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PART I

FAVORABLE APPRAISALS

“Man goeth forth unto his work,
And to his labour until the evening.
How manifokd are thy works, 0 Lard!
In wisdom hast Thou made them all."l

The ideal 1ife¢, according the finest that is in the Bible, is to
dwell in peace and to work away contontodly.z That ideal is not lost
sight of during the many years and accompanying changes that reach
into the centuries during which the Talmudic literature was created.
To live a full life, write the rabbis of the Talmud, one must ocoupy
himself with some form of labor, Without a vocation, one is income
plete, He lacks an element essential to his well-being., Indeed, )
one who is not engaged in an occupation is as a vineyard, which, left
without the protection of a fence, is exposed to the ravages of
cattle and beast.” In commenting on the l'n—lnud:l.c statement, "love
work, apnd hate office®, the author of Binyan Yehoshua goes even
further to state that indolemée induces idiocy.' Especially clear onm
this point is the n-m,‘ when snumerating the things a woman is
under obligation to do for her hmsband: the grinding, baking, washing,
cooking, nursing the children, making the bed, and -pinnin‘( wool,
With the number of servants that she cam afford, her duties are
correspondingly reduced, To which R, Elieszar adds the significant
remark that even if the wife brings into her home a hundred maids,
she should dbe forced, at least, to spin wool, “for unemployment leads
to mental aberration®, ®“No work, however offensive, is so do;ruiin;
as idleness®,

Iabor being sssential for the integrity of one's personality,

L
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the Talmud pointes to the duty of the parent to teach his son a trade.
®*As it is a father's duty to teach his son Torah, of" to find him a
wife, s0 must he instruct him in an occupation®,® ¥or, as R, Judah

exrlains, “"one who does not teach his son a trade teaches him thievery™y

Fow great is labor! It exceeds the bounds of individual needs;
the whole world depends upon it, %“There is no occupation that can
be dispensed with; society needs the perfumer as well as the tane
ner®,® God has therfore so ordered things that each one's work is
desirable to him -~ even the tanner's work; "so that no trade should
disappear from the lrt:i:l.-ll.tl".9 Here we can see in what high esteem the
rabbis hold labor, when they attribute to it a divine origian, Accor-
ding to their Haggadic interpretation of the cro;tion Btory. Ged
from the very h;ginniu taught Adam all occupatiou.lo *When the Lord
announced to Adam®, they explain, “'thoris and thistles shall sprout
for you', tears streamed from his eyes., 'O Lord of the World', he
implored, 'shall I and the ass eat from one trough?' But when the
Almighty added, 'through the sweat of thy brow shalt thou eat bread',
Adam was oulod'.u For Adam realized that labor exalted him above
the lowly position of the ass. Not alome with individuals, but with
a whole nation, does the Divine establish labor as a covenant, ®Not
until Israel performed work did the Holy One grace it with his She-
kinah,*l2 In fact, following the Biblical precedent,’® the rabbis of
the Telmud speak of God himself as a laborer.* He forms the world;
He creates man; daily does He renew His works of creation,

What exalted views the rabbis express concerning the dignity of
labor. It amounts to performing God's work on earth - "imitatio dei®.
It therefore follows that to labor is to pray. This the Talmud

iterates in the significant phrase:"He who benefits by the toil of
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his hand is greater than one who is in awe of Heaven®,
in our own day that we have come to grasp thoroughly what is implied
in, "laborare est orare". Prayers that excell those of the lips are
performed by the surgeon with his hands, by the artisan through his
skill, by the sage through his mind. All is prayer that aids in he
divine purpose of re-creating an ever better world.

A further theological implication of labor is to be understoed
in the Midrashic statement that "though a man learn only two laws in
the morning and two in the evening, the fact that he busies himself
with his work all day compensates to the extent as though he had done
Justice to the entire body of Jewish Ln'.“ Iabor is thus put on a
level with Torah. Torah, however, cannot displace labor. One without
the other is incomplete. Mere study that is not upocinted with some
occupation, in the end is void and is likely (o lead to error.l7 we
are here confronted with a bit of sound psychology. Unless one live
as those about him, and work as do his fellows, it is impossible
acourately to study, anslyszse, and provide for, the needs of his group.
A true to life picture can be sketched only when one is immersed in
that life, Se¢ human knowledge grows out of humsn experiences.

Considering these exalted views of labor, it is not surprising t0
find in the Talmud passage upon passage urging the dignity of work.
*Love work!*!® exhort the rabbis. "Labor lends dignity to man®.l®
“Let mo one say,'l am a man of great distinction, and work is objec-
tionable to me'*20 Follow the example of holy men, who divide their
day into three parts: one for prayer, one for work, and one for

Torah>! And at night, "sweet is the sleep of the worker*2®

The dignity of labor surpasses mere podigru” and empty houor.

Rabbi Judah, for instance, though a scholar of first rank and an idol
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of the pecple, does not coneider it in the least undignified to make

a habit of carrying his own chair with him to lﬂhﬂﬁl!‘

For he adds:
"Great is work} It honors one®.2% we calling is so insignificant
that a man cannot be proud of it, Nothing in an honest effort to make
a living ie degrtd:lu’.“ R, Johanan b, Matya, for example, instructs
his son that one canmot be too good to workmem: ®Even if you arrange
for them a feast as sumptious as that of King Solomon,you have not
done enough for them; for they are the scion of Abraham, Isasc, and
Juob'!' In general, the Talmud considers the rights of workers at
least the equal of those of the leisure chu.zs They are eligible to
the highest offices of the commonwealth, This is understood from the
Talmudic passage which, excluding from the offices of king and high
priest certain objectionable callings such as leecl, etc., implies
that those engaged in all other pursuits are admitted to these ofe
fiou?’ -

Further evidence of the rabbinic consideration for laborers is
to be found im the admonitions mnd rules protectienjthem, Most ime
portant is promptness in the paying of weges, Amplifying the proe
hibition in Leviticus 19113 « "the wages of a hired servant shall not
abide witk thee all night until the morning® « and of Deuteronomy
24115 « "In the same day shalt thou give him his hire, néither shall
the sun go down upon it; for hé is poor, and setteth his heart uponm
it; lest he ory against thee unto the lord, and it be sin in thee® =
the Talmud calls sich delay a fiveefold violationm, designatienpit as
®gezel® and "oshek®, plunder and tyr ? As cruel as one who, upen
purchasing a sheaf, tantalizes a donkey into chasing after the sheaf

for quite a distance (with the hope of winning it), finally rewards
the donkey by tying the sheaf way out of its reach, precisely se is
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an employer whoe works his laborers all day, without paying them in
the onl..u And to what dangers m workman exposes himself for his
wages] "Why does he climb embankments, why does he suspend himself from
trees, why does he take his life into his hands, if not for his
earnings? Therefore he who holds back his wages takes, as it were,
his very life from m-‘:" To which R, Huna adds that the inconside
erate employer thus endangeys his own life as well, for God will
requite him, Likewise Rab expresses his opinion that the property
of men of means undergoes confiscation primarily because they redb and
hold back the wages of hired laborers>> Specifically, it is told that
R, Huna's wine soured because he failed to leave the twigs of his
orchard to his stwsard ., When he had regretted this and duly performed
his duty, the v'inoa._r became sweetened into vinof‘ Bimilar is the
story of Jose of Jogeret who, having cursed his nn- and daughter to

11 -
death, is released from this curse by a striking instance of conside

eration and courtesy im behalf of his laborers. The son, upon learne
ing that his father's failure to pay the wages on time was forecing
the workers to hunger, put God to the trouble of hastening the mature
ity of figs, that these workmen might eat’® With such emphasis the
rabbis seek to protect the humble laborer, Im some instances they
even stretch a point, as in the ruling which does not hold an unskille
ed worker responsible for an article which he may have spoiled in
the course of his up:l.oy-uti‘ even if his work was not done right

or successfully, the laborer is to be paid for his tin‘:" These bits
of comsideration for the worker are prompted largely by the realisze
ation that he must sell his labor to keep from starvatiom,

In the case of an artisan who does not work on the wage basis,

and whose pay, therefore, must not be given promptly (which is net so
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with the wage-earmer), the Talmudic law protects him by granting him
the right to the full produce of his labor, This point is made in
the pn.nn;oaa which discusses whether an artisan is or is not a wage
laborer., To prove that he is not, it is maintained that the entire
of the increased value becomes his own property, and that the money he
receives from his patron is not wage money but purchase money, Like-
wise one who improves an inherited estate may resort to a legal for-
mula, secyring to himself the values which he has crontod?' For the
attitude of the Talmud regarding inheritance, as in other matters, is
against one benefitting from the proceeds of another's ubrkfo

One need not go further to recognize the rliect with which the
rabbis look upon labor. To their way of thinking, work is not only
necessary but dugnified and ennobling; yea, divine. Therefore the
rights of the worker must be guarded. Indeed, there is no surer proof
of the Talmudic esteem for labor than the fact that the rabbis them-
pelves are workmen., Ounly through hard toil do they earn their livli-
hood; for them the Torah may not be used as & spade to dig withfl
In this connection, the argument between Rabbis Ishmael and Simon b.
Yochai is illuminating® The former claims that we should work
willingly, according to the Biblical injunction. Each,work and
study, has its proper time and place. R. Simeon feels that the
necessity of pursuing some employment leaves little or mno time for
Torah; theresfore, when Israel will do the will of God, others will
perform for them the manual labor that interfered with study. Rabbi
Abaya, Lowever, records the result of a practical test of these two
opinions}: those who acted in accordamce with Ishmael's teaching suc-

ceeded both in work and im study. Thereupon Ra%a requested of his

disciples that he be excused from teaching during the month of Nisan
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when they were busy with the harvest, and during tne month of Tishri

when they were occupied pressing wine and oilf5 It is the m same

respect for the importance of labor that prompted the suthorities io
A S &
ordain that wo rkers need not interrupt their tasks to gile out of

reverence for a nohola.rf4

It is logical to assume that a certain dignity was attached to
those occupations in which the rabbis themselves were engaged. A

scanning of the Talmudiec records indicates the following callings.

Most of the Babylonian rabbis worked at farming and agricnlture.‘a

When, for instance, Abayi complained that because he had to water the
fields in the evening, he could not give instruction, 8imi h. Asi him
disciple, replied: *I shall water it for you during the day, and you

sit us down at night to learn'.‘e Shepherding is represented in

R. Adds 8'bulaa,’

Maimonides asserts that quite a number of rabbis were wood-
choppers, water-carriers, field-diggers, otofs As wood-choppers, we
find R. Akiba, and Hillel I%® B, Huna was a water-drawery® and

R. Abba Chilkiah, a field-digger>: The sons of Tebariah were common

laborers>> Abba Saul was a gravo-diggcr?s The son of Amorae (‘'~>1nx 3)

would dive for pearls and spon;ol?‘ Ada and Jose were fishernen?6

In the artisan clase of employments were: Shnn-aife and Pinchn.57

(who became High Priest in the Second Temple), masons; Joshua™® and
Illlc?o and smiths; Jose b, Ghlllftlso and R, Johnnnn°1 and Ushaya

and chnninnfa workers in leather and shoe-makers; Jose b, Chananiah

tanner; Alooho end R, .Touphf3 miliers; R, Jhdnh?‘ baker; xirntfb

wine-taster; Father of R, lncharlahfs butcher; Jose b, Ilai, cooper;
R. Shcnhctf7 carpenter or carrier of beams; R, tliaserfa cap-maker;

ainaoufo rope-twiner; R. 100070 and R, Lovi,Tl net-makers; Abba bar
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lniunza tailor; R. Addn?s surveyor; Abba .)‘c:ue]:«h:“I architect; Abba
Hoshaya of TIIYIzu dyer and fuller; R, Ohlnazs money-changer, and

78 79

R. Papa, dnd R, Hisda'® and R. Saffa, wealthy brewers as well as

liquor dealers,

Among the merchants and shopkeepers were: Eleaser b, lllrilh?o

dealer in wines and oils; Ushaya b, Judah.al

perfume dealer; Simeon
(who is reputedd to have originated the Shemoneh Esreh),®? flax dealer
R. Abdini?a-dnuler in sailor's outfits (or dealer in salt); ete.

In the professions were: TodOIB‘ and Tobia and R, Chanina of
Bepphorlsab and !hcodoru-ss and Ben Anhiya?’ physicians; Ba-nal.aa
astronomer; R, Abba’ blood-letter; and Abba bar Jacobd®® mad Bar

o2 were scribes,

Choh091 and R, Meir
A further method of ascertaining the esteem in which some occu=
pations were heldi, is to examine their asocial standing, Thus Franxz
Delitesch writes:®> *In the early period of Christianity trade was so
developed and so highly esteemed that many places were named after
any particular business which was carried on then with peculdur skill
and success; thus Arbel from its ropewalks, and Xefar Chananja and
8ichin from their potteries, 8Some actually took the names of such
trades, as Magdola the Dyer, etec", Similarly, it stands to reason
that ®1 ose trades which are mentioned as having had separate quarters
in the great Alexandrian Synngogug"eru of high repute, In this
light is to be judged such informetion as that the workers of metallic

cloth had a Synagogue of their o-n?° Whatever may be said against

muleteers and aennsn?e it must be noted that they formed associations

of mutual assurance,which undertook to replace a beast or a ship that

had been lost without negligence on the part of the o'nor??

Moreover, the types of employment which met the real needs of
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society were regarded favorably, When RaLa exempted his pupils from
attending his lectures during the months of Jiean and Tishri, to en-
able them to work on the farms, he indicated that was necessary in

order to provide tu-tennnoe?a

Because society required the services
of the tailor and shoemaker, to mention only one or two of many instan-
ces, they were allowed to work overtime on the Eve of Passover, which
woukd otherwise have been oulpablo?9 In spite of the protests from
shopekeepers, peddlers were given permission to tour from town to
town to hawk the wares that were urgently neededioo

The high regard in which the physician was held (excepting one
atatelant1°1) was largely because of a realization of the extreme
value of his services to society, ZEvery city, in fact, was required
to have at least one physician., To live in a city which had none

was deemed hnn.rdoun}o8

The Beth Din, tco, employed a physiciun,
He would give expert testimony in criminal cases, as, for example,
his opinion of the damage done in cases of personal cnuault}%a Under
his supervision corporal punishment was inrlic’ed}o‘ 80 important
was the profession, that no physician was permitted to practice withe
out a license from the local Beth Din}°° In obstetricsl cases the
physician was assisted by the midwife, 8he too had to be licomod}o6
She, too, held an honorable positioni®” Even the Sabbath could not
interfere with her duticl}oa
Also on esthetic grounds were certain callings preferred. While
it was repuleive to supply the dung for tanning, it was considered
pleasant ti prepare perfumes and spices. "Happy ie he whose w rk is
with pcrfuncl'}of This same attitude may be taken to apply to all

employments agreeable to the senses.

An important basis of Talmudic appraisal was the ethical consid-
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eration: 1Is the work carried on honestly? If it is not, we are sure
to find some statement to that effect. No dishonest prectice could
escape the attention and subsequent comment of the hundreds of rabbis
who contributed to the Talmudic literature. Because of this emphasis,
the office of the market-overseer was highly relpected}lo His was the
responsibility of maintaining a high standard of ethics in business
and trado%llna would control the sale of necessaries, safegaurd the
purity of foods, keep prices normal, and inspect weights and measures.

In addition to evaluating occupations as esteemed and dignified,
the Talmud refers to certain callings as advantageous for wvarious
reasons., The rabbis place especial emphasis on financial profitable-
ness, They deem it a praiseworthy mode of self-support, "if one has
fifty Zuzim, to apply it to some commercial lnterprile'%lz Surely,
fil fty Zuzim invested are better that two hundred lying 1610}13 There
is nothing improper in buying at a low price and selling at a high
price, In fact, because of the propriety of such gains it is held a
commendable form of charity to set a poor person on hie feet by

establishing him in some onterpriuo%l‘

There surely is no reflection
on the probity of earning profit in the observation that sometimes in
youth one buys goodes and sells at a loss, but when mature he may scll
at a ¢t1n}1°

Interesting ovidence of the worthiness of profit-making at trading
is found in the record of a number of dream ntoriu'}l6 One narrates
2 dream shared by Abaya and Haﬁc, witneessing the killing of an ox,.
Both consult a dream-inteepreter., Raba (because he has not paid for
the reading, a commentator adds) is told that he will not be able

to eat for sorrow because, unable to make profit, his trading pros.

pects will go to ruin. Abaya (who has paid Tor the interpreter)
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learns that he too will be unable to eat, but because of joy at the
profits that he will reap.

In such high regard is thie calling held that even on the Sab-
bath it is not forbidden to talk business, to the extent of remark-
ing: "so mapry laborers have I put to work on this field; so many
Dinarim have I put aside for that dwellin;'}l? Even nature favors
trndeanen; “When it raine everything benefits: business is benefit-
ted, and traders gnin'}ls

The Telmudic interest in financial enterprise extends even to
offering business advice. In the first place, it cautions to keep
away from those businesses which are unprofita'ble}l9 A change of
name or of locality will improve slack business, A eound poliecy
is "to have ready cab$S ever onm hand, One should properly distri.
bute his money: one third invested In land; one third in merchane
dise; and one third kept as cash on hand'}zo Thus Rab counseled
his son Aybo}zl ®I tried to teach you Torah, but you did not auce
ceed, Come and I shall adviese you in secular mattera, While the
sand is still on your feet, sell promptly (to benefit from a quick
turnover and be in t‘posltion to buy again), Sell all things
(quickly) and tllti iihiafgilove you, excepting wine which should
never grieve you (since it may sour), Pirst collect the money and
put it in your pocketbook; then deliver the goods. It is better to
earn one smali measure right in front of you then much more in far
away places (because of the greater certainty and less riesk), I7
you have d&te- in vour basket, hasten with them directly tc the
brewery (because of profit to be made from beer), Witness what
Bav Chieds said: "If I had not made beer, I would not have become

wealthy'® Other bits of trade advice are: *"When the trumpet is
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sounded in Rome (that fige are being bought), if your father is not
at home sell his figs innedintely‘}zz (Demand and supply). *If an
article becomes cheap, buy it up in a hnrry"}a5 *Listen, mule-drie
ver, when you open the door and find rain, lay down your sack, and
sleep® 1284 (pecause, adds the commentary, if it rains, produce will
be plentiful and no one will buy from you, Or: you will be unable
to travel becmuse the rain will continue all day),

As to the relative profitableneses of trading and agriculture,

there is quite a debatc!aa

R, Elasar claims that no occupation 1is
worse than farming., It pays so littls, be asseverates, that to get
anvthing ocut of the land one must plough across the entire length,
even that i{s less inferior to business, Rab adds that no matter
how many stalks of corn you may raise, business is better, Where-
upon Raba declares that 100 Zuzim invested in business during the day
brings meat and wine to the table, But with a 100 zuzim invested
in land one can afford to eat only salt and grass, And such a nuie
sance As farming that one must practically sleep on the plot of land,
and one is eventually drawn into quarrels nver the h nd, Arnother
passage commending the desirability of higher profits advises that
one purchase even goats, but never a r1-11§’°
Ve have here represented the displacement of agriculture from
its premier position., At the time of the Bible agriculture was the
ideal onllln;*z' But now commercial enterprise wag proving more
profitable. Stll,agriculture persisted in holding on, R, Papa in
its cCefense ‘says: “Grow your produce but do not buy it, although the
cost may be equal, there is an advantage in farming, Hurry and buy

Land? 28imilarly is the caution tm t, excepting cases of extreme
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need land should not be sold., In no event should more be sold thaa
ie absolutely nelonnary}29 80 good an investment is it, 8Soon every-
one will work on the field, A man who has nu land is not a man,
Hurry and buy land] Not quite so enthusiastic is the suggesticn
that while the cultivation of one farm may be profitable, that is
not true with nore than -“}50 "He eats pigeons who hires one garden,
but the ﬁirdn devour him who hires many gardena",

Although cattle raising wes not extensive because of the lie
mited land and the limited meat diet of the Orient, the herding of
small stock was considered quite profitable, It is recommended as
one way o become rich}al The prohibition against raising small
cattle applies only to the populated sections of Palestine, but
there is no objection to raising them in the wild placel}32 They
were advantageous as a source for food in the form of dairy products,
and in the use of wool for slothing., In addition, oxen were

133

very important, They were valuable not only for the heavy farm

work, but also as means of transportation through the poor and nare
row plthl}“

As for the callings that are not mentioned specifically in
the way of an economic evaluation, we may imagine that, in the very
least, they offered a livliihocd, To them we may apply the Talmudic
generalisation: Bach occupation has its ups and downs, its wealth and

ponrty!’35 At the worst, one manages to scrape up a living out of tk

themt36

The rabbilprecognizc also the physical advantage of labor,
One must work to eat and live, In faci, traudition ﬁa. it that even
“Adam did not eat a thing until he had labored®l37 This esteem of

the practical value c¢f labor is further reflected in the observa-
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tion that during the seven yesrs when there was hunger, the la-
borers were not nffoetad}sa Likewise because of the practical ne-
cessity of labor, The Talmud contains special provisions that men
at work might duly perferm their religious devotions and duties
without interfering with their tasksl®?

;n the group of favorable appraisals on the grounds of super-
natural advantages, we meet again with agriculture. The Midrash,
interpreting Gen, 218, predicts that in the happy future, when
Israel will enter the Holy Land, they will turn to farming, even

as God was occupied with plantl}‘o In

general, there seems to be
an attachment to the land, the very soil of Palestine, In Rav
Papa's counsel that one should cultivate his own garden, although
no money is saved thereby, the commentary injectas the thought
that it is because the farmer is directly dependent on God (for
rain, etc.) and is therefore more religious}¢l This may be the
explanation of the Talmudic statements that the imprecations of
Dt, 28:661‘3 Lament, 1:141‘3 apply to one who does not grow hie
own provisions,

Although the work of a scribe is poorly paid,it is theologi=
cally commendable, The Talmuc relates that wher a young man once
presented himself before R, Ishmael, the latter asked: "My son,
what is your occupationt *®] am a scribe®, replied the youth,
“Then be thou conscientious my son®, returned the rabbi, for thy
work is Godlike® 144

Some callings enjoyed ritual advantages, Because baking
had been important in the Temple ritual which included meal-offer-
ings, it developed into a highly respected employment, So intrie

cate was the kmack of baking show-bread 145 )., only one family
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the Garmee, was considered sufficiently expert in the art, Con-
sequently, its memberw charged high pricea}‘o Also waiting on
tables was ritualistically important, The school of Shammai holde
that the waiter should, and that of Hillel thst he must, be a
learned nan;l‘? for he must tske great care with the laws of
Kashrus® 48
- S8imeon of S8ichnin, the ckbebrated well-digger of Jerusalem,
likewise believed his work ritualistically important., He 18 repor=
ted as saying to R, Johanan b, Zakkai, the dean of his generation:
*] am as great a man as thou, I, no lese than thou, supply the
wants of the community., If a man comes to thee and inquires for

Levitically pure water, you tell him: 'Drink of yonder fountainm,

— —

for its water is pure and cool', Or, if & wonam inquire concerning
a good bathing place, you say: "Bather in this cistern, for itm
waters wash away unclennllnean".l‘o To which, apparently, R,
Yohanan b, Zakkai consents,

This brief survey serves t¢ indicate the grounds on which the

rabbie evaluate occupations. They recognige the advantages of vare

' fous types of employments: ethical, finanéial, physical, super-
natural, and ritual advanteges, They appraise favorably those call-
ings which are dignified because of their social value¢,or because

of their esthetic nature, or because of their standing in the come

b=y . il

sunity, Indeed, the ravvis tnemseives lend dignity to occupations
by their participation., United with the maseses, they insist upon

the dignlty‘of labor, and urge utmost consideration for the rights
of workers,And yet, beneath it all, one may sense a feeling of dis-

satissaction with the necessity of constant toil, The very need




| 16,
‘ of regulations to protect the worker leads ome to surmise that

labor is not without its drawbacks, What these are may well

interest us,

— -

&
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PART IIX

UNFAVORABLE APPRAISALS

The Taluud records that each day, upon leaving the Academy, R,
Nehunja b. Hakana would pray: *I thank thee, 0 Lord my God, that
thou hast given me my portion among those who frequent the House of
Instruction, and not among those who are busy at the street corners
(i.e., gossiping tradeemen; as Rashi explains)., I rise early, and
they rise early: I apply myself early to the Torah; but they, to
vain work, I work and they work: I work and resceive my reward; they
work, and receive none. I run and they run: I run aftver sternal life;
but they, to the pit‘%

in thie pronouncement is reflected the rabbinic opinion of the
inferiority of work to learning, Rabbi Nehorai bases his preferense
for a scholastic career for his son on more practical grounds, *When
a worker becomes incapacitated by illness or old age or misfortune®,
he argues, "he starges , being unable to practice his trade®,? But
not 8o with the scholar, He is taken care of, K at all events. In
this particular R, Nehorai supports his opinion with no better proof
than the dextrous manipulation of Bible versus from which he deduces
special providential provision for the student. That, however, does
not necessarily prove his observation inaccurate, The rabbis have a
way of attaching verses quite frequently wholly irrelevant, to their
opinior, as so-called proof, A psychologist would poesibly term this,
rationalisation, Although acholar-hip, in Talwudic days, was not
remucerative or even pe:nitted to be 8o, nevertheless in cases of

emergency the student of the Torah was allowed first claim to come

munal -upporte The sage was recognized and was not allowed to suffer
privation. To this does R, Nehoral refer, Rab, it seems, feglsn
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the same way about a learned career, when he remarks to hio son:
"1 see that you can't grasp scholarship, then 1 shall teach you
worldly things®$

At the same time, the rabbis fully realize that one must do
something to earn a living, By some, an amployment outside of To-
rah is looked upon as a necessary evil, It is deplorable, states
the Mekhilta, that study must be interrupted by breade-winning toil?
Along with this comes the warning from Pirke Aboth: ®*The less tradiig,
the more Toran®® Torah, indeed, ies the ideal, Iorkﬁa an imposition,
To this effect R, Simeon b. Eleazar argues: "Hadt thou all thy life
long seen a beast or bird which has a trade? 8till, they are noure
ished, and that with anxious care, although they are created only
to serve me. But I am created to serve my Creator, and if they
that are created to serve me are nourished without anxious care,
shall I not also, who have been created to serve my Creator, be
able to be nourished without anxious care? Certainly; only if I
have been evil in my deede, I forfeit my lupport'z The obligation
to win a livlihood is the consequence of evil-doing, HNot a sale
utary opinion of labor, by any means,

Despite the many statements concerning the dignity of labor,
several apecific references indicate that some types of work are cone
sidered undignified, To this effect is the conversation which takes
place, according to Telmudic records, when R, Hana b, Hanilai seeks
to relieve R, Huna of carrying a shovel. "If in your city it is proe-
per for vou %o carry a shovel®, R, Huna replies, "you may carry this,
But if not, them 1 prefer not to be honored through your dilgraca'g
How interesting that it should be considered a bit indignified for =

sage of one locality to carry a shovel ,whereas another, none less
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than R, Jhdlh,g goes out of his way to carry a chair to school in
order to impress the lesson that there is nothing disgraceful inm
physical labor. The above conversation suggests that not &ll of
the rabbis look upon work as dignified, or even desirable,

The author of the statement, "hire laborers, but don't asso-
ciate with thel‘}o expresses an opinion not at all complimentary
to workmen, The objection might be raised that the utterance w

@nny av really means: "hire laborers, but do not supervise them",
Even so, the thought is that if you leave ox-drivers to themselves,
you will lose money -~ which disparages them none the less,

Further evidence that a certain degradation is attached to some
forms of labor is to be found in the regulation that exempts a He-
brew servant from "humiliating dutiea®, such as, carrying the master's
garment 80 the bath, or removing his shoes, stell 0f a similar na-
ture is the observation: "If a man be only a watchman, his wife is
nevertheless content, and does not want (the luxury of) lentels for
her pot, Though a man be only a comber of wool, his wife calls him
before the threshold, and seats herself beside him,*12 one's calling
may be despicable, but his wife is satisfied,

Moreover, a certain degrauation is attached to those types of
labor which are unesthetie in character, OQutstanding is the obser-
vation which is repeated several times in various sections of both
the Babylonian and the Paldstinian Talmuds. ®No occupation may be
dispensed with,(that is true; nevertheless,) happy is he who sees
his parents in i worthwhile calling; woe unto him who sees his pa-
rente engaged in an inferior occupation, Indeed, the world cannot
get along without both the perfumer as well as the tanner; atill,

happy is he whose trade is perfuming rather than tanning®, 13
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Again, the rabbinic admonition - ®*flay a carcass in public and
receive pay, but say not, 'work is objectionable to me'® = would have
no point did the rabbis not realise that some callings are dise
agreeable, Although this statement holds all labor uniformly excele
lent, the truth is that such is not the accepted opimion, The rab-
bil}f\for example, permit a woman to separate from her husband if he
be a gatherer of dog's dung, who supplies the tanner with his in-
gedients of tan, Even a miner, because he becomes filthy through
continual digging, may be forsaken by his wife, Likewise against a
dealer of grease is an esthetic objection implied in the statement of
R, Ilma:l® ®1f not for the prayer of David (Pa, 93121), all of Is-
rael would be grease merchants.® Also the fuller's work is esthet-
ically objectionable, On account of the offensive smells, given off
byt ke chemicals fised for cleaning, the fuller's shops had to be lo=
cated outside the city, in the vicinity of large ponds and lptiﬂ‘t}o

In the group of disparagements for esthetic reasons may be
included au explanation for the denunciation of the butcher - ®"The
worthiest of the butchers is a companion to llll!k'}? The commente
ary »x‘c 71 »suggests that what instigated the remark were the filthy
surroundings of the meat shop; the butcher's clothes were always
soiled with blood, and he spoke insultingly, even as Amalek spoke
disagreeably of the Jews,

The denunciation of those who raise small cattle in Pales
tine and chopped down good trees constitutes a further esthetie
objection. As Rashi elamborates, goats running lrose and chewing
up everything in sight, and men indiscriminately chopping down beau=
tiful trees, spoil Ged's lovely lnnd-onpo}s
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In addition to appraid ng unfavorably the callings of an un-
dignified or unesthetic character, the rabbis recognize various drawe
backs which are associated with sundry employments, Predominant is
the ethical eriterion, By far, the greatest number of reflections
cast upon occupations calls into question the moral standards and
temptations that are involved, Even those evaluations which are ap-
parently based on other grounds seem somehow connected with ethies,
as applied broadly, This relationship will become clear in the sub-
sequent treatment,

Those activities which involve an evident breach of the accepted
code of morals provoke the whole-hearted disapprcval of the rabbis,
First, there are those practices which are in and of themselves, dise
honest, Alone in this group is gambling, in all its ferms, whether
with dice or draughts or pigeon-racing, or any other game of chnnco!'9
The objection to gambling is twofold., Although not quite actusl robe
bery (since robbery is defined in the Jewish law es the act of vio~
lently appropriating something belonging to m other against his

'11120), 1t practically amounts to it, The Midrash2l

speaks of game
blers as "those that play at dice, who calculate with their left hand,
and press with their right, and rob and weong one another®, This
first reason for the disparagement of the gambler is upheld by Rabbi
Rami b, Chana, R, 8heshis, with his social outlook, deems the gambler
despicable because he wastee his time, and is not interested in the
welfare of hu-anityf2 80 complete i{s the objection to gambling, that
thoae who indulg: in it exclusively are disqualified as Iitnesleuga
Those practices, such as, robbery, theft, larceny, plunder, ete,,

which are considered actual crimes, need not be considered in thie

study, It is doubtful whether they can be classed as occupations,
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Moreover, the Talmudic attitude toward these offencea ie quite ob=
vious,

We come, then, to that large class of employments which, though
not intrinsically unethical, are appraised adversely because of the
temptations which they hold out for dishonest dealings. Not alone
the temptations, but the fact that almost all of the participants in
these occupations actually practice dishonesty, incurs the ill-will
of the rabbis, This underlies the oft-quoted statement: "A man
should not train his son to become a muleteer, a camel-driver, a wage-
on-carrier (porter), a sailor, a shepherd, or a shop-keeper, = for
their work involves theft'g‘

It {e difficult to see how occupations of such diverse natures
can be thus grouped together in one utterance, if we are to Judge
from the economic organization which prevaile in our day. An under-
standing of the status of these callings in Talmudic timee, however,
makes quite clear what the rabbis object to, It was then a common
temptation for those engaged in transporting goods, particularly proe
duce, on the backs of donkeys and camels, or oa wagons, caris, and
rafts, to filch articles here and there that they pn-uiu inftranultu.
Thie being work that required great endurance and brute strength, the
likiihood is that the great number of these carriers were recruited
from among the crude and less scrupulous elements of the population,
Thus, it was not infrequent, add the commentaries, for them te¢ pile
fer even from the shipments which were placed in their chargo‘?5

A similar charge is leveiled against unscrupulous shop-keepers,
They, too, ars rebuked because of ®"listus®, as Rashi puts it, They
are accused cf practicing deceptions of 2ll sorts: faleifying weights,
misrepresenting articles, and the diluti ng and adulterating foode
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produotlg6 The rabbinic stipulatione that articles sold are to be

explieitly nsntionadf’ weights and measures properly uupervlledfa
that there is no overohnrgingf’ that provision is to be made for the
return of merchandise>® - provide grounds for our lurgi;;l that whate
ever objection the rabbis registered against merchants were induced
by dishonesty, It has been pointed out that in all of the sixtye
three tracts of the Talmud there is scarcely a word of approval for
bulinollel

Reflectingthis disparagement of trading is the statement attrie
buted to Rab that, trade, elong with eating, cohabitation, and ambi-
tion, will be absent in the perfect world hureufter?z This thought is
sgein presented in the reference to the effects of the W Yetser Hara.
*Were it not for the Yetser Hara®- the desire for physical comforts,
the ambition for success - "there would be no business®S> But since
the Yetser is an integrel part of the human makeup, trading must con=
tinue, This state of affairs, however, is not the most desirable,

Concerning the shepherd, the Talmudic disparagement is unusuale
ly emphatic, ®No work is so despicable as that of the -hephor&?‘ it
is claimed, In fact, were it not that David was following Jacob's
precedent (of Gen.49124), he would never have called God a shepherd
(in Pe. 23:1)>° According ©. Rabs, the shepherds of both big and small
cattle are unqualified tc serve as '1tnenao-?‘ His reason is that
shepherds are always encroaching upon the property of others, They a
are dishonest; they do not respeot property rights, They allow the
cattle to make use of, and even destryd the fieds of others, The
goat, for example, is called "listis m'suyan® - an armed robber>’
who consumes everything that he comes upon, 80 contemptible is shep-

herding, that one must ultimately abandon it to satisfg the demands of
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othiclea

Equally despised is the work of the tax-gatherers, They are no=-
torious for their rapaoity?g Eapecially what rendered thie class of
officiale hateful was their taking advantage of the indefiniteness of
the tariffs to owercharge the taxpayer, In mdditiom, it seems that it
was not uncommon for them to pocket some of the money which they cole-
lected as taxes, Hence we find the stringent Jewish legislation which
classifies them with robbers, For example, it is forbidden to take
change in coin from the treasury of the tax-ccllector or to receive
alms from it, because of the suspicion that the money was acquired
dilhonaatlyfo Not only they are disqualified to serve as judge or
witnsllfl but all members of a family related to a tax-gatherer may
be rendered ineligible for the giving of tentimonyfa

80 scrupulous is the Talmud in designatibnlethical drawbacks of
ocoupations, that it drawe a line not only in the matter of stealing
goods or money but extends it even to the proper amount of energy
that a man must give for his wage., "A laborer is not permitted to
work for himself at night, and then hire out his services during the

r'f‘a Rather should a

day, That would amount to robbing the employe
day laborer feel the responsibility to perform his tasks honestly,
That this is too much for one to expect from such workers as oXe
drivers is indicated in the observation that workmen cannot be
trusted. "If you have been left an inheritance®, remarks the sage,
and want to get rid of it im a hurry, just allew your laborers (om=
drivers) to work unsuperrilodf‘ Thus dishonesty, even in common lae
bor, ie discountenanced,

Related ® the emphasis on honesty is the Talmudic disapproval

of occupations which indulge in opportuniet practices. ,They condemnm
specifically both speculative and artificially created monopolies:

e
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*In the nature of things, it is of necessity that produce rots;
otherwise unscrupulous merchants would buy it up and store it away,
vith the hope of raising prices'f’ To avoid such artificial stimulae
tion for market prices, the rabbis laid down definite prohibitionlf6
Likewise, to prevent undeserved profits, they ruled against dealing
in *futuree®®? Thus the rabbis look askance at the way artesans have
of over=charging during the busy season., Of this, it seems that the
barber is charged .pecificlllyfs WYhen a commodity is needed, the
rabbis feel, it should be made available for poor and rich alike,

This leads ue to a consideration of profeesional ethics., A
very unusual statement is made that ®"the best of the physicians will
go to Gchenna'fg Vhy so? Is not their work needed? 1Is not their work
ethical? The Talmud gives no reason, The commentary, Tosefos Yom
Tob, offers to explain that this remark was prompted by the unwillinge
ness of physicians to serve the poor, who could not afford to pay as
nandsomely as the affluent, The saying - a physician who takes nothe

0. indicates that it was customary for them to

ing is worth nothing6
charge large fees, Thus, by thinking of money first, the physicians
are responsible for the death of the poor befause of lack of atten~
tion, Another reason that is given, alw ethical, ia proposed by

% poanan and qQel’ yy and NwInn | They stress the word "tow® « 1,p
best, That is, if & physician considers himself ®"the best®, and
therefore refuses to consult others, he will surely make a mistake

and thus ruin lives, Therefore he deserves to end up in Gehenna..
Still other reasons are given; byt since they canmot be classed as
ethical, they will be taken up later.

beout
Following the Mishnaic expression Geiiov%ng the physician is &

similar one di.sparaging the butcher: ®The worthiest of the butchers
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is m companion to Annlek'?l This statement, too, leaves us in doubt
as to motivation., The commentatore ?~% axonand 92" Y~ puggest
that here the underlying drawback is ethical, Through the continual
shedding of blood, in the process of slaughtering animals, $he butche
er becomes inured to cruelty, and so he is made cruel, The point made
in the comparieon with Amalek, they explain, is that Amalek attacked
Israel solely out of a cruel disposition, having had no gain in view,
If we are to mccept this explanation, we can generalise that the rabe
bis view unfavorably any occupations which renders one hard-hearted,

What may appear strange to a twentieth century mind is the Tale
mudic appraisel of the callings which bring one, more or less, {n
contact with the opposite sex: "Every man whose trade is with women,
has bad leaven in hl-‘;qg he would not have chosen such a trade, Have~
ing deliberately selected the type of work which brings him into teap-
tation, argument goes, that man is not quite measuring up to the stan-
dard of moral purity, Thus the Taimud mentions specifically those
who fi$ the women with jewelry, those who clean women's clothes,
those who sharpen millstones for housewives, those who peddle per-
fumes and trinkets, weavers, launderera, the blood-letter, the bath-
keeper, and the tanner: - the work of all of these is reprehensible,
One of the occupations included in this group is ©H9r, the mean-
ing of which is disputed. It may well refer to ladies' hair-dresseks;
an added objection being that they were situated so far as we can
tell, in or near the bath house?> Rashi believes that the term refers
to barbers, and that the moral temptation lies in the practice of woe
men taking childrem to the barber, Equally well can the ©'°30gp.

ply to teachers of children, since we are told that no unmarried man

or woman should conduct a school, The former would be likely to be

visited by the mothers, and the latter by the fathers, of the pupily,
54
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The weavers in particular seem to incur the dislike of the rabe
bis, The reason is probably intimated in the report that ribald
songs to which no decent man would listen, were called weaver's dit-
tien?5 But still worse is the appraisal of the leech, What charges
are levelled against him§ He is haughty, gluttonous, greedy, las-

civious, oto?6

An why? Because the nature of his work leads him to
cpontacts with women that are too familiar, The disapproval of the
phyeician may be accounted for on these grounds, considering that
the performance of a physician's services likewise involve a sexual
temptation. Because the denunciation of sexual offences was usually
coupled with the expression to Gohenn;f' the disparagement, "the best
of the physicians are fit for Gehenna®, would intimate a sexual rea~
son,

The disparagement of those employed in money-lendi ng is based
on an ethical drawback, which is bound up with the economic order,
That interest-taking is discountenanced is, of course, an open fact,
“Come*, the rabbis observe, "come and see the blinding of the eyes of
those that take 1ntcrent'98 But why should they object to charging in4
terest? On the ethical side, the Talmud compares usurers to mure
derers>® *A®s murderers cannot undo their deed - i.e,, bring the
murds:red back to life, - so when one is made poor by interest he cane
not be salvaged®, But we cannot be satisfied with this explanation.
Usury, according to Biblical and Talmudic usage, is merely a regular
rate of interest charged for the use of money, but not necessarily ex-
orbitant interest, Hence why should there be any objection to #t?
This question is a vast one., The anewer might be found in the eco=
nomic organization of those days, To them it seemed unfair that one

manphould benefit from another'e cffort?o Kach must work for waht he




Il

28,
earns, Financing is not considered genuine work, This is made clear
in the contrast: "Far better is it to be a laborer than a usurer, for
in the world to come,usurers, wailing and gnashing their teeth, will
say, 'Oh, that we had been laborers and had worked with our shoule
ders; oh, that we had been serranta!f?l The same idea prevails in the
attitude toward the bankerf2 Because he accepts fees for money-changé
1ngfa and for examining coins for genuinenela?‘ etc,, his position
is not the most elevated?b

Coming to the evaluatione more essentially economic, we find a
number cf callings deprecated as inprofitable?6 The list begins with
mention of the earnings of a wife, Rashi explains that this refers
to a woman who goes to the market with a pair of scales, where she
accepts & paltry sum for weighing articles, The commentary Tosaph=
oth, however, believes that the referencea to a woman who spina to
earn some side money, Both commentaries agree, though, that the
earnings are meagre and the work a bit unseemly. The list continues
with one who rentd out millatones, & dealer in reeds in pots, a
peddler, a breeder of small cattle, a tree-chopper, a scribe of Torak,
or Tefillin, or Mesuzoth, etc., an interpreter, one wao serves as
trustee for the money of orphans, cne engaged in maritime pursuits,
ate.

The interesting thing to notice here is that although the rea-
son for deprecation is quite obviouely economic - the small income-,
an additional ethical interpretationd is injected by the commentators.
In all these instances, thay say, the worst feature is not that the

incomes are small, Poverty is no disgrace., What makes these call-

ings undestrable is the fact that they appear lucrative, although
they really are not, and thus cause an "Ayin Hara® - Yan )
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Mere appearances induce spectators to begrudge the meagre earnings
of those poor workers, That is the sin, The peddler in the streets,
for instance, seems to thrive in & hubbub‘of business; but in the end,
what has he? The prosperity of the dealer in reeds and pots is mis-
represented by the large stock which he displays, but the value is
little; and then there is the matter of breakage, Breeding small
cattle is reputed as very profitable, Yes, in the vast fields it is,
But in congested areas, the goate do more harm than good., In this
light a number of the listed callings may be understood, What lends
particular strength to this analysis, is the Talmudic statement that
there are rich and poor in every tradcf7 But these, in additiom to
leaving one poor, render kim an object of public envy, - adding insult
to injury,. |

Regarding the scribe, the tradition is recorded by R. Joshua b,
Levi that the men of the Great SBynagogue fasted and prgyed for twene
ty~-four days that scribes should not become wealthy; ;1ue; they would
not do their wo rk, which must be done, The record not only proves
that scribes were poor, and why so, but aleo the efficacy. of prayer,
Al all events, those who found some other means of support usually
abandoned the business of being a acriie?s

There is quite a debate in the Talmud as to whetle r agriculture
is objectionable on financial grounds. That seems to be the case,
Judging from a remark, such as: "You can find no employment worse
than agriculturc';69 you become a slave to the soil, - only strong
men can do that work?o If you invest a lundred Zusim in trade, you
will be able to eat meat and wine daily; but if you invest a hundred

Zusim in earth, you will eat only salt and grass.

The above statement intimatee, in addition, the phyeical draw~
backs of some callings. There are dangers and risks and privations
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that must be endured. The continual denunciation by the rabbis of
employers who refuse to pay wages on time indicates that not infre-
quently workmen are forced to face starvation because of the irregue
larity of wages. "A laborer tires and troubles himeelf all day, looke
ing forward to his wage, but meeting with dilnppointment.'71 This,
surely, 18 a physical disadvantage of labor; not of labor itself pos-
sibly, but surely of a laborer's lot., Where the rabbis seek to be~
speak the rights of labor, they indicate, in the reasons which they
adduce, the hardships of labor, It is, for instance, difficult to
imegine them considering favorably the lot of one who must climb em-
bankments and ever take his 1ife into his hands in order to win his
daily breldzz Building likewise calls for exertion and danger, ®He
who builds is impoverinhod'z' There are dangers and hardships and
responsibilities that are to be taken into account, R, Nehorai suge
gest further physical drawbacks of lnborz‘

Although for the ancient Jew ethice and practicel religion were
ineeparable, we may, for purposes of analysie, isolate those evalua-
tions which are based primarily on supernatural and ritual grounds.
Indicative of the supernatural disadvantages of certain types of
work is the daily prayer of R. Nehunya b. Haknnifrin which he con-
trasts glesiping and idle tradesmen with study. They who are at the
street corners receive no reward, whereas he is rewarded for study-
ing Torah continually; while he is destined for eternal life, tey
are doomed to the pit. We must be cautious, however, not to take
this expression of private opinion too seriously., Psychoanalysis

may possibly reveal a defense complex medifesting itself in this

prayer.




31,

The unusual Mishnaic slur on the physician is explained by
Rashi on supernatural grounds. The physician, he holds, not being
afraid of illness - since he knows what is best to eat - loses his
fear for God, thinking that he has the powers of the Divine, Ano-
ther possible objection is that God is the physician: no one must
interfere with his plana?‘ Yet, the rule is that when one is injured,
the injurer must provide the phyuici¢n37 Jewieh tradition reconciles
this conflict with the statement that an angel of God accompanies
the physician and effects the cure, (Those who feel that the die
vine becomes manifest in the skill and service of society may find a
reflection of the seme view in this opinion).

The ritual disadvantage of certain callings cemters about the
rabbiniec prohibition of art in the form of painting or sculpture or
etching or lkotchingza Referring to the second commandment, the Tal-
mud rules out all art that involves designe and figures, lest it be
considered idolatrous, Because tatooing, which is likewise for-
bidden by law':9 seems logically to have been part of the barber's
regular services, this provides an additional reason for objecting
to the barber, In this connection may be mentioned the rabbinic
concern over those cutomers who would tarry in the barber's shép,
with the result of neglecting their prnyoru?o

A mild rebuke is coupled with the callings of scribe, interpret-
er, & dealer of A'yy , Tefilin, etec, ®"All those who engage in reli-
gious work for orofit, do not bemefit therofron'§1 Besides the une
profitableness, the Talmud does not approve of making religiom work
and the Torah "a spade to #ig with", Moreover, the Meturgaman, the

interpreter, takes wages forwork done on the Sabbath and Holidays

and thus suffers a ritual disadvantage,
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Alsc for the slighting comaprison of the butcher with Amelek,
Rashi offers a ritualistic reasom. When the Enshrus of some meat is
in doubt, the butcher does not scruple to declare it Kosher, because
he is interested essentially in his financial gain,

A theological implicatiom is to be found im the passage which
declaresthat, apong others, those who raise small cattle, especiale
ly goats, in Palestine and chop down good trees are reaponsidble for
the eclipse, a supposed sign of ovil?a The point is that they are
thus disfiguring the Eoly Land,

This completea a consideration of the unfavorable appraisal of
various callingas. The same grounds on which the Talmud approves of
occupations, it likewise expresses its disapproval., While admbtting
the dignity of labor, a number of rabbis consider it imferior to
learning. They point specifically to theundignified and unesthetie
character of some types of work. REspecially do they call attention
to the ethical drawbacks of numerous employments. FPupther disad-
vantages are financial, physical, supernatural, and ritual. In the
failure to find & negative opinion concerning specific types of
occupations, we are fairly safe in assuming that it is because the
rabbis habe no objections to register. Their silence indicates

consent., (8o legal constructions interpret silence.) It is under-

stood, of course, that this standard of judgment ia not free from {
the possibility of error. But in the absunce of further data, it :

must be accepted, .
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PART III
SOCIOLOGICAL ANALYSIS

The great contribution of the scientific method is its insiste

nce on the importance of analyzing data. Knowing the Talmudic ap-
aisal of occupations, without delving into the factors of soclo-
ogical causation, constitutes very limited knowledge. To make such
thoroughgoing study of the rabbinic statementes and opinions, one
st possess adequate records of the social order extent during the
Period of the Talmud, in addition vo veing expert in ihe technique
fof paychoanalyeis, Lacking both of these requisites, it will be pos-
'sible in this paper to do no more than point out, more or less
haphazardly, the directions which such an analgsis might take.

It might be well to begin with the most disputed utterance, the
disparagement of the physiclan, The Talmud itself offering no rea-
son, we turn to the accepted commentaries, in whose light the mass
of Jewry understands the Talmud, Among the suggested reasone are!
the exorbitant charges and consequent discrimination favoring the
wealthy, the irreverance of the physician, his interferance with the
Divine plam, the prejudice that he kills the sick, ete, Psycho-
enalysis, however, may demonstrate that when the Tanna speaks against
the physician, he does so out of a realisation that the doctor makes
e living on his illness, Therefore he exclaims - to Aehenna with the
best of the physicians] - When there will be no physicians, possibly
illness too will disappear, Yet he realizes that the doctor is neede
ed: the Talmud, in fact, requires one for every town, There may be
some connection between this reflection and out own way of exclaime

ing: to Hell with hoepitals] - the devil take undertakers] 8till,
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we fail not for an instent to realize what valuable services they

render to society, Other possible objections to physicians are: their

charges, their disagreeable medicines and appliances, their futil-
ity, their uncanniness,

The objections to the tax dealer may likewise be explained
sociologically, as a sentiment growing out of a particular political
gituation, Under the government of Palestine by the Syrian kings
the taxes were collected by the state officials, The Homans left
to the governors or procurators the collection of the regular taxest
land-tax, poll-tax; but leased the customs duties, the marke@ tolls,
and similar epecial 1mport-!‘ The lepsees were generally Roman
knights; but there were among the Jews also, The facts that these
Jews were helping the Romans in the execwtion of the heavy tames
imposed upon the Jews rendered this class of officials hateful,
Worst of all, he waes the representative of the foreign power, the
oppressor, Hence the Jewish hatred of the Roman tyranny was heaped
vpon the tax-gatherer, B8imilarly is to be understood the Talmudic
prejudice against all occupations Wich involve dealings with foreign
peoples,

Another instance of the importance of sentiment in explaining
unfavorable appraisals is the cases of weavers and spinners, etc.

In earlier times this werk was done only by women, And even in the
i me of the Talmud this was considered the ideal work for a woman,
*No other employment is becoming to a woman than % e distaff®, R,
Elieger laidg Hence it was thought effeminate for a man to make a

living out ofwomanly trades. In consequence of which the weavers

occupied a very low social poaitioné
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Another interesting item for analysis is the great emphasis

f the rabbis on sexual aloofnese, One is prompted to question
hether the Talmud is not merely preaching in this instance. Nr,

orria Loeb, in his lecture on Artisans in Ancient Israel, deliv-

red some years ago at the Jewish Theological Seminary of Amcriea,
boaea the same query over the disparagement of trades simply because
of female cuatomer:f *"Do yott not think that the rabbis tried to cgpe-
phasize the warning to awoid temptation; by paradoxically depreca-
‘ting the value of highly esteemed professions, solely on account of
possible pitfalls?® Though one cannot tell for certain yet this seems
probable, For the fact of the matter is that some outstandi ng Talw
mudic personaliti «a were engaged in thLevo~ trades., One paaaagaf to be
exact, declares that one may indulge in one of those callings and
overcome the sexual temptation through strict selfecontrol, as did

R, Chanina and R, Oshaya, They were employed making shoes in a

place notorious for its dissolutenmess, but nevertheless kept pure,
because th ey never lifted their eyes to look upon the girls for

whom they made shoes. HEven the disreputable is praised when he
emercises sexual restraint, Bt is related® that R, Abba, & bloode
letter, would receive the heavenly greeting each morning, Abaya,

a teacher, received it only on the Eve of Sabbath, And Raba, a teache
er, received it solely on the Eve of Atonement, The latter two were
disgruntled that they were greeted less than the leech, R, Abba,
Whereupon a heavenly v iee replied: *It is because ymu cannot do the
things he does", And the Bath Kol continued to relate of R. Abba's
exireme care of sexual modesty while performing operations., Not only
that he is also charitable, and is even reluctant %o accept pay from

the poor,
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Quite interesting is the problem of ascertaining the sociolo-

gical causation that underlies the commendation of trading for nrofity

as contrasted with the discountenanced practice of lending money for
profit. The answer is not simple? It may be that financial enter-
prise was especially favored, in the first place, because there was
nothing in it esthetically or theologically or ethically objection-

able. S8Still, it had enough actual work attached to it to distinguish

it from money-lending on interest. In the very passage in which |
interest is condemned, business is commended: "Preferable is the lot |
of him who uses ten gold pieces to make a living out of trading to

that of the man who lends it out on interest. As the adage goes,

'One who lends with interest loses both his and the other man's money;

his only satisfaction is that he is called a nerchant."‘B It seems

that to the rabbinic way of thinking, one who lends money sits idly

while someone works to pay the interest. Not so with the tradesman;

the very term that refers to him - |M xwy- means "give and take®,

implying actual effort expended in the earning of his profit. 8Such
a casual observation, of course, is not wholly satisfactory. So
involved and disputed is this point that it requiree a separate study.
Finally, there is the question of the dignity of labor. We have
seen that, as a whole, there is relsti;ely little in the Talmud that
appraises it negatively. What there is, is slight. When we bear in
mind that what the rabbis had to say they usually addressed te their
immediate disciples, and not to the population at large, we can
understand what prompted suc. admonitions as: Torah is supreme; let
your occupation not interfere with your study; indeed, it im a pity
that we must forsake our study to labor, Those teachers who inter-

preted life ego-centrically could vision no goal other than Torah
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But the majority of rabbis, forced to rub shoulders with thelr fellow=
men in the common occupations, came to see the advantales, and tLhe i
dignity, of labor. Speaking from the wealth of personal experience, ;
the Teachers of Jamnia declared: *I am a creature of God, and my |
fellowman is no less so. I have my calling in the town, and he has Il
his in the field. As he ie not made proud by his labor, I am not

boastful of mine. If you think that ¥ am busied by great matters, and

he with small, remember tla t true work, whether great or small, leads

to the same end, provided that the state of the heart be right?' What '
serious objectione they ariiculated against any particular calling was
directed, in most cases, not againast the work itself, but against

certain practices of the worker. "A man's place doee not honor him;

10

rather doee he honor his position®,

At the same time, it must be said that maxims as: "CGreat is work;

it honors one‘ll-- ®Great is work; it warms one*12.. appear gﬁgithoo
emphatic to pass by without further analysie., This constant stressing
of the one idea - don't be too proud to work; no work is objection-
able - leads one to suspect that such exhortation may have heen very
much needed, Surely, An insiatent repetition of "don't,don't, don't®,
induces one to suspect that what is preached against is peing prace !
ticed. Thus, in all probability, the rabbis were defending against
public oninion the poor workers of lowly trades, They comforted the
tanner: your work may be disagreeable; but kmow you, the world de=-
pends upon you, The lowly day laborer they solace with the words:

you think that your work is not worthwhile, inasmuch as no skill is
required; ah, but it is worthwhide; God has handed down every sort of

occupation to man; vour work, being divinely imposed will never dise .

appear from the world, Behind all this can be discerned the motitnting
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principle; a supreme respect for personality, One's outward employ=
ment, provided that it ie honest, is, after all, only secondary - a
means, The real end is the attainment of the conviction of oneself
a8 a member of the spiritual universe - a child of God., It is to
this end that the Talmud stresses the dignity of labor,

Pusruing this analysis one step further, one might ask why the
rabbis hold this exalted opinion of labor, Here, indeed, is room for
psychoanalytic study. Ma’ it not be that because they themselves were
not free from the necessity of earning a livlihood they were favorably
disposed toward the workingmen? The Jewish sage, the rabbi, af Tal-
mudic daye received no salary or tuition fee for his services, Fe
wge forced, in addition to his scholardy pussuits, to engage in some
paying occupation. Thus tradition records that moet of the Babylonian
rabbis made a living out of tilling the aoil}a Few were the callings
that could not claim a Talmudic rabbil? If we are to apply what
peychology teaches concerning the conscioueness of kind and class
seympathy, we must conclude that the Talmudic expression of senti-
ments in favor of labor grows out of the social and economic status
of the rabbis. This may also explain the contrast between this Jewish
attitudeand the Greek disdain of manual labor. An interesting
Suggeationl5 is that: "the Hebrews were neither as successful in war
as to acquire ckilled servants by force, nor so rich ae to be able to
purchase them from more predatory nations. The relative proportion
of slaves to free artisans was, therefore, very much less in Jerusa-
lem than in Athens and Rome; consequently, a free citizen practicing
a manual trade was not performing servile labor in the estimation of

his neighbors®,
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Whatever may have been the underlying cause, it is quite appar=
ent that it was no disgrace to work at common labor., The professimmal
worker or the artisan, working under the direct observation of his
neighbors, was respected for his skill. More desirable, however,
was the simple honest life of the farmer, But most profitable of all
was commercial enterprise, Provided that honest dealings were enforced,
business was, after all, the least arduous, while the most gainful,
occupation, Honesty - ethics - that must be respected above all else,

For, "at all events, one manages to make a living"}6

———— e — et
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PART I

Bumber - Referepnge (Abbreviations as of Jastrow's Dictionary)

10.
11,

12,
15.

14.

15,

16,

17.
18.

Ps.104:23-24,
I K 5:5; 1e.32:20; Jer.31:24; Mic.4:3-4.

Tosef. Kid., Perek a: Q13% /N7 X1 Ak? Nidnix 17'3 AV LE

3 W
AvAI AnaIw YIS 073% [ AM0 9pIn ,-m[y-‘!n"’lj T{':;a?nPJ’.n]-LJJJ

Ab. d'R. N, 11:1 nida?n AN NIul AOANPRO AN A)DN (Keth.ﬁgb}
- which commentary vw!?* |uainterprets: .pJoiopns ana 19w 1794
Dinyw 1'% x'an A%panv pgawniha ?.wy'-' an

Keth. 5:5
Kid. 30b Commenting on Mishnah niJwmiy 10%7:

— LN ITONE AN 0 RN yaiell AThe WS AR DN |9am
NMAWMIN J7w?2? 200 712 A0A )IN?? 1hw Qud

Kid. 29a NIVP? 1TIRIN 12ND pidmin 102 Ax TRSn 1INw ¥ Inin AT 5

Kid. 82 a b 'PO'NJ Hs-'-” opla x?a g"nyﬁ' AWM N aNyn }n DIV _A1INIA -I') '™

Ber. 43b Interpretation of 1nY1 ner Awy S3n AN
ends Nidnix 53 abryn ran' mhe 3
Gen. R. 24:7 a1n? Jlendn gIn MIn)N 2>

Pes. 118a and Ab. d'R, N, 1:8 (‘?) 377M ¥ © %Y ATapN IBNY nyea
6580 MNHA IR Bhiy Sw 12130 11092 IBR AIYDRT 1YY 1% 17 n'nen

L3 J
LAYT AIIDPAL 0RS Yaad T'ON YA 17 INXU TS TAR e
Ab. d'R, N. 11:1 noxfpjwyw vy Yxrw’ 2y 1pnJidw MO WA A% mapa
ten. Chaps, 1, 2

Ex, R, 41:1 In God, as it were, laborer and capitalist are one,
Whereas in the human realm, the tenant of a farm does all the
work, but shares the produce, in the Divine order, God does
all the work ( 0%%07179n g'nwa van), and man, the tenant, gives
only one-tenth.

Ber. Ba O B Aa:» AN 193 ¥arn pladn NTA

Hekh. B'shill. Vayessa 2

gra 9> jaoabna POIYI A3IYI @pW) NHNwa AlasM hAv aan In W
A%1> nMan 9> ogrp 1D 1oy I-‘?u'r.\

Ab, 2:2 v a9 A%va 1970 aanbn Aany prw AN 7D

Ab, 1:10
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i

19,
20,
21.
22.
23.
24,

25.
26.
27,

28,
29.
30.

31.

92,

33.

34,

35,
36,
37.
38.

iv
Ned. 49b N'%92 A& praspw AoAabN 17174
B. Bath. 110a anox &30 X224 AR AR anaN 21 P Aprwa Anha g wud
Midr. R. to Eccles., 9:9 Sidra 3:7
Becles. 5:11
Gen. R, 74: 10

Ned. 49b 7'9a5 %y X991A P pw pwrToa? 2R o A 9
(Variant reading: Mond Sy 215 2pw pynw °30 )
'Pya A7aochw ToabYm %714 OBN

op. cit.
To B. Bath. 110a (> ~n%2) w'w) Rashi adds: e pironT? 5'3”?:J‘:'7iz
B. Mets. 7:1 (B, Mets. 49a; 83a) ATIYyPD an% Awiy aHA ox tan I

Apy'l pnsr gnris U3 el REEA P ETLRE L aAns x% WMywar np7w
l. ht.o 10. iy e By | ‘?Sl T ‘?y'B -1
Kid. 82a b17a BE n91 740 x% onn )nen N

B, Mets. llla 19 PR Prwyn X% Apw A1 71y Yow ’1:)‘:4.' W= oty W
121 P:wy_n N )-m a2 Ppan AT

Ex. R. 31:7 discoursing on Ex, 22:25
NOA Anba 1717930 pana Npan JPan e ?aa::(Dt 24:1% 175w jpn 2

1IN s AwY a0 A90x7 AIPW AMID Ina 1773 X2 31001 19833 adnd)
NNAL 29 nhraw y> o by yw 1% IR 1o nbynd awtaa )P P
ap o IxsIm POW? NIPO XMW @)’ 95 IyOSP) Zhy How D 1I9A

B. Mets. 112a commenting oniwsl awxwiy xn vox10f Dt.24:15, says:
170w %y X2 NnAn% 1nuy AKX Spn) )'}'H.‘L AYnl wada ak n%y an J9v
AN XTIPN 2N XA 2D AND Wwoy Ligiy) 19N VoW 3w B waidn 2D
Yraa o qwed anx I ]Lfn Lw \wol INR

Sucec. 22a b ,;.m.p‘: 1'AST @ina 92wy graaT AYION 21awa 34 NN
131 VW A3y Pwly byl VM'o>2w "N2w ‘w2ald 12

Ber., 5b Variant opinion states that instead of the vinegar's

becoming sweetened, there came an adtantueouy&iu in price
of vinegar.

Tamn. 24 Dbegins with AIPE BT N
By-Meto-88e; B, Kem. B43 9:3 Tos. B. Mets. 7:6
Toe. B. Mets. 7:6

B. Mets. 112a (also B, Kam. 89%a)
A'D a1 3wl % pawa AP PR RO XD ax)im +bo naws Al ]hm




39.
40,

41.
42.
"3'

44.

45,
46.
47.
48.
49.
50,
51.
52.
53.
54.
55.
56,
57.

68.

v.

If an article is loaned to a worker, the owner does not have
to pay wafes in specified time, bhecause the owner has to pay
for the increased value. But if the article is fixed for
wages only, the owner has to pay as specified (promptly),
because the work is done according to wages, and not increas-
ed value, (Thus owner benefits).

B, Kam, 9:3

B. Bath. 124a )(7'ax npp'p WNx? @ 'bs) INAVW NAWL gw ‘o SL1] 7112
172X St X2 Q'mint 1NPAVIW pava x? 728

Ab. 4:7
Ber. 35b

op. cit. Literally, Raba's remark is: XN1OWI 1311533')}n$1nﬁ
XM XTI 1DUNBI TN RST '3 1D RRD IDAA X7 dwn initan )P P 130

Kid. 33a {also Hul, 54b)
Nox7Ina ]*pmyw nYwa g'nan 1 9A Jon TIny? ' Nw? NItk -'?_v:\.]-x
Rashi: This applies only when he is working for someone

else, 80 as not to waste the employer's time.
Tosafos: When he works for himself he has a choice, and
need not arise.
Hul. 108a
¢it. 600
B. Mets. 93®
Hilkhoth Matnoth Aniyim 10:18
Yoma 35a
Keth. 105a - from statement '’ /77
Taan. 23a x737a p'ov ie interpreted as 77wl MY
Erub, 88a
Nid. 24b
Rosh H. 23a
M, K, 11a; Y. Ber, 4,3
S8abb. 3la 'XJa

S8ifra, Parasha 2noa , verse 74 [1371- is called "/P7
(also Lev, R, 26 near end)

Ber. 28a called XN~




59.
60.
61.
62.
63.
64.
65,
66,
67.
68.
69.
70.
1.
2.
3.
74.
75.
76,
7.
78.
79.
80.
8l1.
82,
83.
84,
85,

86,

vi.

B, Kam. 60b; Git, 29b; Ber. 4la

Sabb. 49b NNnbe
Ber. 22a A1aen
Pes. 113b 'O OWIN

Git. 67b ~'n'H3 PPYA Qe 29

B. Bath, 132b oonan amiar 'a

Keth, 105a  A7PNT X2ank2 TN

Ed, 8:2 aspn |2 a2k

Git. 670 *71w23 ppY'N nww 27, Rashi says: niaxwpl A10p
Ab, d'R, N, 8 ; Ber. 4la YopT XD

Dem. 4:1 (Tnterpretation of appellative I
Men. 37a, called a'vnma; Y, 'Bar. 4 , called "=
Yoma 85a 0

Y. Snh, 3:6

B, Mets. 107b; Erub, 65a xniwr

Midr. R. on EBx. 13

Y. B, Kam. 10,7¢ Paidw'a

Hul. 54b

Ber, 44b 71D

Pes. 1ll3a

B, Bath. l44da

B. Bath. 9la

Hul. 55b; Tosef. Shebu. Ch. 5

Ber. 28b (Meg. 17 Rashi) '71p2?

Y. B, Mets. 4 end, 94 =n°»

Bekh. 4:4

Krauss vol.I,p.265

Naxir 52a

n,\(u}'?




vii.
87. Shek. 5:1 Temple Physician
88. B. Mets. 850
89. Taan, 210
' 90. B, Bath. l4a
91. Ber. 53b; B. Mets. 291
92. XErub. 13a; Git. 6la ~7ab
93. Jewish Artisan Life p. 27

94. dhek. 5la

95. Meg. 26a °'0 W NIT naa
(Rashi says that @''p7l1udoes not refer to city of Tarsis.)

96. vide infra p, 22

97. B, Kam. 1160

98, Ber. 35b

99. Tosef. Pes. 2:18

100. X, Kam, 82a

101. Smhe-39% Vide infra , o5

102. 8mh. 17b

103. Snh, 78a; Git. 12b

104Mak. 220

105. B, Bath, 2la; Mak., 20b (8ee Krauss: T.A.)
106, B, Bath. 2la

107. Kraussa: T,A. vol, II p,5,6

108. B, Kam, 59a; Ab. Zorah 26a

109. B, Bath., 16b; 8nh. 100b; Kid. 72b; Pes. 65a; etc.
110. Krauss: T.,A. vol LL p. 373

111. Y, Dem. 2:22c; B. Bath, 89%a
' was called 001NN - Pl Py A Dl 29

112, Peah 8:8

113. Bertinoro comment to above (also Y., Peah 30a) says:
|72 X471 aans Ak (7ay fwbnﬂ

{tohT.)




114.
115.
116.
117.
118.
119.
120,
121.
122.

123,
124,
135.

126,

127.
128,

129.
130.

131,
132,
133.
134,
135.

viii

In Sabb. 63a, Rashi comments on 1°'d>1 ?2'un:
MDOW nsnn? ’?!3 MINWT? I xEIMIP

8hulchan Aruch: Yoreh Deah: Hilkhoth Zedakah 25:3:11
Eccles. R. 7:18, on Eccles. 7:8
Ber, 56a; 57a

#1908 2Y PRSI DT P31 900 AF v 2y amsn @ by)o 721 12
i an

Gen. R. 16 end, on Gen. 2:%6

Pes. 50b
B. Mets, 42a

Pes. 1ll3a
~
Ber. 62b l':n TIZRT M JrA 7.:”,, A3 P12 X'OP SRY
' a
Taan. 6b YAl —'.Pw -TID xhn 7 x29n 'a3 n.nsr

. " ~
Yeb, 63a; Rt rvIN D IPIPN P AAIND piamia 77 )R Wy eN 2 o

APPYT 121971 JoNxT WrIWA w TN xN19Y% xa9> 2 TYT Ng1~_x:;1;
'D1aaR PO A 1P ION |97 XPT 1adn haiw )1a? by 20 7 -
21901 AKNY'E XY IKA f)p ANV XA 0N 7P g XpPy 2190
VAR Th xpIs] KRYIRR Y Xuap xia Y 3 x?]

Hul. B84a a-Ta ﬂnblﬁxl a'Tlny npw 7w 01X 1ok Dﬂv?
nTwnPw a T1n

I K, 4:25; Mic.4:4; I18.32:20; Jer.31:24

Yeb. 63;,“'-3-a1n gn A 'TITA 2T 24 7Y QA ats X9 ¥4
Ny ) at y19p

8ifra: Behar 5:1
Lev. R. 3:1 N2PB BJroART AITYV Abarpl n1A % we h 210

) IPX ‘Xonpa A%nka AYN% e n))) 2012 X1aw 'pD
a'e r&:x r19s.er DAKT 9D Lox 712') DANTY

Hlll. 34!. b nPT iablaz P'ly_y: VYW T8I0

B. Kam. 7:7
B, Mets, B6t "w anhjizawv "2n1ln
Krauss: T.A. vol.I p.138

Kid, 4:13000Y10 NIy ﬂ:{-xw Nidb)x ) xw




136.
137.
138,
139.

140,
141.
142,
143.
144.
145,
146.
147.
148,
149,

ix.

Y. Kid. 4le PI23An aTx app 7pn
95 ay0O X7 nuaan aTx
Ab, d'R. ¥, 11 i e o
m. 29. c'l"n Kb NIDIN x2a Nl NJO> k] A

Ber. l6a Note: It may be that the rabbis would not take the
laborer away from his duties, because his working
time belonge to his employer.

Lev. R. 25:3

Rashi to Yeb. 63a

Men. 103b; Esther R, 1:1

Yeb. 63b

Sotah 20a

Men, 9:1; Men. 94a

Yoma 38b

Ber. 52b

cf. Ber. 45a, 50b

Eccles. R. 4:18 - to Becles. 4:17




6.
7.
8.

9.
10.
11.
12.
13.

14,
15,

16.
17.
18,
19.
20,
21.

1

E
H M

Ber. 28b

Kid, 4:14 3 AN TRYD Al @¥iyaw DIINI¥ 22N aun oM R EnEa

PIPI? 2150 1381 )P 1P AN AT Y x fanr? A3 0TRY :'11).'1:":&&;
(according to some,'x717) > is an appellation for R. Meir) z_i.y-u. N M7

B. Bath. 8a

Pes. llla

Mgkhiltam Beshallah: Wayassa 21 QWwe! A'awa Ala%n an
%15 nana 9 Gp )exs 1hy I'*y® a1'n bo m:n‘manp%:g;'jn'rw::.

Note: Not that work and study are of equal holiness, but that

Heaven is gracious, conceding such favors as only study
may rightly win even when, under pressure of neceseity,
something is done that is not quite as good as etudy,

Ab, 2:5

Kid. 4:14

Meg. 28a 1x% w17 TARPI A aban M OR20n daxan P x g0 9 nd
"7 AN NP T ane 2 AIN MPUAR

Vide supra p. 4

Hul. 84b ONwY 3w bny a'%yv19 115w

Torath Kohanim B8edra Behar ~% x'0n%z yinxa figr xbw mita nmiaya 1viayn®a0eK
e wWaa % amiay 'Yyam 17 iyt N ynand gfs yoes M *

Yeb. 118b, end of pajge

Kid. 82b; Y, Kid. 4la; B, Bath. 16b; B. Bath. 110a; Pes. 65a;
8nh, 100b. c.@SYN P PIIYU ANIA 17 'N apia aD A
NI 1PN AN aX1IW wS 2 R A%y Y A eina 1ra1n AR axDw b VR

1% X1 0PI I ALKINW B IWN PPN X1 aBa a%1 %1y? YwoN 'R aniid
-Pp'n:l. AP INY 'D

Keth. 7:10
S8otah 49a (Ps.9:21) 117 bSw A7 on adpix ain9a 51 NN A A

0% MMM QAW hAIU 239 950 dxowr $5 17T
Zeb, 88b (See Tosef. Kid. 5:14)
Kid, 4:14
Suk. 29%a
8uh, 24b, 25b Forms of gambling are:/> o ‘NP xR pAUN, 0:p9 DD
B, Kam. 79b
Midr. R, to Ps, 26:10
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22,

23.
24,

25.
26,
217.
28.
29.
30.
31.

33.
34.

38.
36,
37.
38,
39.
40.
41.
42.
43,
44.

45,

xi.

Snh. 24b  n1y% 21ps x0T X 2x momix 17 xw |Pra A21pa pown
anry %W 2wz PRIy Xl 97

Snh. 24b; 8nh. 3:3

Kid, 4:12 220 Y |oP "1y’ YA BN 123 AX oA -,/.,5, xb
Q'®e? NIINIX )ALINIAW
Notes " 9O geems to be a corrupt reading, which the Gemara
changes to 77p, which Rashi interprets as n1Jop %vya,
those that transport articles on wagons.
The statement concludes with: 017'A? @'x9173w 210
op. cit, Talmudic commentaries.
Krauss: T.A, vol. II p,369
B. Bath, 5:1-5
B, Bath. 5:10-11; B, Mets. 3:7,8
B, Mets, 4:4-10,12
B, Metes, 4:3,6
Edersheim "8ketches of Jewish Social Life® p. 205
Ber. 17a
Gen. R, 9:9

Midr, R. to Ps. 23:1 (also Yalkut to Ps. 23) i
AYIIT )R TR pIBIN PRV REIB QAR

op. cit. continuation

8nh. 26b

B, Kam. 80a

B, Kam. 80a ' fy7/ly 951m xbx 7 1207 1N )10 N Tawn TWY W Y19
B. Kam. 10:2

B, Kam, 10:1

8nh. 205b

Bheb, 39a

gy IRYY aAx V1OWI7 7952 Jasxin Nus? e 2yiom I'N
N33 923 7w askEvn 1A 11on

B, Mets. 29b (also Hul. 84b),beginning: avan? A% pryw yaax nae b

Pes. 54b On APrNw ANITATA Py

Rashi says: |12 |'X'AP ANIK |AY¥D Bn= '}_;;1‘”::

e



46.
47.
48.

49,
50.
51.
52.

63.
54.
55.

570
58.

59.

60.
61,
62,
63.
64.

65.

66,
67.
68.
69.

70.

xii.

Taan. 2:9; B. Bath, 8b
B. Mets. 5:7
Kid. 4:13

If "2Pis taken as the original reading in this passage,

in place of 77p ., This explanation is given by wou’ AIN2N
Kid., 4:14 072 0'x9173w 1
Xid. 4314 B, Kam. 88 80a

Kid. 43;4 Pshy QA a'pav 2w ywoTl

; b
Kid, 4:14; 82a G PRI @SNYT J1D 3219 onedw OF UTECL 2
-pvﬂuln?}?1n1yﬁJn:a-pnrin:nﬁgpnra~ﬂﬂhﬂ RS |

A P
( &Y 1P i{s translated according to Jastrow)

Krauss: T.A. vol.I p.196, based on Kil. 9:3

Bertinoro to 72!7 of Kid, 4:13

Sotah 43a

Kid. 82a

Sot. 4b ~'sl

B, Mets. 7la

B, Mets. 61b)awn? 5570 x7 am 91w an AN 59107 nan noe Tupn
paen? 1200 ke na e qu

e.g., B, Bath. 124a b 731 Nawa guw ‘o 701D N>L
Ex. R. 31:4
Variously called INtw | pre'P9IV , NXIOND

Tosef. Shek. 1:8
Tosef. B, Kam, 10:10

Tosef. Sabb/ 1:8 He is cautioned not to parade about on the
S8abbath with the signes of his trade.

Pea, 50D containe the entire list, Likewise the commentaries.
Kid. 4:13

Tosef, Bikk, 2:15; Sotah 20a

Yeb, 63a

8nh, 58b

-



1.

72,

73.
4.
5.
76.
7.
78.
79.
80.
81.
82.

xiii.

Ex. R. 31:7 end (comment on 22:26) ~17lw o1'a 725 HJVEM Y 2w
ap’ IR sIm VIsw? mpv

Vide supra p. 5 cf. also 8ab. 127b, beginning with xaoTx lwyr
Giving an example of ~i>F 95% )7, the pas-
sage tells of a workman's charitable con-
struction of his employer's failure to pay
his wage. PFrom this we see that such faile
ure is a grave dereliction,

Vide supra, also, Story of Jose of Jogeret

Yeb. 63a
Kid. 4:13
Ber., 28b

Ex. 21:19

Ab. Zar. Chap. 3 (espec. 43a)

Makkot 3:6 (See also Krauss I p. 196)
Sabb. °F 1:2

Pes. 500

8uk. 29a np71 Ll TAD Sy . % A17IX® @1 ayata Yeawa
M0 NN Eelp Py Hanwe (on



8.

8.
10,
11.
12.
13.
14.
15.

16.

xiv.

PART III

Facts from J.E. - article Tax-gatherers.
Yoma 6601

Tos. Bd. 1:3

Menorah vol. 40, p.134

Pes. 113D

Taan. 21b

cf. Werner Sombart "Die Juden und das Wirtschaftsleben®.

Lev. R. 3:1

Ber. 17a

Taan. 21D

Ned. 49b T A e

Git. €7b Tbya DA Npvmw nasxis Y1va

Vide supra

Vide supra

Morris Loeb, in Menorah vol. 40, p.134

Y. Kid. 4la PINDAN TT& O1PY ‘;rzpn
168168
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