and men were 

beipg mur dered and their busir.ess establ lshments pi l laged . 

. In Greece the Jews were a l so bei ng mistreated by the 
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government. Al so, i t was rumored t hat Turkey and Pers i a 

planned to exterminate a port i on of their population as 

a s ~apegoat f or their own pol itical f a 11ur es -- they planned 

to exterminate the J ews of course ,515 

In View of t hose f ac ts the Z1on!sts alone rea l ized 

that s oMething would have to be done about the Jewish prob 

l em. Sitting in one's a rm chair and talking about the 

sit uat i on meant pr ecious litt le to those oppressed peopl e. 

The Zioni sts conf r onted a condition and n~t a t heor y , They, 

t herefor e , f elt it their duty to insure the f r eedom of a ll 

Jews who wished to be r ree . This meant getting t ~ the root 

or the prob l em a nd then a t tacking it wit h all the r esources 

availab ~e to the m: 

Pr epared to ca ll things by the ir pr oper names, 
thev have studi ed it, and r ind that t hey 
must prov ide f or these poor outlawed c ~eatur es 
a place of ref uge f rom the canniba~tic 
lus~ ~f their persecutors , a nd , u her or e 
t hat s uch a place of r ef~ge must5~ uly 
protected by the Law of Nations : 

I 0 Jews had to l ay the b l ame on anyone f or the ir con

ditions , the honor would hav~ to go to Chrlstianity . 517 The~ 

practiced i n 1ust1c e , c rl;e lty and barbaritJ' on t he Je·,rn . The 

indescribable atrocities the~,· commit ted against Jews through

out the l ast eighteen hundr ed y ea r s testif i ed ~hat Christe ndom 

nr eached l~ve but pr ac ticed evil.5lE How ridiculous then 

are those comf ortable J ews in Amer lcq, Dr. Hert z claimed, to decry 

t he Zionist ~ositi~n because their Christian neighbors would 

not underst and their pr i stine mot ives. 5:J 

o· course the Jew always ~anted to become assimil ated int o 

ttre general milie~, but this waa onl ~' ~ossible in America. 
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Does this then mean that American Jews had the r ight to 

t hrow t heir brethren in Europe, As ia and A~rica to the 

burning f urnace of hate and pre .J udice. 5 ?O Why d i d, Dr . 

Hert z lamented, American J ews c r y out : 

Le t them stay in Russia . The\ 
have there a mis sion to per form . As 
the r e seems to be sameth i ng sanqJ;_1mon1ous -. , 
about t his adv i ce, and it i s a l wavs- our / " 
orivi lege t o know whether practices~let 
us l aok and see who are t hey ~hat preach 
thus? Is it fellow suffe r ers,~o bid them 
courageous ly e ndure fa r th e ~athers' sake? 
No, : or the most part th i s phrase ls on 
he l i ps of those who ~ounge in luxur y: who 

neve r knew s uf f ering, least af a ll f or 
conscience s~ke : to whom martyrdom smacks 
s omewhat of mad ness : who amang other things 
trade away the 1l" Sabbath and gamb le awa~r 
the ir Sunday: who havP c r ossed the word 
"se lt - sacri f ice" t'r om their v ocabul a r y ; to 
whom sel f -denial, especially far r el igS~r •s 
sake is s ynonymaus with devil -wors~ip . 

~he c~se f or Zi onism, according to Hertz , was extre mely 

clear . The r eas onable gamble the Zl~nists WPr e taking in 

order to secure Palest ine as the homeland t"or a l l oppr essed 

Jew3 was , at t he ver y ~eas t, an honest attemot to do some 

thing about t he situ'ition. 522 Also, out aJ' thP. Zionist 

mov eme nt a new t ype af Jew was emerging. Cne tha t was not 

a f raid of being r ecognized f or what he was- -~ Jew !523 In 

f act, J ews wh ~ never admitt ed th e ir Jewis hness wer e now 

be~oming enthusiastic workers in th e mov ement . 524 

Per haps , Dr. Her t z bel ieved , t he ~ost impor t a nt aspec t 

o~ the Zionist movement was the f act that the Je~ was at 
r: :,5 

l a st lo~king at history with a v iew to the fu tu~e. J- This 

Jessen ~· s ee i ng the d irection of histor y thr ough the con

cer t ed ~rrorts o · man had erased the narro~- mindedness o ' 

many J ews involved in Zionism. 526 
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I f the c onser vative lead e r ship was div ided over the 

question of Zi oni sm, t he student body o ~ the Jewish Theo

l ogical Seminary wa s not. The Semina r y :nen wer e a ttt'acted 

to the Zionist movement as e a rly a s 1896.527 I n f act, t hey 

~r gani zed t he fi r s t collegia t e Zi onist s ociety i n America.528 

It was known as t he Young Ame r ican Zionists and was coed i n 

compos i t ion.529 

Some thr ee years later , i n 1899, t he soci e t y r ev i s ed 

1 ts constitution and became a n exc l 11siv e Zioni st f raternit y. 530 

It also changed i t s name t o Z. B.T. , whi c h are the i n it i al 

letterR o ·~ t he wor ds Zion b ' mishoa t tio odeh , "Zion shall be -- . 

r edeemed thr ough Justice. 11531 

The member s hio r eq•Ji remerts of Z.B. T. excluded a ll r.on 

Zioni s t s . But i f a pers on was a 21onlst , over eighteen y ears 

of age , a nd attended a recognized college, uni ve r s ity or 

nrof~ssiona l schoo l for at leas t t wo yea rs, he was el igi b le 

532 
t o joln the f r aternity . 

The t~ansformation Fr om a or~ - Zi onist move ment to a n 

exclusive Zionist f r aternit y was i ndicat i ve of the g~owi ~g 

nnnulerity o t Zionism among the yovng intel lec tuals a t the 

turn of th e ce ntur y . In M~ of r8~. th€ Z. B. T. mernbershio 

r ose to sixty .533 By t h~ beginning o ~ the twentieth ce ntur y , 

Z.B. T , had a membe r.ship of s eventy me n: 

Representing the Jewish Theo l 0gical 
Se minary , the e ~llege of the Ci t y 
of New York, Columbia Uni ve r sity i n 
its various branches (the School of 
Ar ts , t he School of Medic1ne , the 



- 90-

School o~· Law), New York University 
with i ts d i ffer ent schoo l s. and 
other pr o : e~§aonal schoo l s in this 
metropo l i s. ?j 

Some 0 1 the pr o ~essio nal schoo l s i n the New York area 

!.ncluded: the -;:,ong Is l and Medical School , the New York 

Law Schoo l and Bellev ue Medica l Co llege.535 Al so, there were 

chapte r s of Z.B.T. at John Hopkins in Bal t i more : the College 

o the Citv o f Ba lt imore: the University of Cincinnati and 

Hebrew Union Co llege ; and a t Harvard and Yal e universities.536 

I n the 1890 's, Zionism p l ayed an important role in form

ulating a esorit de corp among t he native born a nd immigrant 

Jews . Yet, i t should be noted that the Conservative Move 

~ent d id not o ~ ic ially s upport or r e j ect Zionism. It had 

no u lc1al position with r egard to that subj ect and, su: ice 

it t o say. it created a d ifference o op inion wit hin the 

ranks o cons~rvatism' s l eadershio. Some actively supported 

it and others ru l minated aga i ns t its ve r y existence. How

ever . most o f the f ound i ng fat hers of Conservative J uda i sm 

l n Amer 1ca wer e s ympathetic to Zionism i n one way or another . 

Cer t ainly. the s tudents a t the Seminar v dur i ng t he l atter 

nart or the nineteenth ce ntur y r ~c~gni zed the imoor t ance of 

this moveme nt . Their direc~ 1nvolve~ent i n it or ovided the 

i mpetus to orm t he f irst Z1onl st1c f ratern i t y 1n t he United 

St ates. 
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Chapter V 

Joseph H. Hertz 

The f i rst graduating class of 1894, was not very large. 

In fact , it consisted of one man, Joseph H. Hertz. As he 

was the f i rst graduate of the Seminary, it was his fortune 

to exp l ore the various frontiers (or the Conse rvative move

ment . He wae the f ir~t student to preach at the Seminary ; 

he was a l s o the I irs t s tudent to r eceive a Ph . D f r om 

Columbia College : he was t he :.i rs t Conservat i ve ~ebbi to 

minister to a congregation outside the continent of the 

Americas ; and he was the only Conservat i ve rabbi who ever 

became the Chie f Rabbi ~f the British Empi r e . 

He entered the Jewish Theological Seminary at the 

impr essionab le age of f i f teen.537 For s even years he studied 

under the tutelage of Dr. Sabato Morais, until he was pre

pared to enter the rabbinate.538 

Joseph H. Hertz' f irst exposure t o the general publ ic 

was a memorabl e one, both f or him and the Seminary . On 

January 7, 18S3, young Hertz attempted to show t he general 

Jewi sh pub lic that the Semi nary equipped its ministers with 

a l l the essential qualities neces sary f or a successf ul 

pr eaching career in the American rabbinate.539 



~he Ame r i can Hebrew r epor t ed t hat t he s e rmon was we ll r e 

celved by tho9e attending the Sabba th ser v1ces . 540 I n 

t he t e xt o t he sermon i tse 1-·t He r tz a t tacked t hose Jews 

who r e or m Judaism on a 3ecul a r l eve l but wer e blind t o 

the deeper meani ngs o f' f a t t h. 541 The Torah. he claimed , was 

t he e~s e ntia l a nd pr i ma r y conce rn of Judai sm and not our 

t r a nsit o r y i nter ests 1n t he s c ience s , a r ts or humanities.542 

The next o ub11c appeara nce young Her t z m~de was at his 

or d inat i on excer cts e, a year l a ter . It was cn nducted a t 

Shearith I srae l , and Dr . H. Perei ra Me ndes de l i ve r ed t he 

Baccal aur eate ser mon . 543 His charge t o Hertz s t r essed the 

~mportance o t he young rabbi's r ol e a s Conse rvat iv e Juda 

i sm's f i rst or da i ned mi ssionar y to Amer i can Jewr y : 

The ~nl y reason ~or t he Semi nary 's 
exis tence is t hat i t s stude nts sha l l 
be expone nt s o r tts ldeal s -- a thorough 
knowl edge of the Torah a nd ~er s onal 
e xa mple 0 1• r e s pect to t hP Tor.ah ' s 
t ea chir.gs , - - or i n two wor ds Scho l a r 
shio a nd Consi s t e ncy. " "Schol arsh ip 
and. Cons lstency"- - that i s l t s motto . 

Do not bel i e your Se mi nary. 
S t udy and study, t hat ye may be guid es . 
Be l oving and gent l e, that ye may be 
pas t ors_ Be s t r ong and ot good cour 
age . r eve r e nt o r t he Law, a nd prac t ising 
t t , s o shall ye have t he right s - 1r it . 
the s n i r i t of' God u n5aa • lJV lng a nd 
s e r ving God and man . 

Yea r s \ a t er , whe n Me nde9 r emini sced about that s o l emn move-

ment he r emar ked: 

Wel1 do I rememb e r how voung 
Her~z f e l t the s p i r i t of the cer e 
monv . His ''a ce -oa l ed a s he stood 
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be ' ore me to receive the solemn 
charge r 3m the pulo it, and tpe 
whole congregation rose wr.e n I 
oronounced upap him the Priest ly 
Benediction.' '.:> 

Dr. Bernar d Dr achma11 repr esented the f aculty wher. 

he coh . err ed upon Joseph H. Hertz the Hattarath Ho~. 

Uoon receiving both the English and Hebrew diplomas , Hertz 

step~ed orward and deliver ed the va 1 edictory address . 546 

I n it he dis ~layed a concern that Conservative rabbis would 

be vili f ied and "accused of cloggtng the wheels o · ppogress, 

of stemming the tides of Advance, of aiming t~ hurl our 

brethren back into the 1rantic exc lus1v1sm o · the Ghetto 

~evert9eless, it was their duty to i nstill the 

t raditional concepts or Judaism into the ve r y f abric of 

Ju¢&ism.546 

u~on receiving his rabbinica l degree, the Rev. Dr . 

He r tz began t:is ministry by serving in Syracuse, New York. 549 

In J une 3 1898, a commun1 ~at1on f r::>m tr.e Witwatersrand 

Old Hebrew Congregation o r Johannesberg, South A,·r tca was 

received bv The American Hebrew .550 The t r ustees ::, f that 

congr egation were anxious to secure a rabbi who was also 

a scholar. They wrote: 

... with that ob j ect in view, it was 
thought advisable to advertise 1n the 
American Jewieh press in order to 
acqui re the services or gentlemen h::>lding 
rabbinical anci academical degr ees, and 
those wh::> can mix with and l ead educated 
men, whilst su ~ftcie ntly charitable no t 
to f or get the poor e r c l asses . 55l 

The Amer ican Hebrew was quick to ~oint out that the re

quirements were such thac only an extremel conservative 

or ::>rthodox rabbi would be ch::>se n . 552 



Nothing more was heard 0 1 the o~fer until a two line 

announcement appeared in The American Hebrew stating that 

Rabbi Hertz was awarded a two year contract and was r orced, 

because of the necessity of reaching South Africa by the 

Holvdavs , to leave his congregation on short not lce.553 

A furor arose in the Jewish or ess as to wh:{ The 

American Hebrew represented the American Jewish press.554 

In de e nse o f its 9osition the editor o that newspaper 

retor ted that The ~merican Hebr ew did not attempt to con

trol 1;he t vne or ainount of inqu1.r1es made b? rabbis of 

various ~hades o :· Judaism. 555 In !'act. inqu1r:,r was a l so 

made b y the congregati~n as to Dr. I~~ac M. Wise's avail-
~./ 

abilit -. 556 There 'ore. no re l igious l eader should have 

f elt s l lghted 1 f he was not chosen.557 Actually, the choice 

was made bv a s!.ngle individual. Mr. Julius Bien, the head 

o the I.0.8.B. He was amiliar with the congrega~ion and 

~ts needs and it was he who suggested that Dr - Hertz be 
558 chosen or the position. The c cngregation . h:>wever. at 

t' irst re lected Dr_ Hertz' name because he did not '1\eet their 

requirements as a rnohe l or schochet. Furthe r'Tl::> reJ the,· did 

not want a n unmarried man. Thus t'!1e ·· noti ied Hert z that 

r.e did not m(;asure up to their. requirements . But a :·ter a 

mo~e oiiigent l ook into the rabbinica ' situation i n America 

they reconsidered their action and invited him to serve 

their congregation.559 

The Amer ican Hebrew thought tl:e choice of Dr . Hertz 

showed good sense on t he part o ~ the Johannesberg congrega 

~ion. After a l, the Rev. Dr. Her t z was a rabbi and 
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, assessed a ?h.D. degree : rom Columbia College.560 More

over, he was closely 1dent1.1ed with both the re l igious 

and secular e ndeavors of the Jewish community. He was, 

or e-xa'llple, involved in the Jewish Historical Society, 

the Chautauqua Society and the Jewish Publication Soc1ety . 56l 

No one could blame Dr. Hertz f or ac cepting the 

Johunnesberg congregation.562 Tne Svrac~se congregation was 

n::it too l arge and could onl: pa y a small sa1arv to the 

rabbi.56~ The South Ar r 1can congr egation. however, ? re 

sented Hertz the opoor tunlty o r bettering himself f 1nan 

cia1lv: 

The (Syracuse) congregation was 
a sma _l one, and could onl1 ~ay a Sl'\all 
sal ary to its Rabbi; and Dr. Her t z could 
have improved his f inancia l oositlon by 
accenting other positions of somewhat 
bette r sal a r y, but dis l~kea the constant 
change o f position and pr e~erred to bide 
h1s time ti ll the oppor tunit:, o . materially 
bettering himsel : should offer. Nee9Aess 
to say he has now f ound his r eward.5° ~ 

The aooointment o,· D:-. Hertz now gave tht- Conservative 

movement t he onportunity to extend its i n; luence outside 

th~ re ligious conf ines o the Untteo States.565 Whereas 

Refor~ Judaism repr esented an American phenome non in that 

1t adv ocated asstm1latlon, the Conservative movement had a 

~ore in~ernat ional ap9eal as evidenced by the act that its 

··1rst graduate was chosen to serve anotr,e r t vps 0 1 Jewry. 566 

The idea o _ conser vatism extenaing its in, .1. uenc e aic·1ro~ 

the seas t.o ~he Orthodox e nc l aves of the world , a ~oealed to 

many Conservati ve leade r s. At the meeting of the Jewish 

Theologica l Se~inarJ Assoc iati~n Dr. Hertz was pratsed or 

hls activities "on behal o · liberty ••567 



-

-96-

-Whe n, however. t his noteworth., ;>r aise e nge nder ed a ,I.) ., 
~otion to e nter it into the minutes of the Ass ~c i at i on's 

~eet l ng , a heated debate broke out wi t h r egard t o Dr. Hertz ' 

activities i n South Af r ica , 568 Dr . So l omon So l i s-Cohe n 

ob tected to the phrase "on behalf or r elig ious libert;v, " 

beca us e it meant t hat t he Conservative moveme nt condoned 

the ac t i ons of rabbis who be came poli t ica l l J involved with 

the a ~fa1rs o s t ate. 569 He f urthe r stated that Dr . Hertz, 

who was asked t o· l eave Johannesberg because 0 1· his 1nvol ve

Me nt in t he Brit ish -Boer war , acted as a f r ee agent and , 

ther e or e , the 11'Tl8t.ter was f oreign t o t he convention. 11570 

Revs. Steohe n S. W1s e , Nieto ~nd Morais argued t hat 

He rt z maintained the dignity or the ra bb i nate a nd or t he 

Cons er-va tiv e movement, and t hat t he conve nt ion wo ul d be 

1o1ng itse~ an in ·us tice by not r ecor d ing hi s achieve ment. 571 

Mr . Bl umenthal , t he President o th e Association, sided 

wi t h Dr . Solis -Cohe n in thts mat t er b y d~c i dlng t hat t he 

conv ention coul d not act has tily i n mat t ers tha t wer e o: 

a ~o l l t i ca l natur e . 572 He nce. under the i nfluence a~ 

Bl ume nt ha l a nd So l i s -Cohen, the conve nti~n tabled the motion 

to orai ee t he Rev . Dr. Joseph H. Her t z .573 But the inf luence 

he wa s to exer t on wor ld Jewrv as Chief Rabbi of the Bri tish 

Empire was not depe ndent on tris e nt r v 1n the minutes of 

t he Jewis h Theo !.og1cal Assoc i ation . I n ."act, i n t he year 

1900. his r abb1n lca l c aree~ was ' ust begi nni ng t o show 

pr omi s e . 

:1 I 
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Marcus M. Jastrow 

Dr. Marcus J ast r ow was on€ of the fou nding f athers of 

the Conservative movement in t he Untt2d States. Throughout 

oost of his rabbinical career he s erved as the rabbi of 

Rodef Shal3m Congregation of Philade lph1a. 

During the latter part of the nineteenth century, Dr . 

J as t row's caree~ reflected v1ctssitudes of the Conservative 

~ovement . The struggle to keep the ph!losophv of the 

h istorical school a l ive during thi s period culminated in 

J astrow's ra i l ur e to keep his congregation within the pale 

of Conservative Judaism. 

In 1891, the congregational Minutes of the Rode r Shalon 

Congregation show~d that it had s 1xt~r-e1ght paid-up membe r s 

and e ight ~ ro~r seat holders. 574 These one ~undred and 

rirty - two people, represented by t he Board o f Directors, 

voted t o ofr1c1all celebrate Jas t r ~w's silver anniversary 

3 S the rabbi of the ir congregat ion.575 ! t was also vot ed ' 

to present Dr . Jastrow with the sumo~ $4 ,~00 .00 as an e x

pr ession of t he cong r egation' s grat it~de.576 This magnarimous 

j estur e, to be sure, d!d r~~lect tre membership 's feelings 

for their est eemed rabbi . However . it also marked the b~gtn 

ning of the end of Dr . Jas t r ow ' s career i n the active rab

binat~. 

On October 1, 1891, t he first tint of t he congregation' s 

d1ssat1s f ~ct1on with Jastrow ~aa mentioned in the m!nutes of 

t he Board meeting.577 r t was pr oposed that. Rode r Shalom should 
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his dut i e s .57B It is i nterest ing to note, t hat at the next 

officia l meetihg o · the congTegation a mot i on was made that 

the new rabbi wou l d strictly adhere to Dr . J as t r ow's c on 

servative position . 579 However , this motion was votea down 

55 t~ 25. 580 As a conseq uence o , this meeting an advert isement 

or an Eng lish -s peaki ng rabbi was placed in The Jewish Mes

senger, The Israelite, and The Phi i adelph ta Exponent .581 O 

oartlcul ar impor tance is the f a ct that, r or the most part. 

these news oa oers represent ed the l i be ra l r eligious viewpoint 

~f the r e orme rs. Al so, The America n Hebrew, the l eading 

Gonservative Jewish paper at t hat t i me, was not given any 

notice about Ro1e Shalom's i nteres t in another r abbi. 

At~ ~eettng o t he Board of Dir ectors, two items were 

~ent l oned t hat clearlv indicated Rode Shal om's d1ssat1s-

a ct1on w~th the Cons~rvative movement The f irst 1te~ ~as 

that t~e minutes o the meeting du ly noted that a prominent 

Re nrm rabbi by the name of Dr Louis Grossman of Detr ~lt, 

\tas being cJnsid~red for che vacant poslti~n.582 In as ~uch 

as Dr . Gr os sman was a l rearj, deemed t o be well -est ab 1i shad i r 

t he Amer i can r abbi nate, t he ev ide nce clearly po ints to the 

~ongr~gatlon ' s inte nt abouc hiring a s econd rabbi. That i s, 

ic ao?ear s that thev were earnest ly searching or a man to 

s e rve the congregati on in che caoaclty of s enior rabb i. The 

second teem o· importance was the · act that the Board voted 

to e l iminate Hebrew ·rom the worshio s ervicea. 583 Only the 

Shema anc the Torah portion we r e to be r e tained in the ho lv 

Language . 564 
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On Sept embe r 14, 189 2, tha Boar d of Directors appoint ed 

a committee of t hree to "wait on Dr. Jastrow a nd ask him 1f 

he wou l d kind l y re t ire f rom his position as r a bb i of the 

congrega ion, as the inter e s t s of the congregat i on demand 

this. •~85 On the 19th of tha t month a c ongregat ional meeting 

was c onv~ned for the express purpos e of c onsidering a re

placeme nt f or Dr. Jastrow.5e6 

The gene r al meeting wa s W; l l -attended by the c ongregat1on. 587 

A heated debate c once r ning t he Boa r d 's action de tained the 

vote to elect a ne~ s p irit ~a l leader r or s everal hours.588 

~ventually, 1 vot e was consider ed and Dr. He nry Berkowitz 

wa s e lect ed t he new rabbi of Roder Shal~m, by a v ot e of 

sixty- one to f i ftee n, ~hich was af t erwa r ds made unan1mous.589 

Mor ~ov~r, t he fo l lowing r Es olut i on wi t h r efer e nce t o 

Dr . Jast r o~ was agreed t o: 

J~e r gas : Aft e r twenty s eve n years of 
con 1nued a nd a rduous l abor, dev,ted zeal
,us !y t o the welfar e of J udais m a nd to the 
upbuildtng and pr osperity o the Co ng r egation 
Rodef Shalom, the ~ime ha s now come whe n, 
because o f weakened phvs1cai str e ngth, it 
13 deemed r 1tt ing to r e lieve our esteemed 
Rabb i , Rev. Dr . M. Jast r ow, of t he dut1P.s 
r. ither t o devo l ving upon him, a nd of pla c i ng 
t he burde n upon youngPr s h~ulder s; and 
whereas t h is Congregat ion desir ~s t o ex press 
it 3 a por ec1ation and gr at i tude fo r the work 
t hat he has done for i t , a nd their co ntinued 
conf ide ~c • and adhe r ence t o the p inc i p l e s 
of oJr f a 1th o ~ which our esteemed Rabbi ha s 
been f o~ l"\3 ny y~ar s t he expone nt ; thar efore, 
be it resolvad, that Rev. Dr. M. Ja s t r ow be 
a nd i s he r eb,• made the Ra bbi Eme r itus or the 
Congr egat i?n at ~05a 1ar y of $4 , 000 per annu~ 
iur ing his ltfe . / 

Tr. e Amer i can Hebr ?w in a n atte npt o mit i gat e th~ c r ush

ing t1.·, .. towar :! th~ C:innerva:1ve n:w ement , cong?'a t ulated Dr. 
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Berkowitz on his election as Rabbi or Roder Sha lom.591 

Although, they noted, he was i ndeed a Ref orm rabb i, they 

1 nslsted tha t "Dr . Be rkowitz has shown a spirit o•· comparative 

c onserva t ism . 11592 

In the next issue of The Ame r ican Hebrew, the editorial 

on Dr Ja3trow 1 s retire ment com~ented tha~ a l though Dr . 

Berkowitz was a capable person . the congregat i on went out of 

its way t o i nsul t Dr. Jastrow by h!ring an a l umnus of ttre 

He brew Union Co llege. 593 It was . the:· claimed , the e rratic 

r eligious att itude o" Dr . IGaac M Wise, and "the instability 

o vi ews "5g~ taugh t at the Hebrew Uni on Col:.ege that alwa •s 

~rompted Cr . Jast r ow to oopos e Re : or~ as an unsuitable ex

nr ess i on o Judaism i n America.595 Nevertheless , it was the 

opinion o t.he editor that Dr Berkowi tz was not connected in 

an, wa" t.o the i rreverance shown t o Dr . Jastrow: 

He ha5 r e s ponded t o a call , and we are 
co nf ident that he will not emulate the 
the bad example of the congrega t i on. 
but wil l dis play towards Dr J a~~pow 
the r e s pect that ls due t o r t m.~~0 

Dr ~ Fr 1edenwald, a leading Conservat ive :·1gure , could 

not concur w!th The Ameri can Hebre w's statement that 0 1 er ect 

congratulations t o Dr. BerKJwi t z . 597 Dr. Be rkowi t z , he 

declared, was a rad i cal r e a rmer whose e l ect i on ~o Rode ! 

Shalom w2s tantamount t::, a des e r tion o c onservatJve prin 

c l ples hereto or e obs e rved by t hat congregat ~on.598 Thus he 

f e l t t hat ~ne of the leading s t r ongholds o~ conservatism i n 

America had deserted the caus e o ' Historical Judaism: 
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I t ake the liberty to say this o r the 
oongregation, out o reanect to Dr . 
Berkowitz . .. Rode f Shalom has utterly 
dis carded consiste ncy , and Ph1lade loh1a 
is not to be congratulated uoon such 
conduct i n so important a congregation.59~ 

The Jewish Expone nt, was ab le to shed some l ight on t he 

natte r or both Dr . Fiedenwald and The American Hebrew. Ac

cor ding to t hat newspaper, Dr. Jastrow was present at the 

congregationa l meeting that chose Dr. Berkowitz as the new 

rabbi to Rode C Shal om. 600 It a ppears that when t he committee 

o" three, under the dir ection o the Boar d of Directors. 

asked Jastrow to tender his r esignation, he demanded to know 

who was being consider ed to replace hi m. He was then ln~ormed 

that ·our candidates were being con~idered a s possible suc 

cessors to him. Although he ob: ected to a ll C::>ur candidates 

as be inJ unr it for that particular puloit, he announced that 

he would be ~r esent at t h~ gene ra l meeting a nd that he would 

abtoe b a rna ' oritv vote o: the congregation as to who wou ld 

succeed him. 601 

At the congregat10nal meeting he advised the c ongregation 

to wait until someone could be ~ound whom he elt wou ld be 

suitable or the pos ition o r abbi i n that congregation . Af t 

e r mak1 ng t hat brie:' announceme r,t he withdr ew r om t he meeting . 

It was a t e r that i ncide nt , The J ewish Expone nt r epor ted, that 

a heat ed debate e nsued, but when i t abated·, a mo,~on wae made 

to e l ect Dr . Berkowitz. 602 

On Nov ember 26, 1692 , Dr. Jas t r ow gave his ~ar ewe ll ad-
601 dr ess to the Rodef Shalom Congr egation. - He declared that 
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although there was Justif ication t or bitterness on his be• 

half , he would no t l eave the pulpit wi th feelings o~ anger . 604 

Ra ther, it was his i ntention to r emain in the congregat ion in 

j rde r to ser ve the needs o.' those c:inservatt ves who sought his 

~nstr uction 605 

The r eas :m why he was bei ng r etired, he stated, was be 

cause so~e 3rogress i vists in the congr ega tion ~el that his 

v iews were an~lqua ted. 606 In his judgment the ma.;ority of 

the congregants we r e Conservative Jews. who wou ld not swerve 

rom their theo logica l positions even though the ~ad1cal 

ele~e nt ' i nanc i a llv control led t he congregation. 607 

He believed t hat the ,' inancia l conside r ation of the 

congregation was the det~rmtning ractor tn t he1 r selection of 

a Re or ~ raob1.608 ~owever, he wa rned t t~, tha~ ~rel1g1:,n 

must n~t be bart er ed nor a r e convictions to be made s ubord

inate to c:>nvenie nce. 11609 To emphasize this (lOi nt he turn~d 

to Dr Berkow!t~ a nd r eminded him t hat . l r. the main, the con 

g r egation was conse rvative in natu~e. The major ity of t he 

oeople did not wish t~ for get their Jewish her itage. 610 He 

r emi nded the i n- corning rabbi ~hat it was his dutv to teach 

.Tuda i sm and, i f ne did so, Dr. J astrow said he would "r e nder 

t hat suonor t which mv conscience a nd convictions oermi t me 

to extend. 116ll His fi na l state me nt to Dr . Be rkowitz , how • 

~ve r , gave i nsight tnto his i nner f eelings about the idea 

o a Re ~or m rabbi occu~yi~g hi s pulp~t: 

Appeal to what is noblest i n your heart , 
not to s elt -love. Ap~ea l to what 1s most 
earnest and you will not ca 1 in vain. 
Rernember 1t 1s th~ J ewish r ellgi:,n, t he 

L6 
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Jewish creed, it is your mission 
to teach. We need not look around 
for a philosophigf~ basis for our 
e thical cultur e. 

Dr. J astrow's pr ediction was correc t ln as much a s 

some o:' the members of Rodef Shalom did remain loya l to the 

Conservative move ment. 613 Because of their general dissat i s 

f act ion with the new reform practices, thev severed their 

~onnec t ton witr. the congregat1on. 61u The American Hebrew, how

ever.urged the d iss ident gioonp not to f:>rm bheir own synagogue, 

but t o Join exist i ng Conservativ6 s ynagogues. 615 Tt!e news 

paper was sympath6t1c to their cause, but in the e nd 1t would 

onl y extenuate the power of the l a rge r Conservative congregations .616 

It cla imed that the congregat ional break-up of Rodef Shalom 

clearly indicated that Reform Judaism r e?r esent ed "Novelty -

mo r,ger 1ng J·uctaism. 11617 .And as such, it ~oulc. not have ex-

pected to r etain t hose membe r s who ear nest l y s ough t t o 30-

her e to the conse r vative pr inci ples of traditional Judai sm. 618 

True to the ?r edictions of The American Hebrew, the 

dissident gr oup eventually disbanded be cause t hey wer e unab l e 

to meet the financ i al demands involved in maintaining a 

synagogue. 619 

I n Februar y of 1894, the bitterness Dr . Jastr ow was 

harboring against the congregat ion finally came to the attent i on 

of the Jewish pr ess . In a l~tter t o The Jew i sh Ex?onent, he 

urgehtl~· r eq uested some editorial apace 1n order to expreea 

h is own f eelings on the question of int e r marricge , then c ein6 

discuss ed in his s wnagogue . 620 The r eason for this acti~n, 
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he cla1m~d, was the f act that he no longer was able to 

c~mmunicate directly with h i s conGr e gatl~n .621 

Unfortunately, Dr. Jastrow did not use t he editorial 

space merelv to give hls rabbtn1ca l o~1n10n on the matter o f 

111 ... e rr.'la rrt s.ge , but personally attacked the i ntegrity of Dr. 

Berkovlitz: 

Whe n, ~t the suddenly improvised mee ting 
~r the congregati on Roder Shalom, on the 
19th o f SeptembGr , 1892, Dr. Berkowitz 
was proposed as my succcs snr, e xcept ion 
was take n to his a c tio n 1n Kansas City of 
admitting t nto J ~da 1sm (and marrying) a 
non-Israe lite without the rite or the c ove 
na nt. To this objectio n ~nt r epresentative 
of the c ongrega tion r epl i ed that 1t was 
t r ue tr. Berkowitz had made a mi stak~, b~t 
he was sorry for it. and wo~l d hot r epeat 
t aga i n . What author. tty t~a t gentleman hac 
for a s tateme nt of such a stran~e natur e , 
nobodv ventu~ed to questi on .... Fortunately, 
tre l aws of our congregation allow the min
ister to perform no marriage ce remonr t-:1thout 
:he pres i dent's authorization l n the sha~~~2 of a marrt;,,ge lice nse , called a "perinit. ' c. 

The BcU"d of Truetees lost no time i n conta cting their Rabbi 

Emeri~us about t he mat er . In strongly c ouched language 

t hey reminded J~strow that tt would be be neath tte d ig~ity 

o! the Boar d tc snsher him th~ough the medi um of the Jewish 

nr ~ss. 623 I nstead , 1t was their dut y ~o i nfor m him through 

an off icial commuhiq l.le, that h1s r emarks were "hosti le to 

th1;; 1!"1te r ~sts of our Congrega 1on, and b •r c r ea t 1ng a ~,d 

''ostering strife, 1t i s tound t o injur e i t s worth a nd us e-

,.5•rc /• 
f ulnes~ . <'!l He was fur t r e r r emindeG that a~ the Rabb i 

Emeritus , he was bound t o h~nor th~ right o f privacy in 

congregational ~z ttcro. 525 

As to the charge of not be ing allowed t o pr eact t o h i s 
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congregation . the Boa~d of Trustees claimed t hat his remarks 

·Here un 1us·t and unwarranted. He would never be denied the 

r i ght to expr ess his opinion on anv sub ect However, the 

oulpit was the private domain of the rabbi who was active l y 

engaged in directing the congregation_ Theref ore, it would 

at no time be used as a debat i ng olat : orm. This f act was 

made known to Jastrow be or e he was reti red and it was, t hev 

• el t. t he ir duty ~o r emind him once again t hat the pulp i t 

was r ee on l y to one rabbi a t a t 1me. 62S 

The Board understood the ; eel ings o r Dr. Jas trow, in 

tha : thev made special ment ion of their i ndebtedness f or a l l 

hts vears 0 1 servi ce. But at the same time it had t o c onv i r.ce 

Dr . J as t row with whom the congregation ~laced tts loya l t y : 

We would a l s o note that we know t hat 
we are voicing the s e nt~ment of the Con
gr egation in ex~ressing our conf i dence !n 
the s i nc~rity and earnestnes s which ?rompt 
the vtteranc~s o·' our honored and e s t eeme.d 
Rabbi , Dr. Henry Berkowi tz. and we r ecogni ze 
grate~ullv how much he has done during his 
short incumbencv to further our inter es ts 
and ma i ntain the true religious s tandard o •' 
our Congregation. 027 

With tr. ts sta tement, ~he Board o f Trus te~s ended the matter. 

N~ mor e wou ld thP or ess hear f rom Dr J ast~ow concerning his 

dissat i s faction with Rode t Sha l om. From that day onward both 

parti~s mai nt a i ned a mutual s ilence . 
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Alexander Kohut 

Alexander Kohut was fifty-two years old when he J 1ed 

on May 25, 1894. Unti l the day of his death he was the 

r ecognized theologian or the Co~servative mnvcment in 

A'Tler i ca. It was he who valtantl·· waged 1deolog1cal war

fare between tre two extremes of Juda ism, orthodoxy and 
628 

radicalism. 

The years 1891 to 1894, hcwever, tell a very poignant 

sto:-y about a man who, l<ncwing that ~e was dying from 

cancer, ref used to r e 11nquisl; h is gifts of pr each ing and 

teaching until he could no longe r ta l k.629 

His love ~or teaching prom~ted him, 111 189~. to under

take a stren~ous teaching schedule !n ~rcer to conduct a 

cl~ss or. in h,? ~oduct1on and Isogogy ~!'.. the Tal mud. 63C 

Awar~ o~ t r ~ pr.ysical inconvenience of teaching s~ch 9 

course, The American Hebrew wr ote: 

This 3~lr-sacr1ficir.g devot i on to 
the caut e or He brew l 0 arn1ng and 
the interests o~ the Seminary, de
serves emulation on the part of 
other vabbis who co~ld !n like 
~anner c~ntribute to the531rect1ve
ness o~ the instruction. 

Whe n the pa1n hinde red him f rom going to the Seminarv, he 
6-,

i nsistec on continuing his c!asses at his hous~. J~ And 

whe n his pain became too s eve re to endure, the students 

''came to h1s sick-r::-om and sat at his bedside. ,,533 He held 

~hese classe s almost up t o tte time of his death. I r fact, 

a few days be~or e he died , he c~nducted his last lesson with 

Stq:hen S. Wise, J::,sepJ-. H. Hertz and his son George. To::: 

weak to ~ve'1 !-.ol.: tr e textboof.. his students held it 
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<'or him. 634 

Dr . Kohut was able to carry on his regular dut i es at 
6Ji; 

the synagogue unt 11 Apri l of 1892. .., ., ilre never he was not 

able to preach, other r abbis- - both Conser vative and Reform 

- ---willingly occupied his pulpit. I n April of 1892, his 

son George de liver ed the sermon ; 636 and 1n May of 1893, 

when Koh~t had to mies the con~irmation exercises, Dr. 

Silverman of Temple Emanu-El agreed to occupy h i s pulp1t.S37 

When re f elt well enough to return to the pulpit in June, 

he was dissuaded f rom del iver ing a sermon ''and contented 

hi mself with expr essing his thanks to all for t heir kindly 

inte rest in his condition, and to his physicians , to whom 

he felt a str ong debt of gratitude. 11638 

It ts i nteresting to note, that Koh ut's ideological 

d ispute with Refo~m Judais~ did not impinge on his per sonal 

f riendship with many leading refor mers. It was Cr . Oottheil, 

for instance, who he lped Kohut r aise the money to defray the 

cost J ~ pub l ishing the sevanth and eighth vo lumes of the 

Aruch Completum. 639 It was als o Dr. Gotthe11 who, at the 

Central Confe rence of Ame rican Rabbis in Atlantic City, 

praised Kohut as a great scholar. 640 Referr ing to his 

1·1i.:. l lngne ss to make t rie nds from the opoos1ng camp he said: 

F.e was born i n a conservat ive world, 
and had r emained tru~ to ris earlv 
tra in!ng, tho~gh when her e hls views 
beca me modified bv t he pr eva!lt ng 
c ond ttions . He was not f arat1cal , 
did not tolerate, but a ssoc1at~g1 with thJse d 1~f ering f ro~ hi~.-



-1C8-

His pers onal f r iendship wi tr. Dr . I saac M. Wise was well

known. The two men held oppos i ng v iews in matters o 

theology and . according to Rebeccah Kohut . would a l ways 

e nd ~P arguing whenever Wise v t sited their house in New 

York City .
64 2 However, their r iendship withstood the 

s t r ain of their onposing views. 543 Moreover, a f ter 

Kohut's death, it was Dr. Wise who counselled George Kohut 
... 44 

about his f utur e career. 0 

When Dr . Kohut was a l ive he constant l y worried about 

his son ' s hea l th . Geor ge had been sick wi th a lung disease 

throughout most~, his l i f e. 645 For this reason hts 

father s e nt him to Georgia when he was bare ly eighteen to 

r ecuperate from his i ll ness. 646 In 1892, on hts eighteenth 

bir thdav, he receiv ed a lette r f r ~m his father express ing 

hls gratitude to God for s paring G£orge 1s life : 

Whe n these lines reach you, vou 
will be e ightee n years old, which tn 
Hebrew, as vou know, means l i fe. 

I send you '1\V heart rc \ t wishe~ 
a nd the expression of my gratitude 
t hat the Almighty in His goodness has 
s e ~n fi t to spar e you t ~ us. You a re 
very dear to -ne. Espec iall v during 
t ~e past t wo vears vou have end eared vour 
sa , _,. to ~e . 

You hav~ learned to become av•are 
of : our greatest d~t y, t h~t of bei~g 
c~nscl~us of your hP.alth and wi t h God 1 s 64 \'11 11, :·ou will makE u;:: .or l~st time . .. 7 

Ge?rge , h?wever, did not finf out about t he s e verity o p 

I.is ·ath~r 's 11Lness :.intil h~ returned f r ::m Geor gia. 54e 
When t e arrived in New York, his f ather' s physician, Dr . Ad ler, 

1 n"ol'IJ\ed h 1m that Dr . Kohut. 1 s da:rs we r e numbered . 649 
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Alexander Kohut 's love for his native Hungary and h is 

love for Judaism both played an important ro le in the last 

few weeks of his life . On March 20, 1894 , Dr. Kohut re

ceived news that Louis K~asuth, a Hungarian hero in the 

move~ent for independence, had diect. 65° Kohut, himself 

an ardant Hungarian patriot, wa~ so moved by the news of 

Kossuth's death that he f e lt he had to atte nd services at 

tl!e s ynagogue or. Saturday mor ning. 651 He had promised 

his f amily not to expend his energy by speaki ng. When 

the Saboath service conc luded~ however, he approached the 

pulpit, an1 instead of giving the benediction, he del ivered 

a s ermon or. Kossuth's re lation t o J udaism. As soon as he 

finished h is impassioned address he collapsed and had to 

be carr i ed home. 652 This was the last time he eve r left 

his home ae;a1n. He died on May 25, 18')!! . 553 

The funeral services fo r Dr . Kohut were held on a 

:'ueeday :norn1ng at Temple Ar.awatt- Chesed. 654 Dr. Got the 11, of 

Temple Emanu- El, del i ver ed the eulogy. He related how th~ 

deceased firmly beli~ved that he w~s placed on earth to 

perform some holy mission. 655 He c onceived of this mission 

1n ter ms of his own in~ellectual prowess . That is, he fel t 

that i t \-1as God's purpose to assign him "to chrcnicle a right 

the in';ellectual r ecords of' his people. 11656 When he was 

consigned to res~, Dr. H.F. Mendes delivered the f inal eulogy.657 

The leading rabbinical figur es of" }Tew York conducted a 

Joint memorial service for Dr. Kohut t he following Sunday at 

Temple Ahawath Chesed . 658 The Rev. Stephen S. ~15e deliver ed 

the opening p:-ay2r, ~ollowed by the El Molay Rachamim which 

was said by the Rev . Raphael Benjamin.659 The two major 
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addr esses we r e de live r ed by Ors. Kohler a nd Harris. 

~r. Kohler f e lt that Kohut 's dea th was a cr ushing b l ow 

to those who valued o~igtnal scholar s hip. 660 Dr . Harris 

claimed that t hrough Kohut's careful r e s ea r ch 1n t he f i e ld 

op Talmud •~e did more to he]~ the r e ltg!ous needs of to

da y than by ta l king abo~t them or offering cheap theorias 

f or thei r so lution. 1166 1 

On that se l f same day, t he facult~ ~nd students of the 

J ewish Theologi cal Seminar y assembled to render honor to 

the memory o f Dr, Kohut. 662 Dr. Mor a is sa1d t hat no me~o~ 

coul d ~utlas the usefulness of the Ar uct Completum. 663 Dr. 

Dr achman, on the other hand, r emarkec how Kohut was able t o 

be und~rstood bv all t hree segments or Juda i sm i n theological 

matters. W~ether t hey agreed with him or not, the f3ct 

r ema i ned t.hat ~ mutua l ur.derstand ng of t erms always existed 

.,1th whateve r gt'CIUP h e addressed . 664 

Dr . K~~ut was a fa ithful r epr esentat ive of Conse rvative 

Juda i sm. His ear l~ demi s e , to be s ur e , pr eve nted him r r o~ 

~chiev1 ng gr eat e r l evels of success ~or tt ~ Conse r vative 

moveMent. Nothing, towsver , can ~escribe the ~an 's ~ost 

toner t~ough~s 43 we ll as r ts r eq uest to his fa~t lv . It was 

r.1s wi sh that on the 3nn1ve rsary of h is deatt each of his 

e ight ch i ldren would do some good deed for a poor theological 

s ~u~ent, sc that the B!bl1cal ~ t ctum '~he memor y of the 

righteous aha.11 be ""or a blessing" would be l ite rally carried 

out.655 
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Sabato Morais 

Dr. Sabato Mora i s wa s the founder and f irst President 

of the Jewish Theological Seminary . He unde rtook the task 

of p ioneering th: administration of tha t school whe n he 

~as alr eady sixty-three yea rs old. Toge ther with H. P. 

Mendes, who remained f aithful to the Semir.ary during 

~or ais' lifeti~e , they at t empted to transmute the principles 

of Historical Judaism into an active educational program for 

the t raining of rabbis . 

Morais claimed that the basis of the Seminary r evolved 

a :-::>und the be lief that Moses "was in all truth i nspir ed by 

the Living God t o pr omulgate laws f or the government of a 

p~ople sanct i fied to an imprescriptible mission; thet these 

l aws, moral and ce~~monial • •• broadly f ormula t ed, needed in 

all ag€.s an ora l inte r pr etat ion. 11666 But i n America it was 

too s1.mp Js a matter t o d iscard the oral la\: for the comfort 

of assimilation. 667 That is what the r eformers did a nc that 

1s why he ~elt it was necessary to base the Jewish Theolog

ical Seminary on the evolvi ng spiri t of the oral law . 568 

Dr. Morais found t h~ administrat ~:YJe dut ies of a president 

no easy task; mainly be ca use he was r equired to commute from 

Philadelphia t o New Y3rk three times a week. 669 His friend 

and colleag~e, Dr. H. P. Menees offered to t race pul p its with 

Morais in or der t o l ighte n the burden of serv i ng a congregation 

in Philadelph i a and admi niste ring a school in New York @1t 1. 670 

This, to be sure , was a n~ble J ~sture in itself, since Mendes' 

c ongregation, Sheari th Is r ae l, was a much larger congregation 

than Morais.' Mickveh Isr ae l. 671 
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During the years 1891 to 1897, Dr. Mora1s was totally 

i nvolved in the mainta1nance of the Seminary . He was only 

able to de-vote time to those issues of great importance to 

the Seminary. For instance, a most common theme 1n his 

lectures and writings during this period was his denial of 

the validity of higher critical studies on the Bible . In 

1892 he cautioned his students at the Seminary to bewa~e of 

fa l ling into the trap of thinking that mere logic could un-
672 

fold the truth• of the Bitle. The p~rpose of such an 

undertaking, he claimed was to diaprove the possibility of 

the Mosaic revelatton. 673 Outside of that narrow margin 

! or scribal errora that produced some literal perversions, 

the Bible had to remain, for Conservative Jews <-;he source 
674 of God 's rave letion. It was, in fact, the higher critical 

~ethods that left Ameri can Jewish y outh be~sft or any positive 

faith: 

It has c hanged these youths ••• 1nto cold , 
calculating be ings, looking upon the 
stupendous past of God's ¢hosen missionaries 
as a fiction, upon the gr&ndest figure 1n 
the annals of' . mar.k11.d; upon the matchless 675 l1ber etor of the chose n tribes, a s a ~rth. 

The Pr es ident of the Semina r y also spoke out against the 

fa i l ~re of American Jaws to sanctify the Sabbath a s did their 

f or efathe rs. 676 The question about the Sunday Sabbath, 

according to M~r ais, was no q uestion at all. Those Jews who 

would not give the Torah proper c r edence by follow ing its in

junctions concernir.g the Sabbath, we r e r eally no t very i n

terested in the f aith of their fathers. The Decalogue precisely 

proscribes what day of the w~ek the J ewish Sabbath falls on. 677 
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Nor ebould Jews who were concerned about the desecration of 

the Sabba~h, blame the poor Israelites who were unable to 

suppor t themse l ves; they had to work on Saturday.678 It 

was the wealthy Jews whc were really to Dlame. They were 

able to refrain from work, but t hey did not because their 

minds were too occupied with methods of achieving the physical 

comforts of life . 679 

Morais believed that J ewish invof,ent in Herzl's 

s cheme to re-establish the p~litical homeland of t he Jews was 

by f a r the most dangerous proposal made against the ppiritual 

well- being of all Jews . 6~0 Po l itical Zionism was, for 

American~, unpatriot i c. How could an American Jew, he cla imed, 

support the political government of the United States and 

at the same time work for the pcli t 1cal aspirations of another 

countr:,?661 Of greate r importance, however, was the fact 

that Palestine was only to be r e-established when God de

sired t. 682 Political i nvo l vement would not lead to the 

spiritual re~empt ion of the people. Therefore, it was wrong 

for J ews to ~upport a cause that only contained political 

overtones and not spir1tua l ones.683 

The strer.uous pace of activities Dr. Morais endur ed 

during the l atter part of the nineteenth century bagan to 

weaken him as ea~ly as 1891 . The American Hebrew reported ~n 

December 31, 1891, that Dr . Morais was seriously 111 and 

would be unable to mai ntain his r abbinica l du~i es . 684 A 

student f r om the J ewish Theological Seminary was thus given 

the chore of occupy i ng t he pulpit of MiekVeh Israe i . 685 In 
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1893, he once again fell 111, but recover ed sufficiently to 

continue his dual activity of being an active r abo1 and the 

Seminary's pr es1dent . 686 However, 1n 1896 he beca me quite 

111 a nd had to forego his officiating at the High Holy Day 

serv ice s of Mickveh Israei. 687 

On Fr ida~ November 19 , 1897, The American Hecrew r e

por ted that Morais fell 111 immedi ately after dinner on the 

previous Wedne sday. Later that evening he became comatose 

and remained that way until he d i ed on Thursday night .688 

The news of Morais' passing left t he Conservat ive 

movement b er eft of a most charismat i c leader, The editor 

of The Amerlcan Hebrew r emarked that not since t he death of 

Isa ac L~eser hac t r aditionally-center ed J ews suffered such 

. 1 689 a p r ofouna _oss. 

Tributes to the falleri leader of the Conservative move

ment came from the adher ents of Refor m J udaism as well a s 

f rom the 1 anks of or thodox.cy . Kaufman Kohler sai d, ''he was 

t he ve r y soul of devot i on and l::>yaltlr to truth . • • 1169C 

Although Kohler disagr-eed with Mor ais in theological matters, 

he neverthe less stood 1n awe befor e his u~waivering s ense of 

duty to the pr 1nc1plee of Conservat ive Judaism. 691 

Dr. Em11 G. H1rach also e xtended h i s since rest sy mpat tie s 

~o the fa~ily a nd co lleagues of Sabato Mor ais. His r espect 

~r the Conservative l eader gr ew out of the. battl.:?s the.• waged 

agai nst each other : 

He d i d not approv e of my v1 ~ws. P.is 
attituce on all questions bothering 
Israel we re antipodal to mine . But 
his opposition was honest and consistent ••• 
He lived his Judaism, and would make no 
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concessions no matter what might 
be the r easons of personal or 
congr egatior.al policy to the con-
t r a r y which wer e ur ged upon h1m. 
Such a consistent unbending loyalty 
had t he r ight to disapprove of my 
radical1sm--a right wh ich vac illating 

692 time-servers may usur p but do not own. 

Of all the t ributes Morais r eceived, perhaps none wer e 

as poignant as the one f r om his f riend and colleague, Dr. 

Mar cus Jastrow. Jastr ow, to be sure, made mention of the 

man' s gr eat intellectual and administrat ive power s .693 He 

also r ecounted how Morais four.ded and organized a number 

of wor thwhile charitable institutions, and how he s ingularly 

carr i ej on the f i gh~ for his r eligious pr lnc i pl es. 694 Yet, 

nothing measured up to the arr.ount of respect paid to him by 

the immigrant community of Fh1ladelph1a: 

But all this appeare almost 
insignificant in the fac e of t hat 
side of his activity, the magni tude 
and gra ndeur of which became man1~es t 
to--day t o the di mmest eye . Who were 
the hundreds and thousands that crowded 
Fifth Street this after noon f or er.tir e 
squares from s ide to side, leaving Just 
room ~nough for the care to pass? Who 
wer e those hundreds whose wear y feet 
traveled the distance from Fifth a~d 
Green to T\-.•elfth and Feder al Streets? 
A guard of honor it was which kings 
might e~vy . Who wer e they? The poor 
and the outcasts of our brethren, 
those whom Russia 's atrocit i es have 
made so uns i ght ly in a~pearance that 
many of us are ashamed to acknowledge 
fel lowship with th6m ••• They ~~~l mourn 
for him, they will miss him. 
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Solomons. Schechter 

The Conservative leadership attempted to secure the 

services of Solomon S . Schechter as early as 1890. In 

that year Cyrus Adler presented a message to Schechter 

from Sabato Morais on behalf of the faculty of the Jewish 

Theological Seminary, asking the Cambridge scholar to 

consider the possibility of accepting a teaching position 

at the Seminary. 696 

In 1891, Dr . Alexander Kohut r ec e1Yed a reply f rom 

Schechter saying: "I should be willing to accept the post 

of teacher in your seminary provided the renumeratiar. will 

permit me to l ive fr.dependently. 11697 However , the financial 

situat ion of the Seminary was still precarious at that time, 

and nothing •.::ame of the propoeal. Nevertheless, Schechter 

was still interested 1n the Seminary, f or in 1893, he again 

wr ote to Kohut saytng: 

What is your College do ing? America 
must be a place of Torah, because the future 
of Judaism is across the seas. You must 
make something great out of your Insti tution 
i f Tor ah and wisdom are to remain among us. 
Eve r ything is at a standstill in Germany; 
l ngland has too few Jews to exercise any 
r eal influence. What will happen t o J ewi~n 
learning if America remains indiffer ent?~ 

Such a positive attitude on Schechter's par t toward the 

poss ibility of creating a cent~r of J ewish learning in America, 

prompted Judge Mayer Sulzberger and Dr. Cyrus Adler to visit 

him in Eng land i n ~rder to per suade him to lecture in t he 

United Statea.699 Schechte r conse nted to lecture before the 

Mickve Isr ae l associa tion on the subject of Jewish Theology.TOO 
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His expenses and fees for the lecture wer e pai d fo r by tr.e 

Hyman Gratz Fund. Originally, th e Gratz Fur.d wa s set up 
11fo r the establiah~ent and support o f a College f or the 

education of J ews r esid ing in the city ar.c county of 

Phi ladelphia. "70l Dr. Solomon Sol is-Cohen was appointed 

cha irman of a congregational committee t o investigate the 

possibil ity of setting ~p such an educa tional inst i tution.702 

However, the $6,000. 00 per annum income f rom the"Fund "did 

not prove adequat e enough to maintain such an institution. 

Thus: 

At a meet ing of the committee held November 
29, 1894, it was reso lved that a s eries of 
lectures be g iven during the year 1894-95, 
and that Mr. S. Schechter , Reader i n Rabbinics 
in t he University of Ct.lmbridge, England, be 
invited to deliver a number of l ectures of 
this s eries.7C3 

~r.e Am6r ican Hebr ew hai led the trustees o~ the Gratz 

Fund ~or its wi s e a nd liberal-minded use of t he f inances 

of the trust. 7° 4 They r ecognized that Schechte r' s visit 

.,ould pr ovtde them with a f irst hand look at this re~pwn"d 

scholar from England. Moreover, negotiat ions on a mor e 

s e r ious l evel could begin once Schechter had t he opportunity 

to i nvest igate th~ growth-potential or American scholarship . 705 

I t is i nter esting to no t e , however, that The American Hebrew 

was well aware o·· the ind i ~~erence ~ f New Yor k Jewry toward 

the Seminary . He r.ca, that newspaper pl ~aded with t he ir New 

Y~r~ brethre n f ~r t r.e~ no t to display the ir usual indi ffe rence . 7°6 

N~uwit hstanding s uch a pl ea, it soon beca~e a??arent ~hat 

N~w vork Jewrv was not vet r ~ady to be wooed by Dr. Schechter, 

r or all plans to have him lecture in het c i t y were can 

cel l s a .7"7 
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Schechter delivered six lectures on Rabbinic Theology 

in the Academy of the Fine Arts in Philadelphfa.708 The 

lectures were a success 1n that they were widely covered by 

the Jewish press.709 aut Schechter's own r eaction toward 

his popularity prompted him to say: 

I gave my first lectu~e yesterday . The 
hall was cr owded, and I hope that at least 
a mtnyan understood my English, and that 
I shalt be saved for the. sake of ten . 710 

Schechter returned to England after the lecture series. 

Between 1895 and 1897, he unearthed the Cairo Oen1zah and 

discovered the Hebrew text of the Book of Eccles1asticus. 

Hence, his popularity now became world-wide. It was now 

believed t hat it would be quixotic for the Seminary to offer 

him a teacher's position. Realizing this fact the Seminary 

l eadership again approached Schechter in 1897. However, they 

now offered him the presidency of the Seminary. The reason 

f or this offer was that Dr. Sabato Morais had died, and the 

Seminary needed a scholar of at least equal renown to succeed 

him.711 The Cambridge scholar filled all the requirements of 

leadership and was already assured of American Judaism's 

r espect and admiration.712 This was evidenced ~Y the f act 

that he confided· in Judge Mayer Sulzberger in order to 

secure some advice from him regarding his future in the 

United States: 

I was lately approached from New York 
with the question whether I should care 
to come to New York to take charge of 
the Ciancellorship of the Jewish Theo
logical Seminary. I do not care to mention 
the name of my correspondent as the matter 
is conf idential . Beside s you know probably 
by now who it is. I have not answered him 
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vet · but I am going t o ref er him 
to you. I hardly need to tel l you 
tha t Amer ica has certain ~ttractions 
~or me. But I am anxious to be t here 
quite independent as well as doing 
t here so me good by founding ther e a 
sc~ool ' on~a s c ient i f ic basis. You 
probably know what I want or rat her 
what I ought to want better tha n I 
myself . Hence the best thing is t ha t 
you dec ide for me in this r espect.713 

The i uctge , as we l l as Cyr us Adler, urged him to be pat ient 1n 

t he f ace of t he Semina r y 's i nsecure financial position: 

Some of his mor e impetuous f riends ur ged 
him to J oin the Seminary at once , but I 
was ver y solicitous and i n this J udge 
Sulzberger Jo i ned, that ne should delay 
u11t1l we had a suff icient foundation to 
make h im secure here.71~ 

Schecrter, however , wa s not inter es ted in comi ng to Ameri ca 

just for the sake of the Seminarr . I n a l etter to Judge 

Sultberger on Januar, 14 , 1898, he mad• i t quite clear that 

t he New York school was not his main interest i n coming to 

Ame rica.715 He haci heard that Gratz Co llege had been reor ganized , 

~nd he wi shed t ::> be associate d wtth that 1nstitt..t 1on. 7 l6 

I n reply to his q uer-y, Judge Sulzt.e r ger adv i sed him not 

t:, mal<e any commitments 1n America f-:>r the pr eaEnt time .717 

His advic&, it s eems, was heeded s ince Schechter, on March 

8, 1898, ~rote to Sulzberger sta ting: 

The New Yor k news a r e so f ar sat is~actory 
and I tha nk you for a l l you have s a i d and 
you t-:ave done . 71!:; 

These negot iations with the J ewi sh The ological Seminar y 

cont 1nue d apace. The America n ,Jewi sh pr e ss, r epr esenting the 

Conse rvative viewpoint, however, was getting impatient wl.th 

the long drawn out negotiations. They recogni zed Schechter. ' s 
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q ualif1c~t1ons a nd beGan to push f or some concerted action 

by the Semtnary. For instance, in the October 6, 1899 issue 

of Th~ Je~is h Exponent, the edito~ called a ttent ion to the 

fact that in the ir opinion Professor Schechter was the only 

individua l that could properly f il l the position of Pr es ident 

of t he Se~inary. 719 It was also their belief that 

he would find unl imited success in his capacity of pr esident . 

T~e r efore, t ~e; felt it the duty of th~ J ewish press to 

publi cize "the efforts t hat (they) are now making to induce 

him t o acce;>t the call of the Seminary . "720 

Alt hough The American Hebrew echoed the a?peal of~ 

Jewish Exponent, it was also cogniza nt of the ~act t hat the 

Seminary ' s f i nancial problems pr evented it f rom acquiring 

t he 3ervices o: Schecht~r at tha t time. 721 Thus its pleE to 

secur e his s ervices ~as d irect ed toward l he philanthropic 

inte r es ta or Ame~ican Jewry. 722 Schechter's acceptance 

would nnt mer e l y be a ga i n for tr.c Seminar y, but ror a ll 

Judaism: 

Ev€r y J ew who loves his race and r el igion, 
what l':v e r be his "joxy '' must r ecogni ze t he 
val ue to A:ner1can Judaism of the transt'crence 
of the 1n~luence a nd la~~3 o f Pro fe s s or 
Schechter to ~~1s land . 

The Ame ricar. Hebr a~ ' s concer n ove r t he financial status 

of the Semina ry was a poi nt well taken bv tha t newspape~. It 

appea rE t hat th~ sha 'IQ· financial ~oundat1on of that Inst1t

:.it i '.m ;..·as the determining fac tor 1r. Jucge .:ill l zbe rge r ' s con-

stant advi ce to Schechte r t o r emain uncommitted to the Sem1nar~• •s 

72/J p!'oposals . The Judg~ •s i nter cEt in Schechter' s Kelf~r~ 

~ro~pt td him t o write a l e rte~ to Cyr us A1ler explaining his 

?OSitlon as bo~h a 3upoor t e r ~f the Seminary and a per sona l 
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f rie nd ~f Schechte r .725 In th1B letter he r emi nds Dr. Adler 

of t he many sacr ifices Schechter would have to make in order 

to pr e s i de in America: 

If he is p~epar ed to make the sacrifice of 
( 1) scholarly i mpl s ments, su~h a s a libra~y, . 
and(?.) social pos i t ion, for which in this 
city a man without money cannot f ind eve n a 
~roximity of an eq uivalent; if, fur ther, he 
is prepared fo r a certain gra~~it ous host il i t y 
which could only be endur ed and not battled with, 
then I t hink that his us ~fulness her e can be 
greater t han anywher e else, and I have ho 
obj ection to his accepting this offer ... • 725 

To protect Schechter ~rom making a fi nancial e r ror of Judgmer.t, 

however, 3ulzberger also i nsis ted that he should not accept 

the presidency unless a cer tain sum of money was r aised in 

adv~nce so that he would not f ace f inancial r uin i f t he 

Seminary could not meet i ts r espor.sibil i ties. 727 

Neverthe less, J oseph Blume nthal, the Preside nt of the 

Jewish Theol~g 1cal Seminary Associat i on, ur ged Schechter to 

a~cept the Sem1narf ' s offer. 728 It is probable t hat such 

a h offer was mts1nte r p~e tated by The American Hebrew, for 1t 

ar. n ~H.mc ed tha t Professor Scb-:cht e r accepted t he o ~· fe r mad e 

to htm and was going to take ~ve r his d uties as ~ esident by 
1~() 

the earl ·• !)art of i-:)1")0, - • It 1s im?'•rtant to note , however, 

that Schecht e r ev entu•ll f r ~p 1 1~d t o Ph111 ~ C~we n, the ed1t3~ 

of' The Am":rican Hebrew, and inf'J r med h1!!1 t hat he had no in

tention 'Jf coming t o Anerlca at that time.73C 

Su l zberger f oresaw the:, neces sity of the Seminary 's 

reo rganization as the 3nly way to improve the f i nancia l 

stability of th e Seminary. 73l ~tthout such a reorganizat i on, 
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he saw no possible way he could advise Schechte r to acce~t 

the pr esicency. The tM.jor drawback, as far as Sulzbe r ger was 

concernsc, was the fact that the Boar d of Truatees of the 

Seminary was under the dir ection or a Rabbinical e oa rd. 732 

In a letter to Zchechter he inttmat :d ''th3t un less the Board 

of Tr ustees tf r eorganized on the ba& i s of s ecular ity , I shall 

advise your jecli na.t i on . 11733 In fact, it was th~ Judge 's 

op•.ni:lr that although the Rabbis c ~mpr istng 1:he Boat•d: 

may be pro~erly orth~dox in be lier or 
expr ession ... tte~• do not command th e 
f i nancial support of the only peoplE 
t o be ~el1ed upon to ma1nt A1U t he 
Institutio~ in per manence. I 3 

Sulzberger ' s ne>.t move on Sche chte r •s behalf was to s peak 

to Jacob H. Schiff. Schiff> accor d ing to the judge, was 

"the YJ(udi" in New Yor k . 735 Howeve r J it appea rs that Schiff 

wo uld not r ~nder proper s upport of the Seminar v unless ther e 

~as a r eorganization of the Boar d o~ Tr ~s t ees under th& 

pr ea i dency or Louis Marshali.736 But the r eor ganl zat1on of 

t he Seminary did not take plac~ until after the death or 

Joseph Bl ~~e n~ha l in 1901. 737 

The ~truggles encountered by the activ e par ticipants w~o 

def1~ed to bring Sehechter to Ame rica were , ln the yea r 1900, 

still unr esol ve.:. Joseph Blume nth:i lJ in his ar.nual r eport 

to the Jew i sh Theo l ogical Seminar y Aesoclat1on was cognjzant 

of t he fact that Sc~e Jhter ~ou:d not accept t he posi t ion 

7..,e 
offRr ed to h1 m ~ithout adequ~t e r enumer a t i on. ~ Yet , with-

~ut Schechter at the he lm, Blumenthal f~ r esaw the coll ar s e o~ 

t he Se minar y: 



We must s ecure the s erv ices :> a r 0 cogr.1zed 
s cholar as the Pre sident o !ts Facul t y , 
and i n order to do so the inanc ~al sta tus 
0 tte orga ~1zat 1on m~s t be ~ais ed to a 
lev~l that wil l ensure its Dermanence 1~ 
a Mgh d egree o!' e · " ic1 e.nc,,- 719 

Th~ r ntire oe~iod, ~rom 18Jl to 190C, was on€~ · mutual 

expectat ion and ~o,e . Schectter des~red t o s ettle in America 

and the Co ns ervative Jews i n Amer • ca ·anted ~tm to accept 

thFir :>ffe r. - ~!rst as a teacher and t hen as the oresldent 

~ · t he Sem na r ·. However, ne1th<:>r oart" was ab l e to conc l ude 

th~ negotiat i ons becaus e of the l ack ?~ mo~ey . ~he a r ~ec~ 

on Schechter by 1900, pr ompted him to wrtte Judge Sul zberger · 

... of New York I can onlr say 
fJ'?'f:1 /J' -.,~? ,) J.> (the i,.·h:>le 

mat cer is ~ea~isome) .740 

cl~s e r to a s~lutlon than 1 cid ln 181 1. 
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