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Th1a study oonsiata ot an Introduct1on,e1ght c~aptere, 

and a conclue1on. The work 1n general is paiLerned after 

Bachya'a Hovot Halvovot. 

The introduction wr1 tten by BeriP.i1 Plahm, a devoted 

disciple ot the author,oontains many biographical details 

concerning the 11&e of Jacob Kranz known as t he Dubner 

Uaggld. Although t he author only lived a relatively short 

t1me,elxty t h ree yeara,h1s influence was ? rofound and 
L.1ul-1j! •••• ••llS· 

The t1rat chapter is d1v1ded into two d1v1alona. 

The t1ret half of the cha?ter 1s devote~ to an ex?osi~~~u 

of Knowle~e,and its use as a means of &tta1n1ng divine 

perfection. The author makes a strong plea for an Intuitive 

or Traditional approach to ~d.The secon4 half i• devoted 

to a homily on the verse or the prayer book, "True and Fi rm, 

" Established and En1ur1ng,Rt ght and Faithful. 

Th tt second chapter 1 s devd>tad t o an trna.:, sis or rear. 

Tbe author olassHUe s t he var i ous t y9e s of f ca r s,and 

explains t heir esa c.ntial composition. :ie goes i nt o g r eat. 

length 1n desc r1b1ng t he fear of the Ye zer Hara. He s eem s 
'" 

to possess a sense of µersonal battle wi t.11 Li te Evil Spirit. 

The third oh~pter 1s devot ed to a discussion abo~t 

leve. He d1et1ngu1shes between t te l o ve of the fool fo r t~a 

mate rial an~ t he love of t he wise man for t he spiritual. 

This gate or cbapter cou l.aine a :na st.t:: rful description of the 

Olom Ha ze with i ts ep~emeral delights. 

Service of ~cu le t he topi c o r the fou~bh cnapter.Man 

can serve God by com-o l y lng wi 'I.ii t he di vine co111wanli·:nents, the 

M1tzvot.Man is exhorted to se r ve God Ll ehma without a ny t houghts 



ot com?ensatton. Tl1 i3 ~uthor 11kew1se po ~ 1 ts that man 

baa vet") little freedom or chc1oe. Man's purpose on this 

earth ls actually to a chieve puriflc~tion of body and soul to 

enable him to gain entcance into the world to c.:>me . 

The r1rth ~hapter ls concerned with an analysts or 

faith. ~an must choose to believe for he 1& not boen with the 

pow ers of faith. The author decries man's search for rational 

explanations or the universe.Altho ~gh the Torah does not 

contain any doctr~nas 1n conflict. wltn lot:Slc,man should acce;:> t 

t.h6 teli uh1n~s of the Torah without question and t r ust in God. 

Toe sixth cila,jt.ci t' ia 6.ovoteci t.u isr1 ex~oslti on of 

Pride and 1 ts ev~l couooqllenc G:u Man l.~ ""xoo rte:i to be 

content .. .i.t.i! ti;.b :1.>t. 1:t11a. not. t.o be arrogant , retDe-wueri ng t.hat 

he ls but a ste·.ve.rd of what ever ile may ?OSSbsa. 

Hate 1g the topic of the seventh chapter.Envi l a the 

cause of hate.A plea le made for ruan ;w t. to ret) ly to 

insults but to silence h l s tormentors with silence . 

The las t ch&pter is concdrned wi~1 9rayer. The author 

discusses tbe phllolo 3i cal tentinolo5y of orayer and pleaus 

for sincere and humble orayer at all times , 

The study concl udes wi th a comparison of t.n~ 9reaent 

wo rk wit~ that of 8&chya'a Hovot Halvovot . 



D E D I C ~ . T I 0 1: 

*l!<* 
To Abrahan Aaroni, ny beloved teacher ~nd 

)er s onal fri end , these " f irst fru:.ts" 

a r e s r at efully Qedicated . 



- \. -

'?ABLE OF COl\"'TEKTS 

PQ.:;es 

I ntroduction ------------- ---- - ---------------- 1- C 

c:-HP'Zti.:R I, 11w~0-11l.EDGE" --- - -------------------­

CE.APTER I I , 1'1"'E-.'.ili" -- - - ----------- - ----- -- --- -­

~R .uI, "Lo-mr• --- ------------------------

CL~ER I V , 11 5'ER7I CE OF (}OD11 
-------- ----------

CEh.PTER V, "FA!Tii" - - --------------------- - --­

~"tt "fl , "PRIDE" - - - - - - - - - - - - - - - - - - - - - - - - - -

CliA.PrER VII , 1'1L;.TE11 
----------- - --------- -- - --

C""clAPTER VIII, "PRAYE:R11 
------- - ------- - -- - - ----

COi:CLUSION --- ------- - - - --- --------- - - - - - --- ---

BIBLIOGRAPh"Y ---------------------- -----------

9- 20 

29- 38 

3S - 5C 

;)l- 61 

G?..- 70 

?1- 78 

'7S - 90 

91- 97 

9S- 1CO 

101 



I l~ T R 0 D U C T I 0 N 



Jewish history is rich in creati ve talenta. l.:any men 

and ·:1oaen h e.ve contributed of the i r knowledge e.n ci imagination 

to the intel lectual development of Judaism. 1~ one is mor e 

striking in its inherent si.mplici t y and beauty or expression 

than the Y1ork of Rabbi J a cob Wolf Krantz . He was a simpl e .man , 

thi s Rabbi of OObnow. He was not endowed with the Taimudic 

perspicacity of a n Elijah of Viina. Ee did not possess the 

philosophic \'iisdom of a t:endel sohn. Yet his ·words .cioved .c:i.ulti­

tudes , a nd his thoughts elevated audiences. lie was a man of the 

people - a popul ar preacher - who sought to bring a fresh ap­

proa ch to Jewish l ife in t he l a tter half of tl:e Eifjlteenth Cen­

t ury . Eis works were not d evot ed to Grucii te S A."'POSi tions of in­

volved F.alachic passages . Eis knowledge \'Jas not c leaned by end­

less hou=s of l aborious resea rch . Ee Bathered his observations 

f rom t he st reams o f' Je1.!ish lif e; his concern \·1as f or t he pr acti­

ca l prob l ems of the m•1lti tudes a nd not f or the a bs tra ct theories 

of the few . Ee i den t ified himself \'l ith the masses , and they, in 

turn , apprecia ted, loved ~ nd revered him.. 

J a cob ben i'iolf \las born in Z.ietel, a province of Lithuania, 

in 1741 , the son of the loca l Rabbi . He v1as a descendent , both on 

his mother' s a nd fa ther' s side , of a disti nguished fami l y of Rab­

bis . At the age of eighteen he mi:;rated to Meseri tz , v1here he 

enrolled in the l oca l "Beth HBJllidr a sh" and pursued his studies. 
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llany were t he people who came to hear his comments on the 

Torah. Vii thin a short period of time he gained an enthusiastic 

following and was soon a ppointed to the position of preacher. 

Ee sta yed there for t ' 'JO years a nd l eft f or Zalkev, an d went from 

there to Dubnow. 1n Dubnow he resided for e i ghteen yea rs and 

hence be cam known to t h e v!orld as the "Dubner llagid". At t he 

r eques t of the Gaon of Vilna, he left Dubnow and vi sit ed hi.!11 f ar 

one yea r . Leavin2 the Ga on, he travelled to Chelm, where he 

preached for t wo yea rs and was t hen ca lled to Zamosc, vlhere he 

served for fifteen years. J a cob of Dubnow was no ordinary r e ­

cluse, sp inning theories of life in the quiet of his chambers . 

He journeyed throughout all of Poland and Ger.many, speaking to 

the people, 11 ving ' ·:i th them and becoming aware o f t heir prob­

lems. He was Gndo>'Jed with e. fine imac ine.tion - the des criptive 

_powers of the poet - the eloquence and command of language of 

the prophet. He preached brillia nt1y on mundane oc currences of 

life and a roused warm approval in t he hearts of his lis teners . 

He was a consecra ted s oul, a true tea cher o:! hi s people, i n that , 

from hi s ·eigiteenth yea r he never pa ssed the l a te hours of the 

evenings in s l eep, but ''.ould a t t welve, midnight, leave his home , 

ent er the synagogue , and l ament the de s truction of the Temple. 

Ee v.ou l d t hen s tudy until the e a rly hour s precedi.ng dawn , and 

a s the f irst fa int r ays of t he s un v1er e penetra ting t he s ilent 

reces s es of the Beth IIaraidrash, a silent fi gure ·:1ould don his 

ph1.la cteries , \/r a p hi.l!lself in c. .Praye r ·shawl a nd offer hi s .morn-
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1ng devotions. Then he wi:>uld resume his studies, wearing 

his phflacteries all day ~ntil the comple tion of the after­

noon prayers 1 vihen he viould go home and study the Psalms. 

He found little time for vi:riting, a s all his energies were 

devot ed to preaching and ~rayer. Long a fter his de.m.ise , in 

1 804, his disciple, AbrahaJrn Baer Plah.m, edited his v1or ks 

and published them posthWD.iously. 

J acob Kranz did not a.:rra.nge his literary efforts in any 

systematic .manner. That \:lll ich he Vi rote he did not a ttem.pt to 

standardize. He only entered brief notations and comments 

i n c note book, ·1 h ic!l he utilized as e. source book fo r his 

_::>rea chi11:;s . .~either his sermons nor addresses \1ere ever 

: :-i::tcc . I t relil2.ined for ~is son, Ise.cc, e.nd his faithful 

.. : ::. ~.: :'l e , Pl~hf"l , to ~ubli slt. Li s '.. or!:s . !"'i.:: 1..0$t iJ.:portant 

books are: 

(a. ) Ohel Yaakob (a boo:lc of sernons on the Pentateuch) 

( b ) Kol Yaakob ( a coom.1enta.ry on ti: e five I.~egilot !)Ub-

1 i shed by hi s s on, I saac ) 

(c) Emes Leyaakob ( a w•:>rk concerned \'1ith the Hagaddah ) 

( d ) Kochov l~eyaakob (concerned with the Ha ftorot} and 

(e) Sefer Bam.idot (an icthica l aoralistic , .. , or!~). 

Vii th the latter \·Jork J a cob Kranz was more systematic, for 

he arranged it a ccording ti:> various sections, but did not di­

vide the respective chapters of each section. Torah Ha.ro.idot 

is an ethical vrnrk , arranged in eight sections, or aates. 
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Each section is divided into several chapters, an d the task 

fell upon its editor, Abraham Plahm, to complete the work 

by elucidating the thoughts of the author in a succinct man­

ner. In .many places the editor a dded his own ideas to cla rify 

a bstruse passages. Jacob Kranz did not name his v1ork and it 

evolv~d upon the editor to s elect a proper title for t he work --of his tea cher. At first,· Abraham Plahm was tempted to call 

the work "T!:!...e New Hovot H8:!_y_Qvoth", but out or deep reverence 

f or Bachya Ibn Pakuda, he reconsidered his decision e.nd gave 

it its present. title. Not only did Abraham Plahm edit the 

work - he a lso added a prefa ce t o it, containing a biogr aphy 

of Jacob Kranz, and included glosses of his own works as well 

as those of the a uthor, under the title, "Shiyuray Hamidot"• 

Abraham Plahm pa id grea t a ttention ~o style and language and 

t he work is written in a cha r.ming Hebrew, co.mprehensible to 

t he aasses of Jew~y. The v1ork conta ins many references to 

l~t erary volwnes of a mora listic theme , to the great mediaeval 

Jewish philosophers, Bachya, Albo, Luzatto and uai.monides. 

J a cob Kranz sought to emphasize lii dot: as against Lomdot. 
2 

He pleaded for per sonal piety, for the consciousness of the 

presence of t h e Divine in every sphere of a ction. In the l a t­

ter half' of the Eidl teen th Century the masses of Jewry were 

searching f or a new path , a long the hoary road of religious 

expression . Th e ps eudo-1.:essia nic strivings or the Seventeenth 

Century h ad l eft Je\·1ry di s sipated., rrustrated an d disillusioned. 

( l) f; t )! iC:; 

( ~ ) P. r uc1i ti on 
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The Rabbinic world of dry dialectics a nd subtle legalisms 

had los t their appeal for the masses, The .masses were help­

less, s tunted in mind and hardened in heart. SUrroUD:led by 

economic misery and political confusion, they sought despe­

r a tely to discover· a new approach to their religion. J aoob 

Kranz, influenced by Ba chya and lliai.aonides, sought to chart 

new paths f or the ir t ried souls - sought to free them from 

the bond age of spiritual s l a very by s tressing t he ethical 

precepts of Judaism. Judaism, to Kranz, ·,,as not excl usively 

concerned with Talmudic erudition or t;essianic specula tion ; 

it was conc erned with the mind , with the he a rt , \'1ith mora ls 

end y:ith ethics . Her e ,in J a cob Kranz•s book, nassidism a s 

a philosophy of life found expression. Decades l a ter, t h is 

vibrant movement arose i n Jewish life, e.mphasi zinr; 1.:~r, 

per sonal piety, and sincere pr~yer. J a cob Kranz indica ted 

the peth uhich re.o::.ined i'or other s t o f'ollow. 

The purpose of the a uthor in publish i nc; t he ,.,or k is 

clearly sta ted in the preface. The book is to serve as a 

guide f or all classes of people, to nirect t heir hearts to 

toe ir f a ther in heaven. Throui;h the discussions of" _::> i e ty 

and morals it is hoped. tha t man v1ill better understand the 

duties that evolve upon h im in servinG his maker. For is -
not the entir e wtiverse crea t ed for the bene:'it of .wan , the 

su.m.oit of cr ea t ion , the choicest of the created? God select-

ed b i n t:!ld put all the powers of the uni verse a t hi s C:.i spos a l. 

-
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Therefor e , nan mus t not fal l 9rey to his animal passi ons and 

r e j ec t God . t;an should cling to the Torah and its statutes 

so tha t he may live . I n every ce~eration God inspired indi-

v:i dual s to tea ch Eis l a\•1s and to direct the peopl e upon the 

true path of t h e Torah . I n every age , c onsecr dted soul s SOUGht 

to ld.ndle a love f or Goe \:ithin t he ht.UDC.n breast . The pro1>het ::1 , 

yhe ·, i se oen of t h e Tal mud , the Ge.oni o , - all t au:)lt the wisdo.c1 

or Qod. 1 11 the 11th Century , Re:.bbi Bachya , the son of Joseph , 

wrote a book in Arabic , •.::hich \·1as translated into liebrer1 by 

J udah Ibn Tibbon , eApounding these eterna l precepts . E0\'1ever , 

since i t 5.s mos t difficul t f or Q transl a tor to ~rive at the 

rea l essence of the \•1ork c... nd tranS!iiit it:3 doctrines to the read-

er, the author penned hie Viork to teach I srael tho t rue val ues 

of life . 

Aptly , t he author co.mpa res fine manners and : ood attributes3 

with a ttr a ctive c l othes . The biblical ver s e , "and thou shalt 
4 

maloo upon it a cro\·1n of .;ol c1 c.. r ound about " is i nter preted in 

the T.:l.mudic oann.er . I f a an proved ·•.orthy, th& Tor ah v1as a cr cJ.'m 

fo r h i m; if he proved unr>ert hy , the Tor cl. was a stranc er to him. 

This homil y plays upon the Eebre\,' root ~ 7.f which can mean 

e ithe r a crown or an a ttitude of alotsfness . 5 \/hen a man is 

wort hy and e r rays hims elf in fine garments , tha t sibnifies s ood 

traits of character, £.nd v;hen he s t uC.i es the Torah , it i s as jj~ 

he \•ure wearin·~ the crovm of r oyalty. But he \'.ho possesses bad. 

traits and ~till occup i es hil:ls e l f '•:i t h tl:e s tudy of the Torah, 
i t were as though he wer e \/earins tattered garment s , together 

( J ) 1,;i dot 
(4) Exodus 25. 11 
(5) Yoma 72b 
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with e crown on his head . Such f ine ry i s incongruous to 

him. e nd he is estra nged from the beautif ul end the proper. 

l.:izvot and l:i.dot a re t hen the proper a ttire of the indi ­

v idual, Y1ho b usies himsel f \':ith the Torah . 

The a uthor reco{9lizes the d ifferences bet ween comm.and-

ments . For the Torah conta ins many i n junctions that, bad they 

not been \'.ritten, i t ,·1oul d have been necessary to Y.rite. We 

ourselves v.ioul rl have followed these l aws with out be ing exhorted 

t o no s o. It does not req_ui r t'! a. l aw to r estra in us from eat-

iug rreents . The r e are cer t a in l aws that a r e necessa ry f or 

the welfare of s ociety , e.nd e s human beings we are na turally 

compelled to a dhere to them. Stemming from ma.n ' s very essence, 

they are necessary for his su.rvival. T'nere a.re other co.ooa.nd -

.-:ents ·ci...:..t .:Jr.>.ll ,_u .;t i'ul f ill, ~ .J t:...< :::sr-rw.t o-:: ::;.oo . "Le t not 

:::. .:i<...n :3:.:• I C.o not desire to e£. t f or~5.Cden f ood s ; l e t h i u s ay 

I ·:, oul:.! SUl'ely pc. rta.:-:e of f orbi t'lden :' ood s , but God :ias f or bidden 

i t :: rrl. I a u :; t :'olla:1 1:i s tee.c l::i..n.::;s", say t.te t<~bbi s . The a uthor 

refers to "'.;he t:e.i1:on i cl ea n <l iYision o:' -:he cori..o;...ndments into 

S icl1liot unC: Shir.1iot . The t:i tz.vot 3icb liot ca n be deduced logical 

l y , r. s they CJ>e nEcessary f or the · .. e l far e of humanit y . The Utz-

v ot Slli.r.Uot can be a rr: ved :=. t only by adherence to the d i vine 
6 co!J.f.1;. n dra.ent ::> of God . 

The3e 1.~ tzvot Shi.m.iot , or L i d ot , £. re e ssent ial to .man 

in h is s t rivinGs to comprehend the divine . ~ Jhen oan seeks to 

(6) Se fer li::unada,Chapter 6) 
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turn to God, it is incwnbent upon hi.ID to ::'ir.3t corr ect .his 

conduct socia lly. Eis he a rt 1llUSt be pure; his a ctions must 

be true. Re m.ust first fulfill the injunctions between man 

and man . Only then I.1ay he hope for God's gi-ace. As t he 
7 

prophet says: "Return, 0 I srael, unto the Lord t hy God." 

Befor e you ca.Jl come to God, you .must f irs t repent, b y acting 

ethica l l y with you_r nei3hbor . Vfe .must analyze our a ctions to 

di scover wheth er they nre just and whe the r we a re consc ious 

of the presence of God i n a ll our r el ationshi ps . To Gai n God ' s 

favor man must f irst r eturn t o the mora l l aw . I t is i ncumb ent 

upon .man to c orrect his ways , his llidot , and live as a human 

being , not a s a beast of prey. Upon amelioratinG his behavior , 

he may then t urn t o God . Man must change his ways and only 

then can he hope to p€rcei ve the presence of the divi ne . 

The purpose of the a uthor is to present the proper .means 

of condu ct for e.11 9e. opl e t o :follow , to t each the .masses in a 

suvcinct manner the )roper appr oa ch to Juda ism., s o that th ey 

may prove v1orthy of r e ceiving God ' s c r a ce. 

(7) Eosea , Chap . 14. 2 
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Cha_pter I 

K N O H L E D G E 
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A. 
( 8) 

Knowledge, or vlisdom, i s the prime requisite for an 

understanding o-r the divine. AJ3 David said to Solomon: 
9 

"And you, my son, Solomon, kno\1 the God of your ancestors". 

The f irst cha pter o f the Book of Proverbs conta ins the im­

portant dictum, "The beg inning of wisdom i s the fear of the 
10 

Lord". Accordingly, it is important t o gain a cl ear oon-

ception of t he essence of knowl e dge. 

A living organism is motivated to a ction by three ef­

ficient CE.uses : 

( a. ) Na ture, 

(b) Habit , 

( c) Knowledge. 

Every human organism i s endowed by God v1i th certain 

po,·1e rs necessary f or its survival. The clesire f or food, water , 

and s leep i s a universal a ttribu te of a ll living organisms. 

These striving s are indigenous to the human or ganism. These 

desires are the manifestations of Nature working '.'ii thin our 

br easts . The :'unction of Natur e is t o arouse the body to 

strugf;l e f or its survival. The living organism ~ust provide 

food for its s ustenance , wat er to q_uench its thirst, and rest 

to relieve its weariness. As :Maimoni des states : ''They perform 

t hese natural a cts a utomatically Vii thout pausing to think a bout 

them . The body i s preserved autoJDAitica lly throueh the stimula-

( 8 } (Daat } 
(9) (Chron i cl es I, 28) 
(10) (Proverbs, 1.7} 
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11 
tion of na tural desires that a re necessary fo.r it s survival." 

Nature r:r:ay s timula te our instincts for s elf-preservation, but 

it is incumbent upon man to set appropria te li.mits to his de-

sires. Nature arouses desires; man modifies 'them. By over­

indulGence it i $ possi bl e to destroy t_h e body , f or, if a man 

were to over-eat l a te a t night, he \·1ould har m himself. Nature 

may thus a rouse the desire in .man f or thint;s which can ulti­

ma tely prove harmful to his exi stence. Thus, it evolves upon 

man to limit .b.i s d e s ires and to modify them i .n a ccordance 

·.lit h place and tia.e . l.Ian d oes n ot have to comprehend the inner 

· .. orkillf;s of Nature to :;ra sp its essence. These powers t:.re in­

m te in the v ery beinG of nan. l~an does, hov.1ever , have the 

choice to a l ter his nature e.nd to a cq,uire a beneficial, natural 

The p01:1er s of Natur l"S: are applicable only to f unctions 

concernin; the bojy. They cannot influence the sp i r i t of man . 

Should a .c.an not pr c.y :or o..e.IPJ yea.rs , l:.e \. ill still experience 

the ur ge to ea t or C. rinl~ . t'!"ature i s not concerned r1ith the 

soul of ~ian. Nature cannot i mprove t l:e disposition of man, but 

oay c!ac::iai:;e it . Should a oan surrender himsel.f t o his natur a l 

i! clinEitions , a ll the pe rversions of society ;oul d beco.c:ie ac­
sfak~ 

ce.ptable to hi!:! . Aptl y , the Book of Proverbs 
11

- "Stol en ·.:aters 

are ~weet :...nd bread ea ten i n secret is pl eas slllt". 

(11 ) ( L~oreh Kebuch i !l , Par 1, _pp .72) 

(12} {Proverbs 9 .17) 

12 
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Unlike the f orces of Nature , the power of Habit is 

not inna te in man ancl. c1oes not exert any involunta ry com­

pulsion with i n h i a . However, should o. .man become ensl aved 

to habit, it can co.mpel him to a ct as i f it were a very 

force or r;ature . Once a certa ic .wanner of habit becomes 

h~ual, it is transformed to a na t ura l desire . Ho.bit can 

influ~nce any ~or.m of conduct , by influencing .man's deeds . 

Habit can lit;hten .man' s most di f f icult task . Should man a c-

custoo him:::e l f to perform a certain ~ct , it becomes an a ll-

CO.!ilpellin,; part of his beint; , and a cts a s a pO\Jerful force 

of Nature . 

Kn~1ledge , or the ability to distinguish bet \·1een i;OOd 

and evil, i s the s ole possession of .man. Unlike othe r living 
. 13 . . 14 . 15 or .:.;anis.ms , inanl..lilB.te and animate, man can d i s cern both ,;ood 

&nd evil. lUan is the cr e11·minc .be.nii i v1ork o:' God a s only he is 

eneowed \Jith intellii;ence . l\:an onl y h~s the ability to Yieit;h 

b is a ctions , deter mine •1hether t h ey a re cood or evil. As the 

11.G a rt is the power- house of the body , t he .mind i s the stor e -

house of the s pirit . The rr..ind ,through exercising di ~cretion, 

can t ea ch man t he. proper path of life . Kno.1l edge differs from 

l c.ture in t ha t it i.:; an a c quired power . The po\'Je r s of Nature 

ar e congenital. Knowl e c'i c.;,e is a cqui.i..'ed tl:rough educ at ion. 
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Uan is not imbued \Ii th a thirst for knowledge v1hen he first 

enters t his earth; he does possess a natural craving for 

f ood . Unlike Watute, knowl edge does not stem f r om man ' s 

very essence; it can be a cquired only by constant striving 

f ar perfection. \'lhereas Nature i s an involuntary a ction 

within man, Knowl edge is optional. An infant will begin 

to t a lk a nd utter sounds, purel y a s a natural reaction to 

its environment, without understanding th e meanin:; of the 

sounds it mumbles . It depends upon the infant whe ther it 

will some day understand t he s ounds it emits. 

Sincerity i s a prime requis ite of Knc:w1l ed ge . Lian •s 

deeds shoul d not contradict hi s teachings . I f the v10r l d is 

only vc..nity of vaniti es , why then cloes a .man l1ur s ue the 

p l easures of the ea rth so ener getically? l'Jly do es man en­

danger his very life to a c quire a few paltry material pos­

sessions? Uan •s heart is empt y of the i de a ls he professes 

to believe . For, were man t ruly a cceptint; t he yoke of the 

di vine kingdom , then he v1ould humble himself and approa ch 

God u ith hwrd.li ty c.nd fe ar. At pres ent he is merel y uttering 

sounds thet his lips have becooe accus tomed t o f r om earl y 

childhood. Since rity and humi lity &re thus pr ime re~ui sites 

of know l edGe . 

Kno\/l edge can be derived by the f ollcr1·. ins o edi a : 

(a ) I ntuition 
(b} Tradition 
(c ) Perception 

(AZUYUT) 
(SHD.:IYOT} 
{ ~IYOT) 



-14-

Intuitivel y , man i s aware of phenomen a that are 

self evident a s if they v1e r e pl ant ed within h i s hea rt. 

Certain tacts are evident to him. Certain a ttr ibutes are 

knovm p ositivel y and are e s tablished as true in his heart. 

Time will never influence the vera city of these wia l t e r able 

t ruths . These ph enomena he knows of his own accord . 

Man may a lso derive knoY.'ledge by hea r ing it f rom the 

lips of ot hers . Th rough t h e transmissi on of others he b e comes 

awar e of certa in f a c t s hitherto wixevea l ed t o him. Bcr.veve r , 

t his source of knowledge is contingent upon f a ith in the s ource 

of information. It is b a sed upon trust 1h t h e source from v!hich 

our kno· 11edge is g l eaned . 

Perceptive knowl edge i s derived b y e:·:e.rci sing the intel­

l ect . Fa cts are not knovm to man i ntuitivel y, or b y trans ­

o ission f rom some oth e r person . Phene>Jdna becomes e vid ent 

onl y by sylbgistic reasonine ~ Thr ough s ylbs i s tic loGic man 

arrives a t true deductions. He f orms hi s conclusions by d e­

d uctive re a sonin.: . This .c1e t hee! of !:nm:l ed.;e is ba s ed upon 

deep t lloU£;ht and pr oper und erst andi nG• 

Tra clition c s a s ow·c c of l:n m. l ed ;::e i s { epencent upon 

tb.e :':..itl: of t l : E- r~ci ,;:> i ent . Ttrsc c l :.s : e .3 of ] e o})l e L[i: • ~e 

C: i =fe r entiated i r1 t 2.:. i s r e s:'e ct . The c r e dulous p er s on be-

1 :::. t: ·;~s ... r. :r t l. i__..: re. :..: .. , l.' .J . E:e listens i nt ently . llcl ,.ccepts 

f ;..c- t s c.:..: t rue , · .. i -'.:.hou:. ] •. usil1s to e::c.t.illc t:.~ ll' C.. e t:..i l s , or 

...u_<:..l y~i~ l:. i t: s our ce of i nf or !.1L t i on. Tuis i s a f oolish ceth­

od, f or onl y u. fool belie ves ev er y t h i lltS h e h ear s . The Torah 
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he:. s \.'C.rned us against such peopl e . Should a nan a.rise ,.,ho 

co£1es to contradi ct and confute the tea chi11gs of t he Law, 

it is inc um.bent upo:i us not to heur ken to his words . (l4) 

On the other hand, the incr edulous person is s tiff ne cked. 

Re does not believe anything for he d oes n ot 'trust a.nyoba. 

Like P~, he har dens his heart even aft er perceiving the 

s i gns of God. Both these t wo cla s ses of men a r e di spl easing 

to God. 

The third cla ss neither r ejects dogmatical ly , nor 

a ccepts b l indly. It a ccepts what is worthy of belief. 

T"nis i s the faith of t he r ighteous c.an and the "iJise of heart. 

He crit ically eva luates t he source of his knm·1l 1edge . Should 

h i s senses n ot r efute t he fact, h e \"Jill careful:ly exaoine 

the s ource . If no evil i s dormant in t he hear t . of the i n-

form er, if he did not co!:l!Il.i t any ab omina bl e act:s a ~a inst so­

ci ety , c.nd if t he n&t ter is n ot cone erned ·.1i t h his pe r sonal 

·;.el:fa re , th en the -.iise .::rn.n \Jill accept the testioony c.nd have 

f aith i n t he ut t e r ance s . :Sven in e mr:.tt er tll2"t i s i n opposi­

tion to I.re. t ure , it i s necessary to believe , if i~he ~ource is 

r e lia bl e . Ea~;ever , any doc trine ~he.t i s in opposit ioi:. to t he 

Torah \Je can.not e.ccept, a.o oa tter hor; vr..lid t:1 e source JJaY be . 

Intuitively , oan Ciill arr ive a t a proper under s t anding 

of God . Wer e man to r ealize tha t lie i -s a composit e creature 

cons i sting of various a ttributes; \'1ere he to ,,o nder a t his 

simple existence in a \/Or ld of :'..ntrica te design 1, a sking bt 

'"' ~ 13. 
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hims elf - "whence ca.me I ? " - he would understa nd how insigni-

ficant his own being is, and how tota lly dependent he is on 

God. For .man does not exist through his own powers of sur­

viva l. Man bad littl e to do with his own creation. He was 

na ught, to begin w1 th. Man is a s tranger unto hi.ms elf and 

he exists \'1ithout exercising his f unctions . l.Ian cannot con­

trol the involuntary a ctions of his CMn body. lJan cannot 

direct the r apidity of his heartbeat or the f ineness of the 

convolutions of his br a in. ?Jan had little power of choice 

or rune t i on v!h en he first came into existence. Physic a lly 

he must adhere to the na tura l laws of huns er and thirst. 

1.:an , by himself, is ~ery insi gni f i cant creature. He exercises 

very l ittl e control over his own destiny. J,ian cannot pr edict 

v.'h at the neJ-:t .mot:lent will bring . At best, he is a very weak 

a nd insecure creature . The fact , ther efore , that he Gets 

a l on <..> as '\'1ell as he cloes; the fact that his etistence does 

have o eaning e.nd purpos e , proves hi s tota l dependence upon 

the v1ill of a nother , a ~ource that endows his life ";ith mean-

ing and purpose . For oan ' s entire exist ence is dependent upon 

powers other than his own . This intuitive lcnovd edge of the 

impotence of hi s own powers is the very proof of the omni ­

potence of the Crea tor. 

Creation i s of t\'/o d istinct forms . A being can creat e 

itself, or be created , and exist independent l y . Discerning 

man can choose bE.t\·1een these two . I s his existence derived 
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from his own dssence, or does he exist by the grace of a 

cr eator? It is well k.nm·m that man d id n ot create him-

self, f or he knows very l ittl e about crea tion. tlan was 

created by a 9 ower other t han his mm, a force t hat con-

trols a ll the aspects of creation - the first Crea tor -

God. That is wha t our Rabbis said: ''He f a s h ioned us and 

n ot n e". We did not create our selves. True intuition can 

be .::rr ived a t by a fundamental understandi ng of Crea tion. 

All can recognize that they are the products of a r.iaster 

crat'ts.oan , wh o d irects his world in wisdoa. A man who care-

f ully s tudi es Crea tion, anal yzes h is existence, a nd will arrive 

a t an underst anding of God intuitivel y , f rom vii. t hin h i s own 

p Oi\!ers . For all that he will see within h i lilSelt15is coil-

tin; e nt upon the ezistence of a d ivine cnuse . I ntuitivel y, 

man can coaprehend the divine. 

Tradi tionally, man i s e:dlorted to he arken t o the 

voice of th e Torah . Orully , :;... t Sinai, God s11 oke to Eis 

:>eople c.nd then C. icta·~ed Eis tes chinQ; s to I.:oses . I t is in-

cum.bent upon ev ery :1an t o iLla 3 ine hins €l f' receiving the 

Tor c.l: :'ron God ·.he never ;1e hs a r s i t in tl:e s~rnaso .::;ue . : :an 

rJc.:• n o-: <.l t s r one io"0._ :'ro.:2 ·-:11e r.i'or an . Tl:e 121orah is ::.n e::cel-

l ent s ource f or the ::no·.1l ed:,:e o::: God , .since no one ·:. ill C:eny 

it s e::i3tenc e or doubt its o.rit;ir:ality . I t is i :i our hands 

toO.ay t:.rou:.;h t he t r ::.d i ti on of fo ur :forefathers . Tr e.di ti on 
~ 

can ttus l~:l ~ to ~ 9r opcr understandiu~ of God . 

(15) Azmi 
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In this r espect, J a cob Kranz is a strict adher ent 

of tradition in Juda ism. He believes impl icitl y in the di-

vine oriGin of Torah, es Given by God on hlount Sinai, to all 

the peopl e . It is neirer to be chan3ed , and he r:ould resist 

any attempts to interpret the tea chi!lBs of the Torah in a 

liberal manner . To him, the l aws of the Torah a re f i x ed and 

immutable - never to be a l tered. 

Perceptive k.110'.Jl edc;e fJJE!Y be i dentif ied \.ith philosophi-

cal s pecula tion . I t is possibl e to prove, philosophically, the 

exis t ence of God , Eis unity, liis essence and F.is omniscience . 

~a1. ever , the a uthor v1arns us n ot t o speculate philos ophically 

concernine God . Before a .cian can reach God philosophically , 

::..e may s penC. his da ys in d oubt a nd confusion , never at t a inin& 

the ult i a?. te truth . As the author of the Book of Proverbs 

s2ys: 11Trust in the Lord ':.• i th all thy heurt c...nC: le::.n not upon 

t h ine O\'.n Wlderstc..ndint; . Be not \ .i se in thine 0 \'11.l eyes , fear 
16 

the Lord and depart from. evil''• These verses are an ad.mo-

ni ti on to us not to follo· . the com.oand.ments beca use we a re 

convinced of the ir lo.;ic anC. wicler s t a nd the ir essential truth , 

uut to c lin~ to them out of fear of God . True fear of the 

Lord is depa rting f r ofil evil. That is why you oust not hurt 

anyone • not because you a re l ocically convinced t hat it i s 

·inhuman and ethically Y.rong to har.m. e.noth er person . God 

commands you to shun evil . Even the 1.litzvot Sichliot you 

sl. ould obey as i .L' they ':ier e Shimiot , l eave nothin;.> f or your 

ovm ~~d to convince you. 

(16} Proverbs , 3. 5, 7 
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A2 the Psalmist sa ys : "Tea ch me good discernment and know-
17 

ledge , for I have believed in thy coiilLilandments". This 

verse is comparable to the f ollo\'/ing parabl e: 

Three peopl e were taken ill Yli th one di sease . The 

doctor v1ho e:A:aained the.m prescribed the i dentical m:idicine 

for all three patients. The f irst patient didn ' t ask any 

~uestions, did as the physician instructed him, and recover ed 

shortl y . The second pati ent bad a smatt er ing of sci entific 

knm1l edge and b egan to analyze the doctor ' s prescription. 

Such subst ances as he did n ot compreh end he did not take, 

but threw, away . He d ied of his illness . The third patient 

( as v1ell versed a s the second one) kneVJ thct the do ctor was 

bet ter 11ualified to judge in matters concerning medicine and 

despite the fact that he d i d not under stand oany aspects of 

the prescribed ther apy , h e follo:;ed th ~ doctor ' s instruc­

tions i mplicitly. He too, survived. 
f .A , . { ..., 

This s tory is compar abl e to three people who ful fi ll 

the divine cofil!ilo.ndments . The co.Gl.!ilon nan , the ..;eneral multi-

tude, \'1 ill fulfill the commandments •:1ithout quest ion . The 

aan who seeks logical justification for every co.m.cnandment , 

viho s tudies the coomancU:neni:;s philosophicall y • will tra ns.;ress 

what llis rea son ca nnot encorupass . EoHever , should his fait h 

be stroncer t han his reason , he will not fall into error 

by p ll!'suinG his intellect. There fore , the Psalmist prayed: 

"Tea ch ms good discernment , the reason being I have bel ieved 

in Th~r commandments". 

(17) Ps a lms 119. 66 
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J e.cob Kranz is a master of the parable . His parabl es 

are sinple, touchinc everyday events, yet they a:-e clear and 

understandabl e . He is a nnster of style and understanding 

and utilizes his par a bles freely to i llustrate his thesis. 

\'Ii th these parables h e Ga ined immorta l fatae in J"ewish re­

lig ious thinking. Justly, L:oses I.:endelsobn called him the 

Jev:i sh Aesop. 

The relationship between .man and God i s that of naster 

a nd serva nt. A servant listens to his master. He hearkens 

not only to the t h inGS he understands lo:;ically , b ut h e 

listens to oa tters ·:;l1ich ;;.re even opposed to his r euson . 

We a r e t he 3erva nts of God c:_nd ':1e r.iust not only he t..r ~e n to 

t:!c co!il!Lm1.ment:::i t ha t ' .r e lo:ic nlly t'ecluc .'.. "ul e , but i'. e nust , 

2.cct ·oc_ :.ct ~ u.;ti :.'.':t • '.'le a re not to a sk -.·it~y [.!ld -.!.c1·G:.'.'ore • 

. le ::1·c t o :... ccc:-it t-·.•.:.: :.,....:.::::..1:;._; GoC: co._:...:tt: s wid not question His 

ut t ::1': .. 1,.; es . A.: • ;t::- ·:.~ n t t oe s ::.o~ -_ l!e :;t i on h is ..... :Jter , · .. e 

!J.1' 6 11ot to 1.~uubt our God. Acce9t everytl. ::.n ... .:.; , bee:. u se tr~di ­

t io!l '1c cl a i c.s i t to :;e true . Do not s eek to obta i n lo_:ic<:..l 

.r·e c.so:1s f or God ' s ca.aru:.nC.Oents , - .just do t hea, is His o essaf)e 

to us . 

',ihi l e not rejecting philosoph ica l per ce9tion a s a 

source of kll v\il edt;e of the di vine, J a cob Kranz does not en­

oour ace it s pursuit . Re would rather v1 e know God %ntuitively , 

or 't'radi tiona lly, but n ot Speoula ti vely. 
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There are nWJlerous impediLJD.ents along the path of 

true f'ai th. A nwnber of f actors .may prevent us from gaining 

a true kn0t1l edge of God. Man has been weaned on a ~terial 

creed. He desires empirical eviClence before he ce.n accept 

phenomena as true. The material appr oach in soci ety has 

been so ingrc.i.i ned upon our minds tha t we c an only accept 

that ·Nl:ich possesses palpabl e s ubstance . Empiricism impedes 

our :iuest for f a ith and knowl edgei . Fad God is above compre­

hens ion by the senses. The sense:s cannot perceive the essence 

of the divine , f or he is divorced. of a ll foro and .111att er. 

ELlpirica lly, one cannot a rrive a t God ~or Ee i s totally sp iritual. 

I t is therefor e a t times a difficult matter to bave faith in a 

for ce that cannot be limited by description or personality. 

Ean is likewise possessed Of infinite pr i de in himself. 

Ee mistakenly believes that he is the c a us e of hi s very eAist­

ence . His neck is stiff \'.' ith the arrogance of his heart . As 

it is forbidden to urite upon a parchment of the Tore.h , unless 

it be a rtificially softe...ied and t113.de fit f or writing, so it is 

i.oproper to inscribe the true kn.CY:1led{;e of God upon the heart 

of oan , \l ithout f irst softening i t of its vain glory and 111-

tempered a rrogance . I t is incumbent upon .Cilan to divorce him­

self fror.i pride in his bsin:; a nd 1t; o eval uate hi.csel f' propsrly. 

-.lb.at is man doing on this earth - who broU£;ht him here, end 

·:that is his ul tir1ate destiny? \'lh1~n :.Ian t1ill observe the in­

finite tea uty of the \1orld, and the limit l ess Brandeur of Na­

ture , r.e ·. ill recocni ze that he is but a .mendicant standing 
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upon the t hreshold , seeki ng f or alms . lUan needs the com.­

passion of heaven, second after s e cond , t o su.r vive. Man 

should belittl e his worth in h i s own eyes a nd pl ead for 

sustenance f r om God. As a penury- s tricken indivi dua l does oan 

knook upon the (!i3.t es of heaven . 

A c ont-i te hear t is an indica tion of subservience 

to God . l1an should not covet any material possessions . Ee 

should only seek to s atisfy his involuntary natural desires . 

As Abrahrun sa id: "I en C.ust" . R0\'1 cmi .m.e.n covet physical ob­

jects a.fter kn.owi n i; the littl eness of his \'lOrth . At the 

same time the author states:- l et your l ife be p recious to you . 

Do 11ot destroy \'iha t i s t;i ven to you . Utilize your life t o 

glorify God ' s name by serving hi.m. faithful l y . r.t a l l times 

a ccept \'Jillingl y the yoke of heaven . Give thanks 'to God f or 

th e past and seek h.is sercy f or the f ut ur e . Only ' ith a con­

trite heart c.nd e. spi rit of humility c~ you kno\'I God . Look 

upon yourself and e:canine your body. '.:lie human body i s very 

conple:·: in its coopoc i ti on , beinG derived from the f our el e ­

a:nts - earth, air, spirit c.nd \;ater . FrCX!l these el ement s 

'}od cree t ed the body . The body i s divided into various func­

tior.ie. l orG~ns . Every or;an • in turn , is divided into va rious 

l:i1!lbs and nuscles , ea ch ha vin:; ~ c isti nct n ame r..nd a siilGul a r 

~'ur!lose . Should one linb be lacl=inc , life ct.n be coo.e very 

tiresome : ·or an in d i vi dua l. Should u. nuober of them fa. i 1 

to f unction , t he lmuan bein.s \'; ill die . Should one vi t c. l or ­

i;an be l :ici:ir . .; , \.J. nan '.Jill ~ie. 1:an • ~ very existence C:.epends 
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upon the proper functioning of these organs. Ea..; can you 

therefore take any pride in :roursel:f and in your cexistence 

i f death is ~lways lur king in the corner? Your v1ery e:.dst­

ence i s continc ent up on power s outsi d e of :rour s el :f, or:;ans 

an~ .aus cles that demnd constc.nt attention . Should you ne­

t;l ect your body y·ou v.ill Liost cert:. inl~' C. ie . Thejrefore , 

be of hunbl e spirit, <:.nd. u. contrite h€a rt , f or t he Jr:.. s t, is 

.;one , .. .::id t l!e future way ' ot cone to :x:. ss . Eope onl:· unto 

the Lord . 

As the body i s a composit e of vc..rious f oros , so is 

tioe e coi:a.posi te of e ssences - t . enty- four hol.l:' s , seven ·~·rs , 

:::-our •.:eeks , t' .. e l.ve !!:011th.s , one yea r , etc. The t.i!Je !le.n 

31'€llt~~ on ~:i:.~ eurth is a t best li.LLiteC. to ::e·ve11t·r or eL,..:hty 

year s . :Zan shoulci. there fore appor t ion h i s tioe a Gcordi1:.;ly. 

Ti.:le i~ ::ot proC.uctive s_pontaneously . I t is i ncw.1bent upon 

:•ou to 2e rfect ti.::e . h. licited aoount of t ine i s p ut e.t 

. ~n ' s d i s9oscl . I:e :.:us t uti li::.~ it · •. isel:r by servrin~ God 

ev&ry hour . By :.:ervin.::; Goel c.11 ·~.i.10 t Lr;ie the. t is e llotted to 

i::.i11 , ~e ·:.ill ~·o·:! nise in spirit and in under atan.clinG , 

enablinG nil; to reach tl~e sta::;e of c1.ivi ne perfecti.on - Ruach 

r.a t ocl e~h . 
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B. J .ACOB .Q! D1JBK0'1~ , ~ HOlilLETICIAN 

I n the seconQ part of this "gate" the a uthor presents 

a ho.oily on the verse, "True and Firm, Established a.al En­

during , Ri t;ht and FaithfU1"
18

'l'h1s verse is most applicable 

to the discussion of this chapter, the knoviledgq of God. 

EWES - TRUE 

There are many for.ms of a scertaining t ruth. An object 

EJE..y be true in its own essence or of its o·wn accord. The 

t ruth of the IIE.tter is self- evident. God i mplonted a na tura l 

instinct within man to r e co(;nize truth vii thout the necessity 

of r equiring any f urther pr oof. Innate truths r epresent the 

hi .;hest form of truth. A matter may likewise be proven a s 

true throuch some miracle, or proof , or it may ~ e accepted 

\'.'i thout any need of proof. The beli ef in God and :.:os es , 

::is servant , is inne.te in Llan and d oes n ot require proofs 

to s ubst ant i ate i t . I t is axiofilatic tha t ther e c annot be 

eny crec.tion · .. i thout a Creat ".>r . 'ilithout any p:-oofs the in-
. 

no.te r e co ; nition of truth can ins till faith \'lithin the h uman 

heart . As the author of the Fineteenth Chapt er of Psa lms says: 

"The heavens declare the cl ory of God - the Le.VI of the Lord 

i s \/hole ••• " Scripture t ells us about the Glory of tl1e sun 

c..nd then enumerate~ the ~lory of the Torah , i mpl yillb that 

both a re true . As the sun sheds its l i ght upon the ear t h , 

the Torah instills i ts lir;ht into the spi rit of man. As the 

ere is t he r ~ cipient of liG}.lt, t he mind is the r ecipient of 

( 13 } Sin~~er Pr:::.yer Boole , p . 51 
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v1isdom, the Torah beinG the fountain of true knovJledge . 

The Torah i s the repos itory of all the truths of Judais m. 

Therefore , t he Torah does n ot re quire a ny additional proof s 

as t o its a.uthentici ty. The Torah contains such truths that 

are evident by a mere cursory iilance. The Torah contains the 

sum total of all human knowl edge , is a n axiomatic truth, and 

does not requir~ any fUrther justifications, a s to its vera city. 

VIITAZI. V - FlRM 

The author derives his hO!llily fro.m the v erse , "Then 

Da vid put garrisons in Arms of De.mascus":
9

.makins a pl ay upon 

Veyo.ziv and Nizavi.m, both havint; the i dentical root of ~·zv. 

Ee :int erprets the v.ord t o signify the hegemony of t he Tors.h 

i n our nidst , a s the ga rrison rul ed Daaascus . All our desires 

are nil, i n compa rison ':Ji th t h e Tor eh . llany of l t s i n junc­

tions a.re in opposition t o natura l desire . However, ,,ithout 

th e Torah it '·1ould be impossible fo r us to survive . The 

Torah may proscribe a n a ct and we a r e bound by i ts ruling. 

The Torah ha s a universal app lic ability regardinc space and 

ti11e . \'le e r& c. l ways, a nywhere , bound by the rules of the 

Torah . liazavah , the noun of l~ZV, connotes stren5th, the 

strength .sathered from d omi n i on . \"ie a re governed by the die-

tUlilS of the Torah and God is our Nazi v , our Rul er . ,·;e dare 

not a l t or one i ota fr om t he Torah . 

(19) Saauel, I II . 8 . 6 
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Thus , \;he author again affirms the immutability of 

the Torah . Liberal J uda ism does not re co gni::.e t h i .s i mmuta ­

bility of t he Law; it regards the l aw a s fle~dble , com tantly 

ada pt abl& , e l ways ih a process of flux, accordi.Qb to t he de­

mands of t he people . 

As t he t:iC.r a sh states all deeds of creation r e qu ire 

pc.rfection ~ 2B1~eat h~.s t.o be ..;1·ouncl i l'lt o f lour t o ~-ll.'oviC:.e 1r :. c! . 

Li:·c;·.i::e , ob je-cts t lmt are the product of 1i.an ' s pro o<iuctive 

: er.iu!:1 re _u i.r c _:-.er :"e ct i or: L l~i . ~oC:. it:. C[.t ion . Cus;coras a nd r e -

1 :::..--;ious :.,r - ct ices re _uirc :)erfection . Shoul ci c:... ;.:a I:. l.<.:.. ve c.ny 

(:oub t s he s h oulU. seel~ th e counsGl of a ' '1i se nan , vmo ' .. 'i l l nid 

h i.J'.ll , c. ::; ti1er e is no t h i n:; i n lif e t he Torah C:. oes n ot allude to 

by ifil?lica tion. I t i s i n cuob ent up on tile propl~ets ! ... n d Rabbi s 

to inte r !)ret these i.mplice:.t ions for t he peo,le, t hus ,e rforo i !l(; 

t r_e l a \'/ and establ i shiIJG i ts supre!.'lB.cy . 

~YCJ.! - J!!NroRTh"G 

The a uthor yµotes the Ta l.:nud in commenting upon the 

ver~e , "Hear, 10 I sra el , toda y you heve becoLte unto .me a peopl e " 
1 

·:1as the Torah c; i ven to t h e.m on t h a t da y? Forty year s were to 

el aps e before t h ey were t o be the r ecipi ent s of the di vine l aw. 

They i nterpret the verse a s tea chinG u s the endurlnf capacities 

of Torah . Tor ah is beloved by those who s t udy it 11 as i f i t 

(20)Beres hith Rabb~~ 11 
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21 
were a new document, just presented to thelil a few cl a ys ago. 

~t is customary for an object to l ose its popularity and de­

sirability \'Ii th the passage of time , but the Torah retains 

i ts popularity and importance thr ough all ages . The Torah 

does not become frail with age ; it is of an enduring v1orth 

and awakens the respect of man forever . 

"JEYA.3r....AR - iUGET 

The author qu otes Albo ' s Ika rim in maintaining the 

prioacy of r eason within the Torah . The Torah does not con­

tain any e l ements that are in opposition to axiomatic princi­

ples of Logic. The \:ords of the Tore.h are right . J a cob Kranz 

does recoe;nize that the re are divisions within the co_1noJS.ndment s. 

Some commandments can be readi l y understood by everyone . Their 

loc ica l neces sity is s elf- compelling . So.me commandments can 

only be µhders tood by a few qua l i fied wise nen . Eowever , a ll 

co;nmandments are rooted in l oGic and can be r easonably justi­

fied . Despite t he f act the t J e\/ish intel lectual t houGht is 

vlidespread , encompassing many lands e nd oany cultures , there 

is only one peopl e and one Torah; there is an inherent unity 

of s ubject mz.tter cesp i te the c eographical diversity . The 

1 l;:o.rim. end tlle Sherashia a r e a ll one f or they a l l a re opposed 

j;o i:lic!·edness , and ex..'lort nan t o truth . Cont r adictions may -

not be found in the Torah ; the Torah is right . 

(21 ) Bera chot 6Jb 



- 28-

VEl'iEI.iON - F AITliFUL 

llan cannot live \'1 ithout faith . I f can \?oul<l only 

a ccept uha t he can perceive a s true . or '"hat he h a:s a scer­

t a ined a s true , it \JOUld be impossibl e for him to (~at any­

thing that he hasn ' t e. lreEidy eaten and fowid \.hol e:same , or 

eo anywhere he hasn ' t yet traveled and found to be safe . 

In every sphere of life vie do rely upon f'ai th . We have 

faith the.t the food v,i e conswne is wholesome , the \'A3.ter we drink 

is pure , c..nd the path \'Je t r avers e i s s a fe . Faith is e requi ­

~i te for life . Yli'thout fa i th me.n cannot live f ull;y c.nd con-

cretely. 

The criteria of f o i th c:.re : 

(1) The .matter shoul d be \:Orthy of f a ith 

( 2) The source shoul d be beyond reproach 

( J ) The source !3hould be an intellie;:;ent on1e . 

All these qualifications er e true in t~1C Torah . Ther1::for e , a 

oan of faith n ill not C:.oubt t he veracity· of the. To:rah , whether 

v1r itten or or a l. A fai. thful Jev1 \Jill acce9t a l l t lne teachillGS 

of t:1e Torah, wi thout any hes i ta ti on. 

These homilies have proven to be a valuabl e source of 

tb.e auth or ' s attitude tO\'iard Tor ah . As \'Je can s ee , he r eGe.rds 

Torah to be of Divine oric in , a ccepts e very l aw \'ii'thout t.e&it a ­

tion , :::.nd discoll.!'nges any sp1::cul~tion a s to i t s origins, a l thougi 

he coes insi.3t t!..:l t th e To!" al: cH.Ilnot cohtc:.. in an:,rt:::: i:i.:; ·,1h ich con­

t r ceicts reeso~ . J a cob Kr anz resa r os the Torc.h c~ fi~ed end i.o­

a uta bl e and ur _:es us to c.c~ept i t s tea chin_;s on f c.ith alone . 
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Scripture states, "The be~nnine of wisdom. ls the :rear 
22 

of t he Lord". Feer i s the attri bute of a ' '1ise nan , ditterd.ng 

from the fool Ylho fears nothing . " A ·: ise nan fearE;th and de­

_:nrteth f rom evil; but the fool behaveth overbearingly and is 
23 

confid ent". . A fool ',:Jill feer God only ,.,hen evil v~ill be upon 

l: iu i..nd afflict him, whC:;reas , a \11i sc uan \', ill attEllilpt to pre­

vent ef "liction by tL\mrtin:::; the poy,1e r z of evil. J: t is .:lc.ture.l 

for c. li ··Tine o:- .:;a11ism to fear destruction. But ~ v.fiz e can ·.:ill 

be c:::.•a r e of evil in it s poten~~ial f ora and •;lill fee:.r it loll.B be­

fore it is concretized into griLl r ea lity. The fool lives only 

f or the p:-esent .:irul is heedl es s of the e7ils of touorrow . A 

nise £.G n i s inna tely 3ood c::.nd the co.omit tin£; of evi.1 by hi.CJ is 

very e:-:ceptional. 

Fear of evil way be due to extrinsic consider~tions . 

A man is ootiv~ted to fear God b ecause he re co.:;nizes that God 

i s the cov~rninG for c e of the wiiver.:;e and controls the desti -

n i es of a l l l iVi ilG creatures . He 'rii l l t her efore: ch oose t o do 

t.:ood , s o that he nay be rewa.rded by this a ll- powerfiul God , vlho 

\'1ill s pe.r e him fror.i any af:'lictions. A man r;iay a.l s o f ee.r God 

intrins icc:.l ly. He comprehends the. t God r eigns s upr1eme in his 

heart; he re COGllizes t he sublime creatness of God ~id there for e 

::;l aci l y fulfills a ll his injunctions , ·:Ji t hout an:r e:q:>ec ta tions of 

o. re\'Jard . Re \:ill fear Goe c. t &11 times , ·;1 i th out any hope of com-

pensation . "0, f ear the Lo!'d , ye Eis holy ones f or tr.ere is no 

·:!ant to them ·~ :1at f ear ili111" sayn the Psal!lis t . Even 1.:hen they 

(22 ) Proverbs , Psa~ 111 

{23) Proverbs , 14.16 
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do not want, a nd possess a ll they may desire , His hol y ones 

\'Jill fear liim. Through this medium of ever-constant fear of 

God the . Vlise man may be differ enti ated f rom his neighbors. 

Since he compr ehends the true essence of t he Torah , he shuns 

evil and s eeks to do good for the glory of God and not for 

his personal advanceimnt . 

Fear may be di vided into the f ollowing categories: 

(1) Applic<:l.bl e to all men at a ll ti.mes . 

( 2 ) Applicable to a l l !ilen at various times . 

( J ) Applicable to some men a t a ll times . 

(4) Applicable to s ome men a t some t iJlle s . 

The fear of God is applicabl e to a l l Lien a t all times , 

whenever man a cknoul edces the domnion of God on earth . Vlhen­

ever man reminds llimself tha t he i s but a servant of God , the 

fesr of t h e Lord will rest in his heart . Endowed with a con­

trite heart and an humble spirit, r.ian \'lill stand before God, 

t re!!lblin,s before Him; the fear of the Lor d upon his face . 

Fear of God is a ll-i nclusive . I t l a cks any li!nits of space 

or t im.e ; even in the privacy of his own chamber man \ 1 ill fear 

God . The fear of God may rest upon a ll .man •s limb s , his 

clot hes , his very being . No specia l l imb is set a s i de f or 

the fear of God . Fear of God knows no l imitations. However, 

one special pl a ce is set aside for the fear of God to .mani ­

fest it self in e. more distinct patt ern and that pl a ce i s the 

synagog ue , '"here "Torah" and "Tef ila " a.re uttered e very morn­

ing . ·,\'heL .man enters the synac;o~e, he can best e~press his 
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r espe ct f or God in a humble and pious fashion. 

Every living organism p ossesses an instinctive fear 

of death and a desire to prolong its life. Who i s so brave 

as not to fear d eath? The fear of d ea th is innate in man , 

and stems from the very day he Ji! born. Both life and death 

e.cana te f rom the i dentical source - birth. It is t her efore 

conceivable tha t a man Y1ill not a dmire this vJOrld a t all and 

v;ill not pay any e. t tention t o the v a t;a ries of life , f or the 

sh adov1 of de a th he.nGs , a s the sword of De.mocoles, over his 

h ea d . This ,.,orld is only of a temp orary na ture 2..lld he .munt 

be prepared to leave a t any n o.ment , without tckin.., any of his 

he. r e. ea r n ed 9ossessions. A marJ. endowed ·.:i th such ~n e.11-

cc r.19ellin: ::'ea r o:L Jee.th \·, ill l e P.d c. v ery c l oony c.; nd unha9py 

Sinc e d e e:. th i s a sudden phenooenon end Le.y a rise c.t 

.::ny ! oment, i t is incUL~beut u:)Qn t:::e .uan '.1Lo is ~.::.mre o:' its 

..;_' i-·i ·ctk.l s ustena nce _or t :.c 1 0!1._; vo:.-~._:e . "In ... • .D 

. •.. e •• o:..ir o.i. 

m.c.n t s <ie.,Purtur G, nei t her ~il ver :-.or ~olci i: or )1•c. cict..ts ...>~on6s 

Tj.e r t. fo1·e , .r.:.'.lll shoul ( c..ccu~ .. ul:.te e; spirituc::.l =c.servoi r o-: good 

C:e 13l s. J:a.n .'1li:jt r ei:..ember t l ! l:.t onl:,r life i s op-r,ion~l; <leath is 

ccTtd.r.. I.:an C:. oe s :wt k1w·:1 t h e e:·.:act t ::.i:te of t. i s demise ; 

tile.r&fore , it is prudent f or h i r.i t o cont rol h is passions and 

~crforJn ··ooo C:'='eds in the presont, f or the n orro\'J oay ne ver 

come . 

( 24) Abot 6 
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The fea r .of the "Yezer Har a " is also applic1able to all 

m.en, e. t a ll ti.mes . It is incumbent upon every man to fear the 

evil spirit. Lian is to wage war com t antl y aga.in s ·t his evil 

inclinations. \'!ere it not f or divine grace, the e ·vil spirit · 

would overp0\·1er man dai l y . RCT1' ever, man:mu.st not rconstantly 

rely upon this di vine compassion, but .oust, himsel:f, purify 

his thoughts and inclinations. l\ian must remove a ll concern 

f or \'°rldy possessions frofil his .mind and wage war 1:igainst the 

Yezer Eara , in2tead. The r e is not a aan in the \'/Ojt'l d \·1ho i s 

not affected by the .malicious designs of the evil :spirit. For 

the more astute and the more clever an individu al lbecomes , the 

t;reater his evil spirit grows• No man is secure f:rom tbe on­

slought of the Yezer Hara. i:ot only those \'/ho sin fall prey to 

his \':icked desiGDs , but even those ·11ithout blemish mu.st exorcize 

e}.."treme caution. As it is possibl e f or the evil spirit to l ead 

a oan a stray throut;h sin, it i s also possi ble to !ile.ke him stumble 

by the fulfillment of the co.mme.ndments. Every co.aunand.ment has a 

set t ime and sea.son. A nan \lhO o·.rnerves the propeJt' ''Uizvah" at 

the correct tim.e fulf ills the commandments. Shoul d he not ob ­

serve the commandoent a t its proper time , i n its correct s i tting, 

the "l.:i t zvah" i s r e ckone d to him as a transgressioll. ''ngain it fell 

uron a da y t ha t t h e 3ons of God c a::ie. to present tho!.ilS el ves befor e 

the Lord - Satan a.lso anon[; them to present lli.f.lseljr before the 

Lord . ,.2 51n t he midst of t he- sons of Goci \'Jho perfor1n his co.mmandm.e.nt~ 

Satan was to be f ound . Like, t.tse , evil nay be an intei;.ral eleoent 

of good . l.Ian !!lust , the refore , exercize c;rea t ca utio11, Y1hene ver 

ful filling the commandments . t:e.n , b y changine; any det ai l of the 

( 25 ) Job 2.1 
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l aw may comm.it a sin and be snared by the "Yezer Ear a ". 

There are !l1B.ny character s in the ]Bible who err ed e greg iously 

\/hen they b elieved they wer e doing g ood . Hezeki ah, t he King • 

exhibi ted the i!ilpl ements of the Tieopl e to Baladan , co.mmiting 

a t;rea t error• a l though he fea red t he Lord ~nd thought he V1as 

doing good. 
26 

Saul, the ICinf; , t~::>ught he was serving God by 

s a cri f icinf; the a nimal s of the Aoi9.l ekites , only to discover 

f rom the prophet Samuel tha t he had sorely t ransgressed the 
27 

l aw. The ''Yezer Har a " deceived us by .m.akin.; a transgression 

appea r to us as a ~zvah". The evil spirit dons the cloak 

of charity a nd ilnpel s tl0..n to d o e·vil. :lh.enever a iaan fulf ills 

the cocmand.ments to Gain the appr1:>bation e.nd the esteen of 

his nei~hbors , he is unconsdiou.sly donning the 5-a.r ments of the 

Yezer Ee.ro. , t:_ough , in his ninC.. , .b.c may be performinG g ood. 

The Yezer Ear a can have doi::d.nion only upon can ' s ex-

:iressed C.e~ire_. Th e evil spir i t can.no~ incite a r.:.un to act 

wl:en he l acks t he desire to perfo:rm. tha t pc. rticula r act . The 

evil spirit can only arouse t~L S d•3sire a.nd stren gt hen i t -

!!l.?.n can :iu ench it . The Yezer Ilara car-not endow man • .. it h r=. 

neo.1 inc l ina ti on that i s o pposed ti:> his very nature :..nd essence . 

He l e ads men to d.esi r e c.nd tei::19ta·tion . Shoul d a !Jan covet 

\'1ea lth .:..nd ha-.re £i. stron..:; uesire t t::> a ccW!lule. te: ri~es , the evil 

spi r it •.1ill persuade hio to rob c.nd steal , to a chieve his ends. 

( 26 ) I sic.h 39 

( 27) Se.ouel l 15) 
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To yJi t llstand thi s temptation, ruld t o a scer t ain the pro per 

mod e of conduct , man he.s but to look into t he Tora h., to de­

t er mine \Jhether his actions a r e i n congruence with its tea ch-

in£ s . I.:an nc..y a l s o hc.ve f a ith in t h ose individua l s who h a ve 

lJUrifi e d th ems el ves f rom llll ma terie.l dr oss , \'Jh o l e ad a t ota lly 

spi r itua l e:.d .sten c e , und whose ac t ion s o.re (;Over ned b y their pow­

erG of ·;·isdoo , often risin.:; c l ose to t he l e ve l of pr ophecy. 
ht 

~hese coru::ecrc -ced souls c.ay,. co~1sult c.s t o the correctness o f' 

l~i. s !)e!lc.vior . 

J:an c oe::; h~ve the ~reedo.c of choice o:::' avoiding evi l 

by follm.in...; the .i_)re cepts o~ tile Tor ah =- nd the tec.chL~.J of 

thr.. · .. ise u.en . On jurl._;uent day 1 !.:oi; onl~· evil ~3P.ds wil l be 

c cc 'm!!t eel for , b ut even ev i l tr_ou.,:::ht·s Yli l l be cons iciered , to 

~~n ' s detrioent . The pui·pose of l ife is t o a void thE sna res 

and. pitf~lls of the :Cezer Eara , by ob s ervinG t~e CO.!ll!!le.ndments 

of the Tor ah . 

Ther e is c. f'et:.r of God tha t coucerns a l l men C:urin~ 

o. l irJ..i ted period , t:.c ten G. ays of P en:.tence . At thi£ time 

.mans~ould a c centua te his pie ty ~nd fear t he Lord t o a s rea t e r 
j 

da5r ee t .'.tc.n a l l other days . The se a r e the C.a~'s of pe n i tence 

o..nii on l y t hrou.:;h prayer and chG.ri t y i s i t possi b l e for man 

t o s void the e vi l decree . The Shofar i s s ounded durin s t h is 

ti.!.!e - to z.wa!cen r.1an t o repent f or h i s evil d eed s , e nd to for-

sal:e tlis ·.1icl:ed thouchts . 
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Fear that concerns so.me oen at el.l ti.mes is related 

to two classes of society, the pi1ous end the wealthy. The 

fear of the riehteous and the cha ritable, the l eaders of 

the people, ha s to be exceedingly great at all ti.mes. God 

is more demanding and more exacti .ng Y:i th them, than y1ith a ll 

others . t:oses said to Aaron concerninG the death of Nadab and 

Abihu: "Throuc;b. the.m tba t ar e nigh· unto me I v1ill be sancti-
28 

fied" . God ' s judc;aent of an individual varies in an inverse 

relationship to his social and e conomic 9osition in s ociety. 

The more pious a L'lB.Il is , the stri.cter God beco.oes wit h h i m, u.nd 

the :;rea ter is the punish.cent upon his trans:;ression of the law. 

Even in minute a nd inrinitesi.mal matters the pious . ~ust exert ex­

treme caution. As the Talmud states : .••A wise r.tan with Grease 
29 

on his barments shoul d be put to death" . The pious r..an s erves 

as ~ model of conduct for others , and the r e fore he must be most 

exacting \'lith himself . For a man. \1ho is so bl essed by God as 

t o be a spiritual l eader of his pieopl e r.mst be willint; to exert 

the added effort of carefully scrutinizing all his a ctions. 

Likewise , \Jhenever one of the Qe.sses sins , it is not very evi -

de~t , ~nd the transbression is of no consequence to the entire 

household of Israel. Should a sp iritual l eader transgress the 

law, his conduct oay prove he.r.m.fu.l to the entire com.munity, 

f or he is looked upon as an ex~mplar of truth. Should the 

pious man sin , he desecrates the name of God, f or the multi-

( 28 ) Leviticus 10.J 

( 29 ) Shabba s 114a 
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tudes vlill bbserve his evil y1ays e.nd i mitate them. The 

''Zadi k" is the spirit ual example f or a ll others, and he 

mus t therefore exert the utmost ca ution in his dai l y rela­

tion ships . A pious man desecrates the naoe ot God whenever 

he treads four cubits without donning his phylacteries, or 

by ordering meat a t the butcher and not payillG for it . 

Socia lly and .mora lly, a pious oan must be concerned ·. :i th 

his conduct. Even unintentional sins are l ikened to premedi ­

tated viola tions f or the piou4 man , since the rest of t he 

peopl e will follow suit in their conduct, and thus the unin­

tentional sin viill .caake the o ult i tudes sin intentionall y . 

Repent a nce cannot n.iti5ate t he sins of the p i ous . Only death 

·:Jill redeem the.ci from the ir trans gres si ons . A pious nan ' s sins 

ere of &reater consequence for him s ince he i s a ~ore sensi­

tive soul end c::.n ez.sil y be hurt . Eis soul emana t es f rom a 

ver:r hic;h source ~r-d i s of such a delicate nature tha t it can 

be C:. anu.:;ed u~r everyday phenoaena , , ... hich [.re accepted as proper 

by the r .ultitude::>. The i:hi ter the ,:=:.rnent, the r:.:ore readily 

a ry ] Ot c t::n be not iced . 

A nan i;1ho :1:::.s !'isen t o t h is l e ve l of p~rfsctibility is 

·1ery ;_)reciQus i n t~: € eye.:; o~ God , ~ut l:e i.ust fear 8 £.tan con­

Jt~~1tl:r , as : e lurJ:s iJ! t ;_e :..LL.( o:.•s to :.;pret..C. i'. i= tr r...:·•s t efore 
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The ·::ealtr ... y J.lZ.n , \.~o ~1as at·. -.. i 11ed !_)ror..i.1.H .. !'.lCe e.nG. honor, 

l:i. ::e· .. i se W...:.:; to f'ear Goa a t a ll tiLles. He !.lUSt do additional 

._:ooc c.eeds t o pl e::i.se the Lord.. Ee sh oul cl so condu ct hi.as el f 

~s to be worthy of this b l essing f'ron God. He must devote 

his time to cha ritabl e ca uses anO. seek to allevi a t e t he 

dri s tressed and tte sick . 'fue rich Q3.ll who does not aid t he 

cau s e of th~ poor a rouses the dis9lea sure of God and it is 

reckoned a s n sin to him. 

]'ear i s at tines appropriate to s ome r.:en e. t various 

interva l s . 11I f a man is in physica l pain , l e t hi m e:-anine 

( JO ) Af fl. t. . b t . d h i3 de eds" , seys the To.laud . ic ion is t e crea in ex 

or God; it is the means of cow.1W1ic atinc God ' s dis}? l ea sure 

t o us . I ::' aan •s heart is weary ·N i t h pain , 1.11:.n ::ust not a t -

tribute t ;1at fa c t to pur e chance. He nust r eaU .ze t ha t it is 

Ll :; iG.O of God ' s C.isplee.sure and he oust atone :'or his r: isdeeds 

and s eek God ' s mercy t o f.luke hin well again. "For a man wil l 

not cut his fin;::er ' it hout it hu.vinf; been pr eviously ordaim d 
31 

in heaven". Evil is v isi ted upon cian to induce him t o alter 

his Ytays. Suffariill.z is thus the divi ne ca ll for .man to repent 

a.nd live. 

( JO } Bera chot 5a 

( 31 ) Chulin 7.b 
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CHAPTER III 

L 0 Y E 
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Fear i s the attribute that leads man to love God. 

Fear is a ne cessary prerequis ite for love and reverence. 

Man cannot love God with all his heart without first fear­

ing <!lld respecting Him~ 2 

Man is a dual cr eature . He i s com.posed of outer ele­

ments am of an inner psyche . He is both spirit an d flesh 

s i m.ultaneously. As the body consists of certai n desi gnated 

organs, so does the spirit of man consist of a number of pre ­

det ermined emotions . Certain dominant t endencie s a re im­

planted 1·1ithin the spi rit of =i.an . He can r ejoice or be s ad; 

hate or love, fear or hope, be weak or strong, be t1mid or 

arrocant . These e a otional tendenci es f ora an integral unit 

of tbe composite organiso celled man . The emotions a r e s ub­

ject to chance end not a ll peopl e have sioil nr emotional 

trends . There a r e charitabl e pe ople and hu.oble peopl e . But 

raan has the ability to control his emotions tllroui.;h the exer­

cize of his D.&AS, hi s intelli gence . Emotions can be governed 

by r eason. Reason i s supreme i n oan and can control his emo-

tions . By the exer ci se of hi s i ntelliGence man can control 

his habits and emot ions . ~/hen man can under s t end that love 

is ~ood and be tred i s eveb., he \'iill choose love. Thus, reason 

i s the ell supreme J OVern i nc unit of man , the conpellinG f orce 

of .oan ' s e!ilotions . Love and ha tred are t he t\·10 basic eraotions 

(32) C:-iOVOT -_.J..-.rrnar ~ Ii~TRCDtiCTIOll TO CEhPTER 01~ LOVE 
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of man, e ll others bei ns derived froa them. Rappiness 

i s the direct result of atte.ini.ng what o:ie loves , and 

o i &ery , the consequence of havint; to bear ·;.1.th V1hat one 

despises . God chose Love f or us as the proper emoti on to 

Govern our psyche , since love is the source of a ll good 

tra its in oan . God thus co.mr.ianded us to love Him and to 

love our neit;hbors . 

The emotion of l ove is governed by the i ntellect and 

is d irectly dependent upon it. As the intel lect c an b e di­

viued into three distinct units - the \'Jise , the foo l ish and 

t~e pious - si!!l.i l a rly love can be classified a s - t h e love 

of thi: ·. ::i se !:an , the love of the fool and :.he love of the 

~iou::; . 

'Tue foolisr.. n :m loves r~tGrial p ossessions . The fool 

can only c.:;si; ul;lte s e:isual :phel1011ena . Le ca n on l y unC.ersto.nd 

ir.. ttc r:--; L1 '.:Leir 9~1ysi c a.l 3ettin.;s . · . .11 r~t ever his sense.3 tell 

: .~.: . ;.. r e oo,~ , he clccL. _' c J to b~ ~ooc . Onl:r tl1e ·;r ~ti.:'i ca tions 

of :i i. ~ ::l'. te :·i a l C. esi:..· e. s cc.J1 r.u;.l;:e ~i.r:t !JJ.. ? !.?Y• The :fool c~o e s not 

!'~ li::e t~t the.'.ic rii::tters c.rs lite <.... ·.,15..!:'1' i!1 tl.e · .. ind , t ha t 

life ~c r e i:; Lt be3t tr:i.nsi t ory , that the ·:,or l d is 1:ot our 

L.ouc.in , - Ld tL ... t , u:)ol! i..:e::. tl: , he .L!USt <..iH!!1don Ql. l :1is rn::. teria l 

r o:.;sessions . Lis !.lC. teri~l tr 3£..S'.1I"3S i: ill e::i::t lone :::.. fter he 

i.5 r~C.uc c;:.d to usLe~ ~ lld e ::!.r t !:l . The foolish wai1 \',ill t~1 us sper..d 

w: 3.ntir e life t ine a cc\l!:.!ul [.tins t r ea sures th!: t others will enjoy 

a fte r l:is C. e t.ti:.. . 1.~an ' s strivint;s t c· o lltai n the pl ee.sures of . 

this \1orld are in 11aiu , for he can possess , per.u:inent ly , onl y 
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·::hat he a lone is capable of consuming; the rest h e must leave 

behind . Let h ia then spend his tine a ccU!!lllla ting spiritua l 

trea sures \'i1ich sha ll be his forever. 

This tempora l warl4 ~olom haze) is n ot VJorthy of love, 

~or i t pa sses by so quickl y . Kan cannot c ontrol the destiny 

of t!lis VJor l d . Olom haze is like t he dew of the t;r ass that 

c1 isa9pears \•1ith the advent of day. 1.!an cannot guar d his por­

tion in t h is \·:orld. There are many thins s i n this norld over 

·;,1h ich nan cennot e:rercise one iota of control . Fire o a y con-

s u.ae a ll the ~·1heat that a man ~y have stored, or the currency 

he ha s hoa rded may b e devalued by a ne·.~ administra tion . 11an 

nay r:..arry :;.nd his wife oay prove to b e b arren. r an ca n rely 

on very little i n this r:orld . Eis f a te is s o verned by f orces 

beyo!'ld hi s jurisdiction. I.:an c a nnot look foruard to E secure 

f ut ure, f or ch a nce n e.y !)lay }le VOC Y~ i.th a ll ili S pr e cious plans . 

~.:•rn c a.n onl;r b e t hankful f or the past . As lone a s he lives, 

.cothin.:; i s certa in . -:0,·1 t h en , can .wa n delicht i~ ac. t eri a l 

9 os sess ions , livinG in a n insecure Y1or ld, una·•1are of \'1hat t he 

:;iorrow may brint;? Only a fool can love YJhat is not his own. 

All t h i ngs t ha t !Jan possesses are but lent to hio e.nd may be 

r e ca lled a t any mooent . "Ca ll no man secure till aft er his 

dea th". Perhaps J a cob Kranz i.•;as aware of the Greek aphorism , 

"Ca ll n o nan happy till h e dies", vfilich simil a rly is concerned 

\/ith !ilan ' s ins ecurity in the \'/Orld, no .me.tter hov; secure his 
33 

.m:i. teria l pos it i on may appear . A \'iise man will therefore not 

( JJ ) Burne t,Aris totl e on Educ a tion , p .34, footnot e 1 
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love anything as replete with imecurity as "olom haze". 

Another reason f or ceasing to love this \•1or l d s o fully, 

i s that man can never satisfy his passions in this vJorld . 

No man can satisf y all his desires and he thus i s dOO!lled to 

frustr ation. It is impossible for man to acquire absolute 

physical concretization of all his desires . Hi s desire s in­

crease in dire ct proportion to his achieveimnts, end thus 

~an can never be satisfied. The more .man strives f or per ­

fection the g r eater his frustrations be come. The mor e complex 

life be come s, the more .manifold his desires become . mien man 

is sin;;le his desires a r e relatively simple, bu t \'men he mir­

ries his C.esires multiply. He then has to provide e ho.me for 

hiaself; clothes f or his vJife , children and servants, and fur­

niture for !lis borae. The mor e !i12.ll l e.bar s the l ess he can rest. 

The nore he ac~uires , the less satisfied he is . I t is fully 

i mpossible f or aan to compl etel y satisfy his desires , to as­

suaGe his passion for possessions . l.la.n , at best , is like 

a seed imbedded in a fruit . i: an entered t his viorl d to suffer, 

to be t empted, c.nd to find a little pea ce. Althou(;h the seed 

is very small i n comparison to the fruit, it is impossible for 

the fruit to exist ·,1ithout the seed . Evil is b i G and pov1erful, 

.:;ood is ver y small and .oinute . But .;ood keeps oan a live and 

nakes possibl e his survival. Therefor e , man should cease 

striving for th6 f ruits of t his world. Ret12mber , IJ.an can 

never a chi Gve the full ness of' .c.:a. t eria l possessions, man can 

r ,...; ver ~a tisfy his tllirct for more . Let man be content \J i th 
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his lot a nd bear h is burdens cheerfully , neither :rretting 

nor c oopl a ining. For it •:1ill profit .me.n not to attempt 

t o s~tisfy h i s de s i res , ~or t ~ey are inc apab l e of s~tisfac­

tion . I t i s :10t · . .orth · t.. i l e for :-_en to l o:_e hi s lif'e pursuing 

; hs pl easure s of t his '1orld, ·.1l:ich eva nesce so quiclcly. 

The ue r it or t his i,'orld i s 011l y an 01r':,i ca l il lu.::: ion . 

Viewed i'ron c.. d i s t ance t~1is ,·1or l cl aprear s to be t 11e best of 

~11 po::>si llle '.Jor l ds - its joys the Dost coveted by .::.an . 

Act unl l J , the ·:,i i s e c a n ,. ill understand that litt1'e re!J8. ins 

~fter a ll !!i s stri vin_ss f or y;ec.lth c.nc. power. There is 

:)s~rcJ~olosicn.lly lit tle differer~ce betY.een t he rich e.nd poor. 

Bot l: r.ms t e a t a!1c1 d rink . A poor ren may only consune c. dry 

crust of bread, but i t nay be as ~aletable to hi a e s the rich · 

r .o.n • :::; d e licacie s . The rich Gan ' s .:1or s els lose t h ei r appeal, 

o!lce he h<:.s becoo e a ccuston ed to them. Eis delic acies be come 

to him a s a p oor ma n ' s crust of brea e . Once nan 'b ecome s ac­

cus ton ed to luxur ies , t h ey automaticully los e t he t r value and 

ap9e al. Once he be comes a ccust omed to weariilG fi.ne clothes, 

h e pays l ittle attention to them and they became ,e_ s va luelens, 

in bis eyes , as the poor man 's r .?-gged appar el. Even a luxurious 

home be comes commonpla ce a fter livins i n i t for i:iiany years. 

1.:an ;:;r o\'ls accustomed to lm~uries, thereby losing his apprecia ­

tion of the.m., for the important f a ctor in m.an •s appreciation of 

cot.Unod i ties is the ir scare it y . The scarcer an a rticle becoJces 

t h e more va l '..!e is attached to it. Scarcity increases wh ile 

abund ance 1..~imi.r: ishes 7alue. Once a limit is rea ched in the 
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a ppreci a t i on of a comoodit y , or servi ce , i t s v alue declines 

stea di l y until i t loses all appeal. It is interesting to 

l.J.ot e th a t in some vague .manner J a cob Kran z i s r eferring i;o 

the .aargina l t heor y of v e.lue and the concep t of di!ilinish i ng 

returns of cla s s ica l e conomic t heory. Here , t oo, increasing 

units or l abor and capital pro duce decrea sed va lue and price. 

The choicest pos sessi on, therefor e, i s t he sca r cist, or the 

one very d i fficult to ob t a in - a s, f or exampl e , d i amonds and 

prec i ous s tones , wh ose sca rci ty .make s them valuabl e . Psycho­

l ooi ct.lly then , '.filen a !lB.Il attains a cove ted object , be i s 

over j oy ed t he f ir s t few d ay s . lie i s s o cont ented t ha. t he 

would go' without fo od . After the f ir zt t\·~enty days he is 

-io l oncer as ent hused- but wi ll .raention the coveted ob j e ct 

from t i !rle t o t i.ae . Aft er £iant days he '1 i l l compl etel y f or Get 

i t . The cont i nued p ossess ion of a coooodi ty tends to decrea s e 

i ts a J>gre ciat i on E..nd inc rea se i ts v;orthl e s sness . ·./hen man thus 

becomes a c custoaed to f ine food s he l os es d eli .:;ht in their con ­

SU!llption und they be come unto h im. a s a pa rched crus t of b r eed 

consu.aed by t he p overty s tr i c l:en. Conversely , the continued 

k c!: of a c omaoC.i ty t ends to increa s e it s value E:..Dd i n still 

a cl es i r e with i n nan to a tta in such commodit y . Howeve r , t h os e 

,.,h o c onst ant l y live under an e conomy of a bundanc e e ventua lly 

lose all interest in commoditi es , -.'ihile t hos e vJho a r e constantl y 

expos ed t o a s car~ity economy , value gr eat l y the commodi t i es 

t he y do e.tta in , a n d a dr y crust of bread is compara bl e to t hem 

a s n ea t o.nd · .. ine . 
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Joy r..nd s orrovJ prove c ood criteria of evalte. t i on 

in thi s mntter. I t i s poss i bl e to be happy -.Ji thout possess­

ing man y t11in.;s . ·ahen a poor man finds bread and appeases 

the htlll£er t ha t gnaws at his bov1e ls, h e is a s happy a s the 

rich !:18..n who d eliGhts in his wea l th . It is l ike\'Jise con-

ceivable for a rich £En to be ver y s a d and depressed . In 

comparillb the emotiona l attitudes of the rich and the poor, 

over c. set period of tiae ( a week or e. month) one Ylill find 

that the poor me.n \lill rejoice a s much a s the rich man . 

~ poor nan wil l find joy in being appointed the bet::.dle of the 

loc o.l synticocue Hhi l e a rich r..i.a.n will b e c rieved over t he 

rccei9t of a l e tter ocitt i llG the customary pr a ises of the 

~ ec 5pient . Acc orG.inGlY , the "Sca r c ity of Preval enc e n34i n -

crea s e s the L'ilportc.nc e of utilities, totally out of p:· op or -

ti on to t :1e ir nort.H! l " o:- t h r.nd e l evates the in:.'erior to a 

.::; u.::'e rior , o:.i t ion . 
35 

Conversely, the"L:ul titude of Prevalence'' 

c."cc r cc.scs the utility o~ a'! ob ject c:.J:C reduces the s uperior 

t o an inferior l e vel. Tte c:.1 1 -enbre. cin~ en1h2sis upon ''ea lth 

i ,. 
- ·~ round onl~- WlO!l_; t.i1e ~)OOr . Thi:; !JOOr .:.:.ar.. loo}: s ~t tLe ricb. 

_:....n :·ror: a c':..st~ncc - nC. envi8S ..... _.:; l ot . ?he l' i cl: .... -; , · .. !·. o 

1 • .:.. s ·:r O\Jf'_ a CCO'S toLeC. to ·.1eclth , enc ·.:ocs ~:ct ~ind :iny r..ore 

a l0\·1er soci& l l evel. Riche~ a.r-e s•:Jeet and cesi.r acle a s lone 

.... s t:.e :r z.::-e unc.tt~in:....ule . Once oo j ectii.res ~re COilCreti zed , 

the:r beco _e C.GlJl in.:_les3 ar.d :... os e a ll desirc.bili ty. 

( 34) :~+ Haoziyot 

( 3 5) Ribuy liaaziyot 

v 
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l.ian •s true pur J> os e in t!lis universe is to purif'y 

llinself for entrance in t o the ne;.:t world , Oloo Habo . By 

~ufferin .:; and temptat i on, ~n renoveS the i:-.e. terial dross 

Of his bein::, c..ncl is ·, ,o orthy O:' cainint;; a.dnitt ance to the 

perfect \1orld of tile Olo.m 'Eabo. This is the purpose of 

life - to extract good out of evil - to pr evai l above af­

fliction, ~nd by so doinb to ente= t~e kingdoD of God . 

The Y:ise man ' s love i s for the ete.rna l end not t he 

transitory. Ee \'Jill love that \·1hich Gr ants hi.o eternal 

life . A wise man \'Jill love accor dinr; to the dictates of 

c is reason c.nd. understanding . Re \"Jill only rejoice in the 

study of Torah ~nd in the fulfi l l..'.nent of its co!ltl~nd!!lents . 

Ee •. ill not pursue a shadow as if it \·Jere substance. The 

'· ise nan v;ill not cling to material pursuits . Ee vwill dedi­

ca te hLl!lSelf to the study of Torah end to doins i;ood ,·;ithout 

t~o~~hts of recompense . 

The l ove of the pious i s f or the fellc:ri1ship of God . 

~~e pious understand that their existence is dependent upon 

the : r Qce o~ God . T'ne sole ~o urce of their beinG i s the 

coope. s:;ion o:L ti1e Lord . It is axiomatic that God desires 

to benefit his creatures ;.iore than they thensel ves nish, 

and Ee Coes not re ~uire nan 's counsel to do s o. I t is in­

cucbent upon ilUn t o cease desirinb the pl easures of t h is 

· .. orld &nd refra in froLl tell ing God what t o provide . 

t:an is e.lso endowed with ei natura l filia l l vve f or 

nis chil c ren and family . ~an rm.y ~lso love a certa in type 
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of work, as L:oses \'las a ttracted to redeaption and David to 

l eadership. These a re n atural instincts impl anted within 

the very fi ber of man' s ~ssence . 

1~ must strive diligently to achieve the quality of 

love . ~an must e2:ert hi.!!lse l f greatly to assimila te the at­

tributes of divine love . Totally inproper conceptions of 

love may be fo und even amonc the very wise . 1.:a.n is born wild 

and illiterate , totall y devoid of knowl edge or intell i cence. 

Should !le follow these coneeni tal inclinations he will err 

egregiously, God impl a nted these improper i~clinations a t 

birth '.'l ithin ~"lis heart. As man grm·1 s older c.nd re. tures , he 

perfects hins elf by discarding these con.:enita l attr ibutes . 

'!'he c ood a ttri butes a re s tored in oan f or cie.ny year s and 

becocie discernable a t .c.aturity . At oaturity uan viill fear 

t h e Lore. £. nd love the c oamandments . Yet aan must .il Ot solely 

rely upon h i s i ntel l ect to t ell hin Y:hen to c.dopt the .:ood 

h <-b its of life . He must love God nnr d i s car d custom c..:.nd 

t..abit. Only the lov e for Goe. wi ll l ead him a long t he riGht 

J a th . 

Love f or God is the cornerstone of .man ' s activity on 

this e~rth . lien is the fine s t of al l creation because he is 

endowed •.1ith a soul. The s oul emanates f rom t he heavenly 

spheres and contains all the cood a ttribut es of man. Through 

the divine i ntellect man c e.n a t t ain the attri~tec of love ~nd 

fea r of God. :.hen n:in \lil l s epara t e hinsel f fro.m. the vain 

stri vines of the b o dy he ,.,ill i:. ttain the l evel of Kedusha . 
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As Leviticus Rabbah co.aments upon the vers e, frfe s hall be 
II 

hol y fo r I, the Lord your God , an holy, you shall e epe.r ate 
36 

yourselves f rom ~odily desires end trans0 r essions .• Kedusha 

j.s a n innate c ha.r acter i:::tic in man, as God sa i d t o J43reciah , 

"Be:::.'ore I for!Jed thee i n the belly I !:ne,·1 thee, and before 

thou cam.est f ::>rth out of the ·:10.m.b I sanc.ti:f'ied thee"~? 
In common \1ith t he que.lity of Kedusha i s the attri-

:.. ute of Love . l1tan cannot v ery r e adily a tta in t h i s qua lity ; he 

.. us t s trive for i t com t antly. To love God !2.an ! .ust first unl er -

st..i..nd ?-i3 ess ential ..;oOO.nes s .....ncl t he po·:,1e r o::' !:is orre1.e::: s . . .. -
~ -:-.it 

must f'ir st cas t f r oo lli~ :1ec..rt t h e C:.c~ircs of t his ·:.:Jrld • 

.:oul co. L t t.:.1·· ... ce ::s to _:t....-:•i:':; •. c.:l ; :Lt i s or.17 t :..c t.:>C.~- t ::.r.t 

_,o:lutcs :.iL . J S E e ..r:us t t:1ere; :Lor c. .cc. j 6ct t :.c: ) l c.::..sures of t!:e 

.::'1 €31! aru: C. e dic t:. t e Li .c.... e l f to ".:t..e des i res of t :ie soul . Or .. ly 

i't cr casting his f cil se i d ol s c.siue c c.n LJ.an r e&cl: God. Love 

_o_' God ne cecsitr .. t es n:...n ' ::: r ejection of !li.3 v c.i n C:.es i res and 

. e ~"' risoGe stru.::;cl es to obte:.in the po ... er~ of t he. :'.:' l e sh . On l y 

upoh rejection of t~1ese va in d e sires can .ac:. n l er.r n to cli!l.::; 

t o Goel t o enbrnce divine perfectio!1 1 to b e cor1e a t one ·,:i th the 

l~in~ of Glory. I t is i.J .perc... ti ve f or co.n to r E:alize t hE. t t he 

l:e:Jires of t :ti s •.1orl c e. :·e fal se e.nC: t eopor n.ry; t1u:~ t h e o ust 

s tru :;:l e a.'.:)t:.inst certein inna te pa s s ions pl c.nted in hi s h ea rt, 

(3f) Pl a tonic Concept of Soul 

( 37 ) ~erer.iiah l . 5 

(3 ') l,$J,; , J.e,-1l1c 11s I 'I · J.. 
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c.nc~ bY preva ilinc aca inst them , eobrace t 11e holiness of God. 

:.~an must r epla ce habit by i ntellect , to oblitera te his love 

for this YJorld . Only then will he cling to God's co.ou:and-

ocsnts , pur sue i ts studies , and lovingly vial k i n Hi s ways. 

~ssential f or the proper love of God i s the re jection of the 

i mproper, a nd the a cceptanc e of the proper . 

Gcxl can pe approached ty absolute nullll' ica.ti on of 

the \'Ji ll. 1'Do Hi s will as i ~ i t ,.,er e thy will, tbat Ee may 

cio thy ilill cis i f it ' · e r e His ·.1ill. !~ullify thy V.'i 11 b efore 

I:i s ·:Jill, tha t He o.ay nullify the v1ill of other s before thy 

:.1ill. "
38 

l'Tullify yo ur will till i t b econe s i.D.poten t . Accept 

only the ·,.i ll of God , by listening to the true source of your 

being, the a ll- ::o-.-1erful wb.o s ustains you in deily li f e . Ful-

::'ill His t ea chines end observe Ris co.mmandments . Let not your 

he~t decei ve you t o e l ect the prope r course ot conC.uct . Hearken 

onl:r to \'Jha t God has conmand ed you . Drive out o:f your heart the 

love 15or t his ;:orld a.J !d i ts pl ec.sures . Dedicate your s elf to 

God r: nd r:is Torah . "Do Ri s \'Jill e.s i f it were thy \/ill" . '.:ith 

the identical d eGree of dili._:ence you exert to f ul:fill ~·our de-

sires , you sha ll f ulfill the desir es of God. This desire to 

l ove God ba s no lir~itations or bowidaries . Unlike physica l 

Ce~ i~e it can never be s atisfied, ~or ~an constantl y hwibers 

f or the divine . By cons t antly fo llo·:ling hi.!:l int ellect c.nd h is 

nob l e r ewotions man Yli l l come to thorouGh l y love God and r.1od ify 

:.i s life in a c corda.rice with l:is t each i ng s . All his po ·1ers will 

be c!o.rai na ted b:· one desire - t o s erve God <J.nd to love Ei.!ll truly . 

( J8 ) abot 2.4 
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The service of God i s ths direct result of the love 

of God working \'ii thin rilB.n . God does not profit by .man 's 

obedience and devotion. As He nas y ertect before creation, 

He is perfect now, and He doe s not r equire .man's devotion 

to cooplete Eis perfection. God is not benefi tted by man's 

compliance nith the mor a l l aw , f or in Uis very essence He 

i s perfect. The command.L'lents Here c iven for man•s \Jelfare 

und it is therefore incumbent upon man to serve Eifil faith­

f ully ,.Ii th all his heal't . Uan is ohlicated to execute all 

the oorJI!lS..Ildments, without c:.l tering one iota. As ~ servant 

·.1illingly performs all bis naster •s commands, so is man to 

3er ve God ·:;ithout seeking a ny logical reusons to justify his 

wC:here nce to the: lu.w. J..ctuully, the function o:r c.11 the 

'':..:l.zvot" is to bestow i;oodness upon t.lB.n . Service of God: 

concretizes ~.an • s innate devotion to his Lord, in a striking 

fashion . 

As :he hwnan body consists of nw.1erous li.!. bs r:.ncl 

nuscles, so the service of God i s co1npos ed of various deeds 

and a ctions. Their nw:nber is set and defined , as are the 

nU!.l~er of ouscl e s i n the body. Ther~ ~re 248 ~..itzvotA.seh 

( :Positive Co.ffi.Cilend!lents) as co!.lpared t o the 248 liobs of the 

bocly ; 365 "1.5.zvot Lo Sc.seh" (Negative Com...-:.antlments ) as com­

p<.:..red to t he 365 cuscles of the body . The general neIJe 

s i ·;er. t o a.11 these coo.mandmsnts , both positive a nd ne.:;ative , 

i s P.voc1t:.l: , 0 1' Service . The esseut i ~.l sources of t he Avodah 

:.re. t .te Ten CoJJ.L!D.nti.nents , ::nd the Soul. 
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avod~ , or service of God , is c ovvrned by a set 

pc.t tern of l aws . Avodal1 i3 predica t ed upon a ccept ~nee of 

Gn ~ ct , d ili~e~ce in pur s uit of the a ct, and fin~lly , ful ­

~i llill€ t h e a ct . 

Three f a ctors govern un e c t : (D~as ) - intell ect ; 

(Teva ) - UQture , and (E er gel ) - habi t . 

1:0.ture is an i nna te f orce in ell l iving or :;ar.isas . 

Solely inn~te instincts direct t he l i ves of ani!!la l s ~nQ 

l .. ~:.... sts . I ntel lect i s a ccnp elli n:: force i n en or sanisn t na t 

c .. J.cl!lates i ts 2ctions carefull y , r.nc: l sts rea son _:uiue its 

C:.eci::ion.:: i n :.:.cnners of conduct . A.fte r careful cut.. l:,-3is of 

. situ::..tion ~nd a. lo,:ic!.. l unler~ tancliH.::; o~ tt_e ;:l t~r!: .... t ives 

: !.--rolvea. , -:l~e intellect \.•ill i.!upel :.. 11 to !JLU':::>ue a c"'.esi.:;ru:.ted 

cc...n.:::;e o~ ·.ction. Eabit i s a f o!'ce tll~t lies .r.ri.C:\ .o.y 1..Je; t·.1een 

tii.e m. tur a l in.:. tincts c.nC. t he intell ectual l y ac~uired in­

_.t ir..cts . The ~ c ,.uireu instincts arc .ie.r. •s 1Jr ero.:;ative , e. s 

Li_ i::; free to a ct t:.s he •. ishes ; he only has to a,.)ree to a ccept 

c.:. coursE; o-: a cti on . The n at ur .s.l instiucta ere i~woluntar :r; 

tl iey £;Overn the or cc..n i s.m auto.aaticall y c.nd cannot be a l ter ed . 

E&.bit is co.£J.p<:r ebl e t o nc. t ur al inst i ncts• s ince 2 crea t ure 

~overned by ha bit on l y , is no longer f r ee , f or habit co r.~els 

it to e ct . Both 1L bit a nd na t ur al instincts are devoid of 

·:;ill a!ld unuerstaruiin5. Both can be performed. \Jithout ch oice 

O!' purpose; b atli are i nvol unto.r y r.ttributes . Eo\':ever , nan is 

free to i.>r e:ek away fro.a his h ab i t s and permit intellect to 

~uiue him. Avodah is not a _pro duct of habit or of nature; i t 
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i s the direct result of intellect., t he product of an under­

st and ing heart and a cravinG soul.. Han, of his own volition, 

chooses to serve God. ~an cannc>t serve the Holy One by habit 

or by natural instinct. 

Only oan is blessed with this c apacit y for intelle ctual 

cognition, as a criterion of action. Only man can serve God 

by h i s own choice . All other crt;,a tures a re in.pelled to act 

) urely out of habit or natur a l coapulsion . t :an a cts, not in 

ex!JeCtation of any reward, but b•=cause God so col103.nd ed . God 

cave u s the commandments f or man ' s bene f it. God doe s n ot need 

the co!ll!!land.ments to e::dst . It i :s f or ae.n' s benefit tha t Re 

e::hort s h i ti to f ollm1 Eis tea chin.cs . All the perfecti on of 

the hlizvot, e.11 t hat we e r e biddien to d o, is only t o compl y 
, 

·.1i t h God ' s 1:.i shes, and not to c:;ain a ny favors f or our s e lves. 

~he observance of t he co.aciandr.!en-ts is pr edicated upon an e. ct 

de rivabl e by choice . An act C.one r roa habit ha s no v alue or 

i a por t a nce. An act cooaitted by deliber~t~ choice i s very 

i.aporta nt. The commandments a re r.lan •s choice , c:.nd he should 

f ulfill them, not out of any utilitarian consider ati ons, but 

Lle r e l y to serve God properly. Uan should not expect any physi-

ca l r ewar ds for his i:;ood deeds, and s h ould d edica te hi..Gl.self to 

"A-.;odah Lis hmah". 

Accept a nce of or acquiescence to an a ct is the prime 

re~uisi te of Avodah . The s i 0nif 'icance of Avodah r ests in 

its voluntary a c ceptance by man (Haskama ). The conse quences 

of a c quiescence or ''fle.skrun.a" o.r e. t he stea dy fulfillments of the 

l:::.w. Th e Greet er t he i nt ensit y of a ccepta."lce , t he more in.ten-
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si ve the a c t th.at foll ows. The .more a man accept s a. certa in 

principle a s being t rue, the more di ligently will he p ur sue 

i t. Every a ct that is in agreement wi th the di ctat es of 

a man ' s hear t is simpl e t o e xecute. The t a s k b e com,es lii;ht , 

and the bur den en j oyable when .man ' s spi .r i t is i n acco rd with 

his a ctions. By a ccept ance, man achieves d i lig en ce . The mor e 

readil y nan ' s heart b e comes a t tuned t o the fulfill.nlent of the 

col:l!!landments, the .ciore intensive \'.'ill become hi s loive of God, 

c.nC. the e r eat er will be hi s Avodah to Eim. 

The sources of Ac 1uicscen ce , A~reeoent, or r a skar:ia. , 

a:-e us folloHs : 

( 1 ) Per s ua sion, 

( 2 ) Co.mpulf.;i on Y1ithout desire, 

(3) DG::>ire • .. i t hout coopulsion. 

A me.n oay be persuaded by a nother t o adopt u certa i n 

p c:.t tern of beha vi or . Tl is a ction do es uot r epresent ll i s own 

thiukin£; , f or h e vrns couvinced by enothe r ' s rea soning ; it is 

t h &r e fore not to be consiC. ered a s h i3 O\m decision , f or it 

~epresents another wan • s i nfluen ce. 

A nan rJAy be co11pe l l ed to t c..l~e foul ::>::lelli ~ '. _, ~nd bitter 

tastL:..: cedi ci n e s i :: or c.~ er to r e covc :· i::'..s be a.ltl: . ·i:- • __ e is cow-

,:x l l s.0.. t o ~ _;r ee to ::'ollo" r->. ccrt .... ir: c on::-~ c· , -..: -./ : .. i.3 !l• t w· ..:.1 in-

sti:!c ts of s \ll'vi val . E:e is forced t.o d o it , al.thou...;i. ~t.e tLou,.::bt 

o~ i7 i s abominable to hin. 

C,;l't· ~ - ! : __ c".: liec. use o::' t :e 9l e-.-s ur 1 c e rived i'ron it . A Lltn •s 

r:.cs::. :·c i~ e t t 1·a ctecl t o ~n ot j e cti ve vol w1t .:?.rily , •:1 i tl1out b ei!J{; 
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coope l l ed to do so . E i s desire s.nc1 will e re united a s ore 

to attain u. coveted coal . 

Avodah is continc ent urion both coopulsi on and desire. 

Fec.r of God is i oposs i b l e without sofile c ompelli .n.;:; for ce. 

As ~he Rabbis s e.id : "The service of God should steo f ro.a 

:!'ear a nG. love". The d e s ire sboul <l. s t em from love encl t l:e 

compulsion f !'oro fear . Avodah i s thus a co:..ipos i te of both com-

pulsion end c'iesire . 

:.:o.n i s i.opelled to ser ve God •.:b.en ever he eva luates his 

9os ition in this ·:JOrld . i.:o.n is tl1e s wnmit of c r eation, the 

!)inna cl e of God ' s achievement . He rules over a ll other living 

orec.tures by virtue of i is intellectual and comawiicati ve capa -

citi es . I.:e..n ·.1a s the only cre ~tur c end o\·;ed Y.iith t hese priceless 

attr ibutes , t hat he cay uiscern 11i s proper pos ition i& life . 

E i s e:: istence is C.epenCi .nt upon a f orce that bestows l ife , 

a Oree.tor . He '.Jas c r ea.t ecl to serve his Crea tor . Ei s proper 

:.)osition i n lif' e is to observe tile cocar.1e.ndoents and fulfill 

God. • s la·;, . 1'.:a.n is sent upon thi s ec.rth , that by his life he 

nu.y testify of the .:;lory of God . ·.;i th his Abodah he l ends 

p<5rfection t o ~ 11 c re3.tiou and susta ins the -.. orld . "Pious a en 

.3 u::t c in tl1e uni verse11
• 
39 The purp ose of the world is t o com-

_pl ete the perfection of nan . u1)on consideril'.b e.11 t b.is , r..an 

bcco!aes dooinated j y the c.pprei1ension t hat he QD.y not l ive up 

to his ob li.:~ti ons . ·.,'hat i s ~ tha t he oay c.'.3. st e.s i de t he 

yoke of God? 11ow c an a s l a ve r ~ ject the mask of his aast er? 

By the ver y purpose of creation .mG. n i s compelled to s erve God , 

for that i s his f unction in th6 universe . 

(3 9 ) Abet 5 
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The r e is not a sin5l e crea t ure in the univer s e who 

d oes not per t arm s aoe e s sential t a s k ; not a s ingl e livin g 

organisn sits i d l y all the t i me - i t performs some necess a ry 

s ei·vic e i n t he coopl e=-: pat t ern of li f e. E ow, t her efore, 

can can 9r ocla i.a freedon ~or hirll.selt in which to waste his 

tir.e on th i s ee.rth? !=an mu st perf orn h i s f unction , a s do 

a ll othe r creatures , by ser vinc God . Uan bas n o f r e edoo of 

c!loi ce in thi s £:E t t er . Freea.oo of ch oice is illus ory. Dul 

cannot c~oose to. be idle. He oust be of s ervic e to God . 

As God s aid : "See , I have set befor e thee t his day l i f e and 

: oo<i , c.: ea t h and evil ••• I ca l l hea ven and e a rth t o ·:1i tne ss 

a:;c:..ins t you this d ay t ha t I have s e t b e f ore t hee li::' e and 

death , t h e b l essi n; anC: the Ctll' se ; ~erefor e ch oose li:'e , 

~t~t thou ~a7est l ive, thou and t hy s e ed ." /.!J E e ass o cia ted 

l i:'e ·:.i tb th= .:ooC. and de ath i.1i th evi l, repeat ed i t a;ai n in 

7erse 20, to i npr ess uan ·:1ith tl:e conse : uence s of hi s a cti ons. 

I f oan C.esi r es t o li7e , he mus t <i o .;ood , ~o r the cons e que n ce s 

o:' evil C..!'e dee. th . l.:e..n bas n o ct.oi ce in the catte r . I t is 

r-enoetor y u9on hi~ t o do :ood that ~e ~e.7 live . Thou shalt 

Choos e lite, :.1 thoush t b.y choi ce is e.lrec.dy deter .oined for 

:-ou . Tr ue , -;:he ul ti..oate cour s e o~ a cti on rests ·.1i th. man, but 

sr_ot~lC: ne e nbr a ce e \ il te ·,!i 11 pe:-~sh . E e i s the r ef or e co.:i-

]elleG. ~o o1::er;;e the co!:l!Ienfu!len t s , to sur 7i.ve . 

:.:~ ·:.il l :'ind i:..tt l s res2:dte in tr.is ·:.1orld . r:e ·:1no r e -

jects ~s yo~~ o~ t~e Torah s.c.b~aces ~ yoke o~ iron. LVery 

c!'ec:: t u:- e is .:>ub jecteC. to t~e l e.us of 1:ature . I f .c.an c..c cepts 

(40 ) Deuteronooy J0 ,15,19 
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the yoke of heaven he i s ekempted from the hegemony of Na-

ture , f or tlle 6 00C !ZlEin i s above tlle forces of l~ature. Should 

oa.n reject the yoke of heaven , the yoke of Nat ure is p\£ 

upon h is neck, f or man i s not so exalt ed that this wor1d shoul d 

serve him without exactin.; some degree of coopen£a tion . There-

f ore , he must a c cept the yoke of this ,·~orld in payment f or its 

benefits. :t:c.n has a choice betr1een the se t'. IO yokes . This 

·;1or l d i·r.i 11 n ot c ;:oa.nt oan respiti:; unless h e sub jects hi.r..self 

to the dominion of 116nven . 1.:an i1il l t hen bear t he :rob~ o-:: tb.e 

1£ .. ,, , the Torch o . .nd its tcachi.'L:s . '.:or}: and ntru.:;::;le a.r e coa~elliq; 

-· o.:- ccs or life ' J1G ~10 :·.~ i.: e::er;pt rror t:·.e2. : :~ .. H . . [J.~r choose 

::i::~r-·i cal e::ertion or s_,~_ritual effort s , but e0I:le form of °liorl~ 

... ust be !~i.J lot . The soul i s c £..~):lb le o:.:' ,::>rotectin..; r.:o.n and en -

· .. ~r .. in-; !".is li e ·:Ji t h C.i _;Jlity . The soul rejects the strivin..:; s 

of t:ii:; -.10!.'ld -:ad see!.:::: to ~Dl£.nt ;;it:.iu J.1::!11 r:. C:esir E: ::or ths 

:i·olce of heaven . : :w.. c c.nnot seek ?rot ec ti on fr om t.C.e. e;ril ::pir-

its tiu .. t luri~ i u tL e si:.::?.do·:.1s -..itllout the s oul •s ~uiC.~nc e . The 

soul is c a pa'bl e of ,pr e servin_: nan , by im,pl.5.ntinc '-'i t hi11 ilio a 

clesi r e for the yolrn of God . 

Desir e is de.rived f r oL, love . 1:0.11 loves an ol; jec t and 

therefor e clesires i t . This desire foi· God aay b e derived f rom 

tr.i.ree t ype£ of· love : 
( 1 ) Love for 0 1 01.: Eo.bo 
{ 2) Love for Olor.1 Eaze 

( 3) Love :~o~the aesthet ic ane r efined . 
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The desirabil ity of the \'torld to came is unlimited 

a n6. its ex istence i s \Ii thout bounds . "Bett er is one hour 

of blissfullness of s p i=it in t he ·world to come than the 

·:1hol e lif e o f t h is \'Jor ld."
41 1.'.'hereas the for tu11es ~ th!is 

·:1or ld aI:e transitory and t6£lpora ry, t he fortune s of the n orld 

t o come are ~ndurinG illl.C. eternal. 1:an . reGardless of econo.m.-

ic o.nd social position in t h is world , ;.;ill acquire eternal 

bliss only in the r;orl d to come. l:an is c apabl e of catherirg 

up the c;ood tha t is in store for hi.a in the \lorld to come . 

t:an shoul d thus strive f or permanent happiness only in the 

'\l Or ld to co.coo . 

The desirability of t h is v1orld .may a lso be er1hanced 

by a love for God . l.~an can attain tee distinctions and honors 

of thl s earth by clingiilG f a ithfully to the doctrines of the 

Tor ah . As Rabbi l:ie i r s aid : "1'.1b.osoever l a bors in the Torah 

for its own sake merits many thincs ; a nd. not only so , but the 
L;.2 

YJhole \'Jorld is indeb-ced to hie." The nulti tude reveres a 

leHu·ned nan an d :;.d£1ires h is traits. Even in this world 

s piritual charac~eristics c~e at~ ~remiu.m., and endow life 

\'I i t~ di J1. i ty c.n d r ever ence . I:O\-. ever , z.11 t h is is n ot e rewa rd 

f or :JL.n ' s e:Lforts . ~ .. 11 co.o.pensa ti on 1 :ill be r::s de in the y:orl d 

to con e. Th is ':Jorld i s n ot · . .:orth the trouble to 9 ur s ue it . 

A nan r;ho toils idealiz ticc.ll~r for God ' s cause '.!ill be content 

( 1.,1 ) Abot 4 . 22b 

(42) Abot 6.l 



- 60-

with ena>ugh f ood to s u stain him, a nd. v.ill devote his ener­

ci es to the Torah r ather than the acquisition of material 

goods . 

The person with a refined sense of val ues is mindfu1 

of the all-pervading presence of God. "I have set the Lord 

before me always" says the Psalmist . Every uove will be 

s overned by an awareness of the divine spark \•Jithin his be­

int; . Such a man is inca pabl e of sin , f or be is at one Vlith 

God . 

Three sincular patterns of service may be d.istinsuished : 

(1) a hwaili a ting servant, -
( 2 ) a wise servant, 

( J) a ca utious servant . 

The l:u.oilia t in:; ser •.ro.nt is rrlndful of onl:1 his own -
\:c l fare . Eis s ervice is onl~r a Leo.ns to a:l end . Ee s trives 

o:il y to better his lot , \1 ithout payi.n; ~ny c.. ttentior.. to his 

~J.ster ' s weli'c.re . 

The rfise se:-vant serves .is o.J.st :;r a s faithfUlly as 

u so.:i serves lli.s f<::.ther . i:is Ol!l:r desire is the ·,.'elfar e of 

l! i s r:ia.s ter . Ee · .. ill nev er t h i u.1.t of hiLlS elf primar il:r , c:..11d 

\vill occupy hi r.~ eli' ' itil bi s !:".a ster ' s tasks . All his t houDit s 

s od a ctions \:ill be .;o~rerneC. oy o:ie purpose - :iCJ1:i to c. i d ilis 

...:£. s't~1· bet t el' . 

The c .... utious servunt ·.:il l e::ert :;rec.~ care or: :.is 

=~stel' ' s be:~:..l:' , but ~ · ill i:.::e,·1i :;e be :~n::.ful o~ hl s Oi'l!: 

ii:terests . S.houlf, an o:i~ortunit ·- _:J:?:esent itself ·.hereby he 

ca~'! s e:-ve _lis :J.~ste :- :.. 1:C. stil~ :'urtce:- ~is m·m ~osition, t e 

' .. ill t'.: !~e ~c:ran-::...._;£ o~ t.::c situation , to inp.:-o ve his lot . 
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The eervice of God (Aboda ) i s of t •:10 varieties -

Lish.ma a nd Lo Lishma. A .man \'Jho serves God ideally , for 

the s a ke of service, never t hinl{S of himself . Faithfull y , 

he cievot es his t ime to God ' s c:iuse . I n s~ri vinr; to achieve 

the essence of the di vine b.e loses his ovm pe:-so 1al i ty. r:e 

i s tl:e ·:.ise s ervant . All 1:.is des ires nr e t o $.'.).t i s fy tL.e 

11e.nJ~.: o: God . 'Ee c: oe s not serve God t o recei·1c coapen s c .. :.;:i on , 

c. iti: r i r. t j. is ·.:01·lC: o r i n t~1e · .. orld tc coi.e . 

The c a utious servant serve s God ::'or :ii;:; mm s'..l.'. :e , 

Lo Lishna . Ee 3ee::s .)c.j·r:.011t ~ O!.' • 11 · :..:.; · c eds ; Le is ::.::in 

t o thG :~u.::ili_ tin· s ervc..t .. t · .. h os e 01 l y co:·icer n i:: :·or ;: i s 

o·,w i1 ,rn::6.i u. te ·:.G l~ .:ra . The: ·;1orst offe11ders i n ti-. i s : roup 

urt.:. .:;owe R~bbis . A wan ci.e.y i ... i.:.1i s ter to God to .:.:c:.in the a_r>-

2robc tion und respe ct of :Ui.s f' <:llon n en . :.:en rev·ere hitn ~nd 

c~ll l!io Rabbi , ny t e ::i che r .. But 1 e serves u en c:.nd r.ot God , 

eJ1C. t h.i s obsequious i .. di vi <lu~ is ·:;orse t j1an an i ci.ol e..ter. 

The true servo.r~ts of Goe... a re t !lose \'1:10 a.r e at one -.Ji th 

E i.m. They serve l1ii:1 "Lish.£la" i1ithout any t hou.::11ts of !Ja-

teriu. l or spir j .... ual rev1a rd . They ~e r.:. b lessin~ to al l rJan ­

!:ind . 
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God i s perfect in all fo r ms and coes not re~uire 

a ny additional perfection. The objects of hi s creation, 

ho\'1ever , l ack !Jerf'ectibili ty, and thu s cann ot endw.·e for 

a 1:iofilent V! ithout di vine s ustenance. Four categories of 

Sustenance can be discerned : 

(1) Sustenance t hat ::;r ants l ife . ·It ·•10uld be il!l­

possi b l e to e=is t '.ii thout such sustenance. 

( 2) Sustenance tha t str ent;t he.ns life . ]'ood a nd 

<1rinl<:, \;ithout whi ch it i s 9ossibl e t o e:i~ist 

f or a li.aited tiQe . 

( 3 ) Sustenance that endows e::istence ·,1i th coofor t -

yet one can survive v1 i thout it , as, f or exanple, 

clothes . 

(4) Sustenance that enabl es e nan to live in l uxury. 

God is the sup!'eae source of a ll these forms of Susten­

e..nce (She f a ) • 

I.:an cr ee.ted by the t;race of God should not worry about 

his r.teans of sustenance . He shoul d t rus t i n God about the 

f a ctors tm t pr olont; his er.i stence. For, \'1ithout any dou1't, 

the Creator ·;.'ill provide f or him. I t i s onl y neces s e.ry ~ or 

mun to appear ri jlteous in tho eyes of God for F!im to bestow 

upon man the sustenance and blessedness of lif e . HO\·:ever , 

shoul d nan rebel a cainst God, :md irritate 111.m Yri. th evil 

a ctions , God \'!i ll i:1 ithhold f rom him tl:e ao ur ce of ::;oodness . 

I t is therefore prudent for !'Wn t o serve God and find favor 

in His eyes , that he may prolon: his existence . Without 

divine providence it is utterly impossiule for a an t o sur­

vive; God pr ovides f or man and endows his existence Y. ith 
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!1leaning . It is foolish f or t;.an to trust in another man 

created by God. Let him trust in the original source of 

all creation - God. Let him strive to please God and God 

will gr ant man ' s requests. As the Psalmist said : "Trust in 
J 43 

the Lord and do good". It is possible for man to have g ood 

descend upon him by trustinG in the Lord and finding f a vor in 

His eyes. It is good practice for servants to seek res uGe in 

t~e shadow of their oaster. Ther e are variouz c auses ror man's' , 

l ack of f aith. The constant searcL far a r ational e xpl ana tion 

of the universe i s e. serious obstacle to mn ' s faith. t:an can-

not hope to f a thom the ultilllate cause of this universe . 

search for c f irst c::iuse , mn i s l ed astray. Ilan yearns to 

discover the .media of life e.oanatin ; froL1 God. t:en is so pre -

occupied wi th a search for nedia the.t he loses sibht of the 

s r eat Ca use - God . ris eyes are da rkened and he loses Ei~ht 

o-:: the cause of all Cc.uses , his f a ther in heaven. Altho\lbh 

causes e!.1anate from God , the ere<! tor of a ll Ce.uses , they be-

cor;ie c.. n iron curt~in s epar::tinc .r:an fron I::im. 

Lil~e\·1is e, f aith i s not ind i .:;enous to nan . Faith is 

not an innate instinct -.. ithin ae.n •s heart. t:an c.ust ch oose 

f a ith; wen is not born '..ith f oi th . ~:an Clay .Pl ant fci th ·;;ithin 

his he a rt by · .. ise a ctions . \'lere fa ith a n innate chara cteristic 

of .oan , oan \.ould not exert hinself t o attain any goal in life. 

Re · ;ould have fa i th that, ulti.cs. tely , it 1.ould beco!.le hi3 . 

lie -.. ould not strive or l ab or to s atisfy ::.is el e.ra.entary de­

sires . Life i s s us tained by people \'lho l a clc fui th • who ex­

pose themselves to cr.n~er , to attain coveted ends . The value 

( l.1 \ P.sah1s 17 1a 
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Of an object va ries in proporti on to the e f f ort ex erted to 

a tta i n it. The greater t be effort req_uired to obta in a 

c o!Jllol:.ity , tt..e ,:r eat er is its value . Ther efor e , God left 

nan t o ob t a i n f a.i t h f or hil!lself' by ~is mm ef f orts an d his 

0 1.'m desi res . J.:an oay choose ~or himself hou he · .. i ll t oil 

on ti:. is ee. r t b . 7 ai th i s l a cki i::; anon:; peopl e 1:1co :W. ve c. con-

r. n.: t~u~ :;ctual - not tb.e distant :J.nC:. pot er.. ~ic.l . TheJ ,!)Ur sue 

c ~use only , · .. it!10ut tur:dn_; to -::r~r; pri!.le c~u.se , the exalted 

or.e , ~-·.:i ove ..:..11 c a u::>es , ":~e :ioi:r one of I s:-cel . 7'::.sy ccn:::'u.:e 

c :..u::;e · .. i t::i. ;; ::.. .::ecti on ; ~:t e:· .~ .. o.:-;:; :-..::e t l.c :;c r :J:!nent : ·o.:: t:·.e 
to 

~. <= .• ~O_"' :- _·· ·: . ··e.,.. ,. .1.;e ·•'"-· 1"€ "''"' ·i t..., .;,- ., 0 '1 '-'· r C ,,..rtor O_"' ~.11 - - - • •• - - w -J. J i- ·~" _ :...__ ~ ... ..L.-- ..,; - J v ... . - -- "'- -

!::..z ~:~i t:: ir. c. c :.use , :.s.C. ~ors::;.::es tnc .:ource o:"' ~11 ceuses , 

-::::.& C=e~tor , 1:6 ~ecrac.i ss h i~ love :'or God . C-:e only lo·res t!:e 

cause ; ~e !'ejoices i r. :.ts c. t t~ iri.a~I!t , :nC. ::o.rrows i!l i t:: locs . 

·.ier e :'.-.is r.e&r t ~ul l o~ ":!".e ) rop0r faith he ·: oul C. ser ve God anO. 

:-. 0: ~r.e Ce;.use ; te · .. oull. be f'ul:!. o-: r e 7erence :.r.C.. ~C.bE.re t o -:he 

':':12is l E-c'-: c~ _:>.roper )er.:::pecti -,c cm !:eve v er y ::er iou.s 

co~£e : usncs .::: ~ o= ~E.n . Es ~~y t e i.r::pGlle d t o ste~l and cheat , 

to rot enc: r i : l.c.-:e , i.:: :-.i c r::::.C. ·mr::uit o~ c. cc:..use . Ee ·:1 i ll 
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upon h i s c our s e of a ction, ·\Jhi ther \'Jill i t 1 ead him? -
Graduall y , God 'i1 ill r e.ciove h i s p rov i der.t i a l ca res f or him 

and man \/ill be left alone e:::posed to the cruel e l ements Of 

chance a nC. f a te . Fea r will 3eize hi!a and dominate a ll his 

thinking z. nd eventuall y b rin5 about his ignominious end. 

Fear is the cause of defeat, and faith t he ha rbinBe r of salva­

t ion . The f'rui ts of f a ith are God's benign providence and care . 

The c rea ter the ~egree of f a ith a man possesses, the more in­

tense \'Jill be God ' s conc e rn f or him. b. aan v1ho f or satres his 

i'ei th i s lost to God ' s providence and is e:rposed to the ravages 

of the el ements, end chance . 

Sone people are devoted to God, serve hin fai thfUlly, 

and ~·et e.re fAarful of ca uses . They rejoice upon the materia l-

i=ation of a c a~se cnu ~ret upon t h e loss of a c a use . They 

r n tionalize t he ir conJ.uct b~r stat in : that even if God is oillli -

potent , 1:e c.:e3ires t o :;ove rn ~:1is norlC. by ca usality . F.e per -

.wits the C '.lUSG$ t o d irect tr.e destinies of this •:1orld . :.:an 

cannot earn his livelihood without recourse to Causes . As it 

i s ia9oss i b l e f o: i .. an t o s urvive ·:. i thout food , so it is io­

po~s i ':Jle f or Clan t o e:.rn his livin.:; \'lithout the proper ca uses . 

Th6Y \',ill thus pe rmit themselves , by· virtue of thei r fallacious 

rea soninG, to e::hibit a l ac;{ of f'ai th in God and put their trust 

in Causes . Tcey err esreeiously in this respect, ~or faith 

in God is ~ neans of ~voiding teo9t a tion. Abstention from 

chee.ting and robbing i s very difficult v.hen one i s motivated 
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by the c ause of acq,uiring i,.vealt h . I t becomes difficult to 

f;ive charity, for alms givillb diminishes income . llan , when 

he d oes fulfil l these co.mma.n&rients , observes them grudgingly, 

Wld his days become full of sorr ow a s he abst a ins f roa p l under 

and dis tributes his incoo e in the f orm of cha rity . He bears 

t he yoke of God a s i f he v1ere ca rrying a v ery heavy load , and 

h e loses a ll the joys of life . It is difficul t f ar n an to 

·:1itb.stn.nd the lure of ·:1ealth e.nd _position . At times he becooes 

t~pted to :ler 'Vert just ice and identifiee cause ·. ii th the s ub-

st~nc e of God . Re b ec <:X!ies s o enamored of the cause tha t, 

even · .. i th the be:3t of intentions , he loses si(;ht of God . Eow 

can he perci t . hi.a.; elf to spend t he o orninG i n pr u.yer i f , at 

tha t tioe , he QUSt be in t~c s~ore i n pur s uit o_ tL~ c ause of 

r iches . He \"iill f a ll i uto s in :..nd not perfaro the · .. i ll of God 

i f it conf licts ·\'/ith l:.is c a.use . 

The conce1)t of f .=cedoa of choi ce i'or .i:t.n is i llus ory . 

Eve rythin...., st&n0.s r&veLl ed befor e God . Despj te thE. ::act t !!e. t 

it c.ppe::.rs as if Lil.C.ll could choose. .:;ood ;_nr. reject e vil, it is 

:.'E:llc.ciou:.i to thirJ{ that a;:n cc..n c. ct c.ccor di :2.-:; to !.tis o·.m cie-

s :i.re3 . TraG. it iom: .. .l l y , · .. e :mm. t ha.t ~his is .1ot so , ::'or God 

.._;a7e ~i::.e Cl.use t:.i ~ ::ailitj' to l e:...d r.o.n e lon.: : is n~t ·.ral i ::cli -

nc:.tion s - :·et :.:..z c t.us€.: O. !.'G corpellerl to :..e ::.n co.1 ..... 1·uence itt 

Dot h .:u:. ter i.s.l CL use .:! nC. Di vine ·::ish ru.u s t 

be e quivalent . "See'Jah" , or C c:.n~e, 1 u.;t conf orr1 to Di vine ·.;ill • 

.. 1:cn Goe c:e ~irc3 t o 2?Unis~ _.;...n , ~-io c <..use ·::ill injure .r.ian . 

Cor-ve1 sel:; , !1en tl.€. 11Seebah" i !:; G.c.::;tiJ:ed to i.n:'lict h.ar.c1 upon 
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t1an a ccordin.:; to t h6 course of natural events , ancl Gcxl 

a e s ires to benefit man , I:e \'.'ill act so tha t out f r oc.J. the ca use 

dest i ned for e'Til , c reat c;ood ' .. i ll arise "!:or n an . God. ;-:ill 

nat alter the esnential ~uuli ties of 1:atural Cause; the Cause 

1:1ill i·emain inta ct , but the circumstances wi 11 be u od i:i'ied to 

uan ' s adva nt a..Je . 

Natural 6auses 1..1.£\Y be divided into thr ee catec;ories : 

( 1) Ce.uses that !lroduc c life or death , 
health or sick.ness 

( 2) Causes tha t affect f1Rn 1 s livelihood , 
either adver sely or fav:or a bly 

(3) Causes that affect t he li~6 of the 
soul, tha t prolong it , or destro:· it . 

Good food a nd fine delic a cies prol ong ~d sustain life . 

B&d food and poor nutrition ca use dea th . The elenents control 

nan ' s live lihood . Rc:.in, in its proper t ine , can beston upon 

na.::i the wea lth of th6 f ield . Cold and frost can cause in-

nu.oero.ble dana.:;e to ::<!n ' s inccxie . 

The teachincs of the Tor ah a ncl t he fo llO\.ing of its 

coa.JCndaente prolon: the life of the soul. The trru1st;ressions 

bet 1een man c.!ld !lOn , :md r~an and God , C.estroy tiJ.e soul . The 

function of the Torah i s to prmlong man • s spiritual life , whi le 

the re sult or the Trc.ns.c;ressions is to destroy nan ' s life . 

Both Com..rnandments and Transgreasions are c:overned by man 's 

r eason. Likewise , the c ause of Y1ealth rinci povert y is s ubject 

to .man•s intelligence . Intellsct is capable of alterinG the 

conse ".lu ences of Ce.uses, vii thout r adice,lly che.ng i n 0 the n ature 

• 
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of t he cause . Man must comprehe nd that God i s capabl e of d i ­

rect i nG the Ca uses without .cnodi fyin.s their char acter i stics . 

All Causes a r e Gover ned b y God ; a ll Causal ity i s subj e ct to 

f1 i.cn . God c an modify a ca us e by a l t er i ng the cir cumst ances 

s urrounding i t . God i s incapabl e of a lte ring the natur e of 

a Cause f or Cau sality i s a compellins factor , that s ustains 

the W1iverse and pe rfor ms its functions . But God can modify 

the results of the Cau se , compl e t 61 Y chanr;in.; the very purpos e 

o:' t hs Cause . As y;ith Joseph , h i s brothers persecuted him end 

!J Olcl hir.i into s l avery , yet these c a uses wer e prinaril y r espon-

:: i bl e :·or h i s rise to pone r in !:cypt . 1./i thout :ii s b rotl:er •s 

evil :::.ctions he would never have departeC. f r om his ~ o.ther • s 

!:.o:-_e f or :... stran~e land . The refor e , nan co.n }le ·ve litt l e fa ith 

i.n cc.uses , f or God r.lily alt~r the fin&l results produced by theP.l . 

~en , ther efor e , h~s on:y to :ulfill GoC. ' s teachiu; s , in 

o!.'cer to prosper . E e does not lu.. ve to ue concer ned -..ith Causes . 

-~ccept all cc.uses r.nd l~ ve faith in God , :'or t hr: ulti!i'IC.te de ­

c i s i on r ests · .. ith I-.im. Ee can Do .. ' ify the r e su l t s of any co.use . 

It i s an illus ion to believe that predatory abGression i s the 

cause of · .ell be in...: :mcl e c ouo!!lic success . A aan end a1·1ed ·;:i th 

~n uni.:. erst and in.; heart ';;il l cooprehen d. tlll! t e.-=>cression causes 

:)o"lerty o:' ~lie s oul t.;.1d affliction of the spirit . "So ar e the 

• .. r..ys o~· over:; one t ile.t i s ,:reed~r of ...,a i:i ; it t c.ket h c..way the 

li:.:'e o~: the 01..ners the r eof" . 44 Only ;:;ooa C' eeds cun produce con-

te~:t:Jsnt c.nt~ peace , '} ecurity , r nd ecor:oni c \, e ll beine; . 

(44) Proverbs 1 .19 
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Goc.1 d i 6. not find it necessary to .uention th6 rmmrds 

of ~ood deeds i11 the \1orld to come . The Torah c::pounds t he 

w~ri t!:> of :.;ood deeds i n u w1d ane terns , in vt.lues of this \1orld: 

" the rain \'. ill d.e:;cen<l on tiue if you ·;i l l l:eur lcen to the t e a ch­

in,:;~ o:r Goci.". 45 God found i t bene a th His C.ignity to resort to 

r ocis es t o :-1an concern in:.. e t .erm.l life , r:!. S an i n centive to !)ro-

nE r conci. uct . I t i s not :1e cessary f -..r God to ple z:.G. ·,.:i.th m n c:-ea-

tetl. b;r h i s m·m "'ords , to ·.:ullc L .l 1:is 9£1. th . I t is alt o ... ether in-

::'!' O]e r for God to discuss p a:;.l:icnt · i th ne.n ::'o:- i:.is a cti on.3 , l:.n:i 

-'.:: .. :r~l'ore , 7.l:e Tor ah C.oee ! ot con:ain '-'f!Y references "':.o re\1c...rd s 

i n t h1: · .. or l d to coDe . ~ven the re· ... ard.3 of this ·.iorlc! 

· :..: :;}L~s~cd L: t2:.G Tor~1 ; Goel only c.e.::.ir 1s ti:~ l:ct. .i:t of 

siLce !~~:~ i .; too ~1reoccu.:' i ed · .. it:i c:;;_r ci.1~..: o.. 11 vel i :rnod , to :: t -

cay ~ 0 :'..'re e to .:e•rote o ll ·.:!.C t:S..!_e to t'.1G ':'or. ,J-. :- !lC it~ CO!.lr.:C.nd -

~oC. · .. ill .:-o·:Fc tLc :1sce:;s<:.!'y ::::.in :'01· -!~n to e n.~.ble 

:~:.: : tc c .:;.3 1~ ~.:J :.ue :·:i :; ·.· t-:ri !::i.l need s ~:.: C.evo" .. e all ~.is tiae to 

-:~ tocc~i~~s of t le Torah . ActuEll; t hen , vErJ little i s nen-

'... io.tcd .... ."..iout COLl_)u.3 ~.t ioa or re·:1erd , ( i n. t:1e Toruh ) L 1 t~. i~ ·.or ld 

or ir. ti~:. · .. orl C. t o c O..J.e . Gou is ~bove eiscussi~~ ocr.ns of com-

:'€..:l!3c...tion · .. ith _an . Goo i.: :. 11 e_pi!'itu~l c.m.:. 1. i l l not !.' ~· .. arci. wan 

. l ·. 1 t 47 1n ) 1ysica erms . 

(46) P!'overb3 33 
(/.,. 7 ) i.:e:.inc.niC~s Pere~ : !_elek 

(41 /.tt;1ftc.11s l.t.1 )c~r.••lf/ II 
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Pride is an evil a ttribute in the eyes of the Lord. 

As the Book of Prover bs says : "Every one that is proud i n 

hea rt i s an abomination to the Lord ."
48 

The source of pride is self exaltation a nd an adop-

tiou of a superior e ttitude t o others . This tenaency to 

oazioize one ' s self-ioportance is a l ways prevalent in man . 

Pride is endowed with chai•ac teris tic evils. A conceited 

persoh i s prone to anger and jee..lousy and \"lill only a ssocia te 

-,Jith the socially prominent . (:E\J.rther e l abore.ti on may be 

found in Luzato 's work, ilesilat Yesharim., Chapter 13}. 

The c a uses of conceit are a s follows : a .m.e.n IJ.ay 

possess ' . .'!1at other s covet anci he:: 1 ill , tl:eref'c.re , ta.ke 

_rlr ide i n his possessions . Ee \.i ll be p r oud of mminc nhe.t 

others 1JfLY l a ck.. Ee e::a.i;0ero.tes 11is self- in.porta nce by a t -

tributinc; his ,::ooe, fo.1.·tune to his orm n.bilities ruid \lisdon. 

F.e thihks that he a c cu..._1ul <:ted :-,11 :us ·.1e&lth - that h i s ef-

f orts 3.re directl:r re3~C'-1Sibl e :'or :1i.::: ricl!es . Actua ll:· , a ll 

:::!:.n ] ossesse!: is ':Jy t:_ c. --~:ace 0:1.~ GoC: :.- r:6. r.ot b:r his mm ~bili -

ti.1:.s """ · choice . I:e .;i:o·..:1· ~e i: :i.uec1 . . :.t .. e :;:1i.:.:-it of -~rati -

":,u ·.c ..... -·'-

ness. Ee s'.:loLtlc-.. s t and befor e God hwtbly, tllankint Hi1_ :L'or Eis 

A~· - . 
· --- :... n:1: le · . .:... c L' ·_. e::ore God. , consucni.nG of His civine k ind­

ne . .,s , sh~rin: ::. -:c.1 crw1us ':fron Goel ' : t c.'u l e of richness and 

!LU.jest7. All ' . .<:? '.il tt, a nci Jlory come directly from God , nn.d 

therefor e , man cannot : l ory in its possession. 

(46) Prover bs 16 . 5 



-73• 

Thou;h a man may not possess anything , he ~ay still be 

conc~ited . H~ IflB.Y have a false estimate of his own \lorth and 

recard hioself a s cheated of l ife ' s eabellis hru.ents, th a t are 

ri.'.;htfully his . A man of h is inf inite a bilities and capacities 

i s certa inly deserving o f the f inest thin3 s in life . lie \'Jill , 

t herefore , exert h iaself to obta in all the wea l th he c a n p os ­

s ibl y a c -:uire . He '.':ill be envious of others and v;ill despise 

tllos e '.'.-no d o possess v1ea l th. 

Bot h types seek to rule ove r people; both ho.ve an exag­

_:er a t ed eense of their own L'llportance, a nd both seel<: to subju-

r_;,".t c othe.rs - to have otte r s serve th.em a s if the y ·:;ere the pro-

-ii tle r s o:' life , the sU!.1 tot&l of e::ists nce . Tt.ey c:1 i f fer in t hat 

tr_e .:ian ·.1ho d oes have \.ea l t h ~rid pos i t ion thinks it rit£;htly be -

lon~s to h i!!l , .. ;1d the .18.n ·;;~o l a cks Yi e a lth , s eeks to obtain it a s 

f. i s ~•t: tural r ight. 

A third type of arro~ant person i s bet \.een the t v10 eA-

tremes. Ee l acks the eHbellish.ments of Y: ea lth, l a cks any tal­

ent, and yet seeks to obta i n in l i f e the p os ition that only a 

trul y ; ifted per son c an a c c..:uire . He falsely believes t hat he, 

t oo, i s of i nfinite ability <:illd justly deserves the wealth com­

~nsurate Hi th his a l l e ged c apacities . 

The man who hel ieves tha t t;l ory c:nd honor a r e cl u e hilll and 

are jus tly he ap ed upon him. a s proper compensation for .his superior 

abili ties48 i s very v1icked , for his only desire i s to domi1B te 

e ·.,e ryone; h e 1.iis hes to feel stA.perior to his neighbors end wi ll 

treat them. mea nly and ,.,i ckedly t o s a tisfy his own ego. 

(4~ ) : _ehayiv Leazm.o 
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49 
The man who still seeks honor and position will be kind to 

othe rs, will be merciful, and perform charitabl e ac t s , for th.et 

will m.e.ke hi.m feel superior to his less fortunate brethren. 

He will disburse charity and \'.ill be a member of c. f r a ternal 

organization s o that he ~ay become inpor tant and satisfy his 

qu13st f or vrnalth and r ecor;nition. 

The evil s of pride are as fo l lows : 

(1) Forsaldng the service of God a nd rejecting 
hi s teachings. (Then thy heart be ,0~ted u9 
and thou f or get the Lor G. , thy God ) 

(2) Pride i s an iron curta in t hat separates a ~an 
f'ro.cu servine,; God. PJ.·ide keeps riic.n a.Hay fro.cu 
di vine love and restrains him f ram f' indin c; f avor 
in ~: is eyes . 

( J ) Restr a ins !!l!ln from ser vini:; God "Lish.ma'' - for 
hov1 can he ser ve God a s h is id.aa l if' all his 
a ctions ure to ~rouse th~ envy of o ther s and 
glorify himsel f? 

(4) Pride v, ill lead e. Dan to dir.dnish his good 
deeds . 

( 5) Pride ·,d.11 r4 e a .1. ail r e joice in ::..n other ' s 
Llisfortune . 

Pride \'1ill also cause a man to lose tile comforts of 

life in this uorld . Pride \·1il l cause a nan to be bc.ted by 

his fellornnen , End will a rouse their enmity . This is the 

natural result of follovlin,: va in c lory. Even a nan ' s ovm 

f amil y \/ill des pi se hin, f or he is cl i .l\:;;il1£: to f alse sods . 

Pride ~:1ill arouse animosity, because oan \·:ill miniaize the 

~i_;nity ::nd :· es90ct of others . t:an ' s love for n.:.r.isel f wi ll 

l ead h i u to C.espise hi .:; ne i.)lbor ::._11d !.e ,._, :_ 11 belittle hi.a 

c.ml huciliG:t e hL'll . The uore 9re cious :..Us orm life becof.16s 

in iliD eyes , the le ::rn ho!1or -.-·il l c~~ll d.tta ch to others , and 

~ Mekakesb Leazmo 
{50 ) Deuteronomy 8. 14 
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thu s he uill .=.rouse t.te ir ~ninosity. Pr ide \1ill a l s o lead 

a oan to a n endless desir e f or r.m.ter i a l possessions ~nd 

\ Jill rob h i Ll o f a ll contentment in life . As his v a lue ·.J i ll 

£ ount in hi s eyes, his physical \a~t3 will increase i.9 propor -

j;ion.a:tely, . until his \'!a nts ·w;' 2 ? 1 
• 'I 3 wi ll be l imitles s • 

.. nu.tever h e sees he \':ill desire, th a t h e ray satisfy ilis c1•a v­

in,:s f or .:el f i!!lportan ce . Ee ·:till never be aol e to s£:tisfy 

.:..1 1 :.i :;;. ~roere3sive ly £Julti _:>l yi:-_:; C.e11£.!.!.C: s w1 ci t:·1us ·.:i ll :1<=-·.rer 

Le co;:t; ent ·.it!! Li s lot c.nc: \..ill l er..C:. :::.. ver~"'" u.n.h r:.,:ipv li fe . 

An c:.rro.:ant rJ£ n sce!: s t o t~ec e ive others ; :.. ctuu.11:; , l:e 

0·11:· :'ool s i.l:i'1.3 elf' . Pride :i.JJ\pels hi.!1 to ~peak onl y o:: !cis 

(' c:.ic:v'3 :9!'ts , c.!:i::reo:· clie.n".~ in.:; c:..11 ".;:.e. _1eo:>l e :._".,out '.:'li:.1 , 

c.oc ca us in..., she.me t o l.esceru! upon hi!!l. Le'.:. : ..=..!! co.:-_:,1· en e-_d 

::...Ul' row:r·. :J1·; _ .<:.n i.:. tl...E i n-

-r.:t .:;: i es '.!bout - (,11 ~rforf.lil !_: Go1 ' :: bi din_ without ;J.J!y 

.J&!.:bh: n ce of· pride . 1:0.n , co!.:.)_)' red t o .:1L.ture , is :.ut :. t iny 

locu::; t - t. !'WlY :'.:'orc '3 i n tj;.e w1iver.3e . I n co!1_:x..r i.30fi to 

: . ...:.11 , c...11 otLer forces o.L· .1::i.tu re '.l:'5 in:'.i.nite i:i c c.._::>c.c ity .... nd 

C:i!.ilJ ' or k ·:.onders . On l y LJ.~ ' s ~·el~tio.!l.31 ip to God endoy1s 

h i..rn -.1i th L sin::ul::! r 9w·9 os e c:nd • .. i th s i:.i:;ul ar ruean in.; . t:e.n 

s hould. e. ct only t o justify this s i nL,,-ul.a1 t asl~ in the \1orld­

aclhe r ence to t !le di ville l a w. t:an i s of lit tle co nsequence -

he is as f;. pas sin.; !;hado;·1, in cornpa ri son ;·:i th the eternal 

:'.:'orces o'f l':ature . EO\.' , the::i , r.:c..y l.:an e:-:alt i n his position, 

·:Jhen his 9 0\•1er s ~e of s u ch c:. :'inite n:ture? 
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1.:S.n m.ust , t her efore, understand h em evil i s this habit 

of pride. Pride is a universal affliction, S\'Jaying the emo­

tions o'!' the rich end rtl~ty anC. the passions of tte poor and 

l~ u.:.Jble . Ol d ar.d youn.s , rich and poor , v.i i se oan and fool -

~11 ~=e proud of the1!1Selves . A fool exhi bits more pride in 

hi!.s el:' t han even a viise .ran 1.1oulu dare show. This is a. :Lalse 

attribute, blindinc everyone . The fool per sistE in this error ; 

t:1s ;•. i::;e .:.a n desi.st s . 

Let .::ian coo?rehend ~he true nature of loyal service to 

God < ••• n6. he ·:iill then c ease froo hi s evil ,,Jays . Le t .::ian ob-

.serve ho\' the ]ious serve GoC. , truly and humbly , :...r.G. then man 

·. 1111 uproot pride from his heart. Let man hum.bl e hi n c: e l f be­

:"'ore his Eaker; let !lio realize the litt l eness of his ·. :or th, 

the r..i.nuteness of his gosition in lif e - then re •:Jill abstain 

from vt:in : lory e n d ~rro3~nce . Realize the nothing:iess of 

:"O ur soul in co::ipc;.rison · .. i th the t;reat oen i .ih o preceded you . 

T=ue Diety and modesty can come o~ly eft er this realization 

of the inconsequences of ma~ ' s north . True p i ety can dawn 

onl y v1itbin a contrite hec.rt :::na an huoble s p irit. Piety :J!ld 

Al'rOGo..noe are .mutually e:·:cl usi ve . This is v1hat the prophet 

Isiah aea nt v:ten fie said : ''\ loe is .me for I am untlon& , becc. use 

I am <~ .man of unclean lips e nd· I d\•Jel l in the L'.l i dst of a people 

cf unclea n lips , _·or !li ne ej'es .have seen tl:e !:i rt; :the Lord of 
51 

hos ts" . P:-evious1:-, l:e !::.Ci. tr.ou.,:ht that te ·;1 as a. .:reat a:in , 

a descendent of roya lty , £. c ember of t he royal hot.U:ehold . But, 

(51) I siah 6. 5 
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£.ft er ses i n_; t he i..:; lory of God he :'ir s t r ec.l i z ed hov1 i n ­

z i _:ni f ic<:.L.t he i:.1a s , a Ltan of uncle~ l i ps ; Low , t h en , 

could he l ive up t o his reission? 1:odes t1 , a realizat i on 

of man' s f ini teness c..nd impot enc e , i n CO!ll~.r i son ·:1ith God ' s 

inf i n i ten es s and o.mni potence, can l ea d Lan t o a pi·oper s er ­

v i ce of God . 1.:oses , th e t:ian who be. 6. a ch i eved s o ouch fo r 

h i s pe: opl e , who l ed t~em. to t he Pror.rl.s ed Land c:.n cl del iver ed 

the.m i'ron oondage , ':1as t he humbles t man of all - a truly 

L.10dest )er s on . Eumili t y is a n esse~tial prere.ui ~it e f or 

lec.eer shi p . 

A.nothe= cur e f or t h e affliction of 9rid e is ~ c~=e ­

ful £tu'1~r o f huaan :_:.ture . l.:E:i si_ou l C. looJ~ ~.bout <:.nd ob ­

s erve tl-ose -..ho _!:![... v e i'ulle n :rcn their :.!i .:::ht:r po:::i tion s , 

·: .. :ose ;$. t e r i c. l :::'ortune s 1~ve 6.e clinecl , c..nd vie\·; t l:ei r na ttlr a l 

:-:i::: e r:r c. lld de3? a i r . Exs.l i.. a tiou of 11os i tion i s onl y r:i. co~tin­

..:c.r.t :).heno, -.ena :..!!C. :_.,_,j- eusi l y ev&ne s ce , · .. hereas ? OYer ty ::.nd 

C.e,:;>ression a r e .::.~. tur ~ 1 c o:icofili.t LJlt :J o:: life , c.1: C:. e ::ist ::: te:..d ­

i l y . l.:s.ny peopl e -.ih o once ·.16re :::; tro n:..; of' S] i r it , end01:.e d 

with t l:e t;ea s •l!'es of t h i s e<:..r t h , 11ow f. r e penury st r i cke n , 

humbl e a uC. ~bject cr ea t ures , consumed l i ke chaff befor e t he 

f l an e . The r efor e , l e t uot nan bel ieve t hs t go od f or tune 

\': i ll 2. l ways be ~is l ot; l e t h in t r enbl e l est h is pos i tion 

decline s , l e s t he t i e a hlli'lbl e d ~uC. L i s e 1·abl e r.n n . Let n an 

1:.ur:iol e hiIJ.::. e l!' be f ore God and he '.I i l l then f i nd f r.:.vor i n t h e 

eyes of ~11 ne.nld.nd . The duJ Y:hen .::'.!an '.1ill un6. er stand the 

true na t ur e of h i s e xis t enc.e, the day ·:1hen h e vli ll ser ve 

onl y one ma st er , he ·:: i ll ha ve no !lee d of .aateria l p ossess ions. 
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ThE v1isdon: of God y,iill stand. a t his rit;llt s i de and \·1i ll 

illumine his pa th in life . ·,Jben 1!lan \'Jill see himsel f 

in his true perspecti·l7'e , a being dependent upon God •s 

mercy to s urvive, e being insecure at all times , never 

knowi ns in advance what t he morroil oay bring - then .ran 

v1ill hwnble himself before God ~na. plead for r1e rcy. 

Man is a f r a i l creature a nd ne eds God ' s J Uidrrnce to 

l ive . Ean will then not seek JJl/J.teria l greatness and 

covet vas t f ortunes . Ee i',ill on l y p l ead for God ' s cui-

d<:!.llf'}e . 
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God irJ.nl anted \'1 i t h in mE:.n cood ha bits o:t' concluct, that 

.he my perfect his s ervice to Ti im. Every c ood he. bit , hov1-

ever , has its coWlterpart in a n evll attribute . t:a n ha s 

the choi ce of abs t a i ni ng f r om his evil inclinations and per­

far ming the ;:;ood . All s ood ha b i ts a r e deri •red from love , 

\1hereas a ll evil a ttributes stem from hate . 

Ha te is a very wicked a ttribute , for it distorts 

mc:.n. • s !)ersJ>Active. ·:/hen a Llan is he.tea. , a ll his a ctions 

.see.m to b e bad . As long a s man wi l l be. t e he ·:i ll find no 

~ es. cc in t~ is ;·;orld . RG.tred is to be foun d 9rir.iarily in 

its natura l settin~ a.none t he bea sts of t he :orest . They 

a r e cocpel led, b y t he natur !:l.l l a \'I of s urviva l, to prey 

u9 011 one a nother . Hatred i n a an , ho':1ever , i s p ur e l y opt ion ­

Ll, hut both &r e derived f ro.m the S :l!ile 3ource . As l onG a s 

he. tred exists in t he ·:.or ld, s o lon · ·.1i ll u ·_e ' '1orl d continue 

t o b e des t Toyed . 

Envy i s e cc.us e of ht. tred . L:a n envies anot h e r re n who 

i s n or e .:.; ii'ted v. it!1 ·:: i sc o!'l or·, i t !1 physicl! l possessions. A 

.r.ian ·, .Lo l :...ci:s t !le~e cove t ed n c ttcrs •, Ji ll fe el s or r j .. :'or : im-

s e l f ~•n<i hat e h i !; n c.i .~hbor, '. 1 ~10 ( oe s !: n'Te t he n. . I t i s f a.1 -

l a cious ~o :.· Ean to rez!!. rd hiuG elf as ':1orth y· o f c.11 t h e l u::ur­

ies and f a vor s of lif e , ·:.i t hou t i)a :.rin.: c. ny t.. t t cnt i o1! t o llis 

e s:;e.nt i a l <l e.rien C::..e nc e u~o:i. God . :!'or tr.n ' s very e __ i s t en ce is 

l:it;h l y pr e ce.rious wid h t- i s m~ve:- certa i n c1f s urvi vine till 

the morr oy1 . t:e.n lives only b y t ile (;!'ace o:f' God; hO'I>' can he 
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then seek Glories f or hi£JSel f, \.hen his very essence is 

so frail? Let n:.an be happy u itb ;·.ha t God gave him and 

let him not pay a ny a ttention to ·:lllE. t others be. ve . 

7arious forces of Kature a re evident i n t his ;,or l d , 

each endov1ed ·:iitb a distinct purpose and func tion. God 

~ave ea ch f orce the r e ~uisite stren_;th to fulfil l its func -

~ioru: . To t.he c a y He gave the ~ 0·:1er of li:ht, 5nd t o ti:e 

:1i,::ht Ee -:,a. ve the 9a ·1 er o:' darl:ness . Thes e powe rs do not 

~o.c:--;e te it .1 one a:iot~1er ea ch perforn i.n.::: its c::..~s :. .:_:ned 

.. hrt ie s . One po· . .rer C. oe;j n ot envy E:nother pa 1er - content 

:'c.::'ce i..: c o.:it ent · .. i ti: t :_e d i ·rint. tas!~ ::-.s :.; :: _:;rnd t o it . Ea ct 

11 tt . . 
• 0 J.11,3 €S. C!·. ::rnul 

-.;ss::;_-.. i :..l -::o __ o.::::.t ::o .. • '. :t;..:ltr. · oulc bs c.:si:.C:.'lf . .L~ ::._;eo~.s :' er 

. ot -~ :!t ~..:._:.t • ":-.,1€-1." ·.l 



- 32-

indi viduc..l c. cert:.... in lini.ted ~ orce re cessary f a:.· his eY-ist­

ence . F ov1ever , unlil~e the heavenly l; os t s r1ho ore f:!Ware of 

~heir l i£litations , ilan is icnor~nt o~ his ~~vine l iuit ~ti ons 

c.nd bounds . i.:an i ::; t he r efore cnviotts of t he gooc1 fo rtlL"le 

o::' i....llOtl:er , -:.hen lle should be ::;etisfied -.. ith his divinely 

'-::Jr>ortioneC: f ate . l.:an mu3t l :;c.rn to be content :.itr. his 

lot , c:...; tile f orces of 1:e.ture a r e content \. ith t:1':irs . J:e.n 

e::ists on l y by d ivine :;r a ce ; .ta.1 c an he :>er o it LiL.:..e l f to be 

C:.i ssatisfied '• i th hls divinely orc'!!:.ined _1ortj o:i of lif e? E o:-1 

c::.:.n n.:m :)e r=it b.iosel f to quibbl e '.'lit h God Wld. ~i~e odious 

cot.:~z. r::..son= -.:it:. ~is . .nei{;hbors, ·:!ho oay hr.. ve been alloc'- tecl 

~ bit :.lor e? This envy of tb.e " ha\re nots" i n rela tion.:;hip 

to "'~ r-e n:..c.ves" leads to bitt er a nir.:osities . :'l:: i s is a f or ra 

o:' er..vy prevalent a:.:onc &iWe _uc.ls , people of 5he.r9l y di s tinct 

scor::.o.r.1i c and soc:'...a.l po:Jit ions in societ7. EUV'J i s cl zo pr evc:. ­

lent ~non : e:uals , ,eo~ls o ~ an i ~e~ti c~l ~trata in ~ociety , 

!.le.Clbers of the sa1:1e econor.J.c clc.9s . A nan tn.'J.:f Qe!Jire to b e 

-:te s ole po3ses;:o_· o:., :. ce !'t~i!l t c:..lent , 01· c: C.:;..:':'...n.ite 30Cia l 

:·o:::iit ion . : :~~ r.JI.;.J ::-e:;e,'!t ::1~i:i.:: i:..i.s .:!.i::.ilit i 9::: ·.:itL <..no~her . 

_.i:o~ er t:·:;w o:: _-...:..i: i..! . ..:. ::.._:~ s t::at e7r-r:·oni:: E: l !:F. i : enc o-.1cd 

· i t h in~in i tcc c~r ~ c:.. t i e 3 - he ulo:ie i 3 :1overt:r- s t_i cl: en . 1:e 

t:-_e r s f or s -:1€s..:...:-e:; to : ee !-_is ::'ri.r:nC. li~:e·,. ise .?O'rerty- ::tri ck en , 

'::>e r eft o:' cor.:]~.i or:s ana · :eal th , -.. i th out ettcr.?tin: a.'1 :/ icprove­

::: nt of ::.i::: a .. n lot . ::e C3.sts an evil ~:·e -.:her e -,er r.e "tW'ns . 

Lst ::1an conprehend the c ::.use of a ll e:dstence, ·.:_e c .:uz e of 
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e.11 "'ealth a nd perfection. All are dependent upon God. . Per­

fection is open to every man. The Torah is within the i:;rasp 

of all; whoever 1·Ji shes may cO!!l.6 and take . ','!herefor e should 

r.:ian be envious of his neiE}lbor end Ii.ate hir.i f or l:is s ood 

f ortune? I f man is dissatisfied with his a llotted sh:ire in 

lif e, l et him reque st God f or more, and God will bestow more 
a 

y1isdom and/sense of v1ell beinc upon him. Let .man not seek 

t o rejoice in his neighbor' s affliction, to seelc l1is neighbor 's 
... 

decline that he may thereby sati sfy his ego and compensat e for 

his ovn ihferioriti es . 

Another c ause of hate i s r e vulsion . A man aay notice 

des picable t r a its in his nei.):l.bor ~nd there fore des ,ise hi.a , 

a s if he • . .iere an abo.oina ti on, £..Ild constantly ~ see t(# to 

hu.nili~te him. Tl1is is a str on._; rea son ::or c rousing God ' s 

coLlp-scion for this un::..·ortunc.te Je= s on r. l'lf.· -:; tir Eis ·,·;rath 

u,Don t he other . Let :!O t ~ .:3.othcr ' s evil b.E.b its le~~d to ..!::_£< tred . 

Let not c.nothGr ' s e.bot:Ji!1E..bl e a ctions be a n e::cuse to ru:.te 11.im 

in :·our hew.· t. Let not !.lan se s lc the hu.uil i a tion of e-ren the 

nest obj ectiona bl e sort o~ ] erson. Above a ll, l e t not !ilall 

rejoi ce in the £1is fortune of anothe r, no r~ tt er ho-.1 evil that 

per son .raay be . "Rejoice not \:hen thine enemy fa lleth , and 

l e t not thy heart be s l e.d Lt.en he stumbl eth; l est the Lord 

see it , and it C.i sp l '3ase Eio, a.'10. he t urn c. .1ay His \1r a th from 

. '# 52 h J.lll. 

(52) Proverbs 24. 17-18 
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The household of Israel is comparable to a single 

.man whose body consists of many limbs, eaoh performing a 

certain neoesaary function. When all the limbs perform. 

their duties 1D harmony, .man oan then live peaoetully. 

Similarly, when har.m.ony rests in Israel, divine love rests 

in their midst and clings to them. However, when marts 

become estranged from one another, it is comparable to a 

body whose limbs do not function harmoniou.sly. All I srael 

stems from one origin and is endowed with one soul; the en­

tire household or Jacob consists of a singl e di vine soul. 

When unity prevails in Israel, divine love rests in thair 

.aid st. However, when through envy and hatred they are rent 

apart, the Shekina departs f rom their presence. 

Therefore, man must be c autious not to he. te him who ---
God loves, his felloVI mn. For God loves every m n. There-

f ore, it is .man's duty to love his neighbor and thus he will 

find favor vJith God and with his fellow- men. For he who 

loves his fe llov1-men is also honored by his fellow- men. Do 

not judge your fellovi-man hastily; make allouance~ f or his 

conduct as you do f or the behavior of your cwm family. Do 

not bate himf grieve only for him if he d oes wrong and deals 

perversely. Guard yourself from punishing your neighbor, or 

despising him. The only excusable hatred i s the one that is 

directed against a ~n who evinces no hope V1hatever of recti­

fying his conduct, either in this world or in the ''IOrld to 

come, the transgressors am evil doers who sin purposely to 

-



taunt God. Ho.vever, these extremes are tar tetcbed and tar 

removed tram existence. Aiotually, there is little excuse 

tar any manitestation of hl~tred. Let man exert himself 

strongly to remove all mal:1oe and prejudice f'rom his heart, 

and to plant therein love ~ind compassion tor all. Hate is 

not indigenous to man; it :1s only an acquired characteristic, 

and it is habit forming. Let man tight a gainst this wicked 

habit end fill his heart wjLth love for all. Let .man love his 

ne i ghbor like hims elf a nd ha ve pity upon h i m in the days of 

h i s affliction, n ever r e jojlcing in !lis defea ts and a l ways 

seek i ng to a id h im.· :L:an mus t remove hate from h i s mind , to 

live. 

Anger i s a ve ry eviJL attribute and it may b e f ound 

B.!Jlong the 1·d cked beasts of })rey in the f orests . "llhoever 
53 An,.1er v1ill in-

i s a ngry s erves idolot ry" says t he Ta lmud. 0 

citG .man to evil a t t he s li.Ghtes t provoca tion. I f hatred is 

dormant in a man •s hear t, a nger 1till bring i t t o the tore. 

A !4a.n impelled by hate will. gi ve vent t o anger very r eadily. 

Anf;e r is l i ke a f l am.e , cons Wlling the ve r y essence of' man • 

.Anger i nc it es .man t o q_ua rre:l. hn.ger \:ill impel man to reply 

t o ~alicious i nnuendos and evil impl i cations. The prud ent 

course o: a ction i s t o remain sil ent in the fa ce of s l ander 

a nd i!E. licious ~ossip . There are various rea sons f or not re-

p l yin,; to t!:.e t <:..unts of an a1 cry pe r son , na.a£ l y : pr~. de, ·:1i sdom, 

love , fear , hwm.li ty , f a i th ~nd trar1.s ie~cy o~ !:!B.D. e 

( 53) 1qeda rim 22 
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A sense ot pride will restrain a .. r~on rromr.~ .. lying 

to insults. \'Jby should one hearken to a miserable oreature, 

Of no importance? Should £ilB.ll reply to the insults hurled a t 

hi.m. he will dignity them, Hi th meaning. On the .morrow the 

other will boast that he had \'iOrds with him, thereby .making 

this ab ject creature his social e~ual. ~ar better be it for 

a man to control his emotions and retrain from any reply. 

Wisdom also will counsel a .man not to r ep ly. The wise 

man, upon hearing ins ults, knows that a reply Vlill ~erve to 

f urther enrage the m n insulti .ng hilll, and Vlill result in .more 

insults. There is no more effective medium of' sil encing 

a rebu:te, than silence. Silence in the fe.ce of rebuke Jlr oves 

that the insult i s reckoned a s nil*, as something not even 

v1orthy of' a reply. Should man desire to justify himsel f be­

fore his neighbors, the best det ense is sil ence in the taoe 

ot provocation, f or his f'riends \'Jill ~hen admire his self 

cont rol a nd his er.ioti onal restra int . \7hoever abuses his 

friend publicly actually abuses himsel f , f or his listeners 

lose their respect f or him. Silence is thus the best reply 

and .most prudent c()urse of a ction to follo\'l. 

A sense of love may impel a man to be silent when 

r ebuked. The Ta lmud pr a ises those who a r e humiliated a nd do 

not in turn humiliate others - who hear their abuse in silence 

and do not reply; these are compar ed to the beloved tJf God. 

Let JDall exert great effort to contm 1 h1.m9 elt, mindful of how 

precious silence, in the face of rebuke, is to God. tia.n's 
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heart ms:r be full at bitterness, and· his soul dist~essed, but; he 

should remain sllant, out of a sense or love for God. Thia 1.a 

the greatest measure ot conduct a man may possess - to be silent 

because ot an unJiel41ng love tor God. 

A seDS• ot tear will impel a man to silence. A man wh.o 

tears God in all his aotioDS, who is cognizant of standing ill. 

the divine presence at all times, will not pay any attention 

to a few inconsequential slurs. "l have set the Lord before 
-54 

me at all times• said the Psalmist. A man, conscious of stand-

ing before God at all times will not bB:n the temerity to re­

ply to insults hurled 1n the divine presence. Man is silent 

because the fear of Gott rests in his heart tan4 he v1ill not 

degrade himself by replying to insults. 

A man may ignore insults .motivated by a sense of hu­

.mili ty. A humble person does not place any emphasis upon his 

own v~elfare. His dignity em honor are of little importance 

to him. He is as naught in his own eyes. He sees little 

iniquity in the words of his tor.mentor. The .man who insults 

him is .more important in his eyes than his own being. The 

insults he hears do not a:tfect him for he regards himself as 

a lowly creature, beyond the pale of calumny. 

out of a sense of deep faith .man may ignore his 1~tlltt1, 

believing that it is so ordained in heaven that he be subject·­

ed to ignom.1.ny. Nothing occurs in this world vii thout the san•~­

tion of God. AB David said when Shimei, the son of Gera, in-

(54) Psalm 16 
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sulted him: "'l'he Lord ha th said unto him, 'Curse David••. 

De.Yid retused to hara ••mei, reall.sing that he waa .merel)" 

the instrument ot the divine will, the means or ertectively 

comnnioating God's displeasure . A man ot :t'aith will thus 

accept his rebuke silently and seek to make at.mends. 

A sense of the transiency or .man vdll lead one to 

.maintain silence. Man is but a sojourner on this ee.rth and 

passes very quio~ly tram the .scene. lie known that he will 

not tarry long on this earth and therefore wjLll not pay any 

attention to insults hurled at him. Soon he ,·1ill no longer 

be here . Matt ers of this earth will not imp19l him to action. 

Upou all t hese considera tions, impelled by Vih atever motive, 

it is i ncumbent upon .man to keep silent wh en3 ver conf r o.LL t ed by 

insult. I t is best f or m.an to rel.ilB.in silent . 

! Iiserliness, also, i s an evil attribute. Miserliness 

i s all too preval ent in t he v1orld . A .miser Day be parsimonious , 

even to himself, and not eat enough, perai ttinG hir.ise l f wha t 

is absolutel7 necessar y to sustain life; his only i ndulGences 

are the bare necessities of litre. This con.dition preva ils 

among people who have a ccwnula ted vast rortu.nes and vr.i.11 not 

touch their precious possessions. Their .moIJtey is more precious 
56 . 

t o the.m than their own health. A .miser lcwes his money, not 

as a .means of sustenance, but as an end in i.tsel.t'. He casts 

aside all the pl easures of lite, all the delicacies of the pal­

ate, to pursue a conglomeration of wealth. He actually tor­

tures him.self' and lives a s a poverty strickt:m 1nd1~14ual, sole-

(55) 
(56) 

Saauel II 16.10 
Berachot 61 

• 
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J.T to accumulate money. A miser has a wrong conception ot 

money, rar .money is only a .means ot exchange; its value ia 

intrinsic and possesses very little worth, by itself. Money 

is a mans ot enabling man to live an abundant lite. Should 

not a miser enjoy his lite here? 1lb.ere else \1111 he find plea.­

sure' A .miser is comparable to an ass bearing its burden with­

out any joy. 

A miser may also be .motivated by a sense of im ecurity 

and tear, A man IIJB.Y stint and accumulate wealth, tearing that; 

soon he will lose his .meana of' support. Such an 1ndividual 

lacks f'aith in God, a.nd in His divine providence. A man ot 

f a ith trusts in tl:e Lord, knowing that he vJi.11 be provided 

tor. Shou1d a man dispense charity to others, God \'1ill deal 

charitably with him. AB the Rabbis said: "Whoever is mercirul. 

to others receives .mercy tram heaven, and whoever is miserly 
57 

wi~h,- others, heaven deals miserly vii th him.• Whoever stints 
. 

and denies himself' t h e necessities of lite will ia:ur divine 

disfavor and will be dealt '. with parsi!!loniously fro.m. heaven. 

A third type of miser l0'7es himself .more than others, 

and ..-1111 lavish all the lwtu.ries of life upon himself, rut 

will be .miserly in regard to others. He vdll refuse to share 

his bread with the hlingry, a nd will gt ve only an intini tesi.mal 

su.m. when he finally does dispense charity. Self-love 1.m.pels 

him to be .miserly to others; selfishness produces ca llous ef­

frontery 1n daily relations with others. This man errs greatl~;, 

(57) Shabbos 15lb 
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for he thillks that money is his, permanently. Be alone, be 

thinks, is solely responsible for his e. bundance. AotuaUy, 

money is given to him as a sacred .trust, to aid other•, tor 

charity is the fountain and source or all abundance. 'l'he 

more charitably disposed a person becomes, the greater are 

his ulti.tiete ridlea. Charity is the sole cause tar divine 

sustenance a nd :ravor. Charity arouses divine blessings. 

These evil attributes are neceasary in the uche.me ot 

creation. A ae.n 1a a cocpoaite ot verious limbs and various 

!"orcea; ao is Ke.ture cot:iposed o~ -rerioua pcr.vera, boUl eood 

am bad. Can 1s subject tQ. pity end evil, to hf.tred a nd 

f'ri.endship. Al.l e.cotions are necessary &t t1.c:e3, both ~ 

.;oO:. czi..= bad. Diverse e.=.otions r age · .. ithin the breast ot 

~ ~d i :t i s 1.J?cua!Jen.t upo:i hie to use thee a t tht. proper 

t :l"""E . ::=:e. ~roper e=:o~ion ::Or z.n eppropr iete occ~ sion 1~ ~ 

.,G ::.. :::.E:6- :;-oGr, 7~ :.::S ~ore;.!:. oo- -;;n-.!,ed ~!.c : 'T'!:.(iu ~n~lt not 
5e 

::e--~~ to lf'"u; ae!:t~er .zhE:.11 t '"'i.ne ey~ 1)1~7 hit.:". 
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CEAPI'ER VIII 

P RAY ~R 
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Prayer 1a o:t the utmost 1.Jllportanee to .maJl. Pra7er 

is the re8'1lt o:t .caa.n•s e.wareness ~ his 11ttlenea•, ot bow 

insignit'ica.nt is hi.a existence 1n the \70rld. ~ shouU 

tber e:tore be imbued ._71 th a s pirit or h~lity and a eoot,it. 

h eart. 1'!?.e .never e.pproe.ching Cod in prayer. U2n sh ould bend 

t:he knee E.lld. s hut the eye in total s ubmiaaioo to God. l/.aJl 

n eeds divine t;race to sustain hie in lit'e. 

cogni3ElrLt o~ the illri.n1te g ood he r eceives from hi s Fat her 

i!l =.e e.ven E:.:ld s !!.ou1G. there.tare begin h i s JJra yer s ~1 ith praise 

r:.nto Goo. a .:u5. then plea~ ~ox his Olia l e.s.b'es ~d ·;1ant.s. rl'a.,,e:r 

~e.s "the Ca,Pa city Of turilitlg the ~~t3 a! the fathers t o the 

c!l.ild.ren~ ana. t he !:li..art a of the Chi1 ctren to t .be f athers. God 

:.S zeaJ.ou.s ~or t.lle ~yera 0-: the rl.ghteoua.59 llo p1ou' .me.n 
sill 

wer e eve..r ~-red by Goe. t.·.'.i t.!:lout !'i :rs t haT.in.g ?rayed to 1:j.m. 

~:.: .,.. :- crec.-tio.:. rai..:i t.iG. ~err. C..e s ce.nd upo£ t h e eart!l until 

l:af..arr. imme anl .?l' ayea ~err .rai.n. ~e split t1_.ng of tte Eed Sea, 

tr.-= r eil? ct: ir.am:a. !'rom .:iea ven - a11 were ;n--e ceded by ~rayer ~ 

~eat ~~ t,he p cr11erl) if- _pra yer. f or ;>r a-yer turns s tl'1Ct punis~ 

cient ~O tlle.!'Ci fu1 -= -mevo1enc e . The 7reyers O't the pious CeJl 

h e y-e.!' co!lE:..sts ~ p!' a1.s-; ~or t!lE; past ano pet iti on !or 

,;!le !Utur-E:,. Pr~!f~!' is C.es!..(;;late tl !:n te11 !~rms: Shc:.To ('8,llouting ) :; 

Zea~ (Shoi.~ :.~: j ; ;;-ec..~<J! ("'.7aili~r;); ~ah ta~g1 ng) ; PegiAh °""t­
.:.nc·l ; Eizu.r (Rest.!'.e.i.n.r "'£1 ; t:e,riat ( cal li:--e·) ; ?:j..;>Ul uPell i .!1€:) :; 

(5 9 ) Be-ra ch ot o4a 
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Pilul (Bov1ing); 'l'aollllunim (Supplication); _. (Deutero.QOJDY Rab­

bah b). In ~ddition, prayer can be called, Shir (Singi.ng); 

Shevaoh (Praise) ; Hal.lel (Praise) ;Hodoya (Praise) am Zimrah 

(Singing). 

Generally, prayer is a unitor.m. matter, C::.41ttering only 

1n particulars. Prayer is both optional and ooapulsory. 

Should evil betall an suddedT, it is proper tor h1.m. to pray 

for a .mitigation of his tortunes and for a removal of evil. 

Should prosperity descend upon .man, it is incumbent upon him 

to thank God for his good fortune. Prayer should begin and 

close v1ith praise. Pra ise is in essence a petition f or the 

fut ure. Let man begin his pr ayers with praise tor the past. 

'!Vhen J acdb sought to pray f or deliver a nce from Esau, he be­

gan : "I am not \·1orthy ~f nll the .merc ies end of all the truth 
( 60 ) 

·.1hich thou ha.st shoun unto t hy servant ". 

Prayers di~fer f ra:1 blessin~s , ~or ~lessi~~s ~~ve a 

s et form and nanne r . All blessings include t he .mention ot 

God and His kingdom.. ''Every blessing that does not i nclude 

God and His kingdom (Boruch Atto Adonoy Iaohenu Eelech Haoloo ) 

is not considered a blessing. · Furthermore, man may not invent 

his pwn Ber a chot but .t!lllet ad.here to the set formula. Man must 

abide by the form the Rabbi s devised in pronouncing benedic­
( 61) 

tions. However, pra yer may be pronounced in an y form or 

(60) Genesis )2.11 

(61) Berachnot 40b 
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fashion. van may appropriately fashion his O\Ul prayers in 

accord v1ith his circumstances. Man thus has the fr eedom to 

create his own prayers tor personal worship. 'l'he Babbis ot 

the Talmud fashioned t he ir individual prayers, every one 

offering an appropriate prayer f'or any apeoial occasion. 

Pre yer may a lso be e compelling factor in man ' s life. 

It is impossible tor a Jew to !>ass t,:1enty-four hours with.out 

any pra yer at all. It is neelesaary tor man's physical well 

being to have an emotional outlet in prayer. The o.rders of' 

prayers were transmitted by the Elders of the great Synagogue, 

(Anshe Kneset Hagdola). The Sb.ma and its blessings f orm the 

core of these prayers. It is incumbent upon man to repeat 

these prayers at all times. The rest of the prayers may be 

deleted if man is in a hurry, but his worship is not called -
a "Tefila She~"· Ho.vever, a t all times he must include ZJ 
the Shma and its blessings , i n his er der ot v.orship. 

Uan's intellect should convince hi.(il that he must pray 

to God. Uan should express his gr a titude to God by prayer. 

The prayers of Israel are very !>recious in God's eyes. The 

recognition of God's gracious dealings with man results in 

.manifold prayers for his kindness. Prayers of' praise are 

sweet to the ears of God. Whoever enjoy-s the blessings ot 

this world without evincing gr a titud6 - it is as if he were 
(62) 

stealing from the Holy One, Blessed Be He. God is the 

source of all goodness for man, · and bestows his kindness upon 

the uni verse only after man prays to Ei.Jll. However, prayer 

(62) Beraohot tSa 
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should be directed for the general welfare. Accordingly, 

man should petition for general well being and prosperity, 

and not tor his own weUare, in particular. Man should 

pray for his neighbor's wants and his own wishes will be 

realized.63 

The early Hasidim of the Talmud VIOuld spend one hour 

in s ilent devotion prior to communal prayer. They would pray 

sil ently to a void praying by rote, .merely as a soo ohanica l 

exercise. The Hasidim vd. shed to a void .mutter ing sowids ,:ii th 

their lips v1ithout the presence o f the divine in their hearts. 

In the words of Isiah , "For a s .much as this peopl e drew near, -
and wi th t heir mouth and with t heir lips do h onor Lie, but 

have r e.moved t heir h ea r t f ar fron lle , and their fear ot Me is 

a co.mmand.'?lent of men l ee.rned by rote." 64 

To avoi d t !le possibility of s uch a condition the Rasi-

dir.a Y.'Oul d meditate f or an hour concer ning their O\'ln little-

ness and t he rua j esty of Rim vJhom t h ey sou.;ht to pr ay to. 

After this orientation of humility a nd contriteness they 
65 would proceed to pi·ay toget!ler. 

Despite man ' s supplications f or peace a nd persona l 

welfare, he .m.ay b e saitten by God a nd panished f or his trans­

gressions, though they be slight. God may punish the ri ghteous 

and appear to be a ngry v1 i th them; a ctually that is a good sign. 

As the Talmud says : "Bette r is the anger that God eXhibi ts 

toV1ard the righteous in this v1orld , than the pl easure he ex­

hibits t011ards the wicked.• 66 Even if the righteous do su:r­

:fer in this world, their a f f lictions are only "Yesuray Ahavah• -

Isiah 29.13 
Beaohot.)Ob 
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God has not tarsaken thea. God's love l!Jli1f not be apparent 

amidst the pain, but 1n the tuture, love and grace will 

manifest themselves to all. It is therefore incumbent 

upon man to be gratefUl for the evil that befalls hiJD., as 
67 

well as the good that is his lot. for both g ood a nd evil ema-

nates from God's love. We cannot tell what is really good 
.. 

for us a nd if we do assign arbitrary values to phenomena -

God has only one objective - to do good. Only g ood can 

emanate from God. Man may call it evil by his own criteria 

of judsment; actually, man is incapable of discerning the di­

vine good, f or from God only can g ood emanate, al though man 

may classify it aE evil. Evil thus cannot be the lot of the 

righteous, f or eventually a ll i s rectified by God. ab.at 

a ric;hteous man may deem as evil, may actually prove to be 

good, in disguise. Evidently this is the author •s answer 

to the problem of Job - why do the righteous suffer? The 

author denies the existence of evil, maintaining that .man 

cannot really judge what is good or bad for him. l ib.at .man 

may regard as evil is only another manifestation of the go od 

in a recondite form. 

When man prays he mu.st fulfill the follo\'li.ng conditions: 

(1) His prayer should stem from a contrite mart a nd 
an earnestness of soul 

(2 ) He should scrutinize hi.a.self carefull y to remove 
all illlpure matters from his heart and mind. 

(67) Beraohot 60b 
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Kan .auat remOV'e all slander trom his lips am •21• 

tram his heart \'4len approaching God in prayer. "He who repeats 
68" 

slanderous tales. serves idolatry.• Whoever repeats mali-

cious gossip transgresses the teachiJJgs or the tive books ot 

14oses. 69 

Man's tongue is e. .means or serving God, by prayer and 

study, and should never be detiled by slander and gossip. 

With his tongue (his means or communication} man is superior 

to all other animals. Let man dedi cate this p~~er to sacred 

and pure matters and not protane it by indulging in slander. 

"And thou shalt speak of them, but thou shalt not speak 

slanderously.• 

(68) Erchin 15 

(69) Leviticus Rabbah 15 
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CO N CLUSIO N 



'The sources utilized tor this work were tremendoua 

in scope and 1.nlplication. J'acob or Dubnow was a master~~ot 

Rabbinic a. He was well acquainted with Midrashic Li tera­

ture. In addition, he .made a oopiplete study of Bachya•s 

"Hovot Ra lvovot•, mastered the lloreh Nebuohi.m of Maimonides, 

and quotes liberally from his Seter Hamada. The author 

likewise r e fers to Albo•s Ike.rim and Luzato•s Mesilat Yeshar-
~ ~ 

1m. 1acob of Dubnow was thus well a cquainted with the J ev,ish 

litera t ure ot his period. Unlike Bachya , (who included Arabic 

and Christian references in his work) J acob of Dubnow l i.mi ted 

himself' exclusivel y to J ewish sources. Wherea s Chovot Hal vo­

vot was \01ritten orit::in.ally i n Arabic , and consisted of t en 

ch~pt ers , Tor ot He.oidot '.Jas \:r itten in a cha rming Hebrew 

style nnd consists of on l y ei .:;ht cl109t ors . E<J:iever , one 

can discern a definite correlation between the t wo "'arks; 

Unquestionably, Torot Ra.mi.dot is patterned after Chovot 

Ralvevot. 

Throughout t his erea t YlOrk the a uthor pl e ads for a 

spiritua l approa ch to life . The auth or is deepl y conscious 

of a pers onal God LW.nifest i ng Himsel f daily in the l ives of 

a ll men. The author nraintains an iJilplioit f ait h in a person­

a l God, v4lose providence rules t he entire universe. Torah is 

the s ource of God ' s teaohiJlb to .man , and .man must never accept 
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any change 1'1 Torah, whether oral or written. Torah .11111st 

be accepted on· ·tai th alone, and man must not seek any ra­

tional ezouses tor his :f'aith. Liailltai.Jl.ing the primacy at 

P'ai th in ;Tudaiam, the author likewise states that nothing 

in the Torah can be contrary to reason and logic. However, 

zn must a ccept the teachings ot the Torah without question. 

Freedom of choice, at best, is limited to .man, and the pur­

pose of .man•s lite is to puri:f'7 himself for entra nce into 
.. 

the mxt world. The author evidences a keen psychological 

understanding of human emotions and values. He pl eads tor 

a completely spiritual life, devoid of any vestige ot ma­

t erialism. He evinces an intense :f'aith in God, and a per­

suasive belief in a world to co.me. 

The work is written in a beautiful Hebrew, by his 

di sciple , Berish Plah!Tl, a Rabbi and spiritual descendent 

of .many Rabbis from Frankfort. 

In t his age o:f' doubt and confusion, of soul s earching 

and inner striving for peace a nd contentment, this work can 

well point the way. The author was a saint - a truly noble 

person - who lived a full life completely devoid of the ra­

vages of materialism. lJay his spirit prove to be a ble~sing 
' t or a.11 mankind • May his teachings of reli~on illumine 

the uncerta in path that mankind is treading, a t present. 
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