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RABBI YOCHANAN AND HIS HOMILIES

(A DIGEST) - Erwin L, Herman

Rabbi Yechanan bar Nappacha wss physically a large man
whose ;::1:::1;;; appearance attracted immediate attention.
He possessed unusual beauty, a brilliant mind and a strong
pleasant voice, a combination that thrust him into communal
leadership. Although he was conscious of his own merit,
Rabbi Yochanan was deeply humble, constantly aware of his
infinitesimally small role in God's great universe., His faith
in the Almighty was unshakable, but he subjected it const-
antly to his own penetrating inspection. As a result, the
réligion he professed and preached was belief predicated on
logic and founded on trust, It was a reliecion that went
far beyond principles for it emphasized practice and ap-
plication. Rabbi Yochanan recognized the duties he had to
fulfill during his lifetime and he acted in accerdance with
them in his relations with man as with God. He firmly
believed that all creatures were equal in the sight of God,
so much the more so must they be in man's view. He desn-
ised those who practiced social inequality, and relished
social protocol that brouesht respect to persons who
deserved respect. Rabbi Yochanan was a keen student of
psychology and applied this ability to his understanding
of Biblical nersonages as well as of the people with whom
he associated. He judged the actions of a person in light
of that one's total personality; if there was a notice-
able discrepancy, he weighed the evidence caeefully to

determine the truth. He was a strong believer in the in-



fluence of practice and habit, and credited environment
with much of the shapin> of the personality. And he

understocd the workings of a guilty ccnscience.

Rabbl Yochanan esteemed wisdmm highly, and encourared
his listeners to face problems squarely, seeking to under-
stand them and so answer them. Prayer and ritual practice
were essential components of his religion, but he could not

stafid the haranguing that took place in the academies over
.petty details. To avoid these, he suggested that we look
to nature for a proper pattern of behavior. The quality
of leadership that he possessed he tried to impart to
others; he preached that the Lord will help those who
intimate that they are willing to make an attempt to

help themselves, Rabbi Yochansn was candid in his deal-
ings with his followers and he preached direstly to them.
As a teacher, he was kind and tolerant and understanding,
beloved in his generation. As a preachew, he was outstand-
ing not only in his own time, but for all time, Alert and
imaginative, sensitive and resourceful, he had contrib-
uted a treasury of homilies as an inneritance for all

generations.
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1.
INTRODUCTION

Legend 18 both help and hindrance to the student of history.
While it perpetuates personalities, it clothes them in garments
of half truths and whole truths, of exaggerations and roalitlos;
of desired traits and realized traits. The line of distinction
that divides‘what was from ‘what might have been is all but erased
by the enthusiasm of the legend bearers. The task of one who
would delineate personalities from legend is, therefore, made
doubly difficult. Not only must he attempt to understand the
subject of his investigations, but he may also endeavor to distill
fact from fiction. This process of distillation, based alnoat‘
totally on the subjective analyses of materials by the student,
transposes the result of his labors from the category of science
into the category of imaginative writing.

Rabbi Jochanan bar Nappacha, Palestinian era of the second
generation, has become one of the many heroes of Jewish legend.
His life, his studies, his personality, his achievments, his
ideas - all these have been recorded and transmitted to us in the
rabbinic writings. But what of them was chronicled with the pen
of the historian and what of them stemmed from the imaginative
faculty of the stery teller? The author of this paper feels that |
he is unequipped to answer these guestions. His purpose, therefore,
is to attempt to define the personality of Rabbi Jochanan bar
Nappacha based on statements mede by Rabbi JgBanan, attributea
te Rabbi Jochanan, and concerning Rabbi Jochanan as they are
found in the Aggadie literature,



I
BIOGRAPHICAL SKETCH

In the field of rabbindic literaturs there are but sparse
gleanings that tell of the life of Rabbi Jochanan bar nppuem.u')
What little has been recorded is a story of sadness. The father
of Rabbi Jochanan died before the birth of his son; his mother
dlea soon A L orphan, he was raised by his grand-
father, a man familiar with the academies of learning. Perched
on the shoulder of his grlndrathsr; the young Jochanan would listen
in awe to the expositions of Rabbi Simeon ben lllsnr.(S) But ef
even greater importance than these moments were the hours that he
spent in the presence of Rabbi Jehudah Hanasi. Althoush ha could
not fully understand the werds of this great teacher because of
his extreme youth, Rabbi Jochanan nonetheless cherished the impres-
sions he received from his leoturoa.(‘) During the next several
years Rabbi Yochanan became a student in the academies and his
teachers were the leaders of his generation.(5) He must have been
an apt pupil, for when Rabbi Chanina, one of his instructors, once
saw a throng flocking to the school of Banna'ah to hear Rabbi
Yochanan, he exclaimed: "Blessed be Ged that he has shown me
the fruits of my life's work; for I taught him everything of Agada
except Proverbs and Ecclesiastes”. (&)

Whether due to a difference of opinion with this same Rabbi
Chanina or not, Rabbi Yochanan moved from Sepphoris, his birthplace,
and established his seat of learning at Tiberias. Because of the
force of his personality and the depth of his wisdom, his Yeshiva

(7)
became the center of FPalestinian Jewry.



The success that Rabbi Yochanan acieved in the realm of
learning could not bring him camplete happiness; his private life
was filled with tragedy. He lived to see all tenm of his sons
die, while his only daughter was disappointed in lova.(a’ Rabbi
Yochanan bore the scars of these tragedies the rest of his life.
It was reported that seldom, if ever, did he s-ilo,(g)uﬂ often
he would burst into tears. A late Midrash tells that Rabbi
Yochanan cried before his deo.th.uo}!hon one of his pupils asked
why he was crying, he said that he feared that he might have to
give account in the world to come for having no sen. Rabbi
Yochanan seemed to be castigating himself for this constantly.

It was his habit to carry with him a bone or a tooth of one of
his dead childmu”md so his grief never came to an ond.ua)

Rabbi Yochanan was also a very poor man., He possessed but
one pilece of property and this he sold in order to better apply
himself for his study of Torah. Chiya bar Abba, his pupil,
chided him for not saving for his latter days and Rabbi Yochanan
retorted: "Is it easier in your eyes that I have sold something
that was created in six days than that I have purchased something
that was given in forty days and forty n!.ghta?"umihon Resh
Lakish, his dear friend and brother-in-law, prevented him from
sustaining a less in the sale of the property, Rabbi Yochanan
chided him with the statement: "All the 1limbs are dependent upon
the heart and the heart is dependent upon the purse.” (14)

In expounding Eecl 9:16 ",...the wisdom of the poor man is despised”,
Rabbi Yochanan may well have been considering his own person when

he explained: "And was the wisdom of Habbi Akiba, who was poor,




d.
despised? What the verao(no;na is the 0l1d man who sits and 1s
15
impoverished of words..."

are discernible
Certain other personal traits/in the statements of Rabbi .

Yochanan. Not 2all of them are cemplimentary. Rabbi Yochanan was,
for example, both petulant and egotistical. HNe became adamant

when one of his colleagues would quote his werds and emit his name.
Just this led to his spat with Rabbi Elasar. To those who practiced
the ommission of an author's name Rabbl Yochanan applied the verse
"Rob nﬁst)'-he weak because he is weak, neither crush the poor in the
gate™. Be declared further: "May I be 'orm)mt my words

be spoken in the scademies and the schools".

Rabbi Jochanan possessed great beauty about which numerous
legends have been woven. His shortcomings lay in the manner in which
he esteemed his own beauty. The story is told that Rabbl Jochanan
visited Habbi Elazar ben Padath who was 111. Rabbi Elazar was
weeping and Rabbi Jochaman sought to knmow why. When Rabbi
Elazar explained that he was in tears because he realized that
such beauty as Rabbi Yochanan possessed would meé rot in the

(18)
ground, Rabbi Yochanan replied, "For this one should weep".



S.
II
RABBI YOCHANAN THE HOMILIST

Rabbi Yochanan enjoys the unusual reputation of being

among the leading teachers of Agada as well as Enhh. He, himself,

emphasized the importance of Agade and declared that in order to
learn it ene must h?{;)oonatant access to it, which requires that
it be in book form. For this reason he carried a book of Agada
with hh.(ao)ca-entlng on the basic gualification one needx
possess in erder to be an expounder of Torah, Rabbi Yochanan
declared that whoever speaks words of Torah publicly and does

(21)
not please his listener had best not speak them at all.

In order to understand fully why Rabbl Yochanan is considered
a leader of Agadic teaching, it is necessary to investigate his
homilies. A cursory examination of these should suffice to demon-
strate the deftness and the versatility of this preacher as he
handles the Biblical toxtl.(za)llnrortunntaly, there are no extant
sermons, as such, for us to analyze; there remain mere extracts,

homiletical fragments, parables and analogies disconnected from

con
their/texts.

We find that Rabbi Yochanan employed five different kinds

of texts: Transparent, Obscure, Allegorical, Relative and Pictorial.

To demonstrate this usage we may note the following:

(23)

TRANSPARENT TEXT: "The thought of which is capable of wider application'

Deut 9:10 "...and on them was written according to all the word s
which the Lord spoke to you in the mount...". Comment: Why is

this written: It teaches us that the Holy One Blessed be He showed

Moses all the fine points of the interpretation of the Bibliecal



6.
Law and ortgxe; writers and what the writers in the future would
originate. This explanation of an obviously clear text enabled

Rabbi Yochanan to demonstrate the idea of Revelation.

Ps 95:7 "If, today, you would but hearken to His voice!" Comment:
The Holy One said to Israel: Even though I havegiven a definite
period for the time of the redemption to come; nonetheless, even
if you ropont(l;g? one day, I shall bring it, though it is not its
time to come. Bmphasizing the word "today", Rabbi Yochanan is
able to teach the meaning of repentance with this o.ther'iu

ainplek.axt .

Isa 59:21 "...My words...shall not depart from out of thy mouth,
no® out of the mouth of thy seed, nor out of the mouth of thy
seed's seed...from henceforth and forever". Comment: Wheosoever is
a Talmid Chacham and his son is and his son's son, the Torah will
never lesve his seed. e

OBSCURE TEXT: "...with difficulties of a linguistic, ethical,

logical or theological character.”

Esek 41:22 “The altar...was of wood...and He said unto me: 'This
is the table that is before the Lord". Comment: As long as the
Temple stood, the altar “‘“""(5%' Israel; but now each man's
table makes atonement for him. Apparently disturbed by the use

of two different w rds to express the same object, Rabbl Yochanan

derived this splendid homily.

Eccl 9:16 "...The poor man's wisdom is despised..." Comment:
And was the wisdom of Rabbi Akiba, who was poor, despised? What

this verse really means is the old man who sits and is impover-



e

(28)
ished of words. This verse if taken literally, could be

proved false. Rabbi Yochanan draws upon experience to clear
the misunderstanding that might occur with a literal im trans-
lation.

Gen 24:1 "And Abrahem was old, well stricken in age." (The
Hebrewi n 3 %31 1s translated freely as "well stricken in age".
Its literal meaning 1s "he arrived in days") Comment: What is
g'n'z »i?7 It means that he arrived at the curtain of the door
that separates this world from the world to come and he was
able to peer through this ourtain.(ag’

ALLEGORICAL TEXT: "...in which the subject 1s substituted with
another, suggestively similiar to 1t."

Jer 5:6 "Therefore a lion out of the forest doth slay them, a
wolf of the deserts doth spoil them, a leopard watcheth over
their cities, Everyone that goeth out thence is torn to pleces...”
Comment: the 1ion is Babylonla, the wolf, Medea, the leopard,
Greece; "everyone that goeth out", 1is Edu.(so)

Gen 29:2 "And he looked and behold, a well...and lo, three
flocks of sheep lying there by it. For out of that well, they
watered the flocks, And the stone upon the well's mouth was

great." Comment: The ‘well is Sinal; the "three flocks" - Priests,

Levites and Israelites; "watered"™ - so from Sinai did u(hm)u' the
31

Ten Commandments; "the great stone" - the Divine Spirit.

Sos B8:8-10 "We have a little sister and she hath no breasts;

what shall we do for our sister in the day that she be spoken for?

If shse be a wall, we will build upon her turrets of silver; and

2



8.

if she be a door, we will enclose her with boards of cedar. I am
a wall and my breadts like the towers thereof. Then was I in his
eyes as one that found peace.”™ Rabbi Jochanan interpreted: "We
have a sister" = this, Sodom; "and she hath no breasts" - in that
Sodom did not suckle Mitzvahs and good deeds. "What shall we do
for our sister?" - on the day that the Court on High decrees that
she be burned by fire. "If she be a wall, we would build upon
her" - this is Israel. The Holy One sald: if the Israelites
established their deeds as a wall, we shall build upon it and

we shall save them. "If she be a door" - but if they cast off
these deeds like a door, "we shall enclose her with a cedar
board® - of what form will 1t be: just as this one (the door)
will not stand for more than an hour, sk shall I not be established
above Israel for more than one hour. She said, "I am a wall" -
Israel said to God: "Master of the worldl I am a wall." - we
shall ersct Mitsvahs and good deeds as a wall. "And my breasts
are as towers."” - that in the future we shall establish bands and

bands of righteous men like ourselves in Your world. “Then was I

in his eyes as one that found peace." - Why: since all the nations
in the world accosted Israel and said to them: If it is so them

why did He exile you from His land, and why did He destroy His
Temple? And then Israel would m swer them: we are like a princess
that went to enjoy the first festival after marriage at her father's
house, but who finally would return to her own home in poneo.(se)
RELATIVE TEXT: "whose significance is manifest only when viewsd

in relation to another verse."

Rabbi Yochanan asked: "hy 1s the chapter on Sotah (wife's suspected




9.
of adultery) in Num 5:11ff so near the chapter about the tithes
and fiftieths (given for sin) in Num 5:5¢£f? To teach us thst
whoever has tithes and fiftieths and does not give them to the
priest, in the end he will be compelled to give them tec the priest
because of his '120.(35)

Deut 20:19 ",..for is the tree of the field man..." can be
understood only in connection with that which preceeded it in
the same verse: "...though mayest eat them, but thou shalt not
cut them down..." and with that which follows in the next verse:
"eeoonly the trees that...are not for food, them thou mayest
destreoy and cut dom...". Comment: if a scholar is respectable ,
frem him "you may eat", you must not destroy him. But if he
is not respectable, you must destroy him and cut him dm.(“)
PICTORIAL TEXT: "in which a word or phrase is traced in vivid
colors by the preacher.”
Prov 27:18 "Whoso keepeth the fig tree shall eat the fruit thoroor.-"
Comment: What are the words of the Torah compared to a fig-tree?
Whenever and whils a man uses the fig-tree, he finds figs on 1it.
Se it is with the Torah: whenever a man thinks about the words
of the Torah he finds in them good renun.(ss)
Jer 11:16 "The Lord called they name a leafy olive tree..."
Comment: why 1s Israel compared to an olive? Just as the olive
gives its oll only when it has been pressed, so Israel does not
become better and improved until it has been punished. )

Our intention in citing these examplés is to demonstrate
the versatility of approach Rabbi Tochanan used in his endeaver

to teach from Seriptures., But he was not content with approaches



10.
alene, He -bnudleld his discourses with clever introductiens
and elucidating illustrations. In preaching on the text, (Gem 1:14)
"Let there be lishtl', Rabbi Yochanan began by introducing his
sermon with Ps 104:19 "Who appointed the meon for the seasons”,
saying: Only the circle of the sun was created to give light,
If so why was the moon created? For the seasons, in order to
sanctify by its calculations the New Moons and the New !.“.(37)
From the springboard of this introduction, Rabbi Yochanan entered

into a discussion of his original text.

A further example of his using an introductory verse taken j—r—
Haglographa, but in this instance used to explain anmother passage
from these same Writings, is this: in introducing a chapter from
the Book of Esther, Rabbi Yochanan began with the verse |Ps 98:3)

"He hath remembered His Mercy and His Falthfulness towards the
house of Israel; all the ends of the earth have seen the salvation
of our Ged". When did all the earth see the salvation of the
Lord? During the days of Mordecei and Rsthsr.‘aa)

As deftly as he manipulated a text, so brilliantly xeax did
Rabbi Yochanan create unforgettable parables ahd legends to illum-
inate his ideas. Our literature abounds with illustrations attri-
buted to him., The following examples give a fairly representative
demonstration of the rabbi's keen imagination and of his sensitive
response to Scriptures,

!nnplo(“)

Isa 1:235 "Neither does the cause of the widow come before them."
Originally a man would go up to Jerusalem for judgement. The judge
would tell him to do certain labors to pay for the expenses of trial;

but even after doing them, the man would go away disappointed,



1l.
The widow who would approsch thisman would ask: what was the out-
come of your case? He would reply that even though he had paid
all the expenses,still he lest his case. Then the widow would say:
if he who 1is a man received no satisfactien, then I who am but a
woman will certainly not receive snﬁsnetin.(w)
ANALOGY
Ex 3:2 "...And he looked and, behold, the bush burned..." Just as
they placed the bush as a fence around the garden, so is Israel
a fence, a restraint, against transgression for the lorld.“l)
PROVERB
Abel was stronger than Caim, for Seripture uses the worda D'}
(Gen 4:8) only to show that Abel delivered himself up to Cain,
Abel said to him: there are but two of us in the world; what are
you going to tell father? He had pity on him, but Cain got up im-
mediately and slew him. Therefore, we have the proverb: "When thou

(42)
hast done good to an evil person, though hadt done evil to thyself".

PARABLE

Ps 36:10 "For with thee #s the fountain of life; in thy light deo
we see light." Rabbi Yochanan likens this to one who walks upon
the way in the falling shadows of the evening sun. Another comes
out }lights a candle for him, thenm extinguishes it. A second

person comes along and repeats thisperformance. The walking one ]
then declares: from now on I shall walt for the light of the
morning. Just = does Israel say to the Holy One, Blessed be He:
Master of all worlds, we made a light ® r you in the days of Moses
and it was extinguished; ten lights in the days of Solomon, and
they were extinguished. From now on we shall wait only for thy




183.
There 1s a parable about a king who desired to take for himself
a woman of good and noble descent, so he sent 2 messenger to her
to tell her. She saild: I am not even worthy of being his hand-
maid, yet I would like to hear it from him. When the servant
returned to the king, he was smiling, but his musings were not
heard by the king. The king who was cuite bright, said: the
messenger is smiling, so it seems as thoughk she was receptive
towards me. I cannot hear his musings, =0 she must have sald:
I want to hear it from his mouth. Just so is Israel a daughter
of good lineage, while Moses is the messenger. The Holy One is
the king. It was at that time that Moses brought the words of the
people before the Lord. And then what does Scripture teach: that
Moses told the words of the people to the Lord? No,for it says
in Ex 19:9 "The Loxrd said, Lo I came to thee in a thick cloud that
the people may hear when I speak with thee." Then it says, " Moses
told the words of the people to God". il
It is 1like a King who had two chiefs of guard, one of whom was
in command in the daytime, while the other was in charge at night.
They used to quarrell with one another, each claiming that he ruled
by day. The king called to the first one and said: Your bounds
of duty shall be the day. And to the second he sald, your bounds
of duty shall be the night. Thus, (Gen 1:4,5),"God divided the
light from the darkness. And God called the light, day, and the

(45)
darkness, he called night."

LEGEND

At the time that Joseph took Benjamin and said to his brothers:
the man in whose possession the goblet 1s found shall be my slave,
Judah addressed him: you have taken Benjamin and he ie#” peace in



13.
his father's house. Immediately Judah became engry and cried out
aloud, and his voice traveled four hundred districts until Chmshim,
the son of Dan heard it; and he leaped from the land of Cansan, cage
to the side ef Judah and together they cried out until the land
of Egypt begged for them to stop. Concerning them it is written
in Job 4:10,"the lion roareth and the fierce lion howeleth." "The
lion roareth" - that is Judah, (compare ef, Gen 49:9); "The filerce
lion howleth" - that is Chushim, son of Dan, (compare Deut 83:82).(“)
Ex 12:2, "This month shall be unto you as the beginning of months."
The Holy One Blessed be He wrapped himself in the fringed Talith
and placed Moses on oneside and Aaron on the other. He called to
Gabriel and Michsel and had them act as announcers of the New Moon,
saying to them: holy do you see the moon? Before or behind the
sun? North or South? How high is it? Then He said to them, "Just
as you see it, so shall My children below determine the fullness
of the yurs with an elder, with witnesses, and with fringed
talith."“?

These, then are the basic techniques that Rabbi Yochanan
employed in producing his magnificent homilies. Yet ewn to
these he added more. Hs searched each word and investigated every
letter of Scripture, and this analys¥s gave him new material with
which to work in developing themeaning of Scriptures. For example,
the unusual use of a letter in place of the common usage led him
to speculate that the nations of the world are unable to enjoy
"good" in its fullest aonae.“.a)m unecessary letter, He, caused
him to reason that it found its way into the word /70X (Ex 3:3)
to teach that Moses took five steps, five being the numerical
eguivalent of the letter. e Rabbi Yochanan enjoyed employing
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numerical calculations as a means of unlocking the closed door of
Scriptures. The Jews, he states, were punished with"Lamentatiomns *
because they transgressed the thirty-six prohibitions in the Torah
that are punishable by excommunication. The Hebrew word for
"Lamentation", d2'% 41s numerically equal te thirty-aix.(w)
Furthermore, since Israel transgressed the conditionsof Sinai,

"She is become tributary",(Lam 1:1). In this instance Rabbi Yochanan
compares the numerical value of on® "tributary" to that of o
"Sinai" to arrive at his teaeh.i.ng.(sn

Whereas other preachers may have been content with such a
wide assortment of devices with which to probe Scriptures and to
please listeners, Rabbi Yochanan was constantly looking for mew
ways. He recognized that some Biblical words were used to express
a key 1dea in addition to their literal meaning, and he noted mmny
of these words together with their special cmotatlmn.(sa)!. loved
the Hebrew language and often made lists of words and their synonyms
which served both teacher and pupil allko.(sa)

Rabbi Yochanan was just as fond of interpreting Scriptures
with the use of another fine technigue. He would, in his expos-
ition,use a word related to the word of a text but with a different
meaning and thus wuld arrive at remarkable teachings. For example,
when Scriptures read, (Josh 8:13), "and Joshua went that night into
the midst of the valley ( ,"m.i ), Rabbi Yochanan taught that Joshua

was walking in the profundity (n?uas ) of Ealacha.(s‘) Or: (Prov 24:6)



15.
"For with wise advice ( _»/>2/2#1) shalt thou make thy war." Rabbi
Yochanan interprets "a man & ould always act as i1f he is a stesrsman
( 5>./%) on the lookout for the performance of a religious nat.(“)
m Proper mames afforded Rabbi Yochanan a broad field for the
display of his linguistic and homiletic tslents. We shall sight
only several of thess, for the technicue he applied to/::: the same
for all., 1Chron 26:24 mentions the name of "Shebuel, the son of .
Gersham", while in Jud 18:30 the name given is "Jonathan, son of
Gersham". Rabbi Yochansn explained that he was called"Shebuel"
because he turned to God ( Sy b U= hm 2w ).(m).mothor example:
"Palti" 1is written in 1 Sam 25:44 while the name i1s "Paltiel™ in
2Sam 3:15. Rabbi Yochanan explained that in as much as God delivered

. (57)
him ( “« 055 ) from transgression, he was called "Paltiel", ( .

The numerous examples of this type of Biblical investigation in-
dulged in by Rabbl Yochanan would fill pages. It is sufficient to
say that the acumen he displayed in this was as sharp and as pen-
etrating as in each of the technigues he employed in trying to dis-
cover the real truth of the Seriptural word.

The scholar who wished to undertake his own invetsigation

found Rabbl Yochanan a willing teacher. He was not averse to

discussing his homiletic methods, and, consequently, established

several general rules to follow., He declared that 1t i1s proper
. to take words from the beginning of one chapter and place them at
E the end of the preceeding chapter, if it is so0 recuired to substant=-
| iate a la'.(sa)lr the emident meaning of a word is In doubt one
should derive a meaning from a majority of sourcaa.ilso)nonbtfnl

meanings may be clarified by employing the 7'W 77M | whereby
the use of a word in one context explains that srme word used in
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another situation. He taught, finally, that one may employ
the method of abbreviation called, "Notarikon" in hisinvestigation
of Scriptures. Rabbl Yochanan demenstrated this in explaining that
the word, ‘JJX at the beginning of the Ten Commandments 1s the
abbreviation of the verse #3472 ‘whi Ax ey gegelf,
will givelt to be written'.(el)

This in brief is the summary of how the homily was formed
in the hands of this master preacher, We have confined ourselves
in this summation to 2n outline of the major characteristics of
Rabbl Yochanan's treatment of exposition. His striving to originate
new methods was in keeping with his yearning for clear, rational
understanding of the Holy Scriptures. Many of his new techniques,
omitted from the preceding outline because of their unigueness and
their departure from the basic patterns will rise to the surface

of our study in the chapters that follow.
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III
GOD CONCEPT

One cannot help but admire Rabbi !b;hannn'n deep and abiding
trust in God. He taught one fundamental principle of belief, and
this he stressed strongly, "Never let this verse depart from your
mouth: (Ps 46:12), 'The Lord of Hosts is with us; the God of Jacob
is our high tavor."(ea’lhila others put their trust in the atnrs,
for the Jew there was but one Influence guiding their dostiny.(cs
Whileothers put their trust in man, there is no man but the Holy
One Blessed be Ho.(“)lndood, how little are man's accomplishments
in 1ight of His, When a man wants to form an image, he begins
with the head or the ears or one of the limbs and works until he
is finished. But the Holy One created all of man at one time. (65)
And when an earthly king seeks to bulld a palace, he constructs
the lower part firsty then he builds the upper upon it. But the
Holy One created both the upper and the lower at one ti.n.(ss’n
further example of God's greatness is noted in Rabbi Yochanan's
addition to the Mishnaie statements that on the New Year all His
children pass before Him: "And all of them are viewed with but
one gllnoo'.(sv)SO great is the Lord whose light is as the light
of the sun and who protects as a protecting shioldtea)that even the
nations who worship strange flods hold Him in deep reapoct.(sg)ﬂnt
this should be so,for the idols of these people, too, do honer to
Israel's God.tvo,

The greatness of God cannot be judged in terms of His might
alone. For wherever you find the might of God mentioned you also

find His patleneo.(71) To this quality of long-suffering must be
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added the attribute of nmy.(n’h-u those awful moments at
Mount Sinai until Rabbl Yochanan's own time, God exercised His
mercy in order to counter-balance His terrible might. When the
Israelites recolled with fear from hearing the Almighty speak at
Sinai, He was Il?;S?IIPO of their plight and, so, sweetened the
spesch for them. Even at the times of His anger, the Lord
remembers His cunpnaaion.(v‘JSQ desirous is He of being forever
The Merciful One, He permits only the angels of meroy and of poaoo(va)
to stand before Him; the angels of wrath are removed far from Him,
God expresses his abhorrence of evil in that He will not even permit
His name to be mentioned together with that which is evil. The name
of the Holy One is rscited only in connection with that which is
8M’d.('l's)

Another nanirostly}on of the Divine Mercyis God's willingness
to accept the repentanerﬁ'iho wicked are wicked only until they
repent their evil; then they are joined to the righteous., Testimony
to this fact are the experiences of lanaalchtvv and Iahlnolf7aﬂabbi
Yochanan canoelfod of three account books: for the totally righteous,
for the totally wicked, and for the in-betweens. The books of the
righteous and the wicked contained their verdicts, of 1ife and death,
respectively, at Rosh Hashono. The book of the in-betweens gave
them ten days in shich to repent. If by Yom Kippur they had repented
their names were to be added to the book of the righteous; if not,
they were condemned with the '1ckod.(7g)1hlt God was willing to
wait for the ropnntagzm::; not an isolated idea in Rabb§ Yochanan's
thinking. Actually he could not have though* otherwise. For his
God was closely allied with mankind, it was essentlal that He be
tolerant towards man. The God of Israel was totally different

from the gods of the nations. While the 1dol worshippers
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must bring themselves near to their gods, the God of Israel
brings Himself to H:lséoople. = This personal relationship between
the Almighty and His children 1s one of Babbi Yochanan's most
beautiful concepts. Its origin seems to have been the revelation
at Sinal. At that time,K Rabbil Yochanan explained an angel brought
forth each word of the Lord from His mouth, and presented it to
each individual of Israel, saying, "Do you take it upon yourself

to take thls word of God? There are such and such laws in 1t, so
many punishments in 1t, so many decrees, light and severe command-
ments and rewards in it."™ And the Jew would answer: Yes. The
angel would then continue: Do you accept the Divinity of the Holy
One? And the answer would be: !ossyoa. Immediately, the angel
would kiss him upon the nouth.(al This wonderfully proximate
relationship between the Cr:ator and His creatures even included
a "give and Pake" clause by which God was willing to change His
own plans in deference to the plans of the rlghtooua.(az)

Rabbi Yochanan was quick to dispel the fears of those who
believed that a Deity so accessible and so generous would recuire
the impossible from man in return. In consonance with his total
God-idea, he told the following: Moses heard three things from

the mouth of God which startled him and made him retreat: at the

time when God said to him (Ex 25:8) "and let them make Me a
Sanctuary", Moses sald to the Holy One: "¥aster of the World "
(1EB:27)"behold Heaven and the Heavam of the Heavens cannot
con@tin thee; how much less this house....."; "Yet You say 'build
Mg a sanctuary'". The Holy One answered Moses: "It 1s not as you |

think, but merely twenty planks in the Nopth, ten South and eight
East, and I shall come down and I shall compess my Divine Spirit

e L e

among them".
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«++8t the time when God saild (Mum 28:2) "My food which is
presented to Me for offerings made by fire." Moses sald to the
Holy One:" If I were to bring all of the animals in the world
would they contain even one sacrifice? Or all the trees in the world,
would they comprise one sacrifice?" The Holy One said to Moses:
"Moses it is not &s you think but rather (Mum, 3ff) 'this is the
offering made by fire which you shall bring in...'. Nor shall
two be sacrificed at one time, as it says (Num 28:4) 'the one lamb
esein the morning, and the other...at dusk.'"

esesand when He said (Ex 30:12) "Then shall they give every man a
ransom for his soul,..”. Moses said to Scd: "Who is capable of
giving a redemption for his Dul?" And God m swered: "Moses it is
not as you think, but rather (Num 30: ) "This shall they give...
hai# a sholol"'.as)ﬁabbi Yochanan emphasized his eonvictions of
loyalty to the Almighty declaring that even though a sword be
upon a man's neck, that man must not remove himself from God.w“
In a relationship where both parties are constantly in such
close contact as are God and Israel, questions of difference must
naturally artse. Rabbli Yochanan posed just such & question before
His Creator-Companion, He told this parable: There was a wise man
who opensd a2 spice store for his son in a street of harlots. The
common alleyway did its part, the craft did its part and the boy,
a mere youth, did his partx- and he led an evil 1life, His father
finding him with a harlot began wailing, "I am your murderer". His
friend who was with him said, "First you destroyed the boy and
now you cry over him | You ignored all other crafts and taught

him only to be a vendor of spices; you ignored all other street s

[ ——



2l.
and opened shop for him on the street of harlots. "™ So said
Moses, "Master of the world you ignored the rest of the world and
enslaved your children in Egypt where they served lambs. Your
children learned from them and they then made a gnlden ealf.”
Therefore, Moses said, "You have brought us out of the land of
Egypt." ® please keep in mind from where you brought ua.(am
Only one who is on intimate terms with His Creator, as was Rabbi
Yochanan, would dare utter such words. In the eyes of the narrow
minded it must have been considered sacrilege that a man presumed
to call the attention of God to facts that He may have overlooked.

(86 )
Not so our rabbi, whose God was reasonable and approachable.

Rabbi Yochanan drew a very distinct line of difference between
approaching the Lord and comprehending His ways. It was not even
gilven to Koses, greatest leader of them all, to understand fully ‘
the ways of God. Rabbl Yochanan taught that this situation was
analagous to a doctor who had a pupil whom he taught all types
of cures with the exception of one. The pupil complained that
whereas his teacher had revealed to him most of the cures, he failed
to tell him about that one. So sald Moses to the Holy One (EBx 33:13)
"Show me now Thy Ways that I may know Thee", and God showed them
to him as it says (Ps 103:7), "He made known His ways unto Moses",
Moses then said (Ex 33:18), "Show me I pray Thee, They glory" - show
me the measure by which You guide the world. God replied, "You are
unable to use My principles, The eye 1s white and there 1s a dark
spot in the middle of it. Does man see with the white of his eyes?
No he sees only through the dark, And since you are unsble to use

even the light of your eyes, how could you possibly seek to use
(87)
My ways."
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Even as all men are unable to understand the ways of the
Lord, so do all men, wicked and righteous, receive His Divine
Splritsu)ne is a Just Judge, more objective in His decisions than
earthly judges, who are encumbered by fear of hi%l)‘ authority.
The Highest Authority, naturally, fears nothing. He will,
on the contrary, hearken to thepleas of His children, which prompted
Rabbi Yochanan to pray, "May the Divine Mercy be greater than the

(90
Divine Justice.” )

e
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TORAH CONCEPT
Rabbi Yochanan could best express the relationship between
God and Israel as a betrothal; the marriage document was the Torah. o
It was the bond of union that meintained the falth of Israel in
the Lord. For the Torsh was Israel's rornga.‘gz)lt w-s also her

teacher and guide. Its laws were the laws of nature; and had the

Torah not been given to Israel, we could have learned decency from

the cat, abhorrence of robbery from the ant, chastity from the dovs,
and proper conduct from the cock.(ga)Tha Torah was one of God's
most important gifts to the wcrld,(°4)and it is accessible to

all who avall themselves of it;(OS)Stndy of the Torah is therefore

a requirement of Judaism, It is full of reason a?g gound sense,
6
but these can be derived from it only(ui?h study. There 1is
97

nothing that precedes study of Torah; nor is there an end to the

study.( Eyon at the time of his death a man must be occupied with

98

Torah, and in th? r?ture to come, there too will he be led into
99

the house of study. But Torah study must not be condidered as

a mere scademic pursuit. The student must be consclously awaf;og?at

"he 1s standing in fire" for the Torah is dynamic and unique.

Adding even greater emphasis to his concept of Torah study,
Rabbi Yochanan made the astounding remark thet the Mamser who 1s
a student of Torah precedes an ignorant High priest.(lol)ﬂa molified
this statement somewhat by declaring that the wiee men who busy
themselves with Torah are considered as 1f they were participating

(102)
in tne Tempie ritual, end as if they themselves are bullding the

universo.(los)
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The reward for the student of Torah was manifold. If one sought
rest after having satisfied himself with Torah, there would be no
evil tidings brought concerning hln.(lo")lf one guffgded the Torah
then his soul, too, would be gua.rdod.uOS)Howovor, neglect of the
Torah could prove catastrophic to the individual., His sould would

(1086) (107)

be unwatched, and he would fall into Hell. Wheever is capable
of occupying himself with Torah study and does not, upon him the
Lord brings terrible punishments and disturbances; but even the
youngsters attending school can avoid this calamity by applying them-
selves to Torah study.(loa%‘empying oneself with this study is
hot sufficient however. It is necessary to make proper use of the
learning. Whoever learns Torah but neither teaches it nor pract- <
ices it, it were better for him had he never been I:vcu‘u.(:l'c'9 More- ’
over,one who makes profane use of the crown of the Torah is uprooted
from the mivorso.ulm'!ho mark of the righteocus man is his ability
to bring the fruits of his lsarning to others, both by example and
by teaching. He was part of a larger commnity - Israel - and to
1t, he owed his alleglance. IRabbi Yochenan's awareness of the public
is even better illustrated by his addition to the remark of one
of the rabbis concerning the transgression that 1s permitted when
one's 1life is at stake, Rabbi Yochanan added: this refers only
to the time when there 1s no rayal decree issued. DBut when the
king has so ruled, a Jew must permit himself to be killed even
for a light law. In private, one ispermitted to avcid death;

one gives his life if it is sought public].y.u?l]l

What was the Torah to which Rabbi Yochanan adhered with such
tenacity? It was above all the Five Booksof Moses. These were
(112)
spoken by God and would endure forever. But it also included

the "Prophets" and the "Hagiographa" and the "Mishnah" and whatever
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the wrﬁora in the future would erisinate, for all of thoso(nr?
113
revealed to Moses at one time during his sojourn st Sinai.

Without the Orn%].{:v)r, there could have been no covenant between
God and Israel. In fact, there is not only a relationship

between the words of the Torah and the words of tha; writers, but
115
the words of the writers are the more beloved.

The ease of familiarity with which Rabbl Yochanan was able

2
to approach his God marked his working with the Torah. His immersion .

in study was deep and often he was -carrr!.ed away by the granduer of

the Bible personalities. He exalted Moses and placed him in the

arms of the ministering nngola.(ne)or Jacob's strength he wrote, .
‘as the two pillars that were the watering place in Tiberiaus, '
so were the arms of Jncol;;ur' and concerning Abner, he sald: it (
was easler for a man to move a wall six cubics thick than to move one

(118)
leg of Abner's. Despite these occasional hyberboles, Rabbi

Yochanan viewed the Torah stories with an eye of realism. Using
Biblical words and phrases, he constructed frameworks of true-to-life
episodes, then built upon them with his imagination. A simple; 7
statement becomes in his hands a dramatic incident, alive with/
reality.ulo’Appnrent contra!ég?iona he resolves by mtroduci.ng’ :
new facts and new miracles, Even when one of Sciptures' char-
acters acts somewhat out of accordance with his usual nature, Rabbi
Yochanan displays his fine command-of nndorstandi.ng,' the human pers-
onality and explains the reason underlying the change of heart. (121)
Alded by hisreason and his insight and his imagination, Rabbi
Yochanan infuses new vitality into old stories,. It 1s his
contention that the Torah 1s sound and voild of contradiction; what

o
may seem to us i§ contradictory will in the future be explained by
El1jah. (122)
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Rabbl Yochanan displays certain other tendancies in his

treatment of Biblical matters. He was interested in the author-
ship of the various texts and concerning the Book of Psalms
declared that 1t was created by ten different uen.(lza)llllln
Concerning prophecy he reveals that what is important is not the
personality of the prohhet but rather the importance eof his
message for a particulfar time., Rabbi Yochanan did not feel that
prophecy was exclusively within the hands of those men whose words
are found in the Bible. Other prophets of equal merit uttered
Just as valid words of wisdom, and in the future to come these

too will be mads public.(lz‘)If there is any indication of special
merit due any of the prophets, it might be found in the unique
fact that God spoke first with only four of the prophets: Hosea,
Isaiah, Micalh, and Anna.(lzs)

The language of the Torah must have caused some difficulty
in Rabbikx Yochanan's time as it does today, but the Torsh was
considered to be complete and unerring. To resolve any qguestions
one might reise concerning the imcorrectness of Bible language,
Rabbl Yochanan declared that the language of the Torah 1s by itself

(126)
and the language of the wise men 1s by itself. There is a

{
|

somewhat dogmatic insistance upon Torah perfection inherent in these
statements and ther maric Rabbi Yochanan as a faithful follower of
Seriptures. To this uncompromising loyalty he added the cuality 7

(127) p
of tolerance.

(128)
This then was the Torah, God's binding gift to Israel.

While it is incumbent upom each Jew to give up material things for
the sake of Torah study, it is at the same time icportant that
adherence to the “iblical command cause no physical discomfort.(129)
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When the Torah 1is stut(li;g)howover, it must be studied in the spirit
1
of complete humility. The piety of Rabbi Yochanan was composed
of this rich combination of loyalty, humility and common sense.
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ISRAEL AND THE COVENANT

Rabbl Yochanan's deep love and respect for Torah is made even
more evident when he speaks of the nature of Israel's covenant
with God. The pact is one of double choice: Israel and God find-
ing favor with one another and binding themselves, one to the
other. It was at Sinal that the covenant was presented and
accepted. But is was not tendered to Israel alone. All seventy
nations of the world were given the opportunity of participating in
the Sinal covenant, but only Israel made the choico.uu)m:

universalism finds itself time and again in Rabbi Yochanan's

utterances and demonstrates well the rabbi's concept of the
"chosen people”. It was not Israel that was chosen by God, but
He, by Israel. All the nations heard the words of the Torah, the
writ that would have united them to the Almighty, for it was spoken
in the language of every mtion.usz)lsraol made the choice and
cemented 1t with their affirmation that there was no light, but the
light of the Lord, there was no leader but their Ood.uss"me

full implication of their accepting belief in the one God, Israel
could not then know. Later it was revealed to them. At the time
of their appearing before the Holy Tribumnal as they sought entrance
into the world to come, the Almighty spoke up in their behalf. He
argued that had Israel not accepted the Torah & Mount Sinal when
the other nations rejected it, He would have reconverted the world ]
into void and conmuon.uu)'mo acceptance of Torah was more than |

an incident related to the people Israel; it was the act since

Creation that gave reason for the continued existance of humanity.

No greater claim could any man dare makel
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Israel's choice of God was a reasonable one. While other f
njt ions of the world served the sun and the moon, stone and trees, |

(135)
Israel chose to serve the Creator of these. Many benefits were ,

derived from this choice. They became(tha)spacinl charge of God |
136
and His representative to the nations. 'lho% wox)-e the messengers 3
137

bringing His laws to the peoples of the world. And they alono( ) it
138 1

of the nations of the worXld were cleansed of all moral impurity. 1

The original idea of universalism narrowed in Rabbl Yochanan's

thinking until it became the very opposite, especially with regard 1

to the place of Israel among the nations and in the sight of Gal. u
When they were in trouble, Israel enjoyed special privileges, which f
would be expected of a "pet" nation. But these privileges were
denied them if they were in trouble together with another natlm.uag)
The effect that the strange nation had upon the Divine Aid given
Israel was paralleled by the low station Israel held in the '
eyes of the nations. Rabbi Yochanan was ﬂ:ie belief that to

the gentile, the Jew represented the most detestable of loathsome
orontma.(lw)me duality of God's relationship with Israel, one
thing when Israel was alone and another thing when it was with
another nation, was similiar to the duality of personality that
Israel possessed. To God and to the strange nations Israel became
opposites: aggressive and beast-llke to the gentiles: subdued and
sumissive before God.(unﬂabb:l Yochanan strove to divide the
profane of Israel's existance from the holy. This striving was

not carried along hypothafical lines, His personal life was a
vivid struggle to remove himself from the materialism of this world
and to seek the sanctity of the world of Torah study. The covenant

v
into which Israel engtered at Mount Sinai was a binding upon Rabbi



Yochanan as it was upon thqisraalitea who stood with Moses.

A man, pious and alert as Rabbl Yochanan, filled with such
consuming love for Torah, would necessarily reflect upon the problem
of theodiey. If the relationship between God and Isrsel was of
such benefit to Israel, how then 1/'0’ ‘explain the long history of
suffering? Rabbl Yochanan's answer to this eternal cuestion
is the answer of one who knows beyond doubt that God's actions
are always right. If Israel is oppressed it must be concluded
either that she has not fulfilled the contract of Sinail or that
she must be oppressed for her own wofaro.(uz)lr ‘the wicked prosper
in this world and the righteous suffer, then just rewards will

(143)
be meted to both in the Tuture to come. Even death has a different

meaning for both the wicked and the righteous: the death of those -
who practice evil and thus anger God means less trouble for God.

The death of those who are righteous, and have sufffered in their -
struggle to remain righteous means rest for their suffering aolves..(l44
Rabbi Yochanan had complete faith in God's justiwe, demonstrating

that for the Almighty Judge even death, the great egualizer, 1s but

a tool for administering justice.
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VI
IMMORTALITY AND THE WORLD TO COME

Rabbi Yochanan's mention of death as the great equalizer —

leads us naturally to his concept of his life. Here there 1s some !

confusion. At various times Rabbi Yochanen expressed his belief
(145) (146)
in bodily resurrection, in the immortality of the soul,

and in an immortality(thsg is the reflection of the departed on
147
his living offspring. The last of these thres reflections

on immortality, despite its merit, is inconsistent with the total
scheme of Rabbi'Yochanan's thinking in this matter. It seems to
have been an exegetical attemut to justify a Biblical verse, "Jacob

our father did not die". Both the resurrection of the body and
the immortality of the sul can be admitted into his plan of 1life
after death despite the fact that Rabbi chhannn.doclnred that
God would not return higsonl to an evil person.(l‘B)Thp ideas of
man's immortality and the world to come are but two facets of one
thought. Of the future world, Rabbi Yochanan permitted himself
to speculate little. It was to be the inheritance of the
righteous who are called in the name of the Holy 0ne.t149)ﬂmang
its advantages are the absence of death,(ISO)nnd the absence of avilfls
Beyond this, Rabbi Yochanan would not venture, even as the prophets
dared not 5uoaa.(152)

He speaks with more authority concerning the time of the coming
of the Messiah., This idea is closely related to the exile of the |
Jews from Palestine, for the Messiah will herald a political rest- “
oration, MNabbl Yochanan deta’ls with careful accﬁrauy the svents ]
that will precede the son of the stock of David., His coming wiil

be the finale of a seven year program that will consist of famine



and de;ths satiety and rejoicing, Heaven sent disturbances and
53
wars, The idea that distre?s a?d grief will herald his arrival
154
is an oft-repeated thought. From these beliefs Rabbi Yochsnan

drew a cautious conclusion: in_as much as the nation had under-
gone and was undergoing such trial and tribulation, and since
Tiberias, the seat of his authority was the profoundest of all
academies, (fulfilling the words of Isa 29:4 "And brought dowm ,
thou shalt speak out of the ground."), was it not possible that
the day of the Messiah was near, very noar?(lss)To his listeners,
the words of Rabbi Yochanan were encouraging. They meant,as he
had taught that the land would be returned to its rightful in-

(156) (157)
habitants, and they would never again be enslaved.
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PALESTINE: EXILE AND RETURN

The return of Palestine to its rightful inhabitants was
the culminating thought in Rabbi Yochanan's appreciation of
his country merit and status. Rabbi Yochanan was a strong, out-

spoken nationalist. Palestine was as integral a part of his Jud-
aign as was the Torah. By livinflég)Palostino one was assured
entrance into the world to come. The welfare of the country
was so important to God, He even overlooked the evil of one's life
if that person contributed in some way to the greater glory of

(t )
Palestine. The leader of a conquering enemy was referred to

in Seriptures as "great and nohlo;, s) ly because he spoke of
160
Palestine in complimentary terms, But the couni@y did more

than receive, passively, the tributes paid to it by others. It

in tarn bestowed glory. A ruler could be called by the titl% 61)
1

"king" only i1f he held sway within the domains of Palestine.

Palestine also placed a mantle of responsibility upon the should ers

of its non-Jewiksh inhabitants. A gentile who lived outside the
country could not be called an idol worshipper, for he was nailvely
following the traditions of his fathers..But a gentile within
Palestine, wikhi subject to the prevailing monotheism, who still

(162)
rejected the one God was certalnly an 1dol worshipper.

If both Palestine and the Jews were so closely related, why
did God remove His people from their homeland? This guestion must
have been & burning issue in the days of Rabbi Yochanan. His answer
was forthright and simple. Palestine 1s a Divine gift that must
be used properly; when it is abused, it is taken away. The Jews
were not exiled until they had become a nation of heretics. (163)
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The temple ministers were the worst orfe(mdo;-a, violating the r
164
sanctity of Law out of sheer ignorance. Because of this 1
!

abrogation of the Divi?e c?venant, Israel suffered exile, a
165
most harsh punishment. Yot oven exile with its terror was a

manifestation or(ggg;s mercy; He might well have destroyed the
people entirely. Rabbl Yochanan was consclous of this fact 5{
]

and 1t stimmlated him to ponder the deeper meaning of the exile

took on a new and bright meaning for him. It was the time when

Israel could meet with the o?her)nationa' deities and so appreciate
167

|

in 11ght of what could have been total extinction. The exile "
1:

the greatness of her own God. It was the opportunity for Israel il

to bolster 1ts religlous strength and learn righteousness. This |

e e

was the positive aspect of exile that provided an answer to the mockers

of other nations who wuld ask, "why did(ﬂod’oxile you from His
168
land and why did He destroy His Temple?"

The exile was but an interval of interruption to Israel's life
in Palestine, To their eunntr;ﬁgéuld soon return in greater
glory. The enthusiasm which Rabbi Yochanan experienced in antic-
ipation of this event led him to hyperbolize: the day of the gath-
ering of the exiled ones 1s as the day on which wers created both
the Heaven and the earth.(lsg)Thn old 1life would not be renewed ;
rather waould there be a new life entirely, At that time the true
Jerusalem would be recognized as a guidihdg post for the nations.(lqo) :
And in their anxiety to win favor with the newly inspired inhab- |
itants of the land, the nations will restore whatever wealth they

(i 7:)
formerly had plundered. With the coming of the Messiah, Jerusalem

' will be opened solely to those who are invited and her boundaries

will be hugely enlarged.(172)
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VIII
RITUAL AND PRAYER

As a child Rabbi Yochanan's young mind must have been
filled with stories of the Temple, its glory and its decline. His
tsachers quoted the experiences of their own grandparents and so
the Temple was being rebuilt in memories constantly. Like the fall
of Jerusalem, 6 the destruction of the Temple required explanation,
i:i why indeed would an Almighty God destroy His Own House? Rabbi
Yochanan saw in the Temple the reflection of the tabernacle built
by Moses in the wilderness. With the erection of this dwelling
place of the Divine, jealousy and strife and enmity ended in the
wordd and love prevnilod.(lqs)ln the sight of God, the Temple
assumed even greater importance, for it was by its very nature
an atonement for all Jows.(174)1t was glorious and unique; even
the wood that went into its construction became taboo for other
uso.(lqs)nut the Temple was destroyed; destroyed, explained Rabbi
Yochanan, partially by the hands/who served it, by their corruption
and by thelr ignor-nco.(lve)sut there were other contributing
causes, Unable to believe that the Temple could have fallen because
of temporal sins alone, Rabbi Yochanan borrowei reasons from early
Israelite history, from the day that the spies entered Palestine
and brought back false raporta.(lvv)nb cited Scriptures to prowve
thet the destructions of both Temples were predetermined, resulting
from the vain lagmentations of the Jews while in the wilderness.(lva)
It_ia as if, disbelieving that priestly corruption could have

brought on such calamities, Rabbli Yochanan had to turn back in

time for more convincing arguments,
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On the day that the Temple was destroyed Israel was stripped
both of the cloak of priesthood and of the clo;; of poveroignty.(lve)
What remained was the cloak of prayer and good deeds. There was
no longer to be service at the sltar in the Temple; now there
was to be service to God through prayer and the fulfilling of
oomndmntl.(m’hbbi Yochanan laid stress upon certain fundamentals
concerning these, the most important of which is intention. One
who fulfills a commandment for its own scke is accounted meritor-
ious, while dne who performs it for the material benefit he may derive
is discroditod.(lal)lnbbl Yochanan reasonably asserted that one
who prays with the hope that the wish expressed in his prayer
will be answered often receives nothing more that heartache as
his reward, for (Prov 13:12) "hope deferred maketh the heart sick".
This person must be advised to occupy himself with the Torah and
this will provide him with the satisfaction he seoka.(lae’

(183)
Rabbi Yochanan provides examples of what to pray eand in-

structions where to pray. Vhen one prays alone he is permitted to
do so within the perf;ory of his own huno;(184)nnd when he prays
tozether with others he must do so in a placo‘:bacillly set aside
for prayorflag; any event, the praying person must not stand in a
high pleco,;ra??gg)ahould he demonstrate his humility by choosing
a humble spot. Prayer will be effective only when it is offered
in the sacred tongue, which automatically ruled out the recuest of

those who were more familiar with the jargon thak with the Hebrew

; (187)
language. Rabbi Yochanan taught that a man who raises his volce to

pragse God publicly must be accepted as a true believer, despite
whatever susgpision of doubt the public might have.(188) Prayer
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in public thus becomes an automative affirmation of faith. This

A"

can be overdone, however. There are those who by the very nature

of their exnggerato? pr?tastationa of faith must be doubted and
189 ; .
their end is death. Only though humility can one approach God. l

The fulfilling of the commandments é;o as integral a part of |
the 1ife of the religious Jew as is prayer. When the understanding
of these commandments 1s lost and their merit destroyed, God will
seek vengence upon his peoplo.(lgo)rbr this reason, a man shoulg
always be on the lookout for the performance of a religious act,

(191)
directing his 1life to it as a steersman directs his ship. The

importance of the performance of a commandment can best be under-
stood when we compare two utterances of Rabbi Yochanan. As we

noted before, he stated that onse who 1s suepected eof 1dol worship

and rafses his voice in prayer publicly is freed from suapicign.
Now he says: all who observe the Sabbath according to the Law,

even if he gg an idol worshipper for almost a generation, he is
forgiven.(1 The performance of ritual 1s ecuated to the utterance
of prayer and both are required for religious llre.(IQS)Although
Rabbi Yochanan looked with disdain upon the corruption of the
Temple servants he continued to hold in high regard the Temple
service. He insisted that study of femple ritual be continued

at all tlmoa.(lg4)Thare mast have been a reticence on the part

of the people to continue the Templo practices after the destrx tion
of the Temple, for Rabbi Yochanan felt compelled o point out the
impotance of the counting of the Omer, a pr-ctice that was falling

(195)
into rapid disuse. Yet even while he insisted upon the preserv- fz!

ation of practicing the commandments, he was aware of the multitude of
e e e i P B

laws thes encompassed and the difficult religlous burden they placed )
on the shoulders of the average Jew. (196) Only the fact that the
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responsibilities incurred by the laws were within the reach of "2?

(197}
everyone ,maintained his resolve that they must be fulfilled. \

e e e R L EE
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?C" IIE

THE ¥#A¥—-0F LIFE

The religion that Rabbi Yochanan preached was not & comp-
osition of abstract theological ideas; it was considerably more.
It was a thorough and practical pattern which utiliszed kindnass;
benevolence, humility end respect in attaining the good 1life. Rabbi
Yochanan illustrated his ideas with experiences from everyday living
and outlined a man-to-man relationship just as he had planned the
man to God relationship. We shall deal only briefly with these
ideas, highlighting those which we feel best por% the spirit
and character of their author.

WOMANHOOD AND MARRIAGE --- Rabbi Yochanan esteemed women as
paragons of virtue and nobility.(loa)nven inanimate objects respond
to this noble greature to serve hor.(lgg)ﬂbr chastity is a lesson
to the world teaching the fear of uin,(zoO)nnd no man dare even
conaido:ﬁiolaung hor.(aol)'nm Holy One enthroned on high, too,

is especially fond of woman, and ih?n hg punisheds her it is to
202
hear the sweet voice of her pra or.) But greater than woman alone,
203
was the union of woman and man, Rabbi Yochanan foco?nlsod the
204

difficulties of matching husband and wife prop?rlyi but he

205
labeled diworce as hateful in the eyes of God. There 1s a
sanctity to marriage unecualed in other relntionshi?n, and the man

(206
who marries in the name of God is greatly blessed. When he treats

(207
his wife with proper respect, he is called righteous; but if
he 1s unfaithful to her, she retaliates by being faithfass to

(208)
him, The influence that a husband wields over his wife is so

complete that she becomes a reflection of him, (209) For this AN
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Rabbi ?ochnnan would permit a man to marry the daughter of a
harlot, hopeful that his goodness will develop her potential good.

(210)

SCHOLARS AND STUDENTS --- Rabbi Yochanan taught reverence and respect

for one's teacher. It &s as .'t-pm)aper for a student to attempt to
(211
teach I-m(r ‘be:;‘ore hts teachery as it is to address one's teacher
212
by name. To these proprieties practiced by the student, Rabbi

Yochanan added numerous standards to which the taacher(ma;: adhere.
213
A teacher must not prevent his pupil from serving him, He must

perform the commandments with zeal, temperod by logic, lg;; 1):1:9
4
performance interfere with his work of holy instruction. In

bodily appearance, a teacher must be cle=n and neat, and morally

he must be reapt(actll;lo. One should seek learning only from him
2185) .
who 1s npz(dghi):, While the slovenly mannered teacher is liable
216
to death. The teacher must be a true messenger of the Holy One.

Only 'hsn(ho fnlrl‘.lls this requirement should one seek instruction
217 -
from him. Rabbl Yochanan added words of practical, pedogogical

advice to the teachers or(hia)tim, admonishing them not to use
218
a strap on their charges, and suggesting “o them under wh?t ) ‘
219
conditions they should demand payment for their instructions. \

He amdvised further, that a teacher should bring his pupil to the

|
|
synogogue where he would see the practical ?pm%eation of what l
220 '
he had learned, and thus, better retain it, |

[

YOUTH AND OLD AGE --~- Rabbi Yochanan preached that 1t(1u ?he duty _
221
of the leaders of the community to sustain the young. At the 1

same time, he taught, a youth is never too young to bestow kindness

(222)
upon, and so bless an aged person. ‘

SLANDER --- Few things irritated Rabbi Yochanan more than did the .

P——
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practice of slander, He stated that E::ard for this practice was
T —

death, (Q%g%i)whila the reward for not speaking slander was
blessing. One who spesks slapder cannot conceivably be a religious

person for such condu?t ig Jhlltan ly not in consonance with our
225 ————

religious principles.

ROBBERY =-- One who ateals, robs or profit? by)diahoneat gain 1s
226
as gullty as one who takes another's 1life. It makes no difference

how much was involved in the theft; the act of robbery itself 1is
(221
worse than murder.

HAUGHTINESS «-- Since a humble and contrite heart is the principal
resuirement of roligion,(zzs’one who 1s haughty thereby denies his
religion.(zzg)nm Holy One so enjoys the scts of the Humble that He
proclaims daily concerning hil.(zso)

RIGHTEOUSNESS =~- The greatest performance of righteousness is when

an nnonylo?s d?nor extends charity that is received by an anonymous
231
recipient. T?o o?e who performs this deed is considered higher
232
than the angels. Unfortunately there are those who act in a

totally unrighteous manner and because of them the whole world
slrforl.(zss God recognizes the déith of righteous men in the

world, and so He apportions a share of them to each genoration.(234) i
The world will never be devoid of righteous doers. Of the many {
other ways to =c¢t righteously, Rabbi Yochanan cites particuliarly |

(235)
the admission of wayfarers into one's home. A man's table is his

altar; by ffeeding the hungry at his table he does atonement for

his whole household., (236)

DATLY BEEAVIOR --- One should visit the sick ,(257)daemonstrate his
affability, (238), and repay & kindness with added measure. (239)
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CONCLUSION

What we have detalled in the foregoing pages has given us
some insight into the personality of this great rabbi and preacher.
By Joining the various character traits that we have noted to those
that we have not detailed but which are found in rabbinic literature,
we may arrive at this thumbnail sketch of the great Amora of
Palestinian academies:

Rabbl Yqchanan bar Nappacha was physically, a large man,

whose appearance attracted immediate attention. He
possessed unusual beauty, & brilliant mind and a strong, pleasant
voice, a combination that thrust him into communal leadersip. Although
he was conscious of his own merit, Rabbi Yochanan was deeply humble, |
constantly aware of his infinitesimally small role in God's great
universe. His faith in the Almighty was unshaksable, but he
subjected it constantly to his own penetrating inspection. As a

result, the religion he professed and preached was belief predicated

on logie and founded on trust. It was a religion that went far

beyond principles for it emphasized practice and application. Rabbi
Yochanan recognized the duties he had to fulfill during his life- |
time and he acted in accordance with them in his relations with
man as well as with God. He firmly believed that all creatures !
were equal in the sight of God, so much the more so must they be 1
in man's view. He despised those who precticed social lnequality,(mo)
and relished social protocol that brough respect to persons who .
deserved respect. Rabbi Yochanan was a keen student of psychology ;
and applied this ability to his understanding of Biblical

personages as well as of the people with whom he associated.
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He judged the actions of a person 1:14.'{13111: of thet _one's total
personality; if there was a noticeable discrepancy,he weighed the
evidence carefully to determins the truth. He was a strong believer
in the influence of practice and habit, and credited enf::onlent

(241)
with such of the shaping of the personality. And he understood L
(242)

the workings of a guilty tmnm:iemso.'lv 3
LY
( 7 (243)
Rabbi Yochanan uteemdruudou highly, and encouraged his

listeners to face pfgbic)nn squarely, seeking to understand them
4

and so answer them. Prayer and ritual practice were essential

components of his religion, but he could not stand the haranguing

that took place in the academies over petty details. To avoid '.

these, he sted that we look to nature for a proper pattern of

(245) -
behavior. The quality of leadership that he possessed he tried

to impart to others; he preached that the Lord will help those
who intimate that they are willing to make the initial attempt

(248)
to help themselves. Rabbi Yochanan was candid in his dealings

with his followers and he preached directly to them. As a teacher,
he was kind and tolerant and understanding, beloved in his gemeration.
As a preacher, he was outstanding not =xXX only in hés own time

but for all time. Alert and imaginative, sensitive and resourceful,

he has contributed a treasury of homilies as an inheritance for

all generations.
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