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DIGEST OF THESIS

The title of this thesis suggests that there must be some
need to revise biblical readings in Reform Jewish services (else
they would be left as i1s)., This implication is corract and so
it is the burden of the first part of this thesis to establish
the need for revision.

In "PART I" we trace and evaluate the objective of biblical
readings in Jewish services in every age, We then show how
these objectives are impeded by our present order of readings,
This is shown theoretically and #oractically. Theoretically we
compare some of the present biblical readings with our objectives
and show just how thos; readings obstruct-or fall shor; of our
objectives. Practically, we present data compiled from .a survey
undertaken for-this thesis, Thq data taken from responses of
330 rabbis shows, likewise, a need for revision of our present
system of biblical readings.

After we have established a need for revision,"PART II",
deals wlth precedents for liturgical revisions. We gather
evidence proving a precedent within Judaism for both changing
our liturgical structure and for revising specific readings.
Along with precedents for change, we present variant types of
systems of biblical readings from antiquity to 1958. These
»

are then evaluated and we note how and why each system falls

to meet the challenges of our generation, While some are more



DIGEST cont,

sultable to our needs than others, no one system fully meets

all our needs. Consequently we find that a new system 1s nec-
essary to mest our nresent needs most satisfactorily. This
brings us to the third part of the thesis, our proposed revision.

Here we turn to the precedent pf both changing our litur-
gical structure and revising individual readings to solve our
problem, Fashioned by our objectives, a system evolves which
attempts to meet our present day needs. This new system draws
on past precedents and makes original changes glso., Our hope
is that this new system will be both constructive and practical
for the modern Reform rabbinate.,” The basic criterion was that
of instruction and specifically biblical history., The other
basic criterion, inspiration might have been used evenfmore
effectively, however, the former was chosen as a starting point.

The second portion of the solution deals with the proposed
Haftarah readings. Pirst criteria for selection are presented
and finally the proposed readings themselves, In these selections
inspiring passages are the keynote and so we have fufilled, or
attempted to fufill our two basic criteria, instruction and in-
3p1ratioh.

This thesis evolved within the framework of a suggestive
solution "Toward A Revision of Bi?lical Readings in Reform
Jewish Services"., While this does not claim to be "the" solution
to our cd%rent needs, it is our hope that this thesis will serve

as a stimulus bo rethink this important problem today.
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PREFACE

We Jews have earned for ourselves the title, "The people
of the Book"., Knowing and appreciating,this, we as student
rabbls or as rabbis "in Israel" may often be tempted to enter
the pulpit and encourage a return to regular reading of the
"Book"., If we subsequently evaluate our efforts in this respect,
we may be disillusioned or frustrated when we find that even
1f our congregation initially acts upon our plea, the enthusiasm
is short-lived and they soon give up after a short attempt, at
best, They have tried to read “the weekly portion but find too
much detall and irrelevance -- too many genealogies apd chron-
ologies, too many chapters on sacrifices™and priestly rituals,
If this dilemma of the "people of the Book" who no longer know
the Book is eVvident, then perhaps we might consider how to
solve the problem, This thesis is an attempt'to meet our current
need for revision of biblical readings, It is an attempt to
adapt our readings,.in line with ancient precedents, to meet our
current needs. We move "Toward A Revision of Biblical Readings
in Reform Jewlsh Services" in this thesis that Jews may once

again return to know, love, and become a "people of the Book".



PART 1

THE NEED FOR REVISION




CHAPTER I
The Objectives: 6f
Biblical Readings in Services

Traditional Objectives

References in our ancient literature have been unanimous
in their agreement as to the objectives of biblical readings.
Such references agree that biblical readings were ingituted
for instruction and inspiration. |

Our Torah speaks in a number of places of teaching the
Lord's statutes and ordinances on Poecific holidays and in gen-
eral for instruction and inspiration motivating toward keeping
the laws, -

Moses speaks to Israel saying:

.« hearken unto the statutes and

unto the ordinances which I teach

you,,.make them known unto t .

children and thy children's child-

ren,..that they may teach their

children,.,and the Lord commanded

me,,.to teach you statutes and

ordinances, i |
In the above quotation, the objective of instruction is ap-
parent, Tﬁree times Moses 1is commanded to "teach" or told of
the importance of teaching God's laws to the Hebrews that they
may "teach" future generations liis laws,

++..Hear, O Israel, the statutes

> and ordinances,,.that ye may

learn them and observe to do
_ them, 2

1, ‘Deut. 4:1, 9 - 10, & 14.
2. Deut, 5:1

-




Y -

Here again we see the objective of instruction, "...that ye
may learn..." God's laws, In this verse a new idea may also
be noticed. That 1s the recognition that these laws are to
motivate; they are to insvire the people to "...observe to
do them," We lave therefore found two objectives for bib-
lical readings. They are to instruct and inspire.

And the king went up to the house

of the Lord,..and all the people,..

and he read in their ears all the

words of the book of the covenant...

to walk after the Lord, and to keep

s commandments, and His testi-
monies, and His statutes... 3

Also here do we find instruction combined with inspir-
ation, The king instructs the people by reading to them from
the book of the covenant, He places God's word "...in their
ears..." that they might be motivated, inspired "to keep" His
laws,

At the end of every seven years,
in the set time of the year of re-
lease, in the feast of tabernacles,
when all Israel is come to apvear

before the Lord,..thou shalt read
this law before all Israel,..that

they may hear, and that they m
Tearn,..to do all the words of
this law;
thi Wy 4
Instruction and inspiration gppears again., Moses 1is to
inetruct Israel "that they may hear and...learn", He is to
inspire them Wto do .all the words of..." God, These objectives

of Instruction and inspiration occur likewise in the Prophets

3. 2K 23:12«3 .
4. Deut. 31:10-12



and Writings.,
In Ezekiel's time it was by the prophet's mouth that

Israel was instructed and inspired to keep God's law.

«soCertain of the elders of

Israel came to inquire of the

Lord and sat befTore me.
Through the proohets came God's instruction and so Israel went
to them "to inquire"., We are told what the instruction was
that the elders inguired "of the Lord" in the subsequent verses
where God speaks through Ezekiel:

And I gave them My statutes, and »

taught them Mine ordinances,

whlc a man do, he shall live

by them. 6

«+.walk in My statutes, and

keep Mine ordinances, and do

them... 7
Here agaln we are specifically told that Scripture is to be
"taught"; it is for the sake of instruction that it is fead.
We also see that tle teaching is in order to inspire the people
to "keep" and "do" God's word; another instance which recognizes
the purpose of scriptural lessons as a means of instruction
and insapiration,

The Writings also tell us the objective of biblical read-
ings 1s instruction and inspiration leading to enlightenment,
[ ]

The law of the Lord is per-

fect, regoring Egg_soul; 8
5.‘ Ezeko 20:1
6. BEzek. 20:11
7. Ezek. 20:19
8. Ps, 19:8
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The precepts...(and) the command-

ment ol EEe Lord are pure, en-
IIghtening the eyes. 9

This psalm tells us specifically that the "law of the Lord"

enlightens and restores and is thus inspiring for the indiv-

idual,

More to be desired are they (the
ordinances of GCod) than much fine

gold,.. 10
In keeping them there is great
reward, 1

It (the law of God) inspires the individual to keep the law
and reap its reward., The “preceptst and "commandment"s are
the instruction.

We find the purpose of Instruction stated even more

-

clearly in Nehemiah,

And when the seventh month was
coms and the children of Israel...
gathered themselves together,.,
and they spoke unto Ezra...to
bring the book of the law of Moses
...that (all) coulg hear with
understanding.,.and the ave

the sense and caused them to
understand the reading... 12

The law then 1s read to give understanding; that is, for the

sake of instruction is 1t read before the assembled people.
In all the above biblical references, we see the goals.

of scriptural readings are one or both of the objectives;

9. Ps, 19:9

10, Ps,. 19:11

B o P T e 1 L

12, Neh, 7:73-8:2, 8:8,



1nstruction'through teaching and giving the sense of the law
and also inspiration to keep and do what the law recuires. We
also find inspiration apparent in the enlightening of the eyes

and soul -- the 1lift toward God and the reward for keeping His

law is the inspiration of which the psalm speaks.
In the Tanaaltic period we find biblical recdings had

become a regular part of weekly prayer,

I'ng IMIND DRI U AN '.Kh
_9nna.e
1 A2 'GaN 2732 A2

««.0n Monday and on Thursday and
on Sabbath afternoon three read...
in the Torah...

On Sabbath (morning) seven read,...
and they conclude with the prophet
(ic portién). -

Frop this reference we learn that Scripture was regularly read
three times weekly by the Tanaaitlc period. We also find re-

ferences to the readings being for the purpose of instruction,

Srag! 'ade f, FIA SE 2N 1391
S PDE INIR DEN »'DR INEW
15 +NADA NG2Y 23D

And Moses declared the aprointed
seasons of the Lord to the child-
ren of Israel, teaches that Moses
declared to Israel the laws o
Passover on Passover,..

This passage points to the instruction of the people --
Moses "declared to Israel" their laws, that is,he instructed

them at tﬂ% appointed seasons.

13, Meg. L4:1
1. Meg., L:2
15, Sifra, "Emor" 17:12, Welss edition, p. 103
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The following source likewise teaches instruction as the

objective of biblical readings.

YRR PINSS 'akD tgiM sk ke 73
T 9t 9ONeL ‘i'oN 'Y IN 790
{995 110 DANME IIN N\6RI pDJ U
16 13 RN |48 PIR AN

Another explanation (of) Keep the
month of Abib, teaches you that
Moses heard the order of the fes-
tivals from Sinai and declared it
to Israel and turned and taught

it to them at an appropriate time,
Moses said, Be careful to teach in
(this) matter that they expound it.

Holy Scripture was to be taught amd expounded -- to be instruction
for all of Israel. And so we find the objective of instruction
advanced in the Tanaaltic period. - i

Josephus is even more explicit in commenting upon the ob-

Jective of weekly biblical readings,

ﬁgses...appointed the Law to be
he most excellent and necessary
form of 1nstguction...every week.,.1l7

In this source from the Tanaaitic period instruction is referred
to as the purrose fér biblical readings. Philo also mentions
this and senses inspiration as well; he writes during the same

period,

«+.0n the seventh day there...
(is) instruction;...lessons
by which...lives may be improved, 18

*

16. 8ifre, "R'eh", Friedman edition, p. 100b

17. Josephus, Contra Apion, Loeb Classics, vol, II:175, p. 363
18, Philo, On The Ten gesfivals, Yonge trans,, vol. 3, p. 270
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Philo specifically states that biblical readings are for
instruction; inspiration is also apparent here in that the
inatrﬁction inspires the people to improve their lives, We
find that the Tanaaitic period like the biblical period offers
instruction and inspiration to lead better lives as the ob-
jectlives for scriptural readings.
Maimonides restates the principle of instruction which
we found in both biblical and rabbinic periods
JNéM PR k'R \a9) FIN¥ N..n';i
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From the days of E;fa they were

accustomed there that a trans-

lator would translate for the -

people what the reader read in

the Torah in order that they

would understand the matter,,. ;
He speaks here of reading the Torah to instruct and give under-
standing to the people -- we equaﬁe reading and explanation
with instruction. :

We have found instruction expressed as the objective

of biblical readings; this in the biblical, rabbinic and
medieval period., Inspiration likewise we have found as
one of the significant objectives of such readings over the
course of Jewish history. With the advent of the modern age
and Reform Judaism, we want to know if these objectives are

retained afla ir any others are added to those of instruction

and inspiration,

19. Malmonides, Mishneh Torah, Halakot Tefillah 12:10




Reform Objectives

We find Reform Judaism reaffirming the objectives already
uncovered in.earlier generations, Fallowing we have a condise
statement by Dr, Kohler, an eminent leader of American Reform
in the United States.

«s.0Uur aim and endeavor in our

divine servie should be to trans-
form the Torah Reading,.,.into =a

real and genuine source of ir-
struction and inspiration, as it

was at the outset intended to be, 20

We find restatements of these objectives of instruction and
inspiration from Reform's beginnings to the present reappear- »
ing continually., In Germany in 184} at the Brunswick Rab-
binical Conference, Joseph Maler, president-elect of the
Conference, presented this question, among others, ﬁo be re-
ported upon at the =ubsequent conference -- "In_what manner

the 9799 pe'ap...could be arranged...to further dbhéregatibnal
devotion and edification?“al Both content and form seem tq be
a concern of this question, "Edification" seems to refer to
both instruction and inspiration to deed, in short to the con-
tent of the scriptural readings. "Congreégational devotion",

on the other hand, seems to refer to the form of the service,
We seem to find here an interest in the aesthetic appeal of the

readings. Let us look further for clarification,

The following year, the question askﬁ_d by Joseph Maier

20. Kohler, K,, CCAR Yearbook, vol., 23, pp. 169-70, 1913
21. Philipson, D,, The Reform Movement in Judaism, N.Y,, MacMillan
00.' 1907’ P. 211[» .
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was dilscussed at the Frankfort Conference, B. Wechsler stated,
"The chief reason for the reading from the law was that the
: 22

people learn i1ts contents;", Nothing new here in the reex-
pression of 1lnstruction as an objective of biblical readings.
However at this same conference, L, Herzfeld introduced two
hitherto unstated objectives when he dectared:

«+.the Reading of the Law must

be in Hebrew, There 1s a myst-

ical element in this that seems

to me to be important,,.Were we

to relinquish the pane SHE'M

this,.,.would call feorth a uni-

versal cry of horror. 23

L
With this statement, Herzfeld specifically introduced
the objectives of "form" as well as "content" into Reform's.
evaluation of biblical readings. We should now concern our-
selves with the form of the service, he tells us; we should
h" -

be certain it has a "mystical element" in it. According to
Herzfeld, the formal reading of Hebrew brings this element

into the service; this might be’ecuated with the above stated

dgvotional aspect -~ both refer to the aesthetic appeal of the
readings., '

The second new element introduced above 1s the importance

of a 1link with tradition, This too may be included in the cat-
egory of formal eriteria, Thus rar,hthen, we have found Reform
reaffirming tﬁr objegtivea of instruction and inspiration and

introducing the objectives of aesthetic appeal and importance

22, Philipson, D,, p. 245
23 . Id’m. ¥



of tradition; the former are concerned with content of the read-
ings while the latter deal with the form of the service of
biblical readingé.

Biblical readings in the liturgy were again being dis-
cussed half a century 1at93,in the United States this time,
At the CCAR Conference of 1904 in Louisville, Ky. there was
almost unanimous agreement in favor of Rabbi Harris!' proposal
to return to the regular weekly Sabbath order for the sake of
unity with "Klal Yisroel" -~ for the sake of tradition.

The statement of Dr, Kohler cited above (p. 9) was made
at the CCAR Conference of 1913 at Atlantic City, N.J.. In
the same report of the Responsa committee, Dr, Kohler goes on
to point out the "impressiveness" of the Torah reading in
Jewish services as well as the instructive and inspirational
values, Here again is a ragognition of the aesthetic appeal

as a formal criterion of such readings.

There is one final criterion and that is brevity., This

criterion falls into the category of form also, Brevity 1s
apparent upon study of the biblical readings proposed either

by the 1895 selection or by subsequent selections adopted by
the CCAR, The 1895 selection of readings was limited to por-
tioms of a chapter at most. While the later conference (spoken

of above) reverted to‘tho annual cycle 1in aeccordance with trad-

24. COAR Yearbuok, vol, 1ll, pp. 74-B80 & 203-206. The call to
return to the annual cycle showed a preference over the
readings adopted previously and appended to the Union
Prayerbook of 1895; there some 20 parashiyot were omitted.
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ition, they retained the brevity of the earlier selections
by offering alternative selections within each weekly portion.
Thus 1n-our age brevity has become an important criterion in
selecting biblicel readings for Reform Jewish services,

Having now surveyed our past and recent traditions, we
have found that in all cases instruction and inspiration
ma ve been the primary objectives of biblical readings. More
recently we noted the growlng importance of the formal criteria
of aesthetic appeal, tradition, and brevity of readings. Let

us now evaluate these objectives.

Evaluating Our Objectives

We have4that two major categories have emerged from our
investigation of the objectives sought by having biblical reed-
ings in Jewish services, The categories are those of content
and form, :

The two aspects of content and the primary objectives
are instruction and inspiration, We found that the laws of God
were taught and the people were motivated or inspired to keep
and do God's will, These two objectives have been advanced
from antiquity to the present :and we consider them to be primary
objectives of our readings.

The runirmental_premiso of our religion, and all religions,
is that we understand and obey Divine will. Our fundamental
purposée 1s that ﬁe bring people to lmow this will -~ this means
instruetion; and! that we motivate people to do God's will --

-
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this means inspiring them, Therefore we feel that both instruc-
tlon and inspiration are primary objectives to be sought from
any system of biblical readings,

The modern criteria which shape the implementation of these
objectives are aesthetic appeal, tradition, and brevity.

Knowledge of our present day culture teaches us that
brevity is in the forefront of these criteria, We lnow em-
pirically that present day needs are for a shortening of the

full Sabbath readings, In a recent survey of the American

Reform Rabbinate, 100% of the rabbis in Refarm congregationsx\“:

(330 rabbis represented by the survey's figures) shorten the V"
traditional readings, Of these 330 rabbis, only four read the
full Union Prayerbook selection -- less than two per cent read

25
even the shortened sections in full. This evidqpce indicates

a universal need in Reform for abbreviated readings and so this
factor will&ﬁuite important in fashioning our objectives,

While aesthetic appeal and tradition certainly are critefia
21s0 in fashioning our solution to the problem of a need for
revision of biblical readings, we lack evidence of the striking
nature available for the need for brevity and consequently

these will be considerations but of a secondary nature to us,
.

25. This, survey was drawn up by the author gnder the skilled
and sensitive guldance of Dr, Sylvan Schwartzman, primar-
1ly. His'experiences«in this area as well as the import-
ance and timeliness of this subjeet (revision of biblical
readings) are evidenced by the surprisingly great response
to this survey -=- 625 questionalres were sent and 330 valid
responses were received with no "follow-up", a 53% return.
Actumlly we had an amazing 58% response but 5% were invalid.



CHAPTER II
Failure of Present Biblical

Readings to Meet Objectives

Fallure in Theory

?o prove that the present biblical readings fail to meet
our objectives, we shall employ both hypothetic and empiric
proof's, We shall begin by placing the present readings along-
side the measuring stick of objectives. This will show that
even in theory our readings do not succeed in fufilling our
objectives,

Let us proceed by ;xamining a partial selection from the

Union Prayerbook (UPB), The reading is the selection for

Sabbath Terumo.

And thou shalt make the altar
of acadia-wood, five cubits
long, and five cubits broad;
the altar shall be four square
and the height thereof shall

be three cubits, And thou shalt
make the horns of it upon the
four corners theredf; the horns
thereof shall be of one piece
with ity and thou”shalt over-
lay At with brass,.. 2

Will this pagsage instruct? Can it inspire our #ongreg-
ations? Is this God's law which needs teaching and preaching

1. The Union Prayerbook, Cincinnati, CCAR, ¥ol. I, 1954, p. 389
2. EBx. 27:1-2 . 1 P - ;

LR S S TR
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to bring mankind to a better world? For most of cur present
generation, this passage would have no inherent value and would
merely be useless information., In this case, the objective of
instruction is not fufilled, much less inspiration. -
Let us, however, give the benefit of the doubt and say
that a gifted preacher might be able to develop and draw an
inspiring sermon from thls passage; that he might even be able
to find a kernel of Divine truth within the blueprint of the
altar and even be able to inspire his congregation with the truth
of the passage; even granting this, would he be able to do this
successfully each successive week when such passages occur? !
For some of us, such passages as these directions- for construct-

ing the altar have little material for instruction and consequent-

ly it cannot inspire our congregations to do and keep that law.

This passage was meant for another generation, not one freed
from the knowledge that God needs a standardized altar of the

above specifications, We are not in the Wilderness of Sinail

but in the United States,

Not only are instruction and inspiration lacking but this
and other sacrificial passages interfere with our criterion of
aesthetic appeal, The blood and gore of sacrifices and burnt
offerings certainly are not even in line with our secondary
criterion, much foas thd primary objectives of instruction and
inspiration, Apparently the only criterion satisfied at all by
such readings is secondary -- that of tradition,
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Not only do these and simllar passages interfere with the
attainment of our primary objectives but they weaken Reform
theology through inconslstency as well.

In the early 19€ reformers had removed sacrificial prayers
from our prayerbook, Even a conservative rabbi, Mannhéimer of
Germany, defends Reform principles in this regard with respect
to the Hamburg prayerbook of 1841.

«+sl canmot but agree with the stand

taken by the authors of the book

in the matter of the omission of the

prayers for the reinstitution of the

sacrifices... » 3
Yet while Reform principles have removed sacrificial material
from our prayerbook, it has not consistently followed throﬁgh
and so we have today biblical readings of sacrifices, the

wilderness tabernagle, and so forth, This is no place for

a call to reevaluate Ref> rm theology}however it is+the place
to call for a consistent avproach and to apply to our biblical
readings those principles long applied to our prayerbook. Thus
there 1s a theoretical need to revise our biblical readings

for Reform Jewish services,

In further support of the theoretical need to revise our
readings, we cite the fifth principle adopted in the platform
of the Pittsburgh Conference of 1885 by the GCAR. ;

# ...We...expect neither a return to
Palestine, nor a sacrificial wor-

ship under the sons of Aaron, L

We contrast this prineiple in application again to the prayer-

: »son, D,
B MSVOL 4, p. 218
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book and to our UPB selection of biblical readings, Having
removed_aacrificial prayers and principles from our prayer-
book, we move in direct opposition to this principle as

applied by such readings as the following, a passage teach-

-

ing of the duties of the priests, the sons of Aaron,

This shall be the law of the

leper in the day of his cleans-

ing: he shall be brought unto the priest,
And the priest shall go forth out of
the camp, and the priest shall looXk,
and behold, if the plague of leprosy
be healed in the leper; then shall
the priest command to take for him
that is to be cleansed two living
clean birds and cedartwood, and
scarlet, and hyssop. 5

This is clearly in oprosition to the fifth principle of the

-

Pittsburgh platform which negates "sacrificial worship under

the sons of Aaron", Theoretically, therefore, we have need

LY

for revision of biblical readings for there is conflict here

with our theological principles; so too the confliet with our
objectives for biblical readings theoretically recuires a re-
vision of readings.

Measured once again against our yardstick of objectives
and criteria for biblical readings, we ask, "Is the above
passage, and similar ones, instructive?" Even if we say "yes"
in one sense, 1t certainly 1s not instructive in the real sense
of learning what God recuires of us, "Is this the living word
of God to be app;ied to our daily lives in 208 America?" Object-

ively we must conclude that these and similar passages neither

5. Lev, I4:2-4, This is a selection for Sabbath Sazria-Mezoro
as suggested by our UPB, vol, I, p. 391

- -
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instruct us in Gods will nor inspire us to do or keep anything
specifically. If they do not advance but even retard achlevment
of our major objectives theoretically, then why keep them?
Further, if they weaken our theology through inconsistency,

then there is need to take steps toward revision of these read-

ings. Revision is necessary to strengthen our theology and even
more important revision 1s necessary to achieve our objectives,
Seeing this need for revision theoretically, let us look at
reality and see how our present readings serve in modern prac-

tice -- serve to advance our object%yes.

Fallure in Practice

As noted earl%er, this survey of the CCAR utilizes 330'
valid returns of the 360_r§ceived.6 " Upon compilation of the
data in this survey, we found that 128 rabbis (38%) have no
biblical readings whatsoever a% thelr major service each week,
This indicates either that tle biblicsl readings have so little
significance. that tliey are not felt to be necessary weekly at
the major service or that the system itself 1s out of balance

and the readings fall at .the time of a less important service,

In either case we see that a change 1s necessary -- either for
more signifigent passages or a change in the liturgical structure
permitting biblical readings at the major service, Since our

6. The thirty returns not used were from other than Reform
congregations or from Rabbis Emeriti who did not participate
at thelr suggestion,
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prayerbook 1s permissive in utilizing biblicml readings at
other than the traditional times, i.e, may be read Friday
nights and since the major service in 92% of the responses
is Friday night, we may conclude that the rewision necessary
lies in the reading themselves. 5
The next result strengthens this conclusion, Of those
rabbls using regular weekly biblical readings at their majoré
service, only 69 of the 330 (or 21%) felt their readings could
be evaluated as "good" or better in achieving their objectives,
From this we see that i# is the readings themselves which seem
to be ineffective, This is our conclaaion because the rabbis

in this statlstic were using a system which permitted them

the reading of biblical portions weekly at their major services

and still only 21% of them could rate the effectiveness as good

L9
or better., Hence we conclude that the biblical readings themsel-

ves are falling to advance the objectives of such readings in

Jewlsh services and consequently there is where revision is needed,

Our final point proves this conclusively. Of the 330

T ————

rabbls surveyed, 223 of them (68%) stated that either they feel

-_—

the need for revision of the biblical readings or else they
themselves deviate from the regular prescribed readings accord-

ing to their own needs,

D AT e o

7
This surv‘y, thgn, proves the following, Pirst, either

the readings or the system of readings does not meet the needs

T g

7. The statistics and totals to the various parts of the survey
are found summarized in Appendix "C" of this thesis.
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of our congregations since 38% of the rabbis do not utilize
biblical readings weekly at their major service,

Of those who do utilize weekly biblical readings at their
ma jor service, only 21% rate the =ffectiveness as good or better.
This shows that failure to achieve the stated objectives'is bas-
ically within the readings themselves (for the system has pro-
vided fa the readings).

Finally, this conclusion is d inched by the statements of
68% of the rabois who either want the resdings revised or

have themselves gone ahead to revise some of the readings,
¢

Conclusion

We have attempted to show in Part I the objectives which

L™

biblical readings have attempted to achiéve in'the past and

into our own age, Having found the objectives, we used them
to measure the biblical readings of our present system. We
evaluated our present readings both theoretically (on the basis
of these objectives) and then empirically through a survey
participated in by more than 50% of the Reform rabbis in America
todey.

gy conclusion is that the biblicel readings used in Re-
form synagogues neltherytheoretically nor empirically advance
the objectives for which they are instituted, Therefore we

conclude that there is a definite need for revision.




PART II

PRECEDENTS FOR REVISION
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CHAPTER III

Changes Within Tradition

We explored the objectives of biblical readings in the
first chapter. We then contrasted these objectives both bhe-
oretically and empirically with the present biblical readings.
Our conclusion in the second chapter was that if we wish to ad-
vance our objectives for biblical readings, we must revise our
present readings, To do this and yet remain within Judaism,
we must look into the past once again to see how these same
types of problems were met formerly. Then by remaining w;thin
these methods of adjustment as much as possibBle, we shall be
able to remain Reform Jews.

Our approachhto the material of the past and present will
be to demonstrate how the rabbis were cognizant of a develop-
ment within the liturgy itself and consecuently how they them-
selves dld not hesitate to adjust toitheir own needs,

We shall now attempt to point to evidence which clearly
indicates that the rabbis were conscious of the manipulations
of preceading generatiops on the liturgy and its development,
Nowhere is the evidence of their congcious realization that
the 1iturgy11ad undergone change and growth more evident than
in relation to the institution of bibliecal readings,

In rabbinic literature we find the following statement:
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1
Moses established that Israel
would read in the Torah on
Sabbaths,,.Ezra established
that Israel would read in the
Torah on Monday and Thursday...
2
From this reference and its narallels we can observe that
the rabbis credited Moses with establishing certain of the bib-
lical readings and similtaneously they credited Ezra who lived
generations later with establishing additional times of reading
¢
Scripture, Thus were they aware that the liturgy was the result
of at least two fashioners at different periods of time. .
Even more convineing of this observatioﬁ (that the rabbis
were aware of an evolving liturgy) is a parallel reference

.

from the Mechilta,

e S, s 1
3 N i) H3ed NI

Therefore the elders and prophets
established that they would read
in the Torah on the Sabbath, on
Monday, and on Thursday..

In this passage the establishment of the institution of Torah

readings is attributed to the "elders and prophets" alone

1. 7. Meg."y:1
2. Parallel sources: B, Baba K, 82a; Tractate Sophrim 10:1;
Malmonides, Mishneh Torah Halakot Tefillah, 13:1

3. Mechilta, B'Shallach, Vayaas -1, Freedmn editian, Pe 45
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without mention of Moses.b Consequently these passages clearly
demonstrate that the rabbis were aware that the liturgy was a
product of many hands at different times whether from Meses or
a later period. The very fact that they could in the same
paragraph attribute part to Moses and part of the liturgy to
another man generations later proves conclusively that the rabbis
were aware of growth and change in the structure of the liturgy.

Since they were aware that the liturgy was an evolving
institution growing with each successive age, 1t must have been
a slgn to them that they too could modify the liturglcal struck-
fure and help fashion it for their age and needs., This we QLall
see is exactly what happened,

Let us first consider the biblical command of Moses whi¢h
was cited above (p. 3). There we find that Moses ordained that
"all the words of this law" should be reag septennially on Succos
in the year of release. The only rlace we find a possible re-
ference to the fufillment of this ordinance is in the book of
Nehemlah likewlse cited above (p. 5). There the whole of the
law of Moses was read to the people by Ezra during the days of
Succo;. It seems likely that this reading is in fufillment of
the Mosaie ordinance, If it 1s, this 1s the only reference we
have to carryin& out that ordinance, If not, then we have no
evidance at all that this ordinance gas ever practised, Nor
does 1t make any difference whether thq "vear of release" was

ever practised nor whether Simchag Torah 1s a remmant of this
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ordinance, If the year of release was never practised, the
reading of the law could have been, nevertheless, carried out
septennially. Also, if Simchag Torah is a vestige of the fufill-
ment of this command, the reading of the last portion of Deut-
eronomy and the first partion of Genesis is only a tokeﬂ‘d‘ the
reading of "all the words of this law"! In any case, here we
have a biblicnl commandment which is not carried out today,

Since it was commanded and it no longer is followed as cormanded
it is obvious that the structure of biblical readings must have

been changed (either consciously or otherwise), So much for
-

the first cxample of structural changes in the scriptural

»

readings, o
OQur next group of examples 111ustrﬁta conscious alterations
of the ancient liturgical structure and also revision of b;blical
readings. The structural.changes were made to megt the new needs
of a new generation, e,g. the institution of the second day of
the festival to ‘enable all thé diaspora to celebrate together
with Palestine, The revision of specific readings were made
to better sult the day, e.g. alteration of mishnaic laws call-
ing for one reading which is changed or exchanged for another,
We look first at sbructural changes to meet a new need

L .
of the age -- the institution of the second day festival read-
ing., Our Mishnah reads as follows:

lt. Actually this will be the second example of "structural
change" in the system of biblical readings, The first
change wag the rejection or neglect of the septennial reading,
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On the Passover they read in

the portion "Appointed Seasons"

in Leviticus...
From this we see that the Mishnah provided for the reading
of "Aprointed Seasons" (Lev, 23) at Passover -- no more and
no less, Yet what does the Gemara say?

6 U a k'R RIP'

...and now that there are two
days (of the festivals)...

To the mishnaic law we find that the Gemara has added a second
day of the festival, Upon this Rashl comments:
¥t %o dapa sey esom 98 T
7 ‘e p) pde AC P!t |'UY
...because the Baraitha (like
our Mishneh) was taught in the
land of Israel where they only
observed one day of the festival,
Since the festivals were decreed by the rabbis of FPalestine,
it took some time to transmit the news of new moon and festivals
to the diaspora.and so to avoid celebrating the wrong day, the
Jews outside Palestine celebrated both possible days of the
new moon festival and thus were certain of mroper observance

of the correct day. This &s an example of the decree of the

rabbls to meet gycurrent problem; they restructured the law to

5. Meg. 3:5
6, . B, Meg, 3la
T. Rashi to Gemara of B, Meg. 3la
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to it new neéda; and with the decree of two days of each fest-
ival in the dliaspora, the rabbis added a second scriptural read-
ing to accomodate the new needs of their people in that generation.
They now had two days of the festivals instead of the former

one day, The rabbis had met the new needs of their genéfation

by restructuring the festival and its biblical readings.
Beside changing the structure, the Amoraim had no hesita-

tion in revising scriptural portions aszigned by the Tannaim:

ends a'o) Bl AR ek
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.+ +Abaya said, Nowadays the

world('s communities) are

accustomed to read "Drauw" -
(Ex, 12:21 on the first day ~

of Passover and) "Bullock"

(Lev, 22:26 the second day)...

This statement télls us that Ex, 12:21 1s read the first day

of Passover (not Lev, 23:cémmanded in the Mishnah), The second
day's reading is Lev, 22:26 (an expansion of the ﬁortion pre-
scribed in the Mishnah), The Amoraim have thereby accomodated
the new need of thelr age by adding a second day's reading (the
structural.change in the liturgy) but they have also gone be-
yond and revised the mishnaic reading; they made an amoraiec
reading that for the ri;st day of the festlival and revised the
original tifnaitic{raading and adopted it for the second day,

Consequently we have seen how the Amoraim changed ancient laws

6. B. Meg. 3la
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pf' scriptural readings by supplanting them with their own or
by modifyling the readings.,

Again, with respect to Shabu'ct this time, we see another
example of the Amoreim modifying tannaitic law, The Gemara
quotes a Beraitha which gilves twoe alternative' traditions for
this festival, The Amoraim decide to keep both readings but
reverse their order so that the original mishnaic reading

(quoted in the Besraitha) is read on the second day,

)J‘ym ‘N0 B 'R RID'ERI
9 (el 19102
v
...and now that there are two
days, we use both of them but
in reverse, -

-

llere we could expect the addition of a second day's reading

as formerly, but why is the mishnaic reading placed on the sec-
ond day? whateve£ the an&wer to this question, we see again
that the later rabbls are not hesitant to change an older trad-
ition,

Consider now the examrle of the Torah readings

found in the Mishnah for Roethashgha:

10 RPNV TNER B'RD PR IR ’EA

...on Rosh Hashona (they read)

"In the seventh month on the

first of the month",,:

Here we have the mishnaic law giving us Lev, 23:23 as our

[ :
Rosh Hashona reading. We may now loglcally expect as before

9. B, Meg. 3la
10, Meg,..3:5 °
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that the rabblis will add a second day's reading, In this case,
like the preceeding case of Shabu'ot, the Tannaim give two
alternaﬁive readings for Rosh Hashgha. On this festival, how=-
ever, the Amoraim altogether ignore the mishnaic reading (the
first alternative) and add a third selection which they ordain
to be used on the second day (rather than just adopting both of
the older readings).
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On Rosh Hashona (they read) "In

the seventh month",,,and there

are those who say, "And the Lord -

remembered Sarah",,.,and now thgt
v there are two days, the first

day 1s according to "those who

say" and the next day "And God

tried Abraham".,,
As mentioned above, the mishnalc text calls for Lev, 23:23,
This is entirely supplanted by a different amoraic and tannaltic
reading. And so agaln we see the ancient law revised and the

12
venerable Mishnah entirely disregarded,
Thus we have attempted to demonstrate two major roints,
The rabbils were conscious of the mark of various generatlons
S _

upon the liturgy and that thus aware they were not hesitant
to change either the liturgical structure nor the specifiec
readings witiin theb structure. . These changes esablish a

precedent for modern changes to meet contemporary needs.

11;' B. HQ . 31&
12, Though the Torah section 1s changed the Haftarah remains,
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CHAPTER IV

Variant Traditions

Beside the possibility of changing our present structure
of biblical readings or revising them, we might do well to e-
valuate the advantages of substituting a variant precedent al-
ready in our tradition.

Nowadays, the annual cycle of Torah readings is the pre-
dominant tradition followed by Jews the world over, This sys-
tem prescribes the division of the ;orah into sections accord-
ing to the number of Sabbaths of the lunar-solar year, Thus
the first Sabbath of the cyelical year begin;-with the first

words of Geneslis, Each week thereafter has its odh section

L™

and the number of sectiona‘is'auch that the year gnds with
the last verses of Deuteronomy.l This cycle developed in Baby-
lonia and spread throughout the dlaspora to supplant the tri-
énnial cycle used in Palestine, The Talmud evidences the older
traditions

2 'R afsa FS\_‘V)uqS 'DONG ENYN ‘af

...for the westerners (Palestinians)
complete the Torah in three years,

This reference calls to our attention the existence of a variant

triennial sygtem. ‘Though this might have been predominant at

1, There are also seven elastic palrs of readings .provided by
the system to compensate for variations in the length of the year,
2, B. Meg. 29
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one time as the s;%em of biblical readings, it was displaced
by the Babylopian one year cycle,

Though not predominant in the 12%¢, the triennial system
1s referred tottwice in that century. Rabbi Benjamin of Tudela

in his travels comes upon an Egyptian synagogue which uses the

triennial cycle,

. of') see 58 mv'D »hga V' F'9
ne APIN r‘cm.l pIE L 00T D TR Ut pld
R $9E tap L. 2R plagonl ai'td3
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And a great cilty was sitting on
the bank of the Nile,,.andsthere
were two synagogues there,,.and
they were not accustomed to the
same tradition regarding the
sections and parsgraphs of the
Torah,..but the Palestinians,..
completed the Torah at the end
of three years,

.

Thus we see that the triennial cﬁstbm has'a definite plgce in
our tradition and will be evaluated as a possiblity even though
at present 1t is not a predominant custom; not even in Rambam's
time was it predominant,.

fom Pae @iy e Ak ¢t Sane "W e
I 1Ced APIN

And there are those who complete
the Torah in three years, but
this is not the predominant -
custom,

A

Let us now considég this precedent as an alternative in place

of our present system of reedings.

3, Maasot shel Rabbi Benjamin, Asher edition, p. 98
L inah 13:1
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The problem of a revision of biblical readings arose during

the childhood years of Reform Judaism, At the Rrankfort (Germany)
onfereﬁce of 1845, the commission on liturgy recommended the
following of the triennial cycle by a vote of 25 to 5,
wenty-three years later at the Cassel Conference this was

again recommended followed by the reouest that the commission

on liturgy meke a new selection of Haftarot arranged for the
triennial cycle and utilizing the wt-iting-s.6

By this time a number of congregations had introduced the
triennial cycle, It was hence guitecdisconcerting when the
Leipzig synod of 1869 recommended the annual cycle once again.?
The synod did reaffirm the validity of using the triennia%‘cycle,
however, and did reaffirm the use of the WritIngs for Haftarot,
Why was this apparently valid tradition negated, for all pract-

.
ical purposes, after its readeption?

In 1912 the problem of revision of biblical feadings arose
once again, This time, as well as earlier, the solution to

the problem of need for revision seemed to be in the use of the
triennial cycle. A committee was approinted, therefore, to con-
sider the adoption of the cycle in the New West End Synagogue,
London, The committee found the triennial cycle more desir-

able because of shorter readings, because of the fact that the

whole of the‘Torah is heard by the congregatign, and because the

service would be more appealing to the young.

Philipson D., p. 256.

Ibidz DPe 0

Ibid; p.

Reported witﬁout sourca, CCAR Journal, 19:43f, Oct, 1957
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The portions would be approximately one-third the length
of the readings from the annual cycle, of course, This val- "
iggiﬁg the ériterion of brevity. Instruction 1s as valid in
this system as in the annual cycle but what of inspiration?
The advantage of the triennial system becomesits drawback., ~
While the system decreases the length of the portions g; one-
third, it multiplies the number of portions by three and so
with three times as many weekly portions on sacrifices, the
tabernacle, and priestly detall we find that inspiration 1is
further stifled and our ma jor objectives are frustrated even
more than by the annual cycle, Therefore we must bare in mind
this disadvantage}as offsetting the claim of brevity.,

Another advantage the committee of the New West End
S8ynagogue found in investigating the triennial cycle was that

.
the majority of the congregation would learn the passages from

Deuteronomy. “ormerly this important book was read in the
synagogue during the. summer monthS at which time there was
sparse attendance, Consecuently with the triennial cycle,

many would now hear these portions which they formerly missed.

This is significant and advances our objective of instruction.
Yet in spite of this, the COmgiEEg§>followed the long established

=
custom of the annual cycle (in its recommendation,

A Aewh SRR

Within the J\meric.an Reform movement too, there are variant

= F=

traditions which have been introduced at one time or another

to solve the problem of necessary revisions,
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The earliest attempt to meet the new needs of Reform was
in 1824. The Reformed Society of Israelites of Charleston,
South Carolina divided the Torah;Haftarah readings assigned
each week, Thus the Torah was read as usual on the Sabbath
morning each week while the Haftarah was read Friday night.g
This precedent has much to recormend.it. It approaches the
criterion of brevity without multiplying unwanted portioms.
The brevity while a formal factor nevertheless 1s important
and brings us nearer a satisfactory solution to our overall
problem of revision.

L

For 71 years there were no more changes. Then in 1895

the CCAR published the Union Prayerbook (UPB) with an appendix

(pp. 295-416 of volume one). This appendix contained a select-
10
ion of scriptural readings arbitrarily chosen by Dr, Gottheil,

The selections made were 5L in nmmber for éﬁ annual cycle of
readings, In thls arbitrary selection there were omitted
twenty weekly portions entirely. Three others were placed
in a different position from the traditional one,

But nine years later at the 190& conference at Louisville,
Kentucky the CCAR carried Dr, Harris' motion to return to the
traditional resdings (with minor modification).ll The reject-
ion of that novei order of some years earlier was brought about

through a plea on behalf of traditionhand continuity of ideas

(which hed been somewhat broken by the modified readings).

9. Philippon; D, p. U166
10. GCCAR Yearbook, 1l:77, 190k :

11. TBId., p. 19T
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In spite of its rejection, this systemless set of readings

had fufilled both major criteria, ipe, instruction and inspiration,
Furthermofe with the elimination of sacrificial, priestly,
genealogical and chronologic materiasl the readings became more
aesthetically appealing and the shortened passages made for
brevity as well, From this it is evident that all our criteria
for a modern system has been met but tradition;and so one might
be inclined to readopt Dr, Gottheil's system., There is one
weakness, however, and that i1s his lack of system -- his arbitrary
selections which do not make for any pattern of instruction,

e.z. historical instruction. If we can improve the instructive
aspect of readings, then we shall reach our objective., Aside
from this we shall keep in mind that the 1895 readings were
brief, of interest, and free o objectionable material not in

L™
keeping with our theology or semsitivities,

Recent Revisions of Biblical Readings

A "Letter to the Bditor"™ of the CCAR Journal (April 1957)

recently advised us of a new system adopted by Dr, Robert Kahn
of Houston, Tex, The letter told us of his publication of a
volume of 112 biblicsl readings selected and edited by Dr, Kahn,
A subsecquent ﬁpaponge_to the above mentioned survey revealed
his system uses regular Torah readings Sabbath morning and the

selected readings on Friday night., This follows the Charleston,
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South Carolina tradition of division of readings for brevity's
sake and again can be commended, Furthermore the objective of
insriration is forwarded by the use of arbitrary inspirational
selections on Friday night,

The publication of the above letter was prompted by a
short "innovation" in our readings by Rabbi Eli Pilchik of
Newark, N.J.l2 Three issues later Rabbl Pilchik published a
lengthier article dealing with not one but all the readings
in our system. "Toward More Relevant Torah-Reading" is a
valuable contribution to the Refarm rabbinate.13

In the latter article Rabbil Pilchik su;cessfully attempts
to present a solution to the problem of the need for revision,
His system of normal readings through Yi:fo followed Ey select-
ed readings from Leviticus and Numbers and concluding with

L

Deuteronomy is appealing. The aysﬁem takes ‘the congregation
through Shabu'ot at which time the prophetic readings are
suggested in place of the completed Torah readings or 2 return
to the omitted portiens,

This suggested revision schieves the objectives of in-
struction (with more continuity than Dr, Gottheil's) and in-
spiration (by removing the objectionable passages or those
cohtradictory to our theology); this lkewlse -achleves greater

aesthetic anpeal. Egen tradition 1s satisfied at least during

12, CCAR Journal, January 1957
13. P :

I61d., 19:43ff, October 1957
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the first third.of the year, Finally, though selections from

each Parashah are not offered, it is excected that the indiv-

idual reazders will select short passages from each section

and so brevity is provided for (though not as explicitly as in
the UPB selections, for example), ;

Thus we find once again both major objectives met and also
two of the formal criteria, There seems to be a minor weakness
in his system which the cycles do . not present and that 1s con-
tinuity of readings, structurally, In the above system after
Yiéro we begin skipping around the Eooks of Leviticus and
Numbers and practically sveaking this makes the system some-
what bulky with its intricasies, The intermediate passages
would necessitate constant reference to the ﬁ;escribed readings
rather than utiliq}ng a consecutive order easily followed,

If somehow an order of,rsadingé could be arranged that
would permit consecutive readings and still retain the inspir.
atlonal sections, it would 3eém that the ideal solution had been
achleved, 1Is such an ideal system possible, we might ask?

The proposal presented by this thesis attempts to achieve ex-
actly that, We have set up a system of biblical readings which
will meet both our major: objectives and most of our formal cri-
terla; only tradition is not fully met and yet that is in part,.
Finally the Bystem herein proposed has the advantage of simplicity
through consecutive sections (with but one jump) easily followed
during the year,




PART III

PROPOSED REVISION
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CHAPTER V
Proposed Revision

Torah Readings

Let us once agaln review our objectives for biblical
readings in the service; our major objectives are instruction
and inspiration while ocur formal criteria are aesthetic appeal,

brevity, and tradition (to a greater or lesser degree),

With regpect to ocur major objectives we have found that
they are not being achleved either theoreticzlly or realistically.
The basic reason for this fallure was in the readings themselves "
as presently prescribed, Both Rabbis GoEtheil and Pilchik by
their systems eliminated the objectionable pasqaées; We con-
cur with these efforts but there is still more to be desired,

In his recent article, Rabbi PilcHik's system has chosen
the following passages for inclusion, among others: Kedoshim,
Behar, BechukoSal, Noso, B'Haalefcho, Sh'lack L'ch., Korach,
Chukas, B51dk, Pinkos, Matos, Masey and then Deuteronomy.

Because EPese portions are scattered througﬁ?oﬁt Leviticus
and Numbers, as éointed out previously, the system becomes
unwieldy though the content is goo@, While we pay respect to
Rabbi Pilchik's excellent contribution toward solving our

problem of necessary revigion, we feel we can achicve the same

ends more simply throﬁgh this proposed revision,
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'S
Like Dr, Gotthell, our proposed revision contains within
s
each sectlion inspirational material. Like Rabbi Pilchik, our
+v ,.“.u‘
proposed revisionfbonJains within each sedtion)a continulity

of instruction (laecking in the former system), Achleving

thls we have achiesved aesthetic appeal as well, £ Brevity is
also part of our system for within each portion it is expected
that each rabbi will select that portion each week which seems
most inspiring (although the numerous alternative selections
have not been elaborated upon within each section). Finally
tradition 1s =slso saticfied during the first third of the year
before our system varies from the annual cycle; all this and
simplicity 1s an inherent part of the system for with but one

jump, the sections are consecutive in the Tora’r readings,

Our proposal, then, is this, That the order of Torah
L™
readings follow the traditional pattern through Ex, 2l or

Mishpatim, This takes us through the giving of the law at Simal.
From here we jump .to Deuteronomy omitting the rest of Exodus,
Leviticus, and Numbers (the major part of the material contained
in those chapters being sadrificial, priestly, and of little
modern relevance), We continue through all of Deuteronomy
consecutively taking us approximately to Shabu'ot.

But what of all the important material (beside the above
stated 1rreleaant pquagaa) over which ocur leap has carried us? 4
First, with regard to historical development we have missed
nothing but the ﬁaterial on the desert taberyacle. Our leap
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began at Sinal in chapter 23 of Exodus and 1t ends at Sinai
in chapter one of Deuteronomy -- we are at the same moment in
history. Subsequently Deuteronomy begins to reiterate the
history found in the preceeding books which we skipped, Thus
we are taken from Sinal through the wilderness years all the way
to the Jordan and the death of Moses without a break in the
thread of history and without repetition. So much for the
chain of history which has been strengthened by our readings
through elimination of repetitive material and obstacles in
the path of continuous and connected history; we have not missed
history by our leap then, g

What about missing ethical material over which our leap -

;i
*.

carried us? The most obvious omission would be Redoshim,
Lev, 19. This of course is not omitted for it is provided
L ¥

for Reform congragatiéns during the afterncon service for
1

Yom Kippur, Thus this impdrtant section 1s included in our

cycle and we can say as the Talmud is wont, k'eQ Bf,"there is
no problem",

In Masey the citles of refuge are discussed along with
definitions of blood-guiltiness and the ethics of the "avenger
of blood" as well as a short diseussion on conviction by test-
imony of witnesses, Both of these subjects, blood-gulltiness
and witnesses age proyxded for in our proposed system, A par-
allel source daalipg with the testimony of witnesses is read
in Deut, 17:6 as part of our system.. With repect to blood-

1. Union.Piaxerbook, Cincinnati, 1954, vol. II, p. 290ff
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guiltiness and citles of refuge, they too, are read elsewhere
In our system as we shall shortly peoint oqt.

With respect to the other lmpertant passages we slkipped
over, they too are provided for in our system of readings, In
Bechukogai God promises rewards for keeping His statutes an@
punishment for their neglect, Parallel passages of even greater
beauty are found throughout Deuteronomy, e,g, chapters 8 and 30,

In Behar we read of the Sabbatical year, Though our system
skips Behar the reading is paralleled within our system of
readings, specifically in Exodus, chapter 23:10.13,

The priestly benediction of Noso 1s found ard read in
our liturgy not once but at least five times esch year; it
is read the mornings of the festivals and High H.olidays.2 -

Beside the parallels or actual passages provided for,

we have omitted the remaining ﬁiiestly material and censuses,

The one section in Behar we have not provided for is the
passage of the Jubilee year and its ethiecs, if any rabbi
desires to utilize thie portion, Though it is not specifically
provided for, unlike the other sections, our system is elastic
and it can be admitted after Mishpetim or after Deuteronomy,
if desired, ]

" THus we have shown how the propﬁaod system is composed of
thn normal consecutive r%rdings with but one jump during the
entire Torah without misaing significent historicel or ethical

2. Tbid., wol. II, pp. 60 & 230; wol, I, p. 240
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portions. The one jump is from Ex, 23 to Deut. ome.

This system, like the triennial readings, has the ad-
vantage that we read the book of Deputeronomy during the year
wnen the synagogues are best attended and so this important book
will no longer be relegated "to the months of July and August,
when the synagogue 1s sparsely attended",

One may now ask, "Well what about the summer months?
What do you propose for this period?" Our proposal in this
respect is somewhat novel, We could utilize either m jor
objective or both in ordering our readings for the remaining
wveeks of the year, We have chosen as our mést important
criterion for these readings a combination of the two with
the instruction determining the material and the inssiration
determining its division,

Beside a place of meeting and prayer, the synagogue is

essentially a place of study and 'so we have decided to iriplement
the objective of historical perspectiwe inﬁ:o) our biblical read-
ings, We shall 2lso try to include passages which offer in-
spiring events and thms try to fufill both major objectives,
Our congregatil cn.s ere sadly weak in thelr knowledge and
understanding of biblical history, esrecially post-Mosaic history,
Wé could have chosen any other cx‘-iterion which would fufill
our major objectives l‘mt bocfmse of this lack of knowledge and -

understanding of our histox;y within most of our congregations,

' 3. Quoted from Pilchik, CCAR Journal, '19:4), October 1957.
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we have chosen this as the guide In Pashioning these readings.
We anticipete summerizines each weslly portion and relating
it to whet hes elresdy besn resd emd to what is to come (in
eddition to reafing 2 specificelly selscted Inspiretionzl
portion within the sectiom),

TUp to this moint onr Torel reedings have conssoutively
takten ms from crestliom to the deeth of Moses ot the entrame
to Canaan., 4s wedk &5 our conrrescstions’ wnder-tenlizp of this
period is, 1t 1s even more dsbilitetesd when they got Ita post-
¥osaic times, Our psople are mo longer "The people cf the Book"
unfortunetely and becsuse of this we heve utilized "instruction"

interpretating it &s "historical™ Instroction to be the determ-
ining factor (elong with inspiring meterdel in sach segtiom)
in selecting the historicel books in plece of the skipped
Torsh resdings for the remainder of esch yesr. ThE deterning .
factor could just as well heve been =nother, =.g. poetie’ I

instruction and inspristion yet we have selected this fsctor. -

Tpon completion of the Torsh, we go irmmediately into Joskhua
and continns eonsegutively through Joiges, Ssmael, RXimgs, Denlel,
Ezre znd Yehemich, hzve divided these malng: up so that
they will be completed by the lfsw ¥ear. Nost of the readings :
gre of the lempth of thd weekly Parashsh and some are 1&3»
covering: stretches of materisl till u: resd snother in-
sp on (shich we heve tried to include within esch
portfon). ‘It is our hope that our SEaRIN AT mat QBT e D
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spired by these readings but that they will grasp the historical
perspective and so begin to return and reclaim their encient
title of the "People of the Book", This is one need of our age,

Just as the rabbis of old were facedlwith meeting the needs
of thelr age and so modified the structure of their readings aqd
the readings themselves, so do we follow in their tfudition to
meet our present needs, We have modified our structure to in-
clude all of our Scripture and we have modified our readings to
be consistent with our Reform theology and have ecliminated
those sacrificial and priestly passages which are no longer
applicable nor have siginificance for us. We have found the
two fundamental objoctives of such readings in every age heve
been instruction and inspiration and so we have atgempted to
arrange instructive yet inspiring portions. Our proposal
substitutes 1nstruct1vaMhistor1Qa1'Perapectivo of the biblical
reriocd for the omitted sacrificial and priﬂstly portions,
During the last part of the year, the historiczl readings
are read in lieu of tﬁe completed Torah readings, The hist-
orical rendings may be in Hebrew or English as each rabbl de-
sires, just as the Scripture to be resd from may be on the
sulpit or rest in the ark (in order to retain the pagsptry of
Torsh ceremony) 2s the individual rabbl desires.

This system utilizing the historicsl books has another
mporEaftf ‘adiantals, Tt ehib1e il £o assign the most in-
spiring Faftarah passages the year around from the prophets and
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writings (yet without neglecting the formerly assigned historical
readings which have already been provided for); this may be the
especially "inspiring"™ portion -- the Hgftarah. All this while
getting a consecutive, historical perspective of biblical Judalsm,
Once again, let us note that for our purposes the.summaries are
eszentlsl in linking each week's reading with the last and the

subsequant reading, Now what about the Haftarot?

Haftarah Readings

The chief objective o our Torah meadings we have :?et as
historical instruction along with inspiration. In our Haftarah
raadings, we shall place the chief emphasis uponJdnspiraticn 8
zlong with Instruction; we retain the two major objectives of
Torah readings as 2lsd valid for our Haftarot, We alsoc con-

celve of the "Charleston plan" by which the Haftarot are read

on FPriday night and are strongly Inspirational while the Ime
structive Torah readings we envisage as being expounded aon
Saturday morning. In congregatlioms having only 3abbath eve
services, we suégsst a short portiom from both selectlons,

Beside the ncrmal criteris and objectives established
sarlier, we might do well to consider here smy other criteriom
which mzy Influence our selsctiom af‘th%arat-

These critggia ad sifted from our past are not definite
becauge, lite the develooment of Haftarolt readings themselves

the whole of thelr evoluticm Is velled In ahscﬁrity.
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Regular Haftarot were instituted between the time of
Ezra and the final ordering of the Mishmah at the end of the
second century of this era, The earlier date 1s established
because Ezra Is often referred to as one who ordained Torah
readings (p. 22) yet nothing is mentioned about Haftarah read-
ings either as being established by him nor read by him,
Consequently it se=ems logical to suggest that Haftarot were
instituted after the time of Ezra (5% BCE)

The later 1limit 1s established by references within the
Mishnsah 1tse1f5 which speak of regular readings of the Haftarot
and specific times of 1ts rcading and how it 1s read, ;.e. it
follows the Torah reading on Sabbath and festival mornings and
one may omit verses from the'readings of the prophets (under
certain conditisns) but no omissicn {a permitted in the Torah,
Since the Misimeh wis coarleted.in the seeond cofitury and the

prophetic readings are already well established, this 1s the

later limit., We see therefore that’ the readings'wera regularly
estn?lishad within a seven centﬁry span, Further exactitude
becomﬁa inereasingly more difficult. From references In the
New Ta;tampnt, it ssems reasonable that Haftarot were already
331;_astab}ishad by the first century., Luke recounts Jesus
standing up to read from the prophet Isalah during regular
Sabbath worshlip In the synagogl..7
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The book of Acts more clearly refers to the institution
of Torah and Prophetic readings:
(Paul's band),..went into the

synagogue on the sabbath day...
And after reading of the law

and the prophets,.. g .
. +«esthe prophets which are read
every sabbath day... 9

These references imdicate that the readings of Haftarot sseem

to lmve been well established within Jesus' day and Paul's,
The date then 1s generally felt to be befare the de-

struction cf the Temple about the time of Jesus, perhaps,

10
Buchler and Mann deal at greater lengthsaith this problem

but there 1s still no certainty. As to the purpose, Buchler
states: -

...tl®. Haftara had no significance

in and for itself, and was, in-

deed, only instituted for the

purpose of endorsing the Pent-

steuchal lesson-of the day... 11 .

This purpose of endorsing the "lesson of the day” explains
some of the weakness of the present Haftarot., To many rabbils
and laymen allke the normally assigned Haftarah readings are
oulte disappointiﬁg. Often times we find the selection made
not on the basis of real relevance or direct relationship to

¥ the Torah reading but too often a passing reference suffices

tc sstablish that reading as a Haftarah., One criterion then .
e

€. Acts 13:14-15

9. Ibid 13:27

10, V., bibliocgraphy

11, Buchler, AL, Vol. 6, p. 7
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might be relevance. Relevance however we shzll evaluate as

12
secondary to the primary criterion of seeking an irs piring

passage, Thus any Haftarah we shall choose must meet the

criterion of inspiration and then if it can be related to

the Torah portion we shall do this; this of course is Jdess
important in our system because we anticipate the Haftarash
reading separate (Friday night) from the Torah reading in

many cases,

An example of an inspiring Haftarah of majesty and beauty
and yet intimately related in content to a Torah reading is our
first selection -- the 19th Psalm, This Pﬁalm dezls with the
wonders of nature and the primacy of the Torah, What more
fltting wey to recommence our Torsh each year than by read.
ing of the creastion cof th? heaven and the earth and of the
primacy of Torah. - .

Other selections ere likewise directly related to our

Torzh resdings yet the majority have been selected for their
nobility of thought or poetic beauty. The Hafterot are in.
cluded with the Torsh reedings in Appendix “A",

i
I
-..
-
%
o

Gbnclusinn

[

o

Cur thesis hag been' that the present biblical readings

12. Dr, Blamk, my advisor, friend, scholar and one of the
referpes of this thesls made the suggestion that per-
haps if there was no direct relevance, then 2 completely
unrelated reading might be chosen for contrast and change,
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in Reform Jewish services impede pather than advance the

objectives sought by such readings, This has been shown

by contrasting our objectives with what is Itaking place

in the synagogue with respect to biblical readings both

theoretically and reali=tically. The disparity betweén

ob jectives and achievements established the need far revision,
Once having shown the need for revision, we surveyed our

tradition to see how similar.situations had been dealt with

in the rast and we emerged wlth precedents for change of both

structure and specific readings. We also egaluated precedent

traditions which varied from the norm as possib}e—solutions to

our problem of a need for revision of readings.

-

Our final aoiution incorpératoa many aspects of past pre-

cedents along with original 1deas qhich we hope will best meet
our current needs for a more insﬁructi}e and'inspiring aystem
of readings.

Ideally our system utilizes Frida& night Haftarah readings
of an especially inspiring nature (as well as being instructive)
and Saturday morning.Torah readings instructive particularlj in
historic terms (as well as inspiring).

Our Torah readings follow the traditional readings from
éeﬁbais through Exodus 23 (sélections within each portion being
maede by each individufl rabbi). It is recommended that a
summary of each portion be given along with the selection to

relate that week's reading to what has gome before and to what

LY
-
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1s yet to come,

From Exodus 23 we jump to Deuteronomy one and continue
consecutively through the remainder of the Torah, TFor the
remeining weeks of the year (23), we utilize the historical
books of the Bible in place of the completed Torah (its re-
levent portions) in order to include and conclude a consecutive
presentation of biblical history from creation through the
return from Babylonian exile,

We have attempted by thils system to eliminate those
sacrificial and priestly portions of no relevance to our
age; portions which not only weaken the foundatlons o} Reform
theology but portions which also thwart instruction and destroy
inspiration growing out of the Scriptures., This material we

replace with truly instructive historical material which palnts

the whole pleture of our biblical dgfelcpmeﬁt as a people and
serves likewise as inspiring passages from our past,

By our system we have slso eliminated much’repetitién,
provided for the reading of Deuteronomy during the best attended
part, of the year, and shown that the important parts skipped
over have been provided for within our readings.

...our aim and endeavor in our
. divine service should be to
transform the Torah Reading
from the mechanical and mean-
ingless functi into which it
has lapsed dur?ﬁg the past ages,
into a resl and genuine source
of instruction and inspiration
as it was at the outszet intendéd !
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to be,..(also) well.to be con-
sldered is, whether such chapters
as Tazria-Metzora and similar .
- portions offensive to our taste

and devold of all religious.

meaning for us ought not to be

omltted altogether and replacéd

by those beautiful and inspiring

portions of Deuteronomy which _ -
according to our Calendar, are

assigned to the hot season of

the year when the synagogues

are empty and which ought by all

means to be read before larger

assemblies, being of such highly

educational,  ethical, and prophetic

character. Of course, at present

this must be laft to individuel

discretion, 13

These words of Dr, Kohler express clsﬁrly the basic
attempt of this thesis, If we have helped to any degree in

meeting our presant need for revision then some de:zree of

achievement has been attained, It 1s our hope that the

e
ideal ex»ressed above by Dr, Kohler has been brought closer,
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Lech Lcha Is, 51116, l'l 105
Vayero Ps. 113, Bz, lé Mi, 6316
Haye Sarah  Pr, 31zio.3o -
Toldos 8,8, 8167
Vayetze Ps, 121 Ps, 27
Vayishlach Is, 2:1-14., Mal, 2310, Fs, 7 =
Vayeshev Ps, 23, Ps, B6
Miketz 8.8, 2:10-17
Vayigash Ps, 71
Vayechi Ps, 127
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IK -11:43 Ps. 65, Ps, 72, Ps, 127
12:1-22:5 Ps., 63:1-9
IIK -8329 Ps, B
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Hos. 11l:1-6

1:1
2:1
A [
9:1 7
1B8:1-25:30 Ps, 26, Ps, 48, Is. 36-39
Dan,1:1-5:30 Ps, 60, Ez. 37
6:1-12313 Ps, 82 ~iT.
Bz, l:1l-6:22 Ps, 90 g
T:1-10:0l Ps, 62 7
Neh.,1l:1-6:19 Ps., 7L
T:1-13:31 Ps, &

N.B. THE HAFPTAROT ARE MERELY THIS INDIVIDUAL'S SELECTION
WHICH OTHERS MAY WISH TO REVISE OR REPLACE WITH THEIR
OWN FAVORITE rfASSAGES OF INSPIRATIONAL M TERIAL,
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12/L/57

Dear Rabbi 9

For my senior thesis at HUC, I am making a study of Biblical readings in Reform

Jewish services under the guidance of Doctors Blank and Schwartzman. By checking

and returning this five minute questionaire, you will be of great help to me in !
the completion of my studies; I shall be most grateful for your cooperation.

Thank you,

Stephen S. Goldrich

1. (a) Check the times you regularly hold congregational meligious services (ex~-
cluding religious school services). Morning Evening #
Mon-Thur
Shabbos
S
(b) Encircle} the check above that represents your best attended service @

2. (a) Check regularity with which the Torah is read in Hebrew during services.
7 Weekly? More than once a month? __ About once a month? __
Occasionally? Never? . g
(b) when is Torah read in Hebrew? (e.g. Sat. morn.)

3. (a) Check regularity of use of explanation, translation, or synopsis in
English of the Torah portion.
Weekly? More than once a month? About once a month?
Occasionally? Never? . - i
(b) When is this done? (e.g. Sat. morn.)

L. (a) Check the regularity of Haftarah reading.(either Hebrew and/or English).
Weekly? More than once a month? __ About once a month?
Occasionally? Never? . S

(b) When is this done? (e.g. Sat. morn.)

S. (a) Check which general system you use in selecting Biblical portions.
Torah ' . Haftarah

Union Prayerbook selections
- Anmual cycle (full parasha)
™ -—— Triennial cycle
‘Arbitrary selections
Other system

NERR




5. cont.,
(b) Do you normally read the ¢ ete Torah portion assigned by system you
checked in "5(a)"? Yes? No?
(c) Do you normally read the complete Haffarah portIon assigned by system
you checked in "5(a)"? Yes? No?
(d) How often in the system you use do you deviate From the assigned Torah
portion? Weekly? More than once a month? About once a month?
Occasionally? __ Never? _ . - o
(e) How often in the system you use do you deviate from the assigned Haftarah
portion? Weekly? More than once a month? About once a month?
Occasionally? __  Never? _ . T, _ &

6. (a) Check the frequency with which the weekly Torah portion serves as a text
for your sermon or the basis of a Biblical lesson during services.
Weekly? More than once a month? About once a month? __
Occasionally? Never? _ . 5
(b) Check the frequency with which the Weekly Haftarah portion serves as a
text for your sermon or the basis of a Biblical lesson during services.
Weekly? More than once a month? __ About once a month? __
Occasionally? __ Never? _ .
(¢) Check the frequency with which you use Biblical texts other than the
weekly portion as the basis of your sermon or lesson.
Weelkly? More than once a month? __ About once a month? __
Occasionally? __  Never? _ .
7. (a) What are the objectives sought (by you and/or your congregation) in
following this system of Biblical readings during your services?

L

(if necessary, please continue an back)

—

(b) How effective would you say this system is in achieving these objectives?
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APPENDIX C

Results of Survey

Number sent 62 : -
Fumber returned 35%
Gross return 58%
Valid returns 330
Per cent valid 53%
1.,A., Time of Services
Friday night 329 100%-
Saturday morn 201 61%
Sunday morn 38 3 12%
B, Major Service
—JTE_‘ ay night 303 92%
Saturday morn 1l L% ’
Sunday morn - 9 3%~
2. A, Regularity of Torah Readin
Weekly . _ 23 76%
More than monthly 11 . 3%
Monthly ; 3% 11%
Occasionally 2 9%
Never 2 -
B, When Torah is Read Weekl
Friday night Tg‘z 20%
Saturday morn 182 0%
o/
3. A, Regularity of Haftarh Readin
Weekly A 170 sL% (Suprising that near-
More than monthly 6 2% 1y 50% of rabbis do
Monthly 13% NOT regularly use
Occasionally 9 28% a weekly Haft.)
Never 11 3%
B. When fai‘tan is Read Weskl :
day nggﬁt é& = (Of all rabbis, only
Saturday morn 150 76% ‘I4% have Haft. on

Fri/pm weekly and
only 45% on Sat/am)
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L. A, System
Union PB Selections 18 57%
Annual cycle 9 30%
Triennial cycle . . 2%
Arbitrery system 30 9%
Pentennial system 2 -
Other ¢ | -
B, Deviations from Torah Selection
Occasionally 1407
Monthly 20 6%
Weekly 15 55;1:
"Never 160 0%
C. Deviations from Haftarah Sslection
Occasionally 15 7%
Monthly 23 %
Weelly 17 5%
"Never 109 . 1%
5. A. Objectives of Biblical Readings
adltion %2%
Instruction 239
Inspiration 120
Pageantry 17 %
Participation 11 %
B, Effectiveness of Syatem
Good or better ' 21%
Falr 05 Ly
Poor 5 %
16%

Non-commitial

General Obgervatlion
9

(Thore was gfeneral
tendancy to cheok
"never deviate" herej

gome surveys however
would then proceed
to say they do omitf

Sl

gome sectlons,
199?093.1

(of those answering this
ouestion)

(There was a natursal
tendeney net te beés
1ittle onefs own
offortsy 1t took
strength te classif
one's efforts "poe

Quite aWew ampvsys sooke favorably of the recent Pilchil

artiels (

7)
direction,.

Journal, October 195

as a step in the right
said he wanted to changs the readings

but did not !ﬁem.eaahpraﬁﬁi.sﬁmum&-wuvﬁss sceording to hls own
plam but rather the conference shiculd revise the m«:lirigsn '
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