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The Jewish sermon, Jjust as every other branch of modern
Hebrew literature reflects the problems, thoughts, and ideals
of contemporary Jewish life. The sermons of Issac Nissenbaum
represent a cross-section of the thoughts and strivings of
contemporary Judaism, They bring into bold relilef every seg-
ment in the body of historicel Judaism, They present a phile
osophy of Jewish life and a program of action directed toward
the preservation of the Jew and his culture. But before we
can get a true picture of this man and his thinking we must
first understand the history of the period.

The advent of the 19th century marked the beginning of
a new era in Jewish life, It witnessed a transformation of
Jewish values. The Haskalah, opening wide the gates of Jewe
izh exclusiveness bringing the Jew into closer contact with
European culture stimulated every aspect of Jewish life, the
religious, political, and literary. It was in Russis that the
Haskelah led to a rich cultural revival, to the rebirth of the
Hebrew langusge and literature, with a continuous Hebrew lit=
erary outpouring in poetry, history, fiction, and criticism,
Quite naturally, this movement began to arouse national feel=-
ings among our people, and Zionism came into being, It was
born out of the anquish of many centuriles, out of the weari-
ness of endless wanderings, out of the inveterate will of a
people to live, removed from the mystical spheres of messianic
apeculation, and transformed into a political and spiritual
reality. It effected deeply the totality of Jewish life in
modern times. It also penetrated into the synagogue effecting



profoundly the form and content of preaching with the result
that a new type of preacher came into being, known as the
"matif leumi%=the netional preacher., This preacher made
Zionism the central motif of his preaching, He was well=
grounded in Jewish lore, knew modern Hebrew literature, was
also deeply affected by secular education, and used the “der=-
ashah® as & means of improving Jewish life, Unlike the Mag=-
£idim who devoted themselves mainly to the exposition of
religious and ethicel precepts, the Mattifim, while they
inculcated in the hearts of their people a love for Torah, study
and ethical duties, were primarily motivated by feelings

of intense Jewish nationalism instilling in the hearts of
our people a love for the ethnic elements of our national
culture, our history, our language, our literature and the
messianic ideal of the restoration to Zion. These preachers
represent a fine combination of traditional Judaism and mode
ernity, The most representative preacher of this modern
trend is Isaac Nissembaum, He was born on the 25th of
Tishri 1869 in Babroysk, White Russia, When he was only
four years old the daughter of one of the neighbors came
from Palestine to visit her parents. One day she came to
visit the Nissenbaum family. In his autobdography the
preacher telling of her visit says, " I remember, I sat

on a small stool at the feet of my mother and listened to the
stories of this womsn, about the Walling Weall, the grave of
Rachel, and the other holy places. And who knows, if it was
not this woman who planted the first Zionlst seeds upitin the
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furrows of my tender heart. The words of our prophets and
sages afterwards moistened and watered these seeds until I
became a Zionist."l He grew up in an intensely Jewish home
where a deep love for Torah and religious practices was
implented in his soul. Even as & child he acquired proficiency
in the knowledge of the Bible and many tractates of the Tale
mud, He studied in the Yeshiva in his own town, in the
femous Yeshiva of Vohlogzin, and in Vilna and became well ac~-
quainted with the entire Rabbinic literature. He had an
insatiable desire for study, a quick comprehension, and a
diligent disposition., When this promising boy reached the
tender age of thirteen years his father died, and, remaining
free from Orthodox parental supervision, began to read with
great avidity the new Hebrew literature including Mapu,
Shulman, Smolenskin, Lillienblum and the others. This
literature inspired him to further study of the Bible,

but also dempened his love for Chassidism which impressed L-.
deeply because of the great pilety and religious devotion

of many of its adherents. But that Chassidic influence
never left him, as he himself said: " It seems that in some
corner of my heart there still remains hidden, Chassidic
sparks that found their way into it in my childhood days

and have not yet been extinquished."™ In two volumes of his
sermons "Kinyona Kedem" he mekes extensive use of the Zohar
showing a fine knowledge of the mysticel trend in Judailsm.
He studied the works of all the masters in the field of his~
toric Judaism including Mendelsohn, Krochmal, Rappaport,
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Luzzato, Levinaohn, Weiss and others, thereby deepening his
knowledge of the entire field of Judaiasm, Realizing that
genersl culture in way conflicts with orthodox belief, he
began the study of German and Russian gaining familiarity
with the literatures of both languages.

Zionlsm was then in its incipient stsges, It began to
make its appearance as a subject for extemsive polni%a
which have not ceased even in our day. In about 1888 the
columns of the "Hamelitz", a Hebrew periodical became the
battle-ground for a long disputation between many Rabbis
and writers over the question of Shemita in Palestine.
Following with keen interest the pros and cons of this cone-
troversy which touched also on the value of promoting the
agricultural development of Palestine, the youthful Nissenbaum
became interested in the Hovevi Zlion movement,

As a child he enjoyed listening to the Maggidim who
came to his town, and whom he loved to imitate. It was these
Maggidim who shaped the destiny of this man. After he mare
ried he established himself in Minsk., It was there that his
ocareer as a preacher began, He was invited by his uncle
who was a Rabbi to preach in his synagogue, Having no knowe
ledge of Midrash and being unfamiliar with homiletical liter-
ature his sermon was made up of disconnected thoughts withe
out any central thesis. His uncle who was an experienced
preacher advised him to meke a study of homiletical literature.
He found much material in the sermons of the msggid of Dub-
no, Eleazar Ashkenazi, and Isaac Rabinowits. In the "Heref”

of Sgmson Raphasel Hirsch, a book which left a profound impresse-
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ion upon him, he found a great source of preaching material.
The Pentateuch with the commentary of the gnlb!.n fell into
his hands, which included the Tannaitic midrashim of the
Mechilta, Sifra, and Sifre. This Aggadic material, its ideas
and its literary style, affected him greatly. Gradually he
learned how to combine the midrashic material with his own
thinking with one central idea running through the entire
sermon, For his style of preaching he is indebted to the
great German preacher, Dr. '!oll‘nﬁ:, whose sermons he read
with cere. As he himself says: "These books 1 read a few
times and it was they that determined the style of my aam.'s
It was in the service of Zionism and Hebrew culture
that he acquired his reputation as a grest preacher. In his
community he became one of the leading figures among the
"Hovevel Zion"™ who admired him for his idealism and eloguence,
He was one of the founders and leaders of the movement for the
revival of the Hebrew langusge and the dissemination of Heb-
rew culture among the people of his commumnity. His reputa-
tion reached the ears of the great Rabbi Sammel Mohliver
who invited him to come to Byalistok to be the secretary
of the "Merckaz Ruchani™ an orthodox Zionist group which he
himself headed., It was in that capacity that he got an intie
mate understanding of all the problems connected with a
nascent i1deology beset by many obstacles that had to be
surmounted, and it was also in that capacity that he grew
more acquainted with the inner problems of Jewish life in
general, In the meantime, he had been preaching all along
but only within his own community. But with the coming of the
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first Zionist Congress the Zionist movement was launched

and in it Nissenbaum found unlimited opportunity to launch
his own brilliant career as a preacher. &ie was invited to
preach in some of the largest Jewish commnities of FPoland,
Great masses of people came to hear him including the learned,
the rich, as well as the Maskilim, After the death of
Mohliver he accepted the invitation from Synagogue Olel
Moshe (named after Moses Montefiore) of Warsaw to be its
preacher, with the understanding that he would be allowed

to travel about four months during the yesmr visiting com=
mmities as spokesman of the Palestine Committee in Odesss,
in behalf of the Zionist cause., Though he could have very
easily chosen a Rabbinical career having received his "Sem~-
icha", he rejected it. As he himself says: "During the years
that I served Rabbi Samuel Mohliver I became acquainted with
many Rabbis from small and large cltit:::et?‘iaour out to him
(Mohliver) the complaint of their hearts, their troubles and
sufferings that they endured at the hands of the mighty cmes
of their congregations., I considered the state of the Rab=
binate as it was, and realized that I saw a false vision,
that in being a Rabbi I would be able to increase my acti-
vities for the good of my people and land...I began to ob=
serve better the activities of Mohliver himself in his city
and reslized that he too was limited in his influence both
by the mighty leaders of the community who held the reins of
power in their strong hands and the many God-fearing zealots
who maintained their grasp on the glorious thromne of religion
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and in its name closed the doors of the institutions in their
possession in the face of a man whose ideas were not like
their omme So I came to this conclusion: If it is so in the
omse of a great Rabbi, famous throughout the Exile, ha""':"’-o%e
will it be true in the case of a young Rabbi who has no fame
among his people. I therefore decided to dissuade myself
from becoming a Rabbi in Igrael. ot

Though he gave up th; Rabbinate, he 4id not give up its
discipline of study. He says: "And thus I left the Rabbinic
world and entered the world of literature and preaching, But
even this new world, in whose nsté’bule I had not made myself
fit, was completely rooted in my old world, into whose recep=-
tion room I had already entered and immersed thirty years of
life. My old house of study I did not leave, my sedulousness
over the Talmmd I 4id not cmo.'s But though he considered
the old Talmudic studies as indispensable, he tridd to bring
about reforms in the old Yeshivas in response to the new de=
mands of the times, He felt that these schools should also
acquaint their pupils with the field of "Chochmat Yisrosl"
as well as secular Imowledge, in addition to the Rabbinie
studies, He was, therefore, very happy when he received an
invitation from Rabbi Chayim Tchernowitz, who founded a mod=
ern Yeshiva in Odessa, to assist him in finding " a number
of pupils great in Torak, religiously observant, and desirous
of Haskalah." The curriculum of this school included not
only the study of Rabbinics taught scientifically, but also
Bible, Hebrew, Jewish history and also secular knowledge.
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In addition to his preaching, he also tried his hsnd
at writing, contributing articles on religious, literary,
and Zionlst themes in some of the Hebrew periodicals such
as: "Talpiyoth", "Hatzfirah, and "Hamelitz", In 1896 he became
a permanent member on the staff of the "Hamelitz", and in
1910 he Jjoined the staff of the "Hatzfirah" edited by Nahum
Sokolov and also served as its secretary. He edited the
"Mechkerei Hayahadut®™ and "Kinor Naim"™ of Samuel David
Lugzato; "Toldoth" and "Erech Milim" of Rappaport, and the
"Darchal Hamishna" of Zechariw/' Frankel.

In 1905 he went to visit Palestine, He passed through
the entire country, met the leaders of the Yishuv, visited
all the historical places, and acquainted himself with all
its religious, social, and economic problems, When he returned
to Warsaw for the Holy Pays he devoted his sermons to a dise
cussion of what he had seen and experienced in Palestine,
Evidently his popularity was growing, for the synagogue in
which he preached became too small to hold the great masses
of people who came to hear him preach. The entire structure
was remodeled and enlarged but even then the number his
listeners grew to such a proportion that the synagogue it=
self could not hold them. Every Saturday before his sermon
great throngs would crowd his synagogue, leaving no standing
room unoccupied, filling all the vestibule and the Beth
Hamidrash, On the first Sabbath of every month he preached
in Hebrew, and even then great numbers attended., He felt
that his preaching had a great influence upon his listeners,
He says: "Everything that happened in the midst of Jacob
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found an echoes within the walls of "Moriah", ( name of the
remodeled synagogue ) so that its worshippers became conse-
cious of everything that ocou.:_'rod in Isrsel, and the mﬂuenus
of the synagogue upon the envoirnment grew from year to year,"
Throughout the years he never ceased striving to improve the
welfare of his people and to raise the level of Jewish learne
ing. In 1917 when the “ermans occupied Poland he met Dr,

S« Poznanskl and dism;od with him the possibility of
establishing a modern Rabbinicel seminary in Warsaw like the
one in Breslaw. They both realized that no matter who would
emerge victorious in the ¥ar, Poland would go through tremen=-
dous changes in its political, economic, and cultural structure
that would have a great effect upon the Jewish communtiy, too,.
They therefore saw the necessity of strengthening Jewish life
and culture in that period of tension., Pomanski presented
the idea before a convention of the "Mizrachi", the Orthodox
Zionist organisation with which both he and Nissenbaum were
affiliated. The seminary was established in 1920 under the
name "Tachkemoni®, It was an institution devoted to both
religious and secular learning. It was #4ssenbaum who influe=
enced greatly the character of this modern institution of
learning. It was called "The Rabbinical Seminary", but Nisse
enbaum salways refrained from calling it by that name, He
says: "The Rabbinate, according to my point of view, is not

a profession that one learns in so many hours and years.

The Rebbinate is not acquired only through great knowledge
and erudition. It depends greatly upon the inner character
of the student, and his innate religious sentiments., Tach=
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kemoni has therefore become important to me not as a factory
for the productiod of Rabbis, but as a high educational
institution that will rear scholarly, learned, and enlightened
young men who love their Father in heaven, their people, its
land and its nnotitioa."v

He continued his Zionist, communal, and preaching
activity tirelessly until the year 1923 when he became very
111, Despite his failing health, he continued his preaching
and literary activity, preparing his late sermons for publi-
cation as well as other works on Zionism and Judaism, Last
year he published his last book and since then with the
Nazi invasion of Poland, his fate remains unknown.

The literary productivity of Issac Nissenbaum represented
by the ten volumes that he has published in the last thirty-
six years constitutes a distinct contribution to Hebrew
literature, and especially to modern homiletics. The books
in the order of their publication are:

1903-a book of sermons eloal wunl pelioe

1908-a book of sermons on the Sabbaths and Holidays
ravas/ B a2l B Al>3

191lesermons r Aleh

1920=sermons ikl 3309

1920-a short history of Zionism w4l »pnn/ 293
1926=-sermons €/r9 ol
1929«an autobiography ol A
1930~1ife and works of this great Rabbi >2:9/n lide 1
1931=-sermons on the Pentateuch PN VIP
1939=studies in Judaism and its tradition, Jewish
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nationalism and the future redemption Ahal wiea
These books represent the life-work of Isaac Nissenbaum,
an earnest leadsr, a great preacher, and a faithful son of
Israels The thoughts and sentiments expressed by this
homilist with prophetic eloquence reveallj the presence of
a rich Jewish soul throbbing with love for everything Jewish,
The modern preacher can find in these sermons an inexhaustible
source of Jewish thought, idealism, and inspiration.
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The lasting inspiration that we find in Nissenbaum
has been motivated béth by his inherent passion for preaching
&s well as by his attitude toward preaching as a sacred task
closely related to prophecy. Preaching, he avers, is the spir-
itual heir to the prophecy and the sacred poetry embodied
in the Scriptures. The prophets directed their attention
primarily to the condition of the people in the present,
and to the moral, social, and political situation. They
wanted to see their nation, the bearers of the ideals of
Justice and righteocusness, live a life of holiness and sanctity,
peace and security in their own land., But seeing that the
life of their people was far removed from their inner vision,
they pronounced their words of rebuke and admonition in order
to open the eyes of the people to their evil deeds and restore
them to the right path, the path of the Torah, With this
purpose in mind d4id the prophets always mention to the people
their great past., The memory of the past used to engender
moral upliftment was a technique employed by almost all the
prophets, With this same purpose in mind of elevating the
spiritual level of their people to coincide with their owm
inner vision, did the prophets speak also of the great future
of the nation. Their promises for the future were designed
not only to forestall the despair that might selze them
during the destruction of their land and their exile, but
also se, and especially so, as an incentive to correct their
m in the present. As if to say: look at the bright future
that awaits you and see the depraved condition you are in
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now, You must prepare yourselves for your great future.

Thus did the memory of the past and the uamcagimtm
serve as powerful instruments in the hands of our prophets
and our poets to stir the heart of our people and lead it

in the path of justice and rishtoomeu.a These same methods
were used also by the preachers through the ages. (Nisse-
enbaum i1s historically incorrect in saying that the sermon
was cast out of the synagogue as part of the worship service
and was succeeded by the Piyyut. Preaching never ceased
throughout the Middle Agu.g) Preaching in the last few
hundred years as well as in the previous ages has been

one of the driving forces that made for the preservation

of Judaism. The preachers who were in many cases men of
excellent ability and fine character, had a great influence
upon the people. They preached love of Torah, fear of heaven,
the obaservance of the law and proper moral conduct. Their
words left a favorable influence upon the spiritusl and moral
condition not only of the ordinary masses, but also on the
well=to=-do and the scholars to whom the reproving preachers
would tell the bitter truth. This was their task - to
strengthen religion and preserve norality.lo Thus in content
did preaching function as the heir to prophecy.

In style, however, the derashah is quite different from
its predecessor, = prophecy. Prophecy 1s its own authority.
It never had to rely upon the authority of Scripture. The
derashah, on the otherhand, grew out of Scripture and always
had to rely upon Scriptural as well as Mishnaic and Midrashic
authority., That is ::lr the words of the prophets flowed forth
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as a stream of mighty waters, while the preachers because’ their
reliance upon authority were forced to set bounds to the
fight of their imigination. And furthermore, while the words
of the prophets have been preserved in writing as they were
uttered, the words of the early preachers regarding the
conditions of their time were not recorded and were forgotten,
and there remained the Midrash = a heap of statements guoted
from Scriptural and Rabbinic authority without any unity of
thought and inner relationship. As a result, it is imposs=
ible to tell what style these early preachers used in preach=
ing, while in the case of the prophets, there style is very
self evident. And furthermore, while the practice of the
prophet was to speak to the people in the name of God, the
manner of the preacher was mixed, At times he spoke to the
people in the name of God, like the prophet, and at times
he spoke to God in the name of the people. But just as
prophecy was not composed by the prophet with the intention
of setting down his words into writing and in book form,
but was essentially meant to be preached to the masses, so
the sermon was not composed by the (early) preacher with the
expressed purpose of being put into book form, as is the custem
in our days, but was meant only to be preached before the
entire people., The derashah like prophecy was a living mese
sage that burst forth from the depths of the spirit of the
pooplo.n

Prophecy needed no appointment of place and time.
Whenever the spirit rested upon the prophet he would stand
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and prophaay wherever he found people assembled. 'ﬂb was

an uncontrollable force that knew no bounds. Not so the
derashah, Adefinite placed was {%:od for it. It was preached
on the Sabbath in the synagogue.

There were two types of preachers in the early days of
preaching, There were those who spoke calmly appealing to
the mind and the intellect of their listeners basing their
words on traditional authority. And there were also preachers
who with flery words appealed to the emotions of their list-
eners, and kindled a sacred flame in their frozen hearts,
but did not rely at all on authoritative tradition. But
good preachers in order to keep the attention of their liste
eners had to combine both qualities, They had to speak
with enthusiasm to influence the emotions of their listeners,
but also base their words om nuthority.l5

Such excellent preachers have been few in number., Even
now there are many wise men with creative spirit who have
something to say to their people, but have not been endowed
with preaching ability, and when they preach the congregation
becomes drowsy. But on the other hand, there are preachers
who captivate people with thelr eloquence, but have nothing
to 317.14

It was the sermon that attracted the people to the syna-
gogue, making it the center of Jewish life., The sermon dif=-
fused knowledge of the Torah among the people, awskened
sentiments of love for the Jewish nation, centered its atten-
tion upon the younger generation to unite it with its people

and its sanctitlies, and brought light and hope into depressed
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hearts. It tied up the synagogue with everyday home life.
The sentiments aroused in the synagogue were transferred
to the home. Thus did the synagogue through the sermon
live the life of the puople.ls

In our day, however, the sermon though it reminds our
people of its great past and future and wields a great influe
ence over them, its Jewish prophetic spirit has escaped from
it. 1Its purpose conflicts with that of the early derashah
which was the heir to prophecy. Its purpose is not the sure
vival but the suspension of the nation, It sees a blessing
for our people not in the "ingathering of the exiles™ but
in their dispersion., It aspires not to a pure and sacred
life true to our spirit and our Torah, but to a life lived
in the spirit and the ways of the other nations, But not
only does the modern sermon, as preached in the Reform
congregations, differ from the early one; the preachers also
differ. In the hearts of our early preachers there burned
& holy flame, the flame of faith and love for the nation.
They spoke what they thought and fulfilled what they preached.
Their preachments and deeds: blended in harmony., But our
modern preachers though they speak with strong emotion,
their hearts are as cold as ice, cold to all the sanctities
of the nation. Even in the Orthodox congregations of western
Europe the sermon is far removed from the spirit of early
preaching, It does not possess that deep love for Israel,
neither does it express a sharp protest of dissatisfaction
with the 1life in exile, neither does it emcourage faith and
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16
hope in the future of the nation.

The time has come to revive the old Derasha with its
old content, but in corrected form. Thus it will again become
what it has been « the spiritual heir to prophecy. Like
prophecy and the old derasha it must chastise and console,
it must parallel the past and the future, and express a deep
love for the nation. It must chide the nation for its moral
decline msking no distinction between groups and classes, show-
ing no favor to either rich or poor. It mmst penetrate the
clouds of the nation's future and find the bright star that
will illuminate the road in the darkness of the night, It must
uncover before the people the entire body of Jewish lore re-
vealing its light, its love for Israel, its hope of redemp=
tion, and its sacred spirit. This must be the character of
the sermon in our day. The revival of the sermon, Hebraic
in spirit and, as much as possible, Hebrew in language will
bring about the revival of the synagogue, of worship, of the
Jewish heart itself. And when the Jewish heart is revived,
all the visiona, and the strivings of the prophets will again
come to life and the sermon will be replaced by prophocy.17

This the hope of Nissenbaum: to see the modern sermon
regain its prophetic character, its zeal and fire, and its
love for all the sanctities of our people and for its national
attainments, The modern preacher must therefore devote all
his efforts to the revival of what he calls ally smon
national Judaism, the only true historical Judaism as it
evovlied from the days of Sinail to this day. He expresses
the hope that there will arise many men who will agree with
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him in his particular philosophy of Judaism, and who will
teach its content and meaning and designate its strong
connection with the land of our rnthsra.la In order to be
able to preach that Judaism, the modern preacher must receive
adequate training., In addition to his speaking ability

and moral nature, he must know life with all its problems

and needs. &He must be well equipped with a full knowledge

of Hebrew literature both classical and modern, Jewish hist=
ory and also a general kmowledge. He must be vitally con=
cerned with the condition of the Jewish people in all the
lands of their dispersion. He must also grow accustomed to
public speaking and gain expertness in 11:.19 The preacher
possessing these equipments will draw the people to the syna=
gogue to listen to him, for the people of our day are no
longer satisfied tith“'hmuetiul stunts” of the maggid.
They want to understand the relationship between the Scrip=
tures and the problems of modern life, They want to hear

a living message that will touch the strings of their wounded
heart.zo In order to be able to give the people that hopeful
message the preacher must be motivated by great ideals.
Wisdom and clever interpretation though beneficial is not
enough, The sermon in which the goal of the preacher is
secondary to his ideas, that sermon cannot live, Ideals must
be prior to interpretation, The preacher must make his
vision and aspiration the permanent possession pf his people.
And knowing the disposition of his people, the people of the
book, that it does not need to listen to the words of a con-

temporary, the preacher mmst put his ideas and sentiments
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into the mouths of our prophets and sages. Let them speak
through his mouth., Let him speak their language. Perhaps
it will stimmlate the people to listen to him., But if the
sermon is to have a great influence upon the people, its
Scriptural and Hidgluhie passages must be interpreted lite
erally and simply. Only thus can it be a living, vital
message. Where must that message come from? It mmst come
from pur old synagogue “which has not yet spoken its last word",
And when 1t does speak that word aloud, that word will be:
"Revival®, But this new word coming from the old synagogue
will only find response in the hearts of men if the sacred
spirit of our prophets and sages will abide uh.t.zz Thus
having formmlated a theory of preaching richly Jewish in
content and lofty in purpose, direct and unequivocal in
approach, Nissenbaum procedes to carry it out in practice.
He preaches a religious nationalism and a nationalistic
religion often subjecting thought and interpretation to
peotry and imegination. But even though his sermons are
distinquished for their power of idealism, they are equally
distinquished for their brilliant interpretation of Scrip-
tural and Rabbinic pronouncements. Though many of his ser-
mons contain brilliant ideas well developed, he stands out
more as the deft homiletician than the profound thinker, His
sermons possess great force, stirring eloquence, and prop=-
phetic inspiration. Though he grew up in an intensely Orthe-
odox enviromment, he became imbued with the modern spirit
and used the sermon as an instrument for affecting the

muich needed reconciliation between traditional Judaism
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and the ideas of the modern world. As a rule he builds his
sermons around one Biblical text buttressing it with many
Rabbinic dicta from which he deduces his ideas that are colored
with 1llustrative material drawn from the varied history
of our people as well as from secular learning., Unlike the
Maggldim of his day, he makes no attempt to solve problems
and contradictions in Bible and Midrash., He explains his
texts simply and litersally in accordance with the simple
meaning of the passage that he employs, and derives from it
ideas not only inspirational but instructive.

He begins one of his sermons with the two verses: "And
yeo shall ko;p my commandments and do them: I am the Lord.
And ye shall not profane my holy “ame: but I will be hallowed
among the children of Isrsel: I am the Lord who hallow you."aa
From these words, he says, did the sages derive two importe
ant lessons: the profanation and the sanctification of God's
name, These are directed both toward the outer and inner
life of the Jew. The"profanation of God's name" served as
the reason to make us meticulously strict in all observance
and made us deal with the Gentile most equitably in order
that the name of God and Israel should not be made profane
in His eyes through us. It also put great obligation upon
the intellectual leaders of the people who bore those ideals,
whose value the people had not yet learned and whose necessity
they have not yet acknowledged, causing them to conduct them=
zelves with uprightecthsness and equity in their relations
with the people so that the Torah and its ideals might not
be profsned through theme ( /@ /#: ) "Kiddush hashem"
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however, made our people into martyrs who offered up their
lives for t heir faith. It showed the outside world that
the Jew and his spirit could not be destroyed by instruments
of destruction. But the real importance of "Kiddush hashem"™
can be found in our inner life. "I will be hallowed among
the children of Israel™. Let the younger generation see the
martyrdom of their elders and follow in their footsteps.
But, he continues, in Judaism there have been not only
martyrs who died, but there were also righteous men who were
saved, such as, Abrahsm Hgnania, Mishael and Azarish and
others, which seems to contradict the value of "Kiddush ha=-
shem", If God has saved the righteous men, what about those
who were not saved? This question was asked by Marinus
the Roman of Pappus and Julianus and received a very sharp
answer: Nebuchadnezzar was worthy that a miracle should take
place thréugh him, ( ~#4 />®0 ) @& but from Antiochus,
to the Crusades, Torquomado, Chmelnicki, to our own days
there has not neen one man worthy of having a miracle per=-
formed through him, Such an answer is sufficlently severe
to close the mouths of our enemies who make fun of us saying:
where is your God? Let him come and save you, But for oure
selves we nesed a more profound answer: the afflicted ones
have to be worthy of miracles and not deserve the penalty
of death, but those who do deserve that penalty, God pro=-
vides them with a murderous tyrant and heaven 1s sanctified
through him, ( »ifff ["®e ) The afflicted one must accept
his punishment with love, for he 1s deserving of the death
penalty. He through whom God chose to be sanctified is a
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holy man, and the afflicted one lives on, for with his death
he brought life to his people,

Then he continues to develope the idea of "Kiddush ha=
shem"™ bringing verses from the same Parasha and weaving ideas
around the main text., The entire idea of "Kiddush hashem, he
says, begins with the verse: "When a bullock, or a sheep,
or & goats,..be accepted for an offering made by fire to the
I.crn'd".z4 The Rabbis deduced from this verse the idea of
"Kiddush hashem", They said: "God seeks the pursued. Abel was
pursued by Cain and God turned to Abel...Abraham was pursued
by Nimrod and God chose Abraham,..Israel is pursued by the
nations and God selected Israel as His chosen people...So
in the case of these animals who are pursued by the lion
and the tiger, God has chosen the pursued animals to be brought
as sacrifice to Him, He spreads his protecting wings over
the weak in order to save them from the hands of their pur-
suers. Just as in the case of these weak animals it was thefs
isolation for sacrifisl purposes which protected them from
destruction and preserved t heir kind, so in the case of Israel,
by virtue of "Kiddush hashem", and a long martyrdom for the
sake of the nation he has achleved eternal life, But the import-
ance of "Kiddush hashem" is not to die for the people's sance
tities, it is to live by them, and to preserve them, It
is the duty of the woman to dedicate her home to God and Torah.
It is the duty of Israel to make its synagogue a "holy of
holies", so as to endow all our people with a spirit of
holiness. Our unwillingness to return to Zion is a profan=-
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ation of God's name, Our highest duty to the ideal of
"Kiddush hashem™ is to work for the return to Zion and
become again the people of Gode If we fulfill the ideal
of "Kiddush hashem"™ by living it, we will not have to sance=
tify God's name through death only, Let us live in sanctity
and be a holy people and the name "holy one"™ will not have
to be engraved upon our tmnha.zs
Nissenbaum empahsizes with poetic fervor the Jewish

concept of 1ife in contradistinction to that of the other
nations. Very cleverly he interprets the verse contained
in the last blessing of Moses before his death: "And Israel
awelleth safety, the fountain of Jacob alone, in a land of
corn and wine; yea, His heavens drop down dl‘l."ze This he says
contains a great blessing if it 1s given the proper inter=-
pratation. The word "alone™ must not be interpreted to
mean that the isolation of Israel in his land is the result
of the hatred of the other nations who isolate Israel by
force. Not at all] 1Israel lives in his own land enjoying
a life of peace, But he lives alone because he has the

ppv pi the eye of Jacob., (He makes "ain"™ mean eye
instead of fountain) He has a different concept of life
and the world, In that sense he is alone., That concept
combines the love of simple living and high moral idealism,
His desire is "in a land of corn and wine®, to work on his
s0il and live in peace, but his eyes are raised heavenward,
"His heavens drop down dew", In his first desire he is like
all other peoples but it 1s the second thatdistinquishes 4.

from all others, His moral and spiritual concepts are entirely
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different. He has his own skies., The evil, folley and wicked=
ness of other peoples are not his, but, "drop down, ye heavens,
from sabove, and let the skies pour down righteousness, Let
the earth open that they may bring forth mll.nﬂu;ix.u:;6 and
lether cause righteousness to spring up together." This
1s the dew that the skies of Israel pour down msking us a
distinct people. It is the high concepts of our Torah
by which we lived in Exile, through which we will be redeemed
and restored to Zian.aa

Let us notice how simple and direct he is in his exe-
gesis, Commenting on the Rabbinic verse: "Good was the wis-
dom of j.‘omu that he caused the Torah to be inherited by
Iaraol.'zaﬂil wisdom was good in that he left the Torah as
a heritsge to ‘srael, bringing a great good to all the world.
All our wise llon should learn from him not' to 1solate themselves
in their own homes and relish in their own learning to win
prizes and titles, Jacob too must aweken "from his sleep"”,
recognize his place smud time and call out: "Surely God is
in this place and I knew it not."so They must use the wisdom
that they acquired for the good of the people, to open its
eyes, to develope its mind, to strengthen its spirit, to
broaden its scope of vision. Our peocple want to learn and
develope. Their spirit has not congealed because of the
coldness of the £xile. Our soil is well prepared. Good and
healthy seeds have been planted in 1it, and 1if the blessful
rein will be poured over it, it will bring forth good fruit,

31
This is the national duty of our leaders.
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He sometimes offers humorous interpretations. He assures
the Orthodox elements in Jewry, who are oppsed to Zionism
because the youth of Palestine are irreligious, that the young
radicals will not destroy Palestine, but rest assured says he:

le 3, o rpnhn/ po2o¥ + They will not rmmsén the
land. The land slways spews out those who defile it.

In 1903 when his first book einl s p/ithe appeared,
Nissenbaum was attacked in the "Hashiloah" by Isaac Green-
baum the well-kown Zionist leader criticizing him severely
for his extensive use of Biblical and Talmudic passages in
his discussion of modern problems, which have no bearing upon
modern 11.1.’0.33 f’e was probably criticized on the same score
by the young 4ionists of that day for in his introduction
to his book  whkfs ke he pleads with the modern generation
not to underestimate the importance of the wisdom of the past.
He asks them to-road his sermons and when they come across
the words of t he prophets and sages they should not be startled,
but they should study their words deeply and they will find
in them lofty and "modern"™ ideals, much more so than what
they find in the words of the modern "prophets™ whose idle
talk even 1s considered by our young people as a system
of thought, He hopes that his sermons will open the eyes
of the younger generation, especially the Zionists and nation=
alists among them to see "the new words"™ which they are
accustomed to hear and read in their own day, coming out of
the mouths of the prophets and sages that lived a few thousand
years ago, Thus will our nationalist youth realize that the
national Judaism whiech they advocate is really and truly
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our historical Judaism, And the religious youth will realize
that the historical JYudaism which they advocate is nothing

else but our national gudnlsm which has always heen the eternal
<
Judaism of our people,
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What is national Judaism? While the term itself 1s
new inour literature, it 1s an 0ld concept both in Jewish
literature and in Jewish lito.as Historical Judaism is com=
posed of two elements: religion and nationalism, God and
the nation.36 They are so strongly attached to each other
that it is impossible to find the line that divides them.
There are some things that appear to us to be of a relig=
ious character only, that their purpose is only the fine
relationship between man and God, but upon closer scrutiny
we detect thelr natlional e ssence, directed toward the strengthe-
ening of the tieas between the individual man and his nation,
The Torah looks upon the deeds of every individual through
the eyes of t he nation since the deeds of every individual
leave a good or bad effect upon the entire na.tion.57 The
Jewish religion as it expresses itself in our written and
oral tradition is national in its essence, In its center s
stands the Jewish nation with its social, moral, and political
needs, The well=being of the nation is its noblest aspirs-
tion.se When religion is separated from nationalism, it
loses its interest in the needs of the people and fulfills
its duties to hfgven only. This paves the way for assimie
lation., Religion does not emphasize the Hebrew language,
and culture, and even tolerates intermarrilage, thereby en=
dangering the existence o; the nation and paves the way for

its own destruction. In Jewish h@)tory this is particular-
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ly true of the time preceeding the building of the second
Temple and during the Yreek period. It was Hzra and Nehemish
in their day and the Hasmoneans in their day who by restor-
ing the national foundation of Judaiasm, helped &he religion
regain its strength, restored the religious = national balance
of Jewish 1life, and assured the unity of the nation.39

Just as the Jewish religion stands out as unique among
among all the religions of the world, so is Jewish national-
ism distinquished from all others, It is a type of nationalism
whose strength lies not in the aword, but in the culture and
the pedigree of the nmation. It lies in our innate character=
istics that distinquish us from all other nations. That
basic difference can be detected in our culture from its
early beginnings to this very day. We ::: different from
all other peoples in our concept of life, God, the world,
humanity, and also in our speech and in our way of life,
We have inherited all those from our early ancestors.
It 1s these innate qualities racial in character that have
become a part of our life and blood, that have preserved
the Jewish nation from the deteriorating influences of fore
elign cnvirannunta.io It 1s our race, it is our "Zechut
Abot" (merit of our fathers), our fine pedigree, and all the
innate characterisitics that we have inherited from our ancestors
that have made us an eternal people., It 1s these moral
characterisitics that made us f£it to receive the Torah.41
Ths Torah not only fitted in with the instinctive spiritual
qualities of our people but also contributed to the further

development of these qualities, Providence also provided




Israel with a land that not only harmonized with the charace
ter of the people but in turn also provided the opportunity
for that character to develops in accordance with its owm
nature. Thus we see that Israel stands in the center of our
world and the Torah and Palestine are the two pillars upon
which the existence and development of tsrael rlepmndn.dl2

In our day this innate character oi' famel that can be
traced back to the Patriarchs has not perished, but since
the beginning of the 5:110, we have fallen under the influe
ence of strange environments that both hindered the normal
growth of the Jewish spirit and also enervated the character
of the people. As a result of this spiritual weakening
Israel has begun to complain of the foke of the Yorah, for the
character of Israel can no longer measure up to its high
principles. And the longer the $xile, the more is larael
estranged from the spipit of the Torah, the more dn;u it
deviate from the normal course of its natural development.
Israel feels that the ;xile has driven a wedge into its soul,
and if the Exile will continue, the Jewish nation will perish,
The only way to save Israel is to bring again back to life
these instinctive creative qualities of the Jewish people
and to regain the opportunity for normal Jewish development,
Having accomplished this, the breach between Israel and “orah
will be mended, and we will again find in the Torah the ;.'ulou
of 1ife that will harmonize with our character, and in tum
the Torah will stimulate our natural development until we
reach the very zenith of growth that it has marked out for
us, and in which direction its laws and commandments are
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leading us, and that is, prophecy.

This solution to the problem demands that our people
should leave 1its foreign environment and settle in the land
of its forefathers - a land well adapted to the inherent
character and the normal development of Israel. Palestine
mist again become the land of faraol, for only there can the
Jewish people live and develope in consonance with its ine
herent naturo.‘a

This 1s historical Jewish nationalism, It is the innate
feeling implanted in our hearts that we belong to a natiom,
great in spirit and rich in culture. The object of the laws
of the Torah, like the purpose of every Jew, is the welfare,
development and lnrvivift of the nation, Nat ionalism is therefore
Judaism in all its rniﬂ.co.tiona.“ It includes the study
of Torah and the observance of its religious commandments,
the study of the Pebrew langusge and Jewish culture, the restor=
ation to Zion, and the building of institutions for t he pro-
motion of the spiritual and material needs of the people.

But it is the apirit of the nation that must hover over all
these tasks, They must all be dominated by one ideal and that
is, the spiritual, ynterial, mtolloigual and moral develop=
ment of the nation and its survival.

The Torsh is the heart of ‘srael. Without the “oren,
Israel cannot survivofe It tm.’;t.ea all the children of
Israel together into one nation. The strength of the ‘orah
lies in its constant development., It never remained statiec.
It underwent dynamic, constant change, yet its essential

character has remained, It is comparable to a plant that grows



=35l=

out of its roots, Every age gave its own interpreation
to the principles of the Torah, It was this freedom of inter=
pretative thought making for spiritual growth that preserved
the soul of our people from becoming dry and bmen.ﬂ

The Torah of ‘srael 1s a Torah of 1life. It does not
demand of 1ts bearers the subjugation of the body for the
purpose of the upliftment of the soul, neither does it pro=
vide for the development of the body at the expense of t he soul,
It established an equilibrium between the materiel and the
spiritual allowing each one to develop® in its own fashionm.
Both the material and the spiritual desires of man demand
satisfaction, The Torah, therefore, makes fair provision
for I:ml;l:h.48 (cuzari)

The purpose of the Torah is the survival of t he Jewish
nation that sustains the moral law of “od and fulfills it
by its deeds. 11 the incidents and the commandments of
the Torah are d:i.rectod toward that purpose and in them is
reflected the image of the "Shekinah"™, the soul of the
Jewish nation. The Torah, God and Israel are thus united
into one, It is this unity which made Israel otom&lfg

The Torah is the mirror in which we find the reflection
of God, Every man looking into that mirror sees only that which
he is qualified to see. Every gemeration sees God, hou's
his voice echoing through the Torsh in accordance with &l
owm inner vision and intolligonco.so Israel'!s faith in God
1is not based on a deductive philosophical reasoning, but

on its own historical tradition which points to the presence
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of a higher being who has everything in his possession, and who
watches over all men but especially so does he watch over
His people Israel. The detailed knpwledge of this tradition
will give us the wisdom to comprehend the ways in which
God guldes His world, and how he actualizes His will in
the midst of Isrsel. God performs His will through His
messengers, His will is performed through the deeds of men
even though they are endowed with free will, &e reveals Him=
self not in the disruption of the la®s of nature, but through
the natural order of things and through man's management of
the world, Everything is done by God. Every deed performed
for the good of Israel, even if it does not accomplish the
desired result immediately, is done through God's providenoo.51
Faith in God snd the acceptance of Torah were originally
based on fear because they were forced upon the people. Hun=
dreds of years passed in which the prophets gardually im-
planted the true understanding of God in the hearts of the
people = an understanding og God based on love not on fear.
The people now saw God not in "thunder and lightening"
but in the "still small voice". Thus did the Torah strike
root in the hearts of the people and also won over the
hearts of many nntions.sg

Mgn must humble himself before God. While he has har=
nessed the forces of nature for his own use, he stands in
helpless bewilderment in the presence of the life-mysterious,
unknown,baffling his intelligence. In the presence of this
mystery, man must need break his pride and haughtiness




-3

and acknowledge the existence of a great power thatdominates
over him and his life. On the other hand, man must not
cease being because of the superior power of God., God
created the world imperfectly so t hat man might correct the
flaws of creation, and fedl himself as co-creator, 'é:"g‘;ﬁ“

kmow his worth, and guard "the image of God"™ in him,
It 1s the duty of man to correct the defects in creation
and to lead the world forward to perfect development. But
in improving the world, man must begin by improving himsglf
first, before he begins to improve others. Let him correct
himself, his children, let his home become the symbol of all
the reforms that he demands of others. Having accomplished
that, he can begin to work for the reform of the entire com=
munity. He must study the nature of the world, study its
moral imperfections and try to improve them as much as he
possibly can.sa But before he can do that, he must possess
the essential moral seed which few men have. ¥an must appre-
ciate the value of man, the image of God in him; He must
value highly the life of man, DBut even more than that he
must be ready to give up his life for the ideals which must
become dearer to him than his own life, for the improvement
of the world. 7This is the moral duty of nln.54

Morality is the essence of Torah, It propounds the streng-

thening of the spiritual life in the present, and high 1deals
for t he distant future, fér the end of days. This is not
"the morality of the Exile"™ which says that Judaism despises
the joys of the world because we cannot attain them. The

earthly foundation from under our feet has been removed,
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that 1s why we look heavenward., This is not true. Our
morals flow from our knowledge of life as it i1s in reality.
Our,Torah, & Torah of life knows the "way of 1life"™ to be
"instructive admonition"‘go'op-l)rﬁ ale pinjor ?,Q sk pmn Pl
And in order to alleviate men's pain comes our Torah with
its spiritual message and stirs in the hearts of our people
visions and aspirations which lighten their burdens, relieve
their pain, and endear their life, Throughout our exile
these ldeals have been a life giving element ;: our people.
This "joy of the future®™ lifted our people out of the mire
of the exile and encouraged him to 1170.55

The Torsh alsc contains moral laws whose purpose it is
to builld our social 1ife on the basis of justice and equal=-
ity ( 2Gae -[a/ )« The earth, it avers, belongs to
God. All men rich or poor, strangers or citizens are equsal,
One law for all men. There can therefore be no masters and
slaves, no dominance and subjection, no pride and humiliation.
All men are equal in rights of citizenship, in individual
freedom and freedom of oonacience.se

Having been accepted by all mankind, we thought that
the Torah and its noble moral ideals would cepture the hearts
of all men, but now we see that the advancement of these
icdeals have been checked. While ﬂiciencaa have been making
great strides forward, expanding everywhere, morality stands
in its tracks. And when it does advance its progress is
80 impercaptiblekhat its existence may be questioned. The
reason for it may be found in the fact thnt‘ieople that has
elways been the advocate of moral 1dealism has itself ceased
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to live by its own 1ideals. It has forgotten the words of
its prophets, Neither does it have the courage and strength
to go forward, carrying its Torah and itas ethics into the
outside world and become sgain "alight unto the nations",
thereby enriching the moral convictions of mnnkind.s7 Moral
progress will eommkhrough the efforts of men who will make
that cause their deepest devotion, who will first implant
the moral seed in their own heart, and then into the hearts
of all men. But since moral development 1s dependent upon
the efforts of men, who are often subject to error and who
are frequently hindered in their work, it makes small, often
imperceptible strides, but gradually it does advanco.sa
There is much truth in the idea that morality in itself
has not developed into higher forms. There still exists
that original line dividing love and hate, but because of
the constant soclal readjustments of society that line has
been shifted. Humanity is still divided into we-groups and
they=groups. Everyone that belongs to us is to be loved and
maintained, every stranger must be hated. In the beginning,
when civilization was at its lowest, mankind was didvided
into family units . Anyone who did not belong to the family
was an enemy to be fought. Arzirwardn new adjustments took
place and new social regulative organizations evolved,
first the tribe and now the nation. Anyone who belongs to
& different nation ds hated as a foreigner. So we see that
the line which divides love from hate has been extended out=-

ward to include wider spheres and groups of men. In modern

times, slong side national and racial conflict there is also
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class-conflict, with the antsgonism between capital and
labor growing day by day. And we who are "foreigners™ among
all peoples, are very much aware of their deep hatred toward
us, even though we as a people can hardly be di‘iidsd into
distinct classes as other peoples can. The number of our
laboring class 1s extremely small, and the capitalists among
us are very few in number. But even though the class struggle
plays no role in the inner life of our people these two
powerful classes arouse hatred in the hearts of their féllowers
against our people. The poor workingman who is aroused by
the proletariat to fight "capital”, wages war also on us,
because he looks upon us as those who disturb the normal
order of things. This , unfortunately, is the kind of moral
progress we are making in our day. But, nevertheless,
morality is advancing. And while its development cannot
be characterized as creative of new moral values, nevertheless,
it does mske headway, and 1is spreading throughout the world,
thanks to the teachings of our Torah and prophets that are
penetrating everywhere and influencing eve{ greater numbers
of msn.sg

The "Mitzvot"™ represent the practical expression of the
morel law. Their purpose is to preserve the unity of Israel
from disruption. They are to be observed in equal fashion
by 21l Jews., Theorretically Jews have been allowed to disa=-
gree with traditional authority, but in the matter of practice
the laws of Judaism areequally binding upon all Jews. The
unity of the nation i1s sacred. A transgression might endan=
ger that unity. The "Mitzvot" are the sparksof one soul,
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the soul of the Torah, the unity of the nation. When one
spark is extinquished the entire soul is impnirodoso

There are those who say that the observance of the "Mit=-
zvot"™ alone 1is sufficient in a program for Jewish survival,
and there 1s no need to try any other means. Our preserva=-
tion depends on the practice of the commandments that empha=-
size our religious uniqueness. There are also those who
believe that the unity of Isrsel can be preserved without
religious means., Their solution 1s nationalism., The former
are the religious assimilationists, the latter are the nation=
alistic assimilationists. There 1s a third type, and that
is the assimilationist who remains completely passive to any
program of Jewish survival, It is this type of assimilation
that is far more dangerous than the others., It has robbed
us of our spiritual strength and destroyed our national dig-
nitye.

The basis of opposition to Torah or nationalism may
be found in the craving of the rich to pursus a hedonistic
philosophy of life. The Torah they cleim stands as an ob=
stacle in their way. They therefore make of it a batt for
derision and throw off its yocke. There are also those who
are opposed to Torah on the ground that it makes for Jewish
isolation. They say that the great ideas and ideals of Jud-
aism have already been accepted by all mankind and therefore
there 1s no longer any need to preserve Judaism. The answer
to all these forms and philosophies of Judaism is that
Judaism has a h:itory thousands of years old which supplies
us with an enswer to all these problems. These 1deas have
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already been tried out in history. Hiutoricnll; applking,

these forms of opposition arise during a perfﬁﬁfiﬁfﬁb old

forms and takes on new ones, or more correctly when these

new forms become more and more prominent. In most cases

assimilation begins with the growing indifference to the Torah

and the nation and ends with the complete absorption in

the culture of the land by those who advocate it. Those who

forsoock the Torah (followers of Messianic movements) also left

thelr people and were absorbed by their neighbors, but those

who held on to the Torah rcnlinod“::'thn nation, Their

opposition brought new life into Judaism and the nation,

and enriched our spiritual heritage. Our history teaches

us another lesson. Those who remained attached to their nation

even though they were opposed to many principles in the Tore

ah remained within their group, such as the Saducees and other

sects. But those who left the nation, like the Earaites

have been completely lost to Jewish life. The survival of

the Jewish nation depends upon the preservation of the Torah,

our Mitzvot, and all our spiritual possessions, He who

wants to live a wholesome life must return to his people and

his Torah and must work for the revival of the Jewish nation.sl
The synagogue has always been the center of Torah.

It fulfilled the function of the Temple in Jerusalem, It

was the spiritual center of the Jew for prayer, study of

Torah, and communal and national needs. It was a fountain

that poured forth sacred sentiments - both religious and

national, and high moral ideals., In that sanctuary did the

Jew pour out his deep gratitude to God on happy occasions,
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from it he drew divine consolation on a day of adversity.
The synagogue united within itself all the members of the con-
gregation into one nation with one common fate in the present
and one hope for the future. Its influence was not felt
only within its four walls but penetrated into every Jewish
home. Thesentiments aroused in the synasgogue found their
way into every individual home, and endowed it with its holy
spirit. The strength of the synagogue consisted first of
all in its prayer. The prayers were recited in public in the
Hebrew language with enthusiasm, everyone knowing that these
prayers were recited by all members of the nation in all times
and places., All this lifted the Jewish soul, brought it out
of its isolation and tied it up with the historical soul of
the nation., The synsgogue also influenced our people with
the reading of the Torah and the sermon. The sermon espec=
ially spread the knowledge of the Torah among the people.
It aroused feelings of love and honor for the nation and
paid particular attention to the younger generation to unite
it with the nation and its sanctitlies. And thirdly, the ayn=-
agogue was the national center of the people, In it the people
gathered to pour out their compiaints in words of prayer
to God in a day of evil, and also to devise methods of de~
fense, The synagogue was the fortification that defended
and preserved lsrael throughout the £xile.

When the synagogue was under the influence of the Torah
it flourished, now when t he Torah has lost its hold upon
the people, the synagogue has lost its former strength and

influence. The people no longer come to pray, and those who
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do, pray without feeling. Orthodoxy has eliminated the ser-
mon as a sign of Beform, and the sermons in the “eform
temples do more harm than good. The synagogue is no longer
the rallying point of all Jews in times of trial and suf=
fering. Our libersl Jews wanting to restore to the Synagogue
its power to attract the people, built beautiful temples,

But that didn't improve the condition, for the spirit of

God has left "the tents of Jacob" and the hearts of men.

And now we remain without a spiritual center around which

to concentrate all the forces of Jewish life, We must there=
fore revive the eld synagogue and thereby preserve the nat=-
ional spirit of our people, It is the Hebrew language of
the prayers that developes a feeling of kinship between all
Jews the world over, We must therefore remove all foreign
languages from the synagogue and make Hebrew its dominant
language, so that any Jew going to another country will find
in the synagogue a Hebrew atmosphere., It will make him

feel at home with his own people, It will make him feel that

he belongs to one nation though scattered all over the world,
yet one in spirit and culture. Especlally can this be asccom=
plished if our preachers will preach in Hebrew as frequently
as possible, It will make oue people feel that Hebrew is

our national language and must therefore be the language of
the synagogue, and that the language of the land is for us
only local and temporary. The Hebrew sermon will impel our
people to study the Hebrew language, so that in the future
the Hebrew sermon will become permanent in the synagogue

and all our people will understand it, We must also insti-
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tute rules of proper deportment in the synagogue, look after
its cleanliness and beautification, so that it will also make
& nice impression externally. We must also select a worthy
Cantor who with his Hebrew melodies and pleasant enunciation
will bestow a spirit of holiness upon ouwr prayers and wor=
shippers. The reading from the Torah and the sermon will
spread the knowledge of the Torah among our people., Thus
the synagogue will become again the spiritual center of our
peoples Such a living functioning synagogue, will make us
again a living functioning nation.62

The language of the Torah is Hebrew. Israsl appeared
on the stage of history with the Hebrew tongue on its mouth,
Throughout our history the Hebrew langusge and Torah became
strongly attached to one another, They both became insep=-
arable, After the first exile Aramaic began to replace Hebrew,
The Scribes realizing that the neglect of the Hebrew language
constituted a dsnger to the unity of the nation, fixed eight-

een benedictions to be recited by all in public. Their greatest
hépe however lay in the diffusion of the knowledge of the
Torah written in Hebrew, The study of the Torah was made
obligatory., They did not allow its translation into another
language, because they feared it would push aside the orie
ginal Hebrew and the Hebrew tongue would therefore be fore
gotten. The victory of the ?hamnneana brought into Palestine
a great stream of immigrants from Assyria and babylonia who
spoke only Aramaic, which again began to dominate the life

of the people. The Phariseces were busy with religious matters
onlye. It mattered not to them in what language the people
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studied their religion as long as they knew it and observed
its commandments. With the beginning of Christianity the
leaders began to realize the great danger that awaited the
survival of the nation and its Torah, because of the omission
of the Hebrew language. They made the study of febraw obli-
St it il espn put s el woly ale Dok vaal s plames
(391 ~00) hafp Moo I > t3pa per ied sr9s g/ A
After the destruction of the ‘emple, and with the beginning
of the dispersion the leaders again felt that that the lack
of the knowledge of HBebrew endangered the unity of the natiom.
They therefore made the synagogue as the sanctuary of the
Hebrew nation. They felt instinctively that the life of
the nation was interwoven with its national language. from
then on the synagogue became the sole refuge for the Hebrew

language. The people prayed in it, studled in it. The

Hebrew language became the language of scholarship throughout
the Diaspora throuéﬁout the centuries., It dominated all our
spiritual treasures, It united all the Jews of all ages

and lands into one people.

During the few hundreds year before the French Revole
ution the numerpus expulsions and oppressions crushed the spir-
itual 1ife of our people. The language was again forgotten.
In the modern day there arose the movement of the Science
of Judaism whose purpose it was to revive the past of our
nations If it would have used the Bebrew languasge it would
have sgain revived the fibres of ouﬁ upiﬁfu&l unity. But it
used foreign languages In its studies thereby dividing more
than ever before the dispersed sections of our people. In
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place of one Hep raic Yudaism it brought us many Judaisms:
s “erman, French, Engliuh, etc. They paid no attention to
th;t Judaism that lived in the past, to that unifying Hebraie
Judaism that is destined to arise again only in its original
language and form. This neglect of the Hebrew languege has
ggain broken up the spiritusl unity of the nation, Jews of
different lands no longer know each other because they cannot
understand one another. The entire nation 1is scattered
physically, divided spirtually, without any tie to keep it
together, But sgain we have found a rescue. The rebirth
of the nation in Palestine has brought with it the revival
of the Hebrew langusage. The national restoration becomes
meaningless without the revival of the language.

The purpose of the rebirth of the language is to create
again one Hebraic Judaism, one langusge for all the thinkers

:goatora of the nation, one great spiritual bond for all the
scattered sons of Ispael. To accomplish that purpose we must
learn to study and talk in Sebrew., It must become the lang=
uage of our schools, But to study it only as a language,
as one studies other foreign languages is not enough. We
must study it as the language of our nation. We must link
it up with our Torah, Without the knowledge of the prophets
in the original, the Hebrew language will not be revived.a5

The Térah is inextricably interwoven with Palestine.
The Torah in order to be imbibed by the people, in order for
it to become a guide for the people, needed a land that would
be fitted to the spirit of the Torah. Thus God chose %alontino.
In it were formed the original characteristics of the patriarchs.
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In it these characteristics continued to developw and flour-
ish giving rise to prophets and sages who disseminated the
knowledge of the Torah among the peoples In it developed those
prophetic qualities that shaped Israelts destiny as the

chosen people. In it Hebrew proﬁhaoy was born, Even after
the destruction of the Temple for over a few hunfired years
Palestine continued to be the center of the @nrnh, the great
religious center of the nation. Throughout the Ex1le the bond
between Israel and Zion was never bro!qon,e4 but the suffering
and the pain of Exile crushed our i;:;;::!s growth, our nate
ionel dignity, and our faith in national rodemptian.ss There
are some who believe that the modern Zionist movement was

born as a result of persecution and thrives only because of
persecution, and as soon as Jewlsh suffering willl end, Zion=-

ism will end with it. But oppression 1s nothing new in
Jewish history. Why is it that Zionisn has not come to life

until now? Zionism is not the result of persecutlon. Quite
the contrary, = it is the result of Jewish emancipation.

It was during the few short years of freedom that Zionism
was born. It came into being in a period when nationalism
and the ideals of freedom spread in the world, and aroused
in the hearts of our people a desire for freedom and self=-
determination and thus did the Zionist movement come into
being. The more our people will benefit from the rights and
privileges of equal citizenship granted to them by all the
countries in which they dwell, remaining at the same time
true to theilr own people and forah, the more will they real-
ize the necessity for the rehabilitation of their land and
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66
their people.

Palestine is to the JO"‘h people what a home is to an
individual. The individual who possesses his own home
is free to pursue his own inclinations, He does everything
in his home as he sees fit. The same is true of the nation
that lives in its own land in accordance with its own spirit.
Isreel living as a stranger in foreign lands does not have
the freedom and opportunity to live according to its omn
will and nature. In palestine the Yewish people will be able
to live, as it did before the dnstrﬁction of its state, in
that spirit which is true to its nature and ability. It 1is
there that the Jewish people will again be able to live a
wholesome well-rounded out life in both its material and
spiritual nnpacta.67 In the rebuilding of Palestine, the
solution to the economic, cultural, apiritg;l and political

problem of the Jew, will have to be found.

Every people that lives in its land determines and devises
its own economic structure. Every citizen in quest of a
livelihood pursues his own particular task whether it be as
a farmer or laborer, a professional or business man, or gove-
ernment employee., If overpopulation results in the narrowing
of opportunity the citizens go to other lands to seek their
foartunes thers, and their own state defends their rights
no matter where they may live, Thils was the nature of our
life before the destruction of our state. In the Exile,
however, our economic make-up has become completely dislocated.
We have become a preponderantly artisan and middle=-class
pe>ple. But now due to the swift technological development
the argisans among us find it more and more difficult to eke
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out a livelihood. The small business man is also being pushed
out by "big business™ that controls the wealth of the nation.
The result of all these manifestations will be that our people
will soon face the danger of economic strangulation.

The only wag to escape such a fate is to leave the
Exile and reestablish our own land whieh has all the quali-
ties and facilites necessary for the establislment of the
Jewish atato.eg First of all we must redeem the soil of
Palestine from foreign owners as well as foreign laborers.
This step is fundamental to the building of nationhood.
We must purchase the soil from the hands of its owners.
For that we will need vast amounts of money. But money alone
is not enough. We must also insist that the labor on that
8011 should be done only by Jews. Jewish money alone will
not attract our people to Palestine, but Jewish labor will
attract the Jewish laboring class to come to Palestine,

and every village and city that they will build, will tend
to increase the Jewish immigration into the land, We will
possess that soil only by laboring upon it, by building

upon 1t.70 We must make all of that land, its trade and com=-
merce and everything on it our own, thereby making a safe
physical and spiritual refuge for :arnolo But if our aim

is the true revival of the Jewish spirit, we must not think
only in terms of material needs, but we must continue to
stress the spirtual essence of the movement. Our material
Interests and well-being are very important, but we must empha~
size the ﬂ}ritual m)hornl needs of our revival, Only thus
shall we give birth to truly free men who will pursue noble
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and lofty ideals in the rebuilding of the center of the
Jewish apirit.71 Moral idealism must therefore permeate
our program of rebullding. Our life ther must be put on the
basis of complete moral equality and wherever possible,
also on economic equality. Whether or not Zionism will be
able to bring about economic equality in our land, #s something
'ﬁ:p-nds on the international economic situation, amd we do
not know. We are certain, however, that that spirit of free=-
dom and equality which permeates our Torah will prevail in
Paleatino.72 And if our life in Palestine will be built upomn
such noble foundations, it will also have its influence upon
the other nations, for Palestine has boan7gcatined to be the
center of moral progress for all mankind, Since our exile
from Palestine has delayed the development of moral idealism
we must aspire to fulfill these noble ideals in Palestine
thereby encouraging the moral advancement of all mnnkind-V‘

If Falestine is to become the spiritual center of Jewry,

we must establish th&kinstitutianu of study and learning
making Palestine the center of Torah and culture. Hebrew
must be the langusge of our culture. But we must hot cul-
tivate the knowledge of fbbrow as such without connecting

it up with the study of Torah. It will lead to ignorance and
will constitute a danger to our cultural growth. The study
of Hebrew must bemade indivisible from Torah and Jewish cule
ture. But if Hebrew is to become the national language of
Palestine, the Jews in exile must also learn to know that
language. If they do not, then all the labors on the behalf
of “ebrew in Palestine will go to waste. Quite suddenly
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a new stream of immigrants speaking foreign tongues might stream
into Palestine and all efforts for the revival of fbbre'
will again be destroyed. Hebrew will therefore will not be
permanently revived in Palestine unless it 1s also revived
in the qx110.75 This unity of Torah and religion, language
and culture, will make Palestine the seat of Jewish learning.
There, all the latent talents of fsrnol will come to life
again. And because of its great influwence, many of our fam-
ous sons who have thus far hidden their identity will reveal
themselves again, and acknowledge their identity with Israel.
And if our great men, who have won fame in all the branches

of science and learning, art, economics, and statesmanship,

will do their work as Jews thereby magnifging the fame of

Israel, our people will become the most famous and creative
Falsctimn

in the world., Thus will lersed become the spiritual refuge

75
of our people.

We know very well that only a part of our people will
live in Palestine, and probably only a small part, and the
majority of our people will rejain scattered the world over.
But since the majority of our people will remain tied up
spiritually with Palestine, and since the basic qualities

and characterisitcs of our people will find there complete
freedom of development, the influence of Palestine upon the
Jews in the Diaspora will be so great that it will counteract
the influence of the foreign environment and preserve Jewish
life from assimilation, Palestine will constitute the norm
of Jewish living, in terms of which the Diaspora will measure

76
itself correcting all deviations from that norm. So great
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will be the influence of the Jewish state that the value
of opr people will become great in the gyes of all the nations
and they will change their opinion of us and grant us saf=-
ety and security in their own lands. In this way will the
Jewish state solve the Jewish problem in E:119.7?

There are many Jews among us who blame us for showing
a greater love for Palestine than we do for the Jewish people.
We are doing all in our power they say, to acquire Palestine,
even though it is a very difficult task, and make no attempt
to find another land that would be easier to acquire as a
safe refuge for our people. But even though it 1s true that
it is possible to acquire another land more safe for our
people than Palestine, which in our opinion is not feasible,
eten then we boast of our stubbornmness to remain Jews no
matter what happens, and choose only Zion because our inner

understanding tells us that only in the lend of our forefathers

shall we able to live and develophk as Jews., It is there that
all the unique qualities of our people developed, in it our
great culture was created, and only in that land shall we
become agaln a wise and culturelpooplo. That 1is our Zionist
aspiration. What constitutes the strength of a nation? There
are many nations in the world who have become famous because
of the vast lands and populatipns that they rule over and
because of their great physical strength and resourcefulness.
There are other nations, however, whose lands and populations
are very small, their physical powers are insignificant, and yet
they have acquired fame because they produced men of great
talent and genius, What does our strength consist of? We have
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not become famous because of the possession of vast lands,
great populations and powerful armies. The strength of
Israel has slways consisted of the spiritual, moral, and
prophetic, Not only single individuals among us have been
endowed with these qualities but our entire people. Every
man in Israel though he 1s not a prophet, is the son of a
prophet, and possesses the spark of prophecy. The at;gngth
of lsrael 1is entirely in the moral, in the prophetic,.
It is with this prophetic Renaissance that Zionisn is cone-
cerned. The prupose of the Zionist movement is the revival
of :rophocy, the revival and the realization of the ideals
and aspirations of the prophets in Pnloatino.79

This is national Judaism, This is Jewish morasl national=-
ism, It is not chauvinism, Quite the contrary, it belleves
that ﬁLnan progress thab-humsn-prcgress will be brought sbou
through cultural diversity. Every people must be allowed to

live in accordance with its own spirit and its own national
charecter, but at the same time it can utilize the knowledge
and learning that other peoples possess, and let the other
poeples enjoy the fruit of ifs own knowledge. Every people
has its own language in which its spirit reveals itself,
nevertheless 1t alsc knows other languages and other peoples
know its language. Bvery people lives in its lend, neverthe=
less, many of its own citizens live in other lands and citizens
of other lands live in its land. In this way every people

has complete freedom to developa according to its own nature,
inclinations and talents, and at the same time influences
other peoples and inturn is influenced by them. Thus humanity
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developes. This 1s the universalisitc Jewish nationalism
toward which we are striving today. It aims to recreate a
synthesis between Torah, Hebrew and Palestine, directed toward
one purpose = the moral and prophetic regemersation of Israel
that will also result in the moral progresas of hnnnnity.ao
All this can be brought atout through an effective
program of Jewish education that will provide the older genere
ation with a knowledge of rational Judeism, and will impart to
our youth a knowledge and understanding of historical Judaism,
The cause for the neglect of the Torah, the lack of its know=-
ledge can be found to a great extent among our Orthodox
Jews who teach the Torah to their children as they themselves
learned it, meking no attempt to interpret its teachings
scientifically and rationally. The children begin to doubt
the truth and the validity of the Torah because they can find

no rational expianation for its principles. They therefore

come to believe that there exists a conflict between religion
and modern thought, with the result that the Torah stands
discredited Iin their eyes, and they reject it as an old ,
outworn philosophy of life. Our children are therefore lost

to Jewish life. This dangerous situation can be solved by

en adequate program of Jewish education that will give our
children a rational interpretation of Torah and Judnism,
reinterpret our old tradition and adapt it to moéern life.

It must create a h;imony between our old faith and the currents
of modern thought. Of course we must also teach our chil=-

dren secular studies and general culture because we canndt

separate our children from the secular world in whi ch they
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82
live , But the important part of their education must be

the Jewish studies. We must teach them to know their Jewish
Culture, their religion, and all the spiritual possessions
of their poop].e.ea We must teach them to know the character
and meaning of Jewish 1life, the Jewish psychdlogy and to
understand the circumstances in which their people finds
itself., We must also instill in their hearts a deep love
for their people and its tribulations, and a strdng faith in
its future, so that all the adversities that they will have

to face as Jews will not cause them to lose faith in Goad

and in the future of their people, and will not lead them to
dis esppointment and despalr which ends with an escape from
Jewish 11:0.84

This type of Jewlah‘educntian makes Jewish nationalism
its basic foundation. In previous days when religion was the
basis of education all parents strove to see their sons
a Rabbisin Ysrael, but with nationalism ms its central idem

85
we must strive to raise redeemers for the Jewish people.

This ideal must penetrate into all our educationsl institue-
tions and make our Orthodox people aware of the need of the
physical well being of their sons. When the ideal figure

in Jewish 1ife was the :nbbl, it was taken for granted that
his physical well being was unimportant and was therefore
undermined, with the result that our Rabbis and teachers are
week physically and mentally not fitting to play the role of
teachers and forceful spiritual leaders. Jewish nationallsm
will produce the i1deal leader who will be & man of physical
strength, moral stamina, and spiritual courege., This spiritual
leader must be a man of far vision and deep insight. gb nah
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penetrate the d pths of the Jewish past and reveal to the
people its great future., Whether his visions and ideals will
be concretized or not, he willvisualize them clearly and hand
them down to thos e who will follow in his footsteps. We

no longer have a Moses who was able to ascend the high moun-
tain on one side of which he saw a past of suffering and
slavery, and on the other side !f;;zedun and glory for the
people in its own land. Such a leader no Zonger exists, We
do expect, however, that spiritual leaders of our day too
should be men of vision., These leaders must be greater than the
peocple, but they must not dominate over them, nor speak to
them condescendingly. They must be devoted to their people
so that the people will love them. They must always keep in
mind the great ideal and purpose that they set out to accom=
plish, the revival of the nation and its culture, thus they
will always put the needs of the people prior to their owm

needs, They must alwgys remember that they are priests in the
LYemple of *srael, They must make the national sanctities
beloved by'nll our people, arousing in their hearts a love
for Israel and strengthen the weak bonds that tie our people
one to anothsr.ee But they must remember that the people
cannot be fed with spiritual things only. The economic
situation of their people, its support and maintenance ia
equally important. The leaders must therefore include within
their scope all the material, spiritual, and national neceds
of the nntion.ev

All these efforts embracing a program of culture and action

directed toward the survival of :aml and its redemption
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cannot be accomplished in one generation. It is a national
program which flows out of the heart of the nation, fulfills
the needs of all generations, and continues through all the ages,
Iffortune does not smile upon it, it does not cease. The seeds
that have been sown are bound to bear fruit, Our national
leaders kmow this, so that when they meet obstacles in their
way they do not retreat. They know that their labors are for
the future, even though that future may be very distant,

This future of redemption is bound to come. It was the hope
of future redemption that preserved us during our long life

in “xile. And now too in our efforts for Jewish revival

this hope must give us courage and strength to continue,

g8
Let us work and redemption will come.

B
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Isaac Nissenbaum occuples an important place in the
history of modern preaching. His sermons left a great im-
pression not only upon his generation, but even now in our
day their content and spirit has influenced meny, and also
left their effect upon many of our preachers who found in
Nissenbaum a great source of instruction and inspiration.
His sermons do not reveal a new interpretation of Judaism,
They reveal the essence and mnnnin, of historical Judaism
as expressed in our old classical literature and which finds
its most expressive formulation in Yehudah Halevi, Luzatto
and others, who saw a close spiritual affinity between Yorah,
Israel and Falestine. Nissenbaum in his sermons adopted this
formulation of classical Judaism and preached for 1ts revival
in modern life, with poetic fervor and prophetic eloquence
and at the same time showing his skill in homiletical inter=-

pretation that 1is direct, penetrating, and refreshingly bril-
liant,
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