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DIGEST

This thesis attempts to resolve the role which the
desert played in Biblical thought and religion, suggesting
certain indicatipms of its historical role in the process,

The first chapter treats the desert as a geo-physical
phenomenon, examining the Bible's desert terminology as well
as its context and use, which is elucidated by comparison
with other ancient views, It is concluded that lsrael saw
the desert as threatening and equated it with death and
destruction, chaos and punishment.

The second chapter delimits Israel's desert sojourn
which is divided into four thematic categories. The
rebellion theme includes many later conflicts which have been
retrojected into the desert period and shows Israelite
discomfort in the desert, Military confrontations during
this time are best understood as extensions of exodus and
conquest traditions with the exception of the Amalekite
battle, itself possibly a retrojection. The Kenites are
also discussed and the Kenite hypothesis re jected. 1In the
section on revelation the covenant is considered to be the
capstone of the excrdus, while legal material is essentially
preparation for the comins settlement. Of the texts
purported to show Sinaitic origins for Yahweh and Yahwism,

only a few sean truly significant., Finally, the theme of

providence inciudes both divine guidance in the wilderness,
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reflectin, Israelite discomfort there, and mare elaborate ¢

traditions derived by theological reflection on the
rebellion theme, We find no evidence of a positive
attitude towards the desert period; although Biblical
authors did recognize positive aspects of the desert
period, they did not idealize the desert itself,
The final chapter describes the hypothesis of a
nomadic ideal and treats those elements of that theory
which were not previously considered - the possibility of
Israel's nomadic origin and its later idealizetion, the
Rechabites, and the prophetic use of exodus and wandering
imagery., No evidence of a nomadic or desert ideal is found
although prophets use the desert as the inevitable
antecedent of a return to the promised land, whether because

[

h 1

3 1 of educational or geographical necessity, .
-
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The following abbreviations have been adopted to
designate the books of the Bible and the various versions:

Gen, Ex, lev, Num, Dt, Josh, Jg, IS, IIS,

IK, IIK, Is, Jer, Ezk, los, Jl, Am, Ob,

Jon, Mic, Nah, iab, Zph, Hag, Zh, Mal,

Ps, Prov, Job, 55, Ruth, Lam, Ecc, Esth,

Dnl, Ezr, Neh, ICh, IICh

LXX (Septuagint)

Sam (Samaritan)

Syr (Peshitta)
The numbering system used throughout is that of the
Masoretic text. Translations are taken from the Revised
Standard Version except where I have modified this to
highlight a particular point in the text.

Special thanks are due Rabbi Herbert ¢, Brichto

who provided direction when I felt lost and who questioned

whenever 1 missed a significant point,




“DESERT" IN THE BIBLE

the "Iaraelite conception of
the universe is.,.the fight for
life against death., The land of
life lies at the center, on all
hands surrounded by the land of
death, The wilderness lies
outside, the realm of death and
the ocean below, but they send
in their tentacles from all
gides,"*

In Biblical usage the term "wilderness" serves two
distinct functions: it can either refer to a more or less
specific geophysical phenomenon or become the term of
reference for a particular period in the early history of
the Israelites as described in the Torah. Both usages are
significant for Biblical religion and, indeed, its later
development. Inasmuch as these two applications cannot

a priori be assumed to be related, although a certain

* Johannes Pedersen, Israel, Its Life and Culture,
I-II, p. 470.
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ambiguity and perhaps overlap of usage is surely inevitable, ;
we must investigate each separately in order to reach a -
more general understanding as to the place of the =
wilderness in the Bible. I

It should be noted from the start that our primary 3

concern is theological - the evolution of a religious
concept. There is consequently no need to define the
wilderness in a geographically rigorous way. Although z
probably not always completely accurate, the word "desert"

adequately reflects the intended concept and is here used

as an equivalent tcn.l Although we can expect certain .
objective characteristics to emerge from the analysis of E. d
attitudes toward the wilderness, using them to define the s

Hebrew terms involved will not be our primary goal.
Instead we will explore the usage of the word-complex that

centers on the term "--." in order to assess its place in

-
-

the Biblical outlook(s) on the world, Analogously in later

=1

discussion a determination of the historical wilderness

experience itself will not be our aim; however, we can w

expect to discover what, if any, embellishments have been

1. The English terms are as difficult to use with
complete precision as their Hebrew equivalents, "Wilderness"
has also been applied to the American frontier even though
generally not a sandy waste, and the primary definition of
"du;{t" i.tulf is "an uncultivated region without
inhabitants.,” (Webster's New World Dictionary, College
Edition, 1959, p. 397, o ; .
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added to this experience and thereby which elements in the 2
wilderness traditions may accurately recall historical :‘
events, &=
In order to determine the Bible‘'s attitude toward the 2
wvilderness, it is necessary first to examine the various i
terms used and the ways in which they are applied. i~
-~

References to the specific wilderness experience must be
automatically excluded in order to avoid the possibility ¢
that the attitude toward this period rather than the desert
itself might influence our findings although passages in
which it is difficult to decide the intent will be noted
when they are treated.

Although the terms relating to the desert are not all ?
equally common, there is a fairly consistent group of S
words which tend to recur in similar oontexts and often &1

to;ether.2

2, The terms here treated are derived from the list in
Armin Werner Schwarzenbach, Die Geographische Terminologie
im HebrMischen des Alten Testamentes, pp. 95-112. svs» hn
not been iIncluded because none of 1ts appearances seem to
have any definite relationship with the complex of meanings
here designated as "wildermess." Schwarzenbach (p. 100)
includes Is 44:3 in large part because the parallel xo3
does belong to this group. However, as will be noted below,
the application of xnr to the wilderness seems to be
secondary, and in the Isaish verse the meaning "dry land,"
i.e, 1acking in water, seems perfectly adequate both to
render 7v2° and to provide a valid parallel for ¥o3y This
is especially so inasmuch as a meaning related to "desert"
is not to be found for any of its other sixteen appearances.




Among these, 9370 is the primary word for the
dldnmu.’ Its root 727 signifies the place to which
cattle are driven, and thus its etymological meaning would

be "pasturage" or '"steppe, né Talmon distinguishes three
different applications of the term: agriculturally
unexploited areas, thinly inhabited open spaces adjacent to
settlements, and true deserts or -uamu-;.-" To what
extent these meanings were distinguished may be difficult
to determine; indeed, the opposite would seem more likely
given the use of a common term, but shared characteristics
are not hard to find.

737c does appear in the Bible as a place of pasturing.®

5, S8 4:3 is generally understood to refer to "speech,"
and Josh 8:24 often emended to 77321 in light of 7:5 and
8:14,

4, Schwarszenbach, op, cit,, p. 95; but cf, Koehler
and W, artner, Lexicon in Veteris Testamenti bros,

p. 94, "fol behind back, push back, outrage," The use of
etymology in this section 13 intended only to help come to
an understanding as to the concepts which a certain word
brings with it and not to define that word, for it would be
a mistake to use a word's origin to define it given the
flexibility of languages, especially over a protracted
period of time, Still, the fact that a term developed from
one root rather than another is certainly indicative to some
degree of the way in which the concept it denotes was viewed
by those among whom the language evolved,

dsinShmrynhL: Talmon, "'ﬂ;e '[;eu:crt Motif' in the Bible
an Qumran Literature," in Biblical Motifs ins and
Transformations, Alexander Alm.m:-l:o%_ S

« Gen i<, Bx 3:1, IS 17:28 and possibly 25:4,21, but
cf, 25:14,

At - ; ’ " Wi Ry b -.‘I-._ 1 P o PN ‘Jr'."' 5
L Y N W L™ " (A uu, ‘”.!’ &'r‘.‘t )
» Y L b Ky .

T- y ‘.‘O_ - - " .,' g

'

' ’ el i o '; ] | .. _’. i
3 : ) ¥ 5 "l ~ i L b .‘M_‘.“I 7 n
- R g A ol ol T S ' 'g.*_.d-’uu'_.. x e G R W




: Y

It has a salty -cu7 and is not cultivntiblt.a it is a ;;r
. place of strong, hot windn.g Generally it seems to be poor '!
in food and nter.lo a complaint heard often from the '
Israelites after the exodus,'l Although it: does contain o
n some sort of routea.lz it is a place in which one might *

easily go utrly.l" Ite inhabitants range from the wild

Y
» and threatening to the peculiar and demonic - nxp .1“
18 :
__‘,‘.‘5'15 3% %, u;vrn;.l6 nian, 4 and o0vap°, as well as .-."
' 'pvuy.lg It is no wonder that this is viewed as a fearful
; pl..ce.zo The more inhabitable rnix:) which sieem to be in the 4
¥ v37c0 are clearly atypical and will be considered below. Be)
B
7. Jer 17:6, +
P 8. Jer 2:2; Lam 5:9 need not contradict this and may "t
have an entirely different meaning, cf, Delbert Hillers,
Lamentations (Anchor Bible) ad loc. -
. T8 21:1, Jer 4:11, 13:24, Job 1:19, L 35
10, Cf, IIS 17:16,29. Two possible references to its P

containing water are Gen 3624 if o'n° is umderstood to
mean "hot springs'" and Jer 31:1 reading on with the

Septuagint as "hot wells" with Schwarzenbach, op. cit., i,
T p. 94, but cf, Koehler, v cit,, p. 385, )
- 11, E.g. Bx 14:22, 153722, Num 21:5, 0

12. Cf, Ex 13:18, Josh B:15, Jg 20:42, 1IS 2:24, 15:23;
note also Jer 4:11 and 12:12,

13, Gen 21:14, Is 16:8; cf, Ex 14:3, Num 32:13,

1‘0. P. 102:7.

15, Jer 2:24, Job 24:5,

16. Dt 8:15, a reflection on the wildermness sojourn,

17, Mal 1:3 if not emended to Y3

18, Lam 4:3 (the *7p reads 2717,

19. Lev 16:10; the meaning is uncertain, perhaps it is
a demon,

20. Is 21:10
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The 9270 is usually described as uninhahitedzl and
lacking in travellers.?? More significantly, those people
who are said to live there are clearly foreign to Israel -
Ishnn¢1,23 "Arab,"24 Sabenna,zs and others.26 It is a

27 and attackers.?® When it does provide

place of wayfarers
the setting for Israelite occupation,29 the reference may

be to a city which, though not itself wildernmess, is
surrounded by desert. Indeed, wilderness territory was

often named after a specific place within it or the region

in which it was contained,>® However, the 127> itself is
consistently portrayed as being "away" from settlements, a
place where God's protection is needed from the dangerous
environment and to which one can run after defeat in battle. X

Perhaps the most telling evidence concerning the 1271

are those several instances in which it is described as

having served as a place of expuleion or refuge. Under the

21, Jar
22, Jer
23, Gen

2 22:6, Job 38:26,
2
2
24, Jer 3
2
“
9

' 9:11.
20"21.
25:24,

3
6
2,
42,
5

1
3

25, Ezk H

26, Jer 2

27. Jer 9:1

28, Lam 5:9, cf. 4:19.

29, Dt 4:43, Josh 12:8, 15:1,61, 16:1, 20:8, Jg 1l:16,
IK 2:34, 9:18, IC 5:9, 6:63 - although some of these,
particularly in Joshua, may have a strong utopian element,

30. Cf, Solomon Mandelkern, Veteris Testamenti
Concordantiae, p. 1467 for a listing of such terms.

31. Gen 16:7, 37:22, Josh 8:15,20,24,

.
* -
-
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most varied circumstances and over an immense range of time
individuals fled or were sent there when their presence

52 Hagar,
navid, Eiijah, the scapegoat - for all of these "away"

"within" society was no longer desired or safe,

meant " 737a" Perhaps here we have something of the reason
that the Israelites are said to have fled into the
wilderness after their Egyptian enslavement, It is "flight"
par excellence,

A recurring theme in the references to the 7175 is
that of devastation. There destruction > and puniltnenty‘
will take place. The wilderness is to be the place of
judglent.” It is no surprise, therefore, that
eschatological visions portray the transformation of the
7370 which will be provided with water>° until it blossoms

37 full of tr.velltﬂ” and

like the Garden of Eden,
ﬂjoieing.’w

There is one element in the conception of the 1173

32, Gen 16:7, 21:14, Lev 16:10,21-2, Josh 8:15,20(24),
Jg 20:42,45,47, 1S 2316-15 245, 2!42 25:1,4,14,21,
26:2-3, IIS 15:27-8, 17:16 29. IK 19:4, Jer 9 1 31 1, 48:6,
Ezk 29:5, Ps 55:8, IGh 12: B and possibly Hos 2:5,

33. In 14:17, 64:9-10, Ju' 12:10,

M.JerSOl:? J1h19 Zph 2:13, Mal 1:3, also Num 14:29f,

A similar, figurltive i-plicatinn can be t‘cnmd in Jg 8:7,16.
35, Ezk 20:35,

36, Is 35:6-7, 41:18, Ps 107:35,
37, Is 35:2, 41:19, 51:3,

38, Is 40:3, 43:19,

39, Is 35:1.

e ¥ f
« 1

[ i " - ¥ T ITE i ST | ‘ \ Y o
. ‘18 b‘ o 2] -, S .“-| . k Wi " t'- Ny r..
1A " w 3 { . .1“_ v B i 4 ‘\11 """ "I>|£ :"

ot | A '.‘ w .J’ 'ﬂi Jr', %
U VA TR B - VTR M{ b

'1

X

gt .‘.

..\

e BT

%

3

-
e




1% :

. ped

‘-
b
it
8 5
beii
which does not seem to fit with the description above - :‘
that is the wilderness as a stage for theophany, Moses and j%
£lijah saw God in the desert,“® although it is possible in =
both cases to argue that they just happened to be there, D
Moses tending sheep and Elijah taking refuge, two functione L3
already noted as typical of the wilderness, The fact that iik
both of these occur near 5inai/Horeb would tend to support s
the contention that they each "stumbled" onto the divine ;i
abode, especially in light of God's request: that Moses .'
bring the people to worship Him at the same litE.“l 4
Pharaoh was told that the Israelites wished to worship God )
in the dclcrt.“z but that could easily have been a ruse or éll
based on the impossibility of worshipping Yahweh in an )
idolatrous land. Psalms 29:8 and 63:1 both suggest that B 07
God is present in the wilderness, but such a belief is [
hardly surprising for a monotheistic religion., Hosea 2:16, "~
which seems clearly to refer to the wildemiess as a place
of a loving relationship with God, may be & reference to 2
Israel's post-exodus experience and will be examined more u

closely later on;“s in any event, it states only that God
will bring Israel to the desert, not that He lives there.

The only other possibility is in the Song of Songs which,

40, Ex 3:1ff, IK 19:4ff,

41, Ex 3:12,

42, Ex 3:18, 5:1,3, 7:16, 8:23-4,
43, Cf., {infra pp. 211-3.
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if one accepts a cultic interpretation for that book, may
contain a similar reference to the deity's desert origin;“‘
but such a mythic allusion from neighboring cultures or
lsrael's distant past would be of little significance for
normative Biblical religion, the view of which, at least as
it relates to any particular geophysical region, is well
summarized in the statement that ''neither from east nor
west nor from the desert comes uplifting - for God is
judgt..."“s

that once some of Israel's ancestors thought of the desert

It is conceivable, no matter how unlikely,

as their god's habitation; but with the development towards
a umniversal monotheism such a limitation is entirely
inappropriate, More significantly, it seems unlikely that
a place which was viewed with such horror as the desert
could also be God's dwelling although occasionally mythic
reminiscences (not necessarily Israelite in origin) cannot
be ruled out. From our present perspective it is clearly
inaccurate to claim that the desert was viewed as God's
home or the place to commme and communicate with Him; He
appears frequently elsewhere., A more subtle analysis than

is here possible would be essential to treat the so-called

Sinaitic origin of Ynhveh."o although the mssertion that

the wilderness is one place He appears must certainly

44, SS 3:6 and B:5,
45, Ps 75:7-8a.
46, Infra pp, 149-58,
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213 which often occurs in context with 9371, is "1
worth mentioning for the limited light it can shed on these =
considerations as well as the opportunity to show how >
inappropriate it is to include it with the wildemess \ )
terminology given our present focus. %7 71: geems to refer ~
to pastureland or something of the sort and is clearly 3
located within the -u'nx“a It is a shepherd's st@ping &
pl.m::e"'9 where sheep and camels can be foumd.so More :
important for our purposes is the fact that it is a M
significantly more pleasant place according to the 0ld =
Testament conception than the '1:1:1"'1 with plantr'.’2 and 1
||llt:¢:',53 though it can be dry and appear Cluolnte.sa This

is highlighted by the fact that it is contrasted to tems

in the desert wvocabulary such as '1:'1:;55 :::-v,56 and :"m,'!'7

47, IS 20:1 may be MY and 19:18,19,22,23 should perhaps
read ny'xx cf. Koehler, op. cit., p. 61& Also in Hos 9:13
and Ps 74:20 the text is uncertain, cf, Schwarzenbach, v
op. cit., p. 96,

48, Jer 9:9, 23:10, J1 1:19,20, 2:22, Ps 65:13; ef.
Schwarzenbach, loc, cit.

: 49, i.hr 33:17, Am"1:2, Zph 2:6; cf. Schwarzenbach,
oc, cit

=50, Tis 7:8, Is 65:10, Jer 23:3, 33:12, Ezk 25:5, 34:l4,
Zph 2:6, ICh 17:7.

51, Cf. Is 32:18, 35:20, 65:10, Jer 50:19.

52, Hos 9:13, J1 2:22, Ps 23:2.

53. Ps 65:13,

54, Jer 23:10, Am 1:2,

55, 1Is 27:10,

56, Jer 10:25, 49:20, 50:45, Ps 79:7.

57. Jer 33:12,
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paralleled with far more appealing words such as nva, 58

5.1:,59 and r:".m and occurs in compounds with terms like
o"l!,ﬂ' and ﬂ‘:.“ while said to be possessed by the wise
and the t-ighteo:ml.63 but cursed if belonging to a tool..“
A punishment would be to have it dentrayndbs in which case
{t would be abandoned like a 131596 Indeed, it is a
threat only when inhabited by 59357 and o°%0 ;.“

The second major wilderness term is 7273, It appears

69 7L

several times with -a7p, as well as with n';,m ALY IR TR

and :uw,n so that whether its connotation is derived from

its being dry or remote is imattrinl.” Like 723702 it is

used for specific places and often included in place

58, Prov 3:33,

59. Job 5:24, 18:15,

60, E.g. Prov 24:15,

61, Jer 31:22, 50:7 (a reference to God), and Job B8:6,

62, Ps 68:13

63, Prov 3:33, 21:20, 24:15.

64, Job 5:3.

65. Jer 10:25, 25:37,

66. I. 27:100

67. 1Is 34:13, 35:7,

68, Ezk 25:5; Ps 74:20 suggests it to be a place of
violence, but oon there may be a mistake (cf. Prancis Brown,
S.R, Driver, and Charles A. Briggs, A Hebrew and lish
Lexicon of the Old Testament, p. 627).  The opposite
Tmplication Is evident in Jer 6:2,

69. IS 23:24, Is 35:1,6, 41:19, 51:3, Jer 5:6, 50:12,
Job 24:5 and "7y I1S 15:28. In Josh 12:8 and IIS 17:16
73177 seems to refer to someplace other than the 92371
although one of the two terms could easily be a proper noun
or 7377 could there denote a plain, cf, infra,

70, Is 35:1, Jer 50:12, 51:43,

71, Jer 17:6, Job 39:6,

72, Jer 51:43,

75. Baentsch cited by Schwarzenbach (op, cit., p. 99)
and Koehler, (op, cit., p. 733); opposing view from
Schwarzenbach (loc. cit.) and Brown (op. cit., p. 787),
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n-u."' Some occurences may refer to a "plain" rather

than a desert, especially given its apparent "low-lying"
quality,75
76 77
The 727y has no water’® or plant life, It is
{nhabited by wolves,’® wild asses,’? and small shrubs,®®
Like the 4372 it seems to be conceived as outside of and

81

away from the places usually treated, Generally the naay

appears to be uninhnbited,az although it is included within

83 and on one occasion is ascribed

Israelite territory
inhnbitmtl.“ Like "37p it is a designation for the state
of destruction which will be brought about as a punishment®>
and eventually rectified with the addition of water and
veg.tntiou“ s0 that it may become the garden of God, full
of rejoicing in the eschatological future.%?

The gentilic form *37y may or may not be connected

with s39% According to Brown, Driver, and Briggs it

/4, Dt 1:7, 2:8, 3:17, 4:49, Josh 4:15%, 5:10, 12:3,8,

23:24, IIK255 Jcr395 528 A-ﬂl.ﬁ

v i A Schuue.nbnch op. cit.. pp. 98-9; ef, Zch l4:l0,

76. 1s 35:6, but cf, Am B:l4.

77. 1s 41:19, but cf, Jer 17:6.

78, Jer 5:6; cf. Hab 1:8, Zph 3:3,

79. Job 24:5, 39:6.

B0, Jer 17:6,

8l. Josh B:14, T1IS 2:29, 4:7, 11K 25:4-5, Jer 39: 4, 52:7;
the last three of these are pnrallcl accounts of the sm
event, Cf,. also Josh 4:13 and 5:10. Among these it often
Seems to be the place to which one runa away.

82, 118 1/:16 in light of verses 8- 9; Jer 17:6, 51:43,

83, Josh 11:16, 12:8,

84, Josh 11:2,

85, le 33:9, Jer 50:12, 51:43,

86, Is 35:1,6, 41:19,

87, 1s 35:1, 51:3; cf, 40:3,
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referred to the steppe dweller of Northern Arabia and was

later extended to apply to the inhabitants of the entire

e

peninsula,®® Jeffery claims that it means "nomad" in
Isaiah 13:20, Jeremiah 3:2, and probably elsewhere as
well.®? The question becomes especially interesting in '
reference to Isaiah 21:13 which mentions a forest, sowething -

we would hardly expect in a place like that described above.
In any event, this occurrence is relatively unique and gt
permits of sufficient alternatives to avoid calling the

aforementioned characteristics into question.

One final problematic and highly intriguing text is _
Psalms 68:5 which states that God rides in the ni 3 % This
may be emended to r1:%%0 it certainly seems more logical in
this context to use a plural form for "clouds" than for
"deserta," If this interpretation or some variant of it is

adopted, the text may echo a Ugaritic name of the Canaanite

storm god - rkb ‘Ezt.gl Whatever solution one chooses for [
this particular verse, the Bible's attitude towards the :

727y fits remarkably well with that suggested for 7375 and

it i® not a generally positive view,

The third wilderness term is 1729 possibly related to

88, Brown, §2 cit., p. 787,
89, Arthur Jeffery, "Arabhn- s Interpreter's

Dictionary of the Bible, I, pp. 131"5" 'f_mn Macc 12:10-12,
50. E!'r. Verse 34 (but note also verses 6£f),

y 31 Mitchell Dahood, Psalms 51-100 (The Anchor Bible)
ad loc,
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the root anw,gz but here treated separately as one of the

four dominant names for the desert, It appears in parallel
with 97270 several times.gs Like na9y it can serwe alone as
a proper noun.ga Typified by its lack of paths and,
apparently, water.gs it is described as a land full of
lament, %6 It, too, serves as a refuge and hiding place for
those who flee normally inhabited areas,97 appearing most
often as the land in which the Israelites wandered after
the exodus,

The last major term applied to the wilderness is n°x,

suggesting primarily a dry, waterless region.ga It is used
with 1215,99 n14y,100 xbx,IOL 102 103 104

0% 1%, h1-3.18 b1

92. As no® ie from 770 and an® from oon; cf, Brown, op.
eit., p. 445, Schwarzenbach, op. cit., p. 112, and Koehler,
op. cit., p. 411, W

93, Is 43:19-20, Ps 78:40, 106:14, 107:4, also with
7370 7% in Dt 32:10 which introduces a new term (17n) to
this complex.

994, Num 21:20, 23:28, IS 23:19,24, 26:1,3; cf,
Schwarzenbach, op. cit., p. 112,

95, Is 43:19-20, Ps 107:4,

96. Dt 32:10.

97. 1S 23:19,24, 26:1,3,

98. Koehler, op. cit., p. 802; Brown, op. cit., p. 851,

99. Is 35:1, 31:18, Jer 2:6, Ezk 19:13, Hos 2:5, Zph
2:13, Ps 63:1-2, 107:35.

100. Is 35:1, Jer 2:6, 50:12, 51:43,

101, Ezk 19:13, Hos 2:5, Ps 63:2,

102, Ps 63:2,

103, J1 2:20, Zph 2:13,

104. Jer 51:43; Job 30:3 also suggests a negative

connotation,
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and in contrast to 2'c ‘xx510% Most intriguing is the l.;
one occurrence in which 7°r appears to have some "
connection with %1x%, the realm of the dead, 106 o
A 7°1has no waterl?7 and is un:l.nhab;itedloa except for "4
[1* 3
shrub roots®® and 21 - which we will soon discuss. Not [
unexpectedly, we find it used to describe future punithnentllo hﬂh
L
- and as that place which will be made to blosson (i.,e, it
does not now) for the poor and/or the gom!.lll -
0'': are presumably those who live im a 7'1; however,
- their exact nature is uncertain.llz They seem to be I ;
¥ feured,113 and are possibly used to represent the desert's
devouring of the uvhth-n.n" Clearly, however, they are o ‘
= found in places of destruction'!® and so fit in with the 1
general description here presented, i._
Another term from the same root, |1': seems to have a O
. 105, 1Is 41:18, Ps 107:35,
-i 106, Job 24:19, cf, Jer 2:6 and infra p, 27, :
: 107, 1s 41:18, Ps 63:2, 1U7:35; Job 24:19 may suggest .
d that it is hot. Tg
108, Jer 51:43, £
109. 1Is 53:2, cf, John L. McKenzie, Second Isaiash Ve

(Anchor Bible), ad loc.
110, Jer 51:4%7 E2k 19:13, J1 2:20, Zph 2:13 and
figuratively in Hos 2:5; to the extent that ©o’': are defined

as those who live in a 7%y Is 13:21 and 34:14 could also be
included.

111, Is 35:1, Ps 107:35,
112, Koehler (SE; cit,, p. B0l) considers them to be
demons, while the Revised Standard Version's "wild beasts"

seems to be a more typical view,
115, Ps 72:9, but this may be a mistake for o°9%
114, Ps 74:14; this is often emended to 3° *1%»g
115, Is 13:21, 34:14,
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similar meaning. It is lacking in water!l® and parallels
the term 7o'y 7 % already found in the wilderness
terminology.'l7 Clearly it is not a good place, ll®

We turn now from the primary desert words to those
which appear less often and generally serve adjectival
functions, usually in context with one of the above terms,

xo: means thirsty and is a consistently negative term,
reflecting punishment and suffering, It appears often with
:’1119 and "1.120 To be thirsty is the plight of the
poor.lzl as well as of those in the delcrtulzz Thus it is
that the desert comes to be described as a thirsty plnc¢123
and thereby conceived as a punilt-u\t.l“ kDI appears in

parallel with 7*: and 1:13125

11xc: refers to being without water,'%6 parallel terms
128

are 3-9¢ (parched heat )27 and ~3va It is characteristic

116. Is 32:2; the root n'y signifying dryness, supports
this contention,

117. Is 32:2,

118, Cf, the imagery in Is 25:4-5,

119. E.g. Dt 2B:48, 1IS 17:29, Is 29: 8, 32:6, Ps 107:5,
Prov 25:21,

120, E.g. 11IS 17:29, ls 29:8,

121, Is 41:17,

122, 1IS 17:29, 1Is 50:2; also Ex 17: 3, Ps 107:4-5,
Neh 9:15,20.

;gg Dt 29:18, Ie 44:3 according to Koehler, op. ecit,,
P.

124, Is 5:13, Ezk 19:13, Hos 2:5, and figuratively in
Am B8:11-13,

125, Ezk 19:13, Hos 2:5,

126. Dt 8:15, 1s 35:7, Ps 107:33.

127, Is 35:7,

128, Ps 107:33,
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129 and is in one passage clearly intended

of wilderness land
as a punilhl:nt.lso

A similar term frequently applied to the desert is
n‘l.lsl It means to be tired and is often combined with
other deficiencies such as hunger and thirst, 132 1t
frequently describes people when they are outside of
Israel's normal settlements)>> and like xo: {s apparently
typical of desert living;lsa consequently, it is applied to
Israel during the wilderness sojourn.155

Modifying the noun 77K ~'y seems to designate the
wilderness - a tired place or, in keeping with the above,
a place in which people are tired.l30 1t is apparently a
hot place which longs for God.137 It appears in parallel
with 7°1 and 11*:.133

The implications of other terms are not quite so self-
evident, -5 is used with 1:1}39 and so fits in with this
group, clearly referring in its context to a place conceived

of as "away.," But its etymological meaning is uncertain.

129, Dt B8:15,

130, Ps 107:33,

131. Cf. Schwarzenbach, op, cit., p. 10l.

132, Gen 25:30, Jg 8:4-5 1s 29:8, Job 22:7; note also
Jg 8:15, Jer 31: 2& Ps 63:2, Prov 25-25

133, Gen 25: 29-30 Jg 4: 21 8:4-5, T1IS 16:14, 17:29 and
poasibly IS 14:28,31,

134, 118 17: 29.

135, Dt 25:18,

136. Is 32:2, Ps L43:6 and possibly Ps 63:2,

137. Ps 143:6

138, 1s 32:2, Pl 63:2,

139, Lev 16:22.
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173 means to cut off - from water'“? or from others?l4l o

2990 glso refers back to the duu‘t:u‘2 and is a punishment, :

a bad thing one would not choose for himself, However, its "3

. definition, though clearly enough referring to heat, is s
. also not completely certain, 143 L
The derivation of nno is more obvious, suggesting as -
X

it does a salty region., This is clearly the duart,l'“’ an

unfertile 1and'®*® {nhabited only by ::*n:'n:,,u‘6 a reference

we have seen before. Of special interest is the

connotation of "salt" which suggests destruction rather

than mere desclation, especially in 0ld Testament usage

elaevhere,®” 40 that the claim that this is uninhabitable
142

territory may not refer to natural circumstances.

145

Elsewhere it appears to be a punishment,

nn*n: entails reference to a rocky terrain of some

aort,l“ but cames to mean a scorched 1.:\6.“'9 In any

140. Koehler, op. cit., p. 179, and Schwarzenbach, Op.
cit., pp. 103=4,

1‘.1. Bmm. ?. E.i_t.| p- 160.

142, Jer 17:6.

143, Koehler (op. cit., p. 337) suggests that it refers
to lava-covered stretches while Schwarzenbach (op. cit.,
P. 104) and Brown (op. cit., p. 359) consider it to refer
simply to a parched area,.

144, Jer 17:6, Job 39:6.

145, Ps 107:34.

146, Job 39:5-6,

147, E.g. Dt 29:22, Jg 9:45; cf., Johannes Pedersen,
Israel, Its Life and Culture, I-II, pp. 456 and 542,

. Schwarzenbach, op. cit., p. 104, but cf, Koehler,
op. cit., p. 800,
149, Brown, op. cit., p. 850,
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event living there is to be a punishment for the

rebellious, ®® although the relationship there to Israel's :
A |

desert wanderings as discussed in the following verses is T g

difficult, ninin: from the same root is clearly not a &

151

desireable environment; the context suggests that God

sustains someone there despite the place's apparent

barrenness.
The final group of terms bring with them a new set of

concepts and motifs which are extended to the desert by the

use of these words, The woot ocov suggests both horror and

devastation (possibly the two are to be related), nov is
frequently joined with a wvariety of negative terms - 777y,
av1ye, Ap*ie, 28, ay37152 o gg well as various
destruction words - nvxgm, a4, o+ 253 _ and our standard
desert vocabulary.l34 It is an undesireable placel55

156

where there are no houses or plants, but: only miuls.ls?

People do not live there,!¥ and indeed its coming forces
159

those already there to leave. It is often presented in

150, Ps 68:7; according to Schwarzenbach (op. cit,
pP. 105) this is reminiscent of Jer 17:6. o
151. Is 58:11.

152, 11 K 22:19, Jer 5:30, 18:16, 19:8, 25:9,18, 29:18,
42:18, 44:12,22, 49:13, 51:37, Mic 6:16, IICh 29:8.
153, 1s 24:12, Jer 25:11,18, 51:37,

154, Jer 51:43,
. 155. Zch 7:14,
156, 1s 5:9, J1 1:7.
157, 2ph 2:15,
158, Jer 4:7, 46:19, 50:3, 51:29,37,43,
159, Jer 25:38,
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’ the nature of a threat or pnni.hnett,loo which is brought i'

on by evil peop!.e.lﬂ The term clearly refers to ’"
o

¢l¢ll:tw::f:it:m..l'62
noves , & related word, also means devastation,163 I, by

164

~

too, is used with a variety of "horror-proveking" terms

>
!

and in parallel with 105185 1t is uninhabited®® and like

2 most of the preceding terms is presented as a threat of "
punishment,167 C; _

" The final member of this "destruction-oriented" group 3
is noow itaelf.“!’ which means a desolate, waste area which ‘
may previously have been a city, field, or general reg:lon.lea o5 y
It appears with the standard desert temino|logy169 as well F- 2

= as variovs indications of destruction.!70 1t is "
undesireable!”! and uninhabitedl?? . apparently as the '-‘-..',_-_-‘

160. 1Is 5:9, 13:9, 24:12, Jer 19:8, 25:9,11,18, 29: 18, i
42:18, 44:12, 22 46 ; 19 49: 13 49:13, 17 50:3, 51 29,37,
& Hos 5:9, Mic 6: 16 Zph 2:15, Zch r 14 Pl 73: 19 IIC 29:8,
3 30:7. = .
> 161, Jer 18:16, by’
162¢ Jtl‘ 6:7. 50:23, 51 “1"3.
163, Schwarzenbach, op. cit., p. 110 and Koehler, o op.
. cit., p. 577; aooer4in 23:33 and 35:7 miay be better read
u as 7ovoy cf, also Ezk 7:27 and Mic 1:7.
3 164. E.g. Ezk 5:15 where its meaning may be "horror."
165, Ezk 6:14, 33:28-9, 35:3,
166. Ezk 33:28; Is 15:6 and Jer 4B:34 may suggest its
. lack of water,
. 167, is 15:6, Jer 4B:34, Ezk 5: 15, 6:14, 33:28-9,
168, References in Schurzmblch 251 c:lt., p. 111,

169, 1s 64:9, Jer 12:10, 50: 12-15 Z:3,20, 4:19,
i3 Zph 2:13, Mal 1:3,
170. 377 Lev 26:33, Jer 44:6, Ezk 29:9-10, 35:4;
vk noi1e le 1:7; G“\? “r Josh 8 28,
f‘ri 1/1. Ex 23:29, Is 6:11, 62:4, Ezk 7:27.

Ezk

. 172, Jer 6:8, 9 10, 32'h5 34 :22, 50:13, 51:62,
: 14:15, 29:10- 12
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result of having been abandoncdl'-n - and is no longer

fnr‘lcd.l'"' In it are found only 0*3n and wild and wicked
animals.!”7® It is contrasted to both a désirable p].ot”6
and the Garden of Eden.l”’

Apparently, 7ooP indicates the lack of population

rather than any specific geophysical phenomenon, Thus it

is applied often to cities which have been burned!”® and

abandoned!7? as well as subjected to other kinds of

180 It appears frequently as a threat.]'m but

destruction,
182
may eventually be restored,
The term 7377 seems to be a more straightforward
reference to destruction (rather than natural desolation);
however, it may come from a separate root referring to

desolation, 183 Consequently it is difficult to be sure how

to treat terms like 2 nand37p ., 377 is used with other

173, 1s 17:9, Zph 2:4,

1/4, Ezk 36:34,

175, Ex 23:29, Jer 10:22 (cf, 9:10), 49:33, Ezk 14:15,
Mal 1:3; according to Jer 32:43 and 51:62 no ﬁomutwnted?)
animals live there.

176, Jer 12:10,

177, J1 213,

178, JmiB:28, Is 1:7, Jer 34:22, 49:2,

179. Is 6:11, 17:9, 62:4, Zph 2:4,

180, Ex 23:29, Ezk 29:8-9, Mic 1: 7,.8ph 1:13,

181, lev 26: 33 Is 17: 9-10 Jer 25 12, 34:22, 44:6, 51:62
Ezk 12:20, 14: 15-16 15:8, 29 9, 32:15, 35 7,9, 1‘0 15,

J1l 4:19, Mic 7:13, thl.l} 2:4 9,13.

182, Ezk 36:34,

183, Cf, Brown, op. cit., p. 351. The following
emendations have been proposed: Jer 25:9 nean, Zph 2:14 273
In Ezk 29:10 several conjectures have been made, cf,

Rudolf Kittel, Biblia Hebraica, ad loc.
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184 185 4

It lacks water
186

terms we have noticed before,
seems to require shade for protection. 1t appears,
predictably, as a threat, 187 Intriguingly this is also
another name for Mount Sinai. 270 seems, in contrast, to
apply to destruction pure and simple, It is the condition
in which the Temple was found by those returning from the

e:iltlu and is used with the terms 75v3 and 517189 1t is
190

an uninhabited area.
Whatever the subtleties of derivation for the term

n39n, that it generally fits the group here treated is

readily apparent; as such it adds to the probable element 3 3

of destruction found with the desert concept, It appears

in sequence with 1:*5,191 n:'ﬂ,)‘oz '_.“.193 and :'laac,lw‘ and

196

is contrasted with 117%° and a desirable thing.

L
T
,
.
It is a1
197 ;t

uninhabited except for foxes and ©13,198 It is outside ™

184, Jer 49:13, Ezk 29:10; note Is 25:5, =

185, Jer 50:38, -

186. 1s 4:6, 25:4,

187, Jer 49:13, 50:38, Ezk 29:10, Zph 2:14, Hag 1:11. b

188, Hag 1:4,9; cf. Neh 2:3.17,

189, Ezk 36:35,

190. Jer 33:10,12, Ezk 29:10-11.

191. Is 51:3, Ps 102:7,

192, Is 51:3.

193. Jer 25:9,11,18, 44:22,

194, Lev 26: 33 Ii 61 4, Jer 44:6, Ezk 29:9-10, 35:43
cf, also Is 49:19,

195, Is 51:3.

196, 1Is 64:10,

197, Jer 44:2,22, Ezk 25:13, but cf, Ezk 33: 24, 38:12,

198, ucordirg to Is 5:17 it is the place where kids ut.
The parallel term 73 may be related to 93175 providi
further parallel, cf. George B, Gray, lsaiah (Internat om].
Critical Col-entlryh ad loc,

Ty
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of the "normal" mu.199 but will eventually be rebuilt,200

73917 is used many times as a tilweat or pl.m:l.-h-em:z"”1 and ds

202

presented as the setting foar Gog's battle. 1t is

applied particularly often, though not exclusively, to
cities,?03
The final term in this complex brings with it an

entirely new concept, for 17nprovides a link to the chaos
which is the opposite of creation and all the imagery that
cvokn.zo“ Generally ‘'77has nothing to do with the desert,
but is used for woid and nothingness as well as "in vain,"
i.e, "for nought," a figurative extension of its primary

205

meaning, The word is most notably joined to desert

199, Ezk 33:2/, 36:4,

200, Is 51:3, 58:12, 6l:4, Ezk 36:10,33, Ezr 9:9
(cf, Mal 1:4, Job 3:14),

201, Lev 26:31,33, Is 44:26, Jer 7:34, 22:5, 25:9,
44:2,6,22, 49:13, Ezk 5:14, 25:13, 29:9-10, 35:4, Dnl 9:2;
cf, Is 51:3, 52:9, Jer 27:17, Ps 109:10, Ezr 9:9, Eszk 36:33,

202, Ezk 38:8,

203, Citations in Schwarzenbach, op. cit,, p. 108,

@04, The word s;3;appears in the Bible only three times,
always with 15n, and is cunsequently not treated separately
here. Cf, Schwarzenbach (op. cit., p. 107) for a fuller
treatment of its possibly meaning; he includes the
possibility that it may have been used because of its rhyme
with 77 although, however appealing such a possibility may
be, ome weuld have to show the awareness of rhyme among
sncient Hebrew speakers before it can be accepted seriously
although an onomatopoeic base - quite a ditferent thing from
my-ezos- é; still possible,

. . Schwarzenbach cit, . 106; Koehler (op.
cit., p. 1019) connects it %tﬁ'h; I1;'-\c1v<:;1: aan which, =
according to a Ugaritic parallel, would indicate its
primary meaning to be & "waterless, impassable desert,"
leaving the creation connotation as secondary. Brown (gg.

sy Dut

cit., p. 1062) is aware of the possibility from Arabic
considers it doubtful.
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terminology in Deuteronomy 32:10 where it appears with "37p

and [109"; elsewhere the definite article seems to designate

."
L

¥4

the desert meaning. This is a place where people become

lost and may |::et'i-l'l."'""’6 It is a punill-eutZO7

*

and suggests

~
“

A § G

that the Day of Judgment will be a reversion to the
pre-creative ltltl.mn
Having concluded this somewhat lengthy survey of the
words which comprise the Bible's "desert vocabulary," we 5
note that these terms and their usages suggest that although
the desert was not necessarily viewed as a complete wvoid
(it might serve for pasturing, including 7x2 where people dee |
and animsls might stop), it was not generally an inviting '
place. More typically, people did not live there, but
rather wi.d animals and perhaps demons, Here there is a
point of contact with other ancient Near Eastern cultures
according to which the desert is the '"natural habitat of

20

noxious demons and jinns," 9 euphemistically called

206, Job 6:18, 12:24,

207, Is 54:11,

208, Jer 4:23,

209, Theodor H. Gaster, Thespis, p. 124, Cf, the Prayer
(Against Evil Spirits) in Rggliia C. Thompson, The Devils
and Bvil Spirits, pp. 122-5: "0 evil Spirit, get thee to the
desert/0 evil Demon, get thee to the desert/u evil Ghost,
get thee to the desert/u evil Devil, get thee to the desert.
«..5tand not in the vicinity/Sit not in the neighborhood of
the man, the son of his god/In the city circle him not/Nor
0 about at his side/Get thee to the tomb...of earth to thy

rkness. By the Great Gods 1 exorcise thee, that thou

mayest depart." (Prom Utukki Limnuti, tablet A, column V)
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“ashru ellu" - a clean phce.no In the Poem of Baal it is
presented as Mot's natural habitation, a view of some
significance as we shall soon see 211
The general Biblical descriptions of the desert are not
enticing. It is hot and dry, a place of thirst and tired-
ness, OUne goes there if he must escape or as a punishment.
While there seem to be several references to peaceful
relations with the inhabitants of this area, they are also

212

frequently portrayed as threatening, Over and over it

is used as the image of what a place will look like after

it has been destroyed. It':described in terms of the

pre-creative chaos, but shall in the future be restored -
which implies that it needs to be.

Is this the dwelling of God? We have seen occasional
references which may support such a view, but they are few
and relatively isolated, It is valid to state unequivocally
at this point that if such is the case, it is as a very
minor sub-motif, perhaps a remnant of some far-off time or
tiny sect, The Israelite mindset was not at ease with the
desert - whether in its stories, its poems, or the
prophecies of those who warned of impending doom.

There is, besides the desert terminology, a surprisingly

210. Alfred Jeremias, The 0ld Testament in the Light of
the Ancient Near East, p. 117, ==
ey Ield.

212. ]eﬂ'm. op. cit., p. 183 (references included),
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213 myege,

substantial collection of desert-related imagery.
however, prove little more than that the Israelites knew
about the wildemess and wildermess life, hardly a startling
discovery concerning a people surrounded by desert and who,
living at a natural crossroads, could hardly avoid contact
with others who had been there, It would seem generally

fair if not completely accurate to accept the assertion that

in Israel's eyes ''the desert was the refuge of outlaws, the
haumnt of brigands, the home of demons and wild beasts," a
notion shared in large part throughout the ancient Near Enlt.n‘
Often other Near Eastern material can be of value in =
further exploring the Biblical comept of the desert as well :
as in determining the milieu in which it was set. Although <
no particular attention will be given to ascertaining the
contemporaneity or chronological priority of this foreign

material inasmuch as no causal relationship is being

suggested, we can expect to gain insights from other

literatures which may be used to support impressions and
provide new keys in understanding the 0Old Testament material,
Specifically, we can hope to use these to £ill out and
expand our awareness of tendencies which have already been

noticed in passing.

B

'f;z Cf. Talwon, op. cit., p. 44, and Jeffery, op. cit.,
pl -

214, Roland de Vaux, Ancient Israel, p. 4; cf. Alfred

Haldar, The Notion of the Desert in Sumero-Accadian and West-
Semitic WelizIons, p. 38, =
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The closeknit relationship between the desert and the
Netherworld is not hard to understand, especially in light
of the general attitude towards the desert of which our
Bible is typical - as a '"subterraneocus, negative power, the
world of death and chaos."?15 The origin of this conceptual
equation may lie in the fact that burial took place outside
of cities - i.e., in the desert - and that the Netherworld

was conceived to be located in the west - i,e., the steppe

vis a vis Babylon.?'® Darkness is an attribute of both the

Netherworld?l7 and the desert?l® which the Bible calls

niobs: 1,“219 and suggests as the origin of the mass murder
foreseen for Samaria.??0 To the extent that one is willing
to accept these hints, such images can support the view that

the exodus into the desert be seen as a descensus ad inferno
221

of sorts, especially in Psalm 68, Clearly the desert is
a land of death.???

The ocean depths have the potential to be viewed
similarly. In Semitic literature there seem to be two
contrasting views of the ocean - as either posing the

threat of death or offering peace and rest. It has been

215, Haldar, op. cit., pp. 11-=12,

216, Ibid., p, 13; the thesis is derived from Tallquist,

217, CF., Ps 49: 20, Job 10:21, 12:22, 18:18,

218, Jer 2331, Job 12:24.25,

219, Cf, Jer 2 6.

220, Hos 13:15 - 16:1 if these verses can be treated as
a unit,

221, Haldar, op, cit., pp. 5 and 50,

222, Jer 2: Jjob‘ﬁ 119,

™,

"
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suggested that the Bible's more mythic passages present the
ocean as a challenge to the creating deity, while in the
more monotheistic passages it serves as God's instrument or
resting place. 223 i matever the value and validity of this
thesis, the Biblical view of the ocean is in several
passages undeniably close to that of the Netherworld. It,

too, is a place of darlmnu?z"

equated with ‘.11:'-‘.225 oy1n seems quite clearly to be

226

and is at least by context

understood as a nether world.
Possible additional comnections between ocean and
desert should also be cited, Ilsaiah's 2* "370is

227 ¢ additional

intriguing, no matter how uncertain.
interest is the fact that in ancient times the name
"Sealand" was apparently applied to what is today sandy,

228 If this connection between ocean and

Arabian terrain,
desert is correct, it is not hard to understand how the
desert could cume to be called 90 . chaos: for the

pre-creative chaos which is so designated is represented by

223. A.J. Wensinck, The Ocean in the Literature of the
Western Semites, p. 40; cf. 1s 27:1, Ps /4:15, 89:10, 104:5f,
Prov B:20 for the former and Gen 1 nnd Ps 29 as emples of
the latter view,

224, Ps BB:6-7,

225, 118 22:5-6, Ezk 26:19-21, Jon 2:3, Ps 40:3, 71:20,

226, Cf. Gen 49:25, Dt 33:13, Ps 68:21-23 (the e
recalls the Egyptians' fate in the sea), and Job 26:5.

3 227, R;;ynot:d P. dDougheriy. "The Sealand of Arabia,"

ou of t American Orilental S e s

Ff.mlh R 1 Society, L (1930), p. 23;
228, Dougherty, op. cit., p. 15.
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the ocean which returns to dominance with the deluge as
God re-creates the world through Noah, the new Adam,229

230 helps

The wind, often said to originate in the desert,
subdue the sea as well, a motif which may go back to the
Enume Elish in which Marduk slays Tiamat with fierce

vindl.zn In any event, the desert represents destruction

and punishment - the chaos of the historical lchclc.zn
These motifs are all neatly combined by Deutero-Isaiah into
what Wensinck presents as the equation
"“"cosmogony = deluge ® exodus = exile "233

The primordial chaos is returned by an act of divine
wr-thz'“ which is not to be rcpeated.zBs

Pa radoxically the pinn as already mentioned, has
also a more positive connotation; it is both death and life,
hell and |:n¢t~m:!iu.:"3'ts Une thinks immediately of the above
described contrast between -27vand ]7% This brings us

to the Myth of Tammuz in which both of these elements are

229, Wensinck, op. cit., pp. 13 and 50; the motif is
extended to baptism and the passing through the Reed Sea in
I Cor 10:1-2 and 1 Peter 3:20 and then to death, completing
the cycle, in Rom 6:3, This view of the passage through the
Reed Sea is fureshadowed by Deutero-Isaiah; cf, Aarre Lauha,
"Das Schilfmeer Motiv im Alten Testament," Suppiements to
Vetus Testamentum, IX (1963), p. 38, o

. E.g. Is 2A:l,

231, Haldar, op, cit., p. 62; cf, Is 27,

232, Vensinck, op. cit., p. 53; hence the need to restore
the desert, e.g. Is 43:10f, 51:3, 55:1,

233, Wemsinck, op. cit., pp. 53-5,

234, Cf. exile a8 wilderness in Is 40:3-4, 41:18-19, 42:16,
63:19-20, Jer 31:2,

235, 1s 43:16-18, 51:9-12, 54:7-9; cf. Gen 9:11.

236. Wensinck, op. cit., p. 65,
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combined in a rather surprising way. The Sumero-Accadian
form of the myth has been summarized in this way:

At the beginning of the ritual it /the edin,
a steppe/ is a beautiful place adorned with
greenery, and is the resting-place of the
cattle, and it is accordingly also rendered
with tarbasu in Accadian., Then the enemies
enter the &in, destroying it and carrying
off the god to another place, also called
edin, or edin a-ra-li . . . Consequently,
there are one "upper" and one ''nether" edin.
Tammuz then goes to the Nether World, an

the edin which was at the beginning adorned
with verdure becomes a desert, where the
enemies have their dwelling place. Then it
is also a land of darkness and cold, whereas
the sun is shining in the land of the dead.

« « « This implies that the order of the
cosmos is reversed, Then, Ishtar goes to
seek for her dead son, or beloved, to bring
him rich gifts, which are consecrated in

the edin and then brought to Tammuz' dwelling
in the edin = "the Nether World." Finally,
when Tammuz returns in triumph, the enemies
are driven back to their proper domicile, and
his edin is restored, and becumes once more a
place adorned with trees,237

It is not necessary to point out the numerocus details in
this myth which reinforce elements of the wilderness-
concept already suggested; less evident contacts should,
however, be noted. The view of demons as '"hordes coming in
from the desert, who enter the temple and carry off the

young god, n238

may suggest how the destruction of Judah or
Israel was equated with the arrival of a wilderness state;
in the ancient Near East when the pastures and fields become

a desert, one could deduce that an enemy had made his way

237. Haldar, op. cit., pp. 25-6.
238, Ibid, p. ¥4, —"
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into the temple, 239 Also in the Tammuz rite the coming of
sunset - in the west! - is associated with dark and cold,
i.e., chaos, a possible support for motifs previously
-enti.oned.z"o Finally, it is possible that some elements
of this account derive from an historical experience such
as the destruction of Ut-;z"‘1 regardless of its accuracy,
this hypothesis does recall the combination of desert and
destruction imagery we found in the Bible,

While it would obviously be folly to expect to find
such a myth in the Bible itself, certain traces do occur,
The cycle Eden-desert-Eden has already been noted, and the
closeness of the term edin is too obvious to be i.gw:tt'.d.z‘u
Some would argue that Isaiah 33:6-8 is a "typical
description of the state obtaining when the god is in the
Nether World," and that " ,,,J' in verse 10 suggests His
resurrection and the oncoming messianic “.._265 that Psalm
44:10ff assumes that God has abandoned the psalmist who
prays that He awake, sleep being equated with death - i.e,
God is in the Netherworld,’“* and that Psalm 79:1£f describes
the sufferings which follow the destruction of the Temple, a

situation previcusly considered with regard to Tammuz rites, 24>

239, Haldar, op. cit., p. 24.
240, 1bid., p, 227

241, Ybid., p. 35.

242, TY1bid., p. 57.

243, Ibid., pp. 55-6,

244, THid., p. 54.

245, Thid., p. 52.
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Whatever the extent of the relationship to the Tammuz
liturgy, whether or not Yahweh was ever conceived as a

dying-and-rising deity,?46 gnd despite the possibly

simplistic attitude of statements such as that the "universe, B

in the Semitic comception, consists of several parts analgous .

to one u'm:ﬂ:hu'r."z'w there is unquestionably a substantial

- measure of truth to the interrelation of Netherworld, ocean _‘S'
depth, and destruction imagery with that of the wildernmess - i o
presumably through the use of metaphor unt:il proven

otherwise, This is partially illustrated by Ezekiel:

- When I make you a city laid waste like the cities _ .
» that are not inhabited, when I bring up the deep -
over you, and the great waters cover you, then I i_
will thrust you down with those who cdescend into
the pit, to the people of old, and I will make you v
to dwell in the nether world, among primeval ns ¥
with those who go down to the Pit, so that you will ﬂ
not be inhabited or have a place in the land of the {‘
l.i.vi.rﬁ; I will bring you to a dreadfiul end, and i
you shall be no more; though you be sought foE& you
r will never be found again, says the lord God. 8

Such expressions, whether intended literally or

'..; figuratively, grew out of the way in which the ancient

Hebrews looked at the desert., For our purposes there is

"1 no need to categorize each reference or separate the
various images, The concept was fluid, containing the

possibility for this entire range of attitudes and

y 246, Ct, J. Philip Hyatt, "The Ras Shamra Disooveries
RS and the Interpretation of the Old Testament,” The Journal
of Bible and Religion, X:2 (May, 1942), pp. 74=5.

247, Wensinc 4 ﬁ_. cit., p. 9.
g 248, Ezk 26:19-
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presumably conjuring up these images in the minds of those
who heard or used such words. The overridingly negative
outlook on the desert will be important for us in assessing
" the Israelites' attitude toward the time their ancestors
. spent there on the way out of Egypt as well as in
understanding any possible nostalgia which might have
- arisen in later periods,
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THE DESERT PERIUD - INTRODUCTIUN

"1t is atter all nut what "
happens to an individual our a
people but what it believes has
happened that counts in its )
future, although always there A
must have been an initial basis ’
fur such beliet, "* o

Much ot the Biblical material about the desert
actually deals with the su-called torty years the e

lsraelites spent tliere en route to the rromised Land, Fur _?ﬁ

ouUr purpuses this subject must be approached in two
distinct ways., .ur ultimate goal will be to ascertain the
attitude tuward the desert which underlies these accounts,
Obviously this will be largely implicit in the texts and
must be separated from the events which are retold; it
will be most easily perceived ir we keep in mind the
general attitude already described fur purpuses uf

comparison and contrast, Hetore that can be done, however,

* James Alan Muntgomery, Arabia and the Bible, p. 10,
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we must turn to the Bible s attitude toward the desert
period itselt, a task possibly more complex than
elucidating the attitude towards the wilderness which it
assumcs ,

According to the Hexateuchal narrative, which is the
only account the bible presents as a general and complete
description tor this period's history, the wilderness 1s a
time ot transition. God had made a promise to the
patriarchs the rulfillment ot which was rendered impussible
by the Egyptian enslavement, or even Israel's continued
presence in Egypt; therefore, He led Israel out of Egypt
and on teo conquer Canaan, The wildemess was the
in-between space which had to be traversed before the
conquest could begin,

vur concern is with neither the exodus nor the
conquest, but it is difficult to find precise dividing
lines which will enable us to determine the texts from
which we should work, To some extent this is a result of
the artificiality of the question we pose. Because of its
transitional status, the wildermess can be viewed either as
the culmination of the redemptive process whereby God led
His peonle from slavery to the Promised land or as a period
of preparation for living in Canaan once Israel had been
successfully extricated from Egypt and thus the beginning
of conquest-and-settlement. But to state the problem in

such terms ignores the very real fact that the desert
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period has assumed proportions which belie its conceptually
subordinate status, Contained in three and one half of the
Torah's five books, the account of the wilderness period
overshadows both the exodus and the occupation by sheer
weight alone, To what extent it was actually viewed as an
independent period we can ask ourselves later, but that it
has come to appear as such is self-evident.

It is tempting to set the limits of the wilderness
period with the miraculous crossinz of two bodies of water
the accounts of which seen related and therefore possibly
conceived as the appropriately symmetrical limits for this

1 2 the

lengthy narrative, In the case of the Reed Sea
problem results from the difficulty of defining that
event ‘s conceptual role within the overall narrative, 1Is
it intended, at least literarily, to represent the border
of Efypt, the point at which we are to consider lsrael to
have been once and for all removed from Egyptian power?
Should it be viewed as a successful confrontation with a
natural threat, the first of many the Israclites were to

face during their wilderness sojourn? Or does this

represent the defeat of a threatening enemy, again a

1, Aarre lavha, "oas Schilfmeermotiv im alten Testament,"
Supplements to Vetus Testamentum, IX (1963), p. 44,

2, I use thir term reluctantly as a conventional
translation for f30 8% Although I intend no definite body
of water (hence the inappropriateness of "Red Sea'), some
tnglish term is necessary if only for stylistic reasons,
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frequent problem for Israel that reached its climax during
1
the period of the judges? Wwhich is the essential element
in this account - Israel'‘s crossing, Egypt‘s drowning, or
i the passing of a natural boundary?
— Though not particularly crucial for the ensuing
analysis - the issue is merely to determine which material
.
we must examine - this problem can shed light on the nature
of some of the issues which will arise. It will become L
<1
W even more significant when we try to assess non-pentateuchal _('
- s
7 - . -1
references to the wilderness period, many of which are "
; ambipguous; the more clearly we can define our focus now, ;ﬂ;*
-
s
the more easily We can expect to understand poetic and . '
elliptical texts later on,
. Marton Noth equates the exodus, or better the divine
' extrication of Israel from Egypt, with the event at the
‘ﬂ Reed Sea:
T the activity of the divine subject mentioned
- in the confessional formula £393nn yWwB...*nKs1y
originally seems to have referred to the
F. - "destruction of the Egyptians in the Sea."
. Presumably this is what is meant above all
J; whenever the ''signs and wonders," "the great
- and terrible acts'" of God, and the like, are
- mentioned in this context. In contrast to Israel's
3 50 journ %n Egypt and the conscription to slave
p. labor which, though implicitly presupposed in the
o confession of the "guide out of Egvpt," were not
in themselves particularly remarkable, the event
at the Sea was so unique and extraordinary that it Y
: Came to constitute the essence of the primary g
A Israelite confession and was regarded as the real S
begiming of Israel's history and the act of God "
1 fundamrntal for Israel, ;
-
L ] 3. Martin Noth, History of Pentateuchal Traditions, p.
P
e



This position is based on the equation of "signs and
wonders'" - as well as other, similar phrases «with the

event at the sea., Childs argues that the phrase originally
referred to the entire range of miracles to which Israel
was exposed, both in Egypt and the wilderness, but was
later narrowed by the insertion of the sea tradition.“

The problem is somewhat more complex than either of
these positions suggest. The term NIN1K used alone is
consistently applied to things done for Israel‘s benefit,
generally with Moses' rod. Logically these can be anywhere

Israel is - in Egypt or the desert.”

Moses uses his rod to
present signs for Israel's benefit, beginning with simple
acts and proceeding to grow in magnitude, but always for
the purpose of impressing Israel.® Accordings to these
texts the plagues and earlier miracles are all

jnterconnected. In contrast, D?Na%bare performed for

Egypt.7 As such they obvicusly cannot include the miracles

in the desert, and it is therefore no surprise that they

are said to have been done in E‘.gy“t.8

4. Brevard S. Childs, "Deuteronomic Formulae of the
Exodus Traditions," Supplement to Vetus Testamentum, XVl
(1967, pPp. 33-6. L

5, Num 14:22, Dt 11:3-5 explicitly includes events in
Egypt {(presumably the plagues), at the Reed Sea, and in
the desert.

6. Cf, Ex 4:9,17,30, Num 14:11, Josh 24:17, and
seemingly also Ex lu:l-2.

75 Bx #1210 .

6, Bx 11:9-10
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Presumably these two different streams of thought

‘
were corbined later into the standard, almost formulaic
"L IY DIM"? The phrase incorporates certain elements
ik from each of the two preceding views, It consistently
" denotes that which is done in Epypt, usually to Phamoh.lo
Several of the usages imply not that it was for Pharaoh s
*~

benefit that these were performed, but as part of a
concerted action against hian, The referent: seems, F
therefore, to be the process of extricating Israel from

i.e, that which is implied in the use of 02 i

};g"r‘t' -
-3 1 4
= alone.! Judring from context, this would seem to be the - '
2 -’
plag ves, 1@ Significantly, the sea event is not mentioned iy
-~ in certain contexts where we would expect it, but is '
. W
removed from those verses which deal explicitly with the A .
|
- .‘
. exodus and is there described as a seemingly separate event, i "
5 : -
g the downfall of an anonymous c-ner.:y.l- ' The implication to N
. be drawvn from these considerati on: must be that the event =
7 o
k- ) . _
- 9. The contexts in which this usare is encountered

would suggest it to be the work of D.

10. Ex 7:3, Dt 4:34, 6:22, 7:19, 29:2, 34:11. Several
passagjes imply the importance of Israel's witnessing this
event, e,g, Dt 4:34, 6:22, 7:19, 29:2,

11, Cf, Dt 26:8, Jer 32:21,

12, Ps 78:43, 105:27, 135:9, Neh 9:10; Psalms 78 and 135
clearly supgest that this was in Egypt.

13, Ps 78:43,53, Neh 9:10-11; cf. George '’. Coats, "The
Traditio-historical Character of the Reed Sea Motif," Vetus
Testamentum, XVII:3 (July, 1967), pp. 2634, If Egypt 1s
included among the anonymous enemies of Josh 21:43-5, the
exodus itself is reduced to being part of the process
whereby God gave Israel the lromised land!
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at the fecd Sea was conceived as something different from

L Ul
| the exodus itself as cen be clearly secen from the two very

ditferent threats facing lsrael - in one case slavery, in
the other military defeat. To be sure, the wilderness
sojourn must be viewed as conceptually subordinate to the

14

exodus and Promised Land themes, It is not presented as

g a place of Israel‘'s beginnings nor the goal of their flight ? '
from servitude; even the excuse Moses gave Pharaoh claimed 'T#
they would spend but a short time there,l3 unly when 'ié

Ty uncertain of their ability to stay alive do the Israclites .fQ

23 charge that Moses led them into the wilderness with no

better goal in mind; and their position is generally that
it would be better to return to :,:‘-Y!\t‘lo - they do not ask
to remain in the desert.

The narrative which begins in Exodus 14:10 supports

s the argument that the event at the sea is part of the

4
s
-
-
“n

wanderings. llere we find all the elements which cowe to
characterize the wilderness sojourn - the people s
murmuring, asking to return to Epynt, puidance by an angel

and a pillar of cloud., Certainly in some res-ects this

14, r.‘-oth. op. cit., pp. 47 and 58, Ulrich ¥, Mauser
(Christ in the iTderness, p. 45) goes so far as to claim
that the period of & r\mtmn slavery itself is considered
part of the wilderness time in lios 13:4-5 and Jer 2:2ff,

15. Noth, op, cit,, p. 71.

16. In Fhm-{' this is considered preferable even to the
conquest of Canaan,

T ‘.‘v'
“,..,;.,.', 4,
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event was considered part of the exodus., Most notably we
- find connections with the plagues which preceded - Pharaoh's 4 ‘;_
heart is hardened,!” God speaks of proving Himself,l® and i
Moses is told to stretch out his hand,l? However, the fact ‘ra,
?tf that in some res ects it was viewed differently militates .££$
- against excluding it from consideration here, '“\
N The determination of the exodus itself can be “ ol
achieved simply by outlining the events described in ;i%f
Exodus 12 and 13, 1In 12:33-6 the people prepare to leave, r“ Q
!EI Verse 37 traces tlieir progress using the itinerary form and ] ?%1
b sequence which is tynical of and unique to the wilderness
. period, 20 Immediately thereafter we find reference to the
v fact that they have now been brought out of Egypt (ve, 39,
:[5 completed their time of dwelling there (vss, 4U-1), and are
oot now beginning to receive laws (vs. 43), an event deemed

typical of the wilderness period although found elsewhere

as well, 1In 12:17,41,42, and 51 the exodus is implied to

have been a one-day event, and according to 13:3 that event

17. Bx l4:4,8, "

18, Ex 14:4,18; cf, 7:5, - ..

19, BEx 14:16,21, According to Brevard 5, Childs ("A i
Traditio-Historical Study of the Reed-5ea Tradition," Vetus "
Testamentum, XX:4 (uctober, 1970,, p. 409) "the sea event
the I' account is no longer understood as rt of the
wilderness wanderings, but brings to campF:tion the plan of -
God in the exodus which had begun with the plagues (Ex 7:3f)" e
As such we may have a late return to the original (historical, A
state of affairs suggested by Noth, that the event at the sea 7}.
was the exodus itself,

20, Cf, George '/, Coats, "The Wilderness Itinerary," The g
Catholic Biblical puarterly XXXIV:2 (April, 1972,, p. 147:
"The wilderness itinerary,..functions Es a'structﬁrsl frame-
woric that unifies originally distinct traditions into a
meaningful whole,"
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had already been completed. By verse 5 their goal, Canaan,
has been set., Verses 14-15 suggest that killing the
Fgyptian first-born was the act of strength with which God
extricated Israel from Egypt - and that it was sufficient
to do so, In verse 17 their route is determined, and by
verse 20 they have already reached the edge of the
wilderness, Clearly then in the lentateuchal narrative
taken as a whole the wildemess period begins in Exodus

12:37, and the story of the Reed sea is considered to be

part of that period,?l

The conclusion of the wildermess period, although
possibly less significant than its beginning, is more
difficult to define. Already in Joshua 2, for example,
the conquest plans are under way. Thus to argue that
crossing the river (Josh 3) is the entrance intoc the
Fromised land is akin to viewing t'e Reed Sea as the exit
from Egypt. Although tantalizing - and most likely the
view held by whoever it was that put the stories into their
present structure - it is simplistic for our purposes. The
dilemma, as has been stated repeatedly, is a result of our

attempt to find what is really an artificial, conceptual

21, Coats, ",,.the Reed Sea Motif," pp., 264-5, According
to Volkmar Fritz (israel in der WUste, p, 38) the itinerary
sequence conceives the wildemess to begin in Ex 15:22a
wef, LXX and Sam ad loc,.;, although Coats disagrees for
good reason ("The Wilderness Itinerary," pp. 150-1).
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dividing line,

'’ Compounding the difficulty is the fact that the
settlement does not begin in an easily defined way. The
Trans jordan tribes occupy land which was congquered by

accident, !lowever, to the extent that this represents an

L attempt to explain how certain Israelite tribes acquired .
- their territories, these events fit the theme which *’j,
underlies the conquest as a whole and as such can be ﬁif‘
: ascribed to that tradition, We will, therefore, B |
r?? arbitrarily place the dividing line between wilderness and ey
occupation somewhere between Numbers 32 (the occupation of - :
Trans jordan) and Joshua 2 (the implementation of actual & iy

- conquest plans), Numbers 13-14, although part of tie bl
'J: conquest process and possibly the remnants of an earlicer Eﬁiﬁ
conquest narrative, does not in its present form and - ..‘!

< location serve that pl]!“pose.?? The actual settlement of

the Israelite tribes begins with Numbers 32, The various

speeches of Moses as well as the account of his death

.
P -
i contained in Jeuteronowmy must, however, also be included
r. in the wilderness period inasmuch as they presuppose a
.w -
v state of not-yet-having-arrived which is characteristic of

that timc.23

22, Cf, infra pp. 71-2,

23, T™e itinerary framework seems to end with Num 22:1,
sugresting that the events which follow (Balaam and Baal
Peor) are the final events of that period for whoever was g
responsible for this structure. Coats, however, finds traces
of it in the book of Joshua ("The Wildermess Itinerary," p.l149),
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According to the Torah, which is the most developed
narrative that we have, the texts dealing with the desert
period (Exodus 12:37 through Deuteronomy 34) can be grouped
into the following categories:

a) Accounts of Israel's itinerary and procedure

Ex %2:37 (13:17-18) 13:20 (1l4:1) 15:22,27, 16:1, 17:1
9:1.2
Num 23, 10:11-28,33-36, 11:35, 12:16, 20:la,22,
21:4a,10-16,18b-20, 31 (33:1-49)
Dt 1:1b-2

b) Speeches by God and Moses containing a large amount of law
Divine - Ex 15:25b-26, lev 26:3-45, Num 33:50-34:12

Mosaic - Ex 15:1-18(20-21), Num 33:1-49, 36
Dt 1:1, 1:3-4:40, 4:44-26:19, 28431:6,
32:1-43, 33:1229

Law
General - kEx 12:43-13:16, 20:1-14, 20:20-23:33,
31:12-17, 34:10-27, 35:1-3
Lev 1-7, 11:1.26:2, 26:46, 27

Priestly - x 25:1-31:11, 35:4-40:33
lev 8-10
Num 31:1-13, 4, 7:1-88
bt 31:10-13

Census - Ex 30:11-16
Num 1, 3:14=4:49, 25:19-27:7, 34

Occupation = Num 32, Dt 4:1-43, 27 (36)
iinai Theophany -

Ex 19:2b-25, 20:15-19, 24, 31:18 (32:1-33:6) 34
Lev 26:46

Fent and Revelation - BEx 33:7-11, 40:34=35
Muam 7:89
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¢, Relations with other nations

Ex 13:17-18 (14:1-9) 17:8-18:27
Num 10:29-32, 20:14-21, 21:1-3, 21:71-24:25, 25:16-18,
31:1-54

d) NDivine assistance and Israelite rebellion

Ex 13:17-18,21-22, 14:1u-31, 15:19,23-.26, 10:2-36,
17:2-7, 20:15-106, 32:1-33:6(12-23), 40:36-38

lev 10:1=20

Num 11:1-34, 12:1-15, 13-14, 15:32.36, 16-1/, 20:2-13,
21:4-9,16=-18, 25:1-19

e) Succession

Num 20:1b,23-29, 27:12-23
Dt 31:7=9,14-30, 32:44-52, 34

£, Miscellaneous

«
Unleavened bread - Ex 12:3u-422% T
Joseph:'s bones - Ex_13:19 1
Boothes - Lev 23:43 [ iy

Since our concern is not with different kinds of
text included in the Torah between the exodus and the

conquest, but rather with the types of events ascribed to

that period (so that material outside of the Torah can be |

considered as well), we will utilize the above tymlogy to T

exanine those texts which fall into each category along
with consideration of their roles within that category, but

withuout a detailed analysis of each individual text,

24, Alrhou~n narrative, part of this material could be
included in the Lato ory of law; from another perspective
it c“uld be said to deal with the exodus,

25, Martin nDth (Exodus, A Comnentary, p. 108, considers
this to be aetiolopical Tfor The tomb of Joseph in Shechem:
cf. Gen 50:25 and Josh 24:32,

26. Cf, Dov Ashbel, "O93bd DNE3Z3 CI*R"3E YaP? NIabda *3
( ap 3%z ¥7, *32/Bic7" Beth Hamikra, XI11:1 (November, 1966),
pp. 100-104,
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Aside from descriptions of the manner and route by

which Israel traversed the desert between iEgypt and Canaan
and excluding the fact of leadership and preparation for
the ensuing occupation, there are four primary types of
events assirned to the wilderness period:

1, revelation (including law and cultic procedure;

2, divine assistance

3. rebellion or complaint

4, foreign relations

Although there are certain difficulties with this typology,

it is useful in providing entree to the material,.
Interestingly, no vhere outside of the Torah account itself
are all four types found together in reference te the
wilderness period despite the vast number of texts dealing

: " 27
with various aspects,

Before proceeding to the individual facets of the
desert period, we must con’ront one remaining difficulty in
classifying relevent texts - the tendency towards
generalization, This becomes immediately apnarent in the
theme "divine assistance' there called Providence; which

could be viewed as the underlying theme of the entire

exodus process. Thus wherever we find isolated the com:on

27, Several times three of the four are presented

together, usually excluding "foreign relations" (Dt
3%:2-5,8-9, Ps 81, 106, and Neh 9:6-31, and once without
dl\.lnr Fuldance," although it may be implied (Dt 1:6-3:29),

N lq.
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phrase that God ©>73DR 13K*XY) or a variant of it, the

reference could be to the entire redemptive pmcess.zu g
The fact that it often occurs in sequence with other ™
elements of the wilderness sojourn would suggest that it is 'b’j
not to be viewed as more than the exodus itself, a position ,‘;?'"'
supported by its generally appearing with the specification [N
. b
8%78L TOWD or C*7End and even C2Y .“"3?:.'29 In other words, "’., ;
the extrication is not tie jeneral experience between f!
slavery ard settlement, but the ver, speciiic rescue from 1
fgypt, an occasion lirited to a particular day or renth,>0 ‘:
That this sentiment became a iomulﬂsl does not prove tlat ;."!:'
its connotation was thereby generalized to include the _. |
entire period, The available evidence gimply will not ﬁ_
support the hypothesis that it referred to more than the 'i;:‘:’
verv specific and limited exodus event, although such a :ﬁt‘
possibility camnot be totally ruled out, Rather, we must 1
assume that it indicates the rescue from silavery and that ", 4

vhen it appears alone, the remainder of the "forty years in

the wilderness" is either irnored or unlnaown,

28, This is especially so when the term %y is used,
implying according to Noth the entry into Canaan as well as
the exodus (Pentateuchal I'raditions, p. 52; cf, Joanne
Yijngaards, The Formulas of the Dcu:eronm iic Creed, pp.

24£f, and " a\¥337and oy, a Tworold Approach to the Exodus, "
Vetus Testamentum, XV:1 (January, 1965,, pp. 98-102,

29, Ex 13:3,14, 20:2, Lev2613 Dt 5:6, 6:12, 13:6,11
(note also Dt 5 1); - althnurh it 1s not nlways God th is
said to have done this, but also Moses, an angel or
messenger (Num 20: 16), or even the poldcn calf (BEx 32:4),

3U. Ex 12:1/,41,42,51, 34: :ls, Nt 16:1,6.

31, Jer 16: 1& ?3 7.




WILDERNESS REBELLION

"What are the trespasses of
the Hebrews,..? Are they not the
ordinary misdeeds of ordinary
people? 1Is it something so
terrible to long for meat? Is
there something so terrible to
want water when you are thirsty?
hat was it that the liebrews did
that was wrong? The answer is
that they did what ordinary
people do. \hat the biblical
author is telling us is that
Moses was fashioning them into a
kingdom of priests and a holy
people and therefore ordinary
conduct was not good enough,'=

1 comes to dominate

The theme of wilderness rebellion
the narratives of the desert period., Since it is composed
of a series of scemingly independent stories of varying
types, however, the term "theme" may be a misnomer much

like "rebellion" which does not fit all of these. Rather

we are dealing with a variety of incidents all of which

* Samuel Sandmel, "The Enjoyment of Seripture'
(unpubl ished lecture;, p. 22,
y l. For an explanation of this characterization ef.
George /. Coats, Rebellion in the Wilderness, p. 249,
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reflect negatively on the Israelites in one way or another,

/ithin the unfolding Torah narrative these stories
are found largely in two places - Exodus 13-17 and Numbers
11-17 which continues in chapters 20 and 21, Because they
are so numerous, they evince a sense of constantly

recurring sin, taxing the reader's ability to delineate

between individual instances. wun closer examination the

narratives reveal some striking similarities as well as

illuminatiny differences,

The first such "rebellion" takes place at the Reed
sea and provides a major reason for thematically linking

that account with the wilderness period. The Israelites

argue that they had warned Moses of the dangers inherent in

his plan while still in u;ypt.z Although no text in the

preceding narrative fits the complaint here voiced, it does

serve to linlk tiis story with the period ot Israel‘s

Egyptian slavery, extending Israel's rebellion back into

the previous period and remindins us omce again that the
wilderness periocd cannot be totallv abstracted from that

which preceded it,

The Israelites' complaint, which comprismes an

2. Rashi sugiFests th

5 reference is to Ex 5:21 (ad Ex
while

14:12,, ibn kzra more convincingly states that the
incident alluded to is not recorded in the Bible. The
author's point may well be that the Israelites here invent

or exagferate what had happened in Egypt, a recurring motif
in these storlies. Cf. also Coats, op. cit., pp. 255-0.
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extremely small part of the Reed Sea narrative, is that the
L 8 = . . T i i %
Egyptians will kill them,” There is no explicit concern
about the sea, but instead precisely the problem which God
had anticipated and teo avoid which, ironically, He had led w4
) . : 4 P
e 2 them in their present direction, 1
| y
-
The text contains an important redundancy. 1In 14:10
o the Israelites cry to God, a reaction appropriate to the '
circumstances of the exodus and typical of various -"‘-"
5 . - 2 . e
salvations, particularly during the period of the _‘,ud}_‘cs;f’ :
% —_ . ; .
but in verse 11 a more specific complaint which expresses a
! |l
1 fundamental opposition to the exodus is directed to Moses, .
= T
Both of the two replies whicli follow - one from Moses and g
e
the other from God - ignore the second complaint. Moses g
ascribes responsibility for resolvins the threat (and 1%
implicitly the dilemma itself) to God; God calls for action
""3:- by both Moses an’' the people., Neither one responds to the
3
. thrust of the question, '"“hat is this you have done,
o bringing us out of Egypt?'" (v, 11, Possibly we have here
- he combination of two Jlifferent problems, one of which has
i
& 4
o been piraced around the other so as to bracket it, Whatever
(= 4 J " K
\ the evolution of the text, however, it is the Israelites:
‘i specific complaint which is of particular interest.
ot XMrectesd to Moses, it blames him for the present tihreat:
'y 3. BEx 14:11-12,
- -
| 4. Cf, Ex 13:17b,
%- 5. Cf, Jg 3:9,15, 4:3, 6:6, 10:10,12,
ot *
b
-
Y
‘,.-A‘
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I
he took us out of Egypt to die here in the desert.® The EE
L ]
rebels are unaware of a promised land beyond the desert :

towards which they are heading, and so te them the exodus e
was pointless, Better to live in Egypt as slaves than die

in the desert as free men.

~ ==
God's resnonse is one of action., I'he complaint is
- ; : : i s} £ v.7 -
ignored; there is no punishment nor even a reply, The
sea is parted in order to provide a sign of God‘'s power for 4
8 e d

the Israclites and to kill the kgvptians. Just as the sea

| in front of them did not seem to worry the Israclites

-

4 earlier, so now their crossing is not in itself emphasized, - -

B .
Y

; 3,

In contrast to the exodus for which slavery was the status g
i,
= to be overcome, here it is an imwediate military threat *
: . _ Lo b
akin to that which typifies the judges* period:; and the e

outcome here as in that later time is belief both in God

‘z-a_ and the leader He has mvi-ienl.q

t The second instance of "rebellion" follows i" )
‘I‘ immediately. The story of Marah (Ex 15:22-25a, includes an i .
f , aetiolosical element:; but that cannot be its purpose, since

j" it is explicitly stated that the name Marah antedated the

Israelites arrival t!:.«rc.lu Apparently the story is tu

6, The people's feeling that they are already in the
desert is shared by Pharaoh: cf, Ex 14:3 although l4:5
suggest® possibly different circumstances, -

7. According to Noth (Exodus, p. 106) and Coats
(Rebellion, p. 136) this sUgzests that the rebellion is a
secondary element in the narrative,

8. Ex 14:13, ef. v, 14,

9. Ex 14:31,

1o, Ex 15:23,




explain the discrepancy between the name and the sweet
water which was found there., However, the impotability of
the water at Marah is preceded by a far different complaint
- that Israel cou.d mot 'ind anything at all to drink in
the dcsert.ll This "overloading'" can be understood either
in sequence (that after not finfing any water they came to
Marah), or as the combination of two different stories, or
finally as a revision of one simple story. Verse 24 which
the people's murviuring secms almost unnecessary

for the text except that it provides a subject for the verb

p ’ = 12
in the following verse, As was the case at the Reed Sea

L
the complaint is directed at Moses but does not deal

the difficulties of the desert in contrast to Lioyptian liie
perhaps becaus e :ople are too close ta the servitude
ot thar time As o 8 response to Israel's
complaint is o oty the story deals with Moses®
sweetening the waters at larah, a semi-practical resolution
to an immediate dilemma; the only miracle is God's showing
him a trer. As for the murmuring:

effect and, as remarked above, are not at all in evidence

1:. Ex 1-":-"-.

12, Verse 25 contains its own subject in LXX, Sam, and
Syr. It is intriguing that the term N whicii would provide
a possible aetiology for the place mame is not used,

1;. Although that d4id not prevent such a complaint
earlier, ¢ , ©x 1l4:11, More likeiy this story is not of the
same type, at least not completely so, -
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after verse 24,14

The element of disobedience in the story of the quail
and the manna (Exordus 16) is highly complex. In fact, there

are several sins (which need not mean that these are several

combined stories,;. Pirst God initiates a test comprised of
two parts (both of which Israel fails). The first deals

with veneral procedures conceming the collection of manna

|
and entails the people's ignoring !.ﬁsses.]'J Al though they

disobey Moses, their =zin must be understood in terms of the
livine test descrilbed in verse 4, The other element is the
violation of God's ...h':.-ath.lﬁ God's use of NIK TI¥ \v. 28
points to the multiplicity of (isobedience in this
narr::\'ive.‘

An additional sin is initiated by the Israclites and
takes the form of complaint: Moses and Aaron brought them
to the desert to die, but it would have been better to have

died in spvpt. ¥ Altlwuh the danger confronting them in

l4, 703 in verse 25b scems to belon: with what follows
rather than the r.torv of Marah proper. Noth sugests that
this is a play on Massah, the locale of another spring
miracle (Lxolus, r}. 129,,

15. Ex"16:15=-20 t:ucrlbcl to P by Coats, Rebellion,
rp. 83-7) actually contains two directions [Tom VoG es,

16, Ex 16:4bf ,27-8 (ascribed to Dtr). According to Coats
this may be contrived by P (vv, 14-26, 33-4) to explLain the
Sabbath although he is not convincing (Rebellion, p. 95),

17. Rum 14:11 uses similar language to Link a variety of
narratives: the lifference between Goi's cowmplaint in the
two verses points up the differdng nature of Israel:s "sin"
- here the u olation of a commandment, there the continued
lack of belie! as manifest in repeated murmuring ,

18, Ex 16:2.3,
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the wilderness here is different from that of Exodus 14,
the complaint is identical and is met with two replies,
Moses argues that it was not Aaron and he who brought them
to the desert but God (v, 6) = the implication being that
God can and will take care of their physical needs, In
verse 8, however, Moses says angrily, ''Your complaint is
against God, not against us.," The meaning of these two
responscs is similar, but the underlying moods are quite
distinct, une represents an attempt to correct the people's
misunderstanding of the divine character of the exodus,
while the other raises the degree of sin [{‘rom mere
frumblins to wvirtual blasphemy, nresumably in order to
anell the discontent. Whether these are considered separate
or related replies, this element o the story - unlike Godis
test - rescmbles the complaint at the sea and like it is met
with divine action, al though not without some anger.l? The
complaint actually succeeds, although it is limited both in
time and quantity,

Like many of these narratives, the story of Massah and

Meribah (Ex 17:1-7, is complex. The people's complaint is

given in tw ifferent forms using various tt-r‘m:s;zo

furthermore, the double place name scems unique. The fact

that these two dichotomies do not correspond to one another

16:11-12,
17:2 and 3 where 21°7% 033 and ]Y7appear.

o
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could imply that therc may have been at least threec

k2 > > 21 s\ .
different scurces for this narrative, The aetiological

facet of the present story requires only the terms NC3 and
3. Verse 3, in which the word 117 appears, seens
relatively superfluous and given what we have secen in
earlier stories may have been superimposed, There alone is
the Israelites' concern phrased in the form of a nascent
rebellion, there alone is Moses considered the single
authority behind the exodus, and there alone do we find him
accused of causing the people's death in the wildernes: _2:-'
The lack of divine participation in the argument is easily
understood if the rebellion motif has been added to earlier
“orms of these stories although we can hardly consider this
possibility to have been proven.

Hoses' reaction, a cry to God, is not a new element

in this situation; but his fear is. Generally he cries to

21, The names lassah and Meribah generally appear
separately in the Bible., (E.g. Num 20:13, Dt 6:16, 9:22,
Ezk 47:19, 48:28, but cf, Dt 33:8 and Ps 95:8-9,) For Coats
this sugpests that they were two dif fereit places (Rebellion,
P. 62,, but Ezra Zion ielamed disagrces ("ireak-up ©
stereotype Phrases as an Artistic Uevice in Biblical Poetry,"
Sceripta Hierosolymitana, VI1I (1961,, p. 123,, The testins 15
on occasion sald to have been done by God to lsrael and gi'.'cn
a positive conrotation (Ot 53:8«1u, the contextual

ithenticity of which is Joubted by Crose and Freedman é'_"[’he
Blessing of loses," Journal of Biblical Literature , LXVII
(1948) pn, 203=47and Ps OL:&,
; .'_‘2. Although the By is speakinz, the vietim of Moses act
1s 1n the singular: ",,. Ynx nonob g*agnn anthyn nr apy
Perhaps originally the "revolt" was more lirited in scope
than its <resent form would suggest,
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God when confronted with a seemingly insoluble problcm.23
The threat of stoning which he faces here is new and
he ightens the danger am well as the importance of the
rebellion, It is now clearly directed at Moses. The
interweaving of such concepts, if such was the process
whereby the story developed its present form, is visible in
verse 2b where it appears that the people's 21%7 was with
oses, but they were trying (tempting) God.

one brief notes in conclusion are appropriate to our
exagmination of this particular text. The reference to

24 Significintly, the sumary

tloreb in verse 6 is peculiar,
in verse 7bp is not identical with the complaint as
recorded anywhere in the precedin: narrative although it
may be theologically equivalent,
P . : g 25

This story's complex character is readily apparent.<
uf particular note is the fact that the murmuring motif
seems not to be an essential (1.«

. original?) element, a

frequent impreszsion one gets from these stories. This
otif generally presents the entire people standing against

Moses (an< Aaron) whom they blame for the exodus with the

argument, Ve might as well have died in [gvnt." The

23, Cf, Bx 15:25, Num 11:2,
24, Noth regards it as a late addition (Exodus, p. 140),

Hivan the word's etymolugy, one wonders if here it may
simply mean "a rock" (cf. supra p, 21€).

25. €f, 1bid., p. 139 and Coats, Rebellion, PPe 58-60,
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narratives in which this feature appears include other

complaint s as well as elements of divine providence and

actiology although these three categories are themselves
i neither distinct nor mutually exclusive,
™ The story of the golden calf (Ex 32-3) is often
20

considered to be the desert rebellion par exceilence.

Physically isolated from narratives of this type, it is

nredictably unique - especially in light of the special

3 polenmic role generally ascribed to it; however, it does
share some notoble elements ith these other stories. The ﬁ]
narrative begins typically with the phrase Zyn i s¥7 and ;I‘\
presents an instance of Israclite discontent in the midst :

of the fundamentally positive Sinaitic revelation. As in

26. The transmission of the Ten Commandments is followed
_ by a brief note which does not mention discontent but seems
. related to the concepts discussed here, Israel ‘s response
to the initial theophany at Sinai is fear, followed by a
request that Moses mediate between them and God. In Ex
20:2u Moses replies that they should not fear, for God was
.~ merely '"testing'" them and teaching them to avoid sin. The
k exact nature of the test is obscure. (Noth suggests it was
to see if they would stay at the proper distance, Exodus
p. 168,) Moshe Greenberg's interpretation of n53 QW

‘f* give experience" is logical and leads to this passage-s

" exclusion from treatment under the present heading. ('7p3

" in Exodus 20:20 and the Purpose of the Sinaitic Theophany,"
Journal of Uiblical Literature, 1XXIX:3 (Se¢ptember, 1960),

r p. 276) Mowcver, the Tear ol death expressed in verse 19

s is a familiar one and recalls the basic volatility of the

i Israclite congregation in the wilderness as depicted by the
l'orah,

1 27, CE£, Num 16:3, 20:2 (also 16:19,,
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many other stories there is an inner tension conceming the

28 This '"revolt)

agency responsible for the exodus,
however, does not represent a challenge to Moses' authority,
but a reaction to his ablence.zg The real challenge is to
iod, for the calf - whatever historical circumstances may

underlie its construction - is unambiguously interpreted as

an idol, ‘Vurthermore, in contrast to the other stories,

the negative element here seems ''wel l-rooted," an

CN

admitiedly subjective determination,

. A
gt
) J’!l.‘#-t;t

In addition to familiar motifs there arec soce

-
L)

sirmificantly dif ferent snd new elements in this story,

-
.
~

Y3

Here the laraeclites are depicted as sufferins from no lack
of food or drink,”? Additional ly, the various punishments
mentioned recall the previous lack of direct divine
reaction to Israel's seemingly incessant murmurin ,31
whereas now God threatens to destroy the entire people,-2
Moses' intercession reverses his more typical cry to the
Lord under such c¢ircuwetances, althourh here he has the

luxury of being more of a spectator than victim of such a

28, Ex 32:1h@,7b, fl- ,11b,12a 23 3331,

29, Contra Coats, br-"fl on, P. 185 although the exodus

mentioned and ascr ed to “oses and/or the calf,

30, Ex 32:6

31, Cf, Ex 32:35; in Ex 15, for exa ple, God is angry
but acte only to assist Israﬂl Jay A. '"ilcoxen notes that
Sinai serves as the tirning "»oint in Israelite rebellion;
previcus to it there is no purd shment , but afterwards the
lr--;dcr is usually put to death ("Some Anthropocentric
snects of Terael's .acred Histo " Journa f leligi
XLV1I1I:4 é_- tober, 195Jpp. 346-?;. - & seliplon,

32. Ex 32:10: thc intention to turn Moses into their
replacement reappears in lum 14:12,




confrontation, 33

This passage is generally considered to represent a
polemic against the cult established by Jeroboam in
Northern Israel; however, it is striking that here as in
severnl of the other stories Moses seems to be challensed

by the entire congregation rather than any special interest

group, Jhile this narrative surely has some connection with

the Biblical description of Jeroboam's cult - and such a
view accords nicely with the generally anti-Northern bias
Coats sugyests for the murmurineg motif - the golden calf
story requires a somewhat more subtle understanding,

The story of Nadab and Abihu (Lev 10:1-2) is also
lucated apart from the two majr sections which deal with
Israelite murmuring, fittingly since its sin is aseribed to
only two individuals among the community. The actual

nature of their misdeed is not clear. At Tirst it is said

" -

s
to be the of ferin: of "stramge fire,” " while the second
half of the verse mentions the performance of an
uncomasnded offeriw . This could be a totally different

sin or an explanation as to why an 797 o was inappropriate,

or a later gloss defining that stramwe terminology., Uther

35, Moses' speech in Ex 33:12-13,15-16 seems close to
that in Num 11:11-15, expecially the rencated use of the
idiom l;: alla

34. lev lu:l; Noth sugpests that this may mean that they
had not taken the fire from the nlt_‘ar or had made improper
use nf cense, cf, Ex 30:9 (leviticus, a Commentary, pp.

a7/ L
84.5,,
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references to the incident are either based on this account & 3
o ]
or vague as to the specific sin involved,>> ._'l .
i

The narrative is generally understood as the

36 ar

retrojection of some priestly conflict. It is brief and

explicit - even if we cannot recover the reference - and

scems to oppose either some group or practice. The first

two verses bear an interesting relationship to part of the

.
story dealing with Korah:s revolt; the forms of death and A& ‘
vk part of the sacrificial technique in both stories are
51’r1.’1:1r."'r The differing contexts argue for diversity; 0l
. however, the virtually identical language strongly suggests ."_"-’
* “1
some close connection, g
-
g A second sin in this context is based on the ',
precedins =tory and ascribed to Ithamar and tlazar (Lev i:
10:16-20,;: it, too, deals with details of priestly :d-
. technique,>¥ To the extent that the individuals in these
-3: narratives represcnt later priestly groups, tie stories
e

themselves must be interpreted as retrojections of later

" 39
» circumst:mces,

35, Cf, infra pp. 8728,

36. Noth, Leviticus, p, B4,

37. Cf, Num I6:10,55; the intervenin:s verses relate
3 specifically to the topic there considered. Coats claims
i that these represent different developments of the same
tradition for different purposes (ebellion, pp. 257=6U,. .|
T 38, According to lNoth this text represents an attempt to

/ reconcile Lev 9:8-15 and 6:30 (leviticus, p. 8Y4),

Y 39, The desert period attracts such accounts in a
remarkable way, as it viewed as the normative period in
Israel's history, nerhaps because it stood at the beginning ,
| or a convenient catcheall, the space between the Reed Sea and
- the Jordan which needed filling with more than itineraries?

.
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. The incident described in Leviticus 24:10-23 bears i
no relationship to anything which recedes, Its function ; .
seems to be that of a legal prccedent.“u Uf note is the =
fact that here laws come directly from God on an almost ad ,f;’
hoc basis. Although it would be foeolish to claim that the ‘“5" <
story is not aware of any Sinaitic legislation, it does i
scem to presuppose an entirely different & pproach to law, r-s,_
based on judicial rather than legislative process, To k‘
-
atte-pt to deteruine the story's Sitz-im-Leben would require i
more conjecture than is appromiate here; most imnediately .;
one wonders whether it is based on real or hypothetical .';"r‘q
circums tances. In any event the account fits with the ,_“3
legal material (i.e. "Revelation") more easily than with {

rebellion, for the act described is limited and isolated,
functioning in context as a crime rather than a sin., Its
Present position is presunably due to the legal weight
carried by this perio! rather than its depiction of
popular -‘.isobe-:ieuce."l
The story of Taberah (Num 11:1-3) brings u: to the
second major collection dealing with Israel's wronzdoing in
the desert and is of particular interest because it is 80
limited & narrative, Any connection with the other stories

in this category is solely the result of the reader's

CEf., Herbert C, Brichto, The Problem of "Curse" in

the liebrew Bible pp. 143-7 and also Rum 9:8-13, 15:32-8,
Z7:1°11,

+1, Cf, Martin Noth, Numbers, A Commentary, pp. L79f,

40,

' Ol h R
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perception, rather than owing to any intrinsic element

shared with them, The story opens with a complaint, but

uses the Toot ]:.h."s Here, the people‘'s complaint is

directed at or at least perceived directly by God; there is
no statement concerning their resentment of the exwdus nor
any atte pt to blame Moses and Aaron for it. God's
reaction is immnediate punishment; Moses intercedes only
afterwards, Finally, the sole function of the narrative
is aetiological; in no other way does the event influence
the people'ls well-beiny during the remainder of their
wandering, vhile the stories which we have previously
exanined seem to have developed out of the combination of
various elements, this narrative is simple and straight-
forward, The narrative develops step by step through each
succeeding statement, It has not been woven into the
8tructure of repeated murmuring incidents wiich we have
previously discq rmed, *"

The three most fully developed narratives which use
the "murmuring'" format occur in close proximity to one
another in the book of Numbers, The first is another

narrative dealing with quail, here tied to the location

453, Althouprh the eptuagint and various cognate languages
may equat« t'hi:.; with 117 (Coats, Rebellion, pp. 124-5), it
never apnears in such a context in the Masoretic version,

44, Accordin to Noth the narrative presuproses the sort
of complaint [ in other instances, but which is now
missing{Pentateuchal Traditions, p. 124,.




AW YW, \Num 11:4-34), The narrative is complex
alth uyh we must not presume this to be an indication of
late conposition or composite character; Coats' and Noth's
assunption of originally "simple'" units must be proven,
However, the story does include a variety of seemingly
iisparate elements including an aetiolupfy, an account of
livine providence, an! a section dealing with nro liecy.

sin is ascribed variously to the people and to 'OC0E , a

ich does not appear eclsevhere in the Bible.

urthermore, we find a uniaue prayer by Moses - although it

does show certain similarities with that in the golden call

[ -
“2

episode,
It is not our purpose here to unravel this complexity:

however, a closc look at various comnonents can help in

understanding tiie rebellion narratives which have been

ascribed to the perio!l of Israel's wanderings, Whatever the

. . a a p L .
Specliiics of this story's origin, *0 the narrative's compound

45, B,g. the repeated use of [N XiZand the request for
death if God will not help,

46. Noth claims that in this account the murmuring is
wellero ted inasmuch as it builds on the earlier narrative
dealing with the rift of manna: furthermore, he argues that
the story is close to the following one since both deal with
Moses as a prophetic ficure, (Numbers, p. 83: Pentateuchal
Traditions, p. 126, In contrast, Toats rroposes spiitEing
the aetiology from the rebellion inasmuch as the quail
narrative in Exodus includes no aetiological element and
11:33 scems to be the only part of tlis text which kmows of
both components (Rcbellion, P. 112), He then suggests that
within the "rebellion" section the punishing aspect of the
gift of -t;.-lxi'l is a later accretion since the surfeit of food
1s a beneficent punishment and Moses: reference to Israel as
a gickly child sug-ests her absolute dependence rather than
rebelliousness (Ibid,, pp. 104-9),.
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character becowcs most striking in verse 4, Here tlic
F0DCK long for sumething (providing the basis of the

47 The complaint is

aetiology), and then Israel complains,
not derived from anger for the exodus or a desire to
returm to Egypt; &ll they want is better L'ood.(’b Indeed,
there is no real rebellion; the people merely cry to loses
who, in turn, goes to God with their complaint,

God's response is typically one of action without
anger, He responds to lioses' request for assistance (vv.
16-17) and the people's desire for better foud (v, 18).
T™e quail is provided not merely in acquiescence to their
stated request but more specifically so that they will
come to believe; perhaps this is an implicit response to
the more typical complaint that Moses brought them to the

desert to die. They ask "who will feed us,'" an appropriate

47, 1f Ye=o 33318 the subject of M3Y21, the

it is the "G‘:-bl-hhich is returning, then we must note that

. implication would be that "once again 1= i‘d(‘} cried,,."; if
-
s

both 1XX and Syr read the following wor'i as 132% ol I.=;
"they caused the Israclites to cry,'' Jith this 1nt.crprcta-
g tion, the composite appearance of the verse disappears and

P a logical progression of events can be traced, The notion

of a small gw‘oup inciting the entire congregation of Israel
to complain is oun:i also in the story of the twelve spua
cf, Num 13: J?—l‘l e (un the Jeptua"mt s reading 1Y% ef,
b, Beirne, "A Note on Numbers 11:4," Biblica XALIV t1963;,
r T‘r’o -.{"'1"30)
48, The reason for this variation on a more familiar
theme may be that there is presently no real threat of

% death given the regular supply of manna as described in
%y

Ex 16.
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concern for those who believe it was Moses alone who
brousht them from Egypt,”” The miraculous food is to

convinece them of the real character of the exodus as is

confimed by God's angry description of the quail as a
munish it or lsrael's having rejected iiﬂ (v, 20). unly
11 "tho will fecd us mecat?" (v, 4) sugyrests that the peonle
al forvotten about God or if the islike for manna (v, 6
" 3 . 50 . 3 .
implies norance of its source’ 16 there evidence o such
re ject - the ¢ I verss 4 ’ wever i Lin the
i 1 1 T ct n oi e un; Ok al 123 both Luply thi
( tomar orm of that mot . 1 llv, there are tw
' £ 1 ts n a 1 n to ‘ reviously
M 1one irplus of quail, we fi 1 plague directed
againat the 11 wnle (v, by whie result in the
eat of we O cy, i,e, t oe 2 (as opposed
thosq 1 erely took a«wvant f t eat supply). ler¢
agalin ¢ e he two-tiered ( t 8 itory - t ie
who inciti and were kille al 1 e Wno Llowed themselves
to particirate onc« ured into this rebellion,
‘ Imurin otif" 1s at least tr 1 implic it
a somewhat limite r wever, this story also contains

49. Num 1l:4, cf. v, 18,
20, The esCy L n 1 ver =0 -
t t thu X0UUuSs account { 1
CONnes ] ery ( I ] Wi T ¢ 3 3
watural, albeit unplea '
odenheimer, "The 14," The
\rchiaeologist | 1 , 1947), p
21, Cf, um ] "

bl
.
" 4

3
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a negative element entirely its own and

ippropriate to its
particular character, Included in this latter are Moses
the peonle's inflamnatory request which

a certain istaste for desert life but a
eath nor return to i1 t and may not even be

against Go aes

his has

Cf. infra
artin liotl
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form, That it presents a conflict over leadership

wvithout focusing on the leader-follower relationship
typical of the mumuring motif could support the contention

that this is a late "attempt to give theolugical formulation

y nw55 M -
to the uniqueness of the figure of Moses."”’? However, a

focus on leadership can also be 'ound in other stories,
althourh there it is generally minimized as a result of the

lack of any specifie ::}.nll.cn}-,t.-.5(' e have elsewhere scen

evidence of Moses' unique relationship with God, especially

in gl f his ability and willingness to intercede on the
.5 . .

people's b(-!-.‘;lf;"" the repeated reseuntment expressed by the
widespread murmuring implies the extent of his authority,
while ambiruity in Aaron's role is clear in the golden calf
incident besides leviticus' problems with other priestly

i 1 SB 1 P : . i < a -4

lpures, hatever the hilstory of this particular passage,

it includes tension J ch are present elsewhere as -_‘_-11'

54, E.g. 1f verse 2 is a result of anger generated
in verse 1 or vice versa; cf, louis Ginzberg, Legends of
the Bible, pp. 423-4 for rabbinic interpretations which
function in tils way.

55, 1, Noth, Fentateuchal Traditions, p. 127, llow the
Cushite woman !iFs iInto all o: this 1s rather difficult to
iscern. The rabbiniec explranation that Miriam and Aaron
spoke up "on her behalf™ (v, 1) is houileticelly pleasing
whether or not it accurately represcnts the narrator's
.-"Iffri. .

_3!;, Usually it is the TP, presumal Ly
wWwhich confronts Moses; cf. ibid., p. 125,

57. E.,g. at the Reed Sea, Mt., 3inai, and in resolving the
.“ro:’.\lnr‘ of blasphemy in leviticus 24:10f,

8, leviticus 10,

thie entire people,

1 g oAk 51 FR k'.‘,
" '1"_41".;.‘_“‘“”'
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although decidedly distinct from the generalized murmuring

motif which appears to typify the desert rebellions,

. = : '
e story of the spies (Num 13-14) is especially
s sirnificant in its role as an apparent climax to the whole <4
murmuring tradition; however, it too includes some notable p
£~
complexities which provide insipght into the structure of
.h "
that theme, Moses' assignment to the spies prior to their =5
: - . ; . %" ]
mission explicitly permits them the option of bringing back 'y
= ; o
3 59 -
N either yood or bad reports, in marked contrast to the
divine promise which stipulates that God is giving them 4
. that land and the spies are presumably just to loek it over, i
&4
s 3 » » a 2 = |
the only explicit purpose being to include spies from each N
g G :
L tribe,” In the course of the story there are several sins - 4
L
disclosed alony with punishments appropriate for each, -g}j
_. "
d Ihe narrative proceeds smoothly and understandably 2o
: until verse 13:32 in which the upies present a second
- »
24
2 a " » a . - 2 b
-g‘ report after having already voilced their orinion and then = 1
; ! |
being challenged by Caleb, i1t is this -”."1|I which in .
;_'_ context seems almost to be a "rumor," emmhasizing if not
L
(e exagprerating the problans tlcy foresee in contrast to the

earlier more favorable report, which is responsible for the
Plague by which they were punished (14:36-7), This plague

is limited to the spies, or at least those responsible for

59, Kum 13:17=-19,
00, tum 13:2a,

;..c iy L i ’_-_; d 1d J ﬁ _-‘(1.","‘ 'ig by r gl {
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the rumor, while the forty years' wandering punishes the

people as a whole,

The second sin - that of the entire congregation -

typifies the murmuring motif's tendency to speak of
generalized diE(.‘onl.vnt'..61 They 7133 and ]17, preferring
death in Igypt or the desert to an attempted conquest of

the land (14:2). That they would be willing to die in the

wildermess is a new extension of their previously stated

!osfroe,bz sugresting that this motif does indeed apply to

a series of incidents which progress perceptibly, here

once thev would rather live as slaves in Egypt than die

free in the wildermess, now they would prefer misery in the

desert to the threats of an attempted conquest, Clearly we

are being told more of human psycholorv than about the

objective characteristics of certain environments, whether

desert or promised land, wrprisingly it is God who is

here credited with Lhe exodus - and with tryving to kill

this people through iiis plunned invasion of Canaan,

'he divine reply to thir challenge is unique: in His

threatens to kill them
63

anger Go all and establish Moses in

their stead, lis words 12K 7Y support the view of this
as one in a series of incivlm'ns.("“ The sin is that lack of

~ 6l. E.g. ite use of
SATY 233 MY by

62, Cf., Ex 14:11-.12.
14:12,

terms such as O0%N and
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evidence with which

Yoses defends the people theologically, inr:orpurnting

an apparently formulaic

reminded of his similar

of the pgolden calf, Ry
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the forty days the spies spent in the land (1l4:34) although
this would seem to be limited in relevence to the spies -
who die almost imnediately in a plague (14:37). In fact,
the time is not the punishment, but a waiting period until
all thoee born in Lyt (and over twenty years old?,; can
iie (14:33), fulfilling their 'hope': "If only we would
have died in Egvpt or in this desert,.." (14:2,,

The third sin in this passage res:lts from an abortive
attempt to commuer part of Canann, berun to repent for their
earlier lack of faith,%® e failure is ascribed to God's
abisence (vv, 42=3%) and secms to suffice as a punishment,
Meir sin is twofold: attempting to undo the divine decree
and taking neither the ark nor lMoses with them - although
one might argne that in the long run these amount to the
same thing.

A widespread interpretation of the spy narratives is

that they are based on thie last incident, the attewpt to

(.
-+
[

conquer the land which, el aimed, originally told of a
successfi] conquest that was turned into a fa’lure and
embellished with the punishment of an entire generation in

order to allow for the unified invasion of the land from

' 69 .. .
the east under Joshua, hiere is, however, no textual

o8, Num l4:40ff, note particularly vv. 39b an AUb,

0"3: . Noth, Pentateuchal Traditions, p, 135 and 5imon J.
de Vries, "The OFiyin ol The Purmuring Tradition," Journal
of Biblical literature, L UC(VII:1 (196€), p. 57. Coats uses
Ehe " Story as evidence for the pro-Judean bias of the
murmuris wotlf becausc of 1ts pro-Caleb elements (Rebellion,
Pe 152; cf. Num 13:6),

#

™ 4
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#3
support for this contention., Even without mumuring, the L,
story is thoroughly negative. (he people's sin i1s at best &
ko]
combined with or superimposed over that of the spies, quite ¥
apart from anv gquestion as to the original success of the :
L
conquest or the murmuring motif as a secondary addition to W

the text. As for the purportedly pro-Judean bias, Caleb

is presented ars the exception to both punishments - those 4
of the spies arnxl of the people., JYurthermore, it secems '
.
-
unlikely that the mnagsing of an entire generation was :
necessary in order to account for a journey [(rom the
southern Negev to cast of the Jordan, That the forty
lesert years begin at this oint and not with the exodus 3
.
means that the Torah makes only the ost 1 ited attempt to I
account ior 4srael's activities duri that time. Verue i
1 LR . & 2 \ . » " . . | .,
L4:33 sugpests it was to be a waiting period, introduced -
¥
. hans | o 8 1 - -} o |
erhaps for theoluvi | reasons < that such a people could
not be alluwesd into the romised Land, in whis case the 5
eneration time rar conceptually dependent on the
jesert sobedience, 1 L tradition's evolution must be .
'
understood 11 that m an not vice versa. in any event, :
the rebellion motif in this account fits wit its usage
elsevhere, hile thi iz an especiall irnificant account
or that tradition, it must be understood as the climax 3!
L .
rather than the origin ol the entire tradition, The true ~
peric C ering (vhetier lorty or thirt y=clpht a-n:-ur:.;?"’
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begins here, The spy story itself, even without the
murmuring elements, is negative; the spies are punished
for lying and inciting the people. Caleb is present in
both elements of the talc.’l

The story of the sabbath breaker (Num 15:32-6) is
of some interest although it does not fit within the
stories of discontent for reasons similar to those e¢otlined

2

above concerning a different acr:ount.-’ The sinner is in
no way identified, nor is the exact nature of his violation
clear. The closest Pentateuchal regulation would be that
which forbids lighting a fire on the Sabbath,’> but one
must infer from the man's action (gathering sticks) that

he intended to light a fire on the same day, The narrative
may presume a more complex comcept of the Sabbath and its
work restrictions than is explicit elsewhere although the

7% Yien

Ten Commandments do prohibit any work whatsoever,
other cases in the Torah it intends to show how law was
deteruined or interpreted in addition to developing the

» o » » - . - |
specificities of one particular 1;.\;_7-’

/1. As is Joshua - as an Ephraimite counterweight to Caleb?

72, Cf, supra, p. 61; it is instructive to note the
people's cooperation with their leadership in handl ing this
violation as well as the fact that they follow instructions
for the punishment virtually to the letter (Num 15:35-6), a
notable contrast to the overtones conveyed in the rebellion
stories althouyh both share the tendency to generalize and
speak of the entire population acting as a unit vis a vis
its leadership,

/3, Ex 35:3,

74, Ex 20:10,

75, E.g. lev 24:10ff, Num 9:6ff,

.-
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e story of Korah and his revolt (Mum 16-17), like
twelve spies, plays a significant role in our
he tradition of desert discontent, Like
ie clearly a complex account and
short extensions: Je will accept
Korah portion(s) of the story are
mriestlvy conflict » which are ascri bed

eric a position which accords

76
4

‘atives
justify later
narrative dealing with Dathan and Abiram is
the rebellion tales in its lack
It contains no .";i‘lit']_u' \'7

retro jection

=horn
claim of primacy either in yger 1 « agrains he levite
':-,-.'-r‘.‘;.-’r'l' i i f ) 1 'Tevolt" it
resents hall lea shin from limite

group, bu its bett 73 he characteristics we have

76, Jacob liver, "Korah, Jathai ind Abiram,' Scripta
Hierosolymitana, V ' Pp. 2 214-7. —

77. NOoth suprests tler 1 1 ¢ have been a crevice i
the earth which this is @ ) 1 to explain although there
15 no evidence . view (Pentateuchal
raditions, pp. 125-6, sreta TTort, "The Death
Korah," Australian Bib] lew VII:1l (December, 1959),
Pp. 2=206),

78, Lliver,

op.




seen over and over again as constituting the so-called

murmuring motif: Moses is accueed of having led the exodus
9 g . .

sh rea l.-n::,7' leading Israel out of I YpPE,

honey, without bringing them to another

80

1

honey (16:13-14), lMis is the totality

this particular story: there are no other elements with

have been combined. Hence the conclusion
original in this context.
A reascnable hypothesis sugrests that originally t

account cmi irectly after the exodus, in which case the

murmuring stories would have been neatly framed, beginnin

here an e ins the ¢ in the account of the spic ra.“.’

Accordi ¢ in wie he inclusion of Korah (grafted onto
arose too late to achiewvi independent
the shift in position bLecat

such texts as

. 82
tabemacle,

actions in t!

79, This is both anti=- 8 and an lus (contra
.oats, Hebellior 177=8),

L -

urFestion that here is no nearby land of milk

fits with neither the tory's pres:nt location
hment already received in the narrative of

Liver, op, cit.,, pp. 200-1; ef. the sequence in

(] : | e i 1 1
:2=7 (although § and the Reed Sea are listed)
s 106:71L1
. Ibid,: t =t be mentio | wowever, That the
characteristic verl e @ withi the
tlie narrative in

2

Korah part of
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intercedes on the rebels' behalf (16:20-22) and explains
that the exodus was God's doing, not his (16:28); this is

proven when he foretells the punishment of those who have

rebelled (1(.\:_\11),33 Significantly, not all of Israel is

involved in this particular incident; only a small faction

is punished, 84

The two extensions of this story have an interesting

relation to the themes we have considered, Numbers 17:6=14

tollows the murmuring motif fairly closely. The wverb Yhp

and the challenre to Moses and Asron are typical. nut here

it is in reaction to the punishment of Dathan and Abiram;

there iz no anti-exolus sentiment, loses' reaction

instrumental in protecting the people, calling for a
priestly act in order to stop a plague,

):J(J

e story of Aaron's rod (Num 17:16-208 is intended

to identify the true leader and stop further rebellions
(i,e, avoid another Dathan and Abiram, called *"% *31 in
17:25 g not surceed desnit TS

£2). Wat thi oes ot succeed desplite visible

83, Note the use of ThIwhich we have seen elsewhere in
the murmuring stories,
84, If thie 18 ta as the basis or model for the

mur r"}'.'_,- tradit 1'-m:'.t then we ave support for Coats!
contention that as time went on a level ling and generalizing
nrocess took place in the of these stories, '
85, Num 17:14 clearl; at this is to be separated
from the Korah incident. Cf, Lev 10:17, Nunm 17:11: in Num
:J:?'ll another plague is stopped by a priest's non-cultic
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evidence testifies to the composite or reordered character
of the material or structure with which we are dealing.as
well as the intractability of Israclite rebelliousness,

Nonfronted with a lack of water, the people complain
once avain (Mum 20:2-13), and blame Yoses and Aaron for
having brourht them out into the desert (v, 5), This
account bears a strong resemblance to that of lassah and

a6

leribah, but with little verbal dependence, 'he vocabulary

is typical .87

and the people's complaint is the same we have

- ;.‘i', . » »
fourd before, Moses and Aaron despair of being able to

resolve this dilerma; and God, typically, provides the
solution - Moses is to take his rod and sepak to the rock,
A close comparison of verses 8 and 11, especially in light
of Exodus 17:6 vhere ‘e was told to hit the rock, makes it
unarguably clear that Moses' sin ig hdtting the rock and
nothing else, hat he hit it twice serves only to emphasize
this fact: he had failed to sanctify God (20:12)., The

narrative's sole purpose (in contrast to the story in

86, Cf. Coats, lebellion, pp. 71-2, Although remmants of
various aetiolories can be found (vv, 12-13 . Noth believes
these are later insertions, Numbers, p, 122), the story's
function is not aetiolorical,

87, "p in verse 2b and 3%7in v, 3, The words "our
brother's death'" in verse 3 are unclear, (According to loth
verse 3b is a later editorial addition, Numbers, p 145,)
Although remnarkably close to Num 17:27, They could equally
sugrest that we are now dealing with the young gemeration
who arec destined to enter the Promised Land, an interpretatio
uf:r" _hc_Jlm explain later views of this period, notably that
of Ezekiel,

8 rses 3 and 4 seem redundant,
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Exodus 17) is to explain the deaths of Moses and Aaron,

0

q{

and hence its present location,”
Me story of the bronze serpent (Mum 21:4-9) whether
anetiological in intent or :m'..,lm fits the murmuring motif

. ) ; 9 . i
in the nature of the neople's complaint, 1 Hovever, in

this instance God is clearly included as an object of
s 92 s
challenge and cannot easily be removed, " Mis would seem

.93

to be because Aaron was already sai- to have diec perhaps
originally he and Moses were challenged, but this had to be

changed as a result of the present sequence of this and

the account eof Aarun's death, Verse 5 may include a

reference to an earlier erisis if %%'" OnY refers to the
; ; . . 94

manna, implying the accounts previously piven. d In any

case, to the extent that o zan hazard a 88 AS to the

sequence tlirough which this story may have evolved, it

would be through the addition of the following elements:

1) Israel in the desert; 2) the desert as a place of snakes;

3) result of sin

1
e
-
o
-]

Israel's corf rontation :

» = » L"
4) divine protection from the sl.akr-_s;)s 5) by means of the

89, Noth, Pentateuchal Traditions, p

= - - -
'“f}‘,‘"" t the explanations in ¢ 1 - ¥ :26, and Ps 106:32.3,
. .fl. Goats (lebellion, p. 118) sugiests tlat it is; lNoth
(Hunbers, pp. I56-7) sects to believe it was 1 ot,
. Num 21:5; v, 4b prescnts such a notion using
terminolosy not previously encountered,

2, Contra Coats, Rebellion, p. 120, In .yr and LXX the
verb (in v, 5) is singular in form: ho! ever, God is "well-
rooted" throudt iz mention in verse 7,

95, Num 2 b,

'J. Loats, Heballion, p, 120 contra hoth, lhumbers, p. 156,

95, E.v. DLTT:IE where there is no reference To Fhe

people’s wurmuring (Coats, Rebellion, p, 121),
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bronze serpent,

Noth claims that this story remains little more than
a fragment since the J'entateuch ends with the conquest and
not the establishment of the Jerusalem cult so that the

serpent's place in that cult could not be fully -'.ovelu:-c'..')"’

watever the truth may be in this regard, the story clearly

overloads the rah's rebellion motif (unless events

actually happened in the sequence told), coming as it does

after the climax of rebellion has been reached and
punmishment ~iven along with a means avoiling future

181

ncidents (here 1 i t1 reason

at
irty-eirh rar wai d, as such,
incessa v ublesome peonle
previcusly
Num 25) we have arrived
entering Canaan, e

etermine

conquest in 1i

hat Israclites did occupy Transjordanian territory

nmauest had already begun, albeit unintent ionally.,
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er or not the story presupposes Moabites as (settled)

isracl's neirhbors and was placed here solely becaise of

52 94

corraphical siderations, the setting n hittim, the

entry into Canaan and thus the conjuest
.
- e ,21 I'-’

ith the probable location of 7YyE 1
tlie occupation or

later narratives should b oted that )t,

AL

nearby, remindings that we are still

stories),

teronomy wi s rard S o g dwelling

orshimed is

we hawve
to

than before the

oth, Pentateuchal Traditions 4 and Numbers

Josh 2:1 and 3:1,
Yohanan Aharoni, i raty Y RT3 D7D} 3
the use o I"}L("'T:I"é.: ;:lJtLL;U:'..L" AL
appear with reference to the murmurings in
f often in murmuring contexts,

6 bt blatantly different meaning =

erying out of concern for GCod's reaction to
ther than at the fate loses forced on them,

on ra
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conquest., Its present position can probably be attributed
to an attempt to date this event as having occurred '"vwhen
all Isracl was there," However, the event itself bears no
relation to the murmuring motif nor any particularly close
ties to the other incidents of discontent during the
wilderness period,

Certain conclusions as to the thenes and ideas
involved in the Torah's description of Jdesert discontent
Ccan now be drawn before moving on to other Biblical texts.
First, it has been seen that the narratives are
.-.-.'.lg:-;i.--”oug]\_,' :‘"{‘-"111:1(!-: in two collections Wwiich for the most
part bracket the Sinai account and fill the period from
exo/us to preparation for conguest although not entirely so
and certainly not sufiiciently to account for forty years'
activity, althouyh the opposite impression is easily
received anr posaibly even )'::1.-11:10-:1.102 Accounts which are
located elsewhere tend to | - different types (e,g. Radab
and Abihu) or seo placed for rel atively obvious reasons

. to explain Moses' an viron's deaths), e have also
the story of Dathan and Abiram which may
have served as a model for the murmuring motif was
originally located immediately after the exodus, but later

moved with the addition of Korah elements to that story,

102, ‘almon calls one of these sections the "Book of
Israel': ilings" ("The 'Desert Motif,'" p. 46),

.
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thereby providing the second locus around which other
accounts could have gathered,

Ihe basic form for many of these incidents is what
has been called the murmuring motif in which all the people
challenge Moses' authority, particularly with regard to the
exodus evel t.lo-" Possibly this represents a secondary
addition in many of the stories, for it has little effect
on later events although it is res onsible in part for the
sense of ongoing rebellion which these stories impart, e

liave often noted that God's response to such complaints

[

ituation?) is action; He

0

ate

for 1s 1t 0 the 1nume

ignores the complaint and remedies the problem, usually

without further reference to the specif

[
"

allenge,
although Moses does occasionally of fer some remagks which

Suggest an awareness of the complaint's nature,

ACcorins to o ts who has 1'-'T]1f_‘r'f this whole
problem in some rletail e specific term

one exception found only in the Torah and limited to source

104 : .
P Its sinfular non-Pentatenchal ppearance (Josh 2:18)
1§ talken t confirm the existence of & sata vard form for
the Gerichtsrede outside of the wildernest murmurin
——————

103, Cf, Coats, Rebellion, pp, 250-1 for a description of
J's form of this mo¥irT,
104, 1bi 21+ how 3 / s
Ult., D <157 however, Ex 15:24 may be attributed to
Jd (or L or R) 17:3 to JE. [
05. 153 G ) o 5_'3' -ol'!. and
3 :. e V1-I
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Wwhile such conclusions go farther than the evidence

truly permits, we have noticed that the murmuring motif is

generally combined with and consequently unifies diverse *
traditions, These have in common the chal lenge to Moses oo
either by the entire people, intemal factions, or other >

notential leaders and the shared bactrround of Jdifficult

conditions in the desert (which is generally assumed to

have nrovided the basi for both accounts of livine .‘.'
¢ 2 : 1% ‘2 : ' - 114 3 . } 1
nrovidence as well as Israel's rebel l1ion, whatever the
specif ics of such a develomment), Once thw murmuring motif
"
is removed, wever, the roblem becomes more rather than -
~
less complex. ¢ are confronted with a mass of disparate '
materials composed of divergent elements, These include b
various instance i disopntent, aetiolories, amd accounts 4
ivine assistancs in the wildemes * Mourh the Y
o)
Burmuring serves t eralize and unify, even without this
=%
element thie igcon! t and challenyges (ve ht hesitate to !
call i ebellion) still exist as a category of #
L lderw s events ,J VG
e desert as A cult environment for the
Israclite 1 11 ot enjoy beir there, 1t fostered
L o Ust-ent :'.:!'_‘_“_L.;_"'
966, | 2l=3, Barth

e
be fournd alrea Yy in J
und je in andere weise
ition ohne negativen

gegeben,
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various forms of s
denominator was tl
leadership, Clear
yeric into which

been retrojected,

alth - urh several o

t ust be th
0 i LET i« 1L«
patriarchs m or

- Ld
1 i il

content whose comnon
eir focus against loses' (and Aaron's)
ly also it served as a sort of watershed

various later conflicts seem to have

The reasons for this are uncertain

vious possibilities can be proposed,
fact that this represents the beginnings

lon as a rece i1zable ¢ ity. The
titute isr 1B lological ori in, ut

have come under God's political (rather than personal)
aeprls, Tere Qs y earlier time to which Isracl's
internal conflicts coul e cribed, A second explanation
may lie in the existencs lon eriod about ch there
was 1ittle late, ur author(s) ve wondered,
at h ot rit those forty vears in the desert?"
ince on ese stories serves to explain vhy they spent
Cort ears ther in the first place, it is possible that

t . o b — .
LC Q L o [
(i imte ar

1 4 - 1
thery no need t

particular reason

onfed wildemess period is subomflinate

selve ¢ Clie evelnts
1] an mtire generation, and of course

o fill that period with narratives at all

Ly ian ]aver}' are dismissgerd in a few

nos 2:10 knows of forty years without any
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Mhe logic which can explain these narratives must,

therefore, constitute somewhat less coldeblooded invention

than some theories would suggest, As is clearly apparent,

the period assumes a norma

we have described above,

ive status of sorts for reasons

It was lsrael's beginnings as a

people, rreceded the settlement in Canaan, and constituted

something of a mythical past, It was the archetypical

period par excellence.- especially since later periods

were too close in time to
1

lesse available lor

work in these texts the qi

those describingy them and thus
legendary accounts, 'here is also at

estion "How did our ancesto

lesert when they were there?" with the implied

query, 'How {aithful wuld

surroundings?" This has a

we be if orced to live in those

more gencral focus, dealing

the entire Israelite nation, and the ans:s

tells mux

ilese] '-l‘].-'llj.‘,

dimension which should not

of later Israclite feeling
tlere is a2 theolosrical

be ipgnored, It seems to be

based, as are the other facets just described, in the

attitude towards
period vt issue is

canmnnot forget that th

:].'1I_r:“}‘ Biblical

a normative,
relationship to God, f we
ay provide the most ancient

aut hors could use, it also

liately a fter what became the archetype of

!

Israel had jus

witnessed an event of immense
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secondly, a more systematic presentation of the entire
period in a certain light, joth of these can be compared
with the Torah version in order to see how others under=
stood the wildemess period as well as to rdiscover what new

or different meanings were attached to the events alread
iiscussed,
The limited number of allusions to the rebellion

varticu larly wutside the Torah, is striking
¥ N

tradition, 1 5
given its dominance as a Jentateuchal motif, Often
retrospective passages exclude or ignore it altogether,
fact fenerally considered to prove the late development
this theme as part of the wildemess tra :[\':i,u:-.,l

The first non-narrative refecrence to one of the

above«listed incicdents is in lumbers 3:4 where Nadab an

y

a

ol

Abihu's sin is foun ithin a list of priests, The passage

is textually te close to leviticus 10:2? with

wdifications 1t fit its context, viz, the specification o

the participants' names ai rlace. Intrigpuingly, the verse

. . . ek 5 . :
loes not include the phrase COOK 73 K? WK which was
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x
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that rhrase may be a later expansion and explanation of

1? e possibly secondary nature of the murmuring
traldition within the Torah itself rcinforces this

impression although similar considerations with regard to

the Sinai tradition are questionable (cf. infra p, 1441,
also, thi otif's generally accepted place within J and
perhaps oul d ]r-I}]_y a (1-"_1Ivitjv‘.]-\p. m"irly date,
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unclear term 797 :.‘k-.z This later reference also omits the
dramatic form of Nadab and Abihu's death and the fact of
their rrpl.accmvnt.3 Since it seems to assume that the
reader does not know or remember the earlier Leviticus
narrative, it may represent an earlicr form of the
tradition which is found expanded in Leviticus 10,

Numbers 26:61 contains a similar reference to Nadab
and Abihu, here in a levitical 0'-1}cht."‘ As far as it goes,
it is identical with Numbers 3:4, down to the singular verb
ith a plural subject in contrast to leviticus IC:J'.S Ihe
story is cited once more in 1 Chronicles 24:1-2; however,
there the sin is not mentioned, Althourh conceivably it
was irrelevent to the Chronicler, we should note that
elsevhere he does mention the fact of sin, even if details
are left unt.(‘ yviven this texts close relationship to
Mumbers 3:4, we can only conclude thalt the omission must

have been intentional,

2, Cf. supra p., 59

3. C£., lev 10:2a,

4. Noth suggests tlat this occurrence of the passage is
secondary, based on various 0ld Testament traditions
(_'Un._\(rs. pp. 209=10).

5. The first "nIn° '-';5":" of the earlier appearance is
omitted here, sugresting that its double appearance in
Num 35:4 cml«i be erroneous, (Other differences are minor,

6. Cf, ICh 2:3,7 concerniny, Er anrl Achanj; contra Jacob
M., Hyers, I (‘hromL]os (The Anchor Bible), p. 164,

7. The use of On'3k *38% inastead of n11° 218% (24:2)
could have resulted from the sin's omiss ion, but was more
likely copied mistakenly from Num 3:4bg,
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In much the way that & brief explanation of the
Nadab and Abihu incident was included when their names

arose in lists, we find a similar digression occasioned by

the mention of Dathan, Abiram, and Korah in lumbers 26:%9=11,
L] L]

The text here is close to, but not identical with that in
Numbers 16.% The inclusion of Korah indicates that the
author of this passage knew that story with something like
its present cast of characters, These verses are neither
a variant nor an independent account of that event, ut
intended explain that Korah's sons had not been killed with
him and the rest of his company (26:l1).9 Other notes in
this geneological chapter serve a similar purpose. Verses
64=5 which provide justification for a second census
presuppose an earlier census (Num 1), the punishment
prescribed in Numbers 14:29,32, ar the fact that both
Joshua and Galeb are to be excepted from this -Ir-r'..-'ilty.lu

& |

T

e explanation by the da ters of Zelophehad,

though placed in the twouth of one of the characters, serves

8, Cf, Num 26:10aa with 16:32a, and 26:10ba with 16:35ba,
Y. In contrast to the suggested understanding of Num 3:4
supra, pp. 87-08,

10, Noth's position is that these verses werc added
specifically to correct the impression given in 26:4 that
ti is is the original census (Numbers, p. 210). The language
in the [1irst three and one hall verses of chapter 26 is
remaricably similar to that in Num 1:1-3,18.1% although with
modifications to make it fit the later situation,

11, Xum 27:3
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t is the Reubenites wio receive this treatment even thougnh
other tribes also settled in the area calls to mind the fact
that Jathan and Abiram were both from that tribe. Could
this short passage contain some Heubenite reflections on
that or a similar event Gould Moses' accusation be based

on the knowledge of past behavior by members of that

- 10 - " .
tr‘.hc-l natever the reason, tils account 1s aware ol the

eneral nature of the spy r,h_-ryl7 as well as the story of

Hoses and Amron's sin and impending death prior to entering
¢ . . 18
Promised land,
leath

clecarly based on the narrative in
o

Wumbers 20 sCcril vents at t'f]-...:t.'n,]" une wonders

whether only loses owht to have beer lLamed [or thli
action and why Aaron is al so punished. In the oricinal

occasional singular u ,.'3;-(_-3,2" although the
"o l Ty ¥ ¥ - g £ [ : “1
peoplLe bl L ) o5es o AATON TO1 ! exorius ,
possibility that aaron was at some sStage added to all thi:

hardly proven, shiot t > iscount ed,

nomy 32:51which includes the

points out (Nunbers, p

that account.
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22

reason for Moses' punishment®” with the qualification that

he is to be allowed to see the Promised land, in contrast
to the other lsraelites of that sinful rcncration.z
Indeed, the entirety of both these passages is similar,
although an analysis of their relationship falls outside of
our present interests,

he account of Aaron's death (Num 20:23-9) obviously
presunposes the incident at Meribah as told in Numbers
2‘1:,‘-13.2('

Within the sequence of the ongoing Pentateuchal
narrative we have found limited allusions to those

negative occurrences which were of particular significance

- Nadab and Abihu, the story of the spies, Korah's revolt,
Dathan and Abiram, and the bacl ound for the deaths of
Aaron and MHoses, itsel! possibly a reworked version of an

earlier narrative, Of course, the Torah has no particular
reason or need to restate what had already been told,
Outside of the Tetrateuch, however, the entire period of
wandering was reviewed and presented through various
attempts to convey its essential character. This process
of summary and encapsulization bepins with the book of

Ueuteronomy,

22, Dt 32:51b,

23, CE£, Num 14:23, Dt 34:4.

24, According to Noth these verses are special
insertions, possibly based on the model of Moses' death
(Numbers, p. 153),
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Although the historical review in Deuteronomy
L - » » -
1:6=3:29 seems quite extensive, it krows of only one
rebellion - that which occurred during the spies' report,
receding and followins that we must assume that God's .
. b
¥ » - . ~ - s -
leadership was beneficent and the peoprle followed willingly. s
»
Even that one account seems ti iffer from the Numbers®
. . . . S 25 . -
- version in certain significant respects, llere we are to -
understa that the spies who were sent at tl cople's o
'y
request (1:22) brousht back a favorable report (1:25) and 1
v. that it was the people's decision not to proceced;
" . . 26 7
consequently, they remaine in their tents, Furthermore "
” 3 k oe T { . ' { . .7,
theil omplaint 1: Trese Le in i 1On 1 )T 3 exXodus . ‘£
was God! or ad  Int ‘ t 1 leath to the people
‘ -
elthe £ro ciert tribes 1 nt 3 ol ol 1 co er ’ .
anaan (1:27). ey ame t) q 01 sScouraci ther . =
F 5 Pror
- alt u 1 t roviries no support far th conte ic :1."'
: ipgnifi ly, { i t ‘ t ilon any ¢ the
o A - 1
N ene 1 ilcs, e ' oes on 1 C8C oG 's .
r'y retort (1:35 I it ulfillmen Y it of n
= Iilrty-eil =3 -15), : mabl Lot ed to account |~ ‘
'I.
- 1 { ars iewhere assigne the pe od,
- 25, Contra Coat Le be n, pp. 192f,
o~ 26, For the luence ol this unique fent:n ef .
106 22"
".*.' . C cl. hun 13%:28, d
. Dt 1:31 may inclu a hint al urt
[ { 0 1‘; T« 1LV 1N i ce rather th
= ' rad g - : » f
\‘. C raf e! else erT escr ed: o
'
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The narrative mentions that Caleb was excluded from the
generation to be punished al though the reason for such
preferential treatment is not explained hrr'e.zg According
to this passage Moses is not allowed into the Promised Land
on account of the people he leads (1:37). This reappears in
5:26 as Moses ascends Pisgah in an account similar to that
of Numbers 27:12-14 although there we are told he climbed
Mt. Abnri:-.:,so and that the sin was his own misdeed at
Meribah, A similar explanation is given in 4:21a vhere
027732 is represented by £3*T1 ‘.‘:‘.S1 This is the only sin
which Deuteronamy 1-3 ascribes to the wildemess period,
&:2-5 knows of Baal éor which we have already supgrested
should not be included in the wildemess meriod proper;
furthermore, it was not included in the rreceding chapters
although the author of these verses clearly regarded it as a
proper topic of speech for Moses before his death.

euteronomy 6:16 mentions Massah; however, no other
instances are available to clarify or support the intent of

this brief mention,

29, Dt 1:36, cf. Num 14:24,

30, Could the verb =ay.iiin 7t 3:26 be a plav on this?
Cf. also Ps /8:21,59,62,

31. A reference to their deeds or their words? This kind
of explanation may derive from the assimption that )oses was
to be treated like everyone else of his generation, obviating
the later Meribah story, or it could present an mdepcndent
attempt to resolve the same rroblem confronted by the author
of that story - why Moses died en route, Altematively it
can be understood as Moses' interpretation of events which
would then harmonize with Num 20:12,
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In Deuteronomy 8:2-5 the forty vears are described as

32 without reference to

a period of testing and discipline
murmuring or rebellion.” That it might be implied in the
verb 303 seems unlikely; given Deuteronomy's overall
consistency ard the picture which emerges from this passage
- that God provided for and educated his people who we must
assume were at the very least not utter failures as punils
- such a position is somewhat improbable, This is
supported by verses 1’--17.‘"

In marked contrast to the review which opens the book
of lDeutercnomy, chapter nine (through 10:11) does deal with
the golden calf story. While 9:7 speaks of an incessantly
troublesome pericd, the plrase 7Y Ty (v, B) is particul aly
prominent in the story of the golden calf, an impression
reinforced by the reference to Horeb in verse 8 and the
inclusion of Aaron in verse 20, Indeed, verses 12-14
closely aprroximate Lxodus 32:/-11, There is but one
exception to the general principle of treating only that one
incident - verses 22 through 24, These interrunt the

surrounling material which imme & ately returns to the golden

32, But probably not punishment, cf. 7at’a% in Dt 8:16b,

33. Althourh one could argue that omission does not
prove ignorance; cf. infra p. 86.

34, The mention of manna as somcth‘m"?“;n W KY TK
in verse 16 would 5\“{)1\’ either that the author knows only
one desert generation whose parents lived and died in Egypt
or that "’*‘.u is to be taken non- 11Lera11y, meaning
"ancestors," or finally that in his view the first desert
;'rnrrn‘-'.nn didn't receive manna, a posftion so radically
uninue as to be almost irq‘osaible.
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calf and are aprarently intended to broaden the extent of 8“-
3 »

Israel's rebelliousness, 5 a purpose shared with 9:6-7, f
Except for Massah, all the cited instances appear in ":'
Numbers 1l-l4, hether this indicates that there was once el
a different tradition now lost or that the story of Massah
has been moved or even that the intent is to the account of

Meribah in Numbers need not be ‘iscussed here, Apart from

this insert, however, the entire section from 9:6 to 10:11

deals with the golden calf, The impres=zion of a constantly

rebellious people is the result of the insertions and not

the main force of the 1m ssage, -

g

Continuing with our survey of historical allusions in .

'] . L

Deuteronomy, 11:2-7 mentions Dathan and .-\b:rnm"’ﬁ although 45
the context does mot provide any particulars of their crime s Al
.

nor does it include any instance of general ized <iscontent. -
¥

In Jeuteronomy 24:9 there is a brief mention of

Miriam's punishment, presumably bLecause of the preceding

comments about leprosy; in light of the nature of this g
verse, it could be arguerd that what God did to Miriam was R
-

'..

35, Von Rad states that these verses '"have long been %) |
considered as a later insertion," (Gerhard won Rad, '

Deuteronomy, A Commentary, p.78,; The account of cvmts
dealing with The spies (9:23) does not seem to accord
exactl y with the story as we have it elsecvhere, though the
nature and cause of this uniqueness need not concern us here,
Note the use of the phrase >33 WhU KV to define the nature
of Israel's sin with regard to the spies,

36. Note that they are incl uded directly after the
exodus; cf, supra p, 75 n, 81,

o 3 ' & . Ll ‘b ) |
!‘ ?'.A‘ AL ‘- 'IJ ; (” ¥ k X M W ":“"ng
'_' A e v Ny I =Ny ¥
. iy . '. - "I }
. ® ': #. .0 e IN '\... 2y P " ".'_-- mi’!{w



not to punish her | i but

leprosy be handled in the proper

loes not ecify any misconcuct

*learly occurs

e

1 car

fiich 1is los:

97

rather command that her
T

5
manner,” Me passage

L

on her part al though it

has Deen

(WA
I.! ol "!'

'

5
Wi L
. T |




e

T

¢ AT ; i 0 ) 77 e i3
™A - . i !l b | A . e,
13 iy 'Iii o f i {;’-I.:i'l N
n_‘g-.'t’ - : 1 g i |',’ -
..-j \ o y N ,;."‘ |
¢
98
4
=Y
positively events in markes comtrast to the negative
implications associated with the #iblical spring narratives y ¥
5 " o b "F
We have seen, The concluslon which secms most likely, if
beyond proof, wuld be that there were a variety of y
. » I3 » L Sy
aetiological internretations for place naes in amcient y
times, presumably among different groups,
-
e incessant rebelliousness described in the Tora 4
. - » - “
rivels up into a few 1 tances at best Iir uteroncmy “
"
lespite the relatively frequent references and i rtance
attached to them, This proces f 1 ited awarcness is o
even more noticeable urther into the 0ld rlestament, |
Joshua, the only book arong the Former Frophets to b
-
mention any si uring the desert rer s Beems to know >
only the story f the twelve spies, In chapter 5 tlhere is
mention the fact that those children born in the desert 2
|
had not been circumcisc L2:3), ) this 1 ot described
as a sin co ’ uriny the wanderings; in faect, in ¢

Verse 6 describes the forty years period as a punishment
o1 arlults' not having heeded God's word as a result of
Will t are not to be T « ~omised and: the
¢ ; 1 38
1 ren ar thelr replacement, ¥ other citation in

38, 1 se verses which are quite similar to Ot 2:14-16

tome to be

ralledg®*asn nenn (v, 9),

Ueuteronomic additions,
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forty-five year time

8in cited is that of

apparent refcrence t

simply the negative

chapter, ince the

appropriate that in

punishment for the

reward for Caleb,

In Jeremiah de

references to desert

it i

that

what the prophet ha
example, there are n
lancuage resembles tl

in the Torah, e

on thi el

apparcntly made a

is

gimple: I am your
(i.e, obey) My word,
15 foumnd throughout
passagecs rtI.l"!‘.ll i
the peo 1(‘" .‘iiﬂ, re
39, Josh 14: cf
40, Cf, infra pp.
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ed to him, lut does not ascribe the
lapse to any punishment (14:10)., The
the spies who C¥n 2V M Y?20DA, an
o the 937 of Numbers 13:32-3 and not

report described in verses 27-31 of that
only sin was that of the spies, it is
this context we ro not hear of any
entire people, but merely a special

spite an apparent plethiora of

1i sobedience we conf ront such

cften d1 cult to be sure exactly
in mind, In 7:°1=26 and 11:8, for

't specific allusionas althourh the
hat used for various events escribed
isobed ience rlescribed in 7:24 is based

escribe a covenant

he time of th (':~'.L--.t.',.(+‘-" I'e content
sodd , you arc My people, so listen to
TMis underlying notion of a covenant
the Torah narrati otably in

>
"

as

ing parti

ferr

o e X285
141-2,
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spies although also by extension to the entire period,

Jeremi ah

umbers 14:22 andd Joshua S:f~.‘*1

be found in

scems to view the rebellion as a violation of

ing descriptions of the sin verse

nant, " 'he remain
1ic expressions rather than

hal traditions, - 'he reference to

verse Scel 8

nclear

wilident which

chal covenant

ere
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ialh's general focus on the sins of
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il 'S

s 12V:1-2
o b that
iifdcult to
llusion and

- ¥

1 it refers to
hel ra P. 153), birth
so marriage ( 8) would indicate
srael seems to be a full nation,
recalls Israel's helplessness
> wrough the exodus and

23:3,8,19,21 "youth" is
her harlotry is not any
Gox it being in a
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of love and 9on, the time of her marriage when she

. . . 51 [
followed God 1n the desert; but Israel has been sinful
ever since, The reference to the R'd of her youth may

* x b & { } p—— ¢ anl 52 .

1t 1‘11}‘ worsi:lp ol the LCanaanite Q nl §- in which case
the tent must clearly be to the period after the
settlement, hat is the sin of her youth 1t is

& o 3 p ~
idolatry-- - hardly the same as the constant rebellion of
the wildemess period,

hen Jeremiah says Israel was evil

from her vouth, his intent is that she has always been evil,

The phrase iz not that she had an evil youth or was evil
alfter her youth, Jeremiah's historical understanding would
appear to be that God L israel out of Egyit, made a
covenam il I an brought her to the Tomis ed Lamnd

where she immediatcly began to violate the special nature

of this relationship through idolatrous wors ip. Given his
tendency ft« 110w evil to permeate Israel's relationship
7ith God from the start, it is remarkable that no where

does Jeremish speak unambipuously of a period of sin so

pervasive as that described in the Torah concerning the

with Egypt, a cause Ezckiel secems to
own tire and therefore utilized the
& a precerlent, In ilos 2:17 Israel's youth is

be the 1t e 0 the exordlls,
3:4; cf. 1Is 54:6,
s €I, John Bright, Jeremiah (The Anchor

if v, 30b is a later expansion, the present
ve inwalid (cf, Bright, op, cit., pp. 295-6),.
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e apparent conclusion would be that

wildernes: period,
for Jercmiah that period was neither abnormally nor
iniquely sinful, If he knew the traditions of discontent
we have found in the Torah, they did not particularly
terest hi
ith Ezekiel we begin a series of so-called "credos"

the mumuring motif is fully recognized and

out look on \ vilderness
however, it should be noted that the sin which
is overwhelming ly the retrojection of later

Ezekiel's ti idolatry)

O8es,

have

tally

enerally accepte ting of J, E, and
!ion, it seams improbable
nown the iditions, )ore
irrelevent to hix al tho reasons for
to imayine ®
lebellion, p.

v
+27=30, 1lev 10
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dif ferent from that described in those accounts - bad laws

~
nd future 0mi!r.df In addition, Ezekiel incl udes an

went of the story whiich we have not elsewhere

ountered repeated sin by the second generation,

urred in

rebellions

ffer for
prophet does
vicarious
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at once Israel
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78:5,9-11,21,060,67=8, Coat
i LDt 32 (iebelld
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LELATIONS
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{functions as a prototype for what can
nations later on - and so it served for the
Even 1 he Reed S5ea is not the
s defeat & : hands of lsrael and/or her

prototypical proportiona. No longer was this

simply an escape from slavery, the redenptive experience

nar excel lence that 1§ became in Ll flimes but rather an
event which {llustrated principles ti plied in the
future and could be repeated in Jdir{ surrourclin s,
he bk ytian amy - not mecessarily t
rototype or

engountered in the

wourh
t 3 Bed o | 5 1ot
hen considerd have
een thi rius it 1f & ot uryests, ahab's similar
eference mentions t ying o I sea rather than the
ilefeat ol an enemy, Goats ibution of this to the
i luence ¢ the Joardan crossin (""Re : Fotif," p. 260)
i like 1 i I A el for Josh 2:9f
9:9f,
o 02 G-
(several anuscrints onit Lgvpt there ),
e Sea arc stinct), IS 12:6-12,
LOU | iimilar to Ex 14:16,26, the
. It does clearly refer to tlhie deleat
1 both the allusion to 3797

the Asayvrian tixreat (v, 24) were
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and breeders of small cattlo."” reflecting the conditions
of the early monarchy in Judah, an attitude commonly held
about many of the dif{ficulities found in the wildemess
period, Such a position is vitimately uncertain; however,

we can agree that the atory vhich is placed in the

wildemess period seems easnily understood as the

retro jection of a later conflict with the legendary
villification of & nation which was simply an rnrtwy.'w‘ in
other words, the desert period here again presents itself
as the rormative period to which later events miyht be
traced in much the same way we might say, "Once upon a
time,.."”

The Amalekite story represents the only real mi,itary
conflict during tle entire tine of the wanderin s - onee

Egypt iz considered a» an extensfon of the exodus mmd ihon,

Og, and the like as anticipations of the conquest. The

element of "foreifn relations” and particularly armed

conflict during the desert period seems to be of less

33, M, Noth, Pentateuchal Traditions, p. 119: ef. Fritz
op. cit,, p, 98,
3%, Yohanan Aharoni di sagrees 2 NUY130 N3KOT 0T 100
hEMT A X2 --_‘-‘,.' "y it 3IYTa0 RYY AN, ". "TYr WK

_I"l':‘vo vi, P, 301 A contrary viev can "deduce vl
using Gen 14:7 to infer Aralekite control over Kadesh which
was challens ed by Iaracl (or possibly that Israelite
habitation there was unacceptable to Amalekites) although
the date of Gen 14 is notoriocusly dif! icult; ef. utto
Eissfeldt, Palestine in the Time of the Nineteenth Dynasty,
(a) The Exodus and Jander ngs, p. 22 and G.M. Tandes,
"Im;?," The Interpreter's Dicti nary of the Bible, wvol, I,
P. o
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said to be an indication of his holiness, the remnant of
the mark on a divine uarrmr.” Rather it s a sign
intended to provide protection from those wvho might be
tempted to abuse him, thinking God had abandoned him
-ltoponwr.m e« must, finally, be cautious with the claim
that Cain was tie [irst \’lh-lilt..'q According to Genesis
both Cain and Abel as well as all wio folloved until the
time of Rabel had the same God, The presumably eponymous
figure of Cain can provide no justification for the
argument that there was s early and unique relationship
between tle Kenitesa and Yahod am,

This does not disprove the possibility of the Kenite
hypothesis; rather we have endeavored to show the lack of
evidence Wi« can be adduced Iin its support.

later references to Midian are less favorable, In
Numbers 22 there are hints that Midianites are resronsible
along with the wbites for hiring u‘.-at:n.'m The focus of
the story, however, is clearly the Moabites,

Numbers /5 appears to be a thorouphly mti-Midianite

passage, althow'h here too the completeness of their

5/, 1bid,, p., 226, The mark is never erplicl.ly called
God's or even divine, Allon explains Cain's mark v the
effort of primitive tribes to protect clans of smiths
(op. eit., p. W06),

58, B.A, Speiser, Genesis (The Archor ofble), p. 31
ef, x 13:16, M 6:8, l[:l“, Ezk 9:4,6,

59, t‘hnd’kll op. cit., p. 217 and Theophile James Heek,

le! ruw nﬂ-iEim p. 98,
E . m :'

o/ Noth contends that these are late
additi{ons a'lon. v:t.‘ 51:8,16, etc, (Numberm, pp, 175.6),

Jt s "j e L8
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LEVELATIONR AT SINAIL

+ssthe story of Sinai pave
to the wilderness an historically
and ethically positive meaning
to accompany its natural negative

meaning, *

Much as the desert period comes to dominate the Torash
at least quantitatively, sno the Sinai narrative dominates
the vildemess neriod if not the ent ire /entateuch,
itretching from (xodus 19 through Numbers 10, it contains
the vast majority of material deal ing with this time,
Purthermore, references te revelation el sewhere in the Torah
come inevitably to be subsumed under this heading (e.g., much
of Deuteroncmy), increasing its apparent scope still further,

The amount of material inwlved courled with the
attention it has received, the variety o! theories porposed
to deal with {t, md the ensuing controversy makes this a
most d{fficult category with which to deal adequately,
Thaugh lying somesvhat beyond our imediate concem, it

cannot be ignored altogether althaupgh we will not and

* Paraphrased from George “"illiams, Wildermess and
Paradise in Christian Thought, p. S,
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should not endeavor to explain all the relevent texts. The

material is most easily apvroached from sources other than

the Torah narrative itself *hough these cannot be

completely trusted inammuch as they make no claim to &
(Y,
completeness, e

References to the law of Moses are common outside of

the Pentateuch, and some even ascribe a divine origin to oy
that law, Usually these can be idemified in terms of the f

Torah text to which they refer, generally in Numbers or

;noutrruncny.l These laws are not alwvays linked to Sinai in il
- N

their present context; lovever, thelr occurrence in the -~
-1

Torah wiere Sinal clearly represents the mm jor revelation
could justify the interpretation that even those laws not
explicitly ascribed to that place originated there as well.
Even though sSinai is the cccasion for this ma jor revelation,
the mountain itself ix of minimal import in contrast to the
divine origin and losaic transmission of the matepial.

hen mentioned by name, Sinai is explicitly linked

to the notion of a cnvﬂ.lnl,) often with mention of the
tablets and ark as well as various other "embellistments,
i.e. non-essential elements of the story such as Moses:

intervention, Numerous other references to a covenant made

1. Cf, appendix, p. 221,

2, This nu well with the lack of evidence for a later
Israelite -ult aite there,

3, E.p. ™M 4:10-15, IK 8:9-21, 1ICh 5:10.
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at the time of the exodus imply that "when Israel left

Egypt” God immediately made a covenant with thon." Perhaps

the exodus iteelf was the sign of this divine contract,
However, imasmuch as we have seen that the phrase Sz
CYE05 elsevhere should not be taken too litrrally,s here
also we might understand it more generally to signify Simmi
or at least some part of wvhat {s presently included under
that heading, In any evert, the tradition of a covenant {»
int imately bound with the e s rather than the wildemeass
traditions., The notion seems to be that after the exodus
God made a covenant with lsrael - and that s all. The
exact comtents of the covenant are not clear, Mention of
two tablets in the ark sugrests the Ten Commandments
although that raises an exceedingly complex luuue.° Sinai
seems to have been just a convenient location where tie
exodus was concluded by a covenant between God and lsrael,
Although we have stipulated from the start that texts
outside of the "normative” Pentateuchal account would often
be intentionally selective, the absence of Sinai from
virtually all of the various historical reviews is rather

strange., Psalm 106 which does mention many of the acts of

4. lev 26:45, Jer 7:21-8, 11:6-8, 31:32, 3%4:13-14 (the
context there nls(;'eltl Doutcrrmouy wid ch, in turn, is
cons {dered to be :.ruitic:., Hag 2:5, Pa 81;5-&.

r

s, Cf, supra p. 137 n,
6. E.g. Dt 4:13, IK 8:9, 1ICh 5:10,

t_‘f



143
divine graciousness limits Horeb to the story of the golden
calf and God's resulting anger, and so it continues in the
ma jority of such reviews,

Ezekiel 20 clearly knows of the giving of the Lau.7
His reference to a second revelation (vv, 168.20, is based
on this prophet's uninoue scheme as to the history of the

8 ye presume that he would

period and {s di{fficult to trace,
not have invented an ococurrence ex nihilo, although such an
asccournt could have been midrashically derived from the
forah text; there are certainly enough references to
revelation between Exodus and Deutercnomy for ome to be
able to interpret events in this way if so inclined,
Perhaps Ezekiel has Deuteronmay (tself in mind, since he
arjues that this revelation was violated after the
settlement (i.e., the judges period’?), Lzekiel does mot
mention where any of these laws were revealed despite the
fact that the standard view of Biblical history would
sugpest that he was well avare of much of the Torah as we
have it,

Nehemiah 9 is the only historical survey to include

iinai with a relatively complete account of the wilderness

period other than the Torah itself, Here 35inai is treated

7. kEzk 20:11 {s based on lev 18:5 while 20:12 stems from
51:13; both of these Torah verses are ascribed to P,
B, Zf, sunra nn, 1(15-.".
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as an act of p‘rovidmc.:g God gave Israel laws, Sabbath,

and Torah which are apparently to be construed as separate
entities,

10 It is usually

This passage is difficult to date,
regarded as relatively late and the first instance of Sinai's
inclusion in what von fad calls the "canonical history of
rede :-tinn";u however, this same scholar considers the
inclusion of the sSinai tradition to be the work of the
anything-but-late J source!l?

dithout delving into the history of the credo and
covenant forma, we must be concerned with the originality
of the Sina{ event within the wilderness period, a very

different question from that of the inclusion of the sinai

tradition in the Heilsgeschichte, Traditions may have been

excluded either because of standardized forms or as a result
of an individual suthor's disinterest ratier than out of
ignorance or because t'e events they describe iid not actwmlly

transpire. In fact, the iSinail event ({i,e. the covenant is

9. Neh 9:13; God came down and spoke from heaven. Here
the golden calf is not {mwdiate]ly adjoined to the events
at Sinai (v, 18) i{n contrast to Fs 106,

L0, Cf, David Noel Preedman, "The Chronicler‘s Purpose,"
p,i‘ﬂo, and Adam C, Velch, "The Source of Nehemiah 1X,"
Zeitschrift fUr die Alttestamentliche Vissensch . I

ErLfs (or die aft, XLVII

11. Gerhard von Rad, "The Form-Critical iroblem of the
Hexateuch,” The Problem of the lexateuch and uUther lnug
p. 12 and », WotF, Fentateuchal TradltTons. p. 151, '

12, von Rad, "The Problem..." p. 5%; samvel E. Loewenstamm
arpues that it is found already in E (op. eit,., p. 10).

i
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included in 8iblical texts even {f the place name is often

not l‘wntiﬂ'ﬁtd;ls it is not, however, usuvally found in

historical reviews of the period, Sinai was probably
considere! to be the conclusion of the exodus itself - the
making of a covenart to formalize the relationship which had
alrealy been achieved, The objections to von Rad s view
then become aprarent: at a covenant ceremony where the
ieilsgeschichte might have been recited, there was surely
no need to include the covenant itself; other ancient HNear
Eastern documents clearly illustrate that the making of a
treaty was not necessarily considered an act of benevolence

A Me fact that

to be included in the treaty's prologue,
Sinai is not ment ioned in such texts, therefore, could
easily be understood as a result of the nature of these
particular texts,

To return to the original ifssve, namely what was
believed to have happened at Sinai, it has become relatively
Clear that (t was cornceived as the place of covenant making,

a conceptual halfway point between the exodus and the

Promised land whereby the relationship forged during the

13, Herbert B, Huf:!mon, "The Exodus, sinai, and the
Credo,” The Catholic Biblical Quarterly, XxVil:2
1965), p., 107, : . ol

14, Ibid,, pp. 107-8, As Huf fmon puts it (p, 112), what
needs an explanation is not why iinai is usually omitted,
but how it case to be included as a saving act, loewenstanm
argues that this resulted from the le jalmindedness of a
later period (e.g, op. cit., pp. 11-1%).
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exodus was formalized and consumated in preparation for
the coming occupation,

The Pentateuchal material on Sinai, sth which we have
not yet dealt, is composed largely of revelation and law
(and {ts execution), The general viewvw wi*h regard to this
is that "the legal material forces {ts way into the
narrative, and once there spreads itself md takes up more

and more ro‘-n."ls ur to put it sosevhat more aildly:

the principal portion of the mmterial cont ained

in these chapters are desonstrably laws which

are for the most part, at any rate as they stand

now, of late ate, They originated with periods

Just before, during, amd just after the Exile,

and h of themaelves, nothing to do with
.‘i..{zo N ¥

i

In confronting this dominance of law (an’ {ts
execution), ve must wnder as to its origin and how it
cane to cast its legal shadow over the entire sinai{ event,
e answer lies in the view of the wildemess period as one
of preparati or the comuest of Canaan, (ne of the
fundamental needs rthat tione vas a "constitution," and
the legal material which {s ascribed to 5Sinmai fulfills that
function., To be sure, it {s not the only place deemed

appropriate for the giving of law durirg the desert -or{tn.l?

15, Julius Jellhausen, fTolegomena to the itiutorx of

Ancient lasrael, p, 342,

16, 0, Eissfeldt, op, cit,, p. 20,

17. E.g. Ex l?:-'.!-ﬁ;lr,_lb::-ﬂb-;'t. (cfy G, von gl , "The
Problem, .. ." p, 15, Theophile James Heek, "Some Religious
uUripins of the lebrews,” The Aserican Journal of Semitic
‘I___r ges an Literatures .x.«m')‘ﬂ). Pe ‘[?)'5. and M,
Noth, Lo dus, P. 129), Ex 18 (though no laws are mentionedy,

Num 157 10-19, 25.%, and Deuteronomy,
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legal collections were put wherever they fit best: Passover

18 while laws for the coming

lavs are recited at the exodus,
1ife in Canaan are given at Sinai amidst the covenant which
vas to govern the people's relationship with God once they
connquered that land, The desert period wos thus seen as

the formative time for the Israel ite starve amd poscsibly its

cult as well .10

This viewnoint was created by the accretion
of texts, a process not limited to Sinai, The law which was
to function after the occupation was considere! the content
of the covenant Go! made with Israel at the time of the
exodus,

Once the legal material has been removed, there
remains a small asount of revelation ar the narrative(s)
dealing with Sinad it .11..20 while we will not analysze
thin in detail, its care is clearly a theophany coupled wi th
a covenant and various relatively vasyue revelations in
contrast to the specific lawa which have been removed. This
fits the character of the event as we deduced it from the
lescriptions elsevheres in the Hible,

My Sinai And what actually happened there? une
theory cons idere Sinai{ to have been a volcano in or near

}‘.idian;nhwvor, the mountain of Go' is explicitly stated

14, Or earlier, cf, Ex 12.

19, Gerhard von Rad, Old Testament Theoloy y De 234,

20, Ex 19:25-6, 20:15-TV, 7%, STTT6, SZ:To83:11, 34,
50:3%4.5, "~y ;’f::-lb‘ Num 7:89,

21, w.J, Phythian-Adams, "The bount of God," The Palestine

;ﬁ‘ 1o_rat;un Fund Juarterly Statement (193%0), pp. [3"‘-35. 192-

P

.

Ears
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22 1y may be that the cloud and fire

23

not to be in Midian,

which led lsracl have cultic interpretations or are folk

elements, rossibly reflecting ancient o.utcm.z" The probil em

is ultimately which elements of the narrative are to be
taken seriously and which are to be considered as
embellishments, It is probably fopossible to disentangle
the historical facts, if any, underlyirg this account,
That Sinai is {n some sense the aetiological
antecedent of a covenant-renewal cerewsony may make an

attractive thmlinl’5

and there are undeniably cultic
elements in our present text, but this fails to explain the
core of the story, Etven if .Lina{ was the first declaration
of a covenant, just as the exdus may have been the ! irst
recognition of the rassover in a broad sense, this does ot
a prior{ show that it was the invented prototype for later
cult observances; rather, things could easily and perhaps
more logically have been tlw other way around. 5inai is not

necessarily historical at all, but {t is surely not impossible

that sometime after thie exodus a covenant was made with God,

22, Bx 18:27, hum 10:29f, Yehezkel Kavimann, ~Y17%-
mY hye—e= Saabxsy I, 340-1,
4‘3-': ".’Y.""'i'r*?br Beyerlin, uridins and :i'tor}' of the
gldrst yinaitic Traditions, pr. I%-5; note also ¥, Toth,
entateuchal Traditions, p. 204,

74, Driver quoted hythian-Adams, op. cit,, p. 137, and
Theodor Gaster, Myth, legend, and Custom In the Old
Testament, p. .‘3’.. —— e

. Cf. AH,J, Gunneweg, ".insaibund und Javidsbund "
Vetus Testmentu: (1960), p. 337.
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This takes us somewhat far astray from our primary
concern which is the role this material plays in the overall
scheme of the forty desert years, for despite the size and
complexity of the Sinail narratives, their impact is
virtually nil. 1In contrast to Kadesh, virtually no time is
spent there, and it seems to have practically no effect on
the neople's behavior,

Scattered throughout the Bible are hiints that God
actually dwelt at Sinai, These are those {'ew impossible
verses that provide the basis for a theory which, no matter
how poorly it fits the overwhelming ma jority of citations,
just cannot be explained away convincingly. vhile they do
not prove that S5inai was once conceived as the divine abode,
they do strongly favor such an impl ication.

Of ten inc) uled with these are several references whiich

are not as strong as the defenders of this view waull contend,

The Kenite hypothesis need not concern us overmuch at this
stage. ‘e have sugpgested our approach nt:ove.?6 Widle its
possibility cannot be denie” and the return to Horeb
anticipated in Exodus 3 is more than likely fulfilled by

27

Exodus 18-19, this ‘oes not turn the mountain into God's

home, God appears to Moses who is tending Jethro s flock

26, Surra pp, 12530,

27. une would be well advised to exercise caution in
treating these chapters. Although according to 1B8:5 Moses
was at the mount, there is no ment fon of his going there;
in 1/:8 he is at Rephidim, while in v. 10 he is on a hill
and in chapter 19 the people travel further to reach dim{.
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(3:3-6) = that the ground was holy does not make it God's
dwelling - and provides him wvith a series of signs W allay
his concerns about the exodus, Among these are the mert jon
of the divine name ar a sign for Israel (v. 1l4) and tie
mronise that they will return to the same mountain as a
sign for Moases (v, 12).?8 Moses' later argument before
Pharaoh tlaat the people must worship Gol in the wil demess
should, however, be understood as an excuse.- which /ioses

29 Nel ther this ruse nor God's

uses at God's suggestion,

earlier promise that Moses would return to the mountain

indicate a necessary relation between that place and Yahweh,
Continuing in sequence, it has been sugiested that

je !t o3 (Ex 15:13) "stromgly reflects the desert origin ol

‘flhuim.""

If this means Sinai, then it is surprising t
find no indication of mything wich happened there whether
covenant , legislation, or even the making of the golden
calf, From the descriptions of conquest in the following
verses, it is apparent that the reference is actually to
the Promised :An1."’l

Much is often made of Lxodus 33:14 where God

supposedly forces lsrael to leave liis abode accorpanied

28, Cf, supra p, 128 n, 47,
29, Bx 3:18, 5:1,3, 7:16, B8:23-4; cf, Kaufmann, NV123))
II, p. 66 and M, Noth, Pentateuch Traditions, P. - ¢ I

30. Prank M, Cross and David N, Preedman, "The Song of
Miriam," Journal of lNear Eastern St dies, XIV:4 (October,
£ i

1'1')5). p. “
31, Cf, Jer 25:3%0,
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by the divine.C%3 r.” The text, hovever, will simply mwot

support such a view, CGod is angry, to be sure; tut lie

clearly understands that His original promise was to bring
lsrael to the Promised land « not Sinai (v, 1), Despite >
His displeasure, He expresses the intention of driving out
the Canasnites Himself (v. 2), In other vords an angel may
accompany lsrael, but God will not stay beh ind at Sinai,
God's urwillinmess to be vith them {s not for Israel s

punishment , but her protection lest He destroy them in Hias

anger (v, 3b@), 35S0 it is that when e does go to the
» Proaised lLand {t s not in Jarael's midst. That God's CY1F d % 9
= whether ilin face or His :telrnco” - will guide lsrael
(v, 14) is an exression of divine favor rather than
punishment ,
Another much touted narrative {s that in I Kings 19
\’. whiich {» often interpreted to reflect the sncient custom of
f making pilgrimages to Sinal., Like the Kmite theory, this
> is pure hypotheais, 1If it cannot be denied, it seems
'_ equally unable to be roven and probabl v for the same
+ reason - there is simply no evidence that such a custom ever
existed, Noth himself while accenting the probabil {ty of

such a rite outlines the objections witthout refutation,>*

‘*’; 32. Cf, H, .cholikel, "Jahwe und die Keniter,” p. 216 and ”
J. Morgenstern, "The Oldest Nocument " p. 9=10,29,
- 33. [;f, fs ) ‘)"310 and Ex .‘r‘:L’O,
34, M. Noth, Pentateuchal Traditions, p. 60.
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These are fundamentally one objection - the cosplete lack
of Biblical evidence, Kaufmann rightly pointas to the

tenm orary nature of the worship there and the fact that

Israecl ites never returmd;” indeed, direct statesents

from the prophets suggest that what little cult activity
is said to have occurred at Sinai may have been a late
addition, 36
Tie only oconcrete exanple of a "return to Sinai’ the
story of Elijah, contains two sections the purpose of which
is rather dfferent from vhat this theory would suggest,
The first section (19:1-6) relates to Lli{ijah's flight from
Jezebel, Appropriately he (lees into the desert 37 wiere
he seems to become lost, saks to die, and i{s miraculously
fed by an angel (v, 6), It i» this angel who then instructs
him to proceed anxl ides him to iHoreb., Elijah did not
choose to go there nor des he seem aware of the mountain-s
exact location or its sinificance if any., That the journey
took forty days is our {irst indication that this story is
not to be taken literally,
Various elements of the ensuing narrative are
reniniscent of the original Sinmitic tteophany. The sett ing

is ob.iously identical, and the forty day journey recalls

Moses®' forty days on the mountain top. e sacred cave,

. Y. Kaufmann, »M7%5 p. 337,
. Jer 7:22, A." 8§25 ﬂ’th--ur.n Kaufmann (ibid.; is not

ied in stating that there were no rites at the mount ,
Cf, supra -rp, f\-‘l, 14,
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dramatic revelation, an' inability to observe the deity
all recall that earlier appearance of Gud, The spectacle
which follows recalls the Sinai theophany as well as what
may have been tyrical elements of the ancient Israclite
u:H.m But God, we are told, was not in any of these;
rather, He is to be understood as the "still mall voice"
(v, 13), The meaning {s obvious - deapite respected
laraelite traditions, Yahweh does not alwvays require an
overvhelaing natural spectacle to commurdcate with man.
The story ha oral, This plua the fact that thiz section
is not essentdally rel ated to the ongoing account of
Rlijah's cordrontation with Ahab and Jezebel and the
apparently additional motive of tying 11 jah to Elisha
within the body { the revelation {tself (wv, l‘--la’,y" make
the historicity of this section unreliable, The story has
too many messages [or us to accept its historical accuracy
naively, It can therefore irovide no substantiation for
the hypothetical Simai pllgrimges,

everal verses suggpest the poasibility that God s

: " ' o . i
relationshis wit lgrael begmn in the wvilderness, This

38, J. Morgenstern, op, ('it.' P. 38 althourh these
elements are not 1it trﬂ.ﬁ)‘ 'r"_v?r:r'.uce-i from Ex 19; cf,
Ex 19:16,18,18, 24:17, and Ps 18:7.15,

39. John Gray, | & Ll Kings. & Coscentary, P. 366,

0. E.p. Dt 32:10, Hos 11:1, Mal 2:14=15, cf. Ps 00:9f.
Ezk 16 is explicitly addreased to the ci ty Jerusalem: even
when treating it as a national capital y the references seem
to be litical, V., 3 describes tle baby's origin as from
inh ed f._:\'-: while v, 5 speaks of beiry cast into a field
although this could be e taphorical,

‘m. ;3 -f ..l- | -l v I““-..
1}
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does not, however, show that either of the two parties was
originally a desert inhabitant. Whether deriving from some
group which had no knovledge of the exodus at all or
reflecting lerael's sense of having left Egypt on her own
and then finding God or actually indicating the covenant at
Sinai, these instances relate neither positively nor
negatively to the theory of Yshweh's desert/Sinaitic origins,
Tvo final verses which do not support the conternt ion
that Yahweh's relationship with M, Sinai vas more than ve
might otherwvise supiose are found in the book of Psalwma,
eiser believes that 29:6 reflects the Sinai theophany,“!
This psalm‘'s theme, "divine power over nature,” is
exemplified in varicus ways - with regard to water (v, 3),
fire (v, 7), living tidngs (vw, 5-6,9), and so also the
desert (v, B), Nhone of these entails specific historical
allusions., The lack of Biblical suprort for the

{42 coupled with

desfignation 7, WInwith reference to Sina
that term's use in Ugaritic literature for an area near
Lebanon and Anti-libanus®> strengthens the contention that
Sinai i{s not here intended.

Dahood translates CZy% U0l in Fsalm 81:8 as "from

secret thunder places," {.c¢. sinai.%* Thies Ringes on

41, Artur Yeiser, The Psalms, A Commentary, p. 264,
42, But note Num 3%:356 where such a Ferm L. ssible,
43, Cf, ¥, Dahood, Psalms 1-50 (The Anctor Bible), p. 178,

44, ¥, mtood, Psaliie SI-100 (The Anchar Bible), p. 265,
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tranelating "3" as “.fn\m""'." which seems unnecessary in this

context, 5Such an interpretation assumes that the goal of
the exodus was Sinai, the very issue at stalke and for which
there is relatively little evidence.

Tumin now to the more dif ficult references, we find
that although these can be individually disputed, their
collective impact strormgly supports an it erpretation of
inai somewhiat Aifferent from its more general role as a
convenient stoprimg place after the exodus,

The [(irst convinc ing verse is Exodus 19:4: "You have

seen what | did to the pyptians, and how 1 ... brought you
to Me. Here, though we meed not comede sinal as God's
permanent dwellimg , it ir clearly conceived as a special
location., Une could argue thet God was not present in
Egypt so that it was lsrael s departure from slavery which
brought them physically closer to Gal or we could accept
the Taryun's renderir . a8 *INONEY which seems naive

(or overly sophisticated)., Ibn Ezra understands the

reference to indicate Sinai in the smme wvas as ‘;.{'6
does imply that God was located at Sinai, even if not
permanently,

e several names "Sinai," '"Horeb," mnd '"mountain of

gest that we may be dealing with a conjoining of

45, Cf, Dahood, Psalms 1-50, p, 319 and Psalms 51-100
79. i y

3, cf, mupra p, 150,
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various traditions, The last of these, at the very least,
would support the argument that there was a special
relationshir between God and a prticular mountain - at
least at some time and in the minds of some ancient
Int‘ariitrs,“"

Albright's trammlation of Jwiges 5:5 as speaking of
Yahwveh as “the one of sina{"*® is metrically appealing and
supports the identif ication of Go! and that mountain.
Indeed, the progression of thought in that verse can be
aintained only if we adopt this view or leave out the
phirase altogether as a ;;lm:ms‘,“'J The similar usage ir
Fsalm 68:9 {s striking. One can speculate that the meaning

20 but

is "the One who appeared at Sinai” or the like,
Albright's prorosal has the attraction of simplicity,
Varicus "stray" verses assert that God "came" from

sinai which seems to have sore connection with Seir, Paran,

; ; - ; R
Teman, and possibly Meribat Kadesh, 1 To be sure, these do

47, J. Morgenatern, "The Oldest Document," p, 27/ and H,
SchaMfkel, "Jahwe und die Keniter," p, 715,

48, William . Albright, "The Sorg of Deborah in the Ligit
of Archaeclogy,” Bulletin of the American Schools of riental

u-m-ahh X11 9%, p. 0.
_T'lttol sugpests 2% YT was a later addition to

r-M\lnin 1713 297 and was later modified to 3% nt. Cf. also

Alois Musil, The Northern llegaz, pP. 298 and Helson Glueck,
"The Theophany of the bod 0 .mal " Journal of the American

Oriental Society, p. 463 (on P. 470 he suppests that Chis
entire section may be a later insertio nj,

30. Yehezkel Kaufmann, oy, P. 133,

S1. Dt 33:2-4 (cf. Bibli l"?‘cbra_{*n ad loc), Hab 3:3,7,
kch 9:14, and LXX 68:18, Cross and Freedman's trunﬂl..n‘im
of Dt 33:16 as "thw fawr of the One who tented on Sinai
("The Blessing of Mo .rr-," Jauumal of Bibiical Literature,

.
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not prove that Yahweh actually dwelt on Mt, Sinai which
could have been but a tempurary stopning place on His way
elsewhere or they might be poetic descript ions of the
historical progress of Yahwistic religion. Mozt likely,
however, they are remnants of a tradition which did relate
Yahweh with Sinai, This may be suprorted by the very
pauvcity of sinmilar material which we have previously used

32 According to the

to defend the opposite conclumion,
Biblical account Sinai was mn exceedingly important location
where a remarkably significant event occurred., Jhy wvas
there no shrine there, and vhy do we find ™ real evidence
that Israeclites ever returned’/ vuther holy places have not
been similarly obscured, Considering the later importance
whiich Zion assumed, it is not inconceivable that Sinai s
importance was systematically removed at least in the
traditions we po ra-\.r’ Of ocurse, other attepts to hide
ear! fer traditions have not been so successful; but we do
have these six or seven references, an' their importance
cannot be denied, Despite the pervasive view of sinail or
the anonymous mountain as but one stup on the way to

canarn while the theophany there is hardly surprising for

LXVI1 /T9487, p, 194) has as its only support the feebl eness
of other explanations (e.p, von Rad, Deutervnom p. 207),
but relies on a radical change in thr Masoretic text and

bega the question of God's relationship to Sinai.
52, Supra p. 152,

£

Eissfeldt, op. cit., p. 21,
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a God who "accomodates llimself to the actual habitat of

the recipients of His rwstelm:ir.u";,,"s“‘b there are occasional, e

isolated, and difticult verses which imply quite a hit
-3
more, Verhaps one reason these texts seem so difficult is -
w

our own reluctance to accept their clear implication,

Given the facts that Sinai as the divine abode is so

a
highly limited, that as a place of worship it is not at all 'r"
unique, and that as legislation it is cited almoat e
completely apart from the events of the wildemess period "
and then generally without being ascribed to Sinai but only :
to Moses, it would seem that the likeliest core for the :q’.‘
Sinai tradition would be the covenant following the exodus, £
#hy this {s ascribed to Sinai, much like the wvarious attempts “;' |
to discover Mount Sinaf ‘s location, seema beyond recovery, "‘:';
However, it does seem logical that at some time a covemant sl

was viewed as the cormumration of the exodus and that around
this locus was gathered all the material which today
comrises the LHinai tradition,
As presently conmtituted the 5inai material seems not
= . L -
muite to it its context,” but it would be a grave mistake
. " 56
to consider the trip there as a mere "detour," The
itinerary in Exodus 19:1-2 descfibes it rather as a station

on the way to the Promised land, Israel was not brought out

4. 5, Talmon, "The 'Desert Motif '" p, 49; even Eli jah
i i ficulty communicating with God at Carmel (IK18).

e e

43, G. von Rad, vld Testament Theology, ». 107,
56. J. Jellhausen, op, cit., p._'-r!?&%f. G. Coats, "The
ilderness Itinerary," p. T40
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"

of Egyrt to stay at "God's home"; they {ind Him elsewhere

as well., Nor is this the sole spot where they receive
legislation, But it is the setting at which the covenant
was made, The present narrative seems to have been expanded
as the covenant itself was expanded and grew in importance,
eventually assuming the i{mport of a rather detailed
constitution for life in the Promised Land., Only late in
the develorment of sraecl's historiography was this event

viewed as a saving act,




PROVI DENCE

"The wilderness is the
place that threatens the very
existence of Yahweh's closen
people, but it is also the
ltnqe which brightly illumines
God's pow er and readiness to
dispel the threat, "*

A widely shared view has it that the Bible preserves
tw fundamentally contradictory views of the wilderness
period, 1 According to the first of these it was a time of
uninterrupted bliss, Israel's honeymoon with God during
which He provided for her every need, "Thus says the Lord:
'l remember the dewtion of your youth, your love as a
bride, how you followed me in the wilderness, in a land not

L] |l2

sown, In contrast are those passages which view the

* Ulrich . Mauser, Christ in the vilderness, p, 21,
l, Cf, Conts, Rebellion, pp. L3IT.
2. JO!‘ 2: 2
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desert period as one of incessant Israelite rebelliousness,
"llow often they rebelled against him in the wilderness and
grieved him in the desert! They tested him again and again,
. and provoked the Holy One of Israel."> Using these
' seeming ly contradictory descriptions, scholars have
proceeded to develop various explanations for the history
of the wilderness tradition,
The first view cited above is generally held to be
the earlier., In fact, it could be said to of fer a general

outlook on all the themes now gathered into the desert

period; uniquely able to subsume all the other categories <y

we have outlined, it tends to lose its own value as a
: unique classification, functioning instead as a general
heading by which the entire period could be described,
Once the term "providence” is understood to denote divine
assistance and/or guidance in the wildermess, however, it

becomes readily apparent that the material associated with

Sinai, wvhether classified as covenant or law, is entirely

inappropriate for such a theme. ‘Je have already seen that
this accords with the Bible's tendency to separate the

> only in the presumably late and unquestionably

two themes;
unique Nehemiah 9 are theophany and legislation included

among the recitation of God's saving acts. To imclude

3. Pa 78:40-1,
4, Cf supra pp. 1445,
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Sinai, vhich was not usually deemed one of the desert
period's characteristic acts of mistenance, would be to view
the wilderness period as one of preparation for the coming
1ife in Canaan rather than as an independent segment of
tive.

Various components of the category "foreign relations"
do fit under this definition of "providence."” God's
protection against the Amalekites® and the kings Sihon and
Og helps Israel succeed against the challenges she
cornf ronted in the desert, Even: the story of Balaam, which
has proven someshat resistant to classification, can be
understood in these termes although lsrael is not an active
participant in that account, Viewed in this way, even the
exodus should be included although its present form reflects
the blurring of events viewed from a distance. And surely
this category leads logically into the conquest which is
nothing but an instance of God helping Israel overcome
"natural” obstacles, Thus the wildemess period, seen in
terms of "providence" is fully subordinate to the other
ma jor Hexateuchal traditions; its essence is God leading
Israel from slavery to the Promised Land with the assurance
that all will be well along the way,

The first text to emerge specifically with this
theme i{s Exodus 13:1/-18, As soon as lsrael emerges into

the desert, we find God assuming leadership for the guidance

5.Cf, sunra pp., 121.5,

tﬂ'f
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of His people.® Not until verse 21 are we told how such
guidance was provided - a cloud during the day and fire by
night, shich then become hallmarks of the wilderness
period (v, 22). Exactly how this particular tradition is
to be explained need not overly comcern us inasmuch as
"historical reality” is not within our scope. Explanations
vary., One viev derives the tracition from the description
of Sinai which speaks of smoke and fiu.7 while another
hypothesis considers Simai to have been a Midianite volcano
wvhose eruption provided orieatation for the Israelites in
the desert.® This latter view can be extended to explain
many of the miracles during this period” although it would
seen wisest not to begin the search for explanations of
Bibliecal phenomena in the geophysical realm,

At the close of Exodus we meet the pillar of cloud
and fire once again, wut with a new lntcr;r.t.tloa.m Here
it is suggested that larsel would not travel while God's
presence, symtolized by the pillar, filled the tabernacle,
The lsraclites waited not for divine leadership and
guidance, but rather for the coampletion of revelation.

6. T™is {s implied earlier in Ex 12:51, 13:3,5, etc.
7. Bx 19:18, ef, ¥, Noth, Exodus, p. 109,
8, ¥,J, wm. m:.:w-m
NIutiu iarterly Statement (July and

tl’!l;. pp.
10. Bx
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That cloud and fire are suggestive of Yahweh worship would
support such a view.!l This is in marked contrast to
Nusbers 9:15ff where the earlier description seems !nundod.u

The second instance of providence i{s also the first to
include an "overlaid” element of rebellion - the crossing of
the Reed Sea, or more properly perhaps the drowning of the
Egypt dans 13

Exodus presents the act of providence as a response
to vhat lsrael perceived as a threat (14:10), The fact of
divine guidance, arranged quite independently froam the
people’'s felt need, has already been established and
provides the means whereby God offers protection.l® put {t
is Isreel's cry wideoh brings God's aid, That the threat is
the Egyptian army and not the sea is meintained throughout
the narrative.!® God's response to the cry for help is in
fact twofold: He first protects Israel from the immediate

danger and then acts to destroy the pursuing mr.“'

11, Cf, Valter B-rrlin s and History of the
Oldest Simaitic Traditions, . -'!"'ﬂ\ s approach
© the Sinal theo Y.
lg. Especially in Num 9: 10 20b,23 (according to Noth
these are later additions, I-Inrc, p. 75),
13, J, Pedersen writes that "rTe nArrator means to
convey that the Israelites faced a body of water that quite
shut them off; from this position Yahwe!: saved them "
(Israel, s Life and Culture, vol, III-1IV, p. 729) uf
course, if the rartator had meant this, he probably would
have said so, Whi.e such an implication may be present in
the text to a limited degree, the clear concermn is not the
sea at all but the pursuing Egyptians (Noth, Bxodus, pp. 112-3)
14, Ex lé:3-4, 15:19-20,
16. Ex 13:10.
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Exodus 15:19 is unique in emphasizing the fact that Israel
had crossed a body of water.17 recalling 14:16 which may
suggest a similar interpretation but in context views
Israel as bait to lure Egypt into the sea. This story
contrasts with the earlier narrative of the cloud and fire,
It implies divire suspension of and control over nature in
response to an immediately dangerous situation, Furthermwre,
it is Israel rather than God which initiates the action. The
cloud-and-fire tradition is rather sinple by comparison,
providing merely Israel's ability to get where she is going
in a desert where it is difficult to find one's way.

We have already treated Egypt's defeat at the Reed
Sea in some dcpth:]'a however, we must now note the various
ways in which the providential (rather than military)
aspects of that event are treated in the Bible, The story
is not a simple, static tradition., 1Its appearances are
surprisingly limited although it does appear pre-exilically
in conjunction with other acts of providcnoe.lg It becomes

a dominant motif, notably in the "New Exodus' theme although

that is outside of our immediate interest in the desert

period.zo

17. Noth ascr
g gy lli.a verse to P (Exodus, p. 126),
19, E.g. Ps /8: 13 52-3, contra Coats ("The Reed Sea
Motif," p. 262) and Lauha' (""Das Schilfmeermotiv," pp. 42-6);
possib].y also Ps 106, 136 and Neh 9,
20. According to Lauha this position of importance is
asserted from the time of the exile (op. cit., p. 36).

suat
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The majority view of the event as reflected in the

Bible is clearly that it constituted the defeat and death

of the myptims.zl Some texts do highlight the fact of

Israel 's passage through the sea although these are fewer
in number and seem to incline towards a more mythical view
of the event, but not universally so, Joshua 2:9-10 speaks

of the "drying' of the sea along with the defeat of Sihon

and Og. It might seem more logical if the reference were
to the defeat of E@f;jrpi:22 and indeed we could interpret the

passage to mean 'Who dried the Reed Sea so that Egypt would
try to cross and thereby perish'; but it simply doesn't say
that., 1Is 63:11 is the first indisputable reference to the

miracle as being Israel's crossing.23

21, Ex 16:1-18,2L, 18:4, Dt 11:4, Josh 24:6-7, 1s lu:25-7
(Cf. George Buchanan Gray, Isaiah I-XXVII /The Intermational
Critical Gamntut?, P.204-5; the references to Ex 14:16 and
3777 as well as Isaiah's intended message support the view
that the reference is to a military defeat), Neh 9:11 (it
is surprising to find this in a list supposedly dealing with
an "early" stage of development, cf. supra P. 110),

22, Cf. Josh 9:9-10,

23, It is also unique in Dentero-Isaiah as an unamhiguous
reference to the '""old" exocdus; the so-called New Exodus
theme describes coming events in terms which are strikingly
similar to the exodus, but rarely comes out and says so,
Other references to Israel's crossing are 1, Ps 66:6 which
seems to know Ex 15, (Despite the plural in v, 5, the Reed
Sea is the only event cited; this could indicate a missing
text, the Reed Sea's status as archetype, or merely poetic
license,) 2) Ps 77/:17-21 uses the verb i1l which may
reflect the cloud-and-fire type of guidance, Despite the
fact that this approach is considered late, Dahood (op. cit.,
p. 224) dates these verses to the tenth century on totally
independent grounds., 3) Ps 114 goes beyond anything described
previously, ignoring even Israel and citing instead the

impersomal cosmic reaction to the exodus quite apart from ite
historical components,
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Having sketched those places where the two aspects of
the event at the Reed Sea are mentioned separately, it is
interesting to find evidence of passages which treat them

together. Notable in this regard is the Pentateuch according

to which it seems that Israel is taken through the sea in
order to lure Egypt to follow,

Psalm 78 includes both aspects in a way which is
particularly instructive. In verse 13 we understand that

the sea was split specifically so Israel could cmss.za

The context of this verse, among other acts of divine
providence, would have been perfectly suitable for such a
remark as, '"He drowned the Egyptians in the sea;" and we
must conclude, therefore, that the content of his statement
is a result of tradition rather than the necessary
conclusion of his own ideology. In contrast, verses 5l-4
which deal with another sequence of providential acts
explicitly state the wondrous act at the sea to have been
the drowning of the Egyptians. Even if this is a complex
psalm which has been edited together, it is remarkable that
one person could have included two dif ferent descript ions

of the Reed Sea event in analogous contexts.

24, The polemic character of this psalm has often led
scholars to date it between 922 and 721, 1If so, this
passage (like Ps 7/) would be early testimony to the view
that the event at the sea was Israel's crosming although
even if this date is relatively certain, it need not apply
to the entire psalm,
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Psalm 106 combines both the notion of God leading
Israel through the sea (v, 9) and drowning Egypt (v. 11) in
the same sequence along with a ratiier full account of the
period, The text seems to be based on the Pentateuchal

account., However, Psalm 105 which is in many respects

similar and which Fohrer says 'presupposes the Pentateuch
in its /The Pentateuch's/ final form"?? omits the Reed Sea

altogether)

Psalm 136 also combines these two facets although a
little more mabiguously than in Psalm 106, The sea is
split (v. 13) both to lead Israel through (v. 14) and to
bring about the end of Pharaoh's ammy (v. 15). It is
entirely possible,though beyond proof, that this reflects
the notion that Israel was led through the sea as a lure,.

The Bible contains relatively limited emphasis on

26

Israel's crossing the Rped Sea, More remarkably, the

Bible almost unanimously distinguishes between the two

ad As far as the

possible views of what happened there,
historical implications of these observations, it seems
logical that some sort of military catastrophe which

overtook Egynt at the Reed Sea served as the nucleus for

this tradit:ion.za We shall note in jassing the assertion

25, Georg Fohrer, Introduction to the 0ld Testament,
p. 291.

26, C£, N,H, Snaith, "70=- U% The Sea of Reeds: The Red
Sea," Vetus Testamentum, xXV:3 (July, 1965), p. 395.

27 ., With The exception of Ps 106 and perhaps also 136,

28, cf. L.S, Hay, op. cit., and M, Noth, Pentateuchal
Traditions, p. 50, and Coats, "The Reed Sea Motif," p. 253.
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that it "has been increasingly clear from recent studies
that the imagery of crossing through a path in the sea stems

from the crossing of the Jordan in the conguest tradition,"2?

Undoubtedly at some stage thie two served as twin pillars on
either end of the wilderness period, But it exists now as
an instance of divine protection from Israel 's enenigés as
well, and as such constitutes a striking example of the
extent to which God is willing to go once Israel has asked
for His assistance when in crisis,

The story of Marah illustrates the general form of
"providence" stories outlined abtove, The people complain,
and Moses cries to God whose response is limited to showing>?
Moses a tree, This is the same pattern of emergency and ad
he solution described previously.

The manna story (Exodus 16) is unige. If the
rebellion mtif is removed, the granting of manna appears
not as a response, but a divinely initiated act. 31 The
story is unique in another way, for it is tied closely to
the testing of Israel (v, 4b,. Indeed, it contains two
separate divine speeches (vv, 4-5, 11-12), The first act
of providende in this sequence is actually rather

29, Brevard S, Childs, "Reed Sea Tradition," p, 414;
cf. Coats, Rebellion, p. 259,
30, Ex 15:25; or "instructing," cf. Kittel, Biblia
Hebraica ad lec. "
« Although the absence of the typical verb yV¥ could
be interpreted to mean that this element has been
suppressed in the course of transmission and modification,
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surprising, although it may be explained in terms of the
development of the various food traditions, for Geod
provides both manna and quail (v, 13). Given this seeming
incongruity and the fact that God mentions the people‘s
complaint(s) frequently in His speeches, we may safely
conclude that this story is clearly tied to some complaint
and Israel's disobedience, We should also note the less
dramatic references as in verses 32 and 35 which are in
their own way reminiscent of the pillar of cloud and fire
in presenting manna as a necessary, though uiLdramatic
means whereby God assured Israel's success in her journey
from Egypt to Canaan. Ve will return to this possibility
when dealing with the food narrative in Numbers,

The story of Massah-Meribah has been subject to
various interpretations.>? No matter how it is explained,
however, God ‘s action is at best a rtsponse:"'!’ as at Marah,
He simply provides i.structions. Ve have previously
argued that Numbers 20:2-13 is to be understood as a

reworking of this narrative and thus need not be considered

separately here, %

32, cf, Coatm, Rebellion, «» 58-60,67 where he claims
that it originally was an aetiology, joined with an element
of providence onto which the rebellion motif was grafted,

33, Cf, Bx 17:4 pys?,

. 34, It is intmntir% that in Lev 10:17 the priesthood
is portrayed as an institution made available to the pecple
out of divine concem for their wellbeing, although this
certainly does not fit and was not intended to be part of
the providence theme,
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The story of quail in Numbers 11 is regarded by
some as parallel to Exodus 16, Coats points to the
beneficent side of the punishment of evcessive quail and
Moses' description of lsrael as a suckling child which
casts the people more in a role of absolute dependency than
rebelliousness as evidence for its positive origin.ss In
fact, the story is thoroughly negative _in its view of
Israel; and its "positive'" level is pure cunjecture. It is
built around two separate, but negative punishments: a
plague and a surfeit of food which it presents as responses

to Israelite t:nut:t':::-:i.es.36 The story assumes the previuvus

availability of manna, although not necessarily its divine

origin (vv. 6,9) which may support the implication

ment ioned earlier that the manna, like the pillars of

cloud and fire, was simply made available to Israel in the

wilderness to ensure her survival in contrast to other

responses to Israelite-perceived crises, The extent of the

negative element here has already been assessed. 37 Moses:

complaint (v, 11) along with verses 21-3 cast an especially

negative light on the figure of Moses and not on the people,
The final narrative which might be interpreted to

contain a positive kemel is that which deals with the

35, Coats, Rebellion, pp. 104, 107-8,

36, Although excess food is threatened, in v, 33 the
people are still eating when we hear of the plague and there
is no later mention that they were eventually repulsed by
the amount of quail,

37. Supra pp, 62-6,
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serpent in Numbers 21, lowever, the text is unambiguous:
God sent the serpents wiich caused the trouble just as much
as He later helped to resolve the threat they posed (v. 6).
If we retain the rebellion motif, the serpents can be
interpreted as a punishment; but once it has been rejected
as secondary, the serpents seem to have been sent by God

for no apparent reason! God is benevolent only after Moses'

prayer whi~h must be read in the light of verse 6.'38

The: are thus two distinct types of phenomena which
can be included in this group. One is the rather simple
view of divine provision for His people through guidance
and possibly food, while the other is the divine response
to Israelite need when initiated by the people. This is
not to argue that the rebellion motif is necessarily
original in these latter texts, a position generally
negated above; but rather that even if this stereotyped
element is removed, even rather crudely with no provision
for its possibly having displaced other material and even
if some of what remains should more properiy be removed
with it, thers remain strong negative elements within the
text, within the very situations they describe quite apart
from the intric_nte interpretation of textual subtleties,
The people are unhappy, Moses cries or prays, and God
responds. The text always juxtaposes that unhappiness to

38, Num 21:/b, cf. Gen 20:7 and Job 42:10,
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the fact that they never seem to lack a direction in which
to move (although the murmuring motif suggests that they
were not always entirely pleased with the direction
provided).

These stories reflect the tension of wildermess life,
Theirs is not a beneficent God who sees after His people‘s
needs, but rather one who responds to their requests,
These may reflect phenomena and locations typical of the
South Judean wilderness>? although not quite so obviously
as to support Noth's contention that manifestly

these things are seen through the eyes of

the inhabitants of the arable land, who

had not themselves lived under these

conditions but who perceived them

someth ing remarkably strange,

They certainly do assume a certain more or less immediate
knowledge of the desert;*l but this could stem from the
desert periol itself rather than a later sense of
strangeness concerning desert life or even from exposure
to the desert at some other time,

Having suggested that the "positive" view of the
wilderness period exists only in the most restricted form
in the Torah (i.e. the pillar of cloud and fire), we turn

now to the non-narrative accounts of the period to see

39, M. Moth ucha ditions -« 118-9,159;
cf, also F.S. ﬁc:sgl\&};—ei—L it PR . )

o - c -
40, M. Noth, Pentateud;afg'l‘rmtions, p. 122,
4l. 1bid.
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whether they will bear out this contention,

The Song of the Sea almost ignores the wildemess
period except for the Reed Sea itself. Providence is
implied only in Exodus 15:13., There N°03 may either be
intended as paralled to nYKior to imply "You have led
those...whom You redeemed.” The second half of the verse
clearly refers to divine guidance in the wilderness, but
lacking any specific events, The goal 9 Uiy 111 would seem
to be the Promised I.u:u;cl."’2 In any case, the providential
element is limited to guidance in the most minimal sense
at least insofar as it is explicitly stated,

The only other mention in Exodus is 18:8-10 where the
denotation of T&7)) is unclear. 7712 suggests that events in
Egypt are not intended. The fact that this desls with what
Jethro knew which appears to be similar to that which was

known by other non-Israelites*>

and the use of 1%%:i7 (v. 9)
make it likely that the intention is the Reed Sea, % Indeed,
all other references to divine acts in that brief passage
do refer to Egypt, and two other occurrences of k70 ap;;].y

to military adversaries, 45

Numbers 14:13-14 speaks of the pillar of cloud and

!{2. Frank M, Cross and David N, Freedman, "The Song of
Miriam," Journal of Near East Ve
1955)',". L0 ern Studies XiV:4 (October,
43, Cf, Josh 2:10, 9:9-10, and IS 4:8,
44, But not necessarily, cf. Rashi and ibn Ezra ad loc.
45. Num 20:14 (cf, vv, 15-16) and Neh 9:32, Mal 1:13 is a
totally different usage; Lam 3:5 is textually suspect
(L. Koehler, op. cit., p. 1029), but probably also different,
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fire, the simple form of divine leadership of which we have
already spoken,

In Deuteronomy 8:2-5,14-17 we read that God led the
people for forty years as a test, rather than in an attempt
to provide for their needs. There it is suggested that the
very shortages they suffered were divinely inspired (v. 3).
God sustained them, but only as much as was necessary. The
wildemess was a time of divine e:dt.umt::[r.-u.'ﬂ'6 In verses
14-17 specific instances are mentioned and included in this
general approach, although possibly only the manna was to
be considered a test (v. 16). This concept recurs in
29:1-8. There it is stated that God made them walk in the

47 and even reserved their clothes;"a what seem

wilderness
to have been food shortages were intentiomal (v, 5) and not
even shortages, but rather sustenance with special kinds of
food, "You have not eaten bread, and you have not drunk
wine or strong drink,.."*? but you did eat manna and quail
and drink water which had been brought forth out of rocks.

Deuteronomy 1l:2-7 generalizes about the period as
one of signs and deeds. The specific events are all

awvesome demonstrations of divine power. It would seem

46, Gerhard von Rad, Old Testament Theology, p. 288,

47, Cf. Dt 8:14; note the use of 7’737 rather than an3,

48, Cf, Dt 8:4,

49, Dt 29:5. Interestingly Sihon and Og are not included
hédre as examples of divine assistance, According to 29:6

the Israelites are (alone?) responsible for having taken
their land,

P
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unlikely in this context that the author refers to guidance
in the wilderness in such a powerful way. He might have
Sinai in mind or, more likely, certain of the previously
described events. The phrase ;i CYpnd Ty 02x2 19 (v. 5)
led ibn Ezra to comclude that the reference was to manna.
Possibly it intendas the full sequence of events described
or simply a generalized conception of divine sustenance in
the wilderness, At best, however, the field of reference
is limited and it seems unlikely that individual events
stand out dramatically in our author's mind,

Finally among the Deuteronomy texts in the Song of
lMoses we find the rather poetic descri ption that God
found Israel in the wilderness and led and cared for her,30
The entire period is glossed rather schematically as one of
divine favor and protection. Again there is no effort to
dramatize the effect by detailing specific instances,

Rahab's brief summary in Joshua 2:9-10 ignores the
theme of providence altogether., God defeated Egypt at the
Reed Sea, and you (Israel) defeated Sihon and Og. One
could argue that this is not surprising given Rahab's
perspective, but her mention of God (v. 9) would then be
difficult to understand, The fuller description in Joshua
24 adds little more, According to verse 7b they spent

quite a while in the desert and then God brought them to

50. Dt 32:10ff,
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the land of the Amorites (presumably Sihon). There is
virtually no providence here. This is equally true of

the people's response in which %yi(v, 17) seems to imply
the entire route to Transjordan during which time God
protected them - presumably from nations such as Sihon and
Og and maybe Amalek, a rather limited view of our theme,

In the book of Isaiah the theme of providence recurs
in wvhat becomes a rather significant form. According to
11:16 God led His people along a path, This clearly builds
on the outlook of the desert as being a place which has no
path-;ﬂ thus God made one to assist Israel, in contrast
to the view that He guided her with cloud and fire. 2
Both suggest the generalized and less dramatic form of
providence. As found in Isaiah, this passage bears a
marked affinity to the New Exodus theme in Deutero-Isaiah,>>
vther New Exodus passages often seem to presuppose an
idealized view of the exodus, but they generally leave out
the phrase poqxn 7o 0%y B2 WY Andh TWKX11:16)
which would permit us to use them in interpreting the ir
author's view of the exodis, ' Isaiah 48:20-1, for

example, contains an almost explicit reference to the

51, Cf, supra pp. 5 and 14,

52, Cf. Neh 9:12 etc,

53, These verses are widely considered secondary in their
present coutext and seem to assume either diaspora or exle

in addition to an eschatological idealism (Is 11:12.13);
cf, 5‘t'..n:l:t:r Eissfeldt, The Old Testament, an Introduwetion, p. 3517,
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striking of the rock for water, but speaks of the future
without explicit comparison to the past, Isaiah 63:7-14
does speak of the past, but refers only to the Reed Sea
which we have already considered.ss

With Jeremiah we enter the realm of those widely
reputed to hoid a positive view of the wildemess period.
In 2:2-3 we confront the previously discussed term 1’11?3.56
We might conclude that since we are dealing with the same
author, we can assume the same intent. Although such an
interpretation yields no contradiction, it doesn't sit
u11.5‘l une is reminded that 707 in some contexts can
imply "r:t::m'enmt."ﬂ3 The marriage imagery of verse 2 is
reminiscent of Deuteronomy 32 and does indeed susgest the
covenant of Sinai.?? Thus Israel's sle act of obedience
was in following God (v, 2b) without incident. Verse 6

does suggest rather a lack of awareness with the general
rebellion motif, It is, of course, possible that Jeremiah
like later writers glossed over this aspect of the

55. Also the subject of &7¥Di
e oEGod. ubject o in v. 11b could be either
50, supra pp, 101-3,
57. Rashi seems unable to ignore the numerous instances
of rebellion and suggests with the Targum: on XY nrl

1KY BOKE? MUY TWR L JYWIKY TR RV MR JA0Y 7N

58, Cf, supra p. 126 n. 40, +*1 GRIGAR 3 TH2 M
59. This is the view of David ben Arveh Lev Altshuler
whose novel proposal is that the qp;and 137K are God's

(1y7 mispad loc); cf. J. Bright, op, cit. « 14 and
Barth, op. cit., pp. 18-19, tght, op. eit., p ot
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wilderness period. Deuteronomy, from the same general
period, does include such events®® so Jeremiah could have
known them; however, this hardly would be characterized as
following God with love and dcvotion.a' We can thus
suggest that 7:25 ignores the wilderness period altogether;
for Jeremiazh the exodus includes out-of-Egypt-and-up-to-the-
l‘x'oul.i.me:d-l.am‘.l.62

Hosea is widely reputed to hold an equally positive
view of the desert period as that ascribed to Jeremiah,
In 11:1-5 he presents a limited view of that period. Though
the exodus is the beginning of Israel‘s history within the
context of this passage, in verse 1 God calls to Israel in
Egypt out of love and by verse 2b Israel is already in the
Promised land as evidenced by the reference to Baalim,

Similarly in 13:4-6 God first "meets' Israel in the

desert, i.e., after the exodus and possibly at Sinai, ut
by verse 6 is in Canaan. For Hosea like Jeremiah the

60, Recall how limited such references were, supra Pp. 93-8,

61. Cf. 777 M3 Jeremiah‘'s tendency to generalize
Israelite sin (supra p.99ff, without itemizing any from the
wilderness period makes it all the more likely that he did
not know these traditions,

62, Jer 31:2 probably does not refer to this period at
all; the prophet often speaks of destruction as coming with
271, Imterpreted with reference to this period, however,

17 indicates escape from Egypt, not acts of divine providence
- in other words, those fleeing the sword (cf, Ex 18:4 and
Hay, .‘(’.E' cit,, found rest ( 1737 in the desetrt; verse 3 may
even Tmply Sinai (cf. Jer 2:2), In other words, the desert
was a place of flight and not a goal at all or even the
location of divine grace. However, as mentioned above, this
verse is easily and consistently interpreted as a to
Jeremiah's own time(ecf, 9:15, 11:22, 13:2, 14:12 p‘il:syz?a 19:7,
20:4, 24:10, 27:8, 37:5, 42:16,22, 44:14, 46:2, 47:4, 49:33,
51:50, inter alia,)

‘:T “13.‘: “ “‘

fe




180
the desert is the place of the covenant on the way to the
Promised Land, and even that is given minimal emphasis.

Amos speaks of divine leadership for forty years (2:10)
which is the "simple" providence we have noted elsewhere;
however, he speaks of no other events during that period.
Interestingly, he knows the figure "forty years" without
any reference to the punishment which the Torah ascribes to
it, Possibly that figure, signifying simply "one
generation," existed before an account of its crig:ln.ﬁs

Psalm 66:5-6 speaks only of the Reed Sea. Dahood's
version of verses 11-12 according to which NY733D is
rendered "wilderness" would view that period as one during

which the people were afflicted with ulcers, sickness, and

limited reswrces.“ God's providence is the act of having

kept them alive and refined them. Whatever the likelihood

of this interpretation, the view of the farty years as a

time of refining “he people is not widespread in the pible, 65
Psalm 68:8 mentions that God led the people in what

seems to be a triumphant march, but with little

specification. TPsalm 71:5,17 speaks of youth as a time of

divine education amd leadership. If the "I" here can be

understood as applying to the nation, this would fit with

the preceding view,

gs, Contra S. de Vries, op. cit,, p. 58,

4, M, Dahood, op. cit. « 118 and 122,

65. Cf, S, Talmon, ™The’ 'Desert Motif ' p.112 and
Dt 8 as described swpra p, 95,
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Psalm 77:21 may refer to the Reed &1.66 The context

strongly supports the view that this is all that is
intended; however, even if such is not the case, the
description is totally vague and unspecific,

Psalm 78:12-16 lists several of the specific events
which are generally considered to comprise the providence

theme, However, in light of verse 11 it is clear that the
67

two themes providence and rebellion are here in tension,
Thus this text constitutes no proof for the separateness of
those themes, It is interesting that in the second list of
mighty deeds or saving acts (vv, 42-55) the desert period
is skipped altogether. In verse 53 we read of the Reed

Sea and by verse 54 we are in the Promised land in spite

of the fact that the psalmist clearly knew of events during

that r.w-tn:'imil.'68 Whatever this suggests about the origin of

the psalm, it shows quite clearly that the period could be
omitted altugether or with a brief remark such as "God led
us in the wilderness,"

Psalm 80:2-3 like others previously ment ioned
displays a vagueness which makes it impossible teo draw any
conclusions., 81:8 is clearly speaking of the wilderness
period with a possible reference to some antecedent outcry,

but is hardly sufficient to deduce the nature of the event,

66, Cf. »n*N) according to Dahood it is imperative
(op., cit., p. 233).
T 67, Cf. also vv. 23.-4,

68, Cf, Ps 7B:12ff,
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We have already noted the peculiarity of v. 8b such that
it probably refers to a unique event not known elseuh.re.eg
Psalm 105 includes the wandering years along with a
long list of God's saving events, Its purpose is clearly
to dispiay the divine providence throughout history, and so
it includes a limited number of events from the wildemess
period, Does this mark the climax of a positive view of
that period's history? In verse 40 the verb XU appears

where we might expect pyi as found in the 'nx'ah.70 Even

if emended to YAV so as to refer to the people rather than
to Moses, it would seem that this psalm is a uuorkingn
of the Pentateuchal stary and not at all an early stage of
its developmtt.72

Psalm 106 has a different purpose, Using the same
basic '"historical" information as the receding psalm, an
almost opposite narrative emerges, These works were not
intended to provide definitive accounts or even biased
histories. They are rather theological - polemical, if
you will - poetry, They do not claim to be all-inclusive,
and it would be a mistake to assume that they did not know
whatever is left out,

69, Cf. supra p, 10 so0 o

G Py pra p 8 also emendation by Dahood, op. cit.,
70. ur some other "typical” verb; cf. Ex 16:2, Num 11l:4,
71, And in v. 40 a toning down!
72, Contra Fohrer, OP. n‘i’t.. P. 291 (cf. supra p. 168),
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Psalm 107/:4 seems to refer to the exodus, although it
might have the diaspora in mind and be utilizing a New
Exodus sort of imagery. Verse 7 seems to refer to

Jerusalem,’> 1Its concept of providence is the divine

response to an outcrylv. 6).

Psalm 135:8-12 moves from the Egyptian plagues (v. 9)
directly to the defeated nations of Sihon and Og (vv. lu-ll);
that is, it includes no themeof providence at all. And
Psalm 136 mentions only that Israel was led in the desert

(v. 16) before continuing on to the defeat of those
kingdoms, Such an approach, which is mot uncommon, suggests

that the stories of Sihon and Og belong more with the
conquest tradition than with the providence theme although

there are certain affinities.
Finally, in Nehemiah 9 the author's thesis determines

his destription of events (and also sets the struoture -
listing acts of providence followed by tne fact of
rebellion and continued pmovidence), His point is that
through it all EJ3TY X7, Thus after mentioning earlier
acts of providence and the people's complaints, we hear
again of the divine guidance with the pillar of cloud and
His spirit (military success?), and manna and water

(vw, 19-22),

73, Or Kadesh?
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Can we conclude from this evidence that there were
two outlooks on the period? 1In contrast to the rebellion
theme which seems to have multiplied so as to fill
virtually the entire Pentateuchal narrative sequence from
exodus to conquest (excluding Sinai which also shows some
effect from this trend as in the story of the golden calf),
the theme 6f providence is highly limited. It can be
divided into two types: guidance in the wildemess and -
divine response to the people's outcry (which serves as a
focus for the murmuring motif). Im this latter group God's
action is just that - a response to Israel's outcry and not
to the threat itself; were it the other way around, God
could anticipate the various shortages rather than having
to remedy them, Even without the influence of the
murmuring motif, Israel's discontent is quite apparent
(with the possible exception of the manna story) and indeed
presupposed by God 's beneficent reaction,

If one must construct a likely history of tradition,
we might canjecture that once the juxtaposition of the
exodus and conquest traditions had taken piace the
transition between them came to be filled with a remark
such as "and God led them in the desert." How pillars of
cloud and fire came to be used in this regard is a separate
question and cannot be resclved here, However, after this
sequence existed and the beginnings of a wildermmess period

had been posited, it was filled with the various events

y €184
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which now occupy that space,

The positive attitudestowards this period can then
be explained in two different ways, Either it stems from
an early stage at which the wildemess period was composed
of God's leadership through the desert and no mare or it
represents a later melective description of the period in
much the same way as the negative view is selective as well,
Von Rad notes that the providence theme and Israel‘s
passivity also may be due to the confessional styie "which
only recapitulates the saving factz."’® And should it seem
strange for a later period to gloss over Israel's reaction
to all this, we need only glance at the late "Dayenu"
prayer which, were we not to know of its proper place, might
seem quite unaware that there ever was a negative aspect to
the desert period.”s Unly Deuteronomy conceives that time
as one during which "Israel is not pemitted to live in
security lest she forget that she is ukterly dependent on
her God."”® utherwise the providencetheme is God's reaction

to incessant Israelite griping; and its isolation, the .-

apparent result of later (theological) reflection,

74, G, von Rad, op. cit., p. 281,

75. Cf, Louis Fi elstein, "Pre-Maccabean Documents in
the Passover Haggadah," The Harvard ‘I‘heol ical Revieu
XXXvi:1 (January, 19&3). PP. =7 an:
q3%2 1151:11 nop % 010, pp. 48-51,

rich W, T""ier. op. cit., p. 22,




THE NOMADIC IDEAL

", ..like the frontier,
the wilderness is not omnly
geographical but psychological.
It can be a state of mind as
well as a state of nature. It
can betoken alternatively either
a state of bewilderment or a
place of protective refuge and
di sciplined contemplation, as
well as literally the wilderness™s

The theory that there is a nomadic ideal underlying
much of Biblical literature results from an attempt to
unite several, diverse phenomena under one rubric, In
order to deal adequately with this theury, we must therefore
examine each of the individual elements which compose it
separately prior to considering the validity of their
combination into a unified scheme,

The hypothesis is usually stated along these lines:
The Bible expresses two opposite attitudes toward the forty
years Israel spent in the wildermess. One is the well-known

* George H, Williams, Wilderness and Paradise in
Christian Thought, p. 4. i




e L

B

G

187
view according to which Israel continually rebelled against
God and had to be punished in wvarious ways. A minority
view, however, understands that time to have been one of
bliss, Israel'c honeymoon with God. This outlook, it is
claimed, reflects the prophetic intolerance of the
Canaanite (i.e. agricultural) influences which intruded
themselves into what had heretofore been pristine desert
Yahwism, To those prophets who retained this opposition to
settled life long after most of Israel had become thoroughly
acculturated, urban life and culture violated the basiec
tenets of (desert) Yshwism. As Jeremiah idealized the
desert period, so he idealized the life of the desert,
contrasting the Rechabites, a sect which preserved the
nomadic way of life, to Israelite infidelity,

From the Rechabites this chain of reasoning can lead
in two different directions with a common conclusion. The
first emphasizes the Rechabite founder Jonadab as an
accomplice of Jehu in the rewolution which stood for pure
Yahwism against the Omride dynasty's syncretistic ways. In
addition to Jehu, so the theory holds, Elisha, who played
an important part in this rebellion, and his teacher Elijah
represent an earlier stratum of the prophetic movement ‘s
dedication to the purity of Yshwism as evidenced by
Elijah's quest for God at Sinai when harassed by the
political authorities, The other line of reasoning traces
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the Rechabites to the Kenites by means of I Chronicles 2:55.
The Kenites were headed by Moses' father-in-law Jethro the
priest with whom Moses spent much time prior to the exodus
and with whom he was briefly reunited at Mt, Sinai at which
time Jethro supposedly brought Israel into the worship of
Yahweh and officiated at the making of a covenant between
Israel and Yahweh. Or so the theory holds.

Whatever specific details a particular view of this
theory may propose, they all serve ultimately to give the
nomadic ideal a putative historical base from which it is
traced throughout Israelite history, usually through various
peripheral movements such as the Rechabites., It is argued
thereby that there was an ongoing, albeit small pro-nomadic
movement throughout the period of Biblical Judaism which
reached its poetic ideal in Deutaro-Isaiah's conception of
the return from exile as a reenactment of the exodus.l

The first question we must pose in arder to deal with
this collection of theories is that of origins: was Israel
ever nomadic? If not, them any later nomadic ideal can be
only a misrepresentation of earlier conditions, the
nostalgic exaggeration or invention of a usable past,
Consider the analogy of popular American ideology (e.g. the
average elementary school history text) which could be taken

1. Some formulations extend this "movement" to Jesus,
the Essenes, and on; e.g. John W, Flight, "The Nomadic Idea
and Ideal in the Old Testmment," Journal of Bilbl ical
Literature, XLII (1923), p. 223, A
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to imply that all of our ancestors came to the New World on
the Mayflower in order to escape the pressures of religious
persecution. But the chances are good that most of our
ancestors did not come to this country more than one century
ago. The present ecology movement with its nostalgia for
the past also appeals to an idealized picture of what this
country was once like - not to what our ancestors
experienced and possibly not to a condition which ever
really existed. Biblical references could just as easily
have romanticized a desert period and might even speak of
a time which did not in fact ever exist for the ancestors
of most or even all of those addres=sed,

The evidence from within the Israelite lifestyle
itself is wholly circumstantial: The food, clothing, and
use of tents are considered to be remants of an earlier

2

nomadic existence.,” outher attributes which are "explained"

by a nomadic past include tribal t:'at'gauiz‘lt‘.:i.ou,3 vari ous

linguistic usages ,“ and metaphou.s None of these

"survivals" proves anything with regard to the probabidity
of Israel's momadic origins. The argument is based largely

2. Ibid., pp. 170-80; Flight also cites the use of =n%
for grain and meat as well as food in general,

3, Ibid., p. 185f,

4, A house is called a temt (Jg 19:9, IS 13:2, ete.), 13
is used in names, and many poetic imges such as references
to the "flock” and its shepherd suggest a desert setting;
ibid, p. 69, Roland @e Vaux, Ancient Israel, p, 13, and
James Alan Montgomery, Arabia and the Bible, pp. 12-13,

5. R, de Vaux, loc eit,
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on the analogy with Bedouin lifestyle; and yet the Bedouin
themselves were not originally nomads, but an agricultural
people who "regressed" into a nomadic mode of e:::I.stetl.t:':la‘.6
Their lifestyle has therefore been subject to various other
non-nomadic influences. Even the "facts" of this argument
are dubious: food, clothing, and the use of the tent could
have been borrowed from other desczit peoples or may
represent an Israelite adaptation to their own dif ficult,
but not nomadic life, Meat and dairy foods could just as
well be the lifestyle of seminomadic herdsmen; while
unleavened bread presupposes some agriculture. As for
social and cultural phenomenz, these may derive from any of
a variety of social origins or may actually reflect
knowledge of desert life - which is not the same as desert
life itself much less nomadism, Nomadic is a specific temm
and must not be equated with "primitive" or 'simple! Various
facets of Israel's culture such as the use of a portable ark
are easily explained in any of a variety of different ways,
including the history which the Bible desecribes.’

The theory of Israel's nomadic origin has also been
used to explain a great variety of "Jewish' doctrines

6. Cf, S, Carleton Coon, H, von Wissmann and F. Kussmaul,

"Badw," The nu:yr:l.opedin of Islam, new edition, I, 872-80;
43 E"i“i“.t. -2 T AT AN R 133 9o
o it A e ~* ’ :1 (1937),

7 Contra M. So itnchik "o "g"“ o1 "o
U2 CY Y7 MDY e Y I (1923), PP. 201,

. ‘,‘ ,'_5 ;‘n
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including beliefs in hell and monotheism, the lack of
fertility elements, the deprecation of wealth, and even the
absence >f interest in a future life.s But surely this
cannot be taken seriously. Many influences other than the
desert had an impact on Judaism. If this view were to be
accepted on face value, we should practically expect Judaism
(as it emerged much later) to have sprung forth full grown
from the desert some three millennia ago! To be sure these
facets of Judai sm may in part be outgrowths of a desert
background (which is not the same thing as nomadism), but
we shall have to prove that such a past existed before they
can be so attributed. They are all too easily explained in
any of a variety of other ways. It is important, therefore,
that we begin our scrutiny not with later customs or
ideology but an examination of what Israel's origins really
were, Accepting the Biblical description in its general
presentation, two periods suggest themselves as likely
candidates for early Israelite nomadism - the time of the
patriarchs and the period of wandering in the desert between
Egypt and Canaan,

According to some, Israel thought of patriarchal

8. Robert Anderson, "The Role of the Desert in Israelite
'lhought " The Journal of Bible and Rel ion, XXVII:1
(Jnmnry. 19597, pp. 42-3 and George th, *"Have the
Hebrews Been Nomads?' A Reply to Professor Eerclunl." The
Expositor (seventh series), VI (19087), p. 271; on the

deprecation of wealth cf, infra p, 207 on anti-urbanism,

(-.‘ ..‘.‘I
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nomadism as an early golden ageg and their earliest ancestor oy
as a desert sheik who travelled from oasic to oasis,'?

< Before examining this conception more closely, it is
hsE imperative that we define our terms carefully, "Nomadism,k"
- a technical term to be carefully rather than romantically
e employed, means “rcaming from place to place for pl.lture."u'
As such nomadic existence is actually later than some other
&T?' forms of susten-nce.,lz which is to say that we should mot

| assume ab initio that a people's earliest forbearers had to
S ~ have been nomadic. In point of fact shen the people under
AT discussion is Israel and the forebearers are the patriarchs,
there are a variety of more likely alternative views
(assuming, of course, that the patriarchal period did exist
and did precede the rest of Israelite history). ouUne view
which accords with the Biblical description would
characterize these individuals as pastoralists, following a
way of life based on the care of domesticated livestock -1>
"a sophisticated system of exploiting land incapable of
cultivation" which is later than ngriculture.u' Another
view has it that Abraham was "the chief traditional

9. Flight, op. cit., p. 213,

{g. Montgomery, Arabia, pp. 6-10 contra Goitein, op. cit.,
p. 12, il

11, H, von Wissman and F. Kussmaul, op. cit., p. 874,

12, Ibid,

13. Tavwrence Krader, "Pastoralism," International
Encyclopedia of the Social Sciences, XI 453-61; cf. Max
Weber, Ancient Judniam 51,

14, m&?'n, 02- t., P. 872 (my underlining); Krader

(op. ecit,) T it is a symboitic relationlhi between
man aﬁa—lniml rather than true domestication, J
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representative of the original donkey caravaneers of the
nineteenth century B.C., when this profession reached the
climax of its history."l® For others the patriarchs were
serid-nomads or ass-nomads of varsing f.-ypcl.]'6 Without
engaging in the intricacies of these disputes and even
accepting the Biblical description as it stands, to argue
that the patriarchs were nomads is clearly a simplistic use
of that wrd, They do not wander around in the middle of
the desert in the manner one might conceive for a Bedouin
sheik, but seem to live on the fringes if not the midst of
settled societies. Given this Biblical description and the
variety of possible designations for thei_r life style, there
is no convincing evidence that the patriarchs were truly
nomadic (recall, this is a technical term to be applied
with care) and much to suggest that they were not,

We are not, however, dealing simply with the reality
of an early period, but also what was made of it in a later
age and so must ask whether or not the nomadic aspects of
patriarchal society are in fact idealized, Here the
evidence is incontrovertible. The patriarchs are described

as in the process of settling.17 Uprooted from Mesopotamia,

15, William Foxwell Albright, "Abram the Hebrew, A New
Archaeological Interpretation,' Bulletin of the Anerican
Schools of uriental Research, 1635 (October, 1961), p. 53; cf.

o N' .}Fn.s“ﬂi:hn and the Merchamuts of Ura," Journal
of Near Eastern Studies, XVII (January, 1958), & "20=

S nTW reft., pp. 121f£f, "

17. R. de ?lt.nt, _Bo to' P. 40

M u' ]
.' r‘:ipr.'
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they are trying to become rooted once again. Even if they '3
are a wandering people, they are grateful to God for
redeeming them from this status through His promise of
permanent settlement in Chmn.la This is hardly the basis
fior an idealization of desert life; it is not even from the

i 2 .

desert that they came!
A second possible desert origin for Israel can be
traced to what the Bible describes as forty years of

wilderness wandering:

It was probably from the desert that
the early ancestors of the Israclites
came (Dt 32:10), It was in the desert
of Sinai that Israel had its initial
experience with Yahweh and it was to
the desert that later prophets loocked
for a normative crit n for ibe pure
religion of Yahweh (Hos 2:14),

TR ]

The Bible hardly supports such a view., To be sure,
some Biblical authors do trace Israel's relationship with
Yahweh to the desert period,2® but that is far different
firom assigning a desert origin to Israel herself. And in
point of fact, there is a striking lack of evidence that
Israel's existence during that period approached anything

we could honestly consider tummdi.\e.21 In fact, the

18, Talmon, "The 'Desert Motif, '™ p, 34; Kaufmann (I11710
II, p. 626) =xplains 73X "2X (Dt 26:5): 29113 190 yapagt
Yy SUAKT AR Y732 KIN Yax nRIKY A3 k%Y NY3nn nagaka

19. Anderson, "The Role..," p. 41; cf. J: WelfK&dsen "

cited in B,D. Eerdman =
20. E.g., Dt 32:10, ‘ﬂﬁi%mpzzlﬁ-'fv, cf, Ps B0:9f,

21, Nor could it have if the camel was not yvet domesticated:
cf. Frank M. Cross, "The Priestly Tabernacle," The Biblical o

mhuo].gg-t, X:3 (Spptember, 1947), p.49f and Norman K.
ald, dism," Encyclopedia Judaica, XII, p. 1206.
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"wandering" is generally asserted to have been almost
completely at Kaduh.zz At no point does the Bible portray
the desert as a comfortable place for Israel, Whether
emphasizing divine assistance ar Israelite discontent, the
Bible repeatedly and in diverse ways communicates Israel‘s
inlierent inability to subsist there,

Like the patriarchal period, the time of Israelite
wanderings is presented as temporary with the ultimate goal
of settlement in Canaan.?” The stories describing this
period reflect a distaste for desert life., Indeed,

in the Pentateuchal portrayal of the Israelite

society in the desert period, the reflection of

phenomena which are characteristic of later

sedentary socal structure is much more

accentuated than is the reverberation of

presumed ancient desert ideals in the literature

which mirrors Biblical sedentary society,2%

Still, even if these narratives are complete fiction, the

22, Contra Pedersen, op. cit,, ITI-IV, p. 736, John
Bright claims that "Israel:s wanderings are those of ass
nomads who cannot wander far from water - which explains
the long stay at Kadesh." (A History of Israel, p. 117) But
the Bible repeatedly emphasizes T Was Cod who sustained
them rather than their own (nomadic) abilities. Talmon notes
that typically nomadic traits such as tribal solidarity,
hospitality, and blood vengeance are totally lascking ("The
'Desert Hotif,"' p. 35

T
23, Y. Kaufmann, 1%, 11 p. 65. "What ever in
reality have been the Tength of time which the Iar:':lyitu

spent in the desert, the eological compress o
desert trek into one stereoty'pt.g (or schre’natici:‘;ngefm:t::ion,
forty years . . . proves that it was considered to have been
of minor impact on the sociohistorical development of Israel."
(S. Talmon, "The 'Desert Motif,'™ p. 35,)

24, S, Talmon, ibid., p. 36.
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longing for and movement towards the Promised Land is
historical fa.t:‘t.25

In sum, there is no "indication that in the Biblical
period the Israelite tribes proper ever passed through a
stage of true nomadism, "2° Although it is conceivable that
the dessrt was idealized whether or not Esraelite tribes
ever lived there as nomads - indeed, whether or not they
ever lived (rather than traversed) there at all - tthis will
not suffice to show that there was an ongoing minority who
retained nomadic habits, The beat we can expect to find is
2 nostalgic, rather than accurate yearning for conditions
believed characteristic of desert life,

The evidence that there ever was such an idealization
is also weak. According to Noth many of the stories about
Israel's forty desert years reflect a Judean sense of
strangsness towerd desert 1ife,?? we have already seen that
the wilderness was conceived to be a bad place where

outlaws and refugees were sent.28 with regard to Cain

25, Cf. A. Reifenberg, The Struggle Between the Desert
and the Sown, p. 84: "The rapid gro&ﬁ of numerous settle-
ments shows that the Israelite conquerors were not true
nomads, but had long been acquainted with agricultural life.,"
This need not, however, to apply to all of Israclite society,

26. S. Telmon, "The 'Desert Motif,'" p. 34; cf. Kaufmann,
ran YT YKYIIK 2T N n KY oYaymy vazan oy abive Yxowr nvm k"
"8¥rI212 oY W W Ienp, 625 % o § M2y ",

27, M. Noth, Pentateuchal Traditions, p. 193,

28, Supra pp,B-7,IA.This accords well with the nature of
Israel's time in the desert following the exodus,
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Pedersen writes that "with horror the Israelite thinks of
the man who has been driven out of the country of blessing
and how roams about in other places, where anyone can slay

= Prophets, including those most prominently

him,.."
jdent ified with the desert ideal, threaten time and again
that should punishment become necessary, the land will be
turned into a desert. "Real Bedouin do not think desert-
life a curse, but the supreme good."m It seems well beyond
proof, and pﬂ:bably conjecture as well, that Israel had what
could accurately be called a desert ideal or memory of
desert origins,

Such a view can ultimately be supported only if one is
willing to contradict the most explicit of Biblical texts.
One scholar describes Moses' demise in the following manner:

Uncorrupted by the ways of Canaan, he dies

in full strength despite his age. Moses

has perhaps been graciously dealt with by

"I'd:w.h, ;fnter all: he need not leave ﬂgt

paradise" setting for that of Canaan_ %
It may be poetic, but this certainly does mot accord with

any account provided in Numbers or Deuteronomy, our only

29, Pedersen, op. cit., I-II, p. 454. Goitein uses that
same story to point out that it was agriculture which God
gave to man for work according to the Biblical view, while
other occupations were believed to have been invented by
man (op, cit., p. 11),

:(i:l. itTef Ngelsen, "The Site of the Biblical Mount
Sinai," The Journal of the Palestine uriental Society,
(1927), p. 187. py, i

31. Walter Harrelson, "Guidance in the Wilderness, The
Thegéogy of Numbers," Interpretaticn, XIII:1 (January, 1959),
P. .




authorities on the deathof Moses., His death is
intentionally premature, and not achieving the Promised Land
is explicitly a punishment no matter how uncertain the
reasons may be.>2 If this act is gracious, Moses certainly
did not see it that way (nor did Yahweh) as later midrashim

rightly apprahended,s"' so muéh so that Moses: death has

become something of an archetype for the leader who dies
unable to witness the fulfillment of his life's work,

The wildemess sojourn was mot an ideal period in
Israel's histntyy' nor is Israel's recollection of it
idealistic although occasional "preachers' chose to
emphasize its more positive lessons, The desert was a
miserable place in which Israel was incessantly engaged in
a struggle to maintain herself and her faith, Those
passages which present a positive view of the perisd de so
in one of two ways, Elaborating on the basic statement
"we went from Egypt to Canaan," they explain that God led
Israel through the desert which lies in between or they
imply that God took care of Israel, sustaining her in spite
of the difficult environment and Israel‘s never-ending

discontent, 35

32, Cf, supra p. 94,

33, Cf, Deuteronomy Rabbah 9(Ginzberg, op. cit., p. 496-8)

34, Contra Humbert as cited by Talmon, "The 'Desert
Motif. " p, 52,

35, YU N2 DY2AWIN QYN YYNIINIAT @YOITR 13ve tama"

727I07 A9% pYw 213 12%2 enTI S3w2 wnshy npy a8y Yaxk .ayn
873 1By DIYK TN PIT ICINDT (Y, Kaufmenn, £1IVWD, II, 65-6)
De Vaux writes, "nomadism itself is not the ideal, rather it
is that purity of religious life and faithfulness to the
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The only "ideal™ element in the desert period is the
covenant with God which provides the basis for later
marriage imagery. When treated, this element is often
elaborated through the exercise of poetic license or
emphasis on the relationship with God rather thanm life in
the desert per se. It is similar in many respects to the
popular idealization of being stranded on a desert island
with a beautiful girl, It is hardly the island which makes
such a vision so attractive.

Although the desert ideal is not found in "normative"

Biblical z‘elig:l‘.u:m,:'6 the possibility remains that there was

a sectarian position which treated the desert differently.
Such a possibility is variously described as existing
simultaneously and collaterally with the negative view,>’
as a special tradition among the ancient literati,"’a or
among a particular sect,3?

the most distinctive of these groups is the
Rechabites, The information concerning them is highly
limited. From Jeremiah 35, the only firm source we have,

we can deducs that they lived in tents and did not drink

40

wine, build houses, or plant seeds, Exactly how one is

36. Although we have not dissected the sources into
separate strands, this is consistently true.throughout,

37. E.g. A, Haldar, op, cit., p. 69.

38, Max Weber, %. cit., p. 285,

39. K. Budde, "The Nomadic Ideal," p. 729; for
consideration of the Kenites cf, supra pp. 125-30,

40. Weber equates these with a Bedouin lifestyle,

op. cit,, p. 38,
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to interpret these is unclear, Despite frequent comparison,
these are far dif ferent from the conditions surrounding the
Nazirites whoa lso avoided wine, but would alsc not cut
their hair or approach corpses and whose status seems to
have been based on a self-imposed and temporary vow rather
than the inherited and presumably permanent status of the
Rechabites,*l That the Rechabite conditions are in
opposition to settled 1ife®? does not necessarily follow
from the conditions described. They seem to have lived away
from Jerusalem - but close enough to returm in times of
danger (v. 111.43 They may not have been nomadic at 111;“
indeed, there is no evidence that they resided in the

45

wilderness. Some have suggested they were smiths,

possibly related to the Kenif:t':s."r'6

Significantly, all the Rechabite names which are

41, C£. Num 6:1-8,
42, Budde, '"The Nomadic Ideal," p, 728 and Montgomery,
Arabia, p. 11,
. Frank S. Frick, "The Rechabites Reconsidered,"
Journal of Biblical Literature. XC:3 (September, 1971,

pp. -

44, Gf, supra w. 40 ; J. Bright translates -°7i(v.7) as
"wander as aliens," Jeremiah, (The Anchor Bible) p. 189,

45, S. Abramsky, "Wilderness," Encyclopedia Judaica, XVI,
P. 513 and PFriek, op, cit,, p. 284,

46, "As metal- —rEke'r_s""md artificers jealously guarding
their trade secrets they refused to settle down to the
sedentary life, where their craft might have been learnt by
their clients. The ban on wine might have the same motive,
since this is a notorious loosener of the tongue." (John
Gray, I & II S, p. 505, Cf., Prick, op. cit., pp. 284-5;
S. Abramsky 8 they may have raised cattYe, - 2277-r 3"
"IN TTITIIT AN xame _YINVIII (1967), pp. 26v-l,
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attested do contain theophoric clunmts.a7 Probably the
group is to be considered reactionary rather than a survival
from ancient tims,"a a late phenomenon which may have
become typical in later periods. If we accept their
description of Jonadab, Rechabite origins would go back to
the year Mo.‘w However, the ascription could be as
fictitious as are many of the commandmernts attributed to
Moses., In any event, Jonadab's command is explicitly
limited to his own descendants and thus must be seen as
geneological rather than religicusly defined, The most
likely clue to their character would seem to lie in verse
7b - ",,. in order that you may live many days on the land
on which you are strangers," suggesting that they were not
to be completely at ease in that land and perhaps supporting
their own tribally unique background,

The Rechabite way of life was not an ideal to which
all should strive nor even a purer form of Yahwism; it was
one group‘'s way of life, for whatever reasons, derived from
the command of their ancestor and without any necessarily
divine sanction. The group so designated was small - small
enough to fit in one building (v, 2;.50 They are praised

47, M.H, Pope, '"Rechab," The Interpreter's Dictio of
the Bible, 1V, p. 16; cf, Jer 3515, Neh 3:1% aTthoogh the
meaning of 207 12 there is not certain.

48. R. de Vaux, op. cit., p, L5,

49, That they remained perfectly faithful to his ordained
discipiine for 250 years seems dubious or at least
debateable,

50. J. Bright (Jeremiah, p, 189) understands 02 as
household,
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by Jeremiah not for their way of life, but for living up to
an earlier commandment. The implicit message for Israel
becomes clear in the prophet's language: the Rechabites
obeyed their ancestor (v, 14), but you did not obey Me (v.16),
Indeed, in this very chapter Jeremiah asserts that Israel had
the opprortunity to repent in order to dwell on the land

which God gave them, It is obedience, not nomadism, which
is idealized; and as stated before, it is unclear that the
Rechabites were actually nomadic,

The figure of Jonadab must of necessity remain
somewhat vague. Assuming the account in II Kings 10 to be
accurate, he can safely be assumed to have been a pro-Yahweh

zealot of sorts. Although his meeting with Jehu seems

informal, it #s not likely to have been a chance meting.ﬂ'

That description is better understood as a literary device;
by verse 23 he is thoroughly trusted, Possibly he was not
very well-known, in which case his presence with Jehu would
not have aroused the suspicion of Baal worch:[ppera.sz We
can deduce only that Jonadab supported Yahwism - no more and
no less, Even his family ties are uncertain; the phrase
327 12 could indicate his tribe, occupation, settlement, or

ancestor as well as his fnther.s"’

51, Contra Kaufmann, 11777, II, p. 232,

52, Cf, J. Gray, Kings, p. 504,

53 Ibid.. p. 505 and ck, op. cit., p. 282, It is mot
likely that this term here indicates a "member, fellow of
group, class, profession, etc.” (Koehler, op. cit., p. 133)

since it is always so used with plural nouhs except for the
much disputed Am 7:14; cf, Ecc 10:17, Neh 3:8, o
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This paucity of material leaves us with two very
isolated phenomena: the Rechabites of Jeremiash's times and
Jonadab of several centuries preceding. The later group
ascribes a certain commandment to Jonadab, but we have no
verification that he actually did so - which is hardly
surprising given his secondary role in that text, Whatever
else one may conjecture, the quantity of material itself
clearly shows that the Rechabites were not important to the
Biblical author,

There are two verses often used to link Jonadab and
the Rechabites with an ongoing desert ideal. The first is
the Septuagintal reading for I Chronicles 4:12 which implies

that the Rechabites are to be related with the tribe of
Caleb and thus, possibly, to the Kenites who at various

times may have inhabited that area. sSignificantly, neither
this nor the other frequently mentioned verse speaks of
Jonadab, suggesting that the Chronicler may be using an
(artificial) geneology to explain cultural or geographical
similaritiu.“ The reference to .7: ""Ycould imply that
these people were smiths”> which fits the general
description of Kenites and Kenizzites as well as one
hypothesis concerning the Rechabites,’® Significantly,

g; B de vaux, op. cit,, p. 15.
Jacob M, ers, I Chronicles (Anchor Bible) 26.
56, Cf, Nelson Glueck, "Kenites and Kenizz ites," Paiegtim

EE oration Qunrterlz (Jmuu:y 1940), pp. 22-4 md Frick
cit. pp. cf. supra l'?’- 200}' ;



227 *JIX which also appears in this passage does not
signify descent, but often place as well as status or
more general descriptions.?7

In I Chronicles 2:55 we confront an exceedingly
difficult verse®® which may imply a relationship between

Kenites and Rechabites by marriagé rather than some shared

(eponymous 7) ancestor, 59

In conclusion, the only true basis for any link
between Reehab.ftes and Kenites would have to be thetfr

50 Some also include

supposedly analogous way of life,
Jonadab's appearance in the same general region as Deborah's

battle at which we hear of the Kenite .mel..61 In either

case, the connection is highly speculative.ﬁz While the

similarity of these two groups is appealing, a gap of
centuries in a momadic group which appears only once or
twice in all of lIsraelite history is surely too vast to
permit any probable connection between the Kechahi tes and

the Kenites,

57. Cf. Koehler, op. cit., pp. 47-1,
58, "...too obscure to be used for historical purposes"
according to J,P, Hyatt, Exegesis to Jeremish, The

Interpreter's Bible, V, p, 1059,
59.” 5. Talmon, V554 73 2N rArm CUXIT ©YIC90 Moy

hi-a-»p X, V (1958), p. 113: ",,.belong to those Kenites
who formed marriage ties with the Rechabites.' Cf., also
S. Abramsky, "C2277 3w p, 256,

60, Budde,"The Nomadic Ideal," p. 728 and S Abramsky,
"OY3TPa," X YN 11X (1954), p. 122,

61. Budde, ™r'he Nomadic Ideal ," p, 728.

62, Although accepted by rabbinic sources, cf. David
Kimchi's comment to I Ch 2:55,
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It would seem likely that Jonadab was a Yahwist
zealot who set the patterm for a marginal group in
Israelite society.63 They were possibly reactionary, but
not necessarily nomadic. Their relationship to either

Judaism or the Kenites is extremely tmmus.“ Presumably

they were Yahwists, but seem not to have engaged in any
missionary uaﬂ:.os Jonadab alone among their ancestors was
involved in Jehu's revolt. Jeremiah, who uses the
Rechabites as an example of fidelity though not to any one
thing in particular,s‘ had no prior relationship with them,
He was not a Rechabite and did not share their lifestyle.
He lived in a house, presumably drank wine, and definitely
owned 1and,®7 The ultimate link to the Kenites or a more
generalized nomadic ideal is not supported by the available
facts, That a desert ideal lay behind support for Yahwism
and Yahwistic politics is pure hypothesis, %8

later "Rechabite" communities may conform to our
expectations for a nomadic ideal far better than the one
mentioned in the Bible, possibly even merging with other

63. Although tnis does not enable us to explain the
deaignation "Rechabite,"

64, They could not have conformed to 'normative' Biblical
rtlggi}on, e.g. various wine rituals (Abramsky, "C*2077 IYOw
Pe. Je

65. Talmon, "The 'Desert Motif,'" p. 37.

66, Budde, "The Nomadic Ideal, " P. 730 and Kaufmann,
12w, 11, p. 625.

550 J Bt‘ ht Jeremiﬂhq P 191.

68, Contra Buddmmdic Ideal," p, 927 amd
Flght, op. cit,, p. 214,
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ascetic gmupl.“ But here the historical gap is far too
vast to permit any certain identification with the earlier
Biblical group. It is a recurrence of the same problem we
mentioned previously. The Rechabites are an isolated
phenomenon for whom we can probably account from 840 to 600
during which time we can deduce that they were Yahwist,
unsettled, and probably geneologically determined, Beyond
that in either direction, back into history or ahead into
the more recent past, we simply cannot proceed,

The supposed link from a peripheral group like the
Rechabi tes to normative Judaism is provided by various
mrophets including Elijah, Hosea, Jeremiah, and Deutero-
Isaiah,

Compared to the luxurious and therefore

haughty present which was disobedient to

Yahwe, the desert time remained to the

prophets the truly pious epoch. In the

end, Israel will again be reduced to a

desert and the Messiah king as well as

the survivors will eat the nour nt

of the steppes: honey and cream,

The link between prophets and Rechabites - that EMN jah and
Elisha were benind the same rebellion (Jehu's) in which
Jonadab participated - is hardly a substantial basis from

which to posit a shared ideology.’L: Indeed, this argument

69, M. Pope, op. cit., p. 16 and K. Kohler, "The Essenes
and the Apocalypfic Tiferature," The Jewish Quarterl Review,
XI1:2 (uctober, 1920), pp. 161-3, Mt%ﬁ-!:h__u
references to later Rechabite groups (op. cit., p. 264),

» other ument is based on Elijah's "
Sinai, cf, supra p.:.g152-3. " Fala
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as a whole assumes far more unity within (and beyond) the
prophetic tradition than is justified by any of the available
sources as well as being a highly speculative interpretation

of that tradition.

There are a variety of viewpoints and arguments
represented in discussing the prophetic version of the
nomadic ideal, but they contain certain central and
recurrent principles, A primary emphasis is the prophets*
frequent use of "nomadic" figures of Speech,72 which we

have already denied as being of any importance for deducing

the speaker's ideological commitment.’> A second focus is

the anti-urban feeling the prophets are said to manifest,
In fact, however, they consistently denounce only specific
practices which they found in cities rather than city life
itself. They are upset by immorality, urban or otherwise,
rather than complexity. Furthermore, it would be a mistake
to assume that the rural background of some prophets lies
behind such oandmtions.75 All prophets were not rural,
and most condemn immorality wherever they find it. The
third prophetic characteristic which is often singled out

as nomadic is their l:'ﬂ::i'.-::':i.!:ua].:i.lm.""6 We have already

72, Flight (op. cit., p. 220) cites Am 1:26, 3:12, Hos
5:6, 12:9, 13:6, 135175,721-5 13:20b, 14930].32 Jer

&4 20 10:20, 13 17 23 2...
7%, Cf, supra pp., 2 h ?3910 33:12, 50:6, Zph 2:6, etc.

74, E.g. Am 3:15, 6: 8, etc,
75 Contra Theodore H, Robinson, Die 2Zwd8lf Kleinen
heten (Handbuch zum Alten Testam_nE). Pa Je

ight, op. cit., pp. 218-9
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mentioned the error of assuming that condemmation of urban
sins entails condemnation of the city itself; likewise, just
because the prophets disdain perversions of ritual practice,
we should not presume that they opposed all ritual. More
often they weem to feel that ritual is not the ultimate
criterion - but is acceptable if various ethical or
theological preconditions are met. They are not simply
anti-cult although they do not evidence any great love for
ritual; rather, they condemn the misuse and misinterpretation
of the cult and its value.’’ ihen they do d te the period

of desert wandering, it is not as an ideal time, but rather
to serve for the purposes of logical deduction: "If you
didn't need the cult then, they you should not need it now,
either."’® 1t is an historical example rather than a
cultural ideal. Indeed, future destruction which will result
in the return of desert land is prophesied with considerable

reluctance.79

Budde's description of a "prophetic transformmation of
the nomadic ideal''80 provides a significant modification of

this view according to which the return to the desert was

77, Cf. Robert T. Anderson, Attitudes of the Pre-exilic
Canonical Prophets Towards the Cultus (unpublished thesis).
T 78, U.W, Mauser's argument that the prophets use 217 to
signify "a return to the original relationship with Yahweh"
in the historical sense is baseless. The word is used

- existentially and not historically at allJfop. ¢it., P. 47)

79. Edvard K8nig, "Prophecy (Helrew)" Encyclopedia of

Religion and Ethics, X, p. 387,
ﬁ. Budde, "The Nomadic Ideal," p, 744,
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secn as a necessary stage in the people's purification,

We must, however, understand that "the view of the wilderness
as the scene of purification from sin does not mean that the
prophets idealized the essential character of the wilderness

8L pather, the

or nomadic existence as a way of life."”
desert was punishment and purgation, and the ideal was to
return from such a process to a better life in the Fromised
land, The prophetic ideal is consistently agricultural;®2
but in the long rum, the economics of that ideal are
irrelevent - it was a religious ideal defined in terms of
faith and fidelity rather than economic activity. "The
real aim of the true Hebrew prophecy was to uphold the
religion of Jahweh as the Eternal God, and to supply
spiritual guidance to the nation which had been chosen to
be the earliest focus of that religion,"83

Turning now to specific instances, we have already
seen that Elijah's flight to Sinai was really just that -
flight. He knew that God could appear just as easily at
Mt, Carmel and would have had no reason to look for Mim in
the desert., The passage is a relic based on the normal
outlook on the desert as inhabited by fugitives as well as
other details which have already been discussed, The link

8l. S. Abramsky, ' derness,”" p. 513,
82, Y. Kaufmann, 711777 , II, p. 626 and Frick, op. cit,,
PpP. 344=5, K

85. Bdvard xsmig , op. cit., p. 387.
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hra to Elisha may be a later attempt to unite these two

"# figures;®® and the theophany serves a literary, rather than
t.g-"" historical, purpoce.as

"' _:‘ That Elisha is only weakly tied to Elijah minimizes

] another conmnection within the prophetic tradition and
f lessens the probability that Jonadab and the Rechabites can
4 be joined with that tradition. Elisha plays a minimal role
in Jehu's rebellion, sending someone else to perform the
anointment. It is impressive that the hope for vengeance
against Jezebél is expressed by ome of the sons of the
prophets and not Elisha at all,86

Isaiah, like other prophets, sees a coming destruction
at which time there will be a necessary return of the land
itself to a nomadic state so that only (semi)nomads will be
able to survive on it. For Budde this destruction is
pedagogic: "You will learn best as nomads."®’ But there is
no evidence for this conclusion; it is conceivable, but the
texts cited fit the general prophetic tendency to foresee
punishment in the form of destruction, psually military,
far better. For example, 7:15 does not assert that the
child will learn good and evil in a nomadic state, but that
the destruction will occur while he is still a child
learning good and evi1,®®

84, Cf. J. Gra s 366.
85, Cf, supra y‘;b-%?’-p;

86, IIK 9:4-7.
87, Cf, Budde, "The Nomadic Ideal,'" pp. 736-42,
88, Note particularly v. 16,
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Hosea seems to be the earliest prophet to introduce
some theological significance to the desert period itself
(which is not at all comparable to holding it up as a
nomadic or desert ideal). He adnits that the entire period
in Canaan was not bad (2:9,. This was a life of prosperity,
bestowed by Yahweh (2:10); but after a period of
faithfulness Israel ignored God, presumably in favor of Baal
- thus the need to return to the wilderness under duress
(2:16),89 where there will be no possibility of confusion:
Israel will see that her food comes from God, for there will
be no where else from which it might derive (2:17).

Meanwhile, the land which she inhabited will not become a

90

wilderness, but a forest (2:14), Here Yahweh is not seen

as a desert God, for it was He who provided the grain and

wine in the Promised Land (2:10-113,91

but the people did
not recognize His continuing role. Life became too easy
so they must be reeducated in a land where there will be
fewer distractions and less opportunity for confusion as
the Source of their ul.ls‘l:ermnce.g2 The time spent there is
limited. "The land is not forsaken, lut taken away so that

Israel may receive it once again as the gift of Yahweh and

89, James M., Ward translates 7"D as "abduct™ (Hosea, A
Theological umenta s Pe 25). ==
_W—Et,'ﬁ Nomadic ldeal,'" pp. 734f,

9l. l(aufmann F:!'IZII‘. II, p. 626,
92, Am 5:25 a :22"also see the wilderness period

as a time spent in a simple place where irrelevent ard
confusing factors did not interfere,.
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in its possession know the glver."” Paradoxically (for
the propoments of the desert ideal ), in the process of this
the desert will bloom and "the wilderness shall again
become a land of fruit and wine."?% ue might characterize
the attitude which this passage reflects as a Second Exodus,
or better Second Warndering in a slightly broader sense than
that term is usually used., According to Hosea there must
be another desert experience to re-enact what was
accomplished in the first, For him this concept implies
the need to renew a certain discipline; elsewhere, it will
appear as a symbol for the joy of the exodus,

= el CNE

The generalized motion of a Second Exvdus, if we may
combine several prophets under one heading, is the future

re-enactment of some part of the excdus-conquest pattern

"E‘,g

in order to ewoke symbolically a certain theme from the

b .\'r

original story. Whether it be discipline or freedom, the

e e

future is depicted in terms of the pant.g"’

93, James Luther Mays, Hosea, A Comment s Do A5,

94. Budde, "The Nogdic—rdﬁa P TS, § Talmon
characterizes this passage in Hosea as a rite of passage
which will serve to reestablish the wife-Israel in Canaan,
and so constitutes the combination of what he calls the trek
and love motifs ("The 'Desert Motif,'™ pp. 50-2). In this
vein, Mays (op. cit., p. 44) suggests the desert activity to
be "make love." TF, also SS 3:6, B:5, Talmon views Hosea 2
as a covert refutation of the Canaanite fertility myth
(op. ecit,, p. 52),

95. Cf, the later extension of this pattern in Jewish
thought according to which the exodus is seen as the
archietype for all redenption.

"\. o “':"l

&

L]
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Elsewhere Hosea utilizes a similar notion vhen he
describes future punishment as coming in the form of a

returm to Egyptian slava'y.% It is a reversal of the

exodus, though presumably only ‘temporarily so, in which
Egypt plays a radically different role from that of the

desert in chapter 2, The desert was a place of education and
meeting God (as it is throughout Hosea), whereas Egypt
represents punishment., In either came God deems it

necessary to begin again97 - in one case as a threat, in

the other as a hope. The underlying theme in either case is
that history is repeatible., For Hosea the desert was a
formative period for lsrael,”®

Deu teronomy also sees return to Egypt as a puw'.sl-nngm;_99
The people spend additional time in slavery; there is no need
nor any particular justification te the assumption that
oppression will be permanent, A future redemption is not
ment ioned because of the author's message which is to be a

warning, and so he speaks only to that point; we cannot

96. Hos 8:13, 9:3, and possibly 11:5; cf. also 11l:1, 13:4,

97. Cf, Noah as God*s new Adam (also H:m intent fcr
Moses in Ex 32:11 gmd Num 14:12),

98, Hos 13:5, but cf, possible emendations (Biblia
Hebraica ad loc); v. 6 refers to the Promised land and would

eled by v, 5 if it were emended in accord with the

various versions, 12:10 describes the future in the land of
Israel, not the desert; in other words, it is a description
of punishment rather ﬁxan the nomadic ide.a.

99, Dt 28:27,60,65,68,
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know what his complete theological outloock may have been.

An interesting variation on this theme can be found
in Ezeldel 29 where the prophet ascribes a wildernmess period
to Egypt as a punishment in terms which cannot be
accidentally reminiscent of Israelite history. Egypt will
be brought into the desert (v, 5) while her land is
destroyed (v, 12); after forty years she will be restored
from among the nations where she was scattered (vv, 13-14)!
In 20:33-38 he uses similar imagewy with regard to a future
punishment for Israel according te which the desert period
will serve as a time for purging the rebels from Israel's
midst,

The exodus arnd wildemess themes become more hope ful
when applied from the perspective of exile, Thus while
Egypt implies slavery, the desert carries with it the
notion of transition, i,e, ultimate return to Promised Land
as is apparent both in Ezekiel 29 ard Hosea 2, In this

vein Ezekiel speaks of a redistribution of land after the

exile, a concept familiar from the original conquest;mo

and Jeremiah suggests that the return from exile will be of
such iwportance that it will eventually displace the exodus
as the example for divine power and aalvat{on.l'm' But the

best known use of this concept is that of the Becond Isaiah,

100, Ezk 47:13ff.
101, Jer 16:14-15, 23:7-8,
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73

There we find the application of imagery familiar from the

g

exodus and wanderings narratives to the return from exile,

| The theme is so well integrated that the propliet does not

i hs even explicitly state that the return will be analogous to
v the exodus; that purpose is accomplished literarily through
the use of exodus symbolism, It is a highly developed

,r‘; literary expression, abounding with theological implicatioms.

That every element of divine protection can be traced to a
parallel from the exodus is not self-evident, and so we
have not deduced the nature of the exodus tradition which

-

was known to the Second Isaiah.l02 However, some new

L TR
._ -9

elements (at least for us) can be cited. The prophet speaks

el

of God's making a path and providing rivers in the desert
(43:19-20), (Quite possibly he has included the prophetic

fl.

v,

e
&/

hope that God will turn the deserts into habitable land,l03

The description of this period is not always couched in

N 1-:-..’ '-‘4:

- |

miraculous t:ems.lol' The emphasis is on the exodus rather

than the wandering through the desert although the Reed
Sea is stressed and the miracles in the desert are hardly
ignored. Once again the wildemess is but that place in
between alienation and Promised land,l02

102, Supra p. 177; at times the new exodus will surpass
the old - "you will not leave in haste nor will you go in
flight." (Is 52:12, cf. Dt 16:3)

103, Cf, Is 35 and supra pp. 7, 12, 15, 29.31,

104, E.g. Is 49:10 where God will guide them carefully,

105, For John McKenzie "The passage of the sea in the
exodus is /Nere/ represented as a reenactment of the
cosmological myth of Yahweh's victory over the monster of
the sea." (Second Isaiah, The Anchor Bible, p, 123), cf.

U. Mauser, op. cit., p. 51 and S, loewenstamm, op. cit,, p.lOOf,




Two significant conclusions can be drawn fram
Deutero-Isaiah's use of exodus imagery which apply not
merely to his writings, but to much that the Bible has to
say about the desert and the desert period, First, his is
clearly an idealized form of this tradition. The desert as
he sees it symbolizes the transition to free autonomy. It
is a difficult place in which God will ensure the safety of
His people, This is especially significant since we can be
reasonably sure that Deutero-Isaiah knew of negative aspects
to Israel's earlier wildemess experience and so must have
chosen to ignore them, As we have suggested before, when
the wildemess stories are modified they are not
infrequentl y changed in the direction of idealization - that
is to say, the purely good outlook on that period is often
(though not always) relatively late and therefore clearly

selective, We can presume that Deutero-Isaiah like the

author of the Da;rem:m6 knew of Israelite discontent in the

desert, but chose to ignore it apparently because it was
not germane to the theological point he was trying to make.
Secondly, for Deutero-lsaiah the desert itself was not the
goal, but a transition on the way to freedom in Zion, 107
Thus im 51:11 he reduces the New Exodus desert period to
the words, "and the ransomed of the lord shall retmn and

106, Cf. supra p. 185,
107, Is 49:8-12, 51:9-10, 52:11-12, 55:12-13,
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3 come to Zion with singing." As in the abbreviated form of
1:’{ the credo, the desert period has disappeared altogethzr.ma
f‘ }; The desert was not a goal, but an obstacle, That it

later became an ideal we might leave open to speculation,

LT T

Certainly if such was the case, we have little evidence

during the Biblical period itself; even the Rechabites

"y Ir 3- :
'

cannot definitely be ascribed to that locale. Possibly

n.-'*'!h'_‘: ’f.
- “:M \

during the Second Kingdom the desert was used by those
trying to escape a civilization of which they could not F-f Y
approve - for whatever reason, But that is a far cry from
the idealization of either nomadism or desert life.
Indeed, it fits best with tie view of the desert as refuge
which we have found to be typical of Biblical thought,

108, Surely, then, brevity is not a guarantee of early
origin, :




CONCIUSION

As both a geographical phenomenon and an historical

period, the desert played 2 major role in the life and
thought of ancient Israel, It was not an ongoing ideal,
but rather an eternal threat ever pressing from both
Israel's surroundings and her past, Described as a place
for those who had been expelled or forced to flee, the
wilderness may not have been utterly barren, but it was
certainly alien to the Israelite mind which described it

as a thirsty, dry, and tired place, Related to the realm
of death, the desert was the symbol for that destruction

which will precede divine restoration even as chaos had
come before creation.

An analysis of Israel's desert period includes two
opposite processes, On the one hand we have seen the
disintegration of its historical reality; the Biblical
narrative has nothing to say about most of these years.
Yet even those texts which are of dubious "authenticity"
assume major importance in shedding light on the way in

which that period was understood,
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Originally it was a non-epoch, the conclusion of what
had gone before or the introduction for what was to follow,
So the covenant crowns the exodus even as the legislation
and various military successes foreshadow the conquest,
Once a desert period existed, however - even if onky
because of the geographical necessity of reaching Canaan
from Egypt - God's help was necessary in order to traverse

that distance, particularly for guidance, And once such a

e

journey was accepted, there arose the question, "How did

v .

our ancestors adjust to their time in the desert?" The
answer was contained in a description of their trials and
discontent, often linked to specific locales. From this
was abstracted an elaborate description of divine
protection, The period is, therefore, primarily
transitional - a time of testing, education, and purge,

It attracted aetiologies, legal precedents, and the
retrojections of various conflicts. As such, the wilderness
became an archetype as both the beginning of national
history and a forty year gap that had to be filled,

Seen as unmatural and forced, the pericd of desert
wandering was less of a the®logical issue than an
existential threat which had confronted Israel's ancestors.
It was not merely "a foil showing off the greatness of God's
actions on the one hand and the rebellion of the people on

the other,"l but an active foe which they resisted at every

1. U, Mauser, op. cit., p. 36.
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turn - or so they viewed it, The desert looms as the
background of an unhappy people, crying to God who must
come to their rescue. It is not a people which was born
of the desert or at least which was aware of any such past
nor of one which longed to return., This was a people who
viewed the desert as a sort of no-where between slavery and
conquest.

To the prophefs the desert became a symbol from which
could be abstracted positive elements - God's protection
and covenantal love - which should remind Israel of the
fundamentals needed for her existence. Should Israel not
grasp the lesson, they taught, the desert would engulf
them, confronting them with exile and education anew before
they couvld return once again. As always, desert must be
endured as the inevitable obstacle blocking Israel's way

to a promised land,
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APPENDIX

=T
" il Biblical References to the Law

The following is a list of post-Pentateuchal
references to Mosaic law (Torah) and their basis in the
Pentateuch where such is discernible:

Josh 1:7
*1:12-18, 22:2,4-5,7,9 Dt 3:18-20, cf. Num 32

8:31-3,35 Dt 27:5-7 (17:18) 31:9,24-6,
27:12-13
*11:15,20,23
*14:1-5 Num 34:13-29
*17:4 Num 27:5-6
*20:2 Num 35:9-34
*21:2,8 Num 35:1-8
23:6
Jg  1:20 Num 14:24, 13:22

(cf., Josh 14:6-14, 15:13)
*3:4

IK 2:3.5
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JIK 14:6 (IICh 25:4) Dt 24:16
21:8
23:25
Jer 34:12-14 Dt 15:1,12
Mal *3:22%
Ps 99:6-8 Ex 40:34-8, Num 9:15-32
Dnl  9:11,13 Lev 26:14-39, Dt 28:15-682
Ezr 3:2 building altar and sacrifices
as in the Torah
6:18 general priestly structure
7:6
Neh 1:7-10 possibly Dt 29:24
*8:1
8:14 Lev 23:42-3
*10:30
13:1-3 Dt 23:4-6
ICh X5:15 uncertain, contrast IIS 6:123
21:28-9 the tabernacle made under Moses
*22:13
23:12-15

1. This passage may be secondary, cf. O, Eissfeldt,
Introduction, p. 442,
3 - (and possibly ibn Ezra) consider this to
indicate Dt 11:13,

3. Cf, Jacob Myers, I Chronicles, ad loc, Note also
that ICh 6:34 contains a general allusion to the cult of
the wilderness period,

———m
B
. |
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IICh 1:3 the tent of meeting made under
Moses

8:13 Num 28-9%

23:18 sacrifices recorded in Torah

24:6,9 Ex 30:12f

30:16°

*33:8

*34:145

*35:6-12

In Numbers 31:21-4 the Mosaic law is clearly

normative without proof (unless part of the original text
is missing). Deuteronomy 4:34-8 suggests a theophany
which might be at Sinai, but includes no #etails concerning
its content. According to Deuteronomy 4:44-9 Moses' Torah
is located in Transjordan.7 Deuteronomy 5:2-28, based on
Exodus 19-20, views the Ten Commandments as a -::cn.renam:.s
Deutéeronomy itself is presented as what Israel didn't want
to hear, becoming a sort of proto-oral law. Deuteronomy
6:21-4 refers to commands generally, but without specifying
Sinai., Joshua 4:10 has no analog in the Torah nor any hint

of such a commandment and should probably be deleted with

4, J., Myers, ibid., ad loc; this passage is not in
IK 9:25ff,

5. Myers (ibid., ad loc) suggests this is based on a
mlsunderstandii g; cf. Ex 12:6 and Dt 16:6.

6. Not found in parallel IIK 22:8-13,

7. Note v, 45b implies it to be the first thing that
hapgened sm.ce E.g t.

Cf, IK 8:9 and IICh 5:10,

4
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the Septuagint.9 Joshua 13 is based generally on the Mosaic
alottments described in Numbers 32, According to Joshua 20:2

the people set up six cities of refuge, in apparent

10
fulfillment of Numbers 35:9-34. Psalm 99:9 refers to

o e SR

ziun:]'l vv, 6-7 mention laws, but give no description or
explanation,

v An asterisk in the above list indicates those places
where the command is expressly stated to have come from God.
From these citations it should become apparent that in the
large ma jority of cases these laws are not arbitrarily said
to have come from Moses, To what extent those for which no
basis can be found were "authentic" we can only speculate;
their small number would suggest that some basis for them

also existed although it may not have come down to us,

9. C£. Y. Kaufmann, op. cit., ad loc,

10, Cf, ibid,, ad loc, for linguistic relation. According
to Noth (Numbers, ad loc.) Numbers passage is based on that
in Joshua, CFf, Dt 19:1-13 which speaks of only 3 cities and
an additional 5 when the nation expands (vv. 8-9) and
Dt 4:41-3 according to which lioses set up 3 cities (a

secondary passage according to von Rad, Deuteronomy, ad loc).
11, Cf, Ps 99:2 and 48:2f,
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