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RABBI YOCHANAN AND HIS HOMILIES 

(A DIGEST) - Erwin L. Herman 

Ra.bbi Yoc~anan bar Nappacha was physically a large man 

whose ~ appearance attracted immediate attention. 

He possessed unusual beauty, a brilliant mind and a strong 

pleasant •oiee, a combination that thrust hi~ into communal 

leadership. Although he W$ls conscious of hi. s own merit, 

Rabbi Yochanan was deeply humble, constantly aw•are of his 

infinitesimally small role in God's great universe. His faith 

in the Almighty wae unshakable, but he subjected it const-

9nt ly to his own penetrating inspection. Aa a result, t he 

religion he professed and preached was belief p•redicated on 

logic and founded on trust. It was a reli~ion that went 

far beyond principlee for jt emphasized practice and ap­

plicatio~. Rabbi Yochanan recognized the duties he had to 

fulfill durin~ his lifetime and he acted in accordance with 

them in hiE relations with man as with God. He· firmly 

believed that all creatures were equal in the s:ight of God, 

so much the more so must t.hey be in man's view. He desp-

ised those who practiced social inequality, and relished 

social protocol that brou~ht respect to persons who 

deserved respect . Rabbi Yochanan was a keen st.udent or 
psychology and applied t his ability to his unde·rstanding 

or Biblical pP.rsonages as well as of the reople with whom 

he associated. He .1udged the actions of a oers1on in li~ht 

of t hat one's total personality; if there was a notice-

sble discrepancy, he weighed the evidence ca~efully to 

determine the truth. He was a strong believer in the in-



fluence of practicP. ~nd habit, and credited environment 

with much of the shapin~ ol the personality. And he 

understood the workings of a gui lty ccnscience. 

Rabbi Yochanan esteemed wisdmm highly, and encouraeed 

his listeners to face problems squarely, seeking to under­

t:tand them and s o answer them. Prayer and ritual practice 

were es~ential components of his religion, but he could not 

stand the haranguing that took place in the academies over 

petty details. To avoid these, he suggested that we look 

to taaturP. for a proper pattern of behavior . The qualit y 

of le~dership that he possessed he triP,~ to i mpart t o 

others; he preached that the Lord will help those who 

int imate tha t t hey are will i ng t o make an atte~pt t o 

help t. hem!;e)ves. Rabbi YochaTtan was canti i d in his deal­

ings wit h his fol l owers and he preached direatly to t hem. 

As a teacher, he was kind and tolerant and understandin~ , 

beloved in his generation. As a preachet!l, he was outs and­

ing not only in his own time, but f or al l time . Alert and 

imagi native, s ensit ive and r e sourcefu l, he hfl d c l'.')n~rib­

ut ed a t reasury of homil ies a s an i nher itance f 0r all 

gener at i ons. 
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I1'1'RODUCTIOR 

Legend ia both help and hindrance to the student ot h1ato1'7. 

Whlle it perpetuates personalities, 1t clothes them 1n garment• 

ot halt truth• and whole trutba, of exaggeration• and real1t1ea, 

ot dea1red tra1ta and realised traits. The line ot distinction 
• ... #, , . 

that dirtdea what waa t'roa what might baYe been la all bat eraaed 

1. 

b7 the enthua1asa ot the legend bearers. The taak ot ane who 

would de~lneate peraonal1t1ea t'roa legend la, therefore, made 

doubl7 41ttioult. llot onl7 maat he atteapt to understand the 

aubjeot of bia lnYeatlgationa, but he .. 7 alao endeaTor to d.1at111 

tact t'ra11 t1ct1on. Thia prooeaa ot d1at1llat1on, baaed almost 

totall7 on the aubJect1Y• anal7aea ot aater1ala b7 the student, 

tranapoaea the result ot b1a labora 1'rcm the oatego1'7 of aoience 

into the categorr ot 111aginat1ve writing. 

• Rabbl Joobanan bar lappe.cba, Palestinian _.ra ot the aecond 

generation, baa beccme one ot the -117 heroes of Jewish legend. 

!Ila lite, his atudlea, hla peraanalit,., h1a aohieYaenta, hie 

ideas - all these baTe been recorded and transmitted to ua in the 

rabbinic writings. But what ot the• waa chronicled with the pen 

ot the historian and what ot tbea at•-ed trom the illaginatiTe 

faculty of the at8rf teller! !he author ot this paper teela that 

he la unequ.ipped to answer theae queationa. B'is purpose, therefore, 

la to atteapt to Cetine the personalit7 ot Rabbi Jochl.Dan bar 

Bappacha baaed on statements made b7 Rabbi Jiflanan, attributed 

te Rabbi Jocb.anan, and concerning Rabbi Jochanan aa the7 are 

found in the Aggadlo literature. 



I 

BIOGRAPHICAL SDTCB 

In the t'leld ot' rabblnlc literature there are but aparae 
( 1.) 

gleaning• that tell ot' the 11t'e ot' Rabbl .Tochanan bar Bappacha. 

What little has been recorded la a story ot' aadneaa. The t'atber 

ot' Rabbi Jocb•n•n .dled bet'ore the birth ot' his aon; hie •other 
(2.1 

died aoon at'ter. Let't an orpbaa, he waa raised b7 ~· grand-

t'ather, a man t'amiliar wltb the aoademlea ot' learning. Perched 

on the shoulder ot' h1• grand.t'ather, the young Jochan•n woald liaten 
(I) 

1n awe to the ezpoaltione ot' Rabbi Silleon ben Bluar. Bllt er 
eYen greater !llportanoe than tbeae J10menta were the houra tbat m 
apent 1n tbe preaence ~ ll;.bb1 .Telmdah Jlanaa1. Alt;bMudl • o•l4 

not ~ under•taad tihe ..._ ot thle great teacher because ot' 

his eztreme 7011th. Rabbi .Toobenan nonetheless cherished the lmprea-
<•> slons he reoe1Yed t'rall his leoturea. During the nezt aeYeral 

7ears Rabbi Yooh•n•n bee .. • a student in the aoademiea and hie 

teacher• were thll lead.era ot' his generation.(&) • must ha•• been 

an apt pu.pll, t'or when Rabbi Cl:umina. cme ot' his instructors, once 

aaw a throng t'lock1ng to the school ot' Buma'ah to hear Babbl 

Yoob•nan. ha ezolalmech "Blessed be CJed that he haa shown• 

the f'ruits ot' ., lit'•'• work; t'or I taught h1a eve~ ot' Agada 
(S) 

except Proverbs and Boolealaatea•. -

Whether due to a difference of oplnlon with this .... Rabbi 

Chanlna or not, Ba.bbl Yocb•nan moved t'rom Sepphoria, his b1rthplaoe, 

and established his seat of learning at Tiberiaa. Because ot' the 

t'orce ot' his personalit7 and the depth of his wlsdam, hls Yeshiva 
(7) 

bec .. e the center ot' Palestinian Jewr'f. 



s. 

!Ile success that Rabbi Yocbanan acie•ed 1n the reala of 

learning could not bring him ccmplete happiness; hls private llte 

was tilled with tragedy. He lived to aee all tena ot hla sons 
(8) 

die, while hla onl7 daughter was dlaappo1nted in lne. Ra.bbl 

Yoch•nan bore the acara ot these tragedies the rest ot his lite. 
(9) 

It waa reported that seldca, U ner, did he saile, a-1 often 

he would burst into tear a. A late llldraah tells that Rabbi 
(10) 

Yochanan crled before bia death. When one ot hla pupils asked 

~ he was c191ing, he said that he teared tbat he llight have to 

gl•e account 1n the world to come tor having no acm. Rabbi 

Yocb•nan sewd to be oastlgatlng hbuelt tor tb111 constantly. 

It was his habit to car17 with b1ll a bone or a tooth ot one ~ 
(11) (12) 

bis dead ohlldren and so his grlet never came to an end. 

Rabbi Yocbanan ns also a ve197 poor ~. Be posaeaaed !mt 

one piece of propert7 and this he sold 1n order to better apply 

htaael.t tor hls study ot 1'orah. Chlya bar Abba, his papil, 

chided h1ll tor not savlng tor hts latter days and Rabbi Yocbanan 

retorted: •1s it easier in your eyea that I have sold sCJ11eth1.ng 

that was created in six days than that I have ~baaed something 
(13) 

that was atven in forty da7a ard forty nightaT" When Resh 

leJd.sh, bis dear friend and brother-ln-law, prevented. h1m tram 

sustaining a lose 1n the sale of the property, Rabbi Yochanan 

chided h1a with the statement: "All the limbs are dependent upon 

the heart and the heart ls dependent upon the purse.• (l•) 

In expounding Bool g:l6 • •••• the wisdom of the poor man la despised", 

Rabbi YocMn•n may well have been considering his 01111 person when 

he explained: •md waa the wisdom of liabbl Alciba, who was poor, 



despised! Wbat the Terse aeana 1a the old ~ who alts and la 
(15) 

lapoYerlshed. or WOl'da ••• • 

are d1aoemible 
Certain other IMl'•on&l tra1te/ln the etate•nte er Rabbi . 

•• 

Yochulan. •et all er thea are oempllaentarf. Rabbi Yoob•n•n was, 

ror emple, both petulant aad egotiatioal. JJe beo .. e adn•nt 

when one or h1a oolleaga.ea would quote hls werde mid iid.t hls llUl8. 

Just thla led to Ilia spat with Babbl Sluar. To those who pnotloed 

tile omidaalon or an author's ~ Rabbi Yoobanan applied the Terse 

•a.b net the weak beoauee Ile la weak, neither orasll the poor 1n the 
(16) 

gate•. lie declared f'artller: •k7 I be wor~ that rq words 
(1'7) 

be spoken 1n the aoa4..S.ea and the soboola•. 

labbl Jocban•n poaaeaaed great beauty about whloh n1111erous 

legends h&Te been wo••· Ilia ahortooidngs la7 1n the ~er 1Ji wb.1.eh 

he eate-d bis 01lll beauty. '!'he ato1'7 ls told that Babbl Jocb•nan 

Yis1ted Babbl Blasar ben Pada1:1l who was 111. Babbl Blazar was 

weeping and Rabbi .Tocb•an s~ught to lm• wily. When Rabb! 

Blasar explained that he was 1n teas beoauae he realised that 

suoh beaut7 as Babb1 Yoobanan pos•ea .. d would_... ret 1n tb8 
(18) 

gromad; Babbl Yocb•n•n replied, •Por tills one shou1d weep•. 



5. 

II 

RABBI YOC!Wlil THI HOllILIS!' 

Rabbi Yochanan enjo7s the unusual reputation ot being 

among the leading teaohera ot Agada as well aa Baiai(a. He, hblaeU', 

Allphasiaed the 1aportanoe ot Agada and declared that 1n order to 

learn lt me auat have constant aooeaa to it, whloh require• t!a t 
(19) 

it be 1n book tu.. Por thi• reasen he oarried a book ot Aga4a 
<ao> 

with h.111. C~entlng on the basic qaalitication one need.a 

poaaeaa 1n el'der to be an expounder ot Torah, Babbl Yooun•n 

deolarecl that whoever speaks words ot Torah publlcl7 and does 
(21) 

not please his listener had best not speak thea at all. 

In Ol'der to underatand tull7 w!q Rabbi Yocb•n•• la oonaldered 

a leader ot Agadlo '9acb1ng, it ls neo••aa!'J' to investigate hla 

haaillea. A cursor,. examination oi these ahould suttlce to 4-on­

s trate the d•ttn••• and the veraat111t"J' of thls preacher as he 
(aa) 

hand.lea the Blblioa1 texta. 1Jntortunatel7, there are no extant 

sermons, aa such, tor us to analpe; there re-in mere extract•, 

ham1let1oal 1'ragaents, parablea and analogies disconnected tram 
COil 

their/texts. 

We tlnd that Rabbl Yoobanu. .. plo7ed five ditterent kinda 
(2S J 

o~ textas Transparent, Obscure, Allegorical, Relative and Pictorial. 

To deaonatrate thle usage we .. ,. note the following: 

TRA.VSPAREllT TEXT: "The thought of which la capable of wider application~ 

Deut 9:10 • ••• and on them was written according to all the word a 

which the Lord spoke to you in the mount ••• •. c-ent: Wh7 is 

this written: It teaches ua that the Bol7 One Blessed be Be showed 

•osea all the tine points of the interpretation of the Biblical 



Law and of the w1'1tera and what the writers in the hture would <•) 
'· 

originate. !his explanation of an obvlousl7 clear text enabled 

Rabbi Yocbanan to demonstrate the idea of Revelation. 

Pa 95:'7 •it. toda7. 7ou would but hearken to Bl• voiceJ• Ccmaent: 

'?be Bol7 One said to Israel: BYen though I havegiven a definite 

period tor the ti• ot the red-ption to ccme; nonetheleaa. even 

11' 7ou repent but one da7, I aball bring tt. though it i• not lta 
(25) 

t1ae to coae. Bapbas'l~lng the word "toda7" • Rabbi Yocbanan la 

able to teach the •an1ng of repentance with this otherwise 

simple~ezt. 

Ia 59:21 • ••• 117 worda ••• shall not depart trc:a out of tb7 aoutb• 

noa out of tb.e aouth of tb;f aeed. nor out of the mouth of th7 

aeed'• aee4 ••• trcma henceforth and ~orever". CClllllent: Whosoever ie 

a 'l'alald Cbachaa and hla son ia and his aan•s aon. the Torah wlll 
(86) 

never le•• his .. ed. 

OBSCUHB '!BXT: • ••• with d1.t~loultlea ~ a 11Dgulst1c. ethical. 

logical or th8ologloa1 character." 

Baek 41:22 •The al•ar ••• waa of wood ••• and Be said unto •: ''l'hl• 
ls the table that ls before the Lord". Comment: A.a long aa the 

Temple stood. the altar atoned tor Israel; but now each man's 
(2'7) 

table aakes atonement tor him. Apparentl7 disturbed b7 the uae 

of two different 1Drda to expresa the same object,Rabbl Yocbanan 

derived this splendid hom1l7. 

Beel 9:16 • ••• The poor aan•s wlsdaa is despised ••• • Camment: 

And was the wisdom Qf Rabbi Aldba, who was poor, despised? What 

this verse reall7 means ls the old man who sita and la 1mpover-



(28) 
18hed or word•. this Yer•• lr taken lltei-ally. could be 

proTed talae. Rabbi Yocbanan draws upon experience to clear 

the misunderstanding that might occur with a literal ill trans­

lation. 

Oen 2' :1 "And Abrahaa was o-ld• well stricken ln a.a•·" (The 

Hebrewrr~ =i. -Y. !l ls translated. rreely as •well stricken ln age•. 

Its literal •eanlng ls "he arriYed 1n da7s•) Comment: What la 

a ·n· -: -...1 T It means that he arriyed at th~ curtain or the door 

that ~eparates th1s world rrcm the world to come and he was 
(29) 

able to peer through th1s curtain. 

ALLEOORICAL '!'RX!': • ••• ln which the subject ls substituted. with 

another, suggestively slmiliar to it.• 

Jer 5:6 "!hererore a llon out of the forest doth sla7 the•, a 

wolf or the deserts doth spoil them, a leopard watcheth oYer 

their cities, BYeryone that goeth out thence 1s torn to pieces ••• • 

Ocxnment: the . lion ls Babylonia, the .. wol.1'~ •edea, the leopard, 
(SO) 

Greece; "eYer)"one that gMth out•, ls Bd•. 

Gen 29:2 "And he looked and behold• a well ••• and lo. three 

flocks of sheep lying there bJ' 1t. Por out of that well, the,­

watered the flocks. And the atone upon the well 1 s aouth was 
' I 

great." OOJ11Dent: !he well ls Sinai; the "three flocks" - Priests. 

LeYltea and Iaraelltea; •watered" - so tram Slna1 did we hear the 
(31) 

Ten Commandments; "the great stone" - the DiYlne Spirit. 

Sos 8:8-10 •we have a little slater and she hath no breasts; 

what shall we do tor our sister 1n the day that she be spoken tor? 

It sm be a wall, we will build upon her turrets of silver; and 



s. 

it she be a door, we will enclose her with boards ot cedar. I aa 

a wall and m:t brea•ts like the towers thereof. Dien was I 1n his 

e7es as one that tound peace.• Rabbi Jochanan interpreted: "•• 

have a slater" - thls, Sodom; "and she hath no breasts" - 1n that 

Sod.om did not suckle Mitzvahs and good deeds . •1fha.t shall we do 

tor our sister?" - on the da7 that the Court on High decrees that 

she be burned by fire. •It she be a wall, we would build upon 

her" - this is Israel. 'l'he Holy One said: i f the Israelites 

established their deeds as a wall, we shall build upon it and 

we shall save th... "It she be a door" - but U' the'J cast ott 

these deeds like a door, "we shall enclose her •1th a cedar 

board• - ot what t'orm will 1t be: just as tbla one tthe door) 

will not stand t or more than an hour, • shall I not be established 

above Israel tor more than one hour. She said, "I aa a wall" 

Israel aald to God: "Master ot the worldl I am a wall." - w 

shall erect llltsvaha and good deeds as a wall. "And rq breast• 

are as towei-s." - that 1n the .tUture we shall establish bands md 
•' 

bands of righteous •• like ourselves 1n Youi- world. !hen was I 

1n bis •J'9• as one that f ound peace." - ~: since all the nations 

1n the world accosted Israel and said to thea: I.t it is so , ti.a 

w!J7 did Be erlle J'OU tram His land, and why did Be destr07 Bia 

Temple? And then Israel would ai awer them: we are like a pr1nceea 

that went to enjoy the r ir•t festival atter marriage at her tather•a 
(S2) 

house, but who tinallJ' would retui-n to her own hems 1n peaoe . 

RBIATIVB TBn': "whose signiticance ls manit.its t onl7 when viewed 

1n relation to another verse." 

Rabbi Yochanan asksd: ~h1" 1s the chapter on Sotah (wite's suspected 



'· 
ot aclul.te1'7) la Waa 5slltt ao a.ear the chapter about tile tlthea 

and tlt'tletha (glTen tor sin) 1n Bua 5s&ttT !'e teaoh u tbS 

whoever baa tithes and t1t'tietha and does not glTe tbea to the 

priest, ln the end he wt.11 be c•pelled to glTe thea to the priest 
(3:5) 

beoause of his wiht 

Deut ao:l9 • ••• tor la the tree ot the field man ••• • oan be 

understood onl7 1n connection with that which preoeeded 1t 1n 

the saae Terse: • ••• though-7est eat the11, but thou shalt not 

cut them down ••• • and with that which follows in the next Terse: 

• ••• enl7 the trees that ••• are not tor tood, tbell tbo1l -7eat 

destNJ' and cut down ••• •. C-ent: 1t a soholar ls respectable , 

Bnt 1t he 
(M) 

la not respeotabl.e1 J'Ml auat deatro7 him and out h1a dMrn. 

PICTORIAL TBX'l': •tn which a word or phrase ls traced in vivid 

colora bJ' the preacher.• · 

Prov 27118 ~Whoso keepeth tbe tlg tree shall eat the t'rv.lt thereof." 

C011m811t: What are the wol'da ot the Torah compared to a tig-treeT 

Whenever and while a man uaea the fig-tree, he t1nds t'lga an it. 

Se it la with tbe Torah: whenever a man th1alca about the worda 
(SS) 

ot the Torah he tinds 1n them good reason • 

.Ter 11:16 •The Lord called th91 name a leat7 olive tree ••• • 

Cmment: 1d17 ls Israel compared to an olive? .Just as the olive 

glTes its oil on17 when lt bas been pressed, so Israel does not 
(36) 

bec0111e better and blproved 1D1tll it baa been punished. 

oa.r intention in citing these exa.pl•• ls to d .. onstrate 

the Tersatillt7 or approaoh Rabbi Woobanan used in his endeavor 

to teach troa Scriptures. But he waa not content with approaches 



10. 
h 

alone. Be tllbelli_.ecl hie dlsoouraea with cleYer latrod•ctlena 

and elucidatlag lllustratlons. In preacbtng oa tbe tezt;• (8- 1:1•) 

•Let tbere be llgbtl". Habbl Yoch•na l>egan b7 1Dtrottuolng hla 

sermon with Pa 106:19 •Who appointed tm lleOll t'er the aeaa•a•. 

aa71ng1 ~7 the olrcl• ot' the sun waa created to glYe light. 

It ao q waa the 110on created? Por the seasons. in order to 
(37) 

sanctit)' b7 its calculations th• lew lloona and the Rew Year. 

Prem the springboard ot this introduction. Rabbi YocM•an entered 

into a discussion ot his original text. 

A turther example ot hls using an introducto17 Tera• tabn t.J • 
Bagiographa. but in thia instance used to ezplain 8.llOther paaaage 

t'rca theae •- Wrt.tinga. is tbla: 1n introducing a chapter t'rOll 

the Book of Bather. Babbi Yocmnan began with the ••rs• 1'8 98:3) 

•Be hath reaellbved J11a JleJ907 and llls Paith1'Ulnesa towards the 

house of Israel; all the ends ot the earth haYe aHn the salYation 

ot our 0e4•. When did all the earth see the salYatlon of the 
(a&) 

LordT Dur1ng the c1a7s ot Jlol'd.eoa1 and Bather. 

Aa dettl7 as he manipulated a text. ao brilllantl7 .... did 

Rabbi Yocb•nan create unforgettable parables Rad legenda to ill1111-

lnate hia ldeaa. Oar literature abounds with illustrat1ans attri­

buted to him. 'na. f~llowlng examples g1Ye a t'airl7 representat1Ye 

demonstration ot the rabbi'• keen lmag1na.t1on and ot hla senaitiYe 

response to Scriptures. 
(39) 

Buapl• 

Iaa 1:23 ••either does the cause ot the widow caae before theia.• 

Orlglnall7 a aan woul4 go up to Jerasal• tor judg-ent. The judge 

wanld tell h1m to do certain labors to pa7 for the expenses ot trial; 

but eYen atter doing th-. the aan would go awa7 d1sappointe4. 
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the widow 1lbo 11>ul4 approach thtsaan would ask: 11bat was th• "'"" 

come of your case! • would "P17 ~ t ••en though Ile laad pald 

all the ezpensea.st1ll he lost hla ease. The the w.1dow wml.4 sq: 

it he wa. 1a a am reoel•ed no satistaotl•• thea I who aa lNt a 
(.0) 

wcman will certainl.7 not reoe1Ye aatistaotlcm. 

AllALOGI 

BK 3:2 • ••• And he looked and. behold• the bush bumed ••• " .lust aa 

tbe7 placed the busJa as a t'ence around the garden. so ls Iarael 
<•1> 

a fence. a restraint. against transgresalon ror the World. 

PllOVDB 

Abel waa atrenger than Cas.. tor Sorlptare uaes the word f) ~ • t 

(Oen •:8) onl7 to 8holr that Abel dell••Nd hiaa•ll up to C.1D. 

Abel sald to hbu there are lNt tw of us in the WDrlcl; what are 

JOU going to tell rather? Be had plt7 Oil bbl. bat Cain got up lm­

med1atel1 and slew him. Therefore. we have the proverb: "When thou 
<•2) 

haat done good to an evil person. though batt done eYil to th7••ll". 

PARABLB 

Pa M: 10 • Por wl th thee la the fountain ~ llt'•; 1n t~ 11gbt do 

n see light." Babbl Yocb•n•n llkeu this to one who walks upon 

the way ln the falling sba401ra of the evening ••• Another c-• 

out ~llgbta a oandle tor h1m• thenm eztlnguishea lt. A second 

person comes along and repeats thiaperforaance. The walking one 

then declares: tr. now on I shall wait for the light ot the 

morning. Juat S> does Israel say to the BolJ' One• Blessed be Be: 

Master ot all worlds. we -de a llgbt f> r you ln the days of lloaea 

and it was extinguished; ten lights ln the da7s ot Solomon. mid 

they were extinguished. PrOlll now on we shall wait onlJ' tor th1 

light. <•:s> 



'!'here la a parable abont a king who desired to take tor btila•lJ' 

a woman ot good and noble descent, so be sent a messenger te her 

to tell her. She said: I am not even wor~ ot being h1a Mnd­

matd, 7et I would like to hear 1t f'rcm bla. When the senant 

returned to the king, he was smiling, but his m.islngs were not 

heard b7 the king. The king who was quite bright, said: the 

messenger is sailing, so it aeema as though* ~e waa receptiTe 

towards ae. I cannot hear h1a musings, so she aiat baTe sa1d1 

18. 

I want to hear it t'ram h1a mouth. lust so ls Israel a daughter 

of good lineage, While Moses is the messenger. 'l'he Hol7 One la 

the klng. It was at that time that Moses brought the wal'da of the 

people before the Lord. And then what does Scripture teach: tbl t 

Moses told the words of the people to the Loren Io,for lt aa7a 

in Bz 19:9 •mie Lord said, Lo I cme to thee ln a thick cloud that 

the people ma7 hear when I apeak w1 th thee." ~n it sa7s, " •osea 
<••) 

told the word.a ot the people to God". 

It ls like a Ung who had two chiefs of guard, one of whom was 

1n C()1!1!1and 1n the da,.tble, while the other was 1n charge at night. 

They uaed. to quarrell w1 th one another, eaoh cla1m1ng that he ruled 

b7 da7. The lc1ng called. to the first one and said: Your bounds 

of dut7 shall be the da7. 

of dut7 shall be the night. 

And to the second he said, your bounds 

'l'hua, (Oen l:•,5),"0od divided the 

light from the darkneaa. And God called the light, da7, and the 
(•5) 

darkness, he called night." 

At the time that Joseph took Benjaain and said to his brothers: 

the man in whose possession the goblet ls tound shall be 1llT slave, 

Judah addressed hill: you have taken Benjaaln and he_,..W peaoe 1n 
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bis f'ather•a house. 1-edlatel7 Judah bee•• ansrJ' and orlecl oat 

aloud, and his Yo1oe traYeled t'our hundred dlstrlcta 11ntll <nm•'•, 
the aon ot' Dan heard lt; and he leaped. t"ro• the Land ot' C•n•an, -

to the alde •t' Judah and together th.,. cried oat until the land . 
ot' Bgrpt begged tor them to atop. Concerning th- 1t la written 

1n Job •110,•the lion roareth and the t'lerce llon hcnreleth.• •1he 

lion roareth• - that le .Judah, (•om.pare .e., Oen •9:9h •The fieroe 
<--"} lian howleth" - that l s Clmshlm, son or Dan, (oompare Deut 33:22). 

k 12:2 , "'l'h1s month shall be unto you a s the beginning ot' aontm.• 

'l'he Holy One BJ.eased be Be wrapped hblaelt' 1n tbe f'rlnged Tallth 

and placed lloaee on on~lde and Aaron on the other. Be oalled to 

Gabriel and Klohael and had tbm aot aa ann01moera ot' the •ew Koon, 

saying t.o th-: .... do J'DU aee tba aoonf Bet'ore or behind the 

sun? Worth or So11thT Bow b1gh la ltf Then • said to th-, •Just 

aa you aee lt, so shall ~ ohlldren below deteralne the tullneaa 

ot' the 7ear, with an elder. with wltneaaea, and with .tringed ,,., , 
tal1th.• 

!heae then are tbe basic techniques that Rabbi Yocban•n . ) 

employed 1n producing h1a -gnU'loent h-1l.1ea. Yet e,h to 

these he adde4 more. Be searched each word and investigated. eY•l'J 

letter ot' Scripture, and thia analys•• gave him new material with 

~ch to work 1D deYeloping the;.ean1ng ot' Scriptures. Por emple, 

the unusual uee ot' a letter 1n place ot the common ueage led him 

to speculate that the natlona ot' the world are unable to enjoy 
(48) 

"good• 1n its .tullest sense. , An uneceasa197 letter, Ke, oaused 

h1a to reason that it .found 1ts way into the wol'd ,, 10~ (k 3:3) 

to teach that lloaes took t'1Te steps, t'ive being the numerical 
(49) 

equlTalent of the letter. Rabbi Yocbanan enjo7ed eaploylng 
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maerioal calculations as a aeans ot unlock.lng the olosec! ~oor or 

Scriptures. The Jews, he states, were punished with•IAaentatl .. • • 

because they transgressed the th1rt7-s1x proh1b1tlone ln the !'erah 

that are pun.ishable 'bJ' excOlllllWllcatlon. The Hebrew word tor 
(ISO) 

•Lamentation•, 11 ~· ~ ls numerically equal to thirt7-slz. 

P\lrtheraore, since Israel transgressed the condltionsot Sinai, 

"ahe ls become trlbut&1'7•,(IAIJll 1:1). In this instance Rabbi Yochan1111 

compares the numerical value ot <> r>l:> "tr1butal'J'• to that ot LJ •o 

"Sinai• to arrive at his teaching. 
(51) 

Whereas other preachers ••J' have been content with such a 

wide assortment ot devices with lllblch to probe Scriptures and iD 

please listeners, ftabbi Yocbanan was constantl7 looking tor .. w 

wa7s. Be recognized that soae Blb1ical words were used to express 

a key idea in addition to their 1lteral meaning, and he noted .. ny 
(52) 

ot these words together w1 th their special connotatlone. !le lOTed. 

the Hebrew language and otten made lists or words and their SJDOn1JllS 
(53) 

which served both teacher and pupil alike. 

Rabbi Yochanan was juat as fond ot interpreting Scriptures 

with the use ot another tine technique. Be would, in his expos­

ition,use a word related to the word ot a text but with a dltterent 

meaning,, and thus 10uld arrive at remarkable teachings. For example, 

when Scriptures read, (Josh 8113), •and Joshua went that night into 

the midst ot the valley ( pY>~), Rabbi Yochanan taught that Joshua 

was walking in the pro1'undit7 ( i'lf~ 1» ) ot Balacha. (M) Or: (Jrov 24:6) 
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•Por w1 th wise advioe ( J11 ';.:i/l..ft ) shalt thou make th7 war.• Rabbi 

Yochanan interprets "a man ii ould always act a s lj~ he is a sten-sman 
(55) 

( ';,.,> 1h ) on the lookout for the performance or a J:oeligious act. 

m Proper aames at'forded Rabbi Yochanan a broad f'leld tor the 

display ot hla 11ngu1at1c and hcmiletic talents. We shall algllt 
an• 

onl7 several ot thea~ tor the technioue be appliedl to/was the s ... 

tor all. lChron 26:24 mentions the name ot •Shebue1l. the son ot 

Oersbul• • While 1n Jud l8:S> the name given la "Jonathan, son ti 

Oerai.m•. Rabbi Yocbanan explained that he waa oalled•Shene1• 
(58) 

because he turned to God ( '>i ~ :JV - !•'1:z.t1 ). .Another ezaaple: 

11Palt1• ~s written 1n l Saa 25:'4 while the Dillie 1 ,a "Paltiel" 1n 

2Saa S:l5. 

h1m ( 

Babbl Yochanan explalned that 1n as mi•ish as God delivered 
(57) 

( t3 ) J> ) tram transgresslo~. he was callee! "Palt1el", ( 

The DUlllerous ezamples ot this t71>e ot Biblical 1nvttstlgat1on in­

dulged in by Rabbi Yochanan would f'l 11 pages. It jLs autf'1cient to 

sa7 that the acUlllen he displayed 1n thla was as s hli.rp and a s pen­

etrating as ln each ot the techniques he emplo7ed 1.n trying to dis­

cover the real tl'Ut.h ot the sorlptural word.. 

'l'be scholar who w1 abed to undertake his own in.vetsigatlon 

round Rabbi Yocbanen a willing teacher. Be was not averse to 

discussing hie bamiletic methods, and• consequently• established I seTera1 general rube to toll-. IJe declared that 1t lo propel' 

j to take words trom the beginning ot one chapter and place thea at 

the end ot the preceeding chapter. it' it ts so reou:lred to substant­
(58) 

iate a law. Ir the esident meaning ot a word ls !ln doubt one 
1(59) 

should derive a meaning trCllll a -Jorlty of s ources. Doubttul 

meanings a&J' be clar1tled b7 emplo71ng the i7'~ i7 r t) • where~ 

the use of a word ln one context explains that ar..me word used 1n 

• 
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(60) 

another situation. Be taught, r1nally, that one ma7 empl07 

the method of abbreri.at1on called, •11otar1kon• 1n h1s1nvest1gat1on 

of Scriptures. Rabbi Yocbanan demenstrated this 1n explaining that 

the word, '..) :.J ~ at the beginning or the !ren Coaaandments ls the 

abbreviation of the verse Ji •.:; /I .ft ' :JJ1~ · ~il>J ".J" , •1, Jlyself', 
(61) 

will glveit to be written•. , 

!hie 1n brief i• the SWlllll&r7 or how the hoall7 -· ror11ed 

1n the hands of thla •ster preacher. We have can1'1ned. ourael••• 

1n this SUlllll&ti.a to an outline or the major obaracteriatlcs or 

Rabbi Yoch•nan•s treataent or ezpositlon. Bia striving to originate 

new methods was 1n keeping with hls 7earn1ng ror clear, rational 

understanding or the Bol7 Scrlptares. llan7 of his new technlquea, 

omitted rram the preceding outline because or their uniqueness and 

their departure from the basic patterns, will rise to the surface 

ot our stud7 1n the chapters that follow. 



III 

CJOD COWCBPT 

1'7. 

One cannot help but admire llabbi Yoehanan'a deep and abiding 

trust in Ood. Be taught one t'Undamental principle ot beliet, and 

this he stresaed strongly, "llever let tbia verae depart tram your 

mouth: (Pa 46:12) , ''!he Lord ot Boats ls with us; the Godot Jacob 
(61) 

i s our high tower.•" While others put their trust in the stars, 
(6SJ 

tor the Jew there was but one Intluence guiding their destiny. 

While'others put their trust in aan, there is no man but the Holy 
' (M) 

One Blessed be He. Indeed, how little are man's aocomplishllents 

in light ot Bia. When a man wants to torm an image, he begins 

with the head or the ears or one ot the 11.aba and works until IM 

i s finished. att the Boly One created all or man at one time . (65) 

And when an earthly king seeks to build a palace, he constructs 

the lower part tlratjl then he bullda the 11pper upon it. Bat the 
(66) 

Holy Ille oreat .. both the 11pper and the lower at ane time. A 

turther eDJ1Ple ot God's greatnesa ia noted in Rabbi Tocha.nan'a 

addition to the IU.almalo stat ... nts that on the Bew Year all Bla 

children paaa betore Bia: "And all ot th- are viewed with but 
(67) 

one glance•. So great ia the Lord whose light i s as the light 
(68) 

ot the 8llD and who protects as a protecting shield that even the 
(6g) 

nations Who worship strange lods hold B1m ln deep respect. Bat 

this should be ao,tor the idols ot these people, too, do honor to 
(70) 

Israel's God. 

'l'he greatness ot God cannot be judged in terms ot His might 

alone. For wherever you f'ind the might ot God mentioned you also 

tind His patlence.<71) To t his quality ot long-suffering must be 
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added tb9 attnbQte ot -~· hem those awtu1 11G1Mata at 

llount 31Dal. 11ntll Rabbi Yoc>wnan•s on t bae, God eure1H4 Ila 

aere7 ill ordv to counter-balance llt.a terrible alght. When '1l• 

Ian.elites recoiled w1 th tear t'rcm hearing the Ala18bt7 spea1t a• 

S1na1, Be waa aade aware or their plight and, so, !1Weetene4 the 
('13) 

speech tor th•. Bl'e at the tlm ot Bls angel', the LoJ'd 
(7•) 

reaeabers Bia ocmpasalcm. Se desirous 1a & or b•!q f ONT91' 
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The Merc11'u1 One, Be peraita only the angels or •eroy and of peaoe 
('&) 

to stand betore Bim; the angels ot wrath are remoTed tar t'Nll 11111. 

God e~re•••• hla abhorrence ot nil 1n that .. will not eTen permit 

Bis name to be -Dticmed together with that whtoh is eTll. '!'be n ... 

ot the Boly One la recited on}7 lD connection with that whloh la 
('16) 

good. 

Another man1testat1on ot the Divine Mero~s Ood's wllllngneaa 
• 

to accept the repentan~e wicked are wicked only until the7 

repent their eTil; then they are joined to t he righteous. Tes t1mon7 
('17) (78) 

to this ~ct are the experiences ot Menaaaeh and Islllael. Rabbi 

Yoohanan cc:moe1Ted ot three aocount booksa tor the totally r1ghteoU9, 

tor the totall7 wicked, and i'or the in-betweens. 'l'he bookrs ot the 

righteous and the wicked contained their Terdicta, ot lite and death, 

respectively, at Boah Baehano. The book or the lD-betweenn sa•• 
thea ten da7a 1n 1b ich to repent. It bJ' Y• IC1ppar the'J' hd HJ>ftnted 

their names were to be added to the book of the righteous; 1t not, 
(79 ) 

the7 were cc:mdemied with the wioked. 'l'bat God waa willing to 
~ 

wait tor the repentant was not an isolated idea 1n Rabbt Yochanan• s 

thinking. Actually he could not have t hougb4: otherwise. Por hl1 

God was cloael7 allied with mankind, lt wa• essential that He be 

tolerant toward.a man. '!be God ot Israel was totally dttrerent 

trom the gods ot the nations. While the 1dol wor,,hippera 
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mist bring themselves near to their gods. the God or Israel 
(80) 

brings Blmselr to Bi~eople. 'l'his personal relationship between 

the Almight7 and Bls children is one or Babb1 Yochanan's moat 

beaut11'ul concepts. Its origin seems to have been the revelation 

at Si.nai. At that time,., Rabbi Yochanan explained,. an angel brought 

forth each word ot' the Lord tram His mouth. and presented it to 

each individual or Israel, sa71ng. •no you take it upon yourself' 

to take this •ord or OodT There are such and such laws 1n it• ao 

man7 pun1ahnaenta 1n it, so DUlD.1' deer•••• light and severe o• •nd­

menta and rewards 1n it.• And the Jew would answer: Yes. The 

angel would then continue: Do you accept the D1v1nit7 or the Bol7 

One? And the answer would be: Yes 17ea. Immediately. the angel 
(81J 

would kls• h1a upon the mouth. 'l'h1s wondertul.17 proximate 

relat1onah1p between the Craator and Bia creatures even included 

a •g1Ye a.ad eake" clause bJ' which God was willing to change His 
(82) 

own plans in det'erenoe to the plans ot' the righteous. 

Rabbi Yochanan was quick to dispel the rears or those who 

believed that a De1t7 so accessible and so generous would require 

the 1apoaalble tram man 1n return. In consonance with his total 

Ood-1dea, he told the t'ollowing: lloses beard three things trcm 

the mouth or God which startled h1a and made him retreat: at the 

time when God said to h1m (BK 25:8) •and let the• make lie a 

Sanctuar,r•. lloaes said to the Bol7 One: "liaster or the World• 

(118:27)•behold B9aven and the Beavaa or the Heavens cannot 

coailt:1n thee; haw much less this house ••••• •; "Yet You say 'build 

Me a sanctua191'"• The Holy One answered Moses: "It is not as you 

th1n1t. but aerel7 twent7 planks in the No~h, ten South and eight 

Bast. and I shall cC1De down and I shall eom~ss my Divine Spirit 

among them". 



••• at the t ime when God said (llmll 28:2) "117 food which is 

presented to lie f'or of teringa made by fire." Moses said to the 

Holy One : • It' I were t o bring all of the animals in the world 

would they contain even one sacritlce? Or all t he trees in t he world, 

would they comprise one sacrlticeT" The Holy One said to Kosea: ,, .. 
"Moses it is not a s 7ou thinkJbut rather (._/ 3tt') 'this la the 

offering aade by fire which you shall bring 1n ••• •. 11or shall 

two be sacrlticed at one time, as it says (Mum 28:4) •the one lUlb 

••• 1n the morning, and the other ••• at dusk.•• 

••• and when Be said (Bx 30zl8) "'ftlen shall they give eve1'7 man a 

ransom f'or his soul ••• " . lloses sa id to God: "Who ls capable ot 

gl ving a redemption tor his s:> ul ?" And God ai swered: •11oses 1 t l s 

not as you think, but rat.her (lfum 30: ) •This shall they give ••• 
(83) 

haU a shebl'"• Rabbi Yochanan emphas ised hls eonvictions ot 

loyalty to the Almighty declaring that even though a sword be 
(84) 

upon a man's neck, that man must not remove himself' 1'rCllll God. 

In a relationship where both parties are constantly 1n such 

close contact, as are God and Israel, questions ot dlt'ference must 

naturally ~ae. Babbl Yocbanan posed just such a question bet'ore 

Bis Creator-Companion. Be told this parable: There was a wise man 

who opened a spice store f or hta son 1n a street of' harlots. The 

coDlllOJl alleJW9.y did lts part, the craft did its part and the boy, 

a mere youth, did hls part:x- and he led an evil lite. His father 

t'inding bbl w1 th a harlot began walling, •1 am your murderer". Hls 

triend who was with him said, "First you destroyed the boy and 

now you criy over h1m I You ignored all other crafts and taught 

him only to be a vendor of spices; you ignored all other s treet s 
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and opened llhop tor h.1JI on the street or harlots. • So said 

llosea, •11aater ot the world 7ou ignored the nst c>t the world and 

enslaTed y~ children 1n .BgJpt wbere they served lambs. Your 

children learned 1'ram thea and they then made a gc,lden oal.1'. " 

Therefore, lloaes sald, •:rou have broaght us out ojr the land o!" 
(85) 

F.Qpt. • • please keep 1n mind t'rca where you brOUf~t us. 

Only one who is on intimate terms with Bis Creatoil'", as waa Ba.bbl 

Yoch•n•n, woul.d dare utter such word.a. In the ey•~s or the narrow 

minded it imat have been cms1dered sacrilege tha1t a man presumed 

to call the attention ot God to taots that He ma7 have oTerloolced. 
(86 ) 

Bot so our rabbi, whose God was reasonable and ap3proaohable. 

Rabbi Yochanan drew a ver7 distinct line ot c1itterence between 

approaching t he Lord and comprehending B1s wa7a. It was not even 

given to ~oaea, greatest leader of them all, to uinderstand .f\1117 

the wa,-s ot God. Rabbi Yocbanan taught that th1a situation was 

analagoua to a doctor who had a pupil whom he ta~ght all t71>ea 

ot cures w1 th the exception ot one. '!'he pupil co1mpla1ned that 

whereas his teacher had revealed to h1m mos t ot ~be cures, he tailed 

to tell h1m about that one. So said lloees to the Holy One (b 33:13) 

"Show me now - W.7s that I ma7 know Thee", and God showed them 

to h1m as it sa,-a (Pa lOS:7), "He made lmown His ·ways unto Moses". 

Moses then said (Ex 33:18), 8 Show me I pra,- Thee, '!¥Y glory" - show 

me the measure b7 which You guide the world. God replied, "You are 

unable to use llJ principles. The eye is •hi te and there is a dark 

spot in the middle ot it. Does man see with the White ot his eyes? 

NoJ he sees only through the dark. And since you are unable to use 

even the light of your e,.es, how could you poss1bl7 seek to use 
(87) 

My ways." 
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Bven as all aen are unable to understand the 1'8J'S o~ ti. 

Lord. so do all men. wicked and righteous, receive Jlls Divine 
(M) 

Spirit. He ls a lust Judge, more objective 1n 111s decisions than 

earthlJ' judgea, who are encumbered by ~ear of higher authority. 
(eg) 

The Highest AuthorltJ'. naturally • .tears nothing. Be will, 

on the ccntr&.1"7. hearken to thepleas o~ His children, which prcmpted 

Rabbi Yochanan to praJ', •11ay the Divine llercJ' be gt-eater than the 
('o) 

Dirl.ne Juat1oe." 



IV 

TORAH CONCEPT 

2s. 

Rabbi Yochanan could best express the relationship between 

Ood and Israel as a betrothal; the marriage document was the Torah. 

It was the bond oi' union that maintained the faith of Israel 1n 
(92) 

the Lord. For the Torah was Israel's retuge. It wqs also her 

(91) 

teacher and guide. Its lawa were the lawe ot naturei and had the 

Torah not been given to Israel, we could have learned decenc7 troa 

the cat, abhorrence oi' robbe17 hc:a the ant, chastit)' t'rc:a the dove, 
(93) 

and proper can.duct t'ro11l the cock. 'l'b8 Torah was one of Ood' s 
(9•) 

most important gifts to th& world, and it le accessible to 
(95) 

all who avail theaselves ot' 1t~ Stud7 ot' the ~orah is theref'ore 

a requ1reaent or Judaism. It is tull ot reason and sound sense, 
(06) 

but these can be derived fr<lll it onl7 with study. '!here la 
(97) 

nothing that precedes stud7 ot Torah; nor is there an end to the 

stu47. Bven at the time ot his death a man must be occupied with 
(98) 

Torah, and in the :ruture to come, there too will he be led into 
(99) 

the house ot study. But Torah stud7 mu.st not be codidered ae 

a mere academic pursuit. The student must be consc1ousl7 aware that 
(100) 

"he is standing 1n tire" :for the Torah is dJDam1C and unique. 

Adding even greater emphasis to his concept of Torah study, 

Rabbi Yochanan made the astounding remark that the K&11Ser who 1a 
(101) 

a student or Torah precedes an ignorant fiigh priest. Be molit'ied 

this statement somewhat by declaring that the wiee men who busy 

themselves with Torah are considered as tr they we!"e participating 
(102) 

t:n tne 'l'emple !'itual, end as if they themselves are building the 

un1verse.(l03) 
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The reward tor the student or Torah was mani:t'old. It one sought 

rest after haying sat1st1ed himaelr with Torah, t :b.ere would be no 
(10.) 

evil t1d1.ngs brought concerning hia. It one g~ed the To~ 
(105) 

then his soul, too, would be guarded. However, 1neglect ot the 

Torah could. prOTe catastrophic to the individual. His souJI. would 
(106) (107) 

be unwatched., and he would tall into Hell. Wheever is mpable 

ot occupying hlmsel.1' with Torah study and does not, upon h1m the 

Lord brings terrible punishments and disturbances; but even the 

youngsters attending school can avoid this calam1t7 by applying them-
(108K\ 

selves to Torah study. -Occupying onesel.1' with this study 1a 

hot surtioient howeYer. It is necessary to make proper use ot the 

learning. WhoeYer learns Torah but neither teaches it nor fr&Ct-
(109) 

ices it, it were better tor h!a had he never been born. llore-

over,one who makes protane use ot the crown ot the Torah is uprooted 
(110) 

trom the universe. 'l'he mark ot the righteous man is his ability 

to bring the truits ot bis learning to others, bo1th by example and 

by teaching. He was part ot a larger community - Israel - and to 

it, he owed his allegiance. Be.bbl Yocbanan' s awa.renesa ot the public 

is even better illustrated by his addition to the1 remark of one 

of the rabbis concerning the transgression that 1.a pe:rmitted when 

one's lite is at stake. Rabbi Yoob•nan added: t~ds retere only 

to the time when there is no r97al decree issued. Bat when the 

king has ao ruled, a Jflfl must pel'mit hlmselt to be killed even 

tor a light law. In private, one i s,permitted to avoid death; 

one gives his life it it i s sought publicly. (l,1)1 

What was the Torah to which Rabbi Yochanan l!Ldbered with such 

tenacity? It was above all the Five Book~t Moseta. These were 
(112) 

spoken by God and •uld endure forever. But jlt also included 

the •Prophets" and the "Hagiographa" and the •n:dmah" and whatever 



# 

25. 

the wr!{era 1n the tuture would arlglnate, for all of these were 
(113) 

reTealed to Koaea at one time during his sojourn llt Sinai. 

Wl thout the Oral Law, there could have been no c01ren.ant between 
(114) 

God and Israel. In fact, there is not onl7 a J~elatlcmshlp 

between the worda of the Torah and the 11>rda ot the writera, but 
(11!;) 

the words ot the writers are the more beloved. 

The ease of fam.1liarlt7 with which Rabbi Yochanan was able 
__,.,..._ ------- 7 

to approach his God marked his working w1 th the T•1>rah. Bis immersion t 

-----.... --- ~------ -
in atud.7 was deep and often he was carried awa7 b;r the granduer of 

the Bible peraonalltiea. Jl9 exalted Moses and plAlced h1ll in the 
(116) 

arms of the ministering an.gels. Of Jaoob' a st:rength he wrote, 

as the two pillars that were by the watering place in Tiberias, 
.. (11'7) ,, 

so were the &rile of Jacob; and oonoeming Abnrer, he said: it 

was easier f or a man to move a wall six cubics thick than to move one 
(118) 

leg of Abner's. Despite these oocasional IQ't>erbolea, Rabbi 

Yochanan Tlewed the Torah atoriea with an e,e ot realism. Ualng 

Biblical word• and phrasea, he constructed t'rallew'orks ot true-to-life 

episodes, then built upon them with hla imagination. A simple / L. 

statement beo•es in hia hands a ~tic inclden.t, a11Te with ) 
(119) -,. 

realit7. Apparent contradlctlons he resolve a by introducing / .. 
(120) 

new taota and new mlraclea. Even when one of Sclpturea' char-

acters acts somewhat out of accordance with hie \lLsual nature, Ra.bbl 
.,,,,,,,,.,...- ---- -- ~ 

'• Yoch•n•n d1epla7s hls f'ine c•• nad:-1>f underatand~.ng the hullan pers-

onallt7 and explains the reas on underl71ng the cbange of heart. (121) 

Aided b7 his.reason and his insight and his 1mag1nat1on, Rabbi 

Yochanan int'Usea new vitallt7 into old stories,. It ls his 

contention that the Torah ls sound and void of C•3ntradict1on; what ,.,... 
ma7 seem to us~ contradlctorr will in the t'utuire be explained b7 

Elijah. (122) 
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Rabbi Yochanan cl1apla7s certain o~er tendancles 1n hie 

treatment of' BJ.blloal matters. Be was interested 1n the author­

ship ot the various texts and conceming the Book of' Paalaa 
(123) 

declared that lt was created by ten different men. a """ 

Concemlng propheq he reveals that what 1s important la not the 

personalltJ' ot the proaahet but rather the importance or b1a 

message f'or a partlcul,lar tiae. Ba.bbl Yocb•nan did not reel tbat 

prophec7 was exclusively within the bands ot those men whose worda 

are f ound 1n the Bible. Other prophets of equal merit uttered 

just as vali d words of wisdmn. and 1n the f'uture to come these 
(12') 

too will be -de public. u there ia an7 indication or special 

merit due 8D.7 of the prophets. it might be found 1n the unique 

fact that Ood spoke tlrat with onl7 tour of the prophets: Bos••• 
(125) 

Isaiah. JU.~. and Amoa . 

The language of the Worah mus t have caused some dltfloult7 

1n Rabblt.a Yocbanan' s time as 1 t does toda7 • but the Torah was 

considered. to be complete and unerring. To resolve any ques tions 

one might ralae conceming the illcorrectness of' Bible language, 

Rabbi Yochanan declared that the language of the Torah i s bJ' itself' 
(126) 

and the language ot t he wise men l s by itself. There is a 

somewhat dogmatic lnsistance upon Torah perfection inherent 1n these 

statements and they marlc Rabbi Yocbanan as a taithf'ul f ollower ot 

Scriptures. To this uncompromising layalt7 be added the ouality "2 
(127) # 

of tolel"llDce. 

(128) 
'l'hia then was the Torah, God ' s binding girt to Israel. 

While it is incumbent upom each Jew t o give up material things for 

the sake of Torah stud7, it ls at t he s ame t i me 1~cportant that 

adherence to the Diblical command caus e no phys ical discam.tort.(129) 



2?. 

When the Torah is studie<\.however it must be studied 1n the spirit 
(130) / 

of complete humility. The piety of Rabbi Yochanan was composed 

ot this rich combination or loyalt7, humilit y and common sense. 
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v 
ISRABL AND THE COVElfAll'l' 

Rabbi Yocbanan's deep lo.e and respect t'or Torah ls aade eyen 

moN evident when he epeak8 ot' the nature ot' Israel's oovenant 

with Ood. The pact la one ot' double choice: Israel and Ood t'ind­

ing t'avor with one another and binding th•selYes. one to the 

other. It was at Sinai that the covenant was presented and 

accepted. But is was not tendered to Israel alone. All aevent7 

nations ot' the world were given the opportunicy ot' participating 1n 
(131) 

the Sinai covenant. but onl7 Israel made the choice. 'l'h1a 

universalim t'1nds itaelt' time and again 1n Rabbi Yocbanan'a 

utterances and demonstrates well t he rabbi's concept ot' the 

•chosen people". It was not Israel that was chosen bJ Ood, but 

Be• by Israel. All the nations heard the words ot the Torah. the 

writ that would have united them to the Almight7. tor it was spoken 
(1~) 

1n the language ot' every nation. Israel made the choice and 

cemented it with their at't'irmation that there was no light. but the 
(133) 

light of the Lord, there was no leader but their God. '!'he 

tull implication of their accepting belief 1n the one Ood, Israel 

could not then know. Later it waa revealed to them. At the time 

ot' their appearing bet'ore the Holy Tribunal as they sCRtght entrance 

into the world to com, the Almighty spoke up 1n their behalf. He 

argued that bad Israel not accepted the Torah et VoaTlt Sinai when 

the other nations rejected it, He would have reconverted the world 
(lM) 

into void and conf'uaion. The acceptance ot' Torah was aore than 

an incident related to the people Israel; it was ,!!:!! act since 

Creation that gave reason for the continued existance ot humanity. 

No greater claim could any man dare makel 
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Israel's cholce ot God was a reasonable one. 1fh1le other 

•tons ot the world served the sun and the moon, stone and trees, 
(135) 

Israel chose to serve the Creator ot these. llany benefits were 

derived 1'rOlll this choice. They became the special charge ot Oat 
(136) 

and J11s representative to the nations . 1!191 were the messengers 
(l~) 

bringing Bis laws to the peoples ot the world. And they alone 
(138) 

ot the nations ot the worlfl.d were cleansed ot all moral 1mpurit)'. 

!he original idea ot universalism narrowed in Rabbi Yochanan' s 

t11tnklng until it became the vers opposite, especially with regard 

to the place of Israel aaong the nations and 1n the sight of Ocd. 

When they were in trouble, Israel enjoyed special privileges, which 

would be expected ot a "pet" nation. But these prirlleges were 
(U59) 

denied thea if theJ' were in trouble together with another nation. 

1!le ettect that the strange nation bad upon the Divine Aid given 

Israel was paralleled by the low station Israel held in the 
of 

97es of the nations. Rabbi Yochanan waa -'the beliet that to 

the gentil~the Jew represented the most detestable of loatbaC.. 
(l'°) 

creatures. 1!le duality ot Ood'a relationship with Israel, one 

thing when Israel was alone and another thing when it was with 

another nation, was s1miliar to the duality or personality that 

Israel posaesaed. To God and to the strange nations Israel became 

opposites: aggressive and beast-like to the gentiles : subdued and 
(141) 

sum1ss1ve before God. Rabbi Yochanan strove to divide the 

profane of Israel's exis ta.noe trom the holy. Th.1s s triving was 
~ 

not carried along hypothetical lines . His pers onal lite was a 

vivid struggle to remove himself from the materialism of this wor ld 

and to seek the sanct1t7 ot the wot-1d ot 'rorah study. The covenant 
,,/ 

into which Israel enJtered at Mount Sinai was a binding upon 'Rabbi 
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Yocb•nan aa it was upon th,israelites who stood 11r1th Moses. 

A man, pious and a1ert as Rabbi Yocbanan, ti.lled with such 

consuming love for Torah, would necessar1l7 reflect upon the problem 

ot theodl~. It the relationship between God and Israel was ot 

such benetit to Israel, how then ~explain the long histol"f ot 

sutter1ng? Rabbi Yoch•n•n's answer to this eternal question 

ls the answer ot one who knows be7ond doubt that Ood'a actions 

are always right. It Israel is oppressed it must be concluded 

either that she has not fultilled the contract of Sinai or that 
(1•2) 

she must be oppressed for her own wetare. It ·the wicked prosper 

1n this world and the righteous sutter, then just rewards will 
(1•3) 

be meted to both 1n t he future to come. Even cieath has a dit'terent 

meaning tor both the wicked and the righteous: th1!t death ot thm e 

who practice evil and thus anger God means lesa t irouble for God. 

The death ot' those who are righteous, and have swrfered 1n their 
(144 

struggle to remain righteous means rest tor their sut'fer1ng selves. 

Rabbi Yocb•n•n ha4 complete t'aith 1n God's jus tiwn, demons trating 

that for the Almighty Judge even death, t he great equalizer, is but 

a tool f or administering justice. 
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VI 

IDORTALIT!' ilO TBB WORLD TO COKE 

Rabbi Yocbanan 1 s mention of death a s the gr•eat equalizer 

leads us naturall'J to his concept of his lite. :Rere t here is some _ .... - -
confus ion. At various times Rabbi Yochanan expr•sased his beliet 

(145) (146) 
in bodily resurrection, in the innortality o:r the soul, 

and 1n an immortality that is the retlect1on of ·the departed on 
( 14'7) 

his living orfspring. The last ot these thre•s retleotione 

on 1mmortal1tJ1 despite 1ta merit, is 1noons1steint with the total 

scheme or Rabbi'Yochanan•s thinking 1n this matt•tr. It seems to 

have been an ezegetical attempt to justif'y a Biblical verse, "Jacob 

our rather did not die". Both the resurrection 1of the body and 
s 

the immortality ot the 'aul can be admitted into Ibis plan or lite 

after death despite the fact that Rabbi Yochanan declared that 
<1•s> 

God would n ot re t urn his'S..al to an evil person. The ideas or 
• 

man' s immortality and the world to come are but ·two racets or one 

t hought . Of the future world , Rabbi Yochanan pe:rmitted himselt' 

to speculate little. It was to be the 1nheritan1oe or the 
(149) 

righteous who are called 1n the name ot the Holy One. Among 
(150) (15 

its advantages are the absence ot death, and the absence or evil. 

Beyond this, Rabbi Yochanan wou1d not venture, e·ven as t he prophets 
(152) 

dared not guess. 

Be speaks wi t h more authority concerning tbe time of the coming 

of the Messiah. 'l'b.1s idea 1s clos ely related to the exile ot the 

Jews trom Palest!.ne, ror the Kessiah will herald a political re st­

oration. Kabbi Yochanan detai l s w1 th cai-eful aceuPaC')" the events 

tbat will precede the son ot t he stock ot David. Els coming will 

be the rtnale of a seven year program that w111 cons ist ot tamine 
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and deatht satiet7 and rejoicing, Beaven sent disturbances and 
(153} 

WU's. The idea that distress and grief' will herald his arrival 
(154) 

is an oft-repeated thought. Prom these beliefs Rabbi Yochanan 

drew a cautious conclusi on: 11(,a~~much as the nation ~under­

gone and was undergoing such trial and tribulation, and since 

Tiberlas, the seat of his authority was the profoundest or all 

academies, (t'ultilling the word.a of Isa 29:4 "And brought dmrn , 

thou shalt speak out of the ground."), was it not possible that 
(155) 

the day of the Messiah was near, very near? To his listeners, 

the words of' Rabbi Yocbanan were encouraging. They meant,, as be 

had taught that the land would be returned to its rigbtt"ul in-
~156) (157) 

habitants, and they would never again be enslaved. 
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PALESTDIE s EXILE AlfD ~l'URB 

The return or Palestine to its r1ghtf'ul inhabitants was 

the culminating thought in Rabbi Yoch•n•n's appreciation ot 

33. 

his countl'J' merit and status. Rabbi Yochanan was a strong, out­

spoken nationalist. Palestine was as integral a part or his Jud-
• 

aisa as was the Torah. BJ' living 1n Palestine one was assured 
{158) 

entrance into the wor1d to come. The wel1'are ot the countrr 

wa8 so important to God, Be even overlooked the evil or one's 111'e 

it that person contributed in some wa7 to the greater glory or 
(1 ~-.,) 

Palestine. The leader or a conquering enU17 was rererred to 

in Scriptures as "great and noble•, s111lpl7 because he spoke or 
(180) 

Palestine 1n compl.1ment&r7 te:ras. Bat the co~ did •ore 

than receive, passivel7, the tributes paid to it by others. It 

1n t1lrn bestowed glor)'. A ruler could be called by the title 
( 161.) 

"king" only it he held sway within t he domains of Palestine. 

Palestine also placed a mantle of re sponsibility upon the shouliers 

ot its non-Jewish inhabitants. A gentile who lived outside the 

country could not be called an idol worshipper, for he was naively 

.following the traditions of his rathera •• But a gentile within 

Palestine, ~ subject to the prevailing monotheism, who still 
(162) 

rejected the one God . was certainly an idol worshipper. 

Ir both Palestine and the Jews were so closely related, wh7 

did God remove His people from their homeland? This question must 

have been a bl:l"l11ng issue 1n the days of Rabbi Yocbanan. His answer 

was forthright and simple. Palestine is a Divine gift that must 

be used properly; when it is abused, it is taken away. The Jews 

were not exiled until they had become a nation or heretics. (163) 



The temple ministers were the worst o1'fenders, vioJLating the 
(164) 

sanctity ot Law out of sheer ignorance. Because• ot this 

abrogation ot the Divine covenant, Israel sutrered exile, a 
(165) 

mos t harsh punishment. Yet even exile with its terror was a 

manifestation ot God's merc7; Be might well have de1stroyed the 
(166) 

people entirely. Rabbi Yoch•naa was conscious c•t this f'act 

and i t stimulated him to ponder the deeper meaning ot the enle 

1n light or what could have been total extinction. The exile 

took on a new and bright meaning tor him. It was the time when 

I srael could meet with the other nations• deities and so a ppreciate 
(167) 

the greatness of her own God. It was the opportunity 1'or Israel -t o bolster its religious strength and learn righteousnesa . 'l'bia -
was the positive aspect ot exile that provided an answer to the mockers 

ot other nations who ., uld ask, "why did God exile you 1'rom Jl1a 
(188) 

land and why did Be destroy Jl1s Temple?" 

ihe exile was but an interval ~of int~rupt!,9.n to Israel' a lif'e ---- rl'.ic.J 
in Palestine. To their caantr,;1would soon return i 1n greater 

glory. The enthusiasm which Rabbi Yochanan experieinced 1n antic­

ipation ot this event led him to b7perboli ze: the d1ay of the gath­

ering of the enled ones is as the day on which wer•a created both 
(169) 

the Heaven and the earth. The old 111'e would no·t be renewed ; 

rather •ould there be a new life entirely. At tha•t; time the true 
(170) 

Je:rusal .. would be recognized as a guidid.g post tor the nations. 

And 1n their anxiety to win favor with the newly in1spired inhab­

itants of the land, the nations will res tore whatev•ar wealth they 
( . 1 .) 

formerly had plundered. With tshe coming of the Kes1siah, Jerusalem 

will be opened solely to those who are invited and lb.er boundaries 

will be hugel7 enlarged.(172) 
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RITUAL AlfD PRAYER 

As a child Rabbi Yocbanan•s young Jll!nd must ha.Te been 

tilled with ator1ea ot the 'leaple, ita glory and lta decline. Hl• 

teacher• quoted the experiences ot their own grandparents and so 

the Teaple waa being rebuilt in aeaories conatantl7. Like the tal1 

ot Jeraaalem1 the destruction ot the Teaple required explanation. 

~ why indeed would an Alaighty God destroy Bia Own HouaeT Rabbi 

Yochanan aaw in the Temple the retlection ot the tabel'D&cle bailt 

by lloaea in the wilderneaa. With the erection ot tb!a dwelling 

place ot the Divine, jealouay and atrlte and enatty ended in the 
(173) 

world. and love prevailed. In the alght ot God, the Temple 

assumed even greater importance, tor it waa by its vel"J' nature 
(174) . 

an atonement tor all Jews. It was glorious and unique; even 

the wood that went into its conatructlon became taboo tor other 
(175) 

uae. Bat the Teaple was destroyed; destroyed, explained Rabbi 
' ' • ..... """ 

Yochanan, partiall7 by the handa;who served 1t. by their corruption 
(176) 

and by their ignorance . Bait there were other contributing 

cauaea. Unable ~o believe that the Temple could have fallen because 

ot temporal alna alone, Habb1 Yochanan borrowelreaaons from early 

Israelite histol"f • t'rom t he day that the apiea entered Palestine 
(177) 

and brought back false reports. Be cite• Scriptures to pro99 

that the deatruotiona or both Temples were predetermined. resulting 
. °(178) 

trom the vain la,mentatlona or the Jews while in the wilderness. 

It ia aa if, dlabelieving that priestly corruption could have 

brought on such calaaitiea, Rabbi Yocbanan bad to turn back in 

time tor more convincing arguments. 

• 
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On the day that the Temple was destroyed Israel was atrlpped · 
,,, °(1'79) 

both of the cloak of priesthood and of the clo'k of ~overeignt7. 

What remained waa the cloak of prayer and good deeda. 'lbere waa 

no longer to be aerv1ce at t he altar in the Temple; now there 

was to be aenioe to God through prayer and the tulfilling of" 
(180) . 

CODllM'ndmenta. Rabbi Yocbanan laid stress upon certain tundamentala 

conoern1ng theae, the most i mportant of wh1oh ia intention. One 

who tul1"1lla a commandment for its own s~ke la accounted aer1tor-

1oua, while clne who performs it for the aaterlal benef"it he m&J" derive 
(181) 

1a diacredlted. •bbl Yochanan reasonably asserted that one 

who praya with the hope, that the wish expreaaed 1n h1a pra,.er 
n. 

•111 be answered often rece1Tea nothing aore that heartache aa 

h1a reward, for (ProT 13:12) "hope def"erred maketh the heart alck•. 

This peraon mu.at be advlaed to ocoupy hlaaelf with the Torah and 
. (182) 

thia will irc>Tlde him with the sat 1atact1on he aeeka. 

(183) 
Rabbi Yochanan providea examples of" what to pra7 and in-

structions where to pray. When one pr&J"S alone he la penaltted to 
~' (184) 

do ao within the per~el"J' of his own heme; and when he prays 
v 

together with others he mu.at do so in a place specially aet aalde 
(185) 

tor pr&.J'er. In any event, the praying person must not stand in a 

high place,,-rather should he demonstrate h1a huailltJ" by ohooaing 
(186) 

a bwable spot. Prayer will be et'fective only when lt la offered 

in the aacred t ongue, which automatlcallJ" ruled out the request of" 

those who were more familiar with the jargon tha* with the Hebrew 
. (187) 

language. Rabbi Yochanan taught tlaat a man who raiaea his voice to 

prafae God publlclJ" 111U.st be accepted as a true believer, d~ 

whatever sus-'plelon of doubt the public might have.(188) Pra,.er 



1n pQblio thus beccaee an automatiTe at't'irmation ot' .ta1th. !his --can be overdone. however. There are those who by the Vel"'f nature 

o.t their exaggerated protestations o.t taith must be doubted and 
(18Q) 

their end la death. Only though humility can one approach God. 

""' 'l'he f'ultilllng o.t the commandments u-e as integral a part o.t 

the 11.te o.t the religious Jew as ia prayer. When the understanding 

o.t these commandments ls lost and their merit destroyed, Ood wiil 
(lQO) 

seek vengence upon his people. Por this reason, a man should 

always be on the lookout for the per.torma.nce o.t a religious act, 
. (191) 

directing bis lit'e to it as a steeraun directs bis ship. The 

importance of' the per.tormance o.t a commandment can best be under­

stood when we compare two utterances of Rabbi Yochanan. As we 

noted bet'ore, he atated that one who is su•t>ected of idol worship 

and ratsea his voice 1n prayer publicly is freed .trom suspicion. 

Now he says: all who observe the Sabbath according to the i..w, 

even if he be an idol worshipper .tor almost a generation, he la 
(l~) 

forgiven. The per.tormance ot ritual ls ecuated to the utterance 
(1Q3) 

ot' prayer and both are required tor religious llt'e. Although 

Rabbi Yochanan looked with disdain upon the corruption of the 

Temple servant~ he continued to . hold ln high regard the Temple 

service. He insisted that study ot' £emple ritual be continued 
(194) 

at a ll times. There must have been a reticence on t he part 
T ( ot the people to continue t he emple practices at'ter the deatrm tion ------ , 

ot' the Temple, for Rabbi Yocbanan telt compelled r.o point out the 

impot ance of the counting of the Omer, a pr.,ctice that was falling 
(195) 

into rapid disuse. Yet even while he insisted upon the preaerY- 1.. 

atlon of practicing the CODlllandments, be was aware ot the multitude ot ------laws the:; encompassed and t he dlfflcul t religious burden the7 placed 

on the shoulders of the average Jew. (19~) Only the fact that the 
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reaponaib111t1ea incurred by the laws were within the reach or ~ 
(197) 

eve!'J'one>maintained hie reaolTe that they must be t'Ulfilled. 



S9 • .. 

The religion that Rabbi Yochanan preached was not a COllJ>-

oa1 t1on or abstract theological ideaaa it was considerably more. 

It was a thorough and practical pattern which utilised kindn~aa. 

benevolence. humility end respect 1n attaining the good lite. Ra.bbl 

Yochanan illustrated hia ideas with experiences troa evel"Jday living 

and outlined a man-to--n relationshlp juat as he md planned the 

man to God relationship. We shall deal only brietly with ·theae 

ideas. highlighting those which we teel beat por~ the aplrlt 

and character of their author. 

WOllAWHOOD AND KARRI.AGE --- Rabbi Yochanan esteemed women aa 
(~8) 

paragons of Tirtue and nobility. Even inanimate objects respond 
(199) 

to this noble oreature to serve her. Ber chastity 1a a leaaon 
. ( 200) 

to the world teaching the fear of sin. and no man dare even 
(201) 

conaide"'iolating her. The Holy One enthroned on high. too. 

ia eapeoially fond of wom.n. and when he punish•'- her it ia to 
(202) 

hear the neet voice of her prayer. But greater than woman alone. 
(203) 

waa the union of woman and man. Rabbi Yochanan recori•ed the 
(204 

d1:t'ficultiea of ... tchlng husband and wife properly( but he 
(205J 

labeled diworce •• batet'Ul 1n the eyea of God. Th.ere la a 

sanctity to marriage unequaled in other relationsh1Fa• and the man 
(206) 

who marries in the name of God. is greatly bleaaed. When he treats 
(207) 

his wife with proper respect. he is called righteous; but if 

he 1a unta1tht'Ul to her. ahe retaliates by being faltbhas to 
(208) 

h1a. 1'he influenc~ that a husband wields over h1a wife ia ao 

complete that ahe becomes a reflection or him. (209) Por thla ~ 
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Rabbi Yochanan would permit a •l?l to m&rl"'J the daughter ot' a 
(210) 

harlot, hope1'ul that his goodneiaa will develop her potential good. 

SCHOLARS AND STUDENTS --- Rabbi Yocbanan taught reverence and respect 

tor one's teacher. It la aa 1lqtroper t'or a student to attempt to 
. ( 2lll) 

teach 1-w before hie teachertJ aa it la to address one•a teacher 
(212 ) 

by name. To these proprieti••• practiced by the student, Rabbi 

Yochanan added numerous atandarcila to whloh the teacher muat adhere. 
(213) 

A teacher must not preTent his i:nipil t'roa serving hill. He muat 

pert'orm the ooiman*'9enta with seial, teapered by logic, leat the 
fll•) 

perf Orm&nC8 intert'ere w1 th hia WJOrk Of holy 1natruct1on. In 

bodily appearance, a teacher mu1t be cles n and neat, and •orall,­

he must be respectable. One lhci1Uld aeek learning onl,- t'rca him 
(215) ... 

who is upright, Jrhile the sloTenl,. mannered teacher ia liable 
(216) 

to death. The teacher must be a true meaaenger ot' the Holy One. 

0n1,. when he t'ult'ills this requ1.rement should one aeek lnatruotion 
( 217) . 

from him. Rabbi Yoohanan add.eel words ot' practical, pedogogioal 

advice to the teachers ot hia time, adaon1ah1ng them not to uae 
(218) 

a strap on their charges, and suggesting t o the• under what 
(219) 

condi tiona they should demand pa.yaent tor their inatruct1ona. 

He advised rtlrther, that a teacher should bring his pupil to the 

97nogogue where ha would aee the i:ract1cal application ot' what 
(220) 

he had learned, and thus, bette:r• retain it. 

YOUTH AND OLD AGE --- Rabbi Yocbanan preached that it la the dut,­
(221) 

o~ the leaders ot' the community to sustain the ,-oung. At the 

aame time, he taught, a youth ls: never too young to bestow ld.ndneaa 
(222) 

upon, and ao bless, an aged person .• 

SLANDER --- Pew things irritatedl Rabbi Yochanan aore than did the 



practice of slander. ~~ Be stated that reward for thi• practice waa -
death, (2~), while the reward for not speaking 1lander waa 

(224) 
blesaing. One who speak1 ~9;nder cannot conceivably be a religious 

person f'or such conduct is ~~ly not in con.eonance with our 
(225) -- -

religious principles. 

ROBBERY --- One who steals, robe or profits by di.ahoneat gain 1a 
( 226) 

as guilty aa one who takes another's life. It; makes no difference 

bow 111\lCh was involved in the theft; the act of rc>bbery itself is 
( >.. lf) 

worse than murder. 

HAUGH'l'IllBSS -- Since a bumble and contrite hear1; is the principal 
(228) 

reou1rement of religion, on8 who la haught'f 1~hereby de.n1es bis 
(229) 

r8lig1on. The Holy On8 ao enjoys the aota ot th8 -ble that He 
(230) 

proclaims dail7 conc8rnlng hill. 

RIGHTEOUS1'ESS --- '?he greatest performane8 of righteousneaa ia when 

an anonymous donor extends charity that is rece1i,ed by an anonymous 
(2:51) 

recipi8nt. 'l'h8 one who performs this deed la considered higher 
(232) 

than the angels. Un1'ortunatel~ there are tho11e who act in a 

totally unrighteous manner and because of them tlb.e whole world 
(~3} ~ 

dff'era. God recognizes the d~th of rigbteo111s men in the 
(2~4) 

world, and so Be apportions a share of them to eia.ch generation. 

The world will never be devoid of righteous doers. Of the many 

other ways to ~ ct righteously, Rabbi Yoohanan cites particul>arly 
(235) 

the admission of wayfarers into one' a home. A mnn' s table is his 

altar; by ,tf'eed1ng the hungry at bis table he d•1>ea atonement f'or 

his whole household.. ( 2~) 

DAIIX BBRAVIOR --- One should visit the sick ,< 23'7>demonJtrate his 

atfab1lit.,., (2~8), and repay a Jd.ndneaa with ad.ded measure. (239) 



'2. 

x 
COlf CLUSIOB 

What we have detailed in the foregoing pages has given us 

some insight into t.be personality or this great rabbi and preacher. 

By joining the Tarious character traits that we have notect to those 

that we have not detailed but which are found in rabbinic literature. 

•• may arrive at thia thumbnail sketch or the great Amora or 

Palestinian academies: 

a..bbi Y~obanan bar Nappaoha waa p~sioall7, a large :man. 

whose ~~ appearance attracted immediate attention. 

poeeeseed unu.Ual beauty, a brilliant aind and a strong, pleasant 

voice, a combination that thrust b1a into c~l leaderaip. Although 

he was conscious or hia mm merit, Rabbi Yocbanan waa deeply humble, 

constantly aware or his 1n1'1niteslmall7 maall role ln Ood's great 

univer••· Bis taith in the Alaighty waa un.e~able, but . he 

subjected it constantly to h1a own penetNting inspection. Aa a 

result, the religion he professed and preached waa belier predicated 

on log1o and rounded on trust. It waa a religion that went tar 

beyond prinoiplea for it e11phaaised praotioe and app11oat1cm. Rabbi 

Yocban.an recogniaed the duties be had to tul.t111 during hie 11te-

t1me and he acted 1n accordance with thea in hie relations with 

man as well aa with God. Be t11'mly believed that all creatures 

were equal in the sight ot God, so much the more ao miat they be 

in man's view. Be despised those who prPetieed social inequaliiy,<2•0 ) 

and relished social protocol that brough respect to persona who 

deserved respect. Rabbi Yochanan was a keen student ot psychology 

and applied this ability to bis understanding or Biblical 

personage• aa well as ot the people with whom he associated. 



~ ,3. 
tU,..... ~.....c:- -Be judged the actions ot a per11on in light ot ~--~ total 

personalit7; ir there was a nofticeable d1screpancy,he weighed the 

evidence care1Ull7 to determ1!141 the truth. lie was a strong believer 
i 

in the ln1'luence or practice aind habit, and credited •n1t-OD11ent 
(241) 

with mich or the shaping or the personal! ty. And he understood ~ 
(242) 

the worlc1nga or a guiley cansc:ience. 

~~(:.) . t843) 
Rabbi Yochanan eateeme~ wisdom highly, end encouraged bia 

listener• to tace probl•u• squarely, seeking to underatand them 
(244) 

and so answer tb811. Prayer and ritual practice were essential 

component• or hf.a religion, but he could not stand the haranguing 

that took place 1n the academies over pett7 details. ~o a•oid 

these, he euggeated that we lo1ok to nature ror a proper pattern or 
(245) 

beha•lor. !be quality or le aderehlp that he possessed he tried 

to lapart to otbera; be preac!ned tbat tba Lord will help tho•• 

who intimate that the7 are wil.ling to -k• the 1n1tial att•pt 
(246) 

to help thellsel•ea. Rabbi Yochanan was candid in hie dealings 

with hi• rollowera and he pre1Lched directly to th••· As a teacher, 

m waa kind and tolerant and tmderatanding, beloYed in hie geaeratlon. 

Aa a preacher, he was outstanding not Id!: onl7 in hi• own time 

but ror all tble. Alert and llu.ginative, sensitive and reaourcetul, 

he baa contributed a treasury or hond11ea aa an inheritance ror 

all generationa. 



44. 

WOTBS AND REFERENCES 

PA<JB -(1) ~en the naae or this great teacher ia expressed in at least 
two 41rrerent · rorma: bar ·lfappacha appears in Jretuboth 25. 
S-nheClrla ee., llakkoth 5. etc, whilf ben Banappach"!a the name 
b7 which he called himaelt' 1nJer Ro•h Haahano 92:2. 

(2) 114da8hSn 31. 
(S) Jer Maa•eroth 1:2 <•> JID.1lln 137: Jer Betaa 73. 
(5) lhmbered among hia teachers were: R. Yan.nai and R. Chan1na, 

both Gr Seppborla, possibly R. Cbiya; R. Boabaya or C&eaerea. 
( 6) Jer BorQoth 83: 
('7) !'aanlth 24. Sotah 21. Baba Betha 91: 

PAGE TBR&I 
(8) Beraohoth a. -- BB 116. 
(91 Ber Sl. 1, 
( 10) B11e•r Zota ~ 
(11) Ber•= 
(12) Rabbi Yocbanan•a aelr eaatlgatlcm aeema to be rerlected 1n 

aeYera1 or hie bcmlliea. In San 22. he atatea: to a aan whoae 
ttnt wtre 41ea it la aa ir the Temple was .. ato1'7ed in his days; 
while ln nd 29: he retorts to the statement or Simuel that a 
man allould take a wit'e and then study Torah: grindatonea upon 
bia neck and then • rk 1n the Torahl Be alao notes that whoeYer 
beglna a comnandMnt and rails to carl"f it out, buries hi• wire 
and children (Ber 38: Oenesl• Rabbah 5) 'l'h1s ls remarkably 

(13l 
cloae to Rabbi Yochanan'a own liCe a1tue.tion. 
Pe•lkta 178: 

~~~J Jer Termaoth 88: 

PAOB POUR 
(15) ~leth Rabba to tbla Yerae 
(16) ProYerba 22 :22 this 
(1'1) Jer Ber 2: 
(18) Ber 5: 

PACB P'lU 
(19) 3er Ber 9. 
(20) Ber 23: 

- 8.B1aldbar 22. 

(21) Smg of' Songs Rabball •:11 
(22) In the f'ollowing study we baYe employed t he termino10gJ' or 

Dr Israel Bettan (STUDIES Ilf JEWISH PREACHING: lliddle Agea, 
JIVC Pre••• 19S9, Pages 15 through S9) to describe the exegetical 
tecbnlquea. 

(23) Pora cC111plete analysis of these fiYe eategor1ea see -Studies 
ln J•wiah Preaching. Ccmpare preceding note. 

falm SIX 
(24) lleglllah 19. 
(25) Sbabbath 118. Exodus Rabbah 25 
(26) Baba •ala 85. 
(2?) Ber 51. 



PAGE SEVEll 
(28) Boel R to 9:16 
( 29) 'lanh B Cha7e Sarah 6 
(30) Layitiou Rabbah 13 
( 31) Gen R '70 

PAGE EIGHT 
(~) Soa R to 8:8 

PAGE 1fillE 
(33) ... 63~ 
(M) ~an '1. 
(S5) BrRblD M. 
(36) •nachot 53: 

PAGE TlDI 
(S'1) Gen R 6 
(SS) Meg 11. 
(S9) Thea• categories and their det'1n1t1ona are also derived t"rm 

~Studies 1n Jewish Preaching; OO"t~•-..e note 22. 

PAGE ELBVBI 
( '°) Pe• 12S. 
(41) Bz R 2 
(•2) Oen R 22 
(43) Pee l.U 

PAGE TWELVE 
(44) Soa R 
(45) Oen R S 

PAGE TBIRBD 
('6) Oen R 93 
(4'1) Pea 55. 
(48) Blther Babba 1:9 
(•9) b Ra 

PACIB FOUR'l'EBI 
(50) t.aentat1ona Rabba.h 1:1 
(51) Ibid. Rabbi Yochanan enjoyed expla1n6ng "lamentations" by 

(52) 
(53) 
(54) 

.. ans ot nDJllbera and letters; a splendid example or this 
is toli.nd 1n Sam 104: 
Oen R SO Lev R 11 
Gen R 44 Saa 95. 
BNb 63s 

PAGE FIP1'15Ell 
( 55) Pea 169. 
(56) BB 110. 
(57) San 19: 
(58) Jer Sota.h 5:1 Jer Nasir 5:1 
(59) Jer Ber 2:3 

PAGE SIX'l'EEll 
(60) Gen Rab 27 
( 61) Sbab 105. 



PAGE SEVBRTW 
(62) Zer Ber 5:1 
(63) Shab 158. Saooah 29: 
(64) Sotah 48: 
(65) IU.ctraah Sbauel 5 
(66) <Jen R 12 
(67) R H 18. 
( 68) Shohar Tab 84: 12 
(69) ll!d Sh 12. 
( 70) Sh 'l'ob :31 
(71) ••g 31. 

PAGE EIGHTEBI 
(72) Zer 'faan 2:1 
(73) Soa R 1116 
( 74) Peeaohla 87: _,,,, 
(75) '!&nh 'fasrla 11 We gain f'urther insight into Rabbi Yochl(anan'a C,. 

(781 (77 
(78 
(79) 

ooncept or t he merc11'ul God in two important re~erences: 'l'linh , 
B Beahallacb 15 and Taan s. 
fanh hsria 12 Gen R :5 
SUl 103. 
BB 15: 
Jer BB 1::5 

PAGE NINB'RJll 
(80) Gen a 89, 89 
(81) Soa R 1:2 
(82) Pea (Chadtaw) VI, 41. An opposite pol.nt or Ylew Aay be noted 

1n BB 16. 

PAGE TWEH'l'J' 
(83) Pea 20., 61: 
(84) Ber 10. 

PAGE 'ME!l'l'f..00 
(85) Bx R 43 
(86) Rote also Jer Taan 2:4 and Oen R 56 ror a1m111ar examples. 
(87) Tanh Tesaye 4 Sh Tob 25:4 

PAGE 'IWBN'l'Y-TWO 
(88) Sb '1'ob 22 :31 
(89) Tanh 'lasrla 9. 
( 90) Pea 166. 

PAGE TWBl'l'!-'fBRBB 
Un) Pea 1:59: 
(92) .. k 10. 
( 93) Ertl 100: Chul 57: 
( 94) Oen R 8 Bx R 41 
(95) Tama 721 
(96) Br'1 54. 
(97) Sh '1'ob l'i:7 
(98) Shab 83. 
(99) Sos R 6:2 
( 100) Pea 200. 
(101) Zer Shab 12:3 lleg 28. 
( 102) llen 110. 



. .., . 
(103) Shab 114. But the roroe of his original statement concern-

ing the high priest cannot be gloaaed over lightly. It 1a 
indicative of the candor and hon11tue1s or Rabbi Yochanan and 
teatiflea to his willingness rto live in the present desp1M 
the long t14eaof tradition that were constantly sweeping about 
him. He was a strong critic of Temple times ~nd so expressed 
himself on numerous occasions. 

PAGE TW1'Eft-POtJR 
( 104) Ber 14. 
(105) llen S>91 
(106) Ibid 
(10?) BB 79. 
(108) Ber 5. 
(109) LeT R ~. RH 23. 
(110) Bedari. 62 • 
. ( 111) San ?4. 
(112) Jer Keg 1:70 

PAGE '?\VENft-FIVE 
< 113 > 11e8 u~: 
(114) JJer Peah 2:4 Gittin 60: 
(115) Jer Ber 3:2 Jer San 30:1 'l'h.1s anxiety t o exalt the Oral 

tradition seems to have been a result of an attempt to thwart 
the lhristians who were developing so rapidly ~t that time. In 
the same Mtdrash ln which Rabbi Yocbanan emphasises the distinct 
characters of both the oral and the written Laws (Ex R 47:) 
there ls included the following: Why did God not Wllllt to write 
the Oral Law! Since it was revealed to Him that in the t'Uture 
the other nations would dominate the Jews and take the Torah 
tram them and ridicule them. Be gave them the Torah ln writing 
Ba.t the 111.sbnah. Talmud and Agacii Be gave orally. Even lf' the 
other nations took the Torah the Jews would still be distinct 

(116) 
( 11?) 
(118) 
(119) 
(120) 
(121) 
(122) 

in that they would have the reat. 
Sotah 13: 
'l'anh Vayehl to Gen 48:17 --- note alao Gen R 70 and 74 
Eccl R 9:11 
San 49. 
Bx R 13 Gen R 65 
Sotah 36: 
Ken 45. 

PAGE TWER'l'!-SIX 
(12~) Sos R 4s4-
(li34) Soa R 4-sl2 
( 125) Peaah 8"1. 
( 126) ATodah Zarah 58: 
(12'7) AT Za 28: Jer Yoma 8:8 .,. \.~ 
(128) San 68. tells that a gentile tAa-t occupies himself with Torah 

la liable to death. 
(129) Jer Dalal 7:4 

PAGE TWEN'l'Y-Seven 
( 1:50) Sotah 21: 

PAGE TWEIITr-BIGH'l 
(131) • R 5 
(132) Sbab 88. AT Za 2: 



~( 

Pea 14'. Sh Tob 4:7 •th Rabbah, beginning 

PAGB TWENTY-NIKE 

48. 

(135) Lam R 3:25 Deut R 2 In name or R. Yitchak, student ot RY 
(136) Lev R 6 
(137) Sh R 2, near the end 
(138) Shab 145:2 Yebamoth 103:2 
(139) Deut R 2 
(140) Bather R 2:3 
(141) Ex R 21 Sos R 2:14 

PAGE THIR'l'f 
(148) •n 53: 
(14:5) ha Kahana 161: 
(14') Oen R 9 

PAGB THIR'l'f-OBB 
(145! (146 
(147 
(148) 
(149) 
(150) 
(151) 
(152) 

Saa 91: 
Tan B Oen '° 
Tun 5: 
Tan B Gen 40 
BB 75: also note Shab 12'7. & Pesahim 113. & Ber 33. & 51. 
Beel R 1:4 
PeaahiJil 50. 
J3er S5. 

PAGE THIR'l'!-TWO 
(153) Sos R 2 
(154) Pea 51: San 98. 
(155) RH 31: 
(156) Ber 58: 
(157) Jer Shveeth 6:1 

PAGE THIR'l'!-'l'BREE 
(158) Sh Tob 17:1 
(159) san loa: 
( 160) San 9,. 
( 161) Tanh Jliahpatim near the end. 
( 162 ) Bul 13: 
(163) Jer San 29: S 

PAGE THIRTY-POUR 
( 164) Tanh Termaa beginning 
(165) BB 8: 
(166) Sh Tob 6:2 or 79:6 
(167) Be.r 9: and 19: -
(168) Soa R 8 :8 
(169) Peaa\"hla 88. 
(170) Sos -it 1:5 
(171) RB 23. 
(172) BB 75: 

PAGE THIRTY-FIVE 
(1'73 ) Pea '7. 
(1'74) Moed ltatan 9. 
(175) Oen R Top of 15 
(176~ Yoma 9. Jer Yoma l:lJ 



(177) Saa l<M. · 
( 178) Sotah 35. 

PAGB 'l'HIRft-Sll 
(1'79) So• R 5:S 
(180) Sh Tob 65 
( 181) Wuir 23. 
(182) Ber 32: 
(183) Ber 11: Jer Ber 4:2 
(18') Jer Ber 5:1 
(185) Jer Ber 4:4 
(18&) Jer lleg 1:9 
(187) Shab 12: 
(188) Shab 119: 

P.lOB 'l'BIR'l'l'·SBVBll 
(189) .. g 18: 
(190) Bather R 1:1 
(191) Le'Y R 21. 
(192) Sbab 118: 

. ( 193 ) Ber 14: 
(194) llen 110. 
(195) Le'Y R 28 
(196) PEa 21 

PAGE TBIR'n'-Bight 
(19'7) Brllb 55. 

PAGE 'l'BIR'l'r-WIHX 
(198) Oen R 71 near end 
(199) Oen R 74 
(200) Sotah 22. 
(201) Oen R 60: 
(202) len a 45 Because he appreciated the adornments that a woman 

(20S) 
(204) 
( 205) 
(206) 
( 20'7) 
(208) 
(209) 

required ror her greater attractiveness that were not required 
by a Jlall, Rabbi Yochanan de•reed that it was perlnisr.ble to 
instruct one's da~ter in the Greek language, aimi ar instruct­
ion waa unequivooa y denied the son. (Jer Peah L:l • 
Bocl R 4:1 
Sotah 2. 
Git 90: 
Sotah 12. 
Oen R 74 
Sotah 12. 
<Jen R M top 

PAGE POR'l'r 
(210) Sotah Z'T: 
(211) Erub 63. 
(212) San 100. 
(213) l'etub 9&. 
(214) Jer Dema1 7:3 
(215) T.l.an 7. 
(216) Shab 114. Rabbi Yochanan considered the wise man who wa lked 

with patched shoe in the market place aa a disgrace (Ber 43:). 
He interpreted Isa 20:3 •As my servant Ieaiah walked naked 
and barefoot." to mean that the prophet was dressed shabbily 
with clothes and shoea patched. 'l'hia epitomised the 1.mpreea1on 



50; 

(217) 
( ~18) 
(219) 
(220) 
(221) 
(222) 

that Isaiah sought to convey more than the literal words 
•naked and barefoot"• according to the concept ot our rabbi. 
Hagglgah 15: 
Eccl A l, end ot three 
Ned 3'7. 
Jer Ber 5:9 
Jer Msz RH 2:8 
Ruth R 3:10 

PAGE PORTY-One 
(223) Lev R 33 Gen R '73 
(224) San 101: Peaachim 87: 
(225) arak1n 15: 
(226) Lev· a 33 
(227) Baba hnmlAh 119. 
(228) Sotah 21: 
(229) Sotah 4: 
(230) Peaachim 113:1 Because of their utter hum1lty, Moses and 

Aaron were worth~1 to be called to do God' a work (Hlllln 89.). 
Rabbi Yochanan pract iced such hum111 ty (Gen R 98 :5). Rabbi 
Yoclanan believed that evn a king who enjoyed certain royal 
privileges ( San 22.) was cont'ronted when advancing to the 
throne by the greatest test of all, that ot humility. (Pea 7;). 
BB 10. (231) 

(232) 

f~~~ 
(235) 
(236) 
( 23'7) 
(2:58) 
( ~39) 

San 93. 
'l'aan B: 
You. 38: 
San 103: 
Ber 51. 
Ned :W. 
Ket 111: 
Gen R 38 

PAGE FORTY '!WO 
(240) Hul 84: 

PAGE FORTY THRBB 
( 241) m as. Bag s. Yams. 38: 
(242 ) san 102 : 
(243) Jleg 16. 
(244 ) Jer Peah 2:4 
(245) Sh Tob to Pa 19:3 
( 246) Tanh B Lech L'cha 26 •••• 

t flH1HO 


	Auto-Scan001
	Auto-Scan002
	Auto-Scan003
	Auto-Scan004
	Auto-Scan005
	Auto-Scan006
	Auto-Scan007
	Auto-Scan008
	Auto-Scan009
	Auto-Scan010
	Auto-Scan011
	Auto-Scan012
	Auto-Scan013
	Auto-Scan014
	Auto-Scan015
	Auto-Scan016
	Auto-Scan017
	Auto-Scan018
	Auto-Scan019
	Auto-Scan020
	Auto-Scan021
	Auto-Scan022
	Auto-Scan023
	Auto-Scan024
	Auto-Scan025
	Auto-Scan026
	Auto-Scan027
	Auto-Scan028
	Auto-Scan030
	Auto-Scan031
	Auto-Scan032
	Auto-Scan033
	Auto-Scan034
	Auto-Scan035
	Auto-Scan036
	Auto-Scan037
	Auto-Scan038
	Auto-Scan039
	Auto-Scan040
	Auto-Scan041
	Auto-Scan042
	Auto-Scan043
	Auto-Scan044
	Auto-Scan045
	Auto-Scan047
	Auto-Scan048
	Auto-Scan049
	Auto-Scan050
	Auto-Scan051
	Auto-Scan052
	Auto-Scan053
	Auto-Scan054
	Auto-Scan055
	Auto-Scan056
	Auto-Scan057

