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1m: 
The oonolueione I have corie to as to the views of the . 

soul-ocnoept f'~n Talmud.lo Literature. I base on a 

caref'ul anal7sle of the material I .gathered d1rectl7 fr<111 

the sources. The material 1n the Talmud - Palestinian 

and Babl7onia.n - a.nd son.e of the mtnor M1drsh1.m I gatbe~ 

ed with the aid of Frankel's ~ion Lidrasli•, ».BJJDUl's 

•eeth - Va.ad: and Jell1nek'e •Beth Hamidrash•. 

The other eouroee of Rabbinic Literature I have perused 

without any such aid; using the following editions : -

l!iehna ••••••••••••••••••••• Wilna, 1909. 
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IBTRODUOTIOJ. 

In oons1der1ng the question ot the oonoeption ot 

the aoul tound 1n Talmudic literature one i• on aioh 

leaa terra tlrzna than he would be 1n the oase ot a 

question ot ethioal or halaohio import, tor two rea

s ona 1 first, beoasue ot the peoUliar nature ot th• 

aubjeot; aeoond, beoau•e ot the obaraoteri•iio tJPe 

ot mind ot the rabb1nio thinker•. The t1rat neecl• 

no further espatiat1on; the •eoond I 1'111 touoh on 

brietl7. 

The Rabble - or at leaat tho•e ot their number,iwho 

left the deepeat .and most laating impre•• on their 

oomtemporarie• and f'uture generation• - were prinm.rily 
~ 

intere•ted in Rola•ha. BYen it th•J did indulge oo-

oaesionaly in ,Raggad&b it aeryed but a• a tempor&rJ 
~ 

d1ver•1on, onl1 retum with add.eel entbuaiaea and oon-

Gentrate4 applioation to the all-engroas1ng balaohio 

problem• . So• ot the greate•t Balaohiata among 

them engagecl alao at time• 1n ba&gad1o •peculation 

and di•tingui•becl themaelvee •1milarl1 there, but 

they soon returned to the real~er10U8 ,V-ta•k - the 

eXAMSting, but enduring Balacb&. \ttit'bad'nt been 

the case, their period ot intluenoe would have been 

oourta1led.) Jobazlu b. Zaobai, we) told} waa a.ater 

alike in both; and ao were alao the two tannatm ot 

the generation lmmediatelJ tollowing(l•t balt ot 

second century O.E.) R. iulazar b . Aaari&b am. R. Tart~ 



Tbat R. Akiba,that great balaohiet,wae seoond to none 1D 

the tielcl or Raggad&b, the well-mown " Parcl•• • at01:7 

teat1flea3- leaving little rooa. for doubt - but that thl• 

waa oonaiclered a mu.oh 1n~er1or branch o~ thought is~orn 

out qu.ite convincin&lY by the ver7 interesting incident 

related in Bag. 14:1~ where the other master or Baggadab1 
A. 

hie comtemporar7 Ett.azar b. Azar iab, exhorts him not to 

s pend any 6f bie valuable t1me on Baggadah but applJ 

bimeelt entirel7 to tbe atud7 of Balaoba (1'egaim and 

Ohaloth)! 

Indulgence 1n Baggadah wae at f'1ret encouraged at the 

t1me when Cristlanity assumed a menacing aspect, in order 

to f ight it with its own weapon - myaticism. SUt the .,_ 

<lapted means to ward of'f the enoroaching menace soon as

sumed, i tselt, a suapioJ'cui aspect, and hence the etfort 

was made to d!eoourage it. Thu• the ~1c zeal waa 

dampenedJ and it never flouris hed in Babylonia(ezcept 

for brief' epurte owing• to Paleetinian influence), and 

even 1n Palaatine it did not flourish ae it might bave 

dobe, had not the attempt been made to discourage it6. 

It mu.et be added that it wat not the ethical phase of' it 

that was j»ooked upon with such disfavor but the m7ettq/

to •hioh part,our eub~ect in the main belongs. 

OW1ng to this attitude on the part o~ the Rabbi•~ 

Haggadio myet1o1sm, the reeulte of such speculation was 

deprived ot authoriti veneee. Bence the views expressed 

by different Tannaim or Amoraim represent merely the o

pinions of their individual authora(reflect1ng f'requentlJ 
the viewa held by some of' their comtempo~ariea), 



But they do not repr esent authorit.a~1yel1 settled bellere. 

• • Benoe it might be more trul7 said, the soul-ooncepts in 

Talmudic Literature, instead of, the•soul-oonceptw. 

The question as to what degree a view voiced b7 a cer-

tain Tanna or Amora was influenced by a foreign element 

(Greek,Bablyonian, or Persian), and to what degree it re

preeenta his own original contribution, la not an eaa7 

one to determine. Of course, they were undoubtedl7 in-

f"luenoed by some ideas which cue to them from out-aide 

of their own camp, - especially if the new thought, or 

mode of expression, resembled in some respects their 

own way of thinking.--- Thie is why Plato exerted con

siderable intluenoe on Talmudic thought?---(? will tr7 

to draw attention to such wherever I suepeot that this 

is the case). -- In the last analysis, howeTer, there 

always remalna).- the poeeiblit7, no matter how slight in 

some instances, that two men (even of different env1ran

ment and temperament) may arrive at the same conclusion; 

and hence we can never be certa in as to the one in-

fluencing the other. 
.... 

Finally, Just a word as to the cronological significance , 
bearing on the soul-oonoepts in Rabbinic times, of o

pinions cited definitely in the name of" certain tanna1m 

or amoraim. The ir sigi1l~icance ie not s o great as it 

might, at the first thought, appear. In the first plaoe , 

an opinion auoted in the name of a certain one, 4oee not 

alwaye mean that it had been entertained by that one. 

It may frequently r epr esent t he opinion of the one who did 

the"quoting". The er ror may have been wilf'ul or accidental, 

as is the case with s i milar er ror s in modern tioee.(Howewer, 



the dit'ference between t he errors found in "quotations• 
in rabbinic literature, - due to the paucitJ in recording 

means in those days,- are more often ot the accidental 

kind; while those of modern times are more often of the 

other). Seoondly, even in thoee oase•where the quota-

tion deserves the name, it does not always mean that the 

view expressed would characterize the generation of its 

author as adherents of it. It sometimes renreeents the 

view of only a very few thinkers of hie d&J who were of 

the same opinion. wor does it alwa.111 mean, in oaee we 

do not meet with a similar citation in the name of one 

who had preceded him, that he wae the first rabbinic 

representative of that idea. There may have been one 

preceding him who entertained such a view, but it itt"d" 

was not recorded. Tie m~st,therefore, b e extr~mely re-

uerved about t his pbaee of anY view r ecorded in this 

historical thesaurus of knowledge,and so much rrore s o 

when we have to aeal with eo delicate a eubject as soul-

Notes-1.Ab . d .R. Nathan ( ed . Schect.ter~ XXVII B, p . P.9b . - See not e 

7 , ib . ~or otJwr rcf · rc~ces . 

2 . l b. XVI II A. T> . :34a;Eleazer bel on,;ed tc s e c0r.d t;enerat i on 

of ta.nnaim ; Tarfon, t o t he ~~.:i . 

~ . Y . E~g .Xt, 77~ . ~bli. ~b .14b, Toaef ta, ib . J l , 3 . 

4 . See Beumark,"Gesch.d.Jued.Phll."vol.l,p.55. 

5 . Cf.ib.,p.SO - See note 3 ,eupr., Y.Sab.XVI,15c; R.Joslma 

b.Levi(P.Am.,3rd. cent.)declaree that one who writes it 

will be deprived of "olam - haba", an~ he who discusses it 

will suffer injury. 



Wotes( continued)~ 

6.0p."Gesch.d.J.Phil."vol.l,p.61 - and note 3,ib., Ab.d.R. 

Nathan XXXI A(ed.Schechter) p.46e: Jose the Gal~•e ( mid4le 

2nd ce~t.·) original . version of the idea of Man ae a microcosm. 

7. Cf. ib. Vol. 1. p.29 ff. 



I. ESSENCE A1'D ORIGIB. ~ 

1. The Soul-Substance. 

What is the conception of the soul-substance met with in 

Talmudioal· literature? Aris t otJe said th&t he could not de-

fine the essence of the soul* . And to him the essence and funo-

tions of the soul constituted a most serious problem, the sol

u tion of which -i~ such a s olution were pos s ible by man - would 

surely orown him who discovered it ae one possessing the moat 

perfectly developed and highest intellect among men. Bow DllOh 

the lees, then would one expect to find a def"inite, exact, llnd 
I 

concrete defi.ni tion of what oonsti tutes the eubeta.noe of the 

human soul, among those early Jewish thinkers wbo•e thoughts 

are recorded in that unique tbeeauru.e of Jewieh thought known 
as Talmudic Literature. Por,tirst, to the Rabbis (even those 

among them who indulged in B_JPdah ) metaphyeioal speculation, 

in general, waa by tar not eo engroas''t a subject for thought 

aa it was to Plato and Aristotle. secondly, there was an ad-

ditional deterrent to the unchecked flow of the ima~ination, 

in the case of speculation on such a subject as the substance 

of the human soul, in that it was shielded by a halo of holi-

ness - it was too closely related to God to permit k r ee di

alectic dissec tion. Of course, Scriptural tradition and their 

* De An . 414 b, 20 seq.J • wo proper definition ~or the soul is 

possible if the definition i s to define the generic form,wbloh 

r emai ns identioal '"!/!.th i t self i n :?.11 it~ !!!'AC1flc ms.n1f9sto.tions" 

1. 

' 



• 

daily experiences t aught them t hat man was a dual oreature, 

c omposed of tangible, i nert, powerless, earthly matter, 

called body (gu.f', g~m ) and an att enuated, active, power-

ful s omething, called soul, sp1rit(ruah,Vneehamah),-- the •()J 

latter, when pr eeent in the f or:ier, making the pertormanoe 
1 

ot the neoesaar1 human f'Unctione possible. But as to the 

exact sub s tance of this life-endowed something(Gen. R. 14:11) ,his must remain undefined, even aa is God lliuelf'. 

However, though the1 bave'nt given us a definitely pre

o1ae description of tlhat manner of' substanoe they thought 

the soul was constituted, we oan get quite a definite idea 

of what notions the1 entertained about it. We oan get this 

from the terms they emplo7ed to obaraoterlze it and the in

r.idents told by the• Of the Soul aa a d1stinot entity. Let 

us analyse some of those and then see whether we can state 

d1reotl1 those notione about the soul-substance which ti.1 

expressed 1n11reotl7. 

We are told (Gen.R. 14:10) about the mode of procedure 

in the creation of man, that God first formed a lite-lAss 

figure(golam) out of t he earth and then injected a soul 

into it by breathing it in(zarak bo nesha~ah •••• binfiha) • 

In another instance, we are told about the death of Moses 
2 

that God drew out hie soul by a kiss. According to these 

~ritera the soul is something t hat can be i ntroj uced into 

a c ertain circumscribed area by breathing it into it, and 

oan be drawn out again by inhaling it at the mouth of that 

r ecept a cl e . 

analogy betlfeen soul and body ar. "' t he two watchllan of 
orchar d , one lame ,tbe other blind. 2 · Tan. Veethhan. 56. 
other rs~erences see Buber,note , ib . 



\Vhen R. Tanhuma\B. l\tl.-4tb cent.) once tho~t about the 
r e lat16n existi ng between body and soul, the i mage ot an 

air-bag and its enclosed air occurr ed to him. A compari

s on of the two combinations evoked in him an expression ot 

admiration for the human organism: •For even the smallest 

hole in the bag woul d cause t he air to leak out, while the 

body or man was f'ul l o~ porea and still the soul does not 

leave it~ (Gen . R.1:4 ). Her e we see the • something• which 

can be e xhal ed and inhaled identified with air, the view 

' 

hel d by many of their pr edessore in Biblical times(Gen.2z7 et al.) 

~e futhermore find R. ~eir(Uiddle 2nd century) liter ally in-
1 

t er pr eting the word neehamah in its original meaning. 

~ome of the rabbis2 believed that the exit of the soul 

f r om the body producea an extremely loud sound. 
,..., 

R. Samuel ;/;. ""/,:.- · --(B.Am 250 C.E.) said he knew ·of no greater strain t han Ule 

attGmpt of the soul to •squeeze• its way out of the body. 

(Tan Miketz,115)• In order to give a more conorete, though 

of course inadequate, idea or it in terms ot human experlenoe 

more familiar to most people, the oomp~rison is suggested 

ot the tugging ot the cable holding a ship moored to the 

whart and it rubbing against the ship.side~ According 
~ 

to this the soul is something that was compressed, as it 

were, into the body1 e.nd later tin~s it yery hard to toroe 

Deut. R. 2s 26 \be interpr ets the veree,Every• s ou1•(Neebamah) 
shall praise God (Pe. 150:e): • w1th every breath that man 
inh&lee•. Thie is preceded by another 1nterpretation(aimn.) 
•aeka~etesh venetesh shebara baob•(~e the idea meant to 
~onv&yAt'hat ot Democritua~tbat every inhaled breathcnew eoult) 

tlaba.nan, in Yoma 20b, Levi(beg. ot Srd Cent.) in Gen. R.8:12 . 
3 ib., Kohel.R.6:7, M.Q. 29&, Ber. Sa(anon) . 

.II ~· "'"'" ~ ~ . 't. ·-~l.."-'-) ~ "\.. ~ ~ ~. 9 ~ '~ t. -o!""' . 
..... ~"t;"-:-i-..--~ ···~ . 



• 

i ta wa7 out through a narrow 9peidqg--probabl7 the ~~~Ptpe. _ 

Air tits in quite well with such oharaoteriatioa. 

Furthermore when the destruotlon or annihilation ot the 

aoul le tound neoeasary, burning aeelll8 to be taken aa tbe 

means resorted to • In the oase ot ladeb an! Ab1hu(LeYi l0:2) 
• we are tol4 that •their souls were burnt but the bod7 re-

mo.ined whole•. Aooording to R.Samuel b. Bahman1(P.&m.4tb oe1nt) 
2 . ~ 

Rabbi waa ot that opinion. Aba Jose b. Doaita1C".T. 2rd cent) 

glvea ua a more detailed account ot the manner in which the 

souls ot thoae two guilty eons ot Aaron were burnt. Re 

believed that two tier7 thread.a 0&119 torth trom the Holy 

of Boltneaa, eaoh then !.!parated in two and entered through 

the noatrila1 and burned the soul out 1but lett the bod7 and 

clothe• 1nt.aat~ The manner ot the destruction ot the souls 

ot the wicked was belieYed by some to be as tollowa: Atter 

being punished in Gehenna for a period ot twelve months to

gother with the bod7, it was then burned and the remains 

strewn l.D'lder the teat ot the Righteous in Gan Bden1 For 
-

one whose imagination conceived of such a plight befalling - 4'~....( 

the human soul, ~as something that had a very definite form
1 

I 

---~------~--------~----~-------------~-----~~~-~----------
~ltra '8a(Ed.We1ss), s an.94b. 
2. 
s.,b. llSb. s. 
Sitra 460. 

4. 
R.R.17a(anon) 



whioh was a~facted only by f i r e and even the tire did not 

destroy its original eaeanoe-.the aoul-atome,•aa it were 
' 

remained to serve a detinite purpoae(though no longer a 

•oul-purpoae)". To him the soul aubat&noe waa aometbing 

rather tangible,-thougb not ~or human b&nda. 

R. Benaia( Tann~' , 2n4(~ent. ) who oonce1ved demon11 

to be oomposed ot aoul(net'eab) without bod7(gut'),•till be-

lieved tbat theJ' 1noreaaed their tlnd in the ea.me wa7 u 

man ,am alao di~u man doea. 1 What be underatood b7 

the oonoeptlon of' •aoui• would be bard to gue••, Bow

AV~r, the oonoept1on of' aoul-•ubatanoe entertained by 

another writer of a delllOll ator7 1• muoh olearer m*nc' per-

hap• give• ua alao a. Benata'• oonoeption • It tells ot 

a demon killing a r1Y&l who intended to dlapoaaea him from 

hie eatabliabed balDlt. The eetabli•bed demon bad in-

v1ted the aid of' Abba Jose(here oalled Abba B. Doaai -

(T•n.21>d eenit)on the ground that he bad not harmed an7 

onein the violnitJ while hi• rlwal surely would. The 

help requested trom Abba waa to tr7 to aoare the rival 

by hostile words as soon aa •the more desi rable inoUJD

bent• of that territory &nnOlDlOed the former'• coming. 

Abba did as requested and then aaw•aomething• lite a 

drop of blood on the well'a •~ace and tnew tbat the 

rival bad been killed! Bera we have a •mouldering traoe 

ot that earl7 conception whioh 1dentitied the aoul with 

---~~------~---------------------------~------~--~-----~ 

1.Tan.Beresb,120, Gen.a. 716,Y_9lk,12. 

2.Jlidr.Tibil.20:7. ln Lev. R. 2•1s it la told about 
" .. .. 
Abba Jose , ~- .zt\or; in Tan . Kedoeh. 48 , about•Joee• 

ish Zi tor•. 

II. 



the bloo4(LeY.17:14,Deut. 12&2Sl. 

Those not i ons as to the aoul-aubatanoe denote little 
,, .. t 

originality on the ot their poaaesaora and a readine•• 

to retain popular notiona ot the time. But we alao tind 

e%&11lplea denoting a conoeption muoh more adYanoe4~ In 

Deut.R. 2128, we tind the tollowlng analogy bf the rabble 

between the human soul and God. "God f'illa the uni••r•e, 

the eoul till• the bo4JJ God bears with tbe world, the 

soul bears with the bodJJ God la one in the universe, 

ao ia the soul 1n the bodJ; Goel neYer aleepe nor doe• 

the soul; God 1• pure, ao ia the eoul; Goel aee• but ia 

invisible, so does the •oul aee but cannot be seen. 
1 

In Ber.lOa where we tind almost an identical analogy by 

Simeon b. Pazt,2(P.A.3-4cent.)St oonoludea with the ez--
hortation to the aoul, having ob&raoteriatioa aimilar to 

thoae ot God, to render praise to Him. We aee here that 

those who gaye ezpr•••ion to such an analogy, although thiy 

did not oonaider the human soul ab•olutely a part ot God 

oould not t).nk ot the eoul but in the aaae t erma aa the1 did 

---------------------------------------------~------------
1. ezoept that (a) instead ot • lobel~ it baa • balcadoah 

banluoh - hu zan eth· .kbl h&olam at naebAJMb zan eth kol 
• 4A•• 

h&guf'". (b) · !akadoab-baruoh - '1!11.~pshan" ia omitted. 

(o) instead ot "Yabid" it baa •yosheb behadre hadartm•. 

It seems very l i kely that the author of the version in O.Ut.R. 

intentionally ohanged tht .. lf!l)l Ber. Yers1on owing to some 

tU:tt~rent(ad.vanoed T) Tien u ' t o the nature and :tunotians 

of' God and the Soul. 2. it ia not certain as to who said it~ 

It seems to me trom the context that it 1a Simeon b. Pazi,. 

I 2. • 



ot God. An1 aa they would not attempt to define tbe e.

aenoe or God(exoept in terns• ot bod.ilJ qualit1e•) tbeJ •u14 

yer1 probablJ not tr1 t o do ao in the oaee of' the ••••noe 

ot the eoul1 to whioh they aeaigned di•ine qualitl••· !hi• 

waa moat probably the predominant •iew among all the ad• 

-:anoed Rabbln1oal thinker•. TheJ f'elt the aoul to fOIW 

a most important part and atgnitioant part of' their lite, 

but the1 oou.14 ba•e no oonoeptlon ot it• eaaenoe, juat •• 

the1 f'•l t Go4 to be an i.ndiaputable realt t7 in the uni•••• 
though tbe1 oould not name the eaeenoe. TbeJ felt it to 

embodJ the beat, higbeat, nobleat and pureat pa.rt of' thalt. 

•bedding a d1•1ne rad1anoe on thing• earth17 but aa to gi•• 

1ng expreealon to it• eeaence 1n lmlD&n ter.e th1• oould 

be done only in f'igurati•e language, to be taken at no 

time in the 11tera17 Man1ng. Tbe phenomenon in their 

human experience that reaemble• their oonoeptlon, the olo•-

eat waa light. Benoe we tin:! that a,mbolio a,nonim tor ' .,,,.... the aoul of't re1terated:•The Soul of ll&D i• called a light, 

a light of God·~ · Thu• we see that there waa not one can

o~ption as to the aoul-aubatanoe common to all of the rab• 

u1nloal thinker• rangtng through the long period of' oen-

turiea. .we might aa1 perhapa that to all or th•• it wu 

something-~h&t occupied •paoe but aa to what it reaembleA 

--------------~--------------------
1 . 5ab.S2a(Bied&B.A.4th cent.) Deut. R.45(Bar QllfJlra,Tan.2nd, 

oent) Tan. WO&b 15(anon.) Y.Sab.B_.6(5b) baa •ner 01am• but 

probably to be amen:led to •wer Elohim" aa Buber auggesta 

( Tan. Supp. N' () ~ Note 15) • 2. Sab. SOb. Li terallt mown a 

-~ candle light(ner)~soul ot Messiah deaoribed as a light eeen 

--by the IW'f'dian angels and souls of the tbf rk1ng•of the na-

tions.~ JUdr .Konen)Jellinek B B 11-29 s cla I .~ 
• • • e r Gan Eden- th _,,, ~.~J 



in our known dailJ experienced phenomena opinion• ~ 

trom that orude conception that its ultimate eaaenoe ooul.4 

16f. 

c~ - U'.4-~'-~t...il '~' .;....,.-tl .... ._.., ........ ,-r~Y 
at leaat be aeen if not relt,~to the oonoeptionAthat it was 

the souroe or light illuminating the entire wtelale un1Y9r•e, 

but its easenoe bad to remain a m1ster1 e•en aa was that or 
the Supreme Power. 

2. Seat or the Soul. 

The anoient~,reeling that the soul repreaente4 the moat 

vital pa.rt in man,and belie•ing that it wa• something th6t 

had a diatinot rorm, telt called upon to assign to it a 

dwelling plaoe i.n the body. Being that it waa the source 

or vitality,t~t _secreted. abode would naturally be talcen 

to be that organ in the body which accoMing to their .,.. 

~~al knowledge waa the moet important ae•et in the lnmlan 

organi•m in the prooeee ot .. intaining their exiatenoe. 

Bence the liver, heart and brain harbored the aoul, e&oh 

in it• turn ae it auooeed.ed in substituting it• predea-

aor in phyaiologioal importanoe. The Bab1lon1ans and 

&eayrian• had tbe two atages:rirat~ placing it in the 

liver, then in the heart! In the Bible the conception ~ 

the blood being the ••&~ or the aoul 1• touncl in urmd.atake-

able term• (Lev.17, Gen.~4). There are round traoea, how-

ever, or a rormer view Lonf'1n1ng it to the 11Ter(Thr.•Prar.7s2S12 

" 1. Jastrow, Re~. Bel. in B.1~· pp.151,196. 
2. See Jastrow i,o. 



!~ Plato we find an attempt to have the three. Benoe tile 
. 

immortal soul i e placed in the brain, ~he higher mortal 

in the hea r t and the appeti tive in the r egion pf the liTer.1 

In Talmudic literature we find inatanoee denoting three 

different views. Biya bar Abba(P.Am. 3rd. Cent.) ezpreased 

the belief (gen.R. 2e•) that in the time ot the milleniun 

that will follow the oOllling of Ke••iab, the soul will 1.n

habit the whole bod7 inetead of, aa it does now, one p&l"t. 

of it. What part that is we are not told. Aooording to 
2 ~ 

Ber.lOa it 1• 1n an•1nnermost pa.rt ot the bod7. Aooording 

to Bag.lfa -.n's boaom contains it. At an)' rate all thoee 

who bad suob a oonoeption aurel7 '91t..ed. that it wae a well-

ebeltered place . The belief tbat the soul tills the whole 

bod7 1• quoted (Gen.a.14•) in the name ot R. Meier(t.2ni oent) 

b7 Biam(P.Am. 4th oent.) Aha(probably AbaD2, P. -· 4~cent) 

and Joh&nan(Keriyat P.Am. 5th oent.) shows an advanoe over 

the view ot Biya Bar Abba tor whom auoh a oondition wae 

onl7 poaaibel in a generation far superior to hie. In ---Deut.R.2128 version ot Ber.10a3
, the ommission ot the stat-,, ....,..,_ 

ment tbat the •oul dwell• in tbe"innermost partlor an7"at-

tempt to looalize it, was Ter1 probably due to an adTano•~ 

in the conception, as to the posaiblit7 ot looating the 

s oulin any definite pl&oe in the body, Those who held the 

h ighest conception in t he essence of t he soul most probably 

would not a t tempt t o loc~l iz~ it . ~ut we could not tell the 

time when the higher conception was fi r et found . If R. Mayer 
~.e. '1· \; •. . 

is quoted correctly-and thie may be t he cas e _ in spite of t he 

lees devel oped view found with Hiya lar Aba, who came after L . .. . 
him~ it was at an early date ••••••••• • • •••• • •••••••••• • 

'·''"" · .... -u . '\.. ~ ~ ~ ~C(U . ~ · ·Jr. -
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3.0rig1n ot the SoUL. 

When we oome to the question of the exiatenoe or the 

eoul outside of the body, both before it is entered into 

it and after it leaves, we are on considerably more terra 

firm& than we are in the question or the soul substance 

or the seat of the aoul in the body; for here we haYe so 

, ... 

much more '9flMi numerous expressione or definite opinion. 

Its existenoe after it leaves the body I shall treat later 

under the beading of l.ife after Death. Its exlst~oe be

fore it enters the body I shall tr.at now. 

When does the soul's existance begin! bamplea di-
~ 

reotly expressing the belief in preex1stenoe are found tn-
~ 

in sufficient number to need additional indirect proof' of 

such a belief by trying deductions t'rom expression• uaed 

whert · ~~·~ .... 'cTn~~-t.. of the soul 1n other instanoea.l 

R. Aca,1 ta,iy P.Am. 3rd to 4th cent:) aays2 the Messiah 

will not come until the •guf'~(compartment containing 411 the un

born aoulo/ will be emptied of all its soul ocoups.nts. 

Bowever
1
1n another v9rsion o:f the same 1dea,(by~ R.Tanhuna 
•' 4 or Rabbi•), in Gen.R.2• , the latter part of' the statment 

is coneiderably modified. Instead of •until all the aoula • 
~ ~·'v..:1.IJ JJ. ~ ~'\ ~-"-'. ~ '-"· ... "t.1,: 

in the•gu:t• had been created"\ Thie mod1:f1cation may be 

------------~-~-~--~-·-~~--------~----~----

1. Weber Jud.Theal 2ilct ecl.p.2121 tries to deduce this belief 

from the uae or •zarak• (Gen.R.1410)inatead or '1 at'ah~hioh 

is rather far-fetched ~ About thisbel1er among the Rabbi• 

and Philo being inf. luenoed by Plato.-See Bewmar1c;aeeoh.~r.·· 
~ ~ . 

~vo1.n P.429 ~~ 2.·A> •tat.11ent"lini•bam&b tloar&h bearb&im, • 
the Torah was giv~n 1n 40 da7s"tuen.99b) does not mean that 

the soul le created in that time but moat b 
' pro ab1~ meana 



... , 
.., I~ 

intentional, due to a different view as to the time of the 
aotual oreation of the human soul. But t do not find •7 

1nstanoee where it shows presence of a belief that the •111 

was ever oreated just at the time when 1t~had to unite with 

the body. R. Johanan ( oent.) in deeer1b1ng the prooeae 

of the birth of a oh1ld (Tan.Pi1cude,3) makes Goel oommand 
' an angel to go and fetch a oertaln soul from among the eouls 

kept in the catestiall Gan EdeDJ and bring 1 t down into the 

sub-1unar world :-A.aoe 1 t in 1 ta deatinecl embr70 in the 

mother's womb. The soul of R. Ak.?ba reoalls to Mosee •me

t'h1.iag he bad fOl'"gott.en. (Yalk Reub.-P1kUde). In llt4r.· 

aeaten an1 Seder Gut Sien(JelllneJc.B.B.11,29:111,162 f .191i 

the preexistiant soul of the Messiah oauaee a considerable 

amount or trepidation to the souls of •the king• of the 
. 

nations• and their heavenly guardiane, when they see it 

Under God'• Throne. 

Of course all of these soul• were created bf Goel. To 

none of the rabbinical thinJcera would such a conception 

even occur , as the coeternity of the eoals with God, the 

creator of all things. But as to the eaot time of tbeir 

creation we find dit't'erent opin1one. R. Jehoahua of Saohnin 

{ .i't'\icent.) quotes R.Samuel ( 2nd0ent.) as saying that OOd 

consulted with the righteous souls, bet'ore the creation 

ot the world, as to the advieablit1 of it(Gen.R. e:e)l. 

--------~~----------~----------~--~------~~-

that it ia put into the embr10 40 days after conception, 

whioh(acoording to Bid.SOa) is the time neoessar1 for the 

'!lad. to be f'ully f'ormed.\aee also Bu.R.9:1. ),Yeb. 62a,6:3b,Ab.Z. 65e 

:.~n Ze~ -Avee~a,A~ura:-rna~d~ tak~s aounsel with t he souls of' 
the heroes'(fravash1e)bef'ore creating the world. Je R. Joehua· 

verRion an examp~e ot Jutaized A1-lhura mazdaizm? (eee ~ x 18lbl 



According to this, human souls existec:lberore the earth wa• 

created. 

But there are several other instances showing opiniOIW 

II 

~ ..... 
tmt clirtered · f'rom such a view. R. Eleazer b. PedathC,3n e'en\) 

voiced the belief that the soul or Adam was created on the 

6th day. According to this belief', the earth and mo•t or 

the things on it were created berore an1 human soul. 

Again Lt.lit6JmaK there are seven thing• enumerated that nre 

created before the earth1• According another opinion (lb.) 

onl1 two, the throne o~~Gl~J and the Torah, were aotual.11 

created before the earth, but aa to the others, onl1 tbe 

intention to create them preoeded the oreaticm or the earth. 

But neither of them mention• the soul Cmong the things ez-

1sting bef'ore the earthr R. Jocban&n ( cent.) voloee -
a belief that all the aoul• were created during the days 

ed.warasw, 1875 . 
or creation ;&lil placed 1n the' celestial .Gan Eden(Tan. Pikude$),.. 

':There a.re th8 eoula kept bef'ore their appointed t ime 

arr ives to be entered into their destined bodJT or cotn"se 1 

they would be kept in heaven where all agree that the soul 

comes rrom a plaoe where the highest puritJ dom1natea2• 

But we are given even more specific detail• as to their 

abode in the heavons. According to the oi tation from R. Ilea.,, • 
all the souls that are ever to be created are kept in a 

def'initely prescribed compartmen~ tor the purpoae(guf') and 

Raabi supplies the addendum(Yeb.63b.) which tells us ex-

l.Torah,Repentance, Gan Eden,Gehenna, ? lan ot the temple 

Name of' the ?lessiah. lPes. 54a Hed.39a.) 

2.see Tan.Emor. 168 and notes Buber,ib. 

3.Supr.p.10,6p. Paelldo-eeclr•4js~36 • 
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actly where that compartment was situated, -- between the 

the Shekenab and the angels. The soul of R. Alciba le seen ---by Koeees in the ozar, the treasure house containing the un

born souls, in the 18th row(Men. 29b.) In Hag. 12b, we are 

told what part of the"heavena" they were in, though we are 

not told epeo1t1oall7 about a special plaoe being reeerYed 

eor them. They are kept in the h1gbeet heaven• tArabot) 

having among their oompan1one the storehouse• ol the Blgbteoua 

a:f'ter death, .£1te,.. . Peace; and the Dew with which the •ead 

will be resurrected. These are example• of wbat those 

rabbinic minds delving 1n the m7et10 could conceive. 

Many of the h&laohic, sober minds would not take such con-

oeptions seriously. They would treat it aa they did moat 

of haggad1o speculation. However, it would be sate to say 

' that even they believed the souls abode betore coming on 

earth was in heaven, the abode assigned to all souroee ot 
5 purity experienced by man. 

-----~----~---~~----~--------·~~---~--
l . 

4. As to Babin1oal views to number of beavena, see 
Weber,Jud. Theol, 2 ed., p. 204. 

5. See Introduction. 



4. Gradea ot Soula . 
Are all the unborn-soul• in heaven abaolutel7 and un-

d1•t1ngu1abablJ identioal, ao that it would make no dlt• 

terenoe at all aa to which one or their number.- waa plaoe4 

Are all the dirrerenoea ~tnlng 

among men in cha.raoter, Jmcnrledge and oonduot due, in tba1r 

entiret1, to foroee not resident in the •oult Ia eTe17 

soul equallJ equipped to oope with tho•e toroea ae 11.111 

other aoul, when 1n ita pristine purit11 it enter• the b6d1t 

According to those who votoed their oonoept1ona bearing on 

thia point, ever, aoul in the Ozar waa u ditterent rroa 

an~other 1even betore 1t had. entered it• deatined bod71 aa 

the living organism, ot whioh it wouJ.4 ;later tora ao alg

nitioant a part, was. different rrom &DJ other. 

When R. Jobanan2 deeortbed the proceae in the oreaticn 

ot eveey oh1ld, he make• Goel tell an angel to fetch a cer

tain definitel7 deaorib'ed and dlat1ngu.1ahable soul wh1oh 

ia to be placed in a certain embr70. 

In the belief expres s ed b7 R. Joshua ot Saohnin( Shikriin) 

i n t he name or R. Samuel3 that God consulted with t he souls 

1. BA~. 1 0P. 1 GOb , Seb. 1Et b , Ned . 30b , Mekilta( ed.~e ls s ) 

43b , e t al. 

2 . Supra, n Origin•. 

:3 . Ill. 



' 

of' the righteous before he created the world ae to the a4-

v1sab1lit7 of the act, the conception 1~pl1ed. 1s very clear 

that certain claee-.of souls were to be d1atin£U1ebed,-re-

oe1 ving different coneide.ration at t he hands cf &od. 

Moses, accordil'lg to ~en.2gb, singles out the soul ot R.Ak1ba 

from among all the other souls . !~e soul ot R.Akiba helped 

Moses with the solution ot a ditt"ioult problem, according 

to th1 e belief ot some rabbis (supra •Ori gm• ) • lhu• 

a. Akiba's soul even before it entered ite bodilJ shell waa 

bf tar superior to all tbe other•. ThoJJ• tut entertained 

such conoeptiona evidently believed tbat the 1nd.1v1dual 

souls were originally differ ertly constituted and disposed. 

Were it not so, why s end for a certain soul rather than a

!·nother, or eertain souls be consulted with rather than 

othersl, or one soul know more than others even before it 

desoended on earth into its body and acquired or "recalled " 

knowledge. 

Of course there were many who would not have taken eer-

1ouely such an account as given by R. Jobanan of' the pro

cess of the birth of a new m~mber or soc i ety, nor would 

the other two products of' the free play of the imagination 

fare any better. R. Simlai(p.A~ent.) tells us t hat every 

1. One might say God knew the y 'vould r eturn f rom their 

r es pective earthly bodies righteous; but then why abculd 

t hey do so r a t he r t han others ; \';hy v.ould they liave greater 

power t o rule over things earthly, i~ not originally dit

torently disposed. 



s oul ie taught the entire Torah, which it ie made to ro?"get 
just before leavin6 the mother' s womb by the angel swa.pptm,g 

1 ........_, 
him on his lips .Aooording t o R. Simla~ all souls a.re equal-

ly e quippeci orie;i nally. 

r,~ t : J £ 0\..1£ iF irurlied in the clia.r a.ctcrizat.ior. cf' all snuls 

85 e.bs ol t e l : J"l: r e ( :.>upr a ) 8.lflO in the idea that e.11 the un

born souls wer e kent ir. the eeventq heaven (Su~ra 
1 
" Origin"~ 

Even R. Johe.nan, in the passage cited1 has every newly born 

aoul a:ike taken by an angel app0inted by God for that pur-

Ther. t h e s ame angel takes this soul down int o the mundane . 

sphere of beings and shows it the mode of life of the d1~-

1·e~·ent claseee or l!len - rich a.nd poor, ri£ht eoue and wicked. -

All this i s done s o &6 to eqt:.ip every soul alike with the 

necessary knowlecige to shape for itself i t.a futur e dee'tiny. 

For he ad.Dilts that al~houbh a.l ... c :.ne: r rucr.cmr n.&. :t1: 

~r~ ~redeet1ned, bod leaves ma.n t o hi e f'reedom o~ conduct 

60od or bad
2

\ for which the soul is responsible)~ 

l .~.38b• Bag. 12a, e t al . ) 2 . 'I'hie ~octrinf' c f 1.h <' f'reG 

Will or nan be believe d in I t0gE"t.l1e r ri tll moet ot the other 

rabbinic a l t.Il~~!'P 1 :n O:-de r l : C"1. «Ci I"Cl1C:.. !:r tin t l r~l -:. the 

inviolate beli~~ ir. God'e j~~~ice . 

d i d not occur to hi.I:? nor to e.ny o:r 1.l4C c-1.l.cr r: who entertained 

a simi lar conception, that, being there were original dit

f'o!'encee in the disposition o~ the individual eoul, one 

t!1at aa.e be tter disposed f'or learning, for instance, wa11 

" more tree" t har. ~ ~ o~~3r lese so diepoRed( and through 



.. 
&..o..V\i:.,\4.. -~ •. 

Most ot these s peculations about the soul were unaoubtecU.1 
about those that were privileged . to enter the bodies ot the 

Jews. What was their conception, or it might be more oar

rect to aek,what were their conceptions,as to the soul that. 

was to enter the body ot a heathen? Did it also oome trom 

heavent Wae it of the same "stu.tf'" or1&inall1 as that ot 

the Jew! It could not be answered with certa1nity
1
ow-

ing to the faot that when the Rabbis s peculated about a 

subject like "Soul" they usually thought about the Jew

ish aoulf but it might be gathered f'ro!D th!9 general at

tttude, or attitudes entertained bJ the Rabbis towards the 

heathen ot their days. 

We tind different and radically opposed att1tudee,-

due moat probo.bly to the dif'ferent classes ot heathens en-

onuntered by the authors. We find such apparantl7 ir-

rational and 1nexplioably narrow views. that it an uncir

cumcised gentile should observe the S&bbathad.~y , 11ke a 

Jew, he deserves death(R.Joae, b~ Hanina~,3rcent. and 
-r-~~..c~. 

Biya b• AbbaAquoting R. Jobanan,\oeut.1.1:18. ) The same 

idea is expressed - though in a calmer tone - in the pas

sage 11111D8diatel7 following. It tells Moses asked God 

~-~-----~-----~-----~-~~-------~------
no fault ot his ) :for learning would certainly atteot free

dom ot will. Where then would be God's jueticet Thie is 

why many undoubtedly believed that originally " all sou.le" 

were equal". 

3. Tan. Vayikra, 69. See Buber 1b.
1
Note

1
for other rets. 

I 



whether an unoirowncieed gentile who observed the Sabbath 

would be rewarded, and God answered " Even if' they would 

pertorm all the commandment• in the Torah, I will in the , 
time -to-come oaet them low before you•. - On the other band 

R. Jeremiah(P., 4th oent.) insists tbat "a gentile who 

praot1eee2 the teaohinge of the Torah ranks ae high ae 

the High Priest".-Be substantiates this view by Sorip.. 

" tural verses. (LeY.18:5, These are the laws whioh man,-

Adam - not Israel . -shall live by . "~ The general attitude 

howev9r, wae t hat the heathen was~quite 4n inf'erior 

being to the Jew. This is expressed with no shadow of 

ambigu1t y ,1n Jfu. R.4: 2 , ~here the heathen is compared to 

c ommon gl ass and thf Jew to costly d iamonds. 

On the basis o;a this general attitude it would be 

safe to ~aintain that t here were a good number who enter

tained t he view that the soul of the heathen was of not 

much euperior"st~ff'" than that of the animale( Sifre 

Raazinu,306 146). -- these coming probably at an early date. 

--------------------~~----------------~ ..... ,._,_..-.a 
1. These may have beenAat that time because of the rise 

, ...... 
o f noo-Ohr1st1ana advocating the i dea that genti~ee could 

be admitted as "Jews" even if they were not circumcised, if , 
t hey accepted t he other essential teachings in the Torah. 

2 .Thie i8 the Sifra version Abare Xlll,86b.,ed, Weise. '11le 

Bible version has"oaek" instead of "oeeh". tsan.~9a,77a.) -

• 



But there were many undoubtledly who ~ould not countenance 
such a view. They would Unhesitatingly in'.} lude the gentile in 

R. Sim&:( 2ndoent.) expression of the prevailing conoeption 

ot hie time, characterizing man( Adam) as a wondrous being 

combining in him both the earthly and the divineibeing aa 

Ar1•totlf obaraoterizes him, a combination of dust and deit1. 
1 

( .,.....\ c. O'T\. Q'\~" -.,, I'\ t '~ v ) Even the others, i f' closely !)reseed 

v1ould have to aooede a muoh superior essence to the "gentile 

souls" than they did . Por they believed that the gentiles 

would be punished most severely for their conduct by God; 

and their indisputable conviction of God ' s justice •ould 

have compelled them to aooept the more rational view. 

Before leaving t his phase of t he.soul-concept in rabbtnio 

times it ~1ght be interesting to try to asoertain wh&t the 

rabbinic mind conceived to be the sta tus of the soul which 

was destined to enter into the earthly form of the more 

"humble" member of the s pecies -the womant Were they no 

different in their essence, lpse faoto, than those who were 

to enter the bodies of men, or were they superlor,or in-

f'oriorT we do not find any direct expression of opinion 
'"""~ on the question and theref'ore~on our part oould not be given 

with any great degree or positiveness. 

The rabbini cal thinkers most probably never thought di-

rootly about that phase ot the question. Woman in gener-

al did not form a very worth.)' and important subject ~or 

thought in those d a ys , - not nearly so important as in 

-----~~--~~--------~--~--------
l.CP . . S1f're Baazlnu :506:46. 



modern times. They considered the woman muc.h inf'erior 

to themselve•. The thought,desirea and asp1.rations of 

the Jewish women in rabbinio time• are not s;iv9n muob 

space in rabbinical literature. In the main they were 

oontidered. in the light of simple-mtnded"f' p1hysioally 

grown but mentally undeveloped ohildren, who1ae desires 

never reached much further than their dai l y needs. 

A story in Ber.lab. is obaraoteriatio ot the• general 

attitude towards the women. It tells of a dead woman 

••king R. Zaira who visited. her grave, to ba.ve her comb 

sent to her with another woman who wae to d1.e the next day. 

However, we might say that moat ot thea l it they had 

expreseedtherneelves definitely on the eubjeo:t would not 

have drawn any essential distinction, pel"'"•t1, between 

the souls that were to enter into men and tboae that 

were to enter into women. When they spoke ot the un-

born soulp in heaven, in the •otar• or ' tn ttae"guf'", they 

drew no dietinotion between masculinity and temininit7. 

It le true that we would not be tar t'rom thE• truth 1n ae

aUJn1ng that when they speoulatad about auoh 8Ubleota it 

wae not the •womanl••soul. that they had 1n 11oind; but this 

was not necessarily because they entertainecl a belief tl:at 

it was not among the same souls but because ot their gen

eral attitude. It is true that their f\mct ~lons 1n lite 

were considered 1nf'er1or to thoae of men, b111t 1 t was 

not because their eoula were ot aa inf'erlor "substance" 

but because ot God, 1n Ills Wisdom ,assigned e·uch f'\motione 

to tbell, - ranking Just as high as men 1n t.he sight of' 

God, if' the7 pert'ormed those tasks dut1.rull.y. 



not _ 
In regards to ethical and ritual lawe, (althougbctnAall re-
peats i n t ho case or civil laws), they are held tboroU&blr 

responsible,and aoco\Dlt&ble for both in this world and 

t he next. 1 In regard• to all sine and violations ot oiYil 

law, there is no distinction between mam and woman. 

Some Rabbis had a very exalted opinion of womankind, ae as 

s hown by the fervent assertion by one of their number, that 

it is the virtuous women of each generation who redeem that 

generation.2 we mi ght say in conclusion,tbat most probably 
the more advanced thinkers in rabbinic times held that all 

eoula--,wb!ther the .. of men or woJDen. Jews or Gentiles 

wer e in ~~~!~-~~!£!~!!_!!~!~~!-!!!_!!!~!· 
1. ~ea. ~a , S1f're 9&••• 11, et al. 

2 . Yalk Shim.608 . 

1. , _ 



11 Punotiona of the Soul. 

5. When the soul enters the Body. 

When does the soul begin functioning in the bodyt 

Even~the aoant7 ma~erlal round bearing rldreotly on 

the subject , it le quite oertain that there were two 

viewa a.rd that one preoeded the other perbapa by two 

hundred 7eara, but lt is not oertaln whether the lat

ter eye~ entirel7 took the plaoe or the former. The 

tormer may have retained a large number or adherent• -

though it is quite probable that the l atter ultimate

ly because the stronger, owing to the aocededly great

ter authority or its adherents. 

We are t oldl that Rabbi was asked by Antigonus 

(Antoninus) whether he thought the soul entered the 

body at the time or conception or atter the embryo is 

formed. Rabbi answered that the latter wae the case. 

However, when Antigonua inteP~pereed the objection that 

tlesh would begin to decay even it lett tor only three 

daye without a perservatlve, an« therefore . urged that 

the soul entered the body at oonoeption, Rabbi admitted 

that he bad entertained a wrong idea; adding: "Thi• thing 

I have l earned from Antigonus,• From this oonce,a 
~ 

lion on the part of Rabbi we see~his idea ot the re-

lation between the soul and the body contained a be

lier that the growth ot the body was made possible 

~------~~------~-------------~------

l.San. 9lb, Gen. R. 34:12 et al. 

'-'· 
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only by t hm q>reatn1QA. "Ot the -s<Nl. one ~ ~- flunot.-tol-. -

..1• to ·•erve aa & aouroe •,uppl71n& th• .. P _or. v1ta11tJ ~o the 

bpd7,- the .v~ew expr_~ssed 1n . the .~100 betwee-' .the . t.ree all4 ~., 
,.. 

(the soul corres ponding to t3e roots and t he body to the 

branches~ Without the sap ot lite the tree, ot couree, 

could not grow.--Baving euoh a oonoeption ot one ot the 

soul's f'unotione, it is eaay to see why Rabbi telt oalled 

upon to oonoede the plausi-bli ty ot hie opponent1' v iew. -
...L-..-

But it ahowa that the other view had been held ~nd. 

(it this 1no1dent be a true reoord ot history), that up 

to about 2000.E. the view voioed by Antigonua had not 

been known to t he ~abbie,(Were it otherwise Rabbi would 

nave known of' it.) That the Kasel was expressing t he 

pr evailing view is ~ther born out by Men.99b. where 

R. Joh&nan seems to take i t for gr a.nt ed ae a long es

tablished tact that the soul is entered into the body 

' at the time the embryo ls formed . 

It is not certain whether all t he comtemporariee 

ot Judah Banaeel, or even those that oame years a~ter 

him had been similarly converted to the Antigonue be

lier, but this ie quite oerta1n that the rabbinical 

eohol&ra believed that the growing torm within the 

~other's body was not long in want ot a soul. It it 

was not there iDDDediate ly atter oonoept1on, it wu 

there soon after. In tact some or the Baggad1oall7 

tnol1n .. mind• conoelYed that the time epent in the 

mother's womb wae the happiest that the human organi•m 

-~----------~--------------1 . 1Rltbh 1e 40daya after oonoept1on,1b.•id.soa,su.a.91l 
2. San.110 b. 



would ever experience after leaving it. They painted a 

glowing picture of the bliss enjoed in that state. The 

embryo is piotured with a radiant 11g~t on ite he&ll en

abling it to behold the whole Universe. (Hag.12a,Nid.~Obt. 

· I 

Jt. 



6-!~!E~~~!~~-~~~~~~· 
The Platonic a nd Ari s t ot elian idea of the tripatrite 

nature or the s oul is found a~so in rabbinic literature. 

However, the material that I shall present here will 

s how apparently, that it counted its most fa1th1'ul ad

herents in the earlier period1but with the succeeding 

generations i ts hold on the rabbinic mind gradually 

waned. First it lost one part, then the next high-

e r element r eceded into the background, until the term 

"soul" became aynonimoue practically with that which 

constituted according to Plato and Aristotle its high-

est f'unct1on,- the rational f aculty. 

In Y~K11.Vlll, 3lc, we are told that there are three 

partners in the creation of a child: God, the father, 

and the mother. Prom the latter two, are derived 

the physical part, God supplies (more directly) wthe 

ruah, ~be nepbesb and the neebamabw. In Gen.R.14-:11, 

we find a distinct meaning for eaoh of those last three 

t erms. 
l According to that writer, -

----~-----~--~-------~------------

1 . Here it is found anonymously. The different terms 
for the s oul are given i n the name of R~Siineon (Am.-
4th cent.) in Deut.R.2:26, et al. but there the explana
tion tf the s1gnif1canoe of the different terms is 

r.i ies1ng . 



• 

"nepheeh" would correspond to what Aristotle called 

(vital or nutritive),"ruah" comes the closest to Pletol 

r~ (higher spiritual), and finally what both Plato and 

Aristotle called ~ o y \ \. ..::: v (rational), le undc>rstood bJ 

the term "neehamah". It ie not certain whether the author 

t.n K11.tlll meant by the ~erme ru&h, nellbe•h, neahNMh 

ezactly what the author of Gen.R.XlV understood by those 

terms reepect1vely2. It la very likely that he did, ap

proximately.3 It 1~ qut~e ceri.tn rrom the context, tbat 

he meant to d6eignate by those three terme three dif'f'erent 

faculties or that part of man which is not body. And it 

shows, aa well as the passage in Gen.R., that at one time 

the idea of the tripatrite nature of the soul claimed some 

of its adherents among the Rabbia.4 

----~---------~-- - -------~~----~------~ 
2. See K.Kohler:~r1sa,eto. p.180 f'f. 
3. Though judg1n£ from the style of expression in both, he 
would have ex~ressed himself 11JUCh lees crudelJ1 espeo1ally 
in regard to nepbeeb". It may be that\.\"ru&b be designat
ed the state of the soul before it des cended into the body, 
including in"nepheeh" tbe two lower faculties and under"ne
sh&mab" the highest. 
4 .That the thought of some of the Rabbis flowed in grooves 
Aimilar to those of Plato and Aris totle in such speculations , 
{most probably due to the fact that the thoughts of the lat
t er two bad f ound in Palestine one of its numerous ha.rbmte) is 
br ou(;ht out ouite convincingly by an analys is of t he nature of 
rr.an found in rabbinic literature very much like t hat expressed 
b y those greek thinkers. Aristotle sai d , that man like t he 
anirrui.l bad the "eensitive,appeti t ive, ruotive soul, " but the 
"intellective" was his alone. the rabboinio counterpart says: 
Man partakes of the n~ture of the animal ~nd angel;liketlle 
apical he eats and drinks and increases his species ;·like the 
angel he posseesee Reason. (Ab.d.R.B.XlQCV11 A,ed.Scheobter, 
p.65a. Por other refs. aee ib.note 2.) 



There is another vereionEor the Kilayim paeeage , e11ghtly 

~odified, &iven in the Babylonian Talmud, in the name of 

the~Rabbis•. It enumerate~ ~ome additional part-. of the 

human anatomy that are supplied respectively by the father 

and the mother; but among the elernente supplied by God, Cl'lly 

ruah and neshamah a r e mentioned. From the enumerated dif-

ferent properties of man, immediately following the two 

terms ruah and nesham&h,(divine ima&e, s i@.bt, bearing, 

epeecb,motion, ratl~n&l faculty}, 1t seems that by "souy;1 

they understood pr11ll2r11y those faculties whioh Aristot~ 

would include under "a isthetikon" and "lobikon". Such 1n

etances are very much more frequent than t hose where a ll 

the three t erms ar e ueed. 

However, it is the highest func tion of the soul - log1kon 

wr. ich wae the meaning most generally understood by that 

lofty designation among the Rabbis , when applied to man. 

=.:any instances could be cited showin& t hi s fac t directly 

and 1nd1rec1.ly. I will cite two which I have selected 

because they contain e comparison between the Roul of man 

and the "soul" of other living things and hence show more 

clearly the absence or the two l ower ~aculties -in the ccn

ception of the human soul e e understood bf their authors. 

In the interpretation of the expression •nephe•h·haiya• 

used in Gen.2:7 to characterize ~an, both Targum Cnkelos 

am Targum Jerushalmi l ·convert it into •nepheah memalla",-

a sreak1ng (1.e.rational) eoul. Thie waP done evidently 

-------------------~-~-~-~----~~~-~ 
I. Nid. 31&. 



to distinguish it from the term •nepbeeh - haiya" applied 
~reviouely to the non-rational animals. ( Gen.1: 20,24.) 

The tact that the authors felt called upon to )ntroduoe 

s uch a radical interpretation on the same word which had. 

Just previously been used with apparently the ea.me mean

ing to apply to all living thinge, could be explained only 

by the hn>ot heeis that to them man's eoul meant primar117 

the intellectual faculty. The same idea evidently un-

derlies R. S~ais(T.end 2nd Cent.) distinction between nan 

and all other living beings; in that in the oaae ot the o•bere 

•both their s oul a.nd bod7 came from theearth•, while in the 

case ot man his body alone came from that inferior eouroe 

but hie soul oame from heaven like that of' all the heavenly 

beings. (Sitre,Baazinu,~06:46). To one who would draw 

such a distinction between the soul ot man and that ot 

beast, the idea of resemblance between the former and its 

animal aameeake was mighty dim. 

There wereno de~initely ~arked off periods when one ot 

those stages in the conception of the soul's taeultiee pre-

vailed exc lus ive of t he others. It i s ouite r r obable tllat 

t he r.onception of t.he tbree - f'Cl>ld nature existed in 1 ts un

adulterated f orm arong s ome of t he Palestinian Rabbis i n 

the early p~rt of the tanna1t1c period. Then ae time went 

on t he emphaeis t Pat was contin~ally laid on the intellect i ve 

faculty caused t he oth0 r two gr adual ly to become dissociated 

f rom the idea of the human s oul. At no t i~e,however, ec6ld 

we say that the disassociation was complete among all the 

rabbinic representatives of the period. It was merely a 

aueetion of emphasis. s ome would have u~permoet in mini 



onl7 the highest faculty, to others the perceptive and l'Blt-

ritive tacultiee were just ae rea16. But thia ia un-

queet i onably true that ae time went on the emphaei• gradu

ally beoame to be laid exclue,vely on the higbe•t faculty. 

Whether tbia was first in Palestine or in Babtlcnia ia not 

certain - probably in both •imultaneously owing to the 

periodical interchange of views between the eohol&r• ot 

the two lands. It ie interesting to nete, in conoluaion, 

bearing on this fact, that Raehl, a man whose rnind waa llO 

saturated with talmudio lore that he ~ight be taken to be 

a•solutely one of them 1n spirit if not in time, did not 

admit any distinction implied in the use or the three d~-

ferent terms, ruah, nephesh, neehamah in the Talmud. He 

believed that one word alone rnigbt have been used -"nee?Bmah", 

the harbinger of Reaeon.7 

----~~-~--~~-------------------------

6. Mar zutra as late as the fifth century , in Babylonia 
believed - aa according to him Rav, two hundred yeara before 
him,also believed - that the soul .en1.,..i a pleasant scent. 
(Ber. 43b) 
7. see hie exposition ~f the use of the two terms ruah and 
meehamah in Ber.10a,Ueg.14a. 



? .Vitality. 

Life was generall7 accounted tor b7 the preeenoe of the 

soul. Life was impossible where lt was not. Thia le wbT 

Rabbi agreed with Antoninus that the aoul began 1'\motion-

ing in the growing existence ot the newl7 oonoelTed in

dividual right after conception~ 

Boweyer, thia did not mean tha.t the7 belle•ed ~he soul 

was a 11fe-pr1noiple. They belie•ed the soul was tb9 oar-

rier ot lite to the bod7 but lt bad to obtain 1~ f'rom a de-

finite external aouroe . Thi• 1• expreesl7 told b7 three 

Paleet1nian Amorahl of the third oentur7,. B1•n1. Aha 

and Jobanan, in the name of R.Meir, a Tanna or the oen-

tur7 preceding them. It expresse• the l'lAive belier that 

during •leep the soul aeoerna to heaven to absorb new lite 

from there~ such a belier is aleo to'tmll 1n the Bab7lon1an 

Talmud. In Bag. 12b two distinct compartment• are ae-

@1gned to the eeventh ~aven, one containing the •trea-
3 

sure• ot ltte•, the other ahel tertng all the unborn souls. 

The relation which they conceived to eziet between the 

soul and the bod7 in regard. to the m7sterioua phenomenon 
4 ot lite, is brought out olearl7 in their analogy between 

the soul and God. One of the five characteristics in 

which the former 1• analogous to the Supreme Being, 1a that 

it •teeda the bod.7 ae God. doe• the world". 

l.San.9lb.Gen.R.S•s12. 
2.Gen.R.14:11 
3 .aag.12b . 
4.Ber.lOa 

.3 4 



Juet •• in the oaee of' God they did not mean tbi.t the 11.f'e 

of' the world e1DU1fated f'ro111 Rim, so 1n the oaae of' the soul 

the7 dld not mean that the 11f'e which it imparted to the 

bod.7 1 t drew from 1 ts own eesenoe. But here the analog 

etop•: In the oaae or Goel theJ bel1eye4 tbat ~ate4 
A 

all that constituted the world, but the aoul did not ore-

ate that whioh it gave. It merel7 aened • •• aome rab-
bia concretely expressed it • a a1m1lar purpoae to that 

whiob the root aened 1te tree. It wa• the meana of eup-
5 plying the aap of llf'e to the bod.7. 

s ome atatmenta etrewn here and there over thi• vaet 

aea of rabb1n1o knowledge would lead one to thiilk':tbat the 

belief' waa bel4 that the bod7 eyen when divorced tram the 

soul contained lite properties: it oould ~eel and bear, ar.d 

even breathe. I am referring to euob a belief' as mention-

ed above that during sleep the Soul ascended to heaven,w1.th

out ( ae it would aeem apparently ) cutting oft the stream 

of lif'e. And I am referring also to two otber beliefs, 

even more widely current: one,th&t the body in the grave 

felt the gnawing of' tbe worms ver7 keenly; the other, tlat 

its bearing powers were leas limited by apace than were those 

of the living organism. R. Isao(P. and B. Am. beg.4th cent.) -
expresses the first very graph1oall7 by comparing it to the 

priok of a needle~. Jobanan, a leading Paleat1ri1an amora 

in the third eentur7, give• ua a good example of tbe aeeond 

5 • San. 11 Ob • 
6. S&b• 13b, 152a, Ber. lab. R.Eliezer b. Jacob (T.beg.2rn 
cent.) subsoribes hie name to the general idea in Ab.d. 
R. N. XlX A, ed.Schechter p.35b. 



in stating that when one mentions a ea1ing ot iliba or s1-. . 
meon b. Jobai in their name, their lips in the.grave moYe7. 

These surely seem to hint at euoh a belief it we take 

them by themeelvee. But it tbe7 are looked upon 1n the 

light ot other oonoomitant beliete, the7 f'urniah perhap• 

no adequate oauee for euch an aesumption. F1r•t, in tbe 

oaee of their idea of aoul'a aaoenaion to heaven during 

sleep, tbe7 did not bel1e9e that •leep was merel1 a tem

porary lull in the oonscioumneae, but the7 believed that 

it was really a temporary state ot death. In the morning 

pra7er thanks were ofterecl to God tor returning the soul 

so that lite could begin anew. Man was also to feel grate

ful to God f'or ttle long-euN'ering mero1 in returning the 

soul after sleep in epite of the tact that the sine com

mitted during the waking da7 dese"ed the eleep be pro-

traoted into ~ permanent deaths. 

ot death, man7 did not believe that it meant a complete 

•eTerance of body and eoul. There was an idea that even 

af'ter death the soul kept pretty close at leaet within the 

vioinit7 of the body, when it wae not within the body9. 

But even if this were granted that there was a beliet 

that the bod7 could perform certain livin3 f'Unct1ont1 be

o&uee of its own eeeenoe, it 1• aafe to aa7 that it was 

moat prevalent in the earlier period, - up to about the 

fourth centur7. At a later period there were those who 

------~------~---~-------~---~-----~-~ 
7. Peesilt.R.11,ed.Priedman p.5b . 
8. Ber.60b.Tan.¥iehp.1X.Deut.R.5:14. 
9 . See context in wbioh R.Ieao'• statment ill ~otmd 1n 
Ber.leb.whoee one spirit tell• another that it oan't 

fet out from the grave ~ue to the body having been buried 
n a reet cof~in. 



would shun suoh a conception. This ie unmistakably pro-

ven by the following: The abo•e ·mentioned atatment of R. 

Isac is preceded. in Sab.13b. by an opinion ("dabar- ahar"-

~thers say) that a dead body does not feel any thing -•even 

if cut with a knife" . Toget her with the belief of the 

t !-:ree amoraim of' the t bird century that the soul aaoeme 

to heaven every night, Gen.R.14: 11 also contains a state

ment by an Amor& of the fourth century, Joshua b Wehemiah, 

that the soul during sleep warms the body thus making 11.f'e 

poselblt10 • 

-----------------------------~~-~----~--

10. Op.San. 91a where the body is compared to a stone. 

J 1 



8.!he Yetzer-h3ra and the Yetzer t ob. 

The Yetzer-hara ie that "etrange"force in man whioh oraTea 

~or things that are forbidden, thus oausing a constant moral 

struggle~ It ls a strange God entrenched in man's body 

at whose Lhrine he must not worship, is the manner in which 

R.Jannal(Pal.Amor& 3rd cent.) and R. Ab1n(Pal.-Bab.Amora, 

latter part of 4th cmt.) described its nature a.M t tbe part 

it plays in the lite of man~ It is the toroe which is op~ 
3 the 

posed to GOd's will and spells evil. Thi• ts~thought that 
4 . 

called forth the prayer by a.Alexander ("Alezandrl•, latter 

part of the 3rd OtUit.) that God f'orglvee him hie e1ne, "f'or 

it ia known to thee, Creator of the Universe, that it 1• 

man's desire to do Thy Will, but it is the leaTen in the 

dough(1.e ; 1.h~) that prevents us.• 
Ae we have seen in the last citation , this force of evil 

had it• seat in the body. (Thia le why angels were free from 

the Yetzer-hara, because they had no bocly.) 5 Bcnrwver1 they 

did not believe that it was a part of the very essence or 
physical matter. Ttt•1believed that the yetzer-hara was 

"injected" in the matter after it was first formed~ 

There was even an idea current that the animal bad none; 

that it was eepeoially pitted against man. R. Reuben Iztrubli 

-------~~--~~--------------~------~ 

1. Y.YomaV1.4.43d. 2. Sab.105b.Y.Wed.4lb. 
3. ~an's defense ts that the Yetzer-hara does'nt let him 
repent of' his evil ways. san.105a (aooordtng to one Ters1on 
this was said by R.Kahana - B.Amora o~ latter part of' 3rd 
cent. Aooordlng to another it was said by Rabb& bar Bar-Hana
B.Amora, 3rd-4th cent.) 
4. Ber.17&. 
s. iru.R.X!ll. Ex.a.xv. 
6. Ab.d.R.W.(Schecht er )XXX B.p.32a. 

,,,. 



(-Arietobuloe") says so expreealy~ It la quite probable 

that some identified the yetzer-bara with &atan(•aeor ebltb' 

1sea"-note 2.)8 The greater number conoeiTed it ae an in

definable foroe in man stimulating his lower desire•. Thie 

is the only way we oould explain the statement in Ber.lX,5, 

"Love God with both the forces in thee, the yetzer-hara and 

the yetzer-tob". Those •ho identif'ied the yetzer-hara with 

satan, oould not have made euoh a statment. Ae to the iime 

when it was first put in the bod7 the opinion was held t'lret 

that it was 1'!1aed1ately atter conception. 
9 tells us that he had held that view, but Antoninus convinced 

him that it did not enter the physical organism tmt11 the 

child emerged into the open world. Tbat this incident 1• 

authentio is very likely. We know, indeed, that tbe view 

which it olaima Rabbi had entertained at first, was held 

at hie time. The above nained Aristobulos who lived about 
10 that time , voices such • Attar Rabbi's time the view of An-

toninus probably became general. 

The yetzer-~ob was placed in opposition to the yetzer-

hllra.. .WbdJ.e the latter stimulated sensual desire making 

man a slave to passion, the former urged t he curbing ot 

the p~ys1oal, restless propen•ities and the substitution 

of intellectual calm, making man tree11 • The latter waa 

------~-~--------------~---------------
7.Ib . tne text it is •1ztrubli". (See Bacher.lb.XV! A.p.32b. 
Tann.2.383f) e .cf .L.Bernhardt,mnpyrisohe Psyoholosie d.Juden in Talm. 
Ze1 tal ter. ( Zun.z, Ze1 tsohrift, vol. l. pp. Sl8f'.) 
9 . S&n.9lb.Gen.R.34:12. 
10 .Ab.D.R.K.XVl A, 32a. 
11.Tan.Vayig.2-8. Abotb Vl, 2 . 

I/I 
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better entrenched than the for mer. Rami bar Abba(Bab. 

Amora,4th cent.) uses Ecc . 9 : 14 fas a literary vehicle 

for the express ion of the conception or the relation 

existing between these two f'oroea and man: •A small oit7. 

the bod.7, i• beaet by a powerful king, the 7etzer-bara .

who entrenches himself very atrongl7 i n the body; but 

there is a little wise .man present, the 7etzer-tob, who 

can eave the o1ty!2 That •11ttle wise man• was probably 

identified by some rabbinical thinker• as the rational 

faculty of the soul. SUch a~· hJPOtheeia would explain 

very well the oft-repeated idea that the yetzer-hara waa 

thirteen years olde r than the yetzer-tob1~ In other words, 

the yetzer-tob came with the age ot disoretion, at the time 

when the lrreeponRible ,•unthlnking" ohild passed over in-

to the deliberative man amendable t' law. Thie view would 

be further b orne out by t he fac t tha t in t he ir:cident r e

ls.t ed of the two things learned by Rabbi from Antoninus, 

the s oul and the yetzer-hllra seem to be set off' against 

Again the retzer-tob being called a "prieoner " 

-----~-----------~--------- --- -

12 . Ned. 32b, Tan. Ber. 292 - 96 , ib .Vayig. 2f, Ko9e1. R. 
on Ecc . 9 :14 . 
1 ~ . 1b. e t Ab . d . R. N. (Schechter) XVl A,p . ~2a . 
14. See notes n and 12 . 



in the body sounds very much like t he characterization 

&iven by Plato to the soul a 6 n1ooking out through the 
tt15 

bare of a prison. But most of them evidently regarded 

the yetzer-tob as an exter nal force not resident in tbe 

soul. They looked upon the two ~orces Of good and evil 

i n man somewhat in the li&ht of t he Zoroastrian concep

tion of' an Ahura-n1azda and Ahriman struggling for the 

mastery of the soul. The righteous are thoee!fhitm the 

former gets the upper hand and the wicked are those in 

whom the latter bolds undisputed tway!6 

The question of the origin of this force of' evil con

sti tuted for the rabbinical thinkers no Auch perplexing 

problem as it did for the philosphere of all a ges, before 

them and ever since. They believed in a general way tl:Bt 

God created it as Re created all things else~7~ The prob

lem how a Being that was perfect could create something 

that was evil did n6t occur to most of them and those to 

whom it did occur did not have their mir.ds properly at

tuned to trace it to a 105ical conclusion. ~ But we find 

three general attitude s taken towards the exietar.ce of this 

"evil" knbwn ae yetzer-hare.. One:!1ght t erm tbe extremely 

util1 t arian. It adopted the quite original view that the 

yetzer-hara was a necee3ary abd even ueef'ul force in life. 

----~-----------------------------~---------

l 5 .Phaedo(Jowett )63. Ab.d.R.l.(Schechter)XVl A,p.3?a(See 
note 8 ib. for other r efs.) 
16. Ber.6lb.Lev.R. ~4 :1.Deut.R.2: 24, et al . 

17. Sifre 8£b .Ber.ela. san.91o. 



.. 
As one of their exponents exr r e s eed himself, Remove the 

yQtzer-hara and you remove the incentive for moat forms 
,, 

of' human effort. O~ as another expressed it, "Destro~ 

the yetzer-hara and you destroy the world"!8 Another 

group found tbat the ye tzer-hara served an essential eth

ical purpose. "God has given it so that we may be rewardtld 

~or conquering i t• is the way some of them put it, vole-

ing the common senti~ent. "Be who succeeds in conquer-

1r.g it gains the right to be called a mighty man•. Some 

or those who belonged to this clasa Tient so far ae to claim 

for man superiority over the angels owing to the fact that 

t he latter had no yetzer-hara to contend with. 19 Pinally, 

there was the t hird class who (probably due to Greek in

~Juence, as ita exponents are found mair.l.y a~ong the 1Jal

eet.1niane) looked upon the yetzer-- hara a s an evil in the 

real eenee of the t erm. They felt that 1t ~as a great 

burden superimposed upon the soul, holding it back f'rom 

the realization of its highest powers. It we~ghed down-a 

man "like a stone" is the light in which lt was looked upon 

by ~any, accordi ng to Simeon b.1akieh (Pal. Al!lora, latter 
20 

Fart of 3rd cent.) They would have unhesitatin&ly re-: 

" peated after Plato, that as long as the soul is m1ngled *1th 

tr.is maea of evil our des ire will not be satisfie~?or t.llem 

one of the greates t hopes to look forward to in time of the 

millen ium was that tbs yetzer-hara would be"removed forever 

from the heart of man"~1 

---~-----~---------------~------~-1s. Gen.R.lX:Yoma 69b. 19.S&n.64a,Lev.R.34:1.Deut.R. 2 :24, 
Tan.Vayik.8 Aboth l V,1.San 94b. 20.Su.k.52a.Ta.n.M1ket z 

3 ,ib.Bebaal.88 . 21. Gen.B.48: 11 (B1ya-Pa.l.Amora,latter part 
of 3rd cent.) Bu.R.16:1?. (Tanhuma - Sab.Amora, end of 4th cent.) 
Nu.R.17:7,Deut.a.2: 21 et al. t 

• 



I.Arbiter ot Man's Moral Life. 

Man's deetin7 was determined by the soul. It deter

mined 1ts own destiny and that of the body in which it 

was entered. It determi ned whether the individual should 

be good or bad, righteous or wioked,•n4owed with knowledge 

or ignorant. It was primarily responsible tor man'• OClll• 

duct. Thie was the view held ·oy the moat &CiY&nGed rabbin• 

io thinker• whose views on this pbaae of the subject are 

contained ln the talmud and it• kindred literature. The .,.,,... 

rabbis of talmud1o times did not bave their belief in 

man'• freedom quite clearly and consistently developed. 

Thep had the idea that man was tree as tar ae the real ••

sential principles of right living were conoerned, - all 

ot which they included under the g neral term •tear of 

God•(Yirath-Adonai), - but they did not analyse this idea 

ot •treec:lom• more thoroughl7 and let it come to it• lo-

gical conclusion. They held that every other phenomenon 

in man•s life was ~etermined by God. They evidently 

did not realize that moral freedom and many other human 

phenomena are intrioately bound up. However, they did 

believe uncompromisingly in man's moral freedom, though 

they belie•ed 1n the predetermination of all else. They 

••~ no problem. •All thtnge were prede t ermined by God 

(whether one was to be weak or strong,poor or rich,etc.) 
a 

but whether t h e indiv idu a l wu: t o b e " 0 c., .. lly o r ·.mgodl y 
1 

b eing was l eft in the hands of man himself" It was in . 
the excer~tse of thia las t named divine prerogative that 

the moat advanced rabbinic thinkers held that the soul 

l.R. Jobanan( Paieatinian-Amora-fiiiatter-part of 3rd .Cent.), 
Tan.Pik6'~de lll(Wareaw,1875).Cp.Ber.33a,~1d.16b,Ab.3:15: 



waa the prime arbiter. 

I said •prime arbiter", because it would not be sate 

to say that all even among these advanced rabb1n1oal 

thinkers had an emphatio oonviction that the soul wae 

the •sole arbiter". The faot which experience impree-

sed suboonso1ously upon t heir minds dail11 left impressions 

too deep to be entirel7 erased by conscious thought on the 

eubjeot. As tar as they actuall1 lcnew ot the life of the 

s oul it was within the boA7. It was onl7 when body and 

s oul were together that sine - ~spec1all1 - were commit

ted. The body alone could not err in any practical wa1; 

it was as helpless •as a stone• when the soul was absent~ 

To the soul alone which is absolutel1 pure, the idea o~ sin 

was preposterous~ Bence there were many who seem not to 

have looked upon the bod7 at all times merely as a thorough -

ly irresponsible instrument in following the bidding of 

the soul. Some held that "both s in.."led" and would be pun

ished together, - whloh view wa~ expressed 1n the Kassi's 

answer to Antonlnus on the latter'• bbJeOtion to the idea 

ot post-mortem retribution, on the ground that neither 

"Everything is ordained, except • • • • • • "211s:q1 L&w~ 
ti'l9' , .,. •• ..,, ....... ,a"~=-u:~-s-
81'0-'9~•w~!tm-IEl!5Bae.,1•N·s...,.~W11Nf'Mi. 
Rea:C:M&~:vst~51 • t.U::tm?llWYtobaJ:a:=::a.~ 
re l&Wcorr .. ._. a s1111E ... 4Ai"1"""1~:" 
2 . s an.9la,Tan.Va71k.12.R.4:5Cin name o~ R.Iehmael ~ . 2nd cent.) 
3 .1b. ,Ber . loa . 60b, Se.b.152b ,Nid.30b, tlekel ta 43b . 



would have slnn9d without the other 4 • Others be lieved 

that while both sinned, only the soul would be punished, 

as it wae the more guilty one in that it oame from the 

pure heavens - ~~om a place"where there 1s no e1n or guilt~ 
~ 

It knew what r eal purity was and therefore should eeatrain-

ed the body~ From the manner i n which they expressed them-.. 
s e lves 1 it would seem that there was a vague notion ente?'l

tained that the body was a "blind" follower, to be true , 

but that it might have exceroieed s ome will of its own 

and not follow•d. However, it w~e the soul that did the 

seeing. It was the one that per.formeci the sovereign f'unc

tion . They be lieved that it was the one prima.Zily .respon

a ible, even if they bad not adva.noed t o t he view \Vhioh some 

of the ir colleagues bad reached that the body without the . 
soul was both "blind" and•lame"- the view implied in An-

toninus' question. These latter would have said i t was the 

"sole arbi ter". 

eut both those who entertained the g1gher view and those 

whos e views were more 11•e Rabble, believed that whatever 

aots bearing a moral import were executed b y the physical 

organs, it was thi s intang1•le but therefore much more 
was 

mysterious , all·controlllng part 1n ma.n thatAheld aooount-

----------~----~----~-~----~-~ 

4. San.9lb, and Tanhuma and Rab b& -see note 2. In R.B.17a 
(See SupraJ.10) it is expresel1 t6ld that the soul together 
with the b 1 ot both the Israelitlsb and heathen sinner 
would be pun1ehei in Gehenna. (Thia 1nstanoe ot imparti&l.-
1 ty to Israelite &Di heathen 1e particularly interes ting, 
~or there was a strongly tntrenched belief that the for119r 
woul d be s pared. See Bag.27a,Erub.19a,Tan.Lech-Lecha 236, 
Pikude 39,Kidr.Tehil.48:1). 
5 . Tan.Vayik.89. It ie quoted in Yalkut,Vayik a64,1n name 
of' Tanhu.ma. 



able tor by the Supreme Judge ot men . It waa the one at 

whoae door were laid any acts o~ violenoe and wrong oom-

m1 t ted b7 man. R. Joshua ot Shikn1n(Amora,3rd .• oent. )Voiced 

this highAr sentiment when in ht• terse Haggadio st7le 

he makes God reproach the human sou1 tor its ba0kalid-

1ng in tbeae aevere termas "All that I haTe created bas 

been tor tbf aake and ~hou dost sin. and oommit Tiolenoe~ 

Thus according to R. Joshua, though it waa the hands that 

robbed and the mouth,•re•,eto. lbat sinned, atill it waa 

not credited to them but it waa the soul that ainned, 

and robbed, and committed violence? Anti rtgbtl~ so, tor 

it 1a oertainlJ the one who iseuea the orders and not 

the one who executes them in whose name they are record

ed. Thia was wh7 some ot those ~ho believed that the. 

soul aeoended to bea..-en during man's sleep, believed that 

it was then taken to account tor all the wrong deeds pe~ 

petrated during the da7 by the individual or which it 

was a part7 • According to this belief', the bodJ• tbe 

earthly ahell, the torm mOulded. out ot clay, the tool ot 

action, was lett in peace aa was betitting ita nature, 

but the autocratio master, the sovere ign power, the auid& 

ot oonduct, the invisible self', had to turnisb its reasons 

6.Kobel.R. 6s7. Acoordi.ng to Lev .R.4:2 he quoted R.Le•1 
(11111-Sid cent.)~ere the worda"goaa1'9. vehomas~aw are 
omitted. TMs was probably the original version. I quo
ted the Kojel version beoause it le more specitio. The 
same idea is tound (anonymouely) in Lev. R.4:4, •here the 
author points out more specittoally hie conception ot the 
relation existing between soul and bodJ in regard to man'e 
moral conduct . Instead ot •1 have created everthing tor 
thy sakew, it bas wthou art above all or them"(i.e.the 
physi cal organs ), \'1hetber the author had seen the Joebua 
vers ion could not be told . Perhaps not, but it is pro~ably 
a product ot a later date. 
7 . Ber. 80b.Tan. M1sbp.1X, :. .:. · t("' ,.... - ~ 

... • • ". , • '" <t# - • • ,. 



t'or directing such actions. The beet t&bbinic expression 

ot this idea I tind in the definitely and clearly express

ed analysis round in Leviticus Rabba or the manner in wbloh 

the aoul tunotlone in the body. The anafomio&l and peycho

phys1olog1cal knowledge displayed by the rabbinio author8 

may not square with the most modern sotentitioal results, 

but it gives us a pertectl1 clear idea or the f"unction he 

thought the soul exoerc ised in the bod7. According to him 

the soul f'unotione through the bodily organs: •The gullet 

receives tood, the wind-pipe eatta aouncl, the liYer supplies 

beat, the lunge help 1n the abs orption ot 11qu1ds( ~re1ab-

11ebtiya") •••••• • the brain thinks, and the heart d~oide~--

but the soul le above allot them•. The underl71ng idea 

he IMt&nt to convey b7 the atatment that the soul was •above 

them a11• was moat probably that which was expressed in bet

ter torm, by a oorel1gion1st ot h1• who was a sre••tn" adept 

at phya1olog1cal expression, the Alexandrian ~raeoo-Jewieh 

pbtlo•opber Ph1lo9 • that the soul •was the eye ot the eyes 

the aenee ot the eenaoe•. The bod117 organ• on11 served 

to realize its will. ~ Thie le a conception which many 1n 
~ 

the present day •ouJd eubeor1be to \U'lheeitatingl7. _.1- But 

we also tlnd instances which show that there were rabbi• 

who entertained the idea that it wae not the soul which 

oontrolled the deetin7 or mab but it wae man who controlled 

the destiny or the soull~ In their idea ot the nature 

and t'unct1ona ot the soul we ge\ tbe impression ot a pure 

-------------~-- - ------------------- - ---
a.Lev.R.4:4 (anonym). 9.Cong.Erud.~r.25(1,540). 
l u . Thie l~.er is not to be ttken in the sensl in which 
Socrates e orted his rriende\Pbaedo.107.Eng. to •take care• 
or the eo There it wae an exhortation to be soul it-
self to strive to realize its purest self; as he says later 
(ib.)tbat the soul"should lead and master"the bodily atteotione 



invisible, ethereal Poul keeping iteelt aloof trom the 1111-

pure, tangible Pitlful slave to p&eeion, -the bod7. It 

would seem that the soul played inman not an aotive but 

a passive &rt. It was a so rt ot silent onlooker during 

all the vlcieeitudee in wbioh the bod7 round itself' and 

with which it deal~ in accordance with the beat powers &t 

ite command. A statement llktGthat ot R.Bldka(T.mlddle 

2nd oent.), that man'a soul teetitle• against him "seems 

to sound euch a note". It le pictured as an all-knowing 

accuser rather than what the above-mentioned rabbis would 

have considered the ohiet detendant. Another etatment, 

undee the general subeoription "the Rabble taught"(Tanu 

rabbanan), eoun1s a more pronounoed note in a similar 

vein. It exhorts man to"return. the soul aa pure as it 

was given to thee". And the story that is lntroduoed to 

ill ustrate the i dea argues strongly tor the J!&Ot ot the 

presence ot the belief' that the soul was something to be 
l&..>" 

taken oare ot rather than it was the master ot its own 

rate and that ot th9 body in which it was oobtained. 

The illustration is that ot a king who gave some spot

lessly pure garbs to bis eer.ante tor temporar, keeping. 

(The analogy between the God of the Universe and a human 

king ls rather a tavorite one in the Midrashio literature.) 

Those of' the servants who were wise "treasured them up" 

and then raetor~ them in the or1g1nall7 pure state; thoee 

who were foolish wore them during their daily drudgery and 

returned t hem so119d. The oonae~uences of course, were: 

ln the case ~f' t he wise, the pure garb returned into the 

k1ngA treasure-house and they themselves return&d to their 

--~---- -~---~-----------11 ·Taan.l1.A.,Rag.16a. 



humble but peaoe!ul dwellings befitting their state; ln ~he 

case of the foolish, they were to be cast into prison an:1 

the soiled royal garb was to submitted to a cleansing pro-

ceee . So it was in the relation between bodJ and soul: 

T~e bodies of t he righteous - who &re the wt•e servants 

of God , - would after the severance of body and soul rest 

in peaoe(Is.57:2 ) and t heir souls would be stored up in the 

"treasure house of llfe"(Ie.26:29 ); but the bodie• of tbe 

wicked will have no peaoe(Ie.48:22 ) and t heir s ouls " shall 

b e s lung out as f r om t he hollow of a el ing" .( Ie.25 : 29 )1~ 

R. Simlai {P . A1~ . 5rd cent.) a pparen t ly f'urnishee another ex

~mpl9 denot i ng this concepti on t hat man mi nus that oart i n 

him whi ch wa s soul was r es pons ible ~or t ha latter. Accord

ing to hi m13the foe tus ls warned bef ore it leaves th~ womb , 

" Know t hou that God ts pure and t he soul He bas put ii.nto 

thee is pure. It t bou wi lt not peree rve it pure, i t shall 

be taken from t hee". if we were to take such homilatioally 

styled statments at t heir face value, it would mean that the 

human soul was •pure" in 1te essence, to be sure , but its 

functions were reduced to an almost negligible quantity. 

There were those who enterta ined some such vague notion as 

that . It meant, ot course, that they had a deciclitd)y hazy 

notion or what the f'unc tion o~ th&t something ·wwhioh lay 1n 

' b "14 man e osom really cons isted in. - It s urely led a quite 

colorless exietance while in the body. - But this is certain. 

12. N1d.30b. 13. S&b.152b. What he meant by the latter 
is probably that which he intimated by the etatment in tile 
oaee ot the soiled garb, that it would have to be washed; 
namely, that t he polluted soul would have to be purified in 
some way before it could be admitted into the " Ozar". 

14. Thie is the app~ation that t he above mentioned R.Bi~a 
applied to the eoul(usi ng t he expression in M1o.7:5 with 
ch&raoterist.to homilitical t'reedom.) 



t hat they believed it t o be ar. inevitable concomitant of 

t he living exis tance of the human organism - though t hey 

wer e not quite clear a s to its defi nite funct i on. 

The question a s to when one phase of t hie belier ende d 

and the other colil!J'lenced could not be answe red for the very 

good r eason that t here evidently were no ~ucb detinitly marked 

poriode . ~'e have seen that R1dka1 who l ived about the midd l e 

of the Pecond century , believed in t he mor e naive view. 

But ~.Ishmael whose period 6r greatest activity extended 

over the same time, entertained t he reore advanced conce~tion. 

Towards the end of the eeoOnd century Judah Banaesi voiced 

the same view as R.Is bmael. But this did not mean that 

H1dka's had been finally out-grown. 
~ 

Its e cho sounded by 

Simla! i n t he f ollowing century. Nor c ould we maintain 

that thiB ~•as a period of r e lapse, for we find tbat R.Joshua 

of Shiknin who lived about the same time, e~tertained the 

h igher view. We must conclude, then, that both views were 

~aintained side bp s11e. While some believed that it was 

the physical organism that was responsible for the der1le

cent of the triginal ~urity ot the soul, others held it eas 

the soul iteelr that per mitted its prtatene purit7 to be-

c~~s pollut.,.. Some conceived it to be an 1nvisibl~ some-

thing leading a rather colorless existanoe within the narrow 

confines of the body walls. To other s it r epr esented the 

Ebo , t~? ~ r" , the -'e lf, the i nvisible, intangible per sona lity 

of that hi~hest living unit on ear th, fashioned in the divine 

i~age and partaking in a s ma ll rreasure of t he nature of the 

d ivine . B~th conce p t i ons were hel d a t the same time . 



10.Aoquirlf16 Knowledge. 

The rabbinic thinkers and that gre~t greek tb!nker, 

Plato, may have differed radically ae to what true .. 
knowledge cons isted in, but t hey were thoroughly one in 

t heir constant and untiring emphaeie on the ineetioi&ble 

significance of knowledge in the li~e of the soul-endowed 

uan . They were at one in the conviction that knowledge 

was the only means in man's possession wh1oh would en-

able him to force the animal eel~ into the background 

and get a closer view or the dlTine. However, in the 

mann.er of acquiring knowledge they di~fered. Plato 

tried to read the Will or God by going back unto bim

~elf and trying to discern Its reflection in hie own 

s oul. The rabbi s t hought they had a eurer means of 

attaining the desired goal. They believed t hey were 

in possession or an eternal document whioh had God's 

Will r ecorded in complete and perfect form. Man bad 

only to read t his document aright in order to ascertain 

that eternal Will. Thie wondrous document wae the .. 
Torah. Por t he rabbi ,"to acquire knowledge 1 meant to 

study the Torah. The degree to which knowled8• wae 

a c qu1red
1
va r1ed with t he ability on the part of the in-

dividual to read the Torah ari&ht. we must bear this 

dletinction in mind when we try t o aseertain what were 
~ 

the rabbis' conceptions aa to acquiring or knowledge -

or rather, what were thetr conception as to the acquir

ing of a know- ledge of the Torah. 



It is interesting to note the close resemblance bet

ween the Rabbis and Plato tn their general conception• 

ae to this highest f'aoulty of the aoul. That the in

tellectual faculty wae considered by far the greater 

number of rabbi& ae the ~ighest faculty of the eoul,ie 

shown by the f'aot: that many instances which ptotDed~.'119 

"life" of the soul when divorced from the body,ae that 
., 

of a purely intellectual being~ Whia,ot or urse, wae the 

first resemblance. 

Tha second r esemblance consisted in tb9~ :· belief aa 

to the ti~e or the origir of knowledge in the lite of 

the soul. We find that Plato•s belief that tnewledge 
. 

was indig~noue in the soul, that 1te contact with ee11S~ble 

ob~eote could at best reoall only most 1mperf'ectly ideas 

which were present in the soul be fore it ever "mingled" 

with t he body, and that it could realize its highest 

powers only in poopo~tion to i ts withdr awal from all 

things bodily, finds its echo in rabbinic literature . 

The only d i fference i e that her e we find this belief in 

To c ite a few examples, which 
..... 

we have already met with 1n another instance~ but whi ch ---------------------------
l.Cp. Gen. R.8:6 (God consultinb with the soul s of the 
righteous);Deut. R. 1 :J O(di ocuse ing talachoth with God ); 
Ber.17a ("no satin& or drinking in the "olam ha.be." but 
the rit;hteoue with crowns on their heads will enjoy the 
&l ory of the Shekinah"); B.M. 86a (in "Yeshiba-sbel-maalah" ~ ,.. 

2. Supra, w0rig1n": 



R.S1mla1, a Palestinian Amora of the first generation tells 

ua that while ht the foetus is in the ~other's womb it is 
4 • e 
t augbt the whoe Torah, but it i s made to i or get it entire -

ly Just before it l eaves the mot hert s body1 by an angel 

s napping it on the oouth . .,,. This sounds very IrUC h like 

~lato' P conception tbe.t the s oul i s dulled a s it enters 

the world of matter. Joshua of Shiknin, anoth6r Amora 

of the third cer.tury, we havo l earned, believed that God 

had consulted withthe eoule of the righteous ae to the 

advieablity of creat1J16 the world. It mi ght be as~umed 

unreserv edly that R.Joehua would t.ave been extremel1 hesi

tant about cakins God consult with any living r-er~on. 

But it was d iffer ent in the case of a soul not encUl!lber-

ed with a body - especially before it ever came do\'111 on 

earth and defiled its originall y pure eePenee, no matter 

bow elightly. Then i t was in its pristine puri t y, and 

i ts knowledge wa s infinite; then it "could behold the en

tire world".- Thus 1 t was possible for him t o conceive 

the idea that God consulted with it. - R. Akiba' s soul, 
7 

v:e have found~ had imrc.~ted some necessary imformation 

t o t he l awgi \Ter : :o~es . Thi s a 5ain vtae the caee before 

it ca.me down on earth. It evider~tly forgot everything;::

espec1ally judging f'rom the legend which paves hle path 

lead1Lg to knowle:lge with added obstacles. We need 

no more examples to show that this Platonic conception is 

current i n rabbinic literature. 

------------------~-------~ 
s. Supra, " Origin". 



Finally, as to the f'uncttn o~ knowledge in the lite or 
man. surely the Greek philosopher did not surpass the 

rabbinical thinkers as far as emphas is on its ~ar-reaching 

Si@'lif1cance is concerned~ It towered in 1mportanoe over 

all else • It loomed up as a bright light dispersing the 

thick clot.¥la of gloom th&t bad settled over depressed Israel 

1n ezile. wany of the Rabbia· aotuallJ eucoeeded in so sub-

ordinating the physical to the intelleatual ae to have 

even satisfied a Plato. Knowledge of' the Torah came to 

be the be-all and end-sll ot lite. Thia imperial sway 

of knowledge over the rabbi nic mim is epitomized in the 

epigramne.tioal die.tum pronounced by one of their number, 

" voicing the eentimer.t ot allsBave you acquired knowledge. 

what do you laok·j d •) you lack knowledge, what have you 

acquired~• There was an ingrained conviction in their 

hearts that th•~·study of the Torah, was a mighty irreeiet

i b le power which epell~destruc tion to all the evil torcee 
A that surround man, aiming at hie soul. As one Amora eo 

well put it? • r t is knowl edge alone that can ~e man free" 

4 .Cp. Aboth lll,~-O ,Vl, 2-5. 
5 .Tan.Vayikra l . 

6 .Lev.R.~5 : 4 . 

7 . Aboth Vl, 2 . 
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