Statement by Referee of Master's Thesis

The M,H.L. dissertation entitled:

"Humor in the Talmud"

written by __ Meyer Heller
(name of student)

1) may (wlth revisions) be considered for
s publication ( & )

cannot be considered for publication )

Iw“""- tﬂ#“‘% -

2) may, on request,/Be loaned by the Library ( & )

may not be loaned by the Library ( )

//}z2E;ﬁ*l~ﬁdﬁz%1?2;§52§;*ﬂgLoz1
(signature of refefee

Dr. Alexander Guttmann
(referee)

January 26, 1950
(date)




Junuery,

HUKOR IN THE TALLUD

by

s T Ty
et 7 gt

HELLER

neflereca;

Subnitted in pertial
the renuirements for
febbi and the degree
lebrew Letters

fulfillment of
the title of
of Laster of

Dr. Alexander Guttmen




IC Y WIFE

ESTHER;

BERLOVED LXD DEVOTED SPOUSE

Y3 A in

NEk

—.--.-__ —— e




J)!r‘j’ﬂ /'HJ)/I »o/C 2} Dea) /'t "
'/)mc PN el




DIGEST OF "HUMOR IN TF= ThLauD"

Writers in the past have discounted or complstely ignored the
presence of s sence of hugor emons the Jews and sormag lsve ewen declared
that their literery crestions possessed no sense of humor. [The eim of
thie esssy is to tRka one asnect of Jewisn literory creaation =ad shcw
how wrong it is to lelor under the delusion that the Telmud is w1l legalism.
Lfter sccepting the definition of humor as "the ssnse within ue
which sets up & kindly contemplation of life eand the exnression of that
sense in art", the writer goes on to goint out the dangers implicit in
anslyzing humor. In & btrisf analysis of genersl Jewish humor, we shall
discover the interesting fact that the Jewish humorist is not elwmye
g8 mere clown “ut more often he iz = "greacher disguised in the gard of

- factqs e
A SEBSTOr .

Ihis® introducticr lewds us then to our chosen field "Telmudic Eumor"
gnd we ore rede sgere of the fuet btrat the Jelrudists were men of "too
auch solidity of cheracser %o culiivate #it und humor for thsir own
sake." Neverthelass, we siell see, thet tres Talmudists could nect have
turvived had chsy not bheen endowed hy God (ith extruordinary elusticity
and #ith ¢ wonderful sense of humor whirt upabled ithem to survive in
the [ierce strugsle i'or =xistence,

There Tollows thep & geaeral classification esnd analysis of Tolmudic
Lhwnor according to vhe {'ollowin

A. Ratlinic polemics rith the non-Jewishk critics

of Judaismnm,




B. The brinping of wit into pley in religious
controversiss witu the Sedducees aad lUinim.

C. The conscious humorcus digressions resulting
in the ealivaning of sober debets,

Ds Erotica

W

« The joking exmggersticas in Talmudic discussion

LS
=9

Etymologicel play on words and situstions =-
€a3e, puns, eic,

d« The humorous popular croverbs

E. The sense of Lumcr of the Rebbis

The threris concludes witlh the cbservetion es 4%c how oftea the wit

Fiz =nd the conviction thet the Jelmud is far from Yeing & dry, desd,

dreery, legalistic work,
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INTRODUCTION

There liave been writers in the past century who have passed judgment
oa the asbilities snd the lack of abilities of the Jewish people, liost re-
cently, we had the example of Arnold Toynbee declaring the Jews to be &
fossilized race. He hes alresdy beorc answered by men much more learned
than myself.

However, certain sccusatiorns about the Jewish lack of 2 sense of humer
and the "dry legelisn" of the Tslmud deserve an snswer, Both Renen and
Carlyle have declared that the Jewish rasce posseessed no sense of humor,

It is the view of this writer, however, that their opinions reflect their
own viewpoint rather than the kistericel truth.

sven Isauc Disreell (felher of Lord Beaconfield) mmde e similar accuse=-
tion, Ee wrote:

The ancients, indeed appesr not o lave wossessead
ihe coric quelity thet we understand es humor, ncr caxn
I disesver & word which <zactly correspeonds with our term
humour in eny Inr-usse anciznt or modern,

It zdc-ht be indeed Irmgined thet if three such eminent avihorities
azree in depyinz to the 4z .cw race tre facuity ~f humer snd the power of
evoking lesushter, there muet Le sone %aueis for the imputetion, Bul I think
tret I shall heve no difficulty im provi-r ket ikir chery os unfousnded.

It skall z2lso be my air in Lhis essay Lo show Low wromr it is to lsbor
under the delusion that tle Talrud is ell legelisz, Ihe averz e Jersou

is sure that the Telisud does mot coctmin sny humore They do not realize




that the Talmud couteins a torreunticl sea of everything: law, etlics,
métaphysics, end yes, wit and humor toc flow throuzk its pages.

The Talmud, it is true, is «u encyclopeedie of law end legend but
it is more then thet., It is &lsc litereture, and literabure is written
1ife, And life must include the pleesant moments for without them, it
becomes an unbearzble drudge.

Strangely snouzh the Telmudic period had & corps of fuumakers who
earaed their livelilood after the manner of today's Csntors end Jolsons,
We hear of these orofessional jesters in Tesnith where we read:

R. Beroka Hozach used to [frequent the market at
Be Leosetl where Blijeh often apuesrsd te him. Once
he esked (the prophet), "Is there anyone in this
merket who has & share in the world to come ...
Whilst (they were thus conversing) two men (or
brothers) passed by and (Elijah) remarked, "These
two have & share in the world to nome." R. Beroka
then epprosched and asked them, "Whet is your oc-
cupation?" They; repiied, "We arc jesters,/jk ‘0’3 ‘¢f'k
when we see men depressed we chser them up. Fur-
thermore, when we see two pecople querraling, we
strive hard to mske peace betwesn them "2

Merrymakers then were deemed so deserving becuase of their allaying
of the anxieties of th2 people and they were certain of a ticket to Pare=-
dise, However, not only were the professionsls supposed bto meks people
happy, but the guest et a wedding had to contribute to the general fes-

tivities. R. Uelbe in the nsme of R. Funa staﬁes;s
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Whosoever partakes of the wedding meal of a
bridegroom and does not felicitate INNEeA  him
does violence to "the five voices" mentionad in the
verse: "The voice of joy snd the voice of gladuess,
the voice of the *ridegrocm and the voice of the tbride,
the voice of them that say, 'Give themks to the Lord

of EOSts'".L

If any edditional justification is needed for & study of Talnudic
humor and lsughter, we nced only refer to the fact that in the eyes of
the Talmudists, the Almighty, too, hes his moments of leughter. Ia Seb-
beth, the statement is mede;

"And I said of laughter it is to be praised,

that refers to the laughter which the ioly One,

lessed be He, l=ughs with the righteous in the
world to come,"?

1 can noi conclude this introductory chapter without adding a word
of thunks to Dr. Alexander Guttmenn without shose hel» and guidence this
thesis could rot have been writtem. I am deeply indebted for his unfeiling

irterest and encouragement, end for his meny helpful suggestions.




GEAPTER I WHAT IS HUMOR?

Although it is not the province of this paper to deal in detail with
humor in general, it would be well for us at this time to define our terms,
The Encyclopeedia Pritannice defines humor as "the sense within us which

sets up & kindly contemplation of life and the expression of that semse in

srt.nS
The article goes on to say that, "Humor is often contrasted with

"wit" a narrower term included within humor, and meaning the expression

of humor in some form involving sn unexpected pley on words.

The element of kindliness is essential to humor; there must not only
be perception of the peculierities, the contrests end the shertcomings

which lend 3o any charscter or circumstsnce an inconzruous aspect but

there must be » tolersnce or scceptance of them, Where indignation is

erousa’ the humorous conception is lost and smusement ends, Humor is here

exchanged for sarcasm; similarly wit, as it passes toward anger snd cruelty,

becomes satire, end laugkter, the physiologicel expression of humor, is

exchanged for & "sardonic grin“.?
The Hastings Encyclopaedis makes this very clever distinctuion:
"wit is & flash; humour is e genial glow."a

There is & danger implicit in ettempts at delimiting the field of

humor for only in certain limited respects does humor lend itself to analy=-
For instance, let us suppose thet after careful examinastion an alleged

it

His.
joke is found to conform To 2ll the reasonrble demands of & joks,

might be expected then that we should leugh. But &s & result of the scrutiny




we have lost all inclination ©o lmugh, or rather the inclination wes
never kindled. The trouble is that a joke ceases to be & joke when it
is spproached in this wey. Somethinz is lost and thet something is its
very lifes Everythinz is preserved excopt its lsughsbleness.

It is therefore incumbent upon us that we in our study, avoid the
pitfalls of over=-anelysis and thereby lose the henefits of the rumor which
is to be found in the Telmud. For "few of the blessings we enjoy ere of
greater value thaa the gift of humour, The plecasure sttendant upon it
attracts us together, forms an incentive, and gives & charm to socie] in=-
tercourse."?

Now we are ready to turn our attention to Jewish humor end its special

characteristics,




CHAPTEE II

IS TFERE A JEWISH FUMOR?

A. A. Brill in sn introduction which he wrolc for one of llendelsohn's
anthologies of humor pcinted cut that;
To reduce the painful tension of the stenderds
of civilization e&nd keep it at as low a level as
pessible, modarn men hes developed many esuxiliary
outlets of this kind...Wit is an excellent form of
mental catharsis., We can crack & joke cbout eex,
religion or politics, the bare underlying thought
of whick might disgrace us,..but those very ideas

expressed through the technique of wit inveriebly

obtain interesting sudiences and hearty applsuse.
The mere & nation or rece is subjected to hostile
aggression, the more need it seeme to have for a

sense of humor,l@

Brill, in this statement, follows the line of reasoning of Sigmund
Freud who in e penatrating scientific study of wit states thst no other
raece obtains as much pleasurz from its shortcomings and vicissitudes ss
the Jew,12

In & recent study on the philosophy of wit, Bmil Froeschels mskes the

chellenging statement thet "one source of the Jewish wit is...repressed

revenze against the overpowering i‘cuil.“]"4

Generally it may be said that there always existed a serious side

of Jewish humor. In most cases leneath the playfulness of Jewish wit,




there existed an undercurrent of sadness. In zn antholezy of Jewish maxims,
Elsa Teitelbeum pointed out that:
Through ninetesen centuries of exile end perse=
cution, the Jews have never failed to extract humor
out of any situation, however oppressive., They have
lsuzhed both at their foibles and misfortune, and
their animedversions of the world, without having
been at the same time prof‘ound.ls
The especially significant difference regarding ths Jewish joke is
that the Jew in telling you his humorous story wants you not only to leugh
“ut to learn. "The Jewisk parodist is not always & mere clown but nore
often he is a preccher disguised in the garb of a jester."16 We shall
see many exemplas of just this type of humor in later chapters.
There is no doubt but that the wit and humor of the Jew heve existed
as long as he, the Jew, hes existed. Libowitz wrote in one of his studies
of Jewish humor;

N R s MR O AR i

i " DANIY pivd  dn3edl kA 213/ fﬁo 3113

The answer, then tc the question we raised at the beginning of this
chapter must, of necessity bs "yes, but defimitely." For as Adler wrote
in his brisf study of the nature of Jewish humor;

We meet in Hebrew literature end in the writings
of those who were directly or indirectly nurtured in
its spirit, wit end humour - the sympathetic represente-

tion of incongruous elements in humen nature and life,




We encounter wit which seizes on the unexpected and

places it before us in en unattractive light. We

meet with humour, diffuse and llowing eslong, without

any other lew save its own fentastic will. We dis-

cover wit, brief and sudden, and sharply defined &as

a crystal. We deteect wit and humour overlepping and

blending with each other == pleasant fancies, quins

and cranks, bon mots, to whickh utterance was given,

perchance, amid the saddest and the most depressing

environments, 1€

Before we proceed into the actual meterial of our study, we shall

devote a few genesrel remarks to the specific typo of humor to be fcound

in the Telmud.



CHAPTER III

WHAT CONSTITUTZS TALKUDIC HULIOR?

Before we begin our enslysis and classification of Talmudic humor,
it would be wise to point out that for the most part we do not {ind thet
the humor in the Telmud is humor just for the sake of jest, Neturally,
there arc exceptions to this rule. Dr. Kchut in a series written for the
American Hebrew on this subject wrote;

The earnest minded men of the Talmud, althcugh they
utilize to & very large extent a playful jesting
spirit were men of too much solidity of charecter
to cultivate wit and humor for their own sske.l9

Nevertheless, the Telrudists could mot have survived had they not
been endowed by God with extraordinary clasticity and with e wonderful
sense of humor which enatled them to elude effectively all the attempts
made at every age to oppress thenm.

However, this oppression could not help but affect the nature of
Talmudic humor end imbue it with special characteristics. The mirth
of the Talmudist did not €ome to him spontaneously nor was it the result
of an overshundence nf nmnimal spirits, Rather, it became a weanon with
which & beneficent God hed fitted his feehle creatures whereby they were
enabled to survive in the fierce strugzgle for existence.

These traits are especially asppsrent in the oortions of the Telmud
in which ths tyrarmmy and »rofligacy of the Caesars is satirized. Jacob
Richman confirmed this in sayinz that the "persecutions they suffered at

the hands of the neighbors forced them to creete allegories, by which
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' they expressed their protesu against their tormentors."20 It is this
type of humor which we will consider first.

In addition, a great deal of humor was brought into play in the reli=
gious controversies with the Sadducees and the l}inim, Firkltﬁ points
out that many times a seemingly innocent parable must be read between the
lines to gain its true nanning.zl

Occasjionally we find that a lecture is prefaced by or includes some
humoroue remarks, This usually came about because of the desire to ani-
mate & long=winded debate by means of a witty statement or to defeat the
adversary by turning the laugh against him. Examples of this type of
situation will be found in later chapters in our survey.

In a category which we shall call “erotica™ for lack of a better term
will be found many Rabbinic anecdotes which are rather indelicate and
would probably not be passed by a moderm censor. However, it must be
realized that their purpose was not pormographic but rather to clarify
some phase of human conduct or to interpret a Biblical passage.

The nature of Talmudic dialectics with its very acute distinctions
and its analogies to texts whose sense and context were written in a quite
different connection led to some unusual joking exaggerations. If we
were to take these digressions seriously, they probably could be dismissed
without further consideration. However, if one deems them as comsciously
humorous, they seem to take their place in our scheme of things.

Occasionally, we shall discover in our survey of Talmudic wit mere
humor of words and situations. This play on words sometimes is designed

to pass away the time, to arouse the attention, to entertein the children,
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and yes, to divert the rabbis themselves., We must honestly confess that
these stymological puns are never hilariously fumny, yet they are success=
ful in making us smile and think.

A most interesting section will be devoted to the many humorous and
human proverbs so popular among the people which dot the pages of the
Telmud. I refer to those pithy sayimgs usually preceded in the Talmud
by the three words: .'f}"‘ oMki 19"+ It is the suthor's feeling that
in these brief quotations one discovers more of a people's character than
is true of any other form of humor.

Finally we shall discover in our concluding section the sense of hu-
mor to be found in the personalities of the rabbis. We shall detect their
parrying of opporent’s thrusts rapidly, their continual readiness for at-
tack and defense which led to that quickwittedness of repartee which is
so essential to humor and which to this day has become a characteristic
of the eternal Jewish spirit,

When then goes to make up Talmudic humor? The answer as we shall dis-
cover in succeeding chapters can be traced according to the following out=-
line,

A. Rabbinic polemics with non=Jewish critics of Judaism
Be The bringimg of wit into pley in religious contre-
versies with the Sadducees and Minim
C. The conscious humorous digressions resulting in
the enlivening of sober debate,
D. Erotica

E. The joking exaggerations in Talmudic discussion
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F. Btymological play on words and situations = e.g., puns, etc,
G. The humorous popular proverbs = e. g. eyK INKZ 1)

He The sense of humor of the Rabbis.




CHAPTER IV

RABBINIC COLLOQUIES WITH THE MIGHTY

In the Talmud we find many examples of satire of the tyranny and
profligacy of the rulers with whom the Jews came in contact. Naturally
in doing this, they found it prudent to veil their expressions and speak
in metaphors.

One of the Rabbis who was very active in these polemics was R. Gama-
liel, Ome of the most famous of the stories in which R. Gamaliel was in-
volved was the legend of Adam's stolem rib, The story is found in San-
Hedrin;

The Emperor (Kesar = 20’p) (some edit 39/> infidel)
once said to Rabban Gamaliel, "Your God is a thief,
for it is written, 'And the Lord God caused a deep
sleep to fall upon the man (Adam) and he slept and
He took one of his ribs (Gen. 2.21).'"™ Thereupon his
(the Emperor's) daughter said to him, "Leave him to
me and I will answer him," and (turning to the Emperor)
said; "Give me a commander 0/2/3 (guard) in charge
of a military company.® "Why do you need him," asked
he, "Thieves visited us last nite and robbed us of
a silver pitcher, leaving & golden one in its place.™
Would that such visited us every day ™ he exclaimed.
"Ah," she retorted "was it not to Adam's gain that

he was deprived of a rib and a wife (lit. »99¢ handmaiden)




presented to him in its stead to serve him?" He re-
plied: "This is what I mean: he should have taken
it from him openly (when he was awake)."

Said she to him: "Let me have a piece of raw
meat." It was given to her. She placed it under
her armpit.za

"] find it loathsome," he exclaimed. "Even so
would she (Eve) have been to Adam had she been taken
from him openly," she retorted.23 (According to the
rendering adopted, the flesh was repulsive because
it had come into contact with her body. Likewise had
Adam known that Eve was part of his body, he might
have been ropollodo)ah

Here, in this example, with the assistance of a woman, Gammliel was

able to outsmart the Emperor. Here, and in many of these polemics, the
reader will probably mot laugh aloud but ome camnot help but smile as
one detects a real wit and satire which pervades this amd other stories,
For the Emperor who felt that he could duplicate the work of God,
R. Gamaliel had some very sparkling remarks,

The Emperor said to Rabben Gamaliel: ™It is
written, 'He counteth the number of stars' (Ps. 147.4).
In what way is that remarkable; I too can count themJ"
Rabban Gamaliel brought some ‘e/// quinces, put them
into a sieve, whirled them around, and said: "Count

them."™



"Keep them still," he requested. Thersupon R,
Gamaliel observed, "But the Heavens revolve so." Some
say that the Emperor spoke thus to him: "The number
of the stars is known to me," Thereupon Rabban Gama=
liel asked him, "How many molars and (other) teeth
have you?" Putting his hand to his mouth, he bsgan
to count them. Said he to him: "You know not what
is in your mouth and yet thou wouldst know what is in
heaven 25

Another version of the same story is told im this way:

The Emperor also said to Rabban Gamaliel; "I
know what your God is doing, and where He is seated."
Rabban Gamaliel became (as it were) overcome and sighed,
and on being asked the reason, answered, "I have a son
in one of the cities of the sea, and I yearn for him,
Pray tell me about him (lit. show him to me).™ "Do
I then know where he is?" he replied, "You do not
know what is on earth, and yet (you claim to) kmow
what is in heaven [ he ra‘l:crri:ocl..26

In another biting satire, R. Gamaliel heaps ridicule upon a certain

disciple of the dual principle who declared that different portions of
man's body were made by various gods. But we are getting ahead of our
story. Let the Talmudic writer tell the story.

The Emperor said to Rabban Gamaliel, "He who

created the mountains did not create the wind, for
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it is written, 'For lo there is a former of mountains
end a creator of windi'" (Amos 4.13 That is how the Em=
peror must have translated the verse drawing an in-
ferance from the two different words used to denote
Creation).

"According to this reasoning when we find it
written of Adam, 'And Ne created' k27’1 (Gen. 1.27)
and 'And He formed' 2371 (Gen. 2.7),would you
also say that He who has created this (one limb) did
not create that (another limb)? Further there is a
part of the human body just a handbreadth square, which
contains two holes (the part containing both eye and ear),
and because it is written, 'He that planteth the ear,
shall not hear; He that formeth the eye, shall he not see??
(Pss 94.9 Two different expressions are used for the
creation of the eye and ear respectively) would you
maintain there too that He who created the one did
not create the other?"

"Even s0," he answered. "Yet™ he (Rabban Gama-
liel) rejoined, "at death both (the ome who planted
and the one who created--assuming that there were two
creators of man, he would not completely die unloss}
both agreed; otherwise the creator of the eye might
insistthat the eye goes on living, while the creator

of the ear might wish it to die) are brought to agree."2/
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would be for the gods, each to have created a different limb but at
death to become reconciled, and cause the death of each at the same

L]

The belief that God could be present with every minyan brought forth

challenge from a heretic which was answered very aptly by R. Gamaliel
The Emperor said to Rabban Gamaliel: "Ye maintain
of ten (Jews) the Shechinah

b]

restst (Aboth. 3.6); how many shechinahs are there

that: ‘'upon every gather;

then?" Rabban Gamaliel called (Caesar's) servant
and tepped him on the neckkpsdr? >¢ «a4 28 saying,
"Why does the sun enter into Caesar's house?" (Why
dost thou permit it to enmter,
"But" he (the infidel) exclaimed, "the sun shines
kn '/ (lit. rests) upon the whole world." Then
if the sun, which is but one of the countless myriads
of the servants of the Holy Ome, blessed be He, shines
on the whole world, how much more the Shechinah of
the Holy One, blessed be He Himself.29
Occasionally the non-believer, instead of being the Emperor is some
us general or a renowned philosopher. A very intelligent question
placed in the mouth of General Agrippa and Gamaliel's amswer is even
re brilliant,
The General Agrippa asked R. Gamaliel, "It is
written in your Torash, 'For the Lord thy God is a

devouring fire, a jealous God.' (Deut. L.2) 1Is

Thus Gamaliel silenced his opposition by pointing out how inharmonious



a wise man jealous of any but a wise man, a warrior
of any but a warrior, & rich man of any but a rich
man?" (Consequently if God is jealous of idols,

they must be comparable to Him.) He replied, "I
will give you a parable: To what is the matter like?

to 2 man who marries an additional wife. If the

second wife is her superior, the first will not be
jealous of hLer, but if she is her inferior, the
first wife will be jealous of her," (because the ef-
front is when the man chooses an inferior women to
' take her place in his affectiona).5°
R. Gamaliel gave particular evidence of the readiness of his repartee
in the religious controversies which he had with the philosophers, Basi=-
celly, the question asked is ™if your God is not pleased with the worship
of other Gods, why not destroy them?"™ The story goes:
A philosopher asked R. Gamaliel, "It is written
in your Toreh, 'For the Lord thy God is & devouring
fire, a jealous God.' (Deut. L4.2;) Why, however,
is he so jealous of its worshippers rather than of
the idol itself?™ He replied, "I will give you a
parable: To what is the matter like? To 2 humen
king who had a son, and this son reared a dog to which
he attached his father's name, so that whenever he took
an oath he exclaimed, 'By the life of this dog, my
father ' When the king hears of it, with whom is he

angry--his son or the dog? Surzly hLe is angry with his son "
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(The philosopher) seid to him, "You cell the

idol a dog; but there is some reelity in it."™ (The
Rabbi asked) "What is your proofi"™ Be replied, "Once
a fire broke out in our city, and the whole town was
burnt with the exception of & certain idolatrous shiine "
He said to him, "I will give you a parable: To what is
the matter like? To & humen king mgainst whome one of
his provinces rebelled. If he goes to war against it,
does he fight with the living or the dead? Surely he
wages war with the living ™ (The idol is a dead thing,
so God does not wage war with it.)

(The Philésopher) said to him, "You call the idol
a dog and you call it a dead thing. In that case, let
Him destroy it from the world * He replied, "If it
was something unnecessary to the world that wes worshipped,
He would abolish it; but people worship the sun and
moon, stars and planets, brooks and valleys. Should
He destroy His universe on account of fools! And thus
it states, 'Am I utterly to consume all things from
off the face of the ground, saith the Lord; am I to
consume man and beast; am I to consume the fowls of
the heaven, and the fishes of the sea, even the stumbling
blocks of the wicked ' (Zeph. 1.2f. The Talmud requires
this translation E.Ve I will utterly consume etc.) --

because the wicked stumble over these things is Ee




to destroy them from the world? Do they not worship
the human being; so am I to cutl off man from the face
of the earth ® (Zeph. 1.27)3!
A very similar story is one which has the Rabbis and the philosopheres as
antagonists;
Philosophers asked the elders in Rome, "If your
God has no desire for idolatry, why does He not abolish
it®" They replied, "If it was something of which the
world has no need that was worshipoed, He would abolish
it; but people worship the sun, moon, stars and planets;
should He destroy the Unmiverse on account of fools |
The world pursues its natural course, and as for the

fools who ect wrongly, they will have to render an acw=

count,
Aoother illustration:

Suppose 2 man stole a measure of wheat and went
and sewed it in the ground; it is right fhat it should
pot grow, but the world pursues its natural course
and ag for the fools who ect wrongly, they will have
to render an account.

Another Illustration:

Suppose a man has intercourse with his neighbour's
wife; it is right tnet she should not conceive, but the
world pursues its natural course and as for the fools who
act wrongly, they will have to render an account.” This
is similar to what R. Simeon b, Lakish said:; "The Holy

One, blessed be He, declared, 'Not enough that the wicked




put my coinage to vulgar use, but they trouble Me and

compel Me to set My seal thereon '™ (the wicked make
wrong use of the sexual instinct with which they have
been endowed by God end trouble Eim to form the embryo
which results from their immorality.)>@
For an adroit reply to a provocative question, let us read Gamaliel's
'answer to Proclos:
Proclos, son of a philesopher, (the word for philosopher
is doubtless a corruption of a proper noun) put a
question to R. Gamaliel in Acco when the latter was
bathing in the bath of Aphrodite. (Baths were frequently
adorned with statues of deities) He said to him, "It
is written in your Torah, 'And there shall cleave nought
of the devoted thing to thime hand' (Deut. 13.18). TWhy
ar> you bathing in the bath of Aphrodite?" FHe replied
to him, "We may not answer (question relating to Torah)
in a bath." (owing to the nudity of the persons there)
When he came out, he said to him, "I did not come into
her domain, she has come into mine. (the bath existed
before the image of Aphrodite wes set up in it and it
wes constructed for general use) Nobody seys, the
bath was made as an adornment for Aphrodite; but he says,

Aphrodite was made as an adornment for the bo.th."”
Since we started our sequence on R. Gamaliel with a story imn which

he was helped by the Emperor's damghter, it is most appropriate that we




complete this part of our survey with en incident in which the princess
assisted the Rabbi against non-believers:
An Emperor said toc Rabbar Gemeliel: "Ye main-

tein that the dead will revive; but they turn to dust

and can dust come to life?  Thereupon his (the em-
peror's) daughter said to him (the Rabbi): "Let me
answer him: in our tcwn there are two potters; one
fashions (his products)from water, and the other from
clay; who is the more praiseworthy?"

"He who fashions them from water," he replied
(this being far more difficult). "If he can fashion
(man) from water (the speim), surely he can do so

from clay /" (The dust into which the dead are turned)3l

Another type of humor which comes under this chapter category because
it evidences the contact and the disputations between the sages of the
Talmud and those of other faiths, is what we would like to call "didactic”.
In this peculiar species of humor, the pupil tests the patience of the

teacher and as & result of this testing, humorous situations arise.
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The classic story of this type is the ome out of which the "Golden
Rule'was elicited.
It happened that a certain heathen came before
Shamrai and said to him, "Make me a proselyte, on
condition that you teach me the whole Torah while
I stend on one foot."
Thereupon he repulsed him with the builder's
cubit which was in his hand. When he went before
Hillel he said to him, "What is hateful to you, do
not to your neighbor; that is the whole Torah, while
the rest is Commentary thereof; go and learn 1t.“55
However the other two stories, besides indicating the unending patience
of Hillel are much more humorous than the above mentioned story. In the
first story, Hillel is prodded and teased to the point of anger but never=-
theless, as a good teacher should, he retains his sense of proportion.
OQur Rabbis taught; A man should always be gentle
like Hillel and not impatient like Shammai, It once
happened that two men made m wager with each other,
saying, "He who goes and makes Hillel amgry shall
receive LOO zuz." Ssid one; "I will go and incense
him," That day was the Sabbath eve and Hillel was
washing his head.

He went, passed by the door of his house, and

oalled out, "Is Hillel here, is Hillel here?" (inso-




lently without the courtesy of a title), Thereupon
he robed and went out to him, saying, "My son, what
do you require?™ "I have a question to esk," said he.
"Ask, my son, " he prompted.

Thereupon, he asked: ™Why are the heads of the
Babylonian round?" Hillel himself was a Babylonian.

"My son, you have asked a great question," he
replied, "it is because they have no skillful mid-
wives."” He departed, tarried a while, returned

and called out, "Is Hellel here?" He robed and

went out to him, saying, "My son, what do you require?"

"I have a question to ask,™ said he.

"Ask, my som," he prompted. Thereupon he asked,
"#hy are the eyes of the Palmyreans bleared?" "My
son, you have msked a great question," he replied.
"It is because they live in sandy places."

He departed, tarried a while, returned and
called out, "Is Hillel here; is Hillel here?" He
robed and went out to him saying, "¥y son what do
you require?” "I have & question to ask," said he.
"Ask, my son,” he prompted. He asked, "Why are the
feet of the (African) negroes wide?" "Ny son, you
heve asked a great question," said he "it is because
they live in watery mershes™ (hence their feet must

be wide to enable them to walk there, just as duck's

feet are webbed).
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" "I have many questions to ask," said he, "but
fear that you may become angry." Thereupor he robed,
sat before him and said, "Ask &ll the questions you
have to ask," "Are you the Hillel who is called the
Nasi (patriarch) of Israel?" "Yes," he replied. "If
that is you," he retorted, "may there not be many like
you in Israel."™ "Why, my son?" queried he. "Because
I have lost L0O zuz through you,"™ complained he.
"Be careful of your moods," he answered. "Hillel
is worth it that you should lose 400 zuz through him,
yet Hillel shall not lose his temper.”56

The concluding story in this Fillel-Shammai series is a very humorous

one because of the method in which Hillel demonstrates why the student

must rely upon the teacher,

A certein heathen once came before Shammai and
asked him, "How many Toroth have you?" "Two" he re-
plied: "the Written Torah end the Oral Torah," "I
believe you with respect to the written, but not with
respect to the Oral Torah; make me a proselyte, on
condition that you teach me the Written Torah (omly)."

(But) he scolded and repulsed him in anger.

When he went before Hillel, he accepted him as a
proselyte. On the first dey (of teaching him) he
taught him, Alef, beth, gimmel, daleth; the follow-
ing day he reversed (them) to him, "But yesterday

you did not teach to me thus,"™ he protested. "Must
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you then not rely upon me? (as to what the letters are?)"

"Then rely upon me with respect to the Oral (Torah) too."37

As can be seen from the few examples we have brought, the wit and
humor of our ancestors was very definitely manifested irn the political
as well as the religious controversies. In this connection, a certain
Gebiha b, Pesisa, a legendary character traditionally contemporary with
Alexander the Great, is mentioned with special favor. 1In this section
we shall bring three of the humorous incidents associated with him. The
first relates that:

On the twenty-fourth of Nisan the revenue far-
mers ‘/c)o/N'3 (publicans) were removed from Judah
and Jerusalem. For when the Africans came to plead
against the Jews Befors Alexander of Macedon, they
said, "Canaan belongs to us, as it is aritten, 'The
Land of Canaan with the coests thereof' (Num. 34.12);
and Canaan was the ancestor of these people (i.e.,
ourselves)."

Thereupon Bebiha b, Pesisa said to the Sages,
"puthorize me to zo and plead against them before

Alexander of Macedon: should they defeat me, then




say 'ye have defeated but an ignorant men of us';
whilst if I defeat them, then say to them thus:
'The Law of [foses has defeated youl!"

So they authorized him and ke went and pleaded
against them. "Whence do ye adduce your proof?"
asked he. "From the Torah,"” they replied. "I too,"
he said, "will bring you proof only from the Torah,
for it is written, 'And he said, Cursed be Canaan;

a servant of servants shall he be unto his brethren.!
(Gen. 9.25)"

"Now if a ®lave acquires property, to whom does
he belong and whose is the property?" (Obviously it
is the owvmer. Therefore even if the lend was given
to the Canaanites, it belongs to their masters, the
Jews, descendants of Shem).

"oreover, it is now many years that ye have not
served us," (so thet you owe us your toil too, for all
thet time.) Then Alexsander said to them, "Answer him "
Give us three days' time," they pleaded. So he gave
them a respite; they sought but found no answer. Im-
mediately thereon they fled, leaving behind their sewn
fields and their planted vineyards. And that year wms
a Sabbatical ],re:w.sB

In & similar vedn, in the following story Gebiha uses his "ignorance™
as a weapon to defeat the Egyptians when they came in a lawsuit against

the Jews before Alexauder of liacedon.
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They (the Egyptians) pleaded thus: "Is it not
written, 'And the Lord gave the people favour in the
sight of the Egyptians, end they lent them' (gold and
precious stones) (Ex. 12.36). Then return us to the
gold end silver which ye took

Thereupon Gebiha b, Pesisa said to the Sages,
"Give me permission to zo and plead against them be-
fore Alexander of Macedon: should they defeat me,
then say, 'Ye have merely defeated sn iznorant man
emongst us;' whilst if I defeat them then say, 'The
Lew of loses has defeated you.'" So they gave him
permission, »nd he went and pleaded against them.,
"Whence do ye adduce your proof?" asked he. "From
the Torah," they replied. "Then I too," said he,
"will bring you proof only from the Torah, for it is
written, 'Now the sojourning of the children of Israel,
who dwelt in Egypt was four hundred snd thirty years!
(Ex. 12.40)."

"Pay us for the toil of 600,000 men whom ye en-
slaved for 430 years." Then King Alexander said to
them, "answer him." "Give us three days' time," they
begged. So he gave them a respite; they sought but
found no snswer. Straightaway they fled, leaving be=
hind their sown fields and planted vineyards. And

that year was a Sabbatical ytar.59



The final lsgendary story of Gebiha deals with another lawsuit, thies
time, made by the Ishmaelites and the Fetureans against the Jews,

They pleaded thus:; "Canaan belongs jointly to
all of us, for it is written, 'Now these ere the gen-
erations of Ishmael, Abraham's son' (Gen. 25.12); and
it is (further) written, 'And these are the zenerations
of Isaec, Abraham's son'" (Gen. 25.19) 'Hence, both
being sons of Abraham, they had equal claims upon the
land, For the same reason the Ketrureans too made a
claim,)

Thereupon Gebiha b, Pesisa said to the Sages, "Give
me permission to go and pleed against them before Alexander
of Mecedon: should they defeat me, then say, 'Ye have
merely defeeted an ignorant man amongst us?; whilst if
I defeat them then say, 'The Law of Moses has defeated
you.'"™ So they gave him permission, and he went and
nleaded against them. "Whence do ye sdduce your proof?"
asked he. "From the Torah," they replied. "Then I too,"
said he, "will bring you proof only from the Torah,
for it is written, "Ard Abraham gave all that he had
unto Iseac. But unto the sons of the concubines which
Abralam had, Abraham gave gifts' (Gemn. 25.5 f); if a
father made a bequest to his children in his lifetime
and sent them away from eech other, has any one claim

upon the other?" (Obviously not).ho
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In these satires against non-believers, many are of historical value,
particularly those that ridicule the profligacy of Sodom. Nost of these
are orobably nothing but veiled allusions to the degeneracy of Rome,

The story is told that:

There were four judges in Sodom (named) Shakrei,
Shakurai, Zayyafi and Mazle Dina k4 ‘£84 ,'9 4 jK23pe Pt
(these are fictitious names msaning, liar, awful liar,
forger and perverter of justice). Now if a man as-
saulted his neighbor's wife and bruised her, they
would say (to the husband): "Give her to him that
she may become pregnant for thee."

If one cut off the ear of his neighbor's ass,
they would order, "Give it to him until it grows
again." If one wounded his neighbor they would say
to him (the victin), "Give him a fee for bleeding
thee.” He who crossed over with the ferry had to
pay four zuzim, whilst he who crossed through the
water had to pey eight. On one occasion, a certain
fuller ha pened to come there. Said they to him,

"Give us four zuzim" (for the use of the ferry).
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"But," protested he, "I crossed through the water.”
"If so," said they, "thou must give eight zuzim for
passing throuzh the water /* He refused to give it,
so they assaulted him. He went before the judge,
who ordered, "Give them a fee for bleedinz and eight
zuzim for crossing through the water,"

Now Eliezer, Abraham's servant, happened to be
there, and was attacked. When he went before the
judge, he said, "Give them a fee for bleeding thee."
Thereupon he took & stone and smote the judge. "What
is this " he exclaimed. He replied, "The fee that
thou owest me give to this man (who attacked me),
whilst my money will remain in status quo."

Now they had beds upon which trav:llers ﬁlept.
If he (the guest) was too long, they shortened him
(by loping off his feet); if too short, they stretched
him out. Eliezer, Abraham's servant happened to go
there. Said they to him, "Arise and sleep on this
bed ! He replied, "I have vowed since the day of
my mother's death not to slecep in a bed."

If a poor men happened to come there, every resi-
dent gave him a demar, upon which he wrote his name
but no bread was given him. When he died, each came
and took his back. They mads this agreement amongst
themselves; whoever invites & man (a stranger) to a

feast shall be stripped of his parment. Now a banquet



was in progress, when Eliezer chanced there, but they
gave him no bread. Wishing to dine, he went and sat
down at the end of them all. Said they to him, ™Who
invited thee here?™ He replied to the one sitting
near him, "Thou didst invite me." The latter said

to himself, "Peradventure they will heer that I in-
vited him, and strip me of my zarments ™ So he took
up his raiment and fled without. Thus he (Eliezer)
did to all, until they had =1l gone; whereupon he
consumed the entire repast.

A certein maiden gave some bread to & poor man,
(hiding it) in a pitcher. On the metter becoming known,
they deubed her with honey and placed her on the par=-
apet of the wall, and the bees came and consumed her,
Thus it is written, "and the Lord seid, The cry of Sodom
and Gomorreh, because it is great;" whereupon Reb Judsh
comnended in Rab's name: "On account of the meiden."Ll

(ribeh) a0 L2

In eddition to Gemaliel end Gebika b, Pesisa, the homely R. Joshua

b. Haneniash played a great role in the rabbinic colloguies with the mighty.

The story tells how the Eabbi, unprepossessing in appesrance, offended

by #n arrogant youngz »nrircess, teaches her s lesson in hurility by proving

to her that ugly vessels are used to store precicus wines, but that ex=

pensive vessels turned them to vineger. The story is told in slightly

veriant versions in Nederim end in Teaanith.

The briefer version in the former reletes that;



The Emperor's daughter (Hedrian) seid to R. Joshua
b. Hananiah: "Such comely wisdom in an ugly vessel "
He replied, "Learn from thy father's palece, In what
is the wine stored?" "In earthen jere," she enswered.

"But all (commecn) people store(wine) in earthen
vessels, end thou too likewise. Thou shouldst keep
it in jars of gold and silver "

So she went and had the wine replaced in vessels
of gold end silver, and it turned sour. "Thus,"
said he to ker, "the Torsh is likewise ! “But are
there not handsome people who are learned too?"
™Miere thoy ugly they would be even more leerned,”
he retorted. "0 rAg e v gy W3

The varientversion starts out similarly with the daughter of the
Romen emperor addressin; R. Joshua as;
"0 glorious wisdom in &n ugly vessel.™
BN L kIN NN’

He replied, "Does not your father keep wine
in en earthenwares vessel?" She asked, "Wherein else
shall he keep it?" He said to her, "You who are
nobles should keep it in vessels of 2old end silver."
Thereupon she went and told this to her father and
he had the wine put into vessels of gold and silver
end it beceme sour. TWhen she was informed of this he
asked his daughter, "Who geve you this advice?™ She
replied, "R. Joshua b, Heaneniah.," Thereupon the Emperor

had him summoned before him end asked him, "Why did
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undeunted

And

you give her such ldvioej“ He replied, "I answered

her accordihg to the way that she spoke to me."ll

story which has reteined its fame to this dey, the stout- hearted,
sage Joshue does not hesitate to defy & monarch.

The emperor said to R. Joshua b. Hananiah (the
emperor is Hadrian), "Why has this Sabbath dish such
& fregrent odouri”™ ™le have certein seasoning," he
replied, "celled the Sabbath, which we put into it
and that gives it a fragrant odour." "Give us some
of it," asked he, "To him who keeps the Sabbath" re=
torted he, "it is efficacious; but to him who does
not keep the Sabbath it is of no use,"l5

for those who helieve thet the game of charades is a new one

this final incident which involved R. Joshue b, Henaniah will come as

a greet s

urprise,

R. Joshua b, Henaniah wes (once) at the court of
Caesar (i.e. Hadrian). A certain unbeliever  k03/p 2K
showed him (by zesture): A people whose Lord has
turned Mis face from them, Fe showed him (in reply):
His hand is stretched over us.

Seid Caesar to Eeb Joshue: "What did he show
thee?" "A people whose Lord has turned His face
from them. Ard I showed him: His hend is stretched
over us,” They (then)seid to the heretic: fy‘d

“Yimet didet thou show him?" "4 people whose Lord has

turned His fece from them." “And whut did he show thee?"
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"I do not know," Said they: " A man who does not
understand what he is being shown by gesture dmA L&
should not converse in signs before a kingf* They

led him forth and slew him,U7

Antonius and Rabbi are represented in guite a few places in the Tal=-
wud as having carried out some interesting debates on the merits and
shortcomings of the Jewish religion. Recently Luitpold Viallach published
the results of the study he made of this particular colloquy. He con-
cluded that;

1, The oldsr "Antoninus and Rabbi" traditions of
the Rebbtimcal literature zo back to an apocryphal
colloquy between Marcus Aurelius Antonius and
the Patriarch Judah I.

2. The goal of the fictitious colloguy was to prove
an allegedly close relation of the Stoic emperor=-
philosophsr with Judeism and with Rabbi, The
Stoic was depicted as an adherent of Judaism and of
the Jewisk patriarch.

3. The author of the colloguy was a Jewish stoic imbued
with Hellenism, He used the writings of Peseidonius

of Apameis and the "Self-Contemplations" of l@arcus Aurelius.
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L. The fragrents of the colloquy that have been pre=
served can be regarded as newly discovered frage
ments of the lost writings of Poseidonius, 48
We, in our study, shall however, confine ourselves to the witty as-
pects of the replies of Rabbi. The most well known of the colloguies
includes the famous parable of the cooperation of the blind man and the
lame men. The debate started when:
Antoninus #said to Rabbi: "The body and the soul
cen both free themselves from judgement. Thus the
body can plead: 'The soul has sinned, (the proof being)
that from the day it left me I lie like & dumb stone
in the grave' (powerless to do aught). Whilst the
soul can say: 'The body has sinned, (the mroof being)
thut from the dey I departed from it I fly about in
the air like a bird' (and commit no dh)." FHe replied,
"I will tell thee a parable. To what may this be com=
pared? To & humen king who owned & beautiful orchard
which conteined splendid figs.
Now, he appointed two watchmen therein, one lame
and the other blind. (One day) the lame man said to
the blind, ¥ I see beautiful figs in the orchard.’
Come end teke me upon thy shoulder, thet we may pro=
cure and eat them.' So the lame bestrode the blind,

procured and ate them.

Some time after, the owner of the orachard came

and inquired of them, 'WThcre are those beautiful figs?'
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The lame men replied, 'Have I then feet to walk with?!
The blind man replied, 'Have ] then eyes to see with?!'
Whaet did he do? He placed the lame upon the blind and
Jjudged them together., So will the Holy Cne, blessed
be He, bring the soul, (replace it) in the body, and
Jjudge them together, as it is written, 'He shall call
to the heavens from above, and to the earth, that he
may judge his people' (Ps. 50.4) 'He shall call to
the Heavens from above! = this refers to the soulj
‘and to the earth,' that he may judge his peoplo.“hg
Another question asked by Antoninus is the reason why the sun rises
in the East and sets in the West. To this Rabbi wery bitingly replies
that were the situation reversed (setting in the Bast and rising in the
West), Antoninuas would ask the same gquestion just to be obnoxiousy The
Emperor then clarifies the question;
"This is my question," said he, "Why set in the
West?" (rising in any quarter, it should return to
the same for the setting-- question possible of course,
since the earth was assumed to be flat).
He answered, "In order to selute its lMsker, as
it is written, 'And the host of heavens make obeisance
to Thee'® (Neh. 9.6) (thus, the sun having reached the
West, where the Divine Presence is, sinks down in homage,

and therefore does not return to the East to set.)
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"Then" siid he to him, "it should go only as far
a8 mid-heaven, pay homege and then re-ascend," (be-
cause it is not etiquette to zo right up to one in
saluting him).

"On account of workers end wayfarers,"?0 (Were
the sun to set suddenly in mid-heaven, i.e. at midday,
they would have no sign when to cease work or halt.)

Rabbi however was gentlemsn enough to admit that where were a few
fields where Antoninus was capable of tesching him a thing or two. The
question was raised as to when the soul beceme part of man, end this is
how the discussion proceeded:

Antoninus said to Rabbi, "When is the soul placed
in men; as soon as it is decreed (that the sperm shall
be male or female, etc.), or when (the embryo) is
actuelly formed?" EHe replied, "From the moment of
formetion." FHe objected: "Can a piece of meat be
unsalted for three days without becomingz putrid?
(Likewise if the sperm-cell is not immediately en-
dowed with a soul, it would tecome putrid, and then
could not fertilize the ovum)

"But it must be from the moment that(God) decrees
(its destiny)." Rebbi said: "That thing Antoninus
taught me, and Scripture supports him, for it is written,
®And thy decree hath preserved my spirit' (i.e. my

soul).” (Job 10.12)7%
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A similar story has Antoninus as the teacher and Rebbi as the willing
puoil, not only eeger to lesrmn but willing to admit that he has learned.

Antoninus also inquired of Rabbi, "From what

time does the Evil Tempter hold sway over man; from

the formation (of the embryo) or from (its) issuing

forth (into the light of the worldy"
"Fron the formation," he replied. "If so," he

objected, "it would rebel in its mother's womb and

go forth. But it is from when it issued."™ Rabbi

said: "This thing Antoninus taught me, and Scripture

supports him, for it is said, 'At the door (i.e.

where the babe emerges) sin lieth in wait,'"(Gen. h.7)52

Quite a few of the incidents in the Talmud deal with the rituals,
sacrifices and customs of the Jews of the time,which were challenged
by the Gentiles. The firet tells of

A certain Syrian  dEANJE (i.e, non=-Jew) used
to go up and parteke of the Passover sacrifices in
Jerusalem, boasting: "It is written, 'there shall
be no alien eat thereof.,.no uncircumcised nerson

shall eat thereof' (Ex. 12.43) yet I eat of the very

best."




Said R. Judek b, Bathyra to him: "Did they sup-
ply you with the fat-taili"™ "No," he replied. "(Then)
when you journey up thither say to them, 'Supply me
with the fet-tail,"™
When he went up he said to them, "Supply me with
the fat-teil ™ "But the fat-teil belongs (it goes up)
to the iost High (it is burnt on the altar),"they re-
plied,
. "#ho told you (to do) this?" they inquired. "R.
Judah b. Bathyra," answered he.
"Jhat is this (matter) before us?" they wondered.
They investigated his pedigree, and discovered that
he was a Syrien and killed him. (For & nonwJew might
not even penetrate beyond a certain point within the
Temnle precincts on the pain of death).
They they sent a message to R. Judah b. Bathyra:
"Peace be with thee, R. Judah b, Bathyra, for thou
ert in Nisibis yet thy net is spread in Jerusalem,"?7
‘plere DLV ET-] f.ni!.’l g
0Of historic interest is the fact thet King Jannai is desirous of cale
ling upon someone to "bensch™ for the family. Ve erre interested in this
incident because of the nature of Simeon b, Shetach's reply to his sister,
The story relates that;
King Jannei and his queen were taking & meal
together. Now gfter he had put the Rabbis to death,

there wes no one to say grace for them. He said to




his spouse: "I wish I had someone to say grace for
us.” She said to him: "Swear to me that if I bring
you one you will not herm him." He swore tc her,
and she brought Simeon b, Shetach, her brother (who
was a Pharisaic leader and had been in hiding). She
placed him between her husband and herself, seying,
"See what honour I pay you." Ee replied:; "It is not
you who honour me but it is the Torah which honours
me &5 it is written 'Exalt her and she shall promote
thee.' (she shall bring thee to honour when thou dost
embrace her) (Eccles. 11.1)'5h
Akiba's reply to Tineius Rufus defending the Sabbath wes & very ef-
fective means of demonstrating the importance of the Sabbath to the Jew.

This question was asked by Turnusrufus (Tineius
Rufus, & Roman governmor of Judea) of R. hkiba: "where=-
in does this day (the Sebbath) differ from any other?"
He replied: "®¥herein does one man differ from another?”
(why is one & noble and one a commoner? - referring to
the high office which Rufus held).

"Because my Lord (the Emperor) wishes it." "The
Sabbath too, then,"™ R. Akiba rejoined, ™is distinguished
because the Lord wishes ig s0." Fe replied: "I ask
this: WWho tells you thet tris dey is the Sabbath?"

He answered: "Let the river Sabbation?D prove it;

let the Ba'al Ob prove it (Who cennmot conjure up



the dead on that day); let thy father's grave,
whence no smoke ascends on the Snbbath,56 prove it."
He said to him: "You have shamed, disgraced and re-
viled him (by this proof)."27
How the question of circumcision leads to the execution of a heretic
is & particularly amusing story in the peges of the Talmud. But let the
Telmud tell the story.
The emperor proposed to R. Tanhum, "Come, let
us all be one people." "Very well," he answered,
“but we who are circumcised cannot possibly become
like you (circumcision cennot be effaced entirely);
do ye become circumcised and like us,"
The emperor replied; "You have spoken well;
nevertheless anyone who gets the better of the king
(in debate) hust be thrown into the vivarium 277
(the arene)."58 5o they threw him in, but he was
rot eaten. Thereupon & hseretic remarked: "The rea-
son they did not eat him is that they are nog hungry."
They threw him (the heretic) in end he was eaten,?9
There is an inference of the questinn of theodicy in a question which
Turrus Rufus is supposed to have asked R. Akiba:
"If your God loves the pocr, why does He not
support them?"
He replied, "So that we may be saved through
them from the punishment of Gehinnom." "On the cone

trary," said the other, "it is this which condemns
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you to Gehinnom. I will illustrate by a parable.
Suppose an earthly kiﬁg was angry with his servent
and put him in prison and ordered that he should

be given no food or diink, and & man went and gave
him food and drink. If the king heard, would he not
be angry with him? And you are called 'servants® es
it is written, 'For unto me the children of Israel
are servantsi® (Lev. 25.55)

R. Akiba answered him: "I will illustrate by
another parable. Suppose an earthly king was angry
with his son, end put him in prison and ordered that
no food or drink should be given to him, and someone
went and gave him food and drink. If the king heard
of it, would he not send him a present? And we are
called 'sons', as it is written: 'Sons are ye to the
Lord your God! (Deut. 1/.11).

He seid to him: ™You &re called both sons and
servants., When you carry out the desires of the Omni=-
present you are called "sons", and when youv do not cerry
out the desires of the Omnipresent, you are called 'ser=
vants'. At the present time you are not carrying out
the desires of the mmipreaent."eo

The question of reincernation plays & role in en interesting discussion
betieen Cleopatra and R. lieir. It is this writer's feeling that when R.

ieir gave his reply, a smile probably flitted across his lips,
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Queen Cleopatra (not of Anthony and Cleopatra
fame) ssked R. Meir, "I know that the dead will re-
vive, for it is written, 'And they (the richteous)
shall (in the distant future) blossom forth out of
the city (Jerusalem) like the grass of the earth.!
(Ps. 72.16--the parenthetical additions gives the
sense according to Rabbinic interpretation).
But when they arise, shall they arise nude or
in their garments?" He replied, "Thou mayest deduce
(the answer) by an a fortiori argument from a wheat
grain; if a grain of wheat which is buried waked
sprouteth forth in many robes, how much more so the
righteous, who are buried in their raiment,"61
Somz of the stories about Alexander the Great and his visit to Pales=
tine which eprnear in the Vidrash ere full of ethical significance and
have in them much wit and much wisdom. O(ne of these incidents appears
in the Telmud in which the conqueror seeks to gain entrance into Para-
dise by the gift of e human skull weighted with gold. The Sages advise
him, however, to place some earth upon the eye, thereby maling the gift
more sppropriate saying: "A human eye is not satisfied with sll the gold
thet exists until it is covered with the ecrth of the grare.'62
I have seved for last, two choice morsels which in addition to being
very humorous are excellent examples of the defensive joke against the
nop=Jew, Simon in his recent article pointed out thet tiese jokes "re-
examplify that mood which dominates, or previously domineated, the celebra-

tion of Purim, which is unique among our holideys and deys of remembrance
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in its moéd of naive, triumphant resentment. On Purim

we react to the fact of Anti-Semitism like the other

peoples of the world, by finding fault with the enemy."63

The first incident relates the story of how Resh Eskish outsmarted
the Lydians:
Resh Lakish once sold himself to the Lydians.

He took with him a bag with a stone in it, because

ra_said, it is & known fact that on the last day they

grant any request (of the man they ere sbout to kill)

ir order that he may forgive them his murder (1lit.

his hlood). (a—nn ﬁn'ﬁ)éh

Cn the last dey they said to him, "What would

you like?"™ FHe replied: "I want you to let me tie

your arms and seat you in a row and give each ons

of you a blow and a half with my bottle." He bound

them end seated them, end gave eack of them & blow with

his bag which stunned them. (One of them) ground his

teeth at him. "Are you leaughing et me?" he seid.

"I bave still half a baj left for you."™ So he killed

them a1l and made off,"65

Our final exemple portrays a conversaiion between & meci and Amemar.

In this example we can see how effective the arguments were against those
who subscribed to the princinles of duelism,

- A megi (priest of the Zoroastrisn religion)

kC/JNk once said to Amemar: T"From the middle of

thy (body) upwards thou helongest to Ormuzd (the prin-

ciple of 1lizht, life, and :ood in the Zormstrian system,




constantly at war with Ahrimen); from the middle
dovnwards to ﬁ;hr’imﬂn,66 (who represents darkness,
death and evil)."
The latter asked: "Why then does Ahriman permit
Ormuzd to send water"(:he excreta) through his territory."67
Rablinic collojuies with the michty ere not the only exesiples where
the sense of humor pleys a part, Yany erguments with linim geve the Rabbis

ample opoortunity to demonstrate their forensie skill., It is to this sub=-

ject thet we turn our atiention now,
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CEAPTER V

¥IT IN RELIGICUS CONTRCVERSIES WITE TFE SADDUCEES AND THE NIKIW

Debetes, arguments end discussions took place not only with the mighty,
with the kings and philosophers, but also with the common people. Vsrious
theories have been advenced eas to who the Minim were but it takes us
beyond the scope of this paper to try to determine who they actuelly
were. #ith the exception of one comment, we shall more or lese confine
our discussion to the wit eand the humor which was brought into play
irn the relizious eontroversies of the time,

R. Abbahu was perticulerly active in this field of polemics.

Zecharia Frenkel exsresses the opinion in his introduction to the Yeru-
shalmi that the lirim with whom Abulu had debetes were Christiens., THe
says:
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Coe story in perticular demonstretes how R. Abbahu usecd wit in his
@iscussion with a JewisheChristiean,
R. Abbahu commended R. Safra to the !7inim as

a learned man, and he wes thue exegpted by them




from »aying taxes for thirteen years (as honorarieum
for his work either (a) as teecher of I'inim, (b)
assistant collector of imperial revenues, (c¢) simply

as s scholar), One day, on coming across him, they

said to him; "It is writtem, YYou only heve I kmown
(or loved) from all the families of the earth; there=
fore I will visit upon you 811 your iniquities (Amos 3.2)*
if one is in enger does one vent it on one's friend?"

But he wes silent end covld give them no enswer;
so they wound & scarf sround his neck and tortured
him. Wren R. Abbehu ceme and found hinm (in this
state) he said to them, "Why do you torture him?"
Said they, "Have you not told us thet he is & greet
man? He cannot expleain to us the mesning of this
verse "

Said he, "I may have told you (that he was
learned) in Tannsitic teeching; did I tell you (he
wes learned) in Scripture?” "How iatkhat you know
it 7" they contended. "We,"™ he replied, "who are
frequently with you, set oursclves the task of study-
ing it thoroughly but othsrs, (those of Babylonia),
do not study it as carefully.”

Said they, ™¥ill you then tell us the meaning?"
"I will explain it by a parable,” he replied, "To
what may it be compered? To e man who is the creditor

of two persons, one of them a friend, the other an
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enemy; of his friend he will accept payment little
by little, whereas of his enemy he will exact pay=-
ment in one sum (So does God punish Israel only by
intermittent visitations)."69
One liin tried to cetch R. Abbahu in e seeming paradox. This sectarian
said to R. Abbshu;

"Your God is a priest, since it is written,
'That they teake for me Terumash' (wave offering,
Ex., 25.2) (wave offerings were es a rule given to
priests). Now when He had buried Moses (Deut. 34.6)
wherein did Fe bathe (after contact with the corpse)?
(Lev. 22.4=0).

Should you reply %in water¥: is it not written
*who hath messured the weters in the hollow of his
hend?' (Isa. 40.12) (He could not bathe in water,
reletively so scenty compared with Himself)."

"He bathed in fire," he answered, "for it is
written, 'Behold the Lord will come in fira'" (Isea. 66.15).
"Is then purificetion by fire effective?™ "On the
contrary,” he replied, "bathing (for purposes of purifie-
cation) should essentidly be in fire, for it is written,
'And all that abideth not the fire ye shall make to
go through the water.! (Hum. 31.23; essentially there-
fore purification is by fire),"70

Ehe seeming confusion of instructions given by God to Ezekiel leads

to the sccusation made by @& Nin that God was tryinz to make a fool of




the orophets, but Abbahu was able to enswer him successfully:

A certain Min said to R. Abbahu: "Your God
is & jester /Jﬂd (he makes his prophots
ridiculous) for He said to Ezekiel, 'lie down on |
your left side' (Bzek L.4) snd it is also written
'lie on thy right side' (Bzek L.6)." (Just then) ’
a disciple came and asked him: "What is the ree-
son for the Sebbatical year?" "Now," said R. iAb-
bahu, "I shell give you an answer which will suit
you both equally. The Holy One, blessed be He, said
to Israel, 'Sow your seed six yeers but omit the seventh,
that ye mey know that the earth is mine.' (lev. 25,3,23)

They however did not do so, but sinned and were
exiled. HNow it is the universel practice that a king
of flesh and blood against whom his subjects (dit.
his country) have rebelled, if he be cpwel, kills
them ell; if merciful, slays half of them; but
if he is exceptionally merciful (1lit, a merciful

one full of mercy) PINN> N //M)

he only chestises the great ones (the leaders). So ,
elso the Holy One, blessed be He, afflicted Ezekiel
in order to cleanse Israel from their iniquities.“Tl
Abbshu veiled a curse very cleverly when a Min asked him:
"jhen will the lessiah come?" He replied,
"fhen darkness covers this people"” (alluding to

the questioner and his compznions). "You curse
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me," he exclaimed. He retorted, "It is but =
verse; 'For behold the darkness shall cover the
earth and gross darkness the peopla; but the
Lord shall shire upon thee, and his glory shall
be seen upon thee.'"72 (Isa. 60.2)
Perhaps the most humorous of the incidents in Abbahu's disputation
was one which involved a play on the word /:cc - joy.
A certsin min whose mame was Soson once said
to B. Abbahu, "You are destined to draw water for
me in the world to come, for it is written, 'There-
fore 'besason’ /iﬂ'? shall ye draw water.'" (Isa. 12.3)
If the other retorted, "it hed been written,
tLe=sason /It.’Cf for joy' it would be as you ssay,
but as it is written'be-sason'(witk joy) the mean-
ing must be that a water-skin k%/d will be made
of your skin, and weter will be drawn with it."72
Bebihe b, Pesise who was mentioned ir the previous chepter as havihg
been very active in disputetions with kings, elso is supposed to have
had quite a heated, nevertheless amusing argument with a Min,.
A sectarien (min) s=aid to Gebiha b, Pesisa,
"Woe to you, ye wicked, who meintain that the dead
will revive: if even the living die, shall the
dead live "
He replied, "Woe to you, ye wicked, who

maintein that the derd will not revive: if what




was not (now) lives, surely what has lived, will
live again! Thou hest celled me wicked," said he,
"If I stood up I could kick thee and strip thee of
thy bump! " (there are other interpretations of
this passege).
"If thou couldst do that" he retorted, "thou
wouldst be called a great doctor and command large
fees."7L
R. Gamaliel too, who was guite prominent in discussions and colloquies
with the Emperor, hed occasion once to clarify B-;‘/b to 2 Min and
in so doing showed up the ignorance of the Iin.
A certain X¥in once said to R. Gamaliel: "You
are & people with whom its God has perlormed n3dn
(severed his connection with them) for it is said
in Scriptures, '"Withk their flocks and their herds
they shall ro to seek the Lord, but they shall
not find him: ¥e hath drawn off 7'& (the
shoe) from them.'" (Hos. 5.6)
The other replied: "Pool, i$ ik written:
'He hath drawn off (the shoe) for them'? /of
It is written...from thanf}t:ow in the case of
e sistere=in=law from whom the brother drew off
(the shoe) could there be any validity in the acti"75
From the Talmud, it would seem that the usual eporoach in these
debute-discussions with the Minim fcllowed the following pettern; (A)

The lin states this paradox must be true beceuse Scripture stetes
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folowed by the (B) reply, .nvoking amother Scriptural passage indicating
that there is en answer to the paradox. A good example of just this
sort of thing is the conversstion between the lfin and R. Abina.
A lin once said to R. Abina: "It is written,
'And whet one petion in the earth is like Thy People
(like) Israel' (II Sam. 7.23), Wherein lies their
superiority: ye too are combined with us, for it
is written, 'All the nations are as nothing before
Him?'" (Isa. 40.17) He answered, "One of your=-
selves (Balasm) has already testified for us, as
it is written, 'And he (Israel) shall not bte reckoned
amongst the nations'“TG (Num. 23.9).
Even Beruria was involved in one of these debates but she shows her
adversary that he took his passage out of the context to prove his point.
A certein Min (current edition Sadduceee) said
io Beruria: "It is written: 'Sing, O barren,
thkat thou didst not bear.'(Isa. 54.1). BRecause she
did not bear is she to sing?"

She replied to him: "You fool! Look at the end

of the verse, where it is written, 'For the children
of the desolate shall be more then the children of the
married wife, saith the Lord.” 77
The finel incident we would like to deal with is the story of a dis-
cussion between a Nin and R, Ammi in which the Rabbi employs a parable

very effectively to prove his point,




A sectarian (Min) seid to R. Ammi; "Ye
meintain that the dead will revive; but they turn
to dust, and can dust come to life?" FHe replied,
"I will tell thee a parable. This may be compared
to & human king who commanded his servants to build
him & great palace in a place where there was no
water or earth (for making bricks).

So they went and built it. But after some
time it collapsed; so he commanded them to rebuild
it in & place where water and earth was to be
found; but they replied, 'We cannot.® Thereupon
he became angry with them and said, 'If ye could
build in & place containing no water or earth,
surely ye can where there is.' (thus if God can
meke men without these, surely He will be sble to
resuscitate their dust)"

"Yet," (continued R. Ammi) "If thou dost not
believe, go forth into the field and see a mouse,
which today is but part flesh and part dust (i.e.,
only partly formed, it being believed then thet
there was & species of mice developing from the
eurth), and yet by tomorrow has developed and be-
come all flesh. And shouldst thou say, 'Thet takee
a long time.' (whereas resurrection must happen
in a moment) go up to the mountains where thou
wilt see but one snail, whilst by tomorrow the

rain has descended end it is covered with snails,
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(thus proving thet God cen create life with great
speed)?78
This concludes our consideration of the wit and humor employed
in religious controversies with the Sadducees and the Xinim. The field
of "enlivening sober debate™ which we turn to next, will prove to be a

very fruitful one in our search for humor in the Talmud,.



CHAPTER VI

HUMOROUS DIGRESSIONS AND THE ENLIVENING OF SOBER DEBATE

The humor we have discussed thus far has been wit pointed ageinst
others, However, as we would expgect, there are many cases where humor
is turned on oneself, In some cases, it takes the form of self critie
cism end in other--an opportunity to brighten the atmosphere of a legal-
istic discussion. Humor, very definitely radiated its refreshing influence
in the academic halls alike of Jabneh, Pumbeditha and Sura.

Rebbah, it is reported in two places, was in the habit of beginning
his discourses with & jocular introduction, in this wey animating the

79

spirit of his hearers, snd if Rabbah could begin his lecture with
& humorous statement, why shouldn't R. Meir spice the drudgery of a
journey by indulging in a pun at the expense of his host.
R. ¥eir end R, Judah and R. Jose were on &
PJourney together. (R. leir always paid close at-
tention to people's names, whereas R. Judeh and
R. Jose paid no attention to them.) Once as they
came to a certain place, they looked for a lodging,
end as they were given it, they sezid to him (the
Tnnkeeper): "What is your name?" He replied,
"Kidor."
Then he (R. lieir)said: "Therefrom it is
evident that he is & wicked man, for it is said:

YFor a generation (kidor) very forward are they.!'

(Deut 32,20)."™ (The name kidor suggested to R.

Veir one who does not deserve confidence. That



es he later explained, was sn idiosyncracy of
his own emounting at best to an intuitive caution.)

R. Judah and R. Jose entrusted their purses

to him (it was on the eve of Sabbath). R. Neir
did not entrust his purse to him, but went and |
placed it on the grave of that men's father,

Thereupon the man hed & vision in his dream
(saying) "Go, take the purse lying at the head
of this man." In the morning (the Innkeeper)
told them (the rabbis) about it saying: "This
is what appesred to me in my dream." they re-
plied to him: "There is no substance in the drcam
of the Sabbath nizht." (The Sabbeth rest gives
rise to idle thoughts which ere then reflected in
ireams.) R. leir went, waited there all day, snd
then took the purse with him.

In the morning they (the Ratbis) said to him:
®iive us our purses.” He said: "There never was
such a thing." (lit, - these things never happened)

P/;;A P27 4o &L R. Meir then said to
them, "Why don't you pey attention to people's
names?" They said, "why have you not told us,
(before) sir?" FHe answered: "I consider this
(the suggestion conveyed by the sound of the men's
name) but & suspicion; I would not consider that

a definite prauumption.'ec
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Moritz Lazarus points out that much cen be learned from the above
incident.
This satiric use of a Biblical expression
NI2199A 23 "I incredible if it were not well-attested, "
should serve as & caution against a too serious weigh-
ing of every Telmudic sentence.tl
R. Alexandri too, like Rebbah was very clever in attracting attention.
Realizing that life is a very desirable commodity, he once called out:
"fho wants life, who wants life?" All the
people came and gethered round him seying: "Give
us life!” He then quoted to them, ""Who is the
men who desireth life and loveth deays that he may »
see good therein? Keep thy tongue from evile and
thy lips from speaking guile, depart from evil
and Jo good, seek peace and pursue it.' (Ps. 34.13-15)
Lest one say, 'l kept my tongue from evil and my
lips from speskinz guile, I may therefore indulge
in sleep.' Scripture therefore tells us, 'Turn
from evil and do good.' By 'good', nought but Torah
is meant; as it is said, ¥For I have given you s
good doctrine, forsake ye not my Torah, 182
The feacetious answere which K. Judeh geve R. Zera certainly deserve
a place in this section devoted to those perts of the Talmud which are
very definitely humorous digressions. The story is told that;
R. Zera met Rab Judeh standing by the door of his

father-in-lew's house and saw that he was in a
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cheerful mood, end if he would ask him all the secrets of

the universe he would disclose (them) to him.

He accordingly asked him: ™ihy do goats march

at the head (of the flock) and then sheep?" =

Said he to him: "It is as the world's creation,

darkness preceding and then light." (Goats are

dark colored while sheep are white.)

"fihy are the latter covered, while the former

are uncovered?" (Sheep have thick tails which

cover their hind parts; but goats have & thin

tail) "Those with whose (material) we cover

ourselves are themselves covered, whilst those

wherewith we do not cover ourselves are uncovered,"83

A4 story of how the Jews outsmarted their captors might more properly
have belohged in the previous chepter. But it does have its plece
in this chapter because in the tractate in which they were placed,
they seem to serve the purpoce of a licht moment placed in the midst
of difficult debate. The dncident is given here in its entirety as
it appgears in Senhedrin.
Qur Rebbis taught: It once hajpened that

two men (Jews) were taken ceptive on lount Car-

mel, and their captor was walking behind them.

One of them said to the other, "The camel walking

in front of us is blind in one eye eand is laden

with two berrels, one of wine, and the other of




0il, and of the two men leadinz it, one is a Jew
the other a heathen,"

Their ceptor said to them, "Ye stiff-necked
people, whence do ye know this?" They replied,
"Because the camel is sating tkem herbs before it
only on the side where it can see, but not on the
other, where it cannot see, It is laden with two
barrels, one of wine and the other of oil: because
wine drips and is absorbed (into the earth), whilst
0il drips end rests (on the surfece)! They had ob=
served two lines of such drops, one absorbed into
the earth, and the other remsining on the surface.)

"and of the two men leading it, one is a Jew
and the other a heathen: befause a heathen obeys
the call of nature in the roadway, whilst a Jew
turns aside." He hastened after them and found
thet it was &s they had said,

So he went and kissed them on the head (kis-
sing, in ancient days as well as in our own, was
often & merk of respect rud admiration, not neces-
sarily of affection), brought them into his house
and prepared a great feast for them. Fe denced
(with joy) before them and exclaimed, "Blessed
be He who made choice of Abrahem's seed end im-

parted to them of His wisdom, and wherever they
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go they become princes to their mesters." Then hLe
liberated tliem end they went home in peace.&*

Additional proof of how our Sages valued the sense of humor and
laughter, in general can be deduced from an incident in which the Rabbis
were discussing the second psalm end the statement was made that:

"He thet sitteth in heaven laugheth." (Ps. 2.4)
(It was on this that R. Isaac remarked that there
is no laughter for the Holy Ome, blessed be He, ex=-
cest on that day.) But is there not, indeed? Yet

Rab Judah eaid in the name of Rab: "The day con-

sists of twelve hours; during the first three hours
the Foly One blessed be He, is occupying Himself
with the Torah, during the second three, He sits in judge~
ment on the whole world. When He sees that the
world is so guilty as to deserve destruction, He
transfers Himself from the seat of Justice to the
seat of Mercy; (i.e., instead of meting out pun=
ishment, He exercises clemency) during the third
wuarter, He is feeding the whole world, from the
horned buffelo to the brood of vermin; during the
fourth quarter He is sporting with the leviathan

(a huge sea monster, real according to some but
according to others imaginary. We have here a mag=-
nification of God's power in sporting with the mighe
tiest, as men do with their animal pets.) as it is

said, 'There is leviathan, whom Thou hast formed




to sport therewith?' (Ps. 104.26; hence we see
there is laughter before the Lord.)" Said R.
Nahmen b, Isaac: "Yes, He sports with His crea=
tures, but does not laugh at His creatures ex-
cept on that day." (The discomfiture of the nations
which sought to rule without the restraints of
the moral law will prove the most laughter-provoking
sight. )85
Much jest is to be found in the Talmud on the subject of Daniel
and his three compenions. The question is msked;
"Whither did the Rabbis go?" (Hananiah,
Kishael and Azariah after emerging from the fur-
nace are never mentioned again)., Rab said:
"They died through ean evil eye" (belief that
eye had power to affect harm). Samuel said:
"They drowned in the spittle."86
The inference, of course is that when the nations expressed their
scorn of the apostates, they spat at them and so much spittle collected
that the three heroes were drowned in it. It is hard to believe that
this was meant to be taken seriocusly. One can be reasonably sure that
they probably said it in & humorous vein.
Continuing in the humorous vein, the question is asked;
"Whither had Daniel gone?" (Not being men-
tioned in connecthon with the spittle story of
his three comrades). Rab said: "To dig a great

spring at Tiberias," Samuel said: "To procure
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animal fodder."™ R. Johanan said: "To obtain
pigs from Alexandria of Egypt"™ (which were of a
distinguished breed- perhaps this 1sfnrcnstic
remark at certain Alexandriens), But that is not
so: For we learant that Theodos the doctor said:
"No cow or pig leaves Alexandria of Egypt without
its uterus being cut out, to prevent reproduction.”
(the Alexandrians being anxious for a monopoly of
that breed.)
He procured small ones to which they paid no
attention. (Not thinking that these would be required
for breeding 1mrp::nau.)87
The humor of the situation is of course in tha fact that the Bibbis
jokingly attribute to Daniel, a Biblical hero, the task of being 2 pig
smugrlers
As could be expected, many of the humorous digressions deal with
the subject of women. "he marriage of a Babylonien to a woman of little
intelligence and the eventual involvement of Baba b. Bute makes an amus=
ing story.
A certain Babylonian went up to the Land of
Israel and took & wife (there)., "Boil me two (cow's)
(\ feet 'a/ G ", he ordered and she boiled him two
lentils (misunderstanding his Babylonian pronunciation
and mistaking 11 fnt‘fﬁr‘,x".ldﬁ': lentils.) Another

version "Boil me two (meening same) lentils™ and she




boiled him (just) two lentils, taking him literally
which infuristed him with her.
The next day he said, "Boil me a griwma" (a
large measure of lentils. Thinking that she had
intentionally boiled only two the previous day
through laziness or meanness, he asked for an ex-
treordinurily large gquantity, believeing that she
would scale it down,)so she boiled him a griwa,
"Go and bring me two bezuni® !)'¥/7 88 (ge-
noting either melons or candles) so she went and
brought him two candles. "Go and leave them on
the head of babg"®9 Now Baba b. Buta was sitting
on the threshold, engaged in judging a lawsuit,
So she went and broke them on his head. Said he
to her, "What is the meaning of this that thou
hast done?" She replied, "Thus my husband did
order me." Thou hast performed thy husband's will,"
he rejoined, "may the Almighty bring forth from
thee, two sons like Baba B. Buta,"90
This bit of humor might more properly come under the category of
humcr resulting from pley on words but here too, it was felt that the
purpose of this story was to put the Rabbis in the proper mood by re-
lating a humorous story.
The ingenuity of R. Ishmael im finding a redeeming feature in an

otherwise ugly woman must have caused many & laugh in the halls of the




hcademy when it was retold. The story goes;
A man once said to his wife, "Konam, PJip
that you benefit not from me until you show a be-
coming defect (aught 'buultirul) in yourself to R.
Ishmael, son of R. Jose. Said he to them (either
to husband and wife or to those who repeated the
matter to him):
"Perhaps her head is beautiful?® "It's round® they replied.
"Perhaps her hair is beautiful? "It is like stalks of flax."
"Perhaps her eyes are beautiful?® "They are bleared.”
"Perhaps her nose is beautiful?” "It is swollen."
"Perhaps her lips are beautiful?®™ "They are thick"
"Perhaps her neck is beautifuli™ "It is squat." ///>

"Perhaps her abddmen is beautiful?® "It protrudes."

"Perhtps her feet are beautiful?” "They are as broad as
those of a duck."
"Perhaps her name is beautiful?™ "It is liklukith (repulsive)."
Said he to them, "She is fittingly called liklukith, -
since she is repulsive thrcugh her defects; and so he
permitted her (to her husband).91
In other words, despite the fact that she had no beautiful features,
nevertheless, ‘the fact that her mame befitted her was a "becoming de=
fect" - a redeeming factor.
Yes, the Talmud does have humor and humanity and if the reader needs

additional proof he need only read the simple tales related by Joshua ben




Hananiah when he admitted that there had been Jewish children who were
ready matches for him. I refer particularly to the saucy little girl
who told R. Joshua as he walked through a field that the path on which
he was treading had been made by other trespassers like him. Joshua
told the story in this way:
"I was once on & journey, and there was a
path across a field; I made my way through it,
when a little girl called out to me, YMaster!
is not this part of the field?' - 'No' I replied,
'this is a trodden path.' 'Robbers like yourself,'
she retorted, 'have trodden it down.'™™92
N2 n> POl
An amusing incideat pertaining to a little boy was also related
by R. Joshua,
"What was the incident with the little boy?
I was once on a journey when I noticed a little
boy sitting at & crossroad. 'By what road,' I
asked him 'do we go to the Town?' = 'This one,?
he replied 'is short but long and that one is long
but short.' I proceeded along the 'short but long'
road. When I approached the town I discovered that
it was hedged in by gardens and orchards. Turning
back I said to him, 'My somn did you not tell me
that this road was short?' 'And,' he replied,
tdid I not also tell you; But long?!
I kissed him upon his head and said to him;

'Happy are you, O Israel, all of you are wise, both

young and old. ™93




A slurring reference to what must have been a very healthy appe=
tite preceded these two witty stories of the young boy and the little
girl.

R. Joshua ben Hananiah remarked: "No ome
has ever had the better of me except a woman; a
little boy and & little girl. What was the inci-
dent of the woman? I was once staying at an immn
where the hostess served me with beans. On the
first day I ate all of them leaving nothimg. Om
the second day too I left nothing. Om the third
day she overseasoned (caused to burn) /? npH

with salt, and as soon as I tasted them, I with-

drew my hand.

"My master," she said to me, "Why do you not
eat?" = "I have already eaten," I replied, earlier
in the day. "You should them," she said to me,
"have withdrawn your hand from the bread."™ "My
master,"™ she continued, "is it possible that you
left (the dish today) as compenssation for the meals
you did not leave earlier, for have mot the sages
lad down: ‘'Nothing is to be left im the pot (by

the waiter) but something must be left (by the

oole> TR /'a"f,f /-g

Mpe e gt dex

Many of the Rabbis, just like the students of today, felt that

guest) on the plate, '™

too great an emphasis was placed om the importance of a superfluous
L
copulative waw ‘7 « In this example, we see the use of satire

and sarcasm to prove a point, The legal discussion results from the




discussion of the verse:

"And the daughter of any priest, if she pro=
fanes herself by playing the whore." (Lev. 21.9)

"Scripture here speaks of & maiden (msarsh
who is an arusah)." This is R, Ishmel's opinion.
R. Akiba said, "(a priest's daughter) whether an
arusah or a nesuah, is excepted (from the punish-
ment of strangulation) but is punished with fire."
i (At this point, R. Ishmsel questions the

severity of the sentence.) R. Akiba replied: "My

brother, I interpret the 'and the daughter etc.'
when it would have been sufficient to say 'the
deughter etc.' teaching the inclusion of a mesuah
(superfluous waw (and); if this superflucus waw
indicates the inclusion of a nesuah then include
an unmarried woman too."95
R. Jeremiah, in his own way, seemed to be putting on a concerted
campaign against um.of the very strict legalism which occasionally
showed its face. His weapon, however, was a very effective sense of
humor. Sometimes he was even expelled from class but he usually managed
to prove his point. The story is told in Baba Bathra:
A young pigeon which is found on the ground
within 50 cubits from a cote, belongs to the owner
of the cote; if found beyond 50 cubits from the cote,

it belongs to the finder.




Re Jeremiah raised the question: "If one
foot is within 50 cubits and the other beyond, how
do we decide?™ It was for this that they turned
R. Jeremiak out of the Beth Hnnidrlsh.96
Another story concerning R. Jeremiah confirms his reputation as
a humorist, for even the Talmud admiss that the motivation of R. Jeremiah's
absured questions were his desires to provoke laughter, In this in-
stance;
R. Jeremieh inquired of R. Zera: "According
to Re Meir who ruled: 'A beast that was im a woman's
body is a walid birth,' what is the law where its
father (who is entitled to effect the bethrothal
of his daughter while she is & minor) received
for it a token of betrothal? (which is a wvalid
kinyen) "
"In what respect could this ever matter (such
an absurd betrothal).®™ "In respect of causing its
sister Lo be forbidden (to marry the man who betrothed
it; it is forbidden to marry a wife's sister)."
This then presumes (since a wife's sister is for-
bidden to & man only during the lifetime of his wife)
that it is viable] But did not R. Judah citing
Rab state:; "R. Meir gave his ruling (thet an abor=
tion of a beast or wild enimal is regarded as wvalid

birth) only because in the case of its own species
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(beat born from beast or wild animal from wild
animal) it is viable."™ (But when a woman aborted
such creatures, the question of wife's sisters
could not arise in such a case,)
Said R. Aha b. Jacob: "To such an extent
did R. Jeremieh try (by his absured enquiries )
to make R. Zera laugh; but the latter did mot laugh."97
(It is forbidden to indulge in laughter im this I'o&l)’a
One conclusion that is inescapable after reading the story I am
about to report is that the learned students of yesterday were just
as capeble as the not-wo-learned students of todey at annoying an
instructor.
When R. Anmi and R. Assi were sitting before
Ke Isaec the Smith, one of them said to him: "Will
the laster please tell us some legal points?™ while
the other said: ™Will the mester pdease give us
some homiletical instruction?"
When he commenced a homiletical discourse he
was prevented by the one, and when he commenced a
legal discourse, he was prevented by the other.
He therefore said to them: "I will tell you
a parable: To what is this like; To a man who has
had two wives, one young and one old. The young
one used to pluck out his white hair, whereas the
old ome used to pluck out his black hair. He thus

finally remained bald om both sides."” 99




I don't think that most "legal™ books have a story as witty as
the story just quoted. There is a story told in the Talmud about R.
Zeiri and his landlady, which though it might not have been said in
jest sresents, nevertheless, & very humorous picture.
Ze'iri deposited some monmey with his landledy,
and while he was away visiting Rab (or the schoolhouse)
she died. So he went after her to the cemetary
214 230 (1it. court of death) and said to her, ™Fhere

is my money?"

She replied to him: "Go and take it from under
the ground, in the hole of the doorpost, in such and
such a place, and tell my mother to send me my comb
and my tube of eye paint by the hand of so and so
who is coming here tomorrow. Does mot this (that
she knew someone else was going to die) show thet
they know?"100
Occasionally, in the course of finding these humorous digressions,
vou find a few that sound so modern and so contemporary that it makes
the reader wonder whether these particular incidents were not "planted"
by some present-day writer. 1In this example, an inspector when asked
how business was, replies by changing the subject. The reply to his
answer leaves one laughing.
Johanan of Hukok waaf out to some villages
(to inspect the crops). Om .hi.a return he was asked,

"Has the wheat crop been successful [lit. comely)?"
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"The barley crop has been successful," he
replied (by which they might understand that the
former was not. He was unwilling actually to
state the bad news,)
"Go out and tell it to the horses and asses,"
they retorted.l0l pyiwd] poood rerr ¥
Then we have the seemingly contemporaneous story which might proper-
ly be labelled "people who live in glass houses shouldn't throw stones,."

The story relates:

The passage commencing "Meke known to Jerusalem
her abominations™ ., e¥A Ak PRI Ak ¥FID
(Bzek. 16)' is both read and transleated.
This is stated to exclude the view of R,
Eleazer as it has been taught: "On one occasion
a nan read in the presence of R. Eliezer, “ilake
known to Jerusalem her abominations."
He said to him, "While you are investigating
the abominations of Jerusalem, go and investigate
the abominations of your mother." Inquiries were
made imto his birth, and he was found to be il=-
legitimate. 102
The situations which result from the misunderstanding of instruc=-
tions or the inability to comprehend a veiled allusion are often very
humorous, Let us take for instance the story of the kneading of the

unleavened bread in Pesahim:




Re Judah said: "A woman must knead (unleavened

bread) only with water which was kept overnight."
[Pecause in Nisan the water in the wells is warm
which hastens fermentation. Therefore it must be
drawn in the egening before it is required so it
can cool off).

R. Mattenai taught this (in a public lecture)
at Papunia (a town between Bagdad and Pumpeditha).
He lectured in Hebrew using the actual words /)& /A
(which may mean water belonging to us or urine).

On the morrow all took their pitchers and re-
paired to him and demanded of him "Give us water."
Said he to them, "I meant with water which has been

kest overnight."103 ( yff_ P'N)

Then we have the very fascinating story of R. Simeon bar Yochai's
son who thought he was cursed but themn discovers, thanks to his father's
ingenuity, that in actuality he had been blessed,

R. Simeon bar Yochai, feeling that they (men
he saw) were men of importance told his son to
go along with them that they might bless him.

They ssked him "hat is your business here?"
He replied; "Father told me, 'Go along with them
that they may bless you.'™

Said they to him: "iay it be (heaven's) pleasure
that you sew end mow 23n), not; that what you bring

in, go not out; that what zoes out, you bring not in;




- Tl -

that your house be desolate and your inn be inhabited;
that your board be disturbed 2nd you behold not & new
year."
When he came home to his fether, he said to
him: "8o far were they from blessing me, that they
(even) distressed me sorely."” /911‘9 '3 Lok /227 &l
Eis father asked him; "Rhat did they say to you?"
They seid thus and thus. Seid the father to him:
"These ere all blessings. That 'you sow end mow not!
(neans) that you beget children and they do not die.
That 'what you bring in zo not out' (means) that you
bring homjdaughters-in-law and your sons do not die,
so that your wives need not leave again. 'That
goes out you brinz not in' (means) that you give
your daughters (in marriage), and their husbands do
not die, so that your deughters need not come back.
'That your house be desolate and your inn be inhabited'
(means) that the world is your inn end the other world
(the sepulchre) is a home, 'That your board be dis-
turbed' (that is) by sons and daughters and that 'you
behold not & new year' (means) thet your wife do not
die and you heve not to teke you = new wife."104
o Again, as in previous chapters, we have saved for final considera~-

tion a particularly choice humorous morsel about the leerned R. Zera

wko could not understand why anyone would ever repeat the Shema and
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it fell upon R. Papa's broad shoulders to try to offer some explanation.
Now, on with the story.
R. Papa said to him: "But perhaps (the reason why

bhe repeats) is because at first he was not think-

ing of what he said and now he does think? He

(R. Zera) repdied: Is he to treat heaven like an

ordinary acqueintence A'N¢ 2 12N (1it. intimacy

toward heaven?), If he does not think of what he

is saying, I will hit him with e bldacksmith's hemmer

till he does think,105 pus7 oA 36 APYy?  wsforks fn'f e

We have seen in this chapter on humorous digressions and the en-
livening of sober debate that the humor of the Telmudist was age-old
and every bit of wit usually added some illuminating »hilososhic ob-
servation to the discussion. For the most part the humor was never
particularly rough and hsteful.

In the next chapter we will discover that men in general have
never changed and thet fairly often, humorous discussions in the Talmud

revolved about women and sex.
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CHAPTER VII

EROTICA

¥uch of the humor of the Telmud has to do with seyings and incidents
on the relations of the sexes. Some of this humor, because of its nature
would orobably not be sble to get by a Hollywood censor,

However, for us they do serve the purpose of indicating in no un=-

certain fashion that the Rabbis of old though they were teachers and
masters were always ready and capable of displaying the saving grace
of humor.

I particulerly like the decision theat is made in the Talmud on
the serenniel question of whether it is up to men to pursue woman or
woman to seek the male, I do believe that R, Dostei was doing & little
ribbing of his own in the instance I am about to give, but I feel that
the reader will agree that there is reason in his ribbing.

R. Dostai son of R. Jennai was asked by his
disciples: "Why (in mstrimony) does & man go in
search of & woman and no woman goes in search of
e man?" "This is analojous to the case of a man
who lost somethinr. Who goes in search of what?

He who lost the thinge goes ih search of what he
lost.™ (the rib from which Eve wes built was taken
from Adem).

"And why does the man lie face downwards and
the women face upwards toward the man?" "He [faces

the elements) from which he was created (the earth)




and she (faces the man) from whom she was created (the
rib)."
"And why is man easily pacified end a woman
is not easily pecified?™ "He (derives his nature)
from the place from which he was created (earth
which yields) and she (derives hers) from the
place from which she waes created (the unyielding
bone of a rib)."
™thy is a woman's voice sweet and e man's
voice iz not sweet?™ "He (derives his) from the
plece from which he was created (= best upon the
earth produces no note) and she (derives hers)
from the place which she wes creeted (a bone can
he mede to produce certain notes)." Thus it
is said, "For sweet is thy voice and thy coun-
tenance is comely." (Cant. 2.111.)106
e shell confine ourself in the {irst section of this chapter to
huporous, provoking but usually true comments on the nature of women.

R. Joshus, for instance is responsible for the rather witty comment

thet; "A women prefers one kep (metaptorical for a scamty livelihood)
end sexual indulgence to nine kab (luxurious style of living) and
contfnence,"107

One can't help but feel thst the following statement made in Bere=-
keth must have ceused meny a chuckle shen it was delivered. It cer-
teinly causes the modern man to smile and perhaps, leurh. I refer to

the stetement made that:
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A men should not walk behind a womsn on the
road (to evoid unchaste thoughts) and even if his
wife happens to be in front of him on 2 hridge he
should let her pass on one side, and whoever crosses
e river behind 2 women will have no portion in the
future world, (Because the woman in crossing will
neturally 1lift up her dress.)]-oa
Re Gidal must have been an interesting charecter if one considers
the following story esbout him et its face walue,
Re Gidal was accustomed to go and sit at the
getes of the bathing place (where the women took
their rituel bath). Ee used to say to the women
(who came tc betke): "Bathe thus or bathe thus."
The Rabbis said to him: "Is not the laster afraid
lest his passion get the better of him?™ He re-
plisd: "They lcok to me like so many white geese.'lw
The description of the nature of Rahab as a woman and the comments
on her "sex appeal" serve as &sn excellent transition to our second sec=
tion of "erotica"™ - Relations Between Him end Fer,
Our Rabtbis taught: "Rahsb inspired lust 2.4
by her name; Jacl by her voice; Abigail by her
memory; Michal,daughter of Seul, by her appearance."
"R. Iseac said: ™Whoever says, "REahab, Rahab" at
once has an issue ')'/ . Said R. Nehman to him:
"I say 'Rahab, Rahab' and nothing heppens to me.,"
He replied, "I was speekinz of one who knew her

and is intimate with her,"}10




In addition to Rehab, the relations between David and Beth Shebe,
when Abishag teased him, became one subject on which the Rabbis let
their respective imeginations run wild. The story is told that:

She (Abisheg) said to him (David), "Let us
marry", but he (David) said: "Thou art forbidden
to me." (Since he had already the clotted number

of wives) "When courage fails the thief, he be-

w11l 23 23)dd vid0n
s (‘,U ‘.‘/E, J J

(so taunting him with impotence), she gibed. Then

comes virtuo

he said to thex (his servants), "Call me Bath Shebe."
krd we reed: "And Bath Sheba went to the king into
the chamber" (I Ki. 1.15). Rab Judeh seid in Rab's
name: "On thet occasion 3ath Sheba dried herself
thirteen times." (they hed intercourse)ll?
NN NE ede? Yoo p2 Myp
Very often, in discussing a very serious metter, the nature of
the subject would sometimes remult in remarks thet were not meant to
be teken seriously or sometimes the guotation is perticulerly funrny
because of the context in ~hich it is found,
For instance, in 8 very serious discuesion on the matter of adultery
und circumstsntiel evidence connected therewith, the question arises:
How long is the duration in the matter of se=
clusion? Sufficient for misconduct, i.e., sufficient
for coition, i.e., sufficient for sexuel contact,

i.e., sufficient for a person to walk round a date




nalm, Such is the view of R, Ishamel.

R. Eliezer says: "Sufficient for preparing
e cup of wine (by diluting it with water)."

Re Joshue says: "Sufficient to drink it;"

Ben. Azzai: "Sufficient to swellow it,"

R. Judah b Bathyra says: "Sufficient to swel-
low three ezgs one after the other,"

R. Eleazer b. Jeremieh says: "Sufficient for
a weaver to knot & threed."

Hanin b, Phinees says; "Sufficient for a woman
to extend her hand to her mouth to remeve a chip of
wood (from between the teeth).®

Palermo says: "Sufficient for her to extend her
hand to = basket and take a loaef therefrom,"113

(bviously some of the remarks made, i.e., "sufficient for a person

to wallr around & date paln" were probebly said facetiously or at least
were acccmpenied by & smile on the lips of the originstor of the state-
ment,

There is one discussion in Yebeamoth in which the whole discussion
seemingly takes place accompanied by seriousness but this writer feels
tkat when Rabbeh made his stctement concerning eccidental insertion,

2 burst of lszughter arose.

The question under discussion is:

If a man cohabited with his deceased brother's
wife, even if he acted in error or under compulsion

he constitutes thereby a kinyan (the widow is deemed




to be his legal wife).
R. Hiyya ssks: "How is one to understand the

action under compulsion in our Mishne?" Raba

stated: "There cen be no compulsion in sexuel
intercourse since erection depends entirely on
the willl' But when he alept?“nh (Rashi...when
in a state of erection the man fell from & raised
bench upon his sistersin-law who ha.peued to be
below).

Surely Rabbah stated: "One who fell from a
roof and his fall resulted in accidentiel insertion,
is liable to pay an indemnity (to the woman with
whom the accidental contect had taken place); and
if the woman was his sister-in-law, no kinyan is
thereby constituted (by the accidental contact; she
does not become his lawful wife)"

(Intercourse under compulsion is possible)
when, for instance his intention wes intercourse
with his wife and (while he was in the state of
erection) his sister-in-law seized him and he co-
hebited with her.l19

R. Abbuhu es we have noted was famous for bringing wit into service
during the course of his instruction. 1In this story about R. Elai, he
demonstrates an excellent ebility at word-play.

The Rebbis said to R. Abbaku:; "Show us where

R. Elai is hiding." He replied, "Fe amused himself




with an Aaronide girl his last keen companion, and
she kept him awake."

Some say this referred to & women and others sey
that it referred to a tractate,116

11278 9 DYre Ay 224* 7
In other words some read " " as ™ s 8nd insist that he

Dk A
married & second wife who was of keen disposition =2nd she kept him
awake, Others, however, place him on & higher pedestal and claim that
he was engaged all night in the study of his last chosen tractate deal=-
ing with priestly "Aaronide" laws which bristle with keen dialectical
erzuments, Rashi, however, was quite willing to call a spade a spade

and commenting on the word &;-ya " he says; "

/c kY eyl Ypdk  A4)2 offa rac
The fins] story in this second section of "Erotica"™ entitled "Be-
tween Him sad Her™ deels with the sad story of the temptation of R.
Hiyye b, Abha which finds a place in our study because the story has
some humorous overtones.
Everytime R. Hiyya b. Abbe fell upon his face
(in Talmudic times after the Eighteen Benedictions
each person prayed privately for whetever he desired)
he used to say, "The lerciful save us from the Tempter,"
One dey his wife heard him. "Let me see," she re-
flected, "it is so many years that he has held aloof
from me; why then shculd he prey thus (surely he

cen restrain his passions)!"
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One day while he was studying in his garden,
she adorned herself end repestedly welked up end
down before him, ™"Who are you?" he demanded. "I
am Farutha (a well-known prostitute of that town)
and have returned todey," she replied. He desired
her. Said she to him, "Bring me thet pomegranate
from the uppermost bough." He jumped up, went and
brought it to her.

When he re-enbéred his rouse, his wife was
firing the oven, whereupon he ascended and sat in

it. "7hat means thie?" she demanded. Fe told her

what had befallen. "It was I" she assured him; but
he peid no heed to her until she gave him proof (the
pomegranate)] "Nevertheless," said he, "my intention
wes evil." (Lit. for & forbidden thing) 117

st w0kl "

As far as this writer could determine there were no sections or

incidents in the Talmud wkich ridicule the institution of mardage.
%ret we do have, however, are some very witty sayings and some amusing
incidents about the marriages of the Rabbis,

There is a wonderful statement abtout the course of love and marriege
which sums up beautifully the ups snd downs of married life, The writer
SRYS:

When love was strong (between my wife and my-

self) we could have made our bed on the width of

a sword=blede; now thet our love has grown weak,




a bed of sixty cubits is insufficient for us, 118
The insight which the Talmudists had in the sdvantages of a happy
marriage can best be seen in the statement:

Three things increase a man's self-esteom

(1it. enlarge his spirit) 1283 /-a'nal
a beautiful dwelling, a beeutiful wife, and beauti=
ful clothes,l119
Yot only did they have insights into a happy marriege but they
wera well aware of and were willing to accept the weekness of the scholar

es ¢ humen being. Our Rabbis taught:

A basl keri on whom nine kabs of water have
been thrown is cleen. Nehum, & man of Gimzu, whispered
to R. Akiba, and R. Akibe whispered it tc Ben Azzei
and Ber Azzai went forth and repeated it to the
disciples in public. Two Amoraim in the West dif-
fered in regard to this; R. Jose b, Abin and R. Jose
b, Zebide., One stated: "He repeeted it," and one
teught, "He whispered it." The one who tausght "he
repeated it" held that the reason (for the concession)

wes to prevent neglect of the Toreh and of procreation.

The one who tauzht "he whispered it" thought that the
reason was in order that scholers might not always be
with their wives like cocks [and therefore he did not
want it to be well known among the acholars.)l20
A most emusing and amszing story concludes our section on "Erotica",

The reason for the use of the word "gmusing" will be obvious after the




section is read. "Amazing" es en adjective was used beceuse this writer
is pleasantly overwhelmed by the candidness of the Rebbis on a seem=
ingly unfitting subject for e legal tome.
R. Kahana once went in end hid under Rab's bted.

He heard him chatting (with his wife) and joking and

doing what he required. He seid to him: "one would

think that Abba's mouth had never sipped the dish

before /" He said to him: "Kehana, ere you here?

Go out, because it is rude (lit., it is not the way

of the world)." k20 pnrk"

He replied; It is a matter of Torah, and I require
to ltarstr-n.:l'z:l

Just one more proof in the cavelcade of evidence which we have thus

fer presented in our study of humor in the Talmud.

B




CHAPTER VIII

JOKING EXAGGERATIONS IN THE TALMUD

leny abuses and arguments which seem to have met a dead end and
are perfectly capable of resisting the combined assaults of reeson and
denunciation often yield to the genial onslaught of humor. We have had
some examples of this type of humor, c.g., the accidental insertion
discussed in Yehamoth 53B and SLA, which were placed in other chapters
because the exaggeration aspect of the story was not the major factor
involved. Here, in this chapter we find a few examples where the over=-
statement is the major lhwumorous element in the entire incident. For
instance, the question is raised in Menahos;
Plimi asked Rabbi: "If one has two heads,

on which one shall he place the phylacteries?"

He answered (him): "Let him remove his head or

be cursed (receive excommunicntion).'122

The whole subject of the place of exaggeration in our literature
is discussed very thoroughly in one tractate of the Talmud. The section
begins;
An apple tree pig,H wes in the center of the

eltar, conteining et times as much as 300 measures.

Reba said this is an exaggerstion kW 4/¢ (Reshi =

not meant to be taken literally for it never had

300 measures),

R. Ammi said: The Torah speaks in exaggerations




(in rhetorical speech) D) /Icf. The prophets
speak in exaggeration. The sages speak in exag=-
geration.
The sages as mentioned above. The Torah as
in Deut. 1.28, "lerge fortified cities are in
heaven." The prophets &s in lalachi 1.1 "The
Earth shook at his voice."
Semuel said:; In Three places, the sages
speak in an exaggerated mamner. Namely (1) the
apple tree, (2) the golder vine, and (3) the
curtains »)2J at the entrance to the 'I‘ample.la3
Iowever, the master of exaggeretion in the Talmud was without a
doubt Rebbal b, Bar Fana who in his own right can be given the title
of the first Baron Munchausen, Various studies have been made as to
the mesning of these overstetements, none of which have been generally
accepted. It would take us beyond the scope of this paper to delve
into the meaning of these "tall stories".
e shell consider them rether as excellent examples of "hyperbole".
In these stories, very wittily and very cleverly, Rabbah was able to
"put a thing scross"™ by veiling specific allusions thet might have re-
sulted in bodily harm for the author.
One of the most esmusinz of all of the rctories was the one in which
Rabbah said;
Rebbah said:; ™I saw an antelope, one day
old, that was as big es Mount Tebor." "(How big
is Yount Tabor?)" - "Four parasangs." '0)¢)

"The length of its neck (lit. stretching) 2w33 doacAl




wes three parasangs, and the resting place of its
head (i.e., when resting on the ground) was one
perasang and a half, It cast a ball of excrement
k2915 KAN) and blocked up the Jordan."12l
I have yet to see this fldxt story matched in any literature.
Rebbah b. Bar FEena further stated: "Once
we were travellinz on board a ship and saw & fish whose
- back was covered with sand out of which grew graes,
Thinking it was dry land (one of the sea islands)
we went up and baked eand cooked, upon its back.
When, however, its back was heated, it turned, and
had not the ship been nearby, we should have
been drowned,"125
Lost of Lhe overstatement sesms to take plece on the sea or on &
shin.
Rabbah b. Bar Hana further related: "Once
we travelled on boerd a ship and we sew a bird stending
up to its ankles in the water while its head reached the sky.
We thought the water was not deep (lit. there was
no weter) and wished to go down to cool ourselves,
but a Bath Kol called out 'Do not ro down here for
a carpenter's &axe was dropped (indd this water)
seven years ago and it has not (yet) reached the
bottom'. And this, not (@nl)) because the water is

deep but (alsg@ecause it is rapid,"126




Thore can be no doubt thet these stories ere allegories on the
nolitical and social conditions of the time, FEut even resd as nure
stories, the joking exagreration which can be fcund in them gives us
much to be emused ahout.

In the story about to bs releted, Foruin is described as a champion
juzzler in typical l‘unchausen terms.

Rebbeh said: "I saw how Formin (Hormiz) (evil
deron), the son of Lillith (femele night decon) wes
runtuing cin the prravet of the wrll of lfahuza, and
& ridsr, zellopinzg below on horsebeck could not
overtske him. Once they seddled for him two
mules which stood on two bridges of the Rognag(name
of a river) and he jumped from one to the other,
backwerd and forwerd, (lit. from this to that and
Srom that to this) el o kA
holdinr in his hands two cups of wine, pouring al-
ternately from one to the other, and not a drop fell
to the zround."127

l'ost of the objects described in thesc hyperboles clweys seem
to be of gargantuan preportions. For instence:

Rabbal b, Bar Eans further stated: "Once we
were travelling on board a ship end saw & fish in
whose nostrils a parcsite (e mud-eater, s parasite
living on fishes) hed entered (and killed the fish).
Thereupon the weter cast up the fish end threw it

upon the shore.




Sixty towns were destroyed thereby, sixty
towns ate therefrom, 2nd sixty towns salted (the
remnents thereof, and from one of its eyebeslls
three hundred kezs of o0il were filled. Omn return-
ing efter twelve celender months (lit, months of the
year) we sew thet they were cuttine rafters from
its skeleton a2nd proceeding to rebuild those tc-ns."laa
And similerly there is the fort-size) frog.
Rabbah b. par Hene further steted: "I saw a
groz the size (lit. which was) of the f{fort of
Hagronia, (Whzt is the size of the Fort of Fa-
gronia? = Sixty houses) There came a snake end
swellowed the frog. Then came & raven and swellowed
the sneke, and perched (1it.2nd went up and sat)
A I)‘ﬁ' on & tree,"
('jn t)) Imagine (come and ses) how strong
wes the tree. KR. P2pa b. Saruel seid; "Had I
not been there I would not heve belisved it."129
It should be noted and this may be of siznificance in the analysis
of the implications of these stories, thet in the last story and the
one shout to be related, Rebbak has other Rabhis confirm his observa=
tions,
Rabbak b, Bar Fena further steted: ™"We
travelled once on board & ship, and the ship seiled
between one fin of the fish and the other for three

days and three nights; it (swimuing) vpwerds (i.e.,
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against the wind) and we floating downwards (i.e.
sailing with the wind).
And if you think the ship did not sail fast
enough, R, Dimi, when he came, stated thot it covered
sixty peareasancs in the time it takes tc werm a ket~
tQR of water. TWhen & horsemen shot an arrow (the
ship) outstripped it.™ And R. Ashi ssid: This
wes one of the small see monsters{ ’f}'f'd )
which have (only) twe fins.130
There cen be little doubt that these hyperboles like some other
Jewish jokes had the task of self-defense, They served to protect the
Jew acainst the hostile enemy. We turn now in our survey toc e rich

source of Telmudic humor: the play on words.




CHAPTER IX

ETYUOLOGICAL PLAY ON WORDS,PARABLES AND PARODY

It would be best for us to define what we mean by "etymolégical ;'
play on words." The simpler term for the i word description we ere
uging is s "pun". Leacock clarifies why & pun causes humor when he
says:

In the case of the pun, the contrast or incon-
gruity that mekes humor is got from tre fect that one
and the same sound means two different things, and

_hence the word brings into connection two things

that reelly have nothing to do with one another,131

It should be noted thet there is a special characteristic of Hebrew,
a5 & Semitic lenguaze which allows for a wide wveriety of word-pley.

In fact, there are many wko have held that Jewish wit consists above
211 in the pun or pley on words.

This idiosyncracy of Hebrew as & langusge which lent itself
to muck word-play wes explicated very clearly recently in an article by
Simon. He explained theat;

The English auxiliary verts are expressed in

Hebrew by various modifications of the simple verb-

roots, and the same applies when the intensification

of an action is to be expressed, etc. In general,

8 great number of meanings in highly vsried, very often

antithetical sense unfold from each other for the

first time only after the insertion of the "dots" or
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"points" which serve as vocalizetion aids; in the
"undotted" text the precise meaning cen often be
made out only from the context. Thus, & person who
makes & pun is epseking, as it were, "unpunctuatedly,"
end shoots derivatives, with meanings as removed from
each other as possible, back into the original concept-
roots. If the two there forcefully bump each other
head on, as fighters do, the neutrally observing third
person sneers et the obvious identity between the sound
and the meaning of & word, an identity which is the
hidden basis of puna.132
The Hebrew "punner" then has unlimited possibilities at taking e
word at its "sounding" worth and exhaustively exploiting its meny mean=
ings, Because of this special nature of Semitic langueges it will be
necessary fcr us in many cases to give the original Hebrew or Aramaic
text, in eddition to the English translation.
Thus, for example we learn in Pesehim:
Rebbah b, Bar Hana said in R. Jolenan a name
én the neme of R. Judah be R, Ilai: 'Bat onions
and dwell in the protection of your house (Do not
spend overmuch on food then you will be able to af=-
ford your house), and do not eat geese and fowls
lest your heart pursue you." (Do not cultivate

a groedy eppetité so that you always want to eat.)




When Ulla ceme, he said: "In the West (Pal=-
estine) a proverb is current: 'Fe who eats the fat
tail (alithe) must hide ih the loft, (he who
squanders his money on costly dishes must hide from
his creditors) but he who eats cress may lie by
the dunghill of the town' (afraid of none by virtue
of not bein- in debt)."133
From the translation the advice does not seem to be particularly
witty but when one realizes thet through the clever use of 13 words,
Isbbah expressed all of the thoughts of the above quoted paragragh,
vou can begin to understand the unlimited possibilities of the Hebrew

lanzuvage. The Hebrew reads:

B0 s B e’
krlve  e0 wole  [ox3
‘72 LLINT /j Pk 'ﬁ)ﬂ (>n3
Cimilerly the Talmud quotes a statement of Resh Lakish;

gepl o qeeprd omz el :ﬂ:} Emr'
o, ' ” ' )
PNl bt p ['oa 2Pk f "y 131,

which is translated:
"Gether yourselves together, yee, gather,"
which Resh lLakish trenslatel2, "First adorn your-
self and then adorn others,"
This entire statement has significance only if we realize that
Resh Lekish connected "™ @¢) " = to gather, the root of " ;m,va "
with " (e ", to adorn, inferring thorefore that & person should be

just himselflbefore demending it of others,




Very often, the Reblis took & Biblical statement and by
ingenious word-plsy derive some very siznificant mesnings. TFor instence,
R. Joseph takes & verse in Hosea end seys;

L 3eh b L 6 3¢ pwr ke iSp AX"
to be translated:
My people ask counsel of their stock, and

their staff (  )/)A) declareth unto them (Fos. L.12)

whoever is lenient ( {;'ﬂ) to him, to him he

concedes (right).135
' Thus, very wittily, R. Joseph has connected the word " 4;&“ a steff,
with the word " /)'N " he is lenient.

Occasionally & neme is taken and by virtue of a linguistic play on
the root letters of the name, & meaning is derived which cen be identified
with the character of the person. For instance:

It hes been tauzht: Rebbi seys: If her name

hed not been called Delileh ( a//3) she wes fit
that it should bs so called. She had weekened

( #{3(3) his strength, and she weakened his heart,
she weakened his actions, 136

Similarly R. Abuhu remarks concerning a women nemed Tamar who
according to Jastrow informed against the Rebbis before the Roman author=
itiesy

Tamer is /7))NS bitterness, she abides in her

bitterness 37 )Ar® end we tried to sweeten-her (by

bribe) but in vain has the smelter smelted (gold could

not buy her),137




I

Wie also find in the Yerushalmi this word-play statement about
rimhit, the mother of seven greet priests:

‘alio  apap3z kompr, mAp wanp
tc be translated:

All flours are flour but the flour of Kim-
hith is fine flour.l58

A rather unusual play on words is found in:

The cese of R. Adde b. Ahata who saw a heathen
woman weerinz & red head-dress (mentle - YPSE )
in the street and thinking thet she wes an Israelite
woman, he rose eand tore it from her. It turned out
that she was a heathen woman, and they fined him
four hundred zuz., He said to her: What is your
neme. She replied; lathun /u)ﬂ athun, he
said to her: that mekes four hundred zuz.39

The mezning hers becomes clear if we understend that the Aramaic
for two hundred is "mathun" (/am) /mﬂ also means deliberate and
Ldda infers thet had he been less rash, he would have saved himself
four hundred zuz.lhO In & sense, we had in the last example & double
nlay on words.

An excellent example of the fact that all wes not seriousness with
the Rabbis particulerly when it came to play on words'is the story in
Sukkol.

There were once two minim /' )N one was called
Sason /!(’(’ and the other Simhe 2pNf . Said Sason

to Simhe, "I em better then you since it is written,




'They shall obtain sason and simha.'" (Isa, 35.10)
"I" said Simha to Sason, "am better than you
since it is written, 'The Jews had 'simha and sason'"
"One day," said Sason to Simha, "they will take you
out and make you a runner, 1(_,) />0 since it is writ-
ten, 'For with simha shall they gc forth'" (Is. 55.12).
"One day," said Simha to Sason, "they will teke you
o1t snd draw with you water, for it ie written, 'There-
fore with Sason shall ye draw water.'" (Isa. 12.3)”‘1
In the "simha-sason" story we have en examnle of word play where
it became possible not only to use words to call up & funny or gidicu-
lous idee, but to get fun out of the words themselves.
At times we find that the word-play is rether crude. An example
of this type is to be found in Eullin:
ZYgA o 1ay N a0k
om0k 203 pradd
to be translated;
Where do we find a reference to Ssther in the
Toreh? 1In the statement, "I will surely hide my
rece."1l2
Here the humor seems to be derived only from the similarity in
sound of "Esther" and "Ees-ter" (meaning to hide).
However, most of the examples the i we have discussed, ard those
which we shall discuss do make use of cleverer techrniques. R. Akiba,

for example, was able to lift one of his pupils out of & melancholy
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mood by virtue of some clever wordplay.

A pupil of R. Akiba was sittinr with a saddened
fece. "What have you?" (what is wrong) (asked his
teacher of him)

"I saw in a dream three things which forehode
evil," answered the pupil. "I w#ill die in the month
of Ader, I did not see Xissen (which follows) and whet
I planted I did not harvest."

"(On the contrary)" enswered Akiba, "all three
will be for the zood. 1In the majesty of the law you

will be uplifted (a play on the words majesty - 037

Adar - )3/ ). You will not be sut under test in
Nissan (a pley oJ’?tast end }o_'/ - month) and
you will not bury the child thet will be Lorn to you."m
There are two excellent examples of paranomasy that cen be found
in Yemshalmi Soteh. The first is a very clever plsy on ‘f‘”’ %
and reminds one of "veni, vidi, vicet". The statement begins:
"Remember your creator" />()f? (Eceles. 12.1)
This lest term cen be read in () three ways (in the Hebrew Text)
1. Your place of origin f’*? - tle 2lace from which
you came,
2. Your piw Iwr - the place to which you are going.
3« Your creator [“x)l? = he to whom you will have to
account for your actions. 1Ll
The second example in Yerushalmi Soteh can only be understood if we

do not forget that in Hebrew the word "head" and "beginning" are ex-




oressed by the same word " ¢40 ",
R. leir asked why does it say in Beclesiasties
2. 1l that the "sage has his eyes on his heed
/¢k>7 ." Does the fool have his eyes in his feet?

R. Abba larc explained, "When he only knows the

beginning of the subjecti?? £ /o7 , he (immediately)
knows what will heppen at the end, 145
4 Midrashic explanetion results from the play on words made by
wabe with a Biblicel verse;
Reba points out this contradiction: The text
is aritten ANC' (root-meening happy, whilst we
reed /') - destruction . If he is meritorious
it makes him happy, if not it makes him desolate, b

Eere is a difference between tha text and the pronunciation

witl special significence to both meanings.

R. Eenina, too, derives an interesting explenation of a difficult
keri-ksiv on the besis of a simple flay on words. He points out that:
It is written j'f? and we read f'dG = Re
Hanine said; The righteous eat it at eas® 2l >

(the word may be traced to root meening ease)
whereas when the wicked eat it, it is unto them
like thorns /'rfo (Aramaic equivelent of the read-
ing means "thorn")-m?
However, to confine Hebrew parenomasy %o word-plsy only on the basis
of the root end its varistions would be unfeir., We have examples of

witty word plasy which result from considering a word to be merely an




apbreviation of what the word ectually stends for. For example:
R. Iseac citing k. Ammi steted: "When e
male comes intoc the world his nrovision comes with

him, (The Hebrew for) male ( 224 )being composed

of the consonents of the words for) 'this is provision!'
( 22 #3), for it ie wiitten, 'And he prepared a
great vrovision 3)’) (kera) for them.' /1I Ki. 6.23)
A female hes nothing with her, (the Hebrew for)
female (#2))) implying 'she comes with nothing®, ( :,":J .
Unless she demands her food nothing is given to her,
for it is written, 'Demand 7)) from me thy wages
and I will give it."™ (Gen. 30.28)1hﬁ
Not only the meture heroes and leaders of Judaism have displayed

keea wit snd clever play on words in the course of their controversies,

but even little children gave evidence of reedy wit. Of this nature

are the playful allusions on the physical characteristics of the alpha=-
bet made by one of the pupils.
The Rabbis %told Rab%¥i Joshua ben Levi: "Chil-

dren have come to the Beth Famidresh and said things

the like of which was not said even in the days of

Joshue the son of Hun. (Thus) alef beth means learn

wisdom 3)°? & ; Eimmel deleth show kindness to the

poarﬂﬁ f;,kd ; why is the foot of the gimmel stretched

toward the daleth? Because it is fitting for the

benevolent to run after (seek out) the poor. And

why is the roof of the daleth stretched out toward
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the gimmel? Because he (the poor) must make him=
self available to him (and not trouble hies benefector
too much to find him).

And why is the face of the daleth turned away from
the zimmel? Because he must give him help in secret
(as though with averted face) lest he be ashamed of
him,

He Waw, that is the neme of the Foly Ome, blessed
be Fe. dZayin, Heth, teth, yod, kaf, lamed: (this
sequence teaches, and if thou doest thus, the Eoly
Cne, blessed be He, will susuil{’thee, be gracious /A
unto thee, show gcodnesi{;o thee, give thee & heri-
tage ( #4/2' ), and bind a crown ( J»> ) on thee
in the world to come.

The oren mem and the closed mem(denote) open
teaching (/09 )NeA ) ®nd closed esoteric teaching
(:,:f:) (thet which men are forbidden to seek).

The bent nun snd the straight nun: The faith-
I‘u{'% bent (humble) (will ultimetely be) the faith-
ful, the straightened (Reshi says: upright in the
world to come).

Samek, eyyin: Support f;jo the poor. f'_'](
Another interpretation: devise mmemojicsity f:Jj’ in
the Torsk and (thus) acquire (memorize) it.

The bent pe end the struight pe (intimate) an

Nire 9 rrae 'y

open mouth and a closed mouth‘(the mediel bent pe

is slmost closed).
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A bent zadde and a straight tzaddi; the righteous
Vi '#% is bent in this world; the rishteous is
straightened (in the next world).

Kuf stends for kedesh (holy).

Resh fog':’!ricked. fihy is the fece of the kuf a=-
verted from the resh? The Holy One, blessed be Fe,
seid: 'I cannot look at the wicked.' And why is the
crown of the kuf (the upwerd turn of the tittle on
the uvper line of the kuf) turned toward the resh?

The Holy (me, blessed be He said: 'If he repents,
I will bind e crown pn him like fine.!

And why is the foot of the Kuf suspended (not
joined to the rest of the letter? (to show) thet if
he revents he csn enter and be brought in (to God's
favour) through this (opening).

Shin (stends for) JpPC falsehood.

Taw (for) sMRk truth. Why are the letters of Sheler
close together whilst those of Emeth sre fer gpart
('a' being the first, 'm' the middlg end 's' the last
Retter of the Febrew alohabet). [ualsehood is frequent,
truth is rare (instances c® truth sre found only at
distent intervals). And why does falsehood stand on
foot, whilet truth has a brick like foundation ( Y-
shin used to be written this way). The 'emes" are
firmly set resting on two ends. Truth can stend,

falsehood cannot stand."lhg




The use of the abbreviation primciple is especielly apparent in

a masterpiece of word pley whicl appears in Sabbeth,

sery in order

in =11 cases.

The word entrance

The

The words, & relish kp 150/ imply when will this end (relishes
being used speringly and lasting
The word a house kN7 implies come and sit therein 27 , k) &P
The words 's small house' imply a confined narrow house (Reshi)
A‘.Jﬁ'? karp's 'm
The words 'en in- imply (= low seat, invert it and
verted vessel!? kLI sit down &'p) =)
The word bricks ved implies unto children's children
J (lasting many generations) Vi :/Pf
The word prickly xSin implies barrier ed-4p

the
The
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to make sense out of this quotation to give the Hebrew

Ke3

word stairs, ladder &g%

shrubbery, hedze

w7 3N

word pitcher

word smell jug  24/2

word myrtle branch
xp10C
word wesh basin x.f;'fﬂ

word morter ks 'Ol

It will be neces=

re pr3
dd P73

implies thers is a way

implies a way to the roof

is so called bacause it draws
water from the rivar.;.yg /“' PN eSine

implies like this (give us a glass
this size to drink) 243

imnlies folly (veonle danced there=
with at the wedding and looked
like fcols in doing s0) 4,0t

implies washing everybody .ﬁ KON

implies missing (carved out) «.)'0")

The word for a club

y:t?
used 2 a pestle

The word upper garment k.(h‘[ implies no shame

ki

aeir

The word cloak

/

N1

is so named becsuse one looks
in it like & shapeless mass.

implies ‘come¢ =nd I will strike it'

N)2ukl

oty
plia>




The word for a large woolen implies roll it up and
cloak el sit down  puy sl
Bed PESID) is so callad becsuse it leads to

nrocreation 285 /"?’ /.»f

The word for a leaping well implies this well is empty
(a well whick springs

forth only to diseppear ‘2J 24 e
&sain) xm r’ )’P
The word for turban implies thet the secret of the
23/0 Lord is revealed to those that
fear him, (worn by Rabbinic
scholars). Z
) na>d " 370
The word for Palace implies at the door is judgement
All come for tice to the
X oK Iging's pllaca.gggo
'3 kAN

Althouzh there is much to be enthusiestic about witk regard to word-
oley nevertheless, it is safe to say that humor which rests on words
alone does not lie on & strong foundation. Fumor reaches its real ground

when 1t becomes the humor of situstion and character.

In this second section we are devoting just a few parsgraphs to
sore of the pmeables which appear in the Tslmud. Though not strictly
humorous, these parables are clever, satiric expressions of a political
nature, generally directed against the Roman -overnment. An exemple
is the fable in which Akibe told of the fox who advised the fishes to
leave the water:

Qur Rabhis taught: Once the wicked Govermrent
(Romans) issued & decree forbidding the Jews to
study and practise the Torah. Pappus b, Judah ceme

and found R. Akiba puhlicly bringing gatherings
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tozether and occupying himself with the Toreh.
Te seid to him: "Akiba, are you not afraid of
the govermnment." THe replied: "I will explain
to you with a narable. A fox was once walking
alongside of a river and he smw fishes foing in
swerm from one plsce to another.
He said to them: 'From what are you fleeing?'
they replied: 'From the nete cast for us by men.'
Fe said to them: ' Would you like to come upon the
dry land so that you end I can live together in the
way that my ancestors lived with your ancestors?!
They replied: 'Art thou the one thet they
call the dleverest of arimnls? Thou are not clever
but foolish., If we ere afreid of theelements in which
we live, how much wore in the element in which we
would die!' So it is with us. If such is our condi-
tion when we sit end study tre Torsh, of which it is
written, 'For thet is thy 1life and the length of thy
davs' (Deut. 30.20) if we zo and neglsct it, how much

worse off we shall he !"151

R. Meir was quite a master of the perable if we are to believe the

gtetezment in Senhedrin:

Re Yeir rad three hundred sarables of foxes, end
we lLave only chree left (orobebly of thosecollscted
by R. Jeir) (as illustrations o the verses).

g, "The fethers have eaten sour graupee and

the childrer's teeth are set on edge"
(EZB:(. 13.2)
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b. "Just balances, just weights" (Lev. 19.35)

¢, "The righteous is deliverel out of trouble

and the wicked comes in his stead! (Prov. 11.9)152
foali gives the parables in guestion, as follows, combined in a
¢inzl= story (there are menuscripts which say, "Be have only one").
A fox oncs craftily induced = wolf to go end
Join the Jews in their Sebbath oreparations and share
in their feestivities. On bis mppeering in their
midst the Jews fell upon hin with sticks and beat
him, Ee therefore came back determined to kill
the fox. But the latter pleaded: "It is no fault
of mine that you were benten, but they have a
grudge egeinst your father who once helped them in
prepering their “anquet, end then consumed 211 the
choice bits."
"And was I beaten for the wrong done by my
father?" cried the indisnant wolf. "Yes," replied
the fox, "the fathers have eaten sour rrepes end
the children's testh are set on edge.”
"rewever," he continued, "come with me and I
will supply you with abundert food." Ee led him g
to & well which had a beam across it from seither
end of which hung a rope with & bucket alteched.
The fox entered the upper bucket and descended into
the well whilst the lower one was drawn up. "Where

are you going?" asked the wolf,
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The fox nointing to the cheese-like reflection
of the moon, replied: "Here is plenty of meat end
cheese; get intc the other bucket and come down et
onca.” The wol@ did so, end as he descended, the
fox was drewn up. "And how e I go get out?" demen-
ded the wolf.

"ah," said the fox, "the righteous is delivered out
of trouble and the wicked cometh in his stead."
Is it not written, "Just balsnces, just weights?"193

It is probatle that there were other satiric passages of this nature
in the Talmud which were deleted by later censors.

Wwe conclude this chepter with two exarples of pearody which ere
found in the Telmud. The best definition we have seen of parody is
that which eppears in Isrss) Davidson's cogprehensive study of the parody
to be found in Jewish literature. Fe defines nerody as a:

Composition in which the form and expression
of grave or dignified writings are closely imitated,
but are made ridiculous by the subject or method of
treetment...In its simplest form, & jarody may comsist
of the mere change of a word, or even & latter...lsh

It should be noted that when & parody is croduced by the change
of a letter or only a vowel, it is not far removed from a pun,

An excellent exemple of parody sppears in Yerushalmi Pesehim. The
statement is mede there

"To zo back to study the Law," We may notice

that one nmust sonetimes not turn aside from study,
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to do ever the most primsry good deceds. Thus R.

Ahbbahu sent his son to Tiberiss to study; the

son it was reported occupied his time in "good

works" (burying the dead, visiting the sick, etc.)
R. Abbahu sent to him to say, "Are there no

graves in Caesarea that I sent you to Tiberias?"155

Thus very cleverly he was perodying the very famous verse in Exodus
14.11. Incidentelly, R. Abbahu's collesagues supported, Esnineh, Abehu's
scn, by stating thet if there is no one to do the mitzvoth, then the
son was justified in neglecting his study.

Finally we have the story of the deputetion which came from Pelestine
to urge upon Fenaniah the nephew of Rabthi Joshua, to submit to the
eutiority of the Palestinian Sanhedrin, oublicly parodied Scriptural
sassazes., One of them substituted "Hananiah™ for "the Lord" in "These
are the feast of the Lord" (Lev. 23.4)

Another recited "out of Babylonia shell go forth the Law, end
the word of the Lord from Nehar-Pekod" instead of "out of Zion" and
"from Jeruselem" (Is. 2.})156

It should be noted thet these parodies have no intention of satirizing
or ciriticizing the parent form. They merely teke it as a pattern or
medel on which to frame their theme. Such humor as there is, depends
on the juxteposition made, by similerity or form between the lofty theme

of the smkinx original statement and the trivial theme of the parody.




CHAPTIER X

HUKOROUS POPULAR SAYINGS

A proverb does not heve 235 its original motivation the attempt
et beinz humorous, ¥evertheless, in the pithy wording and in the clever
simple way of expressing & profound thoucht, much humor is to be found.
¥o one cex deny that the Telmud is the original source of msny of our
sresent day aroverbs,
For instance, in Eruvin, Reba cof Parazike in presenting en argument
in favor of buttressing for an entrance points out that:
Raba of Parazike reclied: "In the case of
Sukkah, since (it is usually made) for one individuel,
the pereson realizes his responsibility...In the
cease of an entrance (toc en slley) since (it is made)
for the use of many, (the people affected might)
rely upon one enother and so overlook (eny defects
in the crossbeam) for do not people say, '4 pot
in cherge of two cooks (or pertners) is neither
hot ner cold, 157 !
‘konp ah anAn of &t 23 03
We, in cur own time meke some slight cmendstions anid say, "Too
reny ccoks spoil the broth." FHere, tﬁ%uah the usc of e witty proverb,
the writer was successful in showing thet the Sukkeli requires no but-
tressins but an entrsnce requires buttressing.
There are a few more exemples, which we shall quote in this first
section of populer seyings which were employed by the Rebbis to meke a

point crystal clear in their legal erguments,
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we can take for example a discussion between Reba and Abeye on
the suhject:
"And he redeemed against his will." Raba thought
to interpret; against the msster's will. Said
Abaye to him: "How so == thet & bond is drevm up
for her value? But why (must he accept it)." "He

holds a vearl in his hend =- shall we zive him a
shard,"158
xoon &k yEnt ¥ kNJEN 2y

Here the proverb probably has a double meening, Either we can say
tke inference is he holds something of value, must hé?:gg:pt something
velueless? COr, we can agk: must he sccept the shard on whichk such a
tond mey be written?

An amusing story is told in Berachos concerning a landlord who did
not give his tenant a lewful shere in vine twigs ord his alibi was that
tis tenent wes e thief end did nct deserve & lawful sheare, To this
excuse, the Talmud answers with the laconic statement;

If you steel from e thief, you slso have a
teste of it,179 ‘P40 kas(i pyd  'ejd P2

The Telmud indicstes therefore that even iffi your tenant is a thief,
this fact does not free you from giving him his lawful share.

The status of the Hebrew slave end the wonderful privileges accorded
to him led to the statement:

Because he is well with thee: he must be
with (i.e. equal to) thee in food end drink, that

thou shouldst not eat white brecd and he black

breed, thou drink old wine and he new wine, thou
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sleep on & feather bed and he on straw. FHence
it was seid, "Whoever buys & Febrew slave is

like buying a mester for himself,"160
w3 e ayips ev 3e¥ 2y1p? >

Ls we have pointed out in previous chapters, the subject of woman
end their idiosyncracies, and marriage and its nroblems lent itse1f to
much ;nod-nature‘ kiddinzg. Naturally, we would expect to find the
seme thing to be true when it ceme to populer oroverbs, and we do.

Trere is, of course, the populer saying esbout a women's preelitity
to telk which appeers in Kiddushin.

.Ten kebs of gossip amt(my be treanslsted "talk")
descended to the world; nine were taken by women, 161
Since the i-bbis were alreedy in the ndidst of the 93l ratio they
continued with some slizhting remsrks shout slaves and Ethiopians,
Ten kabs of drunkeuness (some read blackness)
descended to the world; nine were taken by Lthiopians.
Ten kabs of sleep descended to the world;
nine were teken by sleves, and one by the rest
of the worlcl.l62

Another idiosyncracy of women, seeminzly as common 1500 years ago
as it is today, becomes the target of the arrows of the kabbis when they
noint out that:

All women are alike when it comes to beeutifying

themselves, At siRty ss at six; the sound of a timbrel
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makes her nimble,l63
b3 k26 HE st 20> ype

At times, the Telmud sttributes mlterior motives to some women,
ve have in mind the reference to Abigail. Tre statement is mede in
verillah:

While a woman talks, she spins.léh
wola  krt 3 kpak !

The inference in this case wus that Abigail, while speaking atout
liabal, put in a word for herself, proposing that should Nebal die,
ouvid might do well to marry her, 165

There were others who felt that & mere appropriste ponuler proverb

tc ep2ply to Abipail would be;

The goose stoops as it gees along, but its
eyes peer arar.166
'J'QN .air(/ tjﬂt, Py gﬁgtl /;e
However, we must not conclude that the only remerks the Rabbis
mede con the subject of marrisge were facetious and were statements which
lecked real sigrificdnce. 'We have gquite a few statements which indicate
8 ronl insight into & successful merriage 2nd the sroper reletionship
between & men end his wife,
There is for example the statemerl of R. Johsnan who seid:
Re Johanan slso said: "Whoever is faithless,
his wife is faithless to him; as it is said, 'If
mine heert have besn enticed unto & women end I have laid wait
at my neipghbor's door' (Job 31.9); and it continues,
'Then let my wife grind unto another and let others
bow down upon her.' That is whet the proverb tells,
'Fe among the fulle-grown pumpkins snd his wife among

the younr ones.'"167 )
','j'-f"" » k] okp P Ik
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Asg edditional proof, there is the story of the girl who was metched
to & men who wes superior to her ir all ways, One would think thst

she would be setisfied to let well enough alone. However, she wes

intelligent enough to admit that she was deceived and that it would
be unwise o have a hushand whe was superior to her in rank. She ex-
pressed it with this laconic folk-saying:
"1 went no shoe larger than my foot,"168
ieypve wd kOO 23 yxoN A
There are, nevertheless exemples of facetiousness in the discussion

¢f vroper mating. The classic remark on this subject was made by Resh

laxisl whe seid:
A tall men must ot merry & tall girl lest '
their offspring be a mast (au espying pole). A
male dwarf must not merry e female midget lest
théir offsvring be & dwarf of the smellest size.
A lizht-complected men must not marry a light
complected girl lest their child be a scurf l))l?
A very dark complected men must not marry an
ejually dark complected wowan less their off-
spring be black as pitch n190 (yellowish
bleck end looking like those who suffer from the
effects of famine).169
Of ons thing we can be sure, the Rabbis were vsry certzin that
mirriage was s zood thing- for the womaa, that is. They were firmly
convinced that a woman could not be happy unless she had some man to

watch over her. Again, it was kesh Lakish who secmed to concern him=
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cglf with these matters. He said;
ediok oAl 13 M0 prnd #1170

The Pebrew is given here f{irst because there are two veriant trens-
lations of the first clause, Jastrow translates "It is preferable
tc live in grief than to dwell in widowhood."™ Rashi or the other hand
translates; "It is orefereble to live as husband and wife than to dwell
in widowkood.," Either way the mesning is cleer; namely, that a woman
srefers an unhapoy life in a married state to a happy one in solitude.

Rkav Ashi confirms Resh lakish's statement end says:

o3l el ks k" wed  rodpa m

abich can be trenslsted "if her husband is only a cabbage-head,}72
she requires no lentils for the pot. The inference here being that
for the sake of any married life, & women will willingly renounce all
other pleasures even to the 2atzat of doing without good food and she

#ill even enjoy “he poorest mezl.

The Rebbis, es I believe has besn demonstrated, did show some in-
sigkt into the marriage problem. Fowever, their knowledge did not cemse
there. They were =lso quite aware of the fact thet e child could very
easily be spoiled.

An example of this excellent ssychological insight occurs in Bera-
chos when the questicn srises &s to why the Jews, when they had ell they

could desire after leeving Ezypt, ncted up and complained. k. Hiyya
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b Abbe rsve the answer when he pointed out:
Re. Hiyye b Abba said; "It is like the cuse |

of & man who had a son; he bsthed him end anointed

khim end gave him plenty to eat and drink and hung

a purse rouad his neck and set him down at the

i
door of & bawdy house, How could the boy help

sinning? R. Aha the son of R. Shesheth: This
bears out the popular saying: "A full stomach is 1
no33 AW Wy
a bad sort g¢» 44, 85 it says, 'when they were fed
they became full, they were filled and their heart
wes exalted; therefore they have forgotten lie.'™ )
(Eos. 13.6)173
There is the smying in Pesahim which gives an indication how much
more desirable it is [or the head of the household to be with his femily.
lexd kN K21)) efl ckN kPP
Better = kab from the grouad than a kor from the roof.l?l*
Ike inference heing, of course, thet it is much better to earn e little
rear home rather than much money, far away from hone.
%8, in our own times, use the seyinz "Cnly smell change rattles
in the pocket."™ The Telwud had & word for it in ths statement:
kp ep ep kP a0k
One stene in e pitcher cries out "rettle, rettle "i72
However, when the pitcher is full of stones, they heve no room

for rattling. So also, one scholar in & femily of fools achieves fame,

whilst & whole family of scholags are taken for granted.
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The danger of revealing ull of your intimate secrets to members
of your femily is revesled in the statement:
3 A0k o2k ek DM3 YT
/a'/fﬁ kE aap kprez 4p 1)

If your sister's son has been zppointed a con-
steble, look out thet you pass not before him in the
street.lTé

The Tulmud warns you that because your nephedknows ell of your af=
feirs, he may blackmeil you.

Einilaerly one must be careful in the appointment of za edministra-
tor of s town. An incident is related:

Rab Judaeh seid in the name of Samuel: "Why
did the kingdom of Saul not endure? Beceuse no
renroach rested on him (on Saul's descent) for B
R« Jechanen had said in the neme of R. Simeon b,

Jehezedek; 'One should not sppoint any one administra=-
tor of a community unless he cerries & basket ol
.e_tilesl?? on his back sc that if he became arro-
zant, cne could tell him: 'turn around 1" 178
Reb Judah is trying to point out thet we can prevent the arrogance
of the administrator by pointirg to & femily skeleton and saying:"turn
aeround and your basket of reptiles, your femily iznominy, will stand
revedled."
There is a certein sadness in the nopuler seying which appeers next.

It reveals the 21l too welleknown truism thet it is emssier to die then

L e
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to get rick. The gquestion earises; .
Why did the Rebbis safeguard (the lender) in ;

the case of the poor man dying (by ellowing him '
to set aside dues and recover), and not in the

case of his becoming rich (by not forcing the poor nl

L
man to repay, elthouzh he is no longer entitled to '
any dues?

It is a common thing for people to die, but | it
i WH

not to become rich (and we do not legislate for

-

exceptional cases). R. Papa seid: "This is
borne out by the common saying: 'If (you heer !
that) your neighbour les died, believe it; if
(you hear that) he has become ri¢h, do not be-
lieve it,'"172

2lid Lf 260K .)"; D'N f))ﬂ
, too, the ctlever piay on words in the above statement.

——— -

llote

=

It is interesting to note that just as in proverbs of other netions,
so too the Hebraw populaer sayinz employs the figures of animals end
birds, Somehow, it was much simpler to clarify e point if the animal
kingdom was used. This very technigue is used in eanswering & gquestion
out by Abaye tc R. Joseph.

Said Abyye to K. Joseph: "ihy should you

want us to penaslize the purchaser? (who buys Wl

i
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the slave). Let us penalize the vendor " BHe
replied, "It is not the mouse that is the thief
but the hole." "If there were no mouse," he re-
torted, "how should the hole come by it?"lao
*)d kD xde AJd ko727 wd”

To tesch the lesson that a person should nct be overdsmsnding,
tte Talmud recounts the story of Belaem the son of Beor. The story is
told in Sanhedrin in this way:

'hnd they slew the kings of Iliidegn, the rest
of them that were slain...Balaam also the son of
Beor they slew with the sword.' (Kum. 31.8). What
businsss had Bealeam there? K. JoBnathan said: "Ee
went to receive his rewsrd for the twenty four thousand
Israuelites whose destruction he encompessed.” (Hum.
25.1-9, since Isrszel was thus seduced end punished
throuzh his advice, es stated above, he demanded
payment).
Kar Zutra b, Tobish remarked in Rab's name,
This is what men say "When the camel went to demand
horns, they cut off the ears he heg, 181
DA gsd el und gk gy wend ke #ing
So, too, Belsan 314 not know when to leave well enouzh alone and he
demanded rewerd, therseby losing his life.
The wisdom of silence is praised in thke populer seying:
eN ,—’?c‘/ R3VK KND PP oD
If thy neighbor calls thee an ass, put & saddle on

thy beck.182
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Iu other words, jrou won't get very far by quarrelinz with him to con-
vince him otherwise end the mere argument may prove that there is some
merit to his statement.

The fact thet the bad will usually seek out the bad and the good,
the zood is menifested in two popular sayings heving the seme meesning
which eppear in Baba Keamma. The first is;

A bad palm will usually make its way to a
rrove of barren trees,
which leads to:
Rot for nothing did the sterling follow the
raven but because it is of ils kind,188

fie have an example in which & populer sayinz is used to prove a
legnl point. The attempt is made to justify the plecinz of & cushion
on &n ass on the Sabbath by arguing that it werms the ass. This is
followsd by the statement that where the ass needs warming, it suffers
but wkere it needs cooling, it does not, just es people say:

An ass feels cold even in the summer solstice
PLZ (June - July)l8k

The final example we have which mekes use of the figure of animals,
seens to be the nredominant psychnlogy of those who hendle our diplomatic
8ffeirs these deys. The reader, I believe will find the point to be
clear after reading the comment on the following Biblical verse,

"And the elders of llcab and the elders of
uidsgn departed." (Num. 22.7) A Tenna taught;

"There was never neace between !’idian and 1oakb.




The metter mpy be compared to two dogs in one
kennel which were always enraged at each other,
Then a wolf attecked one, whereupon the other
seid, 'If I do not kelp him, he will kill him
today, end ettack me tomorrow; so they both went
aend killed the wolf.'" R, Papa observed: ™"Thus

people sny, ¥ The weasel and the cat /when at

peace with each other) had a feast on the fet

of the luckless, '"185

In the lest quotation, we found that the Talmudists did make
references to specific groups and gave us some velusble informestion as
to the chnarscteristics of the people. Occasionally some of these slights

end references to perticular groups ere very humorcus but more than

thet, they do give us some valuable historicel information abtout some
of Israel's neighbors.

Let us teke for = moment, the oxample in Fullin

2> YN Py ey
If a Nereshite kisses you, count your teeth.186

Raski explains that you had better be sure you have them all - particularly
the zold ones, for they were terrible thiefs,

Lot only were the Nereshites deemed rather low but the residents

wno lived along the Pekod River and the Pumpedithites were not thought




of highly either. On the same page in which the lNerechites are insulted,
there appeers the following steatement:

k29t eAdgr  pud au?a 29
Py otk prud gy 32N PIT 4nd

If & resident of the Pekod River joins you
on the highway, it is because of the beautiful

cloak, he saw upon you; if a Pumpedithite ascorts

you, chaage your lodging nlace,137

in other words the Pekodites were friendly not becaus= of the mo=~

tivelion of love but bacause it wes their desire to steal the beautiful
closk from your back. Similerly, if the Pumpedithite knew where you
were staying, it would be 2 pood idea to change your address for they
werz expert thieves.

Occesionally, it was the practitioners cof a certsin trade or pro-
fassion who came in for the insults rether than e national group. Of
such a nature is the controversial statement;

The best doctor belorgs in rel11,188

kashi realized that a statement like this might be misinterpreted
o5 condemning sll doctors'and sc he expleins thet being unafraid of
sickness, they are heughty before the Almighty. Agein their treatment
is sometimes fatal; while on the other hand, by refusing treestment to
the poor they may indirectly cause their death; or it is probable that
it is not directed ageinst healing as such, but acainst the advanced

views held by physicians in those days.




Anotker exsmple of a reference to a psrticular group is:
2y A aliph #d wzsed | ons ond prek
A flute is musical to nodbles, but give it
to wenvers snd they will not accept it,189
The wriver is trying to say tiat fools will criticise where men of teste
will admire,
However, for the most part the slurring refzrencec which ws do

find ere ususlly directed to national groups. One incident, & reference

to the destendents of Edom, which I shkell quote in its entirety is par-
ticulerly interesting. It sterts with & reference to s statement in
<badish.
"fhe vision of (badiah. Thus said the Lord
god concernin: Edom." (Ched. 1.1) Why narticulsrly
Jbedieh ageinst Edomi R. Isesc seid: "The Foly
Cue, blezsed Ye He, said: Let Obadieh, whe has
lived with two wicked persous (Akab and Jezebel),
and yet has not teker eximple by their deeds,
come and prophesy szeinst the wicked Lseu (i.e.
Edom. ©sau is the "father" of zdoz) who lived
with two righteous persons (Isaac und Rebecca)
end yet did not leera from their cood deeds."
Ephreism lzksha'ah, the disciple of R. lleir,
said on the esuthority of K. ieir: "QObadizh was
&n Edomite oroselyte; sand thus veodle say, 'From
the very forzst itself comes the (hendle of the)

axe that fells it.'"1%0
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From this story we gether thet the descendeont of Edom wes found
to be (ke most suitable oerson to reprimend the Jews. Also we gather
from the nerretive thet the Ravbis of the Talnud identified Obediak,
the governor of Ahabt's household, with the Obadiah of the minor pro=-
shets.

Occasionally, in the nopuler statements there are vilifying re-
zurks wgainst some of the Rabbis. The story is itold in Serakot of
Le lahman who wented to send & cup of wipne to his wife Ynlthe and Ulla
hed refuscd to send ker the cup because "the fruit of a woman's body
is “lessed only from the fruit of 2 nan's body." She became eangry et
tuis slight and used the popular statement: "Gossip comes from ped-
lurs snd vermin from rage."i%91 WO GiGwer A 3N
She inferred thet notlingz better could be expected from a men like
Ulla,

A4 rather clever statement appeers in Liskkot which has reference
tc shechern;

They say here in Babylon, "ToBy did the (bad)
jobbing end Ziggad (& posuler neme of slaves) got
the (herd) flog,;in-r,"lge or es they sey there (in
Pnlestine); "Shechem zot him & wife (referring to
Dinahte shduction by Shechemr ard the subsequent cir=-
cuncision of all the Shechemites) (Gen. 39) and lag-
bai (enother populer reme for Shechem) ceught the

knifﬂoulgs
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We conclude the chapter on populer witty sayings with & few pro=-
verbs that have to do with the general field of knowledge., The attein=-
ment of " p¥g " wes & very worthy enterrrise smonz the Jews of old,
Bowever, we must state et the outset thet part of the beauty of the
stﬂ‘eﬂeztskhicb follow lie in the language used and the translation
isn't quite as exgressive as the oririnnl, The first is 2 skatement
by Abaye:

Abaye seid: "ie have it on tradition that
no one is poor save he who lacks knowledge. In
the West (Pslestine) there is a sroverb: Fe who
hes trhis, has everything; he who lacks this, whet
has he? Has one acquired this, what does he lack?
Bes he not acquired this, whet does he possess?"lgL
a0 N .7 88 u’é.»? 2> (¥3) »e x33
2yp Woyp kw3 o0n ap P k3

Ite other stetement is that of R. Papa quotinz a popular saying,

9.5\ a3 ") " which has reference to peonle who lack knowledge.
ieep for him who knows not his fortune, lsugh
for him who knows unot hLis fortune., foe to him who
knows not the differerce hetwser zood and bad.l95
ol o 30 i onk ol o7
<eed o0 /‘? ¥3’ /qﬁ' ol o %3 ed3

Not only did the Talmud velue knowledge per se, but the fact that

the Telmudists apprecisted the value of a fitting saswer is shown by the

nfi-queted proverb;
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Better one grezin of pepper then a basket full
ol m.untakins.l96
2p3 g4 i taon xnrdeds  w3n kel
In Yoma, Sauuel's irrefutable simple interpretation is preferred [}
tc the icvolved explanstion of the other Ratbis. The Talmud felt then,
thet & sharp mind was better then mere learning. b
A very clever incident is releted in Yebemot in which Shimi b.
Liyyn points out rather sarcestically that elthough Reb kad used his |
knowledge wisely and displeyed mervelous courage and originality by i
e ruling he mede, nevertheless he stcpped short of putting his belief
into practice and for this Shimi condemns him. 1
A girl who has intercourse with slave or idolator- : |
reb ruled that che child is legitimete., For once
a man sppeered before Rab and asked him, "ihet (is
the legal position of the child) where an idolator
or a slave Lad intercourse with the deughtef of an
Isrselite?"
"The child is legitimete," the iaster replied.

'‘Give me then, your deughter," said the man,

"I will not give her to you" (was the laster's

reply).

Said Shimi b, Hiyys to Reb, "People say that
in lledis a cemel can dence on & kab (small measure
of capecity); here is & ksl, here is the camel

and here is l‘edie, but there is no dancing,"197

k3p> Kl M K kfad kD) KPP KD
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Shimi commented wisely then that if Reb would not give his daughter,
certainly others would follow his action rather than his theor#tical
ruling.

Finally, there appears the complaint of all older people expressed

sc heautifully in the Telmud:

il gpeepr eaes el ol pus pd
When we were young we were treated as men,
whereas now thet we have grown old, we are looked
upon &s babies?198
Yes, the Telmud has humor and humenity., ¥ore than thet, however,
the Rabbis themselves in their own lives possessed wit and mede no pre-

tence et being superhuman, This we shell see more clearly in our next

chepter.




— —
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You will find in the Talmud not only laughs at the foibles of hu=
manity generally, but even laughs by the rabbis themselves. ile have
alrzedy mentioned in an earlier chepter the fact thet there must have
existed professionzl jesters who were worthy of future life by virtue
of the good works which they performed. Fowever, there was one Rabbi
who, though not a prefessional jester, did attain for himself guite a
reputation as & profound wit. Unfertunestely, at times his wit acnoyed
cnd even offended Rabbi Judel Henesi. An incident is related in Moed
fetan concerning one of his sallies.

R. Simeon, rabti's son end Bar Kepplra wers
once sitting rehearsing the lesson together when
a difficulty arose about & certein passage

k£ NIAE (a halachic interpretetion) and R
Simeon said to Per Kenpsra, "This (metter) needs
Rebbi (to explain it)," and Ber Keppere replied:
"And whet forsooth can Bebbi (heve to) say on this?"
«solater Bar Kappara realized thst he (Rabbi) had
teken the metter to heart end submitted himself
to the (disability of a) "reproof" 3'¢9)7 Kk,
for thirty .353,3_199

Bar Kappara seems to have had the true scul of & humorist for he
did enjoy meking people leugh even to the point of employing slapstick

techniques. The story is told thet:
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On the day that Rabbi laughed, puniehment |
would come upon the world (Rabbi suffered internel
peins for thirteen years, during which there was j
pnever a drought). So he said to Bar Keppara (who
was 8 humorist); "Do not make me leugh, and I will 4
give you forty measures of wheat.”

He replied, "But let the pester see that I
may teke wratever neasure I desire." So he took -
a large basket, pitched it over (thst it should
retain the wheat), pleced it on his head, went
to (Zebbi) end said to him, "Fill me the forty 1
mes sures of wheat which I may demand from you." il
Thereupon Rabbi burst into leughter, and said to
him, "Did I not warn you not to jest?"

k2 replied "I wish to take the wheet which
I mey (justly) demand,"200

Bar Xappera always seemed to be ready with a clever remark mo mete

ter whet the event. On the occasion of the birth of & deughter to

A+ Simeon, everyone was consoling him beceuse he did not have a son.

Ber Yappera however, cams to the point irn a story told in Bebe Batra;
A daughter was born to R. Simeon, the son

of Rabbi and he felt disaprointed. His father

seid to him: "Increase has come to the world."

Bar Xeppera said to him: "Your father has given

you sn empty consoletioh. The world cunnot do
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without either males or females. Yet heppy is he ' w
whose children are males, and alas for him whose ’ il
children are females, The world cannot do with=
out either a spice seller or a tznner. Yet happy
is he whese occupetion is that of a spice seller,
and alas for him whose occupetion is that of a W“
tanner,"€01
On occasion Bar Keppera injected his humor into what otherwise
mizht have been a very dull wedding.

Ben Eleasa, a very wealthy men was Rabbi's
son-in-law, and he was invited to the wedding of
R. Simeon b, Rabbi. (At the weddinz) Bar Kappara
esked Rabbi, ™ihat is meant Ly Toebah (abominetion)?"
llow every explanation offered by Rebhi was refuted
by kin, so he seid to him, "Explain it yourself."
He revlied, "Let your housewife come and f&ll me
a cup." She came and did so, upon which he seid to
Rabbi, "Arise and dance for me that I may tell
it to you."

Thus saith the Divine law, (Thou errest in
respect of her). Ap DAL DY¥D :IPTID

At his second cup he asked him, "What is meant
by "tebel" (disgrace)." EHe replied in the same
manner as before (until) he remsrked, "Do (some=

thing for me, end I will te=ll you.,"
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Cn his complyinz, he said "Tebel hu" means;
> n
Is there (pérfume) in it (the animal)? Is Intimacy
therewith sweeter than all other intimecies. (lit. [
different from, that thou leavest thine own kind
for it). 1
Then he further questioned, "And what is meent
by zimmah AN4 (wickmdness)?" "Do as Lefore
(and I will tell you)." When he did so, he said
zimneh means 'd A /5 (who is she, i.e. through pro- '”r
miscuous intercourse, the perentage is unknown,
erd thus e fether might merry the daughter). | H
ljow Len wnleesa could not endure ell this, so ) 1A
he and his wife lef+,202

Fowaver, Ber Xanpara did not have a monopoly on witty end ironic

remerks, Jany of the Rabhis had their own individusl problems in their
own lives which were very often the butt of many humorous remarks. We
shall confine ourselves in this second section of the chapter to those
incidents and reumerks made by the Rabbis which Lad to do with women

and marriege,

The Talmud tells a very funny story sabout one rabbi who was blessed
with a loving wife who liked to do the opposite of everything her hus=-
bend wanted. But let the Talmud tell the story.

Reb was constently tormented by his wife.

Il he told her, "Prepere me lentils," she would

orepare him small peas; (snd if he asked for)
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small pees, she prepared him lentils. Tthen his
son Hiyya zrew up her zave her(his father's in-
structions) in the reverse order (so that when
his mother, as usual, did the reverse of what was
requested bty Hiyye in the name of his father, Reb
had exactly what he had wished for).

"Your mother," Reb once remerked to him, "hes
improved." (lit. improved for you) "It wes I,"
the other raplied, "who regersed (your orders)
to her." "This is whlt people say," the first
said to him, "Thine own offspring teeches thee
1'9‘150!’1-“203
Ite excedient of en "opposite systen” had nc occured to him before Lis
son hud thougit of it.

After resdin; this story, ome can understend the statement mede
by Rab to k. Fiyya when he wes taking leave of hims

iab was once teking leave of R. Tiyye. The

latter soid to him, "Mey the All lerciful deliver

you from that which is werse than destn," "But

is there" (Rat wondered) "snything that is worse

then desth?" |then he went out he considered the

= matter end found (the following text): "And I
find more bitter then desth the woman." (Eccles.
7.26)201‘
Evidently Rab hed considersble trouble with his wife. iiitness the

tiatement of Rabe b. liehasia in the name of R. llame b, Goria in Rab's neame;
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Rather eny complaint but not a complaint of
bowels, any pain but not hesrt oain, eny ache but
not headache; any evil, but not an evil wife,205
The problem of when & student of the Torah should marry is not only
e oroblem todey but it was & problem to the Rabbis centuries ego. An
entire discussion is devoted to this problem in the tractate Kiddushin:
Our Rabbis teught: "If one has to study Torsh
and to merry & wife, he should first study end then
marry. But if he cancot (live) without a wife, he
should first marry -anslt}.en study." Rab Judah said
in Samuel's namey "The helachah is:(a man) first
marries and then studies."
R. Johanen ssid; "(With) a millstone around
tte neck shall one study Torsh." Yet they do not
differ, ths one refers to ourselves (the Babylonians);
the other to them (Palestiniansj.2°6
Aeshi expleins thet the Babylonian scholers used to travel to Pal=-
estine, the home of the "ishnel; hence they were free of household
worries; and so might merry before study. But the Palestinians, study-
inz at home end beerine femily responsibilities, could make no progress,
if zerried, and so they were bound to study first. Tosafes reverses
the interpretation. Fowever, the Rebbis were well ewarec of the temp=
triions thet a single man feced. K. Johanan went so far =3 to say thet;
Concerning three does the Hely Cne, blessed be
Ee make proclemation every day (as having ccrmed his

special spprovel) (one of the threes is): a bachelor }Ml?
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viio lives in ® luarge town withoul sinning.. 207
The finel sommert which we heve on the subject ol women whioh re=
veris to us the humor =nd the humsnity of the Redbhris it & stetement
by Tw Simson he 3emeliel piven s Pser Meh mude the sheberent That:
Ome iz Torbifden to wey, "How hesuliful ie

thet idcletressd The Pollowinr ohjection wes

reissd; It heppemed Thet Re Simeon . Zamliel,

vrile stending orn & step on the Temple~Mount,

sew & hesthen woman who wms »srticularly beaubti=

r21, snd e excluimed: "How greet are Thy worlks,

o Tord™ (P 3&.&)208

che Rebbis were slways very much sware of the imporiance of Jjey
e=d leushter in 8ll our mctivities but they were particulariy cognivant
2* <ke need of & heppy stiitude in the observance of the holidays =nd
fastivals, For instance:
Rely said: It is the duty of & men Yo mellow
himsel® 'wo?f [with wine) on Purim, until he can

no longer tell the difference between "Cureed be

nemen I end "Slessed Ye wordecain 209
It was not merely e recommendstion or s good idem to rafoice on
a festivel but the Rabbis also taurht;
A men is duty bound to make hie children and

his household rejoice on a festival, for it ie,
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said, "And thou shalt rejoice ir thy fesst" (thou
and thy son end thy daughter). (Deut. 16.1L)

""terewith doss he make them rejoice?™ "nith

wine." R. Judel seid: "i'en with what is suitehle

for them, and women with what is suiteble for them.
Tmen v.it}-. whet is suitsble for thkem': with wine,
"And wmomen with what®" k. Josapk recited; "In
sabylonie with colored erments; in Eretz Israocl
with ironed linen 35rments."21°
'El-.e":“’e; »2PMC wng & very definite examole of joy without bounds.
ivr 1tLlmul in fact states that;

Our Rebbis taurht: "He who has not witnessed
the dwe? »? PMAC has never seen rejoicing in his
l1iren?11

In fect, it was con this occasion thet R. Simeon ben Gamaliel demon-
streted 211 of his wonderful acrobetic skills,

They seid of E. Simeon ben Gamaliel thet when
he rejoiced ot thedakd 2'? W€ he used to tuke aight
lighted torches (and throw them in tre mir) end
catch one and throw one and trey «did not touch
one snother snd when he prostrated himself, he
used to 3ig (T)hic two thuabs in the ground,
bend down (while still leasning on them), kiss
the ground and draw himself up agzain, a fest
which no other man could do, =nd this is what

is meant by Kideh, 93') a form of prostration.212
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The mention of R. Simeon brings to mind the stetement of R. Simeon
b. Gamaliel with regard to the necessity of joy in the accenting of,

end in the performance of & commandment.

R. Simeon ben Gamnliel ssid: "Every precert

whick they nccepted with joy, =.g., circumcision,
as it is written, "I rejoice &t thy word, as one

that findeth great spoil," they still observe with

joye.

nhile every precept which they accepted with
disnleasure 363}? (1it. quarreling), e.z. the
forbidden degrees of consanpuinity, as it is writ-
ten, WAnd Loses heard the people weeping through-

out their families, on eccount of thke effairs of

their femilies, ' they still perform them with strife,
for there is mo marriage settlement which does
not contein e quarrel (lit: in which they (the
parties concernad) throw no discord).“al3
This belief was shered by other Rebhris besides K, Simeon for they
egrecd that;
Divine presence rests upon men neither through
gloom, nor thpough sleth nor through frivolity,
nor through levity, nor throush talk, nor through
idle chatter, save thkrough & matter of joy in con-

nection with & precent as it is said;

"But now bring me & minstrel. And it came to

pass when the minstrel played that the hend of the
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Lord came upon him." (II Kings 5.15)21b if

vahearsha ohserves thet the verse is juoted merely to show that the

) m ths case
pivine -~resence does not rest on s man plunzed in gloom‘occasioned by !

Jehoram's visit,

ve ccneclude this section on the observence of the holidays and |

fostivals with what is orobehly the first recorded complsint of a Ratbi |
tnet his congregants welked out on him during a Festival dey in the
midst of his sermons. Our Rabbis teught:
It heppened thaet R. Eliezer was once sitting i
and lecturing the whole dey (of the Festival) on
As
Festival lews. (When) The first group left (the
ledture hall) he said: "These sre people of butts."
/'OQ (very rich counting the wine by
the butts., They heve left thus early because of the
large quantities of food end drink weitinz for then.
ltey are gluttons, (When) the second group (left)
re said; "Thess are people of cesks." )'°h
{When) the third group ([left) he eaid: "These
are p=ople of pikchers." /'&J Less
rich thean the second but wealthier than the next
group.) (When) the fourti group (left) he seid;
™nhese are peopnle of flasks:" /J 'ff
(hen the f£ifth group (left) he said; "These are

Niel >
pecrle of beakers" (less keen on their pleasure)

_,
-

en) the sixth group tegen to go out he seid;
"These are the pesosle of the curse.” oA fv2

The emptiness of the lecture ksll roused his ire,

i WP R xjdl kA }pn)ﬁ LIpAd 2 A
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To those who remeined: "lfy sons not of you

I seid this but of those who have zone out, who
put aside life eternal end occupy themselves with

the life tempors1,"215

The Rabbis were not 3nly human and eble to laugh et themselves
but very often, they were juite willing and able to assign humen traits
to great Jewish heroes., Crdinerily, one might expect that lloses would
be considered & saint without sny humen feults, yet in Senhedrin we
have =n example of lfoses being suspected of adultery. This accusation
comes ebout as & result of the statement which eppears in Tumbers 156.4. e
"4iud when loses heard it, he fell upon his
face." (Num. 16.5) What news 4id he hesr? --
R. Camuel b, lahmani said in R. Johnathan's neme:
"Thet he was suspected of (adultery with) & mar-
ried woman, &s it is written, 'They were jealous
of lioses in the camp,' (Ps. 106.15) which teaches
thet every person warned his wife con )oees' eccount,
as it is written, 'And loses took the tabernacle,
and pitched it without the cemp.' (Ex. 33.7) = to
avoid ell ground of 5usp1cion.“216
However, not only were the Telmudists willing to admit thet oses
could make sn error but there were occesions whem the Rabbis were will-

ing to admit that even sudecity was effective against God. This re-
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murkable stetement is made in commenting on & verse which is found in
Fumbers.
"And the princes of jcab sbode with Balaen"
(¥um. 22.8). But whither had the princes of
Jidian gone? As soon as he said to them, "Lodge
here the night and I will bring you werd again
(as the Lord shell spesk unto me) (Ibid), they

reasoned, "Does any father hate his son (they knew

that it was useless to wait).”
R. Nehmsn seid; "Impudence, even against
heeven, is of avail; at first, it is written,
¥Thou shalt not zo with thew' (Num 22.12) yet
subsequently it is said, 'rise up and go with
them. " (Num. 22.20)217
iere then was ¢ case where insisting wrested from God consent for
him to go. Another excellent exampwle of this type of interference is
the intercession of the Angel Gebriel before God in bzhalf of the peo-
nle, The incident begins;:
Abeye asked R. Dimi: "To whet do ye in the
West" relate the following®verse: 'Go nol forth
hestily to strife, for what wilt thou do in the
end thereof when thy heighbor hath put thee to
shame, Debate thy cause with thy neighbour, but
reveal not the secrets of another.'" (Prov. 25.5-G)
(He enswered);"When the Foly Cne, Blessed be

He, said to Ezekiel, 'Co and say uanto Isrel, en
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Amorite wes thy fether, and thy mother was a Hittite!

(Ezek. 16.3), the intercessory ( .n:JfPoﬂ )213

gpirit said before the Foly Cne, blessed be He,
¥SovereicBn of the Univerzel if Abraham end Sareh
seme and stood before Thee, wouldst Thou say this
to them and put them to sheme?' Debate thy cause
with thy neighbour (reproach him slone) but reveel
not thy secret to another| do not reke up another's
shame)."zlg 1
[here is one more story which, though told in legendary form,
resresents e remarkable assertion of the independence of humen reason=
in7 ond actually reprasents Sod as being very pleased with the clever-
ness of his people. The story is +told in Bebe lezi=m.
A Lesvenly voice cried out: "Why do ye dis-
pute with R. Zliezer seeinz thet in all matters the
llelackel agrees with him?" Eut R. Joshua arose and
aycleimed: "It is not in Leaven." (Deut. 3C.12)
et Aid he mean by this? 5eid R. TJeremiah;
"Thet the Torsh had slresdy been ziven st llount
Sinai; we pay no ettention 40 ¢ heavenly voice
becsuse Thou hast long since gritten in the Toreh
at Jount Sinai, 'After the msjority must one incline,'™
(2. 23.2) (Thougk the story is told in legendery
form, this is & remarksblc sssertion of the indepen-

jence of humen reasoning).
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R. Nethen met Elijeh and askad kim: "Whet did
the Holy One, Blessed be He, do in that hour?"

e laughed (with joy) end he reolied, seyving,"ly

sone have defeated me, my sons 'ave defeated e, "220

¥inally, we have the example of a prophet being considered e very |
aordinory human heing who sometimes is arswered beck to by the nzople. |
Iz this instance, the comment is mede on the verse:
"ghy is this peodle of Jeruselem slidden
back by a perpetusl backsliding?" (Jer. 8.5) Reb
said: "The Fenesseth Israel gzave the prophet &
4n3) 7

victorious answer. (For) the prophet said to Is-

reel, 'Return snd repent; your fathers who ginmmed=-

wlers ure they?' They replied, T4nd your prophels

who did not sine=-where are they?' A&s it is written,

tyour fathers, whsre are they 7=-and the prophets,

do they live forever' He answered them, 'Yet

(your fathers) repented &nd admitted' (the justice

of their éunishment)."zal

There are internreters of this lest Telmudic passage who feel

that it would meke better sense if the phrase "He answered thea" is
deleted snd reed, "yet they (the ~eople) repented and edmitted."”
This is Lo say thet the pecnle despite their victorious rejoinder,
did not cress the advantage aome but were moved by the words of

Jaremicl and confessed thelr guilt.
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The subject of the am ha-arez was one which lent itself to con-
sidersble jesting by the Rabiis. There ars those however who have tried
tc interpret the em lm-arez passaze as =ceniag whet it literally says.
gefare we zet too involved in & discussion cf the nature of the rassage,
lat us first rive the passage as it sappears in Pesahix.

R. Elsezar said: "An az ha-arez, it is per- "

mitted to stab him (even) on the Day of Atonement, |

which falls on the Sabbath."™ 3Said his disciplss '
|
to him, "iaster, did you ssy to slaughter Lim ]”V! |
(rituslly)?™ He reolisd: "This ritusl slaughter
raquires a benediction whereas that (stabhimg) does |
net require & benediztion." kil
It was taucht, R. leir used to say: "Whoever I
marries his deucghter to an am ha-a.rez:.is ag though "
he bound end laid her before a lion; just as &
lion tears Lis prey and devours it and has no
sheme, S0 &r am he-arez strikes and cohabits and
has no shame,"222
There cen be no doubt ebout the fect that s strong antipathy existed
between the echoler end the sm ha-arez. levertheless, it is perfectly
obvious that & statement like the one ebove is probably humorous and
resresents nothing more then the Rabtis indulgineg in a jeu d'esprit.
If additional proof is needed, we can refer o one statement which

wopears in Barakot in which we have pictured the true ettitude of Lhe

Fabbi to the worker. The Kabbi declares;




I am & being created by God and he is a being
created by God. 1 have my trade in town, and he
hes Lis on the field. I rise early for my work,

he rises early for his (I am industrious and he is

industrious). As he does not boast of his (worddly,

material) occupation, o I may not boast of my H
(intellectual) occupetion. If you think thet 1
accomplish much and he accomplishes little, remem= :
Yer whet we have leerned: "It matters not whether
2 man sccomplishes much or little, if only kis soul
is directed heevonweri (to the ideal),"223
Trhis is =n excellent example of & cese in whichk the men of Jabneh
distinpuished themselves by their nobility end their clear recognition !
of the necessity of the division of labor. We must of hecessity say
then, thet & passaze similar to the one whick we gquoted from Pesahim |
cannot be considered a&s &nything but a jest,
loritz Iazarus made a rather comprehlensive study on the subject
of joking ebout the em ha-erez, and published the following conclusion
which this writer concurs with wholeheartedly.
The whole pesssge of "sn ignoramus kay be
elit up" or "torn in%to pieces like 2 [ish" can be
nothing more then 8 jest. Every doubt must van-
ish before the gradation from "even if it be the
Dey of Atonement" end "even if it fall upon the

Sabbathk,"™ to the question put by ths disciples:




"why not slaughter then?" culuineting in the answer
"pecause sleughtering requires & blessinz.”

ouly medieval misery burdening the soul could
fail to recognize the intention to jest. The com-
plete chenge of meauing sroduced by Alfasi's addi-
tion "because he ran after a betrothed maiden" and W
therefore incurred his fate only "on acccunt of our=
suit" surely is an epologetic device invented by |
hiuself or one of his predecessors. The matter is
as cleer as daylight, yet hrere are & few proofs.

I. Why should both R. Eleazar and R. Semel '
bar Kehmeni, quoting R. Jockanan, have failed to
mention the chief circumstance in so important a
matter s murder.

1. The whole series of sentences to which the
above belongs relates to the character and treetment
of the am ha-arez in gemeral. It is conceiveble
that the most important of them should icvolve
specisl considerstion?

1II. "If an ignoramus may be slit up on ac-
count of pursuit,"” why 1imitf¥o the em ha-ares?
fiould not the same lew be aprlicable to the disciple
of the wise? To allege that it doces not occur with
e discinle of the wise is simply sophistry. What a

ponstrous style for & lawgiver to omit mention (=1
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of thz chief condition leadinz to & threatened re-
sult, and cite an unessentisl fact favoring the
condition

If more convincing proof were neseded thet
these are but "jesting words" ( xpm372 ufl)
it can be found upon the ssme pege in the utterance of
no less a personage thsn Rabbi himself: "Ap ig-
noremus mey not eat the flesh of the cattle, for
the Scriptures say: This is the law of the cattle
and the fowl, and whoever does not devote himself
to the lew is forbidden to eat the flesh of cattle
and fowl." Could anyone seriously think that R.
Jehudeh Nasi legally forbade &n em he-arez to eat
meat? And gentle R. Akiba who sccused himself,
world he have touched a hair of the head of a talmid
chacham in his am ha-arez days? TIere too, the
progression from the dog to en ass is proof posi-
tive of intended pleesantry. The clinching argu-
ment is furnished by R. Chiya. 1If his words are
not a wrebched joke, they szre oure nonsen.lo.22h

Thus we can not consider the am ha-srez passsage as having serious

meaning or halschic sienificance but rather must regard it as e poor
(5] |8

example of the humor of the Rabtis.
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We leve in our exemples of the wit of the Rebhis many examples

which are not in the limited sense, humorouse FHowever, they do in-
dicste the humenity of the Rabbis anrd in that respect one can't help
but smile st these statements.
The Rabbis, for example, list for us & whole gmily Post nrocedure
on Low & person should accept horors bestowed upon him;
Qur Rabbis taught: If one is ecked to pass
wefore the irk, he ought to refuse (as feeling
himself unworthy for the sacred duty) and if he
does not refuse, he resembles e dish without selt;
but if he persists too much in refusing, he re=
serbles o dish which is overselted., How should
he acti The first tims he should refuse; the
second time he should hesitete; the third tiue
he shculd stretcl his legs end o down.225
How lonz should mayer be? This question too occupied the seges
and the discussion which followed proved to be very clever.
Once & certein disciple went down teafore
(the reading desk was at e lower level then the
floor of the synagogue) the Ark in the presence of
R. Eliezer, snd he rend the prayer et great lenpgth.
His disciples said to him; Miaster, how longwigled
this fellow is ' Fe replied to them: "Is he
drewing it out any more than our master Lioses, of
whom it is written: 'The Forty Days end Forty

Nights' (thet I fell down)." (Deut. G.25)
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Another time it haopened thet a certain discinle
smimim vert down before the Ark in the oresence of R.
Elezar, and he cut the prayer very short. Eis
discinles said to him: "How concise this fellow

is ™ Ee replied to them: "Is he eny more concise l
then our Mester lioces, who orayed, &s it is written: I
tHeal her now, C Jod I besesch Thee! (Num. 12.13)."226

The lodesty of the Kabbis at times is very striking. They were ”

10t reluctant to edmit that sccasionally some subject under discuszion
mizht heve been too 3ifficult for them. Their method of expressing the
fact thst B kishnah stood before trem and yet was inexpliceble, was

very orizinal.

“fonl _-Jf J k! J3® 99 e 2 /n/;c 29

Ld

Sehold a teble, meet and knife, yet we have :

227

no mouth to eat.
A very similer stetement itk rezard to the insbility of the Rabbis
. t5 resolve a situstion is to be found in the Tslmud Yerushelzi.
"To Emra, the priest end seribe." (Bzra 7.6).
R. Eliezer noted the redundance of the term "gcribe".
Why is "scribe" listed? Tec show thet just as he
enumerated the words of +the Toreh sc he enumernted
the words d the Seges. Re fegi said in the name of
R. Semuel b. Nehnen: "Our encestors cultiveted the
lend, plented, ploughed =nd bervested, cut, threshaé

end baked the breed and we don't hnve A& month with

4 .n228

which to eat i
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In other words, here they wish to point out that the seges did s
multitude of things to facilitate our relipious studies end despite
«11 these eids, we don't understand whet tley had to say.
aven wren making & misteke, a zreat Rebbi like Tarfon was willinz .
to pduit thet he hed made e misteke. Hir admission of error wes rether
humorous &s we shall see in the followin: incidant.
It once hepoensd that R. Terfon ordered & cow
(belonzing to lienshen) whose  womb had been re-
moved, to be ziven to dogs. (be dedared her unfit
for human conswanbion). When the matter was brought
before the sages of Yabneh, they oermitted her (es
humen food) for Theodos the Physicien steted that no
cow or sow was sllowed to leeve Alexandria in Egypt
unless her wozb had first been cut out, so es to 1
orevent her from having issue (the Hgyptian breed
was unigque in quality snd sc they took this measure
in order to limit its breeding to tlat country.
Such & mutiletion did not, however, affect them. )
Thereupon ke Terfon exclaimed; "Thy snss is
gone, Tarfon ! ( /:J)ﬂ-_ f};ﬂ fﬁ}. But R. Akiba
said to him: "You ars not Yound to mske compense-

tion since ne who is publicly rccognized as & lgnheh

w229

L 1 4

is fres from lisbilily To pay.
The humor of the situstior cen be seer ir the fact thet Terfon was
bidiine his ese goodbye for he felt thet he would havs to sell his

aniteE Apet B3 oY

sss to commensate the owmsr of the cow for his erren
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Ihe resnect which tkre Rabbis had for cach other and which resulted
-r-ct care to sveid offendin> & suserior, often resulted in very
leljcste situctions, The question is asked:

How do we low thet the blood of thre drawling

ttinz is tame? R. Bliezer whispered in =r under=-

tone: "From thet which is written in Lev. 111 aal p/ a4
rthet is uncleaa to yow!" R. Simeon seid to himg

"From the ergumert that thou didst utter in en under-

tons one can ts1l that thou ert a scholer."e30

“ask P30 PADHL 22y Pt oapEA "
aashi explains that R. Eliezer whispered end 9id not enswer in a

loul voice <gl he usuzlly did out of respect for R, Simeon &G &2 not
ta let 2ayore think that he was scting es a teecher in the presence
of 3. _imeon. Despite his whissering, R. Simeon, like 81l good teccherz,
overheerd hir end 4c¢ld him thet he had enswered correctly but wus to
be corplimented because he had the intelligence to vhisper it,

itara is however, u story on the ‘hugntiness of & Rabbi Eliezer
in the Talmud which hLes its interasting moments. e are particularly
{storected in the reply of the ugly men to the proud Rubbi but we are
getting shead of our story. We cen even visunlize the pictura. It
sust have been e very proud mement for the yourg ebbi when, with his
studics ended, he left the acadeny With all its precious mssocistions
end full or ardent hope, set out for his petive place. Ke had every
recson to feel the glow of conscious gride for he had completed with
rere diligence the course assigned and attained tre highest renk smong

Lis compsnions. Having set the scene, letts let the Trlmud tell the

story.

I

!I

] T
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Once Re Eleazer, son of Simeon was cominz from
1iglel Feder, from the house of his teacher and Le
was ridihg leisurely on his ass Ly the riverside
and was feeling heppy and elated hecauvse he had
studied much Torzh. There chenced to mest him an
sxoceedinzly ugly man who greeted him, "Peace be
upon you sir." ¥e, however, did not return hie
salutetion but instead said to him, "Dmpty one,
how ugly you =re. Are your fellow citizens &s ugly
as you are?"

Tke man renlied, "I do not know, but go and
gmtse gl 2k

+e11 Tthe 'craftsmen who made me, 'how ugly is the

vessel which you heve made.'

When R BEleazar had realized that he hed done
wrong, -~ Jismcunted from the ass and prostrated
himself before the men snd said to him, "I subnit
myself to you, forgive me." The msn replied:

"1 will not forzive you until you zo to the crafts-
men who mede me erd sey to him, "How uzly is the
veseel whick you heve made."

de (R. Elemzar) walked behind him until he

reached his native city. When his fellow citizens
came out to mest him greeting him with the words,
"pgace be upon you, O Teecher, O paster,” the map
asked them, "Whom are jyou addreseing thus?" They

replied, "The men who is welking bekind you."




Thereupon he excleimed: WIf this man is a

teacher, may there not be any more like him in

n S 5 1 5 . " =
Israel. The pzople then esked Lim, "why" He replied,

nguch end such & Ching Las he done to me." They
said to Lim: “ilevertheless forgive him, for he

ijs = man grestly jearned in Toreh.® The man re=

plied, "For your sares will I forgive him, but

only on the cordition thet he does got act in the

ceme menrer in the future."271

e of the mostT outstanding eyarples of the rumenity of the rabhis is

he well-know. story of the optimism of Retbi Akibs. The story is told

lLong &50 88 zabbis Gemaliel, H. gleazer b

Azariak, E. Josnus end Re Akibs were welkinz on

the roed, thkey neerd the weice of the crowds &t

ome (on trevelling) from puteoli (e great seaport

in Italy) & bundred end twenty miles ewny. They

s11 fell a=weepin?, but L. Akiba seemed meTTYe

seid they to him: "sherefore ere you rerry?"

3aid he to theum: wrherafore ere you weening?"
1=

gnid they: "These neethen who bow down to images

and burn incense to idols live in safety and ease

whereas our Temple, the {ootsteol of our Ggod is

burned down by fire, end should we then not weeo?"

fe replied, nTherefore &m I merry. If they

thet offend him fsre thus, how much better shall
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fare they that do obey him." Once ezain they came
to Hount Scopus they saw a fox emerging from the
Holy of Holies., They fell = weeping and R. Akiba
seemed merry. \herefore said they to him, "are
you merry?" Said he, "wherefore are you weepingi"
Said they to him: "A plece of which it was once
said 'And the common man that dreweth nigh shall
be put to death' (Num. 51) is now become the hmunt
f foxes, and should we not weap?" Said he to
them, "Trerefore am I merry; for it is wkitten,
'And I will teke to me feithful witnesees to re-
cord, Uriazkh the priest and Zecharaiah, the scn of
JebereclLiak. (Is. 8.2) (also Zech 1.1)

Now what €onnection has thig Urial the priest
with Zecharaiah? Urieh lived during the times of
the first Temple while (the other) Zecharieh lived
(and srophesied) during the second Temple; but Holy
¥rit linked the (later) prophecy of Zedraieh with
the (earlier) prophesy (in the days) of Uriah:;t
is written "Therefore for your sake shall Zion be
ploughed as & field." (lic 3.12)

In Zecharieh it is written "Thus seith the

Lord of Fosts, there shall yet old men and old women sit

ir the brosd pleces of Jerusslem" (Zech. B.L) s=o

leng a5 Uriah's (threstening) prophecy might not

o/
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be fulfilled, it is guive certein that Zecheriah's

prophecy elsc is to find its literal fulfillment.

Said they to him, "Akiba, you have comforted ue "2

We obtain an additionel insight into the humenistic philosophy
of the Nabhis in the incident which R. Simeon b. Eleszar relates sbout
the destiny of & man in this world,
K. Simeor b, Eleazar said, "DIave you ever
geen & wild besst or bird withod'?:rart? Yet they
are susteined without enxiety."
It wes taught: R. Simeon b, Eleazar seid: "In
my whole lifetime 1 heve not seen e deer engapged in
gathering fruits, e lion carrying burdens, or & fox
pg & shookeeper, yet they are sustained without
trouble, though they were created only to serve me,
wrereas I wes crested to serve my leker,
Now if these who were crested only to serve
ne are sustained without trouble, I who was created
tc serve my lsker (should certainly be sustained )J
But it is becsuse I heve acted evilly end destroyed
my livelihood."233
o A fascineting story is found ia Sabbatl which portrsys for us the
frantness of some of the Kabbis in dealinz with & problem. It seems
thet:
Reb Judeh end R. Je-emieh b, Abba end R. Fanan
%. Rabe visited the home of Abin of leshikye (= town
in Bebyleria). For R. Judah and R. Jeremish b Abba

couchas were brourht; foir R. Fenan b, Rabe none
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was breught. Now, he found him reciting to his
son, "and over en infant's excrement (a dish may
be inverted over « lamp) on eccount of his infent
(to prevent him from dabbling with it)."
Said he to him, "Abin, a fool recites nonsense
to his son,"23L
This rude remark wes rede by R. Eenan in spleen at his host's dis-
courtesy in saying, that the excrement was fit for dogs so that it might
Ye handled. Therefora one could carry it out altozether, so why over-
turn & “ish upon it.
odesty, haughtiness, frankness and sometimes even rudeness play

o nert in the discussion of the Rabbis. A story is told in Berakot

:

I

W

alout 7. Bliezer in which he, in & very interasting way dismisses some
scholars who come to condole nim.

Our Rabbis tausht: For male and fesale slawes,
no row (of comforters)! (It was customery for those
returnins from a burisl to the mouraer's house to
stand in a row bhefore Lim to comfort him), nor is
the blessins of mourners (said after the first meal
teken bv the mourner after the funerel) said, nor
is sondolance offereti, “ren tte hondwoman of Re
&liezer died, his disciples went in to condole with
him. When he saw them he went up IC 2a upper chember
but they went up after hin. He then went into an
ante-room and they followed him there. Te said to
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them: " I thought that you would be scalded with
werm water; 1 sae you mre not scalded even with
hoiling hot weter,"230
it wes es if R. Bliezer said: "I %nought you would take the first
hint and you do not even take the last [
Not cnly were the Rabbis willing to scold other scholars but very

often in inconmpetent teacher, when recoznized as such wns condermed end

[+ 9]
@
ey 3
]

4 unworthy. It seems that:

The membors of the Nesi's household once
eypointed an iancompetent teacher (lit. Judge=--
shefet), end the Rebris said to Judak b, Nakmani,
the interpretar (vhose function it was to exnound
gloud to the audience wnhat the teacher had spoken
concisely and in a2 1low voice) of Resh Lakisk: "Go
ard stend at his side ms irtarpreter.”

Standing by him, be (Judak) bent dowm to hear
what he wished to teech, but the teacher mede no &at-
tempt to sey enythinz. Thereupon K. Judsh took &s
wis openinz text: "Woe unzo him who saith unto wood:
tiweke It = to the dumb stone: thpriee it Cen this

teach? Behcld, it is overleid wsith gold and eilver,

and there is no breath et all in the midst of it,"

(Hab. 2.19)23%

bbis™ with an

%!

#e conclude the sectior on the "Lumenity of the
smusing little incident which indicetes to us that the scholers were

well uwere of the fact thet neonle very ofteh finazled “c get around
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+he law, Thev knew thst people very often would ceuse the formation
of & tlemish in an attempt to render an animel unfit. This kind of
practice was forbidden. When someone asked how did such e thing hap- i
ven, the reply camc:
Barley was strewn on the one side of the hedge
and it (the firstling) was on the other side. 48

it wanted to eat thereof, it stuck its hesd (through

the hedge) snd the hedge tore ite 1lip (which counts

ac & permanent blemish).23?

7o devote this finel section to the "humor of the Rebbis". The
subject, though a very broad and general one, will offar us en oppor-
tunity *c levgh aloud ot incidents end stories told by the Rebhis sbout
themselves rather than the humor related ebout others.

The subject of hospitality lent i%self to the following emusing
incident. One of the Kabbis wus asked by & group to sit down on the
coush end he set down, Upon sitting dowz, te was reproached and they
t01d him: "what is the reason thet when they told you to sit on the
couch, you did sit." It seems that Ghe couch was reserved for distinguished
visitors, while the common visitor sat on exn ordinary stool and there=
fore his immediete compliance savoured of arrogance.

His answer tc them was:

(k3N ﬁo) 3% »er [ ff e N O

"ghatever your host tells you, do" (ver. Lec. "except

denart")238
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The text probebly reeds tetter without this addition, but if it is 1

retained (which we prefer to 40), it was probaply meant humorously,

acaning that a guest should not outstey hie welcome to the point Where

\
Ll
|

*u

he has to be told to go)

The following story is sn excepticnally zood ons, it is in ¢ class
all by itself ond cen be placed in the "this too is for the good " cate-
gory { 22100 14 Pd j. To this day, moay Jews manifest this optimistic
attitude and it is due o tnis kind of an attitude}hnt peonle cen laugh
trourh persecuted ummercifully.

K. oune said in the nsme of Rab citing R. Yeir,
end su it wes teuzht in the neme of R. Akibae: A
msn should slweys sccustona himself to say, "What-
over ghe All-lerciful does is for good," {es exempli-
#jsd in) the following incidant. R. Akiba wns once
goinz along the rcad end he came to s certsin town
end looked Tor lodgings but was everywhere refused.
Ee eaid, "Whetever the All-llerciful does is
for good," and le went &nd spent the nizht in the
open ield. Ee hed with him a cock, An ass and
& lemp. A sust of wind caue &¢nd blew out the lamp,
a weesel ceme and ate the cock, & lion came end ate
the ess. Le ssid; "nhatever the All-Merciful does
is for good." The sare nizhi some brigends ceme &nd
cerried off the inhabitents of the town. He said
to them (apparently to the men of the town, on a subsecuent

occasion or nerhaus to his disciples who accomzenied him):
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"pid I not say to you whatevsr the All-erciful

does is all for goad?“339 (Because the lemp or the
cock or the sss micht heve disclosed his whereabouts
to the brigands).

The Rabbis, as will very oi'tea he pen when there exist various
groups, did ridicule and minimize the comtributions of members of other
schools of thought. Thus in Babe llezie, the overly acuts interpreters
of the Law ere teased, The statement is mede;

xlony  kape ko [ Lany Kn'3o N34
= Are thou perheps from Pumpeditha, where they
draw sn elephant through the eye of & needle?ahQ

Another slizht wes made against one of the schools whsn in trying
to exmlsin the death of R. Adda b. Abba, Absye indicated that it wes

becevse he insulted Abaye when he used +y say to his students:
» el e N JPNIANIK
kp> e kAt xer 1Bk
Instead of gnewing bones at Abaye, why do

you not cat fet nmeat in the school of RabE.zhl

s jnferred thet the teaching was much superior et heba's school end

ve would learn ruch more than he would 2t the school of Abaye.
Sometimes the insult wes nol against the school but egainst &n
one such ircident is tket which is told about Resh Lakish

individusl.

when he defested Hebbi Johanan in e legal dispnte conceruing the making
of wempons.
One dsy there was o dispute in the schoolhouse
(with respect to the followirg, viz.) & sword, krife,
degger, spear, hendssw and & scythe == "At whei stege

(of their manufecture) csu they become unclzan?




"When their manufacture is finished," (Before
that they :re not complste ertifles or utensile,

end only such cen become unclean).

"and when is their manufecture finished?"
R. Tohanan ruled: "fhen they are tempered in
e furnece."” Resk Lekish maintained:; "then they
have been furbished in water." 3Said he to him:
"4 rcbher urderstacds his trads,"242
L R YV YR 1 LY 11
Jraetz points out with regerd Lo this incident that:
This wes juoted onrly nroverbielly, though in
lnter times it was teken literally, end Resh Lakish
was held to heve been & robber, Actually he had
been a circus attendant, to which his necessitious
cirrumstances had reduced him, and these weapons
were used ir the course of itlet crfllir.g.ah3
In most cases, it was not insults which were exchenzed but rether
zood neturad kiddinc. An example is to be foun? in a debate in Faba
Eemme ia which Reba concluded the ergument humorously.
Rabirna said to Rabe: "Is not 'foot' (men-
tioned in the commencing clause) identicel with

tenimal' (mentioned in the second clause" (where-

fore then *his redundancy)? ke answered him"(In
the cormencing cleuse, the Jishnsh) deels with Prin-

ciples (demage done by thie sctual foot, whereas in

second clause,) derivatives are introduced." (Damage

done by other parts of the body of the animal).
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But eccordins to this, the subsejuent Mishneh
states; "Tooth is Mu'ed!...Any enimel is Mu'tad|
What principles end what derivetives could be
distinguished therei" Raebas however answered

him humorously, "I expounded ome (michneh); it
is now for you to expound the other,"2kb

There wers & few men in the Telmu) who besides being noied for their
sctolarsiis were alzo noted for their ;irth and they, too, like fat
reu 211 over -}s world beceme the subject of ruch good natured kidding.
frey used to sey that:

wheo Re Isli=el son of Re. Joss ard K. Eleazar
one could pamss through with

a ynke of orxed under threm and not touch them,2L5
Another very suusing story is told about the very stout R. Ishmasl.

k. Ishreel son of R. Jose visited the howe of
K+ Simeor h. R. Jose b, lakunia, They offered Lim
8 goblet, which he nccepted et the fircst invitetion

apd drenk in one dreurht. Seid they to hinm: "Do
Y

you not agree thet he who drinks his goblet in orne
draurkt is greedy®" Said he tc thsm; "This was
not seid wheu your goblet is small, your wine swset,

~ £
and my stomach broad, 4O

; e - P Nk ed*
PYk 022/ /)mﬂ PJ [0p por? N

e conclude our section on the humor of the Telmud with the anusing

story of the Rabbi who could not stand the smell of gurlic.
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t once heppened thet while Rebbi was delivering
a lecture, he noticed & smell of garlic pf¢ n’o
Thereupon he ssid: "Let him who has eaten gerlic
zo out." Re Hiyys arose end lsft; then sll the w
other disciples rose in turn and went out. In il

1l

the morninz R. Simeon, Rebbi's son, met and asked
him; "Wes it you who caused annoysnce to my father
yesterday?" "Eeaver forfeusd that such a thing

should heppen in Isreel," he answered .47

In other words, he acted with the irtention of saving the reel of-
fender from humilistion.

ie have nttempted in the last chapter to indicate how wide the
gauut of Rebtinical humor ren. It included everything from hilarious
jestinz to satire end humor which attempted to be instructive. However,
it would be a serious error to think thet all the Rabbis understood the
importance of humor snd valued leughter. It is this problem which we

shell desl with in this =zext chapter.
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CHAPTER XII

THE OPPOSITION TC LAUGHTER

Though in sll our orevious references, we nave attempted to show
thet humor was present smong the Tmlrudists, it would be incorrect if
ve did pot point out that the pervading and dominent characteristic of
the Telmudists is eernestness snd seriousnesc.

For exsarple, a man like

R. Johanan seid in the name of K. Simeon b.
vohei: "It is forbidden to & @»u to £i11 his
south with loughter in this world, because it
says, YThen will our mouth be filled witk laugh-
ter and our tongue with singing' (P=. 126.2)."
"fhen will thrat be?" "At the time whex
'They shall sey saong the nstions, the Lord hath
done grest things with these (Ps. 126.3)."" It

was releted of Resn Lakish thet ke acever egain

filled his mouth with laughter in this world
after he heard this seyirg from R. Johauan nis
tcacher.ehd
The condemnwtion of scoffing end bitier setire is nowhere eny
cleerer than the statement shich epoears in Avodah Zareh.
Said R. Elenzar: "He who scoffs, afflication
will befall him, as it is said, 'Now therefore do

ye not scoff, lest your punishment be mede severe.'"
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(1sa. 26.22. The wordMAhere rendered 'your bsnds', may
alsc stend for 'your affliction'). Reba used to say
to the Rabbis: "I beg of you, do not scoff, so that
you incur no punishment." R. Kattine said: "He who
scoffs, his sustenance will be reduced, as it is
said, 'He withdreweth ¥is hend in the case of scof-
fers.'™ [A Womileticel rendering of ros. 7.5) R.
Simeon b, Lakish seid; "[je who scoffs will fall in-
to Gehenna, ss it is seid, 'A proud and haughty man,
scoffer is his neme, worketh for errogant wrath,'"
(Prov. 21.24, rendered ncmiletically). And by 'wretk!
nought but Gehenre is meant; es it is said, "Thet
day is & day of wrath." (Zeph 1.15) (This refers to
the Dey of Judgment when the wicked will be sentenced

to Gehenns.)2U9

A few inctances are given in Berachoth of ceses where an individual

wes compelled to resort to various radicsl devices to distract thes guests

(1

et a Wedding feast from their exuberent boisterousness. }
Thus,
yar, the son of Rebins made a merriage feest
for his son. He saw that the Rabhis were growing
very merry, so ke brecught & precious cup (crystal
cup) worth four hundred zuz and broke it before
then, and they became serious.220
The very identical thing happened when

Rav Aski made a merriage feest f'or his son. He
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saw that the rebhis were growing very merry, sco
he brought a cup of white crystal and broke it

-

before them end they becane serious.221

‘Te have two examples where the references were mede to Tephillin
as & means of checkinz undue levity.

Abaye wes sitting before llebbah, who observed
that Le seemed very —erry. Ke sai?: "It is writ-
ten, and rejoice with trembling." He replied,

"I aw putting on t‘ilin.“252

lie inferred that his wearing of Tephillin would guesrantee that he
would not go toc far in his merriment. A similer story is teld concern-
ing another scholaer.

Rs:.Jeremisk wes sitting before H. Zera
who saw tia%t le seemed very nerry. He said
to him: "It is written, 'In all scrrow there
is arofit' [Prov. 14.23)." Fe replied: "I
am wearing t‘illin."zs}

Certein grouvs in their regimen of discipline forbede laughter be-
ceuse of tre fact that they felt it led to immorality. We find the
stetement in DMAI thot if & man has teken upon himself to become an
essociate ( o@p ) (i.s., & gember of s group of scrupulous observers
of the Law, esrecielly in matters of fithes and purity,) certain re-
strictions are zlaced upon him and:

R. Judeh adds: "Vor may he be eddicted to meking
vows or tc laughter.”EEh (which supposedly leads

to immorality)
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Vaturelly, there wes & time end place for mith snd leugkter and

this is what R. Johanan referred to when he said:
As long a5 thet wicked man lived (Nebuchad-
nezzar) mirth was never heard in the mouth of

any living ‘:~e:i.n;:.255

we lave included & chapter of this meture in our study, so as to
asvoid tlie temptaticn of considering the Talmud, 2 book which hes as one
of its orime motivetions the development of the semse of humor. Nothing
could be further from the truth. At the same time, I believe we are

now in 2 position to refute the incorrect statement that the Talmudists

ware dry legelists and lacked & sense of humor,
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CHAPTER XIII

CONCLUSION

%e have taken only one leaf out of thet colluctive human experience
of eizht hundred years that was set down in the eerly centuries of the
maiern celendar = that great bock which man cell the Talmud.

{he stories which we have related end discussed mirror the meny
sided 1ife of the Jewisn people and ar2 in & real sense, ¢ commentary
on it. luch of the wit and humor which was included ir this study caue

to the relief of the Jew when the Areariness end trezic eernestness of
2

the groat strugzle of existence threstened to unnerve him.
yothins offered the Jew so good a safeguard egainst despondency
as the sower “c enjoy the humorous side of things in the midst of em-
barressment. These disappointments and mdversities which the Jews had
to srcounter and the overwhelming powers they lLad to contend with, whetted
their intellect into = sherp bright steel which flashed forth ite dezzling
sglendor to cverewe their foe,
There is sn old Telmudic saying:
R. Ilai scid; "By thrue things may e nerson's
cheracter be determined: By his cup (the effect of
drink, on his mind), by his ourse (meney spent on
cherity) end by his enger; end some say: by his
laughter also.256
This dictun kes slways held true for the single individusl and

it has held true for the entire nation ss well, Wbat has provoked a
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people's lsughter snd the way in vhich & people laughs at its own mis-
fortunes snd weaknesses, hes afforded us & glimpse into its inner charscter,
%e mave found in our survey that the Jew wns eble tc find kis humor
in 811 his surroundings; men, neture, and even God himself; he can
herdly enter into sny conversation sithout telling a joke or two. Even
tte teacher in the school or the sreacher in the pulpit tried to liven
his talk with a few hwaorcus perasbles.
Olsvanger points out thet:
It always »rins the Jew to repress = story
thet has just occurred to him. "Byzehu Giber?
Haxoyvesh & playckvertl"” ("Who is & hero? He
who represses a joke f') seys the Jew, osrodying
the talmudic saying: "Byzehu gibor? Hakovesh es
yitsro ("Who is a hero? He who represses his
Jnssiom :"}.:5?
There can be ro doubt about it. The wit and humor in the Talmud
was srasent st s1l times. The Rsbbis always hud the gift of gloseing
over in humorous menner, =nd of showinz irony sbout the various forus

end expressions of life end of racogniziug the comicel side of beinp.

We have aimsd ir our study to make 8sn encien% book, the Telmud,
which in fact is & litrery, live sgain, Admitiedly, wn deslt with omnly
one of the thousands of pheses of the gigantic work.

No, the Telmud is not a deed book, For 1500 years our people, young

and old, mede this bock the source of their strength. In discussing
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the encient laws, even those which were no longer eppliceble to their
dei ly experience, thasy forgot the degradetions and th2 indignities to
which they were subjected.

The Jewish people in the days of tre Bible and Talmud have sung
their part. To meke it heard for generations tc come, ié a great and
sacred task, But to meke it sart of the whole of the humen symphony
is a task no less importent. In the Fermomy of ell the veices, end

in the etterpt to (i ¥e =ach ¢l them sound clearly so that it may %e

heard =and understood, liss the guarsantee for a better world and & greater,

more meaningful civilization.
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21, Farkesh , P2

& £y P ezl Pn1d? f?-_;'ﬂf‘ NSy
'223¢ oAl hron  de ogof & Pp 63
Iy, i yal cRAR pEACY 1D Pmsil D
2 a0 Ykt rrom» ik )2 A Hpd
:)J_yef;- (eAd »350( rPuk

22, Rashi trensletes, MO¢ Rzl k»'d3 P32 e ep
R aox(; Syea
she pleced it under the hot ashes and sfter ror sting it, sto,
hen took it cut end offered it to him to e=t.

5

o AJIPA oAd P3P oA k>t 3T douAd wH
kashi seys--one often takes en instinctive dislike to food or other
objecis if they are first seen in their raw state,

2.:.4- Saah, 5{?&".

5- I‘Qi'io

25, Ibid.

Ibids A siniler account mpoears in Ful. 67A

28. Sc Reshi...other translate, "Struck him with his ladle,m pk.ﬂ-" cg 1229

51. Ab. Znrah S.B - 554

32. Ab. Zarak 5.8 r
33. Ab. Zersh L5 ‘
4+ Sanh, 90B - SlA \'
35, Shab. 31a |
36, Shab. 30B - 31A I

57+ Shab. 314
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Sanh. 914

Ibid.

Itid.
Sanh. 1098

A play on the words > and AP

Ned. S50B

Tanu. TA

Sheb, 1134

2ashi expleins the word es meanihg 447

He&g. 5B

Wallach, L. "The Collogquy ... « With Judah I", in JQR, Vol. 31, ». 255
Sanh. 214 & B

Sanh. 1B

Sanh. Q1B

Ibid,

Pes. 3B

Ber. L&A

A legendery river, said to flow with such a strong current on week
days, carrying elong stones and rubble with tremendous force, as

to be gquite unnevigable but restinz on the Sabbath.

The whnle weok smoke ascended from his grave, as he was being burnt
in the fires of purgatory; but ev:n the wicked in Gehenna have rest
from their torments on the Sabbath.

Seah. 658

Rashi explains; J}IJ&I It N182 0P Pl PN

Sarh. 3GA
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B.B. 10A

Sank. 90B

Temid. 31B
Simon, E. in "lictes on Jewish Wit", Jewish Frontier, Oct. '48, p. L6
Kashi Expleins; "”, 4 brae”

Git. L7a

The upper part of the body whick contains the heed and the hesrt,
nnd consejuently whaet is good in msn, belongs to the former; the
lower half of the body, the sest of the sexuel and excretory organs
to the latter.

Seanh. 304

Frenkel, Z. “Nley wien” Pe 5Gb

Ab, Zareh LA

Senhi. 204

Ibid.

Sanhk. SGA

Suk. L8B

Sanh, 914

Yeb., 102B (Certeinly it is not velid, It is the sister-in-law

Horsh, | anibrot He ast,

thet perforns the 33'fA while the "rothur-ln-laﬂonﬁ;r submits to
it. God, in the image of the tsxt quoted, standing towards Isreal
in the relationship of & Levi to his sister-in-law, camuoct oserform
the 33/n and his action, so to speak is invelid: the bond be-
tween Him and His people remeining in force.)

Senh. 39A & B
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39,
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Ber, 10A. "The voint is thet at present she is barren, but in the
future she shall have meny children. Probebly Seruria wes thinking
of Rome as "The married wife" and Jerusalsm ¢s "the desolate".
h. G1a
Sat. 30B and Pes. 117A
Yoms B33
lazarus, U., "The Ethics of Judaism", p. 52
Ab. iarah 13B
Sab. 778
Sank. 10LA & B
Ab. sersh 3B
Sanh. 93A
Ibid.

Rashi 2xnlains:
IYu3n3  2yN ge  @e ye pel
Nk /;tf? JSie mopy

Rasni explsins;
kP23 KC'D cppdd k) K
"Break tlem on tope of the threshold."

Ned. 658

Sanh. 51B

B«Be 32B. Reshi feels that he was thrown out beceuse his question
was regarded es foolish rods » >N 8’3

but Tosafos disagrees and feels thet he was exrelled because he

ventured to call in guestion the statement of the Rabbis that a young

bird can hop only S0 cubits.
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Nideh. 234
Ber. 31A
B. K. 605
Ber. 19B
Pes. 3B
Meg. 25B
Pes. 24
Y.K. 9B
Keg. 254
videh 313
Sota 20A
Ber, Ala
Ber. 204
leg. 15A
DY yady Psnn el mpn  kBd gxe  20m Aed

Rashi explaine , 0 ik Pre T ens pagps ok ails Ak “eus
Pl aaen yre

anh, A - Rashi sins:

S 22;; ash QX)JlJ::.ﬂS‘._'", f"\ L MhP C.' ”.; RAC
(e NAL ar mREALD AIPR e’ P rind vy wparl cracal

Soteh LA SN prApCH de rks Fud |25 f";" gAY ,im i

P )uﬂo 2x

Rashi stetes:
pajl ddr N By ik wxp

Yeb. 535 - 5LA

Er. 535

Kid. E1B

Senh. TA

Ber. 57B

Ber. 22A

Ber. 62A

Men. B7A




125,

Hul. 90B

B.B. 73B

Ibid.

Tobid.

B.B. T3A & B

B2.B. 738

Ibid

Ibid.

Lezcock, S., "Humor: Its Theory end Technique", p. 17

Simon, E. "Notes on Jewish Wit in "Jewish Frontier" Oct. '4§8, o.l2-l3
Pes. 11l

Appears in B. L. 107B, B.B. 60A &nd Sanh, 18B

Pes. 52B

Sotah CR

Yer. lieg. Chapge. III, par. L

Yer. Yeg. Chup. I, par. 10 [
Ber. 20A

Rashi gives & slizhtly different explanation indicating thet R. Adde
meent thet her name caused him to lose honey - "”f)ae pen

Suk. L8B

Hul. 139B

Yer. Maas. Sh. Chao., IV, Par. 12

Ysr. Sotek Chep II, Par. 2

Yer Soteh, Chep VIII, Per. 10

Yoma 76B

Yome 75B




170.
171.

172.
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Nliddah 31B
Sab. 10LA
Sab. 77B
Ber. 61B
Senh. 3GA
Sanh, 3%A. cf. Rashi
Davidson, I. "Parody in Jewish Literature", p. XIV
Yer. Pes. Chev. III, par. 7
Yer. Yed. Chep. VI, par. 9
Er. 3A
Kid. 18A
Ber. 53
Kid. 224
Kid. L9B
Ibid,
Z.K. B
Meg. 14E
This is Rashi's Lxplanstion:
et SN PAC
ieg. 1B
Soteh 10A
rid. LSA
Bek. U5B
Yeb. 11EB
Ibid.
Jastrow transleted toé;) = dull or ugly while HKashki believes it means

PNICN droo //l@ ef a tainted family.

4 =
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185,
186,
167.
168.
189.
190.
191,

19’2‘

193,

- 176 -

Ber. 32h. imilar to this statement is the one mede by R. Yannaits

School which eppenrs on the same page. "The silver and gold which

Thou didst shower on Israel until they ssid, Enough (dai) that it

was which led to their makinz of the celf. They said in the school

of Re Ymanei: 4 lion does not rosr over a basket of straw but

over a basket of flesh," /Pﬁ fe %ip oA P Sk gk
ser o T 20p  prad wdk

Pes. 113A

B... 85B

Yoma 18B

Rashi explsins:#37¢ /£ 93 as meaning MXN 913 family shome

Yoma 22B

git. 30B

Git. LSA

Sanh. 1064

B.K. 92B

Ibid.

Sab. 534

Sanh. 1054

Hul. 127A

Ibid,

¥id, 82a

Yoma 20B

Sanh. 39B

Ber. 51B

There is alsc a play on words here on the name "Zigged" 3-93 31d'41

who is hoisted, Aremsic "VMinnegad" means "gets e Ilogging”

i=k. 11A

i ]



198.

199.
200.

201.

202,

205.

Ned. LlA

Senh. 1034

¥eg. TA; Feg. 10A; Yoma 85B
Yeb. LSA

B.Ee 92B

E.%, 16A

Ned. S0B=514

Ned. 514

Yeb. 534
Ibid.

Shab. 1lla

¥id 2098

Pes. 1134 & B

J\o.ﬂ;t ?jE

Sab. 30B

Beza 15B

Sanh. 1104

Ssnh, 1054

Literally, on erguing spirit, en edditionsl name of the Angel Gabriel

who mlways dnterceded orn benalf of Isreel.

1§ -



- 17C -

215, Senh. 448

220, E.lM. 59B

221. Senh. 105A

222, Pes. L9B

223, Eer. 17A

22, lazerus, X. "Bthics of Judaism", ». 258-260
225. Ber. 3LA

226, Itid.

227. Kid. LA

228, Yer. Shek, par. 5, Sec. 1
229, Snah. 334

230. eils 17B

231, Teen, 20A & E

32, lmk. 2lA & B

233, End of Kidiushin

23),. Sebv. 1218

235, Ber. 168 (appeurs ulso in Yer, Ber. Chup. 5, Sec. 2

2%9. Ber. 60B - 61a

2l0. B.K. 36B

241. B.B. 22A

42, B.i. 8LA

2l3. Greetz, F., "Eistory of the Jews", Vol. IV, p. 233, n. )
2ll,. B.F. 17B

2L5. B.M. 84A
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255.
256.
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B.i. 84A

pes. 86B
Sanh. 11A
Ber. 314

A.2Z. 18B

Ber. 30B, 31A
Ber. 314

Ber. 3CB
Ibid,.

DMAT. Chap. II; Mish. 3
Sab. 159B

Er. 658

Clsvanger, I., "Royte Fomerantsen", p. XII
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