HEBREW UNION COLLEGE - JEWISH INSTITUTE OF RELIGION
NEW YORK SCHOOL

-

INSTRUCTIONS FROM AUTHOR TO LIBRARY FOR THESES

AUTHOR AO@Q INE NelLLerl
TITLE  ESCNATDLOGY N TRARGYM  PSevDp - JToNATHAN
To TWE TORANW-

TYPE OF THESIS: D.H.L. ( ) Rabbinic ( &7
Master's ( )

1. May circulate ¢ )

2. 1s restricted ( V)/ for (D years.

Note: The Library shall respect restrictions placed on
theses for a period of no more than ten years.

I understand that the Library may make a photocopy of
my thesis for security purposes.

3. The Library may sell photocopies of my thesis. v

ves no
Marcd, IS 1950 e

Date Signature of Author

Library Microfilmed
Record Date

Signature of Library Staff Member



& HEBREW UNION COLLEGE-JEWISH INSTITUTE OF RELIGION
NEW YORK SCHOOL

Report on the Rabbinic Dissertation Submitted by
Loraine Heller
in Partial Fulfillment of the Requirements for Ordination

Eschatology in Targum Pseudo-Jopnathan to the Torah

The Targumim, particularly the so-called Palestinian Targumim, are
eclectic documents that are at times barely distinguishable from
midrashim. How and precisely where they evolved is largely unknown
and yet because of the injunction to read the weekly portion twice
in Hebrew and once in the Targum they ought to have had
considerable importance in Jewish life. Likewise the institution
of reciting an Aramaic translation after the reading from Scripture
during the synagogue service indicates that the contents of the
Targumim were what all Jews were presented with as the ‘meaning’
of the Bible. ‘

Pseudo-Jonathan is the most recent of the Targqumim to the Penta-
teuch. It draws on the other Targumim and apparently on the
Talmudim and Midrashim.

One of the interesting questions that can be posed of the Targu-
mim is: do they have a coherent and distinctive theology? It is one
aspect of this area of inquiry that Loraine Heller comes to grips
with in her thesis -- the nature of after-life in the Targumim,

The introduction lists the Targumim that have been preserved and
discusses their alleged dates. It then describes the rationale
behind the research, viz., to find out what can be said about the
disparate character of Pseudo-Jonathan in terms of ‘eschatologi-
cal’ phrases. A great deal of reading has been summarized clearly
and concisely.

Of considerable importance in such an undertaking is the nature of
the relationship between the Targumim and rabbinic 1literature
generally for, amongst other things, it is not known whether the
Targumists took over a particular interpretation because it was
standard or because it happened to contain something germaine to
their purposes. In any given passage it has first to be estab-
lished whether there is a parallel in Midrash or Talmud and that
is not a, particularly easy task for the existing reference works
are eith incomplete or misleading. Much of Loraine’s effort went
inte finding out whether there are or are not parallels to the
passages she wanted to look. Since she avoids carping on the
limitations of the tools available this aspect of her work is not
reflected in her thesis.
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She found seven passages where she could confidently pass judge-
ment on the question of Pseudo-Jdonathan’s relationship with
classical rabbinic literature. These represent a microcosm of the
nature of Pseudo-Jdonathan: at times there is verbal identity with
the other Targumim to the Torah; at times with one or more rabbinic
texts and at times no connection whatsoever. In four of the seven
passages Pseudo-Jonathan contains virtually the same material as
the other Palestinian Targumim and two actually run counter to
the Talmud.

In the course of her discussion Loraine has some very important new
details which might shed light on the editorial procedure that
produced Pseudo-Jonathan.

In the first passage she discusses there is a remarkable and
suggestive similarity in form between the Targumim and Pirgei Avot
with Pseudo-Jonathan being the closest in wording to the Mishnah.
Since it 1is difficalt to account tor this phenomenon with
conventional theories further investigation is called for. I hope
she can be persuaded to dig a little more and ultimately publish
something.

The careful sifting of material that Loraine has done contrasts
sharply with a lot of published work and is very practical
groundwork for a future analysis of this topic. No formal conclu-
sions are offered for this is very much a preliminary study. While
this may be frustrating for the reader, it should be borne in mind
that the study of the Targumim has suffered a great deal from
premature conclusions. But within her presentation there are many
suggestions which would be well worth following up.

Respectfully submitted,
Dr. Richard White
Referee

April 16, 1990
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Chapter 1

Introduction

Definition of Targum

The word '"Targum" (plural: "Targumim") refers to an
Aramaic translation of the Hebrew Bible. There are Targumim
for every book of the Bible, except Ezra, Nehemiah, and
Daniel, as substantial portions cf tﬁese books are already

in Aramaic.

Description of Extant Targumim

To date, the main extant Targumim to the Torah are
Targum Onkelus (0Q), Pseudo-Jonathan (PsJ).l Neofiti (N),
Fragment-Targums (FT)z and Targum fragments discovered in
the Cairo Genizah (CG). O and N are translations of the
whole Torah. PsJ 1s nearly complete, with 15 verses
missing. FT contains 1,067 verses, or parts of verses.3
CG fragments also contain both complete and partial verses
from nearly 40 manuscripts; each manuscript is designated
by a letter or double letter of the alphabet.4 For the
purposes of this study, N, FT, and CG will be categorized
under the label "Palestinian Targumim' (PT), while O and
PsJ will retain their separate distinction.

Just as no two English translations of the Torah are

alike, so too, no two Targumim are exactly alike. The



Targumim differ in their choices of words, and most notably,
in the extent to which they interpret and add material over
and above rendering the Hebrew text into Aramaic. Most

of Targum Onkelos 1s a nearly literal translation of the
Hebrew; it is so close to the original in parts, as to
mimic Hebrew word order and full and defective Hebrew
spellings.5 PsJ and PT are less literal translations,
containing halakhic and aggadic material that does not
simply translate, but interprets. the Hebrew text. Such
material may make the Targum substantially longer than the
original, and may deviate considerably from the plain
meaning of the Hebrew. Material added to the Hebrew text

is also seen 1in Onkelos, although it is far more

characteristic of PsJ and PT.

Study of the Targumim

The Targumim have been the subject of scholarly
investigation for over one hundred years; they have been
studied by Abraham Geiger and Leopold Zunz, among others.
Of interest to scholars are the dates and locales in which
the Targumim,’ere written, the identities of their authors
or editors, the purpose for which they were composed, their
relationship to one another, and their relationship to
works of rabbinic literature, such as the Mishnah, Midrash,

Babylonian and Palestinian Talmuds, and piyyutim. The



Targumim are also studied in relation to the New Testament

and Dead Sea Scrolls, and intertestamental literature such

as "the Apocrypha and Pseudepigrapha. All of these works of
literature, as well as other writings, are considered to

be important tools in answering the questions surrounding

the Targumim.

Dating and Locale of the Targumim

Assigning dates and locales to the Targumim has been
done on the basis of linguistic evidence as well as the
information conveyed in these texts. The PT's, as their
name indicates, are generally considered to have originated
in Palestine. This is based primarily on linguistic
evidence; Diez Macho describes the dialect of the PT's as
"colloquial Palestinian Aramaic.”6

Because of the mention of certain geographical names,
the occurrence of Greek and Latin words, and other factors,
Diez Macho has determined that N dates from the first or
second century.7 Bowker dates N in the third century,
noting that this Targum reflects a strong Greek influence,
and may even be based on a Gre?k version of the Torah.8
Klein dates the PT's, which inl&ude N and FT, after 70 C.E.,
following the destruction of the Second Temple. Cited as
support for this date is Leviticus 22:27, which mentions the

discontinuance of the sacrificial cult.9
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The text of Targum Onkelos in its present form is
usually dated from the fifth century in Babylonia.10 Kahle
points out that Onkelgs is associated with Babylonia, as
it contains the interpretation of the Torah according to
the halakha that developed in Babylonia.11 Tal, however,
dates Targum Onkelos no later than the Bar Kokhba
rebellion, which occurred in 70 C.E. This date is assigned
to Onkelos on the basis of its linguistic similarity tec
Targum Jonathan to the Prophets, which Tal also dates no
later than the Bar Kokhba revolt.12

Although man§ guestions remain regarding the dating
of all of the Targumim, the dating of PsJ is perhaps the
most difficult to assess, due to the highly complex nature
of the text. Because PsJ contains a significant amount of
PT material, parts of PsJ can be dated early along with
PT. But because PsJ also contains some of the same
material as Onkelos, its date may be contemporary with
Onkelos, which Kahle dates in the fifth century. Still
another possibility that has been suggested is that Onkelos
and the Onkelos-type material in PsJ both originated in an
earlier Targum, a proto-Onkelos text:13

It is also possible that PsJ was compiled or edited
over a period of time, which would account for its inclusion
of very Zarly and very late material. A date as late as the

eighth to tenth century, in fact, has been assigned to PsJ

as the time of its final redaction, on the basis of several
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pieces of clearly datable information. The evidence that
strongly suggests such a late date is as follows:

(1) In Genesis 21:21 are mentioned the names of the wife

and daughter of the Muslim prophet Mohammed. (2) The names
Constantinople and Rome occur in Numbers 24:19 and 24.

(3) The B'nei Ishmael, referring to the Arabs, are mentioned
in Numbers 7:87.14 (4) The six orders of the Mishnah are
mentioned in Exodus 26:9. (5) Edom and Ishmael are
mentioned as world powers in Genesis 49:26 and

Deuteronomy 33:2. The status of these two nations as world

powers was only known as early as the seventh century.15

Purpose of the Targumim

In general, the Targumim are thought to have been
developed as a translation to accompany the reading of the
Torah and Prophets in the synagogue service. Various
passages from the Mishnah and Babylonian Talmud attest to
this, as they prescribe the rules to be followed in
translating the Hebrew text, These passages include Mishnah
Megillah 4:4-10, Babylonian Talmud Megillah 23b-25b, and
Tosephta Megillah 4:20-41.

The translation of the Torah and Prophets was carried
oﬁ' by the meturgeman, or 'translator,' who, according to
Shinan, stood beside the reader and translated the Hebrew

verses from memory.16 Klein expresses the view that the
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Fragment-Targums provided the meturgeman with supplementary

or alternate material to the base-Targum he was using.17

This would imply that the meturgeman's translation was not

spontaneous, as Shinan suggests, but rather was read from
a prepared Targum and supplemented by what has come to be
known as a Fragment-Targum. Shinan describes the

meturgemanim as a class between the elite, learned rabbis

and the congregatwn.l8 However, Hastings points out that

the meturgemanim were not regarded as official or authorized
19

functionaries of the synagogue.
According to Kahle, the PT's were used in Palestine as
long as Aramaic remained a spoken language there. However,
when Aramaic was replaced by Arabic in about 1000 C.E.,
the PT's also ceased to be used. They were replaced by
Targum Onkelos, which had previously been regarded as
authoritative only in Babylonia. Because Onkelos contained
an official interpretation of the Torah according to halakha
that was developed in Babylonia, Kahle asserts that the
object of using Onkelos in Palestine was to guarantee that
the "official interpretation of the Torah'" be used in

20 Thus, Onkelos attained a quasi-

Palestine as well.
canonical status in much of the Jewish world. As further
indicati’h of its status, it is printed in rabbinic Bibles
(Mikraot Gedolot) alongside the Hebrew text, and it also

continues to be read in Yemenite synagogues with the weekly

Torah portion.
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Purpose of This Thesis

As enumerated above, there are many unanswered
questions surrounding the Targumim. One of these gquestions
concerns the development of PsJ. It is commonly assumed
that PsJ was adapted from one of the PT's, as PsJ and the
PT's show many similarities of language and aggadic
material. Yet PsJ also differs markedly from PT in some
passages, showing significant alterations, additions, or
deletions from PT. The question arises, therefore, as to
how such differences came abdut.

The purpose of this thesis is to analyze selected
passages in PsJ, so as to determine the texts to which PsJ
might be related, in addition to one or more of the PT's.
The focus will be on passages in PsJ that contain
eschatological terms, particularly X237 X3'7T D1* 'the day of
great judgment,' ©03N*3 ‘'Gehenna,' and *N8T X297¥ ‘the world
to come.' These passages were chosen, as eschatological
matters are thought to represent significant concepts in a
text, such that their presence or absence would represent
a deliberate choice or viewpoint on the part of the author

or editor.



Methodology

PsJ was compared to PT, so as to isolate eschatological
words or phrases unique to PsJ. Passages from rabbinic .
literature were then examined, to determine whether they
were similar to the term or phrase in PsJ. Using this
information, an analysis was made as to whether PsJ was
related to a passage or passages from rabbinic literature;
rabbinic passages that were similar to PsJ were designated
“parallel passaées." That is, where eschatological
terminology and general phraseology were similar between
PsJ and a passage from rabbinic literature, it was
hypothesized that either the rabbinic passage was a source
for PsJ, or that PsJ was a source for the passage in

rabbinic literature.

-



Targum Pseudo-Jonathan was at one time ascribed to
Jonathan ben Uzziel, the author of the Targum to
Prophets. The Targum to the Torah was also thought

to be by the same author, because the Hebrew abbreviation
taf-yod, which once labeled this Targum, was interpreted
to mean "Targum Yonatan." However, the yod was later
believed to have been misinterpreted as Yonatan, and

the Targum subsequently became known as '"Pseudo-
Jonathan," indicating a false attribution to Jonathan
ben Uzziel. This Targum is referred to in the
literature by various names, including Jonathan ben
Uzziel, Pseudo-Jonathan, and Jerusalem Targum I.

FT is also referred to in the literature as
Jerusalem Targum II.

Klein, Michael L. Genizah Manuscripts of Palestinian
Targum to the Pentateuch. Cincinnati, Hebrew Union
College Press (1986), vol. 1, p. 250.

Klein, Michael L. Genizah Manuscripts of Palestinian
Targum to the Pentateuch, vol. 1, xxii, x1liv-11i.

Kahle, Paul E. The Cairo Geniza. London, Oxford
University Press (1947), p. 119.

Diez Macho, Alejandro. The Recently Discovered
Palestinian Targum: Its Antiquity and Relationship
with the Other Targums. Supplements to Vetus
Testamentum 7 (1959-1860), p. 245.

Diez Macho, Supplements to Vetus Testamentum 7
(1959-1960), pp. 228-230, 236. :

Bowker, John. The Targums and Rabbinic Literature.
Cambridge, University Press (1969), p. 20.

<

4

Klein, Michael L. The Fragment-Targums of the
Pentateuch. Rome, Biblical Institute Press (1980),
vol. 1, pp. 24-25,
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10. Kahle, The Cairo Geniza, p. 120.

11. Kahle, The Cairo Geniza, p. 126.

12. Tal (Rosenthal), Abraham. The Language of the Targum
of the Former Prophets and its Position within the
Aramaic Dialects. Tel Aviv, Tel Aviv University
(1975), x. Tal confirms the view of Dalman; see
Dalman, Gustaf. Grammatik des JUdisch-Pallstinischen
Aramaisch. Darmstadt, Wissenschaftliche
Buchgesellschaft (1960), p. 40.

13. Hayward, Robert. The Date of Targum Pseudo-Jonathan:
Some Comments., Journal of Jewish Studies 40 (1989),
p. 8.

14, Diez Macho, Supplements to Vetus Testamentum 7
(1959-1960), p. 228.

15. Walker, T. Targum. In: A Dictionary of the Bible
(James Hastings, ed.). New York, Charles Scribner's
Sons (1802), vol. 4, p. 679.

16. Shinan, Avigdor. Live Translation: On the Nature
of the Aramaic Targums to the Pentateuch.
Prooftexts 3 (1983), p. 42.

17. Klein, The Fragment-Targums of the Pentateuch, vol. 1,
p. 18.

18. Shinan, Prooftexts (1983), p. 43.

19. Walker (Hastings, ed.), A Dictionary of the Bible,
vol. 4, p. 678.

20. Kah’h, The Cairo Geniza, pp. 126-127.
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Chapter 2

Presentation of Research Findings

Explanatory Notes

One of the most striking aspects of the Hebrew Bible
is the absence of eschatological language. While belief
in life after death, divine judgment, and reward and
punishment are found in post-Biblical Judaism, these
concepts are not explicitly expressed in the Hebrew Bible,
In contrast to the Hebrew text, all of the Targumim contain
some eschatological language, clearly inQicating a belief
in human existence after earthly life has ended.

The eschatological terms that are the focus of this
thesis are @an*a 'Gehenna,'x37 x3*7 p1* 'the day of great
judgment,' and 'nx7v X0%y 'the world to come.' A table
summarizing the occurrence of these terms in Psd is
presented on pages 15 and 16. It is perhaps noteworthy
that none of these terms occurs in the book of Leviticus.

Some generalizations can be noted regarding MT
and the occurrence of eschatological language in PsJ,
although consistent patterns between the two texts is
lacking. In some MT verses, there is a word in the text
thaﬁ'clearly suggests an eschatological interpretation.

In other verses, however, there is no word, and therefore
no apparent reason, why the Targumist would have chosen an

eschatological term with which to render the Hebrew text.
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For example, p3n*3 is used in PsJ Genesis 3:24 to
elaborate on MT nasanan 39nn waY 'the fiery ever-turning
sword.' The term 03n*3 is also used in Genesis 15:17
with respect to MT ©K 7'8%1 j©y 913n 'a smoking oven and
a flaming torch.' However, MT Genesis 27:33 makes no
explicit mention of fire, although the smell of food is
implicit in the text, and in PsJ the smell of the food is
likened to the smell of the burning of Gehenna. The
fourth and last occurrence of Bin*a in Psd is in
Exodus 40:8, where the term does not appear to be
suggested by any word or idea in MT.

As withoan*x, X327 K3*7 D1*' sometimes appears to be
closely related to MT, while in other passages it seems
entirely unrelated. The term is used in some passages
that impart instruction or commandments regarding moral
behavior; in this context, %37 X¥J'7 01" is used to convey
the message that human beings will need to account for
their sinful deeds even after death. Examples of such
passages are Genesis 3:18-19, Genesis 9:6, Exodus 20:7
Numbers 15:31, and Deuteronomy 5:11. However, in
Genesis 49:22, there appears to be no word or concept
in MT that suggests the use of %37 X3'7 01° in PsJ. Of

the 11 occurﬁ!nces of ®37 X3'7 01 five of them are used
in renderings of poetic passages in MT: Genesis 3:18-19;
Genesis 4:7-8; Genesis 9:6; Genesis 49:22; and

Exodus 15:12.
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The term "N&T X207y generally does not appear to be
directly related to MT. However, there are some passages
in which a word or phrase in MT does suggest the use of
*nX7 x2%2¥. For example, the word 799w 'your reward' in
Genesis 15:1 is interpreted in PsJ as reward in the world
to come. Both Deuteronomy 22:7 and 30:19-20 mention that
one's life will be lengthened as a reward for observing
the commandments; this is interpreted in PsJ to mean that
one's days will be prolonged in the world to come. The
phrase 3% n*an npI¥1 'It will be to our merit' in
Deuteronomy 6:25 carries the implication that one will be
rewarded for observing the commandments; the interpretation
of PsJ is that reward will be given in the world to come.

In the section that follows, seven verses containing
eschatological terms will be discussed in detail. The
analysis of each verse in PsJ will include the following:

(1) The relationship between the verse(s) in PsdJ
and the verse(s) in MT. This section will discuss the
word(s) or concept(s) in MT for which PsJ contains an
eschatological term. -

(2) The PT's which contain the verse(s) under
consid?ration. Because FT and CG are not translations
of the’ghole Torah, this section will indicate those

manuscripts that do contain the passage under discussion.
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(3) The relationship between PsJ and PT. This section
notes similarities and differences in eschatological
terminology and phrasing between PsJ anﬁ the PT's.

(4) The relationship between PsJ and rabbinic
literature. This section presents passages in rabbinic
literature that closely resemble or contrast with PsdJ,
with respect to eschatological terms and concepts.

The analysis of each verse is followed by notes,
which further elaborate on the points under discussion,
and indicate sources in which related information may be
found.

The texts of MT, PsJ, and PT's are provided at the

end of this chapter; see Targumic Texts.

'
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OCCURRENCE OF ESCHATOLOGICAL TERMS

IN PSEUDO-JONATHAN

Verse Qanva K317 X371 D1 *NXT X2%¥
Genesis 3:18-19 X
Genesis 3:24 X X
Genesis 4:7-8 %
Genesis 9:6 X
Genesis 15:1 b
Genesis 15:17 X
Genesis 25:29-34 x
Genesis 27:33 X
Genesis 38:25 X
Genesis 39:10 X X
Genesis 49:15 X
Genesis 49:22 X
Exodus 15:12 X x
Exodus 15:18 X
Exodus 17:16 X
Exodus 20:7 x
Exodus 34:7 X
Exodus 40:8 X
Numbers 12:16 X
Numb¥rs 15:31 X X
Numbers 22:30 x
Numbers 31:50 X X
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R
OCCURRENCE OF ESCHATOLOGICAL TERMS IN PSEUDO-JONATHAN (cont'd)

Verse ganTi %27 Xx3°'71 o1 "NKT XD9Y
Deuteronomy 5:11 ; x

Deuteronomy 6:25 X
Deuteronomy 7:10 X
Deuteronomy 22:7 X
Deuteronomy 30:19-20 x
Deuteronomy 32:1 X
Deuteronomy 33:6 X
Deuteronomy 33:21 X
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Sources Used in Research

The main source used in researching passages related

to PsJ was Targum Yopatan ben Uzziel al Ha-Torah, a critical

edition of PsJ by David Rieder. The text of PsJ is from

Targum Pseudo-Jonathan of the Pentateuch: Text and

Concordance by E.G. Clarke. Translations of PsJ are based

on J.W. Etheridge's The Targums of Onkelos and Jonathan

ben Uzziel of the Pentateuch. The text of Neofiti is

found in Neophyti I by Alejandro Diez Macho. The texts
of FT's and CG's are in volumes by Michael L. Klein:

The Fragment-Targums of the Pentateuch and Genizah

Manuscripts of Palestinian Targum to the Pentateuch.

Full references are given in the bibliography.
The following editions were used in researching
passages related to PsJ. Page numbers in parentheses

throughout the discussion refer to these editions.

Blackman, Philip (ed.). Mishnayoth. New York, The Judaica
Press, 1964, 6 vols.

Epstein, I. (ed.). Eebrew-English Edition of the Babylonian
Talmud. London, The Soncino Press, 1985.

Epstein, J.N. and Melamed,'E.Z. Mekhilta D'Rabbi Simon
b. Jochai. Jerusalem, Mekize Nirdamim, 1955.

Finke)zteiﬁ, Louis (ed.). Sifre on Deuteronomy. Berlin,
Hotza'at Ha-Aggudah Ha-Tarbutit Ha-Yehudit B'Germaniah,
1940. ;
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Freedman, H. and Simon, Maurice (eds.). Midrash Rabbah
Translated into English. London, The Soncino Press,
1939, 10 vols.

Hammer, Reuven. _Sifre: A Tannaitic Commentary on' the
Book of Deuteronomy. New Haven, Yale University
Press, 1986.

Horovitz, H.S. (ed.). Mechilta D'Rabbi Ismael. Jerusalem,
Bamberger & Wahrman, 1960.

Horovitz, H.S. (ed.). Siphre D'Be Rab. Jerusalem,
Wahrmann Books, 1966.

Lauterbach, Jacob Z. Mekilta de-Rabbi Ishmael.
Philadelphia, The Jewish Publication Society of
America’, 1949, 3 vols.

Levertoff, Paul P. Midrash Sifre on Numbers. London,
Society for Promoting Christian Knowledge, 1926.

Midrash Rabbah on Deuteronomy. Jerusalem, Lewin-Epstein
Brothers, 1877.

Midrash Tanhuma. Jerusalem, Lewin-Epstein Brothers, 1962.

Neusner, Jacob (ed.). The Tosefta Translated from the
Hebrew. Hoboken, Ktav Publishing House Inc., 1986,
6 vols.

Theodor, Yehudah and Albeck, Hanokh. Midrash Bereshit
Rabbah. Jerusalem, Wahrmann Books, 1865, 3 vols.

The Torah: The Five Books of Moses. Philadelphia, The
Jewish Publication Society of America, 2nd edition,
1982,

Yalkut Shimoni al Ha-Torah. Jerusalem, Mossad Harav Kook,
1973, 4 vols.
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Zuckermandel, M.S. Tosephta based on the Erfurt and
Vienna Codices. Jerusalem, Bamberger & Wahrmann
Publishers, 1937.

19
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Abbreviations

MT Masoretic Text
Psd Pseudo-Jonathan
N Neofiti

FT(P) Fragment-Targum, Paris manuscript
FT(V) Fragment-Targum, Vatican manuscript

CT(-) Cairo Genizah fragments; the letter or double
letter in parentheses indicates the manuscript
in which the passage is found; see Klein,
Genizah Manuscripts of Palestinian Targum to
the Pentateuch (1986), vol. 1, xliv-xlix.

L]
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Genesis 3:18-19

Relationship to MT: PsJ (verse 19) expands on MT
31wn 79y 9X1 aAnk 99y *1 'for dust you are and to dust you
shall return,' first, by translating the MT phrase into
Aramaic, and then adding further material:
X79¥ J2Y 2300 X1B¥YY NIk BIDY DIOX
K322101 X3"7 (n*2% Q1p*2Y T1'ny nax
X317 X3*7 D13 N13yT a2 93 Yy
‘for dust you are and to dust you will return,
and from the dust you will arise, to give an
accounting and reckoning for all that you have
done, on the day of great judgment.'
In the context of MT, the text is imparting moral
instruction; PsJ adds to the teaching by specifying that

sins will be accounted for at the resurrection on the day

of judgment.l

PT's in which the passage occurs: N, FT(P), and FT(V).

FT(V) contains verse 18 only.

Relationship to PT: PsJ shows some material in common with

PT, as well as some Babylonian elements. The common

material between PsJ and PT is termed Aggadat Ha-Meturgemanim

by Shinan.2 One of the phrases PsJ shares with PT is
11* 1>, This phrase occ1’s in only one other passage in
PsJ, at Exodus 20:2, yet occurs with greater frequency in PT.

Thus, it is likely that this phrase was taken from PT for
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inclusion in PsJ. PsJ also contains the Babylonian form
71a*n 'return' from the root =173, where PT employs a form
of the root =rtn.

Another common element between PsJ and PT is a form
of the phrase n73y71 @2 72 ?¥ K33avIn1 X3°7 [n*d7?. This

segment of Aggadat Ha-Meturgemanim is further evidence that

PT provided one of the sources for PsJ in this passage.
However, PsJ differs from PT in that only PsJ contains the
phrase %29 X3*7 013, which occurs at the end of verse 19.
The position of the phrase, as well as its occurrence as a
discrete unit in rabbinic literature (see discussion below),
makes it likely that the phrase was added in PsJ to the

material from PT.

Relationship to rabbinic literature: Genesis 3:19 is given

an eschatological interpretation in Genesis Rabbah 20:10.
Here, the Biblical verse is interpreted as evidence that
the concept of resurrection is contained in the Torah.
While thematically similar to PsJ and PT, however, Genesis
Rabbah does not contain any phrasing in common with them.
Genesis Rabbah, therefore, cannot be regarded as having
adapted material from these Targumiﬁ, or as being a source
for them.

PsJ,,nd PT do show some phrasing in common with the
Mishnah, Mekhilta de Rabbi Ishmael, and Sifrei to Numbers.

The phrase 'to give an accounting and reckoning' occurs as
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its Hebrew equivalent, 71139A% 17T (n*%, in Pirkei Avot 3:1
and 4:22. 1In 3:1, the phrase occurs near the words
79y pI1pd? 'to a place of aust,' reminiscent of MT, PsJ, and
PT, all of which contain the word =®y. In addition, the
Hebrew noun pi1pp 'place' of Avot resembles the Aramaic
infinitive pi1p*2% 'to arise' of PsJ. The Avot passages,
PsJ, and N also have the word 7*ny in common, as well as
the grammatical construction in which this word occurs:
Subject + T*ny + Infinitive.3 Where PsJ and the Avot
passages contain 1*ny ' from the root Tny 'stand,' FT(P)
contains 0°'®&p, also meaning 'stand.' Thus, although PsJ
and PT do not show the same word here, they nonetheless
contain words with the same meaning.

In addition to their similar phraseology, Avot 3:1,
PT, and PsJ also show a similar structure, in that all of

these passages are composed of three parts:

nKly (%2 ¥7-1 Avot 3:1
1210 ANk 1&91-2
113gny (7 (AY? 1Ny ARk YD *3891-3

nNiKx xX99¥-1 PsJ
ng "8y N
ng x99y FT(P)

’ a1nn X199%%1-2 PsJ
A ITNY AR K79 N
31nn X9y FT(P)
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o1p*o”? TNy N3IK XIDP |21 -3 PsJ
Q*&pY TN TNy NK XY (01 N
a*xp nx K79y 107 FT(P)
n1ayT a2 %2 %y x3awviny xav71 {n*o% PsJ
n13yY a2 %2 %y jaewmy v aav N
nT3yT XD %y 1vawmy  1°T jnvoY FT(P)
X397 X3°7 013 PsJ
-— N

— FT(P)

It is possible that PT added its third part to MT, and that
Avot adapted the three parts from PT.4
The material in Avot 3:1 is attributed to Akabiah ben
Mahalalel, who is considered to have been among the earliest
Tannaim.5 The early date of Akabiah indicates an early
date for this Avot passage. If Avot adapted its material
from PT, then the latter can be dated very early as well.
As noted above, the PsJ phrase X239 KJ*7 D" occurs
as a separate phrase in rabbinic literature. The Hebrew
equivalent of the phrase, 2171 |7 B1', occurs in the
Mekhilta de Rabbi Ishmael, Beshallakh piska 4 and 5
(Horowitz, pp. 169-170) in an interpretation of
Exodus 16:25. In these passages, R. Eliezer interprets
the Exodus verse to mean that if the Israelites keep the
Sabbath, they will ,F saved from three punishments: the
day of Gog, the suffering that will precede the Messiah,

and the day of great judgment. Thus, it is possible that
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the latter phrase was taken from an existing source and

added to PsJ along with Aggadat Ha-Meturgemanim from PT.

It has been shown that three segments from PsJ have

parallels in rabbinic literature:

Qip*dY TNy nax
X32@In1 X3*7 1nvDY
X327 X3'7 @12

In addition, the three segments also occur in one long
phrase in Sifrei to Numbers piska 112 (p. 122): n1vnywe
1*10 ©1°*% 113@nd nx [nvy (an alternative manuscript reads
11301 1*7 instead of }Yagnn nX)., The Sifrei passage

is an interpretation of Numbers 15:31; PsJ at Numbers 15:31
contains ®37 X3*7T ©1°Y A'N3W0 jaewn (n°'Y I'nyY 'he shall
give accounting for his sin on the day of great judgment.'

PsJ Numbers 15:31 does not contain Aggadat Ha-Meturgemanim,

however, indicating that this passage was not adapted

from PT, and mdy be original to PsJ.
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In addition to the content of the passage, the poetic
nature of MT also appears to be preserved in PsJ,.

PsJ verse 19 can be divided into four lines of five
words each, followed by threg lines of three words
each, showing a poetic structure:

X31t2 212°ND 17* 82 nmiy*Ha
NEI3NTK X3'27 KI9¥H VIAhT 1y
310N K99¥%1 N3IX KDY DIR
RIP*D? T°NY NIk X9y D1
XJagvinl X171 (n*o%

nTayT an 92 Yy

X397 R3*7 01'a

(Note: The word 72, being unstressed, is counted as
part of the next word.)

Shinan, Avigdor. The Aggadah in the Aramaic Targums

to the Pentateuch. Jerusalem, Makor Publishing Ltd.

(1979), v.
For additional examples of this grammatical
construction in the Bible, Mishnah, and Targumim,

see Segal, M.H. A Grammar of Mishnaic Hebrew. Oxford,

The Clarendon Press (1927), p. 167.

Avot 2:1 also contains a three-fold message, the last
of which reads 1'3an33 7801 7'w¥2 %21 ‘'and all your
deeds [will be] recorded in a book,' reminiscent of

the notion of accounting for sins as seen in Avot 3:1,

PT, and PsJ. "
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Akabiah ben Mahalalel is dated around 60 C.E. Further
information concerning Akabiah can be found in Herford,

R. Travers. The Ethics of the Talmud: Sayings of the

Fathers. New York, Schocken Books (1962), p. 64;

Danby, Herbert. The Mishnah. Oxford, Oxford

University Press (1933), p. 449; Encyclopedia Judaica.

Jerusalem, Keter Publishing Ltd. (1971), vol. 2,

cols. 478-479; Strack, Hermann L. Introduction to the

Talmud and Midrash. Philadelphia, Jewish Publication

Society of America (1931), p. 303, note 8, and

literature cited there, especially Revue des Etudes

Juives, XL-XLI (1900); and Hoenig, Sidney B. New Light

on the Epoch of Akabiah b. Mahalalel. 1In: Studies

and Essays in Honor of Abraham A. Neuman (Meir

Ben-Horin, Bernard D. Weinryb, and Solomon Zeitlin,

eds.). Leiden, E.J. Brill (1962), pp. 291-298.
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Genesis 9:6

Relationship to MT: PsJ expands on MT Q781 07 98w

qow* 127 07k3 'Whoever sheds the blood of man, By man
shall his blood be shed.' Psd elaborates on MT by
bringing information from Numbers 35:30, which stipulates
that a person tried for murder can be put to death only on
the evidence of g*7y, at least two witnesses.1

]*3°°AD XY'3°*T [°TADI RUITKT XDT 11T

T*ny x2%y *70 1700 x93 Ty Pwp Aty

37 X3'7 Q1YY AY3IYD KRYIDNTRY

'One who sheds the blood of man, the judges, on

the evidence of witnesses, shall condemn him to

death; but one who sheds [blood] without witnesses,

the Lord of the world will bring punishment on him

in the day of great judgment.'
MT is interpreted in the Midrash as a Noahide law,
according to which only one witness or judge is required
to condemn an accused killer to death (see discussion

below). PsJ amends the MT verse so that it conforms to the

Mosaic law in Numbers 35:30f

PT's in which the passage occurs: N and CG(E).

Relationship to PT: The expansion in PsJ is not in either

of the PT's, Both N and CG(E) are fairly literal
transl’ions of MT, although both render the first two
occurrences of MT pv% as v3 973, literally, 'son of man.’

CG(E) also renders the third occurrence of MT g%



30
-

as ggana; N reads 07%. PsJ does not contain w3 73

in this passage, but instead uses Xv3*% 'man.' Yet PsJ
does use the phrase ¥l 931 or &@J "3 sé times in the
Torah. Thus, the question arises as to.why w3 =2 is not

used in PsJ at Genesis 9:6.2

Relationship to rabbinic literature: Several passages from

rabbinic literature appear to have some bearing on PsJ.
Genesis Rabbah 34:14 both agrees and disagrees with PsJ.

In Genesis Rabbah, R. Hanina interprets Genesis 9:6 as a
Noahide law, which disagrees with the interpretaion of PsJ.
However, Genesis Rabbah also contains the interpretation of
R. Levi, who adds that if a person murdered someone, yet
was not condemned to death, he will be slain DTK K13'w2%,
This phrase is interpreted by the commentator w"e7a *wiin
as 'when the Messiah comes.' The phrase is also clarified
in a parallel passage in Deuteronomy Rabbah 2:25:

o1& *33 Y3 1X1a'w2 9U* 107 OTR3 14D
.7922* 127 aye anx LBy

'The meaning of "By man shall his blood be shed,"

is that when man shall be brought [to judgment] in

the Messianic era, then his blood shall be shed.'
Thus, R. Levi's interpretation agrees in concept with Psd,
in that those not condemned to death during life on earth

will be punished at some other time, when the Messiah

comes, or on the day of grea' judgment.
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A passage in Sanhedrin 57b agrees with R, Hanina's
statement in Genesis Rabbah, stating the Noahide law that
only one witness is necessary'to condemn an accused killer
to death:

XNTiX 7903 3°nD A1AT KA "3 31py*T ‘A0
‘® 1°"72 203 N3 13 31 *ay

'R. Jacob b. Aha found it written in the scholars'

Book of Aggadah: A heathen is executed on the

ruling of one judge.'3
Here, Genesis 9:5 is cited as the prooftext; the MT verb
_ﬁ11u 'I will require a regkoning,' in the first person
singular, is interpreted to mean one witness or judge. PsJ
at Genesis 9:5 also shows a translation using the first
person singular, conforming to Sanhedrin and R. Hanina that
one witness is sufficient. However, at verse 6, PsJ is

clearly departing from this notion, by using the plurals

'witnesses' and 'judges.'4
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This phenomenon, in which a legal statement from
elsewhere in the Torah is used in translating another
passage, is also seen in the Genesis Apocryphon,

column 11; see Fitzmyer, Joseph A. The Genesis

Apocryphon of Qumran Cave 1. Rome, Pontifical

Biblical Institute (1966), p. 49.

The meaning of ©3 73 is discussed in Mowinckel,
Sigmund (translated by G.W. Anderson). He That
Cometh. Oxford, Basil Blackwell (1956), p. 347.

The ®n7328% 790 referred to in this passage is thought
to be a collection of laws that apply to Gentiles,
i.e., Noahide 1;ws. For further discussion, see
Soncino Talmud, Sanhedrin 57b, and literature cited
there.

Targum Onkelos is parallel to PsJ in this passage:
verse 5 contains a first person singular verb, whereas
verse 6 contains plural forms for 'witnesses' and
'judges.' In both of these Targumim, verses 5 and 6

are not consistent with one another, possibly indicating

that each verse was the work of a different editor.
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Genesis 27:33

Relationship to MT: PsJ is_a translation of MT and adds

a phrase that mentions Gehenna:

7°*" *193%x3 n%y A*%*wan n*M
Q3*A32 NYIPYT XN

‘and the smell of his food rose in his nostrils
as the smell of the burning of Gehenna.'

This material in PsJ does not appear to be suggested by
any words or ideas in MT. Whereas other expansions in PsdJd
appear to be related to MT (e.g., Genesis 3:18-19; 39:10),

this one does not.

PT's in which the passage occurs: N.

Relationship to PT: PsJ and N are worded quite differently

at this verse. In addition, N does not contain the
eschatological material of PsJ, as quoted above. Thus,

N does not appear to be a source for PsJ here.

Relationship to rabbinic literature: The segment of PsJ

cited above is similar to Genesis Rabbah 65:22 (p. 741)
and Genesis Rabbah 67:2 (p. 753)1:

nois3 1wy 0123w Aywa Gen. R. 67:2
’ 1Dy pa*ata

'when Esau went in, Gehenna went in with him.'
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A passage in Tanhuma (Toldot 11) also mentions
Gehenna:
03a*x 1% nmne3 1@y 032392

‘when Esau entered, Gehenna was opened up
for him."’

Although Gehenna is mentioned in these Midrashic passages,
however, it is not used in the same way as it is in PsJ.
In PsJ, the smell of Gehenna is compared to the smell of
the food that Esau brought Isaac. In the Midrashim,
however, Gehenna is seen as an aspect of Esau himself.

Nor is the language similar between PsJ and the
Midrashim. Aside from the word 0an*2 in PsJ and the
Midrashim, only PsJ and Tanhuma have the word n*2 in
common. Thus, it is questionable whether these Midrashim
provided a source for PsJ at this verse, or whether PsJ

provided a source for the Midrashim.2
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The main manuscript of Genesis Rabbah 65:22 does not
mention Gehenna, although the Venice edition does
contain the phrase 10y 70323 1738 93X 19y 03330 Aygal

DanNvl.

See Genesis Rabbah 65:22 (p. 741) for other possible

parallels to PsJ Genesis 27:33.
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Genesis 39:10

Relationship to MT: This verse in MT ends with the

superfluous phrasenpy ni*a%, which is expanded in PsJ as
follows:

X349 X3'7 0173 ADY a**nhp *I1n'DY
*nKT KoYyy

'lest he [Joseph] be condemned with her in the
day of judgment in the world to come.'

PT's in which the passage occurs: N, FT(P), and CG(E).

Relationship to PT: PsJ shows some wording in common with

PT, although insofar as the eschatological term is
concerned, PsJ is different from the other three texts.
Where PsJ contains X237 X177 n1',1 N and CG do not show any
eschatological term; FT(P) contains u:n!x.z All, however,
do mention the world to come,3 although of all these
Targumim, only PsJ does not distinguish between this world
and the world to come.

All four passages also show a different Aramaic word
for MT 2a2v%. PsJ contains 312@ud% 'to lie'; N contains
nwpwDY ‘to rve intercourse (euphemism)'; FT(P) contains
711290% 'to lie, to sleep'; and CG contains nipT1rtoY

‘to have relations with, to make a liaison with.' Because

PsJ is so distinct from PT, it is questionable whether PT
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was its source at this verse. If PT was the source of
PsJ, then the editor of the latter made some very

significant changes in this passage.

Relationship to rabbinic literature: Two passages from the

Babylonian Talmud show a strong similarity to PsJ, in that
the day of judgment is mentioned near am interpretation of
Genesis 39:10. The two passages, which are virtually
identical, are in Sotah 3b and Avodah Zarah 5a. In both,
the interpretation.of MT nzy ni*a% a%3xk 329% 'YK yovu x91
is the Hebrew eqguivalent of the interpretation in N, FT(P),

and CG:

ata a%iya avsk aoeY
xa7 a%i1y3 noy nivab

'to lie with her in this world, or to be with her
in the world to come.'

Both of these Talmudic passages are attributed to
R. Jonathan, raising the possibility that this was the
same R, Jonathan who was originally though to be the

Targumist, Jonathan ben Uzziel.
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The concept of being judged for the sin of fornication
is also seen in the Book of Jubilees, as pointed out
by Niehoff:

More jmportantly, PsJ introduces the notion

of the day of judgment, which links this
tradition to earlier apocalyptic interpretations.
The Book of Jubilees 39:6-7 mentions that for
fornication "a judgment of death has been
ordained in the heavens above before the Lord
the Most High and the sin will be recorded
against him in the eternal books for ever

before the Lord. And Joseph remembered these
words and did not want to lie with her."

See Niehoff, Maren. The Figure of Joseph in the

Targums. Journal of Jewish Studies 39 (1988),

pp. 237-238. For an idea similar to the recording of
sins in a book, see the discussion of Genesis 3:18-19,
note 4.

The phrasing in FT(P) is 03AY313 A2y qnig *173°*2% X917
*n&7 X2%?¥%'lest he be her partner in Gehenna in the
world to come.' A nearly identical phrase is seen

in FT(P) and FT(V) in Numbers 31:50. The phrasing in
N at Numbers 31:50 is also the same, although the word
ANIZ is lacking. |
The words °*NKT X0%¥ are not in the text of CG(E),

but they are supplied by Klein in the translation;

see Klein, Genizah Manuscripts of Palestinian Targum

to the Pentateuch, vol. 1, p. 101.




39

Exodus 17:16

Relationship to MT: PsJ contains a paraphrase of the MT

verse and expands on the repetitive phrase 77 772 in the
following way:

X*77 *n%nY% 11anY vsvevy
XM*E2T X71TD2Y (*IA X2%¥T K112
N7 X2%¥71 X0

'and destroy them [Amalek] unto three generations:
from the generation of this world, from the
generation of the Messiah, and from the generation
of the world to come.'

L]

PT's in which the passage occurs: N, FT(P), FT(V), and

CG (J, AA, and FF).

Relationship to PT: PsJ is quite different from PT at

this verse, such that PT does not appear to be a source
for PsJ. The PT's mention King Saul, Mordecai, and Esther
as those who will destroy Amalek, whereas PsJ does not.
Another striking difference between PsJ and PT is the way
MT =7 =1p is rendered. Only PsJ contains the three-part
interpretation, as quoted above, indicating a belief in
three distinct periods or realms of ekistence. All of the

PT's render the MT phrase as ]1*77 *771% .1
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Relationship to rabbinic literature: Parallels to the

PsJ rendering of MT 77 772 are seen in the Mekhilta de
Rabbi Ishmael (LauteTbach, vol., 2, p. 16i), Mekhilta de
Rabbi Shimon (p. 127), and Yalkut Shimoni (vol. 2, part {,
p. 391). The passage from the Mekhilta de Rabbi Ishmael
is gquoted below, although all three passages cited are
virtually the same.

1% 1D DX ¥OIAY '3 1T 171D
o921yn **n 1Y% 9T Ao obava C'n
®an

29 17170 IR CYIID0 ITEYR 3
Y®1o0w Yv 1711727 nep

n*eo %2 17172 IDIK IIYTHR va9

22 1MI% 1*301 niMmT avhe oavw
7189 DRAT N7 aebe 0ae nved
«8%717 1T na* *33YY wow oy

'""From Generation to Generation.'" R. Joshua says:
"From generation,'" that is, from the life of this
world; '"to generation,'" that is, from the life of
the world to come. R. Eleazar of Modi'im says:
From the generation of Moses and from the
generation of Samuel. R. Eliezer says: From the
generation of the Messiah which really consists of
three generations. And whence do we know that the
generation of the Messiah consists of three
generations? It is said: 'They shall fear Thee
while the sun endureth and so long as the moon, a
generation and two generations."' (Psalm 72:5)

-

All three texts cited show the same three-parf interpretation

of 17 772 although there are small differences in wording
and at,'ibutions among them. The first and third of these
interpretations are reflected in the PsJ rendering of
Exodus 17:16.2 In all three of the Midrashic passages,
Psalm 72:5 is cited as a prooftext that the generation of

the Messiah is three generations.
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A passage in Zevachim 118b, commenting on

Deuteronomy 33:12, shows a three-part interpretation

similar to what is seen in PsJ:

IO Q21¥A AT 1929 mM9n
n*esn nIip* 198 p1*a Y2
X373 @9I1¥A OY 1'9ThD v

'Rabbi said, '""He covereth him,'" alludes to this
world; '"all the day," to the days of the Messiah;
""and He dwelleth between his shoulders," to the
World to Come.'

Sifrei to Deuteronomy piska 352 (p. 410) contains a
passage similar to Zevachim:

ata o%1¥3 12y g9an

n*wan nio2*% oiva 93

99351gpY *133 j2@ 1'5'nd ('
%13% 1'nyy

'"He covereth him"--in this world--"all the day'--
in the days of the Messiah--'""and He dwelleth
between his shoulders''--built and beautified in
the future.' (p. 365)

An alternative manuscript of Sifrei to Deuterﬁnomy contains
xan o%1¥Y in place of x13% 71'nyy.

The three-part division in PsJ is also seen in
Tosephta Arakhin 2:7 (p. 544):

1273 71333 1°2'3) YA 2IK A7IAT a0
nTesn NID*Y '3D NX NINDE ¥a1w ‘3w Ao
xD*3 Y%y nvavoen 9¥ nzapYv *‘av nilow
oy 1710 ‘a3 ATEF3 K13% 1'nyY nraivoe
1% 12t ey %333 11302

'R. Judah says, ''There are seven strings in the

harp of the present age, as it is said, 'In thy
presence is fulness of joy' (Psalm 16:11). "But

,in the time of the Messiah, there will be eight,

as it is said, 'To the choirmaster: according to
the Sheminith' (Psalm 12:1)--on the eighth string.
"[And] in the future which is coming, [there will be]
ten, as it is said, 'Praise the Lord with the lyre,
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make melody to him with the harp of temn strings"!
(Psalm 33:2) (vol. 5, p. 193).

Although the language is similar to PsdJ, however, the
Tosephta passage déés not refer to Exodus 17:16.

One of the differences between PsJ and the parallel
passages cited is that PsJ refers to the period of the
Messiah as Xn*e271 K17 'the generation of the Messiah,'
while the rabbinic texts use the term n*g2d nN12* 'days
of the Messiah.' In Sanhedrin 99a, there is a discussion
concerning the duration of N'@2d N12*, in which R. Eliezer
is quoted as saying that the days of the Messiah will last
40 years. The prooftext cited is Psalm 95:10, in which
40 years is identified as one generation. Thus, the writer
of PsJ could have used the word ®77 on the basis of

Psalm 95:10.°
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Although CG(FF) does not contain the closing words of
the verse, Klein has supplied the missing words in

translation; see Klein, Genizah Manuscripts of

Palestinian Targum ¥o the Pentateuch, vol. 1,

pp. 254-253.

The one interpretation omitted in PsJ is the second
interpretation, which is attributed in both Mekhiltas
and Yalkut Shimoni to R. Eleazar Ha-Moda'i. In the

discussion of Numbers 15:31, it is brought out that

some of the phrasing in that PsJ verse appears to be in

direct oppositian to passages in Sanhedrin 99a,

Avot 3:11, and Sifrei to Numbers piska 112. In

particular, PsJ disagreed with and was lacking material

attributed to R. Eleazar Ha-Moda'i. This raises the
question as to whether material in PsJ consistently
disagrees with or omits material attributed to

R. Eleazar Ha-Moda'i.

For further discussion regarding the term ''days of

the Messiah,'" see Silver, Abba Hillel. A History of

Messianic Speculation in Israel. New York, The

Macmillan Company (1927), p. 15; and Drummond, James.

The Jewish Messiah. London, Longmans, Green, and Co.

(1877), p. 278.

»
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Numbers 15:31

Relationship to MT: The repetit}ve phrase in MT

%177 €H3IA NI2n N30 'that person shall be cut off' is
interpreted in PsJ as meaning that the person will be
punished both in this world and in the world to come:
XP3 M3 *SNn@* 110 X2YY2 AKC3ICnNEOUK
13van [hY2% 1'Nn¥yT "NKY X2%ya X100
%37 X3*7T D1*Y Aavnan
'with destruction in this world shall that man be
destroyed; in the world to come shall he give account
of his sin at the great day of judgment.'
The last part of this PsJ passage closely resembles

PsJ at Genesis 3:19:

X13awIn1 X3°7 [n°2% mip*oY 1'ny
X237 X2'71 013 NI3yT D Y2 By

'[you] will arise, to give an accounting and reckoning
for all that you have done, on the day of great
judgment.'
The similarity between the phrases in Numbers 15:31 and
Genesis 3:19 suggests that the same writer or editor was
responsible for both passages. Both phrases also occur
at the ‘end of the verse, suggesting that they were added
to other material. In MT Genesis 3:19 and Ngybers 15:31,
the text is imparting moral instruction, which is made more
explicit by the addition of eschatological ideas in PsJ.
However, the two ’ verses do not show any other common
elements that would indicate why they were rendered with

such similar language, or with eschatological terminology,

in PsJ.}
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PT's in which the passage occurs: N and FT(V),

Relationship to PT: PsJ shows some wording in common with

PT, although it is very different from PT in the ideas it
conveys. Only PsJ conveys an explicitly eschatological
interpretation of MT, by mentioning that punishment will be
inflicted in this world, and sin will be accounted for in
the world to come, on the day of great judgment. In
addition, only PsJ specifies that a person will be punished
for violating the commandment of qircumcision; PT simply
mentions that one will be punished for violating the
commandments, without mentioning circumcision. Considering
the significant differences between these Targumim, PT

does not appear to be a source for Psd at this verse.

PsJ also does not agree with PT in translating the
word for 'man.' This is similar to the discrepancies noted
in Genesis 9:6, where PsJ used ¥¥31'X and PT used &wi 13,
In Numbers 15:31, however, PsJ uses &UJ 72 where PT shows
Xvnl. Yet the word 92 (and its derivatives) occurs
182 times in PsJ. Thus, the question arises as to why ©93
does not occur in PsJ Numbers 15:31, yet %wi 93 does
occur.2

4

Relationship to rabbinic literature: Parallels for three

of the phrases in PsJ appear in rabbinic literature. In

Sanhedrin 90b and 99a, and Sifrei to Numbers piska 112
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Co. 122), MT n=m2n nA3n is interpreted as follows:
ata Q%1ya nnan
'to be cut off in this %orld'
®an a%1¥% nqan

'to be cut off in the next world.'
In all of the rabbinic passages, the division into this
world and the world to come is given as an interpretation
of Numbers 15:31.

The second PsJ phrase for which there is a parallel
in rabbinic literature iS 37 X3°7 @1°% [3aein [n*2% 1°nyT,
The parallel is in Sifrei to Numbers piska 112, which is
also an interpretation of Numbers 15:31.1

The third PsJ phrase with parallels in rabbinic
literature is%'v2 Xn%1a2 n1'pon n'1 'and renounced the
commandment of circumcision.' Parallel passages occur in
Sanhedrin 99a, Sifrei to Numbers piska 112, and Avot 3:11.3
Despite the similarities between PsJ and these passages, all
three of the rabbinic passages share two concepts that
differ significantly from PsJ. First, all of the rabbinic
parallels express the idea that a person who renounces the
covenant of circumcision will have no share in the world to
come. PsJ, however, contains a less emphatic statement,
expressing raf’br that the person will have to give account
of his sin in the world to come; renouncing circumcision
does not in itself disqualify a person from a share in the

world to come. Second, the rabbinic parallels mention that
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the world to come will also be withheld from someone who
gives an interpretation of the Torah contrary to halakha.
However, this idea is not expressed in PsJ. Both of the
ideas that differ from PsJ are attributed to R. Eleazar

Ha-Moda'i in all of the rabbinic passages cited.4

[
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See also the discussion of Genesis 3:18-19.

In addition to verse 31, all occurrences of ©vp3 in

MT Numbers 15 are rendeged as @l 73 or XvJ 13 in

- PsJ; see Numbers 15:27, 28, and 30.

Another parallel between PsJ and Avot is presented in
the discussion of Genesis 3:18-19.

Opposition between PsJ and material attributed to

R. Eleazar Ha-Moda'i is also brought out in the

discussion of Exodus 17:16.
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Numbers 31:50

Relationship to MT: PsJ expands considerably on MT; much

of the material in PsJ discusses the offerings of jewelry
mentioned in MT. Specifically, the Targum explains how the
Israelites obtained the offerings that they brought before

the Lord:

JTOMY 1IdTaCRpUIUY (rRYYY 13vImy
V31 XNp3®D XnCCun XNK** 1I0'haa
19 2017 13D 1A%y nag2 AI1AT a3
IAY3TR 1D XTQIP 1IATEVY j2 MNP W
1A%TIR 12 K*7'P (AT D KTHUP
1770 N*3D X*'OIND [ANFAXY D KNpTY

'And we entered into their chambers, and there saw
their daughters, fair, tender, and delicate; and
every man who found on them jewels of gold, loosened
the crowns from their heads, the earrings from their
ears, the necklaces from their necks, the bracelets
from their arms, the rings from their fingers, and
the brooches from their bosoms.'

PT's in which the passage occurs: N, FT(P), and FT(V).

Relationship to PT: PsdJ and PT contain the same basic story,

which relates that as the Israelite men took the jewels of
the Midianite women, they abstained from_looking at the
women, out of fear of punishment in the world to come.

PsJ and PT diQ’er mainly with respect to the specific
punishment that the Israelites feared. PsJ relates that
the Israelites feared *nx71 x2%¥%% i'r'vﬂ 73 1h**DT KNIN*D3

'the death that the wicked die in the world to come' (see

Excursus). In the PT's, the Israelites feared Gehenna.1
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PsJ and PT end in a similar way, with an expression
of hope that the Israelites' respect for the Midianite
women will be remembered on the day of judgment. Thus,
these Targumim differ only in the eschatological term that

pertains to the punishment that the Israelites feared.

Relationship to rabbinic literature: A passage from

Shabbat 64a-b, in which Numbers 31:50 is discussed,
expresses an idea that is antithetical to what is found in
PsJ. PsJ stresses that the Israelite men did not look at
the Midianite women when they took their jewels, lest they
be punished in the world to come:

13%2n0Kk &%1 13*3°'y *“nv2% 1% on k1 RO
X1 1°73p xIn3 R3vvAndY K%Y (A3p XIN3
RD99Y X*yY07 N3 1'NRTYDT KNINTDI NIDI
‘gt -

'but in all this we abstained from lifting our eyes
upon them or gazing on one. of them, lest we should
sin with any one of them, and die the death which
the wicked die in the world to come.'

However, the passage in Shabbat expresses the opposite

situation:

O *3mp YRYDU' *37 Y27 Kan
1792 11A InIRaAw YEOPT 197310
717yA 1D DAY3IYY 13TW C19D

'The School of R. Ishmael taught: Why were the
Israelites of that generation in need of atonement?
Because they gratified their eyes with lewdness.'Z2
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L
The wording of the phrase in FT(P) and FT(V) is

*nXT R2%YY D3IN'13 A2Y qNI@ 103 ®97'lest he be her

partner in Gehenna in the world to come.' FT(P) at

Genesis 39:10 is nearly identical in its wording;
*17*0% occurs in place of *171i.

According to Yebamot 6la, the Israelites did not sin;

see Rieder commentary on Numbers 31:50.
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Excursusdy

The word xnin*z is an unusual form; the usual word
for 'death' in Aramaic is &niz,

In addition to Numbers 31:50, the word xnin*n» occurs
in PsJ at Genesis 46:30, Exodus 21:29, Numbers 11:15,
Numbers 16:29 and 30, Numbers 17:5, Deuteronomy 32:1, and
Deuteronomy 33:6. In eight of the nine passages in PsJ
in which &®NIN*2 occurs, the word is followed by a modifying
phrase:

XY*pP*I3 73 [N**DT ENIN'DA Genesis 46:30

‘the death that the righteous die'

X200 12 *19¥ KnPneDT XNINCD] Exodus 21:29

'death sent upon him from heaven'

R*'PYIX N2 1'N**371 XNINTDa Numbers 11:15

‘the death in which the just have repose'

*33 %2 03 1°RTYDT KNINTDI (K Numbers 16:26
IRANAE SR G5 RE-RAN Y F

'if these men die in the manner of dying
in which all men die'

11a% XPpINT2 NUr3anTK RY 1KY Numbers 16:30
110% *93nn x0%y nId* 1D

'if a death which had not been created since
the days of the world were created for them'

’
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NI*P*2 AYARYIIT NPT XNINT22 Numbers 17:5
XyIK ny*931 Re*R

'‘like a death like that of Korach and his
company, by being burned by _fire and being
swallowed up by the earth'

K*¥°@7 03 [N**DT RNIn'pa Numbers 31:50
*NRT XDYYY
'the death which the wicked die in the world
to come'
K* 9@ 793 1I0**DT XKnIn*pa Deuteronomy 33:6

*"NEY XoHyy

'the death of the wickeq in the world to come'

In his translation of PsJ, Etheridge translated

Deuteronomy 33:6 as 'the second death which the wicked die
in the world to come' (p. 659). The word 'second' may have

been added on the basis of Targum Onkelos, which reads
K3*71n XN12 'second death' (see 1nh31* 2179 on

Deuteronomy 33:6).

In seven of the passages cited above, ENIN*2 appears
to have a special meaning, as it is described in a specific
way in the modifying phrase. The meaning of the word,
however, is not consistent from one context to another.

In Numbers 16:29, the modifying phrase does not convey thét
the word refers to an unusual type of death. Rather, the
phrase is a fairly’literal translation of MT; the wording
in PsJ is also seen in N. In addition, the phrasing in

PsJ Numbers 17:5, referring to the unusual way in which
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Korach died, refers to MT and PsJ Numbers 16:33, which
describes Korach's unusual death.

In only one occurrence of ®ni1n'2 in PsJ is there no
modifying phrase:

1710 %29¥3 XnIn‘o Deuteronomy 32:1

‘death in this world.'
As the various occurrences of XNI1n*2 do not show a
consistent meaning, the word may be synonymous with &n12
'death,' while the modifying phrase is used to add a
special meaning.

The word xnin*2 also occurs in three passages in the
Babylonian Talmud: Yoma 78b, Ta'anit 23a, and
Baba Batra 16b. In the latter two passages, the word
XnNI1n*p occurs in a statement attributed to Ragbah, who is
said to be quoting a popular saying:

YEIT'K YMOKT 12'Y] X231 DX Ta'anit Z3b
®NIN'D 1K XN17an Ix

'Rabbah said: Hence the saying, Either
companionship or death.'

YRA'R *YIDXT 137'a K37 DX Baba Batra 16b
18 21'RT YAand K7an 1K
snin*o

'Rabbah said: This bears out the popular saying:
Either a friend like the friends or Job or death.'

In Yoma, the word is in a statement attributed -to

Shmuel:
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*§37 KD K7 YR100 DR Yoma 78b
D**0*% XNIN'DT XYV OywYDY
*33x'91 axop
'‘Shmuel said: Let one who would experience a
taste of death put op shoes and sleep in them!'
From these passages, the meaning of &nin*® is not readily
discernible. However, its occurrence in two popular
sayings suggests that it is a special form, perhaps a
word used in poetry or an archaic word. Popular sayings
often contain unusual forms in a language; while the
language in general shows regular patterns of change,

sayings often preserfe forms that dropped out of a language

during the course of its change.
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Genesis 3:18~-19

T n'pEn TYMm (&l

92773 "anny mmxn (YuexY 1213

1™ TN PTYTYITY Ao

b id QTN VYT 1R

1™ W\ 1YY (1A

e vy nx  n%a

X723 b Sy xaocy n* "iavm

K72 'PXAT  Kavy n HSo'm

K92 YDPXAT X2A0YY  PI1 N Hiovm

X721 'PX2Y KAy n* »io'm

YAY MRTP IR 1ORMNA 1Y33 MK DR VY

VY 9RTp jn 1YHAN3 1¥33 MKY DX VY

*SYOTPIP 1P 1YRmM 1yaa MKY DIK VY

Y RTIP 1B 1YBMMA 1¥A3 MKY DR VY

X732 DKRT Kao'y 215737 K'Yad> TRvp avnnl kYT
X732 'PXaT XUy Ho'n% x'yad avnna kY
X732 "DPRAT KaDOY b2 'n% XY 'wad avnnay k%
X732 "BXAT Kav'y Nt H1d'ab xavvan Jnvp avnna kXY
1¥> mipa

1¥2 oipa

192> Bipa

192 mipa

KPIXT K31t 1m jirm Hadvay vy mwveha wha
RPIRT 7D 18 1tm Yaxa v nmvh imy vebany
11t Boxa v mivh ey veba

RYIRT KYY9%D 12 111R HIDvay vy mavh  n veban
KDI1'K 33 '3 IR7p (YD vIbKRN 12321
XPaxk *33a }°a vMn I 19 1'aa
KPI°KRT *133 12 v'Dn KTY 103 KN
KUK *3; 1%a amp vapn Y1 1 T
K7'y3 Y33 1A

KY*va 1°a%

XTya 173

X9'ya 1*a%

18
MT
PsJ

V.

N
FT(P)
FT (V)

MT
PsJ

N
FT(P)
FT(V)
PsJ
FT(P)
FT(V)
PsJ
FT(P)
FT (V)
PsJ
FT(P)
FT (V)
PsJ
FT(P)
FT (V)
PsJ
FT(P)
FT(V)
PsJ

FT(P)
FT (V)



on% Yoxn BN nyra

X311 2120 T 90 myha

on%? Yaxn  JYOX ©Tp Im nyTa

171 “oxn ToKR nyra

nmp%  mamm YD kYK 2w W
NRNANR K1NT Xy’ MTIonT W
nemank man DIK XYIIRY TR Y
KNYMANK  T3'm DIW XYY Nnn 0% Iy W
21en WYy YKY Ak WY D

ann X021 NIK XTWY DIW

TN ITVhY NK KDYPY DK WY DI

ann XD¥?1 DK XTDY DIW

‘ opn® TNY NAIK KDY 1n

DRPY TN T'NY DK RODY 1M

o xp nx X9y 1m

i ———————————————————————

nTayt m %o Yy xaavimy x3v jnoab
nTayt M %> by javaimy v anm
nTayT Kn by 1raem 17 nnb

v. 19
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Genesis 9:6

oIR? o7 v MT

KDI'XT KDY T PsJ

?1 M27 ORI PO 1B N

v373Y IR TeeT CG(E)

U ANRTS J oKRa MT

. Rivp 7% 1ravmn kYN 1103 PsJ
TR PR va " 1 by N

Toren TINIK viana "1 Yy CG(E)
_________________ HT

1*710 k%3 me'm PsJ

_________________ N

mmmmmeeeem—eeee=  CG(E)
__________________________________________ H’r
X317 X237 ©1°% 703'n Xywn kY °ny xnby m PsJ
__________________________________________ N
------------------------------------------ CG(E)
OINT DR Y DK - r - S MT
XZ31°K N° Tay DophK XIP1772 DI PsJ
DIX NY XKM2 VY pIp I» MTI BIW N
T3I%a N XM v omp In 1"73 B CG(E)
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Genesis 27:33

axn W oAb O pnx»s T™In
wys a'hbp ny yne 0D Y20 PITYT PRXY PIPITKY
T A" PIPY pnxY PIYIIKY

DAY NTPOT KA P YIDAKA nby P wan mem

At Jint K177 XIPX h Rk
KT %9 2T KT 1¥Kn nKY
At et ) X1T 1172 1 mkn

bon  boxy ' xam
Nyt Yon neboxy vH Lo
210 1m0 nboxy Yh ney

1IDNAKY XYan pava
TN n%y x%1
anY noMaY ‘n'n kP v op

Y TIMm o2
WY 7 O 1R EK)
1Y 7'M 7% nankY XYnw 1n nppa PIip naan

MT
PsJ
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Genesis 39:10

br AT
oy n%*%n 1>

el 7 filh
T

oY oYY oI
ROMNIYY 17 KR fOYY
oY D1 foY
BY* TN DY foI°
Ny nb
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X9 non> |70
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7% yne kO
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noY* Y oyw X
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xnbya oy 7inmb
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‘XY XnbYY xX3n X377 pi1va
‘nXT XnbyY

"NRT XnbyL

BanYaa
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Exodus 17:16

-

m oo by T "D Nkt

TYMPY TIDTMIDT VYT RMTA DYP BIW MR

TP YDTID NINN 1n NpR3 Yav K

AYIPIR TDMID NINN I1n hRRA AYYav “nKY

K9P DD NINh 1B NpRI YA anK

TIWPK DD NN R NpRl YA Bk

TIPSR DD NINN 1B NpRa YA By

xn%y 5> 11avv

x'aby 53 j1aav

v by Yo 113

vy by %5 11an

"1k Kknby o 11aTm
ponpa * T onnbn
Pony NY3Ta X3P NUAY TUYMYRA KT

1 nYaan Xpaw |n op'na? TNy [(Ta%n) avavp
b A n'a7 n opa? TNyt kep kobn
' T KNIOPRT 11T By antn® nyT np Kkabn
bxw n*abT 1n oipa% TNy avep b
bxw T 11n1abn X112 By ann® Tonp xUcnp kabn
171327 Y1127 KpaAY In

v'p M2 Pwxw " K

v'p " bwxw X

2'p "3 PIikw KT KT

2'p 12 bixw X

v'p "1 Yixw X1

pony  nea oy  Xap 70 KIN

pony noan oy X3P *7T'D O KW

pPny nvav [(2ap1PD] X3P TUD TR KM

pony n-aba gy a39p 970 Y K

pony nUav oy AP 7] TN
pony n';-l DY K3Tp  TD TOY KW

MT
PsJ

N
FT(P)
FT(V)
CG(AA)
CG (FF)
CG(J)

MT
PsJ

N
FT(P)
FT (V)
CG (AA)
CG (FF)
CG(J)

MT

PsJ

N
FT(P)
FT(V)
CG(AA)
CG (FF)
CG(J)
cG(J)

MT

PsJ

N
FT(P)
FT(V)
CG (AA)
CG (FF)
CG(J)

MT

PsJ

N
FT(P)
FT(V)
CG(AA)
CG (FF)
CG(J)
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_____________________________ H"r
---------------------------- PsJ
1*310%2 oy 1°3%n Riwp N
1*310% oy 1°2%n 1iman Riwvpry FT(P)
- -- e - FT(V)
1*3u%12 ny 1°9%n 1imam BupYY CG(AA)
jyane CG(FF)
1*3v%w oy 1°9%n j1vmam Bupty  CG(J)
--------- - MT
——————————————————————— PsJ
1372 YRRt M N

1177390 NYREAT my FT(V)
11730 9 NenT XnY CG(AA)
1197730 9V ronT MY CG(FF)
31N ]1TIR YYNERT MY CG(J)

NBXY YITM 1IN IR N
TNYAT ]PIPA ANBKY DTIM 1IN ]1%YRS  FT(P)
ANOKY YOTIR JINY JI1SYwY FT(V)
ANOXY *DTM JIANY 1%V CG(AA)
ANORY VDT JIINY 11V CG(FF)
ANOKY DT 1IN JI1XCRY CG(J)

____________ MT
11N sxveNy PsJ

pPonyT  X39017 N KUxon® TYIMWIB MK VM N
ponyT Y3217 N X'xonb 7MW MR VY FT(P)
pPonyT Y317 N KUxYon® Tmxk vmma %1 FT(V)
PomyT TITdYT N XX mxk Twma %1 CG(AA)
PonYT 1130 N KYx'wab amK] avwmma v%%y CG(FF)
pPony n*aT 1130917 [(nY] Xoxven® k. avmoma YITIKY  CG(J)
™ Tm MT

X*27 'nbnb PsJ

T b N

1*97 1% FT(P)
1T vy FT(V)
1°71 Y CG(AA)
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15:31
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N

FT (V)

MT
PsJ

N

FT (V)

MT
PsJ
N

FT (V)



Numbers

Ty 129p nx aTpan
YYe RIDY RI1TMIY K339

"33 VY Ti3Tp Nt iAo
AL | K337p n° jaavapn

Y X3371p N jaavae

——— e e ———————

13792 *RIYIA DY Y ORT 112

e i — —  — —  — — — — — — — —  — — — ————————

e i — — — — — — — — — — — — — ——— — ——— —— o — ———

IR ARE 137111 1IN3YIAR NYY O 1IAYAK DY 13vadn
1°%%P J3YNITM e ——
1*2» 13T I e ———————
1°%¥ 13017 D mmmmmmmmmm e ————
1173 9p Y

17a%n vateYpa TI3%IRT T naa

117900 Y310PAY KA KYOPRT jiTUnaa
117990 *31RYPAY KIYTR KYAPRT 1vhntaa

1177033 1% *am
117naa 1*mn javam
TKIYTR RYOPRT 11TNAa (An (Rn javam
TR KYYILRT 1ATChIA BN (YRl javam

——

XNpaInbn KNYLN RNK*
INPITDNI INLNR NPV nKe
I‘Qa‘

XNnIpapnt 17K
3ty 'H> XN WX /AT

2777 1ram 1ThbY nmoem Mg maa b

o — = —————————

TIVER

11n'w~-|hn mremp v i
1IPRY jn manTY a0y v 1°® 131m
117R In XAt XYYMIp 1Yman 1pWwB j3Cim

17y IR KaaTT ' KY'M1p 177an 1'pbR 13'vm

65
31:50

PsJ
FT(P)
FT(V)
PsJ
FT(P)
FT(V)
PsJ

FT(P)
FT (V)

FT (P)
FT(V)
PsJ
FT (P)
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Chapter 3
Closing Remarks

Tar;um Pseudo-Jonathan has been analyzed in contrast
to the Palestinian Targumim and works of rabbinic literature,
to determine which texts might have been sources for
PsJ, or for which PsJ itself was a source. The focus of
study were PsJ passages containing eschatological terms,
specifically, 83n*3x 'Gehenna,' X397 X31'7 01 'the day of
great judgment,' and °*Nn&7T X2%¥ 'the world to*come.'

The passages in which these terms occur in PsJ are
summarized in the table on pages 15 and 16. General
findings regarding the occurrence of eschatological terms
and phrases in PsJ are noted below.

(1) In some verses, the eschatological terms and
phrases in PsJ and all of the PT's are the same and occur
in.the same context. It may therefore be hypothesized
that the material in PsJ in these verses was taken from
one of the PT's. Examples of this are Genesis 3:24,
Genesis 15:1, Genesis 15:17, Genesis 25:29-34, Exodus 34:7,
Numbers 22:30, Numbers 23:10, Deuteronomy 5:11,
Deuteronomy 7:10, Deuteronomy 22:7, Deuteronomy 32:1,
Deuteronomy 33:6, and Deuteronomy ":21.

(2) In other passages, the material in PsJ appears to
be adapted from PT, although PsJ contains an escﬁatological

term or phrase where the PT's do not. Of the seven

2, - e em B -
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passages examined in depth, four of‘them show this
pattern: Genesis 3:18-19, Genesis 9:6, Genesis 27:33,

and Numbers 15:31. For example, in Genesis 3:19, the
phrase %39 K3*'7 01* in PsdJ appéars to have been added to
material from PT; in Genesis 27:33, a phrase mentioning
Dan*l appears to have been added to PT material also.

In each case, the eschatological material in PsJ was found
in a passage from rabbinic literature.

(3) Another way in which PsJ differs from PT is that
the eschatological term itself is different, %lthough the
passages in general are similar. This occurs in
Genesis 39:10, where PsJ reads %37 ®3*7 01 and FT(P)
reads Daa"1. |

It is evident on the basis of this study that PsJ
incorporates a range of material. As brought out in the
discussion of Genesis 3:18-19, PsJ contains both
Palestinian and Babylonian vocabulary. It is also clear
that parts of PsJ parallel the PT's, both in general
content as well as specific phraseology. It is also
appearent that PsJ contains material seen in rabbinic
literature. Thus, PsJ appears to have been compiled from
many sources, or could itself have given rise to the

various sources which it resembles.
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