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Preface 

This oaper is intended to be an element of an overal l 

s tudy of the problem of speakin g about God . In every 

ace , f r om the writin5 of the ~ ible to today , thin!:ers 

have been concerned with purveyinb a clear , non - idiosyn

cratic wa y of communicat i n g the reality a"ld at t ributes of 

t!'le deity . 3ven when we accept that to • !mo•:1 • God is 

essentially a matter o:' f aith , we constantly search for 

ways of taH:inr a bout nin--what :~e does , what ~e c an do , 

how !-:e affects us-- in lan[Ua~e that any rational be in

could understand . 

The focus of this study is the rabbinic period . ~he 

~abbis , by creo.tin .... anC. le-islatin- a new .;e· . .,ish soc iety , 

:1ad trou:ht about fu."'lda'":lenta_ e_c::"e:1ts of .:e· ;i:::;;1 t!1oug!1t 

t!lat ryersist to thi~ day . :'he ir co:'lcer n · ·it?": :~e." ect 

to :od , ··:a:; t "' i7iterpret a te::t , · ·~ich the;; r..cce")ted 2.5 

revealed truth , tl..'1d to in~or"">orate ··1it'1i:1 it t "1e i 1ea 

of a dei ty that r.o ::!..otrer a:.a --nor •:as e: :~ccted to - - ..... cr-

t.!.e J'irst in .iewi<-h thour-'1t t.o t:ic'~le the orol le~. o: 

ta1-': i :1.: a:..o·.tt a "od who , unlike ~~ the days of the · ible , 

· a3 truly invisi ble and a bstract . 

' 
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I have tried , in t his "la;; e r , .._." '.:.<~ as consistent 

and clear a bout translations and citations a s possi b l e . 

·:os t translations of biolical verses ;·:ere t a '<en f rotu t he 

1 917 JPS render in:: , with some ~\e l:' ~ro.. t he ne·:: ~T?S trans -

lat i on a " d ::..y O\':n ed i tint; of the ;rer s e . .-1.11 tra nslations 

c_~ ra·Jb i nic nassa-es ar e ny oun , t ::ou:-h I sou:_:ht aid ~rolli 

·. ·:1ateve r P.xist in --: trans a t ·~c.1n I ha d a va i lai' c . 

'.:'he c i t"lt ion o:' :·a=':;inic ~ al.e r ia_ fo lo··- , wi t'.1 :e-.; 

e::ce':)t t i on::; , the -- t a:-da!'d method o:~ ci t a t io"l ~ou!:d in 

~econdary source= : 

a ·e •1a~1ber a"1c! ::. ide , a ccord i n- to e:.ch tracta te . : a_es-

ti~ia~ are ~Y :o_io ~a:e a~c colu~.r. (a thro~-h d) acc or

dins to Seder . 

anc! ...,a r ar-ra-,h . - ...., Sor;.- o f Son -s , :.a-.c!ltation:: a::d ::cc l esias -

tes ~abba are often bro~en do\m acc orci nG t o chan ter and 

ve rse , t hen by '!"'tara:ranh . In t h i s :>aner , t his was done , 

. 1· .... · .1:- -··a } ? bb ( P ""- ,, , "" 1970) a!: ::n ... y e c.1 "ion o _ _ i ras 1 .. a a .• a!u •, .. e rus""_e .. , , 

only wi t h Song of 3 on r;s Rabba 

· •·:hi l ta , : ' si ~ta d ' !L ::ahana , :- · ~i::ta ~a··::iti : : ns

::;a ,...e s in t hes e t hr e e c o~lections ~e c ited 'oy :-a ·e :1u:iber . 

·· • ,;hi , ta a."'1d :- • si i:ta ~aba t: are Friedma-m editions , r ' s i k -

-
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Tanchumac Citations are given by nar •s!ui and para

rraph number . In the ~uber edition , by uar ' sha and 

-oa-e nunber . 

·:idrash Psalms 9assa~es are cited according to 

:- sal::n and paragranh number . Sifre (to both :·umbers and 

Deuteronomy) is cited by paracraph according to :forovi tz. 

edition . 

I would li!ce to acknowledge Tani Levi , for f i ving 

of her t ime to type the footnotes . Dr . ~arry Orlinsky , 

for s:10·:1in; interest in :ny pro&ress and prov id in~ sor.:e 

helnful su~estions . 

I wish to than~ Rabbi J orowitz for his ~enerousity 

and natience . As both teacher a!ld advisor , he made the 

task of v:ri tin - this thesis into an exci tin.:: a."ld ";)rofound 

learnin: e;...-....erience . I al:l rratefUl for his interest 

in !:lY efforts to thin~: a"ld ·:t!"i t e clearly durin.: this 

oast year and the yt?ars I have been at the : olleGe . 

:'o Debo~al-i , thou:h beset by the demands of her o\·m 

research and ·.·:ri tinr , found tine to aid , comfort , shoH 

interest and supuort ne throuf h t~e nainful tine::; of 

1r oduc .:.:""- this wor:t , t his thc~i:::; and all future endeavors 

arc dedicated . 
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Int roduction 

When the ~hildren of Israel realized that Moses had 

not yet returned from his stay on the top of the r.~ountain, 

they turned to Aaron and asked that he "make us a god 

who shall go before us, for that man , Moses , who brought 

us from the land of Egypt; we cannot tell what has hap

oened to him . " (Ex. J2 al) Aaron acceded to their wishes 

and a golden calf was formed. The people then exclaimedr 

"This is your god, O Israel , who brought you from the land 

of Egyot." (v. 4) 

This incident is normally explained as an instance 

when the Israelites re jected the ~od of their fathers. 

~ow senarated from their leader , Moses, they reverted to 

idol worship. One can apply another interpretation. The 

story rel ates t hat the Israelites firs t referred to r.:oses 

as the one who brought them from Egypt , then they spoke 

of the calf as a god who did the same thing . The golden 

calf , therefore , is looked upon as the God of Moses! 

Their revolt was not one against the God of their fathers 

and one in favor of idol worship . It rather represented 

the basic need of the people to be able to concretely 

identify their God . It was the r evolt against an invis

ible, non-corporeal deity who could not be expressed in 

terms simple enough for the peoole to understand Him . 



2 

Judaism's major contribution to human understanding 

is the single God who encompasses all the attributes 

and descriptions of individual deities , yet at the same 

time, resists definition by any of these attributes or 

descriptions. This God-idea is a remarkably complex one 

for any people to understand. 

The Bible is the first source for receiving a des

cription of God. It begins with the depiction of the 

Master of the Universe1 the Creator of heaven and earth, 

and one able, if it be His will, to destroy it all . He 

is the Law-giver and ultimate Judge, dispenser of reward 

to the good and punishment to the evil . These qualities 

are general and universal1 they do not necessarily re

quire a physical description of the deity . The Bible al-

so speaks. however, about a God who favors certain per

sons and manifests Himself personally before a people . 

To communicate this personal deity , t he words that are 

used ascribe human emotions--anthropopathism--and hum

an physical charicteristics--anthropomorphism--to God. 

The Bible is not a reflective work. It does not 

examine the implications that arise f rom the concept of 

a deity that is both the per sonal guardian of a certain 

people , and the controller of all natural processes . 1 

The Bi bl e ' s handling of its descr i ption of God i s not , 

however , garbled and undisciplined. Although there are 



.. 
many anthropomorphisms and contradictory statements, 

the Bible undoubtedly i mparts an understanding of a deity 

who is incorporeal and non-human, omnipresent and omni

potent, all-good and all-just. Furthermore, there are 

definite limitations to t he use of anthropomor phisms and 

anthropopathisms in t he Bible. God is only male. The 

deity is never clearly referred to in feminine terms . 2 

When a physical description is employed, it is v:rtually 

limited to certain parts of the body--the head, arm 

and hand--or to certain emotions--angry, in sorrow, tri 

umyhant , del i ghted. Poetic books mi ght employ some flam

boyent descriptions. One , for instance , is that of God 

"riding on the clouds." (See Isa. 1911, Ps. 681)4) 

Many depictions , such as this one , are borrowed from con

temporary Canaanite mythology , thus , were probably pop

ular terms, not to be literally accepted. While t he 

Bible is not a philosophically r eflective work , it is 

nonetheless true that it consciously set limits to the 

range of discourse about God , or resorted only to popular 

metaphor s . 

In attempting to establish for one the prop~r idea 

of God , resort to anthropomorphic or anthropopathic 

references are necessa..lj' . Louis Ginzburg, paraphrasing 

E. Zeller , noted1 
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••• every conception, concerning the Deity is, 
in its final application, dependent upon~ 
posteriori evidence--that is, upon an inference 
from events and effects, or from things as they 
occur and exist, to their absolute ground or 
reason--and if any more precise specification or 
definition of the Absolute can be derived only 
from the conscious contents of soul- experience 
and world-lmowledge, then the origins of the 
ascription of human characteristics to the Deity 
finds an easy explanations for nothing means 
so much , nothing is so important, as our own 
faculties or sensation, as, for instance, our

3 faculties of sensation, emotion, thought. 

Ginzburg and Zeller were emphasizing the paradox-

ical situation t hat comprehending a concept of an all

powerful , supramundane deity procedes from one's own 

consciousness of one's limited faculties which none-

theless can be conceived of as limitless. Whereas a 

per son cannot think of one's own power s of sight, hear-

ing , communication, anger, sorrow, etc ., as extending 

over a great range, that person may yet recognize that 

these powers may have unlimited range when associated 

with a deity. 

The Jewish--or biblical--idea of God , incorporates 

another dimension . Along with the concept of universal 

range and power, God is described as having personal 

concern for people and individuals. Arthur !·~armorstein 

explained this aspect of God , the personal deity, as 

leading to anthropomorphic representation as well • "As 

long as people will crave after a personal deity, they 

cannot do otherwise than ••• ascribe to God certain human 
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attributes and speak of His qualities and funct ion in 

human ways and manners . "4 Marmorst erin , like Zeller , 

did not find this use of human terms to be unnecessary 

or demeaning to the pur e conception of God. He wrote• 

"Anthropomorphic and anthropopathic elements in a rel

i gion are ••• not to be looked upon as disadvantages. On 

the contrary , they endowed men with spiritual strength 

and opened higher ways of thought to religious enlighten

ment • .. 5 

Indeed, common to both Zeller•s and r.:armorstein•s 

comments is the fact that God is a personal deity1 that 

is, a deity t hat v1ould actually manifest itsel f in the 

experiences of human beings. A non-personal God , one 

whose function is understood as creation , or ganization 

and operation of t he universe , need not be humanized. 

This god is wholly abstract , for the only bridge between 

deity and human percept ion is thought- -non- emotive and 

non- pictorial . 

\'lhen people insist that God does involve Himsel f 

in their lives or in their history , then their percep

tion of nim is necessarily affected by emotion and ex

peri ence. The Israelites--before the episode of t he 

golden cal f --proclaimed Him to be a •!(an of war. • (Ex . 

15aJ) , when they r ejoiced over their escape from Phar

aoh's army at the Sea. God had intervened in their 
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struggle to free themselves from Egyptian slavery, and , 

according to their collective perception , who else but 

a mighty warrior could defeat an army. 

The Bible and its use of anthropomorphism was sub

jected to investigation by earlier non-rabbinic sources. 

In Greece , even before tre Bible became known to them 

in translation, pre-Socratic philosophers had made clear 

their opposition to the anthropomorphization of deities 

in Greek myth . They sought to erase the popularly ac

cepted human attributes of their gods through a process 

of reinterpreting these attributes to mean more ~eneral 

and abstract concepts , the process of allegory. 

As the use of allegory developed, Jews living in 

Greek communities came to recognize the approach as one 

usefUl in t heir ovm conflict between faithful acceptance 

of the writings of their religion, and the perceived 

truth of Greek philosophy . Among the more influential 

expounders of the allegorical method by these Jews , was 

the second century (B.C.E.) philosopher , Aristobulus of 

Paneas . 6 Surely many J ews who had come to value t he ver

i t ies of Greek philosophy, in turn re jected Jewish teach-

ings , or criticized the basic J ewish not ion of One God, 

Lord of fo od and evil, :reator of t he Universe and Guar

dian of Israel. Aris tobulus chose not to abandon the 



Bibl e . He argued instead that it need only be read 

proper ly in order to discover its rationally acceptable 

truths. The proper reading, of course, was t he alleg

orizati on of all offensive--anthropomorphic--terms used 

to depict God . Aristobulus went further and claimed that 

sect ions had been translated into Gr eek before t he ap

pearance of the Septuagint (which was virtually com

pleted in the third century) , and that these had been 

available , and thus influenced , the thinking of ? lato 

and Aristotle. 

It would appear that given the anti- anthropomorphic 

atmosphere of Greek thought , translations of the Hebrew 

Dible into Greek must have reflected that attitude. Dur-

ing the past century of biblical studies, this idea •;as 

so persuasive that the anti- or non- anthropomorphic na

ture of the Septuagint was taken as a.xiomatic.7 If close 

investigation might reveal some anthropomorphisms being 

lit erall y t r anslated , then a conventional solution \·ras 

to posit that the translator had distinguished between 

the 3ible ' s own symbolic use of a term and the overtl y 

anthropomorphic expression which had to be changed. 8 

Of course , scholars who held to this axiom could point 

to a number of examples where an offending terr.i had ap

parent ly been changed to something nore acceptable . 

f.arry •· Crlins.:y has pointedly disnuted this con-



tion of philosonhical awareness on the nart of the Greek - -
translators . Utilizing a methodology that calls for the 

examination of every instance of anthropomorphism in 

the Eebrew Bible , and how it is translated , 9 rather 

than invest igating only t hose cases of deviation from 

the ~ebrew , Orlinsky has shown that the over wheirning 

mmber of questionable terms were fai t hfully translated. 

!:e concl uded t hat deviations were more a case of •mere 

stylism , with theoloor and philosophy playing no direct 

role whatever in the matter .• 10 Anti -anthro!)omorphi sm, 

therefore, is not found in the Seutuagint , but rather 

in how Greek J ews read the J i ble . 

The l iterary inteerity of the Septuaf,int translat

ors does not reduce the widespread concern on the 'Oart 

of J ewish Eellenists for a.-ithropomorphi sm. Aristobulus , 

certainly worldng from a se, tuagi nt text , did not see!( 

to cover up the language of the 3ible. He argued rather 

t hat ther e was a proper way of regarding the text--al 

legorization-- so that the •truth ' would be revealed . 

::ost :Iell enist s , however , applied t his technique hap-

hazardly . r.:oreover , many , like Aristobulus , were ori m

arily Greek thiru:ers. Their interest in t he !3ible was 

to show that it really was a Gree~{ text. 

The first century (~ . E . ) thinker , Philo , fUrther 

developed the worl: of his ";>redecessors . :-ie attemnted 



• 

9 

to anply allegory to the 3ible in a systematic fashion , 

t~ereby bestowing greater imnortance to its rnessat';e 

than other Greco-Jewish thin.~ers. Indeed, a major dif-

ference between Philo and other philosophers , was an 

added concern for J ewish t hought as exhibited in the 

::! ible . Though he was f ar more knowledgable of his Greek 

roots than his Jewish ones , 11 Philo wished to depict 

J udaism as standing on its own , albeit fully in conson

ance with philosophic principles . He therefore recog

nized both literal and all egorical interpretation of the 

3i ble . The latter took precedent only when the former 

was not suitable for a divine concept. 12 

Philo nrimarily subjected Scripture to t he constraints 

of philosophy . ::e wrote with regard to the creation of 

!:lan i " ••• nan was cr eated after the i mage of God and after 

Eis likeness (Gen . 1 : 26 ) .•• Let no one repres ent the like-

ness as one to a bodily form; for neither is God human 

form , nor is the human body God-like. ;;o , it is in res

pect of the Mind , the sovereign element of the soul , that 

the \·1ord •image • i s used : for after the pattern of a 

single Mind .• • the mind in each of those who successively 

came into being moulded . " l J !:ere is an orthodox Platonic 

descriotion of God as First- f orm, a concept that is com-

pletely abstract, and therefore indicative of an i mper

sonal , transcendent deity . 
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Yet, Philo understood that the Jewish idea of God 

embodies notions of morality--goodness and love . These 

qualities imply an emotional asoect to t he deity which 

•:1as unacceptable to Platonic t hought. Philo realized 

that these moral qualities were essential to the J ewish 

God . To i mpart these notions , he posited that God be 

apprehended, not through philosophic inquiry, but by 

mys t ical elevation. 14 

The Jewish encl ave in Alexandria, and other Greek 

cities were distant , both in miles and in spirit , from 

the centers of Jewish thought in Palestine. Philo and 

his use of allegory were hardly lmown t o the Rabbis . 

The Septuagint was certainly of no interes t . The Tar

gu.m , 15 as a~ Aranaic adapt ation and interpretation of 

!)arts o!' t he Di ble , however , is much more relevent t o 

the area . 

It is i rnuortant to note the distinction between t he 

Septuagint and the Targum. The Sept uagint was a scholarly 

work . I t was produced in order to providle Greek scholars 

the opportunity to examine this Hebrew work . As such , it 

was the aim of the translators , regardless of their phil-

osophic inclinations , to provide a s accurate rendering of 

t he Hebrew Vorl age as the y could. 

The TarP.Wll , on the other hand , was not meant for 
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scholarly use . Palestinian scholars of the third cen-
. 

tury , C.E. , knew Hebrew and did not need an Aramaic text. 

The Targum is then, in Sperber•s terminology , an •Insti

tution. •16 It served to provide for the less educated 

Jews , for whom Hebrew was no longer a spoken language, 

an official rendering of the Bible . For this reason, 

exactness of translation was not as important as acces

sibility to the biblical message . 

The Targum does appear to be anti-anthropomorphic . 

Active verbs, when applied to God, are rendered as pas 

sive . In this way, the event becomes the subject of the 

verse, and God is only indirectly acknowledged. Parts 

of the body that are ascribed to God undergo a fonn of 

allegorization, and are rendered as the action which that 

part of the body is supposed to i mply. Whenever a divine 

attribute seems to be weakened or questioned by a verse, 

the phrasing is changed iil order to nullify this appre

hension .17 

It must be noted that the Targum is not completely 

anti-anthropomorphic. There are many instances where 

the targumist chose not to change the Bible ' s personif

ication of God. This apparent ambivalence on t he part 

of the Tar gum in its approach to de-humanizing the God 

of t he 3ible , l eads one to the basic questi on about the 

attitude of the Rabbis i n this area. What approach did 
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the Rabbis utilize in dealing with the anthropomorphisms 

in the Bible? 

One may assume that the Rabbis did not have a uni

fied approach to biblical anthrppomorphism. The rabbinic 

lit er ature--Mishna, Midrash and Talmud--is fil l ed wi th 

arguments , alternate readings and independent opinions 

covering aspect of civil and ritual life . They were 

many different personalities of varyin~ degrees of educa

tion , working at a number of different centers of s tudy 

over a long period of time. There is no doubt t hat if 

one wishes to characterize the reaction t o anthropomor

ohism on the part of t he Rabbis , one must do so according 

to a range of possible methods for reading an anthropo

morphic text. ':'hese methods may be e rouped a s follows . 

The ~ible pr esents its anthropomorphisms in a 

s traight- for':tard and non-reflective manner . It is pos

s ible that the Rabbis could accent them in the same man

ner, either being unwilling or unable to discern the 

contradictions involved in a blanket literal reading of 

the 3i ble . 

A fundamental, literal r eading of questionable- 

anthropomorphic-- verses may lead , however , t o a violent 

reaction against the Bible . There was a body of thought , 

conter:norary wi t h the Rabbis , who argued that, due to the 

plain meanin of the text , the 3i~la was offensive or 
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contradictory. Rabbis, therefore, could have stepped 

back somewhat from the literal reading. They could 

employ qualifying words--'this is like' or ' God appeared 

as•--when dealing with the more direct description given 

in the text . There is, in this connection , a mystical 

approach , whereby the text is viewed as only the tin)· 

visible segment of some larger mysterious truth. As 

Akiba asserteds ••(God) is like us , as it were , but 

greater than everything: and that i s His glory , which i s 

hidden from us." 18 The Bible, as divine ~Tit , is ac

cepted according to its plain meaning, but there is ac

knowledgment that the text must mean more than it says . 

Another approach to a questionable text i s to re-

j ect or avoid the plain meaning . This method does not 

necessarily mean being anti-anthropomorphic. One may 

have a sense of one type of anthropomor phism being more 

offensive or bothersome than another . For example, one 

may not like to r efer to God ' s body , but have no diffi c 

ulty speaking about God' s head. Also anthro-ponathisms 

might be subst i tuted as a way of softening an anthropo

mor phism.1 9 

A mor e critical approach , in terms of anthropomor

phism, i!' to argue that a questionable term symbolizes 

some more general concept. Finally , the approach of al

legory i t self, is the method by which all questionable 
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verses are to be read according to universal and abstract 

notions , so that any implication of God•s physical or 

human depiction is denied . 

The Rabbis were not philosophers . They were not in

terested nor concerned with attacking a problem, such as 

anthropomorphism . from the standpoint of maintaining log

ical verities . They did not labor under any urge to un

ify strands of dogmatic concepts , s uch a s God's incor

noreali ty a.11d immutabi bili ty • 20 with ot.ller assertions 

that attested to ~is physical presence and changing dem

eanor. :~ oreover, they did not permit themselves to ab

sorb very much influence from Greek philosophy . Philo, 

who strove to harmonize philosophic ideals with his fer

vant belief in the religion of his fat her s , had virtually 

no affect on the mainstream of rabbinic Jewish thought . 21 

Although the Rabbis were not philosopher s , they did 

have ideas implicit in their thinking which were abstract , 

and therefore tantamount to ' philosophy. • The Rabbis ad

hered carefully to the Bible , and as has been noted, the 

gible itself limited its range of discourse about t he 

deity . The Rabbis ~ere equally concerned about the range 

of terms that could be util ized to describe their God. 

In their studies of the biblical text, Rabbis did 

ques tion physical depictions of God. An example is the 
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exclamation of the Israelites in t heir Song of the Seat 

•The Lord is a 1.:an of war• {=.:x. 15s J). In ~ ·khilta J8a , 

the question is askeds Is it possible to say such a 

thing? ( 1:> ·nu1 'lt.<ll<. .,, ) The author is bothered by 

this verse because throughout the Bible , he could point 

to verses that cl~:irly state that God is not a man. This 

Rabbi was obviously conscious of the pr oblem engender ed 

by the anthropomorphism. 

Thus , the Rabbis were capable of critically exam

ining the 3 i ble and questioning the meaning or implic 

ation of some of its verses. The Bible presents the saga 

of a people coming to accept the power and rule o~ the 

God,;\\~' , God of Israel and Creatorof the universe , af-

ter many revolts, with entr eaties from their prophets and 

leaders , and with the intervention of God Himself . The 

Rabbis needed no convincing . They accepted the deity as 

an assumption of their own existence , and therefore, 

brought a different point of view to what were actually 

biblical proofs of God 's existence--the anthropomorphic 

revelation of God in Scri pture. 

The problem of a rabbinic approach to anthronomor

phism has been investigated by previous researche~s . It 

is useful to briefly review thei r contentions . 

Solo:non Shechter wrote, in connection with God and 

t he world s "(The Rabbis' God) is a personal God , and a 

---
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personal God will always be accommodated by fancy and im

agined with same sort of local habitation • • • Lof'tiness and 

height have always and will always suggest sublimity and 

ex.haltat ion and thus they could not chvose a mor e suitable 

habitation for the dei ty than the heavens • •• Theology pro

per, or religion , i s not entirely made up of those ele

ments . I t does not suppress them , but the happy incon

sistency, it does not choose to abide by its logical 

consequences. " 22 

This thought is concluded bys "The fact is that the 

Rabbis were a simple , naive people filled with a child

like scriptural faith, neither wanting nor bearing much 

analysis and interpretation. " 23 

G.F . ?~oore echoed Shechters "If (one) will then 

compare Philo ' s treatment of such narratives (containing 

anthropomorphisms) with the Tar gum ' s and the :1:idrash , 

(one) will discover how innocent the Palestinian masters 

were of an •abstract • or •transcendent •--or any other 

sort of philosophical--idea of God." 24 

Shechter and 1.:oore repr esent an approach to rab

binic thought that states that the Rabbis did not engage 

in nhilosophical reflection-- which is , .of course , •com

plex• and •sophisticated• --thus , they must have held 

to •simpler ' and •more primitive • notions. The Rabbis , 

however . ··1ere not nearly as sim";Jlistic as t hey have been 
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depicted. Certainly , they operated from the basic pos 

ition of faith, \'lhich severely limited a critical or 

skeptical examination of a biblical verse. 3ut they al

so recognized the pitfalls of uncritical faith and were 

disturbed by inconsistencies that arose from the depic 

tion of God in a grossly physical way . They realized 

that some biblical assertions required careful and dis

ci~lined examination , lest they be taken too literally. 25 

fl:ax Kadushin recognized that the rabbinic mind was 

not naive, but he also insis ted that t o infer philosophi c 

notions in their thought was equally mistaken . !-:e \'Trot e r 

RThe fact is that t he Rabbis and the philosophers simply 

do not inhabit the same universe of discourse • • • To as-

cribe to the Rabbis any sort of stand on anthropomorphis~ 

is to do violence , therefore, to rabbinic thought. 026 

Kadushin noticed rabbinic concern for anthropornor

nhic s tatements such as God as a ' man of war .• He argued 

that the apprehension ex})ressed was not a major consi d-

eration, for ul t bnately the questio~able verse would be 

affirmed . :ie expressed the method by which the Rabbis 

dealt with a quest ionable verse in the following formr 

t he text , concern over the verse based on contrasting 

statement s in the Dible , then interpretation that affirms 

the ~ea.~inr o= the verse . KadushL~ called the phrase 

t ha t introduced concern for the verse a ' structural s ter-
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eotype .• 27 The purpose of the structural s ter eotype 

was not to question the a..11thropomorphic implicatio!1 , but 

rather to affirm the Rabbis' belief in God ' s justice and 

mercy-. 

\'There they wer e troubled by anthropomoD>hisms , !'.:ad

ushin contended that the Rabbis were indicating their be

lief in the 'otherness ' of God; that God, despite ·.'lords 

to describe Eim , was i n no way human. r.~ore important to 

the r abbinic mind , however , were beliefs in God ' s per

sonal concern for .:is people. A questionable verse wa s 

thus always affirmed as proof of God ' s j us tice and love. 28 

::adushin concluded that it i n this fashion that t he Rab-

bis actually avoided an inquiry into anthropomorphisms , 

as would be expected in philosophi c discourse. 

Kadushin's contention that the rabbinic process was 

in no way philosophic is a semantic argument . :ie has de

vised such terms a s •structural s tereotype ' and ' other

ness ' (a t er m, he admitted , not explicitly used in rab

binic lit er ature 29) , and has called them non- philosophic. 

These terms do , however, show that the Rabbis were wil-

line and abl e to critically examine the text , elicit cer

tain abstract pr oblems and teach generalized concepts as 

a result . What t he Rabbis di d not do was Greek phil oso -

phy , wi th a consistent abstract conceptualization of every 

verse . Their ideas, nonetheless show implici t philoso-
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phic notions . 

A methodology for analyzing concern of anthropo

morp~ism on the part of t he Rabbis , has been very di f 

ficult to develop . The key nroblem has been the exis 

tence of ~:10 vast bodies of literature t hat require in

vestigation. The first i s the 3ible . If it can be main

tained that Scri pture made disciplined use of t he range 

of discourse utilized to sp eak about God , it remains 

that hundreds o~ verses exist that are explicitly or 

implicitly anthropomorphic. 

The second body is the rabbinic literature. :\ot 

only did the Rabbis perform exegesis on t he questionable 

verses of the Bible , bit the y also found or raised ques

tions of anthroporr.orphic usage from verses t hat would 

not normall y be considered problematic. ~hus , a truly 

thorough investigation of rabbinic concern for anthro

uopmorphi sm \'/ould require r etrieval and analysis of all 

even remotely questionable verses and their rabbinic treat

ment . A life time task . 

The intention of this paper , however , is t o indicate-

with duly noted variations and exceptions- - the r.iajor ap

proaches that the Rabbis utilized . In order to accom

plish this relatively modest task , it was deemed proper 

t o choose only a few gross examples of biblical anthro-



-

20 

pomorphism, and investigate what the Rabbis' reactions 

were to these instances. 

This method entails an important assumption. One's 

own determinatlon of what is to be considered a gross an

thropomorphism may not have been recognized so by other 

investieators , or by the Rabbis themselves. Involved in 

the present choice of a suitable verse was a subjective 

determination that the fashion in which the verse pre

sented God in a human form was broader in scope or detail 

that other biblical verses. For example, while it is com

mon to encounter descriptions of God's eye or mouth, ref

erence to His back (Ex . JJ •23) or hair (Daniel 719) appear 

to more astonishing and therefore , possibly of more in

terest t o the Rabbis. This is admittedly a conjecture. 

Other investigators have diff erent verses to examine , JO 

yet it remains unclear which biblical assertions \·1ere 

truly the most bothersome or challenging to t he Rabbis . 

They did react, however, to these ins t ances of gross 

anthropomorphism to an extant that allows one to ma.lte 

some tentative conclusions . 

Once a number of questionable verses have been as

sembled , the rabbinic material is gathered throut;h the 

use of Hyman ' s Torah Hak'tuba v• Hamasora. 31 The inves

tir a tion was limited to major midrashic collections and 

the two Talmuds. Avoided were the collections that, though 
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they claimed to contain rabbinic sources, put forward 

a particular point of view which would slant the mat

erial. 

Werever possible, the author of the text was noted 

in order to determine whether timing (the date of the 

author) or location (the author's school ) mi ght have 

some bearing on the approach to the questionable verse. 

Once more , an assumption has been made about the·ver- · 

acity of the citation. While this textual problem may 

be mitigated somewhat by use of critical editions, one 

must aver that it is possible that mistaken conclusions 

can arise from too much use of cited authors. Instead, 

the primary interest in this paper will be the discern

ment of basic approaches to anthropomorphism, with only 

tentative statements about which Rabbi or school might 

have used which approach. 

The first part of the investigation is a broad, 

surface study of rabbinic reaction to anthropomorphism. 

The second part is a deeper examination of a linguistic 

element of that reaction, the term, kib'yajshol. The 

Rabbis employed certain phrases and expressions when en

gaging in a discourse about God. Many of them were used 

frequently and appeared to ta.~e on a special meaning that 

differed f'rom its plain meaning . I n this regard, it is 

e spec i ally interesting , for kib 'yakhol is cryptic in 
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meaning and can be defined only by its fUnction. 

To adequately analyze this tenn, one must find as 

many i nstances of it in the literature as possible. 

W. Bacher, in Erkai Midrash (Rabinowitz , tran~. ) , listed 

over one hundred citations. Other examples have been 

found with the help of the Kossovski concordances on 

?t.ishna, Tanai tic midrash, Tosefta and Tal.mud, and through 

scanning some texts, such as Numbers Rabba , which were 

neglected by Bacher. Approximately 140 cases, with dup

lications excluded , were collected . This may not be an 

exhaustive listing , but probably does represent a high 

percentage of all citations. 

The collected examples were examined accor ding to 

the following questions s who used the term, with res

pect to which' biblical verses , and for what purpose , 

that is , what divine attributes were affected. In this 

way , one might learn more about t he meaning and use of 

kib 'yakhol as one of a number of specific expressions 

that framed the rabbinic understanding of their own hand

ling of anthropomori1hisms.J2 

Having examined this material , an effort is then made 

to discover what methods were applied by the Rabbi s --by 

some of the Rabbis , or i mplied i n the investigations of 

Rabbis--to deal with anthropomorphi s~s in the 5 i ble , and 
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what these methods indicate about their notion of God. 

The second l ine of inquiry ha s to do with the specific 

terminology assoc iated with dealing with the problem. 

The term , kib ' yakhol , is studied as one that often ap 

pears when the Rabbis made an anthropomorphically daring 

assertion about God , and thus, will f urther indicate 

the ways in which the Rabbis permitted themselves to 

S!)eak about God. 



II . 
Survey of Rabbinic Passages that 

Deal with 3 iblical Anthronomornhism 

The organization of this chapter will be according 

to how the Rabbis treated the anthropomorphic implica

tion of an examined verse; from acceptence of the im

plication through to clear rejection of the anthropomor

phism. In this way, one can see the range of treatment 

for the same statements in the Bible. 

Most of the verses examined can be broken down into 

two or more parts, of which only one would contain the 

anthropomorphism. It is not unusual to find passages in 

the rabbinic literature that referred only to non-anthro

pomorphic part or parts, and not deal with the anthropo

morphism. In two verses examined, however, the relevant 

passages virtually avoided the anthropomorphic part of 

the verse. Deuteronomy ) 4110 , mentions that Moses had 

a face-to-face relation with God . Except for one pas

sage to be mentioned below , the part of the verse that 

makes this claim was passed over by the Rabbis . Exodus 

24110, reads1 'they (Nadav and Abihu) saw the God of 

Israel: and there was under His feet the like of paved 

work of sapphire • . • • All rabbinic interpretations exam

ined accepted the notion of seeing God, which need not 

be understood literally or anthropomorphically, for no 
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human- like form or part is involved. They avoid, however . 

the reference to ·~is feet." 

An argument from silence usually denotes acceptence. 

Thus , the Rabbis did not try to qualify or reinterpret the 

implications of either verse . In light of passages that 

are to given later in this chapter , however , it i s not 

clear whether this s ilence means tacit agreement with the 

verse , or an ambivalence on the part of the Rabbis with 

res9ect t o biblical anthropomorphism. 

Before de t ailing instances t hat attes t to rabbinic 

ambivalence , we should note that there are passages in 

which the Rabbis chose to deal with the anthror omorphism 

l i terally . As can be seen i n the following cas es , some 

of them definitely accept the anthropomorphic implication 

of the verse. Others simply do not deny this implication; 

or t hey qualif y the anthropomorphism. 

Genesi s 6 16 , contains a daring anthropopathisrna 

"And it repented the Lord that He had made man on earth." 

All the passages examined with respect t o this verse , 

accept the existence of divine emotion . In Genesis Rab

ba (2714 ) , two opinions as to the meaning of the verse 

are 1;iven . 

~ . .judah understood the verb p n j' l a s cas t in the 

qa1 form , meanin€ • to regret.' P.e theref ore argued that 
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the verse implied that " regretf'ulnes s was before Me , 

that I had c r eated him belows for had I created him above 

he would not rebel against r.1e. " 3.3 

The idea that God would regret and admit to a mis

take, possibly a more daring anthropopathism than the Bi

ble intended, is mitigated in R. Nehemia •s interpretation . 

He used the Ni 'phal form of the verb , meaning t o ' be com

forted.• Thus , .. I comfort Myself that I created him be

low , f or had I created him above, j us t as he caused the 

lower beings to rebel against Me , so would he have done 

wi th t he upper beings."34 Although . this interpretation 

i s less daring than R. Judah ' s , there is attempt to avoid 

here the a ssertion of a divine emotion being depicted in 

very human terms . 

The following passages utilize verses that attest 

to various aspects of God's appearanc e . 

Genes is 1:26 , 27 , read: •God said , let Us make man 

in Our ima~e. in Our likeness .•. And God created man in 

~ is own image. • The plain implication of these verses 

is t hat God has a hu.rnan-like form. There is no denial 

of this in t he following passagest 

Gene s is Rabba ( 8t ll ) , contains the opinion of a R. 

Ti fdai in the name of R. Acha . The issue in this pas-

sage i s , if human beings were created in God's f orm , t hen 
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what is the reason for the creation of male and female , 

as attested by the rest of verse 27 . The answer here i s 

that man is created with the qualities of both upper and 

lower beings. Like the lower be i ngs , he has been made 

in order to procreate, but like the upper, he has been 

created in the image and form of God. There is no qual

ification placed on this assertion in the passage, thus , 

one may conclude that Tifdai and Acha were using t he 

verse according to its plain meaning . 35 

A midrash in Deuteronomy Rabba (111 3) , argues that 

~r. oses was greater than Adam , the fi r st man , even though 

Adam was cr eated i n God ' s image. The r eason is that af

ter Adam sinned , he los t the quality of honors •t.ian (adam) 

does not abid in honor• (Ps . 49113) , Koses , on the other 

hand , maintained this quality to the end of hi s lifea 

•His eye was not dim.med, nor his natural force abated' 

(Deut. 34 17) . 36 This distinction between Moses and Adam 

does no t deny t he basic contention of Adam ' s human f orm 

being l i ke God ' s . 

God' s face (P ' j~) is referred to in a number of 

verses . Exodus 3Jc11 , s tates that Moses spoke to God , 

face - to- f ace, and Deut eronomy J4c10 , says that he knew 

God in the same manner . Exodus 33120 , on the other hand, 

co~tends that no one can see God ' s f ace and live. The 

following passages show that Rabbi s did not dispute the 
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the reality of the divine countena~ce . 

Sifre to Deuteronomy (end of v•zot B'rakha), re

solves the contradiction between Exodus 33120 , and the 

other two versesa "When did He show him (His face)? 

At the point of death. Prom this we learn that one may 

see (God) at the point of death." 37 

Exodus Rabba (Js1), contains the opinion of R. Joshua 

of Sikhin for R. Levi. Even though Ifoses had covered his 

eyes when he came into the presence of God at the burning 

bush , " the Holy One , 5lessed be :le, showed him (P.is face) . 

It was a reward for hiding his f ace at that time , thus, 

' the Lord would spea~ to ifoses face-to - face. ,,. J S The 

implication of this passage is that God did have a face 

that He could show to r:oses. The verse is not disputed. 

~anchuma (:!a •azinu 4) , ber-ins with I Chronicles 16: 

11. ':.'he fi!' st 1art of the verse says : •seek out the Lord .• 

?he second part: •Search for ~is face .• "This is to 

t each you that t he Eoly One , Eles"'2•1 h .... : .r~. , -;:-.ay :~is name 

oe bles sed , is some ti~es seen and is sometimes not .•• 

'!'hus , P.e revealed l-! imself to :: oses , as it says , ' the !.ord 

·:1ould s peak to ;:oses f ace - to- face .' Then ::e disappeared 

f rom hir.i , when (r.:oses) said to iiim , ' Shov1 me , please, 

Your ,:lory ' (Ex . J J : 18 ) ... 39 ~his passage is not as s trong 

a~ acce? t ance of the divine countenance as those above. 

?he point of th i s midrash relates to God ' s p resence--
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that sometimes He is there and sometimes not--rather than 

the specific reality of His face . There is no qual i fica

tion , however , of the verse , and thus , one can conclude 

that the passage is not disputing its implication . 

-\umbers Rabba ( 14: 20) , begins with the statement of 

Deuteronomy J4a10 , that no other prophet arose in Israel 

like Koses . The midrash deduces that this verse means 

that a comparable prophet did arise outside of Israel. 

This was J il ' am , son of B•or. Yet , t here were distinctions 

~etween .ioses and Eil ' am . One quality that ~:oses had , 

that Bil'am lacked , was that he spoke to God , face-to

fac e . The verse (Exodus JJ c11) is only used in passing , 

as one of a number of proof texts that mar k a distinction 

between I.:Oses and Bil'am. 40 Once more , however , there 

is no disputing its implication . 

Exodus 1716 , reads: •3ehold, I stand before you 

there on the rock at Horeb .' This verse im~lies more 

than a divine presence . A human f unction , standing , is 

given. The followin5 two passages do not deny this as

sertion. 

Exodus Rabba (25: 4) , utilizes a verse in Isaiah 

(65:1 ) c •I was at hand to those who did not seek Me. 

I said , Here I am , Here I am. ' The midrash concludes 

that t hi s verse says •r.ere I am ' twice as a reminder of 
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two statements in Exodusa •Behold, I will cause bread 

to rain from heaven• (1614) , and •Behold, I stand before 

you there on the rock at Horeb .• 41 The lesson here is 

that God helped Israel, even as they were muttering a

gainst Hi m, as i ndicated by the first part of the verse 

in Isaiah. Nonetheless , the -passage does not deny the 

implication of God standing at Horeb. 

A more definitive acceptance of the divine act of 

standing is found in Bab . Baba K•tzia 86b. R. Judah 

(b . Ezekial) says for Rava "Whatever Abraham did for 

the angels (in Genesis 18) by himself , so the Holy One , 

Blessed be ~e. did for His children (Israel) on His own; 

whatever Abraham did through an agent, so the Holy One, 

Blessed be :fe , did for Hi s children through an agent." 

Thus, Judah equated the statement about Abraham, that 

' he stood by them under a tree • (Gen, 1818 ) , with the 

verse about God standing at Horeo. 42 Not only is there 

no denial of the implication of the verse , but the verse 

is also supported through this parallel . 

In Daniel ?19 , God is depicted as wearing clothes s 

•His rainment (is) as white snow. • Kidrash Psa1ms (9Ja1) , 

attributed to R. Chanina, accepts this assertion literally. 

Psalm 9J:l, states that •the Lord is clothed in majesty.• 

Chanina concludes that "the Holy One, Blessed be He, be-
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fits His clothes, and His clothes are befitting to Him ••• 

The Holy One, Blessed be He, is clothed in seven gar

ments ••• " Chanina then listed verses that he interpreted 

as pertaining to divine dress. The last, seventh, is 

"in the days of the Messiah, as it says a 'His raiment·:, 

is as white snow. '~· 43 In this midrash, the concept of 

wearing apparel is accepted, then supported by the Bible. 

An important consideration in the above passages is 

that while the Rabbis responsible for them did accept 

the anthropomorphism of the biblical verse, in many cases 

it appears that the only reason for doing so was that the 

assertion is found in the Bible. The verse states an 

anthropomorphism, so the Rabbis repeat it. Often, how

ever, they do not develop or further support the asser

tion of the verse. In many cases given above, the verse 

is merely stated without qualification or denial, yet 

as part of a lesson that has very little to do with God's 

human-like quality. Moses and Adam, then Moses and Bil' 

are compared; the midrash•s intent in both cases is the 

comparison, not the assertion of an anthropomorphism, but 

the anthropomorphism is nonetheless given without any 

indication that it should be understood in some way that 

is different from its statement in Scripture. 

From examining these passages, one gets the feeling 

that the Rabbis were nat willing to confidently assert 
w======l:l============================~-----------~-··==~~··---=-=-----~-==·==-=-=-==========:::t:t========= 
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the plain meaning of the more daring· anthropomorphisms of 

the Bible . The verse is Scriptural , that is , r evealed , 

and these Rabbis evidently preferr ed not to voice their 

objection to i t s meaning either. The following group of 

nassages do sho·:1 some questioning on the part of !labbis 

to the plain meaninb of a verse. The anthropomorphic 

claim is not denied , but there is a clear indicat ion of 

ambivalence with !"espect t o the claim . 

The riidrash in Genesis Rabba (Sill ) , that was des -

cribed above as ascribed to R. ~ifdai , also contains the 

opinion of other Rabbis , 44 that the ' higher• components 

of man ' s bein~ are four fold ; t hat like the ministerinc 

angels , he stands (on t wo f eet ) , spea.1<s , has kno\'tledf e 

and can concentrate. 45 There is no ment i on here of be -

ing created accordin~ to God ' s for m as implied in the 

verses (Ge~ . 1 : 26 , 27) . r;ei ther is there a denial of 

this inplication. Verse 26 , says •our for.n , our like 

~ess , • a.~d the ~abbis have ~ade this plural for;n refer 

to the anr,els . This leaves unstated the possibility that 

the an~els have the for:::i of both Man and God--an asser-

tion ~ore nlainly made by ~ifdai . 

In Genesis Rabba (8:9) , R. Simlai has sought to 

resolve three phrases : ' our fonn ' (v. 26) , •!!is lil:.e -

1e: : : ~ ' {.., . 27) and ' men and women He creat ed ' ( v. 27) • 
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:!e concluded: "At first, Adam was created from the earth , 

~ve fro~ Adam. After , ' in our form , according to our 

li ~:eness ,' there is no man without woman , no woman with

ou t man and nether without the S!:e !:h ina. "46 S imlai 

hen maintained that each hunan beinr; is created in the 

li!·e:1ess of the first man and woman , yet somehow involved 

in that forn is the Shekhina . There is an indication 

here that Adam' s form was indeed that of the Shekhina , 

bu t this claim is certainly hidden , and Simlai did not 

elaborate on what he meant. 

·.a th resT)ect to the verses that speak of God ' s face , 

the follovtin& two passages use lan{;Ua ge that qualifies 

t~e biblical claim. 

Sifre to Deuteronomy (end of v •zot ~ · rakha , but 

ir.de"Oendent :ro:':! the '1assa r.e t;i ven above) , reads: " ' that 

·~ew God face - to - face ,• (Deut . J4: 10) . ~hy is this said? 

:-'or did n ot ~:oses as!: : •Show r-e , })lease , Your ,:lory • 

{Z;< . J J :18 )? ::e saic to him : in this world you nay not 

see that which appears to be li!:e a face ••. but in the 

·•1or cl - to - cone , that which appears to be like a bac~{ 

(c:.-. E:c . JJ :2J) ."47 The midrash has a voided spealdng 

directly a bout God ' s face or bac?· by insertLY'lg the \lords , 

' shenbishaJ. l• ' • that is ' that v1hich appears like .•• ' 

·;hi~e the nassage has quali~ied the anthropomorphism, it 
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has not denied the possible reality of a divine face or 

back. 

The same sort of qualification occurs in Exodus Rab

ba (23 :15) . R • .Berekhia said: " • • • r.:oses , how vigorously 

did he beseech before the All-Present , until he saw the 

image • •• Even the heavenly being s who carry the Thro:1e 

do not recognize the image , and when it came ti::ie to re

cite their song of praise , they would say , ' which is the 

place? We do not know whether it is here or elsewhere !• 

.. • :!et , those who came up from the Sea , in u.11ison s -::ioke 

and noi;ited ·..:i th a finger , ' This is my God , and I will 

1 · .. ·• · 1 ("'R 15•. 2) • ., 4 S mh d d t · · ,:-_ori:cy r:.im, ~x. 1 e wor ' mu , image , is 

used here instead of anthropomorphic terms, but there is 

nc denial o~ a real divine countenance . 

Deuteronomy Rabba (2: 37) , refers to God ' s wearing 

apparel , as indicated in Daniel 7:9. Unlike the passage 

in ?.: id r ash Psalms ( 93 : 1, above) , this midrash does not 

spe~: directly about God wearinc; clothing. Instead , it 

reads: ''R. :3 ere~chia said ; there are ten places (in Scr ip-

ture) where the i:oly One , !3lessed be P.e , called Israel 

a br i de .•• And in response , Israel adorns the Eoly One , 

3lessed be :-te , with ten apparels ... 49 3ere!:hia pictured 

I srael •dressinb ' God a s a bridegroom as a result of it 

bein: called a bride . The divine apparel , according to 

~erekhia , is figurative and not necessarily real . Once 
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more , however, there is overt denial of the implications 

of the verse in Daniel and the other verses used. 

Also s tated in Daniel 7 i 9, is the clause i ' the !1air 

of ~:is head like pure wool. ' ~ o passage th.et quotes this 

clause refers to divine hair. They depict God instead , 

as appearing as an old man. 

R. Chiya ba Abba , in P •sikta d'Rav Kahana 109b , said: 

"According to each activity a."ld each circumsta.rice , the 

f. oly One , Blessed be He , would appear before Israel. At 

the Sea , Ee was like a warrior •• • At Sinai, like a scribe 

. • • and in the days of Daniel , like an old man teaching 

Torah •• • And He also appeared to them like a young lad ." 50 

As in passages a bove (Ex. Rabba 23 : 15 , and Sifre) , the 

description of God that had been impl ied in the biblical 

text has been quali f ied . Thus , according to Chiya , this 

is the way that God appeared at various times i n Israel ' s 

history , not that He actual l y is any of these. 

A statement in 3ab . Chagiga 14a, agrees with :hiya•s 

conment. A verse in Song of Songs {5•11) is taken to 

nean that God has dark hair . When compared to the verse 

in Daniel , the Talmud concludes : "There is no ·problem. 

:-:ere is during study , and here is during battle. As a 

ma s t er tat:ght , one is not sat isfied with sit t ing unless 

he is old , nor is one comfortable in battle U.T\less he is 

--------
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young . .. 51 3ot h passages speak of God's appearance . They 

do not speculate on whet her what •appeared ' might re!'lect 

what is r eal . 

A midrash in Tanchurna, Buber , ed. (Chaye Sara 58b) , 

utilizes the verse in order to depi ct God as an old man , 

and then relate t his manifestation of a ge to show ap-

".>roval toward Abraharnr "'All the uaths of t he Lord are 

compassion and truth • (Ps . 25:10). Abraham arose and 

cleaved to the quality of compassion. Thus , the Holy 

One . 3lessed be ~e , said to him: this quality is .:ine 

and you have t aken hold of it. I swear , that I shall 

make you appear like Me , for as it s ays , ' the hair of 

Hi s head like pure wool . • Then what does it s ays ' Then 

Abraham bur ied his wife, Sarah ' (Gen. 2J t19) . He rose 

and attended to her . The Hol y One , Blessed be He , said 

to himr it is proper that you have adorned her. Thus , it 

is saidt •And Abraham was old' (Gen . 2411 ) ." 52 Theim-

ulication in this pas sa¥e is closer to an assertion t ha t 

God has the form of an old man , than those above . In 

this midrash , God has made Abrahar.i old so that he would 

anpear l ike Hi m. There is , nevertheless , no claim t hat 

God i s truly gray- haired , t hat ~is 'old age • is more than 

merely a metaphor for r espect arxi honor . 

Another passage having t o do with this clause i n 

Daniel 7:9, represents a greater distancing from the 
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plain meaning of God having hair. In Ta~chuma (K'doshim 

1 ), R. Pinchas , in the name of R. Chelkia, interpreted 

the word, ~ to mean •to purify• as for judgments "What 

i s meant by 'and the hair of His head like pure wool '-

that the Holy One, Blessed be Ee , purifies Hi mself in 

order to judge the idolators, and provide for them, in 

this world , the reward for their little good deeds that 

they do; thus , they may be j udged as guilty in the world

to-come • • 5J 

A sentence in Esther Rabba (11 6) , seems to inter-

pret the verse in the same way . In par ' sha lt 5, a s tory 

i s told that Ahasuerus was v:orthy of ruling only half 

of the world's 252 provinces . Due to one small ges ture 

of kindness t o the J ews , God extended his rule to one 

more--127 provinces . Thus , R. Levi, in the name of R. 

Samuel bar : achmani , concluded: "The hair of Hi s like 

pure wool ; f or there i s no c r eat ure t hat can be c om

pared t o :iim... The s t a t ement ends here , but i t s meaning 

seems to parallel that of the pr evi ous mi dras h, where a 

heathen i s gi ven a s mall reward f or his small good deed 

in thi s world . ~oth passages avoid dealing wi t h t he 

verse · ~ claim of div i ne ha ir . ! n choosing t o t reat the 

v:ord ' :1u re ,' t hey nevert heless avoi d a denial of the i m-
54 ~lication of t he verse . 

':'he vernes that r e:_ect hu::ia"'l- like acti on on t he 



• 

~art of the deity are also sµb jected to an ambivalent 

i:'lterpretation by the Rabbis. 

Isaiah 6 :1, contains the ~rophet • s claim to s eeing 

the Lord sittin~ on ~is Throne . The existence of a 

heavenly Throne is not questioned. rather i t i s the 

assertion that the deity can be viewed in the human 

li~e activity of sitting that is anthropomorphic . 

In Aeadat ~ · reshit (14: 1) , it is noted that Amos 

saw God standing (9:1 ) , Moses saw ii:i m as a warrior (Ex . 

l.5 cJ) , Daniel , as an old tna'l'l (7 c9) , as well as Isaiah ' s 

claim. The passage concludes : "In all , no one prophecy 

is compared to another ... 55 The midrash is stating a con

tention about the nature of prophecy . I t therefore does 

not clearly assert whether what the pr ophet s saw was a 

reflection of what is real about the depiction of God , 

or jsst an ima?e . 

It is also unclear in Tanchuma (Naso 11 ) , whether 

Isaiah • s claim is accepted : "Come a'l'ld see , at the time 

that the Holy One , Blessed be He , said to Koses : Koses , 

see , t hat a ~oly Temple has been built above .•. As it 

says , "And I saw God sitting on ::is Throne , etc." out 

for the sake of (Israel ' s) love , I leave t hat Temple , 

t ha t had been constructed even before the cr eation , and 

I come dovm to dwell among you • .. 56 The verb is no lon-

ger •to sit ,• but r a t her •to dwell ,' not necessarily an 
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anthropomorphism. 

All of the passages t hat have been listed above, 

r efrain f rom denying the anthropomorphic claim of a bib

lical verse. If there exists some qualification--use of 

words such as • image • or •appear •--or a reinteryretation , 

the passage nevertheless permits one to maintain the plain 

meaning of the verse. One may conclude from these pas 

sages t hat some of the Rabbis were non- anthropomorohic 

with respect to their reading of anthropomorphic scrip

tural verses. They sought to balance what they took as 

being the fundamental truth of the text , with their own 

sense that the deity should not be described with cer

tain terms. 

The follov1ing group of pa ssages indicate a more 

anti-anthropomorphic attitude on t he part of the Ra bbis 

toward these verses. 

Genesis J : 8 , reads: ••And they heard the sound of 

the Lqrd , God , as He was walking in t he garden . " The 

ver se i s asserting that t he deity i s not merely present , 

but walki!lg on earth . 

In Genesis Rabba (19: 7) , Abba bar Kahana reinter

pr eted the verse : "I t i s not written ' he walks about• 

(m•nalekh) , rather ' he goes back and forth' (mit-ha1ekh) --
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that is , goes up and away." 57 I n ot~er passages , 58 it 

is explained that when Adam sinned , the essence of the 

Shekhina, which had been on earth , was removed end went 

to heaven . There is no denial that God himself --or that 

part of :iim called the Shekhina--was in the garden . Ka -

hana , and others , have chosen to change the concept of 

the deity engae ing i n the human- like activity of walking--

or horizontal movement--to one of God moving bet ween earth 

and heaven. Evidently , thi s vertical movement , which 

could be related to many descents on the part of God to 

earth , as in the revelation at Sinai , was more acceptable. 

Another midrash in Genesis ~abba (19: 7) , reads t he 

verse in such a way as to avoid the anthropomorphism 

all together. R. ::elfon (or !:ilfi) opined that i t was not 

'}od , but rather ::is voice that wa s moving in the garden. 

That a voice can move on it s own among the trees is sup

ported by a pa rallel instance of fire moving across an 

area.59 

In :~umbers Rabba (ll a J ) , Shi mon b . Yochai als-o 

changed the meaning of the verse. God di d not wa lk s it 

was Adam who stood on h i s feet 1 "Before he sinned , he 

would hear the Spoken Voice while on his fee t and could 

re:-:iain standin ~ , but when he s inned and heard the voice , 

h . . t h. d. u 60 e wen "t in o l. ing . 

-:-.·10 passages in Genesis ~abba (19 : S) , express their 
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anti-ant hropomorphism by choosing to read words in the 

verse differently. The first passage deals with the 

first word of the verses "Do not read •and they heard' 

(vavishm•u), rather •they caused it to be heard • (vayash

mi •u) . " As a result of their sinning , Adam and Eve , 

"heard the voice of the trees that wer e saying c they are 

thieves that have stolen the }rnowledge of creation."61 

The verse is read to mean that charges were brought be 

fore God by beings in the garden . Thus , t he anthropomor

phic assertion disappears . 

The second passage reinterprets the operative word 

of the anthropomorphism , mit- halekh . "R . Levi and R. 

Isaac. P. . Levi saids Death had been in the garden. 

R. Isaac disagreeds (At that time) Death came to it 

(met hala!':h lo) ... 62 The discussion of Levi and Isaac 

deals with the :punish::lent that befell Adru:i and Eve on ac

count of their sin . For disobeying God's com.rnand , they 

lost their ir.u:!lortali t y ; in other words , were sentenced to 

death . In this passage , therefore , the clain of God \':al.t

i~i in t he ; arden is turned into a statement about the 

nature of their punishment. The anthropomorphism is re-

moved . 

Exodus 3 J : 2J , reads: • I will t hen remove r.:y palm and 

you shall see .. :y back .' Passages that deal with this 
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verse reinterpret the claim of a divine back in order to 

remove this concept . 

Exodus Rabba (451 6} , interprets the verse as fol 

lowss "The Holy One , 3lessed be Ee, said to (i.:oses) , I 

show you the reward of the righteous that I will provide 

them in the end of days . 063 The midrash has reread •my 

back ' (achorai} as •end of days• (ach•rit hayamin) , thus , 

it no loneer accepts the anthrouomorphic assertion of t he 

verse. 

In 3ab. 3 •rat:hot 7a, R . Chana bar ilizna, for R . Shimon 

the Pious , tau ~ht : "•I will remove r.:y palm and reveal !1:y 

back .' This teaches that t he Holy One , 3lessed be ne, 

showed Koses where to place the knot of t •fillin ."64 The 

word , achorai , is no longer understood as the back of God's 

body , but as t he bacl: of a person • s head , where the knot 

is placed when one puts on t •fil l in . The anthropomorphism 

is clearly renoved. 

Isaiah's claim of seein; God sitting on His Throne 

(611), is denied in 3ab . Yeoamot 49b . The agada states 

that the king 1.:enasseh co:ldem."led Isaia.ll for clnimi ~ 

things that contradicted the assertions made by lf.oses in 

t he Torah . In opposistion to the prophet ' s claim of 

secin; J od , is the s tatement that no one can see God and 

live (~x. J J : 20) . A baraita concludes this agada: "All 
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the '!'.'rophets saw through smokey glass , but Moses , our 

Rabbi, saw through a clear glass."65 The verse in Ex

odus i s therefore used to dispute the state~ent i n Is 

a iah. 
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In these passages above, the Rabbis recognized the 

anthropomorphic implication of a verse as bothersome 

or objectionable to their own concept of deity, and thus, 

sought to reinterpret the verse in such a way that the 

anthropomorphism was removed . By treating the ques tion

able verse in this fas hion , the Rabbis avoid voici~g 

their objection to i ts implication. They simpl y pre

s ented an alternate reading . 

A more emphatic rejection of anthropomorphism i s 

accomplished throu~h claiming that the of fensive word or 

term actually means something else. This was the method 

utilized by allegorists such as the ancient Greeks and 

nellenized J ews . 

Allegory, as used by the Greeks , however , entails 

a philosophic framework that i s very diff erent from that 

found in J ewish thought. The central object in Greek 

thinking was things , the physical elements of the uni

verse . With respect to contemplation , things are pas 

s i ve and obj ective . Their basic f orms and functions - 

t heir metaphys i cal nature--can be expressed in abstracts. 
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Although the Greek gods were human- like , they also r ep

r esented, at least to t he philosophers , the functioning 

of the universe , and therefore, could be transformed 

through allegory into abstract concepts . 

The central object of rabbinic thought is the Jew-

ish God , which cannot be equated with the inanimate things 

of the univer se . When Philo tried to resolve the dif-

ference between Greek thought and God , he introduced to 

his alle~orizations , t he idea of corning to know God through 

mystic elevation. This action is not central in Judaism , 

for it entails an action by the human being alone as 

means to meet God. The God of biblical and rabbinic J ud-

aism, on the other hand , is one who ac t s to meet man as 

well , by manifesting Himself in history. 

This difference between the Greek and J ewish atti -

tude toward allegory notwithstanding , there have been 

scholars who have mai~tained that , a~ong the Rabbis, 

there existed a school of allegorists . In this regard , 

Arthur Marmor stein wrot e a 

The conditions in ?alestine differed not very 
much from those among the Greek- speaking Jews . 
Otherwise , one could not account for the many 
similarities of the questions raised i n the one 
n lace as in t he other • • . ~ext to the radicals 
at both ends , who defended t he l iterality of 
t he Scrip tur es out of piety and reverence , 
there were the Jewish If.arcioni tes who adhered 
to the s ame principle out of hatred agains t the 
Bible and the J ewish teaching of God •• • Bet
ween these two groups stood the allegorists , 

, 
I 
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who tried to avert the criticism and misin
terpretation of the Bible, and through the 66 Bible, of the Jewish doctrine of God. 
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It was rr:armorstein • s contention that these Jewish 

rationalists stemmed from R. Ishmael•s school . He gave 

an example of Ishmael's method of exegesis,67 the Rabbi's 

treatment of Exodus 12a1J , ' Then I will seethe blood and 

pass by them.• The limitation on God implied in this 

verse is that He must first see the blood on the door of 

the Israelite's home in order to know which houses to 

pass. Ishmael therefore asked: "ls not everythi ng known 

to Him?" This comment was supported by Daniel 2s22 and 

Psalms 1J9a12 , that attest to God's omniscence. The 

solution that Ishmael gave was , according to !.~armorstein, 

one that "would have caused joy to Philo, had he heard 

it . 068 It wass ''Scripture says, •I will see the blood ,' 

but (implies) that because of your (Israel's) observance 

of this commandment, I will reveal Myself and have com-

passion upon you." The second part of the verse is giv

en as proofs "'And I will pass by them . • Not ' passing 

by' (p •sicha) , but 'having compassion' (chiyes) . •• 69 

Max ltadushin debated this theory . If some Ra bbis 

were actually allegorists , he argued , then what was the 

object of t heir allegories? !:adushin also disputed the 

e:dstenc e of this school as o!)posed to a literal ist 

gr oun , wh ich was also posited by ri:armorstein . !:e noted 



that :.iarmorstein ·;;ould s ometines bend the evidence in 

order to fit his t heor y .?O 

Research into the passages tha t deal with anthro -

pomorphic verses , in this study , :!'las yielded no evidence 

of a concerted effort to apply al l egory t o the Jible . 

Ther e has been found instead, a number of passages that 

seek to reject an anthropomorphic asserti on t hrough the 

device of claiming that the verse must be taken neta

phor ically . Thus , one ca.'1 say that the Rabbis would 

sometimes view certain words symbolically. This may 

be taken a s allegory , but only in the br oadest sense of 

the term , and in a fashion that does not nearly a~?roach 

the work of t he ~ellenists--such a s Thilo--or the later 

medieval scholas tic nhilosophers . 

:ia rmorst ein ' s contention that there were t wo basic 

methods of anproach utili zed by t he Rabbi s --liter al and 

all egorical--may be disputed by the evidence already 

detailed . Among the verses s tudied , only a few passages 

can be said t o have literally accepted the verse . ;.:any 

more were a.mbi valent in their presentation . ::oreover , 

as l:adushin said , there are even some instances of cross-

in~ over in Uarmorstein's presentation . 

For example , ;:armorstein has depicted Akiba as a lit

eralist . 71 When he opposed R. Pappis (or ?appus or Pap-
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payus ) , he utilized a symbolic interpretation . In 

Song of Songs Rabba (1 19 . par. 1) , Pappis had exclaimed 

t hat God was an unchallenged Judge. As proof , he cited 

J ob 2Ja 1J , ' He is at one with Hi mself, so can answer 

Him ; what P.e desires , so shall :te do .• Akiba answered 

this allegation-- that it is possible for God to be cap

ricious in His judgments - -by interpreting Is~iah 6 11 

(I saw the Lord , God , sitting on a Throne ) 1 "That i s 

enough, Pappis ! One may not challenge the j udgmen t of 

He who Sooke and there was the World; but everythi ng i s 

according to the Truth and everythi ng according t o the 

Law.•• 72 In this manner , Akiba had e"1)lained tha t the 

Throne of ~od symbolized Hi s j us tice. 

This passage is an example of rabbinic metaphorical 

interpretation. The verse in I saiah is no l onger taken 

to depict the deity sitting on his throne , but rather 

as thedeity fairly dispens ing justice. ~he following 

passages also reject the plain meaning of the verse in 

favor of a non-anthropomorphic i nterpretation. 

Exodus JJ111 , ref ers to God and Moses s peaking f ace 

t o- face . ~idrash Psalms (2516 ) , nl aces t hi s vers e in 

i t s cont ext of lfos es bei ng on t he t op of the mountain 

\·1hen the I sraeli tes had t urned t o the gol den calf 1 "'i'he 

:foly Cne , Blessed be Ee , said to him: Two face s are boil-
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ing over with anger. Go back nowl He entered the camp , 

as it says• The Lord spoke to Moses face- to-face. If 

one does not understand the meaning of the verse , then 

read on• And he returned to the camp . Thus , one learns 

that he was r eleased from his vow . .. 73 The midrash has 

clearly denied the implication of a divine face . Rather 

than a face , there is an indication of divine anger that 

leads to the r elease of a vow made by r.:oses . 

Exodus Rabba (45r5) , ~efers to port ion of Exodus 

JJ c20 , •no one can see .~y face. • It cautions• "Do not 

accept •Ky face • literally , but rather as ' the security 

of the wicked. '" This interpretation is then supported 

by Deuteronomy 7•10 , •:te repays !tis enemies to his (His) 

f ace , in order to destroy him. •74 

In 3ab. Sota 14a, R. ~ hama b . ~ . Chanina was dis

turbed by the injunction in Deuteronomy 13,5 , ' You shall 

follow after the Lord , your God.' Ee askeds "Is it pos -

sible to walk behind the Shekhina? Does it not say 

•the Lord is a consuming fi re? • Rather follow the at

tributes of God . "75 This reinterpretation is also found 

in Tanchum_s (Vayishl ach 10) : " I did not say this to you 

(referrinG to the verse in Deuteronomy) . I meant (to 

follow } :O: is ways of compassion , truth and charitable 

deeds . " The proof text is ?salm 25 :10 , "All the paths 
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A midrash in Tanchuma (? •kude 2) , deals wit h Gen-

es£s 1:27 , that God made man in His image . R. Jacob , in 

the name of R. Asi , was comparing each of the works of 

creation to the tabernacle that was erected i:i the wil-

derness . Thus , the work of the sixth day , man , is also 

comparedt ''God created man in His image , that is, with 

€"lory did He fashion him. " The replacement of •image • 

by •gl ory • (kavod) , . is established by the ver se that 

refers to the tabernacle , Psalm 26 18 , "! love the place 

of Your house and the t abernacle of Your glory ... 77 In 

that man is like the mishkan , his creation is 'the tab-

ernacle of Your glory• which is how ' Hi s i mage • is read . 

R. 3erekhia , in Lamentations Rabba (1 s J7) , examined 

the verse , ' You stretch out Your right hand , the eart h 

swallowed them' (Ex . 15 t1 2). The land and the Sea were 

arguing over who should r eceive the dead Egyptians . 

Neither wished to accept them lest that one be cursed. 

They argued until God swore to the l and that no curse 

would befall it . This is derived from t he verse . "It 

is not •r ight hand • but •an oath. '" The proof text is 

Isaial-t 6 2t 8 , "The Lord swore by :!is right hand ... 78 
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This last passage indicates how modes t t he Rabbis 

were in their attempt to give a metaphor ical r eading to 

biblical verses . To reinterpret God ' s right hand--or the 

act of stretching it fort h--as the act of swearing an 

oath . is har dly the sor t of thorough conceptualization 

that is associated with allegory . It would appear in

stead that the Rabbis who utilized symbols were merely 

voicing their opposition to the olain meaning of a par

ticular verse. Some of the passages express their op

position quite directly , by using the expression , •it is 

not .•. but rather .' They then support their contention 

with a verse that contains both the word they oppose and 

the tenn with which they wish to replace it . Thus , R. 

3erekhia used t he verse in Isaiah that contains ' right 

hand ' (which is found in the anthropomorphic text) and 

•swear • (which : ere.:hia had naintained to be the mean inf: 

of ' ri~ht hand • in this verse) . Sxodus Rabba (4515) , in 

utilizinG Deuteronomy 7 110 , has ta~en the · ~is face • in 

the verse , and has equated it with · ~ e repays ,• sic nify

in,.. the tem!'oral comfort that the wict·ed :nay h~v in this 

\'lOrld, 

The rabbinic use of symbolization is there:ore , very 

1.:ea}: . ? irst , it is used only on a few occasions . Out 

of about 250 oa s sages examined , no more than ten cases 

could tie found . I t can be expected that with further 
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research , others would turn up , but it is doubtful that 

the percentage would change . Second , in most of the 

cases examined , the Rabbis appeared to claim that their 

reinterpretation was not ori~inal , but well-grounded in 

the 3ible by virtue of some other verse. Unlike the 

alle~orists, who would assert that they were giving t he 

prooer reading of Scripture. based on philosophical no

tions , the Rabbis merely s tated that they were readin t;; 

the text according to its Dlain meanin~ elsewhere . Fin

ally , the use of a metaphor is not always central to the 

lesson of the mid.rash . R. J acob , for example . is not 

necessarily bothered by the biblical implication that 

God , in creating man , had a human fvrm . His equating 

'image' with ' honor ' was simply to show how man was like 

the tabernacle . 

One may conclude that although Rabbis were bothered 

by anthronomorphic assertions in the ~ible , they preferred 

not to exoress their ooposition so directly as to sym

bolize the offending term. They tried instead , to reread 

the verse so as to remove the anthrooomor phism , or used 

terms that qualified the biblical assertion. 

The rabbinic passages that deal with Exodus 1516, 

"Your riP.:ht hand , 0 Lord , glorious in power , Your right 

hand , crushes the enemy , " indicate another approach to 
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anthropomorphism in the Bible. Today, one might recog

nize this verse in context , as the Israelites exultation 

of God's mighty power by which they were freed from the 

Egyptians. Targum Onkelos , which , as has been noted , 

would soften or remove anthropomorphisms on occasion , 

translated this verse literally• 

':\ fc. .)0 •• 

Rabbinic interoretation of this verse also main-

tained the anthropomornhism, but dealt with the vers e 

in a very consistent manner . The fol lowine are the fol 

lowing are nassages that deal with our verses 

In oab. Avoda Zara 4a , R. Chanina {or ~ hananya) bar 

?apa comuared three verses that contain the word , koach . 

They are Job J7 •2J , "The Almighty whom we cannot find , 

is excellent in power." ? salm 14715 , "Our Lord is great , 

:us power is mighty ." And Exodus 151 6 . ;ie resolved an 

apparent conflict in which the first two verse s imply 

an invisible power , and the latter a tangible one, by 

sayings "There is no difficulty; here {the first two ) 

is during judgment, and here (the third) is during 

war .•• 79 

A midrash in Song of Songs Rabba (1 19 , par . 1) , be 

gins with a verse from I Kings (22 119) , that angels were 

arranged on both the left and the r ight of the Throne. 

3a sed on the double use of the word , yamin (ri6ht hand), 
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that is found in our verse , the question is raiseda "Is 

there a ' left ha_~d · in heaven?" The answer that is given 

is yes; that the right s ide is g iven over to me!"it , the 

left t o gui lt. 80 

I n Tanchuma (B' shalach 15), there is also an ex-

pressed concern for the double use of the term, vamin . 

I t is explained here that the first ' right hand ' is 

s tretched forth in order to receive repentence. If re -

penters had come forward, the second •right hand• need 

not have exacted judgment . 81 

R. Abahu, in Exodus Rabba ( 221 2) ' pr ovided the par -

able of a man who pr ot ects his son f r om highwaymen with 

one arm , while he fi ghts with the other . "Thus , Israel 

spoke to the Holy One, Blessed be ne i Let there be peace 

upon both Your hands , that one saved us from the Sea , and 

t he other drowns the Egyptians." 82 

Yalkut Shimoni (Part II, #455) , compares our verse 

to Isaiah 401 10 , "Behold the Lord , Goe , comes as a mighty 

One." "(He will come in this fashion) upon the idol 

aters , but upon Israel , here is His reward and His acts 

are before rt im."8J 

U' khilta J9a, examining our vers e , notes that yamin 

is used twice and posits1 .. . ,'lhen Israel does the will of 

the All -present , they mal-:e the left hand like the right . •• 84 

;.:idrash ? salms ( 18: 20) , asks how did the feeble and 
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Egyptian army went in . The answer given is that "the 

Holy One , Blessed be He , reached out with His (right) 

hand and moved them out of the Sea." 85 
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Each of these passages appear to accept the reality 

of God's right arm, or two right arms . Each passage also , 

however , uses this term, as it appears to be used in the 

Bible , to denote God 's power . In Avoda Zara , the right 

hand is God's might in battle , as opposed to His power 

in judgment. Song of Songs Rabba equates it with the 

power of grace or forgiveness. The passages , in noting 

its t wo- fold occurrence, refer to two of God' s attributes , 

the Protector of Israel against its enemies , and Accep

tor of repentence or good deeds. The consistency in 

which each midrash interprets this t erm in our verse , 

leads one to conclude that the term itself was employed 

as a symbol. More probable, though the limitations of 

this study have precluded the gathering of further evi 

dence to bear out this contention , the Rabbis recognized 

that the :S i ble vlill make figurative use of some anthro

pomorphic words , such as 'ri ght hand .• Thus, all they 

were doing was maintaining the conce? t that they had 

perceived as implicit in the text. 
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The verse and passages examined in this survey do 

not permit any sweeping generalizations about the rab

binic attitude toward anthropomorphism in the Bible . 
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The two models presented by Kadushin and r.~armorstein , are 

not borne out. Kadushin had argued that the Rabbis , not 

being in any way philosophers , were not at all concerned 

about the anthropomorphic implication of a verse , but 

rather wished to impart a sense of God ' s otherness . It 

would appear , however, that there were Rabbis who were 

concerned about anthropomorphic i mplications , and sought , 

through midrashic techniques , t o avoid them. 

Marmors te i n, on the other hand , described the c on

cern for anthropomornhism on the part of the Rabbis as 

a school of thou~ht that sought to allegorize the anthro

pomorphic claim of the verse . 86 This school existed in 

opposition to t hose who accepted biblical verses liter

ally . Thi s s urvey does not indicate the existence of 

t v. o such schools. Al though , some Rabbis have been seen 

to avoid t he anthropomorphism of a verse and some to ac -

cept it , already one can note that ~ . Berekhia , R. Levi , 

Shimon ~ . La~ish , even Akiba , did both . It is probable 

that further invest igation will reveal that more Rabbis 

wou_d sometime accep t and sometime avoid the anthropo-
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morphism of a verse. Moreover , the sort of symbolization 

that the Rabbis employed can hardly be put on the level 

of all egory , as Philo and other Hellen ists used it . 

The survey does indicate a number of l evels of re

action to the anthr opomorphic clai ms of a verse. The 

rabbinic attitude tov:ard Exodus 24: 10- -mention of God's 

feet --and Deuteronomy 34: 10- - God ' s f ace--goes virtually 

unmentioned in the rabbinic literature . On one level , 

therefore , the Rabbis were si:nl>ly u."lconcerned and silent 

about an instance of anthro9or:10rphisr:l . 

A s econd level i s the reco ::;:nition of a~ anthropo-

::or n'.lic claim. In a !'e\ .. cases , the claim of the verse 

is accented without question 1 in mor e , there is some 

qualificatio~ or ambivalence about the assertion . At 

any rate , accordinG to their interpretation , Rabbis per

nitted t~e concept ion of a divine countenance , of the 

deity beine dressed , appeari~g you.~ or old , and s t anding 

on earth . Even i n cases of literal acceptance , one :nay 

derive philosophical implications f r om the passage . The 

assertion that God is sometimes pr esent and someti~es 

not , 97 can be clear ly associat ed with the 3uberian notion 

of the ecclipse of God- - though , in this passabe • it night 

only arise as a method for resolvi~£ two contradictory 

ver s es. While the Rabbis could acce?t descriptions of 

God ' s anpearance , these images of clot hing or of age are 
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not described without a purpose . Each mani festation of 

God is clearly related to a divine concern . God is a 

young warrior· at the Sea , for example , because :te is t he 

Protector of His people , and concerned with the fate of 

Israel. 

A third level of reaction to an anthropomor phism was 

the attempt to reduce or soften t he implication. A 

final type was the att emp t to remove the impli cation al 

t ogether. For s ome Rabbis, the plain meaning of a verse 

was evidently unacceptable . It was improper to say that 

God has a back , or hair, or could be seen by mortals , and 

thus , . the 3ible mus t have meant something else by these 

assertions . 

Among t he vers es chosen for this survey , t here ap

pears to be a sense on the part of the ~abbis t hat some 

anthropomorphic assertions are more objectionable than 

others . . :o passage accepted the claim of God ' s back , 

as pr esented in ~xodus JJ : 2J . ~ost passages avoided the 

idea of t he deity walking in the Garden of Eden , and the 

description of God ' s hair . :lith respect to t he latter , 

those passages that utilized this description, did so 

indirectly by asserting that God appeared old , but did not 

refer directly to His hair. The passage s that dealt with 

verses referring to God ' s face were sometimes accepting , 

sometimes reinterpretive. The claim of a divine coun-
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tenance, however , is much more common in the Bible than 

claims of a divine back and hair . As has been noted , 

the verses referring to the right hand of God are con

s istently interpreted to denote divine power and protec

tion. The Rabbis , therefore , might be utilizing this 

term as a symbol , or recognizing the way the term is used 

figurat ively in Scripture . 

It is also evident that there was disagreement among 

the Rabbi s with respect to their conceptions of God . 

Some were more willing to make anthropomor phic assertions 

about the deity than others . One nassage , repeated a 

number of times in the literature , may serve as an exa.in

Dle . In Bab . ~ hagi?,a 14b , it is noted that the verse in 

Da..~iel (?: 9) , ref ers to the thrones of God. R. Akiba 

f irst interpreted t his plural casting as meaning two 

thrones , one for God and one for David (the ~.: essiah) • 

~ . Jose the Galilean took this to mean that , in Akiba•s 

opinion, God was sharing His place of glory with a mor

tal , and therefore responded• "Akiba , how lon{; are you 

,..oing to treat the Shekhina as profane !" He gave his 

ovm internretation that there were two Thrones , .one for 

dis9ensing j udP'lllent and one for charity . For J ose , Ak-

i ba • s o::ii nion was evidently too strong a.Tl anthropomor

nhic assertion. 

The passap;e continues with a baraita that indicates 
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that Akiba acquiesced to his colleague , but R. Eliezer 

b . Azaria s till disagreed: "Why are you bothering with 

the Ha gadah? Qui t your musings and return to •Afflic 

tions • and · ' Tents • (two tractates of i.'Iishna , wi th \'lhich 

Akiba was considered an expert) ." Eliezer then inter· 

preted the verse to mean one Throne and its foo tstool. 

(Ee based this on Isaiah 66 : 1) 88 

Clearly , Eliezer found Akiba yet to be venturine too 

far in the agada. 39 For hit'l , it was improper to believe 

that God \'lould need two ,,,hrones in order to per!"orm sep

arate f\lnctions. ~e therefore reinternreted the plural 

!'orn of the biblical verse to mean just one Thro~e. 

Among the nassaGes gathered in this survey , no 

interpretation of a verse so conceu tualizes an anthro

oomorphic claim as to deny the personal manifestation 

of God in Israel ' s his tory . While there definitely ex-

isted a sensitivity on the part of Rabbis to the force 

of an anthropomorphism in the ~ ible , there appears to 

be no attemnt to de~ict a totally distant and abstract 

deity. A sirni!'ica"'lt and fundamental difference between 

the rabbinic and ~ellenistic concention of deity , is 

that the God of Israel is close , concerned with ~is peo

~le , a"'ld abl e to personally involve ~imself in their 

history . 
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This conception necessarily leads to a tension , for 

God is also depicted as beyond human conception. "I am 

God , and not man ," is proclaimed in Hosea (Lls9) ; and 

what human attributes can describe Him? Given the ac

knowledged unlimited power and incomprehensibility of 

deity on one hand , and the depiction of a personal , con

cretized God on the other , one looks for indications of 

whether the Rabbis were able to combine or resolve the 

t wo conceptions. The following- chapter , therefore , i s 

concerned with one of a number of s pecialized rabbinic 

terms that serve to modify anthro?omorpnic clai ms about 

God . The term , kib ' ya.rnol. 
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III. Kib ' yakhol 

The Use of the Term 

~efore speculating on its f unction and exact mean

ing , it is helpful t o see why the term, kib ' yakhol , 90 is 

important and int eres ting . As was mentioned in the in

troduc tion , kib 'yakhol is one of a number of terms em

oloyed by the Rabbis when dealing with anthropomorphism 

or some daring statement about J Od . :ar.h of these terms 

is evidence that the Rabbis recognized , and reacted to , 

the impl icati ons of anthropomorphic a ssertions. 

Kib ' yakhol is one of the more common terms utilized 

by Rabbis , over 140 instances are to be found i n the rab

binic literature. It is also em!>loyed with respect to 

some of the most darinc, assertior.s to be made about God . 

In light of the information provided in the previous cha? 

ter , that attes ts t o the ambivalence that Rabbis fe lt to -

ward anthropomorphic statements in the z ible , it is now 

worthwhile to see how kib ' ya~hol is used in the presen 

tation of a rabbinic notion of God . 

The previous chapter dealt with passages of rabbinic 

literature that utilized an exegetical appr oach to anthro-

nomorphic verses in the 3ible . These passages did not 

evidence any particular form that was consistently used 
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in order to effect their approach to a verse. The pas

sages that contain kib ' yakhol , on the other hand, do 

have a rather consistent form . 

An example of tt-.is fonn is in M' khilta 62b : '"Then 

you shall be Ii. y own treasure from among t he peoples ' 

(Ex . 19z 6 ) , kib ' ya1<hol , I do not set down as rulers over 

you anyone other than rue. Thus it says : ' Eeho l d , ~e t hat 

~eeos Israel ' (Ps . 12lc4)."9l 

This midrash bea:ins wi t h a verse that leads to a 

sneculation about God. Then , the speculation is supoorted 

by a second verse . This is the form for over eighty per

cent of the incident s of kib 'yakhol investigated--a verse , 

a s tatement about God engendered by the verse and using 

the term , and a proof text . Those passages that do not 

strictly adhere to the form , r emain close to it. Some 

times the generating ver se is replaced by an agadic story , 

which had been developed from some verse or verses . One 

mi ght also find the same text bein2'" used to both generate 

and n rove the assertion employing k ib ' yakhol . In every 

single case , however , at least one verse--either £ener

atin:r or oroof-- is associated with the use of kib 'yakhol. 

One may conclude that the term was used carefully . 

?he s tatement that was to be modified by kib'yakhol evi-

dently could not stand on i ts own ; a text from Scrip ture 

was required in order to substantiate the assertion. 
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The term is associated with daring claims about the deity, 

but an examination of the biblical verses used with res

pect to the term are not particularly daring . Only a 

few of the verses examined in the previous chapter are re

lated to passages that use kib'yakhol. One does not find 

at all the references to God's face, back, hair or His 

walking on earth. By contrast, verses in this collection 

do refer to His manifestation on earth, or relate His 

anthropopathic qualities of anger and sorrow. Most of the 

verse, however, do not impl y a major anthropomorphism. 

Examples of generating verses are: 'And the Lord re

~embered Sarah' (Gen . 21:1) . •I f the theft be found in 

his hand alive, whether it be ox, or ass, or sheep , he 

shall pay double' (Ex. 22: J). •And the Lord spoke unto 

ffoses: get thee down , for thy people ••• have dealt cor

ruptly' (3x. J2s?). •I am the Lord your God , who brought 

you forth out of the land of Egypt , to give you the land 

of Canaan , to be your God' (Lev. 25: J8) . 'And it came to 

pass on the day that rr.oses had made an end of setting up 

the ta be mac le• (No. 7: l) • "A la.T'ld which the Lord thy 

'.}od careth for' (Deut. 11: 12) . 'Ask Me of the things that 

are to come ' (Isa. 45sll). "And when they came unto the 

nations , whither they came, they profaned My holy name' 

(Ezek. 36120) . "For the oppression of the poor , for the 

sighing of the needy , now will I arise, said the Lord' 
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(Ps. 1216) . •rt is an honor for a man to keep aloof from 

s t rife ' (Prov. 2013) . •The eye also of the adulterer 

wait s for t he twilight, sayings No eye shall see me ' (Job 

24:15) . •She weeps sore in the ni ght ••• She has none to 

comfort her• (Lam. 112). 

Among proof texts , equally unarousing , ares ' And 

Abraham has tened into the tent unto Sarah and saids Make 

ready quickly ' (Gen 1816) . ' Koses said unto the people: 

Now I will go up unto the Lord, pe r haps I shall make atone

ment for your sin• (Ex. J21JO) . ' Let the Lord • • • set a 

man over t he congregation• {Num . 27116) . •Oh t hat they 

had such a heart as this always , to fear Me •• • that it 

mi ght be wel l wit h t hem' (Deut. 5126 ) . 'And when the 

Lord raised them up judges ... f or it repented the Lord be

cause of t heir groaning ' (Jud . 2127). " I was angry with 

:.:y people' (Isa. 4716). ' They shall come with weep i ng , 

and with supplications wi_l I lead t hem • (Jer. 31: 9). 

•Who will rise up for me a gainst t he evil - doers • (Fs . 941 

16). ' Thou are the Lord, even You alone ..• and the host 

of heaven wor ships You' (i\eh . 9 s6) . 

There are implications of anthropomorphism in these 

ver se , but they need be read i nto the verse. The anthr o

pomorphic thrust of the speculation about God, involving 

kib'yakhol , is more daring than that which can be found 

in the verse . One may conclude that the c laims made by 
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the verses themselves were not a problem to the Rabbis , 

in the same way that verses in the previous chapter might 

have prompted Rabbis to equivocate or avoid t he plain 

meaning . The anthropomorphic assertion is to found instead 

in their own statements--albeit , backed up in some way by 

biblical texts--and thus, the problem seems to be one of 

their own making . The Rabbis wished to make an assertion 

about God . This assertion of theirs , they felt required 

modification by the term , kib 'yakhol . The nature and pur-

-iose of this sort of assertion will be examined later. 

Selective Use 

About 140 discrete cases of the use of kib 'yakhol 

v1ere examined in this study , which most probably repre

sents virtually all the instances to be found in the 

sources used in this survey . \•,'hen it is considered that 

s uch nassa_ses auparently hold to a careful form , one may 

conclude that the term ' s use was limited. ::!:ither i t was 

utilized by only a certain segment of Rabbis , or there 

was an amount of selectivi t y in its use . 

·,;ilhelm J acher92 ar['Ued that kib ' yaJrnol in the rab-

binic l i terature was primarily an expression used by Tan

ai~ and ?ales tinian Amoraim. He found that the earliest 

expounder was R. Johanon b. Zakai, wh ose midrash i"S in 

:.: • khil ta 91b . 93 The term is found over thirty times--
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twenty eight distinct instances--in Tanaitic literature 

of :; •khilta, Sifre and Tosefta • There is one mention 

of the term in l!.ishna, Sanhedrin 6 c 5 , but the parallel 

mishnas of t he 3abylonian and Palestinian Talmuds do not 

contain it . 3acher , therefore , thinks that this might ~e 

a later addition . 

J acher • s contention is borne out in the later ~.: idrash 

and Talmud. About sixty percent of the passages refer to 

the ir author , and three nore refer to an unna".1ed ':'ana or 

':::'::nai:"'l . J.. l the names are P2..l.estinian , ra."lgins from b . 

z~~ai . a first generation ':'ana , to the last generation of 

Palestinian A~:orai-r. {Azaria , Abin , Tal"lchuma , :-lachman). 

'l'here are a nu-:ber of names a.mo!'lg the auttor s \•1ho 

uced :: i b • ya'~i10l , Hho are familiar a s exp ounders o~ the 

passa.:;es examined earlier . They i ncluded: Alciba , Shimon 

.i . ·_·oc:1ai , Juda'1, 3hi~on i> . :.a::is!i , ::oshaia , Acha , ;ha111a 

o. ~ha"'lina , I saac , ::hiya :ar r.bba , 3h ' ·1uel b . :·ac h.::a.'"1 , 

.;. l,l)~ ar ::a:1ana, - ere:hia , .. osir:.ta of Si'-:hnin a.'l'ld '..'ud~ . 

':'hese r:en r e:>re:;ent bot h those · ;ho tended to soften or 

remove a n anthro? or.:orphisrr. , anci those who tended to ac -
94 ce·-.t t he;: . Cne •s use of the terr: , there!'ore , ··:as not 

, i~; ted "!Jy an e::ec etical outJ.oo:c . J.. ~ab bi v:ho would nor-

r ~ l :· <:.vo id the a:ithropomor ·) ~1 ic im~lication i n a verse . 

~:o:..ild : ·ct ::'orward a st::.~on - a:1throporeor phic assertion mod-
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is related to a daring assertion about the Shekhina . He 

nointed to the case of the mishna i n Sanhedrin 6 15. It 

reads i ''R . :.:eir said s At the time that a man sins griev

iously , the Shekhina , what would be her reaction? Kib' 

yakhol , t':y head aches and my arms pain me . " 95 Urbach 

noted that where ki'h 'yakhol is not found in manuscrip ts 

of the il ishna , neither i s the word , ' Shekhina.•96 

",•Jhile Urbach ' s observation is correct , it does not 

go very far in explaining the selective use o~ t he term . 

'i'he Talmuds do contain ' Shekhina• without the use of kib '-

yakhol . Further, the passages that involve both the word , 

' Shikhina, ' a~d the term , kib ' ya~hol , are a very small 

nercentage of the total. Inclueing t he mishna , there are 

to be found only six other cases that employ both terms . 97 

Urbach's observation has nrovided us with a limited ap

nlication of the term, one that cannot be extended to c ov-

er all uses. 

The cir cumstances that must prevail in order to in

clude the term would be very difficult to determine. ~ rit-

ical editions of fi ' khil ta , and the ~uber editions of Tan

chuma and J,: idrash Psalms (also critical editions) indicate 

that the term is present in some manuscr ipt s and missing 

in others . It is therefore not easily apparent to tell 

when an instance of the term ' s use is authentic . 98 Fur-

•-------
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thermore, there can be found anthropomorphic a ssertions 

throughout the literature that appear to be a s strong a s 

those that contain kib ' yakhol while not utilizing the 

terrn. 99 

One would have to conclude that kib ' yakhol may not 

so much serve to type a certain anthropomorphic claim, as 

i.t would call to a ttention the nature of that claim. The 

term is not automat icall y used because an asser tion r eaches 

a certain level of daring . I f the statement is controver-

sial , however , then one may find kib 'yakhol. The term 

is used only in relation t o statements that imply a huma.~ 

quality to the deity. 

The ·.~eaning of Kib ' yakhol 

i1iarmorstein wrote a section in his Essays on Anthro-

pomorphism , on the terminology of the Rabbis in dealing 

with anthropomorphic verses . He listed expressions , more 

than one word , that defined a question or assertion about 

a certain ver se . Some of these expressions indicate the 

intention t o take a verse literally . · ·,·lords as they are 

wr i tten • (•~J'.,:> .0 ' 1 >1) asks the reader t o accept the 

plain meaning of the verse . • If it were not written in 

Scr i pture , it would be i mposs ible to say• ( ~ 1 1 ~ 

p ,a •... . "I t. ~I<- '\ID ~• J' .} ) clearly al'lJlounce s that the expounder 

wishes the verse to be taken l i terally ; i n some cases , 

•-------
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the author may even wish to add to the anthropomorphism . 100 

Other phrases expr ess a more skeptical attitude , or 

serve to reinterpret the verse. They include• ' ls it 

pos sible to say so ' ( p ~ p.a t J 'H.e>jc. ·~1 ) , 101 'the words 

of Torah are in a human tongue • ( \ 1 •°' .I"> ~'"' 1 J'\ :"11 ~ 1 

,:> -~" - 'j~ ) ' • t o make the ear hear what it can grasp ' ( r''"'" 
i"•t. ~ 7iS \.Y t. ':'N 1~ 11c~ _. ) . 102 Once more , as far as t hey 

are related to anthropomorphic texts , these phrases are 

clear in their intent to modify and soften the impact of 

a ver se . 

The one other eXt>ression that . lannorstein examined 

was kib 'yakhol. I t acts quite differ ently f rom the other 

exnressions . Pirst , it is grammatically difficult to un

der s tand . The root , '' ' ' , appears to be in the form of 

the i nf initive construct , which is unJmown for this r oot . 

The combination of the particles , '=> and ~ is also unlmo\'m . 

The term , therefore , does not have a plain meaning . 

A second difference from the expressions given above, 

is that the term does not directly modify the biblical 

verse. 103 It is rather applied to a statement of s pec 

ulation that i s deri ved from the verse . 

Finally , the other expressions generally pref ace that 

statement that is going to be made about God , and immed-

iatel:l :'o low the bi blical verse . ::ib ' valthol , on the ot her 

hand , seems t o act as an appositive that mieht be f ound in 
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any part of t he statement. At the beginning-- "kl b 'ya}r.llol 

the Holy One , Bl essed be F.e regreted that He made man ."104 

3 etween two clauses--"\'lhen the Temple was destroyed , kib ' -

ya~~hol , the Holy One , 3lessed be ~e , reduced His entour

age . " ! OS At the end--"A mortal king builds a palace and 

the building outlives him, but the Holy One , ~lessed be 

Ke , outlives the world, ki b •yakhol." 106 Unlike the other 

expr ession s , which are prefacing :phrases t hat set the tone 

for the rabbinic statement t hat follows , kib ' yakhol is 

best understood as an exclamation . I t alerts the reader 

to the nature of the rabbin ic s tatement . Indeed , as will 

be seen , it tends to o:ppose that statement . 

Nowhere i n the rabbinic literature is the term de -

~ined . Thus , there is a great deal of speculation and 

variation t o its exact r.ieaning . 1:li l lian Br aude , for ex

a mple, in hio translation of :.idrash Psal.~s . l O? uses ma.""ly 

renderings : ' i:' one dare reneat this • (! , n . 154) , 'in 

a ma.'1Iler of snea1~in "' ' (I , n . 261) , ' if one may speak thus 

of :.i m• ( I , n . 20J) , ' if you may use a manner of speak

in5 • ( I I , p . 14) , 'if one is ?ermitted t o i~pute such 

":ords to God • (II , p . 72 , when God f. imself is speak in'"") • 

The ~ost common render ing is •as it were,' used by ~raude 

i n I , n . 481 , and II , p .1 41. 

::armorstein reported a fanciful interpre t ation of t he 

term made by the fifteenth century scholar , R. J oshua b . 
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Josenh of ':1lemcen: "The Torah , which is \',Titten in twen

ty- t wo ( ~~ ) letters , can ( [, > • ) say thus , but vie human 

beings could not utter such a word. 11 108 An obvious 

reason for rejecting this interoretation is that Scrip

ture is not ma1:ing the assertion , but rather a human-

a Rabbi .l09 

Ra shi gave an opinion as to its meaning which mi ght 

be the basis of 3acher ' s rendering . 110 Rashi comment ed 

on its use in 3ab . Yoma Jb . The text discusses the dif-

ference between Yem Kippur and the other holy days . One 

reason is that on the Day of Atonement , the Hirh Priest 

brings the sacrifice from out of his O\'m stock rather than 

from the communi t y ' s . This is supported by a reading of 

E':odus 9: 2 , • '!'ake :'rom your own , • as ooposed to Exodus 

27 : 20 , •They ·.·il l t~~e . • R. J ohanon concluded t "' Ta.tce 

f rom your own , ' ~i b ' yal:hol I pre:'er that from you more 

than that from them . 11111 Rashi commented1 " •.. accordin;: 

to the difficult word , one would say that the Holy One , 

Blessed be Xe , is limited in Israel . Thus , kib ' yakhol , 

\'ihich means , it is with reluctance such-and- such is said , 

as if it was irnnossi ble to say it . 111 12 

3acher a~reed with ~ashi • s exnlanation . ~e \•;rote : 

" It is a common ex'Oressio!"l. f or that ulace in which a bold 

s t atement ( )1 4'l~"\ ) about : od is anolo; etically r-iven ... ll '.3 

·:e then nosed that the term wa::; an a bbreviation for : as 
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i :' it wer e said by one who is able , you can say this : 

~,:» ,, .. ~ :\J\") j,,,(t ·~~ (•i·"') :> 

Marmorntein , in gi vin:- his mm OJlinion about the 

nea..riinr of the ter:n , did not :icntion : acher ' s . ::e noted 

t~o.t the tern is related to a verse or ve!"::;es , !'ro::i which 

a stronz ~tate~ent about God is derived. It is also 

::'ou.'1d , he \'.Tote , in combination with the ph!'ase , · i~ ·~ l. ... 

·;:ere not in Scri,ture , it would be i!!lpossi ble to ::;ay . • 

: c co:1cludcd that the term ~ust be related but not iden -

tical to this phrase . ?huo , he arrived at a..ri ima-inative 

::;olutior! , that its meani.n -; was a."1 acrony;.i for : 1~1a ~ 31" ') 

)ti\~ it.6\,.\ n3 t.• : ombined with the nhrase , one would have : ' !:' 

i t ·•ere not in Scrinture , it would be imoossible to say , 

· ut i:.:ylic it in the verce is a ~~ron& assertion , thus , one 

can say .. . ' 
111~ 

Urbach a-reed with : ac!1er , 11 5 a!"ld it would ::;een that 

. a!"r:iorstein did :orce his nolution . Already found i:t the 

tern is the ;,ord , y_o.':hol , • i:o ·ce able ,• ".:hie~ is -ermane 

-lo the Meanin- of 'the ter:r. . :'here is no nersuasi ve rea-

son to break thi::; u:i into ::;eyarate words . ·.:hile one ca"l-

not tell at this time , \·tha .. ., e::actly is the !'lleaninr o:: 

the term , :"acher • s render inc- -i ves t he sense that the :\a b-

bis , in ecoloyinc the tern , were aware that their state -

ment about God was too stronc and therefore required some 

'ort o: a nolor.;; . 116 
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This sense of apology is clear in the statement of 

~ . J ohan on b . Zakai , in ·: • khil ta 91 b. iie explained why 

the stealthy thief (ganav) received a greater punishment 

tha."1 the bolder robber ( gazlan) , in the following manner& 

" 'Ihe robber equates t he servant with his master , but the 

thief r ives e;reater honor to the servant that to the mas-

ter ; ~ib ' yal~ol the thief has made the eye of Above as if 

it vtas blind , and the ear of Above as if it was C.eaf." 117 

The obvious inplication of b . ZaJ:ai ' s statement is that 

the thie:.' is t!'ying to do l:is business when no one , in -

eludi ng God , is watchin{; or listenint::. This contradicts 

t he notion o: God ' s o~.niscience. ~ut , that is the point ; 

the thief is stupid or im9udent in assu.~in~ such a thing . 

,:; . Za~'ai , wishint; to cor.1Jnunicate the culpability of the 

t hief , presented an assertion that was impossible to say , 

then • anolo ,....i =:ed • :or i t •.:i th '~i b' yaJ~hol , lest anyone be -

J. ieve that such <l tr.in .... --hi c i r. ..... :ron t he All -lmowi~,..--

coul d hanren . 

A nurnber o"' other nas sar es na':e use of the 

t he s a=ie :ashion , that is , t hey assert a notion a bout the 

de i t :1 which i:; to he understood as i:'ipossible: Anon~ 

t!1e se pacoa ; e s are the followin:; . 

_al. ~a ' anit 68d , i:-i the name of Shimon b . :.a •:.:.sh , 

~nc :.a::i . Sota J5a , in the na.'lte of .: hanina bar I ana , refer 

to the w1favorable renort to :·oses by the ten spies who 
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had re tt:.rned from s earching out the land . In Sota: "A 

;-:eighty t h ing did the spies s pe ak at that time , •:or 

they are stronger t han us' (::ura . 1 J : 31 ) . Do not read 

' than us ' but ' than Hi m,' l~ib ' yakhol even the oaster of 

the house can.'1ot clean out the pots . .. t l 
0 

In ~anchu..,a , ~uoer , ed . (vayar 5Ja) , t here i s a rab-

'°.J:S.~i c ada:;e that one should not deceive or a buse a.Ylother 

'::/ • a :>::i:1:- for a '"'rice when hav in,:: no intention of ru:;in-· ." 

.,,:-. :?:-: :-e~ ~~1 r::. : o: !~:.~ ~ir. :-- , or rec e:. ve ~ co:wer: , t: en 

:·-::-:.::c t~at ~crson o: t he ... al -;e :-ods o: his :a~i1er . !~e 

:.:.d1-~s'h con~l;;c~es ·.: i th : od ::;a;:,rir:-! • rt would ::;uffice :o?.' 

~·o ·.A to be _ i~· e ::c , ::i:, • -.-~:ho_ . I , ·:he:-. I created the 

or.;.~ , c id :10t see:: t o 2.bu:;e t!lose c:?:"a:: 'ted ... l l 9 

ao. Sa.'1heC.ri!i 97b , e:•a.":'lines 'Jeuterono:n~.l J2 : J6 , that 

:od ; ·ill ta::e cof"n~"ld o: ::i s peop l e •v:hen ::e s e cs their 

hel? lessness and neither t.'.le .free n or the bonded are left . • 

':1te :>assa-e concludes : " efore they would ;-i ve m· all 

h ope o: reder.1;.> tion . . • '·ib ' ya!:hol ther e is no supporter nor 

he l n er for Isr ael . 01 20 

? ' si:~ta ~abati 1J6a , CA.°!)lains that when I s r ael went 

into e:dle , " ? '.1e ::oly One , ~:l essed be !:e , s·.-.. or e to Israel 

a corn'"'~ete oatb , ~: ib 'ya}:hol , ::e would ta':e a c lai!:"l U":'on 

·· i:-!Oe "'!.: ; .:. " : do not do accor ding t o ! :y oath ." :Jod t hen 

·1:1·:es . i:; oath by lacin"" :: :.s hand behi ::'ld :-l i m (as i mplied 
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in La-nentationo 2 : J) : "k ib ' yakhol , thus the Eoly One , 

J lesoed be ~e , did not return (Sis hand) to its nlace ..• 

:ie said to ! :;!'o.el : I would for get ~ ·y rir.ht hand that is 

·:ti t!ldr<:·.m 1)ehind ':e , if I for--et ~ :y oath to you . " 121 

Anoth12r ")assa.::e in Tanchui'".a , • uber , ed . (':'a::ria l 7a) , 

~e-ins ~ith the verse : ' There io none holy as the Lord , 

:'ore there is none beside Yot: ." ( I Sa.i;i . 2: 2): "",/hat is 

neant by ' for there is none beside You • ( ein b ' l ater:ha)? 

::one other tha.~ l i ~e a mortal !dnt: •::ho builds a pa _ ace 

a11d his buildin~ outlasts hi~ , but the ~oly One , - lessed 

be :-:e , outlives this world , i:ib ' ya :hol. "1 22 :'he i 17l!)lica-

tio:t i~ this !)a~sa-e is that , i:-i oayin5 :'.:od outlives so!:'le -

thin ; , one io in effect a szer tinr that ::e can yet die . 

In each ~a~sa-e above , t~e s tatement modi ficrl by 

·::. b ' va :hol i s to be ta::er. as i~-ossible . ::othinr can be 

~idden fro~ : od . :;o people 01' "".)OWer c a.11 be ~tronr:;er than 

: : i:-: . ::e cannot be comnared with a mere huma"1 . ::e '.01oulC. 

never f orc e t an oath . :·or could one en tertain the notion 

of ::is death , or future non- e:dstence . The function of 

·~ i b ' .,a.1{!101 , in these passa-es , is t herefore qu~ te odd . 

Cne is acle to sa.' that which caJmot be said , but is none -

the_eos a use:-Ul uttera~ce . The nessa~e of each passaue 

entail:: e. concent o'!' God that i~ basical l y ~he O!)posite 

o r t~c a~sertio~ . 

.'h~· t~ti !:; roundabout a s::::ertion a bout God? I n t hese 
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passages , t he lesson being forwarded is not a bout God . I t 

i s r ather being pointed at 1nan , particularly at those who 

have misconceptions about the dei t y . Just as b . Za~ai 

c astigated the thie f f or being s o foolish as to think he 

could fool God , the Rabbis war.1 a(;ainst one who would 

deny , if for but a rnonent , the u."1challenge d po\·!er of God , 

or ::is will to nrotect arid save :-: is :;Jeool e , Israel. 

I n these inst ance s , t he Rabbis used a claim about the 

deity , modi!ied by ~ i:b ' ya~-:hol , i:i order to ·.-1arn a ; ainst 

a =ailin- ~n ~an . ~his usa~e of 1he tern occurs in a nun

be~ o: the ryassar es to be ,resented later. 

::>!"ten , however , kib ' yakhol i s used t o ma}:e an as

seTtion about God that ~s to be acceDted , even thou~h it 

is acJ:nowled ~ed as be int; too stront; . In order to see how 

the ter~ onerate s in this fashion , it is easiest t o be~in 

with those t)as::ac e r; that conbine t he term , ano tl:e ·hrase , 

• i:f' it -.·1ere not in Script ure , it would be i :r.1ossi ble to 

s ay .• As :.:arnorstein ha s ~ointed out , thiz e:·rnressio:-t 

">r eceded a ::; tatc:'lent that t:1e author · ·ished "tC have ac 

cc'1tec. ':'he fol lov:in- -assa-es co:ltain such a::;scr tions 

a bout God . 

: • ':h:.~ta l"a , on :::J:oduz 1214 1: " R . A':iba said r I f i t 

\'.'C!"e not in Scri".>ture , it would be irmossible t o say , kib ' 

ya~hol , I srael 3a id be f ore t he All- present , •You have 

redeemed Yourse l f . ' 'i'hus , one ~inds tha t \ihenever Israel 
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i s exiled , kib · y~:hol , t he Shekhina is exiled with thera." 12J 

: a b. :Sruvin 22a , begins wi th Deuteronomy 7: 10 , refer-

ring to t~e ~meed wit h which God :punishes those who hate 

:iin . "J oshua b . Levi said: If it were n ot , etc . , :Sib•-

ya.~hol , it woul d be like a man who places a burden on 

( ::od • s) f ace , a."ld e xpects Ei r.i t o cast it off from ::im . " 124 

I~ Bab . : e;ila 21a , R. Abahu expounded on Deut e rono-

ny 5 : 28 , "Sta.'1d here ~y ::e ." " If it were not , etc ., .:ib •-

ya.'·~101 , even "the ::oly One , : 1ecsed be ::e , r ecites the 

';)rayerz wh : le ::;ta.idi!l: . " 125 

ab . : a ba 3atra l Oa, R. ,iol:anon "Je r a.'1 with ? roverbs 

19: 1? , •::e that is ?'acious to tte ""Oor , le!1ds to the Lord .' 

" If i t •:1ere not , e t c . , ::i o ' \et1:?lol , ' the bor r o,·:er i::; ser-

va1t ~o the ~e~cer • (- _?2 ·. 7) . .. 12~ . rov . ~he i~:plication is 

t:1~t i:z oc be~o;es i~de!ltureJ. to o:ie who is !dnd to the poor. 

Sons of ~on-s ~abba (2 : 1 , , ar. J) -ives a s t ory . 

The nations of the ·::orld will s ta."ld wi tness before '.} od 

a cainst Israel and wi l l clair. that Isr ael ' s sins are equal 

to their own , yet i t does r:ot enter hell. :?od ;·:ill repl ·: 

T"' t!'lis is true t hen each natio!l \'.I i t:1 their _:od nil l {'O 

dovm to r ehinori : "R, Reuben s ai d : If it •:1ere not , etc ., 

':ib ' ,1a!:hol , , -.O!' \·1ith :'ir e ·.-1il l t!ic ::.ord contc!ld ' (Isa. 

l'' : lf.} , ' C'he -... ore jud-e::; ' i5 !10-t ···:-itte:1 here out ' the 

-.. o:.~c. :::; juc~ed . • 111 27 ':'he idea is that Cod ,,·:.11 acco;:i-

·1~r.: ·: i::; ':leo .... lc into hc_l a:; ·:ell , in order to be testec . 



Each assertion about God in t hese na ssages has been 

nresented a s if it was pl ainly implied in certa in bib-

1 ical verses , and t herefore , ou .~ht to be acc ept ed . Ther e 

are some common notions i nvolved in them . ~he rr.idrashi1 

in r· · ~hilta and in Song of Sones ~a~ba both exnress the 

idea o!' a God so Tlersonally concerned wi t :1 Israel , that 

·-:e '"'ould accorenany them into exile or down into the nether 

·1orld . The nassares in t he Talmud denict a deity who 

conforms to certain structures . ~od is mandated to nun -

ish quickly , to reward faithfully and to follo~w the es 

tablished patt ern for nrayer . 

These oassages above have nresented the notion of a 

:;od that is someho\'1 limi ted . ':'he function of \:i~ ' yakhol 

a~~ears to be to remind us that this deniction i s not the 

corn-nlete truth , l'ut that we s!iould nonetheless accent as 

~artially true these concents . ~ssentially , there are 

two concepts bei'1~ nresented he~e--that ~ od loves "is 

...,eo"'.> e , Israe_ , and that ·:e discirylines ::ir.self to follo\,' 

. .. 
• .. ·> n ·· . pronouncements a.'1d corcmand:ne!"\ts . 

Statements that empha:; :ze t!tese two concents exis t 

in the ra'bbir.ic literatur e without qualificat'on 'ty cuch 

terms as kP.> ' ya'--.:hol. ',·iith re i=:nect to Cod folllowin ~ :·is 

• • L' 1 . . d . . th . 12 '? Torar. , here i s a br1e1 i ~t in icat1n~ i s : 

~od lays t ' fill in in · a~ . • ' ra':hot ( a . 

_ 'e rec i 'te~ the r-ra~•er::; c- '~a.:hot ?a) , and once acted 
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a~ a ~haliach tzib~ r ( ~ab . Rosh ~ashana ?b) . 

~e s tudies ~orah each day (: •raV.ho t 9a ) , studying 

·.·1 i th children (-.ab . Avoda Zara Jb) , and snecifically the 

vers es dealin- with the red heifer ( ~umbers Rabba 19: ?) . 

'rl i th resoec t t o God ' s love for Israel , i.:a rmorstein 

devoted a sec ti on of his essays t o the passaGeS in the 

rabbinic literature that express ~is l ove through ~is 

: rief and mournin~ for the catast rophes that befel l Is 

rae_ . 129 :.:ax ::adushin a r rued t hat exoressio~s , such as 

' i f it were not in Scr i nt ure , i i; would be i moossible to 

s ay ,' are sinnly formulae utilized by the ~ahbis toe~-

. . . 1 ~c 
~hasize the concepts of div ine love and JUSt:ce . -

It has been art<Ued i n the introduc tion to t his can-

er , that t he e~o tio~al closeness o~ a deity to a collec -

t~on o~ mortals t ends t o deve loo into state~ents a~d as -

sertions tha t are anthro?omorph ic . ~he func tio~ o~ <ic '-

yakhol , when applied to cla i ms of God ' s concern f or Is

rael , thus becomes more s uttle than the homiletic war!lin ,zs 

listed earl ier. Those homilies wer e concerned with say

ing somethin~ about man . These nassar es , and the passa~es 

that fol l ow , wish t o mal{e a noint about bo"th Sod and nan . 

~ · khilta 4J b , deals with Exodus 1 5 : 17 , ' the nlace 

"!"l ich You !'lave i'tade . • "':'he ':'em':"\le ~·1a:; the o~ject of love 

'?>e:'ore ~ie who s no\.:e a."'ld the \'.'orld ·an . .:hen the ::oly Cne , 

l essed be ~e . created t he universe , lie did so wit h a wor d 
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•• • When lie callle to the Temple , kib 'yakhol. it was work 

for Him • as it says, 'the work of the Lord ' ( ua' al ta Y-rlVn 

read as u ' ulat ~)"131 Nothing can be work for an om

niuotent being , but the idea of extra effort on God's 

nart shows a special concern for ~is holy habitation, and 

by lo~ical extension , for the Temple on earth . 

Sifre to Deuteronomy (par. 326), begins with Deut-

eronomy 32136, •for the Lord will judge nis people, and 

repent rt imself for His servants , ' "\~hen the noly One , 

: 1essed be ~e, judges the nations, there is happiness be

fore nim ... but when the noly One , Blessed be He , judges 

Israel , kib'yakhol , there is regret (or self-reproach) 

before :um ." 132 The universal Judge can show no favor-

itism , but the God of Israel would grieve of Eis people ' s 

sins. 
~.Judah b. ~ . Semon , in Deuteronomy Rabba (1:2), ex

pounded on ? roverbs 2 '3 t 23 , ' one that rebu1tes a man shall 

afterward find favor .' "What is the r.ieaning of •after-

ward•'? '!·he ~ol:; One , :.1e sseti be :-te , said: :db • yakho 1 , 

:.:oses reproved ~.: e behind Is!'ael and reproved Israel be-

h
. d . . ,,1 33 in ... e . 

God is certainly irreproachable , but for Is -

rael ' s sake , 1-e is reproved. 

In Exodus Rabba (23 : 9) , it is explained that the 

children who were thrown into the Nile by Pharaoh , yet 

sung their praises for God . :-tow did they recognize Him? 
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Israelite women would ~o out i nto the fields to give 

birth, then would bid God to take care of the new- born 

for them. "R. Johanon said: At once , t he :ioly One , 

:' lessed be He , would descend in Hi s glory , ki b • ya.'\thol , 

and would cut their umbilical , wash and swaddle t hem . " 1J4 

The deity is no t a nurse , yet this is how :-:e manifested 

!-iis concern for :~ is . eonle ' s plight . 

!Hdrash Psalms ( 20 • 3) 1 "The holy One , 3lessed be Ee , 

~aid to the natio~s of the world : ~ ome and nake your case 

af;ainst 1°:y children , I srae 1. .. They reolied: i.:aster o: the 

Uni verse , v1ho will come forward to ma ke Israel • s claims? 

:i e answered r I will , ki b ' yakhol. "l 35 The deity is a 

judge and not an advocate , but :le s tands l,y :iis oeonle . 

'.i'hese exaT?lrles of this func t ion of kib ' ya}-...hol , depict 

a human- like deity. ~od i s present on earth , does labor , 

oerforms human actions , and has human feelinE"s . Gther 

oassages would show God enslaved and ex i led , 136 chained , 137 

carryinE" the Ark of the :ovenant , l JE feelint; gie:' , weeJ'.)ing 
1 39 h . . . 1~0 or mourning . Al l of thes e uman - l1ke qualit ies , 

however , are nu t i n the context of ~ od ' s rclationshi~ to 

Israel . 

l~ib ' ya~hol , therefore , ~ecomes a device for examin-

in;r this r e la tionsni~ v:i th the fullest possible f reedom 

o~ exnression. ~he convent~onal divine attributes--om-

nipotence , omniscience , omnipresence , and incornoreal ity--
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are s ubsumed by the inclusion of the term , kib •yakhol . 

Its nresence , as an apology for the stren~th of the an-

thronomorphic a ssertion , reminds one of the divine attri-

'hutes while permitting the Rabbis to explore t he relation 

of God and man in words which would otherwise be prohib-

ited. 

Kib'yakhol and the Relation between God and Israel 

The f reedom of expression afforded by the use of 

~ib ' yakhol al l owed the Rabbis t o pursue the r ela tionshio 

of :}od and Isr ael . They were able to s peak about 3od ' s 

love for His people , His concern for their livelihood , 

P. is protection o: them and :us ,rrief when they sin or 

when they are in sorrow , defeated or exiled . mhe Rabb~s 

•::ent even furthe r than soecula ti on about ~od ' s choice of 

action with respect to Israel. ':'hey developed a sym-

biotic relation in which the destinies of God and Israel 

appeared to be inextr icably wound tohether . 

This extr aord inary bond is hiGhli ~hted in the ~ol -

lowinp passages : 

In i\1' !-<hil ta J 7b , "R. Shimon b . .?:lazar saidc W~en 

Israel does the will of t he All -nresent , then .'is :;ane 

i s maniified in the world . .. At the ti:"ile t:tat it doee not 

do .. is will , kib ' yakhol , l:is ·a:ne is Drofa."1ed i"1 the 
1u.1 

~·:o~1 d . n 
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:~ ' khilta J9a s "' Your righ t hand . • • Your right hand' 

(Ex . 1516) . When Israel does the will of the All- pres 

ent , they mal<e t he left as the ri~ht .•. but when Israel 

doe s not do :-fis will , k ib 'yakhol , they make the ri.;ht as 

the left ... When they do Hi s will , there is no sleen be fore 

.: i;.i •. , whe!'l they do not do !:is will , :db'yakhol , slee'O is 

he::'ore ~ im ." 1 42 

Larientations Ra bba ( l : JJ) , is ba sed on verse 6: ' They 

have r;one powerless before the ,.,ursuer . ' "R. Azaria in 

the name of~ . J udah b . R. Semon : ',lhen Is:-ael does the 

wi ll o: the All -? resent , they add to t he power o~ the 

r;ii -ht o.: A!)ove ... •;:he:-1 they do not do the •::ill of t he A_l -

're:.c,;t , ::ib 'ya··:!:c , ti~e:; .:ea'.~e:-i t !'le -:-eat; :>ower of 
1 1!~ ;., .Jove . •• .,, 

~ ro ~ar~~~es ~n 3i !'~c to ~euterono~y . the ! i r st (~~r . 

"'1 1 ) 4 
... : -.,a"'es : 

the ·:01:1 Cnc , -1e;~ed "'c ::e , judged the world \:i th har sh-

nes: . . . ut -.:he"l A orahan our : a ther carile i:ito the world , 

he ::ierited the endurance of hardshi:>s as they were forth -

. 144 c ornin'" . " -

:'he second (par . J l J) reads : " ... e:ore Abraham our 

<-a th er ca-:ie into the wo r ld , k i b • yakhol , t he :-:oly Cne , 

lessed be ~:e , was only the '~ing of the heavens . •• ':ihen 

.\ hraha .. our father came , ::e extended :l is rule over heaven 

anrl ea?'th ."145 
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! al . Rosh ~ashana 5Jb: on Rosh ~ashana, God , act i ng 

according t o the decrees of the Be t Din , bids His heaven

ly court to set uu a birna (for the judgment of all souls) . 

If the =fil Din decides on the basi s of testimon~r that the 

new year be;::ins the next day , then God ca lls for ::is en-

to:..tra.:e to striY:e the bima . ...ilhat is the reason? It is 

because the law for Israel is the norm fo:!" t!'lc God o~ 

Jacob , and ·:1hat i s not the law for Israel , k i b ' yakhol , is 

~ot then-::>~ for the '.}od of J acoc . 01 46 

In :> • si~tta d ' R. ::ahana .102b: "' You are : ~y witnesses , 

the Lord s not:e , I arncl ' (Isa . 4J : 12 ) . Shimonb. Yochai 

taught : If you be :.:y -.dtnesses , the Lord s po!':e , I am El ; 

I~ you are not ::y witnessec , kib ' yakhol, I am not El. 111 4 7 

The passazes above describe a concept in \'/hich Sod ' s 

no·:;er on eai.·til is de"lendent U">on Israel . · :i thout the ex-

iste::lce of the l·Conle , that is , before the a dve::lt o:' A':J-

raha:r. , God• s rule ••1as soneho;·1 lini ted , both in size and in 

t~1at i:e c ould not exercise the q:ial i t y of mercy . ._.et , 

even with the existence of Israel , God requires a certain 

beha vior on their nart. lcrael r:iusi; do :: is will so that 

Ee may be c;lorified , powerful , or.iniscient , be God .: inse l!" . 

It i s not God choosing to do this for :: i~sel: , !">u t Israel , 

oy its actions , ? ermitti::lf it o!" God . knd by not coin~ 

.:is will , Israel yet has the power over God to somehow 

make :-: im p r ofaned , not alert , weal:ened , no longer God . 
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':;od ' s ovm heavenly court is subjected to t he decisions 

of Isr ael ' s ~et Din . 

The relation of God t o Israel , in t hat Cod is s ome 

how limited by Israel ' s for tunes , is highlif hted in oore 

r>assages . ':'he following s how a limit ation on the part 

of God . ? he introduc~ion of k i b ' yakhol , thus , emp hasizes 

t~e problern engendered by that linitation . 

Lamentations Ra bba (2: 6) : "FL Azaria for ?. . Judah 

o. ?. . Se::ion , said: ·.!hen by (Israel ' s ) sins , t!ie ene:nies 

e t1tered .:-erusale~ . too.-. t ?iei r •·:arrior s and tied their hands 

beh.:!1d t he::J , the !:oly Cne , 3les sed be ::e , said s ' :--:e shall 

call u; on :·e , and ! will answer hit1 ; I will be \:i th him 

• t • 1 I ( '"' in rouo e , . s . 91 : 15) have : written i!'l the ':'orar. . 

:o•:: ·.-:hen ~:y children are s teeped in sorrow, I am ye t a't 

ea~e , :db ' ya'-hol , · :~e held ':lack ::is ri ; ht hand . " 1148 7~e 
midrash comoares Israel ' s warriors who have their hands 

bou."1d behind them, to .Jod , '.'lh o also sonehow , cannot act , 

~or :!is arm is behind :: im . 

In 'l'a,pchur.ia , : uber , ed ., (Achare J4b) 1 " ' And :~adav 

a.!d Abihu died be:'ore t~e :..ord , when they o:~fered stranre 

"ire .... e:ore the :.ore • c .ut'.'l . J : Li). ·;h·· ( •oe:ore the :.ord ' ) 

t · ·ice? :''.1e .. o ~· :0"1e , lessed be ~e , said : They brourht 

out the dead befo:-e ··e , as it is written : ' ':a!te your 

brother~ ( ~ ! adav and Abih\;) :'roPl before the ::oly ? lace • 

L .. cv . l ') c 4) , l:i b ' yakhol , when there is sorr oH in Israel , 
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even lie is wi th t hem ." 149 

:' •khilta 56a , exnounds o!'l Exodus 17:15 , where , after 

t he defeat of Arnelek , Loses builds a co!:IIllenorative al t ar 

a~d it ' Adonai ::isi • (the Lord is my banner) . "This mir

acle (~) that the All -present did , ~e did for ~is oHn 

salte . Thus , you find that when Israel receives a miracle , 

t:ib • ya!~hol , the mi r acle is :!'or ::im •• ,\:hen ther e is trouble 

in Israel , it i s as if ( k • ilu) the trouble i s for :: i:-:i .• • 

A'!"ld when there is joy in Israel , it is as if the joy is 

f or .. . .. l .50 .-a"1 . ::e:!'e , the terr.l , k • ilu , ta.::es the place o!' 

':ib •ya':hol , but all three clauses depic t God receivinr 

corrov: or co~:'ort vicariousl~· . ?he first c _ause , that 

'.:-oc should create a ::!irac le ~or ::is o' .. ':1 sa':e , :s certainly 

the nost darin- a~se~t}on of t he three , and for thi~ r ea -

'.:'he three naosa .... es belo-.·i do refer to ';od , but rather 

to Iorael and the ~"1~e_z . These are the only nassaccs 

~ound not to apply ::i b 'yakhol to a~ assertio'!"l about J od . 

It apnears , however , that in li - ht of their similar form 

o..~d ~essace , they may be considered as indirectly claim

in~ somethin~ about the deity ; that that ;;hich i s usual l y 

a~sociated with God alone , t:la.Y alco occas i onally be ~ener-

alized . 

-~ ao . ~ha-i-a lJb , a disc~ssion i s carried on a bout 

ho··; -!:a:..ah ( 6 : 2) ca1 re:e!' to the a."1 .... e~s havin ..... six wings , 
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ficul t y here . One is when t he Temple stood ; and ·:1hen 

there v:as :10 ':'enple , '·ib ' yaJ:hol , t he wings of the heavenly 

c ·~catures r:ere reduced ... l 5 l ':'he loss of t\'lo winGs on 

Pach an ..... cl :lay be internreted as an indirect claim about 

: od ' s loss of nower . 

:..eviticus P.abba (31 : 6 ) , comt>ares two verses . ' Is 

"";'.1c>;e a unber to ::is troons ' (.;ob 25 : J) , and ' "'ne thou

:a~c t:1ou:;a'1ds Ministered unto ::in' (::>ani el 7 : l.O ) . " ':'hus , 

· cf ore the ':'emnle ·.1as destroyed , t he "lrai se of t he :-.01:· 

Cr-.e , leosed be ::e , rose ceaselessly . Since the ':e:1mle 

l~as 'oeen destr oyed , ~: i b • y:akhol , the ::oly Cne , : lessee :.e 

c , reduced :·is e"'ltoura,:-e . .. l 52 

Sonr- o: .;on-s ~abba (4 : 4 , pa:- . r,) : "' '!our nee·: i s 

~- · · .c :>avid ' s t o··c1· • ( ~on ..... . L!. : 4) . ':'~1is is the ':' e;;n".\ le ; hut 

· ·. ; ·· l ~ it 1i':c"'lcd to :?. :"lee':? ? or all the ti:nc t'.1at t he 

:-tv-e tc!le rl :-~orth a- .on- t he nation :::- : 'hut s inc e the cc~- -

1 (" ., 
( ··;::: - . " - " (~~c -:o r e , t:'1 !.S C2..."1 OC i~tC!"'"" "'C tC<J 2. '" ::.n i n -

·: :..·ect assertion o!' t he , O!:;~ of some o:..~ -:; od • ~ :;o·. ·en· . 

. :. t the •._e .... i nnb1 ..... of th.:.o ch~: t cr , i t v:ac !'lated that 

:..::?:.:::· ~ · , · ·e:~c :- t:-> t e- C''l t.s r "_d e: : · the ""abbi f' t he . . selveo . 
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:i:rn tei-i has fanctio~ed as an apolo -~· : as a de·: ice by 

"1:1 5..c h "'a bbis cou_d ir!:".)art that the clai:-:: they :1cW2 "!lade 

·:a-:: :.ot co::'!~letcl:1 true . ~ct , at the sa:::e ti:rc , ·::ith lib-

e~al intcrnretation o:: bi blical texts , they none t heless 

:'o!'":arded certain c once...,ttio:1s of : od . 

A ~Ur.toe~ of t he co~tentions that the ~abois ~ade have 

·.;een listed above . It \'!OUld be help::'ul , however , to sum-

r:ari~e all the c oncepts ::'ound i n our coll ection . 

Cnly two stater.:ents , a"lon- the evidence collected , 

have been essentially clains o: ... an t hropomorphisr.i , that is , 

~ od havin- hurr ::m r arts . ':'hey both !'e!'er to God • s eye . 

( c- . ,,.. ... •. '>L• , .?. l. re 1.0 .u!"" ., '"'ar . ~ . and ~anchu.~a , : uce!' , •re :::hit 

1;a) .. ore o:te:-.--~:,cut one - sixth c:: t~e t otal --'] od i s 

d.e1 :..cted aG ~: - a,::-5..n - in <?. hur:a!"'. - li':e ac t . ::e circu=:icized 

· ·.__,~ .,, '1a... ( 'l'"' 'n 
) '\ .J - c..;..! • l ---"4'-• • 

· ~~=.lach 31 '.:>) , S"'ied out and .:uar ded the 

i .o.:1c (: if!'e to Jeut . , "'ar . 40) . .:e l :.. teral_:· s tood U ';) 

( : :: . :1a~ba l ~ : c) ::ind sat down (:.:id . - s . 12: J ) . ::e is 

l i ::ened -co an o\·me1' (? al. ' ra'.:hot 9c) a.'1d t o a oorro\'/er 

(:e.Y...J.aoba 34: 2} . . :e er."tered a Bu~:ah (: .id . :"s . 9o : J ) , 

a.."1d a !'a l ace (:S:• . ~abba 1? : 1 ) , a'1d went f or th to ~reet 

J ae oh (: ~ um . Rabba 4 : 1 ) . 

Anthr o:·o ' <lthic a~scrtio~::; are found :.n about one -

._e::~h of the "">assa-es . : !le: · i:1clude ':: od feelinr "')ain 

C_:__:a"!herlrin f : 5) , ir. :-:ourni~ - ( 'i"an ., _uher , ::oach 15b ) , 
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crying out in en6er (Tan., uber , :. •tz.ora 2Jb) , and feel 

inc: re~et or sorrow (Ta.11 . , J ub . , 3 • reshit 12b) . 

:.:ost o:': t he passages do not deal with an anthror>o 

:.lorphic or a'1throponathic claim, but rather with an as

sertion that is simply not in agreement with t he normal 

nercentio~ of the ceity . Thus , one finds claims of ~od 

-oin~ into e:i:ile ( ~. • .:..l-tilta l6a) , bein- ensla ved (Ib id .). 

or defeated (Tan., ::.uber , Aci'la!'e J6a ) . ~e is de"">ic ted 

:!S oeinc- weaJ: or unable to act c:· • si~: . ~abati 136a ) . :-i e 

is hu:ni::. :.ated {':'an. , ~· uber , -. • chu~:otai 55a) , a nd sub

~ ected to reproach (Deut . Ra bba ) : 15) . The r.otion of 

d ivir.e o:nnipresence i s challen '.:"e s wi th t he c l aiT'! of God 

de::.cendint; to earth (E;: . ~abba 42 : 5) , or r e::iov i ng ::is 

ryresence :':ro~ t he earth ( ~x . ~aoba 4J : 1 ) . 

~he a 3certions about ~od that e rnnloy k ib • yaJ:hol , 

the~~efore , arc no t s;')eci:'ically anthro9omorphic , but they 

are rathe r statc~cnts about a li~ited dei ty . In ful l y 

0:1e- t hir d of t :1e nassa_:-e ;. i n this collection , ': od is de 

~ icteci as no t o:-... "1ipotent ; in over one qua~ter of the:n , 

·:c i s not o:.-:ti .... re;c-r.t . Ct!1et~ ::mssar-es chall cn-e the con

cc..,-:;::; o: "lcr fect : ood:iess a.'1d on.l1i:;cience . ? hus , with t!le 

·1oc1:.r:.cati on by l:i b ' ya'~ho::!.. , the ~ab bi:; have 1.r csented thi s 

· :i:?a!: ~nd 1 i mi ted deity as t he God of Israel . 

he ter m has s erved a t wo- .fold function . On the 

one hruid , it has permitted a darin~ and unconventional 
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'r'ort!'ai t of ~od to be dravm . On the other , it calls at

tention to t he :iabbis ' own recognition that such a per

ce;:>tion of deity is a pr oblem. ','/hy do the Rabbis :'or-

·:1a.!'d self- con.:'essed problematic statements? What is their 

our":)oce in developing , within a certain form and n:odi:'ied 

by a certain term , such inconsistencies with respect to 

the idea of God? 

A possible answer would f irs t require knowin;- what 

motivation was behind these dari~r. assertions . All the 

nassaPes in this collection are the ·vorks of the Pales-

tinian Rabbis. '!'he events that occurred in their lives 

included the unfathomable destruction of the ~en· le i~ 

~erusa.en , the eradication of any vesti f e o:' ~olitical 

se:!...:' - deter:.iination Y:i th the de.feat of the 3ar ::o':hba r e -

vol~ . and an onroin~ series o: nersecutions , deaths and 

~:sery . ~hrou:hout this period a ~ey element to their 

survival as a neonle \·:as their faith in : oc. . 

!et , the questions about ~ od and ¥. is concern I:' • • _or !HS 

neople during these terrible ti:nes , would certainly arise 

a'1d present an imnosinr: nroblern . ::o" could th~y be s ub-

jected to such su:fer in- i~ it were not for their :od , 

so::;eho\1 also bei:-!- sucjectec to the su:':'erinr a."'ld ~ade 

~e_nless to act ~n their defense , at tha~ ~one~t . :he 

assertion~ t? at the Rabb:.s "'.ltn: forward ··•ere there:ore 

i~1 t!le inte1·e:--t of showinr: that J od bad not abandoned Is-
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rael. ~is relation to ~is people wa s . indeed , much closer. 

It was a relationshio that anproached partner ship . 

"I-:-1 the ti:ne to come . the ::oly One , :1essed be P.e , 

;,its the r:essiah do"m on Eis rirht ••. and Abraham on ::i s 

left . Abrahar:i ' s ~ace is paled : he says : ky son ' s son is 

on the rir ht while I am on the left ! ':'he Ealy One , Eles

:-C?d be ::e , comforts him by saying: Your son ' s son may be 

on : y ri --:;ht , but I am on your righ t , kib'yakhol. 11154 

"1'he .. essiah sits to God ' s right as a functionary to ~is 

r l an: for t:rn future o!' 1':12.nl-:ind . The Rabbis posit !1er e 

that God is also on the ri~ht of Israel , thus to serve it . 

'.:'he terM, :do ' ya.lthol , facilitates and enables the 

~aobis to prese~t such ideas . ~he ? assaFes in this cha~ -

te!' s:10·.1 how tl~e tern. acts to allo-.·1 ~abbis to :na!:e cer-

tai~ clai~s about lod , yet ~oint out at the same time . 

-;;!':at they reco'"J"lized that these assertions •::ere inconsis -

te~t · ::th conventional no~ions of ~od . ~he ~abbis also 

~cce1ted and prooor ated t he conventional idea of deity--

unl i nited and unchallen~able. In the pr evious c!'lan ter , 

one could see how they tended to qualify or avoid bib

lical assertions that deDicted a too huma~ ~ od . 

The snecu:etion that is preGented here is that t he 

basic intention of ~abbis was to fo !"""C a --reater Gense 

of faith on t he - art o~ the people i n a ~od who truly 

loved , was concer:1cd and ul tir.atel:' ·:til l save I::;!'ael from 
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the miserable life and circumstances they nov: encountered . 

~his must remain a s peculation , for support for this con-

tention requires a historical analysis that is outside the 

nurview of this study . Yet , it remains unclear whether 

the ~abbis themselves attempted to resolve the proclem 

between the t \'10 ' visions • of God they promulgated , beyond 

the s i mple addition of a term to their controvers ial state -

nents . 
It has been argued that the Rabbis were not philos -

onhers , and therefore were no t particularly bot:tered "Jy 

such inconsistencies . 155 Cne can s ee , however , that t hey 

\·Je!'e able to be critical about the imPl icat.:..o:-is of a ·ci 'h -

lical ver se , t hus they would distin~uish between the nor -

--.al conce-·t of an abstract deity and the attribution of 

concrete physical features , or other limi tations, to 3od . 

~: io ' yakhol is certainly an acknowledgment of this di~ -

t inction. 
Further study is required at this time before one 

can say whether or now the Rabbis s ought to do any more 

about the distinction than acknowledge i t . Gn'"e may see 

so~e indications , however , that they mi sht have done 

·no re than merely recosni ze the nro::>lem . 

'"'he fundanen t al notio".'1 cf ::od on the part _of the 

'.a1 iJi.:; is that of an u!ili-:iited , incor:·oreal de:. ty . ::i b ' -

··a!:hol , for i nsta."'lce , al· ;ays s erves as a 7ercaution when 

~~-----------------· .. 
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a clain that deviates ~rom this idea is made . Thus , 

!;tatements that anpear to contradi ct the basic notion may 

actually be u.~derstood i'!1 ter~s of it . ~hat is , a state-

1ent that claims soMe li~itation o~ the deity , oue nt not 

to be understood as a limitation at all , ~ut rather as a 

nee lliar e_e!Jlen t of the t!i \'i'!1e attributes. 

::enr · ::aoni:-is '::,• :-ave a -r.idr-ash :ror: :::..a:-enta tio::1s 

~aJba (7roe~ 2~) . that de~icts the ~oly One , ' lessed be 

:'? . ·;1ee".>in- over havinr rerio·;ed the Shel:hina !'rc=:i amon-

Israel d~e to thei!' sins . ·•::eaven :orbid t hat I bec ome 

a lau.,..hter U."!to the nat i ons and mocl{ery unto the peoples ." 

'!'he passa::e continues with : od refusin;- the entr eaty of 

the a n e-el , !1:e t atr on • that he will weep in his master ' s 

stead . Slonims~y no t ed : " ',le have a ':od i n tears here : 

\':e have the Prince of Anrels tryin-- to t a::e the b'..;.rden 

of rrief unon hinself , and tr.e ~ odhead refusing to be 

robbed of the su-re:ne .... rero"'"ati ve of the heart to \·1een and 

~.tt-_~rer co~~a~s1"on . 111 56 -t i' s ftot ~ 11" mi -atio~ t~en bu~ ·- - - • • • • ·-" - .. , :1 • ' " 

a!1 ex2.1"!'>le of " od ' s at'trihutes that ::e can chl)ose to wee~ . 

~he same idea is su,..,...eGted by a com:ncnt in : ' i{hilta 

i'~a . \'1ith resnect to the verse: ' ! , the '"'ord , am a jeal -

ous ~od ' · (Zx . 20 : 5) . " I have power over jealousy , but 

.jealousy does not rule :~e ; I have the :>m:er over sleep , 

l'ut !'":P.en does not rule : .e . " l 5? In a similar passa ge in 

.. enesis Ra bba (4918) , Rabbi (.:udah the ? r ince) adde d a "A 



morta1. , ra-e has mastery over h i m, but t he ::o!y One , 

? lessed be ~e , masters rage . " i se In these homil i es , 

~abbis \':ere '?resenting a concent ion of ~od as havL"'lg c on-

t ro l over element of Hi s O\'ffi aspect , even when that mi gh t 

aupear to be unt;odlike . The cases of ki't ' yakhol must be 

understood as uncommon presenta t ions , but they are no t 

necessarily exccytions . 

If the i dea indicated i n these examples can be a p

"jl ied to the passa-es in this chapter , k i b • ya:<hol then be -

co::les a device b~; ·:1hich the ~abbis could clain: that for 

the s~~e of Israel , God rr.ade ~inself lioited . It is in 

t~is ·::ay--as in the nassa:re \the!"e .:.ad personally t oo~~ care 

cf Israel ' s new- born in EFJ'!)t so tha t t hey would know 

":ho-i t o !)raiGe- - that 3od comes to be recoaized by Israel . 

~hen t hey may rea lize the r ole t hey must play i n ful!il -

lin- the hones and : oals of mankind . 

The :nain ourpose o: the Ra bbis , after all , was no t 

to talk a bout or to ~od , but to address themselves to 

their O\'m neople; a people in sor roH and distr ess , who 

desperately needed t he confort that could co~e only :ro~ 

God . 1 t is --ossi b_y \'.'i th th i s intentio!'l i n rrrind that t he 

1a":)bis , e::iplo~·:n- ~:ib ' ya·:hol , c ould tra"'lsfo r rr. the God 

:or · ·":o:"'! the ... al' b.:?tween ::im and the morta is unbrid;--e -

ac· e -- the :·aster o: t he 1..'nivcrse , the All-nresen~ , the All-

-:.:.. -~it;.· , t he Cne v1ho sno~e and the world v:a s , the ::oly One , 
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J l e ssed be He , the ineffable IJame--into One who was with

in the emotional and perceptual acc ess of man . 

lJ 
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IV . Concl uding Observations 

The fol l owing observati ons are concluding: t hey are 

not conclusive . This paper may serve a s a starting point 

for an ongoing inquiry of the rabbinic conception of , and 

~ ornnunication about deity . As is true in rnor t preli~in

ary studies , t his has ~revoked more questions and has in

dicated new directions for research . What ::an be deduced 

.:ro:ll the :na teria 1 nresented here , ho\'1ever , is ~i ven as an 

indication of what limits the Rabbis r.ii ght :iave :olaced 

on theMselves in the course of their o\'m inquiry . 

The fi rst statement to be made is that t he Rabbis ac 

ce~>ted t he .: i ble as unchal len - ed truth--God • s O\'m word as 

i t was s et in ·:1ri ti~g before then . Thi s i s not to say that 

they did not have indenendent ideas which , in a plain , un

critical reaoin; of the text , would not be expressed . In

deed , nes t of the r.1aterial col lec ted in this study sho\·1s 

t hat the ~abbis were o.:ten no~ willinr to let bitlical as

sertions o! an anthro~o~oroh ic God ~o w1chal len -ed . The 

non- anthrono:nornhic concentio!1 of '.:;od on the ' 'art of the 

~ abbis , however , was essentially s unnorted by certain in

tcrnretations o! Scrin ture . 

It i s imnortant to distineuish the rabbinic attitude 

towa~:d an throponorphism in the :.. i ble , and t he attitude of 
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conte:nporary Hellenistic philosophers , such as Philo . The 

philosophers • anti - anthropomorphism was the result of ap 

nl y ing rational and abstract concepts in a consistent 

f ashion to their interpretation of the 3ible. The prim

ary concern was the inte&rity of t he philosophic notion . 

:ertainly , as devoted Jews , the !1ellenists also believed 

in the truth of the biblical text , but only a s it related 

to \•1hat they deemed a rational conception of deity . 

For the Rabbis , the primary concern with respect to 

deit y , was not ideas , but what was written in the : i ole . 

As a r esult of this concern , their critical atte~nts to 

avoid or qualify the anthroJomor:>hic ass ertions of the 

te::t were relatively modest and not at all systematic . 

?hus , R. ~ ere':h ia , v:ho is mentioned as the author of a 

nu~bcr of passa~es in the s ur vey , would utilize different 

a'Oproaches to deal \'/ith the i mplications of different 

verses . 

Anonr the passages collected , t hree basic approaches 

were found t hat tended to avoid the nlain meanin6 of an 

anthronomorphic verse. ':1he first was to employ qualifying 

tem~ \;hen deali~i- with the nroblema tic text . :he terrns -

' ina~e ; • •vi sion ' or •appearence •--noved the meaning of 

the vc !"sc f ro!'!': a statement about God ' s actual form , to 

o~e o .... h ov: mortals saw ::im. 

~he second a,pr oach involved the uti_ization of mid-
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rashic techniques for interpretation of a verse . The 

techniques--primarily , the u.~derstandint of the verse ac 

cordin? to a different syntactical structure , or the ' hear

ing ' of problematic words accordinl! to a new vocalization-

served to remove the nroblem of anthronomornhism from the 

readine of the vers e . 

~oth of these approaches essentially by-pass the ~rob-

1 em . ~ either explicitly deny a biblical vers e ' s plain 

mea~in~ (n 'shat ) with respect to the anthropomorphic na

ture of ~od. 3y the first approach , Rabbis would turn the 

verse into a discussion of the content of revelation--

what t."1e people could see at a certain time or event--and 

therefor e , were able to avoid comoenting about what God 

actually 'Nas. The second a pr oach per n i tted t he same free 

dom of silence , thL~ time by makinF the verse a poi nt of 

denarture for di scussion of an essentially non- anthropo

mornhic subject. I t is anparent that Rabbi s , in utiliz 

in~ either annroach , were nermittin~ the rossibilit~ o~ 

maintainin~ the o ' s hat . 

The third approach did involve a ccnc-ious denial 

o!' ulain meanin_r . The ~ab'!:>i s here would treat p roblen

atic wor ds i n a verse me taphorically , thus directing the 

reader not t o accep t the text _iterally . Yet , one car. -

·1ot say that the Rabbis wer e conclusively a::iplyin6 their 

own conce!)ts t o the interpretati on of the text . ·,lhen a 
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~abbi would c l aim that the a'1thropomorphisrn in a verse 

··1as actually a symbol for somethinc else . he would show 

nr oof for this contention in the Di blP. itself . Often . he 

\:ot,;.ld point to a ver se that . at leas t accordirH! to his 

own readinG of it . connected the anthropomorphism to hi s 

symbol . 

It would appear f rom the evidence r:at hered . that \·1i th 

resnect to a!'lthr onomorpr.isrn i n the : i ble , the Rabbis had 

a t wo - fold aim. They wi shed t o e~;~2si ze that ~od was non

human and incornoreal . Yet . they also wished to nain -

tai!'l their devotion to the truth of the ~ible . ~hus , in 

their treatment of problematic verses , they t ended to view 

the ~ible a s multi -vocal , and then elicited from it that 

interpretat ion which would best suit their ovm ideas of 

dei t y , while avoidin;- an explicit denial o!' its plain 

mea."linc:: . 

One problem t~at has aris en from t he s tudy of mat

erial in t his survey , has been those nassare~ that a o

narently accent t he a"lthropomorohic assertion of a par 

ticular verse . !:ost of the nassar·es exa.-ni ned here showed 

at least sone an'!;>i valence to .. ·1ard such i mplicatio!'ls in the 

text . Yet , t:1ere were cases in which the verse and its 

ani;hronomornhis~ was not quest ioned . ·1:ere t here Rabbis 

·.:he saw litt le "O ro bl em in t he plaL'1 meanine; of the text-

even though it micht contradict other verses --or , is there 
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some other way of underst anding their acceptence? That 

is , what conception of God did Rabbi s have when t hey 

quoted a nroblematic ver se without question? 

;.:armorstein and others159 have posited that there 

did exist a ' school ' of interpretation of the 3ible that 

involved literal acc eptence o~ the text . 1.:armorste in 

noted that these ' literalists ' included men who had know-

l edGe of Greek language and culture , and that t heir s tead-

f ast adherence to the plain meanin:; of a text reuresented 

a reaction to this forei71 philosophy. 160 This clai m of 

literalist , and allegorical , ne thods of interpretation can 

no longer be ful l y accepted . Kadushin had already ar£Ued 

correctly that :.:armor stein ' s presentation had included 

the forcing of rabbinic material to fi t his contention. 

':'he Rabbis were not so consistent in their approaches to 

anthropomorphism in the 3ible . One need not conclude , 

however , that they were lacking in cert ain :,asic princi 

ples with regard to anthropomorphism , t hat they would ac 

cent in one and avoid in another . 

The passa;es that deal with :::xodus 15:6 , concernin& 

the • ri~ht hand • (yarnin) of God , consistently con.~ected 

this anthrooomor;"hism to the divine attribute of power . 

!'his relationshin of yamin and ' po\·1er • seems to be true 

ror ~oth the biblical narrative and the rabbinic passa; es. 

,..he ~abbis have evidentl~· employed the biblical term--as 
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it appeared in this verse--as a way of expressing the idea 

of God nrotectinF His neople by overcoming their enemies . 

Although more study i s required in this area , one can 

see an indication that the Rabbis recognized that the Bible 

itself made use of some words figuratively . Thus , they 

too \·:ould utilize the word , and employ it equivocally . 

: rui in Houl d not mean a human- like appendage of God , but 

rather a concept of power and protection. 

The passages in this survey that apparently tra~scribe 

anthrouomorphic verses without criticism , mi ght therefore 

be U."'lderstood in terms of an equivocal treatment of the 

text . The oassages t hat refer to God ' s face , particular-

ly in the expression , •face - to - face , • might have been con -

ceived by Rabbis as indicatin;, a special r elationship be

tween God and :.:oses . (This s eer:is especially true in the 

rabbinic treatment of the compari son between ~ il ' am and 

iioses ; 161 where the face - to- face encounter with God on the 

part of ::oses seems to renresent a .:;reater closeness with 

God than 3il ' am ' s communication only through visions . ) 

':he 3i ble also seems t o express this concept when i t r~ -

lates that God would speak to many people--Aaron , ::i r iam , 

the seventy el ders--but ' face - to-face ' with 1.:oses alone . 

~he same can t e said for the passages t~at describe 

Cod ' s raiment . :ot~ t he verse in Scrioture that imply 

God • s weari."'lt; apparel , and t he rabbinic treatment of these 
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verses , seem to employ the term , livush (livushim) , to in

dicate God ' s majest y and justness . The verse in Daniel 

(719) , for example , is an eschatological vision , and t hus , 

~abbis have connected God ' s white garment , as expressed 

in this verse , to His forgiving Israel ' s sins in the final 

judgment . 

It can be expected that further examination of biblic 

al verses t hat spea~: of the C.i vine arm , hand , and possibly , 

the divine heart , \:ill also r eflect rabbinic reco91ition 

o: the :.:.;urative usa:e of t hese te=-:-:is in the text . Thus , 

these anthropomor""lhic terms become symbols themselves and 

r.ay be expressed in t he midrashic lit erature without 

qualification . 

The one other a~?roach to a.'1thropomorphism in the 

~ i ble , ·:1as to i,:nore it al together . Exodus 24 : 10 , had 

a reference to ~od' s feet (ra~1av) , yet this is not dealt 

v:i th in the rabbinic literature . : e:-ore one can rr.a::e a 

co~clusion--whcthe r the ~abbis , in their ~:.lcnce , had 

no e):nla.'1ation fo:· the 0.5scrtio!1 , or ~01e o~>.er rec:~on--

:ore ver::.es :o!' ···hie~ th12re is no -;;re2.t:::e:-:~ o: -:::·.~ -:-c:i

·.c.:ct.:.c o:·t.:.o:· . · ·:.11 ::ave tc ;c ~ow1c . 

~ Xltl~~:-·.e~ttl e e?-:e:1t o:' t:.e ~a-;..b~:: · =-:i:':.'oc:c:. to c:-:tl:rc -

- ·or i::.:.:>:: : :: 1.:1c -i· .. e : ::; t:-.e:.:~ dc ·..- ... t.:.o!'l to ~:!e t1·utf. o:' 
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Sc!: ipture . ::o claim was nade--even the si!T.ple atte!llpts 

at all e r,orization--wi thout e xpress ing one ' s reliance on 

t he biblical text . Yet , ·;;i thir t he i r self-imposed lirni t 

at ion of acceptcnce of t he 3ible as God 's word , they ap 

:>eared to be a ble to draw a rather consistent conce::> t ion 

of a non-anth~o:>onorphic deity . 

':'he !'eliance up011 Scri ::>ture , ~o\/ever , also al l o· .. •ed 

t~e~ to Move in a di~ferent direction . If , on the o~e 

·.~1C. , th'? -ai)~' i ::> e:::;ta,llished a deity ttat \';as thorou.:;h_y 

no:1hu:-:2..!"1 - li ·:e , o::t the othc:t.~ , t::cy )O .. .:. ted a Umi tee ':oc 

.. ·1 0 '"as ·i ve:1 to do ~·J.."":a.'1 action o . ':'i1is co:1tradictor:· co:t

ce:itio:1 \JO.s e ::..,rc::>sed i:: a:-. a;o.C. ic ::'or::i t"1at 10.ee use o!' 

the ter:i , ·: 1::i • ··a· · :10~ . to :-:od:.f:,· that c_n..:.:-~ . 

':':1e d L~!'ere.1cc i -:-. t:1e t '.'O t:,... 0::: of assertions Lwes -

ti - ated in thi:: ::tudy- - bot'.1 devoutl ' supported by 3cr:.p 

ture -- is ::>tri::in: . ':.'he reasoni n.; , however , a:-pears to :ie 

c i.ear . '.:':~e :>as::m:;es in the surve:· ·.;ere all e:cei..;etical in

tcr::>retations of a proble::1atic text . ·.,'ithi n the li'!'ilitation ::> 

in::>osed , they re::ir ese:-ited rabbinic er.:phasis on a non- anthro-

1omor;)hic God . ':'he passat;es that e:n:r>loyed .-i b ' y~.:hol , 

were not at all e~eGetical . ~he biblical te~t or t exts 

did ~ot nose a ~roblem to the qabbis . The put!Jose of these 

assa~e3 . therefore , was ho::1iletic , a \·1ay to emphasize 

od • s close , peroona l and lovinr relat i onshi·l with Israel . 
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In order to transmit the idea of this r elationship to the 

neople , in terms they could understand , the Rabbis resorted 

to bold assertions , inconsistent wi th their own conce:Pts , 

but Modi~ied by a specialized term . 

A few of the oroblems that have arisen from this 

ctudy have already been mentioned . They include rabbinic 

reco:;nition a~d treatment of fit;Urative lant;Ua : e in the 

- ible , and the absence of interuretation for certain 

ant~ronomorphic verses . Other problems are the authen

ticity of ~:ib • ya:-chol , as it is found in some state~ents 

a"'ld is nissinc i n parallel passae es . Also , the nethodol 

o;;;ical gap that exists between t he !)assa::;es of the survey 

and the passa c:-es t hat contain kib ' yal·hol . ?urther study , 

narticularly into other rabbinic expressions when dealin:; 

with !)roblenatic verses or clains (!'lashal , !< ' ilu and ~dna 

are three terms that anpeared at tines within the 1~ib ' -

val~hol nassar;:es) , , .. i 11 ho":)efully uncover ::;o:::ie information 

0:1 ·.1hether , or how , the 1abbis resol ved t heir exir etic 

and homiletic conceptions of Cod. 
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JO. Eoth Kadushin and ~Armorstein chose to publish passages dealing 
with a few biblical ver ses that fit thei r own contentions 
about rabbinic concern fo r anthropomor phism. Neither men add
r ess themselves to the possibility that the bible itself migh 
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)2 . Ot her expr essi ons and ter ms a.re : 
, Jj , 01'1 ,r~• ,( no1, ,~,n ;in; ) . '1wa , ( •1J j ) ilJj .1'1••j 

. 1,01~1 ,~~~ ·~ ~1nj .,po ~'10?~ 
Some of t his will be Mentioned in t his s tudy , but still r equire 
further invest i gation of their own mea.ning and function. 

JJ. i1Dl:) 'H1 i n i.. •n.,.,J~ .'J al'> iln•n n i ;i nn :,D~ ;n1il ' ·, 
.'J ,,,u n'il •'1 n?JD ?a in1 ~ ' n•,J 1?••r 

11armorstein, ap,Cit. , p . 14), He l ooked upon R. Judah' s t r eatm-
ent as allegorical, as oppos ed t o l~achelllia ' s treatll'lent . 

'"' 'n•i~ ,,,rte :11:u:>'D ,"'" • n.-.,Jltl 'l " anlnD : i z:>..- ;i• nl ·, r • 
,,,o~ ;i•;i 1j , o•Jinr.nn n~ •:: ,,,~~~ c~j ,;i'>yo?o 1n1 .. 

• o• J 1•?1;i n .. ':: 
The ar gument is then r epeat ed wit h R. Aibo and R. Levi . 

)5. o J• .. 1 nun:i1 o'1lo\J 1•·1::il o•J1• '11n : .. n~ ·, o J '•,~n · , 
nio,Ji o'1~ :i ini ~ .,,J 'l' , il ,il"Jpi1 ,c~ ... o•J,, o•i~ 

.o •Jinnn;i lD i1J, , .,, ~ , o•J1• ?1;i 10 

36 , The passage begins with Pr ov. )1 : 29 
;9 n~D J iJ10 ,;i J ?lj-'>9 n•'1y n ~i ? •n 1Q9 n1JJ n14, 

?l,l •J• ,i1~o'> , Dn 71g.,;i o,K ? , £ ' j . '1jil l D , nl' i1'>1 nJW 
,n,, •n•'1J nl 'J A ;i~o ;·~ • • • n" Jpil '~ 10'1~J •n•,::J~ ion 

.•• ( 'l•:~o o•?• nn ) ' •l ~ ice '1D ' l ,, 7n •J ~ , , ~ j ,;in~ .1~n 
'• l e .~ i;i ' Di ;i":ip;i • '> 1nJ O'l u il 1•T 'l~ '>J~ 

. ( '1 :,; O'"lJi ) 

J7 . 

)8. 

Si f re t o Deut. Ji :lO, par. J.54 , end , Hor owitz , ed . 
----- .0••1, o• non~ n,o; • ., . ;i;i• o '1 i1 00 ?1 ;i ~, ., •n~ · ~ 

I n edition prepared by S . Koleditsky (Husad 3arav Kuk , 1949)p. 196 . 
This render ing - seeing • o ' ~ l, ,,n 'D '1 1 l D ::> t' n "TD :- Ki1 ••• 
God ' s face a t the point of death, rather t han already dead -
is borne out by ~ to Nurriber s 12: 16 ; par . l OJ: 

;i ~,., ; ::i .- • .,. ,, 1l' ·' •n i;i r::i " •n1 o,K., ~l ", .. ..,.., · ~ " 

.:in• D n11t1:. ~ 1;i 

,, t'~ .1'1 il.,., ~" ~•K : •1 ; ., O~:l J ' l~O , i C lil ' . , ,D. 
• " Q ' J .:J '1 ~ D ~ l ~ fl U' D 0 1 • i1 '1 ;. , ' l '' , " l ' l :i , n O ' 1 " 
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This follows a passage attributed to R. Joshua b. Korcha 
wherein he argued with a. Hoshaia t hat Moses did wrong when 
he hid His f ace, f or God was willing at t hat time to r eveal 
His nzy"sterious ways. When Moses later asked to see t hose ways 
later (Ex. JJa18) , God r efUsed his request . 1'.armorstein (op.cit) 
p. ;µ , contended that this showed b. Korcha ' s 11 ter al accep
tence of the biblical assertion of a divine countenance. I 
am not so sure of this , as b. Korcha is only dealing with 
the verse that r efers to God ' s glory (K ' vodecha ) . It is J o
shua of Sichnin that relates this t o God ' s Face . (In Bab. 
B'rakhot ?a, instead of Joshua of Sichnin, it is attributed 
to R. Sh ' nruel b. Nachmani in the naJlle of R. J ochanon) . 

J9 , u ·p;i" ,l:)lt i1Z) '7 .(' .,;":TD ' ll " "ill, ) "';a 1 ~ "1, " ;,Z) li> , ,, 

;aa,l D"D7~ ,lD~ ,,~n· , ;a ":ap;ac .1,D'7'7 ?(ac } " l"l ~ 
n1 nc) ' al r .;a ~D'7 i11l "l l ?,s" J ••• ;aa,J lJ"~ D"DY~ l 

••• t ·n ., D~ DC ) , ,, ,CKJ CJ , llOO o7 ~ ll ,,n ... .,:~'7 

40. The passage begins: 
'7JK . ap •? '7•,~" J . " ;a~c~ '7•,~ "l , , , •"=l ap - a?1 " 

0'71 1n n1D 1 ~'7 il~ 11nn ~ il" tt ' a'7c ., ,J . op 0'7 1y;a n1 D l ~l 

. n"JVi1'7 a",l l7 ll'" il ,;a~c~ ~ " J J ll '7 ;a• ;a ' ''" :,o,, 
~,~;a ;a; .. . ,17l J l ay?J i1 T ?n~CJ Oil? i1"i1 .,;'JJ i1T"~' 

n,,, ~ '~ .,,y~ TJ 01'7= ?~ 1n .. 1 J l '7 ;a ~~ ?~ lnll\Jl l"l 
• il~Q , ., l ;a•;a 

These were: Moses r eceivec: his pr ophecy, standing up (Pil 'am 
had to fall on its face} ; mouth- to-mouth (81.l ' am only heard) ; 
and f ace-to- f ace ( Bil ' am received visions) . 

41 . The Passage begins with an explanation to Ex 16:4 , that the 
Israelit es brollght supplies f r om Egypt , but in J1 days the 
food stock was consumed. They complained about their fate 
instead of tuming to God : 
Jll"~C Di1'7 i1 "i1 ~"J l ~pl ll, '7 "n .. ~~J ,, ... • 77 ' n~,i l ~l il" 

1::> ~~ ' ,,Dg •'I .. • "l~ ? a•c n, ' ~ Pl"l ,,Di~ i1~1Yil ;i n'1::>r 
'l l '7 .. "JJ n 'lJi1 '1 Jln::>il , c .. 1::> " a> 7 . il7Yb " :>'7::> niDl¥i n 

'.,;n1 ,.Jil 'l :v •1 J;a .-i,~ c~c ;,;i ' J 1;ao . ' ' • 0111J .-,p • '7 
· l 'i:T D or ) ' •l t' li:lil .,y "ll il \ • •• ( 'l:P nlDt' ) 

t? ~ osv; n,o;i " ::>K,D? oil,~• ;awy~ ii- ?::> !l"I , D .. il,lil • · , ic~ 

;ar, "" '~ ""Y Dil,J .. il~YC ilC "j' . 1 c~gJ l'JJ'7 il "::>pi1 il~j 
.n~ ?o " " ~ i•J J7 il " lpil 



4J. 

46 , 

110 

The parallels involved in the fi r st part of the statement: 
Abraha.ro r an to the herd (Gen. 18 :?) = A wind forth f r om the 
Lord (as if Re was running) Ko. tl 1Jl) . (Abraham) took butter 
and milk (Gen. 1818) : Behol.ri , I will rain br eac from heaven 
(Ex. 1614). (Abr aham) stood under a t r ee (Gen. 18:8) : 
Behold, I will s tand upon the rock (Ex . 17:6) . 

~•l 1~1:i;1 ,1~1:i;; n•J Kl~ .~ " :ip~ •• • :•l•Jn ,, ,D K 
.~ " ~p~ ~~; 1•r 1:i? ~J :l~ •• • 1; 

P' sikta d ' hav Kahana t49a , and P' sikta Rabati t 6Jb (with some 
ntinor changes) , cl.aim that God wor e seven ~arments f r om the 
time of the Creation , until the future c'ay of the ~:essiah . 

Wi t h respect t o the ver se in Daniel , he wore t his garment 
( white as snow) when He forgives Israel ' s sins. 

These are : R. Joshua bar Nehem1a in the n&J11e of P. . Chanina 
bar Yitzchak , and the Rabbis (Rabanan) in t he name of R. Ela~ar. 

·~~7Dj 1DlJ • •• ~DD,D ,,, ~ ; ;o;D n1• ,J , :2 1~ 1 : .,; 

. w"~Dj ~.,,, ~"~c::> nyi 1: ~ · . ~" ~o::> ,~,D , n,w~ 

R. Simlai was r esponding to the char ge of minim, found often 
in t he agada , that t here were more than one creator of heaven 
and earth, Once he had shown that the ver b , ~. was singular , 
he concluded, for the sake of his own s tudents who wanted a 
mor e detailed answer: 

,,. Xl l•~D . D, • D n K, :l l ~1n .~oi~~ 10 ., J l D,K ,,~, 
K;1 ~· ~ K; J ~~~ a;1 ~~- .,J r •a •7 . " 1lTil ~1~ llD;~ :i" 

.~J• ::>t' a7:J a~·l ~ 

47. o7 1YJ ,, ,D. " 111J ::>-n• •l •J~,~ " ,D.l C · ~? ? ,o•l ~D, 
• :~ o7 1YJ ~., , ~n~ 7::>• ••• o •l ~J ?~ol u ~~ ,, ~ n • · ~ ~'~ 

.o • , ntt:i ; l:'D lti 

l.J.F . • • • n1oi ~ n • ~-,~ i y 0 1 ;0~ ·J~ 7 llTi n ll DJTITI J ~Dj ~CD 

•• . JD• o:i ' ~ ~•,~ ~1 ~ :i1 •l ~ n1 ~, ~ ;jln ~ ; n «l p~ ,; ,D~ 
1• ~or ~~Wl1 n 1ci~ n~ n ii • ~o ll~ K • t j~ n~ n 1 ~~ ll~ ni• n~ 

ll ~ 1 9 ~ .-1~ Ol p D ~ t • aJ O',D l~ J~ ~, , ~ , b1 7 llDT 
inK~ o •~ · ~ 111 ••• Kin in~ 01pc:i o~ K1 ~ J K ~ o~ n11 1 1• 

.K l n 'l ~ l •7K ~l ,D ,~ 1 1JlS~l n~,~ in•l 
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49 . • •• n'I:::> 'l•,11•7 n":..,n •,P n\Zl1PZ> .,,;i,:. ;i•:>,:::> '"'I ,D• 
.1•w1:i'I .,,WJ:l n":ip;i n• a•,•DYtl 7•,w" 1,i1:>1 

~owever , in P' sikta d ' Rav Kahane 147b, the second part reads 
.1•w1:.7 il"'IWJ n":ipi1 w:i7 l,ll:>1 

This is less ambivalent . 

50. , :i, 1 ,:i, 7:> 1:>1 , pcJl poJ 'I:> ·~7 ,•:i• "'l:l •••n ,, ,D• 
7•,~"" il,ln ,D7D il"il •1•0:. •. • ,l:ll:> a•:i Oi17 il.,l 

i1t17t' "D":1 an7 il•,l • •• 1pT:> 7••l, "D" :l , ,~1 0 :> ,DlJl 
.,1n:i:> 

51. 

52. 

53. 

54. 

55. 

Also in Tanchuma, 9uber, ed., Yitro 40a. 

n•l ,, 1"~ :"la ,a., .;ian7a:i T•:> ,n:i•~•:i 1•:> :•• ~p •7 
."'11n:i .,. i1Dn7D:1 n•l 17 l'•· ,TP' •7~ il::l' W':l 

.,en n,~l p:i •,1 on,~~ ,~, ".no~l ,en ·., nin"'I• ):::> •1n" 
.1"'" .:i:i nnTn• ;in•1 ,n•Tn ;i,tiil nn•n • 7~ ,n":ipi1 ~~~ 
• •• ( 'o:t ., ... l, ) ,D•l~ l"lD ,":l •Xl":::> in1• .,~ ,, "l•W 

i1"'1V n• o;i,::i• ,:ip 1:i .. ,n~1" .l"lJi1 lZ> ;i7;l:l7 :i•n:> i1~ 
"\D•l~ ,n"\Dl7 ;in• .. ,., n":ipn 7"• . n:i 'l.:>Dll ,l:l, q. 1n1J• 

11 • l p T D i1,::la'1" 

n1l:ll~i:) ll:l~J n• ilpll:) ;i";.pil~ " ... pl "'ID.11:::l ;i ~.-, ,,~n" 1nl:l 
..,:> ,.,,., c711: iwJ~ n17r n11A~ "'I :>~ cn7 ,,,~, , o71Yi1 

.~~ ., c71J:1 1:i ••n'7 1 n 1~ 1,,., 
See also Tanchuma, Buber, K' dushim, 36b • 

.,~., "'11 W111 :l 9 n ~ , "'ID• JDnl "\:l 7•1 ~W . , 0 11 :1 •17 , , 
and i"T, iHl t'l"'I".:> .c1?:> 1'7~• il""'l:l 7:>'7 J"•ti ".•pl "'ltiY:> 

See t he commentar ies 'l lJ il~" 

The passage begins with Isa 11 1 1 " lil"Y~" 71tn" 
Then Hosea 12111: 71 t n •:::>l "' l o"c<"~li1-'7Y •n,:i-ii " 

•7 ~ .o'•":::>lil '7.11 •n"'l:l,, ... ,, :;i":i pil "'ID• " ..... n•;"'lil 
,~ .. .,, , .,,; i1D1, ilT 7~ in•i:il l"~ 071:::>~ ."n':l"'lil 11tn 

il~ l:) •• • :>Ill" •n1• .,~, il'Y~ " ••• ,tllY 'n l• .,., O\l:) J 
. )pl:> ""'~ .,., "~"l, ••• "'ll :ll:> ""'. il•"'I 

56. The passage begins: n · ~•"'l :l il ~JD7 l D, P Q't,Ji ~o~ , ll'J, 1l,O'" 

-
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58. 
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They taught that there wer e seven, including t he t hr one of 
gl ory. The passage then cont inues : 
1 '7 'I V, 9 \ll 'JK.,ltl '., .,Dll'~ :11t1z:i'7 i1 11 lpi1 ,lJilltW t1J Wl ;t"Ul, 1 ._ 1 l 

••• ' .,;l ~ i1'7Jz:'7 ''Il l ' W, f'D ,,:a :'IWlJ :i1wlJ'7 i1 11 lf'i1 ,I)&( .1~wz:i 
n•lz:i 'l~ a::>nlnw '7 9 lW~1 " .•c ::> ')y :lWl' " .,z:i,.- i1'JW' Jjl 

.Dj'l'l J'lj~K'I ,.,.1 • •• 11•'7Ji1 w,pZJi1 n' l 

TGPZI ,1'7i1nD •7~ :l 9 nj l'• 1'1i1D , t1Ji1::> .,l lllll ·., ,a• 
7 1 ~•,:i a,~ •anw T'l'j ,i1n'i1 D'llnnnl i1l 9 ::>Wi1 ,P'Y .i1'7111 

.11~~,i1 J'P.,., i1J 9 j~ :ip'Jno J 

See al so P'sikta d ' Rav Kahana 45a, and Tanchuma, P' kudei 6 
(in the n8l11e of R. Shimon) . Etz Yosef t o t he l atter expl ains 

:'IJ'::>wn .,P ' l1 . Tanchwna , Na so 16, places agada in name of 
R. Sh'nnlel bar Nachman , who, i n an ar gument (p'lugta ) with 
Rav, wished to show that God had been on earth bef ore the 
completion of the Taburnacle. 

59. n• 1}11JW 9 '1 11 · ~l~ ''P" ,,.,,i1 W ' ~ llJDW , 11~7n , , .,~~ 
( l~: o n1 z:i v ) " :a~,• w• i'7:an1" ·~l~ WK) ,,.,,i1, 11

'1::>1 ' i1 '71p 
Ramban ' s commentary to Gen. ) : 8, r ef ers t o this explanat ion 
(he calls the author R. Chilfi) , but disputes t he content ion 
that the antecedent of "walk" as "voice" and claims that it 
was indeed God who walked . 

60 . :'l'i1 11w11.,:a a,K •on .. .,~ , , ••• , , .. n1' l l l'll1lJW · ., .,lJll 
,•onwlJ .l :l ,, z:i y7 .,1::>'1 ,,.,l, ; y , c1y1 .,,l,i1 '7 1p yz:i1w 

. •lnnZJ l ,, l ,i1 ? 1 p YCl W i1 9 i1 

61. n'l)'llt ., ~ 7?1 p 1}11JW ,1 i ' DW'1 ~., ~ ''"~ '' ~ ·,pn ,~ 
, i1',, l , i1'n l1 , ll l , Kll l Di1 ! O ',lJl~ 1 9 i1W 

The midrash is anonymous , but t he last part , the accusation of 
the t r ees, i s at t r ibuted to R. Per ekhia i n Ben Rabba 15:7. 
The word ganav i s an anagr am of bagan, found in the ver se. 
Ther e is another explanation (davar acher ) given : 

62. , D4' pn:l" · ., i ll 1n1.- nz;i .,Dn '' ' · , .pn:t' ·.,, ,,; , ., 
.1 ? 1?i1 nD 

-----
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66 . 

67. 

68. 

69. 

70. 

71. 

72 . 

7). 
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a• p •i~ '~ 1,j~ tnD ,, .,.,D •J• :tt"~Ptt ( ~;D~ , , ,D. 
.a •n, ~ n•,n•l Ott' 1n•? i•n1 •J•c 

The passage begins in the name of Rabbar 
.~•,cpl l~'IO'' n~JD ) ~ ·J••i ti• D 

In addition to verses already given , ~enasseh char~ed ¥.oses 
said s "(Who ' s God is so near ) as The Lord our God whenever 
we call upon Him?" (Peut. 4: 7) ~t Isaiahr "Seek the Lord 
while He may be found " (Isa. 55:6) . Moses s a icl: " The nimber 
of your days will I fulrill . '' (~. 2)126) But Isa iah: "I will 
a dd unto your days fifteen year s," (II Kings 20:6) , The 
passage continues : 

'~ : ••Jni~ " · ·~ n~ n•,~1 " • • , ,~~ ·~,p 1~p a1pc '~D 
'Jno l lJ• ~, ~~D .~,·~c nJ••~ n•,' ~·o•l ,,~noJ a••• l J~ 

.ni• ~D~ n•,, p~c •l 

~armorstein, op. cit , , p . 2) 

Ibi d . pp . 29- 35. rte provided other examples , including: Ish
mael ' s int erpr etation of Ex . 1512 (This is~ God , &nd will 
adorn !iirn) , I•o . 18 18 (I behold God) , veut. )U :6 (the burial 
of Moses) . 

~· p. 29 . 

t-: ' khilta & . 

Kadushin , on.cit. , o . 27P. 

~e noted this many times . The fi rst statenent to this efrect , 
see Y.ar morstein , on . cit., p. 9. 

ic•t 'D ,,~, ?; J • ~n' ~ '~ ! ~ · ~~ , ., , :•:• p1 · , ' "• 
n•i•1" : l •n j 1j~ 7•il )J~ l nc•l 'jn~ ·~' 0) 1 1~ ~ · ~ 1 

See also M' khilta ))a anci Marmorstein , op . cit .. pp.'4~}r ... ., n• 
R. Akiba countered fou r o~ Panpis ' Ser mons, 

,1l i1rn :1•nn, 1·r~,D 1· ~ ~ •in .tt~C' n " l ~ n 1? iD• 
. .. "o •J ~-,~ c •J ~ n c - ) • ~,., , , : 11 " .. . J~ ,nJncl OJjJ 

L 
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(In Buber edition of ¥.idrash T' hilim, t he verse is misquoterl 
as 0 9 l~;i a 9la • Braude ( 1''.1drash on PsalJ!ls, Vol, I , p.)51) 
translated as .. The Lord spoke unto Moses concerni nJZ f'ace ancl 
f ace, t hus a lluding to the t wo angry visages.) 

"~JnDn )K ;i~1" ;i9nj K1n~j . a1n :lD :lT .,PD ,,,, 'l9• 
.1,,J ,, ,9nn~ ,D,D , \ DC ) 

See also Deut. Rabba ):15 , and Ex . R.abba u512; "face" is 
related to "anger". God varns >-:oses t h.at it i s not pr oper 
for both to be angry at same time. 

~9nj,j Q9J~i .,~ 1n11r •'• JK J ,,~•n 'l~ 71;' J9• 
".11•:a•n' 19J~ '1• 19 ~ J,~) 01101" 

75. " .lj)n Oj':l'• 'n ,,n~" ::l 9 nJi '~D :~l'ln ·,J •en ·,,DK 
'j" :,D,.l ,;ij .. 1n1 ?nl'j~ in• ,.,n., a,~ ., 1' ,~ aK 9j1 

.~":a 1n ;~ 19n11c in1t ,.,n., •)K " .•in :l)jl~ ~K i9 n'• ·n 

76. , o9i l n n1)9Dl1 no~n i ~n :Pj,, •1• , 1:J Qj) 9n,DK •' 
". nc•1 i on ·n n1n,1t )j" J9nj, 

77. The passage begins: 
" 1n9 J J i~c •n:an• 'n" ;i l njn nKT "·l~~cn 9 11 p~ n'K" 
,DlK kin no'1 9~• ' i : ;ipJ 9 ·, ic• ••• \ ' n :lJ a•)•nn ) 

.o''1J n.: • ,:a 1J.l:> '11.,~r ')9Jt"J ?( oc ) ' '1"f1J j J=>:'D 011101 " 
Comparisons are t hen made for each day o~ creation s 

" ic.,J j o,•n ru• o ' n.,._ .,J 91 " : icKlt" a , _. .,JJ 9it:l':a 
,11:11' ii;ijJ 

78. n ~J9l .n~:a' ' \ a9 i :&Dn ) lP,lT o'n n9n ~ 9 ~ ; :n9j,J ·, ,a• 
.J91J :119DJD ll'ltW n"J?n n'1 JJ~l ; ,, ••• a•) 1P,1T 

,n11:~ K)K } 9 D' 1 ' ~ 1 " . ' ljl 1l'D' n' Dl " : ' nj i Kln K'1n 
'' • 1 l 9 D 9 J 'n J J t1 l " • i' l O 

79 , " n:> •'lt" l:l1H•~D . , 9 1lii'1 !J 'n:> , 9D, K .J~ , J •l'ln .:ii 

9,,.l 'n 1l 9D9 " :a•n:>1 "nj :a ,1 ll•Jl1 k '111l" J 9n:> 1 
.ncn'1~ nJr;J 1•J ,1•1 ~ nJ ;i l•j :•9 : p •' " .nj:a 

80. ,,~ .o• '1KoCD ,, .. O'l'D'D ,~~ • ., ~ • •• ?n'11~1 ) K~~ C 9 9j' 

.nJi n ~J; 1'~'1jD ,.,~, nljT ~ j) o•y•ij~ 
See also Tanchwna , Puber e~ •• Vayar U9a , wher e passa~e is 
attr ibuted to Ak:iba. 

---1!----
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61. a• J~ ;Jp; no1 :~ 'n 1J • c • 
The passage goes onto explain that God detained punishll:ent 
1n order to r eceive repenters , Thus , He fi r st descended to 
look at the wicked of the dor hamabul and of S ' dom, anc 
brought about nine "light" plagues upon the Egyptians , bef ore 
exacting punishment. 

R2, nn• . ,,,, •n~ ln·~ ?i a 1;~ ·~· :n " J'n~ ;a,c • , ,c~ 1~ 
.a•'lKDn n,nJo ~n·~~ anai ,a•~ lD llni ~ nD7¥o nn• ~r 

eJ .• ~ • .,~,, ~Ja a•7•;~ ,,JlY 7y " .al ~ ' pTnJ C' n7~ 'n n J~ " 

'n 1l'a ' " a•,~DJ fJl ••• 1•J~? 'n71y~ 1 ,n,~ , , JC nJ o " .. , J, 
8) . 

84. 

BC . 

See also Tanchuma , 3uber , ed ., Tissa 60b , The re~erence to 
Ex. 15:6 , however, is olllitted . 

• l'D' 7ao~ 1' ~11 i~ , al r D 7~ lll ~, l' ~ 1g 7•,~• ~J 

The passage shall be repeated belO\f as t he second par t con
tains kib 'yakhol. 

n7~•" ~· nJ, . a· ~ JD 7n 1~ n7i ~ i ,,, tnll ~ "Jpn n • n 
~ T • : ~~ J " ~ ) •Jnp • Cl,D

ln Midrash Psalms (attributed to R. Yu~an) , the passal!e is 
prefaced by ki b 'yakhol, I n Ex, Rabba ( 22: 2) , in the name of 
R. J ohanon, an earlier authority (first generation Amor a as 
opposed t o f ourth generation for Yudan ) , t here i s no ki b ' yakhol . 

haraor stein , The Ol d Rabbinic !:'octrine of God s The haJt.es and 
Attributes of God {K' tav Reprint, 1966} p. 7 . f e was referri ng 
to the n 1o•t:., •r'l 1 i . See al so !'ootnote •1 on thi s page , 

87 , Tanc hwna , Ha'azinu, u. 

BS. i?J ?~,~n 7~• 17 no . •~•p1 :n•,ti JJ , ,~7~ · , 17 io• 
!n1?na1 a•J ~l ?~• 1•n1'1J1= 

See also 3ab . Sanhedr i n ) Rb and 67b, and 1'1i drash Psalms 104:9 . 
I n t he latter, the argument was between Akiba and I shmael 
over the inter pretation of Ps . 104 : 12 "Above t hem t he i nhabi
tants of t he sky •• ," Aki ba said these wer e angel s , I s hlliael 
cl aimed they were only birds . 
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89 . 

90. 

91. 
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Marmor st ein; Essays on Antbroparriorphism, pp. 1)4- 1)5. 

I will f ollow this spelling for the vocalization of ; 1 ::> 9 ~ ~ 
throughout t his chapt er . The Even-Yehuda Dictionary, p . 2040 n., 
however , gi ves kab ' yakhol '1 1 ::> "~~ as the modern pr onun-
ciation . · : -

M' khilta 62b 
" J• .. 1 , . ~;c •1 .... ; 1 ::> 9 ~:J l l : ~' ni ol ) " • ; 1 9 iln on ~ 1 " 

0 1 J • ,_ ., i"llil ' ' ,c , ~ .- 1 il 1=>1 . •J .- .,.., .. 0 9 , n.- o., .. , , c• '1 ;io 
• \ , : .. ::>p o • '1 9 il n ) " '1•, ;- ' ,c1:: 7t"•• .. ., , 

92. f..' . Bacher Er kei t-lidrash, Rabinowitz , Trans . p . 50 

9). See also Baba Kama ?9b, and Tosef ta t o Baba Kama, 7: 2 

94. Among Rabbis who tended to avoid anthr opomorphic implication : 
Eer ekhia , Ch.anina be Papa, Levi ( b . Lakhma ) , Abba bar Kahan£ , 
Shimon (b. Yochai ) , Sh ' muel b , t.achman. Among those who pur
sued a more liter al interpr etation: Akiba , Shimon b. L' achish, 
J udah (bar Ilai ) , Acha , Abahu , Hoshaia , Chiya bar Abba, 
Joch.anon. 

95. ?n,c 1 .. 11 ~ ?il ilc ilJ • .Jc ,,=~c 01 .. ~ JCT: :, ••o ,, , c • 
• i \,T O "l '1p 9wK, • J'1p ,'1 t ~ 9 J :J 

96. E. Ur bach, Chaz"al : Pi r ke S.1!!Wlot v' Peot O·a~es , 1969) p. 50. 

97. They are ~ ' khil ta l 6a ( 2 tirrtes ) , Sifre to ;;UMber s , par . 84 , 
Pal . Sanhedrin 2eb, Exodus Rabba )0 : 20 , TanchuMA , ~ber , er ., 
:~aso 15a. 

9e . Kadushin , ~.~ • • n . )1 n . , conta1ns opinion of Saul l iehPr ma.n 
t hat i t was a later inser tion. ~e !lOinter to a compar ison o~ 
9ab. Yol!la Jb anr Sifr e to r eut. , par. 72 , wher e only the 
for mer contains t he t er m. Lieber man ' s content~on !TIUSt be taken 
int o account , even t hough ~e broug~t forth only a few exaroples . 
I affl not willing t o accept it fully at this time, ror if it 
were indeed a later addition then one might expect that it was 
applied , at least once , to the statement o some .-.abylonian 
author ity. 



-

99 . See Lamentations Rabba , Proem 24 , and Bab. B'rakhot 59a 
( R. Ka tina) . 

100. ~.ar111orstein , op. cit ., pp. 109- llJ. For example , Sab. Rosh 
Hashana 1 ?b, R. Jochanon took Ex . )4: 6 "And the Lord Passed 
by before him, and pr oclaimed ••• " The ver se already has an 
anthropomorphic implication, but Jochanon went farthe r and 
expl&ined t hat God was actine as a Shaliach Tz.ibur , donning 
a tali t and showing l·.oses the order of prayer. 
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101. I bid ., pp. 11 J-114 . Almost equivalent t o this expr assi on is 
, ,01? i n1 , ?; ;i?in 9J l 

to2. ~·· PP· 11e-12~ . 

1 OJ . Ther e a r e t wo exceptions . Exodus Rabba 42: 5 and P.'.idrash Psalms 
10 15 ; Her e Kib ' vakhol appar ently modifies a biblica l ver se, 
In ~aci . Ps . : 

1;igc ;iyn 19,;i ;ic l '~9:9 0'7' ;in ) "1J.7 ::l 7J.J ,ca" 
,DK" ,J .n~JJ ;'lD ;'lKl, iJ9K ,, , 19J•? l''"~ ~ J9Jnll 
:1,a. ) •· ;i.,, .,, '" ,n _ D'::ll " ,D .. nK, tl Z) J ... ,J, ?:1 

( o~ 0 '7' '1 n ) " .nsJ? .,., 7~ 19J ~ ,, no;i" 71J9:~ \ ·,9:~~ 

104 . Tanchurr.a. , Puher , en ,, l\oah 15b. 

105. Leviticus Rabba 31 1h 

106 . Tanchuma , 9uber , ed . , Taz.ria l ?a. 

107 • ..Jillia.J!l G, Eraude , The hidrash on Psal.ns (lale Univer sity 
Pr ess , 1959 ) 2 Vol. 

l Of . harmorstein , oo , cit., p. 126 . 

109 . I bid . See also ~en-Yehuda Dictionary p . 20UO n ., ~lija Levita 
( Eochur) , in Tishbi , argued that if ~ . Joshua was correct , 
the ter m would be mor e pr oper as "' ' '~~ or as i171J' ::lJ. 

11 0 . Ur bach , op c 1t , p . 50 , n . 94 , 

111. ?i:ic " · 1' "" 1np 'i " J' ::l " 17 np 11 J 9 .l : ,0 1~ lf'l ll" '::l, 
;is1, 'l ~ i?~c ,7iJ9 J.j , ,., n p : ,~ , , ,,c?n ;ic 1 , , JS 

.Di1'7t"D ,Dl9 
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11 2 . ,'1lJ' ~J , CK .,k, •::i TP fl"::ipnr ,b, ; ,.,., ;i ~ p ,::iiw ·~~ 
•lj 'lbl, ,~~~ '~ l''kj J:> , bK' ll' r. ,:> 'JJ ,0,,j 

11), See Bacher Terminilogi e p. 72 . St andiger Ausdruck, rni t welchem 
eine kUhne Aeusser ung uber Gott , entschuldigund eingef ur ht 
wire! . 

114 , Eal'T'lor stein , op. cit ., p . 1)1 . 

115, Ur bach, op. cit., p. 50 n. 94. 

11~ . other r efer ences t o t ~e meani ng of the tel'Jll , also connect it 
t o t he r oot ':>' , t-:orris Ja s trow, in ltebr ew Ar aMaic 2nglish 
Pi ctionar;y ( P. Shalom, 1 9~7) , p. 577 , siroply gives "a s t hough 
it wer e poss i bl e , a s it wer e . (Ref , to an allevorical or anth
r opomor phous expr ession "W'ith r ef er ence to t he Lord )" . 
~:ossovsky , in Otzer L' shon :1atalrrud , Vol. 16, p. ~7 . wr ote 

;i ' ' ::i p ;i' c•::n• o t'j ni:. ••n ~ :'i n'Ja , ;i "::ip:ii, •'J' :> :'"J':l=> 
.01" '>t' ;'1Jl::>n 

In the Even- Yehuda p . 2040, the definition is given: ,:l,:l io;, 
ni;i'1Kt1'> O' C TI ' ~CJ ~,o::i t1ll;'1l .,,0 ,c o~ ;it ~ ,,,~:> ,,~QKr 

,011 ,t'J '? ~'>~ t1 Kl ll'k~ , J 1 
!.one of the above speculat e on t he etyr:ology. In foot not e , 
however, to ~ven-Yehuda , the oninion o~ LPvita in I'ishbi is 
Jivet : lZ> :> " n'Jib • a)'1j ~,:l, il,in :i , z:: i '? :ui, :~i:>~~ ~ 

.kl;'1t1 ,bkbf'I ,::i p'> '>:>l' r ·~: t'l,' ~ , 11 ,lJ':l 

11?.:lllill ,lll p , "TJJtl n.- ilH:fl J'>Tli1 :,Z> l t' 'kJT l :l llnl' .. , 'w l'Ji1 nK :llli1 i1~J '':>•::i;, ,il1 po ,n,, "T:>Y'> 1 l :l:> P'" 
.nPblt' ;i J•k i'>•~:> tT l~ i1 nKi f'IKl'l ;iJ• ~ 1? •&:> fl'Jgo 

f roo~ t exts are f r om rs . 94:? an~ Isa . 29:15. 

118, i1Jt ;in1&:i a''l'lz:> ,,:i, ,,, :. 'l:l1 =~~~ ,:> 1' J'J n ·., ,Z>tt 
,'Jl :> • ::i:> "iJoo " tt'J~ "~JDb" ' 'lpn '>.- ".ll~t> .-,:i pTn • :> " 

.1•'>:> ~ ·~l :I '> "' :> ' ll' ~ n • : i1 , Y:l ,,,~.

In Pal . Ta ' ani t 680 , it pr esented : ,l'lOK " llZ> Zl Ki;i p Tn •:> " 
.7 1 ;i'> .,, , , ~, ,'> l J ' ~:> 

119. ntt •n~,::i :> •J~ .,l:>' JJ . •'> ill r nl•:i'J , ,, , : :i " ~ ~ ~ ,D~ 
, ;i • ; :'> nlJi :i' • n ~ p ~ '> •0'>1 y 
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The Midr ash then explai ns that, f or this r ea son, God did not 
disclose 'Which type of t ree 'Was for bidden t o Adam and Eve. 
Thus , one coul d not later place t he bl ame on the tree. 

120 . ". :11TY1 ,1¥Y C;)~1 ,, n'7T• :1.,, ' ~ ... 1DY ';i 1,,, '~" 
·~1~ n?1•~n lb 1wa••n• ~ ,, ",, n'7T~" . ( 17::i7 c•,:i, ) 

.?¥,~ 9 7 ,T1J1 1b1C 1'• ?1::;•lj ",:i1TYl ,,~y c~•" 

121 , ,.,,J,:lJ ,nD•7w :i11:w 7•,w•? n":ipn 1:ig J ;iyw nn1•:i 
.•nyl :lW ;iw1• • ., a• lbSY .,, •'Sl~ 

122. •?• " in?:i t'• •::;" 1nb " .in?:i J'•-'J •;i::; w1, p-1'•" 
n":pn '7:i• ,1n1• ;i?lb 11•J:i1 1•c?:J ;iJl:l ,"i:i i?~ 

".1n?l t'• 'J" ,'71j•:l~ ,1b'71Y n• n?:ib 

123 •• '71j•:Jj ,,b,~., ,w~• •• :i1nj •,Pb •'7D7• ,b,• •l'PY ., 
;~~~ •iio nn~ lj1 , n,,~ 1bSY :c1pbn 'J~? ?•,W' ,,b• 

.cnbY nn?~ nJ' j~ .,,j,:JJ 7•,~ ' 1'7•~ ' al yD 
Asser tion based on Ex. 12:41, 

124. 1:i 1w1n• ·, ,o• ·•.1,• :i•:i'7 l'l :J-?i' ,...-11 w'7 a'7wzn" 
K~ll~ O,Sj , '71j 9 JJ 1,bl~? •"• Jl nJ .,pb • .,b.,. :•17 

( c~ ) "1••J1r'7 ,na• ¥'71 " :1lbb 1::; •.,wn? ~ p:ib1 1'l:J ?y •1 wb 

125. •'7D?• , i:i::i• ·, ,b• ( nJ:n ' :ii ) "',DY ,b, , n:J :in•1" 
,;i , ' DY:l ;i":ip:i ~· ,?i ::; •lj ,,b, ~., •"~ :i1nj •,Pb 

126. • " ~ :i1n ::; •,PD •?D7• , r•:o• •?~b ) "?, J lln · n ni?D" 
• ~ T ::ij c ti) 11 n1 'n:) w•a.:? n"I ? , ::i;si" ?lj':J:l ,,Z>, ~ ? 

127. ,,b,~'7 •"• ,::iinj ,:i,n n•n • ' ,.,, ~ : 1::i1~, ., ,b .. 
"c:JlW ';i" l Tc:10 ;i•y~ ' J 11 D:J Wl ';i w•~ 'J" :'7lj9:Jj 

.. ,O:Jt:' l " t'7i- l •::l :i• n ;;i t'• 

t2R. See Marmor st ein , op. cit., pp. 62-6e , He lists other passages 
that deal 'With God following His own commandments . 

129, lli£.. pp. 68- 76 , "Gon's Grief and Shar e in Is rael ' s Distress , " 

130. Kadushin, op.ci t., p . 304. 

-----
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131. •.u; 11,pc;i n• :l :i•:in ( T':u1 n1D~ ) " ':i n'n~ in ::11'> Jl ::lD" 
,:i,~" :,D•l~ ,D.D:l • .,~ ,.,:i • ., ,o'>lJi1 ., • .,, ,D•r •D 

'>1j•:i:J ~,,D., n•:i'> •:i ~:J . ( 1:1'> o•')•nn) " .1 111pJ o•DP ·., 
•• . ' ;i n'>g;)" : ' •l i:u 1•l ,., ., n'll'i;) 

132 . ,n1D1•11 n• l"f i1":ip;i":J 1'>::i? o•,:l 't ) ''lDJ ';i , • .,, •:J" 
n• l, ;i":ip;iojl "'1:Jl 1''1' ':l" ' •lo 1• Ji)') ••11 ~nD~ 
"onJn• ,,,:l, "'" '•l ~ l 'l~7 •• n ni;in '>1:l':l:l ;•,w• 

. ( oc) 

lJJ. :n1;i• ·, ,D• ( l:J :nj •'1 111D ) " •:1D• tn ,,"" D"f• n• .J l ti" 
•Jn •:J l i1 i1tD '11 j 9 :l:l ,i1":lpi1 ,D~ ".• in•" l:lD ; l1D' 0 · ,:i 
-•Dn DnK" :,o• .,.,~ • ., ,• ,n~ .,.,~ • ., n•:Jli11 '>•,w• ,,nK 

"':i •J ~-nK :i~D '1n•1" :,D• n":ip:i? 1 l '1::i'> nicg ) "an 
• ( • • • or) 

1)4, '>l:J 9 :l::l l ,l:l:J:l i1 11 :lf':l ,,,, ;i• ;i "f'D .?lnl• .. , ,Dlt 

. 1::::0 1 ll'n,oi ti1:i•o in1:il 
Proof Texts a.re Ezclcial 16:4, 5,9 , 10. 

135. nu1'"' ,D,~ n":ip;,1 \:.::J c•'>.,:in) " :i,~ oi•:::: ':i 1l"6'" 
l:l1p" '•l~ ,;~,~ , 'l :l ,•J:i OY ll",l l•l:l ; o '1 l1i1 

'D 1"111:11 !0 9 , Dl• li1l •:J :•D '1 9 1~' ) "':i ,D• ' D::l:l', 
9 lK ! ,D l~ •1i1l ,l' U',lDDlD Tl p '1•,111' DY l'"f:l •i:i• 

o• ') • ;in J " ?•,~ · '1• 1" 111,~DD o•:i')K •i•l :'•l~ 'll :J':l:J 
( l'1:no 

1~ . See ¥. ' khil ta l ~a: £x.odus Rabba 15:12 and 15:1E; Son~ of 
Songs Rabb& 41 8 ; Tanchu1T1a , Buber, ed ., W:idbar 5a. 

137, See Lamentations Rabba Proero J4; Tanchurna , Duber, e~ • • T' t zave 
45a ; P' sikta d ' Rav Kahana 11Jb. 

l JA , See Exodus Rabba )6 : 4 ; also ?:umber s Ra bba t 6 :2i:; ; Tanchuma , 
Euber, ed., Achar e J6a : and P' sikta d 'Rav Kahana 15b ITIB.ke 
use of the verb •~l , in rliscribing Go~ as carr ying or 
bearing Israel thr ough t r ouble or sins . 

1 39 . See Jf.ishna Sanhedrin 615; Eab. Gitin .58a: Lamentations Rabba 
1 :1 and 1s56, Tanchuma Sh ' mini , 1 ; Tanchuma, 3uber, ed . , B'
reshit 12b; Koach, 15b; Hdrash Psallns 86 :7; P ' sikta Rabat; 
20a , 1J6b, and 187b; f ' sikta d ' Rav Kahana 17la, 
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140. In these passage, God also: Descends to ear th: ::::Xodus R.abba 
29:7 and 42 15, Leviticus Rabba JO: lJ: Is sold for the sake of 
Tor ah s Exodus Rabba 3311 r Is reproved by t-.oses: Exodus Rabba 
4Jsl , Deuteronosv Rabba )21 5, TanchUJll& , Buber, ed ., Pinchas 75b. 
Other s are mentioned in t he body of the paper. 

141 , OlpD ,~ lll~, 1 9 ~ 19 ,.,r• ~j :,D,~ ,tr?• fl l liDC , , 
o• il?K .,., a;•.,,• 'il • j" ' Kl ~ O'lil l ~C ,,lnD ,. 

ll••c ?Dtll \ ••:J 1•1i1• j " .nnno T, • ., , y, ?roe o•Drl 
7• a1:•1" '•l e o'' 'J ''"" ~ i ~r ;,J. JJ 1J11, T•r1r 

. l ;: 1? ?~ptn• } " . •~,P o~ n• i??n• i a~ l~J ,~• 0••11 i1 

142 . ' •l ~ . 1· ~ · ? ace 1 9 19 lil c1 po ? r lll~, 7• r 19 ,.,~•r; 
l. ~ , , 1 · •~j ' 1:1~ ni~~ ) " '1 ; 1 n;J ,,,. l ·., 1 l• o • " 
J • ~i1 " '•l~ ?•o ~ 1• 0 • 7 • ~ 11 lil ?1J • JJ Ol f O ;~ llll , 

ill• r 1•• 1l1~, t• ciy ?•,w•cJ . \ l!l i1J•a ) " 1J •c• ,ln• 
\ 1!KJp c•?•~n ) " 10•• •?1 Dl l•-•? i1 l i1 " ' •l ~ 1•l ~; 

1w'j TP''" ·~ J : 1' lo ? ~J•c ?ij• Jj 1 l 1 ~i l ' WlY t'•~) l 
. ( il o :n; c ) " . • Ji~ 

14). ?K ,C 9 t" }Dt:. ! , DHt 1 1 1' 9 0 .,l i1ili1• ., Dl'J 01• ,t~ •, 
:•" iDj . il?)D ?r .,,1:1 nJ i•o•ci c .ai 1 c ?c 1J11, 0 • ~19 

o • c 11 ?•,r• 1 ·•~ }JTJ 1 l i•: t o• ?• iln ) "? • n ilr J J o•i1?•J" 
:J•nJ i . il?i o ? ~ ?1i1 n) 1•r•n~ ? 1J • J) 01 , c ?c lll~, 

, n •:J? 'Ji ) ". 1?7i1D ;~ nlcn1 • en ,, , , ,,i" 

144 . a 711n n• 1i i1":.pi1 ., • ., ?1J•Jj ll• :• oil,:~ ~J ~'~ iy 
•l o ?g c •p• t ) 01 • 0011 .7 1 ~0 • : J~ l•~n .n1•,tJai1 n10J 

o •,1 0• 'Jp7 i1JT 0? 1;? 1J• J ~ c ~,:• ~:eo ?:a ••• c• ~i1 
i, , , T,KJ :.y, • ., , ," · ~l~ i 'l i) .c•~:i o • ~a~oo i? •nnil l 

\ 9 !) 9 n• \ K1l ) ". a~, , #, i1D.,i~ Oil, :.K 

45. i1"l~i1 i1 9 i1 ~; , ,1J•: ~ 0?1 ;, 1J• :~ Oil,l~ ~~ •?: 11 
n" .. ,.:: ) "o • c~ ;i • ;i?~ ';i" ' •le i:.?.:: c" co;i ?; ~ ?• i?o 

''' o •cc~ ;~ l:l• ;u :; o'i~; ll• -~ on,::~ .. :.~~?~• \ T:1 ~ 
,, y, ~:; • :; '~, c .. ~ ;r i1 , ;i' .. • ., _ , , • :. t" ~ , " • Kl :- 1 ., l J j • T, ~ ;; 

~ •Ct'. ) 

i u6 , .n,c-;; • ::t\?l:l; i u u ; il "Jp:i , ;i J ~il .:.- , c i• ;i !1 " 1 n ' : 1104" 
,,n. ;i " ~ . ;i , ,n:i? ;i ,:. c? i ".:: , ~ .,DJ ... illP:. 1• ' CYi1 
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no . ,no'J .,,Jy7 'l J i.:i'J~J ~ ••• nD'J ,,, Jyn ,n,o :i ' j •?o'J 
pin 1l' ~ 0 " 1 .JpJ' ':t7•7 DdCD .. ,n 7~,~ ·7 pin • :. ? ilDJD 

.J ~J' 9 :t7~7 D:lWD ll'~ 71 ~ '-J 'J~,;t'J 

14? , }l.;Dt" . , 'ln \ :l':.ll:) ;ityci• } " 7-. 'l " ·:i OHO ,.,, ilntt" 
,,y on~ l' " ~ .. , .7~ 'l~ ' n 01~l , , ,. on~ a .. :•an1• }J 

.7~ •J-. 1·~ 'Jl J 9 :.J 

148 . n1J\il"U).lt' 71•.:i :,D .. p u • c ·,:. .,,,., • • , DW:l i1 9 ,TJ ., 
1:lnJl .; .. ,w• 7t Oil',l J l 17DJ ,0•7~ 1,•: o•~J1 ~ 1CJJJ1 

o•'J•:in ) .. .,,~::i 'Jlll i ~y " ::i " ::i pil io~ . 1 :i•,1n~7 7:i•,, 
ni•,::i •1 ~1 il,%: 7•n~ 'l J , , ~~yi ,n,inJ • nJnj \ 1D:•~ 

. { l::i n.:i• .. ) " 11•0 • ,,n .. : •r:i " 71.:i•:iJ 

150. 

151. 

'i1 •J :;i') Kl:'l':lKl 
'?o•ZJJ:l ':i :in'J 

1K~ 1:i ,p" ::i•nj 
'1K'1C9 t' j '11J 9 Jj 

Another pr oof text is 

From Ex. 1? i15. 

:.,J no• i " :"':i 'J :J '1 " J •n.:i O'DY.i ':i 

,:l ,::iioJ ) "':i •1 :l'1 il'lT ~· nJ,pn: 
}J ~ ,•J:l?~ no n nil( 111t•~in il":lpil ,o• 
( 1:• a, p,1 ) "r,p:i •J ~ n~o o.:i•nll( n~ 

Isa. 6Ji 9. • Oilo Y • 1 ;i '1• :n~::i 

1 T 7J KX1D ilTIK }J 1 !\ll( t'Y 1l 9 l : D1 r Dil ilt'Jt' ilTil Olil 
tl'li lOt' ) "'Ol ';i" •.-1q- l'l ->'> Olil '> 1 .J ' J~ Cl:l '111, IP ' t' 

(o:lc ;i•y0 ' ) "~n.,~ '1JJ" • .. l o 1•1 :l 'J ;i,~ 1'1•~ .:i ,;~,t' •'1 
"1n,. 1r ':. •nno~" ' a1 c l' J:l'J :in oL '"'~J 7a'1L•7 nno~ 

.. :::i 1e"or} 

ina7 ( :i:1 :i •1t' ) "O ' :l J J ~r 17 7ron o • ,0 1,. ~· ~,~" 
, ,: .. 7 .. pt ~ ' ) "n i•n J J ,K nic, tlJi n~ 1 " :ic 111t ,n• ::i•n.:i1 

p"i>il: l' .. ~ J ~ T: , } .. J D'' P p"oil:l~ J DTJ :}~ J .. , ~p .. ; 
.n1•nn • :;i JJ l Di~n1r 7 1 ~J ,o••p 

152 . Jl' .. ) " l'11 ,.l7 'l :lCD t: 'il " '1Dl~ in~ :::i nJ !',t> • l JJ , 
•:T '1~•1, ) "n •Ji~o~, 1• ~ 7~ ~'•" ,Dl• ,n~ :iin~ ' ( l: ~~ 

; o7t- .l;) o7i1 :i ''::ip'1 7~ ' "' "P '1':t p"Dil:l ::iin •7c- iJ> _..,,. 
il " ~pn ic~i , 1 ~r :i•7D ~ n"~P " aJ>'D 71 ~ • :iJ p " on~ J,nr 71~ .:i 

.il~l Y i1 9 '1 r 1D~ ,. ; , y 1 ~ 17p •"' ~ l'l~ lJ' ~ 
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!5), 1:t::nz: i1:1?i · i' " ~'1:: i1l \ "l:i ,,.:-i "l,,_ 1~ ili .,i.! O:l .. 

?r l,~,~ i'1't i1 .c .... p, •il: p " Dn: :t•i1r j J T .,:i~ ? ,•is:i 
?i: .. ::i , ?"D :t: ::,r.~ 71 .. :1 1 .c ? i ¥i1 ni~i~ 7 .. : air~ .,,., . .. 

~ D , Tl ¥ i l~l n~ •n,:~ 1~ ;i "i1i1 ·"•,~· .,r 1, .. ,~ , ~:il 

. ,a .. :1:1 •ip•1 ) 

154. ~'.idrash Psa.l.ms 18 :2S : 

1 c:c; 

l~ . 

1 &;Q . 

,.,c? ~·r1c :t " :p;i ~1:? i•ny? : ,a ,~ ~:an , , a ~: i,, .. ,, 
a•.,• ~n ) "1J•o•? ~r •J i~? ' i1 ol~J" '~Jr 1J .. ~ " .,, n · ~~;i 

iDl~l , n1a:,:li1D Oi1i:~., i• J~l .i.,~or? :1i1 i:~1 , ,.:•p 
:t " ~p:ii .?acr:i ?¥ 'tJ ~i .1•n!~ .,i :r1" 'tJ :: i ~ : 1., 

:.,1:1•~ :1 ll• " .,y 'tJ~l 'tJ't ~'t ?y 7l: 1J :1 ? iD~1 l C 't't ~ 
';; . :it" ) "lJ't.J 't ?i.· "li~ " 

~ r- o r~tein , £:l •_ cit • • n . 7'l . 
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3 i bliography 

I . Primary sources ; s tancard , c ritical editions of t he 

followim:: were used : 

;:is hna 

':'al:tud '"'avli 

Tal~ud Yerushalmi 

Ta.'1C hu;:a 

Ta.11chuma , ~uber edition 

::idr ash ? salms 

Yalku t Shirnoni 

!·: ' '<hilta (d ' ?..a bbi Ishmael) 

Sifre 

:: i drash Ra~ba (r cntateuch an d 
·: • - ilot ) 

? • si::ta d •Rav ::aha"1a 

:' • sil ta Rabat i 

Ae;adat · • reshit 

I I . Secondary sources : includinc books a11d research 

naterial : 

Albec 1: , Chanoch , ::avo L'tal!':ludin , Te l Aviv a D' vir ... o . , 
1969. 

- ac!ler , ' li lhelm, Er:ei :: i drash , A. S . Rabinowitz , tran::: . , 
Te~ Aviv: Achdut 7 ress , 192? . 

- raude , "lil:ia."ll G. , trans . , The :.idrash n..,. sa~'Ils , 2 "iol . , 
::ew ::aven i ':ale :J . ? re::;s , 1959 . 

, tral'ls . , :' eci'~ta :<abbati , 2 'lol ., :·ew ::aven : :ale ·-· . 
- - :-ress , _96 e . 

Suttma.Yl.n , J ulius , :'hilosoohif'!G of J udaisn , 0 : .1 . Silver 
rna."1 , trans . • i\e ;·; !o!'l: : .:olt , Rinehart , and .'inston , 
196/J. . 

r.einernann , Isaac , Dar 1:c i :!a - a .,.a da , Jcrusalem i 1.:a cn cs 
:'ress , 1949. 

:ynan , Aaron , ;: • :-:or ~alkut Shinoni , 2 Vol. , Jcrusale., : 
.. d .. . \ i 97h 

--· 
.. ossa ., arav .• w~ , . 

'.:'ora.11 ::a·: • tuba v •::a!:'la:>ora , J '/ol. , '.:'el Aviv: l> ' vi r 
:o . . 19Jt:: -39 , 
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:·adushin , !:ax, The RabbL'l"l ic I:ind , :iew !or.: : Jewish Theol 
o~ical Se~inary , 1952 . 

::asher , :: .:: ., Torah Sh ' lema , 26 Vol. , Incomplete (through 
?ar •shat ~zav) , Jerusalem , 192?- ?4 . 

II 

:..auterbach , J . ::; ., t r ans ., r: i kilta di ' )abbi Ishmael , J Vol. , 
'.:'i1iladelphia ~ J e,.,•ish 'Publ i cation Society , l 949 . 

__ , ~abbinic ::Sssays , :incinnati : :-iebre\'! Union :olle;::e 
? ress ., 1951 . 

::ar:norstein , Arthur , ~he Old Rabbinic Doctrine of : od , 
(in double volume with The Doctrine of ::erits in 
Old Rabbi nical Li terature) , Prole gomenon by 
2 . J . Zwi ·:erblo-."sl:y , :·ew Yor:: : :: • tav :-ublishinc :o ., 
196~ . 

:·oorc , ".:eor ·~c ... . , .:-ucaisn: in the ?irst Ce:itury of the 
';hristian :··a , ; "fol ., :a..,::-rid,:e , ::arvarc! ·· ::'ress , 
1?2? . 

s-:::'1olen , ... er:;hon , ::a j ar ~renC.5 ;~ ,-e·::ish : ·:sticism , :;e;.·· 
..'.'or'· : Schoc1:e!1 , 194 . 

Sbechter , ::io1 o:l!on , Jone As.Peets of Ra bbi nic Theolory , :;ew 
Yo:-~: : ~he : ac~.:illa'1 :o . , 1909 . 

::;1oni::1:'7 , .:cm·:; , ::s:;ays , ,; i!1cinnati : ::ebre\': l!nion : ollef e 
:- re'is , 1967 . 

Snerber , Alc:~ander , :'he : ible i:: A,...an:aic , Vol . I'./b, " ~he 
'.:'2r"'1l~ a"ld the ::ebre-.1 ":. i'":)le , " Leiden: 3 . ... - . rill , 
19?J . 

·.; r oach , E"1hrai:!l , Chaz"a l: ::' ir'<ei ::;::unot v ' Deot , Jerusalem 
:·a:;nes Press , 1969. 

".:acholder , ""' en Zion , Suno e!:lus i A. Studv of Judaio<~reek 
:.i terature , Cincirma.ti : :-:ebrew 'Jnion :alleg e ? ress , 
,_ ~?4 . 

··cis~ . Isaac :; . , Do!" Dor v •Dorshav , 6 Vol. , ::ew :.'ork& 
:-_att .:: :·in':-.ls , i92E . 

~econd~ry sour ces : :·a--azine and Zncyclonedia ar-

ticles : 
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Amir , Y. , "Philo Judaeus ," Encyclo";Jedia J udaica (E . J . ) 
Vol. 1J , pp . 409-15 . 

Ginzourg , Louis , "Anthropomorphism and Anthropopathism," 
J e\'lish Encyclopedia (J .E.) , (f~ ' tav edition) , Vol. 
I , pp . 621-23 . 

:Juttmann , Y. , "Aristobulus , " E . J ., Vol. J , pn . 443- 46 . 

'.}utt:aan."1 , et . al. , "God ," E . J ., Vol. 7 , pp . 641- 57 . 

::irsch , Emil G., "God," J .E ., Vol VI , pp . 1-8 . 

Orli:'ls~:y , ::arry !:. • , " ':'he Tr eatment of A-Ylthrop oraorphism 
and Antrho';'lonathisn in the LAX of Isaiah ," in 
:!ebrew Union- ~olle;e Annual CL U. C .A.) , Vol.27 , 
1956 , op . 193- 200 . __ , "Studies :.n the LXX of the 5 oo1: of Job , 8han ter III ," 
in H.U.: .A., Vol . JO, 1959 , po . 153-68 . 

Soffer , Arthur , "An throo ornornhisms and Anthroo onathis:ns in 
t he LXX to Psalms , ;, in : • . u . c . A., 'fol. 2s·, i95? . 
:;JP · 85- 103. 

'. lacholder , J en Zion , "~he Date of ;.:e!':il ta de- Rabbi Ish
r.iael , " ;{ . ti .C.A. , Vol. )9 , 1968 , !lP · 117- 44 . 

\'lerblov1sky , ~ . .: .z., "Anthropomorphism," E . J . , Vol. J , 
P? · 50- 56 . 
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