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PREFACE

The s%:uggie for emancipati@ng $he chief issue of
Jewish 1ife in the 19th century, was waged on two fronts:
externally, for the atteinment of political and eConomic
rights; internally, for the achie§eééat of a spiritusl
adjustment to the new age.

Common interssts maintained and, freguently, even
s%fsné%heneé Jewish unity in the political sphere; yed
every advande toward the goal of emancipation deepesned
the religious Grisis and broadened the ideological
Cleavage within Jewry.

With the ghetto walls had fallen the traditional
pillaré of suthority which upheld the intermal siruCture
of Jewish 1ife. 1In the attempt to preserve loyalty to

 Judai=m, the refusal of orthodoxy to Come to terms with

the Changed conditions was &s ineffedtive as Mendelssohn's

thesis of the Gompatibility of Judaism and modern thought.

A few decades affer Mendelssohn's death, the Jewish
intelligentsia no longer felt the Compulsion of a@éﬁpéiﬁé
the ®revealed legisletion® in addition to the doctrines
of ®natural éeligi@neﬁ Repelled by the gloomy atmosphere

of the Synagogue, they longed for the material splendoz

of the outsgide world.




Not only a re-interpredation of Jewish faith,
not only ritual reform were needed in order %o arrest
the growing indifference to all things Jewish, but = s
new enthusiasm for Jewish values and a firm conviction
that Judaism Gould still meke & vital Contribution to
the new age.

The only medium which could Combine intellestual
Gontent with an emotional appeal, present religious
truth with a sense of urgenty in relation to modern
life and experienCe, was the ssrmon. Fortunately,
the 15%h Century witnessed the rise of s generation
of Jewish PreaShereg who, sitanding at the height of
the civilization of the age, were not only willing
but able to fate the problems of the times in the light
of religion, ~ For Judaism, whish graduslly vanighed
from the home and the €740 4> | they conguered a

new placCe iﬁ the pulpit.

I

The following chapters are éedi@éte& t0 ﬁhé work
of Isak Noa Mannheimer, onme of ﬁhe most brillisnt
preaChers of the Century, & man “whose appearance marked
the triumph of the new, ataderically educated :abbinate

over the ' 0ld ¥Ravs¥, the tTriumph of a rabbinate

laying chief emphasis upon the sermon{
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I. BIOGRAPHIOCAL SKETCH

Isak Ko MannheimeT was born in Oopenhagen on

October 17, 1793. Little is known of his parents exCept
that his father was a native of Hungary and was employed
aé Y l 5N in Oopenhagen. At that time, fundamental
changes were beginning to take plade in the Jewish §~ ;
Community whish greatly affected Mannheimerts edutation. - |

The movement of enlightenment, emanating from HMendelssohn,

ad strong support in Copenhagen. Hariwig Wessely Came

from one of the leading Danish families. Isak Euchel,

‘Mendelssohn's faithful disciple, was a native of Uopenhagen.

Horeover, Mendelssohn's translation of the PentateuCh was
given & warm reCepiion. At 1653% 50 Jews subsCribed %o
it immediately, following the example of Christian VII,
king of Danmark. Although Mendelsgohn's spirit, at first,
resChed only the sotial elite @? Copenhagent®s Jewry, it
resulted in the esteblisiment of modern sChools in whieh
Jewish and seSular subjeCts were taught as was done at

the famous ¥FreisChule® in Berlin.

Mannheimer probably reCeived the foundstion of his

Hebrew knowledge from his father and may have attended

the 29/ for a time. But, in 1803, the ten yesr old

boy entered the newly founded %Erziehungsinstitut? and
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advanted to the ®Feeisthule’ in Copenhagen in the year
1805, There, his teaCher Gedalja Moses imparted to the | \f
boy & love of Talmudi® and seSular eduCation and gave his | |
1ife decisive direCtion. Through sponsorship of Mendel 2
Levin Sathanson, one of the wealthiest and strongest
personalities in the Community, Mannheimer was enabled
to enter the Gymnasium in 180§ while Gedalja Moses
continued $0 give him advanced private instruction |
in Hebrew and Rabbini®s. Shortly before his graduation
in 1814, good fortune pawed:his way for an aCademiC Career.
The emanCipation of Danish Jewry threw open the gates of
the University where he enrolled as one of the first Jewish
gtudents attending leCtures in philosophy, physics and
mgthematics, Simultaneously, he was appointed fProyal
Kateohet® (religious teaCher) at the institution where
he had onCe been a pupil.

In May 1817, Mannheimer inaugurated the first Confirmation
service in Danmark. At that occasion, he delivered his
first sermon in Danish language in the presente of prominent
dignitaries and University professors. He had enormous -
sutCess., The ieading Jewish familieg prevailed on MannheimsT
+0 conduct monthly %devotional exercises® in order %o
in%r@éﬁce the new "Xultus.? A Christiam peet‘was hired :

to trenslate & pumber of psalms whiCh two Shristian

\
composgeTrs set to musit., A special room wa% rented whisch \
|




Gould hardly hold the Srawds who Game to listen to
Mannheimer®s eloquent presShing. But, soon, trouble

began., The complete elimination of Hebrew from the

s8TvicCe pravakéé tne bitter oppusition of the ftraditionally
minded majority. Those who had antiSipated bester relations
with their Yhristian neighbors as a result of the new ritual
were suddeaiy disappointed by a brief but violent wave eof
hostility. 1In 1831, the experiment was abandoned =g &
Complete failure, It nearly Caused a gChism in the
Community of Yopenhagen and taught Mannheimer gn importart
lesson. )

In the following few years, Mannheimer travelled
exteasi#ely in Germany. By way of Hamburg he visited
Beriin, the . .f®Mekka® of progressive Jewish youth, and
preathed at Jakobsohn's Beer Temple in the summer of
1821, His appointment as an honorary member of the
fRulturverein® testifies to the favorable impression he
made on that oCCasion. He also met there Jost, Zunz and
many other talented young men with whom he Cultivated
friendship throughout life. Jihrough ConneCtions which
this Circle had with Viemna, he reCeived an invitation
t0 the Danubian ﬁetrapelis@ He leCtured three times,
== giving the first modern sérmans in the higtory of
Viennese Jewry = and thrilled his audienCe, During his

stay, he was Trequested to help regulate the religious

affairs, a CompliCated problem in & City where the Jews

m
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had neither Community statué nor the right to employ a
rabbi. Hers, too, advoCates of radital reform were
opposed by ultra-orthodox elementz. The gbsente of
formal Community representation and the 1aCk of zushorisy
%o enforCe uniform religiocus Changes made a volunvary ;
agreement between the Quarreling parties imperative.
For the first time, Hannheimer proved the patient |
attitude and $actful diplomaSy whiCh Charatterized his
ministry in later years. e prepared & written opinion
in whi%h he suggested a reéerganizaﬁion of the religious
servicde, reducting its duration and establishing deCorum.
His plan gained general approval. ¥With CharaCteristic
efficiency, he arranged for a conferente with Caunt
Saurau, imperial Minister of the Interior, and obtained - -
his endorsement of the suggested Changes. ‘
Eguipped with ksters of thanks by 1eading Viennese
Yews, Mannheimer proCeeded to Leipzig where he preaChed
5uriﬁg the High Holidays. From there he went to Hamburg,
renewed his ContaCt with Xley and Salomon, and expressed - . ~
his admiration of the purified liturgy of the Hamburg
Temple. He also met Lisette Damier, daughter of a merChant,
and quiCkly anmounCed his engagement to taoe young lady.
Having failed to cbtain an attraStive position during
his travels, Mannheimer was Compelled t0 return to Yopenhagen

and resume the job of "KateChet.? Buit, he grew restless.

- #The new generation doe s nothing, and the old-timers are
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Constantly after me,® he wrote to Zung. Resentful !
against the Confinement of hig aftivities to teathing, 1
he desired & Change. 1

He rejetted a finanCislly attractive offer to preach i

in Leipzig on the High Holidays during three suGGessive

years beCause he did not wish to tie himself down for

go long a period, He knew what he wanted: a permanent

rabbini®al position,; not a guest-speaking engagement.
Leopold Zunz's resignation from the Besr Temple

in Berlin COreated a sudden opening for Hannhsimez.

!
|
1
slibough.he had reCeived assuranCe of Zunz's voluntery J
Tesignation, Mennheimer felt Compelled to write his

friend before acCepting the pulpit. In that letter,

a noble eszesmple of professicnal ethiCs, he stated: |
#¥rovided that you definitely desire never to return

to that pulpit... and provided that our personal relationship

will not suffer thereby... I am willing to sCCept the

Lo e

s es S
positicn.®

Berlin, when the news resChed him of the imminent Closing
}ef ?he Beer Temple by order of the Prussian government.
Still, Mannheimer suCCessfully arrenged for the Gontinustion
of Heform services in the "Hauptsynagoge®. Bui, eariy in

. 1834, the government withdrew its pérmissian and psrelyzed

the Reform movement in Berlin. In February of that year,

he preaChed his last sermon in the Prussian Capitol.

Ko sooner had Hanﬁheimer eonCluded a Contract with l ! ‘_,
|




Be returned to Hamburg iz e mood of despair and
sericusly Considereé the abandonment of the rabbinicel
Career. Soon, however, he reCovered ConfidenCe in his
future.  Again, beipzig took adventage of his talents.

He was invited to preaCh in 18324, and deeply impressed

is audienCe which inGluded the head-strong Hichael Lagar
Biedermann, the unofficiasl leader of Viernese Jewry., For
several years, the Yews of Vienﬁa nad beer planning on
the esteblishment of a dlgnified ‘synagogue with a Titual
similar to that which they had learned to appretiste
on frequent visite to Leipzig. FasCinated by Mannheimer®s
élequénees Biedermann decided %o translete plans inte
action. "ithin a few months, he reSeived the Call to Vierns.
The good news reaChed him & week bef@re'his wedding day with
Licette Damier and premiéed the young rebbi the seSurity he
needed and the steady position to which he wag eageT to
dedicate his life.

But, Manrheimer was not destined to have an easy start.
The Austrian governmént 8t111 prohibited the employment of
a rabbie gcnsequentiy, he Could be eletted merely as #DireCior
of the Public Israelite Religious SChool.® Although it wes
understood that he would deliver publit leGtures on the
Sebbath and holidays for the benefit of the youth, most of
hig time was again to be spent on tesChing,

After some delays, he assumed his offiCisl position in

the summer of 1835. A few months later, he had the satisfaCtion




of dedicating the foundation stone of “the new building,
synagogue, sChool, Mikveh =-— a&ll in one =—*# N in the
presence of the highest Austrian officialdom. While this
new building appreacthed Gém@letioﬁ,‘he had the muCh more - ’ }Q
difficult task of rebuilding the spirit of the Congregation.
Uomparing Mannheimer's ministry with the suCdess of a
Ghief transforming a tribe of semi~savages into o model .
Community, Graetz > mey have been too severe in his
oriticism of Viennese Yewry. But, there Can be no é@ub%
that Hannheimer merely found s group of Jews==~ By no means
a2 Community — when he Came to Viennaz. It was the goi;ey
of the Austrian government to deal with Jews only on an
individual basis., Patiently, Manﬁheimer'en&eavsred $0
obtain for Viennese Yewry Community status de feGic which
wes denied to them de ‘inre. He instituted Jewish archives
wherein all birthe, deaths, ard marriages were reCorded.
A few years later {(1831), he was granted the right %o issue
publicly wvalid certificates on the basis of hig arChives.
%his geemingly insignificant privilege had far resChing
consequentes. 1t gave Egnpheimer added authority in relation
to the Jewish group and officiasl ststus =- other than !
reiigicué teaCher =~ in Telation to the government.
Mannheimer®s rise from Freligicus teaCher® %o ¥"rabhbi®
ig indeed remarkable. It Carn truly be said that he Created
his own position. ACting upon his suggestion, the leaders

of Viennese Jewry addressed & formal request o Mannheimer




that he deliver regular sermons in the synagogue on Sabbaths
and holidays for the ertire CGommunity. 5Slthough it wee
made Clear to him that he was not obligsted te presCh, but
merely invited t0 oCCupy the pulpit at his disCretion,
Harnheimer threw himself at tﬁe task with boundless zegl.
With utter selfi-neglect he lsbored as teaCher, preefher,
pastor and Gommunity official until his health gave way
under the heavy burden. %hen he returned from & rest
cure in Franzensbad in 1828, he was released from all
tealhing dutieg in order that he might devote himself
exCGlusively to the pulpit. Fully GonsCious of the
importance of this event, Mannheimer started a diary -
literally turning a new leaf in his 1ife —=- which he
entitled: ®Journal of H§ ¥inistry as a Preaﬁhef at the
Israelite Community of Vienns, begun on Jamuary 24, 1€39.%
The appointment as preaSher gave Mannheimer the
opportunity to Carry out a program of Reform which made

hig name and his synagogue famous. Haviﬁg learred by

 expsrien@e in Qopenhagen, Berlin ané Hamburg how greatly

the Cause of Reform suffered beCause it remained isolated
ith the social snd intelleCtusl elite, he endeavored to
win for the purified divine serviCe *the whole Comwunity,

8
men, women and youth.® He guickly resalized that some

ConCesgions had to be made to the tradionally minded masses.




In CGooperation with leading regreseataﬁivés of his
Community, he dfew ﬁp a set of statutes for the purpose

of establishing dighity and the beauty of hﬁliﬁ&és_iﬂ

the 8ynagogue. The traditional liturgy was preserved
elmost without Change; the duration of ser§iﬁes was
reduCed %0 two hours on Ssbbaths and festivales by the
omission 5f i attim; Careful attention $0 deCorum and
beautiful Choir musit enriChed the aestheti® appeal of

the serviCe; German sermonz and Confirmations were
permarently established. Hebrew remained the language

of the liturgy; but German §réyers Could be reCited by

the preaCher. After Mannheimer had Completed these
statutes =~ subsequently known as the'Vienna Ritusl® or
”Hannheimer Ritual® -~ he called a speCial mgeting of

all leasders and members in order %o cbtain their unanimous
approval. The st&t&tes were read aloud, and everyone signed
them, following the example of Nehemiah, Chapt. 10. ghass
the Changes beGame binding on the whole Community. Beszuty
and order entered again the Jewish house of worship, while
dissension was kept far from the Commwunity. A year later,
Henpheimer indi¢ated his satisfaCtion with what had been
actomplished: ®Judaiem has gained strong support in our
local Community. ¥y inmost wishes and best endeavors

aim at the preservation of what has been gained. I gladly
rencounCe extension of the principle if I can keep seCurely

that whicth bhas been aChieved, ® 7




¥hat was Marnnheimer's prinCiple of Reform? He aSCepted
the Chief thesis of Reform, the ides of the historical -
evolution of Judaism and the right of each generation to J
adjust its religiocus 1ife to the perticular needs of the

age. ° He believed that "the times, the thinking of the

age, the Creative spirit of man, Custom and eduCation,” E
contributed to the Changing iﬁtefpretatian of religion.
Judaisk passed through many stages: it emphasiged the
ritual at the time of Moses; it gave prominende %o a
gepiritusl message at the time of the prophets; +the proCess
of change and development Continued through the middle ages;
it ¢zn nct be stopped now. "Ho matter how loyal we are to
tr&éitiaﬁs, we must likewisge surrender some of the old,

and aCCept some of the new ... time will Come when mucCh
that had been Considered permanent and unChangeable will
have to vieid to the pressure of tke age and the Oreative

spirit.® 10

|
But, Mannhéimerﬂs respett of the aCtualities of i
Yewish 1ife prevailed over his sympathies with the theory 1
of Reform. OJonsistenty in the application of the Reform
principle maitered 1itsle to him. Only the aCtusl needs |
of Jewish life were important.

. He wss convinted, for example, that the orthodex
sgnagogue ritual no longer met the needs of his generation.
He admired the reformed liturgy of the Hawburg Temple and

rose to ite dsfense against Ohatham B rnays public attack.

-y




i 11
in hig written statement which was published by the

Reform party, Mannheimer made it Clear that he justified

the Hamburg Temple Chiefly beCause if had made a Congbrulsive
effeét to meet real needs. #The less that the rabbis of

the sChool of Bernays have taker to heart the need of
remo.deling the servicé$ and the more that they have viewed
with indifferencte the estrangement of thousands from the
houge of God, the less Tight have they %o pretend %o be
zealous in the Gause of God as over against suCh as have

taken aCtive steps tostem the tide of indifferente and

reclaim those Who have drifted away.® 12 While men like

Doldheim Chose a theoretital approach in their defense of

the Bamburg prayerbook, Mannheimer justified it primerily

on pEattical grounds sinCe it served Pfto stem the tide

i of indifference and reClaim those who have drifted away.*®
BeGause Manpheimer felt that he Could achieve the

gsame objeCtive in Vienna merely by introduc¢inmg order,

deCorum, Choir music and German sermonsg, he was willing %o

forego more redical Changes wWhiCh he had fully epproved

in theory. fhus, ¥. refused to fight for the introdudiion

of German hymns and for the use of an organ. 33 favored

more extensive use of the vernsSular in the 1iturgy,13

but aCCepted a Compromise whish permitted only the preaCher

to reCite German prayers before and affer the s eTmon, TO

o

Abraham Geiger, K npheimer's attitude was irritating; he
eengured his inGongisientlies as being 1little short of

4
degertion of the reform movement. : Ag01f Jellinek, om
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the other hand, praised Eanﬁheimer%s talent of making
ideas ConstruCtive and fruitful in a given situation rather
than fdemand s%ubbornly that everybody ©limb up to the
lonely heights® 15 of €0ld and abetratt logis.

Mannheimer was willing to Compromise on the program
of Reform, not ornly beCause he’@as realistic, Considerate
of popular sentiments and sensitive to the emotional and
psyChological aspeCts of the religious 1ife, but beCause
he belisved that the reform movemrent had spent itself on
the externals of Judaism without achieving a notiCeable
revival of the religious spirit. He disdained the
minature war? 16 which was waged at the HabbiniCal
JonferenCes in Frankfurth add Bresleu end refused to paxti-
Sipate in it. He said: ¥As a soldier of God and my peocple;

a 17

I am aGCustomed to a different type of baﬁtls.l Like

the prophets of old, he aimed at the revival of the religious

spirit. Conssguently, he gCorned the ranks of ultra-orthodoxy:

who fgaze at altars Containing nothing but ashes, the withered

and Charred bones pemaining of the o0ld satrififes, ... and
guard them aes & sanCiusry..." 18 With the same biting
sarCasm he flayed Reform's weakness for the fashions of the
times: #Do not believe that & Corpse looks any more energetic

or attraCtive when it is Clothed with & new dress.® 19

He criticized orthodoxy beCause "the 014 spirit has failed to

‘ 20
gwgken, # and he Censured Reform beCause 9the new spirit

Temsins imperceptible.d o-




The 18tk Century witnessed the rise of the SeCigl
Welfare Movement. Organized Charity waé reCogniged as
the responsibility of soCliety. Eannheimer devoted muCh
of his time and energy to soCial-humanliterisn aetiviﬁiese

o

These were not confined to the “ews, but extended to nom=

sedtarian institutions. All Jewish imstitutions of Viemna
. which were founded during hisvlife time == andthey £ill
an im@r@égive 1ist == depended on Hannheimerts interest
- and participation in varying degree.
¥annheimer was also profoundly interested in the

political movement whiSh intitiated the liberal ers.
His personal prominenCe reaChed its Climax during the
revolution of 1848, VWorking simultanecusly as a
spiritual leader and publi® servant, he broadened the
range of atiivities of the modern Trabbinate. ?hrough
his own person Judaism beCgme effeftive as one of the
forces shaping the political develovment of the Country.
He accomplished the fusion of lsrael's aspirations with
those of the surrounding natiaﬁo

' fhe bloody Cleash between students and imperial troops,
wmchﬁouchea off the Harch Bevclutiénseaused the death
of five persons, and two of these were Jeﬁs; Appearing
before their coffins, Mannheimer was invited to join a
OatholiC¢ priest and a protestant minister in the public

funeral proCession at the head of an immense Crowd. 32




It was probably the first time in “ugtrian history
that the Jewish and Christian Clergy joined hands in &
Sommon Gauss., The five wartyrs of the revolution were
buried in a Commen grave; M¥annheimer was privileged te
speak first. His enlogy, a master pieCe of Teligious
and political eloguenCe, made a profound impression.
it was printed in German and CzeCh and Circulated throughout
the empire, "You have wished,® he said, "4ihat these
dead Jews should rest with you in your earth, in the
same earth ... Now, grant also to those who have fought
the same battle with you, a hard battle, that they might
live with you upon the same earth, free and untroiibled

33
ag yourselves. ¥

A few days later, ®mperor Ferdinand promised a
eonstitution. A wave of exCitement nearly swept Viennese
Jewry off their feet. Freedom and equality seemed within
reaCh. Mannheimer remained Calm. In a sermon he warned
his brethren against making speCial demands:

- %What ﬁast now be done for curselves? For us,
rothing! Everything for people and Couniry,
as you have done in the days whiCh just
passed... o word shoui emanCipation, unless j
others speak it for us... Xow, nothing for !
us!{ No petitions, no suppli®ations, no ;
begging and laments for our rights... Firss
the right to live &s men, -~ %o breathe, to
think, to spsak; first the right of the

Citizen —~the Yew Comes afterwardsi Do nothing}
Cur time, too will Come; it shall not fail. 24

Urnfortunately, Mannheimer'sg sage Counssl, inspired by

ConfidenCe in the mrger plan of history, was not heeded.




A petition was publiCly ¢irCulated =nd gave the reactlomary
powers the eagerly awaited opportunity of linking the
revolution with Jewish interests. A flood of‘vile
pamphlets spread the polisom of anéinaewish feeling in
Tesponse to the premaiture demand of emanCipstion.

On subsequent Sabbaths, espeCially during the
Pzss20h festivals Hannheimer mede masterly homiletical
use of the Bible text in order to enlighien his people
ConCerning the momentous politiCal developments.
At the same time, he partitipated Consplcucusly ia
public life. As 2 nmember of the powerful‘ﬁcentral Yormittee
of the National Guard, Yitigzens and Students of Vienna®
he demanded?that one should not eﬁﬁluﬂe_the leboring Gless
from the privilege of franChise; one should not Compell
them to obiain their right by illegel methods.”® 25

The Constitution, published on April 25, proSlaimed
freedom of religion; however, it reserved the eaactééat
of full civil and politiSal emanCipation for the agenda
of the first ¥ReiChstag.® The importanCe of the PR iChstag®
for the Jdewish peagle of the monarchy was obvious. J%hs Git?
of Brody, predominantly Yewish, unanimously eleCted
Hennheimer as their delegats. ¥snnheimer was appointed
2nd viCe-president of the provisional presidium. On one
oCoagion, he influenSed the deCision of the "ReiShstag.®
When the government proposed the abolition of specisl Jewish

taxes, the proposal met with oppomition. The delegates were

e e e e g



ignorant of the burden whiSh the Jews had to bear. Narmheimer
brilliantly anslyzed the disCriminatory CharaCter of thesge
speCial taxes and, pleadirng with the ssseably not to
betray the principles of the revolution by sanCtioning
medieval oppression, he won a vote of Confirmation for
thewpreﬁesals

The day after this vote, revolutionary disturbanCes
in Vienna provoked & polititazl resCtion whifh Crushed the
iibersel movement with violenCe and bloodshed. Martial law
was deCreed. The ”a;iehstagﬂ fled to the ¢ity of Kremsier.
The wvery day when reaCtion gloried in its triumph, ﬁannheimer
Gc&régeeusiy affirmed his demoCratic faith while preaChing
to his Congregation: *Nothing is wasted in God's eConomy
when pations struggle for human rights, dignity and freedomes. %
The spirit permeating the times is of God... The prinCes :

have nisunder stood their relationship with the peonles,.

They saw the world divided in two parts, one slaves, the

other taskmasters; ... then the storm Came and blew & i .

fresh spirit througk the land and its people == the nation fﬂ -

stepped into their rights.® -
He waé granted a leave from the Songregation in erder

to attend the sessions of the ¥"ReiChsteg® st Kremsier.

Hig dignified partiCipstion won him many frienés and even

elicited trivute from anti-Jdewish guarters. FAn honest

CharaCter who ought to be & model for Israelite youth,?
o 27

reported a generally prejudiCed journalist.

S T e




 Mannheimer was honored as printipal speaker on the lssue

of Gapital punighment. He delivered a splerdid addrese
in favor of its sbolition and based his Chief arguments
on legal prinCiples of the Talmud. The presentation of
Taimdi® ethiSs as superior to those of the times before
an asgembly of deputies of the monarchy was & feat of
unprecedernted Coursge. The repeated appleuse of his
listeners testified o his'eminent rhethorical gkill,

In March 1849, the.Kremsier “ReiChstag® was forcibly
dissolved: = new Constitution, deCreed by the Katger,
grante& 1ega1 emanCipetion. Manpheimer returned to Vienna
shere the Jewish pecple, after eonsiderable hesitation,
decided $6 hold a gpecial serviCe of thanksgiving. Defying

the warnings of Jewisgh Communal leaders, Mannheimer gave

'é sermon Treplete with Criticazl allusions to p@litical

Conditions. A4s 2 result, he was suspended from the Temple
gervite for three months. Realizing the dangercus politiCal

conditiong in the Country, aCCentusted by %the enforcement

of MHartial Law, Hannheimer yielded to pressure. The suspension

imposed upon him by the oifiCers of the Temple was resCinded.
after he promised to devoite himself exClusively to the
pulpit and pastoral work. Thus, Mannheimert®s pubiﬁe
political attivity Came %o arn end.

During the last two deCades of his life, Eaanheiﬁer*s
energies were absorbed in the ministry to a rapidly expanding

community. The number of Jews in Vienna grew from 3.739

in the vear 1848 o0 aboust 153330 in 1854; and eaCh year




aCCelerated the rate of inCremse. New soCial institutions
and new synagogues were needed. He helped provide both.
He was instrumental in the organization of the great
Temple in the Lecpoldstadt where Adolf Jellinek advanted
the art of preaChing %o & new height. But, Jellinek's
growing fame did not overshadow the elder preaCher,

He continued %o reCeive glowing tributes of love and
iespect from far and near. In the distant ©ity of New
Crleans, a Committee of Jews, gympatheti¢ with Reform,
direSted an inquiry to him GonGerming rituel Changes, 2°

His 70th birthday was & memorable event in the life
of Vienne. ‘reparstions for the Celebration Consumed an

.entire year and extended t¢ marny distant Communities in
Austria, Hungary and Germany. In the presente of the

mayor of Vienns, numerous dignitaries and delegates from
abroad, the father of the modern Jewish Community of Vienns
was signally honored. Witk typiCal genercsity, he refused
to atCept a substantial mornetary gift and suggested that

it serve ag irtiasl endowment of a speCial fund for ihe
support of rabbis, preaChers and teaChers.

The festivities of the jubilee had hardly died awsy,
when a bitter Controversy threatened the peaSe of Mannheimerts
remaining few years. 4n article of H, Graetz appesred iﬁ
the #ghrbuCh fdr Israeliten 5624 (Vienns 1863/4) in which

Deuterc~Isaiah's ConCept of the ¥suffering servent was

applied to the Jewich people., The Austrisn attorney-general




filed suit against the editor of the "JahrbuCh® , Claiming
that the negetion of the idea of the personal Messish
:e§resente& an insult agaimnst orthodox Judzaism and
Onristianity. Hennheimer was requested to testify as

to the Jewich and, partiCularly, the orthodox ConCept of
the Yessish, The testimony afforded “sanheimer the
opportunity to deny éffieiaily the existenCe of wvarisus
geCte in modern Jewry. Ulaiming that there was only ome
Judaism, he rejeCted the inferente that orthodoxy
Constituted a separate group within Jewry. Orthodex

¢irCles were outraged ﬁet only beCause Mannheimer likewise

applied the messianiC® doCtrine of Deutero-Isaish %o the

Jewish people, but Chiefly beCause he had refused %o

;cknew1e@ge publicly division within the Jewish Commupity.
In Ooperhagen, he had witnessed the opening phase

of the long struggle between antagonistiC trende in Judaism.

¥ow, at the ernd of his jourmey, the Controversy flared up

again, affecting fundamenital dcCirines of Juddism.
Hannheimer wss still irn possession of ConsClousness

wher he greeted the Sabbath on the evening of March 17, 1865,

The following morping, he went to his eternal rest.




II.COXVEPT OF THE RABBIXNATE

Marpheimer was CongCious of the £aCt that he represented
& new type 23 the rabbinate. #I am no Hav," he used to say
of himself. 3° He conducted his persopsl life in aSCordanCe
with his liberal views. 30' When Zungz asked his advige
on & number of $redtional Customs, before aClepiing a Czll
to Prague, he Cautioned his friend-against hy@@eri%y in
guCh matters and said: fYevery system is Correct if it is
lived up to Consistently and justified by CharaCter,s S1

The variety of interests whiCh he pursued in his
studies, is alluded t¢ in the following siatement from
a letter: "I made exCerpis from Luther and ‘”I:UP” .Jxejés
digested Spincza together with /77” /’?’ and tutored
P2 DINA 5 Gicero and mathemati®s. o9
. Lile Zunz and Jost, Mapnheimer was among the first
students of Judaisye to reCeive a systemetiC aCademis
eduCation at the beginning of the Century. ﬁithough he '
wae well versed in the Hebrew language, Bible epd Midrashie
literasture, he did not develop as a sCholar in the "WigsensChailt
des Judentums.® .

Early in life, Mannheimer defined his ideal of the
rabbinate. He looked upor it as & mission aiming at "the

rebirth of a disintegrated and divided people, the restoration

of the purity of worbhip and of the dignity of ocur ignorant



and undisCiplined brethren.® 33 He was zealous for the
honor of ?sr&el ané anxious $6 revive Yewish self-respeCt,
not oniy émng theelite but the Jewish r;is.ssese s few
indivicduals Can not resCue the honor and dignity of Israel
by their brilliant personal merit, *hey are respeCted
apart and above our pecple. Lhe masses must be elevated
and won for the kingdom of God,® % |

He permitted nothing to interfere with his ministry,
In 1828, the representatibes of Viennese Jewry had to
Compell him with a strongly worded letter that he Gesse
from preaChing and religlious instruStion during the summer
in order to Testore his health by the enjoyment of a
veCation, °° A4t the wedding ef his daughter in 1863,
he was justified in sayiég: $1 did not aGt on suCh oCCasions
as the prieét of my Community... I was their fatﬁers Iriend
and brother; they were Children of my heart, my Care by
day and night... I have never given preferenCe %o the
happinéss and peaSe of my home. The house of God, the
house of gsrael was my house and amy family whose w@e and

 weal moved my inmost being every hour of my life.® 36

g 535:3?@ his minis$ry to the highest possible objeCiive,
i.es, %0 séape the 1life of the Community and mould personslities
in the pattern of Judaism. ®The fusion of religion and the home
is smong my foremost aimé... 1 Consider the pastoral wozrk as

my holiest Calling, respeCting it above teaChing snd prealhing,
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Religion should aCCompeny man with its admonition and
Ccongolation from the Cradle to the grave,ﬁ S?he wrote

$o Abraham Wolff, his sutCessor in the rabbinate of
Copenhagen. Yet it was priﬂariiy in the CapaCity of
preather that Mannheimer beCame known, respeSted and
influential. Through the living word of God he rekindled
the love of Judaism in the hear%s'of his people, bolsisred
up their loyalsy and self-respeCt and inspired them to

do the 0’1 w’Q¥N , the vislible and ConstruCiive

wxk of the Communitye.




11T, MANNYHEIMNER AS A PREACHER

1. HIS THEORY OF PREACHING

.

Hannheimer Clearly enunfiated his theory of

preaChing in the prefaCe to the %CGottesdiensiliChe
Vorirége dber die WoChenabsChnitte des Jahres,? &
Golliettion of germons whiCh he presChed in Vienna during
the years 1836 %o 1834, |

Granting that nothing human Could be ocuiside the
preafher's domalin and that Jews were ¥men first and then
Israelites,? he , nevertheless, stated emphatiCally that
it was the task of the Jewish pulpit %to fesCh Judaism
as sulh, to spread its spirit and to imbue the hearts

of the people with its Consolations and blessings.? 38

He gefined Judaism broadly as the tradition of
kn@wle&ge and efperienCe, Contained in the Bible,
TabbiniC literature and in the history of the Yewish
pecple, 39 |

#The prophets,? he Confessed, FI have Chosen as
my nmasters and tried to repeat their angeliS speeCh with
& weak human tongue.? 40

The preafher should resenmble the planter, making
the geed of the past flower in the soil of présen% day

life., Ee should always reﬁate Judaisgm to the needs of




Hs generstien, elevate and inspire his peopie. #tnerefore
I have Chosen the life of my peocple as the soil ﬁhiﬁh
I want to make fruitful and I have used my word as a
megns of beautifying, elefating and sanCtifying life.t®

In order %o be effeCtive, the preaCher should
neither follow slavishly the models of the past nor
Court the literery fashions of the times. ¥I do not
belong te those who respeCt the old beCguse of iﬁs 822 oo
and who idoiize the mummies of the past... but neither do
1 beleng to those who attempt to Cure our peoplels
siCkness of body and soul with the blossoms that Can be
gathered on exCursions into litersture... I demani of my
people's teaChers intelleCtual independente.® 43

While the Jewish preaCher should take advantage
of the Coniribution which the Civilization of the age

Can make to his art, he must never forget that, standing

in the sanCtuary of God, he is Committed to the preservation

of the heritaege of his anCestors. The Jewish pulpit must
never surrender the spiritual Contimuity of Judaisam.

#I4 would be treason... if we eliminated with one gtroke
of the pen the entire past of our people or even a CGouple
of millenia in order to start a new life as of today.* 43
Personal sirterity and a positive faith in God aTe

prerequisites of preaShing. "Worse than Pharisees and
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SadduCees are those who urge sll thg moTe Ceremonies the
less they believe in them, and who keep on praising
rabbini® wisdom the less they know it._ Only the word
of truth Can strengthen the heart and elevate the soul
to faith in God.® %
The preather who dreams his time away, waiting for
fingpiration, ® hés missed his Calling. The sermon is
a work of art, the produtt of ConsCientious effoxs
®hich requires mental Creativity and mastery of form.
“Form is indispensable for every buman work. We grasp
thoughts through forms... 1t is neCessary that we Clothe
our truth in an intelligible, ordered and pileasing form.®
On the other hand, Mannheimer warns the prealher
against seeking salvation in *textbook homiletiCg.®
Ideas are the essente of the sermon. It is the Consistent
development of thought from whiGh the sermon derives iss
form. 9The internal GoherenCe of though$t is the Chief
thing, not the exterrnal thread whiSh binds the sermon
togethsr giving it a mere semblanCe of unity. The ideas
must be ConneCted and evolve logi®ally. Phey must unite
1ike rays of 1light in a single fofal poin§¢ Therefore,
pever present a theme for the Congideration of the

Congregation unless you are fully ConvinCed of its inkerent

vitality. ¥hen you have found suCh & subjeSt, the ideas
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will arrrange themeelves in the proper order... and the
werd will not 1aCk powsr.F® 48

¥annheimer was aware of the need for opiimism in
the pulpit. The preaCherts sad and frequent realization
that his words have failed to bring vieible resulis
must not dishearien hima 1% may burt his vanity, but

should not ©rush his ConfidenCe. %l ig our hope

that mankind is s$till growing and, some day, will

honor the word of God. In this feith, we keep on

preaChing,® 7

To sum up the sbove views of Mannheimer on the

preaCher and the sermong

THE JEWISH PREACHER:

1. Must elevate and inspire his people by tealhing
Judaism in relsition to modern 1life.

3. ¥ust be intelleStually independent.

3. Yust be at home in the Culture of the age.

4. ¥ust be mindful of the spiritual Sontinuity of Judaism.
5. Must be imbued with & sinCere faith in God. -

] 8. Must have ConfidenCe in the ultimate effeCtiveness
) of the spoken word.

THE JEWISH SERMOE:
1. Should Convey truth in an intelligible and pieasing form.

2. Its form should not be arranged meChari®ally, but
harmonize with the developmsnt of thought.

3¢ A1l ideas shaulé'ceﬁverae in a2 single, vitel propositiocn,




Hannheimer®s ssrmons bear the siamp of a strong

persenality. They are saturated with the preaCherts

-emotions. He pleads, he warns, he rejoiCes; he displays

the whole range of feeling with varying intensity.
Frequently, the first persén is Conspifuous in his
orations. With him it is not & fault. He knows his
listhers intimately. There is no distanCe whatever
betweenf%he pulpit and the pew,
Hannheimer®s Chief purpose in preaChing was
to stimulate aCtion. ZTherefore, his sermon is always ? n
domirnated by a single thought to whiCh all ofther ideas l
are subordinatéd for the sake of maximum effeCtiveness.
The propogition is the very heart of his sermon. It
always grows organitally out of the text,

Sometimes, he begins his sermon immediately with
the text. 48 ¥ore often, he tries to prepare the mind
of the audien®e by means of an exhordium, either partrayimgj
the setting of the text, or srousing interest and Suriosity
by stating a Challenging fatt or problems 49paiﬁting to
the text for further eluciéatieﬁs 0CCagionally, he

aniiCipates the proposition in hi;exherdiams Cites the text

as an illusiration and restates the theme prior to itg Careful




analysis in the body of the sermon. °° Not infrequently,
the exhordium is based.on a passage from the Prophets Si

or other parts of the Bible whick has a speCial bearing

on the text of the 2€ 72D, 0ften, Mannheimer attempted

to put his sudienCe in a devout frame of mind by reCiting

an original prayer before the sermon. In marked Contrast
to %his practiee is the Casual mapner in whiCh he introdules
his sermon on other oCCasions.

On the whole,it is fairly evident that Mannheimer did
not make the most of the cpenings of his sermons, gither
beCause he failed to appreCiate the a&vantage of & strikifg
exﬁ%rdium, or beCause he Commsnded the atitention of his
aﬁéienee well enocugh without it.

I% is in the treatment of the text that ¥annheimer.

displays his full powers of imagination and ingenuity.
He is amsster in the seleCtion and homiletiCal exegesis

of the text. Haturally averse to hair-splitting subtlety,

i

he aims at Slarity and simplic®ity in the exposition of

the Biblical passage. His appeal is to the people, not

to the sCholarly expert. Anxious to stimulate appreCiestion
i of the Bible as a living and relevant literary treasure,

he skillfully weaves into the textural analysis idéas and

suggestions whiCh make the Bible appear as & mirror of

contemporary events, CharaCters and problems.
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The striking applicCation which he makes of seemingly
barren texts and the smooth transition to & Clear and
forCeful statement of the proposition Can still exCite
our admirstion. Thus, €.Z., the verse:®BeCause I thoughis
Surely the fear of Bod is not in this plaCe;®(Gen.30:11)
lesads the prealher ie the observation that Abraham was
not altogether free of prejudice. Did he not admilt
before AbimeleCh, King of Gerar, that he had misrepreseanted
himself as Sarah's brother beCause of an unwarranted fear
he might suffer harm if he éecame known to the people of
Gersr as her husband? On the basies of mere suspiCion
Abtrsham Condemned a whole nation as being without the
xnowledge and fear of God. Religious prejudiCe 1e§% him
to the brink of disaster. HenSe, follows the theme of
the sermons the danger of generalizatiocns and prejudifes
in religious matters. 53

HYenrheimer knew how to make the Bivle speak to thé
hearts of his listeners. He mwust have reCeived a warm
response when he Cited the verse: "Fow all the wells whilh
his fathe¥s servents had digged ... the Philistinss had
stopped them, and filled them with earth,? (Gen.26:15)
and applied it to the wrong of eComomiC disCrimiration

whiCh Cute off #the wells of livelibood® of the Jewish
54

people,
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A seemingly sterile text as, e.g., "I have set
¥y bow in the Cloud, and it shall be for g‘ﬁoken of a
Govenant... between ¥e and you® (Gen.9:13,14) vields
a profcund thought through his ingeniusg exposition.
The rainbow, he suggests, was not Created at Nosh's time
as the verze secms to say. It existed before. But, afier
a yeér of inCessant storm and dark terror in the sky, its
appearanCe Conveyed something new to Noah. The splendid
speCtatle of joyous Color appeared to Noah like 2 symbol
of the benevolent forCes in nature; Xo cne, Continues
the preaCher, Can have a full understanding of the Deity
unless he looks for *the tokens of the Covenant® whicCh
He has set in the gky, on earth, in the entire rezlm of
nature. The Sontemplation of nature is a religious duty
whose fulfillment yields riCh spiritual rewards, 55
Mannpheimerls exCeptional powers of observation
impart life and deeper nearning to the Bibliical text. én
exemple ie hig treatment of Gem 43:11-14: #"And their
father lsrael said unto them: ... take of the ChoiCe
fruits..., and Garry down the man a present,... and tazke
double money in your hand; ... take glso your brothel ...
and God Almighty give you mercy before the man that he

may release untoc you your other Brother and Benjemin. And

as for me, if I be bereaved &f my Children, I am bereaved.®




56
This passage, the preaCher pointe out, Calls to attention

atype of resignation whiCh is the ChoiCest fruit of

wisdom. JaCob's resignation is not like that of Abrsham
who unquestioningly Complies with God's Command to seCfificCe
hig son; it is not like Aaron®s heroil gllenCe ab the death
of his $wo Children. YaCob ie neither as unemotional as
David who refused to méurn for hig Child, saying: 'Can I
bring him baCk sgain?' nor is he able to suppress the
impulse of the heart like Job, saying: 'the Lord gave, and
t+he Lord hath takern away.' JaCobls resignation is tau@hingly
humen. BHe ©an hardly bear the pain of the impending loss
of hic son. But, fe®ing the threat of bereavemer , Jatcb
aCts ir aCCordanCe with humen wisdom: First, he does
everything ir his power to prevent the eviia #Take of

the ChoiCe fruits,¥ =—- perhaps gifts, perhaps money Can
seve his sovg life. But ghould all efforts prove of no
avail, -- so let it be, 9If I am bereaved, I am bereavedH
It is men's duty to shape his own destiny; 1t is wisdom %0

resign oneself to the inevitable.

ﬁannheiﬁer mekes abundant use of illustrative matbterisl
$0 present more vividly Certain truths whiCh, otherwise,
might not exCite suffiCient interest. Gleaning apt analogies
from the rezlm of nature and the sCienCes, seleCting pertinent

examples from the world of Common experienCe, or stimuliating




the immgiration of his liséeners with finely spun allegories,

Mennheimer shows his prefifienCy in the illustrative method.
Compering, for example, the Slash of ConfliSting

political movemenis to the atmcsghefie Golliesion of

different maszes of air, he CharzSterizes the revoluiion

of 1848 as @& storm whosge ﬁempestuoué éiseﬁarge is

atCompanied by the mixture of ConfliCting elements and

the relaxation of tersion. Greater peaCe and harmony

will follow the storm of revclution. 57
Or, he aChieves a striking desCripiion of old

age by means of an allegoriCal interpretation of ECCL.13:3,4:

¥In the day when %hegkeegers of the house' (the legs)
shall tremble and the strong ones' (the arms) are
bent, and the ‘grinders' (the teeth) Cease beCsuse
| they are few, and fthose that look out' (the eyes)
& - shell be darkened in the windows, and the

‘doore' (the ears) shall be shut.® 58

His style is fresgh, vigeréus and rich in Contrasts;
he Can speak with the soft tenderness of a lyriC poet and
alsc hurl the propheti¢ thunder of denuntiation at his peocple.
He erlivened his speeCh with graphiC expression and an
atundanCe of syponyms; he knew how to stimulate attention
with Clewver puns and euphonious phrases. He was very efféCtive

he
ir his sartastiC moods, espeCially when . treated his favorite
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subject of Jewish dignity: *The lion of Judsh vefore whom
the world onCe trembled ... hes turned into & bony ass
who willingly Carries hig losd and bends his neCk under
SVETY yoke.e.59
'He used ¥idrashiC literature with whiSh he was
thoroughly familiar to great homiletiSal advantage. There
was nothing artifi®ial sbout his method., Quotations from
the Midrash were not feathers in his sermon, but were used
as pertinent fllustrations of a thought and as gtriking
expressions of truth., Hore than onCe he said: #I have
eited the Midrach beCsuse it epitomizes the teaChing

of today's sermon.® 80

¥annheimer was exCeptionally diligent in the
preparation of his sermons. He worked hard. *I need
a whole week to prepaTe a sermon, resd Carefully all
0 107N  ana A’ € ION pertaining %0 the 2€ 2~
in order to GomneCt universal itruth with what is
charaCteristic of our people — PN/KD Q'PN ~=f he
e N e e
wrote t¢c his suCCessor irn Yopenhagen. 51

Despite the many demends whiCh were made on his
time and energy, he gave his best powers to preaching.

For him, it was not & burden but & labor of love.

He experienCed religious fervor and enthusiasm when he

0%Cupied the pulpit: fwhenever I am Called to preséh




in a sanCiuary of israel, a holy exCitement takes

hold of me, and I am elevated by & joyful mood.® O3




IV. QU TLOOK AND MESSAGE

A preafher is not likely teo rival‘the philosopherts
depth of thamght nor the theclogian's ability to systematize
religioms doCtrines. Mannheimer failed to make an original
Contribution to Jewish philcsophy and theology. But,
addressing himself $¢ & gereration who had lost Contalt
with Jewigh sourfes and had grewn up in ignoranCe of
Jewish beliefs, he was keenly ConsCicus of the need for
ingtruttion irn the pFinCipal teaChings of Judaism.

In his sermone we find & Consistent, albeit not
systematiC, preseration of what he believes Judaism to

be; what ethiCal demande Judsism makes orn its adherents

and what part the Jew is to play in the world.
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1. JUDAISH

Judsism ie & predominantly rational faith. It does
ﬁot strese the miraCulous and fantasti®; it is not veiled
in an stmosphere of mystiCiam, 83 The faith of Israsl
does not enfourage withdrawal from the world, isclation
in exCessive inwardness; 1its adherenis Car not square
8CCounts with God by the mere utteranCe of a Creed. o
Judaier is & many-~sided faith which triesg to embrafe
msn in his totality, heart, soul, intelleCt and will,®®
Although the affirmetion apd love of the One God is
the essente of Igrael's faith, Judsism, above all,
is a religion of deed, stressing ConduCt and altion

66
in aCfCordanfe with the will of God. ‘

GOD

God is the univeresal Oreator who guides the world
with providenCe and rules with justité. o' No mind Can fully
understand the Invisible Being, nor grasp His piarn and
purpose; yet His prowidente is menifest in the}arder of
the universe, in the wondrous relation between all living
things. e
He is revealed ir nature as well as in history.
He speaks through the grea$~events in the 1life of nations. 69
Hie will -~ & moral will ~+= dominates history; but God needs

man in order to perform His will on earth. 70

A e S S e
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¥an is distinguished from all other Creatures
by the divine spirit of whiCh he partakes. He was
Created in God's image; he skhould ever strive to
imitate God by ConduCt whiCh is in aCCordanCe with His
attributes of holiness, justiée and love. ¥an derives
hig nobility from the great moral height to whiCh
he is able %o rige. 71

Being & Child of God, man is endowed with freedom
of will. He is always free to Gh@ese'whether or not

to. perform his potential role of Co~worker with God. 73

TOHRAE

BibliCal legislation and Talmudi® lew grew out of
speCific higtoriC balkgrounds. Time has wrought many
Changes in the higtoriC setting and, Conseguently,
many injunCtions of Torah are no longer appliCable.

Yet, they still manifest the spirit of love and justiCe,
even though they have lost their binding forCe. While
Certain poritiomns of Torsh may seem antiquated, their
gpirit is eternal: truthfulness, rtighteousness, tke
preservation aﬁ& widest possible extension of human rights
are some of the eternal spiritual ideals whiCh invest

Torah with divine Charalter. 73
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PRAYER

Genuine prayer is the natural language of the
heart when it CommuniCates with God. Ths.wcfshiper who
pours out his heart, Confesses his weakness, reveals his
thoughts and voiCes his fears as though he wers standing
in the presenCe of a father or friend, has learned %o
prey; #it makes little differenCe whether he finds
hig own words for his mood, or puis hig own mood imto
the words he finds prepared.’ 74

Spontaneous prayer will harmonize more adequately
with the needs of the individual, but the fixed liturgy,
tested by Centuries, remains the finest expression
of the mood and aspirations of the Jewish people. *We
would not strengthen the bonds of Comemunity znd faith
if our worship were the ex®lusive result of the transient
eirCumstanCeg of the present, the inspiration of the
mere momend, depending entirely on the mood and ability
of Contemperary preaehers and tealhersg.” 78

But, what does man aﬁcoﬁpiish through prayer?
Prayer enabdbles mén 850 ConseCrate and sanCitify his own
powers and find justifiCation for his aspirations in
God's word and will.® It strengthens the worshiper with
confidenCe that he is asking only for righ% and 8S%Ceptable

things. Greater Courage and resolution will Some from

euCh ConfidenCe. 'O




Uommunal worship brings peafe and harmony to Israel.
91t unites us like harps atiuned to one another.s (¢

Wnile we should worship God #in the beauty of holiness}
i.e., make the serviCe aesthetiCally appealing, deCorum
must not replafe partiCipation.
redufed t0 a performanCe by the Cantor or Choir. %¥ot what
we hear, but-what we curselves feel, put into words and
Confess before God with fervor Can satisfy the heart...
On the one hend, I deplore the deterioration of worship
when I observe other synagogues in whiCh J e#s rush through
their prayers, shoutling and yelling... On the other hand,
I prefer shouting, when the heart is in i%, to sitting

guietly and listening passively to the voeiCe of the singer.® 78

SEREMONIES

Worship should not be

The spirit of religion remains$rue and unChanging.
The same spirit is manifest in the Law of Moses, in the
pealms of Da%id, in the writings of the prophets and in
ths literatare of the rabbis.
religlon, the Ceremonies, are subjeCt to Change. ﬂfhey may
serve as vessels of divine truth for many generations:
¥yet they must not be forged into a Chain binding the soul,

neither must they be made into a yoke oppressing the free

. 78
mind, ® ¥

The extérnal faorme of

While %1t ig evident that Ceremonies 378 .s.

essentinl for the preservation of our faith and unity




land that they Can exert a salred inflae;ee if they sare
undergiood and observed in the spirit in which they } 57
were insgtitated,® 80 there is room for differendes ;

and veristion in the observanfe of Ceremonies, #You

must not demand that evsrybody walk with the same CrutCh.® 81

IMMORTALITY

A1though ¥annheimer Confessed *we know nothing of
the eaﬂg exCept that the spirit returns unto God who
gave it 8a the theme of immortality was among his
favourite subjeCts. He was sustained by a fervent faith
in immortality. AS one oCCagion, he even exélaimed,
®there is only one great hope, the hope of iﬁé@f%&lit?ue&
as long as you have not grasped the ides of immeétaiity
we shsll not understand one another.? 83

Man'es existenCe Can not end abruptly with death.

#SinCe we are not like the snimal in 1life-—sinCe we

i

possess memories of a former existenCe, sintGe we ars
elevated by bopes, aspizatieﬁs and wisions of God's
kingdom—= we axe‘ae% like the animal in death. As we live,
g0 we die different from all other Creatures.f

¥an also survives in his Children and in khis works.

80ur Children live and work in our spirit... They Complete

what we have begun.® 85 Thoge who 4o not have Shildren




Can perpetuate their name in deeds. ¥Everyone Can obtain
immortality if he lives for posterity and spells his name

on monuments of high-mindedness and humapitarlian endeavor.

MESSIANIOC CBTLOOK

¥annheimer 4id not believe in a personal Messiah,
He believed in the Coming of a Messiani® age. It is an
age in whiCh all nations will walk together, united in
love, faith and the knowledge of truith. 87 411 men
#ill be equal on earth, JustiGe will rule the world. OO

Israel will play & speCial pari in ti= HessianiS
age. IThe nations who onCe oppressed Israel will show

him honor; habe will give way to love. For, Israel

. je destined to feaCh his faith to all the world, 59

But, the MessianiC asge is still & distant hope.
For, God's kingdom dces not Come with suddenness. It will
be the result of the Consistent evolution and perfeCtiion
of the divine order in the world. Salvation will rise
slowly as the @awn; emerging from the dark night it will
graduslly shed its light upon the sky until it illuminates

: Q0
the whole earth.

s 88
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2. RELIGIOUS EDUCATION
Hannheimer was deeply ConCerned with the problem
of Yewish Teligious eduCation. He steted some strikingly
progressive prinCiples. Religious eduCation, he urged,

should vary its approach in aCCordaiCe with the Child's

age level. He advoCated three stages of religious ingtruCtion,

eath suited to a speCifilt level of maturity.

The wery young ¢hild ghould not be burdened with
doCtrines and beliefs. He should be Conditioned favorably
to Judaism by the impressive observanfe of the holiday
¢yCle in the home. #The Child loves the externals of
religion and, later in 1life, will homor the religion
which yielded the happiest and most beautiful hours of
bis Childhood.® °F

The =2Cond stage of religious eduCation should be
marked by the interpretation of Customs and Ceremonies and
the presentation of Israel's thrilling historiC experienCe
in order to "stimulate pride in their youthful hearts,

a noble pride, based on identifiCation with the entire
S2

Jewigh people,® For, Fas long as history was our

X . 93
tealher, we were the heross of history.®

After the Child has learned to respett the ConCrete

manifestations and visible symbols of Judaism, and after
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he has grown into a more mature youth, only then shaﬁld

one attempt to lead him to Fa knowledge and Comprehension

of Israel?s inner sanCtuary of faith.® 94
Formal instruCtion in Juéaism;has its limits. ¥o

CateChigm Could do justife to Judaism. It is a religion

whiCh f%has grown historiCally, and Comes to us as & tre-

dition; it Can be preserved in the future only by the

same method whiCh kept it alive in the past: fa‘t‘hers

mast give it to their Children.® o9 For, the religious

sChool Can not bridge fthe gap between the home and

the synagogue.F® o6




3., THE JE¥ I¥ THE WORLD

Mannheimer was ConvinCed that the surrendsr of
Jewish nstionality was the priCe whiCh had te be paid
for emenCipation. He favorsd paying that prife,

In an age of emanCipation, Israel's unity must be based
gtrictly upon a CGommon religious heritage. Isrzells
survival as & pertiCular spiritual group is justified
by their mission: to tea®h the doStrine of the One God
and to witness to Him by exemplary Condulsi. 8dould that
we no longer spoke of a nation of Lsrael but of the
congregation of lsrsel. %heng our unity ... would be
based on our responsibility to God. We would have one
Creed, one form of worship, one morality ... but in all
other respeCts we would not pass as Israelites, not as

a people, not as & nation, ... but everyone Gf us would
be equal with the sons of his fatherland. In the larger
pergpeCtive of hidory, we womld remain the desCendents of
the patriarChs, the disCiples of the prophets whom God
Chose for a missian,'te‘prsclaim His n&meAand %o ﬁitness

&7
$to Hig dominion.

Religious assimilation would not improve the relatioms
between Jews and gentiles. On. the Comtrary, loyalty to

the anCestral faith is Israel®s Chief Claim to the respelt
o8

and sdmiration of the werld.
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Yews must not divorCe the issue of emanCipation
from tﬁe Cause of universal freedom. JusiiCe is indivisible.
The Jdew will be free only if the peoples are free, He will
eﬁjeybﬁemseratie rights only if they are aSCorded {o the
general population . ¥herever human rights are violated,
Jewish seCurity is threatened. Consequently, the Yew
‘mast be in the forefront of the liberal movements for
politiCal progress. IFirst struggle for the Tight %o
live as men, to breathe, to think and to speak; for the
right of the Citizen == ... afterwards Comes the Jew!
wherever brute forCe ruies, it rules ageinst us; wherever
reaStionary powers gain the asCendanfy, the? realt against

8%
Uge ¥




4, STRIKING IDEAS

UAPITAL PUKISHMERT

As & delegate to the "ReiShstag® at Kremsier, HMannheimer
gave an address on the subje®t of Capital punishment, He
did sat deliver a politiCal 1sCture; he gave a sSeTmOn.
He opposed CGapital punishment on religious, ethiCal and
prattial grounds. |
1f Capital punishment is to intimidate prospeCtive
Griminals, it has proven ineffeCtive. 100 If it is ég
gatisfy the desire of vengeanCe, it is baséd {pon an
unworthy foundation. 102 A11 srguments whiCh are offered
in favor of Capitel punishment have onCe been advented in
gupport of torture, ordeal and other mnedieval féxms‘cf
punishment. Punichment fbr the purpose of iﬁti&iéétien
#is barbariem that mekes man worse by jﬁdgiag’him evil, ® 102
Prisons offer the only solutiocn; not as jalle nor
as penitentiaries, but as institutions for CorreCticn.
If prisons do not scem to redufe Crimes it is beCause

tat present, our penitentiaries are sChools in the

perfeGtion of Orime and viCe whiSh the simner erters

only t¢ be released as a traired and finished Criminal.® 103




WORK AS AN ETHICAL TASE

Mennheimer was very sensitive to the Sharge that
a go00d many Jews were engaged in unproduCiive and
Contemptilble oCCupstions. °“hile admitting that there was
gome truth to i%, he 0a€£§gozi®aliy denied that Jews weTe
drawn to unworthy aecu@étiens beCguse of inherent qualities
of Charaftez. |

He glorified *an honest living.” The following
statenent is by‘na‘means isclated in his pfeaehiﬁg:
f¥hatever ie superflucus is injuricus. $o the extent
that a person Consumes more than he proééees ceo he is
harmful to soCiety.® 104 |

¥o man has a fight to be idle. %it is labor that
makes us strong; mental or menuel labor. Whoever Can
pot Create snything with his mind must do so with his
hands. Whoever is Capable of work but faills %o do i%,
should not eat; he has no right to demand that otheres

work for him.® 105

CARE OF HEALTH

-

Physi®sl heslth and healthy-mindedness go hand in

hand., No man has a right o wesken or dsstroy the physiCal
powers wWhiCh he should use for the benefit of family and
people. Ihe proteCtion of health is a religious duty sinCe
sno man belongs to himeself, but a2ll his powers and talents

belong tc the world.® 108
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V. SOXVLUSION

1 Marnnheimer gave 50 years of his 1life to the
L minsitry and nearly 4 deCades to the Jowa h Community
‘ of Viennaa %hen he Came to the Danublan Gapltel he
found & small number of J?ﬁs whose religious 1life
failed to satisiy the edueéted in their midst while
it invited the moCkery and Contempt of the non—-Jew.
Toward the end of hig 1ife, he Could see thousands of
Jews Crowd the synsgogue whiCh he had Created., They
were drawn to the Jewish servi®e; they were eager for
the inspiration whiCh they had been aCCustomed to reCeive
from Mannheimer®s pulpitd. ﬁe?eovefg his synagogue had E =
beCome %a model for several kingdoms® as Gottheld Salomon ;
predietegfxaFrem near and distant plefes pecple Came
to mervel at the warmth and solemnity of the "Mannheimer
Rituel® and to delight in his eloguenCe.

By hie enthusiasm snd the shining example of personal : ; =

ConseCration, but, above all, by the power of the living

word of God he was sble to transform Jewish seli-Contempt
intc wholesome self-respeCt and to imbue his people with
the ConviCtion that Judaism -~ far from being antiquated =
Could still amswer the great problems of the age.

The generation into whiCh he was borm no longer knew

the sourCes of Judaism and, Consequently, Could no longer




profit from the 0ld type »€729 ., yarnheimer was
among the Creators of the modern Jewigh sermon whiCh,
though different from its medleval predeCéssor in form,
remained true to the traditionsl aim of Jewish preaChing,
i.6., t0 teaCh, inspire and stimulate aCtion in the
spirit of Torah. |

He was imbued with the ConviGtion that religlon Euét
eﬁfraﬁe the totality of life; ' that its gpirit must bé
evident in the home, in the ethi®al sphere, in the eConomi®
and politiCal reslm as well as in the synagogue., HenCe,
the wide range of his ﬁheﬁess the large secye and variety
of subjeCts whiCh he pxéseﬁted from the pulpit.

He éevgted.maﬁy of his sermons tc the restoration
of a proud Jewish self-ConsCiocusness and to & Cleerer
appreCiation of the Yewish Contribution to the world.
At the seme time, he was fearless in exposing the ills
of Jewish 1ife. But, he never Oritif®ized without offering

a péézive end ConsetruCtive program. His exhortations

' flowed from warm Compassion and pure love for his people.

He was no less Coursgeocus in the defense of Jewish
honor against externsl enemies. Bigoted government
authorities paid tribute to hig Courage amd liberal

spirit by prohibiting the publiCation of some of his
110 : '

SeTmons.




By hig aCtive partiCipation in the liberal politiCal
movement whiCh Culmirated in the revelutién of 1848, he
demonstrated ConvinCingly thait Judaiem was in harmony
with the spirit of the age and that Jewish 1ife Could
be integrated with the life of the enviromment without
surrender of lIgreelts religious distinCtiveness.

The politiCal sermons whiCh he delivered in heCtis
days of wiolenCe &ﬁ& revolutionary Change are among his
Best pulpit utteranCes. They are still vibrant with
the triumchant Genfidenee”ef a deeply religious gpirit
and ref¥t the enthusiasm, the vigorous style and fresh
approeCh whiCh distinguished his preaChing. Few modern
preaChers Could rival Mapnheimer'ls skill in presenting
the problems of the age in the light of Judaismés ageless
ideals. |

At 2 time when the anCiernt study halls of Torah were
being deserted and the old methods of Jewish instrubtion
proved ineffeCtive, Mannheimer was among the pioneers
who made the pulpit a lighthouse of the spirit whiCh
brought baCk tc Judsism many who had floundered in the

darkness of ignoran®e or had abandoned themselves 1o

the Currert of apostasy.




BIBLIOCGRAPHTY

Ehrentheil, M., JedisChe Chsrakterbilder, Pest 1867

Elbogen, Ismar, A Yentury of Jewish Life, Philadelphia 1945

-~

Friedmsnn, ¥., Horfe der Erinnerung an I1.¥. ¥annheimer,
' Vienns 1865

-= Yorirag zur. -Feisr des 100. Geburist ages des
I §. Mennheimer, Vienna 1883

Geiger, A., Die Reihen 1iChten siSh, in: JddisChe zeit-
| eChrift fdr WiseensChait und Leben, wol.IlI,
p.183f., Breslau 1854f5

Graets, H. GeszShiChte der Juden, vol. XI, 3nd ed.,
Lelpzig 1800

Granwalid, M. Vienna, Philadeliphia 1838

Jellinek, Adolf, Festrede am LXX Geburtstage des I.X Hannaeime
Vienna 1

J == ich sChlafe, mein Herz aber ist waCh, Fegtrede
gur Erinmerung an I.N. Mannheimez, Vienna 1885
- Rede bei der Ced#Chinisfeier f£f. Isak Nos -
¥annheimer, Vienns 18865

Kayseriing, H., edit. Bibli@taek i dls her Kangelredner,
2 voi., Beriin 1870 -

enng 1838

fete

Kobler, F. JH#disChe GesChiChite in Briefen, V




Hennheimer, I.N.,

S

&

~Philipson, D.,

Hossnmann, M.

GottesdienstliChe ?ortrﬁgeﬁ,gehaiten im
isTeclitisonen Bethaus zu "ien im TisOnri 5594,
Vienna 1834

GottesdienstliChe Vorirége #ber die WoChen- -
absChnitte des Yahres, Vienna 1835 .

Worte am Grabe &er Frau Y,Biedermann, Vienns 1838

Die GewerbsCheu in Isrsel, Vienna 1841

Rede am Sarge des A. Matzel, Vienna 1842

GottesdiengtliChe Voritrége, ed. by S. 5
HammersCniag, v.enna 1578 (3parts bound .
together)

¥essen kann der MensGh for Gott siCh rdhmen?
in : Xalender u. JahrbuCh f. Israelited, p.8%S f.
ed. by I. BusCh, Vienna 1843

The Reform Movement in Judalsm, New York 1931 f

Isak ¥oa Mannheimer, Vienna 1933

Ein Absage Brief I.N. Mannheiwmers sn A, Geiger,
in: JEGYHURUYN, YMonats®hrift f. Lehre und Leben
im Judentum, vol.8, 1921 (p.232-2331)

Rosepmann, ¥, and Brann,¥., Der BriefweChsel zwisChen I.XN.

Seligmann, 9,

Sulzer, S.

Tietze, H.

Wolf, G.

Bannheimer und Lecpold Zunz, in : MonaisChrift
f8r GesChithte und WissensChaft des Judentums,
vol. 61, DBreslau 1217.

Geschichte'der JédisChen Reforabewegung,
Frankfurt AM. 18232

DenksChrift an die Wicner igrseiitisChe
Yultnes-Gemeinde, Vienns 1878

-

Die Juden Wiens, Leipzig-Vienna 1833

Isak Noa Mannheimer, Viemnna 1863




~59=

EOTES

ABREYIATICENS: G.V. 1834~ Mannheimer, I.¥,, GottesdienstiiChe
Vortraege, Vienna 1834

¢.¥. 1835-- ¥anrheimer, I.¥., GottesdienstliChe
Vortraege, Vienna 1835

GeVoed.H.,~~ Mannheimer, I.N. GottesdienstiiChe
Vortraege, edit. by HammersChlag,
Vienna 18786

M.G.¥W.J. == MonatsChrift f#r GesChiShte und
WissensChafi des Judenbums

Je¥e —= J#disChe GesChiChte in Briefen, by
Kobler, Vienna 1938

l.~¥artin Philippson, Heueste GesChifhite, vol.I., 10.173, as
guoted in Rosenmann, ¥., 1sak Noa #Mannheimer, B. 16.

Bo==M,GWedo ,v0L6L, P.100C

3e==ibid., p.100 _ \
4,~ibid., p.114

5.==3raetz, H, GesChiChte, XI., p.393

Bo==J.Ke; P73

7o~=ibid., p,?4

Be==3.V. 1835, p.57,68

S.~=1ibid.

10.,~~ibid.

1l.-~ seei Philipson, Reform Hovement, ». 86-87

12.-- ibid., 87

13e==d Ko, P73




14,~=03eiger, A.,Die Helhen 1iChten siCh, in ¢ J8@d. ZeitsChrifs
f. Wissens®halt und Leben, vol. 1II., p.173

15.~=Jellinek, A., Rede bel der GeddChsnisfeier e3C., p.18

18.~~see JESOHURUN, MonatsChrift f. Lehre und Leben im Judentum,
vol 8, 1931, p.330

17.=~=ibid,

18,~=3.V.ed.H., perd I1I, p.30
19,~=ibid., P.161

20e==1ibid., P.159

Zlewﬁibido

23,--Rogenmann, M., Isak Noa Hznnheimer, p.77If.
33.== ibid. p.138%.

24 ,~=ibid., DP.144

25,~=1bid., D.80

28.,~=ibid., D.187

27.--1bid., D.83

28.~-1bid., p.104 (footnote)
29,-=1ibid., P.110

3.~ "y wife kept her hair; I shave and go out with a has
only when I am freezing.® M.G.¥.J., vol.81, pP.316

51 e ibidea pb 314
320 = ibiéa s pe 3@5
33,~=ibid., P.297-301

34,~-Mannheimer, 1.N., Die GewerbesCheu in Israel, P.1l1

35,.,~=HRosenmann, D.108

38,~=Wolf, G., I.E.¥annheimer, ©p.52




ET7e==JKs;, Pe73

39.~~ibid., V, VI.

40.--1bid., V. o
41,~~ibid,, VI.

42,--ibid., VII. |

43,~-1bid., VII, VIII.
44,--ibid., VIII. f
45,==1bid., IX. | ‘
46,~ibid., X.

47 ,~~Kayserling,M., edit. Bibliocthek j¥d. Ksnzelredner, paril.,
- P.315 :

48,~~3,V.ed.H, pars II, D.231, 163; G.V.1835, p.3ff. eto,
49.,--G,V, 1835, p.S81

50.=~G.7.1835, p.61

51.—3.V.1835, p.43f. ,
53,~=3,V,1835, p.141f.; EKayserling, part I., D.303 .
53.,~~G.V.1835, p.Slf,
54,~-1ibid., p.341 (footnote)

B55.~=1bid, Py Pegsfs

58.,~-1ibid., p.183%.
57 .~-Rosenmann, p.183

58,~=G. V., 1834, p.104

58 .~~Kayserling, part I, p.317 ' | !

38,==3.V¥.1835, prefate, p.V. ‘ : .




80.==3.V.1835, p.1lll
6l.~~¥.G.W.J. 1871, B.376, 331

83.-~Kayserling, part I, ».333

650”“{}67965.3‘, _@%r‘i II; p0184/5

64.=-=1pid.
- B5,=-=ibid.

68,==1ibid,

87 e=—ibid., P51
88.==G.7.1835, p.133-135
59.~~Rosgenmann, P.2301
70.~=G.7.1835, p.38
7le==ibid., pP.8

72.==1ibid., p.S

93,==ibid., p.350%.
74.=--Kayserling, part I, D.398
75e==G.V.ed.H., paxrt I, p.136
76.,~~3,V.1835, p.193f,
T7e==G.V.2d,.H,, part I., p.135
78,==1ibid., p.133%,
79.==8,V.1835., p.8%
80,==ibid., Pp.387f.
81l.~~1bid., P.69f.
82,~~G,Vc1834, p.107

B3.,~=1bid., s Do ig

2

SRR

L
SV,

i




i

W
» Y
NV

o

84,--3.V.1835, p.337
85,~~ibid., p.330
88.,~=ibid., D.332

87 == 3,V.ed.H,, part I, p.5l
88,==ibid.,p.C2

8G ==ibid.,P.93
$0.~-1ibid., .83
91.G.V.ed.H,, part II, p.47
92,~-1bid,, De48

93, ~=1ibid., .49
G4,==1bid.,p.50
95,=-1ibid.,p.51,52
96,~=1ibid.,p.53

G7 o=, V. 1835, p.143-4
98,~~ibid,, p.155
99.,~~Rosenmann, P.144
100,~=1bid, p.307
101.——1ibigd.

103,-~ibid,, P.309
103.==1ivid., p.310
104,~=G.V. 1835, p.14%
105.~~Rosenmann, p.143
108.=~G.V.ed.Ho, part I, p.79
107 ==1b1d., P27
108,==1%id.,p.108
109.~~J.K., P76

110.~=3.V.ed.H, part II, p.1 (footnote)

|
|
|
1
[




	Haberman 1
	Haberman 2
	Haberman 12
	Haberman 22
	Haberman 31
	Haberman 32
	Haberman 36
	Haberman 43
	Haberman 54
	Haberman 59

