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UNIVERSALISTIC ELEMENTS 

in 

TANA DEBE ELIYAHO 

For 31mplioity of dioti on, beauty of poetic thought , 

and depth of insight, there is perhaps no mid.rash which 

excels Tanna debe Eliyahu. Tanna debe Eliyahu is written 

in a simple Kebrew •tyle . The language is !lowing and 

limpid. Unlike other midraahic works, it is not strewn with 

difficult expressions; and with a few bare exoeptions it 

oontains no Aramaic words or phrases. To read this work 

requires no profound mastery of the Hebrew language, but the 

profundity ot its thouaht is not surpassed in midrashic 

literature. 

This book is moved by a deep religious spirit , -- not 

the pious religiosity that takes its strength from dogmas 

and oreeds formulated by others. It is inspired with the 
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myatio spirit of fa ith in 11v1nity that flows trom the 

he a.rt • And it breath es Tli th the breath of him who may 

be wounded with the sorrows of mortal life, yet lifts up 

his soul in trust and yearniD.B and prays to his Father 

in Heaven . Rarely does t he unknown author of Tanna debe 

Eliyahu give way to wrath or 8.IJ6er. Even in the mids t of 

persecution he maintains a tranqui lity of t emper which i s 

governed by +.he vision of ete=nity . 

Yet ar ound t his singular midrashio wo rk has long 

r aged a war among scholars . For in spite of the s implicity 

of its compositiont soholars disagree very strenuously NnOng 

themselves on the time ot its wr iti ng. Some scholars plaoe 

the cl.a.ta of its redaction as far forward as the ninth or 

tenth centuries of the present er a . Other scholars just as 

erudite, on the o ther hand t fix its date as fe.r back e.s ~he 

fourth or f ifth oenturie s . The average man may well wonder 

how su ob learned eoholars oan differ so radica lly in i:;he 

solution of the same problem. But the wonder ceases when 

he disoovers that Tanna debe Eliyahu is essent iall y a book 

of poetic tbo\l&hts , and all allusions to historical data or 

events contained therein are , after the usual manner of 

poetry , indefinite and indeterminate . Poetically expressed, 

allus ions offer a multitude of expl anations . 2.ach man behol ds 

within the allusion the reflection of his own knowleJ.8e . 

Scholars t beino men, are not i mmune to this mortal frailty. 
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Thus one scholar , Eppenstein , seizing on the word ' ~ l 

jumps to the hasty i nferenoe that euoh a word must refer 

to a Christ ian , and aasi8na the red.action of the work to 

e. redactor resiA1ng i n Southern Italy. Another 

scholar, Dr . Jacob Mann , a great hist.or,ian , points out 

the v1eakness of sucll a oo nolus ion, &nd proves that this 

word oould very well fit i n under coniitions i n Babylon 
I 

tn the Sassa.nid period . Still another scholar , 

G. lClein , holds to the str ange and curi ous theor y that 

Tanna debe Eliyahu was originally designed by its author 

as a program for proselytizing the heathe n , but was modified 

by a later red.actor living in the days ot the Crusades . 

Dr . Jacob l.rann , however , me.lees short shrift of this theory 

by pointing out that this work expounds the spirit and the 

lite ot Judaism to a J evd. sh aud ienoe . It gr apples chiefly 

with the problem of preserving Judaism , and its exhortations 

a r e directed essentit?.l ly to the Jew. Thus we see that so 

zealous is the auth or to preserve his people from disinte~

ration that he exhorts en1 commands the Jew a.gains t entering 
II 

into olose or intimate unions with the gentile. Graetz, 

too , on the basis of far-~etohed textual i nterpretations, 

would essign i;he '"ork to Italy about Ui e tenth century . 

u.a.nn, however , reveals the flimsy ground of Graetz•s 

1nterpretat1 on. :,!a.nn shows that Graetz' s conclusion is 
III 

entirely unwarr&nted . 
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A8&1n , in assigning t..ie redaction of Tanna debe 

Eliya.bu to the tenth century, many scholars have buttressed 

their contention on two geneologieal statements present 

in the text of the work. To the innocent reader these 

geneologi cal statements appear genuine, and the contention 

based upon them seems wel.l nigh irre:t"U.table . But Lfa.nn is 

not at al.l daunted by the 1r presence . Vii th clever insietit 

be shows how these dates were augme nted by later copyists 
IV 

who 11 ved in the ten th century . 

There have been scholars (Bacher and Oppenheim ) who 

have placed the composition of Tanna debe Eliyahu at a later 

period on account of discussions appearing therein which 
v 

question the validity of the Oral Law. Such scholars 

maintain that these discussions prove the existence ot 

Ke.ra1tes at the time the \~ rk was written . To them, these 

disputations about the authority of the Oral Law present 

auftio i ent proof that the book was composed during the 

period of the Ke.raite revolt . Friedmann , however , in his 

admirable and well ni~ exhaustive introduction to his 

edition of Tanna debe Eliyahu explains that t hese chal.leugea 

mark the underground swell of opposition to the supremacy ot 

the Ora.l Law \lbioh persisted. thro\.18ho·u. t Talmudic times , and 

finally gathered force to break out later in the Karaite 
VI 

movement . Dr. Mann studs staunchly by Friedmann in 
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VII 
thi s asseveration. 

In opposition to most scholars who have attempted to 

unravel the time of the oomposition of Tanna debe El iyahu, 

Friedmann and !Jann place the writing of this work in 

Babylon in the period between tbe final re~acti on of the 

Alishna and the redaction of the Talmud . They differ , 

YIII 

however , as to the approximate date. 1fa.nn is inclined to 

assign a later date than Frie~mann. Fr iedmann bul.war~s his 

olaim to a.n earlier date chiefly w1 th Talmudic and midrashic 

referenees . Mann , on the other hand, fortifies his oonten-

tion chiefly wi th historical i~erence . 

Minutely, Friedmann outlines the extent th.at l ater 

midrashim than Tanna debe Eliyahu borrow from the latter. 

He poi nts out where the redactors of l ater midrashic wor ks 

had recourse to material whose original source is found in 

Tanna de be Eliyahu. Zunz supports such a vi eV1 wi th his 

opinion that the redactor of Bereshith Rabba was familiar 

w1. th Seder Eliya.hu. IX Furthermore • Friedmann skillfully 

shows that the discussion introduced between the author of 

Seder EJ.iyahu and a Magi a.n priest, worshipper of f ire, dates 

the oomposi tion of the book at a period when the 1!8.gian 

worshippers ware in the ascendency. X He further declares 
XI 

o" t ~ 1. ' 1 1.:· 7 \ t. q? l y n t{ ii" ~ p n p '7 n , · '7 }\ n nt_ 1oa • . 

clearly refers to the two great empires of the Sassa.nids e.m 

that the ph.ras e 
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and Byzantiu.ru w1 th.ill ii:hose bor ders tho greater part of 

fsrael was divided in the t ime when the au thor of Tanna 

debe Eliuahu wrote . XII Dr. Mann concurs in this inter-

pretation of n l ) ? ') ~ ' n t. , and says: "Both of these 

empires maltrea ted Israel 1.n hie the author of Seder 

Eliyahu/ time , as i s evident f r om the re-iter ated complaints 

of oppression, but fo rtunately a r espit e was given to the 

l arge Jewrie~ in both empires comprising the vast majority 

of the Jewi ah people by the very fac t that the oppressive 

aots ocourred at di fferent times , and were not guided by a 

united pol icy ••••• 
• 

"Such a situation does not fit in f or the 10th century 

(and in fact f rom the middle of the 7th century and onwards) 

when the Jews under the rule of Islam wer e by far better 

treat ed than under Christendom in spite of occasional out

breaks of fa.nat i oism on t he part of the domi nant Mohammedans . 

Moreover no author 1or redactor writing in the 10th century , 

whether i n Babylon or Palestine or in Italy , would speak of 

"the world" (viz . the one wherein the bulk of J ewry was 

concentrated } a.a di vided among two nations and t wo empires 

n t ::)?Oo ' 0 '-') , men the Jews the Jews in Christian Eurore 

belonged to dif feren t dominions {Byzantium, the Ger man empire, 

France, etc. ) and when the Muhammedan wo:::-ld was split up into 
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three Caliphates,yiz. the ' Abbasid Caliphate centered in 

Bagd.ad , the Fatimid one centered in lJahedia , near Kairowan, 

and then after the conquest of F.gyp t in 969, in Cairo , and 
XIII the Omayyad one centered in Cordova." 

Dr. Mann credits Friedmann with this erudite interpreta

tion of n l ::i',ar) " n.:.· and conclusion therefrom as to the 

gener al period in \'hich the au th or wrote, but Mann diBQ8reee 

with Friedmann on the exact date of the writiD8• He is also 

quick to foll.ow Friedmann 's hint as to the significance of the 

discussion with the Magia.n priest, and says: "There is further 

a clear referenoe to the Magians in Babylon and to their power 

in the state, quite at the beginning of our midrash . whioh 

those scholars who assigned the work to the 10th century 
llV 

O\l8'ht to have first accounted for •••• " 

Friedmann maintains tl::at Te..nn.a debe Eliya.hu was composed 

at the beginnin8 of the f ourth century in the time of R. An.an . 

In support of this theory is that significant legend in the 

Talmwl : "El1Jah used to come to R. A.nan, upon which occasions 

the prophet recited the Seder Eliya.hu to him. When, however, 

R, .Ana.n ha.d given thi s decision [ One previously narrated in 

the TalmudD t he proph&t came no more. R. A.nan fasted in 

oonsequenoe, and begged forgiveness whereupon the prophet 

came again i but R. A.nan had such great fear of Eli Jab that , 
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in order to avoid seeing him , he made a box and sat in it 
xv 

unti l the recitation was ovor." 

Dr . Mann, however, opposes so early a date . He states 

that the intolerable conditions of persecution whieh the 

author complains about repeated..ly did not obtain in the time 

of R. Ana.n at the beginning of the fourth century, "because 

oonditions in Babylon were really tolerable after the first 

flush of vietory of the Magia.n Persians under Ardeshir t226 

anQ follovnng} had subsi ded. " Basing his oonel u.sion on 

expert historical lnforaation, ~rann places the eonxposition 

of Tanna de be Eliyahu in the second ha.l:t of the firth century . 

In this period the large Jewish population residing within the 

Sassan.id empire began to feel the whip of harsh religious 

persecution, beginning with. the "fanatical outbreaks of 

Yezdejerd II in 454-5, followed by that of his son Peroz. 

This coincided vrlth the chronic intolerance against the Jews 

prevalent in Byzantium a m resulted in a general ? t{ i:: ~ r n? 

in spite of v.bich Israel was preserved, because i n its vast 

majority it was under "two na. ti ons and two dominions," viz. 

Persia and Byzantium, so often at war with each other a m. not 

pursuing a unified policy w1 th regard t o the treatinent to be 
XVI 

meted out to the Jews . " 

Jacob lJann also maintains th.at t he Mesaian.io hopes 

devou~ly expressed in our !lidrash refer to the Jews in .Babylon 
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XVII 
who would return to Palestine . Ao cording to Mann , also • 

the belief was prevalent in the ti~ when ou.r author \'ll'Ote 

that El1Jah would descend to Babylon, after w!llch would come 
XVIII 

the !.!essiah. These : :essic..nio hopes may he.ve inspired 

the author of this Yid.rash to frEim e his work in the form of 

experiences of El i jah i n his peregrinations among the Jews 

of Babylon , and thus rai se a voice of consolati on over Isr ael 

and hope in the restoration of the holy people to the holy 

land. From this inference , ~iann puts for t h the suggestion 

tba.t the author of Tan.no. debe Eliyahu adopted a pure Hebrew 

style since "Elijah , the Prophet of Bi blical time s , trans

planted among the angels , who were not supposed to understand 

Aramaic (acco rdinc to a widely spread tradition , of. , e. g ., 

So~a.h 33a ) , naturally has to recount his journeyings , argwnents 

and experiences i n Hebrew! " 

The y who assign the composition of Tanna debe Eliyahu to 

the period between tm redaction of the !.U.shna and that of the 

Talmud bring forth. among many arguments , a poignant proof 

ottlled from stylistic argument . They point to the significant 

fact that this :::1.drash quotes freque ntly f r om the Mishna.h . 

The word _.Ushna is f r equently used therein in a technical 

s ense . Not once . however. does ! t refer to the Talmud or to 

the Gema.ra with technical connotation. Had this llidrash been 

wr1 tten in the ten th century, or at any period follow! ng the 
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redaction of the Talmud, it is reaso11a.ble to expect that 

the author of this LUdrash wou.ld have made reference to 

Ctemara or Talmud 1n the same teohnioal s ense in whi ch he 

ref era to 

df soiples 

HB..laohoth 

the ~Uahna. Again , f r equently our author urges 

of the Torah t o t.he a "Gu~ of Mikra, Mishna, Midrash. 
to 

and A.ggadoth, but never/Gemara or Talmud in the same 

special sense. 

The following midre.sh may thr ow some light on this point: 

nnp t ! cioy • c• 10• J PJ1 ' l pnY' oni~nc 

.o· ~in o·i~cJ t · n~ c•iw:>n ?:>1 

1ni1:1n1 vt.11n• '" 1nitJn1 n '1Jo '" 1n11Jn 

n • p• n ?~ 1ni1lnt ?~iw• 1?on ,,, ?~ 

,ttit)I 'n:i tni1 Jn • c• JO" mnr 1'70 

111 '7~ 1ni1Jn ,tptn ??n ?w 1ni1 J n 

1•1Jn t i• tto .. , '7 ~ tni1Jn ,':>l l' 11n1• 

01 o•t11n io1tt tnn p1•'7y -- .o• ir;in 

( :3 6 cii , "t "e ,n.!i tn•?tt ' o) • i)' l W' 

It is reasonable to suppose th.at had our author lived 

after the oompilation of the Talmud , he would have included 

the name of its compile~ and his colleagues among the 

"ohadashim", after R. ;(.eir e.nd his oolleagu.es . 

The writer of this paper is inclined to agree with 

Friedmann and l!ann in placing the composition of Tanna debe 



- 11 -

Eliyahu in the per iod between the completion of the Uishna 

and that of the Talmud. 

However , wllatever the period ic which 'i.'anna debe Eliyahu 

was written does not affect the universality of utterance 

which permeates it . 

********* 



II 

The subjec~ of this thes i s is the "Universalistic 

Elements in Tana debe Eliyahun . However, be:tore an 

elucidation may be attempted of some representative 

elements scattered throughout our mid.rash, we must precede 

it wi th a presentation of what we consider a universalistic 

element t o be . 

Universality in Nature: We may a.ffi r m the proposition, 

f irst o:t all, wi thout fear of oont radicition, that no obJeot 

i n nature resembles a.ny other obJeot in every particu.la..r. 

The oircumstanoes of nature di ffe ri ag in every instant , no 

two phenomena oan ever be exaotly the same . But though they 

may never approsch absolute similarity. they may be classed 

together in the mind when they possess fundamental charaoter

ietios common to both, and they may be counted similar for 

practioal purposes if the characteristics they possess in 

common outweigh the differences which di stinguish them. No 

t~o snow.flakes , scient ists t ell us , are cast in exactly the 

same design . Yet the characteri stics which a.re common to 

all snow:tle..kes are s o fundamental that we class tb6m all 

together i n spite of the 3uperficia.l differences which 

separate them. Likewise, the differences amOD8 men are often 

strikin&, yet the fundamental similarities are so deep that 

we cl.ass a ll men in one category. In brief, in the world of 

material phenomena we classify the scope of an object by the 
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basio properties whioh endow it. The study of one snowflake 

wil.l reveal the principle ~haracteristtos ot all, - - and the 

study of the anatomy of one man will reveal the chi ef 

principles which govern the anatomy of all men. We express 

our knowledge of a group by desorib1ng the fundamental 

properties which reveal themselves in the individual unit . 

Universality 1n Exoer1enoe . The world of human 

experience, though more intangible than the objects of the 

material universe, does not esoape the rule of this principle. 

Here, too, we find that no two experiences ever coincide 

exactly. However simil~r they may appear. a olose examination 

will reveal them distinguished by definite differences . And 

often, however diverse they may seem to the superficial eye, 

they are Yielded by deep basic properties inherent in both. 

The experience of one individual with hunger is essentia lly 

the same as that of all individuals. The hunger experiences 

of many men may enlarge the variety of detail, but throU8hout 

t he difference of detail, the natur& of the experience remains 

essentially the same. This holds true as well for the inner 

world of experience suoh as fear and hate, hope a nd yearning. 

The variety of oauses e.nd the variety of oircumstances lend 

to each experience its own individual differ ence of form and 

color. But that property wnich oonSL t utes the basic element 

in eaoh experienoe is essentially the same for all of its own 

kind. 
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Universality in Art. 'F'.u&.t is true in the world of 

experienoe we find present as well in the realm of art . 

The universality of a work of art must be measured by the 

extent in which it embraces fundamental properties rooted 

in hum.an nature . It ia in the presence of these fundamental 

oharaoteri.atios in a work of art that we measure the narrowness 

or breadth of its appeal to the hearts of all generations. 

Shakespeare 's Henry VI, Part I, contains a striking 

ex.ample invol ving this princ i ple of universality. The 

narrative desoribes the English wars in France . Lord Talbot , 

commander of the Engl ish troops, had long oeen the scourge of 

the ?rench. For years English armies under hie command had 

terrorized the Frenoh and devastated French territory. Then 

on one occasion a French fo r ce greatly superior in numbers to 

his own surrounded him am his men . Unable to retreat Lord 

Talbot awaited the onsl&U8ht of the enemy. ~e scor ned capture 

e.nd determined to die fighting . At t his critical moment , 

Lord Talbot 's son, i gnorant of his fathe r's desperate position, 

rode into the English camp. Consternati on seized the older 

man at sight of his only son. Instantly he explained his 

hopeless plight and urged hi s son to flee, and live to avenge 

t he death of his father. The son, however , t ur ned a deaf ear 

to hi s father's pleadi ngs and determined to die t ogether with 

h is f ather , ·.11th t he rash pride of you t b he i magi ned t hat 

the act of deserting his father in this desperate situation 

would be brand ed as ooward.ly by t he world in whi ~h he ~oved . 
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Soon the F'rench, surrounding the Engl ish f or ce • ·oegan to 

attaok, and this ended all chance of esoape . Lord Talbot 

led on hi s men vnth the courage of a lion. YoUDB Talbot 

struck into the thick of the fray li~e a young lion . In the 

engagement Talbot was wounded a nd. carried to the rear . 

Mortally wounded, surrounded by the clash and the din of 

battle, Talbot f elt the darkness of death gathering in upon 

him. Then he t urned about i n anguish e.nd cried out: 

"Where i s my other life? mine own is gone !" 

7'1 th this cry which Shakespeare puts into the mouth of 

Lord Talbot , he elevates this s oene and its cba.raoters to the 

plane of the universal . Up to this point . the scene presents 

historical chronicle dressed out in poetic garb. As such , it 

does not differ materially fro~ a thou.sand other battles 

which saw generals trapped azn defeated. It stands as one 

fact to be conned with a thousand other facts , possessing a 

significance looalized to the two nat ions oonoerned, but 

hardly any beyond their narro\'1 borders . The descendants of 

one nation may exult at t his fal l of the other, a nd the 

children of t he second may bitterly mourn this defea t and 

fortify a heart of wrath with a vow of vengeance . It may 

s tand as a symbol of enmity t o the m.tion.s involved, but it 

remains crowded in its narrow corner and dies with their 

death, but holds out no significant message to the lite and 

mind. of man at l a r ge. But with t his ory of grie:f which he 

ascribes to Lord Talbot, Shakespea.re hews out a place of 
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significance r or this battle j n the temple of human thought 

a nd experience . 

Most writers would have felt their duty done with merely 

oo.verting this battle into poetic metre. But not so with 

Shakespeare . Shakespeare was not satisfied with performing 

the tunction ot mere recorder of historical facts . He was 

made of t he stuff f rom which morta l creators are fashioned . 

He borrowed his materials f r om the facts of life , but he 

imparted to them t he soul whioh inspired hi s Oi7Il being. When 

Lord Talbot, dyi.llg , b~eaks forth in this immorta l speech, t he 

f'u.lness of the battle and all the character s therein s i nk to 

a position of secondary importance . They assume the necess ary 

but auxiliary posit i on t a.ken by f igures in a gr eat painting. 

The figures a r e the re not ror the ir own sake, but for t he 

primary purpose of gi ving utter ance to a universal feeling 

which resides in the heart of humanity . The battle r ecedes 

then to the peripher y of the mind. !Iate is forgotten , aal 

the din of battl e is drowned out by t his basio emotion ol d 

ae thin.kill8 man , yet ever new and profound in each generation. 

In that moment of dying anguish , Lord Talbot captured a truth 

which he may have uttered before as chil dren utter words of 

wisdom they do no t fU.l l.y comprehend . Now it struck him in 

all ita fulness . Now that his life was ebbing away, and his 

son was surr ounded by a ri ll8 of steel thirsting for h is bl ood, 

he was gri pped in the t i de of the truth that man is immortal 

in hi s child . Ria chil d is his other life, and through hie 
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ohild man secures his earthly immortality. 

Up to this point Lord ralbot is primarily a soldier, 

to be hated a.nd feared or extolled a nd ad.mired by the 

multitude of men. The man within him is hidden by the 

accidental ciroumste.noe of the soldier's uniform. AB long 

as this accidental circumstance overwhelms the universal 

quality within him, Lord Talbot carries no s i gnificance to 

the mind of man . i'hen he finds s1gnit1oanoe only as a taet 

i n a chronicle. But when he cries out in despair, "Wher e is 

my other life? mine own is gone!" the accidental circumsta nce 

falls away, and the true Lord Talbot stands forth. Not the 

s oldier speaks, but the man. In t his moment, Shakespeare 

makes him the mouthpiece of hwnan.ity. He speaks for himself 

out of his own exper ience, bu t the truth he utters casts its 

mesaQ8e into the heart of every man, every nation, every 

raoe, ever y movement that lives or struggles to live upon 

earth. 

Such ut terance marks a universalistic element in art . 

Shakespeare was a master of words. But t his mastery o~er 

words alone would not have served to raise him among the 

immortals in world literature. Besides t his Shs.kespeare 

poss es sed the power to au. extraordinary degree of f'using 

hims elf with th e chronicle he adapted and subjecting the 

chronicle to the expression of universa l truth. Great art 

demands beaut y of execution, but more than this beauty of 

conception. 
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Before concluding, it is necessa r y to point out two 

circumstances which mu.st not be allowed to influence judgment 

on th~ universality of experienoe or artistic expression. 

In pass ing judgment on a work ot a.rt, we must subordinate 

the condition out of which it grows, the scene which forms 

the background, to the essential thought which it stri ves to 

express. Great truth springs forth from many conditions --

in the midst ot the oarnage of war and the struggles of peace. 

~ vision of truth may spring into the hwnan soul out of 

countless oiroumstances . To one truth may come from striving 

to subdue his own ne.ture; to anoth~r it may appear out of 

striving to preserve the life of bis nation. To one truth 

m&y be born out of ser ene faith in divinity; another may 

attain to grent truth out of a condi tion of melancholy 

skepticism. But whatever its nature , the condi tion out of 

which truth evolves permeates the art which attempts to 

express it. Prejudi ce against the oond.i t ion must not blind 

the eyes to the truth or the art which h.as evolved therefrom. 

The ms.n who hates war must not be so prejudiced as to condemn 

a work of art expressing profound truth merely because i t 

grew out of , and is permeated with, the conditioL of war. 

Another ma.y oppose bitterly nationalism, but he wouid be 

wrong to condemn a work of art chiefly on the ground that the 

spirit of na.tionaliam prompted its creation. 
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Judgment on a work of art is compounded of many el ements . 

But the universality of expression 1n the wor k must be tho 

essential oriter1on by which to measure its rank in the 

realm of art . 

******** 
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I II 

Tanna. debe Eliyahu teems with universal poetic 

utterances . mere are presented some oharacteristio ones 

with annotations explainina the pri nc ipl e of their 

universality. 

•:i :i73 \i" o• ,Ji "H7 "!., ·.• 7 i ott I I 

, ?ttio•1 ni 1n - - . n?til n:i ntt 1.:i n t tt "lt<l 
. oitp J i'IO il l"t< yit• " J"M '1.llC 

o•iott( rJ cit< "l,! ?CJ , ~.,, :1? • n i o tc 
n• titt ., • np it ,io tt1 ci ,?~7 no ti p n.,1 n 
,., o t t< • n•• n ? )tc .( :i"~ ' n • ?t?o) .. , ~.,, 
~it p ,., OM l O , ?~ 7 0• 0 1, p c • w1i r. 7M .,W" 
< ·l ·J n • o,• ) " 1 ntt1 J n n " t7t< i .. ii, 7Mi o • 

Thus did our author af!irm the declaration basic in 

Jewish thought that the creator stands ~ove his creation. 

3owever saored and noble tbe creation may be , its oreato~ 

is more noble a~ sacred . The creator encompasses his 

creation and. is thus greater than it . A work may revea l the 

essential spirit of its oreator, but it can never replace 

the mind tha~ formed it . The tl"lLe creator is constantly 

active and ever revealing new refleotions of the spirit 

which moves him. No cre~tor can ever exhaust the breath of 

creation within him. Thus does i t fol l ow that if, at a given 

instant, we should eollec~ the accomplishments of a creative 

mind, the totality of accomplishments can never equal. the 

f'u.lnese of th e creative mind that formed them. 
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Torah ie sacred to the Jew. It ie the refleotioo of 

his soul -- his yearnings an1 his atl'U8gles, his viotoriee 

and his defeats . But however beautiful the reflection , 

however much of a necessity and a delight, in the end the 

reflection remains a reflection . The eubatanoe of whioh i t 

is oompounded i s a substance of its own, and not the flesh 

of the original . The reflection lives a life of its own; 

it partakes of a resemblanoe to the life it reflects . But 

it is only a resemblance. The fulness of the l ife of the 

or iginal can never be fully r evealed by any reflection . 

Israel i s greater than its Tor ah, for at every instant 

the breath of Israel breathes for th new Torah. 

Thie i s true not only of Israel , but of every nation. 

The spiri t which moves a nation is greater than the aocomp

liahmenta which i t br ings forth in its life time. Tr\Le , a 

great work once conceived and br ought forth exerts its 

measure of infl uence on the life of the nation; and not only 

on the life of that nation, but also on the life of other 

nations as well . In this respect the projection of mtion's 

soul exists independent ly of the nation that gave it birth . 

But the existence of its art, its Torah, cannot take pr ededenoe 

over the existence of the nation. The creation may i n.:!'luence , 

but t he creator, tboU8h influenced, continues to create 

afresh . 

1'Ian is greater than his vrorks. The creative spiri~ that 
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resides within ma.n contains a.n 'lllbounded energy to oreate 

eternally . His mortal elemvnt puts bounds to the period of 

his oreativity. But God, knowin& no death, is creative 

eternally. 

This principle which grows out of our autho~'s opinion 

finds supp ort not only in the life of man, but, also, in the 

nature of God . God, Jewish bel ief a~firms, created the 

universe . The universe breathes with the spirit of God , but 

the breath of the universe is not coextensive with the spirit 

of its Creator. However great the creation of the universe , 

God, the Creator , is greater. His spirit is not confined 

within the limi ts of Sis creation. 

To concl ude, the statement above quoteQ in our midrash 

arfirms an opinion concerning a definite problem in the life 

of Israel. The pri ncipl e on which it is based holds true in 

the life of every man, every group which desires to perpetuate 

its existenc e as a livi ng force . It is true of God, eternally 

creative. 

This is a universalistic element . 
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10 ni1 on o)~N ~ ?~ - l ~ ~~ 01po~ ciN nJ~" 
(140 ,toy i " "o) .nii! o~ow nt~?o1 nitnn 

Here our !ildrash a ffirms that not only love f or Isr ael 

but also love fo r God takes precedence over love for the Torah. 

The love for t he Torah i s a noble thing , but such a love 

may degenerate or petrify when i t is not anticipated by the 

love for God . When admirat ion for h i s past achievements 

surpasses his desire to reach out fo r still greater achi eve

ments , man decays. This is a symptom of decline in hi s 

spiritual ener gies. When his past achi evements loom larger 

in hi s eyes than t he fulness of his soul. , man loses faith i n 

his soul , he no l onger trusts its native promptings s.nd 

yearni ngs a nd ha.rdena in his spir itual life. 

This is true not only of the indiViQual. It finds 

expression i n the li fe of nations and of the race of mankind 

as a whole . When a nation begins to console itself with 

dreams of a golden age in the past alone, end gr eets with 

disdain t he striving of l iving men fo r a still greater golden 

age in the present or future , that nation is rmrked with 

the doom of decline and ultimate disappearance . It gilds 

the past with luminous glor y , but darkens the hope for the 

future . It meets the motion of aspiri ng life with an ironic 

or despair ing gesture . Such a gesture is not without its 

nobili t y. But it oontains a worm which ultimately consumes 

the substance of its life , Such a nation drinks from the 
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wells of past aohievements, but it steels its heart to the 

beckonings of the soul that lives in the present, e.n.d yearns 

toward the future. For a time such a nation may live on the 

br eath of life that sweeps from the past, but in the end it 

must disappear. 

Raci al or nationD.l cultures often come to such a pass. 

Cultures like nations often die f or lack of love for God 

above love for Torah -- l ack of yearni ng to l abor for 

accomplishments in the future exceeding those in the pa st . 

In every age the Jew, too, like other nations, was 

attacked by this dread disease . But in every age men arose 

i n I srael who gilded his vision of the f"u.ture in brighter 

colors than were painted his accomplishments of the past . 

These men saved Israel from nati onal death . 

This ut t erance of our s.u t hor speaks for all men, both 

f or the individual and the group . Such utterance is universal 

in its scope. 
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JO in..,tn 1)1(nt c'1 ).''1 yo .,l(..,O' ti)tt ' 
(112 it o~ , ~'' .. p.., ~ ,"l"tto ) . c'1t yi1 

The .:l.Uthor of our t:idrash has affirmed tl1at the creator 

is gr eater than his creation. (Page 20) . The creation contains 

instances projected from the fulness of the creator . I t is 

through these projections that we must interpret and build up 

our conception of the creator ' s inner life , But this penetra

t ion into and understanding of the life of the creator from 

his oree.tion ~. s an arduous labor. It deID.l::...llda r efined sensi -

bilities. keen perception, and delicate apprehensiofi of the 

slightest vibre.tion in the projections of the creator . It 

demands a hear t utterly subjec ted to the soul that streams 

in the works of t ;1e creator. A casual perusal of the crea. ti ve 

labo~s i s not sufficient to penetrate to the heart of the 

spirit that permeates them . Heither will the aloof laborious 

experimental attitude of the scholar a~hieve t his purpose . 

Then, too . all men are ~ot endowed i n the s&.me proportion 

with the cap~cities to penetrate deeply into the so~l of the 

creator through his works. Neither are all men equall y 

desirous of digging into the spirit that quic~ens the motion 

of creative works . Some men possess limited powers. .rhey 

oe.nnot penetrate below a superficial layer . They never see 

what lies imb~dded deeper than the surface configuration. 

On the other oand . we find men who possess powers of percep-

tion and emotion sharpened to a fine edge , but they submit 

their souls to the sway of diverse spirits . fhe re is the 
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pure ascetic, and the pure epicurean; there is one whose 

desire reaches out fo r power above all, and anothe r whose 

spirit hungers for the goldea mean. Each sights along the 

slant of the universe from a di fferent ani;le, and subdues his 

soul to that vision of life which his spirit compels him to 

seek ou t . rhus the view of life which each cul.ls from objec t s 

of creation differs f r om the others . One is a ttrac ted to 

~hat whioh repels the other, ~nd rarely does it occur that 

all draw forth a similar 1nterpr et&tion from the same creative 

labor . 

One sees a hand of ric;hteousness governine the motion of 

the universe ; another denies the presence of a c ontrolli~g 

hand in the affairs of t!le world . One beholds the world cmd 

e.11 that is therein mastered by the power of a mad fiend; 

still another views the wo1'ld in the grip of a living fo rce 

v1hich its elf cannot control the products of its O\'/n ere a tion; 

e.!ld yet another is indifferen t altogether to the problem of 

a universe in the cont rol of a. single power. F.ach one 

en6-eavors to or der .hi s lii'e in ha.rmoD.J With his own world- view, 

strives to perpetuate its existence, e.nd strUe;8les bitterly 

agains t a.ny attempt to sup;>ress his view of life or his VJay 

of life . 

Each one of such men hunts through the ·:;or ks of creation , 

both human and divine, to seek out the nourishment good for 

his own spirit . Fr om the world of nature and the world of art 

ee.ch man culls out that part from the whole vmich will sustair: 
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his spirit . Sometimes this is accompli shed by direct consUIU'!>

tion , ;but more often the borrowed substance cannot be swallowed 

in its original nature , but each one must submi t it to a 

:process of change which v1ill f it it fo r assimilation to his 

own apiri t . 

If we take such a collective creative work as the Hebrew 

Bible, we shall find that to the artist it derives value 

chiefly for its literary power . The scholar ve.lues the "Eible 

as a source f or scholastic :Labors. To the pious i t is the 

book of formal devotion stamped with the approval of the 

tradition of centuries . Each one draws from Biblical litera

t ure that which will strengthen and feed his own spirit . In 

the process each one often changes the essence of tne product 

greatly so that the authors , were they living, would bitterly 

resent it . But the authors are dead . Their voices are still. 

They cannot defend the products of their labors f rom the 

violence done upon them. 

rb.us we may affirm that the ideas of the creator exist in 

their purity only as long as the creator himself exists . He 

feels the fu.lnes s of his ideas only as the originator can feel 

them , and while he lives t .uey live within him unstained . But 

onoe he d i es, his works remain behind him like an echo of a 

once living voioe . The ful.ness of his Torah, resident with him 

alone, dissipates with his death. 

~l this whic h we have affirmed of individuals hol ds 

likewise ·:: i th groups. Ee.eh group creates in its ovm apiri t , 
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and each group und~rstands its spiri t in an intimate way which 

can never completely be fatuomed by other groups . Groups 

likewise demand sustenance fo r their own spirit, and borrow 

f r om the creations of other grou~a . Sometimes one group 

will borrow from another in such a way as to enrich its own 

spirit and yet keep intact, in essence, the: .spirit of the wo rk 

which it consumed for i ts own purpose . On t he other hand , it 

happens more often that in consuming the creations of others, 

the borrower subjects the borrowed ereation to a pr ocess of 

assimilation which altogether destroys its essential spirit • . 
As an example of this more common fo r m of borrowing, we 

may take the Christol ogical interpretation of the Hebrew Bible . 

To strengthen i ts own exi stence, Christianity was foroed to 

adopt the Hebrew Bible along with i ts own Greek Scriptures . 

But in the process of consuming it often completel y nullified 

the essential spirit of the original . 413 one instance we may 

take the Christian interpretation of the Song of Songs . Songs 

ori ginally expressing passionate l ove, the Song of Songs was 

later interpreted by the Rabbi s as a l ove dialogue between God 

and the Congregation of I~rael . The Rabbis did not violate 

the spirit of the original theme within these songs. They 

merely added one tier above another. They me.de a new i nter·4 

pretation to an old song. They did not deny the beauty nor 

the pleasures of passi onate lo•e. Like true poets they 

attempted to express spiritun.l beauty difficult of sense 

percepti on by means of sense perceptions capable of lift ing 
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man into a rapturous sta t e. Thus they guarded the spirit of 

the original, but attempted. to create a. Hew 1nterpretatior. 

and enrich the old for m with new meaning. 

When the Catholic Church took over the Bible and adapted 

the Song of Songs to its own purpose as a love dialogue 

between Jesus and the Church, it completely violated the 

spirit of the original . It charged passionate love with 

bein8 essentially degr ading and defil ing, yet it adopted the 

symbols of passionate love to express the deepest , and to it, 

the most sacred feeling of spiritual exa.ltation . It demoiished 

t he spirit of the origina.l . This may have been its privilege . 

But it betrayed a fearful incongruity by utiliz!ng the i mages 

of the temple it demolished for worship at its own shrine . 

This is an i ns tance of what often happens Vlhen one group 

borrows f r om the works oreated by another. It contorts the 

spirit of that which it borrows, and unless t he oceator of 

that work lives to testify in his OVln l ife to the true charac

ter of his creation , hi s creation, though it exert influence, 

may be counted lost to its essential spirit . 

The Jew, throuahout his history, ha.a envisaged the 

universe f r om t he siant of his own vision. This view has 

col.Dr~d his perspective of l ife . Thia vier. he has embodied 

in his creations . How were the Jew to disappear ~rom t he 

face of the earth, his creations would remain behind, but only 

as an echo. a reflection . ...a.ch individual, each nation, each 

religion might borrow :from this reflection, but ~he :ru.l.ness 
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of the original Torah 1.mbedded in the Jewish soul would no 

longer exist among the living , ever remolQi ng and reshaping 

his patterns with the roll of new ages, adding pattern to 

pattern, never ceasing for an instant to express hie own 

view of J.ife in new forms which ever y 68e creates for i tself. 

AB long as the heart beats, man exists as an u.n:tathomed 

entity. He s ends !orth streams of influence, but he is more 

t han t he totality of his in1"1uences . When the heart ceases 

to beat, that entity ceases to exist in its own dimensions , 

but conti nues a shadowy existence in the memories of those 

who come within the stream of hie influences . 

This is true not only of the / ew, but l ikewise of every 

i ndividual , ever y nation , every movement. 

Utteranoe 3uoh as this from our Mid.rash is universalistic 

in its scope . 
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We otten tind in life that great men yearn for the 

realization of some dream which bas become the goal of their 

aspiration. To realize this dream in life they pray and 

strive a l l the days of their life . But the f\llf i llment of 

gr eat dreams is usually bound up not only with the l i ves of 

great men , but also with the l ives of the multitude of lesser 

men. To effeJt the hopes of their prayers, these great men 

mu.st win the support of the mass es of men . Until the multitude 

is won over to d.ream the dream cf its great men, t he l atter 

oan r arely hope to behold their d.ream actualized. But once 

the multitude is won, and begins to pray together with its 

men of vision, then the prayers of the latter may be said to 

have been answered . 

This ie true ~ith movements and endeavors the world over. 

as such, this poetic statement constitutes a universalistic 

element. 
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Mln~ '~) N?~ l' P'JJ ni1n ,,), t ' N 
(t ")tp ·y ,, ...... _ ,t "'MO) .cn'7 t'J 'Y 

The true artist 1n any fi eld of endeavor is he who 

yearns to labor in his field, and i s unhappy when circum

stances prevent hi m f rom sinking his strength 1n his work. 

Re not only masters the subjeot with which he deals ; he 

absorbs the spirit whi ch permeates hjs subject . It is doubtf'U.l 

whether contributions of great original.ity a re ever effected 

except by men who yearn to labvr ceaselessly in the fie l d of 

endeavor they have made Tore.h to themselves . 

This is a universalistic eldment . 

Kipo • o ,o,t y ' ~ t111i :t•10? cnoo ) ioK 
1n• -- nyo•p n1w1 Kipw • 01 n!., n n1~1 

- 1~1n c''Y' O'l e lMOl t•t a cn•i e .,,~o 
.1~.,, •t>? i nK t in~ ?'.:) , 1~'7 :t'7 .,o~ 

(1"~p 'y , ! " ' '9 ,l "N O) 

The degree of spiritual state in the world of the tutu.re 

i s based not on grace (as used in Chris tian sense ) , but on the 

degree of i ndividual effor t exerted f or s elf-elevati on and 

development . It lies not i n a power outsiae, but in a power 

Ni thin the indivi dual . Ine i vid.ual.s di ffer i.a resp~c t of 

striving to a hi gher spiritual state . The ulti.JJlate reward i s 

accordiD8 to the yearning and the striving . 

e'."hat is true Vii th i ndividuals is true likewise i n the 

li fe of 11ations and movements . The degree of devel opment 

oannot be sa i d to be equal among all . There a re h1t;her and 

l ower degrees of spiri tual development, al .... ix: accordance with 
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the desire and the gropins to attain to high spiritual s t ate . 

This is a universal stEtement which men of deep feeling 

perceive . 

The followill8 statement 1 t~ough differing in manner of 

expressi on, 'is a..l lied in pri nciple with the one quoted above: 

t•ioto ,nT:lto ~?o o•nw citc n~ tv 
nitn oitc ~iP . .• 1iotw? inK 1K?o t ? 

0·1 ~ o·~K?o 1? t•ioto ,~·:i1n~1 o·~·:i1 
o•:itn~t O'K')J :iitn cite t<ip ?:itc 1io1~? 
•i•o?n ~0· ~1 nT1l~1 nt~?n wiio n i ~o o l~l 

{nn i p ·v i uKo) .toiy l 1io~o nH!pn -- o• o~n 

nJDl t<? ,?Ki~ ·? ni1n nu !pn JnlW~ 
~ · ~ tn? 1nwD~t n?o tno ~·~tn? c•on~ t<?t< Jn? 

(J"yp ·v ,t " ttc ) .i13 1100 

This is the principle which controls the proper i nterpre

taion of law and a r t . Great legal documents form the bas is 

for centuries of lawmaking by means of pr oper interpr etati on . 

Great a rt expresses principles at work in the life of the 

unit . The f'Unation of i nterpretaion is to unfold this 

rrineipl• and reveal the presence of i ts spirit throughout l i fe . 

Y/i thout this pr incipl e of i nterpretati on, no great document or 

work of a rt would outlive its immediate age and environment . 

Sach ~e would be forced to create all th1D8S anew and drop the 

ol d altogether. 

This is a universal i stic element of deep significance . 

The fo llowi ng statements di ffer in mode of expression 
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from this one above, but they lead to the same oonolu.sion: 

,Jtt 1•·,,on1 t1'7 o • o•i:>i 1nin 
'7y 1'7• on i=>•D'7 ,J-iol(? :>1n~i1 ,.,~ ~'71 

nt!in'7 '1::> tnn.i 1'7•i:>• Ji1 :ioK . • .,l(.,w• 
(J" y "ll ,1 "'0 ' 9 ,"l"~o) .J.,::>tU ru< 

1·1nnc- ,.,,~ :1·01i n"ltn '"IJi na'7 
11c-Jc1. n1nqa1 "1pnoo ,ti!yo ;oil(? it y 
(t"o si le., ~o) .n· ~·g• n:>~?o ,, • ., 

••• ni1n ?w nywe ·1 eo K?~ o?ty Jin K? 
n1i•:>yn ?::>ill:> n?tP.o •• ~n"ltn .,~ nytUe 

(n"op ·y l l(D) .c'ny!t? 

The heart that senses subtly will feel at once in this 

statement a great universal truth . The ar~ival at the truth 

depends in this instance on the interpretation which is placed 

on t.he word Tora.h as used in this text . 

A oarefu.l exami.nation will reveal that here Torah is not 

used as cognomen for any individual commandments nor for the 

sum total of commandments . Rere i t rather describes a 

principle of conduct which impells a man to exalted action. 

A man -- or a nation - - w.ho vows to subdue his life to the ru.le 

os such a principle may sin occasionally. He may fall away 

from his principle in moments of i gnorance, weariness, or 

despair . But it is not eueh sins which threaton the world 

with dest~ction. 

That state of mind which abandons altogether the principle 

of exalted action as the chief aim in human life -- this it is 

which constitutes the great sin . Such defection l eads the 

way to every sin which the human mind oan i magine and dxecute, 

and finally leads to utter degradation and ruin. 
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c't~! cite nwtyw nlT~c ') . 
i1~ ,,~~ tc?~ , .ten? n~ on! 1· ~ 
i~t c?tyn 1100 ~i ·tcc n,tn ?~N 

• C r"t!> ·y , ·l 1

e i"tto ) 

AB in the previous statement, here , too, "Torah" is 

used as a principle or spirit which governs the actions of 

a man . 

Thouah a man per1:orm all the mizvoth he might still fall 

far short of f'u.lf 1111n.g the whole Torah . Torah is more than 

the totality of mizvoth. 1lizvoth imply action -- Torah, the 

spirit with which the action is performed. The performance 

of the mizvah may induce greater or less transfiguration of 

the soul, according to the spiri t of love , reverenoe, or 

understandill8 with which it is performed. 

This principle is true thrOU8hout life . The degree of 

spiritual exaltation which accompanies the performance of a 

mizvah, a worthy action, is dependent on the degree of Torah 

with which the action is carried out. 

ni tn! 1·ptO)IL' J OtJ ,,l(,£1' Oi1',W!C 
on tc'71 p•! i100 Jii• ,cri on nt?•o1T 

(l " Dp ·y ,t"t<D) .J,~· i•! 

The universality of .t his statement i s self-evident . 

Self- motivat i ll8 action Ll a given f ield of endeavor usually 

strengthens the will and the desire for such action. Exercise 

in exalted action fort i fies t he will to pursue the course of 

such action. The reverse is also t rue. 
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'Ol"l.!3 .. 1 il"lTO 'iJ1 iJit<:l T! C' " 
••• t1 ' J Tno'n ilJinc; '1::> J'ini<? 

noJ.,t)o l' t.ct ilirn 'iJi ci~o t:l ~· .. ?Jt( 
j 'tt t .t i'?, n~yon!? tno:>ntl ~to? ,i:l'int<? 

(l ?p 11, t ::> e i 't(O) . n'?y t? 1'9"0to 

This thought i s common in literature , but none the less 

universalis tio. He who teaches or expounds adds to his 

learning from t he attempt to teach others. Limiting knowl edge 

to one 's-self limits the breadth of such knowledge. 

1 :n:IJ ••• O' CWi1 .. c~o ,, ..... it" lPil • • • 
• r~ytl il"l tn ? •JwJ ?tti~' ?~ Oil'l"! 

Cl"'P ·y ':>"g i"' tto) 

Our author uses the phrase i1"1Tn il~Y a number of tiraes 

i n his work. Used in this sense, Torah implies not merely 

a code of abstract ethical doc t rines, but includes also the 

idea of performance . Used in this manner, it embraces the 

connotations of both "mid.rash" and "ma.aseh" . 

God is a spiritual attribute which resides in the quality 

and character of performance. The descent of God e.moI}8 men 

is not occasioned by means of supernatural miracles . Each man 

possesses the power to evo~e the preseno~ of God by the 

spiritual quality of his conduct . 

This is a universal s t atement i mbued with deep mystio 

properties . 
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'1J! ,~,~· 7 t n nino ntpo n,tn ,,J, 
cn"p y ,n"• · ~ ,"t(u) . an-ntJci 10 n101po 

Nowhere does our author deride oeremony, but he realizes 

nevertheless that the nobility of spirit whioh accompanies 

any acti on a l one conta ins the power to purify the soul . 

Thia applies to all action among all people , and thus 

this statement assumes universality. 

--( 

1

i 
1

~ c>"nt' ) '' T' .,," i?oii 'Ht' J n 
tn.,1n1 o• iin ,,, n iin n" 1pn7 o1 ~ o~J 
i n~t in~ 7J7 a- oJn •i• on? 1n7 w· 1J 

•••• 1ni1 nJ o' iin ,,,n , ," 

The life of man includes manifold activities , -- the 

economic world in which he earns his sustenance, the world of 

friends, his wife , his children, his books, hie deepes t 

striv1Il8S. Out of them all there is usually an inner chamber 

of oha.mbere which con.fines the most precious interest of his 

life . To this chamber he subdues every other . 

This inner chamber affords him the fullest pleasure and 

happiness in the span of his li fe . and it is into this inner 

ob.amber that he flees when sorrows overtake him . Thereunto 

he retreats when he ie afflicted in soul; the spirit which 

permeates this chamber comforts and consoles him in moments 

of t ribulation. 

God, too , has an inner sanctuary within the Torah . Thia 

affirmation would commit our author to the principle that not 

all divisions of the Torah are equal in aanctity before God . 

~his is a statement of gre~t significance in all human life . 
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n t g t 9 ~ oi N " i 3 n N • n " ! , no '7 y 
• n'lfi ·'7 J' \7ty \l't(t , t1 • n 'li~t o• Dt7n 

CJ"• .. J i "Ko) .ono · i ~ ·niuon 1 ~' , ilitnJ 

The thought desoribed here is couched in inyatio form. 

Divinity is present within man, YUt potentially onl.y. 

God reveals Himself t o man onl.y then when man strives to 

embody t he spirit of God . The striving releases the divinity 

within him i nto a l iving creative foroe . 

Where there is no striving toward divinity , the divinity 

within man sinks int o a dormant state, and God "hides His Face 

f rom man . " 

i1°'1l0il JO }" '70JO oi tt • l3 C' J O l '7:> 
J °'l "No) .o'7t ~n '7~ n~ J'"lnn'7 n* spn wpJ o 

Torah here stands for those principles which enable 

mankind to progress. (See Page 34) . 

There are ages of progress when me..nkind struggles to live 

by the principles of Torah. There are periods, on the other 

hand, when men aband on these principles of noble a ction , and 

c;uide their lives by them no more . ~t such times decay sets 

in and men reoede int o degeneracy . It seems then ~hat an end 

must come to human progress. and the world must sink into ruin . 

li.lld ruined it would be were it not that men , at a given 

poi nt , reooil from tbe state of decay and atrug~le to return 

to Torah . 

This describes the rise e.nd fall of cultures . This 

statement above expresses a principle of wide human apr lication. 
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Folklore exp~esses the s oul of a people more deeply ~nd 

intimately than any other form of literature . It rises from 

the deepest chamber of the people's soul. He who desir es, then , 

to know the wor ld outlook of a peopl e must have recourse 

primarily to its folklore . From time to time gr eat i ndividual s 

may arise i n a nation who give expression to sublime t eachi ngs . 

These teachings may expr ess the essent i al spiri t of the people 

or they may not . The i nstrument by which "e measure whether 

or no the utte rances of individutls give expression to t ne will 

of t he p eopl e is ~he folklore of the people . I f his utterances 

expres s the spirit resident in the folklore of his people , he 

spe~ks fo~ the people . If not , he ~peaks as an individual . 

~lhe.t he says may, or may not , be noble , but he speaks =or 

himself, or at most for a superficial group withi n the body 

of t he people . 

The chief characteristic of Israel ' s fol~ore, the author 

of our midras~1 maintai m, is the sanctification of God . 

The principle indwelling withi n t h is mid.rash quoted her e 

applies to every nation and every religi ous group . and every 

race . 

I 
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•wty oy K'~ nff1pn? nntln '' l·~ 
( .. , 1 10Y , ,,t( O) • .,:l,J il"'tn 

It is noteworthy to remark th:3.t this statement says 

n,1n · ~ 1y which includes both l earning and acti on, both 

knowledge of t he good. and execution thereof, 

The spirit of divinity that resides in hwnan breast ce.n 

never f i nd r est nor be at eas e except i n that man who has 

attained to both knowledge of the good and execut i on thereof . 

1here are r are moments i n human life when men fe el this 

divine ease inhabiting them. 

Thia is a poetic utterance of r are ~uality . 

ill ~·t ?K , ~ ·!O i'l l ~p , .9 t ? • Dt( 
11 , 0~0 , n• nff!Dn •1 g? nJ10 - n i1 n 

( 
N H )1 

~ Y 9 , " • e i t< o ) • n, 1 n ;u J • tt t 

Truth cannot be determi ned by the acclaim of numbers , 

but rathe r by its own inherent properties . 1f one man stands 

against the judgment of the world , his judgment may be proven 

f alse and that of the world true , -- but not by reason of the 

numbers that stand opposed to him. vrnen the minority is in 

possession of the truth, this mi nority, however small i t may be , 

is more important to the welfare of humanity than however great 

a majority which is false . 

To the world today, the life of Pasteur is more important 

than the lives Jf all who opposed his d.iscoverieR which flooQed 

the world with truth . 

'.r:'his is a universalistic statement not diffi~ult of 

comprehension. 

• 
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J ' i t D" t , il i l n • , J 1 01 l< J l J ti " 
. t" ?V Jci••no 13" , 1•?9 J"K! 

1·i1 0 • 1 ,n, t n •i ::ii 01NJ 11 J"t< 
(l".,p t '"'? "'"t<c ) .t • ?y ,o,ono 11? ,t• ?y J't<3 

In this striking sta tement , nitn • i ::ii appears to 

denote a view of the world governed in righteousness . Such 

a view enables a man to accept the afflictions of life with 

faith and trust, and aids i n bringi ng about that state of 

resignation which may be mourn.1'\tl, but peacetul., too . at i ts 

core. The afflicted oan summor up an explanatio~ for his 

afflic tion , and this power of expla nation, or justii°ice.tion, 

i t i s above all that induces a state of mind gover!led by the 

spirit of resie nation. 

1/e f i nd sue!l a state of resignati on to affliction r esident 

with those who have e.cq_uired a ro\llld t;jd vi ew of life and the 

universe among whatever people or r eligion . Ee who has acquired 

e. principle by which to explain the vicissi tudes of life has 

acquired the power t o com.fort his brui sed heart in t i mes of 

affliction. This ability t o explain oircwnstanoes of misfor 

tune it is which er.ables man to strengt hen his soul with 

r esiene.tion . The man who has not attained to a rounded view 

of life cannot sat isfactorily expla i n th e afflicCs i on which 

over takes him, and therefore becomes ha.rd and bitter . 

T'nis principle of resignE..tion is true likewi se i n the life 

of a natior. . ;. nation whi ch h&.s developed a rounded view of 

life can explain to itself i ts misfor tunes and thus take comfort 

and. strength. The life of the nation is imperilled when 

confusion shatters its view of li f~ . The~ it can no longer 

• 
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explain mis~ortunes which strike at the r oot of its being . 

It becomes hard , bitter , cynica l in spirit and , if it does 

not recover a view of life Y<hich Vlill enable it to explain, 

or justify, its misfortunes satisfaceorily, it sinks into 

apathy and meets with ultimate d i sappearance . 

This principle is true in the lite of all movements as 

well as nat i ons and i ndividuals . I t covers mankind with its 

universality. 

1 Y~i1 1100 K7K t•?t<ll ?~i~• J'~ 
~" t 'no?on i1n c a<? , i11 y10n i1n o t<? t 

t • t< \? 11no ~" , pnin 11no t( ?t ei1i on i1no 
oi t< • 1J ni~v i1 no K7K - ,n1111 0 en? 

t,.Jn'1 K.,tP. Jilo in~ n•nt ,flt ?~t( :n Jil tu 
( t - t N '!t p • y , ,, • , t ,, ~ 0 ) • S1 CC' l 1 ' t p l . K 1 

This 1s a statement of great beauty . 

To the hasty , superficial eye, the message here seems 

to be tha t which the average preacher constantly professes 

from the pulpi t in pious and platitud.inou.s language: that 

su:fferil'.)8 is good for humanity . (Ergo ; Israel is delivered 

through suff~ring ) . The popular interpretation of suffering 

in this sense usually has in mind physical pain or affliction 

occasioned by external circumstances. External a.i'fliotion, 

it was belidved, purified the s oul . Fr om this belief grew up 

the multitude of flagellations which men afflicted themselves 

v•l th, believing tba t thereby they were redeem.iug the soul an<l 

assuri.ng purity to their spiritual life . I:f our author meant 

to eXI>ress this view he would have stated a commonplace which 

would not have been worthy of coti.ment . 

• 
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The ~uestion arises, What did our author mean by iy~i 

Did he mean to imply physical punishment? In Eebrew the word 

which denotes physical punishment is ' 1 l y • Lf he meant 

to imply afflicti on administered from without by external 

agents, he would have found a much better word in c • i 10•. 

Se uses neither• 119 nor D' i 1 o• , but iy~. The connotation 

of i v~ is mental and spiritual more than physical. A man 

who grapples in t he throes of spiritual str1J8gle would 

certainly suffer iy'lt , but not necessarily• t l y • Many men 

who pass th.rough per1ods of spiritual anguish may become 

broken physically and suffer physical pa.ins, but in such a case 

the firs t brings about the second, and not the second the first . 

That our author felt that his readers might mistake him 

is proved by his caref'U.l. attempt t o define iv~ by stipulating 

what it does not denote. By iy~ he did not denote 11!VW 

nor lack of sustenance, all of them 

afflictions that a~rike primarily at the body. Havill8 defined 

iv~ by stipulating that it is not physical punishment or 

affliction , ~ur author proceed.a to expl ain the meaning of iy~ 

1.napositive raa.nner . nt ?~K i'il Jii~ oiK 'lJ ni\7y i1no 

VD~l t?tp J'Kl t•iJn, ~ i1 p 1MN n•nt. 

In the light of this explanation. iy~ denotes that state 

of spiritual anguish which overcomes a man who ts possessed of 

a message a nd strives to elicit understanding ror bis message 

from those about hi m, but cannot break through the iron barrie~ 

that separ ates the minds of men from intimate eommu.nion with 

one another. 

• 
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Affliction endured fo r t he sake of no ideal is degrading 

and usually ha.rm:tu.l to the soul of man. Endured for the sake 

of an ideal, affliction may often ennoble . The struggle fo r 

the sake of the ideal purifies t he soul of man; the afflicti on 

i n i t self does nei t her purifyil>r elevate. 

To raise one's voice and pr oclaim a message which the 

world can seldom understand is disheartening . To s~fer 

slavery , exile , hUD8er for the sake of such a message may 

oft en strike even the brave heart with despair . Yet no group 

can exist except by living and proolaioing its message. Thia 

may bring it anguish , but this anguish of soul which lt is 

wil ling to endure marks t he desire of the people to live . 

ilhen weariness overtakes the group, and it rebels against 

t he burden of its anguish. it deRerts the messa ge whi ch i s 

the breath of its life -- and disappears. 

This prinoiple stated above in our mid.ra sh is a t work in 

both t he life of t he individual and soci e t y . I ts universality 

is clearly marked . 

-
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- "n r ~1n '1~ o t(i3 lyi3 o'g'ovn 
• •• n 1 ~· i10 • n J t('~ n1~1 n rl( -- ,-.J ii::> ' tc ) 
J • 1:u :in ll< t 1 t l' b' 150 npn ;i • n nyc iin 1 N 

( 1"op y t-: " ::>e i " t< OJ . 1 ! "l ' :o ;i •• i3 '? ~ 

The destruction of Jerusalem was bemoaned by the Jew 

of past generations not primarily for the physical blow thus 

dealt the people Israel. The land was not valued for its own 

sake. It was beloved because it proved t he means to build up 

a life in the patt ern of Israel ' s o~n spi ri t . When , therefore , 

exile s~ruck them with f atal blow , they wailed f or the spirit 

that was p1n1ng away for lack of a pr oper environmen t in which 

to labor and creat e. The destruction of the l and s truck at 

the spiritual creat ivity of Israel . The foundation was 

destroyed whi ch uphe l d the structure of Jewish lite . The 

miser y which this entailed sapped the spiri tual strength of 

the nation. 

There are certa i n blows in life which strike primarily at 

the physical well bei.ng of man , but by undermi ning his physioal 

state endall8er and undermine his spiritual strength. To a man 

whose life i s gr ounded pri.ma.rily 1n the realm of sp iri tual 

endeavor , such blows shatter his universe . The channel is 

destr oyed through which he may ~ttain hi s purposes i n t he 

matters of the mi:.id , and he suffers anguish which none except 

him oan feel a.nd under stand in their fulnes s . Tbe f aith of such 

a man totter s on t be verge of destruction. The agony he suf fers 

-
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turns his heart against the world, the forces of which have 

conspired to deal him. a crushing blow, a.nd he rises up in 

bitterness even against the spiritue.l powers within h im whi ch 

t i ll now have filled his life with joy and happi ness . 

Such a man was nee thoven. 

was altogether steeped in mus i c . 

Rere was a man whose lif e 

,a thout mu.sic the world was 

naught to h i m. life v1as a weary burden; with it , life was a 

BO!l6 of gl~ry. At the age of thirty t his man , to whom life 

was a l together a spiritual adventure, was struck with deafness . 

Deai'ness o! all blows l The whol e structure of music was 

erected on the foundation of the auditory sense, and this 

foundation crwnbled . To him the senses were 1mporta~t for the 

insight they afforded in to an in71 sible world of spiritual 

creation. And that s ense whic~ ai'forded the central support to 

music was suddenly withd.ra.wn. That channel suddenly shrunk 

and wasted away to nothingness . Then began a mi ghty struagle 

in the breast of Beethoven. Darkness and bitterness over

whelmed hl m, - - r age against the forces of the universe and 

the spirit of divinity within him. 

Like the atr\16gl e of the Jewish people , Beethoven, t he man , 

too, grappled with t he woe that encompassed hiln. 

Suoh a blow shatter s the man, or t he nation , of frail 

lnner strength. The Jacobs among men wres t l e with the woe , 

conquer i t , a.nd oome forth f'rom the battle, wounded e..nd beaten , 

but essenti all.y stronger than before . 

The fate desoribed in exoerpta from our midrash above 

overtake men the world over . ..,.nd the reaction of despair is -
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essent ially the same among all of t hem . Some are completely 

demoli shed , others turn such a defeat into Yi~tory . But in 

al.l the voice of divinity weeps, and raGe against the order 

ot the universe sweeps over them. 

Thia statements expressed in poetio lanauage are universal . 

' 1 9 '1 lp0 l l'i::ll t ii,Jt~'1 0• 1 0 t<t.' 1lil '~ 
(t Ho y l , -~o ) . n 1 ·~~ 

There are two Vlays i n which man lift up their faces to 

the good. There is t he individual whose native temperament 

is ess entially hopeful . The substanoe of his nature i s molded 

into a patter n of natural joy, peace , and serenity. To suah 

individuals great afflic t ion may come , yet neithe r affliction 

nor ago~ are able to sour or embitter the natural sweetness 

that res ides within the ir souls. And because of thi s serene 

and hopef'u.l texture of their soul.a, the light of godliness 

ever rests upon and illumines their features . A divine 

serenity gl ows within their eyes , and thes e attri butes l end 

a divinity of poise to the motion of their lives which men 

with embittered souls can never acquire . 

Such is one type of man which merits "the gl adness that 

transfig.ir.Js the face of man" . There is another type of soul 

altogether different in the substance of its texture from the 

f Lrst, yet i t , too, merits that gladness which transfi gures 

the face of man . This other so\:.l. f eels t he pangs of life 

keenly. Every shock , every blow shatters the walls of i ts 

• 
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defense and floods the i nner chamber s of i ts soul with 

streams of bi t terness. To such a soul life i & l:.ke a weary 

dream. I t beholds the failures of lif e, and t he agony whioh 

such failures bring , too clearly t o turn away its eyes in 

sereni t y. The pangs which permeat e every channel of life 

strike agai nst i ts sens itive tiss ues, unt il the soul t ku-obs 

wi th the fulness of "weltschmer z 11
• But t h is type of soul does 

not become sour with the bi t ternes s that fills i t . It does 

not possess t he tearless s ereni t y of t he f irst, but it pos&esses 

a sweetness of its own, a swee~ness that is sweetened vdth 

tears. It weeps over the pain that floods t he a ve nues of l ife , 

s.nd the tear s of its weeping sweeten its bi t t erness . Thia 

gentle weeping f ills i t wi th a sereni ty of i ts own , B.nd the 

gl ow of the Sheohina.h lights up i t s features, too, with the 

l i £ht of godliness . 

Great souls derive f r om thes e two types . One soul feels 

the pr es enc e of divinity so i ntimat ely that afflic ti ons 

cannot s our it . The other soul fee l s the bi t~erness of the 

affliction above all , but the gr eatness of i t s anguisn draws 

unto its being a vision of a world which has overcome such 

an6-uish . Because o~ this vision within its soul i t weeps 

over tne ~resent state . Eu~ thE.t iuner yearning toward that 

s tE..te of d i vine sereni t y sweetens the texture o_ i ts .;pirit . 

ssentidly, there::ore J both lii't up t .ieir f'e.ces t o the vision 

vf ...,ood!'less, ...J1d thus both bec ome .:-ecep t ive to t.1e .;l o\': of the 

3'1th.echincll . 
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_he greatest of art usually possesses either of these 

types of gladness . Rare is it that art can reach tue he i ghts 

of the greatest which possesses neither of these characteri stics. 

Dreiser, the American novelist, may be ta.keL as a case in p~int . 

_Us first work , "Sis ter Carrie , n has been called by most 

critics his great est work . This work belongs in the second 

category as explained above. In Sister Carrie there is the 

sound of gent le weeping and the color of a great vision , 

vtnich other novels by this author lack i n sufficient :iuantity. 

His other works a re markei oy strength , but they lack this 

other requisite resinins in hi s first • 

.b. survey of the greatest world ' s literature wil l find 

them Qivided between these two categor les . 

:he wri ter of this paper bas interpreted the declar ation 

from our midr9.sb given above more liberally than other excerpts . 

rba. t i t is a striking piece of poetry must be admitted . ::he 

prinoiple that i t enunc iates is profound . The write r has 

interpreted it in the light of h is own tb1nking . 
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Chapter III 

Some Unive rsalis tio Elements in 

Tanna Debe Eliyahu 



Chapter :III 

In disou.ssing the u niversalistic elements in Tanna 

debe Eliya.hu from an objective point Of view, i t must be 

stated that not all the elements in this midrashic book 

which could be inal.uded under such e. title can be quoted 

here . We shall proceed, however, to make a study of the 

most salient universalistic elements expressed in Tanna 

de be Eliyahu. These elements, clear and certain in th eir 

expression , will g ive u.e the basic view with wh ich ~be author 

of Te.n.na. de be Eliyahu looked upon life and the world at 

l a rge . From them we shall be a ble tx> concl~e essentially 

how the author of this book looked upon the world , wba. t he 

thought of the re la ti on the. t exists or should exist amOD.8 

all the creatures that inhabit it end every livill6 fo rm that 

resides and grows therein. 

In af'certaining the world-view of the e.uthor of Ta.nm 

debe Eliyahu, we must :first of e.11 turn t o the God concept 

held by him . How QOes he conceive God? Especially, how does 

he conoe1ve the relation of God to the universe e.nd e.ll that 

inhabits 1 t? The answer to this question is perhaps the mst 

important aspect of any world - Vie w. .J.l other angles of a 

world - Vi ew are essent ially basui upon this one . rhe wor ld 

view of a man usuall y fl ows forth f r om the God idea which be 

holds. It is essent ial, therefore , to know what i s the God 



conoept v.hich the auttlor of Tanna debe Eliya.l:l\ •. holds , for the 

breadth of his God oom ept must neoessar ily i nfluence every 

other View of his on the moral ard.er of the universe . 

God. Concept 

The au tilar af Tanna de be Eliyahu says: 

O 'J~ 1ft"'h Ol'> .:> : i';> ~1>..C .,l..,J.) Jl,,._ Jl 7.Y-, '::> tr'':J;>:t 

f ,:i I -, :l)I (:JI , ":'1"11< /' .l f "-'' ,1( J' :J ·I , 4>~ , "', f .1 ·I 'ti 

( - - ' 'h :;... , 1'• ?~-i~x b\ . ;:l; ;s.:i. ~ --'.l"' - ,-,T1~ t1 ..U)J 
;:_,. .qJ/. ...... ·~ ~ ~ -. '/ 

,," 
f :l. :Jb~ 

. ,-,n >,>VJ 

In this passage the mid.rash under our consideration represent s 

a. view of God Who stands without favoritism to any gr oup abov e 

any other gr oup or t a any indiv idual. over anothe r. God here 

is represented as a univer sal God Who recognizes no national 

boundaries. He= out absolute r 18hteousness to all nations , 

I lit t1l ~1',~' , . ,, .,. r"" 1 l i srae e or gen e ,-- ~ ~ ~ erae s 

not fav ored more tha n any othe r nati on . In the eyes of the 

author of th is book, every na ti.on, every gentile sta.ms 

equally with Israel before God . None i s h igher, and none is 

lower. Because a. man is born of Jewis h parentage doe s not 

give him priority over others in the sight ot God. 

The nations of the v~rl.d, Israel i ncluded . stand eq_ua l 

befor e God . But not only nat i ons, even 1.ruUv iduals aan claim 

no specia l ta.Yoritism before the throne of God . Beoause a 

human being id bcr n of the male sex does not g:1 ve b.i m a 

superiority i n the eyes of God over another individual born 

of the female sex. No man ca.n claim more Justice for h i ms elf 
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before God by reason of his being IIBle and not female . 

The mere accident of birth does not give o::ie individual 

t he right to demand superior favors over another 

individual -- at least before the Ultimate Throne of 

Justice . Vlhen we consider the tine in which Tanna 

de be Eliyahu was undoubtedly composed, we must be 

f orced to the admission that this decision of its author 

is a decision of far- reach i ng import even for the age 

in which we l i Te to d.ay . 

But not only do all stand e qual hefore God ' s Throne 

of JuPtice . F:very individual is rewarded according t o 

his merit . No tl6n can claim merit before God merely by 

reason of the fact that he is a Jew. No man m::.y claim 

merit before God by reason of his beine ma.le and not 

f emale . No nation has a. rie n t to demand special con sid

eration merely becaus e it i s called by a sacred nem~ . 

The sanctity of deed alone must be the deciding factor . 

,.,-r;s.:J. ,1 1.) UJ- - ilt:r~ ;ll!IJ> The mn w:tio carries out~ 

"mi tzvah" will be rewarded before God ace ardi ngly . lio 

other e Ate inal or acc i d ent al circumstanc e can decide the 

bale.nee of Divine Justice . J ew or gentile, man or woman , 

all must suomi t th e cla im f or divine reward to the scale of 

• 
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one absolute standard of universal justice a.rut righ teousness . 

rnJA ~"°" goes back to the phrase a 'JS> A ,_.m and th us 

deoisi vely affirms t he absolute impart 1a lity of God's judgment 
L{__ 

unto all mankinu• 

It is worthwhile to note in passing that the au th or of 

tn is mid.rash attributes this principle <Yf di vine impartiality 

to ~oses . Re believed that at the very beginni ng , Judaism 

commenced with the univer sal God concept of absolute justice 

and righteousness • 

.tillotber statement bri nes out the great truth of the 

i mmanenc e of God with in ma.n . It reads as follows: 

r2 "T~)/ f'::l. .tl_,~ r~' "'',. r::i.. . ~,~· r:i.• "" r1 ... 
• l· ';> JJ ;n i"" "'1 ·1"> il rn, 1 ::l , ;1 ""iv ~ ~JI,!) • t>> :> :> il - ,;Jn!>~ 

(n 'f.l v . 'S '!> ;Y?t t>) 

It is, indeed, somewhat difficult to ascertain ex.&;ctly what 

the author meant by ~~;>'it '"., , but whatever its exact 

import in the mind of the E;.uthor, we me.y be sure that .. .,ilt, n11 

is the essential attribute of God. This attribute the author 

ascri bee as dwell11l6 wi thin the bee.rt of all mer. , without 

any distinction of r~ce or natione.lity, ani -1.ao , as pointed 

out above, this attribute is attributed to all classes of 

men irrespective of sex or social status . ~ue accidental 

circumstance of birth or nationality alone cannot influence 

the degree +~ \Tht.ch the spirit o"f God asserts itself within 

tne heart of man. ThiE property J too, is determined accordine 

to the divinity of act. i on,- ''\&Jf))'-'> ~:Jll '~ ~.l,"l. In t Lis 

-
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concept of our author on the immanence of God d.,-.relling 

wi til.in man, we undoubtedly hear an echo of tlle same di vine 

truth .... s uttered lOD8 ago by the great literary prophets 

of Israel . 

The gr eat literary prophets of Israel, in their concept 

ot God as a universal God of absolute Just i ce and righteous

ness to all men, have always ascribed the attribute or 

peace to God , that is, tbe.t God opposes all warfare axxl stands 

fo r peaoe among the nations of the \70rld. This truth the 
. 

author of our Tanna debe Eliya.hu well expresses in the 

following words: 
, ~ /' 1" n JI"' Jl , 'U,1 •.:>)l~/3 ••. ~ D I'>-., ;J "11JJ •.. 1"1 ":lj>il "- D ~~ 

··· '~>IJ.J •;c .:i ~:> OY ,. . px.:J."-' _pfJ1"-> u•y~llJ.l O'l~"' ;><lit)// JIDJ1,f) 
() ·~,,> )J , ~ ~~ ,~ - , '1,:i( ¢) . a>•>--' X"'\.l ~ r .,, •tUJJ.b ~;:, O)ll 

This declarat i on of peace Liven here is not attrilruted 

to any group of na.tions , but embraces in its utterance all 

the m tions of the world without exception . ...ll!Jtcih O'JJ~W 

is a Hebrew idiomatic expression including every nation . 

But this statement does not atop with peace which may 

exist among nations . It seems to go a step :further . It 

says a'>1µ '~'.l ~~ DJI , tbs. t is , peace among all 

i ndividui...ls who are born into the world. 1/e know that 

while peaoe tnay exist among na. tions, yet within the nations 

themselves may exi st virulent str ife among individuals . In 

-
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the eyes of the author of this midrashio work , ~TOd s t rives 

for pe&.ce even among these individuals as aiMng the nati ons 

which comprise th.em. One of the eternal strivings of God , 

t hen, is makine peace both among nations and individuals . 

But this striving of God for p eaoe does not stop with 

humankind . Fr om the statement t·r• '4'Jf.D :...> o J> i t seems tba t 

undoubtedly t he euthor of Tanna debe Eliyahu conceives of 

God as striVi ng f or the pea oe ot the whole cosmio creati on . 

For we know that even as ther e ex i sts strife and war amona 

men , so th ere exists stru,ggle and strife i n the uni ver se at 

large , as for instance , as science points out , the consta.n:; 

war that exists in the realm of the plent creation . There 

an unceasing s~ruggle for erist e noc takes place . This 

desire of God fo r cosmic peace is a desire ever clos e to 

the Spiri t of God • T'ni s is clearly apparent from the simile 

,..J'l"1~il • ;> )i 4?1.) t :t who s tand eternall y before God . 

Thi s indeed is a far flung un1versa..listio concept of 

the relation of God toward the peace of the uni verse. 

i..notbe r univer salistic element in the God concept o: 

the au tbor of Tanna. debe Eliyahu we find ill the statement: 
? I y :J) • ;t ./'\ il ;J:l I a '1 X.:J - :l "~;>i1 ~ ~ ,. .,. ,, "'JIJ):.1 ~.ni> 'I a TX , ,.,..,, • 

"Tni"f "Tni3< ~:> JJl>"!JI t"'T ·~ "JnM Tn1< ~.:> JJ !Jf>1>~ , a ·,1 ·..1~11 a 'D""il 
, ( A •p 'JJ , n•> '~ ,'l .. ,Jtb). fl•..l 0 ' 110.I> 

This statement speaks of the providence of God as 

manifested throughout all oree..~ on . God guides a.nd watches 
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every orea ture in the world 1 and. gives every living 

'thing its needs . ill depend upon God for their 

suatenanoe, and the soul of ever y living thing is 

entrusted in Ria Hand. In this expression of the 

providence of God we find no predilection for any one 

1>eople above another, and no distinction is drawn 

between one l1Vill8 creature and. another . The providence 

of ~od as put forth in this statement is not a providence 

l i mited to man alone , but a concept wh.ioh embraces the 

whole universe. This is indeed a cosmic concept of 

the providence of God. 

Reward am .Punishment 

Above (page 22) we have already hinteQ at the 

principle of reward and punishment which God metes out 

equally to all men irrespective of nationality. There, 

however, the author of Tanna debe Eliyahu touches on 

t his principle casually in connection with other 

attri but cs of God . Elsewhere in his work the author 

takes up the problem of reward am punishment and expla i ns 

hie concept of this princ i ple more clearly and explicitly. 

Touching his view of this problem, the author of this 

book says : 
lhX f ;nJ< ~.> I , ~"l1" ::> ~· I( 

• 
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Here is an explicit declaration tbat God draws 

no differenoe& between individuals, that he recognizes 

no favorites, but that he rewards and punishes every 

man aooording to his deeds , That ou.r author altogether 

assents to this view of reward a.Di punishment is 

emphatically made evident from tD3 decisive manner in 

vmich he phrased this statement . He commences it by 

blessing God Who ordained this principle of impartial 

reward and punishment unto all men. 

There is still another statement of ou.r author 

which tells us pl ainly that God measures out reward and 

punishment to all men equally accord.in& to the individual 

merits of every one: 
,7 CllJJ 7~ yr>~ O"T.:t l J ;Ufe> f•-, JJ '.ft<>..lf' 7~ 1 .111..n ;Jw)I 1'3 ] ' 4>!:> "">'7 

. • 1:i 1&0 r•>v 'JlCJf 7~1 •lH.n 

I
.:> :.;1:.~ 01/lf ; ,7.J)'f.) !•~JI '../\(J.Jf' F' ' ilJI) ;1~>) ] :l _:y'::>!il lt TI 

(l .. <.!>p :it , '~ ' !> "l'~t>) .;1.JJ'T.l l·'>u !.J<lt.Jf' l:Jf ;tY' ,1"'JJ 

Surely the word ~~t..n cannot here mean the Pentateuch , 

From the context 'iTllfl ;>UIJJ here cannot refer to any object 

but good comuct. ·.vithout this connotation, t he phrase 

would be altogether obscure and meaningless . Thus we 

find that here a.lso is declared that every generation and 

every individual, .rrespective of creed affiliation or 

national lines , receive their reward meted out on a 

universal basis of right conduct . 

• 
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attackin& the problem of reward and pll!lisument 

trom an angle olose to that of the previoUb statement , 

the foll.owing two declarations, similar 1n text , appear 

in different secti ons of Tanna debe Eliyahu: 
,YT 1l ::t / ::> I • .:,.. " n ,.,.., > .11 ,7:l / n I • ;:l l" ' .,, ~.,, J1 ' :J 1' /.' <;a..J>) .n 

. ..J) fll/)(.:] 1,:i . ~;4 ..,.,, ·:i r:i, fff)j l(,., .fllnb"-'ll >..l.:i :.n,l;JU fl, .. ,.,., 
( 7 "!:3p lJ , '} ' !) ,,.,.'(O) 

,17P .:J /3' ,~'·n 'T' >v ~tnt '=>'1' 'T' <;.µ J>f:>'t' /''>;?~.)13 
• ,../' I '-l f}(~ f '..l I ~;t'l "1'.:1 f'.:l ,"lfl 1 X ,'l --';ffl r:J44113 ~:::i. ~ J)X)'il 

(" .t> JI , ,. trL!) ,.~ I 1 "x6) 

The declarati on stated oer e is so clearly, yet 

suocintly expressed, that its universality is altogether 

self- evident . The universality is en.forced by a double 

emphasis , and there can be no mistaking the intent of 

the author of Tanna. debe Eliyahu 

A last passage emphasizing the principle of r eward 

and punishment in i ts universal application is expressed 

a.a follows : , .:>"' J • ,>t'l• ~/ f •.1r1e':> ot;>\&..o"- /'lf,1 7n:l at;>o,1 711:i 

(t.!> ~ P , J"• '~ 1 l"xb).~l"1fl)I~ 1> .Jt .r.:> " f r'fl 111',? O~ tµ..l JlX.l ]17 

There 1 s no reason to assume here th.:. t the wor ds 

(',c,•'>I (•~iltl<';. refer only to Israel 1.n.a.amuch as there a.re 

no phrases limitinc; t his statement to a particular group. 

It assuredly seems to refer to all whose hearts are 

wrapped in love of God, and declares that all such 

individu.e.ls are equally rewarded. They receive their 

reward in this world and store up the essential part of 

such reward for the wor ld to come . • 
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In all th e statements considered above unQt;r the 

topic, Reward and Punishment, we find two universalis tio 

concepts prevaili ng. First, every people equall y i3 

included in the sweep of this general ooneept or reward 

and punishment . None are ex.empt and none are favored. 

Secondly , every individual and ever y peopl e is rewarded 

on the basis of its merit and punished on the basis 

of demerit . The deeds committed are the essential 

criter ion b y which Jud8ment is executed . The universality 

and imparti ality of reward and punishment before God are 

stressed above all by the author of Tanna debe Eliyahu. 

Repentenoe 

The re are severa.l passages which show the att itude 

thn. t our author ascribes to the relation or God toward 

the penit ent . The following passage no doubt expresses 

the und~rlying prino iple of this attitude of God: 

11ffl' I /tP ;i~.u n> tf'I t~n ;>~j/J)~ I t JJ /') • :JIJ ,., l'C,., D -P .< ~'TJ • 1$. 'J>K 

oA t . • 1.111lfft ~ 1'>:ip1' ' Q 'lln, :i. tl':J JI 'J l'C : ,1 "~p,1 1 '->"'° ,,u.f~.11 :J~'t 
i1":l )il 1r.:>f " ,,·u.t .u.Jt if"')l ' I "t lfn ' f ,7)~/l •p~~ 7,n•1 o1t11 ~fl':ls>' 

r~ 4 'laf' ,..)/ I'£..!) ,.~ ,t•!( c:» .f 'JlfJ fl}J ~..:> >JI t ~ ~nt~ :Jf{ ' '1'
1 

It cannot be but the. t the \'oO rd D ~K in this 

passage is to be translated as Man, th e inclusive t erm 

for the species of huma.n.kind. \le find here that God 
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yearns for the repentence of all men. Even when Man 

cur ses God , even then God i s des irous of Ue.n ' s 

return unto Him, and i s willing to forgive 1n me r cy 

every bl asphemy against Hi mself. 

A simi lar at t i tude we find in the follov;ing s t a te-

This needs no separate discuss ion . The wor ds :l~fl:IR ;>qJJ 

are not l imi t ed to the penitent of any one particular 

nation , but i nclude the penitent CJf the \~orld at lar ge . 

The following statement compares th e forgiveness of 

God am the fo r giveness of mn : 

If ~,.A.., [!cl /n~r /,I) 7 f!.11 - - ,.., • .,." .Ptr ,,,. • .,,,,,, .,e1r ,,,o:Jlc 

~ _5u.v t 'J'li)-y/. / • ff ~.,j.., 1;, ""''' ,)';wl.) p~lc j?> 1r fo;i,. e ?r 
r (. ... .,.. 1r " , 1r .fr-;. ? ~ c,Jf• ..r -=> j'IV c;, 

l j l f' ,ofc , :Ja>f -;)')•? ">"" -,;> /r P ? k fc fic ,,:> '..J'ft '.JI~ (" ~/. 
'J'' ~ /I•:>' , 'iJ?ta.,. .. tf ;.r"' -"'"".,,. :J1c. ,.,j) ;,,./b. ,,e1r 1 ,~ 

. f'..l''-11-Y ...,.JI "' 1 f1'i)fc ., :J f_j y tc /''' ;?1" tU " lf~tk 
(no ,.r , /~ ~ 7"fco) 

~!ere we behold es sent ie.lly the se.me principle 

ex?ressed as above with this f urther stress, that the 

foreive~P.ss of God is abs ol u te unt o e.11 mankind, e.nd it 

is altogether different fr0m the lic.ited and partial 

forg ivetl~ss Jf mn. 
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In a further passage we read as follows: 
( - J ,11>'> IV ;,::uc.J7.J. '.J'r> .'.l r.:> , a~tJJ ~'l.J ljt:J..-, : /'J ~r L'Tl-r '">nx 

L .,· _, ,,,, ... r? 0 ~JI ';:> a •JI >Ar > ;1 ft I'< ,7 :J !:-'? .u '7 :> , 7 :it:>~ 
• Qi1? 1 f.> <'...J17 I r~ t • 

. ,1\UjJ\LJ /f ':::l I 1f.D(1 7.:J. 7 =1~~ ,7-Uj1 \b ~,Jf7\LJ ' 7';>.):) 7 f 7 t?fJ 

11~icvJ> o,.n•cvµ ax a..11x 7x , ;1~ ,.,,n:z Lntr< 'fl>::J.1 > f1::/.lw.n 
1 

( ' } 'JI r '.:J. "p , 1'?f l,) · O::>J7~ $. .. ~_,JA ..J~ 

Here we find th e author expressins the prayer 

that even as God. forgave David his grievous sin, 

(probably referrins to Javid ' s sin vnth Bath Sheba) , 

so does David p r ay that God fo r g ive all the wicked of 

the world i rrespective of their national boundaries. 

The word. a 'JJC,1 we must interpret to incl ud.e the 

wicked of the world at large . 

A. final passage strikes the climax concerni ng the 

rele.tion of God to the penitent: 
;in~ 7?/.>,? .) P.:l .l.O'..O 1.J 'A. 7'r~t';>ll ,ll Dilt"r~ i'., 
;,U"1 'ax '?.:ix . i!:ft""fl if.UJJ ""~"' / .Tl't:l. , 0 •11n,. o · ?:zT 

r,,, ,..~ -,"~t>) _,..:z ,. >;) «;. a':>1,11 't>'r::l:l ~,,..., '1.1 J1J~I f1:Jl"->Jl 
, (t '' £9 ')I 

Here we find that the true penitent is g iven a 

place e~ual witil tha t of the righteous of tbe world. 

AS a'?l)J '/>'~ , unto whom the penitent i s likened, 

embraces tile righteous of the entire world irrespecti ve 

of all national divisions , so we may deduce that the 

penitent , too, inoludes all ~n who strive to rise from 

sin tu ~cyentence . 
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In all these passages we find that t:1e ... 'elation 

of God to the pe nitent is universali stic , there being 

no difference before God between the penitents of one 

people and t hose of another . Furthermore, we f i nd 

that God forgives all s in no matter agai nst \'lhom 

committed , for a ll are e~ual in the sight of God. 

This, i ndeed, is a universalistic concept concerning 

t he att i rude of God toward the penitent . 

Universa listic Attitude toward 

the Torah 

There are statements in our midrash of Tanna. debe 

Eliyahu which clearly indicat e a par ticularis tic attitude 

toward the Torah, that is, that Torah was meant only for 

Israel. There are also statements regardi ng Torah which 

a r e not par ticular1s1to, but neither are they broadly 

universa listic . But there a re, however, seve1-al declara-

tions which explici t ly give a definitior of Torah of a 

broad universalism. 

One passage reads: 

1/'0 o 1 "1 :1/Jb >~i.v• f;t(:S•~ ? ll a '>1JJi1 >('l~J"' of·n 

· · . i)l'f>.J. p c'i '>I f't1J4;>f r1Jl lX ~~ >.v ,?1ffl17 fl l< t?"-:ip-;r 
( r"i ":sp )! , ~ ,,., , !::> , } ,,.('( <::,) 
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This clearly indicates that in the e.ie s of God 

the Torah could have been given to any nation in the 

world . It was not particularly set apart for Isr ael 

alone. The fact that Israel alone received the Tor ah 

is due to the ver y obvious reason , as stated in this 

passage , that the other nations refused to acoept .it . 

Ho~ever, Israel did not r eceiv e the Torah because of 

original favoritism by God for I srael above the rest of 

the nations . 

Here we find the revealing statement that \Vere the 

nations of the world to rec ogni ze the inner spirit of 

the Torah, they , too , would love God just as deeply as 

Isr ael, whether this love br ought them good or evil . 

It follows, therefore, that the self-sacrifice of 

Israel fO!' the sake of God does not constitute an 

attribute particular to Israel . Any other people would 

have o::fered itself on t he ea.me altar of sacrifice for 

God as Israel had it sunk i tself as deepl y as Israel i nto 

the inner spirit of the Torah . Thus we see from this 

passage that essentially Israel stands on the same pl ane 

with all the other nations of the world before God . 

• 
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In a final statement we find the f ollowing 

significant enunoiation: 

,i•i7 

t,1' 
(u:> y p 

::> • ,"'1":::lf'il ~ f.J1)J"T.:t ,1_n 1 ;>"7 ;11t.i>n~ 

~if.nil .fl)( r"?.:1.p'f 1;4t:t. ' ~ ...nr::>>D·f anti( 

)J / "l '!>, ~'-" ¢) . o ',>;,'?1JJ ~~!J ',>/ oC,,1µ ~ 

iU> '•"> :1~ 
>> "-> I ffl),rT:;:J.. 

a ·»'?I a •'n I 

From this we l earn that originally God did no t 

p r edest ine Israel alone to be an eter nal people. All 

nati ons could become 1mmortal like unto Israe l in the 

eyes Of God had 'they but a ccepted the Tor ah . Henoe it 

follows that the eternity of Israel is not a characteristic 

possessed only by Israe l . Every nation possesses before 

God the sane capacity fo r eternal life. The matter of 

eternity l ies within the power of all the nations . God 

is desirous of crowning all with the crown of eternity, 

would the na tions t hemsel ves but give the signal of ass ent. 

These statements surely present to us a f ar- f lung 

and startliD.8 uni versa.liam with r egard to the Torah, 

and emphasize the truth that the Torah was not meant by 

God t o be tbe particular possession of Isr ael, but that 

a.11 nati ons could acquire it did they desire to do so . 

-
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Human Condu.ot 

From t he beginning of the rise of natiom, a 

dis tinetion has always been drawn between the comuct 

whieh the 1m1 vi du.al employed to those of his own nation 

and that which be employed to men of other nations . The 

bo!'.d. of cond. uct between man am man has usually been 

limited to the imividuals of one's own group. It 

usually di d not exteal to the imividual.s of other 

groups. Thus History tells us t ba.t a Roman was not 

oblige~Jhis oode of conduct to behave to an individual 

of another state in the manner which he did to another 

Rom:i. Human oonduet has ever been determined by 

nat ional and reli8ious affiliationsj it was rarely given 

a universalistic basis. It is therefore of val ue to note 

the att i tude of the author of the Tanna debe Eliyahu 

toward human condueu . There are passages in this work 

which point out that our author , t.oo, based the relations 

of man to men upon na. ti on.al and rel 1g1 ous gr ounds, drawing 

dist inc t i ons between Israel and other na.i.i ons . The re are , 

howeve~, several decla rations concerning human conduct 

which overtly illustrate that the author emphasised ~he 

universalistic basis as being essenti al fo r human conduct. 
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a basis which recogni zes no 11Ma of demarcl. t i on 

between nations and ciasaes of society, Jut which 

est ablishes one prino 1ple of human oondu.o t rar all. 

men. 

Thus one passage r eads : 

. ,1)1 "1• .l an JJ' ; it:J.'"'' ~ 7 ' o n , f.J.J ·:i~ .7.itJ o -,x I< ,.., , o ~' .1.1 ~ 

b _p';> U. f ~1 0 JJI 1 f.,lVI QJJf f ' ~(IC 0 JI/ f 'ni'< 0 µ D f > °"' ,7..3,"">J)/ 

a 'f1J>..:) DTI( ~~ oy rS·~,ttf , ~tUD i7..f.>>~ t.:t"l D!JI ,..,.,,_ 

-- - - (T•1-:J 'µ , fl,,,.,. ;t;:J _ "l".1'b) 

The words surel y 

denot e tlnt the author of Tanna de be Eliyahu decands 

of man that he extend these s ocial decenci es and 

obl1~tions stated in the passage to every hwm.n being 

regardl ess of his nati onal, r elig i ous , or social status. 

A B1Il8le oode of social duties is presented i n thi s 

passage, a co de founded upon a uni versalistic basis 

whe r e no dis t i nctions gr owing out of particulariatio 

world views are i n any way r ecognized. 

Another eta t emen t r eads in s i milar manner : 

::J ' t1.>.DI f'!:'~ 71 1'.,Jp.DI , ,-,~.., · ~ onll DTX fl' i> ' a~,,., ~ 
'1 ' ln QJJI 1.l."l a)ll tJ:Jl< ilJll f•:Zlt OJI ot>v- ;>::nPI , ann 

~f,1('f ;r~µ.J>';>f.) ..Jfi11f ff,?'"-' 1 7.:> '/,/ iJJI l ~'M , f '4LJ. 
(~ ''J f )I J'">' o) •,. .,..Ill' l::J. a ~ JJ >..:l. 1-,.P ' 'I.> ' ' ~ ;, c.0 ~ >J:> 
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111 th the e:xcept i on of a few words ~his passage 

i s like i u text to the statement given above. It is 

therefore likewise equal i n its demands for a ~iversalis

tio governing hwnan conduct. Here , too , we .find that 

the social obl igations be extended to all men ali ke, that 

is, that every man oonduct h imself toward mankir:d at 

large with the same principles of ethical conduct . The 

wards 'I A QJI r~•!>X only reemphasize the 

uni versalism ?ihich must prevail human conduct. In g1 v ing 

the reason why such a broad principle of human cond.uot 

should pr evail amone; men in human life , the author points 

out that it is desired by God as expressed in the words 

_ ;'\ ))Ul~~ .llillf ~i>·~ 'Y-l This phrase makes it quite 

clear th.at God does not desire that m.n draw distinctions 

in his eth i cal relati ons with his fel l owmen of vbatever 

nation , cre ed or alass they may bea pert. 

A like passage reads: 
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In this passage the attribute of hUir.ili~y is 

particularly emphasized. One is to aet hwnbly to all 

men irrespective of their social status and their 

national and religious affiliations . Here , too , in 

giving tbe reason why humility should be practiced to 

all men alike , the author of Tanna debe Eliyahu makes 

it elear that God desires it of man as expressed in the 

words 

Another uni ve rsalistic truth concerning human 

ccmuct grows out of the following incident related by 

the author of the Tanna debe Eli yahu: 

D ' ") l ::l ,1JJ.l."t"I '1,1~ ~1::>1.l~ 1A .1 '·1 ,14//)Jf.l , '.:l "J : •) 7 1lX 

iVV< ,, : •> "tlllt/ ,,?)n..o !>JJ ;J:Jnn ~~ fl';J.::l ' ~ !JHT /:J / a''l.f.lJl ~~ 
'..ft~I,._,"' 1'ftr.l •.'~ "1 71.1.J .nf4"'1 ;n.o ~JI µ Tl• D'l3 "'1. -,~ p•,1>~t 

Jl fV ,l);? Jt:t !..f\ ::,...:JJ /2 '!.? -in,Jt> • /''lb..ll ~o.L> f';t t:i ~"' /'-'1 ?l>n , r> 
!Jl..., ::> Jl 4f.I a Ip l:J,;:,. I . fl ru ,-, ' , /./:)"" ~"' "t (µI. ' .:J r~ ~,., p~ I 

. I~ 7':>;tl /..o wa J.b"'.J' T~;J µ JpJ • ''~~ D ' 1» .J),) 

' 7.tn J7,Y. 1-:l f "- )Jfl ,,.>. ; lDl/J< :,..fn::l'7 _, :J ~ : I ~ 'Jl1 fl,tf 

'lin :J ~,,-., ,..,,, J''n"I T'nf"::l • ..,,-, 7)J'1 (t-"•,C"• t.-'? 'I) 

. '?t.J 'IAil ~A VI Jl>.b > c>l '7 

Ir~ this story the e.u thor ot our oork goes beyond 

me re social obligations, duties and decencies; here the 

law coneerning robbery is not limited to the indivinuals 

of any one group . It is declared 1.inlaw:ful to commit 
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robbery again.st any man no nstter whether he be Jew or 

Gentile . The argume~t which the author presents for h i s 

conclusion co~cernicg robbery i s perhaps more s i gnificant 

i n our discussion of universalistic el ements in Tanna 

debe Eliya.hu. The auther seems to take the term 7ss1 
to apply to a gent ile, and the tenn r I}('( to a Jew, 

and argues that 7 >Jl is like 1 '11X and f'OX lik e 7 JJ'l 

This surely proves tha t in the eyes of the au thor, bo th 

Jew and Gentile stand equally on the same pedestal. They 

are l ike friends and br others to each other. Surely we 

can find no broader universalisti c outlook. 

Another passage reads : 

, ., )il r ' ~,.\''")~ '~ -- ~"";7 1~ (.ll.$11 D'"" F'().,, 
( f-l

1>p 1' , f1 ":> 'b , , " ;tt 6) . f> t \b :::J. \J.J Dir'< >.::,/.) ff. 'P,>t I 

This statement i s s i mile. r in thou8h t to the passage 

given :previous l y. It likewise poi nts out that the law 

against robber y is universalistic i n t hat it i s forbidden 

to rob both f rom Jew and Gentlle . llere, however , the 

author emphasizes that no distincti on i ~ t o be drawn 

between classes in society l ikewis e , as the vzord.s 

a..,,. ~~'° f!> • ~ f impl y . 
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The Righteous and the Vic!' ld 

to Come 

A passage reads: 

a SfJJ 'r) '7 ~I ';>r7 ti,., "" ) 7 f.> 'ii _,, I ~ .l ;z (£.I > ,1'' '1/>1..., T'.n JI 
,,,,,~, 

. QJ?/I( !J ~ I 07( "'/ \L,.1. Qfl,)( I' :J .:J. .' (' ';>,., ( 'J /)? f':JfiJ/' 

1 , ::> " f nu. r-.. f ..., ..l nD \[,, ,? !)f• /:) f ,.-,:::i.1~ ,7 ..JJ,J( o 7.:it ~ \P-1 
. I ..... f I J~ I , 

/'~ >.:i~ .,..11-in~ r1~ ;?• ~µ ~«L..1 > cup~' ,1•~f' ,?_J• cv 

. q 1.nS11 'r->~ JJ ~f a~ fJJ~ ;,>"_,,/.:> •? a.nx · / ;) Ofllt' 

( ,>( ':J ").1 ,.. ,., 'p , .., ,,~ 6) 

First o f all the t e rm a!:>111 •p•T:J s hows beyond 

a doubt that i n the eyes of the author the righteous of 

the whole world shall have a place in the \vorld hereafter . 

There are no distinctions between the righteous of Israel 

and the r i ght eous of any other nation. Furthermore, i n 

the words which the author puts i nto the mouth of God 

we cl ee.rly behold t ha. t he consid.ered the right eous of the 

Whole wo rld, irrespective of nati onal e.nd religious 

boundarie s, as the everlc s ting ch ildren of God • 

..i.ga.in a passage 

r I 7_,,/ 4LJ 7 Dt7 .Jl'.]::J. 

('7 ''> ~, j ~I 7''.Jl 0) 

reads: 

,.,"~17 11';> i'..l'~' rft:i > }'.ny ? 

• f'Jb~ /'..l'Pf' a<:>tJJ 'f'7:lf f~\V 
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Re re , too , we see that the author be11 eYed that e.11 

r1.gbteoQs men , Jew and Gentile , sha.11 sit in the assembly 

of 'tod in the world to coma . 

Two more passB.t;es, with texts similar to the one 

above, QSe the t e rm a> I "1 'f ' 7 ::t and imp l y the same 

ll.Diver salisti c message discussed above ' 

'f''T.Jt r>w CJ.J1 -,1:> ;1 _n 'l.:l 2\L•> ,1 '':1p;, T'fl µ 

( /, JJ I r~ !> I 7''1(6) . . . f:..J.!>~ r~C/J/r O~)J 

0 ~ I LJ 'f ' T .J f f >\LI \L i T .t:;i' ..n r :i::, :J.'1.>/r () ':i p r7 

r~ .::l -~ rJJ r ~1 ~ , ") ,,~ 0) . l:i ~}:, /'.:J C/J /' 

Still another passage: 

, ~ v.. >rr),'1 <U7 7/:l;l ..n•:i::1 ..l\l.• > " ".:i.p;, T 'flJJ 

~,,1 :_) )( , "J.:J : ,,1> 1~r>1 f'.J!:l:> /'.::J"'I' a~f)J 'P'7:J/ 
'Jllf:l';:) a.fl~ • ·~).} t}..J>,J )ilJ 'ti ;tlr? J X (. '~µ t"l.fl '~~ OJI 'lb /.lJ 4£1 

7~ 1 0 '1:J'>JJJ 1.l>tJJ~ O " f' •n 'l~iv~"'"~...- ;>~ : a ::u>l,b:> 'J-'I 

. O 'J~':>1µ /,)~,, ~, O~JI~ O'l:l''f>I o''n / •,]fl iJfl/( 

First of all , he r e , too,\~ :find the term 12~1µ 'P~7:Y 

which iMPlies t.1at all righteous shall have a place in 

the J.o.Bsembly of God as expl ained above . Secondly, her~ 1 

too , G-oC. .::.~i: s all t h e ribhteous '.J ..J. "my child. ren" . 

Furthermore , we find here expressed ~bat all the righteous 

irrespecti ve of nation Wld religion sacrifice t~emselvea 

• 
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for the sake of God , e.nd. therefore all alike sha.1-1 

me rit eter na l life, even as God Himself i s eternalo 

* * * 

The re are other passages which describe the main 

outlooks on life held by the author of Tanna debe 

Eli yahu which have been presented i n thi s paper . However , 

the statement s which have been g iven here present in the 

simplest, clearest e.nd. most unambiguous teraG the views 

on God., Rewar d and Punishment, Repentence, Torah , Human 

Conduct, and the Righteous in the Vforld to Come held by 

the author of this mid.rash. 

I ' ; . ~ ::,( I l 
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