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RAB Br NIC CONCEPT OS RESURRECTION 

The purpose of t h1e t hesis 1s to describe the rabbinic concept 

ot resurrection. In order to understand this doctrine, it was ne

cessarry to 1nveet1gate the earliest expression, ot the doctrine, 

and attempt to understand the !actors which impelled such a doc

trine to be evolved. A.a background material tor this, 1 t was 1m

perat1 ve to study the Biblical, apocolyptical and Paeudep1grapb1cal 

literature. 

The Biblical concept round its roots i .n Ezekiel' a concept ot 

1ndividual1sm which 1mpl1ed that the righteous prosper and the wi

cked suffer on th1a earth. J ob, however, experienced the conYerae. 

Firm in the belief or God's justness Job, art.er much soul search

ing, had a faint but temporary gl1mer or hope that the problem or 
theodicy JDlq be solved outside the earthly existence. Later, Psalms 

49 and 73 made the venture ot faith and round comfort in the belief 

of a life with God. 

Under the horrible persecutions or Antiocbus this solution did 

not f'utill the needs of the people. The people h*ngered tor some

thing more definite and more concrete. Isaiah 26:19 and Daniel 

expounder the doctrine or 1ndiv1dual resurrection. Since the es

chatology of t he individual was bound up with the esc~tology of 

the nation, and s1nce t he Mes sianic I1ngdom was to be an earthly 

kingdom, it was logical that the people were to be raised on this 

earth. Tn1s spelled bod!lY resurrect ion,i II Maccabees , a Pha.rlsa1c 

1;10rk, cloael y fol l o·.:ed t his concept. II Baruc~ ma1nta1ned, however, 

that although the people were to be reaurrec~ed »m~~ bodily , they 

would soo?}fbe afterwards transformed into ap1ritual existence. 

The rabbis, with t heir uncor.querable faith in the goodness and 

Justness of God, maintained that man's primary purpose is to do His 

will, as expressed in the Bible. For obedience to God's laws, man .. 



_ _.,,,.. is to be rewarded, and the reward is to b~ the blessing or resu-

rrection. The rabbis tried to prove that this bleaeing is implied 

in the Bible. This was accomplished through the exegetical tech

niques and the beaut1f'ul allegories spun around certain Biblical 

incidents as proofs of God's infinite good.nee. Once these "proota" 

were accepted, the rabbis pointed out many ways by which man could 

be assured or denied resurrection: resurrection was extended to 

t hose who believed in Jewish doctrines and followed the ethical 

precepts. Finally a detailed analysis or the doctrine of resurrect

ion ia given. 

The rabbis, firm in their conviction of the justness of God, 

were convinced of the doctrine ot resurrection. They were able to 

fase the hard realities of life with heads erect, for they ... ~. 

humbly accet*ed the truth that man's lite does not stop at the 

edge of the grave. With this faith the rabbis consecrated them

selves with a passionate devotion to the service of God. 

c. Melvyn Helfgott 
Referee Dr. Samuel s. Cohon 
April 22, 1949 
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PREFACE 

The purpose ot this thesis is to describe the rabbinic 

concept ot resurrection as held by the authorities ot Judaism 

during the rabbinic period. In order to understand this 

doctrine it is necesaarry to investigate the earliest ex

pression or such a concept and attempt to understand the 

factors which impelled such a doctrine to be evolve4. It is 

therefore necessarry to study the Biblical. Apocolyptic&l 

and Pseudepigraphical literature. Especially is t his true ot 

such books as Daniel, I I ~accabees and II Baruch which ba-

sica, ly express the concept of resurrection which l ater be

came known with some modification as the rabbinic concept. 

Once this ground work was laid then the thesis proceeds 

to consider the rabbinic doctrine of resurrection. The study 

1s divided into three main divisions. The first one deals 

with the methods wh1oh t he rabbis used 1n proving their be

lief. The second one analyzes the various ways by which man 

m~ be granted or denied resurrection. The third division 

gives a det a i led description or the nature of t he concept. 



BIBLICAL DOCTRINE OF RESURRECTION 

Before the rise of t he literary prophets, the belief 

current among the Israelites was that an iron bond existed 

between the Isra.el1t1o nation and Yhwh. It was a bond which 

could not be broken by either party. The literary prophets, 

however, considered this relationship ethically cond1t1oned, 

and, t~refore, capable of being dissolved. This concept 

embedded itself deeply into the consciousnes s of the 

people. The people b elieved t hat they wer e '1ther blessed 

or puni shed in accordance with t heir action. The individual 

received h1s rewards insofar as the manner 1n whi ch the 

n~tion was dealt. Often the few righteous had to suffer 

f or t he many wicked. Sometimes one generation was punished 

for the s 1ns of a former generation. The people 1n the 

time of Jeremiah believed that t hey were punished for the 

e1ns of Manasehl leremiab, however, cou ld not accept t his 

doctrine. He denied the adage t hat the fathers have eaten 

sour grapes and the c hildren's teeth were set on edge. He 

suggested that in the future each person will be eit her 

punished or r ewarded in accordance with his behavi or. 2 He 

realized the failure of the Josian1c retormat1on3wh1 ch was 

based on the Yhwh - nation relationship and maintained 

that in the future the New Covenant w111 establish a 

rel ationship between God and each 1nd1v1dual.4 He came to 

this conclusion for two r easons. Firstly , he are,ued 

from personal experience. He realized the 1mpor,ance of 

the personal r e lationship that he had with God. He felt 

that 11' every 1nd1 v1dual person could establish such a 

relationshi p, the r esult wo11ld undoubtedly be the same as 
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in bis case. Furthermore, be maintained that God could 

not accept anything but a true and spiritual worahip.5 

Thia could be realized only 1t 1t sprang from the heart 

and this was 1mpoeaible without a personal relationship. 

Thus we see t hat Jeremiah approached the problem of 

individualism. Once t his probl em had been approached by 

Jeremiah, 1t was carried out to 1ts logical conclusion by 

Ezekiel. 

Ezekiel worked in one ot the most tragic 9er1oda or 

Jewish history. He saw the state ot Judah go down in 

tlame. The result was that a heavy despondency settled 

over t he !)eople of Babylonia. They believed that they 

were unable to do anything but accept the fate that God 

had meeted out to them. They maintained "ou r bones are 

dried up and our hooe is lost, we are clean cut off • 11 6 

This concept of mutual responsibility had been deeply 

embedded in the conac1ou sness of the nation. The 

decalogue had maintained t hat God v1 sits the in1qu1 ties 

a s well as t he blessings until the third and fourth 

generations.? This was strengthened by the editors of 

the book of Kings where mutual respons ibility h4d been 

re-emphasized.8 Thus the people in the time of Ezekiel 

honestly felt that they were being punished for the sins 

for Manaseh. This wa.s the iron law of Jhwh wh ich could 

not be negated. Ezekiel, like Jeremiah, fo ught against 

this doctrine . He ma1nta.1ned that the people were not 

being puni shed for the sins of their fathers but f or their 
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own shortcom1ngs.9 He maintained that each person was 

responsible tor his own actions. The soul that sins, .ll 

shall die and no other!0 If the people des1r8' to change 

their conditions, they must repent. Through repentance, 

each individual person c ould start a new life:1 Thus 

Ezekiel planted a n ew hope 1n the bosom or the people 

in exile. He maintained t hat the soul of man belonged to 

God and God will either reward or punish each 1nd1 v1dual 

1n accordance with his just deaserta!2 The relationship 

between God and man had superseded the relationship 

between God and the nation. Me maintained that the evil 

can become good and at the same t 1me the good can become 

ev11. Furthermore, he assumed t hat God will reward the 
13 righteous and p\Ul1sh the wicked. This principle ls 

derived from sone of Ezekiel' s basic tenents. One, 

God is Just; two, that an intimate r elationship exists 

between man and God; three, God will reward man in 
14 

accordance with his ri ghteous or evil behavior and that 

this recompense will mani fest it self upon the earth. 

The 111l?licat1on of Ezekiel's doc t rine of individualism 

is t hat t ile person who is puni shed on this earth is a 

s i nner, and the person •ho i s r ewar ded 1s a rigiit eous 

i ndividual. 

This deduction was accepted by t he peopl e as can be 

seen from many of t he Psal ms and Pr overbs. The Lor d 

will deliver the r ighteous but will s l ay the wic kea .15 

Physical l ife is granted to the righteous while c eat h 

demands the w1cked.16 However, expPr1ence showed t hat 
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Ezekiel's concept did not agree with the tacts or life, 

and t herefore , Ezekiel's concept was moddt1ed. Trouble 

and pain may accompany the righteous, but 1t s '9\lrpose was 

a disciplinary one. On the other hand, it was maintained 

that although the wicked may prosper it would be only for 

a short uer 1od of time. In the end, the wicked will be 

pun1s hed and t he ri ghteous will be rewardecr.7 The authors 

of these Psalms and Proverbs, however, are confident t hat 

t he problem of suffering meets with adequate s olution 1n 

t his li fe . However, as time went on ~experience 

contradicted e ven t his mod1f1ed f orm of EJek1el's concept. 

Two great books rose to challenge Ezekiel's basic concept.

Ecoles1astee and the Book ot Job. 

The author of the Book of Ecclesiastes stated that 

there 1e no reward or punisb.mit. Evil may prolong a 
18 

ma.n's life, while righteousness may shorten his days. 
19 

Everyone 's destiny 1s the same. "All t h ings come alike 

to all; there 1a one event to the righteous and to the 

wicked; to the good (and to the evil), to the clean and 

to the unclean; to h i m that sacr1f1ceth and to him that 

sacri f 1oeth not; as is the good, so is the sinner; and 
20 

he t hat s weare th as he that teareth an oath." 

The attitude of the author 1s t hat all is vanity 

and nothing much can be done t o solve the anomalies of 

lite. "That wh ich befalleth the sons of man befalleth 

beasts; even one thing betalleth them: as the one dieth, 

so dieth the other; yea, they have al l one breath; and 

man has no preeminence above the beasts; for all is vanity. 
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All go tmto one place; all are of the dust,and all tuni 

to duet again. Who lmoweth the spirit of man whether it 

goeth upward, and the s pirit of beast whether it goeth 

downward to the earth? Wherefore I saw that there is 

nothi ng better, t hat a man should rejoice in h1s works; 

f or t hat is his portion: for who shall br ing him back 

to see what shall be after him?" 21 

The a~thor of the !took of Job did not deal with th.9 

nation but with t he individual, not with Israel but with 

the i ndividual man. He vigorousl y attacked Ezekiel's 

concept of 1nd1v1dual retribution. He maintained t hat 

the right eous do sur~er and the Wicked do prosper and 

the su f f ering and pros9er1.ty are not merely of brief 
22 

duration. Th!1 bel!ef ~he de~ived not merely from a 

cold obs ervation of everyday experience but from hi s 

own experience. Job is represented ae a typical righteous 

man--a person " perfect and upright and one that feared 

God and eschewed evil 11 ~3 In the midst of a life of a 

well-deserved prosperity, he was suddenly overt a ken by 

a series of extraordinary blows. His t hree friends who 

still held the traditional point of view claimed that 

calamity had befallen him becau se of some sin which he 

had committed. The best adv1ce that t hey could give him 

was to examine his conduct and s ee wherein he had sinned. 

Conscious of bis 1ntegr1ty be repudiated the char ge 

leveled aga inst him. Yet he refused to negate t he justice 

of God. C-od' e la.we must somehow be valid. But h<?\" to 

harmonize them with hie own experience was something 
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beyond him. The problem baffled him. It t here was a 

solution 1 t must 11 e beyond the experience of the pr.a sent. . , 
Job •n4 the s t ress and agony of h1 s soul turned to the 

thought of the remote -poss ibility of another life. "It 

a man die, shall be live a ga1n?6
4

he asks. If this were 

only so, "all the days would I wait"~5 The suggestion 

gave only a momentary gleam of light to the sufferer. 

He believed there must be some escape trom the 111111oral 

condition t hat he found himself in. What Job bad 1n mind 

may have been a vindication not in t h1 s life but after 

death. A little later this t hought passed from a mere 

prayer to at least a temporary hope. 

"But I know that my Avenger liveth, 
And that at the last he w1ll appear above {my) grave: 
After fer/ akin hath been thus destroyed, 
1.U thout my body shall I aee God: 
.. Thom I shall see for mysel•, 6 
l\n~ mi ne eyes shall behold, and not another. 11 2 

T 1is pa ssage ls the highest venture of hope contained 

in the Book of Job. The idea of a future 11fe--uaing 

the expression 1n the sense of an existence after death 

not wholly removed from the presence of Ood--burat here .. ,, 
into an expression of 1•1"°--a disembodied condition 

"without my flesh"~? There is no hint that the vision of 

God 1e hoped for as oerpetu1ty or anything more than a 

passing realizati on of the vindication of Job ' s 1ntesr1ty. 

Still 1t was a great adventure of faith and it formed a 

t.U. 1n the direct ion of a full er life. 

Many of the Psalms took over this idea and elaborated 

on 1t as an answer t o t i'1e !)l"Obl em of theod1oy. Unto J ob 

t he idea of a f utur e life was a faint gl i mmer. To the 

authors of ?salms forty-nine and seventy-three, it became 
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a f1rm conv1ct1on. 

The author of Psalm forty-nine made the venture or 

faith and proposed strongly the concept of an after-lite. 

The fate of the wicked was contrasted with the rate or tbe 

r1ghteoua. Sheol is the f uture abode of the wicked. 

11 Th1 s 1s the way of them that are foolish, 
And or those who after t hem apJrove their sayings. 
L1ke sheep they are appointed for the nether-world; 
Death shall be t heir shepherd; 
And the upright shall have dominion over them 1n the 

morn1.ng; 28 
And their form shall be for the nether-world to wear awa)." 

God, said the Psalmist , "will redeem my s oul from the 

power of the nether-world, for Ile shall receive me" •29 

In Psalm sevent y-three the Psalmist himself i.aw.~ 

received up in glory. He was conscious of the over

shadowing ure sence of God. The author was greatly 

pertur~ed by the anomalies of life. He was disturbed 

when he saw the wicked prosper because of his passionate 

belief 1n the Justice of God. However, when he entered 

God's sanct uary he was able t o see li fe 1n its proper 

place. The author was aJle to make the great adventure 

of fai t h and realize that the r ighteous wi ll be r ewarded 

for their actions t hrough a life wi th C-od after t heir 

earthly existence. 

"Nevertheless I am continually with filee; 
Thou hol~es ~ my rie')1t hand. 
Thou will guide me w1 th Thy co·.meel , 
And a f terward receive me with glory. 
·,ihom have I 1n heaven but Thee? 
And beside Thee I desire none upon earth. 
i-iy flesh and my heart fa1leth; 
9ut God 1s the rock of my heart and my portion forever. 
For, l o , they t hat go far from Thee shall per1eh ; 
Thou dost destroy all them that go astray fro m Thee. 
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But as for me , the nearness of God is my good; 
I have made the Lord God my retuge 
That I may tell of all Thy works. "'O 

Thus we see that "the e;a.tes of Sheol have been forced 

open; the shadows of death dr1ven back; and the light of 

a new ho9e breaks upon the s o1rit of man. Faith 1n the 

power of righteousness has worked its miracl es, and life 

has triumphed over despair and death. Neither of t hese 

Psalms refer to the belief 1n a resurrection of the body 

or to the condition of the soul after death. •••The soul 

continues with God--that is the sum and substance ot the 

Psalmist's faith. He who lives with God need not fear 

the loss of his fel1owsh1p after death. • •• The nearness 
31 

ot God is all the heaven he needs." 

Rich as the concept of the Psalm is, it did not fully 

satisfy the demands of the Israelites . Somethin g more 

tangi ble, more definite, was n~eded. The idea of the 

soul as living apart from the body was one to ' wh1ch_the 

Israelites had difficulty in subscr1~1ng. In order to 

give future life definiteness and richness, it demanded 

something more than a l 1fe with God. The soul needed 

a bodily form. This inca~ac1ty to conceive of the soul 

a 9art from the body was one reason for the rise of the 

doctrine of resurrection. Another reason is fowi d in 

the l·~essian1c hope. This hope w~s an earthl y hope. The 

kingdom to which it looked forward was to be realized on 

earth. It was a hope that was older th.an t he belief in 

individual immortality. It had a solid, firm hold upon 

the national consciousness and could not be set aside. 
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The highest t houghts of the Israelites centered about it. 

"What the Jew craved for himself was to have a part 1n the 

future golden a ge of the nation as the prophet s depicted it. 

It was onl y so, not in some blissful lot for his individual 

sel f a part, t ha t he c~ld conceive of perfect happiness. 

The i dea of salvat ion for the individual was indissolubly 

connected, linked with the salvation of the natton. 1132 

If, then, the idea of personal i mmortality was really to 

grip the t houghts of t he people and become a living 

faith, it must somehow be connected with the belief 1n 

t he coming Kingdom of God. Now t his was made possible 

by the doctrine of the resurrection of the body. The 

ri ghteous who died before the dawn of the new era 

were to be raised from the dead so as to share its 

blessings. Thus we see that the rewards of the 

righteous individual were intrinsical ly oonnected with 

the r ewar ds of the righteous nation. The eschatol ogy 

of the individual and the eschatology of the nation 

were synthesized in the third century B. c. E. 

This concept manifested itself in the apocal ypt i c 

sections of Isaiah. 

"Thy dead shall live, my dead bodies shall arise-
Awake and sing, ye that 4well in the duet--
For Thy dew is as the dew of light, 33 And the earth shall bring to 11fe t he shades." 

Thus in t his passage we observe t he synthesis 

*hat the author of this non-Isaian1c section has made 

between the eschatology of t he individual and the 

nation. The righteous person 1s recompensed in t hat 
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he is able to experience the blessings or the '-·eesianic 

kingdom--the experience of standing in direct relation

shit> to God. Since th1 s was a blessing bestowed upon 

the righteous, there fore in the earliest concept or 

resurrection we find that resurrection was limited 

only to t he ri ghteous. It was the faithful Israelite 

who was t o be r esuITected in order to experience the 

bles sings of the Messianic kingdom . Thus we see the 

spiritual. quality of the concept of resurrection. 

The righteous was to be r e surtected so that he would 

establish colllmuni on with God and with the righteous 

community--the Messianic kingdom. 

Another book that deals •1"1 the doctrine of 

individual resurrection is the book of Daniel. However, 

in this book the concept of resurrection takes on a 

differ ent char•cter. In Isaiah we have s een t hat it 

is a bless ing bestowed upon the righteous i ndividual. 

In Daniel, however, we find that both the righteous 

and t he wicked are resur1'ected~4 This new concept of 

resurrection, that the wicked as well as the righteous 

were to be raised, introduced into the doctrine of 

resurrection a new motive. This was the retributive 

righteousness of God. The wicked were to be raised 

in order to be punished. Thi s implies t hat Sheol 

was tho~ht of in the old colorl ess way as a region 

where there was ne i ther reward nor punishment. 

The evidence for resurrection is meager i n the 

Bible . The pr oblem ori ginated with the genesis of 

-10-



the doctrine or 1nd1vidaal1sm as expounded by Jeremiah 

and later by Ezekiel an~ a s interpreted by the authors 

of cert ain Psalms and Proverbs. Ezekiel's c oncept was 

vigorously challenged by Job. The author of the Book 

of Job realized the gr eat inequa lities i n life. The 

ri ghteous were not rews.rded and neither were t he wicked 

puni s hed on this earth. Beside pointing out the problem 

or t heodicy , the aut hor of t he Book of J ob did ver y little 

in solving the ?robl em. The authors of Psalms forty-

n1ne and seventy-three, however, were able to t1nd 

a soluti~n to the pr oblem of t heodicy which perturbed 

the author of the Book of Job so greatly. The Psalmists 

were convinced that man's ex istence was not limited to 

t hi s earth. They firmly believed that the righteous 

will be rewarded in the after-life by being permitted 

to l i ve with God. The concept of r e surrection replaced 

the concept posited by the authors of Psalms forty-nine 

and s eventy- three due to cert ain psychological end 

t he ologi cal factors as we have s een above. These 

factors we ~e felt most acutely during the diff i cult 

period.a of Israelitic history. The concept of 

r e surrect ion f irst found expressi on 1n the apocalyptic 

section s o f the Book of Isaiah. Here it expres sed 

itself by an act of gr a ce extended t o man for his 

righteous actions upon the earth. Consequently 

resurrect i on was limited only t o the righteous 

people. In Daniel , however, where the motive of 
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reauiTection w&a judgment, both the wi cked and the righteous 

had to be raised. 

The problem aa to whether the Biblical oonoept ot resu

rrection waa directly borrowed from Masde1am 1a a top1o whioh 

merits much 1nvest1gation baaed on a thorough knowledge ot the 

teachings or Zoroaster. Since th111 is not the primary aim ot 
the 
tilb writer or this paper a detailed analys1a of this intricate 

problem would be out of place. However some conclusions baaed 

on the research of w1rtln scholars who have dealt with this pro

plem must be stated. R. H Charles maintains that the Biblical 

concept or resurrection has grown out of the soil of Jewish 

concepts. The influence of Mazdeism is not great. Thie is based 

on several !actors. In Isaiah the doctrine of resurrection was 

ethically conditioned while in Mazde1sm 1t was not. According 

to Isaiah resurrection took place at the beginning of the i._essia-

'" nic kingdom whileAMaz~e\sm it took place when the kingdom was 

consummated. In Daniel some similarities are prevalent/howeverJ 

the differences must not be overlooked. Theeimilaritiee are: 

both agree that both the righteous and the wicked are to be 

resurrected and both combine resurrection with final Judgement. 

The differences, however, are as follows: 1n Daniel both the 

religious and the wicked are in Sheol untill the time of resu

rrection while in Mazdeism they are in heaven or in hell.; in 

Daniel resurrection is limited to the saints and apostates while 

in Mazde1sm it is universal; in Daniel resurrection preceeda 

the Messianic kingdom while iD Mazdeism it takes place after the 
35 

Messianic kingdom. Thua according to CharlesJMazdeiem had 

practically no effect on Isaiah and meagre influence on Daniel. 

R. Travers Herford concurs with Charles regarding hie conclu

sions• 36 



The Doctrines of Resurrection in 

the Apocrypha and Pseudepigrapha 

While Daniel limits resurrection to some of the 

righteous and some of the wicked, I Enoch v1. - xxxv1 • 

extends it to all of the righteous and some of the 

wicked of Israel. The pur pose of the author i s to 

j us t1fy the j u et1oe of God to man. The author maint ains ---
that the wicked will not always pr osper and the 

righteo lB will not always suffer. The l imits of such 

an ex~erience are set by death and by a great world 

jud~ent~ When a per s on dies , a~cordlns to t his 

author, he goes to Sheol in which there are three 

divisions ~ The first division 1s r eserved f or the 

righteo us. The second is for the s inners who have 

not met t he ir j u st retribution on thi s earth. The 

bh1rd d1v1s1on is reaerved for t hose sinners who 

were punished on earth. The people 1n the t hird 

division remain in Sheol forever because t hey have 

received their Just desserts . The wicked 1n the 

second division after experiencing preliminary pai n 

1n Sheol are raised up as spirits on the day of 

judgmen t and t iien sen:.enced to G€henna whe re they 

will experience everl asting !)lnishmentt The 

r i gb.geous in the first division a re t o be r esurrected 

to experience life in t he Messi anic kingdom. The 

Me ssi ani c kingdom is a purified earth w1 th J erusalem 
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as the center.4 It will be a oe rtod durln~ which all . -
Gentiles will worship the true God.5 The resurrected 

will be able to enjoy patriarchal 11vee for they will 
6 

be permitted to eat from the tree of life. The bless ings 

that will be showered U!)On the resurrected are pictured 

in very sensuous terms. The powers of nature are 

increased indefinitely. The righteous will begat 

one t hou sand children? Every seed will bear for the 

resurrected ten thousand grains~ At the same time 

the ethical side of th1 a kineJ!om wae stressed. Truth 

and peace shall prevail torever. 9 

I n I Enoch lx.XXi1i• ~ ;xc., unlike I Enoch vi. -

xx:xv1., resurrection is only extended to t he righteous 
10 

and not to the wicked; whereas, 1n I Enoch vi. -

xxxvi. resurrection was extended to all the rig~eous 

and some of the wicked. The author of I Enoch 

lxxxti1. - xc. is probably a Chasid writ ing in support 

of the Maccabean revolt. Like the previous writer, he 

is c oncerned with the injustices on t his earth and 

hie attempt to reconcile t he suffering with t he 

righteousness of God. However, the author unlike 

h is predecessor introduced a new note int o the na ture 

of the Messianic a ge, which necessarily changed the 

conception of r esurrection. To his predecessor, the 

Messianic kinvdom was of an Barthly nature. The author 

of this book main t ained that the earthly J erusqlem, 

however :purified, could no longer be regarded as a 
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fitting abode for God and therefore a heavenly abode was 

t o ta1te its pl!loe.11 

Con oetn1ng t he future he saw wher e a ll nat i ons will 

try to destroy Israel but God will 1ntervene.12 A t hrone 

w1l l t hen be erected in the presAnt land where in t he 

wicke d will ~e judged and condemned to fire or Gehenna. 

With t his act of judgment God himself will set up t he new 

Jerusalem and t he sur ro1.m di ng converted non-Jews will 

serve Israefr The righteous dead will arise and take 

9art in t he kingdom.14 Then the Messiah will come and 

all t he righteous will be transf ormed into His likeness.15 

And '}od will rejoice over t hem. Here we see t hat the 

ri ghteous are resurrected and then transfo1:med because 

of the nat ure of the Messianic kin ~dom. 

The Testamen t of Twelve Patriarchs attests t o the 

belier that at ~he expected tuni1ng point 1n t he history 

of t he world , t he p i ous dead or I srael of f or mer 

genera tio ns would be brought to life a gain.on earth. 

Resurrection according to t h1 s author ia extended t o 

t he dead of remote @enerations, back to the beg1nnin~s 

of the ueople. Judah says to his descendants: "And 

after these things Abraham and Isaac and Jacob will rise 

up to life, and I and my bro t hers will be t he chief s of 

t he t ribe 1n I srael, Levi f irst, I second, J oseoh t h ird , 

a enj ami n f ou rth , Simon fifth, Isaachar sixth , and so 

al l t he rest in order ••• and t her e shall be one people 

of t he Lord and one l anguage; and Beliar'e spirit of 
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deceit shall be no more, for he will be cast into the fire 

forever. An those who died i n grief will rise up in Joy 

and t ho s e 1n poverty for the Lord's sake wil l be enriched, 

and t hose 1n want will be f ed full, and those 1n weakness 

will be made st r ong, and t hos e ~o died for the Lord's 

sake will wal:e i n life ." l6 

In the testament of Benj ami n the repr esentation was 

similar. "Then he will see Enoch, Noah, Shem and 

Abraham, Isaac and J acob r 1s1ng up on the r1ejlt hand 1n 

exultation. Then sha11 we al so rise, each one over hie 

t ribe ."
17

mhere f ollows a r esurrect ion of all--some unto 

glor y and some unto dishonor. Once again t he motive is 

1ndi vi dual retribution which s eems so lax on th1 s earth. 

The scene of the future ki~dom is to be t he pr esent 

earth. The resurrect ion beginning with the patriarchs 

and heroes is a r estoration to life on eart h with the 

old t riba l organizations in an i dealized cond1tionf8 

In the ~oak of Jubilee we have the f irst denial of 

resurrection 1n the e schatolog1cal apocryphal 11 terature.19 

The ind1 vidual soul of the right eou s 1s t o enjoy e*ernal 

bliss. In this book 1nd1v1dualism has eliminated the 

hope of the righteous for participat ing in the Messianic 

r estorat ion of the nation, and t he prophetic vis ion of 

a Mess ianic a~e has produced the c oncept of world peace 

lone-. life and Joy t hough not yet of an eternal trans

cended J.~ess1an1c ki ngdom. Gradually the earth would 

evolve i nto the s tate where in men live one t nousand 
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years in oeace~O Upon death t he righteous w1.ll enter a 

blessed 1mmortal1ty. 

11And their bones shall rest 1n the earth, 
And their spirits shall have much Joy, 
And they shall know that it ie the Lord who executes 

Judgment, 
And shows mercy to hundre~ and thousands and to all 

that love h1m." 

In I Enoch xci. - cxiv. we f 1nd t hat the concept of 

the Messianic kingdom was c hanged. In Daniel and 1n 

I Enoch vi. - xxxvi. we found t hat the I•!essian1c kingdom 

was to be an earthly kin gdom to which the dead would be 

r e surrected, In I Enoch xc1. - cxiv. we find t hat the 

1-lessiani c kingdom was to be of a temporary dur ation to 
22 be supnl anted by a new heaven and a new earth. God is 

of such unapproach::iole purity and human i ty so simple and 

defiled that His abiding on earth is inconce ivable. 

Since t he new heaven and the new earth were to be a 

spiritual abode, the righteous could not be bodily 

resurrected. 

itself. The 

enjoy as the 

the heavenly 

Their faith is only 1n the eternal he~ven 

spiri t s will rise to heaven 
2
;nd they shall 

angels 2:nd become heavenly companion s of 

hosts 2~d shine as t he stars forever:
6 

In 

t he past r esurrection and f 1nal judgment preceeded the 

Me ssianic age . :Jow since t ne I-:ess1an1c kingdom was to 

be of a temporar y duration resurrect ion and judgment 

a re pl aced at its consummati on . 

The s ame concept manifests itself in the Psal ms 

of Solomon which is a Phari saic wor k . Here t he hope of 

the riqhteous is not to share i n the 1-lessianic k i ngdom 
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but to experience a sp1ri tual eternal lire w1 t.h God. 

"They t hat fear the Lord shall rise W1to life eternal. 

And t heir life shall be in the light of the Lord , and 

it shall fail no more~7 And they wi l l inherit this life 
~ ~ 1n gladness and live in the r15hteousness of t heir God." 

There seems to be no resurrection of the body. Thus we 

see that according to this author the Pharisaic doctrine 

of "resurrection" of the first century B.C.E. 1s of an 

angelic character. 

I Enoch xxxvii. - lxx1. retains a doctrine of 

resurrection of the body, but both body and earth are 

to be transformed and become purely s piritual. 

"And in those. days shall the earth also give back 
that (whi ch) had been entrusted to it, 

And Sheol shall also give back that which it has 
received, 30-

And Hell shall give back that which it owes .• " 

"And the ri ghteous shall be i n the ligh t of the s un 
And the elect 1n the l ight of eternal life; 
The days of their life shall be unending 31 And t he days of the holy without number." 

"And I w111 transform the heaven and make it eternal , 
blessing and light 

And I will transform the earth and make it a bless ing; 
And I will ca~se my elect ones to dwell upon it; 
9ut t he sinne~ and evil doers shall not set foo t 

thereon." 

The fate of the unrighteous is not so clear. That 

they do not share in resurrection is certain, however; 

and so we may conclude that resurrection is not i1erein 

considered as a ~rerequisite to retribution but i s rather 

a gracious reward to the r ighteous for t heir faithfulness. 
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Here this assurance is on a very much more individualized 
33 l evel. The old col l ectivi em s eems totally vanished and 

uhysical resurrection seems to have been replaced since 

neither :part1c19ation in the eternal glory o f the Messianic 

kingdom, nor retribution are conceived in physical terms.34 

II Maccabees is drawn from secondary sources and 

seems to reproduce t he eschato logy of its sources. II 

Maccabees is not a reaction to t he spiritualizing element 

within the first century B.C.E. but an older work 

35 probably assiE9led to Jason of the second century B.C .E. 

and reflecting ideas similar to those of I Enoch v1. -

xxxvi. The historical situation for II Maccabees is 

the terrible persecutions of Antiochus Epiphenes. The 

martyred brethren in the extremity of their torture 

about to depart from life declare t heir fat.th t hat 

God will raise t he m up to an endless life. The nature 

of this resurrection will be of a corporeal character. 

The third of t he seven b r others declares: "From heaven 

I had t hem (his t ongue and his hands); and from Him 

I hope to receive t hese back aga1n. 1~6 The resurrection 

is to be life eternal . The second of the seven brothers 

addresses Antiochus before he dies say ing , "Thou, O 

miscreant, dost release us of this present life, but 

the King of the world shall raise us up, who have died 

for his laws unto an eternal li re. •~7 The youngest of 

t he seven addressing Antiochus declares, "For t hese 

our brethren who have endured a short pain, have now 
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died under God's covenant of everl~at1ng life; bu• Thou, 

through Jud8'llent of God, shalt receive 1n just measure 

the penalties of '!'ey pride ." 38 

A t hird char acteristic regarding the nature or 

resurrection of II Maccabees is t hat the resurrected 

are to be i ntroduced 1nto an eternal 11fe 1n the 

community of the r1 ghterus. This follows trom the 

words or the mother who says, "Fear not t h1 e execu-

tioner, but proving thyself worthy of t hey brethren, 

accept thy death, that in the mercy or God I may 

receive thee again with thy brethren." 39 

One of the most im90rtant mot ivations for the 

belie f in resurrection is the belie• in oreatio-ex-
40 n ihilo held by the II Maccabees. God, having created 

man 1n t he beginning, will create hi m anew in 

r esurrection. Thus the mother exhorts the seven 

martyred children sayi ng, "In the language of the 

f athers; how you were ever conce ived in my womb, I 

cannot t ~ll! •Twas not I who gave you the breath of 

life or fashioned t he elements of each. 'Twas the 

oreator o r the world who faah1oneth men and dev1seth 

t he generation of all things, and He 1t 1s who 1n mercy 

will restore to yCAJ the breath of life even as you now 

cotmt yourselves naught for life's sake. 1141The mother 

expects to receive back he r children. The Wicked, 

however, will not be resurrected. For the non-

Israel1 te, ther e 1s al so no resurrection. "It is good 
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to d1e at the hands of man and look for the hopes which 

are given or God that we shall be raised up again; for 
42 

as for them, thou shalt have no resurrection unto life." 

It is interesting to note that the n~ture or 

resurrection as it is expounded by the author of II 

Maccabees is closely similar to the concept of resur

rection held by the Pharisees as described by Joeephus. 

The au t hor of the Book of Wisdom is one of the 

re presentatives of the Alexandrian school. He has been 

1nflu enced greatly by Greek th inking. The author of 

this book borrowed from Plato the doctrine that matter 

is essentially evil and, therefore, an incredible evil 

attaches itself to the physical body~3 The soul 1s pre

existent4and finds 1n the body a temporary home~5 At 

death it leaves this tenement which resolves into its 

material elements and perishes while the soul flits away 

to the realm of s uiritual existence to which, by its 

essential nature, it belongs. 

Because of the evil nature of the body resurrection 

becomes impossible. The righteous soul will live with 

God . "The righteous live forever and in the Lord i s 

t heir reward and t he care f or t hem with the Most Hi gh. 

Therefore, shall they receive a florious kingdom, and ---
diadem of beauty from the Lord's hand; because with His 

ri ght hand shall J11e cover them, and with !Us arm shall 

He shield them. He shall take His Jealousy as a complete 

armor, and shall make the whole creation H1s weapons for 
46 vengeance on H1s enemies." 
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Thus we s : e that t here is a great difference 

between the concept of resurrection a s stated by II 

flia ccabees and the ete rnal s piritual existence enunciated 

by the Alexandrian author. The premises were entirely 

diff&rent . On t he one side the dualism of soul and body 

was maintained, and on t ne ot her t h e unity of man--soul 

and body. Unto II ilaccabees the union of soul and body 

to live again 1n the completeness of man ' e nature was 

an eternal hope , while to the author of t he Book tr 

'Hedom the n nal 11',eration from the body, its -pr1 eon, 

was t he very meaning of i mmortality. What to the 

Alexandrian author was the greatest evil wa4 to the 

Pharisaic author of II Maccabees the greatest good. 

The Alexandrian author as can be seen from t he 

Book of \Hsdom introduced a new conce-pt in the 

eschatology of the indi v1dual. rteretofore the writer s 

who bel ieved in the immortality of the soul main tained 

that the righteous s'"l after its e arthly existence 

would descend into Sheol and t hen after judgment will 

enjoy a life with God. The author of the Book of 

Wisdom maintained , however, the§ t he ri ghteous soul 

ascends immediately to God. 

The Alexandri an author of II Enoch has a concept 

of resurrection, but it is not a corporeal resurrection. 

~he ri sen righteous are con sidered as possessing a 

heavenly body, for t hey are clothed with the garments 

of t he r i ng's glor y . Thus when Enoch was translated 
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Michael was directed by God to give h1m a body composed 

of divine glory~7 The righteous will enter paradise 

upon death and 1t will be t he final abode of the 

ri ghteous while the wicked will descend into hell 

where they will extterience !)a1n~8 The aut hor has also 

lla1ted the Messianic age to a oeriod of duration or 
49 

one thousand years. 

The author of the book IV Maccabees believes in 
50 i mrrortality of the soul. In this book the Messianic 

kingdom has comple t ely d1sanoeared. Here we see 

complete individual ism. The wedge t hat has been 

driven into the synthesis of the individual and 

national eschatology has disintegrated into two 

extremes. The nation has no future 1n this book . 

The individual's concern centers around his own lot 

in the after-life which means communion with God. 51 

According to IV Ezra, resurrection .has no t l ost 

its nature of being a privilege to the faithfUl even 

though the autnor made it the common lot of all men, 

good and bad, J ew and non-Jew?2 The Messianic a ge will 

l ast for a oer1od of four hundr ed years at which t i me 

the Kessiah an~ cert ain biblical sai n t s will be 

r e surrected?3 After the Messianic age, the !·:ess iah and 

all men w111 die. This will be f ol lowed by a SiO" '.ren day 

of primeval silence , f ollowed by an age when all 

"corruptible shall perish11?4 This is to be fol lowed 
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by a universal resurrection for Jude1Jlent. "And the 

earth shall restore those that sleep. And the chamber 

shall restore those t hat wer e commited unto them?5 

•••. tmd t hen shall the Most High say to t he nations 

that have been raised (from t he dead) : 'Look now and 

consider whom you have denied ••• aet served ••• (whose) 

commandl!lents (you Kave ) des pised; you shall therefore 

s uffer fire l'nd torment.' ,'{15 Thus we s ee that upon t he 

conclusion of judgment the ueopl e will go either to 

Gehenna or to Paradise.57 

According to II Baruch, a Pharisaic work,5~here 
will be resur~ection . The body will be resurrected 

f rom Sheol i n the same form a s it was committed to the 

earth fo r the sake of mutual r ecogni tion. The dead 

will have every defect and deformity they had at the 

moment of death. "For the earth will then assuredly 

restore t h e de!ld , which it now receives, in order to 

pr e s erve them, mak 1ng no change i n their form, but 

a s 1 t l1as r eceived so will it restore t h em and a s I 

delivered them unto i t so also will 1t raise t hem. 

For t hen 1t will be necessary t o show to t he liv ing 

t hat the dead hqve come to life again and t hat tbose 

who have departed have retllnied (again) . And it will 

come to pass when they have ••• recogn1 zed those whom 

they know now, t hen judgment will grow strong and those 

t hin p a wh1c h before were spoken of wil l coM. r?9 
When 

t nis r ecognition by the risen dead 1s completed, the 

bodi es of the righteous will be transfonned W1 th a view 
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of spiritual existence of unending duration and glory. 

"As for the glory o f those who have not been justified 

in my l aw, who have had tmderstanding in their lif e , 

and who have pl anted in their hearts the root of wisdom, 

t hen their splendor will be glorified in changes, and 

the form of their face will be t urned 1nto the light 

of t ne1r beaut y , that t hey may be able to acquire and 

receive t he world which does not die, which is t hen 
60 

promised to them." - "But those who hav-:- been saved by 

their worlm,and to whom the 1 3.w has been now a hope, 

and understanding an expectation, and wisdom a 4ont1-

dence, to them wonders will appear 1n their time. 

For they will behold the world whi ch is now visible 

to them, and t ney will behold the time whi ch is now 

hidden fro 1:i t r.e m. And again time will not age them. 

For in the hei ghts of t hat worl d s hall they dwell, . 

and they shall be made like unto an gels, and be made 

equ~l to t he stars, and t hey shall be changed into 

every f or m they desire, f r om beauty i nto ltTel1neae, 
61 

and from light into the s pl endor of glory." 

"! ~oreover, t he r e wi l l t hen be excellency i n the 
62 

r ighteous surpas sing t hat in the angels." 

II Baruch, like I V Ezra, extends the concery t of 

resurrecti on to appl y not only to Israel but to all 

manki nd . 63 

Thus we see that the doctrine of resurrection 
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had taken on a f airly uniform shape in the Apocrypha 

and Pseudep1grapha. The old physical idea of reviving 

the bodies of the dead had been modified, and the 

st>iritu al significance of being brought to j udgment 

in one's original f orm was emphasized. The retribution 

was s oiritual1zed, and individual bliss· replaced 

oartic i ryation in t he glory of the Nation during the 

Messianic a ge as the goal of the ri ght eous. The 

people bad found a satisfactory mould into which to 

cast their hope for the fulf illment of God 's justice, 

i n view of the appar ent f a111n13s of jus tice 1n this 

l ife, and i n which to concret1ze t heir confidence 

1n God 's eternal love which cannot stoo at the near 

edge of the grave. 
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The Rabbinic Concept of Re surrection 

Unto the authorities of rabbi n ic Judaism, God 

reveal ed himself through the Bi ble. Ther efore, •ne 

of t he mos t im~rtant ways of vali dating a doc trine with

in r abbinic Judaism is to show that the c onceot is 

implied in the Bi ble . The rabbis util1zei the 

exege~1cal method 1n proving that r esurrect i on had 

biblical authority. Thi s can be se en from the ir 

handling of var ious texts . R. Si meon b . Yohai said, l 

" ·.~hence do we know that t he !loly One, blessed be He, 

wi ll r esurrect the dead and knows the future? ? rom 

' 3ehold, thou shalt sleep with t hy fathers and ri se 

up agaln.• 11 2 R. Si meon b. Yoha1 also interprets t he 

verse, 3 "Duet thou art and unto dust s hal t thou 

r eturn. 11 4 to pr ove resurrecti on. He argues "that it 

does no t say, ' for duet t hou art and unt o dust thou 

s nal t ~o', but shall return ." Thus he interprets t he 

verse that man shall r evert to the duet , yet he will 

r eturn uoon t his ear t h . 

Another authority receives ilis pr oof f rom another 

verse . "'hence do we know concerning Y. ing ?-~essiah? 

3ecauee it is said , ' Eis name shall endure f orever. 

Befor e the sun his n:ime shall be cont i nued.' 5 ·.1hy 

was hi s ~ame cal led Yinnon? For he will awaken t hose 

who sleep at Hebr on out of the dust of the earth , 

therefore , his name is called Yinnon . 11 6 
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Another vers e which was used to substantiate the 

fact that r e s1lrr ection is derived from the Torah 1e, 

"And ye shall give thereof the Lord's heave offering 

to Aaron , the "lriest. 117 "Since Aaron did not enter 

Palestine and since terumah can be r endered onl y in 

Palestine, it must refer to t h e time when Aaron would 

be resurrected and live in Palestine . n8 

R. Meir learned that resurrection is implied 1n 

the Tor ah from his internretation of this verse, "Then 

shall ~~o sea and the children of Iara.el sin g this song 

unto the Lord. 119 " Since this verse does not use the 

oast ten se but the future tense (i .e. 6ha.ll sing ) 

R. Me i r argued that the people shall sing i n the 

future.As they did not sing a second time 1n this life, 

it must mean after r esurrection. 1110 

Raoban Ga.mil•l a1ntai~~ 1n his discourse ~th 
'-

the "Minim" that resurrection may be der1 ved from the 

Torah, urophets , and Hagil>grapha. " From t he Tor ah 

because it is written 'And the Lord said unto }.roses, 

Behold , thou ehal t sleep with t hy f athers and ri s e u p 

(ai:ra in). 111 Fro:n the uro? het s as it is written ' Thy 

dead men sha l l live, toget her with my dead body shall 

t he y arise; awake and sing, ye tbat dwell 1n the dust; 

for t hy dew i s a s t he dew of herbs and the e a r th shall 

ca st out it s dead. 1 12 From the Hagiographa a s it is 

written ' And t he roof o f thy mouth, lilte the beet wine 
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of my beloved, that goeth down sweetly, causing the lips 

of t lloae that are asleep to speak.' 13 As the entire 

song 1s 1nte~reted by the rabbis as a dialogue between 

God and Israel, t he la. at phrase 1s understood to refer 

to the dead whom God w111 cause to speak. 11 14 

In the above quotation we can find another reason 

why the rabbis were so interest 1n Geriving the doctrine 

of res'.lrrection from the 3ible. The term "1·11ni m" is 

usually a designation. for Judeo-Chr1st1ana.l§ The Judeo

Chriatians accepted the ooncept of resurrection. The 

dispute, however, was whether resurrection was implied in 

the Torah . The imoort ance of this debate lay i n the 

fact that the Christiane ma1nta1ned that the resurrection 

of the dead was consequent upon the resurrection of 

Christ. This doctrine, of crurse, would be weakened 

if i t could be shown that resurrection was already 

t augh t in the Bible. Therefore, we have another reason 

why the rabbis derived the ooncept of resurrection from 

t he Torah. 

Another favorite method t hat the rabbis used in 

exyonnd1n5 the do ct rine of resurrection 1s to point out 

that resurrec t ion actual ly took place in certain Bi blical 

incidents. "Rabbi Jehuda said, •-.vhen t he blade touched 

Isaac's neck, his s oul f led and de-parted (but) when he 

heard ft1a ( God's) voice from between the two c~e rubim 

saying (to Abraham), 'Lay not thy hand upon the lad.' 16 

His soul returned to his body , and (Abraham) sat him free, 

and Isaac stood upon hi s feet. And Isaac knew t hat in 
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this manner the dead in future life wil l be quickened 

•• • •"17 

Another proof t hat resurrection ha.a ta.l>:en place in 

the oaat is connected with t he revelation on Mount Sinai. 

According to one authority "The voice of the f irat 

(commandment ) went f orth and the heavens and the earth 

quake and the waters and t he river fled and the mountains 

and hills were moYed. "18 "And all the trees fell proatrat e 1119 

'and all the dead who were in Sheol revived and stood on 

taheir feet till the end of the generatione ••• and ~.oee 

(also) who in the future will be created until the end 

of a ll generations, t here they stood with them at Mount 

51.nai. The Israelites who were alive (then) fell upon 

their face and died. The voice of the second (command

ment) went forth, and t hey were resurrected, and t hey 

stood upon their feet and said to Moses, our teacher, 

we are unable to hear any more the voice of the Holy 

One ••• for we shall die even a.a we died (Just now) •• • 11 20 

Thus we see t hat according to r abbinic tradition the 

people died when God spoke to them but were resurrected 

by God. Another illustration of this same i ncident is 

described by R. J oshua b. Levi who said, "At ever y 

word whi ch went forth from the mouth of the Holy One • •• 

the souls of Israel departed, ••• but sinc e the souls 

departed at t he first word, how could t hey receive 

~he s econd word? He brought down the dew \dth which 

He will resur rect the dead and rev1 ve t hem. 11 21 
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Another 1nc1dent which was used to prove resurrection 

was the one 1n which Samuel was resurrected. Rabbi 

Eliezar said, "that Saul went to En Dor to the wife 

of Ze?han1ah ••• and he i nquired of ner for himself by 

the familiar sp irit and she brought him Samuel, t he 

proohet. And they saw Samuel ascending and with him 

t here were many ri ghteous men •or t hey thought that 

resurrection had come . The woman beheld and she became 

gery much confused ••• 1122 

The resuecitat1on of the Shunamite child was 

another incident 'thloh the rabble used to or ove that 

resurrection i s found 1n the Bible. "Rabbi Zechariah 

said 'that after the Shunamite's child grew u9 he 

went to the field to look at t he reapers. A mishap 

overtook him and he died.23 Elisha ordered Gehazi 

t o talte a staff and ;>lace it upon the child's face 

in order t hat he may live. Sehaz1, however, did not 

believe that the child would be brought back to li fe 

t hrough such a measure and made tun of t h is procedure. 

When this failed, El i sha came and stretched himself 

on the child a.~d orayed to God to grant the child life 

and t he child was resuscitated.' 1124 Ano~her proof 

was the resuscitation of the person who t ouched 

Elisha's bier.25 

The resurrection soene in Ezekiel was used mos t 

often by the rabbis to prove that resurrection was 
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found 1n t he Bibl e. The rabbis 1n great poetic imagery 

paint;ed many o1ctures portrayi ng the r esurrection of the 

people.26 

Another proof that t he rabbis used 1n substantiating 

t heir belief 1n resurrection was the appeal to experience. 

"A Cuthean once asked R. Y.eir, 'Do the dead live again?' 

He answered, ' Yes.' He t hen asked (do the y come back 

to 11fe)'secretly or in publici' He answered, 'In 

public.' ' How can you orove it to me?' he asked ••• 

R. i·~eir r enl1ed , ' No t fro m Script ur e nor f rom Mishnah 

but f r om everyday l ife. I w111 an swer you . There 

was a trustworthy soul 1n our city with whom everyone 

denosited tnoney ) s ecretly and he r estor e d i t t o the 

owners i n publ i c. Somebody c ame and de pos i t ed wi t h 

h i m in publ i c; so how co·1 l d he restore tt.to him, in 

secret ~r in public? ~-1111 he not do it ~ubl icly?' 

' ~ertainly ' was t he r e':>l y . ':'hen sai d R. ~eir to h i m, 

' Let your ear s hear what your l i ps speak. l-:an deuos1 t s 

a whi te dro11 (in secr et) wi t h t hei r wives and t he Hol y 

One ••• r estor e s t hat droo qui ckly in t he form of a 

beau t i ful and oer f ect creqtur e . How much mor e would 

a dead ner son who deoarts ( f r om t he world) publicly 

r e t urn "'>u bli cly? ••• ' " 27 

Another beauti ful par able which the rabbi s used 

to ~rove resurr ecti on is t he one told by R. Jose b. 

Halafta. "One of the sons of a notable Sephorish 

fami l y who also was a her etic di ed. R. J ose b . Hal aft a 
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went up to visit hi m. The heretic seeing him si t ting 

and lauf91ing inquired, ' Why are you laughing? ' ' .ve 

trust in the God of heaven t hat you will see his ( the 

dead son 's) face in the f uture world,' he replied. 

' Have I not enough trouble,' he excla imed, 'that you 

have to come to trouble me more! Can the broken pot

sherds be joined t oget her: for is it not written 

'Thou shalt dash them into pieces like a ootter's 

vessel'?' 28 He reolied, 'An earthen vessel is made 

out of water (and clay and mortar) and finished off 

with heat, whi le a glass vessel is made from fire and 

finished w1 th fire; t l1e one ( sc. glass) when broken 

can be re~a1red. (The glass vessel can be reoa1red.) 

(':lould you r eally maintain that the broken man (i.e. 

dead) cannot be repaired when you admit that a glass 

vessel can be. ! n resoect of an earthen vessel, he 

argued that it could naturally not be repaired when 

broken, because the first steo and t he last in its 

manufacture are thoroughly mutually ooposed elements, 

but man is rather like a glass vessel, as he proceeded 

to a·now.) (The glass vessel can be repaired) because 

it is made by blowing ,• said the other. 'Let your 

ears hear what your mouth speaks,' he retorted. 'If 

what is made by a mere mortal can be repaired, how much 

t he mor e what is made wt th the breath of the Hol y One.' 11 29 

Rabbi Ami used another beautiful parable to nrove 

hid point. A "Min" once asked Rabbi Ami, "' You maintain 

t hat the dead will rev1 ve; but t hey shall turn t o dust, 
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and can dust come to life?' He replied, ' ••• This may 

be compared to a human being who commanded his servants 

t o build hi m a great place w!lere t here was no water on 

earth. (for mal{ing bricks). So t hey went and built it. 

But aft e r some time it collaosed, so he commanded t nem 

to rebuild it in a pl ace where water and ear t h were to 

be f ound; but they reolied, ' We cannot.' Thereupon he 

became angry with them and said, 'If you can build it 

in a olace containing no water and ear th, surely you 

can (build where t here is).'" If God can make man 

without these, surely he will be able to resuscitate 

their dust.30 

Thus we see that the rabbis used allegories to --expound t heir doctrine of resurrection . 

The rabbis p er haps in order to eliminate any 

sign of doubt in the minds of t he peo?le mai ntained 

that the experience o f resurrection was not limi ted to 

Bibl i cal characters such as Isaac or the oeonle at ?1iount 

Sinai or t he people at t he time of Ezekiel. Resur-

rection was a phenomena whi ch was experienced by the 

people of their day . The rabbis tell the story of 

Anton1ous who had "a cave which led from his house to 

the ho~se of the rabbi. Every time (he visited t he 

r a obi) he bro11ght two alavee, one of whom he slew a t 

the door of the rabbi's house and t he other (who was 

left behind) was killed a t the door of hi s own house. 

(so that the Visits should not be reoor t ed ). Said 
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Anton1ous to the rabbi, ' When I call , let none be found 

with thee . ' One day he f ound Rabbi Haninah b. Hamma 

sitt i ng there, so he said, ' Did I not tell thee no m~ 

should be found with thee when I call?' And the rabbi 

renlied, ' Thi s i s not an (ordinary) human being.' 

' Then,' said Antonious, : let him tell that s ervant who 

is slee~in5 outside t he door to rise and come in.' 

~. Haninah b. Hamma t hereupon went out but found that 

the man had been slain. Thought he, ' P.ow shall I act 

now? 1 Shall I call and say t hat the man is dead? But 

one should not bring a sad report ; shall I leave him 

and walk away? That would be sl ighting the k ing.' 

So he nrayed f or mercy and f or the man and he was 

restored to life. He t hen sent him in. Said Antonious, 

'I am well awar e that t he l e ast among you can bring 

the dead to life, still when I call let no one be 

found with t hee.•"31 

Another incident which the r abble delight in 

tellin~ 1n or der to show that resurrection is a 

;.>henomena exper i enced in their own era is the stor y 

of t he Puri:n feast i n which Rab bah and R. Zera 

participated. The t wo rabbis joined to get her i n 

a f estive Purim celebration at whi ch t hey became 

i ntoxicated. Rabbah arose and out R. Zera's throat . 

On t he next day he nrayed i n his behalf and revived 

him.32 
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3eaides these direct proofs for the belief 1n the 

concept of resurrection, the raobis had many other 

reasons for their beliefs in the doctrine of resuscitation. 

One of t hem was based on God's omni?otence which 

manifested itself in God 's power to bring about 

resurrection. In one mtdraah we find Moses pleading 

with God a sking ll1m to grant h1m the pr1 v1lege of 

eternal life. Mo ses addresses God, "In my youth 

Thou didst begin by showing me Thy power 1n t he rush 

of t he t horns, and now 1n my old age, I beseech Thee, 

treat me not as an earthly king treats his s ervant. 

·.~hen a k ing of nesh and blood has h1s servant, he 

loves h i m so long as he 1s young and strong but casts 

h i m off when he 1s grown old. But Thou cast me not 

off i n t he time of old age. Thou didst show Thy 

power at the r evelation of the Ten Commandments and 
Thy s t r ong hand in t he t en plagues that Thou didst 

br ing upon Egypt. I'hou <ltlat create everything, and 

i n Thy hand doth 1t lie to kill and to g ive life , 

t here is none who can do these works, nor is t her e 

strength l ike Thi ne in the future wor ld. 11 33 After 

a great debate begween God and No ses a s to whether 

Noses sh all be granted eternal life, God tells Moses 

t hat he must die for he ki l led an Egyptian. Moses 

answers, "Thou didst slay all the f1.rst-bom of 

E~pt. And shall I d ie on account of one sillgle 

Egyptian t hat I slew?" God answers, "Art t hou 

perchance l~y equal? I s l ay and restor e to life, 
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but canst thou perchance revive the dead?"34 Thus 

we see that the Pharisees in their belief in the 

great:~ess of God believed that 3od had t he power of 

resurrection. This doctrine is expressed also by 

Rabban Ga.mi lel . "An emperor said to Rabban Gamilel, 

' You maintain that the dead will r evive ; but they 

turn to dust , and can dust come to 11fe?' Thereupon 

hi s (the emperor 's) daughter said to him{t he rabbi ) , 

' Let me answer him, · In our town there are two 

natters ; one f a sb i ::ms ( his products ) f r om water, and 

~he other from cl ay ; who is more praiseworthy?' 'He 

who fashions them from water, ' he r e olied. (Thie b•1ng 

far more difficult). 'If He can fashion (man) from 

water (vi z. the sperm), sur ely He can do s o f rom clay.' " 

(i.e . t he dust to ' which the dead are t urned.) 35 

Secause of the Phar i saic belief 1n the greatness 

and goodness of God , they had faith t hat God would 

resur r ect the dead. "~. Si meon b. Abba interprets 

the ver se, ' They are new every morning; gr eat is Thy 

faithfulness , •36 1n the t allowi ng manner. 3ecause 

Thou r enewest us (in life) every morning , we lmow 

t hat gr ea t is Thy faithfulness f or the resurrecti on 

of t he dead . 11 37 Sleep in this passage 1s regarded 

as a minor death . God by permit. ting us to awake 

gives us a great ho9e t he.t He will resurrect the 

dead. 
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Thus we have observed the proof'Sthat the rabbis 

5ave for t heir belief in the ccncept of resurrection. 

These proofs were based on the goodness and Justice of 

God, on the exegetical techniques, and on the allegorical 

method t hat the rabbis utilized with such great 

effectiveness. iiaving granted these proofs as evidence 

for t heir belief in the concept of resurrection, they 

attempted to s how the many ways that a pers on may attain 

the blessing of resurrection. 

Although the rabbinic point of view was that 

generally all Israel will be r esurrected in order that 

they may be a ble to participate in the future world, 

yet the ra ibis 901nted out specifically various ways 

t hroue;h which one may assure himself of the privilege 

of being raised. 

One of the ways w~s through a firm belief in 

the cardinal principle of Judaism--monotheism. One 

of the rabbis interpreted the verse, "See now that I, 

even I, am He and there is no other God with Me. 11 39 

"~the Holy One ••• said, 'I am in this world and I 

a m in the world to come; I am the Une who redeemed 

Israel from Egypt and I am the One who, in the future, 

will redeem them at the end of the fourth kingdom; 

therefore, it is said, 'I, even I, am He and there 

is no God with Me'.' ••• Every nation who says t hat there 

i s no sec onrl Goel I will resurrect t hem for the 

eternal life ••• 11 40 
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Because the rabbis believed t hat God primarily 

rewards the good and {llnis. es the wicked whether 1n 

this world or i n the next, the rabbis pointed out.in 

strong words t hat the good deeds will be rewarded by 

the blessing or resur1-ection. R. Jacob went as far 

as to maintain, "that there is not a single precept 

in t he Torah whose reward is (stated) at tta side 

which is not dependent on the resurrection of the 

dead. (This shows that the reward spoken of is in 

the n ext world ,.,i t h resurrection.) (Thus) in 

connection with honori ng parents, it is written, 

' That thy: days may be ?I'O longed and t hat it may go 

well with thee.•41 In reference to the dismissal 

of the ne st, it is written, 'That thy days may be 

prolonged and it be well with thee.•42 Now if one's 

father said to him (his son), 'Ascend to the loft 

and brin~ me young b1. rds,' and he ascends to the 

loft, dismisses t he dam and takes the young, and 

on his return falls and is killed--where is t h is 

man's happiness? ( the goodness of his days ) . And 

where i s t his man's prolong in g of days? But, 'In 

or der t hat i t may be well with thee' means on t he 

day that is holy s ood ; and 'in order t hat thy days 

may be l ong ' on the day that 1s holy l ong. (i.e. 

both refer t o t he next world, not t o thi s , and 

t hereby emphasizes t hat t he r eward come s only in 

-39-



the next world, but not 1n th1 s world.) 1143 Thus we 

see that resurrect1on was con s1dered a r eward unto 

the righteous for t heir a ct1ons. 

The rabbi s al so Jromised resurrection to t hose 

who hel ped the ooor. " R. Simeon b. Yohai interpreted 

t he verse , 'And i t fell on a. day tha t Elisha passed 

to 3hunem wnere was a great woman ; and she cona t r ained 

him t o es t br ead. 144 R. Juda h b. Simeon said to 

h i m, ' Se~ause it 1s written of her t hat she 'constra i n

ed him to eat bread', did she merit that her son 

sbould be brought back to life a gain?' R. Judah said 

in the na~e of ••• ~. Simeon b . Yoha1, ' Great 1s the 

merit of maint aining t he needy , since 1t causes ~he 

resurrectiai of the dead to come before its time. 

The woman of Zarphath, because she maint ained 

Elijah, she was r ewarded by ha.vine; her son brought 

to life . The Shunamlte becau se she gave food to 

El i jah wa s r e warded by having her son brought to 

life.' 11 45 Thus we see that the reward of t hose who 

t1eloed tne 9oor was resurrection. 

ResuITectlon was also promised to those who 

worshipped t he true God . R. Isaac said, ••s ve rything 

ha.opened as a r eward for worshipping. Abraham 

returned in 9eace f'rom l·iount Mariah only as a 

reward for worsh1pp1ng , 'and we wi l l worship and 

come back unto you•.46 Israel was redeemed only as 

a r ewar d for worshi?ping. 'And the people believed 
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••• t hen they bowed their heads and worshipped.•47 

••• The Temple was built only as a r eward tor 

worsh1oping. 'Exalt ye the Lord our God, and 

worshi p at His Holy wil1.•48 The dead w111 come 

to life a gain only a s reward for worshipping; 

' O come let us worship and bend t he knee, let us 

kneel before the Lord, our maker.•4911 50 

Another way that a per son could attain the 

blessing of resurrection was to clotlehis life with 

the garment of holiness. "R. Phineas b. Yair said, 

'Zeal (in the performance of the precepts) leads to 

cleanliness, cleanliness leads t o puri ty, purity 

leads to holiness, hcliness leads to humility, 

humility leads to fear of sin, fear of sin leads 

to saintliness, saintliness leads to the holy spirit, 

the holy spirit leads to reaurreetion.• 11 51 Thus 

we see t hat anotner way that a oerson may attain 

resurrection was to make the Ruach Hakodeah, the 

divines9i rit, t he motivating power of all of his 

actions. 

Resurrection was also oromised to t nose who 

had f all en for J<' idush Hashem. "In the future the 

Holy One ••• will ca.use the reviving dew to descend 

and He will quicken the dead and renew all things 

as i t i s said , ' Thy dead sh~ll live•.52 They are 

the Israelites who died trusting in liia name. 11 53 
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Thus we see that the gift of resurrection wae 

bestowed unto t hose who followed the ethical and 

doctrinal laws of Judaism and especially unto t hose 

who fell fo r K1dush Hashem: However, those grou9s 

of peoole or i ndividuals who did not walk in God's path 

were denied r esurrection. 

One of these group s which were denied this reward 

was the gener ation of the f l ood. Rabbi Ak1ba 

ma1nta1ned that , "The generati on of the flood has 

no portion in the world to come, as 1t is written , 

'And every living substance was destroyed which was 

u pon the f ace of the earth.'54 'And ever y living 

substance was destroyed' refers to this world ; 

' which was upon the face of the earth' refers to 

t he next world. 11 55 

Rabbi Judah b . Bathyra maintained "that the 

gener ation of the flood wil l neither revive nor be 

judged, as it is written, 'my spirit will not always 

enter into jucl@1Dent with man;' 56 teachin g ne1 ther 

judgment nor soirit. 11 57 

Rabbi Johanan said, "All the dead will arise 

at the resurrect ion of the dead e xcept the generat ion 

of the flood. As it is said, 'The dead shall not 

live, the decea sed (Rephai1m) shall not rise.• 58 

' The dead ~h~ shall not li ve ' refers to the heathens 

who are like the carcases of cattle (condemned to 
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destruction). They shall arise for the day yet 

they shall not live ; but the men of the generation of 

the f lood e ven for the day of judgment they shall 

not arise, as it is said, 'The deceased (Rephaiim) 

shall not arise. 1 59 All their souls become winds 

accursed injuring the s ons of men a.r:d in the f\lture 

the Holy One ••• will destroy them out of the world, 

so that they should not do harm to a single Israelite, 

3s it is said, 'Therefore hast 'r.hou visited and 

destroyed tbem.•60"61 

Rabbi Johanan states, "that the gener ation of 

the flood will be ounished more severely than the 

heathens. 

Anotner authority concurs with Rabbi Johanan 

in ma i ntaining tha t resurrection will not be granted 

to the generation of the flood. "And the Lord said 

unto Noah: Come thou and all tey house i nto the ark.1162 

Ta1s authority believes that t h is verse refers to t he 

generation of the flood. "Thou destroyest them that 

s~eak fal sehood--there in their s peech. ' The man of 

blood' as it is written, ' the murderer ri seth wi th 

the liFht ••• •63 'And deceit' as it 1s writ~en, ' for 

the earth is f illed with v1ol ence.• 64 ' The Lord 

a bhoreth,' they (the generation of t he flood) will 

neither be resurrected nor judged. But as for me 

0 Joah) as they have , so have I acted. (Noah, too , 
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was untrustworthy.) 65 Yet what 1s the diffe rence between 

me and them? Onl y t hat ~hou s howest love to me and sa1d, 

' Come t hou and all t hy hou se into the ark.' 6611 67 

Thus we see t ha t t he rabbinic souroes agree 

uni versally that r r; surrection will not be grant ed t o 

the generat ion or the fl ood. There 1s a difference of 

opinion, however, concerning t he question whether 

t hes e sinners w111 be completely destroyed or will 

su f f er e t e rnal damnation. 68 

There are differences of opinion, however, 

ooncemin5 t he l)ro blem whe t her Korah and his band 

wi l l be r esurrect ed. Rabbi Akiba state• that t he 

"company of Korah s hall not rise up again, for it 

i s written, 'And the earth closed upon t hem,• 69 

i n t h i s world. ' And t hey peri shed f r om among the 

a s s embl y• •70 in t he world to come. 1171 

Rabbi Eliezer and Rabbi Judah b. Babythron, 

however, maintained that Korah and hie band are t o 

be r e surrected . Rabbi Elie zer says, "It says of 

t hem also, ' The Lor d killet h and maketh alive, he 

br1115e t h down to Sheol and bri ngeth up.' 72 Habbi 

Judah b . Babythron s ays t hat Kor ah and his band are 

l i ke a los t article w. i ch i s sought, for i t is s a i d , 

' I have gone a stray l i ke a lost sheep; s eek t hey 

ser vant for I do no t f or get t hy com.~andnents .•73"74 

Al though t hey have gone ast r ay t hey will be f ound 
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and restored to t ne1r share 1n the world to come. 

Thie i dea that Kor ah and hi s band wi l l be r esurrected 

is buttressed by a beautiful m1drash. Aft er Korah's 

grievous sin he and his coopany were tortu red 1n hell. 

"For a t i me Y. orah and his company believed t .1at t hey 

shoul d never kne w r e lief from these tortures of hell. 

3ut Hannah 's words encouraged them not to despa ir. In 

r eference t o t hesJ she announced the proPhecy , ' The 

Lord bringe t h 10·;1 to Sheol and lifteth up . •75 At 

f i rst they had no real faith 1n t hi s prophecy, but 

when God destr oyed the Temple and sank its portals 

unto the earth until t hey rea ched hell , Korah and 

his comoany clumg to the portals say1n5, ' I f t hese 

portals return again upward, then t hrough them shall 

we also r e tu rn upward.' God hereupon annointed them 

a s ~atekeepers of these portals over which they s hall 

have to s tand guar d until t hey r eturn to t he upper 

world. 11 76 Thus we see t hat Korah and hi s group will 

be r esurrected. 

Another srurce which believe.l that Koran and his 

banll .,.,.ill be r esurrected states, "that the Kessiah 

(Bl1Jah) will ryerfor m seven wonders. Among t hem is 

the resurrection of ~orah and his group ."77 

·-1e note here a difference of on ini on cone erning 

t he question whet her !<or ah and his ban will be de~Jrived 

of resurrection. Rabbi Aki ba mainta i ns t hat they wil l 

not be resurrected while other authorities asser t t hat 

t hey will be raised up. 
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There are many diff e rences of opini Jn concerning 

the non-Jews in the future world. There a r e some who 

mainta in t hat the "children of Gen ti l e e ••• eha.11 ne1 ther 

be resur rected nor punished, and t o t hem refers the 

verse, ' Tney shall sleep a oerpetual sleep and not 

awake .•7811 79 

Other rabbis main tain however t hat t he non~Jewi sh 

oeo~le will be resurrected but only for t he purposes 

of being j udged. "In the future life the rlol y One ••• 

will cause t~e r eviving dew to descend and he will 

qu icken the deRd and rtne~ all t hings, as it is said, 

' Thy dead shall live.• 80 They are the Isr aelites who 

died tnrnt1ng 1n !Us name. ' My dead bodies shall 

ar1se . •81 They are the heathens who are like the 

ca.reesBes of the beast ; they shall arise for the day 

of judt;ment but they shall not live ••• They are doumed 

to des truction . 1182 

A more liberal attitude towar d the non-J ews 

seens to be t aken in the l-11shnah. "All Israel ha s 

a oortion 1n t he futur e wor ld. 1183 Thi s statement 

should not necessar ily be taken to mean t nat only 

I srael has a por tion i n the world to come . The 

function of t he word "all" is to show t hat even 

t ~ose who were executed by the 3eth Din--even they 

have a nortion in t he world to come . 84 

It is interesting to note that R. Hiyya b . 

Abba ma intains that resurrection is limited to Israel . 
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11 .R.aln i s greater t ban resurrection, for whereas 

resurrection is for man alone, this la f or man 

and beast; aga i n resurrection is f or Israel, whereas 

thi s is f or I srael and t he nation. 1185 One of the 

running comoentaries, however, in deal i ng with 

this problem, ma1 n t ai ns t hat "Israel" 1s a symbol 

for t he righteous and t he "nations" for the 

unrighteous. Thus we find t h at this commentator 

1nclndes the non- Jews in the drama of resurrection. 86 

The concept that the r1 ghteous of the Gen ti lee 

will share also 1n resurrection i s exoreased more 

ooently by Rabbi Abahu. "The day of rain is more 

i moort ant t han t he day of r e surrection, for t he day 

of resurrection is for t he r1gl:lteous only, while t he 

day of r a i n is for the r ighteous and the wicked. 1187 

Here we see no dist i nction be t ween the J ew and t he 

non-Jew. The pious nonvJew will be r esurrected. 

The Wicked Jew will be µuni s hed in Gehenna . 

Diversity of opi n ion is expres sed conc erning t h is 

problem. One nerson maint ains t hat the non-Jew will 

not be r e surrected-- not even for Judsment. Another 

states t hat the non-Jew will be r esurrected but only 

f or t ne ryuroose of being Judged and t hen µuni shed. 

The third oerson holds t ha t Go d makes no d is t i nc t ion 

bet ween the J ew a.11 d the Gentile in regard to resur

r ection. The dist b ction is drawn only be tween t he 

ri ghteous and t he wicked. 
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~here ls a d ifference of op1n1on concerni ng ~he 

questicc as to whether t he g enerat ion of the wildernes s 

wil l be resuITected. Rabbi Ak1ba maintains t hat t hey 

wi 11 not be resurrected b ecauee it i s wr1 t ten, "In 

th1 s wilderness they ehal l be conaumed. 1188 "Rabbi 

El1ezer, however, ma1nta.1ns that the people of the wilder

ness will be resurrected. 1189 R. Lev1 "concurs with 

~abb1 Sl1ezer that they will be resurrected for the 

sake of llosea. 11 90 

~Uth regard to the army which participated 1n t he 

destruction of the Tem~le, the view 1s expressed t hat 

t t1ey will not a r ise on t he da.y of resurrection , but 

at t he same t i me t hey will be s par ed t he torments of 

he l l. Rabb! Johanan explains, "that the r eason t hat 

they were s nared of puni shment *as that they had 

repented of t heir sin, hence the verse, 'They shall 

sleep a per :>etual sleep and not a wake.' 91 1192 

Some of t he other people who were deprived of 

resurrec t ion were the Samaritans because they 

hi ndered the rebuilding of the Temple.93 The 

~domites , too , were not permit ted to share i n 

resurrection. 94 Heit her t he gener ation of the 

dispersion nor the men of Sodom nor t he auies who 

or o·;ttllt t he evil report t o Moses will be resurrected 

to have a .,or tion in t he future world. 95 t-: inim 

(Judeo- Chrlstians),informers, s coffers, tho se who 
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denied resurrect ion, t nose who rejected the Torah, 

and those who abandoned the ways of the co 11inunity 

will go down in Gehenna and will be !11n1ehed there 

for all generat iona . 96 

The problem w!~ther children will be resurrected 

and thus able to enjoy the benefits of t he future 

world is an interesting one. All agree that the 

child will be nermi t ted to enter Olam Habba. 97 

Opi nions , however, d~ffer as to the age of the child 

~ho w111 have a share 1n the world to come. According 

to R. Hiyya, all children "even those who have lived 

only for a moment have a share i n the world to come 

but according to R. Simeon b. Rabbi, children are 

not entitled to a share until the child is able to 

e~eak. R. Meir maintains that a child cannot enter 

the future world until he is able to say, 'Amen'. 

The pronouncement of the world 'Amen' implies t he 

willingnes s to accept God 's yoke upon hie shoulders 

since 'Arnen' means accor~ ing to Rabbi Haninah ' God , 

fa1 thful, king' • n98 

Rab1na and R. ~ahman b. Isaac, however, are much 

more liberal . Raoina puts embryos on equal footing 

with ~rown-up children. R. Kahman b. Isaac maintains 

th~t male children are entitled to share in the future 

world as soon as they a~e c1rcumcized.99 The custom, 

firs t r eferred to b; the Babylonian Gaon R. Nahehon, 

-49-



of circu:nc i zing children who died before the eighth day 

had i t s ori~1n i n the a 'iJove- mentioned view t hat only 

ch1ldrer. after circumcision are entitled in a share in 

the world to come.100 

On the status of young children of heathen parentage 

all agree that t hey will not be a ble to enter the future 

world.101 There is a difference of opi n ion, however, 

concern i ng the status of the chi ldren of the w1c1red 

~ho died in minority . Rabbi Gamilel mai ntains that 

t hey will not enter the future world, while F.abb1 .!D{ 1ba 

r. a1ntains that t hey wi l l enter.102 

~oncern1ng the oroblem of the "bastards", t he 

offs~r in R of fo r bidden marriages , there is again a 

difference o~ o~1n1on . Rabbi Jose maintains that 

mamzer11m and nethin11m will become nur1f1ed 1n the 

future and thus able to enter the future world because 

it is written , '' And I wi ~l sprinkle clean water u:pon 

yru and you shall be clean. 11103 Rabbi ~eir maintains 

that they will not become nure because t he word "clean" 

means cleansed of filthiness and idolatry but not from 

bastardlineas. Rabbi Jose , however, maintains that 

since it 1s wri t ten, "I will cleanse you ," twice, 

consequen tly t he second tine the ohrase is used, 1t 

means cleansed from bastardliness. 104 R. Judah 

said in Samuel's name t ha t t he Hal acha a grees wi th 

Rabbi Jose .105 Tnus we s ee that accor ding to the final 

Halacha , the children of forbidden marriages are not 

excluded from the cocmuni ty of Israel. 
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Besides excluding cer t ain groups from the blessing 

of resurrection, we also find that cert ain individuals 

were denied this reward. One of them was Esau. Esau, 

according to ra'Jbinic literature, was denied resurrection 

because he denied the c oncept of resurrection. " ':lhen 

Jacob eod pottage , Esau asked h i rn , ' ".'/hat is the ?Juroose 

of this oottage? • 'I made it because the old man 

(Abraham) has died,' he r eplied. 'Judgment has over

taken that righteous man!' exclaimed he; 'Then there 

is neit her r eward nor resurrection ••• •"106 Another 

reason that Esau was denied resurrection was t hat he 

denied the ex istence of God.107 

' 

Another person who did not believe in resurrection 

was Gehaz1. l08 ne , too, was punished by being 

excluded from resurrection. "Since he denied resur-

r ection of the dead . therefore, he shall not s har e i n 

that r~surrection tor in all the measures (of punish

ment or r eward) taken by the Holy One ••• the divine act 

befi ta the h11man deed. nl09 

Doeg and Ahitophel are also deprived of resurrecti on 

becaus e of cert ain i mi::;oral offenses. "It i s written , 

' Thou des t r oyest t heo t ha t s :::>ealt fal sehood, •• •110 '?h1s 

refers to Doeg and Ahi tophPl; ' them tha t s peak falsehoo4' ; 

them and t heir speech. R. Phineas said , ''!'hem and t l-.eir 

company; the man of blood and deceit ;• the one permitted 

incest and bloodshed and t he other perm1 tted incest and 

bloodshed, (when he counseled Absolom) ' C-o int o thy father's 
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concubi nes.•lll The other ( Doeg) pe rmitted incest: 

( lhere do you find this?) Sai d R. Na hman b. Samuel : 

' He annulled his {David 's) c1t1zen ' s r1 ~hts and 

declar ed h1m an outlaw and as one dead, s o that his 

blood 1as nermitted and nis wi fe was permitted , ' The 

Lor d abhor eth.•112 This means th at t hey wi l l be 

ne1 ther r e surrected nor Judged.' n 113 

Abealom and Doe g have no r esur recti on.114 Neither 

Jeroboam nor Ahabll5 nor Ahaz nor Ahaz1ah nor any o f 

t he kin ll'.s of I srael of whom it 1s written , "And he d id 

that which was evil 1n the sight of the Lord, tt will 

be resurrected.116 Concerning Manaseh the re is a 

difference of opinion. One school bel ieves that he 

w111 not be resurrected, whil e Rabbi Jun ah main t ains 

t hat he will be resurrected.117 

In conclusion, we may cla s s ify the various sin s 

which :Jrohi bited certain oeool e f rom atta1n1n5 

r es11rrect1on . Tiley ar e as fol lows: persons who 

committed c ertain unetr11cal acts, like Doeg and 

Ahito~hel , the generation of the flood , the people 

of Sodom ; persons who did not fol low or did not pe~it 

others to follow the way of God, like Ahaz or Ahaziah; 

persons who rejected certain dogmas wi t h i n Judai sm , 

like Esau; persons who tore down Jewish i nsti tutions , 

like Nebuchadnezzar's army and the Samaritans. These 

peonl e were den1ed the ble ss ing of resur rection . ! t 
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1s interesting to note t hat the blessing or resurrection 

was deni ed to t nose wbo did not follow the path of 

ri (l)hteous regar dless of the stature of the nerson i n . 
his society . Ki ngs and common ers were equally punished. 

Esau , Doeg, etc . were punis hed a s well a s k1ns s like 

t.~anaseh, Ahaz and Ahaz1ah. 

The rabbis have drawn great dramat ic oictures of 

the resurrectia'l as tt will take place in the future. 

They have traced the body fn>m the time of t he end of 

its earthly existence unt il the time t nat i t will 

be resurrected. "~e shall now deal wi t h t he or oblem 

of what happen s when the body ls interre d 1n the 

ground. Rabbi Ishmael said, "All the bodie s drumble 

into the dust of t he earth until nothing remai n s of 

the body except a spoonful of earthly matter. In the 

future life when the Holy One • • • calls to t he earth to 

r e turn all t he bodi es de~osited with it , t hat whi ch 

has become mixed w1 th the duet of the earth , like t lie 

yeast which is mixed with the dough, i morove s and 

increase s, and i t rai ses up all t he body . . When 

the Holy One • • • c all s t o t he earth to return a l l the 

bodies deposited wi t h it , that whi ch ha.a become mi xed 

w1 th t he di 1st o f the earth i mproves and incr eases 

and ral ees u p all the body without water . Forthwith 

t he earth quakes and the mo.intains trem-le and the 

; raves are 0 1ened and the stones of the graves are 
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scatt ered abou t one from the other. 11118 

There seem s to oe a di ffer ence of opinion 

con ceYn1ng the question of the length o f t ime that 

t he bodi es r emain intaot. Accor ding to one person, 

the body remains i ntact fo r a period of t hree days 

at which time t he soul hovers about the dead body 

i n the houe that 1t wil l be resurrec ted . However, 

after a per iod o f thr ee day s i t leaves the dead 

body when put r 1fication sets i n . 119 Accor di ng t o 

another nerson , t he body remains i n tact for a per iod 

of seven daJs . "All the seven days of mourning t oe 

soul goes for th and r eturns f rom its (for me r) home 

t o 1t e sepulchre abode and f rom its sepulcbre abode 

to 1t s (for mer home) . Af t er the seven days of 

mourning the body begins t o br eed worms and it decays 

and returns t o the dust as it or 161nal l y wa s •• • ~ne 

s oul so es f or t h and returns t o the pl a ce whence 1 t 

was 5i ven f rom heaven . 111 20 Anothe r !)e r son goes so 

far a s to say t hat the bodie s of the ~ious r emai n 

intact for a neriod of one year while t heir souls 

ascenc and descend . As soon as the bodies beg in t o 

decay , the souls r emain above and descend no more . 121 

Ar.other aut~ori t y draws a di s t i nct i on between 'i>il ( J 

(soul) and DI) (wind ) . The soul l eave s the body 

1mr.ied1at ely uuon death while the "wi nd" rel!lains at the 

t i p of the nose of the de~arted until putr 1f1cation 

- 54-



. 
set s 1n; whereupon, the Angel Duma removes it and sends 

1t either to heaven or hell .122 

Altgough most of the body wil l decay, nevertheless 

the rabbis ma1nta1ned that the "nut" of the s pinal 

column will never decay . This nut was called Luz. 

Out of this bone the body will be formed at the t1me 

of resurrection. "R. Joshua b. Haninah was once asked 

by Hadrian, ' From what µart of the b:>dy wil l the dead 

orow into ~ 11v1n~ be i ng?' R. Joshua b. Han1nah re~l1ed. 

'From t he nut of the s ry inal column.' Hadrian said to 

him, 'Prove 1t to me.' He had one brought, he placed 

it into t he water and 1t did not dissolve, in f ire but 

lt was not burned , in a mill but 1t was not ground. 

lie 'l)laceC. 1 t on an anvil and struck 1 t w1 th a hamzoo r , 

the anvil a~lit and the hammer was broken but it remained 
I • I 

unaffect ed . 11123 Hence we s ee even if the rest of the 

body d isintegrates, thi s bone will remain intact and 

1t will !)r ov1de the nucleus f or resurrection. 

The nroblem as to the manner that man was to be 

r esurrect ed was one with wh ich t he ra0b1s deal t i n 

6I'eat detail. "T: e school of Shammal maintained t hat 

man 's forma~1on 1n the next world will not be l ike t nat 

of this world. In t h 1 s world ak in and flesh are formed 

first, the sinews and oones last; but i n the future he 

wi l l commence with sinews and oones and f1 n1sh with sk in 

and flesh. The school of Hillel s aid; J ust as he 1s 
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formed 1n thi s world , so will ae be fo rm ed in the next 

wo1':1. In t his 11o rld t he a 1dn and flesh come first and 

the s inews and b::>nes last; so 1n the future wil l He 

begi n w1 th the s kin and flesh and end with sinews. 11124 

Other m1drash im gp i nto 5reater detail as to the manner 1n 

which man will be r esurrected. One rabbi states; "Come 

and see how all . whom the Holy One ••• hath smitten 1n 

t his world. He will heal in the future that i s to come 

(the time of resurrection). Tbe blind man will be 

healed ••• the lame ••• (and) the dumb... Thus all shall 

be healed save that as a man departs (this life ) so 

will he be r~ surrected. I f he deoart s blind , he will 

return ol1nd; 1f h e ~e~rts dumb, he s~l return dumb; 

if he denarts l ame, he w111 return lame . As he deuarts 

clothed, so will he r e turn clothed ••• Now from whom do 

you l earn t h1 s? Fr om Samuel the Ramath1 te . ',·/hen Saul 

br ous ht hi !!l up (from the dead) what did he say to t he 

woman? ' :/hat f orm is he of?' And she said, ' An ol d 

man c ometh up and he is covered with a robe.' 1 25 ••• Why 

does a man r e turn as he went? So that the wicked of the 

world should not say, 'After they died, God healed t hem 

and brought t h em back.' (It 1s absurd t o belie ve t hat.) 

'Apparently these are not the same but others.' 'If 

so' says God to t hem, 'let them ari se 1n the same s tate 

1 h 1 h t 11126 ln wh ich t i1ey went and t h en I w1 1 ea t em.•• 
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R. ~e1r concurs with t he latter poi nt of view 

and dramatizes the idea in a beautiful parable. ~ueen 

Cleopatra asked ~ . Meir, "Shall the dead arise nude or 

in t :teir garments? 11 "R. Meir answered, •Thou mayest 

deduce (the answer) by a fortiori argument f rom a wheat 

grain: if a grain of wheat, which 1s buried naked, 

s prout ed forth 1n many robes, how much more so the 

rigpteous who are bur ied 1n t heir raiment.• 11127 

According to the rabbi s God will be able to take 

the immortal bone and form a man out of 1t by touching 

th1s i mmortal bone with His celestial dew. This 

celestial dew i s kept 1n thE araboth in which there 

are also the treasurers of life and !)eace, "The 

treasurers of blessing, the souls of the r1gi1teo1J s 

and t he so11ls which are yet to be born." 128 The 

power of this dew has been evidenced 1n past experience. 

When C-od gave the I sraelites the two tablets, they died • 
• 

God revived t '. .em by means of the dew. 11 .R.. Joshua b . 

Levi said, ' At every word whi ch t'lent for t t1 from the 

mouth of t he Holy One ••• the so 11ls of the Israelites 

departed ••• since the souls denarted at the first word, 

how could they receive the second word? He brought 

down the dew with whi c h he will resurrect the dead ••• ' 11129 

R. Tanchum in beautiful poetic figure s maintained th~t 

God 's nead is full of reviving dew. " In the future 

God will shalte his be ad and cause the qui cken1nt; dew to 

descend'' and resurrect the people.130 
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~esurrect ion, according to the rabb is, is 

primarily 11m1 ted to Palest tne. "R. Saninah maintains 

that the reas on t hat t he patriarchs were so anxious 

to be buried i n Eretz Y1srael was t hat the dead of 

t hat land woul d be r esurrected first i n the day of 

t he Messianic a ge. 11131 R. Jeremiah b. Abba 1n the 

name of R. Johanan, "said, 'tha t whoever walked four 

cubits 1n the land of Israel would be assured of a 

place in the world to come. •11132 According to Rab 

Huna all the heathens who die in the l and of Israel 

wil l not be r e surrected becaus e t heir so uls wi ll be 

ca st out from t he land.l33 The r : ghteous Jewis h 

peo?le li vin6 outside of Palestine, however , will 

receive the ~rivilege of r esurrection by permittin g 

t h em the opportunity of rol~ ing to Palestine where 

they can b e resurrected. 1 34 This is seen by Ra bbi 

Si meon b. Laltish who maintains that the ri ghteous 

(J"'ews) will h~ve a snare 1n t he ~r1v1lege of 

r esur r ection becau se the earth will be 9erforated 

as with caves and the righteous wil l roml along like 

gour ds. Uuon a r rival i n Palestine t hey will become 

alive.135 ~arna 1nter9rets Jacob 's r equest of ~oseph 

"Th:m shalt car r y rae out of Egypt and bury me 1n 

t heir burying places 11136 in the followin g manner . 

"Our f ather J acob wel l knew that he was a r i ght eous man 

i n eve ry ·,>1ay and since the dead outside of Pale stine 

woul d also be resurrected , why di d he co mmand his son 

- 58-



(to carry h1m to ~anaa.n)? Becanse he mi ght possibly be 

unworthy to rol l t hr oug.1 t he caves (to PRlestine). nl37 

The rabb1n1c tradition t hat Palestine is 9.1per1or 

to all other countries 1n relation t o resurrection was 

so strong that not be 1ng ent ! t led to the oriv1lege of 

being burled in Pa l estine was 1nteroreted as a punishmen t 

of a etn. R. Phineas maintains, "that because Ezekiel 

d1d not bel 1eve t ~l~ t God co»l d bring about resurrection 

h is bones were not buried 1n a clean l and (land of I srael) 

but 1n an unc l ean land . nl38 

Regard1np; the Jr 0blem whether the dead of Israel 

who were buri ed out side of ?alest1ne will be resurrected, 

the general opi nion was that t h ey would be r 91sed. R. 

Elas ar, however, maintains that the7 will not be 

resurrected. 139 

':'he problem of the na ture of the "hereafter" ls 

a diff icult one i n rabb1n1c l i ter a t ure. It is frau~ht 

wi th m911y pr obl ems . r any names are applied to tile 

" hereafte!"'" . Souet!rt;s ·· t ~~ ca:lu~ r>'~N'> JJl/J 1 

(Mes s ianic s.13e) and other times fc.r~ P llx (Cl am 

Habba) . 140 At times t hese t wo names , Vlhic h are applied 

to t he 1 er eafter, and whi ch are often used to des~ ri be 

t wo different ~eriods i n the hereafter, are used 

interchan ~ea~ly . The problem manifest s i tself 1n a.~ 

anonymous baraitha in which the Me ss ianic ase a.nd 

Olam Habba a re interchangeabl y u s ed . These two term s 
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are used to refer to a common period of t1me. 

Concerning the problem of the na ture of Palestine 

in which t he land will be divided, the anonymous 

barcttha mai ntains t hat "t he d1 vision 1n the world 

to come w111 not be like the division 1n th1s 

world; (1n) t his world (shQJld) a man posse• a 

com field he does not posses an orchard; s hould he 

possess an orchard he does not possess a cornfie l d : 

in t he wor l d to come {the Messianic age) there will 

not be a single individual who will not possess 

(l and ) in lowland and 1n the valley. 11141 Thus we 

see that Olam Habba 1s u sed as a synonym for the 

Messianic age. 

At other times, however, the rabbis do make 

a distinction between the Messianic era and Ol am 

Habba (world to come). In an anonymous baratha, 

which may serve as example of the point of vie w of 

those rab'b1s who do make a distinction between t he 

l·~ess1anic era and the world to come , we f ind the 

followin g. The rabbis 1nter9ret t he verse, 11 'And -

she ate• 142 1n this world; 'and she was s ufficed1
:

4 3 

in the Messianic era; 'and she left over' , 144 refers 

to the future t hat 1 s t o come. "145 Thus we observe 

tha t the rabb1 s do draw a dist1nct1on between t he 

Messianic era. and Olam Habba. 1lhen such a distinction 

1e drawn the ":>roper order is: this world, the Messianic 

era and the Olam Habba.146 
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When the rabbis link the doctrine of resurrection 

with the Messianic era or with Olam P.abba, it ts o:ften 

very dlf f1cul t to understand what they honestly mean. 

If the context of the passage proves t hat the aut hor 

of t hat passage has drawn a di stinction between t he 

Messianic era and Olam rlabba and the author ma.1nta1.ne 

that the dead will b e resurrected to the t:,esslanic era, 

t hen the author looks at the doctrine of resurrection 

as a gracious r ewa r d which God will bestow to t he 

righteous for t he 1nequal1t1es they suffered upon t h e 

earth . 1'/hen the rabble spe ak of resurrection 1n suc h 

terms, 1t ls applicable only to the ri ghteous. More 

often, however, the rabbis when s9ea ki ng of resurrect i on 

oona1der t his conceot as an act wh ich would take pl ace 

on the day of judgment which will precede the Olam 

Habba.147 In such a concept of resurrection, both 

the righteous and the wicked must necessarily be 

r aised t o be judged. 

In c oncb~ s1on, we may review the doctr ine of 

resurrection as described by ra~b1n1 c Juda i sm. We 

have noted the variou s methods the r abbis used to 

es ta bl i sh. proof for t he1 r doctr1 ne. These methods 

were based on their unconquerable faith in the 

justness of God who ·.tould reward the rtghteousfor 

their actions. I f these r ewards wer~ not extended 
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to man on this earth, God 1n his infinite me rcy would 

gra.~t t hem in the future world. We have f urther noted 

that the rabbis i n t heir i nter est in apportioning 

the nrivilege of being raised pointed out s peci fic 

way s by whic h m?.n could obtain r esurrectio n. And 

last l y, we have seen the descrintion of the na ture of 

resurrection. The rabbis, firm in their conviction 

of the retributive Justice of God, bolst ered by 

the1r faith 1n the greatness of God, were convinced 

of their be lief 1n the doctr ine of resurrecti on. 

They were able to fac e t he ha. rd realities of l ife 

with heads erect and with shoulders r aised, for t hey 

could humbly accent the eternal t ruth t hat man's 

life i s not limited by his earthly existence while 

consecrating themselves with a passionate devotion 

to God's servi ce • 

• 
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