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Preface 

I would like to acknowledge the help of five people who 

&ided me 1n the preparation of this thesis. First., Dr. 

Arthur Lealey provided aome helpful. hints 1n the area ot 

translating a difficult document. Dr. Martin A. Cohen has 

been a teacher and triend during my year• aa a rabbinical 

student. I owe him a debt or gratitude tor teaching me bow 

to comprehend Jewiah history 1n a new and exciting way. The 

love that I reel tor my heritage., a love that I hope ia re

nected 1n the following study., is a reault or the 1nnu

ence of my parents., Meyer and Helen OOldatein. P1.n&lly., I 

was able to persevere tbe frustrations or writing a thesis 

because of my wi.te'• love and understanding. It is to Sally 

that I dedicate this thesis. 
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Introduct1-on 

To the casual reader. Nose• Zacuto • • Yeaod Olam 1• a 

allllple play on the early lite of Abram and hi• rebellion 

against idolatry. To the student ot literature. zacuto•s 

work retlecta one ot the tint attempts at writing Hebrew 

drama. The atwlent or religion would note zacuto 'a tervent 

belief in God'a power or a&l.vation. l(one ot these aspects, 

however, would reveal the purposes behind Zacuto • • effort. 

Why waa Yesod Olaa written 1n mid-seventeenth century Am

sterdam? What message did Zacuto try to communicate? Who 

were the people he hoped would read Yesod Olam? 

The answers to these questions can o.nly be derived from 

the historical. context. It is to this purpose that the 

following study is d1-rected. The first chapter of th1s 

study delves into the historical, religious, and intell.ec

tu&l infiuences that shaped Zacuto' s life. The seventeenth 

century was a period of adj ustment for many ex-marranos . 

The change from a persecuted existence 1n the Iberian 

Penisul.a to a relatively free life 1n Amsterdam was welcome, 

but difficult nonetheless. The strong ancestr&l tie to 

Spain and Portugal lef't its 1.ntluence upon the ex-marranos 

1n many ways. There was a need for the new Amsterdam com

munity to find support for its decision to return to Judaism. 

Chapter two attempts to illustrate Zacuto 's response to this 

need. Yesod Olam was, 1n part, written to reinforce Jewish 

unity following the expulsion. Zac uto utilizes the char

acter of Abram as a symbol of Jewish determination to rema1n 
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true to the faith despite the penalty of' expuJ.sion. As a 

further bolster to the ex-marranos1 Zacuto alludes to the 

salvation that Judaism wouJ.d promise 1n the tuture and to 

the weaknesses ot Catholicism. 'lhe third chapter is a 

further analysis of those elements 1n Yeaod Ol.am that illus

trate Zacuto 's intentions. 'lhe final section of this study 

is a translation of' Yeaod Olam. The goal of chapter four 

is to express the meaning of Yesod Olam and not to attain 

any level of stylistic translation. 



CHAPTER I 

Moses ben Mordecai Zacu.to 
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Z&c11to '■ Lile 

No••• ba ll>rdeca1 Z&cato. tbe utbor ot tbe t1r■t b1b-

11e&l 4raaa 1n llebrww 11ter&tlll'e.1 waa bom into a Portugueae 

Marrano t..u.y 1n -■terdaa.2 Z&c11to wu e4ucatecl 1n Allater

daa'• acueay. tbe Bet Nldruh Btz 11a,,yy1a.3 nae aca4ea.:, 

tlouri■bed daring tbe "Yenteenth century under tbe leader

ahip ot Saul Levi llorte1ra4 and Abo&b de Ponnca.5 In &441-

tion to Ta.lau.d, Hebrew gr•wer and poetry were taugbt.6 Nany 

of tba academy'• atudent• becw r&bbla 1n Sepbard1 coamn

itiea 1n We■tem Europe and the Ne41terranean countries, aa 

well aa Hebrew writers and poete.7 

In respect to tbia literary activity, Z&e11to wu typi

cal. In hi■ yo11th, Z&euto manite,ated a lov. for poetry and 

the Jtabb&lah.8 Bia attraction to ltabb&lah led him to turther 

st11dy 1n Poland'• yesbivot.9 From there, be went to Venice, 

plamdng to emigrate to P&lest1ne.10 Z&euto•s intended 

.1oumey waa never ttal.till.ed, and the Nlll&incler ot hia lite 

wu spent 1n It&J.y.11 Prom 1645, Zacuto 11ved 1n Venice, 

serving as a preacher, rabbi, ae&ber ot the Venetian yeebivah, 

and proofreader ot books printed 1n Venice, eapeci&ll.y works 

on the ICabb&lah.12 

In the beginning of the Sabbatean 1110vement, Zacuto was 

an ardent follower ot the messianic pretender. 13 Al though 

opposed to certain 1.nnovationa,14 be gave credence to tbe 

messianic t1d1nga.15 Atter Shabbet&i 1.evi'e apoatuy. bow

ever, Zac11to became an opponent ot tbe movement.16 In 1668, 

he joined with other Venetian rabbi• 1n cl1acre4it1ng Kat.ban 
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ot Gaza. upon the latter•• arrival 1n Venice.17 In &441.tion. 

Zacuto aent a letter to No••• Iaaerle• 1n Vienna. in which 

he openly oppoNd tbe S&bbateana.18 

In 1673, Zacato went to Mantua to ••ne u rabbi.19 

zacato r1a•ineA. ill Nantaa mitU bi.a deatb 1D l.69'7. 20 'l'bere 

he enJoyed great authority u a leader aa,ng It&llan Jtabba

liata. 21 



Biatori.C&l lD.t'l•1encea 

'1'be aett1e111Dt of Narnnoa 1n tbe .. therlanda, where 

Zacuto spent b1a youth, wu not a ~IMlden phenoaenon. 22 » 
the persecution of ... Cbrlatlans 1n Bpein and Portug&l waa 

aa.1nt.e1Md 1n tbe ■izteentb century, it wu 1Drdtul.e that 

the 1'etherlan4s woul.4 becoae a tocu ot attraction to the 

NarNDOa. 23 'l'be Low Countries were provbace• ot C&tbollc 

Sp&in, an4 Antwerp wu tbe greateat port of Jlo~rn Burope.24 

In Portug&l., where recent conv.rta could ea!cr&te ODly with 

apeci&l perll1.aa1on, uny 1lew Cbri.atiana were attracted to 

Antwerp u a teJll)Or&ry re.hp. 25 Pel'lliaaion to travel to a 

Noalea country, Wbere the cpportunity to revert to Jud&ia 

could euUy be taken, wu retuaed by Portuguese autbor-

1t1ea. 26 !beretore, a great nuaber or rehpea obt.&1ned per

aiaaion to em1 gr,te to the Catbolic Low Countries , troa llbere 

they could traftl. to a a&t'er haven or refuge. 27 

Antwerp rell&i.ned a legal tuporaey retuge until 1537, 

when Bmperor Charles V ott1cia.1.ly permitted llew Christiana 

to aettle in Antwerp with tul.l riehts.28 Thia act, coabined 

with tbe advent of tbe Portuguese Inq\lisi1;ion, atiaulated 

greater emigration. 29 Although a aJM.]l nwnber or N&rranoa 

were able to remain u pel"ll&Dent settler• 1n Antwerp,3° con

ditions soon became leaa favorable. Rew Christiana were not 

perm1tted to enter tbe Low Countriea. 31 In 1~9, an edict 

wu iaaued, expelling any Portugueae lfew Cbri.atian wbo had 

arrived during the past five yeara.32 

Vben the nortbem province■ of tbe lfether1anu33 

--
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procl•!natft tbair in4epandence ot C&tbol1c Spain 1n 15n,34 

an.. breecl ot •• Cbri.atiall entgranta began to aettle per

renently in lbll-4.35 llo loapr tbnatenect by the Inqu.iai

tion, ~ begu to openly reft&l thmnel.Ye& u J-.36 

Allaterdaa be4 ouatecl Antwrp trom ita 1al'Mr poaitioll ot 

auperiority,37 anct the llarrallo• looucl to it u a center ot 

aecun rehp and P'•wene treatment.38 

By the end ot tbe ■eftllteenth century, Allaterdaa b&4 

grown into one ot the no■t 111portant 1.DtematiOMJ. cti •~ 

center•. The wareboue• by it■ b&rbor held •rcbendiae t'roa 

va.r:loua areu 1n the world. 39 Attracted by the proll1.M ot 

rate rial &4nllltage, and by Bolland•• reputation tor toler

ance, ... Cbr1at1an illlligrUlta arriftd at a treqant rate 1n 

Allaterdam'• port.4o Tbe legal. atatu of the recently pro

teaaed Jen re=--1D•d uncl&r11'1.ed tor a.any- yean. 41 Tbe Be

tom Church oppoaed Jew1ah settlement 1n Auterdul. nw 
cine au.thoritiea, bc:Never, favored it. Allaterdaa Jna, 

therefore, were not toY'll&)Jy recognised as citizena, but 

were granted relSgiQua treecloa and protection ot life and 

property. 42 Die newcoaera were aJ.1owed to engage 1n pro

teaa1ans that were not organized 1n gullu.43 Despite these 

restrictions, Sepbard1 Jna wbo brougbt a portion ot their 

taall.y weal.th t'l"oll the lands ot exU•, "4 wre able to take 

part 1n Amsterdaa • • illlproving econoay. 45 As Ikltch trade be

came extensive, and aa the guild ayatea ... renoved, there 

cw tbe recognition tbat general prosperity derende". tbe 

unhupered activity of every human being. 46 BveDtU&Uy, 
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Portuguese Jna cantl"Gl.l.ect 11ach of the aaritille C011Mtrce ot 

Amaterdaa. 47 Jniab •rcbulta were one of the ti.rat group■ 
to engage in aodern cap1taJ.1at-type activi.tiea.48 Many be

cue extreaeJ.y proaperoua.49 The weal.th ot Allaterdaa aq 

not b&w been a direct result ot Jewiab eeonoaic activity,50 

but it 1a a fact that the greatest period of DQtcb prosper

ity coinc1.de4 with tbe period of Marrano 1m1grtLt1on and 

activ1.ty. 5l 

The aettleaent of ex-Marrano• 1n Allaterdaa eventWlll.y 

helped to at:laUl.ate Jewiab em1g:rat1on fro■ the Low Coamtriea.52 

Impowriabed by ghetto conditions, upul.aiona , and maaaacrea, 

0el"1181l Jews began arriving 1n the 1620'a. 53 fld.a new aettle

ment ault1pl.1e4 and wu further increaaed by an 1ntlax ot 

Polish Jews following the Chmielnicki IIUaacrea.54 Bftntu

&lly tbe Aahltenazi comaamity 011tn1111bered the Sephardi. 55 Die 

ex-Narranos , however, maintained a superiority 1n weal.th and 

infiuence tor many years. 56 
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BelSgioua Intlaencea 

.Nan:, ex-N&rranoa, b&rilag obt.e1ned tbe not to practice 

Judai- openly• becaae strict obaenera ot traclition. It 

was, after al.1, tor tbe sake ot tbJ.s treedca tbat their 1'ore

t'atbera had lived 1n tear ot the Inquisition. In &4d1t1on, 

the t'irat generation of Aaaterclaa Jnry b&4 been t..Ui&r 

with C&tbol.icia■ since birth. It WOUl.d, therefore, be 

natural tor the ex-llarranos to relate the Cathol.J.c inaiatence 

on "911.gioaa piety tbrougb observance to Judaism. 57 Tb1.a 

first generation fowid it ditticUlt to grasp a more protound 

understanding ot Jewish tradition.58 'n. Aabkenazi Jna bad 

an advantage 1n tb1a respect, since they bad neTer broken 

the chain ot Jeviah tradition. There was, however, a ~r 

cUltureJ. level. 1n the Portuguese comn~ties. Secular l.earn-

1.ng was more widespread among the ex-Marranos.59 Yet, the 

f'irat generation could bring little more than loyalty to 

their Jud&in. It is, therefore, wideratanclable that iso

lated individuals would be dissatisfied with a recently as

swaed Judaism whose traditions were not eaaUy 1.mderatood.60 

Amsterdam Jewry responded to such cases by rig'Oroua.ly main

ta.1ning religious discipltne. 61 This stance may have been 

1.nfiuenced by the strict Catholic eccleaiasticeJ. control 

witnessed in their former com1triea ot resid.ence. 62 

Cathol.i.ciam's intluence on the ex-Narranoa• brand ot 

Judaism may have attracted many to the practical. Kabbal.ah. 63 

In the sixteenth century, a new school. ot mystical study waa 

established at Sated 1n PaJ.estine by Isaac Luria and hi.a 
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pupil and prophet. ~ Vital . It wu baaed upon the be

liet that the 1n41v1dll&l could b&aten the coming ot the 

Neaaiab through proper apirita&l. exerciHa. Thia aovement 

wu particularly appe&l.1ng to the u-Narranoa.64 By virtue 

ot their recent auf'tertnga, the Sepbard1 Jna :tm■g1•d that 

the tinal. deliverance wu 1minent.65 Moreover, the cardi

nal principle ot their t'ol'ller Catholicism had been that the 

Ne■aiah wu atll.l to co•. 66 Unable to find clear-cut doc

trines ot the 1mmort&l.1ty ot the soul and ot retribution 1n 

another world 1n the Scripture■• 67 the ex-Marrano• would be 

natu.rall.y attracted to the Lurianic doctrine ot 1rainent 

a&l.vation. 'l'he appe&l. ot Neaaianic Judain to the ex

N&rranoa of Amaterd.am led to the Joyoua acceptance of the 

Sabbatean a,vement in the middle ot the seventeenth cen

tury.68 It wu an enthuaiaam endoraed by Mo••• Zacuto . 
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Intellectual Inn•nce• 

Interwoven with tbe 111.Y•ticia that appeaJ.ed to aa.n:, ex

Marranoa was an 1ntell.ectual.1a rounded 1n tbe1r former 

countriea .69 Among the refugees 1'ral Spain ancl Portugal were 

doctors, writers, and poeta. 7° Aaaterdaa Jewry eatabliabed 

schools, libraries, and preasea71 with tbe &id of weaJ.tby 

patrons who provided generous aupport.72 Aaaterdaa quickly 

became the chief center or Jewish culture 1n northwestern 

Burope.73 

'l'be literature of the ex-Marra.nos renected the impact 

of their sut'teringa. They could not torget the land or their 

birth, though f1.l.l.ed with gratitude tor their hospitule, new 

settlement 1n Amsterctam.74 The "golden century" of Span:1ah 

literature had started, and it was paraJ.lelled by the liter

ary creativity ot the ex-Marranos . The ref'ugees from Spain 

and Portug&l began producing their own heroic poems, dremaa, 

and tragedies.75 

A branch ot literature wbi.ch fiouriahed among the elli

grants was polemics. 76 It wu inevitable that the deciai.on 

to abandon Catholicism 1n favor of Judai&Jll would lead to a 

desire to write about the factors leading to that deciaion. 

'Die purposes of this polemicaJ. literature were to convince 

others to take the same step, and to oppose Christian obJec

t:1ons to this reversion to Jud&ism. 77 S1nce tbeae writer• 

were f'amlliar with Catbolic literature, they were well au.ited 

to accomplish their goala .78 A degree of' tact had to be 

utUized, however, so as not to arouse hostility 1n gentile 



circles. !beretore, uny ot these worka were never pub

liahed. 79 

10 

It wu 1n the l.iterary circles of the ex-Marrano• that 

the t'irat attempt■ were made to write Hebrew drama.Bo One 

of these creationa waa NoM• Zacuto•• Yeaod Olam. 



CHAPTER II 

YESQD C1,AN 
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Zacuto•a Purpoae 1n Writing Yeaod 01• 

Wban Moses Zac11to left Aaaterdall tor his circuitoua 

Jomney to Venice., be took with h1ll his initia.1 poetic work., 

Yesod 01.aa.1 Zac11to•s plq baa been called the tirst drama

tic work 1n Hebrew Uterat11re.2 Be a-.v have chosen to wri.te 

Yeaod 9!!!! in the tona ot a 4raaa 1mder the inn.u.ence ot the 

golden age of Spanish national draaa.3 Zacuto wrote his 

play in Hebrew because it was cona14ered the preterab].e 

language tor literary c011p0s1t1ona. 4 Moreover., bis educa

tion 1n Allatel'dul1s ac~., where only Hebrew waa spoken in 

t .be upper gr&dea,5 prepared him tor writing in that tongue. 

Zacuto may have had many purposes 1D mind wben be wrote 

Yesod 2!!!,. In dealing w1 th the story of Abram' a J..Ue in Ur 

of the Chal.dees and bia subsequent exile, Zacuto relates 

this midraahic legen~to the Narranos Who fied t'rom Spain 

and Portugal.7 Zacuto characterizes Abram as a courageous 

battler tor Judaism, while those who reMined lDlder pagan 

1m'l.11ence are pictlll'ed as weak and indecisive. Yesod ~ 

can., tberetore,be seen as a polemic intended to encourage the 

Marranos to openly accept Judaism. Zacuto, 1n addition, may 

have written Yesod m!!! with the purpose of confuting those 

opposed to reverting to Judaism. Bis work expresses what 

Zacuto saw as weakDesaes 1n Christian dopa. For example, 

1n the plq, Abram regularl.y speaks out against the pagan 

concept of man• s UD110rtbineaa. 'Dli.s may be seen as an al1u

s1on to the Christian doctrine ot or1gina.l s1n.8 Aa opposed 

to this, Abram speak.a ot Judaism ottering salvation tbroUS)l 

-
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uaortality ot tbe aOQJ..9 ~uto•a &rgm1e11t can be under

stood &tao u a responN to the vien ot Uriel. da Coat&, who 

angered Auterdam Jerrq by hi.a denial ot the 1->rt.&1.ity of 

tbe soui.10 

In using tbe poleaic&l torm., Zacuto can mrpreaa the 

tort1t1cationll ot Judd.a that woal.cl attract tbe Marrano• 

and that would aene aa a •ans tor reintorctng Jewi.ah unity 

toll.owing tbe expulsion troa Spain and Portugat .U To eue 

tbe pain ot separation troa tbe countriea., Zacuto pictures 

Abraa1 ■ land ot exile as ilaoraJ.. This would gift po■itive 

reintorc-nt to the Narranoa• dec1■1an to eabarlt upon a new 

way ot lite within tbe rel&tift treedoa ot Aaaterdu. 



Content ot Yeaocl 01.aa 

The 1ntl.uence ot 1:be llarnno• tlee1Dg Spa1D uut Portugal. 

cm be dlacerned 1n Yeao« 21!!!-12 !he play clet&Ua the aa.,or 

event• 111 the lepnd or Abra'• lU• 1n :Babylonia. A.a the 

central t1gure, Abna ia ebaracteri.ze4 aa a courapou 

n.gbter, prepared to aacrince bi.a lite tor hi• ta.1th. kcllto'• 

Abraa can be aeen u apboli.c ot those ll&rranoa wbo stemly 

upheld tbe UD1ty ot God 1n a land where idolatry b&4 obacund 

the eaaentiala · ot aonotbeiaa.13 Wbell Abraa breaks h1a t'aa

Uy' a iclola, this iuge 1a reinforced. Abram'• f'atber, 

Ter&b, reporta on Abram's action to lC1ng 1'111ro4. Abram'• 

betl"&J'al. by Ter&b al.lad.es to the tur aa,ng Marrano• that 

even t'aa1ly aeaben a1ght diaeJ.oae their secret ta1.th to tbe 

&athoritiea .14 Vbell BiJlrod bears Terah'a report on his son, 

Abraa 1a qaicltly broqgbt to the killg'• quarters. There, 

Abraa tell.a lfiarod ot tbe conviction■ that motivated the 

deatruction ot the idol a. Kimrod • a response to thia deelar

aticm ot ta.1th 1a an attempt to convince Abram ot the tool-

1abnesa of hi• ~•. IUJllrod ayabol1c&lly enacta an Inquia-

1tor1&1 procedure. When an accuaat1cm ot Jtldai.zing wu u4e 

&g&Soat a Marrano 1n Spain or Portugal., the allbaequent pro

cedure by the Inqu.1a1t1on waa baaed upon a desire to aake 

the accued person admit bia guilt. In the Inquisition's 

eyes., the Narrano'a soul 110uld be aaw4., tbougb bia boq 

would a utter .15 When Abra.a remains ate&df'aat 1n hia be11et, 

1'1arod decree a tbe penalty of death b,- tire. !be death 

decree waa tbe Inquiaitton•a t1nal. aanet1on. It vaa, 1n 
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general, a peD&l ty reaervect ~r ottendera wbo rahHcl tba 

apportanity tor npentaice.16 It wol&l.4 baTe cert&1nly ap

plie4 to one aucb u Abraa, wbo gloried 1n bis ucrime". 

Z&cato'• play now ahifta to ta cbaracter ot Baran, 

Abl"U1 1a brother. Upon hearing ot Rimrod's decree aga:tnat 

Abram, Baran becoma cont:U.ct-ridden. Be hesitates to al.ign 

himael.t' with his brother, tearing dire conaeqwmces. B&ran' a 

ch&r&eter aJ.ludea to the hesitancy ot many Marrano• to openly 

reveal tbmuelve• aa .Jews 1n their new lands ot ret.age.17 

Haran'• vacillation ceaaea When be see• his brother 

111.re.culoualy sllrY'ive the tire. Abr- had been led, 1n a 

public cerellOny, to tbe stake. 'nu.a scene allude• to tbe 

ao-caJ.J.ed Act ot Paith, Wbere the Inqu.1.aition'a sentence• 

were announced and carried out .18 Bolstered by Goel'• resc• 

ot Abrua, Bann proudly contesaea his t'aitb to Billrod. Bann 

is convinced that salvation ia possible only tbl'Ough Abrua'• 

Ood, a key doctrinee among the Marranoa 1n reject1Ag the Law 

ot Christ.19 Baran, however, dies at the stake. H1• de&tb 

serves to symbolically express a warning to tba NarraDo, 

that none could be entirely sa.te tree tbe Inqa.1a1tion. It 

ia better to resolve one•• doubts througb open acceptance ot 

.Judaism, Zacuto seems to say, than to en4llNt a cc.tl.lct

ridden life. 

With no other option, llimrod decrees •x11• on Abrua. 

Thia is clearly a.n al.luion to the exile 1n Spe,1n.20 Abra'• 

tamUy is divided over their aJ.legiancea. Tenh N.jecU 

pagan worahip but reaaina in Ur. Abram•• brotber, lllllor, a4 

-
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hi• wlte, Nil.kah, re.1ect Abna'• talth without beaitation. 

Abram'• wlt'e, Sarai, and bla nephew, Lot, entbuaiutie&ll.y 

accept the DeW t&1th and acc011p9ny Abru into exile. Bach 

ot the tudl.y'a reapcnaea renect tbe varloua attltwSe• ot 

the N&rranoa holl the tifteentb centur., on. 
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The Style ot Yeaod 01811 

The 11 terary ■tyle ot Yeaod ~ renect■ skill 1n the 

construction ot verse. Moat ot the work 1a written in 

rhymed veraea. 'l'be sentence■ are uau&l.ly abort and compre

benaible. 'l'be nowery language 1a largely draWn tl'om the 

Bible. zacuto utUiHa the tour-tooted cboriaabwa and the 

aonnet, whi.cb lnnanuel of Rome had introduced into Hebrew 

poetry.21 

Ito details exist to determine the exact date ot Z&cuto•a 

work. Yeaod Olam, however, containa discernible aJ.J.uaiona 

to the Lurianic Kabba.lab. It might, therefore, be aaaumed 

that the composition waa written wb.en Zacuto became attracted 

to that school ot myat1c1am. 22 In addition, tbe play'• 

treatment ot the theory of the aou1 • a immortality, a possible 

polemic againat the views ot Uriel da Costa, suggests that 

it was written 1n Amsterdam, before 1640. 23 
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The S1p1tlcuce ot Yesod Olam 

Zacuto•a Yeao4 ™ nae1ne" 1n wn11acr1pt during tbe 

author' a lifetiJle. It we.a p'1b1iabed only 1n IIOdern tilles. 24 

Becauae ot ita poleaica.l tol"II. it may have been tel.t that 

publicati.cm woUl.d aroue boatility 1n gentUe circlea. 25 The 

innuence of Yeaod ~ 1n Zacuto•a tille waa, thus, negl.1.gible. 

As a historical. document, however. Yesod S,!!! is s.1gnu•1.

cant. Ita aJ.luaiona to Marrano lite support much ot aodem 

research's knowledge of that period. 'l'be characters renect 

tbe existence ot open and secret Judaizing in Spain. Portu

gal, and the Diaspora.26 The play ape&ka ot the contlic-ts 

telt by tbe Karranos and their responses to these problema. 

Zacuto makes nmaerou aJ.lus1ona to the Inqaisition and tbe 

exil.e imposed upon the Marrano&. In addition. Yeaod ~ 

sheds light on the life ot the ex-Narranos 1n Amsterdam. 

Abram otten speaka of the importance ot critical thought in 

the play, renecting the tradition of culture among the 

Sephardi coanunity. 27 Alluions to myatic1Blll are frequently 

expressed tn Yesod OJ.am, suggesting the needs ot the ex

Marranos and their attraction to Messianic Jud&i.sm. 28 Yesod 

.21!!! al.so provides a source tor the underatand1 ng ot how Jews 

viewed Judaism in seventeenth century Amsterdam. 'Dlrougtl 

Abram's explanations of his religious convictions• Zacuto 

expresse.s those areas of Judai.sm be regarded as requiring 

fortification. F1na.ll.Y, the literary skill that Zacuto ex

hibits 1n Yeaod Olam reveal.a the high level. ot Jewiah cUl.

ture and education in contemporary Amaterda:a. The tact that 
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such a young un could have written the :tirat drul&tic work 

1n Hebrew literature. ccabining an excellence 1n style. 

Hebnnr. and lmoltledge of tbe B1ble. 1a a positive renection 

on the quality o:t Jewish education 1D seventeenth centlll"J' 

Amsterdam. 

- -



CHAPTER III 

Analysis 
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Jewish Po1eaica 

Much ot Z&cuto'• Yeaod OJ.aa, u previoualy •ntioned, 

al.1wlea to baaic cancepti.ona and tund■Nnta.1.s ot Judaiam. 

The poleai.c&l nature ot these sections ot tbe pla:, abould be 

stressed. A 111&.jority ot those wbo sought retuge tram the 

Inquisition in Amaterdaa lived aa professing Christiana at 

one period 1n their livea.1 Zacuto 111-'Y have seen the neces

sity ot u:preaaing Judaism's principle• as a •ans ot vind1-

cati.ng tboae who bad rejected Christianity. It is hardly 

likely that moat ez-Marranos, l.iving in seventeenth century 

Amsterdaa, were capable ot understanding Zacuto • s stylized 

Bebrev.2 Bia work, therefore, may no~ have been intended to 

re-educate newly-professed Jews 1n the fundamentals ot 

Ju.daiaa. It is more likely that Z&cuto' s potential. readers 

had attained high levels ot Jewish education. 3 Yesod Olam 

can, tberetore, be seen as a defense ot Judaism aga.1.nat its 

opponents. 

Zacuto'• detense of Judaism stresses the idea ot one 

God as Creator ot the world. 4 In his initial. meeting with 

Terah, after the idols had been destroyed, Abram outlines 

the details ot creation 1n six days. 

Be said: "Let there be light" . .. ~d by His 
great grace, there was a ful.l man. 

After Baran has been k.111ed, Abram angrily shouts at Nimrod. 

One Ood b&8 created us. By your transgres
sions, you toraake and repel him. 6 

In stressing God's oneness, Zacuto ma:y be reacting to the 

Catholic worship of images that had obscured the easentiaJ.a 
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ot monotheism. 7 'l'hi• tbeae 1• 11&1.ntained 1n the aaae apeech 

1lhen Abram apeau ot Goel'• sovereignty 1n the world. 

Will not tbe Rock ot Retribution rule 1n the 
nether-world an4 1n the heights ot heaven ?8 

Zacuto•s meaaa,ge is that no earthly ruier, Inquisition, or 

trinity can take precedence over Ood1a aupnme rule. It wu, 

therefore, incwabent upon aJ.l. Jews to reJect any distortion 

of God• a aupreMCy. 

In another polemicaJ. defense ot Ju4&18Jll, Zacuto mentions 

God as c::-•n~ing t1ucl lawa.9 Int.he beg1.nn1ng of Yeaod 

OlUl, Abram expl&ina to Terah, 

••• it's com.ands are eatabliahed and tixed 
tor all the world's dwellers and inhabitants 
ot the land.10 

har the end of the play, Lot supports Abraa I s words. 

Dle King who, by law, eatabliahea the land.lOa 

Nore than a statement ot Judaism'• principles, these exprea

aions allude to Cb.riatianity•s rejection of the fixed lawa 

of the Bible. Zacuto refers to the necessity ot obaerrtng 

the Law aa ordained by God. Bia emphasis on law can &lao be 

seen as a reflection ot the strict eccleaiaatic&l. control 

that was prevalent 1n catholic Spain and Portug&l.. 11 Zacuto 

may, theret'ore, be relating hie expressions on God's fixed 

Law to those who would rebel a,gainst tbat reatrictioll, such 

a.a Acosta.12 

As a Juat1-t1cation of the law, Zacuto speaks of the 

righteousness of the God-given orcUnances. In attempting to 

convince llahor and M1l.ltah ot tbe logic ot hia t'aith, Ahr-aa 



aaya: 

Do not truat 1n repugnant 1dol.a •• • Bllt only de
clare 1n the naae ot tbe living God. l'or Bia 
1•• ot rigbteouneaa were ll&de 1n truth.13 

In apeaJdng to Terab, Abram aays 

Be . . • aupernM4 the entire existence with 
riebteoua eyea . . . the great reward. .•. wu kept: 
to walk with Bia in the patha ot righteoU8-
neaa.l4 
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God•• righteouaneaa ia also revealed at the ti.lie ot J udpent. 

It ia then that 

One 1• Judged in ri&hteou.snesa and truth. 14
& 

Becau.ae God is righteous, there ia no need to worabip any 

other deity. Clearly, Zacuto•a &lluaion is to Cbriatianity'a 

beliet in the tr1D1.ty. The &ll.eg1ance to the Godot righteous

ness ia, aoreover, reinforced when Be is seen aa perfect. 

Be is perfect and the easence ot purity .15 

Man is, therefore, unJuatiti.ed in questioning or altering 

the valiclity ot God's rule and l•. To aubait to Christian

ity is to reject God, tor Be, &lone, comprehends the _.&D1ng 

ot Ria essence. In d.e&ling with the ml.ique nature ot God., 

Zacuto is expressing an anti-Cbriatian polemic • 

• • • Be is without existing hel.per •. . Be h&B no 
likene•• nor descriptive tomation ... Bia 
names are but &djecti vea. Only Be • • • know• 
Bia naae.16 

Zacuto., thus, criticizes Christianity•• belief in Jesus as 

Ood • s aon. God is beyond our comprebenaion. The &a81111Ption 

that Be 1a part of a trinity renecta aan' • lack ot under

atancling. 'Die CathOlic worship ot 1.magea ia witbout PIUJIOH, 

1n Zacllto'a &l.luaion, becau.ae God can b&ve no 111teneaa.17 
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To support tboae who are f&itht'ul to JudaJ.a and ita 

law, Zacuto apeaka ot God'• perception ot earthly att'ai.ra. 

When confronted with the argumenta of Blarod'a &4v1aora con

cerning Oo4'• inability to view man'• acts, Abram ■imply says, 

Be obae~A and seea fl"olll the place of Bia 
dnll.1.Dg. 

Thia •t•tewent can be understood aa an attempt to conaole 

those lfbo ba4 au.tten4 peraecution. The Inquiaition, expul

sion.a, and converaiona to Chriatianity have not gone unnoticed 

by Goel. Wben man ains, God perceive• it . 

llow know it God perceives thia, and. aee it' Ood 
doe• not &lao view your apoataay.19 

Z&cuto ma.y, again, be directing h1• statements to Acosta, tor 

it ia not only tbe act• of un that God seea, but &l.ao h1a 

tbougbta . 

• • • Be percei vea IINl • s thoughts. 20 

Any intention, tberetore, to divert from the Law of Noaes 1• 

noted by God. It is beat, Z&cuto implies, tor the Jew to 

embrace Judai.aa tully and not to rebel &&&tust ita teach1ngs. 

Z&cuto write• that one ot God'• attributes 1a that Be 

is 1D1cbanging yet active. 21 
22 •• • Be ia unchanging yet 110ving. 

Be bringa Bia actiona to exi.atence without 
ceaaation. 23 

Such an attribute preclude• tbe juatit'ication of idol wor

ehi.p since the 110rk ot man is eubject to cbanp. It 1• ia

portant, boweftr, tor Zacuto to atreae God's ability to act 

1n the world. Vi thout God' a help, aan ie aubject to tbe rule 

and. wh.ilu ot mortal.a. 'l'b1s is a key theme in Yeaod Olaa., 



aince Abna • • exiatence 1• dapen4ent on God• a aid. A.a Abraa • • 

dellftrance prea19POM4 t&ith in Ood, ao 414 tbe ••cape troa 

the Inqu1a1t1on neceaait&te belief 1n JWSaiaa,24 accorcling 

to Z&cuto. 

A baalc Marrano belief-■ that Nlvation was poaaible 

throll8h Ju4&1aa, and not through Cbriatianity.25 Thia doc

trine renecta the 1.ntluence ot Christian theology upon the 

Narranoa. 26 The concern with salvation waa, aa was 11en

tioned, basic to the Juda.1.aa ot the ex-Narranos. It provided 

an eaaUy understood 110tivation tor en4111"1ng bardahips tor 

Juda1aa • a Ake. Z&cuto utilizes this a&l. vation doctrine 

througbout h1.a play. 

With YO\l is my 8&1.vati~ft• .. 27 
God w1ll protect • • . . 
God' a lofty •rc.y • .. wUl rescue • to a 
heavenly hiding place u a cover troll the 
tempest . 29 

Tbeae worda are e.xpresaed by Abram before be 1.a saved trca 

the t'1re by God. Z&cuto thu.a iaolatea the man ot unrewarded 

taitb 1n order to abow tbat God does reapond to aincere be

lief. Vben Abraa survives tbe tire, hia t&itb ia publ1Cl.y 

acknoWle4ged. Zacuto•a &l.lu.aion to tbe N&rrano con41tion 1s 

that the eaeape troa Spain and Portggal. wu predicated on 

ta.1th 1n God. Bad their :ta.1th been lesa aecure, Goa would. 

not have all.awed tbla to leave . 3° 

In writing on tbe nature ot un and his relat1onah1p to 

God, Zacuto mai.nt&i.DJI his &1.l.uaiona to the Marrano period. 

Zacuto states, 1n varioWJ part& ot Yeaod ~, that man ia 

created 1n the 1■1ge ot Ood. 31 In Abram'• reply to tbe Ti ... 



ot •illl'o4'• adYiaora. he aqa 

•.. Man'• Jlaker created h1a witb tbe proJect1on 
of Bia 118bt •. • 32 

26 

Z&cuto•a intent bere 118¥ be to criticize the Cbri.atian con

ception ot or1g:lna.J. sin. It aw:h a conception were true. 

Z&cuto hints. then Abram 110Uld not have escaped the f'ire and 

the ex-Narranoa woUld not have let't Spain and Portuga.1..33 

In the play• ll:1arod' a sernnt& testify to the 1.clea o f man aa 

creation 1n Ood'a 1mage wben they report on Abram's rescue 

from the fire . 

• • • Kia 1 map waa alll.1.lar to our features. 34 

The source of Mn's strength and hope, writes Zacuto. 

1• with Ood. Ood's Mrcy ia eapeci&ll.y tocuased on those 

who have undergone misfortune. 35 

l'or tbe depressed ~d low-ap1rited, Ood 
will •how •rcy • . . 3 

Zacuto•• intent bere ia to conaole tbe ex-llarranos &t'ter the 

trauma of expUlsion. peraec11tion. and loss ot property. 

'l'beir ta1.thtulneaa wUl be rewarded with a&lvation by Ood • 

• • • Por thoae who are upright 1n spirit. the 
true Ood fights • . .. Be removes their reproach •. . 
weal th and honor is given •.. Be will lead thea ... 
to the O&rden ot Eden • .• in the Joy~ aaJ.va
tJ.on.37 

Zac11to•• Messianic emphaaia &11udea to the be11et ot any ex

Marranoa that salvation vu aoon to be re&lized. 38 

As il to encourage.._ Christiana to openly reve&l tbea

aelvea as Jews , zacuto atreaaea tbe 1.Jllportance ot repentence.39 

Bepent •• • c&ll to God, lie will anawer.
46

1t we 
have aumed. Be will have cOJIIP&aaion. 

----



To tboae who retuae to repent, that is to embrace Jwla1.sa 

t'llll.y, CJoct reacta wltb pmaiabMnt. Abru direct• bia 110rda 

to W111ro4'• aclv.l.aora when be aaya 

••• J"Ollr cunning counael w1ll be nllllit1ed by • 
Ood ••• 7011 w1J.l be IMIDiahad ••. your 1.niqulty will 
be etema.117 pmaiaiaed~41- -

Zacuto•s &11ua1on 1111¥ have been 41.rected toward Acoata. 1lbo 

denounced the idea of divine retribution.42 'l'be ex-Narranoa, 

on the other hand, t'ound consolation 1n tbeae words, since 

they illlply that the peraecutora 1n Spe1n and Portugal will 

not escape Oo41a puniablent. 

The appeal of myaticiam to tbe ex-Xarranos was. aa pre

viously mentioned, related to the Sa.t'ed school 1n the aix

teentb century. The Lurianic ltabb&lah proclailled a connec

tion between the reliCioua activity of the Jn and a •s

sianic goai.43 It stated that &11 living beings had been 1n 

exile since the time ot creation.44 Tbe problem ot restor

ing the 110rld to its natural. order baa been placed upon the 

Jns. according to this school. because tbey are symbolic ot 

the state ot exile.45 Sparks of divinity are dispersed every

where. Tbeae apark.8 are, holfever, iapriaoned by the "kelip

pah." the power ot erll.. !he Jewiah tuk is, tberet'ore, to 

redeem these sparu.46 Tbe procea■ ot restoring the 110rld 

to a state ot h&rmmy is ettected through a long chain ot 

events. The f"iD&l redemption wouJ.d then be announced by tbe 

appearance of tbe Messiah, who marks the laat stage 1n the 

procesa.47 Z&cuto utili.Ze■ tbe 1.llege of divine aparka 1n 

describing Abram's appearance 1n tbe tire. 
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• •• in ~ next 1.Datant., aparu new ott troll 
.billl ••• 

Just as Abram's dedication to his tai.th led to the treeing ot 

divine spark.a, Z&cuto illlplies., so the deciaion of ex-Marranoa 

to live as Jew• hastens the arrival. ot the Messiah. Such an 

aJ.luaion would be appropriate to tbe L,urianic declaration 

that the process ot restoration was near completion by 

zacuto's time., and that the t1D&l. redellption W&B imm1nent. 49 

In the same section of Yeaod Olaa, Z&cuto envisions 

God'• cb&r1ot descending and rescuing Abram t'roJD the tire. 

'l'be vi.sion., 1n its general detail.., correaponda with the com

p1ex speculations and homilies connected with tbe 'Dlrone ot 

Glory and the ch&riot (merk&vah) which be&ra it.50 Zacuto 

lets the servants describe the descent to Kim.rod • 

• • • the heavens were opened. There~ gl.orious 
and majestic chariots were set up. ~.i. 

Por the sake ot those 1fho saw but could not understand tbe 

vision., Abram ~a 

Understancl ••• your awe when 'IIIY God's gl.orious 
ch&riot descended.$~.the miracle that descended ... 
wu God on b.1gb • •• 

The 1.nnuence ot zacuto 's training in -.yst1c1sm 1s obvious 

here.53 Bis 4eacr1pt1on of the chariot would appeal. to the 

messianic aspirations ot the ex-Marrano&, 

Zacuto•s aJ.lusions to other elements within Judaism are 

more limited. 'nle concept of Jews as a chosen people is ex

pressed once by Abram. In praying to Ood that he be exone

rated of the peoples' acorn, he aqs 

my aoul desires my choseness. 54 

-
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Zacuto ~ be a.llud1ng to the Jewiah tuk, 1n Lurian1.c 

thought, ot reatoring the 110rld to ita proper orde~ Vitbout • 

the deaiN to be choeen tor tbia work, tbe •••ianic hope 

would be loat. The deaire to be the choaen people would, 

moreover• be natural f'or the u-Jla.rranoa • aince a&l vation 

was seen aa poaaible only throup Jud&i-. 

The growth ot Aluterdaa u a center ot Jewiab le&rning 

baa been aent1oned above. Zacuto renecta Aaaterdaa'• 1ntel

lectua.1 enY'iromnent 1n eptalt1ng ot Judaiu aa a source ot 

wisdom.55 Mter Haren sees Abra survive tbe :fire, he says 

Be no longer teartul or burning 1deaa. In
tensify your et:rorta to gain wi.adom and to be 
aenaible.56 

Zacuto ~ be reterring here to the ex-Marranos' acceptance 

ot Jud&ia. New Cbriatian doubts regarding the validity or 

tbeir faith were reinforced by the Inquiaition's persecution 

ot tbea. 'l'heir apostasy ult1.mate1y served to explain their 

misf'ortunea . It was Judaism, tberef'ore, that enabled them 

to understand. their aituation.57 

In parts ot Yeaod Olam, the relationship between Ju4&1a 

Md moral behavior is stressed. In his speech bet'ore tbe 

entire cOG1Dun1ty following God's rescue, Abram says 

Acquire etbics; acquJ..re zeal to reproach your 
idolotry.~ 

The allusion bere mlQ' be to tbe sympathetic t'eelinga ot many 

old and new Christian.a tor the Inqu.1.aition' s victiaa. such 

empathy was often motivated by the :tul■1na.tiona ot tbe In

quisition. itself. In many cues, it led to a return to 

-----
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Judaiam.59 It waa thia mr&l aenaitlvity tbat otten rein

forced the belief that it was the Jewa . anct not their Chris

tian oppressors, who embodied the image or God 1n man. Cer

tainly Zacuto•a statements reflect the traditionai stress on 

moral behavior aa expressed 1n much or Jnish literature. 

The eschatology- expressed 1n Yesod ~ reflects Jrabbal

iatic ideas. The mystical basis ot redemption, centering on 

the midrashic vi.ew that redemption would be a retum to the 
60 G&rden of Eden, was atreaaed 1n the Lurianic Kabbalah. Simi-

larly, Z&cuto writes: 

To walk • •• in the path of righteousnees until 
the end ot tbe span of clays in Eden.bl 

At that time. accct"ding to the ltabbal~. the physical resur

rection of' the dead will take place. 62 There are a large 

number of descriptions in Kabbaliatic literature of the de

tails and degrees of punishment 1n hell(gebi.nnom). 63 The 

descriptions ot hell 1n Yeso4 ~ are aimUarly detailed. 

You w11l. descend to . .. bell and flame . There 
you will be as a flock at the time of abear-

64 ing. God will deepen and widen its bonfire. 

Both the descriptions of heaven and hell 1n Yesod Olam may 

have served to conaole the ex-llarranoa. 1'he1r courage in 

ma.inta.1ning Judaism, Zacuto hints, will be reward.sd with 

etema1 salvation. The sinners and persecutor. will be 

pun1abed by God with unending horrors. 
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Anti-cbn.atian Pol-.ica 

Tbroupotit Yeaod 2!!!! Zacuto uses tbe ch&r&cter ot Abram 

to criticise the belief's 01' non-Jews. The popularity of ant1-

Chr1.atiui polaica.l literature aaong the ex-Narranoa baa been 

diacuaaed. It waa a literature ca.lculate4 to persuade vacil

lating llarranoa to return to Juda1aa, to vanqlliab Christian 

obJectiona, and to glve con.aolation to the ex-Marranoa. Be

cause Zacuto wu writing 1'or a lillited awlience,65 it 1a 

likely that Yeaod ~ could tult'Ul onl.7 the goal ot pro

viding aolace. 

In the play, Abram 1s continuously critical ot the 

idolatry practiced 1n Babylon. It is a diaapprov&l that 

would eaaUy apply to C&tbolic Spain and Portugal. where pray

ing to Christian images was preval.ent.66 Zacuto•a polemic 

aga1nst idolatry begins with tbe rejection ot the idea ot 

worshipping the work ot man's hands. When Abram sarcaati

c&lly tella Terah tbe atroy ot one idol destroJ'ing the other 

images, Terab umd.ttingly ask.a 

Bow can they act ll they are like stone • .. 167 

Abram replies with tbe obvio11a . 

Why be tool1ah, tor what do yo11 »r&iae-an 1.Juge 
that you tol'lled with your banda?btj 

Zacuto•a point ia in keeping with his previ.ous ~t.atementa 

which express tbe unity and unique quality ot God. 69 No 

image , especial.l.y one made by man, can embody the nature ot 

Ood. '.Ille idols, in addition, a.re characterized u powerless 

and unable to answer prayer. 



When MnJctnd abou.ta and er.ya out to id0ls ••• • 
there is none to speak, none to answer, none 
to bN4.70 
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'l'be rescue of Abram fl"OII the :tire illustrates the power

lessness ot the idola 1n oftrcow1ng opposition. In the same 

way, Zacu.to &lllldes, Catholicism waa unable to prevent the 

Marrano& h"CB embracing Jwl&ia. In tact, the salvation 

that had been promised to •ew Christiana became nothing 110re 

than persecution. 71 That ma..v be the reaaon why Zacu.to char

acterize• the worship of illagea aa a cliahoneat act. In this 

light, Abram asks God to 

••• break and trample the gods ot dishonesty. 72 

Zacuto '• view of Ju4aJ a aa the aource ot knowledge 73 1.a 

supported by bis contention that Christianity retl.ecta a lack 

ot wisdom. Die pb1loaopb1caJ. environment ot Allaterdam, com

bined with its high level ot Jewish acholarahip. ma..v cert&inl.y 

have contributed to Z&cu.to•a condescending view ot Christian 

intellectual.iaa. In aald.ng Terab to understand tbe wisdom 

of his :f"a.1th, Abram says 

74 ••• tools despise wisdom •• • 

In a different section ot the play, Abram prays that Qod w1l.l. 

arise aga1nst the nation that 

... desires wisdom to prepare an idol . 75 

Again, Zacuto•a allusion is directed to the C&tholic nations 

under the Inquiaition. 

The idea of Judaism as the embocHNnt of moral behaw.or76 

is opposed, according to Z&cu.to, by Chriat1anity1a lack of 

morality. Abl"Ul 1a criticisms ot Babylon can easily be related 
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to the aituationa 1n Catholic countr1.ea IUlCler tbe Inqll1.si

t1on. Abram acldresaea the tollowing remarka to Billlro4 • a ad

visors . 

Enqll1.re concerning the peace ot the city, a 
place where Va:111e4 boDQr 1• van1 ty ••. do not 
strike your trienda •.. rr 

Certa1nl.y the honor and respect that Jewa bad obtained during 

their history 1n Spa1n wre disregarded during tbe persecu

tions ot the Catholic rule. The Jewish population might 

equate the change 1n attitude toward them &a renecting an 

immorality inherent 1n the Catholicism that had taken over 

the leadership 1n Spain trom the Noalema . 78 In the eyea of 

a Jew like Zacuto, 11.ving under the relative t'reedOJa ot Prote

stant rule, this view ot an inllor&l. Catholicism 1a under

standable. The arrogance ot a nation dedicated to the de

atr11ct1on ot all other faiths would have 110ved Zac11to to 

write the 1eegi!led words ot Torqu.ema: 

Who 1n heaven can compare to ua279 Who can 
4eatroy us and who can rule ua?OO 

Because the N!Lrranos lived under harsh conditions 1n 

lands ot the Inqll1.s1t1on, and because they wre preoccupied 

with the salvation ot their souls, Jewish prohibitions were 

observed more than its practices . 81 It would be natural, 

therefore, tor the Na.rranos to view the treedom ot behavior 

among the gentile population aa hedoni.stic . Zacu.to seems to 

allude t o this when the advisors invite Bimrod to 

••• act according to your inclination• s deaire . .. 
rush to every pleaau.re. H2 

In another section ot Yesod 2!!!,, Bimrod says 

i 



Litt 'IIIY spirits ••• witb J1Y cakes ... prepare tasty 
tood ... rq eyes will desire all that I possess. 53 

'l'be reterence to food 1111!1¥ &1.lude to the Marrano observance, 

it only partial, ot dietary lava. 84 Tbe threat of the In-

quiai tion precluded detailed obaervance 1n ao public a Mtter .85 

The lack of such prohibition& amng the gentUes would sup

port the Marrano view that the Catholics were ilaora.1.. A 

more specific allusion to the 1aage of Catholics ae hedoni.sts 

occurs when Biarod 1a &4v1sors entice Abraa to 

••• eat blood, that it MY be a source of 
etema.l power tor you. 66 

Thi.a may be related to the boly wine, repreeenting Jesus' 

blood, which is symbolically received by the Catholic wor

shipper at mus. Die Torah prohibits tbe conawning of blood 

when it comes from animaJ.s and birds.87 Altbougb it was 

necessary tor tbe Narranos to occasionaJ.ly attend Church, 

certain ~d.ients were resorted to 1n order to avoid actin 

participation 1n rites such as drinking the symbolic wine.88 

Abram's rejection ot this act is, therefore, an aJ.lusion to 

Marrano reJection of Cathollciam. 

The purpose of these Marrano prohibitions was the be

lief that Judaism, &lone, ottered s&l.vation.89 The lack of 

Catholicism• a redemptive power is aJ.luded to 1n al.moat every 

part ot Yeaod ~ - Zacuto uses 1'1.Jllrod, the non..Jew, to 

support this argument . 

. . . after death, he /iianl will spend time like 
a moth-eaten garment .. :\Ibo wUl bring h1m to 
his treasures, to see what wUl happen after 
h1Jll?90 



Abram annera •1aroc1' a question later 1n the pla_y. 

l'or why should yo11.r aoal. be 1n hell wbile you 
bow down to Belua • •• ?91 
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Abram's intent is to show 111.arod that there i s an &f'ter-

11.t'e. S&lvation, bowe'Yltr, cannot be expected it one cbooeea 

to bow down to idol.a . The aJ.l.uion 1a clearly to Christian

ity. The after-lite that can be expected by those who do not 

observe the Law ot lbsea is hell. Zacuto offer• the reader 

a detailed Vision ot the underwol"ld. 

Q.lickl.y one's day beco•• dark, and then his 
grave is opened .. •. 'lbe ch1et ot the under
world Judges his soul. in the pit's recesses, 
1n raging beat . Be hunts hill 1n tbe pits 
with burning pitch, tire and brimstone. And 
his name ia destroyed forever. 92 

This description ~ have been derived :from tbe K&bbaliatic 

i dea that punishment in bell conaisted of a spiritual tire 

which b\ll'lled the soul. . 93 Z&cuto 's purpose in describing hell. 

is , again, to console those who su.ttered under the Inquisi

tion. 94 'l'brough Abram, however, Zacuto does bold out tbe 

promise of salvation to the gentiles. When Abram speaks to 

the multitllde of citizens, he appeal.a to them to turn to Ood 

for the s ake of their children • 

• • • save their souJ.s from the nether-world, 
that yollr souJ. may abide 1n heaven.95 

This al.so may be construed as an appeal to Uriel Acosta to 

rescind his heretical. statements concerning the soul's im

mort ality and, thus, be rewarded wil;h eternal salvation. 

The Christian belief 1n original. sin is aga1n al.l.uded 

t o in Zacuto•a po1emic .96 Nimrod's adnsora express the 
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idea of man•• UDII01'tb1ne•• in attenpting to convince Abraa 

to reJect Ood. 

'lhrow away your heart•• investigations, tor man 
but resembles the animal.97 

The al.lusion seems to be to the Catholic belief that mitU 

the Jews accepted Jesus as their savior, they would be sin

ful by nature.98 Zacuto•a, Abram, however, ia a courageous 

man who, at leaat,renects greater ethica.1 sensitivity than 

his persecutors. It any ex-Marranoa bad doubted their de

cision to reJect Catholicism because ot the doctrine of ori

ginal sin, Zacuto•s characters help to reassure them. 

Another section of Yesod ~ allw1es to the Christian 

belief in Jeaus as an intei,nediary between man and God Vhlle 

arguing with Abram, one of B1mrod1s advisors asks 

Bow wUl pure essence ..• be able to view depressed 
humanity? What right doea man have witb Ood, 
and how is he worthy?99 

Z&cuto may, thus, be hinting at the need ot an intennediary, 

aa tultllled through Jesus, tor Christiana. Abram's answer 

to this is expressed throughout the play.When he prays di

rectly to OOd and receives His help, Abram U1ustrates the 

Jewish belief that everyone has access to God and to salva

tion.100 This would, again, serve to console the ex-Marranos. 

Z&cuto also expresses the view that the laws of Chris

tianity are not divinely ordained, but created by man. When 

Abram is arrested by Nim.rod's of'f'ici&ls, one otticer sa.ys 

••. bis insolent heart will be subdued by the 
law of Nimrod, in a dark dungeon, devoid of 
order.101 
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Thia can be construed a.a Zacuto•a belief that Catboliciam's 

teachings could not attract the Narranos away troa Juda.1.am. 

It was, instead, neceaaary to have the Inquisition torce 

Catholicia upon the.._ Christiana. 1bat illlpreaaion is sup

ported by B1mrod. 

JC1ne are the ae&les in two bands, death and lite, 
without premed.itation.102. 

Christian saJ.vation is, therefore, seen as dependent upon the 

whims ot a mortal. ruler, not a divine savior. Certainly the 

persecuted New Christians of Spain and Portugal. would have 

verified that view. This aJ.leged Christian lack of t&ith in 

God is supported by the statement ot Nimrod• s advisor: 

That which ""f be BJ.ready was, and there is 
nothing new. . • 03 

Zacuto•a aJ.lusion, then, 1& to a Catholicism lacldng a true 

message or saJ.vation. Bad that message existed, Zacuto says, 

there would have been no need f'or persecuting the Marranos. 

-



Cb&racter Repreaentationa 

Bacb ot the characters 1n Yeaod Olma can be IIDderatood -
aa symbolic ot Marrano existence. zacuto utilizes Abram aa 

the protagonist 1n most ot his 4raaatic aJ.laaiona. Abram 1a • 

1n the beginn1.ng ot Yesod OJ.am. seen as a rebellious son. 

'!'hat rebellion may be related to the rebellions by 1'elf Chria

tiana against the C&tholic t&ith accepted by their torbea.ra.104 

Such education waa not neceasarU.y endorsed by pa.rents, 105 

although the tuUy' a 1n1'1.uence would, moat likely, be crucial 

to a chlld • s religious beliet's. In any event, Terah • s anger 

at hia aon' s declaration ot t&i th in God is probably used to 

bolster the heroic upect ot Abram•a peraonaJ.ity .l06 Zacuto 

does, r. allude to a f'aitb previ.oua to paganism when 

Rimrod 'a advisor berates Abram . 

•• . have you not come with quarrelsome words 
to restore apostasy without contritionfl.07 

The restoration ot Judaism can be construed aa Zacuto•a mean

ing. It 118¥ allude to the period ot persecution against Bew 

Christians when Judaism otten served aa an explanation ot the 

suffering ot the apostates.1o8 The ostensible reason for New 

Christian suf'tering was the rejection ot the ancestral 

f'aith.1o9 It is clear, however, that the change to C'.1.tholic

ism opened up Kew Christian economic opportunities that bad 

previously been denied them. Their enterprise motivated the 

acom and hatred ot the populace and nobility 1n Spain, tbua 

toater1ng the Inquisition's peraecutian.110 Z&cuto may be 

reterrmg to tbis when Terab says to 1'1Jllrod: 
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A tyrant bu been uncovered ••• lll 

The aJ.luaion aay be to tbe Old Cbriatian :tear ot being domi

nated by the Kn Chriatiana,ll2 u repreaented by Abram. 

Abr- 1• cb&racterised u a proselytizer 1n Yeaod 2!!!!• 
Be argue■ the benetita ot tbe faith ot aal...ation to all who 

come 1n contact with hill. There were, of courae, Judai.zera 

who braved all. perUa to proaelyti&e among those they knew to 

be ot Jewiah atock. ll3 They were, in uny instances, auc

ceasful in conrinc1ng ■ew Chriatiana to return to Judaiaa.114 

Zacuto &lludea to this aucceaa when Kiarod'• aervant reports 

ot the maaa response to Abram after he emerged f'rom the tire: 

•• • they approached h1a and said to him: "We are 
all. here, happy to bear you. Pl.ease teach us, 
o prince, the paths of truth, that we may be
come wise by it and study it .•• . "115 

When Kimrod finds hie position weakening, be sees no 

other option than to impose exile on Abram. As in Spain and 

Portugal, 1'1.mrod understands tbe hopelessness o:t extirpating 

the Jud.aizing heresy t'rom tbe land while Abram, symboliziJlg 

the Jew, is al.lowed to teach its tundament&ls . 

. • . hasten to leave my land, o proud :tool. 116 

As in Sp&in, lfimrod hopes that his country would now begin, 

with the expulsion ot the Jew, to re&lize a degree of 

national unity.ll7 

The character of 1'1.mrod 1B interwoven w1 th symbols ot 

the Old Christiana and the Catholic monarcby in Sp&in and 

Portugal. Tbe New Christians , as was noted, were initially 

able to take advantage ot the various social and economic 
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opportunities opened to them by virtue ot their convera1on. 

They repreaente4 legitillate competition to tbe Gld Chria

tiana , whose intere■ta were now tbreatened.118 Zac.ato au.wte■ 

to tbia wben Kimrod ape&ka ot Abr•: 

Por w1l.l tbia tool also ■tand next to a. in
tendin« ••• to NIIDve my ll&jeaty, the crown ot ay 
g1.ory.ll9 

'l'be oatenaible reaaon tor the peraec.ation ot Abr•, again, ia 

the diaaident f'aith be obaenea. Indeed the Inqu.iaition waa 

aet up, 1n part, becaue of' the desire ot pioa Chr1at1ana to 

extemlnate the Marrano bereay .120 The interests ot the 

townamen 1n cle■troying lew Chriatian coapetition, the eager

ness ot the ariatocracy to cut &l.l.8pic1on on their riv&la, 

and tbe desire ot King Perdinand to enrich the royal treasury 

tbro\lltl conn.acat1on, were other factors 1n e■tabli■bing the 

Inqui■ition.121 Each tact1on is represented in the aenti

menta ot B:1.mrod when be •~ ot Abr•, the Jew 

••• I will atand against him u long u I live.122 

When Terah excl&ima that be posaeaaea the power to punish and 

reward, it 1a rem1n11tcent ot King Henry tbe Fourth'• comaand 

to his biahopa that they punish vigoroaly any •ew Christian 

Who might be round guilty ot backa1iding into their ance■tr&l. 

taith.123 Rimrod • a an&logoa power 1s renected in Terah' a 

submissive relation■bip with him: 

Lord ot the world, look upon th1a old one who, 
like an

4
ox, would lick up the du.at trom your 

:feet.12 

When lf:1.mrocl t1nal.l.y decrees expulsion upon Abr•, Zacuto•• 

all.aion is clearly to tbe expulsion t'rom Spain. Ju.st aa the 



tier.r t\lrnace rennot illpede Abr••• proselytising activities., 

80 tbe Inqu.1.aition J.a anable to bloek the .lniah innllmlce 

on the Karrenoa. '!'be only option left ia tor tbe nng to ex

pel the .lewa. 

The illportence ot •1.lll'od'a advisors to Zacllto'• &lluaion 

ot the peraecation end exile ot Jen 1n Catholic len4■ 1■ 

obvious. The &dvieora 1n Yeaod ~ auggeat every policy 

that 1a carried out againat Abram, except upulaion. 1'1118 

would ren.ect the activities ot tbe Inquisition., Wboae pur

pose wu to t1nd and punish hereay. lformally, Jews 414 not 

co• vi.thin tbe ■cope ot its activity unleaa they interf'ered 

1n matters ot t&ith.125 Abra•• destruction ot the idols 

would, ot course, constitute a torm ot heresy, whether or not 

be ia syabolic ot Marrano or .ln. Terah's report ot Abraa'a 

act conatitutes the accusation that tol"ll8d tbe tirat atep ot 

the Inquisition's activities.126 Vben .Abr• 1a arreated,127 

the adviaora queation and,tben, rebuke h1lll when be openly 

admita bis faith. Zacuto, thus, allude■ to the Inqu1a1t1on'a 

trial. Terah 1a not preaent during this symbolic tr1&1., re

necting the Inquiaition•s secrecy during tbe tribunal. The 

accuser never confronted the accwsed 1n Inqu1a1t1onal tribu

n&la.128 

The extreme penalty ot death waa tbe final aUlction 1n 

the hands ot the Inquiaition.129 The penalty waa gener&Uy 

reserved tor those who ref'uaed the opportunity for repent

ence.130 Abram would, of course, tit into this category. 

The advisors suggest that Bimrod 
.. 



Punish his body tor the inaolence ot his guilt, 
that h1a bones miabt be a poker tor the :tl.aahi.ng 
t'ire, and that be lli&ht dress 1n ain 1n tbe 
middle ot the streets, 1n shabby raga and tUth7 
ganaenta .131 
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As an ecclesiaaUcal body, tbe Inquisition could not be a 

direct party to the pbyaie&l execution. It only- recomnended 

that the penalty be attected by buming. 1 32 Appropriately, 

Abram 1a led by two ot B1mrod • a servants who carry out the 

recomnendation ot the advisors. As with Abram, the ceremony 

or the Act ot Paith was publicly held.1 33 

The garment that Abram wears is rem1n1.acent or the 

speci&l tunic that each prisoner wore.134 The picture, then, 

that Zacuto draws ot 1'1.Jllrod • s adrtsore is analogous to that 

ot the Inquisition. The image is supported by Abram'• accu

sation. 

Your acts •.. deceive the ignorant ot your people. 135 

Zacuto 's aJ.lusion is to the enormous ec&le of t&lse accusa

tions that the Inquisition's system lent itself to.136 Otten 

the &dm1.tted details ot an accusation were so t'limay that many 

pious !few Christiana were executed.137 

The development ot Terah, trom opponent ot Abram to ac

ceptance ot his faith, reflects the history ot many 1'ew 

Christians 1n Spain and R>rtugal. When Terab co•• to Kill

rod' a pal.ace in order to report Abram, a servant sqa of him: 

Sorrow and deapa.1.r are •fl hia ••• the simple 
man would co• in Joy ••• 

Terah is thus characterized as above the level ot the peasant. 

S111lilar1Y, the llew Christians, u previously noted, had of'ten 



atta.1ned b1gh poaitiona ft'om which., aa Jewa., tbey had pre

vioualy been excluded. Terab'• J10tivation tor accuaing 

Abrua can be underatood 1n v1n ot the diaabUitlea ent&Ued 

upon the convicted peraon•• t..Uy. Any relation to the ac

cuaed stood to be illlp].1cated., whether juat11'1ably or not. 1n 

tbe crille ot bereay.139 Terab &lludes to the fear ot 1111>11-

cation 1n Abram•• heresy: 

Woe that my aan baa become our cliaarace., tor 
ridicuJ.e and 110ckery ia about ua?l40 

Zacuto utllizea the plural "us" to il1uatrate Terah's rear 

that hia entire taaily 111ght be accuaed ot Abraa • a ottenae. 

Terab even begins to diacl&bt any blood relationabip to 

Abram • 

• • • you are not any relation nor nesh. How 1a 
it poaalble tor you to be the son ot

4
~ lo1.n.a, 

that your nesh came from my neah?l l 

In Spain md Fortug&l., Christiana ot old ancestry prided 

tbemaelvea on their purity or blood.142 'lbe revelation ot 

Jewish ancestry would Jeopardize the economic and aoci&l. 

standards that a tamlly ma.y have attained. The question ot 

Terah'a ancestry is answered by Abru • 

• • • sy father is as
1
i

3
sinner, greatly misbehaved 

1n his ..• apoatuy! 

The aJ.luaion is, thu.a, to the Jew1ah ancestry of the Bew 

Chriat1ana. At the end of Yeaod OlUl., Terab • ._,. • 

• • • the idols that are the wo1t44ot ray hand., I 
will not believe 1n again • • •• 

Terab'a rejection of the idols represents the New Chriatian 

reversion to Judaism. 



'1'he character ot Baran reflects tbe hesitancy ot 11&ny 

Bew Chr1at1ma to revert to Jwlal•. Like MD7 Marrano•• 

Baran 1a deeply mvect by .rw,a1z1ng 1ntlwmcea. Be is. how

ever. atr&ict ot being hl>licated 1n Abru • • heresy • 

. . . his wortla of faith ■hine. The enud.ts are 
many. and they slaughter tor nnthing.14!> 

Haran' a vacillation enda when he sees Abram survive the ti.re. 

Mter he announces his alignment with Abram to Rimrod, the 

K1ng decrees death by ti.re upon him and Baran dies. Abram 

later expla1ns the reuon tor his death: 

•.. Haran wu 1'umed by justice, tor he diatorted 
His acts ••• because ot his lacld.ng 1n taith.146 

Zacuto•s •aning here 1a that Baran retuaed to accept Juda1am 

because ot tear ot the conaequencea, even though its t&ith 

appealed to him. It was only when he viewed the miracle of 

Abram's deliverance that Baran openly accepted Judaism. 

Zacuto I s &1.lwsion, as mentioned previoualy, is di.rected 

toward those Marrano& who hesitate to reveal themselves. 

Zacuto clearly states. however. that Ood pardoned Haran tor 

his sin ot vacUlation. In thi.a wq • Z&euto holda out the 

promise of aal vation tor tbo&e who openly ret\ll'll to Judaism. 

The other specific characters 1n Yeaod 91:,!!! do not ap

pear until tbe end ot the play. Sarai delivers a long ■peech 

1.n whi.ch abe armounces her secret belief 1n Abram's faith. 

I will tell you the secrets of my bo110m. 
that had been abaorbed and hidden •.. l.47 

Zacuto•a &1.luaion ia, clearly, to the aecret Ju.dais• prac

ticed by the Marranoa . Sarai also rebukes Kahor and 111lkab 



tor rejecting her t&itb. Abra'• Joy at the wiado■ ot Sarai• s 

speech ta rem n1 •cent ot tm 1.llp)rtant role th&t .,_..n w 1n 

Marrano groupa. lfoan co111prtaed a ■aJc,rity ot tboae Who 

mainta.1.ned Ju4&1am untU their deaths in the earliest In

quiaitionaJ. period 1n Spain. !hey often acted u apiritu&l 

leaders ot Marrano gn,upa.148 

■abor and Mt J kab reJect Abram•• religion tor ditterent 

reuona. Babor atatea hia deaire to avoid 1Jlpl1cat1on: 

••• the ll&ll who 1a ta1tht'ul to an inherited 
la 1a protected ••• 149 

'lhe phrase "inherited la" ia curious, since Baher 1.8 Abram'• 

brother and 1-s, theretore, aasuaed to be a Kew Chriatian. 

Zacuto mq have intended to posit Rahor as an Old Chriatian, 

if' only to express that group's :bnag1 Ntd reaction to Abram 1 a 

belieta. NUkah cannot accept Abraa•a f'&itb because 

••• the acts ot devils pervade his cunning. 150 

Her lack o~ t&ith is a product ot her envi.ronment and, Zacuto 

&lludes, renecta the Old Christian in:tluence upon the 

Jews.151 

Lot decides to accept Abram'• taith becawse ot the 

miracle performed by God in saving Abraa. It is tbe same 

th1nk1ng used by Haran., Although Zacuto does not paaa j1Jdg

ment on Lot. Perhaps Zacuto &llowa the reader to conjecture 

that the t&te ot Lot• a w11'e 1n the biblical. ator,3-52 was 

based upon the same reasoning that led to Haran'a death. 

The masses of people to whom Abram apeaka can be seen aa 

symbolic of the vast number ot Bew Christiana scattered 
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througbo11t Spain and PortugaJ..153 1'b1a 1■ indicated, at 

fir■t, by tbeir de■ire to learn of Abr• • • Ood. A t'Urtber 

alluion to the Jntab ance■try ot the -■••• ia given When 

Abra speak■ to the -■■ea: 

•• • 1fl>-Y ■bouJ.d yov aoul. be c11t, like a lost 
person without tood? Por you are a stitt
necked people.154 

Zacuto•• ue ot the pbraae "atitt-necked" 1• an appellation 

gener&l.ly related to the Jewish people. Zacuto mq again be 

alluding to the great nwaber ot Marrano& who ba4 not accepted 

s&l.vation through tUll acceptance of Judaism. 
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Alluaiona to Marrano LUe 1n tbe Iberian PeninauJ.a 

Zacuto '• basic plll'pOae 1n wnting Yeaod 9!!!!, 1a, aa aeD

tioned, to reaaaure tbe ex-Narranoa that their cleciaion to 

revert to Juda1 am waa a proper one. The ator,y ot Abram• a 

early lif'e is a th1nly veiled &Uegory of Marrano exiatence. 

A key &1.luaion 1n Zacuto•a work 1a to the t&lse accuaa

tion ot Judaizing amng the Bew Christiana in the middle ot 

the fifteenth century 1n Spa1n.155 Die 01d Cbriatiall aristo

cracy had contrived the charge to elicit popuJ.ar hatred 

against their new competitors and to provide a religioua 

ideology tor their extermination.156 The great majority of 

New Christiana were initially sincere 1n tbeir new faith. 

They were abocked at the re&11zation that an apostate wu as 

threatened by religiou.a persecution as a Jew. As tbe perse

cution increased, aany Bew Christiana began to secretly re

t11m to Judaiam. They viewed their persecution as 41.vi.ne 

punishment tor their apoataay.157 Zacuto'a clearest allusion 

to the t&lse accusations and to the reversion to Judaism is 

expressed through Baran: 

••• we b&ve been deceived with many vain lies .• . 
I aa inft>l'lling you /lf1mroU of my secret 1n
tentiona i ~A.Know that my heart bel.ieve.s in God 
exalted. :::,o 

'lhe Bew Christian retum to their ancestral faith Ulti

mately Juat1.1'1ed the charge of heresy against them. So• 

Marrano• began to proselytize 81110118 those kno1m to be o't 

Jewish atock.1 59 Abram' a appeal to the masses to atone tor 

their ain& would t'it that image ot a courageous Marrano. 

--, 
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Abram•• initial tear ot being reported tor tbeae activities 

to the autborit1ee, however, renecta the aupic1ona that 

even meabera ot tbe •- t..Uy f'elt towarcl cme another .160 

... I haw prowked .,. t..Uy •• ~ to wboa can I 
turn within the bou.aehold • . . ?lol 

The characters 1n Yeaod 2!!!! who are attracted to Abram's 

message, frequently speak of their secret intentions and 

hidden faith. Dua 110uld, ag&in, provide an allusion to the 

secret Jucl&ia practiced by the Marrano a. 'Dle h&rclships that 

this wa.v ot 11.te iJll)osed upon them were Justi.fi.ed by the 

certainty that Jud&1Blll, alcme, could provide s&lvation.162 

Zacuto refers to this belief' through Abram: 

I w111 endure the bardahips for the sake of 
Your honor •••• Like a bird that escapes the fMN, 
w111 my soul be, wi.th Your powerful help .•• t>::S 

Zacuto makes f'requent reference to the Inquisition and 

its activities. In order to combat the growing numbers ot 

Judaizers, the Spanish Sovereign established the Inquisition 

1n 1481 to arrest heretics and to take over their posaess1ona. 

The Inquisition soon created a mortal terror 1n the minds of 

all Bew Chr1st1anS . 164 Z&cuto may have utilized Abru.' s 

sarcastic allegation that one idol had destroyed the others 

as an allegory of' the InquJ.sition1a goal of rooting out all 

heresy. The clearest allusion to the Inquisition occurs 

when Abram is sentenced to death by burning. In its later 

stages 
I 

the Inquisition would periodical.l.y issue an "Edict of 

Pa.1th", sUJ111110ni.ng a.11 Catholics to report to the authorities 

anyone imagined to be guilty of hereay.165 That accusation 

• 



1a provided by Terah against Abram, when he denounce• hi.a 

son to fftmrod tor destroying the idols. 'Die Inqu.1■1 t1on • a 

trial waa then held, characterized by secrecy and intensive 

admoni t1ona to the accuaed that he renounce hia ■in. 166 

Zacllto again all.udea to this process when Abram 1a cont'ronted 

by 1'1mrod and hi• aclvi■ora. The Inquisition would reco-nd 

the penal.ty ot death by burning to anyone refusing the option 

of repentence.167 Zacuto relates this to Abram'• open declar

ation ot h1a faith bet'ore 1'1mrod and his &dviaors, and his 

subsequent sentence of death by fire. Finally, the Inquisi

tion banded over such cases to the secular arm at the con

clusion of the ceremonial auto-da-te. The auto-d&-te was 

generally held in public and tbe accused would be ctrea■ed 1n 

special garments.168 In Yeaod Olam, Abram is led by two ot

ticials of the court through the streets of the city, wearing 

special clothing and entering tbe tire. 

Zacuto refers to the Inquiaition's persecution of all. 

people known to have Jewish ancestry. If an accused person 

had any infidel blood 1n his backgrotmd, the suspicions of 

the Holy Office aga:tnst him would be increased. Very little 

was needed to make the Inquisition label a Hew Chri.atian as 

a heretic. Full genealogical det&lla of auapected individuals 

were kept 1n The Inquisition's records.169 Terah's declara

tion that Abram is not his son is, therefore, a direct al

lusion to the New Christian tear of 1.mplJ.cation in the heresy 

of others. 

In Yesod Qlam, moreover, Abram speaks frequently of the 
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people's need to retum to Ood. zacuto•• intent 1a to Ulua

trate tbe tact that, at one time, au.Ch ot the populatian bad 

been Jniah. Tbl• 1• given turtber aupport when Al>raa retera 

to the people u "•tilt-necked", a title re■erved tor Jew•. 

The Kn Chriatian deeire to conce&l. the tact ot their Jewi■h 

ancestry 1• reterred to mat explicitly when Abru rebuke• 

labor and Mi]kah h141.ng the truth: 

••• abould the truth be covered with gument and 
deeeittul veil, 1• th1■ not like the work of 
pert'orated linen.l 70 

The decree ot expul■ion impoaed upon the Jews of Sp&1n 

in 1492 1■ alluded to when Bimrod expe.11 Abram 1'rc& the land. 

Spain had realized the hopeleaane•• ot extirpating the 

Jud&izing heresy while Jew■ were left 1n the country to teach 

the anceetr&l religion, directly or indirectly, to their kina

men.171 tfimrod faces the same problem as long as Abram 1a 

allowed to remain in Ur. Expulsion 1a, therefore, deel.ared 

upon the Jew• and, in Yesod. 0lam, upon Abram. 

--, 
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Allu1ona to Jewish L1t'e 1n Allaterl!aa 

Int'ormation reg&l'dlng the llt'e of the ex-Marrano• &f'ter 

the expulaion can be gJ..eane4 f'raa Yeeod Ql!!!. Zacuto pro

vides veiled raferencea to the •••ianic JQ"atic1am, the 

critical th1nk1ng, and the state ot exile that characteri.zed 

early Jewish exiatence in Allaterdam. Zacuto • • early attrac

tion to tbe Kabb&l.ab relates to the mystic mood among many 

ex-Marranoa. flle Kabb&lah's te&Cbinga were ditt'icult tor the 

people to aas1111.late, but its a1ma lent tbemae1ves eaally to 

popalar1%ation.172 Its creative force C8IIIII froll tbe new cen

ter of Sai'ed, with Isaac Lurin aa ita central figure. Ulti

mately, the messianic fervor led to the paeudo-•sa1an1c IUlllia 

in the middle of' the seventeenth century whi.ch greatl.y af

fected the Amaterdam co11D\Ddty, as well aa other Marrano 

centera.173 

Most ot Zacuto's mystical &1.lu1ons focus upon God'• 

rescue of Abram from tbe fire. Zacuto I s description ot tbe 

descent of Ood1s chariot is derived from the contemplative 

vision of the Merkabah {God's chariot), tor which the mystics 

of the tannaitic and amora1t1c period ■trove~ 74zacuto de

scribes the vision: 

There was the vision ot God 1n the image of a 
Cherub. And, behold, His 1mqe was s1m1J.ar 
to our features .175 

'lhia description renects the llidraabic concept of' God con

tracting himaelt into tbe li>ly ot Bol.ies 1n the abode of 

Cberubs.176 The statement of God's simllarlty to un 1.a, as 

previously mentioned, a possible refutation of tbe pagan 

• 
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concept ot man•• I.D'IIIOrthineaa bef'ore God. 1lo intermediary 

is needed tor man to behold God, &1111dea Zacuto. Thia would 

serve to retute tbe Catholic beliet that man• a ongin&l. ain 

precludes h1a ability to perceive God without tbe acceptance 

of Jeaua aa eavior.1TT PinaJ.l.y, Zac11to' ■ description of 

sparks ny1ng ott ot Abru &lluclea to the Lurianic belief 

that apark.a ot divinity are diaperaed everywhere.1 78 They 

muat be redeemed, according to thia cancept, through the 

gradual re■toration ot h&rlnon, in tbe world and, 1n the f1Dal 

stage, through the state of redemption announced by tbe ap

pearance of tbe Messiah.179 Abram's dispersal of the sparks 

may refer to their symbolic redemption trom the power of evil 

that hold them captive. Zacuto thus al.1udes to the messanic 

hopes of the ex-Narranos, supporting tbe belief that the 

f'ina.1 deliverance was 1nainent by virtue of their recent su.t

tering. 'lhese Jews were, again, attracted to messianic ideas 

1D consequence of the previous Catholic 1n1'luence on them.180 

'l't1e forced assimUation to the general. Spardsh popula

tion of many Jews before the onaet of Jfew Chriatian persecu

tion &t'f'orded many Marrano• opportun1t1ea for immediate ad

vancement. In the fifteenth century, the Marrano& had at

tained high occupational. and social. levels. They had im

portant roles in literature, science, the universities, and 

even 1n the Church.181 With the onset of expuiaion, the 

exiles continued this magnificent tradition in their new 

European homes. The iDteUectu&l 11.te of Amsterdam's ex

M&rranos was, thus, not only br1111ant but diatinctively 

.. 
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Iberian 1n character.182 Since their ance■tr&l rel1C1,.on was 

seen u the 11011rce ot their salvation tram Spa.in and Portu

gal, tbe ex-Marrano■ emphaaized the wi■dom inherent 1n 

Jud&iam.183 'nli■ stress is reterred to by Zacuto throughout 

Yeaod ~ - Abram's rebuke ot the idol-worshippers tor their 
11lack ot knowledge", Baran• a acceptance ot "buming ideas", 

and Abram's admiration ot S&rai's 11knowlettge• , all allude to 

the ex-Marrano'• beliet that intellectual wisdom was inherent 

:1n Juda.ism. In the final scene ot Yesod ~, lfabor says to 

Abram : 

Why, as a philosopher in. class, ••• do you . . . con
tuse m::, underatand1ng?l84 

Zacuto•s intent is to show that as long as one refuses to em

brace Judaism, the attainment of wisdom, as well as sal va

tion, is elusive . 

.. 



CHAPTER IV 

Translation 



Part One 

Chapter One 

Terah 

Who is it, which is the one, that has extended his hand 

Against Baal with insolence? 

Who is the mischievous one, an enemy and traitor , 

Expanding, in his wickedness , my eternal suffering? 

Who would believe that he has broken and trampled 

The gods above, who are beaten as trampled fennel? 

\':oe , that my son has become our disgrace, 

For ridicule and mockery is about us! 

Abram 

Listen and be silent , sir , please hear my words , 

For why should you shout uselessly? 

Know that yesterday a woman came t o 'the room of idols 

Like a widow lamenting. 

She brought tnem nectar and honey a s her offering. 

She asked favor and aid of them. 

She implored, weeping and praying, in front of them. 

After her prayer , with much gladness and joy, 

She r e turned to her tent with good expectation, 

For s he had t hought that her prayer was already ascending 

~'ii th her wis h , and was bei ng received. 
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Then I heard a voice, the sound of sadness, 

Like thesound of a pregnant woman crying at chil d- birth. 

One idol , with great spir it and haughtiness, 

Was despised and hated f or its evil . 

"It befits me" , he said, "tht I alone take this off ering , 

Because of my glorious and majestic rule over you" . 

They did not want to hear him, 

And the ir souls loathed to be r uled by him. 

Then his anger was kindled to the extreme, 

Li ke a flame ofire in burning coal. 

He g irded himself with weapons , as i f goi ng t o cattle . 

He took a hammer in hand and a l~rge knife. 

Cruel ly he broke all your idols. 

They are her e , befor e .you , like fallen flowers . 

Then he fled to hide h imself , for his soul was 

Si ck , nor r ified, and i n mour ning . 

To be l i eve my words . s ir , plea s e observe him, 

For he is here , behind the door. 

Terah 

Woe t o me , oecause of this f oolish , stupid, and i gnorant one . 

~hy do you tell me tales of f olly? 

How can t hey act, if they are like stone 

f hat has been cast upon the l and? 



At: rarn 

If so , my beloved, open your eyes . 

Understand the true declaration that you have proclaimed . 

~i sten to the word you have spoken . 

Be wise to both of your ears . 

Why be foolish , for what do you praise -

An image that you formed with your hands? 

For a tree and stone of your choosing , 

~ould you desert your Creator and Maker ? 
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Why are all your thoughts directed towards broken wood and vessels? 

You are a Knowledgeabl e man - why is your mind so troubled by t his? 

Do not continue, sir , t o pursue vanity. 

E~t hearken , my father 

(For f ool s de spise wisdom and morality ) 

To the God to whom I bow. 

Ancient , He is pol ished with the brightness of understanding. 

He is per fect and the essence of purity . 

O~e or Hi s attributes , and He is without existing helper , 

Is tha t He is unchanging yet moving . 

For He has no likeness nor descriptive f ormation . 

Therefore , His names are but adjectives . 

Or.ly He , alone , knows His name . 

His s-:rer ~th lies in a hiding place, invisible to the eye . 

The voice of His existence can be heard by only 

Men , 1uminaries, ar.d angels . 
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He brings His actions to existence without cessation. 

Then His commands are establi shed and fixed 

For all the world's dwellers and inhabitants of the land . 

He said ~1et there be light", and He unfolded also 

The land and the sky on the first day. 

He declared on the second day a partition within the water, 

To divide it, and there was heaven. 

0n the third day, too, He unf olded the abyss . 

Land and water were divided into two . 

r t was surely the work of two days when 

He commanded that ther e be grass and seed- producing trees , 

Sun, stars and moon , 

Eird , an imal, fish and forest life . 

iithin three days He f ormed it for our benefit . 

And at the end of His creati on, re joicing 

That it was done, He said to the angels: 

" P. man in our image and our likeness". 

Thus, from His dwelling, He perceived and supervised 

The entire e xistence with righteous eyes. 

For before Him was everyiing precious , in abundance , 

And by His great grace, there was a full man. 

The great reward , which He pr omised, ~as kept1 

To wa lk wi th h im in the path of righteousness 

Ur.til the end of the span of days in E-0en, when 

The soul o f their unity is at its greatest rest . 
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This is my precious Friend whom I love. 

Here is my Refuge and my Light about me. 

I~ Him will I trust, In Hun will I find rest. 

I f by your anger, that I have perceived in my heart, 

You would destroy me , 

The cord of God would act t o recuperate me . 

You grieve for the idols of the wind . 

They have ears , but they do not listen . 

They have eyes , but they do not percieve . 

For they are only bodies without spir it . 

Their f igures and f orms will be bent like waves . 

The day will come when they will grow old and, in time , 

Be eat en by worms. 

All who believe in them will become l i ke t hem, 

Though the i r hearts may be secure. 

Now, answer mes Can you endure with great strength? 

Understand my faith, and take shelter in its words . 

I f your soul is tied t o i dols, 

Then loos e n , like a hero with great strength , 

Al l of the fetters that are upon you. 

Terah 

Woe t o me : For who can believe , to my s orrow , 

That my so? has become an adversary against me? 

~oe : For my destroyers are left 

To degraae my honor and glory ! 
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Ur chin, madman, iniquitous son. 

You have arisen to denigrate my precious glory 

I t is true that your mother's grind belongs t o another, 

And you are not my relation nor flesh . 

How is it possible for you to be the son at my l oins, 

That your flesh came from my flesh? 

Wher e , o boor, is the honor and res pect due the f ather, 

Wher e is your rever ence , my hater and t roubler? 

Where will I take my shame and humi liation, 

And what can I say t o my king and r ul e r ? 

What will I answer my neighbors when t hey wi sh 

To say their prayers i n my chamber ? 

I f you had not made your heart believe 

I n t his faith, foolishly, 

Your fai t h woul d have been kept t o you alone, 

So why have you become my enemy? 

And why did you destroy my gods, 

That were a r ef uge and aid to me? 

Does not your heart tremble within you, 

For extl~ uishing the magnificence and light of my eyes? 

Wait a moment , and I will declare 

My trouble andcalamity to Ni mrod, 

And he wi ' 1 j udge your deeds i n ti·uth . 

And I wil l avenge my pain and di str ess of you. 
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They will put you in the r ecesses of prison , 

And your days will be spent imprisoned . 

Then will your heart's destruction be brought low, 

And you will be of contrite spirit, fearful of my words. 

Chapter Two 

Abram Alone 

My Rock and Defender , in you have I sought refuge . 

Worker of great, immeasureable wonders , 

A stronghold have I made f or Your ~ame ' s sake , o Rock, 

To break and trample t he gods of dishonesty . 

I have also told of Your wonder , and not concealed it , 

With You is my salva t ion, so majestic and precious . 

Therefor e, come to my aid wi th Your magnificent power. 

Ari se , o Lor d , and lift up Your hands . 

Awesome i n pr aises and Worker of wonders, I pray 

Would You but observe trouble and behold anger? 

Make known Your Name to these ignorant ones. 

I beseech You , my God, to act for Your honor's sake , 
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0 Stronghold and Rock . My father intends, withwrath and anger , 

To incarcerate me i n jail. 

I pray that You be a shelter for me , to over come weakness, 

For t he lions are roaming for their prey . 



Chapter Three 

A room in the king ' s home 

Nimrod and his servant s 

Nimrod 

What delight and joy, how excited my heart will be, 

When my beauty ' s genius will be recogni zed: 

Make haste, my servants, lovers of lust. 

Look and I will boast of the magnificence of my majest y, 

Hurry and let me have the clothing of gold . 

Give it , that I might dress in the gl ory of my adornment. 

The robe is the product of the craftsman ' s hands, 

Fastened wi th the fine, purple chord . 

Command my maidens and noble women, also , 

To bring me plump fruit . 

Lift my spirits, I bid you, with my cakes. 

Let me taste and drink from the juice of my wine . 

Command my maids and bondwomen 

To quickly prepare tasty food , 

To roast i n ovens and on skewers 

Rams of the children at Bashai1 and goats . 

My eyes will desire all t hat I possess . 

I will act and eat with the strength of my hand . 

- wi ll spend the days of my years in goodness, 

And t he days of my life in pleasant activites . 

t hy shoul d I be sad with speculat ions, 
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For what would tay bring me in theday of my distress? 

For all the glory of my r ule and wealth 

Would be vanity fol lowing my death. 

6) 

How good it would be if all men were happy with their lusts , 

And would not be angry. 

While still living on one's land, 

Why should one worry f or one's children? Why be afraid? 

Surely when one is of the wind after death, 

He will spend time like a moth-eaten garment . 

\\ho will bring him to his treasures, 

To see what will happen after him? 

1s t Servant 

We hasten to quickly fulfill your desires 

For we are bidden to do your commands . 

2nd Servant 

I t appears to be Terah there who is knocking 

On your doorway , for he des ires permission. 

Jrd Servant 

Sorrow ano despair are with him, Nimrod , without doubt . 

He co~~s qui ckl y , in peace , thank God. 

The simple man would come in joy, 

He who deoends upon dull miracles. 

Chapter Four 

Terah a nd t he afore mentioned 

Lend your ear , Nimrod, t o the voice of your servant , 



Open your eyes to him, with your great favor. 

My gods gave me three children, 

I directed the three of them to your service. 

But my plans .are temporarilly cnanged. 

They are a shame to me and to your kingdom. 

I am disappointed and ashamed, I feel dejected. 

How can I serve my king while opposed to you? 

Know that my son, Abram, acts like a fool and ignoramus. 

He denies the principle of your faith. 

He destroys your gods, who are 

Always to your aid with their great power . 

He scorns my instructions , and turns a deaf ear. 

Ne ither does he pay attention to your fear . 

Therefore , send your ministers and command them 

To put him quickly in your snare . 

Lord of t he world, look upon this old one 

Who , l ike an ox, would lick up the dust from your feet. 

May my suppli cation come before you. 

Then may your gr eatness be revealed to all who come . 

Have compassion on my shame , and with the glory 

of your great mercy, answer me with your saving truth. 

Nimrod 

I have heard the sound of your outcry, my beloved, 

To give you a ll of your heart' s desires. 
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- will hasten, with my power ' s strength, to f ulfill your wishes. 

I will carry out your desires and wants. 

For love of the law of truth is Nimrod's statute. 

I will support you in your case. 

I grant peace to you, and tranquility to your household. 

Therefore, go to your rest. my friend. 

Terah 

I give to your name thanks and great gratitude. 

I wi l l bow down t o the glory of your greatness. 

A t yrant has been uncovered, and as a str ong man, 

You are my kind in your palace . 

May nations bow down before you. 

May adversaries be subdued be f ore your r ule . 

;,1ay t hey hasten f r om fear of you, that the:,• ir.ay know 

That your hand will find all of your enemies . 

May your name be great forever, your proclamatio~s Le exal~ed, 

bnd your doctrine be declared forever. 

Chapter ?ive 

Kirn.rod and his ser vants 

ra ke action my men, my ser vants , and my officials , 

~ho act on my words in every city and tow. 

~asten, with the rod of reproach . 

Ac~ wrathfully and with an outstretched arm. 

nas~er. t o he who despises a.mis contemptuous of my awe , 

: o he who deviates f'rom the worthy r eligion, 



It is Terah's son who has rebelled and sinned, 

Who has marched and travelled on the road of caprice. 

He increases his guilt with hidden sins, 

He has broken the idols . who are in heaven. 

And without hesitation , he has greatly rebelled and acted 

t\lillfully 

To establish andconcoct a false faith . 

He has rebelliously re jected the precious law 

That is aspure as fine, clean flour . 

I will therefore straighten his ways with righteousness. 

I will punish his sin with an open wound . 

out if he willingly loathes his apostasy , 

Doing repentence with an appeased heart , 

Then I will righteously hasten to show favor, 

That his punishment te turned into words of i nstructior., 

And he will l ive . 

r will show my truth to the people of my inheritance, 

~,y justice and my law to every man and beast. 

Por I pos sess the curse of the drawn sword: 

Death by fire and punishment of annihilatior.. 

Sut I also have mercy at all times and seasons. 

· ine is the doctrine of hereditary wealth . 

~i ne is also the blessing of s weet truth. 

~easur~ a, a unit are balarced in suspension. 

66 
q 



Mine are the scales i n two hands, 

Death and li fe , without premedi tation. 

Behold, the upright and the pure are equal, 

And are as two fawns that are gazelle ' s twins. 

ALL LEAVE, EACH TO HIS WORK . 

Chapter Six 

A room in Terah's Home. 

Abram goes out alone . 

Abram 

Woe to me: For my father is as a sinner , 

Greatly misbehaved in his eternal apostasy ! 

He will not listen t o logical rebuke , 

For he turns a deaf ear as i f he does not hear. 

Surely he has gone to Nimrod ' s house like a madman , 

To prepare the snares of a trap for me . 

He plans, also , to imprison me i n a dungeon and pit . 

He is as an enemy , and he is a greedy man . 

Indeed, the insides of traps are also hedges of a thorn- bush . 

God will protect me, He alone has touched me . 

In His s helter, I will be fresh as an olive. 

But I have provoked my family like a lion. 

Thus , to whom ca n I turn within the household 

Of this f ortress that I have encounter ed? 
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Chapter Seven 

Three of Nimrod's officers are gone out t o look for Abram. 

1st Officer 

This is Terah's son, whom Nimrod commanded us 

To capture. Quickly sieze him. 

2nd Officer 

Quickly grab him and do not let loose, 

Hasten to act as we have been commanded . 

)rd Officer 

This is the one who acted insolently and provoked us . 

By his insolent craftiness has he deceived . 

And with great haughtiness, he i nstructs 

Rebellion, in order to be a chief and judge over us . 

1st Off ic~r 

He is the foolish, wicked villain who transgressed, 

Breaking our gods that are in thechamber. 

2nd Oft'1cer 

Now his i ns olent heart will be subdued by the law of 

Nimrod , i ,. a dark dungeon , devoid of order. 

Jrd urficer 

There he will be cut, andwill sink 

With his p ieces and his fat. 

Abr am 

Make haste , you wrongdoers and men of destruction, 

To do the evil, hasten to sieze me. 
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Take me quickly to Nimrod, your King, 

That he might execute punishment against me, breaking bones. 

Eut know, you ignorant ones, that before 

He finishes fulfilling your desires, 

God ' s lofty mercy, that is about me, will rescue me 

To a heavenly hiding place as a cover from the tempest, 

Chapter Eight 

Terah goes out. 

Terah 

Now, fool, you will see the benefit 

Of the foolish faith of your religion, which you i nvented . 

Now your actions will be recompensed 

Eecause of the sin against our idols, that you br oke . 

Now, i gnorant one, ca l l t hat He might rescue you, 

Where is your God, of whom you s poke? 

Part Two 

Chapter One 

A r oom in the king's home, as in part one , chapt er three. 

Nimrod , hi~ wise counsellors, and Abram go out . 

Nimrod (t o Abram ) 

Come near and tell how and why you rose up 

Against our idols, that you have br oken? 

How, in front of your father's face , you cast out 

His glory and his fear, and were not ashamed? 

Answer , t e ll , simple - .minded person : for what have you established -



You invented a religion of vain and empty faith, 

Which you seek in the thoughts of your heart. 

What is this dream that you have dreamed? 

Por when you destroyed the idol, 

I ts glorious honor to you was not considered, 

How your soul did forget, young fool, 

That the fear and awe at me would be greatly increased? 

Living perfection am I. And in furrowed fields 

My sheaths arise and are per fect. 

Abram 

\>toe, o leader, distorted in lack of knowledge , 

Rebellion and unorthodox to the words of logic . 

Why , without wisdom and as a stupid man , 

Would you be a.ngered - and why is your soul sinful? 

For why should your soul pe in hell while you bow down 

To Bel us , for vanity and acts of foolishness are his? 

My king, know that by tomorrow you will have failed. 

The wisdom that lodges within you is as a consuming worm, 

An enemy that binds you i n the day of your anger. 

My God, with great anger and with instruments of destruction 

Wil l destroy you as if you were a fresh bud. 

Your soul will also confess in the midst of a sling. 

Therefore, say why your heart's pride, 

Has deceived you, dwelling in therock ' s cleft. 



Pirst Advisor 

How would you show deference before the king? 

Why do you speak to him without fear? 

How will you stand before wise men? 

Why do you go after that which is hidden from you? 

Youngster! Throw away your heart's investigations 

For man but resembles the animal, 

When worm and vermin rule 

Then a selfish person is seen as generous. 

Therefore, enjoyment is increased to man, 

With fats and delicacies that he desires. 

He should be happy while time still stands, 

Lest the days of evil approach quickly. 

Then he wi ll flee on a passing shadow that does not stand s till. 

The eye which saw him shall see him no more. 

How man's heart is afraid and in awe of 

J udgement and punishment after his death. 

How fearful are his senses to its approach , 

Like the mor ning cloud tha t is erased. 

For after he is buried, his body is decayed 

And i t r eturns t o its earth. 

His s pirit goes to the ground's wind . 

And quickly it ascends at the time of his seperation. 

Return . r ~t urn t o your f ather and his law, 

For this i s his examiner and hearer. 



How siient, quiet, and inactive you will be. 

Return to your master and do this. 

Do not despise his words and teachings, my son, 

And do not loathe his rebuke. 

Second Advisor 

I, too, will respond my share, to add 

The perfection of my friend's words. 

Behold, to the lofty stars and their 

Is transmitted every act and deed. 

Therefore we, the Priests, of Baal, 

Worship idols that are their images. 

For how will God observe 

to 

dominion 

Men and their lowliness from His high abode? 

How will pure e ssence with great power be able to 

View depressed humanity? 

At the sound of man's shouting , when he cries , 

How can the dweller in secret places listen? 

Therefore Abram, my boy, tell me 

What right does man have wi th God , and how is he worthy? 

Will you a oandon the ignor ance of your faith? 

Why do you walk in the path of vanity and foolishness? 

Why shoul d you , fool, escape, and why s hould you flee 

From the r eligion of your relatives and family? 

Return , my son, to your former position . 



Do not tremble and worry and do not be bothered . 

As long as the light of your sun shines, 

Be happy, young man, with your youth. 

Then your king will find loyalty in you. 

Then goodness and righteousness will grow in you. 

Then the happiness and joy of your heart will expand. 

Then you will be as an apprentice in the sanctuary . 

But if you should turn from repentence again, then hidden 

Agony and snares will be upon your path. 

Abram 

Behold , I have listened to your words. 

Listen , too, that I might answer my part. 

Then my innocence will be f rom God . 

Then I will set straight your craftiness. 

I will teach you, now, the awe and majesty of God , 

For He alone is my strength. 

Therefore , listen to me that you may know 

That my t houghts are not your thoughts. 

Write my words on the heart' s tablet, 

That I might open the eyes of your understanding. 

How happy, joyous, and pleasing it will be 

If you will listen and be like me: 

Hear . t hat you may know, foolish ones. logic, 

So that rebell ious ones might learn a lesson: 

Woe, o sinners i n the bonds of falsehood, 

t~ho praise the people as they go a s tray : 
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Therefore, is their happiness destroyed. 

Woe to that generation and their leaders! 

For man's maker created him with 

The projection of His light (and how pleasant it is!). 

From the throne of glory they grew to be delights, 

That they might perceive the wonders of His deeds 

For He is eternally fresh, 

Like a tree planted by a stream. 

But in the day of distress, man's soul 

Is consumed, it is neither joyful nor mourned. 

For only while a live is his splendor glorified, 

But afterwards does he wither? 

Woe , foolish ones! Understand, children of lewdness, 

That your eyes will be struck with blindness. 

If man has no advantage ov·er the animal, 

How has he s lyly acquired sense in all wisdom? 

I f his s oul. is not very high, 

His mind and body pure , without deficiency, 

How does he know how to acquire sense i n many skills 

That are the secret of s trong, simple-minded people? 

Why does he rule with anger and annihilation 

I f his source of power comes f'rom high places? 

If, in truth , hi s house is i n the upper shadow 

Among eternal t hings , 

Surely since he will die in disgrace as 

A mortal being of limited days , 



Tell, would not God in His palace, 

Darkened in His secrecy be able to see? 

Understand that although He is very proud, 

He observes and sees from the place of His dwelling. 

For all the dwellers on high and lowly man 

Are considered as one by Him. 

Also are the animals of the field and the soaring birds , 

For there is no greatness next to His greatness. 

Therefore, how can I forsake my faith, 

If truth is with me as my help? 

My strength and my hope is not in man, 

But rather do my eyes cry for God. 

I will strengthen and not loosen my search . 

The advice of the wicked are far f r om me. 

Therefore, listen to me, children of Bablonia. 

May your ears hear my words: 

~hy should you grant that which is opposed to your knowledge, 

Does darkness and fal seness hang over you? 

Be fearful and in awe of the day that darkens 

The sun of your years . Nor will those 

Who set the table be granted an offering to God. 

Nor t o those who fill the god of fate with wine . 

Be fea rful for your souls and for their distress, 

?or you will quickly come to the time of trembling. 



You will descent to the grave of hell and flame. 

Then you will be a s a flock a t the time of shearing . 

God will deepen and widen its bonfire . 

Behold , the evil ones cease their rage there. 

Remember the days of Adam who preceded you, 

For he died for his sin , like a destitute man. 

And i n that generation, man was g iven to annihilation. 

A third of the wor ld was overflooded in the day of their 

Calamity. 

Remember the generation of the flood and their great violence, 

For they were cut off without redemption . 

I t was then that the high and mighty Rock allotted 

~ations during the separation of men . 

Now know i f God perceives this, 

And s ee i f God doe s not also view your apostasy . 

Behold, He will always be the strength of my force. 

Por His name did I rise up agai ns t you . 

And I am ir. your hands ! Do with me, ~ow, 

As i s ~oo~ a.~d righ t in your eyes . 

Fir s t Advisor 

At the birth of t his fool , Orion arose as if scorned, 

And the Great Bear as if weakened , a nd Pleiades was concea led . 

Saturn wa~ in dread, and Mars i n a fury . 

The moon and s un were in thick darkness! 
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And Mercury as if pained, and Venus as if saddened 

Jupiter was in rage in a blazing fire 

Because of the portents of horror, trouble, and evil, 

Transgression and sin, injustice and tyrrany, 

That this one might reign and arise rebellious 

And that the law might be seen a s false and deviant. 

Now, have you not come with quarrelsome words 

To restore apostasy without contrition. 

Arise for this and hasten , for now i s the time. 

Decide the death decr ee, ruler and judge • . 

And with upright word, may he be consecr ated f or slaughter, 

With drawn s word , plucked for the kill. 

Second Advisor 

When thorn and this tle are atrociously cultivated, 

Growing abundantly and implanti~ their roots , 

Is not my advis e , my declaration, and my view, 

That it be uprooted without removing the branches . 

That there would be for you and your people 

Swords aga inst them, just as they have swords. 

Therefore rule with fury and take revenge now , 

As an example of terror forever. 

?unish his body for the insolence of his guilt, 

That his bones might be a poker for the flashing fire. 

And that he might dress in sin i n t he middle of the streets, 

ln shabby r ags, in filthy garments. 



Nimrod 

Take your sixties and call a solemn assembly, 

Chiefs of the fifty and chiefs of the ten. 

How angry I have become. The spirit within me 

Roars like a lion tor the sentencing decree. 

My righteousness is angered and my law is strong, 

For he has shouted a great and rebellious outcry. 

It is saids Can youendure this wicked and foolish one? 

Arise, o chief, and consume his bones with wrath. 

Detestable and dirty, his liver will be sliced. 

You will also drive out a curse quickly . 

Therefore will I command, any my view will I declare. 

I will set my faith on a straight path. 

My law is against my enemy, is thi s not my word . 

Act accordi ng t o my decree to prepare a bonfire. 

You will s et afire and burn this fool, that he be consumed. 

There he will be agitated in pain and anguish. 

Placed upon him will be garments of rags . 

Thorns and briers will be a crown upon his head. 

Every staircase and all the streets 

Will he wa lk about repulsively, in shabby garments . 

They will beat him and spit in his eyes . 

They will testify against his sin with words of reproach. 

He will be dreaded by every nation and people. 



Insult will be added to his sorrow and anguish. 
And his name will be loathed in fear 

More than the unclean animal. 

Abram (to the Advisors) 

Woe, the prophets have prophesized to Baal. 

You are healers of nothing. and stuck to l ying . 

For because of honor, respect. and wealth, 
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You have perpetrated a fraud against G9d, the Lord of the world. 

~oe to you, house of the levivate, 

Who treacherously betray without end. 

Who plant a sapling without seed, 

And the fruit of their seed is wormwood and poison . 

Your iniquities are stained with trouble and pain. 

Even should you wash it in pits of cleaning soda, 

Can you still say t o a piece of wood or pottery 

That it perform miracles and abundant marvels? 

Know ~nat its power i s vanity, 

The wor~ of man ' s hand and set secretly . 

Woe t o you my friend! Your land is an island . 

For your people are of great iniquity, and your king 

Is a chii.d : 

Woe to your wise ones, theold men of the market. 

They are your destroyers and the broakers of your breach. 

Great woe is theirs on the day of destruction. 
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That day, His feet will trample in the tempest of the storm. 

That day will He do justice with an angry verdict. 

(To Nimrod) 

How long will your evil stand as an obstacle, 

What will you depend upon villain, for all your guilt? 

If because you have been fortunate, 

Then also your strength will be beaten. 

Arise and see, for is not your evil 

Abundant, and your iniquity is endless . 

(Raising his eyes to Heaven) 

I pray , o God of revenge: Arise as a flame' s fury 

Against the people who would make your faith folly. 

He has thought to destroy and to remove 

The soul n~ your affectionate and faithful believer . 

Arise with vour law against this arrogant nation, 

Who bow only to the wooden Astheroth, 

Who desire wisdom to prepare an ido,l, 

And who make of them gods of gold. 

(The ser vants approach to take him) 

See t ha~ 1ny enemy against me shouts for joy, 

For he i ntends to destroy me by fire. 

0 God, may your eyes shine forth. 

Arise and descend to me, to save me . 



Por the sake of your faithful name, save me 

From my haters, for they are too strong for me. 

(They lead him and all walk off) 

Chapter Two 

Haran goes out alone 

My heart and my spirit vaccilate , 

Going astray from the path , like an astounded l amb. 

Abram is alone, and how can I trust him, 

Though his words of faith shine . 

The enemies are many, and they slaughter for nothing. 

Therefore I do not know what I will do. 
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It is best for me to still wait and to silently seek r efuge, 

Should I perceive the haters victorious . 

But if God should aid his righteousness, 

Then I wi ll follow after him in faith , 

And I will find grace and goodness, and I will be tranquil . 

My name will grow with hi s name and! will fortify his power 

Against the scoundrels. Exalted like an ox 

Will be my horn and I will be mixed with luxuriant oil. 

He exits. 

Chapter Three 

Nimrod and his advisors 

l\imr od 

I will re joice as my anger subsides, and will investigate 

What Abram will thi nk to himself. 



Also how, within the fire of his suffering, 

He celebrates and moves like one intoxicated. 

I will indeed fear him some. when I remember 

The power of his God and the strength of His sworA. 

For should the miracles of His goodness do evil 

To me and you, then he will be shut up. 

But his fear will not alarm me, 

For I will s tand against him as long as I live. 

When I die and am cut off, what is mine? 

Behold, people have feared me throughout my youth, 

So how could I now be a mockery to them? 

Now that I have grown old, would they think. of me as a child? 

Advisors 

Listen, be silent and quiet now, for why be fearful, our l ord? 

Know that our sages have already decreed and proven 

That God has delivered perverse acts to drown us . 

Therefore, it i s not in His power to perform an evil 

Wonder before us. 

For if so, our laws and lofty standards would be rearranged. 

His eyes are not yet able to perceive ouractions, 

For He has sworn and declared a time in His sight that 

our actions 

Will He tolerate, that He will not judge impatiently against us. 

For do you not see that there is no s entence and punishment 

For our insolence . 



For if He perceives , how has He not quickly punished our iniquity? 
Therefore, silence the tumult of your hear t, and fear not, 

Our King, 

For why should you fear great wonders that might act to 

Reproach us? 

Surel y His power and strength, which our elders spoke of, 

Was already utilized in ages gone by. 

Chapter Pour 

Nimrod's servants go out frightened, their garments like 

Burning fire . 

First Servant 

Hear, o kings, and listen, o rulers. 

Hear that I might tell what we encountered. 

Second Servant 

Understand, for has this been seen, heard , 

And told by our elders to us . 

Third Servant 

We have encountered miracles , more than can be counted 

From the time that we left you. 

Nimrod 

Quickly open your mouth and tell what happened. 

On what account has your majestic face of splendor been changed? 

First Advisor 

Speak and tell out of your great fear. 

Our hearts will laugh, for we cannot understand. 



Second Advisor 

Quickly, for your life, tell, 

And we will fix every falsehood. 

First Servant 

Behold we quickly acted against Abram as 

Nimrod , our lord, commanded us by mouth. 

He dressed in worn rags as if they were jewels, 

To go around the streets of t he city with us. 

He was quiet and happy, and he refused to walk 

Except slowly, until we were apart from him. 

When the inhabitants spit in front of him 

He was happy, and we showed satisfaction. 

When they struck his cheek or abused him with disdain, 

He paid no attention. Then we were greatly surprised. 

Also, when he approached the burni ng flame, 

He jumped into the fire before we knew it. 

Then came the sound of noise and uproar , like the sound 

Of a thunderstorm. 

And we heard thunder and the wind of a storm. 

Then quickly the heavens were opened. 

There, gl orious and majestic chariots were set up. 

A heavy cloud descended with a mighty sound that 

Shook our hearts and we were frightened. 
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He entered the fire. and the consuming flames 

Shot off in all directions and controlled us. 

Then pleasant songs and praises were heard 

Until we were made as stunned people. 

O\U' hearts were almost transformed to another, 

For we had forgotten our flesh. 

The sound ot pleasant joy began to approach 

And entice our desires, and diverted us. 

How beautiful were all our thoughts when 

We l i fted our eyes t o observe the fire: 

There was the vision of God in the i mage of a cherub . 

And . behold, His image was similar to our features. 

Abram walked about , very handsome l ooking. 

We saw. i ndeed. t hat he was angry. 

Quickly, in the next instant, sparks flew off 

From hi m, And it was the f i r e that was consuming us. 

He s a t wi~hin the f i re for more than two hour s . 

We call~o to him , but he did not answer us . 

He would have stood there for a month and a day, 

Had we not called to him loudly. 

He left wi th great joy, and his body was exposed 

To see whether he had any blemish, but we found none. 

The rotting garments were driven away, also, 

f rom pure myrrh, and it astounded us. 
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Then his mouth opened and he desired to teach, 

Until we restrained him after greatly tiring ourselves. 

We quickly hastened to tell you this. 

Therefore, we have come without your permission. 

Order to capture him, lest the masses of people be 

Swallowed up. 

They are ignorant , amdo not understand, 

Por they approached him and said to him• 

"We are all here, happy to hear you. 

Please teach us, o prince, the paths of truth, 

That we might become wise by it and study it. 

Perhaps God will grant us worthy to behold 

His majesty which He makes great, and that He teach us. 

Truly say who He is, and which one is He, that 
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Descended from His hiding place with power and astounded us." 

Then he answered them, "My lovers and friends, know 

That this is our God and He is our Maker. 

Repent with great desire and beseech Him.• 

00Consent, O annointed cherub , to please tell us 

With what and when will we beholdthe glory of His loveliness . 

Sweeten our souls that we might be content." 

And He ans weredr 00You will not walk after the stubborn wicked , 

For he is the one who has misled us -



If you quickly call to God, He will answer , 

For He is our refuge and our salvation. 

Let us return to God with words of supplication. 

For i f we have sinned, He will have compassion. 

And on the day we die, we will stand before Him. 

There, in His majesty, He will res cue us. 

Then, in His Garden of Eden, i t is s worn in His light, 

That the evil days that oppress us will be changed. 

There we will walk between standing seraphim. 

Ther e , be in awe of Him that He might look att ent ively 

Upon us. 

Then will all rejoice in the desire of love 

And they will says ' Oh , that we might die':" 

Chapter Five 

Haran goes out and speaks to himself 

Haran 

For what yurpose do I ponder my intentions? 

What wil l I do here except seek shelter ? 

Why should I be afraid of vain confusions when 

I have l eft for the shores of true faith? 

Be no longer .fearful of burning ideas. 

Intensify your efforts t o gain wisdom and to be sensi ble . 

If you di d not see the majesty of the exalted God 



Chapter Five 

Haran goes out and speaks to himself 

Haran 

For what purpose do I ponder my intentions? 

What will I do here except seek shelter? 

why should I be afraid of vain confusions when 

I have left for the shores of true faith? 

Be no longer fearful of burning ideas. 

Intensify your efforts to gain wisdom andto be sensible. 

If you did not see the majesty of the exalted God 

As He descended in the flaming , sparking hut, 

Then look and observe my brother' s face that 

Eearns from God 's help and has become happy . 

No lonfer will we urge procrastination , lest with great anger 

He wi ll punish us for our evi l. 

He t urns to face Nimrod. 

The Lord, God , supports all those who fall , 

And He has already shown us the strength of His power . 

He is a faith f ul God and His law is truth. 

~or we have been deceived with many vain l i e~ . 

These , your advisors, through empty and vain rule, 

Have set a trap f or all of the multitudes. 

Therefore, at this time , I am informing you 

Of my secret ln ent ions which have been f or e seen . 
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Know that my heart believes in God exalted. 

For He is the Lord of the world and we are His. 

I and my brother. too, will grasp His faith. 

-*e will trust in H~s great mercy when He tests us. 

This , I believe. even should you command to burn me. 

for you do not have the ability to destroy our existence. 

For the fire will be extinguished, and then you will know that 

God has done great things for us. 

Advisors 

First Advisor 

Punish with the decree of death, punish your terror. 

Second Advisor 

Puni sh the ensnarer of the people; punish our nation. 

Fir st Advisor 

Remove the beautiful r obe from your shoulders. 

Second Advisor 

Remove it with your anger against our delicate enemy. 

Pirst Advisor 

Degrade the pride of the fool, the pride of your enemy. 

Second Advisor 

Wi ll you endure the pride of one deserving death? 

Fir st Advisor 

Prosper and cross , o ruler, the rivers with your thunder. 
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second Advisor 

Prosper , that Nimrod may be happy in our world. 

first Advisor 

Consider . with a joyful heart, he who eats your bread. 

Second Advisor 

Consider. with your great wealth, our storehouses . 

First Advisor 

Consider to reproach with the mercy of your honesty. 

Second Advisor 

Consider the alarm the enemy as is fitting our integrity. 

I 
First Advisor 

Cor.sider to close his eyes according to your good taste. 

Second Advisor 

Consider our speech and our address. 

First Advisor 

Spread out the net of your destruction upon this idiot . 

Second Advisor 

That you may be as a god all of our days . 

First Advisor 

In his eyes , the fool thinks greatly of himself . 

Second Advisor 

It is t he fool wno desires our bleeding . 

First Advisor 

And just as his brother, he pains your image , 

Second Advisor 

And he casts down the idols t o blame us . 



n. 

i."' 

r. 

.1 

rn 

First Advisor 

Tend to your people, like a merciful father. 

Second Advisor 

Tend our vineyard and uproot thistle and thorn. 

First Advisor 

For will a youngster frighten the root of your power? 

Second Advisor 

And wi ll he hasten , then, to put us to shame? 

First Advisor 

Does not power and strength come from you? 

Second Advisor 

Is he not like a baby within our community? 

First Advisor 

Will you reveal a weakness because of his sorcery? 

Second Advisor 

Does he have a treasury of power to bewitch us? 

First Advisor 

Pour out your wrath, as if he had the strength of God. 

Second Advisor 

And with your ferocity will you be stronger than him. 

First Advisor 

With your shrewd heart be adorned with awe . 

Second Advisor 

Be adorned to ferociously sacrifice our fat offerings. 
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fi r st Advis or 

Approach and show him the lightning of your thunder. 

Second Advisor 

Appr oach and prepare to give the beauty of our opal stone. 

First Advisor 

Set f ree , redeem , and save the children of your nation. 

Second Advisor 

Set free and cast off the burden from our shoulders . 

:'irst Advisor 

hith your great genius, overthrow your enemy . 

Second Advisor 

May our s trength increase for our nation 's sake. 

riimrod 

Like a burning fi e has this been i n my heart . 

Por will this fool als o s tand next t o us , 

Intending t o darken the joy of our gladness 

And t o r emove my majesty, the cr own of my g l ory. 

How can t he r oar and noise, as i f r ecognized , 

Gf slaves be heard , whom we have trampled on? 

How will t hey aris e now to act agains t us? 

If only yesterday i:hey were as dark mud? 

How can a fooli sh heart and a blind eye 

Hope to darken the light of our logic? 

How can t hey speak wi th contempt against us , 



ijhen their souls think, like the mud of dung, 

Of a God without beauty, majesty, and uncrowned? 

~ho in heaven can compare with us? 

~ho has succeeded as greatly as we have? 

And who has such strength and overpowering might? 

Victory is delivered to us daily. 

Por the property of our pain is pleasant 

The heavens sprinkle our dew of us. 

Rain from its lair sprinkles forth water. 

The moon in its season was created for us. 

The sun to cook the fruits of our food 

Their bri ghtness is a shining light for us, 

Por also their brightness overcomes the darkness. 

All of the fruit of t he land i s chosen for us. 

Its produce is quickly made into our f ood . 

The juice of the vine within our pitchers is ours, 

Por by it, my uniqueness i s exalted. 

The fish of the sea in guarded waters are ours . 

Also are the winged fowl wi thin our coops . 

The cattle carry our burdens for us. 

The animals of the f orest are locked in a pit. 

In the forests of honeydew, honey is selected for us. 

Our vessals are filled wi th every delight. 

Our hopes are secure and honored for us . 

9) 



'I 

courage and power with exalted might, 

Upon the heart and the lobe of the liver. 

:iatness is upon the loin for us. 

Por us, our dress and our garments 

Are embroidered with fine wool - how glorious: 

The offerings of pure myrhh are sacrificed for us, 

And every type of spice is in our peddlars• shops. 

The acquisition of wealth is ours , to cause us joy, 

Precious stones that always glitter. 

We have tin , iron , and also lead. 

Silver , copper, and fine gold in our temple. 

The beauty of gardens in our paths are ours. 

Under them one can drink from flowing streams. 

froperties of fortified settlements are ours, 

Villas and palaces and our towers. 

Pleasant song at the time our eating is ours , 

As is the beauty of the virgin, the maiden, and woman. 

Ours are the masses of people like the waters of Galilee, 

There are no masses nor number like the multitude of our children. 

Among our people and our community ours 

Is the penetrating sword, spear, and bayonet . 

Our is the beauty of the kingdom and the ruling hand . 

Rulers bow to the banner of our flag. 
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Oh woul d that our voices be delivered to the heavens, 

Then the spirit of angels would become drunk. 
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Oh, would that they be enticed to descend, then would they be troubled 

?or who can destroy us and who can rule us? 

He speaks to Haran. 

Speak , fool, for how against us 

Will your foolishness rebel? What hope is there? 

Do you , in your foolish boastfulness, think that 

You too will be now an obstacle for us, 

After Abram made us foolish 

With his soul aided by witchcraft? 

How can the storm of your praised wind 

Rise up against our lofty greatness? 

~ill you consider to cease causing us alarm, 

Por Abram's is a vain and false faith? 

For do you associate wi t h the act ivities of magicians 

Who work miracles against our suffering community? 

Or with the breaking of groups of idols -

Do you t h i nk that my faith should be uprooted for this? 

Behol d, my decree against you is vowed, 

Por you will quickly be consumed with those rebellious to our hopes. 

And to all who desire t o degrade us , 

Their recompense will be repeated , 

He speaks t o hi s a ids. 

Do not allow the truth, here, to be cultivated. 

Hasten , our servants and soldiers. 

turn this crazy one in our burning coals . 



for so ha s my greatness decreed in justice 

Root out the bitterness of the malignant wormwood, 

Lest he be strengthened to rule over our children 

Then we will have peace in our tents. 

Then will my powerful hand be recognized. 

Then will the splendor of my name be remembered, 

To be honored by our generation• s children. 

He re t urns to Haran. 

Then will the fools, who rose up to overthrow us , 

Have the anger of their evil halted. 

Then will the religion of your magician be destroyed 

Prom our land and our des tiny. 

May your end consume the days of our mourning, 

That we be not d~ o6 r aced with a rebuking t ongue . 

Announce in the 11,ost honorable place in town, 

That your fear has fallen from us . 

They lead Haran t o the fire . 

Part Three 

Chapter One 

A chamber in the king's house, as i n Part Two. 

Nimrod and hi s sages (advisors). 
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Abr am goes out, followed by a great crowd. He turns away from Nimrod, 

Abram. 

I cal l out t o you , the people' s representatives , 
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And my voice to all mankind. 

For, with great violence, your souls 

Are abominated and sinful. 

Pools hate knowledge, 

And they j est. 

They do not, in their vanity, 

Deteriorate the council of the wicked. 

Children of Babylonia and all of the Chaldeans s 

Woe upon your exalted hearts! 

And woe to me, that I see 

Your leader's fac,•s as the faces of dogs: 

Insolent and stubborn ones, 

You briers and thorns 

That flee from God 

And that trample over His knowledge. 

The city is full of injustice. 

The city is full of perversity. 

Where a fool is considered a righteous 

And the sinner as full of wisdom. 

man, 

The act of incest is entertainment to the fool, 

And it i s sweeter than honey and nectar . 

The heart is caught attached to the 

Association of the deceitful, 
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Distorting the scales deceitfully, 

and rising up against God 

To pervert justice for the needy, 

Who desire only the path of truth. 

He turns to Nimroa. 

A lion roars and a bear growls, 

But more wicltea than wild beasts are you , 

For denying that wnich the Almighty, 

In His great mercy , has given to you. 

The way of perennial faithlessness 

And arrogance have you chosen. 

And you compete with heavenly God . 

You have risen up as the head of His enemies . 

You have raised up the right hand of His adversaries. 

You command them as the god, Nimrod , 

Simply because your name is Nimr od. 

I will inform you of your sins s 

The making of idols, molten images, 

And likenesses tha t are the work of craftsmen. 

Your heart demands that you worship them 

And trust in their deceit . 

Their sight a nd their acts 

Ar e empty idol try and vanity. 
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For they are but body without spint, 

And will t he s e nourish you? 

One God has created us. 

By your t ransgressions, you forsake and repel Him. 

And you i ntend to kill and to hunt 

His servant and innocent lover. 

Mort al man has few days, 

Fill ed with trouble and shame , 

Like a guest in a boarding house. 

Approach me and listen to me. 

When I speak you may answer me , 

And tell where your loyalty lies. 

Is t here a staff and support 

P'or all l i ving things on t he day of 

A man lies down and does not rise, 

death? 

But is ensnared in the pit of a trap. 

•'hen he descends to the grave , 

Is it fitting that he boast? 

Ey the next day , t here will be a sign 

That he will f all into the pit of ashes. 

Then the days of f a tness wi ll be c ons umed, 

And the days of di s t r ess wi l l commence . 

Will weal th be useful in the day o f dist ress? 

If one i s a prophet wi th a heart of wisdom , 
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1Wi t h str ength and great power, 

can he still persist at a time s uch as this? 

The rich answer impudently. 

The weal thy one is qui et in his palace, 

For t here i s no end to his treasures. 

But will they help at the time of his death? 

And should the honor of his house be great, 

The honor of his forest and vineyard, 

Is not t he hidden snare andcord of 

The angel of death in his palace? 

He ambushe s him and rises up against him, 

And then he returns to the earth, 

Like a snake with an a dder' s pois on, 

~i th paths unto the dead, 

A place where its stones are sapphi r e . 

For t her e , are burning embers for him. 

Pire grows t owards his soul, 

And it pr oduces larger s teps . 

Ag~inst him who li~s h imse lf up i n his brigandine. 

There are jumpi ng chariot s . 

A mighty g iant, who acted i nsole nt ly, 

Is appointed the head o f the nations . 

Befor e him wild animal s bow down. 
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He mocks the multitude in the town. 

He i s living retribu1:ion, 

J.nd all of his servants fear him, 

Cedars do not obscure him. 

His proud cunning is exalted. 

And his dwelling place is filled with 

Spoil, booty, and loot. 

Can one be rescued with great power? 

Can one escape with great strength? 

Quickly one • s day becomes dark, 

And then his grave is opened. 

Then his war weapon is considered as straw. 

Dagger, dart, and spear. 

The chief of the underworld judges his soul 

In the pit's recesses, in raging heat . 

He hurts him in the pi ts 

Wit h burning pitch, fire and brimstone . 

And h i s name is destroyed forever 

In t he mist of devestation and desolation. 

To t he advisors . 

0 wise ones who, with wisdom, 

Under s tand the wor ds of Knowledge 

That have become the chief corner-stone , 

Like a king who r e joices with his battalion. 
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I I 

Your acts are like the color of a beryl 

That deceive the ignorant of your people. 

But your cunning counsel will be nullified 

By God exalted, with great anger. 

He will send forth His anger 

Against you and against your king. 

And you will eat from the fruit of your ways, 

As a sign and example forever. 

And t ogether you will be harmless 

f..s if pursuing your destruction. 

In the day of your distress, you will be punis hed, 

for great sins are upon you. 

And you will wrap yourselves, l i ke a r obe, in your shame, 

Mournful and ashamed. 

Poison, wormwood, gall, 

And bi t terness will be upon your evil. 

Por the s lander andlibel of the people, 

Your iniqui ty will be eternally punished. 

The Rock of the World will, with justice, destroy 

Your resistance with great destruction. 

They who dwell in graves are dead, 

Clods of e~rth are their decorated places , 

Deceptive , like t he sand of the sea 

And like droplets on the grass. 
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There is no answer, nor listening. 

It resembles a stone there. 

And they are worn out in the pit of their grave, 

Like muddy dung, 

Like shattered chalk stone, 

Like soil in the !ace of the wind. 

Rubbish, abomination, and stench 

Will their bodies and bones be. 

But for those who are upright in spirit, 

The true God fights. 

He is their power and the rock of their triumph. 

For their shame is forgotten by Him, 

As He removes their reproach. 

And they blossom as a field, 

Their souls are invigorated and redeemed, 

Like a good gift that He bestows. 

\lealth and honor 

That is stored up for them, is g iven 

In t he canopy of light as the bridegroom ' s majesty. 

He will bore through and raise up their bl ossoms. 

He will lead them to the hearts ' desire, 

To the Garden of Eden in the high , secret place. 

There to delight in elevated splendor , 

~ith confidence and in tranquility, 

To be satiated in brightness, 
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Thei r unity in the joy of salvation. 

Say if it is so, o wicked villain. 

To Nimrod. 

Are s trength and confidence still yours 

day of distress and punishment, 

time of judgement, of strife and contention? 

mes Will you find 

A pl ace for yourself where you can flee? 

On the day of receiving intense suffering, 

Tell what you will do, o despised one. 

Do you have an agreement with the underworld, 

That your s trength might reverse the order of thi ngs? 

i f so, with an eternal crown 

your children, a s an everlasting statute? 

r oot of terror has disappeared. 

you forget that your end is to be a wanderer? 

For who are you for, and where wi l l you go? 

Is not your beginning vanity, 

the end of your lifetime sorrow, 

how will your wealt h avail you? 

are those , be f or e you, for? 

you t ake them when you die? 

the impur ity of your apostasy, 

unclean , inf ect ed heart . 
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you be like a perplexed man, 

be turned into one who is brutali zed? 

your damage and your great harm, 

the time of misfortune and r ebuke. 

the time of i ron and lead, 

men is stained. 

therefore, brightness is darkened 

Venus is made dim. 

nd , behold, the man with his moneybag , 
is pr ovisions within his bag. 

hould a portion of his share be diminished, 

e becomes a mockery and a byword . 

nd he is covered , like a r obe, with envy, 

ith great poverty, like a poor beggar. 

against God's lover s, 

hope is full of that which is vile. 

is not like this, 

an e scaoe and city of refuge? 

the Rock of Retribution rule 

n the nether-world and in the heights of heaven? 

recesses of t he land are in His hand 

He percei ves man ' s thoughts . 

the wings of angels He soars , 

a lofty and annointed king . 

or the depressed and low-spirited , 
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God will show mercy from heaven. 

But against his enemies and adversaries, 

His anger will be like a firebrand. 

He will not s lumber nor sleep, 

That He might punish him with the source of life. 

He breaks the counsel of nations, 

And turns away the devices of the people 

In order to lengthen the days, 

He fortifies and aids his heart 

But t o he who destroys, commands, and decrees, 

Ar i se and destroy him, my God. 

But do not, I pray, kill him, 

That you might also come under His help, 

For you cannot destroy Him 

With evil schemes and lawless desire. 

He wi ll not fail nor be discouraged, 

But He will rejoice a t the sound of joy, 

That blossoms like a rose 

Between the thi stl e and the thorn , 

Heaven will drop righteousness, 

And apart frotr• heaven, He will bring forth fruit. 

The l ofty treasures wi ll ascend and soar 

With t he hel p of t he Rock and God of e ternity. 

Life and peace 

Will He give to hi s soul, 

106 



t. 

To make known His greatness. 

Porto Him is strength and an incisive hand. 

Through justice will He establish the world. 

And people faithful to Him, 

With glittering sword drawn from His gall, 

Will he quickly lead to their reward. 

But He will take revenge on their schemes, 

The evilness of their intentions . 

At the time ot recompense of t heir debts, 

He will return payment according to their shares . 

But He will not take pity on the day of t heir vengeance . 

Rather wi ll He roar in a thundering voice, 

His lips filled with anger, 

His wrath upon His adversaries. 

You may set ablaze the foundations of mountains , 

And you wi ll be enrlamed in the great fire, 

Destroying the fortresses of towns 

With great calamity and devestating des truction, 

Like a desert without •!nderers , 

That birds of prey might dwell there. 

Will its inhabitants in every corner 

Then appear and be judged? 

Surely , He makes known to them that there is judgement, 

That ther e is righteousness and a Judge, 

That always , in every matter, 
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one is judged in righteousness and truth. 

Is there death without judgement? 

And if without it, is man preyed upon? 

For Haran was burned by justice, 

Por he distorted His acts. 

He prepared for him the instrument of death 

Because of his lacking in faith, 

When he slyly intended to 

Lift up an ensign and to fly a banner. 

But it was like a melting flag, 

And his body was consumed in the f i re. 

But his spirit will ascend t o God , 

And He will not remember the sin of his folly . 

For he sinned, but he is pardoned, 

And he did not die like the death of the villain 

who suffers when he dies. 

There will joy be his. 

Ask now, o ruler, of the first generation 

Of Adam's calamity because of one s i n. 

Remember, Nimrod, with great fear, 

The days of Noah, an honest man, 

When mountains shook in the midst of the sea, 

~lhen the great abyss was split open, 

On the day of the burning , like a great flame , of 

God ' s anger in His hate . 
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He did not remember His footstool 

On the day of His wrath and His anger. 

But He did bear in mind His straight honesty 

With mercy for those who love Him. 

The s inner s will be destroyed collectively. 

But He shines His brilliance, 

That is bright , and also brightens. 

Wrongdoers and rebellious generation• 

The firs t rain is covered with blessing. 

It is boastful as i t kicks up dust. 

Por this have I arisen to warn you 

Concerning the righteous and faithful religion. 

Acquire wisdom, acquire understanding. 

Acquire knowledge, acquire awes 

Acquire ethics, acquire zeal 

To reproach your idolotry. 

And the mask of your gold 

You wi l l throw away, like a menstrous clot h . 

And in the counsel of the wicked, do not 

Deceive concerning my faith, 

And all the people who stand wi th me. 

He tur ns tothe multitude. 

He who saw the acts of God, 

Who acknowledges His name, 
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And who desires His faiths 

His l onging is for you • . 

To understand your secret desires. 

Therefore, for the children of your land, 

Have pity , grant mercy, spare, and set apart, 

That you save their souls from the nether-world, 

That your soul may abide in heaven. 

Lengthen your years that you may be fertile, 

And that your lifetime will be invigorated. 

That you may be as a well-watered garden, 

Secure that there are no destroyers. 

By the secret of the praised princes, 

Your observance will be changed and sharpened , 

That we might be one peopl e , 

Establishing that which God decrees. 

For why should your soul be cut , 

Like a lost person without food? 

For you are a stiff-necked peopl e . 

To the advisors . 

The ambush of hypocrisy is deceitful, 

0 lecherous hypocrites 

Who keep closed the heart and eyes. 

The waters wear the stones , 

I r on is weakened and flaccid. 
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The storm overturns the cypress, 

And death deprives the giant of his strength. 

Oared ships and mighty fleets 

Are bowed before waves. 

How your rebellious hearts have 

Enticed your iniquity. 

My speech that is in your ears, 

Your heart with scorn, 

Will you also forget, now, 

The acts of God, master of the world? 

Young lions break into loud roars 

To r eceive reward for their goodness. 

~ut in place of love. will there be hostility 

With which you pay Him and show evil? 

Turn to me and be saved. 

Approach me for your own good, 

And understand , with your wisdom, 

The world of instruction, with a yearning hear. 

Come and purchase food without money, 

For you have scorned the true faith. 

Li sten to me, though you are old men, 

And I am but a young man. 

Enquire concerni ng the peace of the city, 

A place where valued honor is vanity, 

And where the false idols 

~/ill be destroyed by your zealousness. 
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You will cut off the Asheroth 

For the sake of God, who has performed great deeds. 

Do not engage in sexual intercourse with the foreigner, 

And do not strike your friends, 

Por righteousness will be yours. 

Punish the robbers, 

And the insolent abuser 

Who eats blood that is soiled, 

Por they have dealt deceitfully 

With the great and powerful commandment 

That was commanded to Noah 

To be your law and your statute. 

It was intentionally made for you 

That you might ascend upon hills of clouds, 

That your days might become plentiful, 

And that He might sweeten your souls. 

Understand, o fools, your awe, 

When my God's glorious chariot 

Descended to strengthen my power 

In urgency and quickness. 

For it surely was like that. 

The greatness of the wonderful miracle 

That descended with revealed splendor 

Was God on high with His great brilliance. 
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He was like the sight of five and brightness. 

His fire , in its burning, was painful. 

But my flesh, with God's aid, was saved, 

And His mercy had compassion upon me. 

Turn to me and he astonished, 

Put thts in your memory, 

And ascribe it for the last generation, 

For a people has been created, praise the Lord. 

The Advisors 

First Advisor 

That which•ll be, already was, 

And there is nothing new, nor sign or omen . 

For why should a man's heart 

Be worried and turned around because of miracles? 

Second Advisor 

He is a mocked man of no importance. 

Will you endure, o ruler, his burden? 

Because of his foolish word, 

My commander , will you have heart failure? 

First Advi sor 

Does the tiger lie down with the young goat, 

The calf and the lion together, 

Will this midget fool be encouraged 

By hisflock against Og? 
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Second Advisor 

Wi th the grimace of wicked devision , 

This fool has risen before you. 

And almost for your eyes only, 

He i s an insolent , arrogant , mocking one . 

First Advisor 

Destroy the wickedness , and a sheepfold 

Decree to build for this fool, 

So that, there , he can act as a seer, 

And not scorn wise men. 

Second Advisor 

Hear the reproach of the wise 

That is fitting for all men . 

But the voice of the fool ' s spokesman 

Place before a polished arrow. 

Third Advisor 

Will your face become gloomy? 

Punish the sin yourself. 

I s it good that your people say, 

"slaves rule over us?• 

Second Advisor 

Righteousness will be ours 

By sacrifice to the hosts of heaven , 
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And not to a God who is distant, 

And boasts to Himself in His palace. 

First Advisor 

His laws and His statutes, 

\~hich the fool has made known, 

Ar e fabricated and not commandment. 

And their observance, like the fool, is deceiving. 

Second Advisor 

Uy loins are filled with contempt 

From hearing of the laws of foolishness. 

Forsake disgrace and madness, 

That you may be as a moist garden. 

First Advisor 

On the good day, goodness will be yours, 

In the sweetness of your inherited lines. 

And added to the days of your life, 

Will be delicacies that never are diminished . 

Second Advisor 

Do not keep an evil promise, 

But act accordingto your inclination ' s desire. 

Rely upon, Ni mrod , the strength of your weal th, 

And rush to every pleasure . 

Fi r st Advisor 

t,ew wi ne and -pur e oil , 
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All manners of fatness and delicacies, 

Delicious foods and sweetmeat, 

That you might eat and be satisfied, 

Second Advisor 

And you will enquire and examine 

\•Jhere abundance and pleasure is. 

You will sleep on ivory beds , 

At the bosom of beautiful women. 

Fi rst Advisor 

Our daughters are as angles , 

Sculptured like a shrine. 

Act upon this, now , with all that you can, 

According to your desire , wherever you rule . 

Second Advisor 

You wi ll lie down and none will di s t ur b 

The pleasures of men. 

And i f you desire, eat blood, 

That it may be a source of e t e r nal power f or you . 

First Advisor 

The murderer who kills 

His hater , do not put him t o death, 

Sut qui ckly annoi nt him, 

That his heart be courageous i n battle . 
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Second Advisor 

Forwhen he finds ornaments of gold 

His soul will lust for its beauty , 

And by right, he could , because of his great poverty, 

Take it for himself without being shamed . 

First Advisor 

The dust of the earth is on the head of the poor . 

Pour out your judgement according to your desire, 

That you may enjoy yourself in the maj esty of your splendor 

With your people and your lovers. 

To Abram. 

First Advisor 

The wickedness of your heart. 

Seal and close , t hat you may live . 

Forwhy should you shout in your majestic voi ce , 

To extend your speech here? 

Second Advisor 

For your own sake, know wisdom. 

Renounce your s ecret, o imbecile , 

In the midst ofpeople who incl ine 

Their ears to you with great esteem. 

himrod 

Your wickedness is gr eat, 

That you might consider forcing 

The community of my people in a conversational voice, 
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To establish your religion together . 

But there is not even a recluse 

Who desires your law. 

For this, hasten to leave me 

And my land, o proud fool. 

Any place where you might see 

Those longing for your rule, 

Declare there the name of your God , 

That the people may bow down t o Him. 

Before Him, fleets bow down , 

But my people are not within thestrengt h of His bow. 

Before him , all the dead kneel 

But they have no soul. 

He desires an abode for Himself 

In the mykiads of rivers of oil . 

Yet, He desires nothing from the craf t sman' s hands 

That would for bid him from Paradis e . 

From the east t o the Garden of Eden , 

Walk alone. 

For why should you wish, with your secr et, 

To confuse our community? 

Our property's possession 

Is given t o you in the Gar den of Eden. 

118 



Take it a ll in the glory of your line, 

But no longer deafen my ear, 

And no longer look upon my face, 

Wi th your heart's deceiving madness . 

I have already arisen to warn you, 

And again, today, with bitter words . 

Abram lifts his eyes to heaven. 

0 God, my spirit is destroyed 

And I am utterly powerless . 

How can I straighten the wicked circle 

Of theaudience ofmy di s tress? 

Like a deaf person, he shuts his ears 

Only to humilia te andruin my wor ld . 

Together they are agains t me, 

To break the law of truth . 

From among these, there is no good counsel , 

Only those who devise falsehood . 

Maliciously , with conceited power 

They insult me t o my face . 

Exonerate me for my innocence 

And acquit me of my rebuke . 

For t he wing of my soul 

Abides in the righ t eous judgement of my prayer. 
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My soul desires my closeness, 

o Pather of orphan and Lover of the humble. 

Through You, it ascends and grows, 

That You might bring it to Your people . 

Our fathers trusted in You. 

They cried out to You and were saved. 

They found refuge in You and were not fallen. 

They turned to You and were not disappointed . 

They trusted in You and sought You , 

Innocent men of i ntegrity, 

And they gave thanks to Your name 

In times ofboth joy and sorrow. 

t chose You in the crucible of affliction. 

I will hold firm t o You and never s t op . 

For You are e t er nal ly 

My Master, gr eat in power. 

The groan and the cry 

That comes upon me, 

Take away , tha t my soul may rejoice 

To ~lorify Yol r name , that I might not be mournful . 

And until old a2e , I wi l l endure 

The hardships f or the sake of Your honor. 

May You, with reat mercy , 
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Reward me with the blown fire. 

Like a bird that escapes the snare, 

Will my soul be, with Your powerful help, 

\'ihen the glory of Your light is revealed 

In the esteemed majesty of thebrilliant chariot. 

For great are ~y deceitful haters, 

Who scorn the wonders of Your str ength . 

"Where is Your salvation and might?" 

They say to me with insolence . 

And now they mock me 

With their deceit that they believe in . 

They call me, without cessation , 

An ignoramus , in order to insult me . 

A consulter with famil i ar spirits or a wizard 

Am I called by their words. 

In their eyes , I am 

Worthless , wretched , and despised. 

Will God not order Hi s anger against 

A nation like thi s one? 

Will You restrain Your wrath 

Agains t those who rise up t o de stroy me? 

Favor me and establish 

My salvation forever , 

I n order t hat the stranger may know 
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That Your might will win out. 

I will respond to my abuser with a word, 

To tell of Your wonders . 

Shine Your light of truth 

Upon him who seeks Your knowledge . 

The evil ones, like a stormy sea, 

Will be agitated and wearied in agony . 

Repel them that they may not boast 

Of their unclean rubbish, like an impure person . 

Destroy t he speakers of falsehood 

And demolish men of deception. 

Annihilate and break down the incestuous 

With torment and catastrophe. 

May my righteousness be revealed , 

And my justice be a light t o the people . 

Make for me , my perfect F~ther , 

A sign for good that You may find fitting . 

Because of my enemies, make Your way 

Straight before my face . 

Ee m.y hidden strength of hel p , 

my God and Master o f the world. 

Por eternally 

I will trust in Your salvation. 

Grant Your favor t o he who acknowledges You , 

And Your righteousness t o the pure of heart. 
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The crowd, including Nimrod and his advisors , leaves . 

And Abram r emains alone . Terah and his household , Milkah, 

Sarai , and Lot enter. 

12J 

Abram speaks to himself, as if not seeing his father and brother . 

My heart , like l oud flutes, goes out to father . 

For his soul is dr owned in mud and mire . 

Surely goodness and righteousness will f ollow me all t he days 

Of my life . But as for my family, who wor ship naught , 

~oe to father who raised his children among a people 

Impure in heart, for they, too, have an uncl ean s oul : 

Like a lioness he raised his children , 

And in the midst of young lions , he reared his cubs. 

Bearing an ignorant fool is his grie f. 

And a scoundrel and transgressor does not gladden my father. 

Surely a wise son brings happiness to his dwelling , 

And becomes worthy . He does not step in the path of wickedness . 

Because the Master of the world rewards his deeds, 

And g ives his soul the pleasures of salvation. 

Por all the piths of truth are sweet, 

And he who loves and is honest beholds His countenance . 

He turns to his father and his household. 

Behold, I see my father and siblings sitting, 

And a ll of them meeting about a secret together . 

Her e I will hide myself while they speak , 

And here I will hear their conversation without fear . 



I f only my Rock would have mercy upon these michievous ones, 

And redeem their imaginations from hidden iniquity. 

I f only they would abandon the path of shameful, false charges, 

To pursue and do justice and love of mercy. 

Terah to his children. 

Terah 

Last night my heart was like an agitated fleet, 

Hidden and astonished by thoughts 

Of the miracles it saw. It became dumb-founded, 

For who would deny what ls real? 

Like a !lamming fire that burns, 

Does the idol ' s law direct a human's thoughts? 

Habit became custom t o me . 

My foot has held its steps. 

How can I change my custom? Por until now, 

My soul was fixed in faith . 

But God , upon His straight path, has also 

Changed the acts and works of nature. 

With His mighty word and gracefulness, 

My spirit sings, rejoices , and is satisfied. 

For goodness and great mercy , as is my wish, 

Will then follow me all of my life. 

The holy hosts and majestic God 

Descended to save my son, Abram . 
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Therefore, I give my beloved to His Majesty. 

Por He is Master of the world and exalted king. 

Sur ely, the idols that are the works of my hand, 

I will not believe in again, nor in their deceit. 

May my son not be drowned in deep trouble, 

Por the idols have spoken sinfully. 

Nahor 

Spr ead faith among men 

For I no longer will trust in the words of man. 

Where are your idols and their great majesty? 

Why , my father, does your heart become bleary of vision? 

How, like a blind man or a sleeping person, 

Can I plea with hands raised t o an i nvis ible God? 

For even though He may soar powerf ully in front of me, 

He passes over without my seeing . 

I f my brothers have dealt deceitfully like a stream, 

They have sinned, so why should I f eel anguish? 

I f your spirit is also with the detestable fool, 

l wi l l certainly not choose the alie n faith. 

For the man who i s fathful t o an inherited law · 

Is protected, a s it is taught . 

Hi s heart will believe in it, like a stone, 

And he wi l l not change nor switch . 
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Milkah. 

My heart also stands throbbing , 

From Abram's wonders and mir acles . 

Our nei ghbors and all the people say 

That the acts of devils pervade his cunning. 

I t is not the acts of a God who darkens 

His greatness in His palace . 

For if I will cry out to Him with all my strengtll-. 

I cannot believe that He hears my voice . 

Lot alone . 

I f all of my household returned to God , 

Receiving His religion and His righteousness, 

I would choose to follow the majority . 

For He is truth, and there is none without Hi m. 

If the entire foreign and apostate community 

~aw the miracles for a moment, 
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They would acknowledge , against their nature , with woe and wailing , 

That the hand of God is strong. 

To his household. 

Aho wi ll believe the wonder s of the Master of the world? 

t, ho can articulate His great power? 

How can mortal, s hameful man 

Dar e t o deny the strength of His greatness? 

Surely the stars in heaven, in t heir brilliant ~lory , 

Answer and tell of His accomplishments, 



Because, for His glory's sake, with great might, 

He prepared and made the sun's brightness. 

Do not mock the wonders of His hand 

Por they were Abram's refuge of help. 

A brarn alone. 

Bl essed is He who looked, with His great mercy, 

Upon this boy and enlightened him. 

Lot 

My brother, fear His great anger , 

Lest He punish you with His honest judgement . 

Por He , i n His chariot, is in the heights of heaven 

The king who, by law, will establish the land. 

Sarai 

Behold that, for the moment, my father 

Terah , and Lot, acknowledge the truth. 

Since God , in Ur of the Chaldeans, 

Showed His wonders with majesty and splendor, 

I will tell you the secrets of my bosom 

That had been absorbed and hidden. 

~or I will welcome God , the Source of my knowledge. 

Why were they concealed in my heart's recesses? 

Every false worshipper, by their evil, 

Dies as a guest in their lives, 

Because their hearts are deceived by false gods . 
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And know that he who knows knowledge, by his words 

Has decreed in his wisdom 

Tha t the reward of bones is silence. 

Therefore am I also, for the glory on high 

\vas and will be my possession. 

My heart is afraid, like a woman's hear~, 

So that I am not brought to temptation. 

For which man of lofty purity compares 

To Abram , for the wonders he has performed? 

His spirit and heart are firmer in faith 

Than a rock of stone without weakness. 

I too was silent then, for your sakes , 

Lest I also become a mockery in thi s precious place. 

For I am not worthy. And why 

Should I add sins upon your transgressions? 

My deceitful enemies will mock me 

My haters will wink in vain. 

Say now, Nahor, should a poor son 

Venture against the Rock of the dwelling of your generation? 

Or wi ll your enemy bow down 

Be f ore a dead idol , the work of a craftsman? 

Approach me , my sister , and answer me . 

I f your heart is proud, with the power of your wealth, 

5ay , when you fall to the well of your grave, 
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What will you do when you are dressed in velvet? 

Do not fall, my brothers, into the trap's net, 

When God speaks , living in secret heights, 

According to the will of the stubborn and lawless . 

Forthe wicked bend their bow 

They make ready their arrow upon the string 

That they may shoot at the upright in heart. 

God is my Dweller in the heights, 

And in heaven he alone rules. 

Say, answer me, forwho created 

Land and its inhabitants, that which was f ormed? 

Say, would He desire, if His great , holy and awesome 

Name is hated, to give glorious praise and dominion 

To the stars in their dwelling and t o Baal? 

Oh would that I might acknowledge your words, 

Sayi ng that He is high above but cannot be seen , 

And that He dwells secretly i n heaven. 

When mankind shouts and crys out to idols 

Until the point of exhaustion , 

Ther e is none to speak , none t o answer , none to heed. 

Therefore it is most fitting for each man 

To least choose the evil. 

There are no trees that act as the s trength of His shield. 

Ther e is no exalted f ool in His gl orious light. 
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He should choose the Rock of the world that preceded all. 

He who establishes them by justice. 

For there is little lacking in His sight , 

Or else He would make Himself like a slumbering man, 

Especially at this time, when all the people 

Have seen the wonders of my king 

Who acted for Abram from the place of His dwelling. 

Therefore , my r elatives , quickly proclaim 

His name in good faith, and you will see that 

At this time you will find Him . 

To Nahor alone . 

Nahor has made me sorry and depressed 

With his stubborness and great foolishness , 

For the law of idols is enough to frighten him. 

Perhaps you should ask a sorcerer that he inform me . 

Lend me your ear, be silent, and listen t o mes 

Believe in God and His great glory 

Believe in the wonders of His mercy. for He does not 

Mock nor detes t the suffering of the poor . 

In your greed. the apostate misleads you, 

So that you do not hear chastisement and reproach . 

This i s my advice to you, please hear it! 

Acknowledge t he Lord, God , with all your heart 

?or He will bless you. And if you are lacking , 
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It is proper for the righteous to be humble . 

To Milcah 

Why do you think, Milcah, 

That Abram is helped by the cunning of rnagicians. 

I f so, how was he changed to a cruel brother 

Against his relatives to the point of destruction? 

Surely in His righteousness and salvation he is s ~cure, 

For He is a living God, not a heathen god. 

Abram alone. 

May your heart be firded by His name. 

How great is the glory of intelligence, and its importance : 

Sarai 

Ther efore, my brothers , take my soul 's advice. 

May your knowledge ponder rny words , 

Lest you be as booty that is plundered . 

Sur ely God desires to vindicate your souls , 

To show you a miracle. But miracles do not 

Happen every day. 

Abram leaves the place where he was concealed. 

Abram. 

How, Nahor , will your foolish spirit hearken? 

How can it be driven away from the vanity of idols? 

1•Jho is it , please tell me, who has sought them 

a ith all his power, and was satisfied? 
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Por also the wise and understanding heart delights 

That t he boundary of inherited property is uprooted. 

Surely their evil devices will be driven away 

Until the fre of truth lights and burns the bush . 

Why do you plan to order with folly niy righteousness , 

To choose the decei t ful, rebellious inheritance, 

After you saw the acts of the exalted Rock? 

Surely your eyes beheld angels walking 

In fire , as a refuge of my Helper, 

Spreading winrs upwards as protection . 

To both of t,h .,.m. 

Since the Rock of my truth was clearly 

beheld with s igns and wonders in revealed glory , 

why does insolence , with the great vanity 

Of deceit and dishonesty of your hearts, falsely accuse? 

Why do my brothers rebel against the completely perfect Rock , 

All of His grea tness being g lorious and wonderful? 

How does your foolish caution deceive itself with 

False prophecy , witchcraft , and idols? 

Do not trust in repugnant idols that are placed like the dead , 

&ut only declare in the name of the living God . 

Por Hi s laws of righteousness were made in truth . 

Give him your heart , soul , and possessions. 

For He is Master of the world . Go out and see 
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All that He has made and. behold. it is very good. 

And should the truth be covered with garment and deceitful veil , 

Is this not like the work of perforat ed linen. 

Should you temporarilly remove it , 

It will smell l ike powdered spice, balsam, and labdanum. 

t rejoice that. with all the wealth of my father and Lot, 

Their hearts were changed to my teachings . 

My heart is happy ccacerning Sarai, 

~or she will resolve in her knowledge all false advise. 

To Milcah. 

f lease do not teach the pr inciple of the r ebellious . 

Leave, my sister , our community . 

How can you hate Him, for the sake of oppressors? 

To t-.ahor 

Return , return , my beloved Nahor, t o peaceful thought s . 

Return, return, and be , with our God , 

Spreading Himself like a green bay tree. 

t~ahor 

tihy , against me and my wife , do you 

Shout and implore , like a thoughtless apostate? 

Why , a s a philosopher in class, and a heretic , 

Lo you think to c onfuse my understanding? 

1)) 

~r.ow t hat the foundation of my knowledge is in the secret of my religion 

I will continually persist and, like a fool , I will believe . 

I will turn neither left nor right, 

For I will not be false in my faith . 
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