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Notes All references to ·Tal mud, Yidra sh , Zohar etc. 

were traoed to their original sources. When t aken 

from a secondar y source , mention of it is made • 
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'FOREWORD 

• 

Never was I more convinced of the Talmudic princi

ple n•q.n >e'a iIJ r>,D nir!>tl than at the moment when I began 

to sift my material for this thesis . I started out 

wit}\ the ambition to write on Shir Ha-shirim in Kabba

l a . When. I actually familiarized myself Yi th the sub

ject ma tter, my problem wa s how to oope with some Kab

ba la in Shir' Ha-shirim. 

To preserve the unity ~the Comni. I have tried t o 

oonoentrate t he material of the book into as few ·chap

ters as po ssible. A r apid survey. of the chapters may. 

be in pla oe here .' In t he introductory ohapter, I 

have aimed at an approach to th~ subjeo(· The prob

lem of. authorship presented no easy task~ One can

not be too cautious in dealing with obscure histor

ical data •. Apart from the . ques tion of authorship, t he 

discussion of the principl e of oreatio ex nihilo with

in t hat chapter may prove ot value in itself. Analy

sis of the Commentary may be considered the leading 

chapter of the thesis . The first part is what it is-• . 
a keynot! to the ~ommentary. In the sketch of Jewish 

.. 

' 
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history I haTe tried to give a synopsis of the Commentary 

proper. A li~eral translation of the text proved impos-

sible. The best I could do under the circumstances, was 
• 

to recast it in my own words, following the JJleaning of 

the text as closely as poss ible. In Principles and 

Sources I have tried t o elucidate the most important 

Kabbalistio (>rinciples interwoven within the Commentary , 

and to comb ine them into aome sort of a mental p i cture, 

in~ otder not ' to interrupt the sketch proper, I have rel- ~ 

ega ted the tracing of the interpretations to the foot-

notes. The last chapter - well, let it stand a s 

np:rn'z .n>t"'l rnn. One t hing I m,µ st expl a in, and may it 

be t aken a s an apology . The discussion of the Tarya.g 

Uizvoth 1n relation to th' ten commandments fo rming as 

it does, a separate book with i n the Commentar y , is in 

itself a compr ehensive subj ect for a thes is . (in ~ the 

light of the historica l controversy over the fixity of 

that nJIDlber) • The best I could do was to outline the 

gener al approa ch to the subject and embody some Kabbal

istic principles within the treatise , i nto the discus

sion of the principles. By no mea ns do I consider t his 

thesis a complete piece of work. At b est , it comprises 
• 

some organized material which may prove very helpful 

•• 



• 
should I desire to continue o'n the subject as I or igin- • 

a lly ponoeived it, namel y , SlHr Ha- shirim in the Kabba-
. 

la . For the present I feel t lhat I have plunged into 

the very heart of the general subject of the .Kabbala, 

a subject whi ch I have cherisihed and wo rshipped since 

nzy .. ea rly y outh. 

And no'7 to my tal e of wo,e . Those who will on- _· 

l y look into the subject will realize the numerous 

difficulties with which I he.-vre been confronted, d iff i

cul t ies entirely beyond my ccintrol . First , the cor

rupt text . I am not speaki ng merely of poor print , er-
, l 

roneous pagina tion· etc. These a re trivial mat ters . 

The whole book is full of miistakes '1hich render c ertaj,,n 
2 

pa ss es uni ntelligible . Alaot}1er difficulty , common 

r 
1) The right order of the ~introductory pages can eas- • 

ily be folloued by the mar g i nal word at the end of each 

page which serves a s a. guide , to the mat e.rial which should 

fo llow. The pages bet\1een 1' and .~ :> are al so incorrect-

l y numbered . The l a.st t" s~b.ould be :::> • 

2) The author of __ n~"IJ _:ltlt under l[o ses ben Ue.chman, 

state s tha t even the YS . wbi1::h went t o print was full of 
• 

mistakes .D'.,.ll!l;i._w nJ~p n.n ' TI-l>l!L:r.i._p,J))IJ 1upr.:> 111.x \~ill The 

print er most likely added to.f it a ila11n 19\ l, thus g iving 

• 
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to t'8 larger part of the earlier ~abbalistic literature, 

is the anonymous charac·ter in which quoted material is 
3 

transmitted. The most serious obstacle i n our Commen-

tltry arises from the incorporated glosses ( ~•»~~) by 

Rabbi Mordecai and Rabbi Michael of Berlin. The glos-

' · sea often merge with the text so that it is quite dif-

ficult at time·s to distinguish between the author's 

own mat t-er and that which .belongs t o the interpolations • 
• 

• 

In concluding; I wish to express my profound in- • 

debtedness to Dr . David Neumark. Were it not for hi s 

to the book the appearance of an ancient Genizah frag

ment . Yellinek ( p . 35,. f. n. 16, Vol. II) pleads for 

a revised edition l>f the book because of its grea t im

portance t o the hi~tory of Kabba.la. 

5) Yellinek (p. 43, f .n. !i; , Vol. I) a ttributes it 

to the fact that no typography as yet existed, and 

authors for their own as well as for the reader's 

convenience, made excerpts of certa in ·books without 

mentioning the source ( since the books quoted from 

were inaccessible to the general public ). 
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excellent chapter on the Kabbala in his Toldoth Ha

philosophia Be-yisroel, I could hardly grap~le with 

the subject. It is with deep gr at itude tha t I men

tion here, Professor Samuel S. Cohon. I have always 

found him willing and eager to help and advise~ I 

also wish to extend my s i ncere thanks to Dr. Jacob 

Mann. Not only was he generous wi t h his knowl edge, 

but also .with his priva te library of which I made ex-

tensive use. 

• 
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CHAPTER I 

INTRODUCTION 

1. The Kabbala 

It is eKtremely difficult to entertain a balanced 

attitude toward the Kabba l a . To a certa in ext ent it 

must be the nature of the subject, emotional, f antastic. 

tha t calls forth either enthusiastic adherence or embit-

tered opposition. Thus we find scholars· extremely div-
• 

ided in their opinions on t he subject. Graetz, for in-

etance, simply foams with r a.ge whenever he ·speaks of the 

"New Science" , a sa tirical parody on the..iOJ:ual llp.:>n, the 
4 

hidden wisdom, "1:~ rJT;r Jnl.b as the Kabba.la is ca lled. 

4) ()raetz has been severely oritioized by scholars for 

his unsympathetic treatme1tt of the whole trend of JIG{Btio 

thought in Judaism. _ U.(p; 68-f .n. ) though fully aware 

of the unkind attitude of the master, st~ll tries to miti

gate the harshness of tone and mode ot presentation by 

pointing out that Graetz' standard of judgment is based on 
• consequences rather than motives. Weedless to eay, this is 

a poor apology. Before the chair ot history ae bef'ore the 

chair of justice·, motives should and must be taken into con-- . . 
sidefttion. Graetz ia prejudiced· _ 11~~ '-"l'i...JUa J l'.:n 

bl,)ia >'T'S.. ·Perhaps unconsciously he tries to trace the 

.. 
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80 
Horodezki, on the other hand, wa.xesAeloquent on the aµp-... . 
je.ct of Kabba+a that he actually draws a parallel between 

Kabb!-la to a late origin s,o 1aJ:J to depreciate its signig,i-· 

oanoe. Hie distinction bet'Wreen the_:n.1nr h.,u, of the Geonic 

period and the Kabba.la of the twelfth century is quite ar

bitrary and artificial.It : ..is :.indeed he.rclotQsee the grounds 

oit which he gases his etatemlent that these ~wo have l).O re-

lation whatever . (aee• p. 336~ .. ~ )\'!'). One must ~otual;Ly 

close his eyes not to see tllat these-- mystic threads which 

run through ~e Talmud and t,he llid.rash,aret the very stuff 

ont o;f which the whole ·rabri.c of later Kabbala ie w,oYen. 

It is umrise to speak· of one1 man as the eole foun~ of 

:de Kabbala (Graetz thinks t 1hat it was Rabbi Isa&c the 

Blj,nd). For the Kabba1f did. not spring full-grown out 

of the forehead of one lnd~ 'V'iduaJ.. The twelfth century 

witnessed not it8 beginnlngt but it8 continuation. 

Whether we should look to Cbaldea or Pe~eia f o~ 

origin· is quite another pro lem, as no one will del>JI 

that outside influences pla.J ed an important role in 

d.irecting the Gedatikenga.nt c1f the .entire Kabbaliatio 

system. The facr remains, ~Lowever, .. that ·to tzaoe 
~ 

·Ha inner 1r&dual into a complete ·wo~1dlpiot': 

' 

• 

.. 
• 



it and then~orah l.t'Sine.i", showing the surpe.ss~ng 
s 

ties of the former. 

or§:-· or its own, w~ must go be.ck to Jewish sources out of 

•hich It sprang forth lik~ · a living stream, .fnt'errupted. 

at pa.rte, but never dammed. DrA Neumark, it should be 
- ( 

emphe.sizEM., s~cceeded in presenting a critical interpre-

tation of the Kabba.la from the standpoint of its inner 

deveiopment. Because of his keen ingenuity, he might have 
. 

carried the two principl.es of n'J"ll/l ~'J.fJ. and ~n1 !!_'JP-

a little too far, especially as 1'aards biblical sources. 

The fact, however, that he traces both philosophy and 

Kabba.la t ·o 'One common origin within Jewish life and lit

erature, is enough to overtl;l.row Graetz' vague conjectures. 

{Dr. Kohler traces fundamental Kabbalistic ifinciplea in 

Apocalyptic literature) As to what were the i.Jlimed iat-e -
causes that revived the Kabba.la in the twel£th century, 

we cannot say with absolute def ini ttveness. The rea.ct·ion 

against the rationalism of llaimonides no doubt had a 

great deal to do wit});. it. But again it will be drastic 

to assume with Graetz that this· ia the main and oaly cause • 

. _,,. .. 
5) See his introductio)l to Haohassid~• veHaohassidtiJa p.XIII. 
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If' we are to appreciate the vast field of Kabbalis

tio literature, we must approach it critically and sane

ly from the artistic standpoint. That spirit which eman-- ·. 
ated the "Yiddishe Wissenshaft" movement, should also 

.....__.. 

urge us to delve into the ocean of Kabbalistio literature 

so as to bring up the precious genie which lie at its bot

'om. For in the las t analysis, Ka.bbala. is religious po-

. etry, fervent, inspired : r eligious poetry. Kabbala may be 

defined as an incessant year ning to see the f ace of God 

and live. With Moses all Kabbalists, all mystics plead 
• 

out of the depths of t~eir souls: r_:_g ~ut ...v_ \J.JtJJt. Show me, 

I pray Thee, Thy face. An.d as in the case of Mo se·s, the 
~ 

reply comes in an anthropomorphic garb. In t heir inteaae 

desire to fathom the~.:l.L ~~o~• the hidqen in the reveal

ed, th&y have const~ucted a whole hierarchy of mediums: . ~ 

Sephiroth, _ne.choloth, · ... ~inoroth. Frequently they beeome 

aware ot the entanglement,ancl attempt to return to the ab-
7 

straot and the formless. But in vain. The .more intense 

6) r1!)as the Septuagint bas it instead of-=p.u.:> • 

7) Iii the Zohar JD&ey passages occur irlitch warn against all 

- aorta of anthropomorphic concepti ons of God. A striking 

example of such a warning is found in the JUdrash (Gen.R. 

2618) n Rabbi Simon ben Yoohai used to curse the one who 

would .translate ' n•a!?aw 'll' as 'Sons of God' • 
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. -
the des~ for abstract spirituality, 

they become in the cloak of poet_ic metaphor. And yet; 

even the con~rete and the tangjJ>le are permeated with the 

fragrance of the spiritual. ·Horodezki aptly calla Kab

balistic anthro'Pomorphism "---ll/ll..UlJ.w.....JtVn\:i 11 , embodied spir

ituality. T1:1e ~iJ-D~~ even like Jacob's ladder, stands 

Qn the ground and its stmm1.it reach~s the very heavens, out 

'bf which spiritual mourishment ( "f\'l') is drawn •and carried 

through hidden channels to a world thirsty for light and 

God . 

2 . Shir Hashirim 

The Sbng of S~ngs is the book of books f or~bbala. 

Graetz calls it a "mine for Kabbala". Neumark deems it . 
the "~riginal source for Kabbala". T3e oldest interpre-

tation of the Song of Songs is allegorical. The origi

nal t~ndenoy to read the song as an allegory, ca.me most 

likely from Jewish sources. In the llidrashim the Song 

is turned into a blooming romance between God and the 
' Kneseth Israel. J'rom there the i;dea passed to the 6hlirch. 

In their zeal to show the intimate and inseparable 

of Zesua to the Church, and in the desire of the tnore 

philosophical among them to point out the relation of 
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to the individual soul, the fathers of the Church sur

passed even the Jews in that particular mode of imagin

ative thought. To prove this point would mean to enter 

into the history of' the Church, which ~he scope of this 

work does not permit. One stri~ing example will serve 

as a good illustra tion. st. Bernard of Cl a irvoux· wrote 
8 

eighty ~ermons on the first two chapters of .Canticles . 

To show that t he a llegorical inter pr et ation of t he 

Song of Songs came down as an ancient tr\M1i Vion, we shall 

turn immedi ately to the historically significant sta te

ment of · Ak:iba . I t was toward the end of the t hird cen-
• tury c. 3. tha t the question Qf t he Canonicity of the 

Songs of Songs ca.me up for discussi on before the Synod 

at Jatnnia. A.kiba's defense of the sa credness of the 
• book is most interesting. _pj.•~ -"!:> . 11>l>.w1 on. : ~:l.~- ~ .,P~-

~T..:> ~i..~ D!>-lJ TI l,.:a rl'~ . Q\"'f\11' JUt Jtl)bJl ~- ~D'.,' l'lr ~'W !,,,_ ~Jt.,l''ib OTJf • 

• ..,r D!">~n: .,,., • w..,p o.u.l.ti~u.-~w.. ~.lt'.ll'-'~-m.:u .. 1a.a _::>)W ,~ J"'~• oro 

JJ'• ..,,. . "No Israelite has ever doubted tha t 

8 ) Of the historical aspect of t he Song of Songs , especi

ally in its· rela tion to the Church, the introduction t o 

the Song of Solomon in the Cambridge Bible, offers a ole~r 
II 

and succinct account. 
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. 
the •Song of So~s defiles the hands (i.e., is inspired 

canonical), for the whole world is not as· important as 

day on which the Song Ot Songs was g iven to Israel All 
.J 

the Kethubim are hoiy , but the Song of Songs is holiest 
• • 

of t he holy. (llishnah Yodayim III 5 } · Akiba's extrava-

gant praise of t4_e Song of Songs must have r ested on the· 

basis of the allegorical interpret a tion \hen already 
9 

known. 
To what extent this mystical int erpreta tion ha s len~ 

dignity and reverence to tha t beautiful love song , can be 

see~ from t he foll-0wing Talmudic ·passage : 

.. ... " 
• _.Jiy,IJ~) iti'jH1 '.JDI;. Jl'J})l )I ) j>W Jn;i\n lnlJ\irf -~!lp . ob1i1'<> lT)l"l Jt.'¥>. 'llf.>l" ,i,,_. , 

. . o•si.. \:l. )'.)-;!:JP_W I \ .);>!> 1"'i. 'lU• l f't:l"l J 'r.l.!l~ / 

One who reads a verse of Cant~cles in the tune· of a secularf 

song , lO or one who r eads any verse of scri:pture·S ~ .... fubl~c 
·. 

9 ) Dr. l!ossU:isohn's comment (as ~as been conveyed to me or-
, -.../ 

ally by one of his disciples ) that i t was the romantic 
. 

Akiba who oould .appr~c~ate the sacredness . of love, is only 

a f ine homily, but can- really not be taken seriously a t all. 

10) This i s the co.rrect translation accordi ng to Rashi~ . , 
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11 
banquet hall, inopportunely, brings evil to the world. · 

For the Torah then girds itself in a sack, and present- . 

ing itself before God, says : "Thy children have ma.de 11\e 

like a harp upon which j esters play". (Sanhed. 101-a ) 
. 

It is sur pris i ng indeed, how r apidly this allegor-

ical interpr etat ion sank into the consciousness of the 

Jews . "It is significant" , says Professor Cohon, "that 

t he Song of Songs, the f inest love poem in literature, 

was deprived of its human impor t ana turned into a sa

cred song, telling of God's mystic love for Israel. The 

preacher s of the l.!idrash never wearied of expl aining ev-

ery relat i on between God and Israel in the light of the 

Song of Songs. The Paytanim, too, attuned t he ir harps to 
12 I 

its melody." Psychologically, it is qui~e easy to see 

li) This seems to be the meaning here. In Tosef. Sanhed. 

<A 12 :10, Rabbi Akiba makes this, too, refer only to the 

Song Qf Songs, a pronounces an anathema upon anyone who 

sings a -verse of Canticles in a secular tune at a public 

.. • .Jl.1ft O~l--~ ,~. '~ )'" "">P) r~-lJll•JIUI) • In Abo th d 'R. Nathan, cha~. 

36, a similar passage occurs in the name of Rabbi Jochanan 

ben Nuri, but the words.1o.nap.a....Jlu.. are omitted. ·The Zoliar 

(Trumah p. 104 ) emphasizes the condition of the public 

• 

I 

' 
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why this mystic rendering of the love poem made such rap

id headway. 'fhe whole poem i.a "permeated with yoush and 

passion. The pulse of life beats out of every line. Turned 

i~to a sacred romance, it becomes a lyric outburst of rel

igious fervor and enthusiasm. Then, too, did not the J>ro

phets of Israel s peak of a wedlock bond existing between 

God and Israel? Di d not Jeremiah speak in words ·of endear-

ment, of the romantic period in the desert when Israel,in

nocent and faithful, followed God ! in a l and that was not 
13 

sown"? 

banquet hall but omits the words "singing in a secular 

tune"~· --"1~ .Jt.J\""')~.h•p \)). ~l~ ~ _._•IB.L Jlll.OL.f\JlJt.:J rp ~:> 

~p 'll-J\np _:p.u. \? i-r~>' ; Fr'(O/> n;p)u . _.;'':l;i11 •::u!. p'-'o> ;>• .111'Jn _ 

l 2 )"Love Human and Divine"-pg. 33, f .n. 153- Professor 

Cohon calls the llidr ash to the Song of Songs "a verit able 

storehouse of mystic love". 

13) Cf . Hosea, Ch& t. I-III; Is. LXII -5; Je r . II-2. Ibn 

Ezra in the introduction to hi s connnentary oft the Song of 

Songs says: 

• 

'\ 

' 
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r---
. T.he f act t hat Shir Hashiri.m is r ead on Passover 

and on Friday even ing , is indica tive of the deeply roo~ed 

belief in the sa credness of t he poem. The r eading of 

Sh ir Rash irim on Pa s s over is connected with vers e 9 , Chap

ter I, where Phar oah' s char i ots a r e mentioned . For the 

whole song( is taken as a sketch of Jewish h isto r y , start

ing from Egypt, and going through all t he other periods 

of exile up to the lles s i anic Er a .( This will be ful ly dis 

cuss ed in the Introduc t ion t o Analys i s of Comment ary ) 

With t he r eading of Canticles on Friday evening , another 
' r ea son i s conne cted which is one of the fundament a l fac -

tors in Kabbal a , t hat of ;l)l) it ,,o , the mystery of the 

s exes . The Sabbat h , it nill b e r emembered , is spoken of 
14 

in 4the Ui dr a sh as the bride of Isrc;.el. The union of 

t he Sabba th with Israel , symbol ically h ints at the h i gh

er union of Israel wi th God . The Sabba t h is a sort of 

medium t hrough which God and Israel become united in 

,, 
• \.:>) 1~"" t ll'il~ ~JOt' '; iT'.;p;1 ~;" •. m }:::i r.)t \~) .ln 

• 

I 

.. 
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bond ' s of devotion. Hence, the r eadinf
5
of Canticles 

which sings of earthly- heavenly union. 

15) Cf . Prayer " 
I( 

\I 1 n "Jl 'r.> 

(Bee N_. p . 239) 

Dr . Kohler in his article "Cabal a" (J.E.) says: "It 

was the ancient Caba.la. which, while allegorizing the 

Song of Songs, spoke of Adam Kadmon , or'the God-man•, 

of the ' bride of God ', and hence of the mystery of the 

union of powers in God , before Philo, Paul, t he Chris

tian Gnostics, and the lledieval Cabal a did" . 

.. 
. . 

I 

' 
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3. The Author ' s ~ieu of the Kabbala 

The author of our Commenta r y has four i ntroducticms. 

The first which i s i n the nature of a genera1 f oreword, 

t ouches upon Kabbal a i n gener al, and on Shir Hashiri.m in 

particul a r . The l a tter i s taken up agai n i n Introductions 

I and II, while III dea ls exclusively with KEa.bbal i st ic 
' princ i ples vthi ch we l eave f or l ater . vre will try t o give 

here , f irs t, a synops i s of the author's vieu of the Kab

bala, and then of his attitude t owards Shir Hashirim. I f 

t he Song of Songs i s a h i story of Israel , Kabbal a is a 

h i story of the worl d , with I srael at its center . The un

folding of history is viewed by t he author i n r e l at ion to 

the gradually i ncreasing and ripening r eal iza1tion , r ecog

n i tion , and consciousness of God, through andl in the lives 

of s i ngul ar i ndividuals - the makers of history. 

Adam. In the creation of Adam and Eve , an i n t imate 

affiliation between the human and the d ivine was a imed at . 

Adam s i nned , a a s pirit of contamination pa.sped through 

the world and clung to all their desoendants J&his is spo

ken of i n the Kabba.la as the _ •m ~ Jt.blr»' the germ of poi 

son from t he serpent transmi tted from Adam to all genera-

tions. ' '!f . Esd. III-21, Wi'sdom Chap . II-24 , Yeb. 103- b, i 1 

in the name of R. Jochanan . ) When he r epented, he gave 

b irth to Seth , and Seth to Enos, and Enos to Enoch 0 who 

'7al ked " ith God", that i s , who strove to know a nd realize 

.. 

I 
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Gos . 

Ten gener at ions rolled by. Then Noah appeared . H~, 

too, r ecognized God and therefore found gr ace in the eyes 

of the Lord . Of his three sons, Shem was chosen , f or he 

was the firs t to worsh i p God i n truth and faith . 

Another cycle of ten generat i ons elapsed and Abra -

ham ~ppeared . His comprehens i on of t he Godhead wa s deep

er and profounder than t hat of h i s predecessors. Ur ged 

by h is convictions he began to procla im the one God 

throughout t he world {Gen. chap . 12 : 8 , 21:33 ) . The at-

tribute of mercy was h i s. Isaac follo wed in the way of 

h i s f ather and he , too , called upon the name of t t-e Lord -

{Gen. 26: 25 ) • He partook of t he a ttribute of justice. 

In Ja cob, the i mage of God , imprinted upon the throne 

of g lory, found r eflection. His attribute was truth and 
16 

peace - the fusion of justice and mercy . The patriarchs 

as well as s ome of their pr edecessors, practised all the 

16) The idea of having the patriarchs embody certa in at-

tributes i s not neu with the author of t he commentary • 

tt occurs in llasecheth Aziluth, chapter 14, in relation 

to the sef iroth. For a fuller discussion, see page 92. 

I 
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mitzvoth. , statutes and ord i nances of the Torah (even the 

oral l aw ) , which they anticipated through t heir profound 
. 17 -

knowledge of Go d . 

With Moses , the eagerness to know God grew most in

tense. To him was r evealed t he answer to the question: 

"\llL.~", What is the name of t he God you s peak of , and 

~~ow i s that name connected with t he primal cause of be-

ing? He was the first to comprehend the secret hidden 
18 

in t he three Names consisting of twelve letters. Then 

fol lowed the g iving of the To rah when all Isra el saw 

the glory of the Shech i nah, each one accor ding t o his 
1 9 

mental power and mor a l perfec t ion. Ou t of t he flame 

17 ) The i dea that t he patriarchs pr actised the Law, is 

Tal mudic . Gen. 26 : 5 is the bas is for t h is idea in Uma 

28-b. Cf. Baal Raturim on same verse . 

. -t'~'•.l..h U l"')'JI '?J!-O''-;>.+>~-om:ut- -JIPI' _.,~ .ir' 

See Ram.ban : - ~¥11'P-~il!ij'_..J(';U.J:I .11.W.!JILl .n ~y > .-.....!llJ('JJ.P .Jtl•..u 

• JlHr ?~trJ>.np~ Cf . Gen. 32: 5 I 

See a lso Bahir 1-6 _ . ,, 
-----a~p-:J {1;1"2~-

18) Th is refers most likely to _., ,il.>t- n~IP- "'•.lit Cf. Zohar-

E.~. p. 58 -a. 

19) Yal. Sh i m. on Psa lm 29-4 

I 

' 
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the mighty voice resounded in seventy echoes, symbolizing 
29-21 

the seventy a spects in which the Torah may be interpreted • 
.. Then the chain of oral transmission began. Uoses 

transmitted it ( the kno\fledge of the Ineffable Name ) to 

joshua, joahua to the Elders, the Elders to the prophets, 

and t he prophets to t he men of the Great Assembly : Daniel, 

Chananya, Mishael, Azarya, Mo rdecai, Zerubbabel, Ezra, and 
22 

Simon the just. The knowledg e then was imparted to the 

20) \ 03'(,, I J l>I(>~> "ll~"llJ"l~ ~ \ ltf"'l;. _"'J3- ~.:lp.-0'.)Jlll'(->'I .C•:>llr_np-o'.l~Jl\.' • 

- - ·----'- ' ~O")Dl'U ·f-=-..tr....J>~pt'l ':>.1/:) IT'iJ \">'> vt t\Cl\)1'2 n n It; ,">•">?.l. 

Ref erring to the " f'-"' T•p'7,.." (Rabbi lleyer ?·} who could con

jure up one:..hundred fifty rea sons to make the eating of a 

reptile allowable. ct~Erub.I~l. 

'. 
21 ) Cf. Yal. Shim. 28 , on Deut. 5:19 

fj>oaJ~,-m.n.n) . According to the Uidrash, the voice was 

divided first, into seven voices, then aga in into seventy, 

symbolizing the se enty nations. See later page 94. 

22) Cf. Targum to Canticles 7~3 • 

.. 

.. 
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authors of the Yishnah. Thus we learn that Ral>bi Jehud.ah . 
23 

Hanasi before his death, conveyed it to his son, Simon; 

tha t Rabbi Akiba and his oolleagges entered the m;ystio 

Pardesa and that Eleazer ben Arach and R. Jochanan ben 

Zakkai expounded t he teachings regarding the heavenly 
24 

chariot. 

But since the destruction of the Temple, under the 

pres sure of recurring persecutions, this wisdom dwindled, 
25 

resulting i n a gr eat loss for the Torah. No t only is 

the Torah .misunderstood, but also the oral law, since 

people take all things literally and hardly realize the 

meaning hidden in the figures of s peech. Thus comm.en-

tators .arose who turned the Ho ly Scriptures into secul

ar matter, adding to it, subtra.c_ting from it, arbitrarily 

23) Kethuboth 103-B . __ 
,, 

25) The author refers here to II Chr. 15:31 •Now for a long 

season Israel was without the true God ••• and w~thout ~2~ 
' 

law. ' "Without the true God" he takes to mean without the 

true knowledge of God; "without law" - without the true · 

interpretation of the Law • 



' 

and artificially. aocording to their hearts' desire. To 

them the prophetic reproach might well applys "Ye pervert 
26 ' 

the words of the living God."(Jer. 23:36) 

26) No important Kabbalistic principles are conta ined in 

this introduction. It is based mostly on Talmudic and 
. 

Uidrashic sources, the majority of which-.e have tra ced 

in the foot-notes. From t he standpo int of attitude, how

ever , the emphasis laid on t he mystical over t he rational 

interpretat i on of t he Torah, is bo th interesting and im

portant . For a full discussion of the polemic aga inst 

Ibn Ezra, see page 28 . 
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4. The Author's Attitude Toward 

The Song of Songs t 
- ' 

It i~ this r at i onal a pproach to t he Bible t hat gave 

the impulse to the author to wr i t .e his Commentary on the 

Song of Songs . Three possibl e modes of approach to the 

poem exist , says the author. Some deem it a mere sensu

ous love poem. Such a view is sacrilegious and destruc-
27 

tive, and is hardly worthy of consideration. The second 

type of interpretation is allegorical in character. It 

conceives the poem a s a r omance between God a nd Israel, 

but it likens the love of God for his people to the love 

of a man for hi s wife, or a l over for his beloved. No 

oritic iem is offered against this a ttitude but the silence 

bespeak s dissatisfaction on the part of the author. The 

true i nt erpretation is that b~sed on Akiba ' s conception 
I 

27 ) We e it so, the author argues, the Song of_Songs would 

never have been taken int o the Canon. The truth of the 

matter is that first the book was entered into t he Canon .. ... 

for reasons indefinite (perhaps because it was attributed 

to. Sol omon), a nd then it was retained there on the basis of 

the allegorioal· interpretation. 
, 

-. ... 

• 

• 
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of Shir Hashirim as Kodesh Ko do shim. (That is t;o say , 

t}:>.e love of God is spoken of in human terms but; has 
28 

nothing tn common with human l ove. ) Thia att;i tude 

belongs to those "who deserve to welcome the Shechi-

nah•, for they alone understand the living word of 
29 

God . 

28) Ibn Ezra in the introduction to ~is three-f'old Com

mentary on the Song of Songs, hints .at these th~ee pos

sible attitudes. Our author in mentioning theeie three 

types of a pproach, most likely ref ers to Ibn Ezra. 

29) This completes the general foreword of the author . 

The three following brief introductions will be· con

sidered in the chapter on Analysis. I 

.. 
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• CHAPTER II 

AUTHORSHIP 

Our Commentary to the Song of Songs is not the only 

Kabbalistio book whose autlw~ship is obscure. A olou~ 

of nwstery hangs over the entire Kabbalistio literature. 

·The actual authQre• of such books have had one primary 

aim in mind: to lend dignity and authority to their wor ds . 

Hence , the device -1-1-u l!.•Jt.i "J.,n11~ , to let the gray past 

echo their voices. 

The Commentary i n question is not as enshrouded in 

myste~y as is the Sefer Yez iroh or the Sefer Habahir . Yet 

its authorship presents a problem, and a difficult prob

lem at t hat . The book is attributed to Naohmanides . llod

ern scholars such as Yellinek, Graetz, Neumark, L. Gins-· 

berg, and others, believe t hat it is t he work of Azriel, / 
30 

the teacher of Nachma.nides. The best we can do under 

the ciroumtttances, is t o present !.liyetema~ioally; the evi
• dence on hand, and then to draw, if possible, a plausible 

conclusion. Let us, then, examine the evidence. 

30 ) The view held by t~e author of the o " n ~\~ that Ahiel 

wa s the disciple of Nachmanides i s historically incorrect. 

See later page 51. " 



The title page of the Commentary ootttaina the follow-

ing-liness· t 

.... ,.Ut }f>Q> ">1J1"{> >l•Y>\ \H,\p DO">>npn •ntpJt JI"•¥ 
. -- ...o~w:i r:i~- #'1!'. aC,. , ,. A 

These lines were evidently written by the editor, Isaac 

of Kalveri, who had printed the book in Altoona in the .._ 

year, 1763. In his foreword he informs us that the YB. 

whio~ went to print was i n the possess ion of Rabbi Mor

decai ~f Berlin who copied it himself from an old KS . 

which bore t he name, Hoses ben Nachman. The entire t hing 

is rather suspicious. It becomes more so with the read-

ing of the Haskomoth, especially t he first, if Raskomoh 
.. 

it may be oa1led, by Rabbi Jonathan Eibesohtttz . The wav-

ering tone of Eibeechfttz is of course due to the circum-
31 

stances under which he found himself . Yet, the 1ine re-

ferring to the Commentary, m/X>.J~i)Jl) ..t:> W':lf Dl]>fJP~.no(!l::i _ _ 

31 )'le refer o the historical oontroversy between Eibe

aoh!tz and Jacob Em~on during which, accusat ions were 

hurled against the former that he was a secret adherent 

of S&bbatai Zevi. Renee the linea: 

plnAD 'n•!a .... 1!.4,. 0)0\)""1 l!t>M, .,>., ntn>JOl'l• j n •1• ', ... _ L_ -. r ~ ~ r 1t .. .........._~ 

~~~~~-~~~ -0'~1:> np:>p..Jl>• A~~Jf.l-0,1..-JL~f '™ ~.»-

----



"Assuming t}lat it (the book ) came from a holy source, 

and there is no decepti-0n about it," certa·inly ~-o no~t . 
32 

help to verify the title page. 

Of the scholars who deem the Commentar y t he work of 

Azriel, Yellinek is t he mo s t important since he a t t empts 
) 

to base his opinion on external-in·t ernal evidence. His 
33 

proofs may be clas s i f ied a ccordingly: 

A. External Evidence 

1. Yanuscr i pt-
34 

Zunz test i f ies to the f act tha t the MS . under the 
35 

name of Yoses ben Na chman, i n t he hands of de Ross i was 

32) The author of the --ll!!.fl__'.ll ,lt sta tes t ha t t he HS. which 

went to print wa s in his possess i on , and in it ther e was 

no mention of its author. 

33) FDr the discussi on of t he problem· in Yelldnek, see 

pp . 39-45, Vol. I; pp. 32-37, Vol. II. 

34) Vorrede zu , ebenste in's Bearbeitung des H.L. Yell. 
-

p. 40 , Vol . I. (I could not obta in this book in the li-

brary of t he H.U.C . ) 

35) Cod. 1072 , de Ros~i sta~ea that the Commentary to the 

Song ~f Songs in his ..possession bear~ the name of Jloses 

ben Bachman. It contains the treatise on the -.·~.," in re

lation to the verse 1~.ru .. Jas in our Commentary). Ia 

this, then, the same Commentary which Uzelai suspects not ..____ 



different from the one printed in Altoona. Ra:paport ( ac

cording to Yellinek) possessed a Commentary on t~e Song 
I 

of Songs in us. :form, under the name of Rabbi ;Ezra, which 

agreed with th& one printed in Altoona under the name of 

Naohmanides. This Rabbi Ezra. Yellinek identi:fies with 

Azriel, assuming that the same person has been quoted by 

contemporary write~s of the thirteenth century, interchange

ably, sometimes under the name of Ezra and other~imes under 
36 

the name of Azriel. . (The reason for this may easily be 

to be Naohmanides~? Or has Uzelai seen a different Conunen-

tary? De Rossi is puzzled, for Uzelai might have seen his 

MS. which was bought in a book store in Livorno wher~ Uz~-
- · lai stayed for some time tiefore the arrival of de Rossi. 

36} The duality or identity of these two names is a mucb 

disputed groblem. The author of the o " n -,ut identifies / 

the two as one person. Graetz maintai~a they ·were two 

persons, perhaps brothers (p. 70-Heb.) His strongest proof • • 

is that a contemporary poet, Meshulam ben Shloimo eulogizes 

the three great Kabbalists, Naohm8.nides, Ezra, and Azriel. 

(p. 83 ) The faot that Abra.ham Zacuto names Ez1ra as the ,.... 

teacher of Nachmanides while Rabbi Meyer ben G1abai and Rab

bi Chayim Vital name Azriel as the t eacher of :lfaohmanides, 

or the faot that in the books of Reoanati, referen~es are 
, 



• • 2, 
explained. Cert a in names, especially those en ing with ~~~ , 

• were written in abbreviated form so as not to nilent1ob the 

name of God . Thus, Azriel might have written hi s name in 

Roshe Tevoth ,"~ , or~-/~•~'~' which the first copyist might 

mistakingly have rendered "Ezra", thus giving ri se to the 

confusion . ) 

ma.de to Ezra and A'Zriel interchangeably, does 'not warrant 

the a es \Dllpt ion t hat they are identical. For soime reason or 

other , t hese writers confuse the t wo (Cf. Isaac H. Weiss, p . 

14, f .n. 1 5 , Vol . V ) . As regar ds Recanati , we may even 

go a step farther and say tha t he did i t consciously . (Cf. 

Graetz p. :360 , Heb. "A MS . of the Comment ary on the Song of 

Songs i s f ound in t he possess ion of Joshua Heschel Shore. 

Upon it are written the following wor ds: _ 

Yellinek, himself , hesitates . Cf . p . 41, 'fol I ,. Practical

ly, t he entire problem i s not of s erious charact~~r . FOr sicoe 

we know of the life and 1wor ks of Azr iel , and know nothing 

of Ezra, we shall still cling to the name of the former, ir

r espective of a pos s ible confused identity. 



2. Recanat i in hie Taa.m.e Hamizvoth, names Azriel a a 

the author of the Commentary on the Song of Songs. On 

page 4 B he states: n:>na 001kC .it-•:>n =non ~~- (.nur,ner) O•''"l ~ 
'37 

· ':;- :> • ..J>l,i'1..n_,ll:>•11+-0\IJ.,'>-D~I.:> j",. Jai n 9 1\.- tY• ,,,., ;"t ~~ 

(Cf. Recanati on the Torah, beginning of Numbers, where 

he quotes t he Commentary in the name of Ezr a) . Gener ally 

he clings to the name Azriel in his Taame Hamizv9th, and 

to the name of Ezr a in his Comment ary on the Torah. 

· B. I nterna l Evidence. 

1. In the gener al intr oduction the author of the Com-

ment ar y says: ---- iU.""fl' J'!,ll.-~;r n>-;n a> ...!'.l,u..b-i:11.!.il.J.JA~~ 

" , O''l.!>O "l .:lp ISfJt . ..W ")DI;. !11(->TJ> 1;> ~' .-

"I saw t hat my day was about to set and that age was com

i ng f as t upon me . Therefor e d i d I hast en to interpret one 

of t he twenty- four books of the Bi ble. 11 Th is could hard-

l y have been written by Nachm~nides who had written Com- / 

mentaries on the Pentate~ch and on the Book of Job. (Yell. 

p. 41, f .n. ' • Vol I. ) 

37) That the treatise on t he ;\'.~~originally formed a part 

of our C~mmentary is assumed by all schol ar s , and right

l y. so , For though it may be considered as a £eparate 

book with in the Commentary from the s.tandpoint of sub

ject matter , it i s so interwoven with the Commentary pfo 

per t hat no one can seriously question its pl a ce within 

the book. 



2 . The polemi~ against Ibn Ezra ( Cf. Commentary, page 

20 A, correc t paginat i on ) is in harmony with the spirit 

of the fourth deo~de of the t hirteenth century;(the aa

sumed date for t he wr i t i ng of the Commentary . See l a t er 
38 

page 45 ) . 

This needs a more elaborate expl anation . Nowhere 

withi n the Connnentary do es t he author mention the name 

of I bn Ezra . Tha.t he r efers to Ibn Ezr a , however, ther e 

can be no doubt . Let us then examine the passage to 

whioh Yelliinek makes reference . if"Tlflll nt '* (7r>1~) 11'.:l rJU 

r .)~ ;r~•=i .!=> , T"'" •~ 
-- • l;>Jt"">W' 'Jp• ...h\r :>I)\ .lH"li'1n Jl"lWll f;u. - •~'"'.Jt\. W.\';.~ 

"There i s not a superfluous l~tter or vowel in the entir e 

Torah. For the who l e of it is a di vine structure. And 

there i s no difference (in value or i mportance ) be.tween 

38) Yell,nek undoubtedly +efers here t o the controversy 

betweea the l!'a. imuniste and the anti-Kai muniets . He also 

I 

mentions that the attempt a t convers i on hinted a-£ in the 

Commentary (p . 29 A ) , chimes in wi th that particular 

period. Here aga in he J1ua't '·lJfe&n t he destructive a.ctivi- ,... 

ty of the Dominicans as a result of the controversy • 

• 

• 
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the verse~ : ' And Timna.h was the concubine of Eliphaz.' 

(Gen. 36:12), and the Ten Commandments, or the section 

of Sh'ma Yiaroel. 11 The viewpoint expre-ssed here has 

its source in the Talmud (Sanhed. 99 B) . There the par

alleled sections of \he Torah cited above, are put in 

the mouth of Uenaeseh ben Hezekiah with the aim of ex-
39 

pos ing him a s a blasphemous ridiculer of the most holy. 

lmimonides ( - .U•pll• no· - t~" ) oi tee the very same verse 

of Genesis in parallel with the Decalogue and Sh ' ma Yis

roel . But while l~imonides a i ms only against the concep

tion that some ver ses of the Torah were l7ritten by Yoses 

without having been received "llipi Hagevoorah~', the auth

or of the Commentary extends his crit icism to those who 

claim that some verses were inserted in the Torah by 

39) Profoundly interes ting is the answer given by the r ab

bis to the question raised as to the .importance of the verse 

in Genesis. This verse, Sfi.i the rabbis, conveys a vital 

lesson. Tim.nab. was of royal descent. She came before Ab

raham, Isaac, and Jacob expressing a wish to be converted 

to the1'r faith. But they refused her • . As a result she i n

dignantly turned .away and became the wife of Eliphaz t he 

son of Esau, from whom Amalek descended. Moral i .,, ... _.,%. 

--'-'-'~-~· They should not have rejected her ••• 
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post-lloeaio editors or copyists. And here we come to the 

reference to Ibn Ezra. .. 
The author of the Commentary follows up hie criticism 

with a warning: 

· Beware of labelling yourself 

as a Min by saying that Ezra the Scribe .while copying, ad

ded ftom. his own mind,_ .oertain verses such as : "The 

Canaanite was then in the land", or "His bed was of iron" 

- f or this is absolute hereat (unbelief, denial ). 

To ~show that the author refers to Ibn Ezra, we shall 

have t o go to the source where the latter actually inti

mates such inferences. Ibn Ezra makes t his striking sta te

ment on the words " _ 1,.,,n "">.:i,,:i. 
11 {Deut. 11 2) 1 

I 
_,,.ab' ->T ')fl.:11 - ~ ~ )IJo -!;),1.):lrfl , rrwp ~\ 0.\ 1 .:)lfll (~)-t>'>•V ,10 r.:JJ\ OJt\ 

"And if thou understandest the mystery of the twelve, 1 And 

Hoses wrote',~q the Cana.a.nite was then in the land:, 'In 

the mount of the Lord it shall be provided•, 'And behold 

his bed was of iron' - thou shalt· discern the truth.• • 

The difficulty which confronted Ibn Ezra in the . verse in 

Deuteronomy is quite evident. "These are thtl words which 
. 

)f.oses spake unto all Israel on that side of the Jordon in ,--.. 
the wilderness" ••• would logically imply that the author. 



of these lines was already on the other side of the •Jor-

don. - How could it then be written by Moses? Instead of 

answering directly, Ibn Ezra points o~t the other verses 

which al.so imply po,st-Yosaic authorship. Since the scope 

of this work does not allow a more elaborate discussion 

of the entire problem, we shall limit ourselves to t wo 

of the verses to which the author of our Comm~ntary re-) 
lGen.12:6 

fers. "And the Canaanite was then in the land" - is in-

telligible only if at the time the verse was written, 

the Canaanites w~re no longer there. (The Canaanites 

ceased to be a distinctive part of the popula tion in the 

reign of Solomon) "And lls bed was of iron" (Deut. 3:11). 

The bedste~d of Og is spoken 0£ as an interes ting relic 

of a vanished race. How is such a description consistent 

with the view that Jloses was relating a victory of a few 

months or weeks before1 The logiqal conclusion we are 

driven to, is that these verses were not written by Moses, 

but are post-Mosa;c inser.tions or expansions in the i>ent-
40 

ateuch. The author of our Commentary referring 1peoif ic•., 

ally to two of· the verses cited by Ibn Ezra, _must undoubt

edly have been familiar with the passage in Deuteronomy. 

) 
40) Of. Spinoza's Theol. Polit. Chap. 8 -Gebhardt Ed., where 

the entire passage of Ibn Ezra is quoted and discussed. 



• 

That he understood its implications is quite evident from 
~ ~ 

the reference he makes to the Talmud: (Sanhed. 99 A ) "Be-,. 

oause ye have despised the word ot God" - This refers to 

the one who says that the Torah was not revealed from God, 

or to t he one who ma inta ins tha t the en41r~ Torah was re-

vealed with the exception of one verse. 

Under internal evidence we may add t wo conclusive 

proofs that the Commentary could not have been written by 

Naohmanides. ~iai sta tes t hat he saw t he Commentary a t

t.ributed to Moses ben NaclJnian, in YB. formr,~ and tha t the 

enumeration of the ~'~P did not -agree with Nachmanides• ~ sys

t em. He theref ore suspects that the Commentary on the Song -
41) Cf. Nacbma.nides Introd. to Comment. on Torah -

. ... a,., ~\~1 .::>:l1' n"llhif .J'l'l.llf> 1;,.apl ••P~ rr~~P" ••p r>1.1>~__/ 

This evidently is to off set Ibn Ezra's criticism on the 

verse 

Cf. also Zohar III - p. 1"'"2 - 11 Woe Ullto the person who 

says that the Torah is a display of stories and fiction. 

Were it so we could make a new Torah even now." 

... ··1.J.JI~, ,!.t.,l . tU!JL r .. ~~ r",, _._,, .. ".lU, ~ ~ ..... ~. . . 
The Commandmen.ts are the body of the Torah. This body is 

clothed in garmentB which are the narrative parts of the 

~ora.h. Those who are wise lookf'bT the soul beneath the 

garment, while the wisest look ro;._.., .... ,,the soul 'or souls. 



~ 

of Songs is not the work ot Moses ben N'chman (s~e Shem 
.. ' 

Ha.gdolim under "Raaban"). 
~ 

Wl].ether Uzelai saw the Commen-

~ary before us or not, we could not ascertain. His criti-
7' l. • 

cism can also be extended to the Commentary printed in 
42 '. 

Altoona. 
, 

Finally we come to the most conclusive proof. With 

the monotheistic theory of creation the princip~e of cre

atio ~ ex nihilo became fundamental in Judaism. True, the 

. -, 
42) W'.e haTe JD.a.de a careful compar ison between the "lhnian 

Ha.mizvoth" presented in the Commentary and the one given 

by Naohmanides, and have found that the two do not harmon

ize at all. - To give a few· exam.plesz "Avodoh" or "Tef iloh" 

is counted as a positive commandment in the Commentary, 

while Nacbm.anides deems it. volwitary, fReshu~h ), but not 

obligatory (ChoToh). Naohmaniaes does not count the ent

rance of a maimed or dr~en priest into the ~ample as a 

separate •Lay~ while the Commentary does. (For system.a.

tic presentation of JTacbman'»d.es' •iunian Hamizvoth 11 cf. 

p. 182 -



two principles .of •)[aaee Jlercabah" and"Jlaa.se Breshith", --the logical conclusions 0£ which are the theory of eman-

ation and the Platonic theory of ideas, respectively, are 

expounded in Talmudic and M:W.rashi~ literature. But 

those Tanayim and Amorayim who entered the Pardee, did 

not follow the .mystic principles to their logical conclu

siQns. In the last analysis, Rabbi Akiba , Rabbi Jehudah 

Hanasi, e.nd others fall back on the theory of a prillal 

substance creat ed at some early point in time. (It i s 

in this sense only , that we are to take the idea of a 

. preexistent Torah or Temple in the Talmud and Midrash) 

With Dr. Ginsb.erg we may safely generalize and say that 

"It was an attempt to Judaize the un-Jewish· uoncepti.on . 

of primal substance by representing them (the various 

primal elements) also as having been created." 

When we approach the Jewish philosophy of the llid

dle Ages, we find that the great schools of Maimonides 

and Sa.a.dia cling fa~thful1y to the principle of orea;io 

ex nihilo. It wal Gab irol, according to Neumark, who 

deviated from the principle of "Yesh lleayin" by assum-

. ing matter to be coexistent potentially with God, the 

aotual form principle. (N. p. 145) 

To the speculative Kabbalists, the entire problem 

presented a serious diffic~lty. On one hand, they felt 
.., 



that the Kabbala in order to gain an independent and firm 

basis of. its own, must get away fTom the principle or ·are

atio ex nihilo. On the other hand, they realized the phil~ 

osophicai inconsistency involved in the theory of emarla

tion (which supe~sedes the theory of Creation in the Sefer 

Habahir and in U:a secheth Aziluth). 7or how could the mat-

erial worl d emana.te from God who is pure spirit? Pressed 

by this dilemma, many reso'rted to. the rather naiv:e device 

of minimising the first emanated object out of which the 

entire world subsequently evolved. Latiff, for instance, 

calls the first emanated object 

J')·~iP-Jt.n 0_~11a-.JU1ill • Nachmanides similarly calls it 
43 

..Jr.lb~ il';rr jT;J\~) , a thin small dot. As regards Nach- ' 

manides, howe~er, he never deviated from the principle 

" of creatio ex nihilo by a hair 's breadth. For just as 

Saadia believed that God created the Mercabah out of the 

visible air ( _ _ ..UJ.-'.l'~, so did Na chmanides believe 

'jat God created the Sefiroth out of the visibl~ air 
\ " 

which he orelted out of nothing. (W. p. 18?}. 

Let us now, without any further introduction, ex

amine the Commentary in question and establish the 

43) ~-v£ of. lr. PP. 60, 
82, and 104. ~ 

I 



opinion of the author a s regards this problem.. On paae 

6 A of the Commentary, we find the following significant 

passages . . 
/ -1-1 ...k'"> ,,n ~·tp 1 11 ~in •IW •:> ?p11rn il~'D.tt.. o,..n-k)l.Jtlill 

,_.. ., ~ 11 ~ "">P• n ::t ~")) , ., ::r l,,)I .....l HtJ _i~p:J... :Jpl '1 w •_ !.;) ,_ ..,~.., ..Jt.!>~ 
. 
, - ...:l ''~ ....!.... _,,?.:>.n• '*? 1:a;x ':> il1.:> •»• , •T f) Ulpp.. :l.!.'~.!..'11-rlJ,.!l)~:'.l~ 

., .SJiliJJtL.. il ,; •oi;J~ P,:>tl .:)_J.!..!lL.~JllJ-,-~-"'l..£J (J•p._v ..:) (-UO il . 'J;) • 
• -~ I )':) :> • :> .:)"t >t I:;, p -:n:r ,JC)") I .Jt~'l.:l~ .:u> I .Jt'.l I") j] f' D~ 

_ :_ OJ 11=>P ...A?...1!11 • .e • JJ AJ u o • :> .:i:r JC:S.P' ~tk.:> IJl l;>...l.:> q , "rp. 

-.I p.:>l ._:r~j).1:l._ .D '...ul TL '..l.., '( .:lf~-L,--J.)lhl 'iil Ill- .llt.O.:J~.>t .....lt..if.!J&I -

,,, ~...sJt· --~-0..lit - (! "')~,i) ~•3·-p- r...lt-7.;:l , •..n.,:>•:l. :>~tp iU· -i~ 

..o'i>J.::> .D$p.ln,.. ~ k-=>:::i ilt. ~~--=>.i:J~,P-..:l::i.'l 

And this is in accord with Plato who eays that it is fol

ly to think th& God creates something out of nothing. 

For, we do assume preexistent matter. Just as the potter 
~ 

shapes the ·clay, •nd just as the smith welds the iron, so 

does God form and fashion out of the preexistent matter, 

heaven and earth and all other things. The fact that God 
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does not oreate something out of nothing does not indi

cate a want in Hie pow·er any more than the fact that God 

does not create a square who~e diagonal is equal to itd 
. 

·sides, or that God does not combine t wo mutual'ly exclu-

s ive terms. For all these are to be classified under 

the category of impossible things.-" 
\ 

Here we have a clear refuta tion of the principle of 

creatio ex nihilo. For . the author does not merely make 

a sta tement to this effect, but also formulates a prin

ciple based essentiall y on the Platonic doctrine of iae~ 

as_6J,ra.aee Breshith). An illumina ting passage in rela-

t ion t o the author's view of primal matter , we f ind in 

t he t h ird introduction ( which is a Kabbalistic interpre

tation of the twenty-eighth chapter of Job). 

I J"lll 'a O,_\IL-+P

• 011.!J n1w:i 1:::i ")P'L;.-f>Jl.L.Jtl?.1 , nzws~-..:tt1~na '""l $UI 31n1 

'I 
~ 11Wll.t~-'Xll.:l..!I- ~:> 11p.3)1_-JI~•~?irr. I 'rr~!.:::>i--0.>t •.::> Jl::>J.:1!. -, 

. 1"'"2 Diil -lP I ?p~.11 . _") Jl.,)t-.J:JJl;>'-lJt• '")fl.lt ~-=>-,t• OJ ff I~ 
../'~ ., 0 l;?;) ~'I ~~~fr 1 l;o I J) l1 ~_J,i.t,. rJ.n n i p Ju.m T .. ") 

1 
$Iii a ..itJ'l.,.!..?).X--17- n.:>.:l n:ip-9-~.J.il.L_µ,::tp I ~.,-:::r P- J> ...:J> ·J_.: 7 .f .ll ~' jJ 

• ~:1-!L,1>~• an. ~:at--n~i?-f P-U•~•il"' =mi ~~--·=-> :p n nf=> J .nJ 

.. J.....>tJ .1> u ;iJ 'f n c.n.k JU.!JLI ,J:J-i:~::JJ.--JJ-l-•.P- ~-.)IJ_._,.)t.&jf'iJ. !;,;11 B .:l 

• - "1 P!:>'-..JUmu :)l~lt.J~.v •':>:a. . tl'M~::l l"-Ulil. ~? f P~p., 1=-
• • _ ii? ' " 1 f'"ki.-p11 n n n.=> :i 

' 
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• 

11 He setteth an end to darkness11 - Job, 28:3 . 

It is well known that darkness is a nonentity, and- that 

by no means can we apply t o it Yeziroh, but Brioh. By 

Brioh we mean that God has s elect ively drawn forth out 

of the infinite darkness , a new principle and a new mo

tive force. What the words," He set:teth an end to da.rk

ness"really mean is that God limited the darkness by 

vest i ng it with finite qualities, with meaning and pur-

pose . "And searcheth out to t he furthest bounds" -

that is to say: After having dr awn forth a new order of 

t hings from potential i ty (within the darkness ) to actu

ality, He fgrmed and fashioned t he Actual and reduced it 

to norms and principles • . This i s t he reason why- Scrip

tures speak of darkness in terms of Brioh, aid of light 

which is potentia.·l within the darkness , in t erms of Ye

ziroh, a.a it says: "He formeth l ight and crea teth dark-

nees". (. 

Her e, then, the author def inee the principle ot 
• 44 

primal substance, basing himself essentially on Ba.bya. 

44) iram Jn1.n Cll. 3, p. 7 .· irDR =-•• ,,p,nn >uv ill•".) '.D't'(.lll 

.\11Jl.-[lll. Jl)(:Ut .,att 0 1Jt!P,Ur (a,,, O•:a•tn J'I' ltUr: 1~-»n I'~-" 

l(;r") QI~ •nn 'a,I. "l{'UDl I Q•«-XUlpi' <a-, IJDP t o!ii~ ")IP It 'l'°'i' JtSR\ 



• 

-
who considers darknes~ not as a mere negative of .light, 

but as a posit~ve subatanoe, the ' hyle out of whioh the 

entire crea tion was formed. This needs some explanation. 

The author of the Commentary t akes from Ba.liya the idea of 

i•" as a primal substance, not in the sense of a primal 

created substance as Batya takes it ( interpretang l1Jl'1f in 

the sense of 

ter ( ta.lcing 

Sefer Rabahir, 

n.n •u ), but r·"in the sense of eternal mat-

1u1•;r as meaning' eternally was, as does the 
I . 

paragraph 2 } to which t he term creation is 
45 

applied as a synonym ·of limi~~tion OD re striction. 

45) This tallies with Azriel's definition of 

(quoted by Graetz, p~ 362, Heb.} A few additional remarks 

will, I believe, be in place here. The term 110•.1.>t with 

which the author of the Commentary designates 71rr is to be 

understood with the Greek term r~ /L~ . d'y ·' applied to 

the world of matter. Cf. Bahir, pare.graph 10, wher e both 

terms, 11'.l''">~ and no·a~ a.re used in relation to _ ~n .• 

On page 5 B of the Commentary, we find : _: . .!.:uo•v ·~ lwn\ 

Gf . Ba.by&, p. 18 , where fire and darkness are identified • 

An interes ting passage is ·found in Tamid, 32 B. One 
. 

of the te!\ questions which Alexander of Macedonia a sked 

the Zikn<> Hanegev was whether light or darkness was created 
• 



Within the Commentary, the terms, water (p. 22 b 

{ n b.:s._ >.:r~> - J ::>~ n•piJ ) and snow { 6 A,,~. lto~ !lb.I>• a>..p) 

oecur in ~elation t~~ the mystery of crea tion. That these 

two t erms designate prima.l substance i s clearly es t ablished. 

The term "wa t er'' is traced to the ancient semi tic concep

tion of the "primal ocean" , known to the Babylonians a s 
46 

Apsu. For some r eason or other, the rabb is deemed ·t he 

t erm Water improper f ·and thUS Oha.nged it to the term II SnOW11 e 

(N. p . 71) 

fir st . They answered: Thi s cannot be solved. The Gemoroh -
t hen r a isea the question: Why did they .not tell him that 

darkness wa s created first? (On the basis of the verse: 

·(1wm lint \nJ\ u...N..L y:1~rr1J . To which the s i gni ficant 

answer is given: They feared lest he came to inquire into 

t lie mysteries of _ _ u .... t_1,~ -1--YP-- u ~JP ~-1lP- --· -

---'--..-----------:'.)l.Tf~b_,.,}ll - ..D.!.l ~ ~ ~ it/.J -

Cf. Rashi - ---. _J') f It ~ "') il•3pp - l:J:1 Q '2 I~ UJ I tf:t. ,_ , J~ 

46) J.E. Art. K. Neumark (p, 71) thinks it is a vestige 

of the old T1amat legend, traces of which are -found in 

Gen. 1:21 Ezek. 1:22,24• 



.. 
-Both terms occur in Talmudic and llidrashic litera

ture in the sense of prim.al matter. The quoted passage 

about the water produc ing darkness is found in Ex. ·R. 

15: 22 . Water, air, and fire are .spoken of there, as hav

ing existed before the creation of the world. "Water 

produc•d darkness, fire produced light, and a ir produced 

wisdoln." The other passage is found in "I'irke de Rabbi 

Eleazer, chapter 3. "Whence was the earth ceeat ed? 
47 

From the snow beneat h t he throne of glory". 

y.:i~ 1 \u ?pit• ~~-~ •:>
1 

(Ref erring to .Tob, :37:6·l 

47) Other illuminating passages on the subject are : 

.Ter. ·nag . 77 A - First water condensed into snow. 

Gen. R. 5:2 - _ oipn 1,, - J.J "')M !j!.p _ -;r"~?" t:z ,,___.~~ 

N. (p. 7:3) interprets "Kol" in the sense of Logos which 

served as the form principle to matter, here called water . 

Cf. also Jlid. Konen: Wat er disobeyed God's . cominand.(~uoted I 
by Ginsberg, Art. K.) This ~efers evidently, to God 's 

contest wi~ matter, the l atter being considered the source 

of all evil. Cf. Ballya, p. 16. 

,:::___!__....::......:;:_..::......:.~..,;___-;__ __ ....,.. - ={+--" 11.lL-...h ~Ill T> p ri Jr.b-~:> - !,. :iJ - -

"Tohu Vavohu" are also taken as matter and form respectively. I': . 
Cf. Commentary, p. 24 ~ iJ'")l•'S I k f"t lV ") "l-3 1111 b 



These passages from th~ Talmud and Midrash may be 

inter preted, it is true, as primal created substance. -

But as regards t he Commentary, in the light of the pas

sages quoted before, we have but one alternative: to 
48 

co nsider t hese terms as referring to ~ternal matter . 

.. 

This entire view is in absolute opposition to N~ch

manidee who clings to t he principle of creatio ex ni.hilo 

no less t han Saadia , Let us now examine Nachma.nides-vieu 

Cf • Bawa , p . 1 4 - ___ _...a .... w._...t_....o,_•")_..it ..... .h~~· >-.w- n JL.- J* a1 LlL.11 - 1.U .JJ_ 

See a lso Neumark's ingenious inter pr etation of the pass-

age in Ha.g . (Bab. ) p. 14 B - ~-0.l:)!U? ID''j>)f ~? nn'2 .,,n~ 

·--- _ • .o!(-l-_,,O•p \:'.>Jl)Ul l,. X: , ">l i11' W' il- ' ) ::pt lp~.lt -

Neumark takes ~•· 11 •n il to mean snow, 

Finally, of. Gen •. R. 3:4 and Pirke de R, Eleazer, ohap, 3. 

God wrapped Himself in light • • ••.• (quoted in Comm. p. 6 A) 

48) The author of the Comm. uses all these terms i n.tar-

• changeably and confusedly, and quotes the Talmud or Jlid-

r a sh with little or no discrimination, ·Thus on p. 24 A, 

Rav•s statement about the ten things that were created on 

the first day, is quoted - which is in absolut~ opposition .. 
to his .own theory of eternal matter. ltot-e however, th~ 

change from the original ., ~,1 l , to 

.. 



• S' 
of oreation as presented in his Commentary on the first 

ve~se of Gene~is: 

r•~..1.-.IJ'~~~~~~Dlll 't,0 '?'!t"):i) n \,~-,,~~ID 1'.,.:>. •Pj>it. 
~ . . 

• .ax •p\11,.n_J}JL.n. JT•.)llit I,., f''tl K"l'.:l jU'_!;,-Jth_Fp 11• hJt..iJll~i>n 

. - ~1un 0-?).Jtif tP ~, iL~~_,"J,JJl/..b~-r~-.o --'1wr-.tr~,/>~ 

·-~~ t;>•p .~pp-n~}l-1.1 J''t 1 ,.xp _=p=r ,!OJ rlbDJ,AJL. 

~PJJtn...JiWlJ~..it Jl,J..iI..-f~~ 
• '..:>... .-U.pP-.;J:ti~~ .:i. lt ...,_x:r;_i":>~-~ .!.1 . .1.uur-=> n.lU -~1'il-ou1• I;. 

- ;J)t!"")"l.:1 iJJn.L.-.-~- l"PJll J>l")J:Sil ., .,;ii;.iTJ ~.:>il _,.•.$pn _u.pp 

• ...J:l.!.Jt:>--"l.l..iI--'2L.-;::a--il1-1) ..... , .... 1~1 ....... ~vpp...u_,.~ , nr• Jill:ljl r1'-'1l;i ~· 1n1 .h .in u 

. . 

Thus all things according to lfachl}lanides, were :form~d 

out of preexistent matter whi?h the Greeks called 0 hyle". 

But unlike the Greek philosophers ·who assumed_ eternity 

of matter, to ,which the term crea tion ia entirely irrele

vant,- Na.olne.nidee belfdvee that . the "thin element", o..; . . v 
the "small thin dot11 out of which a ll things were formed, · 

that minimized byle was c F e a t , e d o u t o f n o -

t h i n g • Once you accept the ~principle of creatio ex 

nihilo, it Jl!Bkee little or no difference whether t~e pri

mary created matter was as bulky and w•ighty as a mount

a in, or as light and vapory as e. soap bubble. in other 
'--' 

.. 

) 

' 



words, llachmanides borrows from the Greek, the term"hyle", 

but uses it not in its original ~enae of eternal ma~ter, 

but in the sense of preexistent, created matter, crea ted 

at some paint in ti.me. This quoted passage from Nachman

ides, is not only different from that of Qur Commentary, 

but is in absolute opposition to it, for in the latter, 

we have an unambiguous formulat ion of the principle of 

eternity of matter a s Plato understood it. 

It was therefore with great surprise thatwe read 

Yell,nek 's passing remark ~n the quoted passage of the 

Commentary (p. 44 , f .n. 10, Vol. I ) : 

"Auch Moses b. Nachman ni.mmt eine feine Ur materie an, 

d ie der g6ttliche Schepfungsakt in Formen kleidet , 11 A 

reference to Nachmanides• commentary on the first verse 
r . 

of Qenesis closes his abrupt remark on the subject. 

Yellinek seemed to have misunderstood the fundamental 

distinction between preexistent, created matter as Nach

manides assumes, and eternal matter as Azriel l the sup

posed author of the Commentary asslmes. Hie failure to 

realize t his distinction might have arisen from the auth-. 
or' a (of the Commentary ) use of the word ~ ·.t ~· instead of .. 

.Jt..,.:i.• , toward the en<;\. of the passage on l•"' in the thtrd 

i~troduction. This, however, can easily be explained by 

the fact that the author makes use of the theory of ema.n-

.. 
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ation .Ud~'the theory of ideas(which involves the theory of 

eternal matterO at one and the same time, throughout the 

book - two irreconcil able principles . (Cf. N. p. 104) And 

yet, not only are these t vro contradictory and irreconcil

able principles ve·zy _"l0l1ch . interfused within the Commen

t ary, but are found _inseper ably interwoven in the entire 

Kabbalistic literature. The very r elation of Adam Hakad

mon to the Sef iroth indicates the combination of l!a.ase Mer-

oabah and Ya.ase Breshith, or the theory of ideas and the 

theory of emanation . Why the Kabbaliats who believed in 

eternal matter resorted to the t heory of emanation , is in

deed puz zling. The fact, however, remains that Plotinus 

did read into Pla to the theory of emana tion, and thus set 

a good example for l a ter mystic thinkers. 

This, then, may serve as a conclusive proof that the 

Commentary, conta ining a forceful refutation of the prin

ciple of creatio ex nihilo, and a clear formulation of the 

principle of eternal ~tter , could not possibly have been 
49 

written by Naohme.nides • 

• 

49) In speaking of Nachme.nides'adherence to the principle 

of creatio ex nihilo, Heum.ark remarkss there is more than 

a mere joke in· the observation of Rabbi Isaac of Akko 

' 



tha t the Ramban wa s too g r ea t a Ha l a ch ist t o a t tain to 

a h i gh pl a ce in Kabb a l a (p. 125 ) . I t s eems tha t Na9h

manides only g r a dua l l y and even hes i t a ting ly , entered • 

i n t o the myst ic Pa rdes ... I n the "Sh em Hagdo l i m" ( l e tter 

(0 17-18 ) , the fo llowing passage occurs : ~~~h~p~?wn1~~'-'~~Jut-..1i~k~1 

_ __ ::>-11.$ :i )I ;u. I' p >tp i't' n >lLJ ~.Jl "l i ' ") 1.ti l) pt :::i.. It~ lS 4 il t rr 

-----~$.-'.11f..-DJW.~~~LJ:l~--l.k_m~ l;,t,1•>t)t / "") I).'") 

Sa chs may b e right i n s aying t hat "lITTTT .r1!J::lTT r ef er s to Kab ..; 

ba l a , But tha t _ 1?>U~fLshould mean t he "a r r iva l from 

a d i s t a nt pl a ce" i s a n a t t empt to r a tion&lize {See Hapa

l i t, p . 47). An i nterest i ng s t ory i n r elGt i on to Nach 

manides ' l a te a c <.1.u i s i tion of t h e Kabbala i s f ound in 

"Shal sheleth RaKa.bbal a ", p . 43 A. There it i s r el a t ed 

t ha t a certa in Kabba.list who tried to win over Nachman-

ides t o t h e Kabba.l a , let h i ms el f be found in a house of 

i l l f a.me , wher e h e uas se iz~d by a gover nmen t off icia l 

and sen t enc ed to dea th. On the day of exe cution wh i ch 

was t he Sabba t h/ he vi s ited Nachmani des t o pa r take of 

t h e _ ...h.1.:uJo .. ~.. • lie t hen expl a ined t o Na.chm.an i des t hat 

h e was r ea lly in~oc ent but intended t o show h im the mir

a cul ous power of the Kabba.l a. . Now h e had a c hi eved h i s 

purpos e~ f o r ins tea d of himself, .a n ass was being execu

ted as the victim. Needl e s s to say , a f ter such a mir-

a cle , Nachma n idee became an a r dent follower of the Kab

ba.l a . 

-
• 



-
Concl-usion 

From the discussion we can :readily see that the neg

a tive proof s , that is that the CjJmmentary i s not the 

work of Na.clmmni dea , a re o·trongeir· than the posit ive proofs 

that i~ i s Azriel's. The l a tter suposition is baaed al-

most exclus ivel y on Recanat i' s statements . For the oth

er evidence may only serve to show, once it is assumed 

that Azriel i s the a uthor of the book , t }J.at a l l othBr 

data i n rela tion to time and prit1ciples, v.-ould chime in 

ui th the fourth decade of the th:irteenth cen tury , the 

supposed date of the Commentary , 

Ca n we a ccept it as a pl au s:ible conj ecture? l3ef ore 

a ruswering this que s tion let us attempt to establish the 

ad quo and the ad quem of the Co!Dmenta.ry in ques.tion. The 

book i n t he form in which we hav1e it, could not have been 

wr itten ea rlier t han the end of the t wel f t h century . ·The 

Kabbalist io pr incipl es conta ined therein a re too ripe a nd 

mature for a.nY ea r lier date . Wh:a t about the ad que.m? 

This we may pl a ce t owa.r d t h • end of the following.:c~tury . 

The l atter date uould rest chiefly on evidence from Rec-

anati's works. In h is n,•M k,. ••:>•1> and especially in 

his 'iutpn 'l'J" , numerous passa.ig.es of tl:~e Commentary 
50 

are quoted verba tim. Reca nati '.s approxi mate dat~ being 
# 

50) Here is a list of a.11 parall~~l passages in Recanati 'e 

.. 
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the end of the t h irteenth and the beginning of the four

t eenth century, we may safely assume t he thirteenth cen

tury a s the most probable date for the Commentar y . · Of 

course , i:f the book 1111 aw ? .tt:a( .. "itla.:qn np:m •Ha -Yell. p . 

454- ff . ) ~a the work of Abra.ham of Cologne (who lived 

about the middle of the thiTt€enth centur y) , as it ia 

attributed to him, we would be in a position to narrow 

dvTm the date of the Commentary t~ the first half of 

t he t h irteenth century, since the entire third introduc

tion of our Comment ar y occurs t here verbat im with the 

opening line •1 1 !? »a no•~..liJ. But s ince the auth-

orship of tha t bo ok is a disputed question , Yellinek 

Taa.me Hamizvoth and our Commentary: 

T. H. 5a, Comm. 8d; T.H. 6a, Comm. · 12d, 13a; T . H. 7a, 

Comm. 9b~ l Ood; T. H. 9a, Comm. 9d; T. H. 9b , Comm. 9d,10a; 

T. H. lOa., Comm. l Oa; T.H. l Ob , Comm. lOo; T.H. 13a, Comm. 

lld; T .H. 13b, Comm. 130; T.H. l 4b, . Comm. 14d; T.H. l5b, 

Comm. 144; T.H. 18b, t'Jomm. 15ac; T. H. 2la, Comm. l5d; T.H. 

22a, Comm.. 16a; T.H. 25b, CoDDD. 17dd; T . H. 26a , Comm. 180. 

(Yell. p. 35 , f .n. 16 , Vol. II.) ~ 

.. -.. 
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attributing it to Uena.chem· Zioni (Ziyyuni) w)lo lived a.

bout the middle of the fifteenth century, our attempt at 

a narrower date proves unsuccessful. 
• 

Returning a.gain to the thirteenth century, we find 

t11a t the t wo pr-ominent Kabbalists, Azriel a nd Nachmani

des , are suggested as possible authors of the book. That 

t he book i s not the f ruit of t he latter is evident from 
51 

po int of style as well a s f rom point of principle. Shall 

51 ) Unless we should assume, despite t he difference in 

style, t hat Na.cbmanides wrote the Commentary in the name 

of Azriel, hie teacher. Such a suggestion is hinted a t 

by Neumark. In a quoted extra ct from the Commentary, the 

opening words of which are _ __.;,:.';>,.,1;·):~T!.1.j•owa~n--£..•l ..... •' ..... 2,_ . .... 2...,,p ...... , Neumark 

encloses in parenthesis the remark : ( 1 >~·1)>' m n•;) 1~'.)JT ) 

Such an assumption would pe4haps mitigate, somew~at, t he 

ever remaining difficulty presented by the passage within 

the Commentary: 'h•?Jtlt rep •!l~ on~• .,., i;.f)J - ov.L~JP 11'P~ .-,.o 

----~ 1pm11 .1,9,.. Cf. Nacbma.nides on Numbers 14, where I 
the same explanation of the verse occurs with the addition- } 

al remark: ~~~---....-,~-~~-.,.,.-----~·-~n--t--.-h•pipp3 ~1 

Comm. 
Cf~ p. 5&i: ! 

·=~,. "H~ J 
w. 280; Yell. 41, f .n. 4, Vol. I. 

I 
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we assume, then, with Yellinek, that it is the work of 

Azriel? We may, with eaution. For though the numerous 
52 

references to the Zohar belong to th'e ' glos~ators, it 

would still be a bit too drastic a step on our part, to 

tra ce the influence of Azriel from the content of the 
5.3 

Commentary, upon the authors of tbe Zohar. All we know 

52 ) There is no doubt in my mind that all the twenty-nine 

references to the Zohar as well as the eight references 

to the works of the Ari, and the few references to other 

late Kabbalistio books, were inserted by the glossat ors. 

The majority of t hese references come enclosed within 

parentheses with the iT.liT a t the beginning, end, or both. 

The same is true of the references to Nacbma.nides' CommT 

entary on the Torah with the ~sual remark:~--•-•~nUl::l-./'~ 

--•PJhn f;,ll (except the one quoted above) / 

53) Yell. de~otes a few pages \ o the influence of the Comm. 

on the Zahar in regard to both terminology and principles. 

Cf . pp. 41-44, Vol. I. On p. 41, t.n. 6, Yell. remarksz 

"Komisoh iet es daher, wenn Recanati, 6b von R. Azriel, 

bemerkt: ~~~~--

da die ganze Sohrift dee R. Azriel oder Ezra von den Be

arbei tern des Sohar bnutzt wurde!" 
t 

• 
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is that similar passages occur in both . Should we resort 

to the not yet excluded possibility of placing the date 

of the Commentary toward t he end of the thirteenth cen-

tury, we could simpl y reverse the order and trace the in

fluence of the Zohar upon the Commentary, since by t hat 

t ime, the Zohar was already in existence . 

If, therefore, we are incl ined to accept the opinion 

toat the Commentary on the Song of Songs a ttributed to 

Nacbmanides , is the work of Azriel, we must do it with the 

full consciou&uess that it is only a conjecture - a plaue-

ible conjecture it is true. It is from this standpoint 

that we must approach the Kabbalistic principles within 

the Commentary . That is to say , we must not stra in our

selves to effect a he.mmoniza tion of the Kabbalistio pr in-

ciples contained l:n the Commentary with those principles 

expounded by Azriel in his other works . Rather should the 

principles be t ·raoed to the chronologically preceding 

writers on the Kabbala, such as Saadia , B~a, Barzelai, 

and others, always keepi?Jk a critical eye on the similar 

principles found in the Zahar. 
~ , 

• 
,. 
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Rabbi Azriel 

50 

The Life of Aztiel 
54 

(Sketch) 

ben l!enachem (or ben Sal omo) was 

Geronp. (Spain)• the birthplace of Nachma1*!des, 
65 

the year 1160, and died at a. ripe age in the year 

born 

a.bout 
56 

1238. 

He was a disciple of Rabbi Isaa c t he Blind and the teacher 

54) The sketch of the life of Azriel is based on Yell. 32-

35, Vol. I I; Graetz, Chap. 3, Vol. V, Heb. ; Hapolit; Az

riel' s Introduction to the book .,. Jl--ny p . 47 to end. · 

55) That Azriel was born in the year ' 60 of the twelfth 

century, is a gonjecture on the part of Yellinek, based on 

the Introduction to the Comm. Just before the already 

quoted passage: , , . •u ,1;. 0 ,. n nui ,.., , n• It? , we read: 
I 
D"n.J\ll•P POiit iJ>W) bl••pn.ll Jl'il-.,.n.:i. • bn 1-,1 ? W'lt "':}' 1 h:p1w t!) t n~ 711 r I 

The la~t is ta.ken by Yell . to mean the seventy- first year 

of one's life, based, I suppose, on Psalm 90 , verse 1 0 , 

here the normal life cycl e of man is given as seventy 

years . One year of, that is , above the normal years of 

a life, must then ref er to the a.ge of seventy- ope. That 

< n "n .nnwp ..on$. nlr is the right r eading, follows from the 

on tent which·.-spealcs of old age. The _ 
' ikely refers to the day of death. Cf. 

°I Tl"'T 

• ..ll1W',0Jl.iJ-1LU:l,p. D1o B t 

Braohoth; l Oa-

• 

-
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5? 
of Nachmanides. 

• 

-
51 

Fr om hie introduction to the book 7 n?t~ (Hapali t .~ : ) 
,..---

we get a glim~se of his personal life as well as of . 

the spirit of the time. Fr om his early youth, he began 

t o travel with the aim to inquire into the mysteries of 

God . Believing in the power of the Kabbala, he ma.de it 

the task of his life to aoquire as muoh knowledge of the 

subject as possible through oral communication with the 

people with whom he oa.me in contact. Traveling in Spain , 
58 

he chanced to stop at Seville (?). Ther e he met people 

At any rate, if the work is Azriel's, it must have been 

written t oward the close of h i s life . Since, then , we 

know t hat he died in the year 1 238 and tha t he was 

seventy-one years old when he began to wor k on the Comm., 

the year 1160 a s the date of his birth, w9uld s eem ~o 

be a pl ausible inference 

56) 110•" -p. 1 32b, ed. Krakow. 

5?) Cf . Reoanati - Comm. tQ Pentateuch , 173-d/. 

58) .1!11•u pp.- - · 1s taken by Graetz to be Seville, while 

Yellinek thinks it i s Balladolid. 

• 
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with philosophical pretensiona who proved very skeptical 
59 

toward his the.oriea of the Sef iroth and the En Sof. 

They asked him to present rational proof a for his the~

ries. That gave him the impulse to write the book: 

- 1-n.:ii-,.it.{ 1 • e • h h•3!on ~ tiiw ) as a response to the 

skeptic inquirers. 

From this account we oan readily see w~ Azriel re

sorted to the dialectic method in his presentation of the 

Sefiroth. It was to pave the way for. Kabbala, and to ren-
. 60 

der it acceptable to those versed in philosophy. .The 

truth of the matter is tha t the o:• >I'~ o~ :itpp. of the 

type of 4zriel, Nachmanides, and Latiff were well versed 

in ~~il~sophy, and what is more, cherished a deep love 

fo r philosophical reflections. ·(cf. N. p. 46 and p 1 • 186) 

Azriel was a great and influential persona lity, due partly 

59) Rapalit, p. 54 f.n.) 
_________________ ,-....JJ )I np lD :i • J 11p•:rpn o a 

i s taken to mean that the people ridiculed him for being 

t he ~isoiple of Rabbi Isaac the Blind. 

60·.} Graetz characteristically remarks that Azr1el" coquetted 

with philosophy•. 

I 
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to his original and systematic way of presentation,(he 

was the first to present the theory of the Sef iroth, 

systematically), and also to his versatility, occupying 

h i mself with philosophy , K-a.bbala, .exegesis , and Talmud

ical studies. His chief wor ks are: 

a' )tt'i>pn 'n on the Kabbala; 

• • 
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CHAPTER III 

ANALYSIS OF COMMENTARY 

1 

Keynote 

nThe Song of Songs" - The choicest of songs , the most 
61 

praiseworthy of songs - "which belongs to Sholomo" - to 

God , t4e King of peace (Comm. ) • This interpretat ion of 

the title verse is in acco rd with t he Mid+awh . As suming 

the allegorical import of the Song of Songs , the r abb is 

endeavor to establish the sacred authorship of the book 

by t aking the name , Sholomo, in its literal meaning , i.e., 

Sholom, pea ce, one of the names of God (based on Judg. 

6: 24 m'a ii \I;> at=r;>'\ , Gideon called the al tar Yhwh 

Sholom) . Hence the .Talmudic formul a: "Every Sholomo in 
62 

the Song of Songs i s. ho l y . To complete the thought, 

.61) This is gr ammat ica l y correct - the best of songs, 
• 

and not one of many songs . Cf ·--m:n~ T l» or __o1nu1n •nW _,........ r 

62) Except .Jip'2• l~ 1t-l;*n (8: 12) or t he one in 3:7 
~ 

rp~GJ .nup jTJl'. Cf . Soferim, Cha.p . ·1, Hal a.cha 7, Sheb. 

~5b. Rash~ expla ins: The identifica tion o~ Sholomo with 

God was suggested to the r abb is by the omi ssi on of Ben 

1 David, unlike the title verses of Prov. and Eccles • 

. . 



attention is called to the f act tllla t in I Kings, 5:26, 

God calls Solomon, Shol om. "'"( _ ........... ,1 :npkw'2 n,p=>a i Dl .. ,;r, ... 
, _ __......1• • n•1). The ho;nily then f o1lovrs : 'P•., flVl ~'JtllT 

•.n.i....o.it l ~ ln~ . "Since your nam1e is 1 ike mine~ I shall 

g ive unto you my daughter" (which is the Torah··or wis-
. 63 

dom). 

In •armony with t he llidrash ·the author sta tes: 

( Int . I ) The Song of Songs is the in~~ired wor k of Sol

omon who composed it in his old ~g-e . There is, how

ever , a vita l point of differ~nce between the author's 

i nterpretation of the poem, and tha t presented by the 

63 ) See o•i•rr h1,n11 JJ~ p . 42 - . 3, where this ,homily 
r 

occurst See also Sef er Habahir, pa r agr aph 3 and pa r a -

s r aph 31. 

whether it is found in the Talmud or llidra sh. 

64 ) Whether So:lomon 'composed the 'boo¥ i n his youth or in 

his old age , is a mat t er of dispute i n the .~idrash . (R. 

Cant. 1:10 ) No wonder the autho11 sides with the view 

of R. Hyyahtfor ftabbi Jona than' s guiding ~rinoipl~ , .. 

- - ~:l.il ' 2 .2;:t lp! Jt i'f>J' iJ!I ::> ·~~pr 1J.17..-'l'31JL ~ D'U•~ 

is a bit too rational for the Kabbal a . 

, 
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r abbis. In the Yidrash, t he idea of --:-l1--~. 
1

1;:.p is 
65 

-

somehow compromised. The entire poem is t aken a s a dia-
66 

logue between God and the Kneeseth Yisroel , ea.ch sing-

ing the praises of t he other . 0 In all other songs, e ither 

Ee pr a ises t hem or they pr a ise Him. Here both pra ise each 

other. He sings : Thou art f a ir, my love. They respond : 

Thou art f a ir, my Beloved11 • (Yid . R. Cant . l:ll) The 

nuthor of our Commentary , however , reads the poem as a 

monologu~ , or to be more exact , a dialogue between God 

c.nd God , between the _JJ~;:, and the it w1•. And a vital 

po int of differ ence it is . For, according to the auth

or.' s interpretat ion, a l O.. the numerous bodily descriptions 

in the song ref er to God, whereas in the 1adra sh, ' they 

are understood to refer to Israel's spiritual possessions. 

or leaders. The author rea lizes the crude anthropomor

phism involved in speaking of God's eyes, hair lips, and 

65) Note the devioer....11p~w 1 ~pi refers to God while the 

title,-i~p, a~one, refers to Israel. Mid. R. Cant. lrl2 . 

66) In tlie Targum, Israel takes the leading role in the 

dialogue . _ ~J:iw• )t n .. l:) ..ZJ:J:pi is the chara:cterietic open-
• 

ing phrase of many paragraphs • 

. . 

., 

.. 

.. 
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67 
neck . Re therefore tries to explain it away with such 

phrases ass 

(Comm. p, 6 b ) Be this as it may, the Song of Songs is 

a dialogue between the :r•">=>and the n1•1•, the former fre-

quently echoing the sentiments and thoughts of Israel , 

What the author means by ,.,:n we hardly know. He 

may refer to the Tl"l:>n ltQ;)(Cf. Comm. beg inning lines: 

?f'tp 7 1:1'>., ~•n "lRJt ) • Saadia calla the - - '-lW-... :uu _by the 

name-=:i• ~~(c~. w. p. 251} Then, too, the Sefiroth ar-e 

sometimes designated by that name. Whatever the author 

might have had in mind, one thing is olear. The dia

logue is a sort of refleotive communion of God with 

Himself, voicing as it does, the longings and yearnings 

of Israel, to rise higher and higher and become attached 

to the pure essence of God, the rea lity of all realities. 

A. free translation of the prologue as understood by 

the author, may serve as t he keynote to the Commentary. 

67) Remembering the fundamental teaching of the Adom Ha

kadmon in the Jrabbala, the authox's daring view that both .. 
,m refer to God, invo1ving as it does the crude 

anthropomorphism of describing God's limbs, will not seem 

so strikingly strange. 

.. 
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11 Let him kiss me with the kisses of h i s mouth11 -

..., l~ese are the 1·.;orda of t he ,., ~who longs a nd yearns to 

rise and become absorbed in the heavenly light , in the 

su~ra h i dden light - hardl y i mai;; inable . The,kiss ie 

sywbol ic of the intens e pleusure uhich the soul exper-
68 

i ences i n its cleaving t o t he f ountain of life . 
11 Kiss me for thy love i s better than wine" - Thy 

69 
love , Thy light floueth ever increa s ingly . from 

70 
Thee to Thee , the essence of light a nd wisdom. 

11 Thine ointments have a goodl y fr agr ance . Thy 

name is as ointment poured forth" . Even as oil poured 

fo rth from vessel to vessel , so doth the abundant light, 

emanated from Thee, descend upon the tree of life of 

wh ich Isra el i s the hea rt a nd center, and then r eturneth 

unto Thee with increas ed splendor. 

68 ) The opening of the prologue ia in the t h ird person 

because it is s upposed to convey a deta ched reflection, 

ar ising in the mind. (Ex pl ana tion of author ) 

69) o•.in.~ in the sense of k indling (Ta r gum) . The a bun- ~.:JO : 
iJii. ~~ ~ 

dance of light which breaks , sparkling:ty, on a ll sides . :~~D~f;:~~ijt.. 

""' .,.~.,,, . ~Ef J. 
70) 1" c 70 - ·.l~ Jl(l=> fl - 70 names of God . Fo r the mys- ~. ··~ 

~M(>t . 

tery of 70- 72 , see l ater p . 9~-94, F.N. 94 

• 



The Kab-'' Therefor~ do the maidens lo:ve thee" 
\ 71 

ba.lista and the wise . ~ 

11 The king hath brought me into hie chambers'~ -

It ~e His will that I ascend and enter the heaven1y 
~ 

chambers through the thirty-two paths of wisdom, ·SO 

that I lI18iY be glad and rejoice in Hie luminous presen~e . 

11 Oh 'sincerely do they love ,:thee" _ \ just a.s the 

suckli~g young is drawn to his source of nourishment, . . 
- ' so are the simple sould of the pious drawn to Thee, the 

fountain of a ll life. 

71 ) ..n'P~, 1-s trans·oribed in the llid.raeh - )>\P \>j, i.e., 

the pious who ~acrif iced the~r lives f or the sapctifi

cation of · G~d' s name. (See Y~l~'f98. ) It is· significant . 

that the name of Akiba is particularly apeoifi~d. ~. 1
• 

Ballya, chap. 8, p. 381 

· ;>llD~-r!l'- il..l..1i1JU>-~_.Jl}').J)iun.J>~~ -:''P~"1-- w1?1.!I 

.. __ni.pbi-ll..:lA'2 " ' "' nl\u 1;.,,., l;,, asb)I• t' ci 7 =s·~'-"~~:"1.l.ltP 
.,.J> in:>t..~..iL..lWl;>~-~ m_'a.,.. Jql»i::rn ~:n:u AlJ)I"• ti•~ 

( • 
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This prologue sounds the keynote of the entire Com

mentary • . The Song of Songs echoes the cry of all that 

strive to rise through obstacles ~pd obstructions, ~o J 
the highest and. loftiest source of heavenly sublimity. 

~ 

The • '.:1: , .,,,, expresses the wish and desire of the ...t:JJ~)':> and 

t he o • ';i.::upp...who in turn expres"8 the will of God to rise 

to the highest d~gree of Self. 

2 

A Sketch of Jewi sh His tory 

Already in1the Targum, the song of Solomon is ren

dered a history of the life of .Israel , beginning with 

Egypt and epding with the day on which the tenth and 

l ast song of triumph will issue out of the ~mouths of 

the _ ..lt-.Jl\':>;a •preturning to Zion in heavenly splendo~. 

This view is very prominent in the llidrash, and but 

with slight va~iations as to- detail, is accepted by com

mentators such as Rashi land Ibn Ezra. (The lat~er begi~s 
v 

with Abra.ham) In t his survey of Jewish history, the 
72 

_ .Jll!l.t.>L )l:i."l.Jt- (the four periods of. captivity, i. e., ·the 

.. 

Egyptian bondage, Babylonian Exil~, Greek Persecution, and 
, 4 - • 

the de"str ucti9n of the Temple- by Rome) are particul.p.rl.y 

str essed. Aside from these outstanding periods, the poem 

72 ) Cf. 
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also embodies the important events in the life of Israel , 

such a.s , the g iving of the Torah, the erection of the 

tabernacle, and so on . 

The author of the Commentary follows the same view. 

-

In hi s first introduction, the author presents the follow

ing brief outline of the poem: And he (Solomon ~hrough 

~•P" n1~) looked into the future and saw what woul d hap

pen to Israel, what sanctuaries they would erect ., a nd 

vrh?. t sclferings they would endure in the various periods 

of capt ivity. The idea of Goluth, he concealed in the 

prologue so as not to open t he poem in a sad vein. In

stead he begins with words of praise , descr i ptive of the 

throne of glory, of God , Hie form and appea rance, His 

deeds and attributes . He then surveys all the events 

' tha t have happened to Isra el since their Exodus from Eg

ypt when they were singled out as the people of God . 

Toward the end of the poem, the final redemption is in

timated when the long and trying Goluth through which 

Israel has passed with unshaken faith in Go d and Hi s 

law , in defiance of persecut ion and persuasion, will 

come to a n end at the opening of the seventh millenium, 

the day of bliss and eternal life, the sublime Sabbath 

VThi ch knows no sunset. 



The following. sketch of Jewish h istory is a s~opsis 

of the Comment ary proper, retaining ~he traditional order, 

namely , the _ _,,._,~"- 1~, · a lso including t~e historipa.l ev

ents of pa ramount importance . At the same time we shall 
~ 

endeavor t o trace the interpretations· of the author to t heir 

sources, t h e Targum_a nd the 1Udrash , keeping a crit ical eye 

on t he Commentaries of Ra s hi and Ibn Ezra . \ 

EGYPT 

(crant. Cha.pt . I - vv . 5-6 -Comm. lB -2A) 

The Sheoh inah in Galuth with Israel 

"I a.m black" ••• Dejected , fallen, reduced to the ra.bk 
' 

of t he Sar im, the heavenly representatives of t he seventy 

nat i ons on ~a.tth. 

11Look not at me that I am swarthy, 

That the sun bath t anned me;" 

.. 
"--2. 

For I am wi th 'fly children in the f ields 0£ Egypt whe~e ~ 
' ~ 

they wor k rigo ously with mortar and brick. I aha.re their 

shame and misery. I part ake of their af:fliotion - r · who 

ot herwise beam with radiance and glory - Yy name, Ry es..-

sence, like the heavens tor clear ness . 

"Uy mother's so~s .were incensed against me." 

They , the Sa.rim of the various nations disturb lte , an

noy Ye , i nterfere with Me. Obliged to supervise over t~e · 
---..._~ --

other natiQns, to supply thei~ -needs and ~isfy t heir 
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w<-nts , no time is left L:e to watch over l:.y own people , to 

sho·:rer upon them My r a ins a nd dews, and prepare t hem even 

~s t he gardener prepares the soil for growth and fruitage. 

"They made me keeper of the vineyards~ 
73 

But my own vineyard have I not kept . " 

73 ) The i dea of Jt.h i':. .i i Jt.t>J':>lJI is of Talmud ic ori3 in. See 

For a more elaborate 

Qiscussion of this idea see page ~9ft. For the relation 

of ~od to the Sarim, see page 162 • In general the Com-

ncntar y here is in accord with the ~idrash which Rash i ~nd 

Ibn ~zra follow . Cf . If.id . R. Cant . JiG8 _ 

ll'np J\,1;.l.i 'l.x il11n.,, ( The Targum reads into these verses 

tl"e l;.;i ~n 'wy(:i). Note, however , the difference . In the 

~ -idrash o.s \7ell as in the 8ommentari es of -qa.shi a nd !bn ~zra, 

it is Isra el who complains . Here it is t he Shechinah • 

• . , .. 
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EXO:JUS AND MATAM TORAH 

(Cant . Chap . I vv. 9- 1 2 , Comm , p . 2B) 

..,he Kovod to t he Shech inah 

7hen Pharaoh sta r t e d out in h i s chariots , I sra el 

r eco ·n ized Thy power a nd ma jes t y , :!!:ven as one i denti-

fi e s e.n intimate fri end , so d i d Israel gaze at Thy coun-

t ena nce , a nd with a gest ure of sudden recognition, ex -

Glr im: 1' 'T' >1 is is my Go d a nd I shall glorify · im , 11 '!'hen 

~ i i s t ~hou emer ge from t he ~nluth l ike a bride r e splen-

l ent , a dorned q i th jewels and or na.aent s . Thy jewels and 

"ji:rclet s of gold wi t h studs of s ilver '' -

' ..., : e t wo Toroth , the Torah iH> l,:.i :i w , ema na ted from and for -

:;ver r ev italized by t he To.r ah .:i.ti.:>)w , which even a s t n e 

vo-.1el in the l etter or a s the br eath i n the body , is 

~ife -~ iving n.nd soul- susta ining . Yea , Thy word is life-

~ iving , Thy brea t h - aoul- sus-vaining , 

"'Then the k ing sat at hi s t able" -

-~ ,en ~od o.scended His flaming t hr one a t Sina i , I srael, in

tox ica ted l1ith the Sh echinah , excla imed :"My spikena rd sent 
74 

f or th its fragr ance ." 

74) Here the Kovod speaks, v oicj ng t he sentiments of Israel . 

• 
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ny ' n ~~n.i__ 'JlD..D ~ , of course , lends i ts elf to t h e idea of 

the Exo.dus • . Cf. Tar gum---0 \J,.:tpp_ ?..lt.?Ut.' lp.!lJ I=> ... ~o':>. The 

r l ::!.y on the wo rd 0'1'.n is found in the i~idrash . Cf . Ya.l.Can t . 

•n t he identification of God derived from t h e words ~""t 

' .n ' }I, , see Mi d . Zuta , Chap . I , paragraph 9 , e nd . The To r ah 

:lJ1:>1" is compared to silver or milk, i . e , , white the attri-

bute of mercy . The Tor ah ~D ~)~w i s c ompared to go l d , o r 

·:: i ne , or ,.,ney , i.e., red the a t tribut e of jus tice . ~f . 

Fs •.lms 119 - v. 72; Haggai, 2 18 ; Can t. 4 : 11 . Cf. J.U d. R . 

1 1 ~ . The idea that the J1"' f> .:i are the spirit of the let-

ters , i s t aken verbatim f r om the Sef ir Habahir , pa.r a g r a:;:>h 

47 . ~he text in th.e Commen t ary is corrupt. The full quo-

t o.tion sh ould rea d,.'l"" L u°;),,,, n71::> liTJ ' ~, n111p, .>tJ'l "l t.llt, iTTT rj).:t r-r n.. 
UllJ~1 Jt'Jl,1;:1 " q ..Jt.nP."1..>'::. ..)C'.f)))J'l)t.i )''f.>i l 

~1Y the s e lines were wri t ten in Ar amaic , a nd on the g eneral 

use of Aramaic in Ka bbal a , see N. 210 . 

n .. op.i 1?pn" ,~ is commented upon in the Midra.sh R . Cant . 

1:55 , - :il'..p..::u. r~np.i_in relation t~ Sinai. Ibn Ezra : 
I 

•.• O' iT ~iI..:::uL.. The eagernes s to see the Shechinah is po i g-

na.nt l :>r expressed in l!id. R. Ca nt. 1: 2 5 -
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THE EnECT IOM of the TABERNACLE 

(Cant. vv. 16-17 - Chap: II , vv . 4- 5, Comm. 3a - 4b) 

~he Ko vod (or I sra el ) to the Shech inah 

"3ehold thou art f a ir , my belo ved yea 'Ole asD.nt , - , 
.Also our couch is leafy . " 

~nter, then , oh Beloved , into the ho l y of ho lies of our 

taberne-cle . 

Beho l::i.! 

"'l'he beams of our house a.re cedars 

And our panels a re cypresses" -

"nter t hen, oh Beloved , into t he ho l y of holies of our 

t t 'bdrna cl e . 

" J-~e ha th brought me t o tlie banqueting house 

· And h is banner over me is l ove . 11 

Li"·c a bride under t he wedlock canopy , so d i d the She

c:1i nah enter under t he roof of My t abernac l e , the 11 ba n-

11uet ing house" \r1here the soul feas ts on l ove a nd light . 

7 or even as He surroun~d Hi a heavenly throne of glory 

;1i th four groups of angels, so did He choose Hi s earth

l y abode amidst the four ~amps of Israel. 

nesponee of the Shechinah 

"Stay ye· me with Ashisho t h , r efresh me wi t.h Tapuchim, 

For I a.m love-sick . " 
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Abundant is the bliss, overwhelmi~gly abundant , which de

scends upon Me from the t wo Cherubim betv1een whom I abide . 

·rpho ld Me , oh ye hosts of heaven and earth . Refresh Me , 

for abunda nt is the bliss that descends upon Me , over-crLelm-
75 

i~:;ly abundant . , 

7 5 ) n !l t n _n _ _no-L) n L-P w_p...T _n • 111-»-=L "J-1.1p ___. ..i1 !I ' -lrn 

...,his is deduced in J. id. 1 2 : 1.'.> , f r om t he verse in :Numbers , 

? : l 

..n, ':> :> read • • • J')s:) 

p"Pil'.:l llt _ TIJl )I / 1.) 'IU'))I 1:x 

j,l , n. Cant . 1 : 6 r..3 . Various expl anations are t:; iven for 

ca. l ing the rr~p~· The T~rgum finds here a n 

int i:;iat ion of a. ~empl e in t he Uessianic Era . 

nu-~ \ J J\.:l J'\, i\'j> • Cf . Y&.lku t, Cant . para.graph 38 5. 

· -: .ence did they get cedars in the desert? Jacob urg ed 

t Le 1 to ta.l:e them a long when t h ey would l eave Egypt . 

•. • }"TT Jl'..1. 

,.,. 

l"n 11 0.l 01pp n .Jl'1 ~\iT 
.. ·~•ti~ •':>)I ) ~.n I 

Ibn ~z ra. : 

.,Le \7hole p ictur e of the _ o•?;19r -T , analogous to the f our 

zrou~s of angels which sur round the Thr one of Glory - is 

t ·J:en f r om ~id . R. Chap . II - 8- 9 . (;iu.i.1oe;rs ) 

;omm .: 

'T'his is found neither in t he Targum nor i n the Y:i drash . 

• 
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In bo th , Ashishoth i s interpreted as flames ( wx ) . Cf • 

. ·i i . 3 . ~ant . 2 : 14 . 

_ £1.!..1.l 1.:in ~ ~·-=- o 1 n 1 !lJ). ( -:om • / 

In . "'rl . :· ::: ·_;r~·:;h ge:- , t:. c i !e o:f t:.e D'.:ln .)it bro :.~g:. t 

i·. i:-1 re1 ~.~ion t o Cant . 1 : 1 3 . 

• 



(Cant . 2 : 10b-1 3 ; 3 : 1 - 4 , Connn . :3b - 4 a.) 

~~e Yovod to the Sh echinah 

":Use up , my l ove , my f a ir one , an d come a::1ay . 11 

...,i:ou ...-1i10 d.i:ist a.ccompar.:,· Thy yieoul e i n their car> tivi t y , 

r eturn now ·:1 i t h t liem to t he l and pr omised to ti1e ir fa-

t~.ers . 

"}'or lo , the n i nter is past, 

The r e. in i s over ;:;.nd go ne ; 

mile flowers ap~ ear on the ea r th; 

mr e t i r.ie of s i ng ing is come II 

;..11 t he wi ntr y g l oom and darknes s is van i sl:i n·~ . Brizl:t 

sunny d.2.y s a re con ins , brinF; ing witl: theti , peace a nd 

co::_for't , 

11 'l'he fig t r ee :?Ut t eth forth her green f i ga , 

And the vines 1 0 blossom, give forth their fragr~nc e . 11 

I t i s the per iod of budding . Isra e l is as y e t a gr een 

f r u i t , 3ut t he ga r den is ~11 abloom. The flowers pr om

ise fruit, 

:e:lection of Israel 

"3y night on my bed I sought him whom my soul love t h . 11 

In the long nigh t of g loom and darkness in t he deser t , I 

a ttuned myself t hrough repentanc e , to the voice of the 



7.0 

)tecr:inah. J ut in va in . 

11 I sought h i :r. bµt . I found h i m not . " 

~or, throughout the period of f o r ty years in the de sert, 

t r e Shec1: inah disap;.e a re d from my midst , and t he voice 

of ~rophecy ceased • 

.... :.e 1: lid I s ay unto myself : 

' I ~i ll ri se no" a nd ;o about the city , 

In the s treets and i n t ile broad vrc..ys . 11 

"7i t·. su;_ 1 ica.t ion and pr aye r .. 

"I ,·.ri 11 s eek i~ im <.horn my s oul love t h . '' 

'' I sou h t hi-:i but I found ~i::". not . . . 

'"'he w<::.tclunen' - !'oses and Ar.ran foun :i me , =c.;er -

ly di~ I inqu ire from them : 

"So:.: y e him whom my soul lo ve't..h? 

3carce had I p~ssed f r om them" .. 

3c c.rc e i:a.d they pas s ed fr on L'.le - (for dur in3 tha t .:.~ er iod 

··oses died , and Joshua to ok h i s r l r.ce ) -

u·'11en I found r.im \Vho~ my s oul loveth . ' 

''I held him" - through my integri t y and u:pr i ghtnes s , 

"And would not l et h i m go . 

~nti l I had brought ~1 il~ to my mothe r ' s house" -

"An1 into the chE.mber of her who conce ived me " -
76 

.., e s a.n c tuci.ry . 
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. 
76) ~ .e main idea t ha t tne ~inter stands for the gloom ~nd 

1 ;.::-::nes'S of tl· e '1oluth , i s in c..ccord wi t i. t he Ta r'.;tun, :~id-

: :-s . . , L nd tl:.e c oi~entr-.ri e s of ~ashi c.nli ! bn :::zra . I n the 

:· )110 ; ing verse s , ho·:1e7er , tr..e author of ti·1e ~omrJe ntc.ry 
, 

:recs i:i · .:';elf fro. : the force d. synbo _i sr:i of th.: ot/:er c on-

, • .&. 'r 1. ,,, ~ ( A g 
_ •• t.;. . &L - vu c . • 11.l JU'l f . ::- 0' 1'~ _. ' or o· nJ for .·oses .nd 

.. ·.r Jn , ~:. : t::e li::e . Jf • !rid • :1 , 'j t.n t . ... ,.. 7) 
- : •4' im.sr:iuc L 

~ i ~ to Js r e ~ ' s e~rl~ ~~:e in the l~n~ of ~:-~c:::n . ~~e 

".::-.:::·e ::-e::"lec t i on on ti:-5. :.:erio.i in ti.-= ~es{;rt i : les 

I t is not o:· i ·i1: .... l , i o·;;ev "- r , 

.:., :·:-rt of t:-.e ::i.ut:.or , for i n t~.e ..... , r :;:..;..:: · .• i::-: tl.e 

:ii.: s:~ : '.:3 ··;el l ~.s i n t~e oti e r coi..:r.:.en t .:.r i e s , _ u '? <;o is 

1:.: •. ·c :• <'.s -· syr.ibol f or Jll?~ , t l:c 0·1p\1V .J.~or ! os -::;;. :::.nd 

.I'\ 1 ) i1 ::-.s .rerusr...le; .. ,_n 1 t:i.e s a nc tu.:-.r:·. If ~ 11 t he C Cl~-

o! ~ s: i is ne~re:t t ~ 
... ..,... 
\, .. - ~.ut! .. o:· ' s in -

I 
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THE TEJ.!PLE IN JERUSALEM 

(Cant. 3 : 9 , 4: 12.; Comm. 5"b- 6a) 

J 
'"':~ e J:ovod of the Shechlnah 

"Ki ng Sholomo made himself a palanqui n 

Of the \Vood of Lebanon ~ u 

I 

A s~nctuary Ke built for Ei~self - Sholom, ~he God of 

pe~ce , a s anctuary woven of the r adi ant beams of his ga r -

ment the embodi ment of wisdom. 

"A garden shut up is my s i ster: 

A s pring shut up, a fountain sea led" . 
J. bl ossoming garden of exquisite flowers' 1a.nd trees .• Flowf 

ers? Yea , flowers - the seventy na tions 9h ear th. Tr ee-a? . 
-

Yea , trees - the angels i n heaven~ And fenced is the gar-

den, yea. , fenced .wi t h Cherubi m. And in its ce~e~, the 
"- / . 

founta in of wi sdom floweth around ~hich-hOv~r .the souls 

of the ~~ous , For thi s is the fountain of life , cea se
.. ? ? 

t l ess , eter_ne.l lif e . 
J 

77) The descript ion of the sanertuary fo l lowed ~Y the eu

logy of tbe Shechine.h, should be undeTstood with the i dea. 

of a hea.venl y temple &nalogous to the templ e i n Jerusa lem. 

(See p . 86, . . 1\\")n:t is va:r'i ousl y taken in the J.:id , to 

mean the sanctuary, the a rk, the world~ th: throne of glo 

ry, etp . Cf . l'}~ .. :t . Cant~ l5-·1~r~-.~lft)r the...41Jerpre-
...:.._. -· 



te.t ion of "Lebanon" as wisdom, see l'.:id . R. Numb . 12:4 

----------- ll'J.:l..:t~ J).l .:11 ';> }lJ'J lT ""l l.J> TI .n.:i.) 1 .. • i ui.!; 

Cf . Yal . Pa ragraph 988-

. ';>~1 Iii.!. ?...11-!Ll.~.n.t.U.~~P-Ul n !II l,~_1c.lpo.rr ..nu.p_.~~ 1_i.:i_i2 ~~ 

~f . Targum on Deut. 3: 25-

In the meaning of the "shut up garden" the author dif

fers from the other commentaries . I n the Targum and l~id

r ash e.s \7ell as in t he commentaries of Rashi and Ibn Ezra , 

i;,,» 3 p is taken to mean '?-*">•' '-c> w .n\.)l\.J ~ ...n 1l;>1..n:i 

For t1r idea of sa crifices in Chapter 4, v . 16 ff. see 

l a t er p .- 104. 

• 

• • 

.. 
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RESTOI\ATI OU OF BABYLONIAN CAPTIVI TY 
(Comm. 21 a- b; C&ftt. - 5 :'2- 6) 

" I sleep" - I n the Babyloni an exile - I sleep -

"But my heart waketh" - to the day of redempt i on. , 
Israe l through the Kovod 

"Ha.r k , my bel oved kno cketh" . 

At the heart portal s of the prophets He knocketh. At 

the wi ndow of ·their souls , He kno cketh, s tirring, ur·g

ing them t o go f orth and pr oJ;>hesy : I t is t ime to rise, 

to a scend from ~abylon to Pa l est i ne . 

For hear est t hou- what s ayeth the Shech inah? 

"Open unto me , my sister , my l ove , 

F-gr !.my :head. J.s filled with dew, 

lly l ocks wi t h the drops of t he night . " 

I a.m weary ,. sa.yeth the Shech i na.h. I am wear y of wander

i ng in loneliness . Enough, enough have I wa:ited out

side, my head expos ed t o the dews of the mor1 , to the 

r ains of the night. Oh, enough, enough of r 1oofl essness. 

Then did I say unto myself: 

" I have put off my coat , 

How shall I put it on?u 

• • The Shechinah long since ha s disappeared fro:m my midst. 

How will I attune myself to lier presence? · 

• 

-

-



75 

'Besides - f 
I have struck deep r oots i n the ground . I have built 

houses for mysel~ , built houses , pl ant ed gardens , or-

char ds -

Then , 

" I ha ve washed my feet , 

How shall I def il e them?" 
\ . 

111fy beloved put i n h is hands· by the :Q.ole of the door " 
. '. 

And a f earful decree I perceived . It .dawned upon me-

t h is is a punishment f or not g ivi ng ear to the ~ords of 

the prophets . I t dawned upon me - this i s a puni&ment, 

a punishment well-deserved . 
) 

"And my hear t was moved f or h im . 
l 

I r os e up t o open to tllY belov ed . " ., . ( 
Only few , few of us dar ed f ling th~d'. open;- only feu . 

And yet -

"lfy hands pdropped with myrrh. " 

Only a small -community a~cended to Pales t i ne , but t heir 
v· 78 

enterprise was cfowned with s u ccess . 

78) Here again t here is noth ing a ltogether new i n 
• 

t he i nter-pr e t a tion of these verses . With bu t varia tions 

as to aeta il , t he e ssent ial t hought is f~und i n the 1£i.d---.... ~ -· ..l,s_.\ ~ ~ ~.l- - r.f£ lr-i:::-: '">n-l-" :. ~~· _ ..... _ ,,. 

.. 
.. 

.. 
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In the J!idraSh , t hese words refer to Israel, here to 

t he Shechinah. Rashi quotes Psikta: 

" n.~-p n . rr t __ __ ')~ _ ) .1!r>1 _ 

-------------.--- ~!l ! ;-T 'Tl7 ~ 'p·-
Ibn Ezra: ______ o .:>-n -={-.!?-P -¥Q.:>~m.:::>_ .J'l..X_ ft_::>•~..iI _. _ 

On t he idea of God wa iting outside, see later p. ~. 

Interesting is the interpretation of ~\1 (in the Tar- ·· • 

gum, also Ya l. Cant . 5, par agraph 10?4) as the tears 

of Israel. As to the other verses,_ 'J"l.:>J);) .Jl.lt-'Jl~ lll !l . 

is invariably interpreted in the other commentaries 

in the sense," I have strayed after other gods" . (Cf. 

Ibn Ezra ) . The s ame trend of t hought follows thr ough 

the succeeding verses. The author of our eommentar y 

unnec es sarily forces thto the verse , ---'''-"l,_..:;:a_.-i__.......b ....... "--''""'o .... :r....,n_.:>,_ 

the i dea of complacency, which appears altogether awk

ward i n the light of the followi ng line: 

"How shall I defile thee i " 

Closest to the interpr etation of the author, is that of 

Halevi in his "Guze.ri" 2:25 • 

• • 

-

.. 
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PERSECUTION DURING THE SECOND TEil'LE 

(Cant . 5:-7 - Comm. 2lb) J 
Iara.el through , the Kovod 

11 The watchmen that go about the city, 

They smote me; they wounded me . \ \ 

The keepers of t he wall t ook away my mantle from me. JI . 
The Hellenistic k ings and princes of Syria, their tyr-

' 
annous persecutions , t heir fals e persua sions, have wound-

ed me to the ~ery soul . 
) 

79 

' 
' 

79) This is i n accord with Ibn Ezra who interpr ets .: 

..n~.IL as . } r' ql:>p • I n t he Ta.r gum and in the llidra.sh, 

o 'JP' w still r ef ere to Babylon. Cf . Corn. 28a oil Cant . · 
'-... I . 

6 :11-12 , which t he author t akes to refer to the per seeu- / : 

tions during the period of the second Temple . The text • 

there is corru 1t
1 

a nd I could _ha.xdly get a.ny ~ea.ning out 

v 
of it . 

.., . 
' 

.. ,, - . 
-· 

• 



• 

, 
78 • 

GOLUTH AND GEULAH 

(Cant. 7:12 , 8:1, 8-10 . Comm. 28b - 29a) 

The Kovod to the Shechinah 

"Come, my beloved, let us go forth into the field, · 

Let us lodge in the villages . " 

Since the decree of Goluth is sealed, why resist? Why 

protest? 'Why betake Thyself into the hidden chamber 

of the heaven of heavens? Let Us go forth with Israel 

into the Golut h . There , too, they will erect temples 

end synagogues dedica ted to !hy name . 

Response of the Shechinah --"Oh that thon wert as my brother." 

' If t h is is Thine innermost desire, I heartily yield to 

Thy supplication. 

"When I mould find thee without" - in the Goluth, 

11 1 would kiss the~" - And t hus cleave to Thee , 

even as Thou wouldst cleave to Me . 

The Kovod and t he Shechinah regarding Israel 

. _ "We have a. little s ister 

And s:p.e hath no breasts .. " 

Israel in the Goluth, oh how litt~e and belittled she 

is. Since she ha.th departed f r om the land of life, ·, 

.. 
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. \' 
the fountain of s piritual not.trisbment is closed to her, 

11What shall we do fo.r our s i .$ter 

I n the day when she shall be spoken for?" 
~ In t he day when .he!? very existence will become a matter 

of dis pute - What can We do t o pr es·erve her , to uphold 
.. 

her , to ves t her arduous life with meaning and purpos~, 

to set bef ore her eyes a. goal towar d which she may 

strive and live? 

"If. she be a wal l" - persistent i n her f aith, for

tified again~t he~ enemies who tempt her persuasively , 

t o forsake the f a ith o~ her fathers, 

"We wil.l build upon her a turret of silver 11 

so that no one v1ill be aqle to do evil unto her . 

"If she be a. door " - easily penetrable , easily con-

vertib l e , for ever revolving , then -

"We will enclose her with boards of cedar" -

and leave her to b er fate 
J .. 

Res ponse of Isr ael 

"\I am a wall 

And my breasts like the tower s thereof . " 

I am pers istent in my f a ith; I &Jil fortif ied agai nst my , 

enP.mies. Neither am I wi thout a source of nouri sbment. 

The twa Toro th, t he Torah .::>...n'.:),ill) and the Tor ah q :s I,>' '.l.W -

.. . - -

·-

' j 

) 
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they a-re 1JtY welling fountains of' living wa:ter. 

I utimatio.ns ~f' Redemption 

The Kovcd ox Isra el to the Shech inah 

"l!ake haste., JIW beJ.oved., 

And be 1ueir to a gazelle, or tQ a young .hart, 

Upen the mounta ins of spice s. n 

Stay ~ f'rom the G:olut h . Betake Thysel.f unto Thy 

heavenly abode - the trea sure house of a11· &Gula 

Implicati9n 

" If Thy will i t is to commune with Thyself or 

with Thy heavenly as sembly - ·do even as Thou des ir~st . 

Rea r is the day when we shall welcome Thy presence in 
8 0 

t he rebuilt Temple of a rebuilt Zion . 

·so) •The interpretation of the first pa.rt, namely nlnit 

as symboliz i ng Iara.el in Goluth, is fou.nd neither in 

the Targum nor in the l!idrash. (In t n e latter, t~e w&r 

of Gog Oomogog is read into the verses ) With but very 

slight varia tions, however, the entire exposition within 

the Commentary is found in Ibn Ezra {All references to 

Ibu Ezra's commentary, refer to the third version of the 

co:m:ientary) : 

il.:llJl1 "> n:n.91 il"'lll\ . •• •n•fn •b7 n'">p\w ---1"1)'.U.n_l.J ~ it:>J)il 

~ lLll l;i )l.:l w 



In the second part, t he intimations of r edemption are 

not at all f ound i n the verses. Instead of having the 

Goluth concealed and t he Geulah revealed , we have t he 

r eversed order. lfy inter pretat ion of these verses 

r ests more on the Uidra sh t han on the Commentary. (ll~d. 

R. Cant. 8 :15 • 



• 

' 

.. 

• 

' 

We have sketched with the author, the fi:r.:ed histor

ical events and . institutions in jewish life. One thought 

w.e .have omitted, a. thought which will shed li
1
ght on the 

entire trend of the Commentary, tha t of 4 ,lJil~D• the 

disappearance of the Kovod. The Song of Songs in its 

literal :interpretation, has little or nothing of the sen

suous love-complacency, love-satiety. Rather is it the 

song of love - play, bound up with the pa inful yearning a nd 

craving which knows no fulfillment . Th is the author has 

preserved in the allegorical interpreta tion of the poem. 

Hardl~~es Israel gain a firm foothold, then the She

ohinah vanishes from its midst. One moment of glory, 
81 

then long years of l ong i ng and yearning . R'ence, the 

81 ) Cf. Comm. 2a ll l::lil p> '::io ~» ? 111pn O \") i1'S4 rJ J b 

-
Cf . Comm. p . 5a, on the period in the desert .-

Based on Baba Bathra , 12lb. Thus the Shechinah wanders . 
from Sneh to Sinai, from Sina i to the tent of meeting, 

and is nowhere sat isfied, until I t will find Its abode 

in the sanctuary at jerusa lem • 
• 

Cf. Mid; R. Cant. 2: 20-

21. Cf. Rosh Hashona, 3la: _ __ ..... n._1'-'''-")._.u..._1 TI1..1-.1<~4J..1..o,_),._1 ~n..l.,1.}l..,ou.~o.__.." .... ir..y 

And even from the Temple, the second T~mple, the Shech inah 

.. 

If 
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' 
• 

• 

retrogressive reflections which play a prominent role i n 

the Commentary, and some_what save the unity of the poem. 

departs. Comm. p. 2la. Baned on Seder Olom Zuta, p.26. 

And on th& eve of each :period or" di~a;>pearing ther'e comes 

t he ominous foreboding 0 :> 1~p.au"1 which the a uthor of 

the Commentary interprets in the sense of 
·--o----~--~~Jr __ :pk.c..n )tl:SmJ n> ')il' ...!J _ nm:iL 

(Comm. p. 4b) This is a .-.ra."ther novel interpretat ion of 

t he verse, for in the Talmud it is always understood in 

the sense of ---- ------ -X:P n n >t- lf-0-, '--X~.111. 

Cf. Kesuboth llla. 

' 

.. 

• 
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Principles and Sources 

\'lhat a f a scinat ing pi cture for the poetic eye. Here 

is man, a little wo rld for himself ( 11.p ol;>l~ -microcosm) . 

This l itt le world moves between t wo col ossal worlds, the 

heavenly rea lm above and t he earthly doma in below. What 

is the rela tion b&tween these three worlds? Or is there 

no r el at ion? The l a t ter is hardly thinkable. Look with 

'vb.at l avishness heaven pours down its light and r a in and 

dew upon the earth . Hear wi th what feverishness cr i es 

o the earth mount to the sky . Could man, t hen , stand , 

a mere lone isl e, between t hese t wo mirroring oceans? To 

be sure , there must be some vital inter@.otion between God, 

r 
82 ) This ~hapter is ba sed essentially on Neumar k ' s 

chapter on the Ka.bbala, pp . 166- 245 plus his notes on 

the chapter , pp. 246- 354. On the Sefiroth, I, in addi

tion , consulted Gr aetz, chap . 3, Vol. V, Heb . , pp. 68-

85, also 1''~ 3 , pp . 355- 367 , as well as L. Glnsberg •s 

article on t he Kabbala, in the J.E . I may also mention 

"The Kabbala" by Christian D. Ginsbur g which I used to , . 
a very small extent . Almost all references received from 

these books , I tra ced to their original sources • 

. . 

, 

• 
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man, and cosmos . 
• • 

Hence, the captiYating world pictur e of the Kabbala , 

based essentially on Biblical, Talmudic, and llidra shic 

material . In the priestly code, man is spoken of as hav

ing been crea ted i n the image of God . The r iabbis no.t on-
· ~ 83 

ly cling to t he s ame view as regards man, but go much 

fur t her. The world of man is only a reflect .ion of the 

ot her rea l world above. 

This , fundamentally Platonic , theory of idea s , is 

crystallized wi t h the r abb i s on the subj ect of the t ab 

ernacle . I n the Pentateuch (Ex. 25: 8~9 ,40) we read : 

"And let t hem make lie a s anctuary t hat I may dwe~l among 

them, accord i ng to a ll tha t I show thee, t he pa"t>tern of 

t he t aber nacle and t he pattern of all the furniture 

thereof , even so shall ye make it . And see that t hou 

make t hem after their pattern which is being shown t hee 

in t he mount." What is meant her e by "the pci.ttern '7hich 

I showed t hee"? The rabbis answer: God had E1hown unto 

llo s ea a. tabernacle of f ire, a llenorah of fi re! - red fire, 

gr een fire, black fire, white fire , commanding : Behold 

this, and do accordingly - I with lly glory and you with 

I 

83) Cf. MohilWU1, 6:1 ,, 
---4"'-,........,'fl..,n'---4'~""'1U'- - J-lfl.:r _ Jt\ i1 O 111I 

-' 
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your material. Hence, the idea of a heavenly Jerusalem, 

analogous to an earthly Jerusalem, a heavenly sanctuary; • 

a heavenly temple analogous to an earthly temple, both 

• of which are dependent upon each other, both of which 

are situated in the center of t he world, both of which 

are the sanctified abodes of the Shechinah. For thus 

was the word of God unto Hoses : If thou wilt erect on 

earth that which is in heaven, I shall leave Vy heaven-

ly a ssembl y and force Yy divine presence in their midst. 
84 

84) Cf . Menochoth, 29a~ ... 11.t~ n..:u.1.J::>-it.w~-~f&:L.- j'l$'.)1T 

Cf . 1Ud . R .NUI!lb. 12 :10 or Hid. ll . Cant. 3:21, where the 

other quotations occur. See Hid. R . Cant . 3:19-

• (lljp ~" -i'~f -Jl.U_,.,\.)::> }\L~P _._ViUll n1-j.P _l;iw DLlll~Vl/"T'fl ..1v::i. 

See also Tosef. Yom Re.kip. 3:4 -

Sanhed. 37a - J erusalem believed to be situated geogr aph-

ica.lly in the center of the world. ( _ ___...i..~c...l~.~,_l;i.w l:>> '"".:J. 
For t he idea .of p.1-t>--0~\j- see Aboth d 'R. Nathan, chap . 

31. On the l!ishkan and its vessels, see Sifri - 1 n1'21u 

Piska. la • 

• 

. ' 
) 

, 
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Now whil~ the r abbis expounded t h is t heory primarily 
85 

with a moral aim in view, hardly drawing t he logical 

consequences of liaas e Br esh ith in gener al , the teachers 

of the Kabbala accepted it most literally, exp~unding it 
' ~ a t great length, elabora ting on it imag i natively , until 

t hey could build a whole mystic hierarchy of their own, 

a unique though not a l .together orig inal worl d picture • 

As an illus tra tion of Kabbalistic cosmology , we shall 

translate here an extract from the Commentary : Opposite 

the heavenly temple is the tabernacle in Jerusalem, the 

hol y of holies where the Shechinah abideth between t he 

t wo Cherubim. The earthly duplicate of the intermediary 

world is t he t ent of meeting which conta ins the tables , 

the Menorah , and t he golden alt a r - inner sp iritual ves

sels . For the a lta r of go ld was not meant for sacrifice , 

but merely for i ncense offering, which is an ethereal , 

spiritual subst ance. Opposite to the a lta r is the lien

orah from whose center, six branches go out , beaten of 

the same gold. Analogous to the lower world is t he altar 

-
85 ) This is particularl~ true of the idea of man 

• Cf . Aki ba's having been created i n the image of God . 

statement -------- '- .,....._ .0-'1~-.J' J .1.l.l&I O..:J~ _:u i n __ 

Aboth 3 : 18 

, 

.. 
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j 

for burnt offer i ngs , situa ted i n the co urtyard of ~the 

tent of meeting, upon which a ll other sacrifices a re 
86 

offered . I n man, too, we find these three corres-

ponding worlds: the head which is the r ational or in

tellectua l world· ( ., 11, lLJl.~), the middle part of 

the body which is the nutritive or sen$ible world Cn~ 

[)\' n n ) , and t he lower part of the body which is t h e 
87 

natural world ;,11l1il a l:it.)L) • 

86) Cf . Cuzari, chap . 26, part 2, where the ea.me 

d istinc tion between t he golden alta r and t he l~izbach 

Haoloh is dr aVl'Il . Al.so i n relation to the Menorah: 

____ ----------------41+'.:>.nrr _ _:u~- il..:L P "Jif_L;. 

The six br anches pl us the center of the Nenorah a re 

t aken by t he author of the Commenta ry to symbolize t he 

seven lower Sef irot. See l a t er p. 103-4. , 

87) This is to be t aken with the triad diviaion 

of the Sefirot . · See l ater ~.90f. We may note here tha t 

Sabbatai Donola in his '.l\p.:la discusses t his correspond- ... 

ence between t he limbs of ma.n's body&ild the outer wo rld, 

~ the Gal gal im a nd the J!a.zoloth including their astrologi

ca l fanctions, most elaborately. According to Neumark, 

f 

p . 190, he is the original source from which all drew Ollf 

the subject. 

f 

f 
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The most elaborate discussion of_ .llUPl n~JP-.WTflD is 

found in Barzela i's voluminous commentary on the Sefer 
88 . 

Yezir oh , In commenting on the Sefer Yez iroh , chapter 

4, Uishna 4: "The seven double consonants ar e analogous 

to the six dimensions : height and depth, east a nd west, 

notth and south, a nd 1he holy temple that stands in t he 
89 

center which car r i es t hem all", he explains: Analogous 

to t he seven double consonants are the six dimensions of 
I 

the world, of the body of man, and of t he sanctuary , their 

own bodies fo rming the seventh. The body or center of the 

88 ) The 8efer Yeziroh (a little book based essential

l y on the Pythagorian· theory, and composed, accor ding to 

Neumark ,. in the school of Rav) may be cons idered as the 

Torell ....in:'.):UVfor the Kabbala . Commentaries upon it are 

numerous. Ken like Saadia, Barzela i, Ravad, Azriel, all ___, ,.. 

tried their hands at it As in the case of Barzelai, how-

ever, the comn:rentaries on the Sefer Yeziroh contain va lu

able material for the Kabbala. 

89) .J3arzelai, p. 231 -ff. 

I 

, 
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• 

heavenly temple, as well as of the earthly temple, is the 

holy of holies which i* really the body or center of the 

world. The holy of holies being the ab~de of the Shechin-

ah, it follows t hat God is the body and center of the • 

world , that is to say, He embraces the world-space, but 

the world-space does not embrace .Him. ( >pl;,,~ o, 'PP .:u.u 

\P\10-...i~fu) • From this heavenly temple, a_.ccording to 

Barzelai, flow all t he ontologica l powers in creat ion a nd 

all p~ovidential powers in history, i e., through the 

lives of grea t personalities who incarnate through corres 

ponding virtues, the Sefirot, the channels that conduct 

the heavenly good. (See l ater p. 92 ) 

We shall now interrupt the discussion on Barzela i to 

which we shall return l ater, and inquire into these chan

nels, the Sefirot, their order and significance. The Se-
90 -

f irot are ten in number, each emanating from the 

90) Based on S-.fer Yeziroh , Chap. l, l[ishna ~ -

il"lW~ .llU-- ~l,,l ....'.>IQI • )IW.J\... .L~..l -,.,, , lrl'l''u., .Jll:)!Jl1). :.1-

The number "loa proves quite disturbing, especially in 

the triad division of the Sf irot. Yet do all the Kab

bal ists o~ing to it persistently. The reason for this 

is quite evident. •10• is a convenient symbol - the 

Ten Commandments, the Ten Kaamoroth.wlth whieh the world 

• , 

.. 

• 
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preceding one on the ascending scale up to the first which 

emanates from the En Sof, identified with God. Together 

with the En Sof they form an absolute unity, their varying 

aspects being as the variations of color in light. The ten 

Sefirot are then grouped accordingly, in triads. The f irst 

Sefiroh is called Kether , crown, or Rum Ua'alo , inscrutable 
91 

he ight {also Kether and Adom Kadmon). From Kether come 

two parallel principles: aochmoh, wisdom (masculine, active) 

and Binah, intellect (feminine, pass ive). This first tri

ad constitutes the head (Rosh-l!oa.l;l), which is surrounded by 
92 

a halo of mystery ( nbrn 0 -,1 o ) • 

wa s created, the ten Galgalim etc. There is no clear con

cept i on among Kabbalists as to the char acter and essence 

of the Sef irot. We can hardly tell whether they are to 

be considered as principles or substances or mere desig

na tions . The primary r ea son for the theory of the Sefir

ot is to be able to cope with the problem: Bow could evil 

come directly from God, 1'he s ource of absolute goodness 

ahd perfection? The Sef irot as intermediaries somehow af-

ford an answer to the ques t ion • 
• 

91) Some do not count Kether and have Da'ath ins tead. 

Those who do c~unt Kethe. , somehow illiminate Da'ath by 

some such phrase asaL.,no·no> )"''"AJf,11• ap:ioa1Aziluth,par.14. 
92) These Sefirot are concealed and are not to be 

spoken of freely. er. Aziluth, par. 11-14. (Hag.13a) . ro~ ~r.a· •:>2 .. 'a· 1~ . ala ••J), ,,p .... ~, ·un Jl~ r•..,0-
•. J\l~J :i. 

• 

' 
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ThiB tt1ad forms the intellectual realm (corresponding 

to Olqm Ha-aechel or Olom lluskal ) and implies that 

knowledge, knower, and known are identioal in God. The 

second triad consists of Chesed, mercy, (masculine, ac

~ive ), and Din, justice, or P~ad, awe, or Geburah, 

strength , 
0

(feminine, passive) which oombine in Tifer

eth, beauty. This triad constitutes the moral world 

(corr~~nding to Olom Hanefesh or Olom llurgosh). The . / 
third .division counts Nezaoh, triumph (masculine, act-

ive ) , and Hod, gl ory (feminine, passive ) , which pro-
,-

duce Yesod, foundation ( " Za.dik Yesod Olom 11 
) • The 

l ast triad repr esents dynamic na ture (Olom :Hateba or 

Olom l!utbo ) . The l ast of the Sefirot is called )(al-_. 

~uth, dominion. This is t he l as t and all-inclusive 

channe+," the sum of the permanent and immanent acti
~3 

vity of all Sefirot . 

93) The SefiT~ are a lso. related to great peraonali~ 
~ 

ties in Jewish history. That is to say, ea.oh one of 

these personalities has a. paaticular Sefiroh incarnate 

in hiln, a Sef iroh which corresponds to his most outstand

ing virt~e. The patriarchs, for instance , are denomin

ated n the ohariot throne of the Lor~" • Cf. Aziluth, 

par agraph. 14. See above p. 13. Ct. Gen. R. 47:8-

- • 1"t.1:):') 0.., ) i1 ' ~ i1 Jl 11.X i1' 

Fer uther Talllludio and Jlid. sources, see N. p. 177,f .n. l. 

, 
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In relation to the Sef ~ot, two Kabbalistic prin

ciples of paramount importance may here be mentioned, . 
symbolism of letters ( Zer~e Othiot ), and the mys-· 

tery of sex ( Torath · Ha-zi~ ) , which we shall take 

up accordingly. By symbolism of letters ~eant the -

combination of letters in the names of God. One of t he 

most important phases of this type of symbolism deals 

with the seventy-two name~ of God, a theory to which 
94 

frequent references are made in our Commentary. 

94) Cf. Comm., second introduction , p. la, p. lb, 2b-

3a1 20a, 27b. This theo,ry is based on the three vers&s 

from Ex. 14: 19-21. 11•1 each one 

of which consists of 72 letters. Through the following 

combination of the letters in the name, Yhwh, we also 

obtain the number " 72 " : 
,, / , ~ If I ,, ( 

(\.P..-=-1.t.IL:t ri'~) {rr ~ ,= ' .+ n => ) . __ rr; - n+ 
/ ·, 
~+ ' -) 

{ ~ ' 
~ ~ _ iL,+_Lt. .iI +- ' t.P) 

Ibn Ezra in Sef er Ha-ahem, p. lOa. ~ 

· Aside from the number 72, the Kabbalists obtain through 

various combinations of the letters in the veraes of Ex., 

72 names ·of God. For the table of 72 names, see Eisen: 

stein - Ozar Yisroel, Article Shemoth • 

., 

' 
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Another phase of symbolism of this type is the Tor-
.. 

atll Ha-shemoth, not letters but names, names that ~tnte~~ 

Cf. Sulca, 45& - ' . •rrt • 1 )Is where Rashi makes ref-

erence to the 72 names of God in relation tq the three 

verses in Ex. The author of our Comm. vaccila te s between 

the numbers 70- 71- 72- 73 • This may be acoounted for 

by the fact that in the llidrash, only 70 names of God are 

r eferred to. Cf. Yid . R. Ex. 28 :4 -
hi pt ~ ) '2 o•=pkn1 . ODI bJ~l'jL i ~- flpD) JJUt-ktp -

The seven TOlces (based on psalm 29) are taken to refer to 

the Yeaod Habinton, i . e., the seven lower Se~irot which 

when multiplied by 10, give the number 70. The counting, 

then , of 70, 71, 72 , 73 will depend on the inclusion or 

exclusion of the three hidden Sefirot. Cf . Comm. 2b -3a 

on the Torath Ha-koloth. For source in Saadia, see Beu

mark, p. 172 • ~ . Ba 'al Ha-turim on Hum. 17111 -

.......... - .n 1p11 01 }I .J.9U bl t:ll )t 01)1 :i.w , :l)? "I JC' 0 ':>', IU I '2 n !JJLJC.._ 

•f 

1:"'~l"*"" ......... ~...._--"-'-'"-_;_;;,.,._.'"'-'-:..,...----':;....:.~..,,...~~.;_,..;;,-=-~· • il :l l n~ J ~ JU' \Al 

.. 
' 
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change symbolically. As a result of this symbolic inter

change of names each Sef iroh may be called by ~arious 

names, or various Sef irot by the same name, thus open

ing new avenues for mystical interpretations of Bib

lica l passages , especia lly in rela tion to the Ta'ame 
95 

Ha-mizvoth., 

The Torath Ha- z ivug cons tituting as it does the 

very foundation of the Kabbala, cannot be discussed 

fully within the scope of this paper. Broadiy s peaking , 

95) Some examples Of symbolism of names withi n the 

Comm.: 

Seco nd int rod. p . 5b- rrn=>n • I' l;)'2 _ 

p . 2b ~------...._- - £} 0--=> ~ :i 'an _- - -1J>-=>'"'"'- tJ..,' .n 
• . p • 2b ~==-""-'=-..;:..:.:;;~---~)] • I" • Ill . = .TIG i;,y~• il"">l.O 

p . Zia :i..::>-1- ..0 TI 'LI __ J)J ')I $ 1S - '"lUl tJ '""\I '),S 

P. 6a. '' I 11 .. :i.:r JL '? w... -1 J !.P 1 at__ ~_?)~"-)1-l!.:ll/))I ----; ....... 

p. 6a --------......... ----~ _, lc>.....lt p \lJ _ 7Ct - .....:l.'il l 1 .Jn•n '") 

Azriel ma.de extens ive use of this type of symbolism. Hi s 

commentary on the Sefer Yeziroh is ba sed exclus ively on 

•he Torath Ha-shemoth. Accor ding to Neumar~ he waa the 

f i rst to rela te it systematica lly t o the Sefirot . See 

Neume.rk, p. 270 • 

.. 
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it is the conception that everything in the world is com

posed of masculine and feminine elements, the desired 

union of which is both the aim and t he goal of all life. 

" All passions good a nd evil, have their source in sex, 

for through sex one may either purify and sanctify him

self, or defile and contaminate himself - all a ccording 

to his own will. " (Jla 'arecheth Shemoth Ha-shovim, p.181) 

For the union of sexes is primarily a union of souls, 

which leads to a still hi.gher union, that of the soul 

with t he Shechinah ( the aim and_ purpose of a ll the !liz

voth in the Torah ) . In relation to the S~firot, this 

teaching is of great significance (only that we will have 
96 

t-0 change the name of Torath Ha-zivug to Torath Ho-atorah). 

~ ·96) Synonyms of which are J.laor, Taba•ath, Tifereth, Kav 

Ha-emzoi , Am.uda de Emzo itha • The Tor a t h Ha- atorah is 

based on Sefer Yeziroht chap. 1, liishna 3~ 
___J)~l ~n 7 10 1 Ol')')) ,tznn , .u-, won I np'\42, D l ')• ?JD ")W' 

..,...:::.;~-------""---:---.,n31 .»~ J"lf~n ol;.p4 j xn ,,., 

Th~ t erm "Atorah" is based by Kabbalis ts on Cant. 3:11 -

\f.U.-1...la- it'lU>Jll n,l!\;:i1111 or on the phras8'l)1~-Jl."l..,;)I 
. 

} ''~in Ktdush Lebonoh 

Cf. Comm. P. 6b, where Atorah and Kether are ta.ken as 

synonyms. This is found nowhere else, according to Neu

mark. Cf. p. 198 , f .n • 

• 
, 

• 

• 
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{' 
The Atorah is a Sefitoh for itself, i. ·e. \the .sixth s-e. .. 

I 

f iroh, Tifereth. Beoauee of its funetion oommo~ to all 
, .. J 
Sef irot, ea~h Sefiroh is re.lated ·to the Atorah, and 

therefo~e may be called. by all the names of the other 

Sef irot. A o-0mmon grou_ping of the Sef irot in relation 

to the Atorah is ~c1Cether, the first, Tifereth~ the 

sixth, Yesod, the ninth, and l!a~th, . the tenth, which · 

tosether form the middle pillar, Kav Ba-emzoi, through -

which all tne heavenly blessings are conducted to the 

world. 

In our croJIIJJlentary there is nothing new as to the 

order and arrangement of the Sefirot. The £unction of 

the Sefiroth, however, especial ly ~n their relation to . 
the Kav lia-emzoi, is much stressed ~hi-oughout the Com

mentary. The central thought is that of Yenikoh, the 

drawing forth of life and nourishment to the pr~genitors 

(Aboth) , ~he first three Sef irot, wliich in turn, ~ill 

transmit them to t~eir offsprings; the eeven ~o~ Sefir

oth, and they will distribute it through the twelve chan

nels to the entire world • ( Cbmm. lb, 6b ._) "For this 

world in its entirety is attached to the name of qod ". 

(Comm. 4a) "There is not -a blade of grass which does not 

cling to a nigher power through which it exists , sprouts, 

' . 
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and grows• . {Oona. 26 a } • A.11 vegetation all life de-
.. 

pends upon a primal source from which it ob1~ains its Ti-

t&lity. • ( Oonm. 12a ) •For Just as t he garc:len soil must 

needs be watered, tilled, ain cultivated, s does a people 

need care and supervision from on high, i f jlt is to live, 

thrive , and grow.~ {Comm. 2a) 

The general :principle is this : When thE~ Kav Ha- emzoi 

receives nouri shment, all the branches of t~le tree of life 

are provided f or . For t ilat nourishment wil~~ b e carried . 

to t hem just as a ll the vita l j u ices a re ca1rried from the 

brain to the s p i nal column, and thence distJributed to the 
9 7 

ent i re nervous system• . ( Comm. 4b) 

97 ) The source for the la.st i dea is the <)efer Eabahir , 

pa.ragra:ph 37 - 0\1/Pl $'.lTI 41:>, \lln !')a n -171• 
' - T 

mp.• i;.:u n \:p. o "p n • Jt 1ea ;r:n 1ur t11 n lt'f:>n k ttl =n'l~ SJ u 11 ~ 1 "' 

-OI•"" ID q" rr l;,;,l;. t•=m il:rurlL-lUlf J=> C,, .~ SJI i}"il" D•f" at., ~ 

This is interpreted by lieumark to mean that emanation is an 

e ter nal and necessary function. For, just i:P.s in t he hUI!lan, 

.. the body cannot exist ";?i t hout t he br ain, an<l inversely, the 

' 

brain cannot. function wi thout the body, s o i t is with the 

Adoa RA-Jcadmon. w. 163 , 

•• 
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With Graetz we may complete the mental picture of 

the Sef irot in relation to the universe by summarizing 

some des~riptive phrases as found in the Kabbala: The 

universe resembles a giant tree with a wealth of bran

ches and leaves whose roots are the Sefirot; or, it is 

a closely wrought chain t he l ast link of . which, hangs . • 

on the high world; or, it is a great sea which is con

stantl y f iiled from an eternally flowing source. These, 

t he Sef iroth - and this , their function, the bridging 

of heaven and earth. 

We may now return to the theory of a heavenly Tem

ple analogous to an earthly Temple uith which we started 

our discussion. We have seen that this theory is of 

Talmudic origin. Now there is another a spect to this 

t eaohing , and it, too, has its source in the Talmud and 

lli dr ash . We refer t o the idea t hat since the destruction 

of the Temple, the heavenl y Temple is vacant , so to s peak. 

For God a odbmpa.nies Israel in Go luth and Will not enter 

t he Yerushal ayim shel lfa ' alo urttil the Yerushalayim shel 
98 

Jrtatoh will be rebuilt~ 

98 ) The chief sources for this idea in the Talmud and 
• 

• 

I 

• 
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Barzelai who has elabora ted in general on the idea 

of J~ikdosh J"'a ' a loh, has also Kabbali"Zed the idea of She

chintah ae- golutba . After the destruction of the Temple, 

the channels through which the a bunda nt riches of heaven 

are conducted to the world, these channels have beoome 

obst~ted . Hence, t he difficulty of receiving heavenly 

bless ings in the Goluth . The same i dea i s elaboxa ted up

on in t he Sefer Ha-b<;.hir ( • u1S nn~ nn1u •1a I'G.r agr a :-h 

37) e long as I sr ael is in Goluth, t he hea venl y good 

conducted t hrough the first t hree Se£irot (the l:oa.Q.) , does 
99 

not reach directly to t he seven lower Sef irot . 

the illidrash a.re: 

Ex. R. 3313 (on Cant . 5:2 ): 't';>::i 1'an n'Q n•il.it •op ::r.;1 . .. __!~.!l 

,_ ,-.. __ ~\D:l.. "Tl'DJt $~\II .. J».~~-1~) )t~~ . .. l,._i, ~~Yll . 'W.JO..'U • ~·.1. 

Lev. R. 3116 - _ .llh-pn L1)1)D 'at:>':).-':> w=rptHI n•'l 'l->.n.11..;.-p• ;:t__ 

.......i..l?~ .. -lt .. ui -J-n~ 

Shol;\ar Tov 12214 -

C£ • ~anit 5a on Hosea 9 :11 -.. 

99) For thla P@r~icular interpretation of Berzelai and 

Sefer lia-bB.hir, see Neumark, p . 177 and 182. 

.. 
, 

.. 
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The same idea occurs ~ithin tary. On page 

23b we read, n In the days of Goluth when here are no 

sacrif ioes, the spiritual elements are dr~~ to their or-

iginal sources." This thought shades off to another 

phase. The Shech inah in Goluth is somehow hampered by 

the heavenly repr esentatives of the sevent.~ nat i ons. As. to 

what way the Sarim interfere with God, the aut hor is not 

clear. On page 2a we read 0 1:> ,1m ')'-111 . ~ .... !.1-J...J.nl-!O.llt. ·1~ 

I 1'>,,r>) , " 
\.0' :l~Q'R .}Dll}-it Pll-!-ll )lllnJ _ti__\.&~ 'P J\ n nn I ., I n p I M '2 :> le)I n 'l' n r:rn 

Here, then, the Sare Umoth H.a-olom are contest i ng with God, 

interfering with His power. On the same page, however , an

other idea is expressed, namel y , that s ince God is obliged 

to take care of the other nations, He is unable to watch 

over Israel. The Sarim, then, would seem o be submiss ive . 

to God( only urging Him to provide for the peoples they re

present ) . Not only are they submiss ive , ~ut dependent, 

that is, the peoples f hom they reprewent a~e dependent on 
100 

Israel for their very life. The first otion is repeated, 

100) On p. 4b, ~he author quotes Yeb • 

.n•nuwo •'a'llS- ..(.G.en. 12.:~- )-ilPT.lt.ll-.n.n,,......~ l;».:>--1...i J...:J")~r 

;;::.=.;_.:.,.~~It- -~~' - la..i111U. ---~-~----...... 

,, , 55b - ~-l·uw_ 1-,i., And Sukah 

p bpqw lot+ ,.-r:aa• •o l''7 " l''*' 
• f "''a)I ?a::-o .!.D.. 1 1•=>~1 __ ) n·k~ . _1~ -lt:l..lP 

' 
I 

• 
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however,. on page 5a - ~e'--'-'--_._.nun~~..c...>lu~1__.1~w.._?~9_._..J_....,~._..n~·?,~,SiJ.w..~•~nL1.LL1 

This is pr eceded by ~he line -

This seemingly strange thought,that God should have to 

contest with a nd be in f ear of the Sarim, occurs in Az-

i 1 u th, par agraphs 7 , 8 . ._• ---tl~t,,~, .&.\n_..J.nJ..,;:>i~.:aL..' nu__..1i't:....ini.:;1L!..:• "'):;).!Ww..J.!M'-l"JJ'.:t"fu:n:L...!:L;.~:> 

o ' ~!II 1 n a n 1 n 1 :1m~ n'-, Vi 1 ::>' ..i_la1.11_ '"1-:::L, n P.)I ._~ur~~ lkL!f D-

·--=---...;:+-==-~=-=-..,.._~~----,-'----~..:___---A:!~...:t::UUJ. .Jllll..::l---IUL..JJ ~..:>'I 

Be t h is as it may , the Goluth seems to annoy and disturb 

the heavenly rea lm. Hence it is ne cessar y to endeavor to 

draw forth the heavenly bless ings, through the obstructed 

channels. 

Here yre come to the Kabbalist ic view of the Mizvoth. 

The practical Uizvoth, according to t he Kabbala, are not 

dry abstract formulas , but are full of meaning and pur

pose. It is through the performance of the lli zvoth tha t 

Israei is privilpged to af~ect the Sefirot and nak~ them 

yield the good ol heaven to the entire world . Through ~~ 

t he six hundred thirteen Jlizvoth, t wo hundred forty-eight • 
~ ......... oDmmanda of which, are analogous to the t wo hundred forty-

eight organs of the hunum body, and three hundred sixty

five prohibitions directed toward t he three hundred sixty

five veins in t he hum.an body, the Adom Ha-kaohton becomes • 

intimately attached to the Adom Ha-kadmon and draws from 

• 
, 
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101 
his analogous body, life and nourishment. 

This idea opens up. for , tlze Kabbalists, a new avenlle 

i n the i nterpretati o.n of the llizvoth, 1. e. , to render 

them symbolic of the Sef irot . With the applica tion of 

a little ingenuity , this scheme may accomplis h wonders . 

The pri ests lifted up their bands during t he recitation 

of t he pr iest l y bl ess ing - Why? To direct t he ten f in-
102 

gers toward the ten Sefir ot . The six branches t hat 

go out from the center of t he r enorah, plus t he center , 

101 ) Cf . Jla ' arecheth Sha ' ar Ha- odom , p . 200 ff . Rab

b i Simlai ' s ( ~coth 23b ) well-known enumer a t i on of the 

Taryag 1.::izvoth with t he symbolism of the two hundred for 

t y - eight commands d i rect ed t owar d the organs of t he human 

body, i s accepted ·by t he author. The symbolism of t he 

prohibitions , however, is changed by the author of t he 

J!a ' arecheth . I nst ad of the Yemoth Ha-~amab , he i nserts 

the This is also t he view of the author 

of our Commentary . (Cf . page l 9b , corr ec t pagination ) 

102) Cf . Comm. p . 12a - This is t a.ken from the Sefer 

P'.a- bah.ir, paragr aph 48, 50 . The interpretat ion of the 

verse 

also occurs t here. Cf . Sefer Yeziroh, chap. 1, Uishna 

2 - ..11 I j 1 ~Jt '") \I> )l .1!> o.p.::> Jl l ::l' ~ "'l w )-

Cf . Yalkut, Cant. 2 : paragr e.ph 985 -
~-=a ~~• on 'n•~~x_ \?.3.0-~~".lJln 

, 
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point of course to the seven lower Sefi roth {Comm. 4a) , 

while the four Batim of the Tefilin shel Rosh , point to 

the fou r upper Sefiroth {Cozmn. lOa). Simila r hidden 

meanings can be read into almost every 1Hzv·oh. 

The most significant of all the Ui zvoth are sacri 

fices and prayer . Sacr i f ice was the most effective means 

of drawi ng forth heavenly bl essi ngs. The v·ery name, Jfor

bo~ , bespeaks its s i gnificance, for Korbon mea ns to bring 

near { Korab ) . Through the Korban , the Rma.lt Hakodesh 

descends by way of the sacred channels to t.he worl d, and 

t hus an intimate ti e between t he human and t he divine i s 
103 

established . With t he des truc t ion of thei Temple , the 

grea t institut i on of sacrif ice cea s ed , a nd prayer took 

its pl a ce. Wi t hin the t r ea ti s e on the Taryag , we find 

t he fol lowing brief discussion on the s ignlficance of 

prayer from the standpoint of the Kabba la . Tef iloh, syn

onymous with Avodoh, is defined by t he author as the 

absolute concentration of pure thought on other- worl d

liness . The great principle of pr ayer is t o become a t

t ached to the h i gher world through the hannonization of 

103) Comm. 20b- 2l a - nn11 7? '1 01a ,.n . n:l!..1! l'• ? n!Jl'l 
I 

I 1 n 
_1..._"'\.._=p.,..un _.p....,1.___..,...,1._., .... =p .... u.__1._) .... \1-l ... ' :s.._1 __ __.._.a""""~n~n~' _ ' _.1 ... 11 __ ,.._,~p...__ni,, 
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reason and f aith. This should bf3 done through the pr op

er combination of the letters in the Ineffable Name , 

that i s, to cont empl ate on the Ine~fable Name in its 

written form ( Yhwh ) , but t o utter ~t by its Kinuyim 

- includi ng in them, the thought of t he ten Sef i r ot . 

Berachot, too, a re directed toward the Sefirot , fo r the 

one hundred Berachot to be recited dail y , are symboli c 

of t he ten Sefirot~ each Sefiroh multiplied by ten . 

Through t he Ber achoth , the name of. God is sanctified, 

and through the sanctification of God 's name , the ent-
104 

ire world i s blessed . {Comm. page 8b and l Ob) 

104) On . p . 6b , the three Kedusho th, i.e., D•)'.!ll !SRI 

,.,, l'll J.PWr;t. t he closing Berachoh, k~:>U1.J4P1LJ , a nd t he 

Kedusha i n Shemone Esr e , are interpret ed by the author 

in relat ion to the first triad of t he Sefirot, ~achmoh, 

Binah, Da ' a t • 

• 
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CHAPrER I V -Structure and Value 

(A few critical r emarks ) 

-

The Commentary befor e us is a book of 1 ,, ntfl.=)JJ \l•f.> 

D I ")l)t jJ • It is i ndeed amaz i ng ho\7 much concentrated mat

erial the author has embodied wi t hin some s~ty pages . Be

f ore we touch upon the .n•~·~ of the book , let us consider 

the J H Y->.:::> , so as to get & 1 i dea of i ts entire structure. 

The book as alr eady mentioned, opens with a genera l 

f oreword i n which the author gives a survey of the hist or-

ical background of the Kabbal a . This is followed by three 

brief i ntr oductions , the f irat two devoted to t he Commen

t ary proper , a nd the last, to the Kabbalistic pri nciples 

i nvolved wi thin the Commentary (based on chapter 28 of 

Job ) . The Comment ar y.- pr oper which t hen follows , is so 

insepar ably interwoven wi th the Kabbalistic principles 

that digressions bar l y seem to interrupt the thread of 

thought . And digressions t here are : the Torath Hakoloth 

(2b- 3a), t he analogous worlds (3b- 4a) , t he princ i ple of 

~ternity of matter (6a) , a discussion of the four empires 

b~aed on Daniel , Chapter 8 ( 2lb- 22a) , t he Kabbalistic 

t ree (22b) , an e l abor ate di scus s ion of psalm 104 in r e

l a tion to t he s ix ·daye of cr eation (23b- 27b ) , and final -

l y a Ues s ianio comput ation (29a - to end ) . 
105 



We have omitted the treatise on the Taryag since it 

forms ~ separate book within the Commentary (ei-19b). 

This treatise .is connected with the Commentary proper 

through the verse - Tnn'r> w m11 ( Ca.n~. 4:11Lnc?w ~ug

gested the idea of the Talith with 32 threads in its 
\ \ 

fringes, analogous to the 32 paths of wisdom. (Yeziroh 
' 

l:i) The number 613 , Taryag, ia the~ obtained throug~ 
. ' 

the following com.D.inationa The Torah, synonymous with 

:e:ocl:moh, is based on the 32 paths of wisdom. These 

:Paths P.ivide in two (directed toward the positi~e ~d 

negative llizvoth) , a.nd become in all, 64,. each of ~hich 

is . then multiplied by ten (Sefirot?), thus yielding the 

number .. .'640. By s ubtracting...,.27, i.e., . the 27 letters ( 

of the alphabet, we get the number 613 . All t~lJ'. 

llizvoth ar e included in t he Ten Comma.n~ents, the pos·i-. 
tive under the term ..::LL=>l" , ~ whilh symbolizes t he attri-

bute of i; ve, a.nd the negative. under t he· term 0 1nU1 , 
. v 

wh ich stands for the attribute of fear . The positive 

105) Based chiefly on Dan. 12111-13; Zech. 9:9 ff • 

• Because of the involved subject, coup~ed with the coT

rupt text, we shall not enter into a discussion of the 

problem. '!'he date set for the ope~f t he-Te'S!ianic 

Era seems to be 1440. 

.. 
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. {' 
ltizvoth are superior to the negative, since the attribute 

of love is higher ·than t he attribu~e of fear. And yet, .. 
, the attribute of fear is not to be slighted since it not 

only leads to lo~, but· is frequently the direct outcome 

of love . Through t he observance of the 248 commands, a.n

a.logoue to the 248 organs in the human body and the 365\ 

prohibitions directed towar d the 365 veins ~ ~ithin the 

human organism, man i s enabl ed to subdue the Yezer Ra 

to the Yezer ·Tov, a rid thus becomes pur ified and sancti-
106 

fi ed, worthy of bea ring the lliiage of the creator • 
. ) 

106) Comm. 7b-8a, .19b-20a. The two attributes of 

.love and fear, attribute~ Df t he human a s well _as of the 

divi~, a nd their proper rela tionships, a re ·the keynote 

to the entire treatise on t he Taryag. F~om t hese attri

butes the author derives practically a ll t he J.Uzvoth, the 

love of God leading to righ!tfoue and pious .deeds,. and the ' 
\.f 

fear of God guiding the temptations and the pas s ions and 

the ambitions o.f the individual in his rela tion to Gad 

and man. Thie idea. is of fundamental ,.impartance in Kab

oalie~ic liturgy. It is ~embodied in the K&bbalistio 

prayer, " · -,101 0;~ 11 , composed in the post-Zohario per.-

idd ( ... 1p1n·u ,L;a ,ll,"l • •'4i.!D:JLttim,1 ). To represent 
'-.,......... 
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This is the structure of the book in br oad outline . 

And , now, a few r emar ks as to its value . By value, we 

do not mean stylistic qual it ies whi ch can ha r dly be es

timated due to the extremely corrupted text , but origin

ality on t he part of the author. Do es the author con

tribute in any way to the a llegorical i nterpretation 

of t he Song of Songs? Of what value are the Ka.bba lis

tic princ i ples expounded within the Commentary? To 

what extent is the author orig inal in his t r eatise on 

the Taryag? And f ina lly, wha.t a re t he main sources 

from which he drew? Not that we can here g ive a thor

ough answer to the quest i ons r aised - only t hat we are 

l oat he to pass them without any answer. 

t his union graphically, the words ~~~·and ~1~$ are 

divided, and so pl aced above each other t hat they may 

be read either across or down, as f ollows: 

I ' 
iT ~ 

Cf. Chr. D. Ginaburg ,The Kabba.la , 122 

The symbo lism in connect ion with __:un.u;..J_ 11:n· is greatly 

stressed in the Zohar , especially in r elation to the 

Torath Haz ivug • 

• 

.. 
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The Commentari _proper , from the standpoint of allegf 

o,rio~l exegesis, is not new. The authcir , iy.mself , lays 

no claim to ?riginality here. In his intToductions, he ~ 

explicitly .sta tes that he bases hims~lf primarily on the 

various J!~drashim, _those inexhaustible sourc~s for alleg-
- 10? 

ory, and JSYlllbolism, and mystic be•uty, and depth:\ · 

107) Gen . foreword 

And in the second introduction - ---* '' aw1-, n •.l~...::Li> -PiJn . •.!.I 

--:~ll...! :::i.:1::r,..:i__Q!.J l' I D..0-0!..lola_.:I pl .P, ,jl ~, 11 1 it :'> ,~--n.n..p 

The latter we ma.y take as an implicit . statement~by the 

author that he made use of other llidraehim beside'p the 

llidrash aozi t h (All the Jlidra.shim. are d-esignated by ~ 
author under the general na.me "lUdrash Shii-~.s~irim). · 

. - . 
That the author had before him the U1dr ash Zuta ~ or Ag

adath Shir Ha-shirim, as Shechter ca~ls it, can easily 
·I be ascert.ained by the fact · that ~wovquotations (in the 

name of Vidra.Sh Shir Ha-shirim) within the Commentary, 

oome directly from that particular lli.drash: 

Comm. ·1b. 

llid. z. 114 -

.. 
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'!'here is no doubt that the author drev a gres.t deal fr0?:1 

the Targum, for the l atter i s quoted within the Commen-
108 

tary more than once . -;Te may also safely a s Sl.IIile t hat 

the author consulted t he Coc:3entaries of Rashi and Ibn 

~zra though neither of t hem is mentioned wi thin the Com-
109 

aentary . 

CoDD. ?a 

i d . z. 3:10 

Ag. Shir Ra- s hir . 

p. 151, Yol . VII 

_ I_, V .hJ ~ D .l I~ - _n.:lJL:L ~"') l.:lJJ'> 

iJ'1';2\lJ ODO"') l O J t\l)t.n.l f W p1~-r..::t 

inp o 'l n!.:> 111" _J O...lJ ~ ... -

Cf . -"Lin to lild. Zut a -XIII , wher e the author points out 

that the se.z:ie pas sage is quoted by Kachma.nides in his 

D'"T~i1 .J\"'l•.n. The J.:id . Shir Ha- shir im was nost l ikely , 

also seen by the author of the Commentary, for the a l 

ready referred to pas sage :111n1 '!tu •i>"1 •'«>.x .. Q!~';>...::tn 1~.l 1 

~)JD a occurs with s light variation, in that JJ:idraah; 
¥ ' ' I ----'OU-C~-."$~_,3....,n.._....,:.-~:r> ....... ._,)'P--¥il .... I ~_........~. ~ ...L:L1 ~\&/ 01' - D' t,.'? ..:S ll J o )J 

( Numb _ Dil' ~ll fl 

For. Bach."use of the ea.me passage, see above p . 

108) 2nd . introd. _ _____ ... 't, ..... il._-1:p~,1-t~ oJt 1 

P l I L I I 
• a I n 1p1'2'1,g 1 •ru~, D ? 1 lil ~ - 1.:lll.:Ul.1. 

P . 21& ----- - ------- ---- DJUJDuJLI ---1l'w:>!J _ Dt .. r1.n_ 

109)The few references to Rashi , p. la, 7a, a re made 

by t he glossa.tora. Wby Ibn Ezra is not mentioned by name 

I 



And yet, th~re is something in the Commentary pro

per whi ch stamps it with a distinct charact"er of its 

own~ The author apparentl y was very -0areful . and criti

cal· in choosing hie material . The fact that he frequent 

ly deviates from the 1Hdrash and the other commentaries 

in the interpretation of a verse or passage , part of 

which he accepts in acoord with these commentaries , 

would psychologically subs t antiate the infe~ence. For, 

had he taken his material haphazardly, he would have 

quoted by "total r ecall" ••. For instance, the ~~yrr •wyn 

is mentioned nowhere within the Commentary whereas in 

t he Targum, for exam~le , fre quent r eferences ~re made 
110 

to it, especially in the first chapter . In general, 

the Commentary pr oper is brief, concise, and to the 

point. Were it not for the peculaar and distur bing 

form of the dialogue (i . e . , between the Kovod and the 

Shechinah) on account of which a great many descr i p

tive passages of Canticies remain aninterpreted, the 

can ~asily be surmised in the light of the autho r's 

polemic against him. See above p. 26. 

110 ) Why t he author omits the ~i'l)IIT •111Yr.:> is hard to 

tell, especially since it plays such an important r ole 

in Kabbalistic literatur~ . 



• 

• ll.3 

whole ColDI!lentary would appear more log ical and mor e uni

fied. For it is i n this respect tha t t h e allegorical in

terpretation has a.n advantage o•er the literary or cri

tical interpretation of the Song of Songs . While the 

latter admits of no unity in the poem, considering the 

Song of Songs a collection of ancient wedd i ng songs , the 

form.er affords a.n opportunity to unify t he various fra.g

.c.ents into one fine who le . 

Approach ing the K.a.bbalistic principl es within t he 

Co?lII:lent&.ry , v e are confronted a.gain with the problem of 

authorshi p . If u e shoul a per sist ently cling to the view 

that t h e Commentary i s of pre - Zoharic origin, it s value 

for the history of Kabbal a vould be enormous . For, 

though no one Kabba listic pri nc i ple is fully and ade

quately l!Xpounded tT i thin the 'Jol':t:!lent ary , the r ange of 

principles touched upon is only surpassed by the Zoha.r . 

There is har dly a funda.oental Ka.bbal i st i c pr inc i ple 

which is not somehow intima.ted within the Commentar y . 

To g i ve a n example : The n' Ui 'IL-JL.., 1J1 , t heory of col-
111 

ore , though it has its orig in in the Ta~d, devel-

oped ra~her l ate in Eabbalist ic. liter ature (It i s 

• 

Ill ) :E.a.g . 14a - In the a ttempt t o h.a.nlonize the tr.o 

• i 

.. 
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greatly stressed in the Zohar) . Within our Commenta r y , 

this theory is quite frequently referred to (2b, 3b, 5a, 

5b , 6a, especial l y in rela tion to Shoshannh - Cf . N. 

p . 244) . Of cour se th~re i s no such thing a s absolute 

contradicto~y verses of Daniel , 7:9 and Cant . 5 : 11, in 

relat ion to the color of the hair of t he Godhead , the 

rabbis suggest: apa'2n::i. 1$;> , n,",,., lx.:J... 
which mea ns that the r abb is considered black as the 

symbol of Din and white a s the symbol of Ra.l;).a.mi m. We 

could a lso mention the I '2 1 ir n a? 1J) f ound i n the Comm. 

p . 22b- 23a I/ 
~~~~~~n..::1-f-D.Ja___jJ?_JLJ~~~-

This, however , would not prove so much the maturity Qf 

Kabbalietic principles within the Comm. , for it is on

ly the~ in its f ull rela t i on to the Sefirot that 

came i nto prominence even l a ter tha n the rn 1 1,rn a1J.n • 

Gener a l reference t o the ~ f1-~ occurs already in ·t he 

Sef er Ra- bahir from which the author t ook ver ba t i m, t he 

quoted passage . Cf . Bahi r - paragr aph 42 . 
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originality. Frot1 the discussion of principle we can 

readily see that the author drew a gr eat de~l from al 

most all preceding Kabba lietic sources , a nd with spe

cial fo ndness and f r equency, from the Sefer Ha- bahir . 

And yet , that wide range of principles within the Com

mentar y ·indica tes a certain alertness on the part of 

the author : in the comprehens ive gr asp of the subj ec t, 

a certa in a lertness 11hich amounts to originality. 

In relat i on to both commenta ry and principles , we 

wish to ca ll attention to the keen homiletical ingenu

ity of the author . Certain Bibli cal passages lend them-

selves easily to Kabbalistic i nterpretation, and a s 

such, have gone down as tradit iona l materia l in t he 

Ka.bbalistic li tere.ture. For in stance, some verses of 

t he tuenty- eighth chapt er of Job are quoted by nearly 

all \iri ters on the Ke.bbala . The same i s true of psalm 

1 04 . The a uthor of our Commentary is the first , to 

my knowledge , to interpre~ t he entire chapter of Job 

a.a well aa the entire psal.ih, Kebbalistically. The in

genuity lies not in the attempt but in the c chievement • 
. 

Barzelai makes the following criticism on a quoted ex-

tract from Sa&dia in ~hich certa in Biblical verses are 

t aken in analogy \7ith the days of creation: "The diffi

cul ty here is that t he Bibl ical verses are not logical

l y rela ted and have no connection at al l with the days 



• 

116 

of creation" . ( p . 93 ) not so with our author . The entire · 

psalm i s apropos to the s~ory of crea tion, and t he in

t er pretat ion t hereof i s so ingenious t hat unconsciou~, 

a. thought suggest s itself : " Indeed t hes e verses convey 

something beyond their litera l mea ning" . Not less in--
geni ous i s the in terpret a tion of the entire t wenty- eighth 

cha pt er of Job into \"lhich the author read s a gr eat many 

Kabbalistic principles 11ithout any distortion of t he lit

e r a l content . Indeed , if there i s such a thing as Kabbal-

i st ic homiletics , the au t ho r i s one of i ts exponents . 

How about h i s t reatise on the Taryag l':izvoth? Here 

again , there i s no absolute or ig i nality from the s t and-

po i nt of a~9roach . Let us consider the method of appr aach 

from three angles : first , the relation of t he Taryag to 

the Ten Commandments; second , the relation of the Taryag 

t o Canticl es ; and third, t he relation of bo t h to the 

Hizvoh ·of Zi zith. As to the first, already in Phi lo we 

r ead : "Stil l we must not bu i gnorant of t h is f act e i ther, 

that the ten commandments are t he heads of all t he par-

t i cular a nd speci a l l aws which are r ecorded throughout 

a ll t he h i story of the giving of the l a.'v rela ted i n the 

se,ored scr i ptur es . " (On the Ten Commandments , p . 17 0- . 

par a.gr aph .X.XIX Of Kabba listic works , Saadi a ' s com-

mentary on the Sefer Yez i roh conta ins the cl earest for-

... 

• 
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mulation of this theory : "Analogous to t he ten Sefirot 

a re the ten categories of Ar istotle, the ten names of 

God, and the t en commandments . The ten commandments 

compr ise all poss ible c oncept i ons in the worl d . The 

Taryag are r el ated to worldly. ma tters . This be i ng so , 

it f ollows that all the 61 3 Mizvoth fall within the 

ten c ommandments." (Meumark, p . 172 , 252 ) The sa.me 

idea is ob t a i ned by Saadi a through symboli c computa

tions. The letters of t he ten commandments are 620 i n 

number . Elimi nating from t hem the t wo words, ~__:::uu~ 

(i . e., 7 letters) v1hich a r e superfl uous to the under

standing of the content , we will obta in the number 613 . 

Hence each l e tter of t he te n commandments stands for 

one J!izvoh of t he Taryag . Following t his principle, 

Saadia groups the Taryag into ten divi sions in aocor -
112 

dance with the t en commandment s . 

112) In the Sefer Ha-bahir, paragr a ph 48 , the same 

symbolic computat ion is somewhat modified. · Instead of 

eliminat i·ng t he words T!P~ ~ !11$., the letter . " ...u_'' is 

not c ounted throug)lout t he ten commandments ( ~ be~ause 

of the word I ) which gives the s ame result, i.e. 613 

letters. 

.. 
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We hardly need to trace in de t ail the relat ion of 

ie Taryag to Shir Ha- shirim. The·· entire llidraah on 

~nticles is full of symbolic insinuations as to the 
113 

>rah. its various synonyms and relations . In the 

~fer Ha-bahir, the Torah is spoken of as being the 

•trothed of God (paragraph 55) • "For whenever man 

udies the To r ah for its own sake , the Tor ah ehel ll.a '

oh unites with God . " (p . 55 mU?IP of Deut. 33 : 2 read 

µ0:>1~p .... _ft.1IL'1.ut p ) It i s for this rea son tha t Shir 

-shirim is Kodesh Kodosh im. 

As to t he emphasis on Hizvath Zizith , we need onl y 

ition the Talmudic statement -

______ __,~on-~..:>...:Ui=>--ll 1 .:$1 S A l.:SP n !? 1.:p \1J ( 29e. ) 

·ather e]f ... bora te discuss ion of Mizvath Zizi t h espec

.ly in its r elation to the 32 paths of wisdom, is 

nd in the Sefer Ha-bahir, par agr aph 41 - our auth-
114 

s convenient source. 

113 ) Mid. R. Cant. 1:11 

------'......_........._ ... u .. --'"'-.J-"' )iJ D I ). ~ n 1.l.11.l_'l,U.,:) 1 p)) ,:___;)l.YJ _ 

l l4) In one of the Ka°bbalistic books the name of which 

innot recall, Zizith is symbolically connected with 

Taryag as follows: ~ 

------k.L3--~ -D!.'J~~ + -f''"" ~ .J,o_o • -~~~ 

• 
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The method of approa ch then, i s not entirel y new 

wi th the author . Neither is the idea of interpret i ng 

the Mizvoth Ka.bbalistically, a ltogether orig inal with 

·h im. Tha.t bas been done before to a gr eat extent , by ~:· 

Sabbatai Dono l o i n his __ -"'1.....,p.111. and al.so i n the Sefer 

Ra-bahir . And y et we me..y with Neumark, cons i der our 

author the first to trea t the subject i n a compr ehen

sive and systematic way (Neumark 280 ) . Ho l ding to our 

a ssumption that t he Commenta r y i s of pr e- Zoharic au

thorsh ip, the infiuence of the trea tise on the l!izvoth 

upon the _ .Jt.J P-Lll.P-A..L)l:J sect i on of t he Zohar is evident . 

Even the origi~al featur e of the it l p 1 un ~y? , namely , 

t he treatment of the l aws governing damages and a ll 

other money matters in a symbolic manner (Neumark 222 ) , 

could b traced to the Commentary. (Cf . Comm. 9a 

~o l;i n 1 ~ n !!'
1 

• -=r i.o::::i- 7 }l~-1).:tn.)ll _ i;>l;..1.:ll A 

---------------------~ .... _, f -P 1 Ll iL 

We shal l conclude with the opening sentence of 

t h is chapter . The Commentary before us s a book of 

_ J) b1~n 11L ..JHP::HT u~P. Fr om the standpo int of Kab

bala , it is a ma t ur e book ; from t he standpo int of ex 

egesis , it i s a n ingenious book; and from the stand

point of the r eader , it i s a di~ficult book . 

168472 
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