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DIGEST

The Me'am Lo'ez is a popular Biblical Sephardic commentary
comprised of thirteen volumes written in Ladino by various authors -
beginning in the 1730's. Parts of it have been translated into
Spanish, Hebrew and English respectively by David Maeso and
Pascual Recuero, by Shmuel Kreuzer-Yerushalmi, and working off of
the Hebrew by Aryeh Kaplan. Significant in these translations is
that Kreuser-Yerushalmi totally ignored the extant Me'am Lo'ez to
the five Megillot and wrote his own commentaries, some of which
were subsequently translated into English.

This thesis is the transliteration and translation of the
original Me'am Lo'ez to Shir ha-Shirim written by Haim Yitzhak
Shaki in18399, Constantinople thus making Shaki's keen weaving of
each verse with his thoughts accessible to those who know Ladino
but are not Rashi script readers, and to interested English readers.
In addition, this thesis attempts to shed some light on the preferred
use of the term Ladino as opposed to Judezmo or Judeo-Spanish, etc.,
as the language in which Shaki wrote and which Sepharadim continue
to speak to this day.

Analysis of Shaki's language shows the influence of various
linguistic sources as he borrowed from neighboring languages'
vocabulary, syntax, and style and synthesized these elements into a
somewhat limited Ladino language. Aspects of Hebrew and French
words and syntax, in addition to Italian and Turkish vocabulary are
prominent throughout the text. In an attempt to help guide the

reader these features have been highlighted in the transliteration



and translation texts, and lists of the various foreign words and
constructs have been provided in Appendix B.

With regard to the content of the text, Shaki aligns his
commentary in the camp of the traditional rabbis who believed that
Shir ha-Shirim was to be read as an allegorical conversation
between God and the people Israel. He further supports the rabbis in
his emphasis on the continued importance of the n® %2yaw f7In
and the need to refrain from reforms. Shaki addresses those in his
community who were being influenced by modernity and attempts to
educate them in traditional Jewish thought by drawing on the works

of several earlier commentators .
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TRANSLITERATION SYSTEM FOR LADINO TEXT

Ladino Transliteration
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When lerael went forth from Egypt,

the house of Jacob from a people of strange speech
Judah became His holy oms,

ITerael, Bis dominion.

In order to understand the culture of a people, one must investigate
their writings There one finds the treasures of their minds and the
offerings of their hearts laying open to be searched and explored. Such1s
true of the Me&m Laer series of the Sepharadim, & popular Biblical
commentary written in Ladino beginning around 1730. It 1s a vast collection
of edifying readings considered by Ladino speaking Jews everywhere with as
much respect as the Bible itself! For six generations it shaped the soul of
the Sepharadim. Today, the /e sm Lo ez series constitutes thirteen volumes
written by at least nine different authors, and encompasses eleven of the
thirty-nine books of various lengths in the Biblical canon.

Of particular interest in this study is the original Meam Laer Lo Shir
he-Shirim written by Haim Yitzhak Shaki from Salonica and printed in
Constantinople in 1899. Shaki undertook the task of writing “a commentary
Lo [ SAir he-Shirim] in the Spanish language--a language known for the time
being by the majority of our coreligionists in the East--in & contemporary

and intelligible language for our beloved brothers to form an approximate

'Henry V. Besso, Judea-Spenish Lilersture, Reprinted from Le
Judaisme Séphardi, (Great Britain: wadsworth Ltd, 1961), p. 3.
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idea of the spirit and content of this holy book..” 2 In his commentary,
Shaki masterfully wove understanding into the perplexing words of Song of
Songs for the people of his time and the future generations, bringing to light
not only a documeﬁt filled with tradition, but also with insight into the
social milieu of his time.

Unfortunately however, uniess one knew how to read Ladino as Shaki
wrote it in the Rashi script, this book remained closed. Thus, what follows
in these pages is a transliteration of Shaki's text from the Rashi script into
Roman characters, thereby opening this beautiful commentary to the Ladino
speaking world; and a translation of it from Ladino into English, making
Shaki's words available to the English speaking world as well.

By way of introduction to Shaki's work, | will share with the reader a
brief history of the development of the Me&m La ez series in Ladino and its
present status in various other translations. Also, no discussion of a
transiation of a Ladino text would be complete without touching upon the
controversial use of the term Ladino itself. In addition | will discuss
Shaki's language problems with reference to vocabulary, syntex and style,
before making a few observations on the content of his work. May the study

of this text encourage others to delve into the ways of the Sepharadim

2Haim Yitzhak Sheki, 7°7°K47 7' M2 OVD 790 (Constantinople,
1899), p. 5.
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I. HISTORY OF THE DEVELOPMENT OF THE MEAN LOEZ

[The history of the Me'am Lo'ez series is sparse. Most of what we
know stems from the article L& Meam La ez Encyciapédie papuisire au
Sépheradisme Leventin written in 1945 by Michael Molho, the well-known
Jewish historian from Salonica. Subsequent scholars interested in the
series depend heavily upon Molho's study. Therefore, as | proceed with a
brief history of the development of the /s &7 [a &z, the reader can assume
that the material in this section is derived from Molho's research unless
otherwise noted, for |, too, am indebted to his work. Molho on page 15 cites
his sources as /asguiyath Levey of M.D. Gaon (Jerusalem 1933), Rechimath
Sifre Ladine of the National Library of Jerusalem by Abraham Yahri
(Jerusalem 1934), and Salomon A. Rosanés, Aistarre des /sreélites de
Turguie Vol. S (Sofia 1937-1938), p. 379-3843)

while the Jews of Spain had had a great tradition of writing poetry
and halachic codes in Hebrew, this tradition dwindled with their expulsion
from Spain. "Two factors contributed to the intellectual decline of the
Sepharadim during this period: the means of communications with the
Western countries, particulariy with the Marranos of Spain which had
become less and less frequent, and the uneducated m//7ev which surrounded
them.” 4 Between 1601 and 1729 there were few Ladino works of any
literary value printed. Still, although several efforts were made to bring
the words of the rabbis to the people in their vernacular, such as the
translation of Aoevat he-Levavat by Bahya under the titie of £/ Daver de Jos
Lorazanes by Sedok; sections of the Shw/ochan Aruch under the title
Shulhon ha-Fenim by Joseph ben David Franco in 1602; and Kegimienta de /s

1

- 3Michael Molho, L& Meam-Loez: Encyciopédie Fopulsire du
Sépharadisme Leventin (Thessalonique,1945), p. 15.

4Besso, p. 2.
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Vigs by Moise Almosnino, those efforts failed because the authors did not
write them in @ manner that would gain wide appeal3 The /e sm Loer was
thus a unique experience for the Sephardic Jew who had never before
attempted to undertake a work of such magnitude or written with such
style. Despite its simplicity, this series managed to forestall the moral and
religious decadence of the Sephardic Jews because of its remarkable
quality, its timing shortly after the Shabbatai Tzvi experience and the
suffering surrounding it.

The dream-child of Rabbi Yaakov Hulli, the Me&m La &z, became the
central work of the Sephardic world and earned Hulli a prominent role in
Ladino literature. Hulli, born in 1689 and raised in Constantinople in a
milieu of Jewish scholarship, himself became a scholar in the vast sea of
rabbinic literature. But Hulli remained sensitive to the people. ~.[Hle
knew that his people were ignorant of the laws, customs and culture, and
had no knowledge of their ancestors because they did not know the great
literature written in Hebrew, Aramaic and other languages.® Thus he
decided to write a commentary encompassing all the books of the Bible.
Beginning in 1730, Hulli's writings became the school for men, women and
children uncultered and untrained in Jewish sources to learn what average
Jews should know about their own tradition. Like a popular encyclopedia
filled with instruction concerning moral and religious education, instruction

in laws, history of Israel, beliefs, traditions, legends, rules of good

SMolho, p. 7-8.

6Rabbi Nissim Gambach Tarragano, Tract VI: Hebrew Aspects of the
Me'am Loez,” trans. Dr. Paula Ovadia de Benardete, /7 Search of our
Sepheraic Roeols, Ed. David Barocas (New York: Foundation for the
Advancement of Sephardic Studies and Culture, 1970), p. 52
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behavior, piety and hygiene, his aaus synthesized Jewish tradition with 8
Sephardic imprint.7

Hulli derived the title for this monumental work from Psaim 114. He
chose the expression meam /a &z as his title because he believed these
words were familiar to everyone from the Passover 4sggsdss, and he wanted
to attract the masses to his book. In context mesm /e ez refers to the
Eguptians; however, the title was meant a< an allusion to “a people who
speaks a strange language,” who does not speak Hebrew. As one scholar
points out, the Sepharadim usually translated /e ez as puebie Jaginagor.
therefore specifically referring to the Spanish Jews who spoke Lagdino 8
Hidden in the verse are several other significant clues from the author:
through this book Hulli hoped that Israel would "go out™ from the slavery of
ignorance, thus JIXX7. The phrase “the house of Jacob-- 1p?V" 71'1" hints
at the author's name, and some say that he originally wented to entitle the
book Bfet/r ¥Yssekoev. |n addition, "Judah” in the verse alludes to Yehudah
Mizrachi, the Constantinople philanthropist who financed the printing of the
first edition of the series. And finally, the last phrase was meant to be a
prayer that this work would bring Israel once again to become part of "God's
Kingdom.™ Michael Molho says of Hulli's choice of titles that he should have
selected Lesm Loez, since it refers to a people who had become

unschooled in the language of their ancestors. However, by leaving the

7Molho, p. 5.
8Tarragano, p. 54.
9Shmuel Yerushalmi, "Introduction to the Hebrew Translation,” in 74¢

Tarah Antholagy Genesis, trans. Rabbi Aryeh Kaplan, Vol. | (New York:
Maznaim Publishing Corporation, 1977), pp. Xxv-xxvi.
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words of the Psalm intact, Hulli hoped to avoid insulting the rabbis of his
time who would have considered his action sacrilegious.!®

But Hulli was not spared from the rabbis’ displeasure. Though he
claimed to be following the example of Saadia and Maimonides, who also
wrote in the vernacular, the rabbis were afraid that the /esm La ez would
become & “crutch” for the people, further alienating them from the study of
the sources in Hebrew. They, therefore, cursed Hulli and some say placed
him in 8 c2erem. However, the reaction of the people was entirely
different.

Because Hulli's style was both scholarly and yet couched in such a
vray as to make it enjoyable, his work was immediately received with
enthusiasm. While one thousand copies of his first edition of Genesis were
being released, Hulli began his commentary to Exodus. Unfortunately, he
was only able to get to the middle of Farashal Tarume/ before he died at
age 42, on August 10, 1732. His works however, continued to be loved, read
and published. Hulli's commentary to Genesis underwent seven editions in
total, and his commentary to Exodus two. Hulli's purpose and style in
writing the /e am Laez set the tone which others would follow as they
added to the collection.

Rabbi Yitzek Magriso picked up from where Hulli had left off to
publish the complete commentary to Exodus in 1746. He finished the
commentary to Leviticus in 1747 and to Numbers in 1764, and wrote a
commentary to Avoth in 1747. By the time Magriso was writing, the rabbis

of his time became more favorably disposed to the /e sm Loz, as they

10Molho, p. 6.
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realized that it only enhanced the religious knowledge of the people.
Magriso’s writings continued to reflect the best historic and scientific
notions of his time, and to guide his community to moral and ethical
behavior. But, his style was heavier and less humorous than Hulli’s, and his
language less pure and more burdened with foreign elements. Molho says of :
Magriso's works that they became more “difficult and cumbersome” as he
continued to write:!'! Magriso's works on Exodus and Leviticus each went
through five editions, and his Numbers went through six editions.

The /e sm La ez to Deuteronomy was begun by Rabbi Yitzchak Argueti
in 1773, but he was only able to complete the first three paresnial. Molho
feels that his overall plan follows Hulli's and Magriso’s, but his vocabulary
is poorer, less colored, and filled with more Turkish words. Molho also
asserts that his transitions between topics lack art, and that he even uses
words incorrectly.!2

Seventy-five years later Rabbi Rachamim Menachem Mitrani who was
under the impression that Deuteronomy had been completed, published in
1849 his first volume of Joshua, through chapter 8. It was not until
sometime later that Mitrani was able to publish the remainder due to
problems in arranging a financial backer for his project, and because his
first rendition waes lost in the Andrinople fire of 1825 and took considerable
time to rewrite. Only three years after his death in January of 1867 was
the second volume published. Though he drew his inspiration from his
predecessors, his style was, in Molho's estimation, far from equal. His

writing was mixed with Hebrew twists in almost every sentence making it

11Molhe, p. 20.

12Molho, p. 22.
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difficult to understand for one who does not knoyy Hebrew. In addition,
Mitrani's content was not of the same standard. His work reflected the
decadence of Tolmudic studies, and his historical sequence was laden with
inaccuracies.'3

Subsequent authors each picked a book of the Bible to add to the
MMeam Loez series: Rabbi Raphael Chaim Pontremoli published Esther in
1864 which was well received because of Purim's popularity. Rabbi Raphael
Yitzhek Meir Benveniste published Ruth in 1882, Rabbi Yitzhak ben Yehudah
Abba published Isaish in 1892, and Rabbi Nissim Moshe Abud published
Ecclesiastes in 1898. Of all these, Molho says that their style and
scholarship are lacking and that they do not approach the quality of the
earlier writers. He describes their 1anguage as uneven and filled with
Turkish, Hebrew, and Spanish archaisms. Molho attributes all this to the
intellectual poverty of the Sephardic Jew before the advent of the J///ance
/sraéiite Universelle Schools 14

In the wake of the Damascus affair in the mid-nineteenth century, the
Jews of Europe sought a means to assist their coreligionists in Moslem
lands. This concern gave birth to the 4//7ance /sreélite Universelle
Foundation established in 1860; Turkey was to be a beneficiary of this
project in 1865 when a school was built In Istanbul. "The aim of the
Allience was to raise the condition of [the] Jews, to 1ift them out of their
low state, by transpianting in their midst the civilization and enlightenment
of western Europe, by imparting to them a rudimental lettered and technical
education, the teaching of the mind and the hand, and imbue them with

13Molho, p. 23.

14Molho, p. 27.
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higher notions of the dignity of the human race.”'5 The language of
instruction was French, and French literature permeated the curriculum,
truely bringing to the Jews of Turkey a change in culture and a change in
their world view.

The influence of the 4///ance schools can be seen in the commentary
of Haim Yitzhak Shaki to S#4ir As-Shirim Though Shaki is not described as a
rabbi in his books, he seems fo have been a modern, literate person who
enjoyed communicating to lay people the fruit of his research and
reflection. Molho describes Shaki's style as light and well organized. He
says Shaki uses clear, fluid and pleasant language, reflecting a familiarty
with French authors of the17th and 18th centuries. He believes that Shaki's
language is closer to Spanish than to the traditional Ladino. It is not
contorted with Hebraisms and Turkish expressions. According to Molho,
Shaki avoided major digressions and only brought relevant anecdotes.'® A
more detailed analysis of Shaki's language will be presented in section two.

Shaki’s ability to produce an enjoyable piece of work in Ladino led him
to continue writing in that language. In addition to his commentary to SA/r
ne-Shirim, Shaki wrote a five volume series called L& /stors Lniversal
(Jewish.Universal History) in 1899-1900 and an eleven volume work 7razarc
del Djugsizme also known as TIANT '20 (Treasures of Judaism--Words of
Firke Avat) in 1907-1908.

Besides Shaki, the only other /e am Loz writers of his generation
were Abraham ha-Cohen Benardout who wrote a commentary to Job in 1899

1SMoses A. Dropsie, 4 Brier skelch of the Aliience Israélite
Uiniversel/e (Philadelphia: The Jewish Exponent Press, 1889), p. 6.

18Molho, p. 27.
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and Sinyorina (Mademoiselle) Reyna Menahem ha-Cohen who wrote a
commentary to Daniel in 1901. (See Appendix for a 11sting of places and
dates of these publications.) :

The various writers of the Meam Lo ez series seem to fit into three
distinct periods. The first includes Hulli, Magriso, Argueti, and Mitrani who
were eighteenth century rabbis. These commentators posessed expertise in
the sources and were able to simplify their knowledge into language
understandable to the masses. The second period includes Pontremoli,
Benveniste, Abba, and Abud who were nineteenth century writers. Their
works reflect the decadence of Talmudic studies of that period, and the lack
of regard for language. With the advent of the Alliance schools, a new
generation arose which included Shaki, Benardout and ha-Cohen who biended
their knowledge of the sources with their knowledge of language to write
relati'velg disciplined commentaries.

The books of all these writers lined the shelves of every home in the
Sephardic world and were as inspiring as the Bible itself. For two centuries
the /e sm La ez brought comfort to the people, it educated them, it
instructed them on moral matters, it even taught them some hygiene and
much more. Only recently has this series, which had such a profound effect
on the Sephardic Jews, been made available to the rest of the world through
various translations.

when in the 1960's there was a resurgence of interest in Sephardic
culture, an attempt was made to transliterate these commentaries into
Roman letters. Professor Mair José Benardete best summerized the result

of this venture.
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“Two well meaning Spanish Catholic scholars, Professors [David
Gonzalo] Maeso and [Pascual Pascual] Recuero, undertook the gigantic
task of presenting these commentaries printed in Rashi characters
into an artifical transcription in Latin characters. Little did they
know that the undertaking was beyond their knowldge and capacity to
understand the Ladino texts because no books could have given them
the way these words are pronounced by us. Since the 'YOD' is
equivalent to ‘I’ and 'E" in Spanish, and since the Judeo-Spanish
alphabet is not a fool-proof instrument to reproduce the
pronunciation of the Ladino language, it is no wonder that the seven
hundred fifty odd pages of the first volume of /e am Lo Ez Bereshith
published late 1969, will bring them disappointment rather than

glory.”17
An introductory volume along with Genesis and Esther was published by the
Instituto Ibn Tibbon, University of Granada and destined for the Spanish
speaking world. However, the symbols of transcription they employed were
complicated at best and made fluent reading of the text difficult. In
addition to errors in transliteration, there are also errors in translation.
“Sometimes their explanations.are not in order surely because they do not
know the expressions that were given in each case to an interpretation in
different regions according to the local expressions.”!8

A more recent translation of the series from Ladino into Hebrew was
undertaken by Rabbi Shmuel Kreuzer. Himself an Ashkenazi, Kreuzer
translated the /e am Lo ez series under the pseudonym Shmuel Yerushalmi;

the very fact that Yerushalmi is a pseudonym is only revealed in & footnote

""Mair José Benardete, “Tract V: An Introduction to Me'Am Lo'Ez" /»
Sesroh of our Sephardic Koots, Ed. David Barocas (New York: Foundation for -
the Advancement of Sephardic Studies and Culture, 1970), pp. 19, 21. .

8Tarrageno, p. 56. |
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in the English transiation of the senes'® Kreuzer-Yerushaimi devoted
himself 1o this project because he wished 1o bning the Meam Lloez 1o the
atiention of the Askenazic world20 To differentiate the Hebrew translation
from the Ladino onginal, Kreuzer-Yerushaimi changed the title of the
series, publishing 1t under the new title ¥a/kut Mesm Loez. \n so doing, he
also excercised some peculiar editing prerogatives worth mentioning. As
he was translating the volumes of the Pentateuch and the extant prophetic
books into Hebrew, Kreuzer-Yerushalmi deleted several paragraphs dealing
with Kabbalistic interpretations and scientific discussions which seemed to
him outdated.2! And, when he came to the missing sections of Deuteronomy,
he introduced his own commentary. On the title page he claimed that the
missing sections were written ‘7 '2(3 2Py’ 1 YW 031712 "2m i poni
".JO0IXN PNX" that is to say in the style and usjng the methodology of
Rabbi Yaakov Hulli, Rabbi Isaac Magriso, etc., the original writers of the
Meamloez 2 (One would understand from this that Kreuzer-Yerushalmi
had noble intentions and wished to complete the Pentateuch for the Meam
Laez series. However, when it came to the /egr//et, Kreuzer-Yerushalmi

completely ignored the existing four volumes of Mesm Laez in Ladino and

19Rabbi Aryeh Kaplan, trans., 74e 7arah Anthology Genesis, Vol. |
(New York: Maznaim Publishing Corporation, 1977), p. 469.

20Yerushalmi, p. xxv.

21Kaplan, p. vii.

22Rabbi Shmuel Yerushalmi, 7" 7277 /342 VD L4727, (Jerusalem,
1971), title page.
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wrote his own five volume Hebrew commentary “0J717T71".23 Thus there
remains a substantial part of the original /e &m Lo ez which has never been
translated into Hebrew.

Subsequently, the /e sm Lo ez has been rendered into English by
several translators beginning with Aryeh Kaplan.. In his forward to the
series known as 7he Tarsh Antholagy, Kaplan admits to translating the text

with virtually complete reliance on the Hebrew.

“working completely from Rabbi Shmuel Yerushalmi’s excellent
Hebrew translation was very tempting; it would have allowed the
work to progress much more quickly. But if much is lost in
transiation, even more would be lost in a translation of a transiation.
The Ladino original would have to be used, but if the translation was
done from it alone, it would never be completed.

“A compromise was reached. The original translation would be
made from the Hebrew, for the simple reason that | am more fluent in
Hebrew than in Ladino. Where there was any ambiguity in the Hebrew
translation, | would consult the Ladino original. In many cases,
particularly where questions of Halakhah were concerned, the author's
sources were also checked. Finally, the entire translation was
compared with the Ladino original for accuracy.™4

Kaplan's English translation, therefore, which is presumably from the
Ladino, is in reality a transiation of Kreuzer-Yerushaimi's Hebrew text.
However, Kaplan claims to have replaced some of Kreuzer-Yerushalmi's
deletions, while deleting other areas of his own. With respect to the
Megiliat, of which only Kuih, Fiche and £siher have been translated into
English, a new phenomenon occurred. Kaplan himself translated £séfer:
realizing that Kreuzer-Yerushalmi’s version did not follow the Ladino, he

23Rabbi Shmuel Yerushalmi, J#7 .ZW.7 OV L77° (Jerusalem, 1979),
title page.

24Kaplan, p. vi.
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was forced to make his translation directly from the Ladino.Z However, the
rest of the Megr//at were translated exclusively from Kreuzer-Yerushalmi's
Hebrew creations: Awi# by E. van Handel (1985), and £7cAs by Rabbi Eliyahu
Touger (1986). Thus some of the original nineteenth century Mesm Loez
Ladino /egi//at have never been translated either into Hebrew, or into
English.

Another English translator who deserves mentioning is Dr. Cynthia
Crews, a French lecturer at the University of Leeds. Her dissertation
published in 1960 involved transliterating and translating sections af the
/7e am La ez Lo Genesis. Although her transliteration is difficult to follow
because of its technical nature, her translation yields a well researched

analysis of the Ladino language.

25Rabbi Raphael Chiyya Pontremoli, Medm Lokz la the Baok of
£sther, trans. Kaplan, p. v.
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I1: LADINO: A CONTROVERSIAL TERM

when the Jews were expelled from Spain in 1492, they took along
with them their language, their most valuable asset. Whether that language
was the same as that of their Christian neighbors in that period, or whether
it had already acquired characteristics of a Jewish dialect, is still debated;
but what is known is that the Jews are continuing to use this Spanish
language base with some adaptations clear into the twenty-first century.

Various dialects of this language developed as the Jews followed
different routes into exile. The Sephardic community which settied in the
urban areas of North Africa developed a dialect known as /4a4&?/6 which has
survived in Tangiers, but was mostly replaced with Arabic. The Jews who
took refuge in Portugal and then experienced expulsion again in 1497 fleeing
to Holland, England, France and Germany took with them their Portuguese
which was later completely abandoned and replaced with the language of
their country of residence. However, the Jews who at the invitation of
Sultan Beyazit || settied in the Ottoman Empire (1ater on to expand and to
include, in addition to today's Turkey, Greece, Yugoslavia , Bulgaria,
Romania, Syria, Iraq, Palestine, Egupt, etc.) preserved to this day their
Spanish language base as a most valuable asset. The question of what to
call this language raises controversial issues.

Hundreds of books published by the Jews of the Ottoman Empire in
Constantinople, Salonica, 1zmir, Belgrade, Jerusalem, Cairo and Sofia, and
for them in Venice and Livorno, proudly use the term Ladino to describe the
language of their contents. Of late, however, a fad has developed to extend
the use of Jugezmo from the religion to the language, or to push for some
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creative terminology in 1ine with what is claimed to be 8 more scientific
evaluation of this phenomenon.

Among the books which use the term Ladino is the work of Rabbi
Yeuda Papo, the Ladino translator of the well-known and widely read X990
PVI' written by his father Rabbi Eliezer Papo. The son says that whereas
his father would have loved to write this book in Ladino, he resorted to
writing it in Hebrew in order to popularize it. Yeuda Papo tells the reader:

Ya tenia muncho gusto de kondjenyario en Ladino, ama ke syendo ke el

Ladino no aprovecha otro ke por los lugares ke avlan en Eshpanyol... por

esto se determino i 10 1zo en /eshan he-kodesth 26

He would have loved to have written il in Ladino, but since Ladino is
only useful in areas where Spanish is spoken...that is why he decided
to write 1t in Hebrew.
with respect to Ojugezmao. the same Rabbi Yeuda Papo has no doubt that it
means /gs7sm only.
...es bueno, i provecho i menesterozo el saver linguajes i eskrituras.

Ama kale ke see en manera de estar muy siguros ke no endjidee para
la emuneg i el Djugezma??

26Eliezer Papo, Fe/e Yoalz, trans. Yeuds Papo (Wien: Jacob
Schlossberg, 1870), voi. I, p. 3.

Séphiha manages to put words into the mouth of Papo, as he
arbitrarily changes the above clear description to read:

D'Eliezer Papo, on lira dans 1'Anthologie "Admirable konsejero” extrait
de son livre Fe/e Yoelz, traduit de I'hébreu en gjudezme . (The italics are
Séphiha's). H.V. Séphiha, Le Judéo-Espagnol (Paris: Editions Entente, 1986),
p. 134.

27Eliezer Papo, Fe/e Yoelz, \rans. Yeuda Papo (Wien: Jacob
Schlossberg, 1872), vol. Il, p. 167.
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...knowing 1anguages and (different) writings is good, useful and
needed. But be sure that this is done in such a way that it will not
hurt one’s faith and wdersm.

Except for a poor soul who stumbled on the strange combination of /ingue
gjugezmes, no one ever dreamed that 2ugezme could mean anything but
..!um'.lisrn:?B

However, in a8 random list of rabbinical authors who explicitly state

that their works are written in Ladino, the following are found:

Rabbi M. Alkalay introduces his version of |bn Verga's TITITT" 3J\/ as a
Lagino translation.

Rabbi Avraham Palaggi introduces his ONTAX T'JITN as a book ardensga en
Ladina

Rabbi Avraham and Rabbi Yoseph Palaggi introduce their book OTN1IX FOI
as dila livro ests ardensago én L8gina.

Rabbi David Moshe Attias, introduces his &Gwerts e (ra as being written a7
Laging.

Rabbi Yshac de Elie Nombrado introduces his /esé de/ Rey as being written
en Lagina kiero.

Rabbi Israel Behor Haim introduces his translation of the TI2297 NN as
being en Lagino

Rabbi Eliezer Papo introduces his V'7K PWNT 100 as containing arnim
en lagina

Rabbi Ishak Behor Amaragi introduces his 071V *7"IW 100 with /o
lreziado en Lagino.

Rabbi Avraham Finzi introduces his TITIITI BPY es being in Lagine

28Conversation with Dr. Isaac Jerusalmi, Professor of Bible and
Semitic Languages, Hebrew Union College-Jewish Institute of Religion,
Cincinnati, Ohio, 17 February 1988.
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Rabbi Hayim Avraham Uziel introduces his O"T1 P71 as a book on
mitzvot in Ladina

Rabbi Shabbetai Yaakov Vitas introduces his WA N13"WMD 100 as a book
on mitzyot written in Zagine .

Rabbi Moshe Alkalay introduces his T1TIVO |I?T1 as a book on dinrm
menpesterazos en Legina

Rabbi Elia Shelomo ha-Kohen introduces his book OID B\ as being &7
Ladgina

and other examples could be multiplied &g nsuseéam .

Of course, the ultimate name of a language depends not only on its
intrinsic historic content, but also on how insiders and outsiders view it
and name it. Keeping in mind the particuler setting and the particular
sudience for whom a label is intended is crucial, but difficult to understand
for people who always spoke major languages like English, French, etc..
Persons from France who are used to some sort of Fran../Fren. \abel for
their beloved language may not like it when they hear people in Greece call
their impeccable parlance Ga//ike (literally Goulish/Gowlais?). In Turkey,
Persian or Farsi is called dcemce (literally Bordorion). The entire world
may fee] that Armenians must of course speak Armenian; Armenians,
however, tell us thet they speak Aayolz !

Therefcre depending on where one is--in one’s own area or outside of
it--and to whom one is speaking--to Turks, Greeks, Armenians, other Jews,
Europeans, Spaniards especially, and lately Isreelis--a Sepharad may use a
variety of periphrastic descriptives to explain the nature of his or her
language to endear himself or to defend herself. Such is the nature of

minorities,
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b3 5.3

It is then quite understandable that an old Jew from Bayramic in the
Dardanelles, sitting in New York's Central Park and perusing & Ladino book
is eager to answer the query of the lady next to him by saying that the
strange book he is reading is written in a8 language very close to that of
Cervantes, much more, he would assure her, than Modern Spanish! In that
particular setting, the priority for this old Sepharad is to avoid being
mistaken for a8 Spanish speaker from Puerto Rico or Latin America.
However, in a different setting, this old man's daughter, with an identity
crisis of her own, may say that her father spoke Judeo-Spanish, or some
other hyphenated appellative. Such vacillation on the part of minorities is
understandable, but should it be taken so seriousiy?

By now, a series of recent labels are already in the literature, backed
by respectable percentages, authoritative publications and copious
footnotes. These include: (e)panydl{it), (e)spanydl 1adino, frank, giffoot,
laaz, (1)ebran, 1esdn sefaradim, Romance, Spaniolic, Jud(a)eo-Spanish,
Sephardic Spanish, Ladino, Judezmo, Judeo-Espanyol, Spanish, muestro
espaniol 2> The following is an overview of the most widely discussed
terms used by the native speakers of this language.

In a study conducted by Tracy Harris in 1978 in which she asked about
the label preferred by fifty six native speakers of the language--28 from
New York and 28 from Israel, some being members of the Judezmo Society,
others having published or done research in the fields of Sephardic culture,
and their friends and relatives, she found: 79% preferred "Spanish™ or
"Espanyol,” 20% “Ladino,” 7% "Judio,” S& “Judezmo,” and 5% “Judeo-
Espanyol/Spanish.” She also asked if the above terms were synonyms for

29David Bunis, Fradlems in Judezma Linguistics (New York: The
American Sephardi Federation, 1975), p.4.
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the language both in its written and spoken form and received an
affirmative response from 80% of the respondents30 The reason for the
preferred labels with Sp&775/4 in them is easily understood as having
developed in a specific cultural milieu. Harris' assertion that Spanish is
preferred by Americans who speak Ladino reflects the influence of the label
for the language of Spain in America today.

In Israel, most Sepharadim may feel that an upgrading of the name of
their language is absolutely a must in order to match the many - /7's found
there, and opt for Spanye/ri, and even get a chuckle out of it. The same is
true for £spsnyalit (espenyal + 1t-- of Jjyvrit) or Sephersdit for Israeli
Ladino speakers. 31

Those who refer to the language as £spényal are of two types: people
living in European countries where Spain is called Spanya or Espanya, and
Spanish scholars interested in the culture and language of the Sepharadim
who use the term Espanyol 32 The former phenomenon results from a native
speaker’s trying to explain their language to outsiders who only know the
country of Spain, while the latter phenomenon results from outsiders who .
know the country of origin as Spain attempting to label the language they
are studying.

An earlier study conducted by David Bunis who presented his findings
at the Conference on Hebrew and Other Jewish Languages of the Association
for Hebrew Studies in 1975, found that Judezmo was the name preferred.

30Harris, pp. 110-111, 141-142.
31Harris, p. 138.

32Harris, p. 139.
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His conclusion was based on research publications, primary printed
documents, and interviews with Sepharadim in New York and elsewhere. 33
Some scholars cast aversion at the term ugezme, saying it is & corruption
of Jdsrsme which means Judaism. The discussion in this area revolves
around the general understanding that Judezmo is the religion of the Jews
and not their language. Louis Levy, David Barocas and David Altabe of the
American Society of Sephardic Studies feel Judezmo is to be used only in
the sense of Judaism, but not as the name of the language 34 In a letter
written by Barocas to Professor Marvin Herzog, chairman of the Department
of Linguistics at Columbia University on the occasion of the University
establishing a chair of Sephardic literature calied Judezmo, Barocas further

objects to the use of the term:

“The term Judezmo, it is my firm belief, was first coined by the
Sepharadim of the Orient long ago, after the Spanish of their
ancestors had deteriorated considerably. Their synagogues and
prayer-books were the principal source of their religion. The
similarity between the Ladino of the liturgy and their daily 1anguage
prompted them to call their dialect Judezmo. These poor and
benighted casalinos lacked the intellectual capacity to determine the
difference between their dialect and their Jewishness. They
associated the two and Judezmo remained in usage among them.3S

In addition to this correspondence on the subject, is one which took
place between Dr. Isaac Jerusaimi and Dr. Werner Weinberg in which Dr.

Jerusalmi was asked to explain the use of the term Judesmo. Dr. Jerusalmi

~ BMarvin |. Herzog, Letter to David N. Barocas, 1 November 1977
(Hebrew Union College, Cincinnati, Box SC A-78, 309), p.2.

%4Harris, p.138.

3David Barocas, Letter to Prof. Marvin |. Herzog, 14 November 1977
(Hebrew Union College: Cincinnati, Box SC A-78, 309), p. 3-4.
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contends that depending on the particular audience being addressed the
speaker will choose different terms. He explains that the term Judezmo 1s
used by Sepharadim when speaking with Ashkenazim who are familiar with

their own term Yiddish. He says:

[T]he aim of the Sephardic Jew is to describe his language in terms -
easily understandable to the Ashkenazim. That is probably when he
vill use the word Judesmo, in an obvious attempt to equate it with
Yiddish. As if to say, you have a one-word label for your language, it
is Yiddish which encapsulates the language (-ish) and the religion
(Yid); we, too, have a similar, one-word label, it is Judesmo which
basically means Judaism, but it can also be allowed to extend to the
language of our Judaism.36

It is generally understood then, that Judezmo is primarily a reference to the
religion: Jevish. Those who call the language Judezmo are not making a
distinction, perhaps because they do not know that a distinction should be
made, or perhaps because they wish to stress the connection of their
language with that of the Jewish people.

Added to the discussion of these two terms, is the debate over the
labels Ladino and Judeo-Spanish. Although as noted above, 80% of the
respondents in Harris’ poll believed the terms to be synonymous, scholars
differ as to whether Ladino should be used only for the language of sacred
texts, while Judeo-Spanish is reserved for the vernacular, or whether they
are indeed synonyms. This discussion stems from the fact that this
language like all Jewish languages has a Hebrew-Aramaic component, and
that especially in transiations of religious works Ladino reflects Hebrew
calques and syntactic peculiarities which render it heavy. For example the

36Dr. Isaac Jerusalmi, Letter to Dr. Weinberg, 14 December 1986, p. 2.
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Haggadah's translation of TNITIN2'ON is /8 nacke /8 esta 37 0Of this phrase
Barocas says, “This 1s Ladino--a special vocabulary, literal, servile
translation of the Hebrew syntax into Spanish. But the spoken word had a
different rhythm."8

Fifteen years ago, Haim Vidal Séphiha, a Belgian born French Jew of
Turkish-Jewish parentage and a chemist by profession, made a similar
argument that the vernacular and the text language are of distinctly

different quality. He worked out a general formula for Jewish languages3®

Judéo-langues

Judéo-X Calque  Judeo-X Yernaculaire
With respect to Ladino, his verdict is as follows:
Judéo-Espagnol

Judéo-Espagnol calque Judéo-Espagnol vernaculaire
or Ladino or Djudezmo.

Based on his own experience with interlinear translations of classic
texts, Séphiha contends that Judeo-Spanish needed to develop calques for

pedagogic reasons. He says:

37David Barocas, A Siudy on the /esning or Lading, Judezma and the
Spenish Jewish Drelect (New York: The Foundation for the Advancement of
Sephardic Studies and Culture, Inc., 1976) p.51.

38Barocas, 4 Stuagy, p.S1.

39 Jerusalmi, p.4.
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Les traducteurs juifs de la Bible et des textes liturgiques se sont
efforcés de CALQUER le texte hébreu comme 1'ont fait 1es pédagogues
et auteurs de nos traductions latines juxtalinéaires. Ils I'ont calque
tant du point de vue de la syntaxe. sans tenir compte des exigences de
la langue vernaculaire 40

Séphihs uses the example of the literal translation of Genesis 37:14 to

demonstrate his principle:
LITIIR QDWW IR IR KT T2 12 TRk

He gives the “literal translation™ Ladino (Judéo-Espagnol calque) as:
“ ] dicha a el ende agore vee & par de lus ermenas... "

The vernacular translation Djudezmo (Judeo-Espagnol vernaculaire) he says
would be:

"/ le dicha, ende agars mirs kama esten tus ermenas... 4!

It appears that Séphiha bases his argument on & poor foundation: He seems
to believe that calquing OIP\/ from the verse as g&2 rather than
translating it as 4ama esian s evidence that the language of textual
translations is basically pegagagic in nature, to [esch Hetrew' or what
have you. He may not be aware that beyond pedsgegy or the fesching of
Hebrew, where an interlinear translation would surely come in handy, what
was at stake was the entire apparatus of centuries of Jewish A&/schic and
HMidrashic-Hemiletic tradition! The Ferrara Bible knew that. Thatl is why it

40Haim Vidal Séphiha, L& Lsding, (Paris: Centre de Recherches
Hispaniques, 1973), p. 45.

-~

41Haim Vidal Séphiha, L& Wdéa-£Espagnal (Paris: Editions
Entente, 1986), p.65.
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insisted on having a translation pse/stre par pslsbre dels verded Hebraycs 42
Felstire par pelebrs sounds indeed like another interlinear translation. But
the crux is in the verdsad Hetirsycs, ie the delicate rabbinic structure of
Judaism which needed preserving and strengthening. What kind of an
exciting sermon can one preach on the basis of kamea estén tus ermenas?
with 'TIX OI7¥ , on the other hand, the entire array of Jewish
commentators is masterfully brought into ihe context of this simple
question.

With the passing of time, Sephiha's neat two tier system proved less
clearcut than when first devised. The constant transfer of words between
these two categories must have required some adjustment: Now sub-
categories of laginizatian and Djudezmizstion were introduced, in fact
underming the entire original theory. According to this latest thinking, if a
100% Ladino item is discovered wandering in a8 Djudezmo context,
Djudezmization must have taken place. And vice-versa, if a8 100& Djudezmo
item is found wandering in a Ladino context, Ladinization had taken place.

An illustration of this process serves to demonstrate the phenomenon:
In Yoseph Shabbetai Farhi's T|OI' 7/ 19T, when Yehuda meets the
Ishmaelites, he greets them with a hearty sas/om siechem, ermenoss®
That is definitely Ladino. But when describing his brother Joseph to them,
the same Yehuda says: /par mi vide ke es un buen kilipur, the word

k1lipur, according to Shephiha's criteria, is a Djudezmo item but one which

42Abraham Usque, Yom-Tov Athias, &t/ (Ferrara, 1553), title.

43ygseph Shabbatai Farhi, T|OI' 7W PN (Livorno: Israel Costa,
1872), p. 14b.
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obviously got placed in a Ladino context through Djudezmization! Examples
of such “crossovers™ can be multiplied &7 nsusesam.
In a translation from Ottoman Turkish such as that of the Asnun Neme
ge Fenss . the question becomes pivolal as to whether that book is in Ladino
or in Judeo-Spanish?44
1) By liturgical/sacred text criteria, it is not Ladino.
2) By slavish literal translation criteria, it contains plenty of
Ladinization.

3) By the use of popular 1anguage elements, it would look like Judeo-
Spanish.

4) By the introduction of Turkish calques, could it refiect
Djudezmization?

At the other extreme Bunis, who would agree that Ladino should be
limited to the name of the works translated from Hebrew or the Spanish of
the religious books, believes with regard to the term Judeo-Espagnol that it
“is a pseudo-scientific designation imposed on the Sephardic community
from without, by researchers who have failed to recognize the true
dynamics of the 1anguage. 45

Extant languages are usually not hyphenated, except by scholars
writing about them. And yet, Ladino, a 11ving language, is not treated as
such. No one would question the impact of Hebrew suntax on the German
transiation of the Bible by Buber and Rosenzweig. Surely, it is not referred

to as "Judeo-German.” Similarly, the dominance of Hebrew syntax in the

44Yishaq Yerushalmi, Aemun Neme de Fenss (Cincinnati: Sephardic
Beth Shalom Congregation, HUC-JIR, 1975).

45Bunis, p.4.
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French translation of the Bible by André Chouraqui, with Qua/7 for the Sook
of { amentstions, does not create a brand new language called "Judeo-
French,” or some other hyphenated label.

In the camp of those who believe that Ladino is the correct term of
reference for all forms of the language are Moshé Lazar and |saac Jerusalmi.
Lazar writes "Contrary to a popular view, the term Ladino is not applicable
only to the sacred l1anguage of Bible translations and prayer, nor are the
other names reserved solely for the spoken language.™*€ Dr. Jerusalmi's
closing words in his letter to Dr. Werner Weinberg would best summarize
the attitude of someone tackling the question from the point of view of an

insider with a rabbinic interest. He says:

In conclusion, here is my personal policy with respect to my mother
tongue:

-=| avoid Judesmo.

--1 am resigned to Judeo-Spanish as a useful explanatory label.
-=| prefer Ladino for every possible situation, including the spoken
language. There is literary Ladino, vernacular Ladino, sub-standard
Ladino, literal-slavish Ladino 47

while many different names have been ascribed to the language
spoken by the Sephardic Jews, there is no significant reason to believe that
the language in books is any more fundamentally different from the spoken
language than the language of English books is different from the street
vernacular. Were the written and spoken Ladino more dissimilar, Sephardic

Jews, who had learned only spoken Ladino and had not read it most of their

46Moshé Lazar, The Sephardic Tradition: Ladino-Spanish Jewish
Literature (New York: W.Ww. Norton and Company, Inc., 1972), p.26.

47Jerusalmi, p.S.
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lives, like myself, would have a great deal more difficulty reading and
understanding the /e &m Lo ez transliteration on which | have worked. |
feel confident that the average Ladino speaker in 1988 can read Shaki's
Ladino of 1899 with no difficulty whatsoever, precisely because the myth of
two languages has been grossly exaggerated. why then is this battle which
calls for the use of this hyphenated term Judeo-Spanish with reference to
the vernacular being waged with such vehement drive?

The constant preaching and sermonizing on this rather narrow debate
has scared and confused people to such an extent that even religious texts
which according to the stnctest interpretation must still be described as
being in Ladino, are now routinely and safely presented as being in the all-
purpose Judeo-Spanish language. Recently, the bulletin of a Sephardic
Congregation printed the picture of the cover of a well-known book where
one can read Faraphrasis L&lasycs an jas Lantares de Selomah con 8/ texta
Hebrsyca y Legine. Yet succombing to the pressure of avoiding Ladino at all
costs, the editor chose to describe the book in question as containing a
translation of Song of Songs into dea-Spenish | 48

we literally come full circle as we look at a recent (1981) Passover
Heggedss edited by N. 1zidor Baruh in Istanbul 42 The book is described on

1ts cover page as containing a translation in fwsey’ /spenyelcssr, which 1s

48Bulletin of The Congregation Shearith Israel, ed. Rey. Dr. Marc D.
Angel (New York, New York, No. 3 December 1986), pp. 1-2.

49N. Izidor Baruh, Pesah Bayrami Hatiras: (Istanbul: Or Ahayim
Hastanesi Vakfi, 1981).
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Turkish for Judeo-Spanish! ‘was not the Passover A&ggsdsst . where it all
began, supposed to be solidly in Lagdino730

Perhaps this debate is founded merely on a matter of preference and
convenience, or perhaps there is something more to it. The point has been
reached when it is difficult to separate reality from fancy, expediency from"
ignorancé. Could it be that those most insistent upon delineating separate
terms--one for the spoken language supposedly shaped by the masses, and
another for the slavish Hebrew-Spanish liturgical texts are unconsciously
trying to disassociate the language from the control of the rabbis who were
looked down upon and perceived as undesirables? The tomes of articles and
studies unconvincingly debating the differences between Ladino and Judeo-
Spanish have acquired by noy a distinct anti-rabbinic tone. As a matter of
fact, the absence of any rabbinic discussant from this debate with its all-

encompassing religious ramifications is also highly significant.

S0The weekly Salom of Istanbul is completely sold on the idea of
Judeo-Espanyol, with the word Jadeo sounding in Turkish more like judn
than Jewishi
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I11: SHAKI'S LADINO: VOCABULARY, SYNTAX AND STYLE

Following their expulsion from Spain, the Jews began to incorporate
words from their host country's 1anguage to fill voids in their vocabulary.
‘Although Spanish remained the familiar language in regions inhabited by
centers of Spanish Jews, their isolation resulted in two linguistic
developments: The conservation of an archaic character of the
language..[and] the adoption of foreign elements to express new concepts
and objects, not available in their Spanish which had been cut off from the
Iberian Peninsula.” 3! This linguistic conservatism was due to the fact that
the Sepharadim were allowed to remain in their own areas and had little to
do with their neighbors, thereby isolating themselves from the linguistic
changes which were occuring to the Spanish language in Spain.

As the Jews traveled through countries and through history, they
borrowed elements from several linguistic sources and synthesized them
into their own unique system. In light of this, it has been said that “within
the language’s total system is reflected much of the history of Sephardic
Jewry from its earliest beginnings to the present.2

Just as the speakers of any 11ving language must find a method to
express new ideas and objects in their language, so the Jews of the Ottomon
Empire had to find a8 means to express new concepts in Ladino. Shaki's
Ladino reflects the various languages that entered into the vocabulary of the
Jews of the Ottoman Empire. When in the later part of the 19th century,

STHarris, pp. 16-17.

S2Bunis, p.1.
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the cultural influence of French and Italian schools began to be felt,
linguistic features borrowed from these languages started to be woven into
Lagdino, in addition to the already present Turkish elements. In Shaki's case,
these features had a considerable impact on his language which already
contained Hebrew, Aramalc and Arabic loan words brought from Spain, and
constituted the Lagino of the Sephardic Jew under t%e Ottomans.

Thus, in addition to individual loan words being integrated into
Ladino, whole new patterns of syntax were brought into this language. What
follows are examples taken from Shaki's commentary to the Meam Laer to
Shir he-Shirim which illustrate the linguistic nuances imbedded in Ladino.
For each category, a few examples are given here; for a more complete 1ist
of foreign words and syntactic features, see Appendix B.

Hebrew:
8) Words belonging to the Jewish religious vocabulary:

amung
teshuve

b) Words used to creste new Hebrew derivatives:
from IV ‘anav (humble) > TV ‘anavut (humility)
c) Words combined with Spanish affixes:

])Tl >  henoso
n >  mezslasa or dezmaszslago

d) Calques, such as:

1) Yocabulary

2V > dezijage
I'RITN > swus veidores

2) Suyntex
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NAKINAT > tiempo-la-rigmisyon for
t1emypa de ]é rigmisyonss

NIV TWINA-N2VI > patrons de menyss negres for
ke liene manyss negres

OV O'WYN-"OV1 » patranes de echas negros for
ke tienen echas negras

when introducing a new word, Shaki will often give in parentheses a more
familiar equivalent in one of the following three languages:

1) Hebrew

2) Ladino

3) Turkish

HEBREW  a) used to clarify Ladino words (or to introduce the equivalent
of well-known Ladino words):

dinastia (mishpahe)
manys (middat)

b) used to clarify words borrowed from French:
reformas  (Zakkanot)

aluzyon ( &s ramez)
c) used to clarify words borrowed from Italian:

majorita  (rov)

S3Such Biblical Hebrew type Construct States (TIJ'10) are not es
infrequent as one might think. Other examples are:

MINNN-NIVY >  are-/o-tage for are dels bage
ONPN-TW\Y >  puerte-l-kal for Ja pueris del ksl

iNX 103N > dela iripa-la-madre for de le irips de /e madre



LADINO

TURKISH

XxX111

a) used to clarify words borrowed from French:
asimilasyon (&semejanse)
delivrado  (estgpage)

b) used to clerify other Ladino words:
donoza (renaze)

estilyen  (goteen)
c) used to clarify Italian words:

djenitores (padre / madre)

a) used to clarify words borrowed from French
frekuentavamos (yurushesvemos)

b) used to clarify other Ladino words:
marfil ( ildishr)
milisyos  (luchukes)

c) used to clarify words borrowed from Hebrew:

ben tavim (zdde)

In all of the above examples, Shaki guides his reader by providing his own

explanation in parentheses.

Following is a partial list of words and expressions used freely in

this Meam Laez with no clarification whatsoever. It is virtually

impossible to develop clear criteria to sift through this lexical material in

order to ascertain the exact transmission route from Spanish, French and

Italian to Ladino.
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Indeed, some of it is extant in Spanish, and could therefore go back

directly to Spain. Some was clearly introduced under the impact of French

and Italian cultural and commercial relations with the Ottoman Empire

where Spain was not so active. For the majority, however, the precise

transmission 1ine will have to wait until more texts are studied. For the

time being, we have only the impressions of native speakers who

themselves are still engaged in this same process of borroying French, and

lately, English words. In their opinion, these foreign lexical items poured

into Ladino under the impact of those who attended foreign schools, where

Spanish played no role. Otherwise, why should Shaki feel the need to clarify

yords such as:

asimilasyon (6semejonse)

difisil {yuch) [Sp. dificil]
dinastia {mishpenhs)

divorsar (krter)

edifisyo tkeze)

fasil (kalsy) [Sp. facill
konservar (guerdsr)

relativamente (kenfrontsnda)

rezistir (dayenesr)

The word //teraiurs is a clear case in point.

a) It can be said that it is undoubtedly related to the Spanish word

litersturs

b) It can also be argued that the People of the Book (&#/ a/-k7ial)

did not encourage the writing of (secular) literature. what they had was

Scripture, Commentaries, Laws, Codes, Responsa, Kabbala, some philosophy,
}Jut no literature zar se Even in Hebrew, the word s//rw! for literature is a
relatively recent creation ( sa/7w¢, derived from Aramaic NX1H0, refers to

the profession of a scribe). Thus when Shaki uses the word //Zeratura, he
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is probably hispanizing the French //¢¢érature thereby creating a new word

in Ladino which only coincidentally happens to be identical with its Spanish

counterpart.
Erom French ding gerive
a) vocabulary
bienfaisance bienfezensye
collier kolyer

b) expressions

venons de dire vinimaos de dizir

qui n'a aucun rapport ke na tiene ningun reparto
From Iislisn ‘ ems t 1V
dunche aunke

lo stesso esleso

Fr ish Ladine derives

dayanmak deyenesr

cile enchileksgo>4

Although borrowing words from other languages made for clearer
expression, Ladino still had some internal linguistic deficiencies. In

transiating Shaki's commentary there were a few words which proved

4P P. Recuero in his Diccianario Bosico Ladine £spario/ (Bercelona:
Ameller Ediciones) 1977, p. 45, sv. anchileksde wrongly identifies this
word with Turkish ¢//ek, strawberry. Actuelly, it derives from Turkish
¢7/g skein. The derivation process is probably on the analogy with Z&ranys.
as follows:

baranys
cile

tangle > enbaranyagde } involved, complicated
skein > enchilekago )
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somevhat elusive because of Ladino’'s limited vocabulary. Defining them
entailed dropping any one-to-one word-definition correspondence in favor of
trying to capture some of their subtleties. In each of the following

examples a different aspect of the word is featured:

AKUNIFL DA
su determinesyon kumplige (parslleling 0O7\) > /w// determination
byen kumplige > very a/e daughter
Ijo tan ermaze 7 kumplids > so beautiful and per7ect girl
azen kumplir 8/8 persans > 7ulri/] the person
kumplimyenta de tus menyss > matured your practices
lu restates en lu kumplimyenta > you remained s/esdrsas!
SAVOR
por sy sevor > for its sgpes/
sevrazos 8l komer > losiy to eat
ke savroza es 18 smar > how pl/essant is love
ESTIMNADA
el mas estimago > the most grecious

the reason for the sagarecialion
\s more v&/ushie

N

18 razon dels estimes
85 mas estimage

v

Ladino’s limited vocabulary is also probably responsible for some
unclear expressions. Thus Shaki will write a string of words to effectively

get across a simple point. In

ke este livra na lyeneg ningune djusts eksplikasyon ale
parensys de su eskrituryes ke selemente en su espirito ...

the message he is trying to convey is that



XXXV11

on a /iters/ level there is no exact meaning to the text, but
that there is on a melgpharic evel.

A similar phenomenon of constraining language can be detected in the
phrase
sIgun 16 avre ge sus avrés
used for

according to the performance of its deeds.

SYNTAX

For aimost five centuries, not only liturgical texts, but the entire
syeep of rabbinic literature, from 7argum to /Midresh, from Zoher to
Responsa had a radical and inescapable impact on Ladino. In the area of
rabbinic writing and preaching, this impact is clear and undeniable. The
language of the rabbis was not artificial, but quintessentially Jewish, as
much as that of a non-Arab Muslim preacher who, because of his total
immersion in the Koran and the 4847/ Literature, must drown his speech
with terms and imagery of authentic Muslim vintage.

Ladino’s vocabulary dependency on Hebrew-Aramaic, based on an
almost exclusive exposure to Biblical and Talmudic writings, has long been
recognized and fairly well documented. What is still in its infancy is a
thorough and systematic treatment of the same dependency in the area of
syntax.

A case in point would be adverbs of the -mente (-ment) type, so
common in Spanish, Italian and French. For some reason, most of them sound
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strange and are notoriously absent from the daily conversation of

Sepharadim35 Commonly used -meénte adverbs include:

antersmente
salemente

or even agezgrasysgsmente

Only 4//78nce people would venture to use the rather heavy:

Keiegorikemente
oviigegemente
pubiitkemente
gelinitivemente
slsalutemente
puntusimente

rejstivemente

all of which are very well represented in Shaki's text.

S5Dr. Jerusalmi who has been my referee and resource person tells me
that unsophisticated people even make fun of those who would use a -meénie
type adverb, as being pompous or showy. He assures me that a whole
répertoire of cliché responses has been concocted to rhyme with the
utterances of artificial displayers of French elegance, in an effort to make
fun of them, or even to show contempt for their resented high-class
standing. A case in point would be

- comment ¢& ve? (instead of. 4amo esiss?)

- kamo /e vave /
Turkish too, because of rapid westernization, contained its share of
bantering, such as

-mersi! (instead of lesekkur ederim)

= pabucumun tersi /
This delicate area of Lagdino socio-linguistics--with its full counterpart in
Recaizade Ekrem's Arafe Sevdss: (1896) and its display of massive French
high-class phraseology in the context of a nineteenth century novel--is
worth being further investigated.
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Of course, tne fact that Ladino lacks such adverds (others would say
has forgotten that it had them or has not 1earned to use them) is not at all
crippling for the language. As a reading of Shaki's words shows, at 1east
two substitutes of well-known Semitic origin are very effectively used to
remedy this situation. In Shaki's text, one can find /7 /7ev of an Adverd, -

a) apreposition + anoun

kon presteze (NTNN2]) for  speedily

en sekrete  (N5101) i secretly
kon sbondenss (NOW) ¢ abundantly
de konltino (mmMna) continually
en djeners! (771 711737) i generally

b) Paronomastic Constructions of the Hebrew-Aramaic type involving
averb + cognete noun + (adjective).
This Meam Loez contains a rich collection of these rather heavy, but

perfectly authentic paronomastic constructions:

&/ avegesimyento ke avegeske  for my obeying constantly

aZer SUITIr SuIrimyentos g make suffer Aarsaly

el abriga ke nas abrigomos - our being protected /u//y
rigmilde rigmisyon kumpligs v redeem her camp/elely
kreer en /o djusts kreenss . believe carrectly

le kumplites kumplimyenta vergagere  Jou became /ruv/y perfect,

or even the interrogative:

- menospresyar /o menaspresyoran 8 &/7  for would they rea/ly
despise him?
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yhich match colloquial phrases of the type

murirmurye 7 for  did he res/ly die?

vinir vine 72 did he rea//y come?

Of equally direct Hebrew-Aramaic origin are these typical
constructions also found in Shaki:
1) Incohative use of the verb famer
loma & rekenter  for he segins to tell the story
which paraliels the Aramaic use of 7P\/ as an Incohative in
N3 21X 7P NN for  he was saginning to follow him
astavs lamande § Indase Jelras,

loma & irse gelras

2) Auxilisry verbs meant to convey an agverf/e/ definition to another
verb:

poro ke tarme 1 /e resive  for  for Him to receive her aga/n
NAIX 732" 2y

adjuste 1 kanle : he rsurther tells
13001 '0n

3)‘ Factitive/causative usage for certain verbs:
szer anuler  for Piel esin D017
denansysr for Hiphil - TIN7
der & sever  for Hiphil  * vV IIm?
In two areas, the Spanish base of Ladino is intact in Shaki:
1) The gender agreement of the article/ adjective with its noun:
las profetes

ro/sas profelss
Hulde 1o prorets
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Twice, however, Shaki (or his printer) violates Spanish/ Latin rules of
agreement with reference to the same word gro/ets in:

/8s profeilss
ge /s prafelss 18/58s

Also, to the despair of purists, Latin third deciension type adjectives are

often moved out of their class, yielding unwelcome forms.

Side by side with /8 prensipsl sivaed
Shaki has /6 8/mea espirituela 7

2) The gender/number agreement of the participle with its subject.
Here, however, an occasional vacillation is not rare, as in:

DErsonss eslimages ke meresen ser soomegos
ar
SU Sensys 1 su saver es muy 8lle | estimedes

Of significance in translating Shaki's commentary is the close
relationship between the Ladino Conjunction / and the Hebrew | (as @
conjunctive, adversative or consecutive particle), such as :

enderechs tus avras 1 veras (SI'XW) kamo yo te protejo

Also, Ladino 4¢ renders all the functions of Hebrew \/ or Aramaic T,

such as its well-known use in:

relative clauses
subordinate clauses
causal clauses
temporal clauses
consecutive clouses
concessive clauses.
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Involved sentences like the following one are comman place:

/ es ke, uns vez ke es 6nsi, ke es /& rezon ke 165 pramelss
I amenszas ke e el Tago Fageroza & su puevia ...

Occasionally in trying to express himself, Shaki would make use of
poor Ladino constructions making for clumsy sentences. For example he
wrote: &/gunas syertes for same, when he could have used one or the
other, but did not need both.

STYLE

Shaki's style of writing consists of long sentences, connected with an
excessive number of 4e's and /'s. This results in complicated
relationships between the members of each clause. A widespread
characteristic of Ladino, probably inherited from Aramaic via Mishnaic
Hebrew, is the use of & Pending Case, followed by a Resumptive Pronoun.

Examples of the Pending Case, simple or compounded, occur on every page:
-£] verguensaze, se le koloreen /os kerss

-el ombre onestaj djusta, el penseryc de su Koreson es
solamente por ser 8ventursgo...

-/ &8s ke este sanlo livro, oun ke su formé de /8 kual el ests
envestigo, es muy poke entendivie. pera el kaplyeneé unos 6/1as
sekretos ] s de ung gronde kansolasyon par el puevie de Yisreel en
djeneral

A somewhat reverse phenomenon occurs when the Pending Case is

placed at the end of a clause, after its own Anticipatory Pronoun:

yovo la oapresuro, Jlo geula
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The spoken language copes with this undisciplined flexibility in word
position due to its characteristic s/zgsang which attempts to group
together items that belong together.

In line with this singsong feature of Ladino which no one has ever
studied in depth, Shaki will not hesitate to put 8 comma right after the
subject. These are found at the beginning of a clause immediately before
the verb, as if to invite a Biblical Hebrew style disjunctive accent for
emphasis:

- lu gergenie, ere 8lts 7 derechs
- 8stas das pasukim , mostrén el rezultago
=170 85 ke /& kKanslilusyon de su kuerpa , es mas mijor ke tada el
mundoe

Finally, Ladino sides with Hebrew and especially with Aramaic in
retaining many Ethical Datives to ascribe an advantage to the subject via its
verb, particularly with verbs of movement. English achieves the same end

by “personalizing” nouns rather than verbs:

- vale delrss de eslas guisdores, /fashe i Aheron.
-follow Moses and Aaron, your guides.

HISCELLANEOUS REMARKS

Ideally, Shaki's Ladino should be transcribed by a Se/en/4/7 in order to
do real justice to his peculiar phonetic features. It would clesrly
distinguish it from mine which is that of an /stanbulji

A well established tradition in Hebrew-Aramaic is not to indicate
gemination in unvocalized texts. Thus, when for yar7ada, Shaki writes both

I yerago and X" yerrade
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are we to assume that he meant /7~ both times, even though once he
wroteone 71 ?

Nextto TIXD parre. hehas VR karir/er

Next to TIN"0 {yer7s. i IR gertriesnde
Our transcription has been /7 in all these cases.

Inﬁ few words with the /jguidgs r end /, elision of the
preceding vowel has been observed. Accordingly we have transcribed

bevreje for the fuller heversje

anraga y anoraga
posiviiged - pasivileged

As always, the 2 in O eys remains controversial. Does it
reflect areal | orisit aspelling habit? Historically, it may have had an
etymological value, as in &//g ; but by Shaki's time this seems to have been
totally forgotten, as indicated by

7 "7

Yo > n"9
where the 7 has no etymological function. Its only role is to avoid the 1™,
"N J1"  combinations which are close variants of the /elragrom-
matan. A younger writer from Izmir like Ben Giat, with no apparent quaims
about this particular feature, will spell

‘w ) !‘1
yo > n‘!

Although it can be said that Shaki's style, with his pending cases, &u?
ke clauses and ubiquitous 7 's gives a Western reader the impression of
perusing a collection of mixed up sentences of a detracting nature, it
remains true that through all this, he never loses sight of the text S#irAs-
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Shirim . Most verses are expertly integrated into the fabric of Shaki's
/Mesm Loez |ndeed, it can be said that he managed to weave into his
broader text almost all the verses of the Song of Songs. At times, the exact
original yords are captured; failing that, it is their interpretation which
best suits his given theme. In all this, Shaki, as a student of the
Feraphresis Chelasycs which he probably kney by heart, has very well
courted the style of the 7argwm Shir he-Shirim and brilliantly succeeded in
telling once more the story of the Jewish people as a unique, ongoing love

affair between God and Israel.
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IV. CONTENT OF SHAKI'S COMMENTARY

A commentary tells the reader a great deal about the society and
cultural mi.lieu of the author. Such is true for Shaki's commentary to s
he-5hirim  Writing in 1899 as the century was about to end , Shaki
probably felt he stood at a turning point in history. He still struggled with
the past--in the aftermath of the Damascus Blood Libel in 1840, with the
present--the growing religious ignorance of his people, and with the
future--as a member of the first generation of 4///ance /sreélite school
graduates to reach maturity, in an environment of intellectual modernity.
He, therefore, tried to give his reader instuction in three main areas: He
wanted to warn his community that persecution was still present in
society; he wanted to educate his reader on matters of Jewish learning; and
he wanted to caution them about the perils of modernity. Although the
following points are not an exhaustive discussion of what Shaki writes in
his commentary, they represent some of the highlights.

In his opening remarks Shaki states that he is writing this
commentary in order to "console the weary hearts of our people and to let
us know that, even though our people are persecuted and mistreated in many
parts of the world, and considered 11ke the most inferior crealures, we
should not despair, but always have the faith and the hope in the Almighty
who will care for us, remember us, and protect us with His High
Providence.™é ‘hen it came to explaining the persections of the past and
the present, Shaki’s commentary takes two basic approaches: a) it tries to
help the people believe that they are still God's chosen people and have not

S6Shaki, p.9
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been superseded by the Christians; b) it also teaches them that, though they
may be suffering in this world, they will receive their true reward in the
world to come.

In his first approach, Shaki's writing demonstrates a hint of Christian
polemics. According to Raphael Loewe “whenever a piece of rabbinic
exegesis implicitly emphasizes Jewish repudiation of a notion or belief so
prominently associated with Christianity that any Jew, with even slight
Christian contacts, might be expected to have heard about it..anti-Christian
apologetic is to be assumed as a main motivation in the Jewish exegete...™7
It seems that Shaki was familiar with the claims of those who believed that
because of Israel’s sins, Christians had taken the place of Jews as God's
chosen people. In his commentary 1:6 Shaki refers to the “anti-semites”
who mock Israel and claim that God has abandoned them. Playing on the
word "M/, as the blackening resulting from the sin of the golden calf,
Shaki has the people claim that the “enemies of Israel” should not 100k upon
them with disdain because of this sin. He asserts that since this blackening
is not Israel’s true color, & behavior, but only the result of having become
accustomed to their surroundings, they can easily rid themselves of this
color. While by using the image of a negress for the other nations, Shaki
makes clear that their color, Z& their Christian beliefs are congenital and
cannot be removed to place them in God's favor38 Perhaps Shaki was
familiar with the discussion between Origen and Rabbi Isaac who argued
along these same lines: “According to Origen, the Church has displaced

S7Raphael Loewe. "Apologetic Motifs in the Targum to Shir se-Shirim”
Giblical Metirs Origins end Trensfarmstions, ed. Alexander Altman,
(Cembridge: Harvard University Press, 1966), p. 174.

58Shaki, 1:6.
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sinful Israel as God's beloved. Rabbi Issac’'s riposte is that God would not
prefer a sin which is both congenitsl and chronic to & ‘skin-deep’ sin which
ocurred only once. Surely he argued, Christianity's contemporary idolatry
disqualifies her more than Israel’s historical peccadillo'.'59 In this way
Shaki seems to have responded to the people’'s concerns that God had
ubandoneﬁ them.

Probably aware that some Jews sent their children to missionary
schools in which a priest might teach that Jesus was God's son, Shaki tries
in 3:11 to explain why the title mai/fer is given to the people of Israel in
relation to God. To do so he outlines the way in which God, as would the
father in his analogy, refers to Israel with the labels, zelher, sister,
dgeughter. Trom the greatest to the lesser affection: “Because of his great
love and affection for her, he never called her by her own name, but called
her gsughter..™®0 Though here he discusses the situation in terms of
feminine referents, Shaki may have been trying to ward off the arguments of
people who were discussing the possibility of God having a son named Jesus
or attempting to explain away the contention that Jesus was the “father,
son and holy ghost,” that is, the mather. deughier. and sister.

Similarly, Shaki treats the subject of 0'7'11 W' in such a way as
to effectively establish all references to Moses, the faithful shepherd, and
to disassociate the term from any other possible reference. For him the

07N 'X is one who instructs the people toward God and who draws God's

S°Reuven Kimelman, "Rabbi Yohanan and Origen on the Song of Songs:
A Third-Century Jewish-Christian Disputation,” Harvard Theolagical Review
73, No 3-4 (July-Oct. 1980), pp. 593-594.

60Shaki, 3:1.
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protection toward the people®! It is by following the laws and teachings of
Moses that the people will become reconciled with God and find an end to
their persecution, and not as Paul taught through belief in Jesus as the
fulfillment of the Law and the means to salvation.

Citing from various Jewish commentators and philosophers such as
Jehuda Halevi, Rabbi Yosef Albo, Don Yitzhak Abravanel, and the Rambam
whom Shaki mentions, and Saadia, Bahya and Sforno whom he does not
mention, he tries to console his readers. in an elaborate exposition dealing
with mainline Jewish theodicy, he explains to them that though there 1s
suffering in this world, the "good and bad promises that the Law promises to
the one who obeys God's commandments and vice-versa, are not in
themselves the reward or the punishment for the deeds. They are merely 8
means of preparation enabling them to profit from the true bounties, the
spiritual bounties of the soul in the world to come."2 |n this way Shaki
intended to bring to the people lessons of courage and hope in understanding
the incidents of anti-semitism which they had expenenced in the past and
which remained part of their world, if not in Salonica itself--that OXI 'V
in Israel--at least in many parts of Christian Europe. It becomes apparent
to Shaki’s readers that the suffering of the Jews in Europe concerns him
more than the si1tuation of the Jews in the Ottoman Empire. One can
speculate, therefore, that the Jews of the Ottoman Empire did not suffer
persecution in proportion to the Jews of Europe, and even lived comfortably.

In addition to wishing to console the people, Shaki wanted to educate

them concerning Jewish matters. In the words of his commentary he makes

61Shaki, pp.10-11.

62Shaki, 4:16.
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the reader aware of the fact that ignorance prevailed in the Jewish
community and states that he wished to make it easy for the majority of the
Jews in the East to be able to read and iearn from his commentary .
Therefore, as he put it, he wrote his commentary in the Spanish language ( &7
/e lingus asponyols). 63

Shaki, it appears, wanted to enlighten the reader in several different
areas of Jewish concern. In his preface, he discusses for the reader the
significance of the Biblical book of 54/ Ag-Shirim. After demonstrating
his knowledge of different genres in Hebrew poetry, he indicates that he
firmly believes Shir he-Shirim to be of an allegorical nature. Following
closely the example and the methodology of the 7&7gum, he teaches the
reader that the poem is a dialogue between God and Israel, relating to the
entire gamut of Jewish historical experience ( Ae//sgeschichte), and the
messianic future reserved for the Jewish people. For him, of course, anyone
who takes the book literally as a series of love poems deserves to be
chastized 4

In his commentary to 1:1 where he further describes the reason for
calling the book S2/r Aa-Shir7m, Shaki traces the history of the Jewish
people. Again like the Targum, he begins with Adam and the institution of
the sabbath, then Moses, Joshua, Barak and Deborah, Hannah, King David,
King Solomon, and finally the great redemption®S He further utilizes the
metaphor of a misbehaving queen sent away twice by her king before she

changes her evil ways and returns in good faith, to parailel the similar

63Shaki, p. 6.
64Shaki, p. 4.

65Shaki, 1:1
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relationship between Israel and God$6 By means of this example which is
carred throughout the commentary, Shaki teaches about Israel’'s twa exiles
and instructs the people with regard to their return and eventual
redemption.

Shaki explains that Israel deserved prosperity for submitting to God's
will and accepting God's commandments, but then lost this prosperity on
account of her sins. He takes great pains to explain the story of the goldenh
calf, taking the approach of many commentators and thinkers, especially
Halevi, who attempted to clear Aaron and made excuses for the people’s
behavior. In his discussion of the &ge/ Shaki again struggles to rescue the
people by attempting to distinguish between the notion of 'WXIIX as an
intermediary versus that of OW/1 as a tangible body, which was believed
actually to be a god. Following the Rabbi's speech in the Kuzari, he, too,
tries to claim that in those days it was commoniy believed that a tangible
body was necessary for the people to receive god.§7

One cannot be certain to which philosophers Shaki was referring
when he discusses divine providence in 4:16 and argues that it was, to use
his vague term, backed by the “philosophic science.® Perhaps Shaki was
acquainted with some of the Greek philosophers from his studies at the
Alliance and refers to them, or perhaps he refers to the medieval Jewish
philosophers who knew the arguments of the earlier philosophers.

Regardless, he seems to want to convince his reader that his theory of

66Shaki, p.12.

67Shaki, p 50. and 7hree Jewish Fhilasaphers: The Kuzari, ed. |saak
Heinemann (New York: Temple Book, 1985), p. 47-50.

68Shaki, 4:16.
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rewards is true and felt that marshaling the “philosophers™ would
strengthen his argument.

Shaki further delves into the realm of philosophy to discuss God's way
of governing the world and the true nature of God. He describes two ways by
which God rules the world: either according to the fixed order and natural
set up which God established, or by going contrary or beyond nature. In
translating references to cantre /6 neture and &/uers /s neturs, i\t was
very tempting to simply say supernaturally; but this term would not reflect
Shaki's full intent. Using “supernatural” would render both phrases
identical; and although Shaki placed both “beyond nature” and “contrary to
nature™ on @ somewhat similar level, in effect he used them to denote

different phenomena, as in the following example:

“These promises, even though they are clearly beyond nature, since
they are conditional and depend on our deeds vis-a-vis God, are not
contrary to nature, because there are in this world many peoples
and nations that prosper in all their endeavors and have the affairs of
their life in good order, even though by their deeds they are not
deserving."s?

As Shaki discusses the way in which God rules the universe, he slips in a
reference to “the upper worlds (0'7171N O7IV)". Whether he really intends
to allude to kabbalistic ideas by using this term is not clear, but from this
passage, it appears that he does have at 1east some superficial knowledge of
Kabbaish.

With regard to God's true nature, perhaps in response to the
philosopher's speech in the Kuzari, Sheki feels the need to establish that
God is an infinite being , but that God is also concerned with the affairs of

the world. He explains:

69Shaki, 3:11.
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“..all ancient peoples...even though they knew God, knew Him in an
untrue fashion. They pretended that He was not aware or did not know
about the matters of this world, and that there was no hate or love in
Him, no like for somethings or dislike for others, and that the total
order of things in the world even though stemming from Him, were by
His will only as a necessity, similar to a shade that stems from the
sun, whether the sun wants it or not. That is why God Most Holy
wanted to give the Law to this people to make them uproot these
false ideas from their heart..even though He is supreme and praised
and there is no end or limit to His grandeur, nevertheless, He is the
ruler of the world..”70

in stating his positions, Shaki wants to be certain that his readers
understand the notion of a universal God who, while ruling the cosmos, takes
a particular interest in both the people of Israel and the righteous
individual.

In addition to these philosophical teachings, Shaki brings instruction
about general morality to the people. His readers learned how to behave
both in public and in privete. Shaki teaches thet “a person must be proud and
appreciate his self-worth, rather than belittling himself and feeling
unimportant...any person who behaves this way can do much good for the
public and benefit people with his good qualities..and he abstains from doing
anything, small or great against morality and Judaism.7' With respect to
private matters, Shaki subtly weaves the importance of fidelity in the home
around verse one of chapter four: “._like a closed garden into which no

one may enter, you, too, must be honest in your home and with your family

0Sheki, 4:16

71Shaki, p. 53
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so that you commit no shameiul or dishonest act."72 Through the teachings
he brought to the people in matters of Jewish learning and morality, Shaki
attempted Lo preserve the past, maintain the present, and promote the
future of Judaism.

With the Enlightenment sweeping Europe, hints of it began to enter
the world of the Jews in the Ottoman Empire. Although still protected from
the thrust of Western ideas, some questions concerning the truth of
religious doctrines and the authority of the rabbis started to arise. Shaki
took a strong stance on matters of this sort. He exclusively supported the
position of tradition and the authority of the rabbis.

Early in his commentary, Shaki extolled the virtue of remaining
faithful to Jewish customs, even though to his readers it may have seemed
that it was because of those very customs that the people suffered. He

warned the people not to follow the assimilationists as he said:

“The author of this poem wanted to make a passing reference to the
need for us not to follow the wrong ideas of some of our
coreligionists who, when they see the persecutions and the evils
which our brethren in parts of Europe are bearing, assume that it all
depends on the stringency of our customs and our religion which set
us apart from the customs of our opponents. They presume to remedy
this bad situation through assimilation, thereby abandoning our
sacred customs and slackening many commandments of our sacred
religion. They think that in this way the heavy yoke and troubles of
our people will be lightened. But we must realize that this is the
wrong method...Ultimately the exact opposite takes place. Rather
than gain the favor of our enemies in return for assimilating to their
habits, they hate us more and try to distance themselves from us, and
with much hate they try to exterminate us as witnessed in many parts
of Europe.

72Shaki, 4:12.

73Shaki, 2:14.
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Shaki compared the assimilationists to the “foxes who spoiled the
vineyard,” by diverting the people from the right path. In establishing this
comparison, he made it quite clear that the enemies were not just external-
-the nations of Europe, but internal as well. Shaki beautifully wove this

theme into his commentary on 5:3. (Bold delineates verse.)

"1 have already taken off my shirt, | said within myself, how
can | put it on again? | have become accustomed to freedom, | have
become unaccustomed to having the yoke of the Law and the
commandments, how can | accept again this heavy yoke? | washed
my feet, how can | soil them again? | have totally abandoned
the old ways of Judaism, how can | soil myself again by accepting
them anew? Here the writer of this poem is alluding to & group of
individuals who existed among our people (and unfortunately perhaps
stil exist), who not only do not keep the customs and the laws of
Judaism, but who also hate them, considering them to be dirty and
disgusting customs.”74
Shaki continues his tirade attacking the assimilationists who believe
that only the written law is God's law and claim that, because the oral law
stems from the rabbis, it is not necessary to follow it. He accuses “there
are many amongst the people who, either because of their evil ideas or
because of not wanting to accept the yoke of the Law, claim that God's Law
is only the JT1J3\ NN, that which is written in the Torah, but that the

74Shaki, 5:3.
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119 2%V NI is an addition by the sages.™?S From Shaki‘s commentary
we learn that these questions which always accompany modernity, were
challenging the Jews of the Ottoman Empire as well. We understand from
his advice that by the turn of the century the attitude of many Jews was

already being affected.

73Shaki, 7:4.
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V. METHODOLOGY

As previously stated, my work comprises two parts: a
transliteration and a translation. Becsuse each part was intended for a
different audience, two different methodologies of transliteration have
been used: one for the Ladino transliteration, and another for the English

transiation.

The Ladino Transliteration: This section was written keeping in mind
the person who speaks Ladino and can read Ladino in Roman letters, but
cannot read it in the Rashi script. Therefore, an attempt was made to be as
true to the suthor's projected pronounciation as possible.

Some minor changes which were necessary deal with punctuation,
and a few with typography. In view of the fact that Shaki's punctuation was
at times very sporadic, some liberties were taken in guiding the reader
through long clauses. These ere not noted in the transiiterated text.
Spelling adjustments and corrections are represented with brackets
followed by an exclamation point [!]. Spelling changes involve: corrections
in spelling designated in the text so that the reader will be made aware of
errors by Shaki or the printer. Grammar corrections, designated in the same
manner, are in the form of inserting missing words as in / se/g savre lago
which should read / [ se!] se/s savre lage; and cases of agreement between
article and noun. |

In general the phonetic system used to transliterate the Rashi script
Ladino into Roman characters follows the native speaker's phonetical
spelling. However, several letters in the Rashi script proved problematic:
The Tl and 2 are both represented by the 2. The wav is used for both



Lvitt

a and  andthe yed is used for boththe /and & Inaddition ]
represents both &7 and &% . while 1 represents French J - The 5
renders the soft ¢ and is pronounced as the 7# in the English article 2%e
The X is pronounced s by Sepharadim, and not 7= as is the Ashkenazic
custom, therefore only s 1s used In the transliteration. In addition the

% .3 and 1 with a diacritical mark above indicate the softer
pronounciation. A trensliteration chart of these special consonants is
given at the beginning of the book.

An attempt is made to reflect Shaki's knowledge of foreign words by
the use of italics. Because of their common Romance origin, French and
Italian words which have become an integral part of everyday speech have
not been italicized. On the other hand, all Hebrew and Turkish words have
been italicized, even though they, too, have become part of the readers’
vocabulary. In so doing, my purpose yas to dray special attention to the
extent of Hebrew and Turkish words and derivatives contained in Ladino. All
difficult words have been listed at the end of the book in & general glossary.

Finally, only the annotations made by Shaki himself are in the Ladino

text. All other annotations are given in the English translation.

The English Translation: The Talmud teaches with regard to the
transiation of a verse I'2V T"ORANI "RTI N1 N NI PI0A 0170217
X0 11 7= the one who translates a verse literally, behold that one is a
11ar, and the one who adds thereto, behold that one is a blasphemer and a
libeller. The same can be said of translating the work of a commentator.
Finding a balance between being too literal and too creative in translating is
a difficult task. Though one may intuitively understand the passage, one
must struggle to find the exact words which neither add to nor diminish
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from the message the author wished to communicate. "Choosing one word
over others, one inevitably sacrifices overtones and connotations. Thus we
often speak of ‘losing in translation,” yet it is also true there are gains.”7®
Still, there remains a great challenge as the translator must attempt to
capture the intent of the writer while simultaneously making the
translation meaningful to the reader; for, after all is finished, the
translation, too, must stand alone. This is the tension a translator
inevitably must confront.

The English translation was made keeping in mind the person
interested in reading a Sephardic commentary to Song of Songs and seeing
how the verses are woven into the commentary. As a result of making these
assumptions, therefore, an attempt is made to keep the translation as
literal and true to Shaki's words as possible, while still allowing for
smooth English constructions. Changes, however, are freely made in Shaki's
punctuation, in keeping with English punctuation rules. In addition, to aid
readers to recognize the dynamics of the verse in the commentary, the
actual words of a verse are designated in bold characters, either by the
words as they appear in the verse, or failing that, by an interpretation of
the verse. A good example of the latter kind can be found in 6:12 : the text
has 1"11°V which Sheki reads 111 ')V to indicate the peoples and
God who is merciful and holy. Therefore, the commentary has “the peoples
of the Holy and Merciful 6od..."

For the most part Hebrew words used by Sheki remain in Hebrew
characters so that the reader who is interested in knowing the Hebrew
content of Shaki's Lagil;o will be able to determine such. In addition, the

76Marcia Falk, Love Lyrics from the Bible (Sheffield: The Almond
Press, 1982), p.54.
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Hebrew words are also translated for the reader who does not know Hebrew.
words such as S#eching and (eshuve are written as they appear here
because they have become quite familiar in English, using the popular
phonetic system of Hebrew-to-English (J 1N are “ch”). Occasionally Shaki
will use a Hebrew expression and then transiate it himself in the text. In
such cnsés his translation is maintained. However, because his translation
may not always be accurate, as in 5:14 where he transieted NI710MN 7171 as
“stars™ when he really meent planets, an explanation will be given in the
footnotes provided at the end of the translation . Footnotes are further
used to explain any concepts which represent cultural differences.

Shaki also used parentheses for synonyms of different languages.
When such words in parentheses add a nuance to the transiation, they are
translated. But when the word in parentheses means exactly the same as
the word it is clarifying, but in a different 1anguage, it has been left in
parentheses, as for example “eternel ( ae syempre).”

whenever Shaki quotes a Biblical verse, a Talmudic passage, or a
philosopher, the full reference has been included in the text of the English

translation.

Finally the Tayout of these two texts side by side, probably the first
ever for a Ladino classic, was chosen to assist persons acquainted with
Ladino and English to find their Sephardic roots.
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APPENDIX A

Places and Dates of Me'am Lo'ez Editions

(for more details, see Gaon and Yaari)

Rabbi Yaakov Hulli, Genesis

Constantinople 1730, 1748

Salonica 1794, 1897

Livorno 1822

Ortakoy 1823 [printer: Arap 0glu Bogos]
Izmir 1864

Rabbi Yaakov Hulli, £vadus- middie of Terumes

Constantinople 1733, 1763, 1823

Rebbi Yitzhak Magriso, £xadus, from middle of 7erume- end

Constantinople 1746, 1753

Salonica 1799, 1803, 1859
Livorno 1823
Izmir 1864

Yerushalayim 1884-86

Rabbi Yitzhak Magriso, Zeviticys

Constantinople 1753, 1767

Salonica 1802, 1866
Livorno 1822
Izmir 1870

Rabbi Yitzhak Magriso, Aumpars

Constantinople 1764
Salonica 1803
Livorno 1823
Izmir 1867
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Rabbi Yitzhak ben Shemaua Arqueti, ZJeuwleranamy

Constantinople 1773 [to end of Fkev]
Constantinopie 1777 [from Fe-g to the end]

Salonica 1798, 1829, 1883 (to va-Firrennen)
Livoreno 1823
Izmir 1868 [to Fkev)

Rabbi Rachamim Menachem Mitrani, eshuwe [to ch. 8]

Salonica 1849, 1867
Izmir 1870 [ch. B8 to ch. 24]

Rabbi Raphael Chaim Pontremoli, £sther
lzmir 1864
Salonica 1867
Constantinople 1899
Rabbi Raphael Yitzhak Benveniste, FutA
Salonica 1822
Rabb1 Yitzhak Yehuda Abba, /s&/a/
Salonica 1892
Rabbi Nissim Moshe Abud, £fcc/esiastes
Constantinople 1898
Chaim Yitzhak Shaki, Sang or Sangs
Constantinople 1899

Sinyorina (Mademoiselle) Reyna Menahem ha-Cohen, Danie/

Salonica 1901
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APPENDIX B

HEBREW words belonging to the Jewish religious vocabulary:

ahaut dor nezIr

alehem ha-shalom egel 118Emes

araon ha-kodesh emung neviinm

gserel ho-arbberal hakaemes PErashs

averol haiile PESUK

eval ha-alsm hever remez

benim has ve-shaelom rush ha-kodesh
hasar va-haisv hahal ha-koagash SE800Tk
bel-miarssh Aillul he-shem sarim

bet he-mikasshn ISsur sefer Tars
be-ezret he-shem Kehille sehel
bLi-mehers be-ysmenu  keruyvim seyagim
gaelgelim krloyim shor

galut Jeshan he-kodesh  Telmud Tare
Gon Foen mashal tehillim
geaerim mishkan ummat ha-alem
geuls misvat zefut

aershen neviy zekenim
aerush

HEBREW @) used to clarify Ladino words (or to introduce the equivalent

of well-known Ladino words):

abondansa de buendades (shers)
azedor {poei)

de amor {me-6havs)
dinastia {mishpehes)
divina (elopit)
divinidad (eloput)
dubyo (sarek)
entremedaryo (amse7)
espirito divino {shers elahi)
eskopo {taniit)



a) used to clarify words borrowed from French:

asimilasyon
delivrado
divorsar
edifisyo
enferma
ensenyarles
eterneles
eyos pretendian
inutil
konservar
medikamentos
konparar
preteksto
rekompensa
relativamente
utilidad

(asemejonsa)
(eskapadn)
(kiler)
(k8z8)
(hazins)
(enbezsries)
(ge syempre)
{7es peresis)
{en baides)
(gusrder)
(kurss)
(asemejar)
{achake)
(poge buens)
(kanfrontendo)
{provecha)

b) used to clarify other Ladino words:

defekto
denansyar
donoza
estilyen
kavaya
kerensya
pendon
provizoryo
reskisyo
sontraedor
vedeja

imenkurs)
{(arizir)

(hemazs)
(gateen, manen)
tkevaya embrs)
(1ener el anar de ser kerigo ge lu perte)
(/. bandiers)
{por orss)
(burska)
{travedor)
{bukis)

¢) used to clarify Italian words:

djenitores

(pegre | megre)

TURKISH a) used to clarify words borrowed from French:

dinsil  ISp. awriernl  (yweh)

esteriles

(yeben)

fasil [Sp. 78ci7) (koloy)
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fasilidades
frekuentavamos

(kalayiikes)
(Yurushesvemas)

b) used to clarify other Ladino words:

altor (boy)
enferma (hazina)
martil (fil dishi)
ilo de mezurar (chirpi)
kolorado (kirmiz)
kosta (ova)
milisyos (buchukes)
muy poko (kit)

ora (terla)
rezistir (dayanear)
serkas (kales)

c) used to clarify words borrowed from Hebrew:
ben tovim (cé0e)

Words and expressions of foreign origin or pronounciation (French, Italian
and Turkish) which by Shaki’s time appear to be fully integrated into the

Ladino of 1900,

a. vocabulary

from French

anti-sémite
bienfaisance
biographie
capable
collier
composer
composition
du contenu
corriger
culte
droguiste

Ladino seems to
derive

anti-semils
bienfezensye
biogrotiye
Kapevie
kalyer
Aonpazer
Kompoezisyon
de la kantenigo
Karijer
kulte
arogiste

rather than
{rom Spanish

anti-semils
benericencis
bLiagrefis
capaz

caller
composicion
ode /o cantenido

corregir
culta

droguists
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exterminer ek stermingr exterminsr
extrait eksirekta extraecta
hébraique elraike helraice
initiative mnisyative micrelive
intermédiaire entremedsrya Intermedisrio
Judaisme Juasrzme Juasisma
littérature litarsture litersturs
manteau meénta maenia
matiere malyers melerie
médicaments medaikementas medaicementas
obstacle ahstskolo absiécula
parfumerie pertumeria perfumeris
persécution persekusyon persecucion
publiquement publikemeante pubircemente
protéger paratejer proteger

b. expressions
avoir l'intention lener /e entisyan
j'étais habituée ere shitusds
un avenir brilliant un eyvenir briyente
bien entendu bien entendigo
a la fin du compte & /8 I'in dal kuenta
absolument impassible ahsolutsmente empasivie
verses dans la science Yersagos an /e sensys
faire allusion azer sluzyon
cet état misérable esite eslago mizersyie
je me suis déterminé me getermini
8 aucun prix & NIngun presya
je n'ai pas manque 40 ne menky
de notre propre initiative ae miestra proprié inisystive
de nature a de nelurs &
assemblée des fidéles asembies de jos fideles
prendre part lomer perie
au premier rang &n &l primer range
qui n'a aucun rapport ke no liene ningun roporta
sans aucune discussion SIn ningunsg arskusyen
se mettre en guerre melterse en ge/rrs
venons de dire vinimas ge aizir
il daigne el denys
de bon sens e buen sensa
langage courant lingusje koryente
peu au courant poka ol karyente
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8 quoi attribuer & kusla silribuir
je viens de venga ge (| have just..)
etat actuel estago skl
avoir les moyens lener las megyoes
que du reste ke gel resta
en forme de dialogue en larms de dislago
bien entendu hien entendigo
de-maniere que ae meneres ke
vouloir bien kerer tien (Would like to..)
avec une pompe extraordinaire AOn ung pomps ek stroarding/ysé
exécuter ses ordres egrekulir sus aroenes
from Italian Ladino seems 10 rather than
derive from Spanish

bandiera hLenayers henders
capace kapache copaz
concorrenza Konkarensys
decidere dechider/dechizer  decidir
diritto airito derecha
dovere dover/dever deber
dunche agunke
durats quregs auracion
incastonato enkestensgo
maggiorita mejorite meyoria
mezzo mezo
pranzo prense

@ proposito & propozito & proposito
religione religjyon religion
sSCopo eskapa
sotto sala (komenda)
signore sinyor sefar

lo stesso esteso
valuta valulazo

from Turkish Ladino derives

dayanmak asyenesr
goragmek yurvushesr
cile enchileksga
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Ladino derives

SUs velgares

gezijega

tu nombre el senta

Aan lus pisgeges /&8s munches
188 persanss /88 ajustss
askajae en eys

alergl en je kestyan
BICHEE SE én

nyegeran én e/

nyeger ei

reveysr en

envelunta en

Ser meresyente

azer gesperisr

aresentar el kxarssan
lrezyerrer delras olras gyazes
lapa grésys en sus ajos
DESEr SUS KOmenaes

Karisr juzge

le gpiggates savre nazalras
ir detres

resivi soyre mi

oI 78S Selensyss msiss
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krter & juz

vate & tr

kanfronte &

Aumpliga

tu kumgplimyento

asgive

&/ kava keva

luger myegaza

asia na aver limito

&/ munde venigere

kage una i una

S emar kKavek8ge én su Karsson
én ajas gel Dye i /s gjente
kon karasan Kumplige
Brezgagurs ae /6 mor

se ensgllesya su koreson
nuesira pagre ke én /os syelas
A&l es el Dya



abrevrado
abrigo
achake

adefla

afalagar

afear

afyetado

agudo
akavider

akevrantar

GLOSSARY

: watered

: shelter, protection

: pretext, excuse

: same as #ge//s (sad - &dpvn ) aleander, rose-bay

vina de sgerls: oleander wine (poisonous)

: forgive, become reconciled, reassure, appease

: (from 7ea, ugly) Causative: meke ugly; discredit,

blame

: (&7ertsr) adorned, embellished

a/yete: ornament

: acute; sharp, keen, astute
: caution

: bend; humiliate, submit

akontesimyento : occurrence, happening, event

akorTutavle

akostar

alargar

alarze
alberga
alhavaka
alimanya

alivyanar

gkantesimyentos skarrutey/es: frequent occurrences
: current, frequent
: (arejg) lend an ear

: lengthen
glergsr én: deal at length, .. lengthily (.0 7K

(20%1) cedar
: (Shaki defines it as grande sisterns) \arge cistern
1 (3w glhstioge/ 8lbshecs ) basil
: animal

: Causative: make light; be lenient (9P0)

[Tr. feslegen]
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altigueza
amenazo
amurchar

anchearse en

angustia
anyazme
apasentar
apegar
apezgar
aravyar

araigar

arazgar

argaman

aresentar

aresh
arroyo
atadero
avenido

aventurado

barragania

: (JN1TX) purple

LXX11

opp. &rezgss be stringent (T1'NM)

: haughtiness, pride, arrogance
: threat
: wither, shrivel

: cause to be wide; elaborate (.1 1'TT)

onchure: width; salvation (NIVIV/')  (aty)

: anguish, oppression, affliction

: bracelet (O1)

: graze (T1V7)

: cleave (to God) (P1727)

: cause to be heavy; tighten, press (7'137)
: outrage, vex, upset, anger

: (Sp. r8/7) teke root

ereigage: deeply rooted, firmly esteblished

: tear

srezgagure: tearing (MV™P)

[Tr. erguvern)

: cause 1o sit, seat
aresentsr el koresan-calm down, sedate (1771 NIk 2W'Y)

: for &zeresh

: stream, brook

: sachet
: getting along; accomodating, good natured
: (also siepsventurage) happy (IWNK)

: performance of mighty acts (717111)
berragen: man of valor (T111)



LXXI11

ben tovim : belonging to nobility, noble (Tr. =ége)

beroshim : (OW1M1) cypress tree/wood

bezero : calf (71v)

burlar : mock

byenfezensya : (Fr. &/enfeisence) charitable acts, welfare 1I17'0))
aon)

chirpi : (Tr. cirpr) thread leveler

dadiva : gift (NMINND)

dayanear : (Tr. gsysnmek) resist

deklaro : interpretulic;n, commentary

dekolgado : dependent on ("1751)

denonsyar : advise; expound, interpret (T'1M7)

derechedades  : upright deeds, righteous acts (O0'\/')

desterrar : uproot; banish
dezijado : bereaved of children (7J\/ /70N/Js5)
dinyo : worthy (TIV)
dirito :(It. air7tie) right
djenero : generous one
1je gel dienere: (1' 71 111)
donozo : (Shaki explains it as senaze) gifted; gracious, pretty
donzes : maiden

ek : behold; look (XT1/T111)



embabukar
enbuelto
enchilekado
gndesparte
enkastonado
enkorvarse
enpresyonar

enpreteserse
enprezentar

enramarse
enshalshado
entregar
enveluntar en
envistido
ermoyo
eskapar
eskojer en
eskondedijo
eskopo
eskulkar
espesya
estajo
esteri]
esteso
estilyar

estimado

15.< 30"

: engrossed 1n, preoccupied with

: wrapped, veiled

: (Tr. ¢7/e, skein) entangled; involved, complicated
: let alone, not only

: (It Jncestansta) inlaid

: bow down

: make an impression; be moved, be upset

: (greta black) be blackened, darkened

* make a gift; cancel a debt, forgive an offence, give up

punishing, exonerate, exculpate

: (reme) get entangled

: praised (NJIW/N)

: surrender, deliver

: be pleased with (.1 TIX7) (o= @e0)
: dressed; couched

: blossom

: save

: choose (... N2)

: hiding-place

: (It. scape) scope, purpose, intention
: spy out (71719)

: spice

: obstacle

: wild (rather than sterile) (P10-"17"K)
: (It. stessa) the same

: drip

: precious, adored, esteemed, revered, cherished
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estrecho : NArrow
estrechurs: straits (OIXN)  (52)
opp. &nchure: width: salvation (MYIY') (a=!3)

fama : fame, reputation
feuzya * trustworthy promise, piedge, assurance
fonsado : army, host
forfora : purple
fortaleze : strength
Tartsleze del sa/: intensity of the sun
freno * bridle (KMI)
fuero : law, statute
gotear : drip
gquezmo : scent; fragrance, perfume
haver : (7AN) scholar, rabbi
hazino * (o=eo=>) sick
henozo : (IN-7¥1) gracious
inimistad : enmity, animosity

Kamara Sublima : (Tr. Béb-7 j]i) Supreme Chamber (F71'T111 11J/7)



kanto pikado

kastilyo

katar
kativar
kavakado
ken me dyera
kerido
kevrantar
kitar a luz
komblesa
konfronte a
konkorensya
konsensya

konsent,. e

konsorte
kontenerse

kontraryo

koral

koryente

korban tods
korsa
kortar

kosta

LXXVY

: cement stucco

: enclosure

A8stilysr £6stilya- build an enclosure (1'0 TIW/V7)

: try, examine

: take/hold prisoner

: carved (PIPM)

: would that (.11 '72)

: dear, beloved

: crush, pound, weaken

: bring out to light; justify, acquit (TIX? K*XITT)
: concubine; retinue, entourage, companion
: vis-a-yis (71D

: (It. cancarrenze) rivalry, competition

: conscience; mind

: become aware

fing ke me kansenti: by the time | became aware

: spouse, mate (11 1N1)
: take pride in, be haughty

: gpposite

uzas ge muestros koptreryes: customs of our opponents

: corral

: (Fr. coursnt)

meter 8] karyente: inform
poko &/ karyente: uninformed
linguse koryente: contemporary language

: (IR ]27) thanksgiving offering
: gazelle

: cut

kerter djuzga: decide (" T71-NX PI0DY)

: coast, plain (Tr. avs)



Kosta

kovdisyar

kuatrega
kuervo
kuesta

kumplido

kyerpich

lavadijo
lecho

ley

leido
limunyozo

loor

makula

mal de pezar

mamparo

manyera
martfil
mashal
mayorgar
melezinar

LXXVI1I

: for Kansteintinapali) Constantinople/Istanbul (RIOAPR)
: covet, lust; long for

kavaisysge: ardently desired

: charriot (137)
: raven
: hill

: wholesome; accomplished, sound, able, perfect @y

kumplimyenta: fulfillment, steadfastness

: (Tr. kerpic) sundried brick

* waterpool, washing pool (11XT17)
: couch (\/IV)

: law; religion (F17T)

: (instead of me/dsde) read

: mourner

: praise, compliment

: stain (OIN)
: unwillingly; insistently

: protection

mémpsrér protect

: barren (MPY)
: lvory

: (7Wn) parable
: dominate

: heal, cure



mereser

mesklar
mezo

menospresyar

milisyos
myedozo

myentes

nardos

natura

negra

nombradia

oka

olgansa
onra
ora

oria de la mar

ovras dezonestas:

LAV

: deserve (7137)

ser meresyente- te deserving (M3

: mix; associate with, commingle
: (It. mezza) by means of

: despise, scorn, slight

menaspresysy/e: despicable, contemptible
menaspresysgdor: despiser, contemner

: twins
: fearful, awe-inspiring (7'M T/KI1)

: ( parar/poner myentes) consider; pay atiention

: spikenard (7711)

: nature

ae nsturs &: natural
aruers je neturs: beyond nature
kantre /8 neturs: contrary to nature

: (for prets) black
: mention (31)

: (Tr. ak4e) weight measure

/ oks= 1,282 grams

: satisfaction
= honor, glory (T133)
: flowerbed

(Shaki defines it as Tr. Z&8r/5)

: seashore

forbidden degrees of marriage; incestuous acts '7'1)

ray)



parar

parashe

pasar
pavorozo
pelar
pendon
perkurar

perteneser

pezar

pezgadumbre

piadades
pozada
pranso
prenizmidad
pretender

pujita

pusa

LXXIX

: ( ge Jas reshes) peer through the lattice (P XN)

myentes: pay attention, be careful

: (MYN1) weekly Toreh portion

The Ashkenazic pronounciation is pg&rsne, with
reduction of the pretonic &emeis, and the Sephardic
pronounciation is peréshs, with reduction of the
ante-pretonic Zémelz. The correct pronounciation is
LEIEshE .

: pass, transgress (1Y)
: fearful; awe-inspiring
: pluck, pull off

: banner (717)

: try

: be worthy

pertenesyente: worthy (N1

: (& mal de pezar) unwillingly; insistently

: heaviness, burdensome; severity, stringency /&70IM)

ND)
opp. /ivyanez: leniency (7P0)

: mercy (OAN7)

: resting-place

: (It. prenza) banquet (MNN)

: (for plenizmigsgd) integrity, sincerity
: assume

: increase; inclusion ("127)

pujita de Jos savyos: rabbinic inclusion
opp. aminguenss: exclusion (DIV'7)

: (Tr. pose) dregs



rapoza
real

regalo

rekojer
rekonoser
repudyar
resfolgo
resivir sovre
reskisyo

reskovdar

retirar
revenyo
reverdido
reveyar en
revyene

rezistir

ridoma
rijidor
rijo

rodear

salon

savor

: fox
: { ge munchas res/es) dance of many companies

: gift; pampering

regeler: pamper
7j& regse/egs: only daughter

: gather together

: acknowledge

: reject; repudiate, cast off

:relief

: receive/take upon/accept the obligation (I'2¥ 7317)
: cleft, hole (V20M-"11T7)

:recline

reskavga: place of reclining

: remove; withdraw, forsake; (retrieve a passage) quote
: flock (7TV)

: yerdant (]1V7)

: rebel against (.1 T0)

: is derived

:resist (Shaki uses it inappropriately for pers/st,

mnsist /)

: bottle, flagon
: ruler (FW/I0)
: guidence

: turn around, go around; circle

:in 1:17 s&/ones renders [1Q'T171, our porches

: taste, flavor



sea

sed
sekeozo
semola
sentea

serka

sigyir

simyento
sinyal
sipres
sirkusir
sodjugar

sonbayer

sonrejarse

sontraer

sovre todo esto

syen

syervo(a)

templasyon

LXXX1

sevraza: tasty, appealing, pleasant; exciting, beautiful
cute.

: (MO seéh, a dry measure, 1/3 of an &oheh

(According to Shaki it weighs 6 adas)

: (also ser) thirst

: (from seka) parched, thirsty
: semoling

: spark

: fortress

: follow

la sigyente: the following
sigurte/seguits (L. seguita). following

: seed

: mark, indication (TIIX)
: cypress

: circumcise

: subject

: lure, seduce

sonbeyegor: seducer, luring person

: be moved, be stirred
: (piggeges) draw mercy

sontréagor: one who draws

: on account of all this, that is why (711 93 V)
: temple

: hind, young stag

: 1ibation (7J00)

templade: diluted (wine)
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teshuva : (MJN/T1) penitence, repentence
todo bueno : prosperity
Todo Poderozo : Almighty

Tora
trazyerrar

tratado

tyempo del bueno :

una

vayado

vedeja
veidores
venturozo
verga

visyo

yugo
yurushear

Zéde

: (AN NN Tarsh shetikbisy, Written Law

(N3 2V NNIN) Tarsk shebes! pe, Oral Law

: go astray, deviate

lrézyerrerse: err

: treatise

days of yore; glory days

: { de uns) all at once

: hedge

vaysgesr dig a ditch/moat around something to
protect it; hedge

* hairlock, curl (Shaki defines it as tuk/a)
: (from ver) those seeing him, his onlookers (I'I7)
: fortunate

: mast, beam

: enjoyment, delight

visyaze: delicate, tender

: yoke (71V)
: (Tr. garusmek) keep company with, associate

* (Tr. z4ge) noble (O'aI0-17)



Page 9,

10,
13,
15,
16,
55
57
39
70
93
99
102
121
126

Line 18

24
17
2
27
14
9

CORRIGENDA

LXXXi11

to Shaki's Ladino text

rregugueds
/o paso
senkiavas

7 sels

livio
espersron
liisyen
rengrosyage
se Jos pels
santrayente

por genss
lo debesho

sé se huriaen

I lus sevo

read

Iraguege
/a ke pasa
esklevas

! se sela
livra
asperaron
lisyon
engrosyage
se /es pels
saenlraete
poar ganar
/a de debesho
se burlen

] sus seva

e
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PREFAS

Entre todas las eskrituras--o livros--resividos en nuestro puevio por
santos, tales ke el livro de /yyay. /Mishie, Jas Megiilat: Rul, £he, kahelet,
etch., el mas estimado i kerensyozo de eyos es la megilla prezente S4/ir Ao-
Shirim El es muy estimado i muy santo, sigun disho un grande savyo delos
Haehme ha-I1ishnsg , Ribbi Akiva ben Yosef: El mundo entero no es
pertenesyente a igualarse kon el dia ke enel se dyo el Sair se-Shirim a
Yisrael. Todas las eskrituras --o los shirim-- son santos, i el Shir fs-

Shirimes santo delos santos.

E1 savyo Ribbi Eleazar ben Azarya eshemplo este santo livro & una roska
kitada de una ses (una medida de sesh akas) de trigo, despues de kitarle 1a

arina i 1a semola, ke sin dubyo ( sa7/e4) es muy refinada i limpya.

| el es muy kerensyozo ke kaje no ay una persona de los ke saven meldar en
nuestro puevio, ke no a meidado este livro muchas vezes. | es de un uzo
antiguo i oy ainda egziste de meldar esta megilla en todas l1as kehillot kada
noche de Shabbat; i partikolarmente entre los shabbatot de Pesah a Shavuot,

antes de enpesar |a orasyon dela noche en asamblea delos fideles.

Pero una vez ke savemos muy byen ke todos nuestros santos livros tyenen un
mezmo eskopo, ke es el azer saver i ensenyar alos fideles la moral i la
santedad, i dar a konoser alas personas sus deveres verso el Dyo i 1a djente;
una vez ke esto es byen siguro, no seria alora inutil de azernos un plazer o

mezmo un dover de bushkar a saver ke es la razon dela estima i la kerensya
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PREFACE

Among all the writings --or books--considered as holy by our people, such
as the book of Job, Proverhs, the Megillot: Ruth, Lamentations, Ecclesiastes,
etc., the most precious and beloved of all is the present megilla--Song of
Songs. It is very precious and very holy, as one of the greatest sages of the
Mishna, Rabbi Akiba ben Yosef, said: The whole world is nat worthy to be
compared to the day on which the Song of Songs was given to Israel. All the
writings--or the poems--are holy, but the Song of Songs is the most holy

(Midrash Sang of Songs 1.1).

The sage Rabbi Eleazar ben Azaria compared this holy book to a biscuit made
from one ses/ (a measure of six ak4s) of wheat after removing the flour
and the semolina which, without a doubt (?90), becomes quite refined and
clean (Midrash Song of Songs 1.1). This book is so beloved that, smong those
of our people who know how to read, there is scarcely anyone who has not
read it many times. It is an ancient and also current custom to read this
scroll in all synagogues every Friday night, particularly on the Sabbaths
between Passover and Shavuot before the start of the evening service in the
assembly of the faithful.

However, since we know very well that all of our holy books have the same
purpose, which is to inform the faithful by teaching them ethics and
sanctity, and to acquaint people with their responsibility towards God and
man, since this is well established, would it not then be futile for us to

enjoy or even to feel obligated trying to know the reason for the

L.
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del livro prezente mas ke todos? | portanto konsultando un poko 10s livros
de nuestros savyos, nos es fasil (£a/6y) a entender 1a razon de esto. | es ke
este santo 11vro, aun ke su forma dela kual el esta envestido, es muy poko
entendivle, pero el kontyene unos altos sekretos i es de una grande

konsolasyon por el puevlo de Yisrael en djeneral.

Su sotor el savyo Rey Shelomo ijo del Rey David kompnzo este livro kon
rush he-kogesh por azer saver de loke tyene ke akonteser a nuestro puevio,
delas persekusyones i angustyas ke van a pasar por su kavesa, i ke ala fin
sigun el no se olvida de su Santo Dyo i se entrega ala muerte por su amor,
ansi tambyen el Dyo Santo no se olvida de su puevlo, i va venir tyempo de

ser protejado de su alta Providensya i tener un avenir briante.

Alora es byen razonavle ke este livro sea muy estimado i muy kerensyozo en
0jos del puevlo mas ke todas las santes eskrituras de su djenero (byen
entendido afuera delos 5 livros dela Ley, Aamishe humshe Tars, 1 de los
livros de Aey/im i delos 7ehs//im) syendo el aze konsolar 10s korasones de
este puevlo abatido i persekutido por sus enimigos, i 1es enspira 1a amor i 18

feuzya en el Todo Poderozo.

Portanto malgrado 1a verdaderia de loke vinimos de dizir, se topan algunas
personas ke mankando de saver 1o kontenido i el espirto de este santo livro,

se azen de el otra idea i no 10 Konsideran komo su alta valor.

Ay mezmo slgunos ke van mas leshos a dezdenyario i konsiderario komo un

kante de amores As/i/a
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appreciation and love of this book more than any others? Nevertheless,
after briefly consuiting the book of our sages, it is easy (4@/ay) for us to
understand the reason for this, i.e,, even though the form in which this holy
book is couched is little understood, still it contains some deep secrets and
is generally of great consolation for the people of Israel.

Its author, the sage King Solomon, son of King David, wrote this book with
the help of the holy spirit to make known what would happen to our people
as a result of the persecutions and oppressions that would befall them. But
that in the end, since they do not forget their Holy God but surrender to
death for His love, so too the Holy God does not forget His people, so that
when the time comes, they shall be protected by His high Providence and

shall have a bright future.

Then, it stands to reason that this book should be more precious and more
beloved in the eyes of the people than all the other holy writings of its kind
(except, of course, the five books of the Law, TR "WNIM /7N, and the
books of the prophets and the Psalms) since it consoles the hearts of this
people, downtrodden and persecuted by its enemies, while inspiring them
with love and faith in the Almighty. -

Even so, despite the truth of what we have said, there are some people who,
due to their ignorance of the content and spirit of this holy book, think of it

differently and do not appreciate it according to its high value.

There are even those who go further by disdatning It and considering it &8s a
love song, N7"7T1 far be it.
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Es mucho de regretar de toparse en nozotros personas kon tales ideas. Esta
djente no pensan no kalkolan, ke si era sigun sus penseryo, es posivie ke los
savyos antiguos, Anspe keneset he-Gedals, 10s sostenedores del Djudaizmo
pozyeran este livro en el primer rango de las santas eskrituras? Si avia
enel livro SAir he-Shirim 1a mas chika koza de pensar sovre su moral 10
alavavan tanto los #anme ho-/7/shne 1 10 resivian por santo sin ninguna
diskusyon? Ke kantidad estuvyeron diskutyendo por 1os livros /7/sh/&. i
Kahelel si pertenesian ser resividos por santos o no, syendo ay en eyos unas
palavras ke paresen ser kontra lo djusto. | ala fin dechizaron de resivirios
entendyendo byen ke no ay nada 1o ke pensar de eyos. | komo resiven este
livro sin ninguna diskusyon? Ma es djustamente 1o ke vinimos de dizir ke
nuestros sinyores hahamim antiguos ke ya tenian siguramente la idea mas
aklaraga ke nozotros, partikularmente en loke toka ala relidjyon, ya
supyeron i entendyeron ke 1a idea del aotor de este livro no es por dizir las
palavras sigun sus pareser, ma ay en el unas ideas muy altas i muy
estimadas ke meresen ser respektagas por sus alta valor. | kada verso i
verso ke no tyene una djusta eksplikasyon en su forma, en meldando su
komentaryo (perush) se eksplika byen su kontenigdo.

| syendo es byen savido ke todas las santas eskrituras, mezmo akeas ke sus
mezmas palavras son entendivies de su prima forma (pesAs? ), kon todo,
eyas kontyenen muchas eksplikasyones. | es muy posivie ke todas sean
djustas, keryendo dizir ke su aotor kon una palavra kijo azer aluzyon (ser
ramez) & muchas kozes. | ke esto no es muy raro mezmo por algunes
palavras de unos altos personajes, no kere dicho por unas palavras dichas
por los profetas o por algunos savyos kon /suah sa-kadess, ke kuanto mas

deve ser de la sorte por el livro prezente Sh/ir Aa-Shirim ke sus propyes
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It is very regrettable to find people with such ideas among us. Don't these
people think, can't they figure out that if it were according to their
thoughts, how could our ancient sages, the men of the Great Assembly, the
keepers of Judaism, have included this book in the canon of the Holy
Scripture? Had there been the slightest thing in this book of Song of Songs
to question its morality, would the rabbis of the Mishnah praise it so much,

and would they consider it as holy without any discussion?

They discussed extensively whether the books of Proverbs and Ecclesiastes
deserved to be considered holy, since they contained some questionable
words, but in the end they decided to accept them realizing that there was
nothing of the sort in them (Yadaim 3:5). How then could they have accepted
this book without any discussion? But this is precisely what we have just
said: that our ancient rabbis who certainly had a clearer idea than us,
perticularly with regard to religion, knew and understood that the idea of
the author of this book was not to use his words as they seem, but that it
contained some very deep and precious ideas that deserved to be respected
for their high value. And so, any single verse for which there is no correct
interpretation in its present form, can have its content well explained when
its commentary (W/IN3) is read.

And of course all holy writings, even those whose words are understandable
in their literal sense (D\/1), contain many interpretations, and it is very
possible that all of them are correct, that is to say that their authors
wished with a single word to allude to (hint at) many things. And this is
not such a rare thing, even for certain words of some prominent people, not
to mention some words said with the Holy Spirit by the prophets or certain
sages, how much more so must it be the case for the present book, Song of
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palavras no tyenen ninguna djusta eksplikasyon, ni ke ninguna persona de
buen senso puede imajenarse ke el Rey Shelomo, el mas savyo de todo el
mundo, Konpozo un livro de un kante de amores, en un senso ke no tyene ni
enpesijo ni kavo, ke syertamente el kontyene unas eksplikasyones ke dan a
entender 1o kontenido 1 el espirto dela eskritura.

Es ansi ke muchos savyos antiguos i modernos deklaran este livro kada uno
de una manera. | puede ser, sigun dishimos, ke todos son djustos 1781 19K
o N opPx AT,

Estos deklaros son eskritos, byen entendido, en /estan ha-kedessh, de manera
ke pueden entenderlo solamente l1os ke son versados en 1a sensya i en la
literatura ebraika. Pero akeos de nuestros ermanos ke no son tanto savidos
ni konosen la sensya, malgragdo toda sus konfiensa en nuestros antiguos
savyos | en sus 1deas sovre este 11vro, kedan muy pensativies | no se les
aresents sus korason a kualo atribuir kada verso i verso de este livro muy

poko entendivle por eyos.

Es dunke sovre este eskopo ke me determini de deklarar este santo livro en
la lingue espanyola--lingua konosida por oras por 1a mayor parte de nuestros
korelidjyonaryos del Oryente--en un linguaje koryente i entendivie kon el
eskopo ke nuestros kerigos ermanos se agan una idea mas 0 menos del
espirito i 1o kontenido de este santo livro. | ke no se trazuerren detras de 1a
idea de akea djente ke mentimos ariva.

Esta ovra ke yo penso azer--si el Todo Poderozo me ayuda--aunke no es una
ovra ke merese ser alavads, syendo no ay en eya mas ke una traduksyon de
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Songs, whose actual words have no one correct interpretation, nor could any
person with good sense imagine that King Solomon, the wisest of the whole
world, could write a book of love songs in a way that has neither a beginning
nor an end, because certainly it must have contained some interpretations

which clarify the content and the spirit of this composition.

That is to why many ancient and modern sages have interpreted this book
each in his own way, and it is possible, as we have said, that all of them are
right O"TIOPIN 2T IIRIIOKL

These commentaries are written, of course, in the holy language, so that
only those well-versed in this discipline and in Hebrew literature can
understand them. However, those of our brothers who are not so educated or
acquainted with this discipline remain quite confused and are not satisfied
as to what to attribute each and every verse of this book which is very
little understood by them, despite all their confidence in our ancient sages

and their ideas about it.

It is, therefore, with this purpose that | decided to write 8 commentery to
this holy book in the Spanish language--8 language known for the time being
by the majority of our coreligionists in the East--in a contemporary and
intelligible language for our beloved brothers to form an approximate idea
of the spirit and content of this holy book so that they will not be misled by

following the ideas of the above mentioned people.

Since, far from deserving any praise, all there 1s in this work which | pian
to write with th®help of the Aimighty are translations of well-known books
written in the holy language on this subject such as the commentaries of
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los livros eskritos byen konosidos en el /eshan ha-kadess a este sojeto
tales ke los perushim delos sinyores Rashi, Aben Ezra, Mesudot, R' Yishak
Arama, Morenu ha-Rav Alsheyh, Beur, etch. i es sovre esta razon ke en vezes
vo eskrivir mas de una eksplikasyon sovre algunos pesukim, 10s ke me
paresen ke son mas serkanos dela verdad. Kon todo kreo ke plazera en ojos
de los keridos lektores, nada de mas ke por el santo eskopo de azerlos saver
ke este livro no tyene ninguna djusta eksplikasyon ala parensya de su
eskritura, ke solamente en su espirito, i ke sus propyos versos no son ke
unos eshemplos imajinaryos, sigun vamos a dizir mas adelantre, se-ezra!

he-Shem
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Rashi, Ibn Ezra Metzudot, Rabbi Isaac Arama, Rabbi Alsheikh, Beur!, etc., |
will at times write more than one interpretation about certain verses,
which to me seem closer to the truth. However, | believe this will please
my dear readers, if for no other reason than for the sacred purpose of
letting them know that this book does not have at first ylance any one
correct interpretation of its text unless in metaphor, and that its very
verses are only imaginary metaphors, as we shall say further on, with God's

help.
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HAKDAMA

Antes de enpesar en el deklaro de este santo livro, me parese enteresante
dar a entender en primero su kontenido en djeneral, sea el eskopo de su
aotor, sea la forma i 1a manera de su kompozisyon. | syendo ya es savido ke
kualunke koza ke ay en ser--ke egziste enel mundo--sea naturel ("V10 ?7/v/)
sea fakturado ("TWINDN me/ahuts) provyene de 4 kozas ke son: el 1IN
samer (1a matyera), la TINIX swrs (1a forma), el VT pee’ (el azedor),
el T"701 zan/it (el eskopo), es sovre esto ke topi menesterozo de eksplikar
un poko las kavzas ke izyeron egzistir este estimado livro, syendo byen

entendido sigun 1a valor de las kavzas de un seer, ansi es su rezultado.

| por seer un poko util a algunos delos keridos lektores ke no estan al
koryente de esto ke vinimos de dizir, penso eksplikarme un poko mas klaro

en traendo un eshemplo, i es:

Ke si vimos, por eshemplo, un edifisyo--una kaza-- devemos saver por
siguro ke esta kaza no nasyo ansi de nada. Es ke uvo 4 kozas ke kavzaron la
egzistensya de este edifisyo: 1) es 1a matyera, kere dizir 1as kozas delas
kuales se izo esta kaza, komo dizir: 1a pyedra, el fyerro, el lenyo, etch., ke
sin esto no egzistia esta kaza. 2) es 1a forma, kere dizir ke esta echa en
forma de kaza, komo dizir: ke kontyene salones, techo, suelo, etch,, ke si no
era en esta forma no se le puedia dar nombre de kaza. 3) es el azedor, ke si
no era una persona ke la fraguaria, nunka se aria de suyo una kaza. 4) es el

eskopo, kere dizir, ke si el fraguador, o el azedor fraguar de esta kaza no
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INTRODUCTION

Before beginning the commentary on this holy book, | thought it would be
interesting to explain first its contents in general, that is the purpose of
its author, as well as the form and the manner of its composition. It is
known that anything in existence--that exists in this wor'd--whether it is
natural 'W1B0) or artificial ("TUININ) proceeds from four causes which
are: the TNIM --the material, the MIX-~-the form, the 7VI0--the maker,
the N1'20N--the purpose (X ,PNX' NT'PY D ,NNDXKTY PNX’ 7). That is
why | found it necessary to explain a little the causes that brought about
this precious book, it being well understood that a being is judged according
to the value of its causes.

In order to be more helpful to some of our desr readers who are not familiar
with whet we have just discussed, | plen to explain myself a little more

clearly by bringing in an example.

And [here] it is: If, for example, we saw a building --8 house-- we fully
realize that this house did not arise out of nothing. There must have been
four causes that brought about the existence of this building: First is the
material, that is to say the stuff out of which this house was made,
meaning: the stones, the iron, the lumber, etc. without which this house
could not exist. Second is the form, that is to say, thet it is built in the
form of & house, meaning that it contains living rooms, a roof, a floor, etc.,
for were it not for this form, it could not be called a house. Third is the
builder, for were it not for the person who built it, it would never have
become & house on its own. Fourth is the purpose, that is fo say, if the
buflder, the one who had the house built, did not have a purpose from
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tenie de antes un eskopo o por morar ai | aprovecharse de eya, o por alkilaria
o semejante, nunka se fraguaria esta kaza, syendo es absolutamente
enposivie de azer una koza sin eskopo. Es dunke estas 4 kozes ke izyeron
meter en seer este edifisyo. De esta manera se puede pensar por todo 1o ke
egziste en el mundo.

Es muy byen entendido ke sigun la valor de sus kavzas, ansi deve seer lo
valor dela koza. Una kaza konstruiga de buenas matyeras, de pyedras de
marmol i de kanto pikado por eshemplo, es mas valutoza de akea fraguags de
adoves | Ayerpiches. Akea kaza ke kontyene sus buenos salones anchos i
espasyozos, i todos sus skomodos reglados, es mas mijor, sin dubyo, de una

fraguade (fraguguadal ) sin regla i de una forma dezmograge.

Ansi, un edifisyo fraguagdo por el primo maestro i kon el eskopo de sirvir por
moragda de un alto personaje i semejante, es mas estimago de un edifisyo
fraguago por un ordinaryo | por azerlo koral de kuatropeas i semejente. |
ansi por todo loke egziste en seer. Alora, una vez ke esto es muy razonavle,
es menester de dar a entender 1a valor de 18s kavzas ke izyeron egzistir este
santo 11vro por pueger konoser de ai 18 valor i 1a estima del livro. | es 1o
sigyente: .

La matyera de este livro es una konversasyon del puevlo de Yisrael kon su
kerido i amado, el Dyo Santo i Bendicho por 1o ke 1o abandono de protejario
kon su Providensya komo antes, i unas palavras del puevio treyendose 8
rekordo los buenos dias pasagos, i unas prometas del Dyo Santo por el avenir
de este puevlo, sigun vamos & anchearnos mas despues.

Kuanto ala forma dg este livro, ski es menester de avlar un poko mas klaro, i
es ke este livro no es kompuesto kon la fuersa umana--naturala de un sotor
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the beginning, whether to live in it and use it, or to rent it out, or some
other purpose, this house would never have been built, since it is absolutely
impossible to make something without a purpose. Hence, it is these four
causes which brought about this building. It is possible to think in this way
about everything that exists in the world.

It is well known that the value of a thing must be according to the value of
its causes. A house built of good materials, of marble stones and of cement
stucco for example, is more valuable than one built of adobe and sundried
bricks. A house which contains nice living rooms, wide and spacious, and all
its comforts well organized is undoubtedly better than one built without

any plan and misshapen.

Similarly, a butlaing built by a top architect intended as a dwelling place
for a prominent person and the like, is more valuable than a building built by
an ordinary architect, made as a corral for animals and the like, and so it is
for everything that is in existence. Now since this is very reasonable, it is
necessary to explain the merit of the causes that brought about this holy
book, in order to understand, thereby, the value and the significance of this

book, which is the following:

The substance of this book is a conversation between the people of Israel
and their dear and beloved, Holy and Blessed God, because He stopped
protecting them with His Providence as before; and some words of the
people reminiscing about the good days [now] passed; and some promises by

the Holy God about the future of this people, as we shall later elaborate.

As to the form of this book, here it is necessary to be more explicit,
because this book is not written by the innate-human power of an author
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komo resto de livros de poezias i de sensyas kompuestos por algunas
personas sigun sus pareser. No, este santo livro no es kompuesto ansi. EI
es eskrito kon swen he-kodesh (rush he-kadesh es una chika kualita de
nevuye--profetezia--ke una persona posedando 1os medyos ke traen a esto la
santedad, 1a sensya, 1as buenas manyas verso la djente, el lugar, 18 pozisyon,
etch., mezmo ke no pertenese ser profeta, en vezes se le enviste entre si un
espirito de santedad i kon una fasiligad ekstraordinarya avla unas kozas de
sensya i poezia etch., 1o ke no era de su uzo asta entonses.) El Savyo i Rey
Shelomo ijo de David (kon estos byervos ya se entyende byen la valor dela
tresera kavza ke es el poe/) ke es el aotor de este livro, eskrivyo esta
konversasyon del puevlo de Yisrael kon su Dyo, sigun las palavras ke le
vinyeron a su boka kon suah Ae-kadesh. No sigun o [ke] paso por su idea.

Kuanto al eskopo de este 1ivro, el es delos mas estimados ke puegde ser, su
lanlit es de azer konsolar 1os korasones abatigos de nuestro puevlo, i
darmos a saver ke aunke esta nuestro puevio persekutido i maltratado en
muchas partes del mundo, i konsiderado komo el mas enferyor delas
kriansas, ke no nos dezesperemos, i ke tengamos syempre la feuzya i la
esperansa enel Todo Poderozo, ke tendra nuestro kudyado i se rekordara de
nozotros | nos protejara koﬁ su alta Providensya.

Estos son dunke los kuatro kavzos ke izyeron egzistir este santo livro i ke
sigun se ve byen klaro son 10s mas alavados ke puede ser, i ke su rezultado
deve ser muy estimado. Alora enpesaremos en su deklaro kon la esperansa
X T INAA NP0 KX KOV
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like other books of poetry and learning written by some people according to
their judgment. No, this holy book is not written like this; it is written
with the help of WP NMIN--the holy spirit. (WTIPTI TN is a lower
quality of TIXIQl--prophecy--because a person, through holiness, learning,
good manners towards people, social position, etc., sometimes has the
means to feel inwardly invested with a spirit of holiness whereby, even
though he is not worthy of becoming a prophet, he can utter words of
learning and poetry with an extraordinary ease which was not his custom
till then.) The wise King Solomon, son of David (with these words of
course one understands the value of the third cause, the maker) who is the
author of this book, wrote this conversation between the people of Israel
and their God, according to the words which came to his mouth with the help
of WTTIPT NIN-- the holy spirit, not according to what crossed his mind.

As to its purpose, this book is.among the most cherished ones, whose
purpose --11"7371 is to console the yeary hearts of our people, and to let us
know that, even though our people are persecuted and mistreated in many
parts of the world, and considered like the most inferior creatures, we
should not despair, but always have the faith and the hope in the Almighty
who will care for us, and remember us, and protect us with His high

Providence.

These are, therefore, the four causes that brought about this holy book and
as is obvious, are the most praised possible, so that the result must be very
precious. Let us then begin its commentary in the hope that X' XOV/

X T INAIA N2PN - (Berakhot 28b).
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Pero, antes de tomar a eksplikar kagda pasuk i1 pasuk, me parese muy
enteresante rekontar el ekstrato de 1o kontenido de este livro entero en
djeneral, | despues dar a entender el deklaro de kada pasuk i pasuk. | es ke
sigun dishimos, el savyo Rey Shelomo &/8y he-shaian vido kon ruveh he-
kodess ke va arivar un tyempo ke el puevio de Yisrael por sus manyas negras
i desovedesimyento alos komandos de Dyo se va topar en un estado muy
triste, soportando muchos males i persekusyones de sus enimigos. | tanto
se topa abatido ke le suve aranko de korason en rekordandose delos dias
pasados i de 1o bueno ke tenia kuando azia 1a veluntad de Dyo, i yora i
esklama demandando piadades del Santo Dyo ke torne a su amistagd de antes i

ke 1o proteje de su Providensya i 1o eskape de sus males.

El Todo Poderozo ke es yeno de piadades i de mersedes, El de su parte kere
mas mucho apiuﬁarse de su puevlo i eskarpario de todas sus angustyas i
aserkarselo komo antes. Pero esto no depende mas ke de el--el puevlo
mezmo--syendo el tyene muchas mankuras ke eyas kavzaron ke fuers
desterrado de su buen estado. | por eyas meresyo de sonportar estos males.
| sovre esto es menester ke el se repyenta de sus negras manyas i ke torne 8

sus buenos kaminos para ke pueda ser protejado del Dyo komo antes.

Entremyentres, el puevio va somportando males i angustyas sin topar ningun
remedyo. E1 Todo Poderozo no kere ainda protejario una vez ke ainda estan
en sus negras manyas. El puevlio no esta savyendo ke manera aserkarse de el
Dyo i kualo es lo ke deve azer por ser agradavle a su veluntad, syendo ke de
1a mucha largia del kativeryo se olvido ke manera es azer 1a veluntad del
Dyo. Alora es absolutamente muy menesterzo un entremedaryo-- /s# /8-
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However, before beginning to comment verse by verse--| think it is
appropriate to sum up the general content of this entire book, followed by
the verse by verse commentary. And as we said, the sage King Solomon,
peace be upon him, saw with the help of the holy spirit that there will come
a time when the people of Israel, because of their evil ways and
disobedience to God's commandments, will find themselves in a very sad
situation, enduring many evils and persecutions from their enemies. And
they will find themselves so weary that this yearning will tear their heart,
as they remember the days of yore and the bounty they had when they did
God's will, and they will cry and exclaim asking for the Holy God's mercy
that He should return to His previous love, protecting them with His

Providence and saving them from their troubles.

The Almighty who is full of compassion and mercy wants, for His part, to be
compassionate with His people and save them from all their afflictions,
drawing them near to Him as before, but this depends only on them, the
people themselves--since they have many sins which caused them to be
uprooted from their good land, on account of which they deserved to endure
these evils. That is why it is necessary for them to repent of their evil
ways and to return to their good ways, so that they can be protected by God,

as before.

Iin the meantime, the people continue enduring evils and afflictions without
finding any remedy. The Almighty does not want to protect them yet, since
they are still pursuing their evil ways. The people do not know how to draw
near to God and what they must do to be acceptable to His will, since, due to
the great length of this captivity, they have forgotten how to do God's will.
Therefore, an intermediary O0'1°1N W'Y is absolutely necessary who, on the
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tenayim el kual sea kapavle de una parte dar a saver a este puevlo ke estan
yerragdos en sus ideas, i ke es menester ke tornen de sus negros kaminos i
mostraries kualo es el kamino ke deven tomar, | de otra parte ke sepa--este
entremedaryo-- azer atirar 1a proteksyon de Dyo sovre su puevlo i ke les
amostre sus piadades i ke 1os konsole i les prometa de protejarios i amarios

komo entonses.

| todo tyempo ke estavamos en nuestro estado i teniamos la grande ventura
de aver en nozotros personas pertenesyentes por la zevwe (profetezia),
estos entremedaryos eran los [las!] profetas, 10s kuales konsejavan al
puevlo de una parie, i rogavan al Dyo de otra parte. | El kon sus piadades 1as
muchas se apiadava desu puevio i 1os eskapava delos males. Pero
dezgrasyadamente dezde ke no egziste mas estos avantajes en nozotros, no
ay ken nos kastige, ni ken nos konseje, kedimos komo las uvejﬁs sin pastor
ke no saven komo irsen por el kamino derecho. Es sovre esto ke el Rey
Shelomo penso de azerse el --el mezmo--entremedaryo, i imajino un
envento muy savyo en envistyendo este pasaje entero de todo lo ke
akontesyo i tyene ke akonteser a este puevlo, en un eshemplo muy ermozo, i
es: Ke avia una ija de un den tovim (z8ge) muy luzya i byen kumplida, 1a
kuela estava kativada en un luger de salvajes sin pueder deskabuirse.

Un rey grende i poderozo, savyo i muy komplido, vyendo a esta ija tan ermoza
i kumpligda, topo grasya en sus ojos i le ato una fuerte amor, i eskojo en eya
mas ke togdas las mujeres de su palasyo. | en toda okazyon no mankava de
inchirla de tods sorte de buendades i regelos i grandes dadivas. No kere
dicho ke | eya a su torno, toda su amor era kon el, 1 por su nombragdia via luz.
Pasando un poko de tyempo, esta ermoze ija se dezvio del kamino derecho i
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one hand, is capable of teaching this people that they are wrong in their
thinking and that it is necessary for them to return from their evil ways,
showing them which path they must take, and who, on the other hand,
knows--this intermediary--hoy to draw God's protection on His people, so
that He can show them His mercy, consoling them and promising to protect
and to love them as before.

All the while that we were in our land, we had the good fortune of having
among us people worthy of TIXIJ] (prophecy). Those intermediaries were the
prophets, who on the one hand advised the people, and on the other hand
implored God. And He, with His great mercies, had mercy on His people and
saved them from their evils. But, unfortunately, since we do not have these
advantages any more, there is no one to chastise us, nor to advise us, we
have been left like sheep without a shepherd which do not know how to walk
in the right path. That is why King Solomon thought of meking himself--
personally-- an intermediary, and he imagined a very ingenious concept by
investing this entire episode with everything that occured and will ever
occur to this people in a very appealing metephor: Once there wes a very
beautiful and very able daughter of a noble person-0°1I0 12 [11'2] ( z6de)

who, held captive in an uncivilized place, was unable to escape.

As a certain great, powerful, wise and very able king saw this so beautiful
and perfect girl who found favor in his eyes, he loved her immensely and he
chose her above all the women in his palace. He never missed an
opportunity to bestow upon her all kinds of favors, gifts and important
presents. Needless to say that all of her love, too, was for him and the mere
mention of him filled her with joy. After a while, this beautiful girl was
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izo 1a amor kon uno delos esklavos [sinklavos!] del rey. Yuendo esto el rey
se ensanyo mucho sovre eya i ordeno de kitarla de su palasyo i ke no vea su
kara por un syerto tyempo. La dezventurada mujer fue desterrada del
palasyo del rey, i a mal de su pezar iva indo de lugar en lugar, i de sivdad en
sivdad yorando i mauyando, rekodrandose de 1os buenos dias pasados i dela
amor ke le tenia el rey. | agora dezechada i aborresida de todos, i kon yoro i
alguaya dizia: "Ah! Ken me dyera i tornaria a 1o de antes ke mi sinyor rey

me amara de nuevo i me aserkara a su lago komo antes.

Entremyentres el rey se rekodro de su mujer i de 1o ke izo, i vyendo su
arepintimyento kumplido, se apiado el rey de eya i 1a mando a tomar, i le
fraguo un palasyo, i estuvo kon amistad kon eya mucho tyempo. Pasando un
syerto tyempo, de tanto regalo i de mucho bueno ke eya tenia, se enaltesyo
su korason i se 1zo patrona de muchas manyas negras. | por mucho konsejo
ke le davan sus amigos, eya no oyia ni ovedesia a ninguno, asta ke vino en
grado ke eskayo mucho en ojos del rey, i 1a desterro de nuevo de su palasyo i
la abandono a su ventura sin kudyar por eya. Ma todavia no la kito de ser su
mujer definitivamente. | aun ke por su negro komportamyento meresyo ser
desterrada del palasyo del rey, kon todo el tenia 1a amor de su mujer
kavakada en el korason, i syempre esperava kon despasensya kuando sera
akel dia ke se arepyenta eya delas negras manyas, i azerla traer onde el
komo antes.

Byen entendido ke eya de su parte, vyendose en un estado dezesperado i indo
de mal en mal, aborresida 1 dezechada de todo ken 1a via, se le arankava su
korason i esperava kon mucha despasensya la ora ke el rey 1a mandara a
tomar, i la ara retorner a su posto. Porke eys ya savia ke el rey, aunke se
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led astray from the right path and fell in love with one of the king's slaves.
Seeing this, the king became very angry with her and ordered that she be
removed from his palace in order not to see her face for some time. The
unfortunate woman was uprooted from the king's palace and would go
unwillingly from place to piace and from city to city crying and moaning,
remembering her good old days, and the love which the king felt for her.

And now, cast aside and hated by all, crying and wailing, she said, "Oh would
that | could return to my former status, and that my master, the king,

would love me anew, drawing me near to him as before.

In the meantime, the king remembered his wife and what she did, and
sensing her complete repentance, he felt sorry for her, and sent for her, and
built her a palace, and was in love with her for a long time. After a while,
because she was so pampered and had great bounty, her heart became
haughty and she developed many bad habits. And for all the advice her
friends gave her, she did not listen to anyone, to the point that she was
discredited in the eyes of the king, who, unconcerned about her, uprooted her
again from his palace, abandoning her to her fate. But still he did not
definitely divorce her as his wife. And while she deserved to be uprooted
from the king's palace on account of her bad behavior, he had, nevertheless,
his wife's love engraved upon his heart, and always desperately hoped for
the day when she would repent from her evil habits, so that he would have
her brought back to him as before.

Of course, as she, in turn, saw herself in a desperate situation, going from
bad to worse, hated and crushed by all those who saw her, she kept yearning
deeply and hoping impatiently for the day when the king would send for her
and restore her to her status. Because she knew that, though the king was
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aravyava kon eya, ma no abandonava enteramente de tenerle su amor. De
esta manera fueron pasando mezes i anyos; eya espera ke su marigdo, el rey,
la mande a tomar 1 1e aga ver su amor komo antes. El espera ke eya abandone

sus negros kaminos | ke se apronte para ir onde el

Entremyentres se topan enmedyo algunas mujeres ke tyenen entereso de esta
separasyon de el rey kon la reyna, i bushkan a tesher entrigas por azerla
aborreser ala reyna en 0jos del rey, i azer pyedrer la esperansa ke eya tyene

en su marigo.

Entre togo esto, uno delos 1jos, kerido del rey i de 1a reyna, se topa al
koryente de este pasaje, i [se] sela sovre todo dela malisya de estas mujeres
entrigantes. | kon su sensya i entelijensa aze de una manera a meter pas

entre sus kerigos djenitores (padre i magdre).

El kompoze un kante savrozo i mete en Ia boka de su madre (komo ke eya esta
avlando) unas palavras yenas de amor i de alavasyones por su marido el rey.

| va dando a saver ke, si aunke esta muy leshos de el, no tyene otro penseryo
mas ke en el, i ke todo su dezeo es ke le espanda la mano 't torne la resiva
komo antes. | de pasada va dando a konoser sus vertudes i sus buenas
kualidades de eya mezma, de manera a azer sontraer la amor de su byen

amado marido el rey sovre eya.

Ansi tambyen pozo en 1a boka del rey unas palavras de amor i konsolasyon
por su kerida mujer, i ke le asigura ke baste ke eya se repyenta de sus
negras manyas i torne al kamino derecho, nunka el olvida su amistad i esta

pronto a resiviria kon amor.
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angry with her, he had not totally renounced his love for her. In this way
months and years passed: she hoped that her husband, the king, would send
for her and would demonstrate to her his love as before; and he hoped that

she would abandon her evil ways and prepare herself to return to him.

In the meantime, there appeared some women with a stake in this
separation between the king and the queen who tried to weave plots to have
the queen hated by the king and to erode her hope in her husband. In the
midst of all this, one of the beloved sons of the king and the queen gets wind
of this episode and he is angry over the wickedness of these plotting yomen.
With his astuteness and intelligence, he somehow tries to make peace

between his beloved parents (father and mother).

He writes an appealing poem, putting into his mother's mouth (as if she
were speaking) words filled with love and praise for her husband, the king,
in which she states that her thoughts are completely with him, even though
she is far away from him, and that her only desire is for him to extend his
hand and to welcome her again, as before; and she goes on incidently, to
make known her own virtues and her good qualities, in order to draw upon
herself the love of her dearly beloved husband, the king.

Similarly, he also puts into the mouth of the king, words of love and
consolation for his beloved wife to assure her that, as long as she repents
from her evil ways and returns to the right path, he would never forget his
love, and that he is ready to receive her with love.
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Kon este ermozo kante ke kantava el savyo i entelijente ijo, fue kapavle a
azer aunar a su kerida madre kon su kerido padre. Ke ala fin del konto
entendyo ke era menester ke eya bushkara enderechar sus kaminos, i enpeso
azer ansi. | su sinyor, ke esto era 10 ke esperava, 1a mando a tomar kon

mucha kerensya i 1a incho de su buendad i amor mas ke antes.

Esto es el eshemplo ke topo el Rey Shelomo, i sovre esta entinsyon konpozo
este kante ermozo komo ke 1a dicha reyna, o el puevio de Yisrael, yora de
dezespero, keshandose del estado dezesperado ke se topan, i se van
rekodrando de 1o bueno ke tenian kuando estavan en su buen estado, komo
akea reyna kuando estava enel palasyo de su amado rey. | van azyendo las
alavasyones de su Santo Dyo, i mostrando ke aunke oy estan abatidos i
persekutidos, no tyenen otro penseryo ni otra esperansa mas ke en El. | de
otra parte el Santo Dyo aze las alavasyones de su puevlo, i da a saver ke El
ya supo lo ke eskojo por puevlo, i les dize ke todavia el, el puevlo, kale ke
enpese a tornar de 1o0s negros kaminos para ke sea meresyente de ser
resivido kon amor komo antes. | Shelomo kon rua” he-kadesh promete ke
esto tyene ke ser ala fin, ke el puevio tornaran | se arepintian de sus negros

kaminos, i seran protejados del Dyo Poderozo.

Esto es el eskopo i 1o kontenido djeneral de este livro, i aora deklararemos
kada pasuk | pasuk sovre este sujeto, sigun prometimos.

| savresh keridos lektores, ke ay algunos sinyores hahamim Zz/aranam 7/-
varane ke eksplikan el kontenigdo de este livro en otro senso, i 1o deklaran en
forma de dialogo entre 1a alma i el kuerpo--o0 en otros byervos--entre las
fuersas espirituales dela persona kon las fuersas del kuerpo. | vyendo ke de
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With this beautiful song which the wise and intelligent son sang, he
succeeded in reuniting his beloved mother with his beloved father. For in
the end she understood that she had to try to straighten her ways and she
began to do so. And her husband, who was waiting just for this, sent for her

with much love and filled her with his bounties and love, more than before.

This is the metaphor that King Solomon created, and he wrote this beautiful
poem with it in mind, whereby the said queen, or the people of Israel, cries
in despair, complaining about the desperate situation in which they find
themselves, and keep remembering the bounty they had when they were on
their good land, like that queen when she was in her beloved king's palace.
And they keep singing the praises of their Holy God end demonstrating that,
even though today they are weary and persecuted, their only thought and
hope is in Him. And on the other hand, the Holy God sings the praises of His
people, and informs them that He knew what He chose as a people, and He
tells them that they, the people, must begin to repent from their evil ways,
so that they will deserve being accepted with love, as before. And Solomon,
promises with the help of the holy spirit--\/7TIPT1 T that uitimately the
people will repent, forsaking their evil ways, and will be protected by the
Almighty God.

This is the general scope and content of this book, and now let us comment

verse by verse on this subject, as we promised.

Know, dear readers, that there are some rabbis, mey their memory be for 8
blessing, who explain the content of this book in another sense, commenting
in the form of a dislogue between the soul and the body, or in other words,

between a person’s spiritual forces and his corporeal forces. And when |
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esta eksplikasyon puedemaos retirar mucho provecho por el moral i el
Djudaizmo, me determini de deklarario tambyen en esta forma. Pero esta
eksplikasyon vo desharla para el kavo del 11vro 2e-azrst he-5Shem,
terminandose el deklaro del livro [1ivio!l entero en 1a forma ke enpesimos,
syendo es emposivie de mesklar en un pasuk, i mezmo en un kapitolo, 2
eksplikasyones ke no tyenen ningun raporto una kon otra, i 2s meter en

enbaraso al kerido lektor.
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say that we can derive many benefits on morality and Judasim from this
type of explanation, | decided to comment in this form as well. But 11TV
OW/T--with God's help, | shall leave this explanation to the end of the book,
by finishing the commentary on the entire book in the same form with which
we began, since it is impossible to mix in one verse, let alone in one
chapter, two explanations which have no connection with each other, and

would be a burden to our dear readers.



KAPITOLO 1

11 Ma%w) R oren 1Ty

Savresh ke los shirim --o0 las poezias ke ay en la literatura djudia son 3

sortes.

El uno es, una kompozisyon de unos versos reglados de una forma ke kada 4
0 S byervos termina las 2 o 3 letras de alkavo del byervo de unas mezmas
letras. | esto se yama s#/r saruzr. De esta sorte de poezia son 10s shirim
de nuestros illustres savyos despues del kativeryo, tales ke Ribbi Yehuda
ha-Levi, Ribbi Shelomo ibn Gabirol, Ribbi Avraham Aben Ezra, i muchos
komo eyos. El sigundo es una kompozisyon de unos versos kurtos para ke
sean leidos kon kante i kon boz savroza. Esta sorte de shirim se kompoze
la mas parte de unos versos de S o 6 byervos. Pero senplemente sovre unas
kuestyones altas i enchilekadas, o por alavar 1a grandeza del Kriador, o
para ensenyar la moral i la edukasyon ala djente o semejante.

De esta kualita de shir, son kaje todos los salmos de David, i el livro de

Mish/g | muchos kapitolos del livro /yyow

El treser sorte de shir es una kompozisyon de unas palavras de eshemplos
imajinaryos ekstraordinaryos kompuestos para alavar o afear una koza
fuertemente, o para treer la alegria o la tristeza. Ke kon la fuersa de la
imajinasyon delos eshemplos ekstraordinaryos, se araige en el korason del
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CHAPTER 1

1:1 AW WUR OvYn 1Y

Know that the O 1"Y Shirim--or poems found in Jewish literature are of
three kinds:

The first is a composition of some verses arranged in such a form that the
last two or three letters of every four or five words end with the same
letters. This is called 'TINIMN 71" . The poems of our illustrious sages
after captivity such as Rabbi Yehude he-Levi, Rabbi Solomon |bn Gabirol,
Rabbi Abraham Ibn Ezra, and many like them, are of this kind. The second is
a composition of some short verses to be read in chant and with a sweet
voice. This type of poem is composed primarily of verses with five or six
words, but deal simply with some deep and involved questions, or praise the
greatness of the Creator, or teach morality and education to the people or
the like.

Almost all the Psalms of David, the book of Proverbs and many chapters of

the book of Job belong to this category of poetry.

The third type of poem is a composition worded with imaginary and
extraordinary metaphors written to praise or to denounce something
strongly, or to evoke happiness or sadness, because under the impact of the

extraordinary metaphors imagined by the author his main intent takes root
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meldador el ekstrato dela idea de su kompozitor. Konke todavia entyende
muy byen el meldador ke las mezmas palavras dela poezia no son
verdaderas. | kuantos mas falsos i imajinaryos son los eshemplos dela
poezia, mas ermoza i estimada es akea poezia, komo disho un savyo 10N
1213 XIN "Y1, 1a ermozura i 1a buendad del shir es su falsia.

De esta kualita de shir, son 1a mas parte de 1as shirot de nuestra santa Ley.
Komo por egzempyo la shira ke disheron Moshe Rabbenu &/av ha-shalom i
Yisrael kuando salyeron de Misrayim la ora ke se razgo la mar. Onde dize
Y T NAN%7 WK T "A’ es ombre de gerra, A’ es su nombre.” ‘11 17"
N33 "7TX] ,"tu derecha A’ es enfortesida kon fuersa™ echt., echt,, ke es
byen entendido ke esto es un eshemplo imajinaryo i falso porke el Todo
Poderozo no es persona ke va gerrear, El no es kuerpo ke tyene braso
derecho. Ma esto es unos eshemplos por dar a entender 1a fortaleza i la
fuersa del alto Dyo ke es Todo Poderozo asta no aver limito. | ke el
kompozitor no topa unos byervos mas konvenivies para darse a entender
loke kere dizir ke kon unos eshemplos semejontes. Esta kuslita de shir es
mas estimado de todos, i no se permete ningun savyo de kompozer
semejantes poezias ke solamente por un eskopo muy emportante o por
arsigar en el korason delas personas las djustas idess i konoser i saver la
grandeza del Todo Poderozo o para azer konsolar 10s korasones delos
tristes i abatidos, o semejante.

De esta sorte de shir es el shir prezente, el livro Shir he-Shirim Sus
palavras mizmas no son verdaderas, i no son ke unos eshemplos imajinar-
yos por konsolar el korason del puevlo de Yisrael i enspirarie la feuzyai la
esperansa en nuestro Pagdre ke en los syelos sigun dishimos mucheas vezes.
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in the heart of the reader. Nevertheless, the reader certainiy understands
that the very words of the poem are not true, and the more unreal and
imaginative the metaphors of a poem, the more besutiful and precious is
that poem, like a sage who said |11 XIT1 "1"WT1 107 --the best part of
poetry is its prevarication. The majority of poems in our holy religion are
of this quality, as for example the poem which Moses our teacher, peace be
upon him, and Israel said when they went out of Egypt when the sea split,
where it says N/ TINAN?0 'K T . “The Lord is a man of war, the Lord
is His name” (Exodus 15:3). 131 "7TXI T 7)I'D" . "Your right hand, Oh
Lord, is fortified with strength, etc., etc, ~ (Exodus 15:6) for it is
certainly understood that this is an imaginary and untrue metaphor because
the Almighty is not a person to wage war. He is not corporeal to have a
right arm. Rather, this is a metaphor to describe the power and the strength
of the High God who is infinitely All1-Powerful for which the author, except
for such metaphors, doesn't have adequate words to expresss what he wants
to say. This type of poem is more appreciated than all the others, but no
sage ventures to compose such poetry except for a very important purpose
or to instill right ideas into the hearts of people, and to acknowledge and
realize the greatness of the Almighty or to console the hearts of those who

are sad and in despair, or the like.

The present book, Song of Songs, is this type of a poem; its very words are
not true, and they are but imaginary metaphors to console the heart of the
people of Israel and to inspire them with faith and hope in our Father who is

in the heavens, as was repeatedly said.
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Aora esto es la eksplikasyon de este pasuk MW R arwn 1Y |
es ke ya es savido ke Shelomo Ag&-/1e/e/r a/av he-shelam-+ompozitor de
este shir--era una persona muy savyo i muy kumplido, sigun disho el pasuk
por el O7TXN 230 0an', “se izo mas savyo de todas las personas™ i avio
kon su grande sensya 3000 eshemplos. | kompozo 1005 shirim. Aora dize
aki el pasuk este shir de Shelomo es shir de los shirim, kere dizir el mas
estimado i alavado de todos 1os shirim ke 120, sigun dishimos syendo el es

de la kualita superyor delas poezias, ke es el mas alavado de todos.

| ay ken dize ke loke eskrivyo el pasuk SA/r As-5hirim es por azernos
saver ke este shir de Shelomo /2g-/7e/eh &/av ha-shalam es uno delos dyez
shirim ke se disheron por boka de unos altos personajes por alavar ael
Santo Bendicho E) por 1as buendades ke aze syempre kon sus ijos en

djeneral i en partikular ke son los sigyentes.

1) es el shir ke disho Adam 4&-r7shon kuando supo ke por ze4w! del dia
santo de shabbat le perdono el Sinyor del mundo su pekado, sigun dize el
pasuk ‘IJI TV ary Y mnm , ke fue dicho de Adam Aeo-r7shan sigun
disheron rabbeteny zZihronsm 11-veraha

2) es el shir ke disheron Moshe Rabbenu a/ay Ag-shelam kon todo el puevio
de Yisrael, kuando salyeron de Misrayim i se les razgo la mar -- ¥am SuF-
i eskaparon por entero de sus persegidores, sigun dize el posut """ IX
131 IR I .
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Now, this is the explanation of the verse M7 WK OTWN 1Y . It is
well-known that King Solomon, peace be upon him, the author of this poem,
was a very wise and accumpiished person, as the verse says about him
O7XMN 730 03’ “He became wiser than anyone ~ (I Kings 5:11). And
in his great wisdom, he uttered 3000 proverbs and he wrote 1005 poems.
Now the verse here says that this Song of Solomon is the song of the
songs; that is to say the most appreciated and praised of all the songs he
wrote, since, as we said, it is a poem of superior caliber, it is praised more

than the others.

And there are those who say that the reason the verse states O "Wl 1"
Song of Songs is to meke us know that this song of King Solomon, peace be
upon him, is one of the ten songs which were said by prominent
personalities to praise the Holy One, blessed be He for the bounties which He
always performs with His children in general and with the following in

particular :

1] First is the song which Adam, the first man, sang when he knew that the
Lord of the world pardoned his sin by the merit of the holy day of Shabbat,
as the verse says TIWN OI'7 7'\ 7NN (Psalm 92:1) which was said by
Adam, the first man, as our Rabbis, may their memory be for a blessing,
said.

2] Second is the song which Moses, our teacher, peace be upon him, sang
with all the people of Israel, when they went out of Egypt and the sea--the
Sea of Reeds--split for them and they were saved forever from their
persecutors, as the verse says 11 PN/ 121 WA 'Y IX (Exodus 16:1).
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3) es, el shir ke disheron Yisrael en loke estavan en el dezyerto sekeozos
por agua i les aparejo el Dyo un pozo de agua manante ke iva kaminando kon
eyos, komo dize el pasuk TIXTI 171" NIX IR T TR

4) es el shir ke disho Moshe Rabbenu &/6v s&-shelam €) tyempo ke se iva
espartir de este mundo i kijo kastigar i doktrinar a su puevlo Yisrael.
Alora 1zo su kastigeryo en forma de shir, komo dize el pasuk 2113 NNV
IRITI "W ik 037.

S) es, el shir ke disho Yehoshua bin Nun kuando estuvo gerreando kon 5
reyes del puevio Amori en Gibeon al medyo de un dia de vyernes i enpesaron
Yisrael a persegir alos enemigos. Rogo alora Yehoshua al Dyo Santo ke
izyera detener al sol i ala luna onde se topavan por kontinuar en la
viktorya. | el Todo Poderozo oyo su boz i se detuvyeron el sol i la luna 36
oras enel lugar ke estavan asta ke terminaron de ekstreminar a todos los

enemigos sigun dize el pasuk 131 VIWIN 17T TX.
6) es, el shir ke disheron Barek i Devora kuando entrego el Todo Poderozo
en sus manos a Sisera i Yavin Rey de Canaan, i repozaron el puevlo de

Yisrael, komo dize el pasuk OVIT'IX 1d P73 TAT WL

7) es, el shir ke disho Hanna kuando el Dyo Poderozo oyo su rogativa i
paryo a Shemuel #&-Aav/, sigun dize el pasuk ‘121 T1IN 279511

8) es, el shir ke disho David Aa-/e/eh slav ha-shalam kuando 1o eskapo el
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3] Third 1s the song which Israel sang when they were in the desert thirsty
for water, and God prepared for them a well of flowing water which would

travel with them, as the verse says TINITI T FIR DR T T ‘

(Numbers 21:17).

4] Fourth is the song which Moses, our teacher, peace be upon him, sang
when he was about to depart from this world and he wanted to admonish and
advise his people Israel. So he made his admonishment in the form of a
song, as the verse says, TINITI T1T1"\W/T1 TIK 037 12N3 NnNVI (Deut. 32:1).

S] Fifth is the song that Joshua son of Nun sang when he was fighting
against the five kings of the Amorite people in Gibeon at noon on a Friday
when Israel began to pursue their enemies. Then Joshua implored the Holy
God to make the sun and the moon stop where they were so as to continue
with their victory. And the Almighty heard his voice and the sun and the
moon were stopped for 36 hours where they were until they finished killing
all their enemies, as the verse says, 121 VIWITT 27T IX (Joshua 10:12).

6] Sixth is the song which Barak and Deboreh sang when the Almighty
delivered into their hands Sisera and Jabin, King of Canaan, and the people
of Israel rested, as the verse says, OVII'IX 13 P31 MAT W/NI (Judges
5:1).

7] Seventh is the song Hannah sang when the Almighty God heard her
petition and she gave birth to Samuel the prophet, as the verse says 77011
121 MmN (1 Samuel 2:1).

8] Eighth is the song which King David, peace be upon him, sang when the



20

Dyo Poderozo de poder de todos sus enemigos i repozo de sus fatigas, sigun
dize el pasuk TIXIT "W AT 23 K 112 1T 3TL

9) es, el shir prezente ke disho Shelomo 4a-/fe/eh &lav ha-shalem kon
rush he-kagesh delantre el Sinyor del mundo por alavar su grandeza i
rekontar 1as vertudes i buendades del puevlo de Yisrael, i sontraer las
piadades del Dyo Santo sovre este puevio semen de sus keridos amigos,

gvail he-ol/am: Avraham, Yishak, 1 Yaakov &/ehem h&-shalom .

10) es, el shir ke somos aparejados el puevlo de Yisrael de dizir en tyempo
ke el Santo Dyo se rekordara de su puevlo, 1 nos salvara del kativeryo, i nos
eskapara de todos nuestros moles, sigun disho Yeshaya Aa-Noys a/ov
pa-shelom, 11 TN TUTT 1MW RINT O

| sovre esto, syendo este shir de Shelomo Aa-/7e/eh a/av ha-shalam es uno
de estos dyez shirim, eskrivyo el pasuk Shir Ag-Shir7n para azernos saver
ke este shir es estimado, syendo es uno delos dyez shirim afamados sigun
dishimos. | ay ken dize ke loke eskrivyo el pasuk SA/r Aa-Shirim es pera
ser romez i traermos a rekodro loke dishimos en la Aakdame, Ke este shir
es kompuesto de 2 partidas de shir. La una es la poezia i alavasyones ke
aze el puevlo de Yisrael a su byen amado Dyo, i deplora de el su amistad i
su proteksyon. | |a sigundae es las alavasyones ke aze el Dyo de su kerido
puevlo, i 1as konsolasyones ke le da en prometyendole de apiadarse de el i
protejario de amistad. | sovre esto eskrivyo SA/ir se-Shirim, keryendo
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Almighty God saved him from the power of all his enemies and he rested
from his weariness, as the verse says NT"WM 12T 220K N2 77121
NIXIT (11 Sam. 22:1).

9] Ninth is the present song which King Solomon, peace be upon him, said
with the holy spirit--\W/7TIP2T NN -- before the Master of the world to
praise His greatness and recount the virtues and bounties of the people of
Israel, and to draw the Holy God's mercy over this peopie, the seed of His
beloved friends, the patriarchs Abraham, |saac and Jacob, peace be upon
them.

10] Tenth is the song which we, the people of Israel, are prepared to sing
when the Holy God shall remember His people and redeem us from captivity,
and save us from all our hardships, as the prophet |saiah, peace be upon him,
said, 101 TN "WN "W RINN O (1saiah 26:1) [Targum SAir he-Shirim
1:1].

That is why, since this song of King Solomon, peace be upon him, is one of
the ten songs, the verse states Song of Songs to let us know thet this
song is precious, since it is one of the ten famous songs, as mentioned
before. And there are those who say that the reason why the verse states
Song of Songs is to remind us with a hint of what was said in the TIDT71
Introduction, that this song consists of two distinct parts: the first is the
poetry and the praises which the people of Israel says to their beloved God
while deploring His lack of love and protection. And the second is the
praises which God says of His beloved people, and the consolations He gives
them by promising to have mercy on them and to protect them with love.
And that is why he wrote Song of Songs meaning that this song is
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dizir ke este &4/ es kopuesto de dos s4//7/77.

1:2 119 nipwio "1pwy

El puevlo de Yisrael, vyendose en kativeryo, aborresido i persekutido de
muchos enemigos, se rekodra de 1as buendades i amistades ke le tuvo echo
el Dyo Santo, entonses kuando 1o izo kitar de Misrayim kon muchos
milagros i maravias, i del dia tan estimado 1 alavado, onde se le aparesyo
su Providensya en el monte de Sinay i fue venturozo de sintir de boka del
Dyo 10s dyez mandemyentos dela Ley. | aors, viendose manko de todo
bueno, se asemeja a akea reyna ke dishimos en el masha/, ke, topandose
separada i apartada de su marido, su bien azedor i protektor, se rekodra de
1o bueno ke tenia kuando estava en pas i amor kon su kerido amado,i del
fondo de su korason yora i dize: “Ah, ken me dyera i mi kerido amado se

aserkara de mi komo antes i me bezara delos bezos de su boka.”

(Dela fuerte imajinasyon ke syente avlando esto, le parese komo ke esta
avlando kon el, facha kon facha, i dize): Ke tus amores i kerensyas me son
mijores ke todos los visyos i pasa-tyempos i bevrajes savrozos komo el

vino.

Ansi dize el puevlo de Yisrael: Ken me dyera i ser venturozo ke pozara su
Shehing--su Providensya--kon nozotros komo antes, i ovedesyeramos a
sus komandos, komo fue akel dia santo ke tus kerensyas - tener el onor de
ser kerigo de tu parte--nos son mas mijores ke todos los visyos i plazeres

de el mundo.



composed of two songs
1- 213 Mpgwin "1pw

when the people of Israel see themselves in captivity, hated and persecuted
by many enemies, they remember the bounties and signs of friendship which
God Most Holy had done for them, when He brought them out of Egupt with
many miracles and wonders, and that meaningful and praiseworthy day when
God's Providence appeared on Mt. Sinai as they were fortunate to hear from
God's mouth the Ten Commandments of the Law. And now seeing themselves
deprived of all good things, they compare themselves Lo that queen whom we
mentioned in the parable. She finds herself separated and driven away from
her husband, her benefactor and protector, and she remembers the well-
being she enjoyed when she was on good terms with her dear beloved. And
from the depth of her heart she cries and says, “Oh, would that my dear
beloved were to come near me as before and kiss me with the kisses of
his mouth.”

(Due to the strong impression evoked by these words, she feels as if she
was speaking with him face to face, and says:) “To me your affections
and yearnings are better than all the enjoyments and amusements and

delicious drinks like wine.”

Thus says the people of Israel: “wWould that | were fortunate enough for Him
to place His Sheching--His Providence--in our midst as before so that we
would obey His commandments, as on that sacred day when Your yearnings-
to have the honor of being loved by You- are for us better than ail the

enjoyments and pleasures of the world.”
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1:3 o' JIaw Nt

(E1 puevlo de Yisrael enpesa a rekontar 1as alavasyones del Dyo Santo komo
akeya reyna ke aze las alavasyones de su marido, el rey, i dize): A el
guezmo de tus buenas azeytes i golores de parfumeria, ke guezman de tan
leshos, te izites una buena fama, ke el ke nombra tu nombre, le parese
komo ke tyene delantre vazyado el buen azeyte de almiskle ke tyene una
golor muy fina, i por esto, muchas donzeas te amaron. Ansi dize el puevlo
de Yisrael, ala fama de tus milagros i maravias i tu barragania i tu poder
grande ke mostrates entonses por el amor de tu puevio, de sintir tu
nombradia te amaron mizmo muchas donzeas - personas de otros pueaas

komo Yitro i Rahav - i resivyeron tu Ley santa por tu amor.
1:4 TIXIN 1IN "1J¥0

(E1 puevlo de Yisrael kere azer atirar 1as piadades del Dyo Santo, ke poze
su Providensya sovre el, i se asemeja ala reyna ke va rogando i diziendo):
Tu mi kerido amagdo, solamente yamame a tu lado i yo korrere detras de ti.
Azme entrar a tus kamaretas, ayi nos agozaremos i nos alegraremos kon i1,
mentaremos tus kerensyas i tus amistades ke son mas savrozas ke el vino.
| sin dubyo, no ay ken me afee por esta ardyente amor ke tengo kon ti,

syendo es tus buenas virtudes i derechedades ke te azen amar.

Ansi dize el puevlo de Yisrael. Tu, nuestro kerido i Santo Dyo, amostramos
un enpesijo de kerensya i salvasyon, | nozotros korreremos detras de ti.

Fraguamos la kaza santa, i nos agozaremos i nos alegraremos kon ti,
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1:3 0"l 7w 1Y

(The people of Israel begin to recount the praises of God Most Holy, like that
queen who praises her husband, the king, and say:) “"With the scent of
Your fine oils and the fragrances of Your exquisite perfumes, smelled
from afer, You have made Yourself a good reputation. Anyone who
mentions Your name thinks that good musk oil of fine fragrance is spilled
before him. That is why many maidens have loved You.” Thus the
people of Israel say; "By the reputation of Your miracies, wonders and
mighty acts, and the great power which You then displayed for the sake of
Your people, who mention Your name, even many maidens have loved You
(persons from other peoples like Jethro and Rehab) and have received Your

holy Law for Your sake.”
1:4 NIXIN INK "13W0D

(The people of Israel wish to solicit the mercy of God Most Holy for Him to
place His Providence over them. They compare themselves to the queen who
prays and seys:) “You, my deer beloved, just call me to your side and |
would run after you. Let me enter your chambers. There let us
enjoy ourselves and let us rejoice with you. Let us mention your
yearnings and your affections, sweeter than wine. Undoubtedly, no one
can blame me for this ardent love | have for you, since your good virtues and

upright deeds render you lovable.”

Thus says the people of Israel: "You, our dear Holy God, show us the
beginning of Your will and salvation, so that we will run after You. Build

for us Your Holy Temple so that we may enjoy and rejoice with You. Let
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alavaremos tus ovras bendichas i los milagros ke azes syempre kon
nozotres, ke son mijores ke todos los visyos del mundo, tus derechedades i

tus buendades te azen amar.

| 1oke eskrivyo el pasuk T1XI1] 7INMK "JJWN sontraeme, korrere detros
de ti--ke paresen 2 byervos, uno kontra de otro, ke kuando ay
sontraedor--travador--no es konvenivle de korrer detras, komo ken korre
para alkansar a alguno. Aunke es savido ke en los shirim o las poezias no
se aze tanto atansyon en las eskrituras puntuaimente, kon todo, ay ken dize
ke kijo azer aluzyon (ser samez) ke 1a rogativa del puevio de Yisrael ael
Todo Poderozo es ke nos de korason bueno para servirio delas dos sortes ke
son: mi-yire ume-aheve . | es ke ya es savido ke ay dos medyos para sirvir
i ovedeser los komandos del Todos Poderozo. El uno es servirio de myedo i
temor, ke konosyendo su podestania i barragania, ke todo loke kere azer
puede sin ke ayga ken 1o defenda en ninguna koza, syendo el solo i uniko es
el patron i rijidor del mundo, este penseryo aze traer ala persona la temor
del Kriador i le enspira el myedo de paser sus komoandos del espanto no sea
ke se ensanye sovre el i 1o apene por sus pekados. El sigundo sorte es,
servir al kriador me-ahsve de amor. Kere dizir ke parando myentes 1a
persona i konosyendo la grandeza i la alta valor del Dio Santo, le entra su
amistad en el korason i bushka azer todos sus komandos, komo akel ke
bushka azer 1a veluntad de su ijo kerido i regalado, no por ningun myedo ni

espanto, otro ke por su amor ke lo tyene kavakado en su korason.

Estas 2 sortes de ovedeser i servir a Dyo, aun ke la ultima, ke es de amor,
es mas estimada, kon todo i 1a primere tambyen es muy menesteroza, sigun
esta deklarado en los livros delos Sinyores Aahme Aa-/Tusar alehem
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us praise Your blessed deeds and miracles which You always do for us. They
are better than the enjoyments of the world. Your righteous deeds and
Your bounties render You beloved.

The intent of the verse TIXIN] 7T7INX 1JWND draw me after you, let us
run after you, seem to be two mutually exclusive words, for when there is
a puller--one who is drawing--there is no need to run after anyone as if to
catch him. Even though it is known that in poems and poetry strict
adherence to the literal word is not observed, some say that the intention
was to allude (to hint) to the prayer of the people of Israel to God Almighty
so that He would give us a good heart to serve Him on two levels which are-
=TIX™1'7 out of fear and TATIXM out of love. It is well known thet there
are two methods of serving and obeying the commandments of the Almighty.
The first is to serve Him out of fear and awe based on the knowledge of His
dominion and mighty acts. He can do anything He wishes without anyone
being able to restrain Him since He is the one and only master and ruler of
the world. This thought brings people to the fear of the Creator and inspires
them with the dread of transgressing His commendments for fear thaet He
may become angry with them and punish them for their sins. The second
level is to serve the Creator MITIXM out of love. That is to say by being
careful and knowing the grestness end worthiness of God Most Holy, His love
enters one’s heart and one tries to fulfill all His commandments, as someone
who tries to fulfill the will of his dear and only son, not because of any fedr

or dread, but rather because of his love which is inscribed upon his heart.

Even though the latter of these two levels of obeying and serving God--out
of love--is more precious, nevertheless, the first is quite necessary, as it
is stated in the books of the Sages, peace be upon them, in the Muser
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Aa-shelom Sovre esto, tomo el pesuk esta manere de byervos 'JJ\/1)
TIXIN] 7'INX keryendo dizir ke el puevlo de Yisrael rogamos al Dyo ke nos
sontrayga, ke nos trave, kere dizir ke nos de fuersa para servirlo de myedo
i espanto, komo akel ke se va indo detras del ke lo esta travando. |
tambyen, ke nos de poder para korrer detras de el, sin aver travador, kere
dizir ovedeser sus komandos i servirio de amor i korrer detras de sus
komandos de nuestra propya inisyativa, sin myedo i espanto de ningune

koza, otro ke por su amor.

1:5 THXI "I TTuny
1:6 FIMIMINY "IXY "X 7K

(Los enemigos de Yisrael - los antisemitas - se burlan kon menospresyo de
este puevlo, no mas ke por kavza de sus relidjyon. Eyos 1o konsideran komo
una espesya mas basha de todos los kriados, i les traen a rekordo sus negro
komporto i sus pekagdos enormes ke azian en tyempo de sus bueno. Alora
responde el puevlo de Yisrael (komo ke esta aviando kon sus enemigos) i se
asemeja ala reyna ke dishimos ke sus komblesas i enemigas le enspiran el
dezguste i el dezespero de si para si, i eya les responde): (S) Vozotros,
ijos de Yerushalayim, mis komblesas, no pensesh ke mi amigo, el rey, me
aborresyo porke esto morena i enpretesida. Saved, ke aunke so morena, ma
so #rmoza. | aunke paresko komo las tyendas delos Kedarim (un puevlo ke
abita syempre en los kampos kon tyendas) ke syempre son empretesides
del sol i 1a luvya, ma me es muy fasil enblankeserme i azerme komo las
telas i kortinas del palasyo de Shelomo. (6) | no me veash kon dezdenyo
por loke esto enpretesida. Saved ke esto no es de mi natura, es la kavze

del sol ke me miro mucho i me izo empreteser. Porke mis ermanos, ijos de
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Literature. That is why the verse contains such words NXIT1 7"INK "1JwWN
to convey the notion that we, the people of Israel, pray to God that He should
draw us, that He should pull us, that He should give us the strength to serve
Him out of fear and awe, like ane who goes behind the person who is drawing
him. And also that He should give us strength in order to run after Him,
without there being a drawer other than His love, that is to say to observe
His commandments and to serve Him out of love and to run after His

commandments of our own initiative, without any fear or trepidation.

1:5 THXI "IX TNy
1:6 TININY "IRY IR 7K

(The enemies of Israel--the anti-semites--mock this people with scorn for
no other reason than their religion. They consider them as a species lower
than all creatures, and they remind them of their bad behavior and their
enormous sins which they committed during their glory days. Then the
people of Israel respond --as if they were talking to their enemies--and
compare themselves to the above-mentioned queen whose female entourage
and enemies generate in her a feeling of disgust and despair about herself,
and she responds:) [S] “You, daughters of Jerusalem, my companions, do
not think that my friend, the king, hates me because | am tan and darkened.
Know, that even though | am tan, | am beautiful; and even though |
resemble the tents of Kedar (a people dwelling in tents on the fields)
always darkened by the sun and the rain, nonetheless, it is very easy for me
to become as white as the drapes and the curtains of Solomon’s palace. [6]
Therefore, do not 1ook upon me with disdain because | am darkened.
Know that this is not my natural color, it is due to the sun which

blackened me because | was overexposed to it. For my brothers, sons of
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mi madre, se ensanyaron kon mi i me forsaron de ser guardiana delas
vinyas en medyo dela fortaleza del sol, myentres ke no era abituada a ser
guardiana ni de mi vinya mizma, i es por esto ke esto empretesida. Me ke
me es muy fasil a azerme blanka sigun loke es de mi natura, 10 ke no sosh
ansi vozotras, mis enemigas, ke de natura sosh pretas ke nunka vos

puedesh enblankeser.

Asemeja esto djustamente a akea esklava negra (preta, del trivo delos
negros) ke fue un dia a inchir agua dela fuente. Su kompanyera la ve ke
esta muy alegre i gustoza, demandandole la kavza de esta alegria, le
responde la negra: “Tengo mucha razon de estar muy alegre, syendo esto
muy sigura ke en pokos dias, mi sinyor va divorsar (kitar) a su mujer i me
va tomar a mi.”

"Porke razon?”, le demando su kompanyera.

“Porke le vido 1as manos enpretesidas de karvon,” le respondyo la negra. A
loke le dize su kompanyera, "estas manos enpretesidas de karvon, es muy
fasil ke se enblankeskan en lavandose mucho byen kon agua i shaven, 1o
kual tu negregor es de natura ke no tyenes nunka esperansa de ser
enblankesida.

Ansi dize el puevlo de Yisrael a sus enemigos. No pensesh ke el Dyo
Poderozo nos aborresyo definitivamente por nuestros pekados. Si aunke
estamos enpretesidos de pekados verso el Dyo, ma nuestro prensipyo i
nuestra rasa es ermoza, ke si aunke estamos enpretesidos komo las
tyendas de Kedar, nos es fagil kon ZesAuys 1 repentimyento de nuestros
pekados, enblankesermos komo las tyendas de Shelomo. | no tenesh dirito

de menospresyarnos por los pekados ke tuvimos echo en tyempo de nuestro
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my mother, became incensed with me and forced me to become the
guardian of the vineyards in the midst of the heat of the sun, while |
wos not accustomed to be the guardian of even my own vineyard,
ond that is why | am derkened. But it is very easy for me to become white,
as that is my natural color, which is not the case for you, my enemies, for

you are naturally black, unable ever to become white.”

This is exactly similer to that negro slavegirl (black, from the tribe of the
negroes) who went one dey to get weter from the fountain. Her companion
seeing that she was very joyful and happy, asked her the reason for her joy.
The negress answered: “| have ample reason to be very joyful, since | am
convinced that in a few days my master will divorce (separate from) his
wife and marry me.”

“Why so?" asked her companion.

“Because | saw her hands blackened with coal,” answered the negress.

To which her companion said: "It is very easy to turn these hands blackened
with coal into white by washing them thoroughly with soap and water, while

your blackness is by nature, you have no hope of becoming white.”

Thus do the people of Israel say to their enemies. Do not think that the
Almighty God has despised us permanently on account of our sins. For
although we are darkened by sins against God, still our origin and our race
are beautiful, for although we are darkened like the tents of Kedar, it is
easy for us to become white like the curtains of Solomon through feshuwve
i.e., the repentance of our sins. Therefore, you have no right to despise us
on account of the sins which we commited involuntarily in our glory days.
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bueno, porke no era esto de nuestra propya veluntad. Eramos forsados de
nuestros vizinos, ijos de nuestra madre, los diferentes puevios de la
tyerra ke frekuentavamos (ywusheavemas) kon eyos. Estos nos izyeron
forsar a ke guadraramos sus vinyas, ke 10s sigyeramos en sus negros uzos i

no nos deshavan guadrar nuestra vinya, azer 1os komandos de nuestra santa

relidjyon
1:7 W01 NANKY 2 110

(E1 puevl‘o de Yisrael entyenden en fin ke loke van a tener repozo i bueno es
en abandonando sus negras manyas i azyendo la veluntad del Dyo Santo. | le
rogan ke les de a saver ke manera es loke deven azer por serle agradavle.
Asemeja ala reyna ke esta separada de su marido ke, entendyendo ke eya
kale ke bushke irse detras de el azerle su veluntad, le dize): Tu mi kerido,
el ke te ama mi alma, denonsyame, dime, onde es loke apasentas tus ovejas
(el titolo de pastor era muy estimado entonses ke asemejavan al pastor
alos reyes i alos mas grandes personajes) i onde es lo ke las azes echar
oras de medyo dis, i yo ire ai por toparte. Ke porke sere komo bolando de

lugar en lugar sovre los revanyos de tus kompanyeros por topar tu lugar?

Ansi roga el puevlo de Yisrael a el Dyo Poderozo. Tu, Sinyor del mundo, el
ke ama mi alma, denonsyame, dime komo es 1o ke apasentas tus ovejas,
kualo es nuestro dover por azer tu veluntad? Porke ke sea komo bolante de
lugar en lugar? Porke ke ayga en nuestro puevio djente ke no sepan kualo

es el kamino derecho i bushken a irsen a otros revanyos?
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we were forced by our neighbors, children of our mother, the different
peoples of the land with whom we associated ( yuwwshesvamas). They forced
us to guard their vineyards, to follow their bad habits, while they did not
allow us to guard our vineyard, to obey the commandments of our holy

religion.
1:7 "WA1 NANKY "2 1IN

(The people of Israel finally understand that they will have rest and
prosperity only by abandoning their bad habits and doing the will of God Most
Holy. And they implore Him to inform them of what they must do to be
pleasing to Him. [This is] like the queen who, being separated from her
husband, realizes that she must follow him and do his will, [and] says to
him:) “You my beloved, whom my soul loves, advise me, tell me where
it is that you graze your sheep and where you make them lie down
at noon, so that | can go there to find you. (The title shepherd was highly
valued then, for they compared kings and important people to the shepherd.)
why should | be drifting aimlessly from place to place over the
flocks of your companions to find your place?”

Thus do the people of Israel implore God Almighty: “You, Master of the
world, whom my soul loves, advise me, tell me how do You graze
Your sheep? What is our obligation to do Your will? Why should | drift
aimlessly from place to place? Why should there be amongst our people

persons who do not knoyr the right way and who seek to go to other flocks?”
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1:8 77 VIN X7 OX

(E1 rey syente las palavras de su amada la reyna, i su dezeo de irse onde el
i le responde): Tu mi kerida amada, |a ermoza entre las mujeres, si no
saves onde es mi pozada i onde es lo ke apasento mis revanyos, i tyenes el
dezeo de sigyirme i venir onde mi, salte i kamina detras delas patadas
delas ovejas, i apasenta tus kavretos mas ariva de los pastores, ai es 1o ke

me puedes topar, 1 ser serka de mi.

Ansi responde el Santo Dyo a el puevlio de Yisrael: Tu mi ermozo puevio
entre los puevlos, si no puedes saver de ti mezmo kualo es mi veluntad i
mis komandos, salte de este penseryo i vate detras delos uzos de tus
padres i embeza a tus ijos sigyir sus kaminos. | alora tu seras
meresyente de ser mas estimada i mas ariva de resto delos puevlos
dirijidos por los s&7m de ariva.

1:9 V3 1373 "NoI0?Y

1:10 O UM 7"N7 U]
1:11 )2-NVI anT un

Tu mi kompanyera, dize el rey a su byen amada (ansi 1a nombra
“kompanyera™ de mucha kerensya) sos en mis 0jos mas estimada de todas
tus komblesas i te asemejo ala kavaya (kavayo embra) entre 1a kavayeria
de Paro, rey de Edjipto (los buenos kevayos son del Edjipto) ke bria mas ke
todos. Ansi tus buenas vertugdes i kualigades pasan ael resto de mujeres.
Tus keshadas son ermozas ke meresen ser adornadas i afyetadas kon
_rangos de djoyas, i tu garganta pertenese ser adornagda kon restas de

perlas i pyedras presyozes. | yo no maenkare de adornarte sigun tu merito i
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1:8 17 °vIn XY ox

(The king hears the words of his beloved, the queen, and her desire to come
back to him, and answers her:) "You my dear beloved, the most beautiful
among women, if you do not know where my resting place is, where |
graze my flocks, and you wish to follow me and come home to me, start
walking in the footsteps of the sheep, and graze your kids above
the shepherds. There you can find me and be close to me.”

Thus replies God Most Holy to the people of Israel: “You, my most beautiful
people among the peoples, if you cannot determine on your own what my
will and my commandments are, get out of your mindset and follow the
customs of your ancestors and teach your children to follow in their ways.
Then shall you deserve to be more valued and to be placed above the the rest

of the peoples who are ruled by the ministers above.”

1:9 N¥13 1311 "NoI0Y
1:10 O UN1 N7 ux1
1:11 72 vV ann un

The king says to his cherished love; “You, my companion, (thus he calls her
"companion” out of great fondness) are in my eyes more valuable than your
retinue and | compare you to the mare (the female horse) amongst the
chariots of Pharaoh, King of Egypt, which stands out more than all others.
(Good horses are from Egypt.) Thus, your good virtues and qualities surpass
those of other women. Your cheeks are beautiful and deserve to be
adorned and embellished with rows of jewelry; your neck deserves to
be adormed with strings of pearls and precious stones. As for me, |
shall indeed adorn you according to your merit and | shall make for you
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te are rangos de oro kon pinturyas de plata.

Ansi dize el Dyo Santo a su peuvlo Yisrael: Tu, mi kompanyera i kerido
puevlo, sos estimada en mis 0jos mas ke tus enemigos:. Ay en ti personas
estimadas ke meresen ser adornados i inchidos de todas las buendades.

Vendra tyempo ke sigun tu meresimyento te pagare de todo bueno.

Ay ken eksplika estos pesukim 7 - 11 de esta manera: | es ke el puevlo de
Yisrael vyendosen entornados de sus enemigos i persigidores, se enkoraja i
roga del Todo Poderozo, dizyendo: Sinyor del mundo, denonsyame komo va
ser nuestra egzistensya? Komo vamos a somportar estas indjustisyas de
nuestros enemigos antisemitas ke nos keman komo el sol del megyo dia!
Porke sere komo akea limunyoza enbuelta kon la kara tapade mirando de

enfrente los revanyos de tus kompanyeros?

Si no saves, tu mi ermozo puevlo - responde el Kriador - komo va a ser
esto, salte del estado aktual i mira a ver 1as patadas de las ovejas.
Enbezate delas ovras delos antiguos tus padres ke se eshemplaron eles
ovejas, i estate siguro ke va venir tyempo onde vas a pasear mizmo a tus
kavretos, no kere dicho tus grandes personajes mas ariva de 1as moragas
de los otros pastores. | no te espantes no sea tu fin en este kativeryo, por
tanto ke te persigen tus enemigos. Ke esto asemeja alos kavayos en la
kavayeria de Paro, kuando pasaron Yisreel en salyendo de Misrayim por la
mar, ke los kevayos delas kuatreguas de Paro korrian kon mucho dezeo ela
mar, ke les paresia las olas dela mar komo unas kavayas, ke iven
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necklaces of gold with silver studs.

Thus says God Most Holy to His people Israel, “You, my compenion and
beloved people, in my eyes you are more valued than your enemies. There are
amongst you valuable people who deserve to be adorned and filled with all
bounties. There will come a time when | shell pay you with well-being

according to your just desert”

There are those who explain verses 7-11 in this manner: It so happened that
yhen the people of Israel saw themselves surrounded by their enemies and
persecutors, they took courage and implored the Aimighty, saying: “Master
of the world, advise me on the manner of our existence. How are we to
endure the injustices of our enemies, the anti-semites, who scorch us like
the midday sun? Why should | be like a veiled mourner with her face

covered--watching from afer the flocks of Your companions?”

"If you, my beautiful people, do not knoyw hovr this shall be,” answers the
Creator, "get out of your present condition and try to see the footprints of
the sheep. Learn from the deeds of your forefathers who compered
themselves to the sheep. Rest assured that there shall come a time when
you shall graze your kids, not to mention your leaders, above the dwelling
places of the other shepherds. Do not be afraid that your end will come

through this captivity.

“Even though your enemies persecute you, their fate shall be like Pharaoh's
chariots. They are like the horses in Pharoah's cavairy when Israel, going
out of Egypt, crossed the sea. Those horses in Pharaoh's cavalry ran
passionately towards the sea, mistaking the waves of the sea for mares
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aprovecharsen de eyas, i sus fin fue ke eyos i sus kavayeros se undyeron en
la mar. Ansi todos tus enemigos los antisemitas ke te persigyen pensan de

tener provecho kon esto, ma sus kavo va ser komo las kuatreguas de Paro.

1:12 13001 70N v
1:13 72 717 an Ny
1:14 9 77 83N 210wuR

(E) puevlo de Yisrael rekonose las buendades ke el Dyo izo i aze syempre
kon nozotros i lo alava dizyendo): Aun ke mis espesyas i mis golores
buenas dyeron sus buen guezmo en loke mi sinyor el rey esta reskovdado en
su pranso, tenyendo toda sorte de goiores delantre el, i kon todo, mis
buenos guezmos plazyeron a el mas ke todos--aun ke nuestras buenas ovras
plazen delantre el Sinyor del mundo mas ke las ovras de nuestros
adversaryos, kon togdo esto, 1as enormes mersedes ke el izo i aze kon
nozotros, pasan a todas nuestras ovras, komo un atadero de almiskle ke su
buen guezmo pase o toges las golores. | rogo sovre esto ke ansi kontinue
syempre a estar entre mis pechos--mi korason--syendo sus maravias i sus
mersedes son muy sublimas komo el guezmo del razimo del kofer (una
espesya muy goloryoza) kuando esta en las vinyas de En Gedi (un lugar en
Eres Yisrael) ke su guezmo es muy ekselente.

1:15 "TI'y1 nat |an

(E] Poderozo Dyo rekonose 1a valor de su puevio i 1o alava): Tu mi kerido
puevlo--dize el Sinyor del mundo--tu eres ermoza, tyenes buenas
kualidades i virtuges, | tus ojos son komo de palombinos ke no aleventen
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ready to mate. Drowning in the sea was their fate and that of their riders.
This, too, will be the fate of all your enemies, the anti-semites, who
persecute you and plan to take advantage of you, but their destiny will be

like that of Pharaoh's chariots.”

1:12 12001 7any TV
1:13 2 "7 an Ny
1:14 "7 "7 183N 210X

(The people of Israel acknowledge the bounties that God did and always does
with us and praise Him, saying:) While my spices and my sweet fragrances
have given forth their good scent as my master, the king was reclined at
his banquet having various other fragrances before him, nevertheless, my
good scents pleased him more than all others. Even though our good deeds
are more pleasing before the Master of the world than the deeds of our
adversaries, nevertheless, the great mercies that He has done and does for
us surpass all of our deeds like a sachet of musk whose good scent
surpesses all other fragrances. That is why | pray that He should continue
to be between my breasts--my heart-- since His wonders and His
mercies are outstanding, like the scent of henna clusters (a strong
smelling spice) whose smell is excellent when it is in the vineyards of

Ein Gedi (a place in the land of Israel).
115 °"T°'¥71 At m

(The Almighty God acknoyvledges the value of his people and praises them):
"You, my beloved people,” says the Master of the world, "you are

beautiful, you have good qualities end virtues, and your eyes ere as



30

0jos & ninguna kriansa mas ke a su konsorte &8¢ zug ansi tu no te sontraes
detras de otros dyozes, es ansi dunke tu ermozura, tus buenas virtudes ke
te azen amar.

1:16 *TIT Na° I
1:17 O°TIX 1°913 g

(Respuesta del puevlo): Tu nuestro santo i kerido Dyo, ermozo i
kerensyozo, ke tus buendades i mersedes ke azes kon nozotros son muchas,
ke mizmo izites asta un grado ke aprontates nuestro lecho--lugar de
nuestro repozo--komo un arvol revedrido, i 1as vergas--las morades--de
nuestra kaza las izites de palo de alarzes, i nuestros salones--lugar onde
azer 1a promenada--de palo de beroshim (un pino muy alavado), ansi nos
fraguates 1o Kaza Sante i el Zef Ao-/Tikdes/r de uns maners muy estimada,
i el Bet Kodesh ha-Kodashim (\uger de poner el dron ho-Kodesh) de una

manera ekstraordinarya.

(Otra ekspliksyon del pasuk 7 '1J1*2 TN, i lo ke sigye en forma de
dialogo entre el puevio de Yisrael kon el Dyo Santo):

(7) Sinyor del mundo--dize el puevio de Yisrael--denonsyame, amado de
mi alma--komo me vas a pasentar, a giarme en este kativeryo entornado de
muchos enemigos? | komo vamos o tener repozo a sostener el Djudaizmo
kon tantas persekusyones? Porke sere komo una enbuelta indome kon los
ojos tapagdos sovre los revanyos de tus kompanyeros! Sovre esto az tu por
tu nombre el Santo, i poza tu Providensya sovre nozotros por no pedrer
nuestra egzistensya Aas ve-shs/am, sigun izites kon nozotros en
Misrayim, mizmo ke no eramos meresyentes.
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those of doves who do no 11Tt up their eyes lo any creature other than
their mate, spouse--248f cug 11 711 . You, too, are not drawn to other gods;
that is why your beauty and your good virtues make you loved.”

1:16 N7 TIAT I
1:17 O ITN 0np

(The people’s answer): You are our holy and beloved God, beautiful and
caring, whose bounties and mercies for us are many, to the point of even
preparing our bed--our resting place like a verdant tree. The beams -
the habitations--of our house You have made them of cedar wood; and our
porches where we take our walk, of cypress wood, an outstanding varety
of pine. That is how You have built for us the Holy Temple and the Sanctuary
in an admirable fashion and the Holy of Holies, (where the Holy Ark was

placed) in an extraordinary way.

Another explanation of verse 7 ‘131 *7 T177'171 and what follows, in dialogue

form between the people of Israel and God Most Holy:

(7) "Master of the world,” says the people of Israel, “inform me, my
soul’s beloved, how will You graze me, to guide me in this captivity,
surrounded as | am by many enemies? With so many persecutions, how shall
we have the opportunity of maintaining Judaism? Why should | be as one
who is veiled, going about the flocks of Your companions with my
eyes covered? On account of this, act for the sake of Your holy name and
place Your Providence over us, as You did with us in Egupt, even though we
were not deserving, so that we shall not lose, God forbid, our existence.”
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(8) (E1 Sinyor del mundo): Tu, mi puevlo ermozo, si no saves ke manera va
ser tu egzistensya en este estado, sal i mira a tus djenitores antiguos, ke
manera se sotometian eyos ala veluntad de Dyo, 1 resivian muchos
kastigeryos i apretos kon amor. | no te espantes por tu egzistensya, ke
vendra tyempo onde pasentaras a tus kavretos mas ariva delas moradas

delos pastores.

Kontinuasyon

(9) Kuanto a loke dizes ke poze mi Providensya sovre ti komo ize en
Misrayim, es verdad ke en loke eras en Misrayim, syendo mizmo kaji igual
alos Misriyim--komo es la kaveya en la kuatregua--ke no erass entonses
entera kumplida, kon todo te konsideri komo mi kompanyera i te kiti de
akel negro estado. Pero entonses, (10) eran adornadas tus keshadas kon
frenos, i tu gorgonto kon restas. Tuvites entonses dos grandes ovras ke
por eyas meresites todo bueno. Prima, ke te sotometites enteramente a mi
veluntad, komo uno ke tyene freno en sus keshadas, ke no se menea por
ninguna parte, i kon un pedaso de masa sin levdar salites del Edjipto kon
mujeres i kriaturas sin saver onde ir i onde venir, solamente por ovedeser
mi komando por boka del Pastor Meemsn (Moshe Rabbenu &/ay hs-shalom)
sigun dize el #ov/ *NK TIN3Y TRV NINK IV TON 772 1031
NIVINT X7 PR 13701, | sigunda, ke resivites el yugo de mi Ley i de
mis komandos kon mucha kerensya i amor, komo akel ke adorna su garganta
kon restas de pyedras presyozas i djoyas ermozes, no komo akel ke ovedese

por fuersa. Pero agora mankas enteramente de estas buenas ovras. Sovre
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(8) (The Master of the world:) You, my beautitul people, if you do not
know what shall be your existence in this situation, go and look at your
ancestors of former times, how they submitted to the wiil of God, and how
they received with love many chastisements and afflictions. Do not fear for
your existence because there shall come a time when you shall graze your
kids above the dwelling places of the shepherds.

Continuation

(9) When you say that | should place my Providence over you as | did in
Egupt, it is true that when you were in Eqypt you had adjusted to Egyptian
ways--as a mare to her chariot, and you were not then entirely perfect;
nevertheless, | considered you my companion and | took you out of that bad
situation. But then, (10) your cheeks were adorned with bridles and
your neck with necklaces, you possessed then two great deeds for which
you deserved prosperity.

First, you submitted entirely to my will like one who has a bridle on its
cheeks, who does not move in any direction, and with a piece of unleavened
dough you went out of Egypt with women and children without knowing
where you were headed, only to observe my commandment from the mouth of
the Faithful Shepherd (Moses our teacher, peace be upon him), as the prophet
says: PINI 1271 INK N3Y T2 NAnK U1 Ton 72 'nnar
"TIVINT X7 (Jeremish 2:2).

And second, you received the yoke of my Law and of my commandments with
much devotion and love, 1ike one who adorns his neck with chains of
precious stones and beautiful jewels, not like one who obeys by force. But
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esto (11) torna a kaminar derechamente kon mi, i te aremos unos frenos
de oro kon pinturyas de plata, i kamina kon prenizmidad en mi Ley i mis
misvot, alora seras meresyente ke poze sovre ti mi Providensya komo

antes.

(12) EI puevlo de Yisrael--Sinyor del mundo es verdad ke entonses
tuvimos estas buendades, ma dezgrasyadamente no kontinuo mucho tyempo.
Ke ainda en loke el Rey esta en su reskovdo--ainda no se avia kumplido 40
dias ke resivimos la Ley de tu santa boka--ke nuestro almiskle ya perdyo
su buen guezmo i izimos el &ge/. | kon todo esto (13) tu nos amostrates
tus piadades i no kitates tu Providensya de nozotros komo el almiskle
kuando esta byen atado ke no fuye su buen guezmo. | kontinuo tu
Providensyas estor adyentro de nozotros komo entre nuestros pechos. | mas
izites kon nozotros ke nos perdonastes este pekado en pagandote de
nozotros a grano a grano komo el razimo de 4a7&r- ke krese en las vinyas
de En Gedi (14) ke dan fruto 7 vezes enel anyo, ke sus granikos son
chikos, i no te vengates de nozotros de una, sigun era nuestro
meresimyento. | te apiadates de nozotros, komo akel rey ke se aravyo
mucho sovre su ijo i djuro de echarle sovre el una pyedra muy grande, i ke
apiadandose sovre el, ke si se 1a echava de una, era syerto ke se iva murir,
1a espedaso 1a pyedra en chikos pedasos i le fue echando a pedasiko a
pedasiko. | dunke sigun entonses no meresiamos resivir estas buendades, i
tu, por tus piadades 1as muchas, te apiadates sovre nozotros, ansi aora
apiadate i poza tu Providensya sovre nos.

(15) EI Sinyor del mundo--Tu, mi kompanyers, tu fuites ermoze, no
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now you are entirely lacking of these good deeds. Therefore (11) return to
walk righteously with me and we shall make you golden bridles
studded with silver. Walk with integrity in my Law and my
commandments, and you shall deserve that | place my Providence over you as
before.

(12) The people of Israel: "Master of the world, it is true that then we
possessed these good qualities, but unfortunately they did not last very
long. Even while the king was reclining, while not even 40 deys had
passed since we received the Law from Your holy mouth, our musk oil had
already lost its good scent and we made the [golden] calf. Nonetheless,
(13) You showed us Your mercies and You did not remove Your Providence
from us, like musk oil which is tightly capped and whose good fragrance
cannot escape. Your Providence continued to stay in our midst as if in our
breasts. Moreover, You forgave us this sin receiving atonement from us
grain by grain like the henna cluster which grows in the vineyards of
Ein Gedi. (14) They bear fruit seven times a year and their granules are
small. And You did not teke vengence upon us all at once as we deserved.
But You forgave us like that king who became very angry with his son and
swore to throw a very large rock at him. Later he had mercy upon him
because, if he were to throw it all at once, his son would certainly die. So
he broke up the rock into small pieces and he threw a small piece at a time.
Therefore, just as when we did not deserve to receive these bounties, You
pitied us on account of Your many mercies, so now, too, have mercy upon us

and place Your Providence over us.”

(15) The Master of the world: "You, my companion, you were
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tuvites tu entonses mucha kulpa en este echo del ege/. Fue el erev rav (1a
djente de otros puevios ke se apegaron entonses ala salidura de Misrayim
kon Yisrael), ke izo todo akel mal, i tus ojos - tus grandes - (ansi se yaman
los grandes del ger NIV 'T'V) eran komo palombas ke no trokan sus
konsorte. Ansi eyos no me trokeron kon otros dyozes, i sovre esto

meresian ke pozara mi Providensya sovre eyos.

(16) El'puevlo de Yisrael--Sinyor del mundo, no eramos entonses
meresedores de ser giados por tu Providensya por nuestros sehwyo! Es tu
ke eres ermozo - piadozo - i tambyen agradavle, ke mizmo la ora dela
ravye, te afalagates kon la orasyon de nuestro Pastor Meemen Moshe
Rabbenu &/av ha-shajam, | te repintites de azernos el mal ke meresiamos.
| fuimos mas venturozos, ke nuestros lechos fueron revedridos, nuestras
mujeres eran revedrides en sus djudaizmo, no achetaron a ningun presyo
tomar parte en esta ovra de ege/ | mas (17) las vergas de nuestra kaza
-~|a kaza de Yisrael--ke son nuestros Patriarkas los dval sa-0/em, eran
alarzes, su ZJechHu! mamparo entonses sovre nozotros i nuestros salones,
los pilares de nuestro sostenimyento--nuestros giadores Moshe i
Aharon--eran de 2erosfhim --eran bastante fuertes por mamparar sovre
sus ijos. | dunke, sigun entonses nozolros mezmos no meresiamos de ser
apiadados, i tu nos apiadates, ansi aora apiadamos i poza tu Providensya
sovre tu puevlo.
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beautiful, you did not have then much blame in the matter of the golden
calf. It was the mixed multitude (the people from other nations who joined
Israel during the exodus from Egupt) who did all that evil. But your eyes --
your leaders (thus are called the great ones in each generation TITTVT1 'T'V )
were like doves which do not change their mate. Similarly they did not
exchange me for other gods, and on account of this they deserved that |

place my Providence over them.”

(16) The people of Israel: "Master of the world, we were not worthy to be
guided by Your Providence on account of our merits. But You are
beautiful, merciful, and amenable, for even when in anger You let
Yourself be appeased by the prayer of our Faithful Shepherd, Moses, our
teacher, peace be upon him, and You repented from doing to us the ill we
deserved. We were even more fortunate that our couches were verdant,
our women were reinvigoreted in their Judaism; they did not agree, under
any circumstance, to take part in this deed of the golden calf. And what is
more (17) the beams of our house--the house of Israel--who are our
patriarchs, the eternal fathers, were cedars, their merit then protected us.
And our panels, the pillars of our sustenance--our guides Moses and Aaron
-- were of cypress wood--were strong enough to protect their children.
Therefore, just as then we ourselves did not deserve to be pitied, yet You
were merciful to us, so now, too, have mercy upon us and place Your

Providence over Your people.
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KAPITOLO 2

2:1 WM AYXan IR

(E1 puevlo de Yisrael roga al Dyo ke sigun lo tuvo protejado antes sin

mereserlo, ansi lo apiade i aora, aun ke no 10 merese).

Es verdad--dize el puevlo de Yisrael--ke yo entonses kuando sali de
Misrayim, era kumplida i buena, i resivi tu Ley santa kon mucha amor i
kerensya, pero yo fui komo la alhavaka ke krese enel Sharon, lugar
revedrido i de muchas aguas buenas, i komo la roza ke krese en los vayes
ke son yenos de agua ke sus ermozura i sus valor es todo tyempo ke estan
dientro 1a agua. Pero en retirandolas dela aguae, en vista se amurchan i se
sekan i pyedren toda su valor. Ansi--dize el puevlo de Yisrael--todo
tyempo ke estava kon mi el Pastor Meeman Moshe Rabbenu &/8y ha-shalom,
di mis buenas golores i resivi sovre mi de ovedeser los komandos del Dyo i
dishe: VAW NMWVI T 12T WK 73 . Pero por un momento ke este
pastor se alesho de onde mi, se amurcho i se seko mi vertud, i al punto nos
trazyerrimos detras del @ge/ i nos retirimos del komendo del Dyo. | sovre
todo esto, tu, Sinyor del mundo, no mirates entonses nuestros pekados i
pozates tu Providensya sovre nozotros. Ansi tambyen a8z aora kon nozotros

i protejanos kon tus piadades, aun ke no somos ainda pertenesyentes.
2:2 O'IiNm 73 M3

(Respuesta del Dyo Santo):
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CHAPTER 2

2:1 N N%¥an "X

(The people of Isreel ask God that just as He protected them earlier without
their meriting it, so too He should have mercy on them now, even though

they do not deserve it.)

The people of Israel say. "It is true that when [ went forth from Egupt | was
perfect and good, and | received Your Holy Law with great love and affection.
But | was like basil which grows in the Sharon, a verdant place having
many pure waters, and like the rose which grows in the water filled
valleys. They keep their beauty and value as long as they are in the water,
but when withdrawn from it, they wither and dry up and lose all their value.”
Thus say the people of Israel, "as long as the Faithful Shepherd Moses, our
teacher, peace be upon him, was with me | gave forth my pleasant scents
and | took upon myself to obey God's commandments, and | said WX 23
VW TIWYI T 37T (Exodus 24:7). But as soon as the Shepherd distanced
himself from me, my virtue withered and dried up, and immediately we went

astray after the golden calf and we abandoned God's commandment.

Inspite of all this, You, Master of the world, did not look at our sins then and
You placed Your Providence upon us. Do similarly with us now and protect us

with Your mercy even though we are not yet deserving.”
2:2 O'minm 1a mvaw3

(Reply of God Most Holy):
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Aun ke es verdad lo ke dizes--dize el Todo Poderozo--Ke muy poko fue loke
turo tu buendad entonses, pero akel tyempo no era mucha tu kulpa, syendo
estuvites mucho tyempo mesklada kon los Edjipsyanos, i malgrado tu
veluntad, te enbezates sus negros uzos i sus malas ovras, i sovre esto te
era muy fasil de kontinuar en akeos uzos, i no meresias ser muy afeada,
sigun no es de afear mucho akel luzyo i ermozo mansevo ke su padre le dyo
mucha r_nonega i 1o izo vendedor de parfumerias en una kaleja dezonorada,
ke si este ijo se va a kaminos negros, no se puede mucho akulparlo, syendo
asemeja ala roza entre los espinos ke es emposivie ke no salga punchada i
burakada. | sovre esto, no miri entonses tus pekados i te fui protejando
todo akel tyempo. Lo kual aora ke no tyenes ninguna razon por no ovedeser
mis Komandos i kon todo esto kontinuas en tus negras ovras, no mereses ke

te apiade i te eskape de tus males.

2:3 W1 XN iEnag

(Yyendo el puevlo de Yisrael ke ainda no plazyo al Todo Poderozo de
rekordarse de nozotros, bolta su kars a sus komblesas--sus enemigos--i
dize):

No pensesh ke nozotros vyendo esta tadrie i largure de kativeryo nos vamos
a enfastyar i reveyar en nuestro Dyo i abandonar 1a fey de nuestros avuelos
has ve-shalam . No, aun ke vimos ke el abrigo ke nos abrigamos en la
solombra de nuestro Santo Dyo es oy muy poko konfronte el repozo i lo
bueno ke tyenen nuestros enemigos, komo la diferensya dela solombra del
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“Even though what you say is true,” says the Aimighty, * that your goodness
was short lived then, you were not entirely at fault because you spent a long
time in association with the Egyptians, and against your will you learned
their bad habits and their wicked deeds. That is why it was easy for you to
persist in those bad habits. But you did not deserve to be blamed, just as
one does not entirely blame a handsome and attractive young man whose
father gave him a lot of money and made him a perfume vendor in a street of
ill-repute. If this son goes astray, one cannot hold him entirely culpable,
since he is like a rose among the thorns which, as it grows, must be
pricked and ridden with holes. That is why | overlooked your sins and
continued to protect you all during that time. Now, however, that you have
no excuse to disobey my commandments, you are still continuing your evi
deeds, you do not deserve that | should have mercy upon you and save you

from your troubles.”
2:3 VT XV iEana

(when the people of Israel sees that the Almighty did not yet find it
pleasing to remember them, she turns to her companions, her enemies, and

says):

Do not think that as we see this delay and extended captivity, we will
become frustrated and rebel against our God, and abandon, God forbid, the
faith of our ancestors. No, even though we see that the protection we enjoy
today in the shade of our Holy God is very little compared to the well-being
and the bounty our enemies have, nonetheless, | coveted and preferred to
sit in His shade in the firm hope thet | would not tarry to eat of its
fruit which is sweet to my palate. (This is like the difference between



36

arvol de mansana (ke tyene mas de sol ke de solombra) ale solombra ge
resto de arvoles ke son kuvyertos de ramas, kon todo kovdisyi i preferi
asentarme en su solombra, kon la esperansa byen sigura ke no tadrare a
komer de su fruto ke es dulse a mi paladar. Loke no ay esta esperansa en

los arvoles de la shara ke son todos esteriles ( yaten).

2:4 "N IR CIRIN

Kontinuasyon

| tambyen no vos pareska ke el Todo Poderozo ke nos esta deshando en este
estado mizeravie es ke se enfastyo de nozotros i abandono su amistad
definitivemente kon nos. No es ansi, aunke E1 nos izo traer ael lugar del
¥ino - nos 1zo ketiver en un estado ke delas muches angustyaes peresemos
komo borrachos de vino--kon todo, El ievanta su pendon--su

bandyera--sovre nos en sinyal de amor i nos reklama su puevio--sus ijos

2:5 NIYW'YXR1 N300

Kontinuasyon

Sovre esto no apezgesh vuestro yugo sovre nozotros, sostenedmos un poko
kon ridomas. No nos desh a bever el vino de adefla puro i kon abondansa.
Damoldo dyentro de ridomas. Sostenedmos kon mansanas - demos un poko
de libertad por afloshar la borraches de vuestros yugos (komo la mansana
ke aze afloshar la borraches del vino); porke entendedlo ke mi enfirmidad
-=mi Aez/ndag--es de su amor ke tyene kon nozotros, i es solamente por
nuestra buendad ke nos esta kastigando: IXJI T T ANK' MWK TIX "]
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the shade of the apple tree--which has more sun than shade--and the shade
of the rest of the trees which are covered with branches.) This yearning is
not found among the trees of the forest, all of which are non-fruit bearing

(yatien)
2:4 1N 71" OX RN

Continuation

Also, do not believe that the Almighty is leaving us in this pitiful situation
because He is frustrated with us and has forever given up His love for us.
This is not so. Even though He brought us to the banquet room--He made
us prisoners in a situation where, because of our many afflictions, we seem
drunk with wine--nonetheless, He 1ifts up His banner--His flag over us

as a signal of love and He reclaims us as His people--His children
2:5 NIVW'YXR1 "1JD0

Continuation

Therefore, do not press your yoke over us. Sustain us awhile with
flagons [of winel Do not make us drink abundantly pure rose-bay wine.
[Rather] give it tous in flagons. Sustain us with apples--give us some
liberty to weaken the intoxication caused by your yoke (like the apple which
weakens the intoxication of wine.) Please understand that my i1lness--my
sickness--is because of the love He has with us, and it is only for our
own good that He chastizes us and not, God forbid, because of His enmity
against us: TIX™" ]2 NIX IXTI T T AT WX TIX " "God chastizes
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X7 1132113 NIX . E1 Dyo kastiga a el ke ama komo el padre a el ijo ke

kere mas byen--1 no es por su inimistad kon nozotros Aes ve-shel/om
2:6 "WX7 Nnn “Ixov

Kontinuasyon

Azed atansyon ke mizmo aora en este kativeryo no nos abandona por entero.
| aunke su syedra mete debasho nuestra kavesa, tenemos muchos
obstakolos debasho de nuestra kavesa ke no puedemos repozar. Pero kon su
derecha me abrasa, aze kon nozotros unas maravias afuera de 1a natura ke

no nos desha ser abandonados por entero.

2:7 2% I 035X "Ivaen

(E1 Todo Poderozo, aun ke ainda no envelunto de pozar su Providensya kon
su puevlo, 1 eskapario de sus males, kon todo, akavida alos enemigos de

Yisrael ke no persigyan ni agan mal a su puevlo).

Yos akondjuro ijas de Yerushalayim (ansi son entitolados los ummat
ha-alem en boka de los profetas, konporte el puevlo de Yisrael ke es
entitoledo en nombre de 2an/m)--dize el Dyo Sento--ke seash komo 10s
korsos o syervos del kampo si kon vuestras persekusyones i males ke aresh
a mi puevlo, me aresh forsar i aresh despertar a el amor ke yo tengo kon el
antes de su tyempo, asta ke envelunte eya mizma--1a kompanya de

Yisrael--i sea pertenesyente a ser protejada de mi parte.
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whom He loves like a father chastizes his most beloved son™ (Proverbs 3:12)

2:6 "WX77 NN "OxRnY

Continuation

Be aware, even now In this captivity, He has not abandoned us forever.
Even though He puts His left hand under our head, we cannot rest
because we have many troubles over our heads. But He embraces me with
His right arm--He does for us miracles beyond nature, so that He does

not forsake us forever

2:7 T2V NI OJ0IX "Nvawvn

(Even though the Almighty does not yet desire to place His Providence over
His people and save them from their troubles, nonetheless, He warns Israel’s

enemies not to persecute or to harm His people.)

"1 adjure you daughters of Jerusalem,” (the nations of the world are so
designated by the prophets as against the people of Israel which is
designated by the name O'11 sons) says the Holy God, "may you be like the
gazelles or hinds of the field; otherwise by your persecutions and
troubles which you will inflict on my people, you will force me to arouse
the love that | have for them before its time--until she please, she

herself--the people of Israel--and she deserve to be protected by me.”
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2:8 NI 1 N7 2P

(Kontinuasyon del puevlo de Yisrael kon sus enemigos)

No pensesh--dize el puevlo de Yisrael a sus enemigos--ke donde vos
akondjura ansi el Dyo Poderozo, es ke no tyene ainda la entisyon de kudyar
sovre nozotros, i kere desharnos ansi lungo tyempo. No es ansi, la boz de
mi kerido retinye en mis orejas komo ke esta vinyendo. Basta solamente
ke nozotros enderechemos nuesiros kaminos, ke nada no le empide a El. El

salta sovre las montanyas, i traversa las kuestas

2:9 *IX7 "7 NI

Kontinuasyon

El--mi kerido--asemeja a el korso o0 al chikito delos syervos ke korre kon
mucha presteza, ansi El puede azer su veluntad kon mucha presteza sin ke
nada lo enpida. | mezmo aora ke nos topamos leshos de su proteksyon, El
kudya sovre nozotros en sekreto. | en la ora ke no se pensa, aze ver su
amistad kon nozotros. El aze atansyon por las ventanas, i se aze ver por

las reshas.

2:10 7 R T my

(E1 puevio de Yisrael entyende loke se burlan de el sus enemigos, dizyendo:
una ves ke sigun vuestro dizir, vuestro Dyo vos ama i kudya sovre vozotros,
ken lo enpide a no protejarvos i eskaparvos de vuestros males? Sovre esto
les responde 1a kompanya de Yisrael):
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2:8 NI N1 M UT 2P

(Continuation of the conversation of the people of Israel with their

enemies):

"Do not think,” says the people of Israel to their enemies, ° that if the
Almighty God adjures you, it is because He does not yet have any intention
of taking care of us and wants to leave us like this for a long time. That is
not so. The voice of my beloved resonates in my ears as if He were
coming. It is enough for us to straighten our ways, for nothing holds Him

back; He leaps over mountains and skips over hills.
2:9 *AXY T N

My beloved, He resembles the gazelle or the young hart which runs

swiftly, thus He can do His will very swiftly without any impediment. Even
now, when we are far from His protection, He watches over us in secret and
unexpectedly shows His love for us. He looks in through the windows

and peers through the lattice.

2:10 2 X1 T my

(The people of Israel understood why their enemies mock them, saying.
“Since you claim that your God loves you and protects you, who keeps Him
from not protecting you and saving you from your troubles? Thereupon, the
people of Israel replies):
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Es djustamente sovre esta demanda ke mi kerido me respondyo | me disho:
Alevanta mi kompanyera, mi ermoza, i vate a ti. Es de ti 1o ke depende
todo. Aparejate, enderecha tus ovras i veras komo yo te protejo i te

eskapo de todos tus males.

2:11 13V o mn 1

Kontinuasyon
| veras ke el invyerno--los dias eskuros komo el puro invyerno--ya paso.
Lo luvya--los dias de angustya i de tinyevlie komo los dias ennuviados--yo

troko su forma i no egziste mas.

2:12 PIND IXT] O°IXIN

Kontinuasyon

I no solamente no ves a ver mas estos dias eskuros, ma al kontraryo vas a
ver unos tyempos klaros i ermozos komo la prima vera ke 10s ermoyos
aparesen en la tyerra. | ke la ora del kante delos pasharos arivo, i 1a boz

del tortolo se aze sintir en nuestro pais.

2:13 11"13 NIDIN MIRAN

(E1 Todo Poderozo aze enkorajar a su puevlo)
Tu, mi kompanyera, mi ermoza, dize el Dyo Santo ala kompanya de
Yisrael--no penses ke te es muy difisil sakudirte de tu inyoranasa i

enderechar tus kaminos. Ya tyenes los medyos por pueder azerlo. Ek, la
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It is precisely regarding this question that my beloved answered and
said to me: "Arise my companion, my fair one, come away!
Everuthing depends on you, prepare yourselfl and set right your deeds, then

you will see how | will protect you and help you in a1l of your troubles.
2:11 13V INOn mn "3

Continuation
Then you shall see that the winter --the dark days like the deep winter--
is past . The rains —-—the oppressive and dark days like the cloudy days—-

have changed and are gone.
2:12 PTIK] IXT] O°IXIN

Continuation

Then not only shall you no longer see these dark days, but just the opposite-
-you shall see clear and beautiful days like spring when blossoms appear
on earth, and the time for the birds to sing has come and the
voice of the turtledove is heard in our land.

2:13 11'13 NoIN NIxIn

(The Almighty encourages His people) “You, my companion, my fair one,”
says the Holy God to the people of Israel, “do not think that it is too
difficult for you to shake-off your ignorance and set right your ways. You
already have the means to be able to do so. Behold, the fig tree is
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igera ya espunto sus igos, i 1as parras espuntaron sus uvas i dyeron sus
buen guezmo. Ya se topan entre tu puevio personas savyas i kumplidas i
buenas (el puevlo de Yisrael se eshemplo ala igera i ala vinya 1171313

121 TIXAX 11073, NYK MIKN ) ke kon sus buenos doktrinos
pueden ser kapavles de azer enderechar vuestros kaminos i azervos tormar

en /eshuva | aore alevanta mi kompanyera, mi ermoza, i vate a i,

2:14 ¥701 "uni ‘n

Kontinuasyon

De mas, te digo mi kerida komo la palomba - dize el Dyo Santo a su
puevio--ke si aunke te topas aora en estrechura dyentro los
reskisyos--burakos--de 1a pinya, no te dezesperes, no kites la feuzya de
mi. Pensate komo ke estas en el eskondedijo de los eskalones ke es muy
fasil por topartie en vista en la punta dela eskalera. Por tanto tu kale ke
agas tu dover. Azme ver tu vista, vere ke 1a forma divina-- se/em
£lokim—-ke te di si 1o tyenes en tus kares. | alora azme oir tu boz de
rogativa i te sintire, ke loke me es tu boz sovrozs, i bushko kumplir tus
demandas es kuando veo tu vista ermoza, ke tu forma--tu sinyal--del

Judaizmo la tyenes limpya i klara.

Ay ken deklara este pasuk en este mezmo senso ke vinimos de dizir,
be-gereh remez. | es ke el aotor de este shir kijo ser rameaz de pasaga a
ke no nos vayamos detras dels idea yerrade de algunos de nuestros

korelidjyonaryos, ke vyendo las persekusyones i 10s males ke estan
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covered with fig buds, the vines with grape blossoms give off
their fragrance. There are amongst your people knowledgeable, well-
informed and good individuals who by their good education are capable of
setting right your ways and making you return in Zessuva. (The people of
Israel are compared to the fig tree and the grapevine--T1IX111 11111313
121 TIRAX T 073 ,NNWX] (Hosea 9:10; Isaiah 5:7). Now therefore

arise my companion, my fair one, and come away."

~2:14 ¥701 nn3a ‘mre

Continuation

“Furthermore, | tell you my beloved who is like a dove,” says the Holy God
to his people, "that even though now you find yourselves in narrow straits
in the clefts--holes--of the rock, do not despair, do not 1ose your faith
inme. Pretend you are in the hiding places of the stairs, for it is very
easy to find yourself at the top of the stairs. Nonetheless, you must still do
your duty. Let me see your countenance, let me see if the Divine
image-- O'P'7X O7X--which | gave you is on your face. And then let me
hear your voice of prayer and let me listen to you, for your voice is
sweet to me, and | try to fulfill your requests when | see your comely
countenance, because your shape--your mark--of Judaism is clean and
clear.”

There are those who explain this verse symbolically in the same manner we
have just mentioned. The author of this poem wanted to make a passing
reference to the need for us not to follow the wrong ideas of some of our

coreligionists who, when they see the persecutions and the evils which our
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somportando nuestros ermanos en algunas partes dela Evropa, i
prefendyendo ke todo esto depende dela pezgadumbre de nuestros uzos i de
nuestro kulto ke nos desparte tanto delos uzos de nuestros kontraryos, se
imajinan de remedyar este negro estado kon asemejarnos a eyos en
abandonando nuestros uzos sagrados, i en dando de pasada sovre muchas
enkomendansas de nuestra santa relidjyon. | pensan ke de esta manera se
tyene ke alivyanar el yugo pezgado i 1os males de nuestro puevio. Pero
devemos saver ke esto es una idea muy yerrade, no es de esta manera ke
nuestro puevlo tyene la esperansa de ser delivrado (eskapado) de sus
ansyas. Es djustamente al kontraryo. Es en azyendo la veluntad del
Kriador i konformandomos & todos sus komandos ke tenemos la esperanse
ke se va apiadar de nozotros i va eskaparnos de todas nuestras angustyas.
No es en azyendo kontra su veluntad i su Ley santa. | djustamente a este
sujeto trae un eshemplo el “Talmud™, de unos pishkados ke estando en 1a
mar i vyendo ke vinian personas por peshkarlos, se ivan fuyendo i
eskondyendo mas adyentro. Enla dria de la mar se topava la rapoza.
Yyendo alos pishkados ke esten fuyendo i eskondyendosen en el fondo dela
mar, les propoza de salirsen dela mar i de adjuntarsen a eya i bivir en
djuntos. "0, dezmeoyada” --1e responden los pishkados--"tu no eres un
entelijente animal, ma ke un torpe. Si enel lugar onde es nuestra bivyende
1 nuestro abrigo, sinda nos estamos espantando, komo seria nuestra suerte

si salimos de aki i nos vamos onde no puedemos bivir ni un momento?”

Es ansi loke nozotros keremos dizir. Si en estando enel Djudaizmo i
solamente por algunas syertas mankuras i negras ovras ke tenemos,
estamos sonportando tantos males, komo seria nuestra sorte si

abandonamos enteramente los komandos de nuestra relidjyon? | sovre este
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brethren in parts of Europe are bearing, assume that it all depends on the
stringency of our customs and our religion which set us apart from the
customs of our opponents. They presume to remedy this bad situation
through assimilation, thereby abandoning our sacred customs and slackening
many commandments of our sacred religion. They think that in this way the
heavy yoke and troubles of our people will be lightened. But we must realize
that this is the wrong method; it is not in this fashion that our people can
hope to be liberated ( eségpade--saved) from their oppression. It is just the
opposite. It is by doing the will of the Creator and conforming to all His
commandments that we can hope that He will have mercy upon us and save
us from all our oppressions, and not by acting against His will and His holy
lay. It is precisely in this context that the Talmud brings the example of
some fish that were in the sea who, upon seeing people approaching to catch
them, escaped and hid in the depths. On the seashore was a fox. When it
saw the fish escape and hide in the depths of the sea, it offered to take
them out of the sea and to live together in mutual company. "Oh, brainless
creature!” the fish answered. “You are net a smart animal, but rather a fool.
If in our habitat and shelter we are still afraid, what would be our fate,
were we to get out of here to a place where we cannot survive even for a
moment?” (Berakhot 61b).

We wish to say similarly: If, while remaining within Judaism, we are still
enduring so many troubles simply because of some shortcomings and certain
evil deeds we perform, what would be our fete were we to abendon entirely

the commandments of our religion? In the same manner a certain preacher
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mezmo senso eksplika uno de 10s sinyores garsaenim el pasuk. (Devarim
28 [201]) TIP7XT K21 N7ARI IV W' TWRD OINXT wwnn Il
a3 PIXTN 21N TR TTTIE T TIXG

Esto es un doktrino del Pastor Aeemen Moshe Rabbenu a/ov ho-shelom ke
todo tyempo ke por nuestros pekados nos topamos en kativeryo, sin ningun
abrigo i proteksyon, ke no nos sonbaygamos detras dela vista de nuestros
0jos, de bushkar a remedyar nuestros males kon abandonar 1os uzos
sagrados de nuestro kulto i asemejarnos a nuestros adversaryos por series
agradavles, por tener repozo i gozar de visyos de este mundo. Ke si azemaos
ansi toda nuestra pena sera inutil (en baldes) i sera nuestra suerte komo el
syego ke apalpa en la tinyevla, ke toda su pena es en baldes, syendo en la
tinyevia, no ay ken lo atine i 1o apiade. | nunka puedemos prosperar en este
kamino ke, aunke ala aparensya parese aver kon esto un poko de resfolgo,
ma ala fin del konto es djusto al kontraryo. | en lugar de obtener de
nuestros enemigos sus favor en paga de nuestra asimilasyon (asemejansa)
a8 sus uzos, nos aborresen mas mucho i bushkan alesharsen de nozotros i
eksterminarnos kon mucha inimistad, sigun lo estamos vyendo en muchas
partes dela Evropa. | esto es loke termina el dito pasuk PIWY TN 71T
Omm 23 pIxL.

El remedyo solamente es de bushkar a konservar 10s uzos puros i 1as
doktrinas de nuestra senta relidjyon. | ovedeser a komando de) Dyo i
rogarie ke se apiade de nozotros i nos eskape de nuestros males, i tener la
feuzya en las palevras de el profeta ke dize '3 '7 "NI'IX "MW YK

2 IR T WIND WK "D NRP 1731 (Mihke 7).
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explains this verse N7I TIZONI VT WM WNRT OINX WHAHD I
0T 23 PIXT PIUY X 7T 30T AR N°2¥T (Deuteronomy 28:29
[201]). This is the teaching of the Faithful Shepherd Moses, our teacher,
peace be upon him. While we find ourselves in captivity because of our sins,
with no shelter or protection, we should not allow ourselves to be seduced
by the sight of our eyes, into trying to solve our problems by abandoning the
sacred customs of our religion and by emulating our adversaries in order to
please them, have tranquility, and enjoy the delights of this world. |f we do
this, all our effort is futile ( &7 &/des--in vain) and our fate is like a blind
person groping in the dark. Since he i1s in the dark, no one can distinguish
him nor have mercy on him, all his effort is in vain. We can never prosper on
this path, for even though outwardly there seems to be some relief,
ultimately the exact opposite takes place. Rather than gain the favor of our
enemies in return for assimilating ( #semejsnss ) to their habits, they hate
us more and try to distance themselves from us, and with much hate they
try to exterminate us as witnessed in many parts of Europe. This is the
meaning of the end of the verse 0" 73 PIXTI PIWY X 1Tl The only
solution is to try to keep the true customs and the teachings of our holy
religion, and to obey God's command and pray for His forgiveness that He
may save us from our troubles, and to have faith in the words of the prophet
who says (Micah 7:8) WINJ IWX 'J°NRP 'N731 '3 "7 "NTIK TRWT OK
"7 WK .
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Aora esto es loke kijo azer aluzyon Shelomo fsa-/Ye/elr a/av ho-shelem en
este pasuk ‘131 V707 "IN "7, Dize el Todo Poderozo & su pueylo
Yisrael: Si te topas en el kativeryo i estrechura adyentro los reskesyos
dels pinya i debasho los eskalones, no penses de salverte de tus angustyes
kon abandonar tu relidjyon i asemejarte a tus enemigos. Es djustamente al
kontraryo ke deves azer. Tu azme ver tu vista, vere tu kara limpya ke no la
ensuzyates kon tus negros uzos. Azme alora oir tu boz, tus rogativas i
tefillot, i seras respondida i apiadada, ke loke es tu boz savroze es kuando

tu vista es ermoza.

2:15 O'9vivZ 117 1IN

(Respuesta del puevlo de Yisrael):

Es verdad--dize el puevlo de Yisrael--tenemos en nozotros personas
savyas i djustas, ke kon sus doktrinos i konsejos nos es fasil de tormar en
teshuye 1 repintimos de nuestros negros uzos. Pero se enramaron en
nozotros unas rapozikas chikas ke danyan las vinyas 1 sovre todo una vinya
ke sus frutos son chikos. Tenemos muchos enemigos agudos ke nos estan
azyendo dezviar de el kamino derecho de ovedeser el komando de nuestra
relidjyon, i nos estamos sonbayendo detras de sus konsejos. | alora, ke
manera puedemos tener la esperansa ke el Dyo Santo se va apiadar de

nozotros?

2:16 O IAW VO IR 11T

Kontinuasyon

Porke, esto ke mi kerido es favoravie a mi, es kuando i yo so ovedesyente a
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Now, that is whatl King Solomon, peace be upon him, alludes to in this verse:
~131 W70 "IN 'NI™. The Almighty says to his people Israel: *If you find
yourself in captivity and in narrow straits, in the clefts of the rock and
under the cliffs, do not think of saving yourself from your problems by
abandoning your religion and assimilating to your enemies. You must do
exactly the opposite. Let me see your countenance, let me see that you
have not soiled your clean face with your evil customs. Let me hear your
voice, your petitions and prayers, then you shall be answered and forgiven,

for your voice is sweet and your countenance is comely.
2:15 O°7vivZ 17 NNX
(The answer of the people of Israel)

"It is true,” say the people of Israel, "there are amongst us knoyrledgeable
and just people. With their teachings and advice it is easy for us to return
in feshuve and repent from our evil customs. But some little foxes that
spoil the vineyards end sbove all, 8 vineyard with small fruits, are
entangled amongst us. We have many sharp enemies who are diverting us
from the right path in the observance of the commandments of our religion,
and we are being lured by their advice. And so, how can we hope that God

Most Holy will have mercy on us?”
2:16 O'WAYD NIV D "IN T

Continuation

Because my beloved finds favor with me only when | obey His
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sus komandos. | kuando el se pasea en las rozas ke ve nuestras manyas
ermozas komo las rozas, no kuando dezgrasyadamente estamos

ennegresidos kon nuestros negros kaminos.

2:17 O*27¢N 101 Orn maty 1y

Kontinuasyon

Sovre esto, rogo mi kerido, ke antes ke se age muy tadre, antes ke se
asople el dia i se fuygan las solombras del dia, antes ke nos araigemos por
entero en las ideas i 10s uzos negros, rodea mi kerido--asemejate a el
korso o a el chikito delos syervos ke kaminan kon presteza--sovre les
montanyas esparzidas, rekoje este espartimyento de entre ti a nozotros, i
auna nuestros korasones por azer tu veluntad i poza tu Providensya sovre

nozotros.

Otra eksplikasyon en este kapitolo

2:1 1M A2XaN "I

(E1 puevlo de Yisrael keryendo atirar 1a amor del Todo Poderozo sovre el,
toma rekontar sus buenas ovras de eya mezma komo keryendo dizir ke

merese ser tomade en piadad de su parte.)

Yo--dize el puevlo de Yisrael--asemejo ala alhavaka {(una flor ke tyene un
guezmo ekselente) del “Sharon™ (un lugar groso i visyozo), i ala roza delos
yayes ke sus golores | sus ermozura son ekstraordinaryos. Ansi mis
virtudes i mis buenas ovras son muy estimagas, ke syempre ago todo lo
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commandments, and when He strolls amongst the roses, He sees that our
customs are as beautiful as the roses, but not when unfortunately we are

darkened by our evil ways.
2:17 o790 100 Orn maty v

Continuation

That is why, | pray my beloved before it is too late, before the day blows
and the shadows of the day flee, before we are permanently rooted in
evil ideas and ways, turn around my beloved--emulate the gazelle or
the young stag which walk swiftly on the scattered hills. Bring us
together from this estrangement between us and unite our hearts to do Your

will, then place Your Providence over us

Another explanation of this chapter
2:1 WU A2%aN "IX

(Wishing to attract the Almighty's 1ove upon themselves, the people of
Israel begin to recount their own good deeds, as if wishing to say that they
deserve to be shown compassion by Him.)

“1,” says the people of Israel, ‘resemble the basil (an excellent smelling
flower) of Sharon (a large and delightful place), and the rose of the
valleys whose scent and beauty are extraordinary. Thus my virtues and my
good deeds are very valuable, because | always do everything possible to



posivle por azer tus komandos.

2:2 O'munm '3 My

(Respuesta del Dyo Santo)

Tu mi kerida kompanyera--dize el Dyo Santo--es verdad ke tyenes buenas
vertudes i keres azer mis komandos, ma pensate ke estas entre tus
enemigos--tus sombayedores--komo la roza entre los espinos ke deves
kudyar mucho por no desharte sonbayer detras de sus konsejos, i1 ke no

pyedras tu valor komo la roza kuando esta yena de punchones

2:3 TIVTTI XNV iIan3d

(Avla del puevlo de Yisrael)

Komo la valor del arvol de mansana entre 1o0s orvoles esteriles (ke no dan
fruto, yaban) ansi es konsiderado en mis 0jos 1a kreensa enel uniko Dyo i
el ovedesimyento ke yo ovedesko alos komandos de su relidjyon enfrente
resto de kreensas. Kovdisyi asentarme basho la solombra del mansanal aun
ke es muy poka, kon |a esperansa de komer su fruto--1a mansana--ke es
dulse a mi paladar. Ansi me kontento--dize el puevlo de Yisrael--estar
soto la solombra de nuestro Santo Dyo, aun ke por ores es muy poka--esta
solombra--i esto somportando muchos males de mis enemigos 10s
antisemitas, por estar firme en mi fey, kon la esperansa de komer de su
fruto ke es dulse.
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observe Your commandments.”
2:2 O'IiMm 7'1 myiw3
The reply of the Holy God.

God Most Holy says, "It is true that you, my beloved companion, possess
good virtues and desire to observe my commandments, but consider that you
are amongst your enemies--those who lure you astray. Like the rose
among the thorns, you must be careful not to allow yourself to be lured by
their advice, and not to lose your value like the rose when it is punctured

full of holes.”
2:3 TINTTI XV TIEN3d
(A speech by the people of Israel):

"Like the value of the apple tree among non fruit bearing trees
(those that do not give fruit, yaden--wild) so is, in my view, the belief in
the one God and my constant obedience to the commandments of His religion
vis-8-vis other creeds. | delighted to sit beneath the shade of the
appletree, even though it is very little, hoping to eat from its fruit--the
apple--which is sweet to my palate. So am | content,” says the people
of Israel, "to be under the shade of our God, even though for the time being
this shade is very little and | am enduring many hardships from my enemies,
the anti-semites, to be strong in my faith, hoping to eat from its sweet

fruit.”



2:4 1" 1M1 IR CIRTAN

Kontinuasyon

Rogo de mi kerido Dyo--dize el puevio de Yisrael--ke me amostre su
kerensya, i ke poze su Providensys (#es/Agaese ) sovre mi a 0jos de todo el
mundo, agame traer al lugar del vino (ansi era un uzo antiguo ke keryendo
alegrarsen dos amigos publikamente se asentavan en un lugar delos buenos
bevrajes i del vino). | en sinyal de amor ke levente sovre mi su pendon, ke

sepan todo el mundo komo yo so su protejada i es a El ke yo apartengo.
2:5 MIY'YX1 '1J00

(E1 puevlo de Yisrael avla kon sus kaveseras)--sus sinyores Ashemim-- sus
rijidores.

Sostenedme--dize el puevlo de Yisrael a sus rijidores--kon ridomas de
vino. Enfortesegme kon mansanas (ke tyenen buen guezmo i retorna la
alma). Bushkadme los medyos morales i materyales por pueder sostenerme
en este kativeryo i por pueder tener la esperansa de ver tornar de nuevo Ia
proteksyon del Dyo Santo sovre mi. Porke oy esto enferma (#a2/n2)
solamente por mi amor kon el Dyo i su relidjyon, i por no kerer azer kontre

su veluntad.
2:6 "¥X7 NN 170w

Kontinuasyon
Sovre esto, rogad por mi al Dyo Santo ke meta su braso syedro debasho de

mi kavesa, ke kudye sovre mi komo kuduya por todos 1os puevios sigun el
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2:4 111 111 OX CIRTN

| ask of my beloved God, says the people of Israel, to show me His affection
by placing His Providence (1MW) over me before the whole world, and to
bring me to the place of wine (it was an ancient custom for two friends
who wished to rejoice publicly to sit in a place of good drinks and wine),
and as a sign of love, raise over me His banner that all the world may

know that | am under His protection, and that | belong to Him.
2:5 NI'¥/X1 100

(The people of Israel speak with their leaders)--their sages--their rulers.
"Sustain me with with flagons of wine,” say the people of Israel to
their rulers. “Strengthen me with apples (which have a good scent and
restore the soul.) Find for me the moral and material means to sustain
myself in this captivity and to maintain the hope of witnessing again the
return of God Most High's protection over me. For today | am sick only on
account of my love for God and His religion, and because | desire not to go

against His will.”

2:6 "WX7 1NN 1780w

Continuation
Therefore, beseech God Most Holy to place His left arm under my head

to watch over me like He watches over all the nations, according to the law
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rijo dela natura. | sovre todo ke su derecha me abrase, ke me amostre

ovras maraviozes afuera la natura en sinyal de su amor.

2:7 O'2¥17" NI 030K "Ivavn

(E1 puevlo de Yisrael keryendo el mizmo tomar koraje por pueder
sostenerse en este kativeryo, avla entre si--entre sus myembros).
Akondjuro a vozotras ijas de Yerushalayim--a kada uno en partikolar-- ke
seash abandonados i depedridos sin protektor, komo las korsas o syervas
del kampo (sortes de alimanyas) si aresh unas ovras kontra su veluntad de
natura a azer aborreser i anular nuestro amor kon el Dyo Santo. O la
kontra, si aresh remenear ala amor por fuersa, asta ke envelunta 1 venga de

suyo la ora de ser eskapados de nuestras angustyas.
2:8 R 11 MNP

Kontinuasyon

No pensesh mis ijas ke esto es muy leshano. No. Tengo la esperansa ke
este dia no tadrara. | ek la boz de mi kerido ke esta vinyendo saltando
sovre las montanyes, traversando las kostas ( avss). Basta solamente ke
seamos pertenesyentes, ke de resto le es muy fasil por aserkarse de
nozotros.

2:9 *aX7 T NI

Kontinuasyon

Mi kerido asemeja a el korso ke nunka durme (el korso tyene esta natura ke
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of nature. Above all, let His right arm embrace me, let Him show me

marvelous, deeds outside of nature as a sign of His love.
2:7 O NI OONX "Nyawn

(W1shing to encourage 1tselr in order to survive in this captivity, the people
of Israel speaks to itself--to its members) | adjure you daughters of
Jerusalem, each of you in particular--that you will be abandoned and lost
without a protector like the gazelles or the hinds of the field-- two
types of animals, if you do any deeds against His will 11able to make us hate
God Most Holy and annul our love for Him. Or the opposite if you arouse
love by force, if your stir up love by force before He wills it and
before the moment for us to be redeemed from our anguishes arrives by

itself.
2:8 X1 T N7 NP

Continuation

Do not think my daughters that this is far off. No, | hope that this day shall
not delay. Hark, it 1s the voice of my beloved who is coming
leaping over the mountains, crossing the plains. If we could only be

deserving! Then it would be very easy for Him to draw near to us.

2:9 "aX7 7T NaIT

Continuation

My beloved is like a gazelle who never sleeps (the gazelle's nature 13
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mezmo kuando durme tyene el un ojo avyerto) o el chikito delos syervos ke
es muy koryente en su kemino. El no este leshos de nozotros, syempre esta
detras de nuestra pared--loke nos aze separar de el a nozotros--el esta
azyendo atansyon de las ventanas i parando myentes delas reshas kuando

sera la ora ke seremos pertenesyentes para aserkarnos onde El.

2:10 7 0XI T MV

(La kompanya de Yisrael keryendo darse a entender ke todo tyempo ke se
konporta de buena manera kon el Dyo, syempre se topa kontente; toma a
rekontrar su biografia dezde ke empeso a ser puevlo | 10s pasajes ke

pasaron sovre eye).

En loke ainda estava enel kativeryo de Misrayim--dize el puevlo de
Yisrael--ke mi kerido--el Dyo Santo--me mando 8 dizir kon boz alta i kon
altigueza por mezo de Moshe i Aharon dizyendo: Alevantate mi
kompanyera, mi ermoza, i vate detras de estos giadores, Moshe i Aharon.

2:11 13V I'non mn *3a

Kontinuasyon
Ke el invyerno ya paso, los dias de luvya pasaron i se fueron. Ya se fueron
los dias onde no puede 1a persona menearse de su lugar, ya se kumpyo el

termino de tu esklavedad.
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such that even when it sleeps, it has one eye open), or the young hart
which is swift in its pace. He is not far from us. He is always
behind our wall--which separates us from Him. He scrutinizes
through the windows and peers through the lattice to determine the

time when we will deserve to draw near to Him.

2:10 70X my

(wishing to explain that as long as they behave well towards God, they are
always satisfied, the people of Israel begin to recount its life story since

its inception as a people and the experiences they had. )

“While | was still in captivity in Egypt,” says the people of Israel, “my
beloved, God Most Holy, proclaimed to me loudly and with pride through
Moses and Aaron: Arise, my companion, my fair one and follow Moses
and Aaron, your guides.”

2:11 1AV raon mn 3

Continuation

For now the winter is past, the days of rains are over and gone.
The days when a person is confined to his abode are gone, the term of your
servitude is over.
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2:12 PIRI X O'IXIN

Kontinuasyon

Las flores se vyeron en 1o tyera. Vino el tyempo dela prima-vera, donde
los pasharos enpesan a chuchulear i kantar kon sus boz savroza, i 18 boz del
tortolo (un pasharo de una boz muy dulse) ya se esta sintyendo por la parte
de nuestra tyerra.

2:13 11"18 N1DIN XN

Kontinuasyon

La igera ya espunto sus chikos igos, i 1as parras sus chikas uvas ke dyeron
un guezmo ekselente. Dunke tyenes pronto todos los medyos ke azen plazer
al kaminante. Ansi tu, puevlo de Yisrael--me dize el Dyo Santo--vas a
topar muchos plazeres en tu viaje enel dezyerto, vas a ser akompanyada
delos 2 pilares de fuego i de nuve, vas a tener 1a magna i el pozo de agua ke
no tengas menester de fatigarte por tus menesteres. | dunke alevantate mi

kompanyera, mi ermoza, i vate kon eyos.

2:14 ¥901N NN ‘nw

Kontinuasyon

Yo me fui alora detros de mis giadores--dize el puevlo de Yisroel--i mi
kerido me disho. Yo no bushko nada de ti en paga de todas estas buendades
ke yo te ago mas ke tu, mi palomba, ke no me trokas por otro - komo la
palomba ke no troka a su konsorte. Ai enel dezyerto en los
reskesyos--burakos--dela pinya, en los eskondedijos de 1a eskalera--en
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2:12 PRI IXT] O'IXIN

The flowers have appeared on earth, springtime has come when the
birds begin to whistle and sing with their sweet voices and the voice of
the turtledove (a bird with a very sweet voice) is heard in our pert of

the world.
2:13 11°18 1180111 11X

Continuation

The fig tree sprouted its tiny figs, and the vines their tiny grapes
of fine fragrance. Therefore all the things pleasant to the traveller are
ready for you. "Similarly you, people of Israel,” God Most Holy says to me,
“shall find many delights on your journey in the desert: you will be
accompanied by two pillars of fire and cloud, you shall have manna and the
well of water to keep you from growing tired looking after your needs.

Therefore, arise my companion, my fair one and go with them.”
2:14 ¥20n "nun1 "

Continuation

“Then | followed my guides,” said the people of Israel, "and my beloved said
to me--| want nothing from you in return for all these favors that | am
doing for you, except that you, my dove shall not exchange me for another--
like the dove which does not change its mate. Prepare and ready yourself to
receive my Law there in the desert, in the clefts--holes--of the rock in

the covert of the cliff, in the caves of Mt. Sinai. Let me hear your
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los kavos del monte de Sinay--ai aprontate i aparejate a resivir mi Ley.
Azme oir tu boz ke keres ovedeser a mis komandos, ke tu boz dicha es
savroza i tu vista es ermoza. | yo no manki de azer ansi i me apronti kon
mucha kerensya a resivir su Ley santa i dishe kon mucha amor 72
VOWI NMWYI T NT WK O3 todo loke avio el Dyo vamos azer |

vamos a ovedeser

2:15 O°9viIv/ 117 MR

Kontinuasyon

Pero, malorozamente--dize el puevio de Yisrael--en medyo de esta alegria,
nos se enramaron kon nozotros unas rapozas, unas rapozas, ke aunke son
chikas son kapavles por danyar vinyas, i kuanto mas unas vinyas ke sus
frutos son chikos. Ansi el erey 7av djente ordinarya ke salyeron kon nos
de Misrayim i se mesklaron kon nozotros, nos sombayeron i nos izyeron
trazyerrar del kamino derecho i izimos el &g#/ i muchas ovras kontra 13
veluntad del Dyo. Danyaron nuestra vinya--nuestra esperansa de ver fruto
de nuestras ovras--en loke ainda estava kon sus chikos frutos ke no se

ovia arayigado byen el amor del Dyo en nuestro korason.

2:16 O 1AW NIV I IR T

Kontinuasyon

| kon todo esto, mi kerido es a mi i yo a el, ni el abandono su amistad de mi
por entero, ni yo abandoni mi amor en el por desharlo i irme detras de
otros dyozes. | el se paseava por 1as rozas. Aunke se arayyo kon nozotros,

el pozo su Shehine--su Providensya--en las rozas del puevlo, Moshe i
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voice saying that you want to observe my commandments, for your voice
when uttered is sweet and your countenance comely. |, too, did not
fail to do so, and | prepared myself with much care to receive His holy Law
and | said with great love, VW NWYITI AT WK 013710 23 ‘al
that the Lord shall say, we shall do and we shall obey™ (Exodus 24:7).

2:15 OV 117 NNx

Continuation

"However, unfortunately,” says the people of Israel, "in the middle of all this
joy, some foxes became entangled with us; foxes which, even
though small, are capable of damaging vineyards, especialy
vineyards with small fruit. Similarly the mixed multitude of common
people who came out with us from Egupt and mixed with us, lured us astray
and caused us to deviate from the right path, so thal we made the golden
calf, and performed many acts against the will of God. They damaged our
vineyard--our hope of seeing the fruit of our labors-- while the fruit
was still tiny--when the love of God was not yet well-rooted in our
heart.”

2:16 O I IV D IR T

Continuation

Inspite of all this, my beloved is mine and | am His. He did nol abandon
His love for me forever, nor did | abandon my love for Him by leaving Him
and following other gods. He strolls through the roses. Even though
He got angry with us, He placed His S»echins--His Providence--amongst the
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Aharon, i 10s 70 zekenim.
2:17 O mIa'wy 1y

Kontinuasyon

Antes ke se izyera tadre, i ke se asoplara el sol dela tyerra i se fuyeran
las solombras, antes ke se arayigara en nozotros las ideas yerradas i la
negra kondukta del érey rav ke yo me arepinti de mis negras ovras, i
bushki afalagar a Dyo Santo por mano de nuestro Pastor Meemsn Moshe
Rabbenu a/av ho-sha/om, | \e rogi dizyendo: repyentete de tu ravya. Rodea
komo el korso o el chikito de los syervos ke korren kon presteze mezmo
sovre las montanyas espartidas i _nage no les enpide por saltar de un lugar
a otro. Ansi no mires nuestros pekados ke azen espartir de entre ti a

nozotros. | ven poza tu Providensya sovre nos.

Keridos lektores,

Aun ke 1a matyera i la forma de este livro, no es ke solamente el deklaro
del Shir he-Shirim | no mas, ma syendo el eskopo ( Za4/77) es--sigun
dishimos en la Aakdeme--azer saver a nuestros onoravies lektores--1os ke
estan poko al koryente--elgo kuanto de 1as kozas Djudias, i syendo ke entre
nuestro lavoro fue menester de senyalar muchas vezes el echo del ege/ ke
izyeron Yisrael enel dezyerto, me parese & propozito de aviar un poko mas
oncho de este kuestyon, kreendo ke no seria sin provecho si nuestros

keridos lektores se azen una idea mas 0 menos de este echo. | es ke:

Muchos de nuestros savyos antiguos se azen un dover de bushkar a entender
ke seria esta kuestyon de el age/? Eyos pensan--kon mucha razon--ke es
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roses of His people--Moses and Aaron, and the seventy elders.
2:17 0rn nia'y v

Continuation

Before it was too late and before the sun blew gently off the earth, and
the shadows fled, before the erroneous ideas and the bad behavicr of the
mixed multitude took root in us, | have already repented for my bad deeds, !
tried to reassure God Most Holy through our Faithful Shepherd, Moses our
teacher, peace be upon him, and prayed saying, "Repent from your wrath,
turn around like the gazelle or the young hart that run swiftly even
over the divided mountains and nothing hinders them from jumping from one
place to another. Similarly, do not consider our sins which distance You

from us, and come, place Your Providence upon us.”

Dear Readers,

Even though the substance and form of this book is merely the exposition of
the Song of Songs and nothing else, since, as we stated in the Introduction

( #ekdemes) the overall scope ( Za#/7¢--purpose) is to teach our uninformed,
honorable readers something about Jewish matters, it seemed appropriate
to me to elaborate somewhat further on the subject of the golden calf made
by Israel in the desert, which by necessity was alluded to many times in the
course of our work, in the belief that this would be a beneficial effort if our
dear readers had more or less some idea on this matter.

Many of our ancient sages consider it 8 duty to try to understand what this
matter of the golden calf entailed. They believe with much reason --that it

is incredible to say that the people of Israel accepted as a god the goiden
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una koza enkreivle de dizir ke el puevio de Yisrael, resivyeron por dyo a el
bezero echo de sus propyas manos del oro de sus anyazme. Porke, komo es
posible ke este puevlo entelijente am haham ve-navorn, este puevio ke
ainda tyene en sus 0jos las ovras maraviozas afuera la natura ke el Todo
Poderozo 1zo kon eyos une detras de otra, i sovre todo la arezgedura dela
mar, este puevio ke ainda no ay 40 dias ke resivyeron la Ley en monte de
Sinay kon una pompa ekstraordinarys, una koze ke no se tyene sintido
nunka, ke el Dyo Santo aga sintir su veluntad 8 600 mil aimas de puevio kon
una fuersa divina ( @/a47¢ ), komo es posivle ke esto todo sea olyidado en
un momento, i ke eyos mizmos se krean ke este bezero de oro, echo de sus
manos, ke no avla, ni kamina, ni tyene ningun espirito de vidas, este bezero
es el ke kito a Yisrael de Misrayim? | sovre todo es mucho de maraviar--si
es ansi--komo acheto Aharon azer, el mezmo, este krimen tan fuerte,
mizmo s1 1o materion? Porke sigun nuestra Ley, 1a persona deve desherse
matar i no azer una de 3 averal ke son: &vode 2&re (Sirvir a un seer
kualunke, afuera del Dyo Santo) i g///uy arayot (azer ovras dezonestas) |
shefihut gemim (matar kualunke persons). | dunke si esta ovre del &ge/
es sigun parese ke resivyeron por dyo a este seer, komo Adhsron kedosh A’

aze esto kon su mano?

| es a esta demanda tan seryoza ke bushkan responder nuestros savyos kade
uno una manera. | 1a mas verdadera i ke aze aresentar el korason, es-sigun
mi poka idea - 1a respuesta del ilustre savyo Ribbi Yeuda ha-Levi &/sv
ha-shalom en su estimado livro Aa-Auzar7 (1:97). Eneste livro, enla
konversasyon del /aver kon el rey Kuzari, en loke el Asaver aze las
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calf fashioned with their own hands from their gold bracelets. For how 15 it
possible for this intelligent people 113)I 3N OV (Deuteronomy 4:6), this
people before whose eyes are the miraculous deeds beyond nature which the
Almighty performed for them one after another, and above all the splitting
of the sea, this people for whom not even forty days have passed since they
received the Law at Mt. Sinai with extraordinary pomp, an unheard of event
yhereby God Most Holy should make His will known to 600 thousand
individual souls with a divine force (F1'T7X), how is it possible that all this
could be forgotten in a moment and that they themselves could believe that
this golden calf made with their hands--which does not talk, or walk, nor
has any life-- that it is this calf which brought Israel out of Egypt? If this
is so then what is more amazing is --how did Aaron himself agree to
commit this severe crime, even if they would have killed him? For
according to our Law a person must allow himself to be killed rather than
commit one of the following three TNV sins. 171 NIV (worshiping
any being other than God Most Holy), and NIV 17'1 (committing dishonest
deeds? ), and O'N7T NIO'OW (murdering anyone). Thus if the making of the
golden calf is, as it appears, i.e, that they accepted this being as & god, how
is it possible that Aaron, the holy one of the Lord, 'T1 WITP 1NX (Psalm
106:16) did this with his hands?

It is this serious question that our sages tried to answer each in his own
way. In my humble opinion the most truthful and satisfying is the answer of
the illustrious sage Rabbi Yehuda ha-Levi, may peace be upon him, in his
valued book 7%e Auzar7 NN (The Kuzari 1:92-96). In this book, during
the conversation between the Rabbi and the king Kuzari, while the Rabbi

praises the people of Israel, the king urges him not to forget the crime that
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alavasyones del puevlo de Yisrael, le roga el rey de no olvidarse el krimen
ke komelyeron este puevlo de azer un bezero 1 konsiderario por dyo, enos
ke resivyeron la Ley, i le demanda si despues de esto, keda lugar por azer
las alavasyones de este puevio? El Aever;, kon su sensys remarkavle i kon
la dulsor de sus avlas, aze konvenser al rey ke si aunke esto es un pekado
grande relativamente ala valor del puevlo, ma no es un krimen
enpardonavle sigun parese. El le aze saver ke el eskopo delos ke 1zyeron
azer este bezero, no fue nunka kon la idea ke esto mizmo es un dyo, i ke
este pedaso de oro es el ke kito a Yisrael de el Edjipto. No. Sus eskopo era
solamente por tener un entremedaryo ( emse/), porke 1a Providensya Divina
(‘"MK VO\W) pozara sovre eyos, mezo un kuerpo apalpavie. Ke savresh ke
todos los puevios de entonses, mizmo l0s ke konosian a Dyo, pensavan ke
para ke poze sovre las personas la Providensya Divina, era menester ke
uvyera entre eyos apropyado un kuerpo apalpavie geshem ke en el poze el
espiritualizmo divino (I'M7X T1'INM) i de el ke 1o resivan el puevio. De
esta manera pensavan tambyen algunos de entre el puevlo de Yisrael ke
loke pozava en eyos el espirito divino ('TI7K ¥O\) era mezo un kuerpo
apalpavie, sea mezo de Moshe el mezmo o mezo de otra koza. Sigun
kreemos oy nozotros mezmos ke el espirito divino poza prensipalmente en
los lugares santos komo las ke47//at i \os bate midrashol . | sigun vamos
a dizir mas despues, i kuando suvyo Moshe entonses al Monte de Sinay por
traeries las tavias dela Ley, pensaron ke es sovre estas tavlas ke tyene ke
pozor el espirito divino. | vyendo la tadria de Moshe--syendo el no les
fikso el tyempo ke iva venir--i no savyendo ke fue de el, alora uvo
diferentes ideas entre el puevlo, i uvo entre eyos personas ke pensaron ke
era absolutamente menester de tener apropyado un kuerpo apalpavie para
ke en el apozara la divinidad i sirvir al Dyo mezo este kuerpo, sin ke
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this people committed in making a golden calf and considering it as a god,
just as they were receiving the Law, and [the king] asks if after all this,
there is still room to really praise this people? With his remarkable
knowledge and the sweetness of his words, the Rabbi convinces the king
that even though this is a grave sin, relative to the position of this people,
still it is not as unforgivable a sin as it seems. He explains to him that the
purpose of those who made this golden calf was never meant to be that this
was a god, nor that this piece of gold brought Israei out of Egypt. No, their
intent was only to have an intermediary "WX7X so that the Divine
Providence 'T'7X VOV would dwell over them through a tangible body. You
should know that all the peoples then, even those who knew God, believed
that in order for Him to place his Divine Providence over people, it was
necessary for a tangible body "0OV/1" to be set aside amongst them, with the
Divine Spirit (sic. TR T1'IMIN) in it and through which the people would
receive Him. Some among the people of Israel thought likewise, that it was
through & tangible body that the Divine Spirit (‘TIVX VTO\/) dwelt among
them, whether it be through Moses himself or by means of some other thing,
just as we ourselves believe today that the Divine Spirit dwells primarily in
holy places like Synagogues TI7TP and Houses of Study NIV/1TR "N - And
as we shall mention later, when Moses then went up Mt. Sinai to bring them
the Tablets of the Law, they thought that the Divine Spirit would dwell over
these tablets. But when they saw Moses’ delay--since he did not determine
the time of his return--and not knowing what happened to him, there were
then different ideas amongst the people. Some amongst them thought 1t
aﬁsolutelg necessary to set aside a tangible body for the godhead to dwell
upon, so as to serve God through this body, even though not denying that it is
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todavia van a renyegar ke es al Dyo Santo ke kale sirvir i no a este kuerpo

| es sovre esto ke se rekojen onde Aharon 1 le dizen ke 1es age un kuerpo
semejante kon esta intisyon. Aharon, despues de penar mucho i echarlos de
un dia a otro, puede ser se arepintiran de esta idea, i vyendo ke no uvo
remedyo i ke puedian kometer un krimen mas grande, ke 1o matavan
puedeser, aksepto a mal de pezar azer sus demandas, syendo ala fin del
konto no es servir avags zare, i demando ke trucheran el oro delas djoyas
de sus mujeres, 1o ke es un poko difisil ( y#c#) pensando ke entremyentres
va arivar Moshe i se arepyenten de esta idea. Eyos kon el dezeo de obtener
sus demandas, no asperaron [esperaron!] a el oro de sus mujeres i dyeron
eyos mezmos el oro menesterozo i se izo el ege/ El puevlo ordinaryo ke
avia entre eyos, el erey rév--i ke siguramente se topava en eyos algunos
ke se embabukavan en la sensya de astrolojia (una sensya falsa ke sus
savyos pretenden ke las planetas i 1as estreyas tyenen poder en sus mano
de rijir alguna koza en este mundo) sin pensar a ver la valor de este kuerpo
de oro, disheron al puevlo de Yisrael, 17V WX IR TP NN
01X PTIND, kijendo dizir ke kon la fuersa dela estrea ke es de este
forma shar es loke izo Moshe todas sus maravias, i no es kon la fuersa
del Todo Poderozo. | es esta djente basha solamente ke niyegaron enel Dyo,
i meresyeron ser todos matados. Pero el resto, todo el puevio de Yisrael no
tuvyeron nunka Ia idea de niyegar el Dyo Poderozo i sus pekado fue

solamente en estos dos puntos:

Primo ke eyos izyeron una forma, loke les fue defendido no azer ninguna
forma, sigun los enkomendo en los dsare? ha-Dikberat: 77 TV X7
131 P¥in 0w WK TN 31703 . | sigundo, ke no tenian el dirito
de atribuir una divindad a una koza echa de sus manos sin orden del Dyo. |
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God Most Holy who must be served and not this body. And that is why they
gather around Aaron and they request to make for them such & being in iine
with this intention. After working hard and stalling for several days in the
hope that they would reconsider this idea, and when he saw that there was
no alternative and that they could commit an even greater crime by even
perhaps killing him, Aaron accepted their insistent demands, since in the
final analysis this was not idol-worship V711 TITTIAY . Then he asked that
they bring the gold of their wives' jewlery, a difficult thing (gwe#) to do
for them because he thought that in the meantime Moses would arrive and
they would give up on the idea. In their desire to have their request
fulfilled they did not wait for their wives' gold, rather they themselves
gave the necessary gold and so the golden calf was made3 The common
people, the mixed multitude, who were amongst them certainly included
some who were engrossed in the science of astrology (a false science for
its scientists maintain that the pianets and the stars have the power to rule
over certain things in the world), and who, without considering the value of
this golden object, said to the people of Israel: WX IR TNIOK NIK"
"'OIXN PR IOV ( Exodus 32:4). Meaning that Moses performed all of
his miracles by the power of the constellation in the form of a bull 7\ and
not by the Almighty's power. Thus it was only these infamous, lowly people
who denied God and they all deserved to be killed. But the remainder, the
entire people of Israel, never intended to deny God Almighty and their sin
was only on these two points:

First, that they made an image when they were prohibited from making any
image as was commanded them in the TN WY Ten Commandments:
121 2V 0w WK TIRN 221 703 72 WV KXY (Exodus 20:4) . And



S5

si mezmo en lugar de azer un bezero, fraguavan una kaza a sus pareser para
sakrifikar ai a nombre de Dyo o para rekojersen ai azer orasyon a El sin su
orden, i esto era un pekado. Ma ke si era esto sus pekado, no nos vinia a
nozotros ningune koza de maravia, una vez ke nozotros azemos semejantes
fraguas i 1as veneramos i 1as onoramos i dizimos ke ai partikolarmente
poza el espirito divino, i nos permetemos mezmo a enkorvarmos delantre
el Heheal ha-Kodesh, aun ke es un pedaso de metal, syendo nuestra intisyon
es enkorvarmos ala Providensya Divine ke poza ai, i nc nos maraviemos por
esto, syendo ansi estamos enkomendados, sigun no es de maraviar por las
formas de kerwvim ke izyeron en el Gel ha-/Tikadesh, syendo ansi fue el

orden de Dyo.

| nos maraviamos del_&ge/ ke izyeron, syendo no ay agora en nuestro
tyempo azer semejante para sirvir a Dyo, i nos parese una koza muy
estranya. Ma ke sigun dishimos, no es sigun parese, i sus pekado es
solemente en estos dos puntos ke enmentimos, i ke relativamente a sus
valor ke el Dyo 1os eskojo de entre todos los puevlos i 1es mostro su
amistad, azyendo kon eyos unas ovras maraviozas afuera la natura, estoes
un pekado muy grande ke kalia ke eyos, a sus torno, estuvyeran muy a tento
a no azer ninguna koza kontra su veluntad. | es sovre esto ke el Dyo se
aravyo mucho kon eyos i es kon mucha pena i muchas rogativas del Pastor
Neeman, Moshe Rabbenu a/ay ha-shelam ke se afalago kon eyos. Esto es
el ekstrato delas palavros de este ilustre savyo Ribbi Yeuda ha-Levi a/ov

he-shelom a este sujeto.

Esto muy siguro, ke no me akulparan los onoravles lektores si pasi un poko
el limito i alargi en una kuestyon ke no depende dela forma de nuestra
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second, that they did not have the right to attribute a divine quality to
something made with their hands without God's order. Even if, instead of
the golden calf, they had built a house on their own initiative to sacrifice
there in God's name or to gather there to pray to Him, without His command,
this too would have been a sin.

But if this were their sin, we shouldn't be at all surprised when we
construct similar buildings and we shoy our respect to them, honoring them
and saying that there in particular dwells the Divine Spirit. We even allow
ourselves to bow down before the Holy Ark \JTIPT 72'T1 even though it is
a piece of metal, since our intention is to bow down to the Divine
Providence which dwells there. We are not surprised by this since we are so
commanded, just as there is no need to be surprised by the shapes of the
0'31M3 cherubim which they made in the Holy Temple W01 11" since it
was God's command. But we are surprised by the golden calf since nowadays
there is nothing similar in serving God, so this seems something very
strange to us. But as we said this is not as it seems. Their sin is only with
regard to these two points which we mentioned. Relative to their worth
when God chose them from amongst all the peoples and showed them His
favor, doing for them marvelous deeds beyond nature, this was & very grave
sin, becsuse they in turn should have been very careful to do nothing against
His will. And that is why God became very angry with them. And it was
through the great efforts and many prayers of the Faithful Shepherd, Moses,
our teacher, may peace be upon him, that He became reconciled with them.
This the the gist of the words of the illustrious sage Rabbi Yehuda ha-Levi,
peace be upon him, on this subject.

| feel confident that my honorable readers will not hold it against me if |
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ovra, syendo--sigun dishimos--todo va a un eskopo. Kuanto ke mas ke de
esta lisyon [liisyon!] nos enbezamos un doktrino muy emportante, i es ke
aunke es byen savido ke no konvyene a ninguna persona ke se kontenga en si
mezmo en ningun modo de koza de este mundo, una vez ke es persona, ke no
tyene fermeza en nads, no en su vida, no en su moneda, no en su onor, i ke
el avlar mas sovre este sujeto es sin menester, pero, en kozas ke toka ala
moralidad i al Djudaizmo, deve la persona kontenerse i apresyar su valor
mezma i ke no se konsidere por muy chiko i de poka emportansa, i de esto
sale dos provechos muy emportantes. Primo es, ke rijendose la persona de
esta manera puede azer mucho provecho al publiko i azer gozar de su
tiuenda_q ala djente, ke si al kontraryo una persona kere ser muy modesta
(I"1V) i no se konsidera dinyo de mesklarse en ningun echo de una komunidad
0 de byenfezensya--por eshemplo, esta modestia es kavzante de azer danyo
al publiko, ke puedia ser ke si tomava parte en alguna ovra de byen, kon su
entelijensa i su fuersa puedia arivar a azer unas ovras de utili dad
(provecho) ala djente, porke basta ke una persona--sea ken sea--tenga una
buena idea i bushka azer alguna ovra de byen, syempre ariva a un buen
rezultado. Ansi si una persona ve a sus kompanyeros--sus
amigos--kaminando en unos kaminos tuertos kontra 1a moralidad i el
Djudaizmo, i no konsiderandose dinyo de doktrinarios i konsejerios, los
desha en sus negro, esto es un pekado muy grande ke puedia ser, si 10s
konsejava, se repintian de sus negras ovras, i kaminavan en kamino
derecho.

| sigundo, ke kuando 1a persona konose su valor i su dinyidad, i se konsiders
superyor also otros, se retira de azer ninguna ovra chika o grande kontra la
moralidad i el Djudaizmo, mizmo si otros azen unas kozas semejantes i no
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have gone a little too far in elaborating on an issue outside the structure of
our work since--as we said--it is all for the same purpose. In addition we
learn a very important principle from this 1esson which, as is well known,
is that it is not fitting for anyone, @ mortal with no security in anything, to
be overly proud in any earthly matter--not in his life, not in his money, not
in his honor; and any further elaboration on this subject is unnecessary.
However, with regard to issues of morality and Judaism a person must be
proud and appreciate his self-worth, rather than belittling himself and
feeling unimportant. Two important benefits stem from this. First, any
person who behaves this way can do much good for the public and benefit
people with his good qualities. For if on the contrary a person wants to
maintain a low profile (I']V) and does not for instance consider himself
worthy of becoming involved in any commungl or welfare matters, this
reserve is liable to cause harm to the public, because with his intelligence
and strength, had he possibly taken part in some good action, he could have
done some useful deeds for the people. Because as long as a person,
whoever he is, has a good idea and tries to do some good deed, he always
attains tangible results. Thus if a person sees his companions--his friends-
-walking in some crooked path, against morality and Judaism, and
considering himself unworthy of teaching and advising them, leaves them in
their wickedness, this is a very grave sin. For had he advised them, they

could have repented from their bad deeds and walked on the right path.

Second, yhen a person recognizes his worth and his position, and considers
himself above others, he abstains from doing anything, small or great,

against morality end Judaism, even if others do so and think nothing of it.
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pensan por nada. Porke esto es una koza byen klara, ke los defektos
(mankuras) dela persona se kalkolan sigun su valor. Si une persona onorada
aze una chika mankura, es konsiderado en ojos de todos por el mas grande
defekto ke puede ser. Djustamente komo un vistido de seda muy estimado
ke una chika gota de agua le aze perder su valor, myentres ke los vistidos
ordinaryos no trokan su valor mizmo kon unas manchas mas grandes. | esto
es djustamente 1o ke dize el savyo Ribbi Yohanan enel Talmud en
konversando, kualo es A7//u’ he-Shem (ezbiviar el nombre del Todo
Poderozo) disho este savyo 477/u/ he-Shem es, si uno komo mi vo al kasab
i le tomo karne 1 no le pago el enporto devista. Mirad asta onde va la
estima i 1a valor de una persona, ke una koza ke muchos 10 azen i no menos
pensan ke es una koza indjusta, por un ombre estimado se konsidera /#7//u/
ha-Shem. | es djustamente sovre esta razon ke el Dyo Santo se ensanyo
mucho kon el puevlo de Yisrael por el pekado del ege/, aunke el pekado, el
mizmo, no es ekstraordinaryo - sigun dishimos - ma konsiderando 1a valor

del puevio, se aze un pekado muy grande.

| esto deve ser un doktrino para nuestro puevlo djeneralmente, ke devemos
komportarmos en todas nuestras ovras verso la djente, i partikularmente
kon los otros puevlos, kon 1a mas pura onestedad ke puede ser. | ke
kondsiderandomos ke somos el puevio eskojido de Dyo, 11" 17 N2 ApPy' '3
IN1710% Y8 |, devemos azer todo 1o posivie a konservar nuestra onor i
nuestra dinyidad & no azer unas ovras ke paresen kontre la moralidad,
mizmo si no son. | ke no se diga por nozotros ke somos patrones de unas
negras ovras i defektos Aas ve-sha/om. | es alora ke tenemos la esperansa
de ser engrasyados [rengrasyados!] en ojos de Dyo i 1a djente komo disho
Shelomo a/ay Aa-shelem QTN O'P7X "IV JID 23vA TN KX
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For it is quite obvious that a person’s shortcomings are determined
according to his worth. If an honorable person makes a small mistake it is
considered in everyone’s eyes as the biggest possible shortcoming. This is
exactly like a small drop of water making an expensive silk suit lose its
value, while ordinary suits do not change their value even with larger
stains. This is precisely what the sage Rabbi Yohanan says in the Telmud in
discussing what constitutes ‘11 219" (prof aning the name of the Almighty).
This sage said ‘Tl 217" Twould be if someone like myself goes to the butcher
and buys meat and doesn't pay the price right away (Yoma 86a). See 0 what
extent a person’s position and worth can go! Something that many do and in
no way think that it is an injustice is considered ‘Tl 217'T for & prominent
person. And it is precisely because of this reason that God Most Holy
became furious with the people of Israel for the sin of the golden calf, even
though the sin in itself was not so unusual--as we said-- but considering

the position of the people, it becomes a grave sin.

And this must be a lesson for our people in general: that we must behave in
all our deeds with people and particularly with the other nations, with the
utmost possible honesty. Considering that we are the chosen people of God
IN7107 28\ 1117 N3 2PV '3 (Pseim 135:4), we must do everything
possibie to preserve our honor and our dignity by not doing any deeds which
may seem to be against morality , even if they are not. And let it not be
said of us that we commit bad deeds and have shortcomings, God forbid. And
it is then that we have the hope of finding favor in the eyes of God and man,
as Solomon said 0TI O'P7X "T'V1 21 73 TN RXAI™ (Proverbs 3:4).
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NOTA DEL AOTOR

Este livro es un tratado savre la fey (@muns) i 1a relidjyon Djudia de una
manera tan savya i tan savroza ke enspira la amor de la relidjyon a el
meldador. El es kompuesto en forma de dialogo entre un rey delos
Kuzsrim--entonses idolatro--ke kijendo resivir sovre si la verdadera 12y i
kreer en la djusta kreensa, mando a yamar a un kapo de kada relidjyon i a
un pilosof, ke le dyeran a entender kada uno su emune. | despues de
konsultar kon kada uno de eyos i no topandose kontente, izo traer un savyo
Djudyo. | konversando un poko kon el, plazyeron sus palavras en sus 0j0s i
le rogo ke le embezara el Djudaizmo i 1a relidjyon Djudia i ke no se fuera
de su lado. | le iva azyendo muchas demandas sovre diversos puntos dela
relidjyon. | el savyo le iva eksplikando todo de buena manera. Es de esta
forma ke Ribbi Yeuda ha-Levi a/ay so-she/om kompozo este estimado livro.
| todas las demandas ke ay ke demandar sovre algunos puntos dela
relidjyon los pozo en boka de Kuzari, i 1as eksplikasyones i respuestas las

pozo en boka del savyo ke 1o nombra el saver (ke sinyifika el sahem ).

Este dialogo, aun ke es una kompozisyon enventada del dito savyo Ribbi
Yeuda ha-Levi, i no uvo semejante konversasyon entre el rey Kuzeri i el
savyo, pero el pasaje mizmo es verdadero, sigun lo rekonta la estorya.

Este puevlo de los Kuzarim es un puevlo antiguo - serkano de rasa delos
Bulgaros i delos Ongarezes, estabilisido en la Azya, serka del Rio Volga (en
1a Rusia), sovre 1a mar Aaspyen. Este chiko puevlo tuvo la viktorya
entonses, i sodjiguo muchos estagos vizinos i se izo un reynado muy
grande. Su relidjyon era enotonses komo sus vizinos la igolatria, i enel
anyo 4500 mas o menos, abandono este grande puevlo 1a idolatria i se
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AUTHOR'S FOOTNOTE:

This book is a treatise about faith (MIINK) and the Jewish religion
"[written] in such an intelligent and delightful way that it inspires the
reader with a love for religion. It is composed in the form of a dialogue
between 8 king of the Khazars--then an idolator-- who wishing to embrace
the true religion and to believe in the right belief, convened the leaders of
every religion along with a philosopher, so that each would explain to him
his own faith TIINX. After consulting with each one of them, and still
unsatisfied, he summoned a Jewish sage. After a short talk with him, his
words pleased the king who implored him to teach him about Judaism and
the Jewish religion and not to leave his side. And he would ask him many
questions regarding various points touching on religion. And the sage would
cleerly explein to him everything. Thet is how Rabbi Yehuda ha-Levi, peace
be upon him, composed this cherished book, i.e, all the questions to be asked
regarding various points of religion, he put in the mouth of the Kuzan, while
the explanations and answers, he put in the mouth of the sage whom he calls

the 71N (which means the OJN rabbi).

Even though this dialogue is a composition invented by said sage Rabbi
Yehuda ha-Levi, and there was never such a conversation between the King
of the Khazars and the sage, sti11 the event itself is true, as history
recounts it. This Khazar people is an ancient people--close to the
Bulgarians and Hungarians by race, established in Asia near the Volga River
(in Russia) on the Caspian Sea. This small nation was victorious then and
subjected many neighboring states and became a very large kingdom. Its
religion then was idolatry like that of its neighbors, but approximately in
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konvertyo al Djudaizmo kon la ayuda de un grande savyo dela Mezopotamia
( drom Neherayim) Ribbi Yishak ha-Sangari a/sv ne-shelom i Kontinuo este
estado serka de 270 anyos, asta ke se enfortesyo la podestania del governo
Ruso i se deperdyo este governo delos Kuzarim-Djudyos i el puevlo se
mesklo kon el puevlo Djudyo en la Espanya 1 en otros lugares.

(Nota del aotor)
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the year 4500, this great nation abandoned idolatry and converted to
Judaism with the help of a great sage from Mesopotamia (07111 O7IN)
Rabbi Yitzhak ha-Sangari,* peace be upon him. This situation continued for
nearly 270 years until the authority of the Russian government gained
strength, while this government of the Jewish Khazars was lost and the
people became integrated into the Jewish people in Spain and in other

places.

(Author's note)
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KAPITOLO 3

31 (%9231 w293 aawn Yy

(Kontinuasyon del Kapitolo 2)

Pero - dize el puevlo de Yisrael--toda mi rogetive fue sin provecho, i
estuve entonses echada en mi lecho enferma ( 482/76) en eskuridad i
tinyevla komo las noches. Bushki a el ke amo mi alma--a el Dyo Santo -
por ver si se repintyo de su ravya i si se afalago kon mi. Ma no lo topi. No

kijo afalagarse.
3:2 'V N3JI0ORI K] TIDIPR

Kontinuasyon

| kon todo, no pedri mi esperansa, no kiti la feuzya de El, dishe: Me
levantare i rodeare en la sivdad, en las kayes i en las plasas. Bushkare a El
ke amo mi alma. Estuve rodeando en el dezyerto de lugar en lugar, asta ke
se afalagara kon mi. | por tanto no lo topi. Refuzo de pozar su Providensya
sovre mi todo akel tyempo, i me disho ]3P NPVYX X7, no kero estar
kon ti.

3:3 O 10w "IRXD

Kontinuasyon

Entre este tyempo, topava kon los guardianes--mis giadores--Moshe i
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CHAPTER 3

3:1 1YY aawn Yy

(Continuation of Chapter 2)

"And yet,” says the people of Isreel, "my entire entreety wes to no avail, so |
was then lying on my couch sick (#8278) in darkness and gloom like the
night. | sought the one my soul loves--the Holy God-- to see if He
repented from His anger and if He reconciled with me. But | did not find

Him, He did not want to be reconciled.”

3:2 V'V NO3I0KI K] NTDIPR

Continuation

Despite all this | did not give up hope or lose my faith in Him. | said, "Let
me arise and go around in the city, in the streets and in the broad
places. Let me seek Him whom my soul loves.” | was going around in
the desert from place to place until He made up with me. Yet | did not
find Him. He refused to place His Providence over me all that time and He
said to me “J2P2 NIVX X7, | do not want to be with you" (Exodus 33:3).

3:3 O 10WT "IIRXD

Continuation

During this time, | met with the guards--my guides, Moses and Aaron.
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Aharon. | aun ke eyos somportavan muchas fatigas por mi, kon todo yo no
me verguensava de demandaries si es ke vitesh a el ke amo mi alma, si es

ke savesh si el Duyo Santo se repintyo de su ravya, i eyos no me respondian

3:4 0NN ‘Tavv nvnl

Kontinuasyon

Pero, este estado no kontinuo syempre, i apenas pasi de eyos--de mis
guardianes--ke muryeron Moshe 1 Aharon i ke yo pensava ke alora iva ser
depedrida enteramente. No fue ansi, i entonses topi al ke amo mi alma. |
se apiado el Dyo de nozotros i nos izo entrar ala tyerra de Kenaan mezo de
Yehoshua el profeta, kon mucha amistad i muchas maravias kontra nuestros
enemigos. | alora yo lo travi i no lo deshi afloshar. Resivi sovre mi de
ovedeser todos sus komandos i guadrar todos los doktrinos de su santa Ley
asta ke 10 ize traer ala kaza de mi madre, i ala kamareta dela ke me paryo.
Kamini en buenos kaminos, ke meresi por eyos ke pozara Su Skehing--Su
Providensya--en el m7/shkan Shilo i en 18 kaza Santa ke fragui a su
onor--el Bet he-/1ikdesh.

3:5 07w M1 OJNX "Ivavn

(Yisrael bolta la kara a sus enemigos i les dize):

Es sovre esto ke yo vos akondjuro--ijas de Yerushalayim--ke seash
abandonadas komo los korsos o syervos del kampo, si, todo tyempo ke me
topo en kativeryo, me aresh aborreser del Dyo Santo i aresh abandonar su

amor kon mi, en azyendome sonbayer @ pasar sus komandos, syendo ya
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Even though they bore many impositions for my sake, | was not embarrassed
to ask them have you seen the one my soul loves? Do you know if God

Most Holy has repented from his anger? But they would not answer me.
3:4 O "'INMavVY ovn3

Continuation

However, this situation did not l1ast forever, scarcely had | passed
them--my guardians--vhen Moses and Aaron died, and | thought then that |
would be entirely forsaken. It was not like this, because then | found the
one my soul loves, and God had mercy on us and brought us into the land
of Canaan through Joshua, the prophet, with great affection and many
miracles against our enemies. And so | drew him and did not let him
loose. | took it upon myself to obey all His commandments and keep all the
teachings of His holy Law, until | brought him to the house of my
mother, and to the chamber of the one who gave me birth. | walked
in good paths on account of which | deserved that He should place His
Sheching--His Providence in the sanctuary of Shilo and in the Holy Temple
that | built in His honor--the TN 1.

3:5 O'7¥/)" T OJ5IX "NV

(Israel turns toward its enemies and says to them:)

That is why | adjure you, daughters of Jerusalem: May you be
abandoned like the gazelles or hinds of the field if, all the while that |
am in captivity, you make me hated by God Most Holy and cause Him to

forsake His love for me by enticing me to transgress His commandments,
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estash vyendo ke el envelunta en mi, 1 espera solamente ke yo sea

pertenesyente para ke tenga mi kudyado i me proteje.
3:6 13710N |2 N1V 1IXT D

(Yisrael kontinua a rekontrar su pasaje):.

Tanto era yo estimada en ojos de todo el mundo--dize el puevio de Yisrael
--ke todos se maraviavan i se demandavan: Ken es esta ke suve del
dezyerto, alta i derecha komo unos pilares de umo i komo los datilares, 1
guezmando de miskle 1 ensensyo 1 de todo modo de polvo de espesya del
drogista? Ansi todos los puevlos se maraviavan i se retemblavan de sintir
nuestra grandeza i nuestra glorya, vyendo los pilares de fuego i de nuve ke
kaminavan syempre delantre nozotros, i las maravias grandes ke azia el
Dyo kon nozotros, komo disho el pasuk *IW/i" TIIX 72°T1 11117 O'AY IV
TV/71 | los puevlos ajenos sintyeron nuestra fama i se retemblaron; dolor

les travo alos moradores de Fe/geshel
3:7 TawYw 100 nn

Kontinuasyon

Entonses antes ke se fraguara el Santuvaryo en Yerushalaim, el lecho de
Shelomo, el sentro del Djudaizmo--el m/shkan-~ ke se topava en las
sivdades Nov, Gibean, Shila, aun ke 1a fragua materyal no era muy fuerte,
pero morailmente era muy enfortesida, nos metyeron entonses 60
barraganes, 60 quardyas (m/shmarol) de Kohanim, Leviim i Yisrael, de
unas personas djustas i timyentes de Dyo por kudyar i sostener el

Djudaizmo entre el puevio.
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since you already see that He is pleased with me and that He is merely

hoping for me to become worthy, in order to take care of me and protect me.
3:6 1174nN Ja 121y ORI D

(Israel continues to recount its story)

"1 was so considered In the eyes of all the world,” says the people of Israel,
“that everyone was amazed and asked--who is she that comes up from
the desert, tall and upright like pillars of smoke and like date trees,
and smelling of musk and incense and of all kinds of spices from the
druggist?” Similarly, all the nations were amazed and trembled to hear of
our greatness and our glory when they saw the pillars of fire and cloud
which always went before us and the great miracles which God did for us.
As the verse says, TI\/70 QW TNX 7'M N1 OV IVAW (Exodus 15:14).
The other peoples heard our reputation and they trembled, the inhabitants of

Philistia were seized with pain.
3-7 TIQ2WO¥ INba mn

Continuation

At the time, before the sanctuary in Jerusalem was built--the couch of
Solomaon, the center of Judaism, the Tabernacle which was found in the
cities of Nov, Gibeon and Shilo--even though its physical structure was not
very strong, 1t was morally well fortified: they had placed then sixty
warriors and sixty guardians (TINN\/M) of Kohens, Levites, and Yisrael
from among just and God fearing persons, to care for and maintain Judaism
among the people.
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3-8 1N Mx a’3

Kontinuasyon

Todos nuestros rijidores eran armados de espada, todos eran praktikos en
1a gerra moral kontra las ideas yerradas 1 los apetites dela natura. Kada
uno tenia su espada sovre su Iag_ﬁ por no deshar al puevlo ke se
trazyerraran en sus kamino del espanto de no kayer en la eskuridad komo

las noches i1 ke no fueran kavzantes de irsen en kativeryo por sus pekados.

3:9 NIAYW 17017 vy JMax

Kontinuasyon

Mas despues, el Rey Shelomo 1e izo a El--a nombre de Dyo Santo--un
manyifiko palasyo-- Be? sa-/ikadesh--konstruido kon orden diving, komo
disho David #a-teleh alev ha-shelom: 7' IUT *ON T T NI 730N, |
entonses pujo la grandeza moral i materyal del puevlo, la konstruksyon de

este palasyo era de lenyos de Levanon, el monte estimado de todos.
3:10 7O nuy I'Tinv

Kontinuasyon

Sus pilares izo de plata, 1as bazas dela fragua de esta Kaza Santa era por
emblankeser i alimpyar los korasones del puevio komo la plata, su
kuvertura el fagparet ke kuvria el dron ho-Kagesh era de oro, su kortina
el parohet ke apartava del Hens/ al Bet Kodesh ha-Kadseshim era de
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3-8 17N "IMxX 073

Continuation

All of our rulers were armed with sword, all were trained in moral war
against wrong ideas end natural appetites. Each one had his sword on
his side, 5o as not to let the people go astray in their paths for fear of
falling into darkness like that of the nights, so as not to be responsible

for going into captivity on account of their sins.
3:9 NO7¥ 170N 17 WY IMax

Continuation

Later on King Solomon made for Him -- for the name of God Most High--a
magnificent palace--\/TPN0 11"1--constructed by divine command as
King David, peace be upon him, seid: "I/ "2y 'T1 7' 201123 230 (I
Chronicles 28:19). As a result, the moral and material greatness of this
people increased. This palace was built with wood from Lebanon, a

mountain cherished by all.
3:10 703 Ny I'Tiny

Continuation

Its pillars he made of silver, the foundations of the structure of this
Holy Temple were for purifying and cleansing the hearts of the people like
silver. Its cover 711193 which enveloped the WTIPT JINIX Holy Ark--was
of gold. Its curtain 13130 which seperated the 73'T1 from the 1'1
O'WIPN WP was of purple J017IX (a delicate material of various
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argemen (una tela fina de kolores varyadas), adyentro flameava el fuego
del amor del Todo Poderqzo kon su puevio, mas ke kon todas ijas de

Yerushalaim (resto de puevlos) donde se via ai klaramente la Providensys
del Dyo Santo kon las ovras maraviozas ke se azian adyentro de esta Kaza

Santa.
3211 X I3 1R NITRY

Kontinuasyon

Salid i veed--dize el puevio de Yisrael a sus enemigos--kalia ke vyerash la
grande alegria ke tuvo akel dia (el dia ke se estreno el &el sa-/7ikdesh) el
Dyo Santo i Poderozo. | 1a korona ke 1o korono a el su madre--1a kompanya
de Yisrael--(kuando el Todo Poderozo esta kontente dela kondukta de su
puevlo, les da los titolos de paryentes 10s mas serkanos, sigun vamos a
dizir mas despues), el dia ke se auno todo el puevlo de Yisrael kon alegria
grande i korason kumplido para servir a Dyo Santo i ovedeser sus komandos
ke fue entonses la alegria de su korason komo el novyo ke se alegra por su
novya kuando es buena, sigun dize el Navi \W'\W' 173 2V 1N wiwnd
TNIN T2V, komo se alegra el novyo por su novya, ansi se alegrara el

Dyo por ti kuando eres ovedesyente a sus komandos:

| savresh ke los sinyores Aahamim zihronsm /i-vershe en el Midrash se
konsintyeron en estos byervos de este pasuk X 17 MV My ke
paresen difisil a eksplikarsen, porke ke manera se puede dar el titolo de

magre a el puevlo de Yisrael relativamente a el Dyo Santo?

| demanda a este sujeto el savyo Ribbi Shimon ben Yohay a Ribbi Elazar
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colors). Inside, the fire of the Aimighty's love for His people burned, a
love greater than that for the daughters of Jerusalem (the other
nations), where one could clearly see the Providence of the Holy God through
the miraculous deeds that were done within this Holy Temple( Exodus
25:17).

3211 I°X 1 AR TITRX

Continuation

"6o forth and see,” says the people of Israel to its enemies. “You should
have seen the great joy of The Holy and Powerful God on that day (the
day the \WTPRMN 11'1 was dedicated). And the crown with which his
mother crowned him, the daughter of Israel, the day when the
people of Israel was united with great joy and perfect heart to serve
God Most Holy and obey His commandments, for then the joy in His heart
was like the groom’'s whn rejoices over his bride when she is good, as the
prophet says: 'M7X T2V W' NP3 2V 1NN w3 (Isaish 62:5), just
as the groom does rejoice over his bride, thus will God rejoice in you when
you shall be obedient to His commandments.” (When the Almighty is pleased
with His people’s conduct, He gives them the titles of closest relatives, as

we shall say later):

Notice also that the sages of the Midrash , may their memory be for a
blessing, were aware of the wording of this verse IDX (7 My Nyl
which seems difficult to explain, because how is it possibie to give the
title of mather to the people of Israel in relation to the Holy God? On this
subject, Rabbi Shimon ben Yohai asks Rabbi Elazar ben Rabbi Shimon if he
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Beribbi Shimon: Si tyene sintido de su padre (un savyo muy distinguido), a
eksplikasyon de esto. El kual le respondyo ke esto asemeja a un rey ke,
tenia una ija regalada, i dela mucha kerensya i amistad ke e tenia, no la
nombrava de su propyo nombre, i 1a yamava 774 keryendo amostrarie mas
su kerensya le dyo el titolo de es7mane Pujandole mas su amistad, le dyo
el titolo de magre. Ansi--dize este savyo--kuande el Todo Poderozo tyene
amistad kon su puevlo, Te da el titolo de 77& 'IJ1 "R N "WV . Sile
puja mas la amistad lo yama é7mmans . Tenyendolo en mas kerensya 1o
nombra /magre. | es sovre este punto ke el aotor del 54w Ae-Shirim se

permete a dar este titolo de magre a el puevlo de Yisrael

| aun ke el eskopo de nuestro 1ivro no es por deklarar 10s 72arésh/m, ma
una ves ke por eksplikar un poko mas el pasuk dicho tuvimos menester de
dizir estas palavras del /7/aras/, avlaremos un poko mas por entender de

pasada la sinyifikasyon de estos titolos i la diferensya de uno a otro.

| es ke: Ya es byen savido ke el Patron 1 Rijidor de todo el mundo, rije este
mundo de dos sortes. El uno es sigun el orden fiksado i 1a kompozisyon
natural ke ordeno 1 fikso a todas las kriansas del mundo la ora ke 1as krio.
Sea las kozas ke se azen de si mezmo, sin ayudo delas personas, komo dizir
la natura del mundo de ariva ( a/am ha-galgelim) \os korsos de el sol i 1a
luna etch.; sea las kozas ke se azen mezo las personas komo dizir ke si 1a
persona ara i sembra su kampo, vinyendo su tyempo, la tyerra kita su
produkto. Este rijo no tyene ninguna relasyon kon las ovras de la persona
verso el Dyo. El sol i la luna azen sus korso de kontino, sin mirar las ovras

de la djente; 1a persona, sea buena o negra ke ara i sembra su tyerra, la
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heard the explanation of this from his father (a very distinguished sage).
The l1atter replied to him, that this is like a king who had an only daughter.
Because of his great love and affection for her, he never called her by her
own name, but called her deughter When he wished to show her his love,
even more, he gave her the name s/sf¢r when his affection increased
further, he gave her the name mats&r  So said this sage: when the
Almighty has affection for His people, He gives them the name dsughier

131 RN VY (Psalm 45:11) If His affection increases, He calls them
sister. Having them in even greater affection, He names them mather L 1s
on account of this point that the author of &4/ 2e-54irim allows this title
of maiker to be given to the people of Israel (Midrash Song of Songs 3:11).

Even though the purpose of our book is not to expound on the midrashim,
since we needed to quote these words from the Midrash, in order to further
explain the above verse let us elaborate somewhat so as to understand in

passing the significance of these titles and the difference between them.

It is well known that the Lord and Ruler of all the world rules this world in
two ways: One, according to the fixed order and natural set up which He
ordained and established for all creatures of the world at the time He
created them, whether it be self-regulating things without the heip of
people, that is to say the composition of the upper world (0'71711 O72I1V)
the course of the sun and the moon, etc., or whether it be the things which
people themselves do, that is to say when a person cultivates and plants his
field, in due time, the 1and does give forth 1ts produce. This process has no
relationship with a person’s deeds vis-a-vis God. The sun and moon are

continuously on their orbit, regardless of people's actions. Anyone, good or
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natura no mira sus ovras i da su fruto. Si un puevlo chiko i flako se mete
en gerra kon un puevio fuerte i grande, sigun la natura djeneral, el grande

englute al chiko sea bueno, sea negro, i ansi todo loke es naturel

El sigundo rijo es, loke rije en algunas okasyones afuera--i mezmo kontra
--la natura. Komo dizir ke aze en vezes ke muchas personas aren i
sembren sus tyerra en mizmo tyempo, la una ke de su buen produkto en uno,
syen (1:100), i 1o otra ke sea komo pinyasko ke no kite ni loke sembro. Un
puevlo flako i chiko ke vensa a un otro puevlo fuerte superyor a el muchos

tantos, i komo esto semejante.

Esta baza es byen syerta i muy rezya sigun nuestra fey (emune ) i nuestra
relidjyon. | es kon esto ke se puede eksplikar i entender los pasajes
sinyalados en 1a Biblia delas ovras maraviozas echas por mano delos

profetas i altos personajes, enteramente afuera la natura.

De mas es byen savido--sigun nuestra emuna--ke el puevio de Yisrael
djeneralmente, es dirijido kon este ultimo rijo--afuera dela natura
djeneral--sigun o dize en muchos lugares dela Biblia i partikularmente en
las prometas i amenazos (Y7791 MI313) sinyaladas en las parashiot
Behukatsy , K7 Teva. Onde 1o repeta muchas vezes ke_si el puevio de
Yisrael somos ovedesyentos a komandos de Dyo i azemos su veluntad kon
amor i kerensya, i E1 8 su torno, tyene nuestro kudyado, en todo modo de
koza i nos da repozo i prospero en nuestra vida, nuestra famiya i verso

todo el mundo. | al kontraryo si nozotros no ovedesemos sus komandos i
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bad, who cultivates and sows his land, why nature pays no attention to his
deeds, but gives forth its fruit. If a small and weak people wages war
against a strong and big people, according to the nature of things the big one
should swallow up the small one, be it good or bad; and so with anything
that belongs to nature.

Second, on certain occasions His ruling beyond or even contrary nature that
1s to say sometimes many people cultivate and sow their fields at the same
time: one gives forth its good produce a hundredfold, while the other is like
a rock which does not even return the original seeds. This resembles the
case of & weak and small nation conquering another strong nation many

times superior to it.

This principle is well-founded and quite unshakable according to our faith
(MAMK) and our religion. And it is by it that one can explain and understand
those accounts singled out in the Bible of miraculous deeds, entirely beyond

nature, performed by the prophets and prominent people.

Furthermore, according to our faith, it is well known that the people of
Israel are generally governed the latter way--supernaturally, as it says in
many places in the Bible and particularly in the blessings and the curses
791 T30 indicated in the weekly portions--"TIRINI and X117 '3
where it is frequently repeated that if, we, the people of Israel, are
obedient to God's commandments, and do His will with love and affection,
then He in turn will care for us in all matters and will give us rest and
prosperity in terms of our life, our family, and vis-8-vis the whole world.

But, on the contrary, if we do not obey His commandments and we abandon
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abandonamos su relidjyon, 1 el tambyen abandona su amistad i tira su

Providensya de nozotros i nos desha ir de mal en mal.

Estas prometas dela Biblia a un ke no tyenen menester de ser aprovadas,
kon todo la estorya nos amostra byen klaro la realizasyon de estas
prometas en muchas epokas. Ke todo tyempo ke nuestro puevlo ovedesia a
komandos dela relidjyon, syempre era prosperante en todos sus echos, 1 al
kontraryo. Es dunke byen visto ke el rijo de nuestro puevio en djeneral no
es sigun la natura djeneral, otro ke relativamente a nuestras ovras verso

el Dyo Santo.

Es byen entendido ke kuando el Dyo Santo nos aze rijir sigun nuestras
buenas ovras, no es syempre de un mezmo grado, i depende de el grado de
nuestra buendad. Si nozotros somos djeneralinente ovedesyentes a sus
komandos, i 1o sirvimos sigun nuestro dover, 1 E] tambyen kumple nuestros
dezeos menesterozos djeneraimente komo dize en 1a Biblia (Shemot 23:25)
[ Mishpetiny 23-25] TN NKIANT X T3 03TI7K T AR ONTaV
30N NIX XK TPV N7 NN KY J3pa nonn nmon
RO0K TN, Si vozotros sirviresh a A vuestro Dyo i aresh sus komandos
komo un servitor, El bendizira tu pan i tu agua--aprontara tu
mantenimyento kon abondansa--El retirara toda sorte de maladia de entre
ti. No deshara aver dezijada i manyera en tu tyerra, no murira ninguno de

entre ti antes de kumplirsen sus dias echt.

Estas prometas, aunke son klaramente una koza afuera la natura, una vez
ke son a kondisyon i dependen de nuestras ovras verso el Dyo, ma no son

unas kozas kontra la naturs, porke ay en el mundo mucha djente i puevios
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His religion, then He too will abandon His affection and remove His

Providence from us and let us go from bad to worse.

while these promises of the Bible do not need to be proved, nonetheless,
history shows us very clearly the realization of these promises time and
over again. Indeed, whenever our people obeyed the commandments of their
religion, they always prospered in their endeavors, and vice versa. It is
therefore obvious that generally our people’s governance is not according to

the rule of nature, but in terms of our deeds toward the Holy God.

It is well understood that when the Holy God rules us according to our good
deeds, it is not always on the same level, but depending on the level of our
goodness. |f generally we obey His commandments and we serve Him
according tc our due, then He also generally fulfills our necessary desires,
as it says in the Bible '7'7 NIXI TJANY NX 712 ON7K T AX 0073V
7 130N NIX IR TPV N23Wn TN K7 37pn N7nn ninton
KINK  (Exodus 23:25). If you shall serve your God and do His
commandments as a servant, He shall bless your bread and your water, He
shall prepare your sustenance abundantly, He shall remove from amongst you
all kinds of disease. He shall not allow women to be childless or barren in

your land, no one from amongst you shall die prematurally, etc..

These promises, even though they are clearly beyond nature, since they are
conditional and depend on our deeds vis-a-vis God, are not contrary to

nature, because there are in this world many peoples and nations that
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ke prosperan en todos sus echos i tyenen los akomodos de sus vida en buena

regla aun ke no son pertenesyentes sigun sus ovras.

Pero ay un grado mas superyor a este, i es ke si nozotros somos mas
kerensyozos del Dyo, ke tenemos nuestro penseryo a no azer ninguna koze
kontra su veluntad, alora El aze kon nozotros unas ovras maraviozas
enteramente kontra 1a natura, koza ke no 10 pueden obtener ningun puevio
del mundo. Komo vimos loke izo Yehoshua en Gibeon, ke kon su rogativa a
Dyo, izo detener el djiro del sol i 1a luna 36 oras; Eliyahu, por azer
sostener el Djudaizmo, komando ke no uvyera luvya en Eres Yisrael sin su
orden. | ansi fue ke se detuvo de azer luvya serka 3 anyos. Elisha izo
arebivir al ijo dela SAunamit despues de aver kedado de bivir | muchas
ovras komo estas ke se ven klaramente ke son rijidas kon su rijo

partikular, kontra el rijo natural.

Ay en vezes un grado mas alto ke esto. | es ke si mezmo el Todo Poderozo
asetensya una mala setensya sovre su puevlo, EI--El Dyo Santo--resive Ia
rogativa del profeta o de un sagark i aze anular su setensya sigun 1o izo
muchas vezes nuestro Pastor Aeemsan Moshe Rabbenu a/ay ha-shalam |
sigun dize David Aa-Me/eh alev ha-shalom (1| Shemuel 23:3) "TI7K K
OTI7K IR YW 271X 0T 2w INOW IX 13T 9 IR, dize
el Dyo de Yisrael aunke so yo el ke podesto en todas las personas komo
podesto en todo el mundo, kon todo, el sadayk, el ombre ke ovedese mis
komandos i teme del Dyo senseramente el podesta en mi setensys; yo
setensyo una koza, el aze anuler.

Aora kon esto ke vinimos de dizir puedemos entender la eksplikasyon de
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prosper in all their endeavors and have the affairs of their life in good
order, even though by their deeds they are not deserving.

However, there is a level still superior to this one which is: when we yearn
more for God, and we set our minds on doing nothing against His will, then
He will do for us some miraculous deeds entirely contrary to nature, which
no people on earth can obtain. As demonstrated by what Joshua did at
Gibeon, when with his entreaty to God, he caused the sun and the moon's
orbit to stand still for thirty-six hours. Elijah, in order to maintain
Judaism, commanded that no rain should fall on the land of Israel without
his order, and it was thus that rain was withheld for nearly three years.
Elisha revived the son of the Shulamite after he had died, and many other
deeds like these which are clearly visible as being governed by His

particular rule, contrary to the natural order.

Sometimes there is a level higher than this one, when the Almighty Himself
has decreed a bad sentence for His people, He--the Holy God- may receive
the prayers of a prophet or a righteous one, and nullify his sentence, 8s our
Faithful Shepherd, Moses our teacher, peace be upon him, did many times,
and as King David, peace be upon him, says TIX 13°7 "7 I "MOR NK”
“TNIX NI 2N 271X 0T 2Win DX (1) Samuel 23:3). The God of
Israel says--even though | am the ruler over all people, just as | rule over
all the world, nonetheless, a righteous person who obeys my commandments
and sincerely fears God, can overrule my decrees; | decree one thing, he
may overturn it.

Now with what we have just said, we cen understand the thrust of this



69

este midrash i 1a diferensua de estos titolos de /78 ermeans. madre. | es
ke kuando el Dyo Santo nos tyene en amistad, por nuestras buenas oyras, el
kumple todas nuestras demandas 1 no nos desha nada a dezear komo un
padre ke kumple los dezeos de su ija regalada i byen amada. | entonses nos
konvyene el titolo de /72 Si nuestro meresimyento es mas mucho, alora el
nos konsidera komo &/7mans, permete a algunos de nozotros ke agan unas
ovras kontra la natura, komo es El el Patron de todo el universo ke puede
azer loke le plaze. Si estamos en mas kerensya kon El, El nos konsidera
komo magre ke no refuza de kumplir la demanda de algunos personajes de
nozotros, mezmo si es kontra su setensya komo no refuza ninguno ala
rogativa de su kerida madre. | es entonses ke nos pertenese el titolo de
madre (Estas palavras son retir:agas-del livro &ing le-/ttim z7--derush
32 ke si aunke son dereh derssh, ma son muy savrozas u-melukim
mi-geyesh).
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midrash and the difference betweer these titles of dswgnter, sister, and
mather |1t 1s when the Holy God holds us in affection for our good deeds, He
fulfills all of our requests and doesn't leave us wanting anything, like a
father who fulfills all the desires of his only beloved daughter. The title
asughteér is then appropriate for us. If we become more deserving, then He
considers us as & s/stés, He allows some of us to carry out deeds contrary
to nature, since He is the Lord of all the universe who can do whatever He
pleases. If we become more beloved by Him, He considers us like 8 malher
by not refusing to fulfill the requests of some of our prominent people, even
if it is contrary to His decree, just as no one refuses the request of his
beloved mother. It is then that we deserve the title maiser. (These words
quoted from the book O'T'V7 NI'J, may their memory be for a blessing,
gerush 32 even though homiletically couched, are still very appealing and

sweeter than honey.)
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KaAPITOLD 4

4:1 'TI'VT1I Ot m

(Terminando el puevlo de Yisrael de rekontar las alavasyones del Dyo
Santo, 1 de rogarle de renovar su amor kon El komo antes, toma el Todo
Poderozo a rekontar la valor i la estima de su puevlo i 1as buenas ovras ke
azian en sus primeria, ke por eyas meresyeron ke pozara su S4e%/n78 entre
eyos. | les da a saver ke si keren ke torne i los proteje komo antes, es

menester ke i eyos se komporten de buena manera komo antes).

Dezde ke tu sos mi kompanyera, dezde ke envelunti i te eskoji por m
puevio--dize el Todo Poderozo--ke fuites ermoza, tuvites buenas ideas i
buenas ovras. Tus rijidores, los grandes de tu puevio ke kudyavan por tu
buendad moral i materyal, eran ermozos i kovdisyozos komo los 0jos delos
palombinos ke atiran el amor i 1a kovdisya de sus veidores. Tu kaveyo
relustrozo, se via de adyentro de tu velo komo los kaveyos del revanyo
delas kavras, ke abashando del monte &7/ead i enramandonsen en los
punchones, se les [los!] pela i se les peyna i se azen relustrozos. Ansi,
mezmo en el enteryor de tu puevlo (los ke no son afamados por grandes) se
topavan unas personas santas i limpyas (1os Aez/r7m) ke se apartavan

delos visyos i plazeres de este mundo.

Ay ken deklara este pasuk de esta manera:
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CHAPTER 4

4:1 TPV 1at pn

{With the people of Israel finishing to recount the praises of God Most Holy
and to implore Him to renew His love for them as before, the Almighty
begins to recount the worth of His people, His affection for them, and the
good deeds that they used to do earlier, on account of which they deserved
that He place His S»ec/hing in their midst. And He lets them know that if
they want Him to protect them again as before, they, too, must behave in as

good a manner as before.)

"Since you became my companion, since | was pleased with you and | chose
you as my people,” says the Almighty, "you have been beautiful, you have
had good thoughts and good deeds. Your leaders, the great ones of your
people who watched over your moral and material well-being, were
beautiful and engaging like the eyes of the dove which attract the love
and the longing of those who see them. Your shiny hair was seen through
your veil like the hair of the flocks of goats which, as it becomes
entangled in the thorns, is plucked, combed and made shiny, when they
stream down Mount Gilead. Similarly, even amidst your people (those
who were not known as great ones) some saintly and immaculate individuals
were found (the Nazirites) who refrained from the enjoyments and pleasures

of this world.”

There are those who explain this verse in this manner.
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Tu sos ermoza mi kergda, 1 tu ermozura era de estimarse, porke tus 0jos
eran adyentro tu velo, porke tus rijidores tenian syempre el tino en gl
enteryor de el puevlio. Kudyavan syempre por la populasyon (OVT 1) a
no desharlos trazyerrar en kaminos tuertos, i es ansi ke tu kaveyo (1a klasa
sigundarya de un puevlio se eshempla alos kaveyos ke son el sovraje del
kuerpo) mezmao la klasa ordinarya del puevlo asemejavan al revanyo delss
kavras kuando abashan del monte de &7/esd ke amostran relustrozas, o ke
no es ansi si los rijidores se aleshan del enteryor de el puevlo 1 no kudyan
por sus adelantamyento moral i materyal ke entonses keda el puevlo en 1a

inyoransa i pyedre todo su valor i su ermozura

4:2 TIIXPN 1TV 1Y

Tus dyentes, tus barraganes ke salian ala gerra | vensian la pelea 1 komian
a sus enemigos kon sus dyentes, todos eyos eran limpyos komo el revanyo
de ovejas fiksadas i regladas kuando suven del lavadero (lugar onde se
lavan i se alimpyan las ovejas) ke todas eran djustas, kumplidas, i no avia
en eyas una kon makula. Ansi, mezmo kuando iva Yisrael a pelear kon sus
enemigos, se komportavan todos, kon djustedad i onestedad i santedad,
komo dize en 1a Biblia en la gerra ke izyeron Yisrael kon Midyan: TPD1 X7l
/'R 10N, dize ke, en dodjemil almas ke fueron a gerrear, no uvo entre

eyos ni uno ke mankara a su dover de onestedad 1 djustedad.

Ay ken eksplika este pasuk ansi:
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You are beautiful, my beloved and your beauty was to be admired, for
your eyes were inside your veil, because your leaders always had their
thoughts turned to the core of your people. They always watch out for the
public (OVT INM) not to let them go astray on tortuous paths. That is how
your hair (the second segment of a people 1s comparable to hair, an
appendage to the body) even the segment of the ordinary people were
comparable to flocks of goats which appear shiny when they descend
from Mount Gilead. However that is not so if the leaders distance
themselves from the core of the people and do not watch over their moral
and physical advancement, for then the people remain in their ignorance and

lose all their worth and appeal.

4:2 TAIXPT IV 171w

Your teeth, your warriors who went out to war and triumphed in battle,
and devoured their enemies with their teeth, all of them were clean like an
orderly, well-arranged flock of sheep when they come up from the
washing pools (a place where the sheep were washed and cleansed) for
all of them were intact and complete, and none among them had any
stains. Similarly, when Israel went to battle with its enemies, they &ll
behaved well with righteousness, honesty and sanctity, as the Bible says
about the war Israel waged against Midian. It says /'~ R P01 K7
(Numbers 21:49) of the 12,000 souls who went out to fight, no one among

them failed his duty in honesty and righteousness.

There are those who explain this verse in this way:
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Tus djuezes i tus administradores, 10s ke djuzgavan al puevlo i se
entremetian en sus echos ( los djuzgadores i administradores se
eshemplan alos dyentes ke kortan el djuzgo i aprontan los menesteres del
puevio komo los dyentes ke kortan i aprontan la komida), eran todos
onrados i estimados--dize el Dyo Santo--komo el revanyo delas ovejas
kuando suven del lavadero, todos eran modestos (O'11V) 1 avenidos unos
kon otros komo un revanyo de ovejas reglado i fiksado. | es de esta manera
ke vian buen fruto de sus ovras, i no avia en eyos dezijada. Loke no es ansi
§1 los rijidores de un puevlo no son avenidos en sus ideas i keren kada uno
sostener su idea kon kapricho, ke alora todas sus oyras son dezijadas.

Penan por azer algunas buenas ovras ma no arivan a ningun rezultado

4:3 TN 1N QM3

Tus besos, tus profetas, tus predikadores ( dar<shanim), aun ke avlavan kon
fortaleza kon el puevlo i los kastigavan por sus pekados fuertes komo el
ilo kolorado (47772) (los fuertes pekados se eshemplaron a esta kolor ON
/7 O7J°KAN I'M* ), kon todo, syendo eran sus palavras sin ningun
entereso personal i solamente por amor de Dyo i su Ley, eran kovdisyozas i
estimadas en ojos del puevlo, i resivian kon plazer sus kastigeryo i se
korijavan de sus negras ovras. Asta ke venia en grado ke mezmo tu "syen”
(10s 1ados dela kara dela persona, allado de los 0jos, se yama syen) ke esta
adyentro de tu velo, mezmo la klasa sigundarya ke esta eskondida enel
enteryor del puevio, asemejavan a el pedaso de agranada buena ke todos
sus granos son ermozos de vista i savrozos de komer. Ansi kon los buenos
doktrinos de tus predikadores, todos se korijavan i se ermozeavan komo la
granaga.
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“Your judges and your administrators who judged the people and mediated
their affairs were all honored and esteemed,” says the Holy God, "1ike the
flock of sheep when they come up from the washing pools. (The
judges and administrators are compared to teeth which decide a verdict
and prepare the needs of the people, like teeth which cut and prepare food.)
All of them were humble (O'11¥) and got along with each other like a well-
arranged and orderly flock of sheep. That is how they saw the good fruits of
their 1abors and no barren ones were among them. However, this is not
so when the leaders of a people do not get along with each other, but
everyone wants stubbornly to support his idea. Then all of their actions are

barren; they try to carry out some good deeds, but get no results.
4:3 TT'RNINaw "1wn bin3

Even though your kisses, your prophets, your preachers (0'1/717) speak
forcefully with the people and chastize them for their sins which are deep
like a crimson thread (4//7/7) (grave sins are compared to this color
"I 02'RON I OX° ( Isaiah 1:18), nonetheless, because their words
entailed no personal advantage and were only for the love of God and His
Law, they were acclaimed and appreciated by the people who willingly
received their chastisement and redressed their bad deeds to the point that
even your temple (the sides of a person’s face, next to the eyes is called
temple) which is behind your veil, even the second segment of the people
which is hidden in its core resembled a piece of good pomegranate
whose seeds are beautiful to view and delicious to eat. That is how, with
the good teachings of your preachers, everyone redressed themselves and
became beautiful like a pomegranate.
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Ay ken deklara este pasuk de esta manera:

Kon el buen rijo i doktrino de tus rijidores, entonses todo el puevlo eran
djustos en todo partikular. Tus besos, tus palavras eran derechas i djustas
komo el ilo kuando 1o echan por mezurar una koza ( c477p7) ke deve estar
syempre djusto. Ansi no avia en eyos falsias i mintiras, i no se repintian
de lo ke dizian (sigun fue en tyempo delos mersgge/im (espiones) ke mando
Yehoshua a Yeriho por eskulkar la tyerra, i entraron ala sivdad 1 apozaron
en el otel de una syerta mujer nombrada Rahav. La kuala, entendyendo ken
eran eyos i ke era sus misyon, 1os eskapo de sus persigidores, i entonses le
djuraron los ditos meragge/im a Rahav ke en sodjiguando 1a sivdad ivan a
tener su kudyado de eskapar a eya i a toda su famiya de todo mal, i le
dyeron un 1lo kuloragp "ITTAITT , ke 1o enkolgara en su ventana por
sinyal, i izo ansi. | kuando sodjiguo Yehoshua la sivdad Yeriho |
ekstermino a todos los moradores de ai, sigun el komando de Dyo, ordeno
alos ditos meragge/im ke fueran onde Rahav i ke la protejaran aeya i a
toda su famia; i izyeron ansi por no falsar sus prometa). | tus palavras
eran ermozas, no tenian menester--komo 10s mintirozos--de bushkar
ermozear sus palavras para ke fueran kreidos dela djente, syendo eyas
mezmas eran ermozas i vedraderas i todo el puevlo, mezmo la klasa
ordinarya, eran verguensozos komo la granada, blanka i kolorada, (el

verguensozo se le kolorean las karas).
4:4 IRIX 11T 77100

Tu garganta, era alta i derecha komo 1a torre ke fraguo David en

Yerushalayim (]I'X N7TIXM) por mostrar a 1os pasajeros el kamino derecho.
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There are those who explain this verse in this yauy.

Because of the good guidance and the tesching of your leaders, everybody
then was fair in every respect; your kisses, your words were upright and
fair Tike thread when it is used to check something ( &4/7z7) which must
always be straight. Thus no fraud and Ties were found among them, so that
they did not have to regret anything they had said. Such was the case with
the spies ( espranes) that Joshua sent to Jericho to scout the land, who
entered the city end stayed at the "hotel” of a certain woman named Rahav
As she understood who they were and what their mission was, she saved
them from their pursuers, at which point the said spies swore to Rahay that
as the city was besieged, they would take care to save her and all her family
from harm and they gave her a crimson thread "1\/71 DIT1 to hang in her
window a8s @ sign, and she did this. When Joshua besieged the city of Jericho
and killed all of its inhabitants, according to God's command, he ordered the
said spies to go to Rahav to protect her and all of her family. And so they
did in order not to disavow their promise. And your words were nice,they
did not have to try to enhance their words, as liers would, to make them
believable to the people, since they were essentially nice and truthful
people and everybody, even the ordinary segment, was circumspect like the

pomegranate, white and red in color (the circumspect blush).

4:4 TIRIX 117 27100

Your neck, was tall and straight like the tower which David built in
Jerusalem )I'X TITIX7] to show the travellers the right path. And in order to
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| por guadrar la siguridad de todo el puevlo, 1zo enkolgar sovre eya miles
de eskudos (sortes de armas) i todas las armas delos barraganes. Ansi 13
kamara delos altos djuezes ( sambearin) ke avia en la Kaza Santa N7
'1IN (1a Kamara Sublima), era una torre alta ke todo el puevlo parava
myentes en eya a no trazyerrarsen el kamino derecho. | en eya estavan
dekolgados todos 1os deklaros dela Ley. | todas las kozas ke eran en dubuo
( sarek ), es eya (1a kamara) ke lo eksplikava i 1o deklarava. Sigun dize en
la Biblia (Pevarim 178) 'O 9% WV 131 03WNY 127 Jha rYa 3
973 N7 TN TN WK NITIN QIpRn 12 72 171wy 120
W R Dize: Si vendra un tyempo ke tendras alqun dubyo en alguna
koza delos djuisyos dela ley sovre kualunke koza, i no saves komo azer,
deves de irte ala Kaza Santa--el Bel ha-/Tkadss/-1 vendras ala Kamara
Sublima, alos djuzgadores i onde el presidente ke sera en akel tgen_mn, 1
konsultas kon eyos sovre tu demanda, i loke te dizen los ditos, deves de

azer, i no puedes tirarte de sus palavras ni a derecha ni a eskyedra.
4:5 013V "1 7T "1

Tus dos pechos ke mamavas de eyos tu mantenimyento i te sostenias, eran
kovdisyozos komo dos milisyos (suchukes) de los chikos korsos, nasidos
dela korsa, kuando se pasean por las rozas ke son muy agradavles ala vista
de 0jo. Ansi tus dos kapos rijidores, el kapo espiritual (susan/) el Kakhen
Gagal, 1 el kapo materyal ( gassmi) el Rey ke alechavan i sostenian sus
fideles kon sus buenos doktrinos i buenos rijos, eran djustos 1 igual uno al
otro komo dos milisyos, i eran kerensyozos del puevlo, kuando paseavan
sus ovejas--sus puevlo--en las rozas, ke 10s azian enkaminar en kaminos

buenos i ermozos komo 1as rozas.
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keep the safety of all the people, he let hang upon it thousands of shields
(a type of weapon) and the weapons of the warriors. Similarly, the
chamber of the supreme judges 171717110 which was in the Holy Temple
T 03w was a high tower for 211 the people to pay attention so as not
to go astray from the right path. And from it emanated all of the decisions
of the Law, and it (the chamber) explained and decided anything which was
held in doubt (PT0) as it says in the Bible: KOWNT 127 A K7D T
TN WK KITN QIPARN 1R 772 171 WK 13778 YV 1wyl

W R 933 IIwYD IR (Deut 17:8-10). 1t says - When the time
comes that you have any doubt with something regarding the judgements of
the Law and you do not know what to do, you must go to the Holy Tempie --
the WTPAN N'1 and come to the Supreme ChamberS, to the judges and to
the president of the time, and you shall consult them concerning your
question. Whatever the above [judges] tell you, you must do, and you cannot

deviate from their words either to the right or to the left.

45 O0Ay "1 1TV 1Y

Your two breasts from which you suckled your sustenance and you
sustained yourself were appealing like twins (Luchukes) of small
fawns born to a gazelle when they walk amongst the roses which are
pleasing to view. Similarly your two chief leaders, the spiritual head
("ININ) the High Priest end the lay head ('7\/1) the kingé who nursed and
sustained their faithful with their good teachings and good guidance were
fair and equal to each other like twins and they were beloved by the people,
as they grazed their sheep--their people-'-nmongst the roses,

because they made them walk in paths as good and as beautiful as the roses.



-
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4:6 O'NT MIO'w TV

| sovre esto - dize el Todo Poderozo - sovre estas buendades ke avia en ti,
todo tyempo ke el sol no se asopla i no se fuyen las solombras, todo
tyempo ke kontinuavas en tus buenas ovras 1 tu buen komporto, ke me
determini i dishe: ire i me estare en el monte del almiskle 1 en la kosta
(ava) ke krese el ensensyo. Pozare mi SheA/ng--mi Providensya kon ti en

el monte santo Aer Ae-Mor7& 1 en la Kaza Santa.

47 ‘v nat 73

4:8 N73 1131%0 ‘1R

| es ansi ke todo tyempo ke tu eras entera ermoza i no avia ninguna makula
en ti, ke todas las klasas de tu puevlo todas eran kumplidas; kada una a su
grado, ke yo te tenia mucha amistad i muchas vezes te mandava akavidar
por mezo de mis profetas dizyendo: kon mi ven mi kumplida, kon mi ven del
monte Levanon. No sea ke te aleshes de mi lado en indote detras de
algunas vanas ideas i yerradas kreensas. Kata i mira, rekordate dela
grandeza ke les di a tus avuelos por sus fey i sus kreensa en mi. Rekodrate
las ovras maraviozas ke 1ze kon eyos kuando pelearon kon los fuertes reyes
del puevlo £mor7, 10s abitantes delas montanyas Sen/r i Hermon unos
lugares myedozos i temerozos komo moradas de leones i montanyas de

tigres. Rekodrate de esto todo i no te trazyerres detras de otras kreensas.
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4:6 O O vy 1v

That is why--saus the Almighty--on account of these good qualities that
you possessed, all the while that the sun did not let up and the
shadows did not flee, all the while that you continued in your good deeds
and your good behavior, | decided and said: Let me go and stay on the
mountain of musk and to the plain (#v5) where the frankincense
grows. Let me place my Shec/iing--my Providence on you in the holy

mountain of Mount Moriah, in the Holy Temple.

47 wyngt 23]
48 1173 113%0 "NX

That is why as long as you were entirely beautiful and had no blemish
in you, all the segments of your population were perfect each to its own
level, | had great affection for you, and frequently | sent you a warning
through my prophets saying: "“Come with me my fair one, come with me
from the Mount of Lebanon.” Do not distance yourself from my side by
following some empty ideas and wrong beliefs. Examine and see,
remember the status | gave your ancestors because of their faith and belief
in me. Remember the miraculous acts that | did on their behalf when they
fought against the mighty kings of the Amorite people, the inhabitants of
the mountains "1')\/ Senir and )i Hermon, fearful and awe Inspiring
places like the dwelling places of lions and the mountains of tigers.

Remember all this and do not go astray after other beliefs.
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4:9 11737 "TUNK 1131219

Porke me travates el korason, tu mi ermana, mi kumplida. |zites atirar mi
amor sovre ti, me travates el korason, solamente por 1a mirada de uno de
tus ojos, i por la vista de un kolyar (kordon, afyete ke se enkolgan en la
garganta) de tu garganta. Te tengo mucha kerensya, solamente por amor de
una persona de tus djenitores, el patriarka Ayraham ke izo estabilir mi
divinided (e&/afuwt) i mi podestania entre la djente, i por tu pastor, el
Pastor Neemsn Moshe ke te izo afyetar i kaminar en mi Ley i mis

enkomendansas.

4:10 NYJ "INX 771713 7

Alora--dize el Dyo Santo--ke ermozas son tus kerensyas--mi ermana
kumplida, si tu kontinuas a sigyir los konsejos de los dichos Avraham i
Moshe. Ke buenas son tus kerensyas, mas ke el vino i todos los visyos del
mundo, si tu kaminas en los kaminos ke te reglaron los ditos. | ke

ekselente es tu buena fama, mas ke el quezmo de todas las espesyas.

4:11 N73 TNa9Y Mann nal

Sovre esto--dize el Todo Poderozo--no pyedras el kamino derecho.

Ovedese los konsejos delos dichos: Tus besos ke gotean dulsura, komo si
debasho tu lingua tyenes myel i leche. Travaja en la Ley santa i asaventate
a konoser 1as verdaderas ideas ke son dulses mas ke la myel, i el guezmo

detus vistidos, ke guezmen komo el monte Levanon, tus buenas middo!
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4:9 1171 'MINX "1IN31317

For you have captured my heart, you, my sister, my fair one. You
have drawn my love upon you, you have captured my heart merely with
the glance of one of your eyes, and by the sight of a neckliace on
your neck (a chain, an ornament which hangs on the neck). | love you dearly,
merely because of the love of one of your ancestors, the patriarch Abraham
who established my divinity (TIN'7X) and my power amongst the people and
because of your shepherd, The Faithful Shepherd Moses, who adorned you and

made you walk in my religion and my commandments.
4:10 73 "“INX 717113 110

Then, the Holy God says, "How beautiful are your affections, my
perfect sister, if you continue to follow the advice of Abraham and Moses
mentioned above. How good are your affections, better than wine and
all the delights of this world, if you walk on the paths delineated by them
for you. And how excellent is your good reputation, better than the

fragrance of all the spices.’

4:11 171 TONAw Mann nal

“Therefore,” says the Almighty, ~do not 1ose the right path. Obey the advice
of the above mentioned people: Let your kisses drip sweetness, as if
you had honey and milk under your tongue. Toil in the Holy Religion and
learn to recognize true ideas which are as sweet as honey. And let the

fragrance of your garments be like the fragrance of ML. Lebanon.
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(manyas) i tu buena kondukta kon el Dyo i la djente, ke den su buen guezmo
de leshos, komo el monte Levanon ke de muy leshos se syente su buen

guezmo.

4:12 N73'Anx 21Iv1

| mas--dize el Todo Poderozo--deves ser onesta en todas tus ovras
morales i materyales i komo un guerto serrado ke no ay ken pueda entrar
adyentro, ansi deves ser onesta en tu kaza 1 tu famia ke no agas ninguna
ovra verguensoza | dezonesta. | komo una fuente serrada i1 siyada ke no ay
ken 1a pueda avrir, ansi deves ser onesta en tus ovras buenas i en tus ideas
verdaderas a no desharte sonbayer i pedrer tu saver | tu sensya, indote

detras de otras ideas.
4:13 01D 0711A TNYw

4:14 NIDIP1 7Y O3 T

| si tu kontinuas a komportarte de esta manera--dize el Dyo Santo--tus
ramas, todos tus myembros (todo el puevio) seran komo el verdjel de
granadas i de todo sorte de frutos visyozos i delos buenos guezmos: el
sipres, i nardos ke es muy estimado por su buen guezmo i 1a savor de sus
frutos. Ansi sera tu puevlo onrado por su sensya i su saver, i estimado por
sus buenas manyas. | su fama ira asta muy leshos komo el verdjel ke
kontyene el nardo, el asafran, la kanela, el sinamon i todo modo de lenyos
de ensensyo. | el miskle i el sandalos i toda sorte de espesyas prensipales

de un verdjel semejante, va su guezmo--sin dubyo--asta muy leshos.
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Let your good qualities (habits) and your good behavior with God and the
people give of f their good fragrance from afar like Mt. Lebanon whose good

scent can be smelled from & great distance.”
4:12 N73'ANX 21v1 )1

"In addition,” says the Almighty, "you must be honest7 in all your deeds,
moral and material, and like a closed garden into which no one may enter,
you, too, must be honest in your home and with your family so that you
commit no shameful or dishonest act. And like 8 closed and sealed
fountain which no one can open, you, too, must be honest in your good deeds
and in your ideas about truth, so that you shall not allow yourself to be
misled and lose your knowledge and your wisdom by following strange
ideas.”

4:13 0N 07 A TNV
4:14 011 Mg 03711 11

"And if you will continue to behave in this manner,” says the Holy God, "your
branches, all your members (all the peopie) will be like a pomegranate
orchard, and [like an orchard of] all kinds of exquisite fruits and of good
fragrance: the cypress tree and the spikenard which are highly valued
for their good fragrance and the taste of their fruits. Similarly your people
w1l) be honored for their wisdom and their knowledge, and appreciated for
their good habits. And its reputation shall extend far off like the scent of
an orchard which contains nard, saffron, calamus, cinnamon, and
verious incense woods. And the fragrance of such an orchard of musk,

sandal-wood and other main species undoubtedly spreads quite afer.
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4:15 0N 00 K1 ' 'vD

| tu prospera moral i materyal, kontinuara suempre sin kedar, komo el
verdjel ke es abevrado dela fuente ke mana del pozo de aguas manantes i ke
estilyan (manan) del monte Levanon ke nunka se seka ni pyedre su buena

fama.

4:16 00N "R 1IIx uyv

(E1 puevio de Yisrael vyendo 1a mucha kerensya del Dyo Santo i sus buenos
konsejos, solamente por su buendad--del puevlo--resive sovre el de
ovedeser syempre sus doktrinos i no abandonar nunka sus komandos para
pueder mereser de tener repozo en este mundo i gozar en el mundo venidero

de las buendades vedraderas, las buendades eterneles (de syempre]).

Ke se remenee el vyento de s&/a7 (nord, payra<), i venga el vyento de
asram (sud, nados), ke sople en mi guerta i ke estilyen (goteen) sus
espesyas. Rogamos al Dyo--dizen el puevio de Yisrael--ke nos apronte
todos nuestros menesteres por la vida de este mundo. (Las buendades i
provechos de este mundo--provechos del kuerpo--se eshemplaron al s&/an
ke es la parte syedra de la persona en mirando a /m7zrs/ (1a parte de onde
espunta el sol). | 1as buendades vedraderas del mundo venidero, las
buendades espirituales, se eshemplaron al gsram ke es la parte derecha
dela persona, sigun vamos a dizir mas despues ) i tener olgansa i repozo
por pueder azer los komandos de nuestro Dyo i kreer en su Ley santa sin
mesklita de otras vanas kreensas. | venga mi kerido a su guerto ke poze su

Shehing entre nozotros i koma sus frutos visyozos ke seamos venturozos
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4:15 0N OO0 IR ON T'VD

And your moral and material prosperity shall always continue,
uninterrupted, like the garden which is watered from the fountain
springing from the well of living walers flowing from Mount

Lebanon which never dries up, nor 1oses 1ts good reputation”

4:16 10°0 *RIdI IAX uv

when the people of Israel sees the great love of the Holy God and His good
advice, solely based on the goodness of the people, it takes upon itself
always to obey His teachings and never to abandon His commandments in
order to deserve having rest in this world and enjoying the true bounties,

the eternal ( syempre) bounties in the world to come.

Let the North wind (707 poyrss) blow and let the South wind ( sud
nedas) come and blow upon my garden and let its spices flow out
(goteen). We implore God--says the people of Israel--to prepare for us all
our needs for life in this world (the bounties and benefits of this world--
the benefits of the body--are compared to the North which is on the left
side of a person facing the East, the side from where the sun rises) and the
true bounties of the world to come (the spiritual bounties are compared to
the South which is on the right side of a person, as we shall see later), so
that we will have satisfaction and rest to fulfill the commandments of our
God and to believe in His holy religion without the interference of other
false beliefs. And et my beloved come into His garden to place His

Shechine amongst us and let Him eat its delicious fruits that we may
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de gozar delas buendades vedraderas delos visyos espirituales (O0"1MI7)
en el mundo eternel (de syempre) ke esto es 1a ultima esperansa dela

persona.

Ke savresh, keridos lektores, ke una delas bazas del Djudaizmo es, la
kreensa (ermuns) en WM TR kere dizir 1a imortalidad dela alma,
ke 1a alma dela persona no se muere komo se muere el kuerpo, i syempre
keda biva en el mundo vedradero. | kome del fruto de sus ovras ke izo en
este mundo. Ke toda la rekompensa (paga buena) ke da el Dyo Santo a el
ombre por sus buenas ovras, 1 la pena ke apena alos negros por sus negras
ovras, la resive, la mas parte la alma enel mundo vedradero, el mundo
eternel, i no el kuerpo en este mundo, en un mundo de una vida muy kurta i
de ninguna valor. | es kon esta vedradera kreensa (i aprovada por la sensya
“filosofika") ke se puede eksplikar 1as kozas sekretas i los
akontesimyentos akorrutavies ke vimos en este mundo, ke nuestra
konsensya no puede buen entenderlo. | es una kuestyon ke todos los savyos
i los profetas, enpesando del grande de eyos Moshe Rabbenu &/sv
he-shelem, se izyeron un dover de tratar de eya, i es, 10 ke vimos muchas
vezes i muy akorruto 17 Jitn v 7 vl 17" 1X |, kere dizir ke un ombre
onesto, i justo kon el Dyo i kon 1a djente, 1o vimos sufrir en este mundo de
toda sorte de sufrimyento, kuando en su moneda i su mantenimyento,
kuando en su kuerpo, i kuando mezmo en su vida. | 1a kontra, una persona
negra kon el Dyo i la djente, goza de todo o bueno i visyos de este mundo.

| ke estas kozas paresen muy estranyas ala prima vista a ojos dela
persona, porke una vez ke toda persona ke kree en Dyo, kree i konose ke EI
es djusto i derecho NITT W/ 2" TX 21V [1I2IX] 1'RI TIIAX 7K, i dunke porke

ke sea esto ke en lugar de pagarle a el djusto de todo bueno, i azerlo gozar
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be worthy of enjoying the true bounties of the spiritual delights (OINI7).in

the eternal world ( de syempre) for this is a person’'s ultimate hope.

Notice, dear readers, that one of the foundations of Judaism is the belief
(MINK) in "W3IN NTIKWTT the abidingness of the soul which means the
immortality of the soul, for a person’'s soul does not die like his body dies,
but it always abides living in the true world and reaping the fruit of its
labors done in this world. For any reward (good retribution) the Holy God
gives a person for his good deeds, or any penalty He inflicts on the wicked
for their bad deeds, it is the soul that receives it for the most part in the
true world, the eternal world, rather than the body in this world, a world
where life is very short and of no value. And it is by this true belief (backed
by the “philosophic™ science®) that one can explain the secret things and the
chain of special events that we saw in this world which our mind cannot
well comprehend. This is a question which all the sages and the prophets,
beginning with the greatest of them, Moses, our teacher, peace be upon him,
made a point of dealing with, i.e,, what we have seen many times and quite
often 12 2101 ¥/ 17 VI 21X (Berakhot 7a), meaning, as we have seen,
that a person who is honest and righteous with God and man may suffer
from all kinds of adversities in this world, whether monetarily, or in his
occupation, or bodily, or even in his private life. And vice versa, a person
who is wicked with God and man may enjoy the prosperity and the delights
of this world. While these things may seem very strange at first glance,
anyone who believes in God-- by the same token --believes and
acknowledges that He is just and righteous P TX 71V [17IR] T'RI NN 7K
"NIN W (Deuteronomy 32:4) . Why then should it be that rather than
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de todos los plazeres del mundo en paga de su buendad, 1o aze sufnr, 1 en
vezes unos sufrimyentos muy fuertes? | ansi porke tyene ke deshar gozar
al negro de todos los plazeros del mundo, myentras ke por sus negras ovras
merese todas las penas ke puede aver en el mundo? Pero kon esta baza ke
vinimos de dizir se eksplika muy fasil esta kuestyon. | es ke ya es byen
savido, ke es emposivle ke ayga en el mundo persona ke todas sus echas
sean ovras de byen i ke no aga algunas ovras negras verso el Dyo o la
djente, koma disho el savyo: (Aahelet 7-20) PRI PIX 'R O '3
NAN' X1 20 WY K Lo esteso, es emposivie ke una persona aga
todo ovras negras, ovras dezonestas, sin ke 8ga en su vida algunas avras
buenas. Syendo alkavo kavo tyene en su kuerpo la alma entelijente, la alma

divina ke bushka azer todo 10 bueno.

De mas es byen entendido ke en todo modo de koza se da la preferensya a 1a
majorita (7oy¥) kere dizir ke la majorita, 1o mucho de una koza es loke

pasa adelantre i tyene mas valor.

| sovre esto, el Todo Poderozo ke es djusto 1 derecho i paga a kada uno i
uno sigun su merito, e paga por todo lo ke aze de bueno i de negro, sigun la
muchidumbre de sus ovras, tanto buenas komo negras. Komo dizir ke una
persona ke 1a mas parte de sus ovras son buenas, aunke tyene tambuen 1
unas pokas ovras negras, esta persona merese ser rekompensado syendo 1a
majorita de sus ovras son buenas. | por tanto i sus negras ovras ke tyene
echo no se le van por ai, ni si las enprezenta el Dyo Santo. | sovre esto, en
este mundo ke es un mundo de poka durada i ke todos su plazeres i
buendades son de muy poka valor, le paga aki a esta persona su paga por

sus negras ovras i lo aze sufrir algunos sufrimyentos de este mundo, i la
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rewarding the righteous person with prosperity, and letting him enjoy all
the pleasures of this world as a reward for his goodness, He lets him suffer,
and at times quite harshly? And similarly, why should He allow the wicked
person to enjoy all the pleasures of this world, while for his bad deeds he
deservyes all the possible punishments ever? However, on the basis of what
we have just discussed, this question may be very easily explained. It is
well known that it is impossible to find in this world anyone who has
performed exclusively good deeds without ever having committed some evil
acts against God and man, as the sage said: TWX PIXK] PUIX 'R O7TK 'TJ°
KA X1 10 MY (Ecclesiastes 7:20). Similarly, it is impossible for
anyone to have performed exclusively evil acts, dishonest acts, without
having done a few good deeds in his life, since ultimately, he has in his

being an intelligent soul, a divine soul which tries to do everything good.

Furthermore, it goes without saying that in all cases, the majority (317) is
given preference; that is to say, that the majority, the greater part of
anything, comes first and carries more weight. That is why the Almighty
who is righteous and upright, and rewards everyone according to his merit,
rewerds people for whatever good or bad they do, according to the majority
of their deeds, whether good or bad. That is to say, a person whose deeds
for the most part are good, though he may also have a few bad deeds,
deserves to be rewarded, since most of his deeds are good. And yet, the bad
deeds he has done, do not go by the wagside,'even if the Holy God were to
exonerate him. That is why, He repays this person for his bad deeds here, in
this world of short duration and whose pleasures and bounties are of little

worth, by subjecting him to some of this world's afflictions, while He
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rekompensa por sus buenas ovras ke son muchas, se 1as da en el mundo
venidero, el mundo verdedero onde no ay kavo m atemo, ke goze del fruto de

Sus ovras.

Lo esteso, una persona ke 1a mayor parte de sus ovras son negras i merese
ser apenado, esta pena 1a tyene guadrada pera el mundo verdadero, i por 1as
pokas buenas ovras ke tyene echo le paga el Todo Poderozo en este mundo, i
10 aze gozar de unos visyos pasajeros i de poka valor sigun fueron sus

buenas ovras, pokas i de poka durade.

Esto es dunke la respuesta verdadera i 1a solusyon de esta kuestyon sigun
esta byen deklaredo enel Talmud i en los livros de nuestros savyos a/ehem
h&-shelom, | es djustamente kon esta solusyon ke se aresenta el pasaje ke
rekonta el Talmud: De un padre ke le komando a su ijo ke suvyera ala
kemara de arive i ke izyera PN NI (]PN NID'Y es une m/sve dele Ley
ke si ve una persona un nido de pasharos, i ke 1a madre esta asentada sovre
sus chikilos, si kere tomarlos deve mandar ala madre--azerla bolar--i
tomar despues alos chikitos, i no puede torﬁar ala madre kon los ijos). |
promete por esta enkomendansa la rekompensa de una vida lunga ( ]VD‘J
07 NIRNIE 2 30" ). Elijo ovedesyo el komendo de su padre i suvyo
ola kemara i izo 1o m7sve i perese ke este ijo kalia ke bivyera mil anyos,
syendo izo en mezmo tyempo dos enkomendansa relidjyozas OXI IX TI13J
i 1PN NI7'Y ke por todas las dos tyene su rekompensa eskrito en la Ley ke
tyene ke slargor dias i tener todo bueno. | por tanto, este ijo abashando
dela kamareta, se kayo dela eskalera i muryo. | dunke komo se puedia

somportar esta koza sino era loke vinimos de dizir ke la rekompensa delas
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rewards him for his many good deeds in the world to come, the true world.
where there is no end or 1imit, and where he may enjoy the fruits of his

labors.

Similarly, the retribution of 8 person most of whose deeds are bad and
deserves to be punished 1s withheld for the world to come, while the
Almighty repays him in this world for the few good deeds he has done,
letting him enjoy some passing delights of little value, in accordance with

his good deeds which were few and short-lived.

This is, therefore, the true answer and the solution to this question as it is
well explained in the Talmud and in the books of our sages, peace be upon
them. It is precisely this solution that clarifies the passage recounted in
the Talmud about a father who ordered his son to climb to the upper chamber
and perform “|PN NI2"". ()PN NI7'/ is 8 commandment of the Law that
if a person sees a bird’'s nest and wishes to take away the chicks from under
the mother which is sitting upon them, he must chase away the mother and
then take away the chicks, but he cannot take the mother with her chicks.)
Because of this commandment, a person is promised the reward of a long
life (O'72' NI 77 210 VA7) (Deuteronomy 22:7). The son abeyed his
father's order and climbed to the upper chamber to perform the
commandment. It would seem that this son should have lived a thousand
years, since he performed simultaneously tyo religious commandments, i.e.,
"ONIOX 71207 and )T MI7"" & reward of length of days and full well-
being is written in the Law for both. Nevertheless, as this son was coming
down from the upper chamber, he fell from the stairs and died. Therefore,

how can one accept this situation, were it not for what we have just
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ovras dela persona es al mundo venidero? | esto es loke dize el Talmud
10 1712w 021v7 37 20T R IR 1213w 027 T 13K val
La longura de dias i |a buendad ke promete el Todo Poderozo a ken aze sus
komandos, es en el mundo venidero, en el mundo ke ay longura, en el mundo

ke ay buendad; no en este mundo kurto i falso.

| sovre esta baza eksplika muy byen, el savyo R. Yosef Albo z7hrana
li-verschs en su livro Sefer ha-/kksrim el pasuk de David ha-/eleh s/6v
ha-shelom, ' TN IPTTX NIDX T 'O3WN  (Seksyon 1, kapiyolo B) los
djuzgos de A’ son verdad se djustifikaron djuntos. Ke ale parensya no se
puede entender byen el dekiaro de estos byervos, kualos djuzgos se
djustifikan djuntos? Ma kon loke vinimos de dizir aste sore, se ekspliken
muy byen: i es ke kombina muchas vezes ke nozotros kedamos maraviozos
por los djuzgos del Dyo ke no nos paresen djustos, #8///6, i no puedemos
djustifikarios, vyendo ke una persona ke sigun nuestro pareser kalia ke
gozera de todas las buendades de el mundo por sus buenas ovras, 1 no es ke
al kontraryo, el Dyo lo esta deshando sufrir mucho. Ala kontra una persona
goza de todos 1as buendades del mundo i ke sigun nuestra ides, este no
meresia mas ke ser kastigado i apenado por sus negras ovras. Pero si
nozotros viamos los 2 djuzgos ke aze el Dyo Santo kon una mezma persons,
el djuzgo de este mundo i al djuzgo de el mundo venidero, alora no
teniamos neda de maraviarmos i viamos komo sus djuzgos son muy djustos.
| esto es loke dize: 'T1'DOWN, los dos djuzgos ke aze el Dyo alas personas
ki 1 ayi son muy djustos en djuntos 1 no ay ninguno koze de endjustisye
Aalile. | por tanto, esta rezolusyon ke vinimos de dar--i ke 18

repetamos--ke toda la esperansa i 1a buena rekompensa ke espersa 1a
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stated--that the reward for & person’s deeds is 1n the world to come? And
this is what the Talmud says: VA7 JIX 121 O2IV7 0 12K v
I 1713 3217 77 20" (Kiddushin 39b). The length of days and the
bounty that the Almighty promises to anyone who does His commandments is
in the world to come, a world in which there is permanence, a world in

which there is bounty; not in this brief and false world.

On this basis the sage Rabbi Yosef Albo, may his memory be for a biessing,
explains well in his book O' 7'V 100 (Section 1, Chapter 8) the verse of
King David, peace be upon him,"I" TT" IP71X TINX T 'OOWN " "The
judgements of the Lord are true, they are righteous altogether™ (Psalm
19:10). At first sight, the intent of these words as to which judgements are
righteous altogether cannot be well understood. And yet, with what we have
just said up to now, it can be explained very well. It often happens that we
are left amazed by God's judgements which do not seem correct to us,
117711 and we cannot justify them when we see & person who, in our view,
should have enjoyed all the bounties of this world for his good deeds, and
yet it is only the opposite, God lets him suffer a lot! On the contrary, &
person may enjoy all the bounties of this world, but in our view, he deserves
only to be chastised and reprimanded for his bad deeds. And yet, if we saw
the two judgements that the Holy God renders to the same person, the
judgement in this world and the judgement in the world to come, then there
would be nothing to amaze us, and we would see how His judgements are
indeed just. And this is what 'T1 'OOW/M means: The two judgements that
God renders to people here and there are indeed just together and there is
nothing unjust,N7'2M . And therefore, this resolution which we have just

given and which we repeat, that all the hope and good reward a person
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persona por sus buenas ovras, i toda la pena ke merese por sus negras
ovras, son la mas parte para la alma en el mundo verdaderc i no al kuerpo
en este mundo falso i kurto, nos aze entrar en una kuestyon muy ondo i una
demanda muy emportante. | es ke, una vez ke es ansi, ke es la razon ke 1as
prometas i amenazos ke aze el Todo Poderozo a su puevlo en guadrando o
obandonando sus komandos (en las pareshiot X117 *J-- "TIPITI] ) todas son
unas prometas por la vida de este mundo pasajero, 1a abondansa de nuestra
komida i bevida, 1a sanedad de nuestros kuerpos, el senyorio i 1a grandeza
kon nuestros vizinos echt., i 1a kontre en no ovedesyendo sus komandos, 1
no mensyona del todo el repozo i 18 pena espiritual ala aima en el mundo
verdadero? | esto aze 4&s ve-she/om entrar en s&/ek ke no ay ninguna

paga mas ke en este mundo.

Es sovre esta demanda tan seryoza ke kada uno de nuestros ilustres savyos
antiguos bushka remedyer, kada uno sigun su idea, i el savyo Don Yishak
Abravanel alav ha-shalom en su estimado livro S1¥/718 TINN 7v)
("TIPIN3 rekoje ala suma de 7 las respuestas delos savyos antiguos a este

sujeto.

| yo, aunke es muy posivie ke algunos delos lektores ya se enfastyarian
dela Tergor de estas avias, ma por ser un poko util a algunos de entre eyos
ke dezean saver i se enteresan kon plazer de unas semejantes kuestyones,
me paresyo Konvenivle de tradusir ki dos de estas respuestas, las ke me
paresen mas razonavles (aun ke todas pueden ser verdaderas |7XI I7NI1)
0N O'P7X *137T) | son las sigyentes:
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expects because of his good deeds, and all the retribution he deserves for
his bad deeds, are mostly for the soul in the world to come and not for the
body in this false and brief world, brings us into a very deep question and
very important inquiry. Namely, once this is so , why are the promises and
the threats yhich the Aimighty makes to His people, yhen they keep or
abandon His commandments, (in the portions 'TIRINI and XN ")
consistently about life in this passing world, ie., the abundance of our food
and drink, the health of our bodies, our dominance and aggrandizement
towards our neighbors, etc., while conversely when we do not obey His
commandments, then He does not mention at all the rest and the spiritual
retribution for the soul in the true world? And this leads OI7\/I OT1  one

into 200 doubt i.e, that there is retribution only in this world.

It is about this very serious question that each of our illustrious ancient
sages tries to find a resolution, each according to his own idea, while the
sage Don Yitzchak Abravanel, peace be upon him, in his cherished book V)
("TUPIMA N3 7N reduces to seven the sum of the replies of the

ancient sages on this subject (Leviticus 26, p. 163).

Even though it is quite possible that some of my readers have already
become bored by the length of these remarks, still in order to be somewhat
useful to those amongst them who desire to know more and are delighted to
be interested in such questions, | thought it would be convenient Lo
transiate here two of these replies which seem most reasonable to me (even
though all of them could be true TN O'PIX 3T I2XII7X1), and they

are the following.
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La primera es loke dize el ilustre savyo ha-Rambam &/av h&-shalom ke
estas promesas buenas 1 negras ke promete 1a Ley a el ke ovedese a
komandos del Dyo i 1a kontra, no son eyas mezmas la rekompense o |a pena
por 1as ovras. Eyas son solamente unos medyos i aparejos para pueder
profiter delas buendadas verdaderas, |8s buendades espirituales dela alma
enel mundo venidero. Ke si une persona tyene su alme apegada kon el Dyo i
aze los komandos dela Ley santa, el Todo Poderozo le promete de
aprontarie todos sus meneteres en abondansa i ke tenga todos 10s medyos
prontos para kiter a luz su penseryo i1 kontinue sus buenas ovras. Ke si le
manka los moldes menesterozos, si no tyene su mantenimyento en regla, si
su kuerpo sufre de alguna maladia, si tyene unos enemigos ke no lo deshan
repozar, es emposivle ke pueda azer en regla i kon todas las kondisyones
menesterozas, los komandos del Dyo i ke puede kumplir su alma i mereska
gozar de las buendades espirituales en el mundo verdadero. Es por esto ke
el Dyo le promete de aprontarie sus menesteres en este mundo para ke kon
estos medyos sea venturozo de gozar delos visyos del otro mundo una vez
ke su korason dezea ansi, i aze 1os komandos del Dyo. Ansi una persona
negra ke no kere ovegdeser los komandos de Dyo i aze kontra dele relidjyon
kon sobervyo W01 DX/ , el Dyo 1o amenaza de aprontarie muchos
obstakulos i angustias ke no tenga repozo ni en este mundo, para ke su
alma koma sus negros frutos, ke aleshandose mas de su kumplimyento,
mereska resivir su negra paga i kastigeryo espiritual en el mundo
vedradero. En kurto es ke todas las buendades ke el Dyo promete i akorda
en este mundo ola persona por sus buenas ovras, no son ke unos medyos i
aparejos para ke goze delas buendades eterneles (de syempre) las

buendades espirituales de 1a alma en el mundo venidero. Ma las
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The first is what the 11lustrious sage the Rambam, peace be upon him, said:
These good and bad promises that the Lew promises to the one who obeys
God's commandments and vice-versa, are not in themselves the reward of
the punishment for the deeds. They are merely the means and the
preparations enabling one to profit from the true bounties, the spiritual
bounties of the soul in the world to come. For if a person’s soul cleaves to
God by performing the commandments of the Holy Law, the Almighty
promises him to prepare all his needs in abundance, so that he can have all
the means ready to realize his thoughts and to continue his good deeds. For
if he lacks the necessary means, if he does not have his sustenance in order,
if his body suffers from some iliness, if he has some enemies who do not let
him rest, he could not possibly do God's commandments correctly and with
a1l the necessary conditions his soul can fulfill in order to be worthy of
enjoying the spiritual bounties in the world to come. This is why God
promises to take care of his needs in this world, so that thereby he will be
fortunate to enjoy the pleasures of the other world, since his heart so
desires, and he fulfills God's commandments. Similariy, a wicked person
who does not want to obey God's commandments and intentionally DN/
/013 acts against religion, God threatens to prepare for him many
obstacles and afflictions so that he will have no peace even in this world,
with the result that his soul will eat of its bad fruits, because by further
distancing himself from his fulfillment, he deserves to receive his evil
retribution and his spiritual chastisement in the world to come. In short,
all the bounties which God promises and grants a person in this world for
his good deeds, are nothing but means and preparations so that he can enjoy
the eternal ( ge syempre) bounties, the spiritual bounties of the soul in the



85

rekompensas i 1as penas mezmas son para la alma solamente en el mundo

verdadero.

| es por esto ke 1as buendoedes de este mundo se eshemplan en boka delos
savyos ala mano syedra, syendo son flakas | de poka emportansa komo la
mano syedra, ilas buendades 1 visyos espirituales ala mano derecha, komo
disho Shelomo: 17K/ 2'00 22111''2 0N 17, Dize ke el sovyo, el
ombre onesto i djusto, el penseryo de su korason es solamente por ser
aventurado ke su alma sea kumplida | mereska ser rekompensada a gozar
delos visyos espirituales en el mundo verdadero, ke es turavie i rezyo
komo el Sraso derecho. | poko le enporta por la vida pasajera de este
mundo. Pero el loko, el ke se va detras de apetites de su korason, todo su
penseryo i todo loke aze es por las buendades i visyos de este mundo ke no
tyenen ningunae valor i son flakos komo 1a syedra, i no pensa por 1as

buendades 1 los visyos vedraderos. Esto es 1a primera respuesta.

La sigunda es, ke es muy byen savido ke el eskopo ( /84//¢) del Todo
Poderozo ke envelunto a dar la Ley a Yisrael es por azerles konoser su
grandeza i su podestania i azer araigar en sus korason la kreensa verdadera
i 1a manera djusta de konoser a El. Ke savresh ke todos los puevlos
antiguos, antes ke se dyera la Ley (afuera de algunos syertos personajes
komo Shem, Ever, Abraham) mezmo ke konosion a Dyo, 1o konosian de une
manera afuera la verdad. Eyos pretendian (1es paresia) ke El no konose ni
save las kozas de este mundo, i ke en El no ay ni aborreser, ni amar, ni
enveluntar en alguna koza ni desplazer por otra, i ke todos los rijos del
mundo aun ke provyenen de E1, no son kon su kerer otro ke oviigagamente

komo la solombra ke provyene del sol, si kere el sol, i si no kere. | es
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world to come. But the real rewards and the punishments for the soul are

only in the true worid.

That is why the sages compare the bounties of this world to the l1eft hand
since they are weak and of littie importance like the left hand; and the
spiritual bounties and pleasures to the right hand, as Solomon said, 17
178 2'03 390112 0N (Ecclesiastes 10:2) The sage says, the inner
thought of the honest and righteous person 1s only to be happy as his soul 1s
fulfilied, and to deserve being rewarded to en)joy the spiritusl pleasures of
the true world, which is permanent and solid ke the right arm, while he
cares little sbout the transient life of this world. However, all the thoughts
and all the actions of the fool who follows the appetites of his heart, are
for the bounties and pleasures of this world which are of no value and are
yeak like the left hand, because he does not think about the true bounties

and pleasures. This is the first reply.

The second, as is well known, is that the scope (IT'207)  of the Almighty,
who willed to give the Law to Israel, ywas to make them realize His grandeur
and His power, and cause the true belief and right way of knowing Him to
take root in their heart. Be aware that before the Law was given, all
ancient peoples (except some individuals like Shem, Ever, Abraham) even
though they knew God, knew him in an untrue fashion. They pretended (they
thought) that He was not aware or did not know about the matters of this
world, and that there was no hate or love in him, no like for somethings or
dislike for others, and that the total order of things in the world even
though stemming from Him, were by His will only as a necessity, similar to

a shade that stems from the sun, whether the sun wants it or not. That is
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sovre esto ke el Dyo Santo kijo der 1a Ley & este puevlo para azerles
arankar estas falsas ideas de sus korason i azerlos kreer ke El--e| Dyo
Santo--aun ke es muy alto 1 enshalshado i no ay kavo ni limito 8 su
grandeza, kon todo El es el njidor del mundo. El es ke krio este mundo sin
aver nads, El es el ke krio 1a natura, 1 El es el ke 18 abandona 1a ora de su
veluntad, i ke ay kozas ke envelunta en eyas, 1 ay kozas ke aborrese En
kurto es ke £l es O'INMNII QWY N'IUD.  El keta i mirs las ovras de
todo el mundo komo disho David &/ev #e-shslom T INT IINPX T3 0
PN O'RW NIXTY 2"0wnn NI 2 Ken es komo A’ nuestro Dyo ke,
aun ke su gredo es muy alto, El denya a tener su Providensya en los syelos i

Ia tyera?

| sovre esto por azer konvenser a su puevlio de este verdadera idea, fue
menester de darle unas prevas klaras ke 10 vean kon sus 0jos mezmos i ke
se konvenskan de esto. | esto es kon las prometas i amenazos ke 1es aze en
kozes de este mundo, en las kozas meteryaies ke si azen su veluntad sigun
les enkomendo ven a ver klaramente komo el esta abandonando la natura

del mundo por eyos. Porke ken es la persona ke es kapavie de azer seker 1a
mar i pesar por ayi kaji un milyon de aimas i despues ke torne o lo de antes
1 ke pasen los enemigos i se aogan? Ken es akel puevlo ke syen personas de
el aze persigir dyez mil almas? Ma vyendo ke ay esto en el mundo, i
muchas otras kozas semejante, se konvense enteramente 1a persona ke el
Dyo Santo es patron de todo el universo i E puede azer todo lo ke kere sin
ke ninguno pueda defender sus ovras. | ke por esto kale ovedeser sus
komandos ke esto es 1a baza entera dela relidjyon. Lo kual ke si les
prometian--en paga de sus ovras--de azerlos gozer delas buendades

espirutuales en el mundo venidero, era muy probable ke estas prometas no
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why God Most Holy wanted to give the Law to this people to make them
uproot these rfalse ideas from Lheir heart and cause them to believe in Him--
the Most Holy God--even though He 1s supreme and praised and there is no
end or 1imit Lo His grandeur, nevertheless, He is the ruler of the world. He
is the one who created this world from nothing, He is the one who created
nature, and He is the one who forsakes it when He wishes, and that there are
things He likes, and there are things He hates. In short, He is the one who is
D' INNNA D7V TN He examines and sees the deeds of the whole
world as David, peace be upon him, said: N7 'T'I10M 1I'M7K N3 N
PRI O3 TIXZ "2 0wWnn ( Psalm 113:5), who is like the Lord our
God, for even though of supreme rank, He deigns to place His Pravidence in
the heavens and on the earth? That is why to convince His people of this
true ides, 1t was necessary for Him to give them some clear evidence that
they could see with their own eyes and be thereby convinced. And it is by
the promises and threats that He does for them in the material things of
this world, that if they do His will as He commanded them, they shall see
clearly how He forsakes on their behalf the natural [order] of the world. For
who is the person capable of drying up the sea, causing nearly a million
people to pass through it; and then causes the enemies to drown as they pass
through, by making it return to its original state? Wwho is that people one
hundred of whose individuals can pursue then thousand souls? But, with
this and many other similar occurences in this world, one becomes entirely
convinced that the Holy God is the ruler of the whole universe, and He can do
anything He wants without anyone being able to prevent Him from acting.
Therefore, one must obey His commandments for this is the entire
foundation of religion. That is to say, had He promised them, as & reward

for their deeds, to let them enjoy the spiritual bounties in the world to
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1van 8zer ninguna empresyon en sus espirito 1 no iven 8 Konvensersen dela
verdaderia de esta 1dea, porke son unas kozas ke no se ven kon los
sintimyentos del kuerpo i ivan a dizir--sin dubyo--komo dizen la djente
ken fue ai i bolto? Pero una koza ke se ve kon el 0jo no se puede nyegar,
venid i mirad el pasaje de Naaman, Gran Ministro del Rey de Aram kuando
fue ke estuvo leprozo, 1 ke despues ke no desho koza ke no izo 1 todo fue sin
provecho, i sovre la propozisyon de una muchachika Djudia ke estave
kativada onde 1a mujer de dito Naaman , se adereso onde Yehoram Rey de
Yisrael kon 1a rekomendasyon del Rey de Aram dizyendo: En vista ke
resiveresh esla letra mira de miliziner o Neaman de su lepra. El Rey de
Yisrael entonses muy flako i no puedia & ningun presyo rezistir kontra el
reynado de Aram, se tomo mucha ansya pensando ke esto es un preteksto
(achake) del Rey de Aram por deklararie la gerra, porke dize, dyo so yo ke
tengo poder en mi mano por arebivir aimas o melezinar los enfermos? | se
enpresyono mucho, fin ke razgo sus vistidos. Entonses Elishe el profeta,
mando a dizir a Yehoram ke no se ansyara por esto, ke 1o mandara a Neaman
onde el i ke vea komo ay profeta en Yisrael. Naaman se adereso alora onde
Elisha, i se detuvo en la puerta de kaza por sintir sus ordenos, i Elisha le
komanda ke se lave 7 vezes en el Yarden i se melezinara kon esto
enteramente. Naaman ke no tenia visto nunka unas ovras afuera la natura,
sale de onde el kon ravys dizyendo, este Rio del Yarden es mijor delos rios
de mi pais Dommesek el Amane el Porpor? Ke vo ver provecho de el mas

ke de estos rios?

| portanto sovre la rogativa de sus mosos, izo 1o ke le ordeno Elisha i se
lavo 7 vezes en el Yarden i se melezino su kuerpo enteramente. Alora torno

Naaman, el i su seguita, onde Elisha i del fondo de su korason atorgo
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come, it is hightly probable that these promises would not have made any
impression on their minds leaving them unconvinced as to the truth of this
idea, because these are things which cannot be perceived with the body's
senses, and undoubtedly they would have responded as usual® |s there anyone
who went there and returned? But something which 1s seen with the eye
cannot be negated. Come and see the story of Naaman, the grand minister of
the King of Aram, who was a leper. Having tried everything to no avail, he
turned at the suggestion of a young Jewish girl held captive at [the house] of
said Naaman's wife, to Jehoram, King of Israel, with a8 recommendation of
the King of Aram, saying: As soon as you receive this letter try to cure
Naaman of his leapraosy! The king of Israel, then very weak and unable at any
price to resist against the kingdom of Aram, became very upset thinking
that this was a pretext ( seie4e) for the King of Aram to declare war,
because he said: "Am | God to be able to revive people or to heal the sick?”
And he was so upset that he ripped his clothes! Then Elisha the prophet sent
word to Jehoram not to be troubled by this, but to let Naaman come to him
and see that there is a prophet in Israel (11 Kings 5:8). Naaman then went to
Elisha, and stopped at the door of the house to hear his orders. And Elisha
commanded him to bathe seven times in the Jordan and he would be totally
healed from this. Naaman who had never seen any deeds beyond nature, 1eft
him in anger saying, “Is this Jordan River better than the rivers of my
country of Damascus, the Amanah (| Kings 5:12) and the Parpar (Il Kings

5:15) that it should be more efficacious than these riyers?”

And yet, urged by his servants, he did what Elisha had ordered and he bathed
seven times in the Jordan and his body was fully healed. Then Neaman and

his entourage returned to Elisha and from the bottom of his heart he
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dizyendo NI OX 'D PIRN 931 O'NOK 'K "I NV T TNV , aora supe
dize, ke no ay dyo en toda Ia tyerra ke solamente en Yisrael, i resivyo sovre

s1 de no sirvir mas a ningun dyo ke solamente a el Dyo Santo i Poderozo

Vemos dunke ke loke se konvensyo Naaman ke el Dyo Santo es Poderozo i El
es uniko 1 no ay afuera de El, es por 1a ovra maravioza ke vido kon sus 0jos
Ke si1 no era esto, nunka se iva konvenser de esta verdaders idea, mezmo si
le prometian todos los visyos del mundo venidero despues de murir | esto
es djustamente la razon ke el Dyo Santo promete de dar buena rekompensa
alos ke ovedesen su komando, | negra pags_alos ke no ovedesen en este
mundo para ke 1o vean kon sus propyos ojos 1 se konvenskan sigun dishimos.
| por tanto ken tyene un poko de buen senso ya djuzge de esto ke es 1a alma
ke tyene ke gozer o sufrir en el mundo venidero. Porke es muy fasil a
entenderse ke esia persona ke aze unas echas maraviozas afuera 1a natura,
no es ke 1a konstitusyon de su kuerpo, es mas mijor ke todo el mundo, es
solamente kon 18 limpyeza de su alma i su apegamyento kon Dyo. | si esta
alma es venturoza estando mizmo kon el Kuerpo de azer semejantes ovras i
gozar del fruto de sus ovras, komo no sera eya despues dela muerte ke no
tyene ninguna mesklita de kuerpo? Ke siguro eye gozers ai delos visyos

espirituozas sigun la ovra de sus ovras.

Esto es 1o ke kijimos dizir sovre esta kuestyon tan emportante.

Esto muy sequro ke l1os keridos lektores entyenden muy fasii ke nuestro

eskopo no fue aki por azer un tratado de esta kuestyon, ke no es aki su



58

confessed saying: P&/ OX "I PR 231 ONOK 'K "D NIV NNY
"Now | know.” he said, "that there is no God in any l1and other than Israel” (1!
Kings 5:15), end he took upon himself not to worship any god other than the
Holy and Powerful God. We see, therefore, that what convinced Naaman that
the Holy God is Powerful, and that He is the only one &nd there is none
besides him, was the marvelous deed which he saw with his own eyes. For
were it not for this, he would never have been convinced of the true ides,
even if he were promised all the pleasures of the world to come after death.
This is precisely the reason why the Holy God promises to give a good
reward to those who obey His commandment and a terrible punishment to
those who do not obey in this world, so that they would see with their own
eyes and be convinced, as we said. And yet, anyone who has a little common
sense can already conclude from this that it is the soul which must enjoy or
suffer in the world to come. Because it is very easy to understand why a
person who performs miraculous deeds beyond nature, does so not because
the constitution of his body is better than the rest of the world, but merely
because of the cleanliness of his soul and his cleaving to God. And if such a
soul is fortunate enough to do similer deeds and enjoy the fruit of its labors
while it is still in the body, how could it not be fortunate after death, when
it has no involvement with a body? For surely it will enjoy there the

spiritual delights according to the performance of its deeds.
This is what we wanted to say regarding this very important question.

| am quite sure that my deer readers understand very easily that our purpose

here was not to write a treatise on this question--for this is not the place,
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lugar, ni se eskapa kon estas pokas palayras, ma nuestro eskopo es
solamente ke vinyendo a propozito de nuestro lavoro alguna kuestyon ke
toka al espirito del Djudaizmo de avlar un poko de eya, ke 1os onorables

lektores se agan una idea mas 0 menos de eyo.
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nor could it be exhausted with these few vfords——but__ rather, in conjunction
with our work, merely to discuss somewhat & question which touches on
the spirit of Judaism, so that my dear readers would have an approximate
idea about it.
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KAPITOLO 5

S-1 1173 'NNK '117 '3

(Respuesta del Dyo Santo)

Vyendo tu dezeo de ovedeser mis komandos, 1 azer mi veluntad, no manki, m
ermana kumplida, dize el Sinyor del mundo, de kumplir tu demanda. Vine a
mi guerto. Entr kon t1 ala tyerra sants, te 12e fraguar el Gel hs-/1ikdesh, e
apronti todos tus menesteres materyales porke tuvyeras los medyos 1
fasilidades ( ka/sy/rkes) por azer mi veluntad 1 ke fueras venturoza de azer
gozar tu aima de los visyos verdaderos en el mundo venidero. Pero,
malorozamente, tu no te komportates de buena manera. De entonses ke ya
empesates a mesklar lo negro kon lo bueno. Rekoji la pwes del almiskle kon
18 espesya--no me dates a goler la espesya pura sin mesklita--komi 1a
kanya kon la myel, bevi el vino meskiado kon la leche (una mesklita
dezagradavie) Al punto ke fraguates la kaza santa @ mi nombre kon kerensys
1 amor por azer mis komandos, akel mezmo tyempo fraguates un palasyo pars
Ia 1)a de Paro Kuando ya vos aunatesh kon buen korason pars sirvirme en
esta kaza, aun kon todo, el puevio sakrifisyavan en las Zamat ( bams, es un
altar, una chika fragua alta komo un m7zbess; ke azia kada uno partikular
onde e paresia i sakrifisyava a1 a nombre de Dyo. | esto era defendido
kategorikamente dezde ke se fraguo el Aef ha-/kdssh Porke la veluntad de
el Dyo Santo es ke todo el puevio estemos aunados kon a4ow?, i servamos a
El todos en un luger, en un sentro, i no kada uno aparte sigun su pareser). |
no te basto esto, konbidates a tus vizinos ke komyeran i bevyeran kon t1, 1

dishistes, Vinid kompanyeros, komed; vinid keridos, beved i enborrachadvos.
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CHAPTER 5

5:1 1173 'TNX "1 "1x3

(Reply of God Most Holy)

"Seeing your desire to obey my commandments and do my will, | did not 7ail
my perfect sister,” says the Master of the world, "to fulfill your request.
| came into my garden, | entered with you into the holy land, | made you
build the WTP20DN 7' . | prepared all your materiel needs so that you
would have the ways and means (4a/gy/7k€s) to do my will and be fortunate
in causing your souls to enjoy the true delights of the world to come. But
unfortunately, you did not behave in a good way. Even then you began to mix
the bad with the good. | gathered the residue (awse) of the musk with
the spices--you did not let me smell the pure, unadulterated spice--| ate
the honeycomb with the honey, | drank wine mixed with milk (a
disgusting mixture). The very moment you built the Holy Temple for my
name, with affection and love to do my commandments, st that same time
you built a palace for Pharaoh's daughter. When you finally gathered to
serve me with good heart in this House, still, the people were sacrificing on
the 1IN sltars (N1 is a high place, a small structure tall like an alter,
which everyone privately erected where he pleased and where he sacrificed
in the name of God. But this was categorically forbidden since the 111
\/TT201 was built. Because it is God's will that all the people gather in
unity and serve Him in one place, in a center, rather than separately, each
one according to his own thinking.) And as if this were not enough for you,

you invited your neighbors to eat and drink with you and you said: Come my
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Te adjuntates kon tus negros vizinos melgrado‘lo-ke yo te enkomendi ke no
frekuentaras ( yurushesrss) kon eyos. | te enbezates sus negros uzos,
ovedesites & palavras delos [deles!] profetas falsos [falsasl], i deprendites
sus negros doktrinos. Este fue tu komporto entonses, en lugar ke yo
esperava ke ivas ovedeser mis komandos kon todo tu korason. | dunke, tu

fuites kavzante ke yo retirara mi Providensya de ti.

5:2 TV *I21 " CIX

(La kampanya de Yisreel, se kesha emargamente de su negro komporto de
entonses. | entyende ke su dureza de Korason fue 1a kavza de su ruina, i
termina dizyendo ke por endelantre, aun ke ainda 1a Providensya del Dyo esta
leshos de eyos, kon todo eya no abandona nunka su relidjyon i se desha

mizmo murir por su amor. )

Dezgrasyademente--dize la kompanya de Yisrael--yo ers entonses
durmyendo. | por mucho ke me akavidavan i me dokirinavan mis profetas, no
akostava oreja, | mi korason era espyerto por azer todo 1o ke era kontra 1a
veluntad de Dyo. | aun ke la boz de mi kerido -E1 Dyo Santo - batea por boka
delos profetas i me dizia: Avreme mi ermana, mi kompanyera, mi palomba,
mi kumplida, me rogava por mi buendad ke no abandonars su relidjyon,
dizyendome: Rekordate ke te amo komo ermana por smor de mis amigos tus
patriarkas Abraham, Yishak i Yaakov, ke por amor de eyos te konsidero mi
paryente komo disho Moshe, I'7% O'NP O'P2% 17 WK 217111 1 3, ken
es el mas grande puevlo ke el Dyo Santo es su Agrey--su paryente?

Rekordate ke sos mi kompanyera, mi amiga, ke ize kon ti tantas buendades
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companions, eat; come my beloved, drink and become drunk. You
joined your bad neighbors even though | advised you not to associate
(yurushesrss) with them. You also lesrned their bad customs, and you
obeyed the words of the false prophets and you learned their bad teachings.
This was your behavior then, whereas | was hoping that you would obey my
commandments with all your heart. And thus, you were the cause for my

withdrawing my Providence from you.
5:2 W a1 MV IR

(The people of Israel complains bitterly about its earlier bad behavior and
understands that the hardening of its heart was the cause of its ruin, and

concludes saying that henceforth, while God's Providence is far off, it will
still never abandon its religion and will even let itself die for the sake of

His love.)

“Unfortunetely,” says the people of Israel, | was then asleep. And for as
much as my prophets warned me and taught me, | did not lend ear. And my
heart was awake to do all that was against God's will. And though the
voice of my beloved--the Holy God--was knocking by the mouth of the
prophets and yas saying to me 'Open to me, my sister, my beloved, my
dove, my perfect one,’ still He implored me for my own sake not to
abandon His religion, saying, ‘Remember that | Tove you like a sister for the
sake of my friends, your patriarchs Abraham, Isaac, and Jacob. Because of
their love | considered you my relative, as Moses said, 17 WX 21N
"N O'3NP O'P7%  (Deuteronomy 4:7). Who is the greatest people whose

1712 --relative is the Holy God? Remember that you are my companion, my
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kuandc te kiti de Misrayim komo aze e percong kon su amigo. No (e olvides
ke eres mi palomba Yo te resivi e ti por puevlo, i tu me resivites a mi por
Dyo, komo dize el pasuk: IJ771 O'N7X7 712 7MY 0N 1NAKN T 1K
TIM? Orm TR T 1293 VN1 roawnl PRIAN 1PN nw1 3T
131 MIXR 73 W12 13T WK 1710 0V7 17 | tulo enshalshates i
1o resivites sovre ti por Dyo pare enkaminarte en sus ordenes, i guadrar sus
fueraos 1 sus enkomendansas i sus djuisyos 1 enfin ovedeser todo 1oke dize |
E] te enshalsho i te resivyo porke le seas un puevio estimado en sus 0jos
komo un buen trezoro, i por azerte una alta pozisyon en tu loor, en tu fama,
en tu ermozura, mas ke todos los puevias, i a kondisyon ke vas 8 guadrar sus
enkomendansas i vas a ser un puevlo santo, echt., (D2evarzm 26:17-19)
[Devarim 26:15!). Pensate ke eres mi kumplida, te di en monte de Sinay uns
Ley pura i onesta ke sus buenos doktrinos azen kumplir ala persona ke 1os
konserva (quadra). | despues de todo esto tu me abandonas i te vas detras de
dezeos de tu kuerpo, i eres kavzante ke el rosio, 1a abondansa de buendades
(shefs) ke iva pozar en tu kevess, reste en mi kavesa | mis vedejas—-mis
kaveyos--se inchen delas gotas dela noche. (El s#e/& ke pertenesia abashar
a el puevlo de Yisrael, si no 1o meresen, resta kuando en 10s syelos, kuando
se va onde no es menester). | aun ke tanto me mandava a dizir mi kerido i me

doktrinavan mis profetas, kon todo, yo era durmyendo i no sintia nada.
Ay ken deklara este pasuk de esta manera:
Yo esto durmyendo--dize la kompanya de Yisrael--ma mi korason esta

despyerto. Aunke yo esto undida en los penseryos de este mundo, mi korason

--18 sentea del Djudaizmo--no se amato de el puevio. | en este enterval la
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friend for whorm | did so many bounties when | brought you out of Egypt, like
g person does for his friend. Do not forget that you were my dove |
accepted you as my people, and you accepted me as your God, as the verse
states: I'PN W7 2772 02921 01K 772 TN7 0N NRAKN 71 1K
WK N210 OV7 17 TIPM7 OrT RN T 1993 VIO rnawnl rsisnl
13 PTIXD 73 W21 12 13T - You praised Him and took Him upon
yourself as your God to walk in His ordinances, Lo keep His laws and His
commandments and His judgements and Tinally to obey &1l that He says. And
He praised you and accepted you to be a people for Him, precious in His eyes
l1ike a good treasure, and to meke for you a higher position by your
reputation, by your fame, by your beauty more than all the nations, on
condition that you will keep His commandments and will be a holy people,
elc. (Deut 26:17-19). Consider that you are my perfect one, | gave you on
Mount Sinel & pure and honest 1aw yhose good teachings fulfill the person
who keeps them. And yet, after all this you abandon me, you follow the
desires of your body, and you are the cause for the dew--the abundance of
bounties (WOW/) that | was going to place on your head--to remain on my
head. And my locks--muy hair is filled with drops of the night. (The
VOV/ which was meant to go down on the people of Israel, if they do not
deserve it, remains either in the heavens, or goes where it is not needed.)’
Even though my beloved sent word to me and my prophets taught me,

nevertheless, | was sleeping and did not hear anything.”
There are those who explain this verse in this manner:

| am sleeping, says the people of Israel, but my heart is awake. Even
though | am drowning in the thoughts of this world, my heart--the spark of
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boz de mi kerido bate en mi korason i dize: Avreme, espertate de esta
inyoransa, tu mi ermana ke tyenes entre ti 1e alma espiritualsa, la alma
divina. Tu mi kompanyera, mi kumplida, ke tyenes la posivliigad de ser mi
kompanyera si bushkas & kumplir 1a alma, arepyentete de tu negro, i
sontrayete [sontrayente!] detras de mi. Porke mi kavess, mi puevlo, el
prensipal de todos los puevlos, se inche de rosio , de lagrimas de sus ansyas
i persekusyones. | mis vedejas, 1as chikas i diversas komunigades del
puevlio ke estan esparzidas en diversos lugares, se incheron de gotas de
luvya de 1a noche, estan sonportando muchos golpes del kativeryo. | dunke--
dize el Dyo Santo--repyentete de tus negros kaminos | te eskapare de estas
angustyas.

5:3 NINO NX ‘nowa

Kontinuasyon

| por tanto ke me avlava--dize el puevio de Yisrael--yo refuzava de ovedeser
sus komandos sin ninguna razon otro ke por mi negra veluntagd. Ya me
dezvisti mi kamiza--me dizia yo--komo ke me la vista? Ya me auzi en
libertad, me dezuzi de tener yugo dela Ley i m7sval, komo ke resive otra vez
este fuerte yugo? Me lavi mis pyes, komo ke me los ensuzye? Ya abandoni
enteramente 1os vyejos uzos del Djudaizmo, komo ke otra ves me ensuzye &

resivirios de nuevo?

E1 kompozitor de este shir aze aki aluzyon (es remer) a una klasa de djente
ke uvo en nuestro puevlo (i puege ser ay ainda malorozmente) ke no basta ke

no guedren los uzos i 1as leyes del Djudaizmo, ma ke tambyen los aborresen i
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Judaism--has not become extinguished from the people. And during this
intervel the voice of my beloved beats within my heart and says: Open
to me, wake up from this ignorance. You, my sister. in whom is a
spiritual soul, a divine soul, you my beloved, my perfect one who has
the pn{enttal Lo become my companion, 1T you try to perfect your soul, do
repent from your wickedness, and Tet yourself be drawn after me. For my
head, my people, foremost among &1l the peoples, 1s full of dew, of tears
from its worries and persecutions. And my locks, the small and diverse
communities of people scattered in various places, are filled with
raindrops of the night; they are enduring many blows because of their
captivity. "And, therefore,” says the Holy God, "repent from your evil ways

and 1et me save you from these oppressions.”
5:3  "TINI NX ‘Nown

Continuation

“Inspite of 81l that He said to me,” says the people of Israel, | refused to
obey His commandments for no other reason than my i1l will.”™ | have
already taken off my shirt, | said within myself, how can | put it on
again? | have become accustomed to freedom, | have become unaccustomed
to having the yoke of the Law and the JIIX7D commandments, how can |
accept agsin this heavy yoke? | washed my feet, how can | soil them
again? | have totally abandoned the old ways of Judaism, how can | soil
myself again by accepling them anew? Here the writer of this poem is
alluding to (hinting at) a group of individuals who existed among our people
(and unfortunately perhaps still exist), who not only do not keep the

customs and the laws of Judaism, but who 8lso hate them, considering them
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10s Konsideran KOmo unos uzos Suzyos | 8skozos. | es sovre esto ke 1 Dyo
Santo se ensanyo mucho sovre nozotros komo disho el Navi por loke
aborresen ala Ley del Dyo, 2V 101 TTIN' "WWw3 MW YV N AR N3
12T NOUN X DO (Amos 2:4) | esto es djustamente loke avio 1a Ley
en 18s Zapspat: "N1717 0IWD] 7VIN "DIWN DX OXI IOKATN "TIPNA OXI
101 037 NN NWYR 'IK TR M3 X 037907 'NIKn 73 I vy

( Vayrkrs 26:15) Dize ke si avra un tyempo ke no solamenle aborreseran los
hukkim dela Ley (Aukd7m es unas enkomendansas ke nuestrs idea no alkansa
a saver su razon verdagers, komo el /ssur de fassr ve-hs/ey de no komer ni
gizar leche kon karne, el issur de A7/a/m de no vistir un vistigo mesklado de
1ana kon lino, echt.) ma ke mezmo 1os djuisyos ke son muy razonavles pera
ken kere entenderlos, por no azer el komando de 18 Ley, 1es atribuen mil
makulas i se askean de eyos, alora i yo are kon eyos vesw/e. El Dyo ke mos

de fuersa para afirmar sus komandos amen).

5:4 NN Q17T No¥ 117

Kontinuasyon

| kon todo esto, mi kerido ke es yeno de mersedes 1 piadades | envelunte ke

yo me repyenta de mis pekagos | ke mereska resivir sus buendeges, vyendo

ke no 1o esto azyendo de mi propya veluntad, espandyo su msno del burako,

me kastigo kon su Providensyas, i me 120 entregar muchas vezes en poder de
mis enemigos. | mis tripas se sonrijeron por el--se remenesron por

avrirle--para tornar en feshuve—(estos byervos de este shir I'2V 1AM "Vl
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to be dirty and disgusting customs. And that is why God Most Holy was
angered with us, as the prophet said, "Because they have spurned the
teaching of the Lord” OOXM 2V 121 MM "WW/D MWV YV Nk N
13 07N K T (Amos 2.4). And this is exactly what the Law said in the
--TINJIN reprimands:  0JW/D1 7V11 "0BOWA NIK OXIOXNDA "TIPN3 OXI
037 NRT TIUVYX IR TIX T3 IR 037802 I 93 0 vy 1737
131 (Leviticus 26:15) It says thal if there will be a time when not only will
they hate the O’ of the Law ( O'PT are those commandments whose true
'reason our mind cannot grasp, like the prohibition against milk and meat--
2771 /2 of not eating or cooking milk with mesat; the prohibition against
--O'R73 of not wearing a garment made of wool mixed with linen, etc.) but
even the ordinances, which are very logical to anyone who wants to
understand them attributing to the commandments of the Law a thousand
shortcomings and holding them in contempt in order not to observe them,
then |, too, shall do to them etc. (Levit. 26:16) May God give us the strength

1o maintain His commandments, amen.
S:4 U |2 17 N2 T

Continuation

And inspite of all this, my beloved who is full of mercy and compassion
and wishes me to repent from my sins, so that | may deserve Lo receive His
bounties, when He sees that | am not doing so by my own will, stretched
out His hand through the hole, He chastised me with His Providence &nd
many times handed me over into the power of my enemies. And my
entrails were stirred for Him--they churned to open to Him--to return
in teshuve (the words of this poetic passage "2V 1AM "WRIT represent high
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es una loor grande por el puevio de Yisrael | su buena virtug ke togos 10s
sufriimyentos ke sufre de sus enemigos en loke tokan a su kuerpo, 8 su
moneda, 10s sonporta kon pasensya i se sotomete a reyevarlos. Pero kuando
tokan a su relidjyon, kuando los bushken a defender de guadrar 1as
enkomendansas relidjyozas, entonses no pueden sonportar, se deshan murir i
no pasar por fuersa 10s komandos dela Ley. Asemeja--dize el Ray Yaakov
mi-Dubna, s/hrana /i-vershs--a un ijo ke aun ke no ovegese a su padre, i se
va enkaminando en kaminos negros mezmo si el padre 1o harva i 10 maltrata.
Ma si ve alguna vez ke el padre, dela ansya del ijo se izo hazino, entonses no
puede mas este ijo rezistir (dsyanesr) s kontinuar en su negro, i se
akevranta su korason, i bolta de su kamino negro por azer la veluntad de su
padre. Ansi kuando vyene en punto ke por nuestros pekagos somos kavzantes
ke nuestros enemigos kerian defendernos de guardar los komandos dela Ley,
entonses no puedemos mas sonportar { azemos todo 10 posivlie a repentirmos
de nuestro negro, | rogamos al Poderozo Dyo ke aga anular las setensyas
males. | esto es 1o ke dize aki "2V INT 'Vl , mis tripas se sonrijeron por

el por 1o ke toka 8 el ke es guardar sus m/sval 1 bushki azer teshuve)

S:5 *TI77 NnAaY "X ‘nop

Kontinuasyon

Alore--dize Yisreel--me alevanti por avrirle 8 mi kerido, bushki azer
leshuvs 1 repintirme de mis negras ovras, mae no lo pude szer. Mis manos
goteavan el simiskle, ma entre mis dedos pasava e] almiskle sovre las
plantes del kadenado. Ya enpesevamos azer 1os komendos de Dyo, me no

turava mucho. Lo bueno se eskurria por los dedos, i no puediamos
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praise for the people of Israel and 1ts good virtue, because it bears with
patience all the sufferings that it endures from its enemies when they touch
its body and its money, withstanding them in submission. Butl when they
touch its religion, when they try to prohibit them from Keeping their
religous commandments, then they cannot submit any longer, they let
themselves die rather than transgress by force the commandments of the
Law. This resembles, says Rabbi Yaakov of Dubns, may his memory be for &
blessing, a son who while disobeying his father, walks along evil paths, even
though his father spanks him or mistreats him. But if he ever sees that his
father has become sick, worrying about him, he cannot any longer persist
(geysnesr/ Lo continue in his evil ways. His heart bends, and he turns from
his evil ways to do the will of his father (Jacob Kranz, &/2/77 74" 77
JHI2T). So it is when it comes to the point when, because of our sins,
we cause our enemies to want to prohibit us from keeping the
commandments of the Law, then we can no longer toierste [it] and we do
everthing possible to repent from our evil and we implore the Almighty God
to annul the evil decrees. And this 1s what 1S satd here I'7V 1N "Vl my
entrails were stirred for Him --for what touches Him-- which is to

keep His commandments and so | tried to repent.)
5:5 “TIT7 NNAY I nap

Continuation

"Then,” says lsrael, " | arose Lo open to my beloved, | tried to do
teshuve and to repent of my evil deeds, but | could not. My hands dripped
with musk, but through my fingers the musk flowed over the handle

of the bolt.” Wwe hed already begun to observe God's commandments, but this
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konservario asta al kavo, sigun fue en tyempo de muchos reyes en el Say/?

Kishon komo Azarya, Yotham, echt..

5:6 "TIT7 "IXR "NNNA

Kontinuasyon

| kuando ya le avri 8 mi kerido, ya tuve la buena ventura de tener dos reyes
enteros kumplidos, Hizkiyahu i Yoshiyahu ke sirvyeron 8 Dyo kon togda sus
fuersa, 1 izyeron todo loke plaze en sus 0jos. Ma malorozamente era muy
tadre, mi kerido, arodeo i paso. Los fuertes pekados ke tuvimos echo entes,
kavzaron nuestra ruina ke el Dyo ya asetensyo ke nos fueramos en kativeryo.
Nos mando a dizir por mano de Hulda la profeta dizyendo komo retiri de
delantre de mi el reynado de Yisrael, ansi retirare i el reynado de Yehuda. |
aborresere o esta sivdad--Yerushalsyim--aun ke la eskoji, i ala Kaza Santa,
oun ke dishe ke mi nombre sea af (|| /e/an/m 23:27). ™Mi 8lme me salyo
sintyendo estas palavras, esta mala setensya | malorozamente no paso
mucho tyempo i 18 setensya se afirmo. Yino Nebuhadnessar, Rey de Bavel, i
nos destruyo 1a sivdad 1 1a Kaza Santa, i mos yevo en kativeryo a su sivdad, &
Bavel. Alora 1o bushki @ mi kerido 1 no 1o topi, 1o yami i no me respondyo,
somporti muchas angustyas en el kativeryo de Bavel i no fui respondida.
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did not 1ast long. The good dripped through our fingers and we cuuld not
hold it to the end, as it was at the time of many Kings like Azarya, Yotham

etc., during the First Temple.

5:6 T2 "IX TINNAO

Continuation

And when | did open to my beloved, | had the good fortune of having two
completely perfect kings--Hezekiah and Josiah, who served God with all
their might and did all that was pleasing in His eyes. But unfortunately, it
was very late, my beloved turned around and left. The grave sins we
had committed earlier caused our ruin, for God had already decreed that we
would go into captivity. He sent word to us through Hulda, the prophetess,
saying. "Just as | removed the kingdom of Israel from before me, so shall |
remove the kingdom of Judah as well, and | shall despise this city--
Jerusalem, even though | chose it, and the Holy Temple, even though | said
my name shall be there™ (Il Kings 23:27). My soul failed me when |
heard these words, this evil decree, and unfortunately, it was not long
before the decree was fulfilled. Nebuchadnezzar, the King of Babylon, came
and destroyed our city and the Holy Temple, and he took us into captivity to
Babylon, his city. Then | sought my beloved, but | did not find Him, |
called him, but he did not answer me. | endured many hardships in the

Babylonian captivity, and | was not answered.
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S5:7 1°V1 0°130N O10wn "IXXD

Kontinuasyon

Dezde entonses ke me toparon los guerdianes ke rodean en s sivdad.
Toperon loke kijeron los podestedores onde fui en kativeryo. | me harveron i
me yagaron, me tomaron el manto de sovre mi los guerdienes delas sirkas
(#8/es). Kon sus persekusyones, kerian ezerme abandonar la Ley i 1as
enkomendanses del Dyo. Ma yo me entregava ala muerte por amor del Dyo i
su Ley santa, i todas las fatigas i males ke suportava de mis enemigos, por
kerer guardar las enkomendansas de 1a Ley, todo me paresis nads enfrente su

amor.

S:8 O"2WI" M1 O3NX "Ivavn

Kontinuasyon

Yos skondjuro 8 vozotras ijas de Yerushalayim (puevlos del mundo) -dize
Yisreel - si topash @ mi kerido ke le vash a dizir? Esto muy sigurs ke le
vash a dizir ke por su amor esto enfirma. Yozotros sosh testiguos ke por no
sbandoner su Ley esto somportendo de mis enemigos mil sortes de

endjustisyas i repudyos.

SO O'¥wWI1d NI 1IaquTan

(Los puevios ajenos vyendo esta kantidad de kerensya i emor de Yisrael kon
su Dyo i1 su Ley, bushkan & saver Ke es la valor de esta emuns i de esls

relidjyon mas ke togdas, ke se entregan mezmo ala muerte por eya).
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S:7 V101301 010w "IXXD

Continuation

Since then the watchmen who go around the city found me. Wherever
I went into captivity, rulers found what they wanted. They hit me and
wounded me. The watchmen of the forts (4s/es) took my mantie
from upon me. By their persecutions they wanted to make me abandon
God's Law and His commandments. But | would surrender to death for the
sake of God and His holy Law. And all the travails and hardships that | was
enduring from my enemies for wanting to keep the commandments of the

Lew, all seemed like nothing when compared to His love.
5:8 0w NI O3NX "TIVIWT

Continuation

"I adjure you, daughters of Jerusalem (the nations of the world),” says
Israel, "if you find my beloved, what will you say to him? | am quite
certain that you will tell him that | am sick with love. You can
witness that in order not to abandon His Law, | am enduring thousands of

various injustices and rejections from my enemies.”
39 O'WVI1d nNa'n 7o 1T na

(When the other netions see the extent of Isreel’'s effection and love for its
God end His Lew, they try to scrutinize, more then they would do for others,

this faith and this religion for the sake of which they surrender even to
death.)
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Ke es 18 valor de tu kerigo--18 ermoza delas mujeres--mas ke todos 10s
keridos? Tu ke sos ermoza, posedas buenas virtudes i buenas ideas. Porke
tyenes ke estar tanto akorrida detras de el, ke ansi nos akondjurates ke le
digamos ke estas hazina de su amor? Una vez ke el bollo su kare de ti i no
te esta keryendo protejar, abasndonslo i tu, troka tu relidjyon i adjuntate kon

nozotros i goza de los plazeres del mundo.

S:10 ORI NIX *7TI7T

(Respuests del puevlo de Yisrael):

Aun ke yo so ermoza--dize 1a kompanys de Yisrael--tengo mi alma apegada
kon mi kerido, syendo el es uniko en el mundo, ke no ay ken puega kompararlo
(ssemejar a E1). Mi amor kon el no es komo otros puevlos ke aman & sus dyo
kuando tyenen provecho de el, { kuando no topan provecho, 1o abandonan. Yo
1o amo & mi Dyo por su buendad i su alta valor, (Savresh kerigos leklores, ke
las kozas ke pueden ser amagdas en el mundo, son tres modos, l1a primera es
shevet he-srev, kere dizir emar una koze por su savor i por el provecho ke se
tira de el ala ora, komo se eaman 10s visyos i plazeres del mundo. | es byen
entendido ke esto es una amor muy falsa i ke mezmo konbina muchas vezes
ke despues de amar una koza vyene & aborreserse, syendo es una amor
pasajera i falsa. La segunda es aseval he-mefl Una Koza ke se ama por el
profito ke vyene de eya, aun ke l1a koza mezma no es de amarse. Komo se ama
los medikamyentos (kuras) aun ke son amergas | desavoradas por el provecho
ke traen ke melezinan el kuerpo. | komo se ama los negosyos i las fatigas
por ganar [ganas!] dinero--aun ke el kuerpo no tyene ningun plezer de

fatigarse--por el provecho ke trae al ke posedsa 1a moneda. Esta amor aun ke
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What is the worth of your beloved, the most beautiful among
women, more than all the beloved ones? You, w;w are beautiful,
possess good virtues, and good 1deas; why must you let yourself be so driven
after Him, since you have thus adjured us to tell Him that you are sick
for His love? Once He has turned His face from you and is unwilling to
protect you, you, too, forsake Him, change your religion, join us and enjoy

the pleasures of this world.
5:10 ORI NIX “TIT

(The people of Israel’'s reply): "Even though | am beautiful,” says the people
of Israel, "my soul cleaves to my beloved, since He is unigue in the world for
there is none who can be compared to Him (resembles Him). My love with
Him is not 1ike that of other nations who love their god as long &s they
benefit from him, but when they do not, they forsake him. | love my God for
His goodness and superior standing.” (You should know, dear readers, that
the things which can be loved in this world fall into three categories: First
is the IV NONK that is to say, to love something for its appeal and for
its momentary enjoyment, such as the love of the delights and the pleasures
of this world. Of course this is a very deceptive love, and it often happens
that after having thus loved something, one ends up heting it, since it is 8
passing and deceptive love: Second is 2'WINN NANX the love of
something for the benefit it provides, even though the thing in itself is not
likeable, such as when one loves medications (4«6s) —-even though they are
bitter and tasteless-- for being beneficial in healing the body; or as when
one “loves” the dealings and hardships of earning money--even though his

body gets no pleasure in becoming tired--for the benefit they bring to the
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no es muy falsa | es un poko valivlie, ma ainda no es una eamor verdagers. La
Lresera es &#4sval he-lav, kere dizir amar una Koza, solo por su buendad, por
su valor. Komo amamos de todo nuestro korason alas personas savyas, 1as
personas djustas i plenizmas, aun ke no tenemos de eyos ningun plazer ni
esperamos de eyos ningun provecho de esta kualita i kon miles de tantos
mas, es 1a amor ke devemos tener kon nuestro Dyo Santo, mezmo si no
teniamos de el ningun plazer ni provecho, solamente por su buendad i por su
alta valor i estima ke no sy limito para su grandezs). | esto es loke
responde la kompanye de Yisrael alos otros puevios ke su amor & Dyo es de
esta kualita superyor, i toma a rekontar sus buendades i su valor. El es
klaro, blanko i kolorado. Se rije kon piadades kon los ke bushkan ezer su
veluntad, i kon ravgﬁ kon 1os ke no keren ovedeser sus komandos. (Lo blanko
es sinyal de pas i amor, i 10 koloragdo es sinyal de ravyse sigun ya es savigo).
El es entornado de milaryas de bandyeras de fonsados, tyene muchos
servitores en 10s mundos de ariva, prontos & egzekulir sus ordenes. El es
konosido por su alta valor i por sus ovras estimadas de todas 1as milaryas
de krisnsas del mundo, komo el pendon (1a bandyera) ke es konosida de

milaryes del Tonsado por su altor i sus kolores.
S:11 13 0N WX

Kontinuasyon
E1 es uniko en todos 1os mundos komo 1a kavesa en el kuerpo. Su klaridad i
relustror es ekstraordinarya komo el trezoro de oro de Ufaz ke es muy poko

(477) en el mundo. | es muy valorozo i todas las kriensas del mundo
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one who owns the money. Although this love is not quite as deceptive and is
somewhat velid, it is still not a true love. Third is JIQMN NATIK --that is
to say loving something only for its goodness and its worth, as when we
love with all our heart knowledgeable people, righteous and sincere people,
even though we do not derive from them any pleasure, nor do we expect from
them any benefit based on these qualities. And more than a thousandfold is
the love we should have for our Holy God--even if we did not derive from
Him any pleasures or benefit, merely for His goodness, His supreme standing
and esteem. whose greatness has no limit)) And this is the reply of the
peaple of Israel to the other nations that its love of God is of a superior
quality, and they begin to recount His bounties and His standing. He is
clear. white and red. He acts mercifully with those who seek to do His
will, and angrily with those who do not wish to obey His commandments.
(White is @ symbel of concord and red is a symbol of anger as is already
known.) He is surrounded by thousands of banners of the hosts; He has many
servants in the worlds above ready to execute His commands. He is known
for His supreme standing, and for His deeds recognized by all the thousands
of creatures of the world, like a flag ( 2angyers) which is recognized by the

thousands in an army for its height and its colors.
S:11 13 ON3 v

Continuation
He 1s unique in a1l the worlds 11ke the head upon the body. His clarity and
radiance are extraordinary 1ike the gold treasure of Uphaz which is very

scarce (£77) in the world. He is most precious and all the creatures of the
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provyenen de €1, komo 1as milaryas de kaveyos ke kresen de una sola kavesa.
i se azen unas vedejas (Luk/ss) altas i 1arges, ansi todo este mesiut—el
seer entero--todo provyene de El, i todos son pretos komo el kuervo —-son
unas kozas muy sekretas ke no alkensa 1a idea de ninguna persona & saver 18
manera ke envelunto el Dyo Poderozo kriar todas estas kriansas, i tambyen
konfronte su klaridad i su onra todo loke ay en el mundo es preto i eskuro

komo el kuervo.
5:12 O'D "PraIx v owarry

Kontinuasyon

Sus ojos son komo los palombos sovre arroyos de agua ke azen byen atansyon
asta toparios (alos erroyos) para abatir sus sed. Ansi es su Providensua

( hashgshe) sovre nozotros. | kon mucha atansyon kudye aver kuando
seremos meresyentes de gozar de 1o bueno komo si el tuvyera algun plezer
de esto, A&/776 | si mezmo nuestras ovras no son pertenesyentes en sus
0jos, E1 los lava kon leche, aze todos sus remegdyos por alimpyar nuestras
ovras i ve kon atansyon nuestras buendades i aze kumplir nuestros

menesteres.

5:13 OWIAN MMV Irn?

Kontinuasyon

Su sensya i su saver es muy alte i estimada, ke sus keshadas (las palavras
salen delas keshadas i delas palavras se konose 1a sensya) son komo 1a ora
(tar/s) de espesyas ke kresen ai unas espesyas de buenas droges. | sus

besos--sus palavras ke sintimos por boka de Moshe Rabbenu &/av As-shslom
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world stem from him, like thousands of hairs which grow on & single head
and become high and long locks (Zut/8s), similarly this entire reality--
NIN'XM --all existence--everything stems from Him. And they are all
black like a raven--these are very secret things that no one's mind can
fathom to know as to why the Almighty God willed to create all these
creatures. And in comparison with His clarity and His glory, everything in

the world is black and dark as a raven.
9:12 O°N "Prax v ouwanrry

Continuation

His eyes are like doves over brooks of water which pay attention to
find them (the brooks) to guench their thirst. Such is His Providence
(MMIV/TT) over us, and with great attention He takes care to see when we
will be deserving to enjoy the delights, as if He derived some pleasure from
it, N7"91. And even if our actions are not worthy in His eyes, he washes
them with milk, He does everything possible ta cleanse our actions and He

scrutinizes our bounties and fulfills our needs.
5:13 OwWan v rn?

Continuation

His wisdom and His knowledge are very high and appreciated for his
cheeks are like a bed (/477 ) of spices from where come good
medicinal spices. (Words come out of the cheeks and by one's words,
one's wisdom is known.) And his kisses--His words which we heard from

the mouth of Moses, our teacher, peace be upon him, and the rest of the
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| resto de mev//m son togas de mucha sensya | buen guezmo Koino 18s rozas,
| sus profetezie | sus prometas se espandie komo el aimiskle asta mucho

tyempo.
S 14 2M "7 rT

Kontinuasyon

Las ovras de sus manos son muy presyozas, El izo karruchas de oro
enkastonadas kon pyedras presyozas de Tarshish (una pyedra muy valutoze
ke se nombe topasyo) . Krio entre 10s g&/gs8//m en 10s syelos, un prensipal
ke konta muchas estreyas ( ga/gs/ ha-mezzelat) | entre eyos krio muchos
klaros relustrozos komo el marfil (/77 g7sA7) enbuelto en 1as zafires (pyedra

presyoza).
S5:15 WY "TiDy I'piv

Kontinuasyon

Sus pyernas komo unos pilares de marmol--krio este mundo debasho los
mundos de ariva (komo 18s pyernas ke son debasho el kuerpo entero) de una
manera rezya komo el marmol i de unas matyeras de 6 terminos (todos los
kuerpos materyales ( geshamim) son de 6 kavos, dos puntas de largor, dos
puntas de anchor, | dos de altor). Todos 108 mundos son bazados sovre
simyentos de oro fino de Ufaz. Todos son sostenigos sovre el komando de
sus kriador, el Dyo Santo i Poderozo, (sigun 1o eshemplimos en pasuk 1 1) i
no es komo 1as ovras dela persona ke 10 [de] debasho sostyene 1 soporta 1o de

ariva. El es al kontraryo de 1o mas alto ke puede ser, sostyene todo 1o de
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prophets, contain much wisdom end good fragrance like the roses, and His

prophecy and His promises would spread like musk for a long time
S:14 I 22111

Continuation

The deeds of His hands sre very precious. He made gold wheels inlaid
with precious stones from Tarshish (a very precious stone called
topaz). He created among the 07171 --orbits of the Heavens a main one
which includes many stars --TI2171 71718-~ and amongst them He created
many clear and radiant ones like ivory (/7/ &/s#/) surrounded by

sapphires (8 precious stone).
5:15 WY Ty I'pivy

Continuation

His legs are like pillars of marble--He created this world beneath the
upper worlds (like the legs which are under the entire body) as sturdy as
marble, and of materials with six dimensions (a1l material bodies O'1I\/1--
have six dimensions: two points of length, two points'? of width, and two
of height). All the worlds are based upon seeds of fine gold from
Uphaz. All of them are sustained by the command of their Creator--the Holy
and Almighty God (as we explained in verse eleven) and they are not like the
actions of man where the lower part sustains and supports the upper part.

Contrary to the highest ever possible, He sustains all thal is Delow Him.
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debasho de E1. Su vista es kKomo el monte Levanon ke es muy estimado en
guezmo i en savor. Ansi son sus ovras presyadas i estimagdas. El es syempre
manseyo Komo 10s pinos de alarazes; no ay en el presipyo, ni kavo, ni

manseves, ni vejes Aas ve-shs/om El es syempre en un estado bivo i firme.

5:16 O'PNNA 13N
Kontinuasyon

Su paladar es dulsuryas, i el entero es kovdisyas. El kon sus duises
doktrinos, amostra alas personas la manera de bivir en este mundo por tener
repozo en este i en el otro. | es de kovdisyarse, tanto kuando nos amostra
sus piadades, i tanto kuando nos kastiga, syendo savemos ke todo es por
nuesira buendad. Esta es dunke--dize la kompanya de Yisrael--la valor de
mi kerido, mi amigo. | komo es dunke posivie ke no este enfirma por su

amor, i ke 10 abandone i ke me vaya detras de otros?



102
His countenance is like Mt. Lebanon which is highiy valued for
fragrance and appesal. Such are His deeds, loved and appreciated. He is

always young like cedar pines; He has no beginning or end, no youth or old

age, QI7W1 ON. He is always in a living and resolute state.
5:16 O'PHaA 1Ian

Continuation

His palate is sweetness, and He is altogether desirable. Wilh His
sweet teachings, He shows people the way of life in this world so as to have
peace in this world and in the other And He is desirable, whether He shows
us His mercies or whether He chastises us, since we know it is all for our
own good. “This is, therefore, " says the people of Israel, "the worth of
my beloved and my friend. How then is it possible for me not to be sick

because of His love, and to forsake Him and to follow others?”
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KAPITOLO 6

6:1 O'W11 NN 17T 120N MK

(Lo kondukta del puevlo de Yisreel en este kativeryo i su atadero alo
relidjyon asta 1a muerte, fue kavza de azer estabilir la divinided (&/abut) i
la grandeza del Dyo Santo i Poderozo en muchos paizes i izlas onde no
konosian su nombradia sigun es byen konosido 10s pasajes de los reyes
Nebuhadnessar, Belshassar, Dariush, Koresh, i de muchos emperadores
romanos ke fueron amigos entimos kon Djudyos i bushkavan akomodarles
todos los medyos porke guardavan su Ley. | es unos komo estos ke demandan

al puevlo de Yisrael):

Onde se fue tu kerido, 18 ermoza delas mujeres? Porke parte bolto su kara?
I 1o bushkaremos kon ti, tu ke eres esta kantidad de amorozs kon su Ley i sus
enkomendansas--dizen l10s otros puevlos--porke esta El aravyado kon 1i?
Dimos ke manera es loke se afalaga kon ti, i nozotros te ayudaremos a

azerlo afalagar.
6:2 117 77117
(Respuesta del puevlo):

Mi kerido, no se alesho de mi enteramente--responde 18 kompanya de Yisrael.

E1 abasho a su guerto, ala /6778 delas espesyas pasearse en las guertasia
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CHAPTER 6

6:1 O°WI11 NaO'1 1T 20 MK

(The behavior of the people of Israel in this captivity and their attachment
ti11 death to their religion resulted in the establishment of the Divinity
(FIN?X) and grandeur of the Holy God in many countries and islands where
they did not know His reputation, as 1s well known from the accounts of
kings Nebuchadnezzar, Belshazzar, Darius, Cyrus, and many Roman emperors
who were close friends of the Jews, and tried to accomodate them with all
means, because they kept His Law. And it is people like these who always

ask the people of Israel):

“Where has your beloved gone, the most beautiful among women?
Which way did he turn? Let us seek him with you--1f you are so
enamored with His Law and His commandments,” the other nations say. "Why
is He angry with you? Tell us how He can be reconciled with you, so that we

can help you be reconciled with Him.”
6:2 1117 17 "1
(Reply of the people)

"My beloved has not entirely distanced himself from me,” replies the people

of Israel. "He went down into his garden, to the bed of spices, to
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rekojer rozas. El esta syemore kon su puevlo. E1 se pasea en 18s Yeshivol. en
los 7&/mude Tars, en las Kepi/lat. Es ai ke tyene su entisyon a ver si

nozotros travajamos en la Ley, si nozotros kugyamos por el adelantamyento
de nuestros ninyos a ensenyarles (embezarles) los prensipyos de nuestra Ley
i 1a amor del Dyo. | rekojer las rozas, resivir kon amor el buen guezmo de
nuestras ovras. Porke todo tyempo ke ay travajar en la Ley, si aunke
tenemos algunas mankuras ke azemos kontra la relidjyon, ay esperansa ke
tormamos de nuestros kaminos, 1o kual abandonando el travajo dela Ley, es
muy difisi] de pueder tornar en fesiuve sigun disho el Asy/ TIN 0TV DV
"TNIN . | dunke, si vozotros keresh ke el Dyo Santo se afalage kon nozotros i
nos proteje kon su Providensya, damos 18 libertad i aprontamos las
fasilidades (£a/ay/ikes) por pueder travajer en su Ley i en sus misvot. |

alora veresh komo E] es nuestro Dyo, i nozotros somos su puevlo.

6:3 77T TV IR

Kontinuasyon
| ke sigun yo tengo 1a amor kon mi kerigo, ansi { mi kerido tyene 18 amor kon
mi. | es por esto ke se pasea en 1as rozas & goler el buen guezmo de mis

ovras.

6:4 TIXT1913 "TI'V¥71 TIX NO*°

El Todo Poderzo amostra su kontentes kon su puevlo por su buena idea i su
komporto en el tyempo ke esta en kativeryo, loke no fue ansi en tyempo de su
repozo i su bueno. | 1o enkoraja ke kontinue en este konporto i ke tenga

esperansa ke se e va afirmar su dezeo en poko tyempo.
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walk in the gardens and gather roses. He is always with His people, He
walks amidst the reshival, the 7&/mide 7Taré and the fenr//ial There He
intends to see if we labor in the Law, if we care for the progress of our
children, by teaching them ( embezsr/es) the principles of our Law and the
love of God. And to gather the roses, to receive with love the good
fragrance of our deeds. For as long as we persist to labor in the Law, even
if we have perpetrated some shortcomings against religion, there is hope
that we may return from our ways, whereas when we give up laboring in the
Law, it becomes very difficult to return in 7eshuvs. es the prophet said: 7V
TS NIX 031V And, therefore, if you want the Holy God to be reconciled
with us and to protect us with His Providence, give us freedom and prepare
for us the means (4a/sy/ikes) to be able to 1abor in His Law and His

commandments. Then you will see that He 1s our God, and we are His people.
6:3 7T IR

Continuation
Just as | am in love with my beloved, so my beloved is in love with
me, and that is why He walks among the roses to smell the fine

fragrance of my deeds.

6:4 NIXI713 "1II'V1 IR Na°

The Almighty shows His pleasure with His people for their fine thinking and
their behavior all the while they are in captivity, which was not the case
during the time of their tranquility and prosperity. And He encourages them
to continue with this behavior in the hope that their aspirations will be
fulfilled shortly.
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Tu mi Keriga--dize el Dyo Santo--ke en tyuempo de tu bueno eras ennegresigda
komo las tyendas de Kedar kon tus malas ovras i negras ideas, aora sos
ermoza komo l1a sivdad 7/rs& (una sivdad prensipala en la tyerra de Yisrael
alavada por sus buenas fraguas) i donoza (henoza) komo 18 sivdad
Yerushalayim. Ke las fatigas | persekusyones ke sonportates en este
kativeryo te 1zyeron ermozear i adovar tus buenas ovras | kumplimyento de
tus manyas. | esto es la kavza ke aun ke ainda estas en kativeryo, sos
favoroza, ke ninguno de tus enemigos puede azerte depedrer, komo si fueras

entornada de muchos pendones.

6:5 111D 1TV 30N

Kontinuasyon

Las buendades i alavasyones de tus grandes, tus kapos rijidores, dezde el
enpesijo del kativeryo, no tengo menester de rekontarlios--dize el Dyo
Santo--syendo eyos fue 1o ke me enfortesyeron. Es eyos--10s &ns/he kéenesel
he-gedals--ke izyeron sostener el Djudaizmo kon sus reformas ( /ekkanot ) i
sus buenas reglas. Es eyos ke kon sus gedsrim i seysgim (akavigos mas
estrechos) ke fueron kapavles de azer sostener este puevio--aun ke su
estado materyal era muy mizeravie, a ke no se depyedra de el mundo komo
otros puevios. Pero, mezmo tu kaveyo--el resto dela populasyon--son
ermozos i relustrozos komo el revanyo delas kavras ke se pelan i se

ermozean abashando del monte &7/g8d.

6:6 02NN 1TV TIV

Kontinuasyon
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"You my beloved,” says the Holy God, “who in your glory days were
darkened like the tents of Kedar by your wicked deeds and evil ideas, now
are beautiful as the city of Tirtza (a8 major city in the land of Israel
famous for its fine buildings) and comely (7é7a75) as the city of
Jerusalem, because the hardships and persecutions you have endured in
this captivity have enhanced you and have restored your good deeds and
matured your practices. And this is why even though you are in captivity
you are favored, as if you were surrounded by many banners, for none of

your enemies can bring about your perdition.
6:5 1112 1TV 101

Continuation

“I do not need to recount the bounties and praises of your prominent
people--your chief rulers since the beginning of captivity,” says the Holy
God, "because they were the ones who fortified me. It was they, the
N2171N NOID "WIX the Men of the Great Assembly--who sustained Judaism
with their reforms (T11j711) and their good reguiations; it was they who
managed to sustain the people with their hedges 0'71771-- and fences 0'1'0
(narrower, cautionary acts), so that they did not become extinct from the
world like the other nations, even though their material condition was very
miserable. However, even your hair, the rest of your population--is
beautiful and shiny like the flock of goats that comb themselves and

become besutiful descending from Mt. Gilead.”
6:6 O'2M1 1TV T

Continuation
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Tus dyentes--lus djuzgadores ke kortan 10s djuzgos 1 las diferensyas de uno
a otro--son todos akordados i avenidos unos kon otros, komo el revanyo
delas ovejas ke suven del 1avadijo. | todos son limpyos de pekago i de toga

koza de fesldad, i no ay en eyos ninguna makula.
6:7 NPT 0N N33

Kontinuasyon

| mezmo el resto dela populasyon ke estan eskondidos adyentro el velo i no
estan afamados en el puevlo, eyos son todos yenos de buenas ovras i de buen
komporto, komo el pedaso de agranagda buena ke sus granos son ermozos de

vista i savrozos al komer.

6:8 MJ%n non o'ww
6:9 YION “NII° X' NNK

Kontinuasyon

| sigun no se aparta byen la klaridad dela luz si no se kompare kon la
eskuridad (TWNIN NN X2K 131 XN 'K) , ansi tu valor i tu estime, se
konose mas byen aora, despues ke estuvites kativa i mesklada entre todos
los puevlos del mundo, ke son 60 puevlos prensipales de la dinastia
(mishpahe) de Shem, ijo de Noah, ke son konsiderados 1as reynas delos
puevlos. | B0 puevlos de la dinastis de Yefet ijo de Noah, ke son komo las
donzeas. | resto de puevlos dela dinastia de Ham ke no ay kuenta.

| kon todo esto tu restates en tu kumplimyento, en tus ideas i en tus ovras. |
es aora ke se ve klaro ke, mi palomba, mi kumplida, es unika i regalada. Es

tu mi puevio uniko ke sos estimado de todos. Es tu ke eres dinyo de pareser
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Your teeth, your judges who decide judgements and disputes between
people, are all in agreement and get along with each other, Tike a flock of
ewes which climb up from a water pool, and all are free from sin or

any infidelity, so that they are untarnished.
6:7 NP7 1IN nYad

Continuation

And even the rest of the population which 1s hidden behind the veil and is
not well known amongst the people, even they are all full of good deeds and
good behavior like a slice of ripe pomegranate whose granules are

beautiful to see and tasty to eat.

6:8 NIO%0 0N 0w

6:9 ‘TION "Nt X' ANX

Continuation

And just as one does not distinguish well the clarity of light, unless 1t is
compared to darkness JW/TIT JINA 117K 131 KN 'K, so too, your value
and your worth are now better recognized after you have been captive and
involved with all the nations ot the world which are: Sixty main nations of
Noah's son Shem's dynasty (MMOV/N) which are the queens of the nations;
and eighty nations of Noah's son Japhet's dynasty which are like
damsels; and the rest of the nations from Ham's dynasty which are
without number. And inspite of all this, you remained steadfast in your
ideas and in your deeds so that now it is clearly discernible that my dove,
my perfect one is unique and special. You, my only people, are more

precious than all. You are worthy to resemble your ancestors, the
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a tus djenitores, los avat h6-a/em 1 1as /mmenat, | es de estas buenas
raizes ke salyeron estas ramas. | es sovre esto ke esperas de venir un
tuempo ke te veran los puevlos 1 te byen aventuraran, i mezmo las reynas i
las donzeas te alavaran ke konoseran todo el mundo ke nuestra emung en el
uniko Dyo 1 en 1a relidjyon, es la djusta i verdedera. Ke esto es 1a ultima
esperansa ke esperamos, sigun disho el #sy/ (Zeharya 14:9) [ Jesarys 14:61]
TINX W INR TN XIND O3 paxn 23 2% 120% 1 nm.

6:10 IN¥ IDJ NOPWIN JIXKT "D

Kontinuasyon

Ten 1a esperansa--dize el Dyo Santo--ke vendra tyempo onde todo el mundo,
vyendo supito tu klaredad i tu brio, se maraviaran i se demandaran kon
enkantamyento, ken es esta ke se ve komo 1a manyana? Este puevlo, ke un
momento antes, estava repudyado i dezechado de sus enemigos, este puevio
ke todos 1o konsideravan komo 18 espesya mas basha delas kriansas, komo se
aklaro supito komo 1a manyana? Komo se ermozeo komo la luna? Komo se
izo tan klaro komo el sol7 | tan pavoroza komo los ke estan entornados de

muchos pendones?

6:11 77171 11X N1 X

(Respuesta del puevlo de Yisrael):
Es 1a guerta de nuezes ke me trusho en este grado--responde el puevio de
Yisreel. Es en este terivle i fuerte kaliveryo ke me alimpyi i me purifiki

komo les nuezes ke loke se alimpyen i son valorozas para komersen, es
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patriarchs O7IVT TIdK-- and the matriarchs TNINNN-- 1ndeed these
branches have grown out of those fine roots. That is why you may hope that
the time will come when the peoples will see you and they will
declare you happy, and even the queens and the maidens will praise
you, Tor the wholg world will know that our faith--MJINX in the one God
and 1n His religion is just and true. For this is the ultimate hope we hold, as
the prophet said INW/I TNX T M KINN Q' PORN 23 2y 1207 il
MK (Zachariah 14:9).

6:10 "INV 103 NMAPWIN TIXT "0

Continuation

"Keep hoping,” says the Holy God, “"that the time will come when the whole
world, seeing suddenly your clarity and radiance, will marvel and ask in
astonishment, who is she that looks like the dawn? How did this
people considered by everyone as the most lowly species among all
creatures, who a moment ago was rejected and cast aside by its enemies,
suddenly become clear as the dawn? How did it become beautiful like
the moon? How did it become as clear as the sun? And so awesome

like those who are surrounded with many banners?”

6:11 N7 11X 111 X

(The reply of the people of Israel)
The walnut grove brought me to this level--replies the people of Israel. It
is in this terrible and harsh captivity that | cleansed and purified myself

like walnuts which are peeled and become edible after being pounded and
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despues ke las chaptean i las harvan muchas vezes. Es en este kativeryo ke
vide ke enfloresyo & parra, me purifiki en mis tdeas. Echi detras de mi
espalda todas las falsas ideas ke tuve resivigo de los falsos profetas ke
frekuentava kon eyos. Es ai ke vide espuntaer 1as granadas. Me purifiki de
mis negras manyas ke tuve deprendido de mis negros vizinos en tyempo de

mi bueno, i es por esto ke meresi oy a esta glorya.

6: 12 "INDV WA "NVT XY

Kontinuasyon

Malorozamente--dize el puevlo de Yisrael--si yo puedia komportarme de
este manera, entonses kuando yo tenia mi buena pozisyon, no tenia menester
de sonportar el kativeryo, i ser soto komando & mis persegidores. Ma no
supe, no pude komportarme ansi, i es por mis pekados ke mi aima me pozo
komo la kuatregua de todos los puevlios del Dyo Sento i Djenerozo, ke todos

suvyeron sovre mi i me trezpizaron komo 1a kuatropea.
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beaten many times. It is in this captivity that | saw the vine blossom, |
became pure in my ideas, | put behind me all the false ideas which | had
received from the false prophets with whom | associated. It is there that |
saw the pomegranates in bloom, | purified myself of my evil ways which
| had learned from my wicked neighbors during my glory days, and that is

why today | have deserved this gloruy.

6:12 "INDW "WAO1 NV XY

Continuation

Unfortunately, says the people of Israel, had | been able to behave in this
manner yhen | was in good standing, there would have been no need for me
to endure the'exile and be subservient to my persecutors. But | did not
know, | could not behave myself thusly, and it was on account of my sins
that my soul set me like the chariot of all the peoples of the Holy and
Merciful God, so that everyone could climb on me and tremple me like &

beast.
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KAPITOLO 7

7:1 DN O T

(Yyendo el Dyo Santo la buena velunted de su puevlo i su determinasyon
kumplida a ovedeser sus komandos kon toda su posiviidad, enpesa afalagario
1 le promete de protejario una vez por syempre i regmirlo de todas sus

angustyas i dize:)

Torna, torna, 18 kumplida kompanya de Yisrael, torna, torna, definitivamente
8 tu bueno de antes, 1 te veremos syempre en tu prospero. Syempre sera mi
Providensya sovre ti 8 0jos de todo el mundo sin aver estajo. | ke vean todo

el mundo 1o bueno ke meresites por ovedeser mis komandos.

Ke ekselente, ke ermoze vists ke va ser entonses--dize el Dyo Santo--komo
el bayle de muchos reales--de muchidumbre de puevio--kuando todos estan
alegres i gustozos. Ansi va ser entonses en tyempo la regmisyon ke todo el
mundo van ester plazyentes de ver la grandeza de este puevlo, komo disho
Yeshaya el profeta, NIVIATI O'NN 117210 QYW1 IKKD NN 3
N3N TTTW XY 221 M0 03997 INX3" |, kusndo vash a salir del
kativeryo vash a salir kon alegria. | kon pas i amor vash a ser yevados a
vuestra tyerra. Las montanyas i 1as kuestas van a kantar delantre de
vozotros, i todos los arvoles de el kampo daran palmas dela rucha alegna.
(Yeshaya 55:13) [Yeshaya 55:121].

| loke repeto muchas vezes el byervo de sAww/ es a darmos & entender ke 1a
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CHAPTER 7

7:1 MW I I

(Upon seeing the good will of His people and their full determination to obey
His commandments with all their ability, the Holy God begins to reconcile
Himself with them and He promises to protect them once and for all and to

redeem them from all their anguish and says):

Return, return, oh perfect companion of Israel, return, return finally
to your previous glory days and let us see you always 1n your prosperity.
My Providence will always be upon you before the eyes of all the world
without any obstacle, so that all the world will see the prasperity you have

deserved for obeying my commandments.

How excellent, how beautiful a sight will it then be--says the Holy God-
-like the dance of many companies--of a multitude of people --when
everyone is happy and pleased. It chall be so at the time of redemption yhen
the whole world will be pleased to see the grandeur of this people as Isaiah,
the prophet said: INXD" NIVIINI 0NN 122N QVWANIKYN NNAWA "D
"N I TV 'Y 231N 031979, When you shall come out of
captivity, you shall come out with joy and with goodwill shall you be
carried to your land. The mountains and the plains shall sing before you, and
all the trees in the field shall clap hands with much joy (lsaiah 55:12).

The reason the word '1I\V/ repent is repeated many times 1s to Iet us know
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persona kuando vyene a grado ke kere kumplir su alma | apegarse kon el Dyo
komo kuando va ser en tyempo dela gew/g no se kontenta su alma estar en
un grado, i syempre va dezeando de ir suvyendo de grado en grado. | kuanto
mas se va santifikando su alma, mas va keryendo santifikarse. | esto es
tambyen un doktrino para ken estava kaminando en kaminos tuertos, i el Duo
Santo le ayudo i se repintyo de su negro i torno a enkaminarse en buenos
kaminos, ke no se kontente en el grado ke esta, ke no le pareska ke ya
eskapo su dover, | kale ke syempre i de kontino este tornando, ke 1e pareska
ke ainda no izo su oyligo, i ainda tyene menester de enderechar sus kaminos.

| esto es el remer de repetar muchas vezes el byervo de sauyi.

7:2  T7'OV3 113" 10

(Aora toma a rekontar el Dyo Santo 10s aventajes espirituales, ke va
posedar entonses--en tyempo dela gew/s--el puevlo de Yisrael ke su natura
se le va purifikar i alimpyar de manera ke no se va mayorgar mas 10s dezeos
del kuerpo en la persona, komo es aora. | ke aunke--komo bivos umanos--se
van a sirvir entonses de todos 1os menesteres del kuerpo, pero, va ser todo
kon djusta idea i sin ninguna mesklita de penseryos malos i dezeos demazia
dela natura, djustamente komo eran los grandes personajes antiguos, tales
ke los gval he-aiem , Moshe Rabbenu echt., ke mezmo ke se servian delos
menesteres del kuerpo por el menester de sus vida, ma todo era sin ningun
penseryo negro i solo por azer 1os komandos de Dyo. Esto es avantaje muy

grande por 1a persona ke pensa byen: Ke es su misyon en este mundo? | es
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that when a person reaches a level where he wishes to perfect his soul and
cleave to God, 8s when i1t shall be redemption time, his soul is not satisfied
by staying at the same level, but always wishes to continue rising from
level to level. and the more his soul is sanctified, the more he wants to
sanctify himself. And this teaching applies to anyone who was walking on
treacherous paths, whom the Holy God has helped so that he repented from
his evil and returned to walk in good paths. Such a person should not be
satisfied with the level he has reached, 1est he think that he has fulfilled
his obligation, but rather, he must always continue to repent, so as to think
that he has not yet fulfilled his obligation, and that he still needs to
straighten his paths. And this is the intent of repeating the word "1I\/

many times.
722 Tavo iIIgt o

(Then the Holy God begins to recount the spiritual advantages that the
people of Israel will possess then--at the time of redemption--i e, that
their nature shall be purified and cleansed, so that the desires of a person’'s
body shall no longer be dominant as it is now. And even though--as living
human beings--they will fulfill then all their bodily needs, nevertheless, it
shall all be with the right intent and without any interference of evil
thoughts or desires in excess of the natural ones, exactly as were the great
ancient personalities such as the patriarchs--0721VT NION, Moses our
teacher, etc., who even though they tended to their bodily needs for the sake
of their vital requirements, still everything was done without any evil
intent, but only in order to do God's commandments. This is a tremendous
advantage for the person who thinks well, as to what his mission 1S in this
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ansi ke el Dyo Santo promete por el tyempo de la gew/s venidera bse-ezrgil
h&-Shem, de azer araigar esta natura en nuestro korason sigun dize
(Devarim 30). "I sera kuando te arivara todo 1o ke te dishe i te toparas
enpushado en el kativeryo por tus pekados, alora tu tornaras a El, |
ovedeseras todos sus komandos. | E1 tornara kon ti i te apiadara. i te
rekojera de entre todos 10s puevlios de onde kere ke sea ke estes kativado.
Si aunke seras esparzido en 1os kavos del mundo, de ai te rekojera A’ tu Dyo
1 de al le lomara, i te ara traer ale tyerra de tus padres, | ara kon ti muchas
buendades 1 te muchiguara mas ke tus padres.” | enfin dize. "i sirkusira A’
tu Dyo a tu korason i & korason de tu semen, ke no seras mas trazyerrado
detras de dezeos de lu kuerpo, 1 todo tu penseryo sera por amar 8 A" tu Dyo
kon todo tu korason i toda tu alma por la buendad de tus vidas.™ | es aora ke
toma a rekontar el Dyo Santo 1as alavasyones del puevlo despues dela
rigmisyon i dize 'V 19 N0)

Ke ermozas son tus patadas--mezmo kon kalsados--ija del djenero--ija de
Avraham. No kere dicho tus patadas, tu enkaminamyento en la Ley i en las
misvol ke van a ser djustas i kumplidas sin ninguna mesklita de dezeos
naturales (Aamer) (las fuersas naturales del kuerpo son eshempladas
[eshemplados!] alos kalsados konfronte las fuersas del sese/, komo dize el
pasuk 1"7171 v 7'7V1 2W). Ma, mezmo los rodeos de tus pyernas--todas
tus ovras menesterozas por el sostenimyento de la vide--todas van a ser en
unos terminos byen reglados a no pasar el 1imito de la djustedad i
onestedad, komo las djoyas echas del maestro ke 1as aze, sin dubyo, kon

mucha atansyon i maestria a ke no manke ninguna koza de su valor.
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world. And that is how the Holy God promises for the time of the coming
redemption TI7IX]1, with God's help OW/TI NIV | to cause this nature to
take root in our hearts, as it says "And it shall be when all that | have said
shall come to pass, and you shall find yourself thrust into captivity for dour
sins, then you will return to Him and obey all His commandments, and He
shall return to you and have mercy on you and He shall gather you from
amongst all the nations, wherever you are captive” (Deut. 30:1-5). Even
though you may be scattered to all the ends of the world, the Lord, your God
shall gather you from there and take you and bring you to the land of your
fathers, and do for you many bounties and multiply you more than your
ancestors. And at the end it says, "and the Lord, your God will circumcise
your heart and the heart of your seed, so that you shall no longer go astray
after the desires of your body, and all your thoughts shall be to love the
Lord, your God with all your heart and all your soul for the sake of your life”
(Deuteronomy 30:6). And it is now that the Holy God begins to recount the
praises of the people after the redemption, and He says 7'J¥D 19" 1)
How lovely are your steps—-even with shoes--daughter of the gen-
erous one-daughter of Abraham. Not to mention your steps, your walking
in the Law and the commandments which shall be just and fulfilled without
any interference from natural desires (TIT) [the natural forces of the body
are compared to shoes vis-a-vis the inteliectual forces,as the verse says
77171 v 191 PV (Exodus 3:5)). But even your rounded thighs, your
deeds which are necessary for the sustenance of 11fe, a1l shall be within
well regulated confines, so as not to cross the limit of righteousness and
honesty, like jewels made by a craftsman who, undoubtedly, makes
them with great attention and mastery, so that nothing of its value is

missing.
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7:3  INON |IX O

Tu ombligo, va ser komo Is redondes de 1a luns. La asamblea de tus kapos
rijidores, los Sanhedrin ke de eyos te revyene tu kumplimyento i tu
mantenimyento moral (komo el ombligo ke rekoje el mantenimyento del
kuerpo) va ser klara i ermoza komo l& luna i nunka va mankar de ai la
templasyon--el vino templado kon agua ke es savrozo i provechozo--ensi no
mankara de ai buenos doktrinos morales, savrozos i provechozos. El fruto
de tu tripa--todo el puevlo--vash a ser komo el monton de trigo vayadeado
(entornado de pared) de rozas, ke endesparte ke el trigo resta byen guardado
i limpyo sin mesklita de ninguna koza, tyene de mas su buen guezmo de el
vayado delas rozas. Ansi, va ser todo el puevio ke endesparte ke de eyss
mezmas van a ser kumplidos en djustas ideas, van & ser tambyen entornados

de buenos vayados, por no pasar el limito dela djustedad i onestedad.

7:4 0OV "1 1TV 1w

Kontinuasyon

Tus dos pechos ke mamas de eyos, tu Ley Santa ke es divizada en dos
partidas, fare shetintey |\ lars shebes! pe ke de eyas mamas i deprendes tu
kumplimyento, seran konsiderados en 0jos de todo el puevlo, komo dos
korsos milisyos (Auchukes) ke no ay ninguna diferensya de uno & otro. Ansi
entenderan todo el puevlo ke farg shebifntey | lare shebes] pe todo es una,
todas son dadas de boka del Sinyor del mundo por mano de Moshe Rabbenu

alev he-shalam (No komo es aora ke ay muchos en el puevia ke, sea por sus
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7:3 M0N0 AR 1w

Your navel shall be like the moon’s roundness. The assembly of your
chief rulers, the Sessegr7n 1" 111110 from whom you derive your yholeness
and your spiritual sustenance (like the navel which obtains sustenance from
the body) shall be clear and beautiful like the moon and a libation shall
never be lacking from there, wine diluted with water is very tasty and
beneficial, thus no moral, appealing and beneficial good teachings shall be
lacking from there. The fruit of your belly, all the people, shall be like a
heap of wheat hedged about (surrounded by a wall) of roses, when, in
addition to the wheat remaining well-guarded, clean and free of any
adulteration, it has also the pleasant fragrance of the hedge of roses.
Thus shall be all the people who in addition to being by themselves perfect
in terms of righteous ideas, shall aiso be surrounded by good hedges, so as

not to transgress the limits of righteousness and honesty.
7:4 O3V "1 TV I

Continuation

Your two breasts from which you suckle, your holy Law which is divided
into two parts--dNJJY 7T Written Law and 1130 7V TNIT Orel Law-
-from which you suckle and achieve your fulfiliment, shall be considered in
the eyes of all the people, like a set of twin gazelles (Luchukes)
between which there is no difference. Thus, all the people shall understand
that ]ﬂ:!]‘;u 7751 and 113 7V3Y/ TNUT - ere both one, both have been
given by the mouth of the Master of the world through the hand of Moses, our

teacher, peace be upon him. (Not as it is now, when there are many amongst
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negras ideas, sea por no kerer resivir el yugo dela Ley, dizen ke la Ley del
Dyo es solamente la fareg snetrhisy, 10ke eskrive en el Sefer 7ors ma 18
lara shebesi pé es pujita delos savyos. Ke esto es una idea falsa i ke no es
aki su lugar de avlar de esto. Pero, entonses, promete el Dyo Santo ke no

avra entre el puevlo ken se trazyerrara en esta falsa idea).

Ay ken deklara este pasuk por el rey i el Aahen ggdal, tus dos pechos, tus
dos kapos rijidores. el Aasen gaoal i el rey , ke de eyos te provyene tu
kumplimyento moral | materyal, van 8 ser entonses syempre aunados--komo
dos milisyos--para giar sus fideles kon djustedad. No komo era antes en
tyempo del reynado de Yisrael ke 1a mas parte eran uno kontra otro, i no

/

kudyavan mas ke sus enteresos personales [personall].

{Azed aki un poko atansyon, keridos lektores).

Este mezmo pasuk, ‘131 7" T "1, se disho en kapitolo 4, ma &1 adjunto
alkavo O"JWI/ TIVITITT, i aki no adjunto estos byervos, i 1a razon de esto
es, ke ai en kapitolo 4 esta avlando por 10 pasado, por el tyempo del /77s4kén
i el fet he-/1ikassh. | ai tuvo menester de dizir estos byervos de TIVITIT
O] |, ke entonses era menester ke 1os kapos del puevlo izyeran konoser
al puevio 1 les ensenyaran 1a kreensa ( &7u72¢) en el Dyo Santo 1 Poderozo, ke
avia muchos ke no tenian byen araigada 1a &mwnée en sus korason. Pero, aki

ke esta aviando por 1o venidero, por el tyempo dela rigmisyon, kuando
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the people who either because of their evil ideas or because of not wanting
to accept the yoke of the Law, claim that God's Law is only the 1171111
aN33VY , that which is written in the 1171111 7130 |, but that the 117111

113 2V3I\/ is an addition by the sages. But this is the wrong idea and here
s not the place to discuss it. However, the Holy God promises that there
shall not be then anyone amongst the people who will transgress because of

this wrong idea.)

There are those who explain this verse with regard to the king and the High
Priest: your two breasts, your two chief rulers, the High Priest and the
king, from whom you derive your spiritusl and physical fuifillment, will
then be united like twins, in order to guide their faithful with righteous-
ness. Not as it was earlier, during the reign of Israel, when for the most
part they were against each other and they cared only for their personal

interests.
(Pay attention here, dear readers)

This same verse ‘131 7' T\ "1/ occurs in Chapter 4, but there TIVMITTT
01N/ " is added to the end, whereas, here these words are not included.
The reason for this is that Chapter 4 talks about the past, about the time
of the W the Tebernacle and the Y/ TPP011 11" the Holy Temple, and
there it was necessary to mention these words O'1\WI\/1 TIVITIT] because
then it wes necessary for the heads of the people to inform the people and
to teach them the belief (11IX) in the Holy and Almighty God, for there
were many who did not have the faith well rooted in their hearts. But, here

where the talk is about the future, about the time of redemption, whenever



114

enveluntare el Todo Poderozo, alora no va ser menester ke 10s kapos enbezen
al puevlo la kreensa en el Dyo uniko senseramente. ke el Dyo Santo promete
ke entonses no va ser menester ke enbeze uno & otro a konoser su grandeza
komo disho (Yirmiya 31:33 [341]) 0K W'NIHNY NN WK TIV TR K7
a7l TvI DIOPAY "TIK VT 02133 T AX IVT NN? MK, “No sers
menester entonses ke enbezen kada uno 8 su kompanyero--a su ermano--g ke
konoskan a Dyo, ke todos me konoseran--dize el Dyo Santo--de chikos asta
grandes.” Es solamente unos doktrinos morales ke van a tener menester los
kapos del puevlo ensenyar a sus fideles, ma no 1a baza de 1a &m78 sigun era
antes. | es por esto ke no tuvo menester de mentar aki O'1\W/IW/2 TIVITITL

Ke se eksplika ke 10s enkaminan a sus fideles en 1as rozas | no 1os deshan
trazyerrar en negras ideas i falsas kreensas, ke esto no va ser menester
entonses. | tambyen no disho aki 7|1/ , komo disho en kapitolo 4, ke 10
eksplikimos ai por 10s gerreros ke ivan ala pelea, syendo ke al tyempo
venidero le-ezrat he-5hem no tyene ke aver mas gerras en el mundo sigun
promete el Dyo Santo por boka de Yeshaya el profeta {2:1) TI'INX3 11NN
NN TV 1A X721 3N 0 9K N R K2 00N .

7:5 1wn 77103 TIRIX

Kontinuasyon

Tu garganta--el &el ne-/likaash i el mizbhesh--Ke es la glorya i la fortaleza
de Yisrael, komo la garganta de la persona, va ser alto i estimado en ojos de
todo el mundo, komo una torre fuerte; i blanko komo el marfil ke no se tyene
ke ensuzyar mucho kon 1as muchas sangres de 1os sakrifisyos ke entonses no

se va sakrifisyar mas ke un sorte de farién toos. (Porke ya es savido ke 1a
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the Almighty wills it, then it will not be necessary for the leaders to go out
of their way to teach the people the belief in the one God, because the Holy
God promises that then it shall not be necessary to teach one another to
know His greatness, as 11 says I'MIX NN \W'RIITIVTI IR N TIV TR &1
D271 TV DI0PRYT TN VT 0213 '3 T AN IVT K'Y, “Then it shall not
be necessary for anyone Lo teach his friend, his brother, to know God for
everyone will know me from your youngsters to elders,” says the Holy God
(Jeremiah 31.33). The leaders of the people will need to teach the faithful
only some spiritual teachings, but not the foundation of their faith as was
earlier. And that is why it was not necessary to mention here TIVIT1TT"
O which means that they lead their faithful among the roses and do
not let them stray into evil ideas or wrong beliefs, because then this will be
unnecessary. And also it does not say here ‘131 7|'J\&/ as in chapter 4 which
was explained there as warriors going to war, since in the future NIV
OWT with God's help-- there will be no more wars in the world as the Holy
God promises through the mouth of Isgish the prophet O IMINRI 11°1
TN TV TR X211 27N 12X 1 KW KD (Isaish 2:1-2).

75 W 9 TIND IRIX

Continuation

Your neck, the 201 11" Holy Temple and the altar M1 which are the
glory and the strength of Israel, like a person’'s neck, will be prominent and
valued before the eyes of all the world, like 8 strong tower, and white
like ivory, which shall not become very soiled with the great amount of
sacrificial blood, for then there will be no sacrifice except one kind of
75 1277 thanksgiving offering. (For it is known that the majority of
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mas parte delos Aardanal ke se 8zian en tyempo del Hel ra-/1ikussh, era
por perdonansa de pekados, | entonses no va aver muchos pekados ke se tenga

menester de traer Aardan).

(7'TV -- tus ojos seran komo las albergas (grendes sisternas) de Hesiton
(1a kapitala del pais de Sihon) sovre la grande puerta ke pasavan por ai
muchidumbre de djente. Tus kepos rijidores seran de una grande utilidad
{provecho) no solamente por el puevio de Yisrael, ma ke tambyen por todo el
mundo, ke todos se enbezaran de eyos a konoser al Dyo uniko kriador de todo
el universo, komo las albergas de Aeshtan ke todo el mundo bevian i se

artavan de af).

Tu frente, sera komo 1a torre ke fraguo el Rey Shelomo en el monte Levanon
ke katava de ai asta Dammesek (Sham, 1a prensipal sivdad del imperyo Aram)
ke mezmo l1os moradores de ai 1a respektavan (ala torre) 1 1a veneraven por
el provecho ke tiravan de eya i de su guardya. Ansi todos los puevlos del
mundo te respektavan i te onravan ke por tu mezo ven a konoser todo el

mundo la verdadera kreensa de el uniko Dyo.

7:6 707133 T2V WX

Kontinuasyon

Tu kavesa va estar sovre ti komo el monte A&/7me/ ke es el mas alto i
vistozo de todos, i ke de el provyene muchidumbre de buendsd a todos sus
deredores. Ansi, 1a Providensya del Dyo Santo--1a kavesers del pueylo de
Yisrael--va ser pozada sovre ti i de eya pujara 1e santedad | onestedad en

todas las klasas del puevlo. Ke tanto 1a peruka de tu kavesa. l0s sezirim
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F1371}7 offered at the time of the WT201 51" were for the forgiveness

of sins; but then, there will not be many sins for 8 1271} to be offered.)

7TV Your eyes will be like the pools (the large cisterns) of
Heshbon (the capital of Sihon) over the large gate through which many
people passed. Your chief rulers shall be of great benefit ( aravechea) not
only for the people of Israel, but also for the whole world because everyone
will 1earn from them to know the one God, Creator of the universe, like the

pools of Heshbon from which everyone drank and was satisfied.

Your forehead shall be 1ike the tower that King Solomon built on Mt.
Lebanon from where he watched all the way to Damascus (OX\/ the
main city of the Aramean empire'!) for even the inhabitants thereof
respected it (the tower) and revered it for the benefit they derived from it
and from its vigil. Thus, all the peoples of the world respected you and
honored you, because through you the whole world will [eventuallyl get to

know the true belief in the one God.
7:6 707133 TV wR

Continuation

Your head shall be upon you like Mt. Carmel which is the highest and
most prominent of all, and from which all of its surroundings derive many
benefits. Thus, the Providence of the Holy God, head of the people of Israel,
will rest over you and by tt, sanctity and honesty among all the segments of
the population shall increase. Whether it was the wigs on your head. the

Nazirites (they let their hair grow long) who were detached from the
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(ke se deshavan los kaveyos lergos) ke eran apartados de visyos del mundo,
tanto los rikos i kondes ke son vistidos de forfora- ke se aprovechan delos
visyos de este mundo, todos son igusimente kon santedad i onestedad i el

Rey Santo estara atado kon su amistad - en los salones - entre el puevio

7:7 TIDVI NalI 71T 10

(Despues ke termina el Todo Poderozo alavar 1as buendades morales i
materyales ke va tener el puevlo Yisrael kuando sera rigmido , mostra alora

su grande plazer, por esto i dize)

Oh, ke ermoza i ke savroza es 1a amor kon plazeres, ke savresh ke ay muchas
kozas ke las personas las aman, mezmo sin tener plazer de eyas. Komo loke
ama la persona a su ijo regalado, aun ke es dezovedesyente al padre, | poseda
unos defektos muy negros, ke si era un ajeno 1o aborresia asta el ultimo
grado. Pero syendo es su 1jo, 1a natura de padre lo forsa a ke 1o ame de todo
su korason aun ke no tyene ningun plazer de el. Byen entendido, esta amor no
es muy kumplida, una vez ke es kon desplazer. Pero, kuando se ama una kozs
ke se tyene plazer de eys, komo kuando ama 1a persona a su ijo savyo i
entelljente 1 byen kumplido, es sin dubyo una amor dublada, syendo es
mesklada kon plazer ke resive de 1a koza. | esto es loke dize el Dyo Santo,
kuando sera akel tyempo ke todo el puevio seresh kumplidos i djustos i ke
meresesh ser protejados de mi Providensya, entonses mi amor kon vozolros
sera muy komplida, syendo es una amor mesklada kon los plazeres ke tengo
de ver vuestras ovras ermozas. (Lo ke no es ansi aora, ke aun ke yas amo

porke sosh mi puevio, ma es kon desplazer vyendo vuestras ovras no buenas).



110

pleasures of this world, or whether 1t was the rich and the nobility dressed
in purple--who benefited from the pleasures of this world, all are equal
with respect to sanctity and honesty, and the Holy King must be bound by

His love--in living rooms--amongst the people
77 N1IDVI N1 1TaT 1N

(After the Aimighty finishes praising the spiritual and physical bounties
that the people of Israel will have when they will be redeemed, He then

expresses His great pleasure, saying)

Oh, how beautiful and how pleasant is love for its enjoyments. Be
aware that e person may love many things even without deriving any
enjoyment from them, as when a person loves his only son even though he
disobeys his father and possesses some serious shortcomings, for had he
been a8 stranger he would have hated him to the utmost. But since he is his
son, the father in him forces him to love his son with all his heart, even if
he derives no enjoyment from him. Understandably, this love is not quite
fulfilling, since it is without enjoyment. However, when one loves
something from which one derives enjoyment, as when & person loves his
learned, intelligent and well informed son, undoubtedly love 1s multiplied
since it 1s mixed with the enjoyment derived from the object. And this is
what the Holy God says, “when the time shall come that all the people will
be perfect and righteous and will deserve to be protected by my Providence,
then my love for you shall be quite perfect, because it is a love mixed with
the enjoyments | derive from seeing your fine deeds (Which is not the case
now, for though | love you because you are my people, still it is with

dissatisfaction since your deeds are not good.)"
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7:8 an? nnaT nnip nxi
7:9 nd N7V CTnx
7-10 Jan 3 Jam

Kontinuasyon

Esto va ser--dize el Todo Poderozo--kuando vere ke esta altor ( #ay) tuyas
asemeja a el datilar, ke todos tus myembros kada uno & su grado, son
kumplidos en la sensya en buenas ovras, en onestedad, echt., komo el datilar
ke kada pedaso i pedaso del arvol tyene su buen profito. | tus mjidores van
asemejar alos razimos del arvol, ke enkolgan para abasho. Ansi van a tener
el kudyado i el tino en los de debasho de eyos por azer kumplir kada uno a su
grado. Es alora ke yo dechizi i dishe: Apozare mi Providensya en este
datilar, me enramare kon sus ramas, i entonses seran tus rijidores komo los
razimos dela parra ke el fruto ke sale de eyos, ke es el vino, es muy
ekselente ke olegra al Dyo i ala djente. | ansi seran sus disheplos kumplidos
en la sensya verdadera, i tu guezmo sera komo las mansanas, el guezmo de

sus buenas ovras ara retornar los korasones de todo el mundo.

| tu paladar--tu travajo en la Ley--plazera delantre de mi komo el vino
bueno ke se manda regalo entre los keridos por konservar (guardar) la
amistad entre eyos ke es tan presyozo ke aze avlar--menear |0s besos
mezmo de los ke estan durmyendo--no desha olvidar la amistad de entre

2yos.
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7:9 AN NY¥X NNNK
7:10 i 13 Jan

Continuation

“This shall be,” says the Almighty, "when | shall see that your height
(say) resembles that of the date palm, that all of your members, each
to his own level, are perfect in knowledge, in good deeds, in honesty, etc,,
like the date palm whose each and every part has a useful application. And
your rulers will resemble the clusters of this tree which hang upside
down. Simileriy they shall have their attention and their mind set on those
below them to help them perfect themselves, each one to his own level.”
That is when | decided and said: " Let me place my Providence on this
datepalm, et me become involved with its branches, then your rulers
shall be like the grape clusters whose fruit, the wine, is superb, for it
rejoices God and man. And thus shall their disciples be fulfilled with true
ywisdom and your fragrances shall be like the apples, the smell of their

good deeds shall bring back the hearts of the whole world.

And your palate--your toiling in the Law, shall be pleasing before me like
good wine sent as a present amongst friends, to foster ( gusrdsr--
maintain) friendship between them, for it [the wine] is so precious that it
makes one talk, it moves the lips even of those who are sleeping and

does not allow their mutual friendship to be forgotten.
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7:12 W XXD T Na?
7:13 O'0a%? nntawl

(El puevlio de Yisrael sintyendo las prometas 1 las feuzyas del Todo Poderozo
por el tyempo venidero, se le enflama el korason 1 roga al Dyo ke realize sus

pormetas una ors antes i le dize):

Sinyor del mundo, yo ya se muy siguro, ke yo so @ mi kerido, yo so el puevio
ke eskojites 1 amates, i es sovre mi ke tyene su dezeo, mi kerido, ke sea
pertenesyente de ser favorizade de su parte | sovre esto, si ainde no arivo
el tyempo fiksado de nuestra rigmisyon, | es menester ke mereskamos por
nuestras buenas ovras ser rigmidos antes del tyempo, (savresh ke sigun
nuestra verdadera tradisyon (4ebfe/s) el Sinyor del mundo fikso un tyempo
ke vamos a ser rigmidos de este ga/u¢, aun ke no lo deskuvryo este tyempo a
ningun savyo ni profeta. | ke anvando este tyempo fiksado, sea ke nozotros
somos pertensyentes o ke no somos, no puede detadrarse la rigmisyon ni un
punto. Pero, El prometyo tambyen, ke si nozotros nos repintimos de nuestros
negros kaminos i bushkamos ovedeser sus komandos, aun ke ainda no arivo el
tyempo ke fikso por nuestra rigmisyon, El nos rigme antes de su tyempo. |
esto es loke profetiza Yeshayahu &/ay Aa-she/om: TIINZ'TIK TINV T IR

| To eksplikan 10s sinyores hahamim &/esem ha-shelem, ansi: Yo A’ en su ora
ke fiksi vos vo rigmir si meresesh o si no meresesh. Pero, si vozotros sosh
pertenesyentes yo vo la apresuro la gew/# i vo la traygo antes de su tyempo.

Kon esto se entyende muy fasil la eksplikasyon de nuestro pasuk).
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7:11 DRI OV T IR
7:12 TITWT RXT T 1137
7:13 0032 Nn'aw]

(when the people of Israel hears the Almighty's promises and pledges for the
future, its heart swells, and they impiore God to fulfill His promises as

soon as possible, and thr  ay to Him):

Master of the world, | certainly know that | am my beloved's, | am the
people whom you chose and loved, and your desire is for me, my beloved
that | shall be worthy to be favored by you. That is why, if the appointed
time for our redemption has not yet arrived, then it is necessary for us to
deserve to be redeemed by our good deeds before that time. (Let it be
known that according to our true tradition (kabbalah--T1717) , the Master
of the world has appointed a time when we shall be redeemed from this
exile--11171 though He has not disclosed this time to any sage or prophet.
And when this appointed time arrives, whether we are worthy or not, this
redemption cannet be delayed, not even for a moment. But He has also
promised that if we repent from our evil weys and try to obey His
commandments, even though the appointed time for our redemption has not
yet arrived, He will redeem us before its time. And this is what Isaiah,
peace be upon him, prophesized: “TII\V/'TIX TNV T "IX" (Isaiah 60:22). And
our Master sages, peace be upon them, explain it like this: |, the Lord, at
the time which | have appointed shall redeem you,” whether you deserve it
or not. But if you are worthy, | shall hasten your redemption and bring it
before its time. With this, the explanation of this verse is very easily

understood.)
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Vamos mi kerido, saldremos al kampo, durmeremos en kazales. Ven mira a
nuestros enemigos, sus negras ideas, | sus malas ovras, | despues ven mira
alas vinyas -al puevlo de Yisrael - si ya enfloresyo la parra, si ya avryo las
uvas, si ya espuntaron las granadas. Kata i mira nuestras ovras i nuestras
buenas ideas de todas las klasas del puevio | Komparalas alas oyras de
nuestros enemigos i veras ke ya somos pertenesyentes de ser rigmidos por
nuestras buenas ovras, aun ke ainda no arivo el tyempo fiksado. Sigun izites
kon nuestros padres en el kativeryo de Misrayim ke komparates nuestras
ovras alas ovras delos Edjipsyanos sigun dishites 13 O'TINM 1"2 MWW
13N 73 'I'¥1, 1 nos rigmites antes de su tyempo.

7:14 T 0N XTI

Kontinuasyon

Non solamente--dize el puevlo de Yisrael--son buenas mis ovras,
relativamente (konfrontando) alas negras ovras de mis enemigos. Ma, eyas
mezmas son buenas. Los gwagsim (una yerva ke tyene forma de chika
persona) dyeron sus buen guezmo. Mezmo los chikitos del puevlo dyeron sus
guezmo de Ley ke eslo es un prensipyo i un orden fiksado en nuestro puevio
ke nuestras kriaturas, se enbezen de chikos konoser al Dyo i a su Ley en
entrando de chika edad alos 7&/muge 7are dirijidos kon el kudyado de
personas pertenesyentes. | sovre nuestras puertas se lopa toda sorte de
frutas savrozas, nuevas komo vyejas, estamos djenerslmente entornados de
tus enkomendansas relidjyozas i de muchos ekavidos ke resivimos sovre

nozotros, i sovre todo en kozas de onestedad. Ke esto todo 1o konservamos
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Come, my beloved, let us go forth into the field, let us lodge in
the villages. Come see our enemies, their evil ideas and their wicked
deeds, then come and see the vineyards——the people of Israel--if the
vine has flowered, if the grapes have bloomed, if the
pomegranates have bud forth. Watch and look at our deeds and our good
thoughts among all the groups of the people and compare themn to the deeds
of our enemies, then you will see that, even though the appointed time has
not yet arrived, we are certainly worthy of being redeemed on account of our
good deeds, 8s you did with our fathers during their captivity in Eqypt when
You compared our deeds to the deeds of the Eguptiens, s You said: T1I\/I\W/J”
Tan ratwyva i aommn T3 Tand You redeemed us before its time,

7:14 T 0011 ORI

Continuation

“Not only,” says the people of Israel, "are my deeds good relative (in
contrast) to the evil deeds of my enemies, but they in themselves sre good.”
The mandrakes (g weed which has the shape of a small person) gave
forth their fine fragrance, even the little ones among the people gave
forth their fragrance of the Law, for this is a principle and a procedure
established among our people, whereby our children should learn when they
are young to know God and His Law by entering the 7&/muwd 7ers/; schools at
8 young age under the supervision of qualified people. And above our doors
one can find all kinds of choice fruits, new as well as old ones.
Generally, we are surrounded by Your religious commandments and by many

cautionary rules, particularly in matters of honesty, which we have taken
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(guardamaos) solamente por ti--mi kerido--por ovedeser tus komandos. |
dunke--dize 18 kompanya de Yisrael--si sunke ainda no arivo el tyempo
fiksado de la rigmisyon, azela apresurar por nuestras buenas ovras, i

rigmemos rigmisyon kumplida i realiza tus buenas promesas.
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upon ourselves  All of this we keep (gusrdsmes) only for Your sake,
my beloved, in order to obey Your commandments And therefore, says the
people of Israel, even though the appointed time for the redemption has not
yet arrived, hasten it for the sake of our good deeds, and redeem us

completely and fulfill Your good promises



KAPITOLO 8

8:1 "2NX3I 1IN "0
8:2 'OX M1 7K IRIR IR
B8:3 WX NN IYRDWY

(La kompanya de Yisrael se syente muy dezeoza de arivar a este grado
prometido de el Dyo Santo de kumplirse enteramente i apegarse kon el en

todes sus ovres 1 dize kon despasensys):

Ken te dyera mi kerido, 1 fueras komo un chiko ermano mio, ainda mamando
de los pechos de mi madre. Ke s) te topave en 1a kaye 1 te bezava,
endesparte ke ninguno me menospresyavs, ke al kontraryo me onravan i me
respektavan. Ansi dize la kompanya ke Yisrael, ken dyera ke aun ke ainda
esto en kativeryo, pudyera azer tus komandos kiaramente, sin ningun
enpedimyento i ke ninguno me menospresyaran, no komo aora malorozaemente
ke mis enemigos [se] se burlan i me menospresyan kuando bushko azer tu
velundad. | alore, te giava-te yevava- ala kazs de mi madre alos 4&l¢
miarashal , alas yeshivat ke me enbezeras ai la sensya i los sekretos dela
Ley sin ningun disturvo. | te aria bever del vino savrozo i guezmante de
guezmo de espesyes, i del sumo de mi grenada--ke plazyera en tus 0jos mis
djustas ideas i mis buenas ovras, i alora fuera pertenesyente ke su braso
syedro--sus buendades materyales ke me azen aprontar 10s menesteres dels
vida--1o tuvyera syempre pronto debasho de mi kavesa. | su braso derecho-
kon sus buendades espirituales ke me azen kumplir mi alma- ke me abrasara.

Ke fuera mi alma apegada kon su kumplimyento de kontino.
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CHAPTER 8

8:1 "2 NXJ I "0
8:2 'MX "1 X RIX MK
8:3 WX NN I7RDW

(The people of Israel feel eager to reach the level of complete self-
perfection promised by the Holy God and to cleave to Him in all their deeds,

and they say impatiently ).

Would that you were like my younger brother still suckling at my
mother's breasts, for were | to find you in the street and kiss
you, not only would no one despise me, quite the contrary, they would
honor and respect me. Thus says the people of Israel, "Would that, even
though | am still in captivity, | could perform Your commandments openly
without any impediment and with no one despising me, whereas now
unfortunately, my enemies mock and despise me when | try to do Your will.
Then, | would guide you--1 would bring you--to my mother’'s house,
to the Houses of Study NI/ 'T13, to the ¥essrvar N1, so that you
would teach me there the wisdom and secrets of the Law without any
disturbance. And | would let you drink of delicious and spicy-
smelling fragrant wine and of the juice of my pomegranate--so
that my nght ideas and good deeds would be pleasing to Your eyes, and then |
would deserve that his left arm--His material bounties which fulfill my
vital needs would always be ready under my head. And his right hand -
-with His spintual bounties which fulfill my soul--would embrace me,

so that my soul would cleave to His perfection continually.”
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(Vyendose el puevlo de Yisrael en este grado de amor i kovdisya kon su Dyo,

bolta la kare 8 sus enemigos i dize)

Vozotras, ijas de Yerushalayim, enemigos de Yisrael, es en baldes i sin
ningun provecho loke bushkash azerme aborreser | retirar la amor del Dyo
Saento kon mi, sigun ya vo 1o akondjuri de antes, syendo yo esto pronta sufrir
todo por ovedeser sus komandos 1 esperar ala amor de Dyo --8 Su rigmisyon

-- asla ke envelunia.

8:5 370N 0 N7V NIXI N

E1 Dyo Santo mostra su kerensya kon su puevio i le da a entender ke es 1a Ley

Santa, loke ovedesyeron a sus komandos ke 10s izo arivar a este grado.

Ken es esta-- dize el Sinyor del mundo-- esta ke suve del dezyerto-- ests
mas alta 1 estimada de todo el mundo, ke se arregala i se adjunta kon su
kerido? Komo vino a estar en esta reputasyon i esta glorya? Es yo --
kontinua a dizir el Dyo Santo-- ke te remenei i te trushe en esta pozisyon
Es ai--debasho 1a mansana, debasho el monte de Sinay--(la altura de un
monte se eshempia ala mansana) ke te forsi a ke resivyeras mi Ley para ke
vinyeras a este grado de kumplimyento. Es ai ke se adoloryo tu madre, | al
se adoloryo la ke te paryo. Es ai ke se purifikaron tus fuersas korporales, i

se refinaron tus fuersas morales i e kumplites kumplimyento verdadero.



122

8:4 07w M1 OJNIX "AVIW

(The people of Israel seeing itself at this level of love of God and attracted

to Him, turns to its enemies and says)

You, daughters of Jerusalem, enemies of Israel, as | have adjured you
earlier, it is in vain and to no avail that you try to make me hate the Holy
God and make Him withdraw His love for me, since | am prepared to suffer
anything to obey His commandments and await the love of God--His

redemption--until He wills it
8:5 13701 |10 7MY AN D

The Holy God shows His affection for His people making them understand
that it is their obedience to the commandments of the holy Law that brought
them to this position.

"Who is this,” says the Master of the world, “who comes up from the
desert, who is more prominent and esteemed than all the world, who is
fond of and cleaves to its beloved? How did she come to this reputation
and this glory? It 1s 1,” the Holy God continues to say, “who avwoke you

and brought you to this position. It is there--beneath the apple tree--
under Mt. Sinai (the height of a mountain is compared to an apple tree) that |
forced you to receive my Law, so that you would come o this level of
perfection. It is there that your mother labored and there the one
who bore you labored. It is there that your physical forces were purified

and your spiritual forces were refined and you became truly perfect.”
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8:6 37 Yy Oomnd "Inw
8:7 NIANKN IX M2 122 XY oA on

Kontinuasyon

| aora--dize el Sinyor del mundo--poneme komo el sio sovre tu korason,
komo el sio sovre tu braso. Pone tus myentes a no ezviarte del kamino
derecho. Ten syempre tu korason apegado kon mi | no te trazyerres detras de
ideas falsas. Pone tus myentes a no abandonar 1as ovras relidjyozas, porke
la amor ke yo te tengo es muy fuerte, ke si tu la abandonas, 1 te sontraes
detras de negras ideas, alorﬁ es muy duro el selo komo Is fuesa, 1 sus
brazas son de fuego de una flama ekstraordinarya. | muchas aguas no pueden
amatar esta amor. | 10s rios no la pueden aravdonar, de manera ke si tu 1a
azes abandonar--esta amor--kon tus malas ovras, no puedes repararia i
enderecharla, ke si dara la persona todo su aver en troke del amor,

menospresyar 10 menospresyan a el.

Ay ken dize ke estos dos pesukim es avia del puevio: Unae vez ke yo ys me
determini de todo mi korason--dize el puevlo de Yisrael--ovedeser todos
tus komandos, i tu, Sinyor del mundo, poneme komo sio sovre tu korason,
komo sio sovre tu braso--auna tu amistad kon mi i mostrame tus ovras
maraviozas en mi favor. Ke nunka me repintere yo de este buen kamino,
despues ke tanto somporti por tu amistad asta 1a muerte, 1 ke el selo por tu
Nombre el Santo ke no fuera dezbiviado, kevranto mi kuerpo aste 18 fuess. |
es por esto ke 1as brazas de tu amor son unas brazss de fuego 1 una flama

ekstraordinarya, ke ni muchas aguas pueden amatarla, ni 1os rios pueden
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8:6 17 Jv OMNI "Inw
8:7 TIANKN O MAI7 120r X2 011 on

Continuation

Now, says the Master of the world, "Set me as a seal upon your heart,
as a seal upon your arm. Be mindful not to be seduced away from the
right path. Always have your heart attached to me, so that you do not go
astray after wrong ideas. Be mindful not to abandon religious deeds
because the love | have for you is very strong. Were you to abandon it,
8llowing yourself to be Tured after evil ideas, then jealousy is as fierce
as the grave, and its embers are aflame with an extraordinary
fire. And many waters cannot quench this love, and the rivers
cannot drown it, so that if you forsake this love by your evil deeds, you
cannot restore it, nor correct it, for if a person were to give of all his
possessions in exchange for love, they would certainly despise

him.

There are those who say that these two verses are the werds of the people.
"Now, since | have determined with all my heart,” says the people of Israel,
"to obey all Your commandments, then You, Master of the world, set me as
a seal upon your heart, as a seal upon your arm. Unite Your Jove with
me and shoy me Your miraculous deeds for my benefit, since | shall never
forsake this good path after | have suffered so much for the sake of Your
love until death, because my zeal to keep Your Holy Name from being
profaned has crushed my body till the grave. That is why the embers of
Your love are embers of fire and an extraordinary flame, which not even

many waters can quench, nor can the rivers abandon it; and if a
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abandonaria, i ke si dara la persona todo su aver por anular 1a amistad. es

menospresyado

8:8 mop N7 mnx

(E1 tyempo ke el Todo Poderozo se va apiadar de su puevlio i envelunta a
rigmirios i eskaparios de todos sus males, toma a konsultar kon el fonsado
de ariva -- los andjeles--(ke ansi es su regla kuando kere azer unas kozas
maraviozas afuera la natura de konsultar kon sus servitores por amostrar su
modestia (FIIV) i enbezar ala djente ke mizmo un grande personaje ke no se
trave de konsultar kon el mas chiko, komo topamos kuando krio a el ombre,
en el sejen die dels kriasyon de el mundo, ke disho ANssse sdem, | en mas

lugeres) i dize:

Una ermana chika tenemos Ia kompanya de Yisrael--ma oy malorozemente no
tyene pechos--no tyene de onde mamar--ke por kavza de sus persekusyones i
repudyos de sus enemigos, no pude konservar los komandos dela Ley, ni (ors
shebesl pe, ni tore sheliflsy. (Komo disho Yirmiye--Eha 2 11"\ na%n
75 'K 013, topendosen entre los puevlos, restaron sin Ley). Aore ke le
vamos azer a esta ermana el dia ke se avlara de eya? Kon ke razon la vo a

rigmiria si ainda no es pertensyente?

8:9 X' N0 Ox

(Respuesta delos andjeles):
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L

person would give all his possessions toobliterate His love, he is

despised.
8:8 TIIOY 117 NINK

[when the Almighty shall have mercy upon His people and want to redeem
them and save them from all their evils, He begins to consult with the
heavenly host -- the angels. It is His custom when He wants to bring about
miraculous things beyond nature, to consult with His servants to show His
modesty (MI1Y) and to teach people that even a great person should not
hesitate to consult with his subordinates, as we find when He created man,
when, on the sixth day of the creation of the world, he said "O7TX NIWV]",

and also in other places (Rashi, Genesis 1:26)], and says:

We have a little sister --the people of Israel--but today, unfortunately,
she doesn’'t have breasts--she has no place to suckle-- because as @
result of the persecutions and rejections by her enemies, she 1s not able to
keep the commandments of the Law, neither the Oral Law 110 7VWIW 11717,
nor the Written Law IN1JJY NN, (As Jeremish says in Lamentations 2:9:
TI5 'R 013 NI N30 “finding themselves amongst the nations, they
remained without the Law.) Now what shall we do for this sister on
the day when she shall be spoken for? On what basis shall | redeem

her if she is still not worthy?
8:9 XTI 1IN OX

(The angels’ answer):
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Una vez ke vos, Patron del mundo, dechizatesh--dizen los andjeles--de
rigmir a vuestro pueylo, ken puede defendervos i ken vos puede kontradizir?
Pero--kontinuan 1os andjeles--si es ke este puevio esta rezervado en su fey,
en su émune komo una serka (44/2) byen fortifikada, i kreen en el uniko Dyo
kon toda su fuersa, aun ke por algunas razones no pudyeron konformarsen a
todos los komandos relidjyozos, kon todo, 1e fraguaremos por eya palasyo de
plata, Mgmilda una rigmisyon kumplida una vez por syempre
definitivamente. Ma si eya--1a kompanya de Yisrael--esta flosha en su
émuné i en sus verdaderas ideas, komo la puerta ke se avre i se serra, le
kastilyaremos kastilyo de tavlas de alarzes. No meresen mas ke una
rigmisyon provizorya (por oras) komo fue la rigmisyon del g&/w! de Babel en

tyempo de Ezra i Nehemya ke no fue una rigmisyon turavle por syempre.

8:10 Y7103 “TWI TIAIM "IX

(Respuesta del puevlo de Yisrael):

Sintyendo la kompanya de Yisrael la respuesta de los andjeles de ariva,
dize: Yo fui iso syempre rezya en mi fey, mi @muns en el Dyo Santo
Poderozo, komo la 4@/, no me afloshi nunka dela @muns verdagdera. | mis
pechos son komo las torres, perkuri syempre kon toda mi fuersa a sostener
las dos Leyes, fara shebintey |\ tore shebes/ pe en azyendo fondar en kada
epoka ra/mude tare |\ yeshivatl por azer ensenyar la Ley i 10s prensipyos
dela emuné a todo el puevio, malgrado mis fatigas i 1as persikusyones de

mis enemigos.

Entonses--dize la kompanya de Yisrael--fui en sus 0jos--en o0jos de mi
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"Now that You, Master of the world, have decided,” says the angels, “to
redeem Your people, who can prevent You and who can disagree with You?"
"But,” the angels continue, "if this people is preserving its faith, its
DK, like a well fortified wall, and believes in the one God with all
their might, even though for some reason it was unable 10 conform to all the
religious commandments, nevertheless, Tet us build for her a palace of
silver, and definitely redeem her fully, once and for all But if she , the
people of Israel, is slack in her faith and in her true ideas, like a door
which opens and closes, let us securely enclose her with boards of
cedar. All they deserve is a temporary ( par ares) redemption like the
redemption from the Babylonian exile at the time of Ezra and Nehemiah

which was not an enduring redemption.”
8:10 Y11 TV NDIN "1X

(The reply of the peopie of Israel): Upon hearing the reply of the heaveniy
angels, the people of Israel say, | was and am always solid like a
fortress in my faith, in my MINX, in the Aimighty Holy God. | never
became slack from the true faith, and my breasts are like turrets. |
have always tried with all my might to support the two Laws--7171I71
ANJ32V written Law and 13 7V NN Oral Law--by establishing in
every generation 7a/mude Tareh TIIT1 " TINPN and Yesmve: TN in
order to teach the Law and the principles of the faith 71X to all the

people, despite my hardships and the persecutions of my enemies.

Then, says the people of Isreel, | was in his eyes, in the eyes of my
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kerido el Dyo Santo--komo topadera de pas, ke plazyo en sus 0jos mi
kumplimyento i mi kondukta, i ke mis ovras no kontradizen g realizar sus

prometas.

8:11 AN 2v11 na%w? ' o3

(Terminandose esta konversasyon entre el Dyo Santo 1 el puevio de Yisrael |
arivando el tyempo dela rigmisyon fe-gzrat he-Shem, promele Shelomo /4g-
leierr sley he-shelom, kon rush hg-kogesh Ke sovre 1a reklamasyon del Dyo
Santo, todos nuestros enemigos ke en este kativeryo, nos eksterminaron |
nos destruyeron, entonses nos tyenen ke pagar todo kon su demazia sigun fue
kuando salyeron nuestros padres del kativeryo de Misrayim. | esto es loke
dize Veshays(60:16) 131 AN X'IX NW/MIN NN 01 22N AP . i estoes
10 ke dize aki MN7W7 ' 0712

E1 Rey Santo i Poderozo tenia una vinya--1a kompanya de Yisrael--en la
yanura, en el lugar muy poviado de muchidumbre de djente, en este mundo
yeno de muchos puevlos. | keryendo kultivar esta vinya, 1a entrego alos
guardianes. Keryendo purifikar i alimpyar a este puevio de sus pekados, 10
entrego en poder de otras nasyones. | sus enemigos chupavan sus sangre i
sus [tus!] sevo, kada uno bushkavan a profitar de eyos i les enponian mil

modos de dasyos i pechas soleamente por sus kualita de Djudyos.

8:12 "1m7 9% '03

Kontinuasyon

Alora--dize E1 Sinyor del mundo--ek mi vinya ke la tengo delantre de mi ya
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beloved the Holy God, 1ike someone who found peace, for my
fulfillment and my conduct were pleasing in His eyes, and my deeds did not

oppose the realization of His promises.
8:11 N Svaa nabwy ' o3

iWith the end of this conversation between the Holy God and the people of
Israel and the eventual arrival with God's help of the time of redemption,
King Solomon, peace be upan him, promises, through the holy spirit, that in
accordance with the Holy God's demand, all of our enemies who have
annihilated and destroyed us in this captivity, will then have to repay us
gven more than they took, as happened when our ancestors went out from
Egyptian captivity And this is what Isaiah 6016 says: 11NN 011 27N NP1
131 AN KRIX WM . And that is why it says here T2 MM 0713 .

The Holy and Almighty King had a vineyard--the people of Israel--in the
plain, in a place densely populated, in this world filled with many
nations, and wishing to cultivate this vineyard, he installed guards.
wanting to purify and to clean this people from their sins, He delivered them
into the power of other nations, end their enemies sucked their blood and
their fat, everyone tried to benefit from them, imposing on them

thousands of verious taxes and fees merely for their being Jewish.
8:12 1M *Yw 'n13

Continuation

Then, Master of the world said, "Behold, my vineyard which is before me
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se purifiko de sus negras ovras i ya meresyo estar delantre de mi. | E]
reklama de vozotros la paga de todas vuestras endjustisyas i persekusyones

ke izitesh a eyos. Ke vash a responderies?
(Respuesta de las wmmal he-além ).

Tu sos patron, dizen 1os otros puevios, de kondanarmos a todos los miles de
dasyos i pechas ke kovrimos de tu puevlo afuera 1a razon i sin ningun
derecho. | por tanto, nozotros pagaremos | demazia olros dos syentos para
10s guardianes de su fruto, para los ke tyenen 1a misyon de guardar |
konservar la djustedad i 1a buendad entre el puevlo sigun dize Yeshays
(23:18) '121MN0 1197 0'awr? '3 131 N0 L.

(Estos byervos de "0 TIX 007 O°'TIXAI son poko entendivies i dizen ke
kijo ser ramerz ke entonses despues dela gew/&, seremos konsiderados kamao
una koza santa, £ages/s7. | sigun 1a Ley, ken se aprovecha de una koza santa
deve pagar a su patron endesparte del kapital 1a valuta de loke se aprovecho-
-otro un kinto -~ i es por esto ke syendo tomo el byervo NN 77 72K
eskrivya mas '3 NIX 0007 O NKAD.

8:13 O navrn
8:14 T na

(Estos dos pesuk/m, mostran el rezultado dela konversasyon entera, i es ke
el Santo Dyo lo repeta ke el remedyo -el solo remedyo- de ser eskapados i
rigmidos de todos nuestros males es el tornar de nuestros negros kaminos i
azer sus komandos, i rogarle a El solamente ke se apiade de su puevlo. | el

puevlo de Yisrael 1o repeta ke ya se determino de todo su korason i resivyo
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has purified itself from 1ts evil deeds and has deserved to stand before me.
And He demands of you the repayment for all the injustices and persectinns

which you inflicted on them. What shall you reply to them?”

(The reply of the nations of the world:)

"You are the ruler,” say the other nations, "who can condemn us for all the
thousands of unreasonable and unjustified texes and fees which we
collected from your people? Still let us repay even two hundred extra

for the guardians of its fruit--for those who have the mission of
guerding and keeping justice and goodness amongs!t the people, 8s it says 1n
Isaiah 23:18 131 1ON0 1" 111897 03w 3 13 1OnNo e

These words '3 TIX 00N O'TIKMDI are not well understood. Some say
that they are a hint to what will happen after redemption, when we shall be
viewed as a holy W7 object. According to the Law anyone who benefits
from a holy object must repay its owner, in addition to the principal, the
value of what he utilized, an additional fifth, and that is why when he used
the word MNPW 77 MPXT, he added '3 NIX 01007 O'NKAL

8:13 O0'111 nawrn
8:14 "T1IT N1

(These two verses reflect the outcome of this entire conversation, ie., the
Holy God repeats that the solution--the only sclution--to be saved and
redeemed from all of our evils is to turn away from our wicked ways and to
do His commandments and implore Him alone to have mercy on His people

And the people of Israel repeats that they have wholeheartedly decided to
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sovre el de azer ansi. | roga sovre esto ke apresure 18 gew/s 1 ke se asente

en el lugar santo).

El Todo Poderozo--tu mi kompanyera, ke no tyenes repozo--tu morada--i
estas esparzida por las guertas, rodeando de lugar en luger, no te sonbaygas
ni te enfeuzyas en algunas ideas, ke kon tu kapasidad | Kon Ia ayuda de
algunos de tus amigos, vas a ser rigmida | eskapada de tus males. No te
vayas detras de estas falsas ideas Tu torna de tus negros kaminos i azme

oir a tu boz, i es alora ke seras apiadeda i eskapada de todas tus ansyas.

El puevlo de Yisrael --Mi kerido, yo no tengo la esperansa ni 1a feuzya mas
ke en ti solo. | es sovre esto ke te rogo ke realizes tu prometa. Fuyete de
aki del kativeryo, asemejate a el korso o al chikito delos syervos ke son muy
koryentes. | rigmemos presto i poza tu Providensya sovre nozotros en 1os
montes de espesyas, el Aer se-/for1s | el fet he-ITikassh, ke se frague 27-

MEeners he-yamentl. 8mes .

(1 os sinyores #»seime he-derssh. &lenem he-shelam , dekleran estos

pesukim de esta manera):

Dize el Sinyor del mundo a el puevlo de Yisrael: mirad ke en loke ainda
estash en las guertas esparzidas por aki i por ayi sin tener repozo, mirad de
estar kon unyon, A&ver7m unos kon otros. | sovre todo kuando vos vash alas
Aehi/lat por azer vuestra orasyon i por mirar el rijo de vuestra komunigdad.
estadvos todos kon unyon ( &4gizt ), no aborreskash uno & otro. No vos selesh

uno de otro. No aviesh mal uno de otro. No averguensesh uno al otro. Retira
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take 1t upan themselves to do so. Therefore, they implore Him to hasten

the redemption and to sit in His holy plsce.)

The Almighty. You, my people, with no place to rest, no home, scattered in
the gardens, circling from piace to place, do not be lured or persuaded by
some ideas that you could be redeemed and saved from your hardships thanks
to your ability and with the help of some of your friends Do not follow
these false 1deas. Return from your evil ways and let me hear your

voice and then shall you be forgiven and saved from all your troubles.

The people of Israel: My beloved, | have hope and faith in You alone. That
is why | implore You to carry out Your promise. Flee from here, from
captivity, be like the gazelle or the young stag which are very swift,
and quickly redeem us and place Your Providence over us in the mountains
of spice, ML Moriah and the W01 11" Beit ha-Mikdash , may it be

rebuilt speedily in our days, Amen.

(And the Rabbis of the Midrash, peace be upon them, interpret these verses

in this manner:)

The Master of the world says to the people of Israel: See to it that while
you are still in scattered gardens here and there, without rest, try to be
united --friends with each pther. And above all when you go Lo your
synagogues to say your prayers and to participate in communal affairs, stay
united (TITNX) . Do not hate each other. Do not be jealous of each other

Do not gossip about each other. Do not embarrass each other. Remove from
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de entre vozotros toda sorte de malkerensya, aborresyon, selo. konkorensya,
tened paz i amor, | Kerensya unos kon otros, 1 entonses azedme oir vuestra
boz i seresh rigmidos una vez por syempre rigmisyon kumplida i repozo para

el kuerpo 1 1a alma.

Pero, en kavzo kontraryo ke vozotros estaresh kon dezunyon, no vos amaresh
unos alos otros, sosh kavzantes --dize el Kweh he-kogesh-- de dizirle a mi
kerido-- sers/s dogr, fuyete de entre este puevlo, vate a tu luger, poza tu
Providensya--tu S»efineé— solamente en el fonsado de ariva, en las
montanyas delos syelos onde no ay entre eyos inimistad, ni aborresyon, ni

malkerensys.

Pero, nozotros tenemos 18 esperansa ke kon la ayuda del Dyo Santo, seremos
ovedesyentes a todos sus komandos i retiraremos tods sorte de inimistad i
mal kerensya de entre nozotros; i seremos venturozos ke el Dyo Santo i
Poderozo eskuche nuestras rogativas i nos rigma rigmisyon kumplida £/-

meners De-ysment, 8/men
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amongst you all kinds of i11 will, hatred, jealousy, rivalry; have goodwill and
affection with each other, and then 1el me hear your voice, so you will

be completely redeemed once and for &11, with rest for your body and soul

But if, on the contrary, you are divided, do not love each other, you are the
cause, says the Holy Spirit--of saying to my beloved 'TI7T Nd-- fiee
from amongst this people. Go to Your place, place Your Providence, Your
Sheching, only in the upper hosts, in the heavenly mountains where among

them there is no enmity, hatred, or animosity.

However, we have the hope that with the help of the Holy God, we shall obey
811 His commandments and cast off a1l enmity and animosity from among us,
then shall we be fortunate that the Holy and Almighty God will listen to our

prayers and redeem us completely, speedily and in our days. Amen
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NOTES
'Unidentified commentary, uniikely to be Mendelsohn's Beur
2D1shanest has the connotation of forbidden sexual unions

3The women would not part easily with their jewlery, and thus Aaron hoped
to stall.

dRabbi Yitzhak ha-Sengari, an unidentified scholar, was attached to the king
of the Khazars. He is traditionally credited with playing an important part
in the Khazars' conversion to Judaism (DM Dunlop, 74e Aistary af the
Ahgzsrs p. 116-124)

3Supreme Chamber ( Aemesre Sub/ims) 1s a creative lexical item, whereby
Shaki uses the familiar Ottoman expression (Bab-Ali) Sublime Porte to coin
a Ladino term describing the ultimate seat of Jewish legal authorty in
Temple times.

BIn Shaki's equating the High Priest with £u487/ and the Lay Head with the
&ashmi, one feels clear overiones of the Dttoman set up with respect 1o its
Millet system, in terms of a Religious Council ( Meclis-1 Rubéni -- Lanser]
Keligieus’) and 8 Lay Council (Meciis-7 Cisméni -- Conserl L sigue) to
requlate their sutonomous, internal affairs.

’Onesta=zhpnest here has the connotation of being upright in one's sexual
values and activity.

BThe author wants to convince the reader that his theory of rewards in the
world to come 15 true and, therefore, attempts to draw on the philosophers
for support. Ineffect, however, he is saying "I believe in everything my
religion says and | have the backing and the approval of pA/lasaphic science,
i.e., philosophers (the right ones) do support my religious tenets.

"

88y NI717N 7171 Shaki means planets and not stars as the Ladino
indicates. Occasionally Sheki is at a loss for the Ladino equivalent to
familiar Hebrew words.

10Points here means a measure gf length, according to Nehama 1 cm (p
457) £

'1in both Arabic and Turkish -- O\ Shem means the city of Damascus and
the Vi/gyet of Syria.
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