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THESIS DIGEST
This project constitutes the first Reform liturgy for Erev Shabbat services based on the
Romaniote rite. Two Romaniote prayer books that are in the possession of the National
Library of Israel served as the foundation of this liturgy. The service is primarily, but not
exclusively, intended for use by the Jewish community of Greece and aims to
accomplish a twofold goal: first, to revive a prayer rite that has a history of millennia
while infusing it with Reform theology and second, to function as the introduction of
Liberal Judaism into a country with a Jewish population that is mature enough to
receive it and adopt it.
After the introduction of this endeavor, follows a short synopsis of the history of the
development of the Jewish prayer book and of the Romaniote community which
precede a description of the potential of siddurim to affect and formulate communal
theology. This section concludes with the important role that this project aspires to play
in functioning as the vehicle for importing Reform Judaism into Greece.
The actual Erev Shabbat service includes the Hebrew text and its English rendition but
most importantly a full translation into modern Greek along with a transliteration. This
marks the first time that such an undertaking has occurred.
Following this innovative tefilah is a detailed comparison of the newly produced liturgy
with the two original Romaniote textual witnesses that aims to assist the reader
comprehend the differences between the two and the reasons behind them.
Finally, the two original Romaniote liturgies have been scanned and are incorporated in
the two appendices at the end of the thesis in order to provide its readers with direct

access to the full texts that functioned as the sources for this project.
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T'D2

INTRODUCTION

This project constitutes the first attempt ever to create a Reform liturgy for Erev
Shabbat services intended for use by the Jewish community of Greece. Even though it
can be used by anyone, regardless of whether they are in Greece or not, what makes it
directed at that specific community is the fact that it is based on the two Romaniote -
rite textual witnesses that are in the possession of the National Library of Israel in
Jerusalem. One of them was printed at the famous publishing house of Daniel
Bomberg in Venice in 1523 (2’91 Mrnn). The only information available about the
second one is that it is a handwritten siddur, apparently written by a trained scribe
(sofer stam), which dates back to the 15th century. It is simply referred to as " TD
DMIMIN AnND n>an or as Minhag Romania in the catalogue of the National

Library of Israel, due to lack of any other information.

The name of this newly produced liturgy, Mekor Chayim, was primarily chosen based
on the belief that prayer can indeed be a source of life, especially of communal one. It
also hints at the attempt to revive a prayer rite that has a history of millennia but has
unfortunately vanished owing to the assimilation of Romaniote Jews into the wider
Sephardic culture of Greece and to the annihilation of the last vestiges of the

Romaniote community as a direct result of the Holocaust. In a way, then, this Friday

" National Library of Israel, Minhag Romania <http://web.nli.org.il/sites/NLI/Hebrew/
digitallibrary/pages/viewer.aspx?
presentorid=MANUSCRIPTS&docid=PNX_MANUSCRIPTS000045670-1#|FL13451864>.



evening service is a form of refusal to accept that this nusach be declared no longer

extant in a land that has been the home of Jews for millennia.

The format of this project includes the Hebrew text, an English translation, a
contemporary modern-Greek translation that will make it more comprehensible and
relevant for the Greek community, and, for the first time, a Greek transliteration of the
entire service (instead of only specific segments) that aims to make public participation

in communal worship easier and more accessible.

This does not constitute a perfect or final product. Rather, it simply marks an initial
attempt to revive the Romaniote heritage and infuse it with modern-day elements in
accordance with Reform theology and sensitivities that hopefully will make this the
launching point for a future project that will include the entire prayerbook. This is not
merely an academic project written for the sake of fulfilling the requirements for a
Hebrew Union College ordination. Rather, it is an undertaking that aspires to being
used by Jews in their prayers in order to help them get closer to their Greek-Jewish
tradition, but most importantly to assist them initiate a prayerful dialogue with God in
which they will not be the audience but equal participants. Ideally, this will constitute

the seed that eventually will grow into the Greek Reform movement.

A careful analysis of the Hebrew text along with both translations will reveal that a
conscious effort has been made to combine several elements, all aimed at serving the

purpose of this innovative service. Wherever possible, the structure and uniqueness of



the Romaniote tefilot have been preserved. Some elements that are considered
essential components of our contemporary Kabbalat Shabbat but had not been
composed at the time that these siddurim were compiled, such as Lecha Dodi, were
added. Other sections were modified in order to become compatible with the Reform
Jewish perspective, such as the removal of passages that call for divine vengeance
against other nations. Overall, though, this service has remained remarkably faithful to
its sources and would surely feel very familiar to those Jews who prayed from them
more than six hundred years ago. On account of all these facts, the Mekor Chayim
service could potentially be used by members of all progressive denominations without

forcing them to compromise their principles and beliefs.

WHY ANOTHER FRIDAY NIGHT SERVICE?

At a time when there is a plethora of prayerbooks and services available, unavoidably
the question is, why endeavor to create another one? What does this service contribute
to the Jewish community that they could not get from the already existing services?
The answer to me has everything to do with the preservation of the Greek Jewish
heritage, the revival of the Romaniote nusach and the creation of the first Reform liturgy
for the Jewish community of my birthplace. A brief study of the history of siddurim, in
general, and of the one currently in use in Greece, in particular, will be followed by an
examination of the important role that the prayerbook plays in Jewish communal life

and how it affects our theology. Finally, the project will include an analysis of the most



important changes in comparison with the original sources (and with mainstream
American Reform siddurim - mainly Mishkan T’filah) and will conclude with what is the

ambition for, and the desired result of, this undertaking.

THE SIDDUR

Even though initially there may have been a strict prohibition against writing down the
text of the prayers,2 nowadays, the existence of the prayerbook is considered to be a
given and a basic necessity. As a result, there is a plethora of siddurim available that
cater to different denominations, ethnic communities and traditions. Most of us do not
even think of a time without such tools at our disposal for conducting services, and
take their existence for granted. However, the prayerbooks as we know and cherish
them, as indispensable components of our communal identities, have been in the
process of developing and changing for at least a thousand years.

Even within the Reform Movement, before we reached the familiar, current edition of
Mishkan T’filah in North America, we have experienced a multiplicity of different
prayerbooks from the Hamburg Tempel Gebetbuch in 1819 to the “Sabbath Service
and Miscellaneous Prayers” of the Reformed Society of Israelites (Charleston,SC) in
1830, the Sefer Tefillah of Temple Emanu-El (New York, NY) in 1855, David Einhorn’s
Olat Tamid in 1858, |.M. Wise’s Minhag America in 1857 (and revised in 1872), the

Union Prayerbook in 1894-5 (with the revised editions of 1918-22 and 1940-45), up to

2 Ismar Elbogen, Jewish Liturgy: A Comprehensive History (1913), (Philadelphia: Jewish
Publication Society, 1993), p. 271.



the Gates of Prayer in 1975. These are just some of the most important milestones that
led to our present siddur in the Movement through the last two hundred years.

However, to account for the initial reason behind the multiplicity of prayer rites and for
their existence and development, we have to go back to the Geonic period and trace
the creation of the first known prayerbook, at least in the form that we are familiar with.
Even though rabbinic tradition attributes our liturgy to the Men of the Great Assembly
and despite the discovery of fragments of prayer texts at Qumran, the oldest
prayerbook that has come down to us is that of Rav Amram Gaon, who functioned as
the Rosh Yeshiva of the rabbinic academy of Sura during the mid-ninth century CE,
approximately eleven centuries ago. This prayerbook has since functioned as the
foundation for the Sephardic and the Ashkenazi liturgies, and the influence which it has
exerted upon Jewish liturgy is apparent even in the present.3 Part of Amram’s role as a
member of the gaonate involved replying to various halachic and theoretical questions
(she’elot) posed by Jewish communities of the Diaspora, and his responsa (teshuvot)
were considered not only influential but also binding. His prayerbook was created as a
responsum to a request by the community of Barcelona, Spain on the topic of daily
prayer and the mandated recitation of one hundred blessings per day.4 Technically
speaking, his predecessor,5 Rav Natronai Gaon had already composed a responsum

addressed to the community of Lucena on a similar subject which contained the

3 Ibid., p. 275 .
4 1bid.

5 Professor Robert Brody claims that Amram was in fact the head of a competing yeshiva
during the gaonate of Natronai. More information can be found in:

Robert Brody, The Geonim of Babylonia and the Shaping of Medieval Jewish Culture (New
Haven, CT: Yale University Press, 1998).



structure of weekday liturgy.6 However, Amram’s work contained the text and sequence
of Jewish prayers for the entire year and was also accompanied by a commentary on
the minhagim and halachot pertaining to the order of liturgy that he had compiled
based on the Talmud and gaonic literature. The acceptance that his siddur encountered
was widespread and eventually it came to be considered as authoritative. Almost half
a century later, Rav Saadia Gaon also composed a siddur which contained prayers,
liturgical poetry and a commentary in Arabic (Jami al-salawat wa I-tasabih). Elbogen
claims that it was this effort that constituted “the first proper prayer book in the modern
sense”.7 Similarly to the situation of Amram’s composition, there is no extant
manuscript of the entire book. It is believed that these prayerbooks functioned as the
basis for the composition of another famous siddur in the eleventh century, the
Machzor Vitry, by Simcha ben Samuel of Vitry which followed and contained the rules
and customs of prayer according to Rashi.8 The above mentioned works also
instigated further efforts by rabbinical authorities, such as Maimonides in Hilchot
Tefillah, to codify the not-yet crystallized ritual of Jewish prayers. All these efforts
resulted in the creation of various prayer rites. Jewish communities of the Diaspora
adapted prayerbooks that contained liturgical texts in accordance with the opinion of
the rabbinic authorities they followed. Once adopted, some of these siddurim, faithful
to their local traditions and despite their continued micro-evolution, came to be seen as
sacred heirlooms of communal traditions and demanded respect along with an

authoritative status.

6 Joel Milller, Mafteah li’Teshuvot ha’Geonim (Berlin: 1891), 104f.
7 Elbogen, p. 276.
8 Ibid., p. 277.



This brief and (over)simplified overview of the evolution of our siddurim from the
Babylonian liturgy might account for most Sephardic and Mizrachi prayer rites that we
are familiar with. Professor Lawrence Schiffman notes that there are two notable
exceptions that originated from the Palestinian worship. One of these was the Nusach
Italki (also known as the Roman rite) which was based on the Palestinian worship rite
that had spread in ltaly.?9 The /talki along with the various offshoots of the Babylonian
liturgy account for most of the Ashkenazic siddurim. The other nusach that originated
directly from the Palestinian liturgy, along with the ltalian, but remained separate from

all others, is the Romaniote.10

Schiffman’s Chart

® Lawrence Schiffman, "History and Liturgy: The Evolution of Multiple Prayer Rites”, Kol
HaMevaser, Vol. 3 (2010): Issue 7, pp. 8-10.

10 |bid.



HISTORY AND ROMANIOTE LITURGY
The Romaniote liturgy became the dominant rite throughout Greece, Asia Minor and
the Byzantine Empire until the advent of the Sephardi refugees from Spain following
their expulsion. It was only after they became the majority that they started pushing the
Romaniote rite to the margins of communal worship and substituted for it the
Sephardic nusach. According to Leon Weinberger, it was the arrival of these immigrants
-who were seen as bringing moral and religious laxity- that pushed the Romaniote
leaders to preserve their own traditions by commissioning the printing of their prayer
rites in Venice and in Constantinople for the first time.1"
The Romaniote Jewish community of
Greece with its distinctive prayer rite,
prides itself on being the Jewish
community with the longest
continuous presence in the European
Diaspora dating even before the
destruction of the Second Temple.'2

Remains of the Synagogue of Delos
Remains of a synagogue on the

Aegean island of Delos, also mentioned by Josephus,13 can be dated to 1st century

BCE, making it the oldest known synagogue in the entire Diaspora!'4

1 Leon J. Weinberger, “Some beliefs and opinions in the Romaniote liturgy”, Hebrew Studies,
Vol.19 (1978): p. 77.

12 Nikolaos Stavroulakis, The Jews of Greece: An Essay, (Athens, Greece: Talos Press, 1990),
pp. 9-23.

138 Josephus, Antiquities of the Jews, Book XIV, 10:8.

4 Stavroulakis, p. 58.



Neither Ashkenazim nor Sephardim, the
Romaniote Jews of Greece worshipped for over
2,300 years using their own traditions and texts
that might have differed only in details from
those used by their co-religionists across the
Jewish world but were enough to maintain their
uniqueness. The most important centers of

Romaniote life were Athens, loannina, Volos,

Mosaic belonging to the Synagogue of

Trikala and Larisa. Delos depicting two menorot.

A marble fragment depicting a Menorah and a lulav, discovered in the Synagogue of the Agora of
Athens. it is thought to date from the period between 267 and 396 CE.
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The prolific author and scholar of Greek Jewry, Marcia Haddad - Ikonomopoulos, is of
the opinion that the term Romaniote is a sociological-linguistic one, rather than a
geographical one, and referred to Hellenized Jews, Greek-speaking Jews of the Roman
Empire. The members of this community “like Jews throughout history, living in most
circumstances as small minorities surrounded by non-Jewish majorities, have
absorbed many of the attributes, customs, traditions and, certainly, language of the
surrounding non-Jewish majority, in this case, the Greek world of their time”.!5 In an
amazing way, though, they managed to keep their own prayer rite alive for millennia,
even when they were forced to resist the massive influx of Sephardi Jews who
eventually dominated Greek Jewish life. Haddad - lkonomopoulos notes the
remarkable fact that, while throughout Greece the Sephardim eventually absorbed the
Romaniote Jews into their culture, in loannina -the stronghold of Romaniote Jewry- the
opposite took place. There, the Sephardim were absorbed into the Romaniote culture
and the only signs we have of their presence is in certain surnames that are of definite
Spanish origin.'® Elsewhere, their numbers dwindled and they became gradually
assimilated within the wider Jewish community, a few vestiges still remained, holding
on to their beloved tradition, until their brutal annihilation by the Nazis in the 1940’s.
During the Shoah more than 81% of Greek Jews were murdered and Jewish life in

Greece came to a complete halt.’” After the end of the war a few Romaniote survivors

15 Marcia Haddad- Ikonomopoulos, “Romaniote Jews of loannina Greece”, International Jewish
Genealogical Conference, New York, 2006, p.1.

16 |bid. p. 7.

17 United States Holocaust Memorial Museum. 2013, The Holocaust in Greece , viewed on 5
October 2017, <https://www.ushmm.org/m/pdfs/20130305-holocaust-in-greece.pdf>.


https://www.ushmm.org/m/pdfs/20130305-holocaust-in-greece.pdf
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immigrated to New York where they joined an already existing Romaniote synagogue
that had been founded in 1906 by Jewish immigrants from loannina. Kehila Kedosha
Janina, on the Lower East side of Manhattan, still strives to keep the memory of its
founders alive but even they have resorted to praying in accordance with the Sephardic
rite. The Romaniotes that remained in Greece, or immigrated to Israel, did not have the
luxury or numbers to form their own separate communities. Since their concerns were
solely focused on rebuilding their lives and Jewish communal life, the vast majority of
surviving Jews in Greece gathered in the major urban centers of Athens and
Thessaloniki and eventually followed the liturgical traditions of the Sephardic majority.

By this time, the Romaniote rite and customs had become virtually extinct!

The interior of the Etz Hayyim Romaniote Synagogue in Athens.



The interior of the Beth Shalom Synagogue in Athens.

On the left: The Monastirioton Synagogue in Thessaloniki.
On the right: The interior of Yad Le’Zikaron Synagogue in Thessaloniki.
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The Romaniote Kehilah Kedoshah ha’Yashan in loannina.

The Romaniote Kehila Kedosha Janina Synagogue in Lower Manhattan, New York.

13
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Prior to the commencement of this project, there was not a single copy of a Romaniote
prayerbook available throughout Greece and the few identifying members of the
Romaniote community had given up on ever praying again in accordance with their
ancestral rite. In fact, the biggest Jewish communities of Greece, those of Athens and
Thessaloniki, use Sha’arei Tefillah, a prayerbook that follows the Sephardic rite and is
accompanied by a Greek translation by Rabbi Isaac Mizan who has been an
indefatigable promoter of Jewish knowledge in the Greek community for many
decades. Although this was a groundbreaking project when it was completed more
than fifty years ago, nowadays it is problematic for the Jews attending services, for two
main reasons: It is written in an archaic form of modern Greek (katharevousa as
opposed to the demotic which was made the official language of Greece in 1976) and it
does not have a transliteration of the prayers except for the Kaddish de’Rabbanan and
the Mourner’s Kaddish (which interestingly is referred to in French as “Kaddisch des
orphelins”, a definite sign of the age of the prayerbook).18 It can be assumed that one
of the reasons for using this archaic dialect is that it sounded more formal and, at least
in the eyes of the translator, elevated the status of the text. Although this Greek
translation is still comprehensible, by at least the older generations, the dialect itself is

viewed as a wooden language that has caused the entire prayerbook to become

8 Shaarei Tefilah Prayerbook, unknown date, Athens, pp. 678-681.

Up to the mid-20th century much of Greek official correspondence was accompanied by a
French translation due to the fact that French was considered the Language of Diplomacy
before English took over that role. This was considered to make the document appear more
official. It is interesting that up to this day, the letterhead of the official Jewish Community of
Athens is in Greek and French!
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irrelevant, and nowadays it simply functions as another factor that makes meaningful

prayer in a communal setting difficult for the average Greek Jew.

Therefore, the small numbers of the Romaniote community find themselves in a
situation that forces them to both pray with the Sephardic rite and also use a
translation to which they cannot fully relate. While almost any Jew around the world
can have access to any nusach they want to either pray or study, the Romaniotes who
live in the birthplace of their distinctive liturgy are barred from accessing it due to a lack
of a single copy of such a siddur!! Community officials claim that everyone’s basic
needs are fulfilled by the existing situation and that regardless of the exact wording of
the nusach in use, a Jew can feel familiar while attending services in any synagogue
throughout the world and can join her or his voice with voices of the others that are
trying to reach the Divine in prayer. This adds a level of uniformity that leads to further
strengthening the feeling of community. However, as mentioned above, there are
particular communities that have developed their own nuschaot which over time have
assumed a level of sacredness as they have become inseparable parts of their unique
heritage and Jewish identity. For the elderly Romaniote Jews, the inability to access the
rite that their grandparents used is a hurtful reminder that their unique heritage is on
the verge of vanishing after more than two thousand years. For many of the younger
Romaniotes, the absence of prayers in their ancestral nusach means that they feel
themselves to be the last, broken links in a long chain of tradition. Irrespective of their
dwindling numbers and/or attendance, they are entitled to and should be given access

to a liturgy that is their inheritance. Who knows? The resurfacing of such a liturgy might
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prove to be the catalyst for reviving the interest in Romaniote prayers and might
surprisingly prevent their total disappearance. The intention behind Mekor Chayim is to
function as that catalyst and, furthermore, to even be the key for an initial acquaintance
with Reform that might result in a theological reassessment that will open the way for

progressive Judaism in the Greek community.

This reassessment would be made possible due to the multi-faceted nature of the
siddur. Usually we perceive the prayerbook as the direct result and declaration of our
religious, denominational or local theology. And this is true. No other book reflects and
also affects our theology more than the siddur. One who wants to gain familiarity with
the Jewish faith only has to open the prayerbook and peruse through the daily and
Shabbat prayers in order to comprehend what we, Jews, believe. Throughout the
centuries of rabbinic Judaism’s development, the siddur constituted the articulation
and proclamation of our religious convictions and our attempt to communicate with our
God. Dr. David Philipson, almost one hundred years ago, described it as the
“repository of the religious views, doctrines, beliefs, hopes and aspirations” of the
community that uses it.1® The siddur is not the creation of a single author or even a
single historical period but rather the expression of our people’s soul. However, the
relationship between siddur and theology is not a one-way street. Rather, it works both
ways, with one affecting the other reciprocally in ways that might be too subtle or too
gradual for us to perceive right away. There is a phrase in Latin that, even though

belonging to a different religious tradition, sums up the importance that the prayerbook

19 David Philipson, “The Reform Prayer Book”, Journal of Jewish Lore and Philosophy, vol.1
(1919), No. 1, p. 70.
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and the liturgies contained therein play in our life: Lex orandi, lex credendi. This loosely
translates as “As we pray, so we believe” and highlights the correlation between the
way we worship God and our beliefs. In other words, liturgy affects theology. Even
within our movement we have experienced the power of liturgical reforms. Our
predecessors in early 19th-century Germany initially started implementing textual,
stylistic and cosmetic changes in their services without them being necessarily
theologically motivated. Eventually, however, these changes became the impetus that
led to theological reconsiderations and reforms and eventually to Reform Judaism,

proving on the ground that prayer has the power to affect theology!20

MEKOR CHAYIM AND REFORM JUDAISM IN GREECE

Nowadays, most media report that the Jewish population of Greece is estimated to be
approximately between 4,5002" and 5,000,22 located mostly in the nine communities
that remain active around the country: Athens, Thessaloniki, Chalkida, Larissa, Volos,
Trikala, Corfu, loannina and Rhodes. There are two Jewish elementary schools, in
Athens and in Thessaloniki (unfortunately the school of Larisa closed down in 2017 due

to a lack of students after 86 years),23 and several communal organizations such as

20 Jacob Neusner, When Reform Judaism was Judaism, in D.E. Kaplan (ed.), Contemporary
Debates in American Reform Judaism, (New York: Routledge, 2001), p.79.

21 World Jewish Congress, Greece, New York, viewed 24 October 2017, < http://
www.worldjewishcongress.org/en/about/communities/GR >.

22 Knesset Information and Research Center, 1295 na11'X 01172 M0 MY Np Yy DnN)
D1 NNIwN, Jerusalem, viewed 26 October 2017, < https://www.knesset.gov.il/mmm/data/
pdf/m01881.pdf >.

23 Kostas Giastas, “The Last Lesson for the Jewish School”, Eleftheria Newspaper, 27 August
2017, p. 10.
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Bnai Brit, Benot Brit, Jewish Youth of Greece, Holocaust Descendants Organization,
Association of Greek-Jewish War Veterans, etc.24 Currently only the communities of
Athens and Thessaloniki, the two biggest cities of Greece, are able to employ rabbis.
There are two synagogues in Athens located opposite each other, Etz Chayim which
operates only during the High Holy Days, and Beth Shalom which offers weekly
services.25 Thessaloniki also has two synagogues: Yad Le’Zikaron and Monastirioton,
with only the former offering weekly services.26

The Jewish population of Greece is growing older and assimilated but what is even
worse is that, due to the prevailing financial crisis, most young Greek Jews are
emigrating abroad en masse in search of a better future.2” This exodus of the youth is
now perceived by the community leaders as the greatest threat to communal life.28 The
Jews of Greece are, in their vast majority, non-observant and with little to no
background in Jewish literacy. However, almost all of them are highly educated and
participate disproportionately in the intellectual and academic life of their country.
Despite this fact, they are not given any choice regarding the nature of the services that
are offered by their community and the result is a growing further withdrawal from

Jewish religious life. Both community rabbis in Greece (and the Chabad emissary in

24 Central Israelite Board of Greece, Jewish Organizations, viewed 24 October 2017, < https://
kis.gr/index.php?option=com_content&view=frontpage&ltemid=2 >.

25 The Jewish Community of Athens, Synagogues, Athens, viewed 24 Cotober 2017, < http://
athjcom.gr/english/synagogues/>.

26 The Jewish Community of Thessaloniki, Synagogues, viewed 24 October 2017, < http://
www.jct.gr/synag_monastir.php >.

27 Forward, With Greece in Crisis, Jews Struggle to Stay Afloat, viewed 24 October 2017, <
http://forward.com/news/world/311502/amid-their-countrys-financial-crisis-greek-jews-
struggle/ >.

28 The Times of Israel, Crisis-hit Greek Jews fear for their future, viewed 24 October 2017, <
https://www.timesofisrael.com/crisis-hit-greek-jews-fear-for-their-future/ >.
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Athens) are Orthodox, unwilling to compromise, and they keep offering Orthodox
services in accordance with the Sephardic rite, exclusively in Hebrew which is
unfortunately a language that is incomprehensible for the vast majority of their
congregants. Moreover, as we previously noted, the Greek translation of the Hebrew
text is in a Greek dialect that not only is not spoken anymore but is difficult to
understand and relate to for many people. Even when the Greek siddurim were
translated, this probably was not the translation of choice for the majority but it
definitely sounded more formal, like the language used in services by the Church of
Greece, and might have been perceived as more official, intellectual and/or prestigious.
Furthermore, as stated above, no transliteration provisions were made for those who
could not read Hebrew or keep up with the fast pace of the liturgy. As a result, more
and more Greek Jews felt estranged and stopped attending services altogether. A
Friday night visit to the Beth Shalom synagogue can easily reveal that, more often than
not, there would be no minyan without the attendance of Jewish tourists from abroad
who happen to be visiting Athens.

It was this sad state, along with the conviction that the Romaniote rite should not be
lost, that prompted the project of offering this Reform liturgy. The significance of Mekor
Chayim cannot be understated. This will mark the first time that a full translation of Erev
Shabbat Tefilot has been offered in a modern Greek that is easy to understand, follow
and relate to. Also, never in the past were Greek Jews offered a transliteration that
would definitely assist them in participating in the liturgy. These two facts, in and by
themselves, would have been enough, but the major innovation here is that Greek

Jews have never encountered Reform Jewish prayers! Reform Judaism has been a
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totally foreign concept in a community whose leaders are more actively trying to keep it
out instead of solving their pressing problems. The most absurd thing about this
attitude is that in Athens, even the Orthodox rabbi describes Athenian Jews as not
“traditional, nor  secular nor Orthodox” but rather “very open and respectful of
tradition” but with the desire for “synchronization of Jewish law and the Jewish way of
life with modern life” being one of their priorities.29 Actually, all these facts point toward
the assumption that the Greek Jewish community would be a truly fertile ground for
Reform Judaism to blossom. We are talking about a group comprised mostly of
intellectual Jews that are highly educated, professionals, highly engaged with
modernity and with Greek/ European social, cultural and political life who
simultaneously value their Jewishness. As a collective, they have obviously rejected the
monolithic and rigid world of Orthodoxy as can be seen by the extremely low
participation in religious events, since even a minyan would be impossible without the
participation of foreign visitors. lllustrative of the situation is the fact that (at least until a
few years ago and under the previous rabbis) many of the elderly regular participants of
prayer services in Athens were actually receiving a monetary allowance in an attempt
to gather a minyan! It can be speculated that if somehow these Jews could be
exposed to the perspective of Reform Judaism, it would appeal to them and eventually
create the demand for the emergence of liberal Judaism.

So far, the Orthodox rabbinic establishment of Greece has built a wall around the non-
orthodox community of the country trying to safeguard its monopoly on Judaism by

preventing any other Jewish movement from approaching them. Chabad, despite all its

29 eJewish Philanthropy, Gabriel Negrin, The ‘Little Rabbi’ Now Leading Athens’ Community,
viewed 24 October 2017, < http://ejewishphilanthropy.com/gabriel-negrin-the-little-rabbi-now-
leading-athens-community/ >.
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resources, has been fighting an uphill battle in Greece since 2001 and still has not
managed to even have its own minyan3° due to the severe restrictions imposed by the
official community but also due to its Orthodox nature which does not offer an
appealing alternative in the eyes of the Greek Jews. For the past decade there have
been some growing voices in Athens calling for the formation of alternative Jewish
services but nothing has happened, partially owing to a lack of such resources. The
aspiration of Mekor Chayim is to be that resource that will help make the first step
toward introducing the Greek Jews to liberal Judaism. This, of course, has to be a
carefully planned step that will proceed slowly in the direction of simply making inroads
that will allow Greek Jews to encounter Reform prayer and discover that not only it is
not heretical (as they have been repeatedly told by the rabbinate) but rather it is a
genuine expression of Jewish beliefs infused with progressive elements that make it
meaningful to the modern person. One of the appealing factors can definitely be the
fact that this Kabbalat Shabbat service is not a foreign import but rather an inclusive,
liberal prayer based on the very same prayer that their ancestors used for many
centuries. In a way, it can be characterized as a unique service for a unique Jewish
community which values its inherited tradition while it also espouses universalism and
modernity.

The siddur, in general, conveys, perhaps better than anything else, our religious beliefs
and our aspirations as a people and as a religious community. Our liturgy, as already
mentioned, has the power of expressing but also of forming our theology. If this service

reaches the right people who have influential voices within the community then it might

30 http://www.chabad.gr/templates/articlecco_cdo/aid/66159.
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prove to be the spark that will light the fire of Reform Judaism among the Greek Jews.
The Greek transliteration of the Hebrew will allow almost anyone familiar with the tunes
used to lead prayers while the full Greek translation will permit the community to use
the vernacular for certain parts of the services, instead of the Hebrew which almost
nobody understands. This use of their mother tongue will not be a Reform innovation
but, rather interestingly, will also be in the spirit of the Romaniote rite (!) since, as
Weinberger observed, when faced with the same dilemma, the Romaniotes of many
centuries ago chose to pray several prayers in Judeo-Greek, as can be seen in multiple
sources!31

The awareness of all the existing obstacles, of course, is present along with knowledge
of the fact that this project still has a lot of room for improvement, especially with the
addition of more prayers covering other services and the main lifecycle events. In my
opinion, the adoption of a liberal approach to Judaism is a one-way street for a
community that cannot afford to continue down the same path of ignoring the needs of
its members and denying them perhaps the only viable chance they have to revive
Greek Judaism and make it once again relevant.

As members of the Reform Movement, we firmly believe that there is more than one
way of being Jewish and that there can still be room for Orthodoxy even after we enter
the communal picture. In this sense, Mekor Chayim, could also turn out to be
beneficial for the official Greek Rabbinate if they choose to see not as a threat but as
the catalyst that will prompt them to modernize their services for those who choose to

attend them.

31 Weinberger, p. 78.
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However, even if this attempt does not succeed, this project still constitutes the only
endeavor to bring back to life an ancient minhag that has become virtually extinct. The
history of the Romaniote liturgy is too important and too long to let it disappear without
giving it a chance to function once again as the vehicle for the prayers of the Greek
Jews, including -of course- those of Sephardic origins. At the very least, it will always
be accessible and waiting for them to use it as a tool that will harmonize public Jewish
prayer with the current vision of the congregation and will help define the future of their

kehillah while respecting its past.



NMPOZEYXEX ywx To EPEB S0AMIMAT Bxowopeveg oto PQMANIOTIKO
NOYZAX
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OPENING SONGS

HOW FAIR are your tents O Jacob,

your dwelling places O lIsrael.

And [, through your abundant kindness,
enter Your house,

| bow toward Your Holy Sanctuary in awe
of You.

Adonai, | love the abode of Your
residence

and the dwelling place of Your glory.

| shall prostrate myself and bow,

| shall kneel before Adonai, my Maker.

As for me, may my prayer be at a
propitious time,

O God, in your abundant kindness ,
answer me with the truth of Your
deliverance.

How beautiful is today! Shabbat

Shalom!

How good and how pleasant it is,
when we dwell together in unity.

BLESSING OVER SHABBAT CANDLE
LIGHTING

Blessed are You, Adonai our God,
Sovereign of the universe,

who sanctifies us with mitzvot,
and has commanded us to

kindle the light of Shabbat.
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YMNOI NMPIN THN ENAP=H THZ

AEITOYPIIAZ

MA TOBOY: N6co wpaieg eivat ot
OKNVEG oou lakwp!

O katolkieg oov, lopanA. Kal eyw, peow
TOUL PEYAAOL EAEOUVG 20U,

Ba el0€ENBw oToV 0iKO 20U,

Ba npookuvriow 1Pog Tov Naod tTng
Aylotntdg 2ov pe 6€0g.

Kuple, ayarnoa Tov 0iko 20v,

TOV TOTIO KaTolKiag tTng 66&ag 2ou.
Kal eyw, urtokAlvoppevog, Ba
TIPOOKUVIOW YOVUTIETHG

evwriiov Tou Kupiov, Tou dnuiouvpyou
Hou.

EiBe va eival n mpooeuxn pou mpog Eceva
0€ OTlyMn EVHEVELQG.

Armavtnoe pou, @€, peoa atnv PEYAAN
guonayvia Zov,

pe TNV aAnBela Tng cwtnpiag Zov.

MA INA®E (X)A-T'IOM: N6co wpaia ewvat
aroye,
Zoaunat ZoaAoy!

(X)INE MA TOB: lN6co kKaAa Kal
guxaplota vat,
OTAV CUVUTIAPXOUME apHOVIKA OAoL padi.

MPOZEYXH MNPIN AMO TO
ANAMMA TQON KEPIQON TOY
20AMIAT:

MMAPOYX: EvAoyntog 2v, Kople, Ote
Hag

BaoiAéa Tou KGapOUL, TIOUL PAG
kabayiaoeg Pe TIG EVTOAEG 20U

Kal pag nmpoota&eg va avaoupe ta ¢wta
TOU 2oaumart.
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MA TOBOY:

Ma t6Bou o(x)areéxa MNadkop,
HiZokevotexa lopag!

Ba’avi prie’po xaovtexd apo pmeitexa,
eZotaxape el (X)€ixaA kovtZoexa
UTIE’YIPATEXQ.

Avtoval a(x)apTt pedv PMEITEXA OV’ UEKOU
MIZoKAav KePovTExQ.

Ba’avi e2otaxafe Be’expad, eppexa
AdveL Avtovdl oai.

Ba’avi tedpidati Aexad Avtoval €T paTtoov.
EAO(X)iy, pTie’pof xaovtexa, avevl
MTIE’EPET YIZOEXQ.

MA TIA®E (X)A-IF'IOM:
Ma ylade (x)a’ylop, Zoaumat ZoaAoy.

(X)INE MA TOB:
(X)v'e pa-toRB ou’'pa-vaiu
>0éBeT axiy yKkau yiaxavr.

MMAPOYX:

Mrmiapouy atd Avtoval EAo(x)Etvou MEAex
(x)a’oAdy,

aZo€p KivteZodvou pre’yitootdp
Be’toiBavou

Ae(X)aVvTAIK vep 2Z0EN ZOQUMAT.



WELCOMING THE SHABBAT

Blessed is Adonai who offers tranquility
to

His people Israel on the holy Shabbat.

LECHA DODI

Come my Beloved to meet the bride;
let us welcome the Shabbat.

“Observe” and “Remember” in a single
utterance,

the Only God caused us to hear,

Adonai is One and God’s Name is One,
for renown, for glory and for praise.

Come, let us go to meet the Shabbat,

for it is the source of blessing,

From the beginning, from of old, she was
chosen;

last in creation but first in thought.

Awake, awake!

for your light has come, arise and shine;
Awaken, awaken and utter a song,
Adonai’s glory is revealed upon you.

Come in peace, O crown of her husband,
both in gladness and in jubilation;

among the faithful, treasured people,
Enter, O Bride! Enter, O Bride!
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KAMMAAAT ZAMIAT:

Mmnapovx: EuAoyntédg o Koplog, o
oroiog €dwoe

YaArivn otov Aao tou, lopanA, to Aylo
2 0QuMAr.

AEXA NTONTI: Zrnévoe ayarnuéve pou
va npolnavtioelg tnv vodn-

EPEIG ag KaAwoopiooupe To Aylo

2 Oaumar.

Tnv “tnpnon” kat tTnv “pvrun” Tou

2 0QUTIAT PE pia povo AeEn

pag eneBale o povadikog Oedg:

o Koplog eival Evag kat to Ovopa Tou
‘Eva

oe 50&Q, PEYAAOTIPETIEIA KAl EYKWHILO.

Mpog tTnv polmndavtnon Tou ZoauTdT ag
OTIELOOVLUE

O10TL €lval N Ttnyn TNG €vAoyiag,

€€’ apxng, avekabev, EKAEKTO,

TO TEAOG TNG dnUIoLPYIAG pa TIPWTO OTNV
OKEYN.

=ornva, Eonva

O10TL €pxeTal TO pwg oou-

eyepONTL, eyEPONTL KAl PAAE LUVO

n 66&a tov Kupiov arokaAvmnretal o
€0€va.

‘EAa ev elprivn, otéppa tou oullyou NG
ME Xapd Kal ayaAAiaon:

€V JEOW TOU TIOTOV, EKAEKTOU AQOU,
€A W VOudN, EAa w vouodn.
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MniapoUx Avtovdl aZoEp vatAv Pevouxa
Ae’apo lopagA pne’yidop 2Zoaumat
KOVTEZ .

Aexa vrovti AIKpAT KaAQ TT’VEL 2Z0auTaT
VE'KAUTIAQL.

20auop Be’Taxop PME VIIPToUp eXAVT,
()1Zopiavou EA (x)a’peylouxavr,
Avtoval XAVt OUL’Z0PO EXAVT,
AE’Z0€P OU’AE’ TIDEPET B’ AUT(X)IAA.

AIKPAT Zoaumndat Aexou Be’velxa,
KL (X)l HEKOP (X)a’uTpaxa,
ME'POZO PUKEVTEY VEOOUXA,

ood pa’ace pre’paxZoafa TxIAa.

(X)rtopepi, (x)1ITopepi,

KL PTIa Op€eX KOLWL Opi,

oupi ovpi Zolp vrapTmepi,
KePOVT Avtoval aldiy VIyKAQ.

MmOl pme’ 2000y ATEPET PMAAQ,
YKQU UTie oipxa ou’Be’Too(X)aAa.
Tox EPOULVEL a GEYKOULAQ,

UTIOL KAAQ, PTIOL KAAQ.



A Psalm, a song for Shabbat.

It is good to thank Adonai

and to sing to Your Name, O Most High;
To proclaim Your kindness in the
morning,

and Your faithfulness in the nights.

With a ten-string instrument and lyre,
with the melody of a harp.

For you have gladdened me, O Adonai,
with Your deeds,
| sing joyously
hands.

How great are Your works, O Adonai,
how greatly profound are Your thoughts.
A brutish person can not know,

and a fool can not comprehend this:

The righteous will flourish like a palm
tree,

they will grow tall like a cedar in
Lebanon.

Planted in the House of Adonai,

they shall blossom in the courtyards of
our God.

They will still produce fruit in old age,
they will be full of sap and freshness,
declaring that Adonai is just,

my Rock in whom there is no wrong.

at the work of Your

Adonai reigns, garbed in grandeur.
Adonai is clad, girded with might.

God has established the world firm that it
will not falter.

Your throne was established from of old,
You are everlasting.

The rivers have lifted, O Adonai,

the rivers have lifted up their voice;

the rivers shall raise the roaring of their
waves.

More than the sound of many waters,

of mighty breakers of the sea,

is Adonai mighty on high.

Your testimonies are most trustworthy,
holiness befits Your house,

O Adonai, forever.
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MIZMOP ZcolP: WaApog, wdn yia tnv
NUEPA TOU 2ZCAUTIAT.

Eival ka6 va do&oAoyoupe tov Koplo,
kat va pdAouvpe oto ‘Ovopa 2ov, 'Yyiote:
va avayyeAOLHE TO TIPWI TNV ELOTIAAYVIA
20U Kal TNV TTioTn 20U TIG VUXTEG.

Me Sekdxopdo 6pyavo kal Avpa

Kal Tnv geAwdia tng dpnag.

A10T1L pe xaporoinoeg Kople pe TG
npdéelg 2ov,

HE Ta €pya TwV XEPLWV 2oL Ba eudppaviw.

Méoo omouvdaia eival Ta epya 2ov Kople,
600 BabiEg eival ol oKeEYPELG Z0v.

‘Evag adppwvag dvBpwriog dev yvwpilel
KAl KATIOLOG W OLVETOG Ogv UTopEi va To
KaTavonoeEl.

O 6ikalog Ba avBioel oav doivikag,

Ba peyalwoel oav KESpog Tou AiBavou.
QuTtevpéevol oTov oiko Tou Kupiov,

OTIG ALAEG Tou @eou pag 6a avbouv.
Akopa kat og Babu ynpag 6a
KapTtiodpopouv

kat Ba eival akpalovrteg Kat avlnpoi,

yla va avayyeAouv ott o Koplog gival
evbug,

o Bpaxog pou otov oroio dev urtdpxel
adikia.

Avtovair MaAay: O Koplog BaciAevel,
evOEOLEVOG UE PEYANOTIPETELQ

o Kuplog kat Cwopevog pe duvapn.
AUTOC OTEPEWOE TO CUUTAV YIA VA PNV
oaleuBei. O Bpdvog 20ou elval alwvIog
kat EovL voictaocal €€’ apxng.

"Yywoav ol motapoi, Kople,

OYwaoav ol TIOTAHOoI TNV Pwvr) TOLG:

ol toTapoi 6a vpwoouv TNV Bor| Twv
KUMMATWYV TOUG.

loxupoTEPOCG Ao ToV BOPLPRO TTOAAWV
L&ATWV, LOXLPWV BPAVOPEVWV KUPPATWV
NG Balaooag, eival ev vyioTolg o
Koplog.

O1 papTupieg Zou eival amoAvTwG
a€lomioTeg

KQl OTOV OIKO 20U KATOIKEL ayloTnTa,
Kople, yla avtoTe.

Miwluop Zop Ag’yop (x)a’ZoauTmar.
Tof Ag(x)ovtot Aa’Avtovadl
ov’AeCapep Ae’oZoluxa eALOV.
Ae(X)aykivt pma’unokep xaovrexq,
Be’epouvatxa pma’AeiNoT.

AAel acop Ba’aAel vapeA,

AAEL (X)LlyKayLOv pTie’xvop.

Kt olpayxtdvt avtoval prie’paoiexa
MTIE’HAAOEL YIAVTEXQ APAVEV.

Ma ykavTtAoU paacexa Avtoval,
MEGVT AQuKOUL pax2oefotexa.

20 yrtdap Ao ylievta

ov’xail Ao yaBiv et CoT.

Toavtik katapdap yippayx

ke’€peC pra’AeBavov yIoyKE.

2 0eTOVAIY pre’Bert Avtoval,

uTIE’XatopoT EAo(x)€lvou yladpixou.

Ovt yievouPBouv pre’ogipq,
vreZoeviy Be’paavaviy yi(x)yloo.
Ae(X)aykivt KL ylazZoap Avtovdl,
Tooupi Be’A6 apAdta pro.

Avtovair MaAdy, ykeoUT AaBeZa,
AapeZo Avtoval oC (X)italap,

ad TIKOV TEREA PTAA TIHOT.

Naxov Kioaxa pedadl, peoAdu ata.
NaoeoU ve(x)apdT Avtovdl, vaogeon
VE(X)apOT KOAQY,

yloeoU Ve(X)apOT VTOXYLAp.
MUKOAOT payly pauTtiy, avTipip
MIZOUTIEPEL YIQM,

avTip pra’yapou avrovdal.
Evtotelxa ve’epvol PeovT,
Ae’Beitxa va’apa kovteZg, Avtovdl,
AE’OPEX YIaMi.
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Sing to God, offer praises to God’s
Name,

extol the One who rides upon the
heavens,

whose Name is Adonai,

and rejoice before God.

A psalm for Thanksgiving.

Raise a shout to Adonai, all the earth.
Serve Adonai with gladness,

come before God’s Presence with joyous
song.

Know that Adonai is God;

God made us and we are God’s;

God’s people and the flock that God
tends.

Enter God’s gates with thanksgiving,
God’s courtyards with praise.

Offer thanks to God,

bless the Divine Name.

For Adonai is good,

God'’s kindness is forever,

and the faithfulness of God is for all
generations.

Halleluyah!

Give thanks to Adonai, for He is good,
for His kindness is eternal.

Who can tell the mighty deeds of Adonai,
and proclaim all His praise?

Happy are those who observe justice,
who perform righteousness at all times.
Remember me, O Adonai,

when You show favor to Your people,

be mindful of me with Your salvation.

To see the goodness of Your chosen
ones,

to rejoice with the joy of Your Nation;

to be glorified with Your inheritance.
Blessed is Adonai, the God of Israel,
forever and ever,

and let all the people say “Amen,
Hallelujah!”
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2oipov Aa’ENoxip: WaAte €1 otov
Koplo, e€upveiote 1o ‘Ovopa Tou.
emnalveite Autov ou Kabetal enmavw ano
TOuG LYPLOTOLG ovpavoug,

Koplog eval To 6évopa Tou

ayaAialete evwruov Tou.

Miwluop Ae’Tovta: WaApog euxaploTiag.
Ac avadwvrioel pe evBoualaouod Tpog Tov
Ko0plo oAGkANnpN n yn.

Yrninpetrjoate tov Kuplo pe xapq,
TIPOCENDBETE EVWTIIOV TOL PE ayaAiaon
puxng.

MNvwpilete otL 0 KOplog eval o O@edg:
AuTOC pag emnoinoe kat og AuTov
QVINKOUE,

0 Aadg Tou Kat To ToipvIo TIoL PE aTopyn
kaBodnyei.

Elo€NBeTe oTIG TIUAEG ToL e ELXAPIOTIEG,
OTIG AUAEG Tou e DPvoUG.

Evxaploteiote Tov, evhoynote 1o ‘Ovopa
Tou, 61011 0 KUplog eival ayaBaog,

N evortAayvia Tou eival awwvia,

KQl N TIOoTN TOL TIAPAPEVEL OE OAEG TIG
YEVEEG.

XaAeAovia: Evxaploteite Tov Koplo d16Tl
eivalr ayaBaog,

S10TL awvia gival n kaAwouvn Tou.
Mowog duvartal va dinynBei ta Bavpacta
gpya Tov, va g€lotoprioel OAn tnv 66&a
Touv;

Makdplog €ival o Tnpwv dikaloouvn,

o PATTWY €uVBUTNTA TNV KABE OTLYWN).
EvBupunoou pag Kople pe tnv eupevela
pE TNV ottoia TePIPBAAAELG TOV Aad 20v-
€XE Mag vroyn 2ouv Katd Tnv owtnpia
200L.

Na va dovpe TNV evepyeaia Twv
EKAEKTWV 20U, yla va evdppavBolpe pe
TNV Xapd Tou €8voug ou

yla va e§upvnoBoupe padi ye tnv
KAnpovouia Zou.

EvAoyntog o Avtoval, o Oedg Tou
lopanA, €1¢ TOLG AIWVEG TWV ALWVWVY

kal einate Apgv, XaAeAouia.
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Zoipou Ae’ENo(x)iy, {appou Zoeuo.
20Ao0 Aa’poxeR pma’apafor,
uTUYla 20epo Be’ Ao Aedavap.

Mw{pop Ae’tovta. (X)apiov Aa’Avtoval
KOA (X)a’ApeTg.

IBvtoL €T Avtoval pme’oluxd, Yoo
Aedpavap pr’pvava.

NTteoL ki Avtoval (x)ov EAo(X)iy,

(x)ou acdvou Be'A6 avaxvou, auod Be’Toov
papIto.

(X)ovtou Ao prapxouL Zoepo.

Kt tof3 Avtovai, Ae’oAdu XaovTo,

Be’avt vtop Ba’vtop epouvarto.

(X)aAeAovia (x)ovtou AN’Avtoval Ki Top3,
KL A€’ON’ A XaovTo.

Mt yluaA€A ykBoupdT Avtovdl, yiazopia
KOA Te(X)INaTO

QA20PEL ZO0UPEL UIZOTIAT, 00E TOEVTAKA
MTIE'XOA ET.

Zoxpevl Avtoval pri’p’Toov apexa,
PAKVTEVL PTTIZoouatexa.

AIPOT Pne’ToPAT YrexIpeExa.

Alopoay Pme’ oluxAat yKoylexa,
AE(IT(X)QAEA 1y vaxaAaTexQ.

Mrmiapouy Avtoval EAo(x)€L lIopagA piv
(x)a’oAau Be’avt (x)a’oAdau

Be’apdap KoA (x)a’au apev (x)aleAouia.



Halleluyah!

Praise God in His sanctuary;

praise God in the firmament of His might.
Praise God for His mighty deeds;

Praise God for His exceeding greatness.
Praise God with the blast of the shofar;
Praise God with harp and lyre.

Praise God with timbrel and dance;
Praise God lute and flute.

Praise God with resounding cymbals;
Praise God with loud-crashing cymbals.
Let every soul praise God. Halleluyah!

Adonai grant salvation! May the
Sovereign answer us on the day we call.

Half Kaddish

May God’s great Name be exalted and
hallowed,

In the world that God created according
to His will.

May God'’s sovereignty be established,

in the days of our lifetime and in the
lifetime

of the entire House of Israel,

speedily and imminently,

and let us say: Amen.

May God’s great Name be blessed,
forever and ever.

May the Name of the Holy Blessed One,
be blessed, praised, glorified, exalted,
extolled, honored, adored and lauded
beyond all blessings, songs,

praises and consolations

that are uttered in this world.

And let all say: Amen.
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XaAelovia: Ypveite Tov Koplo.
Yuveite Tov Oed eviog Tou lgepoL Tov,
Yuveite AutOv OTO OTEPEWHA TNG
duvapewg Tou.

Yuveite Autov yia ta peydia Kat
Bavpaocta €pya Tou-

Yuveite AuTov yla TNV €KTAoN TNG
peyalwovvng Tou.

Yuveite AuTOv pe Tov X0 NG OAATILYYyaq.

Yuveite Autov pe A0pa Kal apra.
Yuveite Autov pe TOPTAvo Kal Xopo.
Yuveite Autov pe eyxopda kat AAAa
opyava.

Yuveite AuTOv pe nxnea KOPPBaAa.
Yuveite Autov pe adalalovta KopPBaAa.
‘OMot o1 CwvTteg ag vuvouv Tov Koplo,
XaAeAovia.

ANTONAI (X)OZalA: Kopie owoov! O
Baow\éag ag pag eloakouvoel

TNV NUEPA KATA TNV oroia Tov
ETIIKAAOVUHAOTE.

XATZI KANTIZo

Ac peylotorolnBei kal ag aylacBei To
péya ‘Ovopa Tov,

OTOV KOOMO TOV OToio AUTOG €ToinNCce
Kata tnv BovAnon Tou.

Ac eykaB1dpuBei n Baciieia Tov,

emi Twv nuepwv NG {wng pag Kat TG
nueEpeg Twng

oAOkANpou tou Oikou Tou lopanA,
OLVTOHWG KAl TAXEWG

Kal eirate Apnv.

Ag eival To peya ‘Ovopa Tou euAoynuevo
avtoTe

OTOULC ALWVEC TWV ALWVWV.

Ac eival To Ovopa tou Ayiou Oeov
euAoynTto, aveto, dofaouEvo,
eELPWPEVO, eKOEIAOPEVO, LTIEPAQUTIPO,
TIUNHEVO, EYKWHPIACTO KAl UPVNUEVO,
LTIEPAVW OAWV TWV ELAOYLWYV, ACUATWY,
EMaivwyv Kal apnyoplwy,

ol ottoiec duvatal va eimwbovv oTov
KOO0,

Kal eirmate Apnv.

(X)aAeAovia:

(X)aAeAovia!

(X)aheAoU-EA prie'kovTtZ 00,
(X)aAeAov(x)ou ur’pkia oulo.
(X)aAeAov(x)ouv pri’ykBoupoTtdaf,
(X)aAeAou(x)ou Ke'POR YKOLVTAO.
(X)aAeArov(x)ouv pme’teEka 2oodap,
(X)aAeAov(x)ou pme’veBeA BeXIvop.
(X)aAeAov(x)ouv pTie’'Tod OL’HAXOA,
(X)aAeAov(x)ou prie’pivip Be’ouvyKap.
(X)aAeAov(x)ouv pTe’ TOIATOAEL ZoAuq,
(X)aArerov(x)ov pme’TAIATOAEL TpouA.
KoA (x)a’veZoaud te(X)aAeA Ma,
(X)aAeAovia!

Avtoval (X)oZaoia (x)a'uEAEX ylaavevou
MTIE’YIOU KOPEVOUL.

MTykavtaA Pe’yitkavtdzo 2ope paumna.
Mrmie’aApd vt Bpa XIPOUTE,

Be’ylapAix HaAXoUTEL,

MTIE’XAYIEXOV OUP’YIOPEXOV
OUL’UTIE’XAYIEL VTE' XOA UTIEIT IopaEA,
pTia’aykaAd ov’Bilpav Kapif,

Be’1ppoL Apév.

Me(x)€ Zope pauna pePopdy
AE’OAAU OUL’AE’OAUEL OApayLA.

MNTunapdy Be’yiotaumdy Be’yirmaap
Be’yitpoudp Be’yitvace,
Be’yir(x)avtap Be’yitaie Be’yiT(x)aAaA
2 ope vre’kouvt2od, Mmpiy (X)ov,
AE’ENA ULV KOA prupxata Be’Zoipatd
TouZopmexatd Be’vexepata,
vTa’apeav pte’aAua, Be’iupol AeEy.

34



SHEMA AND ITS BLESSINGS

Bless Adonai, the blessed One!
Blessed is Adonai, the blessed One, for
all eternity!

Blessed are You, Adonai our God,
Sovereign of the universe,

who by Your word You bring on the
twilight. With wisdom You open the
gates, with understanding You alter the
times and change the seasons,

and arrange the stars in their heavenly
courses according to Your will.

The One who creates day and night,
and rolls light before darkness

and darkness before light.

The One who causes the day to pass
and brings on the night

and separates one from the other.
Adonai Tz’vaot is Your Name;

the ever-living God, may You reign
continually over us for all eternity.
Blessed are You, Adonai, who brings on
evening.

With an everlasting love You have loved
Your people, the House of Israel.

Torah and mitzvot, laws and precepts
You have taught us.

Therefore, Adonai our God,

when we lie down and when we rise up,
put in our hearts that we meditate on
Your laws;

and surely rejoice in the words of Your
Torah

and in Your commandments for ever.

For they are our life and the length of our
days

and upon them we will reflect day and
night.

May You never remove Your love and
kindness from us.

Blessed are You, Adonai, who loves Your
people Israel.
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KPIAT Z6EMA KAI Ol EYAOT'IEZ THZ

MIMAPXOY: Evloyeite Tov KOplo tov
guAoynTto!

EuvloynTog ag eival o Koplog €1g Toug
QALWVECG,.

Mniapoux: EvAoyntog 2u Kople, Oee
pag, BaciAéa Tou CUUTIAVTOG, O OTIOI0G
o1a Tov AOGyou 2ou erudepelg To Ppadu.
Me codia avoiyelg TIG TIOAEG,

pE ovveon PETABAAAELG TIC ETIOXEG
TPOTIOTIOLEIG TOUG KALPOUG

Kal kaBopilelc Ta aotepla oTIC BETEIG
Toug, oLpdwWva Pe TNV BEANON Zou.
AnuIoupyeic TNV nUEPQA Kat Tnv voxta,
avTikablotdag 10 dwE PE TO OKOTASL

KAl TO OKOTAOL PE TO PwCG.

[MpoKaAeig To MEPAC TNG NUEPAG

Kal TNV adi§n tng vuxTog Kat draxwpicelg
peTA&L NuEPAG Kal vouxtag. Koplog Twv
Avvapewv gival To ‘Ovopa 2ov, o {wv Kkat
uTtApXwWV OedC: ag PACINEVEIC AIWVIWG.
EvAoyntog 2u, Kople, o omoiog
erudEPELG To Ppadu.

A(X)ABAT OAAM: Me aiwvia ayarn
aydannoeg 1o Aad Z0ouv, TOV OiKO TOU
lopanA. Topd kat MitofoT, vopoug Kal
kavoveg pag didageq. Na autod, Kople
O¢g€ pag, otav EamAwvoupe Kal oTav
ONKWVOPAOTE,ag To BAAEIC OTIC KAPDIEG
pag va dtaloyillopaocte Tov NOpo Zou-
Kal epeic Ba xaipopaote katl 6a
ayaAAlaloupe pe Toug AOyoug NG
616axn¢ Tou Népou Zou

KAl PJE TIG EVTOAEG OOUL ALWVIWG.

AL0TL autd gival n Cwn pag Kai n
pHakpoBlotnTd pag Kal og avtd 6a
TIPOCNAWVWHACTE NUEPA KAl VUXTA.

Tnv 6 ayartin oou Kat TNV KaAoouvn 20uv
pNV arocLPELG aro ePAC KaB’OAn tnv
alwvioTnTa.

Euvloyntog 2u, Kople, o omnoiog ayardg
Tov Aad 2ov lopanA.
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Mrntapxo0 £t Avtoval (X)a’pepopdy!
Mrmiapouy Avtoval (X)a’uepopdy Ae’oAdu
Baevt.

MrntapoOy atd Avtoval,

EAo(x)€lvou peEAeX (X)a’ oAy,

azoep pr’vrBapod paapif apaPiy,
UTIE’XOXMA TIOTEQYX 20EApip,
ov’uri’tTouva peoave ITid,

paxaAio et (x)a’Cuavip,

ov’yecavtep €T (X)a’koxaPip

UTIE MIZOPPOTEL(X)EM PTIA’ PAKIa KI'PTOOVO.
Mropé yiop Ba’AdiAa,

YKOAEA Op UITIVEL XO2OEX

Be’x0Zoey YIMVEL Op.

(X)a’paafip yop ov’ueRi AduiAa,
(x)a’paPVTIA Py yiop ou’BElv Adiha,
Avtoval ToeBaoT Zoeguo.

Ouv’2oepo EA xai Be’kayiay,

TAMIVT (X)ou YIPAOX aAELlvou Ae’OAAY
Ba’evr.

Mmapovy atda Avtoval (X)a’pyaapi
apapip.

A(X)ABAT OANAM:

A(x)aBat oAdp

WTIELT lopagA apxa a(x)apta,

Topd ouv’uItoPorT,

XOUKIil OU’JIZoTaTiy OTAVOU AlPAVTETA.
AA kev Avtoval EAo(y)Evou,

pTie’ ZooxBEvou ou’Be’KOuEVOL

TEV Pme’ MPTEVOU Be’vaaiay UTie’XOUKEL
PETOOVEXQ,

Be’viopdy Be’vaahol pune’viiBpeEl
TaApouvt Topatexa

ov’Be’uitoBotexa Ae’oAqu PBa’evr.

Kt (Y)ep xaylevou Be’0pey ylapévou,
ov’Ba’(X)EM ve(X)YKE yliopau Ba’Adiia.
Be’a(x)apatxa Be’xaovrexd aA Tacep
MIIEVOUL QVT VETOAY VETOAXIM.
Mmapouy ata Avtoval, o(X)ER auo
lopagA.



HEAR, O ISRAEL,
ADONAI IS OUR
GOD,

ADONAI IS ONE!
BLESSED IS GOD’S GLORIOUS NAME.
GOD’S KINGDOM IS

FOR EVER AND EVER!

You shall love Adonai your God with all
your heart,

and with all your soul, and with all your
might.

And these words which | command you
this day

shall be upon your heart.

Teach them thoroughly to your children.
and speak of them when you sit at your
home

and when you walk on the way,

when you lie down and when you rise.
Bind them as a sign upon your arm

and let them serve as a symbol between
your eyes.

Inscribe them on the doorposts of your
house

and upon your gates.

So that you may remember

and perform all My commandments

and be holy to your God.

| am Adonai, your God, who brought you
out of the land of Egypt to be your God;
| am Adonai your God.

Adonai, your God, is trustworthy!
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AKOYZON IZPAHA: O
KYPIOZ EINAI O OEOZ
MAZ -

O KYPIOZ EINAI ENAZ!

EvAoynto to €voo&o ‘Ovopua touv Ogov. H
BaotAeia Tou eival mavtoTivh.

BE’A(X)ABTA: Oa ayardg tov Kuplo Tov
©eb Zou

pe OAN TNV Kapdld oouv, e OAN TNV Yuxn
oou

Kat 6An tnv duvapn oou. Kai ot Ae€elg
auTeg,

ME TIG oTtoieq o mpootalw oruepa ag
eival otnv kapdia cov.

Kat 8a ti¢ didageic ota naidid cov Kat 6a
MIAGG TIEPL QUTWV SLAPKWG

KaBwg dlapEvelg oTnv olkia oou Kal
KaBwg epratag otov 6popo,

otav EamMAWVELG Kal OTaV ONKWVETal.

Kal 8a Ti¢ mpoodeelg wg evoeln oto
XEPL OOV

kat Ba eivat cOPPOAO PETAEL TWV PATIWV
oou.

Kat B8a 1 avaypayelg otig B0peg NG
olkiag oov

Kal €T TwV TIVAWV OOoU.

AEMA’AN: Na va Bupdote kat va
EKTEAEITE

OAeg TIC evTtoAEC Mou

Kal va eioTe aylol ipog Tov Oeod oag.
Eyw eipal o Koplog o Oeodg oag

O OTI0I0G oag €€yaye Ao TNV Xwpea TG
Awyutttou,

yla va eipat o Oeo6¢ oag.

Eyw eipat o Koplog o ©Oeod¢ oag.

AANNBEg, o Kuplog o Oedg oag.
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20EMA IZPAEA
ANTONAI EAO(X)EINOY
ANTONAI EXANT.

Mrmapovyx 2oep KEBOVT HAAXOUTO A€’oAAu
Ba’evr.

Be’a(x)apta et Avroval EAo(X)éxa,
UTIE’ XOA AeBafxda ou’Be’KOA vadZoexa,
OU’BE’KOA peovTEXQ.

Be’(x)aytou (x)a’'vtBapip (x)a’eAe,
azo€p avoxi petoafxa (x)a’yiou,

aA AeBapexa.

Be’Zowvav’'tap Ae’Bavexa,
Be’vTiundapta pray,

pTie’ ZolBtexa une’Beitexa,
ov’Be’Aextexa Ba’viepey,
oUL’Be’ZooxuTIEXA OV’ BE’KOLEXQ.
Ov’kZoapTtau AE’OT aA ylavTtexa,
Be’(x)ayloL Ae’ToTadOT PTIELV EivEXQ.
Ov’xtaPtdp al peCouloT pneitexa
ov’Br'Zoaapexa.

Ag’paav tiCkepoL

Ba’aoitep €T KOA pitofotal,
Be’(x)ayitep kKevtoZoipy Ae’EAO(X)EIXEV.
Avi Avtoval EAo(x)€ixep,

a2o€p (X)OTOETL ETXEY

pe’epetg Mitopdyy,

AX)ytoT Aaxep Ae’EAo(X)id,

Avi Avtovat EAo(X)eiXEp.

Avtoval EAo(x)eixep- EMET.



True and trustworthy is all this for us.
It is established for us that

You are our God,

and we are Israel Your people.

It is true, God, that You are our Sovereign
and there is none else;

the One who delivers us from
oppressors’ hands,

our Sovereign, who saves us from
tyrants’ fists.

You perform great deeds beyond
comprehension,

and marvels beyond count.

You give us life and do not let our
footsteps falter.

You performed miracles for us upon
Pharaoh,

signs and wonders in the land of the
Egyptians;

You led Your people Israel out from their
midst

to eternal freedom.

When Your children beheld Your mighty
power

they extolled and praised Your Name.
And they willingly accepted Your
sovereignty —

Moses, Miriam and all Israel,

upon exiting from the sea,

sang to You together,

lifting their voices joyously, in jubilation
and gladness:
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EMET: AARBela kal rtiotn eivat 6Aa autdq,
Kal L.oxVel yla egacg ot Autog wval o
Koplog

0 @G pag Kal epeic eipacte 0 Aadg Tou,
lopanA.

ANABela gival o BacAéag pag Kal dev
uTApxel Tinota

nepav Autol. Mag owdel anod Ta xepla
Bao\ewv Kat

arod TNV MUY OAWV TwV TUPAVVWV.
Kavel yla epag oroudaieg mpacelg,

TEPA arno kKAabe katavonon,

Kal avapibunta 6duuata.

Awatnpei Tnv Ypuxn pag ev wn

kat 6ev adrivel va naparaiel 1o 1odl pag.
O ©¢b¢ o0 omoiog €kave Bavpata yla epag
evwriiov Tou Oapaw,

onueia kat Bavpara otnv yn Twv
AlyurtTiwv.

Kal e€rjlyaye tov Aao tou, lopanA, €’
AuUTWV

TIPOG TNV awvia eAeubepia.

'‘Otav ta tekva Tou gidav tnv
navroduvayia Tou

enaiveoav kal e§upvnoav to ‘Ovopa Tou
Kal TipoBupwe dexTnKav TNV BactiAeia
Tovu.

O Mwbong, n Miptdp kat 6Aa ta TEKva
Tou lopanA

otav €€nABav aro tnv B6dAacoaq,

epaiav oe Eg€va LUvo pe peyain xapd,
eudpoaolivn Kal evOoLCIaouO Kal TIAVTEG
eirmav:

Epét Be’epouva koA (o,

Be’kaylap aA€wvou, Ki (x)ou Avtoval
EAo(x)€wvou

Ba’avayvou lopaél auo.

EpET (x)ou paAikévou PBe’edeg CouAato,
(x)a'Ttovteévou Prylavt pAayiu,
(X)a’YKOAAEVOUL PAAKEVOL PIKAGD KOA
(x)e’aprroip.

(X)a’oo€ yKVTOAOT avT €iv XEKEP,
Be’VIGAQOT avt €iv plomap.

(X)a’cap vadZogvou pna’xayiu, Be’Ao
vaTtav AQUOT paykKAEVOUL.

(X)a”EA (x)a’oc€ Advou viciy prie’dapo,
OTOT OU’PODTIY PTIE’ AVTUAT PTTIVEL XAp.
Ba’yiotoe €t auo lopagA pr'toxau
AE’XEPOUT OAQ.

Be’paob pnavaf et koay ykBoupato,
2oluriexou PBe’(x)ovtoL AUZouo.
OUu’haAXoUTO pTiE’ PATOOV KIUTIAOL
AAE(X)EM,

Mo o€ ou’Miplap ou’Bvel lopagh
KXog’aloL piv (x)a’'yiau

AExa avou Zaolpd pne’ykida prme’piva
UTIE’OlUXA paumaq,

avouL XoLAdQu Be’aupou:
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Who is like You, among the divine
beings,

O God?

Who is like You, glorified in holiness,

awesome in praise, performing wonders?

Your children, o Eternal our God, beheld
Your sovereignty,

as You split the sea before Moses and
Miriam.

“This is my God” they exclaimed, and
declared:

“Adonai shall reign for all eternity!”

[Alternative Romaniote version:

From the mouth of infants and babies a
song went forth,

at the shore of the Sea, as

in unison they all offered thanks.
Acknowledging Your Sovereignty, they
declared:

“Adonai shall reign” for all eternity!]

And it was said: For Adonai has
redeemed Jacob,

and delivered him from a hand stronger
than his own.

Blessed are You, Adonai, who has
delivered Israel.
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MI XAMOXA: lNo16¢ €ival 6polog 2ou
METAEL TwV BeotATWY KOPLE;

Molog eival 6poldg oou peyaielwdng
oe aylotnTa, MoAVdoEATEVOG Kal
Bavpatoupyog;

Tnv BaotAeia Zov, Kople,

eidav Ta Tékva Zouv Kabwe
Olaxwpileg Tnv Baracoa

evwriiov Tov Mwoor kat tng Miplap.
AuToc eival o Ogodg pag avadpwvnoav
kal eirtav: O Koplog Ba BaaiAével
alwviwc!

[Evar\akTikd PwpavidTiko Keipevo:

A 1o oTopa Bpedwv Eva LPVO AKOUTEG
oTI¢ 0xBeg TNG BAANaooag

KaBwg TAvTeg pooedePAV EVXAPIOTIEG
Kal oe avaknpu&av BaciAea
avadpwvovtag

Kal A&yovTtag:

O Koplog 8a Bactievel aiwviwg!]

Kat eA€xBn oT1: AbTpwoe o Koplog Tov
lakw

Kal Tov SIECWOE arto Xeipa 1.oxuPOTEPNG
NG SIKIAG TOU.

EvAoyntog 2u, Kople, o omoldég AuTpwoe
Tov lopanA.
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M Xapéxa pra’eAipy Avtoval,
ML KQPOXa VEEVTAP PTIA’KOVTEZD,
vopd TE(X)INOT, 00E PEAE!

MaAyxoutexa Avtoval EAo(x)€lvou paou
Bavexa,

MTIOKEQ YlIap AldpveEL MoZ o€ ou’Miplap.
Ze EAi avou Be’appou,

Avtoval YIFAOX Ae’oAAY PA’EVT.

[EvaAlakTikd PwpavioTiko Keipevo:

MU'Tti oAeAip Be’ylovkip

201pd Zoaudta Be’aA odat (X)a’yiau
ylaxavt KouAdp (X)ovtou Be’(x)iuAixou
avou Be’appou

Avtoval yipAox Ae’oAdp Ba’evt!]

Be’veepap: Ki pavtda Avtoval €t MNaakop,
OU’YKAAO pU'ylAavT XalAk PIPEVOU.
MrmiapoUy atd Avtovdl, YKadA lopagA.



Let us lie down, Adonai,

our God, in peace,

and raise us up, our Sovereign,

to life and peace;

and spread over us

the shelter of Your peace.

Blessed are You, Adonai,

who spreads the shelter of peace over us
and over all Your people Israel

and over Jerusalem Your holy city.

The People of Israel shall keep the
Shabbat,

observing the Shabbat throughout their
generations,

as an everlasting covenant.

Between Me and and the children of
Israel,

a sign for all time.

For in six days Adonai made

the heavens and the earth,

and on the seventh He ceased from work
and was refreshed.
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(X)AZKIBENOY: Kdave pag va
EammAwooupe ev elprvn,

Kople O¢g€ pag, Kal va onkwBoupe,
BaoAéa pag, ev

eulwia kat elprpvn. Kat aniwoe endavw
Hag

TNV OKETIN TNG €1PrvNG 20U.
Evloyntog 2u, Kople, o omoiog
ETIEKTEIVEIG TNV OKETIN TNG

elprvng mavw aro ePdc Kal mavw ano
OAO TOV A0 2ov, lopanA,

Kal €mti TNG ayiag moAng lepovoainp.

BE’XcAMPOY: Kal 6a tnpoLv ta TEKva
Tou lopanA To Zoaunadr,

ylO va KATAOTHOOUV TO Z0AuTAT

alwvia ocuvenkn oe OAEG TIG YEVEEG TOUG.
Meta&b Epou kal Twv TéKvwy Tou lopanA
eival aiwvio onueio,

OTL o€ €€l NUEPEG dnulovpynaoe o Koplog
TOV oupavo Kal Tnv yn,

Kal TNV €Booun nUEPQ areixe aro tnv
onuovpyia

KAl avarnavonke.

(X)aZokiBEvou Avtoval EAo(X)élvou
Ae'Z0aAOY,

Be'(X)aaulvTEvou HaAKEVOU Aexayiu
OU’AE’Z0aAOY,

oU’'dPOC AAEIVOU OOUKAT ZOAOUEXA.
MrmapoUy atd Avtovdi, (X)a'mopég
OOUKAT Z0aAOU aAéLvou

Be'AA KOA auod lopaéA Be’aA
MepouZoalayiu tp (x)a’KovteZo.

Be’Zoappou PBevel lopagl €T
(x)a’Zoaunar.

AaaooT €T (X)a’20aumdt Ae’vTopoTay
MTIPIT OAG.

Mrmieivi ou’BElv pmevel lopael

oT (X)L A€’0Ady,

KL 20€20€ET Ylapiy aocd Avtoval

€T (Y)a’Zoauayiu Be’ET (X)a’apetg,
ov’Ba’ydpu (x)a’2oefii Zoapat
Ba’yivaddazo.
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TFILAH - AMIDAH

Adonai, open my lips,
that my mouth may declare Your praise.

Blessed are You, Adonai our God,

God of our fathers and mothers,

God of Abraham, God of Isaac, and God
of Jacob,

God of Sarah, God of Rebecca, God of
Rachel, and God of Leah;

the great, mighty and awesome God, the
supreme God

who bestows lovingkindness and creates
everything,

who recalls the loyal acts of our
Patriarchs and Matriarchs,

and, with love, brings redemption to their
children’s children

for the sake of the Divine Name.

(On SHABBAT SHUVAH we add:— Remember us
for life, O Sovereign who desires life;

inscribe us in the Book of Life, for Your sake, O
Living God.)

O, Merciful, Sovereign, Ever-living God,
Redeemer, Helper, Savior and Shield,
Blessed are You, Adonai, Shield of
Abraham and Helper of Sarah.
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TE®IAA- AMINTA

ANTONAI: K0ple, Avolfe Ta xeiln pou
KAl TO oTOpa pou Ba anayyeilel To
EYKWHMIO COU.

MMAPOYX: EvAoyntog 2u, Kople Oee
Hag,

Kal Og€ Twv TIPoyovwv pag, Oee tou
ABpady,

Oe€ Tou loadk kat O Tou lakwP-

Oeg Tng Zdpag, Oce Tng PePekag, Oee
™G PaxeA

kal Oe€ tng A\éa. Meya, .oxupe Kat
PpoPepe Ott,

oYlote Oeg, ayaboepye, dSnNUIOLPYE TWV
TAviwy,

Tou evBuunoe TNV adoaciwan Twv
naTplapyxwv

KAl TWV PINTPLAPXWV, Kal ETUPEPELG
arteAevBEpwon

OTOULG ATIOYOVOUG AUTWVY PE ayarn yua
xAdpn Touv

Ovopatog 2ov.

(To Zoapmdt ZooLPa TPOCBETOVE:

EvBupnoou pag yia Cwr, BaagiAéa nou emibupeic
v Cwn.

pdaye pag oto BiAio g Cwng ya xapn Zou, Cwv
O¢€t.)

Baowéa, pilevomAayve, {wv Otg,
AUTPWTN,

Bon6¢, cwtrpa Kal LTIEPAOTILOTH.
Euvloyntog 2u, Kople, uriepactuotr| Tou
ABpaap

Kal Boribela tng Zapag.
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Avtoval Zedatal TIPTay
ov’di ylaykivt te(X)IAaTeXa.

Mniapoux atd Avtoval EAo(x)€lvou,
Be’EAo(x)€L aBoTElvou B’ IHOTEIVOUL,
EAo(X)€L ABpadp, EAo(x)€L MNToxak,
Be’EAo(x)€L MNaakop,

EAo(x)€L Zapa, EAo(x)el PIBka, EAo(X)EL
PaxeA Be’EAo(x)€L Aea.

(X)a’EA (X)a’yKavToA, (X)a’yKIUTop
Be’(x)a’vopa, EA eAldy,

YKOUEA XaoavTip TORIY, KOVE €T (X)a'KOA,
Be’Toxep xaovtel aBoT B’ paoT,

ov’uePi ykeoLAG AUBVEL BVei(X)Ep Ae’paav
20epo ure’a(x)apa,

(To Zoapmdt ZooLPa TPOCBETOLE:

ZOoxp€EVou Ae’Xayiy, HEAEX XODETC umta’xayiy,
KOTREVOL pme’aédep xayid, Ae’yaavxa EAo(X)iy
Xayip)

MeAex paxuav EA xal ykoeN olep
OUL’UOZ0ia OUL’PAYKEV.

MrmiapoUy atd Avtoval, paykev ABpadyp
Be’eCpat Zapa.



You are eternally mighty, Adonai;
You give life to all (resurrect the dead),
You are powerful to save.

— In Summer: You cause to dew to

descend.

— In Winter: You cause the wind to blow
and the rain to fall.

You sustain life with kindness,

giving life to all (resurrecting the dead)
with great mercy,

supporting the fallen,

healing the sick, freeing the captive,
supporting the needy,

maintaining faith with those asleep in the
dust.

Who is like You, eternally mighty, O
Master of mighty acts?

Who is comparable to You, O Sovereign,
who takes and gives life,

causing salvation to spring forth for us!

( On Shabbat Shuvah we add:

Who is like You, merciful parent,

who remembers in compassion Your creatures for
life?)

And you are faithful to give life to all
(resurrect the dead).

Blessed are You, Adonai, who gives life
to all (who revives the dead).

From generation to generation,
we shall declare Your greatness,

and for all eternity we shall proclaim Your
holiness.

Your praise, our God, shall never depart
from our lips,

for You, O God, are a great and holy
sovereign.

Blessed are You, Adonai, the Holy God.

(On Shabbat Shuvah we say: Blessed are You,
Adonai, the Holy Sovereign)
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ATA IKIMIMOP:

Eioal .oxupog, Kople, €1 TOUG alwVeg.
Aivelg Cwry og 6Aoug (oToug vekpoug),
MEYQG €ioal yla va AUTPWVELG.

— To kaAokaipt: Pixvelg tnv 6pdco.
— Tov xelpwva: Kavelg kat rveel o
AVEPOG Kal pixvelg tTnv Bpoxn.

Alatpedelg Toug (wvTeg pe Kaloalvn,
npoodepelg (wry oe 6Aoug (oToug
veKPOUG)

HE TNV ATelpn evottAayvia oo,
otnpilelg 6ooug edpTouy, Bepamevelq
Toug acbeveig, eAevBepwVELG TOLG
deapioug, vrtootnpilelg Toug Aropoug,
Kal TNPEIG TNV LTIOCXEDN 20UV OE AUTOUL
TIOUL KOlJoLvVTalL GTNV yn.

Mold¢ eival 6polog Zov, alwvia 1oxupPog,
ApXwVv TPAEEWV LOXLPWV;

Kal ro16¢ eival mapopolodg 2ou, Baciiéa
TIOUL TIPOKAAEIG Tov BdavaTo,
npoodepelg TNV Cwn Kal KAvelg va
BAaoTtaivel yia epag n cwtnpial

(To Zoaumdt Zoo0Ba pocbEToLE:

Mold¢ eival 6poldg Zou eAerjuova yovea,

TIoL e €Aeog evBupeioal Ta MAdopaTa Zov yla
Cwn)

Kat a§lémiotog eioal yia va nipoodEPELG
Cwr) og 6Aoug (oToug veKPOUG).
EvAoyntog 2u, Kople o ipoadepwyv wn
oe OAoLG (OTOULG VEKPOUG).

AE’NTOP BA’NTOP: Ano yeved o yeved
Ba avaknpLooouUE TO PEYAAEIO 20U

Kal o€ OAN TNV alwviotnta Ba
kaBaylalovpe TNV AylOTNTA Z0U.

Kat to eykwpio 2ovu, Kople O¢e€ pag, dev
Ba Aeipel arnd 1o oToOPA pag €1 TOLG
ALWVEC TWV ALWVWV.

AL0TI eical ©@ed¢g, PaciAeag peyag Kat
aylog.

Euloyntog 2u, Kople, Ayle O¢e.

(To Zoapmdt ZooLPa AEpue:

Evloyntog 2u, Kople, Ayle BaaiAgq).
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Ata ykKipmop Ae’oAdy, Avtoval
pexayle (X)a’kOA (UeTip) ata,
paP Ag(x)oZaia.

- To kahokaipt: Mopivt (X)a’KOA.
- Tov Xewwva: MaZoif (x)a’povay
OUL’HOPIVT (X)a’'YKEZOE.

MeXaAKEN Xayiy UTIE’XECEVT, YEXQYIE
(X)a'KOA (METIY) pTE PAXAMIM PAMTTIY,
OOUEX VOPAIY, BE'PODE XOAip ov’patip
QA0oOULPIY,

HIZodav Ae’eBlovip ov’yeKQyYLIEY EPOLVATO
MZoevel adap.

M1 xapoxa avtip vetoay avtov
(x)a'yKBoupOT, OL’ui vTopE Aay,

MEAEX MEUIT oL’ pEXQYIE OUL’JaTOia)
Advou yiezZooud.

(To Zoapmdt ZooLPa TPOCBETOLE:
Mt xapdxa af (x)apaxapiy,
Coxep yletooupdp ure’ paxaiy Aexayiy)

Be’veepdv atd Ae(x)axayloT (x)a’KOA
(HeTip).

MrmiapouUy atda Avtoval, pexayle (X)a’koA
((xa’petip).

Ae’vTop Ba’vtop vaykivt yKOVTAEXQ
OU’AE’VETOOX KEVTOLZOATXA VAKVTI2 O,
Be’ZoBxaxa Avtoval EAo(x)€lvou pi'ttivou
AO YlapoUZ o Ae’ONAU PaA’EvT.

Kt EA pélex yKavtoA Be’Kavtozo ata.
MrmiapoUy atd Avtoval (X)a’EA
(xa'’kavtoZo.

(To ZoapTmdt ZoolPa Aépe:

Mrnapouy ata Avtovdy(x)a’ueAey (x)a’kavtoZo.)



You sanctified the seventh day for
Your Name, the conclusion of the
creation of heaven and earth.

You blessed it above all other days,
and consecrated it above all festivals.
And so it is written in Your Torah:

The heaven and the earth were
completed, and all their hosts.

And God finished, on the seventh day,
the work that God had done.

And God ceased, on the seventh day,
from all the work that God had done.
And God blessed the seventh day
and sanctified it,

for on it God rested from all the work
of creation which He had fashioned.

Those who keep the Shabbat and call it
a delight, will rejoice in Your reign.

The people that sanctify the Seventh day
will all be satisfied and delighted from
Your goodness.

For, being pleased with the Seventh Day,
You sanctified it;

“the most precious of days” you called it,
a remembrance of the act of Creation.

Our God and God of our forefathers
and of our foremothers, may you be
pleased with our rest.

Sanctify us with Your commandments
and grant us our share in Your Torah;
satisfy us with Your goodness and
gladden our soul with Your salvation.
Purify our heart to serve you in truth
and wholeheartedly.

And, Adonai our God, grant lovingly and
willingly, as our heritage,Your holy
Shabbat, and may all Israel, the people
who love and sanctify

Your Name, rest on it.

Blessed are You, Adonai, who sanctifies
the Shabbat.
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ATA KINTAZTA: Eov kaBayiaoeg Tnv
€Bdoun nuEpa yla xapn tov Ovouatog
20u, TNV tepdtwon NG dnuiovpyiag

TOUL oupavou Kal NG yng. Tnv evAGYNOEG
TTAVW aro OAEG TIG AAAEG NUEPEG Kal TNV
kaBayiaoeg mavw arnod OAeG TIG EOPTEG,
onwcg avaypadetal kat atnv Topd Zou:

BATIEXOYAOY: Kai cuvteAéotnkav o
ovPAVOCG Kal N yn Kat 0AGKANPN n otTpatia
TouG. Kal 0 Oed¢ €ixe OLUVTEAEOUEVO TNV
eBdopn nuEpa To €pyo Tou, TO OTIoio
onuovpynoe. Kal o @edg areixe tnv
eB6opn nuEpa anod KABe epyaacia Tou eixe
kdvel. Kal euhoynoe o @eodg tnv €RSoun
nUEPA Kal Tnv Kabayiace d10TL KATA AUTN
TNV NUEPA avarnavbnke anod oAa ta £pya
Ta oroia emnoinoe Kat dnuovpynaoe o
Oeobq.

FMZMEXOY: Oa xaipouv pe tnv BactiAeia
20U aUTOI TTIOL TNPOULV TO ZOAUTIAT KAl TO
artokaAovv arnoAavaor. OAoKANpog o
Aao¢g o omoiog kaBaylalel Tnv €Rdoun
nuépa Ba xoptaobei kat Ba eudpavlei
ar'tnv Kahoouvn Zov. Kat tnv €Rodoun
nUEPA Kabayiaoeg OVTag ELXAPLOTNUEVOG
arod auTtrv: TNV arnokAAeoeq TepIrodnTn
NUEPQ, avapvnon Tou €PYOL TNG
onuioupyiag.

EAOXEINOY: O¢é pag kai Océ Twv
TPOYOVWV pag, ag eivat n avarauvon pag
evapeotn oe Eceva. KaBayiaoe pag peow
TWV EVTIOAWV 20U, TIPOCcEDEPE PUAG TO
pepPidlo pag otnv Topd 2ovu Kal
IKQVOTIOINOE YAG YE TNV KAAooLVN Z0u.
‘Eudpave TNV Yuxn Pag pe Tnv ocwtnpia
20u, kat e€dyvioe tnv Kapdid pag yla va
o€ urnpeetei aAnBiva kat oAdYuxa. Kave
va kKAnpovopnooupue, Kople Oe€ pag, pye
ayarn kat rpoBupia, To Aylo Zoaumnart
20V, WoTe va avanauvBei oe autd OAOC O
Aao¢ Tou lopanA, o omnoiog ayandel Kal
kaBaylalel To Ovopa Zou. Evloyntdg 2,
Kople, o aylalwv To 20aumnar.
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Ata KivtaZota €1 yloy xa’2oepli
A'Zopexa,

TaXAIT paace Zoapdyiu Ba’apeta.
0L PTIEPAXTO PU'KOA (X)a’ylapiy,
Be’KIvtaZoTo Pr'koA (X)a’Cuaviy,
Be’xev katoLP pme’ Topatexa:

BayiexouAo0 (x)a’Zoapdy Be’(X)a’apeTq
Be’XON ToeBaay.

Ba’yiexaA EAo(X)ip pria’yiop (X)a’2oepii
MEAQXTO aZo€p aod

BaA’yIZoumoT pna’yioy (X)a’ZoePli PUKOA
HEAQXTO a2 o€p aodq.

Ba’yieBapex EAO(X)ip €T yiop (X)a’ZoePlLi
Ba’yiekavteZo oTo,

Kl Bo 20aPBAT PUKOA HEAQXTO a2 0EP
pTtapd EAo(X)ip Aaaocor.

MopeXoU Pme’aAxouTxd ZooupEL
2.0auTIAT BE’KOPEL OVEYK,

QM MEKAVTZOEL 20€Pli, KOUAQUY YIZOTIEOD
Brtaveykou pr'touPeExa ouv’Ba’Zafii
pPATCITA YTTO

BE’KIVTAZOTO, XEUVTAT YIAWiP OTO KapaTa,
(Exep AE’YaACE PTIEPESOIT.

EAo(x)€wvou Be’EAo(x)€L aBoTElvou
Be’potElvou,

PETOE va pri’gvouxatevou. KavtZogvou
uTiEe’ ITtoPoTeEXQ,BE’TEV XEAKEVOU
prie’TopaTexa, oaumevou Pr'touPexa,
Be’oapay et vadpZoEvou pr’ZoouaTexa,
Be'ta(x)ep €T Aumevou Aeafvtexa
UTIE’EPET OU’BUAEBAP ZoaAEy,
Be’(x)avxinévou Avtoval EAo(x)Elvou
prie’a(x)apa ov’Be’patodv €T ZoaunAT
KovtZoexq, Be’yiavouxou pma KoA
lopag, ap o(x)aBEL ov’yekavTZoel

2 opexa. Mnapouy ata Avrtovdy,
MEKAQVTEZ O (X)a'ZoQuTIAT.



Be pleased, Adonai our God,

with Your people Israel

and lovingly accept their prayer and
worship.

May the worship of Your people Israel
always be pleasing.

God who is near to all who call

turn to your servants and

be gracious to us.

Pour out Your spirit upon us.

(On Rosh Chodesh, Pessach and Sukkot we add:
Our God and God of our forefathers

and foremothers, may our remembrance

and that of all Your people, the House of Israel,
ascend, come and be recalled before You,

for deliverance, for goodness, for grace, for
kindness,

and for mercy, for life and peace, on the day of:
— Rosh Chodesh (first day of the new month)

— the Festival of Pessach

— the Festival of Sukkot

Remember us, Adonai our God, on this day for
goodness - Amen.

Be mindful of us on this day for blessing - Amen.
and save us on this day for life - Amen.)

And may our eyes behold Your return to
Zion in mercy.

Blessed are You Adonai who restores
Your Presence to Zion.
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PETZE: Ikavortowrjoov, Kople O¢€ pag,
pe Tov Aad oou lopanA, Kat TIG TIPOCELXEG
TOUG

Kal Tnv Aatpeia toug d€EoL pe ayarn.
Kal ag eival evdpeotn navrote n Aatpeia
Tou Aaov 2ouv, 6Aou Touv Oikou Tou
lopanA.

Otgg, Tov eioal kovtd og 6ooLG OE
ETIKAAoLVTAl,

OTPEYPOUL TIPOG TOUG LTINPETOLVTEG Eogva
kat 6gife pag Tnv xapn Zov YECW TOUL
Ogiou TveLUATOC Z0v.

(To POZo XONTEZ0, to NMEZAX kat to ZOYKOT
POCBETOLE:

Oe€ pag Kat Oe€ Twv POoyovVwYV Pag,

ag avePel, ag €NBel kat ag pvnuoveubei n
avapvnon pag

kat n avauvnon 6Aou Tou Aaol 2ou, Tou Oikou
Tou lopana,

EVWTIIOV 20U, yla AUTpwWar, yla Kahoolvn,

yla xapen, yia ayadotnta, yia evoriayvia, ya ¢wn
Kal yla e1prvn

TNV nuepa:

— Tou POZ0o XONTEZo

— NG €0pTAG Tou lNe€oay

— TNG €0PTNAG TOL 2OULKOT

EvBupnoou pag, Kople O¢€ pag, autr tTnv nuépa
yla TO KAAO — Apév.

‘Exe pag unoyn Zov yia euloyia — Apev.

2Woe pag yua eufwia — Apev.)

Kat ag douv ta paTia pag tnv Peta
EAEOUCG ETILOTPODI 20U OTNV ZIWV.
EvAoyntog 2u, Kople, o emavadpepwv
Tnv Ocia Napouaia Zou otnVv ZIWwv.
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Petoé Avtoval EAo(x)Ewvou pre’apxa
lopagn,

ov’td\atdp Ba’aBovrtatau pre’ax)apa
TEKQUTIEA.

ou’'T(X)i A€’paTtodV Tapivt aBovtat auexa
KOA PTIELT IOpaEA.

EA KapoB AeXOA Kopdp,

nve e\ afavtexa Be'xavevou,

20¢0Ox pouxaxa aA€wvou.

(To PoXo XovteZo, To lNEoay Kal To Z0UKOT
TIPOCBETOLE:

EAo(x)€wvou Be’ENo(x)€L aBoTElvou B’ IHOTELVOL,
YlaaA€ Be’yiapo Be'yiCaxep,

Cixpovevou Be’QXpov KoA apxd pmett lopagA
Aedavexa, Ae’dAeTq,

Ae'TORA, Ae'XEV, AE'XECEVT OU’AE’ paxXaMi Ae’Xayiu
OU’A€’Z0aANOY PTIE YIOY:

— PoZo Xovtezo (Y)a'Ce

— Xayk (x)a’MatooT (x)a’¢e

— Xayk (x)a’ZoukoT (x)a’'ce

Zoxpévou Avtoval EAo(x)€lvou pro Ae’topd. —
Apév

ou’dakvtevou Bo AUBpaxd. — ApEv
Be’(x)oZalevou Bo Ae’xayiy. — APEV)

Be’texeleva givevou pme’2oouxa
Ae’TolOv prie’ paxayiy.

Mmiapovy atda Avrtovai, (x)a’paxadip
2.0eXvato Ag’Tolov.



We thankfully acknowledge that
it is You who are Adonai, our God
and God of our forefathers and
foremothers

for all eternity.

You are our Creator, the maker of
Creation,

the Rock of our lives,

the Shield of our salvation

in every generation.

We shall thank You and recount Your
praise,

for our lives and for our souls

which are entrusted into Your hand;
for Your miracles, wonders and favors
which are with us every day;

at all times - evening, morning and noon.

You are the Beneficent One,

for your mercies never cease,

and the Compassionate One,

for your kindness never ends;

We have always put our hope in You.

And for all these things, may Your Name
be blessed, exalted, and praised, our
Sovereign, forever and ever.

(On Shabbat Shuvah we add:
And inscribe all the children of Your
covenant for a good life)

So may all the living thankfully
acknowledge You,

and praise and bless

Your good Name in truth,

O God, our salvation and help.
Blessed are You, Adonai, Your Name is
goodness

and to You it is fitting to offer thanks.
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MONTIM: Mg euxapiotnon opyoAoyoupe
EVWTIIOV 20U,

OTL Eov eioal Kbplog o Oedg pag

Kal 0 Oed¢ TWV TIPOYOVWV Pag, OTOUG
QALWVEC,.

O Anpiovpyog pag, o moINTnG NG
dnuoupyiag,

o Bpaxog ¢ Cwng pag, n Aorida tng
owTtnpiag pag

o€ KABe yeved. Oa og ELYVWPOVOULE KAl
Ba dinyovpaote

TO EYKWHLO 200 yia TIG (WES pag Kal yla
TIG PUXEG pag

Ol OTT0ieC PpioKovTtal oTa XEpla 20u.

Na ta Bavparta 2ov, Ta peyalovpynuata
20U

Kal TIC ELEPYETIEG 20U ToL gival padi pag
KABe nuEPQ,

KABe atiyun - Bpddu, Tpwi Kal pecnUEPL.
Mavayabe O10TL eival arelpn n
guonayvia Zov,

dAevomAayve S10TL eival aveEAvtAnTa ta
eAEN 20uL.

A16T1 oe Ecéva eAmntiouvpe alwviwg.

BE’AA KOYAAM: Kal yia 6Aa autd,
€LAOYNMEVO,

eELYPWPEVO Kal EKBEIAOPEVO ag gival
navrtote

1o ‘Ovopa 2ov, BaolA€a pag, €1¢ Toug
QLWVECG

TWV AlWVWV.

(To Zoaumdt Zoo0Ba pocbETouE:

Kal ypdye yia euvlwia 6Aa ta T€Kva tnG oLvBnkng
oovL)

Kat tavteg ot {wvteg Ba 2¢e
ELYVOUWVOULV-

Ba vuvouv kat Ba evAoyouv To ayabo
‘Ovopa 2ov,

pE eINKpivela, Oe€ TNG ocwTnpiag kat
BonBelag pag.

EvAoyntog 2u Kople, ayabo eival to
‘Ovopad Zov

kal oe Eoéva appdlouv ol EVXaPIoTIEG.

Movrtip avayvou Aay, Zoe’atd (X)ou
Avtoval EAo(x)€wvou

Be’ENo(x)€L aPoTtelvou Be’ IHOTEIVOU
AE’OAA Ba’evr,

YIOTOPEVOU YIOTOEP PEPESOIT,

TOOUP XAYLEVOU, JAYKEV YIZOEVOL aTdA
(X)ou Ae’vTOp Ba’vtop.

NovTe Aexa ou’veoarnep Te(X)IAATEXQ, AA
XQaylEVou,

(X)a’peocoupip pre’ylavtexa, Pe’ai
VIZOPOTEVOU (X)Q'TIKOLVTOT A,

Be’aA vioexa Be’vidAotexa Be’ToBoteExa
2.0€ UTIE’XOA ylop udavou,

€T, £peP Ba’Bokep Pe'Tao(X)opAyiy.
(X)a’toP KL Ao xaAou paxauexa,
Be’(Y)a’pepaxep

KL A0 TAPOUL XaoavTexa, Ye’oAdp KiBivou
Aay.

Be’aA kouAdu yrtumnapay Be’yitpopdau
Be’yiZotaunay 2oluxa,
MOAKEVOUL, TAMIVT Ae’0AAU PBaA’EvT.

(To Zoapmdt ZooLPa: ou’XTo Ae'xayiu
TORIY KOA UTIEVEL PTTPLTEXQ)

Be’XOA (x)a’xayip ylovtouxa o€Aa,
Br(x)aAerov Br'BapxoL Be’ylovtov
AE’Zoluxa (X)a'TOR, Pme’epET,

(X)a”EA yieZoovatevou PBe’eCpatevou
o€AQ.

MrmiapoUy atd Avtoval, (X)a'top Zoluxa
OoU’Aexa vae Ag(X)ovToT.
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Bestow peace, goodness and blessing,
life, graciousness, kindness, relief and
mercy, upon us and upon all Your people
Israel. Bless us, our Creator, all of us
together as one, with the light of Your
countenance.

For through the light of Your
countenance, Adonai our God, You gave
us the Torah of life, love, grace, kindness,
righteousness, blessing, salvation,
abundant mercy, life and peace.

May it be pleasing in Your sight

to always bless all Your people Israel
with Your peace every day, every hour
and every moment.

(On Shabbat Shuvah we add:

In the Book of Life, blessing, peace and
prosperity, may we, and all Your people, the
House of Israel, be remembered and inscribed
before You, for a good life and peace.

Blessed are You, Adonai, Source of peace.)

Blessed are You, Adonai, who blesses
Your people Israel with peace.
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ZIM ZcAAOM: Xaploe TNV elpnvn,
ayabotnta,

evAoyia, Cwr, evvola, Kakoouvn,
avakoudlon

Kal EAEOC O€ EPAC Kal o€ OAO ToV AaO
200 lopanA.

EuvAoynoe, dnuiovpye pag, OAoLG pag
padi oav eva

ME TO WG TOU TIPOCWTIOU 20U.

A10TL, d1a Tov GWTOG TOL TIPOCWTIOL 20U,
pag edwoaoeg,

Kople Oe€ pag, tnv Topd tng (wng,
ayarin, evvolaq,

€Ae0g, OlkalooLvn, evloyia, cwtnpiaq,
artelpn evormAayvia,

Cwn Kat elpnrvn. Ag gival evdpeoto
EVWTILOV 20V

va gvloyeic mavrtote 6A0 Tov Aad 20u
lopanA,

KABe NUEPQ, KABE wpa Kal KAbe otiyun
HE TNV €1prvn Z0U.

(To Zoaumdt Zoo0Ba poobETouE:

Kat ato BiBAio tng Cwng, evAoyiag, elprivng

Kal EMAPKELAC aG pvnpoveuBoLue Kal ag
avaypadolpe

EVWTIIOV 20U, EUEIC Kal OAog 0 Aadg Zou, o Oikog
Tou lopanA,

yla evlwia Kat yia eiprjvn. EvAoyntoég v, Kople,
Tou

Onuloupyeic TNV pnvn).

Euvloyntog 2u, Kople, 0 euAoywv Tov Aad
20u lopanA e eiprvn.
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214 ZoaAopu ToBd ou’Bpaxa,

Xayiy, xev Be’xeoevt, pePay Be’paxapiy,
aA€wvou Be’al KOA lopagN apexa.
Bapxévou ylotapevou, KOUAAVOU ylaxavt
KE'EXAVT UTe’Op Ttavexa.

Kt Be’6p mavexa vatata Aavou Avtoval
EAo(x)€wvou,

Topart xayiu, a(x)Ba, xev Be’xeoevr,
TOEVTAKA, Bpaxd, yleZooud, paxapiy
PAMTIIY, Xayiy Be’ZoaAdp.

Be’toP yuX)yie pure’sivexa AeBapey

€T KOA apxa lopag tapivr,

MTIE XOA YIOU OU’BE’XOA €T,

oUL’BE’XOA pEyka ov’Be’XOA Cuav

oUL’BE’ XOA Zoad uti’ ZOAOpEXQ.

(To Zoaumdt Zoo0Ba pocbEToLE:
Mne’oedep xayip prpaxd e’ Zoaioy,
ou’rapvaocd Tofq,

vifaxep Be’vikaTeR Aedavexa, avayxvou Be’xOA
apxa pret lopagn,

Ae'xayip ToBip ou’Ae’Zoalop.

MrmiapoUy atd Avtoval oceg (X)a’2oalop)

Mmapouy ata Avtoval (X)a’ueBapex €t
auod lopaéA pna’ Zoalop.



My God, guard my tongue from evil
and my lips from speaking deceitfully.
Let my soul be silent to those who curse
me;

and let my soul be like dust to all.
Open my heart to Your Torah

that my soul may pursue Your Mitzvot.
And as for all who plot evil against me,
speedily nullify their counsel

and frustrate their schemes.

Act for the sake of Your Name,

act for the sake of Your right hand,

act for the sake of Your Holiness,

act for the sake of Your Torah;

so that your beloved ones may be
rescued,

let Your right hand save and answer to
me.

May the words of my mouth

and the meditations of my heart
be acceptable before You, Adonai,
my Rock and my Redeemer.

May the One who makes peace

in the high heavens, make peace for us,
for all Israel, and for all the inhabitants of
the earth;

and let us respond: Amen.
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EAO(X)AI: Océ pou, dONae TNV yAwooa
HOUL ATIO TO KAKO Kal Ta XeiAn pou aro
TNV opIAia SoAIOTNTAG.

Ac tapapeivel n puxr Hov APeUn o€
oooug pe e€uPpiCouv Kal ag gival Tareivn
oav OKOVN EVWTIIOV OAWV.

Avole tTnv Kapdid pouv otnv Topd Zou
Kat n Ypuxn pou ag erudiwkel TiI¢ MitoBot
200L.

Martaiwoe T okePelg 6owv axedialouv
TO KAKO POU Kal KatdoTpee Ta oxedla
TOUG TAXEWG.

Mpda&e yia xapn tov Ovoépatog 2ov,
npda&e yua xapn tng Ag&lag 2ov,

npd&e yua xapn tTng AylotnTag 2ouv,
PA&e ya xapn g Topa 2ou.

Na va eAevBepwbouv oL ayarntoi Zou
ag owoel n 6e€1a Zou. Elodkouoe pe.

Ag elval eurPOOdEKTOL EVWTIIOV 20U Ol
AOYOL TOU OTOHUATOG POU KAl Ol OKEPEIG
NG KApdIAG pov,

KOpte, Bpdxe kat AutpwTr) pov.

O énuiovpywyv €lprivn otoug LPLIOTOUG
oupavoulg, ag dNPIOLPYNOEL ElPrVN YA
ePAG, yia 6Ao 1o lopanA kat yia 6Aoug
TOULG KATOIKOULG TNG OIKOLKEVNG: Kal
einate: Aunv.

58

EAoxai vetoOp AeZoovi pe’pd ov’adartdal
HIVTAUTIEP PIPHA.

Be’Al'pekaAeAdt vadZoi TIvTOp.
Be’vadZoi ke’adpap Aa’KOA TI(X)IYLE.
Mtdy At prie’Topatexa
ov’Be’utoBotexa TipvTod vadoi.
Be’xOA (x)a’XoZoBip aAdl paa pe(X)epa
(x)adep atoatay

Be’KAAKEN paxaZoaPtap.

Ac€ Ae’paav Zopexa, ace Ae’ydav
YIEULVEXQ, ACE AE’UAAV KEVTOUZ OATEXQ,
ac€ Ae’yaav Topatexa.

A€’paav ylexaAtoouv ylevtivrexa (x)o2oia
ylepivxa Ba’avévt.

"x1ylo0 Ae’paTtoov LPPEL PL BE’XEYKIOV
Arti
Aedpavexa Avtoval TooupPi BE’ YKOAAIL.

Og€ ZoaAoy pr’ypopap, (X)ou yiaace
200AOu aA€vou Be’al KoA lopagl, Be’al
KOA Yl0Z0BeL TEREA B IUPOUL ApEV.



ME’EIN SHEVA (for communities

accustomed to recite it)

The heaven and the earth were

completed, and all their hosts.

And God finished, on the seventh day,
the work that He had done.

And God rested, on the seventh day,
from all the work that He had done.
And God blessed the seventh day
and sanctified it, for on it God rested
from all the work of creation which He
had fashioned.

Blessed are You, Adonai our God,
God of our forefathers and foremothers,
God of Abraham, God of Isaac, and God
of Jacob,

God of Sarah, God of Rebecca,

God of Rachel, and God of Leah;

the great, mighty and awesome God,
the supreme God, creator of heaven and
earth.

God was a shield to our
forefathers and foremothers

with His word. God gives life to all
(resurrects the dead)

by an utterance;

the Holy God to whom none can
compare, who grants rest to His people
on the Holy Shabbat day,

for to them God desired to grant rest.
We shall serve before God

with awe and dread

and always offer thanks to God’s
Name every day with appropriate
blessings.

Source of blessings, Lord of peace,
who blesses the seventh day and
sanctifies the Shabbat, and grants rest
with holiness to a people satiated with
delight, in remembrance of the work
of Creation.
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https://he.wikipedia.org/wiki/%D7%91%D7%A8%D7%9B%D7%94_%D7%9E%D7%A2%D7%99%D7%9F_%D7%A9%D7%91%D7%A2

ME’EIN ZcEBA
(yia KolvoTNTEG TIOL £XOLV WG B0 TNV aAvayvwon
TOL)

BAFIEXOYAOY: Kal ouvteAeoTnkav o
ovPAVOCG Kal N yn Kat 0AGKANPN n oTpatia
Toug. Kal o0 ©ed¢ eixe ouvTeEAECUEVO TNV
eBdopn nuEpa To €pyo Tou,To oToIo
OnuLoLPYNOCE.

Kal o ©ed¢ areixe tnv EBOoun nuEPa
anod KABe gpyaacia 1ou €ixe KAveL.

Kal evAdynoe o Oeod¢g TNV €BSoun NuEPa
Kal Tnv kabayiaoe S10TIL KATA AuTh TV
nUEPA avanavubnke anod oAa ta €pya

Ta ortoia eroinoe Kal dSnuIovpynaoe o
O¢ebe.

MIMAPOYX: EvAoyntog 2u, Kople Oee
pag Kal Ogg Twv mpoyovwy pag, Oe€ tou
ABpady, Oc€ Tou loadk kKal Osg Tou
lakwpB- Oe€ TNG Zapag, Oce tng PePekag,
O¢eg TN PaxeA kal Ogg tng Aéa. Meya,
LOXLPE Kal poPepe OtE,

Y{iote Oeg, SnulovpyE oupavou Kat yng.

MATIKEN: Yriepaoriotng, &ia Tou Adyou
Tou, Twv TaTPLapXWV Kal TwV
unTelapxwy, divel (wr) oe OAoLG

(oToug vekpoug) 61a tng optAiag Tou,

0 Aylog Oedg dpolog Tou ortoiou dev
UTIAPXEL, O avartavwyv Tov Aad Touv Tnv
nUEPA TOu 2Zoaumnar, O10TL Kab’autnv
emMBupNoe va Toug avarnavoel.

Evwriiov Tou Ba urinpetoLpe pe §€0¢ Kal
$o6Bo kal Ba evyvwpovoupue 1o ‘Ovopa
Tou KABe NuEPA TTAVTOTIVA HE TIG
KAAUTEPEG EVAOYIEG.

Oe€ Twv evxaploTiwy, Kople Tng €1prnvng,
O OTI0I0G eLAOYEL TNV EBOOUN NUEPA Kal
kaBayladel TO Z0aUTAT KAl avarAuvel e
aylotnta Tov Aad o omnoiog anoAauBavel
ev adpBovia, oe avauvnon g
odnuovpyiag.
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BayiexouAo0 (x)a’Zoapdyi Be’(X)a’apeTg
Be’XOA ToeBadp.

Ba’yiex@A\ EAo(x)iy pra’yiop (x)a’Zoepii
MEAQXTO aZogp aod

BA’yIZopumoT pra’yiop (X)a’2oePli koA
MEAQXTO aZoep aoq.

Ba’yieBapex EAo(X)ip €T yiop (X)a’Zoepli
Ba’ylekavteZo oTo,

KL Bo ZoaBAt YUkOA peAayxto azoep
prtapd EAo(X)ip Aaacor.

MmnapoOx atda Avtoval EAo(x)Elvou
Be’elo(x)€L aBoTtevou Be’IPOTELVOU,
EAo(x)€1 ABpadp, EAo(x)€lL MToxak,
Be’ENo(¥)€L MNaakop,

EAo(X)€L Zapd, EAo(x)€l PIBka, EAo(x)EL
PaxeA Be’EAo(x)€L Aea.

(X)a’EA (x)a’ykavToA, (X)a’yKIUTiOop
Be’(x)a’vopa, EA eAdy,

KOVE Zoauaylu Ba’apeTq.

Maykév oot Be’ipaoT pri’vrpapo,
pexayle (X)a’KOA (UETiY) pTie’ yjaauapo,
(A EA (x)a’KavtoZzo Zog’év kapo(x)ov,
(x)a’peviay Ae’auo Pme'yioy Zoaunart
KovtZ00,Kl Bap patod Ae(x)aviay Aa(x)Ey.
NAedpavap vaapBovt pne’yipd Ba’paxavr,
Be’vovTE AN'Z0UO PTIE’XOA YIOU TAMIVT.
Mee€lv (X)a’umpaxot, EA (x)a’(x)ovtaorT,
avtov (X)a’Zoaloy, pepapex Zoepii
OUL’UEKAVTEZO (X)a’Z0oauTAT, Ov’Yeviay
T’ KvtouZod Ae’Au HEVTOULZ OVEL OVEYK,
(éxep Ae’paace Pepeoit.



Our God and God of our forefathers
and of our foremothers, may You be
pleased with our rest.

Sanctify us with Your mitzvot, grant us
our portion in Your Torah, satisfy us with
Your goodness and gladden our souls
with Your salvation.

Purify our hearts to serve You in truth
and wholeheartedly.

And grant us, willingly and with love,
Your Holy Shabbat,

as our heritage, O Adonai our God;
and may all Israel, who sanctify Your
Name, rest on it.

Blessed are You, Adonai,

who sanctifies the Shabbat.
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EAO(X)EINOY: O¢¢ pag kat Ogé Twv
TIPOYOVWV Hag,ag €ival N avarauvon Pag
eguapeotn oe Eogva.

KaBayiaoe pag pe TIG EVTOAEG Z0u.
Awoe pag 1o Pepidlo pag otnv Topd Zov,
XOPTAOE Pag Pe TNV KAAoouvn 20U Kal
evdpatve TNV Puxr pag Ye Tnv cwtnpia
20uL.

E€ayvioe Tnv kKapdid pag yia va oe
UTINPETOUME EINIKPLVA Kal OAOYuxa.

Kave va kAnpovoprooupue, Kople Oee
pag, pe ayarn kai mpoBupia to Aylo
20QuTIAT Zov,yla va avanavbei katd tnv
NUEPA autr) 6A0G 0 Aaog Tou lopanA, o
oroiog aylalel To ‘Ovopa Zov.
EvAoyntog 2u, Kople, o aytalwy to

2 0QuMAr.
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EAo(x)€wvou Be’elo(x)€L aBoTElvou
Be’poTELvou,

PETOE YT’ UVOUXATEVOL, KAVTZOEVOL
pTie’ yitoPotexa,

Tev xeAkevou pme’ Topatxd, e’ ocaurevou
uTie’touPxa, Pe’oapdy vadpZoevou

pTi’ Zoovatexa, Be’ta(x)’ep €T AUTEVOL
AeaPvtexa Pme’epeT ou’Be’AeBAP ZoaAE.
Be’(x)avxihévou Avtoval EAo(x)Etvou
prie’a(x)apa ov’Be’patodv €T ZoaunaAt
KovtZoexq, Be’yiavouxou pra

KOA |opa€A (X)a’HEKQVTZOip €T ZOPEXQ.
MmiapoUy atd Avtovdl UEKQVTEZO
(x)a’Zoaumnar.



ORDER OF THE
SHABBAT TORAH
READING

(for those communities that are accustomed to
read on Friday evenings)

— When removing the Torah from the Ark:

For out of Zion shall the Torah go

forth, and Adonai’s word from Jerusalem.

Ascribe greatness to our God
and give honor to the Torah.

Blessed is God who gave the Torah
to the people Israel in holiness.

Adonai’s precepts are just,
rejoicing the heart.

Adonai’s commandment is clear,
enlightening the eyes.

HEAR O ISRAEL, ADONAI IS
OUR GOD,
ADONAI IS ONE.

One is our God, Adonai is great,
holy and awesome is God’s Name.

Exalt Adonai with me,
and let us extol His Name together.
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2ENTEP KPIAT (X)A TOPA:

(Ma KowvdTNTEG TIOL AvaylyvwaoKouv Tnv Topd
10 Bpddu tng Napaockeuncq)

_0 e Too Ao
X Ke :

KI MPTZION: Ano tnv Z1wv e€€pxetal n
Topd kal arnod tnv lepovoairiy o Adyog
Tou Kupiov.

XABOY 'KONTEA: Artovepete peyaleio
otov @b pag Kal anodwaote TP otnv
Topa.

MIMAPOYX: EvAoynTtog o Oedg ou
edwoe, pyéoa otnv ayotnta Tov, TNV
Topd otov Aao Tou, lopanA.

NIKOYNTEI: Ot kavévec Tou Kupiou eivat
dikatol,kal eudppaivouv TNV Kapdid.

H evtoAr tou Kupiou

eival E&ekdBapn kat dladpwtiCel Ta paTIa.

20EMA: AKOYZON IZPAHA: O
KYPIOZ EINAI O OEOZ MAZ -
O KYPIOZ EINAI ENAZ!

EXANT: 'Evag o ©¢gdq pag, Méyag o
Kopiog pag,
Aylo kat poPepd to ‘Ovopa Tou.

FKANTAOY: EkBelaote tov Kopto padi
pou Kat ag eEupwoouvpe padi To ‘Ovoua
Tou.
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K p’Toov tetoe Topd, ov’viPap
avtovat pyr’PouvZoaiayip.

Xapov ykovteA Ae’EAo(x)Elvou ou’TvoU
kaBovt Aa’Topa.

Mniapoux 2oe’vatav Topd Ae’aud lopagn
pTi’KvtouZoato.

MikouvTtél Avtoval yieZoapip, Hecapxel
AeP,
pIToBat Avtoval prapd PeipAt ivayiy.

Zocpa lopaél, Avtoval
EAo(x)€wvou, Avtoval Exavt!

Exavt EAo(x)€lvou, yKavTtOA AvTovEwvou,
KavtoZo Be’vopd Zoeuo.

MkavtAoO A\’Avtovdl (Ti, ov’vepopeua
2.0ep0 ylaxvtap.



— During the hakafot:

Yours, Adonai, is the greatness,
the power, the splendor, the triumph
and the majesty;

for all that is in heaven and on earth is
Yours.

Yours, Adonai, is the sovereignty

and preeminence above all.

Upon three things the world
depends:

Torah, worship and acts of
lovingkindness.

— The Torah is raised and turned towards the
congregation:

This is the Torah which Moses

placed before the people of Israel,

by God’s word through the hand of
Moses.

May Adonai grant strength to the

People Israel;
May Adonai bless them with peace.

Your righteousness is eternal
and Your Torah is true.

Adonai desires for the sake
of Divine righteousness
to magnify and glorify the Torah.
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— Katd tnv didpkela Twv (X)akadot:

AE’XA ANTONAI: Akd Zou Kopte To
peyaAeio, n oxvg, n Aaumpotnta, O
BpiauBog kal n peyalorpenela, Kat OAa
o6oa Bpiokovtal aTov oupavo Kat Tn yn.
Akr} Zou Kople n Kuplapxia

KAl N LTIEPOXT) EVTAVTL OAWV.

AA ZoAOZoA NTBAPIM: Ao tpia
npdyuata e€aptatal 0 KOOUOG:
ard tnv Topd, Tnv Aatpeia

Kal TIG TIPA&eIG KahooLvng.

— H Topd e€uwveTtal avtikpdlovtag Toug

BE’ZOT (X)A’TOPA: Autrj eival n Topq,
Tnv onoia €6eoe 0 Kuplog evwriiov

TWV TEKVWV Tou lopanA, ek Tou AGyou
Tou Kupiov Kal yEow TOL XePLOL TOL
Mwoon.

ANTONAI 0Z: Ac Swoet o Koplog
ouvapn otov Aao Tou- Ag evAoynoel O
KOplog tov Aad tou e elprvn.

TZINTKATXA: H dikaioouvn 2ouv egival
aiwvia Kat n Topd Zou ainBela.

ANTONAI XA®ETZ: O K0plog emibupei
yla xapn to Ovopatog Tou va peyebovel
Tnv Topd Kal va tnv do&aoel.
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Aexa Avtovai (x)a’yKvTouAd
Be’(x)a’ykBoupad Be’(X)a'TidEpeT
Be’(x)a’vetoay Be’(x)a’(X)OVT, KL XOA
pTia’Zoapdyd ou’Ba’dpetg. Aex’a
Avtoval (Y)a’uapAaxa
Be’(X)a’prtvace Ae’XOA Ae’po20.

AA ZoloZoa vifapip (X)a' OAAY OUEVT:
aA (Y)a'Topad, Be’aA (x)a’aBovta
B’ AN YKMIAOUT XaoQvTi.

Be’CoT (x)a’Topa, a>oep oap MoZo€
MveEL Mmievel lopagn,
aA it Avtoval prie’yiavt Mo2oe.

Avtovdu ol Ae’apo yitev
Avtoval yieBapéy €T auo una’ZoaAop.

Towtkatxa toévrek Ae’oAau Be’ Topatxa
EPET.

Avtovail Xod£ETg Ae’ydav ToIVIKO
YIOKVTIA Topa Be’yiavrip.



— Blessing before the reading of the Torah:

-Bless Adonai who is blessed.
-Blessed is Adonai, who is blessed for all
eternity.

Blessed are You, Adonai our God,

who chose us from all the peoples

and gave us the Torah.

Blessed are You, Adonai

who gives the Torah.

— Blessing after the reading of the Torah:
Blessed are You, Adonai our God,
sovereign of the universe,

who gave us the Torah of truth

and implanted eternal life within us.
Blessed are You, Adonai,

who gives the Torah.

— Prayer for Healing

May the One who blessed

our forefathers and our foremothers,
Abraham, Isaac and Jacob,

Sarah, Rebecca, Rachel and Leah,
bless and heal those who are ill [names].
May the Blessed Holy One be filled with
compassion for them,

for their health to be restored

and their strength to be revived.

May God swiftly send them

a complete renewal of body and spirit,
and let us say, Amen.

[ or alternatively:

May the Source of strength who
blessed the ones before us

help us find the courage

to make our lives a blessing
and let us say, Amen.

Bless those in need of healing
with r’fuah shlemah,

the renewal of body,

the renewal of spirit,

and let us say, Amen.]

67

:0NNN NXMIP 13D 1013

11an0 1 nx 1272-

YL DY 77200 2 13-
,D2WN 120 100K, DX T2
,OAYD 23N 12 102 WK
AN7R NN 210N

RN NI M NRX N2

NNN NXMP NN 1213

,D2W0 120 10°00K 2 Nax N2
1NN NN132 1N) WK

NN DR NNY

1121N2 Yyu) D2y "M
NAD D, NRX A

D212 11av M

mAN ma J1aY m

1221 MY ,2pYN PNX? DN
D21N0 DX 712 NI NN 5M
N2 NIN 12 vATRD,(MNY)
DNK9121 DR*2N0Y 00"y 0NN
;X197 110N DN2 N2YN DR TN0AN
,DMRYD N NR2Y NNIAT

, A0 NXIAN ,WAIN NXIAT

AN MNN 2R 10T N2 KRYD

IN]
wmax 1Ay m
21DINKY N3N PN

RN 13Y M
[2'D2aX2 N212N PN



— Euloyia npv Tnv avayvwon tng Topd:
MIMAPXOY: - EvAoyeite Tov KoUplo Tov

guAoynTo.

- EuAoyntdg o Koplog oToug auwves Twy
AlWVWV.

EvAoyntog 2u, Kople O¢g€ pag, Baciiea
TOUL CUUTIAVTOG O OTIOIOG PAG ETEAEEEG
ard 6Aoug Toug AAoUG Kal Jag E0waoeg
Tnv Topd Zou.

Euvloyntog 2u, Kople, o didwv tnv Topad.

— Eulovi . . Topd:
MIMAPOYX: Euloyntég 2u, Kople Oeg
pag, BaciAéa Tou CLUTIAVTOG, O OTIOI0G
pag €dwoeg tnv Topad 2ou, n oroia eival
Topd aAnbelag,kal aiwvia {wn
EUPUTEVLOEG PECA PAG.

Euvloyntog 2u, Kople, o didwv tnv Topdad.

— MI SoE’MMNEPAX yia acBeveic:
MI ZoE’MIMNEPAX: Autog 1ou evAdynoe

TOuG Tpoyodvoug pag: ABpady, loadk kat
lakwPB- Zapa, PePeka, PaxeA kat Agaq,
ag evAoynoel Toug aoBeveig (ovopata).
O Aylog EvuAoynTog ag eival Anpng
€AEOLG yla TNV vyeia Toug va
arokataotabei, yia va Beparevbouv Kat
va evouvapwbouv.

Kal ag Toug amnoaoteilel 0 Oed¢ Taxewg
iaon, mMARPEN iaon amnod Tov oupavo,

iaon Tou TveLPATOG Kal iaon Tou
owpatog, Kat eirate Apnv.

[ n evalakTika:

H Mnyn tng duvdApewg mov evAdynoe
TOUG TIPOYOVOULG Yag ag pag Bondroel
va Bpoupe To KOupAylo va KAVOUE TIG
Cweg pag evAoyia, Kat ginate Aunv.

EuAOynoe autoug mou xpeialovtal iaon
pe Pepoud ZoAepd (Anpn iaon),

Tnv avalwoyovnon Tou cwuaTtog,

Tnv avalwoyodvnon Tou TVeLPATOG,

kal eirate Apnv.]

— MrtapxoV st Avtovar (x)a’ueBopdy.
— Mmapovy Avtoval (x)a’ueBopdy
Ag’oAau Ba’evr.

Mrmiapouy atd Avtoval, EAo(x)Ewvou
MEAEX (X)a'OAAM QZ0€P PraxAap Umavou
MUKOA (X)a’apiy, Be’vatdv Advou €T
Topatd.

Mrmiapouy atd Avrtoval, votev (x)a' Topa.

Mmnapo0x atda Avtovdal,

EAo(X)€lvou peAe (X)a’oAdy,

azo€p vatav Aavou €t Topatod

20€’(X)i Topdrt epeT,

Be’xaylEl OAAM vaTA PTE’ TOXEVOU.
Mmapouy atda Avtoval, voTev (x)a' Topad.

M Zog’untepayx ABotelvou PBe’lpoTeElvou
ABpady, lNtoxdak Be’'lNaakop,

24apaq, PiBka, PaxeA Be’Aeq,

(X)ou yieBapey €t (x)a’xoAip (ovouata),
(x)a’Kavtozo Mmapovy (X)ou yipaAe
paxapiy aAei()ey, Ae(X)axaAlpap
ou’Aeparotap ov’Ag(X)axalikau
Be’yiohax Aa(x)ep pe(x)epd pedoudq,
pedoLA ZOAEPA PV (X)a’Zoauayly,
pedoudr (x)a’veédpeZo ov’pedoudrt
(x)a’ykoLd, (x)aZota pra’aykala
ov’BrCudv kKapiP, Be’'voudp: Auev.

[ 7 evaAakTika:
M1 Zoe’uniepay ABoTéwvou
MEKOP (X)a Wmpaxd Ae'IOTEVOU.

M1 Zog’uniepay Ipotevou
pEKOP (X)a’umpaxa Aa’afoTéwvou.]



— Blessing before reading the Haftarah:
Blessed are You, Adonai our God,
Sovereign of the universe,

who has chosen good Prophets

and has been pleased with their words
which were spoken in truth.

Blessed You, Adonai, who has chosen
the Torah, Your servant Moses,

Your people Israel and the prophets

of truth and righteousness.

_ Blessing af ing the Hat ,
Blessed are You, Adonai our God,
Sovereign of the universe,

Rock of all creation,

Righteous One of all generations,

the faithful God whose word is deed,
who speaks and fulfills

for all Your words are true and righteous.

For the Torah, for the Divine worship,

for the prophets, and for this day of
Shabbat that You, Adonai our God, have
given us for holiness and tranquility,

for glory and for splendor;

For all this, Adonai our God,

we offer thanks and bless You.

May Your name be blessed for all eternity
by the mouth of every living being.

Praise to You, Adonai,

who sanctifies the Shabbat.

— When returning the Torah to the Ark:
For | have given you good
instruction;

do not forsake my Torah.

It is a Tree of Life for those

who grasp it, and its supporters are
blissful. Its ways are ways of
pleasantness and all its paths are peace.
Turn us to You , O Adonai,

and we shall return;

Renew our days as of old.
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— Euvloyia pwv tnv (X)adtapd:
MMAPOYX: EvAoyntog 2u, Kople Oee

pag, BaciAéa Tov CUUTIAVTOG, TIOU
eneEAeEEC KaAoLG MNpodriteg, Kal
EVAPETTNONKEG PE TOUG AOYOULG TOUG,
TOUG EMWPEVOLG PE aAnBela.

EuvloynTog 2u, Kople, TTou ETUAEYEIG TNV
Topd, Tov uninpetn Zov Mwibon, Tov Aad
20v lopanA kat toug MNpodnTeg TNG
aAnBelag kat tng dikaioolvng.

— EvAovia petd tnv (X)adtapd:
MMAPOYX: EvAoyntog 2u, Kople Oee
pag, BactAéa Touv cLPTAVTOG,

Bpaxe 0Ang g dnuioupyiag,

Oikale o OAEG TIG YEVEEG,

aflormiote Oc€, Tov Aeg Kal
EKTTANPWveELG S10TL 0 Adyog 20Y

eival aAiBela kai dikatoovvn.

AA (X)A’TOPA: lNa tnv Top4q, yia tnv
Aatpeiaq, yia toug MNMpodrteg Kal yia tnv
NUEPA TOU Z0aUTAT AUTH, TNV OTtoia pag
edwoeg, Kople Oge pag, yia aylotnta, ya
avartavan, yia 66&a kat yia AQumpoTnTa.

Ma oAa avtq, Kople O¢g€ pag, 2¢€
EVYVWHOVOUPE KAl Z& EVAOYOULE.
EvAoynto va gival avrote

T0 Ovopa Zou oTo oTOua OAWV TWV
Cwvtwv otnv awwviodtnTa.
EvAoyntog 2u, Kople, o aylalwv To
2 0QuMAT.

—"Otav eniotpedoupe TV Topa:
Kl AEKAX TOB: A16T1 oag €0woa KaAn

o1dayn, Tnv Topd Mou pnv
EYKATAAEIPETE.

ETZ XAIM: Aévtpo Cwnc eival yia 6ooug
TNV TNPOLV Kal oool Tnv atnpifouv eival
euTtuxeig. OL dpopol TnG eivatl odoi
gudalgoviag Kat Ta PovoTratia TnG
elpnvn. EneotpeYe pag oe Eceva, Kople
O¢g€ pag, kal Ba eraveABoupe.
Avavewaoe TIG NUEPEG Pag OTWG TIAALA.
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Mmnapo0x atd Avtovdl,

EAo(X)€lvou peAeX (X)a’oAAy,

azoep Praxap pr’'vePlip toPiy,
Be’patoa pne’vtiBpei(x)ep (x)a’veepapip
UTIE EPET:

Mrmiapouy atd Avtoval (X)a’uTioxep
uria’Topa

ov’Be’MoZaog afvto, ou’Be’lopag auo,
oL BLVEPLEL (X)A’EUET PE’ XA’ TOEVTEK.

Mmnapo0x atda Avtovdal,

EAo(x)€vou peEAeY (X)a’oAau

Tooup KOA (x)a’oAapiy,

TOQVTIK PTe’XOA (X)a’vTopoT,

(X)a”EA (x)a’veepav, (x)a’opep Be’oaE,
(X)a’UEVTAPTIEP OV’ UEKAYIEY,

KL XOA VvIBapdp epeT BA’TOEVTEK.

A\ (x)a’Topa Be’aA (Y)a’aBovta

Be’aA (x)a’vePiipy Be’AA yiop (x)a’Zoaunat
(X)a’Ce Zoe’vatata Aavou Avtoval
EAo(x)€wvou AUKvtouZod

Be’AUpvouxd, Ae’XaBOvVT OU’AE TIDEPET.

A (X)a’kOA Avtoval EAo(x)€Evou
avAaxvou HOVTiP Aay ou’ueBapxiy otay.
MTprapdy Zoiuxa pre’di KOA XAl Tapivt
A€’ONAu Ba’évr.

MrapoUy atd Avtovdl JEKQVTEZO
(Y)a’Zoapnar.

Ki Aékay top vatdrtt Aaxey,
Toparti aA taaloBovu.

Etg xayip ()t Aa’paxadikiy pra
Be’Touxe(x)a peovZoap.

NTpaxea vrtapxel voay

Be’XOA veTIBotea Z0aAOy.

XaZoiBevou Avtoval eA€ixa Be’vazooufa,
XQVTEZO YIOUEVOU KE'KEVTEY.



CONCLUDING PRAYERS

There is none like our God;
there is none like our Eternal One;
there is none like our Sovereign;
there is none like our Redeemer.

Who is like our God;

who is like our Eternal One;
who is like our Sovereign;
who is like our Redeemer?

We shall offer thanks to our God;

we shall offer thanks to our Eternal One;
we shall offer thanks to our Sovereign;
we shall offer thanks to our Redeemer.

Blessed be our God;
blessed be our Eternal One;
blessed be our Sovereign;
blessed be our Redeemer.

You are our God;

You are our Eternal One;
You are our Sovereign;
You are our Redeemer.
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MPOZEYXEZ OAOKAHPQZHZ
AEITOYPTIA2:

EIN K’EAO(X)EINOY: Aev undpyel
Kavevag oav tov Ogd pag.

Aev vrtapxel kavevag oav Tov Koplo pag.
Aev unapxel kavevag oav Tov Baolkea
Hag.

Aev LTIAPXEL KAVEVAG oav TOV ZWTrpa

pag.

Mowdg €wvat oav tov Oed pag;
Mowd¢ eival oav tov Koplo pag;
Molog eival oav Tov BaoiAéa pag;
Mowdg eival oav Tov ZwTrpa pag;

Acg euxaplotrjooupe Tov Ogob pag,

Ag euxaplotriooupe Tov Koplo pag,
Ac evxaplotriooupe Tov BaolAéa pag
AG €LUXaPIOTHOOLUE TOV 2WTHPA HAG.

EvloynTtog o @edg pag,
EvAoyntog o Koplog pag,
Euvloyntog o BaoiAéag pag,
EvloynTog o Zwthpag pag.

Eov eioal o ©Ogodq pag,
Eov eioal o Koplog pag,
EoU eical o BaoiAéag pag,
Eov eioal o ZwTtrpag pag.
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Eiv K’EAo(x)éwvou,
€lv K’AVTovELlvou,
elv ke’MaAkévov,
€iv ke’'MoZaigvou.

Mt ke’EAo()€vou,
ML K’AvTOVELVOU,
UL ke’MaAkevou,
ML KE’MoZalevou.

Novte N’EAo(y)€tvou,
vovte N’AvVTovElvou,
vovte Ae’MaAkévou,
vovTE Ae’MoZolevou.

Mrniapouy EAo(x)€vou,
Mrmiapouy Avtovelvou,
Mniapovx MaAkevou,

MrmapoUx MoZalevou.

Atd (x)ou EAo(x)€vou,
ATa (x)ou Avtoveélvou,
Atd (x)ou MaAkeévov,

Atd (x)ou MoZaigvou.



It is incumbent upon us

to praise the Sovereign of all,

and ascribe greatness to the Creator
of existence, who has set us apart
from the other families of the earth,
giving us a destiny unique among the
nations.

We bend our knees, bow down,

and thankfully acknowledge before the
supreme Sovereign, the Holy One of
Blessing.

For you stretch out the heavens
and established the earth;

The seat of Your glory

is in the heavens above

and Your mighty Presence is

in the loftiest heights.

You are our God and there is none else.

In truth, you are our Sovereign

and there is none beside You.

As it is written in Your Torah:

Know this day and take to your heart
that Adonai is surely God,

in the heavens above

and on the earth below.

There is none else.

And therefore, we hope in You,
Adonai our God,

that we may speedily behold
the splendor of Your might,

to banish false gods from the earth,
that idolatry be destroyed;

to perfect the world under the
sovereignty of the Aimighty.
And then all humanity

will invoke Your Name

to turn all the wicked of the
earth toward you.
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AAEINOY:

Odeilovpe va eCupuvricovpe Tov Koplo
TwV TAVTWYV Kal va arnodwooule PYEYAAEIO
oToV ONUIOLPYO TOU CLUUTIAVTOC, O OTI0I0G
pag Eexwploe amo 6AoLG TOuG AaoLG Kal
TIG OIKOYEVEIEG TNG YNG, TPOOHEPOVTAG
HOVO o€ guag, ard oAa ta €0vn,

TO povadiko Tou KAnpodoTNUa.
MpOooKLVOUUE PE ELYVWHOCUVN

evwrilov Tou Baolkéa twv Baoéwy,

Tov Aylo EvuAoyntd.

A6 EoU eKkTEivEIC TOLG OLPAVOUG

Kal BepeNiwoeg TNV yn.

O Bpdvog tng doag 2ov PBpiokeTal
OTOULG LYLOTOLG OLPAVOUG

Kal n ravroduvapn mapoucia Zov

ota avwtata oyn.

Eioal o povadikég Oeodq pag,

aAnbwg, o Baoi\ldg pag kat dev vmtapxel
Kavevag eKtog anod Ecéva.

‘Onwg avaypadetal otnv Topd 2ou: “Kal
yvwploe onpepa kat Bece atnv kapdia
oou OTL 0 KUplog eival 0 Oeodg enavw
OTOULG OLUPAVOULG Kal KATW aTnV yn.

Agev utapxel ovdeig AAAOG.

Kati yia avté oe Ecéva eAmiCoupe,
Kople O¢g€ pag, yia va So0PE TaxEwS
TO peyaAeio tTnG duvaung Zouv,

yla va e€aleidpBoiv PevTIKeG BeSTNTEG
ard TPOCWTIOL YNNG, yia va adpaviodei
n eldwAoAatpia kat yia va teAelomnoinoei
0 KOOHOG LTo TNV BaciAgia Tou
Mavtoduvapov.

Kat oA0kAnpn n avBpwrnotnta 6a
erkaAeital to ‘Ovopa Zov yia va
otpePouv ipog Eceva

OAouG Toug pavAoug TnG yng.
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AAEwvou AeZoaurmeay Aa’avtov (X)a’KOA,
AQTET YKVTOUAQ AE’YIOT OEP UTIEPEZOIT,
2.0€’A0 aoAvou KE'YKOYIEL (X)a’apaTooT,
Be’Ao capdvou Ke'UIZomexoT (X)a’avtapd.
20€’A\0 oau XeAKEVOUL KA’ (X)EU
Be’yKOpaAEVou KE'XOA (X)apovap.
Ba’avayvou kopiy ov’uizotaxaip
OUL’HOVTiy,

AMdveL Merex Malxer x(a)’ MAayiu
(x)a’KavtoZzo Mriapouvy (X)ou.

2o€’(X)o0 vote Zoapdyiy Be’ylooevt
ApeTg,

OL’HOZ0A4P yliekapO Pmna’oapayiy
HILAdA,

0oL’ ZoXIvAT oulo pre ' yKaPB(X)EL HPOUIM.
(X)ou EAo(x)€vou €lv ovrT,

eUET MaAkeévou €deg CouAaTo.
Ka’katou umne’Topatd: Be'yiavtata
(x)a’yiou

Ba’(x)azoeBota el AeBaPexa,

KL Avtovau (X)ou (X)a’EAoxip

uTIA’ Z0apAyId HIHAdA

Be’aA (X)a’APETC PITAXAT €LV OVT.

Be’aA kev vekafe Aexa Avtoval
EAo(x)€wvou,

MPOT pe(X)epd pme TIPEPET ovlExa,
Ae(X)aaPip YKIAOLAIY piv (x)a’ApeTg,
Be’(x)a’eANiY KAPOT ylEKAPETOLV,
AETAKEV OAQY WTIE PAAXOUT 2 0avTdl,
BE’XOA UTVEL UTtaocdp YIKPEOL UTI ZOpEXQ,
Ae(X)adpvOT EAELXQ KON PLZOEL APETG.



All the inhabitants of the earth,

will recognize and know

that unto You every knee must bend
and every tongue should swear loyalty.
Before You, Adonai our God,

may they bow down and prostrate
themselves,

and to the glory of Your Name

give honor.

May all take upon themselves

the yoke of Your reign,

that You may soon rule over us

forever and ever.

For sovereignty is Yours

and to all eternity You will reign in glory,
as it is written in Your Torah:

Adonai will reign forever and ever.

And it is said: Adonai will become
Sovereign over the entire earth.

On that day Adonai will be One and
His Name will be One.
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Oa yvwpioovuv Kal Ba katavorioouy,
OAOL Ol KATOIKOL TNG OIKOLUEVNG,

oTL o Ecgéva Ba uttokAIBei kabe yovato
kal Ba opkloBei kKABe yAwaooa.
Evwriov Zov, Kople O¢€ pag,

Ba okuYouv Kal Ba TIPOTKLVooLV,
Kat 1tpog tnv 66&a touv Ovopatodg Zou
Ba anodwaoouv TIYEG.

Kal mavteg 8a dexBouv tov Cuyo NG
BaolAeiag 2ov

Kal ouvtopwe EoL Ba BaoiAevoelg
ETTAUTWYV ALWVIWG.

A0t n Baoteia oe Eogva avikel kat
mavtoTiva

Ba Baocthevoelg pe 66&q,

onwg avaypagetal otnv Topd 2ou:
“O Koplog 6a Bacihevoel alwviwg”.

Kai etmwOnke: “Kal Ba €wval o Koplog
BaolAéag oe oOAOKANPEN TNV YN-

TNV NEEPa autr o Kouplog Ba eival ‘Evag
kat to Ovopa Autou ‘Eva.
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MNnakipov Be’ylevton KOA yloZofEL TEPREA,

KL AEXQA TIXPA KOA UTIEPEY,

TIZoaPd KoA A\aZadv.

Nedavexa Avtoval EAo(x)Elvou yixpou
Be’yiroAov

B’ AXBOVT ZoluxA yIEKQP YITEVOU.
BU'KapmAoL XOUAAQU €T OA pAAXOUTEXQ,
Be'TIPAOX ale(X)ep pe(X)epd Ae’oAap
Ba’evr.

Kt (Y)a’MaAxoUT Zoelxa (X)t
OU’AEOAMEL AT TIPAOYX pTie’KaBovr.
Ka’katou ure’ Topatexa:

Avtoval yIAOX Ae’oAapu Ba’évr.

Be’veepap: Be'(x)ayid Avtoval Ae’uelex
aA KOA (x)a’apetg: pna’yiop (x)a’(x)ov
yi(X)yte Avtoval Exavt ov’2ouo Exavr.



MOURNER’S KADDISH

May God’s great Name be exalted and
hallowed,

In the world that God created according
to His will.

May God’s sovereignty be established,

in the days of our lifetime and in the
lifetime

of the entire House of Israel,

speedily and imminently,

and let us say: Amen.

May God'’s great Name be blessed,
forever and ever.

May the Name of the Holy Blessed One,
be blessed, praised, glorified, exalted,
extolled, honored, adored and lauded
beyond all blessings, songs,

praises and consolation

that are uttered in this world.

And let all say: Amen.

May there be abundant peace from
heaven,

and life, for us and all Israel,

and let all say Amen.

May the One who makes peace on high,
make peace upon us and upon all Israel.
And let all say: Amen.
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KANTIZo NATOM:

Ac peylotoroinBei kal ag aylacBei to
péya ‘Ovopa Tov,

€1C TOV KOOUO TOV o1oio AuTOG emnoinoe
Kata tnv BovAnon Tou.

Ac eykaB1dpubei n BaciAeia Tov,

emi Twv nuepwv NG {wng pag Kat TG
nueEpeg Lwng

oAOkANpou tou Oikou Tou lopanA,
OLVTOHWG KAl TAXEWG

Kal eirate Aunv.

Ac eival To peya ‘Ovopa Touv evAoynuevo
avtoTe
OTOUG ALWVEG TWV ALWVWV.

Ac eival To ‘Ovopa tou Ayiov Ogov
€LAOYNTO, AIveTO, SOEAouEVO,
eELPWHEVO, EKBEIAOPEVO, LTTIEPAQUTIPO,
TIUNHEVO, EYKWHPIAOTO Kal UPVNUEVO,
LTIEPAVW OAWV ELVAOYIWV, ACUATWY,
EMAIVWV Kal TTapnyoplwy,

ol ortoiec duvartal va eimwbovv oTov
KOO0,

Kal eirmate Apnv.

Ac emikpaTroel TTANPNG €1pNVvN

eg’ ovpavou,

kat Cwn yla ePac Kat yia 6Ao 1o Aad Tou
lopanA

Kal eirmarte apnv.

O dnuiovpywv €1privn oToug LPIOTOLG
oupavoug,

ag dnulovpynoel elprvn yla euag,

Kal yla 6Ao tov Aad tou lopanA

Kal eirate: Apnv.
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MTykavtaA Pe’yitkavtd2o 2ope pauma.
Mrmie’aApd vTL Bpa XIPOUTE,

Be’ylapAix HaAXOUTEL,

pTIe’xaylexov ouf’ylopexov
OUL’UTIE’XAYIEL VTE' XOA UTIEIT IopaEA,
pTta’aykaAd ou’Biludv kapip,

Be’lupoL Apév.

Me(x)€ Zope pauna pepopdy
AE’OAAp OU’AE’OAPEL OApayLA.

MTpmapay Be’yiotapmdy Be’yrnaap
Be’yitpopdp Be’yitvace,
Be’yir(x)avtap Be’yitaie Be’yir(X)aAaA
2ope vre’kouvtZod, Mrmpiy (X)ou,
AE’€EANA PV KOA priipxata Be’2olpata
TovZopmnexara Be’vexepata,
vTa'apeadv pre’aAud, Be’iupol Aegy.

Me(x)€ ZoAaua paumna piv Zopdyla
Be’xayip aAéwvou Pe’aA KoA IopagA.
Be’iupou Apév.

Oo€ ZoaAoy pr’upopap,
(X)ou ylaace ZoaAou aA€wvou
Be’AA KOA lopagl, Be’|upol ApEv.



YIGDAL

Magnified and praised be the Living God;
God’s existence is unbound by time.
God is One and there is not unity like
God’s; Unfathomable and infinite is
God’s Oneness.

God has neither semblance of a body nor
corporeality; God’s holiness is beyond
comparison. God preceded every being
that was created; God is the First and
nothing precedes God’s precedence.

God is master of the world;

to every creature God reveals greatness
and sovereignty.

God inspired with the flow pf prophecy
God’s treasured and splendid people.

Never has been in Israel one like Moses,
a prophet who perceived God’s
existence clearly.

God gave our people a Torah of truth

by means of this prophet, the most
trusted servant.

God will never exchange or alter His
teaching, for any other one, for all
eternity. God watches us and knows our
hidden-most thoughts.God perceives the
outcome of every matter at its inception.

God bestows kindness, according to
their deeds, to those who are kind.

God brings evil on the wicked according
to their wickedness.

At the end of days, God will send
everlasting redemption; all who live and
exist will recognize God’s salvation.

God implanted within us everlasting life.
Blessed is God’s praised Name for all
eternity.
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FIFKNTAA:

Ac peyebuvbei kal ag eykwplaodei o wv
Oedq. YTidpyel kat n urapén Tou dev
neplopiletal arod Tov Xpovo.

Eival 'Evag kat ev vrtdpxel evotnta oav
TNV evotnTa Tov, n oroia sival
QCUAANTITN Kal arelpn.

Aev €xel popdr| ouTe LAIKN vtdéoTaon:
n ayotnta Tou eivalr acvykpltn.
Mpolmnp&e Twv MAvTwy oV
dnuioupyndnkav- gival mPwTog XwpPIq
agetnpia otnv apxn Tov.

Eival Koplog tou kéopou-

o€ KABe dnuiovpynua S18AoKeL

TO peyaAelo Kal tnv BaotiAeia Tou.

To xapiwopa tng Mpodnteiag Tou dwpnoe
OTOULG avBPWTIOULG TNG EKAOYNG Kal dO&AG
Tovu.

Aev gpdaviodnke otov Aaod tou lopanA
kavevag aAAog ocav tov Mwion,
npodnTng duvauevog va avtiAAndBei
&ekabapa tov Oeb. O Oedg edwoe Topa
aAnBeiag otov Aad Tou PECW TOUL
Mpodntn Touv, TIoTOL TOL OIKOL TOU.

O Oeob¢g dev Ba alla€el oTe

ouTe Ba petaBAAAel Tnv yvwun Tou.
BAgmel kal yvwpiel Ta JLOTIKA pag.
MpoPAEmel TO TEAOG TwWV TTAVTWV £E
apxngG Toug.

Avtapeifel ye kahoouvn 6ooug eival
ayaBoi oTIg TPAgEIC TOLG

Kal TIHwpPEL Toug pavAoug avaloya pe
TNV Kakia Toug.

270 TEAOG TwV NUeEPWY Ba arooTteilel
aiwvia Avtpwon:

oAol o1 (wvteg Ba avayvwpioouvv tTnv
owTtnpia Tou.

O BOebq pag epdutevoe pe awvia wry-
EuvloynTo ag eival mavtoTtiva to €vooo
‘Ovopa Tov.
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MykvtaA EAo(X)ip Xal Be’yizotaumady,
VIUTOA BE’EV €T AE’YETOLOVTO.

Exavt Be’€v ylaxivt Ke'yixouvto
veeAau Be’yKAp £lv 0od A’ axvTOUTO.

‘Ewv Ao vtepouT ()a’ykoud Be’eivo ykoud,
Ao vaapoy eAaf kevrouZoato.

Kavtuov Ae’XOA vtapBdap azogp vipq,
pPL1Z0o0V BE’ElV peZoiT Ae’plZoaTo.

(X)vo Avtov oAdp AE’XOA votodp
YLIOPE YKEVTOUAQTO OL’UAAXOUTO.
2oeda veouatod vetdvo EA
avZo€lL oeyKoOUAQTO PBe’TIPapTo.

No kap pre’lopae ke MOZoe ovr,
vafi ov’paprit €T TepoLvaTO.
TopdTt epeT vatav Ae’apo EA,
aA ylavt vefld veepQv Preito.

Mo ylaxaAid (x)a EA Be’Ao ylapip vraTto,
A€’oAapiy, Ae’TouvAaTo.

Toode Be’ylovtea oeTapEVOU,

HaTTT Ae’00¢ vtaBdp pre’kavtpato.

"KOPEN AE’(Z0 XEOEVT KE'UIPAAO,
YITEV AE’pa20A pa Ke’'plZoato.
MZoAax Ae’KETC ylapiv pvTouT oAdy,
KOA xal BeyIEZ0 ylaKip ylezZoouato.

Xaylél oOAQu vaTtd Pre’ToxEvou,
MTIAPOUX QVTEL VT 20€l TE(X)IAATO.



FRIDAY NIGHT KIDDUSH

Blessed are You, Adonai our God,

Sovereign of the universe,
who creates the fruit of the vine.

Blessed are You, Adonai our God,
Sovereign of the universe

who sanctified us with mitzvot

and found favor in us.

With love and favor, You gave us
the holy Shabbat as a heritage;

a remembrance of the work of Creation.

Shabbat is the first among our holy
festivals

a commemoration of the Exodus from
Egypt.

For You chose us and sanctified us
from all the peoples,

and Your holy Shabbat, with love and
favor,

You gave us as an inheritance.

Blessed are You, Adonai,
who sanctifies the Shabbat.
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KINTOYZo yia EPEB Z0AMIMAT:

Euvloyntog 2u, Kople O¢e€ pag,
BaciAéa Tou ocvumavtog,
ONUIOLPYE TOL KAPTIOV

TNG QUTEAOU.

EvAoyntog 2u, Kople O¢g€ pag,

BaoAéa Tou ocvumavtog,

0 OTT0io¢ pag Kabayiaoeg Pe TIg

EVTOAEG 20U Kal IKavoTIolNBnKeg Ye ePAG.
To Aylo 20QuTAT 20UV YE aydArtn Kat
EVUEVELQ

Hag €6woeg WG KAnpovoulq,

€1 avAuvnaon Tou £pyou NG dnuiovpyiag.
To Zoaumnart €ival To TMPWTO atod TIG AYIEG
€0PTEG, avapvnon tng E€6dov amo tnv
Aiyurtro.

A6TL epag emeAe€ec Kal kabayiaoeg arno
o\oug

TOLG AaoUG Kal To Aylo Z0auTIAT 20U

HE ayartn Kal ELPEVELA PAG
KANPoS&OTNOEG.

EvAoyntog 2u, Kople, o ayldlwv To
2 0QuMAr.

MnapoUx atda Avroval
EAo(x)Elvou MéAey (X)a’oAay,
MTIOPE TIPL (X)a'YKADEV.

MnapoOx atda Avrovdl

EAo(x)Etvou Meley (X)a’oAdp

QA20€P KIVTEZOAVOU pTie’ uItoBotap
Be’patoa Bavov,

Be’2oaunar Kavtzoo

prie’a(x)apa ov’Be’patodv (x)vxiAdvou,
{IKapov Ae’yaace Pepeoit.

TexINa Zoapmart

AE’UIKpagL KoévteZ o,

Cexep A'TOLAT PITOPAYIY.

Ki Bavou Baxapta Be’otavou Kivtazota
MUKOA (X)a’apip.

Be’et Zoapmnat KavtZoexa
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prtie’a(x)apa ov’Be’patadv (X)ivxaAtavou.

MniapoOx Ata Avtoval HEKQVTEZO
(Y)a’Zoaunar.
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MEKOR CHAYIM and ROMANIOTE SOURCES

This Friday night liturgy, of course, is not a mere duplication of the Romaniote rite. If
that were the case it would suffice to disseminate digitized copies of the sources or
perhaps reproduce the same Hebrew text accompanied by the Greek translation in a
more modern format. The clear aim is to construct a liberal Jewish service that would
be based on the two six-hundred-year old textual witnesses of the Greek Jewish
nusach that are still available. One of the main challenges was how to remain as faithful
as possible to the originals without compromising the liberal character of the liturgy.
Therefore, textual changes have been made only if the original sources were deemed
inconsistent with the Reform spirit. Comparing our work with the sources used for this
project (which are reproduced in the two appendices), some differences will stand out
as obvious while others are more subtle and not immediately noticeable. What follows
is a brief analysis of the main differences and the reasons behind them. This aims to
offer an insight into, and a better understanding of, the Hebrew passages, wording and
order that were selected in the formulation of this particular project.

The very first elements of this new service are opening songs that are absent from both
manuscripts. It was felt that, in the spirit of the Reform tradition throughout most
congregations, Friday night services should commence with singing that will help
create the right mood for prayer, a sort of warm-up before Kabbalat Shabbat. The

readers have a choice between three short and familiar zmirot instead of jumping
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directly into welcoming the Sabbath or reading the rabbinic legal text of “bameh
madlikin”1 as in the older Romaniote? and the Venetian texts3 respectively.

Kabbalat Shabbat, which follows the candle-lighting blessing, is introduced with a
variation of the verse from | Kings 8:56 that is found in the Romaniote rite as well as in
most prayerbooks from the Balkan area. An interesting detail that can be observed
here is that while in the Venetian source God’s name is mentioned,4 in the Machzor
Romania it is absent.>

For most Jews, including those of Greece of course, this part of the liturgy is
synonymous with Lecha Dodi, the 16th-century poem by Rabbi Shlomo Alkabetz who,
coincidentally, was born in Thessaloniki. The issue faced here was that both Romaniote
textual witnesses were written before this Kabbalistic acrostic song was even
composed. As is well known, the theme of Lecha Dodi uses the rabbinic metaphor of a
beloved and his bride as a reference to the love between God, the Jewish people and
the Sabbathé (although the Lurianic Kabbalistic intent is that the beloved and his bride
are both aspects of the Deity - the male being the sefirah of nIXan and the female
ma5n/niav) . Rabbi Reuven Hammer holds that the poem depicts the Jewish people

asking God to deliver on the divine promise of Messianic redemption.” Aside from the

1 Mishnah, Tractate Shabbat, Perek 2.
2 Minhag Romania, p. 93b.
337971 MrNn, p. 12/ b.

43’971 rNn, p. A2/ a.

5 MIinhag Romania, p. 93b.

6 Lawrence Hoffman (ed.), My People’s Prayerbook Vol. 8: Kabbalat Shabbat, (Nashville: Jewish
Lights, 2004), pp. 115-117.

7 Reuven Hammer, Or Hadash: A commentary on Siddur Sim Shalom for Weekdays, (New York:
Rabbinical Assembly, 2008), p.21.
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deeper meaning, this piyut remains among the favorite and most widely disseminated
songs recited at Jewish services and therefore, the decision to include it was a given,
especially since the vast majority of those attending Friday night services (regardless of
whether or not they subscribe to such esoteric/ mystical opinions) would find a liturgy
lacking if this popular account of reuniting the Bride with her Beloved was absent.
Since this a progressive prayer ritual, the stanzas included here are the ones most
frequently used in a Reform setting, namely one, two, five and nine.

To complete this rubric of the service in Mekor Chayim, Lecha Dodi, is followed by
Psalms 92:1-7, 13-16 and 93; verse 5 from Psalm 68; the first five verses of Psalm 100
along with the last one of Psalm 106; Psalm 150; and finally the tenth verse of Psalm
20.

On the one hand, a quick comparison with Mishkan T’filah will reveal that, besides the
aforementioned Kabbalistic welcoming of the Shabbat and Psalms 92 and 93, there
are some very evident differences, since the latest CCAR prayerbook contains (in their
entirety or excerpts) Psalms 95, 96, 97, 98, 99, 29 in addition to Shalom Aleichem.8 The
reason that the Kaballah-influenced Shalom Aleichem was not included in this liturgy is
two-fold: It was composed in the 17th century and therefore it did not exist at the time
the textual witnesses were written, and also Kabbalat Shabbat has not been,
traditionally, the right place for its recitation at services. The reason for this is that its
subject refers to the talmudic statement attributed to Rav Chisda® according to which
two angels accompany every Jew back to their home from the synagogue after the end

of Friday night services (after one has prayed va’yechulu).

8 Mishkan T’filah, pp. 130-142.
9 Talmud Bavli, Shabbat 119b.
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On the other hand, an examination of the original Romaniote liturgies will reveal many
more similarities. As mentioned previously, in both documents, the Shabbat evening
service is preceded by the verse | Kings 8:56. This is followed by the entire Mizmor Shir
I’Yom ha’Shabbat (Psalm 92) and Psalm 93.10 These are succeeded by the verse
Psalms 68:5, the entire hundredth Psalm and then 106:1-5. Both sources then proceed
with Psalm 106: 44-48, then with 150 and conclude with Ps. 20:10 (in the 15th century
siddur, Ps. 78:38 is interjected between the last two).11

Basically, Mekor Chayim provides the Romaniote preface to Shabbat with the addition
of Lecha Dodi and a few adjustments due to reasons related to content. The first one of
them regards Ps. 92:8-12, which is omitted due to its calls for the defeat and death of
those perceived as enemies. Such ideas are deemed incompatible both with the spirit
of the day and with Reform sensitivities. With respect to Ps. 106, verses 44-47 were
replaced by verse 1-5 and the blessing of verse 48 was retained. Again, the reason for
the removal of the above-mentioned verses is their potentially controversial theme,
namely, the subject of the ingathering of the exiles from their captivity among the
nations. In their stead, the first five verses of the same Psalm were chosen, which

proclaim God’s praises and call for divine favor to be bestowed upon Israel.

In the next component of the service, the Shema and its blessings, the text is in
accordance with the Greek sources and the differences from current Reform

preferences are minimal.

10 Minhag Romania pp. 93b-94a and 1"/91 tNn p. 12/ a.

" Minhag Romania pp. 94b-95a and 1’31 MrMn pp. 12/a- 2x/b.
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In Ma’ariv aravim, we encounter the textual variation ...D21 "N 5X Y1 .Y NIN2Y M
which simply repeats the word 1nw. In Ahavat olam, the variations that can be seen are:

107N N0 1273 T5YN NP L1218 'PNA 1w 129310 as well as JTm NN

0D'MNyY) N¥) TV NN 1pn OX. These slight differences do not alter the meaning
significantly but were preferred for inclusion in our liturgy since they appear in the
original texts.12

In what comes after the Shema verse, we follow the familiar Reform text instead of the
traditional text. Namely, what has been left out is the the entire \wnwn ynw ox n'm
and the first part of Nnwn 5x ™ AN, The reason for the former is due to its
inconsistency with liberal Jewish thought and for the latter, the fact that parashat-tzitzit
for Reform Jews seems to be less relevant especially during the evening services
(echoing a Mishnaic argument).

In NN NN, the syntax and the order of certain words in Mekor Chayim appear
slightly different in comparison with the original sources. The most significant
difference is the omission of the expressions 13¥91 2MX52Y Sna DHwnm, and
NIV 752 SY 1)1 DI AN MN2OY 121NN, the reference to Ny13a nnpn
along with D0M¥n "M2252 N2yl Nann which ends up with DDA NN
yav niminna on'XNw-nNLL8 What all of the above have in common is the offering of

praise to God for smiting other human beings, even if they happen to be our enemies.

2 Minhag Romania, pp. 95b-96a and 2’31 1rnn, p. A12/b.

3 Minhag Romania, pp. 97b-98a and 1’31 1irnn, p. TJ/a.
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Once again, this is not considered appropriate to the joyous services of Friday night

and also not compatible with the ethical qualities promoted by our movement.

In T2 M, Miriam is included along with Moses in accordance with our efforts to be

gender-inclusive. Here, the Venetian source offers a different text, instead of the

familiar 7°32 181 1M2%n, that reads:

TION M 1IN 1Y 129N 1TIN D12 TN D0 NaY SY1 Iyny Ny D'pan 092 an
4171 D2WY

This marks the first time that this textual variation (which according to some scholars is

in agreement with some Eretz-Israeli texts) has been encountered and it is being

offered in Mekor Chayim as an alternative version for those who would like to revive its

use.

A rare instance in which our contemporary prayer is longer than that of the manuscripts

can be seen at 1)22wn. Both Greek texts offer a significantly shorter version of the

blessing and proceed to the chatimah right after 7019¥ Nap 1YY D115

The Biblical text Ex. 31:16-17, the customary 11nvA, is of course identical in all sources

and is the text that leads us to the Amidah (in the Greek rite the chatzi Kaddish is

recited between the two as in most traditional prayerbooks).

In the first blessing of the Amidah, the term 120X and the names of our foremothers,

Sarah, Leah, Rivkah and Leah, accompany those of our forefathers, again making the

143797 Nmn, p. T12/a.

5 Minhag Romania, pp. 98a-b and 1’27 rnn, p. T2/a.
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service more gender-inclusive. The reference to X1, a personal Messianic redeemer,
has been replaced by Nn2x3, redemption, in conformity with the Reform belief in the
advent of a messianic era instead of a Messiah. The Romaniote textual variation of 791
121 YN Ny SN "N DX 1NN116 was retained instead of the more familiar My 75n
1M Yy and in the chatimah the expression NY N1ty1 completes the blessing.

In the second blessing, readers are offered the choice between 521 nnn and the
traditional D'nn N*NN. The expression DM1"AXY \ywn was added after D*MDNX 1"IM
and MM2a0 NTX N¥) TX 1IN2 M was inserted instead of MMaa Sya 72 M since
they were found in the original documents? (the older manuscript uses the term 5ya
instead of N1 TN18).

In the NenTp the Venetian document uses 1272 T MM NT2,'9 in accordance with the

Eretz-Israeli texts, instead of wATp NNNX which is used in most other evening liturgies

(including the 15th-century Romaniote one) and that is what was chosen for our liturgy

as well.

The Kedushat ha yom includes the nay ny 1ma%n1 nne? paragraph that is
interestingly absent from the Venetian text as well as from most Reform services.
However, since it was found in the older source?C it was viewed as an appropriate

addition. In the next component of this blessing, 1nyivra W) NX NN appears

163797 rmn, p. 12/b.
17 |bid.

8 Minhag Romania, p. 99a.
193797 rnn, p. 12/b.

20 Minhag Romania, p. 99b.
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i

nnXa in agreement with both Romaniote siddurim.2! Also, the expression right before
the chatimah is JnwW "wWTpm 20X DY ,OX1¥ 53 M1 1M based on the wording of the
15th-century prayerbook.

In Nx1, the avodah blessing, all references to the Temple and the sacrificial ritual have
been removed since they are antithetical to the Reform views on the issue of the
sacrificial Temple cult. The word DNTAV, denoting the services being offered instead
of any sacrificial offerings, follows Dn%ani. Furthermore, in the next sentence the text
follows the Venetian version and reads dX1¥? na 53 Jny NTay2 Tnn X1 'm
instead of Jny SX1w) NnTay.

In DTN, the thanksgiving blessing, the words N'wix12 X1 121X were included in the
the older text,23 and in Mekor Chayim are located before 1221 11x. Similarly, that text,
as well as ours, also includes the wording 1'm21L1 1'NINYan after 1'p1 S, the word
nanyn after 0NN 712N D22 YY1 and 3TN 127121 after 19901.24 The Venetian copy
also includes the statement 251000 719 PIRDN N2 DRIV K APDOX M 1NN N

and the older source this variant (in supplication form): X .112tym SX 105X 1 NIN

21 Minhag Romania, p. 100a and 1’27 irnn, p. 12/b.
22 3’971 1, p. 12/b.

23 Minhag Romania, p. 100b.

24 |bid.

2537971 MrNn, p. T2/b.



91

TY1 DAWY 10N 119 1NN SN 13R'92nN.26 Both of them were left out from the service
because they were viewed as contradictory to the spirit of the Sabbath.
The last blessing of the Amidah was left as Dw D'w and not 21 DY, as in most

liberal liturgies that follow the Ashkenazic rite. When comparing it with the Reform

version to which we are accustomed,2” again there are some minor differences. Instead
of DN TPM 1N, the Romaniote texts have 2001 M1 , 7o 1N ,0»N. Also the
word TN appears in both sources after 13912,1279¥1? 13272. Moreover, both of the Greek
prayerbooks contain the words \n and Ny in the list of all that God has given us
through 29714 7IN2. Finally, instead of Jn5wa nyw 5211 ny 5231, on the one hand the
older manuscript is as follows: NyY 52321 121 5221 ya1 5211 ny 5311 O 532 Tnn
15w1,30 whereas the Venetian document simply reads 313n15wa Tnn.

Subsequent to the last brachah, in Mekor Chayim one will find the meditative texts 1»n»
Y v MmN MO X0 and 0w nwy  which complete the Amidah, for Shabbat,
even thought they are absent from the Romaniote texts.

Upon the conclusion of the Amidah both Romaniote prayerbooks proceed directly to
1921 and then to yaw 1"yn N231232 which even though not found in most Reform Erev

Shabbat services have both been included, as optional readings after having been

26 Minhag Romania, p. 100b.

27 e.g. Mishkan T’filah, p. 258.

28 Minhag Romania, p. 101a and A"’a7 irnn, p. 12/b.
29 |bid.

30 Minhag Romania, p. 101a.

313797 rnn, p. T2/b.

32 Minhag Romania, p. 101a- 102a and 1’97 rMn, p. nd/a.
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slightly modified, since up to our day Greek Jews are accustomed to recite both.33 The
modifications to the text refer to the addition of the gender-inclusive mMinnKN alongside
the miax and the optional Y20 NNn instead of DN N*NN. Interestingly, toward the
conclusion of the yaw pyn n211 the older manuscript reads N'wWN12 Nwyny 1ot
DI¥N NXeD34 as opposed to the more familiar version that mentions only the
remembrance of the work of Creation, which is also found in the Venetian text.35

Since many smaller communities, including that of Athens, more often than not do not
have the luxury of having a minyan for Shabbat morning services, unfortunately, their
congregants do not experience the Seder Kriat ha’Torah. Mekor Chayim includes the
applicable texts for those who decide to do so, on Friday night. It is expected that the
introduction of such a custom might initially feel unfamiliar to Greek Jews. However, if
they choose to adopt the practice of reading the Torah on Friday evening, based on the
flexibility that Reform Judaism affords us, it is hoped that such a practice will enable
them to participate in one of the most important aspects of our liturgy. In the rubric of
Seder Kriat ha'Torah, there are some noticeable differences compared to both what
the North American Reform public and the Greek community might be used to, in
regard to the order of the liturgy and part of the text itself.

Upon the opening of the Ark, and unlike the 15th century manuscript, the congregants

are to recite NN XXM 1°¥nN 2 in accordance with what many communities do,

33 Shaarei Tefilah, pp. 324-326.
34 Minhag Romania, p. 101b.

8537971 MrNn, p. Nd/a.
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including the Athenian one.36 Then, our text continues with 5Ta 120, N1\R 1MW 713

(from the end of which the word N1NL11  has not been included since ritual purity is
not a concept promoted by Liberal Judaism), and with D»w* » »Tpa as in the 15th
century text (which also includes the verses beginning nnnNn » N1R, which have been
left out of our text).3” Next we continue with the verse of the Shema,38 which is absent
from the older source, then proceed with 115X TNN3? and we finish with the verse
AN M 1572 which is not found in either of the Romaniote documents.

In contrast with the older manuscript, the Venetian source contains a significantly
lengthier ritual upon the the opening of the Ark. Right after the familiar verse from
Zechariah 14:9 (yIxD 52 by 7190 M N ), it proceeds with Ps. 86:10 (NnX Y173 3
MmN29) N ), then with the Shema and 105X TNX to which the kahal replies TNN
MY XN AP 1250 DN NOKR.40 This is followed by NX 721¥72 NN DANIN AN
My, Ps. 132:8-10, NN X¥N %N D NMNY M2 1M 1NORY DA 1an Yon... These
are followed by an entire page of supplications and praises.#!

The text of the Hakafah comes directly from Mishkan Tefillah,42 due to the unavailability

of such a text in the original sources.

36 Shaarei Tefilah, p. 438.

37 Minhag Romania, p. 69b.
38 Deuteronomy 6:4.

39 |bid.

40 )97 Mrnn, p. 29/ b.
4137971 NN, p. 22/ b - AY/a.

42 Mishkan T’filah, pp. 366-367.
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The most striking difference from North American Ashkenazi-influenced services
(including the Reform ones) is that in the Romaniote rite, as in most Sephardic
communities including Greece, it is at this point that hagbahah takes place, instead of
at the conclusion of the Torah reading. The verses chosen to be recited during and
right after the public raising of the scroll come from the Venetian liturgy: » ,n117N0 NXN
DWW PIN INRTY 1N 1YY 1V and 191X 1N van ». (the only verse that has been left
out from that service is: 1277 DN S5xn from Psalm 18).43 The 15th-century text for
hagbahah, on the other hand, reads Nn1\nn nNn, a verse from Psalm 18:31 and
Proverbs 3:17-18 (DY) '277 0217 and 0»n YY) followed by Pr. 3:16 (n1Mm*2 oM 1IN
T2 WY nRnw31) and Deut. 4:4 (D10 D222 D™N D2'NOX M2 D'PATN DAXY).44

The blessings for the aliyot are identical in the Greek sources with the text that is
familiar to most Jews nowadays. In Mekor Chayim, they are succeeded by two
versions of 7J1a¥ M, to be recited while the Torah scroll is still in the midst of the

congregation. This prayer for healing is not to be found in either of the original
documents. Moreover, just in case a community that decides to read the Torah on
Friday night also desires to include the corresponding Haftarah, the appropriate
blessings have been included as well.

For the return of the Torah to the Ark, both Romaniote rites have a long and elaborate
ritual that includes the reading of many passages (e.g. the 15th-century text includes a

number of 11¥1 N verses that are followed by Psalm 148:13-14 and 21 NpY 13).45 In

43 X797 MrNn, p. A/ a.
44 Minhag Romania, pp. 69b and 70a.
45 |bid. pp. 70b-71a.
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our text, on the other hand, the return of the Torah is accompanied by four more
familiar verses: 210 NPY 3 (Proverbs 4:2), M2 D'PNNR2 XN D™N YY (Proverbs 3:18),

DY) 277 0217 (Proverbs 3:17) and 7'9x M 12'wn (Lamentations 5:21).

The Venetian prayerbook contains instructions according to which Ein Keloheinu is the
first text recited for the conclusion of the liturgy (after Kaddish Titkabal).#¢ The older text
also contains this hymn after the mishnaic text "»>™ nna (which interestingly
appears at this section of the liturgy as in some other earlier medieval rites).4” It is
believed that, initially, the purpose that the Ein Keloheinu text served was to ensure that
Jews would still recite the mandated one hundred blessings a day (even though it does
not include M25m DwW!), even on the days on which the Amidah was truncated.4® In
our liturgy, Ein Keloheinu serves as the introductory song of our concluding part.

Nowadays, the centerpiece of the concluding prayers, of course, is Aleinu. The version
included in the Mekor Chayim liturgy is the one contained in Mishkan T’filah.#® In the
two Romaniote sources, Aleinu is not part of the Friday night services even though it is
included after shacharit’®® (which is a borrowed custom from Ashkenaz, adopted in

various ways elsewhere).

46 3’971 MrNn, p. No/a.

47 Minhag Romania, pp. 102a-104a.

48 Bernhard Jacobson, The Sabbath Service (translation 1981), (Tel Aviv: Sinai Publishing,
1968), p. 319.

49 Mishkan T’filah: A Reform Siddur, (New York: Central Conference of American Rabbis, 2007),
pp. 586-591.

50 Minhag Romania, p. 78a-b and 1’271 mn, p. L'/a.
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In the Venetian copy, only a partial version of the Aleinu is contained with the signs of
censorship being visible, as there is a blank line in the part where congregants would
add ...pM 52N> onnne ! Dnw).5! With regard to the Aleinu hymn in this prayerbook,
aside from some minor differences (e.g. YINN M2 1MWY KOV instead of mxINN and
MXIND MNawnd Ny XN vs. NNTNN), the most striking characteristic is that it
concludes at the line Ty 1’ NN YIRN 5. In the 15th-century manuscript, the text
has not been censored and therefore contains that controversial line that was erased
from many other siddurim of the time due to the fear of Christian censors and
authorities. It concludes at the same point as does the Venetian text but it also
provides us with some interesting textual variation when compared with its
counterpart. While the former text reads ...79n% onnnwn 11X this text reads 13X

... 1on5 Dannm 0ooanm Dannwn 0'wnNd. Also, instead of 1P 2w, the wording

here is 1T122 Awn and instead of Ty 1N it mentions 529NN 'N.

Aleinu is followed by the Mourner’s Kaddish. The last text before the Kiddush is Yigdal,
in agreement with an instruction about the custom to recite it, which is found in the
Venetian siddur.5® The differences found between the original version and the one
included in our services are mainly due to the theological implications of a few verses
toward the end of the song that deal with the subject of a personal Messiah and the

resurrection of the dead. Specifically, 1nyIw* yp NoNn MTa> unwn 0m: ypo now,

51 Ibid.
%2 |bid.

53 37971 MrNn, p. No/a.
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has been turned to \nyiw? 1132 ¥n N 53 D2y M1 1" YPY NYWs4 in accordance with
the Reform belief in the advent not of the Messiah but rather of the messianic era that
will enable every living being to recognize the divine salvation. Moreover, the explicit
reference to a future resurrection, 1TDN 1112 X N DNN, has been revised and
replaced by a different wording regarding the eternal life which has been implanted

within each and every one of us expressed by 132In2 yv) D%y »N, which is derived

from the blessing after n11xnn Nx"MIp.

54 Mishkan T’filah, p. 628.
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