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Foreword

In writing this thesis, we set three distinct
tasks: The first and slightest was to tell about our au-
thor andhhis work. The second and most arduous was to give
a detailed exposition of the book's contentss The third
and final task was to trace almost all the ideas and allu-
sicns in this most eclectic work in order to ascertain the
reliability of the quotations and to emphasize Falaquera's
indebtedness to Plato, Aristotle, Plotinus and Maimonides,
and to the vast field of (Arabic), and Hebraic Literature.
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Biography and Personality

. For a desoriptiog of the life and person of
R. Shem Tob Ben Joseph Ibn Falaquera, ome would be compelled
to search through all his writings in order to reconstruct the
man, for there is virtually no secondary source nntorini about
him, If this seems disconcerting, think how much more discon=-

certed one must really be to discover, after having completed

the search, that there are scarcely any biographical facts,
For it seems that while Falaquera chose to take cognizance of
and to write about many things, he failed to take notice of
himself.

Qur remarks about him will be especially
limited, because our knowledge of the man is derived from an
intensive study of only one work, and from the careful reading
of the few secondary sources availables But in spite of this
limitation, we feel that we have gottencan especial insight by
virtue of the fact that the book we studied was a book on Ethies.
Now, while a man may not reveal himself in the discussiog of
most subjects, he mudt reveal himself in a disoussion of Ethics,
disclosing his desires and aspirations and ultimately his per-
wonelity and character. _

Falaguera is the mirror and product of his
century., Just ll-th. thirteenth century is characterized by
its lack of philosophic and belle~tristic originaligi, and by
its prolix productivity in these fields, so is Falaguera
characterized. Ho was a great scholar, a prodi Foun writer

2
and an unoriginal thinker. Graetz calls him "a living en=-



Ve

cyclopedia of the science of his day, trustworthy on any topic
on which information may be required."” One mneed only look at
the N1%ynn LD to beli:m this, In it one finds over a hun~
dred citations from Greek and Arabic thinkers alone.
Virtually nothing is known about his life,

, 3
1'ra::.m:r-ll:orﬁ.nn border. The date

He was probably born on the
of his birth is not kmown, but we do know that in a woerk which
he wrote in 1264, he speaks of himself as nearing his fortieth
hi’rthdnyf It is naturally inferred that he was born on 1224,
We kmow nothing about his childhood and less about his formal

5
oducation and later life., Maglter ventures the guess that he

never married, and supports it with the roforlmoos which speaks
of a wife and children as being impediments to a life of per-
feotion. Our own guess is that such an allusion permits a con-
trary inference, and that is that Falaquera was married, un=-
happily so, and that his reflections are begotten from the
misery of his own experience. All of which proves the futi-
lity of inference when there is an absence of evidence. The
date of his death is likewise obscure. All that can be said
with any degree of certainty is that he died after the year
129;;. for that is the last that we hear of him, The crowning
touch to this profound lack of information, is that we do not
even know the precise spelling of his name. It has been a
subject of much speculation. In Hebrew tha name occurs in
various ways ast  AN'YPED  _AApII ' pike ,A2%
ejc. Sto:lnlohmidoar suggests esalling hhohlqmu. because
that name ocours most frequently, Venetianer Tnig"ut: Fala~-
quera. The latter spelling has been useéd th?bu;hout this
thesis,
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E . The absence of blographical data is not
erucial, for the N1%2YNN DL is en eloquent revelation of
the-person ‘of Ibn Falaquera., One cannot read this book
witl}qi:nt feeling that the author is very real and very recog-
n;\l?aﬁble if only because of two characterizing features, They
?i!.n be designated by the terms Passion and Reason. Momen~- .
; "%a.rily these terms seem like contraries, for a passionate man
is not reasonable, nor is the converse true, But when found

in the person of “bn Falaquera, one sees them as prineiples

harmonious with each other.

We say thet the term Yassion characterizes the man
because his entire book is dominated by a single idea, and this
idea he expounds like a veritable evangelist. He is not writing
for the sake of writing. He is not expounding E‘I:hic; for the
sake of oreating a normative syptem, But he is vitally con=-
cerned with getting you to sccept his point of view so that
you will mend your ways and live a moral 11!29 He has one mes-
sage and that he repeats a "thousand' times, and that is that
one should live a life of siudy, of reason, a life of the spirit
because only so will the indlividual become purged of the dross
of uttiglthtt impedes his nl'.bhn.to unification with divinity.
To n.ttai; this goal one must live a diseiplined life., Dis-
oipline means neither asceticism nor bodily deprivation, but
it means rather $he enjoyment of pleasures acocording to the
principle of the In:ltzglm with the pursuit of a contempla~-
tive 1ife. This is his thesis, and because of his ardent em-
phasis, one caunnot help but speak of him as a man with, passion.
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In the light of this goal, one can see why
the term Reason 1s also désoriptive of him., This term is

really the essence of the man. It is his differentia speci- \ s

fica, for he is a true philosopher, wedded to rationmlity ip

its purest form, We were not altogether accurate when we said, 3

that the book was dominated by a single idea, for a second /
8

L

governing idea can be seen running throughout the pages.
second idea has as its goal the subtle demonstration of tho
similarity between philosophie und'rcligioua ideas, ora-ﬁon
specifically, the persuasion that l;.oligion was not con-
flict with Reason or the Bible with !'hi].cuol'.-hjl..a To prove this
he follows the following formula in the exposition of\his
ethical system: First, he makes a generalization, thT he q
quotes from tho‘obru, Greek and Arabie philosophers t;un
from the Rabbis and finally from the Bible. While th} formula
is not & strict one, Falaquera is always guided by prin-
oiple of including germaine quotations for the sake pf showing

agréement between Reason and¥leligion and Judaism Philo~

sophy.
| :

When Falaquera set up liado}: as the goal of
life, he chose Reason as his Method and not Praditich. While
this method is yirtually axiomatic today, it was not so in his
day. He lived in an age when Reason was fighting with all kts
might to be given the sanction of respectability. The anti-
Maimunists had girded up their loins, unsheathed their tradi-
tional tongues and were trying to prevent this, It was to be
expected, therefore, that Falaguera would glance at thul with

|"If ;



' \ ' VIII.
oontudt. call them ignorami, and devote his life to the cause
\ .
of Reasqn. 1In fact the very last record that history has of
E—
his 1life 13__,-‘!‘.11.1: in the jear 1290 he participated in a debate

betweon the Maimunists and the anti-Maimunists.

/ This respect for thought, this breadth of
apiri_.t{ is especially manifest in his categaricaliassertion
thnti he will quote from the literature of all peoples, for
ﬁ;uth is truth, and a man's religion does not militate againat

/ the acceptability of his utterance. Such an attitude was de-
) t'\ cidedly at variance with the spirit of the times. Not only
\\had the Ecclesiastical Gouncil at Beziers in 1246 forbidden
Christiens to call in Jewish H;ysioiu&g, but the Jews themselves
d even shut their doors to the advance in secular thought,
| simply because it had transcended:the Scriptural pales........
This passion for intellect was further manifestcBy Falaguera's
disrespect for authoritarianism in the midst of an age of
J authority. He turms his back on reputations and advises phat
| an 41lustrious name should not be consikdered a sanction for a
statement's validity, but rather the statement itself must be
judged on its own nori%:’ This seems surprising coming from an
arch eclectic, but it is wholly consistent with his emphasis

on reasons

In retrospect, we cannot help but feel that
here us a man who met the problems of life with the equilibrated
poise of an Aristotelian and who pursued the goal of life with
the high seriousness of a mystio.




. Sources and Resume

; 18
Ibn Falaquera, characterized always as poet and

philosﬁphor was primarily a student, His scholarship was profound.
The phges of theM1YYOR VD abound with literary and philoso-
phl,.d;alluliona. He is completely at home with Plato, ..ristotle,
Plotinus, Maimonides, Alfarabi and a host of lesser luminaries;

and he likewise swims easily in the vast uof Talmudic, Midrashle
and Biblical literature.

His references to Plato tend to indicate a fam=

iliarity with Phaedo, Philebus, Republic, andSymposium.

L]

His references to Aristotle tend to indicate a
| familiarity with de Anima, Ethica Budemis, Ethica Nichomawhea, de

Generatione et Corruptiome, Historia Animsliwm, Magne Moralia, and

de Sommiis.

His references to Maimonides show a positive

derivation from the ©0'3313) NYID and the QP AJI0W .

We do not refer to the Platonic and Aristotelian
references with the same assurance as we c_io the Maimonidean, for
the simple reason that only a few puugﬁ quoted in the name of
the former can be traced diro;tly to their sources, while the
others ocould be traced only ideclogically. And so, though we
discovered and noted similarities, we felt that we could not
;a.y with certainty that these were the passages that hlo.quﬁrt

had in mind. In spite of this gemeral hesitancy, we have an ?
S Al AP
especial conviction that the reason that the vast majority of )

the references to Aristotle could not be located is that they
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are E Aristotelian. They are probably either referemces to the
Bpurioua Works of Aristotle, or else quotations from the wwikings
of the Iq%-?lutoniltl. In faot we have reason to believe that
soke of them were taken direoctly from the Enneads of Plotinus.
.J:‘
.'I!I
tifieds In fact we were so successful that we discovered that a

His references to Maimonides were easily iden=-

quotation which Falaquera himself attributes to an anonymous
teacher, could easily be demonstrated as being lninonidummand
at another point, a statement he makes in his own name Irn;
traced directly to the gv31121 nﬂgoo .We also learned that in
one of his citations from the N'“Ba} he includes an Aristote=-
_lian reference cited by Maimonides. The casual reader is left
with the impression that it is Falaquera who is quoting Aristotle
and not Maimonides., But this is of minor import and was probably
an oversight on the part of Falaguera. The other errors,such as
wrong citations eto,, are primarily textual ones and have been

poted and corrected in our Notes.

As for the book itself--which we consider to
be spiritually Neo-Platonic=-Falaguera tells us in his DD
MI3% VN that it is really a comtinuation of his MO A*¥RY
The I'I'l"yl;ll 70D 4is supposed to be the first sclentific expo-
sition of Ethios in the history of ArabiceJdewidsh philosophy.
TIts 'firstness' does not lie in the uniqueness of its ideas,
for its ideas are hot unique; its 'firstness' lies rather in
_the fact of its being a systematic formulation.

f

Falaquera divides man into three categories:

the prophets, the wise men, and the mass of the world. The ‘
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uu:nth]‘. difference between these categories is their proximity
to divinity, ujld this proximity is predicated on whether or not

a life of remspn is pursued. The prophets are nearest to God
because theis intellects have passed from the potential to the
actual; the wise men are next because they are approaching this
porfootigé: end the mass is last because they spurn the intellect
and frol‘i.o in their sensuality. In the course of a detailed de-
scription of these categories, Falaquera draws pictures of the in=-
telleot, the soul, and the evils of bodily pursuits, He does
this because he believes this kmowledge essential for the ethical
1&:.. Perfection is attained through kmowledge, and the way to

perfection is through the gradual ascent of the ranks of men.

Y This is the essence of the book. But before
we/ conolude, we would like to point out that, though Falaquera
uxn not an original thinker and his werks were to a large extent
compendia of quotn.tiona.. he was still a person of importance. .
Hd.a efforts not only had intrinsie worth, but also consequen=~
t}lial worth, for they served to make his readers familiar with
Hebrew, Greek and Arabic thoughte
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Introduction - —

\ ; Despite a long double-rhymed poem which serves the fumo=
on of a ?Iﬂch chorus, stating the ranks of men, the book does not really
gin until Falaquera has made an invocation to God, who is eulogized as

‘ ing 4 God of wisdom and ethics, having for His primary concern the gonll
£ r,hom and knowledge and their respective tranamission to mankind,

The Maskil and the Aristotelian Mean

Having thus paid homage to deity, the author then sets /
forth a picture of the Maskil andall that is required of him in his pur-

2
suit of wisdom. The Magkil is the man who i1s deliberate 4n his actions,

3
. wnlking elways in the path of God's testimonies and in the highway of

| oquity which leads to life ete o But such procedure is not emough to
insure the quest for wisdom andthe ascension to the heights of under-
standing. For if the Maskil wishes to succeed then he must be guided by
the oriterion of the Aristotelian lnnf going never to extremes, and al=-
ways standing in the middle road. It is this which will guard him against
ovil end destruction. And to prove this, Falaquera quotes liberally from
n-utouf, 1“nht, --'mu;Tj and wht:; and concludes his proof 1;1&
the implication that so significant is this criterion that even God fol-

9
lows the prinbiiplc of the Mean.

The Problem of 'Theodicy' in It;hiel

Then suddenly Falaquera anticipates that problem in phile-
ughy whioh is akin to the problem of theodicy i theology. So far Wis-
dom has been assumed to be something ghet is good and something that the
wise man finds desirable, but as yet its only sanction hu been thée fact

that God 1s a God of wisdom. Now while all this may sppeal to many men,
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it will not appeal to most men. They require other sanctions for its pur-
sult, they must be persuaded on other grounds that 1‘@ is desirable. More
specifically, Falaquera anticipates that the fool wnl poﬁt out that the
worldlprolpcrl the féolisn and suffers the wise; and thnt/ frequently one

sees that while the fool enjoys quietude and peace in urluit of his evil
designs, the wise mean goes hung'ry, a wanderer from place to place. It is
natural then for the fool to ask, what is the virt!,u" and gain of wisdom.

Falaquera answers this question first by referring the
reader to another place in his writings where '!hc has already dealt with
this problem, and second, by meeting it enews But his answers are not
very satisfaotory because they are not likely\tp persuade anybody about
the virtues of wisdom. They are dogmatic mnilpru the first, being theo-
logicalMgpays that life is determined, that al 'ehingl flow from God, and
that man's lot is a consequent of God's will and not the logical result
of a meretorious life. He quotes Joruialﬂ Yome laand 1ep IyI0
a8 evidencejy the second, being axiological, gays that the fool's problem
grows out of the valup he esteems. But thesq are not the values of a wise
man. !'o‘r the wise man is not concermed with gold or ullv.-r. but rather
with wisdom. It is this which prospers him./ And when he wuq_uiru it, he
reaches his destination, which is the img'e and likeness of God. And to
substantiate this, he quotes n* "m%‘md maintains that Job and other
books 1}“ written solely for the purpose of impressing this .‘truth upon
the minds of those who me concerned with wisdom.

The BSource md. Method of ‘Wisdom

Since wisdom is set up as the gc;al to be pursued, it fol=-
lows then that we must know the source of wisdom and the method by which
we may attain it. PFalaquera pleases us with the nature of his source.
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It ien't tradition, but it is reason. This is inferred from the fact that
he enjoins us to learm the rnlo:sfor all things #o0 that we will not be
_-?ududod by the words of anyome, not even by the words of our tauhor.w But
we ourselves should be able to distinguish between truth and falsehood.

It is this strees upon reason which leads him to his method and ultimately
to the purpose of the entire book. The method which he advoecates is that
of a ocontinuous perseverance, a conbinuous striving towards the acquisition
of more and more wisdoms It is a diffioult task, but it has its compensa-

tions. We are enjoined not to be like the fool who in his quest for wis:-

55

dom is deterred by theelabor involved and so is willing to accept the

e

- _-—--.--.-_—%“' s --'t-.'

traditions of his ano stors, because the pathe of the latter are straight

while those of the former are unpaved, uncertain and tortuous, For the

fool is comparable to the man who contemplates the ranks cf the H.n;umd
believing it to be beyond his reach, concludes that he had better re=

main in his lowly estate, since it had been good emough for his ancestors.
Falaquera eritiocizes such a conclusion by pointing out that while the rank
of the king may be very distant, yet there are other ranks between it and
one's own lowly rank, Rather, the correct proocedure, is to aspire teo the
rank immediately above one's own, and so ;ndmny} aby a continuous pro-
cess of elevation from rank to rank you will be able to ascend higher and
higher. This procedure is characteristic of the wise man. For when he
is faced with the task of learning the !on.l%.o eto., he does not take the
fool's stand that the feat is impossible, but rather procedes slowly um-
til his task is complete. In other words, the goal of the wise man is
to proceed from the potentiil to the actual; and to verify this proce~
dure, Falagquera quotes from * '29 n"'l:'?} and ,.Ar_htotlo.z * .
The pursuit of widdom is given further justification on
the basis of pleasure., The wise man mt{ﬁi lazy man are contrasted ac~-
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obrding to the pleasure that they pursue. While the wise man will not

utou?bodily plassures, the lazy man will not esteem intellectual ones.

And P].hto is then called intho substautiate the superiority of the

ucond over the first. His preference derives fron the fact that where-

11 bodily pleasures are found to be things temporal, the pleasures of the W |/
doul reside in things etermal and therefore can always be found. Aris-

7 24
totle is then quoted to show that every man finds pleasure in that which

is bolwod2:5 the good man in righteousness and the wicked man in Mquityz.ﬁ

Every max is drawn after his own nmature, and when he does that which his

nature requires, he is happy; and when he does that which is contrary,

he is harmed, But the man who is great will set his soul to do great

things for which he is worthy, while the fool will pursue that for which ﬂb‘,” T V
he is not worthy...... It is highly probable that the last was included ‘
to serve ﬂl a restatement of the author's theme that one should aspire

to ascend from rank to ramk, slowly and deliberately; and that ome should

not be like the fool who desires to be the king at once and then abandons

the quest as hopeless; but rather ome should be the wise man progressing

slowly according to ome's ability.

Origin and Purpose of the Book

In his n132*171 38 » Falaquera had promised to write
& book on that which the wise mam had said eomos#hiug the ranks of ‘men be-

cause he believed that such lmowledge was nmecessary in any quest for wis-
27
dom. He had discovered that the comsiderations of the wise men had re-

vealed that there were three ranks of mem: the rank of the prophet, the

rank of the true wise man, and the rank of the multitude. (There was a
fourth category, but it did mot reckon in this third u:tc;ory.b cause
the former consisted of thnu bhings who went about in the forms of memn
doing damage.) ;
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g l ' It is Falaquera's intention to set down all that which
h't‘ considers important, because he is convinced of the significance of
aut;l:“:; expésition and of its especial import for the I°DM and for all
tholu")m intend to pursue the ways of the wise men. It is his inten-
ti’p'fu to set down the precepts of each division, and in gonoraﬁl to class~
{h all that which would be bemeficial, so that after the highest rank

/'has been desoribed to the wise mam, he will be motivated to cleave to
holiness and'boonno separated from the lower ranks. The goal of the

book is to bring together the statements of teachers and philosophers

in order to stir up the laggard and indifferent amnd guide aright the in-

dustrious and gealous .28

Falaquera thenm explelns that he has chosen the Hebrew
language as his medium of expression, first, so that the use of the book

will be more universal, andssecond, because it will lean on the state=-

ments of our sages and philosophers. But Falaquera does not confine
himself to Jewish sources. He says that he will quote from the wise men
of other nations, for after all truth is truth; and it is only the fool
who would ignore a philosopher because of his nationality., It is fit-

| ting to accept truth ffom anyone whether he is an 1nforiorzgor the member
of another pcoplos? He then ocautions the reader with regard to the latter's
estimate ;f these quotations. He advises that whenever a name is mention=-
ed, it should not be considered as the sanction for the sjatement "'i\. val-
idity; but rather, ome IhO\;ld look to the substance itsslf and dilrdmd
the name. The oriterion of reason is again raised above the criteriom

of authority.

He maxt deswribes the procedure he will ésj}loy in quoting
his sources: If the author is famous he will mentiom him by mame; and
if the name is not kmown, he will merely say, "and the philosopher says";
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*uu.l ﬁf he finds a biblical verse or a statement from philosophie liter=

ature which agrees with the statements of our wise men, then he will re-

cord it. He plans doing the latter in order to make kmown the fact that

‘the true é;hilouphors agree with the majority of us. But this agreement
1: noi/', surprising in view of the fact that the ancient philosophers got
lu.eh £ their philosophy from Shem, Eber, Abraham, the 13X , and from
Solémon end the wise men who lived in his generation. Falaquera shows
yth.-.t men from all over the world came to listen to Bolc-onfltroto down
‘what he said and carried the wisdom back to their respective countries.
It was the oustom among nations to take of the wisdom of the peoples
about them and to tremscribe it into their own language. The Greeks did
this. We know that Ptolemy sent for the priests in Jerusalem to trans-
late the books of wisdom there. And we do know that Solomon wrote books
on The Species, their Growth, and their Uses; and The Species of Living
Things, their Temperaments and cmbinationass'bo eto.

Falaquera, having completed his introduction, begs for

strength and sets about to deseribe the ranks of m§3




T
The First Rank e

.7‘1'h1|~rnk ie made up of the prophets and the holy ones
of the earth. It is the rank of the patriarchs. When a man attains this
rank he will/be dear to his Creator, will be called holy and always will
be the objorpft of divine help. But no omo can attain this rank until hés
reason has gone from the potemtial to the actual and he kmows all the

wisdom that man is up'a‘bh of knowing.

.ufnnb? 41- quoted in order to present a more detailed
du&ription of yhe type of man that belongs to this rank., Alfarabi says
that the man who is worthy of being at the head of righteous people
should be perfect in his ways; his intelleot and concepts should be ao~
tualj h;lu imaginative power should be perfeot and so established in
nature that it will function whether one is asleep or aweke, and will
rocolin from the actual intelleet the parbioculars or that which is com=-
parable to them, and after that the concepts or that which is comparable
to 1i:hn-s and when his passive intelleot is complete with concepts, them
it will be the actual intellect andthe actual concept; and everything
which he conceives will be a concept from it; and in this way will he
attain the actual intelleot whose rank is above the rank of the passive
intellect and is mcre complete and individuated than matter and the pas~

sive intelleot, and is oalled the abstrsoct (or the emtirely li:'tl'i:bll.l.'i..’n.ul!,)jZ
- P

2 1?76[4

intellect; and in the langusge of Arabis it is called Almistapar; and it
is the center between the passive intellect andthe active intellect., And
the passive intellect is like matter for the abstgect intelleoct; and the .
abstract intelleot is like matter for the amotive intelleot; and the ra=-
tional faoulty which is & natural qualitiy is like matter to the passive
intellect whioh is the actusl intellect. :

36
He then quotes Maimonides as saying that when the in-
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by hearsay withomt thought; and when it is im this rank it is called the

Be p a
tellectual effulgence shines upon the rational and not upon the imagina-
tive tuoulty?swo have a category to which the contemplative wise men be-

710:1;‘: and when it shines upon the two faculties, the rationmal amd the
| imaginative, we have a category to which the prophets belong; but when

the effluence shines upon the imaginative alone, we have a category com- 7

prised of the leaders of the provinces, the masters of the laws, the magi- '
b MR

olans, the masters of true dreams, and those who lmow how to do wonders

even though they are not wise men.

Ranks of the Intellectual Soul

An anonymous philosopher is quoted to show that the in-
tellectual soul has ranks: The first rank has no actual concepts. It
has nothing except the gounnﬁon to receive as in the case of a child, bw&?
It is called the material or potential intellect. And after that there

appear two species in it: The species of the first are the true prin-
oiples, the innate principles which man does not acquire by himself; and
the species of the second are those well known things which man acquires

acquired igtellect, as if to say that he is able to aoquire concepts
throveh thought if he 1.' willing and if he works for it; and when he doe
agquire the studied concepts into thought, it is called the actual in-
telleot and he oan attain it whenever he desires it. And 4f the form of
the kmown will be in his ingellect, as if to say that the aﬁqtnot in-
tellect, a cause from divine causes will be called intellect angel or
active intellect. And it isn't proper for these concepts to be in
bodily forms but in that which attains these concepts and that is the
soul itself whioh is no§ a body and which will mot perish with the de=
struction of the body,
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Alfarabi wuy that in the first rank men attain '
the appointed natural quality which will become the actual intellect.
Thig natural quality is attached to everyome. There are two ranks
between it and the aotkwd intelleet; andwhen man atteins the passive

/intellect in actuality amd the abstract intellect in actuality then ¥
[ S vom—

he has attained this rank,
There are tlo”rmkl between the first of human renks and A
the aotive intelleot. When the perfeet passive intelleet is placed w
with a naturel quality into one thing in order that there be a union W’Q
between matter andform, that is one: and the other is that of man: |— mt
it is the form of humaness =~ it is the passive intellect which is f
in him in actuality, and there is only one grade between it and the
active intelleoct; and when the natural quality is placed, it is u
matter for the passive intellect which is the actual intellect; and
the passive intellect is matter for the abstract intelleect; and the
abstract intellect is matter for the active intelleot; and when all
of these will be found in ome thing, that thing will be man. It is
the man in whom the active intellect rests; and when it attains the
two divisions of the rational faoulty (the theoretical and the prac-
tical) and also the imaginative faculty, then that man will be a
prophq_@,: and God will speak to him by means of the aetive intellect.
And that which the active intelleot understamds from Ood, it will
radiate upog the passive intellect by means of the abstract intel-
lect and after that upon the imaginative tuu].ty;_ and it will be
be cause of that which the imaginative faculty radiates upon the "
passive intellsot that you will have a wise man, a philosopher,
an intellectual; and as a consequence of that which it radistes
upon the imsginative faculty, you will have the prophet amd the

Eicecliner /d‘;n/d,z.' s

@.XMM-"HJD
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diligent men. The latter is the man who is at the héad of the ladder i
of perfeotion andhis soul will be as if seized by the active intellect,
He 1s the man who stands upon every possible reality by means of which
he will attain perfection.

Thé Comoept of - nnYyn

Falaquera realizes that since he has intro-
duced this new concept of TMY¥N gnd that since it is a term
which will be repeated over andover again, it would be best to
explain its meaning. This perfection of TMIXN gongists in
striving *5 attain that perfeotion which man is capable of até
taining by means of the intelleet together with a continuous per- 2
severance to attain it. Falaguera has already explained in his ¢
nmosan 7w that whoever attains this, attains life

eternal,

He quotes Alfarabl in order to describe an
analogy: The rank of the aetive intellect in man is like the rank \

of the sun which causes the éye to see. ;Illlt as the sun gives

light so that the eye can see, and it sees in actuality after it
uusspotmtil.ny. and by means of this light it sees the sun it-

self which is the cause of &he eye's vision in actuality; and the

mixture of colours in the light which are seen potmtii{ly are

seen in actuality; and thesseeing which is potential bocﬁu see-

ing in actuality. Sllih.rly the active intellect acquires :l'ron it ?

mothin; which it will record in the potontio,l intellect. o

rank of this thing of tho htcllootunl soul is the rnnk of the
light which causes to uo; and by means of th:ll thing, tho in-
tellectual soul will make wise the active intellect; u:d
T peZive teFhloer M % 4
‘E;' i"‘! P ﬁf’ A',;... "7‘*-.../
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will be those things which are potential concepts actually con-
ceived; and by means of which the man whose intellect is poten=
tial will have an intelleot in actuality until he draws near to

the rank of the motive intelleet, becoming an intelleet and di-

vine after having been corporeal.

Requisite S\untiu for this Rank

Alfarabl goes on to say that it is hot fit-

ting to attain thherank of head of a righteous people until onme
has attained twelve or the majority of the following qualities:

(1) - His limbs must he healthy and strong
and their movements swift so that he can move wherever he de-
sires,

(2) = His understanding must be good for what=
ever 1s told him, and he must comprehend the truth of things.

(3) = His memory must be good so that he re-
members all that he hears, sees or is told.

(4) = That W
that when he looks upon a proof he will comprehend all that
it teaches him,.

(6) = He should be clear and have the power to
explain all that is in his heart with clarity. :

(6) = He should Méwéystudy and hasten to listem
and not be pained by the sweat of learning and by the labor that
acrues from it, 7”%" ‘ .

(\) - He should not have the great desire for
food, drink, concubinage; and that he should live in a world
divorced of jest and hating pleasures of this kinds

(/) = He should love the righteous in the world

and hate the deceiver. |
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" (9) = His soul should be great, superior %o lall

those things in nature which are despised and he should cnlti his

soul above them, P .."7 .

(10) - Bil'nr. gold and the rest of the duir..’h

41

things of the universe should be nght in his eyes.
(11) = He should love righteousmess, hate op%on-

sion and its followers, and do justice for hil houuholdj and he
should counsel as to that which is right: which will be, cuy when

done to the righteous, but difficult when dome to the ;‘iu.n of
f/

violence.
]

(12) = He should be strong of thought)(refer= a-‘db'»jt ‘
ring either to the strength of convietion or else to perseverance)

l

so that he 1111‘91: be afraid to work hard. -1 ¥
s

It will be diffiecult to find all these
characteristies in one person. Perhaps only one sueh person will
be found in a generation. Bu? where you do find a possessing
most of these characteristiocs, he will probably be the leader of
the community. ‘ |

Falaquera then recalls what Alfarebi once
sald about risQooul people: They are perfect in their actions,
They don't eat injurious foods, but only those which are in order.
Consequently they don't have to imow cures faor sickmess, nor have
they any need for a dc:etor. nor a judge, nor any of those things
which are needed when a people is distent from perfection,

Good and Evil

Alfarabi says that the people who guide
themselves according to the words of this leader are riﬂtoouul



13.

‘and if, they are gathered into a sinmgle community, the community is
righteous; or Af they are scattered in many oo_unit:lcﬁ they ?
should be gethered together into ome kingdom according to their '
oustoms anddesires; and if they exist at different times, their
souls wi;ll be as one.....And he also says that perfection is the t-
true E;M. and that the quest for perfeotion is good. The true
evil/is to desist from seeking after it. The goodness and benefit
which comes from sheldttaifhent!ef perfection shall be according to
man's nature; and similarly whatever freedom man has in nature,

| the spheres have given him, not because itnis their intention to

| help the active intellect or to desist from it -- for there is
\no benefit or harm in that which the spheres ;1“141;111: it is in
the essence of the spheres to give all that which matter can receive
/whether it be injurious or beneficial to the mctive intellect.....

/ Bat the good and evil which reside in man's choice will be pre-
sented anew: There are five faoulties in the human soul; the ,?
pure reason, the praotical reason, the stimulative power, the

| imaginative, and the sensible. Perfeotion makes a man wise, so ?
that he knows that that which is in the faculty of pure reason )

is not in the remaining faoulties; and the explamation of this

is that when he does the first prinéiples andthe first comecepts
which the aotibe intellect gave him, and when he understands them
and later longs after them w:lth'tho stimulative faculty, amd con-
siders what he ought to do until he attains them with the faculty
of practical reason, and does those things which he brought forth
in thought with the entire stimulstive faculty, and the imaginative
and sensible facultiew help him, and man does those things b;}",um
of which he will attain perfection, them whatever man realises' Prom
himself will be good, and only in this way will man initiate the

good whioh is within his eholu.“
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| , Andthe evil which is within his choice, man
btkotl beoruse neither the imaginative nor the semsible faculty
knows;pérfection; similarly the ratiomal faculty does mot kmow per-
feotion in all respects, but it does know it whem it strives to at-
tuif‘l it. There are many things in this world which man thinks he
n"odl and which become the ends of life, such as pleasure, gain,
l;bmr. and all those things which are comparable to it. When man
is negligent in perfecting the faculty of pure reason, and sets
up another goal instead of perfection, whether it be gain or plea-
sure or dominion or honor, and aspires to it with the stimulative
faculty, and contemplates bringing forth things by means of which
he will attain them,..this is the goal of the faculty of practical
reason; and he will perform the deeds which he brought forth with
the stimulative faculty aidedeby the imaginative and sensible
faculties; and so everything whiech he introduces will be evil.
And similarly when a man longs for perfection and doesn't work
for it, and is casual, and longs for something else, them all
that he begets will be oﬂ.l. Phto‘?.- quoted to show that a
lover and seeker of truth is the true leader and he will lead

men well and correctly.

Falaquera says t!nt the man who attains
this rank will be separated from the rest of mankind and will
walk in God's paths, never turnin: aside evan for s moment. 47
Then to strengthen his idea he quotes Aristotle‘Who says that
the lover of right, of God, of wisdom will be loved, honored,

" guarded, helped by God‘;'omd since God is the perfect one 4t the
ond of perfeotion, then only those who are perfect in truth ean

love him,

The wise man daysnthata@od doesn't choose
1....-——""——‘-_
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pon of‘ perfection because of greatmess, dominion and wealth, but
?athor he chooses those who do right, walk in a righteous path,
obserye commandments, and do not esteem bodily things, This cate-
;or?;,";f men is next to God. He will honmor it and place it as the
h}"ﬁut emong men. This concludes with the anonymous thought that
ﬂ. who sets pleasures as his goal is a pig, and he whose goal is

/
‘wisdom is divine,

Falaquera observes that even those who are
within this single category are not equal. Some excel others,
Jjust as one prophet attains more than his ncighbor?o Then there
are those who are near to this ramk. They are called the sons
of prophets, They are ready for prophecy. The philosophers re=-
mark that it is hard to find one who fits into this category.
But when they do find him, they will call him a divine man and
will say that God's light shines upon him, and that he is attain=-
ing the most marvelous understanding,. hinonidoil said that the
prophet is obligated of necessity to remove from his thought and
desire those things which are nmot true, as, for instance, the
quest for praise or h.on.u:u'(.i.2 With regard to the attaimment of
divine thinkgs, three things are mentioned: the perfection of
the rational faculty in ltudy,-‘ the perfection of the imaginative
faculty ."m creation, and the perfection of the precepts in stop-
ping thomu‘bodﬂy pleasures., There is a great
difference among perfections, and according to the differemce
there is a difference in the rank of the prophctn?s

Prophecy and Dream

Falaquera said that thuu_rondorrul in-
sights are from the great wise men who attain them not only in

¢

S—

L



16.

waking but in sleep. But indeed the understanding of the prophets 7
is much greater bec

rank. And our wise ?

ES | i point out that the understanding of prophecy and the under-
standing of the true dreams belong to the same rank, and that the
only difference is one of quantity. But the effulgence of the
prophets is perfeet and their understanding pure and unalloyed
by idle things, which are a consequent of a defect in the imagi-
native faoulty and a departure from the mean. But as for the
understanding of the dream, it is for the most part impossible
that it should not be alloyed by idle things.e...With reference P
to this, our scholars taught thaet a dream is a decayed prophco:é‘ |

| —

a fruit that has not attained its perfection though it belongs

to the same category.....And the true philosophers say that you :

shouldn't wonder at the fact that they attain divine undorstm_d_i_ng,
for the intellectual faoculty casts its effulgence on all who are
prepared:to receive it. This is God's grace. We should not be
puzzled by this phenomenon, just as we are not puzzled by the

fact that men dream.

The Glory of the Divine Rank

IA. philosopher said that at timessthe rational
soul Wil be ready for some people at the time of waking and will O
cleave to the genbral intellect and will mot require that ‘you de- .
sire to kmow the things syllogistiocally or by thought, but rather
is content with the divime bestirrings. He called this the holy *°
spirit, and no one belongs to this rank except the prophets and
the people who are divime. ~Falaquers refers t6 Pealms end Maimon-
uuszith regard to the matter of the Holy Spirit, amd then quotes
.I.ri.ltotlsoant length, who says that at times he feels like a finplo
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essence divorced of body and sees the beauty of it; :;t tien he
undor_ltmdn that he is a part of the upper world, and when this
.tu’th 1? apparent to him, he will ascend by means of his thought
tq the divine ascent and cleave to it and be in the rank that is
eternally of the intellect, and see himself as if he were standing
in the world of the divine intelleot, and he will behold I.ll.. in-
describable beauty; and when this glory becomes too much for him,
he will descend from the intellect to thought and contemplation;
and when he is in the world of thought, the thought will conceal
the light and glory from him, andhe will be left wondering how he
descended from the divine heights, mandthat he was in the place of
thought, after his soul had been able to divest itself of the body
and ascend to the world of the intellect, and after that to the
divine world, until it is in theplace of light end glory. And he
wondered how it was that he beheld his soul full of light, when
suddenly he recalled what Clitus sald, for it was he who commanded
oconcern for the essence of the soul and haste to ascend to the up-
per rulns.g and that whoever did this would be given a reward.
Therefore no man should desist from sppedily seeking to ascend
to this realm because intellectual things can be found just as
he found them and can be attained just as he attained them,

Falaquera thon eites Pll.hl.u rhl',sl

Exodus? Habbakul to show the biblieal allusions to the glory of
the divine rank, that God's splendor is hidden from mem lest they
be consumed by it, and that it is so wonderful that neither man's :
intellect nor the intellect of angells is able to bear it or desoribe
its truth, grestness, andperfection, Having given ‘tlhon biblical

statements, he offers to show what philosophers thought about it:
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! _ Alf€rabl said: When a man knows and com=
prehends a thing whose essence is perfect, then whatever is con-
celved ﬁ;;z.t will be perfect, because its concept in our soul 2

1- plouqt since it 1s deriv om us., When its essence is cut=-

lido ou loul. its ooncept in our soul will be defective, because

the co?ﬁopt of motion and time and that which has no expeotation ?

and d‘.ltruotion. and that which is comparable to t—h_n which are

e 64

found in our souls are defective, because they themselves lack the ?

essence. But counting, and the third and the fourth, and those ;
| things which are comparable to them, their concepts are perfect

\

",Iin our souls, because they themselves are perfections of existence

and therefore belong to creator required 7
after he was at the end of the perfection. But we find the thing ’

. e S
’rél_ifmw.rofore we should know that the difficulty of attain- :
” /ment 1s mot due to its being at m perfeotion, but rather ?
 bemause of the wealmess of the faculties of our intelleoct intthat

' they are bound to matter. We will be too weak to comprehend it,
because of its essence, for the manifold quality of its perfection

weakens him and he willmnot be able to deseribe the perfection.

l/(hm interprets biblical and Talmudioc % ?
sayings, commenting pnrtiouhrly on the verses in Puhl. Eo-
uluiutuish‘t‘gzmd Ym. All these desoribe the future good / 2 .
which will come to the good and in%elligent man, because he is :
open-eyed andpersevering. The individual is therefore advised
to strive in this world to perfect his intellect, so that he will M

be worthy of the future world. /

The Function of the Body

An anonymous philosopher is then quoted.
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S

T}u essence of what he says is that the body is an obstasle to
the soul. But at death, when the body leaves, then the soul

“¥ill be without obstacle and will get the effluence of the ac~-
'tive intellect. But in the beginning the soul requires the body

and the senses in order to get the images by means of which the
soul conceives, Without sensations, you can't have oonoo.ptl.
But after the body has fulfilled this need, there is mo further
use for it., The body is compared to a horse which brings its
rider to his destination; the rider once having come there has
no further need for it.....The pleasures which can be derived
from the soul are so great that one can't describe them. The r=o
reason that we don't attain the pleasures of wisdom is that we
are precccupied with the body.nxnry soul cen attain the plea-
sures of the intellect if it attains the perfections in this
world, which it does not by desiring the sensyal pleasures.
Falaquere illustrates this ¥y quoting from Bmh-drizz %o show
thet you will not see God in the future world unless you trust
him. Just as you won't have the pleasures of the intelleet in
the world to come unless you attain the perfection of the soul
in this world.

Thu Soul

.l.l'iltotll? 21- then quoted ;n the auh;lo"e,t
of the soul: The entire soul does not descend into the world
of sensation because part of it remains in the intellectual
wprld, If we should ask why we don't semsate in the intellectual
world as we do in the sensible world, the mnor,/h that the
sensible world dominates us and becomes full of evil desires
and our ears full of the sounds of destruction, C:/ that we don't

sensate in the intelleotual world, and we don't kmow what our
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soul brings from it, For &l_wo__w_:_r_.__aﬁ;o to perceive the intel-
lectual world, then when we went up out of that world, we would ?’
cast off mean desires and none of them would have dminimr
us. And so we are able to perceive this thing with part of tie
soul before it reaches the whole soul, like the <JINN which C_Z:tg -
we are not able to perceive while it is still in the faculty of
the soul, but as soon as it goes to the semsible faculty and the
faculty of thought, then the intelleot perceives it immediately;
but prior to this we do not perceive it, even though it has been
in the soul for a long time. .

The wise man said that the intelleet and
its goodness will flow through the universal soul upon the in=
dividual souls; but the individual soul will only be able to
receive them gradually. This is comparable to the way a teavher
wents to teach his pupils. He wants to teach them everything that
he knows. But the pupil's soul is not able to stand it at once
but only little by little. The reason for this is that the pu-
pil's soul is submerged in a sea of matter, and nature imprisons
it, and the darkness of the body keeps it from seeing well, and
it inclines to bodily desires. But when it awakens from its
lazy sleep and begins to ascend the ranks of the wise men and
is diligent about this, then will it be grasped by the univer-

sal soul.

l.rhtotlz snid that every soul has some~
thing whioch olings to the body beneath and to the mtolluft
above; and the universal uuf‘oonducta 'c}cai particulars and the
universals with part of its faculties without much orfori. bte-
cause there is no thought or comtemplation in her conducting.



21,
But in truth her condueting was with thought, by virtue of the
fact that it was a umiversal body, undifferentiated, its parti=-
~Joular comparable to its universal, a simple Body. Indeed the
~ individual souls that are in individual bodies guide the bodies
in an honored way. But it does not conduct them with thought
and contemplation because it thinks of how the semse will bur=-
den it when they bring the semsations to the limbs and bring
it the pains and afflictions which they distil from the things
wMWmﬁ this is why it errs and why it 7
ie prevented from seaing its essence and portion that are left
in the world of the intellect; and it is because these strange t
things rule it, as for instance, the evil desire and the lowly
pleasure, that it abandons the eternal pleasures in order to at-
tain the pleasures of the semsible world; and it does not kmow
that it is removed from the true pleasure. And that it pursues
the pleasure of destruction and does not persevere concerning the
true pleasure; for if it had pursued, it would be in the manmner
of a body without work or labor, comparable to the universal 7
soul, because there is no difforo:;:o between them...Falaguera '
then quotes from the Song of Songs to show that it is the senses

which take men away from the true quest.

Plato 716i quoted to show that the m whose
goal is his desires will be emslaved, and his thou;htmill.""'bo
thoughts of death, and he will not have anything of that which
is unique to those who will mot did. But the gualwhose goal is ,
the love of learning, kmowledge and truth, will think divine
thoughts and not of death, nor will he desist from pursuing
those things whioh are contrary to things of death and which are
within the possibility of man's nature to attain.



Aristotle Tasli.d: I‘b[il not right for the
thoughts of men to be human thoughts, even though one is a man;
nor should they be of death even though the _I-:o?y dies, but rather ?
they should be comcerned with potentislity amd with the fact that
man should labor %o attain the divine 1ife, Bven though man is
small in body, he 1: great in wisdom and intelleeot, superior to

the rest of the oreatures. For he is 'qlu chief essence, sovereign

over all; and the human being has both human and divine aotions

and divine perfections. The human/actions comstst of hunility,

valoi, honesty and the rest of precepts which he uses in

business. Whereas the divine aoti¢ons and the divine perfections

are made up of the deeds of wisdom jand the intellectusl 1ife,

end doing divine counsels, purified im inspiration and the con-

templation of concepts and the divine intelleot.....But the pious

man, the wise man who prospers, he/ employs himself with wisdom

and with the intellect; but as 1 as he busies himself with —?
natural precepts, they will rest him from performing hiw '

mrtruth; end when he is sot burdened by them, he will .P

=

be saved from human faculties and sensations ete., and will joy-

ously be with the divine things.

The philosopher said that hn. who does
work becgquse it is fitting to do it and pays no attention to
the animal soul nor to that which will befall it, he is more ?
worthy that his aotions be divine than is the bodily ome, It

will therefore be necessary for this man to be perfect in na=
tural precepts, until that time when the rational soul returns ?
to the thing, so that the animal soul will not be rebellious;

-
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e

and in 'th.hs way, the animal soul acquires perfect natural learning, 7

for the natural ranks and the perfection of the animal soul. Be= '
e s 4

cause of this, the divine man must of necessity be perfect in the

natural renks for, if he were not, and if he should thrust aside

the soul in a time of action, this action would be either

defectivy or diffioult to perform. For the animal soul does not

wmu-laiot.hend to the intelleotual soul, in the nn'm

who t.'l.ou not pursue the natural way, like the one who governs his 7

_px;’.ooph. Thus, the ome who is govermed by his anger is compara-

ble to the animal; and the one whose animal soul rules his ration-

a].l“u soul, when he pursues desires which are océntrary to his intel-

lect, is a wicked man, and the animal is hetter than he.

L]

Peysons in This Rank

f/

All of which shows that the men of this
d?.vino rank are the prophets. They are perfect in the ranks of
the intellect, and in the natural renks, which precede in time, 7
the ranks of the intelleot, and concernming which it is pobyproper

for man to attain the rank o‘f prophecy without them.esss
Falaquera then enumerstes the people who belong to this rank:

There is Abraham, because his objective
was the one truth and the essence of the crestor through his
intelleot, snd he made it kmown to the sons of mem. Proof of
this is given in Genesis, in the interpretation of Onkoloa?oi.n
hgtgiﬁ}md in Joruiah.szna conoludes that Abraham was por‘iet
in the ranks of qruturu. for he had the quality of mercy whioh
was manifest when he heard that his brother was captured; and '
the quality of strength when he prevailed ower the children of ?

—

his house.

R
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;l- Then there was Iosus.3 who slew the Egyptian V‘ ?

and saved the lidim.r He also had the quality of ¢
power, even thqugh h; took his possession by law, because he merite- -

ed it when he rescued it from the hands of kings. In spite of

this, the possessions of the world were despised in his eyes.

Then there was Jnoo&f’ who when asking for

garments and food, asked only for bare necessities.

| Likewise, Solomon asked that he be neither
Y #oor man nor a rich man: not teoo poor lest he be tempted to go
outlhﬁan steal to meet his needs, not too rich lest the surplus be
the cause of his living a life of pleasure, food, drink, conou=
hinq;ge‘, wherein his animal soul would prevail over his intellectual
sou?(. which would result in his forsaking God and the highest

wi idm. 6
|
|

Q%litios
' ' 4
" Falaquera continues in this vein, citing %V b/‘{J .
. 87 88 —

Psalms and Deuteronomy until he realizes that he has departed

from the beaten path., Hé continues with the enumeration of the
qualities of the ;ln who belong to this rank. The first quality
which he now mentions is that of eh;riger. which is one of the
most necessary of the qualities. The philosopher who is with=
out it is imperfeet... The next quality is that of hulilijx.ag

and whoever lacks thi.a“il not of the pure and the innocent. ?

llousal was praised for this quality, which was manifested by the
absence of anger at the words which Aaron end Miriam spoke

82
against him.,« Solomon showed a similar lack of concern...
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The next quality is that of trust in business; and the last

~qyality is that of staying away from the wicked, the evil

one, the apostates, and those who maintain wicked beliefs
to the extent that they abandon families and go to live in
a strange land. For it is fitting for everyone who seels I
perfection to abandon completely everyone with an evil
quality and an injurious belief, especially if the latter
is a blood relative, because by nature man temds to purs

sue his relatives.

Falaquera ooncludes his discussion

of the first rank with a consideration of a passage from
ﬂ“"u“ and one from NI3R 94. Prophecy is said to

rest only upon those who are strong, wise, and rich, The
strong man is the one who can subdue his desire and sepa~
rate himself from food, drink, and concubinage, all of which
are departures from the mean., The rich man is the one who
is content with what he has and is separated from desire,

' 96
theft, and the rest of the evil qualities.

This completes the first rank.



The Second Rank

rh§ B,thidln of Knowledge to Deity

. The true wise men belong to the second rank.
/noir Primary goal is to merit grace in God's eyes, to serve Him
‘and draw near unto Him. The key to the realiszation of this goal
is kmowledge, comprehension of the four causes, intelleot and
fealty to equity. Moses concurred with this when he sald "I will
Imow you in order that I may find grace in your oyu.'?a: It was
his intention to show that man kmows God through His ways, and
that it is this knowledge which obtains for him grace in the
eyes of God...lnimn.‘.dug?ude a similar observation in his &:rohzg .
and Falaquera animadverts on this idea through quotatioms from !

N3N glgnd Deutor-oﬁon?rfd lgo]iolud-} c:tzi.th a statement from the /? W
Midrash to show that the essence of faith and the true service of
God is knowledge. For without kmowledge there is only fear of the

Deity; while with knowledge there is love.

103
Plato states the same truth. He observes

that you can not truly serve God unless you are a prophot or a ,-)

philosogher, for they are thé only omes with wisdom. Falaquera s
>

previously has made a similar observation: that the evidence of f)

God's essence are the acts of creation, and man can reach God

through their contemplation and comprehension. Knowledge so ob-

tained is true kmowledge, but the kmowledge of the multitude is 8
accidental ud'oontinsontj;“ The latter is true because jthe kmow=

ledge of the multitude resides in the imaginative taogl‘l:y. and

the imaginative faoculty ettains only bodily thingss " It is natural
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therefore that since the wise men have difficulty with concep-
tions that are divorced from matter, the multitude by virtue of
this faculty will have especial diffioculty.

. It is the intelleet which brings man to
t!od. and 1t 1is his folly which takes him away. But proximity
."i.l not a question of pdice but of form. According to the Pulmm5
those who are distant from God will be lost, they are the heretics
whe do not believe in God with a true faith. hln.quon has defined l/é#-

106
true faith elsewhere as nnnin; a coincidence between existence

5o 107 Ayfoy 22"
exterior to thought and existence in thought; and that it is ime- "/ ;
- //~ 'd
possible that its essence be other than what one believes it to J
be. But as for the multitude, they havefaith in nothing which

they can not perceive.

The Intellect

The people of this rank have as their

g

goal the acquisition of intellect which is the last perfection, "

e ———-
Tt is this which constitutes their superiority over animals. 2
Man is defined as being rationaloand moral. By virtue of the fac- '

tor of life he is rol:thod to the angels and the animals; by vire
tue of i;ao factor of death, he is related to the animals and di-
vorcad from the angels; by virtue of the faotor of remson he is
related to the angels and divorced from the animals. It is natural
therefore for this rank to set up as its goal to be like angels

in the matter of reason. There are three aspects of rl?lom

reason of the intellect, reason of thought, and oxt-n?i reason.
Thereason of tlw intelleot is made up of those oone)pts whiech

the soul of man acquires throu;h kmowledge and is called imner
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‘reason; and the reason of thought is the faculty by means of which ??
man opuo.tns conoepts, knows wisdom and 5%.15 and is able to dif-

S — L '
ferentiate between the plemsant and the ugly; and the external rea= ¢ ?

J \-'_"—"—N. . t
son speaks the language of man; and thepurpose of all this upon Ee
intelleot 1s the perfeotion of the true man that remains after he
/
f.»‘diu. This is man's reward for striving to be like his orutor}oa ?
whereas his failure to strive brings him only destruction. \

w
The philosopher said that the men of this rank ?
belong to the divine portion of the portions of the soul. The wise P
man then points out that when one goes insearch of the truth of '
LS

th;in’ga'._jhc rational soul discovers that the body adheres in order ?

to be a container, snd the desiring soul adheres because of the
_I""‘—-'

\

need for images, and the passionate soul adheres in order to pre=-
vail over the desiring soul. But when you are saved from these
two souls, andsaved from the body, then you will be able to com-
prehend and understand. But the ancient philosophers said this

happened only after death.

The Faculties of Man

Falaquera said that it is the intelleotual
faculty Wwhich distinguishes man from the rest of the creaturess
109 Zl?‘ 6
:lw; already explained that man is made up of the four elemenmts.'
he is combined with them together with the mineral, wijich is the ?
———— t
first of the mixture of elements just as man is the last of the
mixture.

/

Man in turn has faculties which distinguish
him from the mineral, like the faculty of growth which is found
both in men and in vegetation. This faculty is divided into seven ?

p-.rﬁ. omic‘l_:.tns of pulling, seizing, oconsuming, repelling, sus-

— ——. ~

taining
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talding, shaping and enlarging; and by means of these faculties,
e m—

man \is united with vegetation and th7‘-ut of living things,
F—g -

Man in turn has faculties which distinguish

.

him {pu vegetation. They are the semsible, imaginative and sti=

lulqéin faculties. The sensible faculty is the ome which ac-
qu/fr“ the sensations from the five semses. The imaginative
rﬁoulty is the .one which retains the afterglow of the sensations
after they have disappeared from the semsor and then combines
thulolo The stimulative faoultynils the one which enables man to
desire whether he will seek a thing or flee from it, whether he
will love or hate it. But these three faculties are also found
‘1n beings that are not rational, For them, the imaginative fa=-
culty fulfills the function of the rational faculty and there are
some that possess only the sensible and stimulative faculties.
And of all these faculties, it is by virtue of the imaginative
and sensible Taculties that man is related to the beasts, but

even these two are more exalted in man thah in the rest of the
ﬁoinga. and were created for a greater purpose =- whereas in
beasts they ser¥e as instrumemte in the quest for food, in man
they serve as the means for the attaimment of the rudiments of

w_.-
Imowledge. ;For when man perceives the particular, his intellect
will distill from it the universal.....Falaguera has explained

4 e

this el l"h.‘.l"ilz

In addition to all these points of differ-
ence, man has an intellectual faculty which none else possess.

This enables him to ubderstand wisdom and angels, to distinguish
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between the beautiful and the ;lgly. and bot:on that which he
must and dhat which he must not do. But there are those who
are precccupied with food and drink, and they belong to the ca-
tegory of vegetation; and those who pursue the pleasures of the
animal world such as concubinage, belong to the rank of thé ani-

mal,

Intelleot as Goal

.lriatotlaéliuds the same observation when
he sald that those entirely concermed with food, drink and con=
cubinage belong to the nature of animals; but the one who spends
hie time serving the intellectual faculty, belongs to the cate~
gory of the true man.....Falagquera quotes Eooluiuto]ilind Im:lo,hl:us
to show that man's goal ié the fear of God].'u:nd that this fear
besed on the intelldect is the goal of man's I'D.cul.t'.i.o]i}..r In faot
man is essentially the intelleotual rmultyu...Sooruteillsnd
that idea in mind when he said, in response to the king's com=
mand that he be put te death, "that whioch is now in my pldee is
not Soorat;l, but the body of Soorates. Soorates has gome from

it."

Provorhilind an anonymous ph;lonophor are
quoted to advise man 'bha‘b' his primery pomcaih is tﬁ;"\?ursuit of
the intelleot and mot the desire of the stimulative fagulty, for
the former suffers to the extemt that the latter is pursued. / /? ?
s:uwgm this thought in mind when he said, "Lest you gi%e up
your wealth to others, the iu-ninslsof your 1ife to aliens, lest
strangers have their fill of your mbctnu';. and the produce of
your labors go to an alien's house." All of this is construed
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‘td mean:that since the stimulative faculty was the cause of all
tlib evil in the world, man should not profane his essentiil glory
= 12
by pur-ylu; after dominion and rule; ént labor for the body is
nu,;"uuh labor for the intellect is mot; and that food and deink

:7(:“ be objeots of concern only to the extent that they are
eded to sustain the body.....Relevant to this, a philosopher

is quuted, who points out that just as it is not necessary for \

the artisan to be concernmed with his tools which are in order,

80 it is not neceesary for man to be concerned with his natural \
qualities; all of which makes us see that concern for the matural
rank is not concern for the final rank,

Falaquera continues his description of the
people of thie rank: They are the ones who comprehend that the /-7
inteldect is the rank of the soul, and they will search for it '
as diligently as one would search for lilﬂf};z 2thoy are the ones
who will acoustom their soul to the spiritual, and make themselves
distant from the bodily and the animalic; they are the ones who
will moquire grace both in the eyes of man and of God; and they
are the ones who will subdue the pleasures of the body, bringing
it under the dominion of the rational soul,

P 123
The philosopher said that whoever eats be-

cause of desire and it happens that his food bemefits him, his
avbion is essentially animal and accidentally human; but if he
eats because he mows that it will benefit him and not because

- of desire, then his action is essentially human and acoidentally
eanimal, The essential character is obtained from the intial

124
Iotiu’ung hotor.....hiﬂoth is then cited '1&0}“ much re=
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levancy to show the discrepancy that exists between one's ihten~ -

tion and the performance of ome's intentiom, as in the case '~pf

the bowman who intends to hit the mark, and misses it. It is /_’? A
possible though that Falaquera meant to include this as 111ul?'"'
trative of how the body interferes with the performance tha fho

mind intended, for this is immediately followed by a stat

by the wise man who says that the goal of the body is the’ destruo-

tion of both the body and the soul.

Inverse Relation of Body tp Intelleet ’

125 P
Other wise men are quoted to show that the Z td‘{u
o A . g

destruction of desires and the subduing of one's tl'lrfl.]1 n‘n.turo en-
ables man to 13., because as a consequent his intel

is prevented from comprehending that which is wi
conceive. The sesult is thit when the body dies,
Phtlozupunts out how difficult it is to subdue the jevil qualities,
and the even greater diffioculty of disregarding dﬁogothcr.

Falaquera then shows how they can be subdued. He says that the man
who 1is guidod\by the intellect subdues his bodily desires, and par’,

takes only of those pleasures which are hecessary for the body's

127
maintenshoe, The result of this procedure 4s that the sensations ?
) 128
and the bodily faculpy grow weak while the hody grows strong. )

‘ 29
This faet is brought out graphically by Isaiah's statement that

the deaf hdar and the blind see. This has only one meaning: that
,~those who are deaf to the semsationsof hearing and who do not hear
the vanities of the werld, are the omes who hear the word of God;



and those Ihq are blind to the semsations of the eye, and who do
not see or aoq.sidor the lowly, desired things are the ome's who
see God's glory. !‘or it is kmown that when sensations are strong,
intellest is woftl and that the man preoccupied with sensations
does mot attain concepts. Contimuous with this lime of thought,
the philonoplylor says that the inmer faculties fiunction better
when the o_n’i;r faculties are quiet; for we find that a person de=-
ficient in sight and hlt;'ing has inner qualities that function
with ?'"ntor perfection. A comment frommina 'nga,ya that since

. the ipner faculties of the wise men are always busy attaining
oonoog:l. their outer faculties are weak, as a consequence the
wise n*n are not expert in worldly matters, and, in spite of their
inner ﬁor?-otio;flruquire others to counsel them about the business

of the /world. This was true of Mozes who required the counsel of

Jcthr?.

E‘._&ht\ Contrasted with Intellect

/ Lriatotl%agif.flrlntint.l between the senses
and tlho intelleot: the senses attain only proximate things and
are unable to attain those things which disappear, while the in-
telleot attains the &f‘ttor and even those things which are dise
tant and unseen. The intelleet is also able to catch the lie
of vision and correet it, as in the oa.-lo when sight days. that
the sun is the size of a shield, but the intelleot knows that
it is greater than the earths Further differentiation is made
by an m:;ynoua philolopho%ssho describes thé defects of vision
and the virtue of the intellect: sight is defioient in that it

neither sees itself or that which is distent from itself, and
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neither thak which 1s too near mor that which is behind & plank.
It sees the reve 10& things but not the concealed, It sees some
but not all of the things found, It sees things with ends but
not things wi}t’ﬁout ends, It errs exceedingly: it sees the big
small, and }i{m small, big; the standing moving,and the moving
still; thy near far, and the far near. But the intellect is
free trom(.all these defects, because the intellect sees itself
and kpows that it kmows; both the near and the far are equal to
it; At attains that which is behind a wall, and comprehends the
. hldtn and the revealed etc. He concludes finally that true
visi n is through the eye of the mtolllot.lu'l'ho intellect has
other virtues in that it can neither be consumed nor changed,
uiatﬁotit}sflso is quoted to préve this.

/

Clagsification According to the Dominant Faculty

|
' Falgquera said that the men of this rank
str

ve continuously to be of that category of mem that are like ?
the faculty of reason. The author has already e:phin}ds sthat )
man has three faculties: the large goultyy'lhiuh is in the liver, 7 ?H—vﬂ
the life faculty wl:ioh is in the heart, and the faoulty of reason

which is in the brain, Men are classified according to these
faculties. \

The first division is ocomparable to the 7
137

__lglg‘uﬂby. It is made up of the workers of the soil. Cain ‘
belonged to it. All his deeds were bodily. '

Th+eoond is comparable to the life faoumlty.
It is made up of those who lead the provinces and who occupy them= aZiZZm-e‘,
selves with the business of the provinces. They are the gentlemen
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who are concermed with itho creation of order among ?;g s0 that
they will carry on thit'w_lim.‘u with equity. Abel belonged
to it, All his deeds were fpiritﬁalisg

Th’ third is comparable to the faculty of
reason. It is made up ff the wise mem, the philosophers, those
who abtain truth and J;tnphte the highest wisdom. Shes be-
longed to it. All his deeds were intelleotual. These three
ranks have as th,oir essential difference, the degree of mater-
iality and divinity possessed by each: the first being material
and the iut :itnn and the middle, personified by Abel, is a

mixture of both.

L]

. The philosopher said that there are some
in whom the M:Zly portion completely ptredominated, and they

are the lowly ones of mankind; and then there are those in whom
the spiritual predominated; and finally there are those in whom
both are foundq There are very few of th first two, but as be-

tween them, se that are spiritual are mere difficult te find.

Alfarabi said that when a man is born the
faculty which he realiges first is the sustaining ruut}‘.'o-m«h
is then followed by the rmnli;; of sensation, and then by the
imaginative faoulty which guards that which is fashioned in the
soul from the sensations after they have 'diuppo‘md from the
senses. The imaginative faoculty arranges and combines the sen=-
sations iwu.uﬁo rational faculty is the
last to be realized. It has within it the power to conceive

concepts, to distinguish between the ugly and the pleasant, and
-_I___-—-_'

7

[

1
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| to attain wisdom. The philosopher said that when the rational
sou_]. contemplates wisdom it is called the theoretical intelleet

]
and when it contemplates the sbduing of the animal faculties,
it is oalled the practical intellect.

/ 8ignificance of the Knowledge of the Soul

Platc:vl' 4l1!.1d that the soul has three facul-
tiess the retional, the passionate and the desiring: The rational
has for its goal the kmowledge of the earth, the conception of ocon-
oepts, guidance by good quilities, and the derivation of pleasure
from the truth of things. The passionate soul has for its goal,
the strengthening of movement so that it can repel whatever in-
Jjures it, Itsspleasures reside in rule and glory. Thedesiring
soul has for its goal the leaving over of these forms whether in
man or in species, Its pleasure resides in foodi Wisdom is the 7
essence of the rational soul, stremgth that of the passionate,

e I
and humility that of the desiring, Falaquera continues to quote
Plato, when he suddenly realizes, as he does frequently through=-
out the book, that he has strayed from that which he started out
t0 dossessBut he insists that all this has use, for when man com-
preherys the porti.o:n:tl: %2 the soul, and can distinguish between

the lowly portions which unite him with the beasts and the es-
teemed portioms which unite him with the magels, then he will be

eternally motivated to serve this latter portion and to cleave

to it.

143
Aristotle is quoted to emphasize the sig-
nificance of the kmowledge of the soul, Lriltm- said that while
all kmowledge is good, the knowledge of the soul takes precedence
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over everything, for it is impossible to comprehend the begine-
n’;ln.gl of wisdom unless one understands the wisdom of the soul.
i This Howh;lgo is so important that it even had priority over
/
the knowledge of one's creator. In fact we find that in the

. B
t?plo of A.Bollll.piull it says, "Enow thy soul O men and you will
#w- c!.t/s_ creator”, which meant no Houbt that kmowledge of God

‘was predicated on a Ikmowlegge of one's own soul,

Falaquera returns to the faculties of the
soul and quotes Pla.t}:ts Thelatter said that the three faculties
of the soul have individual movements and desires. The first
\ desires truth, equity and the knowledge of true things. It is

called the lover of wisdom and knowledge... The second desires
' argumentation and reproof and loves glory and dominion ... The
/ third desires food and drink and loves abundance and wealth...
Men are classified according to the faoculty whioch predominates
in them; and so we find that men are either lovers of wisdom,
lovers of praise or lovers of 'aulth{“

Lriatotlz‘zlno divides the soul into three
parts: the vegetable, the animal and the ratiomal. The pure soul,
undefiled by body, will ascend to her world; but the soul which
olings to the body will be destroyed. . The soul partaking of
bodily pleasures will ascend only if it devotes itself to rid-
ding itself of the defilement of the body.

Torah and Philosophy

Falaquera is in the midst of quoting from
the wise man when he recognizes that he has once again departed
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| from his set path. He returns to consider the characteristies
I. of this rank. Those of this rank are the pure ones whose oh=
.;joo ive it 1s to be concernmed with the seorets of the Torah and
}t{;hiddon things. But it is impossible to attain this unless ;)
/ono has attained the wisdom o—f'w_gd knows true kmowledge. '
/ for it is the objective of the divine Torah to strengthen the
' essence of faith in our hearts, namely that of the essence of
God and his miquml}fs But if a man is to fashion a true form
in his soul he can do it only through an understanding of the
wisdom of universals and not through tradition. Therefore this
pure rank has for its goal the pursuit of the right way and the
correct procedure in the contemplation of Toreh and wisdom, the
quest for perfection in the éntelleotual ranks whose universals 7
are recorded in the Torah and whose universals are explained in
the books of wisdom, and finally perfection in the ranks of na-
ture whose universals and particulars are explained in the Torah...
!

And it is not as the ignorant say that philosophy is a miraculous

wisdom and that our Torah is concealed. On the contrary, it

teaches, counsels, and gives man a perfect method as to how he

can attain it. This, Falaquera has explained olluhcrlos? But

now hi: intention is to throw light on the goal of philosophers

in philosophy in order $hat the reader will be able to see for r?

himsdlf whether or mot the Torsh has any part that is conmcealed: '

Alferabi said that philosophy is a @reek
nme and it means "the love of wisdom". It is made up of two .
words, Philos and Sophia: Philos meaning love, and Boﬁd.n mean=
ing wisdom; and the philosopher has his name from t.hr: verm philo~

sophy. The lover of wisdom makes wisdom the goal of his life.
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I_n general, people have different goals; some pursue pleasure,
others dominiog and still others wilsdom. According to the an-

* 'ql.ontli.rnn should kmow the complef:ion and perfection of perfect
Ikmowledge, since they are synonymous with God; and h::hould
strive to Ml oumoj-';s lu.nd the final goal. is the Perfu-
tion of the two essences in manj; and true kmowledge is the per-
rootiom.mél Inowledge and refers to the doing of

—

good deeds; and these two kmowledges constitute wisdom, and who-

ever labors for them is considered the lover of wisdom and of
philosophy. In the light of this Falaquera asks whether the Torah

does indeed conceal any of this. For when the wise man contem-

plates the Torah, he will find that its goal is to attain the
essense and uniqueness of God and to do good deeds.

Flight From Worldly Affairs

Falaquera then speaks of those who isolate
themsélves in order to be distant from the concerns of the worlP .
and thus be able to attain 'lulhl.ﬁa The anoient plous ones used
to do this. They would go off, taking their servants alomg with
them to look after their affairs, while they spent their time
conceiving concepts. 'ﬂlil was true of Abraham who took Eliezer
Iit;: him. King David likewige hinted as to the advantages Qf
jwolation when he sald that it was better to spend a single day
conoeiving God's wonders and the greatness of His deeds than to
spend a thousand days among n:.“ It was for this same reason
that God separated the tribe of Levi, and set asids for it the

burnt offerings, the tithes and thé heave nfforhﬁu so that they

-3 )

R
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mpld not haveto busy themselves with the affairs of the world
165 '
and would have time to cleave to God., Our wise men had a simi- M
A P [ S—
lar 1402. when they observed that the Torah was first given to
the eaters of manna, then to the eaters of the tithe, and final- ?

ly ft;o those who were busy with interest. The significant thing
n?tjlaut this order is that the preferemce was determined by the
Amount of time that each group had to give to the contenplation
of the Torah. Thellast group getting the Torah had the least
time to give.

Superiority of Spirit and Intelleet over Body and Desire

be

This rank continues to characterized by the
166
faot that its members do not consider their bodily forms and

would rather perish than oppress the spiritual form with the
bodilys Sau% 5:,::ul his sons chose death rather than fall into
the hands of the unciroumciced; and so it was with Mhitoph-l?as
wljen he sew that his counsel was not being followed,nfor he saw
that he was descending from his own rank and would be ocompelled
to live in a lower spiritual *amk} and similarly with the tem
who were killed -- $hey handed their bodies over for torture
and dcntlﬁ- for death was a small thing in théir eyes., Aris-
1mtlo1 Blikuiu comments on those men 'uho prefer death and the
destruction of their provinou to falling into the hands of

their ememies and being oppressed by them,

Ih+hilo'ophor likewise classifies ron ac=
cording to whether they are concerned with the lpiritu!,'or the
bodily remk: those who are primarily concerned with the spirite
ual are designated 'ut.md" and 'nmoble’, while $hose who go
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to the other extreme and are concerned only with the bodily are P
desoribed as the lowly emrsed ones who ocamnot attain the final '
- S—
gZd. ‘Bodily needs characterize the man, spiritual omes the
“nobleman, andintellectual ones the pious and divine. The wise man

. 160
is a man pious and divine. When he attains the final goal, that
is to say, when he attains simple concepts, then he willl be one

16l
of those intellects who deserve to be designated divine, The 7
spiritual end bodily forms will be distant from him, and it will
S ——

be proper for him to have the simple divine form.

162
Aristotle said that there are two aspects

of perfection, the intellectual and the natural. Wisdom, intel~-
1061: and understanding are perfeotions of the intelleot, whereas
humility and nobility are natural perfeotions. When we speak of
human qualities, we shouldn't characterize a man as being wise or
understanding, but rather as being humble or hobles....fince the
essence and greatness of intellectual perfection shall be for the
studious, assiduous praotice becomes requisite; and it is likewise
true that natural perfection is a consequent of habit...Unlike
those things which are fixed in nature gnd camnot be chsmged to
their opposite, man van receive natural qualities and become per-
foo&,vthrou;h prnotioo..-..!'uhquqn has already mentioned this in

his faean I'I'I‘R'I’

On the strength of this, Falaguera urges ,2
man to accustom his soul to the natural ranks and to _'bhcn intel=-

lectual r and to strive eternally after study, He quotes
e , y
the wise men to show their attitude towards the apquisition of

wisdom: They sald that ordimarily a Levite precedes an Israel-

ite, an Israelite a bastard, a bastard a temple servant, a tem-

-
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ple servant a foreigner, a roroig;ur a. free slave; but if the

bastard id a 930 I*DYN he precedes the High Priest who is
le4 165 '

an RN DY ; and even if a goy busies hhs;lt with Torah,

he is 1ike unto the High Priest...The 'uiu’lzn likewise observed

that the man who has wisdom lacks nothing{ but the man without
' 166 7
Inowledge is not a true men.....Aristotle said that the man who

doesn't eonp_ghcnd his soul, and doesh't know if others compre-

-

hend him, that man will perish. Apd to show that our wise men

concur, hluquﬁro. quotes, that ho/fwho does not add, detracts,
, 168
and he who does not study, merits death....s...The prophet is

quoted to show that God has no cgmpassion for those without know-

ledges It was for that reason t he destroyed the seven nations.

They were considered to be in tholutogory of animals and with-
out God's providence. It is man's intellect which distinguishes
him from the animals, therefore,/it is imcumbent upon man, not

to be lazy in his quest for wisdom, for that is the key to God's

sl 169
ro en?_e.

The wise man said that the diligent man
who seeks perfection should not waste a single moment, for 1life
is short and man is burdened by the innumerable dekkils of ex-

istence. When he has time, man should strive hg attain learning

and wisdom and should be concerned with such matters as food etoc.,

only in moderation and in terms of the mean. Therrabbis explain’
how learning is basic to everything, snd that without it, man's
efforts are vain andnullified. It is inevitable that without
learning man fails to perform, rejecte others, hates the wise,
prevents others from performing, and ultimately becomes a

WPY3 W1d , denying God's oxi:tmllo And further, direetly

¢

£%
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'u man/ is separated from Torah, he oleaves to idol urlh}g} This
th.oushf is followed up by many quotations wherein wisdom is com-
pared to u:,zar. or to rain lauoh drops from the heights to sustain
those who aro low in h.wlodgu to honey, milk and wi&z; wherein
the pupils are called nox}:. and theteachers, fathers; wherein the
philo*phera themselves use the same metaphor. In fact one of them
said that we should honor our fathers who begot our souls more
than those who bclgot our bodies. Our own rabbis similarly tell

/how Re Yehoshua came to visit R. Eliezer who was sick, and he

l greeted him by saying that he was more dear to Israel than a

k‘g_ father, for a father brings onme into this world, but he, the
'teacher, brings one into thebworld to come. It is likewise lknowm
‘that the teacher is superior to the father in that the teacher is

;I the cause of the soul's departure from the potential to the actual,

’f while the fether is the cause of the .bﬂl.'.'. departure from the po-
tential to the actual.

Falaquora then considers man's function. He
points out that the ancients observed that every living thing had
an end for which it was onatodl:”ud that man's end was the conocei-
ving of concepts andthe lmowledge of the truth of things; and that
it was forbidien that his end be to eat anddrink or build a house
or be a king, for they were all accidents nd not essential. For
the goal of the world was the éortoct man., Our own rebbis obser=
ved this same truth. Ben Zoma is reputed to have ccumented thsit
man is enjoined to study, because without knowledge there is mno

perfection. /

178
Aristotle said that everyone practices for,
the sake of that which he will receive. Wisdom has two portioms,
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' the wpiritual and the bodily. The bodily is like ploughing and
\ trade etc.; and the spiritual is like arithmetic and astronomy.
“—F_?tho spiritual is more excellent than the bodily, because while the
'. bodily is dependent upon theuspiritual, the reverse is not tiue.
/ Wisdom wes given only to the wise men, because they were the only

179
ones whoguarded it and were fit to possess it. Falaquera then

180 181
quotes Proverbs, Ecclesiastes to show that Solomon hed the same
. 182
idea; and then Proverbs to show that David also revognized that
———
the fool does not desire wisdom, But again Falaquera realiszes
that he has departed from the path, °nd he calls himself back

to it.

Falaguera continues with the idea that the
man who concerns himself with wisdom, and with the attainment of
understanding, seeking food and clothing only to the extent that
they are needed to requite bodily wants, that man will attain the
necessary things with oul.]';”bnt the others will have difficulty
because they busy themselves with those things which are not
z|m|uu.r:|'ys..‘r Lri.m,thmasuid that the men who really prosper are
those that get the suppert of those goodﬂ things which ar e exter-
nal to them and who do good and perfect things, even though their
¢pquisition is little., Goodness is divided into three parts: good-
ness of the body, goodmess outside the body and goodness u{l.' the
soul; and that goodness which is most worthy of its name is\the
gocdmess of the soul, But ome doesn't see the form of this good-
ness except in perfeot deeds, andperfection in the acquisistion ,
and performance of perfection. The philosopher used to command
his pupil saying, if you want your perfection o reside in wealth
then you will be comparable to a dresmer, if in health then you
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.nﬂb. a worker in mature; if in natural qualities then conduct
yourtm for the worker is comparable to the species of
being uhq( doew not speak to masters of revered qualities, like the
lion ?u strength, the cock in nobility; but if you would be perfect
in unique perfection, then go andbe perfect in your ussence '
and/do not seek outside of you. With referemce to the general idea
th;t the pursuit of an emcess of unnegessary things is the cause

of the numerous afflictions which befall men, Falaquera quotes

186
Provarbs to show the folly of the man who perverts his way; i.e.
that surplus is evil; and the story of R. Simon who never ate a

peace offering of a Nazarits but mclos'r mzé;’z 7.’4

-

\ Falaquera tells us that men must be gu-.rdnd
against letting their desires prevail; and they must subdue them
lest they be cast out of the world to come. Referring to this
second rank, he says: This is the holy category, it cleaves to
truth and is far from falsehood. Lristotll;ssuid that the honored
men, the one who is great of soul, is truthful in speech and deed,
whereas the fool is a 11:1'; The liar is better than the hypocrite,
because while the liar deceives with his speech, the hypocrite de-
ceives both with speech and with deed. But the men that is haughty
is worse thah both, because he sees that which is not in his soul,
and he does not know that it is not...There are some men that lie
for pleasure, and some for gain and vanity, but the ones who are
reslly ugly are those that rejoice in lies, as for example the
magician and the physician. 4

Women and Children a Bar to Perfection

——————————————————————————————————————————

/
Therefore the men in this category are en-
joined to be distant from all ugliness and to cleanse their souls

g AT, £
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of the mloan worldly desires which the majority of men pursue,
for when ﬂuuuflt a.wny evil desires: money, wealth, envy, praise,
desire to mjué'c. liu, evil tongue, betrayal of a seoret, injur-

ing, nnri?o too much food and drink ect., andremain pious men

concerned Slrith their own portion, then they will rejoice and have ?
a Idfs : 2 of goodness, peace, and quietude. But at times the soul
of mb}oﬂut man is surrounded by thingswhioh make him sigh and
lox;»fwn like a wife or children, or dwelling in a place of oppres=
8 zm. Now man requires woman for various reasons: to take care of
e needs of the body and so forth. Sometimes a man of perfootiorligo
has a wife with evil qualities, and she never agrees with him on
any subject. Even though this man is at the peak of the perfect-
i.o::;I o?t good qualities, he is unable to subdue her wicked nature,
r%h the ulyimate resultant that his own perfeotiom departs from
iFn central nsure and prevents him from].;:tuining perfection. s
lomon commented on this in Eoclesiastes, and thep in Proverbs
remarked that whoever desires perfection should flee from woman

because of her bad qualities.

The same situation applies to nol]ﬁf 8ince éé‘&}m..
) S

the father by u't:.uro has compassion, he will continuously grieve

and strive to provide for his soms, therefore vme should not have

sons until ome is well able to take care of them. Relevant to this \
state of affairs, Prmrb&stn quoted to show that under these con-

ditions the soul knows no peace nor rest, and kmows no joy because

of fear. Hlitotliggointl out that there is no diligence where /

there is fear, and that the perfect one must flee from it. Jorg-
Iil;g:ouwl this idea by saying tlu.t he wants to be guit of hia

people, meaning to imply that childnn interfere with the acquisi=-

tion of truth. But we ere mot to construe this as meaning that
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our .qontorn hated children; on the contrary, we do lmow that
many of them married in order to increase God's image, or more

et 19
correotly 1;: see that it would not be doornu/.?

The G;‘b‘priu of Men

_ Phtg' gffiﬂdld men into three categories:
thése who slept with a woman in order to beget children; those
who slept because of need, since the excess of mucus necessita-
/ tes the emission of semen; and those who slept without need,
because of desire, Those who belong to these are categories
\ are respectively, those who comprehend perfection, those who
are lower, and finally those who are imperfeot and the wicked
me:n. Falaquera divides men into three categories in terms of
| their objective to have children: the first (who do mot contem-
I plate their eocts and lack wisdom) beget sons and rejoice in the
multiplicity of their pains, and when they die, they will mourn
that the pain and lebor ceased; the uoonltlg ?ho;o‘!; sons in order
to be haughty and to be helped by them; and the third beget sons

in order to teach them the ways of God.

Falaquera uﬁa that all those things which
are roquilito'j'for the quest of wisdom fall into four categories:
(1) perfection of the limbs so.that they will be instruments for
the fagulties of motion; (2) that their character be such as does
not depart from the mean; (3) the existemce of those things which
are necessary for the boy's sustenance, like food, clothing l}ﬂ
conl el o i ek A AR S SRR these
three. The wise man is quoted to show that men are dividod into |

categories according to the way they spend their days: The first
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i

o'a.togozj spends its days pursuing wealth in order to be able to
satisfy every desire. About them Arilt.otiglnid that whoever
is content dfes a rich mans He advised sgainst burning b6 that
which por.'f,dfu quickly; andhe also said that whoever pursues
wealth bgoause he fears that he will lack it will émprison his
soul in/want, Soiomxzaoipoko a similar truth when he observed
'chat_,iﬁonor contemplates his wealth is always lacking. The
segond group is made up of the lazy ones who trust to luck and

?ﬂt for things to happen, while the third group follows the mid-

(dh paths Since the first group is primarily ocoupied with the

satisfaction of tle senses, it camnot be differentiated from ani-
mals; m% O:h. secénd group, relying on luck, does mot pursue the

intélleot.

f

/ The philosopher divides men of possession

/into three categories: (1) those who do not comsider their ac-

quisitions and do not guard them so that ultimately they are lost;

} (2) those who spend all théir time contemplating their wealth,

'wntil unbekmownst to themselves they become slaves to it and de~

rive no pleasure from it; (3) those who guard their possessions
casually, as if they were of little gonsequence in their eyes,
anddscatter thép in time of need, Thelast is the best of the
three, because it eccupies a middle way, poﬁoui.u the good of
the firstitwo, bu nome of théir evil.

Falaquera states the need for work smd the
fact that it falls into two classes, the hard work of the toulj_
and the easy work of the body. The first is to be desibed: .t}y'
includes thy work of the ‘stars, the work of healing, the work
of arithmetic. We are enjoined to learn one of thap, though the
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—

work of healing is the best, because the creatures are helpless

_:!:Ttho'nt 1'1;§°°m msn of this rank, even in the pursuit of pleasure,
fﬁlw ‘%the middle path in order to strengthen the body so that the
-'T‘.llﬂll of the soul will not be sick. We are therefore warned u; 7
. against continuous occupation with profound things -lut t'h:_:o_:_-_ .

sels grow weak, and are advised to turn to music until the vessels ?

recover Ithoir strength. Solomon is quoted to support this, and
his utterance is construed to mean that ome shouldn't humble a
man with a multiplicity of thoughts that depart from the mean,
for he will grow weak and not attain truth. That is to say,
that it was never Bolmon'io'intmtion to advise men to spend
all their time in céntemplation.

The Pain of Philosophy

Solomon said that the wise man suffers be-
cause he recognizes his own deficiemcies and the faet that the world
is fauflux and full of misfortume, He also said, that whoever adds
kmowledge, adds mzoh.“ztﬁm“ knew this to be true because
he observed that philosophy was a trouble and a sorrow amd its in-
speotion fe:death; and the reasom for this is that when man adds
know'iod;o he adds pain, because wisdom shows him H§is deficiency,
the lowliness of his ?uks and stirs him to strive to bring f'qﬂhalo
the perfeotion from the potemtial to the actual and to attain what-
ever is rithin his power to attain. But he must work hard for this
because of the many hindrances, because of matter which Perpetually”’
troubles him, Pmorbzlnand loclnhmaluwnm tl;t $he wise suf-

for. The philosopher also says that the world 11/-. prison to the '
man of understanding and a paradise to the foole
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213
Aristotle says that there are two aspeots to
nature, the intellectual andthe semsible., When the soul is in the

, World of the intellect, it is honored; and when in the lowly world

it is despised because of the body; and even though the soul is in=-
telleotual andof the world of the intellect, yet it is impossible
for 1t not to attain something from the semsible world because its
nature is comparable to both worlds, Therefore, there is no need
to blame the soul for abandoning the world of the intelleet and ex-
isting in this world, because the soul rests between the.two worlds
simultaneously. The soul is the last of the highest essences and
the first of the natural essences that sense; and though the soul
is dragged through the world of nature, yet with proper care, it

is possible for her to return from the lowly world,

This is the rank of the holy ones, who sub-
due their desires and do not set up food and drink as their goal
except as it serve the purpose of having a healthy body, for it is
impossible to find truth with a sick body. In like fashion the
philosopher said, "you desire to eat in. order to satisfy your de-
sire for pleasure, but I desire to eat in order to live and so
busy myself with jildalzll 4and I likewise desire money, not for the
sake of excess =- which really brings only deficiemcy -~ but rather
for the satisfaction of primary needs....sslt is difficult to find
a man who belongs to this rmka.u The one who belongs to 1t is a
stranger among mea, It is Just as the philosophers remarked, that
the wise men are strangers among fools, strangers even in ﬂni.r
own houses, smong their own families, and even among their own an~
cestors, strangers by virtue of thelr lmowledge and the faet that

_ 216
in their thoughts they ascend to other ranks, FPsalms speaks of a
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men as ‘ﬁoing a stranger in the land, meaning that he was a stran=-
ger buml\ of his thoughts and unique in his generation with re=-
gard to the se of truth, Du'iczlr{ikniu had the experience
of being a sEranger. Solﬂonfl‘:oo. says that the wise men are de-
distant from the rest of mem. And for this d.tltmolin

knowledge/ and faith, Abraham was compelled to go to a distant land.

spised

this ire group, thoro:!‘oro. is known as strangers, and the mul-

tituﬂo tolerate them only if they abide with and do not rebuke thanflg

/I Falaquera concludes his disoussion of this

by edmonishing these who do not attain the divine rank to

st;"i'n to attain this rank; and to have pity on their souls, spare
thoi‘l henor of their intellects, and not deliver them into the hands
of their enemies, namely, the bodily faculties; but that they should
t:»[.'oﬁh wide the eyes of their intellects in order to see the loveli-
héru of God and to visit His temple.

220
\ This completes the second rank,




52.

The Third Rank

The Absence of Intellect

The masses of the people constitute the third
rankes They lack a contemplative intelleot. They are slaves to
the desires which stir up and kindle the desires of the animal

soul and quench the light of the intelleotual soul, and so they

221
walk in darlmess. Plato said that the life of the multitude

is like the life of one who dwells in a house of darkness, whereas
the life of the wise man is like the 1life of one who dwells in

a house wherein the sun shines through with all its utrangti.

The explanation for this, according to Falaquera, is that the

philosophers scorn the things the multitude pursues and concern

222
themselves only with truth. S‘olomon observes that the way of A
e

the righteous is like a bright light, while phe way of the wicked

223
is darkmess, and they mow not over what they stumble; by which {

he meant that, just as the man without eyes stumbles, =so the wicke(
' 22
wlthout the eyes of the intellect trip b-cnkn- of their actions.

225 | r
Seriptures 1illustrates this thought; and the rabbis are cited - )

to show thntrzggxihnjggn camesinto the world because of the ig=-

226
norant; most of the punishment and injury came because of the
227
wicked ones who did not have g perfect intellect. Aristotle 1s

quoted to show that a paucity of kmowledge is the ocause of wick=-

228
edness. p

The wise men say that the good things are a

—_
consequent of God, while the bad things are a consequent of the
— 2
souls This rank demeans its nature by kts desires andits worship |
T -~ 229
of matter. Solomon warned against this in Proverbs when he said

that prececcupation with mehsation prevents the attaimment of
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perfection. hinonidnz sol!.kniu observed that the evil qualities
and the defects in man aye a consequent of matter and not of form,
and that God has given form the power to subdue matter and rutoln
it to the Mean. Men are classified according to whether they seek
eternal life in harmony with the requirements of their form and
think of nothing but the form of the concept and the understanding
of the true faith. They cleave to the protecting divine intellect
while they strive to guard against those material needs whioch shame
man. An analogy is drawn between the two men: The freeman is the
one who strives to do a lowly distasteful job without being seen
and without being polluted, while the slave is the one who frolies
in the manure. Men are also classified according to whether they
consider the bodily faoculties - pnzlstliuulnrly the semse of feeling -
a shame and a disgrace. Aristotle pointed out that it is by means
of this that man desires food, drink and concubinage; and that it
wag fitting for man to escape from it and be concermed only with
conoceptual forms and the understanding of God. Fools are concermed

232
only with the sense that leads to drink, food and conoubinage.

Falagquera sald that the perfect man that rules
over his matter is pralsed. S’.oltmlm:2 sslud the same thought in mind
when he said: 'Happy art thou, O Lqnd, when thy king 1s a freeman
end thy princes feast at the right time's He meant: by this that
the matter of man was happy when the intelleot was king, and the
one who rules over it is a free man in that he is not a slave to
his senses, The princes are comparable to the faculties of the
body which guide ii properly and at the proper time. But those
that lroz a?'h“d to matter are like the land wherein the king i=

a youth, He meant by this that when the intelleoct is defective




b4,
one is compapable to a youth, and his acts are not done in their
proper time,

The Pursuit of Sensual Pleasures

But Falaquera has departed from his path. He
returns, saying, that the people of this rank are defective in
their falth. Their perfection resides in satisfying the desires
of the animal soul and making the conceiving soul subordinate to
its Their time is spent in bewilderment, pursuing things evil
and tmnocuaa.rygw‘!'hoir souls they habituate to every evil quality
and every evil custom until they possess these customs and qualities.
Falaquera “then points out that though man's nature has a dual as-
pect which relates him both with pige and with angels, he should
strive to be united with the angels. Food, drink and conocubinage
join him with the first, while lmowledge unites him with the latter.
This third rank is made up of those who busy themselves with the
ordering of things outside thnnulﬁs and who are lazy with regard

to theirown essences. This thought reminds Falaquera of a story

about a man who was very weticulous about his house, but .as care-
less about his soul., Onme d.ay he invited a philosopher to vieit
him. The latter, wanting to spit and finding no place, spat upon
the face of his host, o:l;h;ning that the house was too good to
spit upon, and that the host's face was the only suitable place.
For the host was inferior to his house since he lacked kmowledge
and was lax in ethics, A wise man is then gquoted to ikdustrate
the same thought, namely that it is shameful to find a man whose
house and servants are perfect, while he himself is imperfeot and

236
cqreless with regard té his soul.

The people of this rank attain only sensations.
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kmow only bodily goods and seek only the improvement of the body.
They desirs only th.’umu-l pleasures: food, drink, intercourse--
all those things which are Wouury--nnd quarrel over the vani-

ties of the world like dogs over corpses; but they never bemefit
237
their souls with such attainments. Aristotle said that if you don't /, )

acquire the wealth of a good name, and the enemies of your soul can r
- 238 ¥

kill you, of what wobth are your acquisitions. Solomon had essen=-

,_f"'-—‘--—-'

tially the smme idea when he asked, of what value is wealth to a 7

fool when he hasn't the intellect %0 acquire good ranks and wis- ;
—— —

dom, for it is lmown that wealth has no worth unless one has good 2

ranks, Without the latter, the foimer is vain and cne is a slave

—

to it. The deeds of théir soul are the deeds of the animal and

vegetable soul, and those men are comparable to one who is covered

over by powerful waves in a sea. The first waves are those of de-

sire that demand the animal qualities and burden man down with the

pleasures of the senses; and the second waves are those that send

man into anger, rage, fear, argumentation and envy, all of which
darken the light of the intelleot..

The philosopher said that whoever goes forth into
this world and lives in it for a long time and busies himself al=
wayl with food, drink and oon?'biha;b and pursues the desires of
the world is bewildered in the noquhihon of wealth and abandons
wildonassgnnd since he is luyz?bout the knowledge of the truth of
things, he dobartl from this world a fool without &hy advantage
over the animal. He comes in darkness, departs in durkness and

his name is obscured in darkmess,

l.ristotlzouuid that there were throe drives: the
drive of pleasure and desire, of glory and dominion, and of know-
ledge and wisdom., Man is praised by whabever he joins to himeelf
because of goodness, and shamed by that which he joins because of



66,
bodily pleasures. ‘!h.g cholce of the latter is characteristioc of
the intellect of a child, Some people hold that all things have
unique charsoterizing pleasures, so that the pleasure of a horse
is not that of a dog, and man's pleasure is not that of & horse.
Therefore it is more fitting for the Maskil to attein understand-
ing rather than gold. The pcﬁph of this rank govern themselves
by those things which would be a disgrace to the Masgkil, end they
follow the diotates of their hearts and eyes, which is contrary
to the advice of Soriptm?: glthi.nuh considerw pursuit after one's
heart to include the wicked qualities of the soul, such as apos-
tasy and bad faith; and the pursuit after their eyes to inolude the
bad bodily qunlitiora such as whoring eto.

The wise man says that Jmowledge resides only in
the rational soul. It recognizes agreement and difference in all
things and inclines towards the pleasant. The passionate soul gets
its neme from its faculty of anger, and it inclines towards argu-
mentation. The third soul susteins the body and inclines towards
pleasure. These are the roots of the qualities, and difference in )

R e iin
Qualities are contingent upon the fumctioning of the souls...{4
There is a repftition of ideas \lhiuh‘ oconcludes with tha‘thought

that man's essential nature-is his rationality.a“

Yy,

\

.,

A"

Divisions in This Rank
I - Those With Literal Knowledge Who Reject Philnopl_az

This rank is divided into two divisione, which
are in turn subdivided: .

The first section of the first division is made
up of those who strive in study and in the simpde meanings of the
Torah and acquire some of the uturug.‘-r/an‘k’u_._ But in their study |
they do not walk the path of truth, béouuu they learn things too
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literally and have M_k;nwlodgo about things hidden and concealed.
This group likewide fu:‘.bs the essences and seizes the accidental,
eats the refuse and throw‘a"\luqr the fruit, There are some who ar-
_gue about the service of God. They depart from the hm?“mil rank
likewise believes that contemplation leads one away from Torah, and
that all that which is attributed to philosophy is false, because
they have heard that philosophers have reasons which contradict the
Torah and that they lie in all matters, even in those which are not
contingent on faith. The people of this rank ce«ll philosophic 1it~-
erature, "the books of the heretics"., But these foolsdo not lmow
that the wisdom of the soul, the benefit of bodies, the knowledge
of matker and form, of generation and deeay, of the four causes,
of rain, snow, lightening, thunder etc., represent the wisdom of
the philosophers and contradict nothing in our Torah; and that the
latter in fact advises us to search for thcaz.‘s For we find that God
tried to get Job to believe with a faith that was essential and not
with one that was i.ocidmtul. based on trnditio&? sand 80 he motiva=-
ted him with regard to finding out about orontiozr‘x‘:’ the soo..z 4'p?rfunal
mttu?? gsnor} s&a hail etc., David afi:.lknin spoke about creatures

and the elements; and Babbqh?ksaspoke-about natural and divine things.

The words-of the philosophers are divided in two
ways., First there are those thiah\'hq:n a proof, and man is not to
speoulate about them. They include such matters as God's existence,
s
His uniqueness, His incorporeality eto. These matters contradioct
nothing in our Torah. But then there are those things which are the
product of philosophic thoughts such as metaphysics reflect philo-
sophic kmowledge; and it is because of them that there is much ar-
gument., But because all these are not true, or because certain as-

pects are false, does not justify us ia denying that whioch is true.
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It isn't fitting for us to reject philosophy simply because some
philosopher ilarrozdﬁsmd contradioted the Torah either because of a
defeotive h’h_o}_llg_?t. or improper contemplation, or because his
desires prevailed, (u. in the case of a physician who knows the
harm that will come from food, but yet lets his desires govern him
and eats) or/‘:ouuuu he didn't have ateacher to teach him. In~-
Jury which g:nu thie way is aciidental, for it comes not as a
uonuqusn’c' of a paucity of wisdom, but rather because of defective
learning, A man who lets an accidental injury standidn the way of
getting that which is essentially beneficial is comparable to the
- one 'who lets a man die of thirst because men have been known to
have choked drinking water, In this case, they refrain from con-
templating wisdom because certaip wiocked men have erred. Falaquera
has already mentioned this in his  MCW IMUK; but in terms of the

objnutfiw of this book, it is fitting to mention it again.

The Appearanee of Wisdom

The second section of the first division is made
up of those who strive for some wisdom and scme Torah. But the
objective in such study is not wisdom, but rather the appearance
of wisdom in order tc': deceive and so attain wealth and honor.
Their goal is oppollt'o to that of the true wise men. R. Shuhé“
is quoted and Falaquera calls upon the philosophers to explain
his statement, namely, that the good dedds which are in the center
(the Mean) are conneoted with the right hand, and the bad deeds
which are inclined towards the extremities are connected with the
left hmifb 3010!0315:@6. a similar observation when he said that
the heart of the wise man is to his right, while that of a fool

is tomhis left. Berachos tells us that those to the right are

the ones who walk in the true path, the path of the Mean, and
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busy themselves in it for its own sake and not for tke sake of
acquiring something else. They are the ones who are worthy of eter-
nal life and who attain wealth and glory without being concerned
about it, They are the philosophers, But those to the left de~
part from the Mean, and do not busy themselves in it for its own
sake. While they may attain wealth and honor from the multitude,

th i t i ife. G d
ey will not merit eternal 1life. In Greek they are calle | f&ﬂ)4£‘32:

j** ixDDDD YR,
e

The philosophers have this to say about this
oategory: Alfarabi said that man attains perfection in those
things which he does freely and not through necessity, and in those
things which he does because of their essence and not because of
wealth, 13°TRD np‘rzgzys that hose who study Torah for its own
sake will get life, and those who do not will get deatﬁ?s But this
idea has to be explained, because we can not speak of the Torah
as being a medicine of death. For this purpose the philosophers
are quoted to show that those with defective faiths will be injured
by everything they learn, just as the addition of good food to =
sick body only adds %o the siclkness. Hippooratoﬁagblervod this
to be true. This category is made up of the defeotive ones who
scoff at our wise men. They are the ones who know only the be=
granings of learned passages, und those only by way of tradition
and not through contemplation., Their method of study does not
coincide with that set down by our wise men, for if it did, they
would attain the rank of the wise.men. The method would reveal .
to them those concealed things which pertain to physiocs and metaphy-
sios, because we know that our ancient philosoppirs spoke in para-
bles and that their words had hidden meanings which ars'roveulodzuo
to us when the eyes of our intellect are cpen, and if God is gra-

cious to us.
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Soloumgpiikcwine commented on this, saying,

"I passed the field of the sluggard, by the vineyard of the man
without sense, and loJ it was all overgrown with thistles, its

. surface was vovered with nettles." All of which means that those
who are lazy about study and desist from striving %o understand the
words of the wise men, do not attain truth and are injurious to
men, like the thistles and the nettles. Falaguera then gives e
long explanation about those things which our wise men speak of
a8 being possible, but which those without intellec¢t consider im=-
possible and a departure from nature simply because they happen so
rarely. He tells the utor%ugf a man whose wife died and left him
with a son tc nurse. He was too poor to hire a wet nurse. A
miracle happened. His breasts filled like those of a woman, and
he suckled his son. In opposition to Abahyeh's opinion that this
was a "departure from nature”, Falaquera cites Arimtotlﬁeaho says
that such a thing is possible. Aristotle then tells a story about
a ram that had milk in his breasts and who begot a male ram that
likewise had milk; and though this is a rare occurrence, yet it is
possible. He then explains why the wise men differ and refer
to this as being a miracle: The word miracle has two meanings,.
It means either a departure from nature which is an impossibility
except by decree ofGogf‘ﬁr else a rare happening, ocourring per-
haps to one out of a thousand oreatures. Bsranhgs&ia quoted as
evidence. With regard to the subject of the possible, Falaquera
refers to a logical work which divides all things into necessary,
impossible and possible. The first refers to things which o:nnbt
ohange, like the mortality of man. The loqpﬁd refers to that
which is impossible, like the simulkaneous existence of two con-

tradictory things in one subject; and the third refers to that
e
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_ which can either be or not be, like rain falling or not fallingeees.
It is this that explains what Abahyeh had in mind, When he spoke

about a 'departure from nature', he really meant a '‘rare ooccur-

rence.
Falaquera realizes that he has departed from
his main path and 8o he returns to a further discussion of this i)
rank: Only Trouble comes from the people of this rank, for they \
-

do none of the things they have learned and they are worse than
those that never saw the light; as Jeremiaiusnid, "How can you

say we are wise, and the Law of the Lord is with us, when lol

the lying pen of the scribes has turmed it into a lie," All of
which means that the Torah has as its goal the righting of men's
deeds; if this goal is not attained, then its words are lies.

The philosophers say that there is no evil like that of the one
who knows good and does not do it. P11§27ai1d that a teacher who
teaches children that which he himself does not do is like a blind
with a candle in his hands, lighting up the way for others while
he walks in darkness. Relevant to this, our wise megsgall us

to correct ourselves first and then to correct othmrE?B Aristot1027°
said that those who are auaiguous in study but practice nonse of

the gogd deeds they strive to learn, are comparable to the sick

who lis;en in rapt attention to the voice of the doctor, but do

not follow his advice; just as they are far from health, the former
are far from goodness and perfection, The wise men said that the
person who abandons the righteous path because of his desires is ]
especially blameworthy because he knows what is right. As between

two men who fall into a ditch, you would consider the one with

eyes more to be blamed than the one who is blind.

"
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The Second Division:

The  JIRA By

The first seoction of the second division is
made up of those people who are known as the[ N *Ny . They are
the ones who are wise in worldly mttorﬁ'{l They possess some of
the good natural ranks and do equitable business. In the former
respect they are superior to the wise men, because their rational
soul concentrates upon it rather than upon pure contemplation.
But even if someone in this rank attains all the good natural ranks,
he will not attain the perfection of a true man, for he has not
attained the intellectual ranks. This was explained in M13X where
it said that an”PAKfii! OPwas - not a 1°DN

-
Those Devoid of Every Good Quality

The second section of the second division is
made up of those [IRN *NY who are devoid of every good quality
and are unworthy of being seen with megzz They are onlle!. "waste"
in that they are of no use., They hate every one who is inolined
to wisdom, as it is said, that the hatred of the [AIRA *NY for
the wise men is greater than the hatred of the peoples of the
world for Iaruel?” \

274
Aristotle said that the wicked seek other people

to waste time with them, because they are in flight from themselves,
appalled at their own souls, destitute ofwiadom, ;'ull of evil that
terrifies; they are so frightened at the prospective chastisement,
that they flee from 1-019.1:101:1 in order to forget their lot. They
do just as men do who are ﬁ.;ll of misfortune, and who are comforted
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by the company of other men, because by being occupied with other
things they ocan [torgat their miefortune., But when they are alone,
the faculty of memory is oooupied with their misfortuns, and they
are plagued because tix-ro is nothing beloved in their souls which
affords them joy i solituda.’

|

/
| The people of this rank add to their folly as

they grow olda}?e Jo'g?'o’burwd that the wise add wisdom with age,
because it is then that the passions of youth, which keep the
intellect from working properly, are quenched, and the intellect
is able I do its work. But this is so only in the case of those
wh:: contemplate concepts and whose potential intellect is close to
actuality; but the one who does not contemplate and does not shape
the intellectual form in his soul except by means of the imagi-
nation, u:;l whose potential intellect is far from actuality and
much of whose kmowledge is in the imaginative faculty=---that man,
when he g"luehq- 0ld age, will have little kmowledge because his
bodily f jculties will be weak; and since the imaginative faculty is
a bodilyl:m. the old age of the people of this rmmk is very try-
ing. Pldtzo? speaks of old age as a preferred time, because man is

279
then liberated from his desires.

nfu-."’l said the actions of wicked men yield
bad and defective qualities for the soul, and their soule will be
sick and so will rejoice in these evil qu‘utin. Just as sick
bodies find bittarzst?mings sweet, and sweet things bitter, for they
do not experience the taste of.foods, so souls that are sick rejoice
in evil deeds and are injured by good deeds. Solmznsﬁdd that
the righteous rejoice in justice and the wicked in destruction.
Just as the sick do not perceive their sickness and think them=-
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selves to be healthy, so thry thgy pay no attention to their phy=
sician, those whose souls n;:o sick, fail to perceive their illness,
and think themselves perfact"and?pioug men, so that they pay no
ettention to an adviser, tonchpflor one who would equitably direct
their way. solomchnz%%urved /this when he said that the fool is
rightéoua in his own eyes, rut the wise man listens to advice, for
he suspects his own 1ntn;}gct. Davi%?%uid that not only are the
wicked not in the ranks of the righteous, but they are not even

in ‘the ranks of the ;aod vegetation; they are rather like the

thorns that injure. QTherefou, those who live among such men must

lans in order to be saved from their evil and
\

H.

devise all sorts of

their cunning,

You!b who strive to ascend the rank of truth,
the highest rank, and to be of its holy ones, arise from these
sinners, because u7ouiation with them is more injurious than ase
sociation with snakes and n-'.m:':.ﬂ.{:mzns..4 Asscciation with them is the
cause of all defects, just mes association with the people of the
second rank isthe cgquse of all perfection and a bemefit to the
true soul. Concern'llng association with them, our wise men advise,
"Bend your ear and hear the words of the wise and apply your mind

to know me."

L]

This completes the third and last rank.
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-Mishensahss Book II, 11068 b8-14

ﬂ\’fan W pe 4

\ 4‘ Lo ;
CRID, TN RYTRR 20 INYITEI AR DT 1IN DU 'z:w,;_
DD PUIA AIXIN TIT DY K2R OVY IR 2R TIT DU ORI Fadesy.
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Msimonides comments on the Mesn in his D'PID MDY
MA3p he' 1] DYYSICOR L0 OYeyYon DN 030 DYeyhn
17 NYTOR AP0 L 10N RYIEnY NBDIN TR ANRT NPT NN
ANRD ,MIP7 D00 Yhw 13 DYUNIDE 03 3pY NYYEB] NYon
(V39 pOB DYPIB_NIILT)  .ODN AARTY A [TD

#9146 GANIERUAN GHITT 484 55 £EiS4 ia Arisvotle. The fol-
lowing reaferences most olosely approxzimate ii:

‘eTe it de tbhus, then, that overy srt does its work well--
by looking to the intermediste and t1udging ite works by
this stasndard (so that we oftsn say of good works of srt
that it is not possible either to take awsy or %o esdd any-
thing, implying that exocess and defeot desiroy the goodness
of works of ar%, while the mean preserves.it.” .Eihige

"Bxoese and defeot .are ocharscteristiocs of wice, and the
sean of wirtwe.® 1Ibid, 1108 b38-34

"Moral virtue is destiroyed by defeod .and excess." Jlagns
Mazalis Be k I, 1186 b15-34

(13 7 2%up) YD T2a0 00 MO0 DY &n 2N
(Y ¥ DP0p) DDA DY WY DIAAR RY N PAIS I O
_MYyDdn 98D p. &

1R 1Y9Y D23Y2 NN R DONPND EYC WK 2D 0D Apy
(T 3 R20p)  YN3? 1R 1J0RY R0

Bbe text gives the wrong (R'.2?) reference. The correect
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eitation 18 (K' D),

| D237 BYY PaN0n DY9p7 RY YD wOWR AN AR YNIY

DYYT'2 K? DIV WY 013227 X? DY DA? D0ONY XY DIV NONYON
i (RY B D20R)  :09 NR NP YabY oY 0D N

The ‘verse is quoted improperly. The verse as quoted ie:

LON? DYDOAY R2Y DY9PY PIbT RY

11” TIPS DR 7N 20 BORY RY 10T DN RY 0D M oy

127 (2 Tl 22uD) VIPS 1Y AN 37T JwnY DR 2
157 R2T03 KPR RN?'D RY20 RDIDTI R? 13110) Y33 «1 R3O ON

(s MO (0P TPID)  RAYD RYOR

14" (R Y Do) ORWOY W X ADRY NLID
RANY is omitted snd s preposition is imoluded httoro/
e, R e

15~ n1?Yon T8D 5. 6

16 PIBY R DR 120 12 D DR 0IN?? TN YD Ren 43 RVINT
1373 TBYN YT OR AR ¥B3 YY3 DR JPYI?3 12D nowd

nowY 1PIDY WR X Y30 IR? QXY JY3 OP2 17 VA7 YN

(Y 1223m) L3300 1R AR wB) Y3 OR P2 3D

177 m?2yon 8o p. 7
18" ¢ ) Y%goy)  30UY DT pan myp MBIIN mYo MIP EYD

19~ L300 9239 1PN 13 AR R?2Y LAY DN TYY K?
(17 3 PR

20" (P 1 22uDy  fDON 13D V3D DK

217 Mhe referenmse gives is (1’ 72 0°T). Aotually, phrases
from verses R’ 2nd1’ are quoted together with the imsere

‘4iom of the word P+ The quotation iam the text resds;

TR A PR N 000D n?x
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'22°  nA7Yon 8D p. 8

Falaquera's reference to Aristotle oould not be found.

- —
I

23" This_,-'lnotaio-oo could not be found im Plata.

24=  DAYYDLI DD p. 9 /0 2
25~ /This statement could not be found., The following is ite
closest :approxzimstion:
."One might think that sll men desire plessure beosnsae idhey
'all aim et life; life ies en aotivity and .esoh man ies aso-

-
tive abouwt those things and with those faoulties that bhe (
loves most, o. g., the musicien is sotive with his hear- '

‘ing in reference to tunes, the student with bhis mind in
reference to theoretiocal guestions, and moe on in esach
osse.® .Fibige Nishemsshes 1176 10-18 . ) X ) =4 B
W73, HZ2Y ’—‘Z” 7R-/J
26 The text givest the wromg (1D ') reference. The ocorrect
citation .is (XD R)).

O XD 228) ]I 9IB? MANDY EBED MEY pIS? AR

27 P9Yen 8D p. / // 2

28~ TI023 My TOn ANAINY _]n‘;syn n3wo waln WYy A3ILADT
OO NP0 KRR AIY2YN AYYON MR AT

29~ PA?Y0n B|D p. 11
30 Maimonides makes .3 similer statement inm hie iIN1N MIZD.
OI% WwBR RY MW7 D Q’m 0 519172 DYRID DY YOR D0
193 YR DRAR 13N ]Y3 MIND? DOBYIR [PR DAIIR ]2
o, AW pOD L,EYTN UYTP ma2n ,gllﬂ_i}lgg) D%y DNIR 17207

(2 ey '

31° TR3 TUR IMOON DR PInu? oYpw 3B DR DYUpID PIRA 209
(T R D) 1373 DYAIYR

32" The text gives mo referemsce for the following eitstions,
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NP3 R¥Y WN DVIRA TY 113323 WR 1RT O QYsyn W WY
N QY3%0) DI Y woan Y MR 9y moman %y T
(3 il

332 MYoin WD p. 18

38~ ALLsrbi, Abw Naesr Mohammed, an Arsbiss philosepher, wae
bors in Parab, Turkestasn sbout 870 A.D. He died in Damae-
ous sbout 958 A.D. He studied in Bagdad, the seat of Gresk
philosophiosl learning, and traveled im Byris asnd EBgypt.
He was the wuthor of many essaye on the Logio of .Aristetla.
He wrote an introduotion to the Metaphysios of Arietotle,
and s commentary on the Physios and Niohomsobesn Ethios,
Maimonides, wpon whos Alfarbi exertied .a grest influence, wrote
that to learm logio, one needs to cooupy himself enly with
‘Alfarbi. His originsl works inolude the Hgfer hs Tahslgs,
whioh is ocomcermned with the eix primoiples of sll Being and
the Unity of Bod, the Distribution of the Boismees, end =
Troatise Upon the Nauture of the Boul. His view of immor-
tality wae vigorously combatted. The .Arsb philesophers
suggested that during mun's life, 4he human intelleoct com-
bimes with the Aotive Intellect of the Uaniverse. Alfarbi
asid that this wee absurd; man's supreme sid is %0 ele-
vate his capsbilitieos te the highent degree of perfeotion
attainable.

35" Falaguers must have had the 0'23%3] M0 bvefore hia. This

is practiaslly a ltr..t-;;utstlol. But Falaguers did met
ume the Ibp-Tibbom text, whioh is herewith guoted.
|37 ypEY R?Y ,TI? PV NZ0 Y YRW AYied Y0un yeun Nt
nOTE3 AR 1IN0AY IR YDIEA M2TN 2IPS? DX AW NOA ?Y 10D
9P DY0IAN RO RIATY , 200N YBE 73p7 931 K2) ARTIN PP
IO 2T 267 L, DDA +3 2P RV PREn 7YAN3TY L, 1V
FoTOn 9y YBEn MM DRY ,DPRIIN O W A DABIY P90 7Y
PRT ,DITOYNA RIPID? IR AVSN-IPYD DR L, ITA P AN 1Y
,DYPRIBNY ,DYBDIPAY ,07DIDYIN MNIB ,MIINADN 1IN0 DI o
DINET MIPIANAD MIRYIBA DU 12V ,PTISH MIBYI0R V2PN
RAEYYen TON ARID D23 0N DOON NP3 0N QY ,N1OR20RT

(17 P v pON R22133.071D)
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367 - MY7Y0N WD p. 13 (0
37" MIYED WO . 14
38~ m2yon wlﬁ 2 'u
39~ / (Y 12 02200 IR R CTIIRD DN JBY 0D

I.f
40" 1n tnaponntbln that Alfarbi hed in mind the guotation from

Plato. :

"The sun is not sight, but the avthor of sight, who is r
/oognized by sight. ..... That the eyes, when & person die
' rectes them towards objiesots on whioh the light of day is mo
\lonjcr shining, but the mocn end stars only, see dimly and
lur- nearly blindsceces but when they are directed towsrds

objieots on whioh the sun shimes, they see olesarly amd

there is sight in them. " Republio Book VI, 508 ff.

41 [f12Y0N DD p. 16

/

42" | 12Y00 WD . 19
43| mI9YON 90D 5. 1

447 Aristotle comments ox the feotor of gegessity in the move-

ment of the sphoeres:

_"The result we have resched ie 19(1..111 conecordent with ¢h
eternity of %gggggggdgggig;, ic @., the eternity of the re-
volution of the heavens, a faot whioh spproved itself on
other end independent ewidence (of. Physies 7-0) since pre-
obsely those movements whioh belong Vo, ssdd depeand wpen,
this eternsl revolvtion 'come~to=be' of nocessity and of

necossity 'will be'." Do _Geperstione et Copruptione, 3388
21-388b

45~ The following ims » desoription of Axistedlests sgul:
1. The nwtritive part, whioh ioc the asvase of growth snd de- -
ocay asnd ef reproduotion, Men and snimels share this
with plents. (De_ Anjims 413s 85ff)
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AT

48~
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—

8. The part responsible for sensstionm asnd peroception. By

this men end snisels are distinguished fros plants.
(De_Apims 418d 8) Touoh is the most vaiverssl fors of
sensstion, snd is alone present in lower forss. Fros
€hie the other senses develeop.

8. Imaginatien. This subserves memory snd thouwghs. (Do
Aniss 493s 81) ‘

4. Desire. (De_Apimas 488b 3)

6. Resson. This ispeculisr to men. (De_Apnima 402b 18,
429s 80; Do Pertibue Apimslise 641b 7) Griffim:
Aristesle’s PBsyobology snd Copdues, p. 20.

wit. Plasg's_sou] ie divided into: Reason, Bpiris, end
Appetite. RBepublioc 4.486-442; 8.504A; B.550A.

The faoulties of thoe soul are divided intc: Reason, Un-
derstanding, Fesith, Perception of Shadows. [JHepubklie
6.511E; slso, Boience, Mnderstending, Belief, Perception
of Shadows. Rapublioc 7-538E

FelaqQuers probasbly bad the follewing quotstions im mind.
"Will they dowbt that the philosopher is & lover of tret
and being®eee..Then ASAF will they still be angry at owr
esying that until philescphers bear ruvle, states and in-

*Is there waything grester to the legislater amd the guar
dian of the law asnd 40 his whe Rthinks thet he execels all
other men ia virtue snd hss won the pale of exaellence

than these very qualities of whioh we asre now speaskinge~

oo‘rn.., temperance, wisdom, jwstice." Lawsg 12.964. Alse
Bepuklis 4.428. )

(M TR DY2ON)  BIBR P3 12000 D TBR YT MY hw

14 16 REValsip dbat Malugipse bad 35y fallawlad 13 Bl
"Now he who exfdercises bis z9ssgn snd ovlsivates it seess
%o be both in the best stste of mind and moat dear to thh
Gods. PYer if the Gods have any eare for human sffsirs, as
they sre thought to bave, it wouwld be ressosable both that
they should delight in that wbioh was best and mest akin -
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to them (i. e., resson) snd that they should rewsrd $hese
who love and homor this moat, us oaring for the thiags that
are dasr %o thes and woting both pightly snd mobly, And
“7thet sll these atiributes belong most of skt to the philose-

/pher is manifest. He, therefere, $8_3he dssxsss _$e_3bhe _G9ds.
And be who is that will presevsadly be alse the happiest, so

that in this way, too, the philodopher will sore tham say
other be happy." [Ethics Nighomsohss 11790s23-3%8

49"  D2YDN DD p. 19

B67 Msimonides desoribes the veristions in the prophetis rask
in his Introduotion to the N0,

Ibn YD DYD MR QYD PRI 1?7 P D 13BD wIMIM

128R 12990 2120 7D K7 TN VIR R OY2RD Y DAY

D INRY 17 ORI WR DORYIIN 21T NI R ORTY DD

1°2 12 W @YY L33D IR ]ﬁP 3 12 15331.;91"10y 70y
P22 D DADY  LO'RYIIN 217 DAY RYWY 3 B pAdY P

R®?27 IR3INYY 0N WRIZ D MWD RAY IVD 19093 nnw oyb 12

4});5,0‘31 DYZIBA TpYN37 NpI] Y] AW D Dby L .ABD?
r

PI33 1] 1200 IR nATTID? PIY RO D @YY LD

IR WR DN2YTY DYIIRA JO 12 RSID IN LT N DYI3 IR

1D DI 2% MO R TEpn RN MIRA IYBRY L0990 Yownod
B 3N LA ) RIN IO DY PIYY P3N, 10T 1R

X? TR DIOR DD PUYTD IDYNNY DYINIPT IR BDY ,IDb-
ORI R DY WRAY A29%3 DA 23R MR DY 12WBR 290 IR W
1210 ORI Q2P3Y , 10200 fDER 133 R?Y WY R? ,Dm
RIT N VIR IR R? AP DD ORIT 0D IR pran oy
SDROIT NI 7130 DYV RO JYR DPA jon oY L0 prwa
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51" This is taken direotly from the 1110, The varietions inm- ?
dioste ours, j

WMPWNY WNIEAD N2INI 3D BRA AT AW TP IRY ()
QYN 2730 IR NI%an nopl 29 ,n1ﬂgpa DY IRy niﬁﬁ@71 mMMIen?
IRYY 23R L1722 AT YIDD IR DRTIAYY YIOR DT TNy 12
onld peD R?23 OA7 0Y3°YN DY 0N R DNYIYY DD DY DYRIRD
9% TIND RYR OO WA TNNDN DU WY R? WR L0000 I
J bl YN 73?? W ,0BNNENN ONdY 1?7 JRTTED DAR ] ION pyme

e Tenatls. .
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AR IR L, VIDTED TIIN? 1OR Tl DR DD YYD 13 2P
»PAD2UN NA200D BIN R NBTON WD NUYED phD UK 1R AT
n*:‘b ROR 2020 RO ,031'Y0 IR DD YDun (b 1YYy Yeu)
K23 9P0Y R2Y L VORWDY 2RI N2YT ARYY RYY ,TRO DORYDI OV YIOR
NI2210 MININY DYV IBRIPAPE Qn DAY RIR AT VY AR
TR DYIVPA 430 VXY YAV .DYSP DY DRSp DIR 232 Jiph?
»INYEYD ADTON NON MDY LTI 3T MDA MDY DY D13
TRITRN DY DYYDIIN DYINIPNN D3 N2wndi 733 DN b
T3 29 1 DD 12 DR @ ,NIYIT PYYIODN PIvTaan Y30Y
TONY OV2RD DBAIPN MO JYIY 203 11N0T AT YD) LMD v W
Y PN DI _AIL) LT 2V 1Y DYID OYRYIAN DY 1YW
(1?2 pop

-

2%  mY2pYLN NBC p, 20

53™ \Maisonides makes a similar observetiom ia hie i1NID.
2973 WY PAN RV YBUN ¢ Ui DR Y31 PURD UOR AT OR
;DM MY 1LY ANAENR AR, YTOYAN YB3 19T ona nJon 'Bd
[D DR %I R?Y L0020 10D 990N MR OB RO INIwNN DR
AN 1YY A 23R LIP3 0710 DIR YJ2] DPAYRT anJenn
VN PR AT DY LAY W I PIINT ORBITI NG OMOhY
pMIRIDID DINITTD DY TRD AOISY DRI WA NPTNY NI
MyTAz R ,03190 ) ONITDA DI 03I DTS WNawn nYAm
TR RITY LD'RYIIN DI 2T DY WR RIN WNAYRA Y00 VoD RN
LAY NB3 DYTDAN IBDA DTN D3N DYDY

54~ Msimonides observes the seme thing im his M0, but
Palaguers does not refer to him. He simply mentions
13°D129 48 bhis scurace. . "
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57" I% is possible thet Falaguers has the following referemece
in mind: /
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HB™ This reference ocould not be found iu Aristotle. It is pos-
sible thest Palagueras is guoting from = spurious Aristotelean
work, !g!_:;gglgll_g;i;gigjgglg, or elese, direotly froms
Plotipus. ?ho following id the closest approximation <o
this reference .in Plotinws.

"The Bouyjnu-t romove foenlifteself good and everything eolesaj
that it may receive the One alone, as the One is alone.

When the Bouwl is so blessed, and is ocome %o i%, or ratbher
when lf‘lllt!.lil ite presenwe, when the Bowl %uras away from
visible Shings, end makos itself as boesutiful as possible

and bocot-- like the One; (the menser of preparstion and

sdornment is known to those who practice it;) and seeing

the One suddenly appearing in iteelf, for there is nothing

between, nor are they sny longer two, but ome; for you can=-

not distinguiahk h."ll? then, while the vision lasts; it

is that wniea of whioh ‘the uwnion of esrthly lovers, whe

wish %0 blend their bheing with sach otpor, is & copy. The

Boul is mo longer consoiows of the body, end csnnot tell

whetheor 44 Lo & man or a liviag body or snyshing ressl st

all; for the comtemplation of sueh things would seen wn~-

wor4by, snd it bhse no leisure for then; but .when, after hav™ /

tnlllcught-ii. One, it finds i%s0lf in .41%a presence, it goes

40 mest it and contemplaten it instesd of itvteelf. What it~

self is whenm :it gsses i% has no leisure 49 sae., VWhen in

this state, the Bowl would dxohange i%es present econditien

for nothing, mno, met for the very haaven of hesavens; for

there is nothing better, nothing mere blessed than this.
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For 1t aem mount no higher; all other thinge are below
14, bowever exalted they may be.esece. Ite happiness is
5o Ritillation of the bodily semmes; it .is that she Boul
ha‘ become agsin what it wee formerly, when it was blessed.
/All the things whioh onoe pleased it, power, weslth, heanty,
/soience, it declares that it despises; it ocould not sey
' this 12 it had not met with something better tham these.
' 1t fears me evil, while it is with the One, or evem while
it sess bie; thowgh asll else perish srownd it, it is con-
tent; 1t.tt osn only be with bim; so bhaeppy ie it.*
Flotinus, HEnpesds, 6.7.84. W. B. Inge, The Pbilesaphy of
Elgtisus p. 184-185

9™ m2yon D p. 92

60~ (" A'p QY210) This citation is mot altogether correct.

It is mado up of parts of two verses and not ons: verse
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Thie r.tq;.lco could not be found in Aristotle., It {8 ob=
'totolgfloo-riatohlo. Plotinue in bhis Fanpesds writes:
'Tio:-i;ro two ressoms why the coming of the soul with the
body brisge diffivulties., The first is thet .it hinders
thovght, the seocond that it fille the soul with plessures,

.and desires, end psins ...(The Volkmsns Text, Teubner Beries:

(IV. 8, & 2 (471)(Vel.II p. 145, 1.21 et seq.)) Fullen, . 85

Ii

.‘l— Psference could not be found .im Aristotle. It is rather
n‘h-?lntonia. We find in Plotinwe .an approximate referenow:
Partiocular souls who exarcise their natovrasl inolinstion to-
-nrd; the .intelligible snd turnm back to their sowroce and

at the same time goversm what is lower them they, are like
tdo night which, depsnding from the sun .sbove, still does
not grudge to spend iteself upom the esrth whioh lies beneash,
Buoh souls muet bhe unbarmed by ecarth and remsinm with the
World-8oul im the intelligible world, -and waited to ber i
hhat.l.ual sharing ber rule, Even so0 kings rule conjointly
with the Eing of ell withous descending from their roysl
thrones, snd are of the same renk with bis, Bwt when souls
pass from & universal to & particular and independent ox-
istence, and weary, ss it were, of i.tlg oonjoeined with
others, .each z-hort- to bher own individusl life...... Bus
sas it is, the sovl .is captive and fellen and fettered, and
workd through the senses bocasuse of this initisl obiecot +to
the wse of the intellecs., In this plight she is said to bhe
buried, %o be in a cave, But by turniag towards thowght
she .is 3aid to be loosed from her bonds, and %0 rise, .when

she begins by virtue of her recclleoction %o gsse upom real

existences. For in spite of her fall, she preserves ever

sonething of 4he bhigher world within her." PFlotinws.
Ennesds, iv, B, #(4784) (vel, 4i, p. 147,1.0 et seq.) Fuller, p. 315- J1e
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n6~ This referenmce ocould mot be found in Platoe.
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78 Ttis reference ocould not be found im Aristotle.
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The text orroniowsly gives the referemce as 2'

MDY YOIRY IR IR IT? NN NI NI4T WX DIMIR YN
MI2YON DD p. 81 emda (1D MY DIZRID)  :BMY

( 8 2 7m0 9122: b)) HQDJ‘ conteins no suoh referenocs, ﬁgaro,ne/z Jﬂ_
— 73T /s malk2 b -f [

(TRTRT YD VY WR DIRT 200 IRD 13 Wb wanm :

33 WwY

TP R POUN R? WR 137 ph0OR Y37 WK 03T 9O% D) P
(8D T D2p) TRV 1y
= |
SVIPY DM WY 9P RIR WDV WO ep ]ORN

(M2 8233




18

947  Meimonidew Fsters o thde 4 Bhie DD TN

R¥1 ,BeDY DAY DT BTN NI 137D DY DIOR
2PN N2 0O ?2Y KRB W NIRIDIN JOR DIOR
' (3% POB Jw PN 022123_001D)

-

&

He ocosments on these last three terms im the N3OV

D'PB, as follows: “ou
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97" Falaguers probably was referring to the follewinmg pssaage
in she M0,
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The geference bere to (3Y 7137.0%007) is odbviensly wrong
singe 1137 D727 sutends only to W'

The referesce to (10 73] DIOV) ie likewise erromecus sinae
f.[th- only verse commented on.is Oi1NIR? MIIN..

/

M2yon TBD p. ss

This referonce could not be found in Plate.

NIPYDN DD p, 34
(1D Y Doy RO NAIT 93 AADNA VTIRY PPN A 3
Ny B

Aristotle gives 4his ss his definition of sotusl knowledge:
“Aotusl knowledge is identiocsl with ite cobieot.* (De_Abipms,

Book 11I, 489a820) %’Y '\I ﬂ ba! lhi( ?ﬁt
NY2YDN DD . 85 Zi, b a h: [ o T IP b oy '.

e 447 lerins, |

Aristosle dosoribes this:
“That -;j even when the exterssl objeot of perception has
departed, the impressions it bas madeo porsist ‘and :are then-

‘selves obiechs of perception.¥™ (Hemniis, Oh.II, 460b 12)
DI2Y0N WD p. se

wpan WD — & &4431-“4 P %&m
This rofersnce covld mot be found inm Aristetla,
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115 Y29 Y2VTID VNBE3Y 1B N QYN A3 9D 1YY YIIN RN
HTIDYD DYWIR NIND DR DAR? PR 3BD prin
A (3 B 22y)

116~  M%YLn WD p. a9

1177 Art;totll uskos = sosowhat similar observation:
'n‘ut choioce then or possession of the natural goods--
whetber bodily goode, heaslth, friends, or things-- will
most produae iho oontesplastion of God, that cheoioce or
possession is best; this is the noblest standard, but
any thst through deficienocy or exoess binders one froms
the contemplation end servioce of God iw bad; this man
possessos in his sovl, uwnd this is the best standerd
for the soul== to percebve the irrationsl part of the
"sonl, ss suoh, =s little as possible." [Eibhics Eudemis,
Book VII, 1240b168-3%2

1187 This is obviouvsly the reference that Palaguers had in
mind. He does not guote it literslly:
"And in what way shall we bury you?
| In sny way that youw like, but you must get hold of me,
and take osrs that I do not rum away from yow. Then he
turned %o us apd sdded with » smile;=- 1 csmnot msaske
Crito believe that I am the same Boorastes whoe have bson

talking and ocondvoting the srgument; he foncies that I

as the Boopstes whos he will soon see & desd body-- and
bhe asks, l;- shabl he bury me? .Ahd though I have spokea
sany words im the .endesvor to show that when I have dresk
the poison I shall leawe you snd go %o the joys of the
blessed==~ these words of mine with whioh I was comfort-
ing yov and myself, have haed, .as I poerceive, no .effeot
wpon Uritoececcecces wovld not have bim sorrow at ay bhard
iei. or say st the bupial, Thus we lay ovt Boorates, ir
Thus we follow his %o the greve or bury bim; for !gli.
words sre not only evil im themselves, but they infeot the
soul with evil.* (Bhssde, 115 0)
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Btbiss_Niohemsohes, Book VB, 1144ss22
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The referemce is given ss (71 3 Y2U0_EIP?Y. Bues DIP?Y ’/e" ‘1/
YIVYOU, while it comments on the phrsse HDID i1JUPIN DR,, /
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sakes no reference to the statement by DMNID “7, 2
e ¢Mz7
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The following is the nesrest reference that ocowld be found ?
in Aristotle:

“There is » faoulty whioh is oslled oleverneses; and thie

is #uab ss to be able %o do thiags that tend towards the

sark we bave set before ourselves, and to got it."

!hq- reference is erronbsws snd showld inmstead be ( 100

J;IF"I FIE) and showld resd ss follows: % L{

' 1LY R NP7 1TBR 2PNY @R T3PS o 2 e
b,,%ﬂ‘m’“

This referenocs ocould mnot be foumd in Pleata.
DAPYDN BD p. 40

Msimonides observes this in his /MR, Falagueras virssally

uses the same phraseclogy.

Yown pINY NIIRATER DN RN DAMD WYRY R 2D 02
(X3 pB
MY 3D DAYy PANRY IPIBE Q1BIPEY ApEE D1WRGE

This reafersnoce is erronecus,
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131" RI?Y0O0 BD p. 41 h
1327 This reference ocould not be found in Aristotla. /

1337 Plato masker & similar observation, but he cbviowsly is uoﬁf
the anopysovs philesopher Falaguere is alluding to:s f
'fho body whiob .is large when sesn near, sppears small -ﬁ.n
seon at .a distasnoce? ;
Truel
And the ssae objeoto appesr ltzstqht when looked at out
of water, snd orooked whem in the water; asnd the oﬁlooio
beocomes convex, owing to the illusions abont oolo‘. to

whiobh the sight is lisble. Thus every sort of confusion

is revealed within we; and this is that weakness o} the
human mind on whiobh &he art of conmiuring end of Inactttng
by ligbt wnd sbgdow and other ingenious devices imposes,
having an effect upon ve like magio." Hepublic Bogk X 8030

"Well, tuke the oase of sight. Does not the nearsess or
distance of magnitudes obsowre their true proportions, ahd
make us opine falsely; and do we not find the samp .illues

-#ion bhappening im the case qr pleasuzesand pains? Philebve 48s

}

134~ DI2YDN DD p. 48 - |

|

135~ This reference ocould not be foumd in Aristotle.

136~  NIBINT “BD \ E

137- qay 7 10pY RS YT 930 O 23R AR VAR AR 0?2 ADNY
(7 DWNID) DR

- -

1387 1via.
139° NIPY0IN TBD p. 438

140 MI?Y0N DD p. 44

1417 Jowett refers to the $hree faoulties of the soul .im bis
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14737

1447

.83

ssslyeis in the Index asnd saye thet it is in the Hepublise,
whoere #¢ is made the measns of oclasesifying the different
forme of govermmeni, H-i s gpecifioc referenoce oconld neot

be found identiocsl with the ome oited by Falagueras. (dowutt

(Jowess, Vol. B) o M 2. YL

RYYYDN DD p. 45

YSinoe happiness is sn sotivity of the soul in msoccordanae
with perfeot yirtue, we Ill‘.ﬂﬂllt‘lt the usture of xirtue;
for we sball perEsps thus sese better the usture of happi=-
ness., The true student of politios, too, is thouwyht to
h.torotndinv virtue above sll thimgs; for bhe wishes tc =make
his fellow aitisens goocd and obedient 1o the lasws., . As an
ezample of this, we have the lewgivers of the Cretans and
the bpartems, apd any othors of the kind thet there may bhave
been, wnd if this inguiry belongs %0 politicsl soienae,
clasrly tho;burluit of it will be in sccordsnce with our
originsl plﬂu. But olesrly the virtue we muwst etudy is
buman virtue; for the good we vwere seecking is husesn good
and the hoqylnoln hemasn happiness, By bhuman virtue we mean
not that eﬂ the body, but shat of the sowl; and happiness
also we ..Lh an sotivity of the sewl, But if this is se,

©learly $he student of politiocs smust know semebow the fesss
about ‘the seul, as %he man whe is %o hesl the eyes or

the body as s whole must know sbout the eyes gdor the dedy;
and all the more sianoce poliitiocos is more prised asnd better
then mediocoine; but osven c;cn‘ dootors the best eduosted
spend mush labor aoquiring knmowledge of the body. Ihe
siudent of pelities, thes, must study she seul, snd avst
study it with these obiects in view; and do so jwst %0 the

extent whioh is suffiocient for the gquestion we are dis«
ouwwsing; feor tgrthor preoision is perheaps something more

leboriows then ouwr purposes require." HEithios Niochomsches,
Book I, 1103s5=28

- 3

Getlwoniden wekes s sisilar observation with regard te the
mumbor in bis D'POD A3DU:

Vel
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145~ Agsoulapius, the Greek god of sedioime, was the son of
.Apollo and the nymph Coroamis. He probebly osme fros
Thessaly. The centaur Cheiron tesught bim the art of
bealing. B0 greast was bies refnown thet temples were
ereoted to bimin many pearte of Greeoce near hesling
springes snd on bhigh sountains. People slept infd these
wancotverfiies in the hope that they wonld be cured. The

most uvewal thanks offering by those who were healed was a

cook. Zeus, fearing that Aesovlapive sight saske all men !
imsortsl. slew bhip with & thunderbolt. T

14677 THy followlag are nmot lasntles)l with Palequerats refer-

ences, but shey sre the most proximste that ocould be |
found in Flatvo: L
"You have quite comoceived my measning, I ‘ssid; snd now,
corrosponding to these four divisions, let there be four f]

feoulties in the soule-- reasson, snswering to the highess,

understanding to the second, faith (or comviotion) %o the

third, -nd'p.rucpttol of shadows t0o the last=- and let
there be a sosle of them, and let us suppose thast the seve
sral faouvlties have olesarness iz the same deogrees that

their obiead¥s have truth.," \
Bepublie, Book VI, 511RE

"At say rste, we are satisfied as before %o have four (

divisionms; twp for intelleoct snd %we feor opimicn, asnd 'teo
esll %he firet divieion soience, %he 'second wnderstanmding, ‘\2 f
the %hird beliaf, snd %he fourth perception of ‘shadows,

opinion being conoernmed with beocoming, and imtellect with '
being; ‘amd ‘so &s to make & proportionm:

As beiag is to becoming, so is pure intelleet %o epinmion,
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And as intelleot is to opinion, ‘so is solemce to belief,
and wnderstsnding to the peroception of shadovs.," —

nmuﬁ.’ Book VII, 583E 2 | /’ﬁ

a47° DY BD p. 4e

1487 Tlcffcllottl' is the nearest reference that ocould be
Sosnd in .Aristotle:
*Henoe, we must swek in the osse of aach order of living
things, What is ite soul, i. e, What is the soul of
plant, snimasl, men?® De _Anims, Beok II 414b31-32

1494 $12Y0N DD p. 47

150~ MO AR

151~ DI%YPON B p. a8

152; Msimonides slso spoaks of this in bis i,

on 93 MY Ar VY ,MTECHIY 21T 3370 ?Y By AN
yon TN PO DR DY MY R2Y TTI2AR?Y TBN? |

153~  M?2Y00 B0 p. 49 |
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155~ The reference here to 1“Y AT B21Y ia erronecus.

156~  DY?2YLN DD p. sO

157" EH& f;g! taids to dive = shapios aad verse reference:

il W1 R 3 Y PTY RWT RG 1090 REI? 21w oRMY
RYY 9D 199D R AR RV 02 22D00Y Y29pTY A2RA DY
and (T R? R 2K107) :102) VDY) 2000 R 2INT NPT IO

RYTT DY VIR 90 DI 132D RV VI3 AwYwY N0 DM
(Y R? R 0Py YW
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161~

162"

163~

164~
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727 OpY Y MDA DR PINYY WNSY TEEY3 R 0D AXY 2DRIRY
y

N3P AP DBYY PINYY W R 131 1Y R W] R

/ (3D 10 3 2Rw) VAN

This reference could not be found im Aristotle.
/
Matmpnidey Tiﬁﬁif to Shiw f£iamd goxd ta mis N0, only
he oslls ,'it i ﬂ'j:nn:
R ORI SN0 LTTDR VYT 0D TIC?? 0120wt Vs ey
(73 PO YT PYN Q213 _MND) NIORT 0 2200

2900 8D p. 1

s 1

BHis is not the reference Falagueras bad in mind, The

|
following is the nearest that could be found: %t—/&ﬂ':/:'

"Virtue, too, is distinguished into kinds in acocordasace
with 1':h1. difference, for we say that OOILOf the vir-
tues are intelleotuel and others morel, philosophioe
ui_d"do- and understanding end preotiosl wisdos being in-
telleotual, liberslity and temperance moral. KFor in
spesking sbout & man's ocharsoter we do not say that he

is wise or has underst:nding, but that he is good tem-
pered or tesperate; yet we praise the wise man slso with
respect to his stsute of sind; end of stetes of mind we
osll those whiok merit prsise virtues.

Virtue, then, being of two kinds, intellectusl .snd soral,
intelleoctusl virtue inm the mein owes both its birth asand
its growih to tejsobing (for which ressonm it reguires .ex-
perience snd tise), while smorsl wirtue """'.%:‘ a8 a
result of habit..eco.. Neither by mature, then, D:zcwn-
FEPEY 28 PAdPFPM Ao Abp,Figines srise in uve, rather we

are adepted by nsture to receive thems, and are mads per-

foot by habit." .Aristotle, .Bibios . Nighgmsehes, Book II,
1108a8~36

The reference to Gitin sbhould resd J“Y Y JI0%], fThe
reference to Horoyos should. resd J7' J“D NN,

(R 3 32u) N3 NI RY TU¥BA 92Y 0Y1IBD KW MY
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165~ 22172 733 XYW ANIN3 PRIV DY YDRT JYID1RD Y Y

DYPRICYY D17 QYD DRI MY QTN OO WYY R R IT
MW NG PO 0%10Y 199DRD STBY RO 0T RIN ORI NY
| (@3 193038 L2173 1 RW

-

166~ MYYON WD 5. b2

,#I

167" This reference could not be found in Aristotla.
168~ (R*Y LR DIX)  2*N R96p A9 RYTY (DY A'DID RYT
169~ Msimonides .shows the sase .relstionship hetveen Intelleot

.and Providenoce .im his M0,

Y3BD 11 Ap3VTON 220N MR SOWD) NNIUnnT  [PORK 23R
HJOONR NID2Z DT 200 R BRY 2D0LD YN DIBR AU
(f': WA DB YBD RV YBUN 1D 2T 13 pP3TIT T 0 DR

(VY PO YY9T pON Q'11_TNL)  LARIEAR 1D A3'eY , 9000

-

170~/ £I9YDA DD p. 83

1717 12 NIANEYY NO0D 23Y DAY WY DRYIY WR T JD N0 1D
PORD TIPN WR RIEY CPUAR N2R 10K V7 N3
(M 3% DIQgy DD

T (W 11 22ED)  TIRI WL D°2113) T30 DD AN

173~ :ﬁ-;g A0 1737 AD3D DR TLIX KT 413 YRIDIT M2
NORIT DFINN ApYDY 210 AnRY RID? 9136 D 110310
(3% 13VINT AWPOW_BIPRY) T3 D DY2NI

174~  DA?YDN DD p. 54

175 Y990 [pUd nwhw? MNn VA% 12UD) nb? RPTIR 137 WX
9% 300 DB 1D% KOS 9D 4 20T 27Mm3Y ]*3Y D3

019 2%01 10 ML R?3Y ADD KY2 172 1071 VDR MY,
QY9930 MBI RYR [0YYPND PR 1990 1YpUb WO D 7?

L1900 YT W3 RYR [ODYPID JR N 2T AR

¢ RY 37 D200
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Falaquera guotes only part of this .reference: i
DYYp n*‘na‘:rm DARD. 232 BSID AR 23 ,TPT020 VIR 1237
DY LR NP3 WEL2813090° 336 W8EI. (BON DYII) RIC D3
QYY9p DYTIDINAD TROP KKy VNI DYT0YN KPRY PN DWIIN 133

RSID AR ]IV NI N DIRIIIN 2IINWINT RUTDT 40733
qORIZ 0YJ] t}mp't MW 222 AN W TN 0 WP

7 YD PII 0P DYTONIW DUDY LA IR nY *J3

AR IR PUSD RITY ARIY PUIIRY ORIV IR NP
(8“DIN JINNRY Y1900 _21p2) )

17" M2YBN 0D p. 65

178~ 'Buv sgein it (praoctical) wisdom) .is .not .supzems ower
pll‘o-ophtc.ntnlcn,.t..n. over the .superior part of .up
.any mope than the .art of medioine .is ower hkealth; for
.4t deoo .not .use .it but provides for .ite .ocoming .into
-h.inﬂ;iit-i..nal ordors, then, for.its .sakes, but not
%o .id. Further, to aaintain.its suprepasoy .would bhe
lik; saying that .the .avt of politios .rules the gods,
Iudllnuo it Jissues orders .sbont «.all the .affairs of the

.#%8te.A .Apistotle, .Ethias .Kighomaohas, Book VII],

1115.7-18
179 P1PYON WD 5. se
180" (22 79 290y YT DY2IDD 37p31 ABON M 1133 393
1817 (1) 1 De0p) :D?PLD3 YWD NPYID DOYOUI ANI3 DDIN PNIT
182" (3 MY 9gE) 137 MEPINNI DR D NIIIMI DD pENY N?
183~  M2Y0N DD p. .67

184~ mﬁiii‘;i A016E% 4816 .14 H§1G G9d nemeo .without mskiang .ack-
.nowledgement to .Msjimgnides. But.it.is .alsost.s.word for
.word reprodvotion of the .statement bownd .in the mMp
D2%31.: |
17331 2I9RY OnY DYNNDAN 1PON8 WpdY AN NN0a YJBDY

T R . 1 S bs

- s ¥ e itk )il -

- y % wal A b
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D BYDI QTR 2D 2R WY PP N3T AN LD V2D B123%2?
CWTADY JOIPN AT Wwpd WIRNW SR 22Y , YANDnN 07 pYhDYYd
J2DR TR Y0NDN VRGN0 AZpI3 ,NVNAILN YIBD R L1302
1AV AT LRVD WY OTRA MIRAY R 7D YD TIN0AN DIRYID
NSBY B9 WINDN 13ORY 7D DYINIPAY AINDA 1220Y ,TID W

(3° POD WOYU pON 0’2131 71y LATDAT

':185' "And for this reason, all men think that the happy life
.is plesssnt .ond .weave plessure .into their .idesl of hap~-
piness-- .and ressonably, too; for no .sotivity.is per-
feot .when .it .is .impeded, .and bappiness .is .s perfeoct

thing; -3his_ ie.why the happy man_nseds _the goods of the
edg end exhazasl _goeds, 4. 8. Shase ¢f fesluse, wis.

-

- ——

This is the closest pveferenoce we .could find.
186~ (3 Y 9wy 137 AYEY M 2P 17T /200 DK N2IR

187" PARD PIN NDZ P13 OUR Yh?0R R7 DD pUISH JI1Y0U 0N
VAISTIPY YRIT 2WY DIV MDY DV JD 2R XU TR

QbR AT DRI WO OAB? AARY D 133 17 HABR 02020 12 M0

¥ 1OOY0N 10 DD 2WN? R 7P YIR? NI '

10 Y372 TPy Y9 I8 IBY YU ARIJID Y2200

0T 13°R D?IY3 ARIND AAR D Y3BD P 17 DR D2 Wi

IOy DYOY? QRYIRT TIPN AY?InY Ao 2 PIoY

TH9Y 28023 DT 137 PNED 17 ANDR WRY W VI npea

L LMY AR T T VTAY RYIDY 0D BN LR 2N

3y 7 21D

188~ NY?YON 1D p. B8
189" %ds identiasl reference could mot be found .inm Aristotle.

The following are the most prozimate:
. "Pruthfelness is . nean botween seolf l-.niitniicn snd

bosstfulness, 1% has to do, of ocourse, .with.worde, but
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nody .with:all worde. VFor the boasstoer.is he.who pretends
to have more then he has, or toh knowf .what be daes
a0t !!g’;‘-htl- the ;self-deprecistor, on the other hand,
Lays .okain to less then ho reslly hes and does .not de-
.okare .what he kuows, but tries to hide his knowledje.
B-ttﬁho-tu-ihtul man will do neither of these thimga.
?oq{ho.'ill-lot pretend either ‘to more thsn be has or

ul.‘l, but .will ‘say that be hse :and knows .what .as.s msbter

of faot he does have ;and does know." MNeyns Mgprelis 1193a28-35

*Let us now desoribe those who pursue truth or felsehood
.8like .in words .end deeds .and .in the olaiss they put fore
werd. The boastful man, ‘then, /is thought ‘%o be apt %o
\ olais the things that bring glory, whben be has mnot got
them, or to claim mope of them than bhe has, snd the mask
modest =an on the other hand to disclaim what he has or
to bolittle .it, while the manp who observes the mean:ise
loue who oalls .a thing by .its own name, being treth fulboth
in life end in word, owning to what he has.and -oiih.é
more nor less. .Now easch of these ocourses may be .adopted
.etthor .with or without en objsot. But esch man speaks
;and .sots .and lives.in .sccordasnce .with bie ohasrasoter, .if
be .is .ggt soting for some .vlterier cbject. :And false-
hood .48 ip_i4g8)lf mesn .snd oulpsblae, .and truth nodle
snd worthy of preise. Thus the truthfvl man.is .snother
oase of .a sen .wvhe, heing -in the wean :is worthy of praise,

.and both forms of uvatruthful men .are oulpable, esnd par-

tiowlarly the bossutful men.” §ihise Niohessadee 1127s18-83

190 Meimonides makes the msme observstios inm hie /11D
D313, '

PADYEN O WR DIDIIT D8I pRYA ,nwDnN IDMm
93 ,0%333) AYKY pOYN DYIR DI OR TA22Y , 1R
AYTEN B pAN Yap D MANDR AL Nwpl MY N RTS8
1IpDY 13703 , 13901 10D DU DIRG 127BRY ,0PT oY 0N/
WMpITn 273N ,0°3°78 DIVRD IV 993 D8N DM 1R
Yop3 MPAYY L IPPREY Y AYIINYR VIR whn DR8N
ok 1) »ANawn BIYBY 119D pobny DY YN
(17 POB 1ERY pon

s
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1917 M7 QYWOMY OYTIND RN OWR AURT DR DIDD W IR RSIDY
:13 IO RN NIDB »20Y ORI YIBY 3 1T DYIIDR
i (12 .1 D20p)

192 (& X 2Dy My n~i11n NERD 31 DID 9P naw? 2
/ o’

193" NY9YON WD . g0 /

/
1947 (12 1 :2!9) N33 R 7 T3 AT TOR?D P pan
1195 This referenoe .oould .not.be found .im .Aristotle.

196~ '3 D \1:7&1 oY N NATYRY DOTIR 1I9E 3T Y300 D
| (& € 20022)  :DYTII MNP DYBRIC 09D

1977 @13 TWI DI 1INRT D 2 WIK AP 13 YR 3
(%Y ,T4D £AL2Y) LT EPED 120K

Text ¢ivasf¢h. referenoce a@ (J Dy.
|

198~ This reference oould not be fouwnd im Plato.

199=  MI?YLI NBD p. eo

200" 9 MR 13 A3 30 2 AIPY 3N T2 WY DR AN 3 pEne
() N"B DIIR_NIUD) nmnrlgnv DTN

201" Thie refersnce conld not be foumd ‘in ‘Aristotle.
202 'iii Fersrnnes ousld adt Bp roiad in Aristotle.

203 S13RY2Y 7O D YT RYY 1Y YN @OR R 2m3)
(A0 9un)

ot

m4 ﬂi'?]mn 1BD Pe 82
205Respectively: sstromomy, medicine, mathhmatioa.

206~ n2yon D p. es
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208~
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2107

2117

2127
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(3D 30 MWDy :PEI N3P KOO IRY KW YT 2130 %Y

$3X00 ADY OYT /DB OYD 37 AEALJIM 0D
(" R D2p)

Falaquers probably had the following im mins B
*For 1 hasve besn bitten by & more than tlp’zls tooth; I
have known in my moul, or in amy heart, or }n sose other
parts, $hat woret of pengs, more vtol.ni;l; ingenions
youth ‘than sny serpent's tooth, the pasg of philosoplhy,
whiobh will msake = mén sey or do anythia‘.' Plate,

‘Hysposinm, -2184 /

i‘.i'?ybﬂ i i3]s] p- B4 ; (\

(M e 39uB) :5AYY Y3 DY DY RIIY? Aand pIs 3%

‘ 5
(T T D20p) :NADY N33 D202 R/ 23R 133 DOON 27

This reference ocould not be found t; Aristotle. It is
obviouwsly meo=Platonio. This ides (is developed in
Plotinus: 4

"It consists Il forasking the intelllootual vision of she
whole ebioch she shares with the Wo¥ld-Sosl, ss & part
thereof, and in sllowing bher partipular part of the whole
to engage her attention and interest. By virtue of her
union with the body ome might say eho is endowed with 4we
QS--, not one: +the eye of reason, .a heritage lruf Mind,

snd theoeyp of eonse; the bird's eye that sees %he waniverss

spread bemeath it .in i%e totslity, .aub specie .seveznitatis,
snd the .eyo that looks away on s level hefore is, peesing

discursively from onme purt to another, snd never gresping
211 the psrtes synoptiocoslly. Bo long ss she kaeps the
second eye shut, or at any rate so long ss she suberdinastes
and subsuses what she sees with it benesth the intellectnsal
vision of the other, sll is well with her. But .if abe
allows its eighte %o interest .and .attrasct hor, to drzaw

her from the rationsl point of wiew pnd %0 blur i4, 'she

L
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becomes immpreed in semse, subieot to the soliocitetions
of the pessions, sees things only .in part .and teamporal
sequence, asnd loses the intelleoctusl vision of the

whole.® B. 4. G. Fuller, .The Probles st Buil.ia
Blesinug, ». /318

2147 ﬁi 5;“9:3# PUiTBsapanrs 1s oPadlind #1148 idle quotation

Inin.lil.p’"nal.l the ssme observation im hie M0, 2
PPN R*R 12030 31ﬁnnn nnoen Y 12 DI RN NI
MW 1D RUR D'IRNA]!UR'I‘I no%wn Pran MR ROR 1VOR ’

JIBSPD 12 TNYNW [T 9D VIR WYY 12BRY 0D
»PI0 1P IR DIN IR RDS IR PIN AP IR IO 17 @7 NP3
CRIBYeN YR PYINY BN IR MDY P30 NR 23R

DYIAN N30 KW L, PED KP3 TIDIN RWT WK JIIRD
¢ po WG pon DADAIIAIIGS  -AN2IT R? DYTOMON

215° D\??DT% W\ p. a5
216~ The 1f:t gives the oitation as (J). The correct citstien

. J

2pp7 ! (2 20 B2200) DR Y27 YD N7 NN W
2187/ ' (WL WL X0y ROGN DADAD GANL A2 Y DN WR
4

219~ DITE XY ROND I3 JOMIOY 13370 KNS VR SFIN N
ROYOUT 29703 12 N0 KT DD XN bR Y2YOT
%y ,7"p 01UR)

220" M?yY0N TBD p. es

2217 Thie referemce ocould not be foumd im Plate.

222" DI 23 TP NI TN N3N KD 0PI AW
(M T 22D

223" @ T %Ry 190D D3 T K? PBRO DY T
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224  DAINION DY DR3P YR/ DNSPD DTN I3 ]I MBI MYIN 1R

YIBD ,TTYAN MR DIDERI %3 DY ,NIIBKTI MPTAT KR

ROYDNE YB3 ,nn:nh"ﬁjpna 949 NA%3DY D31 IN 0YD DY

NN IRIYY 08P 230 ,T0R 2WDI NIRT DN RW DD

DD 12 LTV NIV D VISR JORT Y3BD L, 1D D3 WY

_ PIPY INDITIY IPEYI ALY INIYI0 BD BOX 93 DIX 133

NMISY DAY R NEdR D 7' 12RY L1000 TR pRa MIYIT)

DYYD 1YPII 1YFDDI 100 PPN YR RIIN MDA DAY NPUIIN

S23YY NP ARITA MDA ABRT DYYTINI 1D LI 108YY

(XY PR Y0O0 pon D223133_M1ID)  ,DN¥P? DNSp DR Y33 prN
225  ®he text ‘i;.l the oitation as (JJ, The correoct oi= ZQQO*‘A

A bt I
(P BYp DYy 2 PAIWNI? XY TNIT 22377 )

tation is (1}

Sl ST

226~ The :.toronn’ of (M ,3%3) is correct. Eut the other re-
terende gives under the same footnote (D ,P“]) is not. T

There, (D ,HPJ) the suthor is mot 1) but rather 7

153Y? ond rmeds ss follows: N

01D PR cr:*.:w BP0 POSPRIP JIB JE93) AR 2IDAI 23 WA

‘ 0913 DY

227" :d?iifhiiilkutuum Fslsguers bad the following inm smind:

"Now ovor:;-tot-d men ie ignorent of what he omwght to
do snd what bhe ought to ebstain from; sud it :.is by
resson of arror of this kind thet men become 'unj-st,

'and, .in general, bed.® .Bibiocs Nichossghes, Beok III,
1110b27+29

228 M?2YRN B0 p. 6%

225" (3 X2 %ED)  17D%C FIDY TN AN 0037 jAR 9w

230" Falaguers copied this entire seotion right ovt of the /;"’" [‘-
D213 M0 even %o the .extent of citing the Aristo- M
telisn reference given by Meuimonides:and oited by use /?hJULw:
under note 23}. He did not wae the Ibn=Tibbon illi.? /

i
whioh is herewith guoted:
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BT PR ab 190 T0M YIBE AYAYY MDY BIDK N*3 93 193
K2 190 Jonm-sang 03703 O DIBK 1ROMY DTN PYUD 93
20DnNY L, NS IR p1 NISEL3 DISR D93 VI2PBY , WY YJBD
VEARD 13NN 90010 90 17008 IR AR OTRT naTe 12
AT 23 1pM? TEW MDY 13 MNP JISY LI 123000 10y
VNIRD 219/ 192008Y 10wY 1790RD 3R 1I0NNY MR Jon)
BN MR JEB3 930 1% RSDAE AYY A0 99 KO0y | pa
BN AIYTI3 WK MR RYY L 1D P3P WANA WY , 190
NINI3N IORD MY RSDIZ RYY A3 'AYID 00 RS DAY
WR TRO WODIT DWIIND TS ONT WP 32NN L, I00 Yihvan
RYIOT JATAR YIBYR 0NN AT, IBTY OPAYR 093 RVW 1IW3

9 N219Y MOTIIRD ANSY 949 ,a9 1P ,TOBNY 1107 9% IR
Sy DIYPNY 1PN1IND PIBMY WML TY [0 APTEDY o

3,078 133 MITID PINI AT, P WD D WeNg D
TPA?Y NN TIIN TN DYTWWA YOU DYWIR DIR A0 Y

71383 p7f31wn* R?Y , 073330 WS A9 1 D QTBNLA ATDYN

1Y9) YRR YAPRA Y223 AT 2T 993 YhDR Ny aawny ouit
SOMT 293 IR PR 221 L, R0 TNISN RS0 130D 0K

3 Yp 3 D 9Y WY ,NBDMIBBT WBIBT 10319397 1IN
WMDY 923 RN NDINN 8 BYS? YTAPYY 13 PAIIw ABD %Y 213Ny
DIPED 23T NYID? WINY Jo0n )PPy DYOw DIRD ,T¥ 923 NIBD Wen?
117130 DY3 WN0n? NI 93 YR KN DIRW , IN1TI? DIpLY
1T D R T 21Ip DIPE? BYID 3T NIBY PN LRI
DIDR , 100 12 BWW D AEY? 1D L,0IR WK WY 1T RN

DI 9D PPN L,21T1 IND 109Y DDy RPw ARDYY N3 nowd T3P
,N0EY Y pRRY RITY RIDAIDI NIBYY 1T 1B 909 KR 231
1INX Y00 1INBRT 10D DYEIR DIR- YD YD LD 31 3N 1D
PATOR TN T2931 AOOA3 13YPAAA J190RY B33 ADIN DYSR 00N

S1 9ORDY MIRAI 1MIIYI WR VRO DY WD 13PN KI WK
S1 10D BEN?Y WHRY N0 DB BYL? 2DPL? P8 1D, 23071 Wwh?)
qDRON N3 AN RYY A3 AT RPY L, IDAR DALY Pesa)

19K 9P 9210 DIRA AR VAR LD NPR? PANIIN WYY X2

DR YRU ND RYR DD NLYY K2) WMDY ABI [MD SP? 1210 nawna
T10% R L0 ﬂ%n URD DTN PYYIN D9SN DAY , N2
QYIRYDN DTN NATA ][N0 TIDINY PIAA WK L0 D2IT XY n19DTI0A
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\ 233

2347
235~
236"
237"
2387

239°
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» TI0N DUN DY DN DYZIRA VIRY A1 DD VMIIYD INTY
UpIaDT IATY L0393 §1'2) 331 Dok DYAYR ONY ORI WX DM
DY DUAD DYYTIIN DO DIOR , INP93N KA ARIE 947 DN o
920 MIPDTNY LS 95 Y9r3 LAt O3 0 DYPI0N 1160
D'RY DRI DAPED LRIV WD LMK 2T RYY 2J0D3) YORDI
»A3Y YD TDTIY NP O3 AR DAY R ,2J003) NRDIY 2ORD3
[ (B PID 20 P20 022133 _0010)

This reference oovld mot be found in Aristotla.

ﬂ’?”bﬂ 8D p. es

Bia Abx4 Uow Y0 ]3. Boripture bes D0 13.
K21 71931233 125K AP WY DYIA 13 PRWOT PR TR
(Y Y DRy W

(T2 0 _a9np) D IPOKY I UMY W YT PR §Y M
myen et . ee

ﬁ17yCﬂ BL p. 70

-

Tbie Fpfprsmop oould sct bs Coumd 1s Aristotle.

(T2 T YWDy PR 27Y NRON NIIP? DD TV VD A e?

A-TREQEJ;S;-ppLQIOlo.hor is oredited with this guo-
tation. Masimonides makes the .ssme obserxvstion inm bis
..

DN 1132 MIROA PAN? 1D DI DY MR RJYID Y938
AT 200 L NTONR K2R DRD 1YY RV L,N710Y 201 Diyn?
,ANTE2Y , 998D 1129 RIT DIDR RPN JI0AT NIRD YW
D%3 17 PION L 11ONRY DTRT MD0? 2300 WY , 230001
AINANY NIYION AR Y3YNIY 210? TDRON UK DI
Y9R2Y ,009900 WP IBD Y IR MR WO 4D L0030

130T DYWIP DIRT TARYY H1I0 ORI MVIVPR Mpenn
DABRYDNY ARIAY ARIPH MW DIIRTIT DINIRA 1370, YYD
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RN DD 2200 DY AT 9092 RMLAY LN T nd anp?
POB P¥YPT pOm 023133 4010y ,NB3Y? RNIDD N23n T1AY

7 ‘ {37 2
2407 M2yYBR 1D p. 71

241 This reference ocould not be found in Aristotle.

2427 DRWYY TINY DINE 2D DR DONOTY INR ONYRYY N¥Y¥Y DO% nY
D31 ONR R D3P PINRY DIII? MR 1IN R?Y DAN
(B? W 12IBIy DA ANR

24% NI2Y0N BD p. 73

244~
Here Fulaguers gives only pegt of +he rsbbinicsl refer-

enoa; The .sotual oitetion .is:
TGN NURY QIAY_YEI T2 TION WIN (YOI 237y B
(ONIRID) .07 Y930 19K W TIW_N10)

245" DI2yon 1D p. s ;

246" HBeisonides slso comments on the faot thet origimally Job
followed Tredition, then letez, follecwed Reason.

3 L2200 DT RIN?YT QUMY YORT NOTD 2R Y0 0JBR) .

SO0 YT Y Den YTV AN T 9D ,D%330) WYY NIRYIID Y

SBRY DT DIDIABI A AT Y3BBY L11Y I 9P K2 DY

Y RPN CTPRPDR IR POZ? ATDR (AP AT DN DYIRRDI i

,DRY DY Y hDMIY DNDR 1D Y ORY |

(33 I W pON DINII_T1I)

———

247" (T 0% 2108) 03] YT DR WA PR M0 YA AR i
; !
248~ () N2 2108)  :NR3D J3R A D IR YN VIR D 2 !

The slphs part of verse (/1) is guoted, but the text makes H

no soripteural reference:

(M N9 310X aRSO DD W3 ,0° DAYTA TN




249"

2507

2517

262~

253"

254"

1255~
256~

257"

258~

259°

«98 —

41.i1.}13, %he.slphs part of verse (1') i guoted, but

the text makes no soriptural referenace:

tﬁ‘ M2 330 2132 100 13%° 701 00N WD R
/(3212 210R)  sARTT VI3 AITSIRT JI0 RIISIN 7R DI

/
gﬁ. text cites mo speocifio verse. It is likely thet

(M 23 3 W00,

:ATY 1930 DEY 12 Y0 DY AN IR0 N
(7 3 gl

NIPY0T WE p. 74
DB TR 2%OT YRD W@ 47 ONR KOO 3 ADYY 49 bR
RO'R DO TR 302 KPR TIADY WY NYROTI NIDY)
15T 937 RN QD TN D DYV RYR XYY 110 WY
RO DD TR KON TIIADY W N3 DYPINDTEY TII0Y weY
(3°D D3Y)
TIYY0n D p. 96

(3 '_020p)  :YRRDEY 90D 391 12°0°% 0OA 3%

The text gives the referensoe ss (V"DPIN 1JYIRD DI1PYYy,
But the:, is no suoh oitation in the YJVYOU 2VPYY,

M2Y0n DD p. 76 .

Hippooxsses, the father of mediocime, was borm on the
‘4slsnd of Cos sbovt 460 B. 0. Next %o nothing is

known abowt bis, and few, 'if any, of the books whieh

hesr bis neme :are his. Flato sentions ltn.t-‘g;gg’|!1,!,
812A and ‘Phasdgus, 2706, but does not give :sny inpfor- .
mation :about bhim or his work. The Hippoorstie Celleoctiosn,
s oospilation of medicsl %restises, was probably put to-
gether by book dealers between ‘the third senmtwry B. C.




260"

2617

267

263"

2647

+99

and the 4bird ocentury A. D., and is not the work of
Hippoorstes.
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The text refers only te verse y ¥ It sbowld slso bave
aited N7. f

122 A7y Ay @29 Ton nQR?7y1 "Ny 7:y IR O Y
(X7 waa 9773 2205 M) 1238 11 022400 oY avep
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This is probsbly the reference thet Palasgnors hss in
nind, :

"A®s a genmeral rule wilk is not found in the msle of
-anfur of sny other smimsl, though from time to time
it bes been found in & agle; for instance, onoe .in
Lesnos & he-gost wes milked py its dugs (for it has by
the way two duge oclose to the penis) and was silked to
|n$h effect that cheese was made of the produce, and
the ssmo phenomenor was repested is s masle of its own
begetting. Suoh coowrrenmces, bewever, are regarded as
supernatural esnd frewght with omen as to futupity, and
in point of feot when the Lemnian owner of the animal
.iaqulrnt of the yraocle, the God informed him that the

portent foreshadowed the sogquisition of a fortune."

Aristotle, Histozis Animslivs Book II1, 582 18-10

Al so:
"Milgk by the way ie found st times in the male, but with

the male, the flesh of the bresst is tough, with the
femels 14 is soft snd porews.i .Aristesle, Histopis_ sai:

2sliss, Boek I, 493s 14-16
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This reference could not be found im Plate. It is
barely possible that Palaguers hsd in mind the follow-
ing reference:

13 thoe Qrjto, where Boorates points out thst he ocsnmot

leave Athens to escspe desthe- he, SBoorstes, who has

Yalked of justice ‘snd virtue and obedience to the laws
for:-r long. He must stay and die im scocordanmce with

what be has always essid.
|
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TL‘I reforence ocould uwot be found in Aristotle.
MYYon DD . so
This referanace (/i DTN]) is incorrect.

ARITO DAY DO TDWN? PR DY nYRJIIBs IRIT N2
170 Y e R0 DR DYYY [YRIOT
(3*Y ,2"D D2 IeE)
Paslaguers slso refers to the follawinyg:
1‘ﬂ7ﬁ W o W ANNDR PORD DY MY RIPY Y BN
C MBR ,2700 MR A ;’1*57n&17 MOR ,M8MD YJDTINY 02N
.DS? q337 Y2RY WY Ty O3y T3¢y e ar Iﬂ7
(3*Y ,2*D B2)208)

2d Q'TYDD shis lset statement sotuslly precedes the firss,

-

———

-

——
P e — o —— =



275"

2n6™

277"

\278"

279"

280~

2817

282"

283

284/

«101
n"mn 98D p. 81

7J8T 23 D000 TN WIAR DI 1373 ROEY I N
THIRY AL D'WPYY TBRIT DN NBDIAYI NRAN rIYprov

S TBDIDPY NWBR [YIPIOY JBT 93 PIRA Y0P AN 0B
(3“3p DAYy .13

/
/

/fhe text dives the wrong (R'1Y) citation. The verses

oited are (3" 2" slpha) snd (2 I bets).
(3 2 21'%) :713130 00 TR, 1030 0503
(2 3 1K) :0p? DYIpr DPr) ,0'IDRI? BT DD

This reference ocould .not be found im Plate.
MY B0 p. es

Maisonides uses the same metaphor in hie DYPID 11100,
B2y 02y 1iPnn DIREOT TORYD YN AN NIRYMD DIBR
pPYND RINZ 0 RYWW N3 DAY TOBNY 0T AN YR

(OUYYY pID 0'PID_NII00) .0 KWW PID KIWG MO

Aristotle makes s sisilsr statosent in bis E$hics.

*The same thinges delight some people and pain others

snd are painful snd odiows to some snd plessant to and
liked by others. This happens, %04, in the case of sweet
things. The ssme thinge dg not saem sweet to & man in
fever gnd a heslthy man~= nor bhot %o a weak man and one

in ¢oo¢’oonltiion.' !3!333453353333!33, Book X, 1176s 10414
(W RD-:ZQQ) ST ’79197 TandY BhEd Y P’137 nnow

Bhe text gives the wrong o?&) reference, The ocorreot oci-

tation tu. (WB), ; .
(OB 20 9@y DR ASY? YOUL 1133 W K T

() 33 2 2RILE) MR TN RY YD D7D TIPS W

NIPYON 8D p. 38
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