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DIGEST OF THESIS 

The t itle of this thesis suggests that theta must be some 

need to r evi se biblical r eadings in Reform J ewish services (else 

they would be left as is) . Thi s implication is corre.ct and so 

it is the burden of the first part of thi s thesis to establish 

the need for r evision. 

In " PART 1 11 we trace and evaluate the objective of biblical 

readings in Jewish serviceR in every age . We then show how 

the s e objectives are impeded by our pre sent or der of readings. 

This is shown theoretically end #practically . Theoretically we 

compare some of the present biblical r eadings with our obj ectives 

and show just how these r eadi ngs obstruct'-Or fall short of our 

objectives. Practically, we pre sent data compiled f rom a survey 

undert aken for~this thesis. The data taken from r esponses of 

330 rabbis shows , likewise , a need for revision of our pr esent 

system of biblical readi ngs . , 

After we have es tabl !shed a need for r evis ion , " PART II" , 

deals with precedents f or liturgical revisions . We gather 

evidence proving a precedent within Judai sm for bot h changing 

our liturgical structure and for r evising sp ecific r eadings . 

Along with pr ecedents for change , we pr esent variant types ot 

sys tems ot biblical readi ngs from antiquity to 1958. These 

are then evaluated and we note how and why each system f ails 

to meet the challenges of our generation . While some are more 

• 



DIGEST cont . 

suitable to our needs than others, no one s ystem fully meets 

all our needs . Consequently we find that a new system is nec

essary to meet our nres ent need~ most satisfactorily. This 

brings us to the third part of the thesis, our proposed revision . 

Here we t urn to the precedent )lf both changing ow- litur

gical structure and r evising individual readings to solve our 

problem . Fashioned by our objectives , a system evolves which 

att empts to meet our pr esent day needs . This new system dr aws 

on past precedents and makes orig inal changes also . Our hope 

is that this new system will be both constructive and practical 

for the modern Reform rabbinate .; The basic criterion was that 

of i nstruction and specifically biblical history. The other 

basic .cri terion, inspiratiol\ might have been used even more 

effectively, however , the former was chosen as a starting point. 

The secona- portion- of the solution deals with t he proposed 

Haftarah r eadings. Pirs t criteria for selection are presented 

and f inally the propos ed readings t hemselves. In these selecti~ns 

inspiring passages are the keynote and so we have fufilled, or 

attempted to fui'ill our two basic criteria, instruction and in

s piration. 

This thesi s evolved within the framework of a suggestive 

solu tion "Toward A Revis i on of Biblical Readings in Reform 

Jewish Services" . Whi le this does not clai m to be " the" soluti on 

to our current needs, it is our hope t hat t hi s thesi s will serve 

as a stimulus to rethink this important problem today. 
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PREFACE 

We Jews have earn:ed for our selves the title, "The people 

of the Book" . Knowing and appreciating , this, we as student 

rabbis or as rabbis "in Israel" may oftell be tempted- to enter 

the pu1pit and encourage a return to regular r e ading of the 

"Book". If we subsequently evaluate our efforts i n this respect, 

we may be disillusioned or frustrated when we find that even 

if our congregation i nitially acts upon our plea , the enthusiasm 

is short-lived and they soon give up after a short attempt, at 

best. They have tried to r e ad •the weekly portion but find too 

much detail and irrelevance -- t oo many genealogies and cbron-
; 

ologies, too many chapters on sacrifices' and priestly rituals . 

If this dilemma of the "people of the Book" who no longer know 

the Book is e~ident, theu perhaps we might consider how to 
. 

solve the pr oblem. This thesis is an attempt to meet our current 

need for revision of biblical readings. It is an attempt to -
adapt our readings, . 1n l i ne with ancient precedents, to meet our 

current needs. We move "Toward A Revision of Biblical Readings 

in Reform Jewish Services" in this t hesis that Jews may once 

again return to know, love, and become a "people of th9 Book" . 



' 

PART I 

THE NEED FOR REVISION 
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CHAPTER I 

The Objectives of 

Biblical Readings in Services 

Traditional Objectives 
. 

References ip our ancient literature have been unanimous 

in their agreement as to the objectives of biblical r eadings . 

Such references agr ee that biblical readings were ircituted 

for instruction anq inspirati on. 

Our Torah speaks in a number of places of t eaching the 

Lord 's statutes and ordinances on specific holidays and in gen-• . 
eral for instruction and inspiration motivating toward keeping 

the laws . 

Mo ses speaks to Israel saying: 

• •• hearken unto the s tatutes and 
w\to the ordip ahces whi ch I teach 
you ••• make them known unto t}iy • 
children -and thy children ' s child
ren ••• that they may teach their 
children ••• and the Lord commanded 
me •• • to t each you statutes and 
ordinances. l 

In the above quotation, the objective of instruction is ap

parent . Three times Moses is commanded to "teach" or told of 

t h e i mportance of teaching God ' s laws to the Hebrews that they 

may 11 teach11 future generations His ~aws • 

••• Hear , 0 Israel, the statutes 
and ordinanoes ••• that ye may 
learn them and obse~ve to do 
them. 2 

1. Deut. 4:1, 9 - 10, & 14. 
2. Deut • .5: ~ 



'\ ... 

- ' -
Here again we s ee t he objective of ins truction, " ••• that ye 

may lear,t ••• " God's laws. In this verse a new idea may also 

be noticed. That i s the r ecognition that these laws are to 

motivate; they are to inspire the people to " • •• observe to 

do them." We l:a ve therefore found two objectives for bib

l i cal r eadings. They are t o instruct and inspire. 

And t he king went up to the house 
of t he Lord ••• and all t he people ••• 
and he r ead in their ears all the 
words of t h e book of the covenant ••• 
to wal k after the Lord, and to keep 
Hi s commandments, and His t e sti-
monies, and His statu¥es... 3 

Also here do we find instruction combined with inspir

ation. The king ins tructs t he people by r eading t o t hem from -
t he book of the covenant. He places God ' s word " ••• in their 

ears .•• " that they might be moti.vated, inspired "to keep" His 
\.. 

l aws. 

At t he end of every seven years, 
in the set time -0f the year of re
lease, in the feast of tabernacles, 
when all I srael i s come to appear 
before the Lord ••• thou shalt read 
this law before all Israel ••• that 

• they may hear, and that they may'" 
learn ••• to do all the words of 
this la/ 4 

Instruction and inspiration appear$ again. Moses is to 

ins truct Israel "that they may hear and ••• learn". He 1s to 

inspire them • o do all the words ot ••. " God. These objectives 

of instruction and inspiration occur likewise in the Prophets 

3. 2K 23:2-3 . 
4. Deut. 31:10-12 
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and Writings . 

In Ezekiel ' s time it was by the prophet ' s mouth that 

I srael was instructed and inspired to keep God's law • 

••• certain of t he elders of 
Israel came to inquire of the 
Lord and sat before me . 5 

Through the prophets ca.me God•s instruction and so I s r ael went 

to them " to inquire". We are told what the instruct ion was 

that the elders inquired "of the Lord" in the subsequent verses 

where Goa speaks through Ezekiel: 

And I gave them My s tatutes , and 
taught them Mine ordinances, 
which if a man do, he shall live 
by them. 6 
• • • walk in My s tatutes , and 
thep Mine ordinances, and ~ 
--1!!• · · 7 

Here again we are specifically told t~t. Scrip~ure is to be 

"taught"; i t is for the sake of instruction that it is read. 

We also see that tl:e teaching is in order to inspire the peopl e 

to 11keep" and "do" God 1 s word • another instance which recognizes ) , 
the pur pose of scriptural l essons as a means cir instruction 

and ins~iration. 

The Writings also tell us the objective of biblical read

ing s is instruction and inspiration l eading to enlight enment • 
• 

The l aw of the Lord is per-
fect, re:l:,ring the soul ; 8 

' 5. Ezek . 20: l 
6. Ezek. 20 :11 
7 . Ezek. 20:19 
8. Pe . 19 : 8 

.. 
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The preceKts ••• (and ) the command
ment oft e Lord are pure , en-
!Iglitening the eyes. - 9 

This psalm tells us specifically that the "law of the Lord" 

enlight ens and restores and is t hus inspiring f or the indiv

idual. 

More t o be 
ordi nances 
gold ••• 
I n koeping 
reward. . 

de sired are they (the 
of God) than much fine 

10 
t h em there i s gr eat 

11 

It (the law of God) inspires the individual to ke ep the l aw 

and r eap its r eward . The " precepts" and 11 commandment 11 s are 
• 

t he ins t r uction . 

We find t he purpose of instr uction stated even more ~ 

cl early in Nehemiah. 

And when the seventh month was 
corn~ and the child~en of I srael ••• 
gather ed t hemselves toget her ••• 
and t hey spoke unto Ezra ••• to 
bring t he book of the law of Moses 
••• that (all) cculd hear with 
understanding ••• and thbZ gave 
t he sense and caused t m to 
understand th~ reading.. . 12 

The l aw t hen i s r ead t o give unders t anding ; that is
1
for the 

sake of i nstruction is it read before t he a s sembled people. 

I n all the above biblical r eferences , we see the goals. 

of scriptur al r eadings are one or both of the objecti ves; 

9 . 
10. 
11. 
12. 

Ps . 19:9 
Ps , 19:11 
Ps. 19:12 

,. -

Neh. 7:73-8:2, 8:8. 

.. 

-
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instruction through teaching and giving the sense or the law 

and al so inspiration to keep and do what the l aw r e ouires . We 

also find inspirat i on appar ent in t he enlightening of the eyes 

and soul -- t he lift toward God and the reward for keeping His 

l aw is the insp iration of which the psalm S1)eaks . 

In the Tanaaitic peri od we f i nd bibl ical r e ndings had 

become a regul ar part of weekly prayer. 

, • "')\ 'j' ;)\JK~ ~t ~, ''-I~ ~!l• I J<J 
13 ... ,01\Jl~ ... c! 
14 ... ~ ;U:l \''l'G~I ... ~1":lt Jq( ::3 

••• on Monday and on Thursday and 
on Sabbath afternoon three read ••• 
in the Torah ••• 
On Sabbath (morning) seven read • • • 
and they concl ude with the prophet 
Uc poD:t:tc!m·). .... 

Fro~ this r eference we l earn that Scri pture was r egularl Y. read 

three times weekly by t be Tanaai tic period . We also find re

f erences to t he readings being for tpe purpose of instruction. 

ft."lt' ·~ cf1:- ,, ';11," .s\~ "-" "l~f, 
fJ:.'>'.' f pDi 1MIF- v(N ,·v, ,>~hi 

15 ... '(\4)~ \"\OD!) J\\?j'J 

And Moses declared t h e appointed 
seasons of the Lord t o the child
ren of Israel, teaches t hat Mos es 
declared to Israel the laws c:£ 
Passover on Passover ••• 

This passage points to the i nstruction of the people -

Moses 11declared to Israel11 their laws, that is1he instructed 

them at t lfe appdinted seasons. 

1). Meg. 4:1 
14. Meg. 4:2 
15. SJ.!'ra, · 11 Emor" 17:12, Weiss edition, p. 103 
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The following source likewise teaches instruction as the 

objective of biblical readings . 

-iw~, 1~"IJ ~'~I)· t~,~ J)~ 111,, c.•, 
1\\\\ fe?~'J l),,.~, 'J 10N p1¥'l'•~ ?~O 

p•~., 1\0 ;,~~ ?l~ 9\'1N $\tS~;J fi>d "-.lll 
16 :,~ ,,~,,~ ,·ltD r'Jt. "'''' 

Another explanation (of) Keep the 
month of Abib , t eaches you that 
Moses heard the or der of the fes
tivals from Sin ai and declared it 
to Israel and turned and taught 
it to them at an appropriate time . 
Moses said, Be careful to teach in 
(this) matter that they expound it. 

Holy Scripture was to be taught aud expounded -- t o be instruction 

for all of Israel . And so we f ind the objective of i nstructi on 
,. 

advanced in the Tanaaitic period. ...._ 

Josephus is even more expl icit in commenting upon the ob-

j ective of week'.u¥ biblic!lll r eadings. 

~

es •• • appointed the Law t o be • 
e most exc el l ent and necessary 

orm of instruction ••• every week ••• 17 

In this source from the Tan$ai t ic period i nstruction i s r eferred 

t o as the purpose ~~r biblical readings. Philo also ment i ons 

t his and senses inspiration as well; he writes during the same 

period . 

16. 
17. 
18. 

• •• on t h e seventh day there ••• 
(is) instruction; ••• less ons 
by wh1ch ••• 1Ives may be improved. 18 

Sifre, "R 1eh", Friedman edition , p . l OOb 
Josephus , Contra A,ion, Loeb Classic~, vol. II:175 , p. 363 
Philo, On The Ten es t ivals, Yonge trans ., vol . 3, p . 270 
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Philo specifically states that biblical readings are for 

instruction; inspiration is also apparent here in that the 

instruction inspires the people to improve their lives. We 

find that the Tanaaitic period like the biblical period offers 

instruction and inspiration to lead better lives as the- ob

jectives for scriptural readings. 

Maimonides restates the principl e of instruction which 

we found in both biblical and rabbinic periods 

Jf'lc'>l' f~ tis,'' \c'l F-).)"lS J\11'" 
rl'lm~ ~\~ ~1~1> PN1 Hfll~~:~ 19 ... \ rt 

# 
From the days of Ezra they were 
accustomed there that a t rans
lator would translate for the 
people what the r eader r ead ln · 
the Torah in order that"tney 
would unders tand the matter ••• 

He speaks here~ r eading the Torah to ins truct and give under

standing to the people . -- we equate r eading and ~xplanation 

with ins truction. /. 

We have found instruction expressed as the objective 

of biblical readings; this in the biblical, rabbinic and 

medieval period. Inspiration likewise we have found as 

one of the significant objectives of such readings over the 

cour s·e of Jewish history. With the advent or the modern age 

and Reform Judaism, we want to know if these objectives are 

r etained alfd if any others are added to those of instruction 

and inspiration. 
.. 

19. Ma.imonides, Mishneh Torah, Halakot ief1llah 12,: 10 
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We find Reform Judaism reaffirming the objectives already 

in earlier generations. Foll owing we have a cono'ise 

s t atement by Dr . Kohler , an eminent l eader of American Reform 

i n the United States • 

••• our aim and endeavor i n our 
divine service should be to trons 
form the Torah Reading ••. into a 
r eal and genuine s ource of i r 
s truction and inspirat ion, as it 
was at the outset intonded t o be . 20 

We f i nd restatement s of these objectives of i nstructi on and 

inspi rati on from Reform •s begi nnings to the pre sent reappear

ing conti nually. In Germany i n 1844 at the Brunswick Rab

blnical Conference , Joseph Mai er , president- el ect of t he 

Confererx: e , presented this ques tion, among other s , to be re

ported upon at the c- ubsequent conference -- "I what manner 
,,,. 

the 1>')1J\P J\~•-,p • • • could be arranged ••• to further congr Qgational 
21 

devotion and edif i cation?" Both content and form se em to be 

a concern of this ques tion . "Edific ation" s eems to refer to 

both instruction and inspirati on to deed , in short to t he con

tent of the scriptural r eadings. "CongrfSgati onal devotion" , 

on the other hand, s eems to refer to the form of the service . 

We seem to find h ere an interes t in the aesthetic appeal of the . 

r eadi ngs. Let us l ook further for clarificati on . 

The f ollowi ng year , the question askid by J oseph Maier 

20 . Kohler , K., COAR Yearbook, vol. 23 , pp. 169-70, 1913 
21. Philipson, D., The Reform Movement in Judai sm, N.Y., MacMillan 

Co., 1907, p. 2 

.. 
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was di scussed at the Frankfort Conference. B. Wechsler s tated, 

"The chief reason for the reading from the law was that the 
22 

peopl e learn its contents;". Nothing new here in the reex-

pression of instruction as an objective of biblical readings. 

However at this same conference, L. Herzfeld introduc ed two 

unstated objec t ives when he declared : 

••• the Reading of the Law must 
be in Hebrew. There is a myst
ical element in t his that seems 
to me to be important ••• Were we 
to relinqui sh the O"•"P J\~

1
'l'j\ 

this ••• would cal l f orth a uni-
versal cry of horror. 23 

• With this statement, Herzfel d specifically introduced 

the objectives of "form" as well as "content" i nto Re~orm•s~ 
..... 

eval uation of biblical readings . We should now concern our-

selves with the form of the service, he tells us; we should • 

41 

'- . 
be certain it has a "mystical element" in it. Acco:ding to ~ 

Herzfeld, the formal reading of Hebrew brings this f)l,e ment 

into the service; thls might be e quated with the above stated 

aspect -- both refPr to the aesthetic appeal of the 

Tm second new element introduced above is the importance 

of a link with tradition. This too may be included in the cat-
" 

egory of formal criteria. Thus far, then, we have found Reform 

r eaffirming t1\r objectives of instruction and inspiration and 

introducing the objectives of aes thetic appeal and importance 

.. 
22. Philipson, D., p. 245 
23. Idem. 
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of tradition; the former are concerned with content of the read

ing s while the latter deal with the form of the service of 

biblical readings. 

Biblical readings in t he liturgy were again being dis

half a century late~ in the United States this t~me. 

COAR Conf erence of 1904 in Louisville, Ky. t here was 

al mos t un ani mous agr eement in favor of Rabbi Harris' proposal 

to r et urn t o t he r egul ar weekly Sabbath order for the s ake of 
24 

Yisroel11 -- for the sa.ke of tradition. 

The statement of Dr . Kohler cited above (p . 9} was made 
.. 

at the COAR Confer ence of 1913 at Atlantic City, N.J •• In 

t he same r eport of the Respons a c ommittee, Dr. Kohler goes on 

t o point out the "impres siveness" or the Torah r eading'ln 

J ewi sh servi ces as well as the instructive and inspirational 
..... 

values. He~e again is a recognition of the aesthetic appeal 

as a formal criterion of such readings. 

There is one final cri terion and t hat is brevity. This 

criterion falls into the category of form also. Brevity is 

apparent upon study of t he biblical readings proposed either 

by the 1895 selection or by subsequent selections adopted by 

the CCAR. The 1895 selection of r e s.di ngs was limited to por

~ons of a ch~pter at most. While the later conference (spoken 

of above} reverted to the annual cycle in accordance with trad-
11 

COAR Yearbuok, vol. 14, pp. 74-80 & 203-206. The call to 
return to the annual cycle showed a preference over the 
readings adopted previously and appended to the Union 
Prayerbook of 1895) there some 20 parashiyot were omitted • .. 

' 
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ition, they retained the brevity of the earlier selections 

by offering alternative selections within each weekly portion. 

Thus in our age brevity has becoms an i mportant criterion in 

s el ecting biblical r eadings for Reform Jewish services. 

Having now surveyed our past and recent traditions, ~e 

have found that in all cases instruction and inspiration 

rave been the primary objectives of bibli cal r eadings. More 

r ecently we noted t he growing i mportance of t he formal cr iteria 

of aesthetic appeal, tradition, and brevity of readings. Let 

us now evaluate thes e objectives. 

Evaluating Our Objectives 

We havo/\ t hat t wo ma jor categories have emerged f rom our ✓ 

inve ~t i gation of t he objectives sought by having biblical re~d-
\... 

ing s in Jewish services . The cat ego~ies are those of content 

and form. 

The two aspects of content and the primary objectives 

are instruction and inspiration. We found that the laws of God 

were taught and the people were motivated or i nspired to keep 

and do God's will . These two objectives have been advanced 

from anti quity to the pres ent ·and we cons i der t hem to be primary 

objectives of our readings . 

The funrental premise of our religion, and all r eligions, 

is that we unders tand and obey Divine will . Our fundamental 

purpos& is that we bring people to lmow this will -- this means 

instruction; and' that we motivate people to do Go4 1 s wil l 
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this means inspiring them. Therefore we feel that both i nstruc

tion and inspiration are primary ob j ect_ives t o be sought from 

any system o~ biblical r eadings. 

The modern criteria which shape the i mpl ementation of these 

ob j ectives are ae sthetic appeal, tradition, and brevity. 

Knowledge of our pres ent day culture t eaches us that 

brevity i s in the forefront of t hese criteria. We lmow em

pirically that present day needs are for a shortening of the 

full Sabbath r eadi ngs . In a recent survey of the American -~~ 

Refor m Rabbi nate, 100% of the rabbis in Reform congregations / \ ~;
7

~ 

(330 rabbis repre s ented by the survey ' s figures) shorten the -\-',.' ~~ •' 1r~"' 
traditional r eadings . Of these 330 rabbi s, only four read the ~ ~ 
full Union Prayerbook selection -- less t han two per cent r ead 

25 
even the shortened sect ions 1n full. This evidence i ndicates 

\,. 

a universal need in Refor m f or abbr eviated readings and so this 

b• fac tor will~quite i mportant in f ashioning our objectives. 

While aesthetic appeal and t radition certainly are criteria 

al so in fashioning our solu tion t o t he problem of a need for 

revision of biblical r eadings , we lack evidonce of the striking 

nature available for the need for brevity and cons equently 

these will be considerations but of a secondary nature to us. 

25 . This survey was drawn up by the author ,rider the skilled 
and sensitive guidance of Dr. Sylvan Schwart zman, primar
ily. Hia · experience ~in this area as well as the i mport
ance and timeliness of this sub jee t (~evi sion of biblical 
r eadings) are evidenced by the surprisingly great resgonse 
to this survey-~ 625 que stiona1res were sent and )30 valid 
responses were received with no "follow-up", a 53% return . 
Actually we had an amazing 58~ response but 5i were inval id . 
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CHAPTER II 

Failure of Present Biblical 

Readings to Meet Objectives 

Failure in Theory 

To prove that the pr esent biblical r eadings fail to meet 

our objectives , we shall employ both hypothetic and empiric 

proofs . We shall begin by pl acing the present readings along

side the measuring stick of objectives. This will show that 

even i n theory our readings do not succeed in fufilling our 

objectives. 

Let us proceed by examining a partial selection from the 
. 1 

Union Prayerbook (UPB). The reading is the selection for 

Sabbath Terumo. 

And thou shalt make the altar 
of acadia- wood, five cubits 
long, and five cubits broad; 
the altar snall be four square 
and the heiMt thereof shall 
be three cubitw. And thou shalt 
make the horns of it upon the 
four corners t hereof; the horns 
thereof shall be or one piece 
with it; and thou1 sbalt over-
lay it with brass... 2 

Will this pa,sage instruct? Can it i nspire our a ongreg

ations? Is this God• s 'law which needs teaching and preaching 

1. The Union Prayerbook, Cincinnati, COAR, :t~l. I, 1954, p·. 389 
2. Ex. 27:1-2 ~ 
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to bring mankind to a better world? For most of our present 

generation·, this passage would have no inherent value and would 

menely be useless information . In this case, the objective of 

instruction is not fufilled, much l ess inspiration. 

Let us, however, give the benefit of the doubt and say 

that a gifted pr eacher might be able to develop and draw an 

i nspiring sermon from this passage; t hat he might even be able 

to find a kernel of Divine truth within the blueprint of the 

altar and even be able to inspire his congregation with the truth 

of the passage; even granting this , wou'l.d he be able to do this 

successfully each successive week when such passages occur? 

For some of u_s, such passages as these directions-- for construct

ing the altar have little material for instruction and consequent

ly it cannot inspire ~ur congregations to do and keep that l aw. 

This passage was meant for another generation, not one freed 

from the knowledge that God needs a standardized altar of the 

above specifications. We are not in the Wilderness of Sinai 

but in the United States. 

Not only are ins truction and inspiration lacking but this 

and other sacrificial passages interfere with our criterion of 

aesthetic appeal . The blood and gore of sacrifices and burnt 

offerings certainly are not even in line with our secondary 

criterion, much fess tlie primary objectives of instruction and 

inspiration. Apparently the only criterion satisfied at all by 

such readings is secondary - - that of tradition. • 
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Not only do . these and s imilar passages interfere with the 

attainment of our primary objectives but they weaken Reform 

t heology through i nconsi s tency as well. 

In the early 19Q r efor mers had removed s ncrificial P.:ayers 

f rom our prayerbook. Even a conservative rabbi, Manhheimer of 

Germany, defends Reform principles in t hi s r egard with respect 

t o the Hamburg prayerbook of 1841 • 

•.• I oannot but agr ee with the stand 
taken by the author s of the book 
in the matter of t he omission of t he 
prayers for the r einstitution or · the 
sacrifices ••• 3 

Yet while Ref orm princi pl es have removed s acrificial material 

from our prayerbook, i t has not consistently ,tollowed t hrough 

and so we have today biblical readings of sacrifices, the 

wilderness t aber na.~le , and _so forth . Thi<:J is no place for 
1 

a call to reevaluate Re1brm theology) however it is - t h e pl ace 

to c all for a consis tent auproach and to apply to our biblical 

readi ngs those principles long applied to our prayerbook. Thus 

t here is a theoret ical ne ed to r evi se our biblical r eadi ng s 

for Ref orm Jewish services. 

In further support of the theoretical need to revise our 

readings, we cite the .fifth prj.nciple adopted in the platform 

of the Pittsburgh Conference of 1885 by the CCAR • 

••• we ••. expeot neither a r eturn to 
Pal esti ne, nor a s acrificial wor-
ship under the sons of Aaron. 4 

We contrast this principle in application aga1n to the prayer-

3 •• Ph111pson, D., D 118 
4 Jewish Encyclopedia, vol. 4, p. 215 
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book and to our UPB selection of bibli cal readings . Having 

removed sacri ficial prayers and principles from our prayer

book , we move in direct oppos ition to this principle a s 

applied by such readings as t he f ollowi ng , a passage teach

ing of the duties of t he priests , t he sons of Aaron. 

This shall be t he law of t h e 
l eper in t he day of his cleans-
ing: he shall be brought unto t he priest. 
And t he pr i e s t shall go for th out of 
t he c amp, and the pries t shall look , 
and behold, if t h e pl ague of l eprosy 
be healed in the l eper ; t hen shall 
t he priest c ommand t o take for him 
t hat i s to be cleansed two living 
clean birds and ceda~ wood, and 
scarlet , and hys s op . 5 

This i s clearly in opposition to the fifth principle of the 

Pittsburgh platform which negates "sacrif icial worship under 

t he sons of Aaron". Theor et i cally, ther efore , we have need 

for r evision of biblical r eadings fot' there is conflict here 

with our t heological principles ; so too the conflict w!th our 

objectives for bibl ical r eadings theoretical ly requir es a re

vi s i on of readings. 

Measured once again agains t our yardstick of objectives 

and criteria for biblical r eadings , we ask, "Is the above 

passage, and similar ones , i nstruc tive?" Even if we say "yes" 

in one sense, it certainly i s not i nstruct ive in t he r eal sense 

of l earning w;at God reouires of us . "Is this the l iving word 

of God to be applied to our dail y lives in 200 America?" Object

ively we must conclude t~at these and similar passages neither 

5. Lev. 1'4:2-4. This i s a selecti on for Sabbath Sazria-Mezor o 
as sugge s ted by our UPB, vol. I, p . 391 
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instruct us in Gods will nor inspire us to do or keep anything 

specifi~ally. If they do not advance but even retard achievment 

of our major objectives theoreticaliy, then why keep them? 

Further , if they weaken our theology through inconsi s tency, 

then t here is need to take step s toward r evision of t hese r ead

ings . Revision is necessary to strengt hen our theolog~ and even 

more i mportant revision is necessary to achieve our objectives. 

Seeing this need for revision theoretically, let us look at 

r eality and se e how our pr e s ent r eadings serve in modern prac

tice -- serve to advance our objectives . 
~ 

Failure in Practice 

As noted earlier, this survey of the COAR utilizes 330 
6 

valid r e turns of the 360 received. Upon compilation of the 

data in this survey, we found that 128 rabbis (38i} have no 

biblic al readings whatsoever at their major service each week. 

This indicates either that t l~ biblical r eadings have so little 

signifi cance that they are not felt to be nece ssary weekly at 

the major s ervice or that t he sys tem itself is out of balance 

and the r eadings f all at the time of a les s important service. 

In either case we s ee that a change is nece s sary -- either for 

more signifiqlmt pa ssages or a change in the l iturgical structure 

permitting biblical r eadings at the ~jo~ service. Since our 

6. The thirty returns not used were from other than Reform 
congregations or from Rabbis Emeriti who did not participate 
at their sugges tion. 
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prayerbook is permissive i n utilizing biblici!i.l readings at 

other t han t he traditional times, Le. may b◄a read Friday 

nights and since the major s ervice in- 92~ of the r esponses 

is Friday night , we may conclude that the re111i s ion necessary 

lies in the reading t hemselves. .. 
The next r esult strengthens t h i s concl usion. Of those 

rabbi s using regular weekly biblical readingB at t he ir major♦ 

service , only 69 of the 330 (or 21~) felt t heir r eadings could 

be eval uated as "good•• or better in achieving their objectives . 

From this we see that it is t he r eadings thernselves which seem 

• to be i neffecti ve. This is our conclus i on boc ause t he rabbis 

in this s tatistic were using a s ystem which permitted them , 

'" the reading · of bibl i c al portions weekly at t heir major services 

and still only 21% of them could rate the eftectiveness as good 
\. 

or better. Hence we conclude that tho bibli c al readings t hemsel-

ve s are failing to advance the objectives of such r eadings in 

Jew±sh services and consequently there is wheire revision is needed. -

Our final point proves thts conclusively. Of the 330 

rabbis surveyed, 223 of them (68~) stated thaLt either they feel 

t he need tor revision of the biblical readins:s or else t hey 

themsel ves deviate from the regular prescribe1d reading s accord

ing to their own needs. 
7 

This surv, y, t hen, proves the following. First, either 

the readings or t he syst em of readings does :q,ot meet the needs 

. . 
7. The statistics and totals to the various parts of the survey 

are found summarized in Appendix "C" of t his thesis • .. 
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of our congregations sine~ 38% of the r abbis do not utilize 

biblical r eadi ngs weekly at their ma jor s ervice . 

Of t hose who do utili ze weekl y biblical r eadings at t heir 

ma jor service , only 21i rate the ~ff ectiveness as good or better . 

This shows that failure to achieve t he stated objectives •i s bas

icall y within t he readi ngs t hemselves (for the sys t em has pro

vided fer t he r eadings}. 

Finally, this conclusi on is d.inched by. the state~ent s of 

68% of t he r abbis who either want t he r eadi ngs r evi sed or 

have t hemselve s gone ahead to r evis e some of the r e adi ngs . 
, 

-Conclusion 

We have attempt ed to show in Part I the ob jectives which 

biblical r eadings ~ave a tteJ?I9t ed to achieve in t he past and 

i nto our own age . Having found the ob j ectives , we used them 

to measure the bibli cal r eadings of our pr esent system. We 

evaluat ed our pr esent r eadings both t heor e t i c ally (on the basis 

of these objectives) &l;ld t h en empirically through a survey 

part i c i pated in by ~ore t han SO% of the Reform r abbis 1n America 

today. 

•0ur conclusion is that the biblical r e adi ngs used in Re

form synagogues neithe~theor etically nor empirically advanc e 

the objectiv es tor which t hey are instituted . Therefore we 

conclude t hat t here is a definite need for revision • • 



PART II 

PRECEDENTS FOR REVISION 

• .... 

.. 
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CHAPTER III 

Changes Within Tr adition 

We expl ored the objectives of biblical r~adings in the 

firs t chapter . We t hen contras ted the se objectives both the

oret i c al ly and empirically with the pr es ent bibl ical r eadi ngs . 

Our conclusion in the second ch apter was that if we wish t o ad

vanc e our pbjeotives for bi blical r eadings , we must r evise our 

pr esent r Aadings. To do this and yet remain within Judaism, 
~ we mu s t look into t he past once again to s ee how these same 

t ypes of problems were met f ormerly. Then by remaining within , 
t hese met-hods of adjus tment as much as possitne , we shall be 

able to r emain Reform Jews . 
I... 

Our approach to the niat&Pial of t he past and pre s ent will . 
be t o demonstrate how the rabbis were cognizant of a develop-

ment within the litur gy itself and cons eouently how t hey t hem

sel ve s did not hes itate t o adjust to ·.t heir own needs. 

We shall now attempt to point' to evi dence which clearly 

i ndicates that the rabbis wer e conscious of t he manipulations 

of preceeding generations on the l itur gy and its development . 

Nowhere is the evidence of t heir con:icious reali zation t hat 

t he liturgy ;iad under gone change and gr owt h more evi dent t han 

in r elation to t he ins titut ion of biblical readings. 

l n rabbinic literature we find the following statement: 

,.. 

\__ 
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Moses established that Israel 
would read in t he Torah on 
Sabbaths ••• Ezra established 
that Israel would read in the 
Torah on Monday and Thursday •• • 

2 
From this reference and i t s parallels we can observe t hat 

t he rabbis credited Moses with e s tablishing certain of the bib

l i c al r eadings and s i multaneousl y they credi ted Ezra who lived 

generations later with e s tablishing additional times of reading 

• Scripture. Thus were they aware tha t t he liturgy was t he re sul t 

of at l east two fashioners a t different periods of t ime . , 
...... 

Even more copvineing of this observation ( that the rabbis 

wor e aware of an evolving liturgy) i s a parallel r ef erence 
'-

from the Mechilta . 

Therefore th~ elders and prophets 
e s tablished tha t t he y would r ead 
i n the Torah on the Sabb ath, on 
Monday, and on Thursday •.. 

I n thi s passage the e s tabli shment of the institutdon of Torah 

readings is attributed to the "elders and prophets" alone 

1. J. Meg . 4 :1 
2 . Parallel s ources: B. Baba K. 82a; Tr &ctate Sophri m 10:1; 

Maimoni des , Mislmeh Torah, Hal akot Tefillah, 13:1 
3. Mechilta, B1 Shallach, Vayaas 1, Freed.na n edition, p. 45 
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'7 

without mention of Moses . Cons equently these passages clearly 
• 

demonstrate that t he rabbis were aware that the liturgy was a 

product of many hands at different times whether from Meses or 

a later period . The very fact that they could in the same 

paragraph a ttribute part to Moses and part of the l i turgy to 

another man generations l ater proves conclusively that the rabbis 

were aware of growth and change in t he s tructure of the liturgy. 

Since t hey were aware that the liturgy was an evolving 

institution growing with each successive age, it must have been 

a s i gn to them that they too could modify the liturgical struc~
# 

-\ure and help fa shion it f or t heir age and needs. This we shall 

see is exactly what happened . 

Let us first consider t he biblical command of Moses whd:th 

was cited above (p . 3) . There we find that Moses ordained t hat 
\.. 

"all t he words of this l aw" should be read septennially on Succos 

in the year of release . The only place we find a pos sible re

f erence to t he fufil l ment or this ordinance i s in the book of 

Nehemiah likewi se cited above (p. 5). There the whcle of t he 

law of Mos~s was read to the people. by Ezra during the days of 
t: 

Succos . It seems likely that this reading is in fufillment of 

the Mosaic ordinance . If it is, this is t he only re.t'erence we 

have to carrying out that ordinance . If not, then we have no 

evidence at all that this ordinance 17as eve~ practised. Nor 

does Lt make any difference whether the " year of release" was 
,t 

ever pr actised nor whether Simchas Torah is a renmant of this 
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ordinanc e . If the ~ar of r eleas e was never pr actised, the 

r eading of the l aw could have been, nevertheless , carried out 
1' . 

septennially. Also, if Simchas Torah is a vestige of t he f ufi ll-

ment of t hi s command, the reading of the las t portion of Deut 

eronomy and t he fi r s t per tion of Genesis is only a token <£ the 

reading of "all the words of this law"t In any case, here we 

have a biblicnl co~.mandment which i s not c arri ed out today. 

Since it \/as com.mended and it no longer i s f ollowed as commanded 

it is obvious that the structu:be of biblical readi ngs must have 

been changed ( either consc i ously or otherwise) . So much for 

t he f irs t example of s t ructur al changes i n the s cri ptural 

readings . ... 
Our next group of examples illustr ate conscious alterati ons 

of t he ancient l iturgical structure and al so r evision of b jblical 

r eadi ngs . The structural changes were made to mep t the new needs 

of a ne\1 generation, e .g . t he i nst itution of the seco~d day of 

the festival to enable all the diaspora to c elebrate together 

with Palestine. The r evisiun of speci.fi c r eadings • .. ere made 
I"" 

to better suit t he day, e . g . alt er ation of mi shnaic laws call-

ing .for one reading which is changed or exchanged for another . 

We l ook first at structur al changes to meet a new need 
4 

of the age -- the ins t i tution of the second day fe stival read-

ing . Our l~ hnah r oads as follows : 

4. Actually this will b e the second example of "structural 
change" in t he system of bib lical readings . The first 

• 

change wa~ the r oj ection or neglect of t he seotennial reading. 
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On t he Passover they r ead in 
the portion " Appointed Seasons" 
in Leviticus •• • 

From t h i s we see t hat the Mishnah provided for the reading 

of "Appointed Seasons" (Lev . 23) at Passover -- no more and 

no less . Yet what does the Gemara say? 

6 ••• I t,,UI 1')J\ ~31 ~ J:.Jf 1fl 

•.• and now that there are two 
dnys (of t he f estivals) ••• 

To the mishnaic law we find t hat the G~ara has added a second 

day of t he f est i val . Upon t his Rashi comments : 

••• because the Baraitha (like 
our Mishnah) was t augbt i n the 
land of Israel where they only 
observed one day- of the festival. 

Since the festivals ·wer e decreed by the r abbis of Palestine, 

,. 

/\_ 
it took some t i me to transmit t l.e news of new moon and fe stivals 

to the di aspora and so to avoid celebr ating t he wrong day , t he 

Jews outside Pale s tine celebrated both possible days of the 

new moon f est i val and thus were certain of proper observance 

of the cor rect day. This ts an example of the decr ee of t he 

rabbis to meet ~current problem; t hey r estructured t he law to 

5. Meg . 3: 5 
6, B, Meg. 31a 
7, Rashi to Gemara of B. Meg. 31• . 
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to fit new needs ; and with t h e decree of two days of e ach fest 

i val i~ the diaspora, the rabbis added a second scriptural read

ing to accomodate the new needs or· t heir people i n that gener ation. 

They now had two days of the fe s tivals ins t ead of the former 
-one day. The r abbis had met the new needs of t heir generation 

by r est ructuring t he f e s tival and its bibl i cal r eadings. 

Bes i de changing t he struct ure , the Amoraim had no hesita

tion in r evi s i ng script ural nortions as s i gned by t he Tannaim: 

8 

• •• Abaya said , Nowadays the 
world( ' s connnuniti es) are 
accustomed to r ead 11 Draw" 
(Ex . 1i : 21 on t h e first day '
of Pas sover and) " Bullock" 
(Lev . 22 :26 t he second day) ••• 

This statement tel l s us that Ex. 12:21 i s r ead t he f irs t day 

• 

of Passover (not Lev . 23 · c6nnnanded i n t he tt'1 shnah). The s econcl 

day ' s r eading is Lev . 22 : 26 (an expansion of the portion pre

scr i bed i n the Mishnah). The Amorai m have t her eby accomodated 

the new need of their age by adding a second day ' s reading (the 

s tructural change i n the liturgy) but they have also gone be

yond and revi sed t he mishnaic readi ng ; they ma.de an amoraic 

r e ading that for the first day or the f estival and revised the 

original tannaitic r eading and adopted it for the second day . 

Consequentl y we have seen how the Amoreim changed ancient l aws 

.. 
, 8. B. Meg . 31a 
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scriptural r eadings by supplanting t hem with t heir own or 

y modifying t he r eadings . 

Again, with r espect t o Shabu 1dt thi s time , we see anot her 

example of the Amoraim modifying tannaitic law. The Geinara 

quotes a Be.raitha which gives t wo a l ternative traditions for 

t h is f estival. The Amoraim decide to keep both readi ngs but 

t heir order so that the orie inal mishnaic reading 

( quot ed in t he Bar aith a) i s r ead on t he second day . 

9 
• 

••• and now that there are t wo 
days , we use both of them but 
in r everse . ., 

Her e we could expect tbe addition of a s econd day ' s reading 

as former ly, but why i s t he mishnaic read j ng placed on t he sec -
'A 

ond day? Whatever the answer to t his question , we s e e again 

that the later rabbis are not hesitant to change an older trad

iti on . 

Consider now t he exam~: e of the Torah readings 
~ 

found in t h.I:' Mishnah for Roeh' Jiashona : 

10 . .. t~S;,i~ .... ~, '~ Utt \t:'>~ 

¥ 
••• on Rosh Hashona (they read ) 
"In the seventh month on the 
first of the month" ••• 

Here we hav the mishnaic law giving us Lev . 23: 23 as our 
~ 

Rosh Hashona r oading . We may now logically expect as before 

9 . B. Meg . 31a 
10 . Meg •• 3:5 . 
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t hat the rabbis will add a second day 's reading . In this case , 

like t he pr eceeding case of Shabu 1 ot, the Tannaim give two 
"-alternative readings for Rosh Hashona . On this f estival , how-

ever , t he A!riorai m altogether i gnore t he misbnai c reading (the 

first alternative ) and add a third selection which t hey ordain 

t o be used on t he second day (r ather than just adopting both of 

the older r eadings ). 

' 

1J>\ ;'\-'C. t'l ... 't'~t t~~ ;>lO q~'l~ 

'tn' 11\S\ ~)'l'f' ~~tl ... Mt Si~ ~c> 
,oJ ft!~, "'\~Ni,.,._~ t.':> ~)Y,l t.1n\ 

11 ·--~~ J\\C 
# 

On Rosh Hashona ( they read) " In 
the seventh month" ••• and there 
are those who saf, " And the .Lor d 
r emembered Sarah ••• and now t h~t 
t here e.re two days , the first 
day i s according to "those who 
say" and the next day " And God 
tri s.d Abraham" ••• 

As mentioned above , the m.i shnaic t ext calls f or Lev . 23 :23 . 

This is entirely supplanted by a different amoraic and tannaitic 

reading . And so again we see t he ancient law r evis ed and the 
12 

venerable Miahnah entirely disregarded . 

Thus we ' have attempted to demonstrate two maj or points . 

The r abbis were conscious of t he mark of various generat ions 

upon the liturgy and tl/at t hus aware they were not hesitant 

to ch ange either the liturgical structure nor the specific 

readings with\n that structur e . These changes establish a 

precedent for modern changes to meet cont emporary needs. 

,. 

11. B. M~g . Jla 
i:?,'. Though t he Torah section is changed the Haftarah remains. 
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CHAPTER IV 

Variant Traditions 

-Beside the possibility or changing our p~esent structure 

of biblical r eadings or r evising them, we might do well toe

valuat e the advantages of sub stituti ng a variant precedent al

r eadj i n our t r adition. 

Nowadays , the annual cycl e of Torah reading s is the pre

dominant t r adition follo wed by Jews the world over . Thi s sys
# 

tern prescribe s the division of the Torah into sections accord-

ing to the number of Sabbaths of the lunar- solar year . Thus ... 
the first Sabbat h of the cyclical year begins with t he firs t 

words of Genesis . Each week thereaft er has its QWl section 

and the number of secti ons i s such t hat t he year ends with 
l • 

t he l as t verses of Deuteronomy . This cyc le developed in Baby-

lonia and spr ead throughout the diaspora t o suppl ant the tri

ennial c ycle used in Palesti a e . The Talmud evidences the older 

t r adition: • 

• •• for t he west erners ( Palestinians) 
compl ete the Torah in three years . 

• 

\__ 

This r ef er ence calls to our attention the existence of a variant · 

tri ennial system. Though thi s might have been predominant at 

1 . There are also seven elastic pairs of readings provided by 
t he system to compensate for vari a t i ons in t he lengt h of the year. 

2 . B. M~g. 2C/b 
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..; 
one t i me as t he sytem of biblical r eadings, it was displaced 

by the Babylonian one year cycle. 

Though not predominant i n the 12Q, the triennial system 

i s referred to t twice in t hat century . Rabbi Benjamin of Tudel a 

in his travels comes upon an Egypti an synagogue whieh uses the 

triennial cycle • 

... o~'J J\~, ~'ZS ~:>\l
1
D ~~'-?t '\1

1 ~'i>\ 
jl\l: ('iJfl f'c'l.l fJ'l:l ... . S\l'O' .0 •~ 'Jl p{I 
f~,t• -S<')t ltu:1 ... !1)1J\ ~~ f'~o~, J\l't"lt~ 

3 , f'Jt \i\ f,o~ P"ll$\8 ~ ft&' OW 

And a great city was s i tting on 
the bank of the Nil e ••• and,there 
were two synagogues there ••• and 
they were not accustomed to the 
same tradition regardi ng the 
$ections and paragraphs of the 
Tor ah ••• but the Palestinians ••• 
compl eted the Tor ah at the end 
of three years . 

Thus we see tha t t he trienni al custom has a definite pl ace in 

our tradition and wil l be evaluated as a possi blity even though 

at pr esent it i s not a predominant custom; not even in Rambam•s 

time was it predominant. 

t.t~ f ,1q '-~~ -J)\rl'P .M- f' ~U( 11l C.'\ 

4 ~C,to1 c•J" 

And there are those who c ompl ete 
the Torah i n three years , but 
this is not t he predominant 
custom. 

Let us now consider t h i s precedent as an alternative i n pl ace 

of our present sys t em of r eadings • 

. 
Maasot shel Rabbi Ben!amin,1 Asher edition, p . 98 
Mlsiuieb Torah, Ralako Tet1llah 13:l 

• 
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Th e problem of a r evi s ton of biblical r e adings arose during 

chilQbood year s of Reform Judaism. At the Rrankfort (Germany) 

onfer ence of 1845, the commis s i on orl liturgy recommended the 
5 

ollowing of t he trienni al cycle by a vote of 25 to 5. 

Hent y- t hree years l at er at t h e Cassel Conferepc e thi s wa,s 

agnin recommended followed by t he reouest that t he commission 

on liturgy make a new s election of Haftarot arr anged for the 
6 

trienni al c ycle and utili zing t h e Writ i ngs . 

By t hi s time a numbor of congregations had int roduced the 

t rienni al cycle . It was hence quitet di sconcerting when the 
~ 7 

Leipzig synod of 1869 r ecom.mended tlie annual cycle onc e again. 

The synod did reaffirm the validity of using the triennial cycle , , 
however , and did r eaffirm the use of the Writ'lngs for Haftarot. 

Why was t his apparently valid traditi on negated, for all pract

'" ical purposes, after its readoption1 

In 1912 the problem of r evision of biblical r eading s arose 

once again . This t i me , as well as earli er , the solution to 

the problem of need for revision seemed to be in the use of the 

triennial cycle . A conunittee was appointed , therefore, to con

sider the adoption of the cycle in the New West End Synagogue, 

London . The committee found the triennial cycle more desir-

able because of shorter readiP..gs, be~ause of t he fact that the 

whole of the Torah is heard by the congregation, and because the • 
8 

service would be more appe aling to the young. 

Philipson1 D., p . 256. 
Ibid, p . ~05 
Ibid; p. 42b, n. l 
Reported without source, CCAR Journal, 19:43f, Oct. 1957 
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The portions woul d be approximately one-third the l ength 

of the readings from t he annual c ycle, of course . 
.... ~ 

This val - --i - . 
i dates the criterion of brevity. Instruction i s as valid in 

t h i s system as in the annual c ycle but what of inspiration? 

The advantage of t he t r ienni a l system becomes its drawback • 
.J,,,Q 

Whil e the sys tem decreases the lengt h of the portions ~y one-

third, it multiplies t he number of porti ons by three and so 

with three t i mes a s many weekly portions on sacrifices, tre 

tabernacle, and pri estly detail we find that inspiration is 

further stifled and our ma jor objectives are frustrated even 

more than by the annual cycle . 
# 

Therefore we must bare in mind ,-
this disadvantage/as offsetting the claim of brevity. 

Another advant age the committee of the New 'dest End 

Synagogue found in investigating the triennial cycle was that • 
'-~ 

the majority of t he congregation woul d l earn t he passages from 

Deuter onomy . !''ormerly t his i mport ant book was read i n the 

synagogue during t he summer months at which t ime ther e was 

spars e attendance . Conse ouentl?" with the triennial cycle , 

many would now hear these oortions which t hey formerly missed . 

This is significant and advances our objective of i nstructi on. 

Yet in spite of this, t he comr,,i~followed the long established 

custom of t he annual cycle ~ ts reconwenda tion. 

Wi thin the r eri c an Reform movement too, t here are variant 

traditions which have been introduced at one time or another 

to solve t he problem of necessary revisions . 
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The earliest attempt to meet the new needs of Reform was 

in 1824. The Reformed Society of Israelites of Charleston, 

South Carolina divided the Torah- Haftarah readings assigned 

each week . Thus the Torah was r ead as usual on the Sabbath 
9 

morning each week while the Ha.f'tarah was read Friday night. 

This pr ecedent bas much to recommend.it. It approaches the 

criterion of brevity without multi pl ying unwanted portions. 

The brevity while a formal factor n evertheless is i mportant 

and brings u s nearer a satisfactory solution t o our overall 

problem of r evision. 

For 71 years there wer e no more changes. Then i n 1895 • 

the CCAR published the Union Prayerbook (UPB) with an appendix 

(pp. 295-416 of volume one). This ·appendix contained a select-
10 

ion of scriptural r eadings arbitrarily chosen by Dr . Gotthe11 . 
'-

The selecti ons made were 54 in mmber for an annua1 ·cycle of 

readings. In this arbitrary sel ection ther e were omitted 

t went y weekly portions entirely. Three others were pla-ced 

in a different position from the traditional one. 

But ni~e years l ater at t h e 1904 conference at Louisville, 

Kentucky the CCAR carried Dr. Harris' motion to return to the 
11 

traditional r eadings (with minor modif.ication). The reject-

ion or that novel o'rder of some years earlier was brought abo~t 

through a plea on behalf of t r adition and co~tinuity of ideas 

(which had been somewhat broken by the modified readings ). 

9. Philip~on, D, p . 466 
10. CCAR Yearbook, 14:77, 1904 
11. !bla. , p . 79? 

I 
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I n s pite of its r 'ejection, this syst emless s et of r eadings 

had fufilled both ma jor criteria , i.e. instruction and i nspi ration . 

Further more with the elimination of sacrificial , prie s tly, 

genea logi c al and chronologic mat erial t he r eadings became more 

ae sthet i call y appe a ling and the sh ortened passages made for

brevity a s well . From t h i s it i s evident t h at all our criteria 

for a modern sys t em has been met but tradition
1

and so one might 

be i nclined to readopt Dr . Gottheil ' s sys t em. There i s one 

wealmess, however, and that i s his l ack of system -- his arbitrary 

s elections which do not make for any pattern of i nstruc tion, 

e . g . historical i ns truction. * If we can impr ove the instructive 

aspect of readings , then we shall r each our objective . Aside ., 
from this we shall keep in mind that t he 1895 readings were 

br i ef, of i n t eres t, and free<£ ob j ectionable mat erial not in 
\,. 

keeping with our t heol og y or· sensitiv!ties. 

Recent Revisions of Bibl ical Re adings 

A "Letter to t he Editor" of t h e CCAR Journal ( April 1957) 

recently advi sed us of a new system adopted by Dr. Robert Kahn 

of Houston, Tex . The letter told us of h i s publication ef a 

volume of 142 bibli c al readings sel ect~d and edited by Dr . Kahn. 

A subse~ent vsponse t o the above mentioned survey r evealed 

his system uses regular Torah r eadings Sabbath ~~ming and the 

selectea readings on Pr-iday night . This f ollows t he Charleston, 
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South Carol i na t r adition of division of readings for brevity ' s 

sake and again can be commended . Furt her.more t he objective of 

i nsoiration is forwarded by the use of arbi trary i nspirational 

s elections on Friday night . 

The publi cati on of the above letter ~a s prompted by a 

s:!'lort " innovation" i n our read i ngs by Rabbi Eli Pilchik of 
12 

Uewark, N. J . Three issues later Rabbi Pi l ch i k published a 

lengthier article dealing with not nne but all the r eadings 

in our s ys tem. "Toward More Relevant Torah-Reading" is a 
13 

valuable contribution to t he Reform r abbinat e • 
• In the l atter articl e Rabbi Pilchik successfully a t tempts 

to present a solution to t he problem of the ne ed for r evision . 
. -t' .... 

His system of normal readi ngs throueh Yisro followed by select-

ed readings from Leviti cus and NUJT1bers and concluding with 

Deuteronomy is appealing . The system takes the congregation 

through Shabu 1ot a t which t i me t he prophe~i c readings are 

suggested i n pl ace of the compl eted Torah r eadings or a return 

to the omitted portions . 

This suggested r evis ion achiev~s the objectives of in

s truction (with more continuit1 t han Dr . Gottheil's) and in

s pi ration (by removing t he objecti onable passages or those 

c ontr adictory to our theology); this Jlkewise achieves greater 

aesthetic a~peal. Ff'en tradition is sa t isf i ed a t least during 

12. CCAR Jou.rna1 , January 1957 
lJ. Ibid ., l9:4Jrr, October 1957 

.. 

I 
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t he first third of the yea.r . Finally, though s elections from 

each P~ashah are not offered , it is exr ected that the indiv

idual readers will s elect short passages from each section 

and so brevity is provided for (though not as explicitl7 as in 

the UPB selections, for exampl e) . 

Thus we find onc e again both major objectives met and also 

t wo of the formal criteria. There seems to be a minor weakness 

in his system which the cycles do not p~esent and that is con

tinuity of readings , structurally. In the above sys tem after 
( 

Yisro we begin skipping around the books of Leviticus and 
• 

Numbers and practically speaking this makes the sys tem some-

what bulky with its intricasies . The intermediate pas sag8"S 

woul d necess itate constant r eference to the prescribed readings 

r ather t h an utilizing a consecutive order eas ily followed . ,. . 

.. 

If somehow an order of readings could be arranged that \ 

would permit consecutive readings and still r et ai~ the inspir- \ 

ational sections, it would seem that the ideal sol ution had been 

achieved. Is such an i deal syst em possible , we might ask? 

The proposal presented by this thesis attempts to achieve ex

actly that . We have set up a system of biblical readi ngs which 

will meet both our major objectives and most of our ~ormal cri

teria; only tradition is not fully met and yet that is in part. 

Finally the , ,stem herein proposed has the advantage of simpl icity 

through consecu.tive sections (wi th but one jump ) easily foll owed 

during the year. 



PART III 

PROPOSED REVISION 

-



- 37 -

' 

CHAPTERV 

Proposed Revision 

Torah Readings 

Let us once again review our objecti ves for biblical 

r eadings in the service : our major objectives are ins t ruct i on 

and inspiration while our formal criteri a are aes thetic appeal, 

brevity, and tradi tion ( to a gr eater or l esser degree) . 

With respec t to our major objectives ue have found t hat 

they are not bei ng achiev ed either theoretic elly or r eal~~tieally . 

The basic r eason for this failure was in the r eadings t hemselves 

as pr esently prescribed . Both Rabbis Gottheil and Pilchik by 
~ . 

t heir systems eliminated the objectionable passages . We con-

cur with these ef forts but there is still More to be desired. 

In his recent article, Rabbi Pilchik's system has chosen 

the following passages for inclusion, among others . Kedoshi m, 
~ ~ Behar , Bechukosai, Noso , B1Haalascho , Sh 'lack L'ch~ J Ko1·ach, 

i ~ ~ ~ 
Chukas , Bolok , Pinkos , Matos , Masey and then Deuteronomy. 

0 Because t?ese portions are scattered throughfout Leviticus 

and Numbers, as pointed out previously, the system becomes 

unwielty though the content is goo . While we pay respect to 

/ Rabbi Pilchik ' s excel lent contribution toward sol ving our 

problem or necess ary revision, we feel we can achieve t he same 

ends more simply through this propo~ed revision . 
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., 
Like Dr . Gottheil , our proposed r evision contains within 

I~ 

each section i nspirational material . Like Rabbi Pilchik, our 

proposed ~evisionfconl~1~;~~ t h.in each sedtion)a continuity 

of i nstruc t ion (lacking in the former system) . Achieving 

this we have achieved aesthetic appeal as wel l . Brevity i~ 

also part of our sys t em for within each portion i t is expected 

t hat each rabbi will select that portion each week which seems 

most inspiring ( although the nwnorous alternative selections 

havo not been elaborated upon within each soction). Final ly 

tradition i s also sati~fied during t he f irst third of t he year 

" before our syst em varies f rom t he annual cycle ; all this and 

simplicity is an i nherent part of t he system for with bu t one 

jwnp, t he sections are oonsocutive in the Toralt r eadings . 

Our proposal , t hen, is t his. That t he or der of Torah 

r eadings f ollow the traditional pattern t hrough Ex . 24 or 

Mishpatim. Thi s talces us through t he giving of the law at Sinai . 

Fr om here we jump to Deu t eronomy omitting t he rest of Exodus , 

Leviticus , and NUJ11bers (the major part of t he material oonta ined 

i n those chapters being sadrificial, priestly, and of little 

modern relevance) . We continue through al l of Deuteronomy 

cons ecutively taking u s approximate l y to Shabu•ot. 

But what of all the i mportant material (beside the above 

stated irrele,ant passages) over which our leap has carried us~ 

First, with r egard t o historical devel opment we have missed 

nothing but the material on the desert tabernacle. Our leap 
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began at Sinai i n chapter 23 of Exodus and it ends at Sinai 

in chapter one of Deuteronomy -- we are at t he same moment in 

history. Subsequently Deut eronomy begins t o reiter ate t he 

history f ound in t he preceeding books which we skipped . Thus 

we are t aken f rom Sinai t hrough the wilderness years all t he-way 

to the Jordan and the death of Moses without a break in the 

thread of history and without repetition . So much for t he 

chain of hi s t ory which has been strengt hened by our readings 

t hrough elimination of repetitive material and obstacles in 

the path of continuous and connected history; we have not missed 

history by our leap then . 

What abou t missing et hical material over which our l eap , 
. ..... 

carried us? The most obvious omis s ion woul d be Kedoshim, 

Lev . 19 . This of course is not omitted for it i s provi ded 
'-

for Reform congr egations duri ng the af~ernoon service for 
1 

Yom Kippur . Thus this i mportant secti on is i ncl uded in our 

cycl e and we can say as the Talmud is wont , "-''? r-!," there is 

no probl em". 

In Masey the cities of refuge are di scussed along with 

definitions of blood-guiltiness and t he ethics of t he " avenger 

of blood" as well as a short diseussion oft conviction by test

i mony of witnesses. Both of t hese subj&ets, bl ood- guiltiness 

and witnesses Etfe provided for in our proposed system. A par

allel source dealing with the testimony of witne sses !s r ead 

in Deut. 17:6 as part of our sys tem. With r e:p ect t o blood-

l. Union Prayerbook , Cincinnati, 1954, vol. II, p . 290ff 
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guiltiness and cities of r efuge , they t oo ar e r ead elsewhere 

in our system a s we shall shortly point out , 

With re$f'8Ct to the other i mportant passages _ we ski pped 

over, t hey too are provided for in our sys tem of readings . In 

Bechuko1a1 God promises rewards tor keeping His statutes and 

punishment for their neglect , Parallel passages of even greater 

beauty are found throughout Deuteronomy, e . g . chapters 8 and JO. 

I n Behar we read of t he Sabbnt ical year . Though our system 

sk:Lps Behar t he rendi ng is paralleled within our sys tem of 

readings , specifically in Exodus , chapter 23 : 10-13 , 

The priestl y benediction of Noso i s found arfd. read i n 

our l iturgy not once but at least five times each year; it 
2 

is read t he mornings of the fe stivals and Hi gh Holidays . ~ 

Beside t he parallel s or actual passages provided for , 

we have omitted the remaining pri estly material and censuses. 

The one sect ion i n Behar wa h ave not nrovi ded for is the 

passage of t he Jubilee year and its ethics~ if an7 r abbi 

de s ires t o utilize t his portion. Though i t is not specificalry 

pr ovided tor, unlike t he othe r sections , our system is elastic 

and it c an be admitted after M1shpat1ro or after Deute~onomy, 

it des1re<i . 

Tll~s we have shown how the proposed system is composed of 

t he normal c o~secut1ve readings with but one jump during t h e 

entire Torah w1tbout missing s i gnificant h i storical or ethi cal 

2. Ibid. , vol~ II, pp . 60 & 230; vol~ I # p. 240 
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portions . The one j 
I 

is r r o~ Ex. ?3 to Deut . one . 

This system, li~e the triennial readings , has t he ad

vant age that we read t h e book or De1uterono!J_ly du.ring the year 

when the synagogues are best a ttended and so this i mportant book 

will no longer be relegated "to the months or July and August, 
3 

when the synagogue is sperse1y attended" . 

One may now a s k , •vell what about the s ummer months? 

What do you propose for t his period?" Our proposal in this 

r espect is somewhat novei . We coul d utilize either na j or 

objective or bot h in ordering our r eadings ror the remaining 

weeks of the year . Ve have chosen as our me s t i mportant 

criterion for the s e reading s a c o~bination of ~he t wo with 

the i nstructi on deter:;:::~ning the material and t h e 1ns¢ration 

deter ~ining its division. 

Beside a pl a c e or ~eet~ng and ·prayer, t h e synagogue is 

es sentially a place o~ study and so we have decided to i mpl ement 

the objective of historical ~er spective in~o) our biblica l read

i ngs . We shall al.so tr7 to incl ude passages whic h offer in

spi ring events and thus try to ru.t'ill both oajor objectives . 

Our co'!lgr~zat:1 cr-s are aadl y weak 1n their knowledge and 

underst andi ng of b1blica1 history, esr eci ally post-Mos aic history. 

We c-ould hav e chosen any other cr~terion which would fui'ill 

our major objecti ves b~t because or t h is l a c k or knowledge and 

under s tandi ng or our history within most or our congregations, 

3. Quoted froM P1lchik• CCAR Journal, 19:44, October 1957. 
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\le have ohosan t h.le as t~ :gu.lile .in f nsh ..:..on!.ug t he.se re.aci.n_gs... 

le e.rit~d_pa:t1' Slll:I:lBT3:iJ.n£ en..c.h wecl.D..y p ortion and r el.a.ting 

.1 t t o .mat :bas aJ.:r:ea dy ba_en rea.d n:nd to ,-1hat ! s to oome (±n 

a d'.:. tian t o .read.:ng a spe.c.:.i'ic el.1,y s e1. ..ctoa insµ.rati aruu. 

p ort:1.an \d. thin the r ee ti.an) .. 

Up t _o ~ '"lo.:'...:nt our Torah r eD:3.nss hav cmi.st-cut!.vel.y 

tnhm us 1'.rom creE.tian to t1:ie c:lePth or !Moses ,, t -tbe e trare e 

to Can 

;.,m-i.od .is , i t i s even more dehl.11 t atad :v.lElll t b e"Y get t"° post

'Nostd.e time .. Dur p e opl e are =to l ont:er ttThe J>OOJ)le cl tbe 3ook" 

tm.rortuoate1y l!!lc1 b e c ause o-r tlli:s we hnv e u tili zsd. " L"'lSt--ructi on" · 

mt erpret i:.t±og it a s "!rl!:toricJu." inst ruct i on to be the aet-erm-

1ni.ng :factor l aJ.gng ;wit~ :.n s r il:-.ing m£:teris.1 ill ~&ch s~tlon) 

in sel ec'thE; tb.e bl!lt orical bo.c:>l:s ill p].£.c.e of the ski. ~ 

Torah r end\ng"'l'I rr:rr the r emaindtar o'f a!:!.cb. year.. Th'e ~eterm1"?\g_.. 
t 

:fac t or e ould ; u.st e.:s 11:el:l ib..9.ve been snot~r-11 ~ .. s .. poet i ~ 

1natrueU .on e.nd. _m p:-iat lon ye~t; 1i1e have ~el •ctad thls :!'a.ct.or. • 

Upan camp1et1cm o-r t b e 1'0J!:'ah• w,e o i "'T.lediatel y :into Jo~'ttua 

a.-id con tinue e on s.ecu t1 vel-y t bl--1::,u gb. JuC:.ses., Ss:n:!ll.el. , r..ir.,gs , DAniel., 

by 'th e J5le1io Y~Wl' . :J'JOst of the r e a d i ng$ _ 

ip.-e o-r the 1!?l tb or the wee1r).:r :Ps.rashah and some a.re lon~r 

c,over.1~ d:u1l.e~ sb"a~c hes or .!ule.tarial. t lll. ~e r ~ad anot !'le.r i-n-

spirin,g _ ortian ( wh!.ch ve 

portion} . It 1-a our hope that our ~eo; l .. 'Will not only be in-

.. 
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spired by these read~ngs but that they will grasp tho historical . 
per spective and so begin to r eturn and reclaim their ancient 

title of t he '"People of the Book" . This is· one noed-o?°our age . 

Just as the rabbis of old were faced with meeting the needs 

of their age and so modif ied the structure of their readings and 

the r eadi ngs t hemselves, so do we follow in their tradition to 

meet our present needs . We have.modified our structure to in

clude all of our Scripture and we have modi fied our readings to 

be consistent with our Reform theology and have e liminated 

those s acrificial and priestly passages which are no l onger 
. 

applicable nor have s igin1ficance for us We have fown the 

two fundamental obj ectives of such readings in every age have 

been instruction and i?l.!'piration and so we have attee,pted to 

arrange instructive yet inspiring portions. Our pr oposal 

sub '3 t i t utes 1nstruct1ve,.b.1storical per spective ot the biblical 

period for the o::dtted sacr i ficial and pri s tly portiorus . 

Du.ring the last part or the year, the historical r eadings 

are read i n lleu or the co::pleted Torah readin;:s . 'l'he hi~t 

orica.l r a--din,gs may be 1n Rebr elo• or English ae eae b rabbi de

sir e s, ju:st as the Scr1.pture to be read rror:s r..ay be on the 
..... 

;;>ulpit or res t in th& ark {1n order t o r etain t he c,ageptry ot 

. Torah c ere~n:r) as the indirl.dual rabbi desir es. 

~s sy~tenutillrlng t he ~ ~torical boo~ b.a.e another 

.1.."=!)ortant adva.'ltage . It enable us to a.esign the ::ost 1n-

• 
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Wr·i tings { yet Id thout neg_lecti:ng t h1t> :former ly as S'i gned hi.storic a l 

readings tdlich have e.ll'eady bee n provided for ) ; t his may e>e the 

espeeia1ly ttinspiring" portion -- the Ha.f'tarah. ill t h is wh11e 

getting a eonseeut111e , hi.storical. perspect,i VJe o't' bi blleal .Tudaistn. 

Once ~gain, l et us note that for our pu_-poses th6 ~1&s S!"e 

e s s ent1-al in linking each week ' s reading with the last and t he 

subseq_u ent reading . Mow what a.bout t h e He.f't.arot? 

Haf'te.r-ah Readi'.ngs 

The eh.Le.!" objective c£ otn"' Torah rieadin,'3S we ha.ve set a.s 

h i storical instruction a.long with i nspiration.. In our Ha.:!'tarah 

r 9adi.ngs ~ we .shall place the dl.1.et emph2..s1s uponJ.n s-p1rat1on 

aJ.ong wftn !J::uJb-uetion; we r etaim. t he two ~ajor objectives ot 

'l!ora.h ll'eadings as al.so- val.f..d' r:cr our Erattare,t . We al.so eo11-

c eiva d the mChar-les-ton plan"' by wb.ic·h the Erattaro.t are read 

an Pada.y night and are s tr.llng!y 1nsp1r-at1ona.l- whi le, the :tr:l

struetive Torah r e~dings we envisage aa being ex~ounded Qn 

Satumay- 'lWI'Illllg.. In cengr~liti ons- hawing only-- 3abhatiil eve 

aerrt.ces.,.. we SU.!i;e s-t a short portion t'.11om oQtn seleeti.ons . 

Be~ide tb.e no~maJ. cr ~terla a.?ld obJe et~v~s e~tablisfled. 

earlier • we, ?DigI:rt do w-&ll t o eons:id'er here any omher c?i.te--ricm 

,:yhfi.di may in:!"l.ue-~ our ~electi.an ~ H'a!"t"e.r-at .. 

These c:-r1terla as sitte'd t:ao1n. our pa.str are noir de!"'fn:ite 

be.ca~. J.iim ~ d.eveL~ent. o~ .._a.:rtarot r-es;d fugg- t'1.e"lt1Jellve s 

.. 

, 

.. 



J 

' 

- 45 -

Regular Ha.t'tarot were instituted between the time or 

Bzra and the final o,r dering of the Mishnah at the end of the 

second century of this era . The earlier date is establinhed 

because Ezra 1s often referred to as one who ordained Torah 

reading s (p . 22 ) yet nothing is mentioned about Haftarah read-
4 

ings eit her as being established by him nor read by him . 

Consequently it s eems logi cal to suggest that Haftarot were 

instituted after the ti~~ of Ezra (5£ BCE) 

The ' l ater lizrit is established by references within the 
5 

Mishnah itself which speak of regular readings of the Raftarot , 
and specific times of its r eading and how it is read, i.e . it 

f ollows the Torah reading on Sabbath and f ~stival mornings and 

one ~ay omit verses from t he readings of the prophets (under 
6 

certain condi tH>ns) but no omission i s permitted in the Torah. ,. 
Since the Hisbnah was complet ed in the second century and t he 

prophet ic readings are already well established, this is the 

later limit. We see there.fore that t he readings were regularly 

est~blis.hed withl.n a seven century span. Purt~er exactitude 

becomes increasi~gly more difficult. Prom references in the 

New Te $tament , it se ems r easonable that Faftarot were already 

well e s tablished by t he .first c entury. Ln¼:e r ecounts Jesus 

standing up to r ead from the prophet Isaiah during regular 
7 

Sabbath li(orsbip in the synagogql) . • 

4-. Cf. Neh .. 1:73tt 
5. Keg: 4-
6. Meg. 4-: l & 4-:~ 
?. Luke 4-:16-17 
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The book of Acts mor e clearly r efers to the ins tituti on 

of Torah and Prophetic readi ngs: 

( Paul' s band) ••• went into the 
s ynagogue on t h e sabbath day ••• 
And after reading of the law 
and the proEhets . . . 8 
,: •• the prop e t s which ar e r ead 
every sabbath day ... 9 

These r eferences irdicate that t he readings of Haft arot s eem 

to mve been well established within Jesus ' day and Paul ' s . 

The date t hen is generally fel t to be befcr e t he de

struction of the Templ e about the time of Jesus , per haps . 
10 

Buchler and Mann deal at gr eater lengt h.with this problem 

but there i s s till no certai nty . As t o t he purpose , Buchler 

states: 

••• t:te Haftara had no s i gnificance 
in and for itself, and was, in
deed, onl':r instituted for the 
purpose of endorsing the Pent 
steuchal l e sson of the day ••• 11 

Thi s purpose of endorsing the "Jess en of t he day•i expla-i.ns 

some of t he wealmeas of t he ?resent Haftarot . To many rabbis 

and l aymen al ike the normally assigned Haftarah readings are 
. 

~uite disappointing . Often times we find t he selection made 

not on t he basis of real r elev~nc e or direct r el~tionship to 

~he Torah reading but too often a passing reference suffices 

to est ablish that r eading as a Haftara.h. One criterion t hen 

8 . Acts 13:14- 15 
9 . Ibid 13:27 
10. V. bibliogr aphy 
11. Buchler, C, Vo~. 6, p . 7 

, 
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might be rel evance . Releva nce however we shall evaluate aa 
12 

secondary to t~ prinary criterion of seeking an 1m p1ring 

passage . Thus any Bat'tarah we shall choose ·muttt rc.eet the 

criterion of ins~iration and then if it can be rela ted t o 

the Torah portion we shall do th1o; th is ot course is 1.ees 

inportant in our syate111 because we anticipate t he Hattarah 

reading separate (Friday night) from the Torah reading in 

:r.:iany c ases . 

An example ot an 1nsp11'1ng }iattarah of majesty and beauty 

and yet i n timately related in content to a Torah reading 1a O\U" 

# 
first selection -- tbe 19th Psam. 'lb.is Psalm deals with the 

voDders of nature and the pri?tae7 of th~ Torah. \fn.at 100-re 
..... 

f' i tting we.y to reeo~enee our 'Torah each yea than by read-

ing of the creation or the 'l:eav-en and the earth and of the 

pr!...,.acy of '.l'orah. --
Other s eleetiorus are li~ewise ilreetly related to our 

Torah re2.di~ s ye t tbe mjority have be" selected for t heir 

:mo'b!Ulty c-t tll.Ou.ght _c,~ poetic bee.v.1t,-. 'lllle liaftel'l!l>t are 1-m,.. 

eluded. ldth the U'or.i.eh ree.d!ngs 1n .A.ppendh "'Jl' • 

.CtDne il.ua1-C>lll 

J.:2 . 1h'. $1.ank_. rq e.drlst>.J", .t"?ltena.. -s-ehoJ.a:r and c,m.e or d;:b.._e 
re!'-er~e~ mr thi$ tbe-s1B !tab tbe -sU.ggeBt1-on t".ha,t p~-
b.&p'!I -1.r there was D.ll> M-r"t r e1e-vam.ee, theu a eoiP'lete'D.y 
1:tl!lf'e1.ated re-a.<!:4.a.ig '"".!p t 'be eb~s-em t-w e-ontlra'Btt and e!hl~e .. 

I 
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in Reform Jewish services i mpede rathe r than advance the 

objectives sought by such readings . This has been shown 

by contras ting our objectives with what i s t aking pl ace 

in the ~ynagogue with re spect to biblical readings both 

t heor etically and r eali~tically. The disparity between 

objectives and achievements e s t ablished the need fer revi sion. 

Once having shown t he need for r evision, we surveyed our 

tradition to see how similar situations had been dealt \-,1th 

i n the ~ast and we emerged with precedents for change of both 

structure and specific r eadings . We al ~o e1a1uated precedent 

traditi ons which varied from t he norm as possib:Hr-~olutions to 

our problem of a need for revision of readi ngs. 

Our final solution incorporates many aspects ot past pre

cedents along with original ideas which we hope will best meet 
'- . 

our current needs for a more instructive and ins piring system 

of readings . 

Ideally our system utilizes Friday night Haftarah r eadings 

of an especially inspiring nature (as uell as being instructive} 

and Saturday morning Torah readings instructive particularly in 

historic terms (as well as i nspiring ). 

Our Torah r eadings follow the traditional readings from 

Genesis through Exodus 23 (selections within each portion being 

made by each individ~ l rabbi). It i s recommended that a 

summary of each portion be given along with the s election to 

relate that week's reading to what has gone before and to what 
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is ye t to come. 

From Exodus 23 we jump to Deuter onomy one and con tinue 

consecu t i vely t hrough the r emainder of the Torah . For t he 

remaining weeks of t h e year (23), we utilize the h i s t or ical 

books of t he Bible in place of t he compl e ted Torah (its re

levant por tions ) in order to include and conclude a consecutive 

pr esentation of b i blical his t ory from creation t hrough t he 

r eturn from Babylonian exile . 

w~ have attempted by thi s sys t em t o eli minate t hose 

sacrific ial and pri estly portions of no relevance t o our 

" age; portions which not only weaken t he foundations of Reform 

t h eol ogy bu t portions l-1hich als o t hwart instruction and destroy 

inspiration growing out of t he Scriptur~s. This material we 

r epl a ce with truly instructive historical material which paints 
,. 

the whole picture of our biblical devel opment a~ a people and 

serves likewi s e a s inspiring pas sages from our past . 

By our s ys t em we have a l s o e limina ted much repetition, 

provided for the r eadi ng of Deuteronomy durine the best attended 

part of t he year , and shown that t he i mr,ortant narts skipped 

over have been provided for within our readings • 

••• our ai m and endeavor in our 
divi ne service should be to 
t r ans form the Torah Reading 
from the mechan i ca l and mean
ingl e s s functiQP i nto which it 
has lap~ed durrng t he past ages, 
into a real and genuine source 
of instr uction and i nspiration 
as it uas at the out set i n terlded 
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to be • • • ( al so) well to be con
sidered is , whether such chapters 
as Tazria- Metzora and simil ar 

·portions offens ive to our t aste 
and devoid of all r eligious . 
meani ng for us ought not to be 
omitted altogether and roplac~d 
by those beaut iful and inspiring 
portions of Deuteronomy which 
according to our Cal endar , are 
assi gned to t he hot season of 
the year when the synagogues 
are empty and which ought by al l 
means to be r ead befor e l arger 
assembl ies , being of such highly 
educ ational , ethical , and prophetic 
character . Of course , at pr esent 
this must be left to individual 
discretion . 13 

# 
These words of Dr . Kobler expres s clearly the basic 

attempt of this thesis . If we have helped to any degree in 

meeting our presant need for r evis ion then some de6r'be of 

achievement has been attained . It i s our hope that t he 
\,. 

ideal ex".lressed above by Dr. Kohl'er has been brought closer. 

13 . Kohler , K., CCAR Yearbook, 23 :169- 70 , 1913 
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IK 1: 1- 11 :43 
12:1- 22 :.54 

IIK l :l-8i29 
9 :1-17 :41 

1m:1-25:3o 
Dan.1:1-5 :30 

6:1-12:13 
Ez . 1:1-6: 22 

7:1-10:44 
Neh .1 :1-6:19 

7:l-13:31 

,: 
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~ Ps . 65 , Pa . 72, Ps . 127 
Pa . 63:1-9 
Ps . 84 ~ 
Hos • 11 : 1- 6 / 
Ps . 26, Ps . 48, Is. 36- 39 
Ps . 60, Ez . 37 
Ps. Ba~ 
Ps . 90 ., 
Ps . 62 " 
Ps . 74 
Pa . 85 

N. B . THE HAFTAROT ARE l-ERELY THIS I NDI VIDUAL ' S SELECTION 
WHICH OTHERS MAY WISH TO REVISE OR REPLACE WITH THEIR 
OWN FAVORI 1r E J:'A SSAGES OF I NSPI RATI ONAL l-1\ TERI AL • 

... 

• 
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Hebrew Union ~ollege,, Jewish In.stirute of Religion 
U ND&R T H & l'ATR O N A C& or THE U N I ON o r AME R I C AN Hl: 111 £11' CONC R E C ATI ONS 

CINCI NN ATI 

NEW' TORI. 

LOS ANCEL&S 

CLIFTON AVENUE · CI NCI NNATI 20 , OHIO 

I 

12/4/57 
Dear Rabbi , 

For my senior thesis at ·RUc!r.'t am making a study of Biblical readings in Reform 
·Jewish services under the guiaance of Doctors Blank and Schwartzman. By checking 
and returning this five minute q~estionaire, you will be of great help to me in 
the co~etion of my studies; I shall be most grateful for your cooperation. 

Thank you, 

Stephen S. Goldrich 

1. (a) Check the times you regularly hold congregational uel igious services (ex-
c:tuding religious school services) • Morning Evening ~ 

Mon-Thur 
Shabbos 
s~ 

(b) ~cir~le}the check above that represent s your best"attended servi~ 0 . 

Check regularity with which the Torah is read in Hebrew during services. 
Weekly? More than once a month? About once a month? 
Occasionally? Never? • -

When is '.!orah read-in Hebrev?te.g. Sat. morn.) -----------
). (a) Check regularity of use of explanation, translation, or synopsis in· 

English of the Torah portion. 
Weekly? More than once a month? About once a month? 
Occasionaily? Never? • 

(b) When is this done?\e.g. Sat."morn.) ----------------
4. (a} Check the regularity of Hat'tarah read1ng-{either Hebrew am/or English} . 

Weekly? More than once a month? About once a month? 
Occasionally? Never? • -

(b} When is this done?\e.g. Sat.""iiorn.} ----------------
5. (a} Check lddch general systea you use in selecting Biblical portioDB. 

Torah Haftarah 
Um.on .Prqerbook aelectioDB 
Annual. cycle (tull parasba} 

- T,d_eoniaJ cycle 
Ar.bitrarJ' sel.ections 
~er systea 
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5. cont. 
(b) 

(c) 

(d) 

(e) 

6. (a) 

(b) 

(c) 

Do you normally read. the COltiJ>lete Torah port.ion aaai9ned lTJ oyst.eiu YO'll 

checked in "S(a)"? Yes? No? 
Do you normally read the complete Hai'tarah portion assigned by syste~ 
you checked in "S(a)"? Yes? No? 
How otten in the system you use do you deviate ?rom the assigned Torah 
portion? Weekly-? More than once a month? About once a month? 

Occasionally? Never? • 
How otten in the system you use do you deviate from the assigned Haftarah 
portion? Weekly? More than once a month? About once a month? 

Occuionally? _ Never? _. - =-

Check the frequency with which the weekly Torah portion serves as a text 
for your sermon or the basis of a Biblical lesson during services. 

Weekly? More than once a month? About once a month? 
Occasiona!ly? Never? • - -

Check the frequency with which the weekly Haftarah portion serves as a 
text tor your sermon or the basis of a Biblical lesson during services. 

Weekly? More than once a month? About once a month? 
Occasionally? Never? • - -

Check the frequency with which you use Bibl\Cal texts other than the 
weekly portion as the basis of your ser1110n or lesson. 

Weekly-? More than once a month? About once a month? 
Occasionally? Never? • - -- - ~ . 

7. (a) What are the objectives sought (by you and/or your congregation) in 
following this system ot Bibl.ical readings during your services? 

.... 

{it necesaarz1 pleue continue on back) 

(b) How atfectin would you say this system is in achieving these objectina? 

• 

- mm -
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AP,PENDIX C 

Results of Survey 

Number sent ~gg 
Number r eturned 
Gross return 58% 
Valid r eturns 
Per cent valid 

l.A. Time of Services 
Friday night 
Saturday morn 
Sunday morn 

B. Major Service 
Friday night 
Saturday morn 

·sunday morn 

329 
201 

38 

303 
14 

9 

2 . A. Regularity of Torah Reading 
Weekly ~ 243 
More than monthly 11 
Monthly 34 
Occasionally 28 
Never 2 

B. When Torah is Read Weekl~ 
Friday ni ght 1 7 
Saturday morn 182 

¥ 
3 . A. Resularity of Haftar~ Readin13 

Weekly 170 
More than monthly 6 
Monthly %~ Occasionally 
Never 11 

B. Read 

1 

.. 

.. 

.. 

io~ 
0~ 

5~: {Suprising that near-
ly 50% of r abbis do 

13~ NOT r egularly use 
28~ a weekly Haft . } 
3~ 

. 
~ {Of all rabbis, only 

·l4% have Hatt . on 
Fri/pm weekly and 
only 45% on Sat/am) ... 

. 
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.. 

- ,. -
A. System 

Union PB Selections 
Annual cycle 
Trienni a l c ycle 
Arbitrary system 
Pentenni al system 
Other 

B. Deviation s from Torah 
Occasi onally 
Mont hl y 
Weekl:v 

"Nevor11 

l~i 
8 

30 
2 
1 

Solection 
125 

20 
15 

160 

c. Deviations f rom ITaftn.rah Sel ection 
Occa3ionally 151 ' Ti7% 

(Thora was ~eneral 
tondonoy tb oheok 

11nover dav ate" here; 
some 13urveys hoHever 
would t h en prooeed
to say tn e y do om! t 
some seot1ons ; s , g , 
l ~prosy , 1 

Monthly 23 7~ 
Weev.lf 17 5%. ___ _ 

"Iiever 109 , 41,~ 

s. Bi blioal R&o.dings 
126 

A. Ob jectives ot 
T'radit!on 
1:ns.truction 
Insnit"atton 
fage.aatn 
Partic:ipation 

B. &ffe~t1~e~es~ ~t 
Good or better 
Fair 
Poor' 
Non- Cl!)"l'l.r,.i tta]. 

239 
12.0 
17 
11 

System 
68 

205' 
15 
32 

Gene~]. <!11m g erwa•t;,'f C!>tl \Jl 

..... 

(Th&r'e w.s.s a n-at'\W'al
t endenc'y nst ~o be
little one ~s own 
effort-s; it t ook 
s~r engtn: ~o ~lass"':l!fJ 
one f s e-ff'O'P~s "'po'G"'r J 

r$: 
QJdlte, a ~e'Cif s:'l)lr"T&ys S""IGlte ·f 'avorab.1-y; (:;jf' 'fihe, :ree·e'l:tti, Pil~l§. 

ar1r!~ll.e «'"A.Lt J'~urma] , ~ctdbe-r I.9.5'1~ as' a' st.ep !n t h e r'lgh'& · 
cf£rec1rf(!)'J!ll.., 6 n'i5M sa1d ns wan-ted t¢' ehang$ tna- read:fngs 
eu:tr d&e. ~ t'ee]. ea-ch rabotll. :f'M.~u:t}d r ·e"O:f s'6' 8.'C~:l'ltiffnig to1 n~ G"\m\ 
pillami but: ~>a'the-r t'&e e'o!lt"eren~ mo'u'l;d' r e.v:f s~ the i,ead:Lngs,, 
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