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DIGEST

A book can be read from more than one approach.
The books of the Bible, the "constitution" of the world,
have been read from many sides. In this paper I have polnted
out three of these appronaches to the Book of Malachi. The
view of the modern scholarship, whe have read it ss a literary
document. The rabbls who used it in providing proofs for
man's bshavior in daily 1life; and the view of the medleval
Jewish commentators, the Jewlsh exegetes who include in
their commantaries tae viasws of the rabbis,

The purport of the prophet's message was of greater
importance to the rabbis than who wrote tne book. They found
in these three short chapters asvidence for moral conduct.
They found in this book answers concerning the divorce laws
by which man should govern himself.

These lessons they taught thelr people and these

lessons they handed down to us.
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CHAPTER I

THE MODERN VIEW OF THE BOOK OF MALACHI
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In order to better appreclate the Rabbinic Commen-
taries on the book of Malachi for what they are we begin with
the modern view ma set forth by most modern acholars.

When after the fall of Babylon a company of Jawish
exiles returmed to Judah, nothing but diseppointment awalted
them, None of the plorlous events predicted by Deutero-
Isalah had come true on thelr homeward march, And in Judah
itself a weary struggle for existence resulted. Few in num-
ber and poor In means, thay found it hard to cope with the
dirficulties. Drought and Ffallure of the crops sggravated
thelr distress, till finally, diaillusionsd and disappointed,
they were in danger of losing their falth in Yahweh. He had
not returned to them, He was stlll sngry with them; thare was
no hope .l

Upon such a acens arrived Heggal and then Zechariesh,
the firat of the poat-sxilic prophets. Under their puldance
the Temple was rebullt and rededlcated.

Pollowing the dedication of the temple the people
had been zealous in the performence of thelr cultie dutles.
The maintenance of the temple and {ts cult was expensive, how~
evar, and the people were poor, no king or government pald for
the cost of ths templs and its clarn.g For rellgious puplty
and devotlon the growing custom of intermarriasge with forelgn-

ers conatituted mnothsr serious problem. The purity of Jewlsh

2.

blood was vitiated, and the devotion to Yahweh l.ll'.ulu-m!.uaﬂ.3
It is no wonder that many began to doubt Ood's love and justice,
and ask whether religlon was after all worth while.

Such were the conditions that faced the laat of the
post-exiliec end the last of the mrophets, Malachi.

Malach! arose about 460 and argued with the people,
the theme of hia propheey !s stateo clearly in the opening
section of the boolt-‘ Yahweh atill loves Israel, notwith-
standing the fact that appearances seem to tell agalnst a
bellef in such love., The second and main leotionﬁ pointa
out in detall some of the obstacles that stand in the way
of the full and free exercise of Yahweh's love towara his
people. These obatacles are found in the lfailure of the peo=
ple in general and the priests in particular to manifest thst
reapect and reverence toward Yahweh that sre due from & peo-
pls to its l:it'.\»d.5 And again in the fact that native Jewish
wives have besn divorced in order that the way might be
cleared for new marriages with forelgn women == & procesding
exhibiting both inhumanity and apos bloy.? And in the general
meterialism and falthlessness of the times, which eall in
guestion the velue of falth and rightecusness and will make
necessary the coming of a day of juﬂglunt.a And finally in
the failure to render to Yahweh pensrously and willingly the
tithes and of ferings that are nia d\.\e.g The last nctiun"o
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takes up agaln the note with which the prophecy opens, and 1t
assures the plous that their lsbours have not been In vain;
fopr in the day of Yahwsh which 1s near at hand Israel's saints
will experlence the protectlon of Yshweh's fatherly love,
whereas the wicked will par!ah.n

The essential unity of the book of Malachl has never
besn called in question, BEditoriel additlons are few &nd
slight. The only passapes that lieve been attacked aa not be-
longing to the oripinal prophecy are 2:7, 11, 12 and 3:22-
24.12

The book of Malachi was originally anonymous and
bore the same title as the two books Zechariah 9-11 and 12-14:
"An Orlcle."n

Thae style of the book 1a clear and aimple, It 1a
at the same time direct and forceful. In distinction from
most of tha prophetic booksa, Malachi must be classified as

14
prose .

Like the book of Haggsl, the book of Malachl 1s of
slight religious and literary importance, but &n invaluable
historical source for the obscure hilatory of tha Jaws in the
Perslan period before Nahsalah.ls Malachl furnishes no state-
mant regarding the time of its origin. Nor doess external
testimony ald much in determining its date. The citation
fpom 3124 which occcurs in Ben Sira 48:10 does, indeed, put

practically out of the question any Meccabaean date proposed

16
by some.

The contants of the book help us somewhat in de-
termining the time in which it wes written. The referencs to
Edom inl:2-4 might present & clue. Edom has recslved soms
telling blow which hes left her prostrate. Israel's hatred
of Edom 1s thareby gretified. This hatred characterized
Iarael sontinuoualy from the time of the Tall of J‘eruaalau.”
It 1s quite posalble that the overthrowing of Edom by the
Nabataeans was the disaster to which our prophet refera, If
80, the date of Malachi must fall somewhers betwesen 586 B.C,
and 312 B.C.IB

We can fix the date more exsct than thia., Judah
we are told is ruled by a p,ovarnnrlg 8nd in the second Temple
(completed in 518) the prieats have bean Ferforming ritual
ceremonles for a number of yaars.aoand are woarled by thnm.el
Some of the reforms made by Nehemiab In 432 are still con-
spleuous in the time of Malachi, who knows nothling of Nahe-
migh's reforms and no knowledre of the Prieatly Code., He
doss however mention the Deuteronomle Code; his contempt for
the offering of blemishad v!ctlmaa rests on Deutsronomy 15:21;
and 17:1; his dmgg for the full payment of “tithe and heave

offering (terumah) corresponds to the law of Deuteronomy

24
14:22-29; the priests are called "sons of Levi™ as in
Deuteronomy 21:5, where Levite and prleat ars synonymoua

terms, ard not "sons of Zadok™ (as in Ezekiel) or "sona of
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Asron" (as in Priestly Coduj.

The book of Malschi then is sn invaluuble historical
source for the obscure history of the Jews in the Persian
period before Nehsmiah. The millenium promised by Haggal
once the temple was rebuilt had still not arrived. The situ-
ation was desperats for bthe community 4in Jeruaalem, About
480, when a plagus of locusts "the devourer™ {Malachi 3:11),
and & blight in vineyards ceused great sconomic dlstress, the
unknown prophet traditionally called Malachi presented the
{ndictment of the Lord agalnst Hias neople.za

Like Haggal, Melachi paints & sordid plcture of the
sconomic and spiritual misery of the Jewish community of hls
day, and belleves that the oure 1ias hoth in correcting
pitual shortcomings and in hoping for the miraculous inter-
vention of the delty which 1a to follow, Their attitude 1s
econtrary to that of Amos who spoke in & time of proaperity.
The optimiam of the people in the time of Amos is in sharp
contrast with the pesaimism of the poat-axilic community.

The precise point at which ths writer of Malachl
appeared still sludes us. The one conclusion we cen make;
Molachl set the scene for Nehemlsh and the conditions under
which and amid which he worked. For the abuses attacked by
Malachl are exactly thoss sgainst which the reforms of ¥Neha=
miah wers dlrectsd. The priesthood had lost nll zest in the

performance of sacrad cepsmonies and all peverence for the

Lord (117-9, 12f). The temple-services and offerings had
fallen into disrepute (1:7). The people, suffering from
sconomlc distress, cheated in the payment of vows (1:14)
and of tithes due the temples (3:8). The fevling existed
that godliness was not profitable for all things and that the
serviee of Yahweh was 8 one-sided contract, in accordance
with which Israel pave sverything and recelved nothing (2:17;
517-10, l4; ef. Nehemiah 10:32-38; 13:10=13). In addition
to theas wrong doings, the Jews had descended from spiritual
helghts by having entered into new marriages with non-Jewish
women belonging to the inrfluential families of the vicinity.
(2:10-16, ef Ezra 9-10; Neh, 10:28-30; 13:23-31). Even the
few words devoted by Malachl to the soclal wronga of the
times (3:5) rind thelr Justification in the conditions re-
corded in Nehemish's memoirs (Neh. !‘::1-213].2.‘|||

Although some place Malachl befors Ezra, others,
contemporary with Ezre and Nehemish, still others place it dur-
ing Nehemish's absence &t the Peralan court. It is difficult
to regard Malachl ss coming from any time when Nehemiah was
actually in Jerusslem; because 1:8 implies the presencs of &
povernor who was mocustomed to recelve giftas from the citizena,
while Nehemish distinctly says that he did not avall himselfl
of this privilege (Neh, 5:15-18), On the whole, 1t 1a best
to interpret the author of Malachi sa ons who prepared the

way for the peforms of Nobonish.as
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An stated, the book of Malachi is an snonymous
writlng, The nams owes its= origin to 3;1. As it atands It
can only mean "my messenger.® It might be an abbreviated rom
of Malachiah (ef 2K 18:12 and 2 Chr :\.’Qz'l.‘l.zg As the book 18
anonymous nothing can be known of the suthor beyond what the
book itself may reveal &s to his charscter end temperament.
Jeroms and the Targum tell us that the Jews of his day ldenti-
fied "Malachi" with Ezra. Others have identified the author
as Zorubbabel end Nehemiash. Pseudo Epiphanius declares Ma-
lachl was a man of Sopha in Zabulun and waa to have been
characterized by an angelic form and appearance. Not eontent
with this, tradition has made him a Levite and a member of
the "Great Synagopue™ and has declared him to have dled while
still young.so

From the contents of his prophecy one would call him
a patriotie Jew, loving his country and hls people passionate-
1y and hating the enemies of Isrmel fervently., When con-
fronted by the people, how doas Ood lova us, (1:2) and the
justies (2:17) of the Lord, he can think of no more convincing
proof of Yahweh's love for Isresl than the fact that Edom
has recently bsen stricken down in accordance with Yahweh's
will, Malschi remains leyal to the old ways and the ancestral
religlon when others glve up in despalr and would exchange’
old faiths for new. He 1s a man ethically and apirituslly
minded in & high degree. He does not regard ritual as an end

in itself, but as the outer and visible sign of an inward and
spiritual grace, the expression of falth in and devotion to-
ward Yehweh, Its neglect indicates a lack of true uligion.u
Thetask of this unknown prophet was to rekindle the
firas of faith in the hearts of a dlscouraped people, The
hopes centered in Zerubbabel were dissipated and shattered.
The glowing pictures of Haggsl and Zecharialk were not realized.
The first zeal for the new temple rapidly cooled., Israel was
apparently as far from sxaltatlon to influence and powsr now
as she had ever been. In the midst of such conditions and
amid such sentiments, the writer of Malachi prepared his
apologia in behalf of Yahweh. FHe must sccomplish two thinga
at leaat, furnish a satisfactory explanation of the delay in
the fulfillment of Trrael's expscta“ions and re-establish con-
fldence in Yahwsh and in the speedy coming of his Mesaiah.
He attempts to achleve the first by transferring the respon-
aibility for the dalay from Yahweh to Israel heprself, Juat
ns Huggal and Zechariah had inslsted upon the rebuilding of
the temple s the only way to the favor of Yuhweh, so our
prophet demands certain definite and tangibla action as &
prerequisite to the coming of the desired good. Tha old
prophetic protest againat soclal injustice sounds forth sgaln
in 3i5, showing that the sthical interests sc gcharacteristic
of sarlier prophecy lay mear to the heart of tthis prophet
slso. A special phese of thias protest 1a the demunclation
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of the common practice in sccordance with which Jewish husbanda
divoree thelr Jewish wives and take wives from the surrounding
non-Jewish families in thelr place. The prophet keenly re-
ganted the oruelty involved in thia practice. He characterized
the procedurs &s treachery on the part of the offendsr toward
his own peopls, But, more than this, it is treachery to Yah-
wehs It brings into the Jewish ramily those who have no in-
tereat 1n Yahweh. It involves the birth of children, who
will be under tne influence of mothers who do not serve Yahweh«
1r the worship of Yahwen is to continue in Israel, or the
favour of Yahweh to be poured out upon Israel, the intermar-
riags of Jews and non-Jews must caue.se

The prophet's demands involve a complete change of
heart and attitude on lsrsel's part. This is the indispen~
sable condition for the coming of the Messianic are, In
keeping with the trend of post-exilic thought, he sets his
whole mind upon the coming of the Messiah and his kingdom.
This kingdom, needs not the easlstance of any earthly powsr
to establish itself in ita rightful place. Yashweh himsell
will bring 1t into its own. He econceives of plety ma en-
titled to its material rewards. He is surse that, if those
rewards are not “beatowed in the exlsting dlapensatlon, they
wili be fortheoming in full measure in the Msssianic age.
The thought that pilsty ls its own reward, that God 1s his

own best pgift, finda no sxpression from him. But, at a time

10.

when faith was wavering, he met his contemporarles on their
own ground, and thrilled their hearts with the assurance that
the dawn of the Oolden Age was at hand. FHe also mads this
mighty eschatological hope operstive in the betterment of the
moral and religious conditions of his own {Elu:r--“'u5
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CHAPTER II

THE RABBIS AND THE BOOK OF MALACHI

CHAPTER IT

Israel has been called the people of the book, It
may as well have been called the people of Scripture exegesis,
Exegesis 1s an attempt to interpret the bible in accordance
with the daily needs of the people, Through exegesis the
rabbls attempted to develop religious edification, moral in-
structions and a pertinent religiocus existence for their tiu.l

In this light we turn to the rabblas' use of the
Book of Malachi, They approached it not as a complete unit,
but rather sought in its verses proof texts for issues which
arose in the dally life of the people., They discussed the
name of the book and attempted to get forth a conclusion con-
cerning who the author might have been, Who was the indivi-
dual who carried the "burden of the word of the Lord to
Israel?" In answer to this we find in the Ta!.mdzs

"Malachi 1s the same as Mordecai, Why was he

called Malachi? Because ne was next to the

etng.>

to this: 'Baruch, the son of Neriah and

Serayah, the son of Mahseyah and Daniel and

Mordecai, Bilshan, Haggal, Zechariah and Mala-

chi all prophesied in the second year of

The following was cited in objection

“
Darius! This 18 a refutation,'"
The passage goes on:
"It has been taught": R. Joshua b, Korha said:
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"Malachi 1s the same as Ezra," and the Sages

say, "that Malachl was his proper name." R,

Nahman said: "There is good ground for accept-

ing the view that Malachi was the same as Ezra.

For it i1s written in the prophecy of Malachi,

YJudah hath dealt treacherously and an abomina-

tion 18 committed in Israel and in Jerusalem,

for Judah hath profaned the holineus of the

Lord which he loveth, and hath married the

daughter of a strange God.'“s And who waa it
(Mal., 2:11) that put away the atrange women? Ezra, as

it is written, "And Shechanlah, the son of

Jelkiel, one of the sons of Elam answered and

saild unto Ezra: 'We have broken falth with our

God and have married foreign women,'"

(Ezra 10:2),

One other reference is made concerning Malachi
and Ezraj this in the Targum, the Aramalc translation of the
Bible. A word first about the Targum from the Talmud itself,
The Targum of the Prophets waa composed by Jonathan ben Uzziel

under the guidance of Haggal, Zechariah, and Malachi.ﬁ In the

Targum we find ....evssssssse Malachi who was Esrn.T

In the Midrash Pesikta Rabatia a selectlon charac-
terizes the personality of the prophet Malachi. In commenting
on Isaiah 40:1 “Comfort Ye ......."the prophets are classified

chastisers or comforters of the people," Malachi 1s placed

13,
among those who came to comfort:

"I brought Malachi to comfort: He said to them,

‘and all the nations shall call you happy; for

you shall be a delightsome land says the Lord

of hosts,'" (Mal. 3:.2),

This then the prophet and nis personality as
noticed in rabbinical literature.

The rabbis, as mentioned, used the baook of Malachi
as a proof text for the rules of conduct and teachings in the
life of the people, These subjects we shall discuss in the
light of the Talmudical or Midrashic texts in which the verses
of Malachi appear,

God:
God 1s known throughout the nnrldg: "From
Tyre to Carthage the nations know Israel
and their Father who is in heaven, but

(Mal, 1:11)

from Tyre westwards and from Carthage east-
warda the natione know neither Israel nor
their Father who 1s in heaven," R, Simi b,
lilyya raised the following objection: "Is
it not written: For from the rising of the
Bun even unto the going down of the same

My name is great among the nations and in
every place offerings are burnt and pre=

sented unto My name even pure oblations,”

———————————————————]
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(Mal. 3:16) And

cerning the Lord God and the God of anitochns.l

14,
(Mal. 1:11), He replied, You, Shimil
They call him God of the Gods, But they
do not worship him., (Rab expresses sur-
prise at his student for asking such an

obvious question.)

(Mal, 3:16) In Lamentations Rabbah the following is found con-

0

“Has your God ears? asks Anitlochus, The
seventh son answers, "In connection with

your gods it 1s written 'They have ears,

but they hear not,' (Psalm 115:6), but in
connection with our God it is written, YAnd
the Lord hearkened, and heard.'" (Mal. 3:16).
again in Mekilta we find thls example:

The Lord appeared at the sea as a mighty
hero; a contrast is made then between the
Lord and a mighty hero.ll

"There may be & hero in a country, but the
strength which he has at the age of forty

1s not like that which he has at sixty, the
same at seventy but, as he goes on, his
strength becomes diminished. He by whose

word the world came into belng, however, 18
not so, it 1s written, but, 'I the Lord change

not.'" (Mal. 3:6).

(Mal. 1:6)

(Mal, 1:2)

(Mal. 1:2)

(Mal, 1:2)

15,
Concerning "Hew Thee two tables of stone," (Ex. 3U:l)
the following is said:
"When you are in trouble then you call me
Father, as it 18 written, "But now, oh Lord,
Thou art our Father; we are the clay and
Thou our potter,!" (Isatah 6U4:7).
The explanation of this verse, as it is written;
"A son honors his father," (Mal, 1:6). The son
refers to Esau who greatly honored Isaac, "And
a servant his master" (ib). This applies to
Nebuzaradan who was called s servant (2 Kings 25:8),
But says the Lord, "the 1dol you call father; but
you have not honored mMe as a father, neither were
you afraid of Me as ¢ master," as 1t says, "Ir
then I be a father, where 1s My honor, etc,?"
(Mal, 1:6).12
Rabbi Simeon ben Lakish sald: "The Holy One blessed
be He expressed His love for Israel with three
words of passion: clinging, longing, delight."”
Rabba bar Elisha added two more such words, love
and comforting speech, Love as it says: "I have
loved you says the Lord," (Mazl, l=2}.13
There 15 "A time to love," (Ecel, 3:8), for it 1a
written I have loved you," (Mal, 1:2).
"For love is as strong as death." (S.S. 8:6) &s
strong as death 1a the love wherewith the Holy One

Blessed be He loves you as 1t 1s written, "I have

)
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(Mal., 3:12)
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loved you," (Mal, 1:2). “Many waters cannot quench
iove," (S.S. B:7) This too refers to God's love
for I!mnl.ls
When Solomon wished to know the reward of men who
fear God and who trust in Him, men to whom Seripture
says: "You shall be a delightsome land," (Mal. 3:12);
The Holy One Blessed be He quoted to Solomon that
which was written: "Oh how abundant is Thy goodness
which Thou hast laid up for them that fear Thee,
ete." (Psalm 31:20).1
Israel
"One generation passes away and another genera-
tion comes, And the earth abldes forever,"
(Eeel, 1:4). This verse refers to Israel and
the nations, For in Judges (18:30) "Can then,
the land go into captivity or be mvad."'” This
i1s Israel as it is sald, "And all nations shall
call you happy; for you shall be a delightsome
land," (Mal. 3:12).1 Concerning "My dove,
my undefiled,” (S.S. 5:2). This is the com-
munity of Israel, as it says, "And who 1s like
Thy people, like Israel etc." (2 Sam 7:23);
and the Midrash concludes "Beside her there
is no child to her that bore her, The daughters
saw her and called her happy," as it says "All

17.
nations shall call you happy: for you shall be
a delightsome land,” (Mal. 3:12).”9

(Mal. 3:12) To Exodus 131 "Now these are the names of the sons

of Israel," These are mentioned here on account of
the pending redenption of Israel. Each son of Jacob
is named and a proof text for each name corresponding
to the pending redemp%lion. Asher because all those
who heard of their redemption and greatness pralsed
them as it is written: "And all nations shzll call
you happy (ishru) for you shall be a delightsome
land. (Mal. 3:12),

Torah:

Many references are to be found regarding the
Torah as the law of Moses as called in Malachi 3:20,
"Remember you the Law of Moses my servant,"

To Exodus 1:20 we find this example, "And God dealt
well": This i1s what ia written "And unto man he
sald 'Behold, the fear of the Lord, that is wisdom,'
(Job 28:28)., What 1s the reward of fear? Torah.
Because Jochebed feared the Lord there issued from
her Moses, of whom it is written, "that he was a
goodly child" (Ex, 2:2), Moreover, the Torah which
is termed a "goodly doctrine"™ (Prov, 4:2), was also
given through him and is called by his name, as 1t
is sald: "Remember you the Law of Moses my servant"
(Mal. 3:22),%




| ——eee e -
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(Ma1 2:2)
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Ecel, 9:14-15., This verse the rabbly connect with
Moses and Sinal. The Holy?%gessed be He said, "No one
remembered that poor man," (Ecel. Y:l5), but I will
cause him to be remembered; as it is sald "Remember
you the law of Moses," (Mal, 3:22).22

The Torah is called the Law of Mozes for he stayed up-
on the Mount forty days tec receive and atudy 1t.23

We read in the book of Esther.

"And when inquisition was made of the matter, and it
was found to DE 804 sssessses 8nd 15 was written in
the book of the Chronicles before the king,." The
pabbis comment: If a record in a book of & human being
can have such an effect (that is to bring about the
deliverance of the Jews when 1t was read to Amsuerus)
how much more so & record in the book of the Holy One
Blessed be He, of which 1t is written, "Then they

that feared the Lord, .... And a book of remembrance

was written before Him.“au (Mal, 3:22)

Govenant:
The Covenant, as expressed in the few midrashic selec-

tions involving the book of Malachi, is the rite of

2
gircumeision, : begun with Abraham in Genesis, The cove-
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nant of 1ife and peace was with Abraham, chasz and
even Aaron we find was praised by the omnipresent for

naught so much ag for peace, for 1t says: "My covenant

(Ma1, 2:5)

(Mal. 2:5)

2:5
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of life and peace was with him," (Mal. 215].28
Another selection poses the question: "Through what
merit did Aaron enter the Holy of Holies?" This gues-
tion in connection with, "And this ia the thing that
thou shalt do unto them to hollow them," (Ex, 29!1}.29
The merit of circumcieion entered with him, as it
says, "Herewith shall Aaron come into the holy
place": (Lev., 16:3) "This," having the same connota=-
tion as in the verse, "this 1is my covenant," (Gen,
17:10) and likewise it says, "My covenant was with
nim," (Mal. 2:5).3°

Why did the priest officiate in eight garmente? It
could only be an allusion to circumcision which takes
place at eight days from birth. Hence it is written,
"My covenant was with him of life and peace,"

(Mal. 2:5).31

The privilege of partaking of the meal offering Aaron
passed on to his Jescendants, both fit and unfit, as
it 1s said, "My covenant was with him, of 1life"

(Mal, 2:5) and "peace" (ib) for he ensured peace in
Israel.3? "ana I gave them (life and peace) to him
for the fear wherewith he feared Me" (ib), since
Aaron toock upon himself the injunctions of the Torah
in awe, in fear, in trembling and quaking. Why does
Seripture say (in addition), "And before My name he
was dismayed (ib)?" For when he was anointed he

-
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(Ma1 2:6)

(Ma1 2:7)

(M2l 2:7)
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trembled and recoiled. Whereupon the Holy Spirit
answered, "Behold how good and how pleasant 1t is
for brethren to dwell together in unity. It 1s like
precious oill ...,esess the beard, even Aaron's
beard, ete," (Psalm 133:1ff).

The midrash continues with its exposition of Malachi
2:6, "The law of Truth was in his mouth, etc.” in
that he neither declared the permitted forbidden nor
the forbidden permitted. Since he did not entertain
misgivings about the ways of the all-present, even
as Abraham had not entertalned misgivings. This

the exposition of, "He walked with me in peace and
uprightness," (Mal, 2:6), "And he did turn many away
from iniquity" (Mal, 2:6), in that he made trans-
gressors turn to the study of the Torah, And thus
1t says, "Sincerely do they love thee" (5.8, 1:4),
What is the conclusion - "For the priesta' 1lips
keep knowledge so that they seek the law at hils
mouth," (Mal, 2:7).33

The priestly family was also the "messenger of the
Lord of hosts," (Mal, 2:7). Meaning here that the
priest 1s not only messenger but angel and the proof
is the use of Mal, 2:7 for as the rabbis point out
the Hebrew for angel and messenger 1is the u.mm.all
Esau:

In keeping with their purpose, not of expounding the

(Mal 1:2)

(Mal 1:12)

(Mal 1:3)
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Bible in order to investigate its actual meaning,
but in order to find religious edification, moral
instruction and sustenance for the thoughte, and
feelings of the present, those references in Serip-
ture to Esau and Edom are referred to Rome, or as
we notice in Esther Rabbah, Chapter T: to the arch
enemy of Israel in the Persian period Haman, a
descendant say the Rabbis of Esau, "After these
things did King Ahasuerus promote Haman, the son of
Hammedatha," (Esther 3:1), An explanation of "After
these thinge": Some mental calculation took place,

Who calculated? R, Judah said: "Haman celculated."

He thought to himself, "If Esther is a Jewess, she

is my kinswoman from my ancestor, Esau as it says,

"Was not Esau, Jacob's brother?" (Mal, 1:2).35

And we find other references to the wicked Esau vho
becomes in rabbinic literature the ancestor of Inrael's
persecutors, e,g., Rome, To Numbers 33:1 “These are
the stages," the question i3 raised, Why were all |
theae stages privileged to be recorded in the Torah?
In return for their having received Israel, the Holy
One Blessed be He will in the future give them their
reward, as it is written, "The wilderness and the
parched land shall be glad, etc," (Isalah 35:1ff),
Now if the wilderness will thus be rewarded for having
received Israel is it not certain that one who receives
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(Mal 1:3)
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scholars into his house will be rewarded all the
more? You find that the wilderness ip destined to
become an inhabited territory while the inhabited
territory is destined to become a wilderness, Whence,
the inference that inhabited territory is destined to
become wilderness, From the text which says, "But
Esau I hated, and made his mountains a desolation,"
(Ma1, 1:3).35

This reference to Esau is found in another context.
When Moses went up to heaven, and the children of
Israel meantime provoked God's displeasure, flve an-
gels of punishment, Af (anger), Kegef (wrath), femah
(hot displeasure), Hasmed (annihilation), and mashit
(destruction) confronted Moses. .....» In dread of

these angels Moses held up the merit of the patri-
archs before Ood and said: "Turn from Thy fierce
wrath, and repent of this evil against Thy people.
Remember Abraham, Isaac and Jacob....etc., (Ex. 32:12-
13), But the Holy One Blessed be He replied: "The
patriarchs, What is my obligation to them? On the
contrary, they are under obligation to me, Abraham
.sssssslBaac 18 under obligation to me because he
loved the son who hated me. As 1s said, "Now Isaac
loved Esau ....." (Gen, 25:28), of whom I said "But
Esau I hated," (Mal. 1:3}.37

Mal 14
(15) e

(Ma1 3:18)

23.
When Aaron and his brothers are commanded to bless
the children of Israel (Num, 6:23) the following dis-
cussion ensues;
Our verse (Num. 6123) bears on what is written, "Envy
thou not the man of violence, and choose none of his
ways," (Prov, 3:31). The man of violence refers to
Esau, The use of the word man in Proverbs 3:31 and
the use of the word man in Genesis 25:27 meaning vio-
lence as read in Obadiah 1:10, and "envy thou not,"
because Israel will in the future be persecuted by
Edom, as Malachli asserts, "You have said: It is vain
to serve God; and what profit is it that we have kept
thie charge, etc,?" (Mal, 3:14); "and now we call the
proud happy; yea, they that work wickedness are
built up yea, they try God and are delivered." (ib
15). Accordingly, the Holy Spirit, speaking through
Sclomon, sald, 'Envy thou not.' .Envy not the peace
enjoyed by wicked Esau,
ssssws For look at the ultimate ,..."Then shall you
again discern between the righteous and the wicked,
between him that serves Cod and him that serves him
not," (Mal 3:18). For the curse of the Lord is 1in
the house of the wicked (Prov. 3:33) this applies also
to Esau; as you read, "Wnhereas Edom says: "We are
beaten down, but we will return and build the waste
places," thus says the Lord of Hosts, "They shall
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of Remembrance, Who will record the acts of man in

this ledger? Elijah and the Messeiah and the Holy
One Blessed be He subscribe their seal to the deeds
of man, as it says, "Then they that feared the Lord
spoke with one ancther, and the Lord hearkened and
heard, and a Book of Remembrance was written before
(Mal 3:16) mim (Mal, 3:16}.‘u
(Mal 3:23ff) And when Elijah comes, what will be his mission, why
will he come? Elijah will come to declare clean or

(val 1:5) bulild, but I will throw down, eto," (Mal, 1:4),
But He blesses the habitation of the righteous (Frov,
loc. cit) that is of Israel, about whom it is written,”
"Thy people also shall be all righteous,” (Isaiah
60:21). "And your eyes shall see and you shall say:

(Mal 3:15) The Lord is great beyond the border of Israel," (ma1
1:5). And the analogy continues: "If it concerns
scorners, He scorns them." (Prov. 3:34), Scorners
applies to Edom (Prov. 21:24) "And they are called

proud," (Mal. 3:15). But how do We know it refers to unclean, to accept or reject, He will come to recon-

cile disputes, The Sages say: He will eome nelther
to accept nor to reject but to make peace in the
world as it says, "Behold, I will send you Elijah the
prophet ..... and he sha.l turn the heart of the
Elijah: fathers to the children, ete," (Mal. 3:231‘1‘).“2 "
(Mal 3:1) The reference to an angel in Exodus 23:20 is clarified The resurrection will be the result of his coming. 3
Divorce - Intermarriage

in Exodus Rabbah 32:9, Thia angel when he will reveal rong
d.l'
himself, salvation will come to Israel, as it says, “1‘% g S ne ol vaoe a2 e

the Edomites, because it 1s written,"they that work

(Mal 1:4) wickedneas are built up," (Mal, 3:15), This refers
to Edom because "And they shall be called the border
of wickedness (Mal, 11“).38

REShicIA ¥ el I weamiae, aod e ki dlees e intermarriage as abominations to the Lord. (Mai, 2:
10-17). The rabbis use these verses in their dis-
cussions of divorce and intermarrigge. One passage
is noteworthy in that they compare Israel and the
nations and attitudes toward divorce. In commenting
on (Genesis 2:24) “And shall cleave unto his wife,"
Thney have this to say. When the verse says "and

shall cleave unto his wire" (ib) this refers to the

way before Me," (Mal, 3:1), This angel, he will be
the herald announcing the coming of the Lord and of the

(Mal 3:23) time u.lvatlon.39 In ancther reference we find Elijah
is designated as this precursor of the coming of the
Lord and ulvltton.no The proof text here Mal, 3:23.
He 18 referred to in connection with the Messiah in

another conte xt we have discussed, namely, the Book

]
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question, How do we know that a Genflle has no di-
vorce, For throughout the book of Malachi, "The

Lord of hosts is used," whereas here in reference

to divorce we have the God of Israel, as it says,
“for I hate putting away (1.e. divorce) says the
Lord, the God of Israel." (Mal, 2:16), It is as
though one might say, His name has no bearing on di-
vorce save in the case of Israel alone, R, Hanan
said: "When Nehemiah came up from the land of Exile
{to Eretz Israel, he found that) the women's faces
had been blackened by the sun, so that thelr huabands
had gone and married strange (1.e. heathen) wives,
while these would go round the altar weeping. Thus
Malachl says, "And this you do a second time" (1b
2:13) you actually repeat (the sins committed at
Shittim) "And Israel abode in Shittim and the people
pegan to commit harloting with the daughters of Moab."
(Num, 25:1), “You cover the altar of the Lord with
tears, with weeping and with sighing," (Mal. 2113 ).
fhe Holy One Blessed be He sald, "Who will accept
weeping and sighing from them. Who will pay heed to
the husband's tears, when they petition Me seelng
that they cause their own wives to weep?' Or it may
refer to the second half of the verse, "Insomuch that

he regards not offering anymore" (Mal. 2:13). Who

27,
would accept offerings from them when they are re-
sponsible for their own wives' tears? Having robbed
her, oppressed her and deprived her of her beauty,
you cast her nﬂny.uu

(Mal 2:16) In another passage we find this comment ¢
"For a hateful cne put away," (Mal. 2:16). This
meana that, 1f you hate her you should put her
away. R, Johanan says it means, "He that sends
his wife away 1s hated," There is really no con=
flict between the two, since one speaks of the
first divorce and the other of the second, as R.
Eleazar said: "If a man divorces his first wife,
even the altar sheds tears,"as 1t says, "And this
further you do, you cover the altar of the Lord
with tears, (Mal. 2:13fr).”5
(Mal 2:10-17) This section of Chapter 2, Malachi preached as part
of a campaign against the sexual moralities of his
contemporaries., Sexual immorality being a profana-
tion of the covenant., The homily states: "This also
you do, you profane God's altar with the tears of
your wives, This 1s also as you did in the days of
Mosea." The people reply to the Prophet's accusa~
tion. And he answera them "Why does God distinguish
between us?" His reply, "I don't deny God is the
spirit of all flesh and that he created them too,
But what 1s it that the Lord wants of you," (Mal 2:15)




(Mal 3:33)
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“zora' Elohim" (Godly seed), and non-Jewish wumen
cannot beap Godly seed. The Sifra wants to indicate 2:11
the problems which existsd in leglslating sexual

morality. The people answer, "Let such & man who

does thia be cut off, may he not have aeed who will

be mentally alert." (Mal. 2:12). "And if he be @

priest may he not mve an offapring to continue offer-

ing the sacrifices to the Lorﬂ."*s

R. Hama b. Hanina said: “When the Aoly One Bleased be
He purifies the tribes He will rirat purify the tribe
of Levi," for it is sald, "And he shall purify the
sons of Levi,® (Mal. 3:3). H. Joshua sald, "money
puriries mamzerim,* for it 1s said: "And He shall sit
as & refiner and purlfier of silver," (Mal. 3:3).
What is meant by, "And they shall offer unto the Lord
offerings in rightecusness," (Mal. %:3)7 Sald R.
Isasca: The Holy One Blessed be He showed cherlty

to Israsel, in that & family once mixed up remains so."ﬂ
The thought here being, that by means of thelr waalth
the non-Jew intermarries with Israsl and having thus
mingled, they will not be geparated in the future.
Those who married by means of their silver the Lord
will purify by retaining them in Israsl, and finally,
the Hebrew term zedaksh denotes both righteousness

and charity. So that no attempt 1z made to separate

29.

8 rfemily once mixed with 1llegiiimate elementa.

A daughter must be treated in a proper mannsr. By selling
her to one who does not marry her means the father has dealt
treacherously, as 1t says, "Judah hath dealt treacharously,"”
(Mal. 2:11). Therefore, such a one may not kesp her. Bebagdo
baing derived from Beged, a garment. By placing his garment
upon her he marries hnr."a

in:

Concerning the subject of sin the following passages are
cited with referesnce to Malachi. If tne court lssued a law
and only & minority of the congregation followed it, then
what? The principal 1s as follows: A majority is liks the
whole., Now since 1t states, "And if the whole congregation
nf Isrmel shall err," (Lev. 4:13), the "whole" in this context
means the entire court, Even though & sin was committed due
to the courta' decision and all the mesmbers of the court dld
not agree, the majority 1s llke the whole. However, we come
to anothsr principle, no law may be imposed upon the public un-
less a majority of the people can endurs it, as 1t says: "ou
are cursed with the curse, yet you rob mes, sven this whole
nation® (Mal. 3:9). Therefors, ain as a whols 1s used here
to inform ua that as long as all are present the declialon of
the majority, even though some differ, 1s ‘m:l.!.d.‘9

Now what happens to sinners. The wrongdoers of Israel
and ths Gentiles who sin with thelr bedy go down to Gehinnom




e PR —

0|

(Mal 3:8)
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and are punished there for twelve months. After twelve
months their body s consumed and their soul 1s burnt and
the wind scatters them under the soles of the feet of
the righteous. As it seys, "And you shell tread down
the wicked," (Mal, 3:21cr).5°

*gan anyone hide himself in secret places that I
shall pot see him?* (Jer. 25:24). The answer is obviously
no, "for I shall be & speedy witness to axpose you in the
world"; as you read, "And T will be a swift witness egainat
the sorcerers, ete." (Mal. 315).51

And again it says conecerning the sinner, "I the Lord
will comfort and forgive 1:lm|u.."52

Sacrifice:
The people well know that they must sacrifice to the

Lord. At times they forgot and at times did not bring
the correct kind of sacrifice. ¥he rabbls call the peo-
pla's attention to, Wpresent it to your BOVernor. will
he be plessed with you,* (Msl. 1:8), "If your governor
will not accept you or your sacrifice why should I,"

53
said the Lord.

Now when the tithes were neglected by Israel they

were premimded of Malachi's rebuke: "will a man prob God?
wesse But you say: Wherein Mave we robbed thes? In
tithes and heave of ferings,™ (Mal. 3:8), for you have

54

neglected to bring them.

(Mal 3110)

(Mal 1:13)

(Mal 1:13)

31.

What is the punishment for neglecting ths tithes?
Raln doss not d d on t of the transgression

of five things. Among them are the transgression of
thoss who do not give their tithes in mccordance with
the regulations., How dc we know? Prom the text:

"Bring you the whole tithe into the storshouse...and

try ms...if I will not open the windows of heaven, etec.,™
(Mal. 3:10).°°
Then Ihn#l the meaning of "Bring you the whole
tithe into the atore house....and try me...if I will
not..,pour you out a blesoing ad beliday?™ (Mel. 3:10).
That is until your lips shall wear away from saylng,
®it is sufficlent for “..,,."6
And what In the verse 1s the meaning of "and try
mo now with this.* That is, “Aaron shall come Into
the holy place, with a young Bullock, ete." (Lev. 16:3).°7
"How do we know," Ulla said, "that renmunciation
does not tranafer ownerahip? Because it 1a sald:"And
you brought that which was™...Mal, 1:13...That which
was misappropriated, 1s thus compared to the lame,
Just as the lame has no remedy at all to render it
qualifiesd for the altar, so also that which was misap-
proprlated has no remedy at all, no matter before or
after remmuu.an.u

In discussing the Lulav: A atolen or withered
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Palm branch is invalid (on the first day) why 1s it in-
valid on the second day?! R. Johanan answered in the

pame of R. Simeon b. Yohar, "becesuse it would be & pre-
cept fulfilled through a transgression,” as it 1s ssid,
"And you have brought that which is stolen, and the lame,
and the sick." (Mal. 1:13), Fulrilling s precept through
a transgression is mbiddan.”

(Mal 1111) When Malachl speaks of pure oblations {1:11) what ia
meant by him? R. Hana makes two assertions. "All the
exiles will be gathered in only through the merit of the
study of Mishnah, and when Malachi mentiona pure obla~
tions, this refers to the Mishmen.® Since no oblations
or other sacrifices were offered in Babylonia where the
Jews were in exile during the days of Malachi, Mishnah
mist be meant by pure obhr.l.olu.m

(Mal 1:11) Another interpretation of this verse. One who offers
fine flour for & meal offering (Lev. 6:13) is accounted
as if he were offering a sacrifice from one end of the
world to the other. As it is sald, "For from the rising
of the sun sven unto the golng down of the same My name
is great among the nations; and in every place offerings
are presented unto My name even a pure meal-offering,"
(a1, 2312,

(Mal 3:4) “Locks black like s raven," (Bong of Songs S5:1l).
This verse 1s referrsd to in thoss texts of the Torsh
which seem on the surface to be too repulsive and black

(Mal 3:4)

(Mal 3:10
!
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to be recited in publie, but the Holy Ona Blsssed be
He says, "They are pleasing (Areboth) to Me™ and then
compare "Then shall the offering of Judah and Jerusa-
lem be plessant (we-Arebah) unto the Lord," (Mal. 3:4}.62

He who offera & sacrifice unto the Lord, in thia
world does not offer it in vain, "but if he offers,
and it plsases Me,® says the Lord, ™Then in the world
to come he will alsoc be privilsged to make ar offering
and I shall mccept it, and it will give Me pleaaurs,
as may be inferred from tha text, Then (that is in the
time to comns) shall the oifering of Judah and Jerusa-
lem be pleasant unto the Lord," (Mal. 3.:1.!.6a
The Day of the Lord:

A description of the day of the great judgment,
for it says, "Behold, the day comsth, it burnsth as a
furnace,” (Mal, 3:19) and what followa: "But unto you
that fear My name shall the sun of rightecusness arise,”
(3:20). What im alluded to in the words the sun of
righteousnsas and healing? The rightecusness which
one does for the poor will stand up and shine for you
on the day of great judgment and give hunng.“

Why did God have the Isrselitea amsar the blood
on their doorposts? To distinguish those to be killed
and those to be saved. Ood sald to the peopls, "Amd
you shall obssrve this thing for an ordinance." (Ex.
12:24). "“As I have done to you now, so will I do for

—



{Mal 3:19
3:20)

(Mal 3118)

(Mal 3:19)

you in the time o come," as it 1s sald: *For, behold,
the day cometh, 1t burneth as a furnace, ete." (Mal.
3:19), "but ms for you, and I will spare them, s &
man spares his own son,® (1b 3:17).

1In the hereaftsr the Holy One Blessed be He will
strip the sun of its sheath and uncover it and cause
it to consume the wicked; as it ls sald, “For behold,
the day cometh, «ssssse 2nd all the proud, and all that
work wickedness, shall bes stubbls, etc.” (Mal. 3119).56

Israsl is called, "My son, My firstborn," why?
Booauae it is written: "But he shall acknowledge the
firstborn, the son of the hated by giving him a double
portion, ete." (Deut. 21:17) similarly Israel are
heirs to two worlds - this and the world to come.
Thersfore did God give Israel the moon to reckon by it,
whereas the ldolaters reckon according to the sun.
This implies that sa the sun only rules by day, so their
rule will only bs in this world, and just as the sun ia
of fire, so they will be punished with 1t as 1t says:
®por behold, the day cometh, etc.” (Mal. 3:19), “This
month shall be unto you,® (Ex. 12:2), refera then to
the lunar mnth.“

For whom was the woRld created? Israsl says to
the nations of the world, "Wait till the day of the
Holy One Blassed be He comes, and we shall sea for whose

(Mal 33:20)

(Mal 3:2)

sake the world was created,” and so it 1s written,
®por behold, the day comes it burns as a furnace,etc.”
(Mal. 3:119),°°

"But unto you who fear My name shall the sun of
rightecusnsss arise with healing in ita wings® (Mal.
3:20). This prefers to taose who fear to utter the
Divine name in vain,”? ®ihe sun of righteousness with
healing in its wings,® said Abaye. This proves that
the motes dancing in the sun's rays have healing power.
Now, hs differs from R. Simeon b, LaKish who sald:
®rhere is no Gehinnom in the world to come, but the
Holy One Blesmed be He will draw forth the sun from its
sheath: the righteous shall be healed and the wicked
shall be judged and punished thereby.® As it ls written,
"But unto you that fear My name shall the sun of right-
eousness arise with healing in its wings," (Mal. 3:20).
WMoreover they shall be rejuvenated by it," aa it 1a
written, "And you shall go forth and grow up ss caves
of the stall,™ (Mal. 5:20). "But the wicked shall be
punished thersby,® as it is written, "Behold the day
cometh that shall burn as an oven, and all the proud,
ete.™ (Mal, 3:19).“

On the day of Judgment can any man say, "I am
pure from my sin?® No man will bs able to atand firm
as it says, "The Lord...will suddenly coms to His




(Ml 3:118)

(Mal 3:17)

(Mal 3320)

(Mal. 3120)
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Temple...," (Msl. 3:1), "But who may ablde the day of
His coming? And who shall stand when He sppears,”
(Mal, 8:2)-“

When the world to come arrives which is celled
morning then we shall know in whom He delights; "Then
you shall again discern betwsen the righteous and the
wicked, stc.” (Mal. 3:18).“

The Righteous and thelr Rewerdi

"hen shall they be mine,™ saith the Lord of Hoats,
®in the day that I do make, even mine own tressure.”
When God said, "Then you shall be mine own treasure®
(Ex. 19:5) he referred to the peopls when they returmed
to the land, When they return to the land then God
will makes them His own tnnurn.“

As & reward for honoring father and mother what
is promised, a langthening of your days. And for fear-
ing the Lord Ood (Deut. 6:13) what 1a promised, "But
unto you that fear my nams shall the sun of rlghtaoul-
ness arise with hesling in its wirgs" (Mal. 3: zol

"Go your way, eat your bread with Joy," (Eecel.
9:7), Abba Tehnah the pious, for allowing the good in-
clination to master the evil inclinatiom, the Holy One
Blessed be He caused the aun to shine, as it is written,
"But unto you that fear My name shall the sun of
rightecusness arise,” (Mal. 3:20). Therefore to the

a7.

righteoua the Bath Kol says "Go your way, sat your
bresd with joy." o
The Ho r1t7®
Many definitions have been gilven for the meaning
of the term ruah hakkodesh. In rabbinic literature,
Abelason distinguishes thvee different senses in which
the term ias used,
l. The divine emsnution which inspired the recog-
nized prophets of the 0ld Testament and the writing of
all books of the canon.
2, It inapired with a sort of prophetic sense
sevoral miscsllanecus characters in the 0ld Tesmment
and after the close of the cauon,
3, It i1a the divine .ndowment, akin to prophecy,
which anyons may attaln, provided he lives th- 1life
which lsads up to this high state of moral, religioua
and irtellectual pcrrut!.un.”
The rabblas then in speaking of the cessation of the ruah
hakkodesh spoke of that manifestation of the Holy Spirit
linked with a definite historical epoch. In the Talmud
we find: "With the death of the last prophets Haggal
Zachariah and Malechi, the Holy Spirit departed from In'loll.“’B
Gshenna :

Gehenna will still exiat in the time to come, for it ia
sald, "Behold the day cometh....it burna as s furnace,etc.”
(Mal, 3:191.“
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(Mal 3:19)

(Mal, 3:18)

(Mal 3:198)
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When was this Gehenna created? Before the Garden
of Bden the Gehenna was crested, the OCehenna having
beon created on the second day, and the Garden of Eden
not till the third. And the flaming sword (refers to
Gehenna, so dealgnated) in mccordance with, "Sehold
the day comey it burns as a furnace,® (Mal. a:1s}.°°

How will the rightecus be rewarded and ths wicked
punished in the world to cm?

R« Yannei and h. Simeon ben LaNish say: ™Though
Gehenna will not exist in the age to come, the sun will
consume them that do evil,™ as 1t is sald, "For bshold,
the day cometh," (Mal, 3:18).

You will find that the sun is kept within a sheath,
that the sheath is set within m sphere, that under the
sphere moves 8 pool of water which comea from above the
firmamant, and that although God temps the heat of the
sun with the watar from mbove the firmament “Nothing
is hild from the heat thereof®™ (Psalm 19:7). Now on the
day of Jjudgment shat will the Holy One Blessed be He do?
He will cause the sun to come forth and will punish
with it them that did evil, "For bshold, the day
cometh." (Mal, 5:19}.31

But for the righteous the sun will come forth for
them to beneflt of I.t.az

(Mal 1:13)

(Mal 3:8)

(Mal 3:16)

(Mal 3:16)

(Mal 2:3)
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The Mesning of Cortain Wopds:
Who is called a robber (Gazlen)? One who robs

openly as in the verse, "Aml the men of Shechem set
liers in wait for him...and they robbed all that cams,
ete.," (Judges 9:125). As the way is public so does =
gazlan sct openly. Or as it is said “Aud you have
brought that which wes teken by violence, and the lame
and the sick, etc." (Mal. 1:13). As the lame suffers
from an open defect, so the gazlan acta opnniy.u
"will a man rob
mous with '\I“;(‘ ey
"Then when they that feared the Lord submitted

b A p"ﬁuod b~ P synony=

(Nidberu) the one to the otner the Lord hearkened,"™
(Mal. 3:16). When mages ln meats of authority submit
to one anothor's worda - here Nldbery comes from the
samo stem us Yadber in the verse “He nubdusth (Yadber)
peoples under ua" (Psalm 47:4) - the Holy One Bleassed
be He, gives heed to their words, as it ia said,"”

BES
Then when they that fesred the Lord, etc.™ (Mal, 3:18).

When two sit and words of Torah pass between them,
the Shechinah sbides among them, ms it is said, "Then
they that feared the kord spoke dé with another and the
Lord hesrkened and heard, (Mal. 5:16).%

Thres days after death a man's atomach bursts and
gives back its contents to the mouth saying, Srake what
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you stole and robhed with violence and placed in mei"
This thought derived from, "I will spread dung upon
your faces even the dung of your sacrifices," (Mel.
2:3).%7

In these areas the rabbis considered the verses
of the book of Malachi. Proof texts for the lssuea
which arise in & man's 1life and how he must face these

issues.

CHAPTER III

MALACHI ACCORDING TO THE MEDIEVAL JEWISH COMMENTATOZS




CHAPTER III

Thus fer we have presented the "Modern" point of view,
the treatment of the rabbls and thair use of the verses in the
Book of Malachi; and now we will present soms aspecta of the
medieval Jewish commentators and their views.

These men represent what we would call the interpre-
tatlon of the Synagogal Book of nheni.l Among them we find
the following:

Abrahem ben Melr Tbn Ezpa: A acholar and writer. He was born
1092-1093 and died Jaruary 28, 1157_2 He was from Toledo and
afterward settled in Cordova. His 1ife was divided into two
periodes through nis emigration from Spain. In the first
perlod, which lasted almoat to the year 1140, he won acclaim
as poet and thinker. Moses Tbn Etre, an intimate friend, ex-
tols him as & religious philosopher (pmtsksllim). Abraham

Ibn Daud calls him the last of the great men who formed the
pride of Spanish Judalsm and who "atrengthened the hands of
Israel with songa and with words of comfort." In the Tirst
period of his life, he was chiefly occupled with poatry. He
1likes to call himself "the poet" (ha-shar = see his introduc-
tlon to Pentateuch Commentary) or ™father or poems" (end of the
versified calendar regulations).

The most prominent scholars among the Jews of Spaln
wers Ibn Eszra's personal friends; men like Joseph Tbn Zaddik
and Judah he Levl. He ealso assoclated and debated with the
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representatives of Karalsm, this, evidenced by many passages
in his commentary on the Bible.

In the second half of his life one must imagine him
& lonsly man, who led the unsettled life of a wanderer. In
1140 he settled for a time in Rome, In his introduction to
the Kchelet commentary, he says: "He deperted from his native
place, which is in Spein, and came to Rome."

A whole series of works on Bibls sxegesis and gram-
mar was the frult of his stay in Italy. In Frence, city of
Dreux he completed seversl exegetical works including the be-
ginaings of & new commentary on the Pentsteuch. In 1158 in
London he wrote his religlo-philosophic work Yesod Mcra.

In 1160 he returned a second time to Provence and at
Narbonne he translsted an astronomical work from the Arablc.
In Rome, where he is sald to mve died, he began his safah
Berurah, a grammatical work. In the Introduction to this work
he expresses the hope that "1t will be a legacy of Abraham,
the son of Meir, &nd will preserve his memory from generation
to generation."

He is the only example of & wandering scholar who
developed an unusually rich literary activity in his roaming
exlatence under the stress of circumatances, and who wrote
worka of lasting importance.

His literary works include commentaries, grammers,
smaller exegotical works, Iggeret Shabbat, for example,
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rellglous philosophy, mathematics, mstronomy, astrology,
Paeudipigrephic, snd poetical works '3

David Kimhi (Redak, surnamed Maistre Petit): A Prench gram-
marian. He was born in Narbonne 1160 and died there 1236; the
youngeat son of Joseph Kimhi, and brother of Moses Kimhi.

His most important work is his Miklol which was done
in two parta: the first, contelining a comprehenaive expoaltion
of Hebrew grammar; the second, s dietionary of the Bible. In
his work he demonstrates his possession of the power of systema-
tization and of popular exposition. He excerpted from his
predecessors coplously and circumspectly, and arranged his ma-

terial with such comprehensivenesa, clearness and lucidity of
expositlion that, while he popularized the oplnions of hils 11-
lustrious forerunners, he at the sams time mads their works
superfluous and helped to sink them intc an oblivien from which
they were not rescued until the ninetsenth century.

Kimhi wrote co taries on O is, the Frophets,

the Paalms and Chronicles. In the introduction to hls com-
mentery on the Prophets he explains the duty of expounding

the Bible from a religious steandpoint. In a gensral way he
adheres to the litersl meaning of Scripture, and his esxegeals

is based on gremmar and rationality. At timea, however, he
introduces into his explanstions philosophy, und soms Biblical
narratives, and following Maimonldes, explains them as vilionu.‘

44.

Jopeph b, Ipsac Kixhi (Rl Kam; surnamed Maistre Petit): A
grammarian, exegete, poet and translator. He wes born in
southern Spain about 1105 and died about 1170.

He lived in poor cilroumstances, snd in addition to
his literary labors he was active as a teacher.

Abreham Ibn Erra,who visted MNarbonne in 1160, must
have met Joseph, who left his native Spain end settled in
Narbonne Provence. Joseph followed Ibn Ezra in some particu-
lara, for example, in the use of )N ror the Paradigm of
the verb. Ibn Ezra, on the other hand, quotes Kimhi in hias
commentariss on the Bible. Both men worked to popularize
Judaeo Arabic sclence. Although Ibn Ezra's work ias superior,
Kimhi was mctually the first succeseful transplanter of Judaeo
Arabic science.

Another contemporary was R. Jacob ben Meir surnamed
“Rabbernu Tam.™

Kimhi, a grammarian ard lexicographer, in his ety-
mological explanations seeka for analogies in Bible, Talmud,
Tergum and Arablc. In cases where such analogies are wanting
or unsatiafactory he is guided by the prineipls, "The unknown
must be deduced from the known."

His method throughout his exegetical works 1s mostly
that of the peshet, 1.e., litersl interpretation. He frequent-
1y follows the Spanish school, He pays a great deal of atten-
tion to the context, a point usually neglected by Haggadista.
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His explanations are short and terse.

He tried his hand at poetry. His 1llturgical poema
are indeed distinguished by brevity of form and elegance of
lnngulgo.s

1 1 Dawi 1; Weas Rabbi at
Jamorow (Gallcia) toward the middle of the seventeenth century.
He completed the commentary on the Prophets and the Haglo-
grapha which his father had begun, dividing 1t into two parts:
(1) Megudat Zion (Phe Fortress of Zlon), & lexicologlecal gloa-
sary; and (2) Mepudat David (The Fortress of David), & com-
mentary on the Biblical ‘rext.e
Rashi (Solomon bar Iseac): A French commentator on Bible and
Talmud. He was born &t Troyes in 1040 and died thers July 13,
1105. According to tradition, Rashi's father carried his re-
l1igloua zeal so far thut he cast into the sea a gem that was
much coveted by Christians, whereupon he heard a mysterious
volce which foretold him the birth of & noble son., Rashi's
first teecher was Jacob b. Hakar. Upon his death Rashi
atudled with Ismac ben Eliezer ha-levl.

Becmuse of its importance hls great work, the com-
mentary on the Bible was trenslated into Latin.

His atteinments mppear 8ll the more remarkable when
1t is remembered that he confined himself to Jewlsh flelds of
learning. He knew only French and a few words of German, no

secular sclence, save something of the practlcal arta. But

1:1
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{n Biblical and rabbinical literature his learning was both
sxtensive and reliable, and his rumercus gquotations ahow that
he was familisr with nearly all the Hebrew and Aramaic works
of his predecessors.

His Biblical commenta-ies are based on the Targumim
gnd the Masorah which he follows closely. The two principal
gources from which Reshi derived his exegesis were the Talmdie
nidrashic literature and the hermesneutic processss which 1t

employs - the peshat and the t'le:.-llh.'ir

Aa we have noticed thus far certain veraes stand out
ae key verses in the book of Malachi. We will treat these

verses in amccordance with the interpretations of the synagogue.

The burden of the word of the Lord to Israel by Malachi. The
difficulty as aforementioned 1s the name of the prophev who
18 berrying God's word to Israel®™ and the purport of his mes-
sage. Two idems are brought out by the commentators. His
name was Malachi. (Ibn Esrs, introduction). He had hia mea-
sage which he was to carry to the people for many days.
(Rash1). And Rashi also mentiona that in & baraitha in the
Mekiltah we read "that sll the prophets stood on Mount Sinail
and there their prophecy was handed over to them." The Tal-
midic passsges conmecting him with Ezra are cited, but are

not accepted.

g:a- I have loved you, says the Lord. Yet you say: Whereln have
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you loved ua? Was not Eseu Jacob's brother? says the Lord;
yot I loved Jacob.

How did God's love manifest 1taelr? He gave Jacob's children

& most desirable land. So deslrable in fact that every na-
tion wanted 1t. (Rashi). And you Israel, what did you do
when you returned to the land which I awore to your fathers
to glve to thelr children? You continued in your wicked
ways. Esau too received an Llnheritance, merited by the
glory of his father and because of his wickedness a desola-
tion was mde of his mountains. (Ibn Ezra) This love you
have for us, O Lord, 1s it because we have merited it or
bacause of the glory of the patriarchs and matriarchs?
Even though Jacob and Esau had the same parenta, becaouse of
Eosu's ldolatrous waya I loved Jacob. (Metzudoth David)
Does this rmot prove that my love for you Tsrael 1s because
of yourself.

put Esau I hated and made his mountains ms desolation and
gave his herltage to the Jackals of the wilderneas.

I removed Esau, and mede of his mountains a desolation and
of his fortresses ulso a desolation. (Targum) Because of
Esau's wicked deeds the Lerd removed him to the land of
Seir, Elsswhere the land of Edom 1s slso referred to as
Mount Seir, therefore here, too, the land of Edom 1s called
his mountains. (Targum) Because of Esau's wicked deeds
the Lord removed him to the land of Seir. Elsewhers the
land of Edom ia alsc referred to as Mount Selr, therefora
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here too the lamd of Edom is callsd his mountains. (Redak)
And your eyea shall see, and you shall say: "The Lord 1s
great beyond the border of Iasrasl.*

Great will bs the glory of God, for he will extend the bor-
ders of Isreel. (Rashi and fargum) You who were bayond
the borders of Israsl will say: ®The Lord 1s grest." (Ibn
Ezra) At the tims of redemption you who ape beyond the
borders of lareel will say, "The Lord ia great,” becauas
of the wonders he continually performs.

We must keep in mind this is after the Babylonian Exile.

Rote the commentators do not follow the Targum which ezplains,

PINES J\u_m\ |oh) Ve ) (and nta heritage to the
Jackals of the wilderness) ms kINQN J\\Qs"ﬂ’ FNORL )
(and his fortresses into a desolate wilderness), but they
explained on the meaning of _JMJ_N (Jackals) and octher
animals of the desert. (I:3)

4 son honoreth hia father and a servant his master, Ir
then I be m father where ia My honor? And if I be a master,
where is My fear? 3Says the Lord of Hosts, Unto you, 0
priests that despise My name, and you sey whereln have we
desplsed Your mame?

It is common knowlsdge that s son should honor his father
(Raghl, Ibn Ezra, Radak and Metzudoth) and u slauve also
should honor his master (Rashi, Metzudoth) or fesr his mas-
ter (Ibn Ezra, Radsk),
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This verse snd the next are directed against the priests
who have alighted Ood ip their sacred duties, by not sharing
equally with their golleaguea in each and every sacrifice;
but they rather preferred to make up their own equalizetion
rules (Rashi 1:7).

Radak and Metzudoth understand that the prisat derro-
gated the ordinance of gacrificing the blood and the tallow
upon the altar. This practice being unseemly to them.

And when you offer the blind for gaerifice, it is not evill
And when you offer the lame and the sick 1t is not evill
Present 1t now to your governor, will he be plensed with
you or will he accept your person? says the Lord of Hosts.
These sacrifices shich you bring to me, ere not evil in your
syes. BSo, saya the Lord, "bring them to your governor, the
governor of Judah (Ibn Ezrs, Radak) will he accept your sac-
rifices and respect zon rfor bringing such sacriflces L -
(Radak) ‘-I.M\ o\ 1is translated by the Targum r_)'l\a A
and Radak agrees with this.

Oh thet there were even One EmOng you that would shmt the
doors, that you might not kindle fire on Mine altar in vain.
I have no pleasure 1n you, says the Lord of Hoste, nolther
will I accept &n offerling at your hand.

The spirit in which the sacpifices were presented was
worthless. The prlesta were materialistic rather than
jdeallistic, even for the simpleat of services in cornec tion

with the Temple, such as the elpsing of a door or the
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kindling of' a light, a fee was charged (Rashi from the Sifra).

Ibn Ezra alao looks for idealism and points out that the
root of | VMuinds Jt|lc fire. Rmdak also mentions God's
wish that the gatea of the Temple be closed and the altar
remain unkindled rather than sscriflces with unbecoming
thoughts be brought. Metzudotbh concurs. Radak and Metzu-
doth interpret P A'Y s valn while Rashi quoting the Sifra
interprets as wlth pay..

1:11 For from the rising of the sun even to the golng down of the

same My name 1s great smong the nations; and in every place
offerings are presented unto My name. Even pure chlations;
for My nome i3 great among the natiors, says the Lord of
Hoata.

This verse ls an expreaalon of Malachi's universalism.
The Targum int erprets according to hils own time in which
prayers took ths place of sacrifices, hence whenever Israsl
praysd the great name of God was sanctified among the na=-
tiona.

Rashi guotes our rabbis who say, "That God 1s called the
God of Gods. Because sven whoaver worships his own Idol,
knows there 1s one God over all of the idols; hence even
they recognigzed God. Another interpretation of the rabbls,
it refers to scholara who study the laws pertalning to the
sacrifices, which, 1s considered in the absernce of the
Temple 8a & valld substitute for the real sacrifice, Rashi
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then quotes the Targum.

Radak explains why only East and West ls mentionad,
aaying that from North to Scuth very little of the world
is lnhabited. He then concurs with Rashi although they
worshlp idols they actunlly asplre toward the real God,
and the idol serves 88 an intermedlary.

But cupsed be he that dealeth craftily, whereas he hath

in his flock & male, and nameth, and sacrificeth unto

the Lord s blemished thing; For I mm n great King, says

the Lord of Hosts, and My name ls feared among the natlona.

This verse 1s explained by all that there waa contempt
for the altar of the Lord.

“gince my name is fearsd emong the nationa, how much
more, therefore, is it to be feared ani revered by Israal.
If you will not hearken, and Lf you will not lay it to
heart, to give glory unkto My name, says ths Lord of Hoats,
then wlll T send the curse upon you, snd I will curse
your blessings, yeah, I will curse them, because you do
not lay it to heart.

Sinece I God knew you would not llsten, therafors, am
I cursing you. (Rashi) Because you did not lay it to
your heart to give glory unto My name I am curaing your
bleaairgs as, *maks bright my darkness." (2 Sam 22:29)
God lightsna end dapkens man's patha. (Ibn Ezra) After
the buildlng of the Temple I bleased you, you then showed
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contempt for Ms with polluted sacrificea, therefore the
blesaing now becomes & curse, and I will add another curss.
(Radak)

Know then that I have sent thls commandment unto you, That
My covenant might be with Levi, amays the Lord of Hosts.

Take warning to confsrm to tlie high standards required
of the priesthood. Hedak, Rashl and the Metzudoth agres
thet Dod is spesking and wants it known that the covenant
eatablished with Levi must continue, Ibn Ezpra points out
that in versea 1-3 the prieats ars addressed in verse 4
the people.

My covenant waa with him of 1i'e and peace, and I pgave them
to him; and of Tear, and he feared Me, ard was afrald of
My nume.

The covenant involves mutusl obligations: Ood, on His
part, bsstows on the prlesta 1ife and prosperity, and
they, on their part, conduct themselves with reversnce
towards Him. The covenant sstablished with Pinchas was
promised to his descendanta. (Rashi and Radak) The Tar-
gum astatea 1t this way: "I gave the priests perfemct Torsh."
The law of truth was in his mouth, end unrighteousness was
not found in his 1lips; He walked with me in peace and up=-
rightness, and did turn many away from iniquity.

The commentators concur the priesthood is an agency en-

dowed with great possibilities as a positive force for
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inatruction and reproof in righteocusness.

For the priests lips should keep knowledge and they should
sesk the law at his mouth; for he is the msssenger of the
Lord of Hoata.

The priest 1a Cod's deputy like unto the ministering
angels who enter within God's own doman (Rashi). Rashi
and the others mention also Deut. 33:9ff.

Therafore have I alao mada you contemptibls and base before
all the peopls. According s you have not kept My waya,
but have had respect of peraons in the law,

gince you desplse me (1:6) therefore will I make you
despised (Radak) and you priesta you do not do wimt a
prisst should do. You respect the rich and accept bribes
(Ibn Ezre).

Have we not all one father? Hath not one God created us?
Why do we desl treachsrously every man against his brother,
profaning the covenant of our fathers?

This verss is often quoted sa a sublime admonition to
mankind regerding tne Patherhood of God and the brother-
hood of man. But in the context and in relation to the
problem deslt with, the prophet seems to mrgue that since
God 1s lsrasl's father and they are His children, brother-
1y love should be shown one to another and family loyalty
be upheld. "We are all descended from Jacob, therefore,
if we lntermarry, we profans the covenant which our

fathers received at Sinai,® (Tbn Ezra, Rashl) Why, since

2:11

2112

54.

we are Jacob's children, do we deml treacherously against
our brother, that we marry strange women (heathsns) and
love them more than our first wives who are Israelites.
Our forefathers, Abraham, Ismac and Jacob never shunned
their wives until they themsslves brought them their hand-
maidens. (Radak)

Judah has dealt treacherocusaly and an sbomination is com-
mitted in Iasrael and in Jerusalem, for Judah has profaned
the holiness of the Lord wnich re loves, and has married
the daughter of a strange god.

Judah and Isrsel are one anc the same, If he profaned,
he profaned himaelf. Even the priesta tranagreased in
this way. (Rashi) God who 13 sanctified saw anddeaplaed
what he sew, because of the provocation of his sons and
daughters. When they deal treachsrously against them-
selvea, they deal ureacherously asainst God. This girl
who is an ldolater is not & descendant from the patriarch
nor doea she believe in the same God. (Ibn Ezra)

You who are holy, when you marry out of your falth, you
are lost to Judsism, (Radak)

May the Lord cut off to the man that does thls him that
calleth and him that anawereth out of the tenta of Jacob,
and him that offereth an offering unto the Lord of Hosta.

The Targum paraphrases ¥ 3\¥) DX as son and grand-
aon, this view 1s adopted by Ibn Ezra and Redak. The
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general view accepted by all: He who merries the Gentlls
will not have the posterity a Jew looks forward to. And
if he be a priest he will have no offspring te carry on
the priestly dutles (see Talmud Babli Shabbath 55b).

And this further you do, you cover the altar of the Lord
with tesrs, with weeping mnd with sighing, insomuch that
He regards not the offering any more, neithar doea he re-
colva it with good will at your hand.

Rashl elaborates the prophet's rebuke: ®fne first crime
for which I censupe you, that you teke as a wife not one
of your own people but a foreign woman, ia bad enough; but
that you already have a Jewiah wife and bring into the
house & foreign woman &z shilef wife {making your Jewlsh
wife a secondary wife in living widowhood) 1s unpardonabla.

According to the Jewish commentators, the tears ll:!

thoss of the pejected Jewish wives who came to the Tample
complaining of thelr cruel lot and pour out their grief
before the altar. The tears form a barrier so that God
doss not accept the offering of the people.
Yet you say: “Wnerefore?® Becsuss the Lord has been wit-
nesa betwsen you and the wife of your youth, against whom
you have dealt treacherously, though shs 1s your companion
and the wife of your covenant.

When the people ssk, how have we displeased God? The
answer because you have profaned the marriage contraot
which 1like all contracts is entered into before Dod. (Ton
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Bzra, Radak, Metzudoth) Ths wife of your covenant, she
belonged to the covenant between Ood and Israsl, for ahe
wag of the Jewish faith ss opposed Lo the daughter of &
foreign Ood.
And not one has done ac who had exuberance of spiritl For
what sesketh the ona? A seed given of God. Tharsfore
take heed to your spirit, and 13t none deal treacherously
sgainat the wife of hls youth.

We offer other translations to this verses which im quite
difficult.
kes this
and one God made hory sieees
King Jamss: "And did not he make one? Yet had he the resi-

due of the splrit.

Kittel

dation,

0% onk i

And wherefors one? That he might seek
a godly seed. Thersfore take heed to your spirit, and let
none desl treacherously against the wife of hia youth.

RSV Has mot the one God made and susteined for us the
spirit of life? And what does he desiret? Oodly offepring.
So take heed to yourselves, and let none be faithless to
the wife of hils youth.

Tergum Was not one Abraham, an individual because of whom
the world was opeated, and what does one seek of Cod, that
he establish for him a son, Trom before the Lord, and
take heed to yourselvea, and the wife of your youth, deal
not with her trescherously.
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(a) The verse describes an argument between the people
and ths prophet. The people defended thelr conduct of di-
voroing their wives by saying, "Did not the one (Abraham)
do so and marry Hagar? The prophet replies, "fes, but he
hed an exeellence of spirit; he demired s godly seed."

The motive in Abraham's action was different from yours;
he did not seek lustful gratification. (Midrash, Targum,
Rashi, Kimechl)

(b) "MHot one who did so kept his faith intact; snd what
d1d that one seek, & godly seed?' A man who married &
forelgn woman, although he justified his mction by his de-
sire for children, invariably loat his falth and adopted the
gods of his wife. (Ibn Ezra)

For I hate putting away, seys the Lord the God of Israel,
and him that covers his garmsnt with violance, says the
Lord of Hosts, thersfore tske heed to your apirit, that
you deal not treachercusly.

"Hateful is he that putteth away his firat wife; sven
the altar sheds tears because of this." (T.B. Gittin 90b).
Rashl however Qquotes another view offersd by.....«s in the
same passage of the Talmud: "If you hate her, then put her
away; but sct mot cruelly by retaining her in the home,
if you are eastranged from her." Targum expounda similerly.
"If you hate her, divorce har:lqst.h Lm"d.‘ God of lsrasl,
"but do not cover ths sin with your garment :n;a. the Lord of
Ilona] ami take heed of your spirit and do not deal
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treacherously. Radak quotes the Targum.

You have wearied the Lord with your words. Yet you say whers~
in have we wearied Aim? In thet you say: Everyone that does
evil 1s good in the sight of the Lord, and He delights in
them; or where 1s the God of justice?

The commentators agres. The people are admonished for
loaing faith in the Lord. In their despondency and doubt
they are driven to ons of two conclusions: elther evil is
pleasing to God, or there s po God of justice.

Bahold, I send My messenger, and he shall clear the way be-
fore Me; and the Lord, whom you meek, will suddenly come

to Hia temple; and the messenger of the covenant, whom you
delight in, behold, he cometh, suys ths Lord of Hosta.

My msssenger in coming tc clear the path of all the
wicked, the Lord whom you seek is the God of juatice (Rashi).
He ia the King Mesaiah. (Radak) The messenger of the cove-
nant 1s conaldered as a designation of the prophet Elljah.
As it is written 1 Kings 19:10 (Radak and Metzudoth). The
covenant is that of circumcision, hence the custom of al-
locating a chair for Elijah at a Brith. (Radak)

For I the Lord change not; and you, sons of Jacob, are not
consumad.

The Targum: Bescause I the Lord have not changed my
eternal covenant and you children of Iarael, you imagine
that whoever dlea in this world his judgment is finished.
Rashi agrees with the Targum and adds mnother interpretation
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from the rabbis: I do not repeat my blows on others but with
you my arrows may be finite but you will never be deatroyed.

Tbn Ezra states it in this way, "As a natlon you will
always remain, for when the father dies the son remains."

Radak, "lsrael'a eternity is guaranteed which Ls not
the case with othsr nations."

For behold the day comes, it burns ss & furnacej and all the
proud, and sll that work wickednsss, shall bs atubblej and
the day that comes shall set them ablaze, says the Lord of
Hosts, that it shall leave them nelther root nor branch.

This day is the day of judgment. The day 1s the sun
(Rashi). He then quotes b. Abodah Zarsh 3b, *0On the day
of judgment the Holy One Blessed bs He, will bring the sun
from its sheath; the wicked will ba consumed by it and the
righteous healed by it."

But unto you that fear My name shall the sun of rightsous-
ness arise with healing in its wings; and you ahall go
forth, and gambol as calves of the stall.

Tbn Ezra explalns the main sspsct of the day is the sun.
When we say “the heat of the day, we mean the sun, ate."
The sun's rays will radiate healing for broken hearta and
perplexed minds.

When this healing takes place then a&s young calves grow
in size and fatness so will you break forth. (Rashi and
Redak)

Aemsmber you tha law of Moses My servant, which I commanded

unto him in Horsb for all Israel, even statutes and ordi-

3123
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By remsmbering the Torah of Moses and statutes and ordl-
nances, on the day of judgment you will escape punishment.
{Ibn Bxra) The Radak explalns this verse to be a refuta-
tion of all allegorical interpretation of the Torsh, He
says it 1s not (the Torah and its commandments) like those
who say 1t wae glven for a limited time. It 1s binding
for sach and every genercttlon.

Behold I will send you Elijah the prophet, before the coming
of the great and terrible day of the Lord.

1 send you Elijsh the prophet for the sake of the Torah
for sven though 1 have warned you concerning the chsarvance
of my commandments he will remind you ao when the day of the
Lord comes, which 1a to be a terrible day you will Le pra=-
pared. (Mstzudoth)

Radek poses the question and anawers it: How will Eli jah
sppear? He will appsar iu s resurrected state. Hias aoul
will return to the body from whence it came.

And he shall turn the hesrt of the fathera to the children
and the heart of the children to their fathers leat I comn
and smite the land with utter destruction.

Through the children, Eli jah will get to the parents to
uphold and keep Ood's Torah and His commandments (Rashi,
Radak and Metzudoth).

Ibn Ezpa's comment is unique and I include the complete
translation and with it cleae this chapter.




®pnd now 1 will cloas the commentary of this book
with & word about Elijah. We have found that he was in the
days of Abaziya the son of Ahabt and we found written also
that Jehoram the son of Ahab and Jehoshophat asked Ellshe,
the prophet, and 1t 1s written there, 'here is Ellsha, the
prophet, the son of Shafat who served Elljah.' And this 1s
proof that he, Elljah, elready aacended to the heavens in &
storm, beceuse it 1s not said that he 1s serving him (preaent
tense) and further more because Elisha did not depert from
Ell jeh only efter serving him and after he gacended, And
behold we have found that after the death of Jehoshophat in
the days of his son Ahazya, 1t {s written and there came &
letter from Elijsh the prophet and this teachess that he must
have written it and sent it to him at that given time. Bo=
cause Lf we will say that it was written before his ascent
the verse would atate: that 1t was found; or 1t was brought
to him a letter which was left by Elijah (which he wrote
before his mscent). (Thersfore we mist sesume that Elijah
wrote the letter at that particular time.) And thers is no
doubt that in the days of our holy segea one will mee him
sgain and God in his mercy will hasten his prophecy and will

hurry the set time of his coming."

b2,
SUMMARY

"Remember, oh pecple of Israel, the law of Moses
with its statutes and its judgments, which were given unto
You on Mount Horeb." Thus, the volce of prophecy was hushed.
Thus ends the book of Malacn!, a God-fearing man who suddenly
Gppeared In Jerusalem. A man, full of vigor and moved by the
prophetic splrit. Worthily did Ls close the long 1ist of god~
1y men who hed succeeded each other for four centuries., Mals-
chl ennounced to hls dejected and despairing brethren the
speedy arrival of the Messenger of the Covenant, whom many
delighted ln and who would bring bLetter days with him. The
prophet counseled the people not to omlt paylng the tithes
on account of the evil-dolng of some of the priests, brt teo
bring them all, as in former ocays, inte the storshousee,

Malachi, like the early oropheta, proclaimed ihat
in the distant future & great and awful day would dawn, when
the difference between the plous and the wicked would be made
clear. Before the coming of that last day, God would send His
propnet Elijah, and he would reconclle father to the son. And
so he bade them to "Remember the Law of Moses, given unto them
on Mount Horeb."

For it 18 only occupation with the Torah for its own
seke wniech is life, for thie purity of motive forms the mein
difference "between the rightecus and the wilcked, betwesn him

that aerveth God and him thet serveth him not." (Mal. 3:18)




63.

Nelther the guantity of sins, nor the quality of sina, need
make man hesltate to follow the Divine call to repentance.

He has only to approach so to spsak, the "door" with the de-
termination of repentance, and 1t will be widely opened for
nis admlttance, Thus seld the Holy Cne, Blessed be He, to
Israel, "Open unto me the door of repentance, be it even as
narrow as the sharp polnt of & needls, and I will open 1t so
wide that whole wagons and chariots cen pasa through 1t."

This Divine call of repentance implies also & certain mutual
repentancs, or returning on the part of God, who meets lsrael
halfway. "It is to be compared to the son of a king who was
removed from his father for the distance of a hundred days
journsy. His friends sald to him, 'Return unto your father,'"
he answered, "I cannot." Then his father sent him a mes-
sage, "Travel as much as it is in thy power, and T will ccme
unto you for the reat of the way." And 3o the Holy One, Bleased
be He, said, "Return unto me and I will return unto you."
(Mal. 3:7)

And tnen, 1o keeping with tradition, the edltor re-
peats the twenty-talrd verse so that the book of Malachl will
end with a word of comfort rather than a word of chastlisement.
My hopes too are for the speedy comlng of the Messenger ol the

Lord and his forerunner the prophet El1jah.
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