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Section A:
INTRODUCTION

-

I approach this study with that feeling of humility which |
is confessed by many students who pause at the eve of an arduous
scholastic undertaking. For "Gordonism™ is more of a mood than
a philosophy, more of a spirit than a Weltanschsuung. And only
he who has been close te the soil, to labor; only he who has
been filled with that sublime passion for life which was Gordon's,
may penetrate Gordon's teachings with the spirit that Gorden
himself would have desired. Ome who dwells in a world of books
and urban conventionalities - as do I - might experience great
difficulty in capturing this spirit.

The Role Of Gordon

It was my reaction, as I proceeded with this study, that
Gordon was more the poet than he was the philosopher, Certainly
he does not rank among the greatest of Israel's creative thinkers
end philosophers., Even the z:.onilt'movmnt, in my humble opinion,
has produced a mm:bor of thinkers who have oolipiod him in pro-
fundity of analysis, in depth of thought, and in breadth of vision.

But what Gerdon did bequeath to the Jewish world was a spirit
and a following -- a devoted following that was to mould the form
and texture of Zionism since his day; a following that lifted him
rovorantly‘ upon its shonlders until he reached a stature far
greater than his own abilities, and indeed seemed to tower above
other contemporaries who were equally gifted in pen and in intellect.
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"Gordon the man towered high above Gordon the writer,"
writes Alexander than-ky.(l' "He was one of those few
Jews who realized the principles of their teachings in
their everydey life. It was, by example, as a worln;r among
workers in the Kvutza Dagania, that he exerted his influence
on his omm generation and on the generations that followed.
His character was of the saintly quality. Every one who
was privileged to live in his immediate sphere of influence,
was elevated to a higher level of being and action.”

Gorden's Sources
Gordon differed from other pioneers of the Second
Aliysh in that he was not fostered in the confines of a
movemont.(z
reacted to the political happenings of the country. He was
versed not only in the ancient and modern Hebrew lore but

also in world literature, French, German, and Russian."Yet,

° He was alive to all events in public 1life and

he did not draw his ideas from foreign sources nor was he
captivated by high-sounding slogans of Socialist theories
that were m“'vogna in Russia at that time. He had fountains
of his own whose sources sprang from our ancient Hebrew
c.u:l'lnu-o."(3 Another source of his ideas he found in the inner
contradictions of our miserable existence in the Galuth as.
compared with the bright past of our people in ancient Pale-
stine. Yet another source of his teachings was the olgn
proximity to nature in the days of his youth which he spent
in the Ukrainian village. :
Writes Adolf Behm in Die Zionistlische Bl“mze g ]



is true that Gorden and his associates were influenced by
the great prophetic seers of their former country, Tolstoy
and Destolevsky. (In the Demons of Dostolevsky, & revo-

lutionery calls to the degenerate prince Stawrogin: 'Renew

your life by simple farm-labour.') But their thoughts in
their essential kernel are taken from the Jewish heritage..."

Gordon's ...."was a philosophy which drew upon the
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thought of such men as Spinoza, Rousseau, Fichte, Nietzsche,
and Tolstoy. At the same time, it was a philosephy which
was directly continuous with the development of Zionism,

NN T b e

e philosophy in which the theory of Zionism reached its
high point and oulmination.'(s

Joseph Aaronovitch, a biographer of A.D.Gordon and his
personal friend, informs us that Gordon's parents engaged a
private tutor for him, under whom he studied Talmumd, Bible,
and grammar. "When he reached the age of seventeen, he felt
a strong desire to study languages and science, to which he
devoted himself with great diligence. His parents did not
interfere Ath his secular studies, but did not consider them
important enough to necessitate the assistance of a teacher;
neither did he himself demand any assistance. By chance
only, he received instruction in Russian for a short times
In the course of one month he learned to read,‘and scquired
the fundamentals of the grammar. This was the only instrue-
#tion he ever received in secular studies. During the -
ensuing four years he learned Hebrew, Russian, German, and
French, read upon diverse subjects and memorized poems in
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all these languages. During that time he acquired the
equivalent of a secondary school education...” It was not
until later life that Gordon developed his intense and

6.

fervent love for Hebrew.

Gorden's Style
As one peruses the writings of Gorden, one feels that
he is often merely shifting the burdem of proof. He opposed

many policies or opinions which were prevalent in his own
day; it would seem, conaoquoqtly, that it should have been
his duty to clarify and defend his own point of view in a
positive and systematized manner. This he rarely succeeded
in doing, however. His work - except when it reaches out
into flights of poetry and rare literary beauty - is prolix
and diffuse. His essays reveal a tendency to "beat about
the bush™ even while they are deveted strictly to the topie
under discussioen.

There are several reasons for this apparent failing of
Gordon's. ‘_l‘!.rat, his Hebrew writing is largely a carry-over
from his earlier Yiddish training, and reveals both the
Yiddishisms and the verbosity of atyle which are character-

/

istic of that tengue. Perhaps the paramount reason, however,

is the fact that Gordon wished to be "a worker at the roodts
of life ard not the flower of its expression. nlt. He conceded
that flowers perform essential services in plant life; and
likewise agreed that the people's leaders could at times
draw out its best potemtialities., But he had witnessed too

/
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frequently how these positions of leadership were sought
solely for the purposes of parasitism and ulr-qgrmdizmnt.
Both because of this reason and because he felt uncertain
as to his qualifications for speaking as a "genius", ho.whhod
to remain a common worker. When he wrote, consequently, it
was generally on some matter which directly affected the
concrete interests of his life as a worker, and in which
some practical issues were involved.

Many of the issues with which Gordon was preoccupied
are of only slight interest to us today -- either because
they have met with their solution since Gerdon's day (such
as the controversies relative to the Hebrew University, for
example) or because other issues loom more menacingly en our
own horizon. Thus it is one of those ironies of history that
Gorden became exactly what he did not wish to be -~ a literary
figure, rather than a practical gnml..G
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Section B:
BORDON THE MAN: A BIOGRAPHICAL STUDY

“#Fields and forests molded him from the day of his birth
in an obscure Podolian villiage, Troyano, to the day
of his death in the famous Gallilean settlement, Dagania,
The sixty-six years that elapsed between the beginning and
end of his life were spent, with rare exceptions, in
close proximity to nature. Yet he had to work himself up
to enlightened peasanthood. For he belonged to a race that
had roots nowhere and memories OWMO!‘O.'(q

Such is the summarization of the career of Rayrdéf David
Gordon presented by Dr. E. Silberschlag in the preface to the

Selected Essays of A.D.Gordon recently translated by DPrs Frances

Burnce. Perhaps no more apt summarization of his character
and career could be found, For, labor and soil were not only
the key-note of Gordon's philosophy; they were also the
key-note o{f his life and aspirations. :

He whb was to be known as the champion of the stremuous
life of toll was of delicgte health in childhood, and the son
of well-to-do parents, He was born in the village of Troy-
ano, in Southern Podolia, on the holiday of Shevuoth in 5616
(1856)? Four other ch.illlm born of his parents had died
early in childhood, and “aron David, therefore, became their
only hope and consolation, As an only child, he was m mpered
and watched with undue care. He was constantly under the
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surveillance of doctors, who == because of his frail condition
-=- advised his parents against teaching even the Aleph-Beth
until he was seven years of age. At that age a private tutor
wes engaged for Aaron David., Several years later he left the
village and studied for short periods in Golowvnievsk, Obdovka,
Vilna, and Hashchovata.

Meanwhile a change had taken place in the status of his
parents. The "temporary laws"™ had been promulgated which
restricted the Jews of Russia to the Pale of Settlement,
and his parents were therefore compelled to leave the village.
They entered the timber business and made their home in the
midst of the forest, wire Aaron Davig was again given a tutor.
He studied Talmud, Bible, and grammar, until he aws seventeen
-=- when he felt a strong desire to study languajges and science,
Though his parents did not interfere with his wishes in this
matter, they did not deem it necessary or imporitant to pro-
cure sjteacher for secular studies. Nor did he «demand any assis-
tance., With the exception of omne month -- when he was taught
Russien --he studied without instruction, the Hebrew, Russian,
German, and French tongues; read upon diverse subjects;
and memorized poems in all these languages. All this occurred
within the period of four mr's_; during which he ncquirog the
equivalent of a secondary school ipduoation. Obisdving his
assiduity and remarkable progress, his parents ndvised htm

-
toenter a university and study medicine, Gordon, however,

declined to do either. !
At the age of twenty-two, he married his cousin, and
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settled down in Obodovka, Two years later he was given the
position as elerk and supervisor om one of the rural estates
and business enterprises of his redative, the wealthy Baron
Ginzgburg, in Mohilna ( interior Russia ). He rom:u::od in this
capacity -- with several brief intéruptions -- for approxi-
mately twenty-throé:w D;apito his propitious economic cir-
cumstances, he was not entirely happy during this time, Five
of his seven children born to him had died in their infancy. His
fellow-officlals were for the most part petty, unidealistie,
and "emancipated" from religions Then too, the nature of his
position revelted him; he disliked husins-as, commerce, and
parasitic occupations.

There were several compensatory factors, however, He
gained the love and reverence of the workers and the young
officials on the estates, He exeroised great influence over
the parents of the community, which he reguflrly addressed
in the synagogues on the Sabbaths., But it was the youth in
which he was primarily mteraat.ed. His home became the in-
tellectusl ceinter, where they arranged gatherings, debates ,
readings, lectures, a choral society., He attended personally to
the education of his own son and daughter, composing outlines
of study, reading pedagoglcal works, and oopault:l.ng teachers.
He also established a library for officials, emé which he him-
ael.f. supervized.

His fervid interest in Hebrew, as we shall see in ‘s later
chapter, developed later im life., During those years when
he first pursued secular studies, he stumbled wpon "Haskalah"
literature. His reaction was that of disgusts:
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He regarded 1t as orude, parasitic, dilletante in.spirit, and -

lacking evidences of real culture., For years he serupulously
refrained from reading the modern Hebrew literature, until

-- at the persuasion of a disciple -- he read an article

by Ached Ha-am in the "Hashilosh", So stirred was he by the
article and the vast improvements in Hebrew culture that it
mas portended that he eried out: "Has our literature indeed
been 80 revolutionized while I have been sleeping: the sleep
of Honi Mam'agel?" Immediately he reopened a volume of Aghad
Ha-sm's AL PARASHATH D'RACHIM, which had been lying unread

in his room for six months, and read it from cover to cover
in two days, From that time on there was & noticeable change
in his attitude towards recent Hebrew literature,

In 1903 Mohilns was sold, and CGordon was left without
employment, Though he could have prosured amnother position
without excessive diffioulty; he determined to settle in Pal-
estine, IL decision was delayed, however, by family consi-
derations, Upom his shoulders there weighed heavily the
problems of maintenance of his aged pareants, his wife, and
two children. (Meanwhile, his son had been studying in a
Yeshiva in Lithuania. The son was more pious than his father,
and differences arose between them, although their family
relationship always remained affectionate., The son ;ld
insisted upon entering the Yeshiva, despite the arguments
advanced by his father that he could imbibe as much Jewish
erudition outside the Yeshiva,)

/5
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When Gordon's parents passed mway, he found the
opportune occasion for the fulfillment of his dreams., By
this time his son no longer required financial assistance;
and his daughter, who was teaching, was able to assist her
mother., Moreover, Gordon left at the disposal of the fa-
mily a modest sum of money, which he had either acerued from
his earnings or imherited from his parents. In 1904, at
the age of forty-eight, he embarked on a venturesome voyage
for his new home,

The hazerdous nature of Gordon's undertaking may be
more apparent to us when we bear in mind that he had never
ooccupied himself with physical labor previously. His up-
bringing eand habit-patterns established as an"only son"
of middle-class parents, and his entire physical make-up
rendered him unfit for the rigorous conditions of a labor-
er's existence, An added obstacle was the fact that he was
commencing a new life in a new land at an age when most
individuals' lives have becomé encrusted with unalterable

£
habits, .

Imnediately upon his arrival in Palestine, Gordom
sought work in the colonies, but was confronted with many
discouragements, At that time it was difficult emough
for any laborer to obtain employment with a private far-
mer -- and for Aaron David Gordon it proved doubly du‘rn-
cult, No employer would believe that he was fit for stremuous
manual labor, He was offered a post as an official in some



-01‘- 5

institution, but he steadfastly refused -- for had he not
come to Eretz Yisroel to establish a covenant with Labor?
Finally, he succeeded in obtaining a position as s day- -
laborer in the vimeyards and m-pm; of Petach Tik-
vah, The remuneration from this work, however, was not
suffieient to enable him to bringchis family to Palestine.
He therefore procured a more lucrative post in the wine-
cellar (Yekev) at Rishon L'Zion., Through his augmented
earning capacity, he was able to bring his wife and daughter
to the Yishuv in 1007,

Unfortunately, the arrival of his wife and daughter
was & harbinger -- not of greater happiness -- but of
greater personal misfortunes to come, While .joumoy:lng
from Rishon L'Zion to Jaffa to greet the newcomers, Gor-
don was shot, stabbed, and seriously wounded by Arabs.

He soon recuperated; but four months later his wife passed
away, HNis daughter likewise became ill, and was compelled

to remain in the hospital for two months. To add to the
di-trou:l.n: eircumstances, Aaron David Gordon could find enly
sporadic employment, But this succession of adversities falled
to orush his spirit. In fact, "as he became weaker physi-
cally, he seemed to grow stronger in npii-it, and he was
always immovable in his devotion to his life-work."

In 1912 Gordon mowed .,to Galilee, where he resided
for the resmaining ten years of his 1life, During this
period; he bassme imeressingly am almost legendary figure.
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But he never exploited his preeminence by asking for spe-
cial privileges. In fact, he so consistently deslined to
convert his "Torsh" into a "KARDOM LACHPOR BOH", that he
took pains not to bemefit in a material semse firrom his
writings, He lived like a worker among workers in Dagania,
sharing & room with three other men, tilling the soil, and
participating in communal life.

Such is the general impression, and such mre the general
accounts, which remain to us of Gordon's role in Dagania,
However, Samuel Dayan -- who participated in the founding of
the "Hapoel Hagair" organization twenty-five years ago, and
who assisted in the founding of the K'vutzah Daganiah and
the Moshav Nahalal -- reports differently: "Even in the
K'vutzali, he sought certain pérsonal rights. It seemed
strange that Gordon, who came of his own free will to live
in the K'vutzah where, of course, the concept of private
prdpart‘y was entirely a‘bandoﬁod, should demand privileges
that would distinguish him from other members of the group,
He feolt thnﬁ‘iilaa had to have a room of his own, & lamp and
ink, When it was impossible for him to have a room to him-
self, he used the shower-room or the hay-loft. There he .
nailed his lamp to a plece of tin which was fastened to the
table, HNere under look and key he kept his ink and paper.

"Sometimes, while he was walking back and forth i.n the
dining room, he felt himself compelled to go to his room and
write his thoughts down., HNe used only ome kind of paper,



the halves of sheets, about 15 centimeters square, and al-
ways had a stock of it prepared. Any othqr kind of paper an-
noyed him. At times, terribly distressed, he ran sbout look-
ing for a lamp, a chair or ink, conveniences he often lacked
in the K'vutzah,"” o

Young men from various parts of Galilee and the Emek
would make regular pilgrimages to Gordon, to ask his advice,
to discuss the problems of the day with him and to gain the
inspiration his personality ever seemed to radiate, He re-
fused to tolerate gloomy faces and insisted upon gayety.
He would frequently demand a dance, which he himself would .
lead or provide musiec for. Even his damncing seemed a religious
aot of joy and confidence, of boundless love and reverence,
*symbolizing dramatically his extraordinary capacity for
enduring hardship and disheartenment., Those who watched him
dance and sing, were often either moved to poignant tears
or stirred to joyous exhilaration and homf‘ulnus.(u

Gordon .“u severe with his opponents. He xi‘ousht
proudly,and was honest and outspoken in his coriticisms,

In the memdrs gathered by Gordon's daughter after
nis death,-it is reported that Gordon's neighbors were
occasionally kept awake, as he amised and delighted his you:txs-
er room-mates with storied and anecdotes, Once, when he and
several associates were imprisoned and awaiting phraioai '
punishment in a nearby chamber -- these reports tell--
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Gordon uplifted the spirit and enthusiasm of his younger
associates, by executing ome of his most joyous songs and
da.ncea.q* ‘

At last, personal and nationmal misfortunes took their
toll of his frail, but stubborn, bedy. Not only the be-
‘reavement of his wife, but that of his son in post-war
Russia; not only these family sorrows, but the Ukrainian
and Palestinian pogroms, csused him much anguish. A dan-
gerous illness began to manifest itself -= but Gordon
continued to toll. Half a year before his death, he was
forced to abandon his work and submit to medical care.

He jourmeyed to Safed, and thence to Viemma to comsult
speclalists == but it was too late. He returned to Eret:z
Yisroel, cognizant at lest that it was an incurable cancer
which tormented him, There in Daganiah he awaited with

a brave, calm stoicism, the coming of death. On the
twenty-fourth day of Shvat, 5682 (1922), Aaron David Gerdon
departed this earth, ‘

Dur.tng‘ his life-time, Gordon wielded a tremendous
spiritual influence....."He seems to have touched the life
of every second person who came to Pl.lutm during the
Second Aliya (1905). The man of fifty, the man of sixty,
with his brooding eyes under the bald head, and the flowing
white beard over the collsr of his rough woolen coat, * _
brought cheer to every one who was sick, caused all those
who sometimes faltered to be shamed by his own flaming



courage, and thundered his contempt upomn all those Jews in
Palestine who did not live as they should: by their own toil
and the sweat of their brow. He was the greatest pedqocu'o
of Zionism who ever lived, for he taught by example and by
act, But when he died, his influence declihed steadily until
today it is a very small 1nr1uenoo."@s
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CHAPTER II
THE SYSTEM DEFINED

| The theme of Gorden's philosophy is labor. Whatever
subject his pen approaches -- and it ranges over the entire
field of Jewish life and thought -~ sooner or later is drawn
within the orbit of that theme. /\

The essence of Gordon's system of thought is oont:u_.ned

Gl

N

in the mere terms "nation, labor, men, nature.™ The bare
'outlines of this system may be presented as follows:
| The individual may attain freedom and fullness of life -~
or, as Gordon expresses it frequently, "regeneration" -- only
in the degree that he realizes himself in his national milieu.
The redemption of the nation as a whole, therefore, is a
| prerequisite or & concomitant of the freedom of the indivi-
dual man. But how can & people be redeemed? Through labor,
claims Gordom., And by labor, he meant a creative forece that
produces not only the means of sustenance, but new life and
new values. Lsbor regenerates man who today is removed from
nature; it leads him back to the source of his human self
and makes him one with the universe. Because work on the
land is closest to the forces of nature, it is thus that man
may find his deepest expression.

"Labor was for Gordon," states Trachtenberg, "not alone
the appropriate instrument for rebuilding the land; it was a
powerful catalyst which could unleash the suppressed creative
potencies of the human spirit, and create anew the nation and



.
the human ruo.'-(l'

It is but a short step from this world-view to the

I

' Jewish problem. The Jew too must redeem his land and his
1life by contact with the soll. And the Jewish nation -

with which Gordon is primarily concerned - may be regenerated
through abandoning the "parasitic” and unproductive nature

of its Galuth existence, and returning to the normaley of a
creative life on its own land, bound to its own soil, and

‘united in a gcooperative process of national ecreativity.
[ This is the core and essence of Gordon's philosophy.
rm the philosophical speculation, political argumentation,

and brilliant poetie outbursts of his numerous writings
proceed from this central theme, and are, in a sense,

peripheral to it. Much in the fashion of Hillel (in his

Fi-omaion with the proselyte), we may state: "This is the

law of Gordon; all the rest is commentary. Now proceed and

study the commentary."



Chapter III
THE EPISTOMOLDGICAL BASES

t In popular treatments of Aaron David Gordon and his
eltanschauung, the epistomological basis of his reasoning
s often ignored. Partly this is due to a lack of know-
edge of that basis; or, more frequently, to the fact that
he average writer of Gordon is primarily interested in the
ragmatiec and propagandistic value of Aaron David Gordom.
his emphasis is seen in Gordon himself, who -- once having
etablished a epistomological fundament upon which his DAT
VODAH might rest -- sets it aside and concerns himself with
he practical questions of nationalism, labor, cooperative
triving.

Perhaps I err in beginning my discussion of Gordon's
sltanschauung with his philosophical-psychological basis.
or this "basis" -- in my own opinion -- was eroatod:;o-t
psd facto. First, he yearned for a revival of the\.'rmlh
ation, which he'gould conceive only in the form of a return
o> nature; then he buttressed this subjective and emotional
sarning with a profound philosophiecal system. For the |
mstant refrain in his writings is not this philosophie
indament whiech should have been the -tﬁtm-point, but
1e "regeneration of the people™ which was its conclusion.

And yet, if we are to weld a unity and coherence out .
f the disorganized medley of Gordon's writings; if we are
> organize his m.o‘.ldtf into an integrated, well-rounded
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system - it is'essential that we first set forth the philo-
sophic pattern upon which that system may be built....

The questions which Gordon posits, in introducing his
epistomological speculation in one of his essays, are as
'follolu: What relation is there between the "I"™ and this
vast world and all that dwells therein, with all that comes
to pass therein? oy .5 Slarn plHEr P3se & Ax*
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Everyone answers these questions in his own way; but

the true answer, states Gordon, lies im life itself.
In primitive times, man experienced the amswer to
ese questions, in a spiritual oneness with the Universe.
verything ebout him was God. And everything that primi-

tive man lived and experienced was perforce consecrated to
God, even such mundane matters as mating, food, clothing,

t;on the barest Af animal needs and impulses. .,g — (> 529,
i =430 $o91 0N MN0R AN HAMO pns |, PAFIES NAD
e ok KB ... PEUl — i Lyl — pun Argex ek ,18ie 91K
1) ".ne S0 Guxa PGH (fles paaRH P1228H

Man in bthis earlier stage of development was unperturbed

by doubt in regard to abstract matters since he had acquired
no hia-ioago as yet of abstract reasoning; nor had he
achieved the ability to recognize logical contradictionms. g
His soulc was filled with a vital eertainty, "the certainty
of life which precedes intellectual doubt, as the dough

-
-
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precedes the leaven that brings about the fermentation
\
which gives the bread its tllto."(L Consequently, he had not

yet learned to ask: Is there a God or no? N

\ With the development of knowledge, however, man lost in
some measure this feeling of oneness with the universe. He
began to regard himself as being distinguished from the rest
of animate (and inanimate) nature. "Only when the first ray
of light of human thought shone forth was the division made
botioan the soul of man and the soul of universal orontion.'@o
Inn began to feel that he differed from all other beings in
two contradictory respects: on the positive side, he was
filled with a sense of importance, of greater intellectual
power; on the negative side, he felt an inner fear and weak-
pess, an inner loneliness in the midst of a life overflowing
with inner and outer comtradictions.

Thus, step by step, Gordon traces man's spiritual
development. Thus he prepares us for the next stage in this
development, whorob:r man has becomé removed from nature, the
source of his inder strength and potencies., "It is reasomn-
gble to assume,™ he informs us, "that infinite nature pours
itself into the soul of man stimulating his sensgtion and
sognition from two sides: from the one in which man senses
and lnows nature, and from the other g.:" which he does not
inow or sense nature, but lives it."

Intellectual kmowledge, declares Gordon, is the only
nirror by which man perceives all creation. In intellectual



Fnouledco is reflected boundless existence in all its various
phenomena, which in their entirety are called "reality”.
;_Aooording to its own laws, this intellectusl knowledge does
not perceive the thing im itself; only the impressions of

the thing reach it through the channels of the mind of the
knowing individual. Intellectual knowledge combines in its

own way all these impressions, illuminates them, and endows
jl;hem with a form of reality. In the final analysis, reality -
?:hnt is, what we perceive as reality -- 1s ;:until.lly nothing
but the creation of intellectual knowledge.

But while intellectual knowledge has the power to com-
prehend all things, it is unable to comprehend the essential
point =- the very essence of the mind of man, If intellectual
experience affirms that all we perceive is but a phenomenon,
that the thing in itself cannot be perceived, or that there is
no such thing in the world of reality, then by that very
verdict, intellectual knowledge admits its inabllity to
perceive living thought, to be the spokesman of the "I" in
search of the woria. What is in me that knows? What exists
within me? Whence does it come? Manifestly, we find here
something above intellectual kmowledge, something that is of
the very essence of existence, something that does not enter
into the realm of the knowable, but strikes deep roots into
the soul itself. Mere correctly, it is samething that is of,
the essence of the soul,

In order to solve this dilemma, Gordon makes use of
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three terms, coined by himself, though the concepts they

embody are notcinrmuinr to the student of philosophy:
CHAVAYA, "Immediate experience"; HAVAYA, "being"; and HAKARA,
"intelleotual knowledge®, in the sense of the power of compre-

hension....."The term 'immediate experience' stands mid-way
between the term 'being' and the term 'intellectual Ikmowledge',
since it is the mediating force between thon."e "Immediate
experience should be regarded as though it were the opaque
side of the mirror; mteilect\nl Imowledge as though it were
the transparent side." = pp, gon§ UG arolc WU+ P0ISE,
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Immediate experience is supericr to intellectual know-

ledge in several respects. Intellectual knowledge is but a
fragment, while immediate experience is a totality. Intelle-
ctual ikmowledge bieaks up existence into parts by means of
shich the mind is enabled to grasp that existence and to trans-
nit it part by part. Immediate experience is not divisible

aor can it be broken up into sections., (In a word, it is
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To the degree that man's life attains a depth of immedi-

ate experience, to that degree does he come to feel dimly that,
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aside from the revealed life he also lives an unrevealed
life, a kind of life of which his revealed one is a part.
He feels to his innermost being that in some special manner,
‘'he is united to this universal and eternal creation. And
this unity is so deep that man does not see himself attached
to this creation or loving it, any more than he sees himself
attached to himself or loving himself. |

To Gordon, the great tragedy which marked man's spiritual
Iovolution was the fact that intellectual knowledge was permitted
Ito develop at the expense of lmmediate experience., Immediate
experience, therefore, remained defective and undeveloped =-
that is, it did not comntinmally develop, as did intellectual
knowledge. -Intellectual knowledge was thus assumed to be the
'supreme light of human existence, the only force underlying
human perception, the prime factor in the development of
‘human nature. And yet intellectual knowledge, to which this
primacy in human development was assigned, was in reality
only part of immediate experience, "the real basis of all
human pereeption,/of all human 11@13". For intellecfual
kmowledge is only .t;ho advance guard charged with the duty of
conquering and opening a wider and wider path for the stream
of immediate experience. Its role is to reveal the power of
CHAVAYA, immediate experiemce, to create a situation in which
1t can function forcefully., Through the HAKARA (intellectual
knowledge) man tempers his immediate experience, directing 2t
in accordance with his ideas. Such is the role of mtcllooml
knowledge; and thus far it has far from succeeded in fulfilling



that role. For human eivilization from its beginnings has
rested upon the attempt to give power to intellectual know-
ledge for dominion over immediate experience and nature.
fhrough this power he has conquered nature, subdued it tc; his
till, and compelled it to render life less arduous for himself.
S3ecause of this one-sided development -- and this neglect of
1is immediate experience -- man has not lived nature, has not
sxpressed his own nature to the full., His life has been out
way at the source....

The path of progress, then, lies in the development of
')ne superior perception, intellectual and intuitional at the
sameé time; in which neither immediate experience nor intelle-
stual knowledge will displace each other....



Chapter IV

LIFE AND CREATION
EXPANSION AND RESTRICTION IN HUMAN DEVELOPMENT

The domination of intellectual lmowledge ov_or immediate
experience resulted, as we have seen, in the removal of man
from the sources of his being in nature, and in the comnsequent
narrowing of his spiritual horizonm.

This marrowing process is referred to by Gordon as
"MIM‘IZUH, or constriction. And, based upon the previous dual-
‘4sm of CHAVAYA and HAKARA (immediate experience and intellect-
ual knowledge), he now depicts a dualism which is manifest
throughout humen life and expressiom. This dualism consists
4n CHAYIM SHEL HITHPASHTUTH (life of expansion) and CHAYIM

L TZIMTZUM (life of restriction).
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Minntgt’;*. great reliance upon intellectual kmow-
ledge, human civilization has tended to "scoop up life in
buckets" and to produce the CHAYIM SHEL TZIMTZUM. This
process is seen in soience and art, for example; the former
seeking to confine nature into 1;boratoﬂ.u, the latter into
mseums and art galleries. "At most," Gordon comments dispa-
ragingly, "they invite man to take oscasional excursions into

nature in order to receive instruetion, to observe and 'enjoy'

L]
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Buddha and Schopenmhauer Refuted

At great length and with deep ;Ln-ight, Gordon refutes the
pessimistie philosophies of Buddha and &hopenhmer.m He per- |
ceives that their pessimism is diametrically opposed to his
passion for life -- life in all its expansiveness and rich-
ness,

Both Buddha and Schopenhauer contended that there is no
other solution to the life of man than the complete denial of
1ife, the negation of the will to live. Through negation, man
will arrive at a gomplete negation of the will in gemeral, to
absolute nothingness or Nirvana.

Gordon argues that the striving for Nirvana, the very
megation of the will, is but a manifestation of the will -- a
ﬁllluiro to attain something. While refuting this Buddhist
doctrine, he believed that it had made a valuable contribution
in revealing the utter depths of emptiness of man's civiliza-
tion; and the depths of hidden aspirations in the soul of man
towards a lortiot‘- world, But instead of seeking the answer in
a life of true expansion, in a life infinitely deepened and
broadened, it made the error of seeking the answer in - complete

negation.
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In beauty too there is this expansion and rutriot;on.
In sculpture or painting we find an example of the YOFI SHEL
TZIMTZUM. Here the form creates the content, which has no
real bearing to the real material being moulded by the artist.
Only the form lives; the object itself has mo life. The YOFI
SHEL HITHPASHTUTH is exemplified in living oreatures or plants.
i!I:I.-.cs beauty of their form emanates from the Jife that is within
them; the degree of their beauty exists in proportion to the
current of life that flows within them, Every limb, every
bone, -overy muscle abounds in life, and seems filled with some
hidden charm, some secret power that flows throughout them
Lontimlly. And when that plant or animal perishes, its
beauty vanishes -- even though the form remains intact.
The basic characteristic of YOFI SHEL HITHPASHTUTH
(beauty of expansion) lies in the absence of delineationm,
in the sbsence ¢f delimited expression. Life itself is its
greatest expression. The beauty which the artist creates is
more perfect, but at the same time is more comstrieted....
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In his quest for besuty im life, men was confronted with
a dilemma, Many of his own physical functions and organs are
decidedly removed from the realm of beauty; what is he te do,
thén, if he seeks beauty in life? There are two possible
alternatives: Man may utilize outer means of emphasizing what
is beautiful to the point of diverting the mind from that
which is not beautiful. Or, he may enhance his "inner 1light"
to such a degree that all that serves his needs, but possess
forms that are not beautiful, shall "be made to take on the
?character of a small cleft in a glorious structure through
which the great life from within will shine outwardly and
compensate for the faulty 1.’1:»1'111".@‘s
It was the first of these alternatives which human
ociety chose, Beauty was utilized to distract the mind from
hat which was unaesthetic, by emphatic exaggeration, and by
illusory beasuty.
Quite consistently, Gordon prefers the second alternative.
The imperfecticns of life cannot be' corrected by beauty of
form, but only by""the superior light that shines. from within,

One has but to seek life, and besuty will emerge of itself.
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Love and Creation

Gordon applies this principle of HITHPASHTUTH and
TZIMTZUM not enly to beauty, but also to love. ‘,le dorn;u
;'mperior love™ as a love given independent of reward or
recognition or response from the object of that love. Such
2 love is a truly “"high reward for the privilege of living";
1t is exemplified in the person who worships nature -- a love
rhioh is independent of reward, unrequited. When love seeks
t:nponu, sympathy, etc., however, 4t turns away from this
perior force. This is exemplified in the love of man for
nen, where either reciprocity of love 1s required or some
ppecial tie of family, intellectual kinship, ete. It is
tense, but less assured. It contains a greater magnetism,
t also a greater repellent force., It is based on form rather
an on content, and any blemish in form mars it. In a word,
it is "CONSTRICTED".

The love of man for woman 1s an indication to Gordom that
pature intends mgn - as it does all living things - to have a
greater share in the process of creation. (loroin lies the
strength of sexual desire.) Only when it is exercised for
this process of sreation, does it exist im its loftiest form;
vhen it steps out of the limits demended by ereativeness, it
bocms-dogonomto, defiled and restriected.

Artistic or scientific coreativeness, too, may be M,
vhen there is a complete devotion of man, of all his powers of
body and soul, to the eontent of his ereation; or they may



become restricted by the limited desires of his ego.

Ideas And Their Creation

In speaking of ideas and their ereation, Gordon departs
from the generally accepted notion that the validity of ideas
may be determined by their objectivity and universal appli-
eability, This point of view tends to regard am idea with
suspicion if 1t is subjeotive, and tinged with passion.

The truth of an idea, he contends, lies mnot in its
objectivity or universality, but in 41ts expression of the
essence of individual subjectivity, or "of the complete
subject™. A false idea or a wrong idea, is not one that is
not absolutély objective, but is one that is not absolutely

bjective -- the expression of the complete subject. "To the

tent that a life-acoount is more subjective, to the extent

t its roots are more deeply grounded in the individual, to

at extent the life-account is more valid, more endowed with
primordial matter, and therefore too to the same extent it 1is
Fom of an objective trnth.'@’m every such idea is & new
ereation out of that primordial matter.

This oreativeness is stronger when the ideas of indivi-
duals clash in the process of their becoming. A confliet of
idess is valusble in that it leads to a clarification and
deepening of ideas, This does not mean that one of the
disputents is convinoced of the superior truth of the opposifig
side. Rather, each disputant becomes persistent and clarifies
to himself his own ideas. Such a clash need not generate



oppositicon and ermity. Om the contrary, it makes room for
mtual understanding and respect, since, insofar as the ideas
are original, they complement and enrich each other, Hatred
and strife, states Gordon, result not from the diversity of
original ideas, but from their petrified and stagnant forms,
fhis is particularly true of dogmatized religious or political
parties, or even among great thinkers who insist on establi-
shing the truth of ideas by exact formulse.
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Chapter V
THE CONCEPT OF LABOR

We are now prepared to consider the principle which
permeated all of Aaron David Gordon's thinking and writing -
lebor. It was to him the supreme fulfillment of man, the
process by which man would join his own life with that of all
nature, and attume his spirit to the "universal idea".

To Gordon labor was not - as it has been to many of his
sc-called followers - a mere instrument for actualizing social,
political, or national aims. To him it was a powerful catelyst
which could unleash the suppressed creative potencies of the
human spirit, and create anew the nation, and the human race.
It was the highest medium of regeneration of man, woman, the
family, nation, and humanity as a whole.

Back of the idea of labor there must be the purpose of
recreating life, For thousands of years man has been taught
that life resembled an ant-hill within which his entire world
was restricted. Omly :ufnthe city, he was told, could he find
the fruits of civilizetion and culture. Whatever exists out-
side the city serves merely to meet the needs of the city.
Whoeéver lives outside the city belongs to a lower caste, and
neither needs nor is capsble of enjoying the art, science,
and poetry, in which aristocracy delights,

A similar tradition had fastened itself upon Jewish
life for centuries -- a trni_l:l.tion which Gordon deeply ruentod.@
Acoording to this traditiom, labor was a curse imposed upon
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man at his departure frau the Garden of Eden. During the
Middle Ages, the good life was regarded in terms of reli-
glous contemplation and study, rather than in terms of produo:-
tive (mamual)labor. In the social hierarchy of the gl;otto,
the rabbis and scholars stood highest, then came the merchants,
and -at the foot of the mm{: stood the manual workers. Nor
did the Emancipation of the Jew alter fundamentally this out-
look. TUnder capitalism the highest honors were bestowed upon
the liberal professions; then upon business and finance; and
the manual worker stilllrailod to achlieve a place in the sun,
It was this tradition and this attitude that Gordon
strove to overcome, He wished to reverse the historic proocess,
"to create a life not only strong enough to overcome city in-
fluences, but to draw the city under the influence of the
| village." q-lo wished all workers to see themselves not as
wage-earners, but as active agents in the creation of a new
national 1ife, each enriching it by his labor, each contribu-
ting his share to satisfy the needs of all. In his.own words:
"Labor now propon:md lays down the challenge to draw
man from his enviromnment, to break up the ant-hill, and to
guide him to a 1life eternal, Labor even sets ltself the
goal of freeing the spiritual possessions of mén -- séionoe,
poetry, art =-- from their bonds and to guide them to a life

eternal," @2



Gordon took issue alike with the attitude of the "older

neration” that the worker was a lower creature, existing .

nly by the grace and charity of the non-worker (and' therefore
should be pleased with whatever remmeration was offered him);
and with the attitude of the proletariat that the worker is a
"special oreature™, by whose grace and labor others exist (and
therefore all that he acquires belongs to him anyhow). Gordon
wanted a normal attitude., The laborer is a person, neither
more nor less., He is a person working, who has chosen to mork
for a livelihood, working to redeem the land. He wanted the
worker to be no parasite, but to provide for himself, to worry
for himself, to rejoice for himself. ?

Far from being a drudgery thrust upon those who are
unable to rise higher in the social-financial hierarchy,
labor is a goal to be strivem for, a form of spiritual self-
expreasion; an expression of the dignity of man, an essential
element in a life of expansion. Gorden applied to labor the
Rabbinical maxim, S aon§ PISIN  NLIA fre, for he
believed that "the reward of labor is imherent in the work;
otherwise it falls short of its innate nob‘ility.'q’; poem,
for example, which does not reward its author with complete
spiritual satisfaction is not a work of genius.

Labor must not be viewed as a force that absorbs the
entire man, leaving him no possibility for fulfilling his
hunger for kmowledge and art. As long as men cling to the
banal view that work and culture are mutually opposed to sach




other, that a worker should not be a highly cultured man, and
that a highly cultured man cannot be a laborer, then the whole
philosophy of labor is worthlou.@‘ Gordon goes so far on this |
point that he refers repeatedly to the intellectual prorosaio;:a
as "non-laboring, non-productive elements.® 7
Can we find in labor a force potent emough to fasten the

laborer to an unatiractive career of labor? This is the
question which Gordom poses; but in his characteristic fashion,
"he completely evades answering the gquestion and contents him-

self with u’.k‘iq_n; a dramatic appo‘?l to the rud‘o:’r to find this
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Perhaps we should clarify the terms "labor"” and “"return
to the soil"., This does not mean, to Gordon, that every
individual should toll several hours per day, tilling the
soil, In typically cijcumlocutory fashich, he explains that
VODAE merely means that every individual - even though he
ever takes plow in hand or concerns himself with the tilling

» the soil - must perpetually be an active agent in the
ontinuous process of creational labor, It means that the
ewish 'u such should renounce the "parasitic™ position
ccnomicdlly and culturally that it has maintained in the

nturies of its Diaspora history.
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80 basic and far-reaching is the concept of labor teo
Gordon that he feels assured that it will alter radilcally the
totality of social relationships. From it there should spring
entirely new relationships between the national ra-uwalmnini
of the people, the rebuilding of the land,. the cultural re-
naissanee, the worker, the employer. In fact, the returm to
the soil by the people becomes to Gordon a magic touch-stone
which will completely revolutionize the social order. e

-



Chapter VI
THE CONCEPT OF NATIONALISM

-

'If labor is the corner-stome of Gordon's philosophy, perhaps
nationalism should be considered its pimnnacle. For in Gordon's
onn wobdinh 5D ¢ Gean $oer  fierer PE amd iiein Uan %K [Fa,
For Gordon was no weaver of philosophies and concepts im the
abstract; it was with the practical problem of redeeming his
people that he was preococupied. And natiomalism and its
implications were uppermost in his mind, for the nation - and
not the concept - was the favorite of his fancy.eee.

What shall the new life be? And what the new man? Life
itself will provide the answer. But one principle must be
taken into account: There can be no regenerated life for the
individual unless there is a regenerated life for the whole;
more specifically, for the nation, For there can be no re-

created man without a recreated nation.
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! The nation is no mere mechanical aggregate within a
larger totality of "humanity®. The nation is a living aggre-
gate, a collective persomality - of which the individual

human personality is but omne compartment. .
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Gordon aptly compares a nation to a funnel., "At its
wide receiving end endless existence is poured in, while
through its concentrated, restricted end, the funnel empties
its contents into the soul of man... moﬂ nation therefore is
the force which created the spirit of man, It is the link
which unites the life of the individual to the life of man-
kind and to the world at large."

We must reinstate the nation to its former strength, he
argues. The full power of the creativeness of the human spirit
has not yet been realized. The human spirit must grrow in pro-
portion to the growth of the human consciousness. 7This cmn‘_ot
be achieved without a thorough regeneration of the nation,

The author approaches the question of nationalism from
the vantage-point &‘ its component elements - the individual
and the nation. For the individual Gordon prescribos a
return to nature, to a life of expansion and creation. He
frankly recognizes, in spite of his nutioql.lintio thesis,
that humen nsture as a whole sannot be regenerated unless
the individual has undergone the process himself. Iow the
individual may liberate himself from basic enslaving and
perverting factors will be discussed in the coming thapter
on "Psychological Bases m._mo'-



The family, which is the link between the individual
the nation, is another requisite for the revival of the
tion. In the family are found all the normal ties =~ physical
psychological, material and spiritual - that are essential
or the perfect collective life. "The fundamentals underlying

the family must be radically different from those which dominate
its life today."™ But just how this radical alteration is to
take place - (beyond the emphasis upon self-disecipline, loftier
ettitudes, equality of sexes, and of course the general pre-
scription of labor) - Gordon nowhere states eclearly or
specifically.

It is through the "large family", the nation, that the
complete revelation of natural collective life is achieved,
Although the nation orig.tnnt;od human relations and human life,
the nation of today shows an arrested development at the
stage of primitive man, Restrictions that today are presumed
to 1imit the individual in his sets -- theft, cheating,
forgery, murder, sbomination -- are not only tolerated by a
nation, but they u}ve to add to its reputation for heroism
and for glery. Becasuse of these abuses on the part of nations,
some thinkers claim that the concept of nationalism is a
remant of ancient days, a force that cheoks human salvation,

a thing of evil which truly emancipated individuals should
aproot from their hearts and destroy. .

That Gordon differs vitally from this point of view
we have seen above, Not only does he view nationalism as an
‘ strument 'fu' the spiritual redemption of mankind, but he



will tolerate no nationalism that is not exalted and ethical.
| The nation must be directed toward the development of the
humen spirit, toward the search for truth and rightecusness
in its relation with other peoples and with all mankind,
Either there must be a complete, creative, ethical nationa-

lism == or there must be none at all,
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Under the "mew mationalism" which Gordon espouses, the
nations will become more richly, more profoundly indivi-
dualistie -~ which does not at all mean more egotistic. Omn
the contrary, egotism - imdividual as well as national - is
restrictive; it impoverishes and blurs individuality; it
implies the wish to enrich oneself at the expense of the
individuality of others, to fatten through parasitism, ﬂ!o
the degree that a natihn becomes move individualistis, it
will concern itself primarily with the life of the entire
nation, with its efforts toward the regeneration of itself,
toward the regeneration of the whole being ... Then the
struggle against exploiters and oppressors Ii“.L'I. not be a
class-struggle, but the struggle against the mation's para-
sites.

Though Gordon's glorification of nationalism has an
intensely chauvinistie ring about 1t, his is essentially a




pacifistic and a spiritual nationslism, He opposed bitterly
the militaristic trappings of the ordinary State todayesses.
Even in Palestine he opposed vehemently the formation of the
legion, or the Hashomer; although he did approve of defense
preparations by the workers themselves.

"The army," he stated, "is the blind elemental forse of
the people, the eccllestive fist turned outward but also in-
ward. Considered in the light of the national spirit the
army is a remnant of the period when the mation, animal-like,
beast-like, did not yet know how to define its individuality,
how to assert its rohtion%lip to the other tribes except by
beating, pushing, biting." olero than being the strength of
the people, it is the foree used by the ruling power to

ominate the people.
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Gordon employz three terms which are basic to an under-
anding of his conocept of nationalism, These terms are ;
cosmic moment", "historical moment", and "national indivi-
11ty". o
"Historic moments" refer to those few and isoclated



There are ﬁo different types of "historic moments™:

» characterized by conquests, changes of boundaries, ete.,
ich affected the human spirit greatly, but only on its'
ternal side, in practical relationships between nations,
tates, and individuals. Only indirectly did -1t produce
fermentations of the spirit in its inmner relations and on
lts spiritual side. The second type of "historical moment®,
typified by the emergence of mew religions, produced deeper

md more profound changes im the human spirit. A new life-
iccount is opened up; and a new relationship ensues with
1ature, life, existence, man. (“
The "cosmic moment"™# - as Gordon defines it - is that
soment when the spirit of the physical nature, topoﬁaphic
ind climatiec factors of a people's homeland, becomes fused
rith the spirit of the people. “This is the source of the

preatest riches of a nation; herein lies the difference

)etween a nation that is a collective body - alive, creative

nd & soclety that is a mechanical wnity, moving and working."
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¢ App 86 terms to the Jew people, Gordon finds that
\n the diaspora the "historic moment"™ operates withim the Jewish
)eople, preventing it from dying, and yet unable to give it.
life. The "cosmic moment™ cannot be attained for the Jewish .
imtional independence, in the diaspora; it must be attained in
alestine. The "national individuality" is restricted and

in the diaspora, for there it feeds -- not upon its
ife-sources -- bu Piy upon its past, or upon the life-
ource of others. -




"National individuality" represents a blending of the

‘cosmic and historic moments in a people. It resembles a

"particular form of union of the spiritual and physical forces

of man in which every member of the mation finds his specific,
personal, and spiritual expression.”
72138 ‘Nolph GININS Inlte — N AleSD  UDIASs s 15,
salenn ane rHy — NGonn Gans {insa , oku§ |2
NS AIASAD LN dpke §5 fo v “Urn To  prgrin
pr1) Prudd Ninds §08 Se wie§ aniA poly 4o pus
ouien A anle G k34 110N dele | Porn §o (Pruoir
lle NolJS NA 33N 1780 oAID . wien ,InlAsn ‘GRIn 1JIJIoO

Gproms fown YisA anke §5 aele , kS Fpown pfiof
e, e e L 9nIND  EpoNn  UlAo are 13 k8IX swiea
snlieh ,§2Udn 1[40 kIO, DIED niciean Mo pennf pr
v pymie IF @' Sigpt Sip $2 oedc , Porlex wSepr o Mg
2K qw.u:,) SRpn 3190 Sale 2P0 kISl Sy
RN (U8 Ugn i o T DR 28w G ,'?9 S

, ) "bisy 08 DY UIf g



Chapter VII
NATIONALISM AND SOCIALISM
| COMPARED

What shall be the "common denominator™ for the unifi-
iation of the Jewish people in the reconstruction of Palestine?
Though Aaron David Gordon is widely regarded as the
hilosopher of Labor Zionism, and as a leading influence in
he socialistic developments in Palestine, he opposed vigo-
ously the group within Zionism that over-emphasized its
mnity with the world socilalist movement.,
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We who seek the mational revival in Palestine have much
iore in cmon with the "Jewish bourbons", he argued, than
rith the w&-:l.d proletarian mnt, It is precisely these
fewish bourbons "who must suffer in revolution and sounter-
revolution, together with their humbler Jewish brethren. The
jame socislists who proclaim their sympathy and good-will
towards the Jews in their meetings, have not manifested any
i at desire to aid the Jews in solving their problo- In
oland, nmu-y, Ukraine, eto., they took mo action to provont
mitigate ﬂn anti-Jewish violence., They took no steps to
ounteract diserimination against ﬁho Jews in factory employ-



nt. Moreover, the proletariat are not entirely free from
ti-Semitism; is it not they who furnish the turbulent mobs

at participate in the pogroms of certain lands?
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And thus, with a vehemence which later Socialist Zionists

nave been anxioums to overlook in the "father of Labor Zionism",
Mon opposed the coalition of the Palestine workers and the
vorld socislistic movement. This was one of the basic issues
on which he and the ™Hapoel Hazair®™ - of which he was a lead-
ing spirit - were diametrically opposed to the "Poale Zion"
of his day. (In this regard, it is to be noted that the
ibridged Essays of Gordon by Tradion and Shochet, and their
translation by Burnce, :'lo not emphasize this clash of issues
petween Gordon and the Poale Zion. They seem desirous of
overlooking this matter, as Labor Zionism since Gordon's day
nas moved further to the left, and to a closer rapprﬁachmnt
vith the Second International,)

To Gordon, there is a profound difference between nationa-
lism and socislism -- a difference of mood, approach, technique,
ind philosophy. Of the two there is never any doubt that



Gordon advocates nationalism, and disparages - even decries -
socialism, as a concept.

Socialism, he declares, was born out of the development
of science and technique and action on the one hand, and out
of capitalism on the other., It rests entirely on technique
and action, while nationalism rests upon life and creation..
Socialism did not take sufficiently into account the subjeot-
ive factors which influence man, It made the objective ele-
_Imenta = the external relationships - of life more basic in its

approach. BSocialism lacks the "historical™ and "cosmic"
moments possessed by nationalism, of which we spoke in the
evious chapter. In his essay on "Towards The Clarification
Our Position", Gordon outlines the contradistinctive

eatures of socialism and nationalism:
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Socialism pushed the struggle to the international
field, to the field and to the power of capitalist activity.
By this poliey it deprived labor of its vital content, of its

national strength, and made of it a mechanical foree in the




wake of eapital as though it had no national or human account
except to benefit the capitalist. By basing most of social

phenomena upon & mechanical, materialistic interpretation
' (although it admitted non-materialistic factors as well) it
became impregnated with teschnical thought. "The labor move-
ment has not yet originated any profound body of poetry or
thought, except the one-sided thought of predicating all of
life on economics, and in the poetry of elegies on the bitter
lot of the worker," o

From the vantage-point of nationalism, the struggle
between capital and labor ceases to be a totally economic ome.
It takes on the e¢omplexion of a nation's struggle against its
parasites, of a struggle of life against decay. From this
vantage-point, one sees work as "the strength of the nation"..
and the strength of the nation must not be squandered reckless-
ly. It is thus imperative that the worker shall eat fully of
the fruits of his labor; that he shall produce what the nn\tion
as a whole needs, both Sor the creation and for the spirit of
its 1ife; and not what is needed only by the parasites bring-

ing about both national and human waste,

The labor movement, then, must take on a national form.
It must primarily become of direct, of oonoretq.a interest to
the mass of -tho nation, Only thus can it become a truly
potent agency for bringing "the idea of the future" to the
nation. In somewhat Utopian fashion, Gordon imagines that
the power will pass from the hands of the capitalists to the
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workers if the strength of labor - i.e., of its justice and
creativeness - is great enough to attract new devotees to its
ranks from the non-laborers.

Gordon differs from those who believe a cooperative
social order exists when the workers control the means of
production and distribution, regardless of what commodities
are thus produced and distributed. "When labor preoduces
that which is not needed by the entire nation but only by
the wealthy class, by parasites; or when labor produces
instruments of warfare ..... while the nation is in want of
necessities, then that labor becomes capitalistie, even
though the lsborers work on a cooperative basis and receive
their full share of the returns.” 2




Chapter VIII
PSYCHOLOGICAL BASES FOR CLASS DOMINANCE:
(THE CLASS STRUGGLE RE-DEFINED)
Aaron David Gordon ridicules the attitudes of those
radical thinkers in Palestine who would seek to apply the

principle of the class-struggle to the enterpreneurs and
‘workers of the Yishuv, He regarded this attitude as b
"sterile and false reflection of the attitudes pre .
the lives of the nations among whom we live." ‘ Yl
nations, he admits, there does exist a working-class "
capitalistic class that provides employment for this class.
The basic relationships and conflicts existing between these
two classes are economic in nature., The Palestinian scene,
however, provides an instance of a national struggle. The
workers are natives; the employers are foreigners. If we do
not till the soil with our own hands, the soil will not be
ours -~ not only in a Qcitl or national, but also in a h
political sense. (As we have seen in the previous chapter,
this apples equally well to the Jewish position in the
Diaspora.) : }
Gordon's eriticism of the "class-struggle” philosophers
is more bui.c,'hmm. In his opinion, this so-u" .
"realistic" interpretation is based upon the same M&ﬁtﬂ
"fallacy which he motes in all social and cultural phencmena;

namely, the fallacy of foreing the expansive totality of



human life into & restricted mould, of subjugating content

to form: .
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Wealth is not the only motivating factor in human society.
The root of exploitation lies, not in the social or economic
order, nor im the political form of government, It lies

rather in the inherent desire of man for power.
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The foundation for all mastery lies within the souls of the

enslaved themselves., The majority - the exploited workers -

pay homage to the fist, respecting it out of hatred -- humbling
themselves in the face of it, and each of them coraving that
power himself. So long as man wills to dominate man, evil will

befall him...
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There was a time when the fist motually did rule; again,
there was a time when power was vested in religion. Today
this power lies in money. Perhaps tomorrow it will be in the
hands of science. Wherever suthority is vested, the same

results will follow. One does not have to be a proM{ b 5
foresee that in the social order sought today - if realized

in the future - the passion for ruling will find possibilities
for reaching its goal. "If, for example, the rule be vested
in sclence, the power will be no better than in any other
form, for it will not be exercised by scientists who sacrifice

themselves for the sake of the science, but by professional

scientists, by the arrogant, the men who force themselves
into the limelight, just as when religion dominated. The
real rulers were not men of great and profound spirituality
who sought God in order to satisfy a deep-seeted, imner need.
So it will ever be even if in some future time power wiu be
vested in supermen," S
Uproot from the heart of the individual the innate .
respect which he has tibvolopod for the fist, his own sense
of futility in the face of it; take away the prestige of the
ruling power -- and its hypnotic power will vanish., Humen
nature as a whole cannot be regenerated unless the individual
has experienced this inmer change. All attempts to regene-
rate a people by means of laying out new social orders without >
reaching down to the roots of the problem are mere ﬁnlliatina.
"The form may change, but the essence will remain the same,
for man himself will nsnain_qpﬁhangmd.'c?'
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That this involves a deep and fundamental change in

human nature, Gordon is well aware:
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How will this inner change be produced? Here Gordon
reverts to his universal panacea -- nature and hb&. It is
because man is compelled by his social milieu to live a
life of restriction, rather than of expansion, that he must
seek to expand his individuality in other ways -- through

such ways, for example, as the acquisition of power. Were
man to expand his existence by linking his soul to nature
and the universe, and by participating in the act of creatiom,

o

Gordon believes that this desire for power will have it

its principal source in human nature. ,
\ L]
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The temptation to link Gordon's phllosophy to Marxism -- whlch

it resembles only superficially and conflicts with intrinsically -~
is seen in a review of Gordon's Selected Essays by Eli Ginzberg,
which appeared recently in the Menorah ﬁ (Winter 1939): ®
"Marxism had neglected the individual and had despised the nation:
in this it erred. But in its attack on private property and in

its search for economie equality, Marxism was sound. Small wonder
~ that the man who welded the economic idealism of Marx to the
‘nationalist idealism of Herzl became the revered ideologist of

the Palestine labor movement."

As we have seen from our discussion, however, this evalu-

ation 1s entirely erroneous., Gordon did not weld together (Co.)

r
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Xﬁgztinmd Irom preceding page) Marx and Herzl; no one would

have resented this implication more than he, His cooperative
economy was non-Marxist in origin being but the natural out-

come of his "land, labor, and nation™ philosophy. He opposed
bitterly the class-struggle ideology, the concept of economie
determinism which belittled subjective non-economic factors, *
and the anti-nationalism of Marx, And he despised the
"investment™ and "philanthropie" Zionism which Herzl in his

day sought to encourage in the rebuilding of the land.
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Chapter IX g

, NATIONALISM
AND T :

"The sum of all this lies here: to educate, to regener-"
ate the Jew one must begin at the boginning-'ith man, The
Jew cannot be fully a man without fully becoming e Jew, The
mistake of the assimilationist comes from his thinking that

the less the Jew he is the more $he® man he is."
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which Gordon envisages for the Jewish pegple. The Jewish

people-in his perspective-lives for a positive purpose of
regeneration, labor, self-fulfillment.

He views with disdain the arguments of those who accept

gewish existence only because it appears inevitable, because
path of assimilation appears closed to the Jewish people.

assimilation 1s imppssible, why should we be 80 mpontf

opposing assimilation, or condemming those who attempt

assimilate? Why not permit the current to carry us

'j!horo it will?

s "It is nationalism which has preserved the Jew in the

| Diaaporg for mn;r oonturioi," reply certain ardent nationalists,
"and 11:‘;:1:1011311':1 which preserves him against assimilation
today." But, this reply obviously merits further analysis,

. What is this peculiar Jewish nationalism which is not really
alive in the Diaspora and yet does mot permit the Jew to

 die? Wherein does it consist? In the land? The Diaspora

[ . Y '
oy o 2 '
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Jew has no land.‘ Language? He has no one living language;
he possesses several non-lnntionnl tongues. Religion?
But gradually religion is losing its influence; and it pro-
vides no re?t;n for the survival of the irreligious Jew.
The answer lies in "that certain something within the Jew
which tighti for his individuel existence, which seeks a
method of revealing itself in an individual form." It is
this certain something which Gordon defines as the Jew's
national mdividuality.‘v(ot. "THE CONCEPT OF NATIONALISM")
Nor is Gordon content with type of nationalism which
exists among the many nations. To him the Jewish people
is still sufficiently the AM SGULAH to require a nationalism
of the most exalted, enriching and spiritual nature; for

&+

he would prefer assimilation to a petty degraded nationalism.

Berdichevsky and Brenner Refuted

In evolving his own pattern of JYewish nationslism,
Gordon contrasts the three divergent systems of “thought relative
to the individuality of the Jewish people. The first of these--
represented in part by the q:ovoﬂi Zion and Achad Haam-- -
is closely akin to Gordon's point of view., This system attri-
butes the oomdmio and cultural parasitism of the Jew to
his tragie Diaspora status, whieh has thwarted and restricted
his own inherent individuality. With a return to Palestine,
the Jews dormant po;wers and abilities will be arcused, and
he will find his regeneration, :

A second system of thought--typified by Berdichevsky--
maintains that the character of Israel has been decrepit

-
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from its beginnings and is incapable of attaining loftier
heights. Our spiritual affliction is mot the transient

phenomenon resulting from our Disapora status » but is to

be found in our wretched Yudaism, in our despicable Jewish

oulturo.@' According to this theory, if we are to redeem our- .
selves, we must transform our character, and make it similar
to that of the European nations. The proponents of this
view were strongly influenced by Nietsche, who decried the
"slave morality" super-imposed upon European civilation

by Judeo-Christiany, and who developed--in rebellion against
th:l.a slave morality--his own doctrine of individualism and
the emergence of the super-man,

Despite his admiration of Berdichevsky, Gordon deplores
the fact that the latter-despite his brialliance-could do
little more than imitate Nietsche, '’ 3‘“7‘-"1"%'-"‘1“"‘54”’«
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The paradoxical nature mebure of Berdichevsky's view-

point is keenly analsed by Gordon. While the key-note of
Berdichevsky's entire philosophical system is individuality,
he has adopted the blurring-out and the demolition of the
Jewish national mdiﬂduality:' in order that it may ape the
culture of other nations. Thus his attitude leads mot to
self-fulfiliment and regeneration, but to a negation of
ouraelvu.q‘ _

On similar grounds Gordon criticizes the views of his
friend I.Ch.Brenner. Brenner disparages the Jewish people,
ans unduly emphasises "self-criticism". He wishes us to
become a nation "different from what we have been" in order to

gain the respect of other nations.
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Gordon réfiies that we need mot become different, but
must only bring forth our own natural potentialities from
within ourselves. Where Bremnner sees deep-seated failings
and inedequacies in the Jewish people, Gardon sees only

want of self-confidence, self-expression, and self-regeneration.
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Gordon advocates for the Jewish people, not a "transformation

of character”, but the developement of & mational culture

that will be true to Jewry's essential character, and that
‘ .
will develop:« to its fullest ivs latent powers.

Content of the Jewish National Culture

This culture he felt, we could never hope to attain
in the Disaspora, for.a living culture must develops from
within itself snd must draw nourishment from life. Whatever
man creates for the sake of life is oulture; the tilling of
the soil, the building of homes, of all kinds of bulldings,
the pnvﬁ;g of roads, and so on. Each M.}e of work, each

& |



act is an element of oulﬁure. Herein is the foundation of
culture, the stuff of which it is made. Arrangement, method,
shape, the way in which a thing is done -~ these are the forms
of culture. What a man does, what he feels, thinks, lives,
while he is at work, and while he 3 is not working, the
conditions arising from these situations, together with
living nature underlying all these relations -- these mold
themselves into the spirit of culturo."wnigher culture
draws its nourishment from science, art beli%a and opinions,
from poetry, ehtiecs and religion. Higher GGiture or culture
in its restrictive sense, the culture to which we especially
apply the term when we speak of culture is the butter of
culture in general, of culture in its broadest sense. But
'is it possible to make butter without milk or will man make
butter from milk belonging to others, and will the butter
then be his very own?

What then are we seeking in Palestine if not that which

we cannot find anywhere else in the world -- the living

milk of culture? Our objegt is not to create today an academic
culture when we have as yef. nothing; what we have come to

create is a living culture in which the academic guality

will impregnate life in all its cells and atoms, a living

culture which will need only sufficient churning %o produce

butter, the highest culture. We aim to create beliefs,

opiniens on_lita, the ethics of life, the religion of life; B
furthermore, from all this we come to forge that link in '
life, that living link, that connects the present with the
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' past. We are trying to create a life, a life of our own, o
L 8
animated by our own spirit through ways that are not our ways.
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- Gluptog- X
PALESTINE AND ITS PROBLEMS
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As a logical fulfillment of his philosophy of nationalism,
Gordon could find no soil in which the Jewdsh spirit could
e révivédbther than in Fal estine.

Ax;d yet, Palestine too must serve as an instrument

for the people, rather than existing as a goal in the abstract.
It must either serve as an outlet for labor, for regeneration --

or not exist at all., For -- Palestine exists for lsrsel,

and not Israel for Palestine. X (°R a‘nad
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" "palestine asks only for your body and soul, dr asks
nothing of yousesseeOnly when it begins to give you something,
sométhing bf great value; only when you come to search for
something here, for that certc!.l; ;mething which a Jew can
find nowhere else; only then are fit to do. something for Pales-
tine, something of vital importance. Mean and worthless
will be the gift for you and for Palestine, if only you
give to her and take hothing from her, Palestine is not a
mere pauper with an extended hand, With generous and lavish

| hand she ropcys a faithful donor who gives in the proper
spirit," (o
As a zealot for true labor and creativity, Gordon was
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contemptuous of those whose, interest in Palestine or Zionism
was merely philanthropic. In his essay "PISRON LO RAZIONALI}
he makes disparaging remarks concerning the"royal®™ ASKANIM'
and professional Zionists. "For the Hion returning to life,
there is no need for the Jews settled in exile -- for their

money or their advice and even their moral support."
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Plaestine's battle with its misfortunes caused it to need
perpetual assistance from the exile, especially America.
This redounded both to its benefit and to its detriment.

On one hand, an alleviation of working and living conditions
has resulted. On the other hand, since the assistance is

something of a charitable enterprise, it amcurs the usual
effects of philanthropy -- condecension on the part of both
the helper and the helped. qs 0ld relationship of the rich
uncle and the poor relative hst%atod. (Even the ®adassah
for which Gordon has much praise, is -- he believes =~

not free from thlﬂ_:‘fnt.)
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Not through philanthropy and not through capital invest-




- 66 -

ments will Palestine be redeemed. "The energetic forces among
us..eomust neither advocate nor open the road to encourage
private holdings, nor private 1nf%tive, and the like." We
cannot deceive ourselves in the belief that investing money

in business, piroolling out work, and superintending affairs,
constitute the essence of labor, the essence of such national
creativeness as will give us title to the land. Private
1nﬁgt1ve, finance, and land-holding, have been respomsible

in Palestine for "middle-class stupidity in various foems,
bureaucratic dealings, and loafing among workers, proletarian
demands, strikes, ete. If our national treasury has not yet
sufficient capital, insisted Gordon, we can wait. But, if

for the present, we do not close the gate upon private capital
== which will find an entrance in spite of us, as it has

done elsewhere -- we must not devote to it those of our

positive powers which are essential for our creative work. (”
As a natiral corollary of his conception of labor and

the nation, Gordon insists that the land as a whole should

be a national possession, "Tha# it should be nationalized | v

just as industry should be nationalized." "What is this

National Fund?®™ he asks in an indignant vein, in an article in

the Hapoel ‘Hazair, "dbesutiful phrase, a delightful decoration,

a sweet dfnoln of a d%attnt and hidden future -- or a con-

crete conception which we desire to comoretize as a foundation

for all our national ltbort'q He accepted the hiring of

Jewish laborers by JewisSh farmers in Palestine as only a

temporary expedient; but looked forward to the ideal situation

A\ i
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when all the laborers would participate in & copperative
Moshavel Ovdim or EKvutzoth. He :frequently charged the priv-
ate farmers in Palestine with being self-centered, irrespon-
sible, selfish, and unconcerned with the upbuilding of Jewish
labor on the land. However, he believed that they should
be eliégo to membership in the Histradruth, i.e., when they and
their families subsist by the labor of their own hands. o

The Histradruth must be limited to manual workers,

he maintained. Teachers, writers, intellectual professions,
white-collar workers, ete., should have no place in it

unless they also work on the soll or are engaged in a Labor
Kvutpth. Moreover, the _ﬁ‘iutradrmth "mist conquer the fixed
ambitions in the hearts of our young men to enter the fidld

192
of the intellectual professions.” ¢

Gordon did not accept the Mgshavim and the Kvutzoth

complacently even though he regarded them as the ideal forms
They too could decline

of communal organizatione,in spirit and enthusiasm, unless
they would be broad, humane and cooperative -- not only #n
their inner relations -- but Q.iol in their redations to the
commirities, Moshavim, Palestine, and the entire world, If
the Moshav does not succeed in exerting a wholesome influence

on its envoirnment, then the -envoirnment will exert an unwhole-
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Hebrew Literature in Palestine -

With characteristic frankness, Gordon was unsparing
Iin his oriticisms of the Hebrew literature in Palestine.
One who peruses this l&terature gathers the impression that
is for Palestine, and not of Palestine. First, wherever
one turng, ¢tme sees translations of the works of other cul-
tures. Moreover, most of the original writing, he felt,
did not seem inspired by the life in Palestine. Works con-
cerned with Palestine appeared only accidently so; had the
same writer landed in America, he could as easily written
about that locale and with the same spirit. e

Gordon disputed the claim of certain apologists for

'the Palestiniam writing of his day, that "life in the process
of its oreation is not suitable material for epie literature."
On the contrary, he contends, "life is being molded; it de-
mands self-expression, not ln-:lc‘ merely, but the eiprouion

of concentrated intellect."” 'fﬁ"a prunisl — PIDDA P*h#A,
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Gordon was uncompromising in his insistence om Hebrew rather

than any other tongue for the Yishuv, In a letter addressed
to a conference held in Juq’f‘ he advoceted the use of puni-
tive measures (not "hl«le.- nia,, buthﬁ'ﬁ'p p*53Nc,) to make
Hebrew the language of the Haifa Technicum.

|
|
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Typical of his mystical, almost evasive method of
definition, is the following definition of the function of

Hebrew in Palestine:
vpam H1c) Sk 1o, "palen Il 1JAONLQ DI HIIDJ Ple,

Sieret Qo USe nreds DAl !Cl!),lfﬂ'fﬂ,@ NMIBID 019AG
wle ,%mca g"l“n Qe plrH¥ pean 124 e? US sepex
Nie 219028, Y1et! e €52 o0l 1yre yYsEL

'3 DIDA 1INALI
InJ inalie§ noe feo ANID tels) ope 229 A3JC Gipg -

Parpu PIPAR g0 290 WK pun-ns oion ol ~ey 1o
NAADIARD ANl1SD Ponaq PSSty piarISDH PanlA p4 un
"V lnso WARS 508 —PnG prani iCa-aBAle > T proial
Hebrew University

Now that the Hebrew University has long been an accepted
reality, mich of what Gordon wrote in those days when its
very existence was a debatable subject, has lost significance.
But the Hebrew University occupied a las and significant
ﬁole in his philosophy of labor:
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While Gordon both the Hebrew University and the Higher

eshiva in Jerusalem, he warmed that these should not exhaust
Zionism, as indeed, they have done for certain"cultural

ionists."

The Arsb Problem

It is his discussioms of the Arab problems and relationships
t Gordon reveals his essential humanitarianism.
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"Truth is the basis of our world, and through truth

we shall discover a way for life in partnership with the
Arabs, for cooperative life and work destined to become a
blessing to both peoples."™ We are in need of herois courage
which demends lofty ideals of conduct even when the conduct
of others falls below this standard; in this conduct there
must be no weakness, Neither submissiveness nor arrogance
has any place in our redations with the Arabs. "Any sermon-
izing regarding proper relationships with the Arabs based
on ulterior motives should have no place among us.’ «e

In meticulous fashion, the human philosopher of Labor
Zionism lays down the rules for business relationships with

the Arabs, In buying land, there must be no infringements

upon the rights of the Arabs nt‘r any dispossessions of tho“
who are actually working on the land., (Had this maxim of
Gordon's been heeded by later Zionists, perhaps a larger
number of fellsheen might have been less eager to join the
wealthier effendis in their attacks upon Zionism)

"Rather than wponging them in any way, we must be pre-
pared to pay many times the value of the land in order to
compensate the real owners fully, those who live and those
who work upon the land, if we have special need of their land." ¥
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To avoid irritations or even the slightest infringements,
Gordon suggested that the land of other sections to be given
to those dispossessed by lagitimate purchases., He insisted
that the moral right and the deeper vital interest in the
land will be sequired by the people =- Arab or Jewish --
which would labor more ardently, be more creative, and give
more of its spirit to the task of reconstruction. This
implies a peaceful competition, for which the Jewish people
has derived its right, by virtue of its historical title to
the land.

Gordon's tolerant attitude toward the Arabs of Palestine
was remarksble, especially when we bear in mind that at
least once -- during his life-time -- he was attacked by
Arabs who shot at him, beat him, he%? a knife at his back,
’md robbed him of all his clothes.w\ As early as 1914, he
looked askance at the"altruism" of the Western nations

towards the Zionist aspirations. On the contrary, he

felt that they wished neither the Arabs nor the Jews any

progress; and in this fact, he saw a common interest between
|

the Jew and the Arab.
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He warned his contemporaries against the belief-- which was
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maintained even several decades after his death-- that
the "Arab national aspirations" were merely machinations
of the Arab effendis, to which the masses were either indiff-
erent or hostile. While the leaders and the main sponsers of
the movement were the effendis and Arab intellectuals, they
did not == in hiscestimation -- make up the entire movement
or form its backbone. ("They delude themselves and us,who
wish to persuade us that the Arab masses, and especially the “rab
working masses, are or will be on our side and against the
effendis,.") w

The Arab mass 1s not a detached body, he insisted, to
be likened to our own proletarians who call themselves the
Jewish masses. The Arab mass is Gprt and parcel of a living
people. On the other hand, the leaders of the Arab movement
are beginning to grasp the meaning of a mational movement
and'the task that confronts them., They always make their

demands in the name of the Arab nation, and conversely on
all occasions speak against the Zionists and the Zionist
organization. The Jewish nation 1a_gnrer mentioned by name.
It would not be so easy to waive the claims of Jews to Pal-
estine if their demands were msde in the name of the Jewish
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Chapter XI
PHILOSOPHY OF THE DIASPORA

In our enthusiasm for Gordon, the philosopher for Labor
Zionism, we tend to neglecy completely Gordon, the philosopher
of Labor Diaspora. For Gordon was completely preoccupied H
with, and achieved a broad perspective of, the role of the
Jew in Diaspora., Out of the welter of his diffuse and scat-

tered writings, one can discern a consistent philosophy and
program for the Diaspora Jew -- a philosophy and program that
have left a deep imprint upon the Labor Zionist policies

in the Diaspora sice his day. It is regrettable, however,

that -~ being a poet and a philosohper, rather than a poli-

ical theortician -- Gordon failed to outline specific techniques
ald organisms by which his ideals for the Diaspora could be
fulfilled.

The Jews in the Diasporas, he felt, must be regenerated
through the same media as those 1n‘_ Palestine == throixgh
nature, labor, and the national 1.3;.;-;.. They too must
engage in all forms of manual labor, especially in the tilling
of the soil; they too should avoid exploitation of the labor
of others. Ev;n in the Diaspora there is room for the
Kvutza, the Moshav-Ovdim; for the spirit of the family in the
economic - as well as the social life.
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The Jewlsh people striking roots in Palestine must send

the sap of life to its branches that stretch into other lands,
just as those branches must trars mit part of their good

to the roots which are in Palestine,
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The corroding power of the Diaspora, to Gordon, was this:

that its darkness caused Israel's body to shrink and shrivel;
that its light resulted in a shrinking and shriveling of spirit.
' "The cosmic moment in national independence is not
ours in the Diaspora; that we must seek in Palestine. In
the Diaspora the historic moment operates within us; it

upholds us and prevents our dying, but it is unable to give
us 1ife. There in the Diaspora We have of necessity no
national or creative life. From a creative standpoint we
are parasites physically and spiritually. There our national
individuality is naturally restricted. Unable to draw
sustenence directly from its life source, it necessarily
feeds upon the past, and continues to shrink more and more;
or it feeds upon the life-source of oth:ra and E gradually

wasted away and dies in the spirit of others." (Cf. chapter
on the "The Concept of Nationalism")



|

The Jewry of the Diaspora uy not possess a true living
culture, for it has no true life. It possesses only gecul-
tural wealth bequeathed unto it by the past, which it must
continually adjust to the envu'omnnt and times (and through

the will, spirit, and channels of other Mtlﬂ?
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Herein ‘the Diupora-:rew differs from his Palestinian

brother -~ and from the other residents of the Diaspora-
lands. When a man belongs to a living people, he can permit
himself the privilege or folly of being a cosmopolitan, anti-

nationalist, or a nationalist with reservetions. Such views

mgy not be injurious to one who is an intregal part of a nation
tha't is alive. In effect, such a man in his hsbit patterns

and psychological make-up remains devoted to his people;

in hicd daily life he breathes enough for his needs. This prevents
his dying in a national sense and binds him to his people

with a vital bond. Nor is his slnrd‘ in the national work

of his people diminished by his cosmopolitan leanings.....

To the Diaspora-Jew, however, cosmopolitanism is an expensive
luxury, which spells his death nationally. -&"’(_@’

Gordon believed a greater normalcy in the status of the
Dhapoxﬂ'.l'« would rg-ult fran the revival in Palestine.
Commeburate. with the progress of the revival,other lands would
lose their character; as lands of exile for the Jew. They
would become lands in which the Jews dwell under the same

N
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normal conditions as other nationals domiciled in countries
outside their own.

Lenguage in the Diaspora

In the Diaspora, no less than in Palestine, Hebrew
mst he made a living tongue, if the complete regeneration
of the nation - wherever it may live - is to be achieved.
The lnnguagq will be the strongest living bond between the
nation in Palestine and the parts of the nation in other
lands; it will be the most powerful defense against assimi-
lation. e

We must not close our eyes to the fact that Yiddish is

dying out in the Diaspora, gradually being replaced by the

various tongues, Even in America -- where, during Gordon's
tide, Yiddish seemed flourishing -- the second generation
mevlfably turned to English. It was due only, he felt, to the
stream of immigrants who cam@ from lands where European
culture had not penetrated all rmkf.)“‘g

But not only because Yiddish sdemed doomed to die,
did Gordon object to its consideration as a national tongue.
He disparagingly referred to it as a "European tongue",
not native to the Jews, and condemned ardent Yiddishists

&) s

as "reactionaries”,
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Chapter XII
PHILOSOPHY OF RELIGION

In his Die Zionistische Bewegung, (p.223), BBhm declares
that the entiré system of thought propounded by Gordon and

his associates was derived from their Jewish religious heri-
tage:

"seeseedoch sind ihre Gedanken im Wesenskern jlldisches
Erbteil. Die Einheit alles Lebendigen, die Vermeinung aller
Dualitt von Leib und Seele, Materie und Geist, da’u' Gebot
der Verwirklichung der idealen Forderung (des Sittlichen)
nicht durch eine Abkehr vom Irdischen (wie im christlichen
Spiritualismus), sondern durch die Gestaltung des Realen
nach ihren Geboten, das macht nach der Auffassung der meisten

wirklichen Kenner des Judentums das Wesen jfdischer Reli-

giositlt aus, welche die Tat in den Mittelpunkt stellt,

die Heiligung i m Leben sucht und nicht in einer Askese," =
It is this Jewish outlook, claims BBhm, impelled Gordon

¥

to protest against the postulatep of an sbstract spirit

and soulless matter; against the Marxian dlialectic which

would divide the social milieu into two conflicting classes,
and reduce all social phenomena to mechanical formlae;‘

and lgtinat all concepts which would divide 1ife into dualities
as spirit and matter, holy and profane, .ot'o.

Traditional Judaism

During his first years in Eretz Yisroel, Gordon --
according to the reports furnished to us by Joseph Aarono -

itch -- was'an observant Jew,

i .
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He was much opgzsod to’ the libortié: which the workers took

publicly in the matters of religion. He saw in this a lack

of culture, as well as one of the causes for the strained
relations... Whenever a discussion of religious matters came
up, he was angered by some of the the opinions expressed and tried
to refute them, but never clearly revealed his own views.
Apparently this was still an unsolved question for him,

He was struggling for a solution and was deeply distressed

by fais failure to arrive at ome. "In his later years he seemed
to be less troubled; he cast off the burden of the positive
commsnds (mitzvoth) and remained loyal only to the prohibi-
tioan“}lpparontly, he was afraid to remain godless even

for amoment, and so he clung to tho%ﬁod of his ancestors,
despite his heretical doubts, while he was slowly creating

. God a new religion, 1¥°0 7170 *T1a* *ik 93 onp’
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On the whole, Ggrdqn is much more positive than his
colleague, I.ch.hronner, in his attitude towards traditional
Judaism, In a letter published (but unsent), he chides
Brenner gently for being so disparaging in his attitude
towards traditional Judaism:

“Whente this unlimited antagonism to Judaism and the
Jewish spirit? Why is it that although I am mots*seligious’ in
the ordinary meaning, Judaism is so dear to ne, as well as
Rabbiniec literature? To be sure there are in our religion
certain unpleasant practices and certain dull points in our
rabbinic literature but in what religion and in what religious

P.torntnre are these not present? I have not seen in all
others the greatmness and the glory, while you spurn our own
individuality 1ike dust on the earth," O3

Judaism end Christianity Compared
:
Y

With keen insight, Gordon revealed the essentisl dif-
ferences between Judeism and Christianity, and the superior-
ity of the former over the latter econceptually. “Ono basic
tenet whioh distinquishes Judaism from its sister religion
is its firm admonition: ;'mm shalt not look upon any idols";
for Christiddnity ‘l:;md jteelf upon a belief in the revelation

of God in the ferm of man, The latter faith restricted
God and the image of God by declaring that God needed an
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aid; and that man likewise required a mediator between
himself and his Creator. o

Christianity transmitted to man a ready-made pattern
of human perfection for him to accept and imitate; Judaism,
disclaiming any such read y-mede humen pattern, saw the exalted
life inherent in man's very strivipg towards the exalted
life. It thus made of life a complete unit, in which the
search as well as the achievement is a vital element. =

Christdanity sets forth as a primary principle "Thou
shalt love thy neighbor as thyself"., This principle"which
requires no preparation and is not capable of further devel-
opsment.” While Judaism accepts this principle it prefaces
it with the negative commandments ™Fhou shalt not steal®

and "Thou shalt not hate thy brother in thy heart™; and only

affler these imperfectibns are removed 4s the stage set

for the positive admonition of "Thou shalt love thy 'meighbor".

Nor does this admonition complete the process of perfection.

For Judaism declares further in the words of Hillel: "All

else is a commentary. Go and aoqu?'&-e knowledge." Hence,

while Cristianity posits a simpke, stereotyped pattern,

Judaism asserts the free-will of man to create for himself,

in his own way: the perfect form. e
According to Christianity, man lives in tlie world

to fulfill the Supreme Will, This self-denial before the

Supreme Will madifests itself in a certain passivity, an

attitude of non-resistance to evil. Judalism views man as

\ | I ;
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an active force, not a force acted upon. "fan, all mankind,

- creates the world in the image of God."™ This purpose implies
' neither asceticism nor monasticism, but purification, natural-
ness, and santification; (hence, Judaism's preoccupation

of QQ*
with the purity of family, sex, etc.)

Form and Content in Reliiion

Religion, in its broadest connotations, was an important

phase of Gordon's philosophic system, :
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As we have seen in the discussion of the "Epistomological
(%

Basis", primitive man experienced & spiritual oneness with
thg Universe through his belief in God, Whom he beheld

everywhere-about him, It was the entire content of his soul,

Q.w

But = as in all cultural developement - in religiom, .

for all thet he saw and did was consecrated to Divine Powers.

too, form developed at the expense o2 content., The religious
content-which is essentially the individual's possession -
has its roots in the depth of the individual human soul,
with "stalks anf foliage growing and spreading throughout
the soul and mind to the horizens of loftiest thoughte® 2
The developament of religious content goes hand and hand
with the advance of human thought and spirituality.
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The form of religion is the possession of the group.
Generally, the group is less amenable to change and progress
than the individual; and the form of religion, therefore,
lagged behind progressive human thought until it became pet-
rified. Nevertheless, human soclety viewed the form as
being endowed with greater sanctity, until it superceded
content in influence. As a result, the thinker was often
compelled to leave the fold of conventional religion; and
the deeply religious soul either had to compromise with

the petrified form or withdraw entirely from the 1lfe of the

o
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This emphasis upon form (which i# but another instance

of the process of TZIMTZUM in human developyment, which we
have noted in Chapter IV) has resulted from the departure

‘ of progressive, creative thinking from the sphere of reli-
gion. Thus, it was possible.for the Yreeks -- thb produced
such distingquished philosophers nr’_d writers -~ to cling to
antiguated idolatrous practices. Thus the Hebrews -- who
excelled all other pooplﬁ in their ré#ligious genius --
were unable to uﬂﬂl-;h emancipate themselves completely
from obsolete forms., And when Christ:inity attempted to

| A '. ) »




restore to content its original gltln-y, it succeeded -- with
its trinity, other-worldliness, and intermediary to God =--
wily SHRSRIEE oM Tatnaha ShEteNt

The tragic aspect of religious developement;, to Gordon,
is that not only religion, but the very conception of reli-
gion, has stagnated -- for people conceive of religion as
a fixed, static phenomenon that took shape thousands ef years
8g0. Inrluonged by this conception, certain modern thinkers
relegate religion to mythology, and regard it as an obaplote v
phenomenon that might best be removed from the world of men,
This conception has caused men also to view religion as
somehow apart from life; and to seek wikhin the realms of
aesthetics that which might proﬁerly be an expression of the
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Gordon's Totallitarianism In Religiomn
i

El
The conception we have noted above -- which regards

religion as mystic and epart from life itself -- led also
to the belief that one nation may include members of differ-
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Gordam Jhowever, is a totalitsriss In this metter,
irdent patiomalist that he is, he pereeives religiom as
strictly a nstionsl foree: "=z x(sT “2¥)e"s I My
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To him there iz an essentisl comtrediction in the notiom
thst there aay be one nstion in wshich diverse religioms
{ sixich sxpress the spirit and monld of other matioms) ==y
- flourish, For the people of such & nation experience & con-
flict between (1) the matursl desire of each mstiom to revesl
itself im its Individus]l foerw, and to find its own relstioms
um%w; ani (2) the Weltsnschammg of a highly developed
religion contributed by amother pecple. zv'sp 1°91z a7 jui°tm
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to thet of owr comtenfesry Facists, en the guestion of the
sstion smi religiom,’
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The netions] charscter of Sordon's views on religiom
are evidemged iz his trestmest of such subjects ss Yam

Tippur. As individmals, be claimed, pscple are guite capsble



of taking a spiritual invemtory of t;houolvea whenever they
feel disposed to do so, On Yom Kippur (and Rosh Hashona),
however, all individuals feel themselves as units of a single,
sublime ism -~ 8 single nation -- and as such, they Son3id-
er accounts of a national, human, and universal significance,
rather than individual matters. As such, thetir personalities
expand and rise to higher levels with the expansion of the
total personality of the group, which in turn also grows with
the growth of its u.nita.“?‘-

Immortality

Gordon disbelieved in the generally accepted doctrine of
immortelity of the human soul. He also rejeched the Niet-
sdean theory of immortality, which maintained that the number
of cdlibinations of matter are’ finite, and that therefore the
forces or nature will be agsain combined in such a manner
that all nature (including ourselves) will assume the same

sz
form it had previously.

The conception of immortality whith Gordon favors
immortality
is in reality nolmeeelity; at best, it is but a postponement .
of complete dissolution. "The individual personality is .but
a passing wave in the eternal sea of life and of existence.
What is etermal in the individual personality is the hiddenm,
vital impression that it leaves in life, that is eternal to
the degree that it aids in the strengtheming of the regemerative,
: (M'l
the creastive spirit of life,"

Gordon illustrated his peint of view with two analogies:

.
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(1) a post-humous child of a man who has died, leaving a preg-
nant wife; (2) the light of distant stars that reach the
earth after they are mxtinquished, but which too will event-

(s« .
ually die,

The Religious Attitude Towards Animals

Gordon's refussl to eat meat was no mere device of con-

venience. It was a deeply rooted principle -- ppoted-in-his
reverence for all life, animal as well as human =--

and in his quest for the natural life in its loftiest sense.
"What basic human, cosmic distinction is there botween eating
the flesh of an animal and eating the flesh of man? The dif-
ference lies merely in this: Those who eat of human flesh
abstain from eating members of their own tribe; ftthose who

eat from the flesh of animals abstain from eating the flesh
U&-’"

¢ of their own species -~ nothing more."

In general, Gordon urged a more spiritual attitude towards

plants and animals., He spoke caustically of the hypocrisy of

men who utter sublime sentiments of justice, meray, ete., i A

in the name of religion or efhics, And yet these individuals k. .,U’ﬁéj

complacently devour animals, hunt them rathlessly, rob them

of their freedom, and deplete their strength, The very

terms "beneficial and "harmful" - as applied to smnimals -

emphasize further the unspirituality of man's relation to

the animal kingdom -- for these terms primarily allude to

the exploitability of these e S oy ‘ 3
Has man a spirtual attitude to all living nature? Are

whole
not men prepared to amnihilate mham species of animals merely



- 87 -

for the sake of material ‘tinl derived thereby? Are not
these bb&hs exploited and exhausted to gratify the basest of
man's whims? And yet there is a deep spiritual affinity
between man and these living creatures which he exploits -

an affinity of which he is aware only, in rare moments of
isolation from other men, when he enjoys the silent, but elo-

151
quent companionship of these same creatures,

Mon and Nature

Gordon defines religion as being -~ at bottom -- the
pure, the human relationship towards the essence of existence
in all its phases. Pure religion is the pure natural life,

a life amid nature and with immmn nature, a life expressing
the sense of higher unity and higher responsibilty. Religion,
affirms Wm, will not perish while there exists a human

soul, a sense of responsibilty, and a longing for life.
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In consonanceé with his naturistic view of religionm,
Gordon =~ in one of his most inspired moments -- portrayed
the religious emotion for the toiler on Palestinian soll:

#Author's note: The religious attitude towards sex, as Gordon
conceives it, has already been indicated in Chapters IV and
VI. The religious view of nature and labor - as Gordon con-
céives 1t - pervades his entire work, and is-implied in almost
every subject ne discusses, Hence, I have been brief in the
treatment of this question here,

N\ '




"Then when you will perform ygt‘.z%ork, the expanse
of the universe will be to you a vast shop, and
you and Nature the workers. Ome heart and one
spirit will animate both of you. On that day
you will say: "Beautiful is the face of nature,
but even more beautiful is the agirit of its
life, of its work." When you will pause a moment
to linighton-ym body, to draw breath, you will
not inhale air for bruﬂhipg but you will feel
that you draw in something eiso, -something subtle
which you do not know, but which will fructify

heart and your d, and which will add
ife and light to your spitft. You will certainly
have moments in which seemingly your whole being
melts into eternity. Then you will grow silent.

Not only speech but also song and even thought
will be sacorilege to you. You will know the

. seoret, the holiness of silence., You will sense

that which cannot be expressed except by work;
you will labor with all your strength., mightily,
goyoucly. And you will hear a tiny voice rise
rom your task and say: Work, O Man, each one of
you workl" You will then know and comsider in
your heart that there is in work such a spiritual
wealth of which you can see but the barest fringe;
nor will all of this wealth be seen except by those
who will look at it from all angles, After the
sound of the tiny voice, Nature answers, "Amen}"
as though to say: "Work, O Man, let not your work

‘be insignificant in your-own eyes. Then you make
perfect what I have left imperfecte.."

On that day, O Man, the fruit of your work
will be - 1life, For there will be life in your

work, " (5%




Chapter XIII
THE ROLE AND FUNCTION OF EDUCATORS

The role and function of educators, in Gordon's system of
thought, will beconmie more apparent to us if we first list
their prerquisites., In an essay on the Hebrew University,
Gordon epitomizes these preréquisites: "
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The educator, then, must be a philosopher with a full world-
outlook, Before he can educate man, he must kmow man; and
he cannot kmow man except through his own inner world., He
mu:t be a son of nmature, since his task is not only to train
man 88 & social and national product, but also as a. cosmic
product. His life must be an incessant creation, a permanent
example to his students, for it i1s thus -- and not th;vough
the world of books =- that he may h‘lrluenoe them, Q"

All of these prerequisites may seem platitudinous to us.
They were no less platitudinous in Gordon's day; and yet,
in his eagerness to establish an intemgrated philoaophy
of labor and soil, Gordon reiterated the most obvious truisms
in order to rearrsnge them into his system. He was convinced
that lsbor and soil could be a mighty instrument of motiv-
ationfof the educator; and nationalist Jewish educatton
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(even in the Diaspora) since his day has adopted as a guiding
principle this conviction of Gordon's.

Gordon did not believe that education must be practical
and pragmatic in content. On the contrary, modern educators
might do well to revive the age-old tradition in Judaism

(s>
of TORAH LISHMAH, Like John Dewey and other contemporary
educators, he felt that the function of the educator was not
to provide kmowledge, but to induce men to self-education,
to an inner awakendng of their own latent powers. He inquires
whether any person may presume to have the right to teach
others =« or whose ideas are so absolute and universal that
he possesses the moral right to impose these views upon others,
(In this score, Gordon moves out of .the orbit of totalitarian
thinking, which frankly condones propaganda and educatiocnal
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Nor is there a universal method of teaching which is
adaptable to every person, nation, or generation; since every
nation: or man ;relents a distinet pyschic ent;ty, in accord-
ance with which he (or it) must be understood and evaluated,
and in harmony with which alone maj\he) be reolaimad.(&4

The réle of educators, and more especially of writers,
is so ponderous & task that it has often caused them to stand

\ .
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on the peryphery of the oreation struggle, and not in the

center; hence, they fail to grasp thoroughly the significance
of their role. The times demand that they be more than writers

in the ordinary meaning of the term, who endow mankind with
a product wrought in the confines of the studio., But to meet
the challenge of life fully, they must live 1.*11 its breadth
and depth the life that is being created, and must share fully
in the duties of labor. s
It is interesting to note that throughout Gordon's 'riting.n
on the role of writers, there is an absente of fervent entreat-
les for the freedom of expression. On the contrary, he argues
that "the nation, like nature,knows how to obey man to the
degree that man knows how to obey it, how to cobey its indi-
vidual laws," e
l{o'compnrea the writer to & dynamo that transform the
vital motive force that lies inert in the deepest recesses
of a people's soul and converts it into visible, concentrated
energy, which discharges light and hut.'_ Similarly, who_gier
is able to draw upon the innermost soul of a people endows
his own words with immortality and universal appeal.
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The education of children believed Gordon, should not
be transferred from the domain of the parents to the community
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or ité agencies, On the contrary, all }aung people should
receive training in child-education and child-guidunoe.(Lf‘

The goal of education is the liberation of the inner man
and inner consciousness, - It must seek to eliminate the false
reverence and striving for power - which is a basic cause
for social dominance by parasitic classes - by directing men's
strivings towards the labor of creation.

It "involves above all a striving for the inner freedom
of man; for intensifying of the human consciousness in each
member of society towards a task that will bring each member

W of society to self-analysis and self-education.” "I‘hia is not
a sclence of books, but a science of 1life; it is not "an outer
struggle, but an inner struggle to capture new territory

oy

in the heart of the individual."
Y




CONCLUSION

As I have indicated throughout this study, the

most ardgous task which confronted me -- and perhaps the
chief contribution of this study -- consisted in organi-
zation and synthesis. For Gordon himself was not overly
concerned with the development of an all-embracing system
of philosophy, as such., G@Generally, his essays were directed
towards the clarification or solution of some specific prob-
lem, which affected practically the relationships of his
fellow-workers in Palestine., Even the Kitzur Kisve A, D.
Gordon prepared by Teradyon and Shohat, and their English

counterpart in the Selected Essays (translated b e)
"LFYBGIRG GFASTAOut of the confusion® and
do not succeed mkpruonting,.tn organized form, such a

Y
synthesis. They have only re-arranged and reproduced ver-
batim, in abridged fashion, a munber of essays written by

Gordon =~ but still marred by Gordon's own imperfections

of disorganizatiom, discursivenegs, and verbosity.
.
& In the preparation of this thesis, I myeelf like-
wise affected by these imperfections of the author. In

A
order fhot to lose the spirit and the emphases of Gordon,
ih the process of condensation -- it was often necessary
to resort to the same @iffuseness, parenthetic expressions,

and appositions, that are so characteristic of Gordon.

It was my own feeling that -- in a sense -- it 1s
ironical that Gordon should have been accepted so whole-
Qrtodly by many Labor 4nd sodéialist Zionists as the

o 4
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"philosopher of Labor Zionism"., For, while no one can
dispute hils sublime faith and sincere devotion to his
ideal of labor -- there are mertain pronounced tendencies I
in his thinking that would today bring him close to the
pale of totalitarianism.

His nationalism - for example - is fervent, consuming,
and almost (one 1s tempted to say) chauvinistic., On one
occasion in 1910, when the Jewish farmers tore down the Jew-
ish flag during a celebration in Petach Tikvah, Gordon bit-
terly condemned alike the culprits and silent by-standers;
?nd on that occasfion wrote an impassioned presentation of

the sanctity of the national flag, such as the most ardent

ultra-nationalist would feel it,

Enropposing a "united front" with the world socialist
movement with the vigor with which Gordon opposed it --
the laborer of today would help weaken one of the strongest
weapons against reaction that exist today., Gordon's persis-
tent opposition to the "elass-consciousness® wrought by

Marxists; his disparaging references to socialism as:

<Gl oyramiX oy 09180 oF) ,70:Go YA ,'NIAD P2 DDy
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would serve as grist for the mill of the present-day reac-

tionary. _
A more striking instance, pe:;hnpa, is Gordon's nationa-
listic cepliorsitdonrof religion, He regarded as abnormal and

ulf-oontrnd:lct‘ory, the existence of several religions within

N e s
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one nation. On this score he stands in sharp contrast to
the proponents of"cultural pluralism”, and is more closely
akin in spirit to the totalitarian concept of the national
religion.

However, it would be a grossly unjust evaluation of - -
Gordon's character and aspirations, to take too seriously
these superficial resemblances to the spirit of modern
totalitarianism, Gordon reddems himself from this stigmah
when he insists that mt:l.onal:'l'z.m mst be exalted, ethieal,
idealistic =~ or not at all., Unlike the modern Fascist, 4

‘o condemns unreservedly -~ not only war -- but also, the
mertial spirit, military trappings, armies, ete, His 1
entire approach to the Arabs -- who loomed as the maiato II
menace to J'urinh aspirations in Palestine -- iz pacifistioe,
tolerant, honorable, m unsullied by suggestions of ulter-

ior political designs. He insists that the loftiest form
of sooial life is to be found only in cooperative EKvutzoth

or Moshavei Ovdim, and in the nationalizatign of land and
industry. (Dayan sccredits him with contrib::ting the il
"4deelogy of the new form of settlement, the 'moshav ovdim!,

and t?h writing out a set of precepts for their constitution. )'(u
Unlike the reactionary of our day, Gordon resented and &ooked
askance at the intrusion of private capital and"tnpttative"

upon the Palestinian scene, He believed the Homeland should

be the 'poue‘lion of the cﬁtm people -~ the people who

L34




were Ii‘.'l‘.Jilng to toll for it with their hands and their
hearts. In his very emphasis upon the sanctity and in-
dividuality of the human personality; in his reverence for
all life -~ human, animal, and plant -- Gordon represents a
spirit that is hostile to totalitarianism,

May CGordon's system of philosophy be properly termed
a "DATH AVODAE" -- as so many writers are prone to do today?

-
i -

=

I believe so. His system is pervaded throughout with a
consciousness of a oreative God in a creative nature; of
the sanctity of all living beings; of the dignity of man's
role upon earth; of the mystiec unity that binds mean, beast,

k
N |
1

flower, to all forces -- seen or unseen -- that shape the
course o;'tho universe., Even his nationalism, his defini-
tion of the earthly functions of each segment of human
society -- are impregnated with this gpirit of sanctity
and dignity.

Certainly, these are the indices df "religion® as
it is commonly understood. If we accept religion, in
‘:?&gn}g' ,m.,:%' L850 e ony kin 0,393 S IPVIL a3,

, DID ... 99 400 P Plad pin  pIDG PITRG P .-

195 % woate 23n
Then we may with justification interpret Gordon's world-

view, and the program arising out of that world-view, as

a "religion". We reach this comclusion, also, when we think
of religion in such terms as "....the effort of man to orient
himself to the universe in a way that reckons not only with
the nature of things lmown (which is the sphere &f soience),

o ' w
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but also with the uplmown and mysterious aspects of life,
Whenever a man's conduct is conseiously influenced by assump-
tions of the destiny of man, of the value of this or that
course of behavior relative to a hierarchy of values assumed
to be inherent &£ the nature of things, there we have religion.
As we can readily see, the philosophy and program of labor

A

evolved by Gordon conforms almost entirely wi th this descrip-
tion of religiom.

It is a characteristic ingredient of most religious
systems that they possess their own prophet. 8So t00...

"$his movement has had its saint and prophet, a man far rem
moved from conventional authoritarian Jewish religion, but
nevertheless a saint in the absolute consecration of his life
to hisri.doal and a prophet in his insight into the spiritual
needs of the modern world and, more especially, of the Jew-
ish people in the modern world, That man is Aaron David
Gordon, " 11

even -1%2533:234% :’331& org;n hogogfphow,
He cas aspersion upon the individual prophetsandcstates,
quite consistently with his nationalistic apprsach:

"Prophecy should 5@ the heritage of the entire nation,
of every individual...Salvation through a prophet will again
bring to the world only hate and falsehood with all their
concomitants,.,.The nation is the prophet....As for me, I
shall trust 111 the pewer of the people as long as I shall
have faith in man and in Iﬁo.'@
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170) Cf. P. 50 of this Thesis.

171) Cf. "CONCEPT OF NATIONALISM", p. 41f.

172) Cf. "Arab Problem In Palestine", p., 69f,

173) Dayan, "Gordon In D'ganiah", p, 9, Young Jew Series.
174) Cf., "Palestine And Its Problems"

176) Cf. p. 81, Thesis.

176) Kohn, "Torah From Zion", Reconstructionist, March
10, 1939,

177) Kohn, ibid.

P T R S "

178) Vol. I, KOL KISVE A.D.G., p. 215¢. "Mi-toch K'riah",
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graphical study have been gathered from these
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"RISHIMOTH" by Mronovitoh, published in

introduction to Vol. I of KOL KISVE A.D.
GORDON (pp. VII-XXX) and ﬁmum
To KITZUR KISVE A, .D. GORDON (pp. N2 — 5 ).
These "R'SHINOIE" have been rendered into
English, in the "Biographical Notes" (Younmg
Jew Series No. -3, pp. 10-30.)

dies were: "$oed  mnN,(Memoirs gath-
ered by Joel Gordon, daughter ar A. D, Gordon,
and several associates of Gordon., Published
in introduction to KITZUR A.D. GORDON, pp.
nX <nd), Alsé, "Gordon in D'ganish" by !
Samuel Dayan (Pubi.tuhed in Y Jew Series
No. 3, ppe 5-9). Also -- more Eo‘ss"'e_n"l;'I"n"!IIIy - f
the sutobiographical references made in Gor- "
don's own writings, L

11) Asronoviteh, Joseph, "R'SHIMOTH L'TOLDOTH ov
SHEL A.D. GORDON,"p. XIV, Vol. I, KOL
A.D. GORDON.

12) Dayan, Samuel, "Gordon In D'ganish"®, I% Jow
501-133 No. 3, pe 6. This is one e only
Y disparaging comments which Dayan makes of A,
D, Gordon's idiosyncracies. On the whole
Dayan appears to revere the character of 601--
don no less than other men associated with

him,

13) of. Aaronovitch, Joseph, “R'SIIMOTH L'TOLDOTH
GHAYOV SNEL A,D. GORDON", pp. XXV-XXVI
Vol. I, XOL KISVE A.D. oawon.r—_"

@ '
14) Gordon, Joel, " FRA (AN w o AN =PA,
Introduotion to KITZUR EISVE A.D. GCRDOR.

15) Halpern, Ben, "Aaron David Gordon", Jewish Frontier, :
March, 1938, p. 21-23. A e

16) Trachtemberg, Joshua, "Aaron David Gorden", Reson-
structionilt Iu'oh 26, 1938, p. 1l.

17) Wordom, A. D,, KOL KISVE A.D., GORDON, Vol. III,
"ﬁl adam T'ﬁfiva", P. 11Z2. béi
]

18) Gordon, A, D., "Ha- teva", p.122, KOL
ON, Vol. III.
19) Gordon, A, D., "Ha- Vihateva", p. 123 ﬁﬁ
KOL KISVE A<D. GORDON, Vol IIT. ol

N .
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p. 117/ Vol. IIJ,

: ¥ A.Da' .n.-m V'hl“"l"
EKOL KISVE

> 5 5d_Essa Tr. By Burnce,
"The Eternal m"ﬂ—n'

Gordon, A.D., "Ha-adam V'hateva", p, 41, Vol, I,
EOL KISVE A.D.G.
(Also Belected Bssays, p. 174, "0il For Light")

For entire discussion of question of intellectual
knowledge and immediate experience, eof.
"Ha-adam V'hateva", Vol. III, KOL KISVE A.D.G.

pp. 90-139, Also, "Ha-adem V'Hateva" (Continu-

ation of Vol., III), pp. 16-149, Vol. IV,

Also, Belected Essays, pp. 181-205, "Intellec-
tual Knowledge And L'lmdhte Experience"”,
Also, "Hakara Va'chavaya", pp. 164-180,
KITZUR KISVE A.D.G.

Gordon, A.D., "Ha-sdam V'hatevae”, Vol. III, pp.
90f. Quot;. from KITZUR KISVE A.D.G. Pe 167.
Also, Belected Essays, p. 1B87.

Gordon, A.D., op. oit.

ﬂordon A,D., op. oit Also 31, Vol. IV
'!:-adan'v'll::tou;. 1.2 g ; 5

Gordon, A.D., Vol. IV, KOL KISVE A.D.G., p. 32-33.
Also, p. 168, KITZUR KISVE A.D.0.
Bordon, A.D., "Ha-sdam V'hateva", p. 33, Vol. IV,
KOL KISVE A.D.G, Also, KITZUR, p. 168.
|

Gordon, A.D. "Ha-adam V'hateva®™, p « 51, Vol, IV,
gg' nsvﬁ. Also, S&lscted llitl,n, p: 104, :

Because of his fmtuitional and naturistic ap-
proach, one is tempted to link Gordon to such

ilosophers as Bergson, Rousseau, and others

whom such tendencies are marked., However,
there is little in Gordon's own writings to
indicate that he was directly under the in-
-nuons? of these philosophers. (ef. "CONCLU-
SION.

Gordon, A.D., "Ha-adam V'hateva", Vol. I, p. 43.

Ibid, Also, Selected Essays, p. 176,

For discussion and refutation of Buddha .and Schopen-
hauer, of. Vol. IV, KOL KISVE, "Ha-sdam V'hateva",
pe 96 £f. Also, Selected Essays, p. 220 ff,
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Also, P. 232-240, Selected Essays Of A.D.G.

For a discussion on the nature of ideas, cf,.
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KITZUR, p. 145-181l. Selected Essays, De.
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cf. Belected Essays, p. IBi.

Vols s gz. KISVE A.D.G., "Michtav Galui 'L'I. Ch.
m 1‘ ? p. . ’ [ ]

of. Kohn, Eugene, "Torsh From Zion", Reconmstruction-
ist, March 10, 1939, p. 6-7. e B
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Vol. I, p. 126, EOL KISVE A:D.G, oGrorRYlie,
*rnpy. 0, o_'-_ n"m' Pe 97.
Xlso, Selected S bas

Vol. II, XOL KISVE A:D.G., Do
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55) Ibid.
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57) Op. eit,, p. 107,
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111) 1Ibid. '

112) Cf. p. 14 of this thesis, .
Also, "RYSHIMOTH L'TOLDOTH CHAYOV SHEL |
A.D. GORDON", Vol. I, p. XXIVj (Aaronoviteh) :

- 113) Vol. V, p. 21, "Michtavim Mayeretz Yisroel".




114) Vol. ?’ Pe 12&183 KOL KISVE A.D.G.
"Michtav El nvum YHapoel Hazair'."

115) Vol. V, p. 122-124, (Ibid,)

116) Vol. II, p. 195, "Avodath Hatchish Blartzoth Hagolah."
117) Vel. II, p. 274, "Michtawim May-eretz Yisroel,"
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Ibid.

Ibid.

Ibid. .lllo, Pe 225.

Vol. III, p. 135, "Ha-adam V'hateva", This essay
presents in more detailed fashion the evolut-
tion of religion as Gordon interpreted it.

Cf. pe 25f, of this Thesis, on "The Epistogological
mu..

701. III’ ’. 116-117’ p. 123:.

P. 215, Selected Essays; P. 132, Vol. III, KOL
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Ibid.
Ibid.
Ibid. P, 134, Vol. III.
Ibid.
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Ibid. P. 135.

Ibid. P. 135. Also, cf. Vol IV, p. 93, "Ha-adam
v'h‘“"‘!’ (KOL KISVE AtDcG.)
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Pe 3.

¥bid. p. 87.
Ibid. p. 8%, Quot. from Vol. III, p. 135.
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Vol. ¥, p. 214-216,. Auln20k) w0 Pt 11stBen,

Vol. I, p. 132f., w.%‘wh?/-n a,"
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