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DIGEST

This thesis is a study of the attitudes and reactions of Reform Ju
daism with regard to the Zionist idea as documented in the CCAR Yearbook.
By carefully examining this material with respect to historical setting,
this thesis illustrates how Reform Judaism arrived at its present pro-Zion-
ist posture.

The Prologue sets the stage by briefly reviewing some of the German
thinking which inspired American Reform Judaism and the writing of the

The first chapter recounts the most blatantly antiPittsburgh Platform.
Zionist period in the history of Reform Judaism. It opens with I. M. Wise's
1897 address to the Conference (in which he lashed out against Zionism and
its modern promulgator, Theodor Herzl) and proceeds to the year 1917.

The second chapter discusses the shift in Reform Jewish attitudes
from monolithic anti-Zionism to what has been termed non-Zionism. The "Bal
four Declaration" (1917) ushered in this mood of moderation and paved the

The third chapter continues with the adoption of
the Columbus Platform (1937) which officially proclaimed Reform Judaism's
neutral stance regarding Zionism. However, the Holocaust, the creation of
the American Council for Judaism (1943) and the establishment of the State
of Israel forced Reform Judaism in effect to abandon its neutral position
and to solidify its commitment to Israel.

The fourth chapter depicts an interim period which lasted until the
Six Day War (1967). It is one in which Reform Judaism displayed relentless
support for Israel and sought to strengthen its ties with the newly-estab-

Nevertheless, there was really no change in attitudelished Jewish state.

a twenty year period.
way for the softening of Reform Judaism's original stand on Zionism over



concerning the acceptance of a Zionist ideology.
Reform Judaism indeed became pro-Zionist during its most recent era

which is described in the fifth chapter. In the past decade, the Reform
movement joined the World Zionist Organization and also founded its own
Zionist arm, ARZA.

Finally, by way of conclusion, the Epilogue comment-s on the Zionist
issue in light of the fact that Reform Judaism is a developmental religion.
Furthermore, some observations are made as to how Reform Judaism might pro
ceed in order to fashion a Reform Zionist identity.
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PROLOGUE:

INTRODUCTION - EARLY ANTECEDENTS

OF THE ANTI-"IONIST FEELING

IN AMERICAN REFORM JUDAISM



Anyone who is aware of American Jewish history and Reform Jewish

thought knows that Reform Judaism vehemently opposed Zionism during the
Reform Judaism emerged out of the eman-carly years of both movements.

cipation of Western Europe — particularly Germany. Zionism, on the
other hand, arose out of the repressive conditions which existed in East-

Consequent ly, each movement appealed to a different segmentern Europe.
of the Jewish community.

Indeed, both Reform Judaism and Zionism evolved as a response to

history — specifically in reaction to the Emancipation. Both sought to
redefine the Jew and both propounded normalization of the Jewish experi-

Classical Reform redefined the Jew in terms of faith — as a reli-ence.
gion; whereas early Zionism redefined the Jew as a people like other eth

nic peoples.
Zionism, in essence, reasserted and posited Jewish nationalism, a

concept which Reform Judaism had rejected. Zionism raised questions
about the status of Diaspora Jewry which Reform claimed were improper
and should not have been voiced. One can well understand how a movement
which made repeated references to America as "our Zion" would not support

view favorably a group working toward the establishment of a homelandor
in Palestine.

Long before the founding of the Central Conference of American Rabbis
in 1889, American Reform Judaism had stood firm in its opposition to all

It adhered to the universal mission of theforms of political Zionism.
These ideas, embraced wholeheartedly byJew in a religious sense only.

Reform in America, originated with the Reform Rabbis in Germany. Abraham
Geiger and Samuel Holdheim, the two outstanding German Jewish Reform lead-



ers, were overwhelming anti-Zionist. Their views are reflected in the
various conferences of the Rabbis in Germany which were held in the

Brunswick, June, 1844; Frankfort, July, 1845; andnineteenth century:
two synods, Leipzig, 1869; and Augsburg, 1871.

Iloldhcim asserted that just as a Christian state could not possibly
exist, so too a Jewish state could not possibly exist. -In other words,
Holdheim strictly separated religious and political affairs. This view
later became a key concept for those Reform Jews who argued the incompa
tibility of Reform with political Zionism.

Geiger, reflecting the era in which he lived, looked forward to the
coming of an age of science, reason, and enlightenment. He was quite ex
plicit regarding Jewish nationalism, stating that "the national side of

He also added: "the hope
that all Israelites be gathered from every corner of the globe and re

American Reform Rabbis formally expressed anti-nationalist sentiments
as they met for the first time in Philadelphia in November, 1869. The
document produced by this conference, an enumeration of principles, in
cluded the following statement:

-3-

turned to the promised land has vanished entirely from our consciousness."^

Israel must be pushed into the background."

Article 1. The Messianic goal of Israel is not the res
toration of the old Jewish state under a son of David, 
nor the continued separation from other nations, but the 
union of all men as the children of God acknowledging His 
unity, and the oneness of all rational beings and their 
call to moral satisfaction.
Article 2. We do not consider the fall of the second 
Jewish commonwealth as a punishment for the sinfulness 
of Israel, but as a sequence of divine intent first re
vealed in a promise to Abraham ... so that they [Jews] 
may fulfill their high priestly task to lead the nations 
in the true knowledge and worship of God.“



In 1885, fifteen Reform Rabbis gathered in Pittsburgh for a meeting.

Their deliberations produced the Pittsburgh Platform which became the
foundation for early American Reform Jewish beliefs. Reform's limited
interpretation of Judaism as only a religion is embodied in the fifth

paragraph:

This statement remained the official Reform position influencing
Moreover, in 1890, during the firstattitudes for over fifty years.

CCAR conference, the presiding body declared:

4

With this simple affirmation, all previous German and American Reform
Jewish thought was taken into consideration and accorded official status
in the formation of Reform philosophy and theology.

That same conference of 1890 confirmed its anti-Zionist posture
by issuing the following resolution:

-4-

. . . the proceedings of all modern Rabbinical confer
ences . . . shall be taken as the basis of the work of 
this Conference in an endeavor to maintain in unbroken 
historic succession the formulated expression of Jewish 
thought and life in each era.^

Although it has been stated time and again that the Jews 
are no longer a nation, and they form a religious commu
nity only, yet has this thought not been thoroughly ap
preciated by the community at large: we still hear of 
the Jewish nation and the Hebrew people, and therefore 
this Conference feels itself called upon to declare

Fifth - We recognize in the universal era of modern cul
ture of heart and intellect the approach of the realiza
tion of Israel's great Messianic hope for the establish
ment of the kingdom of truth, justice and peace among 
all men. We consider ourselves no longer a nation but 
a religious community, and therefore expect neither a 
return to Palestine, nor a sacrificial worship under 
the administration of the sons of Aaron, nor the resto
ration of any laws concerning the Jewish state.0



Reform Rabbis during the decade of the 1890's fervently and loudly
defended their anti-Zionist position, even though they were already a
minority within the American Jewish community.

During this decade, Zionist leaders were far from silent. They
campaigned rigorously to win over American Jewry to support their cause.
The Zionist movement, as an outgrowth of the traditional Jewish longing
to return to Zion (Palestine), even attracted some religious Jews. How
ever, since early Zionists emphasized the national character of Judaism
over the religious, and allowed for the secularization of many traditional
elements of Judaism, many Orthodox and Conservative Jews, who based their
return to Zion on religious principles, were to some extent alienated
somewhat, by the existing Zionist groups at this time.

Reform, as pointed out above, completely rejected the whole idea
of a return to Zion. The methods employed by Zionist leaders to achieve
this goal were of no consequence to the Reform movement. Reform Judaism
and Zionism were at the turn of the century proceeding on divergent paths.

The outlook of American Reform Judaism at this time is succinctly
summarized by Howard Robert Greenstein in his Ph.D. thesis:

For the founders of American Reform Judaism especially, 
the question of "homelessness" was preposterous. They 
were convinced the Jews were more at home here in the 
young, vibrant, promising and prosperous Democracy of 
America than they could have possibly been anywhere 
else in the world, including Western Europe. Jews were 
not primarily a nation. They were a religious commu
nity. Their major task was not the restoration of a 
sovereign, secular state, but the dissemination of pro-

once more that there is no Jewish nation now, only a 
Jewish religious body, and in accordance with this 
fact, neither the name Hebrew nor Israelite, but the 
universal appelation Jew is applicable to the adher
ents of Judaism today.5



prejudices.

-6-

phetic ideals of justice, truth, love, brotherhood 
and peace. The leaders of American Reform Judaism 
considered themselves the spokesmen and the fore
runners of a new age of universal understanding and 
good will, a world devoid of all the old hatreds and



CHAPTER 1:

THE DOMINATION OF
ANTI-ZIONIST VIEWS

(1S97-1917)



In order to understand fully the prevailing views of American Re

form .Judaism at the time of the Balfour Declaration (which was to be the
starting-point for this thesis), it is necessary by way of introduction

to backtrack to the year 1897, when the first Zionist Congress was held
in Basel, and to examine the intervening years, for this-period witnessed
the most intense anti-Zionism of the Reform movement. David Polish (Re-

Although reactions to the first Zionist Congress by Jews throughout
the world were varied, American Reform Judaism reacted in a very predictable
manner.

At the Montreal conference of the CCAR in July, 1897, one month be
fore the first Zionist Congress, Isaac Mayer Wise, Reform's foremost lead
er, lashed out against Zionism, made derogatory remarks about Theodor
Herzl, and criticized the upcoming Zionist Congress:

-8-

I consider it my duty also, Reverend Colleagues, to 
call your attention to the policical projects engaging 
now a considerable portion of our co-religionists in 
Europe and also in our country, especially in New York, 
Philadelphia, Chicago and other large cities. I refer, 
of course, to the so-called "Friends of Zion", Chovaveh 
Zion, who revive among certain classes of people the 
political national sentiment of olden times, and turn 
the mission of Israel from the province of religion and 
humanity to the narrow political and national field, 
where Judaism loses its universal and sanctified ground, 
and its historical significance. The persecution of 
Jews in Russia and Roumania and the anti-Semitic hatred 
against the Jewish race and religion, as it still exists 
in Germany, Austria, and partly in France, roused among 
the persecuted and outraged persons the hapless feeling 
of being hated strangers among hostile Gentiles. It 
was quite natural that this humiliating experience 
roused in their memory the glory of the past, when Is
rael was the great nation, the chosen people, and in-

new Our Days) suggests that this anti-Zionist attitude actually became 
"creed" for Reform during these particular years.



Wise's articulate statement cogently characterizes the concerns
of early American Reform Judaism. Massive Eastern European immigration
to America with its Jewish nationalism threatened both the security
and ideology of Reform Judaism in its newly-found haven, America. Ex-

-9-

I

pressing full agreement with Wise's expressed opinion, the Committee on

spired in them the consolation, "we are the great na
tion yet." . . . This experience roused in those out
raged men and women the old hope of restoration, the re
construction of the Hebrew nationality as in days of 
yore. The first step in this direction was the coloni
zation of Palestine with Jewish agriculturalists. This, 
of course, found support among all good people, not in
deed for the sake of Zion, but for the redemption of the 
persecuted .... Idealist and religious phantasts 
took hold upon this situation, and made of it a general 
restoration of the Jews, and their returning to the holy 
land, although the greatest number of Jewish citizens 
in the countries where they enjoy all civil and politi
cal rights, loudly disavowed any such beliefs, hopes, 
or wishes; yet the persecuted and expatriated from Rus
sia and such other countries preached their new doctrine 
loudly and emphatically .... At last politicians 
seized the situation, and one of them called Dr. Herzl, 
proposed to establish and constitute at once the Jewish 
state in Palestine .... That new Messianic move
ment over the ocean does not concern us at all. But 
the same expatriated, persecuted and outrageously wronged 
people came in large numbers also to us, and they being 
still imbued with their home ideas, ideals, and beliefs, 
voiced these projects among themselves and their friends 
so loudly and so vehemently, that the subject was dis
cussed rather passionately in public meetings, and some 
petty politicians of that class are appointed as dele
gates, we learn to the Basle Congress, and in each of 
those meetings, as reported by the press, so and so many 
rabbis advocated those political themes, and compromized 
in the eyes of the public the whole of American Judaism, 
as the phantastic dupes of a thoughtless Utopia which 
is to us a fata morgana, a monetary inebriation of mor
bid minds, and a prostitution of Israel's holy cause to 
a madman's dance of unsound politicians .... The 
honor and position of the American Israel demand impera
tively that this conference, which does represent the 
sentiment of American Judaism minus the idiosyncrasies 
of those late immigrants, do declare officially the Ameri
can standpoint in this unpleasant episode of our history.8



the President's Message issued a resolution which was overwhelmingly
approved by the Conference:

These pronouncements of the 1S97 CCAR conference, coupled with the
Pittsburgh Platform, became the primary rationale for Reform's anti
Zionist stand.

The year 1899 produced more anti-Zionist proclamations by the Re
form rabbinate. At the CCAR conference, Rabbi Henry Berkowitz presented

He quoted and rejected
Professor Richard Gottheil's (President of the newly-formed Federation
of American Zionists) formulation of the basic principles of Zionism:
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"We believe that the Jews are something more than a purely 
religious body; that they are not only a race, but a na
tion, though a nation without, as yet, two important re
quisites -- a common home and a common language.
We believe that if an end is to be made to Jewish misery 
and to the exceptional position of the Jews a new home must 
be supplied. We believe that such a regeneration would be 
the fulfillment of the Jews' greatest hope.
We believe that the home of their fathers, Palestine is the 
only place for such a home, and that a guarantee of such a

an address entitled "Why I am not a Zionist."

Resolved, That we totally disapprove of any attempt for 
the establishment of a Jewish state. Such attempts show 
a misunderstanding of Israel's mission, which from the 
narrow political and rational field has been expanded to 
the promotion among the whole human race of the broad 
and universalistic religion first proclaimed by the Jew
ish prophets. Such attempts do not benefit, but indefi
nitely harm our Jewish brethren where they are still 
persecuted, by confirming the assertion of their enemies 
that the Jews are foreigners in the countries in which 
they are at hone, and of which they are everywhere the 
most loyal and patriotic citizens.
We affirm that the object of Judaism is not political 
or national, but spiritual, and addresses itself to the 
continuous growth of peace, justice and love in the hu
man race, to a messianic time when all men will recognize 
that they form "one great brotherhood" for the establish
ment of God's kingdom on earth.9



Berkowitz believed in the ultimate victory of justice and thus predicated

a positive future for Jews in European countries. Moreover, he claimed

that the ultimate aim of Jewish history is "the maintenance of Judaism,

Religion is ultimate and essential for

the Jews, not nationality and race, as Zionism posits. Berkowitz ela

borated on the reasons why he was not a Zionist:

At this same conference, Rabbi Samuel Sale presented a paper "Ad

dress on Zionism". Sale rejected Zionism on the same grounds as Berko
witz . For Sale, the nationalism explicit in Zionism was a complete de
nial of the universalism which Reform Judaism propounded. Sale held that

He claimed that Zi-

return must be given by the great powers of the world. 
We further hold that this does not mean that all Jews 
shall return to Palestine."

First. Because I do not believe that the misery of my 
people is hopeless. I have not lost faith in the tri
umph of justice in the world.
Second. Because I believe that the methods of our mo
dern organizations and the efforts made through them for 
colonization, education and the working out of the great 
economic problems of the day are practical, feasible and 
sensible, while Zionism is sentimental and in my judg
ment chimerical. Khat is needed in all our people is 
the awakening of a deeper Jewish consciousness to arouse 
their slumbering consciences and unite them in heroic 
moral action.
Third. Because Zionism makes race and nationality, rather 
than religion ultimate and essential for the Jews. Jews 
have no lasting claims for a separate existence excepting 
their religious mission. To be faithful to this they must 
wilfully assume the martyrdom and the struggle and not 
weakly evade it.12

not the maintenance of Jews."^

Against each one of the doctrines of this creed I [Ber
kowitz] respectfully enter my protest and demurrer. In 
my judgment there is not a sound plank in the platform 
and the whole platform rests upon unreliable supports.^

Zionism was a dead issue, a "repugnant question".



onists were prophets of evil.

The chairman of the conference then asked for a volunteer to speak
on behalf of Zionism. Rabbi Casper Levias, the only Zionist present at

these proceedings, declined the opportunity because he had not been given
sufficient notice to prepare his arguments adequately. However, Levias
did write a paper, "The Justification of Zionism", which'was included in

the CCAR Yearbook of 1899. It explained the grounding of the anti-Zionist
position and presented logical arguments to refute this position:

14

Levias continues with a discussion of nationalism in which he illustrates
how this is not an evil, negative ideal:

The first move of the anti-Zionists in discussing Zionism 
is to drag into the arena the mission of Israel. The Zi
onists cannot help admitting that Israel has a mission; 
but they differ as to the mode of carrying on that mission; 
or, if you wish, as to the base of operations. The Zion
ists claim that we could carry out that mission only af
ter we ourselves shall have realized the prophetic ideal; 
and this can be consummated only in a home of our own . . .
The next point advanced by one of the speakers against 
Zionism was that the establishment of a petty Jewish state 
does not comport with the glorious future predicted for us 
by the prophetic dreamers. The dream of the prophet that 
nature shall be transformed, that the lion shall lie down 
with the lamb, and a small boy shall lead them, is a beau
tiful dream, an inspiring dream, but an unrealizable dream 
after all. The Jew that takes this dream into considera
tion in affairs of practical life is no less a visionary 
than his Christian neighbor who attempts to realize in 
human society the New Testament dream of non-resistance 
to evil.
But, again for argument's Sake, I will grant the literal 
interpretation of messianic prophecy. Even the antis can
not deny that the realization of the messianic ideal lies 
still in the far distant future. By what logic do they 
bring themselves to the belief that, in expectation of 
that distant contingency, it is preferable to allow our
selves to be kicked by the Cossack and abused by the Jun
ker, rather than live in the enjoyment of peace and human 
rights in Palestine? Would the existance of, a human state 
hinder the realization of a common humanity?



Lcvias also addresses himself to concerns of the anti-Zionists, such as
reactions of the goyim and the "practicability" of Zionism:

paper.

-13-

Nationalism was brought up by one of the speakers as 
another bugaboo ....
Nationalism is one of those big words which speakers and 
writers bandy about nowadays, frequently without having a 
clear idea of their meaning .... Nationalism is but a 
synonym of what I should call collective individualism . .

ration: 
Zion."

Nationalism, that is, collective individualism, involves 
as little hatred towards other nationalities as single in
dividualism does toward another individual. Nor does na
tionalism imply a shutting oneself up and isolating one
self from the influences of other nations; this just as lit
tle as single individualism means isolation from the influ
ence of other individuals. Nationalism is merely the logi
cal development and necessary outcome^pf individualism; it 
is only a higher stage of the latter.

One of the speakers finished his address with the decla- 
"America is our Palestine and Washington is our 

As stated in the introductory remark, the discus
sion of such declarations lies without the scope of this 

But we may examine into the cause of these patri
otic hysterics. It is the fear that our Christian fellow 
citizens might deny out patriotism, or impune [sic] our 
loyalty .... Our [American] population consists of 
various elements. Nobody has ever thought of impuning [sic] 
the patriotism of our Irishmen, or denying the loyalty 
of our German citizens, merely because their kinfolk and 
co-religionists have a home of their own across the At
lantic. Why should our loyalty be impuned [sic]? The 
best proof that Zionism does not impair our loyalty and 
patriotism was furnished by the present war [Spanish- 
American]. The greatest number of volunteers that have 
offered their services to the country of their adoption 
were Russian, Roumanian, and Galician immigrants, avow
edly all Zionists ....
Finally, I must say a word about the practicability of 
Zionism. I humbly confess that I have no opinion on this 
subject; but I claim with good right that others do not 
know a whit more about it. The Zionists have repeatedly 
declared that their aim is not to be achieved in a year 
or two; it might take two or more generations .... 
The immediate aims of the Zionists are the preparing of 
the way and the fitting of the people for the future.



Although Dr. Levias's paper was an eloquent response in support of Zionism,
Dr. Levias remained alone in his views. He failed to persuade any signi
ficant numbers among members of the CCAR to change their stand.

There were, in these early years, some utterances on behalf of finan
cial support for Palestine — to help build settlements and to develop cul-

Rabbi Joseph Silverman, in his presidential’ address to theture there.
CCAR in 1901, reminded his colleagues of the Conference position on Zion
ism, but suggested that the Conference back Herzl's fund-raising effort
to collect ten million dollars for the colonization of Palestine:

17

The Committee on the Presidents' Message, chaired by Rabbi Sale, tabled
this suggestion on the grounds that it was inadvisable to consider this
question at this time.

As a matter of information, it should be pointed out that Isaac Mayer
Wise and his successor as president of the Hebrew Union College, Kaufmann
Kohler, both vociferous anti-Zionists, had each supported earlier efforts

In I860, Wise urgedto colonize Palestine during the nineteenth century.
the purchase of land in Palestine as a place to resettle Moroccan (Jewish)

-14-

... I am not unmindful of the fact that this Conference 
has set itself on record as being opposed to political Zi
onism — that is, to the founding of a Jewish State, but 
I also do not ignore the fact, that we, at the same time, 
favored the colonization of Jews .... It seems to me 
that ten millions is a modest sum to ask the Jews of the 
whole world to contribute towards any plan of coloniza
tion or settlement that will permanently relieve the over
crowded Jewish districts of at least Russia and Roumania. 
Whatever may be the outcome of political Zionism, whatever 
may be the attitude of Jews, in general, towards the idea 
of a Jewish State, upon this, at least, all are agreed, 
that any experiment that will relieve our brethren in the 
Orient and make them self-supporting and independent, that 
will remove them from the Jewish Pale and decrease the 
causes that give rise to anti-Semitism, is worth trying, 
whether it will cost ten or a hundred millions of dollars.



exiles. Again, in 1871, he even suggested political action comparing
the two-hundred year claim of Germany to Alsace and Lorraine to the two

Kaufmann Kohler, in 1891,
signed a petition which was presented to President Benjamin Harrison
which requested that he negotiate with the European powers in order to

Again, in 1902, Silverman, still president of the CCAR, commented
on the uselessness of Zionism in the resolution of the Jewish question.
He remarked, "Zionism has continued its agitation, yet has evinced no real
progress; we do not believe that it contains that constituency or those
elements of principle that are necessary for the solution of the Jewish

During the following years, Reform rabbis would uphold an almost in
approachable negative attitude with regard to political Zionism, but one
can see a softening of the negative attitude regarding the support of co
lonization of Palestine. 1) theThis was due primarily to three factors:
plight of European and Russian Jews; 2) gaining popularity of the Zionist
movement within the total American Jewish population; and 3) near-inevi
table reaction to such doctrinaire opinions. In 1906, a resolution was
submitted to the Committee on Resolutions that the Conference send a mes
sage of greetings to the convention of the American Federation of Zionists.
Needless to say, although this minority resolution is recorded in the 1906
CCAR Yearbook, along with many other minority resolutions, it was not sub
mitted to the presiding body in the report of the Committee on Resolutions.

The following year (1907), Rabbi Marcus Salzman delivered the Shabbat
sermon to the Conference. He carefully couched praise of the Zionist move
ment within his anti-Zionist remarks. He applauded the good that the Zi-

-15-

question."20

thousand year claim of the Jew to Palestine.

procure Palestine for the Jews.19



onist movement had achieved and the devotion of Herzl and his followers
to the solution of the Jewish question, but also charged that Zionism is

full of propaganda. A vast gap existed, in Salzman's opinion, between
Zionism, for Salzman, represented Judaismintention and accomplishment.

Voicing this subtle change in attitude with regard to Zionism, two
committed Reform pro-Zionists within the CCAR, Rabbis Max Heller and Ber
nard Felsenthal set forth a resolution concerning the relationship be-

Hellcr introduced the resolution; Fel-tween Reform Judaism and Zionism.
scnthal was its author:

A

Nevertheless, the impact of this resolu-Felsenthal does not mix words!
It was submitted to the Committee on Resolutions wheretion was minimal.

it was tabled indefinitely.
Rabbi Max Heller became president of the CCAR in 1909. What a marked

contrast to Isaac Mayer Wise, the Conference's first president who was so
Heller, in fact, became honorary Vice Presidentadamently anti-Zionist!

of the Zionist Organization of America from 1911 through 1929. In 1909,
the Conference's Committee on Contemporaneous History assessed the situa-

-16-

Be it resolved, To declare that in our opinion the anti
thesis implied in the term "Reform vs. Zionism” is not 
warranted by the facts in the case. For everyone, who 
with open eyes observes the actual state of affairs, knows 
that there are thousands of Jews who are real and honest 
reformers and at the same time real and honest Zionists. 
The alleged incompatibility of Reform and Zionism is, more
over, artificial, illogical and lacking substantial basis. 
In the assertion, that Reform and Zionism are mutually ex
clusive, is just as much sense, or rather just as little 
sense, as in someone's saying that Homeopathy and High 
Tariff Policy are incomparable and mutually exclusive, 
true antithesis, justified by hard facts, would rather be 
"Progress and Free Development" on one side vs. "Ossified 
or Petrified Reform" on the other side.—

in retreat.



tion in Palestine (now with a population of eighty thousand Jews), and
called on the CCAR to create a board of inquiry to investigate the organi
zations i n Pal estine to determine where charity might be directed. The
Committee on Resolutions endorsed this request and recommended that the

Executive Hoard direct the attention of this matter to other organizations

such as the Conference of Jewish Charities and B'nai Brifh. The manner
in which this matter was handled is clearly a case of "passing the buck. If

A year later, after no visible results, the Committee of Contemporaneous
History again reiterated its request and made a plea for action.

Aside from attempts for practical action within committees, Heller
sought to show that Jews were both a religion and a people. One could

The difference between Zionists andnot be separated from the other.
anti-Zionists, in Heller's view, was not the issue. Rather, the two dif
fered in their outlook as to where Judaism could achieve its religious
mission — in a national homeland or scattered throughout the world:

In addressing a rabbinical convention it would almost 
seem presumption to labor the patent truth that reli
gious teaching and religious example are both the out
standing achievement of our past and the sole justifi
cation of our survival, the cement of every loyalty that 
holds us together. Yet, as an ardent Zionist, who has 
always avowed his convictions as such without hesitation 
or reserve, I owe it to you and myself to forestal some 
of the misunderstandings that haunt the popular mind in 
this connection. In my view and to my feeling the re
ligious life must be the crown and summit of any full
blown culture; the real point of divergence between 
Zionism and anti-Zionism cannot be the question, as it 
is sometimes crudely put, whether we are a religion or 
a race, but whether we shall achieve our religious mis
sion as a people scattered to the four corners of the 
globe, or as a nation upbuilding a typical culture upon 
its ancient soil. Upon the fact of the religious na
ture of our mission, there can be no difference save 
between extremists, either of nationalism at the one end, 
or of assimilationism at the other.
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During the decade prior to World War I, the number of Reform rabbis
Herbert Parzcn (A Short History of Zionism)incrcasod app reciab1y. com

ments that regarding the Zionist movement, this was "a period of consola
tion and growth, despite the struggle for power and the competition of

One is not surprised to note, then, that although anti
Zionist sentiments felt by Reform rabbis did not diminish, their remarks
became more defensive as the years passed.

The Committee on Contemporaneous History of the CCAR urged a resolu
tion supporting the use of Hebrew in Palestine where it is needed in
educational institutions and should be given priority over all other lan-

Although the resolution does not insist on Hebrew as a nationalguages.
language per se in Palestine, it represents a positive attitude toward
the revival of Hebrew and support of cultural Zionism.

In 1916, Rabbi Abba Hillel Silver, who became one of the twentieth
century's Zionist giants, participated in

Eloquently, he supported Zi-the Jewish Child" at the CCAR conference.
onism along with those causes which might strengthen Jewish communal
life:

If
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With this fundamental fact in view it must be matter 
for regret and condemnation that , as we organize slowly 
toward co-operation on behalf of Jewish causes, we 
should so often lose sight of our ultimate aims and as
pirations in the single effort towards practical ends . .

a symposium on "Religion and

It is at this age [adolescence] in the life of the Jew
ish child that the Jewish community must step in. 
the Jewish community possesses certain social traditions 
which are uniquely its own and, it is agreed, that it 
does possess them, this is the time when they must be 
transmitted to the rising generation. This is the time 
when loyalty to the Jewish community -- and group loyal
ty, be it remembered, is a pre-requisite of religion — 
when devotion to its ideals and love for its traditions

ideologies.



Dr. Martin A. Meyer, an American Reform rabbi, wrote an article
for The Maccabaean magazine (January, 1917), "Zionism and Reform Ju-

in which he attempts to show how Zionism is indeed compatible
Zionism embraces everywith Reform Judaism from a Zionist perspective.

manifestation of Jewish life and would certainly accept the mission of
the Jew (of Israel). It sympathizes with Reform's efforts to adjust

Jewish life to modern standards, but disagrees with Reform's rejection

Meyer explains: "This con-of the national hope and its correlaries.
tention of the Zionist that Jewish life is more than a religion, does
not eliminate or neglect the Jewish religion but rather coordinates it

26

While Reform concentrates on the individual, Zionism concentrates
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daism,"

with all other expressions of Jewish life."

can be inculcated; for the instincts of loyalty, devo
tion and love are already in the child, and require but 
proper direction .... In a word, this is the time 
when the religious Jews can be realized.
Jewish community life must, for that reason, be pre
served and energized .... We must realize that there 
are certain cultural movements among our people which, 
while they touch, like a tangent, the circumference 
of the synagog at some one point, do nevertheless possess 
a vision and an extension of their own. Blind, indeed, 
is he who in a spirit of thcologic intolerance would sup
press these evidences of the inner strivings and agita
tions of the soul of our people. It is not the logical 
soundness of these new tendencies and movements which 
should recommend them. Rather it is their functional 
value as spiritual and emotional dynamics that render 
them of value to us. These movements, be they Nation
alism, Political or Cultural Zionism, the renaissance of 
Hebrew or Yiddish literature, the aesthetic revival which 
is seeking expression in a new Jewish art, these move
ments and others, I say, are valuable in so far as they 
intensify Jewish communal life, charge it with new energy, 
and thrill it with new purposes. They should be wel
comed as so many more dikes against the onrushing tides 
of assimilation. All these movements and tendencies, all 
these loyalties and aspirations can remain discordant 
notes in our life or they can with sympathy and tolerance 
be welded into a great spiritual symphony.-5



on social aspects — relationships and welfare of the whole Jewish people:

Finally, Meyer concludes with a statement about the compatability between

the two movements:

During the summer of that same year, 1917, the CCAR met in Buffalo
many months before the issuing of the Balfour Declaration. The Committee
on Contemporaneous History addressed itself to the stepped-up activity
of settlement in Palestine. It predicted that a complete change would
occur in the condition of Palestine due to World War I. The Committee
proposed that the CCAR:

One senses the dissolution of the hard-line Reform doctrinaire approach
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Nationalized Jewry will not be less spiritual, but 
more helpfully spiritual. It will save Jewish ideal
ism; it will vitalize Jewish lives; it will encourage 
the further development of the old-time values. It 
will start a new development of the Jewish spirit 
which, in the light of modern thought, we hope to see 
equal, if not excel, the best in our past.27

Those who are Zionists and members of Reform Jewish 
Synagogues do not feel any inconsistency in their po
sition. To the contrary, their zeal for Reform in 
Judaism is deepened and purified and directed aright 
by their interest in and loyalty to the Zionist ideal 
.... The Reform Jewish Zionist looks forward to 
a Day of God, to use the old prophetic term, in which 
the wish of the Great Lawgiver will be realized, that 
"all the people be prophets," a people dedicated one 
and all to the fulfillment of the Jewish hope, that 
"out of Zion will go forth

. . . express its sympathy with all cultural movements 
affecting Palestine, without committing itself to the 
political and national aspects of the question, and 
that the Committee on Jews of Other Lands be directed 
to consider this question as soon as normal conditions 
shall render it possible to propose tangible action.-9

_r zi... 111 = - s’ t*ie *'aw anc* t*ie worc* 
our God from Jerusalem.



towards Palestine and Zionism. In fact, this proposal is somewhat sym
pathetic in tone to the situation in Palestine.

It is difficult to believe that Rabbi William Rosenau, in his Presi
dential report to the Conference, reiterated those anti-Zionist views
characteristic of Classical Reform Judaism. He emphasized the opposition

Reform rabbis cannot be part of the Zi-between nationalism and religion.
onist movement because its mission is not religious. Rosenau urged the
Conference to issue a stand of disfavor against this nationalistic move
ment . so

Hie majority report on the President's Message did what Rosenau had
Jewish loyalty was to be based on loyalty to "Israel's Godrequested.

not political Jewish nationalism. How
ever, two very important minority reports were submitted to the Conference.
The first, presented by Rabbi Max Heller, again expressed what Rabbi Fel
senthal had stated ten years earlier, that the notion of the incompatability
of Reform and Zionism is fallacious:

The second minority report, presented by Rabbi Louis J. Kopald, claimed
that Zionists had the best interests at heart. Kopald backed the right
of the minority to speak its views. He also asserted that each indivi
dual member of the CCAR must have the right of judgment regarding the mis

sion of Israel. This was one way of blocking a direct resolution regard-
-21-

Inasmuch as reform Judaism does not dogmatize on the 
geographical habitat or political status of the Jew;
Inasmuch as reform Judaism does not insist on the dis
persion of the Jews as an indispensable condition for 
the welfare and progress of Judaism;
Be it Resolved, that there is nothing in the effort to 
secure a publicly and legally safe-guarded home for Jews 
in Palestine which is not in accord with the principles 
and aims of reform Judaism.32

and Israel's religious mission,"^



ing Zionism. Although he was not a Zionist himself, Kopald sought to

compromise resolution which was
passed by an overwhelming majority (68-20) and preserved the unity of the

It granted legitimacy to individuals who differed in opinion overCCAR.
matters of exceptional import. Rather than attacking Zionism, the resolu
tion opposed all non-religious interpretations of Judaism. In essence,
although the anti-Zionist position of the Conference remained, it was
made less doctrinaire, and the presence of Zionist Reform rabbis was es
tablished as legitimate within the CCAR. The actual text reads:

This whole period (1897-1917) in American Reform Jewish history is
marked by Reform's most outright anti-Zionist attitude. As Palestine be
came a real alternative for Jews suffering in Europe, especially after
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Rabbi Joseph Stolt: then submitted a
protect the doctrines of Jewish liberalism.•1J

In view of the present conditions in American Israel, 
the President has deemed it of urgent importance that 
the Conference at this time puts itself on record in 
regard to the nationalistic movement among Jews. Your 
committee recognizes that a difference of conviction 
regarding this question exists among our own members, 
as well as among Jews of America in general, even as 
differences of opinion regarding most important ques
tions have always existed in Israel.
Your committee, therefore, recommends that the Confer
ence reaffirm its traditional position that the essence 
of Israel as a priest-people consists in its religious 
consciousness and in the sense of consecration to God 
and his service to the world. And that, therefore, we 
must and do look with disfavor upon any and every un
religious or anti-religious interpretation of Judaism 
and of Israel's mission in the world.
It further recommends that at a time of universal con
flict and suffering, such as the present, it is of 
prime importance that the Conference emphasize not the 
differences that divide us, but those sacred principles 
which all Jews hold in common, and those great Tasks 
which it is our paramount duty at the present moment 
to promote and perform together for the alleviation of 
human suffering and the healing of the Jewish people.-1^



the outbreak of World War I, which forced the Reform rabbinate to recog

nise the plight of the Jews throughout the world, the Conference therefore
began to support cultural development and colonisation of Palestine, while
totally rejecting political Zionism. It is questionable as to whether the
two (political and cultural Zionism) can actually be separated. There are,
however, several considerations which influenced the decisions and views

Although most have been mentionedof the CCAR during this particular era.
in passing, I will cite them again briefly in order to clarify some of the
motivations of the early Reform Jewish leaders.

During this time, there was a real sense of insecurity among Reform
Although they wanted to maintain a liberal-oriented religious Ju-Jews.

daism, Reform Jews also wanted to integrate into the American society.
They wanted to become Americanized:

Reform Jews were also concerned about reactions from the non-Jewish com
munity regarding their theology and philosophy as expressed in the various

"Ma yomru ha-goyim" was of great importancepronouncements by the CCAR.
to the young Reform movement which was trying to plant strong roots in
its newly-found paradise, America. In addition, it is curious that a
group so adamantly nationalistic towards America, especially by the latter
half of the second decade of the twentieth century, would be so negative
regarding Jewish nationalism.
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It must be remembered that the end of the nineteenth 
century and early part of the twentieth century wit
nessed the strength of the extremist program of Ameri
canization, which was an attempt to divest the immi
grant of his former cultural habits and customs and 
make him adhere solely to the American way of life as 
set by the Anglo-Saxon stock. This ideal, which em
phasized complete political, economic, and cultural 
affiliation with America was held also by many Jewish 
leaders.35



Furthermore, the Jewish immigrants from Eastern Europe and Russia
began to come to America in greater numbers especially because of pogroms,
World War I and the Russian Revolution. These Jews posed a threat to
Reform Jews who were mainly of German descent at that time. These new
immigrants practiced more traditional forms of Judaism and had been in

David Polish also suggests' that the samespired with the Zionist idea.
feelings of "massive suspicion and contempt" held by Christians against

There was,
at first, "a social and cultural rejection of them.

Attempts to maintain unity, however, within the Reform movement on
the issue of Zionism vs. Anti-Zionism became evident as Zionism gained a
foothold in America and the minority within the CCAR gathered strength

Rabbi Arthur J. Lelyveld points out ("The Jew inand became more verbal.
the Modern World"):

Rabbi Gries and others had been worried about sustaining unity within
Rabbi Stoltz, as was pointed out,the CCAR at the turn of the century.

formally called for unity in 1917 among American Reform rabbis. By this
time, he and his colleagues espoused individual freedom regarding one's

One had the right toapproach and view towards issues within Judaism.

This had to be the foundation of adisagree with majority opinions.

"liberal" Judaism.

So just months before the announcement of the Balfour Declaration,
the American Reform movement had reached a subtle change in attitude to-
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Christian immigrants could be paralied within Reform Judaism.
„36

Conditioning the pull of both poles was an overarching 
fear of schism. Again and again, in one form or another, 
the Conference echoed the determination first voiced by 
Moses Gries in 1901: "The Conference must not split on 
the rock of Zionism."3?



ward Zionism. Its hardcore anti-Zionist position, which stringently up
held Zionism and Reform Judaism as a dichotomy which could never by syn
thesized, would wane on in principle to be excitedly proclaimed by indi
viduals here and there, and slowly disappear altogether. This, then, is
the period when Balfour released to the world, his Declaration, which set
the wheels in motion for the eventual establishment of t'he State of Israel

in Palestine.

-25-



CHAPTER 2:

THE SHIFT FROM

ANTI-ZIONISH

TO NON-ZIONISM

(1917-1956)



The conclusion of World War I with the Allied victory over the Turks,
coupled with the issuing of the Balfour Declaration by the British govern
ment and the San Remo decision to place Palestine under a British mandate —
all symbolized strides forward for the Zionist movement. As a consequence,
Reform Judaism, during this period, was in serious danger'of splitting over

And indeed many heated debates ensued.the pro-/negativc Zionist issue.
On all levels of American Reform Jewish life -- among rabbis, rabbinical
students, and lay-people, Reform Jews began questioning and re-evaluating

The Zionist minority withintheir views with regard to Jewish nationalism.
Reform opinion shiftedthe CCAR gained in numbers and became more verbal.

However, many years were to pass follow-from anti-Zionism to non-Zionism.
ing the announcement of the Balfour Declaration on November 2, 1917, before
this change in attitude was reflected in Conference resolutions.

The Balfour Declaration stirred a hornet's nest in the Jewish world.
This issue wasIt forced open debate between Zionists and anti-Zionists.

now shoved into the limelight for public debate and evaluation. Jewish re
actions to the Balfour Declaration were bound to be noted carefully by the
Gentile world. Here is the actual letter:

Dear Lord Rothschild,
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Foreign Office 
November 2, 1917.

I have much pleasure in conveying to you, on behalf 
of His Majesty's Government, the following declaration of 
sympathy with Jewish Zionist aspirations which has been 
submitted to, and approved by, the Cabinet.

"His Majesty's Government view with favor the establish
ment in Palestine of a national home for the Jewish people, 
and will use their best endeavors to facilitate the achieve- 
of this object, it being clearly understood that nothing may 
be done which shall prejudice the civil and religious rights



Yours sincerely,

James Arthur Balfour®®

Within a month of the Declaration, two well-known Reform Rabbis,
Stephen S. Wise and Max Heller, both devoted Zionists, contributed articles
to the December, 1917 issue of the Macabacan (published by the Federation
of American Zionists). Each of these two men urged anti-Zionists to change
their opinions in light of the Balfour Declaration. Wise stated:

Heller, former President of the CCAR during the years 1909-1911, likewise
declared:
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of existing non-Jewish communities in Palestine or the rights 
and political status enjoyed by Jews in any other country."

I should be grateful if you would bring this declaration 
to the knowledge of the Zionist Federation.

. . . They [they nations of the world] will see in the resur
rection of the Jewish Nation the righting of the most ancient 
of the wrongs of despotism. The world has been tending all 
these years towards such a consummation. The last to be con-

. . . Zion was. Zion is about to be ... . The British go
vernment, true to a policy of 200 years of sympathy with and 
friendship for the Jew, leads the way in indicating to its 
allies and to the world that the day has come for the establish
ment in Palestine of a national home for the Jewish people, and 
that it will use its best endeavors to facilitate the achieve
ment of this object ....
It is to be taken for granted that opposition to Zionism is 
ended. Whatever some Jews may heretofore have thought and said 
about the Zionist hope, they face a fact which cannot be con
troverted or annulled ....
. . . The doors of the Zionist organization have never been 
shut even to those who kept themselves outside of the Zionist 
organization. If anything, the doors are to be wider open than 
before. It is our business to forget who was or was not a Zion
ist or an anti-Zionist before this time. The time has come to 
put away the memory of indifference and division in the past, 
and to welcome the service and helpfulness of every Jew who re
cognizes that this is the hour of Jewish destiny.®®



During the convention of the CCAR in 1918, reactions to the Balfour

Declaration were formally expressed. The President's Message issued a very

cool, blas6 reaction to the Balfour Declaration which, while expressing

gratitude, attempted to minimice its implications. These’ comments by Rabbi

Louis Grossman, then President of the Conference, according to David Polish,

His position had shifted tomixture of skepticism and political realism.

non-Zionism."41 Grossman, himself, proclaimed:

Grossman then continues by citing two accomplishments of the Balfour De-
The first has already been noted above; namely that the Declaration.
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vinced will be the snobs and autocrats in our ranks, but 
they are also bound to fall in line.1,0

"represent a

The British Declaration is a document of great importance. 
No argument for our approval of it can enhance its signi
ficance and there is no need to urge our belief in its sin
cerity. The British Government has earned the confidence 
of the Jews of England and of the United States, and, I 
may add, of the Jews of the world, not merely by its awowal 
of good intentions, but also by its prolonged equities of 
treatment ....
But there may be hesitation of quite another kind to herald 
it, as some enthusiasts do, as the Magna Charta of the Jew
ish People. For these enthusiasts forget a simple truth, 
that a Magna Charta is usually not a grant or concession, but 
an act of autonomous assertion. No people has become genu
inely free through somebody else. And the Jews, if they are 
to achieve their independence as nationalists, should not 
have to wait upon the British Government nor any government, 
for a concession. The Nationalists contradict their alle
gations ....
So that while we may unequivocally express our admiration to 
the British Government for its farsightedness, for its ap
preciation of the splendid share the Jew has in civilization, 
and for its confidence that Jewish genius has much to contri
bute to civilization in a restored world, we must not run 
off the tangent with the impulsive illusion that it has solved 
the Jewish problem. That problem will vex the world and will 
embarass us until the world-morale will have swept it away.42

departure from militant [anti-] Zionism and now contained a



claration had made the Jewish Question international. The second was that
it unified Jews throughout the world. With these considerations in mind,
Grossman calls on the Conference to re-establish the Committee on Jews in

Foreign Lands:

A minority resolution, which was positive in tone, was introduced to

the body and referred to the Committee on the President's Message. It ex
pressed the profound appreciation of the CCAR for the Balfour Declaration.
The Committee on the President's Message included appreciation of the Bal
four Declaration in its report, but emphasized that Palestine should not

It claimed that Jews in Americabe considered the homeland of the Jews.
The maintenance of Judaism (its survival)are part of the American nation.

rests on the historic-religious role of its people, not on the establish
ment of a Jewish state:

toward the Jews.
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The Central Conference of American Rabbis notes with 
grateful appreciation the declaration of the British 
Government by Mr. Balfour as an evidence of good-will 

We naturally favor the facilitation 
of immigration to Palestine of Jews who, either be
cause of economic necessity or political or religious 
persecution desire to settle there. We hold that Jews

The British Declaration has reopened the Jewish. Question 
and has made it international. Up to its promulgation, 
the Jewish Question was local or national, and was tin
kered with by legislatures and parliaments in fragmentary 
and desultory ways ....
And the British Declaration has done something else. It 
has brought the Jews of the various countries nearer to one 
another. The thrill that the conscience of Europe has awa
kened to do justice to the Jew is felt everywhere. This 
constitutes a psychological moment of first importance. Now 
is the time for a united Israel .... I suggest that that 
committee [Committee on Jews in Foreign Lands] be restored 
and entrusted with the duty to establish correspondence and 
co-operation with acknowledged Jewish organizations abroad, 
such as are now accessible, and such as will become acces
sible after the restoration of peace.



It is evident from this statement that Reform Judaism was not yet
ready to allow historical events to dictate their philosophy and thinking.
An argument over this statement ensued on the floor as to whether to keep

regarding Palestine. After a heated debate, the original report was
adopted in full.

plea for the Conference to participate in the cultural building of Pales
tine to promote education, economic progress, and archeological studies.
The time was right, claimed the Committee, because the British army oc
cupied much of Palestine.

Particularly interesting is a letter submitted by a layman, Mr. Isaac
It essentially hailed America as the homeW. Bernheim, to the Conference.

of American Jews. Bernheim pointed out that Jews have no special ties
He stressed that they are Americans first.45with Palestine. Not only

was his letter read to the whole body, but it was printed in the CCAR
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in Palestine as well as anywhere else in the world are 
entitled to equality in political, civil, and religious 
rights but we do not subscribe to the phrase in the de
claration which says, "Palestine is to be a national 
home-land for the Jewish people." This statement as
sumes that the Jews although identified with the life 
of many nations for centuries are in fact a people with
out. a country. We hold that Jewish people arc and of 
right ought to be at home in all lands. Israel, like 
every other religious communion, has the right to live 
and assert its message in any part of the world'. We 
arc opposed to the idea that Palestine should be con
sidered the home-land of the Jews. Jews in America are 
part of the American nation. The ideal of a Jew is not 
the establishment of a Jewish state -- not the re-asser- 
tion of Jewish nationality which has long been outgrown. 
Wc believe that our survival as a people is dependent

The Committee on Contemporaneous History for its part again made a

or delete the latter portion dealing with the anti-homeland sentiments

upon the assertion and the maintenance of our historic 
religious role and not upon the acceptance of Palestine 
as a home-land of the Jewish people. The mission of 
the Jew is to witness to Cod all over the world.44



Yearbook. One must assume, then, that members of the Conference held that
this letter expressed the views of laymen with regard to Jewish nationalism
since they attributed to it so much importance.

Nevertheless, moderation of the anti-Zionist stand within the Central
Even Kaufman Kohler in an addressConference of Reform Rabbis was evident.

("The Mission of Israel and its Application to Modern Times") to the Con
ference in 1919 abandoned his resolute anti-Zionist views and spoke of
Palestine in terms of one means of furthering Israel's mission. This was
quite a change in attitude for Kohler (the second President of the Hebrew
Union College) who had helped to fashion the Pittsburgh Platform:
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... A new heaven and a new earth are the prophetic 
promises of our statesmen and seers. Who can be in 
closer sympathy with the stupendous plan of a world 
peace built on justice and liberty in which the lead
ers of the nations are engaged in these days, than 
is the descendant of the prophets and psalmists, the 
Jew whose scriptural truths built up the American 
Republic, and whose prophetic dreams and visions of 
yore are made the sponsors of a new humanity today? 
Decades, nay, centuries may pass before the lofty 
ideals will have become a reality; but we have learn
ed to wait. Not for a Zion which is within easy 
reach, which is purchased and made a matter of di
plomatic bargaining. Zion has for us a spiritual 
meaning. It is the symbol of a united humanity, of 
the realization of mankind's highest ideal at the 
end of time.
Let Palestine, our ancient home, under the protection 
of the great nations, or under the specific British 
suzerainty, again become a center of Jewish culture 
and a safe refuge to the homeless. We shall all wel
come it and aid in the promotion of the work. Let 
the million or more of Jewish citizens dwelling there 
amidst the large Christian and Mohammedan population 
attached to their own sacred spots, be empowered and 
encouraged to build up a commonwealth broad and li
beral in spirit to serve as a school for international 
and interdenominational humanity. We shall all hail 
the undertaking and pray for its prosperity. The his
toric task of the Jew is not to be, and cannot be, 
accomplished therewith. This would never be the solu
tion of the great enigma of Jewish history, nor a sa-



46

Although the confrontation between Zionists and anti-Zionist ele

ments continued within the Conference and the anti-Zionists did not de

sist from offering their resolutions, the Zionists succeeded in voicing

their viewpoints within Reform Judaism, This is not to suggest that

there was a reconciliation between the two groups. As David Polish

points out: "Instead, Zionist rabbis defended themselves in growing num
bers and with greater vigor, while the anti-Zionist and the non-Zionist

large measure of de facto re
cognition. "47 Polish cogently cites Julian Morgenstern, who became Pre

exemplifying de facto re

cognition of Zionists. For Morgenstern, the Jewish homeland in Palestine

There could be no reason to argue over this fact. Two is-was reality.

sues, however, connected with Zionist endeavors were of concern to him.

Would Zionism require that American Jewry be spiritually and culturally

And did the majority of American Zionists still have faithsubordinated?
that America would in the future remain their homeland? Morgenstern ex
presses his position in an address to the Conference in 1919, entitled
"Were Isaac M. Wise Alive Today":
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position accorded the Zionist presence a

tisfactory end to the awful tragedy. Call Israel, 
as did Judah ha Levi, the great lover of Zion, the 
heart of mankind whose life sap was to flow through 
the arteries of the nations, or compare it, as was 
repeatedly done, to the Gulf Stream, whose warm cur
rents run through the ocean to calm its wild waves, 
the Jew will ever remain an international force in
fluencing the world, as it has been influenced by 
it on its course through the lands and the ages. 
His place is not among the League of Nations, but 
among the League of Re ligions, 
by the last of the prophets when he says: 
rising of the sun even to the going down of the same, 
My name is great among the nations . . . saith the 
Lord of hosts" (Mai. 1,11)

as already indicated 
"From the

sident of the Hebrew Union College in 1921, as
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If this be what is meant by assimilation, then we are 
assimilationists, and we accept the term as a title 
of honor and American loyalty. For we subscribe un
conditionally to the principle of Americanism, which, 
while it guarantees full freedom of religious belief

There is no need to discuss here the merits or de
merits of Zionism. There has been altogether too 
much of that, and it has led only to recrimination 
and dissension. But Zionism must be treated objec
tively as a historical fact and Zionists as a dis
tinct group in American Jewry today.
There is actually for us only one question funda
mentally at issue between Zionism and anti-Zionism. 
It is not the question of the establishment of a 
specifically Jewish culture, and the influence of 
such a Jewish state and culture upon the fortunes 
of Jews and Judaism in other lands. But, except for 
the fact that it is the bone of contention between 
Zionists and anti-Zionists, and has contributed 
greatly to the division of American Israel into two 
camps, it has little direct bearing upon our main 
problem.
For us the vital question in the Zionist controversy 
is whether Judaism in America possesses the power of 
self-invigoration and self-perpetuation, or must 
eventually die unless it be given a prompt and oft- 
repeated hypodermic injection of national Palestinian 
Jewish culture and devotion. Many Zionists affirm 
that Judaism in America can not live, is doomed, with
out the constant stimulus of a Jewish state and a Jew
ish culture in Palestine; and even then its existence 
must be precarious and altogether dependent. This is 
certainly a logical deduction from the basic premises 
of Zionism.
One other conclusion also follows necessarily from 
these premises and this argument. If Judaism in Amer
ica, just to continue to exist, requires the stimulus 
of a Jewish state in Palestine and a Jewish national 
culture, then we Jews in America, if we wish to remain 
Jews at all, must hold ourselves aloof and distinct, 
not only religiously, but also nationally and cultur
ally, from the American nation and people. Contrary 
to what we have been taught to believe is the funda
mental principle of Americanism, viz., American na
tional unity and solidarity, we Jews in America must 
uphold the eastern European principle of national 
group organization and national group rights and cul
tures, and must refuse to incorporate ourselves com
pletely with the American nation and to assume out 
responsibility and contribute our share to the evolu
tion of American national culture.
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and worship, none the less demands that all Ameri
can citizens, regardless of racial and national ori
gin and previous culture, integrate themselves com
pletely into the American nation and culture, and 
that even religion contribute of its spiritual trea
sures to the rich content of this American culture. 
In this respect we believe that Zionism is altogether 
foreign to and incompatible with Americanism and 
American Judaism.
But more than this, we believe with perfect faith 
that Judaism can live and perpetuate itself and ex
pand here in America, entirely without the need of 
foreign stimuli, whether from Palestine or elsewhere. 
True, Russian Orthodox Judaism can not live here; 
and equally true, an unmodified German Reform Judaism 
can not live here. But neither of these is American 
Judaism. And in American Judaism and its power of 
life and growth in America we have complete faith.
And this question of faith or lack of faith in Ameri
can Judaism is the real, vital issue between American 
Zionism and anti-Zionism. It matters little if one 
labors for a Jewish home land in Palestine, even as 
an independent Jewish state, so long as it does not 
affect his personal attitude toward Americanism, and 
his perfect faith in the future of America as a uni
fied nation, and in American Judaism as a living re
ligion in America. Provided he have this faith and 
labor for its consummation regardless of Palestinian 
interests and activities, he is an American and an 
American Jew in heart and soul.
And we believe that most American Zionists, so-called, 
are just this kind of Zionist, that their Americanism 
is in every respect unqualified and beyond question, 
and that their advocacy of a Jewish state or common
wealth in Palestine is entirely altruistic. What 
though there be a certain lack of consistency and lo
gic in their combination of Americanism with Zionism. 
Very few men and women are perfectly consistent and 
logical in all their beliefs and works. Just this in
consistency and illogicality, we imagine, distinguish 
the American Zionist from the European Zionist. The 
former is primarily an American nationalist, a citizen 
of America; the latter is primarily a Zionist nation
alist, a citizen of a Jewish state still to be formed.
But since the American Zionist is primarily an Ameri
can, and only secondarily and altruistically a Zionist, 
he must have faith, not only in America and American
ism, but also in Judaism in America, in its power and 
in its historical compulsion to live and grow as Ameri
can Judaism. As a Jew whose life in every way centers 
in America, he must integrate himself completely, as



The overwhelming drive toward Americanism and the vigilance with
which Morgenstern and others attempted to prevent any cause for an out-

Post World War Ibreak of anti-Semitism in America was well-founded.
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he does, with the spirit and works of Americanism.
If a Jewish state be ever established in Palestine, 
and a Jewish culture evolve there, and they be able 
to contribute anything, much or little, to the up
building and enrichment of American Judaism, as Zi
onists claim, surely we will not object. Undoubtedly 
American Judaism will receive certain stimuli from 
the Judaisms of other lands, with which, needless to 
say, it is, and will ever remain united by the strong 
bonds of history and religion. It will likewise un
doubtedly contribute equally of its own knowledge 
and strength to those foreign Judaisms, even the Ju
daism of Palestine.
But upon all American Jews, Zionists and non-Zionists 
alike, whose home and whose faith are here in America, 
there rests the sacred obligation to compose all dif
ferences in the face of their common duty and their 
common goal, and to labor together to bring about 
union in American Israel, and to consciously, wisely, 
systematically build up a living, virile American Ju- 
diasm, which shall root itself deep in American soil, 
shall grow and thrive in American atmosphere, and 
shall offer that spiritual pabulum which alone can sa
tisfy the religious hunger of American Jewry.
The period of foreign groups and elements in American 
Jewry is passing, he have almost ceased to be Portu
guese and German and Polish and Russian and Roumanian 
Jews. Those differences exist today only as rapidly 
disappearing survivals of an outgrown life. Tomorrow 
they will be gone entirely, and we will have become 
completely in fact, what we are already in spirit, 
one, united American Israel. Likewise the period of 
dominant foreign ideas and principles in the Judaism 
of America is passing. German Reform Judaism, Rus
sian Orthodox Judaism, European Zionism, the day of 
all these in America is almost done. The new day of 
one, united, common American Judaism is dawning for 
us and our children.
What will this American Judaism be? We can only de
termine the tendencies of today, and from this at
tempt to forecast the future. The general principle 
is assured; American Judaism will be both Jewish and 
American, a positive fusion of the principles of Ju
daism and Americanism applied to the daily existence 
of the Jews of America. . . .**8



America was plagued with raids against the "Reds" (Communists) launched
by Secretary of State A. Mitchell Palmer -- the "Big Red Scare". President

Wilson allowed the Postmaster General to retain war-time controls over mail
and press. "Un-American" elements were sought out and suppressed. The
War and the Russian Revolution influenced citizens in America to define

Moreover, Henry Ford directly attackedmore precisely their Americanism.
Jews and unleashed the "Protocols of the Elders of Zion".49 Indeed, this
was a period of anxiety for all Americans over their status and security.

It comes as no surprise therefore that Rabbi Leo Franklin devoted
the opening section of his Presidential Message to the CCAR meeting, in

This meeting also included
another great debate over Zionism; for during that year (1920), the San
Remo Conference (League of Nations) granted Great Britain a Mandate over
Palestine. Zionists and Jews in Palestine alike were elated over this an-

The Zionist Organization of America organized an historicnounceraent.
meeting in New York (on May 9-10, 1920) to celebrate the San Remo decision.
The Conference had been invited to send
down the invitation claiming that CCAR presence at that gathering would
violate its expressed position on the Zionist question. Franklin's let
ter to the Secretary of the Z.O.A. was cited, in its entirety, within his
Presidential Message:

May 3, 1920.
Mr. Louis Lipsky, Secy., 

Zionist Organization of America, 
55 5th Ave., New York City.

My Dear Mr. Lipsky:
I beg to acknowledge with appreciation your letter 

of April 30, inviting the Central Conference of Amer
ican Rabbis to elect a delegation of three to parti
cipate in the Extraordinary Convention of delegates 
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a delegation, but Franklin turned

1920, to a repudiation of these charges.^0
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represcnting the membership of the Zionist Organi
zation of America to be held in the City of New 
York on May 9th and 10th to celebrate the issuance 
by the San Remo Conference of a mandate to Great 
Britain over Palestine.

Deeply appreciative as the Conference must be of 
this very courteous invitation, I regret that it 
will be impossible for us officially to participate 
in the convention, if for no other reason than that 
the Conference is not a member of the Zionist Organ
ization whose delegates, according to your letter, 
arc to compose the meeting.
Moreover, as you will no doubt recall, the Central 

Conference of American Rabbis at its 1918 meeting, 
held in the City of Chicago, set itself on record as 
fol lows:
"The Central Conference of American Rabbis notes 

with grateful appreciation the declaration of the 
British Government by Mr. Balfour as an evidence of 
good-will toward the Jews. We naturally favor the 
facilitation of immigration to Palestine of Jews who 
either because of economic necessity or political or 
religious persecution desire to settle there. We 
hold that Jews in Palestine as well as anywhere else 
in the world are entitled to equality in political, 
civil and religious rights, but we do not subscribe 
to the phrase in the declaration which says, 'Pales
tine is to be a national home-land for the Jewish 
people.' This statement assumes that the Jews, al
though identified with the life of many nations for 
centuries, are in fact a people without a country. 
We hold that Jewish people are, and of right ought 
to be, at home in all lands. Israel, like every 
other religious communion, has the right to live 
and assert its message in any part of the world. 
We are opposed to the idea that Palestine should 
be considered the home-land of the Jews. 
America are part of the American nation.

Jews in
The ideal 

of the Jew is not the establishment of a Jewish state 
- - not the re-assertion of Jewish nationality which 
has long been outgrown. We believe that our survival 
as a people is dependent upon the assertion and the 
maintenance of our historic religious role and not 
upon the acceptance of Palestine as a home-land of 
the Jewish people. The mission of the Jew is to wit
ness to God all over the world."
You will readily see, I am sure, that in the light 

of the above resolution expressive of the sentiment 
of the Conference toward the Palestinian question, we 
could not consistently participate in a meeting whose 
purpose is to stress the establishment in Palestine 
of the Jewish national home.



Very sincerely yours,
Leo M. Franklin, President.51

Franklin, in his speech, stated that he did not want to reopen the
Palestinian question within the CCAR, but he emphasized that all Jews must
be in agreement on one point:
powers in the physical reconstruction of the land [Palestine] . .

This is indeed a well-tempered proclamation for a man who had always been

an anti-Zionist,

Before the Committee on the President's Message presented its formal

report, the following resolution was submitted to it for consideration:

"that we stand ready to aid with all our
,,52

Together with world-Jewry, the Central Conference of 
American Rabbis rejoices in the decision of the San 
Remo Conference of the Allied Powers to grant Great 
Britain a mandate over Palestine in conformity with 
the Balfour Declaration. We are deeply conscious of 
the historic moment of this generous and constructive 
step.
For the first time since the second Destruction of 
the Temple the Jew will be given the chance of secur
ing not merely a refuge for his harassed brethren of
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None the less, I am entirely sure that I voice 
the sentiment of every member of the Central Confer
ence of American Rabbis when I say that we greatly 
rejoice in the prospect that a considerable number 
of our brethren in faith who are now the victims of 
physical suffering and spiritual repression may be 
able to find in Palestine the opportunity to live 
full, free, and happy lives.

In any movement looking to make Palestine a land 
not merely of refuge for the down-trodden Jew, but 
as well a place where a fuller expression may be gi
ven to the spiritual genius of the Jew, you may be 
assured of the full and whole-hearted co-operation 
of the Central Conference of American Rabbis.

In the hope that the decision of the San Remo Con
ference may point to a new and better day for world 
Israel, and that the last chapter in the story of 
Israel's martyrdom having been written, what follows 
shall be a tale of Israel's spiritual mastery, I 
beg to remain,



Nevertheless, the Committee on the President's Message, chaired by Rabbi

Samuel Schulman (another anti-Zionist), essentially echoed Franklin's

stand. It hailed the British Mandate, but reiterated the position adopt
ed in reaction to the Balfour Declaration:
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of the lands of darkness, but the growth of an indi
genous Jewish life and culture, the intensification 
and vivication of his historic faith under the impulse 
of its own creativity.
We deem it the privilege and the duty of the Jews of 
this country to respond to the fullest extent to the 
call that has come to us from San Remo, to aid un
stintedly in this work of the redemption, of the res
toration of our land and people.
h'e desire, therefore, to offer our support to the 
agencies of the Zionist Organization of America, whose 
task it will be to collect and direct the necessary 
forces, spiritual and material. The time has come for 
united action, and we offer ourselves for the good of 
the people and faith to which we have consecrated our 
lives. 5-’

We endorse the action of the President in declining 
the invitation of the Zionist Organization of America 
to appoint a delegation to participate in the Extra
ordinary Convention of delegates representing the 
membership of the Zionist Organization held in the 
city of New York, May 9 and 10, to celebrate the is
suance by the San Reno Conference of a Mandate over 
Palestine to Great Britain.
We rejoice, indeed, at the present decision of the 
San Remo Conference to give to Great Britain a man
date over Palestine in line with the Balfour Decla
ration. But, we hold today what the Conference de
clared anent the Balfour Declaration two years ago. 
We do not subscribe to the phrase in the declaration 
which says "Palestine is to be a national home land 
for the Jewish People." We believe that Israel, the 
Jewish People, like every other religious communion, 
has the right to live, to be at home, and to assert 
its message in every part of the world.
With confidence in the free institutions of Great 
Britain, we rejoice in and recognize the historic 
significance of such a British Mandate for Palestine, 
in that it will offer the opportunity to some Jews 
who may desire to settle there to go there, and to 
live full, free and happy lives. And if facilities
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are offered for an appreciable number to go there 
from lands in which they suffer from religious, po
litical or economic persecution they may be enabled 
so to shape their communal life that, inspired by 
the hallowed associations of the land in which Is
rael’s Prophets announced world-redeeming ideas, they 
may become a great spiritual influence.
While we thus rejoice, we do not, however, admit 
that this historic event is what has been called, the 
Geukih or the Redemption of Israel. Convinced-that 
the mission of the Jew is to witness to God all over 
the world, emphasizing the religious function of Is
rael, and rejecting any assertion of Jewish nation
ality, which it has long ago outgrown, we hold that 
Israel's Redemption will only be realized when the 
Jew will have the right to live in any part of the 
world, and, all racial and religious prejudice and 
persecution ended, Israel will be free as a religious 
power and integral part of all nations to give world 
service.
Recognizing the opportunity which Palestine under the 
Mandate of the British empire will offer some Jews, 
the Conference reiterates now what it has said many 
times, that it is the duty of all Jews to contribute 
to the reconstruction of Palestine, in so far as Jews 
may place themselves there and make it a good place 
for them to live in. But the cooperation of Jews who 
reject Jewish Nationalism is made difficult, nay, im
possible, as long as the Zionist Organization is com
mitted to such Nationalism. For such cooperation 
would mean the tacit acceptance of the program and 
ideals of Zionism. Ke, therefore, hold that it is 
the duty of all Jews to make clear the character of 
the practical work now demanded for Palestine, leav
ing to the Jews there, and not to any partisan or
ganization, to determine their own destiny. We hope 
that for the sake of unity in Israel, and above all, 
for the sake of the practical help to Palestinian Jews, 
some plan for the Union of Jewish forces may be de
vised. In the present circumstances we believe that 
while nothing Jewish is alien to our Jewish hearts, 
and that while we are ready to help in the work of re
building Palestine for some Jews, we reemphasize the 
view of Jewish life for which our Conference stands -- 
that Israel is not a nation, but a religious community; 
that Palestine is the the homeland for the Jewish Peo
ple, but that the whole world ought to be its home.
In conclusion, we congratulate the President once more 
and hope that the fine service which his last year's 
administration gave to American Judaism will stimulate 
us all to earnest endeavor for the blessing of Israel 
and our fellowmen and for the glory of God.^'*



A minority report was immediately submitted to counteract the underlying
negative tone of the Committee's report. This statement made a plea for a
call to action among all Jews:

discussion on the floor which might have
lasted indefinitely, had time not been called. When brought to a vote,

The treaty of San Remo, following the lead of the Bal
four Declaration, has stamped the sanction of the ci
vilized world upon the program of political Zionism, 
which had confined itself to the demand for a’"publicly 
secured, legally safe-guarded home for the Jewish peo
ple in Palestine". Before the treaty has been signed, 
Great Britain has begun its task as mandatory for a 
Jewish national homeland by appointing Mr. Herbert Sam
uel as High Commissioner.
The Jewish Communities in every corner of the globe 
have greeted this epochal consummation with an outpour
ing of joy, which, through contrast, was deepened by the 
tragic plight of our Eastern brothers and by the recru
descence of anti-Semitism in the Western world. Where- 
ever Jewish hearts beat in loyalty for our people and 
our mission it is recognized that a priceless opportu
nity and a grave responsibility have come to our gener
ation which call for united effort and generous self- 
sacrifice.
This Central Conference of American Rabbis must per
ceive that conditions annihilate theories. Truth and 
justice have not changed; but solemn duties are aris
ing out of inexorable circumstances.
Now that Palestine is to be, by world consent, a na
tional homeland for our people, our duty is, first of 
all, to lift our hearts in fervent gratitude to the 
mysterious Providence which is guiding the Jewish peo
ple out of its wildernesses into the Promised Land; 
then to convey the expression of our own warm appre
ciation to those human agencies; the Zionist Organi
zation, the British Government, the Entente Powers and 
President Wilson, who have been instrumental in bring
ing about this consummation; to honor the memories of 
those no longer with us who have fought and suffered 
for the realization of our longings of almost two score 
centuries; lastly, to call, as earnestly as we can, upon 
our people that they shall take up, in a spirit of fer
vid loyalty and steadfast hope, the delicate and diffi
cult tasks which now await us.5$

These reports triggered a

the minority report was defeated, but the Zionist minority gained one
-42-



major concession. The CCAR agreed to publish all reports and resolutions

Throughout the 1920's sharp debates over its Zionist stand continued
within the Central Conference of American Rabbis. In addition the Con
ference, from time to time, voiced and pledged its support of work which

Many of these sentiments were verbalizedwas done to develop Palestine.
by the Committee
solutions.

The Committee on Contemporaneous History, in its report of 1921, re
cognized the division on the Zionist principle within the Conference, but
maintained that a Jewish state in Palestine was already a fact. Therefore,

it proposed a unifying action — that American (Reform) Jews establish

economic and spiritual representation in the life of Jews in Palestine
by sponsoring courses in English in schools of higher learning there or
by endowing a chair for English at the university proposed for Jerusalem.
It also suggested awarding prizes for works published by a Jewish academy
and "preferably for an edition of works of rabbinical literature which
have been neglected for centuries."57

At this same convention, a resolution was proposed which propounded
that the CCAR should "endeavor to arrive at some practical and expedient
method of co-operation with the Zionist organization towards the rebuilding
of Palestine."58 Although the resolution carried, an amendment to endorse

the principle of the resolution lost. Again, a discussion of the Zionist

issue was touched off within the Conference.

Rabbi Abba Hillel Silver, during the following year, 1922, suggested

in a letter to the Executive Board that the CCAR express its willingness

As the result of his ef-to work with the Palestine Development Council.
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on Contemporaneous History and then enacted through re

received, whether adopted, amended or rejected.55



forts, the Conference passed a resolution (with only one dissenting vote)

containing the proviso that Zionists and non-Zionists have equal represen

tation on the Council's Board:

Moreover, Silver and Isaac Landman submitted a resolution which urged in
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hllLREAS, the Palestine Development Council has been es
tablished for the sole purpose of stimulating the social 
and economic reconstruction of Palestine in co-operation 
with the mandatory power; and
WHEREAS, the Central Conference of American Rabbis, in 
the course of its statement made at Rochester, 1920, said 
that it was the duty of all Jews to contribute to the re
construction of Palestine, insofar as Jews may be enabled 
to place themselves there.
THEREFORE, the Palestine Development Council and the Cen
tral Conference of American Rabbis hereby agree, by their 
joint efforts, to associate themselves in the economic 
rehabilitation of Palestine and the promotion of the set
tlement in that country of such Jews as wish to go there.
FURTHER, the Palestine Development Council and the Cen
tral Conference of American Rabbis, in adopting a policy 
of joint active participation in the work of developing 
Palestine, hereby agree that such joint effort is pre
dicated upon the understanding that neither party, as 
an organization, is committed to any political-national
ist program.
IT IS FURTHER AGREED that the Central Conference of Amer
ican Rabbis shall call upon its members actively to sup
port, in accordance with this agreement, the economic en
terprises of the Council; provided, however, that the 
Central Conference of .American Rabbis or the Palestine 
Development Council shall have the right to terminate 
this agreement at its annual convention.
FURTHER, that upon the acceptance of these resolutions 
by the Palestine Development Council and the Central Con
ference of American Rabbis, at their respective conven
tions, they be given the widest publicity and be publish
ed in the program describing the aims and the objects of 
the Central Committee of the Palestine Development League.
IT IS FURTHER AGREED, that the Conference shall have a 
representation of six in the Palestine Development Coun
cil, to belong to the group in the Council that are known 
as members at large. And furthermore, the Conference 
shall appoint six men to serve on the Central Committee 
of the Palestine Development League.



light of the above agreement, that the CCAR and the Palestine Development
Council jointly invite other Jewish organizations on a national scale to
help create one organization of united Jewry to promote the development
of Palestine in cooperation with Palestine. The Resolutions Committee,
however, blocked this resolution claiming that it surpassed the boundaries
of the CCAR as a religious body.00

Another important event occurred in 1922 which reflected Reform at
titudes towards Jewish nationalism. Representative Hamilton Fish intro
duced the following resolution before the Committee on Foreign Affairs of
the House of Representatives in the United States Congress:

During hearings concerning this bill, two Reform rabbis, David Phi-
lipson and Isaac Landman testified. Basically, they espoused between
them all of the anti-Zionist sentiments which characterized mainstream

In ad-Reform thought of the first two decades of the twentieth century.
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Resolved by the House of Representatives (the Senate 
concurring), that the Congress of the United States 
hereby express its profound satisfaction in that out
come of the victorious war which promises the build
ing up of a new and beneficent life in Palestine, re
joices in this act of historic justice about to be 
consummated, and on behalf of the American people 
commends an undertaking which will do honor to Chris
tendom and give to the House of Israel its long-de
nied opportunity to reestablish a fruitful Jewish 
life and culture in the ancient Jewish land.61

Whereas the Jewish people for many centuries have be
lieved in and yearned for the rebuilding of their an
cient homeland; and
Whereas owing to the outcome of the World War and 
their part therein the Jewish people, under definite 
and adequate international guarantees are to be en
abled, with due regard to the rights of all elements 
of the population of Palestine and to the sanctity 
of its holy places, to re-create and reorganize a 
national home in the land of their fathers: There
fore be it



dition, Philipson commented that:

Landman, however, admitted that no Jew would be opposed to the rebuilding
of Palestine, but the majority objects to a political Jewish nation.

The attitude of non-Zionism gradually adopted by the CCAR during the
period (1917-1936) was eloquently expressed by Rabbi Abram Simon in his
Presidential address to the CCAR in 1924. While still maintaining its
repudiation of political Zionism, Simon urged the Conference to work to
ward the creation of a Jewish Agency to carry out the expectations of the
Balfour Declaration. This Jewish Agency should be composed of equal num
bers of Zionists and non-Zionists. (Here, as in the agreement between the

CCAR and the Palestine Development Council (1922), the term "non-Zionist"

represents a fundamental change in Reform thought.) The salient sections

of Simon's message follow:
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. . . The official statement of our Conference, adopt
ed in connection with the Report of the Committee on 
President's Message (Yearbook XXVII, page 133), remains 
as its repudiation of Nationalistic Zionism. Nothing 
has transpired to suggest any change in that well-word
ed document. The march of events, however, often leaves 
finely woven theories behind. Life breaks through the 
meshes of logic. Whatever we may say to the contrary, 
Palestinism is a more impressive responsibility, and 
calls to us as insistently as the condemnation of po
litical Zionism. We are not viewing the segment of 
Palestine as equal in size or responsibility to the cir
cumference of Israel's world hope. The rehabilitation 
of the Holy Land has our profound sympathy; yet we have 
only expressed it in a willing co-operation with the 
Palestine Development Council. The reclamation of Pa
lestine cannot succeed on resolutions. Burning zeal, 
practical co-operation and financial support of a united 
Israel can alone make this hope come true. Accepting

, . . he was opposed to the bill because the United 
States government had no authority to interfere in the 
internal matters of a religious group, because America 
should not become entangled in European politics, and 
because the hill seemed to appeal to the "Jewish vote."62
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program. 
fol lows:

tion is now feasible, advisable and imperative.

The use of the words Zionist and non-Zionist is ne
cessary, so long as important distinctions are com
prehended by them. That these distinctions lie im
bedded in historical and philosophical interpretations 
is obvious. That they cannot be legislated out of the 
minds of sincere advocates by mere protests is equally 
obvious. What is the common sense point of view?
What should we do to make good our determination to 
facilitate immigration and to help in the reconstruc
tion of Palestine?

A basis upon which non-Zionists may labor is furnished 
in the authoritative declaration of the recent Carls
bad Conference that a Jewish Agency be created of equal 
Zionist and non-Zionist representation to carry into 
effect the expectation of the Balfour Declaration. The 
non-Partisan Group is the first and only body which has 
thus far made any serious effort to formulate a workable 

Its tentative outlines may be delineated as

The Council or Jewish Agency shall be composed of 
one hundred and fifty members, to be equally divi
ded between Zionists and non-Zionists. 
cent of the non-Zionist members are to be chosen 
from the United States.

An Executive Board of eighteen is to be created of 
equal representation.

A Body of Experts is to be selected by the Executive 
Committee to function in Palestine.

With the acceptance of the Jewish agency in all lands, 
the Zionist Organization will discontinue as The Jew
ish Agency.

our Conference Resolution in its fullest import, the 
conclusion is inevitable that we must assist in the 
rehabilitation of the Holy Land either as individuals 
or as an organization. Individual labors are costly, 
dissipate energy, and put to naught the best of plans. 
Group activities by the Zionist organization did not 
win our support. Group activities by the Palestine 
Development Council did win our support. The merger 
of the Palestine Development Council with the newly 
created Investment Company is of probable consumma
tion. If such a merger comes to pass, our relationIf such a merger comes to pass, our relation 
to the Palestine Development Council automatically 
ceases. Until it does, our moral obligations to it 
must be held sacred. How to co-operate with any other 
responsible organization doing a similar kind of work 
and flying the same non-committal banner, brings us 
to ask if a modus operand! with the Zionist organiza-



Just as Abram Simon, a non-Zionist, whole-heartedly called for full
cooperation in efforts to develop Palestine, the Committee on the Presi
dent's Message likewise voiced this view in its report which was approved
unanimously. It stressed "cooperation in the social economic rehabilitation
of Palestine"^ and urged the Conference to accept the tentative outline
for the Jewish Agency as suggested by the non-partisan group.

The resolution to join the Jewish Agency was ignored until the 1930
Perhaps due in part to the 1929 riots in Palestine, especiallyconvention.
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ish Agency, 
tioned formula for

. . . More and more tightly will the lines be drawn 
around immigration into our country. If race shall be 
added to nation, and then religion added to both as 
bases of restriction, the coming of Jews to our land 
in a few years will be impossible. In other words, 
the Jewish population in our land must grow from with
in. The outlook in European lands for Jewish settle
ments is not promising. Palestine, at least, holds 
out a beacon of hope for those of our brethren who 
wish to live there. To make it possible for them to 
come within the limits of reasonable and assimilable 
numbers implies an adequate preparation of the coun
try, and this in lines of irrigation, colonization, 
hygiene, education and industrial development calls 
for a huge sum of money. Our interest in this great 
adventure is sincere enough to override our fears 
that some with whom we are to co-operate still find 
comfort in the illusive dream of a Jewish State. 
What form of political unity may be necessary five 
decades hence cannot be raised as an impassable ob
stacle against our desire for the creation of a Jcw- 

It is our fond hope that the above men- 
a Jewish Agency may be presented 

to a conference of Jewish representatives of our 
land for adoption. Without awaiting such an assem
bly, our Conference is now in the Valley of Decision.
Can we Jewish leaders not accept this formula or so 
modify it by safeguarding reservations as to express 
the willing attitude of non-Zionists? There are three 
courses: Organize a new non-Zionist group or continue 
our present irreconcilability, or co-operate with a 
non-Paritsan Conference. I recommend the acceptance 
by our Conference of the basis recommended by the non
Partisan Group, and the appointment of a Committee 
to co-operate with the same or a more inclusive body 
in the further development of this program.63



Arab attacks on Jewish settlers in Hebron, the CCAR finally joined the
Jewish Agency.

Meanwhile several noteworthy events occurred during the interim pe-

A clash in opinions erupted in 1925 within the CCAR in reaction toriod.
a proposal to join relief for Jews in Europe with funds for resettling Jews

Louis Newnan asserted that the two could not be separatedin Palestine.
and set forth a motion that the Conference back efforts by the Jewish
Agency with regard to relief (for) and resettlement of Jews. The motion

In 1926, the Committee on the President's Message dilost by two votes.
rccted the Executive Board to cake a study of the religious needs of the
Jewish population in Palestine and to investigate where there would be

By 1927, 10-6 of thepossibilities for Reform Judaism to make inroads.
Conference membership had become political Zionists. David Polish assesses
the situation as follows:

Consequently, in 1928, the CCAR easily passed a resolution supporting re
lief and rehabilitation in Palestine. It pointed out that the Conference
"views with satisfaction the productive labors of the Jewish Agency Com-

"to realize the aims which this program encompasses.
The mood and proceedings of the Central Conference of American Rabbis

Thehement anti-Zionistic stand had dissipated to that of non-Zionism.

Presidents' Messages make a plea for help from American Jewry to provide
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missioners" and Conference members should give sympathetic cooperation

i.66

during the early 1930's substantiates the assertion that its previous ve-

Two realities emerge. First, the anti-Zionist position 
seems to have spent itself. Anti-Zionism would linger, 
but second, the voices of Zionist rabbis would increas
ingly be heard with authority and growing acceptance 
within the deliberations of the Conference.6$



the needs of Palestinian Jewry and the Jewish Agency. There was an acute

awareness within the Reform Rabbinate of the deteriorating situation of

Jews in Europe. Palestine was a real refuge for those Jews.

One striking example of the new non-Zionist attitude effecting de

cisions occurred at the 1930 convention of the Conference where a disa

greement evolved over the inclusion of the Zionist hymn "Hatikvah" in the

new Uni on Hymn a 1 . After a very moderate discussion the members moved to

Khat might have been a fiery, drawn-outhave it included in the hymnal.

debate only a few years earlier, was now low-keyed. Rabbi Louis Wolsey
argued that the hymnal was to be limited to devotional music. Rabbi Ste

phen S. Wise responded by questioning the inclusion of "The Star Spangled

Banner". That marked the end of the discussion.
By 1953, Hitler had come to power in Germany and the Nazis had taken

over control of that country. As Nazi persecution of Jews began, the CCAR
stepped up its support of immigration to Palestine. That very year, the
President, Morris Newfield, expressed his shock and sadness over the po
sition of German Jews and their plight. He also noted that with a hope
less future in Germany, the Jews there had, with the exception of Pales
tine, very few countries to which they could turn. Consequently, he re
commended :

Newfield also endorsed efforts by the Joint Distribution Committee to ga

ther funds on behalf of German Jews and the B'nai Brith plan to unify all

He called for the CCAR toAmerican Jews under one representative body.
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. . . that the Central Conference of American Rabbis 
heartily endorse the appeal of the Jewish Agency for 
adequate means to promote the settlement of large num
bers in Palestine, and that we urge the members of the 
Conference to support this endeavor in their respec
tive communi ties.67



organize a national conference, should the B'nai Brith fail.

Newfield's recommendation concerning immigration was realized during

the next convention of the CCAR in 1934. Although Samuel H. Goldenson,
the new President of the Conference, was not pro-Zionist, he shared the

genuine concern over the plight of German Jewry which permeated the Con
ference, and he therefore urged support for Palestine or any country which

In response, the Committee on Re

solutions accepted a resolution which was submitted to them and which

stated:

Contemporaneously, during the early'1930's, attempts were already

being made to reconcile Reform Judaism and Zionism — to show that indeed
the two movements were not incompatible and that the two (their ideologies)
could and should be synthesized. Rabbi Barnett R. Brickner clearly made
this point in his address "The Reform of Reform Judaism", delivered at
the 1932 CCAR convention:

Rabbi Abraham Feldman, in his sermon to the CCAR in 1934, called for a
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... I believe that the synthesis between Reform Ju
daism and Jewish nationalism is both a logical and an 
emotional necessity. The two must not, yea/ cannot 
be kept apart any longer. Jewish nationalism needs 
the dynamic of religion for its motivation and power; 
and Reform needs the whole Household of Israel for 
its congregation.70

would provide a haven for the Jews.68

The Central Conference of American Rabbis expresses its 
profound joy and satisfaction at the economic, cul
tural, and spiritual progress of the new Palestine. 
We rejoice to note that Palestine has proved to be 
a haven for many Jews, and we urge the mandatory po
wer in these days of stress and crisis for Israel 
to facilitate in every possible way the settlement 
of an increasing number of Jews in Palestine in ac
cordance with the program of the Jewish Agency. 9



partial revision of the Pittsburgh Platform. His outlook concurred with
that of Barnett Brickner. Feldman understood that Zionism encompassed
both political and spiritual elements. Feldman, also, sought to synthe
size Reform Jewish thought and Zionist ideology:

Such a declaration,

The 1935 convention of the CCAR officially dropped the anti-Zionist
attitude and adopted one of neutrality. A minority resolution was sub
mitted to the Committee on Resolutions:
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In the past, despite the fact that for many years 
members of the Central Conference of American Rab
bis have believed that there is no inherent incom- 
patability between Reform Judaism and Zionism, this 
Conference has repeatedly adopted resolutions ex
pressing its deep dissent from the principles and 
policies of the latter. We believe that the time 
has come for a change in the attitude these former 
actions implied.
When there is an honest difference of opinion in 
respect to the nature of Reform Judaism, anti-Zion- 
ists should not force their views down the throats

First — We should revise the fifth paragraph of 
the Pittsburgh Platform of 1885. That paragraph, 
in one part of it, defines the people of Israel 
to be a "religious community" exclusively, and re
nounces any future hope for the rebuilding of Pa
lestine. I feel that we should now revise that 
paragraph and make it more consonant with our mo
dern needs and convictions. In 1885, Palestine 
did not occupy the place in Jewish life which it 
occupies today. It was more than a decade before 
Theodor Herzl and Ahad Ha-am. Nearly half a cen
tury has elapsed since the "Pittsburgh Platform" 
was adopted. Much has happened, much has tran
spired and changed in Jewish life and thought, 
as indeed in world thought, in these forty-nine 
years. A new statement, a new declaration of 
principles is imperative, a declaration that will 
recognize and reassert the spiritual and ethnic 
Gemeinschaft of Israel and take sympathetic cog
nizance of the Palestine that is being rebuilt, 
of the spiritual and cultural values inherent in 
that phenomenal development.
I urge, should be made forthwith.



However, the Committee offered a substitute resolution which passed by
an overwhelming majority:

With the passage of this resolution, the Conference began a thorough exami
nation and debate over its commitment to Jewish nationalism.

At this same convention (1935), two Reform giants, Rabbi Abba Hillel
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to Zionism and will permit to every constituent 
member the right to determine his own spiritual 
convictions and his own practical stand upon this

of Zionists, nor in turn should Zionists now de
mand that the Conference, at least in the present 
status of the problem, commit itself to the Zion
ist philosophy and program. A policy of neutral
ity and of mutual respect and tolerance should be 
fostered.

The substitute resolution was adopted after the se
cond paragraph had been deleted.7$

We cannot blot out the record of the past. But we 
can determine our present stand. Be it, therefore, 
resolved that the Central Conference of American 
Rabbis as a body harbors at present no opposition

Whereas, At certain foregoing conventions of the 
Central Conference of American Rabbis, resolutions 
have been adopted in opposition to Zionism, and
Whereas, We believe that such an attitude no longer 
reflects the sentiment of a very substantial sec
tion of the Conference membership, and
Whereas, We are persuaded that acceptance or rejec
tion of the Zionist program should be left to the 
determination of the individual members of the Con
ference themselves, therefore
Be It Resolved, That the Central Conference of Amer
ican Rabbis takes no official stand on the subject 
of Zionism; and be it further
Resolved, That in keeping with its oft-announced in
tentions, the Central Conference of American Rabbis 
will continue to co-operate in the upbuilding of Pa
lestine, and in the economic, cultural and particu
larly spiritual tasks confronting the growing and 
evolving Jewish community there.

important problem.72



Silver, the Zionist, and Rabbi Samuel Schulman, an anti-Zionist, once again
debated the Zionist issue. growing Zion
ist sentiments among the Reform rabbis. Silver traced the history of and

He showed how Zionism, a return
to Zion, is actually an integral part of Reform as witnessed by some of
those later philosophers who were held in high esteem by liberal Jews.
Silver proclaimed that Zionism is the wave of the future within Judaism

Schulman, on the other hand, attempted to defend Classical Reform's
He propounded the familiaranti-nationalist position through apologetics.

claims that Judaism is neither a race or a nation, but strictly a religion
whose messianism is universalism.
for the role of nationalism in Judaism, Schulman asserted that Zionism
signaled a break in Jewish history in which Israel wasplaced over God.
In spite of his anti-Zionist position, Schulman maintained that aside from
helping to build up Palestine, Reform should send men to Palestine to begin

This whole debate reveals the new attitude of the Central Conference
of American Rabbis. There had occurred a complete reversal of roles be
tween Zionists and anti-Zionists from what they had been at the turn of
the century. By the mid-thirties, as noted above, the anti-Zionists were

views.
In addition, the year 1935 brought about a call for support by Ameri-

Bothcan Jewry for the principles of the Histadruth (Labor Palestine) .

the Conservative and Orthodox rabbinical organizations pledged their sup

port to this cause in a published document: "Rabbis of America to Labor
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The result proved that there was

Whereas Silver eloquently built a case

reason for Reform anti-Zionist feeling.

and that the majority of American Jews are pro-Zionist.^4

now on the defensive using apologetics to cling to their classical Reform

building Liberal Judaism there.75 This was an insightful proposal.



Palestine". Although the CCAR would not acquiesce to this request, 241

statement of support which was included as part of the document of the
two other rabbinical organizations.

Rabbi Felix Levy,
ference in 1936.

and pledged to help Palestinian Jewry.
sage and the membership itself unanimously approved his speech.

Two resolutions that were passed at that meeting must be mentioned.
One expressed sympathy to the Jewish Agency for the bereaved families and
pride in the calm and restraint employed by the Jewish masses during the

The second resolution expressed cordialcrisis (rioting) in Palestine.
wishes and pledges of support to the United Palestine Appeal. The relations

between the United Palestine Appeal and the American Jewish Joint Distribu
tion Committee had been severely strained. Since the Conference backed
both organizations, it felt that this resolution was quite proper.

Clearly this era (1917-1936) depicts
BothAmerican Reform rabbis and Reform Judaism with regard to Zionism.

the Balfour Declaration and the British Mandate had forced the Conference

to react and comment publicly

rating relations and riots between Arabs and Jews in Palestine, and then

the Nazi take-over in Germany during the 1920's and the 1930's forced the

cooperative attitude toward Palestine and tone down its

anti-Zionist posture at a time when it still could not embrace a pro-po-

Hence, it pursued a non-Zionist stand.litical Zionist position.

TheOther factors influenced the official stand taken by the CCAR.
members of the Conference were profoundly influenced by American thought.
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In his message, he openly admitted that he was a Zionist
The Committee on President's Mes-

an outspoken Zionist, became President of the Con-

CCAR to espouse a

a change in the attitude of

Reform rabbis (more than half of the Conference membership) drafted a

on the situation in Palestine. The deterio-



The United States attempted to remain isolationist. So too, many anti-Se
mitic elements had surfaced in American society: The Klu Klux Klan, Henry
Ford's articles, the Daughters of Zion. Reform Judaism, still feeling
some sense of insecurity, but happy and at home in America, did not want
to aggravate these anti-Semitic movements.

The United States society also held up the ideals of humanism during
Consequently, Reform Judaism could not bury itself withinthis period.

the American soil and ignore its fellow Jews around the world. When the
plight of European Jewry became questionable and Palestine became a center
of hope and escape, the Conference was compelled to promote and back finan
cially initiatives for immigration to Palestine.

Furthermore, factors within American Judaism and the Reform movement
determined the CCAR's change in attitude toward Zionism. The tide of Jew
ish immigration to America had shifted from Germany to Eastern Europe dur
ing the first decade of the twentieth century. These immigrants, being
more traditional in their practice of Judaism and being more inclined to
ward Jewish nationalism, slowly had infiltrated the Reform movement. This
not only applied to the Central Conference of American Rabbis, but also to
the Hebrew Union College and, a bit later, within the lay organization of
Reform Judaism, the Union of American Hebrew Congregations as well. The
younger rabbis being trained at H.U.C. thus helped to influence a transi

tion from "the classical humanist approach" to "a more concentrated He

braic one."76 More traditional elements of Judaism were added to Reform
ideology. Zionist thought, at least an openness to it, crept into the

training of Reform rabbis by the early 1930's. Rabbinical students and

rabbis, who had previously been timid with regard to their Zionist sympa

thies, now became visible, and audibly expressed their convictions.
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Due to the situation just described, a temporary "generation gap"
evolved within the Reform movement on all levels. It was inevitable that
the young would be pinned against the old in many of the debates concerning
Zionism or Palestine because of differences in background and ideology.

Howard Greenstein cogently summarizes the impact of this period on
the Reform movement in connection with its substantial change in attitude

toward Zionism:
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Notwithstanding the differences in ideology, the 
decisive consideration was still the flow of events 
and not of ideas. The Balfour Declaration was per
haps only the opening volley in the onslaught of 
circumstances which demolished the ideology of the 
Pittsburgh Platform, but as the changing composition 
of the movement increased, as anti-Semitism in Ameri
ca and Nazi terror in Germany blazed across the front 
pages, as immigration virtually ceased and harbors 
of refuge sharply dropped, the reassessment of Jew
ish nationalism gathered momentum. By 1937 it was 
a major issue for American Reform Judaism but by no 
means resolved.77



CHAPTER 3:

OFFICIAL NEUTRALITY
REGARDING ZIONSIM

(1937-1948)



lived.

The

spora Jews.

State of Israel.

CCAR at its 1937 convention.
This iswhich had occurred both worldwide and within Reform Judaism.

evident from the preamble:

In view of the changes that have taken place in the
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The Pittsburgh Platform, technically the "Guiding Principles of Re
replaced by the Columbus Platform, implemented by the

The Rabbis were well aware of the changes

full independence elicited strong feelings of responsibility among Dia-
They felt an obligation actively to help the Yishuv realize 

its goal, a goal which was finally achieved on May 14, 1948, when David 
Ben Gurion formally declared the independence and the founding of the

proval to what had become the predominant attitudes of the Conference 
membership. Although anti-Zionist sentiments still surfaced, especially 
as expounded by the American Council for Judaism, these proved to be short-

The new drive within the mainstream of the Reform rabbinate was to

The CCAR, during the period to be discussed in this chapter (1937- 
1948), adopted an official position of neutrality regarding Zionism and 
sympathy regarding Palestine. This was merely the "rubber stamp" of ap-

form Judaism," was

show the compatibility of Reform Judaism and Zionism.
One surely cannot neglect the historical events of this era.

Holocaust and World War II had a profound effect on world Jewry. There 
was a call for unity among all Jews to take action against the horror, 
brutality and bloodshed which the maniacal Nazis unleashed upon the world. 
The British machinations against Palestine (apparent by the late thirties 
and then rigorously stepped up following World War II) coupled by the Yi
shuv's role in the world as a haven for homeless Jews and its fight for



The most significant change introduced by the Columbus Platform was pre-

The paragraph referred tocisely in the section dealing with "Israel".

here reads:

ritual life.79

Earlier, Rabbi Felix A. Levy had echoed these very sentiments in his

Levy made "a plea for a return to Israel in allon President's Message.
He added that Reform

a priority. The Conference must also react against British attempts to

limit immigration to Palestine.

David Philipson, himself, while participating in the discussion of

the Columbus Platform, moved for the adoption of these Guiding Principles.

Philipson, still an ardent anti-Zionist and the one individual at the con

vention who had been present at the Pittsburgh Conference, declared that
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consciousness of a common history, fate and task."

In all lands where our people live, they assume and 
seek to share loyally the full duties and responsi
bilities of citizenship and to create seats of Jewish 
knowledge and religion. In the rehabilitation of Pa
lestine, the land hallowed by memories and hopes, we 
behold the promise of renewed life for many of our 
brethren. We affirm the obligation of all Jewry to 
aid in its upbuilding as a Jewish homeland by endea
voring to make it not only a haven of refuge for the 
oppressed but also a center of Jewish culture and spi-

Helping Jews to return to Zion and escape from Germany, Poland, etc., was

modern world and the consequent need of stating anew 
the teachings of Reform Judaism, the Central Confer
ence of American Rabbis makes the following declara
tion of principles. It presents them not as a fixed 
creed but as a guide for the progressive elements of 
Jewry. 78

1 estine in Jewish life and [we] are deeply interested in its fate."®9

Judaism "had passed beyond the stage of quarreling over the place of Pa-

Presidential Address and they were wholeheartedly approved by the Committee



although originally he had not supported this new declaration, now, be-

Regarding the issue of open immigration to Palestine, a unified

The British had put severe immigrationstand was taken within the CCAR.

The Conference reperiod of five years.

sponded by relaying harsh protests to the British authorities.

Although the Columbus Platform represented a milestone decision in

Reform Judaism's changing attitude toward Zionism, and a consensus was

reached by the CCAR concerning immigration to Palestine, several problems

remained to be solved before Reform Judaism could comfortably acquire a

pro-Zionist posture. The issues of the compatibility between Reform and
Zionism, and related to this, dual loyalty now became the center of atten
tion.

ties of Jewish heritage and emphasize the universal aspects of Jewish

teachings. James Heller criticized Goldenson and maintained that dif

ferences (i.e. particularities) are an integral part of a democratic sys

tem. Moreover Heller made reference to "our forefathers":

paper "The Democratic Implications of Jewish Moral and Spiritual Think- 
ing"82 jn which he suggested that Reform Jews play down the particulari-

restrictions into effect on April 1, 1938, and had then issued the first 
of the White Papers in 1939, which limited the immigration of Jews to Pa-

. . . They did not concern themselves with the prob
lem that Judaism, which came before the Jew, was in 
any sense imcompatible with emphasis on the Jew as a 
people. It is rather astonishing that we who believe 
in an evolutionary concept of Judaism itself should 
have trouble in believing that there is an integral 
and organic relationship between the Jew as a people
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Samuel Goldenson, in 1939, introduced the compatibility issue in a

lestine to 15,000 a year for a

cause "the Conference wanted it" and "for the sake of historic continuity" 
he would move for its adoption.81



83and the ideas that have been evolved by him.

He concluded with the following comment:

The following year (1940) Julius Gordon presented a paper "Palestine
in Jewish Life and Literature" to the CCAR in which he addressed the di-

He stressed the importance oflemma of dual loyalty among American Jews.
all Jews standing united together to expound a new definition of toler-

Gordon quoted Louis D. Brandeis who held that dual loyalties areance.
Therefore, Gordon urged

Zionism.

86

the Commit-By 1942, two new committees had been added to the CCAR:
tee on Cooperation with National and International Organizations (which
would help to coordinate the positions and work of the Reform rabbinate
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May
We need the vi- 

We need the ideal- 
We need the fervor and enthu- 

We need this inspired and 
"/ in this hour of darkness 

and despair in Jewish life as well as in human life.

I believe the time has come for Reform Judaism to 
crystallize a positive, affirmative attitude towards 
Palestine. We have eliminated Zion from our prayer
book, but we have not succeeded in removing Zion 
from the hearts of our people. And if we are to be 
at one with our people we must become aware of both 
the romance and the realism of this movement which 
embraces the Jewish past as well as the Jewish future

that Reform Judaism assume an affirmative posture regarding Palestine and

only objectionable when they are inconsistent.8$

I have just said that Palestine needs Israel. 
I add that we too need Palestine, 
tality of the Zionist movement, 
ism of the movement, 
siasm of the movement, 
inspiring cause especially

... I believe that at the present juncture in 
Jewish history, when we are being accused by our 
detractors of being an exclusive and particular
istic group, we ought to be on our guard against 
repeating the accusation ourselves."4



with American and world Jewry) and the Committee on Palestine. The Com

mittee on Palestine did not commit the Conference to

but instead carried out resolutions to assist refugees and to promote

spiritual and cultural renaissance in Palestine.

Abba Hillel Silver delivered an address to this convention of the

CCAR (1942) in which he made an impassioned plea to return to spiritual

His message reflected the majorJudaism by embracing Jewish nationalism.

problems within Reform Judaism at this time and it also called for unity

among all Jews:
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justed and perfectly modernized.
gest that many of the reforms were unnecessary, 
looking at them from the perspective of history,

a pro-Zionist stand,

Surely in our day the need for this type of reform is 
over. It was over a long time ago. What is needed to
day is not the innovation or renovation or reformation 
or reconstruction of Judaism, but the conversion of 
the Jew to his faith. Tshuvah - "Return" - that is 
the note which the world's great Judgment Day and our 
own vast tribulation is sounding in the camp of Israel.

Spiritual reform and regeneration are known among our 
people as Tshuvah — "Return" — and the way of return 
is the hard way of soul-searching, contemplation, con
trition, and sacrifice. The aim of such a reform is 
not to adjust a man to a morally imperfect society but 
to make him morally more demanding of himself and of 
society. It is not to lift burdens, but to assume new 
and nobler burdens ....
For all their loyalty, learning and high-mindedness, 
many of the leaders of our movement over-estimated the 
importance of their ritual reforms ....
It must be clear by now that the omission from the 
prayer book of the prayer for the restoration of Zion 
did not appease the gentile opposition, and did not 
succeed in making more secure the position of the 
Jew in the German Fatherland. It must also be clear 
by now that the Jew who spoke a perfect German could 
be disliked as vehemently as he who spoke a perfect 
or imperfect Yiddish. Those who were finally driven 
out of Germany were Jews who had become perfectly ad- 

This is not to sug- 
But 
which 

reformers frequently sacrifice for an apocalypse, they 
appear far less consequential than they seemed at 
first.



This convention also marked the beginning of the last intense debate

within American Reform Judaism between Zionists and anti-Zionists. This

Reform Judaism was forced to confront its

position on Zionism in the question of urging and backing the formation
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These two
, are 
87

debate lasted over a year.

1 il iy mtn — "]'7 qyj It is no longer a ques
tion of less ritual or of more, of Reform, Conserva
tism or Orthodoxy, but of Godlessness, secularism, 
and materialism which have blighted our people, along 
with all other peoples, but which we, because of our 
unique position in the world, can least of all afford. 
It is hopeless to try to reach the heart of our peo
ple or to serve them in this their tragic hour by re
viving old slogans and battle-cries, or discarded ri
tuals, or by confronting them with the competitive 
claims of Orthodoxy, Conservatism or Reform. None of 
these has scored any significant victory in our day, 
and life is now attacking them all. Organization
ally, Reform Judaism has not only failed to make pro
gress in recent years, but it has actually retro
gressed in relation to the increased Jewish popula
tion in the United States. The ranks of Conserva
tism and Orthodoxy have been replenished largely 
through immigration. Nor can Reform Judaism hope 
to save or vitalize itself by furbishing up anew its 
traditional opposition to Jewish nationalism. The 
bitterest foes of Zionism are laymen who never enter 
our Temples. Their opposition is motivated not by 
religion or by any consistent and worthy philosophy 
of Jewish life and destiny, but by sheer escapism. 
Nor will Conservative and Orthodox Judaism save or 
vitalize themselves through the mere championing of 
Jewish nationalism. Nor is Jewish philanthropy or 
civic protective activities adequate for the spiritual 
emergencies of our people. The former is only a phase 
of our religion, the latter only a phase of the world's 
irreligion. Our lay-leaders would do well to turn 
from their all-out absorption in relief and defense 
and devote more of their thought and energy to the 
spiritual and educational needs of their people, who, 
knowing less and less of their people's life, history, 
and literature, are losing more and more their per
spective and their morale ....
It is the faith of Spiritual Return which we should 
offer our people, and with it the immemorial task of 
national restoration, of National Return, 
returns, the one spiritual, the other national 
the two elements of our ancient covenant. . .



of a Jewish military unit in Palestine. World War II, the Holocaust and

the desperate situation of the British army in Egypt made the security of

Jews in Palestine quite precarious. Their Arab neighbors, throughout the

war, had sympathized with the Nazis. Furthermore, by this time, the Bri

tish White Paper had curtailed Jewish immigration to Palestine.

If the CCAR would have observed its declared position of neutrality

regarding Zionism, it would have had to ignore this question. However,

thirty-three Conference members together submitted the following resolu
tion in support of an army for Palestine:

The Committee on Resolutions suggested a substitute resolution in which

eluding paragraph was softened in tone:
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Whereas, the free peoples of the world are now engaged 
in a war for decency, justice and good faith in inter
national relations, and for the defense of their homes 
and their freedoms against oppression and slavery,

the third paragraph of the original was deleted completely and the con-

Whereas, the free peoples of the world are now engaged 
in a war for decency, justice and good faith in inter
national relations, and for the defense of their homes 
and their freedoms against oppression and slavery
And whereas, the Jewish population of Palestine is ea
ger to defend its soil and its home to the last man,
And whereas, despite its formal approval of the plan, 
the Government of Great Britain has still failed to 
avail itself of the offer of the Jewish Agency for Pa
lestine to establish a military unit based on Pales
tine, composed of Palestinian and stateless European 
Jews,
Be It Resolved, that the Central Conference of American 
Rabbis adds its voice to the demand that the Jewish 
population of Palestine be given the privilege of es
tablishing a military force which will fight under its 
own banner on the side of the democracies, under allied 
command, to defend its own land:and the near East to 
the end that the victory of democracy may be hastened 
everywhere.®®



where.89

As one might assume, a drawn-out, emotion-packed bitter discussion

In a last effort to maintain the Conference

position of neutrality concerning Zionism, a motion was made to table this

Thisresolution and to strike the resulting discussion from the minutes.

In fact, a motion to vote on the original form ofmotion did not pass.

the resolution (not the committee's substitute) carried and the original

(pro-Zionist) resolution was adopted.

The reaction among the non-Zionists in the CCAR to this move was

Although they were clearlymore severe than expected. They were enraged.

significant minority) and did not renounce their member

ship in the Conference, these rabbis met in Atlantic City after the CCAR

convention to form another organization which would carry out anti-Zion-

ist ideology and stress American Jewry. Their creation, the American

Council for Judaism, presented a potential threat to the unity of Reform

Judaism and the continued existence of the Central Conference of American

Rabbis as a viable organization.

The aims of the American Council for Judaism ran counter to the flow

of mainstream Judaism even at this time and sought to stifle non-Jewish

and American governmental participation in the eventual establishment of

Its principles are summarizedan independent Jewish national homeland.

as follows:
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a minority (but a

ensued over this question.90

And whereas, the Jewish population of Palestine is ea
ger to defend its soil and its home to the last man,
Therefore, Be It Resolved, that the Central Conference 
of American Rabbis is in complete sympathy with the de
mand of the Jews of Palestine that they be given the 
opportunity to fight in defense of their homeland on 
the side of the democracies under allied command to the 
end that the victory of democracy may be hastened every-



Again, in 1943, the restrictions of Jewish immigration to Palestine

The report

of the Committee on Contemporaneous History, which was chaired by Jacob

R. Marcus, strongly suggested that the CCAR make a request to the British

The Committee on President's Message con-

. . we request theIIcurred completely with this view in its report:

speedy abrogation of the White Paper.

own State Department to use its good offices with the British Government

During World War II, Jews had to stand united to implement a positive

program on behalf of the future of the Jewish community in Palestine and

Theo-those European Jews who might survive the tortures of the Nazis.
retical discussions about the relationship between Reform Judaism and
Zionism might have seemed ill-timed and somewhat academic had the Council
for American Judaism not been so successful in polarizing the Reform rab-

It was proving to be a sourcebinate through its anti-Zionist propaganda.
of embarrassment to both American Reform Jews and American Zionists alike,

-67-

(b)
(C)
Cd)

because of the British White Paper became a

haven for European Jewry.92

We also respectfully request our

. . ."to open the doors of Palestine and ", . .to secure havens of re
fuge for those Jews in Europe threatened with extinction."^

topic of concern.

(a) The nationality of a United States citizen 
of Jewish faith is exclusively American;

Judaism is a religion, not a nationality;
Israel is not "the Jewish State";
American Jews have no national attachments 

to Israel through their religion;
(e) Jews in the United States are not a minority 
group of a national, political or any other secu
lar character;
(f) No Jew and no organization of Jews, including • 
our own, can speak for all Americans of Jewish 
faith.91

•government to modify its 1939 White Paper in order to make Palestine a



for the organization's campaign was taking a significant impact on the

total American Jewish community:

The division within the Conference had reached "critical proportions."95

Consequently, a debate over the compatibility issue was held within the

The question was asked, "Are ZionismCCAR at this same 1943 convention.

and Reform Judaism Incompatible?" The respondents were Rabbis William H,

Fineschriber and Hyman Judah Schachtel (both members of the American Coun

cil for Judaism) for the affirmative side and Rabbis Felix A. Levy and

David Polish (both committed Zionists) for the negative side.96 (Please

note that a negative response to this question as posed indicated that

indeed Reform Judaism and Zionism are compatible.)

Fineschriber maintained that Zionists and non-Zionists alike have a

Thecommon objective: preservation of Judaism and the Jewish people.

Zionists proclaim that Palestine is uniquely precious to all Jews. It

must be a refuge for dispossessed and displaced European Jews. Moreover,

Palestine must be a home for any Jew who wants to settle there. Fine-
sbhriber asserted that even non-Zionists agree with these points in prin
ciple. However, non-Zionists are opposed to the establishment of Palestine

The Arab world andas a national Jewish homeland on practical grounds.
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Following the creation of the American Council for Ju
daism, a series of incidents were to occur. These in
cluded the issuance of resolutions against and then 
for a Jewish army in the non-Jewish press; the publi
cation of a platform rejecting political Zionism and 
secular nationalism and demanding a return to classi
cal Reform; a counter-attack by hundreds of Reform, 
Conservative and Orthodox rabbis; conflicts for power 
within local rabbinical bodies, based on the prevail
ing issue; attacks on the Council in the Yiddish press; 
suspicion directed against Reform organizations; and 
the efforts by members of the Council to organize lo
cal chapters with ensuing conflicts within congrega
tions. 94



both opposed to the establishment
of a Jewish State in Palestine. Zionists are placing great pressure on
the United States Government to influence the British Government to modi
fy its White Paper, the effective barrier to the realization of Jewish
Statehood in Palestine. Fineschriber proposed that Palestine should be

governed by a special commission of the United Nations. Finally, consi
deration of the Palestine question should be separated from -the Jewish
question as such.

He employed a differ-Schachtel complemented Fineschriber’s remarks.
ent approach, but one which was familiar within the ranks of Reform Juda-

Schachtel propounded the old-line classical Reform doctrines quot-ism.
(Many ofing from early CCAR resolutions and speeches by its members.

these appear in the preceeding chapters of this thesis.) He also pointed
out that the CCAR is still bound by its 1935 resolution of neutrality with

regard to Zionism.

Levy, however, stressed the two-fold character of Israel as a reli-

Judaism is not merely a theology as non-Zionists progion and a nation.

A Jew, according to Levy, is the fusion ofpound, but it is a people.

revelation, mission, election and nationalism as expressed in Isaiah 51:16.

Maintenance ofPhilosophy is not the most important element for the Jew.

a Jewish life is ultimately more important:

Reform Judaism mustLevy emphasized that Jews are a "religious people".

reconcile nationalism and religion, rather than placing
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Jewish life is rhythmic like the heart to which it 
Zionism, nationalism, par

systole; universalism, diaspora,

a barrier between

presently the British Foreign Office are

is so frequently compared, 
ticularism are the : '
reform Judaism, the diastole of our life pulsation. 
Both expansion and contraction are needed for a 
healthy, functioning organ or organism.



the two.

Polish supported Levy's views. He refuted many of the anti-Zionist

arguments from an historical perspective in analyzing Jewish nationalism.

parallel, but were indeed integral.

Following a discussion of the compatibility question, two resolutions

were drafted for the consideration of the Conference membership. These

have greater import than the debate itself. The first resolution, where

as it called for continued CCAR neutrality regarding Zionism, it did as

sert that Reform Judaism and Zionism are indeed compatible:

RESOLUTION I

The second resolution urged the termination of the American Council for

Judaism and explained the threat it posed for the CCAR:
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He contended that national and religious trends within Judaism were never

In 1935 at its Chicago Convention, the Central Con
ference of American Rabbis declared that it would take 
no official stand on Zionism. It decided that it was 
to be the prerogative of individual members to deter
mine for themselves, within the framework of Reform 
Judaism what their point of view on this subject might 
be. This was and is a salutary policy and should be 
continued.
Of late, however, some of our members have renewed 
the assertion that Zionism is not compatible with Re
form Judaism. The attempt has been made to set in 
irreconcilable opposition "universalism" and "par
ticularism". To the members of the Conference, this 
appears unreal and misleading. Without impugning 
the right of members of the Conference to be opposed 
to Zionism, for whatever reason they may choose, the 
Conference declares that it discerns no essential in
compatibility between Reform Judaism and Zionism, no 
reason why those of its members who give allegiance 
to Zionism should not have the right to regard them
selves as fully within the spirit and purpose of Re
form Judaism.9°



RESOLUTION II

The first resolution was adopted overwhelmingly. In the case of the

second resolution, two members of the drafting committee submitted a mi

nority resolution expressing dismay over the original resolution claiming

that the Conference had overstepped its boundaries:
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After discussing extensively the American Council for 
Judaism, its inception organization, the practical 
consequences that might flow from its persistence, and 
also the ideological points of view involved, the Pre
sident concluded by making two recommendations: One, 
that the Central Conference of American Rabbis "ex
press its belief, not provocatively but with restraint, 
that it is unwise for its members to organize sepa
rately and outside itself for the proclamation or fur
therance of special points of view." Second, that the 
Conference should express the belief "that there is no 
fundamental incompatibility between Reform Judaism 
and Zionism."
With regard to the second of these two recommendations,

While members of the C.C.A.R. are fully within their 
rights in espousing whatever philosophy of Jewish life 
they may accept; nevertheless, the American Council 
for Judaism, because of the special circumstances un
der which it came into being, has already endangered 
the unity of the Conference. Its continued existence 
would become a growing threat to our fellowship.
The American Council for Judaism was founded by mem
bers of the C.C.A.R. for the purpose of combatting 
Zionism. The Zionist Movement and masses of Jews 
everywhere, shocked by the rise of this organization 
at a time when Zionists and others are laboring hard 
to have the gates of Palestine reopened for the ha
rassed Jews of Europe, could not avoid judging this 
event in the light of past controversies, or seeing 
in it an example of what they had come to consider 
the constant opposition of Reform Judaism to Zionist 
aspirations. This impression does grave injustice to 
the many devoted Zionists in the C.C.A.R. and to the 
Conference itself.
Therefore, without impugning the right of Zionists or 
non-Zionists to express and to disseminate their con
victions within and without the Conference, we, in the 
spirit of amity, urge our colleagues of the American 
Council for Judaism to terminate this organization.99



The majority report did carry afterThe minority report was not adopted.

a roll call vote of 137-45.

The 1943 CCAR convention thus formalized a new outlook toward Zion-

The Reform rabbinate declared the legi-ism within the Reform movement.

timacy of Zionism within Reform Jewish philosophy. David Polish comments:

The next step for Reform Judaism would be to endorse political Zionism,

but this would not occur for several decades.

The American Council for Judaism lost much of its momentum. Although

it remained on the scene as a voice of anti-Zionism, its membership drop

ped off considerably and unity was restored within the CCAR.

The following year, 1944, the "compatibility" resolution was put to

Rabbi Abba Hillel Silver had introduced a resolution to the CCARa test.
Executive Board which commended the outcome of sessions of the American
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I merely wish to say in this Statement, that the Con
ference is fully within its rights to express its be
lief on that subject, though I personally, and many 
of my colleagues, may differ with the wisdom and cor
rectness of that judgment.
As to the first proposition, however, I wish to say 
that if the Conference should take action on this re
commendation, namely, to advise or require the Confer
ence members of the American Council for Judaism to 
disband, such an action would be altogether beyond 
the scope and the authority of this organization; and 
by authority I mean not merely legal, but moral as 
well . . . .100

. . . Zionism was declared to occupy a legitimate 
place within Reform. Such a statement was tanta
mount to the declaration of a new Reform Judaism. 
While it was not stated, and while the rights of 
the anti-Zionists within the Conference were not 
challenged, it was clear that anti-Zionism could 
no longer be considered "compatible" with the new 
Reform. While clearly not Zionist de jure, the 
declarations and commitments of the Central Con- 
gerence were to place it de facto into the Zionist 
orbit.1^1



1

Jewish Congress to which the Conference had sent delegates:

This resolution was adopted by the Executive Board, but then referred to

The implied sup-the Committee on President's Message for consideration.

adopted by the Ameri

can Jewish Conference, was for some members a serious violation of CCAR

Therefore, the Committee on President'sneutrality with regard to Zionism.

Message offered a substitute resolution:

After some debate, the substitute resolution lost and the original

Solomon Freehof,!®'* then President of the CCAR, had

interpretation which seemed to correspond with the prevailing view of

CCAR members:
-73-

Having received the reports of its delegates who 
attended the recent sessions of the American Jewish 
Conference, the Executive Board of the C.C.A.R. ex
presses its satisfaction with the outcome of this 
historic Conference and with the contribution which 
our representatives made towards its deliberations. 
It ratifies the action of its delegates in support
ing all the resolutions which were adopted at the 
Conference. It expresses the hope that this great 
and representative body of American Jewry will con
tinue to function and to serve the cause of our peo
ple in these critical times.102

one was adopted.

port by the CCAR of the "Resolution on Palestine,"

opened the discussion by citing his interpretation of the matter, an

With regard to the American Jewish Conference's re
solution on Palestine, we beg to state that the Cen
tral Conference of American Rabbis' delegates went 
to the Conference uninstructed and were free to vote 
in accordance with their individual convictions. 
They therefore did not commit the Central Conference 
of American Rabbis to their point of view, and the 
Central Conference of American Rabbis' position on 
neutrality adopted in 1935 remains unimpaired. The 
committee on the President's Message concurs in the 
action of the Central Conference of American Rabbis' 
Executive Board in ratifying the other resolutions 
of the American Jewish Conference for which our 
delegates voted.103



During the years that followed (1944-1947), most efforts concerning

Palestine were centered around legal and illegal immigration (dealing

The home-with the British) and developing the Jewish community there.

world Jewry (Reform included) to work to open Palestine as a viable re
fuge for these people.

The CCAR Commission on Justice and Peace stated (1944):

These sentiments were reiterated again in 1945 with an added message
to American Jewry to offer "material and moral support" to the Jews of
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. . . The New York resolution stated that any mem
ber of the Conference can take any stand he wants on 
the question of Zionism without affecting his member
ship in the Central Conference of American Rabbis. 
Our Conference cannot instruct its delegates to vote 
for or against Zionist resolutions; our delegates were 
free. Your delegates never reported how they voted — 
there was no record how they voted. It happened that 
Rabbi Heller and I voted for all the resolutions. 
Whether the Executive Board would have commended the 
delegates had they voted against certain resolutions, 
I cannot say, but they would have had the right to do 
so.105

. . . The first step in the international rehabilita
tion of the world in the institution of universal jus
tice must be the rehabilitation of the Jew. The White 
Paper must be repudiated. Jewish immigration in Pa
lestine is not unjust to the Arab. It has helped to 
raise his standard of living, increased his numbers, 
and has been the most constructive force in the eli
mination of his poverty, ignorance and disease. Jew
ish immigrants have by the sweat of their brows and 
the idealism of their souls transformed waste lands 
into granaries that feed the children of men. We 
plead with the Allied nations to give the European 
Jew, up-rooted and unwanted, the first victim of Axis 
tyranny, a chance to reclaim the waste lands of Pales
tine, as an expression of elemental justice and as 
the only reward they can give to their heroic ally 
who has suffered most. If the Allied nations will 
meet the challenge, humanity may indeed look forward 
to a just peace.106

less Jewish Holocaust survivors in Europe especially placed pressure on



Europe, so that they may rehabilitate themselves "both economically and

spiritually."107

Rabbi Abba Hillel Silver, addressing the CCAR as its President in

1946, expressed negative feelings toward the American Council for Judaism

which was still functioning and espousing anti-Zionist opinions. Silver

urged continued support for the American Jewish Conference. He also di

rected the Conference to petition the United States President to use his

power to achieve the implementation of the Anglo-American Inquiry Commis

sion report which called for unconditional admission of 100,000 Jews to

The Committee on President's Message responded by unani

mously adopting the following resolution:
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We express our heartfelt appreciation to the President 
of the United States for his just and humanitarian de
mand upon the British government to expedite the im
mediate immigration of one hundred thousand of our 
homeless brethren to Palestine — a demand which he 
made more than ten months ago and which has the una
nimous endorsement of the Anglo-American Committee of 
Inquiry for Palestine. In urging the immediate im
plementation of this demand, we ask that our govern
ment take further cognizance of the imperative ne
cessity for open and unrestricted settlement of addi
tional hundreds of thousands of Jews whose right to 
migrate to Palestine is fully recognized by the Anglo- 
American Committee of Inquiry. In endorsing the Com
mittee stand on the need for the admission of the 
hundred thousand Jews to Palestine, we do not assent 
to those recommendations in the report which negate 
the British pledge to the Jewish people in the Balfour 
Declaration. Nor do we assent to those recommenda
tions in the report which would paralyze Jewish de
velopment in Palestine and would do violence to the 
rights of our people in Europe.
We are further moved to express our deep sense of 
indignation and hurt at the unprovoked and malicious 
statement made by Mr. Bevin, the British Foreign Se
cretary, which deliberately impugns the high motives 
of our government and the American people in rela
tion to the salvation of our broken people in Europe. 
It is an obvious attempt to confuse the mind of the 
American people and to prejudice our case before the

Palestine.108



Moreover, after the Conference learned about the arrest by the Bri
tish of thousands of Jews in Palestine including the Jewish Agency Exe
cutive and the acts of violence which the British had launched themselves

which was delivered to President Harry Truman personally by Rabbis Felix
A. Levy, Maurice N. Eisendrath and David Philipson:
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or instigated there, the' Reform rabbinate issued the following statement

world. We trust that President Truman and our go
vernment will remain firm in their consistent and 
oft-regeated demands for justice to the Jewish peo-

The Central Conference of American Rabbis in con
vention assembled in Chicago, Ill., has just learn
ed the shocking news of the unconscionable arrest 
of members of the Executive of the Jewish Agency in 
Palestine and of thousands of other Jews; and of 
other acts of violence and terror tantamount to the 
inauguration of war by the British authorities on 
the Jews of Palestine. We are outraged even further 
by the manifestly deliberate desecration of the Jew
ish Sabbath by this wanton violation of one of the 
basic elements of religious freedom and which repre
sents a reversion to the barbaric practices of an
cient Syria and Rome ....
In view of the important role in the titanic strug
gle played by Jews of all lands and of which the 
Jews of Palestine are a part, we had a right to ex
pect that simple justice would have been meted out 
to our people everywhere, but, instead of justice, 
Jewry has had thrust upon it the infamous White 
Paper, oppressive and tyrannical measures in Pa
lestine, continuous aggressive and provocative acts 
against Palestinian Jewry; the breaking of sacred 
promises and now the supreme act of betrayal, the 
arrest of the Executive of the Jewish Agency and 
thousands of others.
We, the members of the Central Conference of Ameri
can Rabbis, are resolved to resist this act of fla
grant injustice with all the moral power at our com
mand. We hereby petition the President of our coun
try to use his good offices to procure the immediate 
release of the members of the Executive Agency and 
of all other victims of this terroristic procedure, 
and the prompt implementation of that recommendation



The next year, 1947, Rabbi Silver devoted more than a quarter of
his Presidential Message to assessing the situation in Palestine.m
This convention coincided with the 50th anniversary of the Basel Con
gress and I. M. Wise's attack on Zionism at the CCAR convention of the

In addition, both CCAR conventions (1897 and 1947)same year, 1897.
took place in Montreal.

Rabbi Julian Morgenstern, President of Hebrew Union College, deli
vered the Conference Lecture in which he spoke about Zionism and pro
claimed that:

The most important aspect of that convention was the report and five-
point resolution of the Committee on Palestine approved by the body of

The report made clear the assumption that the problem ofthe Conference.
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Today the vast majority of the Jewish people 
throughout the world are Zionistic in thought, 
belief and program. This is an unchallengable 
fact. The events of the last fourteen years, 
and particularly the developments in Central 
and Eastern Europe during the last two years, 
which have passed since the end of World War II, 
as they have affected our Jewish brethren, the 
seeming hopelessness of their lot and the appa
rent callousness of the entire world thereto 
have made of all of us who are worthy of the 
name, Jew, Zionists in a certain sense, in that 
since Palestine seems to be the only potential 
haven of escape and of renewed life and hope for 
our brethren, we must all desire eagerly and ac
tively to secure Palestine in maximum degree for 
them and support their migration thither in every 
proper and practicable way.^2

of the Anglo-American Inquiry Commission's report 
which calls for the unconditional admission of one 
hundred thousand Jews into Palestine.
We are firm in the conviction that the moral con
science of America is in full agreement with our 
stand; will support our protest and will join us 
in this appeal in the name of the God of justice.



the European Jewish Holocaust survivors and that of Palestine could not

The report relayed the situation as it stood in 1947.be separated. The

resolution, which concludes the report, is as follows:

1.

2.

3.

4.

5.

the devotion of our heart and hand.HS

On May 14, 1948, the state of Israel formally declared its indepen
dence. The Zionist (and traditional Jewish) dream of a return to Zion

became a reality with the creation of the Jewish national homeland. The

reaction in the CCAR, as among all of Jewry, was one of elation. Rabbi
Abraham J. Feldman devoted a significant portion of his Presidential Mes
sage to comment on this event:

Since last we met an event of transcendent importance 
to all our people occurred. I am referring, of course, 
to the action of May 14, 1948, when the State of Israel
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The Committee of Inquiry on Palestine of U.N. 
cannot in justice divorce the Palestine prob
lem from the problem of the Jewish displaced 
persons. It is, therefore, respectfully urged 
that the Committee visit the European DP camps 
in the course of its itinerary.

The British White Paper of 1939 is in contra
vention to the Balfour Declaration and the Pa
lestine Mandate and should in the interests of 
justice and humanity be revoked.

Free immigration and colonization in Palestine 
need not and ought not await final political 
solution of the Palestine problem. We strongly 
urge that the recommendations of President Tru
man and the Anglo-American Committee of Inquiry 
be immediately implemented by the granting of 
100,000 immigration certificates to Palestine 
in 1947.

We deplore the use of violence as both immoral 
and harmful to the Jewish cause, but also vigor
ously condemn the repressive measures invoked 
by the British authorities in Palestine which 
give rise to a violence born of desperation.

We heartily commend the efforts of the United 
Jewish Appeal to bring relief to our brothers 
abroad and shall endeavor to give to this cause



Feldman called for the CCAR to send warm messages of greetings to Haim
Feldman also emphasized that Israel beingWeizmann and David Ben Gurion.

a fact, indicates that the half century debate on Zionism within Reform
Judaism should rightfully come to a close. American Jews must work to
strengthen their own community, but also simultaneously reach out to their
fellow Jews scattered throughout the world. Feldman issued a plea to dis-

timents expressed by Feldman and added some of its own recommendations:
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The Committee on President's Message agreed completely with the sen-

miss the conflicts within the people Israel.US

With our President we rejoice in the consummation of 
the millenial hopes and aspirations of our people, 
and pray that the courage and tenacity of our breth
ren in the new republic of Israel may speedily bring 
them peace and security.
We are deeply moved by the express determination of 
the Yishuv to welcome their homeless brothers and make 
a home for them in their midst.
We petition our government to extend full recognition 
to Israel, to help it defend itself against aggression, 
and to give it economic support.
We ask the UN to take all possible measures to safe
guard the new republic's existence within the bound
aries defined in the UN resolution of Nov. 29, 1947.
We take pride in the fact that members of our Con
ference have played an important role in the creation 
of the State of Israel.

was proclaimed from Tel Aviv, and a Jewish govern
ment was established over part of Eretz Yisroel, 
for the first time since the year 70. The event 
itself is one of those which is bound to have far- 
reaching influence upon the course of subsequent 
Jewish history, and, come what may, the date will 
be forever memorable. Jewish history and Jewish 
life will never be as if this event had never hap
pened.
For most Jews, and for the great majority of the 
members of the Central Conference of American Rab
bis, May 14, 1948, was an experience of deep emo- . 
tional and spiritual moment.114



The Committee on Palestine was jubilant in its reaction to the es

tablishment of Israel, the fulfillment of a two thousand year old Jewish

dream. Israel would immediately provide a home for Europe's displaced

Jews.

adopted by the CCAR at this convention:

1.

2.

3.

4.
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We salute the Republic of Israel and offer our 
Israeli brothers all possible encouragement and 
assistance in the maintenance of independence 
and in the achievement of security. We pray that 
Israel may go from strength to strength and that 
with God's help, it may soon attain peace and 
prosperity, that it may carry forward the spirit
ual revival, the Hebrew cultural contributions 
and the social and democratic advances already 
fostered in the Yishuv, for the enrichment of Ju
daism the world over, and the benefit of all hu
manity.

We commend with pride the heroism of the Haganah 
in resisting the aggressor, defending the bound
aries of Israel, established by the United Nations, 
and achieving the discipline that constitutes a 
people's army fighting in defense of the right.

We condemn the aggressive warfare waged by the 
Arab states under the direction of the Arab League, 
in contravention of the United Nations' decision 
and moral and ethical principles.

We condemn the duplicity of Britain's Palestine 
policy which gives open assistance to the Arab 
Legion and support to the Arab League, which en-

We endorse the recommendation of the President that 
we salute the new Republic of Israel and that we send 
our greetings and best wishes to the President of the 
Provisional Government, Dr. Chaim Weizmann, and the 
Prime Minister, David ben Gurion.

We are also in complete accord with our President when 
he declares that as American Jews we shall continue to 
build our Jewish life here in America and jointly with 
our neighbors of every faith, we shall make our contri
bution as Jews and Americans, to the spiritualization 
of life in this country, to the preservation of our 
American democracy, to the establishment of justice and 
righteousness, peace and security for us and our chil
dren and our children's children, and all the children 
of men. H6

The committee report then enumerated seven resolutions which were



5.

6.

7.
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courages Arab aggression while it hampers Is
raeli defense of rights recognized by the Balfour 
Declaration, the League of Nations and the United 
Nations. We strongly urge that such financial 
assistance to England under the United States 
European Recovery Plan as would support the war 
against Israel, be withheld.
We appeal to Britain to disavow its policy of en
couragement and appeasement of aggression and to 
recognize and assist the State of Israel, cooper
ate in the implementation of the United Nations 
Partition Decision and help achieve in the Near. 
East the democracy that shall be a bulwark of jus
tice in one of the world's most strategic areas.
We are proud of, and grateful for American recog
nition of the Republic of Israel and voice our 
gratitude to President Truman for his prompt and 
unequivocal action.
We applaud the stand of the United States Delega
tion to the United Nations in urging inter-national 
action to identify and halt Arab aggression as a 
threat to world peace.
We urge that America implement its recognition of 
Israel with financial assistance from the world's 
oldest democracy to its youngest, and the use of 
its good offices to assure a just settlement of 
the war on Israel.
We pray that the efforts of the United Nations, to 
negotiate a truce in Palestine during the period 
of peace, will prove successful.
We urge that such negotiations, and the truce, may 
not be allowed to handicap Israel and that no de
cision be reached that shall compromise the inde
pendence of Israel or its territorial integrity 
and the free immigration of Jews into the new State 
in accordance with its immigration policy. This 
we urge, not only out of deepest concern for our 
Israeli brothers and Jews throughout the world, but 
out of concern for the United Nations itself and 
the achievement of justice and a lasting peace in 
international affairs.
We are proud of the record of American Jewry in 
support of the United Jewish Appeal. We urge even 
greater support for the relief of our brothers in 
Europe and for the assistance of our embattled 
brothers in Israel. We urge, in addition, fullest 
cooperation with Hadassah, the Jewish War Veterans 
of America and the Red Nogen Dovid, to give aid 
to our heroic people in its newest struggle for 
justice and security. ^7



Rabbi Philip S. Bernstein delivered a paper, "The New Israel and

American Jewry"H8 in which he attempted to assess the implications of

the establishment of Israel for the American Jewish community. Many of

his points were quite cogent. American Jews, Bernstein stated, would have

to make a choice either to resettle in Israel or remain in America as law-

abiding United States citizens politically committed to the United States.

He claimed that Diaspora Jewry should be completely disassociated with

the political affairs of Israel. Moreover, Bernstein suggested that two

changes would occur in the American Jewish community: that synagogues will

primary role in American Jewish life and that the continued

strength of the American Jewish community will depend upon unity. He

urged the complete elimination of the American Council for Judaism and

Galut psychology. Bernstein also touched upon some of the new responsi

bilities of American Jewry.

Fundamental changes, according to Bernstein, will take place in Zion

ist organizational life. There will be a refocusing of interest within

Zionist parties outside of Israel. Instead of a preoccupation with poli

tical endeavors, these Zionist groups will concentrate on cultural, spi

ritual and philanthropic as well as economic interests.

It

will produce
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again assume a

What will the new state contribute to American Jewry in return?

a totally new culture and cross-fertilization will begin:

A rich culture has flowered in Palestine. The music 
is fresh and lively. The dances are meaningful and 
gay. New art forms are emerging. Folk festivals are 
celebrated with a realism and beauty undreamed of in 
the Diaspora. The impact of this new culture is al
ready deeply felt in the United States. However, end
less opportunities are now before us. In every field 
of Jewish culture and art our American Jewish teachers 
and students should have contact with Palestine. There 
should be an exchange of artists and ideas. We will be 
immeasurably benefited by what Israel can offer. I-*-9



Looking back on this episode in Reform Jewish history, Howard Green-

steinl20 expounds on the many elements which were responsible for Reform

Judaism's change in attitude. Historically, times had changed and the

grave position of European Jewry forced American Reform Jews to take a

stand on Palestine. Arguments such as "democratic principles" among man

kind were empty in light of Nazi mass murder. Palestine was needed des-

Petitioning for moreperately as a haven for homeless European Jews.

rights in the lands of origin was viewed as ineffective. This was espe

cially understood by the large Eastern European segment of American Reform

Jews.

Rabbi W. Gunther Plaut writes:

of all Jewish endeavor.

plicated here. First, the American Council for Judaism was created in

the wake of the Jewish Army controversy within the CCAR. However, the

Conference responded by relentlessly attacking the American Council for

Judaism and the propaganda it was spreading. Second, the Reform rabbinate

united with the total American Jewish community vociferously proclaimed

its appeal on behalf of the Holocaust survivors in Europe and the gross

Third, theinjustices of British limitation of immigration to Israel.

crises in Palestine perpetrated by the British, especially the arrest of
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The historical crises which led to this marked change in attitude are ex-

After Hilter came to power the sentiment of the Reform 
bodies shifted radically, and in 1937 both the CCAR and 
the UAHC moved away from their official anti-Zionist 
position. As the war progressed and the full extent of 
the European tragedy was understood more clearly, the 
securing of Palestine as a homeland moved to the center 

Now it became apparent that a 
"homeland" would have to be more than a land for colo
nization and culture; it would have to be an indepen
dent Jewish commonwealth in which Jews would determine 
their own future and which would enable Jews as Jews 
to take their place in the concert of nations. 121



Jewish Agency officials on June 29, 1946, elicited cries of protest and

condemnation by the membership of the CCAR. It was clear that by this

time, the Reform rabbinate was emotionally involved in these events.

In addition, the arguments of the anti-Zionist movement were bankrupt:

Finally, the Zionist-anti-Zionist debate became academic. Israel was

established in May, 1948. American Reform Judaism would now have to re

presentation and a Reform Jewish movement within Israeli society.
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cess of establishing direct ties in Israel to lay the groundwork for re

assess its relationship with the Jewish state and begin the arduous pro

No single individual or group of individuals, however, 
was solely responsible for the Zionist transformation 
in Reform Judaism. That change was also due in large 
measure to an increasing bankruptcy of the anti-Zion
ist position. The ideology of the Pittsburgh Platform 
had grown stale, and in light of twentieth century 
realities, inconsistent with world events. In the af
termath of the Holocaust it was no longer so evident 
that human progress was inevitable, that universal 
justice and brotherhood was imminent, or even that 
human nature was essentially pure and good, and that 
the proper morality would produce a world of order 
and harmony, as the "mission" concept of earlier Re
form Judaism had implied. Human behavior, it was dis
covered, was simply too complicated and unpredictable 
for any easy, conventional judgements. Self-interest 
was still the dominating incentive in human relations, 
and, hence, in international relations too.122



CHAPTER 4:

AN INTERIM PERIOD
(1949-1966)



The years to be discussed in this chapter, 1949-1966, certainly mark

little change in Reform Jewish attitudes toward Zionism. The Central Con
ference of American Rabbis was still not ready to complete a 180° turn
with regard to Jewish nationalism and embrace political Zionism. Instead,

It backed Israeli efforts forthe Conference became overtly pro-Israel.

The Conference also urged the United Statespeace with her Arab neighbors.

along with American Jewry to support Israel as the country struggled to get

her foothold in the world. Furthermore, the American Reform movement be

gan to promote further development of a liberal Jewish movement in Israel.

This proved to be quite a taxing task as the Israeli Orthodox establishment

was (and is today) totally opposed to Jewish religious pluralism in Israel.

This period, then, is characterized by the American Reform Jewish attempt

to plant seeds in Israel and strengthen its ties there, while also trying

to define its relationship, as a representative of Diaspora Jewry, with the

new Jewish state.

Three distinct issues connected with Israel were voiced at the 1949

CCAR convention. The President, Abraham J. Feldman, expressed concern
over the restrictions imposed upon Liberal congregations in Israel because
they are not recognized by the Orthodox Rabbinate. He urged the Conference
to take measures to advance Liberal Judaism in Israel.I23

Concerning Jerusalem, the Commission on Justice and Peace aired the
following comment:
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The hearts of Jews have always been linked to the Holy 
City. We believe that Jerusalem should be incorporated 
within the boundaries of Israel where it belongs by vir
tue of history and population. Under an Israeli admin
istration we are confident that the holy places will en
joy peace and security.12^



The Committee on Resolutions went one step further by drafting a resolution

future meeting of the CCAR in Jerusalem. It also drafted a resolution de

claring Yom Ha-atz-ma-ut as an official holiday to be observed in Reform

synagogues:

During the 1950 CCAR meeting, three papers on the subject "Israel and

the American Jew" were presented respectively by Abraham J. Feldman, Charles

E. Shulman and Samuel M. Blumenfield.

Feldman claimed that no organic bond exists between the State of Israel

Although the American Jew and the Jewish Israeli areand the American Jew.

politically separate and distinct, the American Jew cannot and must not se- •

ver himself either in sentiment or emotion from those people who are re

building Israel. The American Jew is like a parent or older brother to

Israeli Jewry. However, the Ameri-He must allow Israel to be on its own.

can Jew must not turn away from Israel when she is in need of help — fi

nancial, protective, cultural and religious (Feldman's categories).

Shulman talked about the Labor Party, immigration to Israel and the

fact that Reform Judaism is not recognized in the Jewish state. He claim

ed that in order to influence Israel, American Reform Judaism must go be

yond de facto recognition of Israel and give the new state de jure recog

nition. Reform Judaism must drop its neutral stand, guaranteed by the Co

lumbus Platform, and support the philosophy which brought Israel into be-

Reform Judaism must pursue missionary work in Israel in order toing.

establish liberal Judaism by creating new congregations, changing laws
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which directed the Executive Board to explore the possibility of holding a

Resolved that Iyar 5 be officially recognized by the 
CCAR as the day on which Israel was restored to in- ' 
dependence, and that we observe this day in proper 
manner in our synagogue. 125



and sending rabbis to Israel. Shulman proclaims:

Blumenfield expounded on the four resolutions which he claimed were

responsible for "the transformation of the cultural physiognomy of the

The French revolution, the Russian revolution, the Nazi up-modern Jew:

Cultural relations between Israel and American Jews, according to

Blumenfield, should be conceived of in terms of a "two-way passage."129

A "cultural bridge"130 between Israel and American Jewry includes give

and take, acceptance and rejection, constructive criticism and helpful co

Israel and American Jewries can and must serve as "leaven"131operation.

to one another.

After a CCAR Summer Institute in Israel in 1951, Joshua Trachtenberg

for the Reform movement. Trachtenberg's findings

shock and bitter reactions after he presented them to the Conference in 1952.

In fact, Jacob Weinstein's response, with his permission, was stricken

his article "The Jew in the Modern World" cogently summarizes Trachten

berg's report:
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was sent to Israel for five months to study the spiritual life in Israel

heaval and reborn Israel."12®

The life and religion of Israel will ultimately be 
determined by the people who live in Israel and not 
by the resolutions and demands of Jews in the Dia
spora.122

After paying his respects to the "realization of our 
ageless dream," he spoke of such unpleasant develop
ments as an "ubiquitous black market" which "has de
bauched virtually every home," of the deterioration 
of ideals in the collective settlements, of "pro- 
tektsia" or the partiality of government to those who 
can muster influence. He dismissed the so-called 
progressive congregations, saying, "to clamor for 
equal rights for a non-existent liberal rabbinate

132 provoked widespread

from all the records because of its violent tone.133 Arthur Lelyveld in



The CCAR also passed the following resolution on Israel at that 1952

meeting:

and community ... is wildly unrealistic," and con
cluded that Israel does not need the American brand 
of Reform Judaism but its own "indigenous, authentic 
restatement of the eternal truths of our faith . . ." 
To this end, he called upon the Conference to supply 
facilities for youth work in the cities, educational 
and social work in the transit camps and new settle
ments, a liberal religious branch or zerem in the 
school system, an aliyah of liberal Jewish young peo
ple to be nuclei for liberal settlements, and a "pi
lot congregation" under "sensitive, perseverent, in
formed, dedicated American rabbinical guidance."134

The Central Conference of American Rabbis at its 63rd 
annual Convention in Buffalo, N.Y., hails the State of 
Israel which has recently celebrated the fourth year 
of its establishment. The Conference applauds the sa
crificial idealism of the young nation in absorbing 
700,000 immigrants in this short time, despite its own 
grave trials and privations — an achievement of human 
helpfulness and rescue unprecendented in history, and 
an example of practical Judaism at its best.
The Conference salutes Israel's mighty achievements in 
building new settlements in the wilderness areas of 
the land, in developing new industries in towns and ham
lets, in providing modern medical and social services 
and democratic political freedoms to all the inhabi
tants of the land, whether Jewish, Arab or Christian.

The Conference extends encouragement and understanding 
to the harried leaders and people of the new land, in 
their earnest, searching labors to meet the severe prob
lems before them, problems of austerity and food dis
tribution, of religious freedom, of free public educa
tion, of the adjustment of the various elements of the 
population one to another, and of the functioning of 
representative government among the peoples with vary
ing political traditions.

The Conference is confident that there are in Israel 
the resources of mind and will to conquer these diffi
culties, especially when the pressures of economic in
security and military danger are relieved.

The Conference is happy to recognize the consistent 
and ever growing support of Israel by the American Jew
ish public through its purchase of Israeli bonds and 
its contributions to the UJA. The Conference commends 
all who through their contributions of energy and sub-
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Consistent with the sentiments expressed in the resolution above,

the President’s message to the CCAR convention in 1953 again emphasized

closer relations between the people of Israel and the American Jewish

community. In addition, a resolution was adopted urging further United
States aid to Israel in order that she may become economically solvent
and politically secure:

The next year, 1954, resolutions were passed by the Conference concerning

Israel's readiness to make peace with her neighbors, arms sales to hostile

Arab countries, and insinuations questioning the genuine sincerity of Jew

ish aid and sympathy for Israel:
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We urge our State Department, in view of Israel's con
stant readiness to make peace with its Arab neighbors, 
to insist on Arab participation in negotiations to

The economic stability, the political vigor, and the 
physical security of the State of Israel are matters 
of the greatest concern to us as Jews. As citizens 
of the world's greatest democracy, we are likewise 
vitally concerned with peace and justice everywhere 
.... We therefore urge a continued program of 
United States Aid to Israel and the Arab States. We 
ask the good offices of the Government of the United 
States in an effort to persuade the Arab nations to 
lift their boycott and blockades against Israel in 
and to join with that nation in a concerted effort 
for the preservation and promotion of democracy. 136

stance thus affirm their faith in the miracle of re
storation of our people to its ancient land. We re
joice in the increase of cultural exchange between 
Israel and America. We pray that there will be an 
ever increasing number of Americans who will bring 
the precious gifts of American experience to Israel 
and more Israelis who will bring the fervor, the 
spark and faith of a new pioneer land to America. 
Thus will the greatest democracy and the newest 
strengthen each other as token of that greater ful
fillment of democratic world brotherhood and peace, 
for which the God-inspired prophets of Israel have 
led all mankind to labor and to pray. 135



137

The Committee on Projects in Israel, at this same convention, defined

its functions:

Barnett R. Brickner's Presidential message of 1955 to the CCAR urged

the United States to establish a strong alliance with Israel, especially

in light of Arab hostility toward the Jewish state and U.S. State Depart-

Brickner outlined fivement indifference regarding the whole situation.

specific recommendations:

achieve permanent peace and stability.

We deplore the sending of arms by our country to 
countries in the Middle East which have continued 
to avow their hostile intentions toward Israel.

We condemn recent insinuations by high State Depart
ment officials as to the legitimacy of American Jew
ish sympathy and aid for Israel. We regard such con
cern as a necessary expression of our spiritual bonds 
with the land and people of Israel. We urge our col
leagues to give unremitting moral and practical sup
port in their respective communities to Israel's cause.

This committee is an outgrowth of the Conference sub
committee on Palestine. The role of the original 
committee was never clearly defined. Now that six 
years have passed since the establishment of the State 
of Israel, our functions stand in clearer perspective:

1. To express the positive attitude of our Confer
ence toward the ideal of Zion and the State of Israel 
and to assist in effecting the cooperation of the Amer
ican Reform Rabbinate with causes which strengthen 
them;

2. To assist specific projects in Israel which show 
promise of furthering an indigenous liberal religious 
philosophy and movement there;

3. To utilize all possible means of bringing to Is
rael a better understanding of liberal Judaism;

4. To assist our own members to keep informed of the 
complex religious situation in Israel.138

1. That the CCAR requests the President and the State 
Department to negotiate a defense agreement between Is
rael and the United States.



Consistent with this view, the Commission on Justice and Peace of

fered a resolution which was approved by the Conference:

One other transaction merits mention. This was the year (1955) that

Nelson Glueck, President of the Hebrew Union College-Jewish Institute of

Religion secured a parcel of land in Jerusalem which was to become the

future site of an Israeli branch of the school.141
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We hail the Republic of Israel in this, its eighth heroic 
year. The United States has been a great and good friend 
of Israel; through its efforts in the councils of the 
United Nations, our country helped to bring the State of 
Israel into being. It is with deep regret that we note, 
therefore, the seeming indifference of our State Depart
ment to the present critical situation in Israel, en
gendered by Arab intransigence. During the past year, 
the Arab neighbors of Israel have intensified their de
liberate attempts to negate the United Nations policy to- 

They refuse to discuss peace. They refuse 
They refuse to halt their inflam- 
They state openly their territo- 

In this situation recent State

ward Israel, 
to restrain marauders, 
matory pronouncements, 
rial designs on Israel. 
Department policy can only tend to embolden and encour
age the Arab nations in their avowed determination to 
destroy the State of Israel. We believe a revision of 
this policy is called for. We look to the President 
and to the Secretary of State to vitalize the traditional 
American policy of friendship for Israel and to employ 
their good offices within the United Nations to bring 
about effective international influence toward establish
ing an atmosphere of peace in the Near East.140

2. That our Government continue economic and techni
cal assistance to both Israel and the Arab States, 
exclusive of military equipment.

3. That our Government do all in its power to per
suade the Arab States to meet with Israel with a view 
of converting the troublesome armistice into a viable 
and lasting peace.

4. That our Government desist from sending arms to any 
and all of the Arab States until they have come to a 
final peace with one another.

5. That we commend our Government for furthering the 
Johnston Irrigation Plans and that we urge both Israel 
and the Arabs to adopt them, with the necessary modi
fications . !39



The subsequent four years mainly represent an extension of the same

type of thinking and concerns thus far depicted. Many papers^Z on Israel

and Zionism were also delivered to the Conference meetings during this

period.

A resolution passed at the 1958 convention is noteworthy. It called

for discussions with the Conservative movement in order to develop jointly

progressive Judaism in Israel:

By 1960, there was a move to re-evaluate and again state the relation

of Reform Judaism to Zionism and to the Jewish state. Bernard J. Bamberger
made a recommendation in his Presidential address to the CCAR for:

The Committee on President's Message endorsed this recommendation and a

committee was appointed. This Committee on the Relation of Reform Judaism

draft of the "principles" requested

to the 1961 convention:

I.
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We affirm our faith in the One living God of jus
tice and love, the Creator and Governor of the Uni-

The Central Conference of American Rabbis believes 
that an urgent need exists in the State of Israel for 
the development of progressive forms of Judaism. We 
recognize that such forms will be responsive to the 
needs and desires of the people of Israel. We urge 
the initiation of discussions between appropriate rep
resentatives of Reform and Conservative Judaism for 
the purpose of stimulating and encouraging the devel
opment of progressive Judaism in Israel. We commend 
this undertaking to the CCAR representatives on the 
board of the American section of the World Union for 
Progressive Judaism.143

to the State of Israel presented a

. . . the creation of a special committee to draft for 
submission to the Conference a declaration of principles 
on the relation of Reform Judaism to Jewish Nationalism 
and the relation of American Jewry to the State of Is
rael . I44
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V. We pledge ourselves to continued effort toward ful
ler understanding between the Jews who live in the Land 
of Israel and those who live elsewhere. We have no 
right to speak for each other; but we have a duty to 
speak to each other in mutual concern and genuine love. 
Our lives as Jews in America will be enriched by the 
creative development of Jewish culture in the State of 
Israel. The lives of our brothers in the State of Is
rael will, in turn, be enriched by the distinctive and 
creative Jewish experience in America. Jewish creativ
ity knows no geographical boundaries.

The bridge of communication and of help to be built on 
solid foundations of knowledge, integrity, and affection

verse. Our fathers pledged eternal loyalty to the 
Universal God and He, we believe, accepted them as 
a people consecrated to His service. It is this bond 
that gives historic Jewish existence its distinctive 
character.

II. Changes of time, place, and circumstance have 
brought about divergent views among Jews as to the na
ture of the covenant with God and its implications for 
our time. Some place primary emphasis on identifica
tion with Jewish peoplehood and nationhood, others 
find fuller meaning in our Jewish faith; yet we are 
one Jewish community the world over. The familiar 
classifications of race, nationality, and church do 
not adequately describe this community. We believe it 
is a unique historical entity.

III. Judaism and Jewish historical experience demand 
of us constant concern with all that Jews do and all 
that happens to them, wherever they live. We apply 
the ancient Jewish norm: "All Jews are responsible 
for one another," in the sense that any help other 
Jews require and we can give — material assistance, 
defense against oppression, education or spiritual 
guidance — we are obligated to provide. However, it 
is not necessary for us to uphold the opinions of other 
Jews nor to approve and defend all their actions.

IV. We share the joy, gratitude, and pride felt by 
Jews everywhere over the establishment of the State of 
Israel. We hail the heroism and sacrifice of its 
builders, and of all who are struggling to maintain 
its security and to advance its development. We see in 
the State of Israel not only a refuge for the oppressed, 
but a community striving to translate the prophetic 
ideals of Judaism into living forms and institutions. 
As we acknowledge our responsibilities toward all Jews 
everywhere, we affirm our special obligation to pro
vide the fullest measure of brotherly support and as
sistance — material and moral -- for the people of the 
State of Israel.



This draft evoked extensive discussion and divergent viewpoints. The sa

lient comments are summarized here:
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L

will not be shaken by disagreement or even by cri
ticism.
VI. There is no necessary contradiction between Jew
ish nationalism and the universal principles of the 
Jewish faith, between the existence of the State of 
Israel and the world-wide mission of Judaism. The no
blest teachers of Judaism have always insisted that 
the Jewish people should be the vehicle for the trans
mission of universal ideals as reflected in our his
toric experiences.
The aim of our Jewish communal life in America and of 
their Jewish national life in the State of Israel is . 
the implementation of the Jewish prophetic vision.145

Charles E. Shulman: The report does not take into ac
count a certain aspect of permanence to Reform Jewry 
and the people of the United States. It must make a 
clear statement regarding Jewish culture, Judaism, etc., 
vis-a-vis Israel, i.e., emphasizing Diaspora Jewry's 
relationship with Israel.
W. Gunther Plaut: There should be two parts to the 
statement — (1) The relation of Diaspora Jewry to Ju
daism and Jewish people in light of the existence of 
Israel, and (2), An appendix: Special problems in light 
of Reform Jewry and the United States.
Joseph Buehler: Diaspora Jewry has a right to speak

David Polish: It adds nothing to previous resolutions.
James G. Heller: It is negative in (character) ap
proach, wording, and the spirit that animates it.
Jakob J. Petuchowski: It leaves out the point as to 
whether Israel (for Reform Jews) is considered the 
fulfillment of Messianic dreams (n'llNA) or just the 
beginning.
Shai Shacknai: The statement does not point out the 
place of Hebrew as a living language and bond (link) 
among all Jews.
Max Kaufman: The report does not recognize the his
torical realities and impact of the creation of Israel 
upon the present generation.
Albert G. Minda: The report lacks any political obli
gation on the part of the American Jew with regard to 
Israel.



The draft of principles was referred back to the Committee for re-

A final draft was submitted to the 1962 CCAR meeting and thisvision.

Many changes both overt ( inset of principles was finally adopted.

wording) and subtle (ideology) appear in this version of the 1961 docu

ment:
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This last quarter of a century has brought upon us over
whelming changes. A third of our people has been mar
tyred. The prophetic dream of the ancient homeland re
established and flourishing has been realized. As the 
State of Israel begins its fifteenth year, the Central 
Conference of American Rabbis issues this new statement:

and teach in terms of being Jewish to Israel and Is
rael must realize the needs of Jews in the Diaspora. 
If Israel is to be a Jewish State, it must be Jewish. 
(This second point should be spelled out in the re
port.)
Abraham I. Jacobson: The report should comment on the 
attitude of Israel in her responsibilities toward the 
Diaspora.
Max Nussbaum: This ought to be an entirely new plat
form, but it still represents a compromise between Zi
onists and anti-Zionists. It lacks philosophical prin
ciples. The Conference should discuss it, adopt it in 
principle, and then revise the text for the next con
vention.
Ely E. Pilchik: This statement is just a beginning. 
(Pilchik thus defends it.)
Solomon Foster: Everything has been universalized. 
(Foster cannot endorse certain elements of the report.)
Julian Morgenstern: Although Morgenstern agrees with 
the report, all views should be heard and considered 
in the final draft.
Joseph I. Weiss: This statement contains generalities 
which do not deal with the subject. Positive atti
tudes regarding the American Reform Jewish community 
and its future must also be stated. The role of Re
form Judaism and freedom of Jewish expression in Is
rael (Liberal Judaism) must be noted.
Herschel Levine: The report cannot answer the charges 
of Ben Gurion. It represents many shades of opinion 
and will never reflect unity.



I.
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We affirm our faith in the One Living God, Creator 
and Governor of the Universe. Our fathers pledged eter
nal loyalty to Him and He, we believe, accepted them as 
a people consecrated to His service. It is this Cove
nant between God and Israel that gives historic Jewish 
existence its distinctive character.

II. Changes of time, place, and circumstances have 
evoked divergent views among Jews as to the nature of 
Israel's Covenant with God and its implications for our 
time. Some give primary emphasis to Jewish nationhood. 
Some limit their interest to the maintenance of ethnic 
and cultural continuity. For us, Jewish religious faith 
is indispensable to the Jewish way of life. Yet we Jews 
are one people the world over, with a common historic 
background and a distinct consciousness of Jewish bro
therhood. The familiar classifications of race, nation
ality, and church do not properly describe us. We are
a unique community.

III. Jewish religious duty and Jewish historical ex
perience both demand of us constant concern with all 
that Jews do and all that happens to them wherever they 
may live. "All Jews are responsible for one another" 
does not mean for us that we must approve and defend 
the words and actions of all Jews. It means that we 
are obligated to provide help — material and spiritual 
— that other Jews may need and to draw from other Jew
ish communities benefits they may confer upon us.

IV. We share the joy, gratitude, and pride felt by 
Jews everywhere over the growth and progress of the 
State of Israel. We hail the heroism and sacrifice of 
its builders and of all who are struggling to maintain 
its security and to further its development. The State 
of Israel has been the great refuge for our oppressed. 
It has established a center for a dynamic Hebrew cul
ture. It has translated some of the prophetic ideals 
of Judaism into living forms and institutions. It has 
been a source of living inspiration to all our people. 
It offers great promise in the future.

As we acknowledge our responsibilities toward all Jews 
everywhere, we affirm our special obligation to pro
vide the fullest measure of brotherly support and as
sistance — material and moral -- for the people of the 
State of Israel.

We note with deep gratification the establishment of 
Liberal Jewish congregations in the land of Israel. 
This new religious movement requires our wholehearted 
encouragement and support.

V. We pledge ourselves to continued effort toward ful
ler understanding between the Jews who live in the land 
of Israel and those who live elsewhere. We have no 
right to speak for each other; but it is our duty to



During the remaining years (1963-1966) under discussion in this chap

ter, the CCAR became preoccupied with the development of progressive Ju

daism in Israel and the implementation of Reform programs there. In 1963,

the Conference spoke out for the rights of non-Orthodox Jews in Israel by

passing the following resolution:

These sentiments are expressed more adamantly in a 1964 statement adopted

by the CCAR:

The Central Conference of American Rabbis, which has 
participated in the development of the Hebrew Union Col
lege Biblical and Archaeological School in Jerusalem, 
expresses its deep sense of satisfaction with the com
pletion and dedication of the School. We are also gra
tified that, through the co-operation of the World Union 
for Progressive Judaism, several Chugim have now been
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We express our chagrin and grievances in the matter of 
the attitude in the State of Israel to Reform Judaism. 148

speak to each other continually in mutual concern and 
genuine love. Our lives as Jews in America are enriched 
by the creative development of Jewish life in the State 
of Israel. The lives of our brothers in the State of 
Israel are, in turn, enriched by the distinctive and 
creative Jewish experience in America. Jewish creativity 
knows no geographical boundaries.

There will be disagreements between us, and even criti
cisms of each other. American Jews should not give the 
impression that they are trying to direct the affairs of 
the State of Israel and the leaders of the State of Is
rael should avoid giving the impression that they speak 
for American Jewry. Yet the bridge of communication and 
help, built with knowledge and love, must stand firm and 
unshaken.

VI. The distinctive character of historic Jewish exist
ence rooted in our Covenant with the One Living God, 
affirmed in each generation and in every place and cir
cumstance by the noblest teachers of Judaism, imposes 
upon us all the unceasing striving for the implementa
tion of the Jewish prophetic vision.

This divine mission again unites and challenges our bro
thers in the State of Israel, in America, and everywhere 
on earth.*47



Two more resolutions concerning Israel were adopted by the Conference

this same year. One urged support for the Leo Baeck School in Haifa and

the other endorsed the proposed "First Year in Israel Program" for rab

binic students at Hebrew Union College.

This period (1949-1966), then, marked the solidification of Reform

Judaism's committment toward Israel. The CCAR outwardly attempted to

influence the American government to form strong ties with Israel and aid
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established in Israel; that plans are in progress for 
the development of the Leo Baeck School in Haifa, and 
that alumni of our Hebrew Union College-Jewish Insti
tute of Religion are engaged in religious and education
al work in Israel. We applaud the support given by the 
officials of the State of Israel.

Together with many Israelis, we recognize the urgent 
need for the spirit and content of a liberal Judaism in 
Israel. Encouraged and supported by us, such a move
ment must be helped to grow and flourish out of the 
soil of the homeland and in response to the religious 
needs of the people. It is our desire and determination 
that the College and the religious fellowships, which- 
we hope will multiply in number, shall be aided to func
tion freely and effectively.

We deplore the fact that non-Orthodox religious leaders 
are denied legal status which would permit them to of
ficiate at such religious rites as marriage. We also 
deplore the harassment by official representatives of 
Orthodox Judaism of those wishing to worship in other 
than Orthodox forms. This infringement on religious 
liberty is contrary to the true nature of historic Ju- 
dai sm.

While we do not presume to suggest the direction along 
which the future relationship between the State of Is
rael and Judaism will evolve, our own background of 
American experience convinces us that church and state 
are both freer, and in the long run, healthier without 
the direct impingement of the power of the one upon 
the other. Separation does not seem to lessen but ra
ther to increase the real influence of religion upon 
human affairs.

We hope that the citizens of Israel will come to the 
conclusion that the principle of separation is the best 
way, and we are resolved to use our own influence to
ward the further development of religious liberalism 
in the life of the country. 149



her developing economy. The Conference addressed the problem of establish

ing peace in the Middle East. More important, the American Reform move

ment began establishing a liberal Jewish movement in Israel in its fight

for acceptance by the Israelis of non-Orthodox Jewish ideas. Although

there was no move on the part of the Reform rabbinate to affiliate with

did occur (see Chapter 5) , American Reform Judaism certainly proved by its

pronouncements and actions that it was a true "friend of Israel." Arthur

Lelyveld captured the prevailing spirit of the Conference during this

juncture in history by bringing together two relevant quotations:

The Six Day War between Israel and her neighbors was to usher in a

new era in Jewish history, characterized as it was by a heightened sense

The American Reform rabbinate was dramatically af-of Jewish identity.

fected by this new awareness among Jews. As a result, the Reform move

ment became pro-Zionist. These developments are the subject for the fi

nal chapter of this study.
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The papers and discussions of the 'fifties and 'sixties 
expressed the changed temper of the Conference. "The 
anti-Zionist philosophy has been rendered obsolete by 
history," said Bernard Bamberger. ". . . Sympathetic 
non-Zionism has become the dominant attitude among 
American Jews . . . but the mood and content . . . 
changed. Instead of calling it non-Zionist we may now 
title it simply 'pro-Israel' ." The change of mood was 
symbolized by the Executive Board's approval of a mem
orial resolution on the 50th anniversary of the death 
of Theodore Herzl — a far cry from Isaac Mayer Wise's 
disparaging reference to Herzl in 1897.1

a Zionist group such as the World Zionist Organization, a development which



CHAPTER 5:

REFORM JUDAISM EMBRACES ZIONISM

(1967-1978)



The most contemporary era in Jewish history marks the completion of

Reform Judaism's swing toward a total commitment to Jewish nationalism.

This swing was definitively marked by the CCAR's decision to embrace Zion-

A contagious wave of heightened Jewish identity coupled with a newism.

consciousness of the role of Israel in the life of every Jew, which the

Six Day War produced and the Yom Kippur War reinforced, had made-such a

profound impact on the Reform rabbinate that they finally spilled over the

brink into Zionism.

Dr. Michael Langer, a member of Kibbutz Gesher Haziv and past shali-

ach to the Reform movement in the United States, pointed out:

dedicated in~Nbveirber,'~I976, ;

during the Fiftieth Anniversary Conference of the World Union for Progres-

(A second Reform kibbutz is presently beingsive Judaism in Israel.

formed at the time of the writing of this thesis.)

The establishment of ARZA (Association of Reform Zionists of America)
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The kibbutz to which Langer alluded;Jfahel j was

It was in the period between the Six Day War and the 
~Ybm Kippur War that, the Reform Movement began to se
riously think in terms of its impact on the Jewish 
JState. In order to confront the political and reli
gious reality it was clear that a Progressive Jewish 
presence would have to be established. The World 
Union for Progressive Judaism moved its headquarters 
to Jerusalem. The Hebrew Union College established 
a campus in Jerusalem and made a year of study there 
mandatory for ordination in the Reform rabbinate. A 
group of rabbis from the Central Conference of Ameri
can Rabbis initiated a series of dialogues with lead
ers of the kibbutz movement and the idea of a Reform 
kibbutz was born. The idea, however, had to await 
realization until the youth groups of the tiny Is
raeli Reform Movement matured sufficiently to attempt 
to realize it. A real Reform kibbutz movement also 
depends on the evolution of a pioneering Reform 
youth movement in North America.



World Zionist Organization. ARZA, for the first time ever, sent an Ameri

can Reform Jewish delegation to the World Zionist Congress in Jerusalem

in February, 1978.

The above capitulation of some of the salient events revolving around

Reform Judaism's marriage to Zionism gives a sketchy overview of the past

However, a closer examination of the deliberations of thetwelve years.

CCAR which led to these events will certainly clarify Reform Judaism's

new posture with regard to Zionism.

Rabbi Jacob J. Weinstein, President of the Conference in 1967, devoted

The following selection from Weinstein's

speech is expressive of the reactions characteristic of the Reform rabbi

nate:
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as an arm of the UAHC has officially linked American Reform Jewry with the

As to Israel and the Arabs, we recognize a different 
situation altogether. We have watched the noose being 
drawn around the collective neck of the people of Is
rael. They have lived under the murky half-way con
ditions of a tenuous truce, violated by countless acts 
of violence initiated by Egyptians, Syrians or Jordan
ians. We have watched the patience of the people of 
Israel grow thin and at times evaporate under acts of 
sabotage and murder. Unhappily, the truce-keeping 
agency and the United Nations representatives have all 
too often witnessed the reaction and ignored the pro
vocation, the reflex action of the leg but not the 
thump of the hammer on the knee. Israeli leadership 
would have been criminally negligent if it had per
mitted the massing of the Arab forces, the unifica
tion of military leadership between the UAR and Syria 
and Jordan, the continuous repetition of Nasser's 
threat to have a final reckoning, to have gone by as 
mere exercises in Oriental verbal flamboyance.

_We rejoice in the modern-day repetition of the victory 
over- Goliath_jaE.t~ddayt's" David," who rained ~his "smooth 
pebbles.._frQm.. S.lingshot£ in the sky. We recognize 
the justice of Israel's_deciaration that she will ne
ver "again be the scapegoat of an act of appeasement,

much of his address to the Six Day War in the Middle East and assessed it
152 in light of the Vietnam War.



adopted as a resolution during the Conference session on Israel. While

pressed many of the feelings and thoughts of his colleagues:

-103-

We utter a heartfelt prayer of thanks that God granted 
deliverance to Israel in her hour of danger ....
The Conference rejoices in the re-unification of Je
rusalem as a fulfillment of divine promise. We applaud 
the Government of Israel for its solemn pledge to safe
guard the Holy Places of Jerusalem, which are sacred 
to all faiths, and to guarantee access to them ....
Israel faced military attack alone. Israel now faces a 
critical political and economic attack and the challenge

Rabbi Daniel Jeremy Silver submitted a "Statement on Israel"154 to be

putting the whole Middle East crisis into perspective, Rabbi Silver ex-

that she will insist _on.the Jcind.of peace..that will 
guarantee her borders, give access to her ports, and 
enable~her to live peacefully as a good neighbor, in 
the Tittle land which a’repentant world finally and t-       -----  , . . X. . ,  ..................— --------- y.
grudgingly vouchsafed to her. And we must be strong 
as'lion's,” swift as eagles, cunning as serpents not 
to permit that which Israel has gained by so much 
precious blood and sweat to be nibbled away through 
the devious diplomacy of big-power plays.
It is hardly necessary to point out the differences 
between the Mid-East situation and Vietnam: the 
fact that Israel came into_being by the act of a 
maj ority djf the membership of the United Nations, 
that it has had the support of every President from 
Wilson to Johnson, that Congressional acts in every 
administration have confirmed America's pledge to 
the continuity and welfare of Israel. I say it is 
not necessary to recount these and many other factors 
that differentiate America's commitment to Israel 
from our commitment to Vietnam. Perhaps we can sym
bolize the difference dramatically by asking whether 
General Nguen Cao Ky or Levi Eshkol can be better en
trusted with the encouragement of the democratic pro
cess in their respective spheres of influence! The 
American public recognizes the difference. The num
bers of young men, many non-Jewish, who volunteered 
for service in the Israeli army -- many of them cool 
or opposed to the Vietnam war — speaks more than 
volumes. The perceptive cartoonist Bill Mauldin ended 
his first dispatch from Israel with the terse comment: 
"Here was a war whose motives were clear and simple. 
No one needs to ask what he is fighting for."153



In addition, the following resolution was added to the first:

Both resolutions were passed by standing acclaim.

The paragraph cited above concerning the reunification of Jerusalem

1967 and 1968 conventions.

a paper "What Can We Say to Israel" in which he explained how Reform Ju-
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A new Committee on Israel was also appointed.

During the 1968 meeting of the Conference, Dr. Ezra Spicehandler delivered

As 
we

These monies will help to rebuild the 
They will testify to our faith that this people

was adopted by the Executive Board of the CCAR during the year between the

a tangible statement of this Conference's concern, 
ask this assembly to mandate the Executive Board to 

make a substantial investment out of our assets in Is
rael Bonds.
land. ,
Israel lives and will live. 156

of effecting a meaningful settlement with no certain 
ally save one — the Jewish people. As proud rabbis 
of this people, individually and as a Conference we 
pledge ourselves to encourage communal discipline in 
this hour of crises. Individually and in our congre
gations we pledge sacrificial support of the Israel 
Emergency Fund and to the purchase of Israel bonds. 
Individually and as a Conference we will use our pul
pits and our platforms to clarify the fundamental 
issues, the facts and the equities.

Israel faces many dangers. The economy needs to be re
constructed. The truth needs to be spoken. Decency 
needs to be mobilized. The world needs to understand • 
that Israel cannot properly be asked to sacrifice any 
present advantage unless and until all issues are 
placed on the conference table and the Arab world is 
prepared in its turn to make appropriate adjustments.

As rabbis, we have fought many battles for many causes 
with men of good will. We call upon them now to re
cognize the perversion of genocide, the sin of obdu
rate hate, and the imperative of a lasting peace. We 
ask their understanding of the rightness of Israel's 
survival even as they have asked our understanding of 
their proper causes and human interests.

We declare our solidarity with the State and the peo
ple of Israel. Their triumphs are our triumphs. Their 
ordeal is our ordeal. Their fate is our fate. 155



daism and Zionism indeed go hand-in-hand together. Yitzchak Rabin re

Rabbi Levi A. Olan, in his 1969 President's Message, urged the CCAR

to call an American Jewish Conference to devise programs of large scale

support of money and spirit to the State of Israel. According to Olan,

must be dedicated "to support Israel's willI"

The Committee on the President's Message shared Olan's concerns re

garding the existence of Israel. It endorsed Israel's (on the State's

The committee then added:

The CCAR also took another important step with regard to the solidarity

of Diaspora Jewry with Jews in Israel by declaring that Israel Independence
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paper "What Can Israel
A discussion took place after these talks were delivered.157

sponded by expounding the Israeli viewpoint in a

as expressed by Golda

Say to Us."

We renew our Conference commitment to the United Jew
ish Appeal, the Israel Emergency Fund and Israel Bonds 
as vital sources of assistance during this very diffi
cult time, when the resources of the people and the go
vernment of Israel are being taxed to the limit.
We call upon the American government to provide Israel 
with all the necessary military equipment essential for 
her legitimate defense against genocide and aggression. 
We urge our government to adhere to its policy of advo
cating a negotiated peace among the parties directly 
involved until a permanent peace is established through 
signed peace treaties between Israel and each of the 
neighboring states.
We endorse Israel's insistence that

(a) external powers cannot impose a political settle
ment on the Mid-East;

(b) there can be no withdrawals from the present 
ceasefire lines until there are direct negotiations 
leading to signed peace treaties between Israel and 
each of her Arab neighbors. 60

"every man, woman and child' 

to live."158

21st Anniversary) continuing quest for genuine peace 

Meir.159

pay would henceforth become a holiday to be observed by Reform Jewry:



In 1970, several significant events took place within Reform Judaism

The First Year Program in Jerusalem for rab-in connection with Israel.

became the first Diaspora rabbinic seminary to require that its students

spend at least one year in Israel. Furthermore, the CCAR held its 1970

convention in Israel, also a first for a Diaspora rabbinic association.

The Conference membership decided that at least once every seven years it

would hold its annual convention in Israel.

During the year proceeding this convention in Israel, the CCAR Execu

tive Board made many important decisions regarding Reform Judaism and Is-

These are enumerated in the Report of Recording Secretary:rael.

. . . The following recommendations were moved and passed:
That we call upon HUC-JIR, UAHC, WUPJ and CCAR to merge 
their separate committees into a Joint Commission on 
Israel.
That we recommend the employment of a director for the 
Progressive movement in Israel.
That the UAHC Israel Committee be requested to find a 
better way to raise larger sums of money for Israel, the 
dollar-a-year program not being adequate.
That representatives of the Progressive movement be ap-
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I. WHEREAS, The CCAR would wish to further the de
sire of Jews everywhere to give public expression to 
their identification and unity with the accomplishments 
and aspirations of our people in Israel,
Be it therefore resolved, That the CCAR, assembled in 
Houston, Texas at its Eightieth Anniversary Convention, 
institute Israel Independence Day as a permanent festival 
to be observed annually on the fifth day of Iyar as part 
of our spiritual history and religious life.
Be it further resolved, That the CCAR direct its Commit
tee on Liturgy jointly with the Committee on Israel to 
prepare an order of service and cultural program for 
the appropriate and meaningful observance of Israel In
dependence Day in our homes and congregations.
We call on all other rabbinic bodies to join us in this 
observance.161

binic students was initiated by the Hebrew Union College. The College thus



Gathered at Mt. Scopus for the opening of the Conference convention,

the relationship between American Reform Judaism and Israel. He proclaimed:

daism.163

This theme was reiterated in the various papers delivered to this gathering

both by Conference members and a vast array of distinguished Israeli guest

The CCAR also issued a Statement on Jerusalem which was adopted unani

mously by a rising vote at this historic meeting in Israel:
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Polish, and Ezra Spicehandler for their sr 
in the magnificent Jerusalem conference. 1“

... We shall use our influence, wherever and whenever') 
we can, to persuade the world that its own survival and I 
integrity are irrevocably linked with those of Israel.
We shall do all this not as a gesture of philanthropy, ) 
but because we know how imperative the survival of Is
rael is for the enhancement and vitality of our own Ju- I 
daism.163 j

Rabbi Roland B. Gittelsohn, in his Presidential Message, concentrated on

Gathered at its national convention in Jerusalem, the 
Central Conference of American Rabbis affirms its com
mitment to the preservation of the unity of this city, 
heartland of Jewish existence from ages past until this

speakers.^64

pointed to the Israel Commission.
That a representative of MARAM be invited to attend meet
ings of the CCAR Executive Board on the same basis as re
gional presidents at no expense to the Conference and that 
an annual report to the CCAR Executive Board be' given by 
MARAM.
That the CCAR convention be held in Israel at least once 
every seven years.
That the proposed conversation between representatives of 
the Kibbutz and delegates of the CCAR here and in Israel 
be endorsed.
That we encourage our colleagues to intensify recruitment 
for the Leo Baeck School and all schools in the E.I.E. 
program.
The Board expressed its gratitude to our colleagues Roland 
B. Gittelsohn, Joseph B. Glaser, Richard G. Hirsch, David 

—J ”— —'—J1— csignificant roles



r

The CCAR, at its next convention in 1971, passed two resolutions with

respect to Israel.

a resolu-

in which it commended Nixon and his government for ex

tending friendship and understanding to Israeli leaders during their re

cent trip to the United States. This resolution issued

Weak

ening Israel's negotiating position would only increase the possibility for

another war.

A number of important points regarding Israel (Zionism) were articu-

First, the two men recommended that the

Se-

lated in a joint message of the President, Roland B. Gittelsohn, and the 

Vice President, David Polish, and later endorsed by the President's Mes-

a warning that only 

through negotiations (from strength) could a peace settlement evolve.

Gittelsohn and Polish made seven specific suggestions in this area:

sage Committee Recommendations.

1. At our Jerusalem convention, we were invited by 
leaders of the Kibbutz Movement to join with them in 
an exploration of what we share in common and what we 
can together undertake. We responded by holding a 
preliminary conversation in April, 1970, which led to
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One pledged support for the Israel Bond Campaign and 

the other pinpointed the responsibility of the American Jewish Community 

to guarantee that Israel lives.166 The Executive Board adopted 

tion "On Israel"167

Central Conference of American Rabbis join the World Jewish Congress, 

cond, they devoted a section of their speech to Israel and emphasized both 

dialogue and strengthening the bonds between American Jewry and Israel.

day. We stand with the State of Israel in opposing any 
efforts to restore Jerusalem to its prior severed condi
tion where Jewish sacred places were violated, the He
brew University and the Hadassah hospital shut down, and 
the Jewish inhabitants placed in jeopardy. The State of 
Israel will continue to safeguard the holy places of 
Christendom and Islam, but it must not be expected to 
relinquish its right to sovereignty over the city which 
in its totality is sacred to the Jewish people. For the 
sake of Zion we shall not be silent.165



3.

>

6.
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I

the planning of a three-day meeting to be held in Haifa 
early next month. If some of our common ethical objec
tives and our common openness to innovation and crea
tivity can lead to a continuous dialogue with Kibbutz 
life, all of us will be enriched, and a significant con
tribution to a true bond between Israel and the H1'7A 
will be achieved.
2. The distressing moral issues confronting Israel 
should not be forfeited as weapons to Israel's enemies 
in the West. They should be honestly discussed and not 
evaded by Israel's friends, in an atmosphere of criti
cal concern. To this end, we propose that this Con
ference invite Israelis, both in and outside the poli
tical establishment, to meet with us, perhaps in re
gional gatherings, to face up to the issues with the 
same candor with which Israelis face them.

We urge that this Conference, which dramatically 
established its presence in Israel in 1970 and will do 
so again at our conversation with the Kibbutzim in 1971, 
plan on an annual official presence by means of some 
program, however modest, in Israel. All of these should 
be climaxed, as already established by our Executive 
Board, by a convention in Israel at least once every se
ven years.
4. We invite our Israeli colleagues in Maram (nxym 
n’nTpnn n’iah ) to be represented on our Executive Board 
and to report to our annual conventions.
5. We have asked the Union of American Hebrew Congre
gations to unite our respective Committees on Israel 
into a joint Commission. Thought should be given to 
expanding it further to include the World Union for Pro
gressive Judaism. Such a Commission would greatly in
tensify the scope of our Israel-oriented work and would 
synchronize our presently fragmented programs. Without 
relinquishing our determination to achieve religious 
freedom in Israel, we do not have to wait for it in 
order to develop a non-Orthodox program to which the 
majority of Israelis, as attested in a recent poll, 
would be receptive. At the same time we should work 
closely with our College-Institute on programs where, 
in conjunction with the Hebrew University and similar 
institutions, we can aid our colleagues in deriving 
the fullest benefit from their visits, Sabbaticals, 
and ni’ty to Israel.

The American Campus has become a major staging area 
for anti-Israel attacks by the Radical Left and by the 
Arab World. Except for the growing and magnificent re
sponse by small numbers of Jewish students whose inge
nuity compensates for their limited resources, we are 
in sad disarray. Because of necessary preoccupation 
with security, the political struggle, and finances,



Between 1972-1974, the CCAR did actually join the World Jewish Con-

The UAHC also followed suit. The World Union for Progressive Ju-gress.

daism moved its international headquarters from London and New York to

A year later, it joined the World Zionist Organization.Jerusalem in 1974.

The year 1973 marked Israel's twenty-fifth anniversary. In the spi

rit of this celebration, the CCAR adopted the following resolution:

Again, Reform Judaism's ties with Israel were emphasized at the Conference

Among the many papers delivered, Rabbi Richard G. Hirsch'sconvention.
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inadequate attention has been given to the Campus 
where the ideological battle for Israel could be lost 
in another generation. We urge that a conference (in 
which we would share) be called to marshal the intel
lectual and moral resources of American Jewish youth, 
and, together with their representatives, to develop 
a program adequate to the challenge confronting our 
youth ....
While adhering to our hard-won positions on race and 
peace, we urge this Conference to reject the flagrant
ly hostile policies of those movements on the Left or 
Right, in the White community or the Black, in Jewish . 
and non-Jewish life, which make common cause with Is
rael's enemies and the enemies of the Jewish people.

This year Israel has celebrated the twenty-fifth anniver
sary of the state. In all the ages of our history, and 
in all the lands of our dispersion, we have remembered 
it with love and longing, saying with Psalmists: "If I 
forget Thee, 0 Jerusalem, let my right hand wither. Let 
my tongue cleave to the roof of my mouth, if I do not 
remember Thee, if I do not set Jerusalem above my high
est joy. . . ."
The CCAR reaffirms its spiritual and cultural commitment 
to Eretz Israel — the land of our Prophets and Sages. 
We recall with pride the role of many of the leaders of 
Reform Judaism in the rebuilding of our ancient Homeland: 
Stephen Wise, Abba Hillel Silver, Judah Leon Magnes, Bar
nett Brickner, James Heller, Nelson Glueck and many others. 
Together with all Israel we pray that Zion may become a 
light for all nations, as a land in which the vision of 
Justice and mercy shall be fulfilled, for the good of all 
mankind. So that "Out of Zion shall go forth Torah, and 
the word of the Lord from Jerusalem."169



address "Symbol of Hope"1^0 is noteworthy. He subtly called for a uni

scheduled its 1974 convention in Jerusalem. Again , the Conference ex

pressed its conviction that Jerusalem must remain united:

Like its previous 1970 convention in Israel, this CCAR convention

was also addressed by an impressive spectrum of Israeli leaders and Con-

Two of the speeches, that of Dr. Alfred Gottschalk,ference members.

President of HUC-JIR, and Rabbi Alexander M. Schindler, President of the

UAHC, merit some examination.

Dr. Gottschalk (in his paper "Israel and the Diaspora -- A New Look"172)

assessed the situation in Israel after the Yom Kippur War and the relation

between Israel and Diaspora Jewry. He emphasized that whereas Diaspora

Jewry needs fuller cultural, social and religious participation in the

Moreover, claimed Gottschalk,nership between Israel and the Diaspora.

He concluded:Israel must have Progressive Judaism.

Le-sakem, as the Israelis say — if I may sum up: We
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versal commitment to Israel (and Zionism) by the Reform Jewish movement, 

rather than commitments by individual,.rabbis, or leaders.

During autumn, 1973, the Yom Kippur War broke out in the Middle East.

THEREFORE BE IT RESOLVED, that this convention of the 
Central Conference of American Rabbis, meeting in Je
rusalem, commits itself to the principle of the unity 
of Jerusalem, and we call upon our membership to pe
tition their own governments to take stands in the 
council of nations to advance the cause of the "unity 
of Jerusalem." Our tradition expresses the mandate 
that "we pray for the peace of Jerusalem." We pledge 
to accompany our prayers with concrete acts of peti
tion and to share in being the builders of Jerusalem 
for today.171

The CCAR, in a move to show openly its firm solidarity with Israel, re

life of Israel, it must also provide Aliyah. There must be a full part-



r

is the possibility of Hebraization,

Jews must build strong Jewish communities no matter where they live.

Finally, Diaspora Jewry must come to Israel at least to visit and hope

fully many will chose to live there.
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Rabbi Jlchindler (in his paper "Israel and the Diaspora — Our Re

sponsibilities"!^) articulated four basic responsibilities of Diaspora 

Jewry with regard to Israel. ^First, Diaspora Jewry must use its per

spective of distance to counteract extreme changes in feelings toward

it must involve and include and 
everywhere, not only those who live

Israel -- swinging "from hope to despair, from complacency to paranoia."175

Second, both Israel and the Diaspora must speak the truth to each other 

as each sees it. Both sides must be frank and straightforward. Third,

Jews, whether we are Israelis or Diaspora Jews, have 
much in common, both in the past and in the future. 
We are an uprooted people, and so, wherever we find 
ourselves today, even here in our historic homeland, 
we are anxious and insecure and even (and quite jus
tifiably) paranoid. We suffer from faulty educations 
and don't know who we are, or where we're bound for, 
or what priorities to shape for ourselves (See Rosen
blum, Na Le-Hakhlit, Ha-Aretz, March 1, 1974, p. 13). 
We do, however -- most of us at any rate — care 
about one another and about our welfare as a people.
You can call it atavism if you will, but our guts tell- 
us to care, to look to one another for support and com
fort -- but we all begin to understand now that Eretz 
Yisrael or the Medinat Yisrael can represent no Geulah 
in themselves. Only in partnership with world Jewry 
is Geulah thinkable. Eretz Yisrael represents possi
bility, challenge, a unifying focus — but if there 
is to be anything we would care to call Geulah, it must 
take global shape; 
operate among Jews 
in Israel.
What Israel offers 
and that is something of immense importance, even some
thing indispensable in the way it can help us strengthen 
our sense of a historic identity — but the problem of 
Judaization is no more easily solved in Israel than in 
the Diaspora. If it is to be solved at all, it must be 
solved through some sort of common effort in both. If 
we can begin this effort, maybe in time to come it will 
be said with accuracy — if not historical recapitula
tion — that "all Israel prays toward one place."173



In 1975, Dr. Michael Langer delivered a brief talk "A Zionist Ori

entation for Reform Judaism "17® to the CCAR convention in which he tried

to illuminate precisely the type of relationship which must exist between

Reform Judaism and Zionism. Langer summarized his view in his concluding

paragraph:

Two resolutions of considerable importance were adopted by the Con-

The first, pledged continued participation inrerence at this meeting.

the work of the World Jewish Congress and the World Zionist Organization:

The second resolution on Israel, which was quite lengthy, dealt with those

areas of vital concern to the Reform rabbinate and demonstrated Reform's
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be of importance and significance to Israel and 
society if American Jewish Youth experience Is-' 
a norm in their Jewish education. In the opinion 
Israelis than you think it would be most desirable

WHEREAS the age old dictum of Koi Yisrael arayvim ze 
baze — "All Israelites are responsible one for the~ 
other" has been translated into reality in many ways by 
our rabbinic conference, and
WHEREAS we sense deeply the ties that bind us to Jews 
throughout the world, and
WHEREAS the pain that comes to our people in lands of 
oppression causes us pain, and
WHEREAS once again as we meet we relish our own freedom 
to assemble but note that such freedom does not come to 
our people in other countries,
BE IT THEREFORE RESOLVED that we continue to be full 
participants in the work of the World Jewish Congress 
and the World Zionist Organization which strengthen 
bonds of unity among Jews throughout the world. 78

It will 
Israeli 
rael as 
of more 
if a more significant Progressive Jewish presence were es
tablished in Israel through a consciously Reform Zionist 
Aliya. But the decisive importance of these phenomena will 
be in the vitalizing feed-back to American Liberal Judaism 
itself, and in ensuring its capability of responding to the 
challenge of our times with a viable Judaism. This is the 
nature of the complementary relationship between Zionism 
and Reform Judaism as I see it today. 177



"new" commitment to Jbwish nationalism. 179

The year 1975 also marked the hundredth anniversary of Reform Ju

daism in America.

ed out the need to rethink and redefine the principles of Reform Judaism.

In his presidential report, Kahn suggested a skeletal frame of principles

for consideration by his colleagues.

daism:

lowing year (1976). Section V "Our Obligations: the State of Israel and

the Diaspora" capsulated the contemporary Reform Jewish view regarding Zi

onism:
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was adopted by the Conference the fol-

Rabbi Robert I. Kahn, then President of the CCAR, point-

We are privileged to live in an extraordinary time, 
one in which a third Jewish commonwealth has been es
tablished in our people's ancient homeland. We are 
bound to that land and to the newly reborn State of 
Israel by innumerable religious and ethnic ties. We 
have been enriched by its culture and ennobled by its 
indomitable spirit. We see it providing unique op
portunities for Jewish self-expression. We have both 
a stake and a responsibility in building the State of 
Israel, assuring its security and defining its Jew
ish character. We encourage aliyah for those who 
wish to find maximum personal fulfillment in the cause 
of Zion. We demand that Reform Judaism be uncondition
ally legitimized in the State of Israel.
At the same time that we consider the State of Israel 
vital to the welfare of Judaism everywhere, we reaf
firm the mandate of our tradition to create strong 
Jewish communities wherever we live. A genuine Jewish 
life is possible in any land, each community develop
ing its own particular character and determining its 
Jewish responsibilities. The foundation of Jewish 
community life is the synagogue. It leads us beyond 
itself to cooperate with other Jews, to share their 
concerns, and to assume leadership in communal af
fairs. We are therefore committed to the full demo
cratization of the Jewish community and to its hal
lowing in terms of Jewish values.
The State of Israel and the diaspora, in fruitful dia
logue, can show how a people transcends nationalism 
even as it affirms it, thereby setting an example for 
humanity xvhich remains largely concerned with danger
ously parochial goals. 1®1

The finished product, "Reform Ju-

A Centenary Perspective,"180



During November, 1975, the United Nations General Assembly adopted

The Arab world had step-

fully manipulated the United Nations into a position where it echoed the

Arab propaganda. This situation generated vociferous protests condemning

the United Nations. Responding to this volitile chain of events, the

CCAR (at the 1976 convention) issued another resolution on Israel:.
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the State of Israel is in a desperate strug- 
survival; Zionism and the Jewish People are

a resolution which equated Zionism with racism.

ped up its anti-Zionist/anti-Israel propaganda campaign and had success-

WHEREAS 
gle for 
under attack by a malicious Arab propaganda campaign; 
the United Nations General Assembly and its various 
commissions continue to be manipulated to discredit 
Israel, Zionism and the Jewish People; Arab boycotts 
of Israel and Jews continue; Israel is forced to main
tain its defense posture at a level which continues 
to disrupt its economy and thwart its efforts to ren
der the essential human services to its people; and 
WHEREAS we have concern for the future actions of 
our own United States government, the Israeli govern
ment, the leadership of Arab states and groups; and 
WHEREAS we feel an obligation to respond properly, 
responsibly and forthrightly as a conference of rabbis 
who have a long record of love and loyalty for the 
State of Israel combined with a fervent dedication to 
peace,
BE IT THEREFORE RESOLVED that we call on the govern
ment of the United States to continue its opposition 
to the calumnies against Zionism and the Jewish Peo
ple in the United Nations and to approach with the 
greatest caution proposals for the creation of a 
Palestinian state or for the disruption of a current
ly unified Jerusalem, and
BE IT FURTHER RESOLVED that we call on the govern
ment of the State of Israel to continue to seek out 
avenues of peace, to denounce efforts of such groups 
as Gush Emunim which can only further exacerbate 
existing tensions and drive Arabs and Jews further 
apart at a time when the cause of peace requires a 
narrowing of the gap between them and we commend the 
government of Israel for its efforts to restrain the 
illegal activities of Gush Emunim, and
BE IT FURTHER RESOLVED that we call on the leaders of 
Arab nations and groups within the Arab world to recog-
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As mentioned at the beginning of this chapter, November, 1976, marked

the official dedication of Kibbutz Yahel, during the Fiftieth Anniversary

Conference of the World Union for Progressive Judaism. The CCAR openly

voiced its support and elation over this historic event in a resolution

adopted at the 1977 convention:

the areas of continued United States economic aid to Israel (for both mi

litary and non-military needs) .security in Israel, the changing govern

ment (to the Likud administration under Begin) in Israel, continuing dia-

The creation of ARZA (Association of Reform Zionists of America)

during the summer of 1977 was

The Reform movement in Judaism has long supported the 
upbuilding of the land of Israel. The recent establish
ment of Kibbutz Yahel exemplifies our commitment to the 
upbuilding of the land and to building our movement in 
the land. Our movement's pioneer settlers, living in 
a hostile terrain and an uncomfortable climate, need 
certain amenities to make life tolerable.
The Central Conference of American Rabbis and its mem
bers are determined by collective and individual effort 
to ensure the continued creative survival of progressive 
Judaism in Israel, and of Kibbutz Yahel in particular. 
We recognize our obligation as rabbis personally to 
stand in the forefront of this historic effort.
The Central Conference of American Rabbis commends the 
youthful pioneers of our movement who by their very 
lives affirm the vitality of liberal Judaism and our 
unwavering commitment to the land of Israel. We pledge 
our support of fund-raising efforts in support of Kib
butz Yahel and urge financial support by our member
ship . 183

Other resolutions regarding Israel were also adopted. They included

, without doubt, the most decisive step in
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nize the right of the State of Israel to exist and com
mit themselves to joining with Israel in a search for 
a lasting peace in the Middle East.182

logue on Israel within the American Jewish community and finally calling
184 for religious pluralism in Israel in order to preserve Klal Yisrael.
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the completion of a marriage between Reform Judaism and Zionism. During

June, 1977, the Ad Hoc Committee on Zionist Affiliation, chaired by Rabbi

flow of events which led up to the appointment of this committee are ex

plained in the "Foreword" to this report:
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i

In 1898, a year after Theodor Herzl convened the First . 
Zionist Congress, the CCAR unanimously adopted a re
solution expressing its "total disapproval of any at
tempt for the establishment of a Jewish state". Seven
ty-five years later, in his presidential sermon to the 
UAHC Biennial Assembly gathered in Dallas, Rabbi Alex
ander M. Schindler described the remarkable change that 
had taken place in the character of our movement: "Whe
ther we spell it with a big 'Z' or a small 1 z', we are 
all of us Zionists."
As Reform Jews, we base our Zionist commitment on a con
stellation of ideals and values unique to a Liberal re
ligious tradition. Thus, our many Israel-based and Is
rael-oriented programs, through which we endeavor to 
implement these values, constitute a positive, indeed, 
an essential contribution to Judaism, Zionism and Is
rael .
In recent years, the leadership of the UAHC has received 
a number of requests from among the ranks of American 
Reform Jewry to formalize our institutional ties with 
Zionism, thus giving full voice to our concerns within 
the councils of the Zionist movement, and providing a 
vehicle for Reform Jews who wish to participate as Re
form Jews in the Zionist process. On February 28, 1977, 
the UAHC Executive Committee, following extensive dis
cussion, unanimously adopted the following resolution:
Whereas there have been grass root requests from members 
and groups of members of various Reform congregations 
to participate as Reform Jews as part of the World Zion
ist Organization, under the aegis of the UAHC, and/or 
otherwise more fully implement their commitment to Is
rael,
Now Therefore Be It Resolved that:
The Executive Committee looks with favor upon the idea 
of providing a structure under the aegis of the UAHC 
by which Reform Jews who are so minded may achieve 
this purpose.
The resolution mandated the Chairman of the Board to 
appoint a committee to study the means by which this

Roland B. Gittelsohn, submitted a report to the Board of the UAHC. The



The main tenets of the Ad Hoc Committee's findings were summarized at

They included five conclusions concerning:the beginning of its report.

(1) Reform Judaism and Zion; (2) The Zionist Process; (3) Diversity;

186(4) Mechanism (creation of ARZA); and (5) Benefits.

The CCAR (at its convention that same month) heard a report delivered

by Rabbi David Polish representing the Ad Hoc Steering Committee for the

187 Polish concluded his reportAssociation of Reform Zionists of America.

by moving that the Conference endorse ARZA with official CCAR representation.

This motion was adopted by the Conference.

During Autumn of 1977, a massive membership drive was undertaken on

By February, 1978, ARZA sent a delegation to the World Zi-behalf of ARZA.

onist Organization. On the weekend of September 15-17, 1978, the First Na

tional Assembly of ARZA was held in Washington D.C. The ARZA Platform,

This

the synthesis between these two Jewish movements, Reform Judaism and Zion-

sim, finally was accomplished through ARZA.

The past decade of Reform Jewish history and thought unquestionably

has been one of the most exciting and decisive periods regarding the

Reform Judaism inchanging Reform attitudes toward Jewish nationalism.
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this purpose may be implemented, and to circulate its 
report to the UAHC Board at least fifteen days prior to 
the June, 1977 meeting. Implicit in this mandate was 
the understanding that the committee could report ne
gatively, should it be unable to develop a feasible 
means of implementation.I®5

drafted by a committee under the-Chairmanship of Rabbi David Polish, was 

unanimously adopted by the delegates to the National Assembly. 188 

document officially verbalized Reform Judaism's total commitment to Israel

and the principles for which Israel stands by embracing Zionist ideology 

and incorporating this ideology into Reform Jewish thought. Therefore,



its entirety — every facet — has been affected by the movement's new out-

Rabbi David Polish cogently put this whole matter into perspective:look.

This chapter, then, completes the 180° swing by Reform Judaism in

which it has totally embraced Zionism.

explicated above, has been tremendous. Reform Judaism has truly en-

It has acquired a Zionist orientation.tered a new age.
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The impact of this process, as

The turn toward Jewish nationalism has affected all 
aspects of life within the Reform community. As was 
anticipated by its earliest protagonists, Reform has 
not only entered into Klal Yisrael -- the totality of 
the Jewish people -- but has increasingly assumed a 
role of growing influence, both through its leaders 
and through its Israel-oriented program.

In addition, the Jewish and religious life of Re
form Jewry has been transformed. As had been per
ceived from the beginning, Jewish practice is close
ly identified with the people's national aspirations. 
When the latter are attenuated, so is the former. 
The Reform community has experienced an explosion of 
Israel-related observance. Much of the music on Shab
bat, the festivals and the Yamim Noraim is Israeli. 
Some Congregations observe the second day of Rosh Ha- 
shanah out of spiritual identification with Israel. 
Israeli art and artifacts are found within many syna
gogues. The new Haggadah contains the prayer, "Next 
year in Jerusalem." The new prayer book, "Gates of 
Prayer" includes special services commemorating the 
Holocaust and observing Israel Independence Day. It 
also contains frequent prayers for Israel in the re
gular liturgy. Thus, a reformulation of one of the 
Amidah prayers reads: "Turn in compassion to Jerusa
lem, your city. Let there be peace in her gates, quiet
ness in the hearts of her inhabitants. Let your Torah 
go forth from Zion and your word from Jerusalem. 
Blessed is the Lord who gives peace to Jerusalem."

. . . The restoration of traditional practices in the 
home and in the synagogue reflects the influence not 
only of the Holocaust but of the State which brought 
consolation and renewed purpose to the Jewish people. 
The proliferation of the study of Hebrew as a living 
language is a reality in the Reform community. Con
gregations send hundreds of students annually for 
summers, for semesters, and for year-long study and 
work sojourns in Israel. 189



EPILOGUE:

WHERE DOES REFORM JUDAISM GO FROM HERE:

SONE OBSERVATIONS

l

=



This thesis has traced the dynamics through which Reform Judaism

has dealt with one principle, namely, the Zionist idea (and the reality

of the State of Israel)-. Zionism, understood by the early Reformers as

an ephemeral notion, has now been elevated to the status of an eternal

element within Reform Jewish thought. This transition required both the

historical environment in which American Reform Judaism was immersed and

the ideological wrestling which occurred within the movement throughout

the years to be favorable. Bridging the past with the present while also

considering the future has been an awesome task.

Therefore, the Reform movement currently finds itself at a new be-

Having arrived at this juncture in its development, Reform Juginning .

daism must address the query of how and where to proceed. One priority
should be an all-out attempt to inculcate a Reform Zionist identity into

This will be done through education both in the home andReform Jewry.

Reform textbooks must be rewritten to include the Zi-in the synagogue.

onist aspect of Reform thinking. New programs and curricula must be de

veloped which convey this new attitude. Opportunities for first-hand ex

periences in Israel must be increased and encouraged. Zionist affiliation

and commitment must be stressed among Reform Jews. ARZA, developed to

its utmost capacity, could facilitate much of the impetus behind this

drive for a new identity.

Many Reform leaders would agree that this new Reform Zionist identity

will not depend solely on the attitudes of Diaspora Jewry and on its edu-

It iscational process, but to a large extent will depend upon Israel.

imperative that Reform Judaism fashion a strong Liberal or Progressive

-121-

means conscientiously continuing the battle for religious pluralism in

Jewish movement in Israel with which Diaspora Jewry can identify. This



Israel, i.e. by gaining rights for Progressive Jews (and non-Orthddox

rabbis) there and by protecting their integrity as Jews.

Progressive (Reform) Judaism in Israel has had a slow start, but has

laid a solid foundation and has made some inroads. Established Progressive
congregations, however, must be fortified and new congregations must be

The range of programs offered by institutions such as the He-founded.

brew Union College and the Leo Baeck School in Israel need to be expanded.

More connections and exchanges between Progressive Judaism and already-

existing Israeli institutions and organizations such as those with Ben

Shemen Youth Village should be initiated.

Moreover, Reform aliyah to Israel is also vital for the full integra-

stituency in America. Presently, a second Progressive (Reform) kibbutz is

being developed. A new garin (Netzer) of Young American Reform Jews who

intend to make aliyah to a development town, Sderot, has been established

and is seeking members. More programs of this nature are a necessity in

order to build up the Progressive Jewish community in Israel.

One may ask, why place such an emphasis on Israel? Israel may in fact

become the future testing-ground for the durability and quality of Reform

Rabbi Richard G. Hirsch cogently observed:Judaism.
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Israel offers a real test of our authenticity. For 
in Israel, there is no societal pressure or inner com
pulsion to join a synagogue in order to identify as 
a Jew. No Israeli Jew is subconsciously moved by the 
question, "What will the gentiles say?"; and since 
when are Jews moved by "What will the Jews say?" For 
Israelis, the question is not "with which synagogue 
shall we affiliate?" but "why do we even need a syna
gogue at all?" The question is not "how shall we 
change the prayer which petitions for the restoration . 
of the sacrifices?" but "why should we have prayer 
at all?"190

tion of the Zionist philosophy into the hearts and minds of the Reform con-



Thus Israel presents the ultimate challenge for the feasibility of a

Progressive or Reform Jewish way of life.

Implicit in a Reform Zionist identity is also the acknowledgement of

Here, then, lies the very core of this discus-the value of Klal Yisrael.

sion; for the ultimate goal of Reform Judaism is in fact the preservation

Whether a Jew lives in Israel or in the Diaspora, Reform Ju-of Judaism.

daism has finally come to realize the significance of this ideal, the unity

of Jewish peoplehood, for the future survival of Judaism.

Reform Judaism, as depicted in this thesis, is unquestionably a de

velopmental religious system which attempts within a Jewish framework to

keep abreast with the world around it by fulfilling the spiritual needs of

Forward to David Polish's book Renew Our Days) has expressed the view

that

Indeed the evolutionary character and viability of Reform Judaism as a

developmental religion has been intensified through its grappling with

the Zionist idea and its recent integration of a Zionist philosophy into

Reform ideology.
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The capacity of a movement for change and growth is 
dependent on its capacity for critical self-judgment. 
No movement has been more critical of itself than has 
Reform Judaism.191

its members in light of contemporary experiences. Rabbi Hirsch (in the



NOTES

1.

2.

Ibid., p. 34.3.
4. CCARY, Vol. I, 1890, p. 23.
5. Ibid., pp. 25-26.
6.

7.
(Jerusalem:

8. CCARY, Vol. VII, 1897, pp. x-xii.
9. Ibid., p. xli.

10. CCARY, Vol. IX, 1899, p. 167.
11. Ibid., p. 171.
12. Ibid., p. 173.
13. Ibid., p. 174.
14. Ibid., pp. 180-181.
15. Ibid., pp. 182-183.
16. Ibid., p. 190.
17. CCARY, Vol XI, 1901, pp. 30-31.
18.

19.

-124-

Howard R. Greenstein, "The Changing Attitudes Toward Zionism in Reform 
Judaism 1937-1948" (Unpublished PhD Thesis for Ohio State University, 
Columbus, Ohio, 1973), p. 5.

ence of American Rabbis 1889-1964, ed. by Bertram Wallace Korn (New York 
Central Conference of American Rabbis, 1965), p. 134.

Central Conference of American Rabbis Yearbook (CCARY), Vol. I, 1890, 
pp. 109-110.

David Polish, Renew Our Days: The Zionist Issue in Reform Judaism 
World Zionist Organization, 1976), pp. 48-49.

Gunther W. Plaut, The Growth of Reform Judaism: American and European 
Sources until 1948 (New York: World Union for Progressive Judaism, 
LTD., 1965), p. 30.

Naomi Wiener Cohen, "The Reaction of Reform Judaism in America to Po
litical Zionism (1897-1922)," in Publications of the American Jewish 
Historical Society (Philadelphia: No. XL, Part 4, June, 1951), pp- 363- 
364.

Arthur J. Lelyveld, "The Conference View of the Position of the Jew in 
the Modern World," in Retrospect and Prospect — Essays in Commemoration 
of the Seventy-fifth Anniversary of the Founding of The Central Confer-



CCARY, Vol. XII, 1902, p. 27.20.
CCARY, Vol. XVII, 1907, p. 235.21.

22. Ibid., p. 31.
CCARY, Vol. XXI, 1911, pp. 133-134.23.

Herzl Press,24.

CCARY, Vol. XXVI, 1916, pp. 234-235.25.
Federation of26.

27.

28.

CCARY, Vol. XXVII, 1917, p. 109 (parag. VIII).29.

Ibid., pp. 201-202 (parag. X).30.

Ibid., p. 132.31.

32. Ibid., p. 132.

33. Ibid., p. 133.

Ibid., p.34. 140.

Naomi Cohen, op. cit., p. 367.35.

36. Polish, op. cit., pp. 74-75.

Lelyveld, op. cit., p. 130.37.

38.

Federation of American Zionists, Vol. XXX,39.

40.

41. Polish, op. cit., p. 133.

CCARY, Vol. XXVIII, 1918, pp. 174-175.42.

43. Ibid., p. 176.

44. Ibid., pp. 133-134.
-125-

Herbert Parzen, A Short History of Zionism (New York: 
1962) , p. 38.

League of Nations, "Mandate for Palestine Together With Balfour Declara
tion and King George's Message to the People of Palestine" (Jerusalem: 
Central Press, 1936) p. 1.

Martin A.; Meyer, Zionism and Reform Judaism (New York: 
American Zionists, 1917), p. 6.

The Maccabaean (New York: 
December, 1917), p. 421.

Ibid., p. 425.

Ibid., p. 10.

Ibid., p. 12.



45.
46. CCARY, Vol. XXIX, 1919, pp. 286-287.
47. Polish, op ■ cit., pp. 143-144.

CCARY, op. cit., pp. 236-239.48.
Polish, op. cit., pp. 138-139.49.
CCARY, Vol. XXX, 1920, pp. 162-164.50.
Ibid., pp. 183-184.51.

52. Ibid., p. 185.
53. Ibid., p. 107.
54. Ibid., pp. 140-142.
55. Ibid., pp. 142-143.
56. Ibid., p. 155.
57. CCARY, Vol.XXXI, 1921, pp. 79-80.
58. Ibid., p. 85.

59. CCARY, Vol. XXXII, 1922, p. 70.

60. Ibid., p. 81.

61. Naomi Cohen, op. cit., p. 389.

62.

63. CCARY, Vol. XXXIV, 1924, pp. 136-139.

64.

65. Polish, op. cit., pp. 161-162.

66. CCARY, Vol.XXXVIII, 1928, p. 140 (XIII).

67. CCARY, Vol. XLIII, 1933, p. 132.

68. CCARY, Vol. XLIV, 1934, pp. 154-155.

69. Ibid., p. 131.

70. CCARY, Vol. XLII, 1932, pp. 179-180;

CCARY, Vol. XLIV, 1934, pp. 187-188.71.

-126-

Ibid., pp. 105-106.

Ibid., p. 390.

Ibid., pp. 141-144.



CCARY, Vol. XLV, 1935, pp. 102-103.72.

73.

Ibid., pp. 312-354.74.

75.

Greenstein, op. cit., pp. 25-26.76.

77.

CCARY, Vol. XLVII, 1937, p. 97.78.

79.

80.

112-113.Ibid., pp.81.

CCARY, Vol. XLIX, 1939, pp. 331-351.82.

Ibid., p. 357.83.

357-358.Ibid., pp.84.

CCARY, Vol. L, 1940, pp. 273-274.85.

Ibid., p. 275.86.

CCARY, Vol. LIT, 1942, pp. 239-253.87.

169-170.Ibid., pp.88.

89.

90.

91.

CCARY, Vol. LII, 1943, pp. 54-55.92.

Ibid., pp. 54-55.93.

212.94. Polish, op ■ cit., p.

95.

96.

-127-

Highlights of the actual discussion are found in the CCARY, Vol. LII, 
1942, pp. 171-182.

Ibid., p. 98.

Ibid., p. 56.

Ibid., pp. 260-311.

Ibid., p. 170.

Ibid., p. 188.

Ibid., p. 212.

The entire texts of all four speeches may be found in a CCAR publication:

Ibid., p. 103.

American Council for Judaism, "Memorandum Outlining the Principles for 
the American Council for Judaism and Several Problems Created by Con
fusion of Judaism with the Nationalization of a Foreign State" (New 
York: 1953), p. 2.



"Are Zionism and Reform Judaism Incompatible,

Ibid., p.97. 31.

98. CCARY, Vol. LIII, 1943, pp. 92-93.

Ibid., pp. 93-94.99.

Ibid., pp. 94-95 (the total report may be found on pp. 94-98).100.

232.101. Polish, op. cit., p.

CCARY, Vol. LIV, 1944, p. 145.102.

103.

104.

105. CCARY, Vol. LIV, 1944, p. 33.

Ibid., p. 92.106.

107. CCARY, Vol. LV, 1945, p. 119.

108. CCARY, Vol. LVI, 1946, pp. 225-228 (III-IV).

109.

110.

111. That speech may be found in the CCARY, Vol. LVII, 1947, pp. 237-256.

112. CCARY, Vol. LVII, 1947, p. 283.

113.

114. CCARY, Vol. LVIII, 1948, p. 196.

115.

116. CCARY, Vol. LVIII, 1948, pp. 168-169.

117. Ibid., pp. 93-95.

118.

119. CCARY, Vol. LVIII, 1948, p. 290.

120. Greenstein, op. cit., pp. 205-218.

-128-

Look at the section "The State of Israel" from the President's Message 
in the CCARY, Vol. LVIII, 1948, pp. 196-200.

Ibid., pp. 212-213.

The complete text of Bernstein's speech may be found in the CCARY, 
Vol. LVIII, 1948, pp. 285-296.

" (CCAR, 1943).

Ibid., pp. 196-197.

Ibid., p. 146.

Ibid., pp. 33-34.

Freehof sheds light on new Reform perspectives on Zionism and the history 
of the issue in an article "Reform Judaism and Zionism: A Clarification" 
in The Menorah Journal (New York: The Menorah Association, Inc., Vol. 32, 
1944), pp. 26-41.



121. Plaut, op. cit., p. 155.

Greenstein, op. cit., p. 205.122.

123. CCARY, Vol. LIX, 1949, pp. 204-209.

124.

125.

126.

1950, p. 294.127. CCARY, Vol. LX,

Ibid., p. 297.128.

Ibid., p. 303.129.

130. Ibid., p. 304.

Ibid., p. 309.131.

132.

133. See footnote in the CCARY, Vol. LXII, 1952, p. 300.

134. Lelyveld, op. cit., p. 169.
135. CCARY, Vol. LXII, 1952, p. 276.
136. CCARY, Vol. LXIII, 1953, p. 123.

137. CCARY, Vol. LXIV, 1954, p. 108.

138. Ibid., p. 62.

139. CCARY, Vol. LXV, 1955, p. 7.

140. Ibid., p. 65.

141.

142.

See "Reform Movement and Israel" in the CCARY, Vol. LXV, 1955, pp. 
16-17.

The full texts of these papers may be found in the CCARY, Vol. LX, 
1950, (Feldman) pp. 281-284, (Shulman) pp. 285-296, (Blumenfield) 
pp. 297-309.

Ibid., p. 131.

The text of his report may be found in the CCARY, Vol. LXII, 1952, 
pp. 464-480. Trachtenberg's report was one of three papers ("American 
Jewish Thinking and the State of Israel," by Ely E. Pilchik, pp. 481- 
488, and "Eretz Yisrael, Galut and Chutz La-aretz in their Historical 
Settings," by Max Nussbaum, pp. 489-509) in another symposium on "Is
rael and the American Jew."

Three papers of note: "Beyond Zionism" by Leon I. Feuer (Conference 
Lecture) in the CCARY, Vol. LXVII, 1957, pp. 129-138; "The Idea of Is
rael" by Theodore N. Lewis in the CCARY, Vol. LXVII, 1957, pp. 187- 
200; and "Israel Amongst the Nations" by Abba Eban in the CCARY, Vol.

-129-

Ibid., p. 181.



1958, pp. 306-322.LXVIII,
CCARY, Vol. LXVIII, 1958, p. 142.143.
CCARY, Vol. LXX, 1960, pp. 5-6.144.
CCARY, Vol. LXXI, 1961, pp. 113-114.145.

146.

CCARY, Vol. LXXII, 1962, pp. 113-115.147.

CCARY, Vol. LXXIII, 1963, p. 106.148.

CCARY, Vol. LXXIV, 1964, p. 21.149.

Lelyveld, op. cit., p. 170.150.

151.

CCARY, Vol. LXXVII, 1967, pp. 8-14.152.

153. 10-11.Ibid., pp.

154.

155. CCARY, Vol. LXXVII, 1967, pp. 107-109.

156.

157.

158. CCARY, Vol. LXXIX, 1969, p. 15.

159.

160. CCARY, Vol. LXXIX, 1969, p. 142.
161. Ibid., p. 143.

CCARY, Vol. LXXX, 1970, pp. 16-17.162.

163. Ibid., p. 11.

164.

-130-

Michael M. Langer, "Perspectives for
Reform Judaism as Responses to the Modern Age" (New York: 
1976), p. 10.

The texts and topics of these addresses may be found in the CCARY, 
Vol. LXXX, 1970.

Spicehandler's address, Rabin's address, and the discussion may be 
found in the CCARY, Vol. LXXVIII, 1968, pp. 227-236, 237-241, and 
241-247 respectively.

Golda Meir's statement may be found in the CCARY, Vol. LXXIX, 1969, 
p. 142.

This summary was made from the full text which may be found in the 
CCARY, Vol. LXXI, 1961, pp. 114-123.

an Action Program: Zionism and 
UAHC reprint,

The entire text may be found in the CCARY, Vol. LXXVII, 1967, pp. 106- 
107.

Ibid., p. 109.



165. CCARY, Vol. LXXX, 1970, p. 67.

166. CCARY, Vol. LXXXI, 1971, pp. 39-40.
Ibid., pp. 24-25.167.
Ibid., pp. 9-10.168.
CCARY, Vol. LXXXIII, 1973, p. 110.169.

170.

CCARY, Vol. LXXXIV, 1974, p. 46.171.

172.

CCARY. Vol. LXXXIV, 1974, pp. 135-136.173.

174.

CCARY, Vol. LXXXIV, 1974, p. 137.175.

176.

177. CCARY, Vol. LXXXV, 1975, pp. 129-130.

Ibid., p.178. 65.

179.

180. CCARY, Vol. LXXXVI, 1976, pp. 174-178.

181. Ibid., p. 177.

182. Ibid., pp. 68-69.

183. CCARY, Vol. LXXXVII, 1977, p. 88.

184.

185.

186.

See Appendix C for full report.187.

-131-

rI

Gottschalk's entire address may be found in the CCARY, Vol. LXXXIV, 
1974, pp. 128-136.

Schindler's entire address may be found in the CCARY, Vol. LXXXIV, 
1974, pp. 137-140.

"Report of the Ad Hoc Committee on Zionist Affiliation" (New York: 
UAHC reprint, 1977), p. 1.

Hirsch's entire address may be found in the CCARY, Vol. LXXXIII, 1973, 
pp. 187-189.

Langer's entire address may be found in the CCARY, Vol. LXXXV, 1975, 
pp. 127-130. ' '

See Appendix B for the "Summary" of the "Report of the Ad Hoc Committee 
on Zionist Affiliation."

Please turn to Appendix A for the text of the 1975 CCAR Resolution on 
Israel.

These resolutions concerning Israel may be found in the CCARY, Vol. 
LXXXVII, 1977, pp. 88-89, 90, 94-95.



188.

Polish, op. cit. pp. 236-237.189.

190.

191.

-132-

Richard G. Hirsch, "Reform Judaism and Israel" (an address), (New York: 
Commission on Israel, 1972), p. 16.

Polish, op. cit., p. 9.

Since the ARZA Platform is accessible, I have only quoted some excerpts 
which appeared in a recent issue of the ARZA Newsletter. See Appendix D.



BIBLIOGRAPHY

Only Yesterday. New York S London: Harper §

Since Yesterday. New York f, London: Harper §

The Big Change. New York § London: Harper S

New York:

Neg.:

Vols. I - LXXXVII,. 1890-

Cohen, Naomi Wiener.

-133-

Allen, Frederick Lewis.
Bros., 1952.

Allen, Frederick Lewis.
Bros., 1940.

Cohen, Israel.
Richards.

1897-1948."
Ohio, 1967.

Freehof, Solomon B. 
Menorah Journal. 
1944, pp. 26-41.

Allen, Frederick Lewis.
Bros., 1931.

Central Conference of American Rabbis Yearbook.
1977 and Index Volumes.

Brown, Jonathan M. ("Hayyim Tzafun"). "Changing Attitudes towards Zion
ism as relfected in the CCAR Yearbooks and the UAHC Proceedings:

Unpublished Prize Essay for Rockdale Temple, Cincinnati,

"The Reaction of Reform Judaism in America to Poli
tical Zionism (1897-1922)." Philadelphia: 1951. (Reprinted from 
Publications of the American Jewish Historical Society, No. XL, Part 
4, June, 1951.)

Beard, Charles A. § Mary R. The Rise of American Civilization. 
The Macmillan Co., 1930.

Association of Reform Zionists of America Newsletter (and offprints). 
New York: Vols. I 8 II, 1977-1979.

American Council for Judaism. "Memorandum Outlining the Principles for 
the American Council for Judaism § Several Problems Created by Con
fusion of Judaism with the Nationalization of a Foreign State." 
New York: 1953.

The Zionist Movement. Edited and revised by Bernard G. 
New York: Zionist Organization of America, 1946.

"Reform Judaism and Zionism, A Clarification." The 
New York: The Menorah Association, Inc., Vol. 32,

Central Conference of American Rabbis Papers. "Are Zionism and Reform Ju
daism Incompatible?" Affirm.: William H. Fineshriber and Hyman J. 
Schachtel. Neg.: Felix A. Levy and David Polish. New York: CCAR, 
1943.

Camiker, Harold Floyd. "Reform Judaism in the United States and its Re
lationship to Zionism as Reflected Primarily in Sources Heretofore 
Not Researched 1889-1948." Unpublished Rabbinic Thesis for the He
brew Union College-Jewish Institute of Religion, Cincinnati, Ohio, 
1978.



Reprinted in revised form

Ad-

Commission"Reform Judaism and Israel." New York:

League of Nations.
Jerusalem:

New York:

New York: Signet Classics — The New Ameri-

Federation of American Zionists, Vol. XXX, De-

Reprinted

A Short History of Zionism. New York: Herzl Press,

Zion Reconsidered. Twayne Pub-New York:

-134-

Meyer, Martin A. 
baean.

Petuchowski, Jakob Joseph, 
lishers, Inc., 1966.

Parzen, Herbert.
1962.

Plaut, W. Gunther. 
pean Origins. 
1963.

Greenstein, Howard R.
Judaism 1937-1948.
Columbus, Ohio, 1973.

Hirsch, Richard G. 
on Israel, 1972.

Langer, Michael M.
and Zionism as Jewish Responses to the Modern Age. 
reprint, 1976.

_______________ "Mandate for Palestine Together With Balfour Declaration 
and King George's Message to the People of Palestine." 
Central Press, 1936.

Haberman, Joshua 0.
dress delivered to UAHC Biennial Assembly.
1971.

"The Place of Israel in Reform Jewish Theology."
Los Angeles: November 8,

"The Changing Attitudes Toward Zionism in Reform 
" Unpublished PhD Thesis for Ohio State University,

"Perspectives for an Action Program: Reform Judaism
" New York: UAHC

Plaut, W. Gunther. ____
Sources until 1948. 
LTD., 1965.

Lewis, Sinclair. Main Street, 
can Library, Inc., 1920.

The Rise of Reform Judaism: A Sourcebook of its Euro- 
New York: World Union for Progressive Judaism, LTD.,

The Growth of Reform Judaism: American and European 
New York: World Union for Progressive Judaism,

Goodman, Paul. "Zionism and Liberal Judaism." 
from the Zionist ReviewNovember, 1917.

The Maccabaean. New York:, 
cember, 1917.

"Zionism and Reform Judaism." Reprinted from The Macca- 
New York: Federation of American Zionists, January, 1917.

Heller, James G. "Reform Judaism and Zionism.: Address delivered to 
Isaac M. Wise Temple, Cincinnati, Ohio, January 7, 1940;

Lelyveld, Arthur J. "The Conference View of the Position of the Jew in 
the Modern World." Retrospect and Prospect — Essays in Commemora
tion of the Seventy-fifth Anniversary of the Founding of the Central . 
Conference of American Rabbis 1889-1964. Edited by Bertram Wallace 
Korn. New York: Central Conference of American Rabbis, 1965.



Address

Je-

New York: The League for

The Jew in American Society. New York: Behrman House,

The Jewish Community in America, BehrmanNew York:

New York:
1977.

New

-135-

Polish, David.
rusalem:

"The Rabbis of America to Labor Palestine." 
Labor Palestine, 1935.

Address delivered to the 
United Palestine

Sklare, Marshall.
1974.

Taylor, Alan R.
1897-1947.

__________An Analysis of Zionist Diplomacy, 
Philosophical Library, Inc., 1959.

"The Place of Israel in Reform Jewish Theology."
November 8, 1971.

Polish, David.
delivered to UAHC Biennial Assembly, Los Angeles:

Urofsky, Melvin I.
York: Anchor

Prelude to Israel:
New York:

American Zionism from Herzl to the Holocaust. 
Press -- Doubleday, 1975.

Taylor, Alan R. _ 
ist Thought. 
1974.

Renew Our Days: The Zionist Issue in Reform Judaism. 
World Zionist Organization, 1976.

Sklare, Marshall.
House, 1974.

Reichert, Irving Frederick. "One Rabbi Replies to Ludwig Lewisohn." 
Sermon delivered at Temple Emanuel, San Francisco: January 11, 1936.

"Report of the Ad Hoc Committee on Zionist Affiliation (UAHC). 
UAHC reprint,

Richards, Bernard Gerson. "Reform Judaism and Zionism, A History of a 
Conflict of Ideas within American Jewry." Reprinted from The New Pa- 
1 estine. New York: Zionist Organization of America, September 11, 
1942.

Silver, Abba Hillel. "Advance on All Fronts." 
National Conference for Palestine. Philadelphia: 
Appeal, 1943.

The Zionist Mind -- The Origins and Developent of Zion- 
Beirut, Lebanon: The Institute for Palestine Studies,



APPENDIX A

The 1975 CCAR Resolution on Israel

-136-

WHEREAS we sense that special bond that ties us to our 
people in the State of Israel and fills us with concern for 
the security of Israel and the achievement of peace in the 
Middle East, and

WHEREAS that bond finds its first expression in the texts 
have studied and which we are called on to interpret in ourwe

teaching, and
WHEREAS that bond has been reaffirmed time after time by 

the leadership that members of the Central Conference of Ameri
can Rabbis have given to the rebuilding of Israel,

1. BE IT THEREFORE RESOLVED that we call on the congre
gations and communities we lead to deepen their spiritual and 
material concern for Israel. We especially express our whole
hearted support for the United Jewish Appeal and State of Is
rael Bonds. We call on our congregations and communities to 
increase their support of these two important projects that 
have done so much to strengthen Israel during the first twenty
seven years of its existence.

2. BE IT FURTHER RESOLVED that we communicate to the con
gregations and communities we serve the need for increased 
tourism to Israel. We encourage our congregants and community 
members to visit Israel for the purpose of increasing their 
own Jewish knowledge and deepening their own sense of Jewish 
attachment and also to serve as a demonstration to the people 
of Israel and to the world of our solidarity with our people 
in Israel. We encourage tourists and tour groups to be in con
tact with the liberal Jewish institutions in Israel in order to 
effect a closer relationship with them.

3. BE IT FURTHER RESOLVED that we commend our colleagues 
who have chosen to take up residence in Israel and who are to
day leading synagogues there. Through their presence in Israel 
they are dramatically enhancing the spiritual life of the State 
of Israel and contributing to the strengthening of Judaism in 
the land of its birth just as they are adding strength to Juda
ism throughout the world. To the liberal congregations in Is
rael we communicate our support and, with them, we look forward 
to the day when our colleagues will enjoy full and equal oppor
tunities to serve our people in Eretz Yisrael in all rabbinic 
functions. We call upon the government of Israel to grant full 
religious freedom to all branches of Judaism and to resist any 
attempts to change the Law of Return.

4. BE IT FURTHER RESOLVED that we condemn the acts of 
terrorism which continue to pose such awesome threats to our 
people in Israel. Wanting to build a country in peace and to
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live in harmony with their neighbors, Israelis stand in fear 
of their physical and emotional well-being because of terror
ist activities which persist. We call on all governments of 
good will to denounce openly any and all acts of terrorism 
and to enact such legislation as will grant no asylum to ter
rorists.

5. BE IT FURTHER RESOLVED that we note with interest 
and favor the ongoing debate within Israel on various alter
natives to bring about peace. Since the security and well
being of Israel remains our abiding commitment, we believe 
that such security is enhanced by free and open exploration 
of options for solving the multitude of problems Israel now 
faces. In this light we applaud the openness that is pre
sent in Israel and call upon the North American Jewish com
munity to recognize that diversity. Thus, we encourage a 
full discussion in the North American Jewish community of 
all alternatives and call upon our movement to sponsor fo
rums for open discussion of all divergent points of view. 
No subjects, including options for the solution of the Pa
lestinian problem, should be ignored.

6. BE IT FURTHER RESOLVED that we express dismay at 
the actions of UNESCO in condemning Israel for its archeo
logical excavations and investigations. Such condemnation 
and subsequent expulsion of Israel from UNESCO was without 
basis. We applaud the archeologists of Israel for their 
continuing work in uncovering the past and doing so with 
scientific skill, reverence for sacred sites and for their 
total willingness to share the fruits of their labors with 
the world-wide academic and religious communities.

7. BE IT FURTHER RESOLVED that we express our anger 
at instances of prohibiting Israel's participation in world 
scholarly circles and sports competition. The concerted ef
fort by the Arab nations to deny Israel the rights accorded 
other countries is deplorable. We call on nations of good 
will to counteract such activities with their own refusal to 
participate in any events or programs which deny Israel the 
right to participate.

8. BE IT FURTHER RESOLVED that we condemn the boycott 
by the Arab nations of firms and individuals who support Is
rael. We call on governments, industries and organizations 
to express their disapproval of such boycotts to the govern
ments and companies involved.

BE IT FURTHER RESOLVED that we condemn the actions of 
the multi-national American corporations such as Gulf Oil and 
Northrop Aircraft for illegally using corporate funds to 
bribe public officials and subvert the democratic process. 
While some of the funds have been used to enrich private in
dividuals, a substantial portion has been diverted by Arab 
propagandists for anti-Israel purposes.

BE IT FURTHER RESOLVED that we urge the passage of new
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legislation to combat the Arab boycott as well as carry
ing out of present legislation which would combat the boy
cott. All foreign investments in the United States should 
be monitored and reported. Controlling interests in stra
tegic industries, resources or news media should be ban
ned. Foreign assistance and military sales to any nation 
guilty of discriminatory business practice should be pro
hibited. No American governmental agency should acquiesce 
to discriminatory criteria of any Arab nation.

9. BE IT FURTHER RESOLVED that we call the attention 
of the people of Israel to the fact that in Reform congre
gations throughout the United States and Canada the obser
vance of Yom Ha-atzmaut has become widespread and we note' 
further that such observances are marked by the introduction 
of creative liturgies that express in stirring ways the bond 
between us and Israel. Through our annual observances of 
Yom Ha-atzmaut we give strength to Israel. We call on the 
media in Israel to give greater coverage to such observances 
that take place in our synagogues and we call on every con
gregation served by a member of the Central Conference of 
American Rabbis to incorporate the observance of Yom Ha-atz
maut into their annual calendar of religious observances.

10. BE IT FURTHER RESOLVED that we express apprecia
tion to the President and Congress for furnishing grants and 
credits to Israel during fiscal year 1975. We urge a Middle 
East policy based on traditional American principles of dis
dain for totalitarianism and support of countries which pur
sue freedom and insure human rights. The level of support 
for Israel must, therefore, be maintained. We applaud the 
statement of seventy-six members of the United States Senate 
recognizing the importance of American support for Israel. 
They have declared what we have always believed — that Is
rael is an ally of the United States and should be declared 
as such in forceful terms by our government and should be 
supported in order to effectively deter Arab aggression.

BE IT FURTHER RESOLVED that we call on the government 
of the United States to:

Reaffirm support of UN Resolution 242 
which calls for "secure and recognized 
borders."
Reaffirm Security Council Resolution 338 
calling for borders to be negotiated by 
the governments directly involved.

BE IT FURTHER RESOLVED that we seek:
An end to the state of war.
An end to Arab economic warfare against 
Israel.
An end to the diplomatic ostracism of 
Israel at the United Nations.
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Free passage of Israeli shipping 
through the Suez Canal.
Beginning of normal relations such 
as communication, tourism and trade 
between Israel and the Arab states.

BE IT FURTHER RESOLVED that we recognize the complexity 
of the "Palestine problem." We support the view that ulti
mately the nature of the Palestinian entity must be deter
mined by the Palestinians themselves and urge, therefore, the 
use of full democratic means in that process of determination. 
If the creation of a Palestinian state is democratically deem
ed to be the desire of the Palestinians then it must be so 
constituted as to pose no threat to the security and terri
torial integrity of Israel. The prospect of an armed state 
sitting on Israel's pre-1967 borders is unacceptable.

BE IT FURTHER RESOLVED that we call for the considera
tion in all solutions of the reality of the exchange of Jew
ish and Arab refugees which followed the 1948 war, a war 
launched by the Arab states following Israel's establishment 
on legitimate and legal foundations.

BE IT FURTHER RESOLVED that we urge the termination of 
American support of the United Nations Relief and Works Agency 
(UNRWA) insofar as its funds are administered to a significant 
degree by the Palestinian Liberation Organization (PLO) and 
allocated to Arab refugees. We feel that a total reassess
ment of United States funding of UNRWA is mandatory and ask 
the United States government to seek more acceptable instru
ments to meet the legitimate humanitarian heeds of the world's 
refugees.

BE IT FURTHER RESOLVED that we unite in seeking peace in 
the Middle East, peace based on the principles of mutual trust, 
compassion and justice -- a peace that is long overdue.

11. BE IT FURTHER RESOLVED that we consider the singular 
admission of the Palestinian Liberation Organization (PLO) to 
the status of observers in the United Nations a travesty on 
the principles of the United Nations. We vigorously object 
to their inclusion in the forthcoming convention on crime be
ing held in Toronto. We urge the government of Canada which 
lists the PLO as a prohibited organization to stand by this 
principle and refuse to admit the representatives of the PLO 
to the UN conferences in Toronto and Vancouver.

BE IT FURTHER RESOLVED that we express this concern to 
Prime Minister Pierre Trudeau immediately.
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[From UAHC Offprint of Ad Hoc 
Committee Report, p. 3]

Reform Judaism and Zion. Reform Judaism today is imbued 
with a deep love for Zion. Ideologically and programma
tically, we Reform Jews — as individuals, congregations, 
and as a movement — have manifested our commitment to 
the Covenant which binds the Jewish People to God, through 
devotion to Israel's Torah and Land.

The Zionist Process. Despite this ideological commitment, 
in the past Reform Judaism has remained outside the organi
zational framework of Zionism. This posture, which was de
termined by a specific historical context, now warrants re- 
evaluation. The World Zionist Organization is today the 
one forum in which broad segments of Israeli and Diaspora 
Jewry seek constructive dialogue. In the committee's view, 
the time has come for American Reform Judaism to join in 
this dialogue, sharing our vision of Jewish life.

Diversity. Diversity is an essential strength of Reform 
Judaism. We affirm that Reform Judaism is and must remain 
the spiritual home of those for whom Zionist affiliation is 
an integral part of their commitment, and of those for whom 
it is not.

Mechanism. In order to strengthen Reform Judaism's ties to 
Zionism, while fully respecting the essential freedom of 
the individual, we propose the creation of an affiliate, 
under the aegis of the UAHC, through which Reform Jews could 
identify as Zionists. Membership in the new affiliate, 
which we propose naming ARZA -- The Association of Reform 
Zionists of America — would be voluntary. As one of its 
first tasks, ARZA would endeavor to formulate an ideolo
gical expression of Reform Zionism.

Benefits. By giving Reform Judaism a full voice in the 
councils of the WZO, the new affiliate would enable us to 
communicate more effectively our concerns regarding Israel 
and the Jewish future, such as the status of the Israel 
Movement for Progressive Judaism, and to demand a more 
equitable distribution of funds allocated in Israel and 
throughout the world for educational and cultural projects. 
Within our own ranks, ARZA would provide a long-awaited 
vehicle for those who have been frustrated in seeking a 
channel for their Zionist commitment.
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REPORT OF THE AD HOC STEERING COMMITTEE FOR THE 
ASSOCIATION OF REFORM ZIONISTS OF AMERICA

At the initiative of Alex Schindler, the Executive Com
mittee of the UAHC in March approved an inquiry into the fea
sibility of the Union creating a Reform Zionist Body. This 
body, through individual membership, would be able to join 
the World Zionist Organization and the American Zionist Fe
deration as a constituent organization. It would be under
stood that the Union per se would neither join nor commit • 
those of its members who would prefer not to join. The pro
posed body would have the status of an affiliate of the Union, 
structurally and constitutionally similar to the other UAHC 
affiliates. A committee under the chairmanship of Roland 
Gittlesohn, and including representatives of the Union and 
members of the CCAR has already met on this issue and has 
reported to the June meeting of the UAHC Board. On June 11, 
the Board unanimously approved the recommendations of the 
Committee subject to ratification by the Biennial.

Concurrently, the CCAR Executive Board had before it a 
proposal to join the American Zionist Federation as an affi
liate as distinguished from a constituent member, with less 
than full membership status. At its April Board meeting, 
the Executive Board voted not to apply under such conditions 
but instead unanimously approved a resolution calling for par
ticipation and cooperation by the CCAR in the undertaking by 
the Union. I appear before you in that context.

The World Zionist Organization consists of all Zionist 
groups across the ideological spectrum and it will be holding 
its Quadrennial Congress in Jerusalem in February 1978. In 
1971 it called into being territorial umbrella Zionist Feder
ations of which the AZF is one, containing the full range of 
national Zionist bodies.

Before addressing myself to the issue, I want to stress 
again that it is not proposed that we or the Union join the 
WZO or the AZF, despite the fact that through the World Union 
for Progressive Judaism with which we are affiliated, we al
ready are identified with the WZO. What is proposed is that 
we endorse the principal of a Reform Zionist entity in the 
United States and Canada whose individual members would come 
from our Movement, and that we give our support to the crea
tion of such a body.

I wish to offer the following arguments for this pro
posal .

First, together with the UAHC, the Conference has played 
a significant role in moving Reform Judaism into a leading 
and influential position within Klal Yisroel. We are part of 
the World Jewish Congress. As indicated, we are part of the 
World Zionist Organization. A generation ago, our Abba Hillel 
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Silvers and Stephen S. Wises were followed by American and 
World Jewry despite their Reform identification. Today, 
Alex Schindler and Richard Hirsch play critical roles in 
the counsels of World Jewry as accredited and avowed spokes
men of Reform Judaism. There is no doubt that our active 
presence within the structures of World Jewry enhances our 
own moral strength and our leadership. Most of all, it 
brings us directly into the midst of the issues and strug
gles of Jewish Life. We need World Jewry.

Second, there is a critical need to replenish the 
strength and the human resources of World Jewry and the Zi
onist Movement which continue to suffer from the disastrous 
after-effects of the Shoah. Some of the centers of Jewish 
vitality are gone, and are no longer fountain heads of Jew
ish leadership. Through many of our own individuals, ser
ving in various private capacities, we have shorn our ability 
to enter the gaping void, and we are now called upon to do 
so on an extensive scale and in an organized fashion. We 
are called upon to do this because World Jewry and the Zion
ist Movement need us.

Third, committed as we have been to Zionist principles 
for a generation, ideology without institutional implementa
tion, especially at a time when Israel and the Jewish People 
face massive difficulties, is not enough. The issues of Jew
ish as well as human existence are being fought out on organ
izational and political fronts in which ideology plays a vi
tal role, of course, but which ideology alone cannot con
front. It could be argued that our active involvement in 
World and American Zionism could make Reform Jews instruments 
of Zionist policy with which we may at time differ. It 
should be pointed out that nothing in the Zionist Movement 
precludes any constituent group, however small, from taking 
independent positions, as in fact they have done and con
tinue to do, within the counsels of the Zionist Organization. 
It is not a monolith. Its problem is not excessive disci
pline but unrestricted freedom. For us, especially, it 
would be more effective to carry on our efforts in behalf of 
Jewish pluralism within the Zionist Movement than outside it. 
Working within organized Jewish life entails certain respon
sibilities, and acting outside organized Jewish life offers 
certain freedoms, but given the democratic structure of the 
WZP [WZO] and the AZF as well as their demonstrated receptivity 
to new leadership, the challenges of our collective exis
tence today require going the former route. At the same time, 
both the CCAR and the UAHC could retain their capacity for 
independent judgment and expression outside the structure of 
the Zionist Movement, and this could serve as an important 
potential corrective and a deterrent to positions which we 
might oppose.

Fourth, while large members of our People have played 
important roles as Reform Jews in the fund-raising arms of 
Israel-oriented life, we have not paid enough attention as
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David Polish
[CCARY, Vol. 87, 1977, pp.20-22]

organized Reform Jews to the political aspects of Israel- 
oriented life, and have thereby contributed in this area to 
abdication by American Jewry. The issues of Israel-American 
Jewish relations must be our collective concern, and they 
should be expressed within an appropriate political forum. 
These issues within Israel about which we should have a le
gitimate voice must be our concern, and they should be ex
pressed within an appropriate political forum. In the times 
ahead, we will be required to respond vigorously to the cri
tical challenges confronting Israel and American Jewry.

Fifth, membership in the WZO would help us in expanding 
our programs for schlichim, youth activities and other pur
poses in the context of our efforts in behalf of Israel. ’

Sixth, as a Reform Zionist body in America, we would be 
able to give expression to a religious, a Reform perception 
of Zionism which is largely missing from Zionist counsels. 
In this context, a Reform Zionist body would stand ready to 
present its interpretation of the Jerusalem Platform in a 
way which would invite Zionism to examine some of the reli
gious implications of Jewish nationalism. This would great
ly strengthen the position of Progressive Judaism in Israel.

We call upon the Conference to respond favorably at this 
time because of the approaching World Zionist Congress, to be 
held in February. For us to participate in the Congress 
which will gather at a critical hour in our current history 
and will deal with issues affecting the State of Israel and 
the Jewish People, we have the opportunity now to play a sig
nificant role, an opportunity which otherwise would not re
cur for at least four years.

I move that the CCAR accept the invitation of the Steer
ing Committee of ARZA to become a partner, with official re
presentation for the CCAR, and further that we cooperate with • 
the Union in inviting individual Rabbis and laymen in our 
Movement to join ARZA.
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THE NATURE OF THE JEWISH STATE
We do not envision a Jewish nation like other nations. We 
hope it will continue to be nourished by the moral, social, 
and spiritual teachings of our tradition, reaching back to 
Sinai, to our biblical and rabbinic sources, to our Diaspora

"INGATHERING OF THE PEOPLE'-'
Aliyah is necessary for North American Jewry, and should be 
encouraged. In order to retain strong bonds of kinship be
tween both great communities, numbers of American olim, ex
ercising freedom of choice, are required. Without such a 
continuing physical link, the ties between both communities 
could be weakened and the danger of separation and aliena
tion could set in.
At the same time, the continuation of a viable American Jewry 
is consistent with the principle of aliyah. Israel and Ameri
can Jewry are indispensable for one another's existence.

CENTRALITY
The State of Israel is the Jewish people's supreme creation 
in this age. At the same time, it has come into being not 
as an end in itself, but as the instrument for the creative 
survival of the Jewish people and of Judaism.
In Judaism, no single component, isolated from other major 
components, is exclusively central. The central element in 
Jewish life has been the union of God, Torah, and the People 
Israel. The concept, Israel, has encompassed the people, 
the land, and national sovereignty. The Land of Israel, as 
the historic center of the Jewish people, was traditionally 
perceived as the place where Israel's Covenant with God could 
most fully be realized through the inspiration of the Torah.
In that context, the State does occupy a special central place 
in Jewish life. The land of Israel is and always was a ne
cessary condition for the realization of the people's physi
cal and spiritual redemption. In that context, the State of 
Israel has stirred the hopes, the devotion and the covenantal 
sense of Jews everywhere as a critical saving factor in con
temporary Jewish life.

The ARZA Platform is based on the Jerusalem Platform, 
adopted by the World Zionist Congress in 1968 as the single 
ideological statement uniting all Zionists. The ARZA Plat
form was drafted by a committee chaired by Rabbi David Po
lish, and unanimously adopted by delegates to the National 
Assembly.
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PLURALISM AND RELIGIOUS RIGHTS
the World Zionist Organization and the State 
implement the following pronouncements by the 
Congress which were adopted through the ini- -

[ARZA Newsletter, Vol. II, 
Nov., 1978, p. 3]

experience, to Israel's own social achievements.
In the spirit of ahavat Yisrael (love of our fellow Jews), 
we claim the responsibility to pursue in an appropriate me
dium those issues which affect the social order in Israel 
and, as a result, in American Jewry as well. The Diaspora 
stands with Israel in a special collaborative relationship 
which requires consultation in all areas of common concern.

We call upon 
of Israel to 
29th Zionist 
tiative of ARZA and its leaders:

"This 29th Congress affirms that all World Zionist 
Organization departments, instrumentalities and programs 
shall be administered in accord with the principle of 
equal standing and equal treatment for every religious 
movement within its ranks.

"This Congress calls on the State of Israel as the 
homeland of the Jewish people to implement fully the prin
ciple of guaranteed religious rights for all its citizens, 
including equality of opportunity, equality of recognition, 
and equality of governmental aid to all religious movements 
within Judaism."
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