"i STUDY OF THE TORAT HALIDOT"
by Jacob of Dubnow

Submitted by
Nathan Eershfield
in partial fulfillment of the recuirements for
the title of Rebbi and the degree of liaster of

Lebrew Letters.

Referce - Dr. Samuel S. Cohon

April 15, 1948



pigest of Torot Hamidot

Nathan Hershrield




This study consists of an Introduction,eight chapters,
and a conclusion. The work in general is pallerned after
Bachya's Hovot Halvovot.

The introduction written by Berieu Plahm a devoted
disciple of the author,contains many biographical detalls
concerning the 1life of Jacob Kranz Xnown as the Dubner
Maggide Although the autnor only llved a relatively short
time,sixty three years,his influence was profound and

The firat chapter is divided into two divisions.

The first half of the chapter 1s devoied to an exgosiilica
of Knowledge,and its use as a means of attaining divine
perfection. The author makes a strong plea for an Intultive
or Traditional approach to 3o0d.The secondl half 1d devoted
to a homily on the verse of the prayer book,"True and Firm,
Established and Eniuring,Right and Falthfule

Thne second chapter 1s devbtsd to an amnalysls of fear.
The author classeifiies the various types of [ecars,and
explains thelr essznilal composlition. He zoes 1Into zreat
length in describing the fear of the Yezer Harae ge seems
to possess a eense of personal battle witlhh itne Evil Spirit.

The third chupter is devoted to a dlscussion about
love. He dlstinguishes between the love of the fool for ine
waterial and the love of the wise man for the spiritual.
This zate or chapter coutaine a masterful description of the
Olom Haze with its epnemeral delights.

Service of 3¢cd 1ls the toplc of the foubhh chapter.Man
can gerve God by comnlylng wiinh the divine comwandanents,the

Mitzvot.Man 1s exnorted to serve God Lishma without any thoughts




of compensatione. Thc author likewlse po=its that man

has very litile freedom of chclee. Man's purpose on this
earth 1s actually to achieve purification of body and soul to
enable him to zaln entrance into the world to come.

The fifth ~hapter 1s concerned with an analysis of
falth. Man must choose to believe for he 1s not boen with the
powers of falth. The author decries man's search for rational
explanations of the universe.Although the Torah does not
contaln any doctrincs in conflict with loglc,man should acceot
tne teacnings of the Torah without question and trust in God.

Tne slxth chasier 18 aeeotea Lo an exsosition of
Pride and 1ts evil coussquences. Man l1s cxnorted to ve
content wiils bDie 2l @ud 0NOL LO De arrosgantyreuswuvering that
he 1s but a steward of whatever ne may possess.

Hate 19 the topic of the sevenih chapter.Envy 1s the
caucse of hate.A plea leg made for man a0t to reply to
insults but to silence hls tormentors with silence.

The last cnapter is concerned witu orayer. The author
discusses the phllolozical tertinology of orayer and oleads
for sincere and humble orayer at all times,

Tne study concludes with a comparison of utne oresent

work with that of Bachya's Hovot Halvovot.
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INTRODUCTION

L et e B T —



Jewish history is rich in creative talents. li&ny men
and women heve contributed of their knowledge and imagination
to the intellectual development of Judaism., lione is more
striking in its inherent simplicity and beauty of expression
than the work of Rabbi Jacob Wolf Krantz, Ee was a simple man,
this Rabbi of Dubnow. HKe was not endowed with the Telmudic
perspicacity of an Elijah of Vilna, Ee did not possess the
philosophic wisdom of a llendelsohn. Yet his words moved multi-
tudes, and his thoughts elevated audiences, Ke was a man of the
people - 2 popular preacher - who sought to bring a fresh ap-
proach to Jewish life in the latter half of the Eighteenth Cen-
tury. Eis works vere not devoted to asrudite expositions of in-
volved Falachic passages. Tis knowledge was not pleaned by end-
less hourz of laborious research, FEe gathered his observations
from the streams of Jewish life; his concern was for the practi=-
cal problems of the multitudes znd not for the abstract theories
of the few. ¥e identified himself with the masses, and they, in
turn, appreciated, loved &nd revered hia,

Jacob ben V/olf was born in Zietel, a province of Lithuania,
in 1741, the son of the local Rabbi., He was a descendent, both on
his mother's end Tather's side, of & distinpuished family of Rab-
bis. At the age of eighteen he migrated to lleseritz, vhere he
enrolled in the local "Beth Hamidrash™ and pursued his studies.
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liany were the people who came to hear his comments on the

Torah, Within a short period of time he gained an enthusiastic
following and was soon appointed to the position of preacher.

Ee stayed there for two years and left for Zalkev, and went from
there to Dubnow, In Dubnow he resided for eishteen years and
hence became known to the world as the "Dubner liagid™, At the
request of the Gaon of Vilna, he left Dubnow znd visited him far
one year, Leaving the Gaon, he travelled to Chelm, where he
preached Tor two years and was then called to Zamosc, vhere he
served for fifteen years, Jacob of Dubnow was no ordinary re-
cluse, spinning theories of life in the guiet of his chambers.
He journeyed throughout all of Poland and Germany, speaking to
the people, living with them and becoming aware of their prob-
lems. F¥e was cendowed with 2 fine imaginetion - the descriptive
vowers of the poet - the eloquence and command of language of
the prophet. He preached brilliantly on mundane occurrences of
life and aroused warm approval in the hearts of his listeners,
He was a consecrated soul, a true teacher of his people, in that,
from his eighteenth year he never passed the late hours of the
evenings in sleep, but would at twelve, midnight, leave his home,
enter the synagosue, and lament the destruction of the Temple.
Ee would then study until the early hours preceding dawn! and

as the first feint rays of the sun were penetrating the silent
recesses of the Beth Ilamidrash, a silent figure would don his

phYlacteries, wrep himself in = prayer shawl znd offer his wmorn-
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ing devotions, Then he would resume his studies, wearing
his ph¥lacteries all day until the completion of the after-
noon prayers, when he would go home and study the Psalms,
He found little time for writing, as all his energies were
devoted to preaching and nrayer. Long after his demise, in
1804, his disciple, Abrahan Baer Plahm, editéd his works
and published them posthumously.

Jacob Kranz did not arrange his literary efforts in any
systematic menner., That which he wrote he did not attempt to
standardize, Ee only entered brief notations anéd comments
in 2 note book, vhich he utilized as & source book for his
preachings, Neither his sermons nor addresses were ever
‘rirtedéd, It rem2ined for his son, Iseec, and his faithful
figeinle, Plzhm, to publish his uorks. Yiz moet important
books are:

(a) Ohel Yaakob (a bool of sernons on the Pentateuch)

(b) Kol Yaakob (& commentary on the Tive liegilot pub-

lished by his son, Isaac)

(c) Emes Leyaakob (2 work concerned with the Hagaddah)

(d) Kochov lieyaakob (concerned with the Haftorot) and

(e) Sefer Hamidot (an ethical moralistic work).

With the latter viork Jazcob Kranz was more systematic, for
he arranged it according to various sections, but did not di-
vide the respective chapters of each section., Torob Hamidot

is an ethicel work, arranged in eight sections, or gates.
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Each section is divided into several chapters, end the task
fell upon its editor, Abraham Plahm, to complete the work
by elucidating the thoughts of the author in a succinct man-
ner, In many places the editor added his own ideas to clarify
abstruse passages. Jacob Kranz did not name his work and it
qgglyed upon the editor to select a proper title for the work
of his teacher. At first, Abraham Plahm was tempted to call
the work "The New Hovot Halvovoth™, but out of deep reverence
for Bachya Ibn Pakuda, he reconsidered his decision end gave
it its present title. Not only did Abraham Plahm edit the
work - he a2lso added a preface to it, containing a biography
of Jacob Kranz, and included glosses of his own works as well
as those of the author, under the title, "Shiyuray Hamidot",
Abraham Plahm paid great attention ©o style and language and
the work is written in a charming Hebrew, coaprehensible to
the masses of Jewry. The work contains meny references to
literary volumes of 2 moralistic theme, to the great mediaeval
Jewish philosophers, Bachya, Albo, Luzatto and liaimonides,
Jacob Kranz sought to emphasize HEEE;% as against Lomdot.z
Hle pleaded for personal piety, for the consciousness of the
presence of the Divine in every sphere of action, In the lat-
ter half of the Eishteenth Century the masses of Jewry were
searching for a new path, zlong the hoary road of religious
expression. The pseudo-ilessianic strivings of the Seventeenth

Cemtury had left Jewry dissipated, frustrated and disillusioned.

(1) ethics

(2) erudition




-

The Rabbinic world of dry dialectics and subtle legalisms
had lost their appeal for the masses, The masses were help=-
less, stunted in mind and hardened in heart. Surrounied by
economic misery and political confusion, they sought despe=-
rately to discover a new approach to their religion. Jacob
Kranz, influenced by Bachya and liaimonides, sought to chart
new paths for their tried souls - sought to free them from
the bondage of spiritual slavery by stressing the ethical
precepts of Judaism, Judaism, to Kranz, was not exclusively
concerned with Talmudic erudition or liessianic speculation;
it vias concerned with the mind, with the heart, with morals
end vith ethics. Here,in Jacob Kranz's book, Hassidism as

a philosophy of life found expression. Decades later, this
vibrant movement arose in Jewish life, emphasizing lLusor,
personal piety, and sincere prayer. Jacob Kranz indicated
the path which remsined Tor others to follow,.

The purpose of the author in publishins the work is
clearly stated in the preface. The book is to serve as a
guide for all classes of people, to direct their hearts to
toeir fether in heaven. Through the discussions oi piety
and morals it is hoped that man will better understand the
duties that evolve upon him in serving his meker. For is
not the entire universe created for the benefit of wman, the
sumait of creation, the choicest or the created? God select=-

ed him ¢nd put all the powers of the universe at his disposzl,
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Therefore, man must not fall prey to his animal passions and
reject God. lian should cling to the Toreh and its statutes

so that he may live., In every cgereration God inspired indi-
viduals to teach Eis laws and to direct the people upon the

true path of the Torah. In every age, consecrated souls sought
to kindle a love Tor God within the humen breast. The prophets,
the wise men of the Telmud, the Gaonim, - all taught the wisdom
of @od. In the llth Century, Rabbi Bachya, the son of Joseph,
wrote a book in Arabie, which was translated into Eebrew by
Judah Ibn Tibbon, expounding these eterncl precepts. However,
gince it is most difficult for @ translator to arrive &t the
real essence of the work «nd transmit its doctrines to the read-
er, the author penned hic work to teach Israel the true velues
of life,

Aptly, the zuthor compares fine manners and sood attributes3
vith attractive clothes., The biblical verse, "and thou shalt
make upon it a crown of old wround about™ is interpretedk in
the Telmudic manner. If man proved vorthy, the Torzh was a crown
for him; if he proved unworthy, the Torck was a stranger to him,
This homily plays upon the Eebrew root ® 724 wvhich can mean
either 2 crown or an attitude of aloofness.s ‘hen & man 1s
worthy and earrays himself in Tine zarments, that signifies good
traits of character, and wvhen he studies the Torah, it is as if
he w:re wearin;: the crown of royalty. But he vho possesses bad

traits znd =till occupies hinmself vith the study of the Torah,
it were as though he were wviearing tattered garments, together

(3) liidot

4) Exodus 25.11
553 Yoma 72b
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with & crown on his head., Such finery is incongruous to
him 2nd he is estranged from the beautiful and the proper.
lizvot and liidot are then the proper attire of the indi=-
vidual, who busies himself with the Torah,

The author recopgnizes the differences between command-
ments. For the Torah contains many injunctions that, had they
not been vritten, it would have been necessary to vrite. We
ourselves would have followed these laws without being exhorted F
tc Ao so. 1t does not recuire a law to restrain us from eat-
ing rodents. There are certain laws that are necessary for
the welfare of society, znd es human beings we are naturally
compelled to adhere to them. Stemaning from man's very essence,
they are necessary for his survival. There are other command-
aents that man ruet flfill, ce the servunt of God. “Let not
& nen sar I do not desire to ect forvidden foods; let hin say
I would surely nartaize of forbirdden foods, but Goé has Torbidden
it rnd I aust follow Tlis teechingss"™, say the Rebbis. The author
refers to *he leiuconidean division of the comncndments into
Sichliot and Shimiot. The lLitzvot Sichliot can be deduced logical -
ly, a3 they are necessary ror the welfare of humsnity. The litz=-
vot Shimiot can bLe arrived 2t only by adherence to the divine
coarndnents ol God.6

These ldtzvot Shimiot, or liidot, zre essentizl to man

in his strivings to comprehend the divine. ihen man seeks to

(6) Sefer Humada,Chepter 6)
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turn to God, it is incumbent upon him to Iirst correct his
conduct socially. ¥is heart must be pure; his zctions must
be true, He must first fulfill the injunctions between man
and man, Only then may he hope for God's grace. As the
prophet says: "Return, O Israel, unto the Lord thy God.“7
Before you can come to God, you must first repent, by acting
ethically with your neizhbor. We must analyze our actions to
discover vhether they are just and whether we are conscious
of the presence of God in 211 our relationships. To zgain God's
favor man must first return to the moral law. It is incumbent
upon man to correct his ways, his liidot,and live as a human
being, not as a beast of prey. Upon ameliorating his behavior,
he may then turn to God. NMNan must change his ways and only
then can he hope to perceive the presence of the divine,

The purpose of the author is to nresent the proper means
of conduct for 11 pecople to follow, to teach the masses in a

sueeinct manner the »roper approach to Judaism, so that they

may prove vorthy of receiving God's crace.

(7) Eosea, Chap. 14.2
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A.

Knowledgesszr wisdom, is the prime requisite far an
understanding of the divine. As David said to Solomon:

"And you, my son, Solomon, know the God of your ancestora“?
The first chapter of the Book of Proverbs contains the im-
portant dictum, "The beginning of wisdom is the fear of the
Lord".lo Accordingly, it is important to gain a clear con=-
ception of the essence of knowledge.

A living organism is motivated to zction by three ef-
ficient causes:

(a) Nature,
(b) Eabit,
(c) Knowledge.

Every human organism is endowed by God with certain
powers necessary for its survival. The desire for food, water,
and sleep is a universal attribute orf all living orzanisms.
These strivings are indigenous to the human aorgzanism. These
desires are the menifestations of Hature working within our
breasts. The Tunction of Nature is to arouse the hody to
strugsle for its survival, The living organism must provide
food for its sustenance, water to guench its thirst, and rest
to relieve its weariness. As HMaimonides states: "They perform
these natural acts automatically without pausing to think about

them. The body is preserved automstically through the stimula-

iS; (Daat)
9) (Chronicles I, 28)
(10) (Proverbs, 1l.7)
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tion of natural desires that are necessary for its survival,.,”
Neture may stimulate our instincts for self-preservation, but
it is incumbent upon man to set appropriate limits to his de=-
sires., Nature arouses desires; man modifies them. By over-
indulgence it is possible to destroy the body, for, if a man
were to over-eat late &t night, he would harm himself, Nature
may thus erouse the desire in man for things which can ulti-
mately prove hermful to his existence. Thus, it_EIEIVBS upon
maen to limit @ie desires and to modify them in accordance

with place and time, llan does not have to comprehend the inner
workings of Nature to grasp its essence. These powers cre in-
nate in the vegy beins of man., llan does, however, hzve the
choice to elter his nature and to acguire a beneficial, natural
urge.

. The povers of Nature are applicable only to functions
concernins the boiy. They cannot influence the spirit of man,
Should a pian not pray for meny years, he will still experience
the urge to eat or érink. Neture is not concerned with the
soul of man, Nature cannot improve the disposition of man, but
nay demage it., Shoulé a man surrender himself to his natural
inclinations, ell the nerversions of society would become ac-

states
ceptable vo him, Aptly, the Book of ?rcverban- "Stolen waters

: 12
are sweet =nd bread eaten in secret is pleasantt,

(11) (lioreh Kebuchim, Par 1, pp.72)
(12) (Proverbs 9.17)
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Unlike the forces of Nature, the power of Habit is
not innate in men znd does not exert any involuntary com-
pulsion within him. However, should a man become enslaved
to habit, it can compel him to act as if it were a very
force of Nature. Once @ certain menner of habit becomes
habitual, it is transformed to a natural desire. Hablt can
influence any form of conduct, by influencing men's ceeds.
Habit can lichten man's most difficult task. Should man ac-
custom himeelf to perform a certain zet, it becomes an all=-
compelling part of his being, and acts as & powerful force
of Nature.

Knowledge, or the ability to distinguish between zood
and evil, is the sole possession of man. Unlike other living
or;anisms%B inanimatel4 and animate}sman can discern both zood
and evil., lean is the crowning hendiwork of God as only he is
encowed with intellicence, llan only heas the ability to weigh
bis actions, determine vhether they are good or evil. As the
hecart is the power-house of the body, the mind is the store=-
house of the spirit. The xind,through exercising discretion,
can teach man the proper path of life, Knowledge differs from
Ncture in that it is an acquired power. The powers of Nature

are congenitel. Knowledge is acquired through education.

(13) {‘Chay
ilb Dome
15) (Zomagach)




@ -13-

lian is not imbued with a thirst for knowledge when he first
enters this earth; he does possess & natural craving for
food. TUnlike lNatute, knowledge does not stem from man's
very essence; it can be acguired only by constant strifing
for perfection., |Vhereas Nature is an involuntary action
within man, Knowledge is optional. An infant will begin
to talk and utter sounds, purely &s a natural reaction to
its environment, without understanding the meaning of the
sounds it mumbles. It depends upon the infant vhether it
will some day understand the sounds it emits.

Sincerity is a prime recuisite of Knowledge. lian's
deeds should not contradiet his teachings. If the world is
only venity of vanities, why then Coes a man pursue the
pleasures of the earth so energetically? Uhy coes man en=-
danger his very life to acquire a few paltry material pos-
sessions? lian's heart is empty of the ideals he professes
to believe, TFor, were man truly accepting the yoke of the
divine kingdom, then he would humble himself and approach
God with humility and fear. At present he is merely uttering
sounds that his lips have becooe accustomed to from early
childhood. Sincerity anéd humility &re thus prime requisites
of knowledge.

Knowledge can be derived by the following nmedia:

(a) Intuition IAZEIYUTJ
(b) Tradition SHIL.IYOT)
(e) Perception ( CEIIRIYOT)
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Intuitively, man is aware of phenomena that are
self evident as if they were planted within his heart.
Certain facts are evident to him. Certain attributes are
known positively and are established as true in his heart,
Time will never influence the veracity of these unalterable
truths. These phenomena he knows of his own accord.

lian may @lso derive knovledge by hearing it from the
lips of others. Through the transmission of others he becomes
awere of certain facts hitherto unrevealed to him. Eowever,
this source of knowledge is contingent upon faith in the source
of information, It is based upon trust ih the source from vhich
our knovledge is gleaned.

Perceptive knowledge is derived by exercising the intel-
lect. Facts are not known to man intuitively, or by trans-
mission from some other person. Fhenoména becomes evident
only by syllogistic reasoning. Through syllozistic logic man
arrives at true deductions. KEe forms his conclusions by de=-
ductive reasoning. This method of !nowledze is based upon
deep tnousht and proper understanding.

Tradition as a scurce of lmouwledze it cepencdent upon
the fuith of the recipient. Three clzsses of Deopdle way be
differentiated in this respect. The credulous person be=

lieves wnytidn: be Ls.r3. Ee listens intently : nG uccepts
fuets os true, without swusing o exawine their cetéils; or
anclyzins his source of infornations This is & foolish meth-

od, for only a Tool believes everything he hezrs, The Torah
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hzs warned us against such people, Should a man arise who
cories to contradict and confute the teachings of the Law,

(14)

it is incumbent upon us not to heurken to his words.
On the other hand, the incredulous person is stiff necked,
He does not believe anything for he does not trust anyohe.
Like Pharoh, he bhardens his heart even after perceiving the
signs of God. Both these two classes of men are displeasing
to God.

The third class neither rejects dogmaticzlly, nor
accepts blindly. It accepts what is worthy of belief.
This is the feith of the righteous man anéd the wise of heart.
Ee critically evaluates the source of his knowledge. Should
his senses not refute the fact, he will carefully exanine
the source. If no evil is dormant in the neart.of the in-
former, if he did not commit any cbominable acts ageinst so-
ciety, and if the natter is not concerned with his personal
welfare, then the wise man will accept the testinony end have
faith in the uttereances., Iven in a matter that is in opposi-
tion to Nature, it is necessary to telieve, if the cource is
reliable. Eoiever, any doctrine thet is in opposition to the
Torzh we cannot accept, no matter how valid the source aay be.

Intuitively, man can arrive at & proper understanding
of God. Were man to realize that he is a composite creature
consisting of various attributes; were he to vonder at his

simple existence in a world of Intricate design, asking of

’”',}L“t 12.
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himself - "whence came I?" - he would understand how insigni-
ficant his own being is, and how totally dependent he is on
God. For man does not exist through his own powers of sur-
vival. lian had little to do with his own creation. He was
naught, to begin with. lan is a stranger unto himself and
he exists without exercising his functions. Ilian cannot con=-
trol the involuntary actions of his own body. Lian cannot
direct the rapidity of his heeartbeat or the fineness of the
convolutions of his brain, lan had little power of choice
or function when he first came into existence. Phaysically
he must adhere to the natural laws of hunger and thirst.
llan, by himself, isf%ery insignificant creature. He exercises
very little control over his own destiny. lian cannot predict
vhat the next moment will bring. At best, he is a very weak
end insecwre creature. The fact, therefore, that he gets
alon; as well as he does; the fact that his existence does
have meaning zndé purpose, proves his totzl dependence upon
the will of znother, o source that endows his life with mean-
ing and purpose. For man's entire existence is dependent upon
powers other than his own. This intuitive knovledge of the
impotence of his own powers is the very proof of the omni-
potence of the Creator.

Creation is of two distinct forms. A being can create
itself, or be created, and exist independently. Discerning

man can choose between these two. Is his existence derived
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Trom his own e¢ssence, or does he exist by the grace of a
creator? It is well known that man did not create him-
self, for he knows very little about creation. lian was
created by & power other than his own, 2 force that con-
trols all the aspects of creation - the first Creator -

God. That is what our Rabbis said: ™"He fashioned us and
not we", Ve did not create ourselves, True intuition can
be errived at by a fundamental understanding of Creation.
All can recognize that they are the products of a master
craftsman, who direets his world in wisdom. A man who care=-
fully studies Creation, analyzes his existence, and will arrive
a2t an understanding of God intuitively, from within his own
powers, TFor ell that he will see within himselflsis con=-
tinzent upon the existence of a divine cause., Intuitively,
man can conprehend the divine,

Traditionally, man is exhorted to hearken to the
voice of the Torzh. Orally, «t Sinai, God snoke to Eis
neople cnd then dictated Iis teachinse to lioses, It is in-
cumbent upon every nan to imagzine himsell receiving the
Torah from God -henever he hears it in the synagogue, Iian
pey not &lter one iosa from tiie Torah, The Torah is =n excel=-
lent source for the &nouledze of God, z=ince no one +ill cdeny
its existence or doubt its originality. It is in owr Lands
today tixrouch the trzdition of_fgg; forefathers., Tradition

can thus le=d us to & proper understandin; of God.

(15) Azni
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In this respect, Jacob Kranz is & strict adherent
of tredition in Judeism. He believes implicitly in the di-
vine origin of Torah, es ziven by God on Liount Sinai, to all
the people. It is never to be changed, and he would resist
any attempts to interpret the teachings of the Toreh in a
liberal menner. To him, the laws of the Torah are fixed and
immutable = never to be altered.

Perceptive knowledge may be identified vith philosophi-
cal speculation, It is possible to prove, philosophically, the
existence of God, His unity, Eis essence and Kis omniscience,
Zouever, the author warns us not to speculate philosophically
concerning God. Before a ran can reach God philosophically,
e may spend his days in doubt znd confusion, never attaining
the ultimmte truth., As the author of the Book of Proverbs
seys: "Trust in the Lord with all thy heart and lezn not upon
thine ovn understanding. Be not 1ise in thine own eyes, fear
the Lord and depart from evil“.16 These verses are an admo=-
nition to us not to follo. the commandments because we are
coavinced of their logzic and understand their essential truth,
Lbut to clins to them out of fear of God. True fear of the
Lord is departing from evile. That is why you must not hurt
anyone, not because you are logzically convinced that it is
‘inhuman and ethically wrong to harm znother person, God
comuznds you to shun evil, Even the liditzvot Sichliot you
sliould obey as i, they were Shimiot, leave nothing for your

own =mind to convince you.

(16) Proverbs, 3.5,7




As the Psalmist says: "Teach me zood discernment and know-
ledge, for I have btelieved in thy commandments".l7 This
verse is comparable to the following parable:

Three people viere taken ill with one disease. The
doctor who examined them prescribed the identical medicine
for ell three patients. The first patient didn't ask any
cuestions, did as the physician instructed him, and recovered
shortly. The second patient had a smattering of scientific
knowledge and began to analyze the doctor's prescription.

. Such substances as he did not comprehend he did not take,

but threw away., Ee died of his illness. The third patient
(as well versed as the second one) knew thet the doctor was
better (ualified to judge in matters concerning medicine and
despite the fact that he did not understand many aspects of
the prescribed therapy, he followed the doctor's instruc-
tions implicitly. He too, survived.

‘-A s .p{ ’ =

This story is comparable to three people who fulfill
the divine commandments. The common man, the eneral multi-
tude, will fulfill the commandments without cquestion. The
man who seeks logical justification for every commandment,
vho ¢ tudies the commandments philosophically, will transgress
what his reason cannot encompass. Eowever, should his faith
be stroncer than his reason, he will not fall into error
by pursuing his intellect. Therefore, the Psalmist prayed:
"Teach me zood discernment, the reason being I have believed

in Thy commandments"™,

(17) Psalms 119.66
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Jecob Kranz is a master of the parable. His parables
are simple, touching everyday events, yet they are clear and
understandable. He is a master of style and understanding
and utilizes his parables freely to illustrate his thesis.
With these parables he gained immortel fame in Jewish re-
ligious thinking. Justly, lioses llendelsohn czlled him the
Jewish Aesope.

The relationship between men and God is that of master
and servant. A servant listens to his master. Ke hearkens
not only to the things he understands lozicelly, but he
listens to metters vhich are even opposed to his reason,

We are the servants of God znd we must not only heurien to

the comnendments that nre logically (Ceduclble, but we rnust,
1ilev.ise, follov iaplicitly the cosvxndpe s wiick ow inlel-
lect Joe s ot Justifye Ve are not to ask why and -lercfore,
Je are to aceent everyiiiins God coxxnfés end not question His
uttorcices. As ¢ serveant does not ruestion his mxgter, we
are uot to docubt our God. Accent everytling:, because tradi-
tion acclaims it to Le true. Do not seek to obtain loziczl
reasons Tor God's coamcnénents, - just do them, is His nessaze
10 us. -

while not rejecting philosophical perception as a
source of knouledge of the divine, Jacob Kranz does not en-

courage its pursuit. He would rather we xnow God Intuitively,

or Praditionzlly, but not Speoculatively,




There are numerous impediments along the path of
true feith, A number of factors may prevent us from geining
a true knowledze of God, Mlan has been weaned on a material
creed, He desires empirical evicdence before he can accept
phenomena as true. The material approach in society has
been so ingrained upon our minds that we can only accept
that which possesses palpable substance. Empiricism impedes
our juest for faith and knowledge. TFod God is above compre-
hension by the censes. The senses cannot perceive the essence
of the divine, for he is divorced of zll fora and natter.
Bapiriecally, one cannot arrive at God for Ee is totally spiritual.
It is therefore at times a difficult matter to have faith in a
force that cannot be limited by description or personality.

lan is likewise possessed 0f infinite pride in himself.
Ee mistakenly believes that he is the cause of his very exist-
ence, His neck is stiff with the arrogance of his heart. As
it is forbidden to write upon @ parchment of the Torsh, unless
it be artificially softeaed and made fit for writing, so it is
improper to inscribe the true knowledge of God upon the heart
of nan, without first softening it of its vain glory and ill-
tempered arrogance, It is incumbent upon man to divorce him-
self from pride in his beins and to evaluate himself properlye.
“hat is man doing on this earth - who brought him here, and
what is his ultinmate destiny? Vhen :ian will observe the in-
finite Lezuty of the world, and the limitless grandeur of Na-

ture, he 1ill recognize that he is but a mendicant standing
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upon the threshold, seeking for alms. llan needs the com-
passion of heaven, second after second, to survive. llan
should belittle his worth in his own eyes and plead for
sustenance from God. As a penury-stricken individual does man
knock upon the gates of heaven.

A cont~ite heart is an indication of subservience
to God. llan should not covet any material possessions. Ee
should only seek to satisfy his involuntary natural desires.
As Abraham said: "I am dust"., Eow can men covet physical ob-
jects after knowing the littleness of his worth. At the
same time the author states:;- let your life be precious to you.
Do not destroy vhat is given to you. Utilize your life to
glorify God's name by serving him faithfully. 4t all times
eccept willingly the yoke of heaven, Give thanks to God for
the past and seek his mercy for the future. Only with a con=-
trite heart cnd & spirit of humility can you know God. Look
upon vourself and examine your body. The human body is very
coaplex in its compocition, being derived from the four ele-
ents - earth, air, spirit cnd water. From these elements
3od crected the body. The body is divided into various func-
tionzl organs. Every organ, in turn, is divided into various
limbs and nmuscles, each having a2 distincet name @and 2 singular
purnose. Should one limb be laciking, life cen become very
tiresome Ior an individual. ©Should a number of them fail
to function, the human being will die. Shouli one vital or-

gén be lacking, a man will die. llan's very existence depends
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upon the proper functioning of these organs. How can you
therefore take any pride in yourself and in your existence
if death is zlways lurkinz in the corner? Your very exist-
ence is contingent upon nowers outside of yourself, organs
and nuscles that demand constent attention. Should you ne-
slect your body you will most certeinly éie. Therefore,

be of humble spirit, wnd & contrite heart, Tor the past is
sone, «nd the future wmay not cone to pess. Eope only uanto
the Lord.

As the body is a composite of verious Tforns, so is
tice & conposite of essences - t.enty-four hours, seven Jlavs,
four weeks, twelve cmonths, one year, etce The tiwme men
3pencs on this earth is at best lindited to seventy or ei:thty
years, lx&n should therefore apportion his time accordingly.
Tine is not productive spontaneously. t is incuribent upon
you to perfect tizme, A4 lipited amount of time is put et
ran's disposel, Te nust utilize it wisely by serving God
every hour. By cervin: God all the time thet is 2llotted to
him, Zie 111 gprow wise in spirit and in underatanding,
enabling hinm to reach tle staze of divine perfection - Ruach

Felkodech.
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E. JACOE OF DUENOY, aS EOMILETICIAN

In the second part of this "gate™ the author presents
a honily on the verse, "True and Firm, Established and En=
during, Right and Faithful"lBThis verse is most applicable
to the discussion of this chapter, the knoviledg= of God.

IES - TRUE

There are many forms of ascertaining truth. An object
mey be true in its own essence or of its own accord., The
truth of the.natter is self-evident. God implanted a natural
instinet within man to recognize truth without the necessity
of requiring any further proof. Innate truths represent the
hishest form of truthe A matter may likewise be proven as
true throush some miracle, or proof, or it may be accepted
without eny need of proof. The belief in God and lloses,
s servant, is innate in man and does not reqguire proofs
to substantiate it., It is axiomatic that there cannot be
any creation without a Creatonr. WWithout any proofs the in-
nate recoznition of truth can instill faith within the human
heart. As the author of the Nineteenth Chapter of Psalms says:
"The heavens declare the ;lory of God - the Law of the Lord
is whole «..." Scripture tells us azbout the zlory of tihie sun
and then enumerates the ;lory of the Torah, implying that
both are true. As the sun sheds its light upon the earth,
the Torah instills its light into the spirit of man. As the
eye is the recipient of light, the mind is the recipient of

(18) Singer Preyer Book, p. 51
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wisdom, the Torzh being the fountain of true knowledge.

The Torah is the repository of all the truths of Judaisam.
Therefore, the Torah does not reguire any additional proofs
as to its suthenticity. The Torah contains such truths that
are evident by a mere cursory glance. The Torah contains the
sum total of all human knowledge, is an axiomatic truth, and

coes not require any further justifications, as to its veracity.

VEYAZIV - TIRM

The author derives his homily from the verse, "Then
David put garrisons in Arms of Damascus“}gmaking a play upon
Veyaziv and Nizavim, both having the identical root of KZV.
Ee interprets the word to signify the hegemony of the Torah
in our midst, as the pgarrison ruled Damascus, All our desires
are nil, in comparison with the Torch. llany of its injunce
tions are in opposition to natural desire. However, without
the Torah it would be impossible for us to survive. The
Torah may proscribe an act and we are bound by its ruling.
The Torah has a universal applicability regerding space and
tinme. Ve ere clways, anywhere, bound by the rules of the
Torah, Xazavah, the noun of INNZV, connotes strength, the
strength gathered from dominion. Ve are governed by the dic-
tums of the Toreh and God is our Naziv, our Ruler. Ve dare

not alter one iota from tie Torah.

(19) Sanuel, III.8.6




Thus, the author again affirms the immutability of
the Torah. Liberal Judaism does not recognize this immuta-
bility of the Law; it regards the law as flexible, corms tantly
adaptable, zlways ih a process of flux, according to the de-
mands of the people.

VENACHQ! « DSTAELISHED

As the llddrash states sll deeds of creation reguire
pcrfectionszgﬂaat has to be sround into flour to mrovide Lrsud.
Lilweiise, objecfs that are the product of nman's productive
seriug rejuire serfeoction enc ..odilicction, éustous and re-
li~ious nractices require »erfection. Should z sman Lave any
doubts he should seel the counscl of a wise man, vho will zid
him, as there is nothing in 1life the Torah does not allude to
by implication. It is incumbent upon tie prophets und Rabbis
Yo interpret these implicctions for the people,thus perfarming

the law and establishing its supremacy.

\hzanam - ENIURING

d_"‘h\\

The author gotes the Talmud in commenting upon the
verse, "Hear, 0 Isrzel, today you have become unto me a people",
was the Toreh ziven to them on that day? TForty years werc to
elapse before they were to be the recipients of the divine law.
They interpret the verse as teaching us the enduring capacities

of Torzh, Torah is beloved by those who study it, as if it

(20)Bereshith Rabbzoh 11

\

\

o
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21
were a new document, just presented to them a few days agoe.

Tt is customary for an object to lose its popularity and de=-
sirability vith the passage of time, but the Torah retains
its popularity and importance through all ages. The Torah
does not become frail with age; it is of an enduring worth

and awakens the respect of man forever.

VEYASIZAR = RIGHT

The author guotes Albo's Ikarim in maintaining the
primacy of reason within the forah. The Torah does not con-
tain any elements that are in opposition to axiomatic princi-
ples of Logices The words of the Torsh are right., Jeacob Kranz
does recognize that there are divisions within the commandments.
Some commendments can be readily understood by everyone., Their
logical necessity is self-compelling. Some commandments can
only be understood by a few gualified wise nen. Eowever, all
commendments ere rooted in logic and can be reasonably justi=-
fied. Despite the fact thaet Jewish intellectual thought is
widespread, encompassing many lands znd many cultures, there
is only one people and one Torah; there is an inherent unity
of subject matter cdespite the geographical diversity. The
Ikarim cnd the Sherashim are all one for they all are opposed
to wickedness, and exhort nman to truth. Contradictions may -

not be found in the Torzh; the Torah is right.

(21) Berachot 63b




VENELION - FAITEFUL
llan cannot live without faith. If man viould only
accept what he can perceive as true, or what he has ascer=-
tained as true, it would be impossible for him to eat any-
thing that he hasn't already eaten and found vholesome, or
go anywhere he hasn't yet traveled and found to be safe.
In every sphere of life we do rely upon faith. ile have
faith thet the food we consume is wholesome, the water we drink
is pure, and the path we traverse is safe, Faith is & requi=-
site for life. Vithout faith men cannot live fully and con=-
cretely.
The criteria of feith zre:
(1) The matter should be worthy of faith
(2) The source should be beyond reproach
(3) The source should be an intelligent one.
All these qualifications are true in the Torah. Therefore, a
man of Taith will not cdoubt the verzcity of the Torah, vliether
written or oral. A faithful Jew will accept all the teachingcs
of the Torah, without any hesitation,
These homilies have proven to bte a valuable source of
the author's atiitude tovward Torah. As we can see, he regerds
Torah to be of Divine origin, accepts every law without hesita-
tion, and discourages any speculztion &s to its origins, although
he does insist itict the Toral cannot cohtein anyt:ing whiich con-
tradicts recson. Jacob Kranz reserds the Torch as fixed and ime-

rmutable and urzes us to zcecept its teachinss on faith alone.
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Scripture states, "The bezinning of wisdom is the fear
of the Lord"?z Feer is the attribute of a wise man, differing
from the fool who fears nothing. ™A wise can feareth and de-
paerteth from evil; but the fool behaveth overbearingly and is
confident“?? A fool will fear God cnly when evil will be upon
hin cnd afflict him, whercas, a wisc man vwill atteapt to pre-
vent effliction by thwarting the powers of evil. It is naturel
for a living organism to fear destruction, But & wise man will

be aware of evil in its potential form and will feer it long'be-

| fare it is concretized into zrim rezlity. The fool lives only
 for the present cnd is heedless of the evils of tomorrow. A
i wise t&n is innately zood zanéd the conmitting of evil by hinm is
very exceptional,
Fear of evil may be due to extrinsic considerations.
A nen is motivated to fear God because he recognizes that God

is the governing force of the universe and controls the desti-

nies of all living creatures. He will thercforc choose to do
good, so that e may be rewarded by this all-powerful God, who
will spere him from any arfflictions, A man pay also fear God '
intrinsicelly. He comprehends that God reigns supreme in his

heart; he recognizes the sublime sreatness of God =nd therefore

7ladly fulfills all his injunctions, without any expectations of

a rewaré. He will Tear God at &ll times, without any hope of come-
pensation., "0, fear the Lord, ye Eis holy ones for tkere is mo

want to them tihat fear him"™ seys the Psalmist., Even vhen they

(22) Proverbs, Psalms 111
(23) Proverbs, 14.16
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do not want, znd possess all they may desire, His holy ones
will fear Him, Through this medium of ever-constant fear of
God the wise man may be differentiated from his neighbors.
Since he comprehends the true essence of the Torah, he shuns
evil and seeks to do good for the glory of God and not for
his personal advancement.

Fear may be divided into the following categories:

(1) Applicable to all men at all times.

(2) Appliceble to 2ll nmen at various times.
(3) Applicable to some men at all times,
(4) Appliceble to some men at some times.,

The fear of God is applicable to zll men a2t all tiaes,
vhenever man acknowledges the dominion of God on earth, Vhen-
ever man reminds himself that he is but & servant of God, the
rear of the Lord will rest in his heart. Endowed with a con-
trite heart and an humble spirit, man will stand before God,
trembling: before Him; +the fear of the Lord upon his face,
Fear of God is all-inclusive., It lacks any liaits of space
or time; even in the privacy of his own chamber man will fear
God. The fear of God may rest upon all man's limbs, his
clothes, nis very being. No special limb is set aside for
the fear of God. ¥ear of God knows no limitations. Kowever,
one special place is set aside for the fear of God to meni-
fest itself in & more distinct pattern and that place is the
synagogue, where "Torah" and "Tefila" are uttered every morn-

ing, VWhen man enters the synagogue, he can best express his
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respect for God in a humble and pious fashion,

Every livins organism possesses an instinctive fear
of death and a desire to prolong its life. Who is so brave
as not to fear death? The fear of death is innate in man,
end stems from the very day he §£ born. Both life and death
emanate from the identical source = birth., It is therefore

conceivable that a man will not admire this world at all and

| will not pay any attention to the vagaries of life, for the

. shadow of death hangs, as the sword of Damocoles, over his
head. This world is only of a temporary neture zné he must
be prepared to leave at any moment, without tckingz any of his
hard earned possessions. A man endowed with such &n 2]1l-
conpelling fear of death will lernd &« very cloony und unhappy
life.

Since death is a sudden phenomenon tnd riay arise at

any zioment, it is incusbent upon tie nman vho is aware ol its

voisibility to be srepaved, ot ¢ll tines, llan skould nrovide

ag s ol

spiritual sustenapnce Jor i lon: voyt_oes. WIn tie hour of

¢
§

mants departure, neither silver nor _old nor Hrccicus stones

" wid S = : " 24
1oy De.2ls acegorpuny aim, but only Torah wnd Zood worka®,
Thercefore, can should zccurulate & spiritual reservoir ol good
deeds. llan aust rewember that only life is optionalj death is
certuin, llan Cdoes not know the exact tice of Lis demise}
therefore, it is prudent for nhim to control his passions and

perform rood cdeeds in the present, for the morrow may never

COlE o

(24) Abot 6
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The fear .of the "Yezer Hara" is also applicable to all
men, at all times., It is incumbent upon every man to fear the
evil spirit. llan is to wage war coms tantly against his evil
inclinations. Vere it not for divine grace, the evil spirit
would overpower man daily. FKowever, man must not constantly
rely upon this divine compassion, but must, himself, purify
his thoughts and inclinations. llan must remove all concern
for worldy possessions from his mind and wage war against the
Yezer Hara, insteads There is not & man in the world who is
not affected by the malicious designs of the evil spirit. For
the more astute and the more clever an individual becomes, the
greater his evil spirit growss No man is secure from the on-
slought of the Yezer Hara. liot only those who sin fall prey to
his wicked designs, but even those without blemish must excrcize

extreme caution. As it is possible for the evil spirit to lead
a man astray through sin, it is zlso possible to make him stumble |
by the fulfillment of the commendments. Every commandment has a
set time and season. A nan who observes the proper "Llizvah" at |
the correct time fulfills the commandments. Should he not ob= :J
serve the commendment at its proper time, in its correct s€tting, t:
the Miitzvah" is reckoned to him as a transgression, "Again it fell
upon a day that the sons of God cane to present themselves before
the Lord - Satan also acong them to present himsell befor:s the
Lord."?%In the nidst of the sons of God who perform his commandments
Satan was to be found, Likevise, evil may be an integral element C
of good, lian nmust,therefore, exercize great caution, whenever

fulfilling the commandments. llan, by changing any detail of the
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law mey commit a sin =ndé be snared by the "Yezer Eara".
There are many characters in the Bible who erred egregiously
when they believed they were doing good. Hezekiah, the King,
exhibited the implements of the Temple to Baladan, commiting
a great error, although he feared the Lord and thought he was
doing good.26 Ssul, the Iing, tiought he was serving God by
sacrifieing the animals of the Analekites, only to discover
from the prophet Samuel that he had sorely transgressed the
1aw?7 The "Yezer Hara" deceived us by makin; a transgression
appesr to us as & "Mlizvah"., The evil spirit dons the cloak
of charity and impels man to do evil. ‘henever & men fulfills
| the commandments to gain the approbation and the esteen of
his neizhbors, he is unconsdiously donning the garments of the
Yezer Eera, tlough, in his nind, he may be performing zood.
The Yezer Eara can have dominion only upon pan's ex=-
sressed desiree The evil spirit cannot incite @ can to act
when he lacks the desire to perform thet particular acte. The
evil spirit can only arouse the desire and strengthen it -
men can guench it, The Yezer Ilara cannot endow man with &
new inclination that is opposed to his very nature cnd essence,
He leads men to desire and temptation. Should a man covet
wealth cnd heve & stron; desire to accumulate riches, the evil

spirit will persuade him to rob znd steel, to achieve nis ends.

(26) Isieh 39
(27) BSamuel 1 15)
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To withstand this temptation, and to ascertain the proper
mode of conduct, men has but to look into the Torah, to de-
termine whether his actions are in congruence with its teach~-
ings. lian me&y &lso have faith in those individuals who have
purified themselves from 2ll material dross, who lead a totally
spiritual ezdistence, und whose actions are pgoverned by their pow=-
ers of visdom, often risin; close to the level of ﬁrOQhecy.
These concecrcied souls Layf%ousult &s to the correctness of
his behavior.

llan does have the freedom of cholice of avoiding evil
by following the precepts of the Torah and the teschings of
the ise wen, 0n judgment day, not only evil deeds will be
acenunved for, but even evil thouchts will be considered, to
man's detriment, The purpose of liie is to avoid the shnares
and“pitfalls of the Tezer Lara, by observing the commandments
of the Torah.

There is & Teur of God that concerns all men during
o limited period, tic ten deys of Penitence, At this time
manshould accentuate his piety ~nd feer the Lord to a greater
degree tien all other days., These are the days of penitence
and only throuzh preyer and cherity is it possible for men
to z2void the evil decree. The Shofar is sounded during this

time - to awalken men to repent for his evil deeds, a2nd to for-

salce his wicked thouchts.
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Fear that concerns some men at ell times is related
to two classes of society, the pious end the wealthy. The
fear of the righteous and the charitable, the leaders of
the people, has to be exceedingly great at all times. God
is more demending and more exacting vwith them, than with all
others. lioses said to Aaron concerning the death of Nadab and
Abihu: "Through them that are nigh  unto me I will be sancti-
fied".28 God's judgment of an individual varies in an inverse
relationship fo his socizl and economic vosition in society.

The more pious a man is, the stricter God becomes with him, and

the creater is the punishment upon his transgression of the law,

Even in minute and infinitesimal matters the pious must exert ex-

treme caution. As the Telmud states: -YA wise rnian with grease

29 -
on his garments should be put to death", The pious ran serves

as & model of conduct for others, and therefore he must be most
exacting with himself. For a man vho is so blessed by God as
to be a spiritual leader of his people nust be willing to exert
the added effort of carefully scrutinizing all his actions,
Likewise, vhenever one of the masses sins, it is not very evi-
dent, cnd the transgression is of no consequence to the entire
household of Israel. Should a spiritual leader transgress the
law, his conduct may prove hermful to the entire community,

for he is looked upon as an exemplar of truth, Should the

pious man sin, lhie desecrates the name of God, for the multi-

( 28) Leviticus 10,3
(29) Shabbas 1lia

————
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tudes will dbserve his evil ways and imitate them, The
"Zadik™ is the spiritual example for ell others, and he

must therefore exert the utmost caution in his daily rela-
tionships. A pious man desecrates the neme of God whenever
he treads four cubits without donning his phylacteries, or

by ordering meat at the butcher and not paying for it,
Socially and morally, a2 pious man must be concerned with

. his conduct., Even unintentional sins are likened to premedi=-
tated violations for the pioud man, since the rest of the
people will follow suit in their conduct, end thus the unin-
tentional sin will meke the nultitudes sin intentionally.
Repentance cannot mitigate the sins of the pious, Only death
will redeem them from their transgressions. A pious rien's sins
are of greater consegquence for him since he is a more sensi-
tive soul snd ccn ezasily be hurt. His soul emanates from a
very hipgh source and is of such a delicate nature that it can
be camazed LY everycay phenomena, vhich are accepted as proper
by the multitudes. The uhiter the garment, the more readily
a =not can be noticed,

A man who has risen to this level of perfectibility is
very nrecious in thie eyes of God, Lut he sust fear Satan con-
stceatly, as he lurks in tlie shadows to spreud his trans telore
uim. ¥e nust, tlherefore, be yery s trict with iiruel? ond con-

iuet Lirwel vesorvdinsly.
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The mealthy man, ho as atiuined mrosinence and honor,
lilrevise 15 to fear God at 2ll times. Fe must do additional
-0o¢ deeds to please the Lorde FEe should so conduct hicmself
zs to be worthy of this blessing from God. He must devote
his time to charitable causes and seek to alleviate the
@istressed end the sick. The rich rzn vho does not zid the
cause of the poor arouses the displeasure of God and it is
reckoned as a sin to him,

Pecr is at times appropriate to some ren et verious
intervals., “If & man is in physical pain, let him exenine
Lis deeds"™, seys the Talmud!ao) Affliction is the great index
of God; it is the means of comnunicating God's displeasure
to use If man's heart is weary with pain, ren must not at-
tribute that fact to pure chance, He nust realize thet it is
a 5ign of God's displeesure and he must @tone Tor his nisdeeds
" and seek God's mercy to make him well again., "For & man will
not cut his finger i1ithout it having been previously ordaired
in heaven“.31 Evil is visited upon man to induce him to alter
his weys. Suffering is thus the éivine call for man to repent

and live,

(30) Berachot 5a
(31) Chulin 7.b
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Fear is the attribute that leads man to love God.
Fear is & necessary prerequisite for love and reverence.
llan cannot love God with all his heart without first fear-
ing and respecting Him.?2

llan is a dual creature. He is composed of outer ele-
ments and of an inner psyche., Ee is both spirit and flesh

simultaneously. As the body consists of certain designated

organs, so does the spirit of man consist of a number of pre=-

determined emotions., Certain dominant tendencies are im-

T

planted within the spirit of man. He can rejoice or be sad,
hate or love, fear or hope, be weak or strong, be timid or

arrozant, These enotional tendencies form an integral unit

of the composite organism called man, The emotions are sub-

ject to change and not all people have similar emotional

trends. There are charitable people and humble people. But

nan has the ability to control his emotions throush the exer-
cize of his DAAS, his intelligence. ZEmotions can be governed
by reason. Reason is supreme in man end can control his emo-
tions. By the exercise of his intellizence man can control
his habits and emotions. 7/hen man can understand that love

is zood and hatred is eviﬁ, he will choose love. Thus, reason
is the 211 supreme zoverning unit of man, the compelling force

of nan's emotions. Love and hatred are the two basic emotions

— T _:-!‘_

(32) CHOVOT I.ALVDVOT # INTRCDUCTIQN TO CHAPTER Qi LOVE
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of nman, £ll others beins derived from them., FHappiness

is the direct result of atteining whet one loves, and
micery, the consequence of having to bear with what one
despises. God chose Love for us as the proper emotion to
govern our psyche, since love is the source of zll zood
traits in man. God thus comnanded us to love Eim and to
love our neighbors.

The emotion of love is governed by the intellect and
is directly dependent upon it. As the intellect can be di=-
vided into three distinet units - the wise, the foolish and
the pious - similarly love can be classified as - the love

ol the wise rian, the love of the fool and the love of the

rilouse
The foolish nan loves material possessions. The fool
can only assinilate sensual phenomena. Ie can only understand ’

mtters in their nhysical settings. ‘hatever Lis senses tell

ain ure rool, e declures to be ood. Only the <ratifications
of his roterial desires con meke hin happy. The fool does not

reanlize that these natters zre like a wisp in the wind, that

Comein, wnd that, vpon deztkh, he must abandon all his naterial
possessionss iis materiul treasurces will exist long cfter he

is reduced to ashes tnd earth, The foolish man will thus spernd
an entire lifetime accunulating treasures thet others vdll enjoy
after his decth.s lian's strivings toc obtain the pleasures of .

this vorld are in vain, for he can possess, permanently, only




-2

+hat he alone is capable of consuming; the rest he rust leave
behind, Let him then spend his time accumulating spiritual
treasures vhich shall be his forever.

This temporal world  (olom haze) is not worthy of love,
Tor it passes by so quickly. lian cannot control the destiny
of thls world. Olom haze is like the dew of the grass that
disappears with the advent of day. lian cannot guard his por-
tion in this world. There are many things in this world over
vwhich man cannot exercise one iota of comtrol. Fire may con=-
sune all the wheat that a man ney have stored, or the currency
he has hoarded may be devalued by a new administration. lan
nay carry =nd his wife nay prove to be barren, lian can rely
on very little in this world, Eis fate is governed by forces
beyond his jurisdiction. 1llan cannot look Torward to & secure
Tuture, for chance mey play havoe with 211 his precious plans,
llan can only be thankiul for the past, As long as he lives,
rothing is certain, Ilow then, can man delizht in material
nossescions, living in an insecure world, unaware of what the
morrow may bring? Only a fool can love what is not his own,
A1l things that man possesses are but lent to him end may be
recalled &t any monent., "Call no mean secure till after his
death", Perhaps Jacob Kranz vas aware of the Greek aphorism,
"Call no man happy till he dies™, which similarly is concerned
with man's insecurity in the world, no metter hov secure his

material position may appear.33 A vise man will therefore not

(33) Burnet,iristotle on Education, p.34, footnote 1
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love anything as replete with ims ecurity as "oloa haze".
Another reason for ceasing to love this world so fully,
is that man can never satisfy his passions in this world.
No man can satisfy all his desires and he thus is doomed to
frustration, It is impossible for man to acquire absolute
physicel concretization of all his desires. Eis desires in-
crease in direct proportion to his achievements, end thus
man can hever be satisfied. The more man strives for per=-
fection the greater his frustrations become., The more complex
life becomes, the more manifold his desires become. When man
is single his desires are relatively simple, but when he mar-
ries his desires multiply. He then has to provide & home for
hinself; clothes for his wife, children and servants, end fur-
niture for his home., The nore man lzbars the less he can rest.
The more he acquires, the less satisfied he is. It is fully
impossible for man to completely satisfy his desires, to as=-
suage his passion for possessions, llan, at best, is like
a seed imbedded in & fruit. lian entered this world to suffer,
to be tempted, aznd to find 2 little peace, Although the seed
is very small in comparison to the fruit, it is iapossible for
the fruit to exist without the seed. Evil is big and powerful,
z0od is very small and ominute, DBut good keeps man zlive and
nakes possible his survival. Therefore, mean should cease
striving for the fruits of this world, Rermember, man can
never achieve the fullness of material possessions, man can

rever setisfy his thirst for more. Let man be content with

e c— ——
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his lot and bear his burdens cheerfully, neither fretting
nor complaining, For it will profit man not to attempt
to sctisfy his desires, Tor they are incapable of satisfac-
tion. It is zot worth 'hile for nen to loze his life pursuing
e pleasures of this world,  hich evanesce so guickly.

The nerit of this world is only an optieal illusion.
Viewed from a distance this world appezrs to be the best of

=211 possivle vorlds - its joys the uost coveted by rien,

Actually, the wise man vill understand that little rewmains .
after all his strivinss for wezlth cnd power. There is {
vsychologically little difference between the rich and poor. |
Dotk nmust eat and drink. A poor men may only consune z dry

érust of bread, but it may be as palatable to him as the rich’

rman's delicacies, The rich man's norsels lose their appeal,

once lie has become accustomed to them., Eis delicacies become
to him as a noor man's crust of bread, Once man becones &ac-
custormed to luxuries, they automaticelly lose their value and
appeal. Once he becomes accustomed to wearing fine clothes,

he pays little attention to them and they became as valueless,

in his eyes, as the poor man's ragged apparel, IEven a luxurious
home becomes commonplace after livinz in it for many years. 1
l’an srows accustomed to luxuries, thereby losing his epprecia=- _!
tion of them, for the important factor in man's appreciation of I
cormodities is their scarcity. The scarcer an article becosres
the more vzluve is attached to it. Scarcity increases while

sbundance dimirishes value. Once & limit is reached in the




-l 5

appreciation of a commodity, or service, its value declines
steadily until it loses all appeal. It is interesting to

uote that in some vague manner Jacob Kranz is referring to

the marginal theory of velue and the concept of diminishing
returns of classical economic theory. Here, too, increasing
units of labor and capital produce decreased value and price.
The cholcest possession, therefore, is the scarcist, or the

one very difficult to obtain - as, for example, diamonds and
precious stones, whose scarcity makes them valuable. Psycho-
logzicelly then, vhen a man attains 2 coveted object, he is
overjoyed the Tirst few days. Ee is so contented that he

would go'without food. After the first twenty days he is

10 lonzer as enthused- but will mention the coveted object

Tfrom tine to tinme, After many days he will completely forget
it. The continued possession of a commodity tends to decrease
its appreciation end increase its vorthlessness., When man thus
becomes accustoned to fine foods he loses delizht in their con-
sumption and they become unto him &s a parched crust of bread
consumed by the poverty stricken, Conversely, the continued
lacl: of a conmodity tends to increase its value and instill

a desire within man to attain such commolity. HEowever, those
who constamtly live under an econony of abundance eventually
lose all interest in commodities, while those who are constantly
exposed to a scarcity economy, value greatly the commodities
they do attein, and a dry crust of bread is comparable to them

as neat and wiine,

= gty
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Joy znd sorrow prove good criteria of evalwtion
in this matter, It is possible to be happy without possess-
ing many things. Vhen a poor man finds bread and appeases
the huncer that gnaws at his bowels, Le is as happy as the
rich man who delights in his wealth, It is likewise con=-
ceivable for a rich zen to be very sad and depressed. In
comparing the emotional attitudes of the rich and the poor,
over & set period of time (a week or & month) one will find
that the poor men will rejoice as much as the rich man,
A poor man will find joy in being appointed the beadle of the
local syncegogue vhile a rich man will ve zrieved over the
receipt of a2 lctter omitting the customary praises of the
~ecipient. Accordingly, the "Scarcity of Prevalence"BAEn-
crecses the importance of utilities, totally out of propor=-
tion to their normel vorth ond elevates the inerior to a
superior pouition, Conversely, the™Multitude of Prevalence"
decrecscs the utility of an objeet znd reduces the superior
to an inferior level. Tke cll-embracing emphesis upon wealth
is found only anon: tiie poor., The poor =an looks zt the rich
oun roa a @istance zaé envies iz lot, The rieh men, who
i.as srovun accustored to wealth, znd Joes ot Tind any :iore
satisfzction in it, looks upon himsell as though he were at
z lower sociel levels Riches are sweet and desiratle as long
a8 they zre unattaincble., Once ovjectives are concretized,

they becore memninsless and lose all desirability,

(34) Iiyu+4 Hanziyot

(35) Ribuy Henziyot
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lian's true nurnose in this universe is to purify
himself for entrance into the next world, Olom Habo., By
sufferinz and temptation, man renoveS the meterial dross
of his beingz cnd is worthy of gaining admittance to the
perfect world of the Olom Eabo., This is the purpose of
life - to extract zood out of evil - to prevail above af-
Irliction, and by so doing to enter the kinzgdon of Gode

The wise man's love is for the eternal end not the

transitory. Ee will love that which grants him eternal

lifes A wise man will love according to the dictates of i
kis reason znd understanding. Ee will only rejoice in the i
ctudy of Torah cnd in the fulfillment of its coamendments,
Ee will not pursue a shadow as if it were substance., The
wise man will not cling to meterial pursuits. Ke will dedi- 1
cate himself to the study of Torah and to doing good without
tiioushts of recompense,

The love of the pious is for the fellowship of God.

The nious understand that their existence is dependent upon

the srace of God. The sole source of their being is the ;
compzssion of the Lord. It is exiomatic that God desires
to benefit his creatures niore than they thenselves wish,
and Ee coes not rezuire man's counsel to do so. It is in-
cumbent upon ian to cease desiring the pleasures of this
world znd refrain from telling God what to provide.

llan is also endowed with & natural filial louve for

his chiléren and family. lian may «lso love a certain type
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of work, as lioses was attracted to redemption and David to
leadership, These are natural instincts implanted within
the very fiber of man's essence,

llan must strivé diligzently to echieve the guality of
love. llan must exert himsell greatly to assimilate the at=-
tributes of divine love. Totally improper conceptions of

love may be found even amonz the very wise. llan is born wild

and illiterate, totally devoid of knowledgze or intelligence.
Should he follow these congenital inclinations he will err
egregiously, God implanted these improper inclinztions at
birth within his heart. As man grows older and metures, he
nerfects himself by disearding these congenital attributes.
The sood attributes are stored in nman for meny years and
becorie discernable at maturity. At meturity men will fear

the Lord =nd love the commandments. Yet man must not solely

rely upon his intellect to tell hin when to cdopt the ood
nobits of life. He must love God and discaerd custom and
kabit. Only the love for God will lead him zlong the right
nath,

Love for God is the cornerstone of man's zctivity on
this earth. lan is the finest of 21l creation because he is
endowed with 2 soul. The soul emanates from the heavenly
spheres and conteins all the pood attributes of man, Through
the divine intellect man can atiain the attributec of love @nd
feer of God. Mhen man will separete himsell froam the vain

strivings of thc body he will & ttain the level of Kedusha,
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As Leviticus Rabbah comments upon the verse, "Ye shall be
holy for I, the Lord your God, &n holy: you shall ceparate
yourselves fronm 'aodi:ly desires &nd transsressions."36 Kedusha
is an innate charactericstic in man, as God said to Jereniah,
"Before I formed thee in the belly I knew thee, and before
tiiou camest forth out of the womb I sancpified 1‘:.]:1139"?7

In common with the gquelity of Kedusha is the attri-
wute of Love. lian cannot very readily attain this quality; he
~ust strive for it com tantly. To love God wman fiust first uncer-
stund F¥is essential nodness wnd the power of Fis oneness. .kh
must lirst cast fronm his le&art the desirez of this world. The
coul cok teEnly seeks to surify cany it is only tic body that
Jollutes 1:5.@.38 Ee nust therefore rcject tiie pleasures of the
Llesh and dedicute Limself to the desires of tie soul. OQuly
.fter casting his false idols eside con man reach God. Love
ior God necessitates mun's rejection of his wein desires and
:earisorie struggles to obtain the powers of the fleshs Only
upoh rejection of these vain desires cen mzn learn to ecling
1o God to embrace divine perfection, to becore at one with the
King of Glory. It is imperctive for wan to reealize thet the
desires of this worlcé ere ralse end teaporary; thet he nust

struzsle aguinst certain innate passions planted in his heart,

(36) Platonic Concept of Soul
(37) Jeremiah 1.5
(3 6) Keshi, Aeviticos 1 9.2
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and bY prevailing against them, ecabrace the holiness of God.
ilan must replace habit by intellect, to obliterate his love
for this worlde. Only then will he cling to God's commnd-
nents, pursue its studies, and lovingly walk in His ways.
Issential for the proper love of God is the rejection of the
improper, and the acceptance of the proper.

God can be approached by absolute nullification of
the will., '"Do His will as if it were thy will, that Ee may
do thiy will as if it were His will. HNullify thy will before
Tiis will, that He may nullify the will of others before thy
will.“BB Mullify your will till it becomes impotent., Accept
only the .ill of God, by listening to the true source of jyour
being, the all-rowerful who sustains you in dezily life. Tul=-
fi11l His teachings cnd observe Eis commandments. Let not your
heart deceive you to elect the proper course of conduct. Hearken
only to what God has commanded you, Drive out of your heart the
love Bor this world =zu:d its pnleasures. Dedicate yourself to
God =nd Eis Torah. "Do Eis will as if it were thy will". With
the identical degree of dilience you exert to fulfill your de=-
sires, you shall fulfill the desires of God., This desire to
love God has no linitations or boundaries. Unlike physical
decire it can never be satisfied, for man constantly hungeré
for the divine, DBy constantly following his intellect and his
nobler emotions men will come to thoroughly love God and modify
i:is life in accordance with iis teachings. All his powers will

be cdominated b one désire - to serve God aznd to love Eiam truly.

(38) abot 2.4

i
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The cservice of God is the direct result of the love
of God working within nan. God does not profit by man's
obedience and devotion, As He was vperfect befare creation,
He is perfect now, and He does not require man's devotion
to complete Eis perfection. God is not benerifted by man's
compliance with the moral law, for in IIlis very essence He
is perfect. The commandments were given for man's welfare
and it is therefore incumbent upon man to serve Tin faith-
fully with all his heart. ldan is obligated to execute z2ll
the commandments, without altering one iota. As a servaut
willingly performs all his master's coﬁmands, so is man to
serve God without seeking any logical reasons to justify his
atherence to the lawe 4ctually, the function of &ll the
Mizvot™ is to bestow goodness upon uen. Service of God:
concretizes man's innate devotion to lis Lord, in a striking
fashion,

As the human body consists of numerous limbs and
ruscles, so the service ol God is composed of various deeds
and actions. Their number is set and defined, as are the
nuncer of muscles in the body. There are 248 litzvotiAseh
(Positive Commendments) zs coupared to the 248 limbs of the
body; 365 Miizvot Lo Saseh" (Negative Commendments) as come
pered +to the 365 ruscles of the body. The general nene
civen to all these conmandments, both positive and negative,
is Avodul, or Service, The essential sources ol the Avodah

are the Tzn Conmandments, and the Soul.
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Avodal, or service of God, is rovcrned by a set
pettern of laws. Avodal is predicated upon acceptznce of
en act, diligence in pursuit of the act, and finzlly, ful-
£illing the act.

Three factors govern an act: (Daas) - intellect;
(Teva) - ncoture, and (Eergel) - habit.

Ilature is an innete force in 21l living orgarisns,
Solely innate instinets direct the lives of animals and
Lzusus. Iatellect is a coupelling forece in an organism that
cc.leculates its 2ctions carefully, =nd lets reason cuide its
gdecicions in nonners of conduct. After careful snalysis of

situation znd a logicsl unferstanding of the alternctives

irvolved, tlhe intellect will impel :ian to pursue & desisncted

courze of retion. Eabit is & force that lies aicdvay Letween
tlie natural inotinets and the intellectuzlly acouired in- |
stinets. The acyuired instinets arc .ian's prerogative, as

Lu ig free to act us he wishes; he only ﬁus t0 ogree to accept

& course of action. The natural instincts are iavoluntary;

tliey sovern the orgeanism automatiecally and cannot be altered.
Esbit is compareble to natural instincts, since z creature
soverned by habit only, is no longer free, for habit conpels
it to cet. BPBoth ebit anéd natural instincts are devoid of
will and understanéing. Both can be performed without choice
or purpose; both are involuntary sttributes, FKowever, man is
free to Lrezk away from his hebits and permit intellect to
zuide him. Avodah is not a product of habit or of nature; it
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is the direct result of intellect, the product of an under=-
standing heart and a craving soul., lian, of his own volition,
chooses to serve God. lian cannot serve the Holy One by habit
or by natural instinct,

Only man is blessed with this capacity for intellectual
cognition,as & criterion of action., Only man can serve God
by his own choice. All other creatures are impelled to act

ourely out of habit or natural compulsion, llan acts, not in

erxnectation of any reward, but because God so commanded. God
geve us the commandments for man's benefit. God does not need A
the commandments to exist, It is for man's benefit that He 1

exhorts him to follow Iis teachings. All the perfection of [
i

the lizvot, 211 that we ars bidden to do, is only to comply
with God's vwishes, &nd not to zain any favors for ourselves,
The observance of the commandments is predicated upon an act

derivable by choice. An act done froam habit has no value or

_— e ma——c ol

inportance, An act coammitted by deliberate choice is very
importent. The commandments are man's choice, and he should
fulfill them, not out of any utildtarian considerations, but
nerely to serve God properly. lian should not expect any physi-
cal rewards for ihis good deeds, and should dedicate himself to
"Avodah Lishmah",

Acceptance of or acquiescence to an act is the prime
rejuisite of Avodah, The significance of Avodah rests in
its voluntary acceptance by men (Haskema). The consequences
of acquiescence or "Haskama™ are the steady fulfillments of the

lzw, The greeter the intensity of acceptance, the more inten-
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sive the act that follows., The more @ man accepts a certain
principle as being true, the more diligently will he pursue
it. Every act that is in agreement with the dictates of

a man's heart is simple to execute, The task becomes light,
and the burden enjoyable when man's spirit is in accord with
his actions, By acceptance, man achieves diligence. The more
readily man's heart becomes attuned to the fulfillment of the
commﬂnﬁmenté, the more intensive will become his love of God,
ané the greater will be his Avodah to Hin,

The sources of Aculcscence, Azsreement, or Iasiana,
are as Tollows:

(1) Persuasion,

(2) Ceapulsion without desire,

(3) Desire without compulsion.

A pan nay be persuaded by cnother to adopt a certzin
pettern of Lehavior. This zction does not represent his own
thinking, for he was couvinced by another's reasoning; it is
uhierefore not to be consicersd as his ownddecision, for it
represents another man's influence,

A nan nay be coépelled to talke foul =nelling and bitter

astis: medicines in order to recoveor his health. Te is con=

—

»ellsd to szree to follo, & certiin course, ©y tiz natwrsl in-

—

stincts of survivel. Ee is forced to do it, althou;i tle tiouzht
o it is abominable to him. A zman ey Cecire to werfors a
rbuin iet lLeciusce of the dlewsurc derived from it . A mants

cesire iz attracted to an objective voluntarily, without being
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conpelled to do so. His desire and will cre united as ore
to attain & coveted goal.

Avodah is contingent upon both compulsion and desire.
Pear of God is impossible without some compellins force.
Az the Rabbis seid: "The service of God should sten froo

Tear and love", The desire should stem from love cnd the

compulsion from fear., Avodah is thus a coxposite of both com=-
pulsion and desire.

llan is impelled to serve God whenever he evaluates his
position in this world. lan is the summit of creation, the
pinnacle ol God's achievement. He rules over 2ll other living
creatures by virtue of his intellectual znd communicative capa-
cities, lizn was the only crezture endowed with these priceless
attributes, that he may discern his proper position in life,
His existence is éepend:nt upon & force that bestows life,
a Creator. He was created to serve his Creator. Eis proper
pogition in life is to observe the commzndments and fulfill
Cocd's lawe. Men is sent upon this earth, that by his life he
nay testify of the jlory of God. With his Abodeh he lends

perfection to 2ll creation and sustains the ..orld. "Pious nmen

[41]

ustain the universe".39 The purpose of the world is to com=-
vlcte the perfection of nane. Upon considerins all this, man
beccomes doninated Iy the appreiension that he may not live up
to his oblisations. “het is men that he nay cast aside the
yoke of God? TIiow can a slave recject the kask of his master?
By the very purpose ol creation men is compelled to cerve Gdd,

for that is his function in the universe,

(39) Abot 5
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mhere is not z single creature in the universe who
does not perfarm some essential task; not & sinzle living
organisn sits idly 2ll the time - it performs some necessary
service in the complex pattern of life, Eow, therefore,
can man proclaim freedom for hifself in which to waste his
tire on this earth? Ian must perform his Tunction, as do
azll other creatures, by serving God. llan has no freedom of
choice in this mmtter. Freedon of choice is illusory. lan
camot choose to be idle. e nust be of service to God.
As God said: "See, I heve set before thee this day life and
;ood, ceath end evil,.. I c&ll heaven end earth to witness
azeinst you this day that I heve set before thee life znd
death, the blessins and the curse; therefare choose life,

thou neyest live, thou znd thy seed.” 0 Fe associzated

-t
aaw
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life with the ool and death with evil, repeated it agzin in
verse 20, to impress nan with the consejuences of his sctions,
IT men desires to live, he must do good, for the conseguences
of evil zre death, llan has no choice in the rmtter, 1t is
mandetory upon him to do ~ood thet he may live. Thou shalt
éhoose life, clthouszh thy choice is zlready determined for
rou, True, the ultimate course ol action rests with man, but

sthoulé he embrace evil Le will nerish, Ee is therefore con-

pelled to ob:serve the commandmentis,to survive,
=zn will find 13ttle respite in this world. Fe who re-
Jeets tns yoke of the Torah ecbrzces = yoke of iron. Bvery

crezture is sub jected to the laws of llature. If men cccents

(40) Deuteronomy 30,15,19
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the yoke of heaven he is exempted from the hegemony of Na-

ture, for the good man is above the forces of Nature. Should

man reject the yoke of heaven, the yoke of Nature is puwt
upon his neck, for man is not so exalted that this world should
serve him without exactinz some degree of compensation. There=-
fore, he must zccept the yoke of this world in payment for its
Lenefits. 1lian has a choice between these tvwio yokes, This
world vill not grant man resplte unless he subjects hinself
o thie éoninion of heaven. llan will then bear the roke o the
law, the Torch and its teachincs. Vork and strussle are conmpnellimg
“orces of life tnd no nan iz exempt froa thea. Llun nsy choose
zilcal exertion or spiritual efforts, but some Torm of work

rust be his lot. The soul is capable of protecting man znd eh-
oving his life with dignity. The soul rejectis the strivings
of this world and seeks to iapl=nt within man = desire Zor ths ,
soke of leaven. 1lkn ccnnot seek protection from the evil spir-
its thet lurk in tle shadows without the soult's cuidance. The
soul is capable of preserving man, by implanting within hin a
desire Tor the yoke of God. o

Decire is derived froum love, lian loves an olLject and '

therefore desires it. This desire for God may be derived fronm

three types of loves
(1) Love for OQlo: Eabo
(2) Love for Olom Eaze
(3) Love Torthe aesthetic and refined.
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The desirability of the world to come is unlimited

end its existence is without bounds. "Better is one hour

of blissfullness of spirit in the world to come than the
whole life of this world.“kl Whereas the fortunes of this
world are transitory and temporary, the fortunes of the world
to come are enduring ané eternal, lian, regardless of econom-
ic and social position in this world, will acquire eternal
bliss only in the viorld to come. lian is capable of gathering
up the pood thaet is in store for hiam in the world to come.
lian should thus strive for permanent happiness only in the
vorld to come,

The desirability of this world nmay also be enhanced

by a love for God. llan can attain the distinctions and honors |

of this earth by clinging faithfully to the doctrines of the

Toreh, As Rabbi lieir said: "‘hosoever labors in the Torah |
for its own sake marits many thinzs; end not only so, but the
whole world is indebted to him."42 The nultitude reveres a
learned man end adaires his traits. ZEven in this world
spiritual characteristics zre at = premium, and endow life
with diznity and reverence. Kovever, all this is not a2 reward
for men's erfortses All coapensation will be mzde in the world
to cone., This world is not worth the trouble to nursue it.

A man who toils idealisticzlly for God's cause will be content

(41) Abot 4.22b
(42) Abot 6.1
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with enbugh food to sustein him, and will devote his ener-
gies to the Torah rather than the acquisition of material
Zo0ods.

The person vith a refined sense of values is mindful
of the all-pervading presence of God. "I have set the Lord
before me always" says the Psalmist. Every nove will be
governga‘by an awareness of the divine spark within his be-
ing. Such a man is incapeble of sin, for he is at one with
God.

Three singular patterns of service may be distinguished:
(1) a2 humiliating servant,
(2) a wise servant,
(3) a cautious servant.

The huailiating servant is wmindful of only his own
welfare, FEis service is only a neans to an end. Ee strives
oaly to better his lot, without payinz any ettention to his
master?s welfare,

The wise servant serves liis master as faithfully as .
4 son serves his father. Iis only desire is the welflzre of |

Iis naster. EHe wll never thiuk of himsell primarily, and

will occupy himself vith his master's tasks. All his thoughts
and actions 1ill be zoverned by one purpose = now to zid his
orgter betters

The cautious servant will exert sreat care on his
master?'s bdekzlf, btut e will lltewise be nindful of his own
interests, Should a&n onportunity nresent itself v hLereby he
can serve his master «néd still further his own position, he

will teke a€vantage of the situetion, to improve his lot,
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The service of God (Aboda) is of two varieties -

Lishma and Lo Lishma., A man who serves God ideally, for
the sake of service, never thinks of himself. Faithfully,
he devotes his time to God's cause., In striving to achieve
the essence of the divine ﬁe loses his ovm personality. Iie
is the wise servant. All his desires are to satisly the
weniz o God, ¥e does not serve God to receive compensation,
githar in This “orlé or in the world o cor€.

The cautious servant. serves God lor ils own sulle,

- - -

Lo Lishma, Fe seei:s »eynenut for all 135 ‘eeds; he is ciin
to the hmwidlizting servant wliose only coicern is for Lis

own ijuiediate wellars. The worst offenders in this croup

ure sowe Rabbis. A wman nay wisister to God to

srobotion and respect of his fellow aen. lien revere him and
call Iim Rabbi, oy teacher. But he serves nen &nd not God, ‘
rné this obseguious idividu= is worse than an idolater.

The true servants off Gouw are those wio are &t one with

¥im, They serve him "Lishma" without any thouzhts of na-

terial or spiri®ual reward. They cre a blessing to all nan=

ind .
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God is perfect in all forms end cdoes not require
any additional perfection. The objects of his creation,
however, lack perfectibility, and thus cannot endure for
a moment without divine sustenance. Four categories of
Sustenance can be discerned:

(1) Sustenance that grants life. «It would be im=-

possible to exist without such sustenance,

(2) Sustenance that strengthens life. Tood and
drink, without which it is possibtle to exist
for & limited tine,

(3) Sustenance that endows existence with coafort -
yet one can survive without it, as, for exzanmple,
clothes,

(4) Sustencnce that enables e men to live in luxury.

God is the supreme source of &ll these forms of Susten=-
ance (Shefa).

llean created by the grace of God should not worry about
his means of sustenance. KEe should trust in God about the
factors tlet prolons his existence. TFor, without any doubdt,
the Creator will provide for him. It is only necessery for
mun to appear ri-hteous in the eyes of God for Him to bestow
upon man the sustenance and blessedness of life, Houever,
should man rebel against God, and irritate Him with evil
actions, God will withhold from hinm the source of soodness.
It is therefore prudent for men to serve God and find favar
in His eyes, that he may prolong his existence; Without
divine providence it is utterly impossible for man to sur-

vive; God provides for man and endows his existence with
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meaning. It is foolish for man to trust in another man
created by God., Let him trust in the original source of
all creation - God, Let him strive to please God and God
will grant man's requests. As the Psalmist said: "Trust in

43

the Lord and dé good™,. It is possible for man to have good

descend upon him by trusting in the Lord and finding favar in
Eis eyes. It is good prﬁctice for servants to seek reguge in
the shadow of their master. There are various czuses for man'sg'.
lack of faith. The constant search far a rational explanation
of the universe is & serious obstacle to ren's faith., 1llan can-
not hope to fathom the ultimate cause of this universe. In his
search for & first cause, man is led astray. lan yearns to
discover the media of life emanatinz from God. l2n is so pre=-
occupied with 2 search for media that he loses sisht of the
great BGause - God. Fis eyes are darkened and W loses ciczht
of the ccuse of all Causes, his father in heaven., Although |
causes enanate from God, the creator of all Czuses, they be-
come zh iron curtcin separcting man from Eim,

Likewise, faith is not indijenous to man, TFaith is \
not an innate instinet 1ithin nen's heart. lian must choose
faith; man is not born with faith; ian pey nlant faith within
his heart by .ise actions. Vere faith an innate chearacteristic
of man, man would not exert himself to attain any goal in life,
Ee viould have feith that, ultimately, it would become his.
Ee i.ould not strive or labor to satisfy liis elementary de-
sires. Life is sustained by people who lack faith, who ex=-

pose themselves to danger, to attain coveted ends. The value

(L3) Paalms 37 1a l
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of an cbject varies in proportion to the effort exerted to
attain it., The greater the effort required to obtain a
comnolity, the pgreater is its velue. Therefore, God left
man to obtain faith for himself by his own efforts and his

own desires, llan may choose for himself how he will toil

on this eerth. Taith ic leckins asonsz psople who heve & con-
fused sentze of values, They can only perceive the irnediate
and the aectual - not the distant and potenticl. They pursue
czuse only, -.ithout turning to the nrime Ceouse, the exalted

one, 2Love &ll causes, the holy one of Israsel. They confuse

guse with dAirection; they Toranke tle pernmanent Iox the

T
o e o & A e e L4, S iy f 3 % S -
LeLNoREYY. lers they hieve feith in God, the Creztor of all

caures, th.ey would fear Fim o2nd substitute theixr cédiction to
cuuzes Jor love Tor Zoé. They viould love only the first Cause,

e e . - T - & Y T s .= T il
cnge Orestor of 21l other couses ond DNENDOSGLNE, wienl —2hn _'l.ltS

iz feith ip ¢ czuse,; znc forsaxes the source of £11 causes,

<ie Crestor, ke degredes nls love for God. FEe only loves the

o
w

czuse; he rejoices in its ettzinmept, zné sorrows in its locs, I
|
Were his heart full of the nroper faith he voulé serve God and {

ro. the Czuse; ke would be full of reverence ané echere to the
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consezuences Tor nenm, Ee ozy te impelled to stezl and cheat,

to rob end pillacze, in his nmaé »ursuit of & czuse., Ee will '
sev Limself willincly to the task, vithout peusing to reflect
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upon his courcse of actiqgilyhither will it lead him?

Graduelly, God will remove his providential cares Ior him

and men will be left zlone exposed to the cruel elements of
chence and fetes Fear will seize hinm and dominate all hie
thinking end eventually bring sbout his ignominious end.

Tear is the cause of defeat, and faith the harbinger of salva-
tion. The fruits of faith are God's benign providence and care.
The rreater the degree of faith a man possesses, the more in-
tense will be God's concern for him, A man vwho forsakes his
faith is lost to God's providence esnd is exposed to the ravages
of the elements, and chance.

Sorie reople are devoted to God, serve him faithfully,
and vet =zre fearful of causes. They rejoice upon the naterial-
ization of o cause cnd Iret upon the loss of & cause. They
rotionalize their conduet by statin- that even if God is omni-
potent, e desires to sovern this world by causality. Ee per-
zits the causes to direct the destinies of this world. llan
cennot earn his livelihood without recourse to Czuses, As it
is impossible for man to survive v.ithout food, so it is inm-
pocsivle for man to ezrn his living without the proper causese.
They vill thus permit themselves, by virtue of their fallacious
reasoning, to exhibit a lacic of faith in God and put their trust
in Causes, They err egregiously in this respect, or faith
in God is & neans of avoiding temptation. Abstention from

cheating and robbing is very difficult vhen one is motivated
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by the cause of acquiring wealth. It becomes difficult to

#ive charity, for zlms giving diminishes income. lan, vhen
he does fulfill these commanddents, observes them grudgingly,
cnd his days become full of sorrow as he abstains from plunder
and distributes his income in the form of charity. EKe bears
the yoke of God as if he were carrying & very heavy load, and
he loses all the joys of life. It is difficult for man to
mithstand the lure of wealth and nosition. At times he becones
tempted to nervert justice and identifies cause with the sub-
stance of God. Ye becames so enamored of the czuse that,
even w.ith the bect of intentions, he loses sight of God. FHow
can he permit himself to spend the morning in prayer if, at
that tine, he must be in the store in pursuit of the cause of
riches. He will fell iuto sin wnd not perform the will of God
if it conflicts with his cause,

The concept of freedom of choice for nan is illusory.

Everything stends revecled before God. Despite the fact thet

it appewcrs as if mcn could choose zood znd reject evil, it is
“ellacious to think that nen can cet according to iis own de-
sires, Traditionally, e inow that this is not so, for God
save itze Couse the tbility to lezd man 2long iis natural incli-
mcetions ~ yet hiis csuses are conpelled to be in cougruence vith
tha dosire o G27. Both swterial Ceuse and Divine Vish must |
Le equivalent, "Seebah", or Cause, rust confornm to Divine will,

when God deszires to punish oun, lils ecuse will injure nan,

Conversely, '.hen the "Seebah" iz destired to inflict harn upon
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nan according to the course of natural events, and God

desires to henefit man, Fe will act so that out from the cause
destined for evil, great good will arise for gzan. God will
not zlter the essential sualities of llatural Cause; the Cause
will remain intaect, but the circumstances will be modilied to
uan's advantegzes

_ Natural Bauses wnay be divided into three categories:

(1) Ceuses that produce life or death,
health or sickness

(2) Causes thet affect man's livelihood,
either adversely or favorably

(3) Causes that affect the life of the
soul, that prolong it, or destroy it.

Good food and fine delicccies prolong end sustain life,
Bad food and poor nutrition cause deesth. The elements control
nan's livelihood. Rein, in its proper time, can bestow upon

nan the wealth of the field, Cold and frost can cuuse in=-

nunerable damaze to :man's incone,
The teachings of the Torah and the following of its

comrcndnents prolon; the life of the soul. The transgressions

between man and man, z2nd nan end God, destroy tiie soul. The
function of the Torah is to prdlong man's spiritual life, while
the result of the Transgressions is to destroy man's life,
Both Commandments and Transgressions are governed by man's
reason. Likewise, the cause of wealth znd poverty is subject
to man's intelligence. Intellcct is capable of altering the

conseqﬁences of Ceuses, without radically changing the nature

e — oo e -



-69-

of the cause. Man must comprehend that God is capable of di-
recting the Causes without modifying their characteristics.
All Ceauses are coverned by God; all Causality is subject to
Him. God can modify a cause by zltering the circumstances
surrounding it. God is incapable of altering the nature of

a Cause for Causelity is a compelling factor, that sustains
the universe and performs its functions. But God can modify
the results of the Cause, completely chanzins the very purnose

£ the Cause, As with Joseph, his brothers persecuted him and

sold hin into slavery, yet these causes were primarily respon=-
2ivle For his rise to pover in Egypt. ‘ithout his brother's
evil setions he would never have departed from his father's
nore for = stranse land. Therefore, man can have little feith
in causes, for God nay z2ltcr the finsgl results produced by then.
llan, therefore, hzs only to Tulfill God's teachings, in
orcer to orosper. Ke does not have to Le concerned with Causes.
sccept all causes ané heve faith in God, for the ultimnte de-
cision rests with Eim. Ee can nolify the results of any cause,
It is an illusion to believe that predatory zzsression is the

cause of tell bein: and ecounomic success, A man cndoved with

an unierstanding heart will comprehend thet zpgcression causes

soverty of the soul e&nd affliction of the spirit. "So zre the

ways o cvely one thet is zreedy of gain; it teketh away the

s

-

) & Ay e o
lile ol the owners thereof", Only pood ceeds can produc® cone

tertment ond pecce, security, =nd economic w.ell being,

(44) Proverbs 1.19
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God @id not find it necessary to mention the rewards
o -vod deeds in the world to come. The Torah cxpounds the
nerits of ~ood deeds in rmundane terms, in values of this vorld:
"the rain will descend on tine if you will hearken to the teach-
inzs of Gocl“.45 God found it beneath His dignity to resort to
rropdises to men concerning eternal life, as an incentive to pro-
per conduct. It is not necessary fir God to plesd ith wman crea=-
ted by his own words, to walk in Eis path, It is alto_ether in-

-

~roner for God to discuss payment vith men fo» his actions, am
therelfare, the Torzh does not contain any references Lo rewérds
in the .orld to core. 3Iven the rewards of this worlé zre not
iscussed in tie Torsh; God only fesires the heart of hﬁné and
since nan is too preoccupied with ecrxing a livelihood, 1o et-
wune Lin Leert to God, God will relieve hin of this worry thzt he
may bte free to devote all iiis time to the Torih 2nd its coamond-
ments. God will o»rovide the nseessary rain for rien to ensble
2in to cast cside nis sesterial needs onfd devote all his time to
iz teachings of the Torah. actually then, very little is nen-
tioned vbout compeusution or reward,(in the Torsh) in tl.is world

or irn the vorld tvo coue, God is scbove discussing necans of con-

tual cod will not revard man

s
&
(=5

nensation .3th nan, God isg 211 s=»n

- -
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in plhysicel terms.

(4L6) Proverbs 233
(47) 1leincnices Perei lielek
“5) Aeviticus 26, Jeutersmony 11
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Pride is an evil attribute in the eyes of the Lord.
As the Book of Proverbs says: "Every one that is proud in
heart is an abomination to the Lord."43

The source of pride is self exaltation and an adop-
tion of a superior sttitude to others, This tendency to
naxinize one's self-importance is elways prevalent in man,

Pride is endowed with characteristic evils. A conceited

persoh is prone to anger and jezlousy and will only associate
with the socially prominent. (Further elaboration may be
found in Luzato's work, llesilat Yesharim, Chapter 13).

The causés of conceit are zs follows: & man may
possess vliat others covet &xd he will, therefore, teke
nride in his possessions. Ee will be proud of owning what
othsrs my lack. F¥e exogzgerates his self-icportance by at-
trivuting his -ood fortune to hiis own abilities and wisdonm.
¥e thihks that he accunulated all his wealth - that his ef-

forts are directly respeasivle Tor his riches. Actually, sll

m

H

nzn nossesses is by thc ~race ol Gol and not by his own 2bili-

tiea i choice. e shoul” he irthued with & s»irit of rati-
tule "nf .odesty, fais thadl: 2od huably Tor Fis  sueiuy shole

ness. He should stand Yefore God hunbly, thanking Hi:: for Eis

kkihéness, Az & ooyvant eatins mt Lig r=otexr's table, so should
fmi wnle ".Loell Lelore God, consuming of His divine kind-
ness, sharins a Zew crumbs Troa God's talle of richness and :
majesty. All lcalth and lory come directly from God, and

therefore, man cennot _lory in its possession,

(48) Proverbs 16.5
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Though a man may not possess anything, he may still be
conccited., Ee mey have a Talse estimate of his own worth and
recard hinself as cheated of life's embellishments, that are
rizhtfully his. A man of his infinite abilities end capacities
is certainly deserving of the finest things in 1life. Ee will,
ihsrefore, exert hinself to obtain all the weslth he can pos-
sibly actuire., He vwill be envious of others and will despise
those vho do possess wealth,

Both tynes seek to rule over neople; both have an exag-
~erated sense oi their own importance, aznd both seek to subju-
sote others - to have others serve them as if they were the pro-
viders o2 life, the sum total of existznce. They differ in tnat
thhe san vwho does have vealth and position thinks it risntly be-
lonss to him, ¢nd the wmen who lacks viealth, seeks to obtain it as
his nedtural right.

A third type of zrrogant person is betueen the two ez~
tremes, KEe lacks the embellishments of wealth, lacks any tal=-
ent, and yet seeks to obtain in lile the position that only a
truly gifted person cean acquire. He Talsely believes that he,
too, is of infinite ability and justly deserves the wealth com-
mensurate with his elleged capacitiess

The man who helieves that glory and honor are due him and
are justly heaped upon him &s proper compensation for his superior

48

abilities” 1is very wicked, for his only desire is to domimte
everyone; e wishes to feel superior to his neighbors and will

treat them meanly and wickedly to satisfy his own ego.

(4L€) ilehayiv Leazmo
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The man who still seeks honor znd pos.’n.‘!;ion"'9 will be kind to
others, will be merciful, and perform charitable acts, for that
will meke him feel superior to his less fortunate brethren.
Fe will disburse cherity and will be a member of & fraternal
organization so that he may become important and satisfy his
quest for wealth and recognition,

The evils of pride are as follows:

(1) Forsaking the service of God &nd rageeting

his teachings. (Then thy heart be ; fted up
znd thou forget the Lord, thy God)

(2) Pride is an iron curtain that separates a nan
from serving God. Pride keeps man away Irow
divine love and restrains him from finding favor
in His eyes.

(3) Resirains man from serving God "Lishma" - for
hov ean he serve God as his ideal if «ll his
actions are to crouse the envy of others and
zlorify himself?

(4) Pride will lead & nan to diminish his good 1
deeds. ‘

(5) Pride will mzke a @an rejoice in arother's
rmisfortune.

Pride will also cause & man to lose the comforts of
life in this world. ©Pride will cause & man t0 be heted by
his fellowmen, end will arouse their enmity. This is the
natnral result of follovdn: vain slory. XEven z man's own

family will despise him, Tor he is clinzins to false rods.

Pride will arouse animosity, because man will minimize the

Aisnity cnd respect of others. lian's love for himself will
lead hino to despise his neihbor wnd he will belittle him
end huciliste him. The nore nrecious s ovm life becomes

in his eyes, the less houor will wman attach to others, z=nd

%3] lekakesh Leazmo
50) Deuteronomy €.l4




Lthus he will arouse their eanimosity. Pride will elso lead

& nan to an endless desire for material possessions wnd

will rob him of all contentment in life. As his value will
aount in his eyes, his physical wants will increase é® propor-
tionately, . until his vants wiSsesshe-ssssbs w111 be linitless,

.hatever he sees he wil)l desire, that he nay satisfy ihis crave

inr~s Tor self importance, ¥e will never be able to salisfy

£ll unie progressively multiplying dements anéd thus will never
Le coitent ~ith his lot and will lesé¢ <« very unhappy lifs,.
An arrocant ricn seeks to deceive others; =zctuully, Le
only fools hinself., Pride idpels hin to speak only of his

achieverents, thereby 2lienating all thre people atout hin,

ani causing shame tTo descend upon him, Let :ian conprenend

|"|’

th={ 1ds entire Leia_ is depsndent upon God. 1:En has little

nontrol over iz ouwn Cestiny, surround ing rian ic the ine-
‘Inite uvezutlies ol n-ture - the utarry heavens zuove, the |

v=:3t 3ities vbout - all performin: God'c bi'din: without any

serblunce ofr pride. I.an, coapared to nature, is wut = ¢

f=te

ny
locust - & suny Zores in tie universe, In comperison to
.«an, &ll otler Torces oi' asture are infinite in capacity «nd
Gaeily » ork vonders. Only man's relationshiy to God endovis
nim with & sinsular nurpose »ud with siagular peaning. lian
shoulé sct only to justify this singular task in the worlde-
adlierence to the divine law. lian is of little consenuence =
he is as & passing shadow, in comparison with the eternal

Zforces of XNature, FKow, then, wmay llan exalt in his position,

when his powers are of such & finite m=ture?
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’an must, therefare, understand how evil is this hebit
of pride, Pride is a universal affliction, swayinc the emo-
tions of the rich and mizhty and the pessions of the poor and
humble. 014 and young, rich and poor, wise man end fool -

211 cre proud of themselves. A fool exhibits more pride in
hitself than even a wise ren would dere show. This is a lalse
attribute, Llinding everyone. The fool persists in this error;

the wise san desists.

Let oan comprehend the true nature of loyal service to
God &nd he will then cease from his evil wayse. Let man ob=-
serve how the Dious serve God, truly snd humbly, znd then man
“1ll uproot pride from his heart. Let man humble hinselfl be=-

fore his lizker; let him realize the littleness of his worth,

the ridinuteness of his position in life - then he will zbstain
from vein clory &nd azrrogance, Realize the nothingness of
our soul in coaperison ith the great nen vho preceded you,
True piety and modesty can come only efter this realization
o the inconsequences of ment's worthes True piety can dawn
only within z contrite heart znd an humble spirit, Piety and
~arogance are mutually exclusive., This is what the prophet
Isigéh neant vhen he said: "Mioe is me for I om undone, because
I am & man of unclean lips and I dwell in the midst of a people
c¢f unclean 1lips, Zor mine eyes have zeen the ki the Lord of
hosts", Previously, he had thought that he was a zrest ren, .

a descendent of royzlty, & member of the royal household. But,

(51) Isiah 5.5
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cfter seeins: the plory of God ke first reclized how in-
sicnificent he was, & man of unclean lips; Low, then,
could he live up to his mission? Illodesty, a realization
of mdn's Tiniteness cnd impoten&e, in comparison with Godt's
infinifeness and omnipotence, can lead rian to & proper sef-
vice of God. Iloses, the man vho Iad zchieved so much for
his people, who led tlhem to the Promised Lend znd delivered
them from bondage, was the humblest man of all = & truly
rioGest nerson, Kumility is an essentizl prere uicsite for
leadershin,.

Another cure for the affliction of pride is a care-
Tul study ol human ciure. lien shoulé look nbout zZnd obe-
serve those who nIeve Tallen froa their aizhty positions,
wiose matericl fortunec heve declined,end view their natural
ricery end deapair. BExzliation of nosition is only a contine-
cent dherorena nd 1oy easily evanesce, vhereas poverty 2nd

=

cepression &re nocturcl concomitants of life, cnd exist ztex
ily., llany people ho once were stron; of spirit, endovied
with the treasuwres of this ezrth, now are penury stricien,
humble 208 zbjeet creztures, consumed like chaff before the

flane. Therefore, let not man believe that good fortune

will elways be his lot; let him tremble lest his position

=

declines, lest he die = Lumbled =znd niserable ren. Let man
burble himeelf before God and he will then £ind favor in the
eyes of zll manliind, The day when ren will understand the
true nature of his existence, the day when he will serve

only one master, he will have no need of material possessions,

}1
]




The wisdom of God will stand at his right side and will
illumine his path in life, %hen man will see hiamself
in his true perspective, a being dependent upon God's
mercy to survive, & beinz insecure at z2ll times, never
knowing in edvance what the morrow may bring - then ran
will humble himself before God aund plead for nercye.

lian is & frail creature and neceds Cod's zuidance to
livees 1lan will then not seek mcterial greatness and
covet vast fortunes. ZTe will only plead for God's zui-

dances,




~79-

Vil



God implanted within men jood habits of conduct, that

he ray perfect his service to Him, ZEvery pgood habdit, how-

ever, has its counterpart in an evil attribute. lan has
the chcice of abstaeining from his evil inclinztions end per-
farming the zood. All 00d habits are derived from love,
whereas all evil attributes stem from hate,

Hate is a very wicked attribute, for it distorts
men's perspective., Vhen a man is hated, 211 his actions

seem to be bad. As lonz as man will hete he will find no

pecce in this world, Eatred is to be found primarily in
its natural setting among the beasts of the forest. They
are corpelled, by the natural law of survival, to prey

upon one znother. Hatred in men, however, is purely option-
zl, but both cre derived from the szne source. As long as
hetred exists in the world, so lon.: will the worlé continue
to be destroyed.

Envy is e cause of hetred. llan envies snother ren who

1]

is nmore zifted vith wisdom or v ith physical possessions. A
aan who leeiss these coveted natters will feel sorry for hin-
self and hate his neishbor, vho does have them, It is fal-
lacious ior man to repard niwmself as worthy of £l1ll1 the luxur=-
ies end favors of life, without neyin: cny attention to his
essentiel depencence upon God. 7For man's very exzistence is
kighly precarious wné he is never certain of surviving till

the morrow. lian lives only by the pgrace of God; how can he E



-81-

then seek glories Tor himself, vhen his very essence is
so frail? Let aan be happy with vhat God gave him and
let him not pay any attemtion to whet others heve.

Verious forces of Nature are evident in this world,
each endowed with a distinct purpose and function. God
zave each force the reguisite strensth to fulfill its func-
tions. To the day He gave the rower of 1licht, and to the
nizht He save the poser of darkness. These nowers do not

counete v.ith one another - each perforains its assizned

dutiese One power coes not envy anotlier pover - content

4 e 2 b - & i o -1 - - Ve
only to do its vwork znd fulfil) its eszi~ned tzsks, Zzeh

n-turel force nas a distinet zurroze cnd iz contant to ful-

- . -

£i11 its teske The forces o Lhe sS2ivrit are likevise dic-

- -.'. - . [ y M » M mer I 3 & 4 o~ g
trivuted iz = éiverse Zeshion. They &re snot e usl in every

PP T oy e ¥ e
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individual & certuin linited Torce recessary far his exist-
ence, Fowever, unlilke the heavenly hosts who are aware of
their linitations, man is ignorant of his divine linitations
end bounds, lian is thercfore cnvious of the good fortune

of chother, when he should be seatisfied with his divinely
ipportioned fate, llan must lzarn to be content with his

lot, zs the forces of llature are content with tazirs. lian
exists only by divine pracej how can he permit Licself to be
cissatisfied vith ais divinely ordained portion of 1life? Zow

cen man nerait himself to gquibble wiithh God wnd meike odious

coperisons witli his neighbors, who wmay have been allocated

-

& bit nore? This envy of the "™have nots™ in relationship

to the Mhaves" leads to titter animositiess This is & form
of envy prevelent cuongswe uals, peopnle of sherply distinct
ccoronic and social positions in society. Eavy is elso preva-
lent zmon: eauals, peopls of an identical stratz in zociety,
aeabers of the same econoriic clzsse A man may desire to he
tke sole possessor of s certain tzlent, or 2 éelinite social
nositions I:2n may rezent sherins kis abilities with znother.
another tUroe of zan irazines that everyone else is endoved
“with infinite eoracities - he alone is noverty=-stricken. tie

sires to zee his Iriend likewise poverty-stricken,
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bereft of compunions and wealth, dithout eticmnting any improve-

a:nt of his own lot. ¥Te casts an cvil ere wherever he turns.

Let nan comprenend the czuse of zll existence, tle czuze of
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zll wealth and perfection, All are dependent upon God. Per-
fection is open to every man. The Torah is within the grasp

of all; whoever wishes may come and take. Wherefore should
man be envious of his neighbor and hate him for his zood
fortune? If man is dissatisfied with his allotted share in
life, let him request God for more, and God will bestow more
wisdom and?sense of well being upon him, Let man not seek

to rejoice in his neighbor's affliction, to seek his neighbor's
decline that he may thereb§ setisfy his ego and compensate for
his own ihferiorities.

Another cause of hate is revulsion, A man meay notice
despicable traits in his neighbor znd thercfore despise hin,
as if he were an aboninztion, &nd constantly e secelg to
huriiliste hime This is & stron; reason for zrousinz God's
comp.ssion for this unfortunate person and =tir ¥is wrath
upon the othier, Let znot -zother's evil hebits lead to hatred,
Let not another's sbomincble actions be an excuse to hate hin
in your heart. Let not man seek the humiliation of even the
nost objectionable cort o nerson, Above all, let not man
rejoice in the misfortune of another, no patter how evil that
person nay bs. "Rejoice not vihen thine enenmy falletg, and
let not thy heert be zlad vwken he stumbleth; lest the Lord
see it, and it Cisplease Hin, =nd he turn eqday His wrath from

himzsz

(52) Proverbs 24.17-18
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The houﬁehold of Israel is comparable to & single
man whose body consists of many limbs, each performing a
certain necessary function, When all the limbs perform
their duties in harmony, man can then live peacefully.
Similarly, when harmony rests in Israel, divine love rests
in their midst and clings to them. However, when hearts
become estranged from one another, it is comparable to a
body vhose limbs do not function harmoniously. All Israel
stems from one origin and is endowed with one soul; the en-

tire household of Jacob consists of a single divine soul.

When unity prevails in Israel, divine love rests in their
nidst. However, when through envy and hatred they are rent
apart, the Shekina departs from their presence.

Therefore, man must be cautious not to hete him who =

God loves, his fellow man, For God loves every man., There=
fore, it is man's duty to love his neighbor and thus he will
£ind favor vith God and with his fellow-men. For he who
loves his fellow-men is also honored by his fellow-men. Do
not judge your fellow-man hastily; make allowances for his
conduct as you do for the behavior of your own family. Do
not hate himj grieve only for him if he does wrong and deals
perversely. Guard yourself from punishing your neighbar, or
despising him, The only excusable hatred is the one that is
directed against & man who evinces no hope whatever of recti-
fying his conduct, either in this world or in the world to

come, the transgressors and evil doers who sin purposely to
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taunt God. However, these extremes are far fetched and far
removed from existence. Actually, there is little excuse
for any manifestation of hatred, Let man exert himself
strongly to remove all malice and prejudice from his heart,
and to plant therein love and compassion for all, Hate is
not indigenous to man; it is only an ecquired characteristie,
and it is habit forming, Let man fight ageainst this wicked
habit and f£ill his heart with love for all. Let man love his
neighbor like himself and have pity upon him in the days of
his affliction, never rejoiicinz in his defeats aznd always

seeking to aid him.- Man must remove hate from his mind,to

live.

Anger is a very evil attribute and it ma2y be found
among the wicked beasts of prey in the forests. "ilhoever
is angry serves idolotry™ says the Talmud.s3 Anger WL e
cite man to evil at the slightest provocation, If hatred is
dormant in a man's heart, znger vill bring it to the fore.
A man impelled b§ hate will gzive vent to anger very readily.
Anger is like 2 flame, consuming the very essence of mane
anger incites man to guerrel. Anger will impel men to reply
to nelicious innuendos and evil implications. The prudent
course of action is to remein silent in the face of slander
and melicious -~ossip. There are various reasons far not re-
plyinz to the taunts of an angry person, namely: prfde, wisdom,

love, fear, hunility, faith and transiency of man,
’ ’ y

(53) Nedarim 22
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A sense of pride will restrain a parson fromreplying
to insults. Vhy should one hearken to & miserable creature,
of no importance? Should man reply to the insults hurled at
him, he will dignify them, with meaning. On the morrow the
other will boast that he had words with him, thereby making
this abject creature his social eqgual. TFar better be it for
a man to control his emotions and refrain from any reply.

Wisdom also will counsel a man not to reply. The wise
man, upon hearing insults, knows that a reply will serve to
further enrage the man insulting him, and will result in more

insults. There is no more effective medium of silencing

a rebure, than silence. Silence in the fece of rebuke proves

that the insult is reckoned as nil,, as somathinglnot even

worthy of a reply. Should man desire to justify himself be=-

fore his neighbors, the best defense is silence in the face

of provocation, for his friends will then admire his self

control and his emotional restraint. \hoever abuses his

friend publiely actually abuses himself, for his listeners

lose their respect for him. Silence is thus the best reply

end most prudent course of action to follow. ; hd
A sense of love may impel & man to be silent when

rebuked, The Talmud praises those who are humiliated and do

not in turn humiliate others - who hear their abuse in silence

and do not reply; these are compered to the beloved of God,

Let man exert gﬁeat effort to contmwl himself, mindful of how

érecious silence, in the face of rebuke, is to God., lian's
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heart may be full of bitterness, and his soul distressed, but he
should remain silent, out of a sense of love for God. This is
the greatest measure of conduct a man mey possess - to be silent
because of an unyielding love for God.

A sense of fear will impel a man to silence, A man who
fears God in all his actions, who is cognizant of standing in
the divine presence at all times, will not pay any attention
to a few inconse-qmntial slurs. "I have set the Lord before
me at all times™ said the Paalmisf?l' A man, consciou‘s of stand-
ing before God at all times will not have the temerity to re-
ply to insults hurled in the divine presence., Mlan is silent
because the fear of Go& rests in his heart:iand he will not
degrade himself by replying to insults.

A man may ignore insults motivated by a sense of hu-
mility. A humble person does not place any emphasis upon his
own welfare, His dignity and honor are of little importance
to him, He is as naught in his own eyes. He sees little
iniquity in the words of his tormentor., The man who insults
him is more important in his eyes than his own being. The
insults he hears do not affect him for he regards himself as
a lowly creature, beyond the pale of calumny. .

Out of a sense of deep faith man may ignore his insults,
believing that it is so ordained in heaven that he be subject-
ed to ignominy. Nothing occurs in this world without the sant-
tion of God. As David said when Shimei, the son of Gera, in-

(54) Psalm 16
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55
sulted him: "The Lord hath said unto him, 'Curse David'w,
David refused to harm Stitmei, realizing that he was merély
the instrument of the divine will, the means of effectively
communicating God's displeasure. A man of faith will thus
accept his rebuke '-ailently and seek to make amends.

A sense of the transiency of man will lead one to
‘maintein silence. NMan is but a sojourner on this earth and
passes very quickly from the scene. He knows that he will
not tarry long on this earth and therefore will not pay any
attention to insults hurled at him. Soon he will no longer
be here. Matters of this earth will not impel him to zction.

Upon all these considerations, impelled by vheatever motive,
it is incumbent upon man to keep silent whensver confrouted by
insult. It is best for man to remain silent.,

1liserliness, also, is an evil attribute, Miserliness
is all too prevalent in the world. A miser nay be parsimonious,
even to himself, and not eat enough, pernitting hinsell wiat
is absolutely necessary to sustein life; his only indulgences
are the bare necessities of liffe. This condition prevails
among people who have accunulated vast fortunes and will not
touch their precious possessions., Their money is more precious
to them than their own health.56 A niser loves his money, not
as a means of sustenance, but as an end in itself. Fe casts
aside all the pleasures of life, all the delicacies of the pal=-
ate, to pursue a conglomeration of wealth. He actually tor-
tures himself and lives as a poverty stricken individual, sole-

(55) sSamuel IT 16.10 ’
(56) Berachot 61
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ly to accumulate money. A miser has a wrong conception of
money, for money is only a means of exchange; its value is
intrinsic and possesses very little worth, by itself. lioney

is a means of enabling man to live an zbundant life. Should
not a miser enjoy his life here? UWhere else will he find plea=-
sure? A niser is comparable to ‘an ass bearing its burden with-
out any joye.

A miser may also be motivated by a sense of imsecurity
and fear, A man may stint and accumulate wealth, fearing that
soon he will lose his means of support. Such an individual
lacks faith in God, and in His divine providence. A man of
feith trusts in tke Lord, knowing that he will be provided

for. Should a man dispense charity to others, God will deal
charitably with him, As the Rabbis said: "Whoever is merciful
to others receives mercy from heaven, and whoever is miserly
with others, heaven deals miserly with him."57 Whoever stints
end denies himself the necessities of 1life will incur divine
disfavor and will be dealt’. with pearsimoniously from heaven,

A third type of miser loves himself more than others,
and will lavish all the luguries of life upon himself, but
will be miserly in regerd to others. He will refuse to share
his bread with the hangry, and will give only an infinitesimal
sum when he finally does dispense charity. Self-love impels
him to be miserly to others; selfishness produces callous ef-
frontery in daily relations with others, This man errs greatly,

(57) Shabbos 151bd
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for he thinks that money is his, permenently. He alone, he
thinks, is solely responsible for his esbundance. Actually,
money is given to him as a sacred trust, to aid others, for
cherity is the fountain znd source of all zbundance., The
more charitably disposed a person becomes, the greater are
his ultimete riches. Charity is the sole cause for divine
sustenance and favor. Charity arouses divine blessings.
These evil attributes are necessary in the scheme of
creation. A men is 2 composite of various limbs znd various
forces; 30 is Kature composed of verious powers, both good

and bad, Mar is subject tq pity and evil, to hetred end

friendship. All emotions are necessary at times, both the

zooi znd bad., Diverse exotions rage within the breest of

mzn znd it is ifncusbent upon him to use them zt the proper

tine., The proper emotion for an zpproprizte occzsion iz an
zll-compelling necessity for man., Ee should conalserate

with the poor, 7et tie Torzak cozsended him: "Thou shalt not
kezricen unto him; mneither shzll thine eye pity 2.1:;".53

Gof crezted zem ¢ couposite creature, thaet he n2y exercize
diseretion iz the utilization of his pewere znd esotionzl

ez ;-}m::;.'.u.. The cholice rests with can to select the propsr COB~
fuct far hin, Since mzn Zoes have thls freedoc of cholce, he i3
subjected to renerd znd punishcent, Thus, the author iz compelled

-

to formulzte

m

certzin lizited z2nd crude conception of freefom af

choice, & z=tter wiich ke previously had vekenently demief,

(52) Deunterozomy 13.9
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the utmost importance to men, Preyer

is the result of man®s zwereness of his littleness, of how
insignificant is his existence in the world, len should

the refore be imbued

with 2 spirit of humility z2nd e eontrite

heart, vkenever approaching God in prayer, Iizn should bend
the knee znd shut the eye in totzl submission to God, lan

needs divine grace to sustzin him in 1ife, lizn should be
cognizant of the infTinite good he receives from unis Father

in heaven znd should therefare begin his prayers with preise
unto God, =nd then plead for his omb Cesires znl wents, Preyer

hes the capacity of

turning the mearts of the fztuers to the

children, and the Ivarts of the dhildren to the fathers, God

iz zezlous Tor the preyers of the :::i.,:;.‘n‘l:.t:!»m.l.s.59 ¥o pious men

sw
were ever a2nffered by Gol without first beving prayed to Eia,

in- creetion rain did not Cescend upor the ezrth until

Atar peme znl prayed for rain. Tohe splitting of tbe Red Ses,

the reir of manne Trom heaven - gll were precefied by preyer.,

Grezt zre the posers of prayer, for prayer turns strict punish-

pent Snto mereiful b

enevolence. The preyers of the pious can

change Eigas Eallin to 1fzs Eorachmim,

Freyer concsists of prafise for the pest anf petition for

the Puture. Prover

is fesigneted %n ten forms: Shevo (Shouting);

Zeaksr (Sbouting); Neaksh (Weiling); Riceab (Singing); Pegisb (leete

ing); Bizur (Restrz

ining); Terisk (011ing); Mipwdl (Pelling);

(52) Berachot 4Lz
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Pilul (Bowing); Tachnunim (Supplication); amé (Deuteronomy Rab-
beh b)s In addition, prayer can be called, Shir (Singing);
Shevach (Praise); Hallel (Praise);Hodoya (Praise) and Zimrah
(8inging).

Generally, prayer is a uniform matter, cCdiffering only
in particulars. Prayer is both optional and compulsary.
Should evil befall man suddenly, it is proper for him to pray
for a mitigation of his fortunes end for a removal of evil.
Should prosperity descend upon man, it is incumbent upon him
to thank God for his good fortune., Prayer should begin and

close with praise, Praise is in essence a petition Tor the
future. Let man begin his prayers with praise for the past.
When Jacob sought to pray for deliverance from Esau, he be-
gan: "I am not worthy of all the mercies and of all the truth

(60)
which thou hast shown unto thy servant®,

Prayers differ from blessings, for blessiags have a
set form and nanner. All blessings include the mention of
God and His kingdom. "Every blessing that does not include
God and His kingdom (Boruch Atto Adonoy Dlohenu llelech Eaolom)
is not considered & blessing. ' Furthermore, man may not invent
his own Berachot but must adhere to the set formula. Man must
abidetgi the form the Rabbis devised in pronouncing benedic-

tions. ) However, prayer may be pronounced in any form or

(60) Genesis 32.11
(61) Berachnot 40b
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fashion. Man may epproprietely fashion his own prayers in
eccord with his circumstances., lian thus has the frecedom to
create his own prayers for personal worship. The Rabbis of
the Talmud fashioned their individual prayers, every one
offering an appropriate prayer for any spec¢ial occasion.
Preyer may also be & compelling factor in man's life,
It is impossible for a Jew to pass twenty-four hours without
any prayer at all. It is nedessary for man's physical well
being to have an emotional outlet in prayer; The orders of

prayers vere transmitted by the Elders of the great Synagogue,

(Anshe Kneset Hagdola)., The Shma and its blessings form the
core of these prayers. It is incumbent upon man to repeat
these prayers at all times, The rest of the prayers may be
deleted if man is in & hurry, but his worship is not called
a "Tefila Shelima", FHowever, at all times he must include
the Shma and its blessings, in his arder of worship.

Mant's intellect should convince him that he must pray
to God. Hﬁn should expreaé his gratitude to God by prayer.
The prayers of Israel are very precious in God's eyes. The
recognition of God's gracious dealings with man results in
manifold prayers for his kindness. Prayers of praise are
sweet to the ears of God. Whoever enjoys the blessings of
this world without evincing gratitude - it is as if he were

6
stealing from the Holy One, Blessed Be He.( 2) God is the

source of all goodness for man, and bestows his kindness upon

the universe only after man prays to Eim. However, prayer

(62) Berachot 35a

Y
/4
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should be directed for the general welfare. Accordingly,
man should petition far.genaral'Iell being and prosperity,
and not for his own welfare, in particular. lan should
pray for his neighbor's wants and his own wishes will be
realized.63 :
The early Hasidim of the Talmud would spend one hour
in silent devotion prior to communal prayer. They would pray
silently to avoid praying by rote, merely as a mechanical
exercise, The Hasidim wished to avoid muttering sounds with
their lips without the presence of the divine in their hearts,

In the worés of {Eéah, "For as much as this people drew near,

end with their mouth and with their lips éo honor lie, but

have removed their heart far fron lie, and their fear of Me is
a commandment of men lecrned by rote." 64
To avoid the possibility of such a condition the Hasi-
dis would meditate for aon hour concerning their own little-
ness and the majesty of Him whom they sought to pray to.
After this orientation of humility and contriteness they
would proceed to pray together.65
Despite man's supplications Tfor peace and personal
welfare, he mgy'be‘smitten by God and punished for his trans-
gressions, though they be slight. God may punish the righteous
and appear to be angry with them; actually that is a good sign.
As the Telmud says: "Better is the anger that God exhibits
toward the righteous in this world, than the pleasure he ex-
hibits towards the wicked,® 66 Even if the righteous do suf-
fer in this world, their afflictions are only "Yesuray Ahavah® -
64; Isiah 29.13 66) Sha VL &)
Es_ s s AT ; ‘(")’ M‘Aﬁ Jie

o
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God has not forsaken them, God's love may not be apparemt
amidst the pain, but in the rutﬁre, love and grace will
manifest themselves to all, It is therefore incumbent

upon men to be grateful for the evil thet befalls him, as
well as the good that is his 1ot.67for both good znd evil ema-
nates ffom God's love, We cannot tell what is really good
for us and if we do assign arbitrary values to phenomena -
God has only one objective - to do good. Only sood can
emanate from God. Man may call it evil by his own criteria
of judgment; actually, man is incapable of discerning the di-
vine good, for from God only can good emanate, although man
may classify it ac evil. Evil thus cannot be the lot of the
righteous, for eventually all is rectified by God., hat

a righteous men may deem as evil, may actually prove to be
good, in disguise, Evidently this is the author's answer

to the problem of Job - why do the righteous surfer? The
author denies the existence of evil, maintaining that man
cannot really judge what is good or bad for him. ihat man
may regard as evil is only another manifestation of the good
in a recondite form,

When man prays he must fulfill the following conditions:

(1) His prayer should stem from a contrite heart and
an earnestness of soul

(2) Ee should scrutinize himself carefully to remove
all impure matters from his heart and mind.

(67) Berachot 60b
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Man must remove all slander from his lips and guile 'ﬂ
from his heart vhen approaching God in prayer. "He who repeats
slanderous tales, serves maolatry.'68 Whoever répeats mali-
cious gossip transgresses the teacﬁings of the five books of

Hbaea.69

Man's tongue is & means of serving God, by prayer and
stud}, anﬂ'should never be defiled by slander and gossip.
With his tongue (his means of communication) man is superior
to all other animals, Let man dedicate this power to sacred
and pure metters and not profane it by indulging in slander,
"And thou shalt speak of them, but thou shalt not speak

slanderously."

(68) Erchin 15
(69) Leviticus Rabbah 15
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The sources utilized for this work were tremendous
in scope and implication. Jacob of Dubnow was a master-of
Rabbinies, He was well Qoquainted with Midrashie Litera=-
ture. In addition, he made 2 complete study of Bachye's
"Hovot Halvovot', mastered the lioreh Nebuchim of Haimnﬁidaa,
and guotes liberally from his Sefer Hamada. The author
likewise refers to Albo's Ikarim and Luzato's llesilat Yeshar-
im. Jacob of Dubnow was thus well aoquaintéd with the Jewish
literature of his period. Unlike Bachya,(who included Arabic
and Christian references in his work) Jacob of Dubnow limited
himself exclusively to Jewish sources. Whereas Chovot Ealvo-
vot was written originally in Arabie, and consisted of ten
chapters, Torot Hamidot was written in a charming Hebrew

style and consists of only eizht chanters. ¥ouever, one

can discern a definite correlation between the two warks;
Unguestionably, Torot Hamidot is patterned after Chovot
Halvevot.

Throughout this great work the author pleads for a
spiritual approach to life. The suthor is deeply conscious
of a personal God manifesting Himself daily in the lives of
all men, The author meintains an implicit faith in a person-
al God, whose providence rules the entire universe, Torah is

the source of God's teaching to man, and men must never accept
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any change in Torsh, whether oral or written. Torah must
be accepted on faith alone, and man must not seek any ra-
tional excuses for his faith. Mainteining the primacy of
Faith in Judaiasm, the author likewise states that nothing
in the Torah can be contrary to reason and logie. However,
man must accept the teachings of the Torah without question,
Freedom of choice, ag best, is limited to man, and the pur-
pose of man's life is to purify himself for entrance into
the nmext wofld. The author evidences a keen psychological
understanding of human emotions and values. He pleads for
a completely spiritual life , devoid of any vestige of ma=-
terialism. He evinces an intense faith in God, and a per-
suasive belief in a world to come.

The work is written in a beautiful Hebrew, by his
disciple, Berish Plahm, a Rabbi and spiritual descendent
of many Rabbis from Frankfort.

In this age of doubt and confusion, of soul searching
and inner striving for peace and contentment, this work can
well point the way. The author was a saint - a truly noble
person - who lived a full life completely devoid of the ra-
vages of materialism, lMay his spirit prove to be a blea_s;ing
for all mankind. 1llay his teachings of religion illumine
the uncertain path that mankind is treading, at present.
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