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« FOREWORD

‘Never was I more convinced of the Talmudic primei-
Ple_nwan xb wap nwan than at the'm&ment when I beéan
%o sift my material for this thesis. I started out
with the ambition to write on Shir Ha-shirim in Kabba-
la, Vhen I ectualkly familiarized myself with the sub-
ject matter, my problem was how to cope wi th some Kab-
bala in Shir.Ha-shirim, '
' To preserve the unity qf the Comm.I have tried to
ooncentra.te the material of the book into as few chap-
ters gs possible., A rapid survey of the chapters may,
be in place here.Y In the introductory chepter, I
have aimed at an approach to the auhjeﬁ. The prob-
lem of authorship presented no easy task, One can-
not be too cautious in dealing with obscure histor-
icel date., Apart from the.question of authorship, the
diaciusion of the principle of creatio ex nihilo with-
in tliat chapter may prove of value in itself, Analy-
sis of the Commentary may be considered the leading
chapter of the thesis, The fira‘t part is whs.:t‘_j.t %'ﬁ-_.-
a keynote to ‘Ehafdo/mentm. In the sketch of Jewish
{
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history I have tried to give a synopsis of the Commentery
proper, A liveral translation of the text proved impos-
sib;e. Thelbest I could do under the circumstances, was
to recaa; it in my own words, following the gmeaning of
the text as closely as possible, In Principiea ;nd
Sources I have tried to elucidate the most important
Khbbalisﬁio(Pminoiples interwoven within the Commentary,
and to combine them into some sort of & mental picture,
in order not to interrupt the sketch proper, I have rel-’
egated the tracing of the interpretations to the foot-
notes, - The last chapter - well, let it stand as
mpanbk mxa99s . One thing I must expiain, and may it
be taken as an apology. The discussion of the Taryag
Mizvoth in relgtion to th® ten commandments forming as
it does, a separate book within the 00mmentary,¢is in
itself a chprehensive subject for a thesis,(in the
light of the historical controversy over the fixity of
that number) , The best T could do was to outline the
general approach to tﬁe subject &nd embody some Kabbal-
istie principles within the treatise, into the disoua-
sion of the principles, By.no means do I consider this
‘thesis a complete piece of wark, At bes?, it con;riaag

sﬁme'orgsnisod-naterial qhtzg'may prove very halpful
- R {




should I desire to continue on the subject ss I origin-
ally sﬁnnai’red it, na.mely, Shir Ha.-ahirin ‘in the Kabha.-
" Tor the present I feel that T have plunged fate"

the very heart of the general subject of the .Ka'b‘bala, : 8 :-;
%6063 St WEISH T navE cnbrTANSE ana Wosalivped sitbe A
my ‘early youth, E o e

And now to my tale of woe, Those who will om= - i
ly logk into the subject will realize the numerous . 3
difficulties with which I have been eom’.ronte-d, diffi-

o M, %

culties entirely beyond my control., TFirst, the cor-
rupt text._. I am not speaking merely of poor print, er-
roneous pé.gination-'l ete,., These are triviel matters, N
The whole book is full og mistakes which render .ce.rta.‘in
passeges unintelligible, , Another difficulty, common

1) The right order of the .introductory pages can eas-

ily be followed by the m‘_argilml word at the end of each

pé.ge which qef}ea as a guide to the me}te'rial__which should

féllow. ‘ll'he‘pages between 7% end .»xD are also incorrect- &

ly numbered. The last @ shouldbe > .. . i
2) '.;':pe author of _ _pug owunder Moses ben Nachmen, AR

states that even the MS, which went to print was full of . 3

M?&h{uﬂmmﬁnnﬂ'nmn_‘)&n mpn Sux Yamy The
ter most 111:.11 added to it a _;!up_-,.n.u , thus giving

prin
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to thHe larger part of the eariier Kabbalistic literature, : -%5
is the anonygous character in which quoted material is :
transmitted, The most serious obstacle in our Commen-
t&ry arises from the incorporated glosses ( simam) by
Rabbi Mordecai and Rebbi Michael of Berlin. The glos-
" ses often merge with the text so that it is quite dif-
ficult at times to distinguish between the.author's
own JLtter and that which belongs to the interpolations,
.

In concluding, I wish to express my profound in-

debtedness to Dr, David Neumark, Were it not for his

AT

to the book the appearance of an ancient Genizah frag-
ment, Yellinek (p, 35, f.n, 16, Vol, II) pleads for
a revised edition ®f the book because of its grest im-
portance to the history of Kabbala, ¢
3) Yellinek (p., 43, f.n, 9,,Vol, I) attributes it
to the fact that no typography as yet existed, and ?1

authors for their own as well as for the reader's

convenience, made excerpts of certain books without

mentioning the source ( Bince the books quoted from

were inaccessible to the general public ).




m*loaophia Be-yisroel, I coﬂd hardly grs.pplt ﬂ%h‘ A )
the subject. It is with deep grati‘l;gde that I men- S
tion here, Professor Samuel s. cohoh. I have *p.lmn

_.x.,.

'rbm him willing and eager to ‘help S advise. I

- also wish to extend my sincere thanks to Dr. Jacob |
- Mann, H‘ot‘.onl.y was he generous with his knovledge, | VR
but also with his private library of which I made ex-
tensive eis oo |
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CHAPTER I : :
INTRODUCTION

) The Ka-'bbais.

It is extremely difficult to entertain a balanced
attitude toward the Kabbala, To a certain extent it
must be the nature of the subject, e.motidna.l, fantastic,
that calls forth either enthusiastic adherence or embit-
tered opposition, Thus we find scholars extremely div-
ided. in their opinions on the aub;je?t. Graetz, for in-
etance, simply foams with rage whgnefer he speaks of the
"New Science", a satirical pa.r'ody on the aana 290 4 Ihe

hidden wisdom, \@r, )-,m sunee the Kebbala is called,

-

4) Oraetz has been severely criticized by scholars for
his unsympathetic trattmeli,t of the whole trend of mystic
thought in Judaism, +3¢(p. 68-f.n, ) though fully aware
of the unkind attitude of the master, still tries to miti-
gate the harshness of tone and mode of presentation by
.pointing out that Graetz' standard of judgment is based on,
consequences rather than motives, WNeedlesse to say, this .‘:;
a poor apology. Before the -chu'.ir of history as ’oaro-ra the
chair ot justice, mot:lvew should a.nd must be taken into con-
sid’r{tion. Graetz is prajud.ioe{l. & oA ey Sk m,,m
Ny mg., Perhaps unconsciously he tries to trace the
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Horodezki, on the other hand, waxes, eloguent on the unb-

ject of Kebbala that he actually draws & persllel betveen

Kabbala to & late origin so as to depreciate its.signifi-
cance, His distinction between the__nm;;_gm,,-of the Geonic
period and the Kabbald of the twelfth century is quite ar-
bitrary and artificial . It.is_indéed hard tosee the grounds
ot which he hases his statement that these two have no re-
lation whatever (see p, 336~ _a ).  One must actuelly
close his eyes not to see that these mystic threads which
run through ﬂm Talmud and the Midrash,areithe very stuff
out of which the whole fabric of later Kabbala is wowen,
It is unwise to speak of one man as the sole foung.pr of
the Kabbala (Graetz thinks that it was Rabbi Isaac the
Blind), For the Kn.bbal.. did. not spring full-grown out
of the forehead of one individuel, The twelfth century
witnessed not its:beginning, but its continﬂation.
Whether we should loPk to Chaldea or Persia for its
origin is quite another protilem, &8 no one will deny
that outside influences played an important role in |
directing the Gedenkengang of the entire Kebbalistie .. . .. - J
aya}:'am.. The fac; remains, however, that to trace

}.4!‘ 2

__its inner gra.duo.l develomant into & oomplete iozld,.piot—
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it and the“Tora.h H'gina.i“ > ahowing the Burpassing qun.l:l-

ties of the fomer

-

&g_-"of its own, we must go back to Jewish sources out of
which It sprang forth like a living streem, fnterrupted
at parts, but never dammed, Dr, Neumark, it should be
emphaaizéd, succeeded in presenting a critical interpre-
tation of the Kabbala 1:rom the standpoint of its inner
development, Because of his keen ingenuity, he might have
carried the two principles of §2200 M yn end —bhwoa wyp
& little too far, especially as I‘e.rds biblical sources,
The fact, however, that he traces both philosophy and
Kabbala to ‘one common c‘arigin within Jewish life and lit-
erature, is enough to overthrow Graetz' vague conjectures,
(Dr. Kohler traces fundamental Kabbalistic pFinciples in
Apocolyptic literature) As to what were the i:n'lnediate
causes that revived the Kabbala in the twelfth century,
we cannot say with.absolute definitiveness, The reaction
ageinst the rationalism of Maimonides no doubt had a
great deal to do with it, But again it will be drastic

' %o assume with Graetz that this is the main a.nd. only ceuse,

*s b R &
5) See his introductiqp to Haoha.asidna veHnoha.asidﬁm p.XIII

-
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If we are ‘to appreciate the vast field of Kabbalis-
tic literature, we must approach it eritically and sane-
ly from the artistic standpoint, That spirit which eman-
ated the "Yiddishe Wissenshaft" movement, should nlsov_
urge us to delve ‘into the ocean of Kabbalistic literature
80 as to bring up the precious gems which lie at its bot-
Bom. TFor in the last analysis, Kabbala is religious po-
.etry, fervent, inspired.religious poetry. Kabbala may be

defined as an incessant yearning to see the face of God

and live., With Moses all Kabbalists, all mystics plead
’
out of the depths of their aoula:_:'r_s_mu #) vox Show me,
6
I prey Thee, Thy face, And as in the case of MNoses, the

—

reply comes i; an anthropomorphic garb,  In their intemse
desire to fathom_the ;L3124 npys the hidden in the reveal-
ed, théy have constm_mt_ed & whole hierarchy of medi;m_f_s

Sephiroth, ;Eéchcqloth, “Zinoroth, Frequently they beeome
awaere pf the enta.nglemeng,and attempt to return to the ab-

stract 'and the formless, But in vain, The more intense

-

6) BE ST the Septuagint has it instead of yma> ..

'_2) I the Zohar many passages occur Which warn against all
sorts of anthz:'opomorphic conceptions of God, A striking
example of such a warning is found in the l.;:ldra.gh ('(‘;an.R.
26:8) " Rabbi Simon ben Yochai used to curse the one who
would jtranslate '__npubsina' &s 'Sons of God' ",

. '.. .
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the desiwe for aﬁatradt apirituaiity, the more enwrapped
they become in the cloek of poetic metaphor. And yet; -
even the concrete and the tangibple are permeated with the
fragrance of the spiritual., Horodezki aptly calls Kab-
balistic anthropomorphism " apeamw nwnn", embodied spir-
’;tuality. TpeﬂJﬂmﬁaxﬁqeven like Jacob's ladder, stands

on the ground and its summit reachgs the very heavens, out
bf which spiritual mourishment (__apa) is drawn and carried
through hidden channels to a world thirsty for light and
God,

v 2, Shir Hashirim

The Song of Songs is the book of books foryKabbala,
Graetz calls it a "mine for Kabbala", Neumark deems it
the apriginﬁl source for Kabbala", The oldest iﬁterpre-
tation of the Song of Songs is ailegorical. The origi-
nal tendency to read the song as an allegory, came most
likely from Jewish sources, In the Midrashim the Song
-ia turned into a blooming romance bétween God and the

'
Kneseth Israel. From there the idea passed to the Ghurch,

-

In their zeal to show the intimate and inseparable relation
of Jesus to the Church, and in the desire of the niore
philosophica.l among them to point out the re'la.tion of God
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to the individual soul, the fathers of the Church sur- ‘-
passed even the Jews in that particular mode of ‘imagin-
ative thought, To prove this point would mean to enter
into the history of’ the Church, which the scope of this
work does not permit, One striking example will serve
as a good illustration, 8t., Bernard of Clairvoux wrote
;leighxy sermons on the first two chapters of canticlea.a
To show ,that the allegorical interpretation of the
Song of Songs came down as an ancient tradition, we shall
turn immediately to the historically significant state-
ment of Akiba, It was toward the end of the third cen- —
tury C, B, that the que!:.i'on of the Canonicity_of the
Songs of Songs came up for discussion before the Synod
a% Jamnia, ‘Akiba's defense of the sacredness of the

»
book is most interesting,. péms ab .;ni»n on, : gaqy 3 oM.

Anra abs pbiya ba )™ o A% Kpbn by Dww o by brows oTa
wrp Dvvem e, WIp Daynon bar L bxwrb poiea v 2 e oo

-~ oW "No Israelite has ever doubted that

8) Of the historical aspect of the Song of Songs, especi-

ally in its relation to the Church, the introduction to

‘the Song of Solomon in the Cambridge Bible, offers a clear
/s . : . " -

and auccingt“aécount.
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the Song of Songs defiles the hands (i.e.; is inspired and
cenonical), for the whole world is not as important as the .
day on which the Song of Songs was given to Israelf All
thf Kethubim are holy, but the Song of Songs is hgliest
of the holy. (Mishneh Yodayim III 5 )  Akiba's extrava-
gant praise of the Song of Songs must have rested on the
basis of ihe allegorical interpretation then already
known.?

To what extent this mystical interpretation has lent

dignity and reverence to that beautiful love song, c&n be

seen from the following Talmudic passage:

T 1

e

N3 hup SN2 PLAD.XpM. 30F )'PD LA FTHRI DVEMNE, bw s NPT 2Th

_ .y Wapa sk hapyd pr Manm minme vep . obiyb myy xap . wpr Yea

a . . opsb a3 YOa2r D105 Ta Miney yean 1 wab
- ”

¥
-3
v
4
-

One who reads a verse of canticles in the tune of & secula

10 N
song, or one who reads any verse of scripitures in~a public

N

9) Dr. Mossthsohn's comment (as has been conveyed to me or- —]
ally bﬁ one of his disciples ) that it'wagfthe romentic

Akiba who could appreciate the sacredness of love, is only

e fine homily, but cam really not be taken seriouély at all,

10) This is the correct transletion according to Rashi.
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banguet hall, inoppértunely, brings evil to the world, -
For the Torah then girds itself in a sack, and present- .

ing itself before God, says: "Thy children have made me
like a harp upon which jesters play", (Sanhed, 10l-a )

It is surprising indeed, how rapidly this allezor-
ical interpretation sank into the consciousness of the
Jews, "It ié significant", says Professor Cohon, "that
the Song of Songs, the finest love poem in literature,
was deprived of its human import and turned into a sa-
ered song, telling of God's mystic love for Israel, The
preachers of the Midrash never wearied of explaining ev-
ery relation betweeh God and Israel in the light of the
Song of Songs, The Paytanim, too, attuned their harpﬁ to

12 ‘
its melody." Psychologically, it is quite easy to see ]

11) This seems to be the meaning here, 1In Tosef, Sanhed, /
o4 12:10, Rabbi Akiba makes this, too, refer only to the

-
Song of Songs, a‘g pronounces an anathema upon anyone who

sings a yerse of Caﬂticles in a secular tﬁne at a public
banquet hall,  haxhwpa huaa DVWeT nga *ngﬁmmi

- | . Ram ohyb pemab px 2P o3 amx Mg In Aboth d'R, Nathan,chap,
36, a similar paaaaée occurs in the name of Rabbi Jochanan
ben Hi.;ri, but the wordsmgnwsn ha are omitted, The Zohar
(frumah P, 104 ) emphasizes the condition of the public

L4 ¢ *
- R
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why this mystic }endering of the love poem made such rap-
id headway, The whole poem is permeated with youth and
passion, The pulse of 1ife beats out of every line, Turnmed
into a sacred romance, it becomes a lyric outburst of rel-
igious fervor and enthusiasm, Then, too, did not the pro-
phets of Israel speak of a wedlock bond existing between
God and Isreel? Did not Jeremiah speak in words of endear-
ment, of the roﬁantic period in the desert when Israel,in-
nocent and faithful, followed God "in & land that was not

13 . :
sown"?

banquet hall but omits the words "singing in a secular
tune”,. Wi RhBoux o xhep a1 mb pm w'meT Rpios PoxT )xo ba

Axhep 331 TP a2 % aTay ¢ mop mam L aiape b pboy pr howam

12)"Love Humen &nd Divine"-pg. 33, f.n, 153- Professor
Cohon calls the Midrash to the Song of Songs "a veritable

storehouse of mystic love",

LS

13) Cf, Hosea, Chept, I-III; Is, IXII -5; Jer, II-2, Ibn
Ezra in the introduction to his commentary od the Song of
Songs says:

PESPRSET oia S NN p:. pr a5k baow npi bepne anags aann-

-
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. The fact that Shir Heshirim is read on Passover

and on Friday evening, is indicative of the deeply rooted
belief in the sacredness of the poem, The reading of
Shir Haéhirim on Passover is connected with verse 9, Chap-
ter I, where Pharoah's chariots are mentioned, Tor the
whole song{ is taken as a sketch of Jewish history, start-
ing from Egypt, and going through all the other periods
of exile up to the Messianic Era,(This will be fully dis-
cussed in the Introduction to Analysis of Commentary)
With tye reading of Centicles on Friday evening, another
reason is connected which is one of the fundemental fac-
tors in Kabbala, that of awa mo , the mystery of the
sexes, The Sabbath, it will be remembered, is spoken of
in .the Yidrash as the bride of Isre}el.l4 The union of

the Sabbath with Israel, symbolically hints at the high-
er union of Israel with God., The Sabbath is a sort of
medium through which God and Israel become united in

|‘ ;
|

14) Yal, Sh, Gen, 216, P 5ok . ywan- Tapm b naw wapm

" L
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bond's of devotion, Hence, the readinf of Canticles
which sings of earthly-heavenly union,

16) .Cf, Brayer . 23111aa
-

.nm-.n.n:'_n.-x._;an_q;.n LInga rbiyb |PINtAR 1R Ranas,
e INRAT KA XD b e (Boe. N, .- 239)
Dr, Kohler in his article "Cabala" (J.E,) says: "It
was the ancient Cabala which, while allegorizing the
Song of Songs, spoke of Adam Kadmoh, or'the God-man',
of the 'bride of God', and hence of the mystery of the
union of powers in God, before Philo, Paul, the Chris-

tian Gnostics, and the Wedieval Cabzla did",

Frori sy
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3, The Author's View of the Kabbala

The author of our Commentary has‘four introductions,

. The first which is in the nature of a general foreword, . .

touches upon Kabbala in general, and on Shir Hashirim in

particular, The latter is taken up again in Introductions

I and II, while III deals exclusively with Kabbalistic

principles which we leave for later..Wb.will try to give

here, first, a synopsis of the author's view of the Kab-

bala, and then of his attitude towards Shir Hashirim, If

the Song of Songs is a history of Israel, Kabbala is a

history of the world, with Israel at its center, The un-

folding of history is viewed by the author in relation to

the gradually increasing and ripening realization, recog-

nition, and consciousness of God, through and in the lives

of singular individuals - the makers of history. ‘

Adem, 1In the ereation of Adam and Eve, an_ intimate

affiliation between the human and: the divine was aimed at,

Adam sinned, aﬁ& & spirit of contamination pasged through

the world and clung to all their deaaendantaj&his is spo-

ken of in the Kabbela as the  gmby pamys the germ of poi-

son from the serpent transmitted from ?dam to.2ll generea- 7

tions, 7 f, Esd, III-21, Wisdom Chap, II-24, Yeb, 103-b, i- 1
in the neme of R, Jochanan,) When he repented, he gave

birth to Seth, and Seth to Enos, and Enos to Enoch "who 8

walked with God", that is, who strove to know and realize

* 1 ' ¥ o e g Sri Lo Chd : Mo 1 4 .
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God,

Ten generations rolled by, Then Noah appezred, FHe,
too, recognized God and therefore found grace in the eyes
of the Lord, Of his three sons, Shem was chosen, for he
wes the first to worship God in truth and feith,

Another cycle of ten generations elapsed and Abra-
ham appeared, His comprehension of the Godhead was deep-
er and profounder then that of his predecessors, Urged
by his convictions he began to prociaim the one God * .
throughout the world (Gen. chap, 12:8, 21:33), The at-
tribute of mercy was his, 1Isazc followed in the way of
his father and he, too, called upon the name of the Lord -
(Gen, 26:25) , He partook of the attribute of justice,
In Jacob, the image of God , ' imprinted upron the throne
of glory, found reflection. His attribuig was truth and

peace - the fusion of justice and mercy, The patriarchs

as well as some of their predecessors, practised all the

i .
-

16) The idea of having the patriarchs embody certain at-
tributes is not new with the author of the commentary,
Jt occurs in Masecheth Aziluth, chapter.14, in ‘relation

to the sefiroth, TFor a fuller discussion, see page 92,

§
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mitzvoth , statutes and ordinances of the Torah (even the
oral law ), which théy enticipated through their profound
knowledée of God.l7 3

With Moses, the eégerness to know God grew most in-
tense, To him was. revealed the answer to the question:
"vawap"s What is the name of the God you speak of, and
~how is that name connected with the primal cause of be-
ing? He was the first to comprehend the secret hidden
in the three Names consisting of twelve 1etters.18 Then
followed the giving of the Torah when all Israel saw
the glory of the Shechinah, each one according to his

13
mental pewer and moral perfection, Out of the flame

17) The idea that the patriarchs practised the Law, is
Telmudic, Gen. 26:5 is the basis for this idea in Uma
28-b, Cf, Baal Haturim on same verse.
" .i";‘r:u) 0y Hx DY) 2R DMAR ¥ Jws 2y
_See Ramban : . le’mnpm.nmu--:pu nwair P byr ... oo ‘;g)]n
Jnmexr hypx Cf, Gen, 32:5 ¥ .
(_‘l'ﬂ‘)."__)::‘_').ll_ﬁ.ha._mdl_) - Mhopw hXs 3%26)  shoa jab oy
See also Bahir 1-6 _ A=) _u:n': &332 pmaaw
18) This refers most likely to . map- ma = maw Cf, Zohar-
Bx, p; 58 -a.
19) Yal, Shim, on Psalm 29-4 __ J\ bLouy poo VR .

P
;
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the mighty voica resounded in seventy achoes, aymbolizing

the sevanty aapecta in which the Tora.h may be interprated
Then the cha.in of oral trensmission bega-n. Moses
pranarpit_ted it ( the knowledge of the Ineffabla ﬁéme ) to
Joshusa, .._T_ouhua. to the Elders, the Elders to the prop.h.eta,
and the prophets to tl‘le men of the Great Assembly : Daniel,
Cha.né.n&é., l‘[i.aha.el, Azarya, Mordecai, Zerubbabel, Ezra! and
Simon the J‘ua:t.22 The knowledge then was imparted to the

&

20) 5).03.'2.,::.!:!4::5_1_‘.\10& by spub 13 Yan 0neps paaszap onsm

S M apomny goew DHAN_Jaip mT AN magyb arnk aweaby
Referring to“the " P m*»% (Rabbi Meyer ?) who could con-
Jjure up onel hundred fifty reasons to &e the eating of a
reptile allowable,Cf,ETUP.I15b].

L
|8

21) cf. Yal, Shim, 28, on Deut, 5:19 _ __.p.;bx.k_uu..'axp

(o3 sbs -pra>my. . According to the Midrash, the voice was
divided first, into seven voices, then again into seventy,
symbolizing the s&anty nations, See later page .94,

22) ¢f, Targum to Centicles 7+3
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authors of the Mishnah, Thus we learn that Rabbi Jehudah.
Hanasi before his death, conveyed it to his son, Simonggs
that Rabbi Akiba and his colleagues enteréﬁ the mystic
Pardes; and that Eleazer ben Arach and R, Jochanan ben
‘Zekkai expounded the teachings regarding the heavenly

24 ’
chariot,

But since the destruction of the Temple, under the.
pressure of recurring persecutions, this wisdom dwindled,
resulting in a’great loss for the Torah.25 Not only is ‘
the Torah misunderstood, but also the oral law, since
people take all things literally and hardly realize the
meaning hiddén in the figures of speech, Thus commen-
tators arose who turned the Holy Scriptures into secul=-

ar matter, adding to it, subtracting from it, arbitrarily

23) Kethuboth 103-B, " mpon 10 3% 20p
: 24) Haggigah 14 B, ..« - "ow VY ygnb by, : W
-" 74 . : -
Y abyw o pnbopxn maoabx wpn abypb by wby, : hnoan
il
25) The author refers here to II Chr, 15:3: .Now for a long |
season Israel was without the true God,,, and without i:. j
law. "Without the true God" hé takes to mean without the : |
true knowledge of God; "without law" - without the true ;j
interpretation of the Law, ” ; ;g
g : & .. & : : ot ¥
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and hrtificiallyg_gaocordins to their hearts’ desire, To

them the prophetic rnprescp might well spplyc "Ye pervert
‘the words of the living God,"(Jer, 23:36)

. -4 4 i
- <

A ‘ . . \

26) fq. important Ka.bﬁali_st:lc principles are contained in
this 1ntroduotion. It is besed mostly on Talmudic and
ltidra.shic sources,, the majority of which&e have traced
1n the root-notea. From the standpoint of -attitude, how-

ever, the emphasis laid on the mystical over the rational

interpretation of the Torah, is both interesting and im-

portant, TForia full discussion of the polemic against
Ibn Ezra, see page <8.
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4, The Author's Attitude Toward

The Song of Songs

_Iﬁ is this rational approach to the_Biblq th#f gave
the impulse to the author to write his COmmentafy qﬁ the
Song of Soﬁgs. Three possible modes of approach to the
Ppoem exist, says the author, Some deem it a mere sensu-
ous love poem, Such a view is sacrilegious and destruc-
tive, and is hardly worthy of consideration.z? The second
type of interpretation ia‘allegorioal in charscter, It
conceives the poem as a romance between God and Israel,
bgt it likens the love of God for his people to the love
of a man for his wife, or a lover for his beloved, No
criticism is offered against this attitude but the silence
bespeaks dissatisfaction on the part of the author. The

true interpretation is that based on Akiba's conception

f

27) Wa‘e it so, the author argues, the Song of Songs would
never have been taken into the Canon, The truth of the
matter is that first the book was entered into the Canon

for reasons indefinite (perhaps because it was attributed e

to. Solomon), and then it was retained there on the basis of

the allegorical interpretation,




STy

of Shir Hashirim as Kodesh Kodoshim, (That is to say,
the love of God is spoken of in human terms but has

28
nothing in common with human love, ) = This attitude
belongs to those "who deserve to welcome the Shechi-
nah", for they alone understand the living word of

29
God.

28) Ibn Ezra in the introductzon to‘gﬁs three—fold Com-
mentary on the Song of Songs, hints .at these three pos-

sible attitudes., Our author in mentioning these three
types of approach, most likely refers to Ibn Ezra, |

29) This completes the general foreword of the author,
The three following brief introductions will be con-
sidered in the chapter on Analysis,

}ﬁ‘__ q.'-. v X -‘: I_"
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Our Commentary to the Song:pf Songs is not the only

Kabbalistie book whose authopship is obscure, A cloud
of mystery hangs over the entire Kabbalistic literature,
‘The actual authers'of such books'have had one primary

aim in mind: to lend dignity and authority to their words,
Hence, the device L., lgl;Jughng. s to let the gray past
echo their voices,

The Commentary in question is not as enshrouded in
mystery as is the Sefer Yeziroh or the Sefer Habahir, Yet
its authership presents a problem, and & diffiéult prob-
lem at that, The book is attributed to Nachmanides, MNod-
ern scholars such as Yellinek, Graetz, Neumark, L, Gins-
berg, and others, believe that it is the work of Azriel,
the teacher of Hachmanides.so The best we can do under
the oircumifancea, is to present qyatamgticatty the evi-
dence on hand, and then to draw, if poaaible, a plauazble

oonclusion. Let ua; then, examine: the evidence,

30) The view held by the ‘author of~ the v nu _that Afriel
-waa the dzsoiple of Nachmanidea is- historioally inoorrpot
See later page 51, . !




‘The title page of the Commentary contains the follow-
1n€“11nes: Gegeption sbout 'I8.". berdi
s Soown e by wpa &

TS -."_ngb;wiﬂlﬁ.uLJﬁlel a
These lines were evzdently written by the editor, Isaac

of Kaltfri, who had printed the book 1n Altoona in the

year, 1763, 1In his foreword he informs us that the MS,
which went to prizit was in the possession of Rabbi Mor-
decai of Berlin who copied _it h}maelf ‘from an old MS,
which bore the name, Moses ben Nacl:;ma.n. The entire thing
is rather suspicious, It becomes mofe 80 with the read-
ing of_the Haskomoth, especially the firaf. if Haskomoh
it may be called, by Rabbi Jonathan Eibeschiitz, The wav-
ering tone of Eibeschfitz is of course due to the circum-

31 :
stances uhder which he found himself, Yet, the line re-

ferring to the Commentary, mpa 1:..?m O WNTP DIPRAD- ADNOP

Slﬁf re&‘éi‘&o 't?ze hia'torica.l oontroyerafrw_bpt‘vr;e_n Eibe=-
schittz a.nd,' .Ta.oo"b' gﬁgon during wiii‘éh, accuﬁaﬁons were
hux;l'.ed: ag&iinst thle. former that he was a secret adherent :
of Sabbatai Zevi, Hence the lines: '

. »

Sl i
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"Assuming that it (the book ) came from a holy source,
and there is no deception abougéit,”‘oertainhrﬂﬁo not
help to verify the title page,

Of the acholarﬁ who deem ‘the Commentary the work of
Azriel, Yellinek is the most _important} aince he attempts
to base his opinion on externa.l-inte‘rn.al evidence, His
proofs may be classified accordingly:

A, External Evidence

1, Manuscript-
34
Zunz  testifies to the fact that the MBS, under the
35
name of Moses ben Nachman, in the hands of de Rossi was

32) The author of the _ puy ywx states that the MS, which
went to print was in his possession, and in it there was
no mention of its author,

33) For the discussion of the problem in Yellinek, see
op. 39-45, Vol. I; pp, 32-37, Vol, II,

34) Vorrede zu Rebenstein's Bearbeitung des H.L, \Yell.
p. 40, Vol, I, (I could not obtain this book in the li-
brary of the H.U.c'.')

35) Cod, 1072, de Rossi states that the Commentary to the
Song of Songs in his possession bears ‘the name of Moses .
_ baxi Nachman, It contains the treatise on the a%»n in re-

lation to the verse L,_mm(-as in our Commentary). fs,

this, then, the same Commentary which Uzelai suspects not

———

.
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different from the one printed in Altoona, Rapaport (ac-
cording to Yellinek) possessed a dommentary on'the.Soﬁg'

of Songs in WS, form, under the name of Rabbi Ezra, which
agreed with the one printed in Altoona under the name of
Nachmanides, This Rabbi Ezra, Yellinek identifies with
Azriel, assuming that the same person has been quoted by
contemporary writers of the thirteenth century, interchange-
ably, sometimes under the name of Ezra and othertimes under

36
the name of Azriel,  (The reason for this may easily be

to be Nachmanides'? Or has Uzelai seen a different Commen-

—

tary? De Rossi is puzzled, for Uzelai might have seen his

M3, which was bought in a book store in Livorno where Uze=-

—

lai stayed for some time Before the arrival of de Rossi,

36) Tﬁe duality or identity of these two names is a much
disputed problem, The author of the n“u'n; identifies

the two as one person, Graetz maintains they were two
persons,iperhaps brothers (p, 70-Heb.) gia';trongest proof
is that a contemporary poet, Méahﬁlam ben Shlomo eulogizes
the three great'ﬁabbalists, Nachmanides, Ezra, and Azriel,
(p, 83 ) The fact that Abraham Zacuto nemes Ezra as the
teacher of Nachmanides while Rabbi Meyer ben Gebai and’Rab-
bi Chayim Vital name Azriel as the teacher of Nachmanides,

or the fact that in the books of Recanati, referenﬁea are

3 s J
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explained, Certain naﬁeé,:esPeéiallj’tﬁbbe”eﬂ&ingawigh,ks <
were written in abbreviated form so as not to mention the
name of God. Thus, Azriel might have writtén his name in
Roshe Tevoth 'y'~, 0r_ 744y, which the first copyist might
mistakingly have rendered "ELzra", thus giving rise to the
confusion, ) :

made to Ezra and Azriel interchangeably, does not warrant
the assumption that they are identical, For some reason or
other, these writers confuse the two (Cf, Iaaac H, Weiss,Dp.
X4, f.n, 15, Vol. V ), As regards Recanati, we may even

go a step farther and say that he did it GOHBCID“BIJ, (cf.
Graetz p, 360, Heb "A MS, of the Commentary on the Song of
Songs is found in the possession of Jushua Heschel Shore,

Upon it are written the following Words: e o gima

.01y 220 pAKD 093D nxp Loy 2o mw.mMnh
Yellinek, himself, hesitates. Cf., p., 41, Vol I, Practical-

iy,the entire problem is not of serious character, For simce

we know of the life and®works of Azriel, and know nothing
of Ezra, we shall still cling to the name of the former, ir-
respective of a ﬁéssible confused identity,

- ;- (L i ¥ ! Lt i i >

,




2y Recanati in his Taame Hamizvoth, names Azriel as.

thmfhuthnr of the Commentary on the Song of Songs. On
page 4 B he states: —pana aniw wamw azon by (oixpa) osedw -
(cf. Recanati on the Torah, beginning of Numbers, where

he quotes the coﬁmentary in the name of Ezra), Generally
he clings to the name Azriel in his Taame Hamizvoth, and

to the name of Ezra in his Commentary. on the Torah,

B, Internal Evidence.
1, In the general introduction the suthor of the Com-
mentary Bayé.;_. - -__.i‘r:n?s -P'u ~asba maprm anb pra ma o s
e e . D30 'l.':p s woab marp P Ly
"I saw that my day was about to set and that age was com-'
ing fast upon me, Therefore did I hasten to interpret one
of the twénty-four books of the Bible," This could hard-
ly have been written by Nachmsnides ﬁho had written Com-

mentaries on the Pentateuch and on the Book of Job, (Yell,

p. 41, f.n, ‘, Vol I. )

“

- 37) That the treatise on the a'ws originally formed a part
of 6u¥.COmmentary'is*assumed by 21l acholara, and right-
1ly. lo~ For though it may be considered as a separate
book thhin the Commentary from the standp01nt of sub-

jeot metter, it is so interwoven with the Commentary pfo-

per that no one can aeriouslﬁ question its place within

the booi._
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2. The polemig against Ibn Ezra ( Cf, Commentary, pege

20 A, correct paginetion ) is in harmony with the spirit
of the fourth decade of the thirteenth century: (the es-
sumed date for the writing of the Commelnta.ry. See later
page 45).?8
This needs & more elaborate explanation, Nowhere
within the Commentary does the author mention the name ‘

of Ibn Bzra, Thet he refers to Ibn Ezra, however, there
can be no doubt, Let us tpen examine the passage to
which Yellinek makes reference.  pyipu_ni (main3) a2y

© @A YIpAL. y3 wona PA ... o 1'3:;.. abis o, Tnt'a 2oy nnx

s o Lxow! ype AwoDy hidaan  _hawy P rabub wiba
"There is not a superfluous letter or vowel in the entire

Torah, TFor the whole of it is & divine structure., And

there is no difference (in velue or importance) between

38) Yellinek undoubtedly refers here to the _oontroveray
betweelﬁthe Vaimunists and the anti-]ﬁa;mun\istl. He ealso
mentions that the attempt at coﬂversion hinted.ﬁ'in the
Commentary (p, 29 A ), chimes in with that particuler

period, Fere agein he iufl;mtn' the. destructive actifi- ~ \-%

ty of the Dominicens as & result of the controversy.

L:
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the verse.: 'And Timnsh wes the concubine of Eliphaz.'
(Gen, 36:12), and the Ten Commandments, or the section

' of Sh'ma Yisroel," The viewpoint expressed here has

its source in the Telmud, (Senhed, 99 B). There the par-
alleled sections of the Torah cited above, are put in

. the mouth of Menasseh ben Hezekieh with the aim of ex-

posing him as a .bla-q_phemoua ridiculer of the most hc:J.:,na9
Maimonides (. ‘ypem wd- - pbn) cites the very same verse

of Genesis in parallel with the Decalogue and Sh'ma Yis-
roel, But while ¥Maimonides aims only against the concep-
tion that some verses of the Toreh were written by Noses
w.ithout having been received "Nipi Heagevoorah", @he auth-

or of the Commentary extends his criticism to those who

claim that some verses were inserted in the Torah by

39) Profoundly interesting is the answer gi{reh by the rab-

bis to the Quesfioﬁ raised as to the iﬁportance of the verse .

" in Genesis, This verse, ‘ssly the rabbis, conveys & vita.l

lesson, Timnah was of royal descent, Bhe came before Ab-
rahem, Isaao, a.nd .Ta.cob expreasing e wish to be oonverted
to thei‘r ‘faith, But they refused her. As a reault she in-
dignantly turned “hwa.y a.nd beosme the wife of Elipha: the

son of Em, from whom Amalek deaoended Ioral: s ..«,,

_ _m_us They lhould not have reJected her...

A
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- post-Mosaic editors or copyists, And here we come to the

reference to Ibn Ezra,

~

The author of the Commentary follows up his criticisnm

Wi‘l‘-h a warning: ___n_!'_n.ux_mnx 1y 3 2ipsb yp ik Teas by dpem

|
e ER 2 D32 0Y 1ROy IR ga%a bx OI3m 1ps IDphyaa 12

!'
RPA mwama . " Beware of labelling yourself

as & Min by saying that Ezre the Scribe while copying, ad-
ded fftom his own mind, certain verses such as : "The

Canaanite was then in the land", or "His bed was of iron"
- for this is absolute heresy (unbelief, denial ),

To :show that the author refers to Ibn Ezra, we shall
have to go.to the source where the latter actually inti-
mates such inferences, Ibn Ezra makes this striking state-
ment on the words " __ from 2asa " (Deut, 1:2) 2
-y a 2L, R P CIYIOT , WD andN DA WY (3) OHET TID Jyan ox
———t capan o o0on bra gy oawsy g 0a /
"And if thou understandest the mystery of the twelve,'And 3
Woses wrote!,ng the Oensanite was then in the land!, 'In
the mount of the Lord it shall be provided', 'And behold
his bed was of iron' = thou shalt discern the truth,"

The difficulty which confronted Ibn Ezra in the verse in

: ~
Deuteronomy is quite evident, "These are thé words which 2 .
Moses apa.ke unto all Israel on that side of the .Tordon in "
the wilderneaa" ... would logzcally imply t.hat the author. 5
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of these lines was already on the other side of the Jor-

don, How could it then be written by loses? Instea& of . 7;ﬂf

-

agswering directly, Ibn Ezra points out the.othen verses
which also imply post-ﬂbéaic authorship. Since the scope
of this work does not allow & more elaborate discussion

of the entire problem, we shall limit ourselves to two

of the verses to which the author of our Comm?ggg‘ 2533
fers, "And the Canasanite was then in the land" - is in=-
telligible only if at the time the verse was written,

the Canaanites were no longer there, (The Canaanites
ceased to be a distinctive part of the population iq the
reign of Solomon) "And his bed was of iron" (Deut, 3:11),
The bedstead of Og is spoken of as an interesting relic

of a vanished race, How is such a description consistent
with the view that Moses was relating a victory of a few
months or weeks before? The logical conclusion we are
driven to, is that these verses were not written by Noses,
but are post-ﬂosﬁfc insertions or ekpanaiona ;n the Pent-
ateuch, : The au;ior of our Commentary referring specific=;
ally to two of the verses cited by Ibn Ezra, quat undoubt-

edly have been familiar with the passage in Deuteronomy,

-

‘ ) -
40) Of, Spinoza's Theol, Polit, Chap, 8 -Gebhardt Ed,, where
£

the entire passage of Ibn Ezra is quoted and discussed,

i
A 2SR
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That he understopd its implica.tzons is quite evident from
the reference he makes to the Telmud- (Sa.n.hed 99 A ) “Be-
oauae ye ha.ve despiaed the word of God" - This refere to .

the one who says that the Torah was not revealed from God,

or to the one who meintains that the enzire Torah was re-
vealed with the exception of one verse,

Under internal evidence we may add two conclusive
proofs that the Commentary could not heve been written by
Nachmanides, Uzelai states that he saw the Commentary at-
tributed to Moses ben Nachman, in MS, form, and that the
enumeration of the »isp did not agree with Nachmanides' sys-
tem, He therefore suspects that the Commentary on the Song

41) Cf, Nachmenides Introd, to Comment, on Torah - |

,. wbw 'ﬁ,;h '.;3.1'-mum MPATP Dapl R¥pL TapE tap .n_-umr_ b?-_j
This evidentl;lr is to offset Ibn Ezra's criticiam on the
ver.se st (T ABB-ANIN i e
Ccf., also Zoha.r III - D, 152 - " Woe unto the person who
says that the Tora.h is a diapla.y of stories and f:ction

Were 1‘1; 80 we could make a new Tora.h even now,"

» ....I_-..',, ot e frby pbp Eneoumy php by gba

"r{'he Commandments are the body of the Torah, This body is

clothed in garments which are the narrative parts of the

Torah, Those who are wise lookfor the soul beneath the

garment, while the wisest look T0Tjapese anpesy the soul of souls,

-ts :r-q..&'.;..—-z

|

-

' - ke ‘

i DA p ARl 0 S e Tl g il

| iJ Rl ol L
0 A

4
i
.‘5.
4
b

!

)
x
i




[ of Spqga is not the work of Mbsea ben Hqchman (see Bhem

SEL L%

i Hagdolim.under “Bnnban“)_ Whether Uzelai saw the COmmen-

T Wi
J;amy before ua or not _Wwe oould not ascertazn. Hia criti-

cism can also he extended to the Commentary printed 1n
Altoona.42_

Finally we come to the moat conclusive proof With
the monotheiatic theory of creation the principike of cre-

atio. ex nihilo became fundamental in Judaism, True, the

42fﬁ§ have made a careful comparison between tﬁe "Minian
Hamizvoth" presented in the Commentary and the one given

by Nachmanides, and have found that the two do not harmon-
ize at all, To give'g few examples: “Avodoh" or "Tefiloh"
is counted as & positive commandment in the Commentary,
while Nechmenides deems it voluntary, (Reshuth ), but not
obligatory {Chovoh), Nachmanides does not count the ent-
rance of @ maimed or drunken priest into the Temple &s a
separato.'LaMszhilé'thn Comméntary does., (For systema-
tic presentation of'ﬂhchmaﬁgﬁes' “Minian Hemizvoth" cf."

ig mnnu_m_rmm p, 182 _

Sl 'L
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two principles of "Maase Wercabah" and"Masse Breshith",
the logical conclusions of which are the theory of eman-

ation and the Platonic theory of ideas, respectively, are

expounded in Talmudic and Midrashi& literature. ﬁut
.thoae Tanayim and Amorayim who entered the Pardes, did
not follow the mystic principles to their logical conclu=-
sions, In the last analysis, Rabbi Akiba, Rabbi Jehudah
Henasi, and others fall back on the theory of a primal
substance created at some early point in time, (It is

in this sense only, that we are to téke the idea of a

. preexistent Torah or Temple in the Talmud and Midrash)
With Dr. Ginsberg we may safely generalize and say that
"It was an ;ttampt to Judaize the un-Jewish conception .
of primal substance by representing them (the various
primal eleménta) also as having been created,”

When we approach the Jewish philosophy of the Mid-
dle Ages, we find that the great schools of Maimonides
and Saadia cling faithfully to the principle of creatio
ex nihilo, It wd? Gabirel, according to Hﬂumark, who
deviated from the principle of "Yesh Meayin" by assum-
ing matter t& be coexistent potentially with God, the
actual form principle, (N, p. 145)

To the speculative Kabb#liata, the entire problem
presented a serious difficqlty. On one hand, they felt
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that the Kabbala in order to gain an independent and Firm
basis of its own, must get away from the principle of cre-
atio ex nihilo, On the other hand, they realized the phil=
osophical ‘inconsistency involved in the-theﬁry of emana-
tion (which supersedes the theory of creation-in the Sefer
Habahir and in Masecheth Aziluth), TFor How could the mat-
erial world emanate from God who is pure spirit? Pressed
by this dilemma, many resorted to the rather nai#e device
of minimizing the first emanated object out of which the

entire world subsequently evolved, Tatiff, for instance,

calls the first emanated object mrbyw wmps OT
syxpxn pbigr nmpy , Nachmanides similarly calls it

: 43
mhp apr Tpy o & thin small dot, As regards Nach-

manides, however, he never deviated from the principle
of creatio ex nihilo by a hair's breadth.“For just as
Saadia believed that God created the Mercabah out of the
visible air ( g mr), 80 did Nachmanides believe
that God oreated the Sefiroth out of the visible air
which he arésted out of ndthiné:|(ﬂ. D. 157).

Let us now, without any further introduction, ex-

amine the Commentary in guestion and establish the

43) Porrticc medd pert o N Iniceluciion, of. W pp. 804

L

82, and 104,




opinion of the author as regards this problem, On page
6 A of ‘the Commentary, we find the following significant

passage:
DT RIATW R nLw RIT R wtlwm
1% 230k opina bup J27by xim . k¥pa opIr WD . a3z xbp

Caugt _'P.:.m__n:n.u.n_ta__uaup__mpn aexew ga1% bysas,

o:w_'m_‘mm;un el oyal_, YAkl opw 3000 ,n.

: Tz.n_w_!_pa_.anz_t_'ap_m nmqha_.?amﬂanmﬁivm

A __:ym:ap_gum,n.-pp:_n_ DT X L_gb..g__gnhu.; 33'?-

1p35) LTAX YA02 DIAT. UW Y:q:h_,. iy moe . 1a0abx spw

_5._'3.3- b pw (2 .-:mf) N8P ..lu.:_ 7. Inbsia 2P n_r‘nw
Lpbis pwipam bbaa s sav pbp ooy

-

{

And this is in accord with Plato who says that it ,és_fol-

1y to think tha‘ ‘God creates something out of nothing,

For, we do 8s assume preexistent matter, Just as the potter

shapes %hd*cia.y, and just as the smith welds the :lron, 80
does God form and fashion out of the praoxintont nptter,
heaven and earth and all ot_!hor thj.-ng-s.. /The fact that God
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does not create Bomething out of nothing does not indi=-
cate a want in His power any more than the fact that God
does not create a square whose diagonal is equal to its
*sides, or that God does not combine two mutuall} exclu=-
sive terms, For.gll these are to be classified under
the category of imﬁossible things,"

Here we have a clear refutation of the Principle of
creatio ex nihilo, TFor the author does not merely make
a statement to this effect, but also formulates a prin-
ciple based essentially on the Pla%onic doctrine of ide~
as. (Maase Breshith), An illuminating passage in rela-
tion to the author's view of primal matter,we find in
the thirdﬂintroduction ( which is a Kabbalistic interpre-
tation of the twenty-eighth chapter of Job),

" -_Tnuu_h-nw. NP
—nu8 niwa 12 b o L IR E SV (T T SE T SV (.

.lum__:[uunu_fm.anm... %?) P3N ax2dll  agxi22. _px D s

wﬂﬂmLDﬂ*?Jumllmeﬁﬁmﬂ'mxthﬂMJi?&
)-bga_b:;ﬁ'l_ﬂgﬁ.ﬁamj_._ ‘_?J.HM _biaa “fnqu;r. 1 A ban Fj_
,mmgnjnﬁm__.mm;g_/_ew_, a1plwap babi __f-;?n R
o oya, bytan bx pam poaxsime onx b5 oo ab 23
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"He setteth an end to darkmess" - Job, 28:3,

It is well known that darkness is @ nonentity, and that
by no means can we apply to it Yeziroh, but Brioh, By :
ﬁrioh wc.mean that God has selectively drawn fofth out
of the infinite darkness, a new principle and & new mo-
tive force, What the words," He setteth an end to dark-
ness"really mean is that God limited the darkness by
vesting it with finite qualities, with meaning and pur-
pose, "And searcheth out to the furthest bounds" -
that is to say: After having drawn forth a new order of
things from potentiality (within the darkness) to actu-
ality, He formed and fashioned the Actual and reduced it
to norms and principles, This is the reason why S8erip-
tures speak of darkness in terms of Brioh, ad of light
which is potential within the darkness, in terms of Ye-

ziroh, as it says: "He formeth light and createth dark-

/
ness",
Here, then,‘the author defines the prinqiple of
b

primal substance, basing himself essentially on Bahya,
44) . wsan han Ch, 3, D. 7. WO 3w APAT_War T D DXYD) 4
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who considers da.ffmesé’not as a mere negative of light, 3
but as 2 positive substance; the hyle out of which the I;f
entire creation was formed, This needs some explanation, S

The author of the Commentary takes from Bahye the idea of

-I.n es a primal Bubstancé, not in the sense of a primal

created substance as Bahya takes it (interpreting aswin

the sense of = wn'm), but Terin the sense of eternal mat-

ter ( taking oW as meaning' eternally wes, as does the

Sefer Habahir, paragraph 2 ) to which the term creation is

45
applied as & synonym-of limitation on restriction,

45) This tailies with Azriel's definition of w3
SSREy _J_ .. DANAL Bnp.n.a.,_npp_.mﬁmm_.mm_ L
(quoted by Graetz, p., 362, Heb,) A few additional remarks

will, T believe, be in place here, The term w=oaxwith
which the author of the Commentary designates 7em is to be
understood with the Greek term 7o ;l.r) .0y , applied to &
the world of matter, Cf. Bahir, paregraph 10, where \both
terms, ws»aand “gnooax are used in relation to ™ -
On page 5 B df the Commentary, we find =_ruo'n_-n Jem-—
cf. Bahya, p. 18, where fire and darkness are identified,

An 1nteresting passage is found in Tamid, 32 B, One
of the ten questions which Alexandar of Eaced_onia. asked

the Zikno Hanegew was whether light or darkness was created
L
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38)
Within the Commentary, the terms, water (p, 22 b

(abrax 3k son oips) and snow (6 A, TaAsT R0 Dhbe abup )
occur in relation to- the myate.fy of creation, That thesé

twe terms designate primal substance is cleé.rly established,

The term "water" is traced to the ancient semitic concep-

tion of the "primal ocean“, known to the Babylonians as
406

Apsu, For some reason or other, the rabbis deemed ‘the

term water improper, and thus changed it to the term “"snow",

(¥, p. 71)

first, They answered: This cannot be solved, The Gemoroh
then raises the question: Why did they not tell him that
darkness wa.s; created first? (On the basis of the verse:
|Tum_ur.:u _\Lh_Tm Yqu.).. To which the significant

answer is given: They feared lest he came to inquire into

tHe mysteries of  _  ampb ap  abypb wp
o WSS A, T y o Lowab apy ponb ap
cP. Rashi ., o " _.nrum‘gl.v,np le__D_l?JJL&L)Jp‘J__

46) J,E, Art, K. Neumark (p, 71) thinks it is a vestige
of the old Tiamat legend, traces of which are found in

Gen, 1:2; Bzek, 1:22,24,
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-Both terms occur in Talmudic and Midrashic litera-
ture in the sense of primal matt‘er. The ﬁudtéd passé.ge
about the water producing darkness is found in Ex, R,

15:22, Water, air, and fire are spoken of there, as hav-
ing existed before the cecreation of the ﬁorld: "Water
producéd darkness, fire produced light, and air produced
wi‘sdom." The other passage is found in "Pirke de Rabbi
Eleazer, chapter 3, "Whence was the earth c.nes.ted?

47
From the snow beneath the throne of glory",

yaxum opw 2bub o, (Referring to Job, 37:6)

47) Other illuminating passages on the subject are:
Jer."i[ag. 77 A - First water condensed into snow,
Gen, R, 5:2 - O'\pn l?ﬂ ]l')b nn. 41“:1?.1._52!. vsba.pl_nx;.x_,

(p. 73) interprets “"Kol" in the sense of Logos which
served as the form principle to matter, here called water,
Cf. also Mid, Konen: Water disobeyed God'a'comand.(Quoted
by Ginsberg, Art. K,) This npefers evzdently, to God's
contaat wi&x ma.t.ter, the latter being consldered the source
of all evil, cr Bnhya: p. 16,

e AN R e e __:{m_.hﬁ_upp_mn__;: bar

"Tohu Vavohu" are also taken as matter a.nd fom reapect:nrely. ~

ct. Comentary, P. 24 = '_ 221y .1_.,_ ’.“, 221 13l h

gqmng wabpw o gman
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These passages from the Talmud and Midrash may be

interpreted, it is true, as primal created substance,

-

But as regards the Commentary, in the light of the pas-
sages quoted before, we have but one alternative: to
consider these terms as referring to eternal matter.48
This entire view is in absolute opposition to Nech-
manides who clings to the principle of creatio ex nihilo

no less than Saadia, Let us now examine Nachmanides'view

Cf, Bahya, p., 14 - oWl _pmowh oy pm— Juar i yhs8
See also Neumark's ingenious interpretation of the pass-
age in Hag. (Bab,) p, 14 B - Wmm_mwﬁw
s oo L, 0vn. pprn bx omis ww aaw Ly
Neumark takes __ w'w nasto mean snow,
Finally, of, Gen, R, 3:4 and Pirke de R, Eleazer, chap, 3,
God wrapped Himself in light ,.....(quoted in nn P. 6 A) /

48) The author clf the Comm, uses all these terms inter-
\‘ -

changeably and confusedly, and quotes the Talmud or Mid-

rash with little or no discrimination, 'Thus on p, 24 A,

Rav's statement about the ten things that were created on F

the first day, is quoted - which is in absoluté opposition - ™
to his ‘own theory of eternal matter, WNote however, the -
change from the original ., . 53y, %o YoY%y . e .

|
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of oreation as presented in his Commentary on the first

verse of Genesgis: ear R332 DRI

110';1 13hsx y® Abtbmp aoraxpn puoaaa ba woa R F3 e Tpa
J% WPWT NON ‘nwys.a_...lzl_,.-m_..._;ﬁ ,m‘;_x'ut. rxp Wi nRIAI_WIPT
oo pPAT DDXIT ,P ox3yw bax. mwes plnnx rm‘r ,p il n';lypﬁ’
b l;n_?'p_..imp LRSAP ax m bax _wppa X, uxp pr-nor 1bnpm
PRI | _R')P.lji.lu'lﬂ Spian i, oyan bx asm |2 axxbi gy
.t aapp eyl o5t bax 23w w2 axb thuan oaxi b oweb . \
« _A¥MA JIAl... PR DM HDIST viabm boan wm3pn _13pp

. n-xnnjir_.‘a:_.. 4.\1:12_1_..11;0;3..“.‘1..1'.31 , 1T nmp TP RTW hxrd

Thus a8ll things according to Nachmanides, were formed
out of preexistent matter which the Greeks called “"hyle", S
But unlike the Greek philosophers who assumed eternity
of matter, to-which the temm ereation ie entirely irrele-
vant, Naclmanides belidvea that the "thin element", of

the "small thin dot" out of which all things were formed

thet minimized hyle wes c T ea t ed oU t of no-=-

‘thing. Once you accepb thejprinciple of creatio ex

nihilo, it makes little or mo difference whether the pri-

marf created matter was &8 bulky and weighty as a mount-

ain, or &s light and vapory as a soap bubble, in other
g ) rea o
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worda,“Bgohmanidas borrows from the Greek, the term"hyle",
but uses it not in its original sense of eternal matter,
but in the sense of preexistent, created matter, created
at‘aome pbinf in time, This quoted passage from Nachman-
ides, is not only different from that of our Commentafy;
but is in absolute.opposition to it, for in the la tter,

we have an unambiguous formulation of the principle of
eternity of*matter as Plato understood it,

It was therefore with great surprise thatwe read
Yellénék's passing remark $n the quoted passage of the 4
Commentary (p. 44, ¥.n, 10, Vol, I ):

"Auch Moses b, Nachman nimmt eine feine Urmaterie an,
die der gbBttliche Schﬂpfungéakt in Formen kleidet," A
reférence to Nachmanides! commentary on the first verse
of‘GeneBis closes his abrupt remark on the subject.
Yellinek seemed to have misunderstood the fundamental
distinction between preexistent, created matter as Nach-
manides assumes, and eternal mattef as Azriel, the sup- ) |
posed author of the Qommentary asé&mes. His failure to
realize this diatinction might have arisen from the auth-
or's (of the Eommentary) use of the word b'¥x« instead of
X920, t;wara the end of the passage on Tlrrin the third
| introduction. This, however, can easily be explained by

the fact that the author makes use of the theory of eman-

-
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ation wnd the theory of idqaa(which involves the theory of
eternal matter) at one and the seme time, throughout the 5
book - two irreconcilable principles, (cf, ¥, p. 104) And
yet, not only are these Fwo contradictory and irreconcil-

able principles vexy mach  interfused within the Commen-

. tary, but are found inseperably interwoven in the entire

Kabbalistic literature, The very reiation of Adam Hakad-
mon to the Sefiroth indicates the combination of Maase Mer-
cabah and Maase Breshith, or the theory of ideas and the
theory of emanation, Why the Kabbalists who believed in
eternal matter resorted to the theory of emanation, is in-
deed puzzling, " The fact, however, remains that Plotinus
did read into Plato the theor& of emanation, and thus set
a good example fo; later mystic thinkérs.

This, then, may serve as a conclusive proof that the
Commentary, containing a forceful refutation of the prin-
ciple of creatio ex nihilo, and & clear, formulation of Eye
principle of eteénal{patter, could not poasib%y have been
written by anhmanidéa.49

49) In speaking of Nachmanides'adherence to .the principle ‘f}
of creatio ex nihilo, FNeumark remarks: there is more than '

a mere joke in the observation of Rabbi Isaac of Akko o i

.."..?- b

-
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that the Ramban was too great a Halachist to attain to
- " i s A ek s Y . y

- & high place in Kabbale (p, 125). It seems that Nach- ,

- manides only graduslly and even hesitatingly, entered °* : i

. dnto the mystic Pardes, In the "Shem Hagdolim" (letter

»17-18), the following passage occurs: — hponb aar by
F-_Qr.x_ly_.aa_rmpxp;mub,mmm;_in —ﬁmlJ-PLL_.LE.E._._ﬁ_SJ.HI‘.H'_
L_hfﬁsll_hqml_pkuhAmﬁluxmlJLLJ_ijkl_J5mﬂal_hiﬁnxil+¢lﬂ

. -3 A R
Sachs may be right in saying that »mw npowrefers to Kab-

bala, But thet. goun ausp should mean the "arrival from
a distant place" is an attempt to rationalize (Sees Hapa-
lit, p. 47). An interesting story in relation to Nach-
manides? E;te acquisition of the Xabbela is found in
"Shalsheleth HaKabbala", p, 43 A, There it is related
that a certein Kabbalist who tried to win over Nachmen-
ides to the Kabbala, let himself be found in a house of
ill fame, where he was Beized by.a government official
end sentenced to death, On the day of execution inch
was the Sabbatﬁéihe visited Wachmanides to pértake of
the  hpayo wby , He then expleined to Naclmenides that
he was really inmocent but intended to show him the mir-
aculous power of the Kabbala, Now he had achieved his
purposé;fo:'ihétééd'of nimself, an ass was being execu-
. _ted es the victim, Needless o sey, after such a mir-
acle,_ﬁhdhﬁé?ﬁdbg,bgaamp an ardent follower of the Kab-
‘ bala.- ' _ '




& ik 2 f_l_ ConcXusion

&

‘From the diseussion we can readily see that the negz-

ative proofs, that is thet the Cprmentary ic not the

work of ﬁachﬁhniﬁeﬁ, ere étronger-ﬁhan’the positive proofs
thet it is Azriel's, The latter suposition is based al-
most exclusively on Recanati's Statements, TFor tﬁe oth-
er evidence may only serve to show, oncelit is assumed
thet Azriel ie the zuthor of the book, thet all other
data in relation to time and principles, would chime in
with the fourth decade of the thirteenth century, the
supposed date of the Commentary,

Can we accept it as a plausible conjecture? Before
answering this question let us attempt to establish the
ad quo &nd the ad quen of the Commentary in question. The
béok in_the form in which_we have it, could not have been
written earl;er than the end of the twelfth century, The
Kabbalistic principles contained therein are too ripe and
matﬁre for any earlier dete, Vhat about the ad quem?

: \

This we may place towsrd th§ end of the following.century,
The latter date would rest chiefly on evidence from Rec- ‘@
anati's works, In his —mana by _eom and especially in ‘
hiB.___ju;pn_qyn, numerous passages of the-Commeﬁtafy ﬁ
‘ 50 K ¥

are quoted verbatim, Recanati's approximate date being 4§
50).' Here is a 1list of all parallel passages in Recenati's gij
|

' o
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the end of the thirteenth and the begimning of the four-

teenth century, we may safely assume the thirteenth cen-

tury as the most probable date for the Comﬁent&ry. of =
course, if the book. _am pw ana wbzpa span aia -Yell, p, :
454-ff,) is the work of Abraham of Cologne (who lived

about the middle of the thirteenth century) , as it is

attributed to him, we would be in & position to narrow

down the date of the Commentary to the first half of

the thirteenth century, since the éntire third introduc=-

tion of our Commentary occurs there verbatim with the

opening line b mig peabyn, But since the authe

orship of that book is & disl_)uted question, Yellinek

.

Taeme Hamizvoth and our Commentary:

T,H, 5a&, Comm, 8d; T,H, 6a, Comm, 124, 1l3a; T.H, 7a,

Comm, 9b, 10ed; T,H, 9a, Comm, 9d; T.H, 9b, Comm, 94,10a;

T,H, 10, Comm, 10a; T,H, 10b, Comm, 10c; T.H, 13a, Coum,
1lld; T,H, 13b, Comm, 13¢; T,H, 14b, Comm, 14d; T.H, -15‘b{

Comm, 1l4dj T, H, 18‘b,f‘ﬂom. 16ac; T,H, 21a, Comm, 15d; T.H,
228, Corm, 16a; T,H, 25b, Comm, 17dd; T,H, 26a, Comm, 18c.
(Yei2, p, 35, £f.n, 16, Vol, IIL,)
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attributing it to Menachem Zioni (Ziyyuni) who lived a-
bout the middle of the fifteenth century, our attempt at

& narrower date proves unsuccessful,

-

Returning again to the thirteenth century, we find
tuat the two prominent Kabbalists, Azriel and Nachmani-
des, are .suggested as possible authors of the book, That
the book is not the fruit of the latter is evident from

51
proint of style as well as from point of principle, Shall

51) Unless we should assume, despite the difference in /7
style, that Nachmenides wrote the Commentary in the name
of Azriel, his teacher, Such a suggestion is hinted at

| by Neumark, In a quoted extract from the Commentery, the
opening words of which are L% pwanm ixa> apm , Neumark
encloses in parenthesis the remark : (L!?.BDI;..Q}..D!A_'.;@'JH)
Such an assumption would perhaps mitigate, somewhat, the

ever remaining difficulty presented by the passage within
. the c‘ommenta.ry ! ‘nwong Wipn 'm_nn.‘zl oy b2 ombyp nbx 20

[ |

* . wpmwm %ma, Cf, Nechmanides on Numbers 14, where

the same explanation of the verse occurs with the addition- | /
al remarks ——F -—»-—-——-mn-i+-1hlplm-.mma$n_qa_y
co ‘r" g ]
Cf/\p. 5&; N, 280- Yell, 41, f.n, 4, Yoli 1. = ~ |
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we assume, then, with Yellinek, that it is the work of

Azriel? We may, with saution, For though the numerous

- 52
references fu the Zohar belong to the glossators, it

would atill be a bit too drastic a step on our part, to

trace the influence of Azriel from the conteﬁf'of th
53 ‘

Commentary, upon the authors of the Zohar, All we knoi

52) There is no doubf in my mind that all the twenty-nine
references to the Zohar as well as the eight references
to the works of the Ari, and the few references to other
late Kabbalistic books, were inserted by the glossators,
The majority of these references come enclosed within
parentheses with the mwat the beginning, end, or both,
The same is true of the references to Nachmanides' Comms
entary on the Torah with the psual ramank:___JgnuuLﬂg,

_wpma by (eéxcept the one quoted above)

53) Yell, devotes a few pages to the influence of the Comm,
on the Zohar in regard to both terminolog& and prindiples.

Cf, pp. 41-44, Vol, I. On p., 41, f.n. 6, Yell, remarks:
"Komisch 1at.es &ah@r, wenn Recanati, 6b von R, Azriel,
bemqut:-__.._. . w0mn’oa epp nxsp |22 B ’3&5::3111
de die ganze Schrift des R, Azriel oder Ezra von den Be-

arbeitern des Sohar bnutzt wurdel"
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is that similar passeges occur in both, Should we resort

- to the not yet excluded possibility of placing the date

of the Commentary toward the end of the thirteenth cen-
tury, we_could simply reverse the order and trace the in-
fluence of the Zohar upon the Commentary, since by that
time, the Zohar was already in existence,

If, therefore, we are inclined to .accept the opinion
that the Commentary on the Song of Songs attributed to
Nachmenides, is the work of Azriel, we must do it with the
fuli consciousiiess that it is only a oonjecfure - a plaus=-

ible conjecture it is true, It is from this standpoint

that we must approach the Kabbalistic principles within

the Commentary., That is to say, we must not strain our-

. selves to effect a hammonization of the Kabbalistie prin-

|

:

]
y

;
9

ciples contained in the Commentary with those principles
expounded by Azriel in his other works, Rather should the
principles be traced to the chronologicaliy preceding
writers on the Kabbala, such as Saadia, Balhya, Barzelai,
and others, always keepi& a critical eye on the aiiniiar-
principles found in the Zohar.ﬁ!
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The Life of Aztiel .

- 54
. (Sketch)

Rabbi Azriel ben Menachem (or ben Salomo) was born
in Gerong (Spain), the birthplace of Nachmagides, about
gl wiBb | 56
the year 1160, and died at a ripe age in the year 1238,

He was a disciple of Rabbi Isaac the Blind and the teacher

54) The sketch of the life of Azriel is based on Yell, 32-
35, Vol, II; Graetz, Chap, 3, Vol, V, Heb,;Hapolit; Az~

.l'

riel's Introduction to the book T »nwyp., 47 to end

55) That Azriel was born in the year '60 of the twelfth
century, is a conjecture on the part of Yellinek, based on
the Introduction to the Comm, Just before the already
quoted passages _ .. : ) g pWe read:
:El"fl nll!ﬂMnn..xlw_m_w ininb 1y
i:rhe last is teken by Yell, to mean the seventy-first year
Eof ‘one's life, based, I suppose, on Psalm 90, verse 10,
where the normal life cycle of man is given as seventy
years, One year of, that is, above the normal years of
a life, mat then refer‘to the age of seventy-}p That
.__._n_n..mmp,.,nns.nl is the right reading, follows from the

bontent.thiclrapeaks of ‘old age., The . .nmvnnn._!nm.mnlost
,ikély refers to the day of death, Cf, Brachoth, 1l0a-
s - hl_):ihu__-&.‘:. 2T 11T
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of Nachmanides, = |

From his introduction to the book T yoy (Hapalit _,) ==

. we get a glimpse of his personal life as well 35/;}_
the spirit of the time, Frém his early youth, he began
to travel with the aim to iﬁquire into the mysteries of
God, 3Believing in the power of the Kabbala, he made it
the task of his life to acquire as much knowledge of the
subject as possible through oral communioaﬁion with the

people with whom he came in contact, Traveling in Spain, .

he chanced to stop at Seville (?).58 There he met people X

At any rate, if the work is Azriel's, it must have been

written toward the close of his life, Since, then, we

know that he died in the year 1238 and that he was '

seventy-one years old when he began to work on the Comm,, |
the year 1160 as the date of his birth, would seem to %
be a plausible inferencef |

56) ot -p, 152b, ed. Krakow, .

5?] €f, Recanati - Gmnm. to Pentateuch, 173-d/

58) w-as um 'by Graetz to be sevule, while
Yellinek ‘thinks it is Balladolid,
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with philosophical preétensions who proved very skeptical .;ﬁ
toward his theories of the Sefiroth and the En Sof.59 :
They asked him to present rational proofs for his theo-
ries, That gave him 'the impulse to write the.book‘
.,_ﬁﬂnaxm(i.e.__“7niaguul_k1_Jﬁx ) @s a response to the
skeptiec inquirers,
From this account we can readily see why Azriel re=-
sorted to the dialectic method in his presentation of the
Sefiroth, It wes to pave the way for Kabbala, and to ren-
der it acceptable to those versed in philosophy.so The
truth of the matter is that the_  niwy aibapp of the
type of Azriel, Nachmanides, and Latiff were well versed
in philosophy, and what is more, cherimhed a deep love
for philosophical reflections, (Cf, N, p, 46 and p, 186)

Azriel was a great and influential personality, due partly

59) Hapalit, p. 54 f.n,) onisoibny pyams pmn by jemom
T o Suy natne TEs \puen s
is taken to mean that the people ridiculed him for being

the disciple of Rabbi Isaac the Blind,

60) Graetz characteristically remarks’ that Azriel”ooquatted"
with philosophy",




was tha ﬁrst to p:g'eaent the theory of the Saﬂroth, |
aystematioally),'*#‘éﬂ;f‘ also ‘to*' hié ‘we‘t“sgtility, oceupying
himself witH philosophy, Kabbala, exegesi-s, and Talmud- .
ical studies, His chief works are: y

on the Kabbala; _ _

\v}..".
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CHAPTER ITI

~

ANALYSIS OF COMMENTARY ' .
1
Keynote

The Song of Song:" - The choicest of aonga, the most
praiseworthy of songs =~ "which belongs to Sholomo" = to
‘God, the King of peace (Comm,) , This interpretation of
the title verse is in accord with the Midrash., Assuming
the allegorical import of the Song of Songs, the rabbis
endeavor to establish the sacred authorship of the book
by taking the name, Sholomo, in its literel meaning, i.e.,
Sholom, peace, one of the names of God (based on Judg.
6:24 __ pybe 7 sbgapn, Gideon called the altar Yhwh
Sholom), Hence the Talmudic formula: "Every Sholomo in

62 .
the Song of Songs is holy, To complete the thought,

61) This is grammatioa‘}y correct - the beat of aonga,

and not one of many songs. Gf.__n mquor__nmn _pm,_

62) Except_n;ﬁl_Thqguuu(8112) or the one in 3:7

gﬁc br 1nlp waw ., Of Boferim, Chap. 1, Halacha ? Shebv,
%5b, Rashi axplaina: The identifiaation of Shnlomo with
fod was suggested to the rabbis by the omission of Ben

David, unlike the title verses of Prov, and BEccles, : R




— nbe smn),  The houily then follows: _lp’q__-fu’
.nn....nx_.:'b__}n "Since your name is like mine. T shail _'

attention is "ea.ilt.a"d' to the fact that in I King.ﬁ, 5226,

' God calls Solomﬁ Sholom. (___..;..Ip-'alinp:\n_’.n_\_;l.ﬂg

1_}3,1:

give gnto you my daughter" (which is the Torah ‘or wis-
dom)

In karmony with the Ifidrash the author :at#tea-
(Int, I) The Bong of Songs is the inagired work of Sol=-
omon who composed it in his old age, There is, how- *
ever, & vital point of difference between the author's
interpretation of the poem, and that presented by the

=

{

63) Sea_nmm »pooyp P. 42 - 3, where this homily
r
occurs, Bee alao Sefer Haba.hir, p&ragre.ph 3 and pa.ra.-

sraph 31.#,;uﬂ;i_hn,mum_nph I do.mot know

whether it is found in the Talmud or Lidraah

64) *?hether Solomon compoaed the boo‘ in his youth or in
his old a.ge, 1q n'ihﬁ.tri:er of dispute in the L.:Ldra.sh (R

P % GEk: : YW"” LS

Cant, 1:10. ) o wonder the suthor sides with the view

of R, Hyyah;to; aa.hba Jenat!m.n'a guiadng principle ,..

is a B-i_.t_ too. -ﬁtiyngi..f-fpr:atha.Ia‘.‘bba.la..
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rabbis, In the ¥idrash, the idea of_ 1&.—:!#-:::._‘:'&318
65 R
somehow coémpromised, The entire poem is ggken ag a dia-

logue between God and the Knesseth Yisroel , each sing-
ing the praises of the other, "In all other songs, cither

e praises them or they praise Him, Here both pra.ise each

other, THe sings: Thou art fair, my love, They respond:
Thou u.rt fair, my Beloved", (Mid, R, Cant, 1:11) The
cuthor of our Commentary, however, reads the poem &s &
monologue, or to be more exact, a dialogue betwetn God
end God, between the . miasand the_ iy, And a vital
point of difference it is, Tor, according to the auth=-
or's interpretation, aldl the numerous bodily descriptions
in the song refer to God, whereas in the Ifidrash, they
are understood to refer to Israel's spiritual possessions,
or leaders, The author realizes the crude anthropomor=-

rhism involved in speeking of God's eyes, haeir lips, and

65) Note the detioe:_;inh_:’bp; refers to God while the
title,._:,z'ipg a-lon‘o. rém:l-- to Israsel, Mid, R, Cant, 1l:l2,

66) In the 'I'a.rgmn. Isreel ta.kes the leading role in the
dialogue, __bn.u._m_mpx 13 tha cha.ra.oteriutio oi;on-

.L.- 4

ing phrase of many paraamphs

{ -
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Ho therefore tries to explain it away - with such

wiT .nl-'al.p.;_.n.u.up:;.;m,h:-

(Ccmm. P. 6D ) Be this as it may, the Song of Songs.is

a dialogue between the_guasand the _ _gyaw, the former fre-- "i

quently echoing the sentiments and thoughts of Iara.el. ‘
What the author means by oo we hardly know, He

mey refer to the _ 71aan son (Cf. Comm, beginning lines:

—2AIA TIAda wea owx ), Saadia calls the - uw >nx by the e

name -mas(CE, ¥, p, 251) Then, too, the Sefiroth are

sometimes designated by that name, Whatever the author

might have had in mind, one thing is clear, The dia-

logue is a sort of reflective communion of God with

Himself, voicing as it does, the longings and yearnings

o{ ‘Israel, to rise higher and higher and become attached

to the pure essence of God, the reality of all realities,

A. free translation of the prologue as understood by

the suthor, ma.y serve as the keynolte to the Commentary, \i

67) Remembering the fundsmental -teaching of the Adom Ha- 3

xadmon in the Esbbala, the author's daring view that both ﬁ

~my>end .__ma refer to Gody invelving as it doés the crude o
&

: * il
anthropomorphim of do.sorib!ng G-od's lim'bs, will not aaeﬁr' © A
80 atrikingly strange. : : ro ey A

sse Jad . BT,
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"Let h}m kiss me with the kisses of his mouth®” -
These are the words of the +iaowho longs and yearns to.
rice and become absorbed in the heavenly light, in the
surra hidden light - hardly imaginable, The kiss is
symbolic of the intense plecsure which the soul exper=
iences in its cleaving to the fountain of life.68

"Kiss me for thy love is better than wine" - Thy
love, Thy 1light floweth ever increasingly.69 from
Thee to Thee, the essence of lizht and wisdom.70

"Thine ointments have a goodly fragrance., Thy
name is as ointment poured forth", ZEven as o0il poured
forth from vessel to vessel, so doth the abundant light,
emazneted from Thee, descend upon the tree of life of

which Israel is the heart and center, and then returneth

unto Thee with increased splendor,

62) The opening of the prologue is in the third person
because it is supposed to convey a detached reflection,

arising in the mind, (Explanation of author)

- ‘ &“w:
Ve Lo guian -;u.‘u
dance of light which breaks, sparklingly, on all sides, au/;p+kn.L

69) oawin the sense of kindling (Targum), The abun-

v -~ SR A l

- . sk

70) [t = JO= T8 spon =70 names of God, Tor the mys- Cora'n
BVl gt .

tery of 70-72, see later p, 93-94, F N, 94



- Theresz:_q do thelmaidena love thee" - The Kab-
7
balists and the wise,

" The king hath brought me into his chambera'i,-‘-
It. is His will thq.t I ascend and enter the heavenly
chambers through the thirty-two paths of wisdom, 80
thet I may be glad and rejoice in His luminous presence,
" Oh sincerely do they love thee" - \Just as the
suckling young is drawn to his source of nourishmént,
so are the simple sould of the pious drawm to Thee, the

fountain of all life,

71)  mpby is trensoribed im the Midrash - mp Ly, i.e.,
the pious who saecrificed their lives fox the sanctifi-
cation of .God's neme, (See Yalb:988) It is significant.
that the name of Akiba is perticularly specified. NGE.
Bahya, chap, 8, P. 38%

2noIm 1931* 12780, _D/3HDIT YT __pie Y 3m.-.gupb.;. ul':\!l‘

. _oupby ﬁu;;lij.m_.nm._.':n by ;xhy_ﬁlm?_w_‘_;ﬁuwﬁ,_-;up.

SDATR W AWIDD, ginb_apian sayal.nlayaeniaal. mbinas

—aplos _fn?lm._nb.,.n‘—tam'*u.. ._.n_xp:m,n,..mlu.:n,
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This prologue sounds *hﬂ keynote of the entire Com-
mentary. The Song of Songé echoes the cry of all that
strive to rise through obstacles ®nd obstructions, to
the highest and loftiest source of heavenly sublimity,
The . g1an expressea the wish a.nd desire of the g:biswp and
the mibappwho in turn express the will of God to rise
to the highest degree of Self, \

2 - LS
A Sketch of Jewish History

Already in'the fargum, the song of Solomon is ren-
dered & history of the life of Israel, beginning with
Tgypt and ending with the day on which the tenth and
last song of triumph will jssue out of the mouths of
the . wmba a2 returning to Zion in heavenly splendor, . *I-
This view is very prominent in the Midrash, and but
with slight variations as to detail, is accepted by com-
mentators such &s ﬁaahijand Tbn Ezfa (The latter begzna
with Abraham) In this survey of Jewzsh history, the
_ siiba ,:3:? (the four periods of captivity, i, e., the
Egyptien bondage, Babylonian Exile, Greek Persecution, and
the destruction of the Temple- by Rome) are particularly

streésed. Aside from these outstanding periods, the poem

e
o e

72) Cf.

LT iy i R
oms ~urap P, 304 = - priba sm--nm--iumim
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also embodies the important events in the life of Israel,
such as, the giving of the Torah, the erection of the

tabernacle, and so on,

The author of the Commentary follows the same view,

In his first introduction, the author presents the follow-

ing brief outline of the poem: And he (Solomon through
vipn m?) looked into the future and sew what would hap-
pen to Israel, what sanctuaries they would erect, and
what sufferings they would endure in the various periocds
of captivity, The idea of Goluth, he concealed in the
vrologue so as not to open the poem in a sad vein, In-
stead he begins with words of praise, descriptive of the
throne of glory, of God, His form and appearance, His
deeds and attributes, Fe then surveys all the events
that have happened to Israel since their Exodus from Eg-
ypt when they were singled out as the people of God,
Toward the end of the poem, the final redemption is in-
timated when the long and trying Goluth through which
Israel has passed with unshaken'&’nith in God and His
law, in defiance of persecution and persuasion, will
come to an end at the opening of the seventh millenium,
the day of élisa and eternal life, the sublime Sabbath

which knows no sunset,



The following sketch of Jewish history is a symopsis
of the Commentary pfoper. retaining the traditional order,

namely, the  miba yaom » -8lS0 including the historigal ev-
eﬂts.of paramount iq@ertance. At the same time we shall
endeavor to trace the interpretations of the author to their
sources, the Targum and the Midrash, keeping & critical eye

on the Commentaries of Rashi and Ibn Bzra, '

EGYPT

(cent, Chept. I - vv, 5-6 -Comm, 1B -24)

The Sheéchinah in Galuth with Israel

"I am black" ... Dejected, fallen, reduced to the rank
of the Sarim, the heavenly representatives of the sevent}
netions on earth,

"Look mot at me that I am swarthy,

That thé sun hath tanned me;"
Tor I am with My children in the fields of Egypt where
they work rigofjously with mortar an@ brick, I share their
sheme and misery, I partake of their affliction - I who

otherwise beam with radiance and glory = ¥y name, My es~

sence, like the heavens for clearness,

"Wy mother's sons were incensed against me."

They , the Sarim of the various nations disturb e, an-

noy ¥Ye, interfere with le, Obliged to supervise over the.

b= \

other nationsy to supply their -needs and‘ktfiafy their

.
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wents, no time is left lle to watch over ¥y own people, to
zhover upon them My rains and dews, and prepare them even
=8 the gardener prepares the soil for growth and fruitage,

"They made me keepér of the vineyards.

73
But my own vineyard have I not kept."
73) The idea of xhibaa xnyoaw i8 of Talmudie orizin, See
Izil, 29A, ]aps 103w abav oapp L,. For & more elaborate

discussion of this idea see page 39ff,. TFor the relation
of Fod to the Sarim, see page 102 : In general the Com-
rmentary here is in accord with the Midrash which Rashi and
Ibon Tzra follow, Cf, Mid, R, Cant, LZ8.

pv¥p mbkaa vax anne ( The Targum reads into these verses
the J.,n\w,p). Note, however, the difference, In the

"idrash as well as in the Commentaries of Rashi and Ibn Tzra,

it is Israel who complains, Here it is the Shechinah,
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EXODUS AND MATAN TORAI
(Cant. Chap. I vv., 9-12, Comm, p. 2B)
"he Kovod to the Shechinah

"Then Pharaoh storted out in his chariots, Isrzel
reco ‘nized Thy power zand majesty. liven as one identi=-
fies an intimate friend, so did Israel gaze at Thy coun-
tenance, and with a gesture of sudden recognition, ex=-
ciaims "™iis is my God and I shall glorify Him," Then
iidst Thou emerge from the Galuth like & bride resplen-
ient, adorned with jewels and ornaments, Thy jewels and
srnamenta - wuat were they?

"Jirclets of zold with studs of silver" =
"le two Toroth, the Torah s» Lyjw, emanated from and for-
sver revitalized by the Toralli amnsaw, which even as the
vowel in the letter or as the breath in the body, is
life-giving and soul-sustaining, Yea, Thy word is life=-
siving, Thy breath - soul-sus;aining.

""hen the king sat at his table" =
T.en God ascended His flaming throne at Sinai, Israel, in-
toxicated with the Shechinah, exclzimed:"My spikenard sent

74
forth its fragrance,"

74) Here the Kovod speaks, voicing the sentiments of Israel,
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my>8 ‘2322 'apab , of course, lends itself to the idea of
the Txodus, COf, Targum - oyixpp. bxow: WPOI TD .. wvigob . The
vlay on the wor_d o'»» is found in the Vidrash, 3f, Yal,Cant,
noragraph 883 ___ pm bLyaw  mna3 ans3av a7in3— 0isina
"n the identification of F0d derived from the words — Papa
‘nryo , see ¥id, Zuta, Chap, I, paragraph 3, end, The Torah
an>ae is compared to silver or milk, i, e,, white the attri-
btute of mercy., The Torah ;g Lyaw is compared to gold, or
wiine, or ‘mey, i,e,, red +the attribute of justice, ZCf,
Fsolms 119 - v, 72; Hagmpai, 238; Cant, 4:11, Cf, Mid. R,
119, The idea that the _nimpjare the spirit of the let-
ters, is taken verbatim from the Sefir Habahir, paragraph
47, The text in th_e'ln‘]ommentary is corrupt, The full quo-
totion should readabiay abin rravx1 awpT *nosixa Ampa pn
— XWI'XT X912 Mng xnpvab wxayynra )"p'n

Thy these lines were written in Aramaic,and on the ggneral
use of Aramaic in Kabbala, see N, 210.

120pa JYprv 1y is commented upon in the Midrash R, Cant,
155, y'paa raapa in relation t? Sinai, Ibn Ezra:

comvit b a, The eagerness to see the Shechinah is poig-
nantly expressed in Mid, R, Cant, 1:25 -

Haawh vanx  baow »a pruawnb
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THE ERECTION of the TABERNACLE
(Cant, vv., 16-17 - Chap., II, vv, 4-5, Comm. 3a-4b)

The Xovod (or Israel ) to the Shechinah

"3ehold thou art feir, my beloved, yea pleascnt,
Klso our couch is leafy."
‘nter, then, oh Beloved, into the holy of holies of our
tabernzscle,
Behold!
"The beams of our house are cedars
And our panels are cypresses" -
‘nter then, oh Beloved, into the holy of holies of our
tebernacle,
' e hath brought me to tl.e banqueting house
* And his banner over me is love,"
Litc a bride under the wedlock canopy, so did the She-
ciiinah enter under the roof of My tabernacle, the"ban=-

queting house" where the soul feasfs on love and light,
“or even as He surround@d His heavenly throne of glory
with four groups of angels, so did He choose His earth-

ly ebode amidst the four camps of Israel,

Response of the Shechinah
"Stay ye mé with Ashishoth, refresh me with Tapuchim,

For I am love-sick,"
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Abundant is the bliss, overwhelinipgly abundant, which de-
scends upon Me from the two Cherubim between whom I abide,
“Iphold Me, ;h ye hosts of heaven and earth, Refresh Me,
for abundant is the bliss that descends upon Me, overwlelm-

75
inzly abundant,

&)

f

) - ADATA _NEIDTL JOWpT AW 23TA L. 19 7om

"his is deduced in 1fid, 12:1J, from the verse in Numbers,

7:1 — B N2> pig X
nibs read ... nba
‘p"pn-: I . 13131y 12woy 0%

id, R, Cant. 1:606, Various explanations are ziven for
ca.ling the | it :TUp._- The Targum finds here an
intimation of a. Temple in the lessianic Ira,

D\Iax 13 »a M. cf. Yalkut, Cant, paragraph 385,
"Tience did they get cedars in the desert? Jacob urged
tlie1 to take them along when they would leave Egypt.

gl vin ',“T'l S o Lis B

Ibn Zzra: ]“n Jro mpp T oo waar

. eorans by abaT
"™e whole picture of the _ pbaw +, enalogous to the four
srouns of angels which surround the Throne of Glory - is
tnicen from Mid, R, Chap, II -8-9. (lNuubers)
Jormm, ¢ Pt . mapy nbyp navuex... ol

This is found neither in the Targum nor in the ¥idrash,
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In both, Ashishoth is interpreted as flames ( wx) ., Cf,
17id. R. Cant, 2:14.

~0133730 U pa = n!njnn.(qu-.j
In, ¥al, Zirogroph 983; tlie ider of the pyvayyyis broug::t

in in relction to Cant, 1:13,
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ZNTRANCE IXTO THET LANT OF CARAAN
(Cant, 2:10b-13; 3:1-4, Comm. 3b - 4 z)

The ¥ovod to the Shechinah

"Rise up, my love, my feir one, and come away,"
Thou wiwo didst sccompany Thy neovle in their captivity,
return now with them to the land promised to their fa-
tl.ers,

"For lo, the winter is past,

The rain is over znd gone;

Thne flowers ap ear on the ezrth;

The time of singing is come ",..
All the wintry gloom and darkness is vanishing, Bright
sunny days are coming, bringing with them, peace and
:onfoft,

""he fig tree putteth forth her green figs,

And the vines in blossom, give forth their fragrence,"
It is the period of budding., Isrzel is as yet a green
fruit, 3ut the garden is zll sbloom, The flowers prom-
ise fruit,
Teflection of Israpl

"3y night on my bed I sought him whom my soul loveth,"
In the long night of gloom and darkness in the desert, I

attuned myself through repentance, to the voice of the
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3hechinah, 3But in vain,

"I sought him but I found him not,"
Tor, throughout the period of forty years in the desert,
the Shechinah disapreared from my midst, and the voice
of rrophecy ceased,
"lexr did I say unto myself':

"I will rise now and 3o zbout the city,

In the streets and in the broad ways,"
Tith supr-lication and prayer =

"I will seek Iiim whom my soul lecveth,"

"I sou:ht him but I found hix not,.,

“"he watclhmen' « 1oses and Acron found me, Iazer=-
ly dii I inquire from them:

"Sar ye him whom my soul lovetih?

3carce had I passed from them" =
Scirce had they passed from me- (for during that seriod
"oses died, and Joshua took his place) -

"hen I found kim who;m my soul loveth,”

"I held hin" - througﬁ my intezrity and uprightness,

"And would not let him go,

Tntil I had brouzht him to my mother's house" -
derusalem,

"And into ghe chamber of her who conceived me" =
2
" e sanctuary,
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76) The main idea that the winter stands for the gloom =znd

dariness of the Goluth, is in zccord witl the Targum, }¥id-

TJ

»asl., and the cormentaries of Rashi and Ibn Zzra. In the
follo7ing verses, however, the author of the Zommentary

. ‘ - = -
‘rees himself froi the forced symbolism of the other con-

iy

aentrries (G.g.ﬂ REE 3)) T Ay 0')yoa ¢ O Dra%a Tor Yoses ..nd

an

S&aron, =aud the like, 2f, Tid. R, Cent, 2:27) inesmuch

L]
i

-~ e inter: rets the description o oring as a poetic
ievLrilor, conveying the idec of blossoming youti in rele-
ian to Isrrel's early life in the land of 2snacn, The

ire reflection on thke= Seriod in tihe desert is les:-

reed than sny ather vas.cge, Tiwie thouskt follo in~
1- +i2a1 se. uence throuzhout, It is not ori;inwl, however,
a1 %:2 part of the autior, for in the Terzwa :ud in the
iircsn, 285 well &s in the otiier comuaentaries, sL.4 is

tocen as & symbol for giba , the oapyww for loses znd
seron{also Joshua is mentionzd there), px sa &ni 270
‘a9 n o8 Jeruselen and tiie sanctusry, O0Of zll the con-

4

sentaries, that of DNzsiii is nearest to the autlor's in-

21 etotion of that partieulsr period,



Comm, 5b-6a)
)

~

The Tovod of the Shechinah
""Fing Sholomo mede himself a palanquin
0f the wood of Lebanon.,“
A sonetuary He built for Hipyself - Sholom, the God of
s sanctusry ‘woven of the radiant beezms of his gor-
the embodiment of wisdom,
A garden shut up is my sister,
A spring shut up, & fountain sealed’ =
.. blossoming gerden of exquisite flowers'and trees. Flow-
Yea, flowers - the seventy nations oh earth. " Trees?

trees - the angels in heaven, And 'fenced is the gar-

yee, fenced with Cherubim, 'And in its cegter, the

" 4 "
fountoin of wisdom floweth around whiéh—hover_the souls

the vious., For this is the fountain of life, cease-
- -
s, eternel life,

e —
e et ———

77) The deseriptibon of the senctuery followed by the eu-
lczr of the Shechinsh, should be understood with the idea
., heavénly temple analogous to the temple in Jerusalenm,

p. 86, . . WETES is veriously teken in the ¥id. to

the sanctuary, the ark, the world, the throne of glo-

ef. Mid. R. Cants_3:15-197 . YFor-the.interpre-




tetion of "Lebanon" s wisdom, see I-.iid.. R, Numb, 12:4 -

—sonara naban T20NT DAy e 3222%

of, Yal, Paragraph 988~
xowe _.’an_nn.z.mnu__}.ufmm_nm.h;_.nnpm_m.#.k f.u_x'an_'.ns _

of., Targum on Deut, 3:25-

v vJM_?_FLnJJL__,an_JJu_MJLWM_mn =
In the meaning of the "shut up garden" the suthor dif-
fers from the other @ommentaries, In the Tergum and }Mid-
rash es well as in the commentzries of Rashi and Ibn Ezre,
-,_‘2_\;_1_-_4\_;.13 taken to mean  byow bw pyyuas nibima
For t-]:bgi"idea of sacrifices in Chapter 4, v, 16 ff, see

later p.- 104«
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RESTORATION OF BABYLONIAN CAPTIVITY
(Comm, 21 a-Db; Cafit. 5r2-6)

"I sleep" - In the Babylonian exile - I sleep -

"But my heert waketh" - to the day of redemption,
¢

Israel through the Kovod

"Hark, my beloved knocketh".
At the heart portals of the prophets He knocketh, At
the window of their souls, He knocketh, stirring, urg-
ing them to go forth and prophesy : It is time to rise,
to ascend from Zabylon to Palestine, y
Tor hearest thou- what sayeth the Shechinah?

"Open unto me, my sister, my love, ‘

For'my head is filled with dew,

¥y locks with the drops of the night,"

I am weary, sayeth the Shechinah, I am weary of wander-

ing in loneliness, ZEnough, enough have I waited out-
side, my head exposed to the dews of the morm, to the

rains of the night, Oh, enough, enough of rooflessness,

Al

Then did I say unto myself:

"I have put off my coat,)

How shall I put it on?"
he" hiehiaal 1og  Sinte: hab Aisappearsd: from my. midet.
How will I attune myself to Her presence?




‘Besides -

I have struck deep roots in the ground. I have built
houses for myself, built houses, pianted gardens, or-
chards -

"I have washed my feet,

How shall I defile them?"
Then, |

"Yy beloved put in his hands by thp hole of the door"=-
And a fearful decree I perceived, It dawned upon me=-
this is & punishment for not giving ear to the.words of
the prophets, It dawned upon me - this is a punis ment,
a punishment well-deserved, . }

"And my heart wes moved for him,

I rose up to open to my beloved.," {’

Only few, few of us dared fling the.doors open; only few.
And yet -
"My hands-dropped with myrrh."
i Only & small community =ascended to Palestine, but their

78
enterprise wes cfowned with success.

78) Here agein there is nothing eltogéther new in

the interpretation of thése verses, With but variations

as to detail, the essential thought is found in the ¥Vid-

rashs - . aeardbh oy 2aby ‘Yﬁﬁ RN s
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In the Widrash , these words refer to Israel, here to
the Shechinah. Rasﬁi quotes Psikta:

[ e M P S  Nee HB?H ar 2y 2%l

B e RPN P :1‘1311_'*:(.1_1 -_".'n'p. .
Tbn Ezras . = faNols] -[i?n w2 mo. nR 11_:).-3_:1 e
Oon the idea of God waiting outside, see later P.“99Pf .
Interesting is the interpretation of by (in the Tar-
gum, also Yal. Cant, 5, paregreph 1074) as the tears
of Israel. As to the other verses, inind nx nbwa
is invaerisbly interpreted in the other commentaries
in the sense," I have strayed after other gods", (ef.

Ibn Jzre ). The same trend of thought follows through

the succeeding verses, The author of our Gommentary

unnecessarily forces into the verse , ban nx ¥

the idea of complacency, which appears altogether awk-
ward in the light of the following y?nez

"How shall I defile theel"
Closest to the interpretation of the author, is that of

Halevi in his "Guzeri" 2:25,




7%
PERSECUTION DURING THE SECOND TEMPLE
(Cent, 5:7 - Comm, 21b)

Isreel through the Kovod
“The wetchmen that go about the city,
They smote me, they wounded me. .
The keepers of the wall took away my hantle from me, "
The IHellenistic kings and princes of Syria, their tyr-

their false persuasions, have wound-
79
ed me to the wery soul,

annous persecutions,

79) This is in accord with Ibn Ezra who interprets '

onpiw as __44L;ahp . In the Targum and in the Midrash,
peypaw still refers to Babylon, Cf. Comm. 28a on Cant

6:11-12, which the author takes to refer to the persecu—

tions during the period of the second Temple, The text .

there is corruﬁt, and I could hardly get any meaning out

of it.
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GOLUTE A¥D GEULAHE
(Cant., 7:12, 8:1, 8-10, Comm, 28b -29%a)

The Kovod to the Shechinah
"Come, my beloved, let us go forth into the field,
Let us lodge in the villages,"
Since the decree of Goluth is sealed, why resist? Why
protest? Why betake Thyself into the hidden chamber
of the heaven of heavens? ILet Us go forth with Israel
into the Goluth, There,-too, they will erect temples
and sy%:fogues dedicated to Thy name,

Response of the Shechinah
"Oh that thou wert as my brother.,"
If this is Thine innermost desire, I heartily yield to
Thy aupplication.’
"When I dzould.find thee without" - in the Goluth,
"I would kiss thee" - And thus cleave to Thee,

even a8 Thou wouldst cleave to le,

The Kovod and the Shechinah regardihg Israel
. "We have a little sister
And she hath no breasts.”
Israel in the Goluth, oh how little and belittled she
is. BSince she hath departed from the lahd of life,
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the‘fduntain of spiritual noﬁrishment is closed to her,

"What shall we do for our sister

In the day when she shall be spoken for?"

In the day when her very existence will becomé e matter
of dispute - What can We do to preserve her, to uphold
her, to vest her arduous life with meening and purpose, L
to set before her eyes & goal toward which she may
gtrive and live? .

"I1f she be a wall" - persistent in her faith, for-
tified against her enemies who tempt her persuasively,
to forsake tﬁe faith of her fathers,

"We will build upon her a turret of silver" -
so that no one will be able to do evil unto her,

"If she be a doorﬁ - easily penetrable, eazsily con-

vertible, for ever revolving, then -

"We will enclose her with boards of cedar" -

and leave her to her fate,
o |
4

Response of Israel
"I am a wall
And my breasts like the towers thereof.”

1 am versistent in my faith; I am fortified against my

enemies, Neither am I without a source of nourishment,

~
gt

The two Toroth, the Torahansaw and the Torah 3 byaw -
: RIT
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they are my welling fountains of living water, -

Intimations of Redemption

The Kovod or Israel to the Shechinsh
"lake haste, my beloved,
And be likesto =z gazelle, or to & young hart,
Upon the mountzins of spices.”

Stay ‘mway from the Goluth, BRBetake Thyself unto Thy

heavenly abode - the trezsure house of all souls,

Implication

If Thy will it is to commune with Thyself or
with Thy heavenly assembly - do even as Thou desirest,
Tear is the day when we shall welcome Thy presenEe in

80
the rebuilt Temprle of a2 rebuilt Zion,

'80) "The interpretation of the first part, namely mnx

as symbolizing Isrszel in Goluth, is found neither ?n

the Targum nbor in the Widrash, (In the laiter, the war
of Gog Oomogog is read into the verses) With but wery
slight variations, however, the entire exposition within
the Commentary is f&pnd in Ibn Ezra (All references to
Iba Ezra's commentary, refer to the third version of the
commentary) 3 - Bxe by apsy  SOAY. OX . R'T apin X

XM aniy . mIpir iHOpw xbw . x'n onby oxy .. htan

A1 2ndw I .. YA KT DOIMe — PR 2% 1 aoAX)
ol : SEERSEEEEE T T LY

- ’ y ; /’-
. - 7Y W 3 \ G ‘1',
i M=M=y _1:__,._'_ : biss p XL :_."__‘_-'.__ . M s L : - e ‘__-rj
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In the second part, the intimations of redemption are
not at all found in the verses, Instead of having the
Goluth concealed and the Geulah revealed, we have the
reversed order, My interpretation of these verses
rests more on the Widrash than on the Commentary, (Mid,

R. Cant, 8:15 )
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82

We have sketched with the author, the fixed histor-
ical events and institutions in Jewish life, One thought
we have omitted, a thought which will shed light on the
entire trend of the Commentary, that of zla:n_?ﬁans the
disappearance of the Kovod, The Song of Songs in its
literal dinterpretation, has little or nothing of the 'sen-
suous love-complacency, love-satiety, Rather is it the
song of love-play, bound up with the painful yearning and
craving which knows no fulfillment. This the author has
preserved in the allezorical interpretation of the poen, .
Hardly“ges Israel gain a firm foothold, then the She-
chinah vanishes from its midst, One moment of glory,

81
then long years of longing and yearning, Hence, the

¥
81) cf, Comm, 2a Hljﬂ_@lhbJﬂLhﬂDﬂ+uJHJHSJ_¥LJJh

¢f. Comm, p, 5&, on the period in the desert..

L¥)I2IT.APDIIL_NNIWT nplna)

Based on Babe Bathra, 121b, Thus the Shechinah quders
from Sneh to Sinai, from Sinai to the tent of meeging,
and is nowhere satisfied, until It will find Its abode
in the sanctuary at Jerusalem, Cf, Mid, R, Cant, 2:20-

L

21, Cf, Rosh Hashone, 3la. MINDWI ayd I _NIYon dwy

And even from the Temple, the second Temple, the Shechinah



retrogressive reflections which plé.y a prozi:inent role in

the Commentary, and somewhat seve the unity of the poem,

departs, Co'mm.. P. 2la, DBased on Seder Olom Zuta, p,85.
And on the eve of each period of digappearing there comes
the ominous foreboding o jpx nyaws Which the author of

the Commentary interprets in the sense of

et m\awn_._?:‘:mom Rugm [l is M

(Comm. p. 4b) This is & rather novel interpretation of
the verse, for in the Talmud it is always understood in
tho BENRE BF i (pT-nX_ApaT xbw

¢f ., Xesuboth llla,
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82
Principles and Sources
What a fascinating picture for the poetic eye., Here
is man, a little world for himself (.41:1;1_:1':»1, -microcosm).

This little world moves between two colossal worlds, the

heavenly realm above and the earthly domain below, What
is the relation b&tween these three worlds? Or is there
no relation? The latter is hardly thinkabie. Look with
what lavishﬁess heaven pours down its light and rain and
'dew upon the earth, Hear with what feverishness eries
oﬁ.ppe earth mount to the sky. Could man, then, stand,
a mere lone isle, between these two mirroring oceans? To

be sure, there must be some vital inter&ction between God,

Y
: 82) This chapter is based essentially on Neumark's

chapter on the Kabbala, pp, 166-245 plus his notes on

the chapter, pp. 246-354, On the Sefiroth, I, in addi-

tion, consulted Graetz, chap, 3, Vol. V, Hebk, pp, 68~

85, also -]vs 3, pp., 355-367, as well as L. é‘naberg'a

article on the Kabbala, in the J,E, I may also mention »
"The K?bbala" by Christian D, Ginsburg which I used to ’

a very small extent, Almost all references received from

i o

these books, I traced to their oriéinal sources,

L]
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man, and cosmos,

Hence, the captivating world picture of the Kabbala,
based essentially on Bibliecal, Talﬁudio, and Midrashic
material, In the priestly code, man is spoken of as hav-
ing been created in the image of God, The rabbis not on-
1y cling to the stme view as regards man,e5 but go much
further, The world of man is only a reflection of the
other real world above,

This, fundamentally Platonic, theory of idems, is
crystallized with the rabbis on the subject of the tab-
ernacle, In the Pentateuch (Ex, 25: 849,40) we read:
"And let them make lle a sanctuary that I may dwell among
them, according to all that I show thee, the patdern of
the tabernacle and the pattern of all the furniture
thereof, even so shall ye make it, And see that thou

make them after their pattern which is being shown thee ~
in the mount," What is meant here by "the pattern which

I showed thee"? The rabbis answer: God had shown unto
lfoses a tabernacle of fire, & Menorah of fire - red fire,
green fire, black fire, white fire, commanding: Behold

this, and do accordingly - I with My glory and you with

83) Cf. Mchil4gh, 6:1- —napn bu ]_x?m AT PR

- ” : o
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your material, Hence, the idea of a heavenly Jerusalem,
analogous to an earthly Jerusalem, a heavenly sanctuary; .
a heavenly temple analogous to an earthly temple, both

. of which are dependent upon each other, both of which

are situated in the center ‘of the world, both of which

are the sanctified abodes of the Shechinah, For thus

was the word of God unto Moses: If thou wilt erect on

earth that whlch is in heaven, I shall leave My heaven-

84
ly assembly and force Iy divine presence in their midst.

84) cf. Men@_GhOth, 29a% . wx Lu .n::.um_nmp‘a_.u.“::lm RO
of ., ¥id, R, Numb, 12:10 or wid, R, Cant, 3:21, where the

other quotations occur, See wid, R, Cant, 3:19-
_pp bw 'i:’n?. H02TAID IR XAnw nbyp be pumpawrp mea

See also Tosef, Yom Hakip, 34 - __jinan wagh by wap pa
Sanhed, 37a - Jerusalem believed to be situated geogreph-

ically in the center of;the world, (_ _uku,L L& ya1asea).

For the idea of S ng,, see Aboth d'R Wathan, chap.
31, On the Mishkan and its vessels, see Sifri - 1.,,5,,,
Piska la,

4
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87

Now while the ;abbis expounded this theory priﬁarily
with a moral aim in ;riew,a5 hardly drawiéé the logical |
consequences of Maase Breshith in general, the teachers
of the Kebbala accepted it most literally, expgunding it
at great Iength, elaborat;ng on it imaginatively, until
they could build a whole mystic hierarchy of their own,
a unigque though not altogether original world picture,
As an illustration of Kabbalistic cosmology, we shall
translzate here an extract from the Commentary: Opposite
the heavenly temple is the tabernacle in Jeruszlem, the
holy of holies where the Shechinah abideth between the
two Cherubim, The earthly duplicate of the intermédiary
world is the tent of meeting which contains the tables,

the lMenorah, and the golden altar- inner spiritual ves-

sels, For the altar of gold was not meant for sacrifice,

but merely for incense offering, which is an ethereal,
spiritual substance, Opposite to the altar is the Men-
orah from whose c¢enter, six branches go out, beaten of

the same gold, Analogous to the lower world is the altar

85) This is particularly true of the idea of men

.

. ’ e
having been crea®ed in the image of God, Cf, Akiba's
statement = = :

o o nbea RO 3w. opaa amEs .
Aboth 3:18- :
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for burnt offerings, situated in the courtyard of _the
tent of Iggeting, upt;n which all other sacrifices are
offered, - In men, too, we find these three corres-
ponding worlds: the head which is the rational or in-
tellectual world [ ~ja+w obyy ), the middle part of

the body which is the nutritive or semsible world (mbyy
__nvpn), end the lower part of the body which is the

87
natural world (_ yaua abiy).

86) Cf, Cuzari, chap, 26, part 2, where the same X
distinction between the golden altar and the lMizbach

Faoloh is drewn. Also in relation to the Menorah:
____spanit .'.u.&_.i'r:l.i}:l-'!ﬂ'?

The six branches plus the center of the Menorah are
taken by the author of the Commentary to symbolize the

seven lower Sefirot, See later p, 103-4.

87) This 33 to be taken with the triad division
of the Sefirot, See later p.90f. Ve may note here that
Sabbatei Donola in his .y,nyn discusses this correspond-
ence between the limlﬁs of man's bodyand the outér world,
the Galgalim and the Mazoloth including their astrologi-
cal functions, most elaborately. According to Neumark,
P. 190, he is the originai source from which all drew ons

the subject,

e )
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The mo at'éiaborate discussion of gapm

_u'sm.,JUT.pD is
found in Ba.rzela.i'a voluminous commentary on the Sefer

‘ffez.’trolfl.a8 In commenting on the Sefer Yeziroh, chapter

4, Vishne 4: "The seven double consonants a.re. analogous

to the six dimenai‘ona: height and depth, ea.s-t and west,
north and south, and the holy temple tha.'t stands in the
_center which carries them all", he explaina:sghpalogoua

to the seven double consonants are the six dimensions of
the world, of the body of man, and of the sanctuary, their
own bodies forming the seventh, The body or center of the

e
b, ¥

88) The 8efer Yeziroh (a little book based essential-

ly on the Pythagorian theory, and composed, according to
Neumark, in the school of Raw) may be considered as the
Toreh annaw for the Kabbala, Commentaries upon it are
numerous, Men like Saadia, Barzelai, Ravad, Azriel, all
tried the:lr ha.nd.s at it‘s As in the case of Ba.rzelai, how-'
ever, ths comm;a.riea on the Sefer Yeziroh oonta.in valu-
able material for the Knbbala

. 89) Barzela.i, P. 231 -ff,




heavenly temple, as well as of the earthly temple, is the
holy of hclies which #8 really the body or center of the
world, The holy of holies being the abode of the Shechin-

ah, it follows that God is the body and center of the -
world, that is to say, He embraces the world-space, but
the world-space does not embrace Him.( _mﬁm;___ni.pp_mn
ipipo aphy yx1) . TFrom this heavenly temple, according to
Barzelei, flow all the ontologicel powers in creation and
all providential powers in history, i, e., through the
lives of great personalities who incarnate through corres-
ponding virtues, the Sefirot, the channels that conduct
the heavenly geood, (See later p, 92 )

We shall now interrupt the discussion on Barzelai to
which we shall return later, and inquire into these chan-
nels, the Sefirot, their order and significance, The Se-

90
firot are ten in number, each emanating from the &

p "

o0} Buhes sk HLar Yesirsh , Chabiids Wivhas s s
mowy anx by owy  ywn 2% ey wpba nivaz owy
The number "10" proves quite disturbing, especially in
" the triad division of the Sfirot, ¥Yet do 21l the Kab-
balists ecling to it peraiaténtly. The reagon for this
is quite evident, "10" is & convenient symbol - the
Ten commant.a, the Ten Maamoroth with which the world

-
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preceding one on the aaéending scale up to the first which

emanates from the Bn Sof, identified with God. Together
with the En Sof they form an absolute unity, their varying
espects being aarthe veriations of color in light. The ten
Sefirot are then grouped accordingly, in triads, The first
Sefiroh is called Kether, crown, or Rum M¥a'alo, inscrutable
height (also Kether and Adom.Khdmon).gl From Kether come
two parallel principles: Hochmoh, wisdom (masculine,active)
and Binah, intellect (feminine, passive), This first tri-
ad constitutes the head (Roshrﬁbah),gghich is surrounded by

& halo of mystery ( — obya nun 1

-

was created, the ten Galgalim etc, There is no clear con-
ception among Kabbalists as to the character and essence
of the Sefirot., We can hardly tell whether they are to
be considered as principles or substances or mere desig-
nations, The primary reason for the theory of the Sefir-
ot is to be able to cope with the problem: 'How could evil
come directly from God, %he source of absolute gopdnésa,
and perfection? The Sefirot as intermediaries somehow gf-
ford an answerlto the question,

Qi) Some do mot count Kether and have Da'ath instead,
Those who do count Kethe., gsomehow illiminate De'ath by

some such phrese as, : Aziluth,par, 14,
92) These Sefirot are concealed and are not to be

spoken of freely. Cf. Aziluth, par, 11-14, (EHag.13a)
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This triad forms the intellectual realm (corresponding
to Olom Ha-sechel or Olom Muskal ) and implies that .
kpowledge, knower,'and #nowﬁ are identical in God, The
second triad consists of Chesed, mercy, (masculine, ac-
tive ), and Din, justice, or Pahad, awe, or Geburah,
strength , (feminine, passive) which combine in Tifer-
eth, beauty, This triad constitutes the moral world
(corrgsponding to Olom Henefesh or Olom Murgosh), The
third division counts Nezach, triumph (mascﬁline;fact-
ive) , and Hod, glory (feminine, paséive ), which pro=-
duce Yesod, foundation ( “¥Zadik ¥esod Olom " ) , The
last triad (represents dynamic nature (Olom Hateba or
Olom Mutbo ), The last of the Sefirot is oﬁ}led Mal-
buth, dominion, This is the last and all-inclusive
channel," the sum of the permenent and immanent acti-

33
vity of all Sefirot,

-

93) The Sefiros are also.related to great ﬁeraonalif
.

ties in Jewish history, That is to say, each one of

these personalities has a pasticular Sefiroh incarnate

in him, a Sefiroh which corresponds to h;a most outstand=- -
ing virtqe; The patriarcﬁa, for instance , are denomin- :
ated ™ the chariot throne of the Lord" , Cf, Aziluth, f
paragraph 14. See above p, 13, Cf. Gen, R. 47:8-

e e rtelnlal =t l‘ﬂ '1.1 NIRRT

For cther Talmudic and Mid, sources, see N, p, 177,f.n, 1,

"
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In relation to the Sefirot, two Kabbalistic prin-

clples .of 'paramount importance may here be mentlaned, 3 .
symbolism of letters ( Zerufe Othiot ), and the mys--*
tery of sex ( Torath Ha-zivug ) , which we shall take
up accordingly, By symboiiam of letters is\meant the ™
combination of letters in the names of God, 'One of the
most important phases of this type of.symboliam deals
with the seventy-two names. of God, & theory to which

94
frequent references are made in our Commentary,

94) ©f, Comm,, second introduction, p. la, p. 1lb, 2b-
3a, 208, 27b, This theory is based on the three veTrsés

from Ex, l4: 19-21_ PO L V) ISR S LY IS, L each one
of which consists of 72 letters, Through the following

combination of the letters in the name, Vhwh, we also

obtain the number " 72 " : ;
o ’ ’ " ” ” / 7
(mij,t.n:tj_h)_(_nh_lg..-{_tﬂ;). S SR IR A

~

- o {ay = Rt T+ 4 oap)
Ibn Bzra in Sefer Ha-shem, p, 10a,

*Agside from the number 72, the Kebbalists obtain through 5
various combinations of the letters in the verses of Ex,,

72 namea'of’God. For the table of 72 names, see Eisen-

stein - Ozar Yisroel, Article Shemoth,

' : _‘ R , 3 e < s X § . ouE
LA S L SPEE J-:...-ﬁr.}.ts 1L 1 N e e 0 g L S s S e A R I S S
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Another phase of symbolism of this type is the Tor-
ath He-shemoth, not letters but names, mames that-inter<

Cf. Suka, 458 - . . ;31 e _wﬁere Rashi makes ref=-
erence to the 72 names of God in relation to the three
verses in Ek. The author of our Comm, vaccilates between
the numbers 70- 71- 72- 73 , This may be.acoounted for
by the fact that in the Widrash, only 70 n#mea of God are
referred to, Cf, Mid, R, Ex, 28:4 -
_____"_“HanlxunikL_nmyhnn JDBL_MhJEQL.j;h_.?hﬂl__lﬂt-ﬁjp
The seven yoices (based on psalm 29) are taken to refer to
the Yesod Habinyon, i, a.,_ﬁhe seven lower Sefirot which
when multiplied by 10, give the number 70, The counting,
then, of 70, 71, 72, 73 will depend on the inclusion or
exclusion of the three hidden Sefirot, Cf, Comm, 2b =3a
_on the Torath Ha-koloth, TFor source in Saadia, see Neu-

-

mark, p, 172 , cg. Ba'al Ha-turim on Num, 17:11 -

CoDaDW. DiyaWl pipix niyaw  laas yex myaw - b gnaw
cmagpab b we

- - LN - "
- 7 k o ¥ . [ - o e e T N S
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change symbolically, As a result of this symbolic inter-
chenge of names each Sefiroh may be called by warious
names, or various Sefirot by the same name, thus open-
ing new.avenues for mystical interpretations of BibQ
licel passages, especially in relation to the Ta'ame
Ha-miZVOth,gs

The Torath Ha-zivug constituting as it does the
very foundation of the Kabbala, cannot be discussed

fully within the scope of this paper, Broadly speaking,

95) Some examples of symbolism of names within the

Comm,
Second introd, p. 5b- ' apan = I.;;g_
e S O AT R o= 2bn~ ans3av g
e DR, 1) & W r'- ANT = na byaw 7210
P. 3a . _Tiada 0w nidis® — hipa o ans
P OR i .'ﬂéqn.n Lu B R L nwa.“v_:umL: I T
P, fa Sit e e TRE bxAwTRYE aar inaes

Azriel made extensive use of this type of symbolism, His
commentary on'the Sefer ?eziroh is based exclusively oﬁ-
the Torath Ha-shemoth, According to Neumark he was the .
first to relate it systematically to the Saif.'irot. See

Neumerk, p. 270,

hed W,

’ } - ! ey | Ll
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it is the conception that everything in the world is com-
rosed of masculine and feminine elements, the desired .

union of which is both the aim and the goal of all life,
" All passions good and evil, have their source in sex,
Tor through sex one may either purify and sanctify him-
self, or defile and contaminate himself - all according
to his own will," (Ma'arecheth Shemoth Ha-shoyim, p.181)
For the union of sexes is primarily a union of Bouls,
which leads to a still higher union, that of the soul
with the Shechinah ( the aim and purpose of all the Miz-
voth in the Torah ), In relation to the Sefirot, this
teaching is of gfeat significance (only that we will have

96
to change the name of Torath Ha-zivug to Torath Ho-atorah).

'96) Synonyms of which are Maor, Taba'ath, Tifereth, Kav
Ha=-emzoi , Amuda de Emzoitha , The Torath Ha-atorah is

based on Sefer Yezirohy chap, 1, Mishna 3.
nI2N_THL N3l MmmmM
_qplngxntnléﬂlllw_PI*HLﬁnhlﬁLq_lxnln.

The term "Atorah" is based by Kabbalists on Cant, 3:11 -

n% Lbﬁ‘)u;y_ngmm or on the phrase\mp#_ﬁ:um_ ouy
_,11111n Kidush.Lebonoh
Cf. Comm, p, Gb where Atorah and Kether are taken as 5

synonyms, This is found nowhere else, according to Neu-
mark, Cf. p, 198, f.n,




~

The Atorah is a Sefiroh for itself, i. € the .sixth Se-

firoh, Tifereth, Because of its function common to all .
Sefirot, each Sefiroh is reléted to the Atorah, and j
thereforle may be called'b& all the names of the other
Sefirot, A common grouping of the Sefirot in relation

to the Atorah is 3c-Kether, the first, Tifereth, the
sixth, Yesod, the ninth, and Malhuth,. the tenth, which °

- together form the middle pillar, Kav Ha-emzoi, through -
which all the heavenly blessings are conducted to the
world, ;

In our Commentary there is nothing new as to the
order and arrangement of the Sefirot, The function of
the Sefiroth, howgver, especially in their relation to
the Kav Ha-emzoi, is much stressed throughout the Com-
mentary, The central éhoughtis that of Yenikoh, the
drawing forth of life and nourishment to the progenmitors
(Aboth), the first three Sefirot, which in turn, will
tranamit them to tHeir offspringe,.the seven ;owgr Sefir-
oth, and they will distribute it through the twelve chan-
nels to the entire world , (Comm, 1b, 6b,) "For this
world in its entirety is attached to the name of God ",
(Comm, 4a) "There is not & biade'of grass which does not
cling to a higher power through which it exists, sprouts,

.-','"t -

N~




and grows", (Comm, 26 a ) " All vegetation, all life de-

vends upon a primal source from which it obiains itz; vie

tality." (Comm, 12a.) "For just as the ga.rc‘l‘en s0il must

needs be watered, tilled, and cultivated, so does a2 people

need care and auﬁerviaion from on high, if it is to live,

thrive, and grow." (Comm, 2a) .
The generzal principle is this: When the Kav Ha-emzoi

receives nourishment, all the b::a.nches ‘of the tree of life

are provided for, For that nourishment will be carried .

to them just as all the wvital juices are carried from the

brain to Athe spinal column, and thence distributed to the

97
entire nervous system *, (Comm, 4b)

97) The source for the last idea is the Sefer Habahir,

paragraph 37 - ___puwpl , suia oW an .T)’il'y-._mnjz_:*_in_'z‘p

npebay ngoa ‘n;'.P.n'_n_‘a_n_:llnn_.,uullx‘nn‘e_m.v TIN uam axiv
___.m.m_l_n_q*m_':a!z_rm_nm LTS ¢ ’a'ty.-a'. s}w;b

This is interpreted by Neumark to mean that emanation is an

eternal and necessary funotion. For, just as in the human,
the body cannot exist without the brain, and. inversely, the'.
brain cannot function without the body, so it is with the

Adom Fa-kadmon, N, 183 . 3 2 -

.O
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With Graetz we may complete the mental picture of
the Sefirot in relation to the universe by—summa?izing ‘
some descriptive phrases as found in the'khbbala: The
universe resembles a giant tree with a wealth of bran-
ches and leaves whose roots are the Sefirot; or, it is
a closely wrought chein the last link of which, hangs .
on the high world; or, it is & great sea which is con-
stantly filled from an eternally flowing source, These,
the Sefiroth - and this, their function, the bridging
of heaven and earth,

We may now return to the theory of & heavenly Tenm-
ple';ﬁa;ogous to an earthly Temple with which we started
our discussion, Ve have seen that this theory is of
Telmudie origin, Now there is another aspect to this
teaching, and it, too, has its source in the Talmud and
Midrash, We refer to the idea that since the destruction
of the Temple, the heavenly Temple is fgcant,\so_to speak,
For. God acébmpanies Israel in Goluth and will not enter
the Yerushalayim shel Ma'slo until the Yerushalayim shel

; 98
Matoh will be rebuilt,

L ]
— 1

98) The chief sources for this idea in the Telmud and
L 2
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Barzelei who has elaborated in general on -the idea

of Mikdosh Me'eloh, hes also Kabbalized the idea of She-
chintah Be-golutha, After the destruction of the Temple,
the channels through which tpe abundant riches of heaven
are conducted to the world, these channels have become
obstrueted. Henece, the difficulty of receiving heavenly
blessings in the Goluth, - The same idee is elaborated up-
on in the Sefer Ha-bahir (_ _1a aizpy mdgx ogParagrarh
3?)s;‘ﬁga long as Isreel is in Goluth, the heavenly good
conducted through the first three . Sefirot (theégbah), does

not reach directly to the seven lower Sefirot,

the Hjidrash are:

Ex, R, 3333 (on Cent, 5:2): %03 gbunn max wp 7y ibimns

e DA max xbvowipn o avy xbx b xbna cwrow L pa

Lev, R, 31:6 - ____#._wmnm;_amm_rm-,_
-
_ " . .ﬂﬁpm_._u'_lann__m_::,nn.

-
Shohar Tav 12.&:4 - '

man ‘w nhmmm_m nwria wiax ab

Cf. Ta'hnit Sa on Hosea 9211 -

-mrmmmx‘m wIp Fapa .
Also on Psalm 182:3 _ mwunnobwinloo o -S4 TR |
99) For thi_ii.,._%rﬁ#i!l&}‘ interpretation of Berzelai a.nd ﬂ
Sefer Ia-bshir, see Neumork, p. 177 and 182, g¢
L 5

.y
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. The same ided occurs within our Commentary, On page
23b.we read, " In the days of Goluth when there are. no
sacrifices, the spiritusl élements are drawn to their or-
iginal sources,” This thought shades off ‘into another
phase, The Shechinah in Goluth is somehow hampered by
the heavenly representatives of the seventy nations, As to
what way the Sarim interfere with God, the author_is not
clear, On page 2a we read _niawm AW, ..'2 1303 'BR 2

1ran

orabrnfeaR) TR PN 90 \ms POT_apine maLx ba by mannna
Here, then, the Sare Umoth Ha-olom are contesting with God,
interfering with His power., On the same page, however, an-
other idea is expressed, namely, that since God is obliged
to take care of the other nations, He is unable to watch
over Israel, The S8arim, then, would seem to be submissive.

to God( only urging Him to provide for the peoples they re-

present ), XNot only are they subm1ssive, but dependent,

that is, the peoples rhom,they repre:ent are dependent on
a2 100
Isreel for their very life, The first notion is repeeted,

“200) On p. 4b, the author guotes Yeb, G63a - S Ay :
‘ebioawnabas (Gen. 12:3 )apiRn _nnn.mp_'.-_'p::r::. 1272
BRI ¥ L. ) ﬁjL:umL_ﬂzr.Jnaﬁnn:)1mut_nnlhathaln

And Sdknh , B5b --____*1nu*“nan:______nuMJ_*;L_Ialengln_;.__,

o

| ﬂlﬂli!.i 2 !
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however,. on page 5&8 - - pabw aw a3y .. nbbia 1an

-

This is preceded by the line - o saovr miniw gy

ey o.nalaa ni‘\ll Oono ?m-‘—l—-lmn_{_l_)_

This seemingly strange thought,that God should have to

contest with and be in fear of the Sarim, occurs in Az- s

iluth, paragraphs 7, 8: TQuI_n3511_xnvwmjL434ulgm
WQM\ _n_'aw T2, TRYL KT 193 TR

e o byaw npaa o nbaa

Be this as it may, the Goluth seems to annoy and disturb
the heavenly realm, Hence it is necessary to endeavor to
draw forth the heavenly blessings, through the obstructed
channels..

~ Here ﬁe come to the Kabbalistic view of the Mizvoth,
The practical Mizvoth, according to the Kabbala, are not
dry abstract formulas, but are fuyll of meaning and pur-
pose., It is through the performance of the Mizvoth that
Israel is privilrged to affect the Sefirot ﬁnd.nake~€hem

yield the good o? heaven to the entire world, Through: :°
the six hundred thirteen Mizvoth, two hundred forty-eighi; .

5 commands of‘\which, are analogous to the two hundred forty- . P
eight organs of the human body, and thrge hundred sixty-
five .prohibitions directed toward the three hundred sixty- i)
five veins in the human body, the Adom Ha-tachton becomes # s 1

intimately attached to the Adom Ha-kadmon and draws from

Sl mdinr | - LN SRGRE TS s SR R e e e o Sl e SRR e e ey RTINS e e mm‘i“ :
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. 101
his analogous body, life and nourishment, A

This idea opens fip for- the Kabbalists, a new avenue
in the interpretation of the ¥izvoth, i,e,, to render
them symbolic of the Sefirot, With the application of
@ little ingenuity, this scheme may accomplish wonders,
The priests lifted up their hands during the recitation
of the priestly blessing - W?g; To direct the ten fin-

gers toward the ten Sefirot. The six branches that

go out from the center of the ¥enorah, plus the center,

101) Cf, Ma'arecheth Sha'ar Ha-odom , p, 200 ff, Rab-
bi Simlai's ( Macoth 23b ) well-known enumeration of the
Taryag Mizvoth with the symbolism of the two hundred for-
ty-eight commands directed toward the organs of the human
body, is accepted by the author, The symbolism of the
prohibitions, however, is changed by the author of the
¥a'arecheth, Inaé;ad of the Yemoth Ha-hamah, he inserts
the n'1'a now . This is also the view of the author
of our Commentary, (Cf. page 19b, correct pagination )

102) Cf. Comm, p., 12a - This is taken from the Sefer
Ha-bahir, paragraph 48, 50, The interpretation of the

verse . Sxawr 903l a1 nx pwn by qwues mea
also occurs there, Cf, Sefer Yeziroh, chap, 1, ¥ishna
2 - . »1yaAXx vy I93PD N9 D Wy

Cf. Yalkut, Cant, 2: paragreph 985 -
\ ¢ ;

: ._nuuz_-Aum_quJu;;x:_ixnm:=Junaan.1uu14p;ph

PSS R R
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point of course to the seven lower Sefiroth (Comm, 4a) ,
while the four Batim of the Tefilin shel Rosh, poin; to
the four upper Sefiroth (Comm, 10a), Similar hidden
meanings can be read into almost every Mizvoh,

The most significant of all the Mizvoth are sacri-
fices and prayer, Sacrifice was the most effective means
of drawing forth heavenly blessings, The very name, Kor-
bon, bespeaks its significance, for Korbon means to bring
near ( Korab ). Through the Korban, the Ruah Hakodesh
descends by way of the sacred channels to the world, and
thus an intimate tie between the human and the divine is
establiahed.103 With the destruction of the Temple, the
great institution of sacrifice ceased, and prayer took
its place, Within the treatise on the Taryag, we find

the following brief discussion on the significance of

prayer from the standpoint of the Kabbala, Tefiloh, syn-

onymous with %vodoh, is defined.by the author as the
absolute concghtration of pure thought on other-world-
liness, The great principle of prayer is to become at-

tached to the higher world through the harmonization of

- 103) .Comm, 20b= 218 - _ppal v24 nDlian .mwias el _nini
) “ =
;;,)_?_n_n_l_'un?n 1082 nennt ol 12T _}22p7 vy

b 'S __._J::.‘)?_ e 'P.KT'.L Aaann T.).’J?IL..J:;

% P ’
- ..-' : ! - "‘ﬁ o e . 3
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reason and_faith. This should be done through the prop-
er combination of the letters in the Ineffable Fame,
that is, to contemplate on the Ineffable Name in its
written form ( Yawh ), but to utter it by its Kinuyim

= including in them, the thought of the ten Sefirot,
Berachot, too, are directed toward the Sefirot, for the
one hundred Berachot to be recited daily, are symbolic
of the ten Sefirot, each Sefiroh multiplied by ten,.
Through the Berachoth, the name of. God is sanctified,
and through the sancfification of God's name, the ent-

104
ire world is blessed. (Comm, page 8b and 10b)

104) On, p. 6b, the three Kedushoth, i.e., __ qunaigni

—_wipn spwid the closing Berachoh, _byaw ypw, end the
Kedusha in Shemone Esre, are interpreted by the author
in relation to the f}rst triad of the Sefirot, Fachmoh,

Binah, Da'at,

. ’ ;
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CHAPTER IV
Structure and Value

(A few critical remarks)

The Commentary before us is a book of 391 _mipom vy
niawg.. It is indeed amazing how much concentrated met-
erial the author has embodied within sorie sixty pages, Be-
fore we touch upon the ni>x of the book, let us consider
the »ipo, 80 as to get au idea of its entire structure.

The book as already mentioned, opens with a general
foreword in which the author gives a survey of the histor-
ical background of the Kabbala, This is followed by three
brief introductions, the first two devoted to the Commen-
tary proper, and the last, to the Kabbalistie principles
involved within the Commentary (based on chapter 28 of
Job), The Commentary proper which then follows, is so
inseparably interwoven with the Kabbaldistic principles
that digressions haﬂﬁly seem to interrupt the thfead of
thought. And digressions there are: the Torath Hakoloth
(2b-3a), the analogous worlds (3b-4a), the principle of
‘eternity of matter (6a), a discussion of the four empires
based on Daniel, Chapter 8 (211:-22;), the Kabbalistic
tree (22b), an elaborate discussion of psalm 104 in re-
lation to the six days of creation (23b-27b), and final-
ly a !bsaianio ounputation (298 - to end ), 408

= iR 2
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We have omitted the treatise on the-Taryag since it
forms z seperate book within the Commentary (8b-19b).

. This treatise is connected with the Commentary proper

through the verse - :f':mb!u m (Cant, 4:11).,,Ly Sug-
geéted the idea of the Talith with 32 threads in its

fringes, analogous to the 32 paths u; wisdom._(Yézirﬁh
1:1) The number 613 , Taryag, is then obtained through
the following combinations The Tdrﬂh, Synonymous with
Hochmh‘, is based on the 32 paths of wisdom, These
paths divide in two (directed toward the positive and

negati}e Mizvoth), and become in all, 64, each of which

It el Or hd W
Lo r e e

is then hultiplied by ten (Sefirot?), thus yieldiné the

TN PP

number, ‘640, By subtracting 27, i.e., the 27 1ette_r§ ('

of the alphabet, we get the number 613, All thgx§1§2
Mizvoth are included in the Ten Commendments, the posi-
tive under the term o i~r , whigh symbolizes the attri-
bute of 1jve, and the negative under tha!tenn:uxnh;

which stands for the attribute of féar. The positive

105) Besed chiefly onm Den, 12:11.13; Zech, 9:9 ff,
~-Because of the i-n#dlted _au‘bjent-, coupled with the cor-

U o b e e A IR R S
BRI I CHE W o T VL B S

rupt text, we shall not enter into a discussion of the

. problem. The date set for tl_zé opewf_ e o
Zra seems to be 1440,




Hikv?tﬁ are superior to the nééative, since the attribute
of love is higher-than the attribute of fear, And yet,
the attribute of fear is not to be sliéhted since it not
only leads to love, but is frequénfly the direct outcome
of love, Through the observance of the 248 commands, an-
alogous to the 248 organs in the human body and the 365\
prohibitions directed toward the 365 veins- within the
human organism, man is enabled to subdue the Yezer Ra

" to the Yezer Tov, and thus becomes purified and siggti-

fied, worthy of bearing the image of the creator,

(]

-

106) Comm, 7b-8a, 19b-20a, The two attributes of
love and fear, ﬁttributes of the hurien as well as of the
divine, and their proper relationships, are the keynote
to the entire treatise on the Taryag. From these attri-
butes the author derives practically all the Mizvoth, the
love of God leadiné to righ&reua and pious deeds! and the

fear of God guiding the temptations and the passions and

the ambitions of the indiwvidual in his relation to God

and man, This idea is of fundamental importance in Eab-
balistic liturgy, It is-embodied in the Kabbalistic

prayer, " qini nwi", composed in the post-Zoharic per;

i6d ( ceipimal dhiggar by ypinaa ). To represent

N~
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This is the structure of the book in broad outline,
And, now, a few remarks as to its value, By value, we
do not mean stylistic gqualities which can hardly be es-

timated due to the extremely corrupted text, but origin-

~elity on the part of the author, Does the author con-

tribute in any way to the allegorical interpretation
of the Song of Songs? Of what value are the Kabbalis-
tic principles expounded within the Commentary? To
what extent is the author original in his treatise on
the Taryag? And finally, what are the main sources
from which he drew? Not that we can here give a thor-
ough answer to the questions raised - only that we are

loathe to pass them without any answer,

this union graphically, the words gmx» and gawnx are
divided, and so placed above each other that they mey

be read either aeross or down, as follows:

£
e

Wot. o
mx Ix

¢f. Chr, D, Ginsburg,The Kabbala , 122

The symbolism in connection with _ ~ypw) ~yar is greatly
stressed in the Zohar, especially in relation to the
Torath Hazivug,

]
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Thé‘ Commentary proper, from the sta.ndpomt of alleg-i-
orical exegesis, is not new,. The author, h,imself lays
no c¢laim to 9rig.inality here, In his introduct:ons, he i
explicitly states that he bases himself primarily on the
various H@drashim,.thoae inexhaustible sources.foioglleg-

ory, and !;fmboliam, and mystic beauty, and depth, .

107) Gen, foreword -

e Unann wana axx by uvnznyga omoag iminy by

And in the second introduction - __ ¢u_pwinan 13%39p pan 9

s DYRON 2T ODNAN. DWOIAL ATAR JIXID. DB
The latter we may take as an implicit statement’by the
author that he made use of other Midrashim besides the

Widresh Hozith (All the Midrashim are designated by ﬁze
author under. the general neme "Hidra.sh_ Shir\_ﬁa-_shirim).
That the author had before him the Midrash Zuta.‘.or Ag-

adath Shir Ha-shirim, @s Shechter calls it, can essily

be a.s?ert,ained by the fact that two guotations (in the
neme of Midrash Shir Ha-shirim) within the Commentary,

come directly from that particular Midrash;.

Comm, "1b.

~__J‘.‘.I.y_t A o1n bx - poan ghon wan
Mid, 2, 1:4 L ' '
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There is no doubt that the author drew a great deal from .
the Targum, for the la.tter is quoted within the Commen-
tary more than once, £l Ve may a.lao safely assume that
the author consulted the Commentaries of Rashi and Ibn
Ezra though neither of thenm is mentloned within the Com-

109
mentary,

-

¥id. Z. 3:10 TIN2L. DIINA 1Ry BN jaw aplx

Ag. Shir Ha-shir, g . nrp nush ar 19153
p, 151, Vol. VII

Cf. siapto Mid, Zuta -XIII, where the author points out
that the seme passage is quoted by Fachmanides in his
pIxw nnn. The ¥id, Shir Ha-shirim was most likely,
also seen by the author of the Commentary, for the al-
ready referred to passageminivi *yw 1bx_ .. 0'5%3m 1004
_jibyn bw occurs with slight"“variation, in that ¥Nidrash:
__nbx.m;xuh._,!ax_.nl few o — o223 102

mors i_mmh.._:L{;lBL etk ¥ Ilil"?yﬂ

Por. Nach, use of the same passage, see above p,

108) 2nd. introd, ~ ML PIAINR DAdNRT Oal

. ’
P, 1la *n lphm_'Mmf.nm nE 1M
P, 21a

A0l T2 Dlaan
109)The few references to Rashi, p, la, 7a, are made

by the -élossatorl. Why Tbn Ezre is not mentioned by name

- .5 - -
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And yet, there is something in the Commentary pro-
per which stamps it with a distinct character of its !
own, The author apparently was very careful and criti-
cal in choosing his material, The fact that he frequent-
1y deviates from the Midrasﬁ and the other commentaries
in the interpretation of a verse or passage, part of
which he accepts in accord with these commentaries,
.would psychologically substantiate the inference, TFor,
had he taken his material haphazardly, he‘would have
quoted by "total recall",,.For instance, the baym wwyn
is mentioned nowhere within the Commentary whereas in
the Targum, for e;ample, frequent references are made
to it, especially in the first chapter.lloIn general,
the Commentary proper is brief, concise, and to the
point, Were it not for the peculiar and disturbing
form of the dialogue (i,e,, between the Kovod and the

Shechinah) on account of which a great many descrip- \

i
tive passages of Canticles remain uninterpreted, the

can easily be surmised in the light of the author's
‘-polamio against him, See above p, 26,

~ 110) Why the author omits the baym \wyn is hard to

tell, especially since it plays such an important role -
" in Kabbalistic literaturs.
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whole Commentary would appezr more Iogical and more uni-
fied, For it is in this respect that the allegorical in-
terpretation has an advantage over the literary‘or eri-
tical interpretation of the Song of Songs., While the
latter admits of no unity in the poem, considering the
Song of Songs a collection of ancient wedding songs, the
Iforner affords an opportunity to unify the various frag-
mnnté into one fine whole,

Approaching the Eabbalistic principles within the
Commentary, we are confronted again with the problem of
authorship, If we should persistently cling to the view
that the Commentary is of pre-Zoharic origin, its value
for the history of Ezbbala would be enormous, For,
though no one Kabbalistic principle is fully &and ade-.
quately expounded within the Commentary, the range of
principles touched upon is only surpassed by the Zohar,
There is hardly a fundsmental Ksbbalistic prineciple .
which is not somehow inEEnated within the Commentary,

To give an example: The _pgjaw an-i1n , theory of col-
ors, though it has its origin in the Talmud,llldevel-
' opecf rather late in Kabbalistic literature (It is |

111) Eag, l4a - In the attempt to harmonize the two

RS
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greatly stressed in the Zohar), Within our Commentary, .
this thec.;ry is quite frequently: referred to (2b, 3b, 5a,

5b, 6a, especially in relstion to Shoshanch - cf. X.

P. 244), Of course there is no such thing as absolute

contradictory verses of Daniel, 7:9 and Cant, 5:11, in

rélation to the color of the hair of the Godhead, the

rabbis suggest: annbna %g; T Wi i,;;-,

which means that the rabbis considered black as the

symbol of Din and white as the symbol of Rabhamim, We
could also mention the |btgn naan found in the Comm,
P, 22b-23a - .. aagab oabou o

This, however, would not prove so much the maturity of
Kabbalistic principles within the Comm,, for it is on-
ly the __‘_'1-_1& in its full relation to the Sefirot that
came into prominence even later than the ;yam min.

~ General reference to the %huk occurs already in the

Sefer Ha-bahir from which the author took verbatim, the
quoted passage, Cf. Bahir - paragraph 42, :

-
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originality. Trom the discussion of principle we can
readily see thaet the author drew a great decl from al-
most all.preceding Kabbalistic ‘sources, and with spe-
cial fondness and frequency, from the Sefer Ha-bahir,
And yet, that wide range of.principles within the Com-
mentary'indicates a certain alertness on the part of
t@e author. in the comprehensive grasp of the subject,
a certein alertness which amounts to originelity,

In felation to both commentary and principles, we
wish to call attention to the keen homileticzl ingenu-
ity of the esuthor, Certain Biblical passages lend them-
selves easily to Kaﬁbalistic interpretation, and as
such, have gone down as treditional material in the
Kebbelistic litereture, ' For instance, some verses of
.the twenty-eighth ehapter of Job are quoted by nearly
gll writers on the Kesbbala, The same is true of psalm
104, 'The author of our Commentary is the first, to
my knowledge, to 1nterpré% the entire chapter of Job
es well as the entire psali, Kebbalistically, The in-
genuity lies not in the attempt but in the achievement,
Barzﬁiai mekes the following criticism on & quoted ex-
tract from Saadier in which certain Biblical verses ere
teken in-analogy with the days of creation: "The diffi-
culty here is that the Biblical verses are not logicel-
ly :elated and have no connection at all with the days
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of ecreation", (p, 93) Not so with our author, The entire
psalm is apropos to the story of creation, and the in-
terpretation thereof is so ingénious that unconsciously,
& thought suggests itself: "Indeed these verses convey
something beyond their'literQ}_meaning". Yot less in-
genious is the interpreteation of the entire twenty-eighth
chapter of Job into which the author reads & great many

Kabbalistie principles without any distortion of the 1lit-

eral’ content, 1Indeed, if there is such a thing as Kabbal
istiec homiletics, the author is one of its exponents,

How about his treatise on the Taryag lTizvoth? Here
again, there is no abéolute originality from the stand-

point of approach, Let us consider the method of appraach

from three angles: first, the relation of the Taryag to
the Ten Commendments; second, the relation of the Terysag
to Canticles; and third, the relation of both to the
Wizvoh of Zizith, As to the first, already in Philo we

read: "Still we must not E; ignorant of this fact either,
that the ten commandments are the heads of all the par-
tiecular and special laws which are recorded throughout
all the history of the giving of the law related in the
saored scriptures,” (On the Ten Commandments, P, 1?01
paragraph XXIX ) Of Kebbelistic works, Saadia's com- .
mentary on the Sefer Yeziroh contains the clearest for-
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mulation of this theory: "Analogous to the ten Sefirot

are the ten categories of Aristotle, the ten names of
God, and the ten commandments, The ten commendments
comprise all possible conceptions in the world, The
Taryag are related to worldly metters, This being so,
it follows thet all the 613 Mizvoth fall within the
ten commandments," (Neumerk, p. 172, 252) The same
idee is obteined by Sasdia through symbolic eompute-
tions, The letters of the ten commandments are 620 in
number, Xliminating from them the two WOrdB,;wag;gmg
(i,e., 7 letters) which are superfluous to the under-
gtanding of tﬁe confent, we will obtain the number 613,
Hence each letter of the ten commandments stands for
one Mizvoh of the Taryag, TFollowing this principle,
Sesdia groups the Taryag into ten divisions in accor-

1312
dance with the ten commandments,

L
L

112) In the Sefer Ha-bahir, paragraph 48, the same
gsymbolic computation is somewhat modified, - Instead of
elimigéﬁing the WOTdB_Tygbmjpg, the letter. "p" is
ndt counted throughout the ten dommandments (v because

of the word Igg:) which gives the same result, i,e, 613
letters,

-
-
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We hardly need to trace in detail the relation of
e Taryag to Shir Ha-ghirim, Thé~ entire Midrash on
nticles is full of symbolic 1nsinuation91§g to “the
reh, its various synonyms and relations, In the
fer Ha-bahir, the Torah is spoken of as being the
trothed of God (paragraph 55) , "For whenever man
udies the Torah for its own sake, the Torah shel Ma'-
oh unites with God." (p. 55 mgoip of Deut, 33:2 read
_fapNsp- qgungp) It is for this reason that Shir
-ghirim is Kodesh Kodeshim,

As to the emphasis on Mizvath Zizjth, we need only
1tion the Talmudic statement -~ |

oo uspin bo a3 nies nisp n‘?q)w (29a)

‘ather elffborate discussion of Mizvath Zizith espec-
ly in its relation to the 32 paths of wisdom, is
nd in the Sefer Ha-bahir, paragraph 41 - our auth-

114
8 convenient source.

113) Mid, R, Cant, 1:11

nIDATIN NIWYL nIdX . NIIW TAID ']m.? 20
l14) In one of the Kabbalistic books the neme of which
mnot recall, Zizith is symbolically connected with

Taryag as follows:
- !
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_'lfhe method of approach then, is n'ot' entirely new
with the author, TNeither is the idea of interpreting
the Mizvoth Kabbalistically, altogether original ;ﬂith
‘him, That has been done before to a great ext_ent, by ¢-‘""
Sabbatai Donolo in his .3 pap 8nd also in the Sefer
He-bahir, And yet we mey with Neumerk, consider our
suthor the first to treat the subject in a comprehen-
sive and systematic way (Neumark 280), Holding to our
assumption that fhe Commentery is of pre-Zoharic au-
thorship, the influence of the treatise on the Mizveth
~upon the  wipirp wiyy section of the Zohar is evident,
Even the original feature of the . giynp:gn _xyn, namely,
the treatment of the laws governiné dameges and all
other mone%y matters in a symbolic menner (Neumark 222),

could bef traced to the Commentary, (Cf, Comm, 9a

ks -ix-rpnla nixn v - Jim> -f,u:*;a.. naaxrt  bbaal.,
e . M R R e L T i T o sl r.?tr;}n_
We shall conclude with the opening sentence of
this chapter, The Commentary before us %5 2 book of
__.Ala'yxun a2 nipor uyp. From the standpoint of Kab-
bala, it is a mature book; from the standpoint of ex-

egesin, it is an ingénious book; and from the stand-

point of the reader, it is a difficult book.
AN A AT _'lﬂl'll fEBa} '[Sﬂ'
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