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Chapter I

Oorigin of the Term Derech Eretz

In the Bible

The expression Derech Eretz is not common in Biblical

literature. It does not occur as Derech Eretz but as Derech

Kol Ho-oretz. In Gen. 19.31 the daughters of Lot are con-

cerned lest they remaln unmerried and the first-born savs to
the younger: "Our father is old, and there 1s not & man in

the earth to come in unto us after the manner of all the

earth." ﬂ:u & 732 Thus here the term definitely means mar-
riage or intercourse. It 1s used ia a specialized sense, and
as yet 1t does not have the general meaning which it came to
have in Talmudic times. In Josh. 23.1l and I K1, 2.2 it has
'a different meaning, but again 1t 1s specialized and not
general. In his message to the Israelites, Josh. 23.l, Josh-
ua tells them: "And behold, this day I am going the way of
all the earth." /. .a ! »vaa It 1s clear that here the ex=-

pression means death, Similarly'in I Ki, 2.2 it means death.
For before his death David tells Solomon that he is about to
"go the way of all the earth." {-,4-..\ Jds PALE Thus we Bee

thet in the few verses where this expression occurs in the

Bible it has the specialized meaning of marriage and death.
It 1s not until the Talmudic period that the term takes on a
wider significance. Although it must be pointed out that in

Gen. 6,12 a variation of the term is used in a more general
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manner. "....for all flesh had corrupted their way upon the
earth." fw(.\ J;- /23232 nsc DECRA L AhED D

In Talmudic Literature

In the Talmud the term came to have the general meaning
of proper conduct and 1ife in the world in contradistiction
to the concept of mitzvoth.l.But even in the Talmud there are
passages where the term 1s still employed in a specilalilzed
manner. Its Biblicel meaning of marriage or intercourse 1is
st1ll retained in the Talmud. For example in Erub 100b R.
Johanan says that evenm 1f the Torah had not been given we
would have learned modesty from the cat, honesty from the
ant, morallity from the dove and the proper method of inter-
course from the chicken which first woos his mate and then

has intercourse. The phrase which Johanan uses for the "pro-

per method of intercourse™ 1s Derech Erestz. It is significant

to note that Johanan, an Amora of the first generation, does

nol include modestyns/*“Junder the title of Derech Eretz. In our

chapter dealing with Al Nakawa's material we shall see that

_nzt33'las an Important aspect of Derech Eretz.Johanan seams to

use the expression in & speclalized sense. Abbaye, a third gen-
eration Amora, uses the expression in exactly the same way.ztﬂe
glves a formula for an aphrodisiac to be drunk by those who are
not proficilent in intercourse, b ]1::-5 NP sexe ¥
Similarly, in another statement we are also told that

Derech Eretz 1s one of the elight things which are injurious

if engaged in excessively. It 18 clear that the term here also
5. .

means Ilntercourse.
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In addition, the term Derech Eretz 1s used in Talmudic

literature to mean wor}dly occupation in contrast to the
study of Torah. For example in Aboth 2.2 we find the follow-
ing statement by Rabban Gamliel: "Study of the Torah along
with Derech Eretz is sesmly, for labor in the two of them

makes sin forgotten." Hereford points out that Derech Erstz

here can only be translated "a worldly occupation.”
In Aboth 3.17 there is a similar statement by R. Eleazar b,

Azariah., "If there is no Torah there 1s no Derech Eretz, and

if ther» is no Derech Lretz there is no Torah." Here too the

translation 1s "practical 1life." The term 1s used also in

Aboth 3.5 where again 1t means preoccupstion with the cares

of the warld. In Mish. Kid. 1.10 the expression occurs a-
gain with the same meaning. "He who occuples himself with
the study of the witten and the oral law and with Derech
Eretz will not easily be led to sin.," Here too it is evi=-
dent that the term means preoccupation with one's physical ne-
cessltles. ¢ In anotharpassage we find thet R. Joslah is re-
buked by his disciple, R. Mattathia b. Heresh for forsaking

the study of the Torah {» engage in Derech Eretz. Here too

it i1s clear that the term means worldly pursuits as opposed
to Torah.

However, the term came to have even a broader signifi-
cance, It oamg'to mean proper conduct, i.e., the polite and
proper way of acting. The term Derech Eretz covers a wide

range of activities in all phases of life. There are several
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references to the eating of meat which are included within

the scope of Derech Eretz. For example in Yoma 75b 1t 1s

Derech Eretz to eat meat only at night. In Hull. 8La we are

informed that 1t 1s Derech Eretz fa a father not to habit-

uate hls son to the eating of meat and the drinking of wine.

In Betzah 25a 1t 1is Deréch Eretz far a man to eat meat only

after it has been flayed and cut. Again in Hull. B4ea it is

Derech Eretz to abstain from eating msat that has not been

adequately prepared. Again in Hull, 8ha it is Derech Eretz

for a man to eat meat only far the sake of appeasing his
hunger. The term is also employed to refer to proper conduct
toward other people. For example, in B, Mes. 87a we find

that it 1s Derech Eretz far a guest to inquire after the

health of his hostess. In Yoma b it 1s Derech Eretz for a
man to address his neighbor before conversing with him. 1In

Ber., 6la it is Derech Eretz for a greater person to be pre-

occupled with the marriage of a lesser. According to Sabb.
11ib 1t is Derech Eretz not to use the vessel in which one

has cooked food for his teacher to mix wine for him. In So-
tah llja it i1s Derech Eretz far & man to first establish him-

self economically before he takes a wife, Thus we see that
in the Talmud the term includes all types of proper conduct
and polite usage. Very broad and general in scope 1t covers
a score of varled activities.

There 1s an Aramale expresslon used in the Talmud which

seems to be related to Derech Eretz & andvs ‘f'n. For
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example it seems in Pes. 113a where Rav says to his son Evo
that he has given up hope that he will be a scholar and he
therefore will teach him practical matters, pendva $a
He then proceeds to counsel him in matters of business.

Thus sendes "'~ 1ike Derech Eretz has as one of its mean-

ings a "worldly occupation" as opposed to the study of the
Torah. It occurs again in Sabb. 82a. But here it refers to
proper conduct in ths lavatory. "
The Talmud also uses the expresasion ,cz 3/ nvr/¢ which 1s
the Aramaic translation of the words Fase 2% s N e
/¥4 does not seem to have the saeme meaning as Derech

Eretz. It 1is used Iln the sense of accepted usage and custom

while Derech Eretz seems to have a stricter and more binding

signification, i.e., the proper method of acting. An illus-
tration of this difference 1s to be found in Betzah 25a.

Regme b. Abba and R. Huna disagree as to the necessary prepara-
tions before one can eat meat. Rame maintains that flaying

and cutting 1s necessary from the standpoint of Derech Eretz.

But R. Huna 1s of ths opinion that after an animal has been
ritually slaughtered it may be eat)n wlthout any further
preparations. The Talmud, however, points out that there is

no great difference between the two opinions since Rame uses

the term Derech Eretz in the sense of werve pare, 1,04,

flaying and cutting of the animal 1s only a custom, and not

the proper manner of eating, Fsic 2rag The expression

rcevic narc occurs in Hull. 83a where we find that it is
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the custom for more activity to take place in the house of
the groom than in the house of the bride. In Yoma 12a and
Meg. 26a it is the custom rEd nx o leave in an inn
an empty pitcher of wine and the hide of a slaughtered ani-
mal. In Sabb. 155b the term ocours again. Lt 1s the custom

to throw a dog a bone.
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Chapter II

Content and Scope of Derech Eretz

In the tradition of Judaism Derech Eretz has been ac-

corded a most important position. It was regarded as the
1.
great foundation which supports the structure of humanity.

Learning which was so important in Jewlsh Tradition could
24
not exist without Derech Eretz. Derech Eretz was in the

same category as the study of the written law and the study
of the oral law. All three restrained one from sinning.
Similarly there is a statement by.Rabban Gamliel that study

:
of the Torah and Derech Eretz causes sin to be forgotten. .

Derech Eretz includes all that pertains to the conduct

and life of man in the world. It is che proper and the cus=-
tomary msnner of behaving, in all spheres and aspects of
life. The term covers a wlde range of gotivities from the
proper ganner of tending a vineyard?;;;fgha ralsing of a
family.6.

' Derech Eretz can be divided into flve categories: (1)
customs assoclated with birth, marriage, and deatnjy (2) pro-
per manner of performing physical functions; (3) regulations
governing various classes of men; (l) customs associated
with festive occasions in the life of a people; (5) man's

control over his inclinations.

(1) Customs Associated With Birth, Marriage, and Death.
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These customs are far the most part simlilar among all
peoples, although they vary in detall. These three occa-
sions, birth, marriage, and death were the most important in
the 1life of the individuel and it was natural that folk-cus-
toms and certain usages should grow up around them. These
customs arose from a desire to placate the deity so that
good fortune should be the destiny of the individual. At
birth the hearts of the parents are full of mingled feelings-
joy and concern., Their friends and relatives come to parti-
cipate in their happiness by means of feasting and drinking.
They likewlse supplicate the deity with certain rutes which
they belleve will bring good fortune to the-nat babe. Each
people has its own r~ltes and thus there is a variation.

But the baslic motivation is the same among all peoples.
Likewise at the time of marriage the same consi-derations have
produced & body of folk-lore. At death it is the concern
over the destiny of the deceased and the desire to comfort
the bereaved which has given use to certain customs. Thus

all of these customs come under the catego~y of Derech Eretz.

Each group deems particular rites sultable and proper in or-

-

der to abhleve the desired effect.
(2) Physical Functions.

In this second category are subsumed the prcper perform-

ance of man's physical functions such as walking, sitting,
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standing, lying, eating, drinking, intercourse, defecating,
urinating, washing, putting on clothing. The proper perform-
ance of these functions distinguishes man from the beast.
There must be dignity and otiguntte even in the performance
of one's most lowly function. i '

(3) Rules Governing Conduct of Man to Man.

There are certaln rules of conduct which govern one's
relationships to his fellow man. Man owes certain obligatlons
and responsibilities to his fellow. These regulations deal
with th® relatlionships of the great and the mediocre, old and
young, men and women, youth and maiden, scholars and laborers,
free men and B®rfs. There are certain regulations peculiar
to each group. The scholar has certain ;eaponaibilitiea

while the laborer has others, and so on.
() Customs Associated with Festive Occasions.

In the first category there were the customs associated
with certain mileposts in the 1life of the individual. But
in this category is to be found customs assoclated with the
life of the group. These festive occaslions are based upon
the economy of the group. For example, the Spring Festival,
Harvest, Vintage and Fast Days. Theaé rites vary with each
different group. The Hebrew prophets reviled those who de-

10.
viated from the accepted norms assoclated with these occaslons.

(5) Man's Control Over His Inclinations.




Included in this category is man's control over his
spirit and soul. It is necessary that man subdues his pas-
sions and behave moderately. To be mércirul and not tyran-
nical, modest and not arrogant, diligent and not indolent,
to love and not to hate - all this is part of Derech Eretz.

The Rabbinic authorities referred to these qualities as /<~
for to attain them it was necessary that a man measure, i-~ ,
and control his apirit.ll'

We have seen that there 1s no absolute standard for

Derech Eretz, It varies with time and locale. Each age and

eacli locality has its own conceptions of what constitutes
12,
Derech Eretz.

The reward for the fulfillment of Derech Eretz is very

great. One receives its rewards both in this world and the
13.

supply 1is stored up also in the next world. There are two

reward%.which one who observes Derech Eretz will receive.

He will behold the salvation and the comfort of God. The
latter is based on Ps. 50.23 =~ "And to him that ordereth his
way aright, will I show the salvation of God." . The other
reward is a long life, We find that R. Zakkail's disciples
asked him why he merited length of days. He answered because
he never urinated in the four cubits reserved for prayer, he

never called his friend a nickname, - in short, he was care-

ful to engage in Derech Eretz. In response to the same

question R. Eleazar b. Shamua gives a similar anawer. He

never took a short-cut coming from the synagogue, he never



forced his way through his students seated in the Beth Ha=-

Midrash, and he never 1lifted his hands without rendering a Sex ﬂléﬂ
blessing. Thus he too fulfilled the requirements of Derech
Eretz and for thls reason he merited longevity. Simllarly,
R. P'ridah merited the same because he was always the first
to enter the synagogue, and he never blessed in the presence
of & priest. Similar answers are glven by R. Nehemiah b.
Hakoneh, R. Nehuniah the great, R. Joshua b. Korcah, and R.
Zera., They all merited length of days because they were

15.
caraful to observe Derech Eretz as well as the mitzvoth.




Chapter III

Torah and Derech Eretz

According fo the statement of Samuel b. Nahmani Derech
Eretz preceeded the Torah by twenty six generations. Samuel
bases this on Gen. 3.2 - "....tc guard the way of the tree
of 1life." "Way" refers to Derech Eretz and "tree of life"

y: .
which follows refers to the Torah. Thus all the laws and

statutes by which men lived before the revelation on Sinal

were called Derech Eretz -~ "the way of the land." These laws

and regulations were not the unique possession of one parti-
cular people. They belonged to all mankind and thus they
were correctly termed - "the way of the land.”™ All men. re-
gardless of nationality were obliged to observe them.

The Bible contains several verses which indicate that

DLrech Eretz was incumbent upor all humanity before the gilving

of the Torah: Gen. 6.12: "....for all flesh had corrupted
their way upon the earth™ - and for this reason God saw fit

to punish humenity. From this we see that Derech Eretz was

the responsibility of "all flesh" and not any particular
people. Furthermore, in Gen. 20.9 Abimelech reproves Abra-
ham for his lack of Derech Eretz - "things that are not done,

you have done to me."™ Again when Laban tells Jacob that he
must marry Leah before Rachel he speaks to him thus: "It is
not done in our place, to give the younger before the first-

born." - Gen. 29.26. Laban seems to mean that to do such a
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thing was a viclation of Derech Eretz. Similarly Moses

tells Pharoah, Ex. 8.22, that the Israelites cannot offer
sacrifices in Egypt for "it is not ﬁeet to do so, for we
shall sacrifice the,abominations of the Egyptians."™ From
these verses we have definite proof that Derech Eretz exist-

Ce
ed among all pesoples before the giving of the Torah.

The six commandments which the rabbls attributed to
Adam and the seven Noachidian laws were included under the

category of Derech Eretz. These laws were not glven ex-

pressly to Israsl but to all mankind and thus they come un-
3.

der Derech Eretz. The Talmud malnteins that & Noachide who

failed to take advantage of the opportunity to study Derech

Eretz and because of this commits a violation i1s liable with

Jeath. Thusg we see that the requirements of Derech Eretz

were obligatory upon all people. Even idolaters were ex-

pected to observe Derech Eretz. We find, for example,

that the priests of the Philistines observed Derech Eretz

when they told their people: "If ye send away the ark of

the God of Israsel send 1t not empty, but in any wilse return
Him a guilt offering...." = I Sam. 6.". ) Similarly we find
that R. Akiba admired the Medes because they were meticulous

about certain practices of Derech Eretz, and Rabban Gamliel
Te

_admired the Ferslans for the same thing.
We have seen that the patriarchs were commanded concern-

ing Derech Eretz. But in addition to this they received sev-

eral commandments of a religlous nature, mitzvoth, which can-
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not be included in the category of Derech Eretz. Such re-

ligious rites as circumciesion and the prohibition ageinst
eating the vein of the sinew cannot come within the scope

of Dereclh Eretz. .Thus even before the giving of the Torah

there was a dichotomy between Derech Eretz and Mitzvoth. The

mitzvoth which were commanded the patriarchswere termed
Vi /;1a O Pk hien S E These are consldered more

binding and stringent than the requirements of Derech Eretz.

But with the revelation on Sinal there arose a deep
and profound difference between Israel and the other nations
of the world. Although Israel is united with the rest of

humanity in its obligation to observe Derech Eretz, the To-

rah representa the factor which separates lsrael. The Torah,

unlike Derech Eretz, is the unique possession of Isrsel.

Just as the existence of mankind, (Israel included), is based

on Qarech Eretz, so Israel's separate existence 1s based on
the Torah. The Jew goes along with the rest of mankind in
the matter of Derech Eretz, but he dlverges when it comes to

10.
religion.

However, even the Torah contairs many items that are in

the category of Derech Eretz. In some cases the Torah merely

repeats what has.already been accepted as already known. R.
Johanan makes the intereating statement that even i1f the
Torah had not been glven, we would have learned modesty from
the cat, honesty from the ant, morality from the dove, and

11.
the proper manner of intercourse from the chicken. Thus
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regarding these matters the Torah was not indispensable. It
merely substantiated what was already known. For example,

in Deut. 23.1f, there are several regulations as to the pro-
per manner of defecasing. According to Johanan's statement
we could have learned this from the cat, even if the Torah
had not teen given. But the Torah goes farther than this.

In connection with the three important occasions mentioned

in Chap. II, birth, marriage, and death it adds certain rites

- mitzvoth - which are not in the category of Derech Eretz.

Moreover the Torah forbids certain customs of Derech Eretz

12.
such as baldness and self-mutillietion as signs of mourning.

But in additlion to 21l this the Torah i1s the source for new

ideas about Derech Eretz. In fact the finest type of Yerech
13.

Eretz is to be found in the pages of the Torah. There
are many examples in the Talmud of how the Torah teaches

DerechyEretz. Some of these I shall quote here:

From the fact that God brought Eve to Adam, Gen. 2.22,
the Talmud derives that the Torah teaches Derech Eretz in

that a greater person should concern himself with the marri-
age of a lesser. The Torah teaches Derech Eretz for a
15.

man should not eat meat before it 1s flayed and cut. The

Torah teaches Derech Eretz for a man should notéconverae
16.
wlth another until he has first addressed him. The Torah
17.
teaches Derech Eretz far a man should eat meat only at night.

The Torah teaches Derech Eretz far gamnn should inquire con-
cerning the welfare of his hosteas. The Torah teaches
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Derech Eretz for a man should build & house and plant a
19.
vineyard before he marries. The Torah teaches Derech

Eretz for a man should not develop in his son the habit
20.
df drinking wine amd eating meat. From these examples

it 1s evident that tke Torsh contains much that pertains to

Derech Eretz. In fact there 1s a statement to the effct

that God gave the Torah to Israel so he could learn Derech

Eretz from it. For if he does this, then his sins will
21-
not become numerous. This statement, although it does

seem somewhat hyperboliec, makes the objective of the Torah
the knowledge of Derech Fretz., The Torah cannot be ful-

22.
filled without the observance of Verech Eretz. Perhaps

this is what Bar Kappara meant when he sald that the en-

tire Torah was dependent on the small section of Derech

23- ey A4 [

Eretz. Torah without Derech Eretz 1s of no value. rran

Derech Ejystz is the necessary complement of Torah.

Although we have seen that Mitzvoth are more obliga-
tory and binding than Derech Eretz, yet Derech Eretz too

has Divine sanction. Derech Eretz is one of the things

which causes man to acquire God. For .f one finds favor

with men, he will also find favor iIn the sight of God. But

if one 1s despised by men God will also despise and reject
26.
him. God himself observes the requirements of Derech

Eretz and He thus instructs man to do the same. For ex-
ample we find in Gen. 3.9 that before God speaks to Adam

27«
he first addresses him. Moreover, Derech Eretz 1s one
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of the things which God demands of Israel. Seder Eliahu
Rabba p. 143 contains this significant statement: "God
spoke thus to Israel: 'My sons have I denled you any-
thing? What do I sedk of you? But that you love, honor,
and fear one another. And that there shall not be found

among you transgression, theft, or any unseemly thing."”

Thus there are two fields of labor far man - Torah, and

Derech Eretz. Both must be cultivated so that one will be

beloved by man and by God. Both are extremely important,

both age necessary for a man to lead a proper and religious
2C.
life.
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Chapter IV

Analysls of Material on Derech Eretz in Al Nakawa's

Menorat Ha=Maor

Introduction

Al Nakawa's chapter on Derech Eretz 1s divided into

several sections. First there is a general Introduction
to the entire problem which 1s entitled, ﬂx PRE /'43‘:3 .
The first section which our author calls the first gate,

deals with Derech Eretz for scholars. The second gate 1is

devoted to a discuasion of Derech Eretz for old people, the

third to that for the average man, the fourth to that for

women. This group of gates 1ls followed by a section on Derw

g&é Ergtz in general and in particular for all men, f;zc /"’
pare 4 Crams Jf>> . At the conclusion

of this chapter Al Nakawa appends three supplements, the first

of which he calls An Extract from Hupat Eliyahu Rabba. This

is.divided into 15 chapters, also called gates. The second
is a collection of Talmudic statements beginning with the
word Le-Olam. Al Nakawa calls this supplement Or Olam. It
is divided into twenty chapters. The third supplement con-
tains a collection of statements beginning with the word
"great". Like the preceding 1t also contalns twenty chapters
and is called Or Godol-l. The final seetion of the third

supplement 1s devoted to a glorification of peace. It con=-
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tains Talmudic passages dealing with peace that begin
with the word "great®™. All of these supplements, as Al
Nakawa himself points out, contain much material on

Derech Eretz.

In my discussion I intend to present the material
as Al Nekawa has organized it, 1.e., a section on Derech
Eretz for scholars, a second ¥onr that for old people, a
third sectlion on that for the average man, and finally a

section ofi Derech Eretz for woman., The material im the

supplements I shall include in the above sections.

Derech Eretz for Scholars

To be diligent in study was required of the scholar
above all. Frequent attendance at the Synagogue and the
Beth Ha-Midrash was expected of him. i The Torah was to
be studled only for its own sake. We are told that God
weeps for the scholar that does not study Torah during
the last watch, 1.e., early in the morning. [ A scholar
should always ask pertinent questions and answer quest-
ions according to the law. ; His answers should not be
given hastily. If he 1s able he should anawer every
question that is put to him. The scholar is enjoined not
to become angry 1f his students fall to understand the
first time. He should repeat several times 1if necesaary.s.
He should answer the first question first and the second

second, etc. He should never hesitate to admit that he
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doesn't know 2 particular matter, lest he give an erroneous

opinion. I¥f he happens to make a mistake, he should re-

peat the particular matter correctly and should not be ash=-

amed to admit that he erred. ; He should be ever ready to
impart his knowledge to others. v But never should he

pride himself in his learning. ’ He who attributes Breat-
ness to himself decreases the length of his days.lo. Thus

modesty was an important climracteristic of the scholar.
Before a2 scholar can read from the Torah when it is present-
ed to him, he must first sesk permission from his disciples
and certalnly from God.ll. If a man refuses to rsad from
the Torah when 1t is presented to him, his days are short-
ened.la.

A scholar should share in the distress of the congrega-
tion and be prepared to serve it in time of nead.lﬁ. In
times of drought a scholar should go hungry even 1f he 1is
rich and has much food in order to share in the distress of
the congregation. Those who do this will be delivered from

an unnatural death. The latter also applies to all men,

even though they are not scholars. Even an Am Ha-Aretz

is not pérmitted to separate himself from the congregation
15.

in time of need. At all times a scholar is enjolned to

16.
seek peace for his people.

The personal life of the scholar is to be character-
ized by otherworldliness. The ma jor portion of his life

was to be devoted to study and the fear of sin. In order
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to devote as much time as possible to the study of the
Torah, he should not be too preoccupled with busineas.lT.
But, on the other hand there 1s a statement that God weeps
for the scholar that has no bread.lB. Thus it was expected
of the scholar that he earn a living for himself and his
household. It was deemed unbecoming for a scholar to be
dependent on the public charity box.19. A set of rules 1s
prescribed for the suholarmconducting his business. He
should be a man of hls word, and all his promises should
be meticulously kept. If a man owes him money he should
not press him for it. But i1f he owes another, ne should be
very careful to repay the full amount, or even more, on
time. But when others are lndebted to him, he should not
be so striet, for, otherwlse, he would be following the prin-
ciple of Sodom which maintains that what 1s mine 1s mine
il bt s A b

A scholar must render honor to his master and must
serve him as a slave serves his master. There 1s one ex-
ception to this, however. A scholar should not lace or
unlace the shoes of his master, for this was the task of
noﬁ-Jewish glaves. According to Rabba, thls latter excep-
tion applies only when the scholar 1s not well known in
the vicinity. But if people know him, they will not mis-
take him for a slave, and therefore he i1s permitted to lace

and unlace the shoes of hls master. A scholar was not per-

mitted to bathe with his master, unless he was needed for
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some purpose. He must not call his master by name, but
should address him as sir, my teacher, or my lord. Hel
must never take leave of hls master, wnless he has first
sought permission. It is customary for the master to en-
ter a house first and the disciple after him. Rabbl Meir
is of the opinion that he who refuses to serve a scholar
who 18 in his city is liable with death.gl. One should not
be overbearing toward those who are greater and wiaer.ze.
Honor was also to be accorded to the sons of scholars who
had been appolnted to the position of Parnas. If they
were mature enough in understanding they were to sit di-
directly before their rather-rhen he expounded the law.
But, if not, they2;are to sit behind thelir father, facgpg
the congregation. o

A scholar should hate any t-pe of office. He who
accepts a governmental position and acts strictly loses
the reward of this world and likewise forfeits the frult
of the world to come.zs.

In dealing with hls fellow men, a scholar should nev-
ver bear a grudge. He should be slow to anger and quick
to be appeased. At all times he should be lugubrious.in-
wardly and mourn for hls sins, for the destruction of the
Temple, for the dlspersion of Israel, and for the profan=-
ation of God's name in the presence of non-Jews. This

sorrow, however, should never be evident or manifest. In

greeting people, he should always be cheerful. He should



-23-

seek repentance for his sins. He should know his own de-
fects and limitations. Generosity, contentment with hils
lot, self control, and high ethical conduct were demanded
from the scholar. No falsehood was to be found on his
1lips and no deceit in his heart. At all times he was to
be a man of hils word.aé. There seems to be some disagree-
ment over whether a man should speak the truth even 1if it
means that another 1s put tc shame thereby. The story 1s
told concerning R. Safra who happened to be strolling with
his disciples. They chanced upon a pious man, s 5
He was under the impression that they had come out to meet
him, and chided them. for going to all that trouble. But
R. Safra refused to give thls men a false impM¥ssion and
told him that they had gone out only for a stroll. Where-
upon the man was chagriied. Safra's disciples rebuked him
for embarassing the man. He answered that he didn't want
to prevaricate and if he had remained silent, as they had'
suzizested, then he would have siven the man a false im-
preasion.27.

A scholar must not complain when afflictions befall
him. Rather should he be grateful for tham.“?a' For ex-
ample, if he loses his money, he should remember Job who
was smitten in body as well as his materiel possessions.
If he should receive physical affliction he should remem-
ber Dathan and Abiram who descended alive to Sheol. o

A scholar should befriend thp downtrodden and the af-
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flicted. He should be merciful to the poor, and a support
to the needy, a father to the orphan, and a husband to the
widow. He should bring joy into the lives of those who are
grieved. Such a person will inherit the world to come,

The stary 18 told concerning R. Berokah of Chuza who hap-
pened to meet Elljah one day in the market place.30.39rokah
asks him whether there are any 4# there who will inherit the
world to come. Elijah polnts to two men, who, Berokah
learns, are jesters and their task 1s to make people happy
and to settle disputes that arise between men.al. Thus from
this story we see the importance that ¢ sasttached to bring-
ing joy into the lives @f others. However, it 1s improper
for the scholar to indulfy in excessive frivolity.WHe
should always bear in his heart the destruction of the Tem-
ple and the sorrows of the ’“ewlsh peopla.sz.

Not only was the scholar expected to honor nis superiors,
but all men, regardless of their station in lefe. He was '
never to speak of a man's defects, but only of his fine
qualities. g The story is told concerning Simon b. Eleazar
who upon meeting a very ugly man insults him. The poor
wretch tells the rabbl that he should complain te God and
inquire of Him why He created such an ugly countenance.

The rabbi realizes his mistake and humbles himself before
the man seeking his pardon. ; From this story we see that
all men are children of God and therefore are not to be in-

sulted.
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A scholar was not permitted to keep company with Ame
ho-oretz lest he be influenced by them.55.

When & scholar comes to & strange city he should seek
the hospltality of a scholar. We learn this from the an-
gels who were willing to avall themselves of Abraham's
hospitality, but when they came to Lo’;é who was not consld-

ered a scholar, they had to be urged.

The scholar was required to observe Derech Eretz in

eating and drinking. He must set a definite time for his
meal, not eating before or after this time, otherwise he
would endanger his health. The sixth hour was that pre-
scribed for the meal of the scholar, while other men were to
sat at the fifth hour. %. Papa 1ls of the opinion‘ghat other
men eat et the fourth hour. - A scholar should never has-
ten with his meal, but he should eat leisurely. He should
not eat or drink while standing. He should not 1lick his
fingers nor wipe his plate. Some food should be left on

the plate so that he should not appear to be & glutton.aa.
The scholer 1s warned agalnat eating anyplace outside of
his home. For the meal was a religious ceremony and all

the laws of clean and uncleen had to be observed Eefore the
scholar could partake of 1t. The scholar was never permit-
ted to eat a meal that was not of a religious character.39.
Thus he could only eat in his own home where he is certain

that the laws of purity will be observed. If he happens to

be in a strange city, however, he 1s obliged to find lodging
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with another Talmid Chacham, as has been stated above.
The following dire consequences result when the scholar
eats anyplace. His home 1s destroyed, hls wife becomes

a widow, and hls children orphans. He forgets his learn-
ing. He brings down strife upon himself. His words are
not harkened to. He profanes the name of God, the name of
his father and his teacher. He brings a bad name upon
himself, his children, and his children's children until
the end of all genarationa.uo.

The scholar was not to make haste while in the lavatory.
According to Ry Judah, he who prolongs his toilet prolongs
nls days. Urinating whide in a standing position was to be
avoided.hl. b

Even in walking certain nicities were Lo be observed.
A scholar could not take wiae steps. A wide step, we are
told, has a deleterious effect on the eyes and weakens

o !
one's strength. One 1s not to walk with a proud carriage,

for this 1s an affront against God. It is reported concern-

rr- _—

L

ing R. Judah, that he never walked fofir cubits with proud

carriage. Walklng with one's head uncovered is not per-
mitted. It is said of R. Huna thet he did not walk four

cubits with his head uncovered for he said, "the shechinah

is above me."

A scholar should not go out alone at night because of

—

suspicion. But 1f his regular hour for study is at night,
then this 1s permitted, for people will know that he 1s go-

ta¥
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, L5.
ing out for this purpose.

Proper attire was necessary for the scholar. He was
to wear moderate priced clothes. For 1t he wore expensive
clothes he would be conspicuous and people would stare at
him. If hls clothes were unbecoming then he ‘would be dis-
graced. Patched shoes were improper for the scholar. lar
Zutra b. R. Nahman tells us that this refers to patches that
have been lald one upon the other. Furthermore the prohlib-
ition refers to the legging of the shge and not to the lea=-
ther, to days when the sun is shining ‘and not rainy days. i
To wear clean and neat clothing was essential for the schol-
ar. Aﬁraat deal of importance was attached to this. We
have a statement by Hlyya b. Abba in the name of R. Johanan
that if a stain is found on the elothing of a Talmid Chacham
he 1s liable with death. The logic behind the severity of
this injunction wgn this. A scholar who studied God's law
came in the eyes of the common people to be God's represen-
tative on earth. Thus if he 1s untidy about himself, he
causes God to be hated and therefore is liable with death.u7.

A\scholar is not allowed to go into the marke . place
if he ﬁas perfumed himaelf. This applies to a time when
end a locale where men are suspected of homosexuality. Ac-
cording to R. Sheshet this refers only to the perfuming of
clothing, but as far as the body ls concerned, it is per-

mitted, since it is for the purpose of removing perspira-

tion. There is a difference of opinion regarding the hailr.



-26-

Derech Eretz for 0ld People

When a person becomes old he should take care to
engage in prayer and good deeds because his time on this
earth is limited. He should concern himself whth repent-
and and other righteous acts. Yor a man is judged 1in
the next world by the deeds which he performs in the
latter period of his 1life. If he happens to be evil
all his days, and repents at the end of his 1life, then
he willl inherit the world tg come. But if he 1is right-
eous all hls days, and becomes evlil at the end, he will
be judged in gehi nnom. Therefore it is extremely impor-
tant that a perscn conduct himself properly in his old
age. Por old age 1s the golden opportunity to make amends
for any sins that may have been committed in one's youth.sz.

An old man should not speak much to women, for this

will resllt in adultery; and an adulterous old man 1is

one of the five persons which the Talmud tells us is not

to be countenanced, [rdrr0 r32n [ic  eynheda—as
53
sevlesen. The other four are a poor man who is haughty,

a wealthy man who steals, a parnas who lords it over the
comminity, and one who divorces his wife several times
and continues to remafry her.

An old person should avoid the company of youth and
their practices. He should not imitate them in dress,
in speech, or in any other mabter. He should not eat

with them. In fact he should never sit in thelr company,
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nor in the company of Ame-Ho-oretz. Rather should he
constantly be in the company’gcholara in order to hear
from them the words of the Torah and thus become worthy
of 1ife in the world to come.sn.

Eatling voraclously 1s not seemly for old peopls.
Excesslve drinking is likewlse improper. Such glutton-
ous practices are a disgrace tc youth, and how much more
are they so to old people.Bs.

It is important that an old person honor all men,
so that he In turn should be honored by tham.56

An old person should not quarrel frequently. Even
if a wrong has been done him, he should be quick to for-
give and thus avoid disputes. ¥or otherwise people will
say unkind things about him and in this way he will re-
ceive a bad name.Sq.

hn old person shou%d have little to say, lest he

s

utter an unseemly word.

It 1s necessary that old people observe the Demch

Eretz outlined in thls section. But 1n addition it 1is

incumbent upon them to observe also the Derech Eretz

prescribed for the average man, and for women. To cb-
serve the Derech Eretz for sbhfolars is praiseworthy,

" but not necessary.

Derech Eretz for the Average Man

Honoring one's fellow man 1s one of the most impor-
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tant aspects of Derdach Eretz. The reward for this is a
60.
portion in the world to come. In fact 1t 1s of such

importance that 1t nullifies'even a negative commandment
of the forah.ﬁl-Even i# the other man 1s inferior in
station 1t 1s necessary to honor him and to regard him
as though he were superior to you.nz.

One of the worst offenses is to insult another man
in public. One who 1s gullty of this descends to gehin-
nom and does not rise again. .Oalling one's fellow a
nickname and adultery are in the same category. But Rebba b
Bar Hana 1s of the opinion that insulting one's fellow
man in public is worse even than adultery.(b.ﬂegarding
the latter, the punishment 1s death through strangula-
tion but the individual nevertheless inherits the world
to come. But as for one who insults his fellow in pub-
lic there 1is no portion in the world to come. Some rab-
bis are of the opinion that it 1s preferable for & man
to cast himself into a burning furnece rather than insult
his fellow 1in public.és. There 1s no cure or forglveness
for him who commits adultery, gives nicknames, or insultes
in publie. Even repentance will not zvail. i

Loving one's fellow men 1s of extreme importence.
This is a positive command of the Torah, Lev. 19.18.

It 1s the equlvalent of the entire Torah. The latter
idea 1s deduced from Hillel who taught the proselyte the

entire Torah while standing on one foot, by citing him
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Lev. 19.16, "And thou shalt love thy neighbor as thyself."
One should aid his neighbor in time of distress. Hls love
shovld not have any ulterlior motives. His conversation
should always be pleasant, gracious, and humble. He should
avpld Jesting. TFor 1f his nelghbor is wise, he will resent
this jesting. and his love will turn to hate. If his
neighbor 1s a fool he will dispute with him on those matters
whilch were saild in jest. They will then begln to argue,
and his neighbor will reveal certain privete matters to
mar the other's character. Thus their love will have been
trancfermed into hatred and contertion. Therefore 1t 1is
much more sensible to speak seriously at all times and to
avold raillery even 1f poople are intimate wlth each other.

Gratuitious hatred of one's fellow man was consldered
a heinjous offense. It 1s one of the three things that
canses a man to lose the true enjoyment of life, the other
two being an evil eye and an evil inclination.é?-ﬁaﬁndice
1s a sign that one 1s gullty of gratultous hatred.sO-The
S8econd Temple was destroyed only because gratultous hatred
existed among the pecple. It 1s the ecguivalent of idol-
atry, seuvd immorality, and the spllling of blood. o

At 2ll times & man should ggggg:;e to seek the compan-
ionship of uvpright men and he should avold the company of
evil doers. :

One should always attempt to greet his neighbor first.

R. Helbo &n the name of R. Huna opines that he who 1s ac-
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customed to greet his fellow first and fails to do this

on one occasion violates the command to "Seek peace and
s :
pursue 1t." If one does not return enother's greeting
72
hé 1s called & thief. It 1s proper to greet first even

a non=-Jew in the market plece. It 1is sald of Johanan b.
Zakkal that no man ever preceéded him 1nnhis greeting,
not even & non-Jew in the market place.la. However, thers
are certain places where one 1s not supposed to greet an-
other man. These are a bath house, a lavetory, and any un=-
clean place. Since the Hebrew greeting contains the
word .’1{1 , peace, and one of God's name was arde :
it was EOt fitting to mention this word in the above
places. “.

In conversing wlth one's fellow, one should not

bring up the followlng three subjects unless he firast

obtains the other's permlssion-- his daughter, his learn-

Ly
] .

ing, and hils wealth. One should never discuss with his
Tbe
fellow the merits of his wife. One 1s not permitted to

speak 111 of his friend, for thls will result also in
committing other sius.TT.

In taking leave of one's companion one should sey,
"zo to peace" and not "go 1in Peace."™ It seems tgat the
latter form tends to have unfortunate resulta.7 ’

It is important to honor one's neighbor at all times,
i. e., to glve him precedence in all matters. For example,

he should be allowed to sit in the chief position at the
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table, and to wash hies hands first. However, on high-
ways and bridges 1t 1s not necessary to give him prece-
dence. The same applies to washing cne's hands after
the meal, Llatrne P « The story is rela-
ted of Rablin and Abbaye who happened to be traveling to-
gether. Rabin's ass preceded that of Abbaye, and the
latter took offense. But when they came to a synagogue
Rabin permlits Abbaye to enter first. Abbaye expesses
surprisze at this apparent change of conduct and asks for
an explanation. Rabin guotes him the oplinion of Johanan
who said that one does not honor nhls fellow on the high-
way, on bridges, or whert his hends are dirty. But he
should accord him honcr when they come to & regular en-
trance which should be subjected to the law of mezuzzah.79.
However 1t 1s not necessary to rendeﬁohonor inside & syn-
agogue, a lavatory, or a bath houae.b 5

If two men enter a synagogue topgether, one must walt
for the other until he has concluded his prayer, else
his prayer 1s rejected. The reward for this walting 1s

peace and abundant offspring, basing this on Is. L8.18f.,

"Oh that thou wouldest hearken to My commandments! Then

"wpuld thy peace be as a river, and thy righteousness as

the waves of the sea; Thy seed also would be as the sand
82-
and the offspring of thy body like the grains thereof..."
In entering any dwelling, the greater of the two goes

first, but 1n descending a ladder the lesser goes first.
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In blessing the greater has precedence.-
Although 1t is extremely lmportant to honor one's
fellow man, nebertheless too much trust is not to be placed
in him unless he has proved himself trudworthy. He 1s to

be honored as though he were Rabban Gamliel and to be
feared as though he were a thief. The story is told of

R. Joshua who followed this maxim. He provided a stranger
with room and bcard. When the stranger retired té his
room in the attlc, Joshua removed the ladder by means of
which the stranger had gscended. The stranger aross in
the middle of the night and attempted to steal the vessels
that were on thg table. But 1in descendin;; he fell and
broke hils legs.dh.In tiite morning Joshua finds the stranger,
rebukes him, and tel}s him that he had intentionally
removed the 1adder.b)‘

The student owes certaln obligations of Derech Eretz

to hls teacher. The student must be at the beck and call
6.
of his beacher, always ready to serve him. According to

the opinion of R. Meir, he who falls to serve =a Talmid”
Chachim that dweilesfs ¥im ofty La-1isble WAtH Geaths
The student must alwaya look to hls teacher for wils-
dom and learning. He should dwell in the same place as
his teacher. .He should never contradict him with the in-
tention of embarrassing him. He should never be ashamed

to admit that he doesn't understand a certain problem even
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if 1t has been repeated several times. If he becomes
impatient he should not say to his teacher: "You are
mistaken in this matter." -A man must never pray oppo-
site or in back of his teacher. There is a Baralta which
states that a man who 1s gullty of this causes the Shecinah
to depart from Iarael.go-One should never be pgeaumptuous
in the presence of one who is greater than ha.ﬂl.He who
is gullty of this will eventually be aftlicted with lep-
rosy.ge'When walking with one's teacher, it 1s proper
that the teacher be on his right and not on his left.
Ifethree are walking together the greater walks in the
middle, the inferior onﬁthe‘.ﬁft, and the one who is
mediocre on the right.?j.

1t 1s necessary to render honor to old men and to heed
their counsel. The reward for thls 1s very great. More-
over 1t represents the fulflillment of J_positive command
of the Toreh, 1. e., Lev. 19.32, "Thou shalt rise up
before the hoary head and honor the face of the old man."
To honor old men 1s one of the four things that Judash b.
Blserah commanded his disciples. He told them not to ?ﬁ
despise an aged man who forgot hls learning, as & result
of the force of circumstances. We find that God Himself
renders honor to the aged, s.g.,.Nu. 11.16, Ex. 3.16,
Ex 2y.1. R. Simon b. Yochai is of the opinion that God

honors the aged even in the future world. He derives this

from Is. 2.23, "... for the Lord of hosts will reign
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in mount Zion, and ln Jerusalem, and before His elders
shall be glory."™ If this is true of God, how much more
should 1t be true of human beinga.gu.

Spécial honor was llkewlise to be accorded officials.

When a Nagl entered all the pecple should stand until the com=-
munity blds them be seated. When an Ab Beth Din enters, every
second person should stand until the ADb 1= aeated.gs.

If a man has a law sult against the King he should say
little, for whether he is gullty or innocent, the King will
emerge the victor. The King 1s regarded as the shadow of
tod in the world, since he defends all, rich and poor. Thus
it 1is important to be very careful in one's relationship to
the monarch. If one attempts to decelve the King, he places
himself and his family in jeopardy.96.

A man aowes his parents speclal obligations. He should
hearken to the counsel and do the will of his father. He
should honor him in every way possible. He should spesk
to him humbly and pleasantly. If hia father is in need,
the on should come to hls assistance cheerfully and he should
never remind his father of the good that he has done him.

He should give his father food and drink according to his
meana; as well as clothing. The father and the mother

are equal in the matter of rendering honor, and in every
other respect. by If a man lacks the means to support his
parents 1t 1s necessary thatehe go begging. In this re-

spect God deems the honoring of parents even more important
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than honoring Himself, For a man is obliged to give
tithes .to God only if he has possessions, but not so
with parents. Ile must support them whether he has the
means or not.loooﬁevering one's parents 1s just as im-
portant as revering God. Llkewlse, cursing one's parents
is the equivalent of cursing God.101.

Certaln regulations should govern a father's relation-
ship to his son and daughter. It 1is proper that a father
always pity his son. He should teach him Torah and lead
him in proper paths. When the son grows up the father
should not demand of him more than is necessary. He should
not smite himg or curse him, lest the son be tempted to
ain against his father. He should assist hls son to do
his will and he should not be exacting 1n his requests.

He should marry him off when he is still a youth.loa'

The father should likewise marry off his daughter as soon
as she reaches maturity. A father should not refuse to
marry off his daughter because he thinks that the boy's
family 1s inferior to his own. Otherwlse 1t 1s possible
that the daughter will remain unmarried and when she feels
that there is no more opportunity for her, she will take
up evillways. A father should not nut to much trust in
his daughter and say that 1t is impossible for her to do
an unseemly thing, since .women are easily misled.103.

A father who marries off his younger daughter before the

10L.
oldest will not be answered when he crles in distress.
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A father should chastlise his son when he 1s young
for as a result of this he will be a good person when
he grows up. A father must never ﬁhow favoritism to one
child. FHe should teach his children a clean and easy trade
and, as en example, qullting ias cited. But he should
never be concerned thhot his son became wealthy, for there
is no wealth comparable to that of the Torah. Wealth
comesa only from God and all 8 man can do 1s to hope 1n God.
Although 1t 1s very difficult to ralse food children, never-
theless a man should not be indolent in this matter. It
is of utmost importance and its reward 1is great.los.Al
Nakawa cites a father's legacy té his child. He tells
his son not to covet the money of others, not to listen
to idle words, not to have stolen goods in his possession.
He 1s not to permit his feep to lead him to sin, nor to
'oe gullty of an evil tongue. He should fear the Beth Din
of this world and all the more so the heavenly Beth Din.
He should never withold his hand from charity.106-

It 1s necessary that a man marry. A man secures
twelve things when he marrlies-- pood-will, a help-mate,
a wall, life, wealth, blessling, peace, joy, atonement,
a dladem, hohor, and good. ’ One should try to marry
= woman who comes from a fine family. She should be mod-
est and good. No disquallification should be found in her.

Beauty 1s not an important consideration, only good deeds.

A man should sell all his belongings so that he can marry



-39-

the daughter of a scholar. Tor if he dies or 1s exiled,@
10'. -
then he can be certain that his sons will be scholars.

But he who marries an evil women is in an unfortunate pos-

ition. An evil wife is worse than anything else including
degth 109.
the angel of death and ftself. R. Abahu decreed that
110.
an evll wife should be divorded. A man who fails to

do this will not be answered when he calls to God in dis-
7 i
tressy for he has brought the evil upon himself. If

a man has an evll wife, he willl not behold gehinnom, for

112,
he has already puffered encugh in his lifetimo.

In hls relatioships with his wife =2 man should be
gentle and considerate. However he should impose a min-

imum of fear upen her. He should never permit his wife
113.
to rule over him. One who remains silent whenlﬂis wife
1 -
curses him will eventuslly become impoverished. In

his heart, however, there should be only love and affection.
At the time of intercourse he must treat her with conslder-
ation. If his wife has been menstruating he should have

intercourse with her the first night after she has become
115 -
pure. It was believed thet 12 a man did not honor his
116.
wife, she would be childless. Blessing comes to a man

only hecause of his wife; therefore he should appreciate
117.
her and treat her well. A woman 1s sensitive and easily

led to tears. Therefore a mansshould be very cereful not
116.
to hurt his wife's feelings. He must never dlasclose to
119.
another what has transplred between himself and his wife.

Demch Eretz demands that a husband be financially
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independent of his ramily. Even death is to be preferred
to dependence upon one's yife and children.leO.He who llves
with his father-in-law 1s considered worthlass.lzl.lt is
pointed o0t that dissension comes to a hrusehold only
because of economic difficulties. Therefore it 1s neces-
gary that a man provide amply for his ?g;sehold. He should
zige them even more than he can afford.

As for women 1in general, a man should not have too
much conversetion with them, for this leads to adulter;?h.
One 1s not supposed to look at the beauty of another man's
wife, nor at a womean who 1s dressed in colored garments%aS.
A man should not pursue a woman 1n the market place, even
if ghe 1s his wife, so as to be above suspicion. If a
man happens to meet a woman on a bridge, he should pass
over to the side. He who follows a woman Into a river
will not escape the judgment of gehinnom, for a woman
1ifts up her dress when crossing e river and a man will
be tempted to look at her.lzs-

Proper niceties should be observed in eating and
drinking. It is necessary vhat a man wash hls hands be-
fore end after the meal. When he sits down at the table,
he should rejoice in his portion, whether or not his meal
is elaborate. The tablecloth should not be spread over a
soft spot in the table, so that the food should not spill.
One should eat with his right hand and recline on his le%gT.

One should not eat voraciously or hastily like an animal,
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but moderately end properly. Man's purpose 1n eating is
to maintain goo@ health, so that he can better serve God.
Therefore it 1s not necessary to be a ;lutton, but to
pat adequately. Some food should be left over on the
plate. It is improper to wipe the plate clean with food
and then eat it. One should not lick his fingers. The
food suould be broken into small portlions. Similarly, the
entire contents of a cup should not be swallowed at one tlme.
7ood that ls dengerous to the health should be avolded.
One should not drink from a cup and then pass 1t to his
nelzhbor, for reasons of health. Eating and drinking
should not be engaged in while standing, for this has a
deleterious effect on the body%gQ.Excessive drinking of
intoxicants 1s not to be engaged in. We are told that
sod loves those who refrain from becoming 1ntox1cateé?9'
At 2ll times thanksglving should be offered to God who
has provided man with food, and God should also be petil-
tioned to provide food whenever man has need of it%ao

If a man does the following three things, his blood
is on his own hea']l. If he eats a bunch of vegetables
when they are bound together, if he drinks two cups. of
wine at1the same time, and cleansing oneself with an earthen
vessel. i

Meat should be cut on tables. Evidently 1t was the
practice of some people to cut the meat agalnst thelr bod-
ies, 1. e., using their bodles as a support. Thls resul-

132.
ted in mutllation of the flesh. Thus we find that R.
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Akiba expreaseﬁ admiration for the Medes because they cut
their meat on tables. g

It isyimproper to utilize the cooking pot of one's
neighbor.l -

Food should not be treated disrespectfully. No raw
flesh should be placed on it, nelther should a cup overflow-
ing with wine be passed over 1t. A plate ihguld not be

>

set over it. PFocod cannot be thrown about.

Derech Eretz requlres that a man be hospltable.

The doors of hls home muat always be open wlde to way-

farera. If he refuses to do thls, the result willl be
136.
that he will become needy himself. It 1s necessary tc

gspend a long time at one's repast to glve the needy an

opportunity to come and partake of it. The reward for this
137.
is length of days. Guests must be received pleasantly
130,
and cordlally. Recelving guests was considered even more

important than receiving the Shecinah. This 1s derived
from Genesis 18.%, where Abreham interrupts his coneversa-

tion with God and asks Him to wailt untll he has provided

139.
for his guests. Huspitallty is likewise consldered of

greatailimportance than early attendance at the House of
0.
Study. If a man, to be courteous, urges his nelighbor to

be his guest, when 1n his heart he ha;hnot intention of in-
1l
viting him, he 1s considered a thief.

A guest 1s not supposed to enter the home of his host

abruptly without first being requested to enter. This
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i1s learned from God, for before He entered the Garden
of Eden He first called to Adam, as though He were re-
questing admission, Gen. 5.9.1h3'In fact one should not
enter oven his own home suddenly. .If the guest and the
host are equal in rank the host enters first and the guest
after him. But in depagting the guest goes first and
the host follows him.luj.

A host should not watch hls guests when they are
eating, lest he %ive the impression that he begrudges
them his food. .The guest must be fed liberally. The
roeward for this is length of days. .The host must not
give the impression that he is poor, but that he i1s afflu-
ent. The guest is not to be burdensed with the troubles
and sorrows of the host, but he must be made comfortable
and happy.lho.nn interesting story 1= cited that 1llus-
trates this latter soint. A prominent man gave a ban-
quet 1n honor of his son's marriage. When the son went
to fetch a barrel of wine he was bltten fatally by a snake
and died. When the father saw that the son had not re-
turned he went to see what had befallen him, and found
that he had died., But despite his great sorrow he did
not inform his guests of it until after they had completed
the meal, since he did not want to disturb them. When
they had finished he said to them: "You have not come
to my son's wedding, but to his funaral.“lh9.Fr°m this

story we derive the importance of not imposing one's
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trouble upon guests. A host should be guided in his
conduct by putting himself in the position of the guest.
How would he want to be treated 1f he were a guest in
the other man's home? The wheel of fortune might sbme
day bring him te the nome of his guest, and he should ac-
cord him the same treatment that he would expect under
similar conditions.150-

A guest should not bring along another person if
the latter 1s uninvited.lSl.

It is proper for the host to break bread first.
But with regard to the blessing, the guest should say
this so that he should include a special benediction for
the host. The following 1s the special benediction that
the guest should recite. "May it be Thy will that the
master of this house will never be put to shame in this
world and in the next." According to Rabbi the follow-
ing should be added. "May Satan have no dominion over
the work of his hands, and the work of our hands, and
let there not occur to him or to us any sin or transgres-
sion."lse'ﬂo one 1s allowed to take any food until the
one who blesses, 1. e., the guest, takes food.lSB. 18 i
two Qra eating together one should wdait until the other 15,

is served. But 1f there are three, this is not necessary.
155.

A guest must do whatever the host demands of him.
The guest should not be extravagant in praise of his host,

nor should he speak of his defects.. According to Ben Zoma
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a worthy guest says: "How the master of the house has : \
troubled himself because of mel How much food he has

served, how many delicacies}  And all this he has done ;

for me." An unworthy guest, heever, will uay; "He has
not prepared anything special for me. ha has prepared
all this for his wife and children."lsé'a guest is not
permitted to give food to the son of the host, to h
servant, nor to his attandant.157.Thia proves embaryas-
8ing to the host. A story is related which illustrates
the severity of this offense. Therewas ? drought the
land and a certain man had only three eggs in his pas-
session. Neverthel®gs he invited ? .throa guestas t ﬁia
home and gave them the three eggs. DBut when they
the man's circumstances and that his son was st
by, watching them with hungry eyes, each gave his
to the lad. When the father rdturned and saw whaf had
occurred, he became intensely angry and khcked the boy
to the ground, killing him. When the boy's mother anwl
what had happened she jumped from the roof and was killed.
The father in turn)\when he realized what had occurred,
did the same thing. Thus three pgoplo died as a result
of this breach of etiquette.lsg. 3

At all times a man Should adjust himself to the
partdcular natupe and temperament of the group. He should
rejoicg_uhon he 1s among people who are rejoicing, and be

sad with people who are lugubrious. Hé ghould not laugh
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when others cry shotild not c¢ry when others laugh.

Whe others are asle should not be awake, and when
others are awake he sh d';ot be asleep. He should not
sit whén others stand, and stand when others sit. 1In
Short, a man should be willing #0 nullify his particular
desire at the m t and conform to the propensities

of the group, ?roviding these are for the sake of heavig?'

A man should also conform to the conwventions of his country

and milieu. | For when Moses wenf up to Mount Sinai he

ebstained frem food, thus conforming to the procedure
in heaven where food is not eaten. But when the angels
descend to this'world they eat and drink, conforming to
our practices/ However, it 1s pointed out that the angels
do not actuglly eat and drink, they merely give the im-
pression of|eating and drinking.

Not only the scholar but also the average man was
expected t Qngage in the study of the Torah. Learning
was not roltrictbd to some select group. It was to be
the possession of all men. One should be ever ready toask
questions about certain ihvs.lsl.a certain procedure had
to be followed in asking questions, The wording had to
be sudh that it would not offend. It should not be ver-
foqo and ambiguous. It must state precisely what the in-
terrogator has #n mind and nothing else. Otherwlse the
scholar will render an answer that has not relationship

tbh the particular problem, If the scholar answers the
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question to the detriment of the interrogator, thg lat-
1

47

ter must mot press him, but accept his decision. Love
of the Bgth Halfidrash results in a men having children
who ar® well versed in the Torlh,lés.Thore are three sub-
jecty that a man must know particularly well. These are
the /laws of shecitah and circumcision and the knowledge
gf.penmnnship. .For these are used in one's dally life.
fIt was necessary to accord honor to the Toral.. Whenever
a man beheld a scroll of the Law, it was his duty to

rise. Faélure to do this causes a man's days to be de-
165.

 creased, He who has the opportunity and means to study

tthe Torah, to perform charity and righteousness, and
neglects them forfelts the reward of this world and also
e Rbah ETARORARETS

Whd' a man attended the sohg}g?a' session, pR'CLY in
order to study the Torah, it was neo;;aary that he follow
oertain-oultomn. He should greet all those who eare assem-
bled. He should not lie down but should sit on the ground
with his feet underneath him, He should sit in his ac~
customed phace or in en inferior place. But he should
never take the seat of oeo who is greater than he. If
another takes his ient he should not become angry. He ;s
should honor the one whé sits next to him, even if he is
not as great as he. His demeanor to all present shou{?ﬂs_
be ploiiunt-tld cordial. He should not be over tf

to answer & question but he should walt until he fs urged.

~

. | 1,/
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'tham, if cire

| foolishly cgne must not attempt to correct them, because

It was improper for a man to associate too much with
Though it 1s a disgrace to sit with
stances compell a man to do so,he should

engage in little conversation with them.  If they speak

/

| they will not listen. But one should listen to their

conversation in silence. However, a man must not scoff

at the ignorance and stupidity of the Ame Hoggrotz.
160.

One should not speak shamefully about them,

tshould not dwell in a city whose head is only

a Talmid/ Chacham. For if the head of the city is not a
practical man who knows how to administrate its affairs,
the citiy will not prosper. Together with learning a

e of practical affairs was also important in the
head of a oity.lég. \

is preferable that a man dwell in Palestine than
in another land, even if the city in Palestine consists
entiralylor non-Jews, and that outside consists entirely

of Jews. \\\
. It was part of Deroch Brots for a man to earn a live-

lihood for himself and his family and be financially in-

depandont. This made for dignity and self respect while s

—

171.
dependence was considered degrading. A man 1s admon- ///f

. ished against indolence and 1dling. He should be engaged
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- 172. : s
in a productive gecupation. An empty pocket was deemed
173.

a greater misfortune thﬁn a mortal blw or an-evil wife.
pellgd to depend on charity is as
though he were dead. ITh.In fact it 1is preferable that
a man dile, rather/ than accept charity.lTs.It was permit-

A poor men who is ¢

ted to profane

e e Sabbath 1f a man could thereby avold
17

dependence, Al Nakawa belleved, eand correctly so, that
the accept ée of charity becomes habit-forming. If one
accepts ald from an important personage like a king,
which has no degrading effect, he will later degrade
himself by'qaking an ordinary person ifor a mere pittance.
Thus charity &ffects the character of the individual--

177. =
which is trply a very modern idea.

From the aspect of Derech Eretz labor was somethipg

dignified (and énnobling. Labor i1s beloved by God. God
created the world by filat, nevertheless, when the Bible

records the incident, Wé refers to it as labor-- "and é

: 1706,

enth day God finished His work which He had made."
179.

The reason for this is that labor is beloved by God.

on the s

Benefitting from ono'a'apil is greater even than the

fear of God. The Shecinah reateg upon Moses because he
was ‘dngaged in lnbor:_:; & shepherd. Abraham was created
) ugoircumoiaed and therefore incomplete because work was
beloved. The ability to labor was not granted unto the
animals. Only man was invaatggowith this, because labor

L]

‘' was something fine and noble. The Shecinah did not
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rest on Israel uhtil ‘they had labored. It was only un-
til the work on bernacle had been completed, that:8

A 181.
the Divine Spirit came to Israel in the form of a cloud.

Isradl was commanded concerning labor at the same time

that they were ¢ nded concerning the Sabbath. For Ex.

20.8-9 reads: "Remember the Sabbath day to keep it holy.

Six days shalt thou labor'and do all thy work..." Thus

labor as we¢ll as the Sabbath 1s a divine command. All

the commandments and good dgeds are called labor, 1. e.,
162,
holy labo earn -M*[' . From the above atatements,

Judaism's h regard for labor is patent. Thus it was

an import ‘part of Dewch Eretz for a men to engage in

labor.
Conténtment with one's portion in 1life was likewlse

Derech tz. Man was enjoinedsto be satisfied with his
183

lot and put his trust in God. "Even if one 1is poor he

should neéver lose faith that God will provide for man,

who wes created to serve Him. According to R. Ellezer

he who 1s concerned with tomorrow's bread 1s of little

faith. The table of tﬁo righteous who are guilty of this

will be humbled in the world to el e Ao i

bly and to be content with oné's lot delivers one from

many sins-~- the sin of jealousy, covetousness, and ther%?
The wealthy were also required to conduct themselves

in a certain manner. They should be modest and humble,

" ‘and not pride themselves on their wealth. At all times

they should be grateful.to God who has bestowed upon th
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affluence and honor. A wealthy man should be graclous
and charitable to the poor. He should pralse God and
say: "This poor man is more worthy to be wealthy than
I." He should be beloved and respected by his rrienéa.'
Wealth 1s transitory. It has no permanence. Therefore
a man should do good with his money.ls?-Thare 1s a wheel
of fortune in the world which constantly rotatoa.laa.

If a man refuses to love the poor, then his child-
ren will become 1mpoveriahed.189.But if a man honors
and asslsts the needy he will be rewarded with children
who willl be preoccupied with the study of the Torah and
St OEDL18 i e oamebiaRha e |

There are varlous types and degrees of almsgiving.
First there is actual charity, which is important, but
not the highest type. Charity, we  are told, is greater
th;n the offering up of sacrifices, 2 .God himself 1is
ganctified as a result of charity. This is derived from
Is. 5, 19-- "The Lord of Hosts 1s exalted through justice,
and God the Holy One is sanctified through rishteouaneaa.
vaertheleau, as has been stated above, charity tends to
degede the recipient, even if it 1s giwen secretly, which
is most preferable.lgz.Tho second degree of almsgiving,
to make loans th the poor, is auperior to mere charity.
For in this way a man does not 1oae his aelf-roapect%95.
But better than either of these types is to lend money

and to receive a share of the profits that the poor man
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earns. In the 1itte: cage tﬁe\idea.or bestowing assis-
tance 1alaﬁaont. A man merely MT money and profits
9. ’
thereby.
by A o
In the world of business :ffia important to obey

certain prinhiplea of Derech Eyetz. The first require-

ment 1s integrity in all one}é?businesa dealings. For
4

honesty in business is the/equivalent of fulfilling all

195.

the 613 cémmnndmonts.or e Torah. When & man sells

merchandise he should ngt praise it, and when he 1s the

purchaser he should not Belittle the merchandise. After
he has agroed to sell certain wares for a stipulated amount,
he should not sell 1t to Bther even 1f he 1s offered
more. Similarly, 1f he 8 agreed to purchase merchan-

dise at a certaln price must not purchase it from an-

othe: dealer because th 'prfﬁe is less. If he promises
to pl% a debt at a certain time, this promlise must be
kept. There should be mo quarreling, haggling, or strife

19 -

under any condition. .Tho following practices are to

be avoided. Fruit must not be hoarded for speculation.
Money 1s not to be lent at an oxceuaf;o rate of interest.
The ephah must not be diminished in size and the shokel

increased. One must not-artiriéially create an increase
in prices, ﬂ§ giving the impression of an impending scar-
city. God will never forget those who refrain from en-
gaging in these practices. If a man is h@nest in his

. : 197.
business dealings his reward will be increased affluence.
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An artisan also (has ée?tain obligations of Derech
Eretz. If he makes emise to have a certain vessel
completed at a.certain 1ma;lthia promise must be kept.
It must be delivered At the stipulated time. If he pro-

misea not to undert

e another task until he has completed
the one on which is working, this promise must be kept.
He must never updertake to do what he is unable to do.
" He must utilize the best materials in his work so that
the finished fobject will be fine and there will be no
complaint. H& should avold teking an oath to do someé
thing, even 1if
Those who ehgage in any of the following practices
are considered thevess a man who opensbarrels of wine
that are alrgady sold, he who perverts scales and mea-
sures, he who binds stalks together and includes those
of an inferipr quality, and he who permits olls to fer-
ment.199.
One must nofer chaffer over the price of a commodity
when he does not possess any money and has ro intention
of purchasing.aoo. 5 |
If a man desired to borrow from his, friend he should
make his request in a soft spoken and gentle manner.
fr refused he should not be insistent. The borrowed ar-
ticle must be returned at the designated time.ZOI.Hhan
a man wishes to borrow money, he should see to it that

withesuea_nro present. Otherwise he has no redress and

L4
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when he ‘calls Upon G8Ad in his distress he will not be
. 202.
e has brought the trouble upon himself.

answered,

A man should aiapoue of his money in the following
hird of 1t should be invested in property,.
one-third An business, and one-third he should have on

203,
hand. /A man should not divide his property and wealth
as aq/{nheritance during his lifetime. For he who does

this/ will cry to ﬁod and will not be answered, 1. e., he
204 .

has/no redress.

In selecting a vocation one should eschew those that
are of an inferior nature, like tanner, ass-driver, camel-
driv r: or a sallor. But he should select a vocation that

205.

is spectable and clean.

Certain types of wages and money do nat contain a
blgssing. The wages of a seribe or a translator are in 2,96
this category, He who takes money from orphans, or he
recelves money from across the sea are likewise in-

¢ uded.l The same applies to him who earns money as a

miller, or the wages of one's wifeuaOT.Likowiue if one
. marries for moné% there 1s no blouhing in this monay?oa'

If one does much good for,others he should regard

it as little. In fact he should not feél as though he
has doneé good, but that God has done good for him:and
the other mnn.aog.It others do you good, let it scem 1like . — '
much, even if 1t 1s very little. Don't say that this is

because of your good deeds, but that it was done in spite
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of your ball deeds. If you do evil to another, even though
it be 1ittle, let it seem like much. But if others do
you evil, let it sdem like little even though it 1is much.

210.
You should

el as though you were desrving of more.

If others

eat you disrespectfully, make peace with
211.

 them.
| A/mnn should be submissive when others wrong him,
Thos /who refuse to retaliate when they are wronged are
lovegd by God. The story is cited of R, Huna b. Rav who
became 1l1l. He was transported to the other world for

several days and nights, but he finally returned to this

world. « Hls disciples asked him why he merited this dis-

tincfion. The rabbl answered, "My sons, happy is the man
who /refuses to seek retalliation. I vow by the sanctuary
groups of angels came and spoke meritoriously of me,
but| these were not accepted until one angel came and

told them thaf Huna's merit lies in the fact that he re-
fused to retallate in his lifetime." For this reason alone
Huha was -released from death to 11;0.212.Tha prayers of
those who do notiretaliate ;ro accepted by God.213.Thoy
are called chasidim, pious. He who 1s put to shame

and does not éeply 1s called gégx, and also 225&2?15-

The Jews unlike othzr nations are not prone to retaliate
216.
and take revenge. A man should lkewlse be slow to an-

ger and quick to be pacified. God also loves those who |

do not become angry. He who 1s quick to anger will rog/
' ' O

>

'/

l

e
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ceive all fthe punishment of gegénnan.a}T.ﬂhilo he who
1s slow tolanger is saved from the judgment of 5oh1nn21?'
He who tears 8 gArments in his wrath and breals ves-
sels will eyéntually become an idolater. For the evil
inclination will not stop with anger, but it will laud‘
from one offense to another until the individual becomes
an 1dq}ﬁtor. Those, who are gullty of tearing their gar-
Y DL PRt W T, £ P TRT I LN Rty
Anger causes one's learning to be forgotten, it multiplies
onels foolishness, and results in the individual being
called a wicked peruon.aao. A mnnaé;.not permitted to
becomeangry even at his servant.

The ideal established by Derech Eretz is for a man

to be among the persecuted and not the persecutors.

The example of doves is cited. They are the most hunted
and persecuted beings in the world. Yet they alone and
nof other rowi are worthy of being offered as sacrifices
id the tomplo.zzz.

Though afflictions befall one, he should rejolce,
because afflictifpns deliver one from the diseases of the
nether world.aaa.Acoording to ?. Joshua b. Levi he who
rejoices when affliotibn.bofllla_him, brings salvation
b0 She AR G RN ER tha Ekeuendlsninsatstliils cn
bitter him, his life is worth naught.zzs.Ono should be
accustomed to say when evil befalls him that all which /

226.
comes from Cod 1s good. Ihateyar God does is for n' s

‘/
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;dvunt e and therefore man must not despair even though,n
at the moment he is afflicted.

Althoygh religious commandments and precepts are
outaidiéﬁﬂe scope of Derech Eretz, yet it was part of

Derech Eretz to make them part of one's life. Concer-

nlng/péa who occuples himself with mitzvoth, it 1s writ-
ten: "Blessed shalt thou be when thou comest in, and ~
b.ﬁaaad shalt thou be when thou goest out."227.His entire
ife becomes a blessing., But if one refrains from perw-
orming a certain commandment, the angel of death goes
before him. For him whose 1life is not ruled by mitz-

1 228.
voth, and lives without the sanction of Divine Authority,
2

e result will be that his wife will die of a plague.

he speedy performance of a minor commandment will re-
230.
sult in the performande of a more important one. A

man should restrain himself from committing a minor trans-
: 231.
gression so that he will not commit" a graver one.

If a man considers the deleterious effects of sin he
will refrain thororruu.zgz. A man should not regard
himself as aﬁninnor, otherwise he will be induced to en-
gage in sinful practices. If he feels that he 1s already
laden down with sin, §n0 more trasngression will not make
any difference to him. But if a man regards himself as
free from the ;;;nt of sin, he will hesitate before oggg_ 5
' f

A man is cautioned against opening his nunﬁt/p‘
/

|
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Certalin sinners will descend to gehinnom and will
e judged there eternally. Those who will receive this
shment are hereticas, atheists, those who deny the
Torah, those who deny resurrection of the dead, those
who (profane God's Holy Name, informers, hypoocrites, and
lpaders who impose excessive fear on a community for
lterior rouuonn.aas.

It is consldered a breach of Derech Eretz if the

individual failed to discharge his obligation to the group.
He owed ceftnin responsibilities and it was necessary
| that these be met. When the commnity was in distress
the individual was required to share in this sorrow and
render what sfd he oould.a56.1n-tinnl.or drought the in-

dividual Il; #oqnirod to go hungry ov;n if he himself
37 : . \
had plenty.  One whg did this would be delivered from \\
238. 1
an unnatural death. A man must regard himself as an \

integral part of the group. He ;u; admonished not to R
> _ 39. -
separate himself from the group. One of the throo}f;ﬁu-

ons that people lose their money is that they eat and

-~
o
y

/

|

| 3 i L
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drink when they should be oooupiod with the problems
of th;‘cdmmunity. Personal pleasures had to be subordin-
ated to communal tasks. T :

A man should pay his taxes willingly. He was warned
ﬁot to attempt to evede them, else he will lose all of
his ponsoaaiona.ahl. .

There were several regulations regarding prayer that

were included within the scope of Derech Eretz.’ Prayer

was considered of great importance. Good deeds without
prayer was of 1little value. ~ The contrary was also
true.- Abundant- prayer without good deeds was likewlse
to be avoided. One uhould‘comhipa his righteous deeds
with meaningful prayer. This was the ideal of Derech
Eretz. By means of prayer Israel would be saved from
the hands of its enemles, from an unnatural death, and
from the jaws of wild beasts. 5.Prayor iqp a substitute
for sacrifices and was considered even greater than the
sacrifices and because of this Iarﬁol'l sins were for-
given through prayer. .If one prolongs his priyora

his day; will be lengthened. \E.But when one importunes
God his conversation should be brief. The latter is
based on Ece. 5.1 == "Be not rash with thy mouth, and °
let not thy heart be hasty to utter‘a word before God;
for God is in heaven, and i:hau_uﬁon the earth; therfore
let thy words be few." Prayer mﬁlt not be mere lip ser-

vice. It requires concentration. The latter resalts
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in affl co. - If a man 1s unable to concentrat:e hias

thoughts his heart onaﬁgfyor then it is preferable
that he defer/ his’'prayer. A man should attempt: to
pray toget oi tith & congregation, for congregatilonal
prayer is/more acceptable to God. This is derived from
Ps. 69.14 == "But as for me, let my prayer be unto Thee,
oh Loré, in an acceptable time..." The most "acceptable
tim " is when the congregation assembles for prayer. s
Prayer should be offered up from a low place to fulfill
the Biblical verse -~ "Out of the depths have I called
The?, oh Lord." 7 The place in which one prays should

have windows, for when Daniel prayed the windows of his
250.
chamber were open, Dan. 6.1l. One should have a fixed

place for prayer. This is derived from Gen. 19.27 ==

Abraham got up early in the morning to the place
ere he had stood before the Lord." Thus Abraham had
a/ definite place where he was ascustomed to pray. Pray-
rs should be recited three times dally. The latter is
based on Ps. 55.18 -~ "Evening and morning, and at noon-
day, will I au‘bllln and noln.'asl.Ono should petition
for his own needs in the middle benedictions, and not

in the first three or tﬁn three last.  These petitions
should not be made in Aramaic for the celestial hosts

252.
do not understand this language. One should not sit

too close to the entrance of the synagogue lest he gilv
2 2
d

the impression that he is anxious to leave. “Cme sh
.-

/
|
|
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not enter & synagogue and then begin to pray immediately.
But he should qnt&r and then sit down and then offer up
when he concludes he should not hasten

25k .
sit down and then leave. One should go

aynagogue thn%—ho—ohoafa be counted among

the first/ten. Even if one hundred men follow him he

his prayer.
to leave,

early to ¢t

will r,éoivo a reward equivalent to that which all the
/ 255.
one dred will receive. Special attention should bée

glv to the Sh'ma and the Shmoneh Esrah. This will re-

sult\in one's being delivered from the judgment of ge-
hinn

256.

t' 1s not proper to depend on miracles. Therefore
should not go into a place of danger with the ex-
pectation tﬁnt a miracle will occur and he will be

saved. This has the effect of reducing one's moritl.257‘
In his personal life a men should be humble. - He
shquld never pursue honor, nor desire to sit in the fore-
most pliool. But he should be content to sit in the
place that has been prepared for him. The latter applies

3
even if the man »s prominent, for it is not the. place

258.

that honors the man, but the man that honors the place.
If a man humbles and lowers himself before his neighbor,
God will raise him up.259. Modesty is a quality that all
should love. The example of Hillel, the epitome of hu-

mility, is to be followed. In his carriage, and his de

——————
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Even one's &tbire should be characterized by a certain

sense of mode : dbd has set the example for modesty.

For when he sought a ﬁlnco to reveal Himself to Israel,

H® selected Sipal, the smallest of the mountains. Just
8o, must man Pe humble and modest in all his uya.zéo'

This virtue Carries with it many rewards. It ghves

a man lex}gth of dayn.aél' It causes one to merit the world

to come . The Shecinah accompanies a modest man and saves

him from evil and di;anter. His learning remains with

him, is delivered from an evil wife. Thozo who are
262.
arrogant, however, are denled these rewards. It 136
263,

the opinién of some that poverty is a sign of haughtiness.
Mal., 3.19 is quoted concerning the haughty - "For, behold,
the cometh, it burneth as a furnace; and all the

proud/ and all that work wickedness, shall be stubble."
Concerning the meek it is written, "Thou shalt also de~
cree Ithing, and it shall be establibhed unto thee, and
1ight shall shine upon thy ways." Job 22.28.2 " God
weeps every day for him who 1s arrogant without cause.
Suoh a one 1is to bo‘iptt:.od. B3 If a man purchases a horse
and rides on it in order tobimpnopl other people with his

“greatness, he forfeits the ro!arg of this world and also

the fruits of the world to come. 6
267«
A man must be honest and trustworthy in all his ways.

268./
He must never be guilty of any deception. For him who uir/./

one thing but in his heart intends to do another, there 1
‘ >

{/

i ]
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no forgl SRAEE Nk ke i s
tempt to o‘u false impression, /23" ¥ 2w/ .269.
Amen's oxt? 1or';uut be a true reflection of his inter-
4

Time¢ and again man is warned agaeinst having an evil
tongue, 1.e., engaging in calumny. If one guards himself
agaipat this, ther all his days will be full of WY
An /evil tongue 1s in the same category as the perversion of
justice and adultery. It is a sin that will not be forgivon.

Neither the Day of Atonement, nor chastisements, nordeath

have the power to effect atonement. In reply to a question

s disciples, Johanan b. Zakkail stated that an evil

is even a more hemous offense than the perversion or“
tice and adultery.a72. In another statement we are told

it an evil tongue 1s more offensive than sexual immorality,

e spilling of blood, end idolatry. It causes a man to be
Yabed AR BB ST AN e AREYs Pt IACaaaRE

. Podath, the punishment for an evil tongue 1s leproay

or other afflictions. According to Resh Lakish, an evil

tongue caunses ihnumorablo sins. 'It is the opinion of R.

Hisda that the punishment for calumny should be stoning. R.
Hisda seld in the pame of Ukba that a man who has an evil \\\
tongue is punished in the upper world and in the nether

world. For God says to gehinnom: "I am in the upper wo d—*’"“‘E

27h..
and you in the lower to judge them." Even 1if it

been decreed that a man 1s to receive seventy years of
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good, if he engeges in calumny, these will be transformed
\ for. him into years of evil. The punishment for this sin
275
is Zo great that even rain is witheld because of it.
rom these statements and these implications we can see

how terrible was the crime of calumny from the aspect of
Derech Eretz.

All flattery was to be avolded. This was considered
hypocritical and dishonest. Even honest praise was not to

be engaged in, since in speaking about the merits of one's
276.

. friends, one might b led to speak of hls shame. The

rabbis were very great students of humen nature. They real=-
ized that 1f one receives pralse, his learning will decrease.
For he will say that h» 1s wise and lsarned enough, since
his friends praise him. gl';\';s he will cease to study and

his wisdom will decrease. According to R. Eleazar,
flatterers will descend to gehinnom. Flattery 1s tho_oqu.tv-
alent of 1dolatry: sexual immorality, or the spilling of
't:olc:u".«?n..27 " Because of flattery, just as with calumy, rain
.ts witheld. The sin of flattery 1s so great that it is the
equifalent of violating both the written Law and the oriz?.
But the man who reproves you is to be loved. For 8
causes one's iurning to be increased. Because one 8 heen
called foolish or ignorant he will be induced to turther

280. A
38 tudy -

When & man reproves the public in order /to hprove
them, he must follow certain rules. His oyfa must be cast
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down, for he is not allowed to assume an arrogant attitude.
Hrwordi of reproof must be gracious and modest and the
rob‘u_J;]mua‘b have no ulterior purpose but must be for the
sake of heaven. An individual who 1s being reproved must
also follow certain regulations. He must be attentive to
the words of his reprover and take them to heart. He must
"Igive some indieation that he has accepted the exhortation
and that he has repented of his evil ways. He must be de~-
termined to correct his mistakes and henceforth lead a

281.
noble life.

Man is cagtioned against speaking secretly in a room
or house, for the very walls have ears. Thus it is best to
speak of these things in open spaces where there is no
danger of eavudroppora.za y Re. Akiba admired the Medes be-
* cause they took counecil in fieldn.285. Besides calumny
man is warned against scoffing. The punishment for this
is also great and there 1s no l:nanng.zah. According to
R. Eleazar chastisements befall the scoffer. R. Ketina
418 of the opinion that this sin ceuses one's food to be

dininidﬁod. Re Bluon holds that 1t causes one to descend
2

to gehinnom one or the six precepts that R. Judm
cmmandcdagéf son was not to dwell in the meighborhood oe
scoffers. \
Rather than use any unseemly 1 e, a man !_u,JLn-
structed to employ oiromlooutionn.aa ; The ishment for
obscenity was oroup.zee._ The injury perpetra by means of

”~ /-
~ e
/

|
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| words wad deemed more uﬁro than finanecial 1njlury. For
| the-latter only effects one's money, while the former ef=
--ﬁ}}otv one's porlon.aag. Concerning those who pervert words,
/ ;ho spurn with their tongues, and who use smooth language,
; it is written: "Let their way be dark and slipp'ory, the an-
av L oA BRI R £ el 3546)

Derech Eretz demands that one must not disclose a se-

cret that has been entrusted to him, Even if one has
quarreled with his friend, it 1s imperative that he conceal
any secrct thing that may have passed between them. The re~
vealing of a secret is as grievous an offense as the spill=-
ing of blood. Both of them are in the same mtogor]r.zgl.
Even the secret of one's enemy was to be concedia’d.zgz.

A man was enjoined to love pesce and pursus it. Hil-
lel sald that one should be of the diseciples of 4aron, lov-
ing peace and pursuing it, loving human beings and bringing
them near to the Torah. According to Rsehban Simon b. Gam=-
liel, the world is established on the threefold foundation
of justice, truth, and peace. 2 The pursuit of peace has
the ‘power to offset even the effects of idolatry. For 1if
one is peaceful and hates contention, even if he 1s an-
idolater, the Divine Presence cannot injure hin.29 Ac~
cording t> R. Eleazar, the son of R. Eleazar Mupptr:'\ 1}:
is the evili power of Saten that 1s n‘ullifiol./b;,pmac-
Peace must reign in one's household, in one f/l going out and

in one's coming in, and in one's rehtion!ﬁpa with his
b

o

1
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, fellow men. Among rations, war 1s resorted tokonly ig
Ell podsible attempts at solving the problem peacefully have
been/ exhausted. Even at the very last moment, it 1s neces-
sefy to make overtures of peace, and only if these fail can
r be waged. This is derived from Deut. 20,10 = "When
thou draweast nigh unto a city to fight against it, then pro-
SRS i SN s ek s s ionw. 3 R0 sD
peace, The following biblical verses attest to this: Gen.
15.15 = "But thou shalt go to thy fathers in peaces...."
Jer. 34s5 = "Thou shalt die in peace.....” Is. 57.2 & "He
entereth into peace, they rest in their beds, each one that
walketh in his uprightness." From the latter we see that
peace after death is reserved only for the rightodus‘.ag'?.

In his supplement entitled Godol Hasholom, Al Nakawa
has gathered together several significant statements per-
taining to peace. These refleet the traditional Jowiah- at-
tiﬁxdo toward this . problem. Some of .the more important I
shall quote here. The Torah and Peace are identical in
several respects. Both, unlike other qualities that God

. 298.
has crfjated, have no end. They are unlimited in scope.

The reward far those who engage in the study of the Torah
1s peace, and tin reward for those who pursue peace :\@o
acquisition of Torah. According to Rabbi Judah peace 13\\'
the equivalent of Torah, and Torah the equivalent ,9__9t..-p_au;a.

Both peace and Torah should be equally beloved When ,
the Messiah will come his opening words shall’ be concerning
g o~

|
|
I
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300. a
pejo. . God's very name 1s peace. The latter is derived

from Jud. 6.2l - "Then Gideon built an altar there unto the
Lord, apd called it Adonai-shalom....." Thus the names

J 301.
Ado and shalom are synonymous. (It 1s for this reason

thaty one does not seek the peace, i.e., greet his telléw
in/a bath~house, a lavatory, or any unclean place.,) Ac-
/

éording to Rs Hanina peace is the equivalent of the entire

! crention.aoa. All the other commandments depend for their
fulfillment on certain conditions, or contingencies. Not

80 in the case of peace which must be pursued at all tng?'
Bar Kappara maintains that for the sake of peace the Bible

has altered certain verses. For example, Sarsah is reported

to have said: "....After I am waxed old shall I have pleas-
ure, my lord being old alao?'5 " But when God recounts this
épisode to Abraham, Sarah's reference to her hushand's oldl

age is ommitted. "And the Lord sald unto Abraham: Where-

fore did Sarah laugh saying: 'Shall I of a surety bear a

child, who am olde!'" ° Thus the Biblicsl verse was intention-
ally al_tend to preserve peace and harmony between Abraham

and Bnrnh'f. Rabban Simon b, Gamliel cites a similar example

in the case of J‘o:gph and his brohhranz’.osbon. 50.16-17 '\\
states: "And they sent a message unto Joseph saying: 'm}(
father did command before he died, saying: 'So shall ye uy'\-\
unto Joseph: 'forgive I pray thee now, the transgre S
of thy brethren, and their sin, for that they did/unto thee

evil,” But it 1s pointed out that there 1is no}eoord' of
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Jacob saying this to his sons. Therefore Simon 'cc*:cludu

that it was the intention of the Bible to effect p
between Joseph and his b?othron.w?. Aaron, i:he High r:!.u;:,
is the epitome of peace. In his dail'y' relationships he

constantly attempted to bring ha'mony and peace
lives of people. He was the prototypé of the
Several examples of how Aaron sowed the seeds /of peace are

cited. Aaron was accustomed to chat even wifh sinners.

"on the morrow Aaron will come snd seek my
will I be able to face him if I comhit this
fore he wouldgrefrein from perpetrating the
act. When a man insulted his fellow man,
to him and inquire of him why he had done this. Then the
man would become penitent,; he would weep

me that I have insulted ‘y fellow man,"

'u.iz "Woe is
.. Aaron would
say to him: "Your friend is in the market /place. Go to
him and ask his forgiveness."” When the two met ‘in_ the mar-
ket place, they would embrace and kiss each other. If a

man quarreléd with his wife, Aaron would go to him and ilk
him why he had done this. If the man answered that his

wife had insulted him, Aaron would reply: "I will be surety
that she will not do this in the future.” He would also

go to the woman and ask her why she had fallen-out with

her husband. If she answered that 1t was because he had

beaten and cursed her, Aaron would reply; "I will be surety
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Ithl't he will not beat and curse you any more." In this way
Aaron br ' ‘noo and harmony to the lives of all men
all his dnyn: For.$his- Pesscn “aron merited the honor of
entering t 4 Holy of Holies on the Day of Atonement, some-
thing thaty no other person, not even the angels, was per-

mitted do, There is peace and harmony also in the

coluﬁiul realm. The firmament is composed of water and
the stars of fire. Yet they exist side by side. The

s do not cause the firmament to seethe, and the firma-
ment does not extinguish the stars. The bodies of the
angels are c cmposed of congealed water and their heads of
'Yet they do not interfere with one another. The
does not extinguish the fire, and the fire does
not/ cause the water to seethe. The sun never beholds the
defectivéness of the moon. For when the moon decreases in
, 1t does so from the side that is farthest from the
Among the heavenly spheres snow exists above fi.re #
in spite of the feot that one would exm ot the snow to de-
scend and the fire to ascend. There is a harmonious di=-
vision:between lidlt and darkness, night 'and day. One does
not infringe upon the domain of the other. If the upper
world, where there is no envy, hatred, or contention re-
quires peace, how much the more is this true of the earthly
309.
Himself to Moses by means of the burning bush which was
consumed. Peace reigned between the fire and the 7&

realm where these traits are so common. God r"u:l.oz o

t

\

e ——
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- 310.
Thus God revealed Himself through a peaceful agency.

Peace 1s so great that it even preceeds the praise of

God. For ‘;; Jethro and Moses met, they did not speak

of the wondgrs that God wrought for Israel. They did not
mention fifrst the deliverance from Egypt, the dividing of
the Red Sea, the Ten Commandments, the manna, the quail,

or th@féloud. Their first words comnsisted of greeting and ~
poaof(to one another. Then and only then did Moses recount
God/'s favors to Israel because words of peace make the

mind receptive to other thinga.’ll. Peace 1s denied the
wicked. They may recelve other rewards for commandments
whiol they have performed, like life, children, wealth,
property, honor, but not peace. Peace 1s reserved only for
th rtghtooua.slz. If a man performs many commandments,

but does not conduct himself peacefully, all his goods are
nullified. We learn this from Jehu who uprooted idolatry
£ror Israel, destroyed the house of Ahab, and smote Jezebel,
yét these were sonsidered of no value because he was not a
poacerul‘m;n.315. The Jews were exiled only because they

re jected peace 4hd yielded to contentlon and strife. ;
From the abpve statements we can see how important the
subject of peace was to iudaitn.

It was necessary to follow a certaln preascribed proced-

ure 'h4lo in the bath house. One should go into the inner-

15. &
moat part of the cave and wash thare.3 ? For 1t was necesw

sary to be removed from people when one bathes. He s

by
o
4
£
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cover his|nakedness and close his eyes that he may not

behold the nakedness of his neighbor. There should be lit-
tle conversation in the bath house and one should not

seek the pedce of his neighbor, study, or pray in the bath-
houao.jls' He should not enter the 1hnnr chamber until

his body begun to perspire. The feet should be washed
in cool water. One should not tarry in the bath house long-
er /in necessary. When the bath 1s completed one should
cover his head and depart 1mmed1ntoly.31?. It was neces=-

sary to follow a certain order in the removal of one's cloth-

1ngﬁ First one removes his shoes, then hls hat, then his

tallith, and them his girdle. Next he removes his outer

shirt and then his under shirt. After he bathes a towel is
brought to him and he wipes ﬁil head, and then his limbs,

n he puts on his under shirt, his outer shirt, his

girdle, his tallith, his hat and last of all, his shoes.

I 'putting oﬁ one's shoes whether in the bath house.or in

a.hy other place, the right shoe i1s put on first and then

the left. But the left shoe 1s tied first. Putting the

right shoe on the left foot results in loss of momory.518°
Expectorating on the floor oratho bath house is forbidden \

for sanitary reasons. in fact 1t 4s forbidden to expector-
319.
ate an#plaoo while in the presence of another. One -
.
should never go immediately to a bath house after a journ-
320, - Y R

ey. Perhaps the reason for the last statement, concérn-

ing him who comes from his travels, is that he should fest:
b

>

.--/ |
|
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up before bathing, otherwise his health will be endanger-
ed. It 1 proper that a man take a cold bath after a hot

321.
one, otherwise he.wlll be apt to amquire a cold. One

_ : 322.
of the thr things that R. Judah commanded Rav was
that he asliould not enter a new bnbhlhousa, lest it cave
in., Resh Lakish maintains that this prohibition holds
good‘;or & period of twelve months, but after that he may
ent '.523.

Washing of the hands upon certain occasions was con=-
sidered of great importance. Poverty is the punishment
fori one who'neglects this. e One should not wash his
hanla‘with water that has been poured out by one who has
not/ himself washed. This 1s one of thé three things
thAt the angel of death told R. Joshua b. Ry Sl
the following oooaaions_ano must wash his hands otherwise
his ways will be perverted and his prayer will not be

ard. When one departs from the lavatory, after putting

on or teking off hls own shoes or those of his neighbor,

when one kills a flea or examineg his garments for ver-

min, after oqufing oneself, after trimming oge'a finger

nails, and after engsging in intercourse. After blood- :

letting, one must wash his hands and his mouth with salt. 526\
with regard to attire one must be modest and neat,

T

like a scholar, Garments should be of average value,
not overly expensive and not too cheap. They uhoulda:zf'
be too long, like those worn by the haughty. Nor should

-
~

//
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they _bl too short, like those worn by the lighitheaded

and frivolous. One must never wear a garment fthat 1a

spotted or tai.ned.saa' Shoes were conslidered of great
importenge. A man was instructed to sell the beams of
his ho in order to purchase shoes for himself. i
various times it was necessary to search one's
garmonta for vomin. But it was forbidden to do this
ix publie, in order to maintain the respect of people.
problem arose when one found vermin in his clothing on
the Sabbath. Was he permitted to kill them? According
0 the rabbis, the vermin should be squeezed between the
ﬂiqgern and then thrown away. Abba Saul, however, is of
he opinion that squeeszing is not permitted. It should
only be cast away. Rav holds that it should be squeezed
!md,thon thrown away even on a week-day because cne is
ma“a?o. 2
not allowed to kill even a vermin. Regarding in
sects and beasts, the ro]‘.loving may be slain on the
Sabbath - an Egyptian fly, the hornet of Nineveh, the
scorpion of Adlabena, the Pllub:lnian snake, and a wild
dogs. These ponati.tmti a gnai: danger and therefore the
laws of the Sa.bb;th could ln violated in order to slay
thon.”.l. ' ' _
Not only in the matter of attire, but in every re-
spect & man should bte sanitary and neat. His hair -hould
be properly combed. He should never allow his noatr}ﬁ

to drip and he should not be guilty of an otrenl:lu/
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‘breath. If one 1s afflicted with halitosis, he should !
attempt to cure himself of this, so that men should not

despise o ,His body should always be clean. One's

finger pails should be properly mahicured. A certain pro-

cedure/ was to be followed in disposing of one's finger nails.

The righteous buries them, the pious burns them, and the

ed scatter them, Perhaps it was conslidered im=-
'pbrt:nnt to destroy the finger nails because it was belleved !

f
that there was an intimate connection between demons and

finger nails, Finger nalls were employed by some for the

333
purpose of dil vination.

': . In kissing certaln precautions should be taken for
llanitlry reasons., It was better to kiss on the palm
of the tand than on the lips. It seems that the Medes
followed this practice. For we find that Akiba admires
the Medes because they kissed on the palm of the hand.5
With regard to urinating and defecating - f:orta:ln
modes were to bs rollow;d. One should not take hold of
hits penis when urinating. Simon b. Yochal 1s of the
opinien thet ome who does this 1s hated by Gods 20 It
one u.rinlt:l while naked, before his bed, he will become
impoverished. This prohibition applies only when the \\
man faces his bed and when the wrine ‘falls ‘on the ground \

3 :
and not in a pot. Excessive urination results in | @

jaundice.’’Gfe must ease himself before aaging otherwise
330
he will become afflicted with halitosls. 5 A should

y

/

",
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"develop the habit of easing himseélf in the morning and

9 2
in the evening. On entering the lavatory one should

old, thy way is the way of animals." It

was necessary to be modest in the lavatory. One should not
his nakedness. This results in length of days, for

i1l spirit or death can have no power over a man who
L]

1a/m-t oarerul about this. R. Gamliel loves the Per-

f.faians because they are modest in the lavatory. It 1s

necessary to take ample time while defecating., This re-
sults in length of days, for it prevents a man from con-
tracting a disease of the bowels, 2 On three occasions
'111; 1s necessary for a man to examine his extremities to
ascertalin whether he should ease himself - on entering a
synagogue, 5|:l|- House of 8tddy, and before participating in
.

a bangquet.

One should take care not to vomlt in public.ms.

When engaging in intercourse one must 1'011‘0' certain
regulations. It must n.evor be done on the floor, fﬁr, it
seems, that this endangers one's health. " It must never
be ongagod 1:: while in a ntanding position, for this
weakens the body. It should not be done in the day time
nor when one is naked - otherwise poverty will result. \
According to Simon b. Yochal, God Iba.tu those who have in-

3 348.
tercourse when umeovered. One must be modest while
oxigagod in this. R. Akiba admires the Persians becduse
. }Z(lh_quld

never be done in the presence of any living bo}xg’, even a

|

they are modest when they have intercourse.

\n

——
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chicken. opuninhmont for those who do not obey this,
: 50. :
is poverty. A man should never watch an animal or

, 351.
bird while they/are Bngaged in intercourse.

» It was cessary to take certain precautions during

blood-letting. It should never be done in a standing

352
position. or this brings one near to death. At
/

the tiﬂyfof blood-letting it is necessary to say the follow- =

ing: /MBehold thou art but flesh and blood."5 It is
dangerous to become intoxicated after one has lost blood.55
Food yust be saten after blood-lot:ting.5 f Even though
shoes were considered very important, as has heen pointed
out ndoﬂe, pPe 79., nevertheless if one has no food and
lacks/the msans to buy it, he is instructed to sell his
shoeg that he may eat after blood-lott.ing.5 S The let~-
ting of too much blood below the scrotum causes one's
strength to be diminlihod.BST.

-It was necessary to follow certaln regulations in
connection with sleep. One must never sleep 1n a stand-

358,
ing position, since this brings death near. Sleeping

on the ground or 4n a short bed weakens one. " One should

not go to sleep om a full ‘ntmgh, but should wait until

the food is properly digested. Ib 1s not proper to go to \\\
sleep as soon as 1t becomes dark, but one should study \
until about 9 o'clock and then retire, for in this way ona

will sleep better. One should not develop the habit of _/

taking a nap in thl day. The day is for work and not ga‘

”
”

v
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sleep, and |it is importent that a man work so that 2. will
e 360.
dent on others for his sustenance. One
x 361.
s garments s a pillow.

not become

must not use
Much
felt thmt

ortance was attributed to dreams. It was:
eams were a guide to the future. "It was in
dreams that the supernatural world communicated directly

with tde matural; its knowledge of the future could ngout
readily be transmitted to men through this medium."

1f a{ man sees a noungain, a bird, or a pot in his dream,
363.
he will have peace. If a men sees a snake in his

d1.~oa.mi ‘it 1s a good l:l.gl:l.5 If the man kills the snake,
he wi 1‘ lose his income. But others are of the opinion
that /this causes one's income to be doubled, foar the man
attdins maste ry over the lnnke.%s. If the snake bites

' 3664
the man, he will have a male child. It 1s a very good

omenh if the smake carries his spittle in back of L
If b man dreams that he is riding on an ox, he will achieve
grolltnou. But if he dreams that the ox 1s riding him,

he will die, If he eats from the meat of the ox, he will
become wealthy. If the ox gores him, he will have child-
ren who will gore, 1.e., reject: the Torah. If the ox

Kicks him, he will take a long journey. If the ox bites
him, afflictions will befall him. Some are of the opinion
that 1f-one sees & heslthy ox in his dreams, there will be
a year of plenty. Bzg if the ox 1s weak, there will bo7

8 year of scarclity. If in his dream one sees th ok
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of Isalah or learns from it, comfort will befall him, If

he sees the book of Jeremiah, disaster will befall him,

369+
If he sees the book of Kings, he will athaln to greatness.

If he sees the book of Ezekiel he will be exiled, but fi-

. 3T70. '
nally he will be redeemed. If R. Pinhas 1s seen in a
371
dream one will atteain wisdom. If one:sees R. Eleazar
372
b. Azariah he will be plous. If one sees R. Ishmael

b. Elisha, he should be concerned for disaster willf;oour.5?3.
If a dream 1s not fulfilled ilmmediately, one hhould walt
twenty~-two years for 1ts realization. After this time it
will certadnly not be faletiteas '

Night was a dangerous period 3 men. It was believed
that the evil spirits had greater power to attack at night.
“Whnt was the nmature of the belief in evil spirits. The be-
lief in demons and evilespirits was widespread., The demons
give men no end of trouble end thoroforo he hatr'to take
certain precautions against them. It was believed that

the demons resembled men in three respects and the angels

in three. They resembled man in that they ate and drank,

had 1nt§rcourl§ and gave birth, nna\dio. They resemble
angels in that they possess wings, they traverse the en-
trbeRiaAtsndstiipcaoniviinb Hak GonIniBeavRRAlIEER SEEL
take place, what 1s in the heavens and wﬁnt 1s in the enrgg?.
Some are of the opinion that they can turn their faces in
any direction like thnf;pgols.376. Thus 1t was necessary

to take certaln precautions before and during sleep. 0n§ is
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warned not to allow his servant to prepare his bed for
him, He -houldl do this himself, even though he has many
aorvantu.3 ; Likewise in the morning one should not take
his garment from the hands of his servant. It was feared
that these.people might be the instruments of the evil
spirits. < Before one falls asleep he should meditate
on Torah and mitzvoth. On waking he should praise and
thank God that he has awakened from his sleep to 11!‘9.579.'
On two nights especlally was the danger of evil
spirits intensified - the eves of Wednesday and Saturday.
On these nights Igrat the daughter of Mahlat roams about
with her one hundred and eighty thousand angels of de-
struction in order to harm human beings. Originally, we
are told, Igrat and her hosts had this power every night.
But on one ocecasion aha. came across Hanina b. Dosa. Igrat
said to Hanina: "In heaven they have proclaimed, 'Guard
yourself against Hanina b. Dosa'? When Hanina heard this
he replied: "If this is so then I decree that you shall
have no power over the world."™ But Igrat pleaded with
him that he allow some power to remain with her, and Ha-
nina alloted to her the eves of "ednesday and Saturday.
Therefore it i1s important for one not tosﬁg.out alone on
these nights, lest some evil befall him. One should
likewlse not go out early in the morningy before the
cock erows. R. Josiah 1; of the opinion that the coek

381,
must crow two or three times before osg ghoudd go out.
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One must never drink from a pool or & river at night,
because the waters are contaminated with evil spirits. The
demon who is responsible far this is called shabr_iri Biriri,
and he has the power to cause ‘::?l.indmua«5 : If one
should anittingly happen to drink of such water the power
of Shabriri can bte nullified if the following incantation
is pronounced by his companion: "So and so, your mother
has told you to beware of Shabriri Briri when drinking ouiﬁ
of a white cup. If he is alone he should say it hi.m.alf.383.
One should not drink mixed or uncovered wine which have been
Lort AR L Sas | ST A A Ras
or eggs which have been peeled and left standing ove
night are not fit for eonsumption.sas. “

One should not stand before an ox when it is emerging
from a pool, for Satan dances between its horms. <3

There were certain precautions one had to take with
candles. When one is nsked he s"hould not stand before a
candile for otherwise he will become epileptic. Likewise
the &hildren of t hose who engage in ecohabitation before a
cand}e will be similarly stricken. The same fate is in
store for one who extihguishes a candle by blowing on itﬁ.
One must never sit in the shadow of a oandle}a?._f I

It was believed that demons consort in the shade of
trees. : Therefore man is warned not to sleep in the
shadow of the palm tree. Special importance ao';uu to bo
attached to the palm. For there 1is ilkowiu a prohibition

against passing between two palm trees, or between a palm



-82- >

and a wall. Those who do these things, will cnua:n glood
to Balontiitp il ths Sons taine prohibition and fate
applies to sleeping in the shadow of the moon,*for the
moon was a&lso considered to be the abode of demonl.sgo.
There ;ere other objects between which one could
not pess. ILikewlse these objects cannot pass between two
mén. If two men are sitting together they must not permit
a sheep to pass between them.”l' One must never pass be-
tween two camels, two dogs, two women. Similarly a woman,
a dog, or a camel cannot pass between two men.”z.
Passing between two camels or two wamen resul;lg_a in
forgetting one's learning. The same results occur if a
woman passes between two men. There were several other
actions that produced the same result. Passing undermeath
the bit of a camel or the samel itself, passing over a
bridge under which water has not flown for forty days, ‘oat’-
ing food that has been scraped from pots, drinking from a
pool Ihi‘oh passes through a cemetery, looking at a dead
person, and some say, reading the inseriptions on grave
stones - all of these things causes one to forget his
loar:ung.393. I.ikawﬁo the following produce the same
effect - eating food m which & mouse has nibbled, eating

"food whieh a dog or cat have eaten,3 eating an animal's
heart, drinking water thgt has alr'eudy been used for wash-
ing or drinking, washing one's feet while they are on

top of one another, and perspiring in a bath house when one
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395+
is standing.

Certain acts had the converse effect, of preserving
one's wisdom and lsarning. Eating food that is well~-
cooked,596. eating a rounded 333,397. drinking water which
remains from the ddugh, dipping the fingers in salt two or
three times before eating, and the constant use of olive
011.398.

It was believed that certain foods and practices
had a deleterlous effect on one's health, while others
were beneficial. To the anchent or medieval mind the de-
marcation between the realm of medicine and that of magic
and superstition was very temuous. The two aspects over-
lap and sometimes fuse with one another. Thus - these
regulations are for the most part grounded in supersti-
tion. A man must be cautious not to eat the worm that
feeds on mouldy books,399'a ailk-wbrm,hoo.a fig-worm, and
a spider that is found on grepe-vines. All of these are
a8 injurious tq the body as a deadly poiaon.hOI. _Eating
lentils onne_a{honth wes regarded as a preventive against
eroup, but if eaten every day, & foul breath will be the
result. Eating musterd once a month was a preventive - -
against disease in general, but if eaten every day, it -
will prove injurious to th§ heart. The eating of nniil
fish was believed to be beneficial to the health. It

prevents the disease of the bowels and also increases sex-

ual potency. The eating of cumin is an antidote against
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ho2.
heart~-ache. - The eating of garlic has several bene-

ficiel results. It warms the body, it causes one to be
sated, 1t 1llumines the face, it increases the sexual ?
powers, and kills the germs in the bonll.hos. The

eating of berries has similar results. It 1llumines the
face and the eyes, . it increases the sexual powers, it in-
creases one's strength, and decreases one's tendency to
believe in witcheraft. e The imbibing of intoxicants
has the opposite effect. It 1s injurious to the head,

to the eyes, to the body, to one's sexual power, and to
one's strength in gemneral. ? The eating of warm bread
or unripe cucumbers leaves one in a weakened co;zdition.h%.
A man shetld drink after his meal for othor'ilao he will

be af flicted with a bowel disease, The latter applies only
to the morning mul.ho'?. If a man neglects to walk after
his evening meal, his bowels will rot, a condition which
will eventually result in a person being possessed with

an evil apirit.hoe.

We have ro&orred several times to the dis‘euo\ of the
bowelss This must have been rather common for it is men-
tioned so frequently. It must have caused much pain for
we find that he who is afflicted with this, suffers so
much that he will not see gehinnom. IIo is in the same
category as one who suffers from excessive poverty, from an
evil wife, or from creditors. Perhaps the concept nnder:

lying this statement was that because of the intense suffer-

.\
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ing of these pbople, they will explate their sins in

this world a:ﬂd thus will be delivered from the judgments
09.
of gehinnom. R. Jﬁfe cites several antidotes a- _
10.
gainst bowel-dlseases. One should develop the habit

of dipping his food in vinegar or wins, : both in the
sumner and in the winter. One should drink freely after
eating. One should not hesitate to ease himself when it
is necessary. One should not overeat merely because the
food appeals to him.hla.

The following things cause a man to become afflicted
with piles: eating reed-leaves, vino-laaves,hl§. the
palate or tongue of an animal, .the back-bone of a fish,
salted fish not cooked sufficiently, cleaning the post-
erior with a rock or atonohls.that has been used by another
person, and not sitting on é seat when easing oneself, ;

Unusual powers were attributed to the morning meal.
It has numerous beneficisl results. It refreshes one so
that neither hot nor cold weather: trouble him. It de-
livers one frmtel'chantiument, demons, and from the wisdom
of fools. It induces one to study and teach. 7.11: pre-
sBrves oﬁa'a learning, One's conversation will be sccept-
able to all. He will be attached to his wife and
will not have any interest in other women. His body will
not exude perspiration. The germs in his bowels will be .

killod.hls.

Gout of the feet 1s caused by narrow shoes, sleeping
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One's eyesight is impaired if he looks at a rainbow,

in a short bed, and excessive intercourse.

a dead person, or the priests when they are blessing gho
people. o One should not engage excessively in sitting,
standing, or !nlking.. For excessive sitting results in
ebdominal diséeases, excessive standing in heart trouble,
and excessive walking affects the eyesight. The proper
menner 1s to devote one-third of one's time to sitting,
one-third to standing, and one-third to walking. One
should not sit on a chair that has no support. t One
must be careful where he sits. He should not sit on a
fur coat because underneath there may be an object which
will injure hu.h‘%'

Excessive exertion weakens one. Thus one should
not jump across a river, take long strides or carry a
heavy load, for all of these have a debilitating effect.

People are admbnished against using the Divine Name
in whispering incantations over the sick. Those who en-
gage in this férfeit their right to the world to ooma.hzs.
Six things were regarded as b&neficial symptoms in the
sick - sneezing, perspiring, secreting from the abdomen,
nocturnal emission, sleep, and dreaming. But if the pa-
tient eats ox-meat, fat, or roasted meat, cress, the flesh
of birds, liver, milk, cheese, nuts, or cucumbers he 111}
most certainly have a relapse. Frequenting the bath-house

or taking & hair-cut also had a deleterious effect. Per-
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haps the idea behind this was the fear of contracting &
cold,. : When visiting the sick one is cautioned against
sitting near the head of the patient, nor at-his feet,
on the pillow, or the blankets. But he should sit on the
ground, for the S6hecinah is at the head of the patient
.and the angel of death at his feet. The implication seems
to be that the Shecinah and the angel of death are vying over
the _gii.aposi.tion of the sick. Therefore when one enters a
sick room he must be careful lest aomel harm befall him, 6
It is dangerous to walk in the middle of the road
when a plague is rampant. One should trf to stay within
his house. 4
There are certain obligations and responsibilities
toward the dead. It was necessary to stand guard over a
dying person to ward off evil spirits. If the dyling man
was wise, one must stand guard over him until his soul has
departed this world. £ If the man was poor, it is neces-
sary to stend guard over him unti] the actual funeral. Per-
haps the masoi‘! for the greater consideration of the poor
was that they lack the means of securing proper funeral

preparations, When one stands guarﬁ over the dead he
31,

should say: "Behold what thy end is." Sk ara

0 L LU It was t.ho belief thet women should
n_lk epart from men in the funeral procession, because t}m
an‘ge'.l. of death dances before women at this time. Thus we

Lh32.
find that women must preceed the bler. Furthermore, a
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man who meets = women returning from a funeral must take
certain preceutions, because the angel of death still
abldes with them. In order to avoid them he should pass
through a river if there is one in the vielnity. Or if
poui?le he should take another roasd. Or if there iz a
wall he should stand behind it until the women have passed,
But if none of these alternatives presents itself he should
face the women and recite the follo words from Zech.
3.2: "The Lord rebuke thee, 0 Satan.” £

Although we have found that magic played a prominent

role in the concept of Derech Eretz, yet there were certain

types of magic in which the Jew wes not permitted to en-
gage. These are subsumed under the heading of Darke Ho-
Emori, the Ways of the Amorites. The prohibition to ab=-
stain from these practices derived from certain Biblical
verses. E. g., Lev. 20.23 - "And ye shall not walk in the
customs of the nation, which I am cesting out before you;
far they did all these things ‘and therefore I abhorred
them." Al& Lev. 18.3 - "After the doings of the lend of
Egypt wherein ye dwelt, shall ye not do; and after the
doings of the land of Canaen, whither I bring you, shall
ye not doj neither shall ye walk in their statutes." "
Soothsaying, necromancy, charming, and divination were
considered Darke Ho-Emori and were forbidden. Only .fea.r

of God and faith in Him could deliver one from the power

-

of evil., If one prognisticates evil as a result of di-
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vination, ‘this very evil will befall him. According to
R. Hiyya 3lj.t:hea heavenly partition of him who abstains
from practicing divination is nearer God thean that of the
angels. The latter are compelled to rely on the former :
for their knowledge of God's accomplishments, far they are
closer to God™s. Furthermore Israel was exliled only because
of the sin of AL e

There were various forms of divination, CnIN
that were forbidden. To regard a staff or plece of food
that has fallen down as a bad omen was considered divination.
Similarly the following were not to be regarded as evil
omens: 1f one is called by his neighbor; L kAR
of a dog; if a serpent passes on one's left side; or a
fox growls on one's right; ..‘lf a deer blocks the noaﬂ.;h”.
if the tax-collector of a friend attempted to collect
some money at the beginning of the day, the week, the
month, or the year; or if one sees an ugly man, beast or
bird on these occasions or..hmu‘s any unseemly thing like a
curse. To 'sngard the se things as evil omens was divination
and hence farbidden.

Similarly certain acts were forbidden because they
were in the category of conjuring, /’ 'y, : But the

general concensus is that /-ﬂ ¥ means practic'lng leger-

demain. It is forbldden to so cut one's hair th's‘t there.

is a fringe on the foarehead and cu:ls hang down on the tem-
sic
ples. A woman must not drag her/son to the cemetery in the
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bel:l.o-f thet this will gl ve him 1life. One must not wear a
plece of clothing around his thigh or tie crimson thread
around his finger or hand far the purpose of warding off
v SV T1 S EMERE Y S L ipoabelling the Pabure’ b sblntide
pebbles and casting them into the lake was farbidden.
Likewise clapping the hands and dancing before a flame to
encourage 1t to burn was considered Darke Ho-Emori. It
is forbidden to rewgard sparks that fall from a candle
as an omen that guests will come to the house. To be-
lieve that twisting one's hands behind one's back will
interfere with another's work, or that a passer-by will
cause love to cease, or that interrupting the movement
of & plow will prolong one's labors - is considered Darke
Ho=Emori. Likewise turning one's undershirt inside out to
prevent dreaming, or clinging to the coffin of one who has
died in order to see that person in a dream were rorbiddqn:
One must not kill a rooster that crows like a raven or
a hen Ia:hnt crows like a 'rooator. Placing chips on the
harAle EF°a pot so that it will seethe and boll over was
forbidden. But throwing the chip of a mulberry tree or
glass into a pot so that the food will bolil well was per-
mitted. However glass was forbidden besause of the danger
involved when the food 1s eaten. Whispering incantations
over lentils when they are in & pot so that the¥ will boil
quickly is forbidden, as is reciting an 1ncantat1;n over

cakes so that they will bake well. Slapping a candle so
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thnt'it will light quickly weis forbidden. Setting egge to
hatch with the left hand so that they will not spoil was
forbidden, One must not put eggs in a sieve or plaqo bars
of iron between the eggs so that the chicks will not die
when thunder and lightning ocemr. One must not plaster
eggs or chicks in a wall, and count seven and one, to
bring good luck. Determining whether one should or should
not do somethi from the way his staff happens to fall

~ was forbldden. e

There were other superstitious acts which were not

considered Darke Ho-Emorli and hence were permitted.

When baking a woman could pray that her cake would be a
blessing. If a man is stpzed with a fit of yawning or
sneezing, people are allowed to frighten him in the hope
that he will be cured. If a bone of an animal lodges in
the throat one can place a pilece of meat of the same an-
imal upon the victim's head. Daubing with red paint a tree
which drops its fruit pr’ematmely and loading i1t down with
stonoﬁ"aa.pormitth, for the purpose of this was to sin-
gle the tree out so that passers-by would pray for it.
The custom of sprinkliing before the bride and groom was :
permitted. “The possessions of kings and princes may ba.
burnt when they dle, but not those of ordinary men. It
is reported that when Rabban Gamliel died, property worth
more than seventy mina were burned in his hanor.hhv.

Men are obliged to observe the Derech Eretz prescribed
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in this section and also that for women, to be discussed

in the following aootion, which is less stringent. If
they observe the Doredh Eretz for old people *this 1s praiua-

worthy and all the more it 1s commendable 1f they obaerve

the Derech Eretz prescribed for scholars.

Derech Eretz for Women

The woman was the guardian of the household. It was
her task to look after the needs of her family and her
home. These tasks must be carried out efficiently and
with & minimum of delay. Women are admonished never to
be indolent, but always to be diligent in their household
duties. It 1s not proper for a woman to be idle, for she
may become bored and hence be led to engage in sinful
thoughts. Thus, even if she has many servants, she should
do her work harsolt.hhg.. :

A, woman must conduct herself modestly and with digni-
ty. These characteristics make her worthy of marrying a
high priest and of boaring children that will be ﬁigh
priesta. According to R. éiqpns,'a ﬁodest woman atones
for the sins of her family, as did the altar in the Temple..
But a women who is immodest 1s unworthy of marrying even

50.
an Am-Ho-Oretz.

The woman 1s able to exert a deep influence on her

husband and children. For this reason we find that Moses
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was commanded to go first to the women with his divine
revalation, for they would influence their husbands and
children. The women should inculcate in her children a
love for the Torah. She should send them to achoolland
stimulate them in their studies. She should teach them to
fear sin&51'lrwomnn must pray three times a day -- and
at the conclusion of her prayers she should offer up a
prayer for her children that they will be God-fearing and
will engage in study and righteous deeds. Particularly
when she gives charity should she pray for her children,
since at this time one's prayer is more acceptable to God.
A woman merits the world to come if her children engage
in study and mitzvoth., If her children engage in these
after her death she will be deemed as though she were a~-
mong the 1living, and she will have a mowe desireable por-
tion in the future 'orld.hsa.

A women must likewise influence her hushand to lead
2 Godly life. When he réturns home after a hard day's
1abor;ﬂsho must remind him to engage in study and to give
charity. .A woman must be careful to avoid conflict with
her husbend., She shonld be beloved and accepieble to her
husband. 5h.8hn must be gracious, modest, and obedient ‘
towamd. bims Sbe shondd De. Crweal with His waneys.Whan
he goes on a journey she should pine for him, and look
forward to his return. When he is at home, she should

be prompt with his meals, and prepare for him the dishes
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thai;. he oﬁjoys. She should sppease him when he is wroth,
converse with him when he is in trouble, and comfort him
in his misfortune. She must always be cheerful in his

presence. Even if she has certain worries, she must con-
ceal these so as not to make her husband sad. She should
always look her best in his presence. She should dreas

well and neat, although modestly. She should honor his

family even if they are despicable. When he glves her a
gift she should rejoice and give him the impression that
1t is of great value, even though it 1s of small valuo.hss'
She must never divalge what has transpired between her and

her husband. She should pray for her husband every
day, that he be sueccessful in all his nndortakinga.hw'
It is proper that 2 woman never leave her house except
for a matter of extreme importance. Otherwise she will
8in and cause others to sin. For she may see an attract-
ive man in the market place and she will desire him in
her heart and thus be led to evil thoughts. Or she may
even have sinful relations withhim It is improper
for a woman to stand even in the door way of her house.
For it is possible that while there she may think of some
ludierous incident and laugh just as a men happened to blo
passing by. Her neighbors will accuse her of flirting.
She daould. not enter her neighbor's house except if it 1is
extremely important. She should have a mimimum of con-

» 1159.
versation with her neighbors.
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If it 1s #b solutely necessary that a woman leave
her house, she should not walk in the market places or
in crowded streets. Neither should she perfume herself
before going out, for the arpma may be wafted to 'somo
man end he will be led to engage in sinful thoughtl.h(,o.

If a woman attends a wedding or a banquet she should
attempt to sit wlth righteous and respectable women, but
she should lave little conversation with them. She
should act modestly and humbly, and her face should be
covered with a veil. -

In eating, & woman should not be gluttonous. She
should not eat food that is Marmful to her milk, such
as cucumbers, roughage, little fish, dirt, pumpkin, tender
palms, unripe dates, and salty water. 02t It was believed
that the eating of certain foods would %rroot a woman's
children. The eating of mustard will result in a woman
bearing gluttonous children, unripe dates in children
whose eyes constantly tear, little fish in children whose
eyo‘s are bulging, reddish clay in ugly children, the
drinking of beer in dark children, the drinking of wine
and the eating of meat In hemlthy children, the sating cof
eggs in children with beautiful eyes, parsley in -buuti}ul
and fine ohildfon, coriander in obese children, and ethrog
in children who have a pleasant odor. If a pregnant wo-
man steps on the blood of an ass, her children will be af-

L63.
flicted with scurvy.
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A woman must take certain precautions in drinking
intoxicants. Beer was regarded as injurious to the milk,
She should never drink more than one cup of wine with her
meal, For if she drinks two cups she will be unseemly,
three cups will cause her to request intercourse, and af-
ter four cups she will seek intercourse with even an ass
in the market place and she will not be embarassed. Ac-
cording to Rabba this nmios only if she is not in the
company of her husband.

A womsn should tn’ cautious as to the place wi:wre she
engages in cohabitation. For if engaged in near a mill, -
her children will be eplileptic; 1if on the ground, her
children will have e longated necks.h65.

Women are expected only to observe the requirements

of Derech Eretz as has been expressly prescribed for

them. However if they desire to observe the Derech Eretsz

of the other categories of poﬁg%e, including the scholar,

this was deemed pralseworthy.
i
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Chapter V

Analysis of Sources .

Al Nekawa's material on Derech Eretz is for the most

part taken from Rabbinic sources. He gquotes extensively

from Talmudic literature. In most cases the quotation is

exactly the same as 1s found in our Talmudic text. But

in several cases there are variations. To determine the

cause of these varliatiens would be an impossible task. Suf-

fice it to say, that they are, in all probability, due to

the fact that Al Nakewa utilized a different Talmudiec text.

On the other hand there is the possibility that Al Nakawa
doliboratd'ﬂ.terod the original text in order to convey a ~

desired meaning. A conspicuous example of the latter is

to be found at the wery beginning of the material. In 393.2ff
Al Nakewa quotes from Ber. 63a to prove that the entire To-
rah is dependent on Derech Eretz, viz.: f-u, Nebp nera S«

/_l”a:a _J:;: INKYL L ,F‘)a /1-? W/ TN, ND /"af.n Mian ok
- }:A:n'mc e s /rER
But our version of Ber. 63%a omits the words / 22 2 1D
F »s¢ and thus the meaning is that the small section on
which the entire Torsh is dependent is the Biblical verse,
Ps. 3.6, ;
It shall be our purpose in this chapter t; draw atten-

tion to the various instences and types of variation. This
-
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will be a general analysis. A further and more detailled
comparison will be found in the foot=notes to Chapter IV.

I Analysis of Talmudic Sources

A. Minor variations with no difference in meaning.
1l. Minor differences in terminology.
In },05.9 Al Nakawa reads 3% nre pPe nvE” Vet
ssawn daswny wWhile B. Mes. 86b has oasan /"
and omits aslaa N « In }12.1;ff. Al Nakawa
states that there are five things which are intolerable,
while Pes. 113b has only four but adds the fifth, con-
cerning & man who divorces his wife several times and re-
marries her, as a P awk S "there are some who
say." Moreover the Talmud appends"without cause" to the
parnas who lords it over the community. This is omitted
in Al Nakewa. In 531.6 instead of 2/~ °3,Kid. 30b has
<>’ . Instead of ,F/pw~ in 395,13, Ber. 1l7a has
Nre , but the meaning 1is the same,

2.‘D1rrerancon in rabbis in whose names statements are
quoted.

In 394.16f a statement is quoted in the mame of R. .
Johanan by R. Huna. But in Mak. 10b this teaching 1s
quoted by Rabbah bar R. Huna in the name of R. Huna.

Some say that it was quoted by R. Huna in the dame of Re
Eleazar. In }j69.12 R. Jose cites a certain teaching,
but in Git. 70a it is R. Hiyya who cites it. In 536.15
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R. Meir is the teacher but Kid. 82b cites the same teach-
ing in the name of Simon b. Eleazar.

3. Passages where Al Nakawa adds to our version of the

Talmud, -

Al Nakawa in }469.13 eites drinking after one's meals
as one of the methods of avoiding bowel disease. But our
version of Git. 70a omits this. 1In }71.18ff four things
are mentioned which prolong.one's life. But in Ber. Sib
there are only three, omitting "he who prolongs his study.“l.
In ;80.7ff Al Nakawa mentions six things which cause one's
learning to be forgotten. But in the analagous passage
in Hor. 13b several items are omitted, viz., "he who eats
food on which a dég has nibbled"™ and he who causes him-
self to perspire in a bath house while in a standing po-
sition." Among those who are excommunicated by God,
cited in [;83.5ff, are "™he who is not in the habit of at-
tending the synagogue," and "he who eats without washing
his hands." But in Pea.' 113b both are omitted. LB82.17ff
gives ; description of demons. But fhe analagous passage
in Hag l6a omits the item about "turning their faces like
angela.'z. 510.6ff gives the requirement of a city where.
one is perpitted to dwell. Omne of the requiramonts‘il a
good water supply. But in San 17b this item 1s omitted.

There are several instances where our autBor seems
to append his own explanation to a Talmudic quotation.

In 471.18ff several o#pianntiona are given which do not

occur in Ber. 5i4b. These explanations are reasons why
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one should prolong his prayer, his eating, his toilet,

end his study. He should prolong his prayer so that it

will be answered-- his eating, so that he will give the

poor an opportunity to come and partake of his méal--

his toilet so that he will not become afflictecl with

bowel disease-~ his study so that it will not be forgot-

ten. We cannot say for certain, but 1t seems likely that

these added explanations came from Al Nakawa's own hand.

In 40%.21 Al Nakawa gives en interpretation of the expression
xR0 yw 2 . He maintains that /)~ means

"that a drunkard becomes impoverished" and ¥ 27 "that

as a result of his poverty he eats his clothing and re-

mains in his house, since he cannot go out without clothing.”

Again in lj6l;.10f we find that Al Nekawa adds his own inter-

pretation.

Occasionally Ak Nakawa cites Rashi's intierpretaion
of a passage. Only once in our material does he acknow-
ledge Rashi as his source, viz., j03.17f. T other
cn;‘a he quotes Rashi without acknowledging him in any way.
Apparently he attempts to give the impression that these
explenations are his own, For example, in the very pas-

éago cited above, on p. 403, he gives Rashi's interpreta-

tion of ‘.ﬁy‘a 1. 19 and FoN /,v > 1, 20,

N *
without giving him credit.  The comments found im 45h.20 Yl izk
£f appear to be taken from Reshi, But 5;_‘_3;_13::»3 18 no @‘ :

acknowledgement. ' Likewise the comment in 398.6ff is taken

)
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llitorally from Rashi, but there is no acknowledgement.

ly. Examples of passages where Al Nakawa subtracts from
the Talmudic text. ;

395.15 omits "answer gently." PR AN | found
found in Ber. 17a. 1In L80.7ff Al Nakawa lists several
things which cause one's learning to be forgotten. He
omits "placing one's elothing underneath one's head as
a pillow," found in Hor. 13b. In [;86.1ff seven things
are enumerated which cause one to be afflicted with piles.
In the analagous passage in Sabb. 8la, ten things are
mentioned. The Talmud adds"sprouts of the grapevine" ,

P vaé "»did end eating the palates of animels without
salt, o xd > swnm ¥rn | Do the articles
which cause injury to the roct;um when employed for clean-
sing the Talmud adds"plaster or clay." In connection
with 533.17, B. Mes. 58b adds the proof that injuring
by means of words is more heinous than through money by
at:h;tng that with the former, Lev. 25.36 is written,

"and thou shalt fear thy God." But it is not written
with the latter. Hor. 13b adds to the list of things
which cause one's learning to be retained, L4 76.5¢F, "tlx;
who is accustomed to use wine and spices."” f‘c‘) N

o /“.:a . In h26.5 ff we finq,.thnt if a man
does not wait for his friend in the syagogue, his prayer
is rejeotod. Ber 55—6# adds to this that "he also causes
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the Shecineh to depart from Israel.

5. Examples of the use of Hebrew by Al Nakawa where the °*

Talmud emplgs Aramaic.

In 411.1ff Al Nakawa cites the episode of R. Safra
and his disciples meeting a certain Chasid. The latter is
under the impression that R. Safra and his disciples have
come to meet him. When Safra informs him that such was
not the case, he 1s rebuked by his disciples. A similar
episode is recounted in Hul. 94b. Biat here the story is in

L]

Aramaic while in Menorat Ha-Nsor it is in Hebrew. In

517.14ff Al Nakawa cites a passage which warns against
various worms to be found in mouldy substances. The same
passage is quoted in Sabb. 90§ but here it is written in’
Aramaic.

B. Examples of passages where there is a difference of
meaning.
t

l. Due to a slight variation in text.

In 395.18 Al Nakawa refers to proper respect for.
one's master and father. ‘Thn analagous passage ;n Ber. 17a
. maintains that the same respect is also due #¢ one's mother.
In 396.17f we see that teking & short cut on the way back
from the synagogue '11’ not opermitted. But in Meg. 20b 1t_
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is & short cut to and not from the synagogue that is not
permitted. In 397.22 Al Nekawa reads®that 1t is better
for a man to commit adultery than to*lnsult.hia fellow
man in public. But in B. Mes. 58b-59a, where this pas=-’
sage occurs, the reading is that it is preferable to have

intercourse with a woman about whom there is a doubt eabewus

whether she 1s married or not, e nex p2O .

'In 419.23 ff we are told that no food may be eaten by eny-
one until the one who blesses eats. But in Ber. 47a, 1t

is the one who breaks bread, rjaﬂﬁ,nnd not the one who
blBlﬂGB,/):nA, who must eat first. In the same passage,
419.17ff o distinction is drawn between the one who

breaks bread, the host, and the one who blesses, the guest.
In 45L.16ff three reasons are cited for men losing their pro-
perty. One of these is "eating and drinking when they

aho&p be occupied with communal affairs."™ B#§t in place of
this item, Git. 38b has "feasting when they should be lis-

tenifg to the lecture in the Beth Ha-Midrash on Saturday."
In ﬁ35.5 three persons are enumerated for whom mercy is
sought, and among these is a "good parnas." But Ber. 55a
has in place of this, "a good king." In }450.10f we are
told that looking st a dead person is injurious to the eye-
sight. But in place of this Hag. l6a has "looking at a
Nasi." 1In L460.1ff we find that & man is permjitted to have
intercourse with his wife the first night after she has
become clean. But in Pes. 112b this is forbidden. In Pes.
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lla it is a palm tree and not a camel, as in L6l.20, that
cannot occupy & middle position. In }72.10ff we are told
that if a man dreeams that he sees a snake and the snake
bites him, he will have & male child. But Ber. 57a states
that this causes one's sustenance to be doubled. In 505.
16ff Al Nakawa states that Moses' grandchild was an idol-
atrous priest. But B. Batra 109b is not quite as outspoken
in its denunclation of the grandchild of Moses. It does
not expressly state that he was an idolator, but merely

mentions his name, Jonathan,

2. Examples of passages where the texts are completely
different.

In 419.20ff an additional prayer to be said by the
guest for the host is mentioned in the name of Rabbi.
The prayer reads thus: "May Satan have no power over the
work of his hands nor over the work of our hands, And do
not cause to befall him or us any sin, transgression, or
thé&ght of transgression? But Ber. 46éa contains the fol-
lowing version of this prayer: "May he be successful in
all his transactions, and may his property and our property
be successful and near to the city.'g.Tha remainder of the
prayer is the iane as is cited in Al Nakawa. L26.3ff
states that i1f one is accustomed to greet hig fellow man
and neglects one day to do this, he violates the command-
ment-- "seek peace and pursue it." Ps. 34.15. But in
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the analagous passage in Ber. 6b there is an entirely
different idea. Here the importent thing ts to precede
one's fellow in; greeting. wrae 1>ana’ ¥zse, >
pide A Pop pde d Ja L T
In 455.1ff those for whom God weeps every day are men-
tioned: the scholar who has no bread, the scholar who
does not study during the last watch, and him who prides
himself without cause. But Hag. 5b, the source for this
passage, has an entirely different readings God weeps
for the one who finds it possible to study but does not,
for the one who finds it impossible, but nevertheless
studies, and for the parnas who lords it over the commun-
ity. Among the things which cause wisdom to be retained,
cited in L76.5ff, there is eating food that is well cooked.
But in Hor. 13b it 1s not the food that has this power,
but the ashes that are on the food. The Talmud reads thus:
/zv]zr;a /,na /alc. Sr /‘Ama SN2 , In 536.14fF,
Al Nn?n attempts to show that labor 1s beloved, since
it was given only to man and not to animals. But in Kid.
82b an entirely different idea is conveyed. Here labor is ;"51 A.Q
not a blessing, but has been imposed on man because of his | &s" TP
evil deeds. The animals are considered here also, but ina
different manner., Viz,, if the animals who were created to

serve man supprt themselves without toil, how mich the more

should this be true of man who was created to serve God.
But man has forfeited this right as a result of his misdeeds.
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IT Analysis of Sources in Masechtoth Derech Eretz.

Many of Al Nekawa's statements are to be traced to
the Masechtoth Derech Eretz. As with the rogular.'ro.ﬂnudlo

sources, Al Nakawa also follows these quite eloagiky,emcept

far some slight variations.
A. Minor variations, but no difference in meaning.

l. Minor variations in terminology.
In 417.99ff Al Ndkawa cites the story of Akiba who made
a banguet far his disciples in order to instruct them in
Derech Eretz. The same episcde is cited in Mas., D. E., pp.

215ff, But in Mas. D. E. the word MnEn 18 used instead
of Nese0 , Instead of 2nxa/ ;a:ff:y J;/Pd AN
,ao:? ds f'w:a,v ek pals s Mas, D. E, reads: 2,/
Je,sn 20n? "n. According to Mas. D. E. the fool took
up the dlsh with two hends and tore it with his hands, But
in Al Nakawa he takes it up with one hand and tears it with
his Ueeth. Instead of N320 ,.)19.5, Mas. D. E. reads
M»NO .+ Al Nekawa }19.8f informs us that, in sating, if
a lesser person eats before the greater he is considered a
glutton = - /: & 2T o Ndna /Gph odel ARy
But Mas. D. E. 21!;.1’ reads: JIA D fac’& w var /s Mﬁ&-‘/ .
Instead of  »0we , 421.6, Mas. D. E. 232f reads roln
Instead of pnraes, 1431.23, Mas. D. E. 134ff reads pmoas
In }j33.15ff we are told that if one does much good for
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otﬁora he should not take credit for this but should say:
fy f 126> pwe Jew . But Mas. D. E. 75f and 83f
reads: d 120oe Aanw, In 485.6ff we £ind that Aaron
is one of the seven persons with whom God made a covenant,
and the verse used to prove this is Mal. 2.5 - "My covenant
was with him of 1life and peage..." But Mas. D. E. 65f uses
Nu. 18-19 to prove the same statement - .7it is an ever-
lasting covenant of salt....™ In describing the scholar
Al Nekawa )j92.12 omplo?a the expression INTRD PRIV
while Mas. D. E. 93ff employs ¥3” 723/,

2. Example of passages where Al Nakawa adds to the text
of Masechtoth Derech Eretz.

In describing Simeon b. Eleazar Al Nakawa, }01.15
states that he was haughty because of his great knowledge of
Torsh. But the analogous passage in Mes. D. E. 1l66ff is
less harsh and omits this uon.?. In [j06.9f we find that a
scholar should not urinate in a standin\g position nor eat
all 4he food in his plate. Both of these are omitted in
Mas. D. E. p. 112, p. 119. Mas. D. E. p. 115 omits Nak. £
16f., viz., PoOAPK . 2800 prond Pr
In 43,1 ff Al Nakawa mentions several sinners who will de-
scend to Gehinnom. But in tho analogous passage 1n Mas.

D. E. pps 278.ff., the "athelsts" and “those wh-o deny the
Torsh and the resurrection" are omitted. ; Similarly, the
"parnas who imposes mouive dread over the community® 1is

omitted. In oonnootion with money that does not contain a
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b]:0l81.ng, }472:15¢ff includes money earned from orphans, wages
of one's wife, snd money earned from milling. But Mas. D. E.
p. 26 omits these. In }481.1 ff among the things which are
a disgrace to the scholar ere mentioned patched shoes and a
wide step. Both of these are omitted in Mas. D. E. p. 1ll6.

3. Examples of passages where Al Nakawa subtracts from
tke text of Masechtoth Derech Eretz.

In 19.12f Al Nekawa states that a man is judged by
three things - "™his pocketbook, his cup, and his wrath.®
Mas. D. E., p. 11, however, mentions four and appends "by
his cloak.” It also appends"some say also by his speech.”
In 42);.22f Al Nakawa states that "he who goes out before
the cock crows, his blood will be on his head.™ Mas,., D.E.
pP. 306 adds "he who goes on the highway alone before the

codk crows.” In }j27.13ff Al Nakews cites several cases
where an individual should follow the majority. He omits
that en individual should not study thé written law when
the.:mjority study the oral law, end vice versa, as is
found in Mas. D. E., p. 115. In 427.18ff Al Nakawa gives
the proper way of acting in a bath-house. He omits, how-
ever, the following prayer which Mas. D. E. pp. 2§5f1’.
maintains must be recited in entering the bath~house. "May
it be thy will 0 Lord, my God, that thou wilt”cause me to
enter in peace and to depart in peace and to return in
peace. Deliver me from this and from enything similar to
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this in the future." In 515.15f. Al Nekawa lists several
occasions when a man must know his fellow-man. He omits

"dining” which is found in Mas. D. E., p. 113,

B. Passages iparb there is a differance in meaning due to
a slight variation in text. Unlike the regular Talmudic
sources there are no ﬁaaangos in Mas. D. E. where the
text is completely different.

Al Nakawa, 409.20 states that when one takes leave of
his master, he must seek permission. But Mas. D. E., 179f
reads instead of master "his friend." In }10.3ff there is
Meir's statement that he who has a scholar in his city and
does not serve him is liable with death. Nas. D. E., p. 314
reads instead of "in his city" "at his side" - which seems
to make better sense. In 417.9f Al Nakawa states that a
dish should not be placed on a soft spot of the table but
on & hard one so that its contents should not spill. In |
the analogous pessage in Mas. D. E., p. 210f the meaning
is muoﬂ clearer. One should not break off a plece of bread
for the blessing from the soft part of the loaf, but from
the hard part.

In 4j20.9ff Al Nakawa states that a guest 1is not_allowed
to offer any food to his hosts's children, or s ervants. In
Mes. D. E. Ps 23l this is permitted if the guont.roooivol,
permission from the host. In 431.10ff we are told that men
should fear the courts of this warld, even though the wit-
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negses love money. But Mas. D. E. pp. 103ff. states that

T

men should not fear those courts because the witnesses love

money. In 32.8 Al Nakews states that the plous, £270n |
should be loved. But in Mes. D. E. p. 135ff the reading 1s
thet ef charity, [ i2en -ﬂz(hf’, thet—4f should be loved. |
li32.15¢f reeds that chadtisement delivers one from the afflict-
fons of the lower world, while Mas. D. E., 1b., states-from

the upper world. In 122.17f our author speeks in a general

way about occupylng oneself with religious commandments. i
Mes. D. E. p. 1LOff is more explicit and states that charity
is meant. It is a disgrace for a sciolar to be the last one

to enter a Eouse of Study sccording to 48l.2. But in Nas.

D. T. p. 116 the reading is & synsgogue. In LSl Jiff we aré ,
told that one should glve charity "from the midst of his
house." But Mes. D. E. p. 140 reads "in the midet of your
house." The latter has & different meaning. In Nekawe the

meaning seems to be that one should simply give charity,

but in Mas. D. E. the meaning is one should give charity

privately.

IIT Analysis of Sources in Masechtoth Kallah

Al Nekewe utilizes materisl from Mas. XKal. only infre-
quently. Eis variations from thls source are of the same

type as those from the other sources. Since there are only

e few references we shall not organize the materisl as we

—
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have in connection with the other sources. <+n 416.1Lf Al
Nekawa states what men's future is - rulonl AN, Mas.
Kel. pp. 299f. adds "dust®, = 357 . Instead of K, Simon's
sta tement in 416.15ff. Mas. Kal., ib. qgotes a similar state-
ment by R. Eliezer b. Jacob. In [;20.19ff Al Nakawa mentions
four things which one is forbidden to do with food. Mas.
Kall. p. 334 adds another - one is not allowed to sit on
food. Al Nekawa }73.9ff states that there are fouwr things
which are called "possessions," fﬂxlys « Mas, Kal,

p. 298 mentions five, adding Abraham.

IV Analysis of Sources in Aboth d'R. Nathan.

Al Nakawa quotes several statements from Aboth d'R. Nathan.
Most of these are identical with our present version. There
are, however, a few passages which differ from our version.

In 465.10ff Al Nakawa states what will happen if certain
prophetic books are seen in a dream. Aboth d'R. Nathan, Ver-
sions A and B, p. 128, omits mention of Eszekiel, and adds
that one who beholds Kings will attain wealth in addition to
greatness. In connection with the ten names applied to joy,
,90.10f., Aboth Nathan,KVersion A, p. 103 has L 1£2N in-
stead of AN'02 , In comneetion with 51l .5ff, Aboth Nathan,
version A, p. 6l adds that God made this statement in the
form of a great oath, i.e., God swore that if“man loves his
fellow-man, God wi1ll reward him. .
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V Analysis of Sources in the Tosephta.

As with the other sources, most of Al Nakawa's quota-
tions from the Tosephta are similar to our text. There are,
however, a few minér variations. In L)i3.1ff Al Nakawa men-
tions among those things which must not be considered evil
omens - when one's friend calls after him, PN K,
In the Tosef. 118.20ff the reading is different and also
mekes better sense - “orun wdo ex x3p!, Furthermore ’
Al Naekawa states that a fox who calls at one's right hand,
and a urﬁont that passes on the left are not evil omens.
However, the Tosef. reads "a serpent passing on the right and
a fox on the left."™ One of the ways of the Emorites, accord-
ing to Al Nakawa l)J);.7f 1is to cling to the coffin of a dead
person in order to see that person in a dream. Instead of
"cling", Tosef. 117 has p7€e»n , "kiss." In LhS.6fF
Al Nakawa states that to frighten a man who has a yawning or
sneezing fit is not of the Ways of the Zmorites. Tosef. 119.
21-22, however, reads »/'2 , "one who is afflicted with
vertigo" can be frightened. Instead of the reading /*>'ean

72747 before a bride and groom, Al Nakawa Lli5.12, Tosef.
118.27 reads more clearly sz 3e /vu / /'a‘emv « Instead
" of the reading in Al Nakawa 486.18f PINDA /3N A Ajonn
Tosef.358.19 reads /» sixd 12Ana prawn |, The Dosef. adds
that one must not overwhelm his guest with offers when he
knows that the guest will refuse then;
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VI Analysis of Sources in the Jerusalem Talmud.

Occasionally Al Nakawa quotes from the.erusalem Tal-
mud, A variation occurs in 531.1ff where Al Nnkn;u enumerates
the obligations which man owas-God. Yer., Kid, 1.7 adds to
this 1list the Suececah, lulav, shofar, tefillin, tsitsis, and
the necessity of feeding the hungry and giving drink to the
thirsty. Agein in 539.3ff Al Nakawa states that as a result
of flattery or hypoerisy rain is witheld. But in the anala-
gous passage in Yer. Taan. 3.3 no mention is made of rain
being witheld because of flattery. It is witheld according
to the Jer. Tal., because of idolatry, spilling of blood,
immorality, and the non-payment of pledges to charity.

VII Analysis of Sources in Midrash Rabba,

Al Nakawa quotes the Midrash Rabba quite fregquently.
In most cases these quotations follow the original quite
closely. But there are instances of minor variations. For
exnméle, in 393.8£f Al Nekawa cites the story of R. Jamnai

and his encounter with the man who was not learned but who

observed Derech Eretz. At first Jannal reproves the man but

when he learns that the man observes Derech Eretz he retracts

his reproof. The same story is to be found in Lev. Rabba,
ed. Wilna, p. 13b. The two versions ere similer. But Lev.
Rabba adds that the man seized Jannai and said to him: "The

-
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'I'orah' is not only the inheritance of Jannai, but of all

Isreel.” The passage in Al Nakawa }0B.7ff is to be found y
in Gen. Rabba p. 22d. The two versions are almost identli-

cal, except that the Mid. omits the statement in 1. 15 -

"from this they learn Derech Eretz." " Another example of

a minor variation is Sli.iff in Al Nakawa compared to Gen.

Rabba, 25a=b. Al Nakawa states that all qualities in the

world have limitation and finitude, except peace and Torah,

But in the Midrash only Torah is mentioned as an exception

to this rule.

VIII Analysis of Sources in Siphre.

There are a few referenees to Sifre, and these contain
the usual minor variations. An example of these is 399.18ff
compared to Sifre, ed. Fr., p.22b. The word dra°a> ,
399.19, is omitted in Sifre. Likewise the reference to the
Persisn exile in }j00.l is omitted in Sifre. Another example
is 5]4.6119r1‘ compared to Sifre s Ps 12b. These two passages
t.u:mt:n.!.:u1 several ideas concerning peace. They are for the
most part similar. However, in place of r¥Gs , 5h6.19,
Sifre has 2% G - the former means "they planted” and

the latter "they pleaded.” *his difference is obviously due
to a metathasis of the teth and nun. Al Nakawa's reading
seems to make better sense. In place of rr%o , S5h6.22,

Sifre has PNIN:

IX Ann_!luil of Sources in Pesikta R. Kahana,
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There is only an occasional quotation from the Pesikta.
4 good example is L30.16ff, the st ory about the man who re-
fused to inform hls guests of the death of his son until they
had finished their feasting. <*he story is to be found in
Pesikte, ed. Buber, p. 1l69b, with minor varistions, Al Naka-
wa states that the host was of the "great men of X'vul."

*ut the Pesik. reads - "of the grest men of the generation
who were in <aybylon."™ The Pesik, sdds that the banquet
took place on fWednesday. Insteed of f‘f1=x roda ¢dr 1335

in Al Nakawa L31.L, Pesik. reads. no/>nd snwc u90/ xrP

X Analysis of Sources in Midrash Tanhuma.

There are seversal cquotations from the Tanhume. The
following examples will suffice to indicate the nature of the
variations. Al Nekawa U 36.17ff discusses the importance of
modesty on the part of women. <he same idea is expressed in
id. Tenhums, ed. Buber, nde*s p. 170f. But in
Tenhuma the terminology is different. Furthermore TeR omits
the statement that a woman who is modest in her house will
be worthy of marrying s High Priest. The Tan. has only that
she will bear children who will be High Priests. +nstead of
R. Jose, the Tan, cites this teaching in the name of R. Levi,
Yoreover, R. Pinhas b. Hama's statement thet & modest woman
atones for her household is cmitted in Ten., Another exemple
1s 51618ff oompered to Mid. Tan. ¥2/I~ p. 43f, These are

very similar. But 516.10 reads differently in Tan., viz.,

) /c'J’uvn,rwJ)ﬂ-“_/“-’-" Man xS /:": RO BAN /"’W



Al Nekawa's reading is more clear. A further example is
557.17£f compared to Mid. Tan. ~Coew~ ,p. 80. In Tan.
the statement is quoted in the mame of "2 s03dx

and not 'e2ss0dx , as in Al Nakawa. Moreover, the
first part of the statement, 557.17-558.2 is omitted in Tan.
The second half, 55é.2ff., has the same idea as the Tan.,-
but the terminology is different.

XI Anallgia of Sources in Mishnah Torah

Although Al Nekawa never quotes the Mish. Torah di-
rectly, he certainly must have utilized its material. For
example the material dealing with Derech Eretz of the Schol-

ar in p. J02ff parallels closely Chap. V of Hilkoet De'ot.

XII Ana%yliu of Sources in Zohar

There is one reference in Al Nakawa to the Zohar. I,
p. 182b, viz. 23.20¢f. It is signifivant to note that
our suthor ¢alls the Zohar , Midrash Yehi Or. The two ac-
counts are guite similer. Al Nakawa's version, however,

is a Hebrew translation of the Aramaic in the Zohar.
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NOTES TO CHAPTER ONE
This dichotomy will be discussed in deta‘il in Chapter
IXle
Git. TOa.
Git. TOa.

R. Travers Hereford, Pirke Aboth, pp. L1-j42.

Hereford, p. 91.

Cf. Tosef. Kid. 1.16, where .« pw, noewn 5 and

§2s¢ )»a constitute the threefold cord which can-
not be easily broken, which 1is referred to in Ecc.
.12,

Aboth d' R. Nathan, ed. Schechter, p. 1., Vversica 7

R‘. Huna, however, is of the o_pin:lon\ that this should

bé called 72332 VA | matber of health. Rabbah,

his son, however, refers to these matters as renduz w

He tells his father that he doesn't listen to R. His-

da's lectures because the latter always talks about 7"
rends a2 *{w , proper conduct in the lavatory, and

not Halachic matters. @

Cf. Additions to Seder Eliahu Zuta, ed. Friedmann, Introd.
Pe ll.c
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NOTES TO CHAPTER TWO

l. Introd. to Seder Elishu Rabba and Zuta, ed. Fr., p.
104.

2. Aboth 3.17.

3. Tosef. Kidd. 1.16.

. Introd. Seder Eliahu, 10k.

5. Aboth 2.2.

6. Introd. Seder Elishu, 103-10l.

T« Add to Seder Elishu, Introd. pp. 2-3; Seder Eliahu,
Introd. p. 105.

8. Introduction: to Additions, p. 3.
9. Add. to Seder Ellalu, p. 3.

10. Add. to Seder Elishu, p. 3. For some unexplained reason
Friedman includes this category with the one preceding
which deals with the conduct of men. We have disregard-
ed this seemingly arbitesry connection. |

11, Add, to Beder Eliahu, p. 3.

12. Add. to Seder Ellm, Pe 5.
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1%. Seder El. Rabba p. 54.

1. Al Nekawa, 393, 5-7; 542, 19-20., (All future refer-
ences to Al Nekawa's Menorat Ha-Maor, vol. IV, will be

designated numerically without mentioning name of book

or author.)

15 . 396.10-597.160




1.

2e

9.

10.

11.

12.

13.

NOTES TO CHAPTER THREE

394.012-1l 3 542.15-17.

Add. to Seder El., Introd., p. L.

Tbid., Pe3e

B. Kama 92a, Cf. Rashl.
Introd. to Seder El.,.p. 10L.
Seder El. Rabba, ﬁ. 58.

h65,1-6.

The expression - »nt ,772 is to be found in the

following places # Gen. 18.19; Ex. 33.13; 34.6;

Deut. 32.l; Gen. 20.11 offers an example of
® Sedev €L
Introd. to Add#, p. L.
i
Introd. to Seder El., 106, 109-110, 115.
Erub, 100b.
Introd. to Add. to Seder El., pp. 2-%.

Introd. to Seder p. 105.

Ber. 61...

Pat nEd




15.
164
W
18.
19.
20.

2l.

25.

264

z7f

28.

-y
Betzah 25a.

Yoma Lb.

Yoma T5b.

B. Mes. 87a.

Sotah lLha.

Hull. 8la.

Seder El Rabba,r.56,,T79.
LOT«2le

393k

542.9.

Seder El1 Rabba, p. 128.
396+1=5; 543.1-L.

129 .7-8.

39l.10-12; 499.17-18; 542.13-1l;

Seder E1

Rabbasb2.
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1

-vi- A
NOTES TO CEAPTER FOUR

Enelow suggests that this name as well as the pre-
ceding alludes to the title of the work, Menorath
Ha-Maor. Introduction to Al Nakawa's Menorat Ha-
Maor, vol. IV, p. L.

4168.13. Ber. 63b adds that a scholar should not be
the last to enver the Beth HaMidrash lest people call
him a sinner. Actording to Rashi, sinner means an
indolent person. Cf. [j03.1-2, where Nakawa guotes
this in connection with attendance at the synagogue.

339.1-5; 410.22; U55.1-5; L92.13.
4,00.16

410.10-12

401.9-13

410.15

hh9;2?

4h9.26;5 410.1h; LOT.26.

11. 408.8-10




12.

13.

15.
16.
iy
18.
19.
20.

21.

22.
23,

2l.

25. 470.1fF.

-vii- i
LoB.2; 459.4~5
399 +44~5
1,05 .21-406.1
399+5=6
3994
1,00.9£f.
4551l
LoL.11
02.5-10

409. 6-410.6 Mas. D. E. Dp. 51&,.ed. Hig. reads
instead of "a scholar in his city," > ¥> ,"a
scholar who is at his side,” ra~7> , The

reading of Mas. D. E. is more liberal. For the

reading "in his city" is very vdéue and harsh.
407.26-4408.8
'.[.16 .h_r{

410,13




26.

27.

28.

29.

30.

31,
32.

35

-viii: 4
1410.6-25

411.1-7 Cf. Hul. 94b where the story is presented

in a different version. In the Talmud it is in Ara-
maic. R. Safra 1s accompanied by Rabba and it 1is

the latter who does the rebuking and not the disciples.

The 29N 1in question is Mar Zutra.

410.13-1)
L00,20-22

Taan. 22a adds that it was the market place of Beh
Lefet.

411.8-19
430.11-15
410.13; 411.19-20

401.1); f£f. Mas. Der. Er. p. 166 ff. omits the fact
that Simon was haughty because of his great knowledge.
Cf. also Mas. Kallah p. 310 ff. where it is also o-
mitted. But Taan. 20a-b includes it and therefore
this must have been Nakawa's source, for he-describes
Simon as ‘ NAYA L NI ande 1y ned iava

There also seems to be some confusion ag to the place



39.
Lo.
41.

L3
i«
45.
L6.

L7,

S

-ix- |

from which Simon was journeying. Nakawa, Mas. Kallah
and Mas Der. Er. refer to it as sar Jadn
but in Talmud it is /24 Jidw  the gimel
being substituted for the ayin.

h50.5; h02.25 ff.; 468.16
l|.05 . 5-8
Lol +16-105.1

4}06.5-12 Item about not eating everything in the
plate is omitted in Mas, Der. Er. p. 1l1l2.

Lol.3-17

403.9-15

406.5-9

Lh03.2; 4B1.Y4 ff.
403.l5 hok.9-1h; LBL.L
Lol . 1y-15

j02.16-18

Rashi to:Ber. Lj3b tells us thgt on wet days the mud
will conceal the patches. [j02.10-23; L481.2-3
e

ho;.é-?




-
48. 1402.12-16; L4B1.1-2

49. 402.23-25; 468.14-15

50. 1407.10-1L

51. U439.5-8

52. L412.l4; 413.18-4ak.2)

5%3. L412.13-16; 475.1 Cf. Pes. 113b Where only four are
mentioned and the man who persists in divorcing his
wife 1s appended as =& A sname ¢ "some say." More-
over in the Talmud it is a parnas that lords it over
the community for no good reason that is intolerable.
Thus, the Talmud implies that the parnas may do this,
if he has good cause.

5he L12.1-6
55. L412.11-12
56 3&1&.2&-25
57. L412.7-10
58. U12.6-7

59. U439.8-11

6° . l|.27 . 1"5




61. 543.7.
62. 543.5ff,

63. For other transgressions the punishment is gehinnom,
but the individual rises again.

6li. B. Mes. 592 quotes Rabba's statement that insulting in
public is worse than intercourse with a woman concern-
irg whom it is doubtful whether she is married or not.
Thus the version in Nakawa makes insulting a more hein-
ous offense than does the version of the Talmud. For
according to Nekawa it is worse then willfull adultery.

65. 397.16-398.10.
66« 14156.17-18.
66a. 540.8£f.

67. 162.9-10.

68. h59.9.

69+ 540.8-12.

70. 51.11-12,

T1. Pse 34415,

72. 426.1-5. Cf. Ber., 6b where R. Helbo's statement has a
somewhat different meaning, viz., if one knows that his



T3
Thto
T5e

Tbe

78.

79
80.

81.

82.

-—
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‘neighbor is accustomed to greet him, he should greet

him first.
503.16=18.
550+6=9
1 6146=T.
140,11,
431.21-22,
1426.10-13.
425.15-25.
L61.3-6.

Ber. 5b-6a states that in addition, this causes the
Schecinah to depart from Israel.Fhus in the Talmud
not only is the individual punished for this since his

prayer is rejected, but also the entire people.

,426 . 5-10 L]

426.13-1;. Mas. Der. Er. p. 117 adds that 1n.1eaving
2 house the lesser of the two has prooodonco.f On as-
cending a ladder, in entering a hall of meeting, the
greater has precedence. But mm entering e prison tl;n
lesser goes first. The man who is walking should greet



85
864
87«
88.
89.
90.
91.
92.

93

-xiii-
a man who is sitting.

Mas., D. E. says that the man broke his neck., Nakawa's
version that he troke his legs seems to b; more ‘cor-
rect since the host speaks to him the following
morning. It would be.unlikely that he could have
spoken to him had his neck been bfokqn.

1425 +6=16.

1150.3.

410.3-5. See above, p. 22.
518.13.

450.4-8.

496.9-11.

433.10-12.

ha&.;g-ao.

j26.15-16. Cf. Mes, D. E. p. 173f where the three dif-

fevent types of men are great, wise, and inferior.

Here the nadiogro is displacod by the wise. Tha’-isalh
man walks in the middle, the great on the right, and

the inferior on the left. Al Nakawa's versien makes
better sense - since there seems to be little differemce

between the Fi2¢  gna the ~ 37 _ unless the



Il

95

96.
97.

98.

99.

100.
101.
102.
103,

104.

former is a relative term in comparison with /opr .

Ll.lh.a 26-'-'-15.16 H 515 01-50

415.17-416.2. Hors 13b stetes that when the Ab Beth
Din enters people should stand in two rows so that he
may pass between them. Cf. also Tosef. Sabb., ed.
Zuckermandel, p. j26.28ff where the same idea is ex-
pressed. Nakawa's procedure for the Ab Beth Din, ac-
cording to the Tosef., is employed for a wise man.

1'.51 . 12-16 .
L)i6.13=193 505.5-8.

Cf. Kid. 30b where the word "fear" , /4 and not
"honoring" is used

Cf. Tal. Yer. Kid. 1.7 where in addition to tithes, one
owes God the obligation of suceah, lulav, shofar, tefil-

lin, thitail, feeding the hungry, and giving drink to
the thirsty.

531.1-5.

505.3=8; 531.6-10.
Lh6.19-23.
L4h6.23-ULT. 3.

61,2, Nakawa cites as the source for this B. Mes.
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75b. But in our edition of the Talmud this parti-
cular item 1s not to be found. The Talmud mentions
only the following as those who are not answered when
they ery in distress - he who lends money 'iéhout the
prhlonoe of witnesses, he who acquires for himself a
master, and hé who permits his wife to rule over him,
In 61.1f only he who acquires a maater-ia;montionod.
To this is added he who distributes his property when
he is yet alive, and he who marries off his younger
daughter first.

105. 507.11-508.9.
106- 1{.31. 6-20.

107. 491.6-15; 531.17=-532.5. Yeb. 62b adds also Torah as
one of the things which a wife brings a men.

108. 50509-16.

109, In Yeb. 63b no mention is made of Abshu. The decree
is cited anonymously.

110. 1489.1=15.
111. !|.60 -15-11[0 3
112 . 1'.59 . 16 . L

113. 459.13-1l.



11, 428.9-12; 455.8-9.

115. Pes. 112b has the opposite opinion. It states that a
man should not have intercourse with his wife the first
night after she has become pure. -

116, Lli0.12-16; 432.1L-15.
117. 506.11-12.

118. 506.6-11.

119. L77.14-16..

120. 4B81.12.

121. L60.k.

122. 506413~17.

123. 507.1=2.

12);. gﬁé.lé; 512.%-5. Al Nakawa cites this as one of the
seven things which Akiba taught his son, Joshua.
But &= Pes. 1l1l2a does not mention this point.

125. 482.6-8. Al Nakawa cites this as one of the six
things that the angel of death commanded Joshua b.
Levi, But in Ber, 5la, the angel of death commands
Joshua concerning three things. This po.rt;.aulnr 1te'n
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is not included among the three.

126+ 519.7-9+ Cf. Ber, 61 a where a man is forbidden to
follow & woman upon the highway and not the market
place as Nakawa indicates. One who follows a woman
into & river forfeits his portion in the world to
come, according to the Talmud. This occurs in place
of Nakawa's reading - that hs will not escape the
judgment of gehinnom.

127. Mas. D. E., P« 210f has an entirely different idea.
Here it is & question of breaking the bread for the
benediction in a hard portion and not a soft one,
NP prpmn pdre YO PIpan x'nn nerre px et ad

No mention is made of spreading a tablecloth in
such & way that the food will not spill.

128, Eating and drinking should not be engaged in while
standing, for this has a deleterious effect on the
‘,'body. l|.57v120

129+ L45T+17.

130. 417.1-15; LL0.17-26. . , :
131, 467.15-16. |

132. L79+5.

133, 1633,




15h;

135«

136.

137.
138.
139.
0.
1,

-xviii- ¢
h.BO .h.

420.19-421.9; 472.13-15., Mas. D. E,, p. 237b. quotes
this teeching in the name of Rabbi. Five statements
are mide concerning food, the additional one being a
prohibition against sitting on food. Cf. Mas. Kallah
P+ 33l where there are five also. But Ber. 50b where
this passage 1s also found mentions only four. The

latter is Nakewa's source.

432.12-1);. It is necessary to spend a long time at
one's repast to give the needy an opportunity to

come and partake of it. The reward for this is length
of days.

'.].71 . 17"'20 .
1405.12-1l;.

520 . 12-1,.1..

»

521.1-2.

4,86.18-19. Tosef. B, Kam., 358.19, and Mekilta,
Mas. Negikin, 13. add that one must not overwhelm

his guest with many offers when he knows that the

guest will not accept. -

Mas. D. E. p. 182ff state only that a guest should
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not enter his friend's home suddenly. No mention
is made of walting until he is asked to enter. v

3. 429.6-8.

Ui, 480.5.

145. 409.21-410.1.
6. 4ho.20-21.
1UT. 458.12-13.
WB. LlTe3=Te

149. 430.16-}431.6.
150. Lly7.7-11.

151. 419.1); L60.k.

152, Cf. Ber. lj6a where Rabbi's addition reads differently.
"And may he be most successful in all his transactions
and may his business and ours be a success and near. a
city. And may Satan have no dominion over the work of
his hands nor over the work of our hands "ﬁd mey there
not oceur to him or to us any thought of sin, trans-
gression, or iniquity henceforth and forever." The
purpose of praying that one's business should be near
the city, according to Fashi, is so that the owner



153

155.

156.

157.

© 158.

dwelling in the eity would be able to supervise it
conveniently. Perhaps this reflects an economic con-
dition which did not exist in Al Nakawa's day. _o:- it
may be that Al Nakawa's text of the Talmud had a dif-
ferent reading from ours,

Cf. Ber. li7a where it is the one who breaks the bread
i.e. host who must eat bafore the others are allowed

to do so.
419 .8-420.3.
418.3-4.

Cf. Ber. 58a. Here the bad guest says: "This one
morsel and one slice I have eaten, this one cup I
have drunk, have not been prepared for me but for
his wife and children."”

cf. Mas. Der. Er., ed. Hig., p. 234. Here 1t 1s
pq-nitted to give the faod if he has ‘obtained permiss-
ion of the host. But in Al Nakawa this condition

is omitted. Instead of teve | his servant, Mas.

D. E. has  /~de which means about the same.

-

Cf. Mas. Der. Er. pp. 2%5f. Here the three wayfarers
came to the man., But they were not invited, as Al
Nekawa states. Thus ﬁu. D. E. makes better ionle.
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For.woum & men invite guests if he had such a 1li-
mited quantity of food?

159. 420.4-19.

160. 427.12-17. Mas. D. E. p. 115 omits that their in-
tentions must be good and for the sake of heaven.

161. l67+7=10.
162. hhi6.6-12.
163« 432.64
164 467.11.
165+ 459.6.
166. 470.1-6.
167. Lh5.20=lh6.2.
168. th.%ﬁ-zag

s

169. §79.9-11. Al Nakawa quotes this as one of the six
things that Rabbi Judah commanded his sons. But
according to Pes. 112b there are only four things
thiat * Jadahi eommiided (his ‘sedy; smd-the ome ‘dbout dwell-
ing in a eity whose head is only a scholar is omitted.
However, it 1s to be found in Pes. 11l2a where ;.t. is



170.

171.
172«

173.

175.
1764
177,
178,
179+

180,
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cited as one of the seven things that Akiba com-
manded his son Joshua. How this confusion arose is
difficult to determine. .

518.14~15. Al Nekawa omits the statement in Ket.
110b thst this is tantamount to idolatry. Perhaps
in his day such a statement would have seemed too
harsh.

417.5-6.
440.10-11.
469.10-11.
471.11-15.
1481.10-11.
L4B6.12.
hh9.12-19.
whitie,
529.,14~18.

cf. XKid. 82b., Hére the entire meaning is different.
Labor is not a blessing but has been imposed on man
because of his evil tl_oodn. It is a pun:lulmont:

This follows the Bibliecal account of Adam being forced
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‘ to labor as a punishment for his sin. The Tal.

181.
182.
183.
18l.

185.

reasons thus. If the animals who were created

to serve man subsist without the necessity of

toil = how much the more should this be true of man
who was created to serve God. But man has forfelt-
ed this right. In the Tal. this statement 1s
quoted in the name of Simon b. Eleazar and not R.
Meir as in Al Nakawa., 53%6.15ff.

Ex. 39.43; LO.3Lf.
536+1-537+17.
510.1-511.5.
511.5-1.

537172

186. hll.9 05-11-

187 . !&55. 6-80

188. L4193.10.

189. 432.7.

190. L32.22-23%.

191.

520 . ?"'B . *

192, LSlel=T.




193. 52049

19+ 46T.3-6.
195+508.9-10; 533.6-11.
196. 1hiB.23-1}49.5.

197« 434.9-11; L461.10-11.
198. 451.5-11.

199. 486.19-487.L.

200. 460.2.

201. Lh6.3-6.

202. L460.13.

205. 508 . 19"'20.

204. 461.1-2. Enelow cites as the source for this state-

ment B, Mes. T5b. But this reference contains a

somewhat different statement. No mention is made of
not dividing one's property in his lifetime.
statement in B. Mes. reads thus: -
mfgl NITA ;f‘&‘b ‘” ./n 14l /-nr-f /r’u/
[reLL w/ M;Jf/

_20 5 . 508 . 11""120

/:,1 w.?’ a3f€

/¢ ,\.ﬂ,‘m/, Llaga Aj; /"“

./'ff ;nf&/ﬂ

206. Cf. Mas. D. E. P 2’.].6.

Item about money from or-



ph‘na omitted here.
207. Ibs Item about wages of wife also omitted here.
208. 472.15-18.
209+ L433.15-16.
210. 433.15-21.

211. 433.4-5. Mas. D. E. pp. 14Off has different reading.
Instead of ({p= 4t Has /;fﬁﬂfide., 1f somebody

robs you.
212, 1157.18=458.6.
213. 538.1-2.
21. 549.12-13.
215. 549.13-15.
216. 503.*:6.
217. 538.5-8.
218, 512.10-13.
19. 485.18; 538.15-18.
220. 53%8.9-13. g

221. S5h3.4=5.
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222. 498.13-15.
223, }32.15-16.
22,. 498.10-11,
225+ 4591k,
226+ 1498.19.
227. Deut. 28.6.
228. Mas. D. E. pp. 14Off reads instead of »/e?, NIVPr> por
229. 432.17-21.
230. h$5-15-1h-
231. L33.13.
232. 433.14-15.
233, h97-9-1‘5-
23 1429.21-430.10;5 498.7-10; 518.2-5.

235. 434.15-18. It is strange that this harsh punishment
should be meted out to leaders who are gullty of in-.
. stilling dread in the cmity. Evidently in Al
Nakawa's day leaders of this type were quite common
and created a difficult problem in the community. In
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another abate.mont the parnas who assumes an arro-
gant demeanor in his attitude toward the community

is taken to task. L75.1. The same may be said for *
the punishment prescribed far informers. Nakawa lived
during the Inquisition when the position of the Jew
was made more insecure ‘by reason of the system of
espionage engaged in by the tribunals of the Inqui-
sition. Many of these informers were recruited from
the ranks of Jews. And thus we can understand why
informers would be included with .atheilta , heretics,

etc.

2%6. 515.

237. L05.21-22.
238. j0641=ls.
239. 515.7-8.

20 L45l.16-1T. cd, Git. 368b. Passage in Tal. is in
Aramaic,meaning 1is different from that found in Al
Nakewa, Instead of those who eat and drink when they
sould be occupled with communal dutigl, the Tal. has
those, who feadfwhen they should be listening to the
lecture in the Beth Ha-Midrash on Sabbath.

2141. |.|.79.12-15.

21‘2. 521.7"8.
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243, 521.15-16.
24, 521.11-19.
2h5. 458.12; 4T71.18-19.
2l6. L4161.10.
27 495.19-20.
218+ 495.1-4.
2l9. Ps. 130.1.
250. 496.7.
251, h95.11i13._
252. }96.1-5.
25%. L49l.16-1T.

254. 495.4=6+ Ber. 32b adds that a man should sit in the
syhagogue one hour before he prays and one hour after.

255+ L49L.13-15.
256. Lh32.11-12.
- 257. 498.5-6.
258, h27.5-11.

259+ LU33.3.



260. 499.1-13.

261. 432.7-8; L69.6-10.
262. 1}87.6-10; 1485.1,-17.
263. 459.10.

26le 135+5=6.

265. 455.4. Enelow cites as the source of this statement
Hags S5b. But there is.no mention there (;f one who is
arrogant without cause. It speaks only of & parnas
who lords it over the community.

266. 470.1-3,

26T« 435.6.

268.1456.15-16.

269. 1163.11-12; 486.17-487.k.
270. 515.5-5.

271. 432.19.

272. 457.1-11.

2%5. h71.6-9; Sk0.1h=20.

2Th. 516.8-20.

275« 541.1-9.

276 . 511‘.0 15"16.

‘r




277+

278.

279+«

280.
281.
282.
283.
28ly..
285.

286.

=KX - »
L31.22-}432.6.

513.1-15.,

53%8.19-539d0. Source cited for this is Yer. Taan.
1i11.3. But this source does not mention flattery
as a cause for witholding rain. Rain ;s witheld
only because of idolatry, spilling of blood, sexu-
al immorality, and failure to pay pledges made to
charity. Al Nakawa uses Jer. 3.2-3 to support his
statement that rain 1s witheld because of flattery.
But the Yer. employs this same verse tc prove that
it is witheld because of immorality.

ll.52 . 1-5 .
1].50 . 12"'15 .
479.6.

hf;.z.

»

515. 15"20 .
515. 1"9 .

479.9-10. Pes. 112b reads somewhat differently., Here
it is not six things that Rabbi commanded his son, bgt
four. Regarding this particular item the 5;1. is more
precise than Al I;klll. Instead of Al Nakawa's indefi-
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nite version that the son should not dwell in the .
he shovldn ¥ o 17

neighborhood of scoffers the Tal. reads =-“Sheeni-

ziv, a eity' of scoffers. ,,ex A SsseP " r3an /{u

—/t.n.f.f))'fa /I /eI /1D :,j‘fe
2870 516.1"'7.
288. 1459.10.

289. 53%3.17. Cf. B. Mes. 58b. Here the difference between
verbal and monetary injury is indicated by the siate-
ment that in connection with words it is written "and
thou shalt fear thy God." (Lev. 25.36.) But this is
not written in comnection with monetary injury. The
reason cited by Al Nakawa that one is concerned with
injury to the body and the other with injury to one's
money is recorded in the Tal., in the name of R. Elea-

ZaT .
290. 43li.20-21.
291.517:1-10.
292. 541.14-15.
293%. 519.12-15; 543.10-11.

294. 540.1-5. Mas. D. E., pps 147ff. Here the idolater
is an Israelite, but in AL Nakawa it is any idolater.

295. 548.8-15.
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296.. 5!‘-8.15“16. t

297« 548+17=549.3.

298. Cf. Gen. Re 10, 1. where the Torah only 1s men-

tioned as an exception to the general rule.
299+ 5hle5-54501e
300. 547.12.
201. 550+6=9.
302. 550.9-104
30%. 550.11-15.
%0l.. Gen. 18.12.
305. Gen. 18.13.
306. Gen. 50.16-17.
307, 9ple2-11.
308. 551.12-552+9.
309. 55249=55l+1l.
310. 555.4-10. |
311. Ex. 18.7-8; 556+12-17.

L &

312, 556.17-20.
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.

3150 555.20'557.h0
3. 558.13-15.

315. From this stat ement we may conclude that the bath

houses were located in caves.

316. 428.5; Lh9.23. See above p. 68. God's name is
peace and it would not be seemly to employ this

word in an unclean place.

317. 4)19.19-25. The covering of the head was a precaution
against catching cold.

318. L468.2.

319. 428.3.

320.)427.18=428.6. Perhaps the reason for this last state-
ment, concerning him who comes from his travels, 1s
that he should rest up before bathing_, otherwise his
ho‘lth will be endangered. .

321. 1].60 09-10.

322. Pes. 112b states that it was R. Jose b. R. Judah who
commanded Rabbi.

525. h25.8-11. L

32+ 428.9-163 455.7=8.

325, h2l.15-173 1y63.9. In Ber. S5la it is Suriel and not the




~xxxiv-
'n:ngel of death that tells these things to Joshua.
326, 188.5-11. »
527. 199-8. -
328. L10.7=9.
329. 462.11; 508.15.

330. 428.19-22. In Sabb, 12a 1t is R. Huna and not Rav
who Holds the latter opinion.

231, 4T75¢11-1he

332. 1455131k

333, Joshua Trachtenberg, Jewish Magic and Superstition,
1939, pp. 128, 129, 219.

330, 1163.2-3.
535 l|-_5‘7-1h"17-
3560 11.28.9-1)4..

337. 462,18,

. 338. 460.8-9.

339. 518.7=8.
5[4.0 . 1].51‘0 12"13 -

341, 458.12-459.3.




2. 16345

343, 471.18-472.h.
3hl. L6Le8=9.

zh5. 428.19.

Z6. 428.7; LB80.12.
z) 7. L61.8.

38. 45T+14=15.
349+ 16345,

%50. L61.9.

351, 482.7-8.

352 459.8,

353 L5he13-1h.
35, 14.‘28‘:6-_7; 48o.12.
3554 hzé.a.

356. 508.15-18.
357+ 490.6.

358+ 4594Te

359+ L9054




360.
361.
362,
363.

36l

365

366.

367

%68.

369.

370
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ll1.1-10.

168.1.
Trachtenberg, p. 232.
l.|.65.6-10.

Ber. 57a is more explicit and states that this

causes a man to make a living easily.

See Rashi to Ber. 57a.

In Ber. 57a tia.oro is no mention of the male child.
Here the reading is - if the snake bites the man
his income is doubled, and Resh Lakish is of the
opinion that all the more so is this true if the
man kills the snake.

472.10-13.

475.6-114

N

Ber. 57b adds that the one who sees Kings will
also become wealthy.

}465.10-13., Ber 57.b states that if one sees Ezekiel
he will attain wisdom. In Aboth 4'R. Nathan, ed.
Shechter, p. 128 there is no mention of Ezeliel
whatsoever. Al Nakawa mentions Ezekiel in a °
rranc "there are some who say." But in Ber. 57b
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Ezekiel is mentioned along with the other books.
371. Ber. 57b quotes this in the name of Rabbi,

372. Ber. 57b states that 1f one sees Eleazar he will

become rich.
375 . ,.I.65 . 13-16 .

37l. 518.10.

375. Hagig. l6a states that they know the future because
they stand behind the partition, 2/ | and
overhear what God tells the angels.

376. 482.17-21. Hag. l6a omits the item sbout turning
their faces; Aboth d'R. Nathan, A. p.109 adds that
they are invisible but have the abllity to see.

377+ 479.7-8.

378. hzl_t.ls 17; 463.10.

379. "Enhancing the fear of demons at night was the real-
ization that man's~vigilance is relaxed while he sleeps;
even more, the soul having left the body, that both
body and soul are peeuliaily open to attack.," - Trach-

tenberg, p. 4T.

380. L423.8-20.

381. h2l.21-425.2.
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382. Cf. Targ. Onkeles.to Gen. 19.11 where S /40

is translated 72V Ppe e

383 . Lh23.2-8; 425.4-5; LT76.9. In Pes. 112b the most im-
portant part of the incantation seems to be the pro-
nouncing of the name of the demon, while progressively
reducing the number of letters, viz., Shabriri, briri,
riri, iri, ri.)

38’.}.- l|.25|2‘3-
385+ 425+3-l; L62.13-1k.
386. 1]-79011-12-

387. 465.5-8; 423.8-11, In Al Nakawa standing naked before
a candle is one of the three things against which
R. Judah warned Rav., In Pes. 112b, however, it 1is
R. Jose b. R. Judah who warns Rabbi., In Al Nakawa
1619 the fate of him who stands naked before a candle
is ncﬁ epilepsy but poverty. According to Trachtenberg,
p. 186, the prohibitions regarding candles are related
to the fear of demons. "The pmhibitio_n against co~-
habitation during the day or in an illuminated place
goes back to the Telmudic aﬁrehenaion that the de~
mons who are driven off by the light may also p:rveraely,
be attracted by it."

388. Trachtenberg, ps 3l.




389. 1|.76.8-:12.
390. L476.11.
391, L76.10.

292+ L6l1+10-12. . Instead of camel Pes. 1lla has palm-
tree here. The interpretation that we have ac-
cepted is not that of Al Nakawa in L6l.10-12, but
thet of the Rashbam in the Talmud. According to
Nakawa the interpretation is that a dog, or a wo-
man, or a camel are never of average character,
They either are very good or very bad. But our
author seems to disregard the word / ¥ Swrn »
the Hithpael, which has the meaning of occupying
a middle position. Moreover in }22.13ff Rashbam's
interpretation is clewazly followed by a similar
passage, which Al Nekawa cites. It is very difficult
to understand how and why Al Nakawa erred in this -
matmco‘. unless he was not acquainted with Rashbam's
commentary. Hcmgver, as has been pointed out in the
chapter on Analysis of Sources, Nakawa used Rashi,

and therefore there is no reason to doubt that he

also possessed Rashbam's ¢ommentary.

393. 422.13=l33.24 4

%9l;. Hor. 13b omits food eaten by a doge.
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395, 4,80.7-11. Hor. 13b omits item about perspiring
in a bath house and adds sleeping on one's
clothes. Trachtenberg, p. 190 - "In a community.
in which learning was the most honored pursuit and
a retentive memory the most prized attribute, we
must eipoct to find superstition invading the pre-
cincts of scholarship itself,."

396« In Hor. 13b this is omitted and instead there is
eating food that is burnt to a erisp, and, how
mach more, the ashes themselves. Thus here it is
not food that is the important consideration, but
the ashes of food.

397. Hor. 13b has eating a rounded egg without salt.

398. Hor. 13b adds the use of wine and spices also pre-

serves one's wisdom. ;76.8-12.

399. Al lpknn interprets this phrase - P 2370 PPN =
differently. He says that it meens the powder that
2 scribe sprinkled on:hia manuscript to prevent it
from blotting. We have accepted Rashi's interpreta-
tion of the phrase in Sabb. 90a, Ve feel this is mcre
correct since the entire statement deals with various
types of worms and " 3:3/0 pp~ 8ls0 means a Worm.
Cf. Jastrow p. 832 where the same explanation is

given.




l.|.000

1401

L02.

1,03,

Lol.
Lo5.
406,
40T,
,08.
L409.
4410,
1.
L2,

-x1i- &

Lécording to Nakawa this i1s a salt-worm. But we
have accepted Jastrow's explanation, p. 1568, as
the more correct, since the word ,>"¢ means

silk,
517.1;-18. Sabb. 90a adds the pomegranate worm,

According to Jastrow, p. 1h05‘ , »d Ax> means
a pain in the stomach; 421.13-19.

L75.4-5. ‘n B. Kama 82a there is added - "there
are same who say that garlic induces love and dispells
hatred.

L76.17-18.

L 76.15-16.

1190.l4=6

421.9-10; 460.5-T.

u60:3-8.

459.15-17. See Jastrow under e Pe 1499,
Git. 708 quotes this in the name of R. Hiyya.
See Rashl to Git. T7Oa.

-

469+12-15. Git. 70a omits the item about drinking
freely after eating. But 1t is mentioned in Ber.
h.o..o See above p.m‘-o
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Sabb. 8la adds-sprouts of the vine,
l1l;. Sabb. Bla adds-if these are eaten without salt.
415. Sabb. 8la adds-with plaster or clay.

L416. 4B86.1-6. Al Nakawa mainteins that the sitting on
a seat 1s necessary also in the bath house. But
it makes no sense in this connection. This is omit-
ted in Sabb. 8la.

417. According to Reshl to B. Mes. 107b., if a men eats
in the morning he will feel well and will thus be
inclined to study and teach.

;18. According to Rashi, loc. c¢it., he will be in a mood
to speak distinectly.

119. L92.1-5.

L].ZO . hss - 15-16 -
.

L21. hgh.10-11; Hag. 1l6a does not mention a dead per-
son, but instead has a Nasi. Nakawa's different
reading may have been due to a different text or
possibly to the fact that the office of Nasi 'a;
an anachronism in his day. Nakawa L23.1 states
that looking at a dead person results in fofget-
fulness.
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u22. 429.1-5.

L423. 4T79.10. Pes. 112b has instead - one should not

h2l.
425.
L26.
Lat.

sit on the bed of an Aramalc woman. The two ver-
slons have about the same meaning. Since, as the
Talmud goes on to explain, this may prove dangerous,
as in the case of R. Papa who found a dead child
underneath the bed of an Aramaic woman. She had
killed the child herself and accused Papa, who was
compelled to flee the ‘country. See Rashbam who

elaborates on the incident.

490.4-8.

485.18.

L22.3-7.

482.4=6. Al Nakawa quotes this as one of the six
things that the angel of death commanded Joshua b.
Levi. But in Ber. 5la we find that Jo;hnn was
commanded only three things and this particular
statement 1s omitted. It is to be found, ho'ev;r,
with variations in Sabb. 12b. Here one is cautioned
against sitting on the bod‘or a chair. But he
should ait before the patient wrapped in some kind

.
of a covering so as to ward off the effeet of

the Shecinah which hovers at the head of the patient.




428,
h29.

130.
431,
h32.

433,

L3h.

L35.

L36.
L437.

438.

L39.

-x141 s
1482.1-2,

Mes. D. E. p. 1y, states that it is necessary to
tear one's clothing until the sould of the wise
man has departed.

,.|.32 . 23"25 .
L5ke1l-15.
519,11.

42l .17-22; 482.2-l; Ber. 5la adds another alterna-
tive. He can move from his place four cubits, and

this will suffice,

Lhi2.7-10.

T. Y. Sabb., 6 end - the teacher here is R. Aha b.
R. Zersh.

MF.].O-M;Z."{.

San. 65b reads - if one's son calls him,

Tosef. Sabb. p. 118 reads - if a serpent passes

on one¥s right and a fox on the left. Cf. also
San. 65b and Slphrc,.DauﬁJ ed. Fr., p. 107a., both
of which have the same reading as the Tosefe

Cf. Siphre op. ¢it. where it is the tall of the fox
that blocks the road.
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Lo, Lh3.31-8.

4hl. Cf. Tosef. p. 118.22ff. where this definition 1is
cited by R. Akiba.

2. Cf. Rosef. loc. cit. where this is the opinion of
R. Ishmael.

Lh3. Cf. Trachtenberg, p. 133, "As to the thread, red
is a color regarded everywhere as anti-demonic and
anti-evil eye, and in the Middle Ages we f'ind
Jewish children wearing coral necklaces, just as
Christisn children did, to protect them agalinst
the malevolent jettatura.”

Ly, Tosef. 117.17 reads "kissing the coffin.”

LiSe Lli3.9-4h)i.20; Cf. Hosea L4.12. - "My people asks
counsel at their stock and their stadlf declareth

unto them,"

1
LWhi6. Cf. Tosef. 118.27 - wine and oil were sprinkled.
Cf. Trechtenberg, p. 173. Strewing wine und oll
had the effect of driving away the demons.

LlyTe 4h5+5-20.
hll.a . h59 011"15 . €

L9 436.19-439.h; 507.;-9'.
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450+ 436.1T7=43T45.

451e 435.T=15
h52. h36.2-10.
453+ 435+15-16.
L5he 436.1-24
455« Lh7.11-20.
456+ LB.6.
45T LhB.Te

14.58 ° l|.36010"16 =

l.|.59 - ll.l.}.? 021"1'1..8. 6.

!].60. l].l.|.8.9—13.
].[.61. hl].B.lE-l'i.

462, ha‘r.é-lh.

463, L437.16-1438.10.

l.|.6}.|.. I.l.58 .11-19 L]
1465+ 437.14-15.

j.|.66o 1].59 015"160

It is interesting snd significant to

note that part of the material included in our
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analysis of Derech Eretz in Menorath Ha-Meor has

found its way into Christian literature. The
Didache, or Teaching of the Twelve Apostles, is

an ethicalwork of Jewish origin. Its original
identity has been obscured by many interpolations
gt the hands of later Christian editors. The menu-
seript was discovered by Archbishop Bryennies in
1873 in the librery of the Jerusalem monastery of
the most Holy Sepulchre in Constantinople. (C. Tay=-
lor - The Teaching of the Twelve Apostles, p. 3).

It has been conclusively proven that Didache was
written in the second eentury. The teaching is
based on two ways, one of life, and one of death.
The way of 1life 1s to love God and alsoc one's
neighbor as himself, The Didache admonishes one
to give alms, to follow the precepts of the Deca-
logue, and to avoid anger. Chap. III begins with
the statement: "Ny child, flee frof all evil, and
from all th:t 18 1ike to it." This very statement

occurs frequently in owr material on Derech Eretz.

The source of this statement is Aboth d'R. Nathan,
ed. Shechter, Version A. p. 8; Version B., p. 9.
POTAITY SRR /w 2r¥’D /« pord
The Didache admonishes against augury, enchanting,
@d astrology for these lead to idolatry. This
reminds us of -our mtorul. on the Darke Ho-Emori.
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It .urgu man to abstain from falsehood and de- .
ceit. One should be meek and long-suffering.
Arrogance and presumption were unseemly, (me ’
should ke ep company with the lowly and not with the
lofty. Man should consider everything that befalls
him as good, since God administers only the good.
"Thou shalt not incline to divlision, but Bhalt

set at peace them that strive......thou shalt not
tum aside from him that needeth, but shalt share
all things with thy brother, and shalt not say
that they are thine own......thou shalt not take
away thine hand from thine son or from thy daughter,
but from youth up thou shalt teach them the fear

of GodesesseThou shalt not give commandment to thy
bondmen or maldservant, that hope on the same God,
in thy bitterness, lest they fear not Him that 1is
God over you both......Thou shalt hate all hypo-
oriey.® Ons mst be distressed with him that is
arf1feted. Wayfarers should be received cordlally.
(Reprinted in Taylor, pp. 121-136). From this
brief resume of the contents of the Didache it is
patent how much hu been borrowed from the mater- ~

ial on Derech Eretz. Similarly the Didascolia,

or the Apostolic Constitutions, is of Jewish owi-
gin and contains material related to Derech Eretz.
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Amox.lg other things, it deals with rules of modesty,
proper dress, the conduct of women, cherity, and
the proper bringing up of children. (K. KoHler,
Origin of Church and Synagogué, PP. '2501‘.1‘.; Jew-

1sh Encyclopedia, Vol. IV, pp. 588¢££)
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NOTES TO CHAPTER V
But it is of interest to note that in lj58.12ff, where
Al Nakawsa qu'otea this passage again, he follows our
Talmudic wversion.

This passage is also quoted in Abot d'R. Nathan, ver-
sion A. p. 109. Here this item is included.

Cf. Pes. ’.‘.9.»0

In addition Al Nakawa gives what seems to be his own
explanation of L il 27 ?» , as I have already
pointed out. He introduces this explanation with

Yrx /ef.

It should be further pointed out that the two accounts
have considerable variation. in the Talmud the char-
acters are Rabba and R. Safra who meet Mar Zutra b. R.
Nehmarl, There are also other minor variations, such

as the name of the city to which the rabbis were travel-
ling was 810115.

P

Rashi points out that the pu:'pg_gq‘ot. this was that fhon
the owner would find it more convenient to take care of
the property. Perhaps this reflects the ecomomi® life
of the people in Talmudic times. -
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