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DI GEST OF THESIS 

National character is a concept of the social sciences. It 

refers to the regularities of psychological process -- emotion, 

motivation, and learning -- which are characteristic of specific 

human groups. National character is never observed directly, but 

must al ways be inferred from the regu.lari ties of conduct observed 

in the national group. Thus, a national character study is not meant 

to be a mere cataloging of typical behavior. It aims to analyse the 

com~non psychological forces underlying shared cultural patterns. 

This thesis seeks to apply the concept of national character 

to a study of American Jews. The initial hypothesis proposes that 

American Jews share a common Jewish national character which leads 

them to regularly behave in distinctive patterns. In the third 

chapter, twenty-six recent investigations of the A~erican Jewish 

community by social scientists are carefully surveyed for evidence 

which will either support or deny the hypothesis. The investigations 

represent the work of anthropologists, psychologists and sociolo~ists. 

They are concerned with various aspects of Jewish life in :imerica. 

Studies of such varied topics as .Americanism, liberalism, authori

tarianism, suburbia, sobriety and child-rearing attitudes are examined. 

From this broad survey of social science literature on the 

Pmeri.can Jews, several patterns of Jewish culture become apparent. 

The conclusion notes, however, that these culture patterns of .American 

Jews are not unified by a common theme. The culture does not consist 

of congruent parts. Jewish culture appears to be a broad configura-



tion of several preferred patterns, none of "Which are essential. 

The absence of a monolithic Jewish culture indicates that 

there is no Jewish national character. The initial hypothesis must 

be rejected. There is no common Jewish National character which 

will account for all the features of an inconsistent Jewish culture. 

In Appendix B, the hypothesis of multimodal Jewish character is 

suggested as a preferable explanation for the observed phenomena 

of Jewish culture. There has not been, as yet, adequate research 

which would establish the validity of such a multimodal character 

conce?t, and further investigation is called for. 
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CHAPTER I 

INTRODUCTION 

A. WHAT IS A NATIONAL CHAJlACTER STUDY? 

A young man applies for a job. He is given a form to fill 

out. Quickly, he fills the spaces w:i th the required information. 

One i tern of the form calls for "religion." Now, not since last Yom 

Kippur has the young man been near a synagogue. Prayer plays almost 

no role in his life. Yet, without hesitation or doubt, he writes in 

the appropriate space "Jewish." 

What is "Jewish" about this young man? Why does he answer 

"Jewish" to a auestion about his religion? Why doesn't he say that 

he has no religion? What does it mean to him when he identifies him

s el f as "J ewi sh " ? 

~ow, of course, the specific answers will vary according to 

the young man asked. There is no single right answer to any of our 

questions. Every individual human being sees his existence in his 

o~~ terms. And in a profound sense we ought not to attempt an answer 

for anyone else. 

Yet all of us are aware that individuals gen°rally behave ac

cording to regular patterns. When a particular personality pattern 

is ascribed to John or Richard or Sam, then we can usually say some

thing about how he would typically act in a given situation. All 

norm::il people generally act according to consistent patterns of con

duct and their behavior is somewhat predictable. Such consistent pat

terns of conduct are due, we say, to people's character. 
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Now character is an abstract concept. It represents the 

individual's habitual manner of grasping and coping with reality. 

It is a configuration which we derive from carefully observing a 

person's behavior. Often, we find that character is most clearly 

revealed to us by an individual's particularly distinctive actions. 

But once we have established somebody's character pattern, then we 

can usually see how it plays a role in the determination of .!ll his 

activity. 

Every individual's specific character is different; no two 

persons are exactly alike. Nevertheless, the character patterns of 

several persons may be similar to one anotht'2". A son often has a . -
character very much like his father's.. In fact, all the members of 

a family may be known for their similarity of character. We fre-

quently note the resemblances in character shared by people from ~ 

region like New England or the South. And it is also common for us 

to speak of such a thing as middle class c~aracter. :By speaking this 

w;zy-, we mean to say that certain behavior patterns are typical of pet'-

sons in the middle class. 'I'he concept of character, then, does not 

have to be .limited to the study of individuals. It can be applied 

equally well to the study of people in groups. To the extent that 

the members of a group behave the sane way in corresponding situa-

tions, to that extent can we say that they have a group character. 

But, of course, it is not the group Wiich has the character; the 

ascription of group character is merely a short wa:y of saying that 

certain patterns of behavior are typical for the individual members. 

A national character study talces as its material those "rela-

tively enduring personality characteristics and patterns that are 
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1 
modal among the adult members of f_i. national7 society." It is 

generally assumed 'cry those who focus their attention upon large socie-

ties that some kind of national character binds the members of that 

society together. One of the earliest students of national character, 

Alexis de Tocqueville, stated this assumption: 

A society can exist only when a great number of 
men consider a great number of things from the 
same point of view; 'When they hold the same 
opinions upon many subjects, and when the same 
occurrences suggest the same thoughts and im
pressions to their minds. 2 

nNational character studies attempt to map regularities of 

psychological process, as of emotion, motivation, and learning, which 

are characteristic of specific groupings of men and women. n3 The 

specific grouping studied is generally the •nation." One should not 

be needlessly confused by that term. While "'nation" is freqmn.tly 

employed as a political term synonymous with "state" or "country," 

this is not its exclusive meaning. "Nation" can also be used to 

express "race" or "culture." In its Latin origin the word referred 

to being born and it was a racial concept. And often today it is 

still used with racial connotation. (Hitler's Gennan nation, for 

example, was a "master race.") But nation is best understood as a 

cultural concept. 

Webster's New Collegiate Dictionary offers among its five 

suggestions this definition for the term "nation": •Any aggregation 

of people having like institutions and customs and a sense of social ~?:, 
homogeneity and mutual interest. n Ellis Rivkin proposed that any group v 

is a nation which can successfully defend its right to be called a 

nation. Oscar Janowsky has recommended that "since the tenn 'nation-
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ality 1 has not gained wide currency in the United States, the word 

4 
1people 1 might perhaps best characterize this conception.• The 

confusion inherent in •nationn is avoided by Leibush Lehrer who refers 

to "ethnic character• instead of national character. In this thesis 

we shall utilize the term "nation" strictly as a cultural corcept 

rejecting politic al and racial denotations. 

A national character study is not meant to be a mere cata-

loging of behavior items. It aims to analyze the psychological forces 

u.,derlying shared behavior patterns. National character should be 

conceived as a determinant of behavior and not as a concrete fonn of 

behavior. National character is never directly observed, but remain~ 

a hypothetical entity whose existence is inferred from the regulari-

ties of conduct observed in the national group. 

In short, then, national character refers to the pattern of 

essential personality traits and dispositions shared by members of a 

large and differentiated cultural group. A national character study 

seeks to identify and describe such a pattern in what is called a 

national group. 

B. TASK 

In this rabbinic thesis we shall attempt to study the national 

character of American Jews. We shall first endeavor to discover what 

the concept of national character would mean when applied to A.~erican 

Jews. Then we shall venture its application. In this latter task 

there are three major goals: 

(1) Jewish national character must be described in its 

manifestations. 



causes. 

(2) It must be understood in its psychological implication~. 

(3) It must be explained as a necessary effect of certain 

The study of Jewish national character should not be construed 

as a search for Jewish racial characteristics. There are those in our 

society who still insist upon referring to Jew~ as a racial category. 

Even so astute a rabbi as Joachim Prinz falls into the use or pseudo-

racial terms as a means of describing Jewish national character. In 

his recent book he argues: 

Quite apart from the question of faith, there ha~ 
developed in our world a human being call.ed a Jew 
who had made his mark in this world and who bears 
a particular imprint in his character, his outlook, 
the peculiar brand of his talent, his wit, his 
idiosyncrasies, his emotional ~tructure arrl his 
mentality. For want of a better term, I submit 
that there lives today, clearly recognizable, a 
Homo judaicus. 5 

Joachim Prinz is no scientific student of national character. 

What he has correctly noted is the existence of a distinguishable 

Jewish community in the United States. Prinz errs, however, in 

ascribing a pseudo-racial quality to the factors making for Jewish 

identity. Caref'ul students of national character universally reject 

the notion that it is somehow biologically determined. "Whatever its 

more precise definition may be, national character is something 

learned, something acquired during a lifetime's interaction with one'! 
6 

fellowmen in society." The concept of national character is not a 

fonn of physiological determinism. 

Just a cursory reading of Jewish history should indicate that 

Jews are capable of a seemingly infinite variety of behavior patteni~. 

From one epoch to aiother the modes o! Jewish conduct can change 

radically. If typical behavior is the key by ~ ich we discover the 
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existence of a national character, then it would seem clear that 

the national character of the Jews is not biologically ~ixed for 

all time. " ••• Even a little reflection," says philosopher M0rris 
' 

Ginsberg, "is sufficient to show that the processes involved in 

social change differ radically from those involved in racial change 

and th at vast changes can be brought about .. in society without paral

lel change in the inherited constitution."7 

The study of Jewish national character does not assume the 

existence of any racial phenomenon. It does, however, assume the 

existence of a separate recognizable group. There is no doubt that 

Jews in America are fully acculturated. They are integrated into 

the commercial, political, professional and scientific activities 

of this country. They are, nonetheless, a distinct minority group. 

A minority group ••• refers to a status group based 
on descent, loihose members are denied status equality 
with nonminority people, irrespective of individual 
achievements. In the United States, the Negro, the 
Jew, and immigrants of various nationality extrac
tions find themselves in this position. 8 

But to describe the Jews as a minority group is to use a 

negative criterion. Examined in terms of what they are, rather than 

in terms of what they are not, the Jews emerge as a nationality in 

the sense which Janowsky has indicated: 

There is, then, a Jewish nationality, or a Jewish 
people. The term •community" is frequently em
ployed to designate a local body such as the Jews 
of a particular town. In its broadest sense, it 
has the same meaning as the old worik •Jewry," 
namely the totality of Jewish institutional life 
of a p:n.ticular country, .i.e., the Jewish community 
of the United States, or the Jewish .community of 
Great Britain. 9 



7 

Despite acculturation, the American Jews exist as a com-

munity. For acculturation 9 does not necessarily mean the sharing 

of the intimate relationship of family, worship, love, leisure hours, 

country club, social intercourse and all the other fonns of •after-

, t I lQ six-o clock life." The activity of the Jewish press provides 

one significant indication of the contemporary ..American Jewish com-

munity•s vitality. 

A study .conducted by the Common Council for American 
Unity in 1956 listed 228 periodicals -- ranging from 
weeklies to quarterlies and publications of irregu
lar frequency, not counting mimeographed leaflets 
and bulletins -- published by or for ethnic groups 
in English. Fully 128 of these were put out by and 
for Jews, which means that the Jews alone had a 
larger press in English than all other ethnic groups 
combined. 11 

The publication of 128 periodicals for a population of five and a 

half million (to say nothing of the countless Temple Bulletins) tes-

tifies to the existence of a real cultural community. 

On several counts American Jews can be considered a com-

munity or a nation. It may be well, however, to keep in mind the 

caution of Morris Ginsberg. "We carnet assume,• he says, "that all 

peoples who call themselves nations have a distinctive character, 

still less that this character is natural or native or equally dif-
12 

fused in all portions of the people." Because there is an iden-

tifiable Jewish community does not necessarily indicate that there 

is a Jewish national character. National character can not be de-

fined into existence. Its existence can only be inferred from ob-

~erved regularities of behavior. 

A study of Jewish national character in .America will not 
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focus upon Jewish acculturation, but upon Jewish distinctivenes8. 

It w.:1..11 concern itself with the identification and de8c:ription of 

those personality traits and dispositions shared by Jews which dif-

ferentiate them from non-Jews. It will seek out the values --

social, religious and otherwise -- which serve to maintain Jewish 

identity. It will constantly recall the intuitive observation of 

Ruth Benedict: "What really binds men together is their culture, 

the ideas and the standards they have in common."13 

C. SOURCES 

The most difficult problem for national character studie~ 

concerns methodology. What methods arrl techniques can yield the 

most reliable results? It will become clear in the next chapter 

that social scientists are by no means in agreement on the problem 

of methodology. 

Inkeles and Levinson, in their definitive survey article on 

national character, indicate three general categories of research 

method. 

Three broad types of procedure have been util
ized, singly or in combination, in the a~ses~ent 
of national character: (1) personality assessment 
of varying numbers of individualB ~tudied as a 
whole; (2) psychological analysis of collective 
adult phenomena (institutional practices, folklore, 
mass media, and the like), with the assumption 
that the posited ~ersonality characteristics are 
modal in the population; and (3) psychological 
analysis of the child-rearing system, with the aim. 
of inferring or determining the ,er~onality char
acteristics it induces in the child and, ulti
mately, in the next generation of adults. 14 

Because this thesis is not written on the basis of original 

research, the author has been spared the formidable problem of choos-
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ing a basic research scheme. We have limited ourselves here to 

the survey, analysis and evaluation of many studies specifically 

or indirectly relevant to the concept of Jewish national character. 

But the largest section of this thesis will be devoted to the exami

nation of various empirical studies conducted by reputable social 

scientists. 

The nature of these empirical studies varies according to 

the discipline and interests of their authors. Some researchers 

have chosen to be comparative, as Ruth Benedict in her highly origi;....-

nalPattems of Culture. Others have been more analytic of a single 

broad culture, as Albert Gordon in his provocative study, Jews in 

Suburbia. A community approach was utilized by Sklare and Vosk in 

their carefully researched Riverton Study. On the other hand, 

Gerhard Lenski compared the four socio-religious groups of a single 

correnunity in his book, The Religious Factor. 

Most social scientists, however, have not taken such broad 

areas for study. Instead, they have concerned themselves with 

smaller, specific problems. Thus, they have investigated such ques

tions as nculture and Jewish Sobriety: 'lhe Ingroup-Outgroup Factor" 

or "Sources of Jewish Internationalism and Liberalism." Several of 

these monographs have been collected in Marshall Silare's reader, 

The Jews: Social Patterns of an American Group. Other worthwhile 

studies of specific problems appear in journals such as The YIVO 

Annual, Jewish Social Studies, and The Jewish Jou?Tl.al of Sociology. 

The re is no necessarily even quality to all the!e studies. 

And it is difficult to establish an evaluational criterion other 

than broad coherence. There is so little agreement concerning 
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methodology anong social scientists that one is, in the end, forced 

to rely upon his own judgment as to the validity of their instru-

ments and conclusions. In this thesis we shall regard a~ true those 

research conclusions which appear to be: 

(1) self-consistent, 

(2) consistent with all kno~..m facts, 

(3) consistent with other propositions held to be true, 

(h) explanatory of relations between and among observed data, 

(5) conducive to prediction of future behavior. 

It should be noted that few of the studies referred to in this 

thesis are concerned with national character per se. Most of them 

just record the careful observation of group behavior. others are 

only the attempt to correlate certain psychological and behavioral 

phenomena. Usually, the authors make very modest claims concerning 

their conclusions. Most social scientists today are very cautious 

about extending their conclusions into broad generalizations applic-

able to larger populations. 

Kramer and Leventman off er a good example of this scientific 

caution. They have presented a "close-up portrait" of the Jews in 

a "typical Amer.lean city" -- Minneapolis. Their materials and hy-

potheses throw light on the entire .American Jewish connnunity. Yet, 

in the "Foreward" of their book, they insist that their population 

~amples were selected "to test specific hypotheses about the reso

lutions of conflict in a minority community rather than to pennit 
15 

generalizations about all American Jews.• All is caution. 

Inkeles and Levinson argue in their survey article that it 
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will be a difficult and long process of re~earch to detennine 

whether nations manifest specific character traits. Such caution 

is, in its way, admirable. Yet active minds cannot be held back 

.from venturing comprehensive generalizations. If nothing else, 

inspired hypotheses can serve as the vanguard in an onward march 

o.f science; let detailed empirical studies fill in the spaces left 

behind. But remember too that hypothesis i! only hypothesis, how-

ever inspired. "No matter how solid the foundation! are upon which 

generalizations are constructed, detailed studies are still neces-
16 

sary to con.finn, modify, or, as the case may be, to refute." 

D. ORGANIZATION 

This thesis has four chapters. The chapters have been ar-

ranged in a logical, developmental sequence. This first chapter 

introduces the subject of Jewish national character, establishing 

the direction and goals of our discussion. The major terms have 

been defined and the task has been described. We have indicated 

the type of sources which this thesis shall consider, as well as 

our criteria for their evaluation. The organization of our discus-

sion is here being set forth. It yet remains for us in this chapter 

to state our hypothesis. 

The second chapter is still a form of introduction. Because 

the discipline of scientific national character !tudy is so recent 

a development, its procedures have remained in flux. Certain trend! 

have emerged in the general study of national character, and this 

thesis attempts to take account o.f them. We feel that an examina-

tion of the national character concept as it has been developed and 
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used by social scientists -- anthropologists, sociologists, and 

social-psychologists -- will clarify the procedures to be employed 

in chapters three and four. 

A number of investigations relevant to the detennination 

of Jewish national character will be considered in chapter three. 

This section is the largest and most important part of the thesis. 

It provides the empirical data from which any discussion of Jewish 

national character must, in our opinion, proceed. The chapter is 

divided by a number of subheadings. Each subsection contains sum

maries of several related scientific studies concerning a particu

lar aspect of Jewish life in America. We have paid particular at

tention to studies of connnunity interaction, value orientation~, 

and identity. The chapter attempts to objectively report the find

ings of the different investigators without entering into any com

parison or evaluation of their work. 

Comparison and evaluation is reserved to chapter four. 

There we shall attempt to test our hypothesis. Materials from the 

previous chapter will be considered. Some effort will be made to 

find the major and minor recurring themes in this material. Like

wise, the areas of agreement and disagreement among the different 

investigators will be noted. In conclusion, the state of Jewish 

national character study will be discussed and some directions for 

future investigations will be indicated. 

E. HYPOTHESIS 

What is "Jewish" about an acculturated, American-born young 

man who calls himself a Jew? In what way (or ways) does he exemplify 
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Jewish national character? Is there anything typically Jewish 

about him? These are the questions which this thesis set out to 

explore. We begin with the hypothesis that the American Jews do 

share a com.~on Jewish national character which leads them to regu-

larly behave in distinctive patterns. American Jews fully partici-

pate in the common American culture. But our hypothesis suggests 

that American Jews are not •just like everybody else• in this coun-

try. In given situations, Jews will act in a similar fashion -- a 

fashion ~ich is not characteristic of non-Jews. In fact, if we 

can accurately portray the Jewish national character, then it should 

' be possible to predict much of the behavior of American JewsJ includ-

ing the young man mentioned above. 

But the hypothesis of Jewish national character should not 

be taken as a denial of our young man's individuality. At bestJ we 

shall only be able to predict the pattern of his probable behavior. l 
His specific behavior can not be predicted. His unique response to 

his own specific situation remains beyond the limits of complete 

predictability. "An individual personality," asserts psychiatrist 

Viktor Frankl, •is essentiB.1 ly unpredictable. •
17 On ultimate grounds, 

we must concur with this assertion. j 

/ 
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CHAPTER II 

THE STUDY OF NATIONAL CHARACTER 

A. HISTORY OF THE CONCEPT 

So long as men have traveled about in the world, they have 

noticed differences between nations. A Greek was aware that ,eople 

in Sparta were different from people in .ithens. He knew also that 

Persians were quite unlike either Athenians or Spartans. Usually, 

the nation was described in the language of individual character. 

A nation was said to be brave, loyal, treacherous, avaricious, ar

tistic, volatile, or some such. The descriptions were really only 

stereotypes. They were arrived at impressionistically, often on 

the basis of very limited experience with representatives from the 

national group. Indeed, many a national stereotype came into being 

on the basis of relations with only the most atypical national rep-

resentatives a few merchants or mercenaries perhaps. Yet, de-

spite their low degree of reliability, national stereotypes were 

(and are) always popular. They seem to provide a certain psycho

logical security for the people who accept them; something is known 

immediately about the stranger even before interaction begins. 

The national stereotypes were sometimes ascribed to "humors" 

and sometimes to climate. Often the stereotype was alleged to have 

originated in some pre-historic mythical situation. Or, in a later 

day, environmentalists emphasized the landscape, and certain ma

terialists pointed to the technological development. People who 

talk in terms of national !tereotypes are seldom in agreenent on 
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etiology. But whatever etiology is assumed, men are still today 

in general agreement that Russians are not like Gennans, and ItaU.-· 

ians are not like Chinese1 there is something different about each 

of them. 

In 186o, the Germ.ans Lazarus and Steinthal began publishing 

their Zeitshrift f~ V~lkerpsychologie. This was to be a journal 

"dedicated to the gathering of material on national cultures, and 

the determination pf the specific mental characteristics of nations 
1 

by means of psychological elucidation of that material." They 

sought to discover whether the differences between national group! 

could be traced to some psychic attitude or characterlogical core. 

Their stated purpose indicates also that they were no longer ~ati~-

fied to describe national character on the basis of casual observa-

tions. They were determined to introduce some elements of scien-

tific procedure _ into the study of national differences. Moreover, 

the knowledge of psychology was to be applied in an effort to clar-

ify the material at a more basic level. 

Unfortunately, Lazarus and Steinthal came too early. Not 

enough was yet known about either individual psychology or compara-

tive culture to make possible the desired analysis of national 

character. The scientific study of different cultures soon passed 

into the hands of anthropologists who were content to merely eate-

gorize the main social nonns of observed societies. Lacking any 

psychological perspective, these early cultural anthropologist~ 

generally saw the norms as operating with unfailing power on all 

the individuals of the society. They had no insight into the dy

namics of either social or individual behavior. Nor did they have 
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any apprehension of culture's essential. coherence at basic levels. 

The key to understanding individual behavior came in 189~ 

with the publication of Freud and Breuer 1s Studien uber Hysterie. 

Only then did it become possible to understand the dynamics of in

~ vidual psychology. -'nd with the development of that knowledge, 

it became possible to study national character according to the 

goals established by Lazarus and Steinthal. 

The scientific study of national character began with Ruth 

Benedict's publication in 1934 of her seminal discussion, Patterns 

of Culture. Dr. Benedict was first able to conceptualize culture 

as an integrated 'Whole and then apply to it the concepts of indi

vidual psychology. In this fashion she arrived at national charac

ter descriptions of the Zuni, the Kwakiutl and the Dobu societies. 

v!hile her specific characterizations were later found to be inade

quate, nevertheless her emphasis on the basic congruence of a cul

ture 1s institutions laid tl'e groundwork for the reinterpretation of 

all earlier fieldwork. 

Maj or impetus was given to the scientific study of national · 

character during World War II. At that time, knowledge of both 

enemy and ally national characters became crucial. Information on 

national character had to be applied in the writing of propaganda 

lea.f1..ets and in the briefing of men who were to be parachuted down 

behind enemy lines. Predictions had to be made concerning the prob

able behavior of the members of all nations involved in the war 

effort. For this purpose, interdisciplinary teams of anthropologists, 
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psychologists and psychiatrists were called into being by the 

Office of War Information and by the Office of Strategic Services. 

Margaret Mead was one of the anthropologists most involved 

in this wartime work. In a recent essay she analyzed the state of 

national character study at the end of World War II. 

By the end of the war, the term "national charac
ter" was being applied to studies that used an
thropological methods from the field of culture 
and personality, psychiatric models from psycho
analysis, statistical analyses of attitude .tests, 
and experimental models of small-group process ••• 
This period of wartime ~tudies of national charac
ter was also the period of the initial applica
tion of developing technology to problems of re
search and training. The use of films both for 
training and for analysis of national character, of 
taped recordings that re-emphasized the value of 
verbatim reporting, the intensive exploitation of 
the interview, and the growth of small-group model 
experiments on stress, patterns of cooperation, 
and the like -- all these arose from and contrib
utedc! to the development of more precise methods 
of collecting and analyzing data. 2 

Needless to say, certain controversies had also developed 

among the representatives of the various disciplines involved in 

the wartime national character projects. Margaret Mead points out 

that: 

••• psychoanalysts questioned the adequacy of such 
speedy analyses compared with the hundreds of hours 
they would spend studying one patient. The psychol
ogists, at the same time, found it difficult to 
recognize regularities in the wide range of expres
sions of national character that they elicited by 
questionnaires; and the sociologists were preoccu
pied by differences among subcultural groups. The 
anthropologists' use of material on child training 
as an available and productive clue led to over
statements both for and against the method by 
members of other disciplines •••• 3 

These controversies have by no means been overcome. Indeed, 

the separate disciplines have sought to maintain their characteristic 
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viewpoints even in the face of criticism from other fields. Yet, 

ideally, national character remains an interdisciplinary study. 

And in reality no one has been able to work on national character 

without taking into account the various kinds of investigation un-

dertaken by each of the social sciences. 

In this chapter we shall examine the development and use of 

the concept of national character in several fields of modern social 

science -- anthropology, sociology, and psychology. Because of the 

nature of national character study, the discipline of a particular 

researcher is not always clear. In any case, our major concern will 

be to make clear only the major trends in the study of national 

character. 

B. DEVELOPMENT AND USE IN CULTURAL ANTHROPOLOGY 

As its name implies, the social science discipline called 

cultural anthropology is concerned wi. th the study of culture. "Cul-

tu re, n ho -wever, is difficult to define. Within the context of a 

broader discussion, Kluckholm. and Kelly offer this comprehensive 

definition. Culture consists, they say, of "all those historically 

created designs for living, explicit and implicit, rational, irra-

tional and non-rational, which exist at any given time as potential 

guides for the behavior of men."4 

The task of describing all the guidi~ "designs" of any 

society presents an enonnous task. It has been attempted in only 

a few "primitive" societies. Cultural life, even in a so~alled 

"primitive" society, is far too complex to allow its reduction to 

a single book-length description. At best, only what appear to be 
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the most important designs can be described in detail. Hence, eul-

tural anthropologists have emphasized nthe study of shared habits, 

of habits which are common either to all the members of a society, 

or at least to significant or relevant portions thereof ."5 

We are not concerned here with the specific anthropological 

techniques for studying culture. It must suffice to note that, 

through the years, significant refinement in methodology has been 

achieved; and it is now commonly expected that the separate obser-

vations of two anthropologists will confirm one another. All thi8 

has been important because, according to Mead, the study of a na

tional culture must precede any study of its national character.6 

The study of national character has had its roots in cul-

tural anthropology. Yet, the study of national character is not 

identical with the study of culture; the latter is already presup-

posed by the former. nNational character studies attempt," state8 

Mead, "to trace the way in which the identified cultural behavior 

is represented in the intra-psychic structure of the individual 

members of the culture, combining cultural theory and psychological 

theory ••• into a new psychocultural. theory to explain how human beinge 

7 embody the culture, learn it, and live it." 

National character is not more or less synonymous with the 

sum of learned cultural behavior. It is, rather, "the organization 

8 
of motives and predispositions within a society.• 

Geoffrey Gorer, a cultural anthropologist who has special

ized in national character study, points out three partly comple-

mentary and partly contrasting connotations in the concept. 
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1. National character isolates and analyzes the 
principle motives or predispositions which can be 
deduced from the behavior of the personnel of a 
society at a given ti.me and place. 

2 •. National character describes the means by which 
these motives and predispositions are elicited and 
maintained in the majority of the new members who 
are added to the society by birth, so that a society 
continues its culture longer than a single generation. 

3. National character also refers to the ideal image 
. of themselves in the light of which individuals 
assess and pass judgment upon themselves and their 
neighbors, and on the basis of which they reward and 
punish their children, for the manifestation or non
manifestation of given traits and attitudes. 9 

Anthropologists have utilized two major approaches in their 

attempts to isolate and analyze the principle motives and dispositions 

of a society. Some have emphasized the child-rearing practices of a 

society as the key to grasping national character. And others have 

stressed the personality requirements inherent in the cultural in-

stitutions. 

Those who have taken the latter approach have sought to 

analyze the psychological functions of the cultural institutions. 

They assume that it is the social structure which detennines the 

framework within which national character must be manifest. "Most 

human beings,• said Ruth Benedict, "take the channel Lof emotional . 

expressio!!7 that is ready made in their culture. If they can take 

this channel, they are provided with adequate means of expression. 

If they cannot, they have all the problems of the aberrant every-

10 
where." 

The institutions of a society assume the existence of cer-

tain predispositions in the population. Unless such predispositions 

are present, anthropologists feel that the institutions will fail 
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to function. Where the society has achieved a degree of equi1ibrium, 

the various practices and customs are all congruent with one another. 

That is, they appea1 to a coherently related patteni or motives. 

" ••• If the end results of institutional activities are inspected, 

they will be seen to fall into patterns in 'Which a small number of 
ll 

themes are dominant." 

Benedict argued in Patterns of Culture that no single item 

of behavior could be understood by itself. Indeed, she spoke there 

as if every individual society member acted from motives, emotions 

and values that were themse1ves institutionalized. 

If we are interested in cultural processes, the 
only way in which we can know the significance 
of the selected detail of behaviour is against 
the background of the motives and emotions and 
values that are institutionalized in that culture. 
The first essential, so it seens today, is to 
study the living culture, to know its habits of 
thought and the :fUnctions of its institutions ••• " 12 

Whether or not the basic motives, emotions and values are in-

stitutionalized (which may be just a matter of definition), it is the 

task of a national character study to discover them. Obviously, they 

are not themselves perceivable, arrl they must be inferred from a con-

sideration or cultural evidence. The problem is whether all the 

cultural evidence needs to be considered. For if the institutions 

of a society are congruent with one another, then national charac

ter could be derived fran the careful examina~ion of any major in-

stitution. And if the society 1s institutions are not fully congru

ent with one another -- if one or more institutions appea1 to deviant 

motives -- then only the crucial institutions should be examined. 

In either case, not all the cultural evidence needs analysis. 
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Many anthropologists feel that it is not useful to consider 

all the institutions of a society. Some cultural behavior may be 

quite peripheral to the society's main pattern and not at all a sig-

nificant indication of its national character. Certain institutions 

may, as philosopher Morris Ginsberg suggests, reflect only the char-

acter of powerful elemei.ts and not of the society• s membership as a 

13 
whole. Other institutions, more prima:nr in nature, are conaid-

ered clearly crucial for the entire population. These latter insti-

tutions in particular call for careful examination. Thus we often 

find national character studies which pay special attention to re-

ligion, folklore, or commerce. 

Anthropologists frequently judge that tM child-rearing sys-

ten is the most crucial institution for the detennination of national 

character. The basic theoretical position of these anthropologists 

was stated by Gillin: 

••• The individual learns to be the kind of person 
he becomes, and ••• most of Wiat he learns is cul
tural material conveyed to him by the members of 
his group and their artifacts. The cultures ••• vary 
:. •• , but e ach~has the effect of producing a certain 
similarity in personality among the individuals who 
practice the culture. These similarities ••• owe 
their existence to the similarities in training and 
conditioning to 'Which children of a given group are 
exposed ••• If we know the child-rearing patterns of 
a society or social category, we are in a fair po
sition to describe reliably the type of person we 
may expect to find in that society or category. 14 

National character studies which take the child-rearing 

system as their basis, investigate the ear1y feeding and weaning 

practices, the modes of toilet training, the pattern of rewards and 

punishments relative to character training. It is thought that a 

society's standardized child-rearing system will produce a basically 
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similar character disposition in all the children, and that this 

character will persist as the national character of the adult popu

lation. 

Suck .~-mphasis upon the child-rearing system reflects an in-

vestigator 1 s commitment to some particular psychological orientation. 

Gorer, for ex&nple, recognizes his dependence upon concepts taken 

from Thonidike and Hull (nlaw of effect"), Harlow ("learning sets"), 

and Freud ("stages of maturation in childhood") •15 From this eclec-

tic psychological orientation, Gorer developed a set of "twelve pos-

tulates" for the study of national character. These postulates can 

be found in the Appendix of this thesis. · 

To be sure, the psychological orientation which has had the 

most important impact upon national character study has been psycho-

analysis. Kluckhohn has given a number of reasons for anthropolo-

gists being attracted to psychoanalytic theory. Basically, the an-

thropologist "recognizes that there are certain similarities in the 

problems that confront him in describing and interpreting a culture 

and tho~ met by a psychoanalyst in diagnosing a personality: the 

relationships between forms and meanings, between content and organi-
16 

zation, between stability and change." 

Nevertheless, no national character study based on pure 

Freudian theory has ever 'been undertaken. Psychoanalytic theory has 

provided, as Inkeles and Levinson point out quite correctly), only 

a persistent starting point for national ·character studies since 193~: 

••• Al though it has been a seminal influence, a 
prilllary source of concepts and hypotheses, it has 
seldom been taken over intact as a systematic 
theoretical position in this field. For the most 
part, each investigator has been theoretically 
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"on his own," taking an approach in which 
traditional psychoanalytic theory is modified, 
fractionated or blended with a variety of other 
viewpoints. 17 

Abram Kardiner represents a neo-Freudian psychoanalytic 

viewpoint. Together with several anthropologists (notab)y, Ralph 

Linton), he has developed what he calls the concept of a "basic 

personality structure." 

We find that if childhood disciplines constitute 
one order of institutions then religion and folk
lore comprise another. We called the former pri
mary and the latter secondary. Also there was 
something created in t~ indi. vi.dual by his child
hood experiences which formed the basis for tlE 
projective systems subsequently used to create 
folklore and religion. This group of nuclear con
stellations in the individual was designated the 
basic personality structure. This concept proved 
to be only a refinement of a concept ••• known as 
national character. 18 

Kardiner and his associates attempt to pull together and 

systematize various anthropological nethods for the derivation of 

national character. Through the use of the Freudian concept of pro-

jection, they are able to link childhood experience and adult insti-

tutions. In other words, Kardiner provides the vocabulary by which 

the society's basic coherence can be stated. Institutions are re-

lated to one another not directly but through the mediU?n of the 

individuals who comprise the nembership. Their childhood experi

ences were so much alike -- their process of character fonnation 

was so similar -- that, as adults, they tend to project the same 

aspirations, fantasies, expectations and wishes on the customs and 

practices of the society. 

It must be stressed that no anthropological description of 
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national character is meant to describe any individual member of a 

society. The descriptions are strictly stripped-down skeletons. 

An anthropologist seeks to discount individual variation in his 

statement of national character. For example, according to Linton, 

the basic personality type "does not correspond to the total per-

sonality of the individual but rather to the ••• value-attitude sys-

tems 'Which are basic to the individual's personality configuration. 

Thus the same basic personality type may be reflected in many dif-

f erent forms of behavior and may enter into many different total 
19 

personality configurations." 

"The result [Or a nation al character studz,7," says anthro

pologist Mead, "is an account necessarily less rich than is the in

dividual character of those from whom it has been derived."20 

C. DEVELOPMENT AND USE IN SOCIOLOGY 

For the most part, sociologists have not utilized a concept 

of nation al character. Perhaps this is so because they are not ac-

customed to analyzing entities as large as a nation. As Margaret 

Mead pointed out above, sociologists prefer to focus their efforts 

on the examination of subcultural groups. Primarily, they have de-

voted their attention to social relationships within a particular 

national frame. For example, many different aspects of American 

society have been carefully and ably described by sociologists. 

Yet, almost none of this examination has been carried on with the 

ultimate goal of describing the American national character. 

Occasionally, sociologists have referred to some sort of 

basic personality pattern in the population. But it is not specified 
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in detail, and it is not an object of major concern. In an intro-

ductory text on sociology, Green mentions very briefly the presence 

of some "universals" in every society. "Every culture preserves 

universal features which exert a more or less uniform influence. 
21 

Most personalities contain these universals to some extent ••• w 

For most sociologists these 9 universals" are not very interesting 

or important. They would agree with Green's conclusion on the sub-

ject: "It follows that the impact of American culture upon per-

sonality can hardly be assessed unless ••• separate status groupings 
22 

are taken into account." 

American sociologists have done a great deal to make clear 

the norms and values of different status groupings in our society. 

Anyone nCM wishing to study the American national character must 

necessarily take account of these relevant sociological investigations. 

Indeed, we shall see in the next chapter that our most valuable in-

formation for the description of Jewish national character comes from 

these sociological inquiries. 

There are, however, some sociologists who have ventured into 

an examination of the national. culture. In doing so, their scope 

and. procedure become somewhat anthropological. That is, their focus 

changes from the status groupings of the society to its institutions. 

Arrl assumptions of basic cultural congruence come to play a role in 

their thinking. Notice, for instance, the following discussion by 

Hertzler of the religious institutions: 

Although religions are probably not as well inte
grated with other institutions or as dominant in 
a society like ours, as was the case in primitive 
and ancient societies, they nevertheless are a 
prominent part of the total institutional system • . 
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First, this is evident in the fact that there tends to 
be a congruence among all institutions wherever atud
ied; the principle of socio-cultural compatibility 
applies; the religious institutions must fit vi.th the 
total way of life, be in accord with the other highly 
important arrl influential insti tntions of the community 
or society. Secondly, religious institutions are in a 
ccntinuous state of functional interdependence and reci
procity with ot~r institutions. (italics mine) 23 

Hertzler suggests that every society has an ideological system 

\ih ich governs in many ways whatever its members do technologically and 

societally. Without a connnonly accepted ideology to bind them together, 

a soc iety1 s indi vi.dual a a rrl groups "would fiy off in all directions." 

The ideological system is what people "have in their heads a'l:Dut their 

universe." 

Thus, the ideological system is a society's intri~
~tdly interwoven fabric of its facts, its . interpre
tations, assumptions, and axioms, its sentiments arrl. 
attitudes, its articles of faith and its creeds, its 
dogmas arrl doctrines, its conceptions of good and bad, 
and of useful and not useful, its standards arrl. models, 
its bodies of jlrlgments, its directives, compulsives, 
and taboos, its conceptions of responsibility and ob
ligation, its convictions regarding the consequences 
of action, its bodies of rules, its justifications 
for existence, its rationalized hopes, its doctrines 
of ends, and its bodies of plans, policies, arxi pro
grams. 24 

These elements taken together deter!lline the society's psyche and provide 

its ethos, says Hertzler. 

A concept of ideological. system is not a concept of national 

character. It does, however, seem to point to tl'E sane featnre of 

society for which national character is an explanation -- nanely, the 

cultural. coherence. How Hertzler would account for socio-cultural com-

patibility is not clear from his book. Perhaps that still remains a 

field of speculation too far removed from sociological theory. 

The sociologist who canes closest to a national character pre-
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sentati on is R:i..esman in The Lonely Crowd. In this well known work he 

examines various aspects of contemporary American life in tenns of 

three character styles: traditicn-directed, inner-directed, and other-

directed. Riesnan indicates that the three styles are :f'unctiomlly 

related to the historical growth of industrialisn and population. Today 

we are passing -- or have already passed -- a point when the inner-

directed personality pattern is no longer dominant in a large scale 

society such as P.111erica. 

Now, if Riesman has established the widespread dominance in 

}.merica of a particular character style, can we then say that he has 

described the national character? The answer seens to be negative. 

First of all, Mead insists that "althoughfttlesman? has drawn on all 

the methods used in national-character studies, his work mver articu

lates systematically with any of them •••• n
25 

Whereas a full national-character study would take 
into account all the stages of the life history, 
and the specific rules of parents, grandparents, 
siblings, peers, offspring, and so on, Riesman, 
intent on identifying political styles, is content 
to find greater or smaller proportions of expressed 
themes, which he loosely attributes to the influ-
ence of the entire society, the specific early 
influence of parents, and the influence of peers. 26 

Even more convincing is Riesman 's own denial that his work 

represents a national character study. In a new "Preface" to The 

Lonely Crowd (1961 edition), he tries to make his own position more 

clear: 

The concept of social character, as employed in 
The Lonely Crowd, involved a tentative decision 
as to what was important for salient groups in 
contemporary society. It was thus a different 
concept from national or modal character, which 
is usually a more aggregative statement about 
personality dispositions in a group or nation; 
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we were only interested in certain aspects of charac
ter in very imprecisely specified parts of the popu
lation, a rd even there primarily in ~at was changing. 
But we did not differentiate carefully enough be
tween character, behavior, values, and a style or 
ethos of particular institutions -- the sorting out 
that this involves is a still uncompleted task for 
research. 27 

Social character, according to Riesman, is not national char-

acter. But the varieties of social character which Riesman has hy-

pothesized for America do represent a bold step in the direction of 

a sociological concept of na ti.onal character. The furor with which 

The Lonely Crowd has been received within the community of sociolo-

gists indicates to soim degree how bold the step was. Few contempo-

rary sociological theories have been both attacked and defended with 
28 

such vigor. 

Students of national character can not look to sociology for 

methodological or theoretical guidance. Concepts of "ideological sys-

tern" and "social character" are only apprqximations of the concept of 

national character. Sociology's major contribution to the study of 

national character will be abstracted from its investigations of tr~ 

norms and values of society's different status groupings arrl their 

mutual interrelations. 

D. DEVELOPMENT AND USE IN PSYCHOLOGY 

In the introductory chapter of this thesis we first defined 

national character as those •relatively enduring personality charac-

teristics and patterns that are modal "lll'nong the adult members of 
29 [8. national?society." The disciplines which we have discussed !50 

far in this second chapter concentrate normally on the study of society 
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and its institutions. It is psychology which takes as its normal 

field of study the human personality. One would think, then, that 

the study of modal personalities would be a natural concern of psy

chology. Yet we find that very little of the literature on national 

character has been written by professional psychologists. 

Until recently, most psychologists had been exclusively con

cerned with the processes of learning and perception without regard 

to environmental factors. 'While they sought to uncover the univer

sal principles governing individual behavior, they made an effort to 

exclude from consideration all the variables of specific social set

ting. For these psychologists, the study of modal personalities within 

a particular population was not a subject of interest. 

A small group of social psychologists did take as their task 

the dispelling of stereotypic generalizations al:nut the psychology of 

groups. As a lever against the unscientific statements of race psy

chology, they introduced rigorous methodological requirements into 

their enpirical research. But their work tended to emphasize the ways 

in which an environment brings about differences in personality, rather 

than modal similarities. 

Since the late 19J)'s, however, the scope of psychology's 

interest has widened. For one thing, environmental factors have in

creasingly come to be recognized as crucial variables which have to 

be considered. The national setting, the family, the neighborhood, 

the socio-economic cl ass and the ethnic identity are all recognized 

to play a dynamic role in the formation of individual personality. 

In this new atmosphere, the study or modal personality patterns 
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becomes an appropriate field for psychological investigation. 

Klineberg is a social psychologist who early became interested 

in national character. He began, however, by rejecting the simple 

unimodal typologies which Benedict had introduced in her pioneering 

work. 

Types are unsatisfactory, both in t.he case of 
individuals and in that of cultures, because so 
few of them actually fit the categories which the 
typology assumes. Probably no persons and no 
cu1.tures are completely introvert or extrovert, 
Apollonian or Dionysian. 30 

Starting with the individual in a society, Klineberg sought 

to discover how anyone knows 'What is expected of him. Surely, he is 

never told to be Apollonian or Dionysian. But as a child, he learns 

the behavi.or patterns characteristic of crucial social roles. He is 

taught what the role of a boy-child is, what the role of .a father is, 

and what the role of a brother is. The teaching goes on by example 

and imitation, very often in play. .~nd frequently, when the growing 

boy is to give up a childish role and act according to the imperatives 

of a new role, the event is marked by significant rites de passage. 

VJhere these rites de passage occur ••• they perform 
an important function both individually and so
cially. They make it clear that the adolescent 
has now definitely entered into a new status with 
a clearly defined role. • •• He knows just where 
he stands a rrl exactly what is e:xpedted of him. 
He experiences none of the conflicts which arise 
out of the uncertainty as to his role in society. 31 

It may well be that the modal personality patterns which 

national character study seeks to describe are really just the major 

role conceptions within a society. In any case, role theory provides 

some valuable insights into the relation between culture and personality. 
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Roles may be regarded as a connecting link between 
culture and :p9rsonality. It is largely by deter
mining the role 'Which the individual is expected 
to perform that the culture influences the· behavior 
of individual members of any community. 32 

Role theory is particularly relevant to national character 

study because it accounts for the individual's motivation as well as 

for the culture 1 s influence. The individual has a need to kn<M who 

he is. For a social animal like man, roles satisfy most problems of 

identity. When the individual 1 s role or roles are not clear to him, 

he is troubled by much anxiety concerning his identity. That feeling 

of anxiety will motivate him to discover and act out the role which 

"seems situationally appropriate to him in tenns of the demands and 

33 expectations of his group." 

A great emphasis is .put by the psychoanalyst Erikson on the 

study of what he calls the "ego identity". This is, I believe, a way 

to pursue role theory in its further implications. Erikson, too, is 

concerned to understand how the individual comes to know who and what 

he is. Every adult nember of a society begins as a child, and it is 

to dlildhood that we must look for the first stages in ego development. 

The growing child must, at every step, derive a 
vitalizing sense of reality from the awareness 
that his individual way of mastering experience 
(his ego synthesis) is a successful variant of a 
group identity and is in accord with its space
time and life plan. In this children cannot be 
fooled by empty praise andmndescending encourage
ment. '!hey may have to accept artificial bolster
ing of their self-esteem in lieu of something 
better, but their ego identity gains real strength 
only from wholehearted and consistent recognition 
of real accomplishment -- i.e., of achievement 
that has meaning in the culture. 34 
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Within any particular society there are available to children 

only a limited number of ego synthesis patterns. As Erikson says: 

A child has quite a number of opportunities to iden
tify himself, more or less experimentally, with habits, 
traits, occupations, and ideas of real or fictitious 
people of either sex. Certain crises force him to 
make radical selections. However, this historical 
era in which he lives offers only a limited number 
of socially meaningful models for workable combina-
tions of identification fragments. 35 

Out of ego synthesis there comes to tM individual a sense 

of ego identity. The individual feels himself to be an authentic 

manber of the society of lffiich he is a part. He knows that his manner 

of coping with life is a minor variant of both the way in which others 

around him master their own experiences and the way they recognize 

such mastery by him. He knows who and what he is. 

By viewing ego identity as a product and at the 
same ti.me a functional constituent of the ego, 
Erikson places it within the over-all psychoanalytic 
theory of personality structure and development. 
His formulations not only advance ego theory but 
also reduce the gap between "individual" and 
"social" psychology. 36 

In Childhood and Society, Erikson offers a number of reflec-

tions on tre national characters of several societies. In general, 

he seeks to investigate the modal personalities as exemplified in 

identity (or role) patterns. Erikson, however, denies that he has 

established "basic character structures" for the societies which he 

investigated. To delineate the officially required behavior of a 

people is only to begin the description of its character. Attention 

also must be paid to tre provisions for variation from the norm • 

••• To know lnw generous or how thrifty a people 
or an individual "is,• we must know not only what 
the verbalized and the implied values of his culture 
are, but also what provisions are made for an 
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individual's "getting away" with transgressions. 
Each system, in its own way, tends to make similar 
people out of all its members, but each in a spe
cific way also pennits exemptions and deductions 
from the demands with which it thus taxes the in-
divudal ity of the individual ego. 37 

Psychologists regularly criticize anthropological studies of 

national character for their tendency to present a unimodal concep-

ti on. A unimodal conception like basic personality structure does 

not account for the variety of identity pattenis in a society. 

Erikson recognizes that national character descriptions have to 

elucidate the whole range of a people's behavior -- including devia-

tion. Unimodal national character descriptions are not really pos-

sible. What is called for is a multimodal conception of national 

character. 

Such a multimodal conception is presented by Inkeles and 

Levinson, whose definition of national character we have been uti-

lizing in this section: "relatively enduring personality character

il!lticl!I and patterns that are modal among the adult members of [B. 

national? society." 
.38 

It should be emphasized ••• that our general defini
tion of national character does not imply a heavily 
unimodal distribution of personality characteris
tics. National character can be said to exist to 
the extent that modal personality traits and syn
dromes are found. How many modes there are is an 
important empirical and theoretical matter, but one 
that is not relevant to the definition of national 
character. Particularly in the case of the complex 
industrial nation, a multimodal conception of 
national character would seem to be theoretically 
the most meaningful as well as empirically the most 
realistic. It appears unlikely that any specific 
personality characteristic, or any character type, 
will be found in as much as 60-70 percent of any 
modern national population. However, it is still 



a reasonable hypothesis that a nation may be charac
terized in terms of a limited number of modes, say 
five or six, some of which apply to perhaps 10-15 
percent, others to perhaps 30 percent of the total 
population. Such a conception of national character 
can accommodate the subcultural variations in socio-
economic class, geosoci:_cg. region, ethnic group, and L.. 
the like, which appear to exist in all modern 
nations. 39 

In large part, it has been a simplified monolithic depiction 

of culture and social structure which has given rise to uni.modal na-

tional character delineations. A comforting but deceptive impression 

of congruence can be achieved 'When categories and relations are over-

simplified It may be that there is "'a strain toward consistency' in 

culture, and this may be matched in personality and social structure 

40 and in the resultant totality of any given social order." But 'a 

strain toward consistency' is only a hypothesis and should not be used 

as a national character axium -- a mistake which Gorer, for example, 

often makes. 

The crucial point here lies not in criticizing the 
precision of Gorer 1s work, although this lack of pre
cision deserves note as an example of a widespread 
tenden·cy, but rather in emphasizing the importance 
of assessing multim.odal patterns in personality in 
large-scale ·national populations. To discover such 
multiple modes where they exist is important not 
solely to meet the canons of reliable scientific in
vestigation: knowledge about these personality modes 
i.s essential for an understanding of the interrela-

, tions between personality and the social system in 
complex, heterogeneous social structures charac
terized by mul timodal. patterns of structuring inter-
personal relations and role demands. 41 

It is true that the presence of appropriate psychological. 

configurations in the membership of a social system will facilitate 

the smooth functioning of that system. • ••• Insofar as the relevant 

traits of character are modally present in the population of any 



society, the chances are increased that culturally and structurally 

important goals will be aspired toward and implemented by the society's 

members, thus in significant degree ensuring the continued effective 

functioning of the social system.n42 

There is, however, no reason to believe that a smooth func-

tioning social system requires the widespread existence of a comple-

mentary modal personality. As Riesman has said, " ••• All our experience 

of the world ••• has led us to believe that modern industrial society can 

press into service a great variety of social character types. 1143 The 

system will work regardless of prevalent character types. Yet it is 

nonetheless true "that character types who fit badly pay a high price 

in anomie, in contrast to the release of energy provided by congruence 

of character and task." 
44 

Inkeles and Levinson urge that care be taken in national char-

acter study to distinguish between two types of personality structure 

analysis, between: 

{a) the "sociaD..y required" or socially congenial per
sonality structures--those that can function optimally 
in a given setting--and (b) the actual, modal per
sonality structures that in fact are to be found in 
the members of the society. Clearly, a disparity o~en 
eixsts between (a) and (b), particularly in a modern 
industrial society whose institutional structures are 
likely to change more rapidly than, or in a different 
direction from, its modal personality structures. 45 

Most studies of national character have not made this theo-

retical distinction. Particularly has there been confusion in those 

studies which have derived national character from a· psychological 

analysis of collective adult phenomena--institutions, folklore, mass 

media, etc. At best, this kind of psychosocial analysis will tell us 
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only what the socially congenial personality structure is in that 

society. There is no guarantee that the actual, modal personalities 

in any society correspond to the national character as derived from 

psychosocial. analysis. 

In short, to establish systematic interrelations 
between modal personality and cultural or institu
tional pattenl.s we must measure independently the 
elements to be related. This requires that state
ments about modal personality be derived from the 
study of individuals and not from cultural. themes 
or institutional structure, and no less that such 
themes or structure be derived from data and analysis 
independent of that from which personality modes are 
derived. To do anything less is to run grave risks 
of circular reasoning, and certainly to minimize the 
chances of adequately relating personality to socio
cultural 'structu~e and functioning. 46 

As we indicated earlier, the cultural institution most o~en 

emphasized as a determinant of national character has been the child-

rearing system. Indeed, this emphasis is consistent with the psycho-

analytic theory that childhood personality provides a nucleus or foun-

dation for the adult personality. Nevertheless, psychoanalytic theory 

in recent years has been amplified and extended by several post-

Freudians. Erikson, for example, presents a highly plausihl.e theory 

of eight developmental stages of man. "It is, in fact, the purpose 

of this presentation to bridge the ~reudiaE_7 theory of infantile 

sexuality ••• and our knowledge of the child's physical and social growth 
- 47 

within his family and the social structure." 

While the child-rearing system is undoubtedly a significant 

determinant of national character, there is no reason to rule out the 

effect of many other determinants. The total developmental sequence, 

including middle childhood, puberty and adolescence, has to be con-

- . 
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sidered. Shifts in the patterning of self-definition and inter-

personal relationships from one age period to the next must be noted. 

So too is it important to evaluate these factors: 

Lf...7 conditions of sociocultural change as contrasted 
with stability; 

!J;J being raised by parents who are finnly rooted in 
their local culture as contrasted with those who 
are part of an immigrant minority in a strange 
culture; 

/).7 coming to adolescence in a culture in which the 
adults are respected as against one in which they 
are devalued relative to the adolescent peer culture; 

!fa~? having available a rich store of valued role 
models as contrasted with having only an impover
ished and degenerated cultural heritage. 48 

Inkeles and Levinson suggest, however, that the search for 

national character determinants should not precede the identification 

of modal personalities within the adult population. Until the pres-

ence of modal personalities has been aseertained, the search for 

deteI"!llinants of national character may be premature. If we mean to 

take first things first, then we must begin by developing methods for 

assessing modal personality structure. 

Having rejected psycho-social analysis of cultural institutions 

as a valid method for the assessnent of modal personality structures, 

Inkeles arrl Levinson call for "the psychological investigation of 

.adequately large and representative samples of persons, studied 

individually."49 Admittedly, this is an enormous task. It requires 

the use of brief clinical-assessment procedures for every member of 

a sample group. These procedures are only now being developed, and 

they do not yet lend themselves to statistical procedures which can 

be easily verified. 
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There have not been many national character studies in 

which individuals have been separately interviewed. This is due, in 

part, to the anthropological orientation of most national character 

studies. But it is also due to "the lack of an e:xplicit, standard-

ized analytic scheme, that is, a universally applicable system of 

concepts and descriptive variables in terms of which modal adult per-

5o 
sonality structure can be described and cornpared.n This lack, in 

turn, is the reflection of a general problem in psychology -- the 

absence of any generally accepted personality theory. 

The full delineation of national character according to the 

suggestions of Inkeles and Levinson can not yet be done. Proper 

modal personality studies must wait for the resolution of psychology's 

central dilemma: what are the dimensions of personality? In the mean-

ti.me, it is suggested that national character study concentrate on a 

limited number of psychological issues concerning which some research 

has been done. There are a number of analytic issues which most cur-

rent investigators would recognize as significant, and which ought to 

be examined in modal personality studies. 

Inkeles arrl Levinson call attention to five analytic issues 
51 

upon which they feel the study of modal personality should focus: 

(1) Relation to authority 
(2) Conception of self 
(3) Bases for maintaining inner equilibrium 
(h) Maj or forms of anxiety 
(5) Primary dilemmas or conflicts. 

These are the kinds of issues that possess the quality of universal 

psycho-social relevance. Each of these issues is basic to the char

acterization and comparison of people in groups or as individuals. 
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The utilization of these five analytic issues as a start, 

together with adequate clinical-assessment procedures and sampling 

techniques, should allow t~ fairly reliable description of modal per-

sonalities. But none of these analytic issues is so clearly under-

stood that the descriptive categories are perfectly clear. Much ex-

perimentation and testing remains to be done. It is true, however, 

that the study of national character has become subject to more rigor-

ous methodological requirements than ever before. The old intuitive 

typologies of configuration and style are becoming less and less com-

mon, replaced now by the social psychologist's carefully stated, mul-

tiple descriptions of modal personalities. Just how fruitful the 

study of modal personality will become remains to be seen. 

E • SUMrvlARY OF TRENDS 

In this chapter we have discussed the history of the concept 

of national character. Some major trends in the development and use 

of the concept in the social sciences have been examined. In general, 

all students of national character have desired to state the essential 

differences between national groups without resorting to the use of 

stereotypes. In accord with the principles of scientific procedure, 

they have therefore constantly attempted to refine their methodology. 

Thus, anthropologists have given up the effort to comprehend culture 

as a whole, and they are now more likely to focus upon the examination 

of crucial institutions -- particularly the child-rearing system. 

This latter approach has suggested to certain students that a basic 

personality structure, shared by all the members of a society, links 

the various cultural institutions together. Some sociologists, on 



the other hand, ·have suggested that a common ideological system binds 

the members of a society together and differentiates tl'Em from other 

groups. In all disciplines, however, there has been an attempt to 

make more explicit the exact subject matter of national character 

study. 

Most descriptions of national character have proceeded from 

the assumption that the institutions of a society are basically con

gruent with one another. Recent theory has tended to challenge this 

assumption. In modern industrial. societies, at least, the cultural. 

institutions may not be congruent with one another. Similarly, the 

national. character is probably not a monolithic entity. Social psy

chologists have called for a mutimodal conception of national charac

ter, one which will account for the whole range of a people's behavior. 

Thus, they have tended to speak of modal personalities within a na

tional population rather than of its single national character. Arrl 

they have rejected the psycho-social analysis of cultural institutions 

as a valid methcxi for the assessment of modal personality. 

If national character is to be a valid scientific concept, 

then it must be tied to empirtcal methodology. National character 

can not be intuited by ore who has the "feel" of the culture. It 

must be detennined after careful investigation of individuals in 

adequately large and representative population samples. The investi

gation should proceed along the lines of certain basic psycho-social 

issues which are universal among all peoples and lihich will allow 

their cc:mparison. Unless certain empirical criteria are insisted 

upon, the concept of national character can deteriorate into a pseudo

scientific rationalization for the propagation of national stereotypes. 
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A national character study must be concerned wt th the actual.. modal 

personality structures which are in fact found among members of a 

society. 



A. INTRODUCTION 

CHAPTER III 

INVESTIGATIONS RELEVANT TO T"rlE STUDY 

OF JEWISH NATIONAL CHARACTER 
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The world has never lacked ascriptions of Jewish national 
·-- . 

character. Nearly all of them, however, have been offered by partial 

observers whose purpose was to arouse feelings of either friendship 

or hostility toward the Jews. Few, indeed, have been made by dispas-

sionate social scientists empirically investigating the nature of a 

human group. That this is so is not unrelated to the general state 

of national character study. For only recently, in our own century, 

has the concept of national character been scientifically developed 

yi~, ,-l,.c 
) 

and applied. Prior to the twentieth century, the theoretical concepts 

and methodological apparatus were not available. But even in our own 

day, the study of Jewish national character has lagged as a scientific 

discipline. 

When it comes to the study of Jews, Bialik Prize recipient 

Moshe Meisels notes that all too o.rt.en idea has taken precedence over 

character. 

In respect to the Jews, no one inquires about the 
nature of the individual Jew, but rather about the 
nature of Juda ism. The Jew, in popular opinion, 
is formed in the image of Judaism; the idea takes 
precedence over character. The vast literature on 
the nature of the Jewish People written by Jews and 
Gentiles alike, books of truth and love as well as 
of lies arrl hatred, all depict the character of the 
individual Jew through Judaism, deduce tre qualities 
of his personality and spirit from his doctrines. 1 
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Meisel's observation can be illustrated by an exa~le from 

the writings of Max Scheler. In his provocative presentation of 

"ressentiment," Scheler refers brief1y to the Jews as exemplars of 

this generalized frustration~ The Jews experience ressentiment, he 

declares, because their claims to superiority go unrecognized in the 

world. How does he know that Jews feel superior? Because it is a 

doctrine of Judaism that the Jews are a chosen people. And this is 

also how he chooses to account for what he regards as a basic eharac-

ter pattern of the Jews. This people, who are by religious doctrine 

specially chosen by God, find themselves persecuted and looked down 

upon. Their "extremely powerful acquisitive instinct" represents an 

over-compensative response to the alleged feeling of ressentiment. 

Jewish ressentiment, which Nietzsche rightly desig
nates as enormous, finds double nourishments first 
in the discrepancy between the colossal national 
pride of "the chosen people" and a contempt and dis
crimination which weighed on them for centuries like 
a destiny, and in modern times through the added dis
crepancy between formal constitutional equality and 
factual discrimination. Certainly the extremely 
powerful acquisitive instinct of this ~eople is due 
over and beyond natural propensities and other causes -
to a deep-rooted disturbance of Jewish self-confidence. 
It is an over-compensation for the lack of a social 
acknowledgment which would satisfy the national self-
esteem. 2 

Scheler's derivation of Jewish character from an idea of 

Judaism led to the validation of a pernicious popular stereotype 

the greedy Jew. It is in many ways a convincing line of argument. 

It is unconvincing solely because it is not empirical.; no Jews have 

been studied, only their theoretical ideology. It is not validly 

established that a single Jew really feels the ressentiment of Scheler's 

description. It is not even verified that a single Jew has internal

"'i'ze·d 1 the claims to national superiority inherent in the chosen people 
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doctrine. With Scheler, idea has taken precedence over character. 

Eric Fromm's methodology does not vary a great deal from that 

of Scheler. In a lecture on ncharacter Development in Judaism and 

Basic Attitudes in Jewish Life," the famous analyst attempted to de

lineate a basic trait in the Jewish character matrix. He ascribe~ to 

the Jews an "ironical attitude toward force and power." Because 

secular power and secular institutions are neither dignified nor re-

ligiously appropriate, they have been distrusted by Jews. 

Force, power, business, money remained what it was, 
namely something on a completely secular level which 
has never attained the quality of something tran
scending secular life or something giving meaning 
to life, of something religious in itself. 3 

This description of a basic attitude is derived from a con-

sideration of Jewish theology. According to Judaism, nothing on earth 

has value simply because it exists. Value is ascribed to something 

only because it is valuable in terms of judgment by Gerl or by the 

moral and ethical principles of the religion. But, whether individual 

Jews act in accord with this idea of Judaism needs to be verified. 

It may well be the case that the idea is a moralistic doctrine which 

motivates the activities and operational attitudes of very few Jews --

perhaps none. Certainly, casual observation of the contemporary Jew-

ish community tends to cast doubt upon the authenticity of Fromm's 

characterization. 

Now it may be that either Fromm or Scheler is coITect in his 

description of the national character. They may have intuited a veri

fiable truth, and an empirical study of the Jews might validate their 

conclusions. But the proof for a national character description must 

come from a study of Jews and not from the psychological examination 

of their theologya 
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In this chapter we shall summarize the crucial findings of 

several scientific investigations of Jewish behavior and value orien-

tations. 'lllese are not usually studies of Jewish national character 

per se. But any authentic description of Jewish national character 

must be coherently cognizant of all these research conclusions, at 

the very least. They provide the only data by which an hypothesis of 

Jewish national character can be evaluated. It is from these ma-

terials that the manifestations of national character must be de-

scribed, its psychological implications understood, and its deriva-

tion explained. 

B. GENERAL STUDIES 

Shtetl. -- In all the vast literature written about Jews, there is 

only one work which is specifically a study of Jewish national char-

acter. Zborowski and Herzog took upon themselves the task of describ-

ing and interpreting the life and character of the East European 

shtetl. Their book grew out of an extensive research project financed 

by the Office of Naval Research and carried on by Columbia University 

Research in contemporary Cultures. When the study was conducted, just -~ 
after World War II, the East European Jewish community no longer 

existed. Margaret Mead states in the Foreward to Life ls With People 

that "this book is an anthropological stuczy- of a culture which no 

longer exists, except in the memories, and in the partial and altered 

behavior of its members, now scattered over the world ••• " 
4 

Life Is With People is a study of national character at a 

distance. As such, it is somewhat unreliable. That is, although the 

- -
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interview is still the main source of data, the material from inter-

views cannot be checked by observations. The informants, who are 

refugees from Eastern Europe, do not now form an inter-acting connn.unity. 

Their behavior patterns have been significantly altered; even their 

thought patterns have been affected. Memory, like perception in gener-

al, is intimately interwoven with one's present life situation. 1~en 

national character is investigated under such conditions, the results 

can only be very approximate. And indeed, Life Is With People has 

been roundly criticized by many specialists in East European Jewish 

life. A review in Jewish Social Studies, for example, indicated that 

the book is ttmost unsatisfactory." 

There are frequent references to practices in the 
shtetl that are really hnerican or large city cus
toms ••• Evidently, the authors were too credulous when 
it came to oral sources. Statements by older people 
obtained in interviews are often misleading and it 
takes a real expert to distinguish between the truth 
and imagination ••• In its present form the book is 
most unsatisfactory. It has been severely and justly 
criticized in Yiddish publications. 5 

Perhaps because it is the only study of its kind, Life Is 

With People has becC111e -- despite its failings -- something of a 

modern classic; it is the generally recognized and widely quoted 

authority on shtetl life. Although its authors claim to have por

trayed only the shtetl's culture, the study is often interpreted by 

others to be a portrait of the total East European JewiSi culture. 

Such interpretations must be viewed with c~tion. And likewise must 

we view with suspicion any effort to extend Zborowski and Herzog's 

conclusions to a description of American Jewish culture or character. 
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There is a drastic difference between the life situation of an East 

European shtetl Jew and his American born cousin some fifty or more 

years later. Generalizations from one sphere to the other should be 

made extremely tentative, remaining subject to further careful scrutiny. 

According to Zborowski and Herzog, three major themes per-

vaded the shtetl culture: learning, weal th and yikhus. From the 

interweavings of these three themes in the life of the people, the 

national character can be delineated. The shtetl Jew was motivated 

all his life to raise his status, to obtain entry into the class of 

sheyneh yidn. This u~per class was universally recognized within the 

com.munity to be those persons with the greatest claims to learning, 

wealth and yikhus. Between the sheyneh yidn and their low class op-

posites, the prosteh yidn, there was a whole series of differentiated 

social strata. "The people in the shtetl are keenly aware of each 

6 
individual's position on the social spectrmn." And, likewise, every 

person in the com.~unity knew the proper behavior and attitudes linked 

with every position in the social scale. To behave improperly with 

respect to social position revealed one to be prosteh and meant the 

forfeiture of any claims to higher status. 

The single most dominant theme in shtetl culture was the value 

of learning. No matter what the individual's social position might 

have been, the acquisition of learning was associated with proper role 

behavior. "Not every Jew in the shtetl is a scholar or even a learned 

man, but intellectual achievement is the universally accepted goal." 1 

Intellectual achievement was by no means prized for its instrumental 

value; learning was acquired only for the prestige it granted. The 
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acquisition of abstract, unrelated intellectual knowledge had alJ. the 

quality of a moral requirement. The good, the beautiful, the authen

tic Jew studied Talmud and its dilemmas as much and 'Whenever he could, 

even to the point of sometimes disregarding his income. •Histori- · 

can.y, traditionally, ideally, learning has been and is regarded as 

the primary value and wealth as subsidary or complementary. "8 

American Jewish Ethnic Character. - - In an article cal. led "Problems 

of Jewish Ethnic Character," Leibush Lehrer emphasizes that the pat-

tern of Jewish life in America is totally different from that of East-

ern Europe. "Consequently, the constant influences under which Jewish 

9 
personality develops nowadays are totally different and new." Only 

a pale shadow, if that much, remains of the historical Jewish culture. 

The change did not occur suddenly in .America. The traditional values 

had already been severely challenged by the post-Haskalah generations 

in Eastern Europe. Lehrer argues that the shtetl values did not occupy 

•a position of primacy among the Jewish psychological absolutes" of 

even the immigrants to America.
10 

The openness of American society has had a great influence in 

changing the Jewish ethnic character from what it had been earlier. 

The boundary between ingroup and outgroup, though not completely ob-

literated, has become less pronounced. Social relations between Jew 

and gentile have been raised to a new level. And, Wiile it is di f fi

cult to assess the specific effects which this has had on the Jewish 

personality, "it stands to reason that certain concrete psychological 

11 
manifestations would result from such openness.tt Although further 

research is required to ascertain it, Lehrer is inclined to assume 



that there is a new ethnic character to be found in the American Jew-

ish community. 

The existence of this new Jewish ethnic character is indicated 

by the changed nature of Jewish leadership in America. From considera-

tion of a community's leadership, it is possible to learn a great deal 

about the group's standards and values. In traditional East European 

life the value on learning was revealed in the leadership position of 

the rabbi-scholar. In .America it is the man of technical training, 

the professional, who has assumed Jewish leadership. The implications 

for Jewish ethnic character are not drawn by Lehrer. He simply asserts 

that a changed pattern of leadership indicates clearly the presence of 

a new ethnic character among the followers. 

Further indications of a new ethnic character among .American 

Jews can be found in their attitudes toward intennarriage and leisure 

time. Intermarriage, says Lehrer, is no longer regarded as a dreadful 

catastrophe by ft.merican Jews. Likewise, there is a change in the use 

of leisure time. Where a tone of seriousness had been characteristic 

of traditional leisure activities, •in .America world amusements and 

light entertainment have attained to such a high place that little 
12 

leisure is left for anything else.• 

The place of religion in the American Jew's concept of Jewish-

ness may also point to a change in ethnic character. However, Lehrer 

is not so sure but that the emphasis on religion is a satisfying re-

statement of what is basically a secular concern for Jewish survival. 

Again, Lehrer does not indicate the implications this has for a de

scription of modal personality. He suggests that the professed re-



ligiosity of American Jews may tell the investigator more about their 

ethnic character than about their spirituality. 

Acculturation and Ethnic Solidarii'Jy. -- c. Bezalel Shennan describes 

as "unique" the American Jewish ethnic connnunity. It is unique, first 

of all, because it alone among all the ethnic groups of .America has 

successfully converted the acculturation process into an instrument 

for consolidating ethnic solidarity. Furthennore, American Jewry in-

corporates within its conununity pattern an element previously unknown 

in Jewish life: it is built entirely on voluntaristic principles. 

In his book, The Jew Within .American Society, Shennan assembles 

data on Jewish demographic, economic, social and cultural progress in 

this country. All the evidence indicates that Jewish adaptation to 

A~erican life has been swifter and more thorough than that of any com-

parable ethnic group. The participation in business, the absorption 

of .American cultural patterns, the significant involvement in ft.merican 

intellectual life -- all these indicate a high level of acculturation 

in the Jewish cormnunity. 

Acculturation on the part of a minority means adjust
ment to a way of life which the majority population 
has evolved. It means acceptance of standards set 
up by the majority. It means, in other words, a desire 
on the part of the minority to restrict the area of 
disagreement with the majority and extend the area 
of agreement. Jews, the great dissenters in human 
history, are increasingly losing their ability and 
capacity to dissent in .America. 13 

Surveys conducted in a number of universities all 
show that Jewish students are losing the distinctive
ness that characterized the Jew on the campuses in 
fonner years ••• Jewish students are following general 
patterns in planning for a career ••• In clothing, 
physical appearance, choice of subjects, reaction 
to social events, and fonns of recreation, Jewish 
students are coming to resemble their non-J~wish 
colleagues. 14 

----



Reports from Jewish and government welfare agencies 
indicate a substantial rise in this country in the 
number of broken Jewish homes and abandoned children ••• 
The gap between. Jew and non-Jew is narrowing in this 
area, and ••• a basic traditional value is losing 
its hold. 15 

Much evidence is available to indicate the degree of Jewish 

acculturation in .America. Particularly well acculturated is the native 

born third generation of American Jews. But, where acculturation has 

accompanied the demise of every other white ethnic group, it has gone 

hand and hand with the maintenance of ethnic identity anong Jews. 

As an ethnic community, the Jews of America have never 
before been so consolidated and enterprising. We 

' \ 

have seen that among other ethnic groups communal ac
tivity within an ethnic framework was almost entirely 
immigrant activity, rarely second-generation and never 
third-generation activity. In the American Jewish com
munity, on the other hand, the bulk of the leadership 
has passed into the hands of the second generati.on, 
with a third generation coming into its own and assert
ing itself. Even the fourth generation is beginning 
to play a not-insignificant role in Jewish leadership. (~i . 

J r 
. -, ~ • • • 

Social scientists arrl scholars as well as practical 
communal leaders, Jewish and non-Jewish alike, are 
unanimous in observing that the Jews have revealed 
a stauncher sense of group identity and have thus far 
put up a more successful resistence to the external 
forces of assimilation than any other white ethnic 
group in the country's history. Varying interpreta
tions and explanations of the fact may- be given, but 
about the fact itself there are no differences of 
opinion among students of the subject. Jews are main
taining their ethnic identity. 16 

The clearest confirmation of continuous ethnic identification 

is to be found in the existence ofa··Jewim ghetto in .~erican life. 

With acculturation one would have expected the disappearance of neigh-

bothoods of Jewish concentration. Wealthy, acculturated Jews would 

be expected to seek housing in non-Jewish districts. Yet the economic 
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and social -tyranny of the majority have created boundaries beyond 

which few Jews have been allowed to move. 

A paradoxical situation emerges: it was precisely 
the richer elements, possessed of a greater interest 
in leaving their ethnic envirornnent than any other 
segment of the Jewish community, who were the first 
to cane to a halt at the barricaded rung of the socia1 
ladder. They, who viewed themselves as members of 
a religious rather than ethnic group, make the painful 
discovery that even for them only the Jewish street 
was fully open. And so to their synagogs were added 
their own exclusively Jewish connnunal md charitable 
institutions, their own clubs, recreational centers 
and means of entertainments. Their s:> cial circles 
were chiefly Jewish, they met more Jews at the resorts, 
their homes had to be in a Jewish neighborhood. If 
one word were needed to describe this entire situation, 
it is -- ghetto. 17 

The ghetto should be recognized as more than just a segregated 

residential pattern. It is a term descriptive of a broad social and 

economic solidarity. Patterns of endogamous marriage testify most 

convincingly to the social solidarity of the Jewish conununi ty. -Mixed 

marriages are certainly a problem for Jews, but they are far from con-

stituting a serious threat to the con t:lnued existence of the Jewish 

18 
community in the United States." The strength of the community tie 

is .further revealed in the pattern of professional separation prevalent 

among Jews. Sherman brings evidence from a number of surveys which 

"demonstrate the extent to which Jews in intellectual occupations are 

19 
dependent upon the Jewish envirornnent." Most Jewish doctors and 

lawyers find the majority of their clients within the ghetto. And 

conversely, most Jews seek tlEir medical and legal advice from Jewish 

professionals. Merchants too find that they are dependent upon Jews 

for much of their business. When Jewish professionals arrl merchants 

do tum to gentiles for business, it is generally to the social)y"de-

pressed non-Jewish groups. 



The process of assimilation always moves in the di
rection of the dominant group, never in that of an 
ethnic group which is itself underpriVileged or on 
the way to dissolution ••• Access to Italians, Poles, 
Ukranians, Puerto Ricans, Negroes, and other minor
ities cannot stimulate such a desire !J,o assimilaty. 20 

The ghetto, however, is not simply imposed upon the Jews by 

external forces. There are forces of internal cohesion wi. thin the 

Jewish connnunity Wiich have contributed to its continuity. Sherman 

notes that acculturation accentuates a Jew 1 s connnitment to the ATTlerican 

principle of voluntaryisn. Some years ago, Horace Kallen suggested 

that the acculturated Jew feels a compulsion to evaluate his Jewish-

ness -- he can no longer accept it as a simple inherited status. "The 

more marginal the Jew -- that is, the greater the number and variety 

of his relationships, actual and probable with non-Jews -- the greater 

his feeling of insecurity and this urge to •evaluate' his existence as 

J "21 ew •••• 

The very posing of questions relating to the roots of 
Jewish existence has an ethnicizing impact even on 
one who arrives at assimilationist answers ••• 'Ihe over
ltlelming majority of the Jews, in-espective of social 
status, sought an answer to the Jewish question which 
would secure their collective existence. 22 

Native born American Jews overwhelmingly assert their Jewish identi-

ficat ion by voluntary membership in the synagogue. As 1 ate as the 

mid-1940 •s most .American Jews were not affiliated with synagogues. 

But by 1958, with acculturation further accomplished, the majority 

of the Jewish population was affiliated. 

Of even greater significance than the quantitative 
expansion of the synagog is its qualitative growth. 
It is scoring its greatest gains among the young 
native-born .American Jews. In the suburbs a rrl in 
the new residential settlements in the large cities, 
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where the synagog is making its deepest inroads 
few immigrants will be found in the leadership ~f the 
more liberal congregations. Second generation Jews 
are at the helm of these institutions , with members 
of the third generation broadening their participation 
to a very appreciable extent. It makes little dif
ference from an ethnic point of view whether this 
development stems from a religious revival or repre
sents a social process;what is important is the fact 
that a greater proportion of American Jews now want 
to assert their identification and give it organi 2ed 
fonn. 23 

It seems ttllt the acculturated American Jew has come to answer 

the question of Jewish existence by a declaration of Jewish faith. 

He knows that religious voluntaryism is a primary feature of the Amer-

ican cultural system, and that Judaism as a religious position is fully 

coherent with ~merican life. Yet it needs to be understood, says 

Sherman, that a belief in J ew:i sh peoplehood has become a prime article 

of contemporary Jewish faith. In other words, a religious ideology 

has been seized as the legitimizing justification for the maintenance 

of an ethnic ghetto. His voluntarily accepted religious ideology makes 

meaningful to the acculturated American Jew his separatist ethnic be-

havior. The position is so coherent and meaningful within the pattern 

of American life that the survival of the Jewish ethnic group has been 

assured. In this survival, Sherman asserts that the Jewish conununity 

is unique among the white ethnic groups of this country. It is the 

only group which has successfully turned acculturation into an instru-

ment for ethnic solidarity. 

Suburbia. -- Albert Gordon's study, Jews in Suburbia, illustrates 

some major themes in .AlTlerican Jewish life. It points, first of all, 

to the thorough acculturation of the American Jew. The very move to 
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suburbia represents participation in a basic .American trend. Accord-

ing to Gordon, "More than forty-seven million people live in the 
24 

suburbs today.• Urban dwellers everywhere in the country- a re re-

vol ting against the pattern of life in industrial big cities. There 

is a widespread desire to live in a setting of yards, parks, trees 

and nature. People want space to live in and freedom from big city 

tension. 

Suburban life is assumed to be free from the tensionsJ 
hasteJ crowding and crime of the city. Its schools 
are assumed to be less crowded and to provide superior 
educational programs. Parents assume that their chil~-
cren will find more pleasant playmates coming from more 
controlled homes and families. 25 

Jews move to suburbia for exactly the same reasons and with 

exactly the sane assumptions as other Americans. In this movement, 

Jews are not acting as !113mbers of a religious minority but as part 

of the American majority -- its middle cJass. They seek to realize 

the sa~e five goals of American civilization as do all members of the 

middle class: success, prestige, money, power arrl security. ~nd a 

tangible sign of value realization in America is an individual's move 

to suburbia. 

·The suburbs of a city are not all alike. They are differen-

tiated frO!n one another by criteria of social and economic status. 

"Suburban standards of dress, food, automobiles, clubs and games 
26 

differ, in the main, according to the suburbs' economic status." 

A family chooses its suburban location on the basis of the social and 

economic status it can afford. And once arrived trere, the family 

seeks to fully "adjust" itself to the enviromnent. Conformity is a 

basic pattern of suburban life. 
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/:fhe people of suburbia? fear criticisn and they seek 
to avoid controversy.- They generally refrain from 
participation in any situation 'Which makes one appear 
different. Acceptance by the larger group requires 
that one confonn to its standards. 27 

The conformity patteni has had its effect upon Jewish life. in 

suburbia. In those suburbs litlere affiliation with a church is the 

generally accepted rule, Jewish families quickly becane associated 

with a synagogue. Just as the church-goers. are not overly cC11cenied 

with matters of creed, so too the Jews are not interested in theo-

logical disputes. There is a conununity church, and there is a com-

munity synagogue. Anxious to agree with one another, the Jews are 

eager to find a compromise position (usually Conservativism) where 

differences can be submerged. 

The status and problems of the present-day suburban 
Protestant church are similar to those of the subur
ban synagogues. Each functioning wl. thin the framework 
of its own distinctive religious tradition, is in
creasingly emphasizing the neighborhood, the community, 
the ethical, moral and social values associated with 
religion, and the needs of living people. Theological 
and denominational differences are seemingly less im-
portant. 28 

"The synagogue is suburbia's nuclear and most important Jewish 

institution. More Jewish men and women are identified with it than 
29 

with any other organized body within the community." 'When Jews 

join the synagogue, tmy voluntarily identify themselves as menbers 

of the Jewish people. Viewed from the perspective of a sociologist, 

synagogue affiliation seems to be an act of confonnity. But like so 

many cmfonnist acts, to the participants themselves the behavior 

seems voluntary. The suburban Jew will insist that he is free to 

either join or not join a synagogue, free to be or not be Jewish. 

And, to a certain extent, re is right. The presence of many unaffiliated 

I 
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Jews in suburbia testifies to the apparent existence of an alternative 

choice. Yet the majority of Jewish couples will join a congregation 

if not immediately, then when their oldest child reaches school age. 

Suburban families are child-centered, and Jewish parents •are 

30 today in the forefront of this child-centered world." 'Whatever 

Jewish parents do, they justify or rationalize it as being mror the 

sake of the children." Gordon quotes one father: 

I moved out here for the sake of the kids. I want 
them to have the best that I can afford -- the best 
schools, the nicest friends, the most beautiful 
clothes that my money can buy. N0 thing is too good 
for my kids. 31 

Almost no Jewish parent will deny •proper" Jewish training to his 

children. A good Jewish education is considered to be a necessary 

ingredient in the upbringing of a cultured child. And cultured chil--

dren are a credit to their parents. But busy, untrained fathers can 

not themselves transmit the tradition to their children. Thus, Jewish 

parents almost inevitably will join the synagogue when it is time to 

send their first born child to religious school. They need the help 

of a professional religious specialist 'Who will train their children 

to be Jewish. 

Gordon notes that •Jewish ·ritual observance is actually greater 
32 

today anong suburban families than it was a decade ago. 8 One of the 

main reasons for this is the Jewish education of the children. 

The present interest in certain ritual practices is 
better understood if we realize that Jewish children 
are largely responsible for re-introducing (or some
times introducing for the first time) Jewish cere
monial and ritual into the home. The child-centered 
home usually concerns itself with fulfilling the 
children's wishes. Because children have been indoc
trinated in the religious schools in matters of ritual, 
and because •children must be satisfied," parents 
have returned to certain of their Hebraic traditions. 33 
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Child-centered parents are guided by their children who in tum take 

their cues from the religious school teacher. On the other hand, the 

joint family observance of Jewish ritual creates a sense of family 

solidarity within the context of Jewish identification. If it was 

the children of a previous generation who Americanized their parents, 

it is today's children ~o are Judaizing their fanilies. 

/Suburban Jews? observe and practice that ritual 
~ich is associated most directly with their family 
life and with the home. They choose the ritual they 
will observe, less often on the basis of Jewish Law 
than on a far more practical basis -- what appeals 
to them and their families, what has significance 
and relevance for them, and what they believe identi
fies them as Jews. 34 

The increase in ritual observance and the positive identifi-

cation with Judaism does not necessarily indicate a new found piety 

anong suburban Jews. Every survey of church and synagogue attendance 

reveals that Jews are by far the least frequent worshipers. Gordon 

quotes one Rabbi as having said, • 1Jews just don't pray these days.'" 

Gordon himself declares that "only one motive -- ethnic interest in 

the Jews as a people -- really explains suburban Jews' affiliation 
. 36 

with t~ one institution which is openly labelled 'religious.'" 

Yet Gordon does detect a genuine search for religion among 

35 

some of the suburban congregants. Although he remains equivocal and 

uncertain, he does believe that the widespread positive identification 

with Judaism is not simply a matter of "belongingness." The re is much 

which indicates a yearning for religious values and a desire for spirit

ual involvement. The quest for religion may be related to the general 

insecurity and anxiety of the world situation. Or it may be as Gordon 

suggests, more existential: "It is ••• a quest -- a search for the 
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One might assert that the quest for life's existential meaning 

reflects a basic social frustration felt by some Jewish suburbanites. 

Gordon points out that the present generation of .American Jews feel 

"at home" and secure in their .Americanism. 'I.bey are convinced or the 

equality of all citizens, and they believe that all Americans should 

live together in harmony. Maey of them also think that no ethnic or 

religious group should form its own separate community. In fact, 

38 
"they fear segregation." Yet, within a few months of their arrival 

in suburbia, they discover with shock that they are often living in 

a Jewish ghetto. 

Invariably, Jewish residents of suburbia, when pressed 
for a more careful examination of Jewish-Christian re
lations, point out that Jews seldom come to know non
Jews any better in suburbia than they did in the 
city. 39 

To some extent it is true that the social segregation of Jews 

is self-imposed. Although they emphasize their desire to develop 

associations with gentile neighbors, they still reserve their closest 

friendships for other Jews who share the same community synagogue mem-

bership and same organizational interests. The primary friendship 

group in suburbia tends to be either all Jewish or all gentile. Sur

face pleasantries govern the casual interrelationships during the day. 

But after five o'clock in the evening there is an end to social con-

tact. Gordon cl~i.ms that this rule is confirmed by Jews in suburban 

communities all over .America: 
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"It is a kind of '9 to 51 arrangement. The ghetto 
gates, real or imagined, close at 5:00 P.M. 'Five 
o'clock shadow' sets in at sundown. Jews and Chris
tians do not meet socially even in suburbia ••• After 
five o'clock there is no social contact, no parties, 
no home visits, no golf clubs -- no nothing!" 

Even more anxiety provoking than the "five o'clock shadow" is 

the tendency of non~ewish families to move away from streets on which 

some Jews have bought homes. The resulting ready availability of good 

housing on these same streets brings other Jews into the area, and a 

"Little Jerusalem" or "Golden Ghetto" is quickly created. Few suburbs 

are exclusively or even mostly Jewish in population. But the presence 

of a large, easily identified minority group soon characterizes an 

area as theirs. So, despite the fear of segregation, Jews find them-

selves living this way. 

11Jews find it difficult to understand why they are not yet 

40 accepted socially.• The social freeze-out is not comprehensible 

to them in terms of their self-image as good Pmericans. They do every-

thing they can to conform to their suburb's standards. ~nd still the 

specter of being different clings to them. No wonder if some of them 

find their lives lacking in meaning. The five values of middle class 

.America are inadequate to their situation, and they are thus forced 

into "a search for the meaning of human existence." Whether they will 

find their answers within the framework of the child-centered, country 

club atmosphere at the average community synagogue remains to be seen. 

C. COMMUNITY STUDIES 

Park Forest. -- Herbert J. Gans has carefully investigated the origin 

and growth of one suburban Jewish community, Park Forest. His study 

records the processes which shaped that emerging communal structure 
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during its first six years of existence. Park Forest came into being 

late in 1948 as a partially planned garden city southwest of Chicago. 

As Marshall Sklare points out, Park Forest is not a typical Jewish 

suburb; most Chicago Jews have moved to the suburban areas north of 

the city. Park Forest's population remained less than ten percent 

Jewish. Nevertheless, Gans is probably correct in his assertion that 

"the generalizations and hypotheses developed here are probably not:. 

15 ,+7 41 unique to Liark Fores.!:.£_." 

From the moment of their arrival in the suburb, Jews began to 

look for other Jews with whom to associate. Whereas the gentile resi-

dents usually found their friends among the residents of their own 

court, Jews would seek out one anotner even in distant courts. The 

first problem for Jews was one of recognizing other Jews. "Recognition 

was initiated even before contact was made, for with the first glance, 

Jewish people were attempting to figure whether one or another person 
42 

could be Jewish." Names, looks, mannerisms, conversation, mutual 

friends were noted. And within a short time, no more than four months, 

recognition has led to association and to friendship. swr ••• In November 

of 1949 al.most all of the families who were living in the village by 

July of that year had established some regular and stable sociability 

43 
relationships with their fellow Jews." 

The sociological make-up of the emerging Jewish community was 

most clearly revealed in the disputes surrounding the formation of a 

Sunday school for the children. Almost everyone agreed that tm ehil- -

d't"enshould be exposed to a Jewish education. The disputes arose as 

to what the goals of the education should be. One faction took the 
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position that the role of children is to learn to be adults. For this 

group, Jewish education should teach youngsters how to practice Judaism. 

It should lead them to participation in congregational life. Ganl!I 

describes this approach as "adult-oriented." ' 

The other faction took a •child-oriented" position on Jewish 

education. This group sought to organize the school around the adjust-

ment needs and problems of Jewish children. The members of this child-

oriented faction were not connnittea to .any program of religious or 

cultural activity for Jewish adults. Their projected Sunday school 

was to teach ·-~~ children about Judaisn without telling the pupils (and 

their parents) how to practice the religion. 

It needs to be observed that this dispute does not reflect a 

struggle between generations; both factions were native born and simi-

larly acculturated. Nor does it reflect a conflict between two socio-

economic classes; all these Jews were of a similar strata. The two 

factions can be best differentiated by t~ style of life to which they 

aspire. . 

The differences between the two groups are perhaps best 
illustrated by the deprecatory labels thez attached to 
each others' styles. The /idult-oriented/ congrega
tional supporters described the lChild-oriente~7 com
munity school group as "pseudo-intellecuuals," and the 
latter called the former "country-clubbers." 44 

To some extent, life style aspira ti.ons can be correlated with occupa

tion. The "country-clubbers" were in medicine, business and industry, 

and led by tre professional Jews in the communityo On the ether hand, 

the "pseudo-intellectuals" consisted of academic professionals --

teachers, lawyers and scientists. 

For four months the dispute carried on, until a professional 
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Jewish group worker was chosen president of the school committee. 

With some effort re was able to get both factions together in an ac

ceptable progrcrn. The school was not to teach the child that he 

should observe the custom and ceremonies at home. He would only 

learn the background. But it was also suggested to the parents that 

minimal home observance might satisfy the needs of the children. 

Gans observes that "parental pressure had thus resulted in a child-

oriented school." 
45 

The Sunday school was to be "a school in Jewish identity, in 

'Jewishness,' not in Judaisn."
46 

Parents were not religious, but 

they were attached to the Jewish ethnic group. They wanted their 

children to develop that same kind of attachment -- ethnic but not 

religious. The parents h?J.d the impression that this could be done 

through learning about Jewish history and traditions. Jewish children 

were t.o be taught how to answer the questions of their gentile pay-

mates; What are you? Are you Jewish? They were to be taught to 

starrl up against the hardships of a minority position. Some parents 

even expressed the opinion that their children should be prepared to 

some day make a choice about being Jewish or not. 

The conununity school was able to £unction on the basis of an 

avowedly child-centered program for six years. By the end of that 

period the influence of the "country-clubbers" was such that they 

successfully initiated a congregational Sunday school officially 

based on an adult-oriented program. The organization of this second 

Sunday school once again split the community into two camps. But now, 

in a larger community, only about half the Jews became involved in the 

I . 
I 
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issue J many parents took no interest in the conflict. "Some observer!!! 

felt that such indifference indicated that many parents were satisfied 

as long as schooling was available, and cared little about curriculum 

or educational philosophy. n47 When the fall term began for the con-

gregational school's first year, more than 500 students were enrolled. 

Only 125 students remained with the community school. But the issue 

of adult versus child-orientation does not seem to have been crucial 

for most parents. Gans points to three other considerations which 

were probably more relevant to the parents• decisions. These other 

three considerations give important clues to the values of suburban 

Jews. 

First, maintenance of two institutions -- a community school 

and a separate community synagogue -- placed an economic strain on 

Jews of Park Forest. With the cost of a high standard of living to 

consider, parents sought ways to cut down expenses on peripheral items. 

The congregational school, whatever its philosophy of education, of-

fered tuition free instruction. 

1t A second factor was the congregation 1 s symbolic role as a 

community focus ••• The erection of a building had tranafonned thil!! 
48 

symbol into a physically real and imposing object ••• m A Temple 

building represented a tangible sign ' of Jewish respectabilityJ it 

made the Jews a religious denomination like all the others. And to 

suburbanites eager to conform with the general community's pattern, 

it seemed appropriate to see the Temple as the legitimate instrument 

for teaching Jewishness to the children. Furthermore, Gans reports 

that a majority of the congregation looked to the rabbi as a figure 

_... - ~ 
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o.f authoritya They saw him as an expert to whom they could entrust 

the task of initiating their children into Jewishness. The freedom 

to teach their children Jewishness as they wished was apparently too 

anxiety provoking. Better to escape from freedom through vo1untary ----·· 
subordination to an authoritarian expert who assu.medly knows best. 

The third consideration had to do with the status images asso-

ciated with the two institutions. Th~ Temple had taken on t~ aura 

of upper-middle class propriety. Its leadership were men employed 

in executive positions, businessesJ and in law and medicine. Their 
,,..._____-

wives in the Temple sisterhood were college-trained, with social and 

civic skills of various kirrls. The Temple's financial needs gave rise 

to a full calendar of elaborate social events in which these high 

status people were conspicuously involved. On the other handJ the 

corrmunity school had entered into an agreement with a lower-middle 

class Orthodox synagogue in nearby Chicago Heights; Bar Mitzvah ser-¥"-

i.ces: were to be held there. Thus, one of the child-oriented corn-

muni ty school's major social activities was linked with a lower status 

environment. For suburbanite Jews who were eager to ascend ttie trail 

of status mobility, the images associated with Temple and conrrnunity 

school were clear. And in the absence of any compelling philosophic 

conviction concerning the nature o.f Jewish education, status aspira-

tions could play a significant role in the decision to support the 

Temple. 

O.f course, the concern with economy, conformity and status 

is not child-oriented. It reflects parents who are considering their 

mm adult interests. But it is o.f extreme interest to us that these 
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adult interests were not explicitly discussed in the Sunday school 

conflict. Rather, the "llllole debate revo1 ved around the official 

issue: '"What shall be done for the children?" Gans correctly notee 

this phenomenon. "Although the children may provide the impetus for 

camnuni ty organization, some parents use the groups which they have 

set up to reap the fruits of their socio-economic and educational 

mobility, and to live the •organization 1 -- and 'social affair' -

centered life of the upper-middle class.Ji9 ln Park Forest, it re-

mairEd uncertain whether the official adult-orientation of the Temple 

could bring about changes in the religious behavior of the adults. 

But given the n .filiarchical" situation, it seemed inevitable that the 

children would introduce changes into their parents' life-patterns. 

Gans cautions against seeing the growth of a new Jewish com-

munity in suburbia as a sign of religious revival. Indeed, none of 

the evidence which we have considered here points to the presence of 

spirituality in Park Forest. A better explanation of corrnnunity growth 

will take cognizance. of the strong ingroup sociability patterns which 

the MW suburbanites practiced in the urban areas from which they came. 

In those urban areas, the in.formal na'blre of ingroup sociability pat-

terns attracted no public attention. But, transferred to suburbia, 

they emerged in a network of organizations, budgets arrl buildings 

which suggested the possibility of a revival. 

This transfer re~resents in part the increased or
ganizational activity nonnally associated with 
achievement of upper-middle-class life styles, and 
the special conditions imposed by the suburban resi
dential social structure in which it is happening. 
Above all, however, it has taken place because of 
the need and desire of Jewish parents to provide 
clearly visible institutions and symbols with which 
to maintain and reinforce the ethnic identification 
of the next generation. 56 

I 
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North~up (Sharon, Massachusetts). Perhaps a more typically 

Jewish suburb than Park Forest is Sharon, just south of Boston. In 

a series of CoITilTlentary articles extending over an eight year period, 

Evelyn N. Rossman (pseudonym.) has chronicled the development of this 

Jewish community which she calls Northrup. From 1950 to 1962 tm 

population of Northrup more than doubled. During the same period, 

the Jewish cornmuni ty grew from being a minority to being tre m.aj ority 

in town. But according to Rossman, "there is very little social 

51 
mixing of Jew and non-Jew." The Jews, in fact, have tended to group 

together in some of the newer housing· developments where they are iso-

lated from the older part of the town. 

Originally, some twelve years ago, the Jews of Northrup felt 

(or imagined that they felt) a bond of community among themselves. 

At that time the connnunity was sacred, and ~anything done •for the 
52 

community' was automatically being done 1 for a good cause. ' 11 A 

community synagogue, the Jewish Community Center, was organized. And 

for ten years all public quarrels between different factions of the 

congregation were suppressed in the name of the community. After ten 

years of "growing pains s." fragmentation in the community was revealed 

by the formation of two additional synagogues -- Refonn and Orthodox. 

The Jewish Community Center remained as a Conservative congregation 

dominated by the older,more prosperous Jewish fanilies. Younger fami

lies joined with the Reform group,and less prosperous Jews were drawn 

to t h3 Orthodox synagogue. 

The ideology of community remained as a value among the leaders 

of the Conservative congregation at least. Their recent campaign to 

finance a building addition called for contributions to "'Your Jewish 
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Community. 111 
53 

In actual fact,Rossman observes 1ha:t the fund-raising 

campaign was needed not so much because existing facilities were in

adequate,but because activity at the Center had come to a standstill. 

Except for the Hebrew School,none of the Center's activities were sup

ported. Apathy characterized the congregation's involvement in Bro~h

ifrhobd; . Sisterhood · and Temple functions. But a building fund to 

finance the construction of additional classrooms and youth facilities 

could be counted upon to excite the enthusiasm of most members. 

The success of the fund-raising campaign points to a number 

of personality thanes present in the Northrup Jewish connnunity. There 

is, first, the thane of child-orientation. Adults were willing to 

pitch in "for the sake of the children." They could get excited about 

the younger generation's 11Jewish survival." 

The Hebrew school was the Center's major on-going activity; 

most parents had joined the congregation just to be able to send their 

children. Yet parents had littJ.e in.f'luence on the school's educational 

program. They relied upon professional educators to instill Jewishness 

into their children, not caring what the content of that Jewishness 

should be. Adults were not interested in Jewish learning for them

selves. And professional educators, who were not likely to be in

terested in the social conflicts of their pupils, made up the curricu

lum. Pupils were called upon to learn prayers and rituals which they 

seldom heard or ·saw at home, while adults demonstrated their Jewish

ness by occasional attendance at big holiday celebrations put on by 

the children at the Center. 
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Th.eir Jewishness is expressed. mainly as a fonn of 
public behavior. Holidays are celebrated as r;iTii.e.!!' 
and confinn.ations are social performances ••• The Bar 
Mitzvah or Bas Mitzvah marks the end of childhood 
and of Jewish education. 54 

Jewish education and ritual participation were linked with childhood; 

they were presumabiy good for children but not very important for 

adults. 

The fund-raising campaign also revealed a widespread faith 

in the effacacy of financial contributions. "Giving is expected to 

redeem the giver from guilt, anxiety, and death its elf, ltlile at the 

55 
same time it measures loyalty and devotion to the community.• As 

prayer and study had long ago replaced the sacrificial system, so in 

Northrup the financial contribution to the Temple has seemingly re-

placed prayer and stuqy. •Jewish virtue is measured by one's ability 

. 56 
to apply and accept financial pressure." A large building fund 

gave all the members of the congregation a significant opportunity to 

accumulate good deeds through actual contributions and limitless 

volunteer work on behalf of the fund. To aid the Center's leaders in 

their good work, a professional ftmd-raiser was brought in. Marshal-

ling the full facilities of the congregation, the professional directed 

a frenzied month-long campaign. 

No one dared to challenge the fmid-raising campaign or its 

administration. /.ny questions would have been sinful. It would have 

meant an attack on three basic and widely held values of the community: 

(a) "for the sake of the children," (b) contributions are good deeds, 

and (c) professionals know best. States Rossman, "'Many people pre

ferred to believe that 'one could not fight the community' rather than 
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to admit that there actually was no unified community to fight."5? 

Apparently, most people (perhaps everyone but Miss Rossman) felt a 

sense of community cohesion on this matter and these values. Com-

munity cohesion may be minimal, but it does tolerate a maximum of 

pressure at certain points. The fund-raising campaign drew its over-

whelming strength from the manipulation of three values upon which 

the connnunity's minimal cohesion was established. As Gans said in 

his discussion of fund-raising in the Park Forest Jewish community: 

" ••• The cohesion of the Jewish group was such that 
appeals to group needs and pressures for aid and 
involvement were not, and indeed could not, often 
be denied. On the one hand, the group's cohesion 
is so minimal that sociBl pressure has to be applied 
to get things done, but on the other hand it is suf
ficient to tolerate the application of pressure. 58 

The three values stated above can probably be ascribed to a large 

portion of the American Jewish suburban population. 

Riverton (Trenton). -- Marshall Sklare and Mark Vosk record in a 

booklet titled The Riverton Study their extensive investigation of a 

Trenton, New Jersey,Jewish population sample. Over 400 persons were 

interviewed in this attempt by the .American Jewish Committee to learn 

how contemporary Jews look at themselves and their neighbors. Trenton 

was selected for study because it is fairly representative of middle 

sized American towns. About 8,500 Jews (7 per cent of the total popu

lation) live in Trenton. Research focused on those Jewish families 

with teen-age children. An effort was made to relate the factor or 

generation to the answers of parents and children. Several significant 

differences, as well as similarities, emerged as characteristic of the 

adult and adolescent generations. 
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. 
Overwhelmingly, both adolescents and parents indicated that 

the crucial element in Jewish identity is a profession of the Jewish 

religion. Eight out of ten parents felt that being a Jew meant the 

acceptance of Jewish religion. And 97 per cent of the teen-agers 

·linked Jewishness with religion alone. 

The present Jewish self-image demands religious af
filiation as the identifying characteristic. Nothing 
else can be defended in American terms. Among adoles
cents, hardly any other way of distinguishing a Jew 
is conceivable." .59 

Yet, oddly enough, most Trenton Jews are not very religious 

by their own standards. Like Jews everywhere, they tend to define 

religion in terms of ritual observance rather than commitment to a 

creed or belief. ~'1hen one Jew describes another as 'religious,' it 

60 means he observes many rituals. 11 Eighty-nine per cent of the 

families interviewed observe only some of the traditional Jewish cus-

toms which they regard as religious. Very few are Orthodox in their 

practice. Only the High Holy days, circumcision, marriage and death 

are universal occasions for religious observance. Other rituals are 

observed by less than half of the interviewed Jews. 

The rituals 'Which have survived best, we may note, 
are not those designed to remind the Jews every day, 
and indeed every moment, that he is a Jew and that 
God expects a certain course of behavior from him, 
but rather those that are occasional and joyous, 
that involve the young, and mark the transition from 
one stage of life to another. It is also revealing 
that those which have survived do not demand rigorous 
devotion and daily attention, do not involve an unsup
portable isolation from non-Jews, and are acceptable 
to the larger community as appropriate symbols of the 
sacred order. 61 

The pattern of religiosity (or non-religiosity) which the 

teen-agers know as Judaism is approved of by 83 per cent of the 
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adolescents. Since the observances are occasional, joyous and usually 

child-centered, the children do not rebel against the religion of 

their fathers. Most parents admit that they have had no conflicts 

with their children over religion. Where there have been confl.icts, 

it has been because a more observant child made demands upon his less 

observant parents. 

The teachings of the Jewish schools, moderate as they 
are, and the general atmosphere of the synagogue are 
more traditional than many homes. Some children are 
influenced by friends from observant homes, others 
by grandparents. The child who takes a more tradition al 
line is in a particularly advantageous position, for 
he can play upon the guilt feelings of a parent who 
revolted against Orthodoxy and then grew to feel 
uncertain al:x:>ut his new values. 62 

Children are not drifting toward Orthodoxy, however. They are par-

ticipating in a process whereby a common connnunity norm of observance 

is being established. 

Sklare and Vosk indicate that the religious interpretation 

of Jewishness brings about a minimization of concern for Jewish cul-

ture, Israel and Jewish philanthropy. Nevertheless, a majority of 

the subjects admitted a "warm feeling" toward the State of Israel. 

This deep involvement with Israel, which defies their strictly re

ligious self-identification, reveals a •primitive link of 1people

hood1' or group feeling.•63 Despite their rationalization that a 

common religion is the sole bond between Jews, they respond to the 

needs of their fellow Jews without reference to any ritual system. 

A responsibility is felt toward all Jews of the world Jewish com-

munity, even by the most assimilated non-religious Jews. 

Even the individual with no synagogue affiliation, 
no Jewish organizational membership, no degree of 
cultural distinctiveness, still walks in step with 
the Jewish community in this one respect -- he gives. 64 
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Giving to "co-religionist!!" may be the official description of Jewish 

philanthropy, but, in fact, Trenton Jews seem to be responding to a 

deep feeling of ethnic consciousness; Jews, as kinfolk, have special 

claims to make upon one another. 

This ethnic consciousness emerges most clearly in the attituie8 

of both parents and teen-agers toward intermarriage. A majority of 

the parents felt that their children would not marry a non..J ew. Sev-

enty per cent of the adolescents indicated that they would not like 

to marry a gentile. The remaining thirty per cent were just not cer-

tain. '!here is no open rebellion among the teen-agers to the norm of 

endogamous marriage. Just as the young people tend to accept the 

religious behavior of their parents, so, too, they assent to the parental 

concern for Jewish survival. Both parents and children agree that 

"religion" is an important factor in social relations • 

••• Group preservation more and more depends on the 
individual's decision to marry within the faith. 
And since there is an almost universal desire among 
parents to preserve the group, they engage in elaborate 
efforts to transmit this desire to their offspring, 
and to create conditions which make it easily fulfilled. 
This means that Jews, in effect, are setting up ob
stacles to easier associations between themselves and 
non-Jews, and this at a time when less and less divides 
them in customs, culture and ideology. 65 

Parents tend to assure ethnic consciousness in their children 

by settling in a part of town where many Jews are found. Only 28 

per cent of the families lived in what they thought was an "over

whelmingly Gentile• neighborhood. Though 20 per cent actually lived 

in a predominantly Jewish area, some 40 per cent would prefer to live 

in a more Jewish neighborhood. There is a definite desire on the part 
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of most parents to limit their children's opportunities for contact 

with non-Jews. Of course, this desire for ethnic survival is ration-

alized as a zeal to keep the religion alive. 

The answer, "we should keep our religion alive," 
must often be interpreted as a conventional phrase 
with little religious content. One second-generation 
mother, for example, who used this phrase, did not 
attend religious services and observed almost none 
of the usual customs and holidays. 66 

The norms of ethnic segregation are effective. This is re-

vealed clearly by the teen-agers who admit that the number of their 

non-Jewish friends falls off each year. More and more, as they grow 

older,their close friends are Jews. Fifty-six per cent of the young 

people said that they felt more comfortable with Jews. Eighty per 

cent reported that they could talk more freely with Jews. Forty-five 

per cent of the Jewish children felt that gentiles drink more; 59 per 

cent agreed that gentiles fight more; 42per cent felt that gentiles 

care less for their children's education.
67 

While the parents were 

even more convinced of these negative gentile stereotypes, it is sig-

nificant tha:t a large portion of the young people concurred in them. 

The widespread conviction among Jews that these negative gen-

tile stereotypes are true verifies the feeling that gentiles are an 

outgroup of inferiors. Young people do not see Judaism as a burden. 

It is for many a badge of distinctive superiority. Only 21 per cent 

thought that gentiles held unfavorable views of Jews. And, although 

86 per cent of the adolescents reported having experienced anti-

Semi tism, it did not bother them. Many of them felt that anti-Semites 

were definitely inferior; only an ignorant person could be anti-Semitic. 
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In sum, 95 per cent of the teen-agers were in favor of remaining a 

distinct group. But, while parents emphasized gentile rejection as 

a reasc:n for survival, the young people stressed the Jewish virtues. 

They had a clearly positive self-image as Jews, and they were eager 

to af.firm Jewish continuity. 

[.Jewish adolescenty feel in many ways as their 
parents do: both generations agree that Judaism and 
the Jewish people should survive; that i~arriage 
is not a good idea; that life within the Jewish 
group is more comfortable -- one might even say 
cozier -- than life outside it. 68 

North City (Minneapolis). -- For their study of North City (Minneap-

olis) Judith R. Kram.er and Seymour Leventman interviewed two hundred 

Jewish males, selected with reference to three variables: class, 

status and generation. Their book, Children of the Gilded Ghetto, 

includes two separate investigations of two basic samples. The first 

sample was composed of two contrasting status groups within the second 

generation. The other sample was third generation and made up without 

reference to status groups. Part Two of the book records the irrvesti-

gation by Leventman of the second generation sample; Part Three deals 

with Kramer's study of the third generation sample. For sociological 

purposes, second generation is inclusive of all those persons born in 

this country of immigrant parents1 third generation, of all those whose 

parents were native born .Americans. 

It is the thesis of Kramer and Leventman that membership in 

the Jewish group creates tension for an individual. Both the majority 

and the minority cultures make claims upon him, and response to one 

set of claims means the negation of the other set. The social tensions 

I 



77 

and the consequent "conflict resolutions" are about the same for all 

the members of a generation. They share a similar nlife situation. tt 

Hence, "characteristic patterns of behavior emerge and become norma-

69 tive for the members of a generation.• But it should be under-

stood that the conflict resolutions of one generation provide the life 

situation for the next generation. 

The life situation of the second generation was characterized 

by marginality. The resulting tension led members of this generation 

to seek improvement in their social position. They did this in three 

ways: (1) entry into profitable, albeit marginal, middle class occu

pations, (2) establishment of an acculturated but separate ethnic 

community, and (3) development of the Conservative and Reform synagogue. 

These three conflict resolutions -- economic, social and religious --

in the second generation produced what the authors title "The Gilded 

Ghetto." 

It is the Gilded Ghetto which provides the life situation for 

a third generation of .American Jews. This new generation finds it a 

source of tension that the status audience within the ghetto is so 

limited. "Thinly disguised in all the 'idealistic' objections of the 

third generation to paternal 'materialism 1 is a fundamental opposition 

10 
to the exclusively Jewish status audience of the second generation." 

Kramer and Leventman argue that the younger generation is no longer 

content to hear the applause of a Jewish community alone; they seek 

the approval of everyone, non-Jews primarily. 

The most obvious place to win approval in America is in the 

job market. Jews of the third generation are entering a wider and 
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wider range of occupations. They tend to derogate the marginal busi-

ness occupations of their fathers, and unless the family business is 

very lucrative, they will seek to enter some other occupation. The 

"Jewish" occupations are seen to have no status in the general com-

munity. Thus, the young Jews avoid going into the independent pro

fessions (e.g., law and medicine) as wel]/cis retail proprietorships. 

If they are interested in business, they prefer to work for a large 

organization. Increasingly large numbers of the young men have chosen 

to enter the newer salaried professions -- journalism, architecture, 

engineering, college teaching. 

Eighty per cent of the professionals among the 
fathers are independent professionals practicing law, 
medicine, and dentistry. In contrast, 36 per cent 
of the professional sons are in such salaried pro
fessions as engineering, teaching, research, and 
another 20 per cent are in semi-professions such as 
journalism, advertising, and public relations. 71 

Kramer and Leventman indicate that the growing acceptance of salaried 

employment reflects the third generation's desire to eliminate any 

social differences between them and their non-Jewish peers. "Jews 

in traditionally non-Jewish occupations are the social avant-garde 

72 
of the third generation. 11 

It is of interest that there is a significant correlation 

between the nature of occupation chosen and the degree of involvement 

in the institutions of the Jewish community. Those who have remained 

in the Jewish occupations maintain many more elements of ingroup be

havior than do their peers in the new occupations. "Third generation 

Jews in the salaried professions and semi-professions are in every 

way less affiliated with the Jewish comm.unity than those in traditional 

occupations."
73 
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It is quite clear ••• that the economic resolutions 
of the third generation are directly influenced by 
status factors ••• Status factors influence both the 
choices the third generation makes and the ideology 
it formulates to justify them. The economic resolu
tions in turn influence the nature of the social 
resolutions. They provide the occupational reference 
groups whose styles of life are emulated by the third 
generation as well as the incomes that pay for them. 74 

"Style of life" is very important to the third generation. 

These young men and their wives have been to college, and their con----sumptive tastes have been well nurtured. They put a great deal of - --.- - -- - -
emphasis on the mproper" use of leisure time; life should be "enjoyed." 

Actually, this third generation confonns closely to the patteni of 

leisure tLme activity general among their non~ewish suburban neigh-

hors. 

No one seems to be pursuing scholarship at the cost 
of his social or athletic interests. Activities 
that can be classified as 11 social" (visiting, organi
zational work, playing cards, etc.) are mentioned 
most frequently as leisure-time pursuits (36 per 
cent) and "athletic" activities (golf, bowling, etc.) 
are next in frequency (28 per cent). Activities 
centering around the home (hobbies, gardening, etc.) 
are also popular pastimes, Viereas "cultural• ad
tivi ties (concerts, museums, reading, etc.) are 
least frequently pursued at leisure. Members of 
this generation are young, sociable, suburban Jews, 
innocent of giving grounds for any stereotype of 
Jewish •bookishness." 75 

Kramer and Leventman report a widespread behavior pattern 

which seems calculated to deny the stereotype of Jewish "bookishness." 

Only l per cent of the third generation sample belong to any study 

group. A scant 6 per cent attend any kind of class. Seventeen per 

cent belong to book clubs. Only 7 per cent read specifically Jewish 

novels or periodicals. Apparently, intellectual interests are too 

Jewish to be compatible with projected membership in suburbia's 
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majority culture. 

The young men almost universally regard their fathers as 

having been •materialistic." For their part, the third generation 

men affect a rational of "refined sensitivity.m They are wary of 

offending well-adjusted neighbors by any display of aggressive am-

bition. Instead, they concentrate on spending money and finding out 

what it can do for them. It is a feature of salaried occupations 

that they a re built into large systems which guarantee regular salary 

increments. Thus, the third generation men believe that they are 

assured an adequate income without the mm:.erialistic preoccupations 

of their second generation fathers. "To be concented with material 

gain ••• smacks of 1money grubbing,' a peculiarly Jewish vice in the 
76 

stereotypes of American society." 

Kramer and Leventman note that "there remains an echo of 

'self-hatred' in the sensitivity /:Qf some young Jews? to the subtle-

77 ties of status." There is such a headlong effort to avoid any 

behavior stereotyped as Jewish that little room is left for individual 

integrity. Every single characteristic that might make a Jew a "kike" 

is rigidly cast aside and despised. In blind submission to the ma-

jority1 s presumed stereotype of the Jew, many of these young Jews have 

sought to purge themselves of all social characteristics 'Which might 

impede the development of relations with gentiles. In their desire 

to receive personal recognition from non-Jews, they decry and belittle 

all the values and behavior of their fathers. 

Although many third generation subjects avoid all behavior 

which could. be considered distinctively Jewish, over half of them 
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tity. But, of course, most young Jews feel that being Jewish is 

simply a matter of religion. It is their "cherished ideological 

position" that Jews are no different from anyone else except in re-

ligious affiliation. Ho~ver, despite their censure of those who would 

deny their Jewish religious identity, these young people do not feel 

that they are religious. 

Sixty-six per cent of the respondents feel they are 
"less Jewish" than other members of the North City 
Jewish community because, in their own opinion, they 
are "not as religious," i.e., they attend synagogue 
and/or observe ritual less frequently than they think 
others do. As long as Judaism is defined only as a 
religious affiliation, the self-image of the Jew ~ 
formulated in terms of religious observance. Those 
iolh ose religious practices are minimal no longer have 
other grounds for identification as Jews. 78 

While most members of the third generation regard their Jewish-

ness as a strictly religious matter, there are some who acknowledge 

aspects of Jewish social superiority. "Sixteen per cent feel that 

Jews are in some .way 'nicer' and more moral; their family lives are 

in some way better.n
79 

Jewish wcmen ere thought to be treated better; 

children, better loved; and parents, more respected. Kramer and 

Leventman claim that this is a last trace of the chosen people con-

cept. Indeed, most young Jews would attribute their alleged family 

solidarity and sobriety to the influence of traditional religious 

values. Nevertheless, 62 per cent insist that there are no differ

ences between Jews and gentiles; they doggedly resist the imposition 

of all positive stereotypes. 

In the light of this insistence that Jews and gentiles are 

basically the same, it is to be expected that most young men claim 
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to have no preference for Jewish friends. Fifty-six per cent declare 

that they are looking for a social life based on shared interests. 

They assert that "being Jewish is no longer necessary or sufficient 
80 

grounds for association." It is therefore paradoxical that the 

overwhelming majority of the subjects admitted that their closest 

friendships were with Jews. Eighty per cent of the young men included 

only Jews among their four closest friends. Although 70 per cent have 

some gentile acquaintances within their larger social circles, mixed 

relationships remain peripheral to the third generation's social life. 

Only 3L per cent confess their preference for Jewish friends. 

Defensive about their discriminating preference, they quickly seek to 

explain themselves. A comfortable intimacy is felt with Jews. Jews 

have "'a certain sensitivity and quality -- a cynicism canbined with 
81 

compassion, a humor and irreverence.'" All the reasons reflect a 

reluctance pe maps inability -- to forfeit all ethnic ties. 

Unwilling to risk alienation from their origins, 
young Jews who have not been uprooted by their jobs 
are bound by the silver cord of old friendships to 
the Jewish community. The psychic cost of mobility 
is high for those who must break with the past, too 
high for some to incur willingly. 82 

It is not just the "silver cord of old friendship" which ties 

these young Jews to the Jewish community. Other infonnal. ties remain 

strong. Most of them utilize the services of familiar Jewish doctors, 

lawyers ·and dentists. Ninety-three per cent have chosen JewiS'l wives. 

Implicit in these choices is a feeling of Jewish superiority. Jewish 

professionals are better, and having a Jewish husband is •too good 

for the goyim.." Probably the strongest community tie is through the 

family relationship. 
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Ninety per cent of the respondents have immediate 
family in North City and 94 per cent visit or keep 
in touch with them regularly. Even more significant, 
over half of the respondents continue to consult 
their parents on such major decisions as large pur
chases, moving, jobs, and education of children. 
They take for granted a continuing closeness with 
the family, seeking aid from them when the need 
arises. 83 

The synagogue also functions as a strong community tie. 

Young Jews do not reject the religious patterns of their parents. 

Most of the third generation belong now or plan to join soon some 

Reform or Conservative congregation. 

Sixty-five per cent of the sons give as their reason 
for choosing the synagogue they did join (or will 
choose when they do join) the fact that their families 
belong to them. Only 5 per cent claim that their 
choice is based upon religious convictions ••• No 
stronger indication of the third generation's accept
ance of the religious institutions of the second can 
be found than its willingness to join the same syna
gogue to which the f ami1y belongs simply because the 
family does belong to it. 84 

Members of both generations are only minimally observant. They are 

both child-oriented, rituals being scmehow good for children. Ob-

servance centers around periodic holiday celebrations, particularly 

the child-oriented holidays. It is characteristically convenient and 

closely approximate to gentile religious practices. 

Young Jews join a synagogue when it is time to provide re-

ligious education for their children. "'Responsible parents9 may prefer 

that their children receive the necessary religious training in "easy 

Sunday doses." But it is considered very important for the sod.al ad-

justment of the children that they •know their identity.~ That is, 

they should know their religion -- the "watered-down, middle-class 

version of Judaism" which the second generation developed and the 

third generation has accepted. 
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Given their religious definition of Judaism, most third gener

ation Jews feel that synagogue membership and the Sunday sd1ool educa

tion of their children are adequate signs of Jewish identity. Such 

signs of Jewish identity are fully compatible with the i'Tlage of ftmer

ican suburban life to which these third generation Jews aspire. They 

are fully content, even eager, to maintain their Jewish identity and 

to extend it to their children. Their conscience is assuaged without 

the feeling of social isolation; even their gentile neighbors and col-

leagues can approve of their behavior. And they feel certain that they 

are no longer living in a "Gilded Ghetto." 

Elmira. - -

Searching for new social anchorage, young Jews fre
quently turn to religion as the source of their 
identity. Al though their "non-Jewish" social behavior 
belies their religious intent, they choose to be Jews. 
As other ethnic factors fail to provide satisfac~ory 
grounds for social identity, religion increases in 
significance -- and utility. 85 

Although he does not describe it in these terms, John P. 

Dean has portrayed many of the Gilded Ghetto features against 'iilhich 

the third gereration rebels. Dean has based his study .... Jewish Par-

ticipation in the Life of Middle-Sized ftmerican Connnunities" on ma-

terials gathered by a Cornell research team in Elmira, New York, from 

1948 to 1951. He points out that the ELmira Jews are organization 

joiners. Only one in fifteen Jews belonged to no organizations. 

Ninety per cent of t~ Jews belonged to some Jewish organization, one-

rt t f 0 Ore Half of them belonged to mixed trembership qua er o our r m • 

organizations as well lodges, patriotic organizations, civic clubs. 

They do not, however, participate in the social elite or ganizations 

and the political, labor and church organizations. A.mong tre Jews 
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affiliated with mixed membership organizations, 39 per cent reported 

that they believed gentiles felt differently about them than about 

other members. (The survey also declares that only 9 per cent of the 

gentiles admitted feeling different toward Jews.) 

Acting largely on the basis of perceived or feared gentile 

rejection, ninety per cent of the Jews participate in predominantly 

or totally Jewish social cliques. In Elmira, the re is "virtually no 

86 
social mixing between Jews and Gentiles." Younger people may mix, 

but with the passage of years there is "a strain toward homogeneity." 

Particularly after marriage are new all Jewish cliques formed. 

If one spouse has acquaintanceship ties with an 
outgroup person that might develop into social visit
ing, the other spouse's prejudices, unfamiliarity 
with outgroup social habits, feelings of being ill
at-ease, or even outright objections will tend to 
throw invitation decisions toward ingroup couples 
with whom both spouses are comfortable. If at the 
time of marriage each spouse has an independent 
circle of friends, the couple will tend to become 
socially integrated into the circle least different 
in ethnic and prestige attributes from themselves. 87 

Another significant factor influencing the fonnation of homo-

geneous social cliques is the Jewish taboo on exogamy. Parents put 

a continuous pressure on their children to avoid circumstances which 

might lead to intennarriage. As a result, social visiting among Jews 

is encouraged and mixed visiting is discouraged. It is Dean's opinion 

that the most serious limitation on friendship formation between Jews 

and gentiles is the actual ab!ence of contact between them. This, he 

feels, is even more important than any anti-Semitic prejudice which 

might be present among same gentiles. 

For all these reasons, Jews tend to mix together. And the 

more that they mix together, the more they <Evelop com.~on interests, 
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similar cultural traits and mutual ties of acquaintance, friendship 

and affection. Through this "associational inbreeding,ft separatistic 

Jewish social groups are perpetuated and strengthened. Together with 

a "defensive insulation• against possible rejection by gentiles, as-

sociational inbreeding tends to give rise to a condition of "social 

insulation." 

There are a number of characteristic reactions which Dean as-

sociates with social insulation. One of these reactions is a ten-

dency toward oversensitivity. Rather than risk possible refusal, a 

Jewish woman did not invite gentile playmates to her son's birthday 

party. Eighty per cent of the Jewish men admitted that they avoided 

places and situations where they felt Jews were not welcome. "In this 

way sensitivity to rebuff leads to avoidance and the perpetuation of 

. ul . 88 ins at ion." Taken to its extreme, the oversensitivity of some 

Jews leads to the perception of all gentiles as potentially anti-

Semitic. Given this perception, it is natural for these Jews to avoid 

mixed company aJ.d emphasize social insulation. 

Social insulation also has the effect of intensifyi..ng social 

pressures within the Jewish community. "Al though Elmira is a middle-

sized conmmnity of over 50,000, social insulation makes the uOO Jewish 

families a primary community in which the detailed affairs of the corn-
89 

munity are prevailing topics of interest and conversation." Inten-

sified social pressure results in intensified status-striving within 

the connnunity, with status going to those who are most "typically 

American." 

In the small primary community, ideological conflict is 

fraught with high emotional impact. Anonymity is a state not to be 
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found within the Elmira Jewish community. The ideological position 

of every Jew is known to all the others, and there is a strong need 

for interpersonal harmony. Hence, in the name of comrri.unity peace, 

individual ideological differences are repressed and there is appar-

ent unanimity in the acceptance of common nonns. 

Again, because of the small size of the community, social 

circles tend to be established solely on the basis of age and status. 

There is not a large enough pool of peers to allow personal qualities 

and corrnnon interests to operate as criteria for clique formation. 

Congenial friendships have to be maintained at an almost superficial 

level. .!ny major family celebration -- a birth, wedding or funeral 

becomes a com.munity affair to which everybody must be invited. Al-

though there is no possibility of pleasing everybody in what is really 

a very heterogeneous group, hostesses and hosts are driven to intense 

anxiety in their eff arts to do everything properly. 

Occasionally, social insulation brings about the development 

of organizational fonns and activities which emulate already existing 

institutions in the general community. This parallel development may 

result in the formation of a Jewish country club or a Jewish Women'! 

Council, either of which organizations would function exactly like 
I 

their non-Jewish counterparts. Another effect of social insulation 

is the encouragement of a virtual shtadlanut arrangement. Only one 

or two high status Jews may have effective contact with gentile leaders. 

They become, then, "'ambassadors to the Goyim.'" "The lone Jew who is 

on the board of a social agency or in an organization frequently sees 

his role as a representative of the Jewish group, and tailors his be-

90 
havior so that it will not reflect badly on the Jewish coJTUTlunity." 
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Thus, in a middle-sized community like Elmira, there is a 

real Jewish sub-community with its own sub-culture. It comes into 

being as tPE combined result of associational inbreeding and defensive 

insulation. It is : ·:tll.aintained partly because of the positive feeling 

of psychological unity among Jews and partly because of the wide-

spread perception of gentile anti-Semitism. What Kurt Lewin called 

"interdependence of fate" is genuinely felt among tte members of this 

91 
socially insulated sub-community. 

Detroit. -- In The Religious Factor, Gerhard Lenski indicates that 

the socially insulated sub-community is not found only in middle-

sized com..~unities. His study of Detroit emphasizes that a relation 

exists between socio-religious group membership and the development 

and transmission of distinctive political and economic nonns in a big 

city. Utilizing material from the 1958 Detroit ft.r~a Study, Lenski at-

tempts to document this relation for White Protestants, Catholics, 

Negro Protestants and Jews. For a set of 35 items dealing with po-

litical behavior, child-rearing practices, stereotypes of other 

groups, civil rights, leisure time and a variety of other behaviors, 

Lenski found that membership in a socio-religious group was ~ sig-

nificant variable. •Socio-religious group membership is a variable 

comparable in importance to class, both with respect to its potency 
92 

and with respect to the range, or extent, of its influence." 

Socib-religious groups exert infiuence upon their members in 

two different ways. There is, first of all, the official ideology 

which is communicated to the members through their attachment to the 

religious association (associationalism). Theology, says Lenski, 
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makes a difference to those Vio are caught up in church attendance. 

But involvement in a socio-religious group is not necessarily limited 

to associationalism. Most people require the intimate, personal re

lationships which can not be provided through associational.ism alone 

but 'Which can be found in primary groups. Hence, a network of informal, 

primary-type relations can be discovered within each of the socio-

religious groups. This attachment to a religious sub-community (~

munalism) brings about a vastly increased interaction among group 

members. In this way, more than any other, the young absorb the nonns 

and values of their group. 

'!'o understand the power of socio-religious groups 
it is essential to recognize their capacity to 
absorb primary groups as sub-unit~ in their or
ganizational system. Because of this, the norms 
of socio-religious groups are constantly reinforced 
in these intimate, highly valued social relation
ships which are so crucial in the shaping of per-
sonality. 93 

For two reasons, Lenski 1 s information about the Jews of Detroit 

may not be sufficiently reliable. First, it is based upon a limited 

sample of only 27 adult Jews who were included in the Detroit Area 

Study. Second, there was not a single third generation American Jew 

in the sample. Nevertheless, the survey provides us with carefully 

documented information which gains significance from its comparison 

with data from the other socio-religious groups. 

In general, Lenski discovered th at "while the associational 

bond is weak in the Jewish group, the communal bond is extremely 

strong.•94 All the Jews in the sa~le were lifelong Jews liho had 

married lifelong Jews. seventy-seven per cent reported that all or 

nearly all their close friends were Jewim. •If our sample is at all 
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reliable, the great majority of Detroit Jews find most of their 

primary-type relationships within the Jewish sub-community."95 On 

the other hand, 56 per cent (based on a larger Jewish sample) irrli

cated that they attended synagogue only on High Holy Days or a few 

timee · a year. Twelve per cent never attended synagogue. Of all 

four groups in Detroit, associationalism among Jews was weakest. And, 

whereas the middle class was generally more highly involved asso

ciationally than the working class, regular service attendance emerged 

as a lo-wer class pattern among the Jews. Likewise, regular synagogue 

attendance was linked with age, being largely confined to the elderly. 

The 1958 survey suggests that this strong association 
between age and synagogue attendance is more than a 
lif'e-cycle phenomenon. .Among the Jewish respondents 
in that one year, frequency of attendance was greatest 
among first generation immigrants and worki~-class 
Jews. Thus the synagogues of Detroit could be vir
tually deserted in another generation, except on High 
Holy Days. Except for the strong communal ties uniting 
its members the future of tlE group might well be in 
jeopardy. 96 

One of the strongest indications of communalism among the Jews 

can be found in its residence pattern. Of all four groups, Jews are 

geographically the most concentrated. All the respondents lived in 

and around the same relatively small section where Jews seemed to con-

stitute a majority of the population. 

The fact that the coefficient /Of residential con
centrat ion7 for the Jewish group was even higher 
than for {he Negro Protestants is especially remark
able since Negroes are so severely limited in their 
choice of residential areas both by finances and out
group hostility ••• One can only conclude that the 
magnitude of this coefficient is one more indication 
of the strength of the communal spirit in this group. 97 

Lenski examines the economic attitudes of the Jews and finds 
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~hem identified with the individualistic, competitive patterns of 

thought characteristic of a capitalistic middle class. Jews energe 

as most ambitious; they are most likely to express a positive atti

tude toward work; they value occupational independence, am they have 

the greatest confidence that ability is the key to success. Install-

ment buying is most often criticized by Jews, and budgeting is most 

often practiced. Jews were most likely to favor doing without things 

in order to save for the future. "It seems clear that the Jewish sub-

culture greatly facilitates the rise of individuals in an established 
98 capitalist system." 

In the chapter on politics, Lenski notes that Jews are most 

likely to vote for a Democratic Party which is identified with liber-

alism, the welfare state, and trade unionism. He suggests that Jewish 

advocacy of the welfare state reflects a resentment of the discrimi-

natory practices com..'?lon in the capitalistic system. Jews express pref-

erence for a rational system which holds out the promise of social 

justice for all. The United Nations was most likely to be endorsed 

by Jews. 

Only the Jewish group seems to be completely consistent 
with respect to the stands it takes in these four 
/discussed? areas of political controversy. On all 
l'our issues, this group leans toward the liberal side 
'When compared with the sample as a ltlole. Its liberal 
tendencies are most pronounced on the issue of school 
segregation. 99 

Jews in Detroit seem to have strong family ties. Half of them 

are natives of Detroit, and only 6 per cent have no relatives in the 

city. They are most likely (75%) to visit their relatives every week, 

and least likely to visit neighbors. Their religious beliefs are most 

influenced by their families. The Jewish divorce rate was the lowest 

II 



of the four groups. Yet, despite the strong emphasis on family soli

darity, Jewish parents were most likely (90%) to value intellectual 

autonomy in their childrenJ they most encouraged their children to 

think for themselves. Thirty-two per cent of the Jews felt that a 

twelve year old child should be allowed to decide for himself whether 

he would go to synagogue or Sunday school -- a higher percentage than 

in any other group. Jews favored the use of future-oriented symbolic 

sanctions for the disciplining of their children, feeling that this 

best developed a sense of responsibility arrl self-control. Jewish 

families tended to be among the smallest. And complementary to the 

men's favorable attitudes toward work, Jewish women were by far the 

most inclined to favor productive or constructive activities for their 

leisure time. 

Jews were most likely to complete a given unit of education, 

and a higher percentage had completed college than members of any 

other group. They were least likely to feel that any conflict existed 

between the teachings of science and the teachings of their religion. 

The Religious Factor has revealed that Detroit Jews hold dis

tinctive views on economics, politics, family life and education. It 

is Lenski's thesis that membership in any socio-religious group gives 

rise to certain pat.terns of behavior and attitude; the "religious 

factorn is related to life patterns. But the religious factor is not 

limited to just the official theology of the church or synagogue. It 

extends to the popular folk ideology which is expressed in the primary 

groups of the sub-comm.unity. While many secular problE!Tl s may not be 

; . 
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of concern to the religious association,, they are of great interest 

to sub-conununity members and they will be seriously discussed in the 

primary groups. 

In these latter groups basic, non-technical problems 
concerning politics and economics are often discussed. 
The pros and cons of basic political issues, attitudes 
toward work, the labor unions, big business,, the 
chances of getting a~ad, and a variety of other 
issues are frequently disctEsed within the family 
and among friends. To the degree that such primary 
groups fonn segregated communications networks limited 
to the adherents of the same faith, they facilitate 
the development and transmission of distinctive no-
li tical and economic norms. lOO 

New Orleans. - - Leonard Reis sman 1 s study, "The New Orleans Jewish 

Community," throws light on aspects of heterogeneity within ttte sub-

community. The Jews of New Orleans are unusual in the degree of their 

integration into general connnunity life. Their sub-community is so 

well integrated, in fact, that it gives what Reissman calls "an im-

101 
pression of social fragility.• Many of the usual features of a 

Jewish community are lacking. There are no solidly Jewidl neighbor-

hoods in the city. Likewise, there is not a large group of distinctive 

Orthodox Jews whose presence would reinforce a sense of separateness. 

The immigration of East European Jews to America had relatively little 

impact on New O:deans. A large proportion of the sub-community are the 

third and fourth generations of their families to be born in the city. 

There is a strong tradition of Reform Judaism; half of the community 

belong to the three Reform temples. The 9,500 Jews in New Orleans 

constitute only 1.2 per cent of the city's total population -- 2 per 

cent of its white citizens. For a city of this size, Jews make up 

'what is really an unusually small proportion of the population. 
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New Orleans presents what Reissman believes is a unique type 

of American Jewish community. It is, in many wa;ys, the dream com-

munity of North City's third generation. 

Where other communities are seeking to expand re
ligious identification, New Orleans has a majority 
already affiliated with a synagogue as part of its 
traditional pattern. fl.a per cent belong~? Where 
other communities are feeling the reawakening of Jewish 
consciousness among the native-born, in line with 
Herberg 1 s well-known thesis that this is the first 
generation secure enough in the American enviromnent 
to do so, New Orleans has long since passed that 
generational bench-mark. Where other communities 
are refonning their relationship to the larger com
munity, New Orleans has achieved a stable level of 
integration ••• 102 

In an attempt to discover the character of Jewish identifi-

cation among Jews in the New Orleans connnunity, Reissman interviewed 

a 10 per cent probability sample of all known Jewish households in the 

city. The answers to one of the interview questions revealed sig-

nificant infonnation on the nature of the respondents' Jewish identi-

fication. They were asked, "If you were able to emphasize just~ 

thing as being most important for the upbringing of Jewish children 

today, 'Which one of these would you say it would be?" The answers 

f 11 . 103 
e into six categories: 

(1) 

(2) 

(3) 

(4) 

(5) 

(6) 

Learning and becoming identified with the 
Jewish religion 

Learning to appreciate the culture of the 
Jews such as literature, etc. 

Learning an appreciation of the State of Israel 

Learning an appreciation for the civic activities, 
welfare concerns, and social justice of the 
Jewish people 

Not emphasizing Jewishness so much as teaching 
him to get along with other people in the 
community 

No answer or other answer given 

34.2% 

15.o 

o.4 

11.8 

30.l 

8.5 

t 

j 
I 
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These answers reflect tl'E spectrum of Jewish identification patterns. 

No single answer was chosen by a majority of the respondents. Religion, 

secular culture and social adjustment were the patterns appearing most 

frequently. The answer which a respondent gives can generally be 

correlated with a number of factors in his background. 

Whereas Orthodox Jews chose religion most often, persons without 

any denominational affiliation preferred culture more often. Older 

people also selected religion most frequently. Eut the two factors 

most significantly related to the choice of religion were education 

and income. Two-thirds of those wt th granmar school or less education 

picked religion. Over half of those with incomes under $5,0CXJ pre-

ferred religion. On the other hand, college graduates and persons 

with over ~25,000 incomes were least likely to select religion as their 

pattern of Jewish identification. 

Professionals considered Jewish culture important more often 

than any other occupational group. The higher the unit of education 

completed by the respondent, the more likely he was to chose culture 

as his answer. Likewise, increase in income was perfectly correlated 

with the likelihood of selecting culture. 

Social adjustment was most often embraced by t~ young, the ..__ ____ _ 
economically successful, .nd the educated members of the community. 

Yet the p ro.fessionals chose it least often and the persons in clerical 

occupations preferred it most often. 

From Reissman's investigation it becomes obvious that there 

is no unanimity of opinion within the New Orleans Jewish community 

concerning tre basic quest ion of Jewish identity. The community is 

very heterogeneous in its make-up. What then constitutes it a coherent 

~~~!mi--· · 



96 

community? There is first the w.illingness of individual Jews to 

recognize tl'Emselves as Jews, however they may choose to define Jewish 

identity. And second, there is the "status ceiling" which prevents 

upper-class Jews from moving into the city's real social elite. 

Full membership in the status and ruling elite of New Orleans 

is not open to Jews. Even though many of the Jews have what would 

appear to be adequate economic, political and genealogical qualifica

tions, a barrier is raised by the Catholic character of the city. To 

illustrate, Reissman examines the Mardi Gras celebration. "MarcH.. Gras 

marks the peak of the social seascn for the status elite and for the 

104 
status pretenders." The festival is staged by "krewes 11 (associ-

ations) which are organized according to a tight status hierarchy 

generally recognized throughout the city. "Without any doubt, member-

ship of one of the top three krewes is at once a prerequisite for entry 

105 
into the elite as well as a recognition of one's elite status. " 

The Mardi Gras, hcwever, has distinct Catholic overtones in 

its celebration. So much so, that most Jews feel restrained from as-

serting their status claims within the context of the krewes. Few 

Jews are members of krewes, and there is doubt whether any at all 

belong to those of highest status. For a Jew to gain membership in 

the social elite, he must largely ~pudiate his Jewish identity, how

ever minimal it may be. Very few Jews are willing to do this. There

fore, by virtue of their Jewishness, high caass Jewish families are 

disqualified from translating their ·class position into cCJllillensurate 

status position. To maintain one's Jewish identification is to accent 

the status ceiling. 

~~~!!!!!l--1 I 
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I do not wish to give the impression that this situ
ation produces intolerable frustration in the Jewish 
comm.unity, because I believe that it does not really 
affect the large majority. If anything, the ceiling 
has "WOrked to set minimum limits for Jewish identi-
fication. 106 

New Orleans, then, provides us with an example of a highly 

integrated community where a variety of identification pattenis sue-

cessfully preserve the Jewish sub-community 1 s existence. It is notable 

that in this thoroughly integrated, third and fourth generation sub-

community, only Ju per cent of the Jews select religion as the ~asure 

of Jewish identification. At least three other patterns of identi-

fication are popularly chosen. Different sectors of the sub-community 

have different degrees of Jewish identification, but the status ceil-

ing functions to keep all of then within the Jewish community. 

New Haven. - Aaron Antonovsky has studied the variety of ideologies 

current among New Haven Jews. He discovered that there is no common 

agreement among second generation Jewish men on a definition of the 

American Jewish situation. From data gathered during two-hour inter-

views with each of 58 married men -- all children of ~astern European 

i.m..migrants -- Antonovsky constructed six categories of contemporary 

Jewish ideology. His typologies were based upon the answers to inter

view questions in two areas: (a) the measure of Jewish identification, 

wherein the respondent was asked about his feelings of Jewi&lness arrl 

about his relations with gentiles; and (b) the perception of Jewish 

connnunity cohesion, wherein the respondent was queried conceniing his 

understanding of the sub-communities norms and values. 

Jewish identification was measured by 13 brief questions with 
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multiple choice answers. Respondents were asked about their reactions 

_to attacks on Jews overseas, Jewish lawbreakers, intermarriage of 

children, anti-Semitism, and hearing Yiddish spoken. Their feelings 

about famous Jews, social ease with Jews, neighborhood preference, 

parallel Jewish organizations and wo:rk dealings were also probed • 

.Antonovsky notes that there were only two or three men who consist-

ently indicated a desire to break away from Jewish identity. In con-

trast, 11 on almost every i tern, between 2:>% and _J) ~ selected the 'mCEt 

107 
Jewish' response." 

How Jews perceive the facts of being Jewish in ftmerica is an 

area in which little research has been done. Yet ore's definition of 

his own. life situation is intimately related to his beliefs about the 

facts of sub-community cohesion and stress. An~onovsky utilized a 

most interesting procedure in his attempt to tap this area. A number 

of hypothetical situations involving Jews were described and then fol-

lowed by a question concerning interpretation of the facts in that 

situation. Multiple choice answers were provided. In this way, re-

spondents were queried concerning their perception of relations within 

the Jewish co!TIITlunity and between Jews and gentiles. 

/The Jewish conununitz7 is seen by most, in tenns of 
-social relations, to be a fairly solidary comm.unity, 

a voluntary, natural social grouping, with little 
power or desire to impose sanctions on the small 
minority who may transgress the generally accepted 
minimal group nonns and patterns. These norms and 
pattems, insofar as they refer to specific actions, 
are seen by most respondents as preferred rather 
than prescribed. 108 

Most of the men did detect a substantial amount of social and 

economic discrimination against Jews, but they did not feel that the 

sense of well..Oeing and opportunity among American Jews was shaken by 
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this. What did bother many of them was the feeling that large numbers 

of American gentiles approve the discriminatory patterns. "The inter

view materials indicate that to many Jews, large numbers of Americans 

are latently, albeit not strongly, hostile to Jews in their general 

attitude.n
109 

From the interview materials .Antonovsky is able to spell out 

the presence of six types of ideology among his respondents. •The 

answers of an individual tend to fall into a consistent, albeit im-

perfect, pattern, and, in a two-hour interview, a general picture 

emerges ltlich I have here tenned the respondent's 'definition of the 
110 

American Jewish situation.'" Each of the ideological types which 

Antonovsky outlines represents a composite picture, fitting no single 

man exactly. He claims that there are few second-generation Jews in 

this country who could not be satisfactorily characterized by om of 

111 
these six ideologies. 

Type One: Active Jewish Orientation. Jews of this type have 

a strong sense of solidarity with other Jews. 'niey are more relaxed 

with their own ingroup, and they do not feel that being Jewish is a 

sL~ple matter of religion. The formation of the state of Israel was 

very significant to them. They are very much aware that they are a 

minority in a somewhat hostile world. Jewishness is omnipresent in 

everything these people do. 

Type Two: Passive Jewish Orientation. Those in this group 

are notably less concerned with Jewishness than those in the first 

type. They are opposed to the disintegration of Jewry without h~ing 

any clearly formulated program for group survival. Being Jewish is 

a fact of life which they accept without much involvement. 
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Type Three: Ambivalent Orientation. In the sociological 

literature, this type of Jew has usually been termed the "maTg:l.nal 

.. 112 
man. These people are overwhelmingly concerned with "lotlat gentiles 

think and say about Jews. They believe that it is very important to 

be humble and discreet, refined and quiet. Anti-Semitism is blamed 

on other Jews, particularly the "New York kikey Jews." They do not 

attempt to deny their Jewish identity, but they insist that Judaism 

is only a religion. If Jews are just a religious group, they will be 

most readily accepted by the gentiles. A Jew of this type may become 

actively involved in religious institutions of the Jewifii com.munity, 

but his involvement tends to be lllmoderate, fonnal and organized rather 

than spontaneous and natural." 

Type Four: Dual Orientation. These men feel themselves to 

be as much part of the general society as of Jewish life. They empha-

size the acceptance of each individual on his own merits. Their ul-

ti.mate perspective is the slow but steady integration of all sub-groups 

into tra general society. For the time being, they willingly acknow

ledge their membership in the Jewish group and a sense of kinship with 

other Jews. But there is no desire for a more tightly-knit sub-com-

munity than is now found. 

Type Fives Passive General Orientation. Jews of this type 

are indifferent to J ewi. shness. "The fact that they were born to 

Jewish parents has little to do with the origin, satisfaction or 

113 
frustration of their needs." These men a-e part of the general 

society, drifting away from Jewishness but with out any clear plan of 

assimilation. Asked about anti-Semitism, they stress its unifonn 
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decrease during the past decades; in the progress or modem times, 

everything is getting better. 

Type Sixz Active General Orientation. Those in this group 

are actively and consciously oriented toward integration within the 

general conmiunity. Among these men, there is no sense of a tie to 

the Jewish group; Jews are referred to as "they." There are no qualms 

about intermarriage. In situations where they will profit from a 

denial of their Jewishness, there is no hesitation to do so. They 

minimize anti-Semitism and disparage the self-imposed segregation of 

Jews. They have no desire to see the survival of the Jewish comm.unity. 

The 58 respondents in the New Haven samole were distributed 

among the six types of ideology in this way: 
114 

Active Jewish 
Passive Jewish 
Ambivalent 
Dual 
Passive general 
Active general 

36.2% 
17.2 
13.8 
13.8 
15.5 
3.4 

99.9% 

This table indicates the caution and scepticism with 
which generalizations about "American Jews" as such 
must be taken. There is a wide range of feelings 
aroong them -- even within one generation in one city -
not only with respect to non-Jewish questions, but 
in the fUndam.ental areas of Jewish identification 
and perception of Jew-Gentile relations. ll5 

According to this study of New Haven Jews, it can be seen that 

there is no common agreanent anong them on the meaning of Jewishness. 

It can be said that none of the respondents seemed to be worlcing out 

a pattern of rebellion against an immigrant generation. Each of them 

has a working ideology of Jewi. shness which is individually satisfying. 

}1hy is it that a particular type of ideology is selected? We do not 
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really know. Antonovsky does not believe that ideology is related to 

personality variables: •There seem to be anxious as well as secure 

people, to select one dimension, in most or all of the types.n
116 

In 

fact, no single variable -- generation, religiosity of the pa~ental 

home or socio-economic class -- is sufficiently related to the choice 

of ideology for us to assign it a causative role. Whatever it is that 

causes it, there can be found within the American Jewish ronununity at 

least six different patterns of Jewish ideological orientation. 

D. STUDIES ON VALUE-ORIENTATIONS 

Liberalism (1). -- To probe the salient motivations of Jewish voters 

in a big city, Lawrence H. Fuchs and others interviewed a systematic 

sample of eligible voters in Boston's Ward 14, an area of concentrated 

Jewish residence. In chapter six of his book, The Political Behavior 

of A.merican Jews, Fuchs records the results of that survey. The in

terviews were conducted about six months after the 1952 elections. 

Respondents were asked to indicate the presidential candidate for whom 

they had voted. They were also questioned concerning their socio

economic status, ethno-religious involve~nt and political liberalism. 

Eighty-four per cent of the 276 respondents were Jewish (231). Among 

the Jews, 69 per cent of those who had voted indicated their prefer

ence for Stevensog,the Democratic candidate. 

Fuchs reports that there is no correlation between socio

economic status and the choice of a Democratic candidate. Approximately 

two-thirds of the Jews in each class voted for Stevenson. There is 

likewise no correlation between either educational unit completed or 
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age group and voting record. Third generation Jews chose Stevenson 

with significant regularity (100%), but their number was too limited 

(only 8) to allow interpretation. 

When Jewish respondents were rated according to a scale of 

ethno-religious involvement, Fuchs claims that no significant dif-

ference emerged between the Eisenhower or Stevenson supporters. In 

a puzzling statement, Fuchs declares, "The overall scores of each 

group were quite close, one-tenth of a point separating them on a 

117 
five point scale." Yet he reproduces a table titled RDemocratic 

Vote of Jews by Ethnic Involvement Groups,n and a significant dif-

118 
f erence is revealed there between the high and the low groups: 

High Ethnic Involvement 
High-Medi urn EI 
Medium EI 
Low-Medi urn EI 
Low EI 

% Democratic 
h6.2% (13) 
72 .4 (47) 
69.5 (72) 
6o .5 (43) 
80.l (20) 

From the evidence, it seems clear that there is a negative correlation 

between ethnic involvement and Democratic preference. This conclusion 

is so much at odds with Fuchs 1 overall thesis that he finds it neces-

sary, in a long footnote, to question tm validity of his instrument. 

As we shall see later, when we consider a study by Litt, Fuchs' in

strwnent may have been far more reliable than he was willing to believe. 

It is with the scale of political liberalism that Fuchs is 

most concerned. The liberal ism of respondents was rated according to 

their disposition to share power with outgroups and their willingness 

to respect those who are different. They were asked, for example, 

whether citizens in Boston should be taxed to help pay for the roads 

and education of people in Kentucky. Fifty-seven per cent of the Jews 

and Lo per cent of the gentiles agreed to be taxed for such a purpose. 



lOu 

In a similar fashion, 44.5 per cent of the Jews and 29 per cent of 

the Christians agreed that they ought to be taxed to help raise stand-

119 
ards of living in .Asia and Afriaa. This study of Ward 14 illus-

trated once again that a higher proportion of Jews than of gentiles 

can be considered political liberals. 

Fuchs declares that the high Jewish preference for Stevenson 

was a clear reflection of their strong commi bnent to liberalism. Most 

Jews seem to have perceived the Democrat as the most liberal candidate. 

Those Jews who were rated most liberal were considerably more likely 

to vote Democratic than anyone else in the Ward. 

To a much greater extent than the Christians, the 
Jews in the sample emphasized the personal qualifica
tions and liberalism of Stevenson and/or the Demo
cratic Party. Gentiles tended to stress the fact 
that the Democrats and/or Stevenson favored their 
economic group while Eisenhower and the Republicans 
did not. 120 

In the last chapter of his book, Fuchs argues that the liber-

al.ism of contemporary Jews is rooted in the traditional values of 

Jewish culture: learning, charity and non-asceticisn. His evidence 

is scanty. That Jews value leaniing is deduced from their verbalized 

admiration of Stevenson's intelligence. More evidence is to be found 

in the fact that 12 per cent of Ward 14 Jews felt that even Nazis and 

Conununi.sts ought to be guaranteed free speech, 'While not a single gen-

tile in the sample supported that position. "'To be sure, the insecur-

ity of the Jews prompts their anxiety about civil liberties, but the 
121 

value which Jews place on knowledge plays a role as well." 

The value which contemporary Jews place on charity is revealed 

in their willingness to be taxed to aid the less fortunate in Kentucky 

or even Africa or Asia. And t~ir non-asceticism is demonstrated by 
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two :findings o:f K i-nsey: 

••• Kinsey found that J!:merican Jews have more marital 
intercourse than non-Jews at all age levels except 
the youngest. Even more significantly, Kinsey and 
his associates reported that Jews talk more freely 
about sex than Christians. 122 

Fuchs does dwell at greater length on each of these values, but he 

has no more empirical evidence than we have reviewed here for believ-

ing that they are the source of Jewish liberalism. 

Liberal ism (2). -- Wenier Cohn has also tried to locate the sources 

of American Jewish liberalism. In his article, "The Politics of Amer-

ican Jews," he reiterates the familiar fact of Jewish liberalism. 

No other group has been so overwhelmingly attached to 
New Deal politics -- or so overwhelmingly opposed 
to anti-New Deal politicians. In a study by Gallup 
done in June, 195u, 31 per cent of a national sample 
of Americans was "intensely disapproving" of Senator 
McCarthy; 38 per cent of all Democrats felt that way; 
but among American Jews, fully 65 per cent opposed 
McCarthy "intensely.n 123 

According to a 1956 study of voting patterns in Chicago, Jews 

revealed an impressive preference for the Democratic carrlidate. While 

72 per cent of the Jews voted for Stevenson, only 18.5 per cent of the 

non-Jews ha::l chosen the Democrat. Even among the Jews of high socio-

economic status, Stevenson was still the favorite of 66 per cent. It 

is clear that American Jews differ strikingly from gentiles in their 

. . 12h 
political preferences. 

Cohn claims that the liberalism of the Jews is rooted in their 

historical insecurity. He traces the modern history of the Jews in 

Europe and America and finds it unified by a constant position of 

insecurity; Jews, as Jews, always had to fear the irrationality of 

conservative governments. Liberal ism, then, was the "rational point 
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of view• which Jews embraced in their effort to gain equality with 

all other citizens of the nation-state. The phenomenon of liberalism 

persists among American Jews because '.merican political mores still 

distinguish Jew from gentile in very many cases. 

I regard this American Jewish Liberalism as the 
expression of what American Jews feel is their 
insecure place in the world-wide Gentile envirornnent. 
The evidence indicates that there is a relation 
between Jewish insecurity and the relative impor' ..... 

tance of Jewish Liberalism ••• Its future, as I see it, 
depends more on factors in the Gentile world than on 
those · operating among Jews alone. 125 

Unfortunately, Cohn's article (based on his Ph.D. dissertation) pre-

sents a paucity of hard, empirically derived facts. It can not be 

claimed that he has proven the historical insecurity of Jews to be 

the canse of their rational liberalism. 

Liberalism (3). Edgar Litt has carefully investigated the relation 

between •Jewish Ethno-Religious Involvement and Political Liberalism." 

His original study was not available to me. But the summary which ap-

peared in a sociological journal, Social Forces, is ve-ry suggestive. 

Litt's study (based o~ an unknown sa~le) indicated a reverse cor-

relation between Jewish ethno-religious involvement and political 

liberalisn. Ethno-religious involvement of Jews was measured by at-

tendance at synagogue services, use of Yiddish expressions in jokes 

and conversation, readership of an Anglo-Jewish periodical, activity 

in Jewish organizations and participation in all Jewish friendship 

cliques. Jews who scored high on this scale were not consistent 

liberals; Jews who were low in ethno-religious involvement were more 

stable in their liberalism. 
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What seemed to be of greatest importance to the highly in

volved Jews was the perceived political position of gentiles. 

The high Ethno-Religious Involvement group seemed 
to take the position that if non-Jews were for more 
Negro power, we are against it, and if gentiles are 
against increased Negro influence, we support these 
demands for increased power. On the other hand, 
Jews who were less involved in ethnic channels tended 
to ignore gentile statements as points of reference 
and maintained their original opinions. 126 

For the highly involved Jews, gentile political opinion served as a 

negative reference point away from which their own political opinions 

tended to move. 

If Litt is correct, then it becomes difficult to associate 

Jewish liberalism with the traditional values of Jewish culture. Ae 

Fuchs' statistics on the relation between ethnic involvement and 

Democratic voting had indicated (without his comprehension), Jews who 

were closest to the tradition were least likely to vote as consistent 

liberals. Although Litt•s study does not deal with Cohn's thesis that 

the historical insecurity of the Jews is responsible for their liber-

alisrn, his conclusions do suggest that ethnically involved Jews did 

not turn to liberali3'11. because it was the rational point of view. 

Seemingly, the choice of liberalism by many Jews reveals a will to be 

different; it reflects their desire for distinctive identity. 

Litt would lead us to believe that widespread Jewish liberal-

ism indicates that Jews generally pe~eive the gentile majority to 

be conservative in orientation. Since the gentiles are seen to be 

conservative, Jews choose to be liber~ls. Liberalism is thus an ex-

pression of ethnic consciousness. 

Sobriety. -- It is well known that the rates of alcoholism and 

other drinking pathologies for Jews are very low. Similarly, it is 

generally believed that there are more users of alcoholic beverages 
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among Jews than among any other major ethnic group in America. 

Charles R. Synder has investigated at great length the causes and 

meaning of Jewish sobriety. In an article in the Sklare reader, 

"Culture and Jewish Sobrietys The Ingroup-Outgroup Factor," Synder 

presents his thesis: " ••• Through constant reference to the hedoni sm 

of outsiders, in association with a broader pattern of religious and 
127 

ethnocentric ideas and sentiments, Jews also learn how not to drink.n 

For his research Synder utilized two samples: (a) 73 New Haven 

Jewish men, and (b) a nationwide sample of Jewish college students. 

Most Jewish men admitted that they had been criticized occasionally 

for not drinking enough. These criticisms, however, came almost al-

ways from non-Jews. If Jews criticized the drinking habits of a 

fellow Jew, it was generally in the direction of moderation or sobriety. 

Jewish respondents were aware of an implicit norm of moderation within 

their own sub-community. M0 reover, they perceive the non-Jewish milieu 

as governed by nonn.s of much greater indulgence. 

One of the situations under which sobriety as a value most 

often breaks down is military service. Here, family and community 

sanctions are least imminent and the sense of ethnic identification 

is weakest. There is a need to be accepted into gentile primary groups 

and hence a willingness to accept their nonns. When asked about the 

social conditions in 'Which they had been intoxicated, the respondents 

indicated that 6o per cent of the instances were either in military 

service or in college, with military service predominating. Only 14 

per cent of the veterans reported that they drank more now than they 

had as servicemen, while 49 per cent of the veterans declared that 

; 
I 
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they now drank less. Having returned to civilian life, communiv 

128 
pressures were once again felt operative. 

Sobriety is felt to be one of the symbols of Jewishness. 

It is a virtue associated with ethnic consciousness. "The inner 

meaning of intoxication for the Jew himself is the degradation of 

. 129 
Jewishness. n The difference between sobriety and intoxication 

comes to be seen as the difference between Jew and gentile. This 

dichotomy is both a contributor to md a recipient of the widespread 

Jewish stereotype of the gentile drunkard. Most resporrlents cl ted 

the little di tty "Shikker iz a Goy" wheh queried about their atti-

tudes toward drinking. The stereotype is not found just among 

Orthodox Jews with high ethno-religious involvement; it persists 

even among those who have abandoned Orthodoxy. Sobriety seems to 

be maintained as a genuine value of the Jewish ethnic group. In 

fact, Synder claims that: 

••• sobriety has been incorporated into the ethno
centrism of the Jewish group ••• The principle function 
of ethnocentrism is the clarification and intensi
fication of a group's norms and sentiments through 
the magnification of their opposites as characteristic 
of disliked or hated outsiders ••• stereotypes among 
Jews of sobriety and drunkenness in tenns of Jew 
and Gentile clarify sobriety as "our way" and inten
sify the emotional sentiments supporting it with 
broader feeling for things Jewish as opposed to 
things which are not. 130 

Synder believes that the ceremonies of Orthodox Judaism 

serve to support a broad network of ethnocentric ideas and sentiments. 

With the waning of ceremonial. observance, there is general~ a cor-

responding loss in strength of ethnocentric feelings. Syrrler sug

gests that the weakening of ethnocentrism is a required condition 
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.for increasing intoxication among Jews. Yet, the facts of his in

vestigation .force him to acknowledge that, despite the abandonment 

of most ritual observance, stereotypes of sober Jew and drunken 

gentile continue to influence Jewish sobriety. The operations o.f 

the socio-religious sub-community are not fully understood by 

Synder . Concepts of ingroup and outgroup can obviously be fostered 

in Jewish children without recourse to the ceremonial pattelTl of 

associationalism. 

Achievement. 1he cultural values of a society are fostered and 

developed by its primary groups, principally the family. The rela

tion between •Family Interaction, Values, and Achievement" is the 

subject of an article by Fred L. Strodtbeck found in the Sklare 

reader. The article is based upon a larger Yale University project 

concerning cultural factors in talent development. The investigation 

set out to identify sore of the crucial family values associated with 

achievement in the United States. To this end, it was determined 

to compare the "achievement potential" in samples from two immigrant 

groups: (a) Jews, whose average socio-economic status was well 

above average and {b} Italians, whose average socio-economic status 

was somewhat below average. It was assumed that the more successful 

Jews would produce more achievement-related responses than the less 

successful Italians. 

The samples were obtained from the New Haven public and pa-

rochial schools. From a population of over 1,000 .boys, data was 

obtained which allowed the selection of 48 third generation Italian 
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and Jewish boys between 14 and 17 years old. They were matched 

according to socio-economic status and divided equally between 

over-achievers end under-achievers. Questionnaires were given to 

the .father , mother and son in each of the 48 households. A pro

cedure was al.so designed to measure family interaction in each of 

these homes. 

In Strodtbeck's summary of tre study 1 s empirical findings, 

he isolates a syndrom of five values Wiich seem important for achieve

ment in this country:l3l 

1. A belief tratt the wrld iB orderly and amenable to 
rational mastery, and that, therefore, a person can 
and should make plans which will control his destiny ••• 

2. A willingness to leave home to make one 1 s way in life ••• 

3. A preference for individualistic ratrer than collective 
credit for work dcne ••• 

u. A belief that man could improve hi.mself more by educa
tion and that one should not readily submit to fate 
and accept a lower station in life ••• 

5. A lesser concern for establishing dominance in face
to-face relationships. 

Strodtbeck's article suggests that the conspicuous achieve-

ment of the American Jews as a group reveals the widespread influence 

among them of these five values. The status mobility of the Jewish 

sub-com..rnuni ty can be traced to the value system immanent within their 

fa"Ylily life. Jewish families have produced an exceptional number 

) 
of achievant individuals in the United States because the syndrom v 

~ 
of yaJues imparted to the children during socialization were sig-

-
nificantly well related to th:! requirements for success in this 

country. 



~ 

i 
s . 
' ! 

I 

j 

112 

Education • -- One important indication of a mobility-orientation 

among .American Jews, says Strodtbeck, is their generally favorable 

attitude toward higher education. A survey conducted in 1956 by 

the Vocational Service of B 1nai B' rith illustrated the effects of 

th is attitude. In proportion to their numbers, Jews have at least 

twice as maiy students in the colleges as non-Jews. "While 62 out 

of every 100 college-age Jewish persons are actually enrolled in 

132 
college, only 27 out of every 100 non-Jews are in college." Of 

all 1he students in the country studying for law, 14.3 per cent were 

Jewish. Thirteen per cent of all medical students, 8.8 per cent of 

all dental students and 12 per cent of all social work students were 

Jewish. Ai.most a third of the Jews were studying business adminis-

tration, 19 per cent were in education and 18 per cent were in engi

neering. l33 

These statistics indicate that there is a tendency anong 

Jewish students today to enter in greater numbers the study of pro

fessions in which Jews were fonnerly little represented (particu-

larly engineering). Likewise, they are showing somewhat less in

clination toward the professional courses with which Jewish students 

were fonnerly more closely identified. Since 1935, there have been 

signilir.an t drops in the proportion of Jews enrolled in dentistry, 

medicine and law. Nevertheless, there is still a basic preference 

among Jews for intellectual pursuits which offer the greatest op

portunity for self-employment and in which discrimination is less 

prevalent. The 1956 B'nai B'rith survey found that: 
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25.2% of all Jewish students reported for specific 
professions were in seven of these LSelf-employing 
and less discriminatin~7 fields. If we add to this 
the figure for business administration, which in
cludes a great many accounting students and those 
preparing to enter family business enterprises, we 
have accounted for more than half of the total. l;L. 

Info!"!Tlation from the B1nai B'rith survey leads us to believe 

that the attitudes toward education are linked with the values out-

lined by Strodtbeck. There is no evidence that the high educational 

achievement is linked with intellectuality as a value in itself. 

Education is clearly viewed instrumentallyj it is the means by which 

upward status mobility is obtained. The college major is chosen 

with careful regard for status considerations and absence of dis-

criminatory obstacles. The students are motivated by a steadfast 

faith in the value of education as the means to self-improvement. 

Education is not pursued simply for its own sake; the shtetl ori-

entation to learning is absent. 

Authoritarian isn. -·- In the late 1940's, Adorno and others at the 

University of California developed a description of the so-called 

"authoritarian personality." This personality syndrom, they sug-

gested, is found with great frequency in the populations of modern 

countries. Already by 1954, the authoritarian personality had been 

studied in enough situations so that Inkeles and Levinson felt it 

could be included as one of the five analytic issues upon which the 

135 
study of modal personality should focus. Briefly stated, the 

Adorno thesis is that ideological dispositions are closely related 

to general personality functioning. There is an essential corre• -

spmdence in the type of approach and outlook which certain persons 
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have in a great variety of seemi!lgly unrelated areas. A basic 

hierarchical, authoritarian, exploitative attitude pervades their 

life pattern 'Whether they are in the nursery, the office, the vot-

ing booth or the comer drugstore. This authoritarian personality 

pattern is found in various degrees in all modern societies and 

136 
groups. 

Joseph B. Adelson has applied Adorno 1s infonnation and pro-

cedures to a study of middle cl ass Jews. A sum...T11ary of certain as-

pects of this Fh.D. dissertation is found in the Sklare reader. The 

study was done in two parts. Adelson first interviewed intensely 

1 7 Jewish fra te mi ty men at Berkeley. From this sample he sought 

to uncover distinctive variables in the ideology of a Jewish authori-

tarian personality. Four items stand out. 

(1) The authoritarian image of the Jew. Adorno has pointed 

out that a propensity for sharp and dichotomous distinctions is a 

fundanental feature of the authoritarian personality. Among Jews, 

this intolerance of ambiguity finds expression in a dichotomized 

i..mage of the Jew: there are good Jews (the ingroup), and there are 

bad Jews (the outgroup}. 

The terms of the dichotomy frequently vary from 
person to person; each interviewee employing it 
tends to emphasize particular traits as character
izing ingroup and outgroup. For scme, the outgroup 
figure is a social climber, intent upon "crashing 
into upper circles"; others stress his being "cheap," 
or a II spendthrift," or "coarse," or "loud." 137 

In general, the bad Jew is seen as an "obnoxious" deviant from the 

norms of middle class respectability. By defining himself as a 

good Jew, the authoritarian Jew is able to identify with the gentile 

and free himself frCJn any responsibility for anti-Semitism. 
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(2) The authoritarian image of the gentile. Once again 

there is dichotomization. The bad gentile is a stereotype of mass 

man -- inarticulate, brutish, untutored, envious and violent. In 

cl.ear contrast is the good gentile, a middle class model of refine-

ment and decorum. The good gentile has two faces. On one hand he 

is a brotherly buddy with whom the authoritarian Jew feels joined 

in a cameraderie of disdain for both bad Jew and bad gentile. At 

other ti"tles the good gentile appears to be "an older,more paternal 

figure whom one approaches deferentially, whose opinion is 9Jught.n
138 

While the good gentile can be counted upon to differentiate between 

the two kinds of Jews, bad gentiles are held to be incapable of this 

distinction. 

(3) The authoritarian evaluation of anti-Semitism. "Anti-

Semitism is seen as a 'rational' or 'natural 1 response to the be

havior of the 'bad' Jews.n139 Gentiles are justified in their 

rejection of immoral, nonconfonnist, radical, intellectual, crooked, 

over-religious and/or atheistic bad Jews. The problem of anti

Semitism could be solved if Jews would just behave themselves and 

be outstandingly good. For the authoritarian Jew, "the Gentile 

world is parental." It knows best, and it requires the suppression 

of all bad (i.e., deviant) impulses. Only by confonnity nto a 

featureless Babbittry" can Jews expect to please and appease the 

gentiles. 

(4) The authoritarian preoccupation with strength and weak-

ness. The authoritarian Jew is typically preoccupied with the theme 

of pOW'er. "Some subjects dwell upon the 'weakness' of t his or that 

kind of Jew, concentrating particularly upon those who deny being 
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J ewi sh •• 14o Others are drawn to an admiration of the state of 

Israel because o:f the strength it has exercised in the Middle East. 

In general, the re is a rejection of weak arrl a'l idealization of 

strong characteristics and behavior. 

From interview materials, Adelson constructed a 2~item 

questionnaire designed to measure Jewish authoritarianisn. This 

questionnaire was administered to 2L.l Jews in the University com-

munity. The instrument's validity was established by its correla-

tion with the Adorno •F scale" which measures general authoritarian-

ism. Some authoritarianism is found among the Jews of every group 

which Adelson tested. But authoritarianism was particularly char-

acteristic o:f the fraternity and sorority members in the sa~le. 

Looking at the other tabulated variables associated with high au-

141 
thoritarianism scores, J.delson notes: 

(1) 
groups, 

(2) 
are the 
lowest. 

The Reform Jewish score highest of the denominational 
'While the religiously unaffiliated score lowest. 
Those w!n attend religious services only on holidays 
highest scoring group; those who never attend are the 

(3) The Republicans are the highest group in the political 
strati:fic at ion, while the Progressives are lowest. 

(4) Those Ss both of whose parents are American born have 
higher scores than those with one or two foreign-born parents. 

( 5) There is n~ex difference. 

Adelson's study seems to indicate that there is a correla-

tion between Jewish authoritarianism and Reform Jewish affiliation, 

religious observance only on holidays, Republican Party preference, 

and membership in the third generation. If P.delson's work is cor-

rect, then we should be led to believe that a growing percentage of 

American Jews can be characterized as authoritarian in personality 

orienta ti.on. 
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Child-Rearing. -- Paul H. Whiteman has investigated the relation 

between membership in selected religious groups and parental atti-

~ -L 
tudes toward child-rearing. {Two surmnaries of his study have been ...._ 

mimeographed by the University of WisconsinJ The hypotheses arrl 
./ 

conclusions of this study are formulated in tenns of three basic 

psycho-social issues as described by Inkeles arrl Levinson --rela

lh2 
tion to authority, conception of self, arrl. primary dilemmas. 

Each of these three analytic is sues was investigated by means of 

an integrated questionnaire taken fran four other studies of child-

rearing and parental attitudes. The instrument was administered to 

90 parent couples drawn equally from three congregations: Jewish 

Conservative, Roman Catholic, and Conservative Baptist. The three 

groups of parent couples represented randcm distributions drawn 

from a common population with respect to education, socio-economic 

status, and fanizy size./rs'ubjects 
; 

and a quarter to complete the full 

required an average 

questionnaire ) 
_/ 

of an hour 

On several measures, the scores of the Jewish parent couples 

revealed statistically significant differences from Catholic and 

Baptist scores. In terms of the first analytic issue, authoritarian-

ism, Jews scored significantly lower than the other two groups. The 

Jewish parents were less dogmatic, less strict atrl less intrusive. 

Jewish parents were most likely to regard their children as equals 

and encourage tmm to verbalize their feelings. On 9 of the 12 

measures of authoritarianisn, the gentile groups scored significantly 

143 
higher than the Jews. 

The tests designed to reveal differences in conception of 

self were not very discriminating. The Jewish group did character-
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ize itself as more ascendant and in more complimentary terms than 

the Catholic and Baptist groups. But there were no significant 

differences with respect to the characteristics of responsibility, 

emotional stability, and sociability. 

Within the third analytic issue, primary dilemmas, several 

significant differences appeared. Jewish parents were least likely 

to foster dependency or to suppress either aggression or sex in 

their children. On the scalm-: fo.r "Inconsiderateness of Husband• 

and "Martyrdom, 11 Jewish scores were significantly lower. On the 

other hand, the Jews score significantly higher on the scales for 

"Marital Conflict" and "Irritability." Membership in the Jewish 

group seened significantly related to certain patterns of fanily 

life. 

Jewish parents were least likely to rate their children's 

aggressive behavior as a problEm. But they were more of the opinion 

that withdrawing behavior in children constitutes a problem of some 

consequence. 

'Whiteman concludes his study by noting that 11Jewish subjects 

are differentiated from Baptist and Catholic subjects to a greater 

144 
degree than are the latter from each otMr." The clearest dif-

ferentiat ion between groups is revealed within the analytic is sue 

of au thori taria nisn. 

On the basis of the results, the Jewish group may 
be characterized as having the ~st tendency to 
adhere to a closed system of beliefs and disbeliefs, 
or to a system of beliefs hinging upon absolute 
authority. .-s parents, they are more likely to 
interact flexibly aid democratically with each 
other ai.d with their children. 145 
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Three of the measures revealed results for the Jewish group 

which Whiteman did not expect. Jews perceived the marital situation 

as more troublesome than did the otha- groups. Yet tM scale 

"Rejection of the Homemaking Role" did not differentiate the Jews. 

They scored high on the measure of family irritability, and they 

rated withdrawal behavior in children aia greater problan than did 

either the Catholics or the Baptists. All of this is taken by 

Whiteman as a possible irrlication of greater willingness among 

Jews to accept reality (open-mindedness) and of a lower degree of 

psychological defensiveness when compared to other groups. lh6 
It 

may be that the doctrinal atmosphere in a Jewish family :is such 

that the parents can openly express their personality differences 

in family arguments.147 Whereas families of other groups might 

conceive intra-family quarrels as disruptive and therefore suppress 

them, Jews feel more free to bring disagreements out into the open. 

It is in this family atmosphere of open quarrels that Jewish chil~ · 

cren absorb the values of independence, self-assertion and aggres-

siveness which underlie treir mobility aspirations and achievement 

records. 

E. STUDIES ON IDENTITY RID BELONGINGNESS 

.America, .American, Americcn isn.. -- Nearly all American Jews, de

clares Joshua A. Fishnan, are striving to remain Jewish· and to retain 

their Jewishness. There is general accord on this conunon purpose. 

The differences between Jewish groups come about, not because sCJne 

of them want to assimilate, but because there is disagreement con-

cerning 'Which nuances or principles of Jewish living are essential. 
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All the organizations of American Jewish life can be placed within 

a "retentionisrn continuum." From the least acculturated to the 

most acculturated, all groups of .American Jews are intent upon pre-

serving their distinctiveness as Jews. It is Fishman 1s hypothesis, 

moreover, that all groups of American Jews -- no matter their posi-

tion on the retentionism continuum -- are similar in their feelings 

of American self-identification. 

Fish.'flan explored his hypothesis in interviews with 36 chi]-.. 

cren from four different types of institutional schools: secular, 

Orthodox, Conservative and Reform. Most of the interviews were 

conducted according to a specific interview schedule and in a group 

situation. In general, his hypothesis was verified; Americanism 

was "a comfortable pair of shoes" for all the children from every 

situation. 

The interviewed children had no •dilemma consciousness." 

They did not feel that there was any conflict between their American-

isn and their Jewishness. "Again and again, individually and col-

lectively, these children rush in, very early in the interviews, to 

insist that the problem is no problem at all for them, that .America 

• d "118 or Americanism is not an issue with 'Which they are preoccup1e • 

Fishman believes that they were actually uncomfortable when con-

fronted with even the possibility that their Jewimness might have 

something to do with a specialized adjustment to America. Many of 

the children tried to squelch the discussion frO?n the very first 

question. They would claim that their religion had nothing to do 

with their Americanism. 
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When pressed, however, the children admitted that one's 

Jewishness did influence his attitudes and feelings with respect 

to America. Being Jewish made one more appreciative of the free-

dcms, privileges and benefits granted to J.mericans. But being 

Jewish also made it impossible to accept prejudiced neighbors a~ 

good Americans. Jews are forced to :regard prejudice and discrimi-

nation as incompatible with good Americanism. The typical Jmerican 

is imagined to be accepting of all other Americans, and :most non

Jewish Americans are believed, by the children, to be fully accept-

ing of Jews as fellow .Americans. Personal experiences of anti-

Semitism were seldom mentioned, and nobody felt that his major life 

goals would be frustrated by discrimination. 

The children were clear]y aware of their own group's minority 

status; they knew that non-Jews make up the majority in this country. 

Although none of them ever stated that he felt weak or insecure, a 

number of them did declare that members of the majority group must 

feel more secure and powerful. "Such attributed feelings may cer-

tai nly be said to stem from the Jewish child 1s perception of himself 

as a minority-group member and from an awareness (no matter how sub-

merged or how repressed from conscious verbal or conceptual fonnu-

lation) of resultant status and power differentials, of an irre

trievable imbalance of forces, and perhaps even of a deep-lying, 

149 
carefully guarded fear." Nevertheless, the Jewish children did 

not feel that the non-Jewish majority was any more favorably dis-

posed to Americanism than they were. The children never say any

thing about other Americans which reveals that they feel themselves 

alienated from nonnal .Americanism. 
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In every group -- whether frcm secular, Refonn, Conservative 

or Orthodox institutions -- there were some youngsters who expressed 

feelings of Jewish superiority. Differences in educational emphasis, 

economic status, and social preferences were mentioned. And in every 

group there were some who rose up to deny the expressions of super-

iority . Still, "non-Jewish deficiencies are not al.together denied 

but are played down or ascribed to manipulable [ii~7 circumstances."l50 

In general, there is littJ.e tendency to disparage the position of 

other ..Americans. 

What criticism of other .~ericans they do express is directed 

at less acculturated Jews. "· •• The respondents in each school type 

in turn see no danger in disassociation from America in their own 

iJmnediate circle (where they are rather inclined to see just the re-

verse} but they can visuali2e such a danger among the 'fanatics to 

the right. tnl5l A peculiar kind of selective reasoning seems preva-

lent among the children. In every group they believe that their own 

kind of Judaism is fully compatible with Americanism; but to ascribe 

to either fanatical Judaism or diluted Judaism (from the perspective 

of one's particular group) is somewhat un-.ftmerican. 

Jewish children do not regard their relationship with America 

as a "pressure area." They are conscious of no clash of allegiances, 

no dilemma whidh must be solved, no "either ••• or" decision concern-

ing their loyalties. Even the Orthodox youngsters regard the Puri

tans, Quakers and pioneers as their ancestors. Being American is 

natural and normal. 
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As things are, with acceptance of America
American-Americans such a natural, nonnal, and 
constant occurrence in their environment, it is 
no wonder at all that they have no special in
sight into li2hat might be considered as clues to 
it. It has just never been a critical item for 
them and they have, therefore, never dissected 
themselves or another with reference to it. 1~2 

Minority Awareness. - - Marian Radke-Yarrow has investigated the 

special problems faced by minority group children (particularly 

Jews) in the process of growing up. She emphasizes that the develop-

mental problems of these children "are of the same kind and of the 

same timing as in normal processes of socialization."l~J All 

children participate in the ordinary struggles of growing up. But 

minority children infuse the maturational stages with elements pe-

culiar to their own minority group. Jewish children, for example, 

learn very early in life that they have to establish their identity 

in tenns of two reference groups -- Jewish and American. 

In a study of five to eight year-old children, it was re-

vealed that the Jewish children were far mo re familiar with their 

religious group than were either the Protestants or the Catholics. 

111Seventy-one per cent of the Jewish children were rated as having 

specific or extensive information about being Jewish, whereas the 

comparable percentages for Protestant and Catholic children when 

asked about their own groups were 25 per cent and 51 per cent, re

spectively ."l54 Furthermore, half of the Jewish responses were 

accompanied by indications of intense personal involvement and group 

consciousness. Radke-Yarrow concludes that "minority children show 

earlier and greater differentiation of their own group as well as 

more personal involvement in the group identification.n15~ 
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In another study, Radke-Yarrow and others sought to learn 

how the Jewish child 1 s concept of himself is linked with his minor-

ity group membership. Twenty-four groups of six children were inter-

viewed. They came from three different environmental settings and 

four age levels. Following the group interview, in which issues of 

Jewish and non-Jewish interactions were discussed, a questionnaire 

was administered to each individual. 

The interviews indicated that all the children (except for 

the youngest from an Orthodox background) regarded the non-Jewish 

world as essentially hostile territory. Anti-Semitism was assumed 

to be latent in every gentile. Moreover, there was common agreement 

among the children as to the outer facade to be assumed when con-

fronted by outgroup hostility. One should attempt to "smooth things 

over" -- act as if nothing had happened. Teen-agers particularly 

were likely to suggest that the best way to avoid gentile hostility 

was to stick with one's own group. In general, the children under-

stood the meaning of minority group membership against a background 

of the majority group culture. They learn while still young that 

they are somehow different. 

The questionnaires were designed to discover how often the 

minority group child chooses his own group for his associations and 

interests. •Ingroup choices, it is found, are high among the young

est children but show a general and considerable decrease with age."
156 

While 70 per cent of the seven and eight year-olds would want a 

Jewish name for their hypothetical club, only 25 per cent of the 

older adolescents would choose a Jewish name. Nearly 5"o per cent 

of the youngest children would prefer to live on an all-Jewish street, 
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but half that many adolescents had the same preference. In only 

one case was the trend reversed. Where almost two-thirds of the 

adolescents gave first choice to a Jewish philanthropy, 8o per cent 

of the pre-adolescents indicated their preference for non-Jewish 

charities. 

It is interesting to note the high percentage of adolescents 

loiho express aggression or rejection concerning the Jews in contrast 

to the low number who express hostility toward the majority group. 

Radke-Yarrow interprets this to be an indication of •peer-group con

formity and acceptance needs, reinforced by adolescent rebellion 

against parental norms.nl57 Likewise, the fact that 85 per cent 

of the adolescents verbalize sensitivity and tension in decisions 

concerning their Jewish associations and identifications is taken 

as an indication of the marginal social status of all adolescents. 

"Already in a marginal role (neither child nor adult), the minority 

role brings with it an additional marginality."
158 

For the Jewish 

child, all the storm and stress nonnally associated with an adoles-

cent maturational stage takes on elements of Jewishness. The basic 

ethnic consciousness asserts itself even in the formation of nonnal 

personality problems. Only an identified Jew could expand his 

adolescent rebellion into an expressed rejection of Jews. 

Radke-Yarrow's research has revealed that Jewish children 

take on aspects of conscious Jewish identity beginning at age four 

or five. Being Jewish is quickly sensed to be not just peripheral 

to their lives; they learn that they are part of a special ingroup. 

Feelings of Jewishness becCl1le more complex as the child grows older, 

but the expressions of minority group identity remain high at all 

ages and in all environmental settings. The Jewish child is always 
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faced with the problem of integrating his minority group status 

adjustment with all other facets of his socialization. 

Jewish Boys. -- What is the reaction of Jewish boys to various 

aspects of their being Jewish? Chein and Hurwitz studied 166 boys 

from 14 Metropolitan New York Jewish Centers. The study was designed 

to make possible the comparison of younger and older age groups, 

higher and lower socio-economic groups, and boys from two types of 

Jewish environment. A questionnaire (similar to that utilized by 

Radke-Yarrow above) was administered to the boys in an effort to 

uncover patterns of ingroup and outgroup preference. Once again 

we learn that the younger children manifest the most positive atti-

tudes toward Jewish content activities and Jewish associations. As 

the boys get older, they make progressively less Jewish choices. 

Moreover, the reasons given by older boys for whatever Jewish prefer-

ences they make are significantly different in quality from those 

of the younger boys. 

The reasons given by these older groups for their 
nJewish" as well as "both" choices on content, 
association and charity items alike reflect essen
tially negative and defensive attitudes. They show 
that the older groups respond less than the younger 
ones in tenns of reactions to content and more in 
terms of a preoccupation with intergroup relations 
and a desire to improve them. These reasons sug
gest that as these youngsters come into increasing 
contact with the non-Jewish world, the resulting 
broadening of horizons is accompanied by increasing 
defensiveness and feelings of insecurity. 159 

Boys from lower socio-economic status homes are more likely 

than their high status peers to indicate preferences for Jewish 

content activities and Jewish associations. High socio-economic 

status subjects are most likely to assume that if Jews get together, 
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it is for a Jewish purpose. Thus, their preferences for an all

Jewi.sh group are conditional upon the existence of a specifically 

Jewish task. But, of course, the high status boys were most in

terested in mixed groups without Jewish content activities. In a 

similar fashion, boys who scored low in tenns of Jewish home en-

viroranent were also most interested in mixed groups and non-Jewish 

activities. They were not, however, alienated from Jewish culture; 

they did choose Jewish content activities under circumstances 'Which 

they considered appropriate. 

Chein and Hurwitz reduce their findings to a single summary 

statement: 

With increasing acculturation (a process that 
probably goes on -- although perhaps in different 
ways -- with aging, with improved socio-economic 
status, and, as a rule with a perceptible decrease 
in Jewish environment), there is an increasing 
desire for social and cultural integration with 
the general community. In the case of the age and 
socio-economic breakdowns, this desire for social 
integration is clearly associated with increased 
defensiveness and feelings of insecurity. 16o 

Jewish boys do not all react in identical patterns to certain as-

pects of their Jewishness. Indeed, this study by Chein and Hurwitz 

seems to indicate that their reactions are more closely linked with 

age, status, and environment than they are with any innate qualities 

of Jewishness. 

National Consciousness. -- For many years now, Leibush Lehrer has 

been exploring the role which national consciousness plays in the 

life of a peoples' individual members. He feels that "it is quite 

conceivable that the degree of consciousness of national belonging 

and one's emotional relations to one's people would have an effect 
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on the psychology of a person, even on its purely intellectual 

manifestations.n161 National attachment may have influences on 

a broad range of individual activities, many of which bear no sur

face relation to the acknowledged national nonns and values. 

In an early study (1932), Lehrer attempted to discover 

whether American Jewish children had a national (i.e., Jewish) con-

sciousness, and if so, at what age and in what ways does it emerge. 

From a preliminary investigation of three, four and five year-olds, 

he learned that children below the fifth year have only vague notions 

about race and nation. 

It is noteworthy that the absolute certainty of 
being Jewish or of Jewish descent, or such a posi
tive attitude to the word "Jewish," manifests it
self very rarely in the fourth year, not to speak 
of younger children. This consciousness and the 
feelings connected wi. th it do not appear gradually, 
but emerge suddenly. At any rate, their rise and 
development require a very brief time, so that at 
the age of five they are distinct and pronounced. 
Frequently, they reach at that age such completeness 
that but little that is fundamental is left for sub
sequent years to add, save certain cultural attitudes 
revolving about these experiences, and additional 
in format ion. 162 

Lehrer interviewed· h3 children -- 5 to 12 years old -- from 

several different environments. All but one considered themselves 

Jewish, and upon investigation it was discovered that the dissent- . 

ing child had an abnormal family background. Lehrer concludes that 

"beginning with their fifth year, /Jewish7 children are cognizant 

of the national grouping of people, and fully aware to which group 

they belong.•163 But asked how they know that they are Jewish, 

children of all ages do not respond at once. They seem unable to 

give a certain answer to this latter question. searching for a straw, 
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many of the children finally replied with a very arbitrary -r 

know ! n or "Hy father told me." The fact is, the youngsters do 

not know how or where they acquired their Jewishness; it is simply 

part of them • 

••• We may safely conclude that infonnation on 
one's national belonging, just as on the exist
ence of nations in general, is derived indirectly, 
is a result of minor, incidental, hardly notice
able events, words and suggestions that begin to 
be synthesized in the fifth year. 164 

Being Jewish is already so much a part of the children that 

only seven could contemplate its possible elimination. Eighty-five 

per cent were sure that they would always remain Jewish. The con-

viction was deeply held at emotional, pre-logical levels -- that 

life lies arrl. grows within a definite national framework. No logical 

reasons are given for wanting to remain Jewish; the reasons are all 

"psychologic.n 

National belonging is essentially a will, a striving, 
a yearning toward something under given circumstances 
and these characteristics are found in the very be
ginning, these fonn the beginning, of conscious 
national allegiance. They are well developed when 
formal education begins and are prominent in child
hood even without schooling. And no matter how di
vergent the various circles of the Jewish people in 
.America, no difference is noticeable among their 
children in the positive and impulsive character of 
their national belonging. Apparently, the Jewish 
envirornnent is so constructed that every circle leads 
to the same psychological state in early childhood. 165 

Jewish Faces. In a more recent study, Lehrer was concenied to 

ascertain the extent to which recognition of Jewish appearance was 

expressed in certain forms of behavior. Among Jews of East European 

origin, Lehrer asserts that the recognition of Jewish faces was a 

function of Jewish belongingness. Given the task of identifying 
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typical Jewish faces in a set of eight photographs, Jewish immigrants 

were able to respond without hesitation and with great unanimity of 

opinion. Native Americans, however, responded quite differently. 

Although the same photographs were used in both cases, native born 

Jews hesitated at length, often made mistakes, and frequently in

sisted that the very division between Jewish and non-Jewish faces 

was only imaginary. Lehrer concludes that this difference is appar-

ently "not only a question of the objects viewed, but a function of 

the viewers as well."l66 

This set of eight photographs was incorporated as one item 

in a questionnaire which Lehrer administered to 209 men and women 

ranging from 17 to 25 years-old. The subjects came from various 

sections of the country and differed in terms of family background, 

neighborhood or origin, and Jewish schooling. Some time after the 

questionnaires were administered, informal interviews were conducted 

with 33 of the respondents. 

The respondents were not asked directly to indicate 
which races were and which were not Jewish. Instead, 
without mentioning this issue, they were requested, 
on the basis of external appearance, to select those 
with whom "it would have pleased you to associate ••• 
more than with others." 167 

Without giving any explicit indication that they were aware 

of the Jewish element in the photographs, native born respondents 

selected aJmost twice as many pictures of non-Jews as of Jews. None 

of the variables in the sample -- family background, neighborhood 

of origin or Jewish schooling -- seemed significantly related to any 

answer pattern. It should be pointed out that the Jews pictured 

were all serious and somber, while the photographs of the gentiles 
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showed smiling faces. The happy, carefree face may most closely 

approximate the standard American image of a popular person. But, 

what is most significant in this study, a substantial number of 

the young people stated -- and even stressed -- their objection to 

the principle of selecting friends on the basis of superficial ap-

pearances. ~They turned a concrete, specific situation into a 

general, principled position."
168 

On the basis of this particular 

photograph question, a great deal of dissatisfaction with the entire 

questionnaire was expressed by respondents. Some deep emotional 

chords were apparently touched by this question. 

The later interviews reinforce this conclusion. Throughout 

the interviews, respondents maintained a level of intellectual non-

chalance; they scrutinized their responses objectively, confronted 

the questions with eager curiosity, and often qualified previous 

answers or comments on the questionnaire. But when the question of 

the photographs came up, something happened to their composure. 

As soon as the question of the photographs was raised, 
however, focusing on the issue of social relations 
between Jews and gentiles, all nonchalance evapo
rated. The interviewees became argmnentative and 
even aroused. Since their opinions were not being 
disputed by anyone, it would seen that they felt it 
necessary to convince themselves, to remove obstacles 
located within themselves, of the desirability of 
overcoming the social distance between Jews and 
gentiles. 169 

The question of the photographs clearly touched upon some 

inner conflict, some clash between inner feelings and conscious 

beliefs. If we recall Lehrer's earlier study, we know that native 

born American Jews have a deeply rooted Jewish national conscious

ness by the time they are five years old. Emotional commitment to 
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the Jewish group seemingly operates at a low level of conscioUB 

awareness. But it finds expression in the widespread actual choice 

among Jews of all Jewish friends. Lehrer 1s respondents, for example, 

have Jewish friends almost exclusively, and many refer to this fact 

as one of the major manifestations of their own Jewish identifica-

tion. Nevertheless, they almost universally oppose, on a theoretical 

level, every social division between Jews and gentiles. The clash 

between operational emotion and idealistic theory is stated most 

clearly by one of Lehrer 1 s respondents: 

"I have only a few Christian friends. All my closer 
friends, let alone my intimate friends, are Jews. 
I can '1t imagine feeling truly comfortable in a com
pany of Goyim. The older I get the stronger I feel 
my tendency to mix with Jews. My Jewishness is 
scanty indeed, but I feel more comfortable among 
Jews, and I don't care how Jewish they are. But at 
the same time I am convinced that the barrier between 
Jews and non-Jews is bad. We are all Americans. We 
must guard ourselves against European prejudices. 

nyou see, my practice and my theory don 1t see eye to 
eye. As I think about it I notice that my living 
and my thinking tend in opposite directions. When 
you asked me about manifestations of my affiliations 
with Jews I pointed out that most of my friends were 
J ewi.sh. This was • question about practice, so I 
answered in kind. But point 8 /the photograph quest
tio!Y' refers to theory, so I answered with theory." 170 

When asked 'Whether they disapproved of any particular Jewish 

behavior, most of the young people objected to various fonns of sepa

rationist activity. Seventy-four per cent of the critical comments 

were concerned with conduct which leads to Jewish isolation in 

social relations. And, once again, the interviews became emotion-

ally involved when this subject was discussed. 
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When the discussion came around to the point about 
the tendency among Jews to isolate themselves in 
various ways -- which many labelled "clannishness" 
the reaction became one of indignant opposition. 
Some spoke calmly, though a sense of struggling 
with an opponent came through, ~ile others becane 
hotly argumentative, forgetting that theywere only 
being asked to describe and explain. 171 

It seems clear that the "opponent" with which the young 

respondents struggle is an unconscious part of t:OOmselves -- their 

deep feeling of Jewish consciousness. The institutions of American 

life, to which they also feel connni tted, ha·ve taught them a doctrine 

of democratic equality. Americanism is conceptualized by young Jews 

in such a w::ry that they feel compelled to reject all discriminatory 

practices as un-A.merican (cf. Fishman study, pp. 119 ff.). Their 

own choice of Jewish friends is seen by the young people as a purely 

voluntary act which somehow affirms their Jewishness. But when 

they observe the Jewish community as a whole segregating itself 

a necessary concommi tant of free individual acts like those of the 

respondents -- they fail to see it as voluntary any more. Self-

segregation becomes clannishness when viewed with the American doc-

trine of democratic equality in mind. Thus, on the questionnaire's 

theoretical item concerning choice of photographed faces, young 

Jews expressed their intellectual adherence to an American principle; 

they selected the faces of outgroup persons with whom they would 

like to become further acquainted. This theoretical preference has 

to be seen, then, as an intellectual rebellion against an active, 

operational feature of their living behavior. As Lehrer had pre-

dieted earlier, the consciousness of national belonging can have 

an effect on the psychology of a person, even on his intellectual 

activity. 
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Intermarriage. - - Most American Jews practice endogamous marriage. 

Census Bureau statistics indicate that in only 7 per cent of mar-

riages 'Where one partner is Jewish is the spouse a gentile. Inter

marriage is thus a deviant behavior pattern for American Jews. To 

what extent are Jews 'Who intermarry different in character from Jews 

'Who do not violate this basic norm of the Jewish cormnunity? Maria 

and Daniel Levinson provide some answers in their intensive study 

titled "Jews Who Intennarry: Sociopsychological Bases of Ethnic 

Identity and Change." 

The Levinsons interviewed both spouses in a 16 couple sample. 

Each spouse -- Jew and gentile -- was interviewed separately for 

two or three hours, and then subjected to several standard psycho-

logical projection tests. The 16 couples were obtained from various 

sources, arrl they were not a group of "maladjusted" couples who had 

come to some center for marital or other assistance. Six of the 

Jews were second generation Americans, and 10 were third or fourth 

generation. The sample included 11 Jewish men and 5 Jewish women. 

The investigation sought to uncover the constnictive functions 

which intermarriage serves for the involved individuals. What 

forces in the social environment and within the individual per-

sonality facilitate the decision to make a cross-ethnic marital 

choice? 

To begin with, the research does not support a common hy-

pothesis concerning intermarriage • 

••• Jewish-Gentile marriage is not primarily a 
"mobility" phenomenon. That is, it is not motivated 
significantly by a search for a better class position, 
nor does it serve important mobility functions in 
most cases. 172 
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The Levinsons suggest that the most appropriate context for the 

analysis of intermarriage is that of deviance from ingroup culture. 

Ingroup culture, it has been suggested, is learned within 

the primary groups of the sub-community -- within the fatn.ily, par

ticularly. As the 16 Jews of the sample describe their families 

of origin, there is no noticeable variation from a model co1'11!Tlonly 

found in the Jewish community. There is a pattern of strong family 

cohesion combined with openly expressed irritability. 

The prevailing image of the family as a unit con
tains two contrasting elements. On the one hand a 
majority of both the men and women describe the 
family ties as having been very strong; pa rents as 
well as children had a strong emotional investment 
in family life. On the other hand, in most of these 
same families there was serious and recurring open 
friction between the parents: arguments, nagging, 
and stormy outbursts. 173 

Strong family attachments and interests are generally maintained 

even after the short-lived family crisis brought about by the de-

cision to intermarry. Judgmental criticism and all-forgiving love 

seem to go hand in hand. 

Most subjects report that their mother was the dominant 

figure in the childhood home. "In her relation to the children, 

the mother is described as controlling, possessive and overpro

tective. n174 Correspondingly, the father is generally seen as 

the least dominant parent. 9The most common image of the father, 

among both men and women, is that of an easy-going unaggressive 
175 

person 'Who is not a stern disciplinarian." flJ.l the charac-

ter:i.stics of an authoritarian father are ladring. 

The same family constellation is typically reported by 

all 16 subjects. But such a family background is not a sufficient 
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cause for choosing a non-Jewish marriage partner. Most Jews with 

this kind of family background still marry endogamously. Within 

the sample of 16, however, there were two groups exhibiting deviant 

patterns of Jewish personality a:ijustment. One group, "the reluc-

tan ts," show a number of characteristic Jewish features. They are 

emotionally committed to Jewish traditions, values and religion. 

Being Jewish is significant to them, and they want their children 

to grow up with a clear sense of Jewish identity. They feel that 

gentiles are definitely an outgroup who are lln.plicitly untrust-

worthy, morally inferior and potentially anti-Semitic. In prin-

ciple, "the reluctants" even disapprove of intermarriage. Their 

own behavior must be seen, then, as an example of "neurotic exogamy." 

The traditional East European culture transmitted 
in their homes and communal environments contained 
the image of the shikse: the Gentile girl who is 
devalued and taboo as a marriage partner, but who 
is sexually attractive, sensual, and more accessible 
than the well-protected Jewish girls. Images such 
as this one are used in coping with unconscious con
flicts. The Gentile woman represents, at a conscious 
level, the female who is the antithesis of mother 
someone who is devalued, morally inferior, and an 
object of carnal sexual wishes. 176 

A second group, "the emancipated," demonstrate a different 

pattern of Jewish deviation. They do not feel a sense of strong 

Jewish identification, and the importance of being Jewish is CCJTl

pulsively minimized by them. The Levinsons argue that the fonna

tion of ethnic identity is closely related to certain aspects of 

personality development in adolescence. Among this second group of 

subjects, the adolescent effort to achieve an ego identity took the 

fonn of an "emancipation syndrome." 



137 

For them the dichotomous distinction between 
"Jewish" and "Gentile" made by their parents is 
transformed into the distinction between "Jewish
tradi tional, 11 as a restricted social entity, and 
"general American," a broadly inclusive conce~t 
that includes the self and all others •regardJP.ss 
of race, creed or national origin.m By adolescence 
or even earlier, they attributed two primary mean
ings to the concept of Jewishness: first, it con
noted a narrow and restricting social environment; 
and second, it had the flavor of the mother-dominated, 
close-knit, and often stressful home, to which they 
felt bound by ties of infantile dependence, ambiva
lence and guilt. The 9 general ft.mericanm world seemed 
a more attractive place where one could move with 
relative freedom from family restrictions as well 
as from inner guilt and ambivalence. 177 

Nor.nally, a Jewish adolescent is able to form some kind of 

idiosyncratic identity which consolidates feelings of Jewishness 

with his feelings of Americanism. Americanism is not a pressure 

area for most youngsters. But, in contrast, •the emancipated" Jew 

has formed his ego-identity on the basis of an abno:nnal dichotomy 

between Jewishness (which represents all that is naITow.~am unpleasant) 

and Americanism (which represents freedom and relaxation). The 

emancipation syndrom results in a Jew who denies his ethnic identity 

and who feels emancipated from the group's taboo on exogamy. At 

sub-conscious levels, his inte:nnarriage proves to himself the full-

ness of his emancipation. But also at sub-conscious levels, there 

is a character orientation revolving 'around an exaggeration of the 

normal Jewish-gentile dichotomy. 

The Levinson study is important because it demonstrates two 

deviant patterns of Jewish personality. All the subjects who inter-

married came from normal Jewish homes and would have been expected 

to marry endog3mously. That their behavior was so variant reflects 



138 

the peculiarity of their personality fonnation, one group because 

of a neurosis and the other because of an adolescent emancipation 

syndrome • But, of particular interest is the fact that their devi

ation is coherent only as a variation from the nonnal Jewish per

sonality. That is, in each case, the subjects seize upon elements 

of basic Jewish character and twist them to fit the needs of their 

individual personality. 
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CHAPrER IV 

INTERPRETIVE SUMMA RY 

In this thesis we have been attempting to discover what is 

•Jewish" about American Jews. ( we have wanted)to discover the meaning 

of Jewishness for American Jews. Technically, we have sought evidence 

for a concept of Jewish national character. That is, we have tried to 

identify the regularities of psychological process ~idl are typical 

of one ft!nerican group -- the Jews. Seeking to identify the Jewish 

national character, we have examined the reports of many recent social 

science investigations. Books and articles about aspects of American 

Jewry by anthropologists, sociologists and psychologists have been sur-

veyed. In the previous chapter their relevant conclusions were pre-

sented. Now it is our task to gather together their common themes of 

agreement and disagreement. 

All our studies indicate that a new .American Jewish sub-culture 

has come into being. It is not to be identified with the East European 

shtetl, a Jewry whose patterns had begun to break down even before the 

mass Jewish irn.rnigration to this country. Being Arnerican, the new Jewish 

culture incorporates within itself basic elements Wiich are quite for

eign to the old shtetl culture -- utilitarianism, pragmatism arrl democ-

racy. This new Jewish culture is not, however, identical with the 

standard, American middle class culture; it clearly embraces elements 

which give it distinctive individuality. Even the third and fourth 

generation American born Jew can be recognized by his participation in 

American Jewish culture. 

L 
{ 
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The most obvious sign of the new Jewish culture is the willing

ness of American Jews to identify themselves as Jews. Studies in New 

Haven and in New Orleans, in suburbia and medium-sized town, all indi

cate that Jews are freely choosing to assert their Jewish identity. 

nperhaps the most striking conclusion which can be drawn from this 

series of responses (and the interview material which is not presented 

here)," observed Antonovsky from his study of New Haven Jews, n1s that 

the assimilationist and self-denying Jew seems to be a phenomenon of 

the past. The re are no more than two or three men 'Who indicated any 

active desire to break away from Jewish identity."1. That .American 

Jews voluntarily choose to be recognized as Jews indicates the opera-

tion of two major factors -- acculturation and group awareness. 

Acculturation. -- The post-World War II Jewish community is fully 

adjusted to the style of Am~ican life. Contemporary Jews are entirely 

caught up in that sarne quest for social stability and security which 

is characteristic of all middle class '1nericans. When Jews or gentiles 

move to the suburbs or attempt to strengthen family ties, they are both 

influenced by many of the very same socio-economic factors and personal 

considerations. In many w;rys, Jews are nonnal, acculturated members 

of the dominant .American social class. 

However the acculturation of American Jews has not meant their 
J 

assimilation. This phenomenon has been noted most exolicitly by C. 

Bezalel Shennan. "Inner forces of cohesion within the Jewish group,~ 

he declares, "have turned acculturation itself into an instrument to 

develop and to strengthen . ethnic individuality."
2 

In the .American 

situation, "Jewish11 has come to be defined by Jew and gentile alike as 

- ---- - - - -
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a religious denomination -- one of three facets of a common ..ftmerican 

faith. Moreover, religion in ~merica is based on the principle of 

voluntaryism. No religious affiliation is ever officially required; 

one is, strictly speaking, free to associate with any religion or none 

at all, as he chooses. But, strict theory notwithstanding, religious 

emphasis comes close to being one of the standard prerequisites of good 

/line rican ism. 

The culture of American Jews incorporates this ideological set. 

Like everyone else in this country, Jews feel that religious identity 

is both voluntary and good. Since "Jewish" is popularly conceived as 

a religious denomination, Jews feel sure that one does not have to b~ 

Jewish. They will argue that one could choose to negate his rel1 gious 

tradition, and they insist that the affirmation of Jewish religious 

identity is an act of good P.mericanism. Understanding this, we can 

readily comprehend why •America-American-Americanism" represented no 

pressure area for the children of the Fishman study. They saw their 

01rn Jewishness as concomitant with good J.mericanism. In this sense, 

then, the modern Jewish pattern of voluntary identification is a result 

(and a sign) of American acculturation. But it is also an indication 

of the deep-rooted sense of Jewish group awareness. 

Group Awareness. -- Group awareness is that part of an individual's 

ego-identity which defines his relationship to his cultural group. As 

the Levinscn's describe it, the group awareness "consists of the con-

scious as well as unconscious meanings, cultural images, feelings, 

identifications and self-images by which [On~? comprehends his ethnic 

world and himself as a member of it."3 Group awareness is the feel-

ing that one is different from a significant outgroup. Jewish group 

• 



awareness is the sensitivity to cultural roles, values ani behavior 

patterns which govern one's life as a member of the Jewish ingroup. 

In large part, Jewish group awareness is unconsciously absorbed 

by the growing child. Both Radke-Yarrow and Lehrer have demonstrated 

that it is a psychological state which emerges in the child• s fifth year 

as a subtle synthesis of many hints from the environment. It is nour

ished and maintained through the interaction within the socially insu

lated sub-groups of the Jewish community -- the extended family, the 

friendship clique, the coffee klatsch. It is developed and rationalized 

by the formal institutions of the sub-community -- the centers, Sunday 

schools and organizations. From the age of five, then, Jewish children 

know that they are Jews, and they become ever more aware of their 

group's cultural patterns. 

Roles. The studies we have surveyed point to the existence in 

Jewish culture of several Jewish roles. There is common agreement 

among Jewish children, for example, on the facade which they should 

assume when confronted by outgroup hostility -- one should try to act 

as if nothing had happened. Among adult Jews it is known that when 

circumstances place them in certain positions, they must serve as "am-

bassadors to the goyim.• Jewish women conceptualize their roles of 

sister and mother as emotionally demanding, aggressive and dominating. 

The most common L~age of the Jewish father is that of an easy-going, 

unaggressive person who is not a stern disciplinarian. 

The "intellectual Jew" deprecates the Jewish organizational 

world and decries Jewish materialism. He accentuates the traditional 

emphasis on learning, and chooses to go into one of the salaried pro-
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fessions -- journalism, architecture, engineering, college teaching. 

On the other hand, the "sociability Jew" negates Jewish bookishness 

and ambitiousness. He is very concerned that leisure ti..111.e be properly 

enjoyed, and he is eager to participate in the social activities of 

Jewish organizations -- card playing, bowling and organizational work. 

'Ihe msociability Jew" either enters into the family business or into 

one of the independent prpfessions where his status a rrl income are rela

tively assured. 

For the Jew who is particularly involved with Jewishness, there 

is the role of "professional Jew.• The fund-raiser, the educator, the 

rabbi and the public relations expert are all central figures in the 

Jewish community today. These professional Jews are conspicuous members 

of the Jewish group whose position requires that they be imbued with a 

highly developed awareness of Jewish culture. In addition to their 

technical direction and co-ordination of organizational activity, they 

are also charged 'With the task of providing ideological guidance to 

members of the Jewish community. Given the increasingly rationalized, 

bureaucratic nature of much American Jewish life, it was inevitable that 

the role of specialist professional Jew would emerge as a clear pattern 

of Jewish identification for certain members of the group. 

Values. - - American Jewish culture contains values and beliefs around 

which group members orient much of their life activity. ~·~e have already 

indicated the presence of voluntaryism ae value in modern Jewish cul

ture. Jews insist that they do not have to be Jewish -- that religious 

identity is strictly voluntary. This belief is fully compatible with 

their understanding of Americanism. Failure to make use of religious 

freedom would be tantamount to perfidy against both Americanism and 
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Judaism. Jews feel that, more than any other group, they must be ap

preciative of the freedoms, privileges and benefits granted to Americans. 

They also reject the possibility that prejudice or discrimination are 

compatible with good Americanism. For this reason, their own tendency 

to select Jewish friends and live in Jewish neighbo:riloods is somewhat 

embarrassing to them. But they nevertheless feel that they are good 

Americans, and that good gentiles like and respect their fellow Jewish 

Americans. Anti-Semitism is considered stupid. It is an attitude which 

education wi.11 overcome, and it is certainly no part of the American 

heritage. 

Of course, there is also the presence in Jewish culture of 

contrary beliefs about gentiles. One culture pattern suggests that 

all gentiles are latent anti-Semites. Jews often believe that ~entile 

.Americans constantly watch the behavior of Jews, seeking opportunities 

to find fault. For these Jews, the gentile wrld is viewed as parental, 

and they believe that all Jews should act in such a way that negative 

gentile opinions are carefully placated. But whether or not they agree 

that gentiles are actually latent anti-Semites, Jews do believe that 

gentiles are basically different from Jews. In fact, this belief is 

probably the core value of Jewish group awareness. 

Many values of the JewiSl. culture are generally expressed in 

terms of dichotomized ingroup-outgroup stereotypes. These stereotypes 

are not necessarily based upon first hand experience. They are cul

tural myths which the group members rely upon for ego-ideals. Just as 

the stereotyped image of the gentile is an exaggerated portrayal of 

values which Jewish culture rejects, so the stereotyped Jew is an 
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idealized expression of the values which the culture affinns. Thus, 

as gentiles are imagined to be indulgent and immoderate, so Jews are 

idealized as sober and non-impulsive. Gentiles are thought to be less 

educated, and Jews imagine themselves to be intellectuals. If gentiles 

are believed to be Republicans and conservatives, then Jews see them

selves as Democrats arrl liberals. As gentiles have an impoverished 

family life, so Jews believe that their own family patterns are wann 

and close. It is imagined that gentiles are harshly critical of errors 

made by Jews, while fellow Jews are forgiving and understanding of one 

another. There are many exaggerated cultural dichotomies like these 

which provide operational values for American Jewish life. 

But not all values of the group are expressed in dichotomized 

stereotypes. The re is even a cultural pattern which denies the validity 

of these exaggerated images. Maey Jews want to minimize the belief in 

Jewish superiority and emphasize the equality of all people. But these 

same Jews will still assert the value of Jewish 'Peoplehood. Bezalel 

Sherman says that the belief in Jewish peoplehood has become a prime 

article of contemporary Jewish faith. 'This feeling of kinship is regu

larly appealed to in all the charity campaigns of the Jewish community. 

Jews do believe that they are kinfolk, and an interdependence of fate 

is one of the standard assertions of Jewish culture. The belief in 

peoplehood is so strong that we even find ideolo~ical differences within 

the comm.unity repressed in the name of "community hamony and peace." 

Group solidarity is a major value of Jewish culture. 4 

In Jewish culture there is also a definite emphasis on the 

values associated with achievement. .Ambition is positively encouraged 
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by a set of congruent cultural values. Jews believe that the world 

is orderly and amenable to rational mastery. They express a willing

ness to leave home to make their way in the world. They have a prefer

ence f:or individualistic rather than collective credit for work done. 

There is an unwillingness to submit to fate and accept a low station 

in life. Comp<lred with other Americ~n groups, the Jews emerge as most 

ambitious, most favorably disposed toward work, and most confident that 

skill arrl ability are the requisites for success. Jewish women are by 

far the most inclined to pursue constructive activities in their leisure 

time. Jewish parents were the most likely to value intellectual autonomy 

in their children, and they did the most to encourage children to think 

for themselves. To discipline their children, Jewish parents most often 

preferred future-oriented sanctions which they thought would best develop 

the child's "rational self-control." Their own rational self-control 

they manifest in an unwillingness to indulge present desires through 

installment buying. It is most rational, Jews believe, to do without 

things now and to save for the future. The Jewish culture encourages 

Jews to make ambitious plans for the future but to exercise properly 

rational self-control in the present. It is a value of Jewish life to 

be future-oriented and to plan ahead. 

Jewish parents reveal an open-mindedness about their intra

family relations. Whiteman noted a •tendency of the Jewish group to 

express attitudes oriented in a psychologically desirable direction."
5 

The Jewish culture does not discourage parents from expressing nonnal 

irritation. Despite the value on family solidarity, their fs no irtiibition 

against marital conflict, and quarrels and arguments are assuned to be 

a standard feature of married life. Jews are least defensive about 
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their irritability and most open about their inter-personal differences. 

Jewish parents make little effort to be dogmatic, strict and intrusive 

with their children; they value flexible and democratic family relations. 

Individuality is so prized that no member of the f<.!Tlily can or will be 

silenced. 

Jewish families are child-oriented. The same culture which 

urges parents to postpone their own pleasure also demands that children 

should have the best of everything. "For the sake of the children," 

fa!Tli.lies save money, move to suburbia and join the Temple. Whatever 

religious practices are observed in the home, it is done with the child

ren in mind. If Sabbath candles are lit, Hanukah observed or elements 

of Kashrut kept, it is "for the sake of the children." Youngsters are 

sent to Sunday school not to become adult Jews, but to become cultured, 

well adjusted children. 

"For the sake of the children" is such a strongly entrenched 

value of Jewish culture that it even serves as rationali2:.ation for truly 

adult-oriented activities. Parents justify their Temple me!'llbership as 

being "for the kids," and then fully enjoy the upper-middle class re

spectability which accr~s to them. The Temple building fund is an 

adult-oriented activity which gives adults a f!reat deal of satisfaction, 

but it too is rationalized as being "for the kids. 111 Even the move to 

suburbia is often really motivated by adult fantasies al though always 

defended in terms of the children 1 s welfare. The child-orientation is 

a pervasive and persuasive value of the A.merican Jewish culture. 

A certain amount of authoritarianism is present in the Jewish 

culture. We see this in the considerable reliance of Jews upon their 

professional educators, fund-raisers, social workers and rabbis for 

--
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leadership in more and more communal activities. Without a professional 

to galvanize the apathetic membership into activity, organizations can 

hardly exist. But with a professional Jew making plans and giving orders, 

the organization comes alive with eager followers. The indifference of 

most conununi ty members to the how and why of what goes on in their or-

ganizations and institutions reflects the submissiveness characteristic 

of an authoritarian orientation. Unless the demands become completely 

intolerable, the professional 1 s goals and procedures go without basic 

criticism or challenge. But basically, the culture asserts that pro-

fessionals know best and that their advice concerning institutional 

needs should be heeded. 

Philanthropy has become one of the central values of Jewish cul-

ture. Charity is the community's most widely accepted and practiced 

good deed. For many Jews it has replaced prayer and study as the most 

efficacious way to expiate guilt feelings. Philanthropy is such a cen

tral value of the culture that appeals to group needs can hardly be 

denied. Indeed, individuals will tolerate a great deal of pressure on 

them if it is applied in the name of a good charity cause. 

Behavior Patterns. Jewish culture does not merely present a set 

of idealized roles and values. Our studies have demonstrated that there 

are patterns of overt behavior which are typical of American Jews. 

These related t o the cultural roles and values pattems are, of course, 

which we have already discussed. The behavior patterns represent the 

community's ~ay of translating its ideals into the reality of daily life 

activity. It is in this process of translating cultural ideals into 

living reality that Jews realize their Jewish group awareness. 
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Because American Jews see their Jewishness as voluntary, one 

of their recurring conversational topics is Jewishness. They are 

constantly evaluating Jewish existence as if the choice of being or 

not being a Jew were a live option. Parents are agreed that their 

children should be sent to a Sunday school where professional educa

tors will teach them what it means to be religiously Jewish. No 

force is used to make children Jewish; rather, they must want to 

choose for themselves to be Jewish. .Among those parents who are 

themselves not so sure that they really want to be Jews, there is 

almost complete lack of interest in the Sunday school's curriculum. 

And in general, there is a submissive reliance upon the professional 

educators who are alleged to know best how to instill Jewishness in 

the children. 

Actually, it seems doubtful that the children learn any more 

than a few theoretical essentials from their Sunday school education. 

Certainly, if the Sunday school's goal is to in still patterns of 

religious observance, then it is not successful. For, religious 

observance in the Jewish community is, as we have already pointed 

out, almost entirely child-oriented. Once the child is Bar Mitzvah 

or Confirmed, his participation in the ritual and ceremony of Juda

ism becomes minimal, and his parents are freed of the obligation to 

attend the rallies and performances associated with each of the 

Jewish holidays. Although adult Jews will repeatedly define their 

Jewish identity in terms of religion, and their religion in terms 

of ritual observance, they are not themselves observant. 

Jewishness is only occasionally expressed through religious 

observance. It is most often manifest throu¢1 participation in the 
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primary groups and fo:nnal organizations of Jewish life. Jews main

tain exceptionally close ties with parents and relatives. There is 

frequent visiting back and forth, and major decisions are made only 

after consultation with the family. Since nearly all Jews marry 

endogamously, the entire extended family is Jewish. It is in this 

setting that basic problems of politics, economics and religion are 

often discussed infonnally. The mutual influence of family members 

on one another leads to widespread patterns of essential agreement. 

Moreover, since Jews generally prefer to live near one another, 

certain areas become disproportionately Jewish in population. In 

these "little Jerusalemft districts of the city or suburb, Jews seek 

out and befriend fellow Jews. As a result, the social cliques of 

adult Jews seldom include gentiles. Here, in these all-Jewish social 

groups,family attitudes and child-rearing practices are informally 

discussed. It is in these small face-to-face situations that the 

distinctive values of the Jewish group are maintained and enhanced. 

Another recurring topic of discussion in these small, all

Jewish primary groups is anti-Semitism. Instances of anti-Semitism 

are dwelt upon at length and carefully considered for larger and 

smaller implications. Nearly every Jew is certain that he knows what 

the gentiles think of Jews, and he will use his theory to interpret 

all intergroup relations. In many cases, we can even say that Jews 

are oversensitive to gentile opinion. They magnify the importance 

of every casual word, seeking its "inner" significance. Actually, 

most Jews have very little infonnal contact with gentiles. There 

is an unofficial, but effective, "five o'clock" limit on intergroup 

relations. Even Jews who work together with gentiles seldom see one 
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another socially after work hours. This social separation is not 

the resuJ.t of gentile rejection alone, but also of ,Jewish preference. 

Americans in general, it seems, want to be with their own kind. But 

the separation does result in a situation where Jews feel forced to 

hypothesize gentile attitudes toward Jews from very scanty, chance 

remarks. 

For some, this cultural obsession for talk about gentiles 

and anti-Semitism becomes an opportunity to express feelings of self

hate. They will seek to justify anti-Semitism. For other Jews these 

discussions provide an O?portunity to assert Jewish superiority. 

But nearly all of these conversations rely upon the cultural stere

otypes which we discussed earlier. A basic dichotomy is always as

sumed: gentiles are different from Jews. lNhether it is argued that 

gentiles are better or worse than Jews, the dichotomy is still there. 

It is "we" or "they"; "our way" and •their way. 11 But, what is most 

interesting, the stereotypes are partially self-fulfilling; as the 

Jews portray themselves, so they tend to act. 

The Jew of the stereotype is always sober, and so is the 

real life Jew. He may drink often under social conditions, but never 

very much. :P.n individual Jew will feel less Jewish when he takes a 

second or third cocktail, and so he stops. The gentile feels no such 

inhibition. Thus, compared to the Jew, the gentile is more indulgent 

and immoderate. The Jew of the stereotype is intellectually sharp, 

and an i .ndividual Jew will feel less Jewish if he drops out of school 

without finishing his course. So Jews stay in school, and they train 

for the intellectual professions. And, although many contemporary 

----· 
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Jews wish to avoid being "bookish," their educations and their pro

fessions reveal a contrary value. 

Another Jewish stereotype portrays the Jew as a liberal 

Democrat. We find, too, that Jews do tend to think like liberal 

Democrats. Despite their vertical mobility, they still choose De!no

cratic candidates and still indicate their overwhelming approval of 

welfare state legislation. Studies have demonstrated that this too 

is one of the ways by which Jews express their group awareness. But 

whatever the reason, compared with the middle class Protestant gen

tile, the Jew is a liberal. 

The stereotypes or Jewish culture tend to cause Jews to act 

in such a way that the dichotomies approximate the truth of Jewish 

life. When an individual Jew acts in accord with the ego-ideals or 

his group, he achieves a sense of authenticity. He knows that his 

wa:y of mastering experience is a recognized pattern of the group 

identity. But the same dichotomies which offer the Jew a definition 

of authenticity also provide him with a pattern for rebellion. When 

in a state of despair or extreme anxiety, the Jew can seek to escape 

his Jewish awareness by acting out the values of the gentile stereo

tYPe. For maladjusted Jews, there are recognized cultural patterns 

of deviation; they can act like the goyim. 

Conclusions. -- Although we have been able to discover an >..merican 

Jewish culture of roles, values arrl behavior pattems, it is not pos

sible to isolate a single common theme by which the entire culture 

is united. The culture is not a consistent whole. It is made up of 

many contradictory and unrelated elements -- for example, the empha-
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sis on intellectual autonomy and the tendency to submissiveness in 

organizational matters. The elements of Jewish culture are not con

gruent with one another, and there does not appear to be even a 

strain toward consistency. Instead, the culture seems to be a broad 

configuration which includes seve:rral patterns of preferred values, 

roles and behavior. There are patterns of achievement and of authori-

tarianism, of sobriety and philanthropy, of child-centeredness, 

family solidarity, ingroup sociability, liberalism, dichotomization 

and even self-hate. .~l of these and others too, together make up 

Jewish culture. 

Just as the Jewish culture is not a unified whole, so too 

the national Jewish character is not a simple configuration. There 

is no basic Jewish character which we can identify. Ir Jewish cul-

ture were monolithic, with a single harmonious theme running through-

out, then we might expect to find a single national character among 

Jews. But the culture is not monolithic; it presents different faces 

to different Jews. Very few Jews are given the opportunity during 

their formative years to experience all the patterns of Jewish cul-

ture. Thus, every Jew does not internalize the same culture patterns 

into his personalityl According to the idiosyncratic combination of 

environment socialization and biological cons ti tut ion, in di vi dual 
' 

Jews absorb different cultural patterns into their personalities. 

Our evidence has led us to conclude that there is not a basic 

core of Jewishness which can be found among all Jews. While Jewish 

people do blend elements of the Jewish culture into their personali

ties, there is no standard culture pattern (or combination of patterns) 
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"Which is basic among all ~.merican Jews. The initial hypothesis of 

this study must be rejected: .American Jews do not share a common 

Jewish national character which leads them to regularly behave in 

distinctive patterns. The fact that there are distinctive pattenis 

of Jewish behavior needs to be accounted for in terms of some other 

explanation than national character. (Note Appendix B.) 



APPENDIX A 

TWELVE POSTULATES FOR 'ffiE STUDY 
OF NATIONAL CHARACTER 

These postulates for the study of national character are by 

Geoffrey Gorer. They have been published with slight variations in 

several d if.ferent places. Here we repeat them as they appeared in 

an essay by Gorer entitled •National Character: Theory and Prac-

1 
tice." 

1. Human behavior is understandable: with sufficient evi
dence it is possible to explain any observed behavior, however incon
gruous isolated items may appear. 

2. Human behavior is predominantly learned. Al though the 
human infant may be horn with some instincts arrl is born with some 
basic biological drives whose satisfaction is necessary to its sur
Vival, it is the treatment which the infant receives from other mem
bers of the society into which it is born, and its experiences of 
its environment, which through the gratification or frustration of 
1 ts needs enables it to learn new needs and the new methods of grati
fication. (In this context I should perhaps state that I assume 
that, in a large society, genetic peculiarities do not involve any 
major inherent psychological differences in comparison with other 
large societies.) 

3. In all societies the behavior of the component individuals 
of similar age, sex, and status shows a relative uniformity in similar 
situations. This is equally true in unformulated and unverbalized 
situations. 

L. All societies have an ideal adult character (or charac
ters, depending on sex and status) which is of major importance for 
parents and other adults in authority in selecting which items of 
children's behavior to reward, and which to punish. 

5. Habits are established by differential reward and punish
ment (indulgence and deprivation) chiefly meted out by other menbers 
of the society. 

6. The habits established early in the life of the individual 
influence all subsequent learning, and the ref ore the experiences of 
childhood are of predominant importance. 
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7. The chief learning in early childhood consists of the 
modifications of the innate drives of hunger, thirst, optimum
temperature seeking, pain avoidance, sex and excretion and of the 
(possibly secondary) drives of fear and anger (anxiety' and ag-ression) 
and of the biological derivatives of maturation, which are demanded 
by the adult members of the society; consequently a knowledge of the 
types of modifications imposed, the means by which they are imposed 
and the times at which they are imposed, is of major importance in ' 
the derivation of adult behavior. -

8. Since in the greatest number of societies it is pre
dominantly the pa rents who reward and punish their children, the 
attitudes of the child to his father and mother, and, to a lesser 
degree, to his brothers and sisters, will become the prototypes of 
his attitudes to'\-rards all subsequently met people. In societies where 
the disciplinary role is normally taken by adults other than the bio
logical parents, the attitudes towards such adults also become of 
major importance. 

9. Except in situations of the greatest physiological stress, 
adult behavior is motivated by learned (derived, secondary) drives 
or wishes superimposed upon the primary biological dri.ves. 

10. Many of these wishes are unverbalized or unconscious, 
since the rewards and punishments which established the habits of 
which these wi. shes are the motives were undergone in early childhood, 
before the acouisi ti on of speech, or because the verbalization of 
these wishes was very severely punished; consequently people very 
often cannot express their motives in words, and the motives have 
to be deduced from the observations of "What satisfactions are actu
ally obtained from different courses of behavior. 

11. When these wishes, acquired through early learning, are 
shared by a majority of the population, some social institutions will 
eventually be developed to gratify them; and institutions which . 
originate in other societies and are then subsequently adopted will 
be modified to congruence with these wishes (to the extent that ~his 
is possible without impeding the ~ratification of the primary drives). 

12. In a homogeneous society the cultural patterns. of super
ordination and subordination, of arrogance and deference, will tend 
to show a certain consistency in all institutions, from the family 
to the religious and political organizations; and consequently the 
patterns of behavior demanded in all these institutions will mutually 

reinforce each other. 
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APPENDIX B 

THE HYPOTHESIS OF MULTIMODAL JEWISH CHARACTER 

There is not a standard Jewish national character among 

ftmerican Jews. But there are several modal character orientations 

within the Jewish camrnuni ty. Certain elements of environment and 

socialization are fairly constant for large sections of the sub-

com..7fluni ty, and many Jews are exposed to some of the sa~ patterns 

of Jewish culture in a similar wey. Thus, one regularly appearing 

modal character in the Jewish community would be the •intellectual 

Jew." This basic character organization blends elements from many 

culture patterns, but it emphasizes the patterns of achievement, 

dichotomization and self-hate. Another frequently occuring modal 

character would be the "sociability Jew." In this basic character 

orient at ion the culture patterns of authoritarianism and ingroup 

sociability are stressed. 'A third modal character would be the 

• bureaucratic Jew" whose character structure favors elements from 

both the achievement and the authoritarianism culture patterns. The 

list of modal character structures is probably greater than three, 

but we have not been able to delineate others with clarity yet. The 

following chart outlines the multimodal concept of Jewish character 

which we are suggesting. It is not meant to be complete. 

I 
I 

I 
! 
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JEWISH 
CULTURE 
PATTERNS 

JEWISH Y.ODAL CHARACTER STRUCTURES 
(1) (2) (3) (4) 

Intel- Socia-
lectual bility 
Jew Jew 

Bureau-
cratic 
Jew 

? . 
----------~-----,-----,------,-----
achievement I x I I x 

authoritarianism x x 

child-centeredness 

dichotomization x x 

family solidarity x 

ingroup sociability x 

liberalism x 

open-mindedness x x 

organizational x 

philanthropy 

self-hate x 

voluntaryism x 

-----------------------------------
There are at least three modal character structures within 

the Jewish com.'Tluni ty. Each of them blends a syndrom of patterns from 

the same American Jewish culture. It must be noted that the syndroms 

are not mutually exclusive; some patterns are featured in more than 

one modal character. Mo re over, no modal character is ever meant to 

be an exact descri~tion of anyone. It is only a hypothetical construct. 

Of the three (or four or five) modal characters, who can say 

which is most authentically Jewish? Jews with a particular ideological 

position will argue that some patterns are more nrational" or more 
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"tradition al" than others. Profession al Jews may try to "sell" one 

particular set of culture patterns as the most authentically Jewish. 

But objectively speaking, all of these modal characters are found in 

the sub-com.rnunity among people who identify themselves (and whom 

others identify) as Jewish. 

The advantage of a multimodal concept of Jewish character is 

that it allows us to approach the American Jewish community on its 

own terms, without an obligation to judge what is authentic and what 

is not authentic. With a multimodal concept of Jewish character we 

are able to see that there are many ways in which Jews carry their 

culture. Community representatives are not expected to reveal a 

single basic character. The researcher need not stumble, then, when 

he is confronted by significant personality variations within his 

representative Jewish population sample. The task is to find the 

patterns of standard variation. Specific research is now required 

which will allow a more complete and accurate description of Jewish 

modal characters. Such research needs to be concerned with the study 

of individual Jews and not with the analysis of cultural patterns. 

-
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