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To this study, Mr. Greenberg has appended a brief essay indicating
the relationship of the dialogue to everyday life.

Mr. Greenberg has performed his chosen task with diligence.
Readers might welcome some generalizations from a phenomenclogical
as well as psychological point of view, Some transitions are abrupt
and the style is occasionally uneven. The hortatory intrudes when
the expository would have sufficed.

We are in debt to Mr, Greenberg for a research task conscientiously
and thoroughly done. It is with pleasure that I recommend the ac-
ceptance of this thesis in partial fulfillment of the requirements for
ordination,

Robert L. Katz
Referee
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Thesis Epitonme

Thesis title: Bibliecal Dialogues: Indexed - = and Interrreted
Author: 3olornon T, Greenberg

Referee: Dr., Robert L. Katsz

This thesis contains three parts and a suppliment.
o~

Part I deals with some general observations of the
Biblical dialogue. Jithin this section there is an erxplane
ation of the approoch uscc by the author in the following
parts of the thesis, Also, there is a definition of the
material within seripture that is classified as dialopical,
This part also contains a discussion of the varieties of
3iblical dizlogues vith special mention of varying lengths
and nurivers witiiin the variovs books of the Bibles Also
mentioner are the dilferent emotions expressed in the form

of dialorue, The rmotions citer are: hatred, anxiety, dis-
gust, fear, grief, joy, 1l:ve and pity. Zach emotion is de=-
fined ané a 3ivlical proof text given. Part I concludes
rith a discussion of the relationship classification infex
vhieh is found in Part II1.

Fart II contains two indices in which every Ziblical
dialofue is classified : A) by 2iblical boock, chanter and
verse, and 3) by the relatisnships of the partieciprnts o The
categories of relationsaip are: husboand-uife, manerian,
vomanevolan, nan=yo.:tn, father-son, father-dausiter, mother=-
son, mother=daurhtery deuthier-dzupiter (sister-sister),
son=son (brother-brother), son=-daughier (brother-sister).

Svery dialorue in tihis ircdex iz briefly summerized,
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Biblical Dizlogfues: _. Indexed - and Interpreted

Part TIT contains four Biblical dizlorues between:
1) Jacob and Esau (Genesis 25:297f.)s 2) Joseph and Feti-
phar's wife (Genesis 39:7ff.); 3) 3amuel and Saul (I 3amuel
15:13ff.)3 and 4) Amnon and Tamar (II 3amel 13:108f.).
Sach of these four diclorues is treete” in a sinilar fash-
ion. Firsty the dialorue is quoter in full, Jecondly, the
setting in which the dizlogue takes place is cdiscussed,
Thirfly, the dizlaogue is interpretes with special emphasis
on the psychological forces which are av play within the
participantse

The JuPp;;aent to t'is thesis cohceruas itself with
tae a2pplicetion of € e principle of cdialosue to evaryéay
life. The inmportance of dialosue for human relaticnships,
dislorue in serriage, dizlofue tetween parents and childe-
reny dizloruve in the search Tor truth, dialegue in pcolitlces,
dislorue in musiness, dizlopue in efucatien and dialozue 1n

the temrle are all discussed.
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INTRODUCTION

A. General Observations of the Biblicel dieslogue

The title of this thesis, Biblical Dialogues: Tndexed

and Interpreted, tells only in part what is contained herein,

The Eiblical dislogue is but one aspect of the vast materisl
harded down Yo us a2s Holy Writ, However, it is by no means
relegated to 8 lesser status because of ifts infrecuent
appearance, Tt is through the literary form of dialogue
that the various avthors of the Bible present insights into
diff'erent persorzlities, show the working out of human
nroblems, express 2 variety of emotions and enliven the
scripntural text. And 1% is through the Biblical dialogue
that one may achieve ® feeling of closeness for and & being
2 part o the numerous drsmas depicted., Further, it 1s

through the Liblical dislogue thet the human relations

element in ecrinture hecomes vivid and alive.

1. Approach used in Indexing
Tt was Telt by the writer of this thesis that in
order to make this meterial readily accesible and usable
ae a source of inspiration, insipght and study of human
relationgshins that different sappresches were necessary.
£11 Biblical dieslorues were indexed regarding their specific
location and position within the Bible and each particular

book of the Bible. This was done in the following two
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wave: @) Py presenting chapter and verse of each dialogue
found in every book of the Bible and, b) By classifyving
every dialogue found in scripture by the relationship

of the participants of that dialogue., These two classifi-
cations comprise Part TI of this thesis and are entitled:
Eiblical Dislogues: Indexed, This indexing method serves

the purpose of making the dialogical material easlily accesible.

2. MRpproach used_in interpreting

In order to show that dialogical material can be
used as a source of inspiration, insight snd study of
humen relations, the writer of this thesis chose selected
Biblical dislogues. each representing a different relation-
ship, fo interpret. The dialoglues chosen for interpretation
were done so hecause of the probhlems with which thev deal,
thelr length, that is, that there is enough material within
each with which one can work effectivelv, and finsllv,
hecause of their popularity and the resder's familiarity
with the cherscters involved.

Each interpreted dialogue was treated in & similar
fasshion: a) The Biblicsl material is nuoted in full in
order to give the reader the full impact and flavor of the
situation, b) The historical setting is presented ro allow
the reader to gain a deeper understanding of why this
dislopue itself came into being #s it did and c¢) The

dialogue is interpreted and commented upon, verse by verse,




The interpretation and commentary are of 2 psychologi-
cel and psychlatric nature because of the writer's interest
in the motivetions and character development of the Biblical
personglities depicted, Also, it is through this ftype of
commentary thst one mey glean a deeper insight into the
workings of the human being in relationship. This section
of the thesis is uner the heading: Part TII, Biblical
Dislogues: Interpreted.

2, Definition of material classified as Eiblical Dislogue.

At thies juncture of our introductory remarks, it
is necessgary tc stipulste the condiftiions Eiblical materiasl
must meet to be classified as dislogical. The conditions
are as follows: +Gthe material must present 2 dramatic en-
counter between two individuals snd both of these individusls
must participate, that is, there must take place some inter-
action in the Torm of verbal communication.

The writer has limited dialogicel materizal by
excluding encounters between an individual human being and
God, between ar individual and 2 messenger of God (angels),
between an individual and an animal and between more than
fwo individrvsels,

We shall now proceed with the remsinder of the
introductory section and turn ocur attention to: the varieties
within Eitlical dialogues and & discussion of the cate-

gorizaticn by relstionship of the Biblical dialogue materisl,
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B. Varieties of Biblical Dialogues

We are now aware that dialogue is wide in scope and
may contain great depths of meaning. This is true not only
in the general sense of the word but also when studied in
Biblical literature. Eiblical dialogues vary in length,
literary stvle, intensity of expressed emotion and even
the emotions expressed, We shall now proceed with a brief
Jescription of these varieties as presented in the Biblical

dieleogue.

1. Length and Number

Probably the most obvious difference one confronts
when reviewing the Biblical dialogue is the varying lengths
of the passapes considered. They range from the shortest
dislogue, that of Manoeh and his wife (Judges 12:22-22) -
And Manoah s3id to his wife, "We shall surely die, for ve
hee seen God." But his wife said to him, "If the Lord
meant to kill us, he would not have accepted a burnt
offering sand a ceresl offering at our hands, or shown us

811 These

{ R

hings, or now announced to us such things as
“hese." - to an entire book of dialogue, Job.

It is also interesting fo note the number of dialogues
found in the various books of the Eikle, In the book of
Genesis there 2re Tound thirir-two different dialogues. 1In

Exodus, three, In Numbers, five, However, in Leviticus

and Deuteronomy none sre found, Therefore, in the entire




Torah there sre but Torty dislogues. In Joshua there are
but three, and in Judges, ten. But in the four books of
First and Second Samuel and Kings there are ninety-one.
When we consider the Tive Kf§fllgt we count but fourteen.
Finally, when we look to the Wisdom Literature of Psalms
and Proterbs ard the Prophefs we {find virtually no diaslogues,
For a complete breakdown of the BEiblicsl dislogues indexed
by book, cheoter and verse, see Part 1II, Eiblical Dialogues:
Indexed, section A,
2. Different emofions expressed

Whenever two human beings enter into dialogue
emotion 1s not only expressed but elso felt. Tn human
relationships people react, I they did not ther would
~ot he alive. TIn evervy encounter. especiallv when there is
au attemnt Yo evmmunicate, there is some degree of energv
investment, The amount of energy invested will depend
upon the sjitustion, fhe individusls involved and the
cseriousness cf the topnic under rdiscussion.

T% is our onurpose in this section of the thesis
to list the verious emotions exprecsed in the Biblical
dislogues, These emntlions ineclude the entire gpamut of
the emotions found in everyday 1ife. The writer will
1i8t the emotion and cite a Fihlieal reference as an
example, He will give no ‘ustificstion or further
clarification for his choice as he assumes that the examples

Fiven are clear enourh to re saccernted on face value,
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A, Hatred
1. Definition: "An emotional reaction aroused
v being interfered with, in‘ured or threatened - that is
characterized by certain distinetive facial grimaces,
by marked reactions of the autonomic nervous system, and
hv overt or concealed symbolic activities of attack or
offense, "l
2. Dialogue: I Samuel 22:11-172

"Then the king sent to summon Ahimelech the Priest,
the son of Ahitub, and all his father's house, the priests
who were at Neb; and all of them careto the king. And
Sanl said, "Hear now, son of Ahitub." and he answered,
"Here am T, my lord," And Ssul said fto him, "Why have you
congvired acainst me, you and the son of Jesse, in that
vou have riven him hread and a sword, snd heave inruired of
God for hir, so that he has risen against me, to lie in
wait, as at this dav?' 'Then Ahinelech answered the king,
And who among all vour servante is se faithful as David,
who is8 the king's son-in-law, and captain over your hody-
~uyard, 2nd honored in vour house? Is todav the first time
“hat T have inouired of God f'or him? No! Let not the king
imprite anything to his servant or *o all the house of my
father; for vour servant has known nothing of 2ll this,
mich or little.' And the kire said, "¥eu shall surely die,
Phimelech, vou and 211 your father's house.' And the king

epid to the vuard who stood about him, '"Turn and kill the
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priests of the Lord: because their hand is also with David,

gend they knew that he fled, and did not disclose it to me.'"

E, Anxiety
1, Definition: "An unplessant emotional state

in which a nresent and continuning strong desire or drive
ceemg likely to miss its goal,"?

2, Dislogue: I Chrenicles 21:7-6

"Sp Navid said to Joabh and the commanders of the
armv, 'Go, number Isrsel, [rom Beer-shebs to Dan, and
bring me a report, that T may know their number.' But
Joab said, "Mav the Lord add to his people a hundred times
as many as theyv are! Are they not, mv lord the king, all
of them mv lori's servantse? Why then should my lord require
thigs? Why sgheuld he bring guilt upon Israel?' BRBut the
king's word prevailed against Joab. So Joezb departed and
went. throughout 811 Tsrsel, and came back to Jerusalem.
And Joab gave the sum of the numbering of the people to
David. . .But he did not include Levl and Benjamin in the

numbering, fer the king's commenéd was abhorrent to Joab.,"

C, Disgust
1, Definition: "A feeling or attitude of
disdain, unvleasure, reiection, and/or ‘incipient nansea."2
2. Dialogue: Genesis 21"10-11
"Serah said to Abraham, 'Cast out this slave woman

with her son; “or the son ©Of this slave woman shall not be




heir with mv son Issac.' And the thing was very displeasing

to Abraham on account of his son."

D, Fear
1. Definition: "An emotion of violent =agitation
or fright in the presence (actual or anticipated) of
danger or pain. Tt is marked by extensive organic changes
and behaviors of flight or concealment,"
2. Dialogue: Genesis U4:18-2L4
"Then Judeh went up to him and ssid, 'O my lord,
let your servant, T pray you, speak a word in my lord's
eers, and let rot your anger burn against vour servant;
for vou are like Pharoh himself. My lord ssked his servanis,
saying, "Have vou & father, or & brother”" And we said to
my lord, "We have a father, an old man., and a8 voung brother,
the ¢hild of his o0ld age; end his brother is dead, and he
alone is left of his mofher's children; and his father loves
him.," Then you ssid to vour servants, "EBring him down to
me, that T mav sef my eves ypon him.," Ve s8id to my lcwd,
"The lad cannot leave his father, for if he should leave
his father, his father would die." Then vou said te your
servants,” " Unless vour youngest brother comes down with

' When we went back to

vou, vou shall see mv Tace no rore,'
vour servart my father we told him the words of my lord,

And when our father sgid, "Go agsin, buy us &° little food,"
we said, "We cannot go down. Tf our voungest brother goes

with us, fthen we will go down: for we cannot see the man's
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face unless our youngest brother is with us! Then your ser-
vent my fsther said to us, "You know that my wife bore me
two sons; one left me, and I said, surely he har been torn
to peices; 2nd I have never seen him since. If you take
this one also from me, 2nd harm befalls him, you will bring
down mv grav hairs in sorror to Sheol.," Now therefore,
when T comeﬂ;g,your servant my fether, snd the 1sd is not
with vs, then, 88 his 1life is bound up in the led's 1life,
when he sees that the 1led is not wi¥th us, he will dié: and
vour servante will bring down the gray heirs of your ser-
vant our rfather with sorrow to Sheot, For your servant
becamer suprety for the lad to mr father, sayving, "If I do
ot bring him back to wvou, then I shall besr the blame in
the 8ight of mv father 211 mv 1life." Now, therefore, let
vecur servant, I prav vou. remsin instead of the 1ad ats a

slave fo myv lord: pnd let the 18d go beck with his brothers. .

"or how carn T go back to my father if the lad is not with

me® T fear to see the evil that would come upon my father,'"

E. Grief
1, Definition: "An emotional state normally
resulting from loss of something greatly cherished, man-
ifested by sobbing, relaxed poztural Gyone, etc."?
2. Dialozue: ISamuel 4:;4-18
"When Eli heard the sound of the outery, he =said,
'What is this uproazr?' Then the man hastened and came and told

Eli, DNow Eli was ninety-eight yvears old and his eyes wvere
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set, so that he could not see, And the men said to Eli,
'T am he who has come from the battle; I fled from the
battle today.' And he said, 'How did it go my son?! He
who brought the tidings answered and said, 'Israel has
fled before the Philistines, and there has also been a
great slaughter among the people; your two sons also,
Hoonni and Phinehas, are dead, and the ark of God has been
cantured.! When he mentioned the ark of God, Eli fell
over backward from his seat by the side of the gate; and
his neck was brokenr and he died., for he was an old man,

and heavy. He had judged Israel forty years."

F, Joy
1, Definition: "An emotion, usually related to

present experiences, highly pleasant and characterized

by many outward signs of gratification."”

2, Dialogue: Esther 0:5-9

"So the king's servants told hip, 'Haman is there,
standing in the court.' And the king said, 'Let him come
in.' So Haman came in, and the king said to him, 'What
chall be done to the man whom the king delights to honor?!?
And Haman said to himsell, 'Whom would the king delight to
honor more than me?' And Haman f2id Uo the king, 'For the
man winom the king delighfis to honor, let royal robes be
brought which the king has worn, and the horse which the
king has ridden and on whose head 2 royal crown is set;

end let the rotez and the horse be handed over to one of the
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the king's most noble princes; let him array the man whom

the king delights to honor, and let him conduct the man

on horseback through the open squares of the city, proclaiming
before him: "Thus sghall it be done to the man whom the king
delights to honor,"'"

G, Love
1. Definition: "A Feeling, varied in its be~-
havioral aspects and in mental content, but believed to
have a specific and unique quality; affection; a feeling of
attachment for a person (zometimes & thing); strong 1iking."7
2. Dialogue: Ruth 1:15-18
"And (Naomi) said, 'See, your sister-in-law has gone
back to her peonle and to her geds: return after your sister-
in-law,!' But Ruth said, 'Entreat me not to leave you or to
return from following 7ou; for where you go I will ge, and
where you lodge I will lodge, your neople shall be my
peonle, and your God my God; where you die I will die, and
there will I be buried. May the Lord do o to me and more
also il even death parts me from you,! And when Naomi maw

that she was determined to go with her, she said no more."

H, Pity
1, Definition: "An emotion of sadness or
snlicitude aroused by the distress or misfortune of another."5
2. Dialogue: I Samuel 1:14-18
"And E1i said to her, 'How long will you be drunken?

Put away your wine from you,' But Hannah answered, 'No, my
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lord, I am 2 woman sorely troubled; I have drunk neither wine
nor strong drink, but I have been pouring out my soul before
the Lord. Do not regard your maidservant as 2 base woman, for
all along I have been speaking out of my great anxiety and
vexation,! Then Eli answered, 'Go in peace, and the God

of Israel grant your petition which you have made to him,!

And she zaid, 'Let your maidservant find favor in your eyes.!
Then the woman went her way and ate, and her countenance was

no longer sad."”

There is ns doubt that there are many other examples
which could have been used to illustrate each of the above
mentioned emotions, It was not the intention of the writer
to compile another index of Biblical dialogues regarding
emotional expressions, but, rather,merely to show that every

conceivable emot. on is portrayed in the form of dialogue,
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C. Discussion of the categorization by relationshio.

This section of our introduction will concern itself

primarily with a descriotion of Index B of Part II of this
thesis. Index B presents to us a complete listing of every
Biblical dialogue, including a short summary of each, and

—

utilizes the categorization of relationship.

1. General Comments on the Relationship Index.

The writer has chosen {o categorize the Biblical
dialogues by relationshin for two rezsons, First, to
facilitate guick reference when this material is needed
and, second, because of the author'!s interest in human
relations,

This index has two further aids for the reader:
under each relationshio heading the dialogues are listed by
Biblical vook in order of aopearance within each book, and
for each dialogue there is 8 brief statement which summarizes
its contents.

a. Types of relationships

The dialogues are classified within eleven categories:
husband to wife; man to man; woman to woman; man to woman}
father tc son; father to daughter; mother to son; mother to
daughter; son to son; daughter to daughter; and son to daugh-
ter.

It was our intention to concentrate on the primary

family unit therefore, uncle, saunt, grandparent, in-=law and
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cousin relationships were not classified as such but
nlaced within the approptiate man to man; woman to woman or
man to woman category.
b. Observations on number of dialogues in each

category,

We have already stated that our primary concern
was with the immediate family unit and that relationships
outside this structure were placed in the three more general-
ized categories, neverthelesz, we were guite surnrfined about
the results obtzined regarding the number of dialoges under
erch relationzhip headiing.

Under the general heading: man to man there are
one hundred and forty-four dialogues renresenting twenty
different Bibplieal books. This category, contains, by far,
the most dialogie2l material of any of the categories listed,
If we chould lonk to2 the relationship heading of man to
woman, ve would find twenty-three dialogues representing
but ten scrintural books., &nd when we consider the third
general category: woman to woman there is observed only
three dialogues which are 211 found in the book of Ruth,
and are betweer the hereine of that book and her mother-in-
law, Nzomi,

We shall now turn our attention to the family unit .
The writer confesses that the recults a2re somewhat amazing
for in the entire Bible there are but thirty-seven dialogues
between close family members. In a text which 1s considered
by co many throughout the world as the anex of a way of life

and a8 director of human relationsghins it is acstonishing that

———-—-'--__
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one can find so few instances of actual dialogue between
family members,

Under the heading of husband to wife, there are
thirteen dialogues found in five different books; father
to son, eight in three books; son to son, seven dialogues
in two different books; mother to son, three dialogues in
three books; father to daughter, three dialogues in two
books; son to daughter (brother to sister), two dialogues in
+two books; 2nd in the category of daughter to daughter (sister
to gister), one dialgue between Rachel and Leah found in
Genesis, The most interesting observation is that there is

not one between mother and daughter in the entire Bible,

c. Subject matter

The subject matter of the various dialogues found
in the Bible is as varied as scrinture itself, Every asvect
of life is considered and discussed: from the birth of a
child (II Kings 4:8-17) to the buying of a burial pnlot for
Saran (Genesis 22:2-17); from a wife telling her husband to
curse God (Job 2:9-10) to 2 wife offering her husband her
handmaid (Genesis 16:4-22) to the heights of affection between
2 man and 2 woman (Ruth 2:2-14); from devotion and love of a
relative (Ruth 1:£-18) to the rave of a sister (II Samuel 13:
1-22); and from a son wishing to marry out of the faith
(Tudzes 14:1-20) to a father obtaining a proper mate for

his offenring (Genesis 24:2-10). A1l this, and much more,



-

N

Fvery conceivable situation arises a2and 1s discussed, every
conceivable emotieon is called forth and expressed (see Part I,
section E),

The writer can but call to the attention of the

reader Index B and hope that he pursues his own Interest.

2. Summary comments on categorization

Before drawing this discussion to a close it is
incumbant npon vs to make a few additional comments con-
cerning Index B. Under the general headings: man to man,
man to woman, and woman to woman we notice 2 marked de-
creagze in the number of dilalogues when women are involved.
The fact that between men there are one hundred and forty-
four dialogues and between women only three is significant.
It ic significent becauvuse it points out the status of women
in the minde of the Biblical suthors., Eecause of their less
'requent appearance we assume their lesser importance.

A similar tvpe of reasoning is utilized when we
eonsider the primarv family wvnit. The mumber of dialogues
between husband and wif'e and bLetween one parent and a child
far outweighs the number between anv categorv of dialogues
between siblings, This forces us to conclude that in the
Biblical authord? minde the parents (more precisely the
father) are tec be thought the central and most important
figures in the femily structure.

Let ue now turn our attemtion to this great

scriptural heritage focusing specifically cn that materiasl
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ITI Biblica’l dialogues:

Clagssification of dialogues Dby Bibllcal Book

Index A

GENESTS

13
14
16
20

2l

ol
24
2l
25
26
27

18-10
12124
126
:9-18
:10-11
12220

7Ef

Tndexed

GENESIS (con't)
R8:12-27
29:7-20

LO:7-23
U1:15-45
ho,7-328

B2 1-0heLy

Ll 1.8-45:15
L7el-12

48:1-22

50 14-21

EXODUS,

2:11-15
8:21-25
18:5-27

LEVITICUS

None

NUMBERS
10:19-322

11:28-29




12:1-16
16:1-35

2P0 =25

DEUTERONOMY

None

JOSHUA,
2:2-5
7:19-26
15:18-19

JUDGES
1:12-15
21827
IRyipne)
11: 3440
12:21-22
14:1-20.
15:2-3
16: 422
17:7~20
19:16-320
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RUTH
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2:19-2:5

IS}
<o

H
=
(@S]

2
l_!
[O)Y
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1:9-18

(8]

1418
Ie14-18
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9:18-10:8
10:14-16
12:8-15
14:6-15
142420
The 4R -U6
151221
17:28-30

17:21~40

17 41 -07
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20:
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1
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(@8]

(9]

7

9]
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: 8-20

16-11

1-10,12-16
$12-14
126-22
:26-28
:6-11

:12-16

«20-27

17

6-13
:6-13

11:22-25

LI SAMUEL (con't)

12:

132

1427
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18
18:
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19:
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20:
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ol
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1
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s

5m14
20~17: 14
9-15
19-23
28-32
16-23
21~-40
1622

: 114,18

18-25

KINGS,

15-21

« 4148
:50-53
:12-18
:19-25
12825
:26-46

16-28




T_KINGS, (oon't)
12:1-10
12:11-22
17:8=-24
18:7-16
18:17~19
19:19-21
20:12-15,22,28
20:35-43
21:1-16
01:17-24

22:1-28

II KINGS
1:9-16
2:1-12
2:6-10

SRS

ot

RO

0
We1-7
I:8-17
be18-37
5:1-17
5:19-25
5:26=27
6:11-22
6:06-21

6:21-7:2

I KINGS (con't)
8:7-8,14

8:0~12,15
9: 410
9:17-28
9:20-37
20:8~19

22:2~10

I CHRONICLES

17:1m15
21:1-6
21:9-172

21:20~27

1T CHRONICLES

18:1-27

25:7-10,15,16

EZRA

None

NEHEMIAH
2:1-8
L:l-5
6:10~14




ESTHER
2:8-11
5:2-5
5:6-9

‘6:Mm11

7:1-10
8:2~8

12:1-14:22

16:1-17:16

22:1-20

22:1-24:25

gg@_(con’t)

25:1-6
26:1-21:40

22:1-37:24

PSALMS

None

PROVERBS,

None

ECCLESTIASTES

None

SONG _OF SOLOMON

None

ISATAH

28113

29:2-08

JEREMIAH

2831.1-16
R7:1L1L-15
27:16-21

RB: 713




LAMENTATIONS

None

None

DANIEL
2:24-05
2:26-19
hil-27
5:12-29
6:19-24

HOSEA

None

 JOFL

None

AMOS
Fela-17

OBADLAI

None

JONAH

None

MICAH

None

NAHUM

None

HABAKKUK

None

ZEPHANIAH

None

HAGGAL

None

ZECHARIAH

None

MATACHL

None




Index B

Index B: Clasgification of dlalogues by relatlionships

HUSBAND -WIFE

Genesls:

16:2-6 Sarah tells Abraham to lie with Haggar.
21:10~11 Sarah tells Abraham to throw out Haggar.
RO LEE Jacob-Rachel., Tellg him to go in to handmalden Bilhah.

21:14=-16 Jacob~Rachel and Leah, Both go with husband, will
have nothing if rewmain with Laban.

Judges:

12:22~22 Menoah~wife (parents of Samgon) God will not kill
them for He accepted thelr offerings.

Te1l5-31 David-Bathsheba, Solomon to be made king.

21:5=16 Ahab-Jezebel. Naboth's vineyard,

Esther:
5:2-h Esther~-Ahasuerus. Esther invites the King and

Haman to her banguet.

5:6-9 Esther~-Ahasuerus., King will allow whatever FEsther
wante, up to one half his kingdom.

T:1=10 Esther~-Ahasuerus, King will allow whatever Esther
wants, up to one half his kingdom. Haman 18 the
denounced.

§:2-8 Tsther-Ahaguerus., Esther asks king to recind
Haman's order to killl the Jews.

9:11-15 Esther-Ahasuerus. Esther requests additional day
to kill gons of Haman,

2:9-10 Job-wife. Job's wife tells him to curse God.




Genesis:
12:8-10
1h:01-2U
20:9-18
21:22-30
22:3~17
24:2-10
24:33-52
26:7-12
29:11-20
20:25-26

21:26-54

Lo 7=-23
41:15-45
47112

Exodus :

2:01~15
8:21-25
18:5=-27
Numbers :

10:19-32

11:28-29

MAN-MAN

AbrahammLQt separate,

Abraham-King of Sodom.

Abpaham-Abimelech (does not harm Sarah.)
Abraham-Abimelech. agreement concerning well.

Abraham-Ephron., Buying of burilal plot for Sarah,

Abraham-servant. Obtaining wife for Isaac.

Taban-servant., Discuss mission of wife for Tgasac.
Tsaac~-Abimelech, Isaac declares Rebekah his sister.
Jacob-Laban. Buying of Rachel (gets Leah).
Jacob-Laban, Jacob leaves.

Jacob-Laban. Laban catches up with fleelng Jacob
and hig wives.

Joseph~butler and baker, About thelr dreams,

Joseph-Pharoh, Tells his dream,

Joseph-Pharoh. Allows Joseph's family best in Egypt.

Mose8mHebréw, Mogeg flees because of killing an
Egyptian., '

Moseg -Pharoh., Agreement to let Hebrews go and
gacrifilce.

Moges~Jethro, Jethro tells Moses burden of leader-
ship too heavy for one man,

Moses-Hobab. Moses asks him to go with Israelites.

Moses~Joshua., Joshua tells Moses Eldad and Medad
are prophesying.




Numbers,
16:1-35
22:2-25

Joshua

7:19-26

Judges:

2:18-273

15:2-3 -

—

17:7-30
19:16~30

Ruth:
2: 47,
L:1-6

w6y

(con't):

I samuel:

2118

By 14-18

9:5-10

9:18-10:8

10: 1416

12:8-15

MosesQKorah. Rebellion,

Balsk-Ralaam., Balaam disobeys kings and blesses
Israel,

Joshua-Achan., Man gins, confesses yet stoned.

Fhud-~Egdon (Moab King). Fhud kills Egdon to de~-
liver Israel.

Samgbn«Patheb=in-law,: Father-in=law wants. ..«
Samson to take younger daughter.

Micah-Levite. Levite becomes a priest,

01d man-guest. Men of town want to commit
homosexual act,

Boaz-Reaper., Concerning Ruth.

Boaz-Elimelech (next of kin). Settle matter of
halizah,

Samuel~FEli. Samuel tells Ell God spoke to him,

Fli-man., Eli learns sons are dead and holy ark
degtroyed.

Séulwservant, On migsion’ looking for lost asses,
Saul-~3amuel, Their wmeeting.
agses but not matters

Saul~uncle. Saul discuspsges

of kingdom.»

SaulmSamuél, Saul offers uncalled for sacrifice,.




1 Samuel (con't):

14:6-15

142420

15:12-21

17:21-40

174107
18:17-20

20:1-23
2%:1-9
£2:11-16
2M;8m22
26:6-25
28:15-20
29:6-11
11 Samuel:
1:1-16
2:12-14

2:20-27
9.26-28

2:6-11

:12-16

|8

Jonathan-Armor bearer. Victory at Michmash.

Jonathan-man, Jonathan unknowingly trangresses
his father's command by eating honey.

damuel-Saul. Saul wrongly puilds altar Gto self.

David~Saul. David convinces Saul he can defeat

Goliath,
David~Goliath.

David-Saul. David gilves ggul 200 foresking as
present for hils daughter,

David-Jonathan, Discussion of Saults feeling
toward David.

David-Ahimelech (priest at Nob). David takes
Goliath's sword,

Saul-Ahimelech. Saul has priest killed for alding.
David. '

David-Saul. David, although could have, does
not kill Saul. Discusslon,

David to wvarious officers. Again spares Saul
at Ziph, '

dgul-~Samuel. Saul abks for help. Does not know
what to . do.

David-Akish [Philistine). David considered
faithful yet not allowed €O fight in Jezreel,

David-man, David learns Saul and Jonathan are
dead,

Abner-~Joab, Agree to let young men play before
them,

Abner~Agahel. Abner kills him.
Abner-Joab, Abner adjures Joab to ceagse fighting.

Abner-Tghbogsheth, Abner tells him David should
be king.

Abner-David. Abner tells David he is %o be king.
3




11 Samuel (con't):

T:1-3 David-~Nathan. King tells prophet he wantg to
puild a house for God,

9s1-5 David-~Ziba (servant in house of Saul). David
wants to show kindness for sake of Jonathan.

9:6-17 David-Mephibosheth (Jonathan's gon), David shows
him kindness.

11:6~17 David-Uriah (the Hittite).

11:22-25 . David-messenger., Man makes known to king Uriah

18 dead,

12:1-15 David-~-Nathan. Propheb boints the finger at king.

LU Ll David~Joab. Joab secuves Absalom's recall.

15:19-22 David-Tttai (the Gittite), Swears he will follow
_ David.

16214 David~Ziba. Dabid giVeS him all that belonged

to Mephilbosheth.

16:5-14 Dawid-Shimei (of family of the house of Saul).
.~ Shimel curses David as & man of blood,

16:20-17:14 AhithophelmAbsalom. Abgalom rejects hls counsel
to rige agalnst David.

18:9-15 Toab-man. Man tells Joab he saw Absalom caught
in-a tree,

18:19-23 Joab-Ahimaaz (son of Zadok). Ahimaaz wants to tell
David that his enemies are dead. Joab no!l

18:28-372 David-Ahimaaz, Ahimaaz tells David of Absalom!'s
death. ‘

19:16-23 David-Shimel. Shimel sorry he cursed David.

19;2Mw30 David-Mephebosheth. Mephebosheth tells David that

74iba deceived hilm.

19:31-40 David-Barzillai (David's aged friend). David
wantg him to go with him to Jerugalem,

2l 1114 David-cad (prophet) David given choice - familne,
&18 flee or pestlilence.

2l :18-25 David=-Araunah (the Jebugite)., David, upon Gad'sg
advice buys threshing floor to avert the plague.




2:28«35

2:26-U46

1?

12

18

18

ITI Kings:

+1-10

2 11L=32

:7-16

17-19

:19-21

:1%-15
25,28

:35-43

e 1wk

NURERS U 2 2o

1:9-16

:1-12

2:6-10

David-~Nathan., Solomon is to be made king.

Adonijah-Jonathan (son of Abiathar). Jonathan
informs him Solomon 18 made king.

David-Adoniiah, Adonijah grabs hold of horns
of altar for protection.

Solomon-Rena jah (son of Jehoiada). Joab killed
because he supported Adonijah.

Solomon~-Shimei. King commands him to remain
in Jerusalem, He disobeys and 1s killed.

Jeroboam-Man of God, Jeroboam's hand is healed.

0ld prophet of Bethel-son(s). Man of God 1s
killed by lion for-disobeying God.

Elijah-Obadiah (over the household of Ahab).
Fliiah tells him to let Ahab know that he has
come, '

Elijah-Ahab. Accuse one another of being
"Troubler of Israel."

ElijahwElisha. Passing of mantle.

Ahab~Prophet. Prophet predicts victory over Ben
ha dad of Syria.

Ahab-Prophet., Prophet desires to be struck dewn.
Ahab=-Nabuth, Vineyard.

Ahab-Elijah. The prophet confronts the king about

- Naboth.

Ahab-Jehoshaphat, The kings discuss impendin
war with Syria (Micailah prophesis the truth.

Flijah-Captain of fifty. Captain summons ELijah
to appear before the king.

Elijah-Elisha. Elijah 1is taken up to heaven.

Jehoram-Jehosaphat. Discuss alllance against Moab,




I Kings (con't):

2.11-20
I 8B-17

5el=17
5:19-25

5.26-27
6:11-2%

6:2L-7:2

8.7-8,14

Elisha-Jehosaphat. Elisha predicts victbry Moab.

Elisha-Gehazi (his servant), Concerning wealthy
woman with no children of Shunem,

Elisha-Maaman, Flisha cures him of leprosy.

Naaman-Gehazi. Gehazl pursues Naaman to recelve

payment for cure.

Elisha-Gehazi, Gehazl recelves curse of leprosy
for hils decedlt,

King of Syria-one of his gervants, Inguiry of
Flishat's whereabouts,

Tlisha-messenger, Rlisha to be kllled.

Ben ha dad (King of Syria)-Hazael, Hazael 18 to
inguire of Elisha how king will fare,

Jehu-prophet. Prophet’annoints Jehu king of Israe;
Jehu-Joram, Jehu kills Joram,

Isailah-Hezeklah, Hezeklah's sickness.
Joéiah~Shaphan (son of Azaliah, son of Meshullam).

Josiah sends Shapan to Hilkiah the High Priest.
(Hilkiah has found a book-? Deuteronomy?)

I Chronicles:

17:1=5

21:1-6

21:9-132

21:20-27

David-Nathan, Concerning the bullding of a House

" for the Lord,

‘David-Joab. David tells Joab o number the people.

David~Gad, David given choice; famine, devegstation
or pestilence.

David-Ornan, David. desires to buy Ornan's thresh-
ing floor to bulld an altar to God.

18:1-27

25.:7-10,
15,16

Jehoshaphat-Ahab. Judah and Tesrael make an alliance.

They incuire of Micalah son of Imlah,

Amaziah-Man of God, Man of God warns king not to
trust in army but in God.




Nehemiah:

0.1-8

Esther:

2:8-11

6ala11

ot
.[4 t.

Job:
2:1-26

el=5:27

6:1-T7:21

8:1-22
9:1-10:22

11:1-20

16:1-17:16

18:1=-21

19:1-29

Nehemiah~King Artaxerxes. Nehemiah saddened
over condition of Jerusalem,

Sanballat~Tobiah,
Temple,

Ridicule the Jews for rebullding

Nehemiah-Shemaiah (sen of Delaiah, son of
Mehetabel), Shemailah warns Nehemiah that he
might be killed,

Haman-King Ahasuerus. Haman convinces the king
to allow him to destroy the Jews.

Haman-King Ahasuerus. King asks Haman what reward

for one whom king dellghts to honor,

Job=Eliphaz. Job bewalls his birth.

Job~Eliphaz. Eliphaz retorts that all men commit

some transgresglon,
Job-Ellphaz, Job demands his innocence.

Job Bildad., Bildad states that God does not

pervert justice.

Job-Bildad. Job answers God creates all, He
destroys good and wicked, Job 8till innocent,

Job~Zphar, Zophar accuses Job of iniquity.

Job=~Zophar. Job affirms God'!'s power, defends hils
own Integrity yvet realizes man 18 frail,

Job-Eliphaz, Eliphaz rebukes Job.

Job~Eliphaz, Job calls his friends "miserable ;
comforters. " k
!

Job=~PRPildad. Bilildad depilcts the lot of the wicked,

Job-Bildad, Job states that his clogse friends
have failed him,




gpg.(con't):

20:1-29
21134
90.1~20
?3:1~?M;25
25:1-6

26:1-21: 40

201 -27:24

Isatah:

R8:1-3
39:2-8
Jeremiah:
28:1-16
27:11-15

27:16-21

28:7-13

—

Job-Zophar. Zophar deplcts the wicked man's
portion,

Job-Zophar., Job recants that the wicked do
progsper and have old life. i

Job-Eliphaz. Eliphaz adouses Job of gresat A
wickedness. » T

Job~REliphaz. Job cries out to find God. God
appears indifferent to wickedness.

Job-Bildad., Blldad reiterates that no man 18
righteous before God.

Job-Bildad (all). Job replys - No matter T am
innocent. The fear of the Lord is wilsdom. Job

recalls his past happiness and bewails his

present wrebchedness.

Job~Elihu, Elihu states that no one confuted Job.
Job isg guilty. - No man knows all of God's ways.
God 1s justified, God 1s perfect in knowledge.
God ig with man. God 1s great.

P

Tgsaiah-Hezekiah, Tealah tells Hezekiah to set
his house in order, '

Isailah-Hezeklah., Hezehiak hag shown all the
treasury to the Babylonlan ambagsadors.

Jeremiah-Hannaniah (prophet). Hannaniah gives
false prophecy =~ only ZXEﬁMﬂjll go into captivity.

Jeremiah~Trijah (son of Shelemlah, son of Hananiah).
Irijah accuges Jeremiah of deserting to Chaldeantg,

Jeremiah-Zedekiah, The king ingquires of Jeremlah
1f there 18 any word from the Lord., Jeremiah 18
placed in the court of the guard.

7edediah-~Fved Melech. The eunuch interceeds on

pehalf of Jeremiah.




22425

9:26m&9

he1-27

5:12-29

6:19-24

Amos :

7:12-17

Ruth:

1:8-18

NS

:19-2:5

:16-18

(R

Daniel-Arioch (Captain of king's guard appointed
to slay wise mwen), Danlel declares that he 18
able to interpret the king's dream,

Daniel-Nebuchadnezzar (king). Daniel interprets
the king's dream,

Paniel Nebuchadnezzar. Danlel interprets the king's
dream of a tree,

Daniel-Belghazzar (king). Daniel interprets the
writing on the wall.

Daniel-Darius (king). Dantel survives den of lions.

Amos-Amaziah (Priest of Bethel). Amos says he's
no prophet yet the Lord has gsent him to prophesy.

WOMAN-WOVAN

Naomi~Ruth and Orphah. Tells them to return home,
Ruth - wither thou goest.

Naomi-Ruth. Discuss Boaz.

Naomi-Ruth. Ruth tells of gifts, Naowi - "Boaz
will sebtle the matter today."




Genesis:

ol 17-26

28:123=27

29: 7«20

Joghua:

2:2-5

Judges :
sl wQ

16:4-22

Ruth:
2 . 8 - 1 “-

2;8-132

I Samuel:

1:9-18

28 8-14

6:20-273

11 sSamuel:

MAN-WOMAN

Rebekah-servant of Abraham at well,

Judah-Tamar. Judah thinks she is harlot, She has

his children because refused right when husband
glain,

Joseph-Potiphar's wife.

King of Jericho-Rahab. He inquires concerning
gples.

Deborah-Barak. He will go only 1f she does.

aamson~Delilah, Story of her decelving him vs,
his love.

Boaz~Ruth. He promises her care because of her
goodnessd,

Boaz~Ruth., On threshing floor,

Eli-Hannah. He thinks she ie drunk.

David-Abigal. She informs David of her husband's

foolishness,

Daul-Witch at Endor. King decelves the med 1um,

Michal-David. She tells him that he ig vulgar f

dancing before the people,

]

or




II Samuel (con't):

1h:1=33

20:16-22

L Kings:
1:11-14
2:13-18

2,16-28
17:8-24
I Klngs:
U:1-7

Be8-17
W:18-27

6:26-21

9:30=27

David-woman of Tekoa. Tells him Joab hag 8Sent her,

Joab-wise woman, She has Sheba killed and hils
rebellion 18 crushed.

Nathan-~Bathsheba. Solomon to be made king,

Adonijah~Bathsheba. He appeals to her for a wife,

 Solomon-harlot-harlob. Story of dividingecthlldito

dliscover true mother of baby,

Elijah-woman., She feeds him, jJar never empby;
EliJah revives her son, ‘

Elisha-wife of one of the sons of prophets.
The widow's vegsels are filled with oil,

Elisha-wealthy woman. Child is born,

Gehazi (Elisha's servant) -wealthy woman., Child
die#, get Elisha. |

King of Israel-woman. Hating of son.

Jehu~-Jezebel., Jehu has Jezebel killed,




Genegls:
PR TrT
27:lmu6

27:6~11
48:1-22

Judges:

11 =20

I Samuel:

1h: 4346
19:1L=7

00:27~24

Joshua:

15:18-19

Judges:

1:123-15

11:34-40

FATHER-SON

Akadah: Abraham-Tsaac.

Isaag«Jacob, Fsau. Blessing of sons (Rebekah's
plot).

Jacob~Joseph. Tells his dream.
Jacob-Joseph and Joseph's sons Ephriam and Manasgeh,

Receive blessing. (First time sone one lays on
hands in blessing.) :

Samson~Menoah, Samgon wants to marry out of failth.

gaul wants Jonathan to die for eating honey.
(People ransom him,)

gaul wante Jonathan to kill David but Jonathan
talks him out of 1%.

Saul angry with Jonathan because David not at

banquet .

Achsah asks Caleb, her father, for gift; 1t 1is
granted,

Achsah asks Caleb, her father, for gifty; it 1s
granted.

Jephthah-daughter, VoW to kill first one he meebs.




MOTHER-ON

Genesis:

07 1-46 Rebekah-Jacob, Plot to fool Isaac.

Judged:

14:1-20 Samson-mother., He wants to marry out of faith.

I Kings:

2:19-25 Bathsheba-Solomon. She appeals to king on behalf
of Adonijah., Adonijah 1is killed.

| MOTHER-DAUGHTER
There 18 no Biblical dialogue between a mother and a daughter,
\




SON-SON,_(BROTHER-BROTHER)

Genesis:

05:29-34 Jacob buys Esau's birthright.
22.1-17 Jacob-Esau, Meet to @O battle,
ho.7-28 Joseph-brothers. Inrﬁgypt,
W2:1-U44:17 Joseph~brothers to gring B@njamin;

L :1.8«45:15 Joseph-brothers, Reconclliation.

5031421 Joseph-brothers, After death of Jacob, Joseph
promise not to harm.

(Brothers treated as one unit, eQual JOSephmbrother.)

I Samuel:

17:24+-20 David-Eliab. HRliab angry that David conslders
fighting with Goliath,

DAUGHTER-DAUGHTER (SISTER-SISTER),

@
¢
e

{1

[82]
fr

w

20;14-16 Rachel-Teah. Rachel wants mandrakes to make her
fertile,

SON-DAUGHTER (BROTHER-SISTER).

12:1-16 Miriam-Aaron fpeak against Moses,

!

12:1=3

(9
LaJ

Amnon-Tamar. Amnon forces hig sister to lle with
him.,




TIT., Biblical dilalogues: Interpreted

A, Jacob and Esau

Dialogue: Gen@sis.25:29m3u
"Once when Jacob was boilling pottage, Esau came In
from the field, and he was famished. And Esau =aid to
Jacob, 'Let me eat some of that red pottage, for T am
famished!¥ (Therefore hils name was called Edom,) Jacob
gaid, Pirst sell me your birthright.! Esau saild, 'l am
about to die; of what use l1s a pirthright to me?! Jacob
sald, 'Swear to me first.! So he swore'to him, and sold his
birthright to Jacob, Then Jacob gave Fsau bread and pottage

of lentils, and he ate and drank, and rose and went his

way. Thus Egau despised his birthright."




2. Dialogue getting.

Tn the South country of Canaan by the Arablan desert,
Tgaac 1lived with Rebeccah his wife. Rebeccah was the daughter
of Bethuel and sister of Laban. Isasc prayed Tto the Lord
for his wife because she was parren; and the Lord granted
hig prayer, when her davs to be delivered were fulfilled,
there were twing in her womb, Thé first came forth red,
all his body 1ike a hailry mantle; so they called his name

Eaau, fmpe gecond to come forth was called Jacob because

econd fiddle, MHe

a2

the name in Hebrew means supplanter,
wae found holding his brother Esau's heel. "t
Before the twins were born they struggled within

thelr mother. Rebeccah feeling this pain, went to inquire
of the Tord who told her,

"Two natlons are in your womb,

and two peoples, born of you,

shall be divided;

the one shall be stronger than the other,
the elder shall serve the vounger, " (Gen.
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This unusual prophecy was probably known to the entlre
family. TIndeed, Rebeccah must bhave asguredly told her
favorite, Jacob, the far reaching lmplications off such a
unilque utterance.

However, there was one obgtacle which must have s eemed

jnsurmountable in the sgoclety 1n which the family of the

second patriarch lived; Jacob was the second born and the

o

plessing of inheritance went only to the firstborn. :Q




Therefbre, fprom his youth, Jacob probably coveted

the birthright inheritance of his brother which carried with

it certain priestly perogatives in the household, He
may have freguently put unsuccesafully partered for it.
He probably studied hls prother's weakness. One night
Tgau came home fromw the chage, hungry and faint, with a
ravenenous appetite which needed gratification at once.
Jacob waa'boiling pottage. Esau begged for some and was
willing to pay the price. Jécob setzed the opportunity,
and gave hmp.a mess 1in exchange for his pirthright, seal-

ing the bargain with an oath.*®




2, Dialogue Interpreted

25:29-30; Once when Jacob was boiling pottage, Esau
came in from the field, and he was Famighed., And Esau said
to Jacob, "Let me eat some of that red pottage, for I am

famished "

What a wretched scene is presented. The tilred hunter,

’unsuccesaful that dav in his pursuilt of game, comes to the
tent of the shepherd to ask for food, Jacob seed the
opportunitv»which he has so long awaited. He responds,
"pipst sell me your birthright." (25:21)., It is diffilcult
to ascertéin whether or not Jacob really believed his brother
would be quite so foolish as To agree, His propogition was
undoubtédly made in the form of a guestion., He was, 1n a
sense, sounding out his brother's reaction., To Jacob's
gstonishment Esau repiies, "T am about to die, of what use
18 a birthright to me?" (25:22) His expresslons are the
extravagant and reckless words of a wan passionate and
uncontrolled., '"Feed me, I am about to die." This great
strong man appears unmindful of everything but the demands
of appetite. "He cries like a baby for the pottage, ingist-
ing that he would not live for ten minutes unless hls cravings
were met. He is careless of the larger and more remote
interests, ready to sacrifice them all to the lmmediate
satiefaction of physical deglre, flerce and unpruly in its
demands ., ">

Esau, to whom the righté and privileges of primo-

geniture belonged, seemed to care nothing for them, Instead




nis role of first born, and asgerting his

of assuming

authority he acts very much like a young child who must

have hlg wants fulfilled smmediately. He presents a

personaliby structure of an infant whose_1id demands are
) B
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not yet disciplined by the egol

However, this is nob the whole man., For There were

times when Esau did fFulfill his position of the next 1in

1ine. "Esau was rough in many Ways put he was virile,

and his old father Isaac, who was gixty years old when the

twing were born, 1ngtinctively turned to him, Isaac knew

that 1f fhere was anything he wanted done, Tgau could do

it: and as he grew 0ld he leaned increasingly on Esau's

53t:L'*emg_r,th.”}+

Tgaac had a dependent personallty throughout his 1ife,

And this, of course, had a great effect upon his two sons.

mmmwuwmwmmmwm.

A1l are famlliar with Isaac's complete submission depected

in the Akag@nfstory; there is no mention of any struggle

whatsoever when the young Taaac 18 to be sacrificed to the

Lord by hig father. The lad must certainly have been

aware of what fate was in store for him when Abraham bound

nim to the altar, yet there 18 not so much as a wurmir of

protest uttered or recorded.

Also, when Isaac wWas & young man he ig once again

shown as one dependent upon others even in the acaulsitlon

of his wife, 1In a stage of development when the indlvidual

usually exerts his independence, lsaac stands in the back-




ground, And when married, the family situation as plctured

in our Bible, presents a portrait of a man'completely
dominated by his wife,

Finslly, in his old age, when one would normally
expect the patriarch to be the ruler of his brood, as was
indeed the case with Noah, Moses, and hig own father
Abraham, Isaac was dependent upon his son for the very food
he ate. Therefore his wife, Rebeccah, and younger son,
Jacob, thought so 1little of him as husband and father that
they dared to decelve him,

But not Esau. And for this reason our gympathy
goes out to him., "Esau was a warm hearted man," Evidently
he loved hig father, as his father loved and depended upon
him, When Isaac was old and blind, the rough Egau was
gentle with him and auick to regpond to everything his
father wanted. Esau readilly agsumed the responsibllity of
caring for the physical needs of the family; he was, indeed,
able to agsume the role of firat born and of provider,

Therefore, Jacob was unsure thét he could belleve
his brother's words. Woﬁld Fsgu truly sell his birth-
right for but a bowl of pottage?

Many forces were at work in the mind of Jacob.

Many influences pushed nim forward. Jacob was the favorlte
of his.mOther, which was probably due to Rebeccah's
motherly inclinatlon to protect the more feeble of her
yvoung, Also, those acts of motherlng and protection af =

forded her the opportunity to expend certain libidinal




energies which had no other oubtlet because of her infirmed

yushand's condition, 'Jacob was tutored by his scheming,
doping mother who encouraged him from the start to bargain
with his brother for the precious birthright.”5 For by the
completion of such an act Rebeccah would once again have
a "man" whom she could dominate a8 she had dominated lsaac
in the past, Rebeccah was noft above any act which would
achleve her aims,' She taught her son decelt and trickery.
Sne was instrumental in her son's developing a corrupt
super-ego; she f£11led him with consuming ambition to galn
his goal at no matter what cost and in any way good or bad.

Jacob welghed the two pogssibilities carefully 1n
his mind: Esau was a man of the moment , yet he was also
aware of his responsibllities, gt111 Jacob realized This
might be the chance for which he had 80 longed hoped. He
could no longer contaln himself, Whereag In the first
instance he haltingly guestlons if his brother will sell
his blrthright, here Jacob bubbles over with the expechbant
possibility of success. This time he demands 'Swear to me
first." (Gen. 25:22)

Would Esau really go through with this absurd bargain?
Tf Feau was careless about the partlcular advantages of the
pirthrights, he was not careless about his father's plessing.
vet, Jacob knew that his older brother was generous and mag-
nanimous. He knew in his inner most being that Tigau was
not the type of person who would bear & grudge (as wag later

proved when the two brothers confronted one another after

Jacob deceived his father). "A man like Esau is llkeable,




nay even lovable, He may be eagy going, careless and

hcking in any strenuous principles or fixed alms, which
under normal clrcumstances would characterize a man as a
poor sort of cltizen, yet such impulsive lovingkindness
makes him somewhat attractive, 'O

Jacob had forced the issue, he was unsure how Hsau

would react, still, though, he had strong indication that

Egau's impetuousness and generouslty would win out. And

A YA

so 1t did., For Esau swore to his brother, and sold his
birthright to Jacob. (Gen. 25:23)

Ag fond of Esau as we wmight be, we are made well
aware that he would not have been able to lead his people
because of his great fault, his impetuousness., Esau was

a man of the present, the immedlate and the now., He was

a man of the’wilds who was free of all law. DBut a leader
must submit and acknowledge the superiority of law for his

nation to exist and thrive, The essence of law is restraint:

the putting off of the immediate desire for Some higher

pal.,

Egau i1s appealing to many because he offers a return
to childhood, a return to a period in our lives when we
were satigfied not only continually but immediately, a
perliod when we were not restrained by any overbearing laws,
But this appeal of regression can last but a moment for
the adult, For the clvilized adult does realize the lmportance

of law; he gees the desirability of a more mature approach

(blemished as 1t was) of a man like Jacob.




Character 1s éhe stamp, the dle of a man: that is
what the Greek word meangs. It 18 the net result of two
things: nature and nurture, We inherilit from our parents
certaln natural gifts of mind and heart and body. Our
~environment does gome of the nurturing; but above all,
our wills fashion our natures by forwming hablts of thought
and cho;ce that eventually distingulish us. Jacob and FEsau
were two ﬁ@n who were ags much a part of these two influences,
nature and nurture as any men. They acted as they did be-
cause they had to, because they were what they were,

Therefore, "Jacob gave Esau bread and pottage of
lentils, and he ate and drank, and rose and went hisg way.,"
(Gen., 25:2Ua)

The -bargain has now been cowmpleted, Jacob has won

out, Jacob achieved what he so long desired; To become

the leader of the famlly and to become a real man, Symbolical-

1y Jacob was attempting to become his brother Esau through
the act of buying his bilrthright. Jacob was in great need
of a stfong father figure, the image of which Isaac did not
fulfill because of hls dependent character, Therefore, if
Jacob could become a wman, a truly strong figure as was his
brother, who was a wan physically as well ags through the
right of the first born, he would fulfill his desire.
Therefore, Jacob Tollowed through, and completed the act,
he gave hig brother the pottage in exchange for the right

of the {irst born.




When Esau realized the true lmport of the deed . .
"Bgau despised his birthright". (Gen. 25:24b) He soon
became aware that he had glven up higs right of the first
born, that he would no longer be the man of the household

nor the leader of hisg people.
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B. Joseph and Potiphar's Wife

1. Dialogue: Genesis 29:7-15

Now Joseph was handsome and good looklng, And
after a time his master's wife cast her eyes upon Joseph,
and said, "Lle with me." But he refused and sald to his
master®s wife, "Lo, having me wy master hag no concern
doout anythlng in the house, and he has put everythling that
he has in my hand; he is not greater in this house than
T am; nor hasg he kept back anything from me except vourself,
because yvou are his wife, how then can I do this great
wickedness, and sin against God?" And although she spoke
to Joseph day after day, he would not listen to her, to
1ie with her or to be with her, But one day, when he went
into the house to do his work and none of the men of the
house was there in the house, she caught him by his garment,
saving, "Lie with me," But he left his garment 1in her hand,
and he fled and got out of the house. And when she saw
that he had left hils garment in her hand, and had fled out
of the house, she called to the men of her household and
sald to them, "See, he has brought among us a Hebrew to
ingult ug; he came In to me to lie wilth me and T crilied out
with é loud voice; and when he heard that I 1Tifted up my

voice and cried, he left his garment with me, and fled and

got out of the house.,”

.




2, Dialogue sebtting
Jogeph is described as the eleventh son of Jacob
ﬂand the first born of Rachel, the favorite wife of Jacob,
Like his father, Jacob, aud hig grandfather, Tsaac,
Joseph was born to a woman who had been‘barren. Thig often
repeated pattern tends to impress the reader with divine
gctivity in connection with childbirth, Tt also tends to
single out the child thus born as one especlally favored
by God. We can safely asgume that the author of the Joseph
gstory wag Intent on enhancing our appreclation of the divine
favoritism evident throughout, The story does this by
.supélying a detail of Jogeph's birth which is consildered
mogt significant ~ l,e., the fact that Jogeph was the flrst
born of the. favorite, bubt originally barren, wife,
Tmmediately after the birth of Joseph the family
1eft Haran and returned to the land of Canaan, After a
series of adventures the small group arrived at Kiriath-
Arba (Hebron). Tt 18 here that Jacob and Egau are sald to
havelburied their father, Isaac, and 1t wag from this area
that Joseph was sent forth to seek hls brothers,
In connecting the family of Jacob with the region
of Hebron the biblical writer does not mean to 1mply that
thevy are to be considered city dwellers, The Bible accurately
portrays the life of the patriarchs as belng seml-nomadic,
The shepherd 1life of Joseph's time was not gedentary, because
of the constant need for Seeking areas in which to graze

flocks. Although shepherds moved from place to place, the




1life Joseph knew was not strictly nomadlc. Jacob built

nimself a house in Succoth, in contrast to tents for his
livesatock, and he stayed behind in Hebron with Joseph
when the rest of the family followed the flocks in Shechem,
T4 18 also significant that the dream of Joseph concerning
"sheaves" further betrays close conbtact with sedentary
(farming) life.

Genesis 27:2 explaing that Joseph was favored by
his father, "because he was the son of his old age."
The psycholggioal explanation can still be easlly under-
stood today., At that time in history 1t was wmore normal

to favor the legitimate heir, who was usually the oldest

gon; but Jacob, who had purloined his older brother's bilrth-

right, seemed determined to by-pass convention by favoring
firgt Joseph, then B@njamin,\and finally setting Ephralm
beforé Manaseh. Thisg pattern of favoring the younger son
over the older Seems to appear quite frecuently in the
Bible (cf. Abel; David; Solomon). The preference of Jacob
for Joseph expressed itself in the waking of the '"long robe
withvsleeV@s,” or the "coat of many colors."

One of the expressiong used to describe Joseph 18
"Phe TLord (ba-al) of dreams," To be "lord" of something
means simply to possgess 1t, to be In charge of it, or to
magter 1t. We can be auite sure that the older brothers
had no idea of flattering Jogeph when they used this
éxpre5$ion, put what could better describe the pecullar
talent that was to bRing Joseph both fame and power than to

call him the "master of dreaws?’




Joseph was sent after his brothers at Shechem, Nob

finding hile brothers there, he follows® the directions oL &

gtranger, and went ggﬂDbthgh. Tt wag at Dothan that his
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‘brothiﬁxthrew him into a pit and sold him to a passlng
caravén,t

After hig betrayal Joseph was brought to Egypt,
where he was 8old to an Egyptlan named Potiphar., The
Biblical account implies that Joseph was not long in
Pobiphar's household before he was promoted to the highest
pogition in the house. Joseph 18 the very model of an
administrator, He is pictured as modest - at least In
his Egyptian career - nard working, honest, wise, and
de&oted %50 his superior. All these cualities contributed
to the rapid rige of Joseplrl.;1

On the other hand, we know very 1ittle indeed about
Potipharfa wife, All we know for sure ig this episode we
nave-chosen for our dlalogue, 1,e., that she attempted to
seduce the "handsome and good 1ooking" Joseph., However,
there may be somewhat of a hint given which would explain
the reason why she attempted ©O geduce the young slave when
we congider the office which was held by her husband. It
1s described by bhe Hebrew word SARIS, 'The word sarls nor-

nally means "eunuch', If Potiphar was, indeed, a eunuch,
[ b

the dynamics of the temptation scene are guickly understood.

However, there are other commentators that state that the
term saris wag extended to cover of ficials whose duties
were Silfilar to those of eunuchs, and finally to any

courtier, Thig 1atter view 1s most 1likely the correct one,




_after a time his master's wife cast her eyes upon Joseph,

and said, "Lie with me."

3. Dislogue I

2g.7; Now Joseph was handsome and good looking. And

0

Karen Horney quotes the views of one psychoanalyst,

Helene Deutsch, who belleves

that what woman ultimately, wants In inter- ﬁx
course 1ls to be raped and vielated; what ghe |
wante in mental 1life is to be humnillated;
menstruation is significant to Tthe woman

because it feeds masochistilc fantasles;

childbirth represents the climax of

masgochistic satisfaction, ‘Unless, Deutsch
belleves, womelk are or feel they are belng

raped, injured or humiliated %n intercourse,

they are likely to be frigid.”

. The work of recent women psychoanalysts, indluding
Horney, nevertheless 18 likely to increage skepticism of
quch views, Furthermore, theoretical preconceptions have,
of course, important conseguences for therapy.. The theory
of penig-envy in women offers a good example of this,

People naturally geize upon comparabtlvely harmless and

gimple solutlons of thelr problems in order %o avoid the pain
of facing their inadecuacies and the need to change., It 1is
a0 much easier for a woman To think that she 1s nasty to

her hushand because, unfortunately, she was born wilithout

a penis and envies him for having one than to think that she

has developed an attitude of righteousness and infallibility

which makes it impossible to tolerate any guestloning or

disagreement. Tt is so mwuch easler for a woman to think




that nature has gilven her an unfalr deal than to realiZe

that she actually makes excessive demands on the environ-
ment and ié Furious whenever they are not complied with.

The wish to have a penls (the handsome and good
looking Joseph) may express a desire, offten a yearning
deslre to have those qualities which are regarded as
masculine: strength, courage, independence, Success,
sexual freedom, the right to choose a partner. ~Neurotlc
women also tend to base thelir Inferiority feelings on the
fact that they are women, a less privileged group, than
on the more direct and specific interpersonal relations
which engender feelings of inferlority. (Potiphar's wife
was virtually a prinoess,) However, women have been, for
centuries, deprived of great economic and political responsib-
ilities‘and kept to a private emotlonal sphere, the family
and home, Hence, they have had to rely on love, for example,
as the only value that counts in life, a situation which
makes them especlally vulnerable to the viclssitudes of
1ife. Congequently, the obsesgion wlth love and love
relationships 1s a neurotic phenomenon  with, admittedly,
cultural overtones as well,

29:8: -But he refused and sald to his magter!'s
wife, "Lo, having me my master has no concern about any-
thing in the house, and he has put everything that he has
in my hand;

:9 He 18 not greater in thils house than I am;
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nor has he kept back anythlng from me except yourself,




because you are his wife; how then can I do this great
wickedness, and sin against God?"

Joseph was, at first, probably taken aback by this
woman's flattery and show of affection and this could
have had added power 1f he had let it touch another
wsdlble emotion in himself, viz., sell-pity,

He had been cruelly battered about by
‘hostllity in his own family, and here
waes someone whose gsoftness would come
pengate for that., Here was healling for
his inner hurt, Furthermore, here was
incitement for ambitlion, and a prospect
for pride. This woman, powerfully placed,
i he encouraged her devotion to him
might carry his interests far. And all
the while he could excuse hisg conscience
by the plain fact that whatever mightqbe
guestlonable, he had not provoked it,-

What lay in thie man's mind when he wag confronted
by this temptation? What was it that caused him to summon
the moral integrity to refuse the affections of this
geductive woman? Modern psychlatry would answer hidden
facts, but real and decisive ones from somewhere in his
earlier years forced his reply,

A child values hig parents differently at different
periods of his life, Farly in life when he 18 abandoning
the Oedipus sltuation, he regards his parents as gplendild
figures, In 1dentifying himgelf with his parents, he
naturally adopts this exalted image of them, thus setting
up within himgelf an ideal by which the ego measures itself,
towards which 1t strives, and forever struggles to fulfill
the demands which 1t implies for an ever increasing perfection.
Since Jogeph was sold into glavery at an early age he most

1ikely carrled thils exalted image of hig parents along with




him into captivity and, more particularly, into Potiphar's
house., However, because Joseph was forcibly removed from
hig parents - hig love objects, he needed to transfer hls
love to another authority figure. In this case, his master,
Potlphar, And Potiphar returned hisg love by showing the
young mwan his complete trust in him and placed Joseph over
all his household., By gilving Joseph responslibllity and
authoritv, Potilphar also gave accepbance and love which
Jogseph so desperately needed after hig ferrifying experlence
with his own brothers, Therefore, Joseph psychologically,
could not risk another rejection., He had no chelce but
to refuse the advances of his master's wife., For obedlence
to his master would bring approval and love, a much more
important kind of "love' than this woman offered,
Obedlence to Potiphar's requests and the fulfillment of
his demands would produce a good feeling, pride and
gatisfaction., A much deeper datisfactlion than could ever
be achieved in a fleeting moment of pleasure which she
of fered,
This leads to a further truth., A man's

integrity in the world of men is not the

result of human motives only. Joseph made

that clear when he said "How can I do this

great wickedness and sin against God?"

Only 1n relation to God are obher human

belngs seen in their full dignity. Unless

men are regarded ag of intrinsic worth,

human obligationg become reduced to pags-

ing, whim or shifting calculation. Consider

how in Nagzi Germany all decent respect for

human bheings disappeared with repudiation
of religion, Without accountability to

God, human relationship can degenerate into




a crafty wanipulation of advantage, What
ultimate reason then is there for net treat-
ing human beings as pawnsg to be pugshed off
the board as part of a winning game? What
reagson unlegs there 18 the ultimate authority
of truth and righteousness, and magnanimity
and mercy, as established in the character

of God? The dependably good man isg the
godly man, Reflect upon the convictlons
which must be inculcated in a chlld if
there 18 to be any moral course followed,

4

Failure to obey the demands of the authorilty
Figure whéther it be God, parent or later love object,
entalls punlshwent, reproaches and disapproval, which
afe felt aé pangs of conscience and feelings of guillt,

Thé most feared punishment appears originally to be the
dread of castration, (which would have been what Potiphar's
‘wife deglred and what Jodeph would have unconsclously
known would happen if he had been Seduced), and thls is

the kernel around whilch the subsequent fear of consclence
‘gathers, In this way the super-ego comes to dominate the
ego 1n th@ form of consclence or perhaps of an unconscilous
sense of guillt. And, 29:10, "although she spoke to Joseph
day after day, he would not listen to her, to lie with her
or to bé with her,"

Potipharts wife continued her gsexual advances,
Falling to convince Joseph in the beginning she kept on
trying day by day. This persistent temptatlion was most
likely harder to resist than the first suggestion. Joseph,
no doubt, consgidered her offer carefully as he did take

time and effort to give her a careful explanation as to




why he could not fulfill her lustful desires. He may

have been Shockéd by her openness and boldness, but this
ghock gecon wore off. His superego gsoon won out, for
Joseph had sense enough to know that he must remove
himgelf from where temptation constantly stalked. There-
fore he would no longer listen to her, or lle with her,
and he took care not to>be with her.

?9:11F12 But one day, when he went into the house
to do his work and none of the men of the house was there
in the house, she caught him by his garment, saying, "Lie
with me." Bubt he left his garment in her hand, and fled
and got out of the house.

From this verse we see Potilphar's wife ag a person
exhibiting an exploitive character; one who tries to take
everyvthing she wants from other people by force or by
cunning. This type of individual, no matter what sphere
e life she may be concerned with, will want to grab
or s8teal: another's spouse or friend, another's ideas,
anothér's material goods. Everyone is an object of ex-
ploitation, Anything the explolitive person can take or
steal 1s more attractlive than what she can obtain by her 1,
arn, and/or more accepbible efforts. Potiphart's wife's
attitude is one of hostility and manipulation, | i

Jogeph, aware of the inherent danger of the gitua-

tion, and belng subject to hig own super-ego demandg, saw L

but one means of escape: to flee the house, It 18 possible Lt




that he knew himgell well enough to realize that 1f he re-

mained in her presence he would have bemn overcome by the

temptation Potiphar's wife presented.

It is also poggible that Joseph considered that

"some sing can only be avoided by flight., Fccleslasticus

21:2. 'Flee from gin, as from the face of a serpent; for

if thou come too negr 1t will bite thee: the teeth

thereof are as the teeth of a llon, slaylng the souls of

men,' The rabbis say, 'At the moment of temptation, his

father's image appeared to him and gave him strength to

resist.'”b

This latter view, that 'his father's image appeared

to him and gave him strength to resist" seems to verify o
our previous observation - viz, that Joseph's super-ego

demands won out, His earlier training and his need for

respect by his master prevented him from complying with i

hig mistress! desires.

29:12 And when she saw that he had left his gar-

-t

ment in her hand, and had fled out of the house,

29:14a she called to the men of her household and
sald to them, "See, he has brought among us a Hebrew to .Hi
insult us; ‘

Joseph finalized his rejection of his master's
wife by fleeing her presence in such haste that he lef?t L
his garment behind in her outstretched hand. Potiphar's

wife had offered herself to the handsome glave and he ran '

away In distaste, i




Being rejected by a slave was mieh too difficult for
her to face, In order to preserve a feeling of unlty in
herself by which she could function, in order to protect
hersell from facing the terrible truth of being rejected,
gshe created an 1lmage, which though deceptive, she beleiv?g
was really her, Thils image was largely, though nogméZtirely,
unreal, The kind of image a‘person hag will depend on the
gtructure of her personality. To the degree to which the
‘image is unrealistic 1t makes one arrogant; one arrogates
-té oneselfl gualities that one does not have or has only
potentially. The more unrealistic the lmage 1s, the more
vulnerable‘a pergon is and in need of affirmation, re-
cognition and acceptance. Eggentially the neurotic is
unaware that she is idealizing herself, For Potiphar's
wife, her image had the value of reality,

'It served ag a substitute for the genuine self-
confidence and pride, which she lacked, as an illusory
kihd of fulfillment of the need to feel superior, and as
an. obligating power or 1ldeal which saved her from feellng

pi

lost in the world, as a guide or purpose in life, and as
a facade to hide her inner conflicts,
Like mogt neurotic patterns, her idealized image
had serious drawbacks. The worst drawback probably was
n .

that 1t slienated her from her real gelf, Furthermore, 1t

made it all the more difficult for her to accept herselfl
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as she factually was., Since she had put herself on a
pedestal, the contrast became all the greater, DBecause ghe
could not tolerate herself ag she really was, her idealized
image emerged. Then the image made the actuality all the
more unbearable. Her first reaction was most likely to
rage against herself and to desplse herself. DBut this
reactlon, because of her idealized self image, could not
be tolerated for long as it produced a new conflict, and
even more anxlety,

Since anxiety 1s said to be a fear which involves
a subjective factor, the problem arises as to what that
factor is. It is hostility, According to Horney, "hostille
impulses of various kinds form the maln source from which
neurotic anxlety Springs.”6 Tﬁéﬁe hostile impulses are
usually repressed. Repressed hostllity usuélly becomes
intensifiled 1f given no means of expression, One cannot '
fail bo experience unconsciously hostility or rage when

Pl

one's interests or one's integrity is violated, if it is
not possible to feel hostility directly and consciously.
Repregssed hostility may itself arouse anxiety, 1f there

18 .a posgibility that the host1lity would endanger other

2
2
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interests by its expression, such as soclal positlon or
the love of a spouse, However, more often 1t is projected,
gomebimes on those againgt whom one feels hostile. There-
fore, we can readily see the ihtent of Potlphar's wife's

action, when after calling the men of her household she

says to them - "see, he" - Potiphar, my husband, "has

. 1. Ky L. o 1 - N »
brought among us a Hebrew ©o insult us; She could not




admit that 1t was, indeed, her own actlions which caused her
dilemma, Rather, she manipulated her repressed hostile
feelings which were, In truth, against herself and pro-
Jected them unto her hugband,

However, she must have soon realized that this
would not hold up, Her husband appears to have been not
only highly respected by the royal court but also well
Ttked by the sérvants of his household, Therefofe, Potiphar's
wife quickly changed the directlon of her projected hostility
unto Joseph, who was, after all, but a slave, Consequently
she puts Tthe blame on him by saying:

29:14b  "he came into me to lie with me and T cried
out with a loud voice;

29:15 and when he heard that T lifted up my volce
and cried, he left his garment with we, and fled and got
out of the houge, "

Potiphar's wife has turned the facts around sufficient-
ly in her own mind that she has come up with the exact op-
poslte of what really took place., The dynamics of her )
regponse are detailed by Otto Rank in his "relativity" gﬁgﬁmwﬁﬁff
theory of knowledge, He holds to the view that the nature
of will determines truth and falsity, not the nature of
thé world, Truth is subjective - what we will to be true
is true. The reality which penetrates consclousness Through
our gsenge organsg can influence us only by way of the emotional
life and becomes elther truth or falsehood accordingly;

that ig, is stamped as psychic reality or unreality. In




the interaction of willl and consclousness as 1t manifests

itself in the emotional life we find a continuous influenc-
ing of one sphere by the other. Even the purely sensory
consciousness is not merely receptive, but 18 guided and
regtricted by will, We see or hear whatvwe want to, not
what is. ("I spoke to you, . .but you gaid T will not
1isten" - Jer., 22:21.) What is can only be learned by
evercoming the tendency to deny all that we do not want to
see or hear or percelve., Still more glearly is the in-
tellect influenced by the will, for loglcal, casually
directed thinking, going beyond the effort to shut out the
painful is the positive, active expresgion of the will to
control reality. Thug, Potiphar's wife was able to com-
pletely rework the clrcumgtances of the gituation in

such a way to proteqt hergelf. In her own mind she had
constructed a phantasy which permitted her to =ay, "

will not percelve what is" but "I will that 1t 1s otherwise,
i.e., Just as I want it. And this, and only this, 18 the

truth."
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1. Dialogue I Sameul 15:12-P6
\-mmm"‘”“"“umwﬁ., .
And Samuel came to Saul; and Saul saild unto him:
"Blessed be thou of the Lord; I have performed the com-

mandment of the Lord." And Samuel said: "What meaneth

then thig bleating of the sheep in mine ears, and the i,

lowing of the oxen which I hear?" And Saul sald: "They
have brought them from thé Amalekites; for the people
spared the best of the sheep and of the oxen, to sacrifice
unto the Lord thy God; and the rest we have utterly des-

tfoyed.” Then Samuel said unto Saul: "Stay and I will

tell thee what the Lord hath said to me this night;” And , iy

he said unto him: "Say on,"

And Samuel said: "Though thou be little in thine

own gight, art thou not head of the tribes of Israel? #

And the Lord annointed thee king over Israel; and the Lord
gent thee on a journ@y, and said: Qo and utterly destroy
the sinners the Amalekites, and fight against them until
they be consu@ed, Wherefore then didst thou not heerken
to'the volce of the Lord, but didst fly upon the gpoill,
and didet that which was evil in the sight of the Lord?"
And Saul gaid unto Samuel: "Yea, I have hearkened to the
Qoiee of the Lord, and have gone the way which the Lord
sent me, and have brought Agag the king of Amalek, and have
utterly destroyed the Amalekites%ﬁﬁBut the people took of
;the spoil, sheep and oxen, the chlef of the devoted things,
to sacrifice unto the Lord thy God in Gilgal." And Samuel

gaid;




"Hath the Lord as great delight in burnt offeriﬁgs
and sacrilifices.

As in hearkening to the voilce of the Lord?

Behold, to obey 18 better than sacrifice,

And to hearken than the fat of rams,.

Tor rebellion is as the gin of witchecraflt,

And stubbornness is ag idolatry and fTeraphim.
Because thouhas rejected the word of the Lord, He hath alsgo

rejected thee from being King," And Saul sald unbto Samuel:

T.have sinned; for I have transgresged the commandment of

the Lord ,and thy words; because I Teared the people, and
hearkened to their volice. Now, therefore, I pray thee,
pardon my gin, and return with me, that T may worshlp the
Lord," And Samuel said unto Saul: "I will not return with

thee; for thou hast rejected the word of the Lord, and the

Tord hath rejected thee from being king over Israel,"




2. Dlalogue Setting

One of the most gtrikihg events In the story of the
beginning monarchy was the situation presented abéve. It
points out the ever increasing hostility between the "man
of God" and the first king of Israel, Samuel wag forced
to choose a king because of the people's displeasure\with
his own two song. The Bible clearly shows that Sanmuel
,was uneasy‘abouﬁ this innovation which he would be instru-
mental in bringing about. Hilis first wmeeting with Saul
was in connection with the "lost asges". Saul is given a
hspecial place at the banquet, later annointed privately
and finally underwent a change of heart. For all these
things, as well as hig political stature, Saul was com-
pletely dependent upon_Samuel, When he later calls hisg
army to dobbattle against the Ammonltes, he doeg so not
only in his own name as king, bubt in the name of Samuel as
well.

The dialogue prespnted here Indicates a serious
rupture between these two leaders. DBefore the battle at
Micﬁmash there was to be a sgsacrifice at Gillgal, After
waiting a number of days, and with the people becomling un-
easy, Saul decided not to wait for Sawmuel and to perform
the act by himself, Tmmediately alterward, Samuel appears,
and castigates him for his unthoughtful decision, and de-
clares: "Now vour kingdom shall not continue,'" Saul is
definitely upset, Samuel departs; vet the situation wag

not vet ag bad as it was to be,




The final break between these two came after an

Amalekite attack in which the Israelites were thoroughly
gsuccessful in routing them, Saul was ordered to utterly
destroy the people, their king and thelr animals, However,
he gpared Agag and the cattle. Samuel regarded this act

a8 rank insubordination to the will of the Lord., Moreover,
though Saul admitted his gin and begged forgiveness, Samuel
would not b@ cooled, and he indignantly states: That the
Lord has rejected(Saul in favor of a nelghbor of his who

ig better than he., The best Saul could do was to persuade
Sahu@l to stay for the sacrifice for the sake of saving
face. But the rupture was complete; "Samuel dld not see

Saul again until the day of his death." (verse 35) L
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15:12 And Samuel came to Saul, and Saul said to

him "Blessed be you to the Lord; I have performed the com-

mandment of the TLord.,"

Samuel has finally come unto Saul, but only after
word has come to Samuel from the Lord, In chapter 15:10-11
God has made known to the prophet that He is displeased
wlth the king's actiong, so much so that He repents that
He has made Saul king. The reason given is that Saul has
disobeyed and not followed the Lord's commandments, This,
needless to say, angers the elderly prophet for the king
hag acted in such a way as to eliminate Samuel's position

as the intermediate between God and man. When Saul saw

Samuel approaching he must have sensed hils anger and, there-

fore, callé out to him: "I have performed the commandment
of th@ Lord,” Saul's unprompted claim is so sweeping and
selfmsatisfied‘that he can hardly have been fully conscious
of his offense. Note that his words are the exact op-
bosite of those which God has used of him: he hath not
performed My commandments, (verse 11) 2

15:14 And Samuel said, "what then is this bleating

of the sheep in my ears, and the lowing of the oxen which

T hear?"

To the prophet's ears, already burnlng with the
angered words of the Lord, Saul's response only deepens

his displeasure with the man whow he has now grown to




hate. Samuel confronts the king in a pure fabricatiéh.
Not only has the king disobeyed the word of God but has
rejected the authority of Samuel by lying to him,

Saul declares that 1t was the people who brought

up the animals from the Amalekites; "for the people
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pared the best of the sheep and of the oxen, to sacrifice

o

i

to the Lord your God, and the rest we have utterly deg-

troyed.," (verse 15)

Saul's excuses aggravate hls offense: he attempts

to ghift the blame from himself to the people; he offers

a8 an excuse for the retention of the best of the cattle

a motlve which, it seems certalin, had prompted neither
him nor the people; and suggests that by using the anlmals

for sacrifices he will have fulfilled his charge Jjust as

bwell ag 1f he had destroyed them,

15:16 Then Samuel said to Saul, "Stop! I will
tell vou what the Lord said to me this night." And he
gald to him, "Say on,"

15:17 And Sawmuel said, "Though vou are little in
vour own eves, are you not the head of the tribes of Israel?
The Lord annointed you king over Israel,

15:18 And thé Lord sent you on a mission and said,
"Go, utterly destroy the sinners, the Amalekites, and fight
sgainst them untill they are consumed, "

Pl

15:19 Why then did you not obey the voice of the
Lord? Why did you swoop on the spoil, and do what wasg evil

n the sight of the Lord?"

[




the Lord was clear: "utterly destroy"., Why did Saul per-
slst In lying? Why did he not obey? Why did he do what
was evil in the sgight of the Lord? Why did Saul disobey
Samuel? Samuel was overwhelmed by cuestlons and doubts,
By the king's blatant disregard of the command the entilre
structure of goclety of the day was at stake.

Also, if we look closer at Samuel we will gee why
he abgsolutely could not tolerate those actions of Saul.
.The great prophet was still a man. A man, like all men,
who’was influenced by his anxieties, emotions and uncon-
gelous mind,

Samuel had made Saul king over Tsrael, He had,
in fact, made Saul what he was., In the earlier years one
could say that warmth and friendliness characterized their
relationship. fBut when Saul completely disobeyved God, and
thereby Samuel as the man of God, thils action of the king
threw the propvhet into conflict. One whom he must have
‘dearly liked, nay loved, had turned away from him. Samuel

experienced the same type of awareness of a parent who

realizes that hils child no longer needs him to survive. Yet

this ghock had deeper meaning for 1t was, most likely,
taken ag a rejection., It was probably experienced as the
third great abandonment of Samuel's life, Firstly his

parents had abandoned him to Eli the priest. Secondly,

Samuel can no longer listen To Saul's feeble excuses,

he can no longer control his pent up anger. The command of




3
1
]
4
8
|
4
1
:
|
4
1

w7 L

the people had abandoned him in their request for a king,
And, finally, Saullhad abandoned him,

VThis was too much for him to bear, An authority
figure, such asg Samuel, derives his inner gecurity from
nis relationship with a higher authority, God in thils case,
and from the acceptance of those over whom he has power.
Sgul's act of defiance wag a definite blow to both, He
not only disobeyed the commandment of God but also sup-

planted Samuel's position before the people which threatened

Samuel's basic psychic structure. His world was falling;

his inner securlty crumbling. He had no cholce but to
take the course of actlon which he did.

Nevertheless, Saul agaln pleads hils own Innocence
and ‘blames the people saying 1t was they who "took of the

spoll, sheep and oxen, the best of Ghe things devoted to

destruction, to sacrifice to the Lord your God in Gilgal.,

9aul still maintaineg that such conduct can be Justified.

His plea is that he had fulfilled the command of God in

1ts essentials in destroving the Amalekites, and that

the people did not seek self-gain from the gspodll,
Samuel's reply 18 a classilc statement of the

prophetical teachings on the subject of sacrifices. "To

obey 18 better than sacrifice,'" and sacprifices which are

the outcome of disobedlence, like Saul's, are worthless.

P
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» . .
further, Samuel decrees; that because Saul has rejected

the word of the Lord, the Lord has rejected him from belng




king. This 18 too much for Saul to bear. He can no more

excuse hig actlons, he can no longer shift the blame, he
must turn the gullt inward, on himself. Saul breaks down
and confesses "I have sinned; for I have bransgressed the
commandment of the TLord and your words, because I feared
the people and obeyed thelr voice, Now, therefore, T
prav, pardon my sin, and return wlth me that I may worship
the Lord," (15:24.25)
Samuel has won., He has brought the king to his

knees beggling forgiveness and pardon, But the man of

God 1is not so generous or magnanimous as to forgive Saul's
indescretion. Instead, Samuel reJects Saul, he repavs the
king in kind for hts rejection of him, saying, "I will not
return with you." Then to bring the king even lower he re-
peats the harsh decree stating, "the TLord has rejected vou
from belng king over Israel.,"

Why wag Saul really rejected? Was it because he
disobeyed the word of God and the command of Samuel or
were there other reasons?

One possible explanation was the plain fact that

i+ the king did not measure up to the expecta-
tions of Samuel and the prophetic party. His
early enthusiasm for religilon seems to have
waned somewhat ag time went on. There 18 no
record, for example, that he ever did any~
thing for the ark, IHe algo grew to resent
Samuel's guldance, Worst of all, a nervous
disease wade him prone to ragsh and impatient

acts., Unable to control himself, he became
less and less I'lt to rule over others, Samuel,
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therefore, loval patriot and intense wan of
God that he wag, disappointedly turned elsge-
where to find Saul's succesggsor, The reaction
of this upon Saul was to increase his natural
L3 8 L

melancholla, and subject h%m to sudden fits of
jealousy and insane anger,-

Our sympathy 1s apt to be with Saul; but we must
not overlook the fact that he is represented as contending
for a principle, TIn sparing Agag, for instance, his motive
was not humane but selfish; and by saving out the best of
the 8polil he and his wen were doing substantially what
Achan had done at Jericho (Joshua 7:1). When confronted
by Samuel he acknowledged his "sin" and made no claim to
be acting from any higher ilmpulse.

But granting that he did disobey, was one act of
digsobedience serious enough to Justify the peremptory
fagshion in which he was get aside? No! For the real
reason we must delve deeper, "Saul's error was that he

a 'S " . 4. )m
falled in a test situation, "
While it was true that laymen could per-
form gacrifices themselves, 1t was custo-
mary, when a whole community was Involved,
that a priest should offlciate, as Sawuel
did on his circult tours. It must have been
of gpecial importance to Samuel that he him-
self should perform the sacrifice before the

main body of the Hebrew people. Both factors,
then, must have been involved: Saul'!s deferring

8 da

50 him in the matter of walting agd in the
actual performance of the ritual.-

What 18 the significance of Saul's fallure to meet
this test?

The sin of which he was guilty was not only 3 
disobedience but a lack of falth in Samuel, 4

For, 1f he really had a firm faith in Samuel
ags the man of God, whose prophetic and




clairvoyant powers wade him omnisclent, he
would have obeyed Samuel unguestioningly,
regardleas of the reality siltuation, But

he put h#és own Jjudgment above that of the
leading prlest and prophet of Israel, Saul.
was, Iin fact, rebelling. He was rebelling
agalnst the father lmage which Samuel pre-
sented, and he was trying to overthrow him,

4

Saul's reactlon could quite readily be compared to

the adolescent's struggle for freedom., At a certain stage
of development the individual £inds that he must free
himself from his parents and discover a "foreign object"

. whom he can love, 1In thlg case Samunel became the foreign
love object of Saul. However, Samuel in turn rejected
Saul for his disobedience, Therefore, Iin order for Saul

to have kept his own self image and gelf respect he 5 /
oo - i 4, LA i 4,
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severed his relation with Samuel and freed himself from ' i
thg‘rejecting love object.

The gon, . Saul, must become reconclled with his
father - or father image, Samuel, If by his infantile
opposition he becomes subject to the father's domination,
ag 1¢ the situatlion herein depicted, the son wmust free
himself from the domination, Hende the sacrifice wa s
performed by Saul, However, the overthrow was not complete

for Samuel declared that the kingdom would be taken away g

from the rebellious son, Saul 18 thereby trapped, he has 4

failed; and failure in this sende meang a crippling of the
5 pp

personality(w and eventual complete breakdown. f




D. Amnon and Tamar

1, Dialogue: II Samuel 123:10-15

Then Amnon said to Tamar, "Bring the food into the
chamber, that I may eat from yoUr hand." And Tamar took
the cakes she had made, and brought them into the chamber
to Amnon her brother. Bubt when she brought them near him
to eat, he took hold of her, and said to her, "Come, lie
with me, my'sister.” She answered him, "No, my brother,
do not force me; for such a Tthing 1s not done in Israel; do
not do this wanton folly. As for me, where could I carry
&my shame? And as for you, you would be as one of the
wanton fools 1n Israel. Now, therefore; I pray you,
speak to the king:; for he will not withold me from you."
But he would not lilgten to her; and belng stronger than
she, he forcéd her, and lay with her.

Then Amnon hated her with very great hatred; so
that the hatredmwith which he hated her was greater then
the love with which he had loved her. And Amnon saild to

her, "Arise, be gone."
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2, Dialogue setting

Amnon was David's eldest son. He was born of
Ahinoam the Jezreelitess at Hebron. (IT Samuel 2:2)
Tamar was the daughter of David (II Samuel 12:1;
T Chronicles 2:9) and the half sister of Amnon., She and
her brother Absalom were the children of Maacah, the
daughter of Talmal, King of Geshur. (II Samuel 2:2
We have but this one incident 1in the 1ife of Amnon
upon which to base our opinion of him, We see presented
a man who was So btormented by such lust for his sister
*+hat he made himself 1ll.
The sympton of Amnon, claggified as hysteria, was
W&@uw&%“"’" ‘
known from time immemorial as the "lovers disease"., A
direct romantic allusion to this "heart affection" 1s found
in the Song of Songs, and runs as follows:
2.5 Sustaln me with raisins, refresh me with apples;
for T am gick with love.
And again, 5:8:
T adjure you, O daughters of Jerusalem,
if you. find my beloved,
" that you tell him
T am sick with love. -
The remedies for the love-gsickness: ralsing,
apples - are, however, not those recommended
by pagan antiquity nor by some modern advisors
to the lovelorn, The former advised travel
and "verbal confession'" while others went to
the core of the matter and recommended
marriage, while some moderns prescrlbe nerve
sedatives, Ag the Talmudic authorities were

strict moralists they countenanced no advice
such as that given by the physilcians of the
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time which would relax sexual morallty, and

were lmpatient with the love-lorn swailn whomw
the sages would rather see dead than permit _
gex indulgence out of w%dlook, ag a means P
of cure, Sanhedrin 7ha.’
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In the historical setting in which we find oubselves
the remedy proposed, by Jonadab, the friend of Amnon, ig:

"Lle down on your bed, and pretend to be 11ll; and
when your father comes to see you, gay to him, 'Let my sis-
ter Tamar éome and give we bread to eat, and prepare the

Food in my sight, that I may see 1t, and eat from her hand "

&II'Sam. 12:5. This counsel was readily heeded,.

It is Interesting to note that although Jonadab
d1d not expressly give his consent to the rape, he was
most definitely, an accomplice because he gave the sick
Amnon a crafty means whereby the prince wquld be able To
satlisfy his lustful craving,

There 1s every reason to believe that before
Amnon 1s presented to us 1in this chapter he
was already steeped in sensuvallity. 1t was his
misfortune to have Jonadab, who at heart must
have been as great a profligate as himsell,
for a friend. For 1f Jonadab had been any-
thing but a profligate, Amnon would never
have confided to him his odious desire, and
Jonadab would never have given him the ad-
vice that he dig.?

The plot was carrled out, successfully, to be sure,.
And as fold in our dialogue, Tamar, the shy young virgin,
innocently entered the chamber of her brother, was raped
and wag sent away in shawme,

Justice was, however, later done, for the full

°

brother of Tawar, Absalom, revenged her honor by slaying

1.

- Amnon for the heinous crime which he committed,

sl by,
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2. Dialogue Interpreted
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] 12:10 Then Amnon sald to Tamar, "Bring the food

1into the chamber, that I may eat from your hand." And

Temar took the cakegs she had made, and brought them into

the chamber to Amnon her brother.
Amnon's guggestion that Tamer prepare the food in

" his presence was but a simple guise to allow the young

“prince the opportunity to gaze at his sister, She com-
plied and in doing so unknowingly raised his lust for the

forbidden frult which he so deeply desired for
’ the sexual 1life, although, mainly under the
control of the erogenous zones, also com-
prigses various partial lmpulses which afford
sexual gratification and which are integrated
into adult sexuality. These partial impulses
include ggzing, exhibiting and the cruelty
impulses, - ’

12:11 But when she brought them near him to eat,
he took hold of her, and said to her, "Come, lie with me,
my gister."

Amnon's lust takes over completely. He could no
longer control himself,

We can easily understand that it was a great

[

digsaster to him to be a king's son., To have hils position

in 1ife determined and all his wants supplied without an . 1

effort on his part; to be surrounded by such plenty that
the necesglty of denying himself was unknown, and whatever i
he fancied wags at once obtained; to be so accustomed to

indulge his legitimate feelings that when_ill@gitimate desires




rogse up 1t seemed but natural that they too should be
gratified; thus to be led on in the ways of sensual pleasure
£111 hils appetite became at once bloated and irrespresgible;
to be surrounded by parasites and flatterers, ﬁhat’would
make & polint of never crossing hlim nor uttering a dis-

4

agreeable word, but congtantly encouraging hils tastes,

all this was extremely dangerous. And when hils father
had set the'example, it was hardly possible he would avold
the snare,

According to Ad'ler',l'|r the pampered and over indulged
Iindividual remains tied to the parent, who has pampered and
over-indulged him in fact he becomes more or less of a
paragsite and looks to that parent for the satisfaction of
all his wants, including his sexual wants. The "spoiled"
individuél ié gexually precocioud because he has learned
to deny himgelf nothing. And in thé family siltuation, when
there are several children in the family, and with the
passing of yvears affectlion wanes, the boy in the famlly
may take his slster ag his love obJject to replace his
"faithless" formerly indulgent parent,

12:12 She answered him, "No, my brother, do not
force me; for such a thing is not done in Israel; do not
do this wanton folly.

Tamar makes g Vali@ht attempt to disuade her brother
from hig evil Intentions. She ig well aware that Amnon ig
physilcally stronger than she and that he could, 1f he sgo

chose, force her. Tamar's appeal is that "such a thing is
D 12N




‘not done." It 1s an appeal that 1s given when one realizes

that none other will apply nor work, It is an appeal made
from the depths of emotion; made from fear and anxlety be-
cause the Individual making it knows that 1t will probably
have no real affect, She has appealed to her brother's
conscience not to do this wanton folly, but 1t did not work,
grasping again for an argument to stop him Tamar begs:
12:12 As for me, where could I carry my shame?

Tamar is pleading with her brother to consider the con-
geauences of his proposed act: a deed which would gain
‘momentary satisfaction for him but would result in her
lif'e being ruined, The act would have more serious results
for her belng a woman, because she would carry the shame
for 1life, Amnon, on the other hand, would be "as one of
the wanton fools in Israel", Although, not desirous, still
not as serious as her punighment, Tamar, desperately seek-
1ng an out makes one last cry for release: "I pray you,
speak to the king; for he will not withhold me from you,"
Ag a last resort

Tamar expresges her willingness to marry him;

but in the Torah such a unlon if forbidden as

incestuous (Lev, 18:9)! Some have suppos ed

that Tamar's suggestlon was a subterfuge, an a

attempt to gain time; but 1f the union were

Imposgible, there would have been no plausibility

in her proposal., It does Seem as if Tamar is

proposing something which she believes to be

both legal and possible, and it would appear

that the law forbildding the marriage of half-

brothers and slsters was either unknown to her

or not strictly observed at this time; in which

case the "wanton deed!" which she resists is fore
nication, not incest.”




I the latter is true, that this law was nbot strilctly
observed at this time and Temar expressed the convietion
that, in truth, David might permit their marriage, then

we may have a partial explanation of the incen-
tive thus provided for Amnon's lust. The argument
in Amnon's mind would then be, "If my father
might indeed relax the code in order to give me
my sister in marriage, then the fulfillment of
my desire with her is not a crime of greater
‘magnitude, I do not wish the responsibilities
of a marriage which would break the law any-
how; why not do it my way?" The danger of a
partial laxity is that it puts authority in an
untenable position and fosters complete self
will in him who %esires to break the law after
his own fashion.

Therefore, Amnon "would not listen to her; and being
stronger than she, he forced her, and lay with her," (13:14)

It 18 Interesting to note that the Biblical text
stresses the point that Amnon was stronger than his sig-
ter and that "he forced her'", In most cases when the authors
of the Bible , describe or allude to the sexual asct they
utilize the euphemistic term "to know", Here, however,
not only ig 1t made expliclitely clear that the sex act was
completed - but, more significantly, that Amnon "forced her".

The impulses toward sexual activity, and the influence
of the infantile wishes concerning sexual activity are
subordinate to and in the service of the imaginary
magculine goal in the 1life of & person such as Amnon.

An individual such as he, one who had been pampered through-

out his entire life, feels that he must "prove himself"

as a man, that he can stand on his own two feet. The




unremitting struggle for this lmaginary masculine goal,

and not sex, 18 the key concept for understanding this
type of neurosis. For a 'neurotic" such as Amnon, the
enjoyment of sexual pleasure or any form of sexual ex-

4

»pression is secondary. In fact, the whole plcture of the
sexual neurosisg ls nothing more than a portralt depicting
theldistance which he was removed from the lmaginary mag-
culine gbal and the manner in which he sought to budge it,
The "neubotic" person uses gex, like everything else, as

a means toward the one all-inclusive end.

The sexual components cannot be propebly estimated
except in relation to the person's orientation toward life,
to hig 8tyle of life, The erotic phages are functionsg of
the life gtyle and are to be understood in this'way because
all feelings adapt themselves to the 1life style., The
expression and enjoyment of sexuallty is debtermined accord-
ing to the particular pattern of the original form of
orientation., If the prototype 18 goclable and interested
in others, the personality into whom it develops will solve
all love-problems with loyalty to the partner and res-

£} -

ponsibility to soclety. If the prototype 18 struggling to
attract notice and to suppress others, its manifestations
willl include the use of sexuality towards the same ends:
that pergon will establich gsexual relations In order to
rule, Such 1s the case with Amnon,

12:15 Then Amnon hated her with very great hatred;

so that the hatred with which he hated her was greater than




i
1
i
E
!
i
¢

A e e e e e e e e e e e e e e L A et e e dmclam e s el et i e A st et Ul o g ot Sl

l»83 R

the love with which he had loved her, And Amnon gaid fo
her, "Arise, be gone,"

If anything more was needed to show the true charac-
ter of Amnon, 1t 1s his treatment of Tamar after he has
vliolently achieved her ruin., It is the story so often re-
peated even at this day - the ruined victim flung asgide
in dishonor and left unpitied to her shame. There is no
trace of ahy compunction on the part of Amnon at the moral
murder he has committed, at the life he has ruined; no
pity for the maiden whom he has doomed to humiliation. She
has ferved hls purpose now let her crave away it ig nothing
to him. The only thing about her that he cares for is,
that she may never again trouble him with her presence,
or disturb the flow of his 1ife.”

A somewhat deeper 1nsight Into the dynamics of
Amnon,vas présented in the narrative discription of this

dialogue, is gilven by Dr. S. Goldman in his commentary to

‘the book of Samuel, Commenting on the phrase, "Amnon hated

her" he says, "This sudden revulsion of feeling betrays

Amnon'g: love to have been nothing more than lustful passion,

Perhapsg alsgso he projects unto Tamar the hatred which, now

that the fever has left his blood, he feels for himselr,"S
Indeed, this is the cagse. Amnon despised himself

and hig 1l1llicit pasﬂion and therefore vigited his gelf-

loathing upon the victim of his unbridled lust. Modern

psychiatry deals with countless wen and women who go through




life driven by too rigid a consclence, The level to which

the consclence hag been developed and educated will determine
the level upon which 1t operates; but whatever that level -
whether high or low - the conscience of the wrong doer, the
ginner, will drive him to desperatlon unless he can some-
where find the forgivéness which alone springs from re-
conclliation and restitution.9

Self hatred is the most grievous hatred. For it causes
wlthin the neurotic person feelings of anxiely. Anxiety
may be concealed by varilous eiperiences, such as anger, or
Saspioion or feelings of inadecuacy. The anxiety exe
perienced In a character neurosls has %o be understood with
reference to the pasgt history of the person.

The childhood experiences of a great number of per-
sons with a character neurosis show that thelr environment
has certain typical characteristics,

The basic problem ig dnvarlably a lack of genulne
warmth and affection, One reason why a child may not
recelve enough warmth and affection lies in the parent's
incapacity togive it, This may be due to elther the parents
being occupied with other things (as was probably the case
here, for Amnon's parents were most likelv invelved wilth
numerous court activities), or on account of their own
‘neuroses,

Furthermore, we find various actlons and attitudes
on the part of the parents which cannot but arouse hostilility

(e.g, David's achtlons with BathSheba or preference for

Abgalom).




A child who experiences little or no love or respect

in his early years will tend to develop a reaction of hatred
toward his parents and other children and a distrustful or
gpiteful attitude toward everyone. HoWever, since the child
needd his parents and their care in order to survive he mav
be compelled to repress hig hostility, and eventually,
because of his precarious gituation, he develops anxietv.

As thls person grows he will have an inordinate need for
‘affection, and can never get enough of it. He fears dislike
or disapproval and he will go %o great lengths to avoid

them, even though his basic hostility will manifest itgelf
again and again to thwart him, As a rule he cannot bear to
be alone, he needs continual contact with others and their
friendly reassurance, Hence, he will tend to have little
discrimination in his cholce of friends (Jonadab). He will
be eternélly dependent emotionally on gomeone, Also, it is
likely he would glide from one sexual relation into anbther,
and that his sexual activity, like all of his human relation-
ghips, will be indiacriminate and compulsive (as with Tamar),
and Will often serve as a gubstitute for emotilonal intimacy,
In spite of his overwhelming craving for affection, when it
does pregent i1tself, it raises & conflict within him because
he hag a deep convictilion of hig own unlovability, and because
he fears emotlonal dependency, which to him, an intimate
relation implies.lo

This type of person demands unconditional love, 1In

other words, he wished to be loved regardless of any provocative




behavior on his part, to be loved without any return of

love, and to be loved without any advantage for the other
person, The demand_of unconditional love ultimately springs
from his need of reassurance because he has a deep conviection
of his own inability to love. Therefore, he casts away the
one loved so as not to put himself in a situetion where he

would have to face his problen,

e
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IV, SUPPLEMENT: APPLICATION OF THE PRINCIPLE OF DIATLOGUE

IN EVERY DAY LIFE

A, Importance of dialogue for human relationships

Every man is a potential adversary, even those whom
we love, Only’through dialogue are we saved from this enmity
toward one another, Dilalogue is to love, what btood ig to
the body,. When the flow of blood stops, the body dies., When
dlalogue stops, love:r dies and resentment and hate are born,
But dlalogue can restore a dead relationship. Indeed, thig
i1 the miracle of dialogue: 1t can bring relationship into
being, and 1t can bring into being once again 2 relationship
Lthat has died.

There is only one qualification to these claimsg for
dialogue: -1t wust be mutual and proceed From both sides,
and the parties to 1t must persist relentlessly. There is
risk in speaking the dlalogical word - that ig, in entering
iInto dlalogue - but when two persons undertake it and accept
thelr fear of doing so, the miracle working power of dialogue
may be released.

If the claimg we are making here for dialogue are a
cause for surprigse to the reader, the reason may be that

dialogue hag been enuated too exlusively with the conversa-

tional parts of a play. We think of it somewhat differently -

ag Ghe serlous address and response between two persons, in
which the belng and truth of each is confronted by the being

and truth of the other. Dialogue, therefore, 1s not easy




and comfortable to achieve, a fact which may explain why

1t occﬁrs so rarely in many books of the Bible, as well as
in our daily lives, TIts rare occurance accounts for the
frequent sbgence of 1ts benefits in our communicatlon wilth
one another,

Communicatilion is important te human life for commun-
jcation means 1life and death to persons., A study of the
nature of communication 1s needed in this day of mass

communication, On a colossal scale never known before and

with techniéal aids that surpass the wildest lmaginings of

yesterday's sclence fiction, man can bombard hils fellow

man's mind, feelings and will with a subtleness and effective~
P &

ness that ig frightening. Man hag become the victim of
communication rathér than communication being a means by
which he finds himgelf in higs relatlon with other men>in a
commuhity of mutual criticilsm and helpfulness,

Both the individual and soclety derive their bhasic
meaning ffom the felations that exist between man and man,
At tThe moment of'bmﬂh the individual comes into personal
‘being 1ln response to his being met by his mother and father
and all the others who care for him in all the concretemess
of his need. And. out of.that game meeting the family com-
wunity 18 born, Without dialogue tndividuals and soclety
are abstractions., It is through dlalogue that wan accom-
plished the miracle of personhood and community.'

The relation between a man and a woman also can

reveal how indispensable 1s the 1ife of dialogue, In




addlition to thelr differences as man and woman, there are ot-
her:multifaceted differences between them., Some event iIn
which each has participated has brought them together, such
as the meeting of eyes or the recognition in a discussilon
that they share the same opinion or attitude, In thisg kind

i

of event the dialogue begins, Rach then undertakes to seek
and explore the other, It 1sg iwportant to know who the
other truly is, and through dialogue that ewmploys both the
language of relationship and the language of words to seek
to know life through the other. Love 1g born out of this
'“dialogue in which there 1s both the intimacy of what these
two people share In common and the distance of the unplumbed
mystery of each, The emergence of this_mutual awareness
in the relatlonship reveals an important distinction between
monological and dlalogical love, Monological love enjoys
only Seifwcenteredly the feelings of a relationship. The
lover exploits the beloved for the sake of the emotional
divident to be had., In contrast, dialogical love is out-
going. The lover turns to the beloved not to enjoy her self-
ishly but to serve her, to know her, and through her to be,
Correspondingly, the beloved seeks the lover not to enjoy
him for herself but to serve him, to know him, and in know-
ing him and being known by him to find her own being. In
dialogical love there 1s enjoyment of love, and since it is
not exploitive, the enjoyment increases rather than diminighes

the power to love,




B, Dialogue in Marrilage

Marriage 1s an ultimate commitment to this kind of
human relationship, expressing the realization that to be-

L.

come a person one hag to ghare in the being of another, énd
that one hag to offer oneself ag a person, 1in relation with
whom the other may participate in the realization of his own
being. The dialogue 18 in earnest. And every aspect of

the relationship becomes a vehicle for it: verbal activity,
living together, the assumptibn of resonsibilities, sexual
relations and recreation. And this relationship will con-
~binue to be a 1lilving one so long as each keeps in conmunica-
tlon with the other, Each must try to speak honestly out of
his own conviction, discipline and subjective feelings, seek
- patiently to keep aware of the partner as another person,

and try to keep 6pen the meaning of everything that happens
in the relationship, Whenever either party beging to be
more concerned for himgelf than for the other, when he uses
the other as a thing for any purpose whatever, when he hides
in defensive behavior, the marrlage hag become monological
and broken, When thig happens elther or both of the partners
may indignantly demand that the other repent and reform in
the interest of a mended relationship. Heallng of a marriage
or any other relationship cannot occur when the partners

see themselves as separate individuals with a right to demand
services of each other. Healing can come only when one

or the other 18 able to turn toward his partner, to accept

the risk of giving himself in love, and %to search himself




for whatever reform may be necessary, A wife, for example,

may be able to wake this kind of glft, and yet have 1t fall g

to heal because her husband cannot accept her gift and gilve gl

himgelf in return., But 1if he can, then the miracle will occur d

and the dead relatlonship will be called again into life,




C. Dlalogue in the relatlonshlp between parents and children

The relationship between parents and children also

calls for a practice of the principle of dialogue, How

hard 1t 18 for parents to respect and trust the unigueness
and powers of thelr children. While there are those aspects
of life in which parents must declde and act for them until
sudh time as they are able to decide and act for themselves,
ghildren should always have the experience of belng met as
free persons 1n a trusting and responsible relationship.

The need for this trust increases as the children grow
lolder, and 1t becomes acute at adplescence when the tran-
sltion from childhood to adult-heood 1s taking place. Then
it 18 imperative that young persons be allowed thelr free-
"dbmﬁ73 but equally imperative that they also have encounter
with perﬁoné ol convictlon who, at the same time, respect
fheir freedoms. Without this kind of relationship the
individual simpiy flees frow l1life, becomes passive and
locked up within himself; or he may become a fighting per-
gson whose creatlvity is lost in the wastelands of hils ag-
gregsion, The importance of dilalogue for this jﬁncture of
growth lies 1n the fact that it expresses mutual respect

go that youth nelther repress creativity nor throw it away,
and parents nelther ask to dominate nor turn away from youth
in frustration. In those ingtances where the voung person

hag withdrawn from life or is in hostlle combat with it,

as in delincuency, dlalogue may accomplish the miracle of bring-

ing - the voung person back into a creative relation to life,




~93-

D. Dlalogue in the search for btruth

Dialogue 1g indispensable also in the search for
truth and here, too, 1t 18 a worker of miracles, Unfortunately
many people hold and proclaim what they bglieve to be true
in either an opinionated or defensive way. Religious people,
for example, gometimes speak the truth bLhey profess mono-
Loglcally, that is, they hold i1t exclusively and inwardly
»as 1f there was no posslble relation between what they
believe and what others belleve, In spite of every indica-
tion that separately held truths are often complimentary.
The monological thinker runs the danger of belng prejudiced,
intolerant, bigoted and a persecutor of those who differ
with him, The dialogical thinker, on the other hand, is
Willing to speak out of his convictions to the holders of
other convictions with genuine inter:st'in them and with a

genge of the podgsibllities between them,




Another area in desperate need of dialogical spirit
and actlon is that of politics., National parties are
often pltted against each other solely in the interest

- of thelr own succegs and sometimes to the cogt of the

country they are professging to serve; and natilions look

~toward themselves and not toward each other, thus threaten=-

ing the welfare of the planet, Indeed, the human race
stands in danger of being destroved because of the delib-

erate effort of partles and nations to advance thelr own

cause by falgilfying the almg and character f thelr opponents

With this frequently goes an:ignoring of one's own mig-
deeds and responsibility, a representation of the self

as belng better than it is, and a genge of Injury at the
“hands of the other, as if the fiction created about them
wag true, The abuse of dlalogue has gone on so long that
boliticians find 1t difficult to break out of thelr mono-
logilcal fantasgsles and wove toward a dialogical meeting.

What 18 needed is the coming together of wen of conviction

from their regpectlve camps who are willing to talk honestly

with one andther in the face of mutual criticism and lovalty

to thelr own views, I thegse men would speak with one
another not as pawns on a thessboard but as themselves 1n
the sanctuary of truth, the sphere of public 1ife would be

trangformed by the miracle of dialogue,




. Dilalogues in business

Sti1ll another area of 1life in which communication

8
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1s Indlspensably important ig industry and business. It
claimed by those within Industrvy and by critics on the oul~
slde that mechanization and industrialization have a de-
personalizing effect on people:; that persons are reduced
to things and wade to serve the purposes of industry ag
1f They wére merely cogs in a machine, This is gaid to be
true not only of the man who works in the shop or on the
line but of the executlve ag well.,
There are, however, other factors that can serve to
dehumanizing influences, Men in business are persons
with capacity for personal relations which can be excercised
in spite of the impersonal forces lined up against the per-
sonal., But the quality of dialogue has to be in those
relations, and this:means that each of the participants
Amust hold in mind hig fellow workers in their present and
particular being and turn to them with the intention of
establishing a mutual relation between himgelf and them,
While the personal seemg to be threatened by the
Intrdeacy and massiveness of modern indugstrial enterprise,
it must be remembered that this enterprise was and 18 being
buillt by creative persons and can only be maintained by
them, No better illustration of this can be found than
in the radlcal transformations that occur in business
organlzations when the leadershlp passes from one person
to another, The cuestlon then, is: Will machines and
organizations created by man destroy him, or will he control

and use them for creative purposes?




This question will be answered in part by the

s

relatlionships achlieved 1n business - between labor and
management, for exawple., Here 18 an area of 1life which
needs to be touched by the trangbrming power of dialogue,
In the midst of a labor dispute or the working out of a
contract agreement, when the two parties are meeting acrogs
the table, the question needs to be asked: T8 the discussion
monologue or dialogue? If it is competitive only and
motivated by concern of each side for itself alone, then

1t is monologue. TIf, on the other hand, the discussion ig
informed of each party'!'s honegt repregsentation of itgelf
and 1ts aims and a genuine "seeing the other" or "exper-
lencing the other side" of the dispute, true dialogue will
- occur out of which creative settlement may more likely
appear,. When a condition of stalemate igs followed by a
settlement it means that the parties finally abandoned an
earlier detérmination to see the sltuation only from their
~own point of view and began to look at 1t also frowm the
slde of thelr opponents., The discusgsion changed from

monologue to dialogue, thus making a settlement pogsible,
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G. Dialogue in education
The sphere of education calls for the application

4

off the principle of dialogue. Two views of education
compete for acceptance: (1) transmisgion, which seeks to
educate by funneling what needs to be known from the teach-
er to the pupil; and (2) induction, which seeks to draw
forth from the student his creative powers in relation to
hig interest in and need for the world around him. The
authoritarian kind of education places emphasis on the
content of the curriculum, and the permissive theory em-
phasizes the student and his freedom to learn, Fach theory
is inadecuate to the task of education., The authoritarian
theory ignores the gtudent and what he brings to the educa-
tional encounter; and the permissive theory ignores the
disciplines necesgary to learning; and both ignore the
gignificance andpower of the relationship between teacher
and student upon which the whole educational enterprise
finally depends, The student must be free to explore and
to think, but he needs also to be met by a teacher who
embodles in himgelf the data and weaning of the wordd and
who trusts the student to respond creatively whenhe presents
it. The educator faces two temptations: first, to intepr~
fere and force the student to learn and respond by Imposing
his own opinlon and attitudes on him, so that the student
becomes elther obedient or rebellious or a confused mixture

of both; and second, in the name of freedom, to leave the

gtudent without benefit of direction,




L

Some educators belittle and ignore the intellectual

disclpline; others neglect the significance of the relation
between the student and the teacher. Actually, the two
belong together, That which is to be taught comes from

man's relation with himgelf and hls fellows and the world

in which they live, The learning of these things, therefore,

should not .be abstracted from the relatinnship from whith

they come, to which they belong, and to which thev must be

re-related 1f learning ls to produce in the learner apprecia-

tlon and creative power. There mugt be dlalogue between
teacher and student, and between the meaning as formulated
in theory out of wman's past experience and meaning as 1t
emerges out of their contemporary experience, The miracle
-of dialeogue. in education 18 the calling forth of persons who
have found thelir own unique relation to truth and who serve

that truth with creative expectancy.




H.o Dlalogue in the Temple

The ofttime separation between the world and the
Temple also calls for dialogue. The Temple sometimes
withdrews from the world, refuses to communicate with it
and treats 1t as an enemy rather than as the place of its
life. When thekTemple 1s preoccupled with i1ts own concerns
and oblivious to the world, its communication becomes WMONO-
logical and not ecual to 1ts real task. The true concern
of religion. is not religion but life.

The responsibility of the Temple is to gpeak

dlalogically with each generation and thug meet the needs
24 ]

of men, And the Temple's own need for renewal is met through

such dlalogue. The exchange between the Temple and the

4

t 18 genuine, must have mutual ef

1.0

world, if i fect, A word

spoken in isolatlon cannot have the same meaning as the same
word spoken in relation, Likewise, the word of the Bible is
best understood when it ig gpoken in relation to the word

of man for whom 1t was written, Those who proclaim those
words of the Blble, therefore, have as much responsibility

to understand the word of man as they do the religious word
1n order that they may help men to recognize and sccept

thelr need of the rellgious word. The vitality of rellgious
teaching 1s dependent in part upon its awareness and response
to the weanings and cuestions of human 1ife, The word "trad-
1tion" means "from hand to hand". Religious tradition be-
comes dead and sterlle when it passes through generations
without real encounter with them., When there is dialogue

between truth and 1ife, the tradition grows, accumulates




understanding and skill, and becomes equal to the challenges

]

of each new age. The concepts of religion, therefore, have
to be kept in dialogue wlth man and confirmed in his life.
We have the same Bible that our lfathers had 1500 years ago,
but our understanding of it and 1ts power to illumine human
life 1s mwuch greater than at that time as a result of the
dialogue between biblical study and scientifilc, literary

and psychological studies,




I. Concluding remarks

We conclude our remards wlth the optimigm and
certalnty with which we began. The Bible contailng genulne
dialogue; dialogue where each of the participants truly
has in mind and feeling the other in his present and
particular belng, and tufns to him with the hope,.desire
and Intention of all his belng to establish a living and
dynamic mutual relatlionshlp between himgelf and the one
wlth whowm he wishes to relate. From this type of human
relationship we can gain not only insight and und erstanding

but ingpiration as well, to direct our lives accordingly.

L
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