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foreword

wor

ths matter of religious practice in Judaism* In this

because it was a better approach to God, but because
of the precarious situation of Jewry during those try-

unsuccessful at-ing times*
tempts at the restoration of Palestine during the
previous centuries, the machinations of the pseudo

reach their peak at the end of

Messiahs, and various revolts and the partitions of 
countries helped legalistic ritualism gain an upper 

Economic life of Jewry, in general, was at a

gious strivings* 
scriptive sanctions,

temporary vic
tory during the latter part of the seventeenth century 
and in the early part of the eighteenth century, not

communion with
God, was a constant and continual source of strife in

■

conflict, religious formalism achieved a

Expulsions, massacres,

hand*
low ebb, especially so in Poland; for the Chmelnikie 
and the Hadamiks uprisings brought about the gradual 
impoverishment of the Jews, which was not conducive 
to a healthy spiritual life, much less to fervent reli-

Legalism, ritual formalism and pre- 
the special garb which Judaism

assumed, were able to

The conflict between the instinctive yearning of 
the heart and the ritualistic formalism of divine 
ship, striving for a simple and direct



curb the

able to assert its authority. how
ever, brin-

There was a dearth of nourish

ment for the soul of the masses who were ignorant$

Many of the rabbinists took up Lurian mysticism and

Kabbalah as a mental outlet for the spiritual yearning

of the heart and soul.

and later in parts of Poland, Russia

and the Ukraine, until it encompassed almost the entire

allstic formalism

mal Judaism, but at

Besides this, it 
sanction and was also

the seventeenth century because they helped 
excessive aberration of the eccentricities of the fol
lowers of a Frank or Sabbattai Zevi. 
could lay claim to traditional

In Podolia,

and could not be aroused by, nor find comfort in, the 
subtle and intricate study of "pilpul" and casuistry.

east European Jewry, a great wave of reaction began in 
the form of a religious revivalist movement called 
Chassidism. This spiritual revolt was especially 
appealing to the poor and ignorant, where misery was 

its worst. The reaction took such a turn that in 
its rise, it not only undermined the validity of ritu- 

and shook the frame and form of for- 
times challenged the authority

At the same time, 
legalism and formalism congealed Judaism, 

ging about a mental depression throughout East-Euro
pean Jewry and a deadening effect on the spiritual 
life of the masses.



of law and order and questioned

partisan bias but was universal and inclusive. Its

the movement which was not inherent in it
mentally, a part of it. The first proponents of Chas-

nor did they wish to do away with any of the accepted
The reaction ”Chassidism”forms of official Judaism.

glorified service rather than learning; method rather
Its sympathy lay with every Jew and wasthan doctrine

as an individual,aimed at every Jew in his relation,
to God.

in the direction of finding a personal form of sal-was
vation.

Althoughfor its existence.

it was an

Rabbi

The grain and mettle of Chassidism was a human

ization of the Jewish religion and its mood and vein

sidism never had any intention of changing 

modifying any of the cardinal principals of Judaism

to supply a

life it was a new phenomenon 
exist, unless it supplied its 'raison d'etre’.

or even

nor, funda-

opponents, however, treated it as a sect and persecuted
it on that basis, thereby giving a tone and tempo to

The movement, 
springing from the inner soul of the Jewish masses,
never wholly assumed a sectarian bent nor held to a

tector of law and order, the Rabbi.

Chassidism, as such a reaction and movement, had 
'raison d'etre’

old and basic feeling, yet as a philosophy of 
in Judaism and could not

the wisdom of the pro-



Shneor Zalman of Ladi in his "Tanya" ,

Official Judaism was the
sum total of Talmudic Judaism plus all the tradition 9

as personified in the person of the Gaon of Vilna.

it was found necessary to re

formulate and present anew the official doctrines of

Rabbinic Judaism (as of itself) and its relationship

This needto the new developments in Jewish life.

the

■

Official Judaism, at the time of the rise of 
Chassidism, had no accepted or universal doctrinaire.
While its dogma was not necessarily uniform, it was 
universal and unquestioned.

With the coming of Chassidism and then the movement 
of the "Enlightenment"

was supplied by a disciple of the Gaon of Vilna, 
in his remarkable work,

great work, the

Rabbi Chayim of Volozhin, 
"Nefesh Hachayim"•

supplied that definite need.
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Chapter I:

and
Chapter II: THE LIFE OF RABBI CHAYIM OF VOLOZHIN

comparative

study of the philosophies of the two men who excercised

so profound an influence on the course of Jewish life,

both past and present, as did Rabbi Shneor Zalman of

Ladi and Rabbi Chayim of Volozhin, it would be well

to consider briefly the story of their lives. By

In order to appreciate more fully a

THE LIFE OF RABBI SHNEOR ZALMAN OF LADI

learning more of the background of the two leaders of 
opposing factions of Judaism, we will be enabled to 
judge more soundly the reasons for their divergence, 
in some cases, and their concurrence in numerous 
instances, in philosophical Jewish concepts, as 
revealed through their representative works, the 
"Tanya" and the "Nefesh Hachayim".



RABBI SHIIECR ZALMAN CF LADI

Shneor Zalman,

ter and teacher, Shneor Zalman). ®

Shortly after his Bar Mitzvah he married the daugh

ter of a rich man of Vitebsk and moved to that city to

After he hadcontinue his studies with great diligence.

considerable facility in all the rabbinic literature and

seemed sufficiently prepared to go to the great city of

Eventually this path led him to the center ofKabbalah.

s finest dis-of the Great Maggid’

Shneor

that his new’

Vilna, he suddenly became aware of a lack in his spiritual 

attainment and at the age of eighteen, he began to study

the son of Baruch, was born in 1748, 
in the small town of Lyozna.

Chassidism, the city of Meseritch, especially since at 

this time Shneor Zalman made the acquaintance or Rabbi

The Maggid, Rabbi Dov Ber, immediately perceived 

pupil would achieve greatness. Shneor

From early childhood, he stu

died much Talmud and commentaries until, at the age of 

thirteen, he was inscribed in the book of theJcC'^p 

of the community as the: )cjj\ 3)/”9hS) (A 

great scholar and master of pilpul, the young man, our mas-

Mendel Vitebsker, one

ciples. It is also possible that Shneor Zalman was in- 

flueneed, by another contemporary, Rabbi Israel Eolotzker. 

In any case, in 1768, Shneor Zalman left his wife and. the 
house of his father-in-law and. went to Meseritch,^



ZAlman combined keenness of

In a

out look of the

To counteract the

the

’Then the Maggid decided to edit

and origins for each, he chose his brilliant student,

Shneor Zalman for the important work. The young man entered

upon this work with great enthusiasm and, in 1771 at the

After the

After the death of Rabbi

every land the
Zalman and harry him with theiradvice from Rabbi Shneor

difficulties.individual problems and

the great Lie g gid showed shneor Zalman 

especial favor and friendliness ano. granted him the great

friend and most loyal supporter.

Mendel Vitebsk in Palestine in 1788, Shneor Zalman was
Prom

t

jealousies wit h which the Galician students annoyed this bril

liant young Lithuanian,

recognized as the leading figure of Chassidism.

Chassidim used to flock to lyozna to seek

and the ideology and

Maggid and soon reworked and reorganized 

Chassidism to his own sa ti sfact ion.

comparatively short time, Shneor Zalman 

grasped the principle of the Resht

honor of tutoring his son Abraham, who was later known as

a profundity

a new "Shulchan

ce rception and
in the hidden precepts of the Torah, both in intellect end 

religious ecstasy.

Aruch" that would include all the laws, and the reasons

age of 23, he completed the first few chapters.

death of the Maggid, Rabbi Mendel Vitebsk became the recog

nized head of Chassidism and Shneor Zalman was his good



of Shneor Zalman in Chassidic

Shneor
Zalman.

faith of the studentso

of their teacher. Shneor Zalman, himself, interpreted the

"Shulchan Aruch" strictly and was severe in respect to the

De spite
neither Shneor Zalman, nor his adherents were able

Mithnagdim was

slightest stimulus.

went to great lengths to dis

credit the new movement, by issuing new, and endorsing old 

excommunications and casting aspersions on the tenacity and 

faith of the Chassidic leaders.

contemporary extreme Chassidi ?m.

In individual cases in

still quite apparent and likely to flare up under the 

Families were oftentimes divi-

pr^jc-u'r sing or 

t hi s,

to escape the vituperations of the mithnagdim; in fact 

they were included b; those opposing Chassidism in all the 
laws and decrees of condemnations issued by the Rabbinists.@

In later years, during the period between 1788 and 

heat of the quarrel between the Chassidim and 

subdued and controlled to a great extent, 

various communities the strife was

However, all the furor- 

stirred up by the mithnagdim failed to have any detrimental 

effect upon the students of the Lithuanian "Hav",

No one was able to cast the slightest doubt upon 

the fundamental veracity and honesty

precepts of the "Torah” and the laws of morality. He
4- 

strove for a merger between Chassidism and Rabbinismjgpand 

in his conduct he was far removed from the manners of his

The tremendous influence
circles made him the target for the barbs of the mithnagdim.

Tnese opponents of Chassidism

1795, the



ded and fathers

living spirit to the dried bones that

was Rabbinism, attracted to Rabbi Shneor Zalman all the

who sought greater spiritual satisfaction.na sses,

work on his Shulchan Aruch".

was finally

The "Tanya" organized

the principles of Chassidism and took them out of the

groping in the dark" ofrealm of the aimless and timid JT

the older Chassidic leaders. The

for Chassidism is set forth strongly, served mainlyca se
Shneor Zalman’s

tha t

new

transferred from theEir st the center of Chassidism was

Rabbi Shneor Zalman preached and taught the multitudes, 

who flocked to his side, and at the same time continued his

Throughout the first part of the

I . i

younger generation had ’’fallen into the 

and were wont to travel to lyozna 

the Torah.

"Tanya

In 1797 his greatest work, the "Tanya" 
printed in its completed form.®

", in which the

and . This idea is so 

letters Q became the designation of that

In thi s way we have a new movement in Chassidism.

as the handbook of spiritual faith for

Cha s si dim.

"Tanya”, the author repeats his fundamental thought, 

every Jew must regulate all his actions hy the three 

intellectual aspects of his divine soul:
oft-repeated that the first

system.®

*/ere set against their own sone, because the 

snare of Chassidism")^) 

to hear the "Rav" expound 

The novelty of the Chassidic movement and the 

effort to breathe a



man of the masses to the "Chassid"
"Zaddik"to the

heavenly realms.

transgression of the Chassidim, and it was primarily
In this

masses, whose time was taken up by wordly worries, and

placed upon the Zaddik, who thus became the inter-was

mediary in the higher spheres.

There is no doubt that to a certain extent, Rabbi
Zalman leaned towards Rabbinism (perhaps with a

9

of
ligHt of

1813 and was buried in the

Jewish cemetery of the

__J

Aruch, the 

his Chassidimri

representative in the

(This was considered the cardinal

He died in January 
city of Hadiatch.

Among the
"Tanya" and

of the Mithnagdim
9 nth .

for that^thet the Mithnagdim censured them).

the yoke of Chassidism was removed from the

the only 

upper worlds, while the Chassid re

mained the passive recipient, who lived only for his 

faith and his devotion to his

manner,

super-man, from the

> until the Zaddik remained 
active force in the

Shneor 
conciliatory motive), in order to forstall the arguments 

i.e. that the Chassidim were guilty 

accustomed to make9 that they were

jJ/Jfy 9 and that they corrupt,ed the accePted 
laws and customs.

works of Shneor Zalman were: the Shulchan
, m r
tA iV'jfl vyand many letters t0



(1749-1821) a student of the

of Lub-

author of the
rr

Chayim studied under Rabbi Raphael Cohen in Minsk

Simcha, he studied under Rabbi Arye

This publication, opposing

the growth of pilpul, laid the groundwork of the logical

of Soko-low,Rabbi Israel,educational methods of Chayim.

proves in his introduction to his work "Taklin Chadetin",

that Chayim had thoroughly mastered the entire Talmudic

lit erature.

Gaon,

of the Law and,

course of his studies.

Habbi Bliyahu, the greatest authority in all questions 

therefore, far and. away, the epitome of

The greatest influence upon Chayim was excercised 

by the Gaon, Rabbi Eliyahu of Vilna whom he visited yearly 

in order to lay before the Gaon every dil-

"Etz Chayim" in Volozhin, 
1749 to Rabbi I 

ing citizens of Volozhin.

Chayim of Volozhin, 

Talmud and founder of the Yeshiva 

was born on June 10,

Loeb in Volozhin, afterwards cheif Rabbi of Metz and author 
of the Responsa "Shaagat Arye"^

RABBI CHAYIM 0? VOLOZHIN

for twenty years
difficulty which he (Chayim) encountered in the

Chayim undoubtedly considered the

On his.maternal side, Rabbi

Chayim was a descendant of Rabbi Meir ben Gedalya 

lin and of Rabbi Yom-Tov Lippman Heller, 

commentary on the Migehna, "Tossefot Yom-Tov".0

emma or

his older brother,

Thereafter, in the company offrom the age of 12 to 15.

saac, one of the lead-



upon the recommendation of his

in

He remained there only one

which he never left there
after. His wo rk penetrated into

capable in social pursuits and organizational charity. He

Rabbi

He never

In

went to

Chayim also organized the

debatable halachic questions
collections of Palestine aid and

an ever widening circle 

and from everywhere all manners of queries on religious 

subjects came to him.

or as

his income among the needy.

Chayim was extraordinarily genteel and modest 

signed his religious recommendations and letters as "Rabbi 

and Dean of Volozhin" but as "Ke, who was born in Volozhin”

distributed one-fifth of

In January 1773, 

teacher Raphael Cohen, Chayim became Rabbi of Volozhin. 

1780 he was called Vilkomir.
A 

year and returned to Volozhin

himself, according to the evidence of a trusted disciple,

He was especially esteemed as the 

leading authority in matters pertaining to the "Agunot" 

problem for whose benefits^ he extended himself extra
ordinarily.® Rabbi Chayim was also, in general, very

of religious ana secular perfection, of holiness and purity.®

’He who, with God’s help, studies in Volozhin”.

one case, where Rabbi Israel of Sokolow, in his book ’’Taklin 

Chadetin”, had erroneously attributed some halachic con

clusions of Rabbi Akiba Eger to Rabbi Chayim, the latter 

great length to clear up the misunderstanding.

Rabbi Chayim’s love of peace knew no bounds. He personally 

settled all quarrels in his community as well as the
of his contemporaries^*) Rabbi



1

in 1816 he took part in

As a Gaon of Vi Ina and desirous
master, Rabbi Chayim or-

A1though

established order, Rabbi Chayim introduced three rather

his Yeshiva.

Before Rabbi Chayim’s days and even during his own student

days, there had existed many evils in the system of Torah

many of which he was able to eliminatestudy in the Yeshivahs,

their time in

of the Yeshivah,

haphazard manner

The great teacher

of subsistence

of Volozhin also eliminated, the

of the Yeshivah student of

theV^^-A’providing

solely and exclusively for the purpose

Rabbi Chayim made great strides towards the elimination 

of this fundamental evi

devoted disciple of the 

of perpetuating the method of his 

ganized the Yeshiva "Etz Chayim” of Volozhin. 

the prime purpose was to establish

interesting innovations in the administration of

a seat of learning, the

a source of combatting 

the tendencies of the Beshtian Chassidim of his time who 

prayed, and invoked toward God but engaged little,

if at all, in the study of Torah.® Breaking away from the

a colie ction to improve the condition 
of the first Jewish colonists.

Because the Yeshivahs ’were generally housed
J\ jj f(j?> due

Yeshiva was also expected to serve as

by his refors.
A

in the Beth Midrash, there had arisen a spirit of

to the continual interruption of study and the type of was

trels who tended to gather and fritter away

a special building, to be used



that day.

the house of

no

It made for clear, intelligent and independenteveryone.
thinking.

To gain admission to the Yeshivah of Volozhin a mere

A rigorous personal exam-been the case in previous times#

ination in all subjects preliminary to the advanced Torah study

of the Yeshivah was given to all applicants for admission

to the house of learning of Volozhin.

Inmidrs shim.

ity of earlier

been followed.

■

stipend sys- 

arising from the necessity of 
seeking the good will of the

expositors where improper sources had 

he revealed, without

corrupted text of the Talmud,
this work he took no account of the author

in the method of teaching, Rabbi Chayim goes back, 

like the

This new spirit of independence of 

learning created 

longer theolh^ but the

primarily, to that of the G-aon, Rabbi Eliyahu.

latter, Rabbi Chayim laid the greatest stress upon the 

restoration of the original textual reading in the oft-

Tosefta and the halachic

y/d/ • The /icjtf was
U

a respectable man who could walk upright and sqarely face

"Baale Baahiim" of the town.

l\To longer did the students have to "eat days" 

at the tables of the townsfolk of the city. At great per

sonal sacrifice, Rabbi Chayim instituted the 

tern and removed the evils

In general, al so ,

a new type of Yeshivah student, who was now

declaration of intention to study was not enough as had



timi dity, incidental

meant efforts but similar small
oversights v/hich even

corres-

In this study he was

his teacher, Eliyahu.

cepted the Lurian concept of

Rabbi Chayim considered it in a different manner.

He

1

Yet he

larization of the

might lead to the

Thehis own money.

Chayim with a few student s
institution rapidly grew until the

The Yeshivah "Etz Chayim” was started by Rabbi 

whoa Rabbi Chayim supported with h

especially influenced by the Lurian 

philosophy which he interpreted quite differently than

such an oversight.

Ha obi Chayim was also a renowned scholar of the Kabbalah.

many teachers of law of the Talmudic 
period could not combat through cssuistp/ic interpretations. 

his own errors he admitted freely; he thanked one 

pondent who had called his attention to

TTZimzumn in its literal aspect,

errors of earlier students and declared 
himself against the well

Whereas the Gaon, for example, ac~

Rabbi Chayim stepped forth against Chassidism.

admitted the fundamental concept of Chassidism about God
and Creation and he himself said, in the “Nefesh Hachayim";®

"All things of space which we perceive through 
our senses are not absolutely existent but 
are only existent as they appear."

set himself against the excessive emphasis and popu-

current trend of thought which, he felt,

shattering of the religious fundamentals
Q)among the unthinking masses.



were in sufficient to support

send out

the Yeshivah. Although
the Yeshivah had started with

/7method of study, it was finally closed in 1892 because it

had become ultra conservative and did not tolerate innova-

t ion or esoteric study. During its lifetime, the Yeshivah

attracted to its doors many fine students and produced some

subsequently the authors of

of Sa lant.

the 14th lay of Sivan in 1821,

limited funds of Rabbi Chayim 

all the students and Rabbi Chayim was forced to
Meshulachim to collect funds for

many innovations and de

partures from the accepted methods in administration and
• 1

Fr

leading thinkers, most prominent of whom were Yakob Karlin

/W and Joseph Zundal

work, be published.
response Ob) and a commentary on

g<
1

I

Before he died, on

Rabbi Chayim included in his will the provision that the

"Nefesh Hachayim", which he considered his most important

Besides the /”’/)?) tSjhe also wrote the

J^hlc .
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even forgiveness of their enemies, assuring 
them, at the same time, that the Gaon bore ho 
part in the treachery committed in his name.

Rabbi Shneor Zalman embarked upon a campaign

Rabbi Shneor Zalman of Ladi
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Chapter IV:

Chapter V:

Bo th the as

a re

Bach becomes

interesting- when they are compared and found tomore

have much in common, despite the fact that the "IJefesh

Eachayim” may have been written as an answer to the

proceeding from a narrationtherefore,Before,

to a more detailedof the lives of the two authors,

and involved comparison of the various concepts of■

the philosophies of the two

it would be well

to obtain a

philosophic

."Tanya”. &

these two representative writings, 

picture of the general construction and 

trend of each work individually.

"Tanya” and the "Nefesh Eachayim", 

apologetics for two divergent views in Judaism, 

very interesting studies, even per se.

men, as promulgated in

THE CONTENTS OP TEE "TANYA”
TEE CONTENTS OF TEE "NEFBSH HACHAYILi”



the contents OP THE TANYA

”Tanya”The word
two sections. The first

and the second is
called

and the second
the

are

also called

”Tanya”The entire first section of the is dedica

ted to the study of ethics and human psychology and its

was written for the

concerning the individual’s conduct in the religion and

ethics of Judaism.

is instruction

and edification.
The

two typesauthor divides
omprehensible

mankind into five categories;

first part of the Tayna is the longer and more 

chapters.

is sometimes called

I
Two sections are added to

’’Tanya" posthumously, 

extensions of the philosophy contained in the first
part. The iQp’f

and the-jj^lcS)! <3))^ -77^ is

Chassidism, c

The 

elaborate of the two, comprising fifty- 

The intent of the author, apparently,
It gives us a simple explanation of 

to an ordinary person.

so called because of the first 
of the book, is divided into 
part is called ’Qpf

the above; the first

. These two supplementary parts, 
published later and added to the

purpose is to teach man the way of the Lord and to recog

nize the spark of the divine in man and in nature. It

Chassidim in answer to many quer/ies



and also more lucid and in better style.

shorter, containing only twelve chapters and dealing

with the same subject on a higher philosophic plane.

promul-

The
and the

(the noble intention) is

from four sources:attributes

_r.

h

The^jUl^ 97$ is more concise than the

It is much

'Clpif

gate a

The psychology and ethics of the"Tanya" 

mode of life and way of thought for the

Chassidim. This work upholds that the root of all in

tention is present in the soul of man and is derived 
from two sources. The X9^> oS/ (evil intention) is 
related to and based upon the beastly soul^and the 

derived from the heavenly soul. (4)

of righteous men, two types of wicked men and an inter

mediate type.^Every man has two opposing inclinations, 

which are imbedded in his soul. The writer frequently 

repeats his thoughts and ideas for the sake of clarity 

and for better understanding. There are many chapters, 

where the thought is incomplete and not entirely clear.
At times the author seemii^y forgets the previous chapter 

and without any transition begins an entirely new subject.

The two spiritual aspects of man’s soul have dia

metrically opposite origins. One comes from the "Klippo” 

odother (unholy) side, and clothes Itself In the blood 

of man, enlivening the body and deriving all Its evil



for he, who fears heaven,

that is to say, the power that emanates from
the corporeal or material side of life and not the divine.
The author differentiates between pure and impure Klippoth.
The pure Klippoth are those nourished by the source of
bodily necessities in which there is no absolute evil and

capable of higher things if directed by the intellectare
and Torah study.

in the
- The seat

the body and its limbs.

When

soul, the brain.
in their yearning to rule over
When man vitalises the divine soul and fights the beastly 

wipes out the bad in it, he is 
When his victory is not 
’intermediate'

soul until he banishes or 

noil Ad’riehteous ' •

II

Love is the source of all the 248
who performs them, loves God and 
And "wear of the Lord" is the

negative precepts.

positive precepts and he, 
desires to cleave to Him. 
root of the negative principles, 
is afraid to rebel against God.

called’righteous ’ 'J 
complete he is designated as

The overpowering of the emotion by the mind (the 
dominance of the brain over the heart) is the desired goal 

struggle between the divine and the beastly soul, 
of the beastly soul is the heart, of the divine

These two souls are continually struggling

The evil side of the soul is derived from the Klippoth. 
It is worthwhile to note that the "Tanya" admits that good 
may be present even in the beastly soul which is the nest of 
the Klippoth;



Learning

Even in the halachos of the Talmud the will of
All laws are inner emanations from

of God.
And

The rule of the mind 
attributes

combined,
of the Torah becomes equal in value to all the precepts 

for all mitzvoth are mere clothing....but the
Torah is the true food and also the clothing of the soul’s
minds (<%)

through the three enumerated 

is the aim of the righteous man ? .

This mind is not the rationalism of the Rambam type, whtot^ 

tests thd essentials of the faith, but is the rationalism 

of every mystic, whose faith necessitates the employment 

of thd supreme intention in the performance of every 

precept of the Torah.® The concept of Torah assumes, here, 

that high place which had previously been lost.

God reveals itself, 

the divine will, for they are all part of the divine will 

In this respect it is said, ’’The Torah and the 
Holy One are one’’S^ The law unites man with his God, 

in this way is it possible to interpret the Talmudic adage: 

’’Since the destruction of the holy temple, God has nothing 

in this world except the four ells of the Halacha” The 

conclusion which is foreign to Chassidism, 

to indulge in the study of the 

all the mitzvoth, even greater than 

of all the upper worlds.

the material i^victorious over the spiritual soul, he is 

called ’wicked’ . Q

Author comes th a 

namely.that it is greater 

Torah than to perform 

prayer, which is the unifying force



of
faith*

Every created and existing object may be consi
dered as non-existent in actuality in regard to the
power of the God, who made it come into being. The
reason for the appearance of reality of a created ob-

cause

which made it come into

being as well*

form (creating one 

Divine creation is

a trend in Chassidic philo

sophy in which reasoning is the fundamental basis

would see, not merely 

object created but the essence

that, whereas mortal
object from
’creatio ex nihilo1*

Through the study of Torah 
of

is in every
of the words which came

the material corporeality in the

ject is that we are incapable of conceiving and seeing 
with our human eyes the strength of God and the power

However, if the eye were ableof His words in creation.
to see and to conceive the life and spirituality, which 

created object as it emanated therefrom be- 
from the mouth of God, we

one may attain the high pedestal 
and /cd'h-) , awe and compassion, of* the divine.

Love for the Creator, , and fear of Godjr 
which comes from the recognition of His will, as it ap
pears in the Torah, is much better and far worthier than 
the love and fear, which flow from the natural emotions. 
The system thus estabished is

Human creation differs from Divine creation in 
creation is merely a change of 

another pre-existing thing



the contents OF THE NEFESH HA CHA YIM
The

traditional Judaism.

"Nefesh Hachaylm” is made up of four parts called
The third part has an appendix and all four

interspersed throughout with glosses explaining the
mystical phrases

all the world,over
enable

the nature
behaviour.

nether worlds.
him to vanquish them through

The

gates are

Nefesh Hachaylm” is a work of a rabbinic and 
Kabbalistic character with 
which is antagonistic toward 
teach its reader the

In the first chapter the author, using many of the terms 
of the Zohar and the writings of the Ari and other Kabbalistic 
writings, explaining them according to the accepted rabbinic 
view, tells us of man’s value. Man, being the epitome and 

of creation and its beauty, may be considered the 
of the crown.(1) Man, by his divinely 

rules and exc'ercises dominion 
His rule and

the crown
JnJo-ofy t^e exile 
bestowed or endowed power, 

even the

dominion over them may
of his good thoughts and the manner of his

He adds strength and gives power to the entire

an apparent and definite tendency 
Chassidism. Its purpose is to 

ways of God which are acceptable to
It was probably aimed at and directed 

against Chassidism because they put too much emphasis upon 
prayer, ecstatic fervor and placed devotional yearning 
toward God on a higher plane or as a substitute for the study 
of the Torah and the performance of the daily precepts,

or esoteric words used therein.



world above and below by the

to a a house.

By

strength and valour to the forces of darkness. (2)

Prom there Rabbi Chayim passes on to attack the Chassid-

In his humility and because of his love for people andim.
He speaks

can
The Torah is aTorah.

Happy is the

however, man
or harbors evil thoughts - as when he 

speaks evilly against the Torah 
Jewish tradition

emanation of light and splendour 
is the architect and the 

through his good deeds and may be likened 
builder and designer of a house. If, 

walks in the path of evil

of that divine power, 
builder of the worlds

man who comes into

Man, alone,

truth, the author does not mention them by name.
against those people who have "begun, in our days, to widen 
the evil path and to substitute devotional piety and mystic 
ecstacy for learning of Torah".® He extends little sympathy 

to those people who claim that study of Torah,which is not 
accompanied by purity of thought and clarity of vision and 
intellect,is of no value.® Any study of law, according to 

Rabbi Chayim, is better than mere devotion and prayer.
After all, not many people can attain that stage of wistdom 

secrets of our
household of Israel#

with the hidden secrets

to know all the
tradition for the entire

direct contact

or thinks disparagingly about
- then and thereby, he destroys the world 

which, by his good deeds and thoughts, he had erected, 
his acts man can darken those brilliant lights and by his 
deeds he can weaken the power of good, dimming the holy lights 
and the sanctity of the Torah to such an extant that he adds



itself, the hidden wi sdom. There-

meaning or

temple of Judaism.

This does not

depth of study and law and endeavor to learn the secrets

of its purpose. Mere study, although not satisfactorily

choicest o

called a

the performance of a
It is inherently good

even if it is done for mere

of desire as eating or drinking.

if,

involved in their

devolves upon
consummation.

as mere study without 

brings one nearer to the inner

Man, by mere acts, acquires happiness 

and the innermost perfection of ecstacy.

mean that man should, not try to enter into the inner

Part of the second and the third gate deal with 

gj^Xwhich involves material pleasure

sufficient in itself, is not the performance of the 
f precept spbidw^ ^l^flbut man cannot be 

sinner for such an act.

and wisdom of our dl,lne Torsh.@The author shows hy 

definite proof that every precept has. Incorporated In 

secrets of the divine

fore, he argues, the mere fulfillment of a precept, even 

without complete under standing of the exact 

spiritual significance of the act, 

depth of understanding,

in addition to ecstacy and joy.
enjoyment or the satisfaction 

In some respects it is 

even better than too much ajbwhich accompanies other 

precepts( especially if, because of 5)jb, the 

mitzvoh is neglected. The basis of all mitzvoth is the 

the ecstatic ferverperformance not
The duty of performance



811 and that duty is of Act s were

capable of action.

with his thorough

analyses and his vast knowledge of Torah, the author

delves into the many phrases, words and expressions of

the Talmud and explains their beauty and their inherent

He demonstrates, by all methods of logic and

of Judaism.

makes out a very good case

cepts of Rabbinism.

poesy.

philosophic means at his command, using his thorough 

familiarity with the subject matter to best advantage, 

that the study of Torah is the background and backbone 

In his "Nefesh Hacheyim", the author 

for the fundamental pre

In parts of t he third gate and in all of the 

fourth, Rabbi Chayim considers the value of the study 

of the Torah and its appreciation.

paramount importance.
commandea, not eostacy, and not all men are capable of 
ecstacy whereas everyone is
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General Comparative Analysis

and complete way of life to all. It served as a method of
The obvious

masses are
they neither

Legalism,

Judaism.

approach to God only to some select few.
reason for this appalling phenomenon in Jewish life was legal-

formalism;
understand nor do they 
pilpulism, casuistry and

Rabbinic Judaism (1), the connotation of Jewish life, 
thought, practices and experiences in the 18th century, 
as distinguished from Chassidism, laid its primary emphasis 
on the study of the Torah, ritual legalism and formalism. 
Because of this, Rabbinic Judaism, prior to the advent of 
the Besht and his doctrine, did not offer complete 
salvation to the yearning Jewish soul nor was it a full

ism in its religion and formalism in its religious practice. 
Legalism and formalism in religious custom and ceremony are 
not the suitable means for ecstatic fervor which religious 

Casuistric pilpulism or hair-li fe and duty demands.
breadth juristic quibbles are not soothing religious ex
periences to all men, but ai>e, rather, only for the select 
few who are agile in the realm of mental gymnastics. The 

differently constituted; they do not favor 
they do not enjoy legalism;

delight in casuistry.
their like constituted Rabbinic



Rabbinic

emotional response to the
higher ideals of Jewish

history attempted but few succeeded* Where others failed
the Besht was eminently successful* With the coming of
Rabbi Israel Baal Shem Tov and the development of Chassid-
ism a new era in Jewish history began*

was not a new
phenomenon
of aw era *

the one hand, andon

Judaism, 
masses as it did to

H

ceremony and left an| empty void in 
the life of the Jews in the 17th and early 18th centuries. 
To bridge this gap was a feat which many a man in Jewish

the select
Rabbinic Judaism

visible in various
of Rabbit Israel Baal Shem Tov, 

be traced back to
dormant in the Jewish soul from 

deadened by the legal-

Chassidism, when it appeared 1740, 
in Jewish history although it marked the opening
Recognisable signs of Beshtian Chassidism were 

Jewish movements even prior to the advent 
The beginnings of Jewish 

Biblical times£3) The desiremysticism can

no sort of religious 
ceremonies had degenerated, 

among the Talmudists and the unlearned, 
into meaningless usages, and prayer into mere 
lip service*” (2)

Rabbinic Judaism deadened the

to commune with God lay
That desire was 
the Rabbinist, 

the dry and unemotional 
the other hand* The Jew

syllogism of the

time immemorial.
istic formalism

enhanced by

therefore, did not appeal to the 
few with the result that:

offered 
comfort...Religious 
both

was certainly not
philosopher on



gave vent to this

the Messianic

a coarser form - the

an

The Besht enabled the common man to share with the learned
and initiated the fruits of the genuine Spirit, to under
stand and love God, to attempt to comprehend what may be

The Baal Shem Tov translated the crude depthsabove him.

Supreme.

every day.

along the path

failed to delve.

emotional desire 
movements as in the I 

Sometimes it manifested

debaucheries of the Fbarik-
That inherent desire of 

to commune with the Unknown, 
Jews.

penetrate 
inquisitive soul from

man to know God, 
was always present among the 

Even the Rabbinists thought they expressed Gofi, 
the Unknown, by a complicated casuistric explanation of 
unimportant jot or tittle in the Bible.

of the common feeling into the sublime thoughts of the 
He was able to express the mood of the masses in 

deeds and acts and give meaning and purpose to the man of 
Where his predecessors failed he succeeded 

because where other philosophies led to apostasy, his led 
of traditional Judaism. The Besht penetre- 

unable to enter and he

the unknown was a 
times gone by.

The ordinary man, 
however, sought in vain to express his inner feelings.

opened strange and vast vistas
followers wherein even his predecessors themselves had 

That mystic desire and that longing to
permanent part of the Jewish

The Besht brought

ted places where the Kabbalah was
of divine knowledge to his

and divine yearning in 
case of Sabbattai Zevi.

itself in 
baccanalian orgies and frenzied 
ist movement.(4)



The

That which Rabbi Israel Baal Shem Tov accomplished in

If we

a
seen

The work of Rabbi Dov Ber paved the 
way for the next step in the evolution of the philosophy of 
Chassidism.

by the Besht, was organized 
a movement with a definite trend and 

outlook by Rabbi Dov Ber of 
"Great Maggid", as he is

soul to give vent 
world hear the Jewish soul’s

The work, begun so well 
and translated into

of tie
the wisemanipulations

that desire to fruition, 

to the mood and he 

longing.(5).

Miedzyrzecze (ffleseritch). 

popularly known, put the principles 

the Chassidic movement into practice and it was he who was 

instrumental in spreading the idea ofthe Chassidic "brother

hood” into many lands.

the practical Jewish world, Rabbi Shneor Zalman of Ladi 

accomplished in the philosophic Jewish world.

considerthe Besht the builder of Chassidism, we must ac

knowledge Shneor Zalman as the philosppher of the 

movement. If the ’’Great Maggid" is the political 

strategist of historic Chassidism, then Shneor Zalman was the 

^brmulator of the ideology of Chassidism. If the movement 

finally succeeded in making peace wit^and winning over (to 

certain extentRabbinic Judaism to its side as will be 

in later discussions, it was not so much to the cfedit 

mind of its founder, the Besht, nor even because of 

of the "Great Maggid’', but because of

He permitted the
let the



a re

Cha ssidism*

is possible to formulate mystical concepts in philosophical
Dubnow

Thecalls the

life,

The
Chassidle movement as

be that the "Nefesh.
butwas

It must be credited to the author of the "Tanya", 

Rabbi Shneor Zalman, that he was the father of scientific

He endeavored to place Chassidism on a philo

sophical basis and laid down and established "as much as it

simply as a

Rabbinic Judaism.
representative

the work of the "

formulation
For just as

"Tanya"

, says Baron, 
was its speedy 

Shneor Zalman successfully 
of the Besht with the established 
His work was not merely a synthesis 
elements in Judaism but 

generation of Jewish thought in general.

Chassidim, 9EB& 

enlightenment only, 
fiachayim" was not intended as a reply to the 

of the basic philosophy of 
Rabbi Shneor Zalman of Ladi 
of the Chassidim in his day

"The basic reason" 
victory of Chassidism 

compromise with Rabbinism. 
synthesized the teachings 
rabbinic tradition.”(7) 
of the various forces and

language,” the basic philosophy of Chassidism. (8)
’’Tanya" the^ioj^j 5)9^ of Chassidism (9);

first philospphic attempt in a field of thought and a way of 
where philosophy was a malum prohibitum.

“Tanya" has been recognized by historians of the 
the basic philosophy of Chassidism.

Although its author was, primarily, the founder of the
Lithuanian branch of the Chassid!c movement, the 

lhe publication may have been for their
Similarly it may

was the leading

Tanya".
"for the partial



and spoke with so his

the advent of Chassidism as well.. However, the Kabbalah

down to us

Chassidism

All this,

Rabbi Shneor Zalman has
as well as

"It isBerdichev, upon 
stroke of genius

God in such a
really a 
mighty and great

authority for its 
contemporary, Rabbi Chayim 
representative of Rabbinic 
for its ideology.

great task well done,
Levi Yitzchok of

doctrine, so ms younger 
of Volozhin, was the leading 
Judaism and spoke with authority

and the earlier ethical philosophies as they have come 
in the Zohar and other Kabbalistic work^were

The philosophy of Chassidism can hardly be called a 
new philosophy of religion although it contains new trends 
and has some sectarian ideas and novel religious concepts. 
Its idea of God, Creation, the physical composition of the 
world, the divine government of the Universe, are all ideas 
and concepts copied, in a modified form, from the Kabbalah, 
and much of it was the general credo of the Jew prior to

not easily accesible to all, nor did they lend themselves 
to be adopted popularly.

Any concept which 
served a utilitarian purpose was taken up by the Chassid
ism and incorporated into its philosophy, 
however, would have been of no avail were there no form
ulation of a basic philosophy, 
to be credited with a 
a set of principles well formulated.

reading the "Tanya", exclaimed, 
to be able to describe a most 

small book." Rabbi

to general use or 
borrowed from everyone and everywhere.



Shneor Zalman has

presented us with a genuine apology

philosophic basis of

for the followers
of the movement.

to be able to
enter into the service of God. The Zaddik in the

The aim of the

movement,as personified in Shneor Zalman and as set down
in the ’’Tanya”, is to restore rabbinic study to its

It was no presumption on the

The

the

done 
point of view and has 
for Chassidism.

movement in the Tanya, 
intelligent,rather than a blind faith-,

Accordingly, each adherent has to under
go a definite mental preparation in order

Rabbi Shneor Zalman
the Chassidle

succeeded in systematizing and est- 
method of approach, as well as 

By his writings

gives us a

He advocates an

system is not the miracle man of other Chassidic sects, 

but the moral teacher and scholar.

of a true and
was, therefore, in a defense 
wrote his ’’Tanya”, for Judaism gives every man the 
privilege of expounding the truth as he sees it.

Shneor Zalman 
ablishing a very remarkable 
a system of thought, for Chassldlsm.

authority as a way to God.
part of Shneor Zalman to speak as an authority fora form 
of Judaism and fora justification of that form.

exposition of the tenets and concepts of"Tanya” was an

Chassidism, as he saw it, and as such was a fair exposition 

faithful account of an approach to God. It 

of Judaism that Shneor Zalman

Justice to his subject from his



he aided in the

its thesis,

emotionalism.

the
when the

one bothered to gather

With the promulgation

formulation
philosophy of Judaism;
adopted the entire

actuality, to a 
"Rabbinic Judaism",

who successfully synthesized the teachings of the Besht dnd 
established rabbinic tradition.'® Up to the year 1796, 

published, Chassidism was characterized 
a wholeand was such in

a new

"Tanya" was
as a dangerous enemy to Judaism as 

certain extent, to Official Judaism, what 

From among the tales,

and creation of a new religious 

a kind of rational emotionalism. He 

system of Bestian Chassidism,
dogma and doctrine,and simply formulated it in proper religious 

form and put it into a philosophic garb. By permitting 

investigation and speculation in matters of faith and religion 

ano. demanding faith plus study as prerequisites for a pure 

and wholesome Chassidic way of life, he bridged the chasm 
between petrified Talmudic legalism in Judaism and Chassidic

a philosophy.
and their rebellion against ;
antagonism as well as actual
the rabbis which hindered the progress
almost caused a schism in Judaism.

x 4 the "Tanya" and,subsequently,itsof the doctrines of the w j

"in Dov Ber of Meserich and in Shneor Zalman of LadiJ,’ 
a famous historian correctly states, "Hassidism found leaders

we connote as 
fables and parables of the Besht no

On the other hand, the acts of Chassidim 
authority called forth 
decrees and injunctions from 

of the movement and



What the

Rabbi Cha yIm of

This he did in

his

ethical and Kabbalistic

the

references 

mind of the careful

Such a representative Rabbinic

Judaism found in the person of Rabbi Chayim of Volozhin, 

the author of the "blefesh Hachayim". What the "Tanya" 

was to Chassidism and Chassidic Judaism, the"Nefesh 

Hachayim” became to Rabbinic Judaism.

disciple of the Gaon of Wilno, the prototype 

of Rabbinic Jewry, was the proper person to take up the 

cudgels of the hurt cause of Rabbinism.

publication, Chassidism became 

contend with but a definite 

which had to be taken into i

subject of reference.

the necessity
duties and

was

Volozhin, a

The "Nefesh Hachayim is an 
anti-Chassidic tendency.

not only a "rebellion" to 

1 Jewish outlook and ideology 

account.

work with an apparent anti-Chassiaic uenaeney. Though 

"Tanya"is never quoted by name in the many

and illusions in this work suggest to the 

reader that the "Tanya" is the

The "Nefesh Hachayim" lays great 

of minute conformity to all 

practices,(13) for in 

intended as a guide book 

of the study of the

intellectual work of Rabbinic 

need a protector or defender until 
its authority was questioned. But when it was questioned 
by such a worthy opponent as the "Tanya" Rabbihic Judaism 

soon found a need for a dhampion of its doctrine to de

fend its ideology.

stress on 

recognized religious 

some respects the p»»K7> 
for the Mithnagdim. The value

The high quality of the 

Judaism indeed did not



Torah can not in
Neither

In this
not

of the Torah the

Their common hatred

which was

of the sublime.
was

The

any way pe 
prayer nor pietistic devotiin 
place, according to Rabbi 
respect the aim and 
very different fromthe

Rabbinism dulled the Jewish mind with excessive 
Chassidism sharpened the 

and cultivated a feeling

obstacles in its way.
Rabbinism thus ended peace- 

differences of

against the

due to come despite
Chassidism and

and insignificant

"wisdom”

struggle between 

fully leaving only slight

changed ot minimized, 

of any kind can take its 

Chayim of Volozhin.(14) 

purpose of the Nefesh Hachaylm is 

Tanya. Thus, regarding the study 

Tanya and the”Ndfesh Hachayim” concur,(15) 

This apparent concurrence and meeting on common ground of the 

two proponents of the opposing ideas in Judaism may have been 

not merely an accident but may have been due to the meeting 

of a common enemy which we may call "Berlinism".(16) 

Even prior to the rise of western enlightenment ("Berlinism"), 

Chassidism curbed its enthusiasm and Rabbinism modified its

antagonism toward the Chassidim when it became better ac

quainted with its opponent’s doctrines.

of the new enlightenment brought about a peace in the camps, 

for both Rabbinism and Chassidism actively opposed the rew

a strange plant in the Jewish vineyard.(17)

pilpulism and scholasticism.

emotional imagination of the Jews
BothK, however, were unable to guard 

encroachment of the ’enlightenment’ which ■ 

the various



L

no consequences which gradually blended themselves into the 

vast fabr^ic of Jewish thought, giving life and vitality to 

the Jewish people to continue on its road to its destinyo
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STUDIES IN JUDAISM

A SOCIAL AND RELIGIOUS 
HISTORY OF THE JEWS

The term "Rabbinic Judaism" 
here is borrowed from Graetz.

The Comparative Analysis

"Tanya" and the "Nefesh Hachayim"

« ISO “1 of the term h , mj<le up of
of these words, as the designation

- Chassidim following Rabbi Shneor Zal- 
of philosophy.

is the name given 
formulated by 

bZ“:3 of'faith of every 
these principles 
brought about the 
the first letters 
of the sect of Ch 
man's school c .

and "Rabbinists”, used 
-- ----------- The terms are not al

together adequate, for they leave the impression of 
being of sectarian connotation as we find them used 
in comparison with the terms "Kara!tic Judaism” and 
Karaism”. This is not the case here. By Rabbinic 

Judaism, we simply mean ” Judaism” as it was conceived 
in the period of our discussion prior and during the 
development of Chassidism. By a ”Rabbinist” we mean 
a man, who emphasizes the strict performances of the 

as prescribed by the laws and tradition.

to the system of

and , as the



(11) The Writings of the Ari

(12) Baron; S. W.
p. 161

(13)
Chayim of Volozhin

(14)

(15) Ibid

(16) of. Baron;S. W.

(17)

Dubnow; S .M. 
Raisin;J.S.

A SOCIAL AND RELIGIOUS
HISTORY OF THE JEWS

Vol. II
TOLDOTH HACHSSIDUTH
HASKALAH MOVEMENT

Chapter XI 
p.231- 
p 261 

p. 36

A SOCIAL AND RELIGIOUS 
HISTORY OF THE JEWS

Nefesh Hachayim by Rabbi

Ibid

The question whether the Haskalah Move
ment was a reaction to Rabbinism and Chassi- 
dism or developed naturally as a result of the 
general trend of progress and enlightenment of 
the period following the ^French Revolution is 
disputable. There can be no doubt, however, 
that traditional Judaism, whether it manifested 
itself, in what we call Rabbinism or Chassidism 
or the merger of both (as we contend), felt the 
danger and combatted the enlightenment. It was 
due to the combined forces of Chassidism and 
Rabbinism that the Berlin form of enlightenment 
(which we call "Berlinism"), did not have the 
same nor as rapid an influence upon East-Euro
pean Jewry as it did upon the West. When it 
finally began to effect the East, it appeared 
in a vastly changed form.

Tt was no mere accident that the Musar 
Movement in Rabbinism, which was emotional in XScter, should have had its origin in Joseph 
Zundal of Salanter and his disciple, Israel qaVanter the former a student of Chayim of 
Valozhin’ who organized this movement to com
bat enlightenment.

cf> p-p
I 'Jk (ffcfl N
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pgs. 238,9

Hassidism found 
common hatred of the

HISTORY OP THE JEWS IN 
RUSSIA AND POLAND

(continued)

S. M. Dubnow
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one another,BBSS ~ £ =™»£ ■ 
T^°2e,, from the Mendelsson circle in Berlin, 
T'rzxii?’- opposed secular knowledge actively*looking upon it as a competitor who contested 
its own spiritual monopoly, Hasidism opposed it’ 
passively, with its whole being, prompted by an 
irresistible leaning towards mental drowsiness 
and pious fraud/1 Hasidism and its inseparable 
companion Tzaddikism, the products of a mystic
al outlook on life, were powerless against cold 
logical reasoning® It stands to reason that 
the Tzaddiks were even more hostile twards sec
ular learning that the rabbiso True, Rabbinism 
had immersed the Jewish mind in the stagnant 
waters of scholasticism, but Hasidism, in its 
further developement, endeavored altogether to 
lull rational thinking to sleep, and to cult
ivate, to an excessive degree, the religious 
imagination at its expense. The nw cultural 
movement which had arisen among^ the Jews^of^^^o 
Germany had no cl----  " * j
dark realm, which was guardeo.^ 
SZrwujUia In polish Jewry .
who manifested a leaning towards secular oulo„ 
were forced to go abroad, primarily to Berlin.

imagination at its expense
chance of penetrating into this 

__  o__ ' on the one hand scholasticism and.on^he^o^her^by^mysticism.
towards secular culture



Introduction General Comparison

Rabbi nism and

"Tanya” and

contents of the books and in the purpose of our inquiry•

It is a manual for the study

It is readily

i

The difficulty 

in this comparison lies in the diverse nature of the

I

i-

I
I

Chassidism met 
persons of Rabbi Chayim 
Zalman of Ladi. 
and wherein they 
examine the

I pSb‘ ),)C

MM nj/fh . ')//? 1 
........ 'b ■'IpLx f/c { 

uh ,
15r: /fep
flCi

The "Nefesh.Hachayim" is not a philosophical 

treatise like the "Tanya".

of the Torah and its aim and purpose is to provide every 

man with a plan, as well as a method, for the correct 

study of, the Torah and worship of God.

apparent from the author’s general contention and 

specific remarks that the "Nefesh Hachayim" is a practi

cal workbook and not a metaphysical thfesis. Rabbi 

Chayim never shows an interst in philosophical questions 

per se, except in so far as they bear upon the question 

of Torah study and proper, worship*. pWe„may readily 

gather this from his own words:
hoof ,C'

r k -MU-1 ids) sthMD

?'3 f
Ur*' .. 1Jx;£.3.r v..—-&?bx

on common ground in the 
of Voloshin and Rabbi Shneor

Our task, now, is to show how they met 
agree or disagree. To do this we shall 

magnum opus of Rabbi Shneor Zalman, the 
compare its ideas and contents with those of 

Rabbi Chayim in his ’’Nefesh Hachayim”.

Ijhj/C J

lll'bl Gka
&I/|3 'p



However he was not

It was
as

!

bf> jrtfq 
id'
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of the very principles of 
felt that it could serve 

to instruct man in

 j for he
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As we can see from the above quotation Rabbi Chayim 

or the tendency to philo-

!® U?*]?le nor are we permitted to enter
in-co a philosophic understanding of the 
is om of this qwesome subject; to know 
na to perceive how the Lord, who is one, 

blessed be He, fills everything and all 
pla ces with a simple unity and complete 
equality, is forbidden. As Rokeach, of 
blessed memory, wrote, regadding the 
source of the holiness of Unity, (and these 
are his words) TGod is obscured from you; 
do not investigate. Meaning, if you will 
think in your heart concerning the creator 
of the world, what He is and how His 
presence is in all places and in His works. 
Curb your mouth from talking and your heart 
from thinking. Remove that thought from 
your heart. If, however, your heart runs 
after this thought, banish if quickly and 
do not think. Return to he unity of His 
world to worship and fear Him; because on 
on account of this we made a covenant, not 
to philosophise about God, for none of the 
wise men are capable of knowing him.

did not approve of philosophy 

sophise as a geKneral practice, 

averse to the employment 

which he disapproved if he 

an aid to Torah study.
the proper manner of the study of the Torah that Rabbi 
Chayim wrote the "Nefesh Hachayim”, for he says;(2)

O . ^1' yolX

oC/e )'7‘ \b//h35? J'S J'l'^
____ b/cc- ‘'W J'™
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Rabbi Chayim fortifies this contention with abundant

examples. Accordingly, the only method of worship is

through Torah ard the only manner of action is study.

toward the

the study of

Torah •

efficacy of

Torah and the
Torah

problems
to tie Law;

tirely

It is not a

E

Rabbi Shneor

effect of study.

however, is not Torah but God.
of knowing or uniting with God. 

himself with the profound

of the "Tanya",
is merely another means

Zalman concerns
God and his relation to man;

God and creation, etc.

There is no pr 
among the Jews
For the

Knowledge and Torah will bring one to real worship of 
All of man’s action must be directed

Zalman does not deny the
The permeating concept,

God.

Torah and the only way to reach God is thru

God

The ’’Tanya” of

different type
manual for practice

proper worship of God possible
4 except through the wise men who 

§ ln the stud? of Torah day and night. 
wiLt eyes of Israel is upon them to learn 
n £ Israel should do; to teach Israel the 

path which it should tread and what it should 
uo. Therefore, the man who causes that there 
be no wise man in Israel destroys altogether 
the worship of God since the Jewish community? 
heaven forbid, will remain without Torah or 
a teacher and lit;- will not know in what 
manner it has erred -

-Appendix to 3

Rabbi Shneor
of philosophy;

and his relation 
Rabbi Shneor Zalman, therefore, is an en- 

of book than the ’’Nefesh Hachayim”.
but a philosophic



treatise.
thought, not

God. His

assuch. This

is a fabric of concepts

God is

such a

interes lies 
practice; his 

approach to all 

intense interes 

Divine.

The author's

and pheno- 
concept and treats it

may be illustrated best by his own words 
in regard to the question of love: (J)

7)^ J)"enr

....oxtahr--
pG'-p
jjc'MICi I”n1

concerning God.

is bound up with God. 

not do anything but

The Bible tells us, (begins Rabbi Shneor 
Zalman) Thou Shalt do that which I commanded thee 
namely, to love God. We must understand 
(he argues) how it is possible to have command 
in regard to love which is of the heart. 
The truth is that there are two kinds of love 
of God. One is yearning of the soul in 
nature fofc God as the spiritual soul over
powers the body...... And the second is a 
love of which every man is capable if he 
should consider it well As when he 
loves his soul and his own life so man may 
love God if he will philosophise and consider 
in his heart that God is his soul and life.

conditioned by his 

way to approach the 
every material object

a philosophic

in the domain of 
main problem is 

problems in life is 

in finding a 
He sees in 

menon of life

p/J/v 'Qj/C U/c 

K/c?‘ j5 -J^/c W 1/Z &’-i /c)y> 

■ '/pJ~ J>/' >°?/c /C'D
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His entire philosophy
Even the concept of human self love 

Multiplication of examples can
add to this prevailing idea, that 

latent in every one of his works. It is in 
light that we must study the "Tanya".



If we look at tie
and the
the same subject we can readily understand the reason

Rabbi nism.fo’r the respective positions of Chassisism and
definite

same even

r

I

’’Tanya” as a philosophic treatise
"Nefesh Hachayim” as a handbook of practice about

!

The two ideologies met because there existed no 
rift in their philosophies; their ideas of God were the 

though their aproach to God was different.



fundamental principles

The

practice. Dogmas,

and in the

"Nefesh Hachayim" or by Rabbi Shneor Zalman in the
found hidden in these works and one has

to

system of fundamentals.them into a complete

take into consideration that,

since both Rabbi

articles

The character of

either of them.
Specifically

differences between
Chassidim were

and parcel of the 
mentioned by

I'Jilc/i JIG
are not clearly or definitely enumerated as a credo of

of dogma but a

their respective group by either Rabbi Chayim in the

"Tanya".

dogmas, as

not of a

that both accepted the thirteen

Rambarn promulgated them in 1168. 

testify that the thirteen

We must, however,
Chayim and Rabbi Shneor Zalman mention 

and accept him as an authori-

They are, however,

$an them one by one, gathering the principles from the 

incidental remarks of the authors, in order to formulate

Maimonides (1) more than once 

ty in matters of creed 

of faith as the 

the two works
articles of faith were understood by both men to be part 

Jewish heritage, although they are not

Consequently

the Mithnagdim and the 
theoretical nature or a question 

concrete problem of
therefore, served merely as props upon which either group 
based and validated its philosophy and tendency of action. 
The thirteen fundamental principles of Judaism, the Jewish 

we understand them, which have been incorporated 
in the prayer "Yigdal"



as the basis of

We

as formulated

Rabbi Chayim took for granted that all the thirteen

articles of faith were the accepted dogma and doctrine of

Judaism but he stressed the dogma of the immutability of

Rabbi Chayim not only ac-

but

also

on

between
The question 

fundamentals

the other hand, while ac- 
fundamentals of belief,

adoration is a problem 
the Mithnagdim and

we assume that both Rabbi 

accepted the thirteen 

their respective

Rabbi Shneor 2aIman,

thirteen articles as
belief in the efficacy of

The author of the
the 

doctrine. (3)
of Torah but he put

did not deny
on prayer,

God.

servi ce or prayer•(2).

not because they postulated 

they did not negate them.
s ta te tha t the

the Torah more than any other.

cepted the doctrine of the immutability of the Torah, 

claimed that only through Torah may one really worship 

form of divine

Chayim. and Rabbi Shneor Zalman 

articles of faith 

philosophies, 
them as such, but because 

may, therefore, state that the creed of Maimonides forms 

the basis for the fundamentals of Judaism 

by each; except that they are stressed and emphasized in 

a manner peculiar and pertinent to each man’s philosophy.

To him learning of the Torah was a

prayer as a

"Tanya”

a greater emphasis 
prayer warrents.

cepting the 

stressed, in addition, 
fundamental

the importance
than Rabbi Chayim thought

of worship and

of difference in



and the

similar

expressed in the

Shneor Zalman Rabbi Chayim denies completely the

7o ?>

appear from the Nefesh 

adoration of God is 
to. that of Rabbi 

"Tanya" (4)
Shneor Zalman’s as

Chassidim. It would 

Hachayim that the idea of 

to a large extent

After discussing the 

worship, where man must

belief in a Zaddik. 
(g /°"h7) 8 <9 J

A "
poJ /’,hr> ay let bP'? /’fe^ / 

ft J ?> j/Jf

ijiU
Ana it may ’ - For by cleaving unto wise 

men the souls pj of un
cultured persons (-jV^’WTS ) 
are bound and unite with 
the first essence andsource 
of the highest wisdom, which 
is God, for He and His wis
dom are one, and He is the 
Wisdom.

various aspects of divine 
always address God and pray 

only to Him and not picture God or personify Him or 
perform any act, which might infringe on the unity of 
God, Rabbi Chayim comes to a conclusion, which is 
characteristically opposed to the ideas of Rabbi

'/co /[o-j t f
5)/$)/ />/C '&■>'£ f

o 'J9 .
* //< • 

hp 95'/^^ ’ 
■-— -- «, be said accord-'
Ing to the previous inter-' 
pretation of the verse: ' 

Thou shalt have no other ’ 
Gods besides mefri.e. Not ' 
to attribute, heaven for- ’ 
bid, to any object as re- ' 
gard any any aspect or par1 
ticular power even if that' 
ve^y power be of aspect of' 

*J<D that is to say even ’ 
to attribute divine power ’ 
to any person or attribute’ 
the aspect of holiness in ' 
any of the most high powers.

pooh 'jppCK? op'?'? O• v) l (AJ\ pi p • U
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/c/j>l 7c !1)/Ohl kl;)Z



This is a beliefman.
which differs from the original conception

Zaddikism differs
from the attachment of a

to the person but to his Torah.

of the Importance of the scholarThis difference
and to his disciple

The

with God.

through

It has often 
that he modified

that real 
and its study.

in the Zaddik,

order
termediary is not

fjh > a
and claims

the Torah

to Rabbi Shneor Zalman 
completely changed the position of the 

of an intermediary between God and Rabbi 
Shneor Zalman goes so far as to say;© r

l|//co alhds) l>k
. C>VA/ J

He "ho cleaves unto a 'Talmud Chochim',Lhe Scriptures ascribes to him as if he were 
verily attached to God, the Holy Spirit.

Rabbi Shneor Zalman retains the original idea of the Saddik, 
as an intermediary between God and

in relation to God, on onehhand, 
the other hand, is the great difference between

Zalman in their approach

view, but a 
denies all that i 
is possible only

AG, (e.g.
only in that the Zaddik is a scholar.

3 d'jjM to a
Rabbi Chayim to the Gaon), where the attachment was not

on
Rabbi Chayim and Rabbi Shneor
to the study of Torah. The latter requires an inter

addition to Torah and fervent devotion, in 

communications with God. That in- 

of the old Chassidle

Rabbi Chayim

mediary, in

to have real
the original

scholar.
communion with God

been attributed
or

Zaddik from that



The is another

the questions
between them,

the ideas of the two men on that subject.

We can readily see that Rabbi Chayim has a
modern conception of prayer and to him prayer ismore

Rabbi Shneor Zalman,

on

consequential
They agree

Nor shouldand desires.

iI

the best that was
although even

I
■

real communion with God,
We maji safely assume that

of prayer.

prayer, lies in their in
efficacy of prayer and its posi

tion in the scheme of the

petition for

merely communication with God.

the other hand, believes that through prayer one 

that is to say,

both Rabbi Chayim, the

Jewish ritual. We are able 

to obtain a graphic picture of their individual con

cept of prayer and the wide divergence in this parti

cular aspect of the subject from a comparison between

views on prayer
and , s ome t ime s,

that prayer should not be a

may have

union with the Upper Soulo
leader of the Misnagdim and

Rabbi Shneor Zalman who represented the foremost and 

in Chassidism, agreed in some of thiir 

in these there are in

great divergence betvfeen the 
fundanental eonoepta of

Zalman and that la 4 aiffereno(j ln

even barely perceptible

some aspects of
The essential difference

in regard to 
terprotation of the

differences.
earthly wants



it consist

praise.

The

the

Salman

show striking similarity This despite the fact thato

the two menfc represented most widely opposed factions

It is, perhaps this definite tendencyin Judaism. .

towards a similarity in vital fundamentals h® in the

in the
the Chassidim.

made and then to

canre-idea of
as

the

the unity of God we 
indicative of

philosophic
Voloshin and Rabbi 

to the

In regard 

following

Praise offered
X, above

or treated

(or preceding ones), 

tendencies of Rabbi Chayim and Rabbi Shneor

characteristic examples
proceed to the dogmas which Rabbi 

Zalman considered most im- 

conduct of the

individual

In practically all the fund
amentals of Judaism not already discussed 

in subsequent chapters

Jew.

of mere
He is, admitted!

to the
parallel passages
thought of the two Jewish leaders:

representative works of these two leaders of Rabbinism 
and Chassidism which may have been a very strong factor 

final reconciliation between the Mithnagdim and 
It is suffidient to quote these 

to illustrate the point just

Chayim of 
of Ladi in respect 

and God in His relation to 
extensively treated in 

chapters whibh follow.

gard the
similarity in

to the Lord, for

Chayim and Rabbi Shneor 
prtant in the life and the religious

position of Rabbi 

Shneor Zalman 
concept of God, 

creation, are more
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This is the main basis of f 
faith: that every Jew has 
to believe in his heart 
that God is the real 
spiritual foree i ' 
ual life and the main
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That isj one may observe that the Lord, blessed 
be He, is unique in all the worlds and in all 
creations; a simple 
unity as it is meant; 
’And all are considered 
as nought’ and ’there 
is none else besides 
God’.

We have further illustration of the concurrence of the two 
in their discussion of the thesis that God is not

'^r

/’/C3P9 P ?//) 
^hJc l^^o’

The idea of the essence and 
unity of the Holy One, blessed 
be He, who is called One and 
Unique - and all believe that 
He also is One as He ac
tually was On^ before thd 
creation of the world, for this 
world, and likewise all the 
upper worlds do not work any 
change in His Unity in 
creating them from nothing 
into something - and, as He 
alone was One and Unique before 
He created thdm, so He also is 
One and Unique after He 
created them.

n(,c

and spirit-,

; o2)‘f r



That a kind of pantheism is found in the "Nefesh Hachayim"

cannot be denied. The only difference between the pantheism of

the attainment

believes
be shown.

of the
changelittle of no

them was
no± difference

the idea
either.

of God.

In
The only

!
f
1 
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t
1 
!
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t 
f
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t 
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!
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t
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essential
doctrine

fore,

the body of the world.
of the ultimate perfection, God, 

Rabbi Shneor Zalman is a good pantheist and 
and that God is nature as will 

‘ God and the unity of God, t&f 
and most abstract manner, imply 
material but ethereal and are a 

It is, there-

Rabbi Chayim and that of Rabbi Shneor Zalman is that the former 
includes a gradation of rank in his high ideal whereas ^the

ths Absolute, is the soul of the Universe and nature 
To Rabbi Chayim there are degrees in 

since there is

As to the remnants of the Shekinah, 
which is the evidence of God, and 
the light of the in any object, 
that is to say that that object is 
included in the light of $od and its 
existence is nill altogether; then 
all that remains and is revealed in 
it of God is reunited. But what is 
not nil in existence, the light of 
God, does n^t rest nor reveal itself 
in it; and'^Jeven tie perfect who 
unites with it in love. There is no 
real perception of Him at allo For 
Gods±35 reality is the only true 
reality and dbt is alone and unique, 
for He alone is and there is really 
nothing at all besides Him.

latter, God,

Chassid met, f°r

Source of Himself and of 
all creation and all the 
powers and all the world 
and all that is in it.

taken together
a sort of pantheism

of the doctrine
the doctrine 

fundamental dogma there was 
doctrines of faith there was 

which did differentiate

nothing greater!.
that God is in nature

The universality of

in the extreme

which is not
of God in Israel.

of the Rabbinist and thatdefinite result
little wonder that

in the
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Fundamental Principles

(1) Hayichood V’hawehmoonoh

(2) Nefesh Hachayim

chap. 23,24(5) Tanya - Likutay Ehmohrim

(4) Shaar

Shaar
Shaar chan. 14

chap. 3

chg.p. 3-8 
chap. 2

Tanya - Shaar L w ‘ ’  
Likutay Ehmohrim

Tanya - Likutay Ehmohrim
Nefesh Hachayim S'..::.:

chap. 23,30,3!?
chapo 4
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The

From the

unknown to us,

comprehend.(1)

existence.
and by the study of

the law (Torah) and pure and religious learning - according
one may be able to know God.

see later.

lore.
of the subject matter.

' but becausebecause man is un:
The

theconceive of is a
mortal conception

that
Him.human mind

repeated
"Nefesh Hachayim" it is 

considered that the

references 
evident to 

nature and 
but, in 

are incomprehensible

supernatural power
cannot picture

God is beyond the human 
things beyond 

and imagination, 

exists despite

The

is not only 
essence and existence

human mind.
God, therefore, 

the fact that the

fact of incomprehensibility

There is, however, 

and * ability to 

nature and character of God, 

man only, because man is not 

initiated and not learned in the higher realms of Divine

By indulging in the mystic lore and fervent 

prayer - according to the "Tanya" -

of the "Tanya" and the 
us that both authors 

character of God 
many ways, God’s 

to thd human mind.
a distinction between ability to know 

In regard to the 
unknowable may be applied to

Incomprehensibility, on 
do with learning, knowledge or

Incomprehensibility has to do with the very essence 
God is incomprehensible, not 

initiated in the mystic lore, 
mind. The mortal intellect cannot 

God is beyond

to the "Nefesh Hachayim" -
That knowledge is limited and circumscribed as we shall 

the other hand, has very little to 
initiation in to the mystic

Concept of God



r

extent, that He exists.(2)

nor can we obtainthe
God's

existence is not

assume the existence of

assumption in order to explain any aspect of our life,
or

law of causality.

God's existence

experience.

Jthe common

one or

axiomatic but

of a logical necessity in

As a matter of principle

natural of physical phenomenon which are inexplicable, 

thstt the idea of God must be assumed as, for example, the 

They also negate the postulation that 

is requisite because of the nature of human 

A supernatural force, devoid of any

and which, for the convenience of human 

of descriptive terminology, we 

accepted by both writers as 

of God. The So?

'proves', to an

a question of 

postulation, nor would we have to 

God on philosophic grounds because 

our process of thinking and living, 

and dogma, the Jewish philosopher will never admit that the 

idea and concept which we call "God" is a necessary

comprehensibility 

spetch and limitation 

connote by the word God, is i 

Jewish conception

To follow up the 

to both£ authors, is not 

through a logical 

'idea of God'

the above reasoning that the essence, 

of God, which the Rambam proved 

Unity is not merely

a process of thought, 

philosophic doctrine or

argument, God’s existence, according 

a matter which may be deduced 
process of reasoning; 

as a result of

It follows fount 

existence and very being 

(according to our authors) as 

self evident.



r
God is

is

The omnipotenceof God negates the
logical sequence. can neither

assume Him.
O • 'C.

space,

presence is

God,
is the only and ultimate reality in the world. His
manifestation is in the acts of creation at all times. All

of God.

He is the Infinite,

ing the Infinite.
of God in nature,the

tomust be

conception of God 
trends in Judaism, and try to

the emanation or 
said in regard

called the 
experience

is above

Thus'may \w
of the two authors, leaders of opposing 

understand their views regard-

& £ Jdlo

Before discussing
effulgence

the various

Infinite and ig 
the necessity of human 
world order and God

’Ein Sof’f therefore 
merely a part of the 

world order# 
postulation
We

but all that is in the world can
The physical manifestations of God do not make him finite for 

|o |..c , Thus4nay\we| introduce the

nor can the human mind
He is

manifestation

of God and nature, something 
names of God. In the

knowledge, all creation, everything in nature is a revelation 
He is the sum total of all that exists in the world, 

not be identified as God,

of Him as a necessity of 
reason God into existence 

God simply is because 
His existence is not limited by 

nor time noft motion.

He rules the worlds and His 
throughout the worlds, (J) 

God is Infinite; God is omnipresent; God is omniscient; God 
is also incomprehensible and unfathomable. God, therefore,



on

God

and

relationships.

The "Tanya’s"

similar channel.

called

no limit,

grammat on

time and space.

these are only means

man may learn to know 
effect on

name.
reason God is called

God, the first cause, the eternal is 
for like all other names of God this one too 

name and - logiaally speaking -
The Tetra-

reason for the name, Ein Sof, » in a

they can have no

Zohar and Kabbalah God 
xs called 

accept this connotation without 

gives a different reason for 

The "Nefesh Hachayim” 

is because it 

is really and

without end. Why then 

therefore, must be, not another 

ship as to his perception, 

there are ten such

merely shows that God has no

no beginning , no end, no purpose.

5) ^9 merely proves the point that God is above 

God <13 the cause for time and space, and 

of limitation for the human perception. 

God through time and space but

God.

the Ein Sof. Both authors 
any equivocation, but each 

his selection of the 
claims that the 
is impossible to perceive him.

/*/< G4-) without beginning 
call Him Ein Sof only. Ein Sof, 

name for God, but a relation- 
Likewise, all other names (and 

names in the Kabbalah) are merely
They are not a delineation or limitation or 

a curb of God’s powers.



in other words,

they can,in no manner,

That "being the

They call the true essence of God for the purpose

The true essenceknow God.
limited by

God.

The Ein

Sof, world through

P

world to come
real essence of

conclude 
even the

men,

connotation of

case, we find from 

lysis of the philosophies of the 

and the "Nefesh Hachayim"

knowable for

to know nor perceive
"Ein Sof", is the power

created world.
unfathomable to

time and space is not able 
What Man is able to perceive 

of God, as God

according to both 
appropriate 

means of 
representation.

only symbols of His relations 

penetrate to the very

of simple!ty and better understanding, by the name of 

"Ein Sof", for under no circumstances can Man really

of the Ein Sof (God) is un-

a power

expressing that which

All names of God are
to man;

essence of God.

and calls the

Himself has revealed it in the 
to become less 

effulged the
Uni, which caused the 

of God is not the 

It is a

a comparative ana- 

authors of the ”Tanya” 

, that they commonly maintain 

the follovring views concerning God;

Man, and more

of emanation

into beihg*
God but a power

we include that, 
G0d has no name and even the w 

is merely a verbal 

is truly incapable of

is

God, in His desire 

widely known, 
called

That power 
in potentia.



essence, is

an a
The

the
is explainable

through

un

philosophy, may

and not the

as it has been

Potentia, 
by Man, until it is in 

concrete form}.

Man, limited by time and 

derstand nor conceive the real

in creation.

relation to 

in itself, 

actual state 

change from 
actual, and the relation

soV of spectre, which in

Nil. (Power in

creation; the 
•real essence 

ly, Man is able to underst 

created.

space cannot possibly 

essence,-the Ein Sof- - 
because the Ein S0f, who is not limited by time and 

space, is beyond comprehension and understanding.

What man can understand is a revelation of His essence .

This revelation of God took place thro^h a process 
A 

called > (concentration) a process-like trans

plantation, which brought about the unveiling of the 

power of God, in time and space, because it resulted

In creation, then we have an iota of

God, which man, only through much labor,; study and 

possibly perceive. 'Therefore the 

Of God is possible only in 

of the power of God, only, 

in creation* Consequent-

God, only in the world

His real
is never recognizable 

of existence in 
the potentia into

of the potentia

reveation of the power 
revelation

is



The of

pressed

but was for that

In respect to the idea of the immanence of God in
the "Tanya"

The only

of God out

substance only inworld is

only in regard
Before creation there

emotional aspect only as
in that field, 

and dross of Chassid!c legend 
delve into the

perception.
perception of the 

Creation not

merely ex

exists because of 

through His acts.
i s true

of God*

and lore*

The creation of the worlds was for the purpose 
of the revelation of his Kingdoms (10)

Zalman we

possible „

concept 
the concept of

power of God was irn- 
only brought about perception 

express purpose.

hbft |ci? jJrfSin

never philosophizes
of all the chaff
On the other hadd, whenever we 

find him a rationalist; but 
well, he is, at the same time, 

deals with the question

was a lack of

revelati 
creation 

differently.
God and through the
The world is in

power of God and 
are one, 

th en, 
God and 

All this 
to the human aspect of

work of Shneor

since hi is a Chassid as 
an emotionalist, especially when he

He contends that the

all of nature, and the existence of God, 

follows the basic teaching of the Besht (11). 

difference between the two may be that the former attempts 

to rationalize God's existence and falls back upon the 
a last resort but the Besht

We must glean the idea

on of the
, therefore,

The world, 
will of

God.



in discovering divinte

creation. not in
the created object

but In the Creator
of the object

That no one has ever
self evident.
questioned.
Creator without being interested in the object created per

not only the creator of but is, act-se.

the sustaining force of the world: for the universeually,

If God werewithout GPod cannot exist even for an instant.

to remove
the

the world.present in
of God and

God’s word, ac-
is present

of all

Shne orfor itsalso the

not tell 
therefore

coming into
continued existence.

relationship to that
His interest lies, 

nofc in its existence, 
(13).

world would return to void and chaos.
Creation came about by the word 

identical with God himself,

his immanence from the world even for a moment

God is always

cording to
existence (14).

for its

Zalman reads itfto
J\|c sjhN 
^3 lk|lc -

appearance (12). 
an actuality.

merely the reason
explanation

nto creation:
’ ■ -A<c Alc iw

God exists and is,

seen,nor is able to see,God is 
Nevertheless the existence of God is never 

Shneor Zalman goes about in search of the

./eV

us what the world is as 

seems to be interested 
emanation (God and his 

which he created) in

that word, which is 

in all things at all times.
Shneor Zalman, 15 the cause for,ana the mainstay, 

That cause or mainstay is not 
existence but is

He does
He



Prom the above verse we even creation and ex-

That power in

causes

Our human senses,

cannot perceive the existence of an object except as an

emanation of the Real Existence.

human eye.
it was

before creation
in

)

potentiality 

cannot conceive

The perception c_ 

is really impossible 

only in the 
of -the power

comparison to the power in potentia 
The act of creation is really the equivalent 

for creation is continual.

potentia is so great that it

the act of creation 

V/e perceive God’s 

created. One

’creatio ex nihilo’.
The potentiality in the thing created really caused it to 
come into existence. Our human senses, claims the "Tanya”,

Creation, as the human

• (p+^yine the Hebrew
Do notion,/*1*; Tanya" reads 

but rdad 'and’-hn^ ^hou givest 
uhou givest existence 

each and every hour^an'd if 
were removed from, the created 
- changed to nothing.

in creation.
of existance,

.tentiality or

o3Jcl 1'^ ^hj/ 

r/ % <p , n p

Thou givest iifP , 
words ?) jAw q j i-n+r> +1, J M and into the verse) 
life to all' 
unto all creatures 
that power in 
object, the

maY derive that 
istence are really nil in

eye perceives it, is overshadowed by actual creation as the 

heat rays of the sun are overshadowed by the potential rays 

contained in the sun proper.

i i.. | p/ z>n/J if/cj 

hl,^ A

of heat that are

^9^ Ip
lite //O , (

icbu ffc ^pjfob i,,c /f
)

of that po-
for the

world
potentia

(playing 
z/ z’ 9 not read,

at 
Potentia 

object would be



although, its
The

the
cause not

purpose of creation*

this respect is
conception

Innot prove

existence is 
creation of the

The essential difference 
that Berkely

"All existence is merely the 
ception and J ”'7

C xo Lie creation’of our con-
is really unknown to us”*

existence *

an actuality until after 
creation and that may be considered the

lAbpAi

potentiality is 

an actuality*

between Berkely and the ’’Tanya” in 

claims that we give form to 

and according to the ’’Tanya” 

being never really can 
ReS.1 existence

have a real

the object in our
we may conclude that the human 

conception of the actual form*

an essential act in 

of God in creation be- 

recognizable until it becomes 
Potentiality (although most certainly ex

isting bexore creation, for God existed before the creation 

of the world) did not become

This idea is followed by a statement which, in its philosophy, 

that of Kant and Berkely, with some differences:

m ’’Tanya” doesActually the

certain and inherent.
world was therefore

order to indicate the existance

is only in God.



regard to that
bases his proof, not

on

It is not sufficient to

His proof is more direct and more midrashic.
He is not interested in demonstrating the existence of God

as follows:

There is no

proof

[TO "e)

L

one must be able to reach Him 
through one’s feelings and emotions.

Shneor Zalman 
emotion:

place

God 4s the place

place in the .entire 

offered is that
The inference 

world and the w

different method.

I truly see God, 
senses of flesh 
his soul, 
even though i---- ~
same manner I feel

The "Nefesh Hachayim",

by philosophic proof with varied references to potentia and 

creation. His proof is rather naive and sample. He relies 

upon no particular philosophical contention but proceeds

but naturally.
+1 a and blood; ' 
that &ives lif>e to

■ cannot see the 
God.”

. - . no^ W^^h my human just as a man feels 
man’s existence, 

soul; in the

place of God.

on the other hand, comes to the 

same (or certainly to a very similar) conclusion but by a

of the world.
of the

. no.! V(c (ch /°^

MjlA1 w I

God is present in the entire universe.
world where God is not present. The 

God is called /# ft meaning 

is readily made that

orId is not the

subject,
<bn reason but,

deduce the existence of God with
your reasoning power but



Such a naive

The real

To quote

of Rabbi

How
of catholic will be
fered from the
pective chapters

exPla nation 
of the Misnagdim

to Prayer 
conservative 

that time, 
attitude

of Rabbi Chayim, and his may be cons- 

official Judaism on that subject.

on the

and Torah, the position
, for his was the position 

that position dif- 
shown in :he res

and man is for- 
possibility of knowing the real essence of Gdd 

except through His relationship to the world, 
from the "Nefesh Hachayim1’ directly:

pTSjv fS Slrt jty) "}?'(,

He is, He was and He will be, and He gives ex
istence to all things; that is to say, fGod 
through his will unites with all worlds and makds 
them come into existence and (continues) them 
in existence at all momentsr(15) (tfe^God is 
known or may be known^ •

That is the position 

idered the position of

representative 

rather insufficient 

worthy rebuttal to the 

great disciple of the Gaon of Vilna 

reasoning along other lines:

1 from the leading 

considered 
considered a 

owever, the 

redeemed himself in his

essence: of God is unknowable
ever denied the

In regard
more

may be
and can hardly be 

"Tanya"0 H

Ghayim was even
Judaism at

Chassidic
subject.



are
negatiVe

question since on that
nothing may beknown.

God, according to Rabbi Chayim, not even

to Rabbi Shneor Zalman,according to
the sources

for the sole purpose
different.

revealed through his work, 
Rabbi Chayim as well as 

of revelation.

I'lc .

However, 

former arrives at his

benediction),
of the Universe  . was, that and unite with th

According to Rabbi Chayim the manifestation of God is 
namely, creation. Creation is,

The attributes of God
His attitude is

Mo one name, nor any specific attribute, properly qualifies 
f/o

conclusion in the
leader of the Chassidim, derives

- Z7) 'DJvIc

And that little which is really perceived by us 
and which we name, or to which we attribute 
names or qualities, even the very unique name 
of God..it too? is not an ^tribute of his 
essence that we single out, butAiff regard to 
to his relationship with the worlds.

And therefore we preface (at every 
thou art, oh Lord, the King cf 
meaning, thereby, that after thy will was 
the world should cone into existence t— 
them, in order to reign over them.

only touched upon by Rabbi Chayim. 
in all respects towards this 

subject he feels that
As he says, very specifically:

The

and the latter, the
of the two men are

midrashic manner
' -j it from Lurian sources:

v/f i'*1’?" P^J
wfln> jJhf I

'/’aw IcpIa/cJ

God..it


This is the identical Shneor Zalman

with it.
so

authors.

some anthropomorphism 
Although bothM Rabbi Chayim 

and Rabbi Shneor Zalman would deny any anthropomorphism 
(as they do) the entire concept as a whole is permeated 

There is no need to elaborate here and to

nTanyan. We are, rather, 
sideration of the other concepts

reiterate the Chassidic concept of Gpd, which was 
succesfully synthesised by Rabbi Shneor Zalman in the 

ready to proceed with the c6n- 
of our respective

reason that Rabbi 
gives for creation. Prom nuthe above quotation one may 
conclude that Rabbi Chayim includes
in his conception of God
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The Concept of Creation

Zalman are

Kabbalistic notion
'ex nihilo’.tion was

and that

ted Kabbalistic doctrines. is
impossible and unthinkable in principle, if the previous

premise is accepted is also unquesioned, for the imma

nence of God in the world and nature and ' creatio ex

diametrically opposed concepts and are logi-

If one is upheld the other maycally irreconcilable.
therefore, very interestingnot be propounded.

to see how both authors

lieves that
All existence in

is in

It is, 
reconcile these two views.

ished by the power
Yet creation 

arallel passages
god.

If we compare p'

From parallel passages 

God is imminant in 

nature receives 

of God. God is 

, both contend, 

we find:

Although Rabbi Chayim and 

definitely Kabbalistic

nihilo’ are

questions the fact that 
is contained in God,

the immanence of God in the world of nature, are accep- 
That ’creatio ex nihilo’

we may note that each be- 
the world of nature.

its source and is nour- 
in Nature and Nature 

was ’ex nihilo’•

Rabbi Shneor
yet, contrary to the accepted 

of creation, both agree that crea-
No one

the idea that the world



of God and creation as well as
Both existenceand nonenity.

to be identical states.

world of nature

Ein

ture
has

side of it#
for

tence aside The existenceidentity.
will of the

prive nature of the pwer 
existence turns to void an

power
— the

Every individual 
that is found in all 
worlds is of God, 
source that bestows that

from

’Ein Sof’

! 
! ~

J pn GfvwD oDicl 
! 
! 
f 
! 
t 
f 
1 
f 

the main’ 
t 

power and strength at eve-' 
! 
! 
! 
1 
t 
I 
t

I'D hh) d

.cd /'/c/J

in nature
also separate exis- 

the act and

ry moment, and they are 
dependant upon His will 
and He may change them at 
all times.

~|g 2Yt~
-G10 ho Ge, 

O’ kb foj)
pnfa ho 

/><hl b f\vz 
P^oS'/ fib*? W-i'

■ Ij/S ~>3

We may also conclude therefrom that without the power of 

as well as existence, is impossible. De-

and creation, therefore, appear
„ + -?rioin+i+v of the existence of the Despite the apparent identity

and creation through unity in and of the 

contend that the ’Ein Sof, both 

Sof’is different than na- 
as well as out-

al >> •- , „ 
qjjip p-hhc dIdn! <-

'Ein Sof, both authors 
contend that the 

existence 
'Ein Sof 

creation is

God, creation,

ajW ^.a ,>t (t)

authors
and has separate 

Surely the 
creation, 

and not its

The essence and the being of 
the heavens and earth have 
come into being from the ab
solute nothing merely by the 
word of God and the Spirit 
of the mouth of God. And even 
now the word of God is in them 
forever and emanates from them 
always and at every moment and 
causes them to come into being 
from nothing into something.



’Ein Sof’ iaof
after the act of creation,

I 
!

f 

t

! 
!
! 
!
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f 
f
! 
f 
!
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! 
f 
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!
f

God, even now after He ere- * 
ated and caused to come in- ’

i r g)- /><

undiminished 
the same as before.

JeW

..vx-xdo cxxxd rL---3 and crea~ J 
tions entirely with c2^p^.ebe!

t 
f 
f 
t
i 
t 
! 
t

f » 

spae6 
now. t

r

A-’ V/w a ’) a)S)

ft <t?!e jjA

• ^J\K' Ji J

Because, before the world 
was created, God alone 
was the unique unity and 
filled all this space in 
which, he created the 
world and even now He is 
in it in the same way.

91 <□
3>h» bjaf kb D’Ti

Jo jcCvajI 3fib I 
/jfhsi b Jo') l ^5° 

l>J6)<r fcb b 'W A*1 
jJ>i

J»J/cJ) </c?) _
Khfe

jJfJb fo <cf«N icb
Ih. -hlwI

iGlp’f- bJj\

And He even now as He was before creations, (namely) 
Everything was filled with the essence of the rEin Sof 
Blessed be He, even the 
which the worlds occupy

Because it is indubitably true that on the part of 
God, (_____
to being the worlds by His ‘ 
will, He fills all the 
worlds and places — 
equality and simple unity.



In this

seem to run

different.

If God were to world.

one

The

I

God as aThus

Sof be accounted for?and the Eining the case can

separate being, who is 
from the world. That be-

matter
Rabbi Chayim op

in the world and is

"creation"

’ at all 
1 
1 
1 
1 
f

The body has existence by 
itself alone and does not 
become a nonenity in its 
existence even when the soul 
leaves; but^o God. The en
tire world structure, its 
basic being and existence,- 
all of it comes from Him, 
praised be His name. Were 
it His desire to remove ex
istence from them even for a 
moment, they would become an

are

Place?and i 

from the 

would become 

vein, 

the soul of man albeit God 

a - A - p»hs) a a |
Ij'/d fcf^3)

bw mljv a Pd !a/icJ/vn K-W

Ulcjtf p !c\d & AaWa' 

Wb fa W ^/cf
IwN Odlel fa |q XP~) fo

’ be as if they never had been 
a u tu.x, xj-^xz -word of God saying: 
be a firmament."

I’/c p’pl?

actual nonenity and nullity.

both conceive 

still separable

. ana", T °°nOePt °f
a M Shneor Z«lman of fa' - - — rippP> , the place «r>a

->and animates the 
remove himself from +k

, ^ae world even for
moment only, the world would

would become a chaos and
parallel runs In thls Tel„ as

Regard!
Volozhin

Parallel. 1

God is

/JfC

fo bs) jhjMl
• Joi lb 1'3 fcfo M 09/r/
; tfipO '5)1
!
!
f 
f

t
’ If these letters were taken
1 away for a moment, Heaven for- 
f bid, and returned to their
1 source, then all the Heavens 
’ would become an actual noneni- 
’ tv and nullity, and they would 
A A _ J

just like before the 
nLet there

f

void.

Chayim compares God to 
is greater than the soul.

’ - njltioil rtf, - lc1 j h ■

’ In slfa* hi)



give

The
aspects.

perception of

sanctua-

The act of creation in such

very little or nothing to do with the essence of the ob-

The foregoing
idea of creation,

of creation which claims

tence at all.

Rabbi Chayim

this point, and

common conclusion,

a
following

can be

quotations}

angles and 
mystical

and systems 

philosophies do they
readily

as has been 
upon God.

various 
of the

Before 
concept, we must 

which are involved in

of thought. - 
pproa ch^i— 

observed

ject created but merely with the form.

however, is different from the concept 

that creation is the cause of 

of that which never had exis- 

concept of creation

warp and woof of 

we reach that inner 

explain some 

an elucidation of 
took shape in the minds of these

previous
concept of

jo these problems both 

demonstrated in a

It is bound up in the

ft I >'—“^“waT-ionj and

a new philosophy of Judaism, 

ry of the hidden

topic, as

a case has

woven in a

adequate answers, 

discussion

nation has

fabric
,(concentration) ;

from this point of view, 

of Volozhin and 

noting subtle 

though thfei’b use
In no aspect of 

‘ more closely 

from the

the coming into existence

If we look into the 
then our entire outlook changes.

Rabbi Shneor Zalman bein^at 

. distinctions, reason to a 

divergent methods 

their divergent 

than upon this

elementary ideas 

that concept as it 
two men®

In the concept of "creation11 we understand, the brin- 
gin^Lnto being^n object which never existed before the 

act of creation.
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that exists

creation between man
extent is

For the ways of Man are 
not the ways of God’ 
When a man builds a build
ing from wood, for example

concept of the difference in 
idea of purpose of 

brought to light in the

that the building would 
main standing.

nor draw from his own pow
er, the wood. He merely 
takes wood that has already

Concomitant with this
and God comes the

, w p

0
>^"56
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the builder does not create ’ 
i 
t 
t 

been created, and organizes ’
!

ready been arranged accord- ’

GW

5)'^'6
lA

JMc^ -r 
W-A'ft-’'5’

creation, which to some

illustration*
-£ -)U -

k-ynjt

'? ’ V.7
r'f 55

should be removed and diver
ged from them, inspite of 
that the buiIdins would re-

The great difference _.1_, 
between the work of man and his 
purpose, which is a thing made 
out of another thing, wherein 
only the form and image are 
changed, as from a form of sil
ver to a form of a vessel; as 
compared to the work of heaven 
and earth, which is a thing 
made from a nonenity and is 
a great wonder, indeed.

If

l0 >3*3 (cf ,

J"c
Kjll^ p 
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them into a building. If 
after they (wood) has ai

ding to his will, his power ’
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that,
same

and cannot exist

”Creation continues ever day
o

In other words both an eternal act and

God as the

creator of the world become s known ton the inhabitants

thereof as God because He is the Creator, This distinction

principle of

agree that creation is

God Is first the Lord and then

continue to 
pendant upon God.

without God
According to Rabbi

in the conception of God lad creation is different from the modern 

concept of God, wherein the Almighty is the creator and inly 

assumes His divinity through His creations. To avoid a 

misconception of their ideas, botn authors applied the Lurian 

o)X3.

according to both authors, 
as that postulated by Spinoza. The 

incidental to the existence of God

and is always de- 

Chayim:

3

We therefore 
creation is

the creator of the Universe.

His manifestation is the evidence of the creator.

is not

gather
not the

act of creation



The Concept of Man

The concept of
on the

which God

in
Man is thecenter of all

Man is the
of all there fore
day of creation.

there-

In-
he was the therefore he

Ic'T)

In man there is that latent power which enables him to

the world into exist-blend the worlds together and move
rules and has dominionHe

The idea of the

interaction

a powerful

is alsothe Besht,

the influence versesof

from the

crown 
created on the last 

epitome of creation;
thing mafde by the

afct or
his contention,

comparable 

mediaeval 

things which
creation;

directly,

Rabbi Chayim offers,as
holy writ and makes

created matter.

world, which was

ence and to destroy the world.

over all the upper worlds 

of the lower and the upper 
establishment of Chassidism by 

"Nefesh Hachayim". The

Rabbi Chayim denies

doctrine in the

found in the

between them is that
behaviour upon God.

scene of the many things 
to the place which 

philosophy.
God created.

only difference 
of the Juman

proof
the point:

hand of God.
cause of creation, 

stands in the senter of all

man,
created, is

Jerusalem holds i

man was
He is the 

fore h& was the last
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The Chassidim,

It is a sort of communion with God th
through prayer'and ecstacy. That is a well known

work and acts,
of his no doubt,Man is the

according to for man.samewould claim the
the rabbis have

*■

R"

J (H R N)*
■ the world 
body of i----

’ perfect the

however, hold fast to that doctrine 

that man may changd the course of nature by concentrating 

the thoughts upon God.

creator
Rabbi Chayim

thing
follows:
jdhh I

/<> TxC)

 " i world to come 
himself as 1 ‘

for :_

own

and Rabbi

hb
■ - w- -smj, r

r ?’hnDe

set down

fa' '

In respect to k N)* of man, which
is important to bind the world together until 
they enter into the body of man, it seems to 
me that, in order to perfect the world of , 
it is perforee necessary to clothe them (N R N) 
in the body of man, in the world of •

&W Icfa

 ’ ’ ) is in itselgs he widens and adds and 
thimself by his deeds.

Shneor

The principle

The truth is that the 
the work of man Ll_ 
establishes his part

ahgdt)

| jl)c /ppO

51/Y/^ 5) /’J/YP

(ch kt
° ‘ -,C M? Pile

■ IM

Chassidic doctrine. There is, however, a tinge of the 

Chassidic doctrine in Rabbi Chayim, in regard to the in

fluence of the upper worlds.

destiny by his
Zalman,

which



that God

in creation;
as

from its content,

-ic o/cft

with all

Shneor Zalman 
might be expected because 

principles laid down in the 

created man and endowQd him 

deminion over all things 

ever*y man lies his fate

This is an acceptable doctrine 

accepted equally by Rabbi

This no more than

Kabbalists and is 

and Rabbi Chayim. 

of the 
previous chapters; 

with powers and gave him 

in the hand of 

a human being. This doctrine, 

can readily be interpreted as the real 

Chassidic doctrine of the inter-relation of thd world 

and the power of man:

/.b /m 1, /c(,t w
U> rM fib JJ„On j

bM P9K) J*
J>lhb -,;k 3,0 ft, fc/a

^/)//vJ7h
Just as God, blessed be His name, (who is Slokim) 
is the master of all the elements found inthe 
worlds and orders them and leads them at all 
moments according to his will, so He made man 
have dominion and be capable of opening and closing 
many thousands of worlds and powers.



Prayer

Prayer, in

desired.
Prayer is

It has
of time and

same

religion
at times,

Among the Jews prayer is of ancient origin and

Patriarchs;
Maariv to Jacoh (1).

a meansits value as

means

This
Zalman

worship of the

as the act of 
zeal for

made into a 
concept of prayer

something 
an abstract 

changed tith 
Prayer

is what 
callA wh'l ,

of mystical origin*
and is

in which man 

with the Divine* 

communication

may be defined 
earnestne

Shneor 
utterance.

may express

It is an abstraction
Spirit.
and Rabbi

and verbal

peculiar significance.

as a

Prayer,

ss or

general, 
making a request with

The,, concept of
which has troubled

with the Divine

both Rabbi Chayirn 
heart

many, 

e nvironement. 

position in every culture 

same position in one

Its origin is attributed to the 

Shachris to Abraham, Mincha to Isaac and

The significance of prayer 

seperate entity in the framework of divine service and 

of direct communication with God is 

Prayer, in mysticism, holds a.

of utmost importance. Prayer, to 

and reasonable way

for union 
for the

concept 

the changes 
never had the 

and civilization, nor even the 

over a long period of time, 

was a propitiation of the Deity and 

sometimes appeasement of God, sometimes thanking the Lodd 

and sometimes even bargaining with the Divine ruler.

special position
is a helpful 

and desire
the mystic,

his hope



if

mystical point The

called

H

Both consider the composition of prayer, its 

content and its relation to the faith, not as a form or

all the
Rabbi

an%its
- d

■j
i

r

a part of the fabric of Judaism, but as a sort of 

mystical communion with God*

understand prayer in its proper 

Chassidim and in 

from the

Zalman*

”Tanya” and the 
concept of prayer but in 
and in its position in 

according to both,

Perspective, 

regard to the Rabbinists 

of view, 

main function 

its most exalted 

only enjoy the

Prayer, according to both, is an 

Prayer is a mystical concept of the 

mind according Rabbi Ghayim as well as to Rabbi Shneor

mystics, is the 

soul of man, at i-

3/d.j >- oan

The best way to 

both in regard to the 
, is to look at prayer 

Prayer, according to the 

of life (Lurid).' 

state (when it is 

divine love i.e.

the Heavenly Body 

parts of prayer 

the same 
lei?)

& 

du)
The real difference between the 

"Nefesh Hachayim" is not in the 

its purpose, time and intention 

the Divine worship, 

abstract concept.

may be awakened 

are present(3). 
thing about prayer c-.d 

n ~ G)QjT\l TJD'dS

- • " ^293)

coneomittant
Chayim says almost 

relation to the soul:
..../’JJ’S/d

j'jy Tjl'Y IO 
ho 'o



its real union
main souree of

even

after certain

Nowhere

such a high pitch ©f

is the direct means of

mystic mood of prayer.

Both Rabbi Chayim

in that vein and it

really a matter

fullestin itsthat pointextends

the only proper type of prayer is the 
5^ "Jhe truly suppliant and

•i

Since prayer, in mysticism, 

union with God,

prayer.

desirefor,or love

the mystics.

prayerful person is the mystic.
and Rabbi Shneor Zalman, as mystics, speak of prayer 

is only in the minor aspects of the
The problem which is 

these two sects is 
primacy of

of prayer raised to 
sublimity as in the writings of

orayer and thfe

the study

he must therefore

As he says:

Rabbi Chayim even

subject that they disagree,, 

of conflict between

the subject of * 3) J ID during 
prayer in regard to Torah. Sven here the differences 
are slight and negligible, Bahhl Chaylm contending that

Of Torah has precedence over all things and . 

relegate prayer to a secondary position.

/>U Ith’cD

The
can unite 

changes have 

Prayer 

of union with, 
in Jewish literature is

with the
adoration), is

Shechinah (the 
only through prayer • 1

when not in its pure state, 
mystical

through proper

soul,

with the Shechinah 
taken place in it 

, therefore, is a sincere 
the Divine

the idea



extent in ail
not

prayer is no

35^)1

plane than
The

equally important

It

prayer- is

worship.
betweendifferencedistinct

taking

Their

the different

the Torah
any of the Chassidim of

regard to 

on his part, does 

as a Chassid his

system of Rabbi Chayim. Torah is the supreme 
complex system of divine 

find a very 

and Rabbi Shnfeor

I
In general, 

to each

more than 

obiter dicta about

and in their manner 
subjects

Zalman.

Rabbi 
negate this 

ncy towards 

would be 
T orah

his position is 
jjA

and 8ssigning

kat is fundamentally
differences

of approach
in ttfe breader

Shneor Zalman, 
Position but 

attributing primacy to 
expected. His apparent 

SeSms t0 be unintentional but 
quite .

^Qk^ £)k 1 J, '

./'J1/?
He sets the study of the Torah upon a much higher 

previ ous ge ne rat ions 

position of prayer is subordinated to the 

Torah study. In Bestian Chassidism

two men.

, prayer was the 

primary essential of the Chassidic movement although 

study had a definite, albeit a subordinate, place0 

should be understood that whereas prayer, in is not

subordinate to Torah it is not superior either. In the
function arid

all things

weights 
philosophy of the 
• in their emphasis 
various aspects of 

of Judaism.

mitzvothe 

seem to
tende

the proper 

different in the 
lie mainly 

to the
realm

only a part of the

In this respect only do we 
Rabbi Chayim

into consideration, 

we find little
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one

that prayer
Prayer helps

The ’’Tanya"

Ppayer 

to

u

Zalman

- to

/fM 11 5
° ■ ’ 9JJO i3>' '

1 
f

takes 

unite 

evil

the position 
with God. 
inclination.

1

'

Rabbi Shneor
reach G°d 

banish the

Cl?f

■!

u:
2jl'5

helps man to

to fight and

points out
r v

and

unite the 
chayin> 

not as

As on can
Goo is made possible
However, both

D and must be from
-___ Jh ,

‘ J /cfc '
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The purpose Of 

Rabbi Shneor Zalman, 

divine soul. Rabbi 

is the duty of man, 

of Sc"^' 5-3 . 
held that union with 

study of Torah (4) 

must have S)j 
?>7U - d* ,z^> -/O'«b7> 
7)fbjh) J\,?^'t h ~) hl'yj) 

h/<
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ru 'opj?

b vo

orship is,2according to

S0U1 of man with the 
h°«ever, tMnk, that prayer 

an individual, but as a part 

see elsewhere, Rabbi Chayim 

through the 

agree that prayer 

the heart.
a___Q "<0 - /Me <dp<P- fcljh
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Prayer is an aid to the
Torah is not

He em-

evil at all times.

of the gpod and not the outcome of some material damage

Neglect, rather
Prayer may

should be with great

of more sof words is
a

not
be a

succor•for

materialsomethingforimpl°ring
Praise of the

power of man to “banish

EviJ. is the result of the absence

real

In prayer,

but there mudj simply the asking
I

claims that the repitition 
/_D . Rabbi

Rabbi Chayim 
ignificance than j 
duty which must be performed by

The position of 
the highest position.

a "modus

And this is 
creed that t 
daily becaus 
since no man is

then any other thing, causes all evil.

bring about the worship of God and that form of worship 

Ojb.

communion with the Divine,

in act, thought or object of worship.

questioned

In this manner Rabbi 

vivendi" for a new

M *’3'J l,lct ih
,w_m3n Jy w 

the reason that our Rabbis de- 
the prayer bl No be said thrice 
>e of the sin of not learning, 

immune to that daily sin.

study of Torah, 

and holds

Shneor Zalman created 

type of Chassid, 

the greatest of the forces of the 

without minimizing the value

Deity and

with prayer still

Chayim makes prayer

the movement of the lips:-
Iwu 7'-"

- /’"h? taj)
‘here mudt

upper worlds, but 

of Torah study.
hasizes that it is within the



is not real
is not

uniontherefore, is a e

ispermanent and comes
genuiness of

rational levep

that both Rabbi Chayim

act which and the
not understand the

He

by the mere ep 
to those whi> pray

prayer

in their daily life.

profound philosophy 
^erience 

constantly.

agree that prayer is 
part of life and gains its full 

habitual.

Prayer
9 union with the

Prayer, 
merely hopw- 

therefore, 

in the

thi ng 

result of 

to those

a reasonable 

significance when it is 

To Rabbi Chayim the habit of praying is 

beneficial in itself while to Rabbi Shneor Zalman the act

prayer, 

applicable 

what man must

appears that Rabbi
benefits the -person 

entire idea

■ underlying it.

of prayer.
However

It follows, therefore, 
and Rabbi Shneor Zalman

and 
praise ard 

with God.
and not

as a

prayer, 
who believe 

and apply it

of prayer is significant because it is a means toward a 
better end. Intention ( 3)jl^)), therefore, is of
supreme importance to Rabbi Shneor Zalman, whereas it 

(though if has a degree of
It is a sign of hope- 
a means of faith. It x 
contend that praying is an 

even though he does

for is 

neasonabl 

The

a htiinia 
God is

ful yearning.

^raise is 

to God.

strive

n.Perception 
above

is of lesser significance 

importance ) to Rabbi Chayim. 

fulness to Rabbi Shneor Zalman, 
Chayim would 

praying 

of prayer
actually benefits 

comes easily
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Divine is only

real

Prayer,

prayer is

in the

as a rational

I

yearning.
permanent and comes to

thereBore, 
merely a hopeful

reasonable
The

communion 
aspects of

.............. .................—------------------—“

......—

is a

■■

I

§

I

which is devoid 
human desireo

thing and not 
’result of 

those who believe 
genuineness of prayer and apply prayer 

lever in their daily life.

in
material
Possible

of personal and



Prayer

TANYA, chapter XIII3)

4)

I
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Of Torah ard its Study

Hie position

in

the

the

divine worship.

From the

do not in any way

I

not a philosopher.

bear testimony of a 
negat®

entire Chassidic tendency.
all people 

devotion

Torah holds 

peculiar 

which is

a thing accessible to 

emphasis from piety and

through 

to study

position of learning

Kabbalistic lore as well as one
He tried to

life and 

aPparent that he was, first 

His 

definite 

the

sacred 
the factions promulgate the 

study .of Torah one can

which the 
Judaism is unique. This 

because of the concept of 

all factions of Judaism, 

entire ethical and most

work of Rabbi Chayim it is
and foremost, a teacher and 

life and works, although they

Rabbinic trend in Judaism,

aforementioned conclusion.

good.
Hastex^Oi the Torah enables the scholar to worship God 

by imparting th him knowledge of the Lord and his 

commandments. Rabbi Chayim emphasised this phase of 

Torah by Messing the fact that study is a prelude to action. 

On the other hand, Rabbi Shnenr Zalman emphasised the study 

of the Torah because that action is, in itself, a means of 

The author of the "Tanya" made this 

a permanent characteristic of his 

of the principles of his 

make his teaching 

the change in 

of the Torah.

The Concept

study of 

position is pcvunar only 

Torah, which is identical in 

This concept encompasses

religious duties. All 

principle that through 

accomplish the greatest 

the Torah enables the



the
In

la r-

The ideawor<3

and.

made Rabbi Chayim thefor life, perennial student.

caused him to

up his business and devote his time to

indoctrination of the principles with whichstudy and the

he was imbued

From the life

teacher

Rabbi Shneor°f Volozhin wa s.
for God.

known
that emotion

ra tie

norman,

the

of be

andscholar

8s a 

beli

use of the 

all the

nNef esh

y acted 

sincerely 

penaces to

It 

give up all worldly life; sell his wife’s

learn, in a like manner, 

osopher and master not the genuine

Z8 Ims n

of

and importance 

the

of

AS 8

Influenced by

Personal himility snd de-i® 

mte understand the
uncultured P--

sect which

the

philos°Pher

in a

modern
on. f or their

permeates

of the

jewelry; give

Torah
Of the autho/ '/'^UCS ai± the th0U*ht£. 

e oUthor of the "au-p u.  , -efesh Hachavim"
mough lorsh man esn aohl„e tha

greatest good
through its neglect, bring about the

sincere belief

we would substitute

greatest evel. His 
in Torah, as the prime and perfect model

always

tendencies, he

did he have

Despite the

eachin?
man, yet he was

thorough-

doctrinair

eve<i‘ His

imbued with the spirit and love 

and was

and works of Rabbi Shneor Zalman we may 

that he was, primarily, the phil- 

that Rabbi Chayim 

was a great Talmudist, 

Although he was 

for his 

could not 

much patience 

fact that 

doctrine

8cts and belief

with the ordinary

he was the leader of 8

all evil, 

Sducati

teacher he nature 11 

cipies in which he 

the Torah,

brotherhood 

too much of the

■per son.

was Pr 

common
to

leno®

Torah.

e of prin-
d0®irine wss

our



of

the masses understood common man

two men and their

life and help bring about

Judaism and Chassidism*

According to the ideas of Rabbi Shneor Zalman we could

He does not deal with the practicaldub him a rationalist*

This can best be ap-as a

I

in its

into

ly understood by the 

work we find that

learning and 
teacher would be.

, all philosophical
T&e teacher 

pragjnatic 

takes

that their life 

harmonising influence in Jewish 

an eventual merger between Rabbinic

problems of the masses.

find a wrestling with practical matters, a use of philosophy 

means for a practical solution.
examination of parallel quotations of both:

!

i
t
t
•
t

cj.u uu*‘<o for
that clothes

!

In Rabbi Chayim's work, however, we

Throughout his life and 

reasoning and living.
nevertheless, the great 

the 
of the elite and select, 

peculiar phenomenon in the 

high and influential position 

works were able to

8.verageia man* 

Profound iine 
paradoxically, but true

"NSfesh Hachayim

Behold, hhe who studies His 
Torah is most cherished in 
the eyes of God; more than 
the performance of the pre
cepts in holiness and 
purity of thought as is 
fitting.

Na 
predated from a^-

,1} a . p "Tanya" 

tjji' tlpf

i The learning 
more weighty 
precepts, (for 
are mere 
Torah is

evaluation is 

It is true that he

jiv>G I

speaks
and pra

cons

actual
as a

about
ctical 

ideration

a?

of the Torah,-w 
than all the 

the mitzvoth 
clothing but th® 
food and clothing 

the thinking soul 
itself in thinking and 
learning. fa

exponent of 
much less that the leader 

It is therefore, because of this 

personality of the

in Jewish life
serve as a



and pedagogical

Zalman.

to tie

highly (For he

Ha la cha ) (1)
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The truth of the matter is that Rabbi Chayim did not 

Chassidim in principle and even would 
His biographer (1)

attitude towards the new 
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