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Chapter I 

Origin of the Term Derech Eretz 

In the Bi blo 

Th~ expression Derech Eretz ie not common 1n Biblical 

literature. It does not oocur ae Derech Eretz but as Derecb 

~ol Ho-oretz. In Gen. 19.31 the daughters of Lot are con

cerned lest they repia1n unmarried and the first-born says to 

the younger: "our f ather is old, and there is not a man in 

the earth ~o come in unto us after the manner of all the 

earth.• f, 1c. ..... £ , .... ~.) t!'hus here the term definitely means mar

riage or intercours~. It is used in a specialized sense, and 

as yet it does not have the general meaning which it came to 

hD.ve in Talmudic times. In Josh. 23.14 and I Kl.. 2 .2 it has 

1 ~ different meaning, but again it is apeo1alized and not 

general. In his message to t he Israelites, Josh. 23.14, ~osh

ua tells them: "And behold, this day I am going the way of 

all the earth.• f..tc." /;, ?"~~ It is clear that here €he ex

pression means death. Similarly in I Ki. 2.2 it means doath. 

For before his death David tells Solomon that he ia about to 

•go the way o! all the earth." {.,A:." /;, l"' =l ~ Thus we eee 

ttat in the !ew verses where this expression ocours 1n the 

Bible it baa the specialized meaning o! marriage and death. 

It 1s not until the Talmudic period that the term takes on a 

wider sign1fioanoe. Although it must be pointed out that in 

Gen. 6.12 a variation of the term is u sed in a more general 
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manner . " •••• for all flesh had corrupted their way upon the 

earth." 

In Talmudic Literature 

In t he Talmud t he t erm came to have the general meaning 

of proper conduct s.nd life in the world in contradistiction 
l~ 

to the concept of mitzvoth . But even in the Talmud there are 

passages where the term is still employed in a specialized 

manner. I ts Biblical meaning of marriage or intercourse is 

still retained in the Talmud. For example in Erub lOOb R. 

Johanan says that even if the Torah had not been given we 

would have learned modesty from the cat, honesty from the 

ant, morality from the dove and the proper method of inter

course from the chicken which first woos his mate and then 

has intercourse. The phrase which Jobs.nan uses for the "pro-

per method of intercourse" is Derech Eretz. It is significant 

to note that Joh.a..nan, an Amora of the first generation, does 

n rl..; include modesty .. 1""' 'J J under t he title of De re ch Eretz. In our 

chapter dealing with Al Nakawa•s material we shall see that 

.J'/'_.~J was an important aspect of Derech Eretz. Johanan seems to 

use the expression in a specialized sense. Abbaye, a third gen-
2 . 

eration Amora, uses the expression in exaotly the same way. He 

gives a formula for an aphrodisiac to be drunk by those who are 

not proficient 1n intercourse, 

S1mila~ly, in another statement we are also told that 

Dereoh Eretz is one of t he eight things which are injurious 

if engaged Ui excessively. It is clear that t he term here also 

means intercourse. 
,. 

I 



-3-

In addition, the term Derech Eretz is ueed in Talmudic 

literature to mean worldly occupa tion in cont ras t to the 

study of Torah. For exampl e in Aboth 2 .2 we .fi nd the follow

ing ste.tement by Rabban Gamliel: "Study of the Torah a l ong 

with Dere ch Eretz is ee3mly, for l abor in the two of them 

makes sin forgotten. " Hereford points out that Der ech Eretz 
4. 

here can only be trahslated •a worldl y occupation." 

I n Aboth 3.17 there is as 1m1lar statement by R. Eleazar b. 

Azariah. "~f t h ere is no Torah there is no Derech Eretz , and 

if th e:re is no Derech l!;retz there is no Torah. " Here too the 
5· 

translation is "practical life. 11 Tho term ia used a l so in 

Aboth 3. 5 Where again it means preoccupation wi th the cares 

of the wor l d. In Mish. Kid. 1.10 t he expression occurs a

gain with t he aame meaning . "He who occupies himself with 

the study of the written and the oral law and w1.th Dereoh 

Eretz will not easily be led to sin." Her e too it is evi

dent that the term means preoccupation with one's physical ne-
6. 

oess1t1ea. In anotharpas sage we find that R. Josiah i s re-

buked by his d1se1ple, R. Mattathia b. Heresh for foraaldng 
7. 

the atudy of the Torah l) engage in Derech Eretz. Here too 

it is clear that the term means worldly pursuits as opposed 

to Torah. 

However, the term came to have even a broader signifi

cance. It came . to mean proper conduct, i.e., the polite and 

proper way of a c ting . The term Dereoh Bretz oovers a wide 

range of activities in all phases of lite. There are several 
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references to the eating CJf meat which are tnoluded within 

tQ, soope of Dereoh Eretz. ~or example 1n Yoma 75b it is 

Derech Eretz to eat meat only at night. In Rull. 84a we are 

informed that it is Derecb Eretz fer a father not to habit

uate his son to the eating of meat and the drinking of wine . 

In Bet.zah 25a it is Derech Eret z fer a man to eat meat only 

after it has been flayed and cut. Again in Hull. 84a it is 

Dereoh Eretz to abstain from eating neat that has not been 

adequately prepared. Again in Hull. 84a it is Dereob !£etz 

for a man to eat meat only fer t~ sake of appeasing his 

hunger. The term is also employed to refer to proper conduct 

toward other people. For example, in B. Mes. 87a we find 

that it is Dereoh Eretz fer a gu~st to inquire after the 

health of his hostes s. In Yo.ma 4b it is Den:tch Eretz for a 

man to adldress his neighbor before oonver sing w1 th him. In 

Ber. 6la it 1a Derech Eretz for a greater person to be pre

occupied with the marriage of a lesser. According to Sabb. 

ll4b it is Dereoh Eretz not t o use the vessel in which one 

has cooked !oo d for his te aoher to mix wine !or him. In So

tah 44a it is Derech Eretz far a man to first establish him

self economioally before he takes a wife. Thus we see that 

in tat Talmud the term 1noludes all types of proper conduct 

and polite usage. Very broad and general in soope it covers 

a score of varied act1v1t1ea. 

There ie an Aramaic expression used in the Talmud which 

seems to be related to Dereoh Eretz .- ''"'' /;, · J ·A • For 
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o-...;,s 
example it eeeae in Pea. ll3a where Rav says to his son Evo 

that he has given up hope that he will be a scholar and he 

therefore will teach him practical matters, 

Be then proceed& to counsel him in matters of business. 

Thus / u, [, ~ · [·"' like Derech Eretz has as one of its mean-

ings a •worldly occupation" as opposed to the study of the 

Torah. It occurs again in Sabb. 82a. But here it refers to 
8. 

proper conduct in the lavatory. 

The Talmud also uses th! expression 

the Aramaic translaticn of the words 

/C lf )/C /"I "I /< 

'i...,1c;1~ • 

which is 

/1 ' / ( 

1c c 1 1~ doe s not seem to have t he srune meaning as Dereoh 

Eretz. I t is used ln th sense of accepted usage and custom 

while Derech Eretz seems to have a stricter and more binding 

signification, i.e., the proper method ot acting. An illus

tration of this difference is to be found in Betzah 25a. 

R~e b. Abba and R. Huna disagree aa to the necessary prepara

tions before one oan eat meat . Rame maintains that flaying 

and cutti ng is necessary f rom the standpoint of Derech Eretz. 

But R. Huna is of th:I opinion that after an animal has been 

ritually slaughtered it may be eat )n without any further 

preparations . The Talll1Ud 1 however, points out that there is 

no great diffe~ence between the two opinions since Rame uses 

the term Dereeh Eretz 1n the sense of I<- l'..., 1c /' ., /< 1 1 . e • 1 

.flaying and cutting of t IE animal is only a custom, and not 
" 9. the proper manner of eating, r., 1c. /'~. The expression 

1c. 0"> 1c n-i1c occurs in Hull. 83a where we find that it is 
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the custom for more aotivi t1 to take plaoe in t he house ot 

the groom than in the house of the bride. In Yoma 12a and 

Meg . 26a it is the custom. /\. • .,,, " ... '<.to leave in an inn 

an empty pi tchel' of w1 ne and the hide of a slaughtered ani

mal. I n Sabb. 155b the teri, ocours again. I t is the oustom 

to t h row a dog a bone. 
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Chapter II ~ 

Content and Scope of DereohEretz 

In the tradition of Judaism Derech Eretz bas been ao-

corded a most important position. I t was regarded as the 
1. 

great foundation which supports the structure of humanity. 

Learning which was so important in Jewish Tradition could 
2 . 

not exist without Derech Bretz. Derech Eretz was in the 

as.me category as the study of the written law and the study 
3· 4. 

of the oral law. All three restrained one from sinning. 

Similarly t here is a st•tement by.Habben Gamliel that study 
5 

of the Torah and Derech Eretz causes si n to be forgotten. 

Derech Bretz includes all that pertains to the conduct 

and life of man in the world. It is ~he proper and t he cus-

tomary manner of behaving, in all spheres and a spects of 

life. The term covers a wide range of activities from t.he 
G. ""• r•:I • 

proper qaanner of tending a vineyard <and the raising of a 
6. 

family. 

Derech Eretz can be divided into five categories: (1) 

customs associated 111.th birth, marriage, and deatht (2) pro 

per manner of performing physical .functions; (3) regulations 

governing various classes of men; (4) customs associated 

with festive occasions in the life of a people; {5) man•a 

control over his inclinations. 

(1) Customs Associated With Birth, Marriage, and Death. 
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These customs are far the most part similar among all 

peoples, although they vary in detail. These three occa

sions, birth, marriage, and death were the moat important in 

tm lite ot tm individual and it was natural that tolk-ous-

toms and certain usages should grow up around them. These 

customs arose t'rom a desire t o placate the deity so that 

good fortune should be the destiny of the individual. At 

birth the hearts of the varents are full of mingled feelings-

joy and conoern. Their friends and relatives come t o parti

cipate in tb31r happiness by means of feasting and drinking. 

They likewise supplicate the deity with certain ~t"es which 

they believe will bring good f ortune to the new babe ~ Each 
• 

people bas its own : itea and thus there is a variation. , 

But the basic motivation is the same among all peoples. 

Likewise at the time of marriage the same conai~erations have 

produced & body of folk-lore. At death it is the concern 

over the destiny of the deceased and the desire to comfort 

the bereaved which baa given uae to certain customs. Thus 

all of these customs come under the catego~"'Y of Derech Eretz. 

Each group doems particular rites suitable and proper 1n or-
7. 

der to abhieve t he desired effect. 

(2) Physical Functions. 

In this second oategory are subsumed the proper perform

ance of man's physical tunctiona auoh as walking, sitting, 



-9-

stand1.ng, 1yi~, eating, drinking, intercourse, defecating, 

urinating, washing, putting on clothing. The proper perform

ance of these functions d1:atinguishea man trom the bean. 

There .nust be dignity and eti~~ette even in the performanoe 

of one's most lowly function. 

(3) Rules Governing Conduct of Man to Man. 

There are certain rules of conduct which govern one's 

relationships to his fellow man. Man owes certain obligations 

and responoibilities to bis fellow. These regulations deal 

with t~ relationships of tm great and t he mediocre, old and 

young, men and women , youth and maiden, scholars and laborers, 

f ree men and .. rfa. There a.re certain regulations peculiar 

to each group. Tbe scholar ha.a certain responsibilities 
9. 

while the laborer has others, and so on. 

I 

Customs Associated ~t th Festive Occasi~ns. 

In the first category there were the customs associated 

w1 th certain milepoats in the life of' the 1nd1 vi dual. But 

1n this category is to be found customs assooiated with the 

life of the g'loup. These festive occasions are based upon 

the eoonomy of the group. For example, the Spring Festival, 

Harvest, Vintage and Fast Days. These rites V&I"'f with each . 
different group. The Hebrew prophets reviled thoae who de-

10. 
viated from the accepted norms associated with these occasions. 

(5) Man's Control Over His Inclinations. 
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Included in this category is man's control over his 

spirit and soul. It is nece s sary that man subdue• his pas

sions and behave moderately. ·ro be merciful and not tyran

nical, modest a.Id not. arrogant, diligent and not indolent, 

t o l ove arxl not to hate - all this is part of Derech Eretz. 

The Rabbinic authorities referred to t he se qualities as fi/~ ~ 

f or t o attain them it was necessary that a man measure, " """ , 
11. 

and control his spirit. 

We have seen that the~e is no absolute standard for 

Derech Erat z. It; varie s with time and locale . Each a ge and 

each locality has its own conceptions of what consti tutes 
1 2 . 

Derech Eretz. 

The reward f or tbe fu1f1 l lment of Derach Eretz is ver y 

great. One receives its rewards both i n this worl~ and the 
13. 

suppl y is stored up also in t he next world. Ther e are two 

rewards which one W:io observes Derech Eretz will rece ive • • 
He will behol d the salvation and the comt'ort of God. The 

latter is based on Ps. 50.23 - 9 .lnd to him that ordereth his 
14· 

way aright , will I s how the salvation of God." The other 

r.eward is a long life. We find that R. Zak.kai' s disciples 

asked him why he merited length of days. He answered because 

he never urinated in the four cubjts reserved for prayer, be 

~ever called his f'riend a nickname, - in s hort, he was care

ful to engag e in Derech Eretz . In response to t he same 

que3tion R. Eleazar b. Sh.amua gives a similar answer. He 

never took a s hort-cu t coming from the synagogue, he never 
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forced his way th rough his st udents seated in the Beth Ha

Midrasb, and be never lifted his hands without rendering a 

blessing . Thus he too :fulfilled t he ~equirements of Derech 

Eretz and for this r eason he 118rited l ongevity. Similarly, 

R. P'ridah meri ted the same because he was always the f irst 

t o enter the synagogue, and ne never blessed in the presence 

of a priest. Similar answers are given by R. Nehemiah b. 

Hakoneh, R. Nehuniah tbe great, R. Joshua b . Korcah , and R. 

Zera . They all merited length of days bec~use they were 
15. 

careful t o ooserve Derech Eretz as well as the mitzvoth. 

' 
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Chapter III 

Torah and Dereeh Eretz 

Accor ding to the statement of Samuel b . Nabntani Derech 

Eretz preceeded the Torah bt twenty six generations . Samuel 

bases thi s on Gen. 3.24 - • ••• . to guard the way of the tree 

of life ." "Way" r e.fu r s to Derech Eretz and "tree of life" 
1 .. 

which fol lows ref ere to the Torah. Thus all the laws and 

statutes by which Imn lived before t he revelation on Sinai 

were called Derech Eretz - "t~ way of the land." These laws 

and regulat ions were not the unique possession of one parti-

cular people. They belonged to all mankind and thus they 

were correctly termed - " the way of the land." All men . r e-

gardlees of nationality were obli ged to observe them. 

The Bible conta,J.ns several verses which indicate t hat 

Derech Eretz was i ncumbent upon all humanity before the giving 

oft~ Torah: Gen. 6.12 : " • • • • for all f lesh had corrupted 

their way upon tre earth" - and for this reason God saw f i t 

t o punim humanity. From th is v.e see tbo.t Derech Eretz was 

t he res ponsibility of "all f lesh" and not any particular 

people. Furthermore, in Gen. 20.9 Ab1melech reproves Abra

ham for his Jack of Derech Eretz - "things that are not done, 

you have done to me ." Again when Laban tells Jacob that he 

must marry Leah before Rachel he speaks to him thus: "It is 

not done in our place, t o give the younger before the first

born." - Gen. 29 .26. Laban seems to mean that t o do such a 



thing wa s a violation of Darech Eretz. Similarl y Moses 

tells Pharoah, Ex. 8. 22 , that tne Israelites cannot offer 

sacrifices in Egypt f or "it is not ~eet to do so, for we 

shall sacrif i ce the . abominations of the Egyptians." From 

the se verses we ha ve definite p~oof that Derech Eretz exist-
2. 

ed among all peoples before t he giving of the Torah. 

The six commandments which the rabbis attri buted to 

Adam and t he seven Noachidian laws were incl uded under the 

category of Derech Eretz. These laws were not gi ven ex

pressly to Isrse l but to ..all mankind and thus they come un-
3• 

der Derech Eretz. The Talmud maintains that a Noachide who 

f alled t o take advantage of the opportunity to study Derech 

Eretz and because of t h is commits a violation i s liable with 
4. 

death . Thus we see t h st the requirements of Derech Er etz 

were obligatory upon all people. Even idolaters were ex-
5• 

pectep to observe Dere ch Eretz. We f ind, for example, 

that the priests of the Philistines observed Derech Eretz 

when the y told their people: •rr ye send away t he ark of 

the God of Israel send it not empty, but in any wise return 
6. 

Him a guilt offering •••• " - I Sam. 6. :. Similarly we f ind 

that R. Akiba admired t he Medea because they were meticulous 

about certain prac~ices of Dereoh Eretz, and Rabban Gam11el 
7 • 

. admired the fersians ror the same thing. 

We have seen that the patriarchs were commanded concern-

ing Dereoh Eretz. But in addition to this they received sev

eral conmandments of a religious nature, mitzvoth, which can-
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not be included in the category of Derech Eretz. Such re

ligious rites as circumcision and the prohibition agai nst 

eating the vein of the sinew cannot cotne within the s cope 

of Derech. Eretz • • Thus even before the giving of the Torah 

t here was a dichotomy between Derech Er etz and Mitzvot6. The 

nii tzvoth which were commanded the patri archs were termed 
8. 

;- / ,.., ' /., ~ or These are considered more 

binding and stringent than t~ requirements of Derech Eretz . 

But with the revelation on Sinai there arose a deep 

and profound difference\ be t ween Israel and the ot her nations 

9. 

of the world. Although I srael is united with t he re s t of 

humanity in its obligation to observe Derech Eretz, the To

rah represents the fact qr which separates I s rae l. The Torah, 

unlike Dereo h Er e t z, is the unique poss ession of Israel. 

Just as the exi stence of mankind, (Israel included), is ba sed 

on ~ereoh Eretz, s o I s rael's separate existence i s based on 

the Torah. The Jew g~s al ong with the res t of mankind in 

t he matter of Derech Bretz, but he diverges when it comes t o 
10. 

r eligi on . 

However, even the Torah oontair, many items that are i n 

the category of Dereoh Eretz. I n some cases t he Torah merely 

r epeats what has .already been accepted as already known. R. 

Job.a.nan makes the inter e sting statement t hat even if the 

Torah bad not been given, we would have learned modesty r ·rom 

the oat, honesty from the ant, morality !rom the dove, and 
11. 

t he proper manner of intercourse from the chicken. Thus 
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regarding these matters the Tor ah was not indispensable. It 

merely substantiated what was already known . For example, 

in Deut . 23.14f, t her e are s everal regulations as to the pro

per manner of defecawing. According to Johanan 1 s statement 

we could have iearned this from the cat, even if t he Torah 

had not teen given. But the Torah goe s f ar ther than t his. 

In connection with the three important occasions mentioned 

in Chap. I I , birth, marriage, and death it adds certain rite s 

- mitzvoth - which are not in t he category of Derecb Eretz. 

Moreover the Torah forbids certain customs of Derech Eretz 
12 . 

such as baldness and selt-mutiliation as signs of mourning. 

But in addition to all this bhe Torah is the sour ce for new 

idea s about Derech Eretz. In fact the f i nest type of Derech 
13. 

Eretz is t o be found in the pagea of the Torah. There 

are many examples in the Talmud of how the Torah teaches 

Derech Eretz. Some of these I shall quote here: 

From the f act t ha t God brought Eve to Adam, Gen. 2 .22, 

the Talmud derives that the Torah teaches Derech Eretz in 

t h at a greater person s hould oo ncern himself with the marri-
14. 

a ge of a lesser. The Torah teaches Derech Eretz for a 
15. 

man should not eat meat before it is f layed and cut. The 

Torah teaches Derech Eretz for a man should not converse 
16. 

~tth another until he bas first addresead him. The Torah 
17. 

teac hes Derech Eretz f<r a man should eat meat only at night. 

The Torah teaches Derech Eretz t<r a man should inquire oon-
18. 

oerning the welfare of bis hostess. The Torah teaches 
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Derech Eretz for a man should bui l d a house and plant a 
19. 

vineyard before he marries. The Tor~ teaches Derech 

Eret z f or a man should not develop i n his son the habit 
20. 

c:1f drinking wine a Di eaiting meat. Fr om these examples 

it is evident that t't:B Tor ah contaibs mu.:lh th.at pertains to 
~ 

Dereeh Eretz. In fact thent 1s a s tatement t o t he eft;_et 

th.at God gave the Torah to I srael so he coul d learn Derech 

Eretz from i t . For i f he doe s this , then his sins will 
21. 

not become numerous. This stB. tement, although it does 

seem somewhat hyperbolio, makes the ob ject ive of the Torah 

the knowledge of De~ech Eretz. The Torah cannot be fU l -
22 . 

fi lled without the observance of Derech Eret z . Perhaps 

t hi s ls what Bar Kappara meant when he said that the en

tire Torah was dependent on the small section of Derech 
23 . 

Eretz . Torah without De:ech ~retz is ot no value. 
24. 

Derech !J,tz is the necessa~y complemen t of Torah. 

Although we have seen that Mitzvoth are more obliga

tory and binding than Derech Eretz, yet Derec h Eretz too 

has Divine sanction. Derech Eretz ia one of the things 
25. 

which causes man to acquire God. For . f one finds favor 

w1 th men, he will also find favor in the sight of God. But 

if one 1s despised by ·men God will also despise and reject 
26. 

him. God himself observes the requirements of Derech 

Eretz and He thus instructs man t o do the same. For ex-

ample we find in Gen. 3.9 that before God speaks to Adam 
27. 

he first addresses him. Moreover, Derech Eretz is one 
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of the things 11hich God demands of Israel . Seder Eliahu 

Rabba P• 143 contains this significan~ statement : "God 

spoke thus to Israel: ' My eons have I denied you any

thing? What do I se~k of you? But that you love, honor, 

and fear one another. .And that there s hall not be found 

among you transgression, theft, or any unseemly thing." 

Thus there are two fields of labor for man - Torah, and 

Derech Eretz. Both must be cultivated so that one will be 
I 

beloved by man and by God.\ Both are extremel y important, 

both are necessary for a man to lead a proper and religious 
28. 

life . 
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Chapter I V 

Analysis of Material on Derech Eretz in Al Nakawa 1 s 

Menorat Ha-Maor 

Introduction 

Al Nakawa 1 s ch.apter on Derech Eretz is divided into 

several sections. First there is a general i ntroducti on 

to the entire problem which is entitled, (,1<. /.., .;, /'.J ~ r:> • 

The f i r st section which our author calls the f irst gate, 

deals with Derech Eretz for scholars . ~he second gate is 

devoted to a discussion of Derech Eretz fer ol d people, the 

third to that for the average man, the fourth to that !or 

women. This group of gates is followed by a section on Der* 

ech Er~tz in general and in particular for all men, f, /c / .... ~ 

I' i / c. ~ J C ") C) ;::. / [['.;:, ;> • At the conclusion 

of this chapter Al Nakawa appends three s upplements , the fi rst 

of which he calls An Extract from Hupat Eliyahu Rabba. This 

is . divided into 15 chapters, also called gates. The second 

is a collection of Talmudic statements beginning with the 

word Le-Olam. Al Nakawa calls this supplement Or Olam. It 

is divided into twenty chapters . The third supplement con• 

tains a collBction ot statements beginning with the word 

"great". Like t he preceding it also contains twenty chapters 
1. 

and is called Or Godol. The final seetion of the ~hird 

supplement is devoted to a glorification of peace. It con-
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tains Talmudic passages dealing with peaoe that begin 
' 

with the word "great•. All of these supplements, as Al 

Nakawa himself point s out, contain much material on 

Derech Eretz. 

In my discussion I intend to present the material 

as Al Nekawa has organized it, i.e., a section on Dereoh 

Eretz for scholars, a second ~o ft that/on old people , a 

third sec tion on that for the average man, and finally a 

section oft Dereoh Eretz for woman. The material im the 

supplements I shall include in the above sections. 

Derech Eretz for Scholars 

To be diligent in study was required of the scholar 

Frequent attendance at the Synagogue and the above all. 
> 2 . 

Beth Ha- Midrash was expected of him. The Torah was to 

be studied only for its own sake. We are told that God 

weeps for the scholar t hat does not study Torah during 
3. 

the last watch, i . e., early 1n the morning . A scholar 

should always ask pertinent questions and answer quest-
4. 

i ons according to the law. His answers should not be 

given tastily. If he is able he should answer every 

question that is put to him. The scholar i s enjoined not 

to become angry if his students fail to understand the 

first time. He should repeat several times if necessary. 

He should answer the first question first an4 the second 

second, etc. He should never hesitate to admit that he 

5. 
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doesn't know a particular matter, lest he give an erroneous 
6. 

opinion. I~ he happens to make a mistake, be should re-

peat the particular matter correctly and should not be ash-
7. 

amed to admit that he erred. Re should be ever ready to 
8. 

But never should he impart his knowledge to others. 
9 . 

pride himself in his learning. He who attributes great-
10. 

ness to himself de creases the length of his days. Thus 

modesty was an important characteristic of the scholar. 

Before a scholar can read from the Torah when it is present

ed to him, he must first seek permission from his disciples 
11. 

end certainly from God. If a man re:f"uses to read from 

the Torah wban it is presented to him, his dazs are short-
12. 

ened. 

A scholar should share i n the distress of the congrega-
13. 

tion and be prepared to serve it in time of need. In 

times o~ drought a scholar should go hungry even if he is 
. 

rich and has much food in order to share in the distress of 

t he congreg~tion. Those who do tbis will be delivered from 

an unnatural death. The latter also applies to all men , 
~. 

even though t hey are not scholars. Even an Am Ha-Aretz 

is not permitted t o separate himsel.f :from the congregation 
15. 

in time of need. At all times a scholar is enjoined to 
16. 

seek peace for his people. 

The personal life of the scholar is to be character-

ized by otherworldliness. The major portion of his life 

was to be devoted to study and t~ fear of sin. I n order 
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to devote as much time as possible to the study of the 
17. 

Torah, he should not be too preoccupied with business. 

But, on the other hand t here is a statement that God weeps 
18. 

for the scholar that has no bread. Thus it was e&pected 

of the scholar that he earn a living for himsel f and his 

household. It was deemed unbecoming for a scholar to be 
19. 

dependent on the public charity box . ~ set of rules is 
;n 

prescribed for the scholar conducting his business . He 

should be a man of h is word , and all his promises should 

be meti ~ulously k~pt. If a man owes him money he should 

not press him for it. But if he owes another, he shoul d be 

ver y careful to repay the full amount, or even more, on 
• 

time . But when others are indebted t o him, he should not 

be so strict, for, otherwise, he wou l d be f ollowing the prin

ciple of Sodom which maintains that what ie mine is mine 
20. 

and what is thine is thine. 

A scholar must render honor to h i s master and must 

serve him as a slave serves his master . There is one ex-

caption to this, however. A scholar shoul d not lace or 
-unlace the shoes of his mast er, for this was the task of 

\ 

non-Jewish s laves. According to Rabba , this latter excep-

tion applies only when the scholar is not well known in 

the vicinity. But if people know him, they will not mis

take him for a slavv, and therefore he is permitted to lace 

and unlace the shoes of hi s master. A scholar was not per-

mitted to bathe with bis master, unless he was needed for 
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some purpose. He must not call his master by name, but 

should address him as sir, my teacher, or my lord. He 

must never take leave of his master, µnless he has first 

sought permission . It is customary for the master to en

ter a house first and the disciple after him. Rabbi Meir 

is of the opinion that he who refuses to serve a scholar 
21. 

who is in his city is liable with death. One should not 
22 . 

be overbearing toward those who are greater and wiser . 

Honor was also to be accorded to the s ons of scholars who 

had been appointed to the position of Pama.a . If they 

were mature enough in understanding they were to sit di-

directly before their father when he expounded the law • .. 
But , if not, they were to sit behind their father, fa~ 

23. 
the congregation. 

~ 
A scholar should hato any t~e of offi~e . He who 

accepts a governmental position and acts strictl y l oses 

the reward of this worl d and likewise forfeits the fruit 
25. 

of the world to come. 

In dealing with bis fellow men, a schol ar shoul d nev

ver bear a grudge. He should be s l ow to anger and quick 

to be appeased. At a l l times be shoul d be l ugubr ious in-

war dly and mourn for his sins, for the destruction of the 

Templ e, for the dispersion of I s rael, and for the profan

ation of God ' s name in the presence of non-Jews . This 

sorrow, however, shoul d never be evident or manifest . In 

greeting peopl e , he shoul d a l ways be cheerf\11 . He shoul d 



-23-

seek repentance for his sins . He shoul d know .his own de

fects and limitatio~s . Generosity, contentment with his 

lot, self control, and high ethical conduct were demanded 

from the schol ar. No fal sehood was to be found on his 

lips and no deceit in his hea rt. At a l l times he was to 
26 . 

be a man of his word . There seems to be some disagree-

ment over whether a man should speak the truth even if it 

means that another is put to shame thereby . The story i s 

told concerning R. Safra who happened to be strol ling with 

his disciples. They chanced upon a pious man, 

Re was under the impression that they had come out to meet 

him , and chided thenai.for going to all that t~ouble. But 

R. Safra refused to g ive this man a false imp!llssion and 

told him that t hey had gone out only for a stroll. Where-

upon xhe man was chagr1Led. Safra 1 s di scipl es rebuked him 

for embarassing the man . He answered that he didn't want 

to prevaricate and if he had rema ined silent, a s they h.ad 1 

su,e;gested, then he would have s iven the man a fal se im-
27 . 

pression. 

A schol ar must not complain when aff i ictions befall 
28. 

him. Rather shoul d he be gr a teful for them . For ex-

ample, if he loses his money, he should remember J ob who 

was smit t en in body as wel l as his material possessions • . 
If he shou1d receive physical aff l iction he shoul d remem-

29 
ber Dathan and Abiram who descended alive to Sheol. 

A schol ar shoul d befriend the downtrodden and the af-
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f licted. He should be meroi!'ul to the poor, and ~ support 

t o the needy, a father to the orphan, and a hus band to the 

widow. He shoul d bring joy into the lives of those who are 

grieved. Such a person will inherit the world t o come. 

The stcry is told concerning R. Berokah of Chuza who bap-
30. 

pened to meet Elijah one day in the market pl ace . Ber okah 

asks hi:n whether there are any ~ there who will i nheri t the 

world to come. Elijah point s to two men , who, Berokah 

learns, are jesters and their task is t o make people happy 
31. 

and to settle disputes taat ari se between men. Thus f r om 

t his story we see t~ importance that ~ attached to bri ng

i~g j oy into the lives Q,,f others. However, it is improper 

for the scholar to indu~ in excessive ~ivolity. He 

shoul d a lways bear in his heart the de s truction of the Tem-
32. 

ple and the sorrows of t h e -ewish people . 

Not only was the scholar expected to honor his superiors, 

but all men, regar dless of their station in l~fe. He was 

never to speak of a n'8n 1 a de.facts, but only of his fine 
33. 

qualities. The story is told concern.ing Simon b. Eleazar 

who upon meeting a very ugly man i nsults him. The poor 

wretch tells the :m bb1 that he should complain t~ God and 

inquire of Him why He created such an ugly countenance. 

The rabbi realizes his mistake and humbles himself before 
34. 

t he man seeking his pardon. Fran this story we soe· t hat 

all men are ch 1ldren of God and therefore are not to be 1n-

aulted. 
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A scholar was not permitted to keep company with Ame 

35. 
bo- oretz l est he be influenced by them . 

Wh~n a scholar comee to a strange city be shoul d seek 

the hospi t ality of a schol ar . We learn this from the an-

gels who were willing to avail themselves of Abraham ' s 

hospitality, but when they came to Lot, who was not consld-
36. 

ered a schol ar, they had to be urged. 

~he scholar was required to observe Derech Eretz in 

eating an d drinking . He must set a definite time for his 

meal , not eating before or after this time , otherwise he 

wou l d endanger his health . The sixth hour was tha t pre-

scribed for the meal of the scholar, while other men were to 

sat at the fifth hour . R. Pa pa is of the opinion that ot her 
37 . 

men eat at t he fourt h hour . A scholar shoul d never has-

ten with his meal, but he shoul d eat l~isurely . He should 

not eat or drink whil e standing . He shoul d not lick hi s 

f ingers nor wipe bis plate . Some food shoul d be left on ( 
38. 

the plate so that he shoul d not appear to be a g l utton. 

The scholar is warned aga inst eating anyplace outside of 

his home. For the meal wa s a religi ous c e remony and all 

the laws of clean and unc lean had t o be obs erved before the 

scholar coul d partake of it. The scholar was never permit-
39. 

t ed to eat a meal that was not of a religious charact er. 

Thus he could only eat in his ovm home where he is certain 

that the laws of purity will be observed . If he happens to 

be in a strange city, however, he is obliged to find lodging 
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with another Talmid Chacham, as has been stated a pove . 

The following dire oonsequencee result when t he scholar 

eats anyplace . His home is destroyed, his wife becomes 

a widow , and his children orphans. He forgets his learn

ing . He brings down strife upon himsel f . His word s are 

not hB.rkened to . He profane s the name of God, the name of 

his f ather and his teacher . He bring s a bad name upon 

hims el f , his ch ildren, end his children' s children unti l 
40. 

t h e end of all generations . 

The scholar was not t o make has t e whi le in the lavatory . 

According t o R, Judah , he who prolongs his toilet prolongs 

h i s days. Urinating whi"ie in a standing position was t o be 
41. 

a voided. 

Even in walking cert ain nicities were t o be observed. 

A s cholar could not take wiae steps . A wide step, we are 

t old, has a deleter ious effect on the eyes and weakens 
42 . 

one's strength. ' One i s not to walk with a proud carriage, 

for this is an affront against God . It is reported concern-

ing R. Judah, that he never wal.Ked fo'&.r cubits with proud 
43. 

carriage. Walking with one's head uncovered is not per-

mitted . It is said of R. Bi.ma that he did not .. ~ four 

cubits with hi s head uncovered for be said, "the shechinah 
44. 

is above me . " 

A scholar shou1d not go out alone at night because of 

suspicion. But if his regular hour f or study is at night , 

then this is permitted, for people w1.ll know tha t he is go-
' 
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45. 

Proper attire was necessary for the scholar . He was 

to wear moderate priced clothes. For if he wore ' exp~nsive 

clothes he would be conspicuous and people would s t are at 

him. If his clothes were l.lilbecoming then he 'would be dis-

graced . Patched shoes were improper for the scholar. 1!iar 

Zutra b . R. Nahman tells us that this refers to patche s that 

have been laid one upon the other. Furthermore the p~ohib

ition ref ers t o the legging of the shqe and not to the lea-
46. 

ther, to days when the sun is shining land not rainy days. 

ro wear c l ean and neat clotlllng was essential for the schol-

a r . A~reat deal of importance was attaahed to this. We 

have a statement by H1yya b. Abba in t he name of R. Johanan 

that if a stain is found on the clothing of a Talm1d Chacha.m 

he is liable with death. The logic behind the severity of 

this injunction WEI(' this. A scholar jwho studied God's law 

came i n the eyes of the conunon people to be God's represen-

tative on earth . Thus if he is untidy about himself, he 

causes God to be hated and therefore is liabl e with death . 

"'-scholar is not allowed to go into the marke place 

if he has perfumed himael f. This applies to a time when 

47 . 

and a locale wher e men are suspected of homosexuality. Ac-

c ording to R. Sheshet this refers only to the per.fuming of 

c l othing, but as far as the body is concerned, it is per

mitted, since it is for the purpose of removing perspira

tion . There is a difference of opinion regarding the hair. 
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Derech Eretz for Old People 

When a person becomes ol d he should. take care to 

engage in prayer and good deeds because his time on this 
. 

earth ts limited. He shoul d concern himself w~th repent -

and and other righteous acts. For a ntan is judged in 

t he next world by the deeds which he performs in the 

latter period of his life. If he happens to be evil 

all his days , and repents at the end of his life, then 

he will inherit the world t q come . But if he is right

eous all his days, and becomes evil at t he end , he will 

be judged in geht"'nnom. Therefore it is extremely i mpor

tant that a person conduct himself properly in his old 

age . For old a ge is the gol¢en opportunity co make amends 
52 . 

for any sins that may have been committed in one ' s youth . 

An old man should not r peak much to women, for this 

will reaLlt in adultery; a~ an R.du l t e rou s ol d man is 

one of the five persons which the Talmud tells u s is not 

(JI J::J1 o ../'-. ~ ·' /'< , ay;R B:aaa e:-s to be countenanced, 
53. 

sevleeea. The other four are a poor man who ts haughty, 

a wealthy man who steals, a parnas who lords it over the 

comm'lnity, and one who divorces bis wife several times 

and continues to remar ry her . 

An old person should avoid the company of youth and 

their practices . He should not imitate them in dress, 

in speech, or i n any other manter . He shoul d not eat 

with them. In fact he shoul d never sit in their company, 
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nor in the company of Ame - Ho- or et z . Rather should he 
4< constant l y be in the c ompany schola~e in order to hear 

f rom them the wor ds of the Torah and thus become worthy 
. 5l~ . 

of li fe i n the world to come . 

Eating voraciousl y is not ~eeMly for ol d people . 

Excessive drinking i s likewi s e improper. Such glutton-

ous practices are a disgrace to youth , and how much more 
55. 

are they so to old people. 

It is important tha' an old person honor all men, 
56. 

so that he ln turn should be honored by them . 

An ol d person should not quarrel f requent l y. Even 

i f a wrong has been done h i m, he shoul d be quick to for-

gi ve and thus avoid di sputes. For othe rwise peopl e will 

say unki nd things about him and in this way he will re-
57 . 

ceive a bad name. 

~n old person should hav6 litt le to say , lest he 
5U. 

utter an unseeml y word . 

I t is necessary that ol d people observe the Dem:h 

Er etz outlined in this section. But in addition i t is 

incumbent upon t hem to observe also the Derech Er etz 

prescribed for the average man , and for women. To ~b

s er vo t he Derech Eretz for stibolars is praiseworthy , 
59. 

but not necessary . 

Derech Eretz for the Average Man 

Honoring one's fe llow man is one of the most impor-
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tant aspect s of Derech Eretz. The reward for this is a 
60 . 

portion in the world to ~ome . I n f act it is of such 

importance that it nullifies even a negative conunandment 
61. 

of the ~orah . Even i • the other man i s inferior in 

station it is necessary to honor hi m and to regard him 
b2 . 

a8 though he were 8uperior to you . 

One of the worst offenses is to insult another man 

in publi c . One who i~ guilty of thi s descends to gehin -
63. 

nom and does pot rise again . 6alling one's fellow a 

nickname o.nd adultery are in the same '!ate@:ory . 8ut R .... ~ . I>. 

Bar dana is of the opini on that insulting one ' s fe l low 
c4. 

man in public is worse even than adul tery. Regar ding 

the l atter , t~e punishment is death through strangula 

tion but the individual nevertheless inherit s t he world 

to come . But as for one who insults his fellO\v in pub-

lie there is no portion in the world to come . Some rab-

bis are of the opinion that i t is preferable for a man 

t o cast himsel f into a bur ning furna ce r ather than insult 
65 . 

his fe l low in public. There is no cure or forgi veness 

for hi m who commit s adulto~y , gives nicknames, or 1nault c 
66. 

i n pub+ic. Even repentance will not avat l. 

Lov!.ng one's fellow man is of extreme importance . 

This is a posi t ive command of the Torah, Lev . 19 . 18. 

It is the equ ivalent of the entire Torah. The l atter 

i dea is deduced from Hille l who taught the prosel yte the 

entire Torah while standing on one foot , by citing hi m 

J 
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Lev . 19.18, irAnd t hou shalt love thy neighbor as thyse l f ." 

One should aid his neighbor in time of di stress . His love 
' 

should not have any ulterior motives . His conversation 

shC1Uln always be pleasant , gr ac ious, and humble . He should 

avoid jesting . For lf his neighbor is wise , he wi l l resent 

t his jesting. and his love will t urn to hate . If his 

neighbor is a fool he will dispute with him on those matters 

wtich were said in j est . The y will then begin to argue , 

and his neighbor will reveal certain private matters to 

mar the other's character . Thus thei r love will have been 

t ran cformed into hatred and conter t ion . Therefore it is 

much more s~nsible to speak serious l y a t all times and to 

av oid raille ry even if p9ople are int imate with each othe r. 

Gratuitioua hatred of one's fe llow man was considered 

a heinious offense. It is one of the t hree things that 

causes a man to lose the true enjoyment of l i fe, the other 
67 . 

two being an ev1 1 eye and an evi l incline.t1on . J aundice 
68. 

is a sign that one is guil ty of gratuitous hatred . The 

Second Temple was destroyed onl y because gratuitous hatred 

existed among the peL2le. It is the e auivalent of 1dol-
. 69 . 

atry, sexui immoral ity, and the spilli ng of blood . 
d er-.. ,.,, ,. t" 

At al l tim~ a man should GeBi31ntte to s eek t he compan-

ionshi p of upright men and he shoul d avoid the company of 
70 ~ 

evil doers . 

One shoul d a l ways attempt to gr eet his neighb or fi r st . 

R. He l bo l n the name of R. Huna opines that he who is ac-

v 
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customed to greet hi s fe llow first and fails to do this 

on one occasion v~olates the command to "Seek peace and 
71. 

pu=-sue it . II If one does not return another ' s greeting 
72. 

he i s called D thief. It is proper to greet first even 

a non- J ew in the market place . It is said of Johanan b . 

Zakkai that no man ever prece'ded him in hi s greeting , 
73. 

not even a non- J ew i n the marke t place. However, there 

a.r e certain places where one is not supposed to greet an-

other ~an . TheBe are a bath house , a lavatory, and any un

clean place . Since the i:e brew greet i ne; contains the 

word /,[e , peace, and one of God's name was ~,f~ 

it was not f i tting to mention this word in the above 
.,l 1 • 

places . 

I n conversing with one ' s f e llow, one shoul d not 

bring up the follO\ving three subjects unless he first 

obtains the other's permission-- his daughter , his learn-
75. 

ing . and his wealth. One should never discuss with his 
76 . 

fellow t he merits of his wife . One is not per mitted to 

speak ill of his friend , for this will r~ sult also in 
77 . 

cormnitting other sius . 

In taking leave of one's companion one should say , 

I t seems that the '~o to peace " and not "go in ~eace." 
78. 

latter form tends to have unfortunate results . 

It is important to honor one 's neighbor at all times, 

i. e ., to g ive him precedence in all matters. For example, 

he shoul d be allowed to sit in the chief position at the 
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table, and tb wash his hands first . However, on high

ways and bridges it is not necessary t o give him prece -

dance . The same applies to washing one' s hands after 

the meal , The story is rela-

ted of Rabin and Abbaye who happened to be t rav eling to

gether. Rabin ' s ass prec eded that of Abbaye , and the 

latter took offense . But when they came t o a syna(;ogue 

Rabin per·mits Abbaye t o enter first . Abbaye expesses 

surpri ::- e at this appar ent change of conduct and ask s for 

an explanation . Rabin quotes him the opinion of Jor.anen 

who said that one does no t honor his fe llow on the hi 6h-

way, on bridges, or \Vhe rt: his hand~ are dirty. But he 

shoul d accor d him honor when t hey come to a regul a r en-
79 . 

t r ance whi ch should be subjected to the l aw of mezuzzah . 

However it is not necessary to render honor inside a syn
Co . 

agogue , a lavatory, or a bath house . 

If two men enter a synagogue t oeether, one must wait 

for the other until he has concluded his prayer , else 

h i s prayer is rejected . The r&ward f or this waiting is 

peace and abundant offspring , basing this on Is . 48 .18f . , 

" Oh that thou woul dest hear ken t o My com::tandments 1 Then 

wpul d thy peace be as a l'iver, and thy righteousness as 

the waves of the sea; Thy s eed also woul d be as the sand 
82. 

and the offspring of thy body like the gr ains thereof ••• " 

In entering any dwelling , the greater of the two goe s 

first , but in descending a ladder tbe leaser goe s f irst . 
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E3. 

I n blessing the greater has precedence. 

Although i t 1s extremel y important to honor one's 

fe l low man, neberthel ess too much trust is not to be placed 
. 

tru &orthy. in him unless h e has proved himself He is to 

he honored as though he were Rabban Gamliel and to be 

fea red as though he were a thief. The story is t ol d of 

R. Joshua who followed this maxim . He provided a stranger 

wi t h r oom and board . When the stranger re~ired to h is 

room in the attic, Joshua removed t he ladder by means of 

which hbe stranger had ascended . The str anger arose in 

the middle of t he night and at tempted to stea l the vessels 

that were on the table . But in descendin1~ be fell and 
84. 

broke his l egs . In ti1e morning J oshua fi nds the str anger , 

rebukes him , and tel ls him that he had intentionally 
[15 . 

removed t he ladder . 

The student owes certain obl i gations of Der ech Eretz 

to his teacher . The student must be at the beck and call 
86 . 

of b is bee vber, a l wa ys ready to serve him. According to 

t he opinion of R. Meir , he who fai l s to serve a Talmid 
8'/ . 

Chacham t hat dwells in his city l s l i a bl e with de&th . 

The student must always l ook to his teacher for wis-

dom and learning . He shoul d dwell in the same place as 
88 . 

his teacher . He shoul d n ever contr adic t him with the i n-

tention of embarrassi ng him. He shoul d never be a shamed 

to admit that he doesn ' t understand a certai n probl em e ven 
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if i t has been repeated several times . If he becomes 

impati ent he should not say to his t eacher : nyou are 
8? · 

mistaken in this matter ." A man must n eve r pray oppo-

site or in back of h i s ~eacher. There is a Baraita which 

s tates t~at a man who is guilty of t his causes the Shecinah 
90. 

to depart from Isra e l. One should n ever be presumptuous 
91. 

in the presence of one who is g reater than he . fie who 

is gui l ty of this will eventua l ly be afrlicted with l ep-
9 2 . 

r osy. When walking with one'~ teacher , it is proper 

that the teacher be on h is rig ht and not on his l eft . 

I f.three are walking together the greater walks in the 

middle, the inferior on the eft , and the one who is 
93 . 

mediocre on the right . 

lt is necessary to render honor to o l d men and to heed 

their counsel . The reward for this is very great . More

over it r epresents the fu l fillment of J posit i ve command 

of the Tora h , i . e . , Lev . 19 . 32 ~ "Thou shal t rise up 

before t he hoary head and honor the face of the o l d man.n 

To honor o l d men is one of the four things that Judah b . 

B 'serah commanded his di scfples. He tol d them not to 

despise an aged roan who forgot his learning , as a result 

of the force of c ircumstances. We f ind that God Himself 

r ende rs honor to the a g ed, ~ . g ., . Nu. 11.16 , Ex. 3.16, 

Ex 24.1. R. Simon b . Yochai i e of the opinion that God 

honors the aged even in the future world . He derives this 

from Is . 24.23 , "••• for the Lord of host s will reign 

I 



in mount Zion, and 1n Jerusalem, and before Hi e elders 

shall be glory." If th~ s is true of God, how much more 
. 94. 

should it be true of human beings • . 
Special honor w~s likewise to be accorded off icials. 

When a Nasi er¢ere~ all the peopl e should stand unti l the com-

munity bids them be s eated. When an Ab Beth Din enters, every 
95 . 

second person should stand until the Ab is seated. 

I f a man has a law suit against the King he should say 

little, for ~ether he is guilty or innocent, the King will 

emerge the vi~tor. The King 1s regarded as the shadow of 

nod in the world, since he defends all, rich and poor. Thus 

i t is important t o be very careful in one's relationship t o 

the monarch. I f one attempts to decei ve the King , he plaoes 
96. 

himself and his family in jeopardy. 

A man qwes his parents spe cial obligations. He should 

hearken to the counsel and do the will of hie father. He 

should bono~ him in every way possible . He should speak 

to him humbl y and pleasantly. If his father is 1n need, 

the ~ n should come to his assistance cheerfully and be shoul d 

never remind bis father oi the good that he has done him. 

He should give his fat her food and drink according to his 

means, as well as clothing. The father and the mother 

are equal in the matter of rendering honor, and in every 
97 . 

other respect. If a man lacks the means to support his 

parents it is necessary that he go begging . In this re-
98. 

spec t God deems the honoring of parents e ven more important 
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than honoring Himself. For a man is obliged to give 
99 . 

tithes to God only if h~ has possessions, but not so . 
with paren~s . F.e must support them whet her be has the 

100. 
means or not . Reve r ing one's parents i s just as 1m-

pobtant as revering Gbd . Likewise , cursing one ' s parents 
101. 

is the equivalent of cursing God . 

Certain regulations should govern a father's relation-

ship to his son and daughter. It ia proper that a father 

always pity hi$ son. He should teach him Torah and lead 

him in pr oper paths. When the son grows up the father 

shoul d not demand of him more than is necessary . He should 

not smlte him~ or curse him, lest the son be tempted to 

sin a gainst his, father . He should assis t his son to do 

his will and he shoul d not be exacting in hi s requests . 
102 . 

He should marry him off when he is still a youth. 

The f a ther shduld l ikewise marry off his daughter as soon 

as she reaches maturity. A father should not refuse to 

marry off his daughter because he thinks that t he boy's 

f8I:l1 ly is inferior to his own . Otherwise it is possible 

that the daughter will remarn unmarried and when she feels 

that there is no more oppor tunity for her , she will take 

up evil ways. A father should not put to much trust in 

his daughter and say t hat it is impossible for her to do 
103 . 

an unseemly thing , s ince.women are easil y mi s led . 

A father who marries off hi s younger daughter before the 
104. 

oldest will not be answere d when he c ries in distress . 
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A father should chastise his son when he is young 

for as a result oC this he w1]..J. be a good person when 

he g rows up . A father must never show favoritism to one 

child . He shoula teach his children a clean and easy trade 

and, as an example, quilting is cited. But he should 

never be concerned thnt his son became wealthy, for there 

is no wealth comparable to that ot the Torah . Weal th 

comes only f~om God and all a man can do is to hope in God . 

Although it is ve'If'!I difficul t to raise «ood children, never

theless a man should not be indolent in this matter. It 
105 . 

is of utmos t importance and its reward is great. Al 

Nakawa cites a father's legac7 to his child. H~ tells 

his son not to cove~ the money of others, not to listen 

to idle words, not to have stolen goods in his possession. 

He is not to permit his feep to lead him to sin , nor to 

foe guilty of an evil tongue . He shoul d fear the Beth Din 

of this world and all the more so the heavenly Beth Din. 
106. 

He should never withold his hand f rom charity. 

It is necessary that a man marry. A man secures 

twelve things when he marries-- 6 0od -w111, a help-mate, 

a ~11, life, wealth, blessing , peace, joy , atonement, 
. 107 . 

a diadem , honor, and good. One shoul d try to marry 

~ woman who comes from a fine family. She shoul d be mod-

eRt and good. No disqualification shoul d be found in her. 

Beauty is not an important consideration , only good deeds . 

A man should sell all his belongings so that he can marry 

---
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the daughter of a scholar. For if he dies or is exiled, 
ion. 

then he can be certain tha.t his sons will be scholars . 

But be who marries an evil woman is in an unfortunate p os-

1 tion. An e vil wife i s wor se than anything e lse including 
IJ t4 109 • 

the angel of death a nQ ! tsel f . R . Abahu decreed that 
110 . 

an evil wi f e shoul d be d i vorded. A man who fails to 

d o t h is will not be answered when he calls to God in dis -
11 1. 

tre s s, for he has brought the evil upon himself. If 

a man has an e'fi l wife, he will n o t behold gehinnom , for 
I 112 . 

he has already suffered enough in his lifetime. 

In his relati os h ips with h is wife a man sho~ld be 

gentl e and considerate. Howe ver he should impose a min-

imum of fear upon her. He should never permit his wife 
113 . 

to rule over him . One who remains silent whe n his wife 
114. 

curses him wil1 e vent u a lly become impoverished . I n 

h is heart , howrver , there shoul d be only love and affection. 

At the time of intercourse he must treat her with consider-

ati on . If his wife has been menstruating he s t ould have 

intercourse with her the f irst night af~er she has become 
115. 

pure . I t was believed tha t i~ a man did not honor his 
116. 

wife, she woul d be childless . Blessing comes to a man 

only 'beca use of his wife; therefore he should app reciate 
117. 

her and t reat her uell. A woman is s e nsitive and easily 

l ed to tears . Ther efore a man shoul d be very c a ref'ul not 

118 . I to hurt h is wife ' s fee ling s. He must never d isclose to 
11 9 . 

anothe r what has transpi r ed between himself and bis wife . 

Den!Ch Eretz demands tha t a husband be financially 
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independent of' his !'runil y. Even death 1s to be preferred 
120 . 

t o dependence upon one 1 s Vt,ife and chi l dren . He who l i ves 
121. 

with his fRthe r -in- law is considered wor thless . l t is 

pointed o~t that dis s ension comes to a h rusehol d only 

because of economic difficulti es. Ther efore it is neces -

sary that a man provide runplf for his househol d . He should 
123 

g i ve t hem even more than he can affor d . 

As for women in general , a man should not have too 
124. 

much c<mversat~on with them, f or t his leads to adulter y . 

One is not supposed to look at the beauty of another man ' s 
125 . 

wife, nor at a \Yoman who is dressen in color'3d garments . 

A man should not pursue a woman in the market pl ace , even 

if s he is his wife , so as to be above suspicion . If a 

man happens to meet a woman on a bridge, he shoul d pasa 

over to the side . He who fol l ows a woman into a river 

will not escaµe the judgment of gehinnom, for a woman 

lifts up her ~ress when crossing a river and a man will 
126 . 

be tempted to look a t her. 

Proper nicetie s shoul d be observed in eating and 

drinking. It is necessa ry ~hat a man wash his hands be 

fore and after the meal. When he s its down at t he table, 

he should rejoice in hi s portion , whether or not hi s meal 

is elaborate . The tablec l oth shoul d not be s pread over a 

soft spot in the tabl e, so that the food should not spill. 
127 . 

One shoul d eat with his r i ght hand and r ecline on his left . 

One shoul d not eat voracious l y or hasti l y like an animal, 
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but moders.tely and properly . Man's pur pose in eat ing is 

to maintain goon heal th , so that he can better serve God . 
~ 

Therefore it is not 'nece ssary t o be a g l u t ton, but to 

eat adequately . Some food shoul d be l eft ove r on t he 

plate. It ! s im~roper to wipe the pl ate c l ean with f ood 

and then eat it. One shoul d not l ick his f inge rs. The 

food s!1ould be br oken into small portions . Similarly , the 

entire contents of a cup shoul d !lot be swallowed at one time . 

~ood that ls danger ous t o t he hea l th shoul d be avoided . 

one should not dri nk f rom a cup and then pass it to his 

ne i ghbor , f or rea sons of health . Eat i ng and dr inking 

should not be engaged i n while standing , for t his has a 
128 . 

deleter ious effect on the body. Excessive drinking of 

intoJticants is not to be engaged in . We are t ol d that 
129 . 

Sod loves those who r efrain from becoming intoxicated . 

At a ll times t hanksgiving should be offered to God who 

has pr ov i ded man with food , and God shoul d also be peti-
130 

tioned to pr ovide food whenever man has need of it. 

If a man doe s the following th~ee thing s, his blood 

is on bis own he s. l . If he eats a bunch of vegetables 

when they are bound together, if he drinks t wo cups -of 

wine at the same t ime, and cleans ing oneself with an earthen 
1 31. 

vessel . 

Meat shoul d be cut on tables. Evidentl y it was the 

practi ce of some people to cut the meat against their bod

ie s , i . e ., using t heir bodies as a support. This r esul -
1 32 . 

ted i n mutilation of the f lesh. Thus we find that R. 
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Akiba expresae~ admiration for the Medea because they cut 
133. 

their meat on tablqs. 

I t is improper to utilize the cooking pot o f one's 
134· 

ne1g bbor. 

Food shouid n ot be t r e at ed d i srespectfull y . No raw 

f l e s h should be placed on it, neither shou ld a cup ove rflow-

ing with wine be passed over it . A plate s houl d n ot be 
135 

set over i t . F c od cannot be thr own about. 

De rech Eretz requ ires that a ma n be hospitable . 

The d oors of his home must always be open wid e to way -

fa rers. I f he refuses to do this, t he resu l t will be 
136. 

t h a t h e \fill become needy h imse l f. It is necessary to 

spend a long time at one ' s repast to g ive the needy an 

opportunity to come and partake of it. The r eward for this 
137. 

is l ength of days . Guests must b e received pleasantl y 
138. 

and condially. Rece iving guests was considered e ven more 

important t han receiv ing the Shecinah. This is d e rived 

from Genesis 18 . 3, where Abraham i nterrupts his conversa

ti on with God and asks Him to wait unt l l he has provided 
139 · 

for his guests . 11 .~spi tal i ty is likewise consider"3d of 

greater importance than earl y attendance a t the House of 
14.0 . 

Study . If a man, to be courteous, urg es his neig hbor to 

be his guest , when in his heart he h as not intention of in-
141. 

viting him, he l s considered a thief . 

A gues t is not supposed to enter the home of h is hoa~ 
14?· 

abruptly without first being requested to enter . Thi s 
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is learned from God , for before He enter'ed the Garden 

of Eden He f irst ca.J.ted to Adam, as though He were re-
143. 

questing admission , Gen. 3.9 . In fact one s houl d not 
lLiJ+. 

enter oven his own home suddenly . If the guest and the 

host a1·e equal 1;n rank the host enters f irst and the guest 

a f ter him . But i n departing the guest goes fi rst and 
145· 

the host follows him . 

A host shoul d not watch his guests when t hey are 

eating , 1,est he gi ve the impres s i on that he begrud3es 
146. 

them hi s ! ood . The guest must be fed liberally . The 
147. 

reward f or this is length of days . The host must not 

give the imp~ession that he is poor, but that he is affl u

ent. The guest is not to be burdened with the troubles 

and sorrows of the host, but he must be made comfortable 
148. 

and happy . An interesting story is cited that illus-

trates this latter poi nt . A prominent man gave a ban-

quet in honor of his son 1 s marriage . When the s on went 

to fetch a barrel of wine he was bitten f atally by a snake 

and died. When the father saw that the son had not re -

turned he went to ~ee ~hat ha d befallen him, .and fourid 

that he had died. But despite hi s great sor~ow he d i d 

not i n form his gue st s of it until after they had compl eted 

the meal , s ince he did not want to distur b them. When 

t hey had finished he said to them: "You have not come 
149. 

to my son's wedding , but to his funeral." From thi s 

story we derive t he i mpqrtance of not imposing one's 
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trouble upon guests. A host shoul d be guided in his 

conduct by putting himself . in the position of the guest . 

How would he want to be treated if he were a guest in 

the other man ' s home? The r1heel of f ortune might sd>me 

day bring him t o the nome of his gu est, and he should ac

cord him the same treatment that he would expect under 
150 . 

similar condi t ions. 

A gues t should not bri ng along another person if 
151. 

~he lat t er ~s uninvi t ed. 

It is proper f or t he host to break bread f irst. 

But with regard t o t he blessing , t he 3ues t s hould say 

this s o that he should include a special benedi ction f or 

the host . 'J]he followi ng is the s peci a l benediction that 

the guest &h ould recite. "May it be Thy will that the 

master of ~his hous e will never be put to shame in this 

world and 1n the next . " According to Rabbi the follow

i ng should be added. "May Satan have no dominion over 

the work of h i s hands, and the work of our hands , and 

let there not occur to him or to us any sin or transgres-
152. 

sion." No one is allowed to take any food unti l the 
153· 

one who blesses, 1 . e., the guest , takus food . If 

two a r s eating together one shoul d wait until the other 
154· 

is served . But i f there are three, t his is not necessary. 

A guest must do whatever the host demands of hi m. 
155 . 

The guest should not be extravagant in praise of h i s host, 

nor should he speak of his defects •. According to Ben Zoma 
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a worthy guest aaya: •How the master of the house has 

troubled himself because of mel How much food he has 

served, how many delicaciesJ And all this he has done 

for me." An unworthy guest, hoever, will say: "Re has , 
not prepared anything special for me. He has prepared 

156. 
all this for his wife and children." A guest is 

permitted to give food to the son Qf the host, to 
157 . 

servant, nor to his attendant. Tliis proves embar as-

sing to the host . A story is 

the severity of t his offense. Thel'fwas a drought 

land and a certain man had only three eggs in his 
158. 

session. Neverthelllts he invited three guests 

home and gave them the three eggs. But when they 

the man's circumstances and that his son waa 

by, watching them with hungry eyea, each gave his 

to the lad . When the father r 

occurred, he became intensely angry and ~eked t 

the 

s-

tti s 

to the ground, killing him. When the boy's moth r saw 

what had happened ahe jumped from the roof and was killed. 

The father in turn, when he realized what had occurred, 

did the same thing. Thus three people died aa a result 

of this breaoh of etiquette • 
159. .. 

• At all times a man should ad~ust hiuaself to the 

part•cular natnme and temperament of the group. He should 

rejoice when he ia among people who are rejoicing, and be 
r 

•ad with people who are lugubrious. He should not laugh 
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when others Cr"'f and should not csry when othera laugh. 

Wbe others 

others are 

sit when 

short, a 

des ire· at the 

ot the group, 

should not be awake, and when 

He should not 

, and atancl when others el t. In 

willing 1~ o nullify hie particular 

nt and conf'ona to the propensities 
160. 

ovid1ng these aJre tor the sake of heaven. 

A man should leo conform to th4' conventions of his country 

and milieu . For when Moses wen1~ up to Mount Sinai be 

abstained thus conf'oiMDing to the procedure 

in heaven o food 1a not oati"n. But when the angels 

descend to t a world they eat 1and drink, conforming to 

our practice However, it is p•ointed out that the angels 

do not actu ly eat and drink, ·they merely give the im

pression of eating and drinking. 

Not on y the scholar but also the average man waa 

expected t engage in the study or th& Torah. Learning 

was not re to some select group. It was to be 

the possession of all men. One should be ever ready toask 
161. 

questions about oertain l:Awa. A certain procedl}rf had 

to be followed in asking questions. Tho wording had to 

be auob that it would not offend. It should not be ver~ 

boae and ambiguous. It must state precisely what the in

terrogator baa tn mind and noth~ng else. Otherwise the 

scholar will render an answer that has not relationship 

tb the particular problem. It the aoholaf answers the 

J 

-.. 

.. 
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ion to the detriment of t he interrogator~ the lat-
. 162. 

st -not press him, but accept his decision. Love 

B th i:faMidrash results in a man having children 
163. 

versed in the Torah . There are three sub-

man mus.t • know particularly well. These are 

aws of s~h and circumcision and the knowledge 

penmanship . For these are used in one's daily li~e. 

was necessary to accord honor to the Toral: . Whenever 

a man beheld a scroll ot the Law, it was his duty to 

rise. Failure to do this causes a man's days to be de-
165. 

c r ease4. He who has the opportunity and means to study 

tth~ Torah, to perform charity and righteousness, and 

neglects them f orfeits the reward of this world and also 
166. 

t he fruit of the next. 

WbJl a man attended the scholars' session, 

·-----order to study the Torah, it waa necessary that he follow 

certain customs. He should greet all those who are assem-

bied. He should not lie down but should sit on the ground 

wibh his feet underneath him.. He should sit in his ac

customed p ace or in an interior place. But he should 

never take the aeat of one who is greater than he. If 

another takes his seat he should not become angry. He 

should honor the one who sits next to him,. even ~ he ia 

~ot aa great as he. Ria demeanor to all present should 

be pleaaant aad cordial. He should not be over ha~; - . 
to answer a queation but h• should wait until he Js U»ged. 

/ 

J 
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It !'or a man to assooiate too muoh with 

the Ame Though it is a diagrac~ to sit with 

e~gage in 

stances compell a man to do so, he should 

le conversation with them. If they speak 

must not attempt to correct them , because 

listen. But one should listen to their 

at the 

One 

However, a man must not scoff 

stupidity of the Ame Ho-Oretz. 
168. 

not speak shamefully about them. 

should not dwell in a city whose head is ~ 

Chacham. For if the head of the city is not a 

who knows how to administrate its affairs, 

not prosper. Together with learning a 

e of practical 
169. 

artairs was also important in the 

a city. 

is preferable that a man dwell in Palestine than 

in another land, even if the ' oity in Palestine consists 

entirely of non-Jews and that outaide consi~ts enttrely 
170. 

of Jews. 

,, 

.. I t waa part of Derech Eretz for a 1nan to earn a live-

.. 

-

lihood for himself and his family and be financial ly in

dependent. Thia made for dignity and self respect while 
171. fl dependence wae considered degrading . A man is admon-

1ahed againat indolence and i dling. He shoul d be engaged · ' . 
' / 

J 



I 

I 

-49-
J 172. 

in a productive qccupation . An empty pocket was deemed 
173· 

a greater misfort e than a mortal bl:w or an evil wife • 
.), 

A poor man who pelled to depend on charity is as 
174· 

though he were In fact it is prefe~able that 
175· 

~coept charity. It was permit-

ted to profane e Sabbath it a man could thereby avoid 
176 

dependence. Al Nakawa b~lieved, and correctly so, that 

ce of charity becomes habit-forming. If one 

from an important personage like a king , 

which has o degrading effect , he will later degrade 

asking an ordinary person for a mere pittance . 

• rrects the character of the individual--
. 177 . 

which is t l y a very modern idea. 

created 

records 

on the s 

aspect of Derech Eretz labor was someth18g 

6nnobling. Labor is beloved by God . God 

e world by fiat, nevertheless, when the Bible 

e incident, al' refers to it as labor-- "and 
178. 

finished His work which He had made . " 
-- 179 · 

The reason for t his is that labor i8 beloved by God. 

Benefitting from one's oil is greater even than. the ~ 

fear of God. The Sheoinah rested upon Moses baoause he -
was :tnsaged in labor, as a shepherd. Abraham was oreated 

uncircumcised and therefore incomplete because work waa 

beloved. The _ability to labor was not granted unto the 

animals . Only man was invested w1 th this, beoauae labor 
180. 

• was something fine and noble. The Shecinah did not 
~ 

J 

-

. \ 
~ 
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rest on Israel uhtil ~hey bad labored. It was onl y un-

til the work on 

the Divine 

IsraAl was 

........ ~L-..1.Labernacle had been completed, that 
~ 181. 

e to Israel in the form of a cloud. 

concerning labor at the same time 

' t hat they were c mmanded ooncerning the Sabbath. For Ex. 

20 .8-9 reads: n emember the Sabbath day to keep it holy. 

.. 

Six days _s ___ t thou labor ' and do !!±. thy work ••• " Thus 

the Sabbath is a divine command. All 

and good deeds are called labor, 1. e., 
r 182 . 

e~,~ ~~~;~ . From the above atatements, 

the comma 

hol y labo 

Judaism 's 1gh regard for labor is , pa~ent. Thus it was 

an import "part of DeJ!ICb Eretz for a man to engage in 

labor. 

ntment with one' s portion in life was likewise 

Man was enjoined to be satisfied witb his 
183. 

t his trust in God . Even if one is poor he lot and 

ver . lose faith that God wfll provide for mA.n . 

who was reated to serve Him. According to R. Eliezer 

he who is concerned with tomorrow's bread is of little 

faith. The table or tLte righteous who are ·guiity of this 
184. 

will be humbled in the world to come To labor hum-, ' 

bly and to be content with one's lot delivers one from 
185 . 

many sins-- the sin ot jealousy, covetousness, and theft. 

The wealthy were also required to conduct themselves 

in a certain manner. They should be modest and humble, 

and not pride themaelvee on their wealth. At all times 

they should be gratet'Ul.- to God who has bestowed upon the 

J 

.. 

-
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affluenoe and honor. A wealthy man should be gracious 

and charitable to the poo~~ He should praise God and 

say: 

I." 

"This poor man is more worthy to be wealthy than 
186 . 

He should be beloved and respected by his friends. 

Wealth is transitory. It has no permanenoe. Therefore 
187 . 

a man should do good with his money. There is a wheel 
188 . 

of fortune in the world which constantly rotates. 

Ir a man refuse's to love t .he poor, then his child-
189. 

ren will become impoverished. But if a man honors 

and assists the needy he will be rewarded with children 

who will be preoccupied with the study of the' ~Torah and 
190. 

will fulfill the commandments. 

There are various types and deg~es of almsgiving • .. 
' First there is actual charity, which is important, but 

not the highes~ type. Charity, we are tol~ is greater 
191. 

than the offering up of sacrifices. God himself is 

sanctified as a result of charity. This is derived from 

Is. 5.19-- "The Lord of Hosts is exalted through justice, 

and God the Holy One is sanctified thro'1gh righteousness." 

Nevertheless, as has been stated above, oharity tends to 

degade the recipient, even if it is gi•en secretly, which 
192 . 

is moat preferable. The second degree of almsgiving, 

to make loans tb the poor, is superior to mere charity. 
I 193• 

For in this way a man does not lose his self-respect. 

But better than either of these types is to lend money 

and to receive a share ot the profits that the poor man 

' 

. .. 
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earns. In the latter case 

tance is absent. A man 
194. 

thereby. 

bestowing assis

money and profits 
.J. 

• In the world of business important to obey 

The first require-
f certain principles or Dereoh E 

--+---

ment is integrity ~n all one• business dealings . For 

• honesty ip business is the equivalent of fulfilling all 
/ 195. 

the 613 c~mmandments or e Torah. When a man sells 

mercha.ndise he should n 

purchaser he should not 

be has agreed to sell 

he should not sell it 

it, and when he is the 

the merchandise. After 

ain wares for a stipulated BJllOunt, 

if he is offered 

more. Similarly, if he as agreed to purchase merchan-

dise at a oertain e must not purchase it from an-

other dealer because th price is less. If he promises 

to p y in time, this promise must be 

' kept . There should be o quarreling, haggling, or strife 
19 • 

under any condition. The following practices are to 

be avoided. Fruit must not be hoarded for speculation: 

Money is not to be lent at an excessi e rate of interest. 

The ephah must not be diminished in size and the shekel , .. 
increased. One must not artificially create an increase 

• in prices, by giving the impression of an impending scar

city. God will never forget those who refrain from en

gaging in these practices. If a man is hlnest in his 
197. 

business dealings his reward will be increased artluence. 
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An artisan also lhas certain obligat ions of Derech 

Eretz. If he makes ~ mise to have a certain vessel 
.). 

completed at a 1me, thi s promise must be kept . 
,. 

It must be delivered the stipulated time. Ir he pro-

mises not to undert e another t ask until he ~s completed 

the one· on which working, this promise must be kept. 

He must 

( He must 

the finished 

complaint. 

thing, even 

Those 

are 

that are alr 

he is unable to do. 

best material s in his work so that 

will be fine and there will be no 

should avoi d taking an oath to do some~ 
198. 

to do it. 1 

engage in any of the following practices 

tb11!1ves1 a man who opensbarrels of wine 

he who perverts scal es and mea-
• 

sures, he o binds stalks together and includes those 

of an 1nferi r quality, and be wbo permits oils to fer-
199 . 

ment. 

One mu t never chaffer over t he price of a commodity 

when he does not possess any money and has rlo intention 
200. 

of purchasing. 

If a man desires ~o borrow fr9m his fri end be should 

' make hi s request in a soft spoken and gentle manner. 

If retused be should not be insistent. The borrowed ar-
201. 

ticle must be re.turned at the designated time. When 

a man wishes to borrow money, he should see to it that 

witnesses are present. Otherwise he has no redress and 

.I 

• 

.. 

. . . 
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when he c lls upon G~d in his distress he' will not be 
202. 

answered, · e has brought the trouble upon himself. 

A 

ways. 

money in the following 

should be invested in property, . 

one-third n buainesa, and one-third he should hav~ on 
203. 

hand. A man should not divide hi s property and wealth 

his lifetime. For he who does 

thi will ory to God and will not be answered, i. e., he 
204. 

has no redress. 

In selecting a vocation one should eschew those that 

are f an inferior nature, like tanner, ass-driver, oamel

driv r, or a sailor. But he should select a vocation that 

is spectable and clean. 
205. -... 

Certain types of wages and money do nat contain a 
• ssing. The wages of a scribe or a translator are in '),,~ i 

a category, He who takes money from orphans, or he 

receives mone~ from across the sea are likew1se in- · 

The same applies to him who earns money as a 
207. 

miller, or the wages ot one' s wite·. Likewise it one 
t • 208 . 

marries for mone1 there is no blessing in this money. 

If one does much go~d for others he should regard 

it as little. In fact he should not feel as though he 

baa done good, but that God baa done good for h!Jnnand 
209. 

the ·other man. It others do you good, let it seem lilke 

much, even it it i1 very little. Don't say that this is 

because of your good deeds, but that it was done in s te 

.. 
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ot your ar dee.di. 

it be litt\ e, l et · it 

It you do evil t o another, even though 

1eem like much. But it others do -
you evil, 

You should 

t s'em like little even though it is much. 
210. 

as t h ough you were desrving ot more. 

I! others 
211. 

them. 

you disrespeottully, make peace with 

lov 

beo 

who 

should be submissive when others wrong him. 

refuse to retaliate when they are wronged are 

The story is cited ot R, Buna b. Rav who .. 

He was transported to the other world tor 

days and nights, but he finally returned to this 

His d1soiples asked him why he merited t his dis

The rabbi answered, •vy sons, happy is the man 

to seek retaliation. I vow by the sanctuary 

t groups ot angels oame and spoke meritoriously of me, 

these wer& not aocepted until one sngel oame and 

d them that Huna's merit lies in the tact that he ~e- . 

t retaliate in his lifetime." For this reason alone 
212. 

Huna was released trom death to lif e. The prayers of 
213. 

those who do not jretaliate are accepted by God. They 
214. . 

are called cha1idim, pious. He who is put to shame 
215. 

and doea not r•ply 1a called ~, and al10 tamim. 

The J ew• unlike other nations are not prone to retaliate 
216. 

and take revenge. A man 1hould ~wise be slow to an-

ger and quiok to be pacitied. God al10 loves tho1e who 

do not become ang17. Be who is quick to anger will re-

-

. ' 
. \ 
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217. 

ceive all he punishment ot gehinnom. While he who 
218. 

ia alow to ang~r ~ia 1aved trom the judgment ot gehinnom. 

He who teo.re., e g•rmente in hi• wrath and breo.lm vee-

• aels will e ntually become an idolater. For the evil 

to 

not etop with anger, but it will lead 

to another until the individual becomes 

Those, who are guilty or tearing their gar-
219. 

in anger will have no portion in the world to come. 

cauaea one•a learning to be forgotten, it multiplies 

s fooliahnesa, and results in the individual being 
220. 

d a wicked person. A man is not permitted to 
221. 

angry even at his servant. 

The ideal eatabliahed by Dereoh Eretz is for a man 

the persecuted and not the peraecutora. 

example ot dovea ia cited. They are the most hunted 

persecuted beings 1n the world. Yet they alone and 

other fowl are worthy ot being ottered aa aaorit!ces 
222. 

i the temple. 

Though at.fliotions befall on~, he should rejoice, 

because attlict na deliver one from the diaeaae1 ot the 
223. 

nether world. According to R. Joshua b. Levi he who 

rejoices when affliction befall• him, brings salvation 
224. 

to the world. But he wbo permits attl1ot1ona to em-
225. 

bitter _him, hie lite 1• worth naught. One should be 

accuatomed to aay when evil betalla him that all which 

-

226. L 
comes trca God 1a good. Whatever God doea ia tor~·· · ' 

' 
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advant,ge and therefore man must not despair eveill though, 

at the ~~m9nt . he ia attlioted. 

Alt~o'Jsh i'eligioua commandment• and preoept,a are 

outside i e - acope ot Dereoh Eretz, yet it was pa:rt ot 
,_ __ to ml,ke them part ot one's lite. Ooncer-

occupies himaelt with mitzvoth, it is writ

ter: "Blessed shalt thou be when thou comest in, and -~ 
227. 

b eased shalt thou be when thou goeat out." His entire 

ire becomes a blessing. But it one retrains from per• 

orming a certain commandment, the angel ot death goes 

fore him. For him whose 

v tti, and live• without the 

e result will be that his 

lite is not ruled by mitz
-228. 

sanction or Divine Authority, 
229. 

rite will die or a p1lague. 

speedy pertormanoe of a minor commandment will re-
230. 

aul~ in the pertormande ot a more important one. A 

man •hould reetrain him•elt tram committing a minor tran•-
231. 

gresaion so that he will. not commit a graver Ollte'. 

It a man considers the deleterious e.ftects ot si,n he 
232. 

will re.train theretrcm. A.man ahould not re1gard 

himself aa a inner, otherwise he wil,l be induce1d to en

gage in sinrul pl'aotioe1. It he teela that he 11 already 

laden down with •in, one more traangre1aion will not make 

any ditterence to him. But it a man regard• h1n1ael:t' aa 

tr•! tram tba taint ot a1n, he will hesitate be1rore com• 

m1tt1ng a ain. 2~3. I 
A man ia cautioned agaiut opening h11 mout;h t 6 · ' 

~ 

I 
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Satan, invit1Qg miatortune by ominous word.a. 

It waa 

•• •in, tor hia word• may be ful.tilled. 

eli•t that it a man auggeated a certain cal-

amity, • would eventually occur. Thus one had to be 

very oa etul to avoid any •peeoh that might be ao con

Satan lllU8t never have an op»ortunity to injure 

Certain sinners will descend to gehinnam and will 

e judged there eternally. Tho•• who will receive thi• 

uniahment are heretic•, athe1•t•, tho•• Who deny the 

T rah, those who deny resur~ection ot the dead, those 

o profane God•a Holy Name, intormers, hypocrites, and 

impose exoesaiTe tear on a oCllllllUJlity tor 
235. 

lter1or reaaona. 

· It ia considered a breach ot Dereoh Bretz it the 

.. 

-
individual tailed to disoh&rge hi• obligation to the group. 

He owed certain reaponaibilit1ea and it waa neoeaaary 

that theae be met. When the comanmity waa in diatreaa 

the 1Rdividual waa required to share in th1a sorrow and 
236. 

render what a d he could. In timea ot drought the in-
·. 

d1v1dual waa required to go buDgrr even it he himaelt 
237. 

had plenty. One who did th1a would be del1Tered frm 
238. 

an unnatural death. A man muat regard bimaelt •• an 

integral part ot the group. H• waa adlloniahed not to 
239. 

separate bimaelt trca the group. One ot the three 

ona tbat people loae their money 1• that they eat ..iJ. · ' 
I / 

• 

• 
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drink when they should be occupied with the problems 

of the ~ oommunity. Personal pleasure• had to be subord.in-
. 240. 

ated to communal taaka. 

A man should pay hie taxea willingly. Re waa warned 
• 
not to attempt to evade them, else he will loae al1 of 

. 241. 
hie poaaeaaiona. 

. 
There were several regulations regarding prayer that 

were inc·luded within the scope of Derech Eretz./ Prayer 

was considered of ~reat importance. · Good deed• lrithout 
242. ' 

prayer wa~ ot little va~ue. 'l'he contral"f waa alao 

true. Abundant· prayer without good deeds waa 1ikewiae .. . 
to be avoided. One should com~e hie righteous deeda 

with meaningt'ul prayer. Thia waa the ideal of Dereoh 

Eretz. BT meana of prayer Israel would be aav•d trom 

the banda or its enemies, trom an unnatural death, and 
243. . 

trcm the jawa or wild- beasts. Prayer a substitute 

tor aaorificea and was oonaidered even greater than the 

aacriticea and beoauae of thia Iarael•a aina were for-
244. 

given through prayer. It one prolongs hi• pr8'7era 
245. 

hie days will be lengthen••· But When one 1aportunea 

God hie converaation ahould be briet. 'l'h• latter ia 

baaed on Bee. 5.~ -- "Be not raah with thy mouth, and " 

let not th7 heart be baat7 to utter•a word b'fore God; 

tor God ia in heaven, and thou upon the earth; thertore 

let thy word• be tew.• Prayer muat not be me~e lip aer-

vice. 
., 

It require• concentration. The latter reaulta 
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. 246. 
1n attluer ce. . It a man ia Wlable to concentrat;e hi• 

thought a ~d hia heart on. prayer then it i• pret•trable 
247. 

that he dete hia,.prayer. A man should attemp1c to 

pray toget er with a congregation, f~r congregat~lonal 

God. Thia 1a deri v111d• from 

-- •But aa tor me, let my prayer be unito Thee, 

in an aooeptable time ••• • The moat "acioeptable 
248. 

1a when the congregation aaaemblea tor prayer. 

Pr yer should be ottered up tran a low place to :t'ult111 .. 

Biblical verae -- •out ot the depths have I called 
249. 

, oh Lord.• The place in which one prays should 

*1ndows, tor when Daniel prayed the windows ot hi:• 
250. 

Dan. 6.11. One ahould have a fixed 

ce tor prayer. Thia ia derived trom Gen. 19.27 

d Abraham got up early 1n the morning to the place 

the Lord.• Thua Abraham bad 

a definite place where he waa awcuatomed to pray·. Pray

ra should be recited three times daily. The la.tter ia 

baaed ob I•· 55.18 -- •Bvening and morning, and ' at noon-
251. . 

day, will I o~lain and moan.• One ~hou1d pe1ti ti on 

tor hi• own need• in the middle benedictions, &!lid not 

in the tirat three or the three laat. 'rbeae pet;i tiona 

should not be made in Aramaic tor th• celestial host• 
252. 

do no1i understand thi• language. One ahould rllot ait 

too clo•• to the entrance ot the aynagogue leat he giv 

-

25~. J 
the 1apreaa1on that he ia anxiou• to leave. Cine aheuld · ' 

/ 
J 

• 
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not enter •'Jll&gogue and th•begin to pray 1Jlm.ed1ately. 

___ en_ ter and then ait down and then otter up But 
• hia prayer. when he oonoludea he ahduld not haaten 

• to leave, 

early to t 

254. 
ait down and · then leave. One should go 

synagogue -•• a. •aGL be counted among 

Even it one hundred men tollow him he 

will reward equivalent to that which all the 
255. 

one dred will receive. Special attention ahould be 

to the Sh'ma and the Shmoneh Earah. Thia will re- ~ 

being delivered from the judgment of ~-

r 

proper to depend on miraclea. Theretore 

should not go into a place ot danger with the ex-

ation that a miracle will occur and he will be 
257. 

·Thi• baa the etteot ot reducing one' e merita. 

In hia personal lite a mm •hould be humble. · He 

ah d never pursue honor, nar deaire to ait 1n tbl fore

mo placea. But he ahould be content to ait in the 

place that ,ba1 been prepared tor him. The latter applie1 

even it the ma prcminent, tor it ia ~ot the place 
258. 

that honor• the man, mt tbe .. that honor• the place. 

It a man humble• and lower• himaelt before hia neighbor, 
259. 

God will rai•• him up. Modeaty i• a quality that all 

should.love. The example ot Hillel, the epitClllle ot hu

mility, 1a to be followed. In hi• oarriage, 

inga with hi• neighbors a man muat be gentle and humbl • 

: 

... 

-
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Even one•e ire 11 hould be characterized by a certain 

him. 

Mal. 

the 

. 
God baa 1et the exalnple for modesty. 

J. 
a place to reveal Bimaelt to I1rael, 

the smallest ot the mountains. Just 
260. 

e hwnble and mode at in all h1a ways. 

Rriea with it many rewards. It glvea 
261. 

th ot daya. • It cauae1 one to merit the world 

The Shecinah acoompanies a modest man and aavea 

evil and disaster. Hie l~arning remains with . 
e ia delivered trcm an evil w1te. Thoae who are 

262. 
, however, are denied tpe1e reward1. It ia 

263. 
!~n of aome that povert7 1• a aign ot haughtiness. 

9 ia quoted concerning the haughty - •For, behold, 

o~meth, it burnet~ as a turnaoe; and all the 

and· all that work w1ckedne11, 1ball be stubble.• 

1ng the 1111ek it ia written, •Thou abalt also de

cree thing, and it a ball be eatablt,bed unto thee, an:1 
. 264. 

ahall ahine upon thy way1.• Job 22.28. God 

weepa every' d&J' tor him who 1a arrogant without cause. 
265. . 

Su9h a one ·is to be• pttled. It a man p-µrobaaea a horse 

and rides on it 1n order to 1mpre11 other people with hia 

· ~greatneaa, he torteita the reward ot thia world and aleo 
266. 

the tru1ta ot the world to OCID•· 

-

267. 
A Jll8l1 muat be honest and tl'U1tworth7 in all h1a wa71. 

2678 He must never be guilt7 ot an7 deception. For h1m who 1a7 

one thing but in hi• heart 1ntenda to do another, there · ' 

-

" 

• J 

• 

' 
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no torgi eneail. But more wnal tban thi• is to at-

. 269 • 

j 

..... ......,. a .falae 1mpre11ion, .fl , •,>•' Jt 6 ~ 11/Jd • 

ior must be a true re f lection or h1a inter-

and again .man i a ·warned against having an evil 

engaging in calumny. 'If one guards himself' 
271 . .. 

this t the n all his days will be full or peace. 

tongue ia 1n the aame category as the perversion of' 

adultery. It ia a sin that will not be forgiven. 

Day ot Atonement, nor chastisement•, not' death 

·the power to etfeot atonmnent. In reply to a question 

a diaoiplea, Johanan b. zakkai stated that an evil 

e ia even a more heinous ottenee than the perversion of 
272. 

and adultery. In another atatement we are told 

evil tongue ia more of fensive than sexual immorality, 

e sp1111ng ot blood, and idolatry. It oauaea a man to be 
27,. J 

iabed in both wcr lda, th'ia and the next. According 

• Pedath, the punishment tor an evil tongue is leprOIJ' 

' or other a f tl1otions. Acoording ' to Resh Lalc11h, an evil 

tongue oauaea ibnumerable aina. It ia ~he opi nion or R. 

Hiada that the puniabmept ton oalumn1 1hould be atoning. R • 
. 

Hiada aa1d in the mme ot Ukba that a man who baa an evil 

tongue ia punished in the upper world and 1n the nether 

world-. For God aa1a to gehinncms •1 am in the upper 
274. 

and you in the lower to judge them.• Bven if it 

been decreed that a man ia to Noe1ve 
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good, 1f be enga991 1n calumny, these will be transformed 

tor him into years ot evil. The punishment tor this ain 
275. 

is o gt.eat that ewn rain ia witheld beoauae ot it. 

and. theae 1mplieat1ona we oan aee 
• 

bow terrible waa the crime ot calumny from the aspect ot 

Dereoh Eretz. 

All flattery was to be avoided. Thia was cmieidered 

hypocritical and dishonest. Even honest prai se waa not to 

be engaged in, since i:p speaking about the merits ot one's 
276. 

friends, one might 1:8 led to speak of hia shame. The 

rabbis were very gr, at students of human nature. They real

ized- that it one rec~ives praise, hia learn1pg will decrease. 

F or be will aay t bat l:8 is wise and la arned enougb, aince 

hia friends praise him. Thus be will oeaae to study and 
277. ' 

his wisdom will decrease. According to R. Eleazar, 
. 

flatterera will deaoend tD geb.innom. Flattery is the equiv-

alent of idolatry., sexual immorality, or the spilling ot 
278. 

blood. Because .ot flattery, just aa with calumny, rain 

1a w1theld. The ain ot flattery ia ao great that it is the 
279. 

equ1 lent of violating both the written Law and the oral • . 
But the nan who reprove• you 1a to be loved. For 

oauaes one' a learning to be inoreaae d. Because one 

called toolish or ignorant he will be 
280. 

atudy. __ Y. 

in order;(;, ..-1mprove 
• When a mn reprove a tbe public 

them, be must follow. certain nlea. H1a e J a multt be cast 
./ 

.. 
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d<tm, tor be 1:a not allowed to aaaume an arrogant attitude. 

Hi~ .woi-di ot reproof muat be graoioua and modest and the 

rebuk muat have no ulterior purpose but muat be tor the 

An individual who ia belng reproved muat 

o follow oerta1n regulations. Be muat be attentive to 

ot hia reprover and take th• to heart. He muat 

i.ndieation that he has accepted the exhortation 

and that he haa repented ot hia evil waya. He muat be de

termined to correct hie miatakea and henceforth lead a 
281. 

noble lite. 

Man ia ca ~ioned ~gainat a peaking aeoretly in a room 

4 or house, tor the V8l"f walls have eare. Thua it ia beat to 

speak ot these things in open apaoea where there ie llo 
282. 

danger of eaveadroppera. R • .Akiba admired the Medea be-
28~. 

· cause they took council in tielde. Beaidea calumny 

man 1a warned again1t 1cott1ng. The puniehm.ent tor thia 
284. 

ia aleo great and tbare i1 no bealing. According to 

R. Eleasar chaatiaementa befall the acotter. R. Ketina 

i.a at the opinion that th$.• .S.n omiaea one•a food to be 

dim1niaC,ed. R. Simon bold• that it oauaea one to descend 
28t. . 

to gehinnom. One ot the 11z preoept1 that R. Jud 

commanded hia ion waa not to dnll in tbe neighborhood 
286. 

aoo.t'.t'era. 

Rather than use &DJ' unaeeml.7 l~e, a man waa in- . 
287. -

atructed to emplo7 o1roumloout1ona. 'l'he t•bment tor 
288. 

ob1cenit7 waa oroup. 'l'he injUl"J perpetrat by ..eana ot 

J 

,, 
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w9rds wa• deemed aore aevere than t1nanoial injury. For 

the · latter onl7 etteota one•a mone7, while the former ef-
289. 

t cts• one•a peraon. Concerning those who pervert words, 

tongue a, and 11ho uae amooth language, 

it ia writtena •Let their ftJ' be dark and alipp
0

ery, the an-
290. 

gel of the Lord pursuing them.• (Pa. 35.6) 

Dpreoh Eretz demands that one must not d1iclose a se

cret that baa been entrusted to him. Bven it one baa 

quarreled with hie triend1 it ia imperative that he conceal 

any aeoret thing that ma7 have paaaed between them. The re

vealing of a aeoret ia aa grievous an ottenae aa the spill-
' 291. 

ing ot blood. Both of th em are in the aame oa tegor.,.. 
292. 

Even the secret of one•a enellJ' waa to be concealed. 

A man waa enjoined to love peaoe and purau~ it. Hil

lel said that one ahould be ot the diaoipl•• ot Aaron, lov

ing peace and purauing it, loving human being• and bringing 

them near to th~ Torah. .looording to Rabban Simon b. Gaa-

11el, thew orld 1a eatabliahe4 on tt. threefold foundation 
293· 

ot justice, truth, an4 peace. The purau1t: ot peace baa 

the power to otfaet evm the. etteota ot idolatr,.. For 11 

one ia peaceful and hate• contention, even it he 1: an 
. 294 

. idol.ater, tbe D1 vine Preaenoe oannot injure b.1.a. .lo-

oording t:> R. Eleaaar, the •on of R. Bleaaar H&Kappar,) it 

1• tm evil power ot Satan that ia nullified. bf l)e&ee. 
I Peace muat reign in one•• houaehold, 1n one 11• going out and 

I in on•'• ocmaing in, and 1n on•'• relationakip• 1rith hi• 
I 

J 

.. 

. . 
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.. ellow men. Among natione, war ia resorted to only it 

at ao~ving the problem peacetully have 

exhausted. Bven at the w :l"J· laet moment, it i• neoee

to make o vertUl'e s ot peace , and only it t be•• tail oan . . 
Thia is derived :trom Deut. 20.10 - •Wlien 

thou draweet nigh unto a city to fight against it, then pro-
296. 

claim peape unto it.• Even the dead are in need ot 

peaoe. The following biblical verse• attest to tbis: Gen. 

15.15 - •But thou abalt go to t lb.y tat her• 1n peace •••••• 

Jer. ~·5 - •Thou ahal t die 1n peace ••••• • Ia. 57.2 • •ae 

entereth into peace, they re,t in their beda, each one that 

walketh in his uprightneas. • F1rom the latter we eee that 
297. 

peace after death ie reserved 01~ tar the righteous. 

In hie supplement entitled. Godol HaaholCllll, Al. Nakawa 

baa gathered together 1everal •1igniticant etatementa per

taining to peace. Theae renea1t the traditional Jewish at

titude toward tbia ,probl•. Scae of the more important I 

a hall quote here. The Torah axLd Pe'ace are identical in 

, several reapecte. Both, . unlilat other qual1t1ee that God 
298. 

baa Cl':iated, have no end. 'l'be~r are unlimited in aoope. 

The reward tcr thoae Who engage. in the study ot the it\:.11' 
ia peace, Ill.Cl tbe reward tor 1sboae who puraue peace t• ... ~e 

aoqu1a1t1on ot Torah. .Aooord1ng to Rabbi Judah peace 11 
\ 

the equivalent ot Torah, and Tc>rah the equivalent ot.. .pu.oe. 

Both peaoe ai:d Torah ahoul.4 be equally beloved /99 
• When 

the Me•a1ah will ocme hi• openjLng worda ahall be c'onoerning 

J 
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300. 
pea+•· · God'• very name ia peaoe. The latter ia derived 

rrcJ.. Jud. 6.24 - •Then Gideon built an altar there unto the 

Lord, 
_j, 

oalled it Adonai-abalom ••••• • Thua the namea 
301. 

SJDOnJDlaua. (It ia tor thi• reason . 
one doea not aeek the peace, 1.e., greet hi• ~ellow 

bath-house, a lavator.y, or any unclean place.) Ac

ording to R' Hanina peace ia the equivalent ot the entire 
302. 

creation. All the other comm•ndmenta depend tor their 

tultillment on certain conditions, or contingencies. Not 
303. 

ao in the oaae ot peace which muat be puraued at all times. 

Bar Kappara maintain• that tor the aake or peace the Bible 

baa altered certain veraee. For example, Sarah 1a reported 

to have aaidt • •••• After I am waxed old ahall I have pleaa-
304. 

ure, my lord being old alaoT• But when God recounts thia 

episode to Abraham, S&rah's reterenoe to her huaband'a old 

age 1a omm1tted. •ADd the Lord aaid unto Abrabanu Where

fore did Sarah laugh Hyings 'Shall I _ot • auif'ety bear a 
305. 

child, who am oldt•• Thua the Biblical verse waa intention-

ally al te~ d to preserve peace and harmony between Abraham 

and Sarah Rabban Simon b. Gllllli•.l oitl•• a similar example 
306. 

in the oaae ot Joaeph and hie brethren. Gen. 50.16-17 

atatea1 •And they aent a ••aage ~to Joaeph sayings 

tather djd OOllllland before he died, aapng1 'So ahall ye aay 

~to Joaeph1 'torgive I pray thee now, the tranagreuion~ .../· 

ot tby brethren, am their ain, tor that they d1d1'to thee 

evil. 11 But it 1a pointed ,out tbat there ia no rloord' ot 

l 
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Jacob 1aying th11 to his sons. There tore 

that it was the intention ot the Bible to 
307. ~ 

between Joaeph and hia brethren. · Aa~on, the HJ:gh riest, 
' " is the epitome ot peaoe. In hie daily r6lationahip he 

l constantly attempted to bring harmony and peace 

lives ot people. He was the prototype of the p 
' 

Several examples ot how Aaro~ sowed the seeds peace are 

cited. Aaron we.a aoouatcmed fto chat even w1 

Thus when one ot these was tempted 

•on the morrow Aaron will come and 

will I be able to tace him it I eClllllit this 

tore he woul4i11J"efrain tran perpetrating the 

How 

There

~ti cular 

act. When a mm insulted hie tellow man, A on would go 

to him and inquire ot h11ll why he had done t Then the 

man would become penitent, he would weep a · aaya •woe i• 

me that I have 1naulted Gy fellow man.• n Aaron would 

say to him a "Tour friend · ia in the •rket Go to 

him and a1k h11 fargi vene1s. • When the t met in the mar-
" ket place, they would embrace and k111 eaoh other. 1It a 

f 

man quarrel~ w1 th his wife, Aaron .,uld go to him and '* 
him w~ he had done thia. If the man anawered that hi• 

wite had insulted him, Aaron would replya •1 will be auret,. 

that ahe will not ~o thia 1n tbe tuture.• He would alao 

·go to the WOUl&D and aak her w~ she bad tall•n · out with 

her husband. It ahe annered tbat lt waa beoauae he had 
r 
beaten and cureed her, Aaron would replya •r will be aurety 

• 

. ' 

.. 

J 
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11 not beat and our• ,ou any more.• ID thi• way 

v-..,........,..eaoe and barmonJ' to the li vea ot all men 
.>. 

For thia reaaon • aron merited the honor ot 

Holy ot Holie• on tbe Day ot Atonement, ltaae~ 

no other peraon, not even the angels, • • per-
~8. 

mitted do, There i• peace and harmony alao in the 

the 

~ealm. 'the firmament ia composed ot water and 

ot t'ire. Yet tm y exiat aide bJ' aide. The 

oauae the tir .... n' to •••t he, and the tirma

doe• not exti.ngul•h the atara. The bodies ot the 

• are o anpoaed ot oongea1•d •ter and their beada ot 

Yet they do not interfere with one another. '?be 

doea not extinguish the tire, and the !ire doe• 

oau•• tba water to aeethe. The aun never beholds the 

-
ot the moon. For when the 110on deore•••• in 

it doea ao trc:a the aide that ia tartheat trc:m the 
I 

Among the beaven1y apherea anow exiata above tire, 

apite or the rmt that one would •%19 ot tbe anow to de-

acend and tbe tire to aaoend. ' There ia a bal'monioua 41-

vi•iO!l ' bet•en 1~ and d.arlm•••, night ·and day. One doea 

not inrringe '1POD tbl d-.1n o• the other. Ir the upper 

world, where there 1a no •n:vJ, hatred, or contention re

quire• peaoe, how muoh the aore i• tbia true ot the earthly 
309. 

re&la where th••• traits are ao ocmaon. 

Himaelr to llo••• bJ' aeana ot the burning buah which n.a 

COll8laede Peace reigned between the t'ire and tbe 
. \ 
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Tbua God- ~evealed Hiaaelt through a peaceful agenoy. 

Peace great that it even preceeds the praise ot 

God. Jethro and Moaea met, they did not speak 

that God wrought tor ~arael. They did not 

mention at the deliverance trom Egypt, the dividing ot 

r 

the quail, 

Tbei.r t1rst words conaiated or greeting and • 

another. Then and only then did Moses recount 

tavora to Israel because worda ot peaoe make the 
311. 

receptive to other things. Peace ia denied the 

They may reoeive othe:r rewards tor coDDDandmenta 

they have performed, like lite, children, wealth, 

rty, honor, but not peaoe. Peace is reserved only for -
312. 

righteous. It a man pertorma many oQmMndmenta, 

dotra not oonduct b1maelt peaoetully, all his goods are 

We learn. tb1a trm Jehu who uprooted idolatry 

I srael, destroyed the bouae or Ahab, •nd smote ~ezebel, 

y t theae were •onaidered ot no value beoauae he waa not a 
313. 

peacetul'- ~n. Tbe Jewa were exiled only because they 
314. 

rejeoted peaoe yielded to oontention. and at rite. 

FrCllll the abpve atatementa n can aee bow important the 

aubjeot ot peaoe waa to Judaism. 

It ••• neoeaaary to tollow a certain preaoribed proced

ure while in the bath bouee. One should go into the 1nn.er-=----' 
. 3~. 

moat part ot tba oave and waab tbere. Po» .Us: wa1 ne 

••i:-J to be removed frCllll people wll•n one bath••· 

J . . . 
.. 
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oover h11 f nakedne11 and oloae hia eye1 that he may not 

behold th nalted.De11 of hi.a neighbor . There should be lit

tl• oon•er1at on 1'n the bath house and one 1hould not 

• aeek the pe ot hi• neighbor, atu~y, or pray in the bath-
316. 

house. He should not enter the inner chamber until 

aa begun to perspire. Tbe teet ahould be washed 

Onf should not tarry in the bath house long

neoesaary. When the bath is completed one should 
317. 

and depart immediately. It waa neoes~ 

to follow a certain order in the removal ot one•a cloth-

First one removea hia aqoea, then hia hat, then hia 

i - h, and then h11 girdle. Next be removes bii outer -----
t and then 1:i11 under shirt. After he bathes a towel is 

to hilll and he wipea hi• head, and then hia limbs. 

puta on his under shirt, hia outer ah1rt, hie 

hi• tallith, h11 hat and la1t ot all, h11 ahoea. 

putting on one•a ahoea whether in the bath house or in 

other place, the right ahoe ia put en t1r1t and then 

the let,. But the left ahoe la t~ed t1rat. Putting the 
318. 

right •hoe on e left toot re1ulta in loss ot memory. 

Expectorating on the floor ot the l:ath house i• forbidden 

tor aanitary rea1ona. In tact it 1a forbidden to expeotor-
319. 

ate an~lao• while 1D the pre1enoe ot another. One 

ahould never go immediately to a bath hou1e atter a journ-~. 1 

326. t ey. Perbapa the re&1on tor the laat atatement, cono m-

ing him who oomea from hla. travel•, 1a tbat be should at · 

.. 
I 
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bat>:i1ng, otherw11e hia heaith will be endanger-

ed. proper that a man take a cold bath atter a hot 

one, 
321. 

he~ will be apt to aaquire a oold. One 
322. 

things that R. Judah commanded Rav was 
' 

that a new bath house, lest it eave 

in. Lakiah maintain• that this prohibition holda 

period ot twelve months, but at'ter that he may • 
• 

Washing ot the handa upon certain oocaaiona was oon

ere d ot great importance. Poverty ia the punishment 
324, 

one who·>negleota this. One should not waah h1a 

a~ with water that baa been poured out by one who baa 

no himaelt waahed. Thia ia one ot th• three things 
325. 

t the angel ot· death told R. Joshua b. Levi. On 

e f'o.llowing oocaaiona one must waah his hands otherwise 

a ways will be perverted and hia prayer will not be 
. 

-

When one de•arta tr,om the lavatory, atter P,Utting 

n or -taking ott h11 own ahoea or those ot bia neighbor, 

wm n OJ:\.• k1lla a tlea or examines his gementa tor ver-
• 

min, atter exp~aing oneaelt, after trimming one's ~inger . 
na1la, and af'ter engaging in 1nteroourae. Atter blood-

letting, one must waah h11 hands and his moqth with aal.t • 

With regard to attire one muat be modest and neat, 
327. 

like a soholar. Garment• should be ot average value, ___ _,, 

not overl7 expensive and not too oheap. They should ncf 

be too long 1 like those worn b7 tbe baught7. Hor ahofld . , 

.. 
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tm y b, too . abort, like those worn by the 11gh1~headed 

One must never wea~ a garment 1tibat ia 
328. 

taiJled. Shoes were considered ot great 

.A m.m waa instructed to sell the lbeam• ot 
329. 

1n order to purchase ahoea for himaelt. 

.. 
various time a it was necessary to aear1oh one' a 

ents for vermin. But it waa forbidden to 1do th1• 

public, in order to maintain the respect of people. 

problem arose when one found vermin in his c:lothing on 

Waa he permitted to kill them' .According 

o the rabbis, tbe vermin should be squeezed between tbe 

11s ers and then thrown away. Abba Saul, however, ia ot 

he opinion that aqueesing is not permitted. It should 

Rav holds that it ahould be squeezed 

' and .then thrown away even cm a week-day because one ia 
.~30. - - -

not allowed to kill even a vermin.•& Regarding in-

sects and beaata, the following may be ala1n on the 

Sabbath - an Egyptian fly, the hornet ot Ninev·eh, tbe 

acor~ion ot .Ad1abena, the Paleatinian sma.ke, a.nd a wild 

dog. Theae ~onatitute a great danger and therefore tbe 

laws ot the Sabbath could be ·violated 1n order• to alay 
331. 

them. 

Not only 1n the •tter ot attire, but in everr re

spect a -..n lhould bt aan1t&r7 and neat. Hia hair should 

be properq oombed. He should never allow h111 noatrf • 

to drip and be ahould not be gu1lt7 ot an otteinai vej . " 

• 

.. 
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•breatf• It one 1a attlicted wit~ hal1toa1a, he ahould 

attem t to o..ure h1maelt ot th1a, ao tba t men a hould not 

deapiae • -'His body ahould al•ya be clean. One'• 

ahould be p-operly aanicured. A certain pro-

be to llowed in diapoaing ot one'• ringer n,11s . .. 

The bur1ea them, the pious burns them, and the 
332. 

ed scatter th em. Perhaps it waa oona1dered im-.. 
. . 

ortant to deatroy the ringer nail• because it waa believed 

that there was an intimate oonneotion between demon• and 

finger nails. Finger mile were employed by aome tor the 
333· 

purpose ot d1 vination. 
\ I 

In kiaaing certain precaution• should be taken for 

aanitary reaaona. It •• better to kiaa on the palm -
ot tha m:a:l thlll on the lips. It aeema that the Medea 

followed thia practice. For we tin:l that Akiba admires 
. 334. 

the Medea beoauae they ldaaed on the palm ot the hand. 

With regard· to urinating and deteoat1ng ... certain 

modes were to b9 followed. One ahoul.d not talm hold of 

ht.a penia When urinating. Simon b. Yoohai ia ot the 
335· 

opinion tlutt one who doe• tb1• 1• hated bT God. If 

one urinate• While naked, betore hia bed, he will become 

1mpover1abe4. Thi• prohibition applies only when the 

man facea hi• bed and when the uriDa talla on the ground 
336. 

and not 1n a pot. Bxoeaaiv• urination reaulta in 

Jaundioe,n(b\. must e&•'I biJIUl•U betore eating ·:r.!i• · 
338. 

he will beoome attl1ote4 witb mlitoaia. A ahould . \ 
• • 

.. 
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· dew],op the ha bit o:t easing htmattlt in the morning and 
t • 339. 

in th~vening. On entering the lavatory one should 
. . 21.0 

r :;iic+ • 
aay: old.A thy way ia the way of aniinala. • It 

was nee eary to be modest in the lavatory. One should not . 
nakedneaa. Thia results in length ot daJB, f,or 

11 spirit or death can have no power over a man who 
341· 

ia Ae-41 oare:f'ul about this. R. Gamliel loves the Per-
342. .. 

1ans because they are modest 1n the lavatory. It is 

necessary to takB ample time while defecating. Thia re

sults in length ot daya , for it prevents a man from con-
34-3· 

traoting a disease ot the bowela. On three occasions 
' I 

it ia necessary tor a man to examine hia extremities to 
\ . 

&l!foertain whether he should ease himself - on entering a_ 

synagogue, a Rouse of Stddy, and before participating in 
344. 

a banquet. . 345 • 
One ah ould take care not to vomit in public. 

When engaging 1n intercourae one must :tollow oertain 

ragulations. It must never be done on tha floor, for, it 
346. 

seems, that this endanger• one•e health. It must never .. 
I 

be engaged t. in while in a standing position, tor this 

weaken• the body. It should not be done in the dat time 
34 .. 

nor when one 1a naked - otherwise poverty will result. 

According to Simon b. Yooha1, God hatea thoae who have in-
. . 34a. 

teroourae whea uaoovered. One muat be modest while 

e~aged in thia. R • .Ak1ba admire• the Persian• be~s~ 
349. 

they are mode at ~hen they have 1nteroourae. ~ a~ould 

never be done 1nthe preaenoe ot any living be~ even a 

J 
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obioken. '!'le puniabment tor those who do not obey this, 
50. . 

ia povert7. A man should never watoh an animal or 
~ ~ 351. 

bird while tb.f!J'f j &re engaged in intercourse. 
/ It waa oe ssary to take certain .Precautiom during • 

blood-let ti 

· position. 

It should never be done in a standing 
352. 

this bring• one near to death. At 

the tim or blood-le~ting it ia necessary to aay the tollow- -
353· 

Behold thou art but tleah and blood.• It is 1ngs 
354. 

to beoome intoxicated atter one baa lost blood. 
355. 

be ••ten atter blood-letting. Even though 

considered very 1mpo~tant, aa baa been pointed 

P• 11 ·, nevertheless if one baa no tood and 

the DB ans to b\\Y it, he la instructed to ae!l hi• 
356. 

that he may eat after blood-letting. The let-

ot too muoh blood below the aorotum cauaea one•a 
357. 

be diminished. 

necessary to follow certain re~ationa in 

co ot1on with sleep. One muat never aleep 1n a atand-
~58. 

1ng poaitio~, aince this brings death near. Sleeping 
359· 

-

on the ground ar n a abort bed weakens one. One should 

not go to •leap en a tull atcaach, but should wait until 

' the tood ia properly digeated. I~ ii not proper to go to 

sleep aa aoon as it becanea dark, but one should 1tud7 

until ab9ut 9 o'clock and then retire, tor 1n this wa7 one 

will sleep better. One 1hould. not develop the mb1t of / 

taking a mp in tbl 4a7. The da7 1a fat' work and not t~ · ' 
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aleep, ia important that a man work ao that he will 
360. 

not become cie:taem.1dent on others tor hia auatenanoe. One 
~ 361. 

• garmenta aa a pillow • 

Muoh ortanoe waa attributed to· dreams. It was 

:telt t l:a t eaaa were a guide to the t'uture. •rt was in 

dreams the supernatural world communicated direotlJ 
I 

& m. tural; ita knowledge ot the future oould moat 
362. 

read y be transmitted to men through this medium." 

I t a man aeea a mountain, a bird, or a pot in hie dream, 
363. 

he w 11 have peace. I:t a man seea a snake in hie 
364. 

.. 

it ia a good aign. I :t the man kills the snake, 

It 

hie income. But others are ot the opinion -one's income to be doubled, tor the man 
365. 

ins maata 'r'f over the snake. It tbe snake bite• 
366. 

11111 have a male ohild. It ia a very good 
367. 

i:t the anake carri•• h18 spittle in back ot bim. 
I 

man dream.a that he 1a riding on an ox, be will ao~eve 

greatneaa. But it be dreams that the ox 1a riding him, 

he will die'. It lie eats trmn the meat ot the ox, he will 

beccae wealthy. :t the oa gores him, he Will have child-

ren who will gore, i.e., reject the Torah. It the ox 

liicka b1m, he will take a lo~ journ•J• It the ox bitea 

, him, at:tl1ot1ona 1r1ll befall him. Scmm are ~ the opinion 

t hat 1t· one •••• a healthy ox 1ll h1a dreams, there will ('" 

a year o:t plent1. Bat 1t the ac 1a weak, there will be / 
368. . \ 

a year o:t aoarc1'J'. It in hi• dream one aeea th4 "book 

• 
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ot Isaiah pr learn• trom. it, oomtort will befall him. It 

he seea the bfok o~ Jeremiah, disaster *111 befall him. 

It he aeea tm book ot Kings, he Will atuin to
1 
greatness. 

369. 

If he. a eea the book ot Ezekie 1 he will be exiled, but :ti- . 
. -,70. ' 
nally he will be redeemed. It R .. Pinhaa ia aeen in a 

-,71. 
dream one will attain wisdom. 

-,72. 
b. Azariah he will be pious. 

It one· eeea R. Eleazar 

It one sees R. Iabmael 

.. 

( ,7,. 
b. Elisha, he should be concerned tor disaster will occur. 

If a dream ia not tultilled immediately, one should wai~ 

twenty-two years tor 1ta realization. Atter this time it 
. -,74. 

will certainly not b9 tultilled. 

Night ~· a dangerous period t~ men. It was believed 

that the evil spirits had greater power to attack at night. 

What waa the riature ot the belief in evil spirits. 
I 

The be-

11et in demons and evil•spirita waa widespread. The demon• 

give mm no en~ ot trouble and therefore he ha to take 
• • certain precautions against them. It was believed that 

the demons resembled man in three respects and the aJl8ela 

in three. They resembled man in that they ate and drank, 

bad intercourae and gave birth, an~ie. They resemble 

angels 1n that they poaaeaa wings, they traverse the en-

1 tire wcrld and they know what baa transpired and what will · 
• . 375. 

take place, what is in the heayena an:1 what ia in' the earth. 

Some are of the opinion that they oan turn their tacea 1n 
376. 

any direction like tbe ~els. Thu• it waa necea•ary 
r 

to take oertain precauti ona before and during aleep. One ia 

.. ; 

r 
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warned not to allow his servant to prepare hia bed tor 

hi!n. He abould do thia b1maelt, even though be baa many 
377. 

servants. Likewise in the morning one should not take 

his g1rment from the handa ot his servant. It waa teared 

that these people miglZ be the ,instruments ot the evil 
,78. 

spirits. Before one falls asleep be should meditate 

on Torah and m1tzvoth. On wa.1:1ng he abould praise and 
~ 379. 

thank God that he baa awakened from his sleep to life. • 

On two nights especially was tba danger ot evil 

spirits intensified - the eves of Wednesday and Saturday. 

On these nights I grat the daughter of Mablat roams about 

with her one hundred &nct..!!ghty thousand angels ot de

struction in order to harm human beings. Originally, we 
• I 

a.re told, Igrat and her boats bad this power eve191 night. -
But on one occasion she came aoroas Hanina b. Doaa. Igrat 

said to Haninaa •1n heaven t.bey have proclaimed, •Guard 

yourself against Ranina b. Doaa•f When Han1na heard this 

be replieda •rt thia ia ao then I deoree that you aball 

have no power over the world;• But Igrat pleaded with 

him that he allow some power to remain with ur, and Ba

nina alloted to her tbe eves of Wednesday and Saturday. 

Therefore it ia important tor one not to go out alone on. 
380. 

these nights, lest acae evil befall him. One ahould 

likewise not go out earq 1n tbe morn1ngip before the 

oook orowa. R. Josiah 11 of the opinion that the coak 
381. 

must crow two or three ti••• before CWI• fhouM go out. 

' 
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• One auat never drink from a pool or a river at night, 

becavae the watera are contaainated with evil apirita. The • 

demon who ia reaponaible fer thia ia calle« Shabriri Biriri, 
382. 

and h9 ma the power to cause blindneaa. If one 

should unwittingq happen to drink or auch water the power 

of Shabriri can m nulliri~ if the following incantation 

ia pronounced by hi• companion: •so and ao, your mother 

has told you to beware or Sbabriri Briri when drinking out 
383. 

of a white cup. If be ia alone he should aay it himself. 

One should not drink mixed or uncovered wine which have been 
384-· 

left standing over night. Similarly garlic, or onions, 

or egga which tave been peeled and let't standing over 
385. 

night are not fit for consumption. 

One should not at and before an ox when it ia emerging 
386. 

from a pool, for Satan dances between 1ta home. 

There we re certain precautions one had to take w1 th 

oandlea. When one ia naked he a'"'bould not a tam before a 

candle for otherwise he will become epileptic. Likewiae 

the ~hildren oft hoae who engage in cohabitation bet'ore a 

can<qe will be similarly stricken. The aame fate ia in 

atore for one who exti•gu1•hea a candle by ~lolfing on it. 
387. 

One muat never sit 1n the ahadow ot a candle. 

It was believed that demons consort 1n the aha4e of 
~8. 

treea. Therefore man 1a warned not to alMp in the 

shadow of the pala tree. Speoial importance aeema to be 

attached to the palm. For tiblre ia likewiae a prolrl.bition 

aga1nat pa aaing between two palm tree a, or between a palm 

, .. 

• 
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~,,. 

and a ftll. Those 11ho do these things, will cause blood 
389. 

to be on their laead.a. The same prohibition and tate 

applies to aleep1ng in the shadow ot the moon, ~ tor the 
. 39·0. 

moon was al so oonllidered to be the abode of demona. 

There were other objects between which one could 

not pass. Likewise theae object• cannot pass between two 

men. Ir two man are sitting together they must not permit 
391. 

a sheep to pass between them. One 'muat never pass be-

tween two camela, two dogs, two women. Similarly a woman, 
' 392. 

a dog, or a camel cannot pass between two men. 

Passing between two camels or two wamen results in ,,... 
forgetting one•s learning. The same results occur it a 

woman pa~aee between two men. There were several other 

actions that produced the aame reault. Passing underneath 

t~ bit ot a camel or the aamel 1taelf, passing over a 

bridge under which water has .not flown for forty days, eat

ing food that baa been scraped from pots, drinking from a 

pool which paaaea through a cemetery, looking at a dead 

pereon, and acme aay, reading the inscriptions on grave 

atone• - all ot these things causes one to forget his 
393. 

lear.ai~. Likewiae the following produce the same 

effect - eating food ·en 11h1ch a mouse haa nibbled, eating 
. 394. 

p rood which a dog or cat have eaten, eating an animal• s 

heart, drinking water thn ha• already been uaed Por wash

ing or drinking, waah1D.g one•a feet while they are on 

top ot one another, mid perspiring 1n a bath house wben one 

,. 

" 

• 
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~5· 
is atam ing. 

Certain acts ha4 tbe oonverae eft'eot, of preserving 

one' a wisdom and la arn1ng. Eating rood that ia well-
396. 391· 

cooked, eating a l'Ounded egg, drinking water which 
1 

remains t'roa the dough, dipping the t'ingera 1n salt two or 

three time a before eating, and the oonatant use or olive 
398. 

oil. 

It was believed that certain t'ooda and practice• 

had a delete ioua effect on one's health, while others 

were benef1c1 al. To the anctient or medieval mind tbe de

marcation between the realm of medicine and that or magic 

and superstition .wa a very tenuous. The two aspects over

lap and 11omet1me11 fuae with one another. Thua · · these 

regulations are tor the moat part grounded 1n superati

tion. A mai must be cautious not to eat the worm that 
399. 400. 

feeds on mouldy oooka, a aillc-worm, a fig-worm, and 

a spider that ia found on grape-vines. All of theae are 
401. 

at injurious to the body aa a deadly poison. Eating 

lentils once. a a onth was regarded aa a preventive against 

croup, bU; it eaten every day, a foul breath will be tbe 

result. Eating mustard onoe a month was a ;preventive ~,,_.::c;.;:..:c;;;_c._ 

againat diaeaae in general, ·but if eaten ·every day, it -
J 

will pro•e injurious to the heart. The eating or naall 

.tiah 'W8.I believed to be beneticia1 to the heal th. It 

preventa ·the diaeaae ot the bowels and alao inoreaaee aex

ual potenoy. The eatlD.g ot cumin ia an antidote againet 

. , 

• 
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heart-aohe. The eating ot garlic has aeveral bene-

fio ial results. It warms the bod7, it oausea one to be 

aated, it illumine• the face, it increases the aexual 
40~. 

powers, and kill• the germa in the bowela. The 

eating of berries baa similar reau1ta. It 1ll~nea the 

face and the e7ea, it increases the sexual powers, it in

creases one's atrength~ and decreaaea one's tendenc7 to 
q.04. 

believe in witchcraft. The imbibing or intoxicant• 

haa the opposite effect. It is injurious to the head, 

to the eyes, to the bod7, to one' a sexual power, and to 
405. 

one's strength in gmeral. The eating ot warm bread 
. 406. 

or unripe cucumber• leavea one in a weakened condition. 

A man ahou.ld drink after hia meal far otherwise he will 

be afflicted with a bowel disease. 
407. 

to the morning meal. 

The latte~ applie • onl7 

It a man neglects to walk after 

hi• eveniJ::s meal, hia bowels will rot, a condition which 

will eventually result in a person being poaseased with 
408. 

an evil spirJ. t. 

We bave r erred several timea to the diaeaae or the 

bowela. Thia muat have been rather common tor it 1a .. n-

tioned ao frequantl.7. It must have G&uaed much pain tor 

we find that be who ia afflicted. w1 th thia, auttera ao 

much tqat he will not aee Sebinnom. He 1• in the .... 

.. 

categor'J aa one who autfera from exoeaaive povert7, trca an 
• 

evil wite, or from creditors. Perbapa the concept under-

lying thia atat•ent waa tbat beoauae ot the intenae autter-

' 

.. 
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1ng of these p&ople, they will expiate their sins in 

this world and thua will be delivered from the judgment• 
409. . 

of gehinnom. R. Jose cites several antidotes a-
410. 

gainst bowel-diseases. One should develop the habit 
lµ.1. 

of dipping his food in vinegar or wine, both in the 

summer and in the winter. One should drink freely after 

eating. One should not hesitate to ease himself when it 

is necessary. One should not overeat merely because the 
412. 

food appeals to him. 

The following thin8a cause a man to become afflicted 
. lµ.~. 

with pilea1 eating reed-leaves, vine-leaves, the 
414. 

palate or tongue ot an animal, the back-bone ot a tiah, 

salted tiah not cooked sufficiently, cleaning the poat-
415. 

erior with a rock or atone that has been used by another 
416. 

person, and not sitting on a seat when easing oneself. 

Unusual powers were attributed to the morning meal. 

It has numerous benet'icial result•. It refreshes one ao 

that neither hot nor cold w•ther trouble him. It de-

11 vera one from echaatiaement, demons, and h-cm the wisdom 
lµ.7. 

ot f'oola. It ind.ueea one to • study and teach. It pre-

serve a Gne-' a- learning. 
4J.8. 

On"9' a oonveraation will be ...accept-

able to all. He will be attached to his wite and 

will not have any intere at in other women. Hie body 11111 

not exude perepiration. 

killed.
419• 

The WJ rma 1n hie bowel• will be 
• 

Gout of the feet la caused by narrow ahoee, sleeping 

• 

I 
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420. 

in a short be4, and excessive intercourse. 

One'• eyeaight is impaired if he lo~a at a rainbow, 

a dead J>~raon, or the priests when they are blessing tba 
421. -

people. One should not engage excessively in sitting, 

standing, or walking. For excessive sitting rel!l\llta in 

abdcmlnal 41•••••, exceaaive standing in heart trouble, 

and e xceaai ve walking attecta the eyesight. The proper 

manner is to devote one-third of one•a time to sitting, 

one-third to standing, and one-third to walkin~.one 

ahou1d not alt m a chair that haa no support. One 

must be caref'ul where he alts. He ahou1d not alt on a 

fUr coat because underneath there may be an object which 
423. 

will injure him. 

Exoeaa1ve exertion weakens one. Thus one ahou1d 

not jump across a river, take long a·trides or carry a 
424. 

heavy load, for all ot these have a debilitating etteot. 

People are admtniahed against uaiilg the Divine Bame 

in whispering incantations over 'he sick. Those who en-
425. 

gage 1n thia t c:irteit their right to the wol'ld to come. 

Six things were regarded aa beneficial aymptcma in tbe 

sick - sneezing, perspiring, aecreting trom the abdc:maen, 

nocturnal emission, aleep, and dre•ing. But it the pa

tient •ate ox-meat, tat, or roasted m•at, creaa, the tleah 

ot b1l'd.a, liver, milk, oheeae, .nuts, or cucumbers he will 
• 

moat oerta1n17 have a relapae. Frequenting the bath-house 

or t•k1ng a hair-out alao bad a deleterious etteot. Per-

• 

I 
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haps tke idea behind this waa the tear ot contracting a 
426. 

cold. When Yiaiting the sick one ia cautioned against 

sitting near the head ot the patient, nor at - hia feet , 

on the pillow, or the blankets. But he should sit on tbe 

ground, for the 40Ji9oinah ia at the bead of the patient 

. and the angel ot death at his feet. The implication aeems 

to be that the Shecinah and the angel or death are vying over 

the disposition ot the aick. Therefore wbl9n one enters a 
427. 

aick roam he must be careful lest some harm befall him. 

It is dangerous to walk in the middle pt the road 

when a pla~e ia rampant. 
428. 

his house. · 

One should try to ata7 within 

There are cert.ain obligations and responsibilities 

toward ths dead. It was necesaar7 to stand guard over a 

dying person to ward off evil spirits. It the dying man 

was wise, one muat stand guard over him until his soul baa 
~. I 

departed this world. If the man was poor, it is necea-

sal"J' to st 111d guard over him unti l. the actual t'w:lera:l. Per-

haps the 1'9&soJf tor the greater consideration of the poor 

waa that th~'f lack the means ot securing proper funeral 
4~0. 

preparatione. When one stands guard over the dead he 
431. [ 

should sa:y: •Behold what th:y ~nd is.• ·· / 1
( _ l •1t., .. 

· l ii 10 / u" • lt waa the belief ·1;)1at wanen should 

walk apart tran men in the 1\J.neral proceaaion, because the 
- -angel of death dance• before women at this time. Thua we 

432. 
find t.hat women mu.at preoeed the bier. Furthermore, a 

• . , 
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man who meet• women retUl'ning :t'rom a tuneral muat take 

certain precaution•, because the angel o:t' death still 

abides with them. In order to avoid than be ahould paaa . -=------
through a river 1f the re ia one 1n the v icin1 ty. Or it ,._____,. 
possible ~ should take .another road. Or if' there ia a 

wall b9 should stand behind it until the women have passed, 

But if none or 'these alternatives presents itself he should 

face the women and recite the following words from Zech. 
433. 

3.2: "The Lord rebuke thee, o satan.• 

Although we have found that magic played a prond.nent 

role in the concept of Derech :Kretz, yet there were certain 

t"JPe& ot llllgic in which the Jew wss not permitted to en

gage. These are subsumed under the heading or Darke ~

Emori, the Ways ot the Amoritea. The prohibition to ab

stain from theae practices derived from certain Biblical 

verses. B. g., Lev. 20.23 - •And ye shall not nlk in the 

customs ot the nation, which I am caating out before you; 

fer tmy did all theae things and therefore I abhorred 

them.• A.18'> Lev. 18., - •uter the doings of the land of 

Egypt wherein .,e dwelt, shall ye not 4o; and after the 

doings or the l.a.nd ot Canaan, wbi ther I bring you, aball 
~ 434. 

ye not do; ne1 ther shall 19 walk 1n their statutes.• 

Soothsaying, necromancy, charming, and diri.nation were 

conaidered Darke Ho-Emor1 and were torbidden. Only f'ear 
• 

or God and t'aith 1n Him oould deliver one trma tbe power 

ot evil. If' one prognlatloatea evil aa a result of' di-

• , 



,. 

-89- -
vinationi' thia very evil will befall him. According to 

~35· 
R. H1'1'J& the heavenly partition of him who abstains 

from p;raoticing divination ia nearer God than tba~ or the 

angel a. The latter are compolled to rely on the former 

tor the 1r knowledge of God' a accompl1shlllen ta, fer they are 

closer to God.... Furthermore Israel we.a exiled only because 
436. 

of the sin of divination. 

There were various forms of divination, 

that were forbidden. To regard a staff or piece of food 

that ha.a failen doc as a bad omen we.a considered divination. 

Si.milarly the following were not to be re~rded as evil 
437. 

omens: if one is called by .his neighbor; the barking 

of a dog; if a serpent passes on one's left side; or a 
438. 439· 

fox growls on one'a ·rightJ if a deer blocks the Doad; 

if the tax-collector o'f' a friend attempted to collect 

some money at the beginning or the day, the week, the 

month, or the year; or 1t one sees an ugly man, beast or 
~] 

bird on these occasions or be.rs anJ' unseemly thing like a 

curse. To egard tbe ae 1hinga aa evil omens was divination 
440. 

ani hence f crbidden. 

were 

Similarlv certain acta were forbidden because thev • -441: • 
in the category ot conjuring, f ..1·¥ • But the 

gexieral ce11cenaua is that 
442. 

/.J' ~"' me ana practic
0

1ng leger-

demain. It ia forbidd~n to so cut one's hair that there. , • 
is a fringe on tbe tcrehead and curls bang down on the tem

aick 
plea. A woman must not drag ber/aon to the cemete17 in the 

,. 
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belief that this will g1 ve him lite. One must not wear a 

piece of clothing around his thigh or tie crim.son thread 

around hia finger or hand fer .the purpose of "tilarding ot.t 
443. 

tb9 evil apirita. Foretelling the future by counting 

pebbles and casting 'them into tba lake waa fcrbidden. 

Likewise clapping the hands and dancing before1 a flame to 

encourage it to burn was considered Darke Ho-~bnori. It 

is forbidden to re•gard sparks that tall from a candle 

as an omen that guests will come to the house.. To be

lieve that twisting one's hands behind one' a l>ack will 

interfere with another's work, or that a passnr-by will 

cause love to cease, or that interrupting the movement 

of a plow will prolong one's labors - is cons~Ldered Darke 

Ho-Emori. Likewise turning one' a undershirt ~Lnside out to 

prevent dreaming, or clinging to the coffin oJr' one who has 
444. 

died in order to see that person in a dream w49re forbidden. 

One must not kill a rooster that crows like a raven or 

a hen that crows like a rooster. Placint ch11ps on the 

handle ot a pot so that it will seethe and bo:11 over was 

forbidden. But throwing the chip of a mulber:ry tree or 

glass into a pot so that t"Oe food w1~1 bo11 we~l was per

mitted. However glass waa ·rorbidden beaauae of the danger 

involved when the food is eaten. Whispering incantation• 

over lentil• when they are in a pot ao that thef will. boil 

quickly is forbidden, aa ia reciting an incantation over 

cakes ao that they will bake well. Slapping a candle so 

• , 
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that it will light quickly R l S forbidden. Setting egg• to 

hatch w1 th the lel't band so t;bat the,. will not spoil ••• 

forbidden. One mu.at not put eggs in a sieve 'Or place bars 

ot iron betQen the eggs so t;hat the chicks will not die 

when thunder and lightning oc~olll'. One must not plaster 

eggs or chicks in a wall, and count seven and one, to 

br ing good luck. Determining whether one shou1d or ahou1d 

not do aomethi~ from the way his staff happens to fall 
445. 

was forbidden. 

There were other auperst;itioua acts which were not 

considered Darke Ho-Emori and hence were permitted. 

When baking a woman oou1d pray that her cake wou1d be a 

blessing. If' a man is ae.•ze<l with a fit of ,.awning or 

sneezing, people are allowed to frighten him in the hope 

that he will be cured. If a bone of' an animal lodge• in 

t he throat one can place a p!Lece of meat of' the same an

imal upon the victim'• head. Daubing with red paint a tree 

which drops ita fruit prematurely and loading it down with 

atones was permitted, ~or th4~ purpose of' this was to sin

gle the tree out so that pas1!lers-by wou1d pray tor it. 

The ouatom oi apr1nkl1ng b&t't:;re t he bri de and groom waa 
446. 

permitted. The poaaeaai011Js of' kings and princes may be 

burnt when they die, but not those of' ord1.nary men. It 

is reported that when Rabban Gamliel died, prop ... ty worth 
447. 

more than seventy m1na were l0urned in his honor. 

Men are obliged to obae:r.-ve the Derech Eretz prescribed 
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in th1a section and also that for women, to be discussed 

.in the followi.ng section, whioh is leas stringent. It 

they observe the Derech Eretz for old people "this is praise

worthy and all the more it is commendable if they observe 
448. 

the Derech Eretz. prescribed for scholars. 

Derech· Eretz for Women ---· ----
The woman waa the gua.rdian of the household. It waa 

her task to look after the needs of her family and her 

home. These tasks must be carried out efficiently and 

with a minimum of delay. Women are admonished never to 

be indolent, but always to be diligent 1n their household 

duties. It is not proper for a woman to be. idle, for aha 

may become bored and hence be led to engage 1.n a1.nt'ul 
. 

thoughts. Thus, even if she baa many servants, she should 
449. 

do her work herself. 

~ woman mu.at conduct herself modestly and with digni

ty. These characteristics make her worthy of marrying a 

high priest and of bearing children that will be high 
. -

priests. According ·to R. Pinhaa, · a modeat woman atones 

for the sins of her family, as did the altar 1n the Temple •. 

But a woman who ia immodest i1 unworthy of marrying even 
450. • • 

an Am-Ho-Oretz. 

The wcaan is able to exert a deep influence on her 

husband and children. Por th11 reason we find that Moses 

., 

\ 
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was oomm•nded to go tirat to the women w1 th hi1~ d1 vine 

revalation, tor they would Wluence their hus1banda and 

children. The woman should inculcate in her ..cltlildren· a 

love tor the Torah. She should send them to school and 

stimulate them in their studies. She should teach them to 
451. 

feu sin. A·. -..oman must pray three times a day -- and 

at the conclusion of her prayers she should of fer up a 

prayer for her children that they will be God-feariJ18 and 

will engage in study and righteous deeds. Par•ticularly 

when she gives charity should she pray for her· children, 

since at this time one's prayer ia more accept:able to God. 

A woman meri ta the world to come if her childr•en engage 

in study and m1 tzvoth. If her children engage• in theae 

after her death ahe will be deemed as though 21he were a

mong the living, and she will have a m~e desj.reable por-
452. 

tion in the future world. 

A woman must likewise influence her huatulD.d to lead 

a Godly life. When he rttturna home afteJP a hnrd day's 

labor, she muat remind him to •D8age in study and to give 
453· 

charity. A woman auat be careful to avoid uontllct with 

She should be beloved end accep~~~ble to her her husband-. 
454. 

huaband. She must be grac ioua, mode at, and obedient 

• toward him. She should be tr\lgal with hia moJ1ey. When 

he goea on a journey ahe abould pine for him, &!¥\ look • 

.forward to his return. When he ia at home, al!l.e a.hould 

be prompt with his meal•• and prepare tor b1a the dishes 

, 
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that he enjo7a. She ahould appeaae b.1m wbln h•~ ia wroth, 

converae with him when be i• 1n trouble, and cc,atort him 

in b.ia miaf'ortune. She must alwa7a be cheeittuJL in hi• 

presence. Jven it ahe baa certain worriea, ah4t muat con

ceal these ao as not to make her husband aad. She should 

always look her beat in hia presence. She should dress 

well and neat, al though modestly. She ahould ltlonor hia 

family even. it the7 are deapi.oable. When he g:lvea her a 

gitt ahe :shoul.d rejoice and give him the 1mpre,1aion that 
455. 

it is ot gr~at value, even though it is of' small value. 

She must never di 't'Ulge what baa transpired bet·ween her and 
456. 

her husband. She should pray f'or her husband every 
. 457· 

da7~ that he be suoceaaf'ul. in all his undertakings. 

It ia proper that a woman never 1.eave her· house except 

f'or a matter of' extreae importance. Otherwise ahe 1dll 

ain and cause others to sin. For ahe ma7 see an attraot-

1 ve man in tbe market place and ahe 1i111 des1111e hia in 

her heart and thua be led to evil tho1:1Shta. cir ahe ma7 
458. 

even ii.ave aiiah.1 relations with him It iii improper 

tor a wcman to stand •van 1n the door wa7 of' . lia.er house. 

For ili ia possible that 11hi'i:e there she -Dla7 think --or aOIH 

ludicrous inoident and laugh just aa a mm ba1tpened to be 

paaaing bJ' Her neigbbora will •oouae her ot . tlirting. 

She llhould not enter her neighbor•• house exo•af!t it it :ta 

extremel7 important. She ahould ha"f9 
459· 

ver11ation with ber Reighbora. 

con-

.. 
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If it i• lb •olutely neoea•ry that a woman leave 

her house, she should not wa~k in the market plaoes or 

1n crowded •treeta. Beith.er ahould she peiit'ume herself 

before going out, tor 1he arpma mq be warted to some 
460. 

man and he will be led to engage in aintul thoughta. 

It a woman attends a wed~ing or a banquet she should 

attempt to ait 1d. th l'!ghtecru.11 and respectable women, but 

she should bl ve little convel''•ation with them. She 

should act modestly and humbly, and her tace ahou1d be 
461. 

covered with a veil. 

In eating, a woman ahoul.d not be gluttonous. She 

should not eat tood that ia llarmrul to her milk, auoh 

aa cucumber•, roughage, littJLe tiah, dirt, pumpkin, tender 
462. 

palms, unripe dates, and aal1;y water. It waa believed 
~ 

that the eating ot certain tc!>ods would etteot a woman' a 

children. The eati~ at mua1:;ard. 1'111 result in a woman 

bearing gluttonous children, un.ripe datea in children 

whose eye a oonataatly tear, :Little :fiah 1n children whose 

eyei are bulging, reddish clJay 1n 1lgly children, the . 

drinking ot beer 1n dark children, the drinking ot wine 

and the eating of meat in be ialthy children, the eating cf 

eggs in children w1 th beauti:rul eye a, parsley in beautit'ul 

and tine obildren, c ariander in obese children, and ethrog 

in children who have a pleaa1ant odor. It a JF9gn&nt wo

man ateps on the bleod or an aa•, her children will be at-
14-6~. 

tlioted with SCIU'VJ• 

.. 
' 
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' A WCll&n Jm8t take certain precauticma in dribkiDg 

intoxicants. Beer was regarded aa injurious to the milk. 

She should never drink more than o~e cup of wine with her 

meal. For it she drinks two cup a she will be unseemly, 

three cups will .sauae her to request intercourse, and ar
ter tour cups she will seek intercourse with even an ass 

in the market place and llhe will not be embarassed. Ac

cording to Rabba this ak~~es only it she i• not in the 

company of her husband. 

A woman th ould bl eautious as to the place where she 

engages in cobabi tat ion. For if engaged in near a mill, · 

her childrm will be epileptic; if on the ground, her 
465. 

children rill have elongated necks. 

Women are expected only to observe the requirements 
-ot Derech Bretz aa baa been expressly prescribed tor 

them. However it they desire to observe the Dereoh Eretz 

of the. other categories of people, including the scholar, 
466. 

this ftlll deemed praiaeworth7. 

• 
, 
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Chapter V 

Analyaie ot Sources 

A1 Nakawa•e material on Dereoh Eretz is tor the moat 

part taken trOll Rabbinic eourcee. He quotes extensively 

trom Talmudic literature. In most oases the quotation is 

exactly the same aa ie found 1n our Talmudic text. But 

in several caeea there are variations. To determine the 

cause ot theae variatimie wou1d be an impossible task. Suf

fice it to say, that they are, in all probability, due to 

the tact that Al Nakawa utilized a ditterent Talaudio text. 

On the other band there is the poasibility that. Al Nakawa 

deliberat elr altered the original text in .order to convey a 

desired meaning. A conspicuoua example of the lat'• 1a 

to be found at the 18rJ beginning ot the material. In 393.2f't 

Al Nakawa quote• trom Ber. 6~ to prove that the entire To

rah 1• dependent on Dereoh Bretz, viz.1 ht. .i'JCr ,..e..,~ 1.J'ic 

l )').:t h~ )/lfltJC, ,f.,~ ;1~ )/'(//( i~'\. ;;-.;> 1··1/J\ .J'o">f<A-0\ ·~,ti 
- l '..A'" ">llC. ')e" ICl•''I/ /J-6~ 

But our version ot Ber. 63a omit• the words 

f ,,c and thue the •aning ia that the small section on 

which the ent1re ·Torah ie dependent 1• the Biblical verse, 

Pe. 3.6. 
• It ahall be our purpose in this chapter to drn atten-

tion to the various inatan.cea and tJP•• ot variat!on. Thie 

.. 
I 
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will be a general analy1ia. A ~rther and more detailed 

comparison will be found in the root-notes to Chapter IV. 

I Analysis or Talmudic Sources 

A. Minor variations with no difference in meaning. 

1. Minor dirrerences in terminology. 

In 405.9 Al Nakawa reads 

"'"J~N·' l·'J/V;I/ while B. Mes. 86b has 

and omits • In 412 .1.4f f. Al N'akawa 

states that there are rive things which are intoilerable, 

while Pea. ll3b has only four but adds the fifthl, con

cerning a man who divorces his wife several t1me1a and re-

marries her, as a 8 there a1•e some who 

say.• Moreover the Talmud appends "w1 thout cause•• to the 

parnas who lords it over the community. Thia i11 omitted 

in Al Nakawa. In 531.6 instead or ~/;:a·~,Kid. 3<>b has 

/C., 'N. Instead or I°' l1"' in 395,13, Ber. 17a bas 

'"" y.e , but the meaning is the same. 

2. Differences in rabbis 1n whose names statnments are 

quoted. 

In 394.16r a statement is quoted in the aame or R. 

Johanan by R. H~. But ill llak. lOb this teacbJLng la 

quoted b7 Rabbah bar R. Huna in the name or R. H:una. 

Some say that it was quoted b7 R. Hun& 1n the ~I.me or R. 

Eleazar. In 469.12 R. Joae cites a certain tea~hing, 

but in Git. 7oa it 1a R. Rina who cites it. Iltl 536.15 

• 
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R. Meir ia the teacher but Kid. 82b cites the same teach-

1ng in the name ot Simon b. Eleazar. 

3• Passages where Al Nakawa adds to our version of the 

Talmud. 

Al Nakawa in 469.13 cites drinking after one's meals 

as one of the methods of avoiding bowel disease. But our 

version of Git. 7oa omits this. In 471.l8ff four things 

are mentioned which prolong~ one 1 s life. But in Ber. 54b 
1. 

there are only three, cm1tt1ng 8 he who prolongs his study.• 

In 4ao.7ff Al Nakawa mentions six things which cause one's 

learning to be forgotten. But in the analagous passage 

~n Hor. 13b several items are omitted, viz., 8 he who eats 

food on which a dog baa nibbled" and be who causes him-

self to perspire in a bath house while in a standing po

sition.• Among those who are excommunicated by God, 

cited in 483.5ff, are "he who is not in the habit of at

tending the aynagegue,• and 9 he who eats without washing 

his bainda.• But in Pea. 113b both are omitted. 482.17ff 

gives a description of demona. But the analagous passage 

in Hag l6a omits the item about •turning their faces like 
2. 

angels.• 510.6ff give• the requirement of a city where 

one is pel'IJltted to dwell. One of the requirements i4 a 

good water supply. But in San 17b this item is omitted. 

There are several instances where our aut!or seems 

to append hie own •?CJ>lanation to a Talmudic quotation. 

In 471.18tt aeveral explanations are given whioh do not 

occur in Ber. 54b. These explanations are reasons why 

• 
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one should prolong hia prayer, his eating, his toilet, 

and his atudy. He should prolong his prayer •o· that it 

will be answered-- his eating, so that he _will give the 

poor an opportunity to come and partake of his meal-

his toilet ao that he will not become afflicteCL with 

bowel dlaeaae-- his study so that it will not l>e forgot

ten. We cannot say for certain, but it seems likely that 

these added explanations came from Al Nakawa's own hand. 

In 403.21 Al Nakawa givea an interpretation of the expression 

)? • He maintains that 

"that a drunkard becomes impoverished" and 

') N 
I means 

;r ~., "that 

as a result of hie poverty he eats hia clothing and re

mains in his house, aince he camiot go out without clothing." 

Again in 464.lOf we find that Al Nakawa adda his own inter

pretation. 

Occasionally Ak Hakawa cites Rash1' s int;erpretaion 

of a passage. Only once in our material does he acknow-
3. 

ledge Rashi as hie source, viz., 403.17r. In other 

caa• a he quote a Ruh1 w1 thout acknowledging ~La in any way. 

Apparently he attempts to give the impression that theae 

explanations are his own. For example, in th•e very pas

sage cited above, on P• 403, he givea Raah1 1 a interpreta-

~ tion of -~u-~ l. 19G.. and 1. 20, 

-!,ithout giving him credit. 'l'he conmienta round 1D 454.20 - - ---- 'at 
ff. appear to be taken tram RaaU. But again there is no 

. , ----------
acknowle~ement. . Llkniae the comment in 398'.6ff ia taken 

, 

i,.) -.M ~ 
I.I~" 
'+·~ ' '!It .. ~~ 
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literally trom Raahi, but there is no acknowledgement. 

4. Example• ot passages where Al.., Nakawa subtracts trcm 

the Talmudic text. 

395.15 omits •answer gently.• l ") i 'IJ r N tound , 
fe\H!ld in Ber. l7a. In 480.7tf Al Nakawa liata several 

things which cause one 1 a learni ng to be forgotten. He 

'omits "placing one's clothing underneath one•a head as 

a pillow," found in Hor. 13b. In 486.ltt aeven things 

are enumerated which cause one to be afflicted with piles. 

In the anal.agoua passage in Sabb. 8la, ten thinga are 

mentioned. The Talmu4 adds 8 aprouts of the_ grapevine• , 

,P :., ,, e '~ /;/' and eating the palates ot animal• w1 thout 

salt, 

which cause injury to the rectum when employed for clean

sing the Talmud adda"plaater or clay. " In connection 

with 533.17, B. Mee. 58b adda the proof that injuring 

by means ot word.a ia more heinous than through money by 

atlttng that with the former, Lev. 25.36 ia written, 

"and thou abalt tear ~by God.• BUt it ia not written 

with the latter. Hor. l~b adda to the liat ot things 

wbioh cause one•a learning to be retained, 476.5t t, •he 

who is accustomed to uae wine and spices.• [ •tf, ..... . 
r-:..vc. > ~ / .. ~ . In 4,26.5 ff we fin~ that it a man 

doea not wait tor hi• friend in the ayagogue, hia prayer 

is rejected. Ber 5b-6a adds to thia that "he also causes 

.. 
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the Shecinah to depart from Israel. 

5. Examples of the use of Hebrew by Al Nallawa. where the • 

Talmud emplqa Aramaic. 

In 411.Itf Al Nakawa cite• the epiaode of R. Satra 

and h11 d1•c1ples meeting a certain Chaaid. The latter ia 
' 

under the impreaeion that R. Safra and hi• disciple• have 

come to meet him. When Satra informs him that such wa.a • 

not the oaae, he 1a rebuked by his disciples. A similar 

episode is recounted in Bul. 94b. BUt here the story ia in 
5. 

Aramaic while in Kenorat Ha-Ila.or it ia in Hebrew. In 

517.14.tf Al Rakawa. cites a passage which warns against 

various worms to be found in mouldy aubatanoea. The same 

passage ia quoted in Sabb. 9oa but here it ia written 1n · 
I 

Aramaic. 

B. Examples of passages where there ia a difference of 

meaning. 

1. Due to a alight variation in text. 

In 395.18 Al Nakawa. refers to proper respect for 

one's master and father. The analagoua passage in Ber. 17a 

maintains that the same reapect ia alao due t.e one's mother • 
• In 396.17t we see that taking a short cut on the way back 

from the synagogue ia not ~permitted. But in Keg. 20b it 

• , 

• 
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ls a short cut to and not trom tba S1Ilagogue that ia not 

permitted. In 397.22 .ll Hakawa reads•that it is better 
'I 

for a man to CCllllllit adu1tery than to inaul.t.h1a tellow 

man 1n public. But in B. Mes. 58b-59~, where this pa•~ 

sage occura, the reading la that it is preterable to have 

intercourse with a •oman about whom there :la a doubt •-Mt' 
whether she la married or not, e '1c ../" e..-c /'a o • 

·In 419 .23 tt we are told that no food may be eaten by any

one until the one who blesaea eata. But in Ber. 47a, it 

1 s the one who breaks bread, Y J, ...=> ,, , and not the one who 

bleases, ;>~NA 1 who must eat first. In the same passage, 

419.17rr a d1atinct1on is drawn between the one who 

breaks bread, the host, and the one who blesses, the guest . 

In 454.16rt three reason• are cited tor men losing their pro

perty. One ot these is "eating and drinking when they 

shoJa be occupied with communal artairs." Bit in place or 
" 

this item, Git. 38b baa •teaating when they should be lis-

tening to the lecture in t he Beth Ha-Mid.rash on Saturday.• 

In 4'5·5 three persona are eauaerated tor wham aerc7 ia 

sought, and among theae ia a •good parnas.• But Ber. 55• 

has in place ot thia, •a good king.• In 450.1ot we are 

told that loolcing at a dead person is injurious to the eye

sight. But in place or th1• Hag. 16a baa •looking at a 

Naa1 . • lJl 460.ltf we find tbat a man ia pe~tted. to have 

1nteroourae with hia wire the first night atter ahe baa 

become clean. But lJl Pe•• ll2b this ia forbidden. In Pea. 

.. 

-
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lla it ia a pala tree and not a o ... l, aa ill 464..M», t;bat 

cannot occupy a middle position. In 472.lOft we are told 

that it a man dre ... that he sees a snake ,uid the anake 

bites him, he will have a male child. But Ber. 57a atatea 

that thia cauaea one's auatenance to be double4. In 505. 

16ff Al Nakawa states that Moses' grandchild was an 1dol

atroua prieat. But B. Batra 109b is not quite aa outapoken 

in ita denunciation of the arandchild of Moses. It doea 

not expressly atate that he was an idolator, but merely 

mentions hia name, Jonathan. 

2. Examples ot passages where the texta are completely 

different. 

In 419.20ff an additional prayer to be said by the 

guest for the host is mentioned in the name of Rabbi. 

The prayer reads thua: nxay Satan have no power over the 

work of hi• hands nor over the work of our hands. And do 

not cauae to befall b.1m or ua any sin. transgression, or 

thoflght ot tranagreas1on' But Ber. 46a contain• the fol

lowing version of this prayer: •11ay he be succeaatul in 

all his transaction•, and may his property and our property . . 6. 
be auooeaat'ul and near to ~he city.•~ The remaizuler ot the 

prayer is the •aa• aa 1a oited in Al Bakawa. 426.~tt 

statea that it one is accuatomed to greet hi9 tellow mpi 

and neglects one day to do this, he violate• the command

ment-- •aeek peaoe aad pursue lt.• Pa. 34.15 • . But 1a 

.. 
, 
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the analagoua paaaage in Ber. 6b there ia an entirely 

different idea . Here the 1-portant thing ia to precede 

one's fellow i nt_ greeting. tc.1 ~' c. / ., :a,, a • "z 1' c, ~ 
r, ~ ,[ r~ 1...... ,,fe ,/ / "" ·/ l·e, 

In 455.lff those for whom God weeps every day are men

tioneda the scholar who has no bread, t he scholar who 

does not study during the last watch, and him who prides 

himaelf without cause. But Bag. 5b, the source for thia 

passage, has an entirely different readinga God weepa 

for t he one who finds it pos sible to study but doea not , 

f or the one who finds it impossible, but nevertheless 

atudies, and for the parnaa who lords it over the commun

ity. Among the things which cause wisdom to be retained, 

cited in 476.5ff, there ia eating food that is well cooked. 

But in Hor. 13b it ia not the food that has this power, 

but the ashes that are on the food. The Talmud reads tlma: 

/ ,1t1)<~ ),.,,,., f e, h t /'N" a ..fl a • In 536. J.4.tt, 
Al lfapwa attempt• to show that labor is beloved, since 

it was given only to man and not to animals. But in Kid. 

82b an entirely different idea ia conveyed. Here labor ia 

not a b1eaa1ng, but baa been imposed on man because or bJA 

evil O.eeda. The an'••la are conai4ere4 here also, but 1n a 

different •an•r. Vis., it the animals who were created to 

aerve man npprt t~••l••• without toil, how d.tch the more 

should thi• be true ot ..n who w.a created to aer-n God • 
. 

But ~ baa torte1te4 tb1a rig~ •• a reault of his m1.adeed8. 

I 
i 
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II Ana.lyaia ot Soureea 1,n JU.eechtoth Dereoh Eretz. 

Manl ot Al Nakawa'• s,tatements are .to be traced to 

the Maeechtoth Derech Eretz. As with the regular Taimudic 

sources, Al Naka.wa also foll~ws these quite tloa•tf ,eaeept 

fer some al igbt variations. 

A. Minor variations, but no dlitference 1n meaning. 

l. Mlnor variations in ter·minolog,-. 

In !µ.7.99tf Al Nakawa c:ites the story ot Alciba who made 

a banquet far his disciples 1.n order to instruct them in 

Derech Eretz. The same epia~lde ia cited in Mas. D. E., PP• 

215rt. But in Maa. D. E. the1 word J'JI e-/Y la uaed instead 

of J' ~ /'O • Instead ci1f <~1e,. / /.:,, i [::, de/ ~11 <tn.c.•" 

1 .;:,.,J [:l fo-/;>,N s-',, ~I" , Mas. D. E. reads: -lA/c 

[er~,,, ~ntt..I '". Aocordinfl~ to Mas. D. ·E. the fool took 

up the d1 eh with two hands ULd tore it with hi• hand.a. But 

in Al Nakawa he take• lt up 1r1th one band and tears it with 

his .e~th. Inetead of ,, , a o , 419.5, Mas. D. ~· reads 

;... /> o • Al Nakawa 419.Sr informs us that, in eating, it 

a leaser person eats before t;be greater he ie considered. a 

glutton - /> f,t' ;.1' ·,#\ j'l/n,fl /Gr". ,./;.. .l'l'C./ • 

But Maa. D. E. 2~ reada1 1~;1~' £~!~ ~~a? /~ .. /'/;e .... 1 • 

Instead or ]\ (;,.,e, , 421.6, Ji:as. D. E. 232t reads i\ e> c,., • • 
Instead of /";..,,, , 431.23, Mas. D. E. 1}4.rt reads ;:,~~1 · 
In 433.15tt we are told that it one does much good tor 

' , 
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others he llhoul:d. not take credit tor this but ahould ••J't 

•{1 ,,[ ,~ · (,~ ... /'°;ti~ /;,I • But ..... D. B. 75t an4 a,r 
reads: '/ / ~ · '~ '- •' NIV • In 485. 6tf we ttnd that Aaron 

1• one or the •nen peraon• with whom God m.de a covenant, 

and tbe wrae uaed to irove this 1• Mal. 2.5 - • )(7 covenant 

was with him ot life and pea•e ••• • But Mas. D. E. 65r uses 
-

Nu. 18-19 to prove the same statement - .~it is an ever-

lasti.ng covenant of salt •••• • In describing the scholar 

Al Nakawa 492.12 emplo7a the expression 

while Ma.a. D. E. 9,tf emplo7• J'~:t.? ,.~,,. 

2. Example ot passages where Al Nakawa adds to the text 

of Maaechtoth Derech Eretz. 

In describing Simeon b. Eleazar Al Nakawa) 401.15 

states thmt he was haught'1 because ot his great knowledge of 

Torah. But the analogous passage in Ma•. D. E. 166tt is 
7. 

less har•h and cmita thia item. In 406.9f we f1nd that a 

scholar should not uriiiate ~n a at&Dling position nor eat 

all "he food 1n hi• plate. Both ot these are omitted 1n 

Mas. D. E. P• 112, P• 119• Mas. D. E. P• 115 omits Nak.~ · 

16f., viz., ,19 • 7 ~IC • . . . . • • • ;.. ? I C d /9.Jl.J/I .;) ,IC e 

In 434.~ J.4tf Al Nakawa mentions several sinners who will de

scend to Gehinncm. But 1n the analogous passage in Ma.a • 

. n. E. PP• 278.tt., the •atheiata• and't;hoae who den7 the 
8. • 

Torah and the reaurrection• are omitted. S1m1larl7, the 

•parna• who 1mpo••• ezoeaaive dread over the oo~it,.• ia 

om1 tted. In connection with mone7 that does not contain a 

. t • 
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b1eas1ng, 472.15rr include• money earned rrma orpbana, wages 

of one• a wire, md money earned t'roa a1111.ng. · But lfaa. D. B. 

p. 246 omit• tbeae. In 4,81.1 rr among tbe. thi.nga wbich are 

a disgrace to the scholar are nntioned patched ahoea and a 

wide atep. Both of these are omitted in Mas. D. B. P• 116. 

3• Examples of passages where Al Nakawa subtracts from 

tm text of llasechtoth Derech Eretz. 

In 419.12t Al Nakawa s1ates that a mm la judged by 

three things - •hie pocketbook, hie cup, and his wrath.• 

Mas. D. E., p. 114, however, mentiona four and appends •by 

h18 cloak.• It also appentk •some say also by hie speech.• 

. In 4,.24.22..f .ll Nakawa etatea that •be Who goes out bet'ore 

the cock crows, his blood 11111 be on bis bead.• Kaa. D.E. 

p. 306 adds 9he 1ho goes on the highwa7 alone bet'ore the 

code crows.• In 427.13.f'f Al Hakawa cites several caaea 

where an individual llhould follow the majority. He cmita 

tlat. an 1nd1vjdual should not atudJ' the written law when 

the majorltJ' atudJ' the oral law, and vice versa, aa la 

follDd in Maa. D. B., p. 115. jn 427.18rr A1 Nakawa gives 

the proper W&J' of acting in a bath-house. He omits, how

ever, tbe tollow;ing praJ'8r which Jlaa. D. B. PP• 295rr. 

maintains mu.at be recited 1n entering the bath-house. •11a,. 
it be thy will o Lord, '1111' God, that thou wilt • cauae ae to 

enter 1n peace •d to depart 1n peace and to return in 

peace. Del1ve:- me h'ca thia and frcm m,.thing similar to 

.. 
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thia in tm :rut ure. • In 515.15t. Al Nakawa liat:a aeveral 

oocaaiona wmn a man must know hia tellow-man. He omita 

•dining• which ia 1b und in Maa. D. E. • p. 113·. • 

B. Paaaages where there ia a diff'erance in mean'1ng due to 

a alight variation in text. Unlike the regular Talmudic 

aourcea there are no paasagea in Maa. D. E. where the 

text ia completely different. 

Al Nakaw. • 409 .20 state a that 'then one talr:ea leave of 

his master, he must aeek 'J>ermias1on. But Mae. D. E., 179t 

reads instead ot master •his friend." In lµO.~)ff there ia 

Meir rs statement tba t he 1lh o haa a a oholar 1n hie city and 

does not serve him is liable with death. Maa. D. E., p. 314 
reads instead of •in his city• •at hia aide• ·- which aeema 

to make better aenae. In 417.9f Al Nakawa statea that a 

dish should not be placed on a aoft spot of the table but 

on a ham one ao that its contents should not apill. In 

the analogous paaaage in Xaa. D. E., p. 210t t ;he meani ng 

is muc clearer. One should not break otr a J>iece 6t bread 

for the blessing trom the sort part ot the 101lf, but tram 

the bard part. 

In 420.9tr Al ?lakawa atl. tea that a guest is not allowed 

to otter any food to ~· ho a ts'• children, or a ervanta. In 

Mae. D. B. p. 2'4 thia ia permitted if the gueat reoeivea 
• 

permiaaion troa the hoat. In 4,1.1ott we are told that aen 

should tear tbe courta ot this wcrld, even though the wit-

, 
' 
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nesses love money. But Mas. D. E. pp. 103rr. states that 

men should ~ fear those courts because the witnesses love 

14oney. In 432.8 Al Na.k.a\"lS. s tat es that tte pious, I' ·~ ' of' 

should be loved . But in Me.s . D. E. p. 135ff the reading i s 

ths.t ef charity, r · ~o,, .,/\/[~ <", t'BB:t it should be l oved . 

432. l )f read·s th.at cmetisement delivers o.ne from the a,fflict

ions of the lower wor l d , while Mas. D. E., ib., states -from 

t he upper worl d . In 4 32.17f our a uthor speaks in a gener al 

way about occupying oneself with religious commandments. 

Mas . D. E . p. 14.0ff is more explicit and state s that charity 

is me ant. It is a disgrace for a. sc!.olar to be the last one 

to enter a House of Study according to 481. 2. But in Mas. 
I 

[' . :s . p. 116 the roe.ding is a synagogue. In 494.4.fr we are 

told that one should g1 ve cha.ri ty " from tre midst of his 

house." But Mas. D. E. p. 140 reads nin the midet of your 

house . " The latter has a different meaning . I n Nakawa the 

meaning see~s to be that one should simply give charity, 

but in Uas . D. E. ~be neaning is one should give charity 

prl vate l y. 

III Analysis of Sources in Masechtoth Kallah 

Al Nake~a utilizes material from Mas . Kal. only infre-

quently. Bis variations from this s ource are of the same 

type as those from the other sources. Since there ar e only 

a few refe rences we shall not organize the material as we , __... 
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have in connection with the other aouroea. 1n Q.16.14.t A1 

Nakawa ata tea what man'• t'uture 1• -

Kal. pp. 299t. add• 8 duat•, ,., • Inatead ot R. Simon's 

ata tement in 4J.6.15tr. Mu. Kal., ib. q'fotea a a1milar state

ment by R. Eliezer b. Jacob. In 420.19tt Al Balrawa ID9ntiona 

fourthinga which one i• forbidden to do with too4. Ila•. 
Kall. P• 3~ adda another - one ia not allowed to ait on 

rood. Al Nakawa 473.9.rr atatea that there are four thing• 

whioh are called •poaseasiona," 

p. 298 ment iona ti ve, adding Abraham. 

IV .Analzaia of Source• in Aboth d•R. Nathan. 

Al Nakawa quotes eeveral atatementa trom .lboth d•R. Nathan. 

Most ot these are identical with our pre•ent version. 'l'b.ere 

are, however, a few paaaagea which differ trom our veraion. 

In 465.1orr Al Nakawa states irhat will happen it ~ertain 

prophetic book• are aeen 1n a dream. Aboth d•R. Nathan, Ver

sions A and B, P• 128, omita mention ot Bsekiel, and a4da 

ttat one 11ho behold• King• will attain wealth in addition to 

greatne•a. In connection with the ten names applied to j07, 

490.1or., .lboth Nathan, version A, p. 103 baa ../' ,JCl>.f\ in-

atead ot ;\ /) 'olJ • In conneot1on with 5J.4..5tt, Aboth lfatban, 

version A, P• 64. adda that God made thi• atatement in the 

form ot a great oath, i.e., God awore that 1t111an lovea hia 

tellow-.an, God 1d. 11 rewl'd him. 

, 
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• 

v Analt•i• ot SOU2'Cea in the Toaephta. 

A• w1 th the other aourcea, moat ot Al Nalrawa' a quota

tion• from the Toaephta are aim.ilar to our text. There are, 

however, a few m1n'r variations. In 443.ltt Al Nakawa men

tions among those things which must not be conaidere4 evil 

omens - when one'• friend calla atter him, 

In the -Toaet. ll8.2orr the reading ia different and alao 

make a better a enae -

Al Nakawa. atatea that a fox who call• at one•a right band, 

and a serpent that paaaea on the left are not evil omena. 

However, the Toaer. reads •a serpent passing on. the right and 

a fox on the left.• one or the ways ot the emorites, accord

ing to Al Nakawa ~.7r, is to cling to the coffin ot a dead 

person in order to aee that person in a dream. Instead ot 

"cling•, Toaet. 117 ha• r 'e ~ , "ki••· • In 445.6rr 

Al Nakawa atatea that to frighten a man Who baa a yawning or 

sneezing fit ia not at the Waya of the 8moritea. Toaef. 119. 

21-22, nowever, reada 7\ l' '~ , •one who 1a af tlioted w1 th 

vertigo• can be tr1ghten.ed. Instead or the reading /•;, ·e~11 

J'1.-.ui before a bride and groom, ll Nakawa 445.12, Toaet. 

118. 27 read• more c~early J' 1 .,,J l. j;t•1 j·· /· .> '°'"'"' • Inatead 

· of the reading in Al 1fakawa 486.18r ~,,.,.,;:::. ,., .. '>,.,;a >.,OH,... , 
Toaer.~58.19 read• 1n,11«.l 1"> '~,..~ ~')a"'''. The 'Jt>aet. add• 

that on• 11Uat not overwbela hia gueat with otter• wben he 

knowa that the gueat will retuae them • 

.. . , 
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VI .&.nal7ei• ot Sourcea in the Jerusalem Talmud. 

Occa•ionall7 Al Nakawa quotes from the. Je~alea Tal

mud. A variation occurs in 5~1.lft. where Al Nakawa enumerates 

the obligation• whioh man owea God. Yer. Kid. 1.7 add• to 

this liat the Succah, lulav, shotar, tef1111n, taitsia, and 

the neoeaaity of reeding tbe hungry and ·giving drink to the 

thiraty. Again 1n 539.3rr Al BaD.wa •tatea thlt.t •• a reault 

of flattery or hypocriay rain is witheld. But 1n the anala

goua pa•aage in Yer. Taan. 3.3 no mention is mi1de of rain 

being w1 theld because of flattery. I t ia witheald according ' 

to the Jer. Tal., because of idolatry, apilling of blood, 

innnorality, and the non-paJlllent of pledges to nbarity. 

VII Anal7aia of Source• in Kid.rash Rabba. 

Al liakawa quote a tb9 llidraah Rabba quite J~requently. 

In moat ouea the•• quotationa tollow the orig1.nal quite 

cloaely. But there _.. inltancea ot m.111.or var1.ationa. For 

exampl e, in 39,.Stt ~l Nakan oitea t~e ato17 ~1t R. Jannai 

and hi• en oountC' with th• man who waa not lea1"ned but who 

obaerved Derech Eretz. At tirat Jannai reprovea, the man but 

when be learn• that the man observea Dereoh Bretz lie retract• 

his reproof. The aama atorz 1• to be found 1n ~v. Rabba, 

ed. Wilna, P• l~b. The two veraiona are siJllil•~· But Lev. 

Rabba add• that the man aeized Jannai and said to hhu 8 The 

.. 
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Torah ia not only tba inheritance ot Jamiai, but ot all 

Israel.• The paaaage in Al lfakan. 408. 7tt i• to be tound 

in Gen. Rabba p. 224. The two veraiona are ahoat identi

cal, except that the Kid. omit• the atatement in l. 15 -
9. 

•trcm thia th97 learn Derech Bretz.• Another eXBlllple ot 

a minor variation ia 544.4.f f in Al Nakawa compared to Gen. 

Rabb&, 25a-b. Al Bakawa atates tbat all qualities in the 

world have limitation and finitude, exoept peace and Torah. 

But in 1he Midraah on1y Torah 1a mentioned aa an exception 

to th1 a rule. 

VIII .Anal7aia ot Source• in S1phre. 

There are a tew reteren••s to Sitre, and these oontain 

the usual millor variations. An example ot these is '99.18rt 

compare• to Sit're, ed. Fr., p.22b. Tm word 

~99 ·19, is omitted 1n Sifre. Likewiae the reference to the 

Peraia exile in 400.4 is omitted in Sifre. .Another example 

is 54.6.19tt oampared to Sifre, P• l2b. Tbeae two paaaagea 

oontain aeveral ideaa concerning peace. They are tor the 

moat part similar. However, in place ot 1 r CJ , 546.19, 

Sitre baa 1 Jr ~ - the former means •they planted• and 

the latt;er •th91 plsea4ed..• :.i.:bi• ditterenoe is obvioual.y due 

to a metatbaaia or t be teth and nun. Al Bakawa' a reading 

seems to make better aenae. In place or 

Sifre baa /f.,lt I 1' • 

IX .AD&l7a1a ot Source• in Pea1kta R. Keb•na. 

• 

• 
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There is only an occasional q~otation from the ?e sikta . 

A good example is 430 .16rr , the story about the man who re

fused to inform his guests of the death of his son until they 

had finiebed their feasting . J.'he story is to be found in 

Pesikta, e d . Buber , p. 169b, with minor variations. Al Naka

wa stat es that the host was of the "great men of K1 vul . " 

<ut the Pesik . reads - '' of the great men of the generation 

who were in ~aybylon ." The Pesi k . adds t hat the 'oo.nquet 

took place on Wednesday. Instee.d of 

i n Al Nakawa h31.4 , Pesik. reads . 

t 'I ...,,, IC _/I.> ) r. I ·J, I:;, ., ;> 

)'I I;::,/' d 1../1,/ C /..J •.J ."l / //Cl,..:> 

X Analys1 s of Sources in Mid.rash Tanhuma. 

There are several ~uotations from ~he Tanhuma. The 

following example.swill suffice to indicate the nature of the 

variations. Al Nakawa 436 .17~f discusses the importance of 

mode sty on the part of women . ·1·he same idea is expreseed in 

ract . Tanhuma , ed. Buber, l"fe. · / p . l ?Of . But in 

1'anhuma the tet'm1nolog1 is different. Furthermore Ten- omits 

the statement that a woman ~ho is modest in her house will 

be worthy of marrying a High Priest . The Tan . has only that 

she w111 bear cij.ildren who will be High Priests . Instead of 

R. Jose, the Tan-, cites this t eaching in the name of R. Levi . 

!foreover, R. Pinhas b . Ham.e. 1 s statement that a mod~s t woman 

atones for her household is omitted in Ts,n. Another example 

is 516i 8ff-0-0mpared to Mid . Tan . lf "'J ;v p . 43f. Thes e al'e 

very similar. But 516 . 10 r eads differently in Tan . , viz., 

") I''],""'' I ')/;/"(,'I J" )/../\ .>' .. , /\ /\It:/ /'-'If~ .~"../I.:> t.. J\ ""N /JN 
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• 

Al Nakawa'• reading is more clear. A further example ia 

557.17ff canpared to Mid. Tan. 

the statement ia quoted 1n the m.me of 

and not '/C.~ ...J::>o/;c. , as in Al Nakawa. Moreover, the 

first part of the statement, 557.17-558.2 is omitted in Tan. 

The second half, 558.2rr., has the ea.me idea as the Tan., 

but the terminology ia different. 

XI Analysis of So"lll'cea in Miahnah Torah 

Although Al Nakawa never quotes the Mish. Torah di

rectly, he certainly must have utilized its material. For 

example the material dealing with Derech Eretz of the Schor

ar in p. 402ff parallels closely Chap. V of Hilkot De•ot. 

XII Analysis of Sources in Zoha.r 

There is one reference in Al Nakawa to the Zohar. I, 

p. l 82b , viz. 423.2orr. It 1a aignifioant to note that 

our author calla the Zohar, Midraah Yehl Or. The two ac

counts are qb.1.te a1JD1lar. Al Nakawa•a Teraion, however, 

1a a Hebrew translation of the Aramaic in the Zohar. 

, .. 
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• 

BO'l'BS TO CHAPl'BR on 

. 
l. Thia diohotcaJ' will be diacuaaed in detail 1.n Chapter 

III. 

2. Git . (Oa;. 

3· Git. 7oa. 

4. R. Travers Hereford, Pirke Aboth, PP• 4.J.-42·• 

5. Hereford, P• 91. 

6. Ct. Toaet. Kid. 1.16, where (( "'i'N I ;, ~re,,, , and 

· f,,c }'~ constitute the threefold cord ,which can

not be eaailJ broken, which ia referred to :in Ecc. 

7. Aboth d' R. Kathan, ed. Schechter, p. 1. t'e1,..s,-on R 

8. R. Huna, however, ia ot the opinion that tb~a should 

bit called /c...,,. •· "> ..> ~ ~·" , -t1ser ot health. Rabb&h, 

hia aon, however, refers to these matters 111• 

He tell• hia father that he doean•t liaten to R. Hia-

da'• leoturea beoauae t8e latter alwa7a tal.ka about 

/,,,,f." ·/-,,,, proper conduct in the l.avatoey, and . 

not Halachio matters. 

9. Ct. A.dd1tiona tJo Seder Bl1ahu zuta, ed. Fr3lecha•nn, Introd. 

P• 4. 

• , 

• 



• 
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NOTES TO CHAPTER TWO 

1. Introd. to Seder Bliahu Rabba and Zuta, ed. Fr., p. 

io4. 

2. Aboth 3.17. 

3. Toeer. Kidd. 1.16. 

4. Introd. Seder Bliahu,104. 

5• Aboth 2.2. 

6. Introd. Seder Eliahu, 103-104. 

7. Add.to Seder Eliahu, Introd. pp. 2-3; Seder Eliahu, 

Introd. P• 103. 

8. Introduction· to Additions, P• 3. 

9. Add. to Seder Bliabu, P• 3• 

10 • .Add. to Seder Eliabu, P• 3• For aame unexplained reason 

Friedman includes thia catego17 with the one preceding 

which deala with the conduct or men. We have disregard-

ed this ~eemingly a:.bitnrr connection. 

11. Add, to Beder Kl1ahu, P• 3• 

12 • .Add. to Seder Eliatm., P• 5· 

I , 
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l~. Seder El. Rabba P• 54. 

14• Al Nakawa, 393, 5-7J 542, 19-20. (All :ru.ture refer-. 
ences to Al Hakawa'e Menorat Ha-Maor, Vol. IV, will be 

designated numerically without mentioning name of book 

or author.) 

' 

• 

, 
• 
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BOTES TO CHAPI'ER THRBE 

2. Add. to Seder El., Introd., p. 4. 

3· Ibid., P•3• 

4. B. Kama 92a, ct. Rashi. 

5. Introd. to Seder El., P• 104. 

-
6. Seder El. Rabba, P• 58. 

,., r-· l., ~ ia to be found in the 

following placea • Gen. 18.19; Ex. 33.13; ~.6; 

Deut. ~-4; ·Gen. 20.11 otters an example of ,.·~ e J\IC. l • e 

• s.J,.o'(( 

9. Introd. to Addr, P• 4. 

10. Introd. to Seder El., 106, 109-110, 115. 

11. Erub. lOOb. 

12. Introd. to .Add. ·to Seder Bl., PP• 2-3. 

l;. Introd. to Seder P• 103. 

14• Ber. 6la. 

' 

,... 



.. 

-v-

15· Betzah 25a. 

16. Yoma 4b. 

1(. Yoma 75b• 

18. B. Ilea. 87a. 

19· Sotah 44a• 

20. Hull. 84a. 
.. 

21. Seder El Rabba,,..56,,..79. 

22. 407.24. 

23. 393.4_. 

24. 542.9. 

25. Seder El Rabba, P• 128. 

26. 396.1-5; 543.1-4. 
.. 

27. 429.7-8. • 

28. 394.10-12; 499.17-18; 542.13-14; Seder El Rabba1t62 • 

.... . 

• 

.. 



• 

,.-

-vi-

NOTES TO CHAPrER FOUR 

1. Enelow suggests that this name as well as the pre

ceding alludes to the title or the work, Menorath 

Ra-llaor. Introduction to Al Nakawa•s Kenorat Ha

Maor, vol. IV, p. 44. 

2. 468.13. Ber. 63b adds that a scholar should not be 

the last to en~er the Beth HaJlidrash lest people call 

him a sinner. According to Raahi, sinner means an 

indolent peraon. Cf. 403.1-2 1 where Nakawa quotes 

this in connection with attendance at the &Jllagogue. 

; . 339.1-5; 410.22; 455.1-5; 492.13. 

4. 400.16 

5. 410.10-12 

6. 401.9-13 

7. 410.15 

8. 449.27 

9. 449.26; 410.J.4; 407.26 • 

10. 459.5 

11. 408.8-10 

, 

... 

• 

.. 

" 

• 
.. 
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12. 408.2; 459.4-5 

13. 399.4-5 

14· 405.21-406.4 

15· 399.5-6 .. 

16. 399.4 
• 

17· 400.9rr . 

18. 455.1-4 
• 

19. 404.11 

( 20. 402.5-10 

21. 409. 6-410.6 Mas. D. E. P• 314, ed. Big. reads 

instead of "a scholar in his city,• I,• lr ~ , •a 

scholar who is at his side,• I :l• .J ;:I • The 

reading of Mas. D. E. is more liberal. For the 

reading •1n his city" is very vague and harsh. 

22. 407.26-408.8 

23. ]+16.4-7 

24. 410.13 

25. 470.lf'f • 

.. , 
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26. 410.6-25 

27. 411.1-7 Ct. Hul. 94b where the story 1a presented 

in a d1tterent version. In the Talmud it ia in Ara

maic. R. Sat:ra ia accompanied by Rabba and it is 

the latter who does the rebuking and not the disciples. 

The -1 'dn in queat1on is Mar Zutra. 

28. 410.13-14 

29. 400.20-22 

30. Taan. 22a adds that it was the market place of Beh 

Lefet. 

31. 411.8-19 

32. 430.11-15 

34. 401.14 tt. Mas. Der. Er. p. 166 t r. omits the taot 

that Simon waa haughty because of hie great knowledge. 

Ct. also Mae. Kallah P• 310 tt. where it is alao o

mitted. But Taan. 20a-b inoludea it and therefore 

th1a must have been Nakawa•s source, tor he describes 

Simon as 

There alao aeema to be aome contusion a g to the place 

, 
' 

• 

.. 
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from which Simon was journe7ing. Nakawa, Mas. Kallah 

and Mas Der. Er. refer to it as >:a T /; t'n 

but in Talmud it ia the gimel 

being substituted for the ayin. 

35· 450.3; 402.25 ff.; 468.16 

38. 406.5-12 Item about not eating everything in the 

plate 1• omitted in Mas. Der. Er. p. 112. 

39· 404.3-7 

40. 403.9-15 

41· 406.5-9 

42. 403.2; 4a1.4 ft. 

43. 403.4; 404.9-14; 481.4 

44. 404.14-15 .. 

45. 402.16-18 ,.... 

46. Rashi to~ Ber. 4'1> tells ua thflt on wet days the mud 

1rill conceal the patches. 402.10-23; 481.2-3 
• • 

47. 403.6-7 

• 

.. 



4a. 

49. 

50. 

51. 

52. 

53· 

54. 

55. 

50. 

57. 

58. 

59 . 

60. 

--x-

402.12-16; ·~81.1-2 

402.23-25; 468.J.4-15 

• 
407.10-1.4 

439.5-8 

412-4; 4J.3.18-414.24 

412.13-16; 475.1 Cf. Pea. 113b Where on1y tour are 

mentioned and the man who peraiata in divorcing hia · 

wite 1a appended as a 

over in the Talmud it is a parnas that lord.a it over 

the cODlllUllity ~ ~ good reason that ia intolerable. 

Thus, the Talmud implies that the parnas may do th1a, 

it he haa good cauae. 

lµ.2.1-6 

412.11-12 

'414-24-25 

4J.2.7-10 
.. 

412.6-7 

4~9.8-ll 

~1.1-5 

, 

" 



61. 514-3.7. 

62. 543.5rr. 

..... 
-xi-

63. For other tran8greaa1ona the punishment ia gehinncm, 

but the individual rises again. 

64. B. Mes. 59a quotes Rabba'• statement that insulting in 

public is worse than intercourse with a woman concern

ing whom it 11 doubttul whether she ia married or not. 

Thus the version 1~ Nakawa makes . insulting a more hein

ous of'f'enae than does the version ot the Talmud. For 

according to Nakawa it is worse thm w1llf'ull adultery. 

65. 397.16-398.10. 

66. 456.17-18. 

66a. 540.8r:r. 

67. 462.9~10. 

68. a59·9· 

69. 540.8-12. 

70. 514.11-12. 

_71. Pa. ~.15. 

72. 426.1-5. Cf. Ber. 6b where R. Helbo'• statement baa a 

amewbat d1f'.terent meaning, viz., if' one knows that his 

• .. 
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.. 

neighbor ie aocuetc:aed to greet b.1.m, he should greet 

b.1m t1ret. 

73· 503.16-18. 

74. 550.6-9. 

75. lf61.6-7. 

76. fi4.o.11. 

77. 431.21-22. 

78. 426.10-13. 

79. 425.15-25. 

80. 461.3-6. 

81. Ber. 5b-6a atatea that 1n addition, thie cause• the 

Sehecinah to depart f'rom IaraeL !hua in the Talmud 

not only ia the individUal punished tor thia aince hia 

rayer ia rejected , but also the entire people. 

82. 4,26.5-10. 

83. 4,26.13-14. Ma.a. Der. Er. P• 117 add• that 1n leavi.JM 

a houae the leaser or the two baa precedence. On as

cending a ladder, in entering a hall or meeting, tbe 

greater haa prece4enoe. -But en entering a prison the 

leaeer goea rirat. The man who is walking should greet 

, 



, 
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a man who is ai tting. 

84. Mas. D. E. •&J'S that the man broke his neck. Nakawa's 

version that he lroke his legs aeema to be more cor-

85. 

86. 

87. 

88. 

89. 

90. 

91. 

92. 

93. 

L 

reot since the host speaks to him the tollowing 
. 

morning. It would be unlikelJ' that he could have 

spoken to him had his neck been broken. 

425.6-16. 

450.3. 

4J.o.3-5. See above, P• 22. 

.. 
518.13. 

450.4-a. 

496.9-11. 

433.10-12. 

4~.19-20. 
• 

426.15-16. er ..... D. E. P• 173r where the three dit-

te~nt tn>ea ot men are great, wise, and interior. 

Here the mediocre 1• displaced b7 the wise. The wise 

man walka 1n the middle, the great on the right, and 

the inrerior on the left. Al Nakan.' s vera ~n make a 

better aenae - since there aeema to be little dittereaoe 

between the {, ~ ~ and the ,. ~ " , unlna the 

.. 
.. 
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former 1• a relat1Te term 1n ccmpar1aon irith /<ii' ·• 

95 • . 415•17-416.2. Hor. 131> stat ea that when the Ab Beth 

Din enter• people ahou1d stmid in two row• so that he 

may pass between them. Ct. also Toaet. Sabb., ed. 

zuckermandel, p. 426.28t.r where the aame idea ia ex

pressed. Hakawa 1 a procedure for the Ab Beth Din, ac

cording to the Toaet. , ia employed for a wise man. 

96. 451.12-16. 

97. 446.13-19; 505.5-8. 

98. Cf. Kid. 3ob where the word •tear~ / c ..,,"'and not 

9 honorinf la uaecl 

99 . ct. Tal. Yer. Kid. 1.7 where 1n addition to tithea, one 

owes God the obligation ~ aucoah, lulav, ahotar, tetil-

11n, ta1ta1a, teeding the hungry, and girlng drink to 

the thiraty. 

100. 531.1-5. 

102. 446.19-23. 

104. 461.2. Hakawa cites aa the aource tor thia B. Ilea • 

) 
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75b. But in our edition of the Talmud thia parti

cular 1 tem ia not to be found. The Talmud •nt1ans 

only the following aa those who are nat answered llben 

they ory in 4istreaa - he who lends money without the 

pr•ence ot 14 tneaaea, he who acquires for himself a 

master, and he 'lho permits his wife to rul!e over him. 
* 

In 4ol.lt' only he who acquires a master . . ia ·:menti oned. 

To this is added be who distributes ~~ property when 

he ia yet alive, and h9 who marries off his younger 

daughter firat. 

106. 431.6-20. 

107• 491.6-15; 531.17-532.5. Yeb. 62b adds also Torah as 

one of t be things which a wife brings a man. 

108. 505. 9-16. 

109 . In Yeb. 63b no mention is made ot Abahu. The decree 

is cited anonJDloualy. 

112. 459.16. • 

, 

.. 
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115· Pea. 112b baa the opposite opinion. It 1tatea that a 

man should not lave intercourae with his wife the first 

night attar ahe baa become pure. 

116. 440.12-16; 432.14-15. 

117. 506.11-12. 

118. 506.6-11 • 

. · 
119. 477 .J.4-16 • .. 

i20. 4a1.12. 

121. 460.4. 

. . 

I 

Al Nakawa cites thia as one ot the 

seven thi.nga which Ak1ba taught h1a son, Joshua. 

But a. Pea. 112& does not mention this point. 

125. 482~6-8. Al Bakawa citea this as one of the aix ,... 

things that the angel ot death commanded Joshua b. 

Levi. But 1n Ber. 51a, the angel of death commands 
• 

Joshua concerning three things. Tb.is particular item 
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1a not included among the three. 

126. 519.7-9. Ct. Ber. 61 a Where a man ia tarb1dden to 

tollow a woman upon tbe h1ghwa.7 and not the market 

place as Nakawa indicates. One who follows a wcman. 

into a river forfeit• hia portion in the world to 

come, according to the Talmud. Thia occurs 1n plaoe 

or Naltawa •a reading - that be will not escape the 

judgment ot gehinnom. 

127• Maa. D. B., P• 210f baa an enti1'9ly dif ferent idea. 

Here it ia a question of breaking the bread for the 

benediction in a bard portion and not a soft one. 

1'f.11' •' f l i"IM ft{,< } ') ~" ' ' l" lflt IC oj,/11 ~' .AO', #I P:fl't 0., e • J 

No mention 1a made or spreading a tablecloth 1n 

auah a way that the !bod will not spill. 

128 . Bat 1ng and drinking ahould not be engaged in while 

atand.in.g, tor thie haa a deleterioua effect on the 

body. 457.12. 

131. 467.15-16. 

• 

, , 

.. 
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Mas. D. E., p. 237b• quotes 
• 

th1a ta11ehing in the name of Rabbi. Five statements 

are made concerning food, the additional one being a 

proh1b1 ti on against sitting cm food. er. Mas. Kallah 

P• 3'4- where there are f1 ve also. But Ber. 5ob where 

this passage ia also found mentiona only four. The 

latte- is Hakawa's aource. 

136. 432.12-J.4. It is necessarj- to spend a long time at 

one•a repast to give the needy an opportunity to 

come and partake of it. The reward tor this 1a length 

ot days. 

137. 471.17-20. 

140. 521.1-2. 

J.41. 486.18-19. Toset. B. Kam., 358.19, and Mekilta, 

11.aa. lfesikin, 13. add that one must not overwhelm 

his guest rite maDJ' otters when m knows that the 

guest will not accept. 

J.42. Mas. D. B. P• l~t state onl7 that a gueet should 

, 

• 



-
not enter hie friend•• h1:me su44en17. 110 •nt1on 

1a made of waiting until he i• a•k•d to enter. ' 

J.43. 429.6-8. 

J.44. 4ao.5. 

J.45. 409.21-410.1. 

J.46 . 440.20-21. 

J.47. 458.12-1, . 

J.48. 447.3-7. 

J.49. 430.16-431.6. 

150. 447.7-11. 

151. 419-14; 460.4. 

• 

152. er. Ber. 46& where Rabbi'• addition reads differently. 

. , 

•And may he be moat aucceHtul 1n all hia tranaaotiona 

and may hia business and. oura be a auoceaa and near a 

city. And may Satan hav·e no dominion over the work of 

his banda nor over the w·ark of our hands and lDILJ' there 

not occur to him. or to ma any t bought of ain, trana

gioeaaion, or iniquity he1noeforth and forever.• The 

purpose of praJ'ing that one'• bu.ineaa ahOUl.d be near 

the o.1 t7, aooordin.g to Etaeb1, 1• ao that the owner 

.. 
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dnlllng 1n tbe cit7 woU:Ld be a bl• to auperviae it 

oonvenientl7. Perbapa tbia renecta an economic con

dition whioh did not ex11st in Al Nakan.' a day. or it 

may be that .ll Nakan.' a 11iext ot the Talmud bad a dit

terent reading trcn aura ,. 

15~· ct. Ber. 47a where ' it ia the one who breaks the bread 

i.e. hoat who. must eat before the others are allowed 

to do ao. 

• 

156. Cf. Ber. 58a. Here the bad guest aaya: •Thia one 

morsel and one alice I have eaten, this ~ cup I 

have drunk, have not been prepared tor me but tar 

hi a w1 te and children." 

157• Ct. Mas. Der. Er., ed. B'.ig., P• 234. Here it 111 

~tted to give the fci1od it he baa obtained permiaa

ion of the hoat. But 1.!IL il Rak.an. this condition 

1:a emitted. Inatead ot 16'1• , hi• aervant, Ma.a. 

D. E. baa '"'le which means about the aame. ,... 

• 158. Ct. Maa. Der. Er. PP• 2!S5t. Here the three n.ytarera 

cam to the man. But the7 were not invited,_ as Al 

Nalcawa stat••· Th1la *"· D. E. make• better aenae. 

I 

.. 
• 
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Por woul.d a mmi invite guests it be had auoh a li

aited quanttt7 ot tood.T 

160. 427.12-17. llaa. D. B. P• 115 omita that their in

tentions mu.at be good and far the sake or heaven. 

161. 467.7-10. 

162. 446.6-12. 
• 

166. 470.1-6. 

168. 448.16-22.· 

169. 479.9-11. il Hakawa quotes th1a aa one ot the •ix 

things that Rabbi Judah commanded hia aona. But 

according to Pea. ll2b there are only four things " 

tbat Judah cc:mnuicled hia aona, and the one about dnll

illg in a •1t'f whoa• head ia an.ly a acholar i• amitted. 

-However, it 1a to be found 1n Pea. 112& where it i• 

• 

p 
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cited aa one ot the •ewn things that Ak1ba ccm

manded hie aon Joshua. Bow th1• oo~ion arose ia 

d1tt1oul.t to determine. 

170. 518.J.4-15. Al Naltawa omits the statement in Ket. 

llOb thlt thia ia tantamount to idolatry. Perhaps 

1n his day such a a ta tement would have seemed too 

ha.rah. 

171· 4J.7.5-6. 

172. 440.10-11. 

173· 469.10-11. 

174· 471.11-15. 

175· 481.10-11. 

176. 486.12. 

178. Gen. 2.2. 

• 

18o. Ct. Kid. 82b. Here the entire meaning ia different. 

Labor 1a not a bleaaing but baa been imposed cm man 
• because ot h1a evil deeds. It ia a puniabment. 

'l'hia tollowa the Biblioal account ot Adam being toroed 

, 

; 
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• 
to labor aa a puniabment for his sin. '!'he Tal. 

reaaona thua. If the animal l!I who were created 

to aerve man aubsiat without the neces•ity or 

toil - how much the more should this be true of man 

who was created to serve God. But man baa forfeit

ed this right. In the Tal. this statement ia 

quoted in tba name of Simon b. Eleazar and not R. 

Meir aa in Al Nakawa. 536.l5ff. 

181. Ex. 39.43; 40.34.f. 

182. 536.1-537.17. 

183. 510.14-511.5. 

184. 511.5-14. 

185. 537.17-24. 

186. 449.5-11. 

187. 433.6-8. .. 

188. 493.10. 

189. 472.7. 

190. 432.22-23. 

191. 520.7-8. 

192. 494.4-7. 

' 

• 

,... 
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197· 434.9-11; 461.10-11. 

200. 460.2. 

202. 460.13. 

203. 508.19-20. 

204. 461.1-2. Enelow cites aa the source tor this atate

•nt B. Mee. 75b. But this reference contains a 

eomewhat different statement. Bo mention is made ot 

not dividing one' a property in hi• 11tet1.Jiae. The 

statement 1n B. Jfes. reads thua: 

"'f,,, J' , .,,, , r (, ·c, ·,, / ·' ,11c1 /J'J / J'fC/ / i., "J ,.~r" 
/ J\ t /C. t,, .,., I / /t I 1 [I~,, JV/ i' .. , I I ,, • 2 71 'ii> ,c/t.; f l lC 

. /' r' ..,,r~,. ,N 
• 

205. 508.11-12. 

206. ct. Mae. D. E. P• 246. Item about money tram or-

, 

• 
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pbans emitted here. 

207. Ib. Item about wages of wife also omitted ~ere. 

208. 472.15-18. 

209. 433.15-16. 

211. 433.4-5. Mas. D. E. pp. J4_orr baa different reading. 

Instead of 1f r"" 1 t has / ' f .ft' 1.e., it somebody 

robs you. 

212. 457.18-458.6. 

216. 503.~-6. .. 

218. 512.10-1;. 

• 
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• 

224.· 498.10-11. 

227. Deut. 28.6. 
~ 

228. Mas. D. B. pp. 14.0tf' reads instead ot -""e...,, ", •;a,,~ 1 ... 0 ,., 

229. 432.17-21. 

• 
.. 

235. 4~.15-18. It ia •trans• tbat thi• bar•h puni•l:aent 

•hould be meted out to leader• who are gu1lt7 of' in-, 

,. llltilling dread 1D the oODlllUDi •1 • Bvidentl7 in Al 

Bakawa'• d*J leadera of' th1a t~ were quite oamnon 
" 

and created a dif'tioult pr'Oblem in the oonnmmit7. In 

I 

• 



. . 

• 

-
another statement the parnaa who aaaume1 an arro

gant demeanor in hia attitude toward the co11111Ull1ty 

is taken to taak. 475.1. The same may be aaid tor -

• the puniabment prescribed fer informers. Nakan. lived 

during the Inquisition when the position ot the Jew 

was made more 1naecure•by reaaon of the ayatem of 

espionage engaged in by the tribunals or the Inqui

sition. · Jlany of these inform.era were recruited from 

the ranka of Jen. And thus we can understand why 

intormera wou1d be included with athei1ta, he~etica, 

etc. 

240. 454.16-17. Ci. Git. 381>· Passage 1n Tal. is 1n 

Aramaic,meaning 11 ditferent from that found 1n Al 

Nakan.. Instead ot those who eat and drink when they 

aoul4 be occupied with ocmnmal dutiea, the Tal. baa 

those. who tealtwhen they should be 11atening to the 

lecture in the Beth Ha-M1.drash on Sabbath. 

241. 479.12-13 • 

242. 521.7-8 • 

,, 

• 
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243. 521.15-16. 

.. 

245. 458.12; 471.18-19 . 

• 246. 461.10. 

247. 495.19-20. 

248. 495.1-4 • 

.. 
252. 496.1-5. 

253. 494.16-17. 

254. 495.4-6. Ber. ~b adds that a man should ait in the 

~gogue one hour before he prays and one hour after • 

. 257. 498.5-6. 

259. 433.3. 

, 
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265. 455.4. En~low cites as the source or this statement 
, 

Hag• 5b. But there is no mention there of one who is 

arrogant without cause. It speaks only ot a parnaa 

who lord.a it over the community. 

266. 470.1-3. 

272. 457.1-11. 

273. 471.6-9; 540.14-20. 

274. 516.8-20. 

275. 541.1-9. 

, 

, 
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279. 5~8.19-539.J:>. Souroe oited for this is Yer. Taan. 

iii.3. But this sou,rce does not mention flattery 

as a cause for witholding rain. Rain is witheld 

only because ot idolatry, spilling of b..lood, sexu

al immorality, and failure to pay pledges made to 

charity. Al Nakawa uses Jer. 3.2-3 to support his , 

statement that rain is witheld because of flattery. 

But the Yer. employs this same verse to prove that 

it is witheld because of immorality • 

... 

.. 

286. 479.9-10. P••• ll2b reada scaewhat differently. Here 

it 1a not aix thing• that Rabbi canmanded his aon, but 
• tour. Regarding thia particular item the Tal. is more 

precise than il lakawa. Instead of Al Nakan.•s 1ndef1-

• 
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nite version that the eon should not dwell in the . 
lte s4..IJ,. + _,.,., ,,, 

neighborhood of acottera the Tal. reads -~Shecni-

ziv, a city ot acoftera. l"/ t-A ,:a'JJ~&;:a • ''°'"" flf! 

• rc.Jt1./ j•/ ~ / f /J t.1N 11.;. :.,J•f :1 

287. 516.1-7. 

288. 459.10. 

289 . 5~3.17. Cf. B. Mee. 58b. Here the difference between 

verbal and monetary injury ia indicated by the state

ment that in connection with words it ia written •and 

thou shalt fear thy God..• (Lev. 25.36.) But thia ia 

~ not written in connection with monetary injury. The 

reason cited by Al Nakawa that one ia concerned with 

injury to the body and the other with injury to one'• 

money ia recorded in the Tal. in the name of R. Elea-

zar. , 

" 

291.517.1-10. 

294. 511-0.1-5. Maa. D. E., PP• 147tt. Here the !Alolater 

ia an Israelite, but in. AL Makawa it ia any idolater. 

295. 54.8.8-15. 

• 

• 

.. 
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296. 548.15-16. ·. 

297. 54.8.17-549.3. 

298. er. Gen. R. 10, 1. wbere the Torah only 1• men

tioned as an exception to the general rule. 

300. 547.12. 

301. 550.6-9. 

304. Gen. 18.12. 

306. Gen. 50.16-17. 

307. S411_.2-11. 

• 310. 555.4-10. 

312. 556.17-20. 

.. 
, 

• 
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• 

.. 

313. 55b.20-557.4. 

314. 558.13-15. 

315. From. thi• •tat am.ent we may conclude that the bath 

houses were located in oavea. 

316. 428.5; 449.23. See above p. 6S. God's name is 

peace and it would not be aeemly to employ this 

word in an unclean place. 

317. 449.19-25. The covering of the head waa a precaution 

against catching cold. 

318. 468.2. 

319. 428.3. 

320.427.18-428.6. Perhaps the reason for this last state-

amt, concerning him who come• fro• his travels, is 

that he should reat \lP before bathing, otherwise hia· 

he th will be endangered. 

' 

322. Pea. ll2b stat•• that it waa R. Jose b. R. Judah who 

commanded Rabbi • 

323. 423.8-ll. 

324. 428.9-16, 455.7-s. 

• 

325. 424.15-17J 463.9. In Ber. 5la it ia Suriel and not the 

• 
, 

• 
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• 

angel of death tbat tells these things to Joshua. 

327. 499.8. ' 

328. 440.7-9. 

329. 462.ll; 508.15. 

330. 428.19-22. In Sabb. 12a it is R. Huna a.Di not Rav 

who liolda the lattsr opinion. 

333. Joshua Trachtenberg, Jewish Magic and Superstition, 

19~9, PP• 128, 129, 219• 

335· 417·14-17· 

336. 428.9-14. 

337· 462,18. 
,... 

• 

• 



342. 46,.5. 

;4,. 471.18-472.4. 

344. 464..8-9. 

345· 42a.19. 

;46. 428.7; 400.12. 

347. 461.8. 

34a. 457.14-15. 

349. 463.5. 

350. 461.9. 

351. 4a2.7-a. 

352. 459.8. 

353· 451+.13-14. 

354. 42a.6-7; 4ao.12. 

355· 4,28.8. 

356. 508.15-18. 

357. 490.6. 

358. 459.7. 

-
-xxxv-

• • 

.. 

.. 
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360. 441.1-10. 

362. Trachtenberg, P• 232. 

364. Ber. 57a is mor e explicit and states that this 

causes a man to make a living easily. 

365. See Raahi to Ber. 57a• 

366. In Ber. 57a there ia no Dl9ntion of the male ctlild. 

Here the reading ia - it the snake bites the man 

his income ie doubled, and Resh Lakish i a ot the 

opinion that all the more so is this true it the 

man kills the anake. 

368. 475.6-11. 

369. Ber. 57b adda tbat the om who aees Kings will 

also become wealthy. 

370. 465.10-1~. ~r 57.b stat es that it one sees Ezekiel 

he w111 attain wisdom. In Aboth d•R. Nathan, ed. 

Shechter, P• 128 there is no mention of EzeJfiel 

wbataoever. .Al Nakawa mentions Ezekiel in a ~ • 

r · ,,,,,,c •there are acae who aay. • But in Ber; 57b 

, 

• 
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Ezekiel ia mentioned along with tbe other books. 

371. Ber. 57b quotes this in the name ot Rabbi. 

372. Ber. 57b states that it one sees Eleazar he will 

become rich. 

374. 518.10. 

375. Hagig. 16a states that they know the future because 

they stand behind the partition, 

overhear what God tells the angels. 

376. 482.17-21. Hag. 16a omits the item about turning 

their faces; Aboth d'R. Nathan, A. p.109 adds that 

they are invisible but have the ability to see. 

377. 479.7-8. 

379. 8 Enh•Dcing the fear or demon• at night n.a the real

ization tbat man•a'Vlgilaaoe i• relaxed while he sleeps; 

even more, tm aoul baviDg left the bod7, that both 

bod7 and soul are peouliarl7 open to attack.• - 'l'rach

ten1'erg, P• 47• 
• " 

• 
, , 
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382. Cf. Targ. Onkelea .to Gen. 19.11 where 

is translated / C •, •, ?e • 

3~· 423.2-8; 425·4-5; 476•9• In Pea. 112b the moat im

portant part of the incantation seems to be the pro-

nouncing ot the name of the demon, while progressively 

reducing the number ot letters, vis., Sbabriri, briri, 

riri, iri, ri.) 

386. 479.11-12. 

387. 465.5-8; 423.8-11. In A1 Hakawa standing naked before 

a candle 1a one of the three things aga1nat whioh 

R. Judah warned Rav. In Pea. ll2b, however, it 1a 

R. Joae b. R. Judah who warna Rabbi. In Al Nakawa 

4619 the ta te ot him w.ho atands naked before a oandle 

is n epilepay but povert7. According to Trachtenberg, 

P• 106~ t.he prohibition• regarding candles are related 

to the fear ot d•ona. •The prohibition against co

habitation during the da7 or in an illuminated place 

goea back to the Talmudic apprehension that the de-

mona who are driven otr b7 the light may also perversely 
• 

be attracted by it.• 

388. Trachtenberg, P• ~. 

• 
, 

• 



-
-mix-

389. li-76.8-12. 

390. 476.11. 

391. 476.10. "' 

392. 464..10-12. Instead of camel, Pea. llla has palm-

tree here. Tbs interpretation that we have ac-

oepted ia not that of Al Nakawa 1n 464.10-12, but 

that of the Raahbam in the Talmud. According to 

Nakawa the interpretation 'is that a dog , or a wo-

man, ar a camel are never of average charaoter. 

They either are very good or very bad. But our 

author aeems to dis regard the word /· ~ IKJ>N , 

the Hithpael, which has the meaning of occupying 

a middle position. Moreover in 4,22.13ff Rashbam's 

interpretation is cl-.ui.y followed by a s1m.1lar 

paaaaaa., 111h.iah Al liakawa cites. It ia very difficult 

to understand how and why Al Bakawa erred 1n this · 

inatanc unless he was not acquainted with Raahbam' a 

commentary. However, as baa been pointed out in the 

chapter on Analysis of Sources, Naka.wa uaed Rashi, 

and therefore there i• no reason to doubt that he .., 

also poaaeaaed Raahbam' a comnentary. 

• 

394. Hor. l'b omit• food eaten by a dog. 

, 
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395• 4ao.7-11. Hor. 13b omits item about perspiring 

in a bath house and adda sleeping on one's 

cloth••· Trachtenberg. p. 190 - •rn a oc:mDuml1ty 

in 1lh ich learning was the most honored puraui t and 

a retentive meaory the moat prized attribute, we 

must expect to tind auper•tition ...oinvading the pre

cincts ot aoholarahip 1tselt." 

396. In Hor. 13b this is omitted and instead there is 

eating food that i• bU'rnt to a crisp. and, how 

much more. the aahea themselves. Thus here it is 

not tood that is the important consideration, but 

the ashes ot food. 

397. Hor. 13b has eating a rounded egg without salt. 

398. Hor. 13b adds the use of wine and spi.cea also pre

serves one'a wisdom. 476.8-12. 

399. Al ~akawa interprets th1a phrase -

ditterently. He aays that it means the powder that 
I 

a scribe sprinkled on his manuscript to prevent it 

from blotting. We have accepted Raahi' • interpreta

tion ot the Phr9t•• in Sabb. 9oa. tte teel this is mo~e 

correct aince the entire atateme?Jt deals with various 

type• ot warms and I'· ,.,o Pl'" alao mean• a 'form. 

Ct. Jaatrow P• 8,2 where thl 1ame explanation 1• 

gin1i. 

, 
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400 • .lcoording to Bakawa this 111 a aal.t•worm. But we 

have accepted Jastrow's explanation, p. 1568, aa 

the more correct, since the word / C ) .. t. me&nll 

a ilk. .. 

401. 517.J.4-18. Sabb. 90• adds the pomegranate worm. 

402. According to Jastrow, P• 1405, 

a pain in the stomach; 421.13-19. 

403. 475.4-5. 1n B. Kama 82a there ia added - •there 

are acme who 11ay that garlic induces love and dispells 

hatred. 

404. 476.17-18. 

405. 476.15-16. 

407. 421.9-10; 460.5-7. ' 

4oa. 460. ~-·a. 

409. 459.15-17. See Jastrow under 

4J,o. Git. 7oa quotes ~hi• 1D the name ot R. Rina. 

411. ·See Raahi to Git. 7oa. • 
412. 469.12-15. Git. 70• omit• the item about drinking 

freely atter eating. But it 1• mentioned in Ber. 

40a. See above p.84. 

.. 

.. 

' 
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41~. Sabb. Sla adds-sprouts of the vine. 

414• Sabb. 81a adds-it theae are eaten withoqt aalt. 

415• Sabb. 81& adda·with plaster or clay. 

416. 486.1-6. Al Nakawa maintains that the sitting on 

a aeat 1a necessary also in the be.th house. But 

it makea no sense 1n this connection. Thia ia omit

ted in Sabb. 8la. 

41'7• According to Raah1 to B. Kea. 107b., if a man eats 

in the morning he will feel well and will thus be 

- inclined to study and teach. 

418. According to Rash1, loc. cit., he will be in a mood 

to speak diatinctly. 

419. 492.1-5. 

420. 455.15-16. j 

421. 458.10-11; Hag. 16a doe• not mention a dead per

aon, but inatead baa a !!!.! • Nakawa' a different 

reading may m.w been due to a different text or 

poasibl7 to the tact that the office of Baai was 

an anachronism in hi• da7. Nakawa 42~.l atatea 

that looking at a dead peraon results in fofget-

tulne••• 

• 
, 

• 

• 
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423. 479.10. P••· 112b has instead - one ehould not 

eit en the bed of an Aramaic woman. The two ver-

aione have about the eame meaning. Since, aa the 

Tal.JDud goea on to explain, th1e may prove dangerous, 

as in the case or R. Papa who found a dead child 

underneath the bed ·or an Aramaic woman. She had 

killed the child herael! and accused Papa, who waa 

compelled to flee the country. See Ra11hbam who 

elaborates on the incident. 

424. 490.4-a. 

427. 482.4-6. Al llakan. quote• thi• as one of 1;he a1x 

things that the angel of death commanded Joshua b. 

Lev • But 1n Ber. 5la we find that Joshua waa 

commanded only three things and thia particular 

etatement i• omitted. It 1a to be found, however, 

with variation• in Sabb. l2b. Here one 1a cautioned ~ 

againat •itting ' on the bed or a chair. But he 
• 

ahoul.4 ait before the patient wrapped in aome kind 
• 

ot a covering ao aa to ward ott tbl etfee,t ot 

the SheoiD&h 1'!11ea hover• at tbe head of the pat~ent. 

, 

• 
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428. 482.1-2. 

429• Ma.a. D. E. P• 144, atatea that it ia neoeaaa~ to 

tear one• a clothing until tbe aoulf ot the w1ae 

man ba• departed. 

432. 519,11. 

433· 424•17-22J 482.2-4; Ber. 5la adds another alterna-

tive. He can move trom hia place tour cubit•, and 

this will suffice. 

435· T. Y. Sabb. 6 ~nd - the teacher here ia R. Aha b. 

R. Zerah. 

.. 

437• San. 65b reada - if on•'• aon oalla him. 

438. Toaet. Sabb. p. 118 reada - it a serpent paaaea 

on oneT• right and a tox on the lett. ct. alao 

San. 65b and Siphre, Deut. ed. Fr., p. l07a., both 

ot which have the aame Nading aa tbe Toaet• 

439. ct. Siphzie op. olt. where it i• the tail ot the tox 

that block• the road. 

• 
, 

.. 
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440. 44~.1-8. 

441. Ct. Toaet. P• ll8.22rr. where this definition is 

cited by R. Akiba. 

442• et. Eoset. loc. cit. where thia is the opinion ot 

R. Ishmael. 

443. Ct. Trachtenberg, p. 133, •As to the threa.d, red 

ia a color regarded everywhere as anti-den:tonic and 

anti-evil eye, and in t he Middle Agee we f 'ind 

Jewieh children wearing coral necklace a, jfuat as 

Chriatim children did, to protect them ae;ainst 

tb9 malevole~t jettatura.• 

444. Toaet. 117.17 reads "kissing the coffin.• 

445• 443.9-444.20; er. Hosea 4.12. - • My peopl e aeka 

counsel at their stock and their staU de<~lareth 

unto them.• 

446. er. '!oaet'. 118.27 - wine and oil were apr!Lnkled. 

Ct. Trachtenberg, P• 173• Strewing wine tmd oil 

ba4 t ha effect ot dri v1ng away the demons ,. 

447. 445.5-20. 

448. 439.11-15. • 
449. 438.19-Jt,39.4, 507.4-9. 

• , 

• 
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450. 4,6.17-~37·5· 

451. 435.7-15. 

452. 436.2-10. 

453· 435.15-16. 

454. 436.1-2. 

455· .447-11-20. 

456. 44a.6. 

457· 448.7. 

• 

458. 4.36.10-16. 

459· 447.21-448.6. 

460. 448.9-13. 

461. 448.12-15. 

462. 437.9-J.4. 

463. 437.16-438.10. 

464· 438.u-19. 

465. 437.14-15. 

-xiv-

466. 439.15-16. It 1• 1D.tereat1ng and s1gn1t1oant to 

note tbat part ~ tile •ter1al included 1n our 

• 
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analyais ot Dereoh Bretz in Menorath Ha-Ma~or has 

found its way into Cbriatian literature. The 

Didaohe, or Teaohii:g ot the Twelve Apostle~•, ie 

an etbioal work of Jewish origin. Its orie;inal 

identity has been obscured by many int .. p<1•lationa 

at the band.a ot later Christian editors. · Tm manu-

script was dlaoovere~ by Archbishop Bryeru:li98 1n 

1873 in the library of the Jerusalem monauteey ot 

the moat Holy Sepulchre in Constantinople.1 (C. Tay

lor - The Teaching of the Twelve Apostlesi, p. 3). 

It baa been conclusively proven that Didauhe waa 

wrl tten in the second eentury. The teac lling 1a 

baaed on two ways, one ot life, and one ojr death. 

The way ot lite i a to love God and aleo 0111e' • . 

neighbor aa himself. The Didache admonishes one 

to give ala•, to follow the precepts ot the Deca

logue, and to avoid anger. Chap. III beg1lns with 

the stat .. e't t ••7 child, flee trof all. civil, and 

' troa all that ·i• like to it.• Thie very 11tateaent 

ooou.ra trequentl7 1n our material on Derec~ Bretz. 

The aouro• ot this statement i• Aboth d'R• Nathan, 

ed. Sheohter, Ver•ion A~ P• 8; Verltion B. ~• P• 9· 
)p''~i( . JIN/~J't f1 ,,,•;,,., /" t"'",;. 

The Didaohe admoniehe• againBt augury, encithanting, 

and aatrolou tor th••• lead to idolatry. Thia 

remind• ua ot ·our material on the Darke B e>-Emori. 

, 

• 

I 
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It urges man to abstain tro• talaehood an4 4e-

oe1 t. one ahould be meek and long-sufter1121g. 

Arrogance and presumption were unseemly. 0,_e 

ahould lm ep Caap&DJ' w1 th tbe lowly and not with the 

lorty. Man ehould coneider everything tha1; betalle 

h1a as good, aince God adminietere only th•t good. 

•Thou l!balt not incline to divieion, but a halt 

set at peace them that atrive • • •••• thou shalt not 

tum aa1de from him that needeth, but ehal·t ebare 

all thiliga w1 th thy brother, and shalt not aay 

that they are thine own •••••• thou abalt not take 

away thine hand from thine son or from th1· daughter, 

but trom youth up thou shalt teach them the tear 

ot God •••••• Thou shalt not give cmmnandme1nt to thy 

bondman or maidservant, that hope on the 11anie God, 

1n t hy bitternesa, leat they tear not HiJll that ia 

God over you both •••••• Thou sl».lt hate alJL hypo

cris1. • One must be diatreased with h11l1 11ihat 1e 

attlf cted. Wa)'tarera should be received 1~ord1 ally. 

(Reprinted 1n Taylor, PP• 121-1~6). From this 

brief resume ot the content• ot tm Didacltle it 1a 

patent how much ha• been borrowed trom th•a mater

ial on Dereoh Bretz. Similarly the Didaaoolia, 

or the Apostolic Conatitutiona, is ot Jewiah OIP1-

g1n and contain• material related to~~ Bretz. 

, 

. ,.... 
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Among other things, it deala with rule• of mode•tJ', 

proper dreae, the ·conduct of women, ohllrity, and 

the i:roper bringing up of children. (K. KolUer, 

Origin of Church and Synagogue, pp. 25ott.; Jey

iah Enc1cloped1a, Vol. IV, PP• 588ttl 

... 

I 
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wons TO CB&PTBR v 

• 
1. But it 1• ot intere•t to note tbat in 458.urt. wbere 

Al Hakawa quote• thi• paeaage again, he tollcnra our 

Talmudio veraion. 

2. Thi• paaaage la .alao quoted in Abot d•R. Hath.an, ver

aion A. p. 109. Here t'b18 item 1• included. 

~· Ct. Pea. 49a. 

4. In addit1 on Al Nakawa give• what aeema to be hi• oWll 

explanation ot ?S" ;a., lrl ., ;. , as I have already 

pointed out. He introduce• tb1• explanation with 

,.,,A: ff, r. 
5. It mould be turther poillted out that the two account a 

haw cona1derable variation. in the T&Lmud the ohar-. 
actera are Babm and R. aatra who meet ~ Zutra b. R. 

Hamad, There are a lao othir minor uriationa, such . 
u 1:ba name ot the o1t)' to whiob ti. rabbi• were traTel

llDg waa Slorab.. 

6. Ra•hi point• out t)1at the ~e... ot thia wa• t t then 

• the owner woul.d t1D1 11: aore oonnnient to take oare of 

the propert7. Perbape tliia retleot• the eoaamft lite 

ot the people la 'lalau41o 1:iae•. 

, 

I 
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7. Ila•· Kallah, PP• ,1ott also omit• th1a. But 1n 

Taan. 20a-20b the item 1• included. 

8. But Kaa. D. E. add.II •convert•.• 

9• Ct. Yalk. Sh1mon1, Gen. #13 Where this expreaaion 

1• al•o om1 tted. 

• 
, 

• 

.. 
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