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EPISODES JNA THE CULTURAL EHISTORY OF JUDAISM.

The Israselites, having been released from Egypt, mre pictured
by the Biblical writer to have encamped before the Bhrouded Baal. On the
eve of commencing their Journey through the vast desert as a people, they
must have wistfully gazed into that Sealed Mystery, into that silent
Sphinx, for a prognostication as to the result of that perilous adventure.
That gigsntic mess of matter, tho temporal, gave them a vague feeling of
eternity. Would tbeffbnt survive thés arid desert, would they be but
sure o;::iistenoe. even if just to touch the soil of the Promised Land,
was perhaps the unuttered wish of their hearts. Now that people has
trodden the path of four thousand yearé of history, a history full of
arid stretches save an oasis here and there, and in spite of all obstacles
st1l1l exists with an unperalleled spiritusl virility. They themselves,
now beceme a Living Sphinx, the Miracle of Age®, the unsolved Riddle,
from whom the passing caravan of nations implore the secret of its Being.
"Why art thou, Oh Israsel, like the Phoenix, ever renascent, and immortal?"

One answer to this guestion is, it seems to me, contained in
the fact that they have not hesitated to eat of the fruit of every tree of
knoWledge and yet or:;:;:uae of this they have contdnued to live. They
have passed through varied cultures and have shown the aptitude to absord
and to reject discriminately and Jjudiciously. They were like the harp
of David, from whose strings every breeze brought forth sounds of divine
paeana.d\

I propose to give, @8 an introduction ¢o the main thesis, a

bird's-eye view of the cultural history of Judsism. By Judeism I mean
both the faith and its exponents. To me they are as indissoluble as

metter and spirit is in our empirical world. Judaism is the soul of the



Jewish people. Separate them and neither will exist (as they are today).

I propose to present this survey of the cultural career of
Judaism from the evolutionsry point of view. The historical method in
other sciences hss smply proven to us the value and importance of the
genetic study. In fact, we feel that without such a trestment we are not
able to fully comprehend the object investigated. Such a method, although
it may not explain to us the ultimate why and how, nevertheless it gives
us a clearer description &€ WEAT the thing is.

The phenomena we call Judaism has been enriched and its per-
spective enhanced by the founders and disciples of the school of "Judische
Wissenschaft". Through their critical resesrch, they have cast 1ight upon
mgch of Rabbinic Lore and upon many Jewish institutions and ceremonies.
They, however, stopped short. The field to which they confined their
eritical investigations was Rabbinic and Mediseval literature. The Bible,
however, they left untouched. Hitheéawﬁiiz:::;; but no further. The
Bible was the sanctum sanctorum, into which no wne aponlﬂ enter. Higher
Criticism, with s subliminsl biaa)aupplied us with a critical knowledge
of the preceding stage of Jujaism.With the results of both of these schools
we are egble to see Judsism -- a8 a seed, as a stalk, and as a rich and
luxuriant plant. Judaism is now seen not as s ready made religion,
donated to & desert people in the same supernatural fashion as was their
menna. It looms now as & process, the evolution sad the reaction of a
living and growing people to an ever changing cultural environment, It
is the soul of a vital organdsm, Israel,

Now & vitel orgsnism thrives by what we cell in Biology
Metebolism. Its life is & prccess, in whick 0ld tissues sre constantly
displasced by new ones. Anabolism or Assimilstion is the name given to
the constructive part of tke process, the part wkich results in the

building of tke nutritive substance into the complex living substance.

Estsbolism is the nsme given to the destructive end of the process,




thet which decomposes snd oxidizes the protoprlssm into simple and dead
matter. Ansbolism snd Kstabolism go on simultsrneously but with verying
proportions depending on the nature of the crgerism #nd its environment.

Now the Jewish peogle, in their march tarcugk toe vsrious 2ivili-
zations, &t times initbﬂﬁtively egnd at times conaciouely,has &dhered to
tre laws of such &n intellectusl metsbolism. They, especislly in their
inci!=¥ient or formastive periods, made msny cultursl elements as their

own azguisitions. They assimilate” and modified them in the course of
time or r=jected them eitter by discsrding or ignoring them. In this
wey trey were eble to sdapt themselves to the zhanging cultursl environ-
ments. They had to storm the hesvens for their Torsh. They hed to be
spiritusally end intellectuelly on tie alert, giving heed to the Past
erd Future and st the sasme time live in tte present.

The Isrselites dawn upon the horizon of history ss a nomadic people
or tribe. The facts of their esrly period ha8 to be sifted through s
maze of hypotheses as to their origin, numbers arnd cherecter. Fere we
find Judeism, if we may csll it so, in s pastorsl garb, differing very
little from the religion of the otier Bedwwin tribes. Yet even here we
ere told by some scholars tiat this people (or Judah-tribe) had to
edjust themselves ard sdopted 8 new deity, thet of the ¥enites, with
whom they now came in zontsct.

The next scene of tieir sctivity is in Censsn. Xere the stepherd
tribes ceme in contact with a confirred ard dominsting sgrizultursl
reople, rooted to tre soi) which susteirned them. Thet soil held an
importent plsce in their creed s~d in their ritusl. Their religiom
wss 8 distinetively agrizultursl relicion thile those of the new 2omers
wae 8 shepherd fsith. Basl and JEWE were viein1 for supremscy. Tnis
contect had ite good and its bsneful efiects. I% rasised them from =a

lower aterse of civilization. 1t increassed treir needs, opened to them a

new source of sustenznce, new implements snd methods. The opposition on

thietx pert of the older inmhsbitants helped to unify them into a nation.
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Trey (especislly the rorthern Isrselites), however, for the present had to
compensate for it by a surrender of their imported desert-wirtues, such =s
treir desert-freedom and morelity. It is the loss of these virtuves that
mekes tke prophets so bitter agsinst the new civilizeticn and harp beck to
tbeir former stete in the desert which they so ideelized.

The situation becomes more =cute as the Israselitigl ,eople became
commercial end thereby gsined a new access to the cultures of foreign
reoples. A commercisl people makes allimanzes with its treders. These in
sncient times meent not only en economic but & culturel end religious
repproockment; the stress wes further sccentusted ss Assjyris and Babylonis,
easgh in turn begen to invede and dominate Falestine physicelly and culgur-
gelly. The 2ivilization became much more complex and ornate. The spiritusl
strupgle of thet people wss 8 mighty ore. At times it seemed that they
were on the cross rosds »ith but one altcrnati:ii In this period the
IsrselitisH people hed sbsorktcd a great deal. It tock over the Bsbylonisn
Cosmorony and cherged it to the monotheistic story‘of Crestion. The taboo
of thte seventh day was tresnsformed into the Sabbdqth, & day of rest and
inner joy. The whole Priestly code besrs traces of this civilizstion.

Lere we begrin to find the tendeney of s cultursl katsbolism much stronger.

“ith the viztory of Cyrus, Judaism beron to feel tre breeze of a new
culture. Judea now becsme 2 Persisn province and remsined suchk until the
end of the Archsemian rule. CZven efter thies 3ste they were in touch with
it. The extent of their copen‘tration 2an ve seen from tkhe legends
attributing Jewisk oancestors to rersisn figures. Fere Judaism met & more
systematie theology. Te find direct Persien g2llussgions in tke Eible.
Detltero-Isaish's statement thst God is tre rputkor of lisht end darkness is
very gignificant. 1t rerresents the resction of Judsism to Persisn durlism,
whizh divided the Cosmos snd its forces between Ormuzd, the Cod of li?ﬂ:and
Ahrimarn the God of evil end derkness. The monotheism of JHWE was strensth-
ened by this contkact. There is present in Parseism the universal strsin

ttet compares to & zertain degree to the teschingss of the Prophets. Their




fzith was to be promulpated truroughout the world in asccerdence witk the
teectings of Zoroaster. Their sagee too dresmed of an "AVESTA", a utopis
in the end of dsys when Ormuzd would venguish his rival Ahriman, when the
dead would be resurrected snd edl be no more. We find in the ﬁénd Avests
persllels to Crestion and tre De‘?. stories, to tkte tiree son: of HNosh, to
Voses and to tre Fevelsation., Tie fsqQian Lswe of purificaticn besr & marked
a4 striking resemblarce tc tue Levitical code even in deteils. The
snelogies between Judai?m ard Zeroesstrisnism in their angelology ard
eschstology, as well as:Bther resemblances, has set many scholars theori-
zing as to who borrowed from whom. MNost scholars maintsin thet Judaism was
influerzed by Fersisn thougkt whiile Dsrmester thinks thzt Judaism did the
influencing. No matter with what school we may side ss to who was the
originael possessor, we must sdmit that there wes s commingling of cultures
end trhet esol rescted vigorously to the other. The cheracter of the Pahluwi
litereture, its striking similarities in doctrines and sayings to those i;
tie Telmud, its hostile refecrences to Jews gnd to Judaism shows tkhat the
culturel clesh persisted even to this lete day. The very mode as well as
some of the :ontenﬁ'of the Telmudic Law is the product of this environmez}i
The nextv wave that deshed egsinst thet irresistible bar was Creek
suore. Judsism wrestled with the zngel of Fellas. At times it appesred
8 veritsble vendetts. In Hcllenism Judaism wes con‘ronted with sn attract-
ive philosophy of life, with a different outlook upon the world and things.
Helleniem possessed ;rece ard outer refinemernt. Judeism regarded the inner
thirgs of life as parzmount. It cultivsted the beauty of the spirit. The
victorious campeign of Alexender linked the esst &nd west. The triumph of
tlhe sword was followed by-tket of tie word. In esstern Felestine Hellenism
tock & firm bold. Even tie names of places were Fellenizcza] The Creex
ler-usce beceme the vernsczular. [!his is evidenced from the number of Greek
words thet mede their way into FEeurew and Jewish Aramaici) The Greek
influence was present everywkere, extending from the organization of the

state to the ordinary life of the people. It now became necessary to




trenslete tke Bible into tre Greek, which resulted with the Septuagint.
Thet period wass prolific in Jewish literary estivities. Througk the -
Apocrypatlb-and thre paeud;\;pigrapha,flatc and other Greek philosophers
were infiltrsted into Jewish trtourht. Nor was Judeism conternted to remain
tte beneficiery only. 1t szve as well ss it took. The universal aspect
68 given a grest desl of emphasis, the monokthe:istic doctrine was made
tie seolient feoture of Judsism. TLe Septuaggnt, the 3ibyline writings,
4:.c sllegoricsl interpretstions eimed to preseat ‘udeism in 8 fevoursble
and acceptable form to refired end cultured Greexs. Alexsndrian Jews
eclered themselves to be Palestinisns i? religion 813 Hellenes in
arguagiz] Moses wes turned into s Musedé; He wsg accredited with having
ourd’the Zgyptien relision. It was the fesr of the spresd cf Judsism that
cde certein Creek suthors £nd historiens treet Jews ard Judeiem so0 vilely
.4 with suck vituperstion, Just as jntloehus‘tyrfany and forced socentu=-
tion of Creek culture had made the Jewish people recoil from even the
iner elemerts of Eellenism. Tke resction set in with the reassertion of
sticnelism and tre sutonomy of Judeism by the Maccebesn and Ber Cochba
evolutions. The fact thet Christisnity begasn to edopt and utilize tke
raeco-Judgistic notions of the Logos and Universelism as a proof for
kristienity mede the later Rabbiﬁe still more hostile to Greek culture.
hen ve find them freely sacrificinz the wisdom of Fellas for Judais$;’
The use of Creek and the Apocrypha beceme now prohibite&h The dsy on “L
‘hick the Septuegirt wes trenslated the Rebbiis ssy wss & day of dsriness.
Trhe scene now shifts to & new country snd & new culture., Ve fird i
Judeiem ir the center of a rich erd flourishirg Arsbic civilizetion.
Esbylorie as the sest of Jewish knowledpe geve place to Moslem Spain.
Lok-mmedenism had succeeded where Litherto Christisrity fziled. Its feith
did not recesssrily imply the suppression of the free eiercise of the
iLtelleSrand the love of irquiry. On the contrer; they moobilized tiis
irowledge es eids to relipion. Hellenic culture wes ireely sbsorbed.

Pleto #nd Aristotle bezesme the possession of Arsbic philosoplers (Averroes)




Poetry wes in full bloom. Hetural ZScience, medicine, astronomy were pert of
tie intellectual progrem of the dasy. Arsbie fipures and astronomical tsbles
were iL universel use. The ege wes rationelistic end their f&ithodcgmatic.
ti.ere consequently srose & problem a&s to the reccncilistion of Reason and
“evelaticn. A religious philosophy consequently sprerg up.

In the midst of thkis intelleztusl buzz the Jews were fortunate to
teve lived. Laving received from their Ishmaelitic cousins eguslity of
oprortunity, they participated vitelly ir tke politiecal &nd socisl life of
tihe day. Te find eminent Jewiek physicisns atterding or kaliphs and
caring for princes. We find s chesd.-l. Itm Skaprut in tke court of Cordova
end a Samuel Ibn Negdela as vizier of tie king of Cransde., Ve see them
koldirg rarking positione in the field of zommerce snd trade. But most of
ell we see them applying themselves ssgsiduously to tie task of mestering
the leerning of the ege. We behold & line of Febrew grammsriscs end philo-
logists in the persons of /Nenachem ben Seruk, Judah Cheyug, Judsh ibn Jerneeh
end Devid Eimehi; a series of poets in Dunash ibn Lsbret, Solomon ibn Gebirol
erd Judsk Fslevi. A gslexy of Jewisk philosophers berinning with Isrseli
erd erdircg with Albo seliently stand out.

How here too Jewisk intellectusl life received ite impress snd impetus
from the intellectuel 1ife of their non-Jewisk bretiren. Eetrew philology
followed the philologicel echievement of the Arebs. Tie techmical terms of
febrew gremmer were patterned after their models. The Arsbic poetry (Earizi)
rad no little 1£f1uence on the Febrew of thet sge. It wes shown that even
tte Zionides of Hslevi sing to the U4l of en Arstic Fassidi. Jewish
rhilosoplers imitate the Wutsksllimun, the Arsbic Heo FPletorists and Aristot-
leens. Even the code of Hu;moniﬁes is said tc be arranged after e NMohemmed-
isn fukels end Arebism|sre profusely found in it.

The Jews here too g=ve es well as they took. Tker g=ve not orly to tie

Arsbs but to thet Christisn world that 8uffered them. They were the chanrels

througk whick Fellernic culture, witk its Arabic costing was transmitted to




western Europe. Tke worke of Limehi 188 » prest desl of influence on
Christien as we'l as Jewieh Biblicsl students. Gsbirol was the first to
introduce Graeco-Arabic philosophy into medisevel 2hristisn circles. Mein-
onidea"nulsluth al-Hairin'was translsted into Letin end had 2 tremendous
efiect on Thomes Ayuinue =nd Albertus Wegnue, 8s well ss the other scholsst-
irs.

Judaism in tkis period received a gphilcsophiz sspect. The “ime demended
erd it beceme & religious philosophy. They sbsorbed = preat deal but
they completely digested and Judsized these sdditione to such en extent
tbet trey aags withk fervour #nd emotion these rhilosophies &!155&1 for
exemrle) in the Synegogsue.

The Moor wes driven out of Spsin. The grest bulk of the Jews were now
in Ckristisn lands snd@ we now hove 8 new epitode in tihe cuMursl Listory of
Judeism. I need not dilete on the penesis of Christisnity, snd inform tke
reeder tiet it was s 1imb cut from the body of Judsism, altkough it never
wre &2 kelp to it. The eerly Christisns were Jewe belicving in Jesus ss a
Hessieh, first in tre politicel then in the religious sense of the word.
1t wag shown ir the least few decrdes the utter impossibility to get a cles=r
and comprehensive knowledge of the Kew Tectement unle & we Lave the Hagg-
pdic litercture of the Rebbiis se 8 buckgrourd. For it is from this liter-
stture thet most of t! «.m were tskem. The part pleyed by the 01d Testement in
tLe dogmetic, ritusl, erd devotionsl 1ife of Chricstiens csnrot be over-
gctimeted. 1In fuct the Churck wag seized with such terror =t the depend-
ence of Christienity on Juduism &8 its spiritusl meinspring that they went
out of threir wsy to crestec differences end trereby give Christianity the
erblence of sutorcmy. This was the motive of the transier of tue 3Ssbbeth
jay to Sunday, of their conscious efforts not to iave Eseter coincide with
feccover.

~e hsve seen trat the Jews of Spsin #nd Eqypt wers the intermediaries

between Arsbic civilization, which conteired the philoscophies of Psto,




Arictotle end Neo<lutonism, ard the Chriutisn 3zholesstics.

It 18 cleimed thst the Yebbslistic movemert guve %o Protestentism that
myetical touck thet mede it rebel speinst the 201d rationslistic shackles
of Scholasticiem."Juat 88 C:tholicism Lad sougit to temper divine mysteries
by the retionaliem of Meinonides so Protestentism in its turn modified its
retionalietic tendencies by a resort to the mysticiem of tke i‘:ahlalsllisl...:ﬂ
“Letier that ecstetic relipiceity wes potten from the Febbale or from
“co-Pletonism which wes now sccessible to Christisnity, one tLing we are
sure of:;hat trere wes some mutual influence or contact between botk
relirions. Ve find mysticsl tendencies in Christisnity similar to tke
Yubbelistic movements and we can elso discern trsces of Ckristisn doztrines
¢ come perts of ti ¢ Fohsr.

Trhet Spinoze wielded 2 tremendous influence in the philosophical
firmemert, from Leibnits to Fepel, the history of modern philosophy rccords.
repelisnismtrensferred the substence of Spinoze toTh#e ldée &nd his
2trtheism to his own 'Pamlogiemus). Now 3pinoze's ssturstion of Jewiseh
thotsht, tis indebtedne.s to Cresces was slresdy showai) "e have fere
Jewieh thought indirectly influencing the philosophy of Europe.

Tre influence of Jewish prenomens on‘%ec‘ptil@iChristianity or-viaa
versa is only one sspect of tie tsle. ILe influence was not slwaye one of
mutuel sttrection. On tie contrary there wes = gpirit of hostilit; between
tiem. A thought or book st times had to be smugrled into thc otker camp
er.d ther only it spresd clsndestinely. There wes sn intellectusl snipping
slttough no open bombardmert. The politicsl end ecoromic position of the
Jew deteriorcted irn the fourteenti. end fifteerth century. Christisn torment
dicplaced Moslem tolerztion. They were conmstantly told to po srnd when they
VETre p;rmitted to stay they were degrsded with & yellow tadge eno e forced
confirement in ?alid ghetto. Wn-t wes reeded to keep.the fires of relision
turning in this storm wes not cold philosophy, but rother tke hesrt.

Zrilosophy wes looked upon with suspizion. Mysticiem and Obscurentism now

" 1
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Christien bostility mede the Jew witidrew within his owr spiritusl
*mwin. The Jewish Law 8nd litersture wasminutely snalyzed and smplified.
fhe Tulmud, the Hegeds, the codes and tie Ze:sponsae beceme the only curricz-
sle of Jewish study. Secular or non-Jewish culture were considered profane,
anworthy of energy snd time. Jewry was encompessed in 8 spirituel es well
e 8 physicsl well.

And even in tiis period there wes no complete ard abeolute culturel
separetism. Tkoughts end mertel ettitudes ere infectious. They, without
yur rotice creep into our life. Msny & ceremony snd custom in Judeiem
received, if it wes not sctuslly imported, =dded significance due to its
:ontect with Christianity; examples of such ere tre Zaggah. the lightingdl”
I 1ipkts for the desd. The Kol Nidre melody (some tell us ,wes a Christisn
ymn Judeised. The Ched Gsdye ( ®7» 1h) wes = German folk song whizh re-
teived & Jewish color. Even the Schulchan Aruch csnnot be thoroughly
inderstcod in places urless we take into eccount the current mediseval
wuperetitions., OJome prectices of cewish 1life ss well es some beliefes,
{iffcrins with those enterteined by the maze of Christisns were brousnt
nt in bolder relief, as a proteit end a contrest. This period, though
esutiful for its spiritusl intensity, its morsl fervour s&nd its religious
nswervebility, presents en{ unsttrective view becsuse of itz nerrowneS§$ of
‘ange srd vision. It is the period of Jewish mediavelism.

Scholssticism had to give wey to the undermining influence of modern
housght. ThLe Ptol&eun sstroromy with its geo &nd enthropozentric theology
ed to be diccerded in tre face of the Copernicisn world view, and the dis-
overy of America, tte reclasmetion of the Humenities, the rcvivel of int-
rest in msn for mar's cake, o Jewish medisevalism had to give wey, though
ery serturies too lste, to tke solvin; influence of modern culture. The
peque wells of the rhetto were be-inrins to crumble, the s¥g¥s rays were
erinrins to enter tirt plece of enforced intellectuel thrsldom. Indivi-
trlg 2sught the brest:i of the open ard freeh sir snd the ghetto was now to

rem etifling. MYendelsohn end tie Esekele movement wes directed %o
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encourese seculsr lesrning, the cultivation of a hirher sesthatic taste,
6nd tke apprecistion of foreipn clessics, until now considered profane.
The csudden decsh of ligkt wss for msrny dszzling arnd they were blinded,
y¢y ever the children of the pioneers of the enlichtment. he gsp bet-
veen medisevel Judsism snd modern zulture wes still unAbridrged. Judsism,
f it wes to Survive, needed 8 reinterpretstion. It kad to be put in the
cultursl miliel of the sge. DReform Judsism came in at tris 2riticel
mowsment. It sincerely szimed to be a‘lbdern Guide to the ’erplexedf
Until Semuel Eirsh (1615-18€89) the movement merely meent & decorizetion
of tle 3ynepogue &nd the service. 7ith him it received £ distinct tueology
besed on the currert ef philosophy.
The dominent figure in Cermeny at thoat time wes Fegel (1770-18621).

“het Arietotle wes to Msimonides, Eepel wes to tke religious thouzht of
tre Neform movement. XNow if Hegel throush.Spinoze wes influenced in-
directly by Jewish thought he peid more than double to Judeism that
followed him. For the Judaism of the Reform school was deeply and direct-.?_
1y irfluerced by hies philosophy. Its outstanding doctrines, ysy even

it: metktod bear: Eegelian traces. "They (the 2eformers) red to femiliar-
ize tl.emselves with the non-Jewisk pesitions &nd postulates snd st the
seme time cshow how throurh the¢ cernturies from the very esrliest to the
letest voice of Judeiem, tre mein contenticn of tke churek Lhsd been
ctrenuouely rejecsted. Put for sll this most of tre liberal teachers

vere rnot tteologians.? CZome of them were well trsined piilosopuers. They
in :rder to controvert the pet undervslustions of Judeicm in which the

thbllders of the eystem t. whizh they pave edherence indulped, would recon -

strue Judeiesm in terms of the school srd s stem which they had espoused.

Xy fether, 3smuel Firsch i¢ & Fepelisrn. Lie presentctiorn is moulded by
tle s=ystem just becsuse his work is intended to tassr down the sriificial
structure errcted by tke hesd of tke school in whick Judesism is sssifned

# relce in the celler end Christisnity &s tre asbsolute religion is siven

¢ seet o the throne in resml c'rmmber."‘u.\



Jow I skell rive ¢ bricf presentation of lepel's system atd philosophy
and trace the influence of esck of Lis doatrines or trc thougkt of
~eform Judeiesm.

bLepel is a transcendertal Ideslist in tiet Le believes in the priwecy
of Zpirit; tie ultimete reelity to him is thought. Togis is the esserce of
£11 Exietence. T'ezcl is famous o= ¢ gm4iesiz ylilcscpker. EHe atiempted
o comstruet e unified ¢ stem, whick ke identified with the obiective
reelity of thirrs, or ultre rutionsliztic besis. Eis symtiesis of this
world of reslity he sclieved throur! +the dislectic method. Things proceed
sr¢ develop ir tried procecses. A pliecomengqcecury, thern there proceeds
SKQtEFr Eienomengfcontrery to tue first erd firally there ic a uniorn
thiourk 2 compromise., 1In the irtellectuel world we see & sugrestion srise,
thex there comee on its heels snother one wiizsh brends thies one as feslse and
firelly tiere is =2 rcconcilistion. ThE t»isdde procese of evelution is‘d‘?f
greracterized b?:: tuesis, enthithesis sn’ synthesie. ZFrom this there |
followe moet of tie other iegelien exioms e.g. Liis prinziple of rnegetion,
thet is, tiat the ssme posits tLe otler ete.

Tith this triedic procesc, Fegel stlemptes te explein tre Universe
tcisly. The world of Deture, whick rcpresents tre ebjcztificstion of the
A1l Enconrescing Miré, the Abeolute, is soverned ty renersl lsws of
t. ousrbt. "leture nust he rerporied z¢ s system of stages in which ore
receseerily proceeds from tle otrer.... not however ir such & way tist one
is rrojuzed by the otler but in the irrer ides which constituted the
~rour® of Neture." Eis 'reistes philosophie' represents the next step in

. )
tie dislectic development. Tie trensition from Nature to Jpirituel Beings

-

ia affeated by the annulirg of the externalit; in which {he sbasclute ides

rpresre in i4. Thus e teve all esistenze, after undergoing through the
eniriturl 1ife of the irdividusl subject snld of the obleztive mird of
so2iety, relduced to & Si;irit':.sl"oni;m, an Ab.-o'ute Mirﬁ. "oc‘i,ir #hizh we
tave 8 LigLer unity of subject a~ 7 oblest. e Lave Lere & oreness
cierssterized by samencss, 8 "block universe'., Fis system it ie seen,



: 8 concepticesl o0~e. ZLoric breeds ce*epories. Th« particulers ere

tecrbed into the universsls., These are the most, tie ornly fkalities.
perty a perticulsr cenvot be knowr urnless the whole, the universel, is
ngwr or fiven. These universsls sre sepecte of the divine mind, in which
antrariress are identical, qnérall is included. Thet is sslient irn this
ilcscpry is hie morism, his higher Orenees. The humen M craves
ad yrernS for simplieity =nd unity. 'One‘haa a cterm for him. Cne
iurek, ore faith, one empire (Une lois, un roi, un fois) Les insprired

re¢ middle gres. That vision of o:ne Christendom erraptured thousends of
rigadere to tkeir dsrin> exploite. Similsrly this philosophic romenticism
f iepel Lad captivated the thirker:c of the nirneteenth zertury. Eis higher
.ntlesis of the many into & sublime srd trenscendent oneness, intc that
urremé monism, had 8 magretic charm ftat! until Jemes, seemed well nigh
nrregrable. p

Ti.e Reformers, aiming to present Judaism in s pgerb *“Lat would attract

‘¢ thinkirgs men and women of that czentury, ceized uporn the monotheistic

:1? 1
endegey of Judeism end mede it the most prominent feature of the Teligion. -
"8+ element afPorded trem a #plendid orportunity to becost their fbith
rtellectuslly. Tle monotheistic charseter, in the time nher polytheism
vd Crristisn mytholory possessed credence end literslness, was & virile

2l
ri vitel doctrine. Ilow nowever, it wes cornjured up end -~iven 8 5 %

a v " ‘_?ﬂoq'..”"

oremnost plece, in order to show the irtelleatusl compatitility of Judeism

nd | crelirpiem the domirsrt philosophy of tie sge. 7O other Teature of

<igigm sould Lave beer utili.ed that woild blexd so well with legelisen

orism a8z wee tidie monosheistic and universsl aspect of Judsism,
—
L neat clement of reselisma. tLought that influersed snother

ioatrire of Deform Judaism was his phkilosopiy of Fistory. To Fuzel we

.£ve scen, the phenomensl .orld of rnsture is the product of mind; first

jeveloping inte s world of extension {reture) snd then proceediz. o an

. © A 3 o b5 vt m’ld.
nrulment of its exterpslity srd €inally paccing irto the sLoCiuGE min



Pistory o0 wes to Lim :such or unfoldins of the sb,clute mind. 7Throush
‘Le dislectic proceze of socisl srd politicsl phenomers the Infinite wes
reve:lirg Timeelf. Lver) notion represerted s partisl but prosressive
merifestetion of the Universsl Cpirit. Creece, Tome end Isreel were

i P
ces of thet series having their co-zumstion ir the Germar 'ation. the

m

L E
‘t-sc-lutetchoecn Beople. Jow the founiers of Zeform Juisism clsimed for
Isreel whet Fegel oleimed for the Cermer retion. The difference beins that™®
wkile he spoke in philosoprical perlence, they cpcke in theolo~ical terme.
According Yo trem it wse Isrsel who was cndowed with & divipe tesk. i"‘i:rﬂ
thet wes ,tLat ke should cerry thLe messsre of the true ard ove God to &ll1 the ?
Feories of the esrth., Fe wes to be 8 light unto tre netiorns. The viziassi-

¢f his Lkistory, especiclly the dizpersion, wge providentiel.

£ 2ew

re

Furthermore Fegel claimed for Chriesisrity finality. Telision was
‘Linkirg the 4bsolnte. it wes &n sct of cosrition. To Herel tl.ere was
1. objecetive Truth, comprehensiple by the finite mind. For thke finite
implied to him the irfinite., Chrietisnity stood ot tie¢ summit of the
neturel ard positive reliriona, es THE ABZOIUTE RELIGION. Yow whet wae
2lzimed t; Fegel for Christienity, tre reformers implied to Judsism, ’!

&
‘L -

r

out tie rnotiorn of &8 universel or stsolute religion, the theor; of missim
. e —
bedne of tre Germens or the Jews, fells to the ground. If you heve eny- %‘

tLir~ of 8 completed noture asuch 88 an sbeolute Trutk, or Faitk then bave

LR

-

t" ocorollaryof sn implied mission. It is incomcéivsble to thirk of Q@F’V
Teclision e: the expression of a people of—a—seopie OR 0of 8n 1ndividual‘b

W < - - A5
icrer being and Teve tlhe concept of unlﬁ?‘l&wut;{. Tou car trernsfer
?

Trith but youw 2srmot pour ‘r a personglity. T.e 2orcept of a 'miscsion' 3

—

68 well 2s *he emplesis on morctreism is also en nttempt to refute Fepel's

roticn that Isrzel i= ¢ prrticulsr people of = particuler God.

e e : - ¢ 3
rerelt =ttribution of & missior to thc Cermsr people impcsed no chner- ,

2 z in 815 £ th
~¢ti2 progremme of propsrands Or reform; 0 the zortrury in & ite of their

=L Ll

missior to intoroduce the "frzelom of the spirith epel strenuously opposed



iriividusl freedom in tkhe reslm of polities. The State wes the Entity

iz and for which ell irdividuals lived. His philosopky wes not dynamie
ir tre sense that it encoursged vicorous asction in the reclizetion of its
rreechment. Fe opposed joliticsl snd socisl reforms, for what is the use
-7 getive reforms. The dislectic flow of thesis, sntrhesie snd synthesie
wre Yo come snywsy. "TLe essentisl nsture of freedom , which irnvolved in
it vbeolute recessity ia to be disrlayed ec coming to 2 consciousness 2$
itgelf-~- arnd thereby reslizing its existerce." The migsionof Reform

ay)

Suiuism toc wss cherescterized by this relipious supiness., Ve hsve a world-

‘issisr.:‘-:e reed not pget ircrtic sbout it; it is bound tc come of itself.
Tre vigorous oprosition thst Zeform Judsism hed menifested towerd

_ioniem, their repudiation of being a nstionsl centity, wes rompted rot

iy iu snswer to Fegel's notilon that Israsel wes indissolutely bound up -

<+ tLec perticuler lsnd, Palestine, bul wes a direzst comse uence of his

¢olitizel pLilosophy. Of course there wes in back of this the desire the

fi+ tiemselves comgpletely, ae fer the new definition of Judesism permitted,t

¢ politicsl state of their residence. 3Zut th@¥ demerd that the state

bt .upé;--mdiviaual,an-absorbmg Mwea,l--.é-;sm, to wiieh the individusls

=Lt unreservedly submit tiemaelves, E=te wce the B8tste as pictured

L; TFerel, 7Thkie slseo it“e.e;‘uencc of his philosophy of the ‘bsolute aner.esa

f 4 e universe end from the principle that "the seme can-ot exist in meany

-

sticrs"”. To say thet we have two zoncepts, two relaticons of one thing

2uld imply that%kat is in the or@ /means 'ss such' something distinet
‘ol l‘ﬂ-‘—Q *

fron fwhet ic in the other' weere. i Lis (Fegel's) ore ides. FHe would

or2ur $o Mill'- ironicel sgyins cf Iewton that we should not think of

-v%on e& bosh ern Trnrlishmsr and a motrematecien.,
as)




The Fegelian ;hiIOEopty*though "t emplesized development and
.v:lution yet discouraged the grégress t:at comes from self initistion.
't wes 8 system tkat taught s11 is 2nd will be well-- why they worry.
et wee left to tre at:solute Cod znd to tre 4bsolhte.§fate. A
prilosophy ¢f that sort wss pointed out by Dewey srnd c-trers, led to
; -rituel and politicel imperislicsm of Cermany. It wss sutocratic in tle

‘rlest sense,

The forces of Democrscy however, were mekinrs bheadwsy ir western

m

urope ernd Admerica. TLe stute they cornceived not se Idol $0 whose
v.in rflory they had to >ffer their whole being, their cheristed freedom.
.tz rower wee derived from tkose whom it -~overred s-d it wes made for thkem
srd rot they for it. This is one reason why Tegelianhgdia not g:=in the
crcrel popularity asmorngst western thinkers.
seczondly Ferseliznism onesidedly stressed the conceptuaslistic element
‘he Absolute Mind wes to him the heart of Reality.Only {hrough logic and
otetreet thinking could we soar and commune with this Universal Spirit.The
rsth to Reslity was through the confusing chimera of his disleectics.Religion
wes ccgnizing the Absolute,
:oﬁ’gbnceptualis:ic aptitudc is 2 spert that cen be but enfjoycad
ty the intellectusl elite., If the true nsture of Religion was a la
cl,the mesges, to vhom religion is vitsl sné vivifying .ould be left
sut in the eold. Put what would Fegel cure for the myrisds of individuals.
ey ere mere particulars. chleiermscher saw this defect and wee the first
*¢ put religion on & surer fourdstion. Conceptuslism of Fegel however
reoeived 1ts mortsl wound from the modern psyzliclogy snd the philosophies
5f Jemes &nd Pergson. Ifhe historicsl study of Jeligion haes shown thst
it vr3 not Zopic tiet drove the primitive, the snciert nor the medircevsl
= 4o his God. Eaychology Les shown tist even today mar does not seek
ielter under tie wings of relipgiorn tkrouch a process of

retineiretior but throush o series of pcoychic experiences. Conceptuslism s




wes shown inadeyuste not only to zxirlain the relipicus pl.enomena but even
the physicel phenomensa.

The psychology of Zehsviorism has entirely

L]

Lattered tke notion of
s rpiritusl entity, such as Soul or Mind. ODSemocrsey, Prarmetism and
Titslism heve mede TFacelizn dielectizs @ zurio.

Tow what is the reection of moderrn Judsism to these intellectusl
currerte c¢f todasy. Are we to continue to @fine Judsism in thkc comcertusal
formule on trte belicf in One God end to justify ou¥ individuslity on the
sround thet we sre teescher of a Eigsier Truth. MNoderrn Jewry is giving s
2cld reception to these logical abstrsecticn., They have been touczhed
by the spirit of the sre, snd tkey went liying cosls. They went a
religion of life not of a church or of = Iemple:zf Synagogue.,

Judeiem denstured by Eegelienism, though not without good csuse or
circere aim muet be re-exemined and reintecrpreted in modern pireseclogy.
Cer thet be done? To show the reconzilability of Judaism witk the

Z.egmetic maspect of Nodern Thogkt is the eim of tlLis paper.

{3

i
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WHAT 13 PRAGMATISM?

Pragmatiem presents a host of obstacles to the one who
attempts to put it into the mould of a definition. THEis difficulty
is not the result of a weakness inherent in pragmstism. It 18 &
consequence of ite strength, of its richness, and of ite genuine
realness. Just as the world which Pragmatiem tries to understand
and mester is varyins and variagated, so pragmatism is manifold in
treit and trestment.

It has been pointed out by a critic of the pragmatic move-
ment that the word pragmstism has been used by ite advocates in no
less than 13 meaninge. James was loath to put his philosophy into
a completed system. In fact, his writings sre interspersed with
contradictory statements. His:wholephilosophy is inspired by the
pluralistic psssion +- yet he Wes not withheld from saying, in one
place, "if you can gather philosophic conclusions of any kind,
monistic or pluralistic, from the perticulars of life, I will say
a8 I now do say, with the cheerfullest of hearts, 'Ring out, ring
out my mournful rhymes, but ring the fuller minstrel in°.

Similer examples of the apparent 1nconsistencicl'-y be
selected i1n other problems with which pragmaetism tries to deal. It
is possible that James was unconscious of these cross currents of
his thought, and perhaps he was aware of their presence, and yet
d14 not reconcile them becsuse life itself was not without its
peradoxes.

Mathew Arnold says, "A Philosopher's resl power over mankind
resides not in his metaphysical formulas, but in the spirit and
tendencies which have led him to adopt those formulase™. If that



be the criteris for the velue and validity of a philosophy, then
Pragmatism deserves a high place in the history of thought, modern
especially, for it leaves us not in the dark as to its tendencies
end temperament. Ites direction is definite and conorete, as is that
of the most rigid and most absolute or completed philosophy.

Pragmatism is characterized by a doctrine of truth, by its
empiricsl method, and by its futuristic outlook. Pragmatism may be
called a2 reform movement in philosorhy. 1t breathes the spirit of
the age. It has ceught the vision of Democracy. It comes girdied
with the method of science, with the viewpoint of evolution, and
with the discoveries of psychology. It commences with a confession
of what is characteristic of man. Men eannot jump out of his skin,
it says. We are made and come into being through the forces of
heredity and environment -- with a Will. We are psychic in€fividuals.
Our l1ife is an expression thereof. We make our physical selections
not entirely in accord with recognized standards of value or taste.
Similarly we choose our intellectual attachments also because of an
inner though suboconscious push. Our 1logic bears the imrress of
our taste, Jjust as our neckties do. We oling to Rationalistic
interpretation of things when we sre tender minded and we take to
Empiricism because we are tough minded.

The scientist's claim of neutrality, that he is steering
¢lear of bisses for 1mpersonal facts, is the result of s passion
es much as the votive offering of the religionist. This fact is a
contribution of psychology and the most truthful thing a searcher
of truth can do is to acknowledge its truth. It is this conviection

that meskes James say, "If & certain formuls for expressing the
" nature of themgh world violates my moral demand, I shall feel as

free to throw it overboard, or st leasst to doubt, as if 1t dis-



sppointed my demand for uniformity of seyuence, for example; the
one demand being, so fer as 1 can see, yuite as subjective and
emotional as the other is".

Pragmatism then ﬁakea another radical assertion given to it
by Biology and Functional Psychology. The mind, the latter sciences
have shown us, is not an entity different in nature and function from
the body. Thé mind ie &sn organ of the body, the product of a
multitude of chance variations. 1In the struggle for existence, the
1life of the intellect originated froﬁf:racttcal exigencies of the
organism. Needs produced thought, attempts for adaptatiop, and these
thoughts were not self-centered and self inclusive. The Egyptianm’
farmer's 1incessant guarrels over land boundaries gave birth to
geometry. The animal when hungry learns to open the latch, which
will give him access to food. Cégnition did not spring from an un-
diluted 1love for truth, for the Intellect, we have seen, was the
servant of the Will.

How, says Dewey, if mind is the servant of the body, then the
ceriteria to logic is its biological value. It mesns & Darwinization
of 1logic, for Life was before Truth. In this we have the seeds of
the pragmstic doctrine of Truth. Pragmatism thereby presents a program
of sction and a criteris for its evaluation. It asks us to focus our
gaze on life and its enhancement. It emphasizes the particular value
of 8ll our doings, physicel as well 23 mental. Its test for ¥ruth
and Theory is its cash value for the individusl cleiming it and for
the collective progress of the race.

How does 1t increase our cspacities for greater truth? How

does it help us to meet and overcome the difficvlities that lie in

our path? Where does this doctrine steer us? How will it facilitate
us in grasping and meking brute nature conform to itself? These are

some of tke tests that the pragmatist puts before he makes his decision/



That orientation makes a tremendous difference in philosophy.
The philosopher now cannot rise on the wings of abstraction to &
philosophic other worldliness. He is thrown off the peak whose top
is n clouds of speculation. He is now in the midst of the
stream of life. EHis paramount duty, if he wishes to survive, is now
to swim,fo duck the splashes of the bresking waves, to relax in the
intervale of these watery Gﬂﬂmﬁt‘dﬁ

Life presents, too; a problem, s'myatery,-filtha solution of
which we crave and strive. "The Sphinx is seated in the soul of each
man and though we endersvor to be deaf their penetrating sounds, more
subtle than the Siren's song, will search us out and ask -- What then
ert thou? And to her riddles we may not gainsay an answer: It was no
fselse myth that symbolized the mystery of life in the figure of the
Stranger whose cold embrace constricts the warm glow of life and
stifles by degrees tﬁe voice of Hope."

Philosophy must make & complete turn from the philosophy that
was 80 much in vogue in the last century. It must cease rscking its
brains for a knowledge of First Causes and Ultimstes, whether the
world is composed of matter or spirit, etec. Blowing bubbles, physical
or metaphysical, is & pastime becoming urchins but not serious men.

These are sterile for the present and insignificant for the
future. ™We have the whole butt and being of it in our handa, and the
heslthy thing for philosophy is to leave off grubbing underground for
what effects effectuation or what mekes action act and try to solve
the concrete guestions of where effectuation in this world is located,
of whizh things are true causal asgents there and of what the more remote

effects consist.”

"The worth and interest of the world consistx not in its elements,

be these elements of things or be they the conjunction of things; it



exists rather in the dramatic outcome of the whole process and in
the meaning of the successive stages ~hich the elements work out.”

We now come to the second characteristic of pragmatism,
snd thet is its Method. We have seen that what the pragmatist shuhs
is fancy. He demands facts. He is an empiricist with reservations.
He stande midway between the Transcendental idealist snd the Naturalist.
The intellectualistic world of Hegel was as unreal and preposterous
to him ss the supernatural heaven of Scholasticism. The dialectic
method swaerming with concepts taken rigidly and sbsolutely wis to
him illusory, incapsble of conveying the world in its fleeting and
mobile reslity. He sees no justification for the desire to avoid the
reality of the world's changeableness and fly into the cold and marble
ermg of an Absolute. Like Don Quixote, they ﬁre carried away by their
imsginations. By msking life here in this world a mere appea::;citfghay
unfold to us is still more unreal. It is an intellectuasl phartasmagoria.
The pragmatist brands their picture as extravagant, their method as
vicious. It is a dreamlsnd that paralyzes insight and sction. The
Medieevdlist Heasven - with a God sitting on an exalted throne and
angele hovering on each side of Him - was translated by them with an
eyually romantic picture of a Transcendental World of an Absolute studded
with Universals.

The pragmatist method is empiricel. Life is real because we
experience it. We see and we hear, ss well as we think., Whatever
Experience had made real, the mind cannot declare unreal. TYe mind
and its classification ere oers with the aid of which we may steer
through the ocean of impressions. They sre lsbels, but not substitutes
for realities. Pragmatism, because of its empiricism, wishes to wade
through the muddy particulars, for what catches our eye is not the same-

ness of the stresm, but the whiteness of the breaking crests of the

particular and concrete waves.




But Just as it opposes the extravagance of the idealistic in-
terpretation, so it rejects the narrowness of the neturslistic com-
mentary. For while the one tries to reduce all reality to spiritusl
ssmeness, the latter wishes to reduce to a physical ssmeness, to mere
atomic collisions and combinations. Pragmatism seeks"to unite the

. B LITe

empirical tendency of the fomer(laturaliat)with Ghe Idealiat'a)
recognition of the problems that lie outside the field of positive
eciences. They (Prsgmatism and Realism) accept neither the finslity
of physical fact nor the falidity of the idealof the sbsolute.”

“Reality, the pragmatist says, is ocomplex, kaleidoscopic in
its nature. No one interpretation will exhesust it. In the stream of
1ife are experiences that we brand physicsl and psychic.™

"Everything real must be experiencesble somewhere and every
kind of thing experienced must somewhere be resl."

Pragmatism {at:lesst that of James snd Schiller) include
smonget the real things, religious and mysticsl, feelings which the
neturalist would discerd and brand as the by-product of an over-heated
head.

The pragmatie method differs with the naturalistic or
materialistic one in that it refuses to give a chilling prophecy of
our world which is so interwoven with the fate of our ideals and hopes.
It explains not the higher by the lower, but reversely. The Humanist
sees in this phenomenel sweep, in back of this evolutionistic trevail,
8 purpose, 8 goal., This the pragmatist accepts because of the value
that such an interpretation poseesses.

The third sspect of pragmatism is its forward gaze, which I

like to name its Puturism. While Mediseval philosophy looked to
suthority and to the past as the oracles of the true and the good,
while Rationslism made the Laws of Reason and the Categories the acid
test for what is right, while Empiricism limited itself to the present



énd to the sensible, Pragmatism made its criteria the future signi-
ficance of & thing the test for itc acceptance. Ite question is:

What will be born therefrom? A theory or belief is true not only
because 6! its workebility in the present, but because of its promise,
Pragmatism showes us that the world is at our feet., We may trample
over it end reduce it to & thing contumely, or we may 1lift it up and
transform it to & thing desired or admired.

Pragmatism because of this emphssis may truly be called an
ethicel philosophy. Look how it dispenses with tkat speculative
guibble 28 to the neture of the Ultimates, which like a vampire has
sucked the méntal viuslity of the grestest of our metaphysicians.
"Thus if no future detail of experience or conduct is to be deduced
from our hypothesis, the debate between Ihtezialian and Tﬁf}an becomes !
yuite idle end insignificent. Matter snd God,in that event, mesn !

exactly the %Eme thing -- the power, namely, neither more nor less

that can mkeathia completed world e end the wise mon is he who in

such a csse would turn his back on &8 supemrogatory discussion.”

Such a discussion has no fruits for the future es well sas
for the present. But most of our philosophicel debates have, say
the pragmatists, a positive or conjectural bearing on the future, no
matter how remote the future may be. That knowledge and significence
presents, therefore, an indispensable testimony for its rightful
evalustion and validation. Fects and Future, therefore are the
balances for the pragmatist.

It is these tendencies that i wish to signal out and
compare to the similar tendencies in Judaism. Pragmestism though it
was compared by Papini to & corridor in a hotel, which leads to
verious rooms, whose occupants may be of diverse natures and beliefs,

and I may add, mesns, has & distinct metaphysical tendency. It may

lead to & room where the occupant may be kneeling to the imsge of



the Virgin, and to another room whose occupant may be resding re-
ligiously & volume of Ingersoll, or B;chnar. Nevertheless, pragmatism
has certain affinities end as I hope I have shown, certain sslient
festures. It has an epistemology all of its own. That epistemology
which makes experience the source of reality gives pragmatism its
method. 1Its doctrine of Truth is novel, original and radical. 1Its
Metaphysics, though not uniyue of pragmatism, yet it seems to me is
indispensable to it. I feel that were it not for its notion of =
world which is continuslly Becoming,menifold 1in its complexity, and
conatang::;angeability, a world which is a continual process of change
in which we participate and which we help to promote, then its theory
of Truth and Ethics would become impossible and mesningless. For,
with 8 static and completed world, what is left to man but to bow down
to the inexorable demands of its Being and make the best of 1t?
Pregmatism has therefor:aan Epts%emology, a Truth, and an Ethics.
Pragmatism is not a new philosophy in the sense of presenting
8 novel discovery in theory or in method. It may be found in the
rhilasophy of Protagoras and the Socratin school. Traces of it may
be discerned in the methodology of Aristotle. Scholastic philosophy
witk 1ts supernatural orientation and contemplated tendency disregarded
it. 1t received great consideration in the moral field at the hsnds
of Kant. Positivism was near its borders. Jsmes, the man who gave it
renewed vigor and 1life, liked to picture John Stuart Mills as the
founder of the Neo-pragmatic school. He sees it in the philosophies
of Hume, Locke, and others. He mentions these becsuse they were in
accord with his empirical method to a great degree. He does not men-
tion Eant as a forerunner, though the pragmetic motive is evident in
his Critique of Practical Reason, because the latter's system was

radically different from his own. Eant was an idealist whose rational-

ism wes instrumental in producing the perverted philosophy of Hegelisnism.




James received his inspiration from the French philosopher
Renouvier and from the American thinker J. S. Plerce. He freely acknowls
edges his great indebtedness to the lstter's writings. The pragmatic
school today divides itself into three branches . They are the schools
of Jemes and Schiller type; secondly, thet- of the Functional Psycholo-
gist; and tkirdly, that of the Instrumentalists. They all differ as to
the need and notion of God. James and Schiller have God in their system.
He ia?tinite and humaniatic.neing.1tfhe Functional Psychologist God is J/
& mere symbol.of all our supreme waluea,of our moral and socisl life.
The Instrumentalists omit him entirely. To them the question of the
existence of a God, even finite 2nd humenistic, transforms itself to the
‘ueationlwhether this world bears sny relation to our moral ends.

For my discussion here I shsll omit the Instrumentalists, but
occupy myself mostly with the James and Schiller school and touch in-
cidentally upon the viewmsof those of the Functional Bsychologists.

In contrasting Judeism snd pragmatism, I shall not go into a
minute snalysis of their details. The 2im of this paper is to show
that there is & striking similsrity 14tendenz between Judaism and
pragmatigm: Pragmatism brings to surface many elements which are for so-
nertaiﬁ:iﬁdiistic notions. For example, its attitude to Free Will end
immortality could be utilized advantageously to reinforce similar notions
in Judaism. I, however, shall not emphasize these because they are in -
cidental in both systems. Of course I shall not pass them by without
attributing %o them their deserved place in the system of thought. For
my purpose, I shall but utilize the unijueness of outlook and vision on
the part of the pragmatic school.as to its epistemology, metaphysics,

and ethics.
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EXFRRIBNC? IN FRAGNATTSE

Te have seen trat Prapmatism': oynocure is Life. Living possesses
e deeper sipnificance tian does speculation. For him FExperience operns
up the only vista to Zeslity. It therefore should form the field of
study for tke philosopher. "The only thing that shall be debatsble
“emong philosophers ehall be things Aefirable in terms drawn from
Uxperience."™ By Experience the Pragmotist does not mesn s sort of
sutlimeted snd metaphysizal hyle, like the''Absclute’ Experience' of
ZJoyce end Eradley. Suck an Lhypothesis would contradict the vers
esscnte of Pregmatism. It <ould merely mean the substitution of s
new name for sn old fallecy., By Experience the T“ragmetist has in mind
ti.e usuel connotetion, & feelirng of heving lived tkrourk sn event, of
keving ocbscrbed in consciousness the impression of things, cf kesving
reacted to tke particular circumstence. It means "the int:reourse.
of & 1living being wi‘k 8 phyeicel snd :zoziel environment", whose \
Teality it sdmits, yay feels. 1t Ie 8 knowledpe by scguaintunce
instesd of & rnowledre by deseription. It designstes primerily tic mog
concrete, immediste and individualized thing possible. It is our own

indupliceble present moment, our szctual totel erlebnies Just ss we live

it in 211 its rich ess ornd unigueress. I feel that I am sttempting the
impcesible in tryins ‘o convey through words and generalities the

meaning of Experierce. Experiencze csnnot ve rendered resl through

g formuls. It must be felt =nd not taught or expressed. Jesmes is

awére of this eluciveness rd he therefore definez Experience sdditively,
“gg 8 field of consciousness, plus sn attitude in ressrd to these objects
Ilus & sense of self to whichk this attitude belongs"™. Its pokgnant
reality snd its ineffatleness is well eapressed b; tke Dsnish thinker

ks |
wien ie seid, "Mein jetzt snd hier ist der letzte angelpunkt fur slle

wirklichhkeit, slso slle erkentniss.”

3 % " ‘ -
Teelity to Pragmatism ie not & homogeneous mass. It is ¢

keleidoscope, whose motle; of colors sare aonstently changing. 1t is 8



plureliem irreducible to any monism, te it Matter, 3pirit, Monsds eto.

Jur exrerience therefore to be understood must kave its definite eni

concrete context. "Yhut is immedistely riven in the single snd psrt-

icular instence is elweys something pooled =na mutual, somethine with
nc dsrk spot, no poirt of igrorsnce. Xo one elementery bit of reslity
is eclipsed from the next bits of view, if only we tskie reslity
seneibly and in smell enough pulses, snd by us it Ls§ tc teken pulse-
wise, for our spen of consciousness is too skort to erssp the larrer
collectivity of thinge except nominelly snd sbstrectly."™ Experience
must be considecred in time, plece =rd in relstion to a knowecr, then

"suck 8n exgerience"™, in the words of Sentanyane, "hes variety, scenery
andfﬁertsin vitel rhytim; its story might be told in ditkryrambiz verse.
It moves wholly by i-spirestion; every event is providential; every
g2t unrremeditated.”" The zontent of such Experience to Pragmeotism
consists of @ conscioucness of materisl trings, intellectusl cutegories

trat connect trese things emd religious or peyehice influences.
Pragmatiem re jects the epistemology of the Empircist and the

Ideeliet. The former sppesls to Lim provincisl in that ié‘refuses
but to talk in the dislecst,so to spesk, of his locelity wilile thre

jkt‘ﬁnfmuttcrs en Fsrerento, unfersterndsble to no carthly inhebitent.

Empiricism is *oo insieyuete while Ideaslism is too eatravesgsnt. =~e
proreeds to exemine their theories of Frowledge more 2losely.

Foviriscism's Zpicstemology -oo is based on EZxperience. To them
“eality i within tie domesin of the perzeptusl. The world is s world
of substances ~kizh proiuce diverse sensetions when they come in con-
teat with sentient beings. Imbued witr tie s2ientific sririt, end
with ea;erimentel method tie. swooped down u;on the universe of tkings
end enel;zed its mske-up into its different sense dsta. The world
tiey crorped up into its élementsl compcnents. Fere they came face to
fsce with what they thought was irncszpablc of & solution. If this

~orld of Being consiets of tLese discreet snd fragmentar: sensations,




what then gives us trhis sense of ner:ony end wrkoleness? Thet Cod or

foblin intesrates this empirical multiplizity? This same problem
feced the sensztionelist's pe, cnolog; whern they dissected the

expcriences of mentel life intospeztively to its elementary dseta.
row sksell they explein unless they po:itkga the Rationslists do,
tkrough treir & priorism, s soul, & God.

To Jamea their difficulty was self imposed. This dilemms does
not exist. In bresting up tre world intc fregmentery potsherds, they
were violating their own metkod snd treory. @or we experience
directly that unity (nct oneness) and continuity of the flux. We
experience the mosaic ss 2 whole es muck ss we do the pieces. Qur
consciouesness of Reality is & contiruous current in which the ripyles
succeed one snotrer snd pess continuously into one another without
breslk. e e.perience not discreet stom$. "Tre relastio s between
ttinge conjunctive o5 well =s disjunctive (the corpeetions z2s well ss
the separations) are Just as muchk matters of direct perticulsr ex-
perience, neitker more 80 nor less =0 then tre tLinfs themcelves." |

Jemes here meres the catesories thet hold phenomena togetker not
inferior to the phenomens themselves. As for their appardnt

difference in nature, that yuestion ie Les shown to be fruitless and
futile. 7o him tkLey both Metter and Spirit) have an eyusl pl=ce, for both

ere in the stream of expcrience. Ihat is perceptucl is homogeneuous
with whet 1s -onceptusl. Idess end things sre "consubstartial”.
ErafFmetism registers snotier objection egainst tie empiricel
‘sahool in thst it devicrted from Common Jense. It mistook its
tieoretic overgrowthk for “eslit; itself. 1t reduced Being to blank

end primery yurlities. lLe se2.ndsry quelities, those perticulsr
festures th~t give it concreteriesse end rizshness thkey 2=st sside. It

forgot tiet these catesories were short 2uts which r~im to tske us

successfully snd yuickly from cne pert of experience toc the other.
“Le scientist, hovever, of tke type of ﬁn*ch. Cstweld and Dulm, sre




p/

beginning to see the light &rd the true steerine funetion of scientifiz
Lypotresis.

’te deterministic irterpretatior of 3cience lorme snoti er resson
for Jomes' dissproval. Por to brend thot artificisl seyuence of
decs materigl puenorena 88 tie eapre2£ion 0L OLr Lrier being vitkout
Tep@#rd to our psychic Jelf is & breaczh of the method of Experience.
"I conclude then that real effestusl causation &8s sn ultimste nature,

as & cztegory if you like, of reality, is just whet we feel it to be,

Just thet kind of conjunction whizk our 82tivity series reveal",
For to Prasgm-tiem tie krnower is ultimstely bound up withk tce

known. Fe is not & spectstor of tre phenomenal flux aiming to pet

e snapekot cf it. ke ie of it »nd in it. Fe is truly s mizrocosm
tcat mirrors as well as mekes the mecrocosm. "The directive presence

of future possibilities in de“ling with existing conditions is whet is
meant by knowing; that tre self becomes a knower or mind »hen sntizi-
retion of future conseyuences ojerates sasgs its stimulus.”

Jderlism is the next objeztive 0F Pregmotism's uniermining
berrare. Ideslism becsuse it sttributes logicsl laws to the very

Lecrt of reslity stresses rnowledge. Coznition is to the Idealist
what experiencing is to the Prapmatist., Tre former pistured tte
reality of tre universe ss zompleted and moniztie. To know, to get

& ;limise at reality was merely to t ke & photogrsph of it. The mind
WS tie cemersa. The ldeslist nesving formed & mental imege of reslity

mistook that imege for resmlity itself. Ee beneld s multiverse. Like
tie Empircist he too ssked wiat the cohesive power thst held these

diverse elements together was. Fe answered tie guestion by postulating
& super-experientisl Being. That gop was to him & direct manifestation
snd Justificetion for his deus ex maschina, the Absolute. Eie

romenticism, hie resrnine for simplicity, Hes reverential =2we made that
Reirp into en Absclute Oneness. The universe becsme 8 "block universe',
l1te manifoldreses was mere appearance. James maces tnst entire concept-

urlietiec eystem totter when he gays thst "the perts of experience are



Leld topether from next to next by relstions th't mre themselves
perts of experience. The Airectly opprehenied universe neede, in
skort, no extrancous trensempirizsl conneetive support, but possesses
in ite own right s concotensatej structure". To Jemes the sense of

unity wes just og immediate eni direct 88 that of multiplicity. Both
form perts of our experience. Ideslism has prearrsrged pigeon holes,

loricel concepts into shich it ruminstes our experience, Tue
Erpiricict pave us & partial view of experience, the ‘iealist wistes
0o den; the reslity of experience entirely. Ee =sks us to take =2
livings body, bresk it wp, end collect ell the boneg in one eroup,

11 its flesk in snotrer, end sll tie nerves in a trird, end by doing
tkis he tells us, we will behold the real, the living, the retionsl
beirg. Thi= conceptuslistic method gives us s post mortem deseription
of sket is now unresl. It makes :‘:perience less instesd of more
intelligatle. To Ferel for example, the first step to 2 Enowledge

of Cod iz thke recosnition of the unreslity ond meaninglessness of

this world. Put tc Jemes, however, "Experience merely sz such does

not come ticketed =nd lsbelled. Ve Lave first to discover whot it is".
"ten conceptualism summons life to Justify itself into conceptusl
terme, it ic like = chellenge sddressed in = foreipn lengusge to
-omeone who is sbsorbed in hi: own busiress; it iz irrelevant tc him
c1toretter end ke may let it be unnoticed."

& heve secn thet for the Zraematist the door to the Universe
decyer resches wss eaperience e=nd thot e:perience wus wiie enough to
in2lude the whole trsin of thinse, tie noetizs clsep as well sc the
meterisl thing iteelf. But Zrapmstism does not stop here. Experience

inzludes not onl, tke physizel end tkhe noetiz but #alsc & psychie
or relipious experience. Tle latter is irreiucsbvle to eny of the

former. Trey are as resl to the one wno experien:es them as the

chemizsl resction is to the scientist. In fast to Jemes they sre more




resl for the scientist rescts to @n g*om of his experience while the
relirious men rescts to the whole of life. Religion to cJames in
order to possecss the preatest smount of ecststic exhnltetion-muat be
personel snd it is to this sspezt of relirious experiences tint his
bock "Verietie: of Zelirsious Experiences" is confirned.

7 relirion ‘ames mesns ttic marrner of 2 men's "totsl reasztion upon
life”. FEie resctior may be involuntery sni helf unconsciously. It is
not tke "zcosmiz emotion™ of the nsturslist, who beholds the magnificsant
rervlerity of tre universe. FKe at tkhe moment when hLe experiences Lis
tteorhony, 80 tc speak, feele trne barriers of his sel{ vanish. Ee
vet.clds 8 new universe. Thet reveclation come. to Lim es 8n gnswer
to his persistant, tie unu-tered ,ueztion, ""het is tre gheracter of
thet existence to wrich we belong".

cemes then with & sympetbetiz heart a,ﬂ keen mind and luzii pen
delinestes the varieties of ex_eriences, 1its delicete nuences, its
moroce and despondant moods, its reptures, its regenerations. EHe
victures before us tie Religion of uealth; !indeﬂness sand the
&eli:ion of the Sick sbul in its reslistic sni iiealiadtic 20lors.

In book of 81l these experiences the individusl felt himeclf
"asontinuous with 8 wider self thnrouck whish ssving experience somes.“
tt tist moment we find(pe James' theory ex;lainséﬁ“‘.ﬂ;henomena that
our ordinary ;e:sonslit;‘phrourh trte irntcrmeiiezr, of our subconscious
self)comes in communi n wit* t-e Universsl 3Spirit-=Torld. Ee fe:-1ls then
this visiblc world forms s pert of 2 more cpiritusl ugiverse snd derives
it: de pest sirnificsnce trerefrom snd tiet real duty is to &djust
surcelves, throuph preycrful commurnion to tiis higier universe. That
g2t ie & mesne towsrd the end. It is e truly efficacious set by whizh
tihe spiritusl energy of this universe is brought to bear on tie

rrenomenel worlij.



Jemes iz well awasre of tie ghysizal snd mental disturbence tist
usuelly irecedés or sccomperys &€ mystie or = srint. But these do not
detraet from tre present veslue =nd vitality of the plLenomena. "It is
rot by its roots and oripins (whetrer onesessigns them to the petho-
lorierl conditions of the organism or to tie reveletion from on high)
tbrt one coun Judge of the vslue of relision in feneral, or of 2 riven
relicion in perticulsr, but only by ite fruits, its conseyuence
in tte morel 1life of the individusl =nd bumsnity”. As for the
ob,/ective exict@nce of the object of their beliefs and espiraticns, !
thet csrnot be affirmed, neither by the syllosism of trenscendertelism
ror be refuted by s2ientific 1lews of naturelism. It is = matter for
tte individuel to decide, &#nd thot decizi n should be bssed on
exyerience “nd velue. Shen these =re tsken as tre criterie, Religion
Lecomes not & spiritusl wild gcose chase but the followins of »
veritable reslity, # pillasr of fire iﬂ«night of Distress and
cespondency. Thaet pursuit is resl becsuse it enriches &snd enobles
mankind. It ﬁetamorphisizeé:g::m e mere surfciting beast to an
gepriring engel., Jsmes in this point seems to have s lonf line of ‘
gredecessars. 1t was Yierkepnard who termej idol worshiper nim who
rreys to the true Cod mech nicslly and prefunctively while he who
LIOVRs out his s=oul end heart in sinzerity to o mere imege prays to the
true Cod.

Schleiermacher seske of aritical philosoph,'s denial of the objective
reelity of tle relirsious poal and saye thet it did not trhereby ennul
relirsion. For that pursuit =til) ppsséesses relisious value pecsuse it is

the expre-.ion of =sn effective rersonel experience. Lesnge comes even

21ﬁser(th9n Yierkesasrd and Ickleiermocher,to the Pragmetic sttitude.

Ee does not consider relisious idess ev possessing « theoreticsl and

iy B o T stbieati o ements of
obieztive sienificance. Tiese 1o Lim sre subjeztive suplement

empirizel reality, born not from tce nezessity of the mind but from the



needs of ti4 Zpirit. Threy must be uvderstood from the viesroint of
théir velue to kumrn life srnd no® from the viewpdint of their tound-
stion e=nd orisin.

Jameg cocs further than tkhe; ¢o. Ee does not unconditionslly
surrender to tke c¢laim of tho=e drurnk with trei» self-sufficientay
of the scientific method. ris epistemolory whizk buses itself on the
totelity of experience, does rnot permi: him to 30 thst. Fe feels tliat
te i3 treading on hol) fround and he d40es not flee ther:from nor does
ke listlecsly loiter therein. Te =dmits thet the objective snd
sbsolute RAMISTENCE T relirious phenomene will be impossikle to
gclve scientifically. t will eglwayes te for the irdividusl eithker to
lerve it open or clse to sccept it bby en sc2t of personel fsith. To
deny 1t cstercoriz-lly ies unscientifiz, for thet denies an hypothesis
thaet cennot bte proven ss well s2s the other. To reject it trerefore
reslly is uncpor4smanlike. For then he reje2ts s weper, wkere ie
has.sll to gwin snd nothing to loce.

"They (the lswless or curernstural intrusion:t into tbe organized
world) ought o be forever intractable to intellectual methods,
becsuse “Ley should not yet be organized erough in themselves to
follow eny laws". TLkese ere "reczourceg in us thst raturalism with its
litersl #nd legsl virtue never rechs off, possitilities that tske our
brest! awey, of snother kind of hqfineaa and power, bsczed on fFiving
up our own will =nd letting sometiing hisler worx for us, and tiLese
cseem to show 8 world wider than eitier physics or philistine ethizs
2en imesine." The sherp edre of intel.ectualism is too dull =nd is
bEroken wlen 1% wishes to ensljze these expe:riences. _zience is‘.my—
cptie to surve; trem. Even psycholory would never heve inferred these
relirious experiences in edvance. 1t zould not suspect treir exie-

tenze, for they src diszcontiruous with TLe nstural experience they

succeed upon =ni invert treir velues. "In » word, the believer is



ccntinuous, to his own cconsciousness, at sny rste, with 8 wiier self
from #wkizh sevine experiences flow in. Thosewho have such experiences
distinetly enough snd often erough to livein the light of them remsin
guite urmoved by oriticism, from wkatever juarter it msy 20m:, be it
scaderiz or scientifiz, or be it merely the voice c¢f logicel common
sense. They have had their vision and trey kmow-- thut is enough--
thst we irlsabit &n irvisiole egiritual environment from whick help
comes, our scul being mysteriocusly one with 2 lesrger soul wlrose
instruments we sre."

Thet Jomes desircs is to apply the empiricz method not to deny but
to study end 2lassify these experierces of reslity. "Let emgirizism onge
vecome sssozieted with relision s¢ hitherto, through some strange mis-
urderstending, it Lad been sssozisted witi. irrelicion snd I believe thnat
8 new era oi relirsion as well se of philosophy will be Teai; to be;inr
1t is for such =8 szience of religion that he pleads in hie "Vsrieties
0f Zelipious Ixperiences”.

Wow there ic =nother festure of experience wrizsh shkows its truthk-
fulness, even in the Yepelisn cense, of being & transeript of *wh=t is'.
"0 ta:ic e.perience =8 8 fFuide ce did meen the surrender to tre winid of
eg: rize, to tie wild impressions of the moment. Pracmatiesm is too keen
sn obeserver of iLuman neture to mane guczh an ascerticn. Tre pest plays
«n eminent role in tte present, even in epistemolor;. Even our mode of
ttirking is not & prcnomena t.at 2omes into being ex nihilo. It is the
bequect of our sncestors. "Cur fundsment2l ways of thinking sbout
tings sre discoveries -f esceedirnfly remote ancestors, which have been
sble to preserve themselves throughout t: e experience of subsequent
time".

e sre snow flakes on tke side of & mountzin which cling to the

snow bell of thre l%st—‘chleﬂ;e thet rolls over us. "If we do not feel

i o . . 2 i =
totr psst snd precent in one field of ieeling we feel them mnot 211",
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Fvery ides ras en azcumulated momer Yum, & mass of traditions, a
Listory.

'hiat d0es not meor that fragmsetism believes in 3 sort of an

epistemologizcsl ieterminism, thereby rulins out novelty from mentsl
1ife. ©xperience is not preordrined. Tew circumstsnces are ever
arising to which we resct, therciore knowledge & perennislly blooming.
“ut the zomins into being of ne: fects turousk the xrise of new
corditions do not anrihilate the mental imgyression mede by the old.
Tr.ey do not produce & tabule rassz snd theén writé &2 new story trereon.
Trere is 2 zonservetion of enerby in this =5 well as in the physksl
domain. 7You canrot destroy idess, esperiences 88 well s& hinss. They
only remould o0l2 e.pcrience. For "new truthe arec the result=nt oI

new experience and of 0ld trutis combined =and mutually modifying one
anotrer." The new 2omes aslwayes "stewed in the ssuce of the old".

How it will be asked of what significence to Judaism is Prsgmetic
epistemology, emphasgizing thLe vslidit. eni veracity of experience, in
its totelity, its physical, intellectu=1l srd ps 2hic aspectis, in its
gccumulstive propensity? To tke snewer of this question & soming

chepter will be devoted.
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PRAGRATISM'3 REALITY.

Let us now proceed to = dAiscussion of the Metsph;sics of
Pragmotism. e =sre confronted here with a ,uestion whizsh to me
ceems possible of = double interpretation. Tre yuestion is, hkes
Presmetiism 38 definite Metapnysics, 8 theory of reslity? You will
rezell thet I mentioned tke joung Iteliun Pragmatist Papini's
"sorridor theory". Thst is, to him.Prafsmatism was a8 mere veztibule
leading tOan,philosophiaal creed. It was a sort of traffiec police-
man pointing'the way to vehizles snd pedestriamns..It entered not ss
& Jjudre to give & veriict, to inveterste disputes. It rather csme in
to eall the sttention of those philosophers ieadloczked ir their
philosoprhizal wrangle, that it was {(ime for them to get out of that
atuffy room filled with the emoke they emitted and take & wslk in tke
fresh sir. Teke for example tke yuestion ss to the ultimste nature
of reslity, whether it w=c metter or spirit, 7ith what esse the
Prapmatist discardied that insoluble (uibble. He gsve it a lease of
life only as an espezt of the enigme wiether the world possessed a
design or is the result of vlind forces which was s vitsl and
momentous option. The 0ld snd hairsplitting snalysis cf these
metoaphysicisns passes away and in its place we have a problem upon
whizh our conduct, our idesls, our lives, sre dependant.

Prarmatism possesses un asttitude of neutrslity towards the
‘ogmae of the 0ld pkilosorhers. In fact it states no dogma at all.
Pregmetism is ususlly @ssocisted witkh plurslism. Yet we find even
here frapmstism to be open in its decision. "This world", says James,
"may in the last rescrt be atblsckad univerae: but on the other hand
it mey be 8 universe only strung slonp, not rounded in and closed.
Teality may exist Adistributively Just e&s it senzibly seems to, sfter

ell. On 4hat possibility I do insist".



Another instance msy te Jemes' attitude to Theism. Altkough
psyckic phenomens erepert of experientisl things yet Jemes does not
etste unequivocelly snd cateporically thnpt there is & God. That to
tim is left to the individusl's zconviction. It is a pure matter of
fsitk. That will s belief or sn ides do.end not wkether it is or is
rot so, is the Pragmatist's query. The Pragmatist dces not, however,
fly to the otrer, to the syllopsistic extreme. Ee does not deny that
ttere is sn external reslity b:yond the thinker's self.

In spite of 81l these plsusible possibilities, I masintain thst
Prormatism has a8 definite metaphysical anschaung. 1 admit that it is
not » completed,rigid. and petrified world picture reduaced to an
tltimate and transcendental formspf‘t}potheticsl entities of 8zicnce
or to the trsns-experientisl 'dingan sich' of pkilosophy, but a world
picture it neverthelecs is. Tte denial of Fregmatism that reslity is
not completed snd statiz is & dogms. Its world is one of change &nd
multiplicity, clestic and pliable, one shich we make and m;id. This
fazt seems to me to be the pivot snd 2rux of Pragmatism, without whizk
many of trte ’rasmetic docirines cannot be theroughkly understood or
Justified. Its doctrine of Truth, Epistemology and Ethics is sn out-
crowth of the mobility sud fluidity of Wle plursiistis stresm.

let us exsmine more zlosecly Pragmstism's skepticism of an
ultimete reality’sa it was trasditionally understood. Orthadox
Metsphysiziesns begsn their theme wilk sn sttempt to read the universe
in terms of matter gnd sririt. From the Prasmatis point we have shown
stel discussion to bte futile anj stupid,for the latter warted to
fenetresse the heert of reslity by turning sway trom what is real.

To “rsgmatism Mstter is known only =28 & group of attributes. Similarly

Go
wret we term es8 Soul is revesled only fsr sn asgeregste of idess.

"The fact of the bare cohesion itself is sll that henotion of ttre



substance sirnifies. Behind that fa~<t is nothing"™. To James‘uatter'
and‘Spirit'ia e mirage, & fruitless sesrch., "The worth and interest
of the world consist not in its elements, be these things or be they
conjunctione of things, it exists rather in the drsmatic out2ome of
the whole process 8nd in the meaning which the elements work out in
the suz2cessive stsges™. This question we saw therefore to be trasns-
formed into another rhizh is more appe:ling to tke human mind snd
hesrt.

Schiller roes beyond the territory elloted to the Pragmatist.
Fe takes not eBperienc: for what it is. To him the urniverse is &
Sphinx from whick he wisles to exact the sezret, how ani from what
it ceme to be. The materislistic snd Ideslistiz interpretations of
ti.e universe are both one-zided and inevitably lesd to subjectivism.
Ee traces experiential things to & trangcendentsl and monigtis
ultimate, to & sort of intelligent force centres. This he identifies
with @ God Spirit. In his scheme he has the transcendentsl ego nhich
thinking of itself producccs and kolds together the Pkenomensl Selr:.
The pkernomenal world is produced similerly by en intersction of Goil
end tke postulsted Ego. To kim infinity is impossible snd meaninglesa.*’
fber-fore posits that cosmic processes to be in finite time. HNow it
ceemz to me that Sciillier Lere hsd compromised to his intellectuslistic
propensity or influence. Fe nhas declared s truce betweeﬁ‘&dealists
end Materislists, Ee divided the kingdom of Existance into the
‘tenomensl and the Ultimete, tie former he gave to the ¥aterialists
w«kLile the latter re pave to tie Iderliste. Fim therefore I will omig

fror sonsiderstion in this chapter.

Prspmatism avoids treansleting Reality in terms of matter or spirit
or any other entity becruce such 8 charazterization would mske “eslity

gtetiz. To him 8s to Tergson Teality 1s =1lways on the go. It 4is a



procees invhich nothins is sztuslized. "In every series of reesl terms
not orly do the terms tremselves and their associstes and environment

l

clienpe but we chenge snd their MEANIRG for us changes so that new
kinde of samcness and types of 2ausation zontinually come in£$ view
and eppeal to our interests. Uur earlier lines havings prown irrele-
vant sre then Aropped". e are livings in s worli of continuous
cken-e, a world of perpetusl becoming. Thst Hature is mbbile)is tre
only constant fect thet is burnt into our zoneziousress. There are
nc tbhicge but sctivities. Ststes and substences are but the hypos-
tetizetion of cur efforts. Things sre contrzctions of'a flowing
reslity affected by our Memory or by our ‘msginstion. The particular
form trhet tlese contraciions acsume jepends on the s2tivit; on whizkhb
eonsz2iousness is bent snd to serve whizh it nss srisen.

Congziousness itself is not 2n entity, with 8 iefinite form.
it is &8n experienze, a mentel a2tivity, &8 feeling of tension, effort,
opposition, 3efest znd triumgh. Mental life a:c well ss physical life
is *n abeolute movement. It is & grasping, contrac-ing snd holding
toretier of what is, in its sbsoclute nature flowing.

An3 thst flux is continuous. The stream of reelities comes not
by bresks snd jolte. It is rot s string of sersraile and urrelsted
eziscdes. "hey run into one snother continumously and =eem to inter-
penetrate. ‘hat in them is relstion and wyst is matter is hLard to
dizcern. You feel rno one of them s: inwardly simple &ni no two &s
wkolly witkout confluence, Where The, touck there is no datum so small
as not tc chow thuie mystery, if mystery it be. The tiniest feeling
tLat we 28n possibly cave comes with an esrlier snd 8 later psrt and

witk 8 eenge of threir continuous procession.”™ "Ever: sm~ller state of

1]

orea2iousress, concretely teken overflows its own definition. Only
concepts are celf identical, only 'reason' desls with clovred eguations.

“ature is but a nzme for excess; every point in her opens OUT and rurs



irtc the more; and the onl; .uestion, with reference tc any point we
may v€ coneidering is bow fer into the rest of nature we mey hsve to

20 in order to gct entirely bejond i1ts overflow. In the pulse of

irner 1ife immedistely present now in esch of us iz & little pest, =
little future, 8 little swsrenees of our own body, of each others
perrons, of these sublimities we gre trying to talk aboﬁt".

Ye come carried on the« :regt of tie present snd thougk the
dome=like Lesven ruts before our eyes.s beginning end a terminus
in tte form of the horizon we musgt feel that the 2urrent iec an
unénding orne, without alsolut¢ bezinning nor end. "Eack perticular
process to kim sho lives througr it, defines itself by it: origin snd
ite gosl; but to =n observer with & wider mindspen who skould live
cuteide of it, tret goszl woull ajppear but a provisionsl halting plece
and tie subjectively felt asctivity would be seen to continue into
oniective epetivities that lie far beyond®.

Proapmatism repudiastes Ideslism neccure to trc lstter Penlity inm
ite truest nature is not s proce:s, spontaneous, zontiruous in its
ei.erpe ard infinite iz its complexity but is rstrer s stable snd
timeless stsute. fhig'movement end cranfe TO tnem is & mere appesrance.
“eslity et heaxt is immutsble.

Ard to that conclusion they csme becsuse tneg cndesvored by =&
‘eries of concepts to convey what Reslity is. Their attempt is
compersble to that of = chemist who tries To COmNETrucy 8 living person
from kis scemicels. 1n uring tre intellectuslistic method they
aommitted wo mistokes. The first one is, thet tlel jidertified the-
sonzept witi Zeslit; itself. 14 zomcept at best is but & symuvol of the

tting it standz for but mot tre thing itself. ’he concept or even the
vritten wor! 'epple’ iz only a convenient substitute for the object or

tte sgrres-te of sensstions with s#hizsh it hLse become identified. Tke

sonzeptuslistic representetion of the (niverse gni its reslities is




1ike 2 menu 2=rd. A person zennot gatisfy his hunecer by reasding the
i1l of fare.

Secondly the lorgicsl method is incapable of representing the essenge
of Feelity which to Pragmatism is chenpe. iere we isve & gwiftly rushking
treem, seetiing witr trhe foem of ite waves whick sre incessantly bresk-

ing. The ldeslist wishes to rejrecent this contiruous flow zinsemetro-
pui12sily, by & series of snapshots. Time and Notion clude the deszrigtioms
of tre masthematicien and the abstrestions of the metsphysicien. The
troken dote of & methemotical curve and the logizisn's definition of
motior se 'the ocgcupancy ol serielly suczcessive points of space st
gserisl 'y succescsive instants of time are toth devoid of content ol resl

¢ henpge. _he mystery of motion trey 40 not explsin. Low does ore get

cre point te the otier. Such 8 methkcd of representing Reslity inpvitably
leede 10 the entiromice of Teno.

"But 811 tircse sbetresct concepts sre but es flowers patiered, they
ere only moments Aipped out from tke stresm of time, snapshots taken as
by & kirnetc:-copic zemere, st & life that in Iits originsl coming is
ccnti&uoue?

Jamesz feele the utter impotency of tris method to give us &

R ; : NPERNEE, '
experientisl sengfoireality cf change, oOr whet Bergson 2alls 'duree recele,
ind #ith due rezornition to its velue in other fields, ke emencipates
timself from the coile <f its hyprotic =pel!l.

"For my pert 1 have firslly found myeelf compelled to five up the
lorie feirly, squarely snd irrevocubly. It Las & imperishoble use in
Ltumsn life, but thst use is not Lo meke us theoreticelly-scqueinted with

tie ersential neture of reality".
1 desoribed Teslity s an ever flouing stresm. Tist figure is only

relf true. 7Tor in 2 stresr tre cubotence thet flowe is one- w:ster. But

“enlity to Pregmstism ic rot 8 river with an equsble flow of s=zmenecss.



Im:sgine & river with ite eddies @rd ripples forming an undulsted
surfrece whkick refrectes the wkite roys of the sun that strike it into
ite menifold snd ksleidoscopic 2olors. The fléwing surrent of
veriegeted pglistenning OL atoms would come resrer to the Presmetist's
picture of Reslity. The flux of Reslit;, is manifold in its diversity
std complexity.

In this appargnt werld of 'menyness™ tne guestion srises is there
rot 2lco ¢ 'oneness'® Thkis guestion tre rregmetist has to face and
enaver. To the Idealist this plurslism is an illusion, s dreczm. HME
ircists thes ﬁ:en you zome 3down to the core ci reﬁlity everytrineg is
precent gnd co-impliceted in ever, thirg else in one vest, instenteneous
end perfezt completeness. The visible meny teleszope in the mird of
tie ibsdlute, trhe Cre and Omnly Ynower, before whick s1l1 diffe-ence end
evil dissppesr.

The Frsermetist opposes tkis sbsoclute urity. £Ee is unzble to
jctert cuck sn sbedlute 8 d absoruving orveress. "Ever) Lit of ex-
rerience is @ multum ir psrvo plurzlly related, tiet cuct reletion is
one aspcct)chﬂrscter, or functionf:%ay of itc being teken or way of
its tskirg sometking else srd thet 5 bit of reslity when sctively
enrsped in one of these reletiore simultareously”.

T ¢ 4+ not ve thouci’ thot James 2lsime sbsolutism for plursliem.
e Aoes mot Acny that there is unit: ir trc Uriverse. te even admits
trat tiic may be pre-ent to s grezver defree Loun wWe cstimate. Zut
trkie urity is cre of concatenation rether tham so-implicsticn. "That
there is more urnion in ulllthesc weyS tnen openly eppesrs is fertainly
trie. Tist there we) be one fovereipr purpese, syetem, kind &nd story
ie # leritimete hypothesis. All I say fLere is Thut it i= rash %o

srirm tric dopmaticslly witrout better evidence than we possess at

present.”
i Lo futu e anificz . "Zverythin
Prepgmutism posite for k. future s closer unificatvion y g




mekes etrorgly for the view thet our world is incomplietely unified

teleologically and te still tr;ing to pet ite unifiesution better

orrsrized.

I shall not complete the Cragmetist -szount of Teslity if T do
not say & few worde sbout the roie we play in it, snd =bout his
rromice concerning its ie.tiny. The Uriverse ir whizh we live &nad
mcve is melleable. It is like the 212y of the scz2ulptor. We moulA
into tce form we wish it to posses:. 1t is in 8 stete of fluidity.
“c are thc vessel irto which it cnters snd when 1t doe= so, it -
d2ytires the ghape of the vescel irto which il entcrs, thet is, of
ourselves. Te receive our being in the midst of 2 ocean of sersationms,
reletions apd previous notiorns. From this maelstrom of perzeptions
end conceptions we build up our streams of reelity. You will reeosll
tiat I s2id Pragmutism Qtarta out witik & confession by ettirituting
to each person e subcons2ious hobby, & will. “hether we sdmit it or
rot it is the Aiztetes ¢f tlat directive force that we mostly follow.
Ir trhat rushting #n? turbulent world of msesnyness we select and emphs-
size come feote and thousYts more than we Ao others, depending om our
irterect. Reality depends on the visusl snd intelleztusl percpective
‘rto wkizh we tkrow it. A 8ix puirted figure * would be tb6 the
cetronomer & stsr, to the matiemstizien a doutle trisnrle. To the
cne who got & three dollar raise 20 would be twenty:even rlus three,
#11le to the one who lost trree dollere Z0 would be thirtytiree minus
tiree. The Uriverse poscsesses fa2ts of verious sorfa. 1t sives tiem
t¢ us 8s & 2lient fives hi: case to his law,er. e sele2t #nd bring
out certein elements in bolder relief.

"Ey our irclusion &nd ommi.-ioms we trace tre fielde extent; by
our emphssie we mark its foreprourd 8nd it: beceground; b our order
we reas it inm tpis direztion or in thast. ¢ receive in short the tlcck

of marble, but we 2arve tie ststue ourselves",



"ie plunre forwesrd into the field of fresh experienze with the
teliefe our nsnccstors end we krve msie slready; these determine wnst
we notice; wh=t we rotize determiner what we do; what we do spain
dctermires whket we experience; so from one thing to ancther, slthLough
tie stubborn fsot remeirs ttat tiere is o sensible flux, whst is
of it ceeme from firet to last =0 ‘be larrely 8 mettcr of cur own
srertion™. s

Thie view nLss been emphasired es. ecielly bty Fumernism. Let it not,
towever, be understocd tiset Prapma-icm denieé trte reslity of anything
except my own mental imsgje, the reality of en objective world. Prse-
motiem even Fumanicm is fer from joining the splliptic scheool. "Zubjicctive
ideslists thkerefore do not exist outside luratic-ss)lume snd certsin
Eistorier of philosophy”. To rim even reslity thoupk it is melleable
ig & resisting hyle. If reslity wss merely the fan“ssees of our own
reverics tten . here would be notking recisting. "€ experience an
obleztive world for we sre elvays 20llidin; agsinst something.

This world of ®ecoming tret I Lhave just piztured tc yocu is not a
world wiere 2rerie is routine like snd predictsble. 1t is not 8 police-
men w»ho iz limited in Lies prcmenade to & definite block. 1Its history
is thLe story of an adventurer tert to connciter th interminable length
an?® treadth of unexplored regions. The world is not & world with
ineacrstle cbuces s8*d effeste. Its fultur: is ro! dctermirned either by
Tevelstion nor Taws. e 8sre hLergend se, exrerienze tells us, are free.
TLe world §- therefore orc full with new possibilities.

"Tovelties in tre world, ‘he riprt to e)pect thet in its Aeepest
clerents oz well =2 in its surface pteromene, tre future mey not
identieslly repest ard imitete the past’,

Tre wiy of our sppsrert succession 2anrot be explsined by gousel

sonzert. We commit thke fsllacy of "Post Loz ecrgo propter kos". It ie




& mere stop-gap, & looihole, whizk the future will rave to exrlain.
Faving & pastic gnd plisble uriverse, full of new poscitvilities,

nwe 28n end we must endeuvor to enhance snd tc perfecst it. _lkis 3uty

will be further elsborcoted in the chespter on Ethies. Urtil we come

to thet let us for & moment tske up the Cregmatice notion of Truth.

)
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PRAGMATIC TRUTH.

Let us now turn to the Bragmstiat'a account of Truth. This
phase of Pragmatiam has been the target of the anti-pragmatic critics.
In this short exposition of the subject I shall take into considera-
tion, though briefly, their objections and James' snswers, brought
out by the many controversisl articles.

Pragmatism cannot be thoroughly understood unless we have con-
stently in mind the philosophic background in which it appeared. 1
said 'raguatiam was an attempt to institute a reform in the'trndition-
al philosophy. To understand the reform, the aim, the originality
of the movement, we must therefore know the intellectual environment
in which it was born.

Pragmatism came into being as a refutation of the transcend-
entalist's picture of Reality and conseyuently his notion of Truth.
We have seen that the ldealist's world was wewen® by the 1loom of the
mind, out of conceptualistic strands. The anatomy of his world was
logical. It was therefore one of stebility and simultaneity, a cog-
nition of the absolute mind. Having reasoned away change as a mere
apparition, so what was left was a world of Logic. Syllogisme and
relations (undevitated laws) were the essence of that completed
Reality, having its full expression and consummatiom in that super-
experiential Being, the Infinite.

In such an immutable wnd metaphysical world, relations are

permanent and fixed. Truth, then, to them, i{s absolute and eternal.
independent of our mental glimpses. It shoots beyond the vale of

experience and lays bare Reality in its naskedness. Truth is the copy
of what really.is. Things are true when they correspond, when they

8gree with Reality, when they are what God means us to think. "Iruth

%




is the system of propositions which have an unconditional claim to be
recognized as valid." "Truth is a nasme for all those jJjudgments which
we find ourselves under obligation to make by a kind of imperative
duty.” This represents in brief some of the Idealist notions and
definitions of Truth.

Bow I have shown that concepts were mere symbols, signs for
Reality, but never reslities themselves. Psychologists have even
shown that our percepts are such expedient substitutes and rarely are
the images of the things themselves. If such is the case, how poor
2 means and method is at our disposal to picture reality through con -
ceptual pigments., It is a pure gratuity to compsre the relation M-—P
conceptual world has to the world of Reality to a carbon copy. The
latter resembles, corresponds, to the originesl zopy, while the former
has not +the slightest similarity to its copy.

SBeondly, the pragmatist does not stamp the Ideslist's defini-
tion of Truth as untrue. He merely asks for a further elucidation.
He wants the Idealist to definé Pcorrespond” and "Reelity". He demmnds
that the ldealist step down from the pedestal of the Abstractionist and
give him concrete examples. It is then that he has him: cornered.
For, to the Pragmatist, the Idealist has etopped too soon. His defini-
tion leaves us in the lurch in the world of practicalities. He wants
to know concretely and explicitly what Truth is, what is its motive,
how are we to know when Truths are true and valid, how are we to detect
the‘categorical imperative] so that we may follow 1it? All these press-
ing questions Idealism does not answer. We are left in mid ocean with
® promise that there is somewhere a land full ¢f treasures but without
8 mep or magnet to guide us to it. T

The Idealist lives in & world of cloud® It is told of an

Hegelian who wished fruit but rejected spples, cherries, etec., because

they did not come up to the abstract notion of ¥ruit., It is this



attitude that makes us rave nﬂ“g;ntimantally fatuitous for sublimated
universals, such as Justice, Generosity, and Goodness, and never to f
recognize them in the concrete. :

It 1s not the place here to speak of the religious revolutions,
or shall I call it revelations, the Protestant Reformastion, which
doomed religious sbsolutism and which spelled freedom of worship for
millions. That forms an interesting story of itself. That same wind
blew through our political structures and the result is the dis-
integration of the cosmopolitanism or imperislism intoc a world of free
end ethnic entities. The only citadel thet seemed impregnable was
Science and Msthematics. Their sway , it was thought, was universsal,
eternal, and sbsolute, brooking no gainsay. The objects of Scionce
were thought to be prehuman erchetypes imprinted in the very form of
Being. Until very recently the sciences were thought to be Truths
that reproduced obJjective Reality without any taint of the soientist's
Ego. Ae time went on and experiments leading te new theories were
multiplied, this obJective absolutism of B8cience snd Mathematics began
to wane. The main forms of our thinking were seen to be mere human
habits. One Geometry and one Logic gave place to many geometries and
many logics. Rshminian and Shobstoevskian geometry has eyual place with
thet of Eucliad. Diverse hypotheses concerning the universe, the ele-
ments, their effinities and reaction, exist side by side without any one
of them claiming to be an absolute transcript of Reality. Scientific
lswe and formuletions are now looked upon as being only a sort of con -~
ceptual shorthand and their permanence depends on their usefulness.
There is no more absolutism in scientific thought mm than there is in
the political or religious thought.

The pragmatist is in the front lines of these rebels. He
asshhilated and adapted his theoretical attitude to these modern views.
Ee defies the objeztivity, the pretension for the infellibity, the

lucidity of Truth with a capital T. It r uns contrary to his nature,



to be the recipient of charity, be it from the hand of the Absolute
or from a priori intuitions. He is made of a rugged nature. He pre-
fers a forest and an ax rather than a completed mansion and a Morris
¢hair. For him, "all this carnate Truth is static, impotent, and
relatively spectrsl, full Truth being the Truth that energizes and
does battle.™

Pragmetism starts out ab initio witn an affirmation that there
is a Reality external to ''Itself. It essumes realities but it pre-
Judges nothing as to their constitution. ™"For him as for his critie,
there can be no Truth if there is nothing tc be true about. Ideas are
sc much flat, psychological surface, unless some mirrored matter gives
them cognitive luster.™ But to the pragmatist that Reality is not an
inert and sealed thing. It is & developing world. The Alpha and Omegs
of his Reality is Chenge. "Our whole notion of a standing Reality
grows up in the form of an ideal limit to the series of successive
termini to which our thoughts have 144 us and still asre leading us."

Truth is to the pragmatist & process, Jjust as Health and Wealth.
They are collective names for sctivities connected with life, We must
not hypostethize the activity and think it as an entity whose existence
is independent of the process. "¥he Truth of an idea 1is not a
stegnant property inherent in it. Truth happens to an idea. It becomes
true, is made true, by events. Its verity is in fact an event, a process:
The proceas, namely, of its veryfying itself, its veriFICATION, Its
validity is the process of its validATION."

Having presented the pragmatist's view of Reality as a flowing
streem, full of riplets and wavelets, and that Truth, too, was a process
in that stream of life, let us examine the characteristics, the function
and the value of that process.

1 hope I have succeeded in showing,in & previous chapter, that

pragmstism emphasizes living. The theater of man is Life. In the school




of Life, man learned to think, He thought in order to be able better
to obtain his food, to control and mester his crude and rugged en-
vironment. Mental sctivity was focused on the here and now. It hasd
8 practicel utility. Cognition hed & vital function and found its
sorroboration in the successful outcome of that process. As man de-
veloped, Bts field of sctivity now became complex. It wes now not
merely & physical, but an intellectual environment. Thinking then
increased and its functions increased. The world of impressions and
motions were augmented by that world of conceptions which acted as
the reserve energy for action."True ideas lead us into useful verbal
snd conceptual yuarters, as well as directly up to useful, sensible
termini. They lead to consistency, stability, and flowing human
intercourse.”

Now, this is the history of human cognition in genersl.
Let us follow the procedure of the thought which ultimately becomes
enshrined as a Truth. There is a disturbing situstior, a need, 8
problem, that has or is willed to be removed. A Truth-claim is
postulated in the form of a line of action. HNow if the modus agendi
brings about the desired result, it becomes verified as a Truth.
Sometimes the processes may be purely intellectusl and may be prompted
by a will, s supposition, then it too becomes a Truth when it leads
to no frustration or contradiction snd becomes assimilated by the past
Truthe. "Any ides that helps us to desl whether prectically or in-
telledtuslly, with either the Reality or its belongings,that does mnot#
entengle our progress in frustrations that FITS,&nd sdapts our life to
Reality's whole setting, will agree sufficiently to meet the require-
ment. It will bold true of that Reality."

Pragmstic Truth,is, it becomes now evident, reslistic and
not purely subjective. It contsins what the Idealist has, thst is,

it bears e correspondence with Reality, and in addition is an adapta-
tion to Reality. Truth slso has a steering value through the ocean of




the sensationsl and idestionsl world. To pragmatism the veriFICATION
brocess. which we cell Truth, hass elso a satisfying asset, but that is
not the determining sspect of Truth., It is this misconception that
brought such a volley of criticisms upon pregmatism., To the pragmstist
the element of sstisfaction, that sentiment of Rationslity which puts
the knower in & state of epistemological equilibrium is indéspensable,
but he does not mean it to be all sufficient. "The pregmatist calls
getisfactions fndispenssble for Trutk building, but I have everywhere
called them insufficient™, says James, "unless Reality be also in-
cidentally led to."

It is only 1ﬁcaaea where two possibilities may dbtain with-
cut collision with the facts of Reslity that the sub jective element
pleys a leading and Justifisble role. Then each Truth verificstion
ususlly has four stages. They are:

"1/ It might be true somewhere, not self-contradictory,

"2. 1t may be true even here and now,

"z, It is fit that it be true. It would be well if it
wer true, it ought to be true.

"4, It must be true."

It would be equslly & misrepresentation if I did not also
bring out the subjective element that enters into our Truth building.
True , fragmatism starts out with positing an objective Reality, but
how do we 2t to know Reality? 1Is it not through the concrete ex-
perience of sensations and relations? Reslity, objeoctive and in-
sepsrsble from our conception of it, is inexperiential, and therefore
for us unreasl. Reality is plastic and pliable. We help to mould it.
It is incomplete, and ever developing. Truth, then, even if it be
mere copying Reslity, is not absolute and rigidly determined. 1t is

flexible and concrete, as varjant as are the flow of sensations, needs,

and strivings, in the river of Life. "Truth here is & relation not of




our idess to nonhuman realities, but of conceptusl parts of our ex~
perience to sensationsl parts.” There is no Trutk snte rem, but Truth
in rebus. "Truth we conceive to mean everywhere not duplicstionsm,

but sddition: not the constructing of inner copies of alresdy complete
realities, but rather the corroborating with realities so as to dring
sbout a clearer result.” "The idea itself, if it exists at all, is
slso a concrete event: so pragmatism insists that Truth in the singulsr
ie only a collective name for truths in the plural, these consisting
always of & series of definite events and that what intellectuslism
cells TEE Truth, the inherent truth of any one such series is only

the sbetract name for its truthfulness in act.”

Truth is not imposed from without, but exposed from within,
the‘catesorical oughtlliaa in Experience. We follow the course of
sction not beceuse it is a decree c¢f the Absolute or tke Soul but be-
csuse such course is celled for by circumstances. ™"All the sanctions
cf the law of Truth lie in the very texture of Experience. Absolute
or no absolute, the concrete truth FOR UB will always be that way of
thinking in which our various experiences most profitabtly combine.™

Alttough new truths arise ss & response to situstions, yet
they have s past and & lsrger prewent with which they must reckon.
Eiperience is & process that constantly presents new materisl for us
to digest. In sssimilating these and making them real, we take in con-
sideration all the other phases of Reality, sensstions snd relstions
and alsc all our inherited traditions. The latter three are ssked to
vote on the admission of 8 new candidate. Any one of them, the third
8s well ss the first two, may blackball it.

TH& individusl comes into self-consciousness with a stock of
opinions, which through the social group he has inherited from the pest.
This forms his culturasl apperception. "Their influence is absolutely

controlling. Loyelty to trem is <the first principle.” When s new
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element srises which blends with that mass of opinions, it is quickly
absorbed. Such usually slip in unnoticed. But meny times new exreriences
bring us elements that contradict the Past and demsnd & rearrangement of
it. It is then that we have & mighty struggle, for we are conservative.
The truths of yesterday have been engraved on our souls, and we cennot
wipe them off as we do the writing on a blackbosrd. New truths that de-
rend & complete repudiation of past truths are immediately rejected as if
by instinct. We then begin to substitute that by a more compromising
snd acceptable truth, and the resultant new truth is ususlly s fifty-
fifty affeir. "New truth is always = go-between, s smooth-over of
transitions. It marries old opinion to new fact, so as ever to show
8 minimum of Jjolt, 2 mé&ximum of continuity.”

When a new truth becomes reconciled with s rearranged and
.perhapa modified Past, then it gredusally is ccnceived tc have been true
even long ago. The truth is thhn pro jected into the Past. It is even
sntedsted. "Though our discovery of any one of them (truths) mey only
date from now, we unhesitatingly say that it not only is, but was there,
if by so saying, the Past sppears conneoted more consistently with what
we feel the present to be. This is historic truth. Moses wrote the
Pentsteuch, we think, becasuse if he 414 not, 8ll our religious habits
will have to be undone. Julius Csessr wes real, or we can never listen

to history sgain....."



PRAGUATIC ETHICS.

Pragmatism I called an Ethical phijosophy. There is no other
system of thought that blenis itself sc well to an active and aspiring life
program than does tha pragmatic outlook. Every prase of pragmatism leads up to
the ethical aspect which forms the crowming peint of the entire system. Its
cpistemology with its emphasis on this, our experiential world, its metaphysics
vhich lays before us reality, is its plasticity and 1te possibility, its
doctrine of Truth, with its practicalityy skwxiwsk and instrumentality. Aall
have ethical implications. 411 these are progressive stages that find their
culmination in its Ethics.

Pragmatism's outlook upen the world is & Melioristic one. The
materialistic interpretation of the universe as the result of agltations of
atoms, blind forces working mechanically, is one that makes our blood run
cold. It promises a future that is gha;t.ly and spectral, "The energies of
our system will decay, the glory of the sun will be dirmed, and the earth,
tideless and inert, will no longer tclerate the race which has for a moment
disturbed i1ts solitude. Man will gok down into the pit, and all his thoughts
will perish., The uneasy consciousness which in this obscure corner has for a
brief space broken the contented silemce of the universe, will be at rest,
Matter will Xnow itself no longer. 'imperishable momuments' and 'immortal
deeds,' death itself, and love stronger than death, will be as if they had not
been. Nor will anything that is, be bettér or worse for all that the labor,
zenius, devotion, and suffering of man have striven through countless ages to
effect.” Such o cosmic exogesis must lead to Pessimism -- the consciousness
that our ideals and reality are mx hostile %o each other. Life then does not
seem worth living and men seek the Schoepenhauresn open door, -- Death.

1dealism -- on the other hand, goes to the other extreme. By

Pooiding Liw



positing an ibsclute as the all eacompassing and all sufficient and perfect
Reality, Man is given an unending vacation. The destiny of Universe is in @ood and
able hands. 411 is now and will contime to be well. The Absolute will realize
his ideﬁ: and wishes even without our conscious efforts. The road is clear.

Ve may Me/down and sleep away and in our mental vision, dream the Absolute. Such
an attitude is a moral anaesthetic and that dpedls death to physical and moral
endeavor. Both imply determinism.

The pragmatist assumes the middle course. MY is melioristic. The
theater of man's activity and striving was thiw rugged earth which through experi-
ence we can see, both witrx our physical and mental eye. Experience, being the
mentor of Truth and Reality, has taught us that this world is not a bed of roses.
It 1s a thicket full of thorms and briers. It cuts and lacerates those that psss
t7. It is a world full of pain, misery, poverty, suffering, death. Nature's
clawe are stained with the warm blood of her victim. Evil aboundeth where'er we
turn., These to the pragmatist are facts and realities. To the Tdealist they are

le
ineradicad/scenery necessary for the denouement of his ibsolute. Pragmatism,

despite its admission éRat the universe is oxe with evn—it’does not offer you

as a solution a physical axunihilation, nor does it admonish you like Brahmism to
passively melt your ege away into the gmat‘rld-&:lrit. nor does it counsel you
to denature yourself with & hermit like life, nor to withdraw from this world of
sin and strife to the monastic life of meditation. To him a concentration on
another world, be it even a heaven, hallowed and haloed, is a dodging of an oblige~

tion to work and struggle. He urges you to stick to your post and never mind the
!

\
bursting shells and shrapnel. His exhortation is to fight out.

But you may ask Why that recklessness and foolhardiness? Is it not

equivalent to suicide — to & meaningless martyrdom? No, says the pragmatist.

This world is not perfect but it can be made better. It is not a

£insl edition. The cosmic drama 1s now being written and we are far from the finis.




The universe is not & rigld and completed block universe. It is in a state of
fluidity, and it is composed of diverse and independent elements, possessing
diverse values. ¥e can separate them and sieve out those that we find to be
harmful to us and retain and enhance those that are desirable and advantageous
for our physical and higher selves, "Ssm Our thoughts determine our acts and our
acts #edetermine the previous nature of the world"., We are its composers. We
are here with aims and aspirations, ideas and idesls and we can make this plastic
mass of matter glve echo to them.

Ve have seen that the recognition of eyil in this world which is
mélioristic -- capable oI improvement -- started the ethical ball of pragmatism
a-rolling. It was the challenge for man to dare and do, This mundane world of
struggle and suffering is & bracing atmosphere for man's moral activity. But how
about his nature. Is this response & natural or externally compulsory? P‘rrggmtln-
man .= is & creature that sherishes morals, ideals. It is ingrained in him. Man's

mr,’::e”ﬂ for these no less than Mm does fme his body for good. It is & fact —-
a force we feel and experience and which mast be satisfied, It is this feeling
that makes James say, "If & certain formla for expressing the nature of this
world violates my moral demand, I shall feel as free to throw it overtoard, or &t
least to doudbt, as if it dissppointed my demand for uniformity of segquence, for
example: the one demsnd being, so far @s I can see, quite as subjective and
emotionzl as the other is".

Now the track is clear, we are set - but what abtout the goal, Vhat

within reach? We are moral beings, but the universe

assurance have we that it is

harbours us = I.lnhesp!.tahly. What assurance have we tomorrow that some new force

t
e and overturn the structure for which, with the swea
will not spurt out of spac .

if not
we laborad so muche Perhaps the univershk at heart is, e

of our brew,
rent to our strivings and our efforts. Xtxix

immoral, at least auorsly is indiffe

materizlistic interpretatiom.thereot. How what's the use, then,

implied by the
ghastly slternatiVigwhich tears

of it &all, if it may pltimately be doomed? This



to tatters our moral needs a’:l cravings and conducty demands that we interpret

the universe theistically, that is, "She affirmation of an eternal moral order and
the létting loose of hope"ee Religion, to James, suppliee thé need becanse it
primarily posits the belief that "the best things are the more eternal things,

the overlapping things, the things in the universe that throw the iaat stone, 80
to speak, and say the final word."

James shows the indispensidility of that postulate from analysis of
bodily behavior. The physiological machinery for human actions are divided into
three departments, the sensory nerves, the reflex centers and cerebral cortex, and
thirdly the motor nerves. The first conducts the sense impressiond. The second
department functions cognitively. It classifies them and transmits them to the
motor nerves, to the departmentx that rencts}:he stimli. Now the intellect here
is seen to be merely a means to an end -- which is action. Our life, which is a
life of moral action, we have seen, demands a religious interpretation of the
phenomenal flux. The intellect, the ceniral department of our psychical life,
too, must accept that religlous belief if it is to fulfill the essentially regulat-
ive function, of shaping our disordered sensory experience jnto a conception of
the world which encourages all our ideals and striving. "I not & blind force

runs things we mey reasonably expect better issues."
Bthics and Religion are therefore inseparable and mtual“mpportabls

comrades.
"fhe capacity of the stremaous wnood lies so deep down among our

natural huwman poseibilities that even if there were no metaphysical or traditional

grounds for believing in a God, man would postulate one slimply as a pretext for

living hard and gelting out of the game of existence its kesenest possibilities of

zest."

nin the interests of our own 1deal of systematically unified moral

truth, therefore, we, &s would-be philosophers, mast postiilate a divine thinker,

and pray for tue victory of the religious cause.”

lf
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12 this world of change is at heart in syupathy with our ideals, if it
is to be read theistically, then there mast be back of its fleetingness and fright-
fulness & goal, some glimmer of & purpose.

This design is working itself out, not through the superratural
fulminations but through natural law. Zvolutions present an upmd. curve., There
is teleology discermidle to St;hiller even in our world of mechanical forces.

James postulates such a desigr because of its cash value, because it stimulates
moral fervour. To him, too, it 1s attained through natural procedui “s. "The aim
of God is not merely, let us say, to make men and save them, but rather to get this
done through the sole agency of nature's vast machinery."

4ds for the evident purposeless and immoral aspect of many of the
natural phenomena, pragmatism offermx no whitewashing formla. It admits, as we
have seen, the existence of evil, with all its reality and poignancy. It is here,
and we, with our heroic efforts to minimize and eradicate it, are cooperating with
God, whom pragmatism conceives, - I should rather say experiences, -- as Finite and
humanistic -- without the metaphysical eubellishments of scholastic theologye.

"Evil will be overcome not by getting t# &fgehoben in the Absolute, but
by dropping it out altogether, throwing it overboard and getting beyond it, helping
to make & universe that shall forget its very place and name."

We then are building a better stage for the future. We are undergoing
martyrdom, but future humanity shall therefors be saved from worse aud from equal
suffering. "If I am to suffer ah.i.lﬂ"l‘ecx and will mever reach port, I shall not
abandon the venture. Others will have better fortune and succeed.”

We may be like doge in the laboratory who, being vivisected, are under-

going the excruciating agonies of the knife, who bark and shriek at thei r human

ers.
executionh. But were those dogs to see the pessible healing to the myriads

that this martyrdom may give, the heroic in them wouzld arise and they would submit

to these tortures gladlye



"iie may be ", says James in another place, "in the universé as dogs
and cats are in our libraries, seeing the books and hearing the conversation, btut
having no inkling of the meaning of it.all,”

Man's role is a nobtle cne as well as mmk an heroic cme. He is not
merely a weather-vane that is &t the mercy of every breeze, nor is he & puppet

that dancee to the will and whim of the Gods. He is free to act and to choose,

“Man is essentially & being who chooses.”" Nothing is settled or knoen in advance.
The pragmatist does not endeavor to prove this, because it, as well as determinism,
is not capable of proof. '."!a m free because we feel ourselves sc. Ry an agt of
literty we assert our liberty. It is only through retrospection that we think
trese acts to be fatalistic. ‘But life"nviewed from the ontside, is pure chance,

good or bad fortune; from the inside it is &an act of spontaneity and'of creative
;N
freedoms” Man being free has an important rcle to play. IY may b small, but

yet is not insiguificant. The utilization of that 1ittle potentizlity in him may

be of some good. Its neglect may result in & vast amount of harm. 4 thrombue

in the statesman's ear may put an empire out of gear.

Tuis in drief is pragsatism's picture of men's ethical ordeal in this
hazarduous universe.dan will venture the perils of unexplored lands and seas, for

zatérial acquisitions and discoveries. Why will he not do it for morallty too?
Pragmatism is consistent in its ethice as in its epistemology in that

1+ does not present & code of absiract ethics. It leaves that to the individusl's

circumstances. This does not mean that the ethlcal value we attritmte to an act

1: subjective Deeds have au intrinsic value, according to their expending good=

ness end potentiality to satisfy the maximum aspirations of the doer, and those

who are intimately bound up with him, "1 cannot anderstand the willingness to

act, no matter how we feel, without the tellef thet acts are really good or bad."

This, in brief, represents, sot the othice, but the ethical cutleck of

oragoatisme IV is an ocutlook that stimlates aud ennovles. It points t¢ this
world of oxperience, It prefers the stormy 5€8, t{s dashing woves, «nd the raging
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' wind, rather than & supernatural heaven or a hemmit's seclusion, or the speculative

sublimations. Pragmatism appealsto our chivalry. It arouses our spirit of ad-
venture, our heroism and our challenge for sacrifice. It allies us with God,
vhose companion and co-worker we become.

The universe is in our hands; we can mould and enhance it. Our Past
demands it, cur natures crave it, the future looks to us. TUnborn generations

Land &
implore us. Who can be indifferent to such a vision? Uho is it that will/deaf

ear to such a call?

7
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EXPERIENCE AS THE BaSIS OF JUDAISM.

Religion we defined as our reaction to 1life in the broadest
and deppest sense. It is a striving, an activity, a process., When a
whecl 18 racing its rounds, the spokes and the empty spaces between them
sre invisible. You do not seem them move. In fact, you do not see
them at all. What we do see is but an sppsrently homogenous and sta-
tionary disc. DNow when that wheel is in motion that disc is as real as
sre the spekes when it is stationary. BPBut that reality is not the sub-
stance or object it impresses us it is. It is but the result of the
wheel's swift motions. Similarly religion, substantiively conceived, is
like the concomitent disc produced by & Reslity and Life that is con-
stently changing. Perhaps this simile will hold better. We say of an
actor, of a singer, of a lecturer, that he displays pereonslity in his
work/ Now by personality we do not mean a substance to which we can
point our finger, but rather a mode of activity with a unique touch.

Religion &8s a process, as a mode of 1life, cannot be looked wupon
as a8 segment of life. The whole can not be identified with a part. UNor
cen it be conceived as something we can dispense or down on certsin
occesions, and certain periods. 1t is as ineradicable as ie our breath-
ing. The attempt to divorce one from the other will result in the
death of both.

Judsism is such & phenomenon. It is a mode of living. It aims
to pervade every nook and corner of 1ife. That accounts for the

sbundance of its ceremonies. 1t is interesting to note that the early

sources of Judsism, the Bible, the Talmud, have no definite term for

religion, ,in the substantive sense. And even today to the old Jews

who have not sbsorbed foreign concepts and labels, the word that desig-

netes that religions phenomenon is Jewishness (Yiddishkeit), which




connotes a&s best as a word can do the sense of motion and activity .
Judeism to them is a strange name .foi that activity which is bound up
with a concrete people and their doings. It is amusing how that term
is satirically treated in the Yiddish press,at times, by avowedly re=-
ligious Jews.

If religion is inseparsble from life snd is coterminous with
every activity of 1life, it must then be based on experience, on our
direct and confluent contact with things and events. It must be based
on our consciousness of interaction between the ego and things external
to it, be they physical or psychkicel, on the simultaneous feeling of
the I in relstion to concrete Time and concrete Space. For life is s
chain of experiences. Experiences of desire, strain, effort, defeat,
triumph, growth, change snd adsptation are limks thereof. It is from
gsuch experiences or knowkedge~felt, that we get the facts snd fire
which keep the embers of our spiritual 1ife burning. The experiences
of raw immediacy that ususlly precede reflective thought and analysis
stimulate seers and saints, preachers snd prophets. They are the visions
through which we may behold the divine.

Now Experience -- that intuitive (but not & priori) knowledge
that constantly keeps our mental bag replete -- may be varied not only
in content but in its mode of scyuisition. A fact may become engraved
in our consciousness through various medis. We may have a purely
pseudo~personal and individuasl experience. It is when the stimuli
which impinges on our mental 1life comes seemingly to the person without
the 813 snd sccretions due o its having passed through other sentient
beings, 3%here is a direct connection between the ego and the object.
It is conveyed to him not through the wires of socisl conduction. Such
psychic sensstions sre not gcontinuous. They sre violent. Like a flood

they burst upon the individusl, breaking tkrough the mental bsrriers of

his Bgo. Such are the experiences of rere mem, of spiritual gentuses,




of ssints and mystics.

Then we have socislized experiences. They come to us bearing
tte integrated experiences of @ group of which we are a part. We then
ere like drops of water in a large receprtacle filled with such liguid.
¥e sre one and hoWogenous with the whole mass, If wg7gall ourselves
individuals, then we move forward or upward in accordance with the
motion and direction of the mass thast surrounds us. Examples of such
experiences fill our daily lives. They are continuous riplets and
wavelets that are hardly discernible except in times of s storm, when
they become a tempestuous oaeagrith reging and surging billows. Such
experiences are current in times of nationasl crises and commotions.
That integrated and socisl experience that contdnuslly keeps the in-
dividuel's mind going, is nQt not entirely the result and impress of
the present 1life of the group. On the fac@ of things there is the in-
visible woiking of the past. Just as the wind cen move and perturbd
the surface of the M Just so can the undercurrents affect it.
These upward and forward forces are trensmitted through the beliefs and
actions of the group. From the unfathomable ocesns of the present
and past,experiences come constantly bubbing up, affecting the indiv@dusl
snd the social group.

Let us now ssk ourselves the guestion, What part does the
element of experience play in Judaism? Is the tendenz of Judaism such Xk
that will tolerste and even cultivate such a method of ascertsining its

realities®

Let me commence with sn inguiry as to the role that group ex-
periences play in Judaism/ Judeism, I hope I have 8ho'§£higa;°t based
¢n a superior conceptusl creed, nor on a claim of & higher/system, nor
on 8 peculisr cultural coloring, nor on spasms of charitableness. It is
the modus vivendi of a particular people, it is their character, their

soul. And just becsuse it is incarnsted in the doings and destiny of a

certain people, and hes not been devitalized into purely abstract and



tognitive doctrines, a sort of Procrustesn bed upon which any one would
.‘1, therefore it is more hospitsble to vxperiential knowledge, for it
osits a living body, Isrsel, capable of receiving impressions and
;iving reactions thet possess a uni ueness. A4nd the sphere of activity
'f this growing end changing body it confined not to one loecal ares,
lor o one period of time. We have therefore that which constitutes
xperience, "a field of consciousness, plus sn attitude in regard to
ihese ob jects, plus a sense of self to which this attitude belongs."

The following mll bring out more lucidly my contention.
'hristianity in its primitive period, with its communistic form of 1life,
living in mind (memory) ani in body the 1ife of the Messish, was based
) an element of experience. The group and also the indivdduals FELT
;he force of the life of Jesus. It was to them a psychic Experience.

eand the Nicean Council

111 their aspirations were based on it. But with Paul/e new factor
:ntered, which in time drowned the 0ld experiential element of primitive
Jbristienity. This was the introduction of thec dogmatic oi cognitive
srticles. By these I do not mean the dcetrinsl parts of Shristianity,
vhich are common to most religious systems, such for example as the
Providence of God, Freedom or Immortality, etc. These are matters which
me may feel and be convinced of, and the mind may even corroborate them.
I refer to the credal elements of Christisnity, such as the Trinity,
Resumrection, the supernatural character of Christ, efic., the elements
which do not come spontsneously within the purview of our experiential
natures but must be sccepted on their suthoritative or pseudo-transcendent
al cherscter. Now thegziglementa Christisnity hss tsken up and in -
tellectualized into & metaphysical theology end made ‘them the very
ghiboleth of its Feith. Such was the character and criteria of
Christisn allegiance during the Mediseval times and plays even now &
grest role in that Church, with the exception of Unitsrians. UNow

Chiristianity had to resort to thse superexperientisl dogmss not without

good ressons. Christisnity beginning with Peul aspired for universsl



dominion. It allied itself with the politicsl state or empire, es-
pecislly in times of Charlemagne,which also cherished that goal, It
therefore had to drop the experiential elements which ten&‘soward in-
dividuality of expression and to naticnal d4eintegration® They de-

" personalized the voice of Faith into abstract and universal dogmes.

#ith the untversalization of Christisnity,(which weant the reduction of
Christisnity to metaphyeicsl articles of faith) and with the emphasis

on the literal assent to these, rather than the life history of its
founder, Christianity becsme unexperientisl. The theology and not the
bistory and ethics of a Jesus-1life was the important snd salient factor
of Christianity up to very recent times. Judaism, on the contrary,
though at times it sent forth universal strains based on ethicsl prin-
ciples, yet never depersonalized its EGO. Israsel wes to cut s figure
even then, It slways menifested s ‘ﬁll to L}ve, as well as to nelieve.
One was indispensable to the other. And by living Judsism always meant
scting and experiencing, rather then giving credal assent to doctrines.
"Rebbinism™, says Barifbrd, "prescribes what a man shsll DO, and defines
his service of God in precise rules, while it leaves Rim perfectly un-
fettered in regard to what he shall BELIEVE. Such a thing ss a doctrinal
creed is foreign to Rebbinism, Maimonides notwithstending. EHistorical
Christisnity prescribes what a man shall BELIEVE, snd defines the true
faith in precése creeds; while it leaves him perfectly unfettered in
regard to what he shall DO, unfettered, thest is, except by his own
conscience. Christisnity never set up & morasl creed; she did not meke
sin 8 heresy, but heresy & sin."™ "Historical Christianity is based on
the conception of orthoDCXY, Rabbinism rests on the conception of what

1 venture to call orthoPRAXY. The one insists on Faith, and gives

"

liberty of Works; the other insists on Works and gives liberty of Faith.

Secondly, Judsism is an historiesl religion. It is not based

exclusively on the noetic or dogmstic principles, but is intimately



sssociated with the life of s people. It came not fulminating out of
cracked heavens, but developed just as the people developed., It hss
tterefore a history just ss the peopJe has a history, and that history

ie & continuous one, where the Past flows into the Present. The group
lives not only the present, but alsoc the past. Into the Jewish con-
eciousness the individual's and the group's experience not only of today
but even of yesterday sre confluent. In no other religion does history,
the experience of the past, play such an important part. The Bible is

to the Jew is Just such & record of experiences of his people. The im-
portence that was given io the Pentateuch was becsuse thst, more than J
eny other part, contasined those experiences. It was not becsuse it was A
the senctum senctorum of Jewish doctrine. Later authorities have shown
to us how perfectly flexible snd under exigencies how unbinding these
doztrines and laws may be.
Another instance which illustrates the part thst history rlays

in Julaism can be seen from the mesning that was atiached to the various
festivals. With the exception of New Yesr and Day of Atdnement, most of
our festivels and holideys have been given an historiéal background.

They have been plucked from their nasturalistic environment which was now
incapable of stirring the deep emotions of Israel becsuse they now lived
noc longer in such sn environment. They were associated with an historical
event, with an experience that had & tremendous srnd most powerful effect
upon the makirs and moulding of Israel &nd ite Personality, Judsism.
Thet event was the Exodus. The aim of these festivals, therefore, war®
not to tesch us & doctrine, & Truth, but to make us feel the Fhat. to
impress upon us the fact that we sre but a link in that long chain of
people end of events. 3So strong and vital is this experience of the ihat

in Judaism that Judsh Falevi, in his Kusari, bases Judsism on the ex-

perientisl phenomena of our ancestors.




Whether these events happened exactly as they are described
(Passover) or even happened at 8ll, or (Shevuoth) bears very little as
to their significence. Their worth is not determined by their taking
place in time and space, Just ee the worth of following & 1ife and
‘idealism of a Jewues to the Christian is not diminished by his non-
existence. The reality of these events to us is their reality to the
Jewish lind,td Historicel Judaism. They have & subsistentisl truth and
an pregmetic value.

I have hitherto spoken of experiences that csme to the indivi-
dusl as a result of his Jewish hdstoric consciousness. But sre these
81l the experiences that ome lesding s Jewish life is possible of hav-
ing? How about the emotionsl outbursts, the exalted ecstasies tha* the
individual may derive from a deeper introspection of his inner self, or
thet one may derive from a communion with the mysteries of nature, or
with the spirit in which the Cosmos moves?

Judaism as a religious phenomenon we have seen wes of human
evolution. It wes made by masn and for man. To Judaism the diméne and
the human is synonymous. Therefore, it is amenable to human character-
istics and propensities. Nothing that is humanly divine is foreign to
it. Tbe above mentioned psychic experiences of the individdual are deeply
rooted in all souls, and Jews are not exempt from such raptures and ex-

Feriences.

Judaism abounds with religious geniuses, men who have experienced
the heart of Reality, who have seea the Invisible, who have Leard His
voice and have felt His unfasiling support. It has it s seers, its
g8ints and 1te mystics, as well as any other religious phenomena.

But someone may say, How about Judsism's rigid emphasis on law
&end cermmony? Doec it not by such & ritualistic routim crush the 8Soul

end dampen the Spirit?
In answer to these sntinomisn attacks on Judsism, 1 wish to point

to Jewish history;'Tiat history, the character and the temperaments of



it s makers will refute these bissed misconceptions of Judsism. 7To say
that Jewish law end life 1is rigia, is, we shall see in & later chapter,
¢ vile misrepresentation. Jewish law is as flexible and elsstic as
Judaism itself. Had it not been so, Judaism would now be s thing of

the pest instead of being a vital and pulsating relggion,

Jewish ceremonisl life is an sttempt to religionize life. It
received 1ts impetus in the people's desire to demoerstize the Priest-
hood. The religious functions that marked the Priest were to become
the duties of every individusl. The whole nation instesd of s few were
to be 2 holy people snd the kingdom of Priests. A close and impartial
exgmination of Jewish history will show that in the long run Jewish
ceremonielism succeeded in sanctifying the life of the Jew. "It 1s an
honeet effort to spply the principle of the service of God to the smallp
est detsil and actes of life." For the Jew made & religious sct of the
esting of bread, the washing of the hands, the donning of & new garment;
even the performance of the necessary physical functions of man which
Ckristianity thought were base® Judaism raised to the status of holiness.

To say that Jewish leaw and life necessarily crush the Soul and
warp the human heart is to repeat a platitude which is &s felse ss it is
shallow. It displays an utter ignorance of Jewish life sand law. The
heart of a Bachays was susceptible to the higher experiences and sublime
emotions in spite of his insistence on the *duties of the limbs'. Seafed,
the very center of legslism, was the hotbed of mysticism. Joseph Cairo,
the men who wrote that much mesligned "Schulchan Aruch"™, was capable of
communing with a higher spirit (Inéaﬂl es was any saint of Christienity
or even a8 those recorded in James' Verieties of Religious Experience.

On the contrary, Jewish cermmonisl life was to some a stimulus
for higher experiences. It brought to them the realization of the
divine in the every dayness of life. It aroused the slumbering spirit

of man to & consciousness of higher things snd higher existences. Those

that followed it mechsnicsaslly, their hearts in most cases were d§1ed out



even before. And to those whose hearts were filled with emotion, the

lew merely put symmetry and rhythm in its outflow,
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ZEVISE REALITIZS.

I have tried in the chapter on the Cultural History of Judaism to give
« lengitudinal view of Judaism. I presented episodes or stapes in the peremnial
life-career of that religion. Iz doing this to a living phenomenon, I fell victim
to the shortcomings of the"descriptive method", You have ssen Judalsm Xinotos-
copically. It w;aa as 1f I showed it to you in an album, where the flrst pLge
coivelned a pleture thereof, at its infancy, and every succeeding page contained
& likeness thereof taken at & later period. You have not, however, thereby ex-
perienced the thrill of its motion, its directiony, its aspirations, its'elan vital.l
That one can feel only if he plunges himself intc its very stream, me®ting the
waves of the Past and floating with‘{:illowa of the Present, into the sea of‘u.nseen
Tuture.

in examining xix: Reality - the pragaatist penetrated into the heart of
thinps, and endeavored to see what is the nature of his wetaphysical Reallty.

Wes thls Heality stable? Whs there a common denominator in back of this manifold
existence? Was it matter; was it intellect? These were sowe of the questions
that he acked.

Let us now examine Judaism cross-sectionally, so to speak. Iet us in
this woy try te find out what is its essence. lLet us ask ourselves the query, What
is the elemert which Cifferentiates Judaism, whioh glves 1t its uniqueness, its
realness?

The kaleidoscopic fomme which Judaisn has assumed in the past, its

responsiveness to every culiural breeze, its aptitude to adsptablility, the recognition

that it is evolutionary and ‘ a religion revealed in toto, ina completed fom,

to be bequeathed to posterity to emilate, mst stimlate us to & deeper ans}ysis

of tue religious reality of Judaism. Is there in back of these panifold forms &

Real form, of which these are 1is {mitations or representations?
et ’



The following represent sowe of the auswers to these questions. They

ére,philosophies of Judaism. The foremost one in popularity and prestige is the
noeptna.li.atic Interpretation of Judaism. This divides iiself into two, though

not independent, rhases, (a) the theological and (b) the ethical, phase,

The theological group definegJudaism in terms of VLeliefs and doctriues.
Zo them Judaism consists of & specific creed, beginning with the monotheistic
netion of God and endinfe; v:-i.i:; Im'f;crta.lity. The belief that 1s mostly stroesed and
which to them stands out..:la ':z:notheis:n. That to them represents de-swen the‘nl.lon
d'etre .of Judaism, Christianity, they affirm, still belicves in the Trinity, =nd
it devolves upon them to maintain their religious separateness on that account.
They may fortify this stand by mobilizing a fow more conceptualistic doctrines,
seemingly characteristic of Judaism. But the monotheistic argument pepresents
‘Leir main line of attack end defense.

Now, I heold, that such & reading of Judaism is only pa.rtially tre,

m“ —Im

and is today insufficient and unpragmatic asA‘oasis of Jewish Life. The notion

of the superiority of the Jewish God oor.ceptior- as the rock upon vihich modern
_

Ju&aism rests, 1s, re-sseme—do-ms, ﬂnfﬂﬂ‘d P‘niloso;phical cate-
gorkes and concepts, y=a even religlous doctriues, are cosmopolitan, Jews in-
tellectually are like other peoples, and their thoughts and creeds have common

human characteristics. To build, then, a rel‘i-f.on with & hoary past and a vital

present, on & quasi-cognitive superiori bailding &‘-“41:‘;"’ WA

kishille, soringe, SpRnla Ll 58 Dassfit o laoye masst" dogy
The attempt to base Judaism on the superiority of iis flod conception

mist be modified in face of our critical imowledge of Jewish history and religion,

JHWE, to the masses, was in the first period of his evolution, similar to the

leitles of the surrounding peoples. He was similarly conceived and perceived,

vorshipped and appeased. The only difference, when such a difference took &

crystallized form, was the name.



The monotheistic character was a later evolution. It came after the
sxile. 4nd even then the notion was not undiluted with a nationalistic feature,
For the selection of Israel still meant to the mltitude & particular predilection
that God had for Israel, his chosen people. It was only the religious genius who
tewered far above the provincialism and egotism of the rahble,l*we the idea
of :;I:;a :olectlon of Israel ang ethical and universal applicaticn. Only to them
vas ’&:ethe servant of God, to teach and to bring a new era into the world, unto
a1} of His children,

Let me make a jump to Mediaeval times for further illustration of my
contention, Mmpnldel geve us & picture of a highly metaphysical (though prag-
satic) Goa:ﬁff%‘;.' sublime, and transcendent. Yet at that very period there was
& vast number of Jews who entertzined vigorously and fervently the notion of a
corporeal deity, the measurement of whose height ( ;NJJ? Ty Jafforded them
a lot of intellectual and casuistic sport.

The adherenBe lof the conceptualistic characterization of God are wont
to formmlate the whole content of Judaism into the ja__agm:. Thal, sentence represents
to them the crux of Judaism, But when we strip this of its lengendary romsktbébmm
and examine it on its pure rationality, (with their own implemants), we find it to
be contentless, % '?n‘;: is too sbstract to have any, meaning. It deganeratea.}o - /

 ——— ’.
mere Pythagorean number worship. Besides,'0od is bner may not be read as to imply ’

lonotheism. It may imply !ionolatig. It was this feeling, perhaps, which made

Leon De liodena criticise and oppose the selection and elevation of the Shema as the

funiamental idea of Judaism. Judalsm cannot tolerate itself to be sublimated to a

mere symbol, a sort of'in hoc signo vinco'. Unityfud Cneness, I claim, is an

imagery, as liable to petrification as any physical image.
The monotheistic apology for Judaism is imsufficient today to claim

the loyalty of Jews to Jewish demands. In ancient times when belief mm in amoral
gods, dwelling in pantheons, was current, ond even in the nascent and infant periode

of Christianity, when the theological credo played such a great role and put before



the individuel a 'forced and momentous option', then the emphasis on the monotheistic
tendency of Judaism in contradistinction to Christian Trinitarianism was a valid
claim for a person's reli.gious affiliation, but today to whom but to_ministers and
Sunday school teachers does this mean anythingfet o m‘lﬂ—% M .
Christianity adheres today to the Trinitarian notion only nominally,

Ozne need only pick up any recent bock on modern Christianity and he will £ind that
this notion is allegorically interpreted. The Father, the Son, and the Holy Spirit
ére to them not physical entities but psychical manifestations of one God. Thede
ave Uisdom, Will and Feeling., the indispensable factors of a Personality.

sides, £f this noe}lis feature js the shedr foundatidn of Judai to

why ¢o not Jts profgssors join tariani dnd yet, they do ng¢t do it, ch

me rpfutes nothine else doesf their as tion or sumption|that Ju 's
leage of Liffe is baspd entirelylon a superiior noetic eflement, | ’

Just as the essence and unfjqueness of Judaism can be defint#ed in the-
clogicsl or intellectualistic terms, so can it not be charecterized solely by
attributing to it a difference in ethics., If by ethiocs we underatand abstract

principles, then such principles have no reality until they receive =a__~ concrete

i i tance are
centext gllfa. Justice and Goodness t_c_:_:_'_n Oét_; g_f g ;E;rt miir circums e
vategorical imperatives.that sound nice but are indiscernible, mewe-—platitmdes, @nd

it is an empty honor to fight for them) He who runs after these runs after a btubble
that is but filled with air., %

Secondly, ethical principles have now become common property for all
religions, and even for the non-religious. We canuot close our cyes to the fact
t1at ethics has =mancipated itself from any particularistic religion. Just as men
have shown that they could be unethical despite their theistic beliefs, so men have
shown that they could be ekhical despite their atheistic professions. any man
who claims alliance with such and such a faith becsuse of its ethical
propensities, even if that were true, would be like the man who
married in order to enjoy the vacetion of a honeymoon., A religion

especislly one of the character of Judaism cannot be reduced to a few



vepid ethicel abstractions, ngr to:;ale, flabby eand sentimental ebulli-
tions of good heartedness (whicﬂq;;";;~g::;11n vogue today).

W8 now come to a reading of the phenomens of Judaism, which is
antipodal to those we have Just cnumerated. I shall call this the

terialistic Interpretation of Judaism. While the former tried to
reduce Judaism to an extraordinsry (to some supernatural) :Lotic
quality, this tries to define Judsiam in sheer physical terms. To the
others (the Intellectualists) the corporate and separate persistence
of Jewry was Justified only as a means to an end, which was the promul—
gation and dissemination of the ideational elements of Judaism. These
turn the thing around &and make the means the end. They trenslate
Judaism into ethical terms alone. They interpret every phase of it
in terms of nationslism. To them Judaism is an epiphenomenon that
in itself has no value except to keep the physical body of the Jewish
nation intect.

Akin to those are those who tr¥y to give to Judaism a cultural
version. They perhaps feel that the masterimlistic interpretstion
mekes of Jewyy a valley of dry bones. They try to give it a spark
of animation. But they feel themselves repelled from jumping over
to the theological group. They attribute therefore to Jewry a pecu-
liar culture, & minor part of which is what they term the Jewish CHurch
This to them is not the fundasmentally distinguishing or Jjustifying
festure of the Jewish phenomena. THAT is the Hebraic Oulture.

My criticiem to this materislistic interpretation is the same
that I would give to one who tried to prove that we live to eat or
that thought is merely cerebrel vibrations. The nationalistie
factor 4s present, but it is not the prepondersting one in the making

of Judaism. They attempt to explsin the higher forms exclusively
by the lower forms. And this method, recent thought has shown to be

inadequate even in science. "The atoms of the physicist may indeed

be implied in the orgasnizstion of the conscious beings, but in a



subordinate capacity; a living orgsnism exhibits sctions which cannot

be formulated by the laws of pYysics alone; man is materiasl, but he

is also a great deal more, to-wit, alive, phychical and morsl, ets.”
The Culturists seem to me too hezy. They are not specific. What

do they mean by Culture? How did the culture of Jews differ from

that cf their neighbors, say the Babylonisns, the Persians, the

Hellenes, etec? Is it not evident that the term Jewish Culture is but

a stop gap for a future explanation -- "wo dass begrieffe fehlt dann )

o ——— —_
1

stellt sich ein wort en."

Let me not be understood as having put the sbsolute lie to slll%‘;
M
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these philosophies. A prilosophy, especially if it assumes & rigid,

system, usually is narrow and one sided. Their euthors are preltl-

—

osed to see and aelect only aertaiu phases and to build u =g;a realit;

B ——]
—_—

%g_theae ch of beiggg. That %gljuat what these {Pterpretatiggg
heve done. T aelected out of ggg manied ,xxk rich and manifold

e

aapeogg of Judaigg certain phenomena to the exclusion of sll the

e T e = —.

otherg. They are like those metaphysicians who saw Reslity but as

gsensations (Empiricists), or like those to whom Reality was but
sbstract relations (Ideaslists). The theological, ethical, nationsl
end cultural interpretastions of Judaism remind one of the four blind
men who tried to describe an elephant, &after they have each touched
one part of his body; the one who felt his teil described him as s 2
rope, the one who touched his leg described him as a pole, etec.
The above interpretations sare manifestations of a vital orgsnism,
of a 1living and changing personslity, which cannot be reduced into
physical or intellectual terms. A paerticulsr man cannot be defined
by his stasture or by his trede or by his mential endowments alone.

Ee is an individuslity, manifold in physicael appearance, intellectual

espacities, snd morel and psychic aspirations. He is a whole, & to~

tality, ﬂﬂi’constantly changes, grows and expands.



I have shown in the previous chapter that Judaism is constantly
on the go, that it is not a congealed azd static river, that deserip-
tion pictures it to be, but is a flowing stream. Its Reality is
Change, not capticious change where the present and past are divorced
but one which is gradual and evolutionary. Judaism is plurslistic, _
it cannot be lsbeled by one tag. Jews believe in One God, but that _%.
is not Judaism. Judaism and God may be compared to a sun's ray
atrikinéh;‘;i;aay priem. The white rays strike the prism just as they
do any other object. But only through that prism have we that white
ray changed to all the colors of the spectrum. The credit for that
metamorphosis is not -due to the ray or to the prism alone, but to
their mutual interaction. Similarly Judaism represents the reaction
of a perennially living people to & rich and varied Life. It is the
resultant experience of a complex and integrated socisl group, having

particular

memories, traditions and sspkratioms, when in contact with a/physical,
social, cultural and psychic environment.

This definition is comprehensive and open. It has no seal. It

experience

ends with a plus sign. ¥hat that resultant/or consciousness will be
in the future is not and cannot be predicted. It is a process and
even its past cannot be defined by an anatomized picture of a cross-
section thereof, nor can it be defined by the generality of a common

denominator. It is Isrsel plus its Soul§ and both of these are ever

growing, changing and multiplying.



1Y
JEWISH TRUCHS.

We have examined what we termed Jewish Realities, and we saw
that they were manifold and varied, but always centering about a self.
We heve also investigated the method of attasinment of these realities
by that experiential Self. We now come to an andlysis of the validi-
ty of these Jewish Reslities. Having denied that Judasism can be
reduced to & program of cognition or to an ethicsl code, but that it
is closely bound up with the activities of life, we are naturally con-
fronted with the yuestions, What are the earmarks of Jewish Truthsin
the religious sense? What are their natures, their aim, their validity
or sanction? This yuestion becomes more acute when in addition to our
notion of the plasticity of Judasism we view it genetically as having
en origin (though not absolute) snd & history that extends to the
present day, over a period of thousands of years.

There was & time and there are people who conceive Judaism as
a fixed and perfect set of religious doctrines given to Isrsel on
Sinai. All later Truth w%% merely a commentary to the original text,
and is true in proportion to its resemblance of identity to the Original.
Higher Critieism has refuted this belief. It showed thst what we con =
sidered the product of a S.na{c Revelation vba the accumulation of mearly
a thousand years of human thinking end writing. The Pentateuch which
was considered homOgeqLua they showed conclusively, despite our dis-
sgreement as to the détaila of date and text-assignment, to consist of
various strata, the literary product of different generations, at widely
different times and under different civilizatioms. This view represent
ed a radical departure from traditional opinioms. To the orthodox it

then seemed fraught with greatest dengers for religion. It meant the

undermining of the very structure of his faith, but after a study of



the results of Higher Criticism we come to the conclusion that the fear
that those theologians displayed was merely due to the heat of the mo-
mept. Eigher Criticism is not as inimical to the religious aéructure
as it wes thought to be. In the first place, Rationalism and Empiri-
cism slready have shown the unlikeliness of a supernstural revelation
on Sinai. The Biblicael sccount of that revelation, if it happened at
all, must have occurred s a natural phenomencn, they told us, With
this view already establisked, Higher Criticism came i:}::a information
as to the composite character and authorship of the Bible, especially
the Pentateuch. 1In that respect, Higher Criticism was destructive. But
its destructiveness was cinly a partisl aspect of it:ﬁ.?é proved to us
that the whole Pentateuchwulie not the product of the desert period. But
it could not deny that some of it, even a small section of it, beers
nomsdic earmarks. The ball from which the thread of Judaism was to
heve unwound was merely reduced in size but not exterminated. For we
find that?ghe root of it there is a crude and simple nomadic Decalogue.
Higher Criticism has underminédd the notion «f s local and
spontaneous revelation of the Law. 1It, however, has brought fresh light
to the notion of the unity and continuity of Jewish Praditions, so much
emphasized by later suthorities. It has shown us that Judaism is the
result of the growing evolution of the Jewish people snd that Jewish
phenomena ss such are the product of a progressive revelation. Higher
Criticism has shown us thag‘ﬁudaiam pictured in the Bible has undergone
four stages in development, beginning with e religion of Nomadism and
going through Agriculturalism, Prophetism, snd Legsalism. We, however,
behold st the same time thet this change was a continuous one, without
tresks or Jolts. Br we have evidence of intermediery stages between
eash of the sbove phases of early Judeism, for example, Cl znd Cll sre (
found hetween the nomadic snd the sgricultural stage; we find some

prophetic writings occur between the sgricultural amnd proprhetic periods,

and we hsve Deuteronomy, which is classsed between prorhetism anad legalism



Dbe error is constantly bedsms made when we create gaps and chasms
between the verious phases of Judaism's evolution, especislly between
the prophetic snd the legsl periods. But in reality the succeeding
stage is 8 direct outgrowth of the preceding. Legalism is sn attempt
to instil the ideals of righteousness and holiness preached by the
Prophets into the concrete life of the people. We now slso see more
clearly the identity in content and direction of the Bibiizal and
post-Eiblical literature, that they form one continuous chain. ZPro-
phetism and Legalism, Biblicel &nd Rabbinic Judsism, are artificisl
lsbels. They come within the stream of Judaism. The Torsh now is &
name not of a piece of Jewish Reality, but of the entire and unending
process,for the Written Law and the Oral Law come from the same source.
Higher Criticism showed us the workings of that evolution. It
brought to lightt?.law of this unending revelation.

Let me briefly deseribe it. Jewish Lsw, by which I mean sall
thst the word Torah connotes, such as doctrines, ethics, ceremonies,
ete., commences as far as we can trace, with a ststement, & code,
which a8t snd around the veriod of its suthorahip wss the suthorita-
tive expression of Jewicsh sllegisnce. It was the canonized Bible
of thet period. Around this as a nucleus interpretations accumulsted,
which were aimed to fit in that ststic code to the chenged conditions
snd situstions. As time went on this nucleus plus the exegesis that

grew about it, wse written down as the Hew Covenant. And this entire

new bulk was projected into the pest as having been the Truth of
entiyuity. For exemple, we heve as a beginning the Nomadic Decslogue.
In due time changes have tsken place in Jewish life. The Isrselites
entered & new environment. Adjustments were necessary. Modifications,

compromises, and reinterpretations of the 0ld was made and written

down. The degree of the rearranBement of the old veried in proportion

to the character and intensity of the new environment. So we begin



to have instead of s Nomadic Code, #he sgricultural documents of J.
and E. The process starts snew, and the result is the De¢Oode, followed
the P.Code, by the Canon; then by the Mishma, by the Talmud, by the
Shulchen Aruch, the Shfaloth and Teshubuth, and the recognized de-
2isions of Rabbinicsl Assembldges. 411 the recent additions are then
pro jected into the Past, to the very root of the tree. The Rsbbis
attribute the validity and sanction of a recent law to the Stnaitic
Reveletion ( '@ aeek 3#5), One Rsbbi goes as far as to say that the
{ am¥ ) was observed by Abrsham.

low these doctors of the Talmud neither decéived themselves
nor did they decéive others. This tendency represents to them an
honest resding of the religious evolution of Judaism. Judeism was to
them a pgoceaa‘of development and that constant growth was accomplished
" through interpretation, ﬁodification, and augmentation, of the
Criginal Sinasitic Law. "Bhhold now", say they, "how thp voice of
Sinai goes forth to all in lIsrsel, sttuned to the capacity of each;
sppesling to the sages according to their wisdom; to the virile accord-
ing to their strength; to the young saccording to their sspiring
youthfulness; and to the children snd babes sccording to their
innocence; again even to the women according to their motherhcod.”
They even go as far as saying that what is uttered by a scholar was
given on 3inai and therefore has s bindingazglzgzty.

When we study post-Biblléal history/what a tremendous emphasis
was mede on the legitimacy and suthority of the Oral Interpretation,
We are confronted with a phenomenon that was unigue, I believe, in the
history of religious development. The Oral Law made the previous

codified religious 1law plastic. 1t kept the door open for constant
d
change, and progress. The struggle between Phariseasm and?gadEBSans.

between the Rabbinétes and the EKsraites, between the Reformers and

the Orthodox, who insisted that snything new was forbidden by the Torah



( @k ID nlex dah '3). was no mere sectarisn squabble. It was a
struggle for freedom, progress, for life. Just as the sncient Biblic-
el writers refused to have their God and their Judaism become petri-
fied in an image, 80 did they refuse to have their Judaism sealed and
completed in a code.

it

They felt that 1ife was continually chsnging and that Judaism,
if it was to be & religion of 1life,was to be consonant with the chang-
irg =¥ times and conditions. New laws, sometimes more lax snd some-
times more stern, had to be woven out of the old fabric to cope with
new end diverse situations. Some doctrines were ipgnored, even left
to the limbo of oblivion. O3Some were restored or promulgated and given
prominente, depending on the needw of the time and the environment.
Such changes were insignificant when things were normsl snd 4hen thkey
were imperceptibly absorbed in the Jewish mind sand in Jewish practice.
But in times of crises, the changes were radical. An exsmple of such
8 crisis was the period following the destruction of the Temple and
the loss of nationslity. Jewry was put on & new and radically differ-
ent status, and Judsism therefore through the influence of Jochanan
Ben Zskksi, sssumed a different mien and demeanor.

But that wes & cateclyemic moment 1in Jewish history, Im the
ordinary seyuence of events changes asre grsdusl snd sonfluent. Novel-
ties sre instituted but these had to conform to the spirit of the old.
Just ss the new element or change had to be prompted by a need, by the
physical, intellectusl or spiritusl environment, so it had to psss
muster the alresdy sccumulated store of Jewish truths. In normal times
when the new wss utteray at a sword's point with the old, then it was
rejeﬁted. 1f its need was great there was & compromise between it and
the 01d. The ravproschment was made possible either through & re-

arrangement of the past truth or a modification of the new truth, or

throurh both. When suck tock plsce it becsme not a recent Jewish truth



but one that was present even in the pest. It was projected to
Sinai, es the Orsl lew, which wes concomicent with the Wiritten Law,

Now some one msy rightly ask, If Jewish ®ruth is not what
the pragmetist would csll snte rem, fixed and final, after which our
utterances and our idess must be pattermed, but is a process, one that
is constantly evolving and constsntly changing, what element in 1t
then makes it true? what‘zie criteria by which we may recognize its
Jewish truthfulness?

You will recall that I identified Judeism with the life of the
Jewish people, that I called it its personality and soul. I refused
to reduce Judaism to merely physical or nationalistic terms and was
equslly stern against sublimating it to e doctrinal or noetic progrsm,
Judaism included both, for the life of a people as well as that of an
individuel, is & complex rhenomenon and cannot be dispensed with one
lebel. The immediate aim and tendency of 1living beings is to live.
And by living 1 do not mean merely eating and drinking. I have
reference slso to the higher strivings, to the life of the spirit ss
well as to the body. This conatus for life, for am individuslized
life, a people, as well as an individual, possesses, Tle Jewish
people hed and still does possess that vital impulse. That needs no
excuse, nor justification. We are because we asre, and we shall be

Vs g

Jews becsuse we will to be Jews.
/-:'.--"—-————___,_..__
The will to live in faceé of conditions that would have crushed

—

the body aﬁd spirit of any people has lefi the Jewish people un-
scathed. Thet will was so indomitsble that Christisn as well as Jew
sccounted for it only on a theological or supernatursal basis (of

sourse their varsions differed. To the Christian the Jew providentislly

persists ss s witness to his Christ, while to the Jew he is because

he wag divinely selected to perform a mission.) Whether we Jews accept

the fﬂeologiéﬁl explan;t{on or not, the fact exists thet we are slive

and we wish to continue to live ss Jews. We msy be instruments in His



\vine hand, working out s sublime and unforeseen Purpose. That is un-

‘ovellgnd secondery. What we primerily feel is that urge for 1ife &nd

i is that that we must satisfy end give expression to. OQur duty is ///
jerefore to preserve and promote ourselves. It is to help us to enrich :

it collective 1ife, our collective experiences, and our collective

inction, 4m the physical, socisl, intellectual, snd religious domeins

" existence. For Judsism we uave seen is inseparable from the Jewish

:ople.

Life is not & yacht trip. THe waters may become turbulent, the
inds raging, and the vessel me; at eny time dash against merciless rocks,
ver irn smooth sailing, when the sea is guiet, the rising and the fslling
f the waves mske it necesssry that we be always at our osrs., 1f this
¢ the case with an individuasl, how much more with s people, and especisl¥y
ith 2 people wkose life is so precarious and whose path is so varied and
rtridate ss is that of the Jewish people?

Now through this labyrinth of darkness, of hate snd of mis under-
tsnding we have to pass, not skulkingly but erectly. To help us to
ccomplish this, 81l our powers are to be concentreted; our bodies, our
inds, our hesrts, our souls, are to function in this direction. THSy
re to guide us and whet they evolve has & value,ss it helps us to steer
efely from place to place. Jewish idess and practices, as they are
volved, become true, as they help us tc live as s people and to correlste
ur lives with the 1ife of humanity. Jewish ideas and practices come
n response to 8 need. There is a maladjustment, physical or psychicel. /

hese new elements come not 8s truths established but gs s truth-claim, {

‘
Lich become verified or discerded sczcording to the success or failure

if their mission.
When they remove the need, help us to overcome the obstacle and

satisfy us, then they become 8 truth snd sre given a place in the compsny

' pest truths. But they become Yrue not becsuse of an intrinsic property



or because they are a copy of Sinsitic Truth, but because of their

function, becesuse of their wutility , in helping 1Israsel to Live, and a

Believe.
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ETHICAL TENDENCIES OF JUDAISM.
Judaism, I said, is not & code of ethios, in the sense that
definite
it cennot be reduced to a/list of fixed commsndments. It can neither
be anatomﬁsed and identified with a few vague and sentimental plati-
tudes, nor with a few categoricel yes or nos, do and don'ts, By this
I do not wish to infer that there sre no ethical implicestions in
Judaism. On the contrery, the strain of Judsism hes a distinetly
etbhical tone and tendency. But we cennot reduce Juddism to its moral
modes and say Fhis is Judaism, Just as we cannot reduce a piece of
music by stating the key in which it was written, or by enumerating

the number of cadenzes that it possesses.

With this in wind, I wish to devote this chapter to an enalysis
and description of the ethical trend of Judaism. The mcral drift of
Judsism seems to me to have such a striking resemblance snd parsllel-
ism to that of pragmatism that I am inclined to call Jewish ethics
pragmatic, and Jemes' ethical outldok Jewish. Religion in bofh tend-
encies serves as an invigorsting force to & life of idesalism. 1In
both, ethics 48 focalized in this world of brute reality. Both have
that humsniterisn snd forward gaze. The world of Judaism as well as
of pragmatism is melioristic.

I shall bring out these similarities more clearly by & more
detsiled description es to the history and nature of Jewish ethics.

Judsism, I said, was born in the vsst snd open stretches of
the desert, and in an environment that was nomadic. The organization
of society was then simple and primitive. The unit of orgsndration
in the desert was the clan or tribe. There was a sociesl importance
stteched to every individual. Ee 1lived for the group. His interest

wes in the socisl welfsre, in which he wss a participator. The pre-

ceriousness of life, the dangers of freyuent hostilities, the hardships



nw
of obteining food and shelter , impressed primitive society with this

need of mutuasl aid and coopersticn, Their deity was even conceived

as the fether of the tribe. He was their protector, nmot only from L |
externsl foee, but from those individuals of the group whose actions
were inimicel to the stability snd the welfare of the tribe. God, to
them, was a vitel process, exhibited in the 1life of the group. He was
the gusrdian of g;;ﬁp’cuatoma and the group moraldty, both of which

hed then a socisl aim. The God of the tribe was a God of morality, as
morality was then understood. In that primitive and nomadic society
human life was valuable because it wag scarce and very needful. There
was sttached to individuals a worth, physicsl and morsl. Any one

who dared to murder his life was at the disposal of his nearest kin.
And it wag their filisl duty, @ivinely sanctioned, that they avenge
their kin"a blood. The deity was e deity of Justice. Every in-
dividual had an equal status, Im this socisl structure we have the
geeda from which grew up that socisl and ethical religion of the
Ppophets.

Agsinst the glitter and tinsel of Cansamitish civilizetion,
with its ornate snd excessive ritualism, with its tyranny and oruelty,
there stood out in the minds of these seers the desert life in its
idealized eyuslity and simplicity. These features appealed to their
minds because of their intrinsic moral worth. The God of the desert
dweller was intimstely associated with life. KEe was the giver of
food.and life ( th n€® ). Ee was the preserver of the
sociel order snd the guardian of Justice. The prophets took up
these elements and spirituaslized them. The motif and technigue
of thet religious life were highly spirituslized and refined at the
hands of the Z2rophets. Bod, instead of being tribsl, became now
the universsl Faether of mankind. Instead of inhabiting 8 stone, a

tree, & mountsin, s stream, or a ghrine, he now was conceived to

pervade the whole snd vast universe. Ee was interested in the social




welfare. But Eis relation to lsrgel and to mankind was purely an
ethicel one. The approsch to Him was nc% conceived now to be through
physical or rituslistic means.

Thus we have in the Judaism of the Prophets a feligion of a
highly socialized character. God was the ideal embodiment of the high-
est value in the way of socisl organization and control. He was the
zenith of man's highest ethicsl sspirestions. Religion to them was not
g private and personsl relstion between s man end some supernastural
power dwelling in far off inviasible regions. It wss not & religion
which could become fixed and smicably ad justed through sacrifices.
These to them were inefficiznt means for a contsct with the Divine.

&. was enshrined in this visible earth, yay im the very hearts
of men, This world was the aphere and influence of His habitat.
Men through their social 1life could reveal or conceal Eim. He was the
God of Justice and of Righteousness, the Father of all, - the widow
snd the siave, as well as the master. Humen life and humen sharacter
were eyually secred to Him, Theilife of socisl end moral service and
conduct was the content of religion. This social and ethical vision
was furtker augmented by later Judaism in thet life and its concrete-
ness was so spirituslized through a religious behaviorism. The
empirizsl snd practical functions of life were touched by the divine.
Everything wes inpluded in the program and purview of Judaisms

Juﬂais::;:%eentrated its attention and effort dn this world.

On the whole, it manifested sn unflinching constency to this attitude,
en attitude beyuesthed to them by the Prcyhets. It focalized itself
on the here and now, &ven at?timel when esceticism and other-worldlineses
was the order of the day. (They compromised at times with this tradi-
tion, but that was the result of their spiritusl discomfiture, becsause

of the agony of soul and torment of body that made them look heavenward

and hope for a time and place where their persecution and suffering

would cease, for the temper of their oppressors was such that they did




hope for their alleviation here, at their hsnds It was this con-
viction,that 1life in all its phases was sacred ,that made Judaism
look askance at celibacy and self-castigation. The line of demarks-
tion between things seculsr and things holy venished with Rabbinism.
Life in all its phaggg/:::dgivine. eand its improvement was sanctioned
by God. Laws of health, senitation, eugenics, social betterment, snd
the expansion of functions end velues, the sdministration of Justice,
the repulation of excessive profiteering, the protection of the
laborer, the insistence of the morasl eyuality of every man, were all
pert of the program of Judaism. YNothing that was hu::n7:§;a}breign
to Judeism, for Judsism was a religion of iife. 1Its stége was this
real and experientisl world. Judaism considered awry s life of
spiritual somnambuliem, s 1life of other-worldliness,

Judeiem concentrated ite attention and effort in improving snd
saving man in this world. It always wished to live in the world of
Reality, the world that can be felt and experienced., Like pragmstism
it therefore sdmitted that Evil was real, was present in the very
domein of God. Hec created it. The problem of suffering therefore
was & perennisl one. The writer of the Eden story tried to account
for it. Moses, Jeremiah, Job, the Psalmists, tbe Rabbis, beheld its
spectral and ghastly presence. Israsel in its vicissitudes, in its
torments snd tortures, in its persecutions and pogroms, experienced
the sting of this enigma. They d4id not reason away evil and say that
in reslity sll is well. The serpent's sting end the sword's gash was
to them one of the grimmest reslities. The mystery of evil they
ssserted wes insoluble. It wss to them, however, not & hopeless situs-
tion, for if all was not well, it could be made better. 4nd it became
our duty to work and strive for that end. Msn, say the Rabbis, is the

co-worker of God. They turned their back to the metaphysical Why of
evil and put their shoulder to whet ought to be.

Jﬁd



Judaism dreamed of an idesl world, of a millenium, wherein
justice, oppression, and hate would be replaced by & world ruled by
Righteousness, eyuity; where men would be united by bonds of brother-
hood, where even brute nature would conform to our inner ideals; and
where the lion and the lamb would reside beside each other in peace.
The Messianic longing of Iersel, distorted as it may have been st
times, is the persistence of that dream and vision. The world is
wicked, nature is cruel, but it is not doomed to such asn eternel fate,
1t is plastic and malleable. We are here commissioned by its very
Meker to remould it into a better and more perfect form., The world
wes made for man ( f’“? ken) "ﬂ‘? ) in the sense that he is asble to
put his impress upon it. It is melioristioc. We must therefore not
throw up our hands in frustrstion, nor dose away with the confidence
that the good is inevitable. It ell depends on us., Qur future and
the world's future is in our hands; therefore the establishment of the
kingdom of heaven HERE must be our aim, our inspiration, our gosl.

For that ies Eis esim, Bnd His design. (lssish 45:1€)

Man to Judeism is not depraved by any originel sin. He is a
morel being possessing in him a spark of the divine. He was made in
the image of God. The impulse for good, social as well as moral, is
ineradicable from his nature. That good, as well as his truth, is
neither fixed nor fefined. It is expsnding snd growing as msn himself
is expanding snd growing. Eis ethicael nature is dynamic and it would
therefore be hermful ss well as erroneous to put that into a fossilized
creed or code.

Msn, to Judeism, is free. That is the sine yua nom of his
morality. HEe is neither & puppet dencing to the tune of a mechanical
victroda, nor is he 8 messenger boy who must run the errands of a meta-
physicel monster. Ee 1is always at the cross-roads., Before him lie

]
two paths, the path of Life snd the path of Death. Ee has the power to




brrn Hilinsaid
follow either. Ee is counseled but not forced to pursue the good.

The divine admonition is "And thou shalt choose life", EHe is thereby
assured that Cod is not indifferent to the morel coutcome of his striv-
ing. BEig idesls are God's too. There is & power that is superior to
ourselves, but embrsces us, that mekes for Righteousness. That power

is the God of theism . EHe is our essurance that all our work will not

be in vain; Ee is the galvanizing force for our spiritusel and ethical
strivings. He is the light to our eyes and the staff to our hands.
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glong cné@ cerry him off to sn unknown fste. Relgion 1if4r hir up to higher -#
regione, wWhence he mpy survey 1ife in its ec»%ire veregpective. He secs ther ./
the Lig thinee end the srmell tRings in their rightful p.oport‘ors. Orce B i
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Pragmetism, we have s=er, looks with disdsirful contempt upcn Ieerian &
i d \
spceulotions. Hegelirn dislebdtics ars t5 them & forr of wicious intellect-

sm. Philgsophy an?® Relirion must be 1ike Antheeos. It rust slwers touch,
the earth. Otherwlse it ¥¥ll perish.

The fod of Pregmstism, nstursllyr,besrs the imprese of thet ettitude.

.-

i2 18 concelved es en ethicasl, psychlesl, sociel, .-‘.ne* as & retasphysiecal

-

*ing. The Gofé of Hegel, Jamee,calls a "retephysicel wmonster™ "the ebsolute

Plock Thnse parts heve no Tras plsr; the purc plethore of necessery being -ﬁ
'ﬂt‘h all the oxygen of possibility suffocated ouf.of ite be'ng. FEe plucks

the Srrprentsl-fcﬁﬁher: out of Hig cesn, theee scholestie atiridbutes of aselty .
sirplicity, porseity, frrmteoWiltty, etc. These have no beering

-~
or our 1ifa, no ppagretic velue. The@ redieval @efinition of God,"Deus

act gns, 8 se, extre ot sufre ormi genue, necesserium, unurm, infinite per-
factum, sirplex, irmutebile, irmensurm, sgetsrnim, intelle 8" is to them e {
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cretenttoneg sher, thet mesns less then nothing. These adjectives have not

orly no magnetlec force of etirecting msn to his Suprerme Té&czl but on the

contrary they produce ¢ feeling of forelgnnese in ran, &8 to God's reletion

to Hi~.G6ad 4 trenscenllentnl but cold.

o Pragretism, Gof ‘s s vitel snd pragretic fTorece. Ee is the gusrentor
our ifeel worlé will de egternsl, thet our sublime etlfcsl espiretions
{%o now in the reselstrom of confusion, w111 core out victorionsly, rthab
“ing end Yortuvregerc ncy in veis, but represent the throes of'e

»

hatter wor2@ enf = hopuder hurenity. Thie God thet Fregretisrm poeite, this
£

inite. Be struggles ené fighss, He fie

% . . AT =
A corossred by en emvircnrent which Ee tries {o mester and trensform. He is
Bl crroyed in bettle epninet ”lq'enczlc:. God to ther--se long &t He ie ethical
in netire and eolicitufe--ths He porcése not Ornipotence anf Ornipresence;
iz g8 soof and fittirg God for ren. "The religisoue person ls wholly setiss
Fgtan Frisioecr) ;
fealg 14+%cf g part of the Universe, &8¢ fong o At 1s the nmos

. - - . - - - e
a5 well as the most nrofound snd so long 8 it has enffielas



end worxzirg out & history just 1'ke ourselves, He sscopes form the for-
eignness form e11 thset 18 hugien, of the stsfic tirmeless perfeet Absolutes®
"I now ery thet the netion of the one breed fereignness, ané thet of fﬁﬂ;L}i-"
reny breeds intimscy."Such & 503 possesses =n intirsey with mene. He
vot In irpsreceiveble snd Incorprehensible regions. He fescenfs irto!
fust end depradetion of our own 1ife. He !z our sympsthetic helper snd
corﬂerinn..
Seconfly, in additlon to thie cocidd end ethlerl espect of *he Preg-
metic God notion, He is postulate? es being o Sorittml ertity, = Peychic

Boing, - Higher Consciousness, with which our ordinary personslities core
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n cortect, thru whet psychology eells our suteconscious self, Dirtinect
experiences"8ectify to the unexpected intervention in cur so-celled netu-
ral worlf of g supernetursl end divine reslity, the rere in escerce aoc¢

thet which is jeel in us butl infinitely superior.” "For ry own psert", saye

Jrreg, "I ¥ir¢ in come of thece sbnormsl or supernormsl fecte(of dividesd

huran peracnelities, shown by the investigations of Tre. Jenct, Freud,

Zrince, Si‘es) stranpgest suggastions in fover of o superior co-eonsclous

o ree

be‘ng poseibla. The conscious person 1& contiruous with ¢ wlder self

thru which seving expéetence cone.”

Twe oroblem %o which Jeres nor directed his ettention wre whethel,

thie enirit-world or Eigher Conscicusnezs, is. s nmonistlic onzs cr o
tatic ore. The sare problenm Tecad the pregmetist when he discuesed’ THEE
world of matter. The Universe gppesred to hinr 2 rmlti-verse, irreducible

4 4.4 . o m L3
entity, b= it metter cr spirit. True It wes

unifiaé but the* ur'ty wes one of conesntenstion rather igﬁFauslitptﬁ?e

4

jda

dentifiestion. Secondly, there wes ruch &iscoré (leck of untity) rsrpsnt
i\

-
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e ol = - i L] - ) e o — o awlaw 4 & - |
iy t¥2 physiacel world--g0 the f;rﬁrt we pogtuleted cf thie world wes
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potentisl one tether then =ctusl. It wes en ifesl, ¢ Hope, & Gorl toward

m

which our evolving worlfd wee strivigg.
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How Jemee ressons sirilarly when he snelyzes the spiritusl phenomena

tned envelops uc. 8e szog hare too evifence ¢f rultipbizity en? diversity..

L

o

Tress, what I cell concentric spirits, rey hbwever not be discreet sn? ful- -
1v irZs-bndéhi. They too possesge ceriein conjunctive cherechter, He sees

% - Y
C.f.'.:."'nec.s’ wnere BEniris
:

tive psrt of = larger consciousness, Ze here 18 irnelined &

ss of grade”? epirits==

e

-znosychisr—-whese univerae ls o ger _ X
amil included in the next higher spirit. The Kan-Soul tho ?cssessiﬁg auta+
nors is port of the EarthsSoul, end thet & pert of the soul of the larger
;1enct, etc. He however lesves thiis Just as 4 left the prddler of ronism

t the phrsicel world en ogen gquest lon. "The outlirss o the superhursan

consclonsness thus mede probeble muet rerain however very vague ant the

-

;a8 1% conports eré csrries hee %o be 1

2 am

n-wber of functionslly a'stinet se
ieft entirely problemstic. Tt mey be pdlytheistic or it rey cihonotheisﬁic-u:
117 conceilved .'
1ow befors I oroceed to & considerstien of the Jewish God nctiom
~iak *o @iscuss kx® briafly certaln phaces cf the
et22 ghove, thet is the motions of Infinity end
“he coreapt of InTiniiy--seecrs to me, 45 tnpeluce o1l the other con-
santr such 2s omnipresence, omn'potence, gtarnity, perfection, etec.

isttar sre o?fchoots of the fTormer. AY gny rate they sre kinfred to it

[

~111 be irus of the superlativchpss of tme concept of @

will be ture of others also.

tef. It ie unireginsdle even to

sur mamopy. 7€ 12y coll thiée e pare concept. But we cen not evede the
frat thet thie pure zomcept is unigue sven in *het sphere. Causstion too

‘s ¢ pare concept EE e denizen of thst cepe world--yet we gen find instenzes

he oh@norenal workd whio: typifics end 111ustrstes thet concept. Zut
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The infinite Yo us meene oven noeticelly the mexzimum finite conceiv- g
5

able. It is 1ike & rubdber bs (—"? en elerticl )*h 't 44 will never snape 8

o

™ - - ] L] " 3 - 4 e ] Lan
his word infinitc connoteps not ¢ €a2finite sl

™

» or intensity of &. phy aioal

I

or spiritusl object tut rether s continvous and unenéing proceas. Tt cor

notes a Tlow, A pereistent eviensg\"hht Me“gcor woulf cell Euratt;
n >
hcu e steblc end spelally cornicte? JMAGeRy The confusion of thiah

cheracter of infinite with stetic thin
sntinomies, It wes Thie stetic netion of Infinity thet refe the prohlém'
of Crestton in time, 80 p:rrﬁoxical to the Jewish 1} evels,(=eo Szdle,
T_trcrb-rrf irsbic philoso }er") > een not be with one foot on the stetle
ben® end the other 'n the bort which is flowing doen the strearmodf time.

How Godl I terred the 41l Inclusive. Zvolution has irpressed us with

the feet thet our mind and conseguenily the mcrld of our Zxperience is
(%

1.

sonstently growing enc expanding. It showed us & viste of Un'verses thel is

A8 we sfvence end our unlverse

L)
(]
b= |
cr
1
¥
=
3
&
=
[
rh
()
.,..J
s
-1
(v}
(]
-3
o
b}
[
"b
ek

-
=
I"?
[ Ead
'S

1
[ |
o ]
)
.

her ic seen By us tc be

larger., Qur notion of Eim widens snd !necreese~, liow if we term hir Finlte

-

we ero we¥ing him,stetic. Ve are putting e fence oshcut him. Cur CGof notion
becormes petrifisd, He becores an itepe without 1ife and possidbllity.
e -

Seeontly, ths conception of God es Infinite though it does nol convey

tc us 2 pocitiwesnd corpleted conception of Him Possesses “rrgrﬂ tie ad;
Th

he word infinite stirs within ue s certsin smount

7o soprehend 1f not by retlocinatlon, 'mt we experience 1t end
.

]
regpect it hes c'a.ﬂh velue of & cpiriturl stirulant.

Turtherrere, to say thet God iz finite iz to sey thet he 1lg 1imited

'rn pover. A tire rey ccre ther when E's resources will &windlc. Whst
anpurence hsve wa 'n thie world of strife end storm, thet the morrovw mey

-
not ='va hirth to an cvent, n circursisrnce thet meyy shatter end o"eﬁ“

our ifesls. Our reli-~ion, our God, who wes tc protecet snd guersntee us
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gories pf the unferstanling. Is my omm pereon, st & given roment, one or
menifolé? If T Aeclere 1t one, inrer voices arice ant protest - thore of
sensetions, feelings, ldess, among which my indivicuelity is dletriduted
But, 1T T meke 't distinetly manifold, ry consciousness robele guite a8,
strongly; it afirmc thet oy sensetioné, ry feelings, my tho .
gtrectlons which T €ffect on nyself, and thet esch of ny stabe
81l i{ho others. T sm then m uniiy thet ic rultiple, ené e multi®
thet ‘s one; but unity end mltip icity arc only views of ry neraonality‘-
tok en by en unferstending thaet directs its cntegories at wes:; T erlcr neis

ther ianto ona ncr in*o the other nor into both et once: eltho both, un*ted.

er give 8 felr imitetion of the mutue? interpenotretion end continuity
thet T #Ind 8 t© the bese of my ovn self. Such is ry inner 1life, end such .
c1s80 18 1iFfe in gensral”

If unity end multinlie’ty holé In the spitituel things 4l¢rn I an in-

v

c1'n2? foward vr ?'” - even O8f the sbtsolute kind. As for ite epoerent plur

ism"= 18 seconfery $o its nsture. It is & phenormenon thet srise only

vhon the Spirit or Consclousness is broken up enéd anglyzed. Let me illue-

trote this with the color of whitentss. A pure rey 0f whiteness is s unt

-

an absolute, onemess, & ronism cherecterizes by serenece. Thet 18 ite

rary and strongect imnressicr. It is only when we dbreak it up thset

g plurslisr., Then only does it deccrnoze to the reny eoldrs

fos
now
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7e heve two alternetives, either we rey withold this

CoZ and the Isyehle World end declnre thom trrevelant. In that JOSEGITES
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W

taesres unkmown-~-thet 15 structursllye. Or we may welect theeses lsbels in
~heéch cese 1%t becoree more lo~icel, yee, rore erpiricel to incline toward

ronfsp~~or unity, Just what course Judaisr tock will be the sutje-t o7

e next chepter,
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