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Report on Mr. Joel Coor's Thesls:

The Halschic Adaptation of the "Te'amay la-Mikra"
to the Cantillation of the Torah During Geonic Times.

Hr., Ooor has underteken to examine those primary sources, which
have come dowm to us, concerning the age end respective relationship of
seripturel cantillation and massoretic accentuation. His study has, am
it muot, inevitably drawn him into that no-man's land between grammar,
rhetorics, talmudic, historical, and musicological fyontiers. This writer
i8 pleased to say that Mr. Goor has been able to extricate himself
succesafully from his difficult enterprise, and that he has, almost like
a pioneer, reached isportant and far-reaching conclusions.

Taking no second-hand or hearsay for evidence, Mr. (loor sets
out to search for talmudic ovidence of ta'amim., Dispoesing of all
pertinont passages, he denles the existence of acoents in the talmudic
litorature, On the other hand, he discu:ses the strong and positive
evidence for the ancient tradition of sceriptural centillationj yet there
is no connection botween the accents and the practice of cantillation,
He finds the first definitive document of a rabbinic fiat, linking the
ace:nts with cantillation, in a responsum of MNatronai aon. This
responsun is most extensively and carefully analymed by Mr. Coor, and
linked with the internecine fighta over the Kaoraite issue, In the
subsenuent chapters Mr. Goor exanines the respective theories concerning
orisin and age of the magoretic accents, from Redak to Levita and Buxtorf,

A special chapter on cheircnomic (Pre-accentual) practices
is well ingerted in the historicsl ztudies.

Closer familiarity with musicologlcoal and ethnological methods
would have provided lir, Ocor with powerful toola for a morphological
approach; yet 23 it stands by now, the thosis represents a most croditable

and fruitful exsmination of a thormy, yet important problem.

fionce I am delighted %o recommend the acceptance of Mr. Goor's
thesis in pertisl fulfillment of Ms scholastic obligations. If it were
revised and extended, I should not hesitate to recommend it for
publication.

Regpectfully submitted,

Lo L
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In the remnant of our language « « « »
are implanted subtle elements calculated to promote
understanding. « . .These are the accents with which
the holy text is read . o . .on which subject books
might be written.



INTRODUCTION

It is well known that the Hebrew Bible text is fur-
nished with a system of Massoretic signs that perform three
functions:

1) Determine the syntax of the verse by providing the ele-
nents of punctuation.

2) Indicate the musical cantillation of the various sacred
texts, i.e. the "trop".

3) Indicate the syllable that is to recsive the accent in
pronouncing the words.

Many questions have been raised concerning the primary
furction of these so-called accents or "te'amim". For which of
the three purposes were they originally intended? When, how and
where did they originate? In vhat manner were they adapted for
use according to their“other functions? When and under what con-
ditions was this accomplished?

The question of the origins and interreldtionships.of this
so-called Massoretic system of accentuation and the cantillation of.
Scripture has been subjected to much scholarly investigation yet
suffers from much difference of opinion. The Danish scholar,

Carsten Hoeg, Prof. P. Kahle, and previously, F. Praetorius,
the results of earlier work in the field and confirmed the opinion
of 0. Fleischer that our system of Massoretic signs constitutes a




to the Alexandrian and Roman grammarians, a system spread over the
entire Mediterranean area and used in the Byzantian, Syrian, Ar-
menian, Roman and Coptic churchesl.
Hoeg systematically reviews and discusses the contributions
of Idelsohn, Spanier, and Prastorias’, Idelsohn] presented the view
that the accents always possessed some musical value. Spanier, on
the other hand, held that they were originally syntactical and not
musical in character. Hoeg then draws his conclusion above, pointing
to the similarities between the various systems and rejecting, as
does Dre Eric Werner, the theory of Praetorius "that the Massorites
borrowed the ekphonetic system from Greek Evangeliarahﬂ, This re-
pudiation is necessary because of the discovery of manuscripts
containing the pre-Tiberian or so-called Palestinian system of ac-
centuation which does not resemble the Greek system. Dr. Werner
concludes, "It is probable that the Massoretic accentuation is a
complex of signs taken both from the contemporaneous Syrian system
and the older Hebrew 'cheironomic' tradition (the use of hand signs
indicating the course of melody). . o One thing is certain today.
lMusical cantillation itself is prior to all systems of accents, which
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1. Hoeg, Carsten, La Notation Ekphonstique, Copenhague, 1935
2. Ibid, p. 139

3. Idelsohn, A, 2., Jewish Music, Its Historical Devel Mﬁ,
York, 1929

L. Werner, Eric, "Preliminary Not
Catholic md Jewish Musical
Annual, 15:338-L0, 19k0
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were invented subsequently only to serve the purpose of fixing and
stabilizing the oral 1'.:~zu:li'c.ir.-n".5

Having reached these general conclusions we now have to
examine our own sources in the light of these new findings. First,

what Rabbinic evidence is there for the existence of ekphonetic accents?

CHAPTER I

Nedarim 37a discusses the question of the conditions under
which one who has vowed not to receive benefit may perform duties.
The Mishnah says, "He may not teach 'mikra' (for compensation) but
he may teach 'midrash-Halachot and Agadot." The reason he may not
teach 'Mikra' is because in receiving benefit for so doing he would
not be analagous to God and Moses who gave the Torah freely.

The question is raised as to the precise meaning of 'Mikra!',
in this case. Rabbi Jochanan, a first gensration Amora, C.199-279,

said, ’p‘,‘.f B’C 13!0'9 22 is meant. Rab, who founded the
academy at Sura in the year 219 and died 2L7, said it is WA C 29€ .,
During the course of the debate the reason is given why Rab Pn .,

rejects the view that 'Mikra' means P'/V‘JC /'HO ‘D . It is be-
cause /U N fenrpl ?ia'a ?9€@ , "The 'Pesukim’are
of biblical origin."

We are concerned with the meaning of ﬁ'ﬁ"ﬂ'c /‘H'O"'a? 5
Jastrow was hasty in assuming that it should be read as punctuation

signs or accant.s"6. This assumes the existence of written signs

% 3 3 H O O® O E ¥ 3 #

Se Ibid, p. 3L0 & 337

6. Jastrow, Marcus, A Dictio:
and Yerushalmi, And the
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which cannot be deduced from our passage merely on the basis of its
context; nor can it be assumed from similar passages as we shall show
below,

What meaning may we safely attribute to the passage? ,"l Oa,
from the Biblical ,i? @& , means "dividing" or "separating"; in the
course of time it became associated with the reading of Scripture
and came to mean the separations, divisions, pauses, interruptions
in the text. %0 has as its basic meaning, "to taste", but during
the course of time it assumed the broader meaning of "giving the
sense or wisdom of a thing".

On the basis of these meanings we may assume nothing more

than that/-“‘,c w0 ;\jovg means “"the division (of verses - Mikra)

F
&

according to their sense". How this was noted or transmitted - by
means of written signs, accents, manual instruction —— is not stated
in this text.?

The text bears out this reading further by equating the
teaching of "pesuk t'amim" with "the first teaching (reading) of a
text - the first lesson", ) aﬁnsﬂ? /"‘"P as distinguished
from /!9,&7? /'Jle ,» "repeating it for the first time, or
the second reading." In other words, the first lesson on a new text
would concern itself with the most basic aspect of understanding the
text, namely the logical pauses, the punctuation, the syntax, the
"pesuk t!amim".

Rab® supports his view for the Scriptural authority of

¥ % 3 3 O 3E 3 G F F o H#

7. Wickes, Wm., A Treatise on the Accentuation of The Twen
So-called Prose Books of the Old Testament, Oxford, lﬁ-
Towing his basic theory of the prior musical value of the accents
speaks of the non-existence of signs during Talmudic times but
says we must understand it as meaning "the pausal melodies which
determine the meaning". p. 9. This conclusion likewise lacks
textual basis, but approaches modern views,
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"pesuk te'amim" by quoting Neh. 8.8 and interpreting it according
to the Talmudic practice of seeking additional meanings for any
words that seem superfluous to the simple meaning of a text, such
as the poetic repetition of words or the use of synonyms to achieve
added emphasis, Any apparent redundancy must contain within it

the possibﬂiﬁy of added meaning.
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The words of Neh. 8,8 therefore, give authority not only for the
27 JA - the text itself, but also for the Llpn -
the tvanslatifn in the known tongue, the /o' pro'a, and finally
the ' HTT /"Ho'a . As /0';)30‘9 mist refer to the divi-
sions into what we now call "verses," <“he question arises as to the
meaning of /7 '/J‘TC PfQ'a in view of our atated Talmudic
practice of avoiding superfluous expressions. It cannot mean the
divisions of the verses themselves -- this idea is conveyed amply
by f‘ ?1939 . Tt must then be understood as referring to the
further divisions of the verses, the internal pauses.’
Another use of the expression "pesuk te'amim" occurs in

Chag. 6b where doubt is expressed concerning the meaning of a
10

-

specific verse of Seripture. In answer to the question, "In what
case will it be of consequence?', Mar Zutra (L1ll) said, /')zo ) J‘

/o'/v'a‘c o Here again we are certain only of the meaning,

R L &
10, Cf. also Yoma 52b




"the divisions according to the sense." Since the textual
problem in question arises out of the possible syntax of words in

! the middle of a verse, we have additional support for the trans-

! lation "the further divisions of the verses, the internal pa,uses"u.

Therefore, by the mid third century the Torah was rendered

™ B 1A

according to verse as well as further internal divisions. Since
the meaning and the teaching of the text is the subject of the dis- -.'i' b
cussions that frame the words "pesuk te'amim", we may conclude that |
the divisions were made and used for syntactical and exegetical

purposes. As of yet, though, no mention of written signs can be _
substantiated; we are not told how these pauses were noted and 7
taught. Also, there is no mention of music.

The first mention of an actual written sign is in Exodus N

Rabah para. 2. |

' porvice kSw dak dew A owETEEY

- e W deke
| Jor 303l 12 et Jkipe  dewe
| An anonymous author, in commenting on Exodus 3.4, no- 3

ticed that whereas in other cases of the immediate repetition of a

personal name, the names are divided by the "paseq", the "paseg"

was absent in this case. Fixing a precise date for this passage

presents difficulties, as it is, unfortunately, an anonymous midrash.
R R E R R
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Strack'? and Zunz'? divide Exodus Rabah into two parts,
the first part, into which our verse falls, being derived in part
from early Midrashim is probably immediately vost-Talmudic. Exodus
Rabah was not redacted before the 1lth or 12th Centuries but our
passage is in the section that could have been written as early as
the sixth century.

Fortunately, we possess external evidense $hat helpa .
date this passage more precisely. Bauer and Leanderll tell us
that a sign corresponding in use to ocur "paseq" has been found in
the proto-Palsstinian Massorah. In the few verses that were in-
vestigated by Fuchs it was found as often as seven times, suggesting
its use was somewhat developed by the time these manuscripts were
written.

Concerning the various Massoratic traditions, Kahlels
shows that the Tiberian, the system finally accepted by all Jews
and used to this day, was formulated during the period from the
end of the eighth century to the time of the codex of Moshe b.

¥ K o F H KKK FHH KK

12, Strack, Hermann L., Introduction to the Talmud and Midrash,
Philadelphia, 1931, p. 215

13. Zunz, L., Die Gottesdienstlichen Vort Der Juden
Historisch Entwickelt, Frankfurt, 1892, p. 268-9

1l. Bauer, Hans & Leander, Pontus, Historische Grammatik Der Heb-
raischen Sprache Des Alten Testamentis, Halle, 1922 p. 156-160

Kahle, Paul E., The Cairo Geniza, London, 1947, p. 55f7




Asher in 895 and the subsequent completion of the work by his son
Aaron during the first half of the tenth century. This period cor-
responds with the five generations of massorites of the ben Asher
family preceeding Hosha.lé

The earlier Babylonian system, developsd in the heart of
the Jewish world where interpretation of Biblical passages necessita-
ted their precise renderings, had developed considerably by the end
of the ninth century when it gave way to the influence of the
Tiberian system. That it was quite complicated by this time is sug-
gestive of a long prior development which is supported by evidence
of an Eastern Syrian system of accents that had taken definite form
by the beginning of the eighth century. A relationship between
the two systems is most probable.

The more recently discovered Palestinian Massorah is
contemporaneous with the Western Syrian Ekphonetic notation which
developed between the seventh and ninth centuries. Only a few
vowels and accents were used; According to Fuchs (above), the
"paseq" occurs quite frequently. Hoegl! also concludes that the
stage of development of the noﬁtion in eighth and ninth century
manuscripts points to a beginning no later than the end of the
sixth century.

33 3 B N % ¥ ¥ E K K

16, See article on "Aaron Ben Moses Ben Asher", by Levias, Casper,
Je Ea, Vol. 1, p. 18 ' i

17. Hoeg, Carsten, Op. cit. Chapter 9
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b In view of all evidence, external and internal, we may
reach certain conclusions concerning the date of this anonymous
passage. Since Zunz places the authorship of this section of
Exodus Rabah in the period immediately following the close of the
Talmud, and since the existence of a Palestinian accentuation
originating at the end of the sixth century is well known for
more than forty years, we may safely date this passage as early
as the seventh century.

Though we have found evidence of a written accentuation,
it has no bearing upon the age of cantillation, for ths "paseq"
is a non-musical accent, according to Bauer-LeanderlS and Wickesl? E s
being used for a2 hiatus vhen similar or identical words or
letters follow one another as well as when two contiguous

words require distinguishing as to sense.

# % H R R EEHRR

18. Bauer and Leander, Op. cit., pe 160. The "paseq" is
used to separate 1 B

a., similar letters v

b, identical words -

Ce A repetition of the "Shem Ham'phorash e

de Two words that require separation as an incorrect .
meaning might otherwise be derived w1

e. Two disjunctive accents when the sense of the
verse requires it.

19. Wickes, William,
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CHAPTER II

What does an investigation of the Biblical and Talmudic
passages referring to music amd cantillation reveal as to their
connection with signs, te'amim?

The often accepted hypothesis that Ezra introduced the
cantillation of the Torah is wthout any textual basis, (see below) ;
Neh. 8.8, the verse usually cited to support this theory, is
devoid of any reference {or even a single word) remotely suggestive
of music or chantinge Perhaps the generally accepted theory that
Ezra introduced the regular Torah-lesson was too ready a target
on which to pin the related practice of cantillation. The later
interpretations of these passages offered fertile opportunities
for anachronistic reasoning as we have shown above. 20 The
Talmudic interpretation of Neh. 8.8 as meaning the correct
pauses, "pesuk te'amim," was later understood to mean "accents"
and finally, the cantillation of Scripture, the major use of
these accents. Dr. Werner points out that "The Bible makes
no positive mention of any cantillation.2l

The locus classicus of the passages referring to can-
tillation is Meg. 32a.22
I TS /:f? £ pR o [2P1 e

Wtk mpon 1w dIms g2 el
pree a4 e L3 and e pA
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20, See the discussion of Ned 37b above. oot U R

21, Werner, Eric, The Sacred Bri , 1959, p. 110. Also
see Ezra 3,11 Whic no possit
terpretation as cantillation. e
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Jochanan said, "all who read (the Torah) without melody
(cantillation) and repeat (learn) it without song bring upon them-
selves the verse (REzek. 20.25), 'Wherefore I gave them also

statutes that were not good' ". By the time of Jochanan, about

250~-275, the tradition of chanting Scripture must have been well
established in order to allow him the freedom to make this harsh
and abusive statement concerning those "who read Scripture without F
melody", without chanting it - reciting it with musical intonation. ,
Dro. Werner believes the chanting of Scripture was instituted well -
before the Christian era.23 That this must have accuurred early,

for important if not necessary reasons, is confirmed by other u

passages that give us the Talmudic attitude concerning the power

and function of music.
Bar., 6a gives a Baraitha which states that only prayers

offered in the "Bes Hac'nesset" are heard bescause i‘;_}) /)l,?/v?

DU 8 1)) /0‘8 , "(Only) in a place of song is there

(genuine) prayer", that is in the synogogue where the prayers were
chanted. The synogogue was considered "the place of song."

EIE R

22, Cf. Masechet Sophrim, 3.1
23, Werner, Bridge, p. 108

2L. For articles on the philosophy of the powers of music, the
"ethos" doctrine of music, see Werner, Eric, and Sonne, Isaiah,
: "The Philosophy and Theory of Music In Judeo-Arabic Literature"
, HUCA, Vol. 16, Cincinnati, 1941, pe 251-319. Also Werner, Eric,
i "The Origin of the Eight Modes of Music, "HUCA", Vol. 21, 19L8
; p. 211-255, Also see Saadia Gaon, The Book of Beliefs and
' 0 ini_g_n_g, translated by Samuel Rosenblatt, New Haven, 1948,
pe L




The necessary qualifications for one who is privileged
to lead the congregation in prayer are set forth in Taanit 16a.
Not only must he be well accustomed to reading the Scriptures in
public, well versed in the Talmud and all the B'rachot, but "he
must possess knowledge of the melodies and have a pleasant voice"

AT 1P vt ey

There is no doubt that this emphasis on the connection

between music and prayer has to do with the peculiar powers associ-
ated with musiczh that enable it to strengthen all prayers, giving
added power and force to their utterance so that God will indeed hear
them. It also must refer to the problem of repeating the prayers
without error, especially by the lecader. An error in prayer was a
serious matter; it even might result in a blasphemy. The situation
was made considerably difficult by the scarcity of prayer books;
usually possession during public prayer was limited to the leader,
the "ba'al t'filoh". The method by which proper retention of the
prayers was heightensd was by means of a melody. Music served as
a mnemonic device, assisting in the memorizing and retention of
prayers. 2>

This mnemonic function of music applied also to the
learning, retention, teaching and public reading of Scripture.

In San. 99b the rabbis are discussing the severe consequences of

%
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25. See Mishnah Berochot, par. 5, for the problem of error in
prayer.
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forgetting what one has learned previously. Rabbi Akiba offers the
solution for forgetfulness,2® 2 P J‘QP wnms  pl OG? NS
"Sing {(chant) it every day" -- that is, constantly. As the public
reading from the Torah was and is performed from scrolls that are
without punctuation and accent marks, the chant serves as the aid for

proper preparation and rendition.

Y o
‘I.J' i

Exodus Rabah L7.5 contains a dispute about which of two
procedurass produces a batter teacher. Should he study day and night
or get a good night's sleep so he can be alert all day. Rabbi Jochanan wa
prefers the latter method but he is forced to admit, *  / e - "’..‘

» Jr /P /f‘j“% ¥ WS7 °@ MJV  w, There is no music of the AR
Torah but during the night". This can be understood only as a
hyperbolic statement, emphasizing the importance of studying Torah
with the aid of music.

Erub, 60a, sharply points this up when during a halachic
discussion Abaye asks Joseph whether he holds a certain opinion
because it isa K WVE £ £ )P0 | na positive tradi-
tion or merely speculative inference." The final statement is

ED}N fDINS Upp £IANp > "learn a positive tradi-
tion by heart, let it be like song, " a song, that is, which by
its nature cannot be forgotten or lost so easily. A person who
learns words that are fitted to a melody is not likely to forget
them. The essence of this statement, coming as it does in the

36 3 3 3F 3% 3 S 3 3 4 5E ¢

26. Tosefta Para L7, i? 344 NV'IN 15 438
__cs- m. 16060
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midst of a discussion concerning the question of positive tradition

and mere inference, is that tradition, which eventually assumes the

authority of law, must be perpstuated; [t must be taught to genera-
tion after gensration. What is the best means of teaching? By means
of music, of course. We can easily understand why both Torah and
Talmud??! were learned by means of a chant,

An argumentum ex silentio is found in Luke L.16 which
relates that during a Sabbath service in Nazareth, Jesus was called
to the Torah and afterward read from the prophet Isaiah. Yet the
writer of this gospel did not feel compelled to make any mention of
the manner in which it was done, by chanting or otherwise. Likewise,
Acts 13.15 tells of Paul's visit to the synogogue in Antioch and
mentions the reading of the Torah and the Prophets without noting
the method of rendition which was used,

The Church Fathsr Justin2® describes the service of the
early church, that "the memoirs of the apostles or the writings
of the Prophets are read". He too fails to mention the method of
rendition. Clement of Alexandria (end of 2nd century) speaks of

cantillaticn in clear terms.28a

¥ o FH O o % OH O H

Vol. IIT, p. 5L8
28. Writings of Saint Justin Martyr, The Second A , trans-
lated by Falls, Thomas B., New York,19L8. = _

28&. 5 u. kmr, mﬂ, pt 112 fo

27. See article on "Cantillation" in the Jewish Encyclopedia,




i Music must have played a very important role in the early
churche Paul in his epistle to the Xphesians admonishes them

(5.18<19), "Be filled with the Spirit, speaking to yourselves in
psalms and hymns and spiritual songs, singing and making melody
in your heart to the Lord." Colossians 3.16 connects music with

teaching, a probable reference to the chant of the Scripture

I
I
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lesson of the week which was read during the service, "Let the
word of Christ dwell in you richly in all wisdom; teaching and 3
admonishing one another in psalms and hymns and spiritual songs
singing with grace in your hearts to the Lord."

In the light of this very forceful emphasis on the
power of music for prayer and teaching, the "loud" silence men~
tioned abova must be taken as evidence of the strength .of the
tradition of chanting the Scripture by this time. Moreover, the
etymology of the term "trop", from the Greek "tropos"”, indicates
quite clearly the crystallization of the custom of chanting
Scripture during the Hellenistic era, when Greek words were

freely absorbed in the rabbinic vocabulary.




CHAPTER III

Having shown that the tradition of chanting Seripture is
very old, that it was well established by the early Christian cen-
turies, the important question of how this cantillation was trans-
mitted remains unanswered. We have pointed out that all Talmudic
references to cantillation and "te'amim" are distinctly separated,
and that accents are not known before the late sixth century. This
leaves a gap of at least six centuries, probably more, to explain.

The gap is bridged by the practice of "cheironomy", the
use of the arm, hands and fingers to indicate the course of a
melody. The ancient pictorial references to this practice are
abundant. Many Egyptian bas reliefs and other early representations
have been found that picture a group of musicians facing a leader
wnose right arm is raised in the characteristic position of "Chei-
ronomy"29. One of the most famous of these is "The Victory Banquet
of Ashurbanipal,King of Assyria 699-633 B.C.E.30

Ber. 62a contains a discussion of the uses and abuses of
the right hand. Rabbi Akiba (L0-135 C.E.) says that the right hand
must remain clean and unblemished N3 I . -..”'d';\k’” e '?'J:'J:Ar,

L P 1
29. Sachs, Curt, The Rise of Music In the Ancient East and West,

New York, 1943, fig. 26 and p. 65. "The right arms are ‘even
more .t'ar.c:.nating: the singers commnicate with their accompan

ists by stretching out their right forearms and performing a |
stareotyped gestures.”p. 78

30. Finegan, J., t From the Ancient Past, London, 19L6,
fig. 81, p. 18%1!311 :
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L "because he shows the sense of the Torah with it." This is an
allusion to the method of transmitting the traditional cantillation
and syntax of the Bible, It is done by means of the right hand,
cheironomy traditionaily being shown by the right armt.

The reader of Torah would render the portion by means
of the cantillation which "gave the sense' of the reading by pro-
viding the proper pauses. The punctuation was given orally by
this means and was accompanied visually by the gestures of the r_ ™
reader's right hand indicating the specific trop he was using for
given words.

Extremely faccinating is the long history of ref-

erences Yo cheironomy in Jewish literature. The Dikduke ha-te'-

_a,:_j,_rgﬁ of Ben Asher (950) gives 2 description of the hand and
fingers being used to indicate manually the location of various
signs and their accompanying melodies.

B G O N R % #

31. A Cohen in his translation, The Babylonian Talmud, Tractate
Jerakot, Cambridge 1921, p. L0J, gives the translation as,
T8ecause he points to the accents of the Torah with it." This
reading is incorrect for two reasons. First, in the time of
Rabbi Akiba thera were no "accents" written in texts. Then,
had there been 'accents" they would not have bsen written in
a Torah scroll for use by a public rsader., This has always been
forbidden as we shall show below. Also see the translation con- -
tained in the Soncino edition of the Talmud. s

32. Ben Asher, Aaron ben Moses, Dikduke ha—Ta_.-amim’e_dited by Ee
Baer and H. L. Strack, Leipsic, 1879, p. 10.
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"¥ith the hand and the finger the music was led. (It is
indinzted) by the hand being raissd and shaking the third amd fourth
fingers . +with the first and middle fingers."

Rashi, (d.1105) commenting on Ber. $2a, says

~ D JIEn el od 13" 3 dw
R Prgw pPp PEINP LY
"He forms (figures in the air) with his hand in order to (indicate)
the flow of the melody. I have saen this (practiced) by readers
Yho cams from Israel."

Somawhat astonishing is a moder;\ discovery of cheironomy.
Jacoo Saphiriin his travels throughout the Near East during the mid-~
ninetesnth century observed cheironomy being practiced in Yemen,
by the Jewish population which long had been devoid of active inter-
course with the cnanging centers of Judaism. In the log of his

travels, Ebben Sapp:n.r,33 he writes

' O J)')!JJ)Q /3»’1/;"?3 /3//}!
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331 S&phir, J&COb’ Ebben Sappir, LWR’ 1866, Ps Sébu ﬂ aeﬂ
the comments on this passage in Derenbourg, J. Manuel du

Lecteur, Paris, 1921, p. 20Lk. For the connection betw S
motions of cheironomy and the early written signs see p, ué_q-

Also see Werner, "Preliminary Notes", p. 337-3L0. - TN




"When the te.achers taught the children the signs of the
'te-amim' while leading them in the singing, they showed
them by use of the hand and fingers stretched out in
front or behind 4 « « « They instructed them with these
hints (visual) and the voice of the instructor was not

heard."



CHAPTER IV

" The eventual union of the ancient cantillation and
the more recently developsd system of massoretic accents came
zbout during the period of the Geonim. The first written
raference that gives evidence of this having taken place is
an "igeret," a written responsum by the Gaon Natronai II of
Sura (853-856) which is found in Mahzor Vitry.Bh

The Mahzor Vitry is a compilation by Simha b.
Samuel (C,1105) of Vitry, France, a disciple of Rashi, of
the texis and related halachic decisions of the Talmud ard
Geonim concerning the prayers and rituals of the annual
cycle. Many earlier piyyutim ars included and this Mahzor
aventually became the basis of the Ashkenazic ritual. It
was discoversd by Samuel David I.uzzatto35 and published
by the Mekitze Mirdamim3%,

LB

3L. Machsor Vitry Nach Der Oxforder Handschrift, sdited by
A, Berliner, Berlin, 1889, p. 91

35. See his letter in Kerem Chemed, Vol. III p. 200. (

36. "Mahzor Vitry", article in Universal Jewish pe
Vol. 7, pe 9. o M
Idelsol’m, A. Z., Jewish Liturgy And Its Dovelomt
New York, 1932, p. 601
Elbogen, Isnar, Der Judische Gotteadienst:l.n_\_mp_
Geschichtlichen Entwicklung, Leipsig, 1l e 30




Natronails text is as follows:
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Transla tions:

"Regarding the question of whatker it is for-
bidden to point-a a Torah scroll.P

We have not heard® that the Torah secroll which
was given to Moses on Sinai had points marked in it.

(The reason we know that) the vowelsd were
not given on Sinai is because the sages® marked the
vointing (gave the vowsls authority) and it is forbidden
for us to exceed our authority lest we transgress (The
Biblical injunction) "Thou shalt not add".f Therefore

a Torah scroll may not be pointed (with vowels).

Although the (Massoretic) accents€ and the
tropes? of the Torah were given from Sinail in the
tradition,j as it is written in Neh. 8.8 ( J;C /Dl €)=
the former are the divisions into sentences, g9 Pﬂ? 1012t~
the latter are the Massoretic accents)K they were given
orally, therefore we are not permitted to mark them® in ik
a scroll (for public reading.)"



Expl anation and interpretation of text:

e

be

"To mark with points or punctuate.™ According

to the answer that follows it is evident that two
possibilities of marking the text are implied:
One is with the vowels of Hebrew, the "nikud".
The other is with the Massoretic accents that
indicate the cantillation and punctuation.

A scroll for public reading is meant. The scroll
used for the Scriptural reading during the service
is, till this day, consonantal, without vowels
and accents. Most probably the reader from the
very earliest times had his own marked text to
aid in his preparation. When the accents and
vowels came into being they wers written into

these private pericopes.

ce According to tradition, the Law given to Moses

on Mt., Sinai consisted of the "Torah Shebich'tav",
the written Law, and the "Torah Sheb'aleph", the
oral Law, Both are authorative and binding. One
way of recognizing the latter is by means of tra-
dition. A rubric often used to indicate such a
tradition is "Kach shamati, so I have heard (from
so and so)". When Hillel could not convinocthe




37. Lauterbach, Jacob, "Oral Law",
Vol. IX, p. h23~23

""Bene Bathyra" of a point of law he finally said
that he had heard it (learned it) from Shamaya and
Abtalion. Upon hearing this they not only accepted
the law but appointed Hillel to the post of Nasi

(Yer. Pes. VI 33a)37

Natronai denies the existance of an authorative
tradition concerning the written vowels. More will
be said concerning this point below (see e.)

We have shown in (a) above the two possible readings
for the word "nikud"; the final determination in

any given case must be according to the context.

After careful investigation and many attempts at
other possibilities, the only clear reading of the
"p'shat" of the text requires a division into two
paragraphs, the first dealing with the question of
marking vowels in a scroll, the second dealing with
the question of marking the Massoretic accents in a
scroll. Though the answer is the same in both cases -
it is forbidden - the reasons given are different

and the first precludes the second.
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The statement ‘.J'0? 31 )4 /ﬁ'-‘ ﬁ‘r is made
near the beginning of the responsum. Farther along §
this statement= f'”'f‘c CPI0D  UpVEe 9Bk %
SO LMD i st .
Since any particular law cannot at the same time be
given at Sinai ard not be given at Sinai, and since
the expression "nikud" has two possible meanings,
"yowels" or "accents" and we are explicitly told

that accents were given at Sinai, the former state-

ment must refer to vowels.

In other words, the vowels may not be written, as
they were not part of the original revelation and
so doing would constitute an "addition". The
accents may not be written because they are "Torah
sheb'aleph", oral law,

e. According to the responsum the reason we know that
the vowels were not given on Mt. Sinai is because
it is known that the "chachamim" were the ones re-
sponsible. (See i. below.) Who are these "chachamim®

who appointed the proper vowels?

According to Graetz3® the Mchachamim" here must be
understood in contradistinction to "sophrim" or

"rabbotenu" who are men with religious authority.

P &

38. Graetz, H.,Divre Yems Yisrcel, Warsaw, 1913, Vol. 3,
p- L87, translated from the German by Rabinowitz, S. P.
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The "chachamin" on the other hand are men P3'P V)3 Ho )ke

"who do not possess religious authority". He goes even
further and suggests that because of this, "The Geonim"
considered the vowels to be something trivial that have

not even an ounce of holiness about them."

Sl [P L3¢ Ni3pIn  1'P€ fe S
‘a“’“*:ﬁf’e 2 pie gp /',ce"'aw Jor

It must be stated, though, that misled by the forgeries of
F‘i.'rkcr.'.'ii:.ach,39 Graetz mistakenly connected the determination
of the written vowels with the Karaites and therefore,
cam2 to these extreme conclusions concerning the attitude of
the Ceonim toward the authority of the written vowels.
Expecting a rabinnic reaction to the Karaite invention he
himself had postulated, he tends towards too harsh an in-
terpretation of this paragraph. Most likely the "chachami:;;'
referred to are the Massorites who were contemporaries of
Natronai, thereby automatically making impossible a Sinai
origin for their work. (See k. below)

EE I

39. In his notes to the Hebrew edition of Graetz, Harkavy
gives repeated wa of this fact. See his footnote
Graetz, Ibid, p. UB5. Also see Poznanski, Samuel,“Karaites,"
of lm.iaigg and Ethicg, edited by HastinessJ-.
New York, 1928, Vol. 7, p. 671. It is surprising that Graetz
should thus interﬁbat "chachamim" in view of all evidence
to the contrary, Natronai himself uses the word contrary to

Graetz's interpretation in a well known responsum. See p. L8 belw. o A

Also see Zeitlin, Solomon, the Masora and the Dead Sea Scroll
Jewish Quarterly Review New Series, Vol. L9, Oct. 58, pp. 161-3
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If Kahle is correct in his assumptions concerning the
state of pronunciation of Hebrew at the time the
Massoretes began their work, then there would have
been good reason for the Geonim to reflect a some-
what severe attitude towards the vowels. According
to Kahle, the Massoretes regarded the pronunciation
of Hebrew as "lax and inaccurate .40 Early Massoretic
manuscripts show a variety of pronunciations whereas
later manuscripts evidence the unifying result of

the Massoretes.ld Natronai, living while this unifi-
cation was still in process, would then be expected f. /
to be somewhat cautious concerning the authority of |
a mdtiplicity of vowels, resulting in many variae

lectiones.

Because of this disunity of vowels the accents may
have enjoyed a position of greater authority; Kahle
tells us of Biblical manuscripts provided with
Palestinian punctuation that contain the markings of
an accent, yet some palimpsests containing fragments
of "Pesikta de Rab Kahana" are provided with these
vowel 'points but lack the accent ln.'n'l-:el."2 This
suggests that the accents were reserved for use in
the Bible exclusively at that time.
***§*******

LO. Kahle, Geniza, pp., 86 and 108-110
ll. Ibid, p. 5k :
k2, Tbid, p. 51 and footnote 3.
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L3. Hurvits, Chaim Meir Joseph Halevi, M@M - i
Frankfurt, 1881, p. L0 - hs S
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Dr. Samuel Atlas most kindly offered another inter-
pretation of this problem. In examining the text
of Natronai he does not favor the sharp cleavage
between "vowels" and "accents"; In his opinion, this
distinction is not necessary for a clear tranaiation
of the text. According to his view "nikud" (d. above)
should be read as "points", that is, any marks in

the seroll other than the consonants. The sentence
would then read, "(The reason we know that) the points
(vowels and accents) were not given (in writ.ing) on

Sinai e o e« o o

In other words, the vowels and accents were not
written in the seroll that was given on Sinai but
both have equal authority having been given orally.
The vowels are a most necessary part of the t-radition,

neither may be written into the Torah scroll for it

must remain as it was given in the written form, / /7’*”

Additional proof of the attitude of the Geonim
towards the intrusion of extraneous points into the
text is found in a responsum of Hai Gaon. 13

# ¥ 3 3F 3 % 3 3 % 3¢




Ll. Masechet Sofrim, edited by Higger, Michsel, New York

Is it permissible to read in public from a Torah
Seroll that is pointed? . » + And if a Cohen, Levi
and Yisroel had read from it (before they discovered
that the Scroll was marked) . . . are they to be }
counted in the seven (called to the reading of the I
Torah)? And if it is forbidden to do so what is
the reason?

A Baraita of the Sophrim““ answers the question

as follows: "A Torah Scroll that is pointed may
not be read in public even though the marks have
been erased". And if some have already read from
it then we must begin the reading anew with others.

The reason for this is that the Torah Scroll Moses
wrote for Israel did not have points in it. (Also)
take especial note of the fact that (sometimes) what
is read is different from wvhat is written « « « « «
Nothing is to be written but the "Massorot" (the
traditional text); the Mikra (the correct reading)
is not written.

Dr. Atlas concurred on the change of two consonants
in the responsum of Hai and the Baraita. In order
to produce a sensible reading "gorer" must be read
"gored", "erase" (see above). The Aruch Completum

of Jechiel offers ample support for this substitution.

#* 3% 3 3 3 3F % 3 3 3

Cf. Masechet Sefer Torah in Sheva Masechtot K'tanot
Yerushalame'ot, edited by Raphael Kirchheim, Perek 3,
Semon lj. )
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"Echod" must be read "acher" which agrees with the
usage of the same word in a succeeding sentence. A
scribe must have had a propensity for confusing

"resh" and "daled".

This is an allusion to the system of "K're-k'tiv"
incorporated in the Massoretic text of the Torah.
There are instances when something other than what is
written (the K'tiv) is read (the K're).hs Lt saya.
Hai, we do not change the text even in those cases
where what we read is entirely different from what
is written (he gives as an example Efﬁ-’ f’”ﬂ ﬁ«h{el
n7? %8y 2] ) certainly we do not dare

to write the vowels into the consonental text. Nothing,
he concludes, is to be written but the traditional
text.

f. "Thou shalt not add to it nor diminish from it (the
Torah)", D. 13,1 Since the vowels were not given on

Sinai as part of the Torah, they cannot be written in

H % H 3 B OGE 3 3 ¥ ¥

L5. Ginsburg, Christian D., Introduction
Critical Edition of the Hebm Biblh
309-18.
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now or it would constitute a transgression of the
Biblical injunction "Bral Tosif".46

ge In this case, contrary to the interpretations of
"p'suke t'amim" given above for all its occurences
in Talmudic passages, it means "the Massoretic
accents" because textually it is directly contiguous
with and thereby connected wi th the raference to
musical chant, the trop, which it indicates. From
external evidence we know of the existence of both
an Hastern and Western Massorah at this time.

he The specific trop or meledy of cantillation indicated
L7

by each accent.
i. According to I.auterbachh8 and, Hielzinerh9 the term

"misinai” indicates traditions that were clearly

6038 3 36 3 ¥k kLR

See article on "B'al Tosif" in the lopedia
Talmudit, Jerusalem, 1951, Vol. 3, pe.

See Rosowsky, Solomon, The Cantillation of the Bible,
The Five Books of Moses, New York, 1957.

Tdelsohn, A. Z., Jewish Music in Its Historical Develop-
ment, New York, 1929, pp. 35-71; also A. Ackermann, Die
Hermaneutische Bedentung In Biblishen Akzente und du
tielation, Berlin 1090.

Lauterbach, Jacob "Sinaitic Commandmsnts", Jewish Encyclo-
pedia, Vol. 11, p. 383

Meilziner, M. Introduction To The Talmud, Sscond Revised
Edition, New York, 1903, p. 123. "There are some legal tra-
ditions of an ancient date mostly concerning the ritual law,
for which the Rabbis were unable to find a Biblical support
or even a mere hint, They were termed 'halacha 1'Moshe
mesinai', traditional laws handed down from Moses on Sinail.
That this phrase is not to be taken literally, but often

as merely intended to designate a very old tradition the
origin of which cannot be traced, is evident from Mishna

Eduyoth 8.7."
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established and recognized and whose origins were
somewhere in the indefinite past. They were given
the status of "oral law", believed to have been given
orally to Moses on Sinai but not being rediscovered
and put into practice until a later time. This is why ‘ !
Natronai can say that the cantillation and accents are J: _.
"from Sinai" yet he can attribute the introduction of
cantillation to Ezra and Nehemia as did all those who
wrots on the subject before the time of Elias Levita.’0 i
Natronai specifically mentions that they were given r{»
orally; thersfore, though they possess the greatest s
of authority, they must not be written into the Torah
Scroll. They must remain oral. (See c. above)

jo Massorah®: the traditional text of the Bible with the
aids for its proper reading and preservation: the
vowels, accents and external notes. In this case the
tradition is meant (See k. below)

k. Natronai was interpreting Neh. 8.8 according to Ned.
37b and reading "p'suke t'amim" as "Massoretic accents"
because in his time he could not conceive of an alternative
interpretation as then the Massoretic accents?? were
already in existence.

# 3% 3% 3 % 3 HOH o *

50. Elijah Ben Asher The Levite - Elias Levita, Masoret
Hamasoret, Basel, 1509.

510 GinSburg Ce Ope cit. . , e I. <
Rarris, 1., The Riss and Dovelopnent of the Massorah, The
Jewish Quarterly Review, Series), 1889,
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Conclusions:

B3-S

1. Here "nikud" must mean accents as its antecedent is

"ptsuke t'amim" (g) above.

We may conclude that this is the first preserved
referance linking the cantillation of the Torah with the
Massoratic accents, and which understands these accents as
tools used to indicate the ancient cantillation, preserved
and transmitted orally and visually for so many centuries,
Though both were given the same "halachic" status of being
"misinai", the accents were not to be written into the Scroll
for public reading; they must remain "Torah sheb'aleph."

This consolidation of separate entities, a
weaving of diverse strands, raises the question, "under
what historical circumstances did this fusion take place?
A brief look at the relevant aspscts of the fascinating
history of the Geonic times will provide a preliminary

answer.



CHAPTER V
The Jewish community in Babylonia was lead
politically by the Exilarch and in the religious-legal
sphere by the Geonim, the "roshe I-jeshibah“ of the schools
at Sura and Pumbeditha3. The Exilarch represented the
Babylonian Jewish community at the court of the Caliph
and was responsible for the collection of taxes from his
constituents. He shared the judicial power with the con-
temporary Gaon. His mode of life was royal and in all
respects he was treated as a prince in exile. The office
of Exilarch was hereditary until the Geonim succeeded in
preventing Anan, the Karaite, from assuming the title (762).
Having accomplished this they retained control ofer the
appointment to the position of Exilarch and managed on
several occasions to depose and even banish the Exilarch.
The Geonim were elected by the schools and had
as their primary function the determination of the admin-
istrative and religious policy of the academies., Their
task was to interpret the Talmud, completed by the Amoraim
and edited by the Saboraim, and to render religio-legal
decisions as a result of their interpretations, The
academies were organized along the traditional lines of a
"great and small sanhedrin," the Gaon serving as supreme
judge. Therefore, he was responsible for evolving new
I EEEEE B E B R

53. Natan Ha-Babli, lhdieval chish Ch




laws and regulations from the Talmud, applying them to
current cases, administering the decisions, and meting
out punishment to transgressors.

During the two "kallah" months, Adar and Elul,
the students in residence were joined by others to dis-—
cuss the Talmudic tractate assigned by the Gaon for the
preceeding months. Every day during Adar the Gaon dis—
cussed with those assembled the various questions that
had been received from all parts of the Diaspora; these
discussions resulted in the Gaon directing responsa to
these communities in the form of a written message.

Questions brought from nearby communities were answered

orally by the Gaon, the local scholars attending the Kallah
bearing the decision with them on their return home.

The greatest part of the scanty knowledge con-
cerning this period is derived from these written responsa.
The "guide" through the L50 years between the time of the
first Gaon, Mar Rab Hanan (589), and the last, Hai (d.1038),
is the "Letter of Sherira" which gives the history of the
aeadtam:i.ea..5]'l

The extent and scope of the area covered by

Geonic responsa gives us 2 clear picture of the dependence

PRSI 3 I

SL. Eckstein, A., and Bacher, We, "Gaon", Jewish Encyolop
v01- 5, pl 5&7-710

Graetz, H., History of the Jews, Philadelphia, 189k,
7010 3, pl A . . .. ="
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for religious leadership of Diaspora Jewry on the academies
of Babylonia. This relationship between each Jewish com—
munity of the Diaspora and the two academies of Babylonia
had the effect of uniting the scattered Jewish people around
a common center of leadership. "There converged on Sura and
Pumbedita, as it were, connecting links from all the various
communities, which transmitted on the one hand instruction
and spiritual guidance from both these centers of Jewish
learning, and recording, on 'bl.'ne other hand, the conditions
of Jewry in the countries of its ::l:i.fspgr&:i.tm“..55 The analogy
is of a wheel, with Babylonia being the hub, the distant 5
communities making up the rim, the connecting spokes, == K
the responsa.

There is no doubt but that this union was made
possible by the spread of Islam across North Africa during
the Tth century and into Spain, 711. The far flung Jewish
communities found themselves in a great empire across which
travel, trade and communication between brethren was only
natural.

The solidarity of the Jewish community throughout
the empire was in no small measure a result of the expan-
sion of trade among the communities of the Muslim Empire,

a trade carried on to a great axtent'by Jm. It was

EE -

55. Mann, Jacob, "The Responsa of the Babylonian Glonin lﬂ
a Source of Jewish History," "The Jewish an
New Series, Vols, 7-10, 1917-1
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possible for caravans to travel from India to Spain wthout
leaving the one great empire. Moreover, the greater part -
of the coastline of the Southern Mediterranean was in Arab
hands. Trade was facilitated further by the prohibition
against imposing customs on goods passing between the provinces.
Many responsa deal with problems of trade and travel, eapeci-ally
between North Africa and Spain, a route of brisk commerece
entered into by Jews. -

The very existence of many Jewish communities
throughout the Muslim Empire during Gaonic times would not
be known to us except for their being mentioned in the re-
sponsa, of the Geonim whose influence stretched from Baby-
lonia, south around the Mediterranean, through Spain and
even to France and Germany.

The main center of Jewish life was Irak (Babylon),

with large numbers of Jews living in the areas of the schools,
the capital and other cities. The Jews in Palestine’® were
subordinated to those in Babylonia, sending to the Babylo-
nian academies requests for advice which often were ac-
companied by monetary contributions, a key means of

support for these institutions. The most frequent inter-
course was with the North African community (as well as

with Spain) which had centers in Fustat, Cairo, Fayum -

home of Saadia -- Alexandria and other cities in Egypt; in

the part of Africa now called Tunisia, Algerda and Morocco,

# ¥ 3 W®OFOF

56. In responsa to commmities in Palestine, the Geonim address
the people as though they were the ones in diaspora. !

il R
i "] »



the important Jewish communities were at Kairowan, Cabes,
ez, and Nefusa.

With the landing of the Arabs in Spain and their
ensuing victory at the battle of Xeres the Jews of that area
were freed from their lowly position under the Goths and
were enabled to establish a close relationship with Babylonia,
a tie that existed until Spain achisved a measure of religious :
independence about the mid tenth century. Concerning cor— o
respondence betiween Babylonia and communities of other
countries such as France, Italy and Germany, little is known 2
although a Genizah fragment shows that Sherira and Hai cor- ._ 1 |
responded with Rabbi Meshullam b. Kalonymos of Lucca, Italy.

The internal Jewish life of this period was
marked by the acceptance throughout the Jewish world of 2
the Talmud as the basis for religio-legal decisions;

The Geonim, through their exposition, in addition to as-
suring this acceptance for many centuries to follow, provided
the basic aid for comprehending and interpreting the
Talmudic text. This feat was not accomplished without
ovsercoming many turbulent counter-forces, the most notable
being the Karaite movement.

Upon the death of the Exilarch Solomon (761-2)
the Geonim succeeded in preventing Anan ben David, the
rightful heir, from assuming the office because they sus-

pected him of harboring anti-Talmudic tendencies. Having
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many loyal followers he was proclaimed counter-Exilarch
but had to flee to Jerusalem, indeed being fortunate to
escape with his lifel

His movement was called Karaism, "The Religion
of the Text", because of its major premise -- that the
interpratations of the Bible in the Talmud were corrupt
and a return to Scripture as the scle source of religio-
legal guidance was necessary. This brought about an in-
creased devotion to the study of the text of the Bible.

It should be obvious, though, that a mere search-
ing of the many passages of the Bible would not suffice to
render clear decisions for the pressing religio-legal
cases of the day. In other words, the interpretation of
XKaraism as being nothing more than a return to the unembel-
lished purity of the Bible is rather naive. What Anan and
his followers desired to do was to substitute their inter-
pretation of the text for the Talmudic. Interpretation is a
necessity whether it be Talmudic, Karaitic, Christological
and Gnostic, etces A principle dogma of Karaism was in-
dividual freedom of exegesis of the Bible. (Parenthetically
speaking, some parallels of the Karaite stand may be seen
in the attitude of the early Reform with its insistence
"Ad fontes"})

The particular interpretation of the text, then,
became the crucial issue and therefore it is not strange
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to find during this period of great controversy the final
codification of the Massorah by Aaron b. Moses Ben Asher,
the descendant of six gensrations of Tiberian Massorites.
His rendition of the text has since become standard for
the Hebrew Bibls,”!

It must be understood clz2arly that inherent in
the llassorah itself is interpretation of the meaning of
the text (as in any trans]ation)sa as well as the deter—
mination of what interpretations would or would not be
admissible in the future on the basis of this rendering
of the text. As the Talmud must deal with its religio-
legal problems on the basis of the text of Scripture, the
Massorah deals with this text itself. In this light the
Massorah can be understood as legitimately succeeding the
work of the Tanaim in the monumental attempt at refurbishing
the totality of Jewish tradition. It stands side by side
with the work of the Geonim. The basic model for both —
the Bible,

This trend to fix the tradition on the scholarly
level of textual interpretation was only part of a more
general trend to fix the tradition at all levels. The

"party lines" had to be drawn clearly; there could be
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57. Levias, Casper, "Aaron ben Moses Ben Asher", J. E., Vol.

Ty Pe 184
Cf. Kahle, Geniza, p. 55f.

58. During the installation of the Exilarch, the Gaon, himself
rendered the "targun". See "Natan Ha-Babli", Op.Cit. p. 78



no room for doubt as to the affiliation of a Jew with
either the Rabbanites or the Karaites. Thus we find
Natronai giving a brief arrangement of the daily hHlessings
in answer to a request from Lucena, Spain. Amranm, his
successor, compiled the first comple te order of prayers
for use by the communities of Spain. '

The most notable proponent of this trend was .
Jehudai, the blind Gaon of Sura, 760-6L. His "Halachot -
Pesukot" formed the basis for many succeeding compilations i)
of halachot, notably the "Halachot Gedolot" compiled from ' I :
his responsa by his disciples. As many of his responsa -
dealt with guestions of the order of prayer, it was only | »
natural for Amram to horrow largely from these halachot
for his "Siddur", J=hudai's attempt to order ths various
laws and make them readily 2ccessible did not meet with
aporoval from 2ll quarters. Paltoi, Gaon of Pumbedita
(842-58) censurad his work because of its extreme nature.%9

During these decisive times the only whip
avzilable for use by the Bet-Din to force adherence to
the Rabbinic tradition was the ban, "cherem". The Geonim
tried to make it as effective as possible. g
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59. Schloessinger, Max, "Yehudai Gaon", Jewish '
Vol. 10, pp. 590-1. _ _ =%
Cf. Ginzberg, Louis, Geonica, New York, 1909 Vol. I
Also see pp. 95-108 regarding the question of the auth
ship of "Halachot Gedolet". -
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The cherem, the most severe form of ban, not
only forbade othsr Jews from keeping company with the
banned, but virtually cut him off from the Jewish com-
munity, declaring his food to be as that of the non-Jew
and denying religious instruction for his children. No ons
was a2llowed to circumcise his son or assist in the burial
of any member of his family.

The high incidence of use of the ban by the
Geonim is mute testimony to the heat of the struggle being
wagaed by the opposing forces. In a humane apology, Mann
tries io defend the excessive use of this harsh punishment .'
by the Geonim. "It must be admitted that the ban was a '
little too freely made use of, r:tsr.nac:l.all:,'r in the case of
small transgressions in religious matters (to a great
extent due to the opposition against the l(araites)".éo

This state of internecine struggle was inten-
sified by the conflicts centering around the appointments
to the major offices of Gaon and Exilarch that followed
the successful dispossession of Anan. Soon thereafter
the Exilarch Natronai was removed and banished by the
Gaonim Malka bar Acha and Cohaninai bar Acha. Nathan
the Babylonian®! describes the plight of the Exilarch
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60. Mann, "Responsa of the Geonim", Vol. 10, p. 336.
His parenthesis. -
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61, "Natan", Op. cit., p. 78



Har-Uxba who was banished through the efforts of Kohen—
Zedek, Gaon of Pumbedita; his attempts to elevate the office
of the CGaon of Pumbedita at the expense of the Gaon of Sura
and the Exilarch most certainly weakened the structure of the
3abylonian Jewish leadership. The other side of the coin
is visible in the removal of Saadiah by the Exilarch David
ben Zaecai. =
Weakened internally, the Jewish community suffered
a loss of political esteem by the absence of Jewish rep-
resentation at the Mohametan court. The Gaon Sherira and
nis son and the future Gaon, Hai, were deprived of their
freedon by the Caliph though ths decision was later rescinded.
With the demise of Hai in 1038 the last remaining school ¥
in Babylonia had suffered its death stroke despite the fact
that the Exilarch, Hezekiah, a descendant of David ben
Zaccai, 2scumed the post of Gaon also. Within two years
he was thrown into prison by the Sultan, robbed of his
property and finally axecuted.éa
It might be considered characteristic of
Jewish history that before one center collapses its
successor had already stretched its wings in preparation
for ascent. The migrations away from the Eastern center
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62. Graetz's remark on p. 253, Vol 3, is very poignant
". « o Who acted at once as Gaon and larch,
seems only in order to have the two oﬁ‘ices ouri
together in the same grave with his person."




of Babylonia beginning during the eighth century had
long since brought about the establishment of strong
Jewish communities elsewhers. Samuel Ibn-Nagreli already
was flourishing in Granada and Solomon Ibn-Gibirol had
reached the age of thirteen years. The golden age of Spain
was in its inception.

It was not so much the existence of Jewish com-
munities elsewhere which undermined the supremacy of the
Gaonate, for this was also the case during the very height
of the Gaonate. Rather it was due to the rise of nsw
schools that gradually moved from a state of dependence
upon the Babylonian academies to independence. Long before &

the Babylonian schools were closed the fixed gifts from ¥

Spain, North Africa and Egypt had ceased to flow to Sura 1

amd Pumbedita. _;:'_o.|
"

The credibility of Ibn Daud's account about the A.i’}

L

four scholars not withstanding,63 the last half of the tenth

century saw schools in Diaspora communities achieving status
of their own because of that of their heads., Shemaria at
Cairo, Chusiel at Kairwan, Nathan b. Isaac Kohen at Narbonne
and loses in Cordova. In comparison with Natronai's prolific
correspondence with Spain, Sherira's and Hai's quantity of
letters appears to be small for they received few requests.
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63. See Mann, "Responsa of the Babylonian Gaonim", J.Q.R.,



Though there is disagreement concerning who brought the
Kalonymus family to Germany,sh they certainly had built
their schools on German soil befors the end of the tenth
century.

No longer need the far flung communities tum i
to Babylonia for religious leadership. The common bord
was broken -- the hub removed from the center of the
wheel -- the spokes were disconnected. Unity was no

more.

6Li. Berlin, Israel, "Kalonymus",
Vol. VII, p. W2h-6.



On the basis of this general historical an-
alysis we may conclude that the period of the Geonim
marks the affirmation of the Talmud as the basis for
practical decisions in questions of religious law.
The literary and legal activity of the leaders of the
Jewish community, the Geonim, consisted mainly in the
giving of responsa to religio-legal questions. These
responsa, specific answers to these questions, were
based on the interpretations of the Talmud as evolved
by the Geonim. As Louis Ginzberg expressed it, "They
transformed a textbook into a code."65

In reality these responsa were the beginnings
of the later codes and their compilation as the "Halachot
Cedolot" of Jehudai, was in fact the first book of
Jewish code, "Rabbi Jehudai , . « was the first to
put Halakic matter down in writing for general use,
and it is from this point of view that he may and

should be regarded as a pioneer. n66
I EEEEEE RN

Halakic Writi
66' m*, Pe. 97
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The importance of this trend was emphasized by the
unity of the Jewish communities throughout the Moslem
empire, all being dependent on the academies of Baby=-
lonia for guidance in these matters,

On the other hand, although, "The internal ,¥ .
history of the Jews of that period is characterized
by the spread and the general acceptance of Rabbiniec _?iﬁ
Judaism as embodied in the Babylonian Talmud," it Lj:l
also is marked, according to Jacob Mann, "by the op~ :é‘?;
position it was subjected to on the part of the sec- -,
tarians in Israel, especially the Karaites.”67 Louis
Ginzberg speaks of the opposition to the establishment 1':l A
of this authority and calls it a period of "great re- .JEt'.
ligious and intellectual upheaval.“68

It may be fit to investigate briefly the .
tenor and basis of this Karaite oppositione

Ginzberg cautions "that the opposition to
authority often means only desire for change of authority§“69

As stated above, on the surface it assumed the form of

HW K OH X NN R B R ®
67. Mann, Jacob, "Responsa," Vol. 7, No. L, p. LS8.
68. mmmm,mu%
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denying the oral tradition and demanding a return to
the "pure" basis of all Judaism, the Bible, Yet the
writers on the Karaites and Karaism agree unanimously
that "In point of fact, however, Anan adopted all the
methods of the Talmudists, who were likewise at pains to
base their oral teachings, i.e., tradition, upon the
written word (Bible), and he made extensive use of the
thirteen canons of Rabbi Ishmael."70 Under the guise
of abrogating the authority of anything but the Written
Law, meaning the oral law, they substituted their own
oral tradition.

The classic passage expressing the antagonism

of both sides is by Natronai in Siddur Rab Amram. L

"All who do so (i.e. modify the Passover liturgy) .
are heretics and scoffers for they deny the words '
of the sages and show disdain for the words of
the Mishnah and Talmud + » « And the disciples
of Anan, may his memory decay, the grandfather
of Daniel72 who said to all who went astray
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70. Pozonanski, Samuel, "Karaites", Encyclo of

Religion and Ethics, New York, 1928, Vol. , pp. 662~
72, specif. p. 003.

Harkavy, Abraham de, "Karaites and Karaism", Jewish
Encyclopedia, Vol. VII, pp. L38-L6. e
Nemoy, Leon, "Karaites", The Universal Jewish Encyclo-
vedia, New York, 1928, Vol. VI, pp. 31L-19

Karaite Anthology, Edited and Translated by Nemoy, Leon,
New Haven, 1952, ppe. 8-9.

7L. Siddur Rab Amram, Edited by Frumkin, Jerusalem, 1912
II, pp. 206-7

72. For a discussion on the identity of Daniel see Mann,
Jacob, Text and Studies on Jewish History and
Literature, 935,
Ppe 129 ff.
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because they were seduced to follow him, forsake
the words of the Mishnah and Talmud and I will
make for you a Talmud of my own.

And they persist in their error and have sepa-
rated their people and established an evil and
wicked Talmud of their own. My master Rabbi
Eleazar Alluf has seen his 'Book of Abominations'
which they call "Book of Precepts" that contains
So many sinful statements. They have brought
about their own separation in as much as they
are not allowed to be with the household of Israel
in the synagogue and they must remain set apart
until they return to favor and acknowledge the
raditions expounded by the two Yeshivot. (Until
then) they are not fulfilling their religious
obligations." (We may observe here the same
intransigence toward Jews about which we have
so freguently complained - Usually as a Christian
faultl)

This vehement language of Natronai reflects
the attitude of the Geonian as a result of the bitter
struggle in which the opposing schools were locked. /3
It is well known that the Rabbanites emerged victorious
but the effects of the struggle on the structure of
Judaism that eventually emerged are too often overlooked.
Yet Jacob Mann refers to these effects in the very first ﬁb;J

h

page of his masterly Preface to Karaitica, thereby A

emphasizing their importance,
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73. In view of this vehement attacK by Natronai encased
as it is in such invectives, we cannot accept the
opinion of Poznanski, Op. Cit., p. 663 that Natronai's
need to rely on "hearsay" concerning Anan's book is
indicative of the negligable effect of Karaism on
the Babylonian community.

7h. Mann, Jacob, Op. cit:, Preface V-VI, Quoted also by
Kahle in The TO za, pe 56.
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"Suffice it to say that this movement had a leaven-
ing influence on the development of Judaism in the
Middle Ages, especially in the countries of Islam.
Karaism cannot forsooth be regarded as a really
liberal movement because, owing to certain of its
doctrinaire aspscts, it had a tendency towards

le galistic stringency. And yet, by its very nature
as a rebellion against the established form of
Rabbinism, it allowed a good deal of freedom of
thought and investigation. Well-known is the say-
ing of the founder Anan: 'Search ye well in the
Torah and do not rely on my opinion'. The contro-
versial issues raised by this movement compelled
the spokesmen of Rabbinic Judaism to pay more
attention to the literal interpretation of the
Bible as against the prevelent Halachic and Aggadic
exegesis. The attach on the validity of the Oral
Law necessitated a2 thorough examination of the
accumulated mass of Rabbinic dicta and pronounce-
ments . o o In brief, the sectarian movement of
Karaism, coupled with the influence of the philo-
sophies current in the larger Arabic environment,
greatly stimulated the process of clarification

of Judaism in the classical period of the Jewish
Middle Ages. From the heat of controversy Rabbinic
Judaism emerged purified and more acceptable to the
educated intelligentsia."

That this struggle caused a return to investiga-
ting the very text of the Bible is evident; Kahle goes
so far as to suggest that this heightened interest in
the text of the Bible caused by the Karaites produced
yet another result, the work of the Hassorites.75
The return to the text enforced the unification
of diverse readings. The "house-cleaning" demanded of
the Rabbinites in order to establish the authority of

their interpretations had to begin by a "setting in order"

E- I

75. Kahle, Genizah, p. 56
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of the text upon which these interpretations were based.
The Massorites attempted to safeguard the "correct!
reading of the text and did so by the addition of the
external notes, the vowel points and the accents. In so
doing "they tried to fix every detail of pronunciation
and cantillation of the holy t-ext".76

Given a uniform consonantal and voweled text,
the imposing problem next to be tackled was punctuation,
the syntax of the text. Here the Massorites naturally
turned to the long existing tradition of the cantillation.
As we have shown above, the cantillation was the ancient
means of indicating, at least roughly, the proper pauses,
the punctuation of Scripture. Its authority was not
questioned owing to the antiquity of its origins. Yet
the preciseness of rendition of something which by its
very nature is oral and subject therefore to the readily
apparent difficulties of uniform transmission, could no
longer be entrusted to the method of cheironomy. A
more exact form was required,.

Just as the Massorites had provided the text
with written vowel points representing the "vocalization",
so they found it expedient to match the ancient cantilla-
tion with the more recent written accents. This proved
to be a stroke struck with a double-edged sword, for
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76. Ibid, p. 8L




the dual goal of fixing ths Written Law and establish-

ing the authority of the Oral Law was accomplished in

this case by connecting the cantillation wi th the accents

and deriving the authority of both "from Sinai'. e
This is the full meaning of the "igeret" of

Natronai Gaon. With it he showed the strength and

dotarmination’? of the Geonim to control both the well-

spring, the source, and the stream of tradition that

flows from it -- the Written Law and the Oral Law as

interpreted by the rabbis -- in short; the stability ' '

no less than the continuous development of tradition.
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CHAPTER VII

Having shovn that the separate entities of the
Massoretic accents and the cantillation of the Torah
were officially Jjoined by Natronai we turn now to the
subsequent development of these devices united to pre-
serve both the text and its rendition intact and free
from error.

Rashi recognizes the authority of the accents
in cases of questionable syntax. The difficulties of D.11.30
are resclved guickly: ,‘:'.ahv ,t')")d? f'I'Cl, " the
Biblical accents prove it (i.e., his interpretation)”.
Commenting on Ezek, 1,11 he admits, "if I didn't have the
accent (to guide me) . « o I wouldn't know how to interpret
(this verse) but (fortunately) the accent mark guides me . 78

In the section on cheironomy, Chapter III above,
we pointed out that Rashi understands "te'amey Torah" in
Ber. 62a to mean "the cantillation (indicated) by the
Biblical accents," £ wyC LI = 31w 'w¥C,
Further proof of his belief that they are one and the same
is fourd in two separate Talmudic passages. Meg. 32a
contains the word PA“YJ in connection with the reading
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78. Cf. Rashi on Chag. 66
Also Tbn Ezra's famous statement, Mozpayin, Lb "all
interpretations that are not according to the interpreta-
tion of the accents have no authority and must not be
followed"
On the other hand, we find Radak in his comment on Hosea
12,12, "In interpreting Scripture we are not always
bound by the accents.™
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of the Torah. To Rashi this means, "Cantillation according
to the Biblical accents," J%Iﬁ')?ﬂi\ 'l /fﬁa P,
Conversely, Ned. 37a speaks of teaching "pesuk te'amim"
which to Rashi means, "That he taught vowels and accents".
It is evident that the Rabbis of the Middle Ages
were unaware of the independent origins of the accents
and vowels on one hand ard the cantillation on the other,
for their beliefs concerning the supposed joint creation
of both are amazing. In general they were entirely ignorant
of the relatively recent development of Massoretic accents.
The Massorite Aaron Ben Moses Ben Asher, living in the
early part of the 10th century, displays almost total
ignorance of the 6th century introduction of Massoretic
accents in an attempt to place their creation in an earlier
period of much greater authority. After describing the
existing accents in detail he writes glowingly of their

invention by "the elders of the Sanhedrin, the prophets

and princes of the exile to whom the interpretation of

every word (of Scripture) was revealed."'?

L

79. Ben Asher, Aaron ben Moses, Dikduke ha-Te-amim,
edited by L. Baer and H. Strack, Leipsic, 1879,

par. 16
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Who are these prophets and princes of the exile?
His vagueness reflects the varied and confused views of
Jews of his time concerning the origin of the accents.
Believing that Hebrew was the original language of the

worldao, it was not unnatural to postulate the giving of

the accents and vowels to the time of creation or on Sinai
but certainly no later than the time of Ezra (the prevalent

theory, of the medievil Jews)

A classical presentation of the latter position

is given by Profiat Duran, 1106, a philosopher, grammarian

and writer of polemics, in his critical Hebrew grammar,

"a'aseh Efod". 81

"When Ezra the scribe became aware of the weakness
and laxity of the men of his time in the matter
of devotion to the Holy books, he thought that
perhaps the basis for this condition lay in the
difficulties involved in the mere reading of the
books. Therefore he contrived to introduce the
vowel points so that oy their use the reading of
these books should be easy for all men. Then he
produced the accents in order to give sweetness
to the reading so that the love for the reading
would be placed in the hearts of the men as a
result of the sweetness of song which the accents
bestow,!

The function of the accents is strictly musical

in this conception of Profiat Duran; he connects them so
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80. The Kuzari of Judah Halevi, II 68

8l. Isaac ben Moses ha-Levi- - — Profiat Duran, Ma'aseh
Efod, Catalonia, 1406, edited by Friedlander and
Kohn, Vienna, 1865, p. LO.
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strongly wi th the cantillation that he fails to give even
a hint of their use for purposes of indicating the punctu;
ation, at least in so far as their origins are concerned.
This belief, that they were introduced bf Ezra
and the men of the "Great Sanhedrin," is shared by Rabbi
David Kimchi; he concurs as well with the speculation con-

cerning the raison d'etre of this invention - the poor

state of general Hebrew knowledge after the first exile.
In the introduction to his commentary on the book of
Joshua82 he states:

"Tt appears that these words (K're and K'tiv) are
found this way because in the first exile some of
the sacred books were lost, the sages were dispersed,
and many experts in the Law died. Then the "Men of
the Great Synagogue" who returned the Torah to its
former state found discrepancies in the texts so
they followed the majority according to their under-
standing but in the cases where there was no clear
comprehension (of vhich variant to follow) they
wrote one word but did not vocalize it or they
wrote it in the margin."

Not breaking with this classical view of Ezra
as the originator of the accents but presenting a unique
interpretation of the accents was also Johann Reuchlin,

In the third book of his De Accentibus Linguae Hebraicae

(Hagenau, 1518), which he entitled Negina (chant, melody),
presenting therein the Torah cantillation in musical

notation, he gives the classification of "tonoi" he had
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82. In the Rabbinic Bible, Venetia, 1617
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learned from his teacher Flavius Mithridates Romanus.
Strangely, this systemization follows that of the Byzan-
tine music theorists, even in regard to the terms. "As

the "tonoi", chronoi, pneumata pathemata of the Greeks

were used, so were they employed also in the mode of the
Hebrews. For the Hebrews, too, classified the tonoi,
i.e., the accent3"83

The break with the traditional theory finally
was made by Elias Levita, the grammarian in 1538. In

the third preface to his Masoret Hamasoret8l he devotes

fourteen pages to an extraordinary review and refutation
of this theory,sall of his arguments derived from the
traditional texts themselves. He begins by stating that
the majority of men has always believed that Massorah,
vowels and accents,were the work of the Men of the

Great Synagogue, particularly of Ezra, their leader.
This erroneous belief was based on a mistaken interpre-

tation of Ned. 37b%%. Then, in no uncertain terms, he
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83. Q. by Werner, Eric, "Two Obscure Sources of Reuchlin's

De Accentibus Linguse Hebraicae", Historica Judaica
vol. 16, 193k, p. L2
In a footnote Dr. Werner says, "This completely

misunderstood theory of Hebrew accentuation was blindly
taken over by Sebastian Munster and others . . This old

interpretation was, to my great amazement, reprinted and
seriously presented by A.Z. Idelsohn, Jewish Music in its
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Historical Development (New York, 1929), p. 69-70, who

paraphrased Reuchlin and Mithridates without mentioning

either of them,™
8L. Elijah Ben Asher the Levite - Elias Levita, Masoret
Hamosoret, Basel, 1539, edition Sulzbach, 177I.

85. Ibid, p. 6b |
ATso see p. L above
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gives a preview of what is to follow. "They did not possess
the accents that we have today because they were not yet
created as I shall prove below."86 He proceeds, in his own
words, to wage war against this theory.

The first casualty is the belief that though
Ezra reinstituted them, the vowels and accents were given on
Sinai. "Thereis no doubt that the Torah Scroll which Moses
placed before the child ren of Israel was a simple text,
without vowel points and without accents."a7

As a matter of fact, "after applying myself to the
question it became evident that the vowels and accents did
not antedate Ezra nor were they of his time nor immediately
after his time until after the redaction of the Talmud . . .
for in all of the writings of our sages of blessed memory
in the Talmud, the Aggadot and in the Midrashim there is
not found even a hint concerning the vowels and accents « « «
for if the vowels were given on Sinai and the texts were
furnished with them, God forbid that they should have to
say, 'don't read it thusly but thusly.' n88

His substitute for the historical theory of his

predecessors, that the knowledge of Hebrew waned during the
¥ ¥ H F O O# ® R
860 Ibid, Pe 78.

87. Ibid, p. 10a
88. Ibid, p. 10b




first exile, is his own theory that this decline did not
begin until after the Second Exile, for before then even the
children knew Hebrew fluently as the spoken tongue. "But
from the time of the destruction of the second Temple on-
wards, the "lashon kodesh™ steadily grew weaker until the

time of the Massorites of Tiberias."89
He concludes, "It was from the Massorites of

Tiberias that we received all the punctuation."9° The
accents and vowels are post Talmudic in origin.

Levita's heretical attitude did not escape ref-
utation from those who by temperment and out of deeply
ingrained religious feelings viewed this thesis as an
attack on the very foundations of their religious beliefs,
the Bible and revelation. Levita's book was translated
into Latin by his pupil, S. Munster, within a year of its
publication and coming as it did in the midst of the numerous
controversies of the Reformation it became a bone of conten-

tion to the warring parties. The most famous of the debates

was that entered into by Cappelus and the Buxtorfs. Strangely,

another Jewish "maskil", Azariah dei Rossi, took up the

battle against Levita's thesis in his own heretical and later
I R

89. Ibid, p. 1la

90. Ibid, p. 11b

91. Levias, Casper, "Vocalization", Jewish Encyclopedia, Vol. 12,

pp. LL6-8
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banned book, Me'or Enayim. It remained for S. D. Luzzato to

take up Levita's defence in 1852,

Johannes Buxtorf presents some interesting argu-—
ments for the ancient origins of the accents and vocaliza-
tion in his answer to Cappellus. He has no trouble deriving
authority for this from many earlier writers, none of whom
recognized the la te composition. One of his "silent" sup—
porters is "Radak" whose passage from Joshua, given above,

is quoted as well as the phrase from Michlol 'NP.JS\ 'J,W

“and they instituted the vocalization". The plural verb is

not to be understood, says Buxtorf, as supporting the author-
ship of the Massorites and rejecting that of Ezra as Levita
would have it. Rather it refers to the Great Synagogue,
whose leadership was in the hands of Ezra. "Certainly no
Hebrew scholar would understand the words of Kimchi otherwise,
except Elijah . . . Give ear, oh Elijah, you revealer, and
hear what Kim;:hi felt about the punctuation . . . the men
of the Great Synagogue.  «"92

Testimony likewise is produced from Abraham ibn
Ezra's Tsach S'fatayim:

"We possess knowledge to the effect that the vocaliza-
tion was given on Sinai though the tablets were not
pointed; for when God spoke the holy tongue conveyed
to the listeners all the (proper) vowels and their
intricacies."
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92, Buxtorf, Johannis, Tractatus De Punctorum Vocalium, Et
Accentuum, In Libris Veteris Testament; Hebraicis,
Basil, 16L7, p. 3Lf P A
The I.atin of Buxtorf was translated by Dr. E. ;l”omr. e
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Here again Levita is accused of gross misinterpre-
tation. "This passage does not support the champions of the
"modernity" of punctuation. The upshot of it is: This author
Levita says 'the tablets were not punctuated, hence the Hebrew
text of the Old Testament has been punctuated about or after
the fifth century C.E' Who does not see here the 'anacoluthia!' "?93

Levita's argument to the effect that the mysteries
of the accentuation, the unknown reasons that dictated the
precise placement of the accents, prove that only men of great
knowledge, in the Torah, such as the Tiberian Massorites,
could have accomplished the task (Tov Ta'am 2) is turned
against him. "But, oh, how the revealer is again deserted by
his own support! If the Massorites might have had good and
just reasons in this matter, how much more so Ezra, whose

scholarship by far surpassed that of the Tiberian Massorites."Jl
Following the practice of interpreting the Talmudic

terms "te'amim" and "n'ginot" as synonymous designations he
accuses Levita of denying that the accents indicate the sacred
music because he interprets these terms in their Talmudic
usage as different, if cognate entities (as we also have done
in chapters one to three above). Buxtorf then stresses the
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93, Ibid. p. 36-7
Cf. Kuzari, III, 29-32
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importance of the musical accents for punctuation and rhetorical
purposes. The "entire Bible" is chanted by the Jews using
this cantillation, he states.

When all is said and done, he concludes, "Ben
Naphtali and Ben Asher contridbuted nothing original. They ¥
were but correctors."9> In summary, the accents are a creation -

of the men of the Great Synagogue -~ amd so the wheel of re-

search revolves,

It was only during the nineteenth century that the ;
| great Protestant scholars, especially Ewald,Hupfeld, P. de a
Lagarde, Wellhausen, brought definite clarity: only then did
the Jewish scholars follow suit, (f{irst W. Heidenheim, Zunz,
Rappaport and Pinsker), and discovered the three strata of
Massoretic schools; the Proto-Palestinian, the Babylonian,

and the Tiberian.
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Summary and Conclusions:

a. A1 Talmudic evidence indicates a sharp division be-
tween "neginah" ~-- cantillation, and "“pesuke te'amim" ===
syntactical pauses.

b. The confluence of the post-Talmudic written accents
and the ancient cantillation took place under the auspices
of the Geonim as part of a general reaction to the Karaite
movement. The joint function was given the authority of a
"me-Sinai" tradition as indicated by Natronai.

c. The generally accepted view that the accents were
the creation of Ezra and the men of the Great Synagogue
was refuted by Elias Levita on the basis of a clear evalu-
ation of textual evidence.

de Levita's view that the Massoretic accents are post-
Talmudic has been vindicated by the discovery of the earlier i

Massorah which was still in a developmental stage.
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