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INTRODUCTION.

- ——

In Lhe whole range of Jewish literature,
biblical, post-biblical, and modern, least attention
is accorded by scholars, and Jewish scholars in par-
ticular, to that department known as Apocrypha. By
a strange irony of fate, that branch of our literature
was stamped "non-canonical", the asn o' »o
or those writings which fell short of the literary
gauge of their day, and which were considered not
sacrad enough to "defile the hands" of those who
touched them, a1 » W ram\ob ]'x
Yet just because they were not sacred”, they seem
gradually to have receded in popular favor, finally
to be known and cultivatad only in the circles of the
"elect". There seems to be a peculiar tyranny about
the word "non-canonical"” which has relegated this
literature to the dust-laden shelf of antiquity.

This is probably due to the inevitable contrast that
arose between the biblical (canonic) writings, in-
vested as Lhese were with a special atmosphere of
sanctity, and the ":xternal" literature, which, on the
current test of literary fitness, or, more likely, by
a certain whim of the moment, did not happen to come
up to the standard of that special sanctity. It is
the same phenomenon that appears in the contrast be-
tween the religious and the secular, the sacr=d and
the "profane", the holy and the common; and just be-
cause of the contrast, the secular and "profane" are
esteemed less worthy of attention and consideration.

Owing to this unjust discrimination, our
non-canonical literature, with very few exceptions,
has never received the attention it desecrves. The
tendency survives to this day, even among Jewish
scholars, to regard this literature as of very minor
importance. (1).

(1) Kohler is perhaps the only Jewish scholar
of today (at least in America) who has under-
taken extensive research work in Jewish
Apocryphal literature.



The biblical, rabbinical, or ledieval literature is
considerad more inviting and more fruliful.

This strange neglect of an extremely
important part of our literature 1s neither wise nor
Just. Our Apocrypha in reality presents a vast
field of incalculable value; it is a veritable mine
of unexplored treasures, and an indispensable link
in the historical chain of Judaism from Ezra Lo the
Diaspora. In many instances it is unsurpassed, as
literature, even by the bible, and certainly, by the
rabbinical writings. If this be true at all, it is
surely true of that Apocryphal book which is treated
in this thesis -- "The Testuments of the Twelve
Patriarchs."”

This remarkable book hLas undergone many
and varied fortunes. It remained for a long time
a sealed book because of the mystery in which it was
enshrouded, and because of the inability to distin-
guish its constituent elements. Only recently, in
the light of keen, scholarly investigation, has it
come to the front as an extrermely important work.

It was claimed as the child of Christianity for many
centuries. But opinion now i1s almost unanimous
regarding its Jewish origin.

The statement is often heard, sometimes
even by Jews, thal the test ethical and religlous
teaching which Lhe Jew c.uld produce, is contained
in the 01ld Testament, and that the best that the
Scribes and Rabbis could produce, was limited to
laws, casulstry and nonsense. As to the 0ld Test-
ament, the question might be asked in answer Lo this
reproach, by what can such passages as Dt. 6-5, Levit.
1¢-18, Hos. 6-6, Mic. G6-8, Ps. 51-17, etc. be sur-
passed? But as to the later literature, that which
arose and flourished just after the canon was closed,
the answer is still sharper; for in this later or
post-canonic literature, the many religious and
ethical doctrines of the 0ld Testament were further
developed, purified and deepened. I refer hers
mainly Lo the pre-Talmudic Haggadic literature, which,
gradually separating itself from the Halacha, both of
which were originally an integral part of the kKidrash,
evolved many fine and great things, unapproached even
by the 01d Testament.



This Kidrashic literature is much older than
is usually thought. 2Zunz in his "Gottesdienstliche
Vortraege der Juden" has endeavored to establish the
theory that the A M WXL is the oldest
of the MW b that we have. This is not entire}
true. The beginnings of iidrash are to be sought in
the Hellenistic or Greek-Palestinian literature. The
book of Chronicles itself is an attempt to modify and
rectify the story of the T J)ivxTl QO'xX'2y with
a view to putting in a better light the dynasty of
David and the tribe of Judah, and to project the whole
history of temple-worship into Davidic times. In this
sense, the book of Chronicles is a Kidrashic attempt
on "S8amuel" and "Kings". Likewise, the Book of
Jubiliees bears the same relation to Genesis. Its pur-
pose is to beautify the past, to extol the Patriarchs
and make them grander, and to impress the reader with
the absolute holiness of the institutions of the bible,
by tracing their origin back to the Patriarchs. So
also, the "Testaments of the Twelve Patriarchs" (which
is closely connected with the Book of Jubilees) in
which the twelve patriarchs (Jacob's sons) relate their
own life story is in reality a strong example of these
early Midrashic writings. (1)

(1) 1In his art. "Pre-Talmudic Haggada" (J.(.R.V.
p 400 ff) Kohler points out that the Jerusalem
Targunm (which is much earlier than the Babylon-
ian, or Onkelos) has preserved the true type
of the old Hapgpada. It 15 really the treas-
ury of Essene Tradition. The Targum Jerush-
almi, Test. XII, Patr., and the B. of Jubllees
offer one striking feature in common, viz; the
biblical heroes are represented as warlike and
of gigantic strength. They are inventors of
certain industries; e.g., Zebulon is "the
first who makes a boat to sail on the sea”
(Cf. T. Zeb 6=1, and Midr. to Gen 49-13).
Also, Abraham, and Moses, Seth, Henoch and
Noah are inventors of trades arts and sciences
in the old Haggadic writings. These very men
are mystics who know how to use hldden powers
and the secrets of God's holy name in war and
peril.



This type of literature arose during the
first tw#o or three centuries before the Christian era.
In treating of this period of Jewish history, Christian
scholars often selze upon and emphasize the reaner and
less worthy elements. Bousset (1) characterizes the
Jewish ethical teachings of this period as particular-
istic, casuistic and negative. Schurer (2) calls it
a period of legalistic or formal morality and says:
"Ethics and theology were swallowed up in jurisprudence".
Such tendencies may doubtless have existed, but the
Haggadic and Apocryphal literature of that time argues
strongly against such sweeping characterizations. If
a literary witness 1s of any worth, then surely the
"Testaments cf the Twelve Patriarchs” is such a wit-
ness, throwing new light on the conditions of its
time and demonstrating that the age was not wholly one
of severe legalism, of lifeless externalism, or fruit-
less casuistry. The other NKidrashic writings, spoken
of above, are equally strong as witnesses of their day.
Kuch of this early Haggadic literature, which is
frequently of 1ncomparable strength and beauty was
appropriatsd by the Christian Church (3) often re-
touched and altered to sult its purposes, and then
regarded as Christian prcductions.

(1) Die Religion d. Judenth, in N. T. Zitalter,
2nd ed. Berlin 19206, pp. 154-183.

(2) The Jewish People in the Time of J. C.
2l"ld edo 11-2, p 120.

(3) Also such works as the Didache and the
Didascalia.



Such was for a time the fate of the "Testa-
ments of the Twelve Patriarchs". Only in very recent
times has scholarly research and criticism "re-
discovered" this work and placed it where it truly
belongs as a product of Jewish life and thought of
the second century 5. C. E.

Some few years ago, Charles wrote in regard
to the "Testaments of the Twelve Patriarchs":- "This
most valuable pseudepigraph has never received the
attention it deserves, but the next few years will
witness a full atonoment for past neglect". (1).

That prediction is gradually being verified. Scholars
have eagerly turned toc this work with renewed interest;
within the last decade most of its problems have been
solved almost beyond dispute. The work is now re-
garded as second in importance Lo none composed during
the period between the rise of the Maccabees and the
Christian era. It reflects the tone and spirit of

its time more vividly than any other contemporary wori

Historically this document is of very great
importance; it represents a new order of things in-
stituted by a new regime. Schurer (2) says that
"zeal for the law of God, and the faith of the fathers
eclipsed every other intercst", and that "the two
chief factors in the internal development are on the
one hand, the priesthocod and the temple services, and
on the other, the institution of Scribism". The old
aristocratic Sadducean priesthood was rapidly declining
and fast succumbing to the irresistable force of Greek
pagan culture. The Scribes represent the falthfMl
few who zealously guarded the law. The Hellenizing
tendency of the day was bitterly opposed by this
handful of steadfast spirite. This Hasidic or
Zealotic fervor found its culmination in the Maccabean
uprising, which was not a political revolution, nor
even a national rebellicn, but strictly a religious
war, waged in the name of God and the Law. (The
battle-cry of the warriors was :*p) »'7" "the Lord is
my banner"). When finally the Maccabees returned

(1) Hasting's Dict. of the B. 1¢02, Vol. IV,
Art. Test XII Patr.

(B) ' Ibid. I<1; P« &L



victorious, and set up the new order of the priesthood,
these Hasidic defenders of the Law, still supported
the sons of Mattathias, and in defiance of all tradi-
tion and early prophecy, espoused their ceuse as the
new High Priests, the priests "of the most high God"

( vyloTtor ). So enthusiastic were these early
Hasidic or Pharisean supporters of the laccabees,

that one of their number, in justification of the new
high priesthood and in praise of the kaccabean prowess,
composed the book which we are about to examine, the
"Testaments of Lhe Twelve Patriarchs"”. The ground-
work of this book, as a product of the second century
BE. C. ©. is thus strikingly unique, for outside of the
Book of Jubilees, it is the only apology extant in
Jewish literature, for the religio-political leadership
of the Kaccabees from the Pharisalc standpoint.

The book is also extremely valuable from the
viewpoint of eschatology; 1t reveals a temporary
revolution in historic values, a shifting of the
Messianic notion. A broad sense of humanitarianism
here dominates. The writer, in his wonderful
enthusiasm for the laccabean princes, already sees the
Kessianic kingdom established, in which all the Gentiles
are to be included; Beiiar, the principle of evil will
soon be destroyed, sin 1s about to vanish from the
earth, and th2 resurrection of the righteous is soon
at hand. Jo. n Hyrcanus, the valiant Maccabecan priest-
king, is the object of the author's songe of praise,-=-
He is even regarded by the Pharisaic Party, as the
¥essiah himself. Such current hopes and expactations
were embodied in the groundwork of the "Testaments".
But the same book contains also the strongest denun-
ciations of the Maccabecs; 1.e,, the later Maccabees
of the first century B. C. E. or those who succeeded
Hyrcanus. Such passages are of course the product
of a later hand, interpolated some time in the first
century B. C. E. after the unfortunate breach between
the liaccabees and the Pharisees. Those who had be-
fore been the strongest friends now became violent
foes to each other. The first century passages
accordingly show a reversion to the cld Kessianic view --
the lessiah will proceed from Judah, not from Levi.

The "Testaments” thus possess undoubted
historical value; but this is not their chief claim to
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importance. The book was certainly not designed as
a historical work like the "First Book of laccabees",
or the "Chronicles of Hyrcanus"; nor is it an apoca-
lypse like the "Book of the Secrets of Enoch", although
it contains some apocalyptic elements borrowed from
the Enoch writings; nor is it to be considered as an
eschatological work, although it contains much material
that is valuable from the standpoint of Kessianic
prophecy. The historical, apocalyptic and eschato-
logical literary currents were much in vogue at the time
of which we are speaking. But the "Testaments of the
Twelve Patriarchs” is essentially none nf these. It
belongs properly to a fourth and distift class of
literature which may be aptly termed hortatory or eth-
ical narrative. Such works are the Book of Jublilees,
Judith, Tabit, etc. This is in reality an example of
that early Haggadic literature of which we have already
spoken. 1t is the strongest proof that all moral
judgment was not stifled under the rubbish of Halachic
discussion, as so0 many non-Jewish historians of this
pericd maintain. Its purpose was to present for
emulation, the doings and fortunes of persons distin-
guished for their heroic faith or their exemplary
piety, who at the same time had been sustained by
divine help. The object of the narrative is thus not
to entertain the reader, but to inculcate the truth
that the fea: of God is the highest wisdom. They are
in the nature of prophetic exhortations put into the
mouth of recognized authorities of olden time, in order
to give weight to ethical precept and command.

Schurer, mistaking form for substance,
classifies the "Testaments of the Twelve Patriarchs"
as one of the pseudepigranhic, prophetic compositions
like Daniel, Enoch, Ascension of lLoses, the Apocalypse
of Baruch, the Apocalypse of Ezra, etc. The "Testa-
ments" are in form a Pseudepisraphic Propnecy; but es
I have pointed out above, the work is neither an
apocalypse, nor an eschatology, though it contains
elements of both. Essentially, and for all practéical
purposes, the "Testaments XII Patriarchs" 15 a book
of ethics or moral conduct. It is cast in the form
of pseudepigraph, which was a literary device of its
day, to lend weight and luster to lofty and noble
utterances. The foremost place in 1t is assigned

to moral sermons, remarkable productions in their day,



reminding us of Jesus, the son of Sirach, or Philo or
some other author to whom moral conduct was a matter
of deeper interest than ceremonial law, The ethical
standard of the writer is of a very high character,
and throughout, a genuine appreciation cf deep spirit-
uality and the inwardness of the moral 1life is
dominant, as we chall show.

This thesis shall be devotad to the task of
showlng:

FIRST. That the "Testaments of the Twelve
Patriarchs" 15 a distinctively Jewish
docurment; that it was written in Hebrew
in the last quartspr of t}: s:3md century
B. C. €., by a Hasid or early Pharisee,
on behalf of the high priesthood of the
llaccabean family, especially or hchal® of
the Kesslanic claims of John Hyrcanus, the
"phrophet-priest-king".

SECOND. We shell try to show that it is
essentially an ethical book; that it wmas
ot a mere isolafed or esoteric document
unrelated to its time, but clearly re-
flects the ethical standards of its day.

TEIRD. Tiat it directly influenced the ethics
i of the New Testaments, especially the
Sermon on the Mount and ths Pauline
Epistles.

The eschatological element in the book,
which 15 professedly derived from "Enoch", while
important in itself will receive no special treatment
in this thesis, as our maln task is to consider the
ethlcal teaching and importance of the work, and 1iis
bearing on the 1life and thought of the periocd to
which it belongs.

We shall first turn our attention to a con-
sideration of the general character and structure of
the book.
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PART I.

CHARACTER AND COMPOSITION OF THE BOOK.

CHAPTER 1.

GENERAL CHARACTER AND STRUCTURE.

— - —— - -—

The so-called "Testaments" ¢f prominent
figures in bible history form a special class of
apocryphal literature. They were manifestly suggestad
by biblical passages such as the blessing of Jacob In
Gen. 49, the blessing of Noses in Dt. 33, the parting
speeches of Koses in Dt, 4, 2¢, etc., Josh. 23, 24, etc.
They are, as the name implies, testaments, "wills", or
last statements, supposed to have been delivered Just
before deauﬁ As a rule they narrate the close of
the hero's 1life, sometimes giving a retrospect of his
history, last counsels and adronitlions to his children,
with disclosures f the future. Moral exhortatlion
finds a prominent place in these writings. Such for
example is the "Testament of Abrahan", which is mainly
Hapgadic; "Testament of Isaac and Jacob", an apocalypse;
the "Testament of Job", which is also Haggadlc; the
"Testament of Moses", Erophetic-apocalyptic discourse
of Moses to Joshua; the "testament of Solomon", de-~
seribing the magical power of Solomon, and the
"Testaments of the Twelve Patriarchs". This work, as
we have already intimated, is essentially ethical, con-
taining the parting admonitions of the twelve sons of
Jacob to their children. Each of the "Patriarchs"
warns against certain sins, and commends the opposite
virtues, illustrating and enforcing the merai by the

experience of his own lifes, Gad, for example,. ns
agzingt hatred; Issachar extols the beauty of -
nigﬂsgagﬁzg Joseph inculcates the lesson of chastity.

In gome, as ic Joseph, the legendary narrative pre-
dominates; in others, as in Benjamin, direct ethical
teachings are emphaslized. Thus, each of the



10,

Patriarchs is represented as teaching a great 1life-
lesson in his last will, a lesson based on his own
past career, relating either to a virtue practised or
a vice repented of. It is in the nature of a con-
fession, or statement on the death-bed, with the
object of driving home a great moral truth.

Each of the Testaments of this work follows
a definite, three-fold plan:

(1) The Patriarch narrates to his children
gathered aboul him, the history of his own
life (1), makes a full, frank statement of
his sins and the consequent punishment and
suffering, or his virtues with the attendant
divine rewards.

(2) On the basis of this statement or con=-
fession, the Patriarch addresses exhortat.ons
to his descendants to beware of the sin, or
emulate the virtue, as the case may be.

(2) In conclusion, each Patriarch (except
Cad) makes predictions regarding the future
of the particular tribe in question. These
ars prophetic visions, in most cases to the
effect that tie tribe in question would
apostatize from God, or sever its connection
with tne tribes of Judah and Levi, with the
rcsultant misery of captivity and dispersion.
In these sections (2) most of the apocalyptic
passages are found. The writings of Enoch

1) Herc the biblical narrative is enriched with
fresh details and traditional elements after the
manner of the Haggadic Midrash.

(2) ©Some scholars are of the opinion that the
original work did not contain these prophetic-
apocalyptic portions, and that the book originally
included only the biographical parts with their
accompanying exhortations. (Cf Schnapp: Die Test.
XII P. untersucht, Halle, 16€4.)
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are here nften appealed to and cited. The Christian
additions also occur in these sections, referring to
incarnation, sanctification by water (baptism),
redemption through Christ, identity of Jesus with God,
crucifixion, etc. Such passages (1) are evidence
that the "Tectaments of the Twelve Patriarchs", like
many other Midrashim, were appropriated and preserved
by the church, but in Christianized form. These
Christian interpolations were mainly for the purpose of
making the twelve patriarchs prophesy the coming of
Jemus, from Judah and Levi (2), on his father and
mother's side. But the Christian passapges can
readily be distinguished from the Jewish groundwork.

The prophetic-apocalyptic portions of the

Testamentis are not essential to the main character of
the work, which, as we have sald, is a book of morals.

E. G., T. Lev. 10-5, 14-1, 16-1, T, Jud.
18-1. T. Dan- 5"6’ T- Simo 5_4' Tu Benj. 9‘1.

It is remarkablse that these Christian
additions represent Jesus as 2 descendant of
the tribes »f Judah and Levi alike. How was
this possible? Schurer (Hist. J. P. Time of
J. Coy Pr 22, p 120 f) remarks that in primi-
tive Christian tradition, stress was laid cn
his descent from Judah, but the Christian
interpolator, finding in his text that Judah
and Lev! are held up as the model trides,
tries to justify this by representing Jesus as
a descendant of Levi in his priestly capacity,
and from Judah in his capacity as king; he had,
1.2,., a spiritual connection with both tribes
because of his two-fold office of priest and
king.
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The book ies a pseudepigraph in form, and the ethical
injunctions are put in the mouthg of the patriarchs;
they are themselves represented as speaking; the
biblizal account is used as a basis, but in most
cases, 1s embellished with traditional material.

In order to establish our main purpose and
show that the work reflects some aspects of pre-
Christian Jewish ethics, it is necessary first to
identify the book as a product of Jewish thought,
intimately bound up with the Spirit, conditions and
events of the period in which it originated. I
therefore proceed briefly to outline the critical
history of the work, with an account of the conclusions
that have been reached by the most eminent scholars who
have investigated the problems underlying this im-
portant document.
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CHAPTER 1I.

AUTHORSHTP AND INTEGRITY.

The "Testaments of the Twelve Patriarchs"
is first definitely referred to and quoted by name by
@rigen (1). It is occasionally mentioned in catalogs
of the sacred writings and by church councils up to
the close of the sixth century (2). Then for six
centuries the work completely disappeared until it
was rediscovered in the middle of the thirteenth
century. A very interesting account of its re-
appearance is given by a contemporary chronicler,(3)
Katthew of Paris, in his "Historia Anglorum". "At
this time (1242), Robert, Bishop of Lincolna, ac-
curately translated the Testaments of the Twelve
Patriarchs from Greek into Latin. These had been
for a long time unknown and hidden through the
jealousgy of the Jews, on account of the prophecies of
the Saviour contained in them. The Greeks who were
the first to cowny to a knowledge of this document
translated it from Hebrew into Greek, and have kept it
to themselves till our times, And neither in the
time of the blessed Jerome, nor of any other holy

(1) Homilia XV in Josuam Ch. 6. (Ed.
Lommatzsch XI, 143).

(2) There is alsc a doubtful reference to it
in Tertullian, (C. 200, C. E. ) Adv.
Marconiem V-1, Scorpeace XIII, in Jerome,
Adv. Vigilant C. VI, and Prccopius. The
Stichometry of Nicephorus and the Synopsis
Sacras Scripturae (Athanasiue) mention it by
name. An introductory notice to the trans-
lation of the work is found in connection
with the work of Lactantius, Vol. II, of the
Ante-Niccne Lidr., pp 7, 9.

(z) Londoun, 1571, p 8Ol.
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interpreter could the Christiens gain an acquaintance
with it, owing to the malice of the ancient Jews".
(XV, 232). The chronicler then goes on Lo relate
how the Bishop of Lincoln (Grosse-Teste) heard of the
work through John de Basingstokes, who had discovered
the Greek K. 5. while studying at Athens. The
Bishop secured the X. S. from Greece and from 1it,; with
the aid of a Greek named Nicolaus, he made a Latin
translation. This version became extremely popular
and was re-translated into most of the languages of
Europe.

From the account of the chronicler quoted
above it ie not difficult to see why the book 1n the
Grosse-Teste version became so popular. The book
was used as a theological weapon against the Jews.

The passages referring to Christ were taken to be
genulne Jewish prophecles cf the Messiah, but later,
on “his very ground, the work was ascribed to a
Jewish Christian of the second century C. E.

The Christian Messianic prophecies in the
"Testaments" have been the stumbling-block of scholars
ever since. They were for a long time regarded as an
integral part of the work, Such passages e.f., are:
Test. Sim. 7-2,-- "For the Lord shall raise up from
Levi, as it were, a hirh priest, and from Judah, as it
were a king, God and man". 6-5,7, - "The Lord
appearing on earth as a man"......."Cod taking a body
and eating with men". T. Levi 16-3,-- "Ye slay hinm
as ye suppose, not knowing of his resurrection”.

T. Zeb. %9=8,-- "Ye shall see God in the fashicn of man".

There occur also many Christological phrases

like:
T. Reub. 6 "High-priest Christ".
T. Lev. 2 "Who is to ransom Israel”.
" % "the Lord be seen among men".
£ en "saving in his own person the whole
race of men".
T. Lev. 4 "at the suffering of the highest".
"to crucify him" (Cf Katt. 27-45,53)
T. Lev. 10 "Saviour of the world".
o " 18 "The new priest”.
4 T. Dan, 6 "The Lord is in the midst of her.....
in humility and in poverty".
T. Asher 7 "having come even in his own person as

man- .
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Some of the clauses thus speak of Christ as
a mere man, some as & God-man, and others identify him
with the Father like the Patripassians. It 1is need-
less to say thal these passages are products of a
Christian hand. But Grosse-Teste had before him the
Greek K. S. which he no doubt regarded as the original.
Thus the Christological passages were considered as an
integral part of the work, and for many centuries after
Grosse-Teste, the Tests. XII Patr. was thought to be a
Christian document.

It was not until the seventeenth century thatl
the spell wac broken, and then only temporarily.
Grabe, (1) a Christian scholar was the first to make a
critical analysis of the book. He advanced the theory
that the Christologlical passages were late interpolations,
and that the basis of the work was Jewish. But Grabe
seemed to be in advance of his age. His theory was not
well received by subsequent scholars. The old view was
persisted in, and the book was ascribed to a Judaeo-
Christian. Grabe was opposed by Corrodi (2), and such
scholars as Nitsch (3), Sangen (4), and Sinker (5), who
upheld the Jewish-Christian authorship; Ritschl (6),

(1) Spicilesium Patrum, Oxford, 1714, I, 129-144,
335-374.

(2) Fritische Ceschichte des Chiliasmus, II,
101-110.

(3) Commentatis Critica de Test, XII Patr. libro
VI, pseudepigraphs, Wittenb. 1810.

(4) Das Judenthum in Palastina, 18G€, pp. 140-157.

(5) Ed. Test. XII Patr. Cambridge, 186¢, a colla-
tion of the Cambridre, Vatican and Patmos Mss.

(6) Die Entstehung der Altkath-Kirche, 1lst ed.
Bonn, 1850, p. 171 ff.
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Hilgenfeld (7) and Vorstman (8) who supported the
Gentile-Christian authorship; and Kayser (§), who held
that the work originated from Ebionitic circles.
Later, Ritschl (10) retracted his first view and
advanced the theory of Nazarene authorship.

But in 1884, Crabe's theory was revised by
a young German scholar, Schnapp, whose views became
epoch-making in the critical history of the book.
Schnapp (11) showed conclusively that the Christo-
logical passages were spurious; that the work had
undergone repeated revision and remodification, but that
the great bulk of the book is of Jewish origin. (12)

(7) Zeitschrift fur Wissenschaftl, Theol.,
1858, pp. 385 ff., 1871, pp. 302 ff.

(8) Disquisitio de Testamentorum Patriarch-
arum XII, origine et pretio, Rotterd. 1857.

(¢) Beitrage z.d. Theolog. Wissenschaften
(ed. Reuss and Cunitz) 1851, pp. 107-140.

(10) 1-id. 2nd ed. 1857, pp. 172-177.

(11) Die Testamente XII Patriarchen untersucht,
Halle, 16884.

£12) Schnapp was also the first one to suggest
two different sources for th- ground-work.
We shall return to this question later.
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Recent investigation has confirmed the view
of Grabe and Schnapp. Schurer arreed with Schnapp (1)
regarding the Jewish origin of the work, but was not
certain as to its pre-Christian Jewish authorship.
Conybeare has contributed valuable and conclusive
results to this question by his investigation of the
Armenian ik. S., which i1s the oldest L. S. of the
Testaments that we possess. Conybeare's collation (2)
of this Armenlan version shows that the original Greek
text from which the Armenian translation was made, was
lacking in most of the Christiun interpolations. This

(1) G. J. V. 3rd ed. £52-262. Schurer has well
shown that there ic nothing in the book to
incdicate a Jewish-Christian standpcint.
Neither a Christian, nor a Jewish-Christian,
could have characterized the tribes of Levl ancd
Judah as those Lc whor GCod had committed the
guidance of Israel. "Why", asks Schurer,

should the author exhort the cther tribes to
submit tc their authority, since it was just
trese two tribes (the official Judaism of
Palestine) that were ecpecially rigcrous in
rejecting the Gosy 17" "Therefore not even a
Jewigh- Christizn would have given them the
leading position they hold in the "Testaments
of the Twelve Patriarchs".

(2) J. Q. R., V 3756-37€, VII1, 26C-2CE, 471-4€5.
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is significant, especially with regard to the eulogy (1)
of Paul in Test. Benj. YI (Greek Text) which is tctally
absent from the old Armenlan version; it ic also lack-
irg, as Schurer fras pointed out, in the cade of arother
independent witness eamong the kss. verclonc, viz., the
Roman M. £. By a compariscn of the Creek, Armeniar. end
Slavonic versions and the Hebrew and Aﬂhaic fragments (2)
the fact 1s establisted beyond dispute that the "Testa-
wents" are in reality z Jewish work, subsequently inter-
pclated by a series of Christian scribes. Conybeare is
convinced that the main body of the work is Jewich; that
the Kesslanic passages do not reflect the general ten-
dency of the Testamente; he terms these passages,
"Christological excresences", and fince the prevelling
spirit of the boock to be one of strong Jewish patrictism
combined with simplicity cof heart and purity of life. (3)
He also suggests that in any renuine writing of a
follower of Jesus of MNazaretih, we should expect Lo find
gome traces of his histeric life, On these grounds,

(1) This passage was probably interpolated in
the middle century C. E. Tertulller. alludes
to it in Adv. Merc.

(2) PFragmente of the original Semitic text were
discovered in the Cairoc Genizah by Gastu, Pass
and Cowley. The fragment of Naphtalil 15
Hebrew, the others (mainly Levi) ure Armaic.

(3) ¥r. Sinker hirself says: "Notliceetle isn
the strong Israelite feeling which animates
the author. His affectionate clinging to
the cld polity 1s shown by the way in which he
connects the lessiah not oniy with the tribe
of Judah, but alsc with that of Levi; thus he
ie high priest as well as king".
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Conybeare, like Grabe ard Schnapp, pronounces the
Testaments to be at bottom the work of a Jewish writer
living in pre~Christisr times.

It has remained for two scholars within
recent years to solve this problemx almost beyond
guestion--Kohler (1) and Charles (2), both of whom
have rmade an exhaustive and scholarly study of the
work. Kohler's contributiors in this field are
extremely valuable and have stimulated Charles to
further investigaticn. I shall only mention here the
fact that Kohler found direct allusions to the Testa-
ments in Sifre Nu. 12, Sotah 7-b, and Yer. Sotah 16-t.
These passeages speak of aJiuxr O*aan> (3)
(early writings), Haggadic references tc the Reuben-
Rilhah and Judah-Tamar confescsions, which occur no-
where elge in Jewich literature except in the Test.
XII Patr., thus at once cstamping the book a&s of
distinctively Jewich origin (4).

Charlec rade the matter still clearer and
strengthened the results already reached. He did not,
however, agree with Kohler that two distinct tendencies
are visible throughout the ground-work, inplying two
different authors, Hasidean and Maccatean. Charleas

(1) Jewiglr Ency. Art. Test. XII Patr., Vol.
XII; Jo Qo R-’ v p- 4C’0 ff.

(2) Ency. Bib. Art. Test. XII Patr., Vol. IV;
Ed. Test. XII Patr. Londen 19CS.

(3) We shall have to refer to this again.

(4) 1Its position in the Armeniar. Bible (after
Cenegic and tefore the book of Joseph and
Asenath) shows that it was regarded as a
Jewish Apocalyrse.
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maintains the integrity of the original work on the
ground that the Haslidean and Maccabean tendencles were
identical at the time of the book's compoeiticn.
Charles agrees, of course, that there are cther ele-
ments iIn the work, but these are either the Jewish or
Christian interpolations. The origiral book is a unit,
the product of a single writer of the Pharisaic school,
who was alsc a Hasid. He both believes in war for the
sake of religion, and encourages the virtues of truth-
fulness, chastity, forgiveness, self-contrcl and
moderation. Charles has furthker pointed out that both
the Hasldic and the Naccabean elements are alike uni-
versalistic in tone,.

Through the critical research of Ccnybeare,
Kohler and Charles, it is now almost generally conceded
that the work on the whole could have been written by
none otker than a Jew cf the Pharisaic school; that it can
be understood only through & knowledge of the Targurs,
Midrashim, and the history of pre-Christian Judaism;
that cutcide of a dozen or more Christclogical clauses,
the work 1s thoroughly Jewlish in thought and ldiom.
We have elready observed that owing to the breach
between the Maccabteee and Pharisees, further Jewish
elerents were added whose purpcse and spirit were
directly opposed to the ground-wposk itegelf. These
Jewich additions 7ere nc doubt alsc from the hand of a
Pharisee, whose purpcse was to attack the corrupi and
venal Maccabear princes of the first century B. C. E.
These passages are in all instences readily discernible.

Wo are now in a position Lo more clearly
approximate the date of cur work, and to gain a clearer
notion of its object and relation to its time.
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CHAPTER III.

DATE AND PURPOSE OF THE AUTHOR.

Sinker and Schurer after him place the
Testaments in the first century A. C. E., on the
ground that the author alludes to the laying waste of
the Temple and the destructiocn of Jerusaler (1).
Fohler, however, has conclusively shown that the bock,
shorn of its Christian additions, can be none other
than a product of the Laccabean period; for it reflects
throughout the gpirit of that age and is in fact in the
nature of an apology for a new order of things; viz.,
the Kaccabean priesthood, or, in other words, the new
warrior-priests. This ie establiched, beyond any
question ag Kohler has shown, also by the internal
evidence of the book itself. Thus Reubten (6-10C)
admonishes his sons, "Draw ye near to Levi in humility
of heart, that ye may receive the blessing from his
nouth, because the Lord has chosen him to be king over
all the nations". Here a high priest who ir also king
ies plainly referred to. T™1is coculd have been none
other than one of the famou. Maccabean priest-kings of
the second century B. C. This view is confirmed by
the passage immediately following: "And bow down be-
fore his seed; for on our btehalf it shall die for you
in wars visible and invisible (2), and will be among
you an eternal king". The words € rodareTTat
Er rro Ag/tacs oeatTols IKkat ao@atTocls
can be Interpreted only of a high priest who ie also a

(1) oc¢f. Lev. 15-1, 16-4; T. Jud. 22-1,2; T. Zeb.
$-2,4. But Charles hes identified these pas-
sages as part of the first century Jewish
additicns (70-4C B. C.) They are thus to be
regarded as genuire prophecies which were partly
realized in 7C A, C. E.

(2) This refers to the two-fold (temporal and
spiritual) scvereignity of the Maccabean
prince-priests.
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warricr. So in Simeon 5-5, "Levi shall wage the wars (1)
of the Lord". This double fu‘jtion 15 rurther referred

¢ ir Reuben € by thq words: tn-'C‘f i K@ coxy
kal Fuolas o e ?-"ay?-'t?s‘
toNovoErac TOY To@axn2,..... zw tY a&zq:
cf< A § azo W o@cos /‘.’-ad-w'lf.uscr n-arz-o; T ol
a ov

In Levi (8-14) the reference is, if possihle, still
clearpr-

r
0 Z (2'05 ercﬁ(/1-7§wﬁirac a.vtqa z'nr-a/-.a.
Kardr ,az-c Bacsrdws %y T & 'Tovda 2
a,yao-;r-;(-d-;zr ¢ ’Hac &rm;,;n (t@ancar Yf_q,y,
KaeT a Tor TomWe> 7r s vSr sty mwarra

za §f£9717

Thus, the high priest is not only high priest and
civil ruler, but also a warricr. Such unquesticnably
were the Maccabean princes. This is further borne
out by other marks of the priestly dynasty, as in the
passage (Levi 8-14) just juoted; there it is saiu that
the prlesthood shall be called by a "new name"; and it
was the liaccabeen high priests who were the first
Jewish priests ‘) assume the title “Priaﬁta of the
Most High God" (&@X(c@t¢s Ao too )
This was the ancient title attributed to Melchizedek
in Gen. 14-18 ( 1’5y 454 |T1D) and here we
fird 1t reviged by the new (Maccabean) holders of the
high-priesthood, after they had displaced the Zadokite
highpriesthood, the legitimate and traditional holders
of the office. This title occurs in Josephus (2),

(1) Tre "wars" spoken of here are, of course,
an allusion to the laccabean uprising.

(2) Ant. XVI, €, 2, where Hyrcanus II is called!
3 1 = « 4
aEy Efes Stod afuarau
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the Talmud (1), the Book of Jubilees (2) and the
Assumpticn (3) of Moses. It is aleo probably
referred to in the 11Cth Psalm where the priest-
king (supposed to refer to Simon the Maccabee) is
addressed as a "priest forever" after the order of
Melchizedek. Cur text (Levi 8-14) accordingly
provides that this new name shall siginify the high
priesthood.

Of course, by this, any of the laccabean
priest-kings of the latter half of the second century
B. C. might have been meant, for they were all
emirently fitting anc deserving of such a distincticn.
The Hasidim or early Pharisees champiocned the cause of
this new priesthood and supported the kaccabees until
the close of the second century B. C. Then came the
breach; the Maccabees broke with the Pharisees, joined
the opposing party, the Saducees,and even began to
persecute their former allies, tﬂe Pharisees. How
infamous and corrupt were these later Maccabees (of
the first century B. C.) is a matter of history.

This accounte for the fact that the Testaments them-
gelves so bitterly condemn the Maccabean high priests
(1.e., the later ones) who formerly hail been the
central onject of the book's praises and hymns. Such
passages where the later Maccabees are denounced are,
of course, the Jewish interprlations of the first
century B. C., of which we have already spoken. In
Levi 14-5, E. G., occur these words: "The offerings
of the Lord shall ye rcb, and from his porticn shall

(1) Rosh Hashonah, 1€ b: "In such a year of
Jonathan, priest of the Most High Cod".
(2) 32-1, 36-16.

(3) Assump. Mosis €~1, "Sacerdotes Summi Dei".
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ye steal, and btefore sacrificing tc the Lord, ye shall
take the choicest parts and eat them contemptously

with harlots.......and the daughters of Gentiles shall
ye take to wife, purifying them with an unlawful
purification; and your unicn shall be like unto Sodor
and Gomorrah. And ye shall be puffed up because of
your priesthood, 1lifting yourself up apainst men....for
ye shall contemn the holy things with jests and
laughter". Josephus (1) ascribes these very things to
Alexander Juannaeus.

It is thue evident that the groundwork of our
book was written when the Pharisees and Maccabees were
still united, and therefore, by a Pharisean upholder of
the earlier Maccabean dynasty. We can thus safely
dete the work some time between 153 when the highpriest
office was first assumed by Jonathon the Maccabee, and
the closirg years of the second century when the break
between the Pharisees and laccabees occured.

We are enabled, however, by further internal
evidence to draw the lines of termini a quo and ad
quaen still more closely together. We have already
seen (p 22) that the two-fold function spoken of in
Test. Levi 8-14, is a direct allusion to the Kacca-
tean priest-kxinge of the second century B. C. Now
the passage immediately fcllowing (Levi 8-15) offere
the most conclusive evidence for our purpose; for here
the author assigns to one of these laccabean high-
priests, prophetic gifts as well as the functions of
king and priest: ” Js ra@ErYLia a vred

&yu ?r‘yz;/, 533' H'CG’P‘I;Z‘yS Jﬂld'fdu

2 single, definite person is thug spoken of, as one
who shall unite the crowns of 1ty and priesthocd
with that of prophecy. This i1s John Hyrcanus, for
to no cne in all Jewish histery is this triple office
of prophet-priest-king ascrited except to him.

(1) Ant, XIII, 14-2.
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Josephus (1) dwells on the uniqueness of Hyrcanus in
this respect. The Talmud (2) also acknowledges his
peculiar gifts.

Kohler was the first tc call attenticn to
the 1identity of this prophet-priest-king with John
Hyrcanus. Charles (3) confirmed this position and
further substantiated it. Kohler (4) also pointed out
another very irportant conincidence tkat aids con-
siderably in fixing the date of our work. [FKe showed
that the legendary account cf the campalgns of the

’ o .
(1) Bell. Jud. I, 2, 8.):r@ca yoir Ta
x@arm-z—w'arra ores tixer r TX cc;(zr
Teo i'z?rga; Icad TYY SPYLYPOTCTrHyrY Kac
RS o o spi iRy 2
< g
Gt KTl 519 7) TEWY T2 l. .,.3*56;-65
ot Tes Srer KQWVIY, acXys <« > ';:’, ;
‘s 2 CEaTLARYS T  Kac ofsTrcey.
Kac TS 2@XEC ‘7&(' /:'71 ; z(: g f
rorgy, yee avry T 1Cor mac Tyr v@wr

/utfllorrwv rr@u’yw ety MaRQSTY(ir aoTd
’
z¢ $ldsrac Kad T (0 :hrur .

(2) Jer. Tal. Sotah 9-12 refers to Hyrcanus as
having been the recipient of a "Bath Kol".
Kiddushin 66a, describes Hyrcanus as the
"second David", wearing two separate crowns
(roval and priestly).

(2) Encycl. Bib. 1899, I, 237-241.

('4) Jds Qo Rey ¥, 400F. Jewigh Ency. Vol. XII,
Art. Test. XII Patr.



sons of Jacch nariates in Test. Judah (III-VII) are
direct allusions to the Naccabean wars (1). The more
irportant point of ldentity, however, ic the pre-
viously menticned fact tlat the Testaments refer di-
rectly tc John Hyrcanus. We can therefore, with
almoet full certainty, all evidence so far conesidered,
place the Testarents screwhere between 137 and

(1) This story is referred to ir Targ. Jon.
on Gen. 4E-ZC. The Book of Jubilees also
contains this narretive. It is probable that
both the B, of Jubllees (34-1,¢%) and the
Testaments drew this material frer a cormon
source, viz: tre ¥idrash Wajjisaw (Jellinek,
Beth ha-Midresch 111, 1-3) It is also
found in the Chronicles of Jerahmeel YOVI
and in the Book of Jashar (Dict. des Apocr.

11, 1173-11€64. It is therefore extremely
1ixely that an elaborated (Widrashic) account
of the war of the Amorite kings against Jacchb
and his sons existed independently in the
middle of the second century B. C. The
account cf the wmar between Jacob and Tsau in
T. Jud. IX is also found in Jub. 37-3E. (Here
it is possible that Yalkut Shimeoni (T 322)
whick also contains the narrative) wae used as
a common source. The actual historial account
of the Maccabear wars, has of course been
preserved in the First Book of Maccabees. Here
(Cf. ch 5, I Maccabees) Judas' victories over
such enemies as Esau, Ammon, etc. ere recordead.

=
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The Nessianic prophecies in the Testancnts
also point strongly to this dating, for in that century
tkere occurs, as we have already had cccasicn to men-
tion, a remarkadle, thoush temporary revolution in
Jewish belicf, As Charles (Z) has sc artly pointed out

(1) To this period 1s assigned by “he foremost
textual critics, the Kesslanlc hymns in Dan.
5~-23¢33, and Judah &4, and the account of the
resurrection in Judah 5. In Napht. 5~14%16
are cited in succession the natlons that dom!-
nated Israel: r g
A oo, MAC o, er@o-ug, €4 GRusies,
e A ayxotoc, Xad {““’( L G 'f’{:?ff;-_
}a/“”rlurflf "E?’H d‘&/‘a’l;"“a, Te wdtka
o K?Tt ed T o 'Iécat( 2 /\ y

The lazt of thege is the Syrians. The passarc
wag Lherefors written before the conquest of
Israel by Rome. No reason, however, can be
assirned for placing thse term ad quem later
than 105 B. C. (Breach betwesn the Pharisces
and Maccabees) £nd the rmost plausible date of
our work is the: :fore 137-105 B. C. But the
date can be defined perhaps even more closel
than thig, i we consider that, since the
Testaments were wriiten in praise of the
Maccabean priest-kings ard espscially of Jokn
Nyrcanus, it would be more likely that they
were composed when Hyrcanus had reached the
zenith of his pleory, 1.2, after his final
victory over the Syrians in 10C9. In accori-
ance with thig, we can place the book between
109 (Hyrcanus' final victory) and 105 (his
breach with the Pharigecs).

(2) Hibbert Journzl vol. IIT 1605, p 567 f.




the Jewish works of Lhe second century B. C. are
surprisingly silent about the lessiah being descended
from Judeh. The Uesslanic king is often described in
the literature of this century, but his descent is no
longer traced to Judah but to Levi; and this remarkable
fact 1z rsflected clearly in the Testamentis as we would
naturally expect on the ground of the date given above.
We can account for this in only one way: that the great
Maccabean family traced i.s descent to Levi. |Now
since the laccabean family represents the foremost
influence in the Jewlsh history of the second century
B. C., what{ can be more natural than the expectation
trat the kingdom c¢f God would be ushered in by that
family, and even the Messiah spring from it? Thus we
are prepared to find that the subject of one of the
noble Messianic hymns in the Testaments (1) is the great
Maccabean prince, John Hyrcanus, the prophet-priest-
king.

Thus, all the evidence, external and internal,
pointe to the last quartsr of the second century B. C.
as the time when the ground-work of the Testaments was
written. Only within the last few years have scholars
come to the conclusion that this 1s Jhe true date of
the Testanents.

With the conviction established thati the
Christological passapes are interpolations of the
Church, and that the groundwork is a Jewish product of
the Maccabean era, the book 1s no longer a theclogical
weapon fore-shadowing the coming of Jesus, nor is it
any longer & mere literary curiositiy of the first or
second Christian century, but an ethical and historical
document of first class importance. Conybeare, in
commenting upon the true date of Lhe Testaments, uses
the following significant words: "At the same time that
the Testamcnts thus lose all value as an early monument
of Christianity, composed between the taking of Jeruszlem
by Titus and the ravolt of Bar Kochba, they galn a new
value as 2 record of the feelings and aspirations of the
Jews in the are immediately preceding Jesus Christ".

(1) Test. Lev! :ch. 18.
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CHAPTER IV.

ORICINAL LANGUAGE OF THE BOOK.

With the authorship, date and integrity of
the Testanments practically ascertained, the question of
the orliginal language in which they were composed can be
more readily determined. Grabe, with rare insight, was
the first one to advocate a Hebrew, or at least Semitic
original. His argument was based only on the ground
of style; he did not possess the documentary evidence
necessary for a lingulstic proof. Kayser, Schurer and
Schnapp advanced the view that the received Greek text
was a paraphrase of an old original Aramaic Midrash
interpolated by pgenerations of Christians. This was
apparently substantiated by the M. S. (1) of the Ara-~
malic version which Schechter brought from the Cairo
Genizah in 18¢6. It is only within recent years that
Grabe's conjecture of a Hebrew original has been con-
firmed. ©Even so eminent a scholar as Dillman (2)
wrote: "Since ‘he publication of Nitzsch's study, =11
are agreed that the book is not a tranglation but was
originally written in Greek"; and according to Sinker:
"The Testaments in thelr present form were no doubt
written ‘n the Hellenistic Greek in which we now pos-
sess them, presenting, as they do, none of the peculiar
marks which characterize a version". It was Kohler (3),
however, who brought the question again to the front,

(1) Put. bty Pass and Arendzen in J. Q. R. 180C0,
651-6G1.

(2) Herzog, Real Encyvel., XIT, 362.

(3) Jewish Encycl. XTI, Art. Tests. XII Patr.
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and showed that the Hebrew was the original language of
the Testaments on three different counts:

(1) The etymologies of the names; e.g. "Simeon"
in T. Sim., 2-2 (1); "Gershor" in T. Levi 11-2 (2);
"Judah" in T. Jud. 1-3 (3), etc., atec.
) The Hebrew parallelism of poetry.
) Mistranslations of Hebraw worde; e.g. "King
Zur" for "King of Hazor"; "Fing Tapuah" for "King
of Tapuah".

(2
(3

Charles (4) writes that he was stimulated by
Kohler's arguments tc make a special study of the
guestion, with the following results:

(1) Hebrew constructions and expressions are
prevalent throughout the work: "Though the
vocabulary 1s Greek, the idjiom 1» Hebraic", e.g.
Reuben 3-£: oo Yt&¥ “r Tw "/MP = @unxjx

" 4.8: 20K n- kdtfca a,urtby aay (t‘ 2

>

r acorte’ ¢ f € 2 TO .= >

(2) Paronomasiae lost in the Greek can he.-”-,'2
restored by re-tranclation in the Hebrew. Ex~
amples of this are frequent and have to do mostly
with the names of the Patriarchs as above treated.

(3) Obscurity and unintelligibleness in the Greek
become clear on translation into the Hebrew.,, One
exanple of t1..s will suffice: T. Lev. 2-7, "0 »

P 4T (/Jw roAo' K(O/c.a. svor i
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reaet T-¢ J'Z.'ict‘du‘
The third argument 1s conclusive. All this

(5).

(1) cf. Cen. 29-33.
(2) Cf. BEx. 2-22,
(3) cf. Cen. 29¢-35

(4) Ed. Test. XII Patr., London, 19(6.

(5) In Chagiga 12-b, the second heaven is
called V) JT"T
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points to the belief that the Greek text is a transla-
tion from the Hebrew. Furthermore, there are tiwo

Greek recensions. The incongistencies in these two
recensions are made clear when the text is re-translated
into Hebrew; e.g., according to one recension, Reuben
addresses hi:z children (T. Reub. 4-1) as follows*

,uotdszacxrt"j‘ £ ‘«'@/01’5 rwadics wac fr}/(da,aa cC r—

"expend your energles on good works and on learning".
According to the gecond recension:

A ﬁ{lﬂ't’urrif $r ‘E{J/’(ﬂf ka(‘ a?-'.‘ak-:—\a /u.)-d( {r},cvaa/undwr

"expend your energles on works and departing in
learning”, which, of course, is unintelligible; but if
both varsiona are translated into Hebrew, we can plainl
see the source of the error, Thus,D o V) (Ka Adcs
was wrongly read as Q'7Ui(racd arcrdarwuciod) <% .

& 129 Such examples might be multiplied in-
definitsly, but the evidence could not be clearer, that
the Testaments were originally composed in Hebrsw.

We rave thus far found that all the circum-
stances of date, authorship, aim and original language
argue, beyond dispute, that the "Testaments of the
Twelve Patriarchs" iz a distinctively Jewish document,
and a product of Jewish thought. As to the real
fdentity cof the author himself, we can say nothing
certain, except .hat he was a Pharisee with priestly
inclinations, for the book emphasizes the distinctive
teachings which distinguished the Pharisees from the
Saducees (1).

(1) Gelger thinks tliere are traces of
Sadducean law throughout the book; but the
book is not the work of Sadducean authors,
because of the constant reference to the
heavenly tablets of Enoch, and the spirits and
angels participating in earthly affalrs.



We shall now turn to the book from the view-
point of ethical content and teachings, and shall treat
it as a product and exnonent of pre-Christian Jewish
Ethics.



A
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PART IT.

ETHICS OF THE EOCK.

ETHICAL CONTERT.

The chief and ouverwhelming importarnce of the
"Testarents of the Twelve Patriarchs" lies, as has
already been stated, in its ethical significance. As
a product of ancient Essene or Hasidic circles, fror
whick the old Haggades proceeded, it 1s fundamentally a
work of moral exhortation In a narrative setting. 1 §7
is neither a collection of moral maxims nor a philo-
sophical system of ethical instruction; but it embodies
that conception of morals and moral instruction which
has alweys distingulshed Jewish ethics from all other
ancient systems.

Ethics in general 1= ordinarily defined as
a systematized form of ccnduct grown into habit, cr, as
a rule or rules of conduct brought into a system; 1t is
based on the idea of summur bonum applied tec man
individually or to soclety in general. It ralses the
guestion: what is the rule of conduct to achieve? And
its answer is eitker individual happiness (Edaironisn)
or the state, soclety reaching itc highest, most
permanrent good.

Such i1s the conception of ethics as a philo-
sophical csyster. As such, it is altogether apart from
the motive "to deo right"; it simply ccermprises the factis
of conduct 1lnvelved in the relatior between man and
society; it develops these facts, finds ruling princi-
ples of conduct, and builds upon them its ethics.

The ancient Greek ethics, for Instance, was jnst such

a philosophical system; It was in reality an aesthetlics,
with the symmetrical man ac its end and aim. Greek
ethics was thus either utilitarian, or, agc with Plato,
an intuitive or ideallistic cystem of conduct, based



on the conception that it is after all a cosmic power
or ideal after which man is to shape himself and attain
the virtue necessary to make an ideal state. Another
characteristic view of ancient ethics was the Oriental
or Hindoo ascetic ethics, a negative conception, accord-
ing to which the nbject of man 18 not so much to obtain
happiness as to bear the burdene of life and retain a
celm demeanor amid trials and suffering, to display.
i.e., the wisdom of perfect quietude, perfect self-
control; l1life is a great, painful struggle, therefore
overcome life by this philosophical attitude of
quietism.

It is patent that both of these systems,
representative of the extremes of philosophical ethics,
lack that which is the very heart of all true morality--
the motive 1dea, or power to make life serve an ideal,
i.e., the "ought" element, the conscioueness of obliga-
tion is completely lacking. It 15 just this new
element that Jewish ethics contains and emphaslzes,
and herein 1s Jewish ethics different from the systems
above mentioned, while Christian ethics is a combina-
tion of all three systems, with the chief emphasis
upon the pessimistic or ascetic element.

In point of fact it is erroneous to speak of
Jewish ethics as a system or a philosophy. The Jew
has no written codes (1, of morality; he has never
taken the phenomenon of human conduct and scanned it in
the cold l1lirght of philosophy; for him, ethics is
neither a system of rules nor an ahstraction of philoso-
phy, but it 1s implicit in life itself; for him, moral
valuation is inherent in the nature of man and inwoven
in the very texture of the universs. The Jew lived his

(1) The "Pirke Avoth" is not an ethical system,
or code of rules, but a collection of famous
Rabbinical utterances with ethical intent.




35.

ethics; he never philosophized or moralized about it,

Now the Jewish ethics is peculiar for having
the motive power of an ideal, i.e., the obliging power
that lies in the religious idea; for the God-idea is
the center of Jewish ethics. We cannot altogether
separate religion from ethics. ©Not ethics as merely
a science of conduct, but as containing the motive-
power which is in religion alone, 1s the Jewish idea; the
fundamental relationship between ethics and religion 1is
characteristic of Jewish ethical thought. For the Jew,
religion gives to ethics its sanction, i. e., the con-
sciousness of obligation and responsibility. "I am the
Lord, thy God" underlies his ethics; i.e., there is in
man a higher "I", which is the "ought", the sanction,
the sense of obligation, pointing back to that which we
can only call religion. In other words, it is God who
speaks to us through ethics. The i1deal which ethics
embodies is best defined by the Jewlsh idea of holiness:
the God of holiness gives sanctity to every step of life,
and to all the steps, individual or general which lead
to human perfection.

Such is the view of ethics as reflected in the
"Testaments of the Twelve Patrlarchs". This work
presents not a science of conduct, nor a philosophical
system, nor a serles of ethical maxims. It is a
document which attemp'.s to portray life, with God as the
center of life. Throughout the whole book in all the
patriarchal utterances, God 1s the sanction of right
conduct and the motive of noble action. Simeon (4-4)
e.g. says: "Now Joseph was & gpood man and had the spirit
of Cod within him". Such passages are fregquent through-
out the work. Ethics and religion were for our author
completely bound up with each other. True, the
author's viewpoint is the Jewigh religion, but--and
this is noteworthy--it 1s not religion as a doctrinal
or ceremonial system, but religion as a broad, under-
lying conception of life. It 1is significant that the
author nowhere inculcates the observance of ceremonial
law; the injunctions throughout the book are of a
broadly religlous-moral character. He decries the
evils of envy, avarice, lying, incontinency, and exhorts
to love of neighbor, compassion, integrity.
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The breadth and scope of the author are at
all times manifest. He 1s not merely negative in his
moral requirements, demanding that this should not be
done and that should be avoided; he 1s also strongly

ositive and direct in his moral appeal, extolling the
virtues that move tc action and contribute to the
fulness of life. There is, however, one vice that
is bitterly invelighed against by almost all the
"Patriarchs". It is that of fornication. This is
extremely interesting as it is a reflex of the period
in which the author lived. It 1is not merely an
exhortation to physical purity. It indicates the
recaction of the Maccabean her@es and followers against
the Hellenizing tendencies of luxury and lascivious-
noss that were then current, and the opposition to
religious paganism and foreign admixture which the
"Zealots" or Kanaim so vigorously assailed. Thus,
Just like physical purity, so was moral and religious
purity a passion with the author of the "Testaments”.

Before entering upon the ethical content of
the Testaments in detail, it will be well to observe
that a strong universalistic note underlies the work.
This 1s especially manifest in the Kessianic or
apocalyptic sections. Unlike its sister-work, the
Book of Jubilees, the "Testaments of the Twelve
Patriarchs" 1s broadly humanitarian and admits the
natives into 1ts schere of salva ion. The Messianic
era is a world era comprising all peoples, in which the
righteous dead of all nations shall rise to share in
the blessings of life.

But it is mainly as a work of hortatory
ethics that the Tectaments concerns us now. This
element 1s chlefly characteristic of those sections of
the book in which the patriarch is represented as
relating his 1life-story to his assembled children and
calling unon them to follow and observe the good which
they themselves had observed, or steer clear of the
evils and vices which they had indulged in, or stesred
clear of. Accordingly each patriarch has scme special
evil to condern, on the ground of hie cwn experience,
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or some particular gcod to recommend, as follews:

Reuben: Evil decsires, ecspeclally as regards women.
Simeon: Envy.

Levi: Priesthcod and Pride.

Judah: Courage, avarice and fomlication.

Issachar: Simplicity.
Zebulon: Compassion and pity.

Dan: Anfger and falsehocod.
Naphtali: Natural gocdness.

Gad: Hatred.

Asher: Interrity &nd duplicity.
Joseph: Chastity and temperance.

Benjemin: Purity cf the heart.

Each one of these qualities, good or bad,
is glven definiteness and concretencess by vivid

illustrations frorm the life and carecer c¢f the patriarch.

Each "testament" 1s like a confession in which actual
facts are first ctated, after which the ethical im-
plications or lessons are drawn. Thus, the evident
ethical purpose of the first Testament (Reuben) is to
warn agalnst fornication and lascivious thoughts, end
to inculcate chastity and purity. Accordingly he
relates the stc»y (1) of his incestuous crime with
Bilhah in Edar near Bethlehem: he recounts hcew in con-
sequence of this God smote hin with a dread disease
of the loins; and how deeply he repented (2) and
atoned for hic sinful act, until through his father's
prayer he recovered. In the spirit of this con-
fession and sincere statement of penitence, Reuben
gives voice to deep moral exhortatlions; he draws the
moral lessor, as it were, from his own life and

(1) Cf. Cen. 35-21,22.

(2) In ccrnection with his repentance, Reuben
gspeaks of fasting for & long peried, and
abstaining from wine, meat and pleasant bread
(cf. Dan 10-3; cf alsc, Pesik 15¢-t; CGen.
Rab. 62-12, 84-18).
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experience. Be first erumerates and describes the
"seven spirits (1) of deceit", or the ppirite of
Bellar, the erch-demer, "arpointed against ran”; the
first and foremost of these evil spirits is formica-
tion "seated in the nature and in the senses". These
spirits or demons, symbelizing evil temptations, are
opposed by truth, or the law of Cod; thus after naming
them Reuben says: "and so perisheth every young man,
darkening his mind from the truth, and not understanding
the law of God, nor obeying the admonitions of his
fathers, as befell me alsc in my youth. And now, my
children, love the truth and it will preserve you".
Reuben now proceeds to indicate directly the specific
evils, which on the basis of hls own experience, he
desires and exhorts his descendants to avoid: "Pay no
heed to the face of a woman (2), nor assoclate (be
alone) with another man's wife fs), nor meddle with
the affairs of womankind (4)". He particularly
enjoins against lustful thoughts (5), for when man 1s
filled with the spirit of Beliar, it is the imagination
that can work great iniquity; men should not allow
himself to be overcome, or captivated by the enticing

(1) PFornicaticn, in-atiableress, fighting,
obsequioueness, price, lying, injustice.
These are represented as those spirits cf
decelt or temptatior. which 1ie in wait for
youth. The demonology of the Testaments ic
very corplicated. We shall refer teo this
more in detail later.

(2) Cf. Matt. 5-28; Sefre Nu. 1l15; Ber. 12-b,
l4-a; Ned. 2C-t; B. B, 57=b; Ab. Zoirah Z2C-g.b.

(z) Sanhed. Z2l-a&; Sirach $-%, 41-17,21.
(4) Kid. 70-e&, 80-b; Avoth 1-5; Sirach 41-21.

(5) Ber. l2-a; Yoma 2%9-a.
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charns and devices of woman (1). Reuben hLere, of
course, refers to the perniclous influence of lasci-
vicus thought; he emphasizes the fact, that, not

only licentious conduct, but even the longing for
licentiousness or N(JT, 1s destructive (2). What
Reuben 1s here insisting upon is purity of heart.

This is the positive element in his teaching. Purity
cf mind and wholesome mental cccupaticn are a steel-
clad armor of defense against the machinations of
Beliar, the spirit of fornication. "For if forni-
cation overcome not your mind, neither can Beliar
overcome you", i.e., Beliar has nc power over the
pure. Thus the central ethical thought in Reuben is
that a pure mind is requisite to a pure 1life. Here
we have a recognition of the subtle power of mental
suggestion and association. Reuben advises healthful
pre-cccupation; he exhorts his children not to succurb
*2 the vicious influence of woman's beauty, "but walk
in singleness of heart in the fear of the Lord, and
expend labor on good works, and on study and on your
flocke until the Lord give you a wife......that ye
suffer not as I did". Reuben cites Joseph as one

who was saved from temptation by his singleness of
heart in the fear of Ccd. The Testament closes with
a monition to submit to the jcint rule of Levi and
Judah. A brief resume of the re.t of the Testaments
will show us that they follcow, as a rule, the same
plan as the Testament of Reuben.

(1) Prov. 6-25; Sirach 23-4; Eccles. 7-26.
The description of the arts and wiles of wicked
women (Reuben 5-1,4) strongly reminds us of
Prov. 7.

(2) Job 31-1; Prov. 7-26,27.
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Simeon tells his childron of his jealousy
of Joseph; how he hated him ard plotted his death, but
was prevented by Judah who esold Joseph into slavery.
Sireon regards the paralysis of his right hand as a
divine punishment. He sincerely repents and fasts
for two years. He gpeake of his imprisonment in
Egypt by Joseph as a just punishmert (1). Then, on
the basls of his owmn experience, Simeon warns his
children against Jealousy, describing its great
destructive power. Joseph it an example to be
emulated; he loved his brothers, even though threy
hated him, for the evil eye had no power over him (2).
Simeon then voices a most beautiful description of
the Messlanic era, when the "prince of deceit" and
“he "spirit of jealousy" will give way to the fear
of God; after envy ig banished from the heart,
triumph and victory will come and the kingdom <f the
God of Israel will bte established. The Testament
closes with a warning not to rebel against the
Maccabean dynasty, represented by Levi, thes priest,
and Judah, the king.

(1) cf. Targ, Yer. to Gen. 37-19, 4%-24;
Gﬂn - Rab . 91"’6 -

(2) Ccf. Targ. Yer. to Gen. 45-22; Sotah 36-b.
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Levi tells his children of his eXection to
the priesthood (1). As a youth, he beheld the
iniquity and corruptness of man and was filled with
the deepest sorrow. God answers his petition for
salvaticrn through an angel, and shows him the throne
of God in the third heaven (2). Levi is then
invested with the priestly dignity, by the divine
command to stard in the presence of God and serve him
as his son. He is to be endowed with understanding
in order to become a light cf knowledge to Israel.
The priesthood is conferred upon him by angels. The
three kingdoms, (lst) the priests, (2nd) the scribes,
and (3rd) the guardians of the sancluary are to
spring from him. These are represented by Moses
(Nu. 12-7), Aaron and John Hyrcanus, the royal priest,
who in addition was to manifest prophetic power (3).
Levi recounts hls act of vengeance on Schechem (4)
"the city of folly", as in accord with the will of God
and as fitting him for the priesthood. Levli then
exhorts his children to walk in .he way of the Law,
in simplicity of heart and in the fear of Cod. The

(1) Kohler believes thati this Testament contains
two different accounts of Levi's electicn:

(1) a Hasidean account, spiritual in character
(Ch. 1-4), and (2) a Maccabean accocunt (Ch.5-7)
political in character. Charles thinks that,
while this Testament bears the marks of exten-
sive revision and reduction, these two tendencies,
Pharisean and Maccabean, are characteristic of
trhe author throughout the groundwork.

(2) The doctrine of the seven heavens was current
in Judaism befcre and after C. E. It is »labor-
ated in 2 Enoch; it 1s aleo found in Tal. Chag.
12-b; Ber. Rab. Ch. 6, and 1s implied in 4 Ezra
6-€1,87.

(3) Cf. Josephus, B. J. 1-2, pr. €. Josef.
Sotah 13-5.

(4) ©f. Jubileer 30-17,23.
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study of the Law should never cease, but should be
transmitted from generation to generation. "Get
knowledge" 1s the keynote of this Testament. A
wonderful eulogy 1s addressed to Wisdom, which we
shall refer to more in detail later. The Testament
concludes with a prophecy in which "Beliar will be
bound" by the Messiah and the saints will triumph (1).

Judah recounts the numerous deeds of bravery
and incredible strength which he performed in his
youth. He boasted of his purity and had even reproved
Reuben for hls rigdeed with Bilhah. But, through
wine, he meets his own downfall; while intoxicated he
is ensnared by Bath Shua, and later deceived by his
own daughter-in-law, Tamar. Therefore, he warns his
chilcren against boastfulness, covetousness, licentiocus-
ness and especlalily against overindulgence in wine; for
"wine turneth the mind away from the truth, inspires
the passion of lust, and leadeth into error". Judah
further instructs his children that Satan is the cause
of sin and the Lord .s the spirit of truth, and
according as one acts in compliance with the cne or
the other, are his deeds registered in his character,
stamping him as good or evil. Choice must bte made
between these two spirits, and this is possible by
exercise of the will. Judah, like the others, closes
hics Testament with a Messianic prophecy regarding the
resurrection of the righteous, the triumph of the
poor and the martyrs, and the burning of Beliar and
hieg hosts.

(1) In this Test. (Ch. 1C, 14-17) occur come
of the Jewish additions of the 1lst cent. B.C.,
in which 1s condemned the corruption of the
Maccabean priesthood under Jannai.
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ISSACHAR~---===~ SIMPLICITY.

Issachar recounts to his children the
simplicity and blamelessness of his life. He 1is the
single-hearted husbandman who scorns all luxuries and
covets not gold, who is free from envy and malice and
greed, who shuns lust and looks forth on life with a
single eye, who loves God and his neighbor; who shared
hie first-fruits with the priest, and with the poor
and afflicted and therefore was greally blessed; he
spoke 111 of no one, meddles in no one's affalrs, and
harbored no lustful throughts; he was happy with his
wife and in hie work. Therefore he admonishes his
children to live the life of the husbandman (1), to
walk in eimplicity, to refrain from envy and lustful
thoughts, to pry into no secrets, to love God and
man, to be compassicnate with the poor and feeble.

He closes with the prophecy that by the practise of
these virtues, Beliar will be subdued, and the rule of
the wicked will cease.

ZEBULON--~ -~~~ COMPASSION.

Zebulon, like Issachar, (2) is Rasidically
represented. He is a fisherman, sharing his catches

(1) in later literature, Issachar and his
descendants, are represented as the main
students of the law. Cf. Targ. Ps-~Jon. and
Jerus., Targ. on Gen. 492-18; 1 Chron. 12-32;
Ccf. Jew. Ency. Eng. VI, 676-7.

(2) Rabbirical concepticn of Zebulon; a merchant
who supports Issachar while he devotes himself
to the study of the Toreh. Cf., Targ. Jer. to
Dt. 33-18.
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with the poor and needy, the stranger, and the sick and
aged, that God may bless him for his compassicn. He
recounts to hie children the selling of Joseph; recalls
his deep compassicn when the brothers wanted to kill
him; how he refused to share in the money which the
brothers pgot for selling Joseph; how he ever afterward
led a 1ife of compassion, giving away his own garment
to clothe the naked and so was blessed by Cod, for,

"as a man dealeth compassionately with his fellow-
beings, so does God deal compassionately with him". (1)
Zebulon therefore admonishes his children to show mercy
to every man, to bear no grudge or malice, but to love rwe
another, taking Joseph as an example. Finally,he
warns agalnst dissentions in Israel, and lcongs for the
Messianic pericd, the downfall of Belier and the
triumph of God.

DAN======= ANGER AND FALSETHOOD.

Dan records his fierce anger against Joseph,
which, under the influence of Belial, had been aroused
in him by his father's favoritism; he confesses that
he had desired to kill Joseph. He accordingly exhorts
his children to refrai. from anger, for it avails
nothing; it blinds the eyes to truth and therefore
leads to falsehood; it tekes possession of the body
and will, darkens the mind, and works for destruction.
Anger may be aroused by mere words, but it leads to
terrible acticn. "Therefore, my children", says Dan,
M"depart from wrath and hate lying, that the Lord may
dwell among you, and Beliar may flee from you......love
the Lord through all your life, and cne another with a
true heart".

(1) Cf. Sifre. DL. 96-Shab. 151=b.




NAPHTALT - ~-~=NATURAL GOODNESS,

Naphtall relates how he served his father (1)
Jacob as a messenger and comforted him at the loass of
Joseph. He speaks of the goodly portion of land that
fell to the lot of his tribe (2), and warns hig children
againgt an overbearing attitude in time of prosperity.
He exhoris them to cobserve the law of God and flee firom
the corruptions of Sodom, the idolatrous nations and
the fallen angels in the days of Enoch. He narrates
how each of the seventy nations worshipped its guardian
angel as the deity, but Abrasham preferred the one God
and Creator; Cfor Michael the guardian angel of Israel
had taught him the Hebrew language so that he could
learn the true order of things and the wisdom of
creation. The Testament closes with an apocalypse
referring to the Supremacy of Levi.

.-

GAD w0 on

[rearu s T

Gad recalls his great gstrength which he
displayed when as a youth he protected the flockg; he
tells how Joseph carried tales to hisg father, for eating
lambs slain by wild beasts (3), and how, on account of
this, he was possessed of intense hatred for Joseph,

(1) The text of this Testament is corrupt. A
Hebrew Testament of Naphtalil was discovered by
Gaster in the "Chronicle of Jerahmeel" (Germ.
translation by Kautzsch, Apocryphen IT,480-402).

(2) Db, 33-283,

(3) Cf. Targ. Jer. on Gen. 37-2, Pirke R. El. 38.
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and desired to kill him. For eleven months he was
stricken with heart-disease, and was saved from death
only throush his father's prayers and his own genuine
repentance. He accordingly warns his children against
the epirit of hatred, which, if harbored, fills the
heart with poison, and prepares the way for Satan and
every evil, leading to implety and destructicn. Love
alone, conjoined with a repentant and forgiving nature,
can effect the salvation of man. Gad's counsel of
love and forgiveness is of a very high corder and will
occupy our attention later; we will here only quote a
characteristic utterance: "Love ye one another in act,
in word and in thought......If one sin against thee
tell him in peace, removing the poison of hate, and
foster not guile in thy soul (1), and if he confess and
repent, forgive him (2{; and if he deny 1t, strive nct
with him, lest he swear and thus sin doubly..... «but
rive the vengeance untoc Ced (3)". "Envy not the
prosperous, for the poor man who is free from envy is
rich".

ASHER- - -~ =~ THE T¥0 CHARACTERS OF VIRTUE ALD VICE.

Asher seeks to impress upon his children the
truth, as he has learned from experience, that there
are two waye of light and darkness, good and evii,
truth and error, virtue and vice. These two wayes are
mutually exclusive and distinct, and must ever be kept
s0. No compromise 1s allowed; a quality is whelly
guod or wholly bad. Doublefacedness serves not Geod,
but Belial. "Follow the truth with singleress of face
and flee the spirits of error". "Cleave unto goodness
only, for God hath his habitation therein”.

(1) Cf. Lev. 19=17; Katt. 18-15.
(2) Cf. Luke 17-3; Yoma E7-a.

(3 cf. Dt. 32-35; Rom. 12-16.




JOSEPH (1) «ww--~CHASTITY .

Jogeph recounts his steadfastness and falthiul
perseverance in the presence of all obstacles. He
tells how his trust in God alded and sustained him In
all his trials (2), when he was desplsed, sold and
migtreated and cast in the face of temptation. He
pecalls his steadfagtness while with Potiphar's wife;
how he fasted and prayed for her conversion and desired
to instruct her in the way of righteousness; when cast
into prison he thanked God for his escape from her.
tpor God loveth him who in a den of darkness combines
fasting with chastity, rather than the man who in
king's chambers combines luxury with License" (IX-2).
"If ye follow after chastity and purity in patlence
" and humility of heart, the Lord will dwell among you,
pecauss he loveth chastity". (X-2). Joseph further
relates (X-5, XVIII) how he refused to reveal his
birthplace and family to the meprchants who bought him
or to Potiphar, but preferred to be consldered a slave,
rather than expose hils brothers and put then to shane.
tPherefore", says he to his children, "Jjove one another
and with long-suffering hide each other's faults, for
cod delighteth in the unity of brethren" (XVII-Z).

~

(1) It is very probable, as Kohler hag pointed
out, that we have in this Testament two dlffer-
ent aspects of Joseph by two different authors;
(1) I-¥X-4, the same type of chastity as he is
represented 1in the Rabbinic Hmggadah (Targ. Jer.
on Gen. 49-22; Sotah 36-b; Pirke R. LL. 39)

(2) X-B5~XVIII, as the model of brotherly Love;
nis part ls written in simple prose and probw
ably 1o the earller. The first part (I-X,4) 1s

written in a strong, poetic style.

(2) Hers, as in the case of Issachar, We hava the
picture of a Hasid, a porsscuted saint.
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BENJAMIN-----< PURITY OF HEART.

Benjamin is here, as in Rabbinical litera-
ture (1), represented as the one who clings affection-
ately to his brother Joseph. He speaks to his children
of the nobility of Joseph's character; how Joseph over-
looked the wicked deed of his brothers and did not want
his father to hear of 1t. Trerefore Benjamin sets up
Joseph as an example of the good man; and he admonishes
his children always to occupy thelr mind with thoughts
of the good and the pure. The good man has no "evil
eye"; he 1s compassionate aven to sinners; he loves
the upright, does not envy the rich and is merciful to
the poor; the evil spirits cannot harm him, but he
influsnces the wicked for gcod; he looks not on women
with lust; he is of the same character as Joseph who
could not be defiled by sin any more than the sun can
be defiled "by shining on dung and mire". (VIII-3).

The Testament closes with an apocalypse based on Gen.
4C~27 and Dt. 33-12.

(1) Cf. Gen. Rab. 94-7.
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"And now, my children, make your hearts
good before the Lord, and your ways straight before
men, and ye shall find grace befores the Lord and men".

Test. Simeon 5-2.

L cannot be too strongly urged that the
"Testaments of the Twelve Patriarchs" do not attempt
to offer a presentaticn of ethics in a philosophical
or scientific form. The book is nct descriptive but
marrative and hortatory. Yet there arc certain
ultimate ethical bases or presuppositions which con-
sistentliy underlie the entire work and afford us a
view of the moral standards and concepts current in

ts day. These concepts are only implied, not

stated in the work. Althouprh there 1s no attampt to
deal with the subtler guestions involved, after all,
the writer manifcsts Iin a br ad way a certain philo-
sophical attitude toward the more fundamental ethical
problems, enabling us, wiih proper ethical perspective,
to make an approximate estimate of the moral temper of
the time. The book marks in many respects a consider-
able advance over the moral standards of the Cld
Testament. There is a greater (though of course not
yet complete) consclousness of self In relations to
other selves. An appreciatble increase 1s apparsnt in
the sense of ethical personality, of the value of the
individual in his relations, not to the social body,
but to other individuals. The sense of sccial sol-
idarity, for which the Jewlsh people have always been
peculiar, was stlll very sirong. But we shall ses
that the document which we are consldering, 1s char-
acterized by a breoad humanitarian outlook and by moral
principles and standards of a very high corder.
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We are dealing here, as we have already had
occasion to remark, with theclogical, or, more corrsctly,
religious ethlics. For our author, the moral 1is deegly
rooted in the divine. An admirable illustration of
this identity of the religious and ethical motives is
found in the passage from the Testament of Simeon
quoted at the head of thig chapter. The pood man ig
the God-like man. The type of ideal roodness and
moral perfection is the Hasid, the saint, whec in the
exiremity of distress looks to God for guidance and
protection. Thus Joseph (ch. 1) addresses his
children:

"I have seen in my life envy and death,

Yet I went not astray, but persevered in the truth
of the Lord,cecesccaceccns

I was beset with hunger, and the Lord himself
nourished me,

I was alone and God comforted me,

I was sick, and the Lord visited me,

In bonds, and He released me,

Slandersd, and He pleaded my Caus€,sececees

Envied by my fellow-slaves, and He exalted me".

In a more positive manner, Issachar 1in the

course of summing up his past life, says:

Guile arose not in my heart,

A lie passed not through my lips;

If any men were in distress, I joined my sighs with his,
And I shared my bread with the poor;

I wrought Godliness, all my days I kept truth;

I loved the Lord,

Likewise also every man with all my heart”.

It is at once plain that our author is not
concerned in any speculative manner, to seek the why
and wherefore of morality. He does not for a moment
seek to justify moral conduct, except to refer to God.
Thus, for him, morality ls axiomatic, an ultimate
deliverance of human consciousness; 1t 1s immediate and
intuitional. It 1s true the Patriarchs in some cases
speak of some misfortune as a direct vigitation of God
for the violation of the moral law, or less often,




51.

of material well-being as the natural consequence of
obeying Cod's law. But in no case 1is the utilitarian
motive, in the grosser sense, directly advanced.

There is not a single evidence of a bellef in pro-
portionate retribution throughout the book. On ths
contrary, there 1s the strongest kind of a tendency
toward the sentiment of "virtue for virtue's sakc" (1).

The purpose of the author in this repgard is unmistakable:

Benjanin, in his characterization of "the good man"
utters these significant words (T. Benj. 6-23) "He
gazeth not passionately upon corruptible things, nor
gathereth together riches through a desire for pleas-
ure. lle delighteth not in pleasure, he sateth not
himself with luxuries..... for the Lord is his portion".
Levi addresses his children thus: (T. Levi 2-12)

"And from the Lord's portion shall be thy life,

And He shall be thy field and vineyard,

\nd fruits, gold and silver".

Issachar, in his beautiful description of the man of
integrity, says: (T. Issach. 4-2,3).

"The single-hearted man coveteth not gold,

He overreacheth not his neighbdbor,

He longeth not after manifold dainties,

lle delighteth not in varied apparel,

He doth not desire to live a long life,

But only waiteth fcr the will of God".

Thus, God's law and the moral law are
identicsl. The motive of morality is God, or the
"fear of God".

"walk in singleness of heart in the fear of God".
(T. Reub. 4-1).
"Deliverance from envy cometh by the fear of God".
(T. Sim. 3-4).
"The fear of God overcometh hatred". (Gad 5-4).
"He that feareth God and loveth his neighbor cannot
be smitten by the spirit of Bellar, being
shielded by the fear of God". (T. Benj. 3-4) (2).

(1) We shall show in detaill, later, that the
doctrine of retributive justice is, with our
author, a purely cthical conception.

(2) This expression, "fear of God", which 1is s

often distorted out of its true significance

y Chiristian theologlans, is not a term of
elentless compulsion, o) external coercion,

s oOC
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As a corollary cof this our author goes even
further and expressly states that the moral law has
the same binding and absolute force as the natural law;
morality seems to be a component part of the universe,
an established order of human relations corresponding
tc the order of natural phenomena. Thus Naphtali
says: "Sun and moon and stars change not their order;
so dc ye also change not the law of God in the dis-
orderliness of your doings". Also, "God made all
things food in their order..........s80, my children,
let all your works be done in order with good intent
in the fear of God and do nothing disorderly in scorn
or out of its due season". (T. Naph. 3-2;2-8). Law
and morality are thus correlated and inlerdependant
conceptions.

It 1s clear then, that for our author, God
i, the ultimate source of ethics and the motive of
morality. It will now be observed, as a consequence
of this very doctrine, that a strong dualistic con-
ception of morals pervades the document. On the one
side 1s God and morality; on the other is the devil
and immorality, and the two are mutually exclusive.

A well developed symbolic demonology runc through the
Testaments. "Beliar" is the Satzn or chief of the
evil spirits; he is called the "P. ince of Deceit".
Throughout he is represented as the opposing principle
of God and the source of evil works. God 1s truth;
Beliar is decelit: God 1s light; Beliar 1s darkness.

but 1s interchangeable with "love the Lord",
"keep the law of God", etc. The Tectlaments
throughout breathe an intimates relationschip of
close communion between God and man. The
attitude of man to God in the Testaments is one
of filial devotion and reverence; and of God to
man, one c¢f parental lcve and mercy. Cr. T.
Benj. ¢-2, 11-2; T. Dan 5-3,9; T. Jud. 24-2,3;
Igss. 7-7; T. Lev. 3-2, 17-2, 18~6,13; Zeb. 9-7,
6-4 and passive. The view of the individual
Israelite as 2 son of God was already current in
Jub )-24 the second century B. C. cf. Sir. 23-1, 52-10,
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The main function of these evil "spirits" is to tempt
men (1). Such are the seven spirits of deceit which
lie in wait for youth (T. Reub. 2-1,2). These are
the spirits of fornication, insatiableness, fighting,
pride, lying, injustice (T. Reub. 3-3,6). Besides
these are the spirits of lust, hot desire, profligacy
and filthy lucre (T. Jud. 16-1); the gpirit of
jealousy (T. Jud. 13-3); of envy (T. Sim. 3-1, 4-7);
which are spoken of as the poisonous spirites (T. Sim.
4-9); and of anger (T. Dan 2-4). There are also
spirits of murder (T. Dan 1-7); of idolatry (T. Naph.
3-3); and lust (T. Jos. 7-4). Bach of these spirits
has its own particular task; as a whole their function
is to oppose and resist the work of God. Accordingly
moral goodness and badness are ahsolute terms, imme-
diately discernible and unmnistakable in their charscter.
Thus Asher unequivocally declares (T. Ash. 5-3): "Nor
may it be said that truth is a lie, nor right wrong".
The good is God, the wicked is Beliar. There is no
relative or intermediary position.

We can, in the light cf this uncompromising
dualism, understand the sharp condemnations of the
various vices. Fornication, for 2:xample, is immoral
not merely as a physical debauchery, but as representing
a backsliding from God. "For a pit unto the soul is
the sin of fornication, (‘:parating it from God and
bringing it near to idols". (T. Reub. 4-6). It is in
reality spiritual unfaithfulness (2). Adultery and
idolatry thus go hand in hand (3).

(1) In T. Levi 3-2, however, they are referred to
as spirits of retribution for vengeance on law-
less men; in T. Ash. 6-5 it i1s sald that the
evil spirit to which a man has succumbed waits
for his soul after death in order to torment it,
Thus the evil spirits have also a secondary
function of nunishment.

(3) cf. T. Sim. 5-3; Kethub 11-b: "most idolaters
are adulterers".
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Thie thoroughgoing dualism is logically
carried over into psychological dualisrm, in the realm of
man's moral character. Man ic censtituted in the imare
of Cod (1); he is compesed of two clements, body and
spirit confomatle tc each other. He ig the embodiment
of form (the God-idea) 1n substance (2) (the human body).

it creation, man ig a compesite of two opposing selves.
Here the absolute dualism of the author clparly ranifests

itself. "Two ways (3) hath Gol giver to the gons of men
and two inclinations ard two modes of zctions (4).' The
reference here is to Lhe good and evil inclinations (5)
which God implanted in man from the beginning. These two
principles are rutually antagonistic. Thus: "All thirgs

(

(2) T. Napht. 2-2. While there iz a vague intinatior
here of Pletonic differentiation of form and matter,
the tendency is rather toward Aristoteliar entelechy.
There arec occasional references in the Testaments to
the weakness cf "the flesh", but nowhere 2 trace of
"total depravity" as an oui and out cdoctrine. Both
the opposing principles here have their residence,
as polentiezlitieg, in the whole character or soul.

(2) Thic is the earliest occurrence of this phrase

in Jewish literature. The idea wags probably
suggested by Jer. £1-8: "Thus, with the Lord, behold
I set before you the way of life and the way cf
death". Cf. Pirke Avoth £-12,13; we are alco
strongly rerminded of Dt. uC-Lﬁ 19, see Journal of
Philol. XXI 243-288.

™

(4) To ASh. 1—3-

(5) This is the oldest reference Lo the {ood incli-
naticn in Jewisgh literature; see Porter's "Yetzer
Hara" in Biblical ard Semitlec Studles; Taylor's
"Ssayings of the Fathers", pp. 37-€, 148-152, 186-
192; Cha"lrb Td. of the Apocalypse of Baruch,
pp. ©92-2. In the Hebrew Serach 15-14 we read:
"God created man from the beginning.....and gave
him into the hand of his inclimation ( 7 -9§*);"
~ e "y 15
waLﬂcrv % kileeslit g??gggigge 1$!79£e¥8 the
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are by twos, one over againsgt the other; there are two
ways of good and evil and with these are the two
inelinations in our breast, discriminating them", (1).
The abgolute and antipodal nature of moral and

immoral action is thus plainly asserted. The two
kinds of conduct are clearly defined: "If the soul
take pleasure in the good inclinatlon, all its actions
are in righteousness.....but 1f it Incline to the evil
inclination, all its actions ave in wlckedness.....and
it ig ruled by Beliar". (2) ~ Thus man's moral
pature is two-fold and his dominent character 1ls deter-
mined according as he inclines to the one or the other
principle. Divine presclence is poslted (3); yet
perfect moral freedom ls accorded to man. The deter-
mining factor ie the will, with which man has Likewise
been endowed. Exercize of the will lg the distinct
moral function in making the choice between the two
principles which are implanted in man. "fwo splrits
walt upon man-~the gpirit of truth and the spirit of
decelt. And in the midst is the splrit of the under-
standing of the mind to which 1t belongeth to turn
whithergoever it will'. (4) Man is at no disadvantage
in thig struggle with the evil principle represented
by Beliar; for while man comprehends both the opposing
principles (the good and the evil) Beliar has power.
over the evil spirit alone; he cannot sway the good
inclination. The ultimete cholce lieg with man.

Thus Levi addresses hig children (T. Levi 19-1):
"hoose therefore for yourselves, elither the light or
the darkness, either the law of the Lord, or the works
of Beliar". Tach act of man in this process is

i

(1) T. Ash., 1=4,5.
(2) T, Agh. 1

(3) T. Jud. 20-3.
(4) T. Jud. 20-1,8.
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registered in his character; the results of his
volitions are written upon his heart (1) (i.e., his
character) and are always open to the knowledge of
Ced. The important point tc be observed here is
that ultimately man's own character is the seat of
his moral activity. Thus Naphtali (2-G) says:

"As a man's strength, so 1s his work....and as his
soul, so also is his word, either in the law of the
Lord, or in the works of Beliar".

We have here a clearly defined position on
the moral question. Mar at birth 1s neither good
nor bad. Nothing external to him predetermines
his character; potentiality of the moral nature and,
therefore, perfect humen freedom is thus forrulated.
Man is the master of his own destiny, & creasture of
his own roral will. In the passages which we have
already cited from T. Judah (XX-2,5) (2), we hagve
an admirable expreseion of man's attitule to“zood and
evil which are personified as the "spirits" of good
and evil. The notable factor here 1s that while
these two principles oppose each other, man himself
is the final arbiter; it 1s his will that deterrines
for either. The power of the will ie fully emphasized;
its exercize in choice and discrimination makes for the
fully developed character; by the attainment of "moral
wisdom" (3) (acts of virtue conjoined with knowledge
and study of the law) .uan identifies himself with his
potentially moral self, i.e., with the good principle
or the 217 7§’ ; by an oppesite course of action,
he attaches himself as it were, to the evil principle
or the T I, The evil spirits have power only

(1) T. Jud. 20=3. According to Jer. 31-33,
God writes His law on the hearts of men, but
man can also write these on his own heart
according to Prov., &-3: "Write them on the
tables of thy heart”.

(2) P. 55.




over those who consciously sanction and approve of,
and therefore, choose by th: exercize of their own will
and discrimination, the evil course; in other words,
man alone predeterrines his own moral self. Thus,
those who are inclined to be faithless and wicked are
easy prey for the evil spirits; these spirits at firgt
merely terpt men to sin; If the tempted ones yleld,
then the spiritg tale full possegsion of the moral
nature, and uge victims as own instruments.
Thus, for example, man's yetzer ( ™S’ ) is blinded
by covetousness and fornication (T. Jud. 18-3); it
is stirred into anger by envy (T. Sim. 4-€); the
youth is blinded by impulse ( NN "M% ) nis
better nature grows steadily weaker, until his char-
acter becomes completely vitiated, when he is an
abject slave to passion and vice fT. Jud. 11-1). But,
if, on the other hand, men asserts his better nature
( Al 9" ), if he is eingle hearted amd
clings to the truth, then the spirits of deceit can
wield no power over him nor even come inte contuct with
him; Beliar, the prince of evil, must flee from him,
for the rightecus rule over these evil spiritc and
"tread them under foot". In the dewnward process
toward complete moral degeneration three steps are
recognized: first, the soul (the will) inclines to
perverse actions; next ite modes of aclion are defined;
it drives away the good ana cleaves consciously to the
evil; finally, the result, it becomes a slave of
Bellar. This approximates in a wonderful way the
view of the ethical process from the modern standpoint
in which unrelated impulses are gradually formed into
a body of habits which then determine the cliaracter.

We have seen that the Testaments reccgnize
the soul in which the function of the will resides, ac
the seat of moral worth. This determines and stamps
the moral character. Freedom, with our author, is
freedom as an ethical implicaticn; it 1s not considered
negatively as an abstract liberty of choice, a selecticn
of a line of conduct by pure will. This is absurd
because man cannot 1ift himself above himself. Pure
will having no manhood with it, or inner constraint,
is worthless as an expression of man. But, as our
author would say in modern terms, affirmatively and
positively, freedom is the ability of man to be himself
in accordance with the highest moral law--God's law,




which he has consciously accepted and recognized as
hig own. It is not a ylelding to the strongest motive;
there 1is no motlve apart from the man. The motive 1s

a present state of consclousness and is what 1%t is
because the man ls what he is, The man is what he 1s
because of two factors: lst, original equipment at birth
(i.6., potential powers) and, 8nd, hlg own personal
reaction (i.e., exercize of will). _

Throughout the book, the one great ethlcal
quality, the determining featurs of moral conduct, and
that which enables man to identify himself with his
better nature ( 2SN I9’) andTovercome the tenpta-
tions and advances of Bellar,is mental purlty. Thisg
is the positive teaching of the author par excellence,
Here also can we digcern the inwardness of the author's
moral comprehension and ethical doctrines. Purity of
the heart is the great moral desideratum and the basls
of moral actlon. It is true that man is only poten-
tially good; yet his “PABHN Y represents thal in
him which is God-given; it is his moral self; it is that
which constitutes his protection agalnst the evil
angels. Man starts out in life equipped with mental
(moral) purity. He has the making of his character
in his own hands. His moral freedom is his greatest
asael. By meang of this he can react in a moral way
to the conditions which life presents. By "singleness
of heart", the author means cleanness, wholesomeness of
thought. This enables man to remain morally pure in
the midsgt of all temptations. Thug the author con-
stantly urges purity of mind as the stoutest weapon
against the spirits of evil. "If fornication over-
comes not your mind, nelther can Bellar overcome yon" .
(1). This is equivalent to saying that 1f the vicious,
unreasoning impulse is checked at 1its inception by the
effort of the mind, i.e., 1f the thoughts are kept
clear of the lower animal desires, by earnest,wholesome
oceupation allowing no room for them, then the tempta-
tion ibself is removed, Bellar is cast out, and the

(1) Tm R@I,lbw 4""‘"11@
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character is saved from the vitiating influence of
yielding to the ignoble impulse. Belier has no
power over the pure. "If you wich to be pure in
mind guard your sensez" says Reuben (6-1). The
power of the mind (refliection and reason) to contrel
sense-impressions is here asserted. "Let your mind
be unto good", says Benjamin, "for he that hath his
mind right ceeth all thinge rightly". "Where there
is 1ight in the mind, darkness fleeth away". (Benj.
5-3). "If yc keep eilence in purity of heart, ye
shall understand how to hold fast the will of God,
and to cast away the will of Beliar". (T. Napht, 3-1).
"The good mind hath aiot two tongues of blessing and
of cursing.......cf hypocrisy and of truth; but it
hath one cGisposition incorrupt and pure". (T. Benj.
6-5). The most significant expression in the book
regarding the purity of the mind as an ethical
¢’ctum is voiced by Benjamir in these worde: "He that
hath a pure mind.....looketh not after a woman with a
view to fornication; for (4£f) he hath no defilement
in his heart, because the spirit of God resteth upon
him. For as the sun cannot be defiled by shining on
dung and mire, but rather drieth up both ani driveth
away the impurity; so also the pure mind, tho' en-
compassed by the defilements of earth rather cleanseth
them and is not itself defiled” (1'. This statement
is remarkable for the author's grasp regarding the
incorruptibility of character; i1i.e., of an ordered,
moral character, and its power of resistance to evil.
Purity of heart, or the spirit of truth
( M1 79°) is identified by our author with the
spirit of God. With the exception of Sirach (17-3)
our author is probably the first one to quote the
statement in Genesis (1-27)(that man was created in
the image of God) for an ethical purpose (2). This
God-likeness is man's potentially moral self; it is
given to him in trust and must be guarded from con-
tamiraticn until it is retumed to its divine source.

(1) T- BenJu 8-2,3-
(2) T. Napht. 2-5.
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The following notable words are from the (Hebrew)
Testament of Naphtall (L0«8,9): "God hath poured into

" pan e living soul and a pure spirit from Himself;
blessed is the man who does not defile the holy spirlt
of God which hath been put and breathed into him,

and blessed 1ls he who peturng it to his Creator as
pure as it was on the day when He entrusted it to him".

By this insistence on mental purity, the
author clsarly recognlzes what in modern psychologlceal
phrageology We would term idecmotor activity, or the
interaction between thinking and doing, judging and
acting, or betlween mind and conduct. The dictum,
"getions declare the men"” would thus mean for our
author that a man's actlons (L.6., his habits of
action) exhiblt his judgments, for when a man Jjudges,
he at the same time achs, and the reverse ig correg-
pondingly true, Thus our author would say: "As 2
man thinketh in his heart so does he". This thinking
(or judging process) ls approving, accepting a, cer-
tain line of conduect and 1s therefore itself Indis-
pensable factor in the formation of character.

In keeping with this lofty conception, our
author lays very greal stress on the inner character
of moral worth and on the spirit. The intent, the
motive, is with him of prime importance. Joseph 8ays,
rogarding his experience with the wife of Potiphar:
"and not even in thought did I incline to her". In
describing the moral qualities of the good man,  Gad
says (T. Gad 5-5): "He will not do wrong to any man
even in thought'. Herein is contained the princlple
that Ties at the bagls of all the commands in the
famous "Sermon on the Mount"; (Matt. B-281 £f), requiring
the heart, not merely outward conformance. Our
author understands well that morality cannot be
achleved through external regtraints or the coerclon
of legalism. 1t is true, the term, "law of God"
oceurs frequently in the book, but nowhere is the dvy,
rruttless formalism of Halacha or even any priestly
eult or ceremonialism enjoined. On the conbrary,
the deep spirituality of his ethical teaching ls every-
where glven expr@sgion.throughout the Testaments.
Agsher in his noteworthy description of "The Two Waya",
in no uncertain tones condemnes fasting when combined
in mock plety with adultery; performance of cormmandment s
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when combined with moral worthlessness, and cherity
combined with cruelty. This "doublefacedness" is
represented as a most despicable trait. A man cannot
excuse hisg inner corruptness and depravity by the
cbservance of outward forms and ceremonies. God will
not accept the "seeming good as the genuine good".
(T. Gad IX; I11).

The spirituval inwardness of the book and its
emphasis on personality ie further illustrated by its
teaching as to conscience. This belonge to the two-
fold function of the spirit of gcodness or truth,
which not only inspires to good action but also acts
as an accuser within the heart of the sinner. This
is contained in the remarkable words of Judah (20-5):
"And the spirit of truth testifieth all things ard
accuseth all; but the sinner 1s burnt up by hie own
heart and cannot raise his face to the Judge". The
spirit of truth 1s thus almost equivalant tc "con-
sclence" (1) understood not so much as the source of
moral cbligaticr, but as the faculty which passec
judgment upon acticns after they are done. The
action of the conscience is a2lsn described by Cad
(5-3): "He that is just and honorable is ashamed tc
do what 1s unjust, belng reproved not of ancthzr. but
of his own heart". "“onscience" thus pronounces
judgment on cur own actions, not on those of others.
The sinner is thus arrainged btefore the har of his own
conscience, and in the court of self-introspection.

He may escape the punishrent imposed by men or deviced
by statute, but he cannot stifle the consciousnescs of
gin and the indictment of self-ccndemnatlion. Herein,
our author has gttained a wonderful insight into the
moral situation. Rarben (4-2) speaks of his own
"conscience" (0vreEcon o (S ) troubling him all his
1ife for his incestuous crime. The working of the
conscience is further 1llustrated by 1ts power to
manifest 1tself even on the external features of man.

(1) This is the first time in Jewish literature
that the conecience appears &g a developed
conception. Cf. Eccles., 10-2C,
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Note the following significant words from Cimeon
(5-1): "Joseph was comely and goodly to lock upon,
because no wickednecs dwelt in him; for some of the
trouble of the spirit the face manifesgsteth". "Con-
science" in the Testaments is God working in man; it
ie peculiarly an inner reality; it is the essentially
personal element of the power to judge or distinguish
between right and wrong. The final judge of our
conduct ig therefore not man (1., €., anything oxterazl)
but Cod. "For good men" says Asher (4-1), "they that
are of single-face, though they be thought by them
that are double- fﬁunu to sin, are just before God"

The 2uthor's doctrine of sin, punishment and
repentance, affords us a still clearsr view of his
moral grasp. We have already seen how sin is identl-
fied with the spirits of evil ( VY9I %' ); yet
human responsihbility is throughout maintained. Sin
ig the identification of self with the y™I7 ¥

or Bellar through conscious exercize of the will. But

Zebulon (6-7) speaks of the weakness of the flesh and
the possibility of belng deceived; thersfore God's
abundant mercy and pardon are ever at hand for the
truly repuntan\. sinner, who, persisting in the right
can cas! out every e lrit of Beliar. Ein, ucbprqihg
to the author, may be hroadly classed as (lst)ayvoca
(1) and (2nd) @romc¢a ., The first refers nct so
much to the failure to recognize a wrong committed

as to the fallure to acknowledge it. Ignorance in
itself, although a plea for pardon, cannol, be regarded
as an excuse for sin. An example of Ayvroca

15 the act of Zebulon (1-4,5) in not reveasllng to his
father the crime of his brothers in selling Joseph.
This refers both to the sin actually committed and

to the wicked deed intended or only in the Lhoughtb.
Intent has here a prominent place. Simeon's (2)
hatred of Joseph which made him contemplate the sin of
murder 1s regarded by God as much a crime as i1 he had

(l) Cf- TI Rellb. 1"6; T. Le\'l 3-5; T. Jud. lg"a .
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actually commitied the murder; hence punighment 1
meted out to him accordingly. We have here the
original conception, of which the  (Apostolic) deoctrine
i1s an echo: "He that hateth his brother is-a murderer".

The inner nature of sin was thusg clearly in
the mind of the writer. In describing the evil
effects of specific =zins, he lays greatest emphasis on
the vitiating and corroding influence on the character.
Observe the description of the demoralizing effects of
foraication (T. Reuben, 4, 5, 6); of avarice (T. Jud.
18, 1¢); Gad's vivid portrayal of ihe vicious effects
of hatred (T. Cad 3, 4, 5, Cf. T. Dan 2, 3, 4); and
Simeon's picture of the destructivenesss of envy, as a
poisonous spirit, taking possession of and transforming
the whole personalitly, darxening the mind, lowering
the moral tone and souring the entire nature of the
victim (T. Sim. 4-8,9; Cf. Gad 7).

This 1s, however, no irretrievable condition.
Repentance and recovery are possible, no matter how
depraved the sinner. Thigc also is an inner process.
True rcpentance involves the acknowledgement of the
wrong committed, the subjugation of every evil incli-
nation, and a genuine desire to be restored to the
former purity, i.e., to regain the A1071T —Ms*?
"True repentance after a goodly sort, drive_h away
the darkness, enlighteneth the eyes, gilveth knowledre
to the soul and leadeth the mind to salvation" (T. Cad
5-6,8) (1). (Morsover, in this process God helps the
sinner in his efforts to repent (Cf. T. Zeb. 9-4).

The saving grace of love 1s here taught. "The spirit
of love worketh together with the law of God in long
suffering unto the salvation of men". (T. Gad 4-7).

The author's teaching on retributicn is sur-
prising for iis moral depth and its marked advance on
the prevalling thought of its time. Punishment for
sin 1s nothing externally imposed. The writer of the
Testaments holds the doctrine cof retributiwe justice.

L]

(1) cf. also T. Reub. 1-%, 2-1; T. Sim. 2-13;
T. Jud. 15-4; T. Jos. €-6; T. Benj. 5-4.
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Sin brings its own punishment in this world. The
moet striking expression of this teaching is found in
Gad (5-10): "For by what things a man transfresseth,
by the sacme also is he punished". We have here, not
the doctrine of a definite sel of laws covering a
definite set of sins; but the author recognizes thae
profound truth of "moral rscoil", i.e., the inevitable
law of compensation (punishment following in the wake
of sin) operating upon men as irrevocakbly as the
natural law of cause and effect. This is a wonderful
advance on the primitive human law of retaliation, of
"tit for tat". It is all the more remarkable in the
work we are now considering, since the old mechanical
view seems to have been literally acceptea in the
second century B. C. (1). The law of retributive
justice 1s here spiritually conceived and is the fore-
runne.: of the New Testament words: "Whatsoever a man
soweth, that shall he also reap", (Gal. 6-7) or, "He
that doeth wrong shall rsceive again the wrong that

he hath done" (Col. 3-25). Note these words from
Levi (T. Lev. 13-6): "Sow good things in your souls,
that ye may find them in your life. But if ye sow
evll things, Ye shall reap every trouble and afflic-
tion". In positive form we have thic law expressed
in Zebulon (T. Zeb. 5-3): "Even as a man doeth to his
neighbor, even so will the Lord do to him"; similarly
(6-6b): "He that shareth with his neighbor receiveth
manifold more from the Lord"; in still more positive
form (Ibid 8-1,3): "Have, my children, compassicn
towards every man with mercy, that the Lord also may
have compassion and mercy upon you. For in the degree
in which a man hath compassion upon his neiﬂhbors, in
the same degree hath the Lord also upon him" (2)

(1) Cf. Bk. of Jub, 4-31,32; 2 Kacc. 5-10, 15-32,33.

(2) cf. Dt. 13-18. Thic sentiment (T. Zeb. ﬁts)
has been attributed to Gamliel II (80-105 C.E.)
but it is more probable that Garliel drew on our
author In ohabb. 151b occurs the following:

bvaib 159 (rhrae pvsaa Iy onwa $o
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Cf. Jerus Tal, B.K. &c; Sifre Dt. ©=6: Joseph
B.X. IX, 30. In Tanch. B. s 30, Pesikta,




ever attained by pre-Christian Judaism

ethical teachings and doctrines of the

R.C. 38,
2 ed. I, 94, Note, 1903).

/ (1) ®d. Test. XIT Patr.

We have seen that the ethical concepts under-
lying our book are of a pemarkably high order and ssem
to justify the remark of Mr, Charles that this document
is "pepresentative of the loftiest ethical standard

1 (1)«'

now undertake to consider briefly, some of the leading

book.

1654, this saying 1s attributed to
Jose b. Heglilli (Bacher: Agtda der Tann.,

London 19208,

N

We shall




CHAPTER VII.

The indebtedness of Christianity to Judaism
for practically all its fundamental ethical conceptis
is generally admitted by Christlan scholars. Schurer,
in the opening lines of his monumental work (1) say-:
"No incident in the Gospel story, no word in the
preaching of Jesus Christ is intelligible apart fron
its setting In Jewish history and without a clear
understanding of that world of thought distinction of
the Jewish people". This is especially true with
regard to the influence exerted by the Testamenis of
the Twelve Patriarchs”". As long as the old view was
held that the "Testaments" were a product of the second
Chrigtian century, they were naturally regarded as a
literary dependent of the New Testament (2). But with
the reversal of this chronological relation, the
question of the connection between the Testaments and
the New Testament assumes new and vital importance (2).
In considering some of the more prominent ethical
teachings of the Testaments we shall find a surprising
frequency of coincldence in thought and diction with

(1) History of the Jewish people in the Time of
J. C.

(2) See Warfield, N. Y. Presb. Rev. Jan, 1880,
p. B7.

(z) A comparative study of the two works shows
that the Testaments were not only known but
profusely used by several of the N. T. writers.
See Charleg: Hibbert Journ., volume III, p.
569-672; Ed. Test. XII Patr. Lond. 1908.
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the teachings of the New Testament (1).

It has doubtless been observed from our
summary of the Testarents (pp. 37-4C€) that the center
of the patriarchal narratives throughout is Joseph.
Each of the patriarchs confesses his share in the
crime of selling their brother Joseph. Joseph's
attitude toward them in Egypt 1s recalled and each
of the patriarchs repents his part in the outrage
done to their brother. We find, therefore, as it
would be natural to expect, that one of the foremost
ethical themes of the book is brotherly love. "And
now, my children," says Gad (6-1), "love ye each his
brother, and put away hatred from your hearts, love
one another in deed, in word and in thought“.

Joseph is5 made to say (T. Jos. 17-2,3): "Io ye also,
therefore, love one another, and with long-suffering
hide ye one erother's faults; for God delighteth in

the nnity of brethren and in the purpose of a heart

that takes pleasure in love" (2). Our author

(1) 1 Thess. 2-16 is a verbatim quotation fromn
T. Lev. 6-10. Cf. also Rom. 12-21, ("Over-
come evil with good") with T. Benj. 4-3 ("by
doing good he overcometh evil"); Rom. 12-19
("Avenge not yourselves, but leave room for
Cod's wrath") with T. Gad 6-7 ("forgive
him.........and leave the vengeance to God");
cf. 2 Cor. 7-10 ("Codly sorrow worketh re-
pentance unto salvation") with T. GCad 5-7
("A true Godly SOrrow....... leadeth the mind
to salvation"). Cf. Eph. 5-6 ("Let no man
beguile you with vain words") with T. Naph.

3-1 ("Begulle not your souls with vain words").

(2) Cf. also T. Reub. 6-9; Sim. 4-7; Zeb. 8-4,6;

Dan 5-3; Gad 4-2, 6-1, 7-7; T. Benj. 3-3,4.

-




evidently recognized the beneficent power of this
great principle. In a striking and beautiful manuner,
Gad (4+6,7) contrasts the destructive power of hatred
with the saving grace of love: "As love would quicken
the dead, and would c¢all back them that are condemned
to die, so hatred would slay the living, and thoge
that had sinned venlally it would not suffer to live;
for the splrit of hatred worketh together with Satan,
through hastiness of splrit, in all things unto men's
death; but the spirit of love worketh together with
the law of God in long-suffering unto the salvation of
men".  Sympathy and compassion are the essence of
love. Joseph (17-7) says: "Thelr children were my
children, their life wag ny life, and all thelr suf-
fering was my suffering". Love and sympathy exercilze
great powsr in breaking the force of the evil spirits,
(hatred, envy, jealousy, etc.) and are attained only
after the mind has become enlightened through clinging
to God. Obgserve these notable words from Simeon
(3~5,6):."If a man flee to the Lord, the evil apirit
runneth away from him, and hisg mind is lightened;
and henceforth he syupathizeth with him whom he envied,
and agreoth with those who love him, and g0 ceaseth
from his envy". Zebulon's acts of compassion are
recalled; how ag a fisherman he used to share his
catches with the poor, and how in the winter time he
would give his own garments to those in distress.
Mercy even to beasts is enjoined (1), and alms-giving
when conjoined with soundness of heart is commended (2).

e

(1) T, Zeb., Bwl,

(2) T, Iss. 3«8, Cf. Rom. 18«8, The splrit in
which alms are dlspensged is here emphagized:
the almg-giving which Issachar speaks of is
directed by "singleness of heart, by sincerity
of purpose,”and not by ulterior motives of
display and ostentation. Our author thus
possessed a very high conception of charity.
Cf. 2 Cor. 9=13, 8«2, 9wll-~+Jogeph Ant. VII, 13,
N




69.

The author's doctrine of universalism reveals
in a strikling way, that the ethlics of love which he
teaches, is no mean or narrow conception, confined to
Jews and Palesgtine. The broad, humanitarian character
of our document is here fully manifested. In his
teaching of brotherly love, and love of necighbor, the
author has not merely in mind love of Jewish brother,
or Jewish neighbor. e preaches a broad and all-
encompassing universalisnm. Throughout the integral
parts of the book, he has constantly in mind "the
Gentiles" (1). Benjamin (9-2) in referring to the
new (Messianic) era, speaks of "all the Gentiles" as
participating equally with the twelve tribes of Israel
in the glory of the "last temple". Our author here
has in mind the prophecy of Haggai (2-9). We can
readily see how such an expectation would have been,
not only possible, but quite characteristic, 1in the
period to which the Testaments belong. The writer, a
Pharisalc supporter of the Kaccabees in the second
century B. C., out of his boundless enthusiasm in this
wonderful period of John Hyrcanus' victories, already
sees the fulfillmen. of Haggai's prophecy. Both the
twelve tribes and the Gentiles are to worship together.
Israel is in readiness; it has already triumphed over
heathenism and Hellenism, and the conversion of the
Gentiles is now at hand.

This universalistic hope is thoroughly in
accord with the profoundly ethical character of the
book as a whole. We have already seen that the very
foundation of our author's moral concepts, and the
starting point of his ethics, 1s the principle which
he quotes from Gen. (1-27): "God created man in His
own image”. This marks at once the far reach and
grasp of the author's ethical conception. We hLave
also seen how moral salvation is achieved not through
external statutes, but through character. The law,

(1) The doctrine of universalism is of course
directly connected with the Messlanic portions
of the book.
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according to the writer of the Testaments,"was given

to lighten every man". (T. Lev. 14-4). Therefore when
God made the law, He iIntended it to include the Gentiles,
who through the example and teaching of Israecl, are,
ultimately, to be saved. The unristakable position of
the author on universalisr is further illustrated in
his deseription of the function of "Michael". He is
the guardlan angel of the rightecus of all rnaticns

(T. Lev. 5-7), the mediator between God and man (T.

Dan 6=-2). In Levi (6-14) the Maccabean priesthocd is
to exercize this function between God and man, on
behalf of the Gentiles. According to the kKessianlic
hymn in T. Lev. 1€, the functior of Intercession wac
assigned to the Messiah (1). At all eventis, it is
certain that our author included the Gentileg in his
plan of salvation. In this he is a follower of
Israel's greatest prophets (2). His universalism is

a natural outgrowth and logical development of his
ethical standard. We car thus more readlly accede
that when our author dwells upon "love" as a cardinal
doctrine in his ethicn, the great macs cf humanity is

(1) The salveticn of the Gentiles is clearly
predicted in T. Lev. 4-4; T. Benj. 10=5; T.
Lev. €~14 ("and save mankind"); T. Sim. &-5;
T. Agsh., 7-3; T. Naph. 6-3 ("and every race of
mankind"); T. Lev. 2-11; T. Benj. 9=2; T. Dan
6=-7 ("and all the peoples shall glorify the
Lord"); T. Jud. 25-5. The text of T. Sim.
6-4 15 corrupt.

(2) C©CFf. Jer. 4-2, 16=19, 3=17, 12-16,17; Iga. &2,
4, 19-16,25, 45-14, 49-G; Pss. 22-27,31, 65-2.

e e e ———
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his ultimate air and object (1).

Ve arc now preparec to consider what is
withcut doubt, the greatest and most distinctive con-
tribution of our avthor to the ethical thought of his
day . The two great commendments in the 0ld Testanent,
"Thou shalt love the Lord, thy God, with all tLhy
heart" (Levit. 1¢-1€), and "Thou shalt love thy
neighbor as thyself" (Dt. €-5), when taken separately
and isolated from each cother, are expressions of only
an incomplete part or phase of man's highest moral
obligation. In the Testaments, for the first time in
Jewish literature, or in any literature, we have these
twe powerful commandments conjoined and fused into
one all-comprehensive dictum of all moral dutly.

"Love the Lord all your life, and one another with a
true heart " (T. Dan 5-3). "Love the Lord and your
neighbor--have compassion on the poor znd the weak"
(7. Iss. 5-2) (2). Love for God and love for cne'z
fellowman are ascribed as the predopinant attitude

of the "single-hearted man". ( 123 Q5). The two
kinds of love inveolve and presuppose each other.

Thus love for God manifests itself in love for fellow-
man by practical deeds of well-doing in sympathetic
human rele ions; and love for man, correspondingly
expresses itself in the fulfilling of God's moral law.

(1) Bousset ( Die Relig. d. Judenth, 2, p. 154)
speaks of particularism and sweeplngly states
that the humane character of Hellenigtic ethics
was lecking among the Jews. He cites a verse
frorm Sirach (12-6) to the effect that God
"hates the wicked", to prove his point. But
Bousset is herc doing an injustice to one of
the most valuable literary documents of the time
of whick he speaks. The Test. XII Patr. do
not deserve to be lightly overlooked iIn the
interests of sweeping characterizations.

(2) Cf. also T. Iss. 7-€; Benj. 2-3,5; T. Gad 4-€.
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Herein i:c contained the classical expression of the
broadest grasp of moral consciousness, the union of
religlon and rncrality. ©PFor a very long time, until
tke critical acumen of schclars had torn away the

vell of nmystery in which our btook was enwrapped, the
New Testament was accorded the distinction of havirg
been the first literary authority to give expression
to this lofty concepticn (1). It was therefore re-
garded as one of the unique ethical concepis cof
Christianity. C. Montefiore in a symposiur in the
Hibbert Journel (Vol. III, p.€4S) on the "Impressicns
of Christianity" from the points of view of the non-
Christian religions", pointing out what he, ac a Jew,
considers "both valuable and criginal, new and true"
in the teachings of the Synoptic Gospels when compared
with ordinary and average Judaism, says: "The combina-
tion of Dt. €-4,5 with Levit. 19-1E8-~the love of God
with the love of man--in Mark 12-29,21 was surely a
brillient flash of the highest religicus genius". Had
Montefiore been thoroughly acquainted with the "Testa-
nents of the Twelve Patriarchs” and known that it was
a distinctively pre-Chrictian Jewish document, he
could hardly have macde this statement without radically
revising it.

Another teaching of the Testaments, which may
also be considered unique, 1s its doctrine of love even
for enemies (2). We have here nc exaggerated form of
self-effacement cr of maudlin sentirentalism, but the
expression of an attitude which is at conce gentle and
vigorous. "If any one seeketh to do evil unto you,
do well unto him, and pray for hima and ye shall be
redeemed of the Lord from all evil” (T. Jos. 18-%).

In his descripticn of the good man Benjamin (4-2,3) says:

"The pood man hath not an evil eye; he showeth mercy to
all men, even though they be sinners. And even though

(1) cf. Matt. 22-37,39; Mark 12-30,31; here 1t 1s

ascribed to Jesus; in Luke 10-27, it 1s attributed

to the scribes.

(2) This also is often considered a unique con-
tribution of Christianity.
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they devise with evil intent concerning him, by doing
good he overcometh evil, being shielded by God". In
the same Testament (T. Benj. 5-1,4) occurs the follow-
ing: "If you have a good mind, then will both wicked
men be at peace with you, and the profligate will
reverence you and turn unte good....... .For if any

one does violence to a holy man, he repenteth; for

the holy man is merciful to his reviler, and holdeth
his peace” (1).

This same ethical quality 1s more clearly
brought out ir the author's teaching on forgiveness.
This docirine is wonderful for the beauty and depth
of genuine moral insight which it reveals, and, for
thorcugh understanding of man's inner nature, 1is
unsurpassed elther in the Cld or New Testament. f
for nothing else than this alcne, the writer of the
Testaments deserves to be ranked amon@i the greatest
of ancient ethical writers. The generous act of
Joseph in forgiving his brethren is emphasised in
the Testaments, and, throughout, for this reason,
Joseph is set up as an example worthy of emulaticn.
The typical expressicn on the subject of fcrgiveness
is contained in T. Gad 6-2,7. We cannot refrain from
quoting it *n its entirety: "Love ye one another from
the heart; «nd if a man sin against thee, cpeak
peacably to hir, and in thy soul hold not gulle; and
if he repent and confess, forgive him. But 1if he
deny 1it, do not get into a passion with him, lest
catching the poison from thee he take to swearing and
so thou zin doubly. And though he deny 1t, and yet
have a sense of shame when reproved, give over re-
proving hinm. For he who deniecth may repent so as not
again to wrong thee. But if he be shameless and per-
sisteth in his wrong-doing, even so forgive him from

(1) cf. also T. Ash. 2-2: "A man who showeth nc
compassion upon him who serveth his tupn in
BVIY sasnsianedB EVELNS
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the heart, and leave to God the avenging" (1). No
nobler or more reascnable conception of true forgive-
ness could possibly be attained. The most striking
element in this teaching is its atmosphere of manly
forbearance. It teaches an effective, wholesome
attitude toward one who has given offence. There is
here no diluted ethics of vapid quietism, or of pas-
sive submissicn. Nor is it the ethics of active,
self-assertive resistance. The one who 1s offended
is neither to treat the offender with utter indiffer-
ence, nor to retaliate upon him with tit for tat.
Without animus or motives of revenge he should rather
endeavor to restore the relations of amity which the
offender had forfeited by his conduct. The process
of forgiveness according to our author is this:- when
offence is given and anger is aroused, you are first’
of all to crush the immediate impulse of resentment
against the offender, and then, not to let the matter
drop there, but quietly and gently to speak to him
about the offence. If he acknowledges the wrong and
expresses his regret, you are, of course, freely tc
forgive him. But if he refuses to admit the wrong,
you must above all things, not lose your temper, for
this would avail nothing; ** would only aggravate the
matter still further and inveclve you in a double sin,
by goading him into becoming still more churlish, and
by yourself yielding to futile rage. In case the
cffender persists in his attitu@e of denial, you must
at all events reprcach him no further, for one of

two things is bound tc result. He will either have
felt conscience~-stricken and ashamed when you first
reproved him, and, therefcre, though not manly enough
to openly acknowledge it, will afterward be at peace
with you; or else he will not have a sensc of shame

(1) Jesus cof the Gospels must certalnly have
been acquainted with these words. There 1is
a remarkably clcse parallel both in thought
and diction, between his teaching on this
subject (Matt. 16-15,35; Luke 17-3) and the
teaching of our authror.




and therefore will only continue in his insulting
attitude. In this event, since nothing further can
possibly be done, you are to forgive him "from the
heart" and let the matter rest with God. Cur author
evidently understiands the situation here. He recog-
nizes that it 1s not always possible to restore the
offender to friendly relations; but the offended one
can always exercize true forgiveness, even if in a
limited sense, no matter what the future attitude of
the offende@{ It 1s thus always possitle, according
to our author, for the offended one to rid himself

of all personal resentment, and maintain an attitude
of sympathy toward his offendeir, so that there is
always a poesibility of restoring right relations;

in so doing he has performed his full moral duty.
Such 1s the essence of real forglveness. It con~-
sists in the sincere, manly effort to bring back our
offender into harmonicus relations with us. But the
important feature here is that our author does not
teach forgiveness in one sweeping cormand designed to
apply to all cases, but he recognizes that a distine-
tion must be made in kinds of true forgiveness,
according as the circumstances vary.

Our author shcws here a keen grasp of the
situation. Charles, raferring to the words in T.
Gad, quoted above, says: "These verses contain the
most remarkable statement on the subject of forgive-
ness in all ancient literature. They show a wonder-
ful insight into the true psychology of the questicn".
Thus, despite the sweeping characterizaticns of
Christian schclers regarding the period in which our
work was composed, we can at least say, that pre-
Christlan Judaism possessed a lofty system of ethlcs
on the subject of forgivencss. Charles, further
(in the Hibberi Journal, V. III, p. 571) uses these
significant words:"I confess that until I had studied
this passage in the Testamenis, I had regarded our
Lord's teachings in this matter as unique"

In keeping with this remarkable conception
of forgiveness, is the author's teaching of self-
mastery. "I any man speak against you do not be
moved to anger; if you are cormended as good men,
do not be uplifted. Do not be carried away either

< m— -
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by self-complacency or dissatisfaction" (T. Dan 4-3).
A well-balanceda mental outlook is tlhus one of the
cardinal dectrines of thke book.

Anong ihe vices which our author warns
against are hatred, lying, envy, lust, covelousness
and with these he contrasts the virtues of long-
suffering, truthfulness, love, purity, generosity,

etc. The descripticns of the demoralizing character

of hatred, envy, malice and the like, are powerful
and graphic. Anger (1), if persisted in, beclcuds
the mental vision and distorts the whole outloock upon
life, and claims its victim as its own. "Anger 1s
blindness and doee not suffer one to see the face of
any man with truth" (T. Dan 2-2). Envy (2) is
eirilar in its effects. It is bestial. It is apt
to dominate the whole mind of man. It suffers hinm
ne.trher to eat nor to drink, nor to do any good thing.
So long 55 he that 1s envied flourishes, he that
envies pines away. Deliverance from envy comeés from
the fear of God; thereby a man's mind is relieved of
its burden and he can sympathize with him whon he
envied, and join hands with his well-wishers. Envy
is provoked by the prosperity of others, wherefore,
exhorts our teacher: "If a man 1s p ‘ospered beyond
you do not be grieved, but pray for hixz that his
prosperity may be perfected" (T. Cad 7-1). Hatred
is evil for "it constantly mateth with lying" (T.
Gad 5-1). A men 1s ‘hot to keep a ledger-account of
the evil done hir" by his neighbor (T. Zeb. 8-5) (3).
On the questicn cf temperance and total

abstirence, our author gives splendid advice: "Observe,

my children, the right 1imit in wine....if ye drink
wine with gladness, be ye modest with the fear of God,

[1) cfc T. 51!!.‘.. 3-1,:, 4-8’9; T- Gad 70

il L
(2) cf. . Dan 2,‘3-and %, especially Z-4, 3~

(3) Cf. I Cer. 1Z-5.
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for if in yours gladness, the fear of (od departeth, there

dpunkenness arises, and chamelessness stealeth in.

But if you would live goberly, do not touch wine at all,
lest ye sin in words of outrage....and perlsh before
your time" (T. Jud. 16-1,4). Also, "Be not drunk with
wine; for wine turneth away the nind from truth and
inspireth the pagsion of 1ust...and if the occasion of
the lust be present, he worketh the sin and ls not
aghamed" (T. Jud. 14wl ,3) .

Among the various types of virtue or moral
excellence which the patriarchs 1n the Testaments are
made to represent, that of Issachar is perhaps the
archtype of the writer. Tssachar 1s the slmple-
heaprted husbandman, the expression of slmple and
unalloyed goodness. He is the man of nalve, primitive
virtues, a tiller of the soil, uncontaminated by the
excesses and luxuries of the larger, worldly life. He
ghuns the defilements of socilely and hag contempt for
gold and lust. e is the man of "single-heart” or
inteprity ( fmAdTys rapolas = 225 a* )
The virtue of singleness of heart, or a unified 1ife,
seems Lo have been the favorite moral theme of our
author., Issachar, for instance, who embodies this
{deal, walks in "singleness of soul! and looks on all
things with uprighiness of heart; he ig free from envy,
malice, greed; he does not slander hils neighbor, nor
try to overreach hinm. His heart is nol set on gain
and he fresly gives 1o the needy; he harbors no gensual
thoughts, but whatever he does ls well-pleasing to the
tord (L). The same doclrine of single minded virtue
1g nlso expressed by Benjamnin (6-5) who condenns &
double standard of life. "The good man hath not two
tongues of blessing and of curging,m.ww,of hypoorisy
and truth, but 1t hath one disposition,&incorrupt and
pure . " gimilarly Judah condenns the man who 1s a
"alave L6 two contrary passiong” (2).

(1) T, Tas. 3, 4.

(2) Thip strongly recalls Matt. G-243 "ve cannot
gorve God and mammon' .
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CHAPTZR YIII.

THE TZSTAKMERTS AS A TEXT-B0CK OF MORALS.

The sthical doctrines znd teachings of the
Testaments of the Twelve Patriarchs which we have just
been briefly considering are manifestly of a rana“'ahly
high order, and show that our author was possessed not
only of an Intimate knowledge of moral nature, but also,
of moral principles, which for his time and day, may
truly be considered wonderful. The objeciicn, however
will naturally and with perfect justice be raised, that
the docurent in question dces not actually represcnl
and express the ethical ideals and norms which werec
dominant in the period of iis composgition, since it is
only an isclated o esoteric work unknown to the wider
masses of people, and therefore, ineffective as an
influzsntial and authoritative document. If the
assumption on which this stateme t 1s based were true,
the contention here made would be logical and valid.

We could then hardly speal of the Testaments of Lhe
Twelve Patriarchs as a literary witness or raflex of
pre-Christian Jewish ethics in the strict sense of the
term. For a 11ue“ary document Lo be 0unaidereq author-
ftative at scze riven period, must have had sone
currency and recognitlon. Of course, i{ii would still
remain true, that no matter how narrow its influence, or
how 1little known, our book represents some ethical
ideals and tcachings, which got themselves expressed in
a form of writing which in its day was conslidered the
authoritative form. But very fortunately we are
enabled to show, through documentary evidence, that the
Testaments did have currency and recognitlion and did
wicld considerable influence in iis own day. Having
shown this 1t will be plain that the Testamenis are a
genuine Jewish product and that iils ethics are Jewish
ethics. The fact that the Testamenls remained so long
in obscuriiy, and that for centuries it was regarded as
a Christlan document, proves nothing as to the influence

]
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it once wielded, c¢r the relation it bears to its own
time. Ve have already scen that (p. 4) it was one of
many similar Jewish works, which was in the course of
time, appropriated by the Church, re-touched and in-
corporated as a Christian docurent. The light of
modern scholarship reveals beyond dispute the Jewish
character and origin of the hook. The only questicn
now is, can 1t be used as evidence in a consideration
of the ethical 1ife of the time to which it is related.

We must first of all, zgaln briefly notice

that the work as a book of ethics is purely objective
in character, not subjective as a formulation of
ethical principles. It is cast in the form which was
the vehicle in its day for expressing ethical maxims
aird moral exhortations, namely--the Haggadic form.
Our work is a true and striking example of Naggada.

It is a mistake to regard the haggada as simply a
collection of tales for entertainment only. True, oneg
of the characteristic features of the haggada 1s that
of entertainimnent in order to attract and hold the
attention and make vivid the thoughts or suggestions

t wanis to convey. But the real, definite purpose
of the haggada was, witho t any doubt, ethical. The
moral significance of the haggada is everywhere
apparent; it was the old-time method of driving home
a moral truth. The fact that it had also the feature
of entertalning does not in any respect detract from
its ethical value, but, on the contrary, enhances it.
It was the method of making impressive ethical lessons
and maxims, Just as today we woulc tell our children a
story that has a "moral" to it. ©Now the "Testaments
of the Twelve Patriarchs" as haggada may be viewed in
exactly the rame light, for they really consist of
stories of an ethical character, in which the chief
events in the lives of the Biblical heroes are em-
belliished and enriched and treated from an edaifying
and homiletical point of view. Now from the very
nature of the Testaments (as haggada, or ethical
tales) what could be mor- natural than to suppose that
they were used as such? It is clear on the very
surface that the Testaments have a definite ethical
purpose in view and that they are the vehicle for the
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it is but a single step from this to the conviction
that the Testaments were actually used for that purpose.
We said before that there was documentary evidence in
support of this contention. Dr. Kohler was the first
scholar to point put and note the significance of this
important evidence. He shows (1) that the haggada is
referred to in *‘he Talmud as a text-book of ethics,
and that the Testaments of the Twelve Patriarchs are
specifically referred to in exactly the same way,
(showing, i1.e., that they were used for ethical pur-
poses). It will be recalled that the Testaments '
place peculiar emphasis or chastity. The Talmudic
passage spoken of above directs that the president of
the high court of justice, when trying a woman suspected
of unchastity, should urge on her the duty of confession,
and recite to her "words of the haggada, historical
facts which occur in the earlier writings, as the story
of Reuben regarding Bilhah and of Judah regarding
Tarmar”". This tradition is preserved in B. Sotah 7b;
Jer. Sota 16d; Sifra Nu. 5-19, pk.819 (Cf. Maccoth 1
11b and Sifra Dt, 33-6): the hizgh court of justice says q
to the "Sotah": -
O Jnwxn7 2> 2 1y'Nw a'vyh [uTaw aaw
P mims nwvbhr ndaa 2 awvve IAD ,

Ry \Jl;\—ﬁ 1Sa 193y oo YVX Sbhos

expressicn ¢f ethical thought and moral exhortation; j
)
|

Now th2 important fact in conna2ection with this matter
1s that nowhere else in Jewish literature do the con-
fessions of Reuben and Judah occur but in the "Testa-
ments of the Twelve Patriarchs". TWhat other, then,
can these "early writings" ( O’)IWNS Or'and )
be than the Testaments? The coincidence is especilally
clsar when we consider that the Testamente answer
exactly to the idea of exhorting the accused woman to
confess her sin, just as Reuben and Judah had done
before. It is needless to urge this matter further;
but I believe that if there was nothing else in favor
of our contention, this single, documentary sg}degpﬁ_‘,

’n-,‘lA--(;

(1) J.Q.R., vol. 5, 1892-3, Art. "Pre-Talmudic
Hagpada" pp.400-401.
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ig alone sufficlent to prove that our book was not an
jsolated Literary production, unrelated to the life and
culture of its time.

Tn connection with the topic of this chapter
it will be well to consider an important ethical
feature of the book. This is the emphasis which the
author places upon the value of instruction, or the
constant trensmission of traditional culture from
generatlon to generatlon. T think 1t is not far amiss
{o say that this has always been eminently character-
1gbic of Jewish life and history. Here in the Testa-
ments, the function of teaching is viewed as an ethical
duty. T4 ig.part and parcel of the complete morval
1ife. Thus, Levi exhorts his onildren (T. Lev. 13-2):
"and do you also teach your children letters that the
may have understanding all their 1ife".  Reuben (4m1¥
sayg: "Expend your 1abopr on good works and on gtudy" .
netruction and influence in the home is with the
author of prime importance. This ig beautifully, but
sinply, expressed in connection with the story of
Joseph's btemptation. The wicked importunities and
advances of the Clrce-~llke wife of Potiphar leave
Joseph unmoved; he reslsts all hepr alluring charms and
bewitchery, in virtue of one thing,--the thought of hils
father, Jacob., This abides with him constantly like
a protecting angel. Thus, in narrating this incldent
Joseph saye (3-3): "Bubt I remembered the words of my
father Jacob and golng into my chamber Tesoososs prayed
unto the Lord"(1). The influence of home and
early training is here concretely and eraphically
expressed. - ’

(1) Jub. 39-6 in the same sonnection has: "Bub
Jogeph did not surrender his soul, but remenbe red
the words which Jacob his father ugsed to read
from amongst the wordsg of Abreham.’ Cf. Jub. 20-4,
2H=T asotah 36b, Gen, Rabb. 87, in narrating
the same incident says that -the spirit of Jacob
appeared to Joseph while under the temptatlon
and commanded him to remaln gteadfast. :




In conclusion, I would briefly recapitulate
the guilding ethical principle running through the
whole work. We have seen that morality with our
author 1s not simply a matter of conduct on its human
side alone. T4 is rather ag perfect an adjustment
of human relations as possible, in accordance with
and ultimately baged upon the divine law. The
pelation between man and man 18 but a corollary of
the divine relatlion between God and man. In keeplng
with this, morality, for our author, consists not
alone in deeds of goodness, but also and fundamentally
in the knowledge of the laws underlying moral per-
fection, l.e., God's law. In othepr words, law and
morality are combined into one reality. The law is
not to be deemed as something external, for after man
has consciously accepted and assimilated this law, he
voluntarily directs his conduct in accordance with it.
Enowledge and study of the law combined with conduct
as directed by that law, is therefore a caprdinal
principle with our author. Tn modern terms we would
eall thig the harmonious unlon of theory and prachilse,
opr knowing and dolng. Thig combination of law and
morality (or of knowledge of the moral law and the
practise thereof) in the Tegtaments of the Twelve
Patriarchs may properly be termed "ethical wisdom" (1).
An admirable illustration of this 1s contalned in the
beautiful tribute to "wisdom" (Levi 13-7,9) than to
gquote which nothing could form a more fitting con-
clusion to an appreciation of the Testaments of the
Twelve Patrlarchs:
"gyery one that knoweth the law of the Lord shall be
honored, '
And shall not be a stranger whithersoever he goebth,
vea, many friends shall he gain ’
And many men shall desire to serve him
And to hear the law from his mouth'.

(1) S0, Bousset, Relig. d. J., p. 154, Other
Jewigh works of "ethical wisdom" are Sérach,
Proverbs, the later Pss., Bk. of Tobit, Pirke
Avoth, et al.
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"Work righteousness, therefore, my children, upon the
earth,

That ye may have 1t as a treasure in heaven.

And sow good things in your souls,

That ye may find them in your life.

Get wisdor in the fear of God with diligence;

For though there be a leading into captivity,

And cities and lands te destroyed,

And gold and silver and every possession perish,

The wisdom of the wise naught can take away,

Save the blindness of ungodliness, and the callousness
of sin.

For even among his enemies shall wisdom be a glory
to him,

And in a strange country it shall be a fatherland,

And in the midst of personal foes, shall prove a
friend.

Whosoever teaches noble things and does them,

Shall be enthroned with kings".

165511
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