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DIGEST OF THF TRFSIS 

Thts study ts an attempt to trace the commandment, 

stgntftcance, and concretizettons of joy as it hes been 

expressed through the vehicle of the Festival of Succoth. 

The Fe~t ival began wtth no Btbltcal deftnttton 

except that it be a joyous occasion. Gradually the holy 

days were defined, and by the F t rst Temple they had ceremo~tal 

r ttes. Yet not tt ll the Second Temple d td the Festival 

acquire the character whtch we know. 

Several new ceremonials and sacrifices were insti

tuted hav ing admittedly no Bi bl ical ortg t n . Perhaps these 

are better explained with r eference to netghbortng cultures. 

Even so, tbetr avowed purpose was a concret lzat ton of the 

f est tve ,joy. 

Simultaneously now, the institutions of the Sukkah 

and the Lulav were def tned, for these made the laymen an 

important parttctpant t n the fest i ve joy. 

What then w~s the nature o f the joy ttself, as 

these ceremonials expressed tt? The joy , tt is suggested , 

dtd not usally appear by itself tn the literature, but 

dissolved tn sorrow. When the joy t s extracted and considered 

alone, then perhaps we can discer n a basic d tsagreemant 

between t he d ivine-centered approach of t he school or A~ tva, 

and the human- centered school of Ishmael. 

Ftn&lly an attempt ts offered to trace the same 

d isagreement bacicwards , f inding similar d is agreements in 
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the approaches of Eliezer and Joshua, and still earlier 

with Htllel and Shammat . On the basts of thls evtdence, 

t t would appear that we are dealtng wtth an t mportant 

Tannatt t c concern . 
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Chapter 1 

I ntroduct t on 

On the happy f esttvels of Jewish ll fe , the 

Tose f tel commands t he p i ous Jew t o express his joy l o the 

Halle l, e collection of Psalms end phrases i n pr etse of God . 

The years have permitted beautifu l melod ies t o attach them

selves to the var i ed paragraphs, echieviog e crescendo of 

so=ig and p r eyer, a deeply re ltgl ous joy . Then et t he h•! i gbt 

o~ the crescendo, t he ent i re congregation sudden l y utters tha 

ter r tbla cry: "Oh Lord, save us, please! Oh Lord, save us, 

please!" 

Is that joy? 

St ill deeper, t r an embtti ous student were to es k 

for the or i g in of this f rightened cry 1 he would be t ol d that 

it was ortgi nelly p ert of the serv i ce of t he happiest 

f estival of the Jewish year, the fe s tival of Succoth. ~nd 

he woul d wonder , Have the J 9WS ever known how to rejo i ce? 

He might s eek a "true Succoth j oy" i n the Bi b l e , 

but there he would onl y r ind tt undefined, even con .1.'used . 

Yet it would be e purer joy than ever l ater, unalloyed with 

sorrow, and dedicated to God . 

It was a pur ity that c oul d no t be preserved . 

The very leek o f Bi blical definition inc i ted b i tter contro

ver s ies even es early es t he days of the Second Templ e . 

-1-
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The Mtshnah2 ' reports that once at the Water Drawing 

Festival on Sukkot, a certain Sadducee {whom Josephus 

identlfles as Alexander Jannai) J refused to pour the water 

libation as the tradltlon dictated, but lnstead poured lt 

out at hls feet . The publlc who saw thls became incensed, 

and cast thelr Esrogim at him. How dare thls "son of a 

captive" presume to interpret tradltlonl And the tradltlon 

had, according to the Talmud4 been known from Sinai . 

Yet curiously the elaborate ceremony described 

there in the Mlahnah la not mentioned ln t he Bible; lt la 

not even hinted at. The beat support that is offered ls a 

Mldrash on Isaiah 12:3, "and ye shall draw water wt th joy." -
But Malmontdes ls much more hooest when he admtts5 that 

although there are •hlnts• for lt ln the Torah, sttll those 

loho will not acknowledge the Oral Torah wlll not acknowledge 

the Water Drawlng Festival . 

Not only thla portlon of the Festival, but also 

the entlre Festival seems to have emerged directly from the --Oral Torah. The extent of dlscusslon surrounding Sukkot 
6 

may be inferred from a story told by the Gaon R. Y1sroel 

that once upon a tlme the Gaon of Vtlna remarked before 

Sukkot to those who were standing around him that every i 

student ought to be an expert on at least one tractate of 

the Talmud. These words touched the heart of ona Rabbl, so 

that he took courage and reviewed the tractate of the Sukkot 



-3-

many times until he knew it by heart. On the intermediate 

days of that festival, when many advanced students sat with 

the Gaon, this rabb i came and said, "I have studied the 

tractate of Sukkot, and I know it by heart." 

The Gaon asked, "Do you want me to ask you some

thing from this tractate?" 

The rabbi agreed, and the Gaon asked hlm, "How 

many disputes are there between Rabt i Meir and Rabbi Judah? 

Between Rabbi Ak1va and Rabbi Tarphon? Between Abaya and 

Rava?- --How many in the tractate of Sukkot?" 

The rabbi dtd not know. Immediately the Gaon 

stood up and count ed the controversies ; he analyzed the 

tractete i nto subjects and sys tema and laws; he counted 

number of val id Sukkot to be equal to the word "Sukkab" 

spelled without a vav , and the number of 1.nvalid Sukkot 

to be equal to the word "Sukke.h" spelleil plane. 

That only the Gaon of V1.lna, with hls vest 

the 

knowl edge, could perce i ve the complexities of the tractate, 

testtftes vividly- to the elaborate oral Law which contains 

almost the whole of the Festival of Sukkot . Therefore to 

trace the Festival ts t o appreciate somethi ng of the import

ance of the Oral Law to Jewish history. 

But the survey herein alms at something beyond a 

bare htstortcal analysts. Is there a theology behi nd tt 

all? I s there such a thing as Jewish joy? Was there a 
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cons tan t phtlosophtc undercurrent through the weelth of 

legal materiel that very s oon su~rounded the Festival? 

These are questions whtc h are broadly stgntftcent. 

I apJ>roach them here f irst htstorically by tracing the 

festival joy through its Biblical growth . The~ I propose 

to center on lster elaboration o1 severe! ceremontels i ntended 

to concrettze the joy, but whtch have onl y a par tial orlgtn 

t n the Bible, end I hope to show why thts e leboret t on was 

necessar y . ? t nall y I wtll c~oter on the idea of Joy , a~d 

trace tt th ·ough lts Tannaltlc sources. 



Chapter ? 

The Autumn Festival l n Bt bltcal Times 

A. The Period of Judge s 

The '3Brllest re f erenc-a to an au tu:nn i.' tl sttvAl R~.o :i g 

the Jewish people seems t o be i n Ju~ges 9: ?7, where we read 

t hat Gaal was Lnr'larned by wl ne at a "harvest fest tvAl '' wh~rn 

gz·e.pes were harvested, s o that he rebe lled against Ab l mel ech . 

"And thay went out to th9 f l eld and gat hered the t r vl n-lye.rd s 

and trod the grapes, and held a fe stlval; end t hey want t n 

to the hous e o f their god a :1d they 1ato and drank and c nl'Sed 

ft b t me l e ch." 

Thus, we f i nd at the outs et an undef l nad , n Am~ l~ss, 

seemi ng l y date less fe stival, a lmost en orgy , cantort n~ 

around the h arvest o f grapes, wb l ch we know was l n the ;'all 

o f th~ year l n Palesttne. 

We can derive support, but no iurther l n~ormAt l on , 

from a lat er passage , " And tney commanded the ch t l d1·0n O .L 

Benjami n, saying: 'Go a nd lta t n wa t t i!'l the vtn eyaPd s , en J 

see, and behold, t f the daughtor·s ol' Shtlol: come ou t t o u 0nc1J 

t n the dances, then you coma out or tbo vtneyar·ds and cat c b 

f or yours e l f , every man hts wt re f r om tha daughter ~ o~ Sh llol 

. . '" 7 It was seeming l y a t l me when tho e trls were 

accustomed to present themselves for courtch1p. A memory of 

this ts preserved tn later 11terature8 as Rabban 081Tl l1el 

-5-



-6-

says that Israel never had happy days like the Fifteenth of 

Ab and like Yom Kippur, for on these days the daughters of 

Israel would coma out with borrowed white garments and dance 

in the vineyards. 

But this specifically refers to Yom Kippur J Such 

passages lend support to the hypothesis advanced by many 

scbolers9 that or i ginal ly Yom Kippur was one festival wlth 

Sukkoth, and not till later were t hey separated. We cannot 

enter here lnto a long discussion of this fascinating problem, 

but for the sake of completeness we tl'llSt not shrink from 

a glance at the autumn festival as the Israelites knew lt 

among their neighbors. The lTlOdern sclentlflc mlod demands 

a context for any statement, so that stmtlarltles may be 

appreciated and differences assessed. 

What then was the context of the joy out of \ohlch 

the Israelites carved a festival? How d ld their neighbors 

celebrate the harvest? 

The vast literature on this questton10 seems to 

center around the Egyptian Osiris Cycle, corresponding to 

the Mesopotamian Tammuz cycle. In each of these civlllzatlons 

we f tnd the season of the year personlfled in a god who 

dtes with the summer, and then, lest all of lif e rem~ln 

destroyed, ls miraculously resurrected with the coming of 

the ltfe-gtvtng season of win ter rains. 

The my'th ts elaborate. The earth and sky ar~ 

seen as united in the sacred marriage of the supernatural 



-7-

powers, personlfled by the nuptials of the klng Sld queen, 

or the prtest and priestess. The commoners and lay folk 
11 

en•ct a counterpart, thetr own marttal relations. 

Thts leads tnto the Autumn Festival, where the king 

ts to dte and be resurrected, or ls to wln ln sacred 

combat. 

Thus the Annual Festival in an agricultural 
communtty ·represents the centre and climax of 
all the religious activ1tles nf the year when 
the klng engages lo a sacred combat with hls 
splrttual foes llke the gods ln the creation story 
which ts enacted as part of the drama. Having 
won the victory he ts re-established tn the 
throne ••• and to ensure the fruitfulness of the 
earth and the multlpllcatlon of men and ~~asts, 
he has nuptial relations wlth the queen. 

Without the mythological overlay, ts this not 

very much the same ceremonials as we find tn the Jewish 

Rosh- Bashonoh--Succotb cycle ? The slmllartty becomes 

still more striking when we read that 

through the rite de separation the evil of the 
old year ts expel!iTana contagion removed tn 
preparation for the consecration of the new crops 
••• after a solemn meals has been held ln which 
a small por tion of the tt.rat-frutts ts eaten 
sacramentally by the king or chief and certain 
prlvlleged ,arsons. The rltes are usually con
tinued for several days with appropriate dances 
and a.sceticlsms, 1~oncluding wlth revelries, license , 
and lustrattons. 3 

Thus, among the pagans who were neighbors to 

ancient Israel, we find the major themes whlch were to 

develop into t h e Jewish autumn festival cycle . There was 

a solemn, sacred period at almost the axact days of the 

present Succotb. I f the whole was bastcally a joyous tlme 

of the year, then tt becomes clear how nabban Gamltel couid 
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have called it "orlgtnally a joyous dey." 

There ls, however, the important difference that 

among the Israelttes we f tnd a complete absence of myth and 

sex. If there ts a struggle, among the Jews it becomes 

a struggle between man and God for spiritual dominion and 

ethical obedience. If there ls joy, among the Jews tt be

comes a recounting of the joys of life tinged with sorrow and 

a plea for salvation. But these Jew1sh themes emerged 

slowly. At the outset, there was merely ln Israel an 

undefined, unnamed joy at about the same tlme as the pagan 

neighbors were rejoicing. 

~· Fxodus; the General Account 

The code tn Fxodua makes the autumn festival an 

officially Jewish celebration. But we are told little more 

about it. The name remains quite general, Q!!!A Ho•oseef, 

the same name as before; and this name merely Cathers together 

the description tn Rxodus 23:16B , "the Feut ot Iogsthertng 

at the end of the year, when you gather in the results of 

your work in the field ." The date ts general, too, being 

"at the end of the year, nU. B•tsa:ys hashonoh. A repetition 

of t he cormnand tn E'xodus 34: 23 gives us little further 

information, except to clarify the date slightly, b l •tkoofas 

hashonoh, "at the turn of the year," meaning probably the 

* A side question presents itself: tr this were 
the festival "at the end of the year," then wharo?'" the Rosh 
Haabonoh celebration 5hlch we know. There seems to have 
been only one autumn fest ival. If so, then thla supports 
the parallel wtth the single, protracted, pagan Tqmmuz cycle . 
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autumnal equinox. 14 
We are told little about how the festival was to 

be celebrated. Fxodus 34:23 summarizes it with, "Three 

tlmes ln the year all thy males shall appear before the 

Lord God, the God of Israel. • • .The choicest first-fruits 

of thy land thou shalt bring unto the house of the Lord 

thy God." Thus, the pilgrimage character was established, 

but we are not told its nature, nor its exact date. One ~ 

wonders if in fact the festival at that tlme was exact in 

either o~ture or date. 

At flrst we can discern that there was a pilgrimage 

to Shiloh. To thls the Blble testifies twice: first in 

Judges 21:20, "Go and behold, if the daughters of Shiloh 

come out to dance ••• ", and later, tn I Samuel l :3-5, when 

Flkeneh, Samuel's father, "went up out of his city from 

yeer to year ~o worship and to sacrifice to the Lord of 

hosts ln Shiloh." When, in I Samuel 1:13-14, Ell was 

concerned that Hannah moved her lips as though drunken, his 

fear ts lntelllglble when we consider the nature of the autumn 

festival. 

When the First Temple was built, the festival was 

of course transferred there. In fact, the autumn festival 

was already so important an event tn the public life that 

this was the ttme selected for the dedication of the Temple-:

! Kings 6:38 tells us that the Temple built by Solomon was 

r in 1shed "tn the month of Bul, which Ls the e Lghth month." 

The commentary Radak finds this month to be Marcbeshvan, on 
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the basts that [1:l ls related to l1 rif'I , meaning "a f lood," and 

"this is the season when the rains begt n . 11 The teJCt ts not 

clear as to wbathsr or not the ded i cation took place 1Mmed-

lately . If so , then tt stands here in contradict i on to 

the ac count i n chapter eight where we reed t hat Solomon 

assembl ed all the people 11 et the Chag tn the month of f'J.n'I , 

which t s the seventh month . 11 Rede.k, F ash1, aod Ktmchi ~:- all 

interpret t h is as Ttshrt , b ec9use i~u"'lber s 24 : 21 employs 

j ll 'll as "strong ," and Tishr t t s t he 11 r1onth strong wlth 

hol l days . 11 Schauss suggests 15 that th l s letter re f erence 

rriay have orig inally read also "the eighth month, 11 but was 

later changed to "the seventh month " when the Cnag was f ixed 

at that month . He find s a proof for thts hypothes ts in 

t he account of Jeroboam16 who celebrated the festival in t he 

eighth month, b'lt a later writer added th1'3re that thi s was a 

f estival 11 o f h ts own heart , " 1.e., it should have bee n in 

tLe seventh month J '~'" 

!\ second poss ibility remains : t hat t he Temp le was not 

ded icated on that same Succoth, but on tl.e Succoth of the 

f ollowing year . Tr_ts ts Sneith •s view, 18 who says : "Solomon 

wou ld have no chotce as to t he dpte when the Temple should 

be ded icated. He was bound to wait unttl the next annual 

f east a.fte r the completion of the build tng operettons . " 

Therefore there is "no re al d iff iculty about the d t ffo1"ent 

-:c 
Al one with modern scholars. See Interpreter's 

Blble , E':<egests, !9_ l oc ., r ew York : Ab ingdor:, 1962. 

-::-~Many other wr i tars have d tscussed t he p:-oblem 
of the date d tscrepancy . See espec ially J . ~nrGenstern . 17 
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dates." And this does seem logically simple as an answer to 

the problem. 

Without entering lnto the vast universe of Btbllcel 

scholarship, we can glance at the problem. Up to thls t ime, 

the festival had not been dated. I t ls suff icient here, 

merely to note the fact t hat the many textual discrepancies 

point to an emergtn5 date. And therefore the Tannaim later 

spent considerable effort d lscuss t ng the date, to fix lt 

properly. 

Int erestingly, in Fxodus the autumn festival was 

called "the Feast of Ingather ing . " But by the time of the 

dedlcatlon of the First Temple, the festival had become so 

firmly fixed in the religious life of the people that now 

i t was called "The Festival" par excellence. By now the 

fest ival h ad begun to take on a more or less set month, and 

a more or less definite meaning. The meaning we can derive 

from a number of corroborating prophetic references. (Though 

this, too, becomes an important problem for the later rabbtntc 

author lttes.) 

c. The Prophetic Expresston 

The vineyards were places of joy. Isaiah 16 :10 

threatens that the day will come when "no songs are sung 

i n the vineyards, no shouts are raised ••• and I have hushed 

the vintage shout." 

Again, tn 24:7-11, the same prophet spoke to the 

people at a tlme when they were merry with wtne, and once 

more he predicted a ti.me when "all the happy-hearted sigh 
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••• oo more do they drinlc wine with a toging." 

Isaiah, in his beautiful "Vine yard Song" C5 :l-2f1') 

was most probably standing among the people when they had 

assembled for their Autumn Festival at the grape harvest: 

t
1Lat me s1ng of my beloved." A song would have been timely, 

and a joyous song would have been appropr1ate. Therefore, 

when the prophet turns suddenly upon the people with words full 

of reproof, lt must have been the ~reater shock amld the 

re1gnlng joy. 

A generation earlier, when Amos (5:18ff ) was 

preaching that the "Day of the Lord" would be a day of 

darkness and gloom, it may be poss1ble to suggest that he 

delivered that sermon on the happiest day of them all, the 

Autumn Festival. Thls suggestion ls supported by the very 

next verse in the text, where the prophet majestically cries 

out 

I hate, I despise your feasts, and I take 
no delight in your solemn assemblies. Fven though 
you offer me your burnt offerings and cereal 
offerings, I wlll not accept them, and the peace 
offerings of your fatted beasts I will not look 
upon. Take away from me the noise of your songs; 
I will not llstan to the melody of your harps. 
But let justice roll down like waters, and 
righteousness like an ever-flowing stream. 19 

Is thts not a vivld description of the Autumn 

Festival as we believe it to have been celebrated in the 

days of the Ftrst Temple? Amos takes care to list lo each 

of the cases the prescribed off erings by name. (Fven the 

mention in verse 26 of "S8klrut," a pagan go~ taunts us to 
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llnk this speech wlth the festival of Succotb, as their 

ayncretiatlc practice.) Amos tells of the songs, and 

glves a general picture of the joy that must have reigned 

on those festive days. 

Perhaps the prophetic attitude la best summed up 

by Amos 8:10, where the prophet foresees the days when "I 

wlll turn your festivals ( Chag) lnto mourning." The Chag 

ls t he dlrect anttthesls of mourning; ~f mourning ls supreme 
-;} 

sorrow, then the fest ival ls supreme joy. But stlll there 

was merely a very general i dea of litlat joy ought to be. 

D. Deuterononq 

The actual form of joy was not clearly expressed 

untll we flnd lt recorded 1n Deuteronom;y, usually dated 

near the close of the period of the Flrst Temple. We are 

lmmedlate l y struck with a new name: the lndtscrlmlnate 

Festival 2£. Ingatberlng (Judges) which later had become t he 

i mportant Chag. (Exodus) now ls called Chag Succoth, whlch 

the Septuagint translates as "tent p itching ." Per haps t he 

tents represented the booths, or huts, used overnight l n the 

work of harvesting. No historical explanation ls off ered 1n 

Blbltcel sources. 

The account ln Deuteronomy 16:1) -16 offers no 

def i n ite date f or the f estival, only that i t l s to be 

observed at t he end of the harvest "after you have gathered 

*Later Jewlsh law forbade mourning during the 
fe stival days. The Romans, too, f orbade mourning during thelr 
f estival of Ceres, whlch took place at the ssme tlme as the 
Jewish Succoth; see T. Gaster, Thesp i s, D'Oobleday, 1961, p. 
44, quoting Livy 12: 56. No festlval ls a t tme for mourntog 

and ospeclally the autumn f estival s eems to have been the 
antithesis of mourning. 
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tn from your thresh1ng floor and your wlne press." For 

seven days "you shall rejoice 1n your feast." The joy ts 

to take place, however, "at the place whtch the Lord your 

God shall choose," 1.e., e.t the Temple. Perhaps this limits 

the joy which the earl ier sources seemed to indicate, a 

joy that apparently before could have been celebrated any

where one happened to be, but was now much narrowed. If 

earlier lt had been obscurely a pllgrtm festival, here it 

seems to have been primsrtly a pilgrim festival. And ii 

that not to be expected? A central Temple ought to central

ize the cult. 

As the pilgrim comes before the of f1cers of the 

~emple, he has a prayer to offer, to explain himself. 

Deuteronomy records it as follows: 

My father was a fug itive Ar8J'Tlean. Be went 
down to ~ypt with meager numbers and sojourned 
there •••• The Lord freed us from Fgypt by a 
mighty hand •••• He brought us to this place 
and gave us tbls land, a land .fl.owing wtth mtlk 
and honey. Wherefore I now bring the first fru~8s 
of the soil which Thou, Oh Lord, hast g iven me. -

Several threads run through this beautiful 

prayer . The fe stival ts st tll an agricultural celebration. 

But the history of the land ts important, so that the people 

will remember how they obta ined i t. The first fru i ts are 

specifically ded teated to God (vs. lOb: "You shall leave 

them before the Lord your God"). And the joy, therefore, 

ls no longer free, but confined religiously, tied to a 

priesthood. These are themes wh ~ch were Tlllch expanded in 
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Tannalttc discussions. 

A further stricture was placed on the joy: tt 

must be shared with the less fortunate. Verse 32 names 

the Levite, the stranger, the fatherless, and the widow; 

these are the responslblllty of the community. And we are 

told that to share wltb them the produce of the lend ts to 

reaffirm God•s covenant wlth hls people. The joy now has 

strong ethical overtones. 

The covenant ts reaffirmed, s scondly, wlth a read

ing of the Torah.. Deuteronomy 31:9-13 commands that "every 

seventh year, the year set for remtsslon, at the Feast of 

Booths, when all Israel comes to appear before the Lord your 

God tn the place whlch Be will choose, you shall read this 

Torah aloud in the presence of all Israel. " • • • 

In summary, the book of Deuteronomy, while not 

yet offering ~ positive date for the Festival, has defined 

tt (1) by commending that lt center around the Temple, end 

prescrlblng a ceremony to be held there by each pilgrim who 

formally dedicates hls harvest to God; and (2) by lnststlng 

on thls Festival es a tlme when each man recognizes h ls 

ethical responstbillties toward the community as a whole end 

toward the less fortunate; and (3 ) by choos ing thls as a 

reaff irmation of the covenant between God and Israel, 

recalling the h istory of that covenant. 
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!· ~ ~-Exlllc Festival 2.f. S•.icootb 

Ezra tells us that when the exiles returned to 

their land, one of their first deeds was to celebrate the 

Festival of Succotb. 

And when the seventh month bad come, and the 
children of Israel were ln thetr cities, the 
people gathered themselves together as one man 
to Jerusalem. • • . And they kept the feast of 
Tabernacles as it is written, and offered the dally 
burnt offerings by number according to the ordinance, 
as the duty of every day required •••• Fror.1 
the f trst day of the seventh month they begao 
to offer burnt offerings unto the Lord; bu;1the 
foundation of the Temple was not yet laid. -

Notice that the date ts still not speclflc. 

The text says that they possessed an ordinance as to the 

proper number of sacrificial offer ings , but t t does not 

give us that number. No stgnlflcance ts offered for the 

festival. Even the booths are mtsslng . In sum, the 

lessons of Deuteronomy seems to have f aded; the fe sttvPl 

ls again al1110st the skeleton that lt was ln the days of 

the judges. 

The reconstructloo of the festival took a step 
{'~ 

forward ln Nehemiah 8:14-18'. In the seventh month, dll 

-~ John Br i ght , to his ~ History of Israel, West-
minster, Philadelphia, 1959, hesitantly det"es Neliemiah 
before Fzra, thus reversing the tradtttonal order. I f so, 
then we might see l o Fzra a decline from t he exalted reltgl oas 
joy which Nehemiah had hreviously evoked. We might hypo
thesize that Fzra did t ls merely as an emphasis on t he 
ce~trelity of the Temple functions, in the same way that 
:.:rumbers later emphasized the Temple functions , while 
Leviticus took a more balanced view. So that, on tbls vl~w, 
Nehemiah: Ezra:: Leviticus: Numbers. This does seem to be e. 
probable approach. Fven so, it ls ~ minor potot, because 1t 
deals with only two generations, and if we vlew the devel
opment of the Festival broadly, we can vtsualtze Fzra
Neher.tiah, a single entity, with both religious and cult t c 
features. 
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the people gathered themselves together "as one man" 1nto 

the street which was before the water gate, and they asked 

Ezra the scrtbe to bring the book of the Torah of Moses. 

And Ezra brought the book and read tt to the congregation, 

on the f trst day of the seventh month. But the people wept 

and were greatly moved. The Levites comforted the people, 

and then they all ate and dranlc and were happy, "because 

they had understood the words that were declared unto t hem." 

But does this not sound quite slmllar to the modern renewal 

of the covenant on Rosh H&shonoh, followed by the joy of 

Succoth? Surel y lt ls at least a seed of the ceremonials 

whi ch expanded to so much in later days. 

On the second day, again the people gathered 

themselves together to hear the Torah read. They found 

written in the Torah* that the children of Israel are 

commanded to dwell in booths tn the feast of the seventh 

month. *" So they gathered the green branches of five species .c- . 

Mid made with these, booths on their roofs and tn their 

courts and in the streets--for "since the days of Joshua 

the son of Nun, unto that day, the children of Israel had 

not done so; and there was gr eat joy." 

Then on each day fo llowing, be continued reading 

the Torah. The festival lasted for seven days , and the 

*rn the book of Deuteronomy?--Only hera were 
booths mentioned previously, as our analysts bas shown. 

** Ibo Ezra, ad loc, unites the Hades with the Ovos 
so that there are onlY'l;ho traditional four species, as----
requ1red by Leviticus. He cites the Kabbalah for authority. 
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eighth day was a solemn assembly according to the ordinance. 

The twenty-fourth day was a great fast, tn which the people 

rea1'f1rmed their covenant with God. 

To thls point, the festival had attained several 

important features. It was still a time of joy. But now 

tt centered on both a specific meaning and a spectftc 

concrettzatton of that joy. The meaning was a joy at a 

reaff irmation ol' the covenant between Israel and God. 

The concretizatton was the Booth. 

There remained only two major points for clar

t f1c at 1on. A date had to be settled on, and the Temple 

service had to be outlined. These we ftnd in E'zekiel. 

F. Fzektel 

Ezekiel, in his account in 45:25, for the first 

time offers an exact date for the festival of Succoth. "In 

the seventh month, on the fifteenth day of the month. • • 

seven days, the aln offering as well as the burnt of'fertne; , 

and the meal offering as well as the o 1l. 11 

This ls not only a speclftcatton of the date, 

but also of the offerings with which the festival was 

celebrated publtcally tn the Second Temple. Ezekiel was 

interested tn re-establishing the priesthood; therefore he 

tnststed that the festival center around the Temple. Be 

described an elaborate ritual which required, of course, both 

priests and the Temple. 

Interestingly, Fzektel returns here to the name 

\ 
I 

11 
I 
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Chag used for the autumn festival in the early days of the 

Ftrst Temple . Possibly he ts striving for historical 

associations . But tt ts more tempting to wonder tf perhaps 

he mF.ty have hoped to forget the Booths which would only 

have tended to decentralize the festival. We might recog

nize that neither Deuteronomy nor Nehemiah had offered a 

meaning for the Booths, so E'Lekiel could easily de-emphasize 

them. The .2.h!a would imply, for our purposes, that this 

f estival remained the festival . -
In sum, for Ezekiel the festival had become purely 

a r itual. The command for joy had entirely disappeared, 

along with the agricultural slgnlflcance. Wer e we to com-

b tne the religious joy of Nehemiah with the ritual of 

Ezekiel, we would ftnd the festtval full-grown as 1.n 

Leviticus. 

G. Leviticus 

The book o f Lev1ticus23 broadens Ezeklel•s Chag 

to f!!!s. Adonoy (vs. 39), implying a newly reltgior1c ortenta

t ton; not only ritual, but also a relig lous >ernot ton ls to 

characterize the festival 2f. Succoth. Possib l y under the 
.. 

inf luence of E.'zektel.,,. the festival ts narrowed here; whereas 

Deuteronomy had included strangers in the festival j oys, 

*see Pfetffer, 24 p. 2~3 , whlch says that thls sec
tion of Levtttcus, which ts part of the H-code, was inf luenced 
by Fzeklel, J eremiah, and Deuteronomy. He dates t h is code 
at around 550 BCE. 

~ 

' • 



- 20-

Levtt tcus permits only Israelites. In consequence, the 

rellgtous joy can be heightened; when the family circle ts 

narrowed the family sp irit ts 1ntens 1f1ed . 

Levtt1cus , secondly, spirituallzes the joy by 

maki ng every Jew part of the ceremony. For the f lrst time 

we find mentioned the "Four Spec ies": "Take the fru tt of the 

goodly trees , branches of palm trees, and boughs of thick 

trees, and wt llows of the broolc--snd rejoice before the Lord 

your God for seven days . 11 25 No longer ls t he joy confined 

to "the place where the Lord your God shall des i gnate, 11 

but now each Jew is commanded his own i mportant ceremonial. 

Uo l onger does he express hts joy with license , but now he 

r"joices with the "f our species . " The importance of the 

tndivtdual ts a lesson that was learned from the Extl e . 

Leviticus , thirdly, cormnands that every citizen 

of Israel dwell in booths for the seven days of the fest 1va1. 26 

·J:he reason given ts htstor ical: "Thet your generations may 

know that I made the chlldren of Israel to dwell in booths 

when I brought them out of the land of Egypt ; I am the Lord 

thy God . " In this, t t becomes truly a f estival"before God. ~ 

The f ormer features of the "solemn assembly" 

together with its pres ~rlbed sacrtflces are retai ned . 

(Vss. 35- 39) And the date ts retained , too, as i t was tn 

Ezekiel. 

The major theological characteristics of e 
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rel1glous festival ere now present. The hollday has a 

fixed date. It ls an expression of joy out of nature, in 

the "four species." It remember s the history of the people, 

in the Succoth. In these it makes provlston for the 

tnd iv tdual•s reltgtous experience. But it also ties the 

1nd1vtduels together into a community, wlth a sole111D 

assembly to partlctpate in central1ze•i ceremonies. With the 

account ln Leviticus, the Biblical festival ls complete. 

Later works needed merely underscore the 

essentials developed in Leviticus. Numbers 29 :12- 39 deels 

spectflc al ly wt th the "solemn assemb ly" of t he festival. Here 

we ftnd outlined the sacrifices which were to be required. 

An interesting f e ature ts the decreasing number of animals 

sacr ificed on each succeeding day. On the f irst day thirteen 

young bullocks are sacr1flced, but the second dey requires 

only twelve, and so oo for the rematntng five days . Thts llst 

d i ffers f rom that t o Ezekiel, for Ezeki el u ad required the 

* same number of sacrlflces on Succotb as on Passover , whtle 

!lumbers requires considerably more sacrt f tces on Succoth , 

* This tends to support the vtew of Gaster, 2.E_ c it 
and many others , that or1g1nally the Passover a~d Succot~ 
f estivals were the smie f estivals he l d twice a year. Hence 
they were often con!'Q.aed . See also Heidel, the Day 2£ Yahweh, 
The Century Co ., New York, 1929, for a dtscuss{on of New 
Tes tament parallels . In the !lew Testament, He ide l f inds, 1t 
ts recorded t h at Jesus entered Jerusalem tn the spring , on 
"Palm Sund ay" , with palm branches. But thts was a rite 
clearly assoctated with the Jewtsh autumn fe stival, as earl~ 
as Tanna1t1c times. Thus the scholarly view emer ged , that 
the two festivals, spring and f all, tended to coalesce at 
f irst, then only later were they separated. 

f 
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more in f act than on any other sacred day of t he Jewish 

year. 

One point remained to complete the festival as 

the Bible saw tt. Zechariah added a messianic vision. 

On that great day in the future (Zech. 14 :16-19) all the 

nations that have survived will go up year after year 

to worship the Ki ng, the Lord of hosts, and to keep t he 

festival of Succoth. And t r the family of Egypt do not 

go up, then a plague shall come upon them; and a similar 

pun ishment shall come upon all nations who do not keep 

the festival of Succoth.* 

*Later generat ions added ?Tllch to the Messian i c 
concept ions of t h is fe stival. Disttngu lshed guests out of 
the Jewish past were invt tad t o the legendary mee.l t o be held 
someday in the Sukkah . And perhaps someday even the great 
Leviathan will be served for the mai n course . But this ts 
e study ln itself . 

' I 



CHAPTE .... 3 

_, FTFR THE BIBLE'--CLARi l•' I CATI ON _1\i-fD DECRFE 

The pos t - B1bl l cal author i t i es were able to focus 

on several prob lemat i c areas that tha Bi ble had ki nd l y 

f ailed to clarl.!'y. ?rom the i r decisl.ons emerged a .festival 

Nhlch was not on l y much c ls qrer than the B1ble had left it , 

but was in many ways a new fest i val, because a l arge Temple 

and Rn increased populat l o?l oow required new caremon ta.ls . 

~ . The ~ate o f the ? est tval 

The f 1.rst scho l ar l y d i s cuss lo:1s centered around 

t he date of the f est iv a l . 41 though en e xact date r ... s d f in ally 

9 ~erged from the Bi ble i t self , st i ll the Bible contai ned 

unres:>lved 13.ll the amb i gu i t i es of its ~a.rl i est d ays . _ nd 

now , i f the Bibl e was to be cons idered ~ non- contra.d t ctory 

unit , then i t requ i red some scholarly anal ys t s . 

The Mechi lte27 notes t~at bot~ Exodus 2) : 16 

and Exodus 34 : 22 do not date the ? est t ve 1 of Ingather 1nr. 

com,,and ed there . Exodt s 23 : 16 comrna:lds the ~·estivel on 

JI_.} 1 , ) fl le._] , and Fxodus 34 : 22 commands the same f estive l 

at , \ .) i) />~I j' J1 There fore, read i ng the two p&ssar0 s 

toge ther revszls that th':l Festival of Ing ethertng must be 

both ( 1 ) at the ~ of t he year , and (2 ) at the aqutnox . 

The Me chi l t a adds, however , that th l. s als o must be •:ther 

seventh month. " From where this addittoo? I t ca~ only be 

- 23-
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from Leviticus 23 :39, "on the fifteenth day of the seventh 

Month." But tht.s ls cheating, for the T•koofoh could as ---well be the spring equinox on Me.rcb 21; and if NtssAn were 

the New Year, then this holiday could as well be ln the 

springf Thus it ls apparent that the Mechllta could not 

date the holy day given Exodus alone. Yet a date is 

possible by using the information from Levttlcus; thus the 

Biblical accounts are brought together and harmonized. 

The Sifra28 notes the special problem of leap 

year, and commands that the autumn festival be a sign that 

the year has been properly intercalated. The festival must 

occur at a ttme "when you have gathered ln '111 the fruit"; 

not merely e part of the fruit, but all of tt. In tbts WrI:f 

the calendar is kept tn accord with netura. Furthermore, 

the nlscusstons on the date for the prayers for rain are 

elaborations of this same problem.29 

B. An Order f or the Festivals 

Once the date and calendar position had been 

established, the varied celebrations of the year could be 

s et in their proper order and given their unique meanings . JO 

Nissan ls the beginning of the year, as regards the order of 

the months, the reign of kings, and the order of the fest

ivals, and for renting of houses. That ls, apparently, the 

secular fiscal year seems to have begun wt.th Nissan . But 

sptrltual matters begtn wlth Tlshri: the beginning of the 
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:rear , ;'or yeP.rs i. n ge:1era1, ·:t- sabbatic a l ye 13.r s, Ju bi la9s , 

a:1<l ~·or p l ants a .1d vegetables . ~~;;- The !. r.ipli.cati.on i s that 

t!'.13 autum:i _estival belongs to t h is l at t er 1 sptr·i. tual , 

port i.o:i o ' t bs year . 

The Si. fr a.3 l u n i qu e ly i:-it~ rpr·43ts tho 01 1dGr· 0.1. 

_·Jstiva ls . In e ach year , Passov ~!!' is tha l' l r s t .. :estivAl; 

Succoth is tho l ast. I f an od e r i. nG ought to have ba e'!'l 

.;ro1.ight on Passovor but one has d::i l a ;rad , the n th de l a:r is 

not sta:u l until Succoth fu ll ~rear and a hal .1..' l atar has 

pessaa withoi.:.t the o.~·er t :ir havinE been or) onsnt . Ag ei. ;1 , 

i C r v0w to br i nG an o~r3ri.:1g ~ns med e ju s t b3fora Succot h , 

~hon o~e m~y wait thi s SuccJth , e:1d tho e~ti.re ye a r :ol lowi. J - ; 

seco~d Succoth hes pas s ed , the~ be has stn ~ed . Succoth 

ls tho end o; the f 3st t ve 1ea ' . 

I :1 tb t s dating o r the lestival , And sat t l ~~ 04 i t 

i '!'l th~ liturgical cal e ndar , t he Tann Ai.m d i.d :1ot go much 

bs ,,-ond w:iet even a cursory reac. i :1g O - t11a Bluls w~ul ..: :-:ek:e 

o ovtous . But they expand tne Bi ;:, lic11l accou::t :., , c~ iscov 3 _ · t.J .. 

thJ1•et:J ~nu ;:.acessf!I·J· dead lines , P.Ch.i esteolisllod t:.~ 01·~~ • 

·::-The '' !'13C::>t.:.'1 ti. iS 11 =>- ~h:i .,-ee:·s , t. thllt ·.n c . 11 .Li 

t111iJ• co.1tents , whic h is A s :)L~ ttu~l 1'1att;J_ • 

. ;;..::· j .., - 1~~ ;,l,:: - .,,-• 0 ~ • • S y. ' 1'1" 
"";l..J 1; , . . .. . _ .... ,,.,, til ... t ""-· ~ . 
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practice was transferred f rom custom to law, it bec ame 

necessary to specify who should be required to come . Th« 

probl em was e asily solved. 

Both Fxodus 23: 14- 17 and Deuteronomy 16: 16 require 

"all" to appear be fore the Lord . Yet surely some ought to 

be ~xcepted : tho deer man , the i mbec ile , and the small 

child c 0 n be excusec , because they woulC: be unabl e to apprec

i ate the sanctlty of the occasion . Th~ person of unknown 

sex and the herm~pbrod tte would be und esirable among the 

pilgr i ms . Women and unfreed s l eves were needed ~t home . The 

leme, the bl i nd , the s i ck, and the aged , all would be uneble 

to make the journey. 

fl l i ttle later , the Mechilt a (Kaspa, ch. 5 ) claI' i f ies 

itself. These cat egories of persons are only exc lud ed f rom 

reading the prayer prescribed in Deuteronomy ~6 : 1- 11. But 

t hey still must br ing the proper of fer ing . 

If thes e wer e very early dec islons, yet they were 

not re~ord ed tlll Tannatt t c t i mes32 • Still later the Amoratm 

d iscussed this matter t n dete t1, 33 and found clearer def int

ttons for each of these categories , along with Btbl t cel 

verses t o support them. But t he need f or such exemptions 

ts obvi ous , and the modern mind demands neither rational 

nor Bibl ic al defense . Yet thi s was t h9 rabbin i c meth od , 

and tt enab led them to specif~ ultimately from the Bible , 

who should be permitted , indeed requ i red, to present h i m

se l f tn Jerusalem at the fest i val there . 
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c. The Ptlsrtmage Offerings 

The Bible had commanded that no ptlgr1m come to 

Jerusal em empty-handed. He is to bring somet h ing {the 

Bible i mplies an offering ) t o expres s h ls joy, and to 

ded i cate that joy to God. But what should he bring? The 

Bi bl e ts silent , so the authorities cleverly interpreted 

two Bt b lical verses, thereby creating two offerings wh i ch 

had previously been unknown. 

The one verse ls Exodus 23 : 14 , "three times i n the 

year shall you hold a f estival f or Me ." 

;) ..J~ ~ ·I L fl.fl j' - l l 1 ('! ~ 
Th is verse was interpreted as requiring an offering, called 

the Chag1.ga, playing on the word l. f'Ul • Si milarly, the 

same word occurs 1n Lev. 23 :41, re ferr i ng e spec ially to 

t he f estival of Succot h ; here, too , tt ls c..1derstood to 

commend the Chag t ga offering . 

A second verse produced the n •tyah offer i ng . 

Dsut . 16 :16 commands "three times ln the year shall ell 

your mal e s appear before the Lord your God." 

r·) / /c. ' '\ ·J~ -"k. 711.>.) .<> ilk1 , .) .J f ;, r ·1.J I C> ~ t i • 
Th ts ts the offer i ng of "appearance", playing on the 

word >1 k I'' • This offering, together with the Chagt ga, 

was brought each year to Jerus~le rn by the pilgrim. 

Those Biblical texts hard l y suggest the offerings 

dsrlved f rom them. Even the M1shna34 admits that the 

Cbagi ga ts " as a mountain suspended by a thread [of Biblical 
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evidence]. 11 Ye t the rabb1n1c reasoning can easily be con

jectured: the Btble seems to require some offerings, whatever 

they be; since the Btble dtd not specify them, the Oral Law 

must. These two categorles of off erings than opened a vast 

area for dlscussion in the learned academies. 

The rabbis intend these offerings to represent 

a concretlzat\on of the joy which ls the essence of the 
35 

festival. Joy was always seen to be the essence of t he 

fest ival of Succoth, so that Mal monldes says that no man 

ts free to withhold his rejotc lng . 36 Therefore the implt-

cation ts drawn thet the more offerings one br ings, the 

greater h is joy. He can offer as many as hls f inances permit 

him. 37 

The Chaglga was a "pee.ca offerlng" brought to the 

Temple where the fat was burned on the alt P..1·, end t he meat 

was eaten by the owner. The R•tyah was also brought to 

t he Temple, but there tt was wholly burned before God . ~ 

In summary, the able-bodied Jewish male was requir ed 

on a set date 1n t he f all of the year to make a p tlgr l mage 

to the Temple in Jerusalem, and there to bring before God 

the two animal sacrlflces. 

-:i-For a full d1scuss1on of the impl1cat 1ons of the 
dt f f erences between the se two offerings , see the next 
chapter herein. 
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D. The Two Temple Ceremonies 

At the Temple, he was privileged to witness two 

ceremonies, which were wholly unknown to the Bi ble: the 

Water Drawing Festival and the Arave Ceremony . 

The Arave Ceremony ts described tn the Mtshna. 38 

It consisted of a r ite i n which young wtllow branches were 

gathered from a place celled Motsa tn Jerusalem. These 

branches were then set upright along the sides of the altar, 

with tbelr tops bent over the top of the altar. The Shofar 

was sounded, and e procession marched once around the altar 

crying "Save us , Oh Lord." This entire rite hes no Btbltcal 

author ity. 

A second rite, also without Biblt al basts, was 

the Water Drawing Fastive.l. The Mtshna39 descr ibes this l o 

detail , with i mportant Talmudic elaborations.ho On the d ay 

following the i mportant first day of the fest ival, the Temple 

would be re-s..rraoged to brtng into prominence the great 

Menorat, and other utensils, so that a vast light would 

illumi nate the proceedings to follow . "There was no court -

yard t n Jerusalem that was not lit up f rom the ltgbt of t he 

Water Drewing Festival. "hl Then t he leaders of the comrnuntty 

would dance end sing and even juggle torches. The festtvittes 

lasted through the night , ttll et cock-crow, the Shofar was 

sounded, and e process ton was f ormed to draw the water, and 

then to pour out a libation et the altar.42 
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There is not one bit of Biblical authority for this 

ceremony. But two statements suggest a possible origin ln 

nelghborlng cultures. The flrst ts the emphasis on light. 

It seems to have been a ceremony 1n which ltght was more 

important than water. Water comes only at the end of the 

rtte, wtth t he statement, "our ancestors bowed down to the 

sun, but our eyes are turned toward God • . ,43 And then the 

water ts poured--as if to put out the light! 

This suggests a possible parallel to the Zoroestrtan 

f tre festivals, and also to the Greek and Roman sun festivals. 

Wtthout entertng into the vast literature on these reltgtons, 

we might say that the Jews of this period had taken over 

some of these "light rites." rejecting any sexual and 

mytholog ical symbolism connected with them among the pagans, 

end then expressly declared that "our eyes er e on God • 11 ~E-

Important for the development of the festival as 

a whole, however, ts the recognition that these two cere

monials, the Arava and the Water Drawing Festival, undoubtedly 

originated in extraneous sources and netghbortng customs, 

rather than tn the Bible. They are wholly unknown to the 

Biblical edttbrs. 

When the Temple was destroyed, of course, neither 

the pilgrimages wtth the1r complex sacrtfictal ceremonials, 

nor the Arava and the Water Drawing Festlval, were possible. 

*1r t h is tnterpretatton be correct, we need only 
understand "our fathers who were 1n this place" (Mlshna 
Sukkot 5:4) to be not the Jews of the F lrst Temple, but the 
pagans. It ts a llkely Veil. 
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As one Braitha notes, 44 Rabbi Jud eh ben Bets.yrs setd that 

when the Temple was existent, there was rejoicing only with 

flesh, as lt ts writtea,45 "And you shall sacrifice peace

offerlngs , and eat them there, and rtjolce before the Lord 

your God." But now that the Temple ts no longer existent, 

there can be no joy except with wine, as tt ts written46 

"and wine makes happy the heart of man." 

Actually, though, after the destruction of t he 

Temple, the Festival of Succoth did not d ie, nor d id tt 

degenerate into a ceremonial of drunkenness. The seeds of 

!ts cont inuation had long ago been planted, ln requiring the 

joy to be concrettzed ln two rites that had been given to the 

charge of every tndlvtdual Jew. These r ites were the Sukkah 

and the Lulav. Ort glnally they may have centered around t he 

Temple , but even then they seem to have been the responsibtltty 

of the individual . And because of them, the Festtval, e.hd 

Judaism, too, survived. 

The Sukkab 

A. A Sukkab tn Every House 

Where should the Sukkah be? Perhaps tn the Temple ? 

No, says the St fra47; the rabbis remove any doubt by stating 

that when the Bible said "make £2!:_ yourself a Sukkah , " lt 

means to require a Sukkab for each man, f or eech home . * 

~i-Such ts the argument of the school of Akiva, 
which the St frQ represents. But see the discussion of the 

d 
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That the Sukkah ls a home tnstitution ts ths 

t mpltcatton of another dertvatton of the same verse. "Thou 

shalt make 1148 means that ons must make a Sukkah speclf lcally 

for t he pu.rpose of thts f estival. 

An old Sukkah ts not v alid. The M1shna49 deftnes 

an tto l d Sukkah" as one whtch was made thirty days before 

the fest ival. Such a structure ts not valid , accord ing to 

the school of Shammai. E'ven t r the school or Hillel would 

permit an "old Sukkah, 11 the reason ts possibly an economic 

one , since not every man could afford a new Sukkah each ye e.r. 

Nevertheless, the 1otantion of the ruling, on t he part of 

both school• ts clearly that the Sukkah ts a home-built 

institution. 

B. Structure of t he Sukkah 

Secondly, how should t he Sukks.h be butlt? 4el l, 

what was the Sukkah tn the Btbltcal experience? Genesis 

33:17 tells us that "Jacob traveled to Succoth, and he 

built for h i mse l f a house, and for his f lock he made a 

Sukkah. w:i- nasht here quotes t he Talmud50 which un<lerstands 

this as fol lows : Jacob s t ayed eighteen months in thts plece, 

oppos i ng opin i on of the school of Ishmael , later i n this 
paper . Neverthe less, even Ishmael would agree that the 
i ntent ion of the Sukkah was to r equire the Sukkah to be a 
home institution, which ts the po i nt we e.re observtns here . 

*The JPS transle.t ton , 1962, calls this a "stall." 
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and during that time built for himself both a house and a 

Sukkeh; during the winter he lived in the house; during the 

summer he lived ln the Sukkah. 

So a "Sukkah" is both a temporary home (i.e., a 

summer residence) and a stall for cattle. This seems to 

be the Biblical meaning, as the Rabb1s 1nterpreted it. But 

never does the Bible give more than this hl~t of what the 

Sukkah ought to look like. The Tannaim pick up the hint and 

expand tt thus : Any Sukkah ts valid; "Our rabbis taught 

that a Sukkah of Gentiles, women, cattle, Sfll'la.r l tans, and 

any Sukkah whatever, ts valid, provided that it ts covered 

e.ccord tog to lau. n5l The M1shna52 makes this st i 11 more 

emphatic : Any material ts valid for the aides of t he Sukkeh-

for the essence of the Sukkah ls in tts covertng.53 Rasht54 

derives the name "Suldcah" .from the name for its roof, 

"S ' chach." The ?.flshns orders that a Sukkah be dee la.red 

invalid lt its "sunlight ts more then tts shade"; therefore 

the covering must really cover the structure . 

Tee covering ts described le detail. A sheet 

may not cover 1t; nor a vine, a gourd, or an i vy; nor bundles 

of straw or of wood. The general prtnc1pls ts g 1ven55 that 

whatever ts susceptible to uncleannes and does not grow 

from the s oil may not be used for a cov• .. r1ng . 

The Tosefta incl udes a report lllustrat1ng the 

1mport~~ce of the covertng.56 Rabbi Eliezer was sttting tn 

the Sulr. kah of Rabbi Yochanan ben Ilat, when the sun rose 

till it reached the Sukkah. Rabbt Yochen11~ s uggested, 111:/hy 

A 
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not spreed e. sheet over it?" 

But Rabbi El i ezer ~erely replied, as if he hadn•t 

heard the suggest ton, "There ts not a s tng le tribe among 

the Israelites tbet did not provide a prophet." 

The sun rose stt 11 blgher, and Rabbl Yochanan 

r epeated his suggest!..on, "Why doo•t we spread a sheet over 

the Sukkah?w)} 

Again Rabbl Fllezer responded, "There was not a 

stngle tribe in Israel that d id not ra ise a j udge from l ts 

mtdst." The snn reached hts feet. 

Re.bbl Yochanen (being a good host?) took a sheet 

end spreed 1t over the top ot the Sukkah. 

But Rabbi Fllezer, without a word, arose and went 

The point ts clear: the covering ls the essence 

of the Sukkah . And the point ts more strongly made b y the 

Mtshna57 itself when lt permtts any mater ial to be suitable 

for the sides of the Sukkah. 

The Sukkah requires, however, not only the proper 

covertng, but also constr uction to the proper d t mens tons. 

*And the s heet would be only a temporary added 
covertng , for after the sun had gone down, t hey would remove 
the sheet. See Chazon Yehezkatl, Commentary, ~ !.2E.· 

·:'~~ 
nThe Ge.on of Vlloa, ad loc., gellantly suggests that 

he lef t not out of disagreemenr-wrtn Rabb i Yochenan, but 
because these M1drash1c pearls were ones he hed already heard 
f rom his teacher. This story beautifully supports the 
argument I offer i n the next chapter. Rabbt Yochanan obviously 
represents a human - centered viewpoint, opposing the Dtvtne
cantered viewpoint of Rabb i Fliezer. 
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The maximum height allowed ts twenty cubits; nor mey lt be 

less then ten handbreadths htgh. In modern measures, the 

Sukkah must be between about thlrty-ftve tnches and about 

thirty- five feet ln height. 

That the height of the Sukkah ls of primary 

importance ts attested to by the op~olng of the Tosefta, 58 

where a dtsagreement ts reported between Ra.bbl Judah end b!.s 

colleagues. They matntatned that the tnaxtmum height should 

be twenty cubits. (And thls ts the law as f inally codtf ted.) 

But Rabbi Judah called to mind a larger Sukkah which Queen 

Helena (i convert to Judaism) had bu!lt,59 end he reported 

that he kcew that the elders would enter and leave from tt, 

while none of them would say a word of reproof. 

Ho, his colleagues said, she was a woman, end 

therefore not obligated to the Sukkah, so even l f the slze 

were improper they would not have complained . 

But, he answered, s he had seven sons who were 

themselves scholars, end they would have complai ned had they 

felt the height to be wrong . The Tosefta leaves the discussion 

here, but the Talmud carries tt further . 60 Nevertheless, the 

point f or our purposes ls clear: that the height of the 

SukKah was of major concern, end that common usage r ather 

than Biblical support was determi nant. 

... 
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r
V • The Theory behind the Structural Requirements 

But now the essential question: how were these 

measurement s and covering requirements derived? The Bi ble 
61 

made mere ly the command that a man must dwell 1n a Sukke.h. 

Th1s "dwelling" is what the rabbis had sought to define. 

Therefore , they expanded the Biblical mePn ing that the 

Sukke.h be a "temporary home," aoo spoke of lt as something 

of "a permanent temporary home ." The Mtshne expressed l t 

' lc. 11 

"All the seven days, a man bis Sukkab permanent, end h is 

house tmporary. n62 It means, of course, that dur lng the 

festival of Succoth, the Sukkah, constructed as a temporary 

abode , must become his permanent home, until the close of 

the f estival. 

Therefore, the measurements were discussed wlth 

t he apparently contradictory double intent ln mi nd : the 

Sukkah must be a home-like place , end al so a temporary 

structure. 

Specifically, Sukkot 4a reports Raba•s comment on 

a suggested design , that "no man lives 1n such a dwelling 

(AS you would went h i m to)." Pos sibly therefore, Shammai •s 

ruling was accepted, that the Sukke.h requires all four 

wells, for only then ts tt home-like . And f urthermore i t 

was commended thet "1ts shadow be more than its sunl i ght ," 

so that t t be still a more permanen t structure . 
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Seemingl y a paradox eppeers when the Talmua, 63 

contrasts the Sukkah wtth e house! The Sukkah does not need 

e Mezuzah nor a parapet, which houses require , nor need en 

Eruv be prepared for 1t, "because t t ts unsu 1 table as a 

dwelling ." The Sukke.h l'?lllst be of a temporary nature. 

Now tt becomes clear why the he ight wes restr i cted. 

~~re than twenty cubits • height wo u ld requ i re the sinking 

of so lid posts, and t hereby create a more permanent structure. 

The Talmua64 lists several attempt s to derive the limttst ions 

on he i ght from Biblical verses. But the real reason seems 

to have existed lonb before these Biblical verses were so 

interpreted . The real reason t s that the Sukkah in principle 

mus t remain t emporary. 

In summary, then, the rabb is expected of the 

Sukkah t hat t t be a re letively solid temporary structure. 

~he ir laws regulat ing the Sukkah attempted to preserve this 

del i cate balance between the temporary and the permanent. 

And the Mt drash ic attempts made much of comparing such a 

Sukkah t o human life in general, and to Jewish 111.'e tn .. 

perttcular. 
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The Lulav 

Another c~ncrettzatton of the AutuMn Festival 

was to be found in the Lulav and its bouquet, together 

called by the rabbis "the Four Species . " 

Tracing the festival through its Biblical develop

ment, tn the lest chapter, revealed that the FouJ' Spec 1es did 

not appear unttl very late. The first mention ls as late 

as Leviticus 23 :40, "And you shall taka on the first day the 

fru it of the goodly tree , branches of palm trees, and 

boughs of thick [learyr:< trees, and willows of the brool<:, 

end you shell rejoice before t he Lord your God seven days." 

This verse ts the only mention of such a ceremonial 

in the Torah. Therefore it was an important verse to the 

rebbts , and occas ioned many, many problems. For ~ilr purposes 

here t o , let us focu s on the four e.rees which follow. 

A. The Meaning 

Ftrst, the verse clearly interprets the Four 

Species as expressive of the joy of the festival; the meentn& 

seems to occasion little rabbinic difficulty, but considerable 

sc tentif tc dif ficulty . 

The mean i ng the Four Spec i es actually had might 

be ascertained from the many Mtdrashim which are devoted to 

fanc i fu l developments of the Four Spec ies and their inter

relatt onships. But the legal codes might grant us e more 

.\96? JPS translation. 
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accurate understanding of the meenings t hat were ultimAt.ely 

att~ched to this cere monial. 

The Biblical explanation was merely "and re shall 

rejoice. " But apparently the Second Temple practice arr ived 

at something else entirely. An e l ement of salvation was 

added to the Biblical joy. Here t he Four Spec i es were used 

tn a ctrcumambulat i on of t he altar. The ~1shna6S d i rects 

that as t e e people (carrying their bouquets of the Four 

Spec i es) proceeded around the altar, they were to cry out 

Rabb! Judah d isagreed , forb idd i ng 

the use of the Divtne Name tn thls ceremony, and d i rected 

i nstead that t he people rectte: /c.J :) l ' 1 7\ 1 11 ' JI.-:. 

The Te1Tmld66 expands t h is cryptic phra:;e , showlng that vohoh 

is really the name of the Holy One Blessed be He , and t h en 

offers a Mt drasb on Exodus 15 : 2 , i n which we are asked not 

to read I ;) I J le. I , but I :i ( 'j {c. Thts reference ts 

clearly to the Dlvtne Name . 

Thus, whether or not the f i nal dec tston s hould 

permit the pronunciation of the Dtvtne Name, 1t ls clear 

that the petition was agreed on. "Oh Lord , save us , pl ease ! " 

The Tosafot67 nicely s uggest t hat the mesntng t s 

"Oh Lord, thou art bound i n the chains of extle, as are thy 

children, save thyself together with them. " And on . t }jls 

i nterpretat ion, which has much Mlcras h tc s upport, 68 EleAzer 

Kaltr wrote his f amous ptyyut f or Hoshonoh Rabbah . 
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From whence came this add1t1onal element, the 

request for salvation, superimposed upon the Biblical joy? 

.l\ nd how was the idea of salvation associeted with the !''our 

Species? 

Judaism had l ong had a tradition in which Etern ity 

wes t hought to be connected with trees : From the very early 

"Tree of Li fe" in the Garden of Eden, on down through the 

theophany at the Burn ing Bush, and further with Deborah 

judging under a tree. The tree {possibly representing 

long life and an eternity of seasons; namely, representing 

all of Nature ) symbolized salvation. 

But still more interesting ls a possible parallel 

to the Zoroastrian Heoman rites, in which eternal life was 

be l l aved to come from the Haoman shoot. 69 This plant had 

been brought from Ind le., and mey possibly have been the Dar 

t ree ment i oned bel ow. Its appearance 1n Pers ia must have 

been just ebout the time t he Jewish exiles were there . It 

woul d seem reasonable to conjecture that t r not the pl ant 

ttself (which would have been a blatant ly pagan adoption), 

then at least the idea of salvation attached to i t , was 

suff icient to rev ive the already Jewish tradition of salvation 

rooted tn the tree. And thus was perh aps born the meRn tng 

of t he Lul av : joy together with salvation • 

l 
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B. Specification of the Ftrog 

Secondly, the components of the bouquet had to be 

specif ied. Thl s appears to have been a considerable problem 

through the period of the Soferim, and into the early 

Tannaltic period . 

To take the exampl e of the Etrog, we can illustrate 

the complexity of t he problem to be f aced. The 

was translated as "the f ruit of the go odly tree." Were t here 

not many such trees ? Was one tree more goodly than another? 

The Jerusalem Talmud 70 understands thls to be "a tree whose 

f ru 1 t ls goodly, and also whose wood ts goodly." The 

M1dras h71 requ ires that tt have both a pleasant taste and 

a pleasant odor . The M1shna72 spec i fies tts size and c har-

acteris t i cs; it describes thet whi ch could only be the c itron 

we know. 

This description was not reached without argument . 

Once Rabb i ~k iva7 3 came to the synagogue with an ~rog so 

l arge that he carr ied it on h is shoulder. But this pr~ved 

nothing , f or his colleagues told him that such an Ftrog was 

not -q-;) 

The s pec i f tcat lon of the Etrog es a c ttron was 

arr ived at still earlier, and ls hidden and possibly lost to 

us . Cur ious ts the suggestion of Webber74 that t he Bi ble 

had referz·ed to a spec t ftc "frutt of the !2.!!:_ tree," wh tch 

wes a "holy tree" tn Indta which apparently produced e cone-

s haped fru i t . Thts fru t t th6 o was carr t eu ~7 th~ Medas to 
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* Pers i a at which time a citron was substituted for 1.t. 

F inally lt found lts way to Palestine. The earl iest ment ion 

o f 1.ts use as an Ftrog ls its picture on the back of a 

Maccabean coin(£.!.. 136 B. C.R.) 

The M1drash75 attempts to f ind Blbltcal support 

for the spec 1f 1cat1on of the E'trog: Whi ch tree was tt from 

wh 1.ch Adam and ~e ate? Rabb i Abba said tt was tbe Ftrog 

t r ee . Th is we know from the verse (Genesis ) :6) "And the 

woman saw that the tree was good to eet." And what other 

tree ts there whose wood ls as good to eat as tts fru tt ? 

The Ft~og tree ts the only one; therefore from of old , the 

Etrog we are told was a desirable fru tt. But objective 

scholarshi p will hardly pe1~mtt us to consider the Etrog 

Bi.bl 1.ce.l. 

By the beginning of the Tannalttc perloc, however, 

t here remains n~tther a question, nor even evidence of 

earl i er questions, regarding the 1denttf1.cet ton of the 

components of the Four Spec ies. Probabl y the most accurate 

guess would be that Levtttcu~ had codtf1ed a pre.ctlce already 

common though not spec i f i c, and the Sofer1.~ were responsible 

f or the spec1.ftcat1on. 

C. The Nature of the Ceremonial 

A thlrd area of clar1ftcat1on wes the expression 

ln Levlttcus 23 : 40, "a'.ld ~o shfll take .'' "Taken" was under-

stood as requ lrtog that they be employed for ritual purposes. 

·'C-. Wher e perhaps 1. t was used for the purposes of 
Zoroastrtan rttual? 
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But how was this to be concretlzed? 

Nehemiah 8:15 dtrecta that the Four Spectes be 

used to decorate the su:d~ahl The Samaritans and the Karattes 

preserved this usage.76 Among the Tannaim, Rabbt Judah 

also said he thought tt proper to use materials or the Four 

Spec i es to cover the Sukkah.77 

But by II Maccabees 10:6-7, we f ind a suggestion 

that the Four Spec t es was hand-held . "Taken" was understood 

l i terally as "taken tn the hand ." Also Josephus 78 refers 

to Etrogl m that were thrown ; so thet of course t hey bad to have 

been hand- held . The book of JUbilees, too , l n 16:30- 31, 

tells that the children of Isr ael were commanded to sit tn 

Sukkot, and to take the frui t of the goodl y tree. ---
Final l y, the Tosefta79 very clearly aclrnowledges 

the practices of hol d i ng the four species: Rabbi FlP ~zer 

of the school of Rabbi Zadok reported that thus were t he men 

of Jerusalem ac customed t o do ; when he would enter the 

synagogue, t he Lulav would be ln h ls hands ; when he would 

rise to interpret the Torah or to lead 1n prayer, the Lulav 

would be to hts bands ; when he would rise to read ln the 

Torah, or ra ta e b is hands to rectte the priestly bened i ction , 

he would lay the Lulav on the ground ; he t«>uld enter a home 

to vlslt a slck man , or to com.fort a mourner, and carry the 

Lulav ln h i s hand; then when he would come to the House of 

Study, he would g lve the Lulav to h ts son, or to h t s servant , 

and as k that lt be taken back to hls house. 
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The transition to a hand-held bouquet ls not at 

ell c lear. Possibly the controvers y preserved in the Tosefte80 

over whether the Four Species can be taken unbound, or 

whether they must be bound togetber,mtght be a clue to the 

transition point. I f they are to be hand-held, how can one 

concetve of their usage unbound? Nevertheless, even t~e 

opin ion permitting them unbound still does not say that they 

must not be held tn the hand. So t he transition ts still 

earl ter than tbts controversy; and tt ts now l ost . 

We mlght conjecture that the Four Species came to 

be hand - held by assoctat1on wtth the Arave ceremony d~s crtbed 

ln the Mishna and Tosefta. 81 When the Talmud82 terms this 

"e law from Moses on Stnai," t t means that lt bed long ago 

become tradltton. 

D. F0r How Me.n:r Deys 

1. Lev t t1cus 23:40 states quite spectftcelly that 

the r'our Spec i es are to be taken on the fl.rst day of the 

f estival . "And you shall take on the f irst day fru it of the 

goodly trees •• " But the festival lasts seven days, • • 

as the cont inuation of the same verse says expltcttly: 

"And you shall rejoice before the Lord your God seven days." 

Shel l the Four Species be taken, however , only on the f trst 

day? 

The S1fra83 solves the problem easily by u~derstandtng 

the festival to consist of "seven f i rst days." Therefore , 
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since the Lulav ls clearly required on the first dey, then 

tt ts by extension required also on the other days. This 

extension ts supported by analogy with the Sukkeh: es the 

Sukkah ls required for seven days by the Biblical lnjunction, 84 

"In Sukkot shall you dwell for seven days," and as the 

holtday itself ts seven days ln length, for "and vou shall 

rejoice before the Lord your God seven days,"85 so also ts 

the Lulav to be taken for seven days . "The Sukkah and the 

Lulav are one holiday . n86 

And thts does seem to be the intention of the B1.ble , 

that the Lulav be taken on the f trst day, and agaln on each 

succeeding day, until the seven days are completed. Thts 

was the custom at the great Temple t n ~erusalem . 87 But 

because of the difficulty i n the Bible text, pointed out 

above, a distlnctton was made tn the ctttes outs ide of 

Jerusal em. There the Lulav was permitted only on the f1.rst 

dray . 

2. Slnce the ftrst day was therefore the most 

1.mportant, as far as the Lulav was concerned , the question 

e,rose, what lf that ftrst day fe ll on the Sabbath? Even 

so, the Lulav was to be taken. M1.shna 4: 2 says spec lflcal ly 

t hat when the f lrst day ls on Sabbath, t he Lulav ls used ln 

the Temple that year for the full s even days of the fegt tval. 

~ormally, t t would have been taken f or only slx d&ys , omttttbg 

the tn termedlate Sabbath . 
68 :aut when the f t rst day was Sabbath, the Mlshne 
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reports that {before evening) the people would brtng 

t hetr Lulav t m to the Temple mount, where the superintendents 

woul d arrange them on the b alcony. The older men woul d place 

thetr Lu lavim tn the office where they CCllld get th.em without 

braving the crowds.And each man, as he l eft h i s Lulav 

t here, would say as fo llows : "To whosever hand m:r Lulav 

comes, behol d it h ts as a g t ft . " On the morrow, t hey arose 

And came early, and the supertntendeots would throw the 

Lulev t m to them. But the men were unwllltag to accept my 

Lulav whtch they happened to cetch; they would somettmes 

actually s tart fights, physically assaulting each other . 

Why such an insistence on possession of the 

Lulqv? Tbe rabb i nic l aw had been set , that "no man can 

f ulf ill h is obl1getlon (regard i ng the Lulav] on t he f i r s t 

d e.y of the holiday, wt th the Lulav of h ts neighbor . •189 

Thts lew was of course based on the verse c tted above, "On 

t he f irst day you shall take your [ .,, I if J , 11 90 and t he men 

tntended to be pious , not even to accept a Lulav received 

as a "gtft . n9l 

But when t he piety e;ot more i:lstste:-it , so t h at 

the physic al fighting was becoming pass1.onete , the court 

rec~Gn tzed t ha t t h is proceedure was d an gerous , and decreed 

t hP.t the Lule.vim shoul d be employed at the respective homes 

and not be brought to the Temple . Sttll, ln the Templ e 

surr oundings , the Lulav was used for the full seven days of 
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the f est i val. 

........ 
Then the Temple was destroyed. The ?·~lshaa '1~ reports 

t he decree of Habb t Yochanan ben Zak!<at , that ln memory of 

the Templ e the Lulav should be used r or seven days throughout 

t he provinces . So the apparent or t g lnal intention of the 

Bible was at last carr i ed out , end the Lulav was taken for 

seven days wherever a Jew mi ght f ind himself . 

I f' we me.y extend our research l nto the /\morale 

period , we f ind that lt was the custom t n the Babylon l ~n 

commuo it1es to r e fuse to permi t the Lulav to ~verride the 

Sabbath . 93 Fven t r the ftrst day of the festival fe ll on the 

.Sabbat h, still the Lulav was no t used on that day. The 

reason y. tve~ by Rasht 94 and the Tal mua95 was that bec ause 

of t he uncertai nty of the observations of the moon , the 

f irst day of the f estival in Babylonia was in dou~t . Tht s 

9rect tce hes become cod i f ied i n to Law. ?6 

J . Summary 

In th ls way, tho r u t umn r est t val moved f r om an 

t~d lscrtm tnete joyous occas i on , to become a well- defined 

Templa fest iv al. But concurrently , we have traced sn toner 

mov 9111ent f rom the t nd tvld t1al to t he T':lmple ce:'l tar, and f tnall.v 

baclt again to the i nd lvldual. Because the f estival could at 

l ast become securely a indtvtdual•s ceremon ial, t t s urv ived. 

But now we can turn to a. deeper quest t on : \·Jby 

should the festival have survived? In what way d t d t he 

Festival o f Succoth speak to tha real needs of the people ? 

' !hat d t d t t express that touched them deep ly? 



CHAPTFR FOUR 

AN APPROACH TO 

THF NATQRF OF F FSTIVAL JOY 

A simple counting of the commands to r €joice 

reve als that there is e variation in the nature of the joy 

et tr1buted to each of the f estivals. The Yallcut Sh1moni97 

notes that the Bible does not command joy even once tn tts 

description of the Passover. Perhaps , suggests the M1dresh, 

1t ts becEUse at thet time the fate of e. men's crops ts still 

tn the balance and he cannot yet rejoice. Or perhaps it is 

because the Passover celebrates an even\ at which Egypt tens 

had to be killed; and one do es not rejoice, tn accord ance 

with Proverbs 24:14, "When your enemy fells, be not glad; end 

when he stumbles, let your soul not re joice. " For t hat reason, 

tt ls commended that the whole Hallel not be reed on Passover 

for most o f the f estival. 

Second l y, on Shavuot there ts one expression of 

rejo t c 1ng . Deuteronomy 16 :11 commands "Thou shalt rejoice, 

thou and thine house." But still only one, because though 

the corn has been harvested and gathered in the barn (mer tttng 

one command for joy), yet the fru it of the trees has not 

ye t be ;:.n p i cked . 

But the Festival of Succoth ts accorded t hree 

commands for joy. Leviticus 23 :40 seys t hat with the Four 

-~ 8-
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Spectes "You shall rejoice bef ore the Lord your C-od seven 

days." Then Deuteronomy 16:14 says again, "You shalt rejoice 

on the festival, you and your son •••• " And ag&tn, the 

fo llowing verse emphasizes that "You shalt be altogether 

joyful." 

Why the need for three commands for joy on Succoth? 

The Midr ash f l nds three re aeons: ( l) that man has been 

cleared of sin on the preceding Yorn Kl ppur; (2 ) that the corn 

bas been harvested en:! stored; and (3) that the fruit has 

been harvested and stored. 

Then the Mtdrash adds a sweet consolation, that 

though the t riple joy be incomplete in this troubled world, 

still there ts the promise of a better future. 

But the command reme lns: rejoice on the Festival 

of Succoth J Yet, as I remarked at the outset of chapter 

one , tt ls a strange sort of joy, which grew to include in 

lts happtest moment an agonized cry for salvation. And even 

here , one wonders why a Mldrash should, without a break, in 

the very next line, qualify that joy, to promise it in another 

dey. 

The inescapJble conclusion ts that unalloyed joy 

was f oreign to the Jewish temperament. When one considers 

the Jewish history of exile and destruction, the sorrow 

becomes intelllgtble, even expected. 

But was it always ao? Our earl ier investigation 
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'a-3 tr.le ~a atre:'lge, tor ou:- stud] o!' cor.parst1ve 

i.t. rs t !t;t;m to t1'1rk b eck to eeri1er d e7s, s uggests that jo] 

!'>r tt,q .Jt; w he.d moat prob5blJ e.lwa7s be e:i e.llo7ed wi th s orroli.' . 

JI. mrq b'l, tben , that t he later Oral Law preserved e tr\ler 

p l~turt; ~! J~wla ~ joy then d l d tc9 Bl b le ttself 1n connectio~ 

~qrtetnly, howev~r, tn leter d ays through the 

Trmra J.1tt.l c pt;r l orl , joy and s orrow W'lre not opposi te s, but 

W'lr'' rw b 1.1 J t n tertwtned . So met t mes the joy wes expected t n 

t.h11 n<,:r. t worl'I . f,nd aom'lt l mes e b i tter-swee t coMme:'lt was 

,, IT•11'".l ' I abo1J t. the "eoodness 11 01' God . A typ tc e l exemple 

ml v.tit. br, t,hnl. o r tho Y11lkut l)U where a consolat i on t s offer ed 

tn .Job . Wlir,n .Job crtt t c tzecl the a t r tct just ice of the Lord , 

<;1,d prom l oAd hlm a res td enc_, t n a Su kkah made from the skto 

,, r l.hr1 I.av l'l th11n tn the Wor l d to Come . 

An exRmple o f e pesstmtsttc sort of joy t s t h at 

or U ttl P •o t k t e d • J< ev Kehene99 ; 

Whr,n a men rejo i ces 1n tb l s world , so that a festtvel 
comoa end ho cooks me et and b akes t n h ls home tn 
nrdar to ro j o t ce on t he festtval. He does thts only 
ror thtJ a nke of h ts family. But one son says "my 

---
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brother• s share ts larger than mine." And the men 
f tnds troubles to the midst of hts joy. But 1n 
the Future to Come, when the pots are bolling wlth 
good food, a man will see and his soul will 
delight. That will be a time of complete joy. 

Such ls the nature of a joy dissolved tn sorrow; 

it has been much a part of Jewish life. Y~t on another 

level the rabbis were able to consider joy as ao entity ln 

itself, as an element almost separated from life. They were 

able to analyze 1t cllnlcally and to discuss tt in depth. 

Their dtscusslons produced a lengthy dispute which 

I should like to discuss here, regarding how to direct this 

joy. For a blot on an approach to this problem, I express 
100 appr ec iation to A. J. Beachel for suggesting that the 

s chools of Akiva and Ishmael were really ~uarrellng over a 

transcendent God, as opposed to an imminent God. Heschel 

marks out a path for a possible theological approach to 

Halacha. 

The present study approaches the problem somewhat 

d i ffer ently than did Beachel. In my own investigations, I 

wondered i f these rival schools disagreed about the place 

where God was to be found, (the transcendent or t he imminent 

God), or whether tt mey not have been an argument on the 

pr oper arena where one ought to begin the search f or God. It 

seems to me to be more ln accord wtth t he evidence t o sugg9s t 

t hat Aktva f ought for a Divine-centered law, while Ishmael 
.. '} 

fought f or a human-centered law. · 

* 'The consequences of t h is a.re fa.r- r eachlng , but 
most tnter esttng among them ls that we mi ght se e a paralle l 

-
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First I want to explain this d1st1nct1on, and to 

offer the evidence which I think would tend to support it. 

Then I went to trace the same controversy beck t hrough the 

previous legal discussions, as much es I f ind evidence 

evellable for doing so. 
I 

The Ishmaelttic school ls the more difficult to 

discover, because eventually it was absorbed tnto the school 

of Ak tva and the actual controversy wanad. Therefore t he 

sources seem to permit the school of Ak1va to speak more 

clee.!'ly. Yet the controversy appears to have remained latent 

in the opin i ons of opposing Tannatm down through the 

genarat tons. 

I t must be stressed that this was not a sharp 

controversy between two clearly opposing positions . Rather, 

the d isagreement ls merely on the choosing between two poles 

of e single continuum. In general, there are theological 

consequence s to every legal decision, but usually the ~on

sequences a.re not clearly dlst i ngulsbable. Here, both Ak ive 

~nd Ishmael are seeking God . The one , according to our 

theory, ts center i ng hls search on hls goal , God . The other 

ts centering nts search on that which we know best, man . But 

the search of each passes through the large grey area be tweea 

lo t hat ancient argument to modern Jawtsh life . We mi ght 
suggest that today, 1n the twentteth century , the Orthodox 
are pleading, with Akiva, for a D1v1ne-centered approach, 
while the Reform, wt th Ishmael, are pleading for a human
centered approach . 

-
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men and God . Therefore to trace the search ts at beat 

d 1frtcult . 

A. The School of Ishmael 

Let us begtn with the school of Ishmael , s ince 

that i s t he more d i ff i cult . Their view l.s perhP.pa ,)est 

exempltf 1ed by the account in the Mechtltal Ol where the 

Bibl i cal pilgri m t s enjoined aga inst appearing before God 

empty- hended : ::· The Mechilte specifies that this means he 

mus t come with an animal that ts aul.table to be offere d as 

a burnt offering . Ne l. ther mcn~y nor q peace- offer i ng can 

be substituted . 

Until here , the law ts straight-forward . But now 

the ¥~chilta, of the school of Ishmael, proce eds to supply 

e reason for that aacriftctal g i ft . It ref ers to Deut. 27:7B, 

"thou shalt rejo i ce before the Lord thy God." And t t ex

pl6 i ns t h 1s verse with the strange phrase : 1t is not r1ght 

t hat your own table be fu ll, whi le your Master •s table be 

empty • n . ") ( Jl'i' I I\ It I I<- I N (J n " ~ ,"\' ~ r 1 IJ ' "

That t s, you rejoice to a way that God woul d approve , then 

think to share your joy wtth God. A joy fitttng to God 

can only be judged by humen stand Ards.*"~ 

·:} 

Based on Fx . 23 :15B . 
~hts remi nds one of the philosophi c phrasing , 

derived f rom Carne ad es, "Any not ton of deity ts et ther 
anthropomorphic or mean t ngless. " See C. Hartshorne and 
~tllt am Reese, Philosophers Speak of God (Untverstty of 
Ch i cago Press , 1953), p. 416. 
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The Stfre, also basically f rom the school of 

102 
Ishmael, carrtes thts vtewpo1nt sttll further. Commenting 

on the Btbltcal "You wlth your sons and household ••• " the 

Sifre notes that this means a family joy. You are directed 

to tnvtte your closest friends, f\1 j' ;l ' ~ f) .l~ .:in. Again, 

lt ts a human-centered joy, for the implication ts that only 

t n such a f amily atmosphere ls a rejoicing before God. 

Another passage ln the Sifre 1ne.kes the same 

po tnt. 103 There are three mttzvos on a festival: celebration, 

appearance before God, and joy; each has lts own unique 

quality. "Appearance before God" ts enttrely dedicated to 

God.'" "Celebration" took place both bef ore and after revel-
... ~:;. 

attonn ; Jt partakes of both the human and the Divine. ft. nd 

finally, "joy" has the quality of be tag partic tpeted tn by 

both men and women; theref ore lt ls wholly human. 

In thls passage we see a gradation of the j oyous 

mttzvos, from the purely dtvtne to the purely human. Lomtng 

as tt does from the school of Ishmael, lt ts an instance 

end tllustratton of our point that we are dealing on both 

sides wlth a continuum rather than a sharp debate. But t he 

import of thls passage ts nevertheless clear: that f estive 

joy includes a ritual dedication to God , yet ts primar!ly to 

*Probably this means the n •tyah offering. 
~-~This refers to the rttual Pascal offering, which 

ls therefore both a human and dtvtne 1nstttut1on; possibly 
we are meant to consider it orig inally human, but afterwards 
commanded by the Dtvlne. 
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be exper tenced tn the human ernot ton of joy (f ree f rom 

revelation). 

To present one more passage f rom the school of 

Ishmael, perhaps the clearest statement of their posttton, 

we can note the expansion by the S1fre104 on a dtfftculty 

in Deut . 16:13, "The fest ival of Succoth shalt thou celebrate 

for seven days . " It ls for Why tbts commandment? . . . 
the common people! 

But vs . 15 then seys that these seven days are 

celebrated for God ; "Seven days shall you keep a f estival 

~~~your Q22.." 

No, va ; 13 stands; when it co'1tmends "the festival 

of Succoth shalt thou celebrate, - ••• " t t understands the se 

days as a human celebration. 

Why then the apparently d tvtna- centered statement 

to vs . 15? Thts ts to show that when you bu ild a Sukl<e.h f or 

yourself (as vs. 13 had commanded), t t ls a deed for the 

sake of God. Aga i n , the school of Ishmael sees thts as a 

human joy, whose purpose ts e ded tcatlon of man to God . 

B. The School of Aktva 

Now, the school of Aktva takes d i rectly en opposite 

emphests with respect to thts same verse . The Tel mua105 

records e statement by Rav Shesheth t n the name of Rabbt 

.Ak i.ve, thet the wood of the Sukkah t s forbidden to be used 

for secular purposes, for all seven days of the fest ival, 

because the Bible says "the f esttv'11 of Succoth sevan days 
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unto the Lord." 

106 
The Si fra records a statement by R~bbi Akiva 

that when Ezra commended that the Four Species be used to 

decorate the Sukkah in memory of the Exodus from Egypt . 

F?.ra was referr ing not to the Sukkah i tse l f which Ezra might 

be thought to have be lieved existed i n the desert exper19nce, 

but rather Ezra was concret1z1ng the "clouds of D1v1ne gl or y." 

Thus Ak1va ts l.nterpretl.ng the Sukkah, even tn the desert 
·!to 

days , to have been a strongly dtvtne-centered memory. 

Similar to Ak lv'l •s ascr tpt1on of the Sukke.h to 

God Hi mself, tn Aktva •s escrtptton o f the Pour S9ectes also 

to God Hi mself . The P•stkta of Rav Kahena107 quotes Aktv & 

1-:l at tr tbu t 1.nt; the " frut t of the goodly tree" to God , on t!le 

basts o r Psalm 101.i : l; Rabbi Ak tve continues , listing ei:ich of the 

~our S9ecies , end f tnds for every one of them e verse which 

proves that t t ts ascr ibed to God. The obvious tmpltcet l.o~ 

t s that when a man takes the Lulav, he takes it for God . I t 

seems to be not so much human as tt ts almost a holding of 

the Dtvtne by the hands of men. On thts tnte rpretatlon, 

Fltezer Kaltr wrote his ptyyut for Sacharts of the f i rst 

~~he Talmud , Suk. llb, reverses the order of t he 
SJ1.fra, understand lng Ak1va a.a saying t hat which !fllezer says 
here , and vl.ce verse. Io either case, th3y are p1·obably 
both referrtng to a divine- centered tnterpretetl.oa, because, 
as I will suggest below, Fllezer was theol ogically a descendent 
of J\kiv a rather than of Ishmael . The d ts agreement l n both 
the Stf ra end the Talmud at thl.s po i nt ts on exegesis and not 
on theoloey . The confusion with respect to names herein 
becomes understandable when we appreciate that there 1.s 
apparent l y no theological, hence , no real, d1st tnct1on 
between them. 
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"I wlll take on th l s f trst 

day , for F.t m who ts f trst-and- l eat, the fru tt of the noble 

tree . • • • " 

It would be easy to mult lply cltattons of the 

poslt l on of the schoo l of Aktve. But tt seems obvtoua and 

qutte clear. More tnterest tng ts an t nterchange betwoeo the 

rival schools of Ak lva and Ishmael, where Aklva apparently 

was forced to surrender hts posltton so that men could ltve 

with the mitzvah. 

The Mitzv~ ln questton ts tbat of the Sukkab . 

ft'rom the pos ttton stated above , we would expect Ak iva to 

interpret the Sukkab as a Dlvlne instttut lon. Such ls the 

case , for the Talmud reports108 Rabbi Judah ben Bathyra 

teaching a Braitha supporting the view of Akiva, t hat just 

as the Neme of Heaven rests upon the Festival offering* 

so does tt rest upon t he Sukkah. He offers a verse tn 

support of his position: "The ? estlval of Succoth, for seven 

days unto t he Lord •••• " This he t nterprets as meaning that 

just es the festival offe r i ng ("Festival" from the verse) ts 

for the Lord, so also ts the Sukkeh ("Succoth" from t he 

verse) for the Lord. Therefore the Sukkah ts expressly 

*This ts a fascinating emphasis of t he schoo l of 
Ak lva. It will be shown be low that the Festival off ering 
was understood by the earlier Tannetm, the school of Hlllel 
end Shamma i both agreeing , to be dedicated to Men . Wh ile 
not d i sagreeing with t hat vtewpolnt, R. Judah ben Batbyre 
fo cuses on the of fer ing itself , before 1t ts slaughtered . 
At th ts time tt ts conceived of as dedicatea to God. Only 
afterwards does men benefit from it. Therefore, he c leverly 
me tntatos the position of Aklva•s school, by attr ibuting 
even thls to God. 
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dec lared to be f or the Lord, a dlvlne- centered institut ion . 

Now, the vtew of the school of Aklva with respect 

to t he Sukkah ts tn direct contrast to that of the school of 

Ishmael, which we discussed just above, from the S t f ret (140 ), 

that the Sukkah ts "for you," for the common people . It ts 

not necessary to repeat the entire passage, b&c euse the point 

of d isagreement seems c l ear: the s chool of Ishmael under-

stands the Sukkah to be a human-centered i nstitution, wbtle 

tte schoo l of Ak1va understands the Sukkah to be a d ivine-

centered 1nstttut1on. 

c. Debate over the Corollary 

An i mportant corollary of t he schoo l of Aklva l s 

reported in the Sifre . 109 Rabbi Eleazer (ban Azartah--sAa 

b . Sukkot 4l b ) compared the Sukkah to the law which had be ~n 

previously stated with respect to the Lulev . Just as e ach 

man mus t have his own Lulav, so on the f trs t day of the 

f est tval, each man must have hts own Sukkah. And th ts ts 

conststent with the schoo l of Aklva, for l f the Sukkah ls a 

d tvtne- centered tnstt tut ton, t hen "and you shall me.lee. " . . 
me ens that e ach one of you shall ma ke e Sukkah . I t ts a 

commandment from which no man ts free . 

But the s chool of Ishmae1llO recogni zes the 

economi c s ituation t n wh ich many men f lnd themselves. Not 

everyone cen afford to have h is own Sulckah. Some tnevt tably 

~ust be fo rced t o borrow e Sukkah, or to share one tn 

partnership. Perhaps, academlcally asked , a man may even 



stel a Su kt{ah! In t hes e cases, let us recognize the 

r.l man tty of 111an, and cons 1.der such Sukkot as validly fu 1-

f 1.ll lng the laws. The S1f re offers a verse ln support of 

t h ts vtew. Leviticus 23 : 42 commands every cltlzen of Israel 

t o dwell ln a Sukkah. But the " Sukkah" there ts singular; 

so t hat conceivabl y , 1f tt wsre necessary, every citizen 

of Israel could legally dwell 1n the same Sukl<ahJ 

There f ore, the human-centered answer off ered by 

the school of Ishmael ts to not require a separate Su kkah 

for each man. And this becomes the law. 111 

Ideally, however, the school of Ishmael s urely 

woul d have preferred each man to have his own Sukkab . And 

ti' the ideal could not be attained ln .r egard to th9 Suk!!ab, 

t hee s urely it could by means of the Lulav, because the 

Lul av costs very little. Here, there f ore, both of t he 

schools f ound t hemselves tn agreement. 

4s bef ore, we can lllustrat e t he lnltlal law by 

ctttng the school of Aktva. The story ls related112 t hat 

once ~abb l Akiva, Rabban Gamltel, Rabbi Joshua, and Rabbt 

Eleazer ben Azarleh we~e traveling on a shtp. Rabban Gamliel 

alone had a Lulav. He used 1t t o f ulf tll his obl1gatton, t hen 

gave tt as a g i f t to Rabbt Eleazer ban A z~lah, who used 

1t, and gave it to Rabbi Aktva, who in tur n gave i t to 

Habbl Joshua, who f!nally returned 1 t (as a g t f t of cour se) 

t o Rabban Gamllel. 

This accords Nlth the law later establtshed t n 
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t he Mishne.113 which reflects the school of .~k iva: 

The Sifre114 f'rom t he school :>f Ishmael ls ln 

agreement , for twtce it insists that each man must have 

hts own Lulev . For s1:.1pport it quotes Levit icus ?_1 : 1.t.0, "And 

you shall take ••• " to mean each one of you. S1.1re l y the 

r eason of the Isbmae l tt ic agreement ts that to no way would 

economi c hardship prohtbit each msn from havtng h is own 

Lulev. The human sttuatton would pemtt the stricter law . 

Yet in the case of the Sukkah, the schoo 1 of Ishmael 1.ns ts.tad 

upon , and won, a permtsston to share the Sukkah. 

J . Joy , a Positive Factor 

Can stmtlar theological d isagreements be fou nd 

ln other generations? How did they e xpect the f estival to 

be celebrated? What concrete form should the joy take? 

Leviticus 23 : 35 commands that "on the first day 

there s hall be a sacred occasion . Then the next verse commends 

a complementary sacred occasion on the e i ght h day . Wil th 

r eference to these commands, the Sif ra115 asks how one must 

sanct i fy that occasion ? It answers t h at one does so wtth 

food and feast ing and c l ean clothlng.ll 6 The Btble text in 

vs . 3.5 already h ad required an abstentlon from work, " • •• 

and you shall do no kl.nd of work." Therefore the next verse, 

in repeating the command, must l. mply that somethtng else is 

to be understood. Thts additional factor is a santifytng 
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of the occasion by some postttve acti on . The S t fra therefore 

supplles e party dinner , with tts festive , clean atmosphere. 

Before we can appreciate that positive additton, 

we mus t undertake a study of whet the Tannalm meant by the 

negattve factor , and how i t r elates to our major question 

wheo the pos l tlve ls added to t t . 

:rn context, t he Sl fra returns to the question of 

abstai n i ng fr om work as a means of sanct i fy ing the fest ival. 

The Blble was clear when tt required one to abstain from 

h ts occupat l on on the first and last days of the fest ival. 

Flren vs. 39 repeats that these days shal 1 be "a so lemn 

rest." But how should one mark the fes tival durtng l ts 

int ermediate days? Shoul d he be permi tted to work then? 

Thls brings up ln the Stfra fragments of a con

siderable controversy . The tnltlal anonymous statement for

bids work during the t ntermed lete days. Rebb t Jose the 

eltlean , however, permits work; hls reason ts that ~nly the 

f trst and last days were singled out by the Bi ble to 

prohlb l t work on them, but since there t s no express restr t ctton 

on the lotermedtate days, why oot permtt work on them? 

Than the S t f ra c loses wltb an anonymous staternent agrv-c·!.ng 

wtth l abb l. Jose. Perhaps , t hen, the St fre •s concluston t s 

that work ts to be penn l tted duri ng the tnter..ed t ate days . 

Yet the extent of the controversy ls revealed by 

not t ng that the Shulchan Aruchll7 codtf ies the ftn al l aw tn 

agreement wlth the tnl t i al posttion of the Stfra, that e 
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man • s occupat ion ls actually forb ldden during the intermediate 

days. 

Th ls decision derives from the Talmudic dlscusston 

tn Dhag t ga Ba, where tntrlgut og light ls shed on our problem. 

There we f ind two Bratthot which are brought into oppoeition 

wtth each other. 

The flrst Braithe is e clear statement t hat Rabbi 

Jose the Galilean forbids work on the i ntermediate da~5 . 

But this statement ts d irectly opposite to that of the same 

Rebbl quoted in our Sltre J Yet ln the Talmud lt ts elaborated 

with the support of Rabbi Ak lve, who offers e Bi blical b asts 

for tt. Thus, from the Talmud, the school of Ak lva, together 

wtth Rabbi Jose, seem to waut to forb i d work, and to w&nt 

thi s strongly enough to seek for tt ln the Bible. 

The second Brattha, however, presents another 

view, the op inion of the school of Is hmael . This postttoo 

would seam from here to be that wor k perhaps ought to be 

pernitted on i nt ermediate dqys. Tmey suggest a Biblical 

var se to support the tr pos 1 t ton, but then st ate that "the 

Bibl i ca l verse was not handed to the scholars, except thet 

they tell you which days are forb i dden and wh ich day s ~re 

permitted , which work is f orb i dden and whlch work ts 

per m! t ted . " Thls me ans that l f work is to be forb i ddsn (as 

the school of Ak ive would ltke), t hen know ye all t hat the 

r abbis have forb i dden the work, and not the Bt bleJ Yet 
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the tone of this Bra1the seems to indicate t hat actually the 

school of Ishmael fe lt tt necessary to permit work on these 

lntermediete days, end though they recogni zed the validity 

of Ak lva•s prohibition , still they insisted on the human 

need to pursue daily life: surely 1t t s d i fficult for a man 

to observe an e i ght-day fest ival wholly away from the demands 

of hts occupation. 

This ts the posttton that our theory would have 

led us to expect from the school of Ishmael. Then we would 

h ave expected the school of Ak iva to both f orbid wor k and 

dedicate the f estival entirely to God . These ere the vlewpoi!"lts 

off ered by the Talmud, tn contrast to the Sifra.118 

The Mechtlta, ll9 however, clearly takes anothdr 

view. Here the school of Ishmael ls said to desire to 

forbid worlt on the in termed late days. Rabb 1 .ros lab inter-

p!"ets Exodus 23 :15, "The feast of un leavened bread shall you 

:Ceep seven days ," to me en that f or all seven days you shell 

not work . Rabb i Josiah was an outstanding disciple o f 

Ishmael , ther efore h is vtew120 could be considered an 

author1tet 1ve view of that school. 

Yet i mmediately this raises an intramural dlop~te. 

;,nother leading disc tple of Ishmael's schoo 1, 121 Rabb i 

Jonathan , rebukes Rabbi Josiah with t he curt statement, "Th U 

ts unnecess e.ry. " 

He means that even 1£ ~abb l Joslah des ires to 

f'orb ld work on the intermed iate days , and even lf the ma jor lty 
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think 1t advts able to f ollow that opinion , stlll let them 

not b ase the i r prohl b l tton on Blbl 1cal evidence . Rather, 

he says , l et them empl oy a r abb i n i c argume nt , reason i ng t n 

th l s way : 

On the f irst and last days of the fe st ival, 

ne i ther of wb t ch t s preceded by a sacred day , work l s for 

b idden . Therafore how much more ts tt proper to l orbtd work 

on t he i ntermedi at e days , whi ch are pr~ced ed and fo l lowed 

by ho l y days . 

The Mechtlte. d i scusses tht s at some l ength, e.nd 

attenpts to r e fute it, as eny purely r abbinic st atement ts 

easily opened to d i spute. But t n the ena , 122 the Mechilta 

accepts it , stat i ng, "Behol d we have thus l e arned that wor '~ 

t s forb i dden dur ing the in termed lat e days 0 1' t he fest ivel. 

I n s ummary , t here s eems t o be a ma jor i ty op i n i on , 

shared by both tbe school s of I shmael and Ak1v a , that wor k 

ought to be forb i dden on the i n termed tete days . The text 

of the St f ra ts not supported by the paral lel evidence , end 

therefore U' it t s not s i mply wrong , then a t best l t reflects 

a rn t nortty opinion that steMS from the earlier controversy 

now lost to us . S t gn l f i cant , howe~r , ls not the conclus ion~ 

but the d i spute around the der t vatlon of t~at sereement. I f 

wor:= ts to be forb idden , then Ak t va insists tt ls tr.a Bi b l e 

ublch forb i ds the wor k , while I shmael ins i s ts 1 t is the 

rabb is who forb id the work . .4 1~1va t s centertnc on the D1.vtne ; 

Inhmael , on the human . 



-65-
The Shulchan /\ rucn123 der ives the lew by e. nice 

compromise : I f t n truth the Bible was g iven to the scholars 

( as the school of Ishmael em?hasizes) , t hen let t~ ose scholars 

adopt the Bibl i cal support (offer ed by t he s ch ool of Ak iva) . 124 
I:i this way both schools ere satisfied, though of course 

t he basically theol o6l cal dtr: erences r emeln . * 

~ow that we h svG considered the neeetive requirements 

of t he fest !val, and now that we have understood botli schoC!ls 

to be in acreement that t he fest ival 1.s best spent away 

f~om t ha sec~lar world, we can turn to the positive aspects 

of the fest i ve joy. Merel y e negetlve law ts i ns uf f icient. 

l\dd ltlooally the festlvel ought to be ch aracterized by fo od 

And feestlng end clean clothing . Re.bbl fl.bb e b ar MalT'p1ai 

descr i bes tt 125 1n these words : "Whoever forb l c s work on t he 

i ntermed iate days , only does so 1n order that 9eople should 

eat end drink and tire themselves out with Torah--~ut we 

e ~ t and drink and live t t up l " 

By study also? Tels introduces us to an i nteresting 

controversy : Fllezer vs. Joshua . 

The joy, being a rel i gious joy, must be dedicated. 

Shall St be ded teated to God ? Aldva woul:J probably have 

sc reed to t h is. Sl milerly h is predecessor Rl iezer woul d h ave 

·:} 
The compromise 1.s extended to permit s ome wor lr 

and forb id other work, but ther e ls no spec1.ficat1on AS to 
ex~ct ly which work should be permitted and whtch f orbidden. 
I~ this way, the l aw ls mede liveable . Thi s , then, seems 
l i ke an ultlmete victory for t he school of Ishmael . 
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a.greed : 

Once on a festival , Rabbi Fliezer ban Hyrcanus 

lectured apparentl~r without end. Hts co l leagues l eft , a few 

at a time , nnt11 very few remained. The ~abbi was very greatly 

angered. ''On a f estival , " he said , "a man should do nothing 

but eat and drin k, or sit end study . 11 That l s , the :festtve.l 

must be understood to bel ong either to man or to God. And 

the i mpl t cat t on of course es judged by Habbi Fllezer t s own 

action of lectur i ng at l ength, t s that the fest ival ou ght 

to belong to God . The Talmud (Betse 15b) and also Pesechtm 

68B, quotes Rabb i Yochanan who finds support f rom Deuteronomy 

l c :8, "Sb: d ays shal l you eat ?·:atzos, but t he sevent r. day ts 

a solemn assembl y £2£. ~ ~ your Q2.2_; you shall co n-: work." 

Rabb i Joshua, however, took a different view. 

Consider i ng also Numbers 29 :35, "The eighth day t s a solemn 

assembly £2::. you," he suggested that one ought to d1v1de 

the observance , half for God Rnd half f or man. This becomes 

law, cod t f ted in Shulchan Aruch 529 :1 . O~ a casual glance , 

this vtew of Joshua appears to be merely a mol1 f 1.catton of 

Eliezer t s harsh statements . But the two men have a long 

history of controversy throughout t h e Tannaittc ltterature , 

and one woll l d expect a more baste d isagreement. Therefore, 

on a longer exami n ation, one can s e e J oshua re f lect i ng a 

bune.n- cente red vie\·tpo int , 1.n contrast t o El1ezer 's more 

-:•t gorous 1ns 1stance on study for the sake of Goa. 126 Since 

t hese men were the teachers of Ak1va and Ishmael , we f ind 

t hat this has traced the same controversy back another 
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generation : Is this joy to be dedicated to God or to man? 

Joshua would ded i cate it to man; El iezer would dedicate 1t 

to God. 

Is thl s cont rovers y between Joshua anc E'l.iezer 

really a parallel to that between Ishmael e.nd Ak l•'a a 

generatton later ? Yes , we can suggest , for the Slfre 127 

fron the school of Ishmael records lt again, wlth almost 

prec isely the same words , even the same proof tsxts as those 

employed by Joshua. I t r eads as fo llows : 

Deuteronomy 16 : 8 commands t hat the seventh day 

of t he festival be a solemn assembl y (dedicated to God) upon 

whl ch you shall do no wor~ . Does thts mean tr.et a man must 

be shut up the whole day 1n the synagogue? :fo , for :{uro:~ers 

29 : 35 terms i t "a solemn assembly .£2!:. you. " Tht s mee::is, 

says the Sifre , that one d1v1des the day , half for the 

s ynagogue (f or God ), end half for h l mself(for feasting ) . 

Fven l f the Sifre be quoting here the very words 

of Joshu a wtthout offering hts name , sttll it ts tte schoo l 

of Ishmael quottng them t n order to agree wtth them. There 

~ore t e e Sifre supports our suggestion that we have traced 

the dispute backwards another generation. 

liillel vs. Sham.~a i 

Can we now trace the sane d tspute back further 

sttll? The Si f ral28 records an intri5uinb dispute t h at mi ght 

be t he clue we seek . The schools of both Hi llel and ShamMal 

are said t o aeree that the Chac t e a must be off ered up on the 
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f irst day of the fest iv al . The school of Shamme.1 f inds a 

scriptural basts from Leviticus 23 :41, "And you shell keep 

.!i a f ag.st unto the Lor d 11
--

11 fe e.st" means t he Chagtga, and 

"it" ts tnterpreted129 to refer to the first day 1.•nly . 

'ppe.rent l y the school of Hillel accepts this interpretation.130 

But a second offering was enjo i ned . Thls was the 

R'1y e.h that was t ntended to be b r ought to the T8mple and 

wholly burnt on the alte.r there . Coul d we consider t he 

R• iye.h to be God •s offer ing, stnee tt ts wholly burnt? Could 

we further cons ider the Chag t ga to be man's offering , s i nc9 

on ly the fat must be burnt, while t he pi l grim eats the 

r emainder? 

Thls suegest ton l s the more p lausib le when we 

note a 1·-:tshn e i c d tspute l ) l centering around these of f er t ngs . 

The school of Shammat requ ires that t he R'iyah be worth t wice 

the value of the Chag l g a. The school of Hillel holds the 

oppos i te . 

Shamma1 say s hls reason ts that "the R' t yah ls 

offered ent i rely to God , " name l y, is wholly burnt, so tl:et 

tllen derives no benefit from it. lie i mplies that the Chag l ge , 

however , ts eaten p ertly by the p llgr l m and hence i t ls humen

centered ; lt should be of lesser value because the d lvlnely 

ded icated ?. ' 1ye.h must be the more i mportant . 

Hillel agrees that t he Chag ige ts human- centered . 

He even of'fers the addlttonel proof that the Chag t ga was 

·~o\-m132 pr i or to the revelat i on at Slnei , f or 1. t was 

-
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of f ered up below the mounta in, before ~oses had descended 

with the reveal ed Tablets. --But therefore Hl llel fee l s 

that , j ust because the Che.g lga ls human- centered, l t should 

be wor t h t wice the va l ue of the R•tyah . 

It woul d s e em from t h is thet t hs lines of dispute 

h ave been drawn cleerly. Is the f estival to center on man 

or on God? Shamme l says God ; Hi llel s ~ys man. Anc t h is 

~pp9 ctrs to be a dir ect pfll'all el to the d isagr eement o f 

Fl l ezer and J oshua, which l n turn is a parallel t o Ak i va And 

Ishmael. 

But i f so, t hen t he d iscussion ln t he SU:re (E'mor 

l~ · ' ' ) b dlff 1 l t / • , ecome s cu • Sh amrnat, t l:.ough ag:~ee 1ng tr.a t t he 

ChaGl ga shoul d be offered up on t he f irst dey of t he fe stlval 

(bec ause the p tlgrtm ts hungr y? ), l:o l d s that t he ?. • iJah 

snould not b o of fe r ed up . One ml ght as l<, therefore , how can 

She.:nma i, who accord tng to our tl: eory bel l eves that the 

:"'estlval mus t be ded lcated to God , not requ i re God•s o.l':er t ng , 

the R•tyah , on the f trst day of God 's f estival? Nowhere 

does t he schoo l of Shammal g lve tts reasons. 

Possibl y we can f i nd an answer hy comparing 

Sha~iai • s op i~ lon wtth t h at of t he s chobl of Hillel . Hl l l 9l 

requ ires t h at the n •tyah should b e of f er ed up on t h 9 f l rs t 

dRy . Rt l l e l, l t seems, l s r9qu lr i~g t hat bo t h t he ~ •iyeh 

and t he Chag l ga shoul d be offered up on the f l r st day . 

Then we are further Mystt f ted bJ t he s t atement of Ullahl 33 

th at m.llel d ed l catetH bot h of t he s e off ertngs "to God . II 
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Yet tn the ltght of t he ev tdence dedu ced here , we 

c an wonde:- tr Hillel really means to center on God . Is be 

not , perhaps , l ooking at the actual human sttuatton? Con-

s tder for a mo"T!ent: a man comes from far away; he has wttb 

h t :n two an t mals or mor9 ; one animal al 1 agree he mu_ st offer 

up on t he f trst c ay, but Shnmmai wou ld requ tre htm to f eed 

a~d c ~re f or the sec ond an i mal unt il the followtng day. 

Htllel d tsagrees , and permt ts the p ilgrim to offer up that 

=1 •iyeh t :nned iately . Thus Htllel, as we wou l d expect , appears 

to be the more pract i cal, the more human- centereo , the more 

aware of the common man . 

Therefore a Brai tha ts quotad1 34 i n wh i ch the 

school of H1.llel explains that they underst and ''for G<in " 

t o ~oan that the offering must be brought on the f t rst day 

of the festival . But the tmpltcatton ts that the Cha~tra, 

et least , ts still a human- cantered l~st ttut ton . 

Tr.a Hishna expl i citly supports our reasontng , when 

in Chag i ga 1 :5 i t quotes ;)euteronom7 16 : 17, "each with h ts 

own c: tft, according to the blessing which the Lord your God 

has oestowed upon you," and explains t h is to mean that eacb 

man :lead only brtns what he c~n afford: the men wlth many 

noutbs to f eed but little wealth, need bring f ewer offerings 

f or God , though more offering s f or h is family ; and so t he 

rev9rse: the man with few mouths to feed but wi th much weal t h , 

need bring more offerings for God , though fewer for h is 

family. Therefore the school of Hi llel clearly explains 
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that humentsttc considerattons mot ivated the i r rultng . In 

thts way Hillel centers on men and man• s monetar y difftculttes. 

In Cone lus t on 

'.Je heve followed th i s confl ict between the d tvine 

centered and the human- centered j oy through the strata of 

almost the entire Tannaitic pertod . We have seen this to 

be a poss i ble expl anat i on tn depth f or the di ff er ence s 

between the var l.ed schools. The f ac t that thi s conf ltct 

can be traced through en e xtended per tod of h istory would 

seem to i nd ic at e a tension b etween two e l ements which are 

perhaps a netu~· a l source of t he re lig ious expression , PZ 

man seeks to sat is f y both himself ana hl. s God . 

But most l.mportant, we have attempted to demonstrate 

here a method of textuel critl.cism, whereby one consl.d er s 

the theolog l.c8l consequences wh l.ch any lega l dec ision 

i nevitably awakens . Is there such e th i ns as consis t ency 

i n these consequences? I s there an appl i cat i on i n them 

for the understand i ng of humen nature? 9o they l.llumi nate 

modern living ? One can on l y s ay that , i f this epproacn 

be valid , t he poss i b tliti es .:or fur t her research are vast . 
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