THE SOUL-CONCEPT IN TALMUDIC LITERATURE.
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INTRODUCTION.

In considering the question of the conception of
the soul found in Talmudic literature one is on much
less terra firma than he would be in the case of a
question of ethical or halachic import, for two rea-
sonst first, becasue of the psculiar nature of the
subject; second, because of the characterisiic type
of mind of the rabbinic thinkers, The first needs
no further expatiation; the second I will touch on
briefly.

The Rabbis - or at least those of their numbery who

left the deepest and noqt lasting iwmpress on their
comtemporaries and future generations - were primarily
interested in Hola®ha. Even if they did indulge oc=
cassionaly in Haggadah it served but as a temporary
diversion, onlfiroturn with added enthusiasm and cone
centrated application to the all-engrossing halachioc
problems, Some of the greatest Halachists among
them engaged also at times in haggadic speculation
and distinguished themselves similarly there, but
they soon returned to the rotlf‘;orioul ¥ task = the
exacting, but enduring Halacha. (If i had'nt been

the case, their period of influence would have been
courtailed.) Johanan b, Zachai, we,told] was master

alike in both; and so were also the two tamnaim of
the generation immediately following(lst half of

second century C.E.) R. Elfazer b. Azariah and R. Tarfon?




That R. Akiba that great halachist was second to nome in
the field of Haggadah, the well-known " Pardes " story
testifies - leaving little room for doubt - but that this
was considered a much inferior branch of thought is*born
out quite convincingly by the very interesting incident
relaeted in Hag. 14:1% where the other master of Haggadah,
his comtemporary Eﬁiasar b. Azariah, exhorts him not to
spend any of his valuable time on Haggadah but apply
himself entirely to the study of Halacha (Negaim and
Ohaloth)?

Indulgence in Haggadeh wae at first encouraged at the
time when Cristianiiy assumed a menacing aspect, in order
to fight it with its own weapon - mysticism. But the a~
dapled means to ward off the encroaching menace soon as=-
runed, itself & auapiqﬁoui aspect, and hence the effort
was made to discourage it. Thus the haggadic zeal was
dampened; and i1t never flourished in Babylonia(except
for brief epurts owings to Palestinian influence), and
even in Palastine it did not flourish ae it might have
dohe, had not the ettempt been made to discourage itS5.

It muet be added that it wed not the ethical phase of it
that was pooked upon with such disfavor but the nystiq/=-
te which part our subject in the main belonge.

Owing to this attitude on the part of the Rabbiaqaa““
Haggadic mysticiem, the resulte of suck speculation was
deprived of suthoritiveness, Henoe the viewe expressed

by different Tannaim or Amoraim represent merely the o=

Pirione of their individusl suthors(reflecting frequently
the views held by some of their comtemporaries),



But they do not repreesent authoritas®tively settled beliefs,

Hence it might be more truly said, thnnaoul-ocncepta'in
Telrudic Literature, instead of, the"soul-concept"”.

The question as to what degree & view voiced by a cer-
tein Tanna or Amora was influenced by a foreign element
(Greek,Bablyonian, or Persian), and to what degree it re-
preeente his own original contribution, is not an easy
one to determine. Of course, they were undoubtedly in-
fluenced by come ideas which came to them from out-side
of their own camp, = especially if the new thought, or
mode of expression, resembled in scme respects their
own way of thinking.,ee- Thie is why Plato exerted con=-
eiderable influence on Talmudic thoughtTe—-(I will try
to draw attention to such wherever I suspect that this
ie the case), == In the last analysis, however, there
always remains’- the possiblity, no matter how slight in
eome instances, that two men (even of different envirmn-
ment and temperament) may arrive at the same conclueion;
and hence we can never be certain s to the one in-
fluencing the other.

Finally, just a word as to the é?onological signifioancn’
bearing on the scul=-concepts in Rabbinic times, of o=~
pinions cited definitely in the name of certain tanneim
or amoraim, Their siguificance is not sc great as it
might, at the first thought, appear. In the first place,
an orinion cquoted in the name of a certain cne, @ces not
always mean that it had been entertained by that one.

It may frequently represent the opinion of the cne who did
the"quoting". The error mey have been wilful or accidental,

as is the case with similar errors in modern tires.(Howewer,



the difference between the errore found in "quotations”
in rabbinic literature, - due to the paucity in recording

means in thcee days,- are more often of the accidental
kind; while those of modern times are more often of the
other). Secondly, even in thoee cace* where the quota-
tion deserves the name, it dces not always mean that the
view expressed would characterize the generation of ite
.ﬁthor as adherente of it, It sometimee revrreeents the
view of only & very few thinkers of his day who were of
the same opinion. Nor doee it always mean, in case we
do not meet with & similar citation in the name of one
who had preceded him, that he was the first rabbinic
representative of that idea. There may have been one
preceding him who entertained such a view, but it oia
was not reccrded, We must,therefore, be extremely re-
served about this phece of any view recorded in this
hietorical thesaurus of knowledge, and s0 much rore so
when we have to deal with 2o delicate & subject as soul-

- - F S
concsmi

Notes-1l.Ab.d.R.Mathan(ed.Schechter) XXVII B,p. 2¢b. = Sce note

Tyib.for other ref:srences,

2. 1b. XVIII A.p.342;Fleazer belonged to second generation
of tennaim; Tarfon, to the Zrd,

7. Y.Eng.XT?,77c, Babli, ib.14b, Tosefta,ib.l11,3.

4. See Neumark,"Gesch.d.Jjued.Phil,"vol.l,p.55.

6. Cf.1b.,p.€0 = See note 3,supr., Y.Sab.XVI,16c; R.Josma
b.Levi(P,Am,,3rd cent, )declares that one who writes it
will be deprived of "olam - haba", and he who discusses it

will suffer injury.



Notes(continued):
L G.CP."G’BECh.d.J-Phil."VOl.l,p.Gl - a-nd nota 3,1"-’ Ab.d.n.

Nathan XXXI A(ed.Schechter) p.46e: Jose the Gsl};an'a ( middle

2nd cent,) original. version of the idea of Man as a microcosm.

7. Cf. ib. Vol. 1. p.29 ff.




I. ESSENCE AND ORIGIN,.

1. The Soul-Substance.

What is the conception of the soul-substance met with in
Talmudical literature? Aristotle said that he could not de-
fine the essence of the soul®. And to him the essence and func-
tions of the soul conetituted a most serious problem, the sol=-
ution of which -if such a solution were poscsiblé by man - would
geurely orown him who discovered it as one possessing the most

perfectly developed and highest intellect among men. How much

the less, then would one expect to find a definite, exact, dnd
concrete definition of what constitutes the substence of the

human soul, among those early Jewish thinkers whose thoughte

are recorded in that unique thesaurus of Jewish thought known
as Talmudic Literature. For,first, to the Rabbis (even thoee

among them who indulged in Hagadah ) metaphysiocal speculation,
in general, was by far not so engross:«»§ a subject for thought
as it was to Plato and Aristotle. Secondly, there was an ad-
ditional deterrent to the unchecked flow of the imagination,

in the case of speculation on such a subject as the substance
of the human soul, in that it was shielded by a halo of holi-

ness - 1t was too closely related to God to permit krea di-
alectic dissection., Of course, Scriptural tradition and their

e - - ——— i —

#
De An., 414 b, 20 seq.; "No proper definition for the soul is
possible if the definitlion is to define the generic form,which

remaine identiocal with itself in 211 its spacific manifastations”




daily experionces taught them that man was a dual coreature,
composed of tangible, inert, rowerless, earthly matter,
called body (guf, gq};m ) and an attenuated, active, power-
ful something, called soul, spirit(rush, ) neshamah),=-- tha
latter,when present in the former, making the performance

of the necessary human functions posaible.1 But as to the
exact substance of this life-endowed something(Gen, R. 14:11)
fhia must remain undefined, even as 1is God Nimself.

Howaver, though they have'nt given us a definitely pre-
cise description of wmhat manner of substance they thought
the soul was constituted, we can get quite a definite idea
of what notions they entertained about it. We can get this
from the terme they employed to characterize it and the in-
cidents told by them of the Soul as a distinct entity. Let
us analyse some of those and then see whether we can state
directly those notions about the soul-substance which thgy
expressed indirectly.

We are told (Gen.R., 14:10) about the mode of proﬁedure
in the creation of man, that God first formed a life-less

figure(golam) out of the earth and then injected a soul
into 1t by breathing it in(zarak bo neshamah....binfiha),
In another instance, we are told about the death of Moses
that God drew out his soul by a kiss? According to thess
writers the soul is something that can be introiuced into
& certain circumscribed area by breathing it into it, and
can be drawn out again by inhaling it at the mouth of that

receptacle.
T-
Sewqd See analogy between =soul and body an? tb= two watchmen of
a“l the orchard, one lame,the other blind.®: Tan. Veethhan. 56.
J~@£\$ For other rsferences see Buber,note,ib.
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When R, Tanhume(B, Ap.-4th cent.) once thought about thse
relation existing betwsen body and soul, the image of an

air-bag and its enclosed air occurred to him., A compari-

son of tha two combinatione evoked in him an expression of
admiration for the human organism:; "For oven the smallest

hole in the bag would cause the air to leak out, while the

body of man was full of porses and etill the soul does not

leave i1t" (Gen.R.1:4). Here we see the "something" which

can be exhaled and inhaled identified with alir, the view

held by many of their predessors in Biblical times(Gen.2:7 et al)
"e futhermors find R.ieir(Niddle 2ni century) literally in-
terpreting the word neshamah in its original meaning}

Some of the rabbis- believed that the exit of the soul
from the body vroduces an extremely loud sound. R.Samusel ﬂz'fﬁ'.
(B.Am 250 C.E.) said ho knew of no greater strain than the
attompt of the soul to "squeeze" its way out of the body,
(Tan ¥iketz,115)* 1In order to give a more concrste, though
of course inadequate, idea of it in termes of human sxperience
more familiar to most people, the comparison is suggested
of the tugging of the cable holding a ship moored to the
wharf and it rubbing against the ahiphaido? According
to tn1§‘§£; soul is something that was compressed, as it
were, into the body and later finde it very hard to force

1,
Deut. R. 2:26 the interprets the verse,Every"Soul"(Neshamah)
shall praise God (Ps. 150:8): "With every breath that man

inhales®. This is preceded by another interpretation(aman)

"Bekal nefesh venefesh shebara bach"(ds the idea meant to
gonvoyaﬁhnt of Democritus:that every inhaled breath=new esoul? )
Rabenan, in Yoma 20b, Levi(beg. of 3rd Cent.) in Gen. R.8:12.

3lb., Kohel.R.68:7, M.Q. 29a, Ber. 8a(anon).
X Sasndoann L-,~‘h1;1;-tn_ﬂwﬁmh_),hkAT.&.tnu-unmu.saaa|4;.t.g.a¢“
Raaasn .,
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its way out through a narrow opsning--probably the ?A;iitpg.__
Air fite in quite well with such characteristics,

Furthermore when the destruction or annihilation of the
soul is found necessary, burning seems to be taken as the
means resorted to. In the case of Wadeb and Abihu(ch;lO:E)
we are told that "thelr souls were burnt but the body re=-
mained whole". According to R.Samuel b. Nahmani(P.Am.4th cent)
Rabbi was of that opinionZ Aba Jose b. Dositai(f.T. 2m cent)
gives us a more detalled account of the manner in which the
soule of those two guilty sons of Aaron were burnt., He
believed that two fiery threads came forth from the Holy
of Holiness, each then ggparatod in two and entered through
the nostrils, and burned ths soul out but left the body and
clothes intact® The manner of the destruction of the souls
of the wicked was believed by some to be as follows: After
being punished in Gehenna for a period of twelve months to=-
gother with the body,-it wae then burned and the remains
strewn under the feet of the Righteous in Gan Eden? For
one whose imagination conceived of such a plight befalling-qg.f
the human soul wae something that had a very definite fomm‘

éifrs 46a(Ed.Weiss), San.94b.

5S+8b.113b.

Sifra 45c.
4,
R.H.17a(anon)
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which was affected only by fire and even the fire did not
destroy its original essence —the soul-atoms,"as it were,

remained tc serve a definite purpose(though no longer a
eoul-purpose)”. To him the soul substance was something
rather tangible,-though not for human hande,

R. Benala( Tannwa, 2nd(g)ent. ) who conceived demons
to be composed of soul(nefesh) without body(guf)still be-
lieved that they increased their kind in the same way as
man,and also diejas man does.! What he understood by
the conoception of "soul"™ would be hard to guess, How=-
aver, the conception of soul-substance entertained by
another writer of a demon story is much clearer--and per-
haps gives us also R. Benaia's conception . It tells of
a demon killing a rival who intended to dieposses him from
his established haunt. The established demon had in-
vited the aid of Abba Jose(here called Abba B, Dosai —
(Ten.2nd cent)on the ground that he had not harmed any
onein the vicinity while his rival surely would. The
help requested from Abba was to try to scare the rival
by hostile words ae soon as "the more desirable incume
bent" of that territory announced the former's coming.
Abba did as requested and then saw"something" like a
drop of blood on the well's surface and knew that the
rival had been killed® Here we have a smouldering trace
of that early conception which identified the soul with

1.Tan.Beresh,120, Gen.R. 715,Y9lk, 12.
2.Midr.Tih11.20:7.fn Lev. R. 24:3 it 1s told about

Abba Jose, \ksh -zt'tor'i in Tan. Kedosh. 48, about®Jose"
ish Zitor",
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the blood(Lev.17:14,Deut. 12:25).
Those notions as to the soul-substance denote little

originality on tthgt their poseessors and a readiness
to retain popular notions cf the time. But we also fimd
examples denoting a conception much more advanced, In
Deut.R. 21268, we find the following analogy by the rabbis
between the human soul and God. "God fills the universe,
the soul fills ths body; God bears with the world, the
soul bears with the body; God is one in the univorse.

80 is the soul in the body; God never sleeps nor does
the soul; God is pure, so is the soul; God sees but is
invisible, Bs0o does the soul see but cannot be seen.

In Bor.lOalwhare we find almost an identical analogy by
Simeon b. Pazin>(P.A.3-4cent.)qft concludes with the ex-
hortation to the soul, having characteristiocs similar to
those of God, to render praise to Him. We see here that
those who gave expression to such an analogy, although they
did not consider the human soul absolutely a part of God

could not aink of the soul but in the same terms as they dld\\

- - —-— - - - - - —

1. except that (a) instead of " sobelj it has " hakadosh

barduch = hu zan eth kol haolam af nashamah zan eth kol

haguf” . (b) ‘Sakatoshebaruch - ‘. yashan" is omitted.

(c) instead of "Yahid" it has "yosheb behadrs hadarim”,

It seems very likely that the author of the version in Deut.R.
intentionally changed thiewsh Ber. version owing to some

dirférdnt (advanced ?) viewas as to the nature and functions
of Cod and the Soul. 2. it is not certain as to who said it.
It seems to me from the context that it is Simeon b. Pazip.




of God. And as they would not attempt to define the ese
sence of God(except in terms of bodily qualities) they wauld
very probably not try to do so in the case of the essence
of the soul, to which they assigned divine qualities., This
was most probably the predominant view among all the ade-
vangced Rabbinical thinkers. They felt the soul to form
a most important part and significant part of their 1life,

but they could have no conception of its essence, just ss
they felt God to be an indisputable reality in the universe

though they could not name the essence. They felt it to
embody the best, highest, noblest and purest part of thep,
shedding a divine radiance on things earthly but as to give
ing expression to its essence in human terms this ocould

be done only in figurative language, to be taken at no

time in the literary meaning. The phenomenon in their
human experience that resembled their conception, the clos=-
est was light, Hence we find that symbolic uynon}_g_l for
the soul oft r.itorstod':"fhe Soul of Man is called a light,
a 1ight of God"” Thus we see that there was not one con=
veption as to the soul-substance common to all of the rabe
Linical thinkers rangting through the long period of cen-
turies. We might say perhaps that to all of them it was
aothng_Ehst occupied space but as to what it resembled

1. Sab.32a(Hiedap A.4th cent.) Deut. R.45(Bar Qapara,Tan.2nd,

cent) Tan.Noah 15(anon.) Y.Sab.X1.6(5b) has "ner olam" but

probably to be amended to "Ner Elohim" as Buber suggests

( Tan., Supr.Ndon Note 15). 2., Sab.30b.Literzlly known a L
Ih

candle light(ner)gsoul of Messiah desoribed as a light seen

.
by the guardian angels and souls of the <“thinkingsof the na-
tions,{(Midr.Konen)Jellinex 5.5.11

/3,

-29,.Sedar Gan Fden<=1ih 111 HM
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in our known daily experienced phenomena opinions tanged
from that crude conception that its ultimate essence could
(boed on BlaaVe L end)  (hagiet = et g 3 pas ik Ueg)

at least be seen if not felt,  to the oonceptionAthat it was
the source of light illuminating the entire wislBle universe,

but its essence had to remain a mystery even as was that of

the Supreme Power.

2. Seat of the Soul.
The anoientsfeeling that the soul represented the most

vital part in man and believing that it was something that
had a distinot form, felt called upon to assign to it a

dwelling place in the body. Being that it was the source
of vitality,that secreted abode would naturally be taken
to be that organ in the body whioch according to their ana-
g{('m_ggu knowledge was the most important asdet in the human
organism in the process of maintaining their existence.
Hence the liver, heart and brain harbored the soul, each
in its turn as it sucoseded in substituting its predes-

sor in physiological importance., The Babylonians and
Assyrians had the two stages.Piret: placing it in the
liver, then in the honrt! In the Bible the conception of
the blood being the seat of the soul is found in unmistake-
able terme (Lev.17, Gen.94). There are found traces, how-

ever of a former view confining it to the livor(Thr.'Prov.Vzesiz

1. Jastrow, Re}. Bel. in B.1A" pp.151,196.
2., See Jastrow L,c.
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In Plato we find an attempt to hgye }hg_thrae. Hence the
immortal soul is placed in the brain, the higher mortal
in the heart and the appetitive in the region of the liver,l
In Talmudic literaturs we find instances denoting three
different views. Hiya bar Abba(P.Am., 3rd. Cent,) expressed
the belief (gen.R, 26") that in the time of the millenium
that will follow the coming of Mesalah, the soul will ine
habit the whole body instead of, as it does now, one part

of it. What part that is we are not told. According to

2 it 1s in an"innermost part of the body. According

Ber.10a
to Hag.lfa man's bosom contains it. At any rate all those

who had such a conception surely belfwvéd that it was a well=-
sheltered place. The belief that the soul fills ths whole
body is quoted (Gen.R.14") in the name of R, Meier(¥.2nd cent)
by Bism(P,Am, 4th cent.) Aha(probably AhaIIX, P. Ap. 4thccent)
and Johanan(Meriya?! P.Am. 5th cent,) shows an advance over
the view of Hiya Bar Abba for whom such a condition was

only poaqiygl in a generation far superior to his., 1In
Deut.R.2:26 version of Ber.10a>, the ommission of the stat-
ment that the soul dwells in the innermost part ;or any at-
tempt to localize it wae very probably due to an advance:

in the conception, as to the possiblity of loocating the
soulin any definite place in the body, Those who held the
highest conception in the essence of the soul most probably
would not attempt to loc2lizo it. But we could not tell the

time when the higher conception wae first found. If R, Mayer
NIV ..
15 quoted correctly-and this may be the case —in spite of the

leoa developed view found with Hiya Bar Aba, who came after ).

o 1
him- 1t was at an early dat@cocccescses sevcssvecncscnnnse

—_— —— -

L Tim. e, L. .Suprpt wolal@) . 3. U 4 Saa DTheds
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3.0rigin of the Soul.

When we come to the question of the existence of the
soul outside of the body, both before it is entered into
it and after it leaves, we are on considerably more terra
firma than we are in ths question of the soul substance
or the seat of the soul in the body; for here we have so
much more awd numerous exrressions of definite opinion.
Its existence after it leaves the body I shall treat later
under the heading of Life after Death. Its existpnce be-
fore it enters the body I shall treat now,

When does the soul's existance begin? Examples di-
rectly expressing the belisf in preoxistonooﬁara found
in sufficient numbe;‘:o need additional indirect proof of
such a belief by trying deductions from expressions ybed
whert *  sapeakiwyg's  of the soul in other instances.l
R. Asalpmebeabdy P.Am, 3rd to 4th cent.) says® the Meesiah
will not come until the "guf? (compartment containing €11 the un-
born soula) will be emptied of all its soul occupants,
However in another version of the same idea, (by"R. Tanhuma
or Rabbise), in Gen.R.247, the latter part of the statment
is considerably modified. Instead of "until all the souls

F B k) oM e towkn Gt dad daim Tk by
in the"guf" had been created”, Thie modification may be

- - - —— - -

1. Weber Jud.Theal 2h& ed.p.212, tries to deduce this belief
from the use of "Zarak"(Gen.R.1410)instead of # afah®ghich
is rather far-fetched, About thispelief among the Rsb_l;ia
and Philo being 1nf1uonood by Plato.~See Newmark,Gesch. d:LP

(vo1.1X p.429 £)2an it.ttnent'unnhamh fosrah béarbaim
the Torah was given in 40 days" {lMen.99b) does not mean that

the soul is oreated in that time, but most Probably means



intentional, due to a different view as to the time of the
actual oreation of the human soul. But I do not find any

instances where it shows presence of a belief that the saul
was ever coreated just at the time when itr-had to unite with
the body. R. Johanan (_‘ﬂpont.) in describing the process
of the birth of a child (Tan.Pikude,3) makes God command

an angel to go and fetoh‘a certain soul from among the souls
kept in the celestial Gan Edens and bring it down into the
sub-lunar world:'g&aco it in its destined embryo in the
mother's womb. The soul of R, Axpba reoalls to Moses some-
thing he had forgotten. (Yalk Reub.-Pikude). In Midr.
¥onen and Seder Gin Eden(Jellinek.B.H.11,29:111,152 £.1953
the preexistsant soul of the Messiah causes a considerable
amount of trepidation to the souls of "the kings of the
nations” and their heavenly guardians, when they see it
under God's Throne.

Of course all of these souls were created by God. To
none of the rabbinical thinkers would such a conception
even occur , a8 the coeternity of the souls with God, the
creator of all things. But as to the exact time of their
craation we find different opinions., R. Jehoshua of Sachnin
( igncent.) quotes R.Samuel ( 2nd@ent.) as saying that Gad

consulted with the righteous souls, before the creation
of the world, as to the advisablity of it(Gen.R. 8:8)1°

that it is put into the embryo 40 days after conception,
which(according to Nid.30a) is the time necessary for the

Elad. to be fully formed.(see also Nu.R.9:1.),Yeb.€2a,63b,Ab.Z.65¢

In Zend -Avesta,Ahura_razda takee aounsel with the souls of
the heroes(fravashis)before creating the world. ¥s R. Joshua’

version an example of Judaized Ahuhura mazdaizm? (see JB X 181b)
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According to this, human souls existedbefore the earth was
created.

But there ars several other instances showing opinions
that differed from such a view. R. Eleazer b. Pedatn{3rd dl::r.
voiced the belief that the soul of Adam was created on the
6th day. According to this belief, the earth and most of
the thinges on it were created before any human soul.
Again thevecerex there are seven things enumerated that were
created before the earthl. According another opinion (ib.)
only two, the throne of Glory and the Torah, were actually
created before the earth, but as to the others, only the
intention to create them preceded the creation of the earth.
But neither of them mentions the soul &mong the things ex~
isting before the earth. R, Jochanan ( cent.) volces
a belief that all the souls were coreated during the days

ed .warssw,1875.

of creation,ami placed in the celestial Gan Eden(Tan.Pilkude3),

Where are the souls kept before their appointed time
arrives to be entered into their destined body?! Of course,
they would be kept in heaven where all agree that the soul
comes from a place where the highest purity dominatesZ:
But we are given even more specific details as to their
abode in the heavens, According to the citation from R, Ann?‘
all the souls that are ever to be created are kept in a
definitely prescribed compartment for the purpose(guf) and
Rashi supplies the addendum(Yeb.83b.) which tells us ox=

. — - — e - -

1.Torah,Repentance, Gan Eden,Gehenna, Plan of the temple
Name of the Xessiah, (Pes, 548 Ned,.39a.)

2.56e Tan.Emor. 168 and notes Buber,ib.

S_Supr.p.lo,ep. Pﬂeldo-eadr--tj&‘38.
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actly where that compartment was situated, -- between the
the Shqupah and the angels. The soul of R. Akiba is seen

by Moses-in the Ozar, the treasure house containing the un-
born souls, in the 18th row(Men. 29b.) In Hag. 12b, we are
told what part of the"heavens" they were in, though we are
not told specifically about a special place being reserved
for them. They are kept in the highest hpnvons fArabot)
having among their companiones the storehouses of the Righteous
after death, Life, - Peace, and the Dew with which the dead
will be resurrected. These are examples of what those
rabbinic minds delving in the mystic could oconceive.

Xany of the halachic, sober minds would not take such con=-
ceptions seriously. They would treat it as they did most
of haggadic speculation, However, it would be safe to say
that even they believed the souls' abode before coming on
earth was in heaven, the abode assigned to all sources of

purity experienced by mun.5

4, As to Rabinical views to number of heavens, see
WGbOI‘,J“d. ThBOl. 2 “.’ pl 204'

5. Sese Introduction.




4. Grades of Souls.
Are all the unborn-souls in heaven absolutely and une

distinguishably identical, so that it would make no dif=
ference at all as to which one of their numbers was plaged
in & certain body? Are all the differences pertaining
among men in character, knowledge and conduot due, in their
entirety, to forces not resident in the soul? 1Is every
soul equally equipped to cope with those forces as any
other soul, when in its pristine purityl it enters the bddy?
According to those who voiced their conceptions bearing on
this point, every soul in the Ozar was as different from
anyother even before it had entered its destined body as
the living organism, of which it would later form so sig-
nificant a part, was different from any other.

When R. Johanan® described the process in the creation
of every child, he makes God tell an angel to fetch a cer-
tain definitely desoribed and distinguishable soul which
is to be placed in a certain embryo.

In the belief expressed by R. Joshua of Sachnin(Shilmin)

in the name of R. Samuels that God consulted with the souls

-

1. Ber, '272,60b, Seb.lE2b, Ned.30b,Mekilta(ed.eies)
4%b,et al,

2. Supra, " Origin ".

3. 1a,



of the rightecus before he created the world as to the ad-
vieebility of the act, the conceprtion implied is very clear
that certain class“of soule were to be distinguished,-re-

ceiving different coneideration &t the hande cf God.

Moees, according to ¥en.2%b, eingles cut the soul of R.Akiba
from among all the other soule. The soul of R.Akiba helped
Moses with the solution of a difficult problem, according

to thie belief of some rabbis(Supra "Origin"). Ahus

R. Akiba's soul even before it entered its bodily shell was
by far superior to all the others. Thoee that entertained
such conceptions evidently believed that the individugl
souls were originally differertly constituted and disposed.
Were it not so, why send for a certain soul rather than a=-

nother, or certain souls be consulted with rather than
otherel, or one soul know more than others even before it

descended on earth into its body and acquired or "recalled "
knowledge.

*

Of course there were mary whc would rot have taken ser-
iouely such an account as given by R. Johanan of the pro-
cese of the birth of a new member of soclety, nor would
the other two producte of the free play of the imagination

fare any better. R, Simlai(p.f?gent.) tells us that every

- e — - —— -

1. One might say God knew they would r<turn from their
respective earthly bodies rightecus; but them why shculd
they do so rather than cotherej;vhy would they have greater
power to rule over things earthly, if not originally dif-
forently disposed.
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soul is taught the entire Torah, which it is made to forget
Just before leaving the mother's womb by the angel swapping

1

o,
him on his lips™ According to R. Simlail, all souls are equal-

1y eouipped originally. The same jaea of the aoualily

o #11 eoule if implied in the characterizetior of all souls
as absolutely pure(supra) aleo in the ides thet &11 the un=-
born souls were kept ir the seventh heaven (Supra "Origin".)
Even K. Johanan, in the passage cited has every newly born

soul &like taken by an angel appcinted bty God for that pur-

roge, and shown Tirsl Lhe fan Rden ancd the bliroful hepoin-

eBr reignling Lhaersin, thaa iths Gshsana witha 113 grussome
tortures: and ths angel tells 1his prospactivs arbiter of
aan'cs fnte, ths ralson a'8irs of those two institutions,

Thern the same angel takes this soul down into the mundane.
sephere of beinge and showe it the mode of life of the 4if-
terent clesses of men - rich and poor, righteous and wicked. =
All thie ie done s0 &6 10 eguip every soul alike with the
necessary knowledge to shape for itself its future destiny.
For he admite that slthough all cther phenomena in 1ilr

crz nredeetined, wod leaves man to his freedom of conduct

2 : =
good or bad (for which the soul is responsible),

1.¥efl.30b, Hag.l2afet el.) 2. This doctrine cf the fres
will of man he believed in together viili most of the other

rabbinical tnlnkere,In order not 1o render untensdle the
inviolate belicf irn God'e Justice. Eowever, it evidently
did not occur tc him nor toc eny of tlie otlicre who entertained
& similar conception, that, being there wers original dife
forences in the disposition of the individual soul, one

tint wae better dieposed for learning, for instance, wae

"

more free " ther rrothsr less o disposed( ang through
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Nost of these speculations about the soul were un@oubtedly
about those that were privileged to enter the bodies of the

Jews. What was their conception, or it might be more cor-
rect to ask what were their conceptions,as to the soul that
was tc enter the body of a heathen? Did it also come from
heaven? Wae it of the same "stuff" originally as that of
the Jew? It could not be answered with certainity, ow=-
ing to the fact that when the Rabbis speculated about a
subject like "Soul™ they usually thought about the Jew=-
ish souly but it might be gathered from ths general at-
titude, or attitudes entertained by the Rabbis towards the
heathen of their days.

We find different and radically opposed attitudes,=
dues most probably to the different classes of heathens en-
countsred by the authors. We find such apparantly ir-
rational and inexplicably narrow views that if an uncir-
cumcised gentile should observe the Sabbatheday like a
Jew, he deserves death(R.Jome bz Hanina-aAm,3TCent. and

T-ad L™ T,
Hiya b, Abbapquoting R, Johanan,\Deut,R.1:18.) The same
idea is expressed - though in a calmer tone - in the pas-
sage immediately following. It tells Moses asked God

- T —— ) o -

no fault of his ):for learning would certainly affect free-
dom of will. Where then would be God's jJustice? This is
why many undoubtedly bslieved that originally " all souls”
were equal”.

3. Tan. Vayikra, €2, See Buber ib, Note, K for other refs.



whether an uncircumcised gentile who observed the Sabbath
would be rewarded, and God answered " Even if they would

perform all the commandmenta in the Torah, I will in the
time -to-come ocast them low before you".1 On the other hand
R. Jeremiah(P,, 4th cent.) insists that "a gentile who

practises® the teachings of the Torah ranks as high as
ths High Priest",—He substantiates this view by Sorip-
tural verses. (Lev.18:5, These are the laws which man, -
Adam - not Israel.-cshall live by." ) The general attitude
however, was that the heathen wascquite dn inferior
being to the Jew, This is expressed with no shadow of
ambiguity,in Nu. R.4:2, where the heathen is compared to
common glase and the Jew to costly diamonds,

On the basis op this general attitude it would be
safe to maintain that there were a good number who enter-
tained the view that the soul of the heathen was of not
much superior"stuff" than that of the animals(Sifre

Haazinu,308:46). -- these coming rrobably at an early date.

-

: TheagLE;y have beé;:EE“ihnt time because of the rise
ofh;oo-ﬂhriatians advocating the idea that gentiles could
be adnitted as 'Jewaﬂ even if they wers not circumcised, if
they accepted the other essential teachings in the Torah.
2.This 48 the Sifra version Ahare X111,86b.,ed, Weiss. The

Bibls version has"osek" instead of "oseh". (San.59a,77a.)

LA
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But there were many undoubtledly who would not countenance
such a view, They would anhesitatingly in-lude the gentile in

R.SimggT 2ndcent.) expreseion of the prevailing conception

of his time, characterizing man(idam) as a wondrous being
combining in him both the earthly and the divine;being as
Aristotlg characterizes him, a combination of dust and deity.
('ﬁ'{bwn.li-\ﬂ. wau 01{\“’)1 Even the others, if closely vressed
would have to accede a much superior essence to the "gentile
souls” than they did. |For they believed that the gentiles
would be punished most severely for their conduct by God;

and their indisputable conviction of God's justice would

have compelled them to accept the more rational view.

Before leaving this phase of the. soul-concept in rabbinic
times it might be interesting to try to ascertain what ths
rabbinic mind conceived to be the status of the soul which
wae destined to enter into the earthly form of the more
"humble" member of the species -the woman?! Were they no
different in their esseence, ipse facto, than those who were
to enter the bodies of men, or were they superior,or in-
forior? Ve do not find any direct expression of opinion

T wmadsy
on the question and therefore,on our part could not be given

with any great degree of positiveness,

The rabbinical thinkers most probably never thought di-
roctly about that phase of the question. Woman in gener-
al did not form a very worthy and important subject for
thought in those days , = not nearly so lmportant as in

o - ——— -

1.CP. . Sifre Haazinu 308:48.
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modern times, They considered the woman much inferior
to themselves, The thought,desires and aspirations of

the Jewish women in rabbinic times are not given much
space in rabbinical literature., 1In the main they were
confidered in the 1light of simple-minded‘® physically
grown but mentally undeveloped children, whose desires
never reached much further than their daily needs.
A story in Ber.18b. is characteristic of the general
attitude towards the women. It tells of a dead woman
asking R. Zaira who visited her grave, to have her comb
sent to her with another womezn who was to die the next day.
However, we might say that most of them if they had
expressedthemselves definitely on the subject would not
have drawn any essential distinction, per se, between
the souls that were to enter into men and those that
were to enter into women., When they spoke of the un-
born soulf iy heaven, in the "Ozar" or'tn-tho“gur',thoy
drew no distinction between masculinity and femininity.
It is true that we would not be far from the truth in as-
suming that when they speculat#®d about such subjects it
was not the "womanlg®soul that they had in mind; but this
wae not necessarily because they entertained a belief that
it was not among the same souls but because of their gen-
eral attitude., It is true that their functilons in 1life
were considered inferior to those of men, but it was
not because their souls were of am inferior "substance”
but because of God, in His Wisdom assigned such functions

to them, - ranking just as high as men in the sight of
God, if they performed those tasks dutifully.
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not
| In regards to ethical and ritual lawn,(slthoughkln;ill re-

pects in ths case of civil laws), they are held thoroughly
responsible,and accountable for both in this world and

the next.! In regards to all sins and violations of civil
law, there is no distinction between mamn and woman,

Some Rabbis had a very exalted opinion of womankind, as As
shown by the fervent assertion by one of their number, that
it is the virtuous women of each generation who redeem that

generation.® We might say in conclusion,that most probably
the more advanced thinkers in rabbinic times held that all

souls,whether these of men or women, Jews or Gentiles

2, Yalk Shim,60€.



11 Functions of the Soul.
5. When the Soul enters the Body,

When does the soul begin functioning in the body?
Evoduzia scanty material found bearing ridrectly on
the subject, it is quite certain that there were two
views and that one preceded the other perhaps by two
hundred years, but it is not certain whether the lat-
ter ever entirely took the place of the former, The
former may have retained a large number of adherents -
though it is quite probable that the latter ultimate-
ly because the stronger, owing to the accededly great-
ter authority of its adherents,

We are told! that Rabbl was asked by Antigonus
(Antoninus) whether he thought the soul entered the
body at the time of conception or after the embryo is
formed. |Rabbi answered that the latter was the case.
However, when Antigonue intePFspersed the objection that
flesh would begin to decay even if left for only three
days without a perservative, and therefore. urged that
the soul entered the body at conception, Rabbi admitted
that he had entertained a wrong idea; adding: "This thing
I have learmed from Antigonus,"” From this concesa
g€ion on the part of Rabbi we agtjgia idea of the re-
lation between the soul and the body contained a be=-
lief that the growth of the body was made possible

llm. glb’ Gﬂn. R. 34:12 Bt. 31.



only by the (preaencs. of the soul, one of whose functions -
is to serve as a source supplying the sap of vitality to the
body,- the view expressed in the analogy between the tree ;4 nes™

A

(the soul corrssponding tc the roots and the body to the
branches.) Without the sap of 1ife the tree, of course,
could not grow.— Having such a conception of one of the
soul's funotions, it is easy to see why Rabbi felt called
upon to concede the plausiblity of his gpponentd view. —
But it shows that the other view had been held - and,
(if this incident be a true record of history) that up
to about 200C.E. the view voloced by Antigonus had not
been known to the Rabbis,(Were it otherwiss Rabbi would
nave known of 1it.) That the Nasel wae expressing the
prevailing view is further born out by Men.09b. where
R. Johanan seems to take it for granted as a long es=-
tablished fact that the soul is entered into the body
at the time the embryo is rormedf

It is not certain whether all the comtemporaries

of Judah Hanassi, or even those that came years after
him had been similarly converted to the Antigonus be=
liaf, but this ie quite certain that the rabbinical
scholars belisved that the growing form within the
mother's body was not long in want of a soul. If it
was not there immediately after conception, it was

there soon after., In fact some of the Haggadically
incline# mindes conceived that the time spent in the

mother's womb was the happiest that the human organism

1. whith is 40days after conception,ib.Nid.30a,Nu.R.9:1
2. San,110 b.
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would ever experience after leaving it. They painted a
glowing picture of the blise enjoed in that state. The
embryo is pictured with a radiant light on its heag en-

abling it to behold the whole Universe. (Hag.lfa,Nid.ZOb).

. THR S0ULYY MIICTIONS.
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The Platonic and Aristotelian idea of the tripatrite
nature of the soul is found a.sc in rabbinic literature.

However, the matcriel that I shall present here will
ehow apparently, that it counted its most faithful ad-
herents in the earlier period but with the succeeding
generations its hold on the rabbinic mind gradually
waned. First it lost one part, then the next high-
er element receded into the background, until the term
"eoul” became synonimous practically with that which
constituted according to Plato and Aristotle its high-
est function,- the rational faculty.

In Y.Ki11,V111, 31lc, we are told that there are three
partners in the creation of a child: God, the father,
and the mother, From the latter two, are derived
the physical part, God supplies (more directly) "the
ruah, the nephesh and the neshamah", In Gen.R.14:11,
we find a distinct meaning for each of those last three

terms, According to that writer,]
T

e e S S W - -

1. Here it ies found anonymouely. The different terms
for the soul are given in the name of R.Simeon (Am.-
4th cent.) in Deut.R.2:26, et al, but there the explana-
tion &f the significance of the different terms is

missing.
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"nephesh" would correspond to what Arietotle called

(vital or nutritive),"ruah" comes the closest to Pletod
‘) (higher spiritual), and finally what both Plato and
Aristotle called Xoy\\©V (rational), is undcrstood by
the term "neshamah", It ie not certain whether the author
in Ki1.97111 meant by the txerms ruah, nehhesh, neshamah
exactly what the author of Gen.R.X1V understood by those
terms respectively?, It is very likely that he did, ap-
proximately.3 It 1= guite certgin from the context, that
he meant to désignate by those three terme three different
faculties of that part of man which is not body. And it
showe, a8 well as the passage in Gen.R., that at one time

the idea of the tripatrite nature of the soul claimed some

of ite adherents among the Rabbis.?

- -

2. See K.Kohler: &rundries,etc. p.180 ff.

3. Though Jjudging from the style of expression in both, he
would have expressed himself much less crudely, especially

in regard to "nephesh"., It may be that"“"ruah" bhe desigmat-
ed the state of the scul before it descended intc the body,
including in"nephesh" the two lower faculties &nd under"ne-
shamah" the higgnat.

4,.That the thought of eome of the Rabbise flowed in grooves
sirmilar to those of Plato and Aristotle in such epeculations,
(rost protably due to the fact that the thoughts of the lat-
ter two had found in Palestine one of its numerous harboes) is
brought out quite convincingly by an analysis of the nature of
man found in rabbinic literature very much like that expressed
by those greek thinkers. Aristotle said, that man like the
aninel had the "sensitive,appetitive,motive soul,” but the
"intellective" was his alone. The rabboinic counterpart saye:
lan partekes of the nature of the animal erd angel;likethe

anirel he pats and drinks and increaees his speciee;like the
angel he possesses Reason. (nb.d.R.H.X§xV11 A,ed.Schechter,
p.b5a. For other refs. see ib.note 2.
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There ie another version‘of the Kilayim passage, elightly
rodified, given in the Babylonian Talmud, in the name of
the"Rabbis". It enumerates scme additional part: of the
human enatomy that are surplied respectively by the father
and the mother; but among the elemerte supplied bty God,only
ruah and neshamah are mentioned. From the enumerated dif-
ferent properties of man, immediately following the two
terms ruah and neshameh,(divine image, sight, hearing,
epeech,motion, ratiénal faculty), it seems that by 'nauyf?
they understood primerily those faculties which Aristotl
would include under "aisthetikon" and "logikon", Such in-
etances are very much more frequent than those where all
the three terms &re usfed,

However, it ie the highest function of the soul - logikon
wrich wae the meaning most generally understood by that
lofty designation among the Rabbie, when applied to man.
Yeny instances could be cited cshowing this fact directly
and indirectly. I will cite two which I have selected
because they contain - comparison between the soul of man
and the "soul" of other living things and hence show more
clearly the absence of the two lower faculties -in the con=-
ception of the human soul e8 understood by their authors.
In the interypretation cf the expression "nephesh-haiya"
used in Gen.2:7 to characterize ran, both Targum Onkelos
and Targum Jerushalmi I convert it into "nephesh memalla" ,-

a speaking (i.e.ratioral) soul. Thie war done evidently

§. Nid, 3la,
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to distinguish it from the term "nephesh - haiya" applied
rreviously to the non-rational animals, ( Gen,1:20,24.)

The fact that the authors felt called upon to introduce
eﬁch e radical interpretation on the same word which had
Just previously been used with apparently the same mean-
ing to apply to all living thinge, could be explained only
by the hypotheeis that to them man's =oul meant primarily
the intellectual faculty. The same 1de§ evidently un-
derlies R. Simais(T.end 2nd Cent,) distinction between man
and all other living beings; in that in the‘cuso of the oshers
"both their soul and body came from theearth", while in the
case of man his body alone came from that inferior source
but his soul came from heaven like that of all the heavenly
beinge. (Sifre,Haazinu,306:46). To one who would draw
aﬁch a distinction between the soul of man and that of
beast, the idea of resemblance between the former and its
animal mamesake was mighty dim,

There wereno definitely marked off periods when one of
those stages in the concention of the soul's faculties pre-
valled excluelve of the others. It is ouite rrobable that
the onception of the three-fold nature existed in its un-
adulterated form srong some of the Palestinian Rabbis in
the early part of the tannaitic period. Then es time went
cn the emphasis that was continually laid on the intellective
faculty caused the other two gradually to become dissociated
from the idea of the human soul. At no tire,however, cohld
we say that the disassociation wase oompléto among all the
rabbinic representatives of the period. It was merely a

cuestion of emphasis, Some would have uppermost im mind
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only the highest faculty, to othere the perceptive and mut-
ritive faculties were just as realf. But this is un-
queetionably true that as time went on the emphasis gradu-
ally became tc be laid exclusively on the highest faculty.
Whether this was first in Palestine or in Babjlcnia is not
certain « probably in both éimultaneously owing to the
periodical interchange of views between the scholars of

the two lands, It ie interesting to nete, in conclusion,
bearing on thie fact, that Rashi, a man whoee nind was so
saturated with talmudic lore that he rmight be taken to be
absolutely one of them in spirit if not in time, did not
admit any distinction implied in the use of the three dif-
ferent terme, ruah, nephesh, neshamah in the Talmud. He
believed that one word alone might have been used -"neshamah"”,
the harbinger of Reason.7

6. Mar Zutra as late as the fifth century, in Babylonia
believed - as according to him Rav two hundred years before
him,alsc believed - Lhat the soul esrijoyed a pleasant scent.

(Ber. 43b)
7. See his expoeition of the use &f the two terms ruah and

meshamah in Ber.l0a,lieg.l4a.



3¢

7.Vitality,

Life was generally accounted for by the presence of the
soul, Life was impossible where it was not. This is why

Rabbi agreed with Antoninue that the soul began funoction-
ing in the growing existence of the newly conceived in-
dividual right after ooncaption}

However, this did not mean that they believed the soul
wae & life-principle. They believed the soul was the oar-
rier of 1life to the body but it had to obtain if from a de-
finite external source. This ie expressly told by three
Paleetinian Amoraim of the third century, Bisni, Aha
and Johanan, in the name of R.Meir, a Tanna of the cen=
tury preceding them, It expresses the naive belief that
during sleep the soul ascends to heaven to absordb new life

from theres

Such a belief ie alsc found in the Babylonian
Talmud, In Hag. 12b two distinct compartmente are as-
signed to the seventh heaven, one containing the "trea-
sures of life”, the other sheltering all the unborn soula.S
The relation which they conceived to exist between the

soul and the body in regard to the mysterious phenomenon
of 1ife, 18 brought out clearly in their  analogy between
the soul and God. One of the five characteristics in
which the former is analogous to the Supreme Being, is that

it "feeds the body as God does the world",

l.San.91b.Gen.R.34:12.

2.Gen.R.14:11
3 .n‘s. 12b.
4,Ber.10a
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Just as in the case of God they did not mean that the life
of the world onan’ntod from Him, 80 in the case of the soul
they did not mean that the life which it imparted to the

body it drew from ite own ecsence., But here the analogy

etope: In the case of God they believed that Hﬂfﬂroatod

all that constituted the world, but the soul did not cre-

ate that whiokh it gave. It merely served = as some rab-
bis concretely expressed it - a similar purpose to that

which the root served its tree, It was the means of sup-
plying the sap of 1life to the body?

Some statments strewn here and there over this vast
sea of rabbinic knowledge would lead one to think that the
belief waes held that the body even when divorced from the
soul contained 1ife properties: it could feel and hear, ard
even breathe. I am referring to such a belief as mention-
ed above that during sleep the Soul ascended to heaven,with-
out ( as it would seem apparently ) cutting off the stream
of 1life. And I am referring also to two other beliefs,
even more widely current: one,that the body in the grave
felt the gnawing of the worms very keenly; the other, that
ite hearing powers were less limited by epace than were those
of the 1iving organism. R. Isac(P. and B. Am, beg.4th cent.)
expresses the first very graphically by comparing it to the
prick of a needleSr, Johanan, = leading Palestinian amora
in the third century, gives us a good example of the second

- —— - - - - —

5. San. 110b.

6. Sab, 1%b, 152a, Ber.18b. R.Eliezer b, Jacob (T.beg.2nd
cent.) subscribes his name to the general idea in Ab.d.

R. N. X1X A, ed.Schechter p.36b.
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in stating that when one mentions & saying of Akiba or Sie

meon b, Johai in their name, their lipe in the. grave move’.
These surely seem to hint at such a belief if we take
them by themselves, But if they are locoked upon in the
light of other concomitant beliefs, they furnish perhaps
no adequate cause for such an assumption. First, in the
case of their idea of soul's ascension to heaven during
sleep, they did not belief¥e that sleep was morély a tem-
porary lull in the consciousnese, but they believed that
it was really a temporary state of death. In the morning
prayer thanke were offered to God for returning the soul
80 that life could begin anew., Man was also to feel grate-
ful to God for Rie long-suffering mercy in returning the
soul after sleep in spite of the fact that the sins com=-
mitted during the waking day deserved the sleep be pro-
tracted into ske permanent death®, Again in the case
of death, meny did not believe that it meant a complete
severance of body and soul, There was an idea that even
after death the soul kept pretty close at least within the
vicinity of the body, when it wae not within the body®,
But even if this were granted that there was a belief
that the body could perform certain living functions be-
csuse of its own escence, it is safe to say that it was

moet prevalent in the earlier period, -- up to about the

fourth century. At a later period there were those who

7. Pessik.R.11,ed . Friedman p.5b.

8. Ber,.60b.Tan.¥ishp.1X.Deut.R.5:14,
9. See context in which R.,Isac's statment im found in

Ber.18b.whose one spirit tells another that it can't

et out from the grave due to the body having been buried
n a read coffin,



would shun such a conception, Thie is unmistakably pro=-
ven by the following: The above mentioned statment of R.
Isac is preceded in Sab.13b., by an opinion ("dabar-ahar"-
sthers say) that a dead body does not feel any thing ="even
if cut with a knife". Together with the belief of the
ti'ree amoraim of the third century that the soul ascends
to heaven every night, Gen.R.14:11 also contains a state=-
ment by an Amora of the fourth century, Joshua b Nehemiah,
that the soul during sleep warme the body thus making life
poaliblilo.

- ————— - - - -

10. Cp.San.9la where the body is compared to a stone.
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8.%he Yetzer-hara and the Yetzer tob.

The Yetzer-hara is that "strange"force in man which craves
for things that are forbidden, thus causing a constant moral

atruggle% It 1s a strange God entrenched in man's body

at whose cthrine he must not worship, is the manner in which
R.Jannai(Pal.Amora 3rd cent.) and R. Abin(Pal,-Bab.Amora,
latter part of 4th cent,) described its nature and the part
it plays in the 1life of man; It is the force which is op-
posed to God's will and spells evil® This 1a:¥gought that
called forth the prayer by R.Alexnnder4(‘110xnndf1', latter
part of the 3rd cent.) that God forgives him hie sins, "for
it is known to thee, Creator of the Universe, that it is
man's desire to do Thy Will, but it ie the leaven in the
dough(1i.e.y.h.) that prevents us,"

As we have seen in the last citation,K this force of evil
had ites seat in the body. (This is why angels were free from
the Yetzer-hara because they had no body. )5 However, they
did not believe that it was a part of the very essence of
physical matter. THe believed that the yetzesr-hara was
"injected" in the matter after it was first formedf
There was even an idea current that the animal had none, —

that it was eepecially pitted against man. R, Reuben Iztrubli

1. Y.YomaVl,4.434d. 2, Sab.l05b.Y.Ned.41Db.

3. ¥an's defense is that the Yetzer-hara does'nt let him
repent of his evil ways. San,l105a (acoording to one version
this was said by R.Kahana - B.Amora of latter part of 3rd
cent, According to another it was said by Rabba bar Bar-Hana-
B.,Amcra, 3rd-4th cent.)

4, Ber.17a.

5. m;n.nll. EX.R.XV-

B Ab.d.ﬂ.l.(Sch&chtBr)m B.p.52!.

o



("Aristobulos") says so sxprolaly? It is quite probable

that some identified the yetzer-hara with Batan("seor shsb'
issa"-note 2.)% The greater number conceived it as an ine
definable force in man stimulating his lower desires. This

is the only way we could explain the statement in Ber.1X,5,
"Love God with both the forces in thee, the yetzer-hara and

the yetzer-tob". Those who identified the ystzer-hara with
Satan, could not have made such a statment. As to ths iime
when it was first put in the body the opinion was held first

that it was immediately after conception. Rabbi himsalf
tells us”that he had held that view, but Antoninus convinced
him that it did not enter the physical organism until the
child emerged into the open world, That this incident 1is
authentic is very likely. We know, indeed, that the view
which it claims Rabbl had entertained at first, was held

at his time. The above named Aristobulos who lived about
that time voices auchlg After Rabbl's time the view of An-

toninus probably became general.
The yetzer-tob was placed in oppoeition to the yetzer-

hara. "hile the latter stimulated sensual desire making
man & slave to passion, the former urged the curbing of

the physical, restless propensities and the substitution

of intellectual calm, making man rreell. The latter was

-

7.In.the text it is "Iztrubli". (See Bacher.ib.XV1 A,.p.32b.

Tann,2.383f)

8.Cf.L.Bernhardt,Empyrische Psychologie d.Juden in Talm.
Zeitalter.(Zunz, Zeitschrift,vol.l.pp.S518f.)

9. San.91b.Gen.R.34:12.

10.Ab.D.R.N.XV1 A,32a.
11.Tan.Vayig.2=8. Aboth V1,2.

L




better entrenched than the former, Rami bar Abba(Bab,
Amora,4th cent,) usee Ecc,9:14 f as a literary vehicle

for the expression of the conception of the relation
existing between these two forces and man: "A small oity,
the body, is beset by a powerful king, the yetzer-hara ,-
who entrenches himself very strongly in the body,; but
there is a little wise man present, the yetzer-tob, who
can save the oity]z That "little wise man" was probably
identified by some rabbinical thinkers as the rational
faculty of the soul. Such a“hypotheeis would explain
very well the oft-repeated idea that the yetzer-hara was
thirteen ysars older than the yetzer-tob1§ In other words,
the yetzer-tob came with the age of discretion, at the time
when the irresponsible "unthinking" child passed over in-
te the deliberative man amendable té law, This view would
be further borne out by the fact that in the incident re-
lated of the two thinga learned by Rabbi from Antoninus,

the scul and the yetzer-hara egeem to be set off against
14

one another: Again the getzer-tob being called a"prisoner”

- — e W — -

12. Ned. 38b, Tan. Ber, 292 -96,ib.Vayig. 2f, Kobel. R.
on Fec, 9:14,

17. 4b, et Ab. d. R. N. (Schechter) XV1 A,p.%2a.

14, Sees notes 9 and 12,

Y
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in the body sounds very much like the characterizestion
given by Plato to the soul as "looking out through the

bare of & prison|'C But most of them evidently regarded

the yetzer-tob as an external force not resident in the
soul. They looked upon the two forces of good and evil
in man csomewhat in the light of the Zoroastrian concep-
tion of an Ahura-nezda and Ahriman struggling for the
rastery of the soul. The righteous are thoae}ghbm the
former gets the uprer hand and the wicked are those in
whom the latter holds undisputed @way.®

The question of the or;gin of thie force of evil con-
stituted for the rabbinical thinkers no such perplexing
problem as it did fer the philospheres of all ages, before
them and ever since, They believed in & general way that
God created it as He created all things elae%zm-Tho prob-
lem how 2 Being that was perfect could create something
that was evil did nét occur to most of them arnd those to
whom it did occur did not have their minde rroperly at-
tuned to trace it to a logical conclueion. — But we find
three general attitudes taken towarde the existarce of this
"evil" known as yetzer-hare. One'fight term the extremely
utilitarian. It aiopted the quite original view that the
yetzer-hara wae a necessary and even ueeful force in life.

D e e e e - -

15.Phaedo(Jowett)E3. Ab.d.R.N.(Schechter)Xvl A,p.32a(See
note 8 ib. for other refs.)

16. Ber.8l1b.Lev.R.%4:1.Deut.R.2:24,et =21,
17.5ifre 82bv.Ber.€la,.Sen,.91b,
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Ae one cf their exponents exproseed himaelf,dnemove the
yQetzer-hara and you remove the incentive for most forms

of human effort. O# as another expressed it, "Destro§
the yetzer-hara end you destroy the wor1d" 18 Another

group found that the yetzer-hare eserved an essential eth-
ical purpose, "God has given it sc that we may be rewarddd
for conauering it" is the way some of them put it, voic=-
ing the common sentimert. "He who succeeds ir conquer-
ing it gains the right to be called a mighty man". Soﬁe

of those who belonged to this class went so far as tc claim
for man superiority over the angels owing tec the fact that
the latter had no yetzer-hara to contend with.l? PFinally,
there was the third class who (probably due to Greek in-
fluence, as its exponents are found mainly arong the Pal-
estinians) looked upon the yetzer-hara as an evil in the
real csense of the term, They felt that it was a great
burden superimposed upon the soul, holding it back from

the realization of its highest powers. It weighed down a
man "like & stone" is the light in which it was looked upon
by meny, according to Simeon b.lakish (Pal,Amorae, letter
rart of 3rd csnt.)go They would have unheeitetingly re-
reated after Plato, that'as long as the soul is mingled #ith
this mass of evil our desire will not be satisfied! For them
one of the greatest hopes to lock forward to in time of the
millenium was that ths yetzer-hara would be"removed forever

from the heart of man"<!

- - -

18. Gen.,R.1X.Yoma 69b. 19.San.64a,Lev.R.34:1.Deut.R.2:24,
Tan.Vayik.8 pboth 1V,1.San 94b, 20, Suk.52a.Tan.Miketz
%,ib.Behaal.88, 21, Gen.R.48:11(Hiya-Pel,Amora,latter part
of 3rd cent.) Nu.R.15:12(Tanhuma -Sab,Amora,end of 4th cent.)
Fu.R.17:7,Deut.R,2:21 et al. !




8.Arbiter of Man's lMoral Life,

Man's destiny was determined by the soul, It deter=-
mined its own destiny and that of the body in which it
was entered, It determined whether the individual should
be good or bad, righteous or wicked,®ndowed with knowledge
or ignorant. It was primarily responsible for man's cone

duct., This was the view held by the most advanced rabbin-
ic thinkers whose views on this phase of the subject are

contained in the talmud and 1te kindred literature. The
rabbis of talmudic times did not have their belief in
man'e freedom quite clearly and consistently developed,

They had the idea that man was free as far as the real es-
eential principles of right living were concerned, - all
of which they included under the g neral term "fear of
God"(Yirath-Adonal), = but they did not analyse this idea
of "freedom" more thoroughly and let it come to ite lo=-
gical conclusion. They held that every other phenomenon
in man's life was pregetermined by God. They evidently
did not realize that moral freedom and many other human
phenorera are intriocately bound up. However, they did
believe uncompromieingly in man's moral freedom, though

they believed in the predetermination of all else. They
say no problem. "All thinge were predetermined by God

(whether one was to be weak or strong,poor or rich,etc.)
tut whether the individuel wee to b?fbu;ly or ungodly
bsing was 1left in the hands of man himselffl It was in
the excercise of this last named divine prarogative that
the most advanced rabbinic thinkers held that the soul

1.R.Johanen(Paléstinian Amora inlatter part of 3rd.Cent.),
Tan,Pikasde 111(Warsaw,1875).Cp.Ber.33a,Nid.16b,Ab.3:15;

s
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was the prime arbiter,

I saild "prime arbiter", because it would not be safe
to say that all even among these advanced rabbinical
thinkers had an emphatic conviction that the soul was
the "sole arbiter". The fact which experience impres-
sed subconsciously upon their minde daily, left impressions
too deep to be entirely erased by conscicus thought on the
subject. As far as they actually knew of the 1life of the
soul it was within the body. It was only when body and
zoul were together that ains - especially - wers commit-
ted. The body alone could not err in any practical way;
it wae as helploéa "as a stone" when the soul was absent?

To the soul alone which is absolutely pure, the idea of sin

was prepouterous?

Hence there wsere many who seem not to
have looked upon the body at all times merely as a thorough -
ly irresponsible instrument in following the bidding of

the soul, Some held that "both sinned" and would bs pun-
ished together, - which view was expressed in the Nassi's
answer to Antoninus on the latter's bobjecfion to the 1idea

of post-mortem retribution, on the ground that neither

"Everything ie ordained, except ...... 'n-mm
the =xbetbns REFPRARE S56 SFePTOrTNTIAS 8 F TFEtSertor —to -
sonk s sdyyine = orEle Ser sRateReF ANTRAT XX ISTDNE

INRTOTE,
He pea =k -Are ~aorresat serhy st -Her Snnnrthas 2o StHs SgseniT
e oy it shins aPReWls SRS amRPRS SRR RReE -

2.San.%91s,Tan.Vayik.12,R.4:5(in name of R.Ishmael T.2nd cent.)
3.1b.,Ber.10a,60b,Sab.162b,Nid.30b, ekeolta 43b,
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would have sinnsd without the other>. Others believasd

that while both sinned, only the soul would be punishad,
as it wae the more gullty one in that it came from the
pure heavens - from a place"where there is no =in or guilt?
It knew what real purity was and therefore ahonlduioatrain-
ed the body? From the manner in which Epay expressed them=-
solves it would seem that there was a vague notion enter-
tained that the body was & "blind" follower, to be true,
but that it might have excercised soms will of its own
and not followad. However, it was the soul that did the
seeing. 1t was the one that performed the sovereign func-
tion. They believed that it was the one primatily rsspon-
eible, even if they had not advanced to the view which some
of their colleagues had reached that the body without the
soul was both "blind" an&'lamo"- the view implied in An-
toninus' question. These latter would have said it was the
"sole arbiter".

2ut both those who entertained the higher view and those
whose views were more like Rabbis, believed that whatever
~acts bearing a moral import were executed by the physical

organs, it was this intangible but therefore much more

was
mysterious,all-controlling part in man that,held account-

4., San.91b, and Tanhuma and Rabba -See note 2., In R.H.17a
(See Suprnog.lol it is expressly téld that the soul together
with the body of both the Israelitish and heathen sinner

uld ished in Gehernna, (This instance of impartial-
:gy tob;aggglite and heathen 18 particularly interesting,

for there was a strongly éntrenched belief that the former
would be spared. See Hag.27e,Frub.l19a,Tan.Lech-Lecha 236,
Pikude 39,Midr,Tehil.46:1).

5.Tan,Vayik.89, It ie quoted in Yalkut,Vayik #64,1in name
of Tanhuma,

e




Vi

able for by the Supreme Judge of men. It was the one at
whose door were laid any acts of violence and wrong com-
mitted by man., R. Joshua of Shiknin(Amora,3rd.cent.)vVoiced

this higher sentiment when in his terse Haggadioc style
he makes God reproach the human soul for its backslide
ing in these severs terms: "All that I have created has
been for thy esake and thou dost sin, and commit violence’
Thus according to R. Joshua, though it was the hands that
robbed and the mouth,eyes,eto. that sinned, still it was
not credited to them but it was the soul that sinned,
and robbed, and committed violence® And pightly so, for
it i1s certainly the one who issues the orders and not
the one who executes them in whose name they are record-
ed. Thie was why some of those who believed that the
soul ascended to heaven during man's sleep, believed that

it was then taken to account for all the wrong deeds per-

petrated during the day by the individual of which it

was a part’. According to this belief, the body, the

earthly shell, the form moulded out of clay, the tool of
action, was left in peace as was befitting its nature,

but the autocratic master, the sovereign power, the guide
of conduct, the invisible self, had to furnieh its reasons

- —— . ——— -

6.Kohel.R.6:7. According to Lev.R.4:2 he aquoted R.Levi
(8wd<894 cent.)Here the words”gozalsa vehomastka" are

omitted. This wae probably the original version. I quo-
ted the Kopel varsion Hecause it is more specifioc. The
same 1dea is found(anonymouely) in Lev.R.4:4, where the
author points out more specifically his conception of the
relation existing between soul and body in regard to man's
moral conduct. Instead of "I have created everthing for
thy eake", it has "thou art above all of them"(i.e.the
physiceal orfana). Yhether the author had seen the Josha
version could not be told, Perhaps not, but it is probably
a product of a later date,

7. Ber,60b.Tan.Mishp,1X, “, ' ...3%, ;i(sr+ =3

-
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for directing such actions. The best Pdbbinic expression
of this idea I find in the defiﬁitaly and clearly express=
ed analysis found in Leviticus Rabba of the manner in which
the soul functions in the body, The anafomical and psycho-
physiological knowledge displayed by the rabbinic author’
may not square with the most modern scientifical results,

but it gives us a perfectly clear idea of the function he

thought the soul excercised in the body. According to him

the soul functions through the bodily organs: "The gullet
receives food, the wind-pipe ehits sound, the liver supplies
heat, the lungs help in the absorption of liquids("reish-
lishtiya") ....... the brain thinks, and ths heart decides—

but the soul is above all of them". The underlying idea ‘
he meant to convey by the statment that the soul was "above

them all™ was most probably that which was expressed in bet-

ter form, by a coreligionist of hies who was a greater adept

at physiological sxpression, the Alexandrian Graeco-Jewish
philosopher Philog, that the soul "was the eyes of the eyes
the sense of the senses”. The bodily organs only served
to realize its will. — This is a conception which mnny in
the present day would subscribe to unhpaitatingly.'-nut

we also f£ind instances which show that there were rabbis

who entertained the idea that it wae not the soul which
controlled the destiny of mah but it was man who controlled
the destiny of the soull® yn their idea of the nature
and functions of the soul we get the impression of a pure

6Lov.R «4:4 (anonym). 9.Cong.Erud,br,.26(1,540).
Thie later is not to be ken in the sense in which
Sgc{g@ea o or&ad hia rrienda do 107 an to "take care"
wWaS an e o? he soul g
gel o strive to rea ze 8 purea 8o as he says 1ater
to strive t figs 1t 5ot ; as h y

(1b )Jthat the soul"should lead and maatar the bodily affections




invisible, ethsreal roul keeping itself aloof from ths ime-
pure, tangible pitiful alave to passion, -the body. It

would seem thsi the soul played inman not an active but
a passive art. It was a sort of silent onlooker during
all the vicissitudes in which the body found itself and
with which it dealt in accordance with the best powers at
its command. A statement likgcthat of R.Hidka(T.middle
2nd cent.), that man's soul testifies against him "seems
to sound such & note"., It is pictured as an all-knowing
accuser rathsr than what the above-mentioned rabbis would
have considered the chief defendant. Another statment,
under the general subscription "the Rabbis taught"(Tanu
rabbanan), sounds a mores pronounced note in a similar
vein. It exhorts man to"return the soul as pure as it
was given to thee". And the story that is introduced to
illustrate the idea argues strongly for the fact of the

presence of the bslief that the soul was something to be
taken care of rather thaﬁhit wae the master of its own
fate and that of ths body in which it was cohtained.

The illustration is that of a king who gave some spot-
lessly pure garbs to his servants for temporary keeping.
(The analogy between the God of the liniverse and a human

king is rather a favorite one in the Midrashic literature.)

Those of the servants who were wise "treasured them up"
and then restored them in the originally pure state; thoese
who weres foolish wore them during their daily drudgery and
returned them soileéed. The consesusnces of course, were:

In the case of the wise, the pure garb returned into the

kingd treasure-house and they themselves returned to their

n OTEIT!.]'I_H,}I'QE.:[Q&.




humble but peaceful dwellings befitting their etate: in the

case of the foolish, they were to be cast into prison ami
the soiled royal garb was to submitted to a cleansing pro=
cess, So it was in the relation between body and soul:
The bodies of the righteous - who are the wide servants

of God - would after the sevorance of body Fnd soul rest
in peace(Is.57:2) and their souls would be stored up in the
"tresasure house of 1ife"(Is.26:29); but the bodies of the
wicked will have no peace(1s.48:22) end their soule "shall
be slung cut as from the hollow of & sling".(Is.25:20)123
R.Simlai(P,.Al,.3rd cent.,) apparsatly furnishes another ex-

ample denoting this conception that man minus that part in

him which was soul was responsible for ths latter. Accord-

13

ing to him “the foetus is warned before it leaves ths wombd,

"Xnow thou that God is pure and the soul He has put into

thee 18 pure. If thou wilt not perserve it pure, it shall

be taken from thee", If we were to take such homilatically
styled statments et their face value, it would mean that the

human soul was "pure™ in ite essence, to be sure, but its

functions were reduced to an almost negligible guantity.

There were those who entertained some such vague notion as
that, It meant, of course, that they had a decided}y hazy
notion of what the function of that something "which lay in

man's bosom" %peally consisted in. — It surely led a quite
colorless existance while in the body. — But this is certain

. ———— - ——— - -

12, Nid.30b. 13, Sab.152b. What he meant by the latter
is probably that which he intimated by the statment in the
case of the soiled garb, that it would have to be washed;
namely, that the polluted soul would have to be purified in
some way bafore it could be admitted into the "Ozar".

14, This is the appglation that the above mentioned R.Hi&ka

applied to the soul(using the expression in ¥ic.7:5 with
cgaraotaristlo homilitioél freedom. )
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that they believed it to be ar inevitable concomitant of
the living existance of the human organism - though they
were not auite clear as to its definite function.

The ouestion as to when one phase of this baslief ended

and ths other commenced could not be answered for the very
good reason that there evidently were no ruch definitly marked
periode, e have seen that Hidka, who lived about the middle
of the recond century believed in the more naive view.

But R.Ishmael whose psriod of greatest activity extended
over the same time, entertained the more advanced conception.
Towardse the end of the secdnd century Judah Banassi voicad
the same view ae R,Ichmael, But this did not mean that
Hidka's had been finally out-grown. Its echo sounded by
Simlai in the following century. Nor could we maintain

that thie was & period of relapse, for we find that R.Joshua
of Shiknin who lived about the same time, entertained the
higher view. We must conclude, then, that both views were
rmaintained side by side. While some believed that it was

the physical organism that was responsible for the defile-
ment of the ériginal rurity of the soul, others held it mas
the soul itself that permitted its pristene purity to bé—
coms polluted. Some conceived it to be an invisible some-
thing leading a rather colorless existance within the narrow
confines of the body walls, To others it reprssented the
Fgo, tha "I", the 8elf, the invieible, intangible personality
of that highest living unit on earth, fashioned in the divine

image and partaking in a2 small reasure of the nature of the

divine. Bath conceptions were held at the same time.




10.Acquiring Knowledge.

The rabbirnic thinkers end that great greek thinker,
Plato, may have differed radically as to what true
knowledge coneisted in, but they were thoroughly‘ono in
their constant and untiring emphasis on the inestimable
eignificance of knowledge in the life of the scul-endowed
rén. They were at one in the conviction that knowledge
wae the only means in man's possession which would en-
able him to force the animal self intc the background
and get a closer view of the divine. However, ir the
manner of acauiring knowledge they differed. Plato
tried to read the Will of God by going back unto him-
felf and trying to discern Ite reflection in his own
soul, The rabblis thought they had a surer means of
attaining the desired goal. They believed they were
in poseession of an eternal document which had God's
Will recorded in complete and perfect form. Yan had
only to read this document aright in order to ascertain
that eternal Will, This wondrous document waes the
Torah. For the rabbifto acquire knowledge:meant to
study the Torah. The degree to which knowledge was '
ecquired varied with the ablility on the part of the in-
dividuval to read the Torah aright, Ve muet bear this
distinction in mind when we try to ascertain what were
the rabbis' conceptions as tSyaoquiring of kmowledge -
or rather, what were their conceptiom as to the moquir-

ing of a know ledge of the Torah,
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It is interesting to note the close resemblance bet-
ween the Rabbie and Plato 4n their general conceptions
ae to thie highest faculty of the soul. That the in-
tellectual faculty was considerad by far the greater
number of rabbis as the highest faculty of the scul,is
shown by the fact that many instances which pietured: .the
1life"” of the soul when divorced from the body as that
of a purely intellectual being% fhise,of course, was the
firet resemblance.

The seccnd resemblance consisted in the - belief as
to the time of the origir of knowledge in the life of

the soul, We find that Plato's belief that kneowledge
was 1na1g,;noda in the soul, that ite contact with censable
objecte could at beet recall cnly moet imperfectly ideas
which were present in the scul before it ever "mingled"

with the body, and that it could realize ite highest

powers only in propottion to its withdrawal from all
things bodily, finds its echo in rabbinic literature,
The only difference is that here we find thie belief in
a mytholcgiceal setting. To cite & few examples, which

we have already met with in another instancee but which

1.Cp. Gen, R.8:6 {(God consulting with the souls of the
righteous);Deut, R, 1:10{discuseing Lalachoth with Cod);
Ber.17a ("nc eating or drinking in the "clam habe" but

the righteous with crowns on their heads will enjoy the
glory of the Shekirah"); B.M. 85a (in "Yeshibe-shel-mealah")

2. Supra, "Origin",
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R.Simlei, a Palestinian Amora of the firet generation tells

us that while #m the foetus is in the mother's womb it is

4

téught the ihgg Torah, but it is made to forget it entire-
ly Just before it leaves the mother's body, by an angel
snapping it on the routh. This sounds very ruch like
;lato'n cencertion that the soul is dulled ae it enters
the world of metter. Joshua of Shiknin, another Amora
of the third century, we have learned, believed that God
had consulted withthe =soule of the righteous as to the
advisablity of creating the world. It might be assumed

unreservedly that R.Joshua would have been extremely hesi-
tent about making God consult with any living pereon.
But it was different in the case of & soul not encumber-

ed with a bedy - especially before it ever came down on

earth and defiled its originally pure essence, no miatter
how eligntly. Then it was in its pristine purity, and
its knowledge was infinite; them it "could bshold the en-
tire world" .= Thus it wes possible for him to conceive
the idea that Cod consulted with it.— R.Akiba's scul,

we Lave foundf had imparted some necessary imformation
to the lawgiver !oees, This again was the cas; before

it come down on earth., It evidently forgot everythingffm
especially judging from the legend which paves hie path
leadirg to krowledge with added obetacles., Ve need

no more examples to show that this Platonic conception is

current in rabbinic literature,

3. Supra, "Origin".




Finally, as to the functén of knowledge in the 1life of
man, Surely the Greek philoesopher 4id not surpass the
rabbinical thinkers as far as emphasis on its far-reaching
significance is concerned? It towered in importance over
all else . It loomed up as a bright light dispersing the
thick clouds of gloom that had settled over depressed Israel
in exile. VYany of the Rabbié actually succeeded in so sub-
ordinating the physical to the intellectual as to have
even satisfied a Plato. Knowledge of the Torah came to
be the be-all and end-all of life. This imperial sway
of knowledge over the rabbinic mind is epitomized in the
epigrammatical dictum pronounced by one of their number,

voicing the sentiment of alliHave you acquired knowledge,

what do you lack. d0 you lack knowledge, what have you

scauired!" There wae an ingrained conviction in their
hearts that the-study of the Torah, was a mighty irresiet-
ible power which spells*decstruction to all the evil forces
that surround man, aiming at his soul? As one Amora B0
well put 1¢7 "1t is knowledge alone that can make man free"

-

4,Cp.Aboth 111,%-2,V1,2-5.
S.Tan.Vayikra 1.
6.Lev.R.35:4.

7 .Atoth V1,2,
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