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Introduction 

Appreciation la due, first and foremost, to Dr. Joseph 

Klau.aner and bis monumental.,'-'";'\ .A°'\,:\-t'':> .>"~ 0 ~ :i •-,1 Go :1) 

both for its aound scholarship and for ita keen 

insight. He ushered the Iresent writer into the 

understanding of the spirit of the man and hie 

pbiloaophJ' more so than any other. Pu.rther, I 

should like to thank Dr. H. H. Glantz for assisting 

me in the translation of Krocbmal 1s Theologie der 

Zukunft. And moat of all I should like to expreaa 

my- sincerest thanks to Dr. Ezra Sp1ceha.ndl~r for hia 

patience and understanding, two cha.racter1at1ce which 

markK the scholar and teacher that he la. Hia guidance 

was the sine qua non of this thesis. 
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Chapter I 

THE JEWISH NEW LEARNING 

OF THE 

NINETEENTH CENTURY 
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By t a e term New Learning I designate the 

historico-critical U.terature on Judaism produced 

by the Jews in Central and Eastern Europe during 

the nineteenth century. This New Learning differs 

from the Old Learning not only in its modern 

scientific methods , but also in its aims and 

tendencies. The Old Learning studied the Torah 

mainly jn order to know how to regulate the lite 

of the Jew in the present. Its interest in the 

past extended only so far as that past bad any 

direct bearing upon the present and the future. Or, 

more correctly, the Old Learning did not draw any 

sharp distinction between the past and the present. 

The two formed one c ontinuous, indivisiblef living 

whole. The New Learning, on the other hand, sharply 

distinEmlshed the past from t he pr esent . The farmer 

belonged to a period now tully terminated. It bad, 
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indeed• transmitted some of its posnessions to the 

present, and consequently bad also EL direct connec

tion w1 th, and a great importance fc>r• . the present. 

But, nevertheless, the chief and prjlmary interest 

of the New Learning in the study of the past was of 

a historical, one might almost say of an archaeological, 

nature. 

I have purposely avoided the une of the term 

'Jewish Science 1 , by which the New J::.earning is 

commonly known. I consider this te1~m to be not only 

incorrect and misleading, but also absurd. 'Jewish 

Science' can only mean science as pursued by the 

Jews, just as the corresponding terms 'English 

Scienc·e', •German Science 1 only mean science as 

pursued by the English and the Germans in their own 

characte~istic methods. Nor is the more original 

expression •science of Judaism' much better. The 
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study of Judaism embraces not one science only, 

but an innumerable host of independent sciences. 

Judaism is co-extensive with human thought, and to 

speak of a 'Science of Judaism' is just as absurd 

as to apply the term 'Science or Germanism• to the 

study of things relating to the past and present of 

the Germans. The term 'Science of Judaism' is not 

permissible even in the narrow sense of Judaism as 

the Jewish religion. For nobody could speak or a 

'Science of Christianity• or a 'Science of 

Mohammedanism' . I have been obliged, therefore, to 

avoid the expressions •Jewish Science ' and 'Science 

of Judaism ' as incorrect, in spite of their obvious 

convenience. With this prefatory remark I will now 

pass on to my proper subject. 

The eighteenth century was in Jewish, as in 

general history , a period of transition. It 
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witnessed the decay and gradual termination of an 

old epoch in the life of the Jews and Judaism, and 

the beginning of a new one. The mightly convulsion 

produced by the compound of mysticism and nationalism, 

which in the previous century had shaken the whole 

Jewish world to its very foundations, I mean the 

pseudo-Messianic movement of Sabbatai Zevi, continued 

to be the dominant forc e in the Judaism of the 

eighteenth century. This force manifested itself 

in the life of that noble but erratic geniu.s, 

Moses Chaim Luzzatto, at the beginning of the 

century, in the conflict between Emden and Eybeschutz, 

and in the Frankist movement in the middle of the 

century and, in a purified and ennobled form , in 

the Chassidic movement at the end of the century. 

Its violence ha.d , indeed, been sp6nt before the 

connnencement of the nineteenth century, and it 

worked no longer openly, but rat~er in an underhand 
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fashion, yet it was still active everywhere, moving 

the minds of men in active sympathy or arousing 

bitter opposition . Sabbataism was finally suppressed 

in Western Europe by the rise of another force equally 

violent, but far more powerfUl by reason of its wide 

extent , that being the great intellectual and social 

movement which culminated in the French Revolution , 

and in Eaetern Europe by two mutually hostile Reform 

movements within ~udaism itself, Chassidism, which 

des troyed Sabbataism by abs orb ing its permanent 

elements, and the New Rabbinism introduced by the 

Gaon of Wilna, which removed the ground from under 

Sabbataism by i ts sane and robust intellectualism. 

A time of such mental agitation and restlessness is 

not f avorable t o the production of a literature of 

a permanent and abiding value It can only reflect 
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its own agitated and unsettled mind, its wavering 

between the past and the present, between old and 

the new, and at the same time sow seeds, the fruit 

of which will only come to maturity in a more 

settled and a happier future. This is, on the 

whole , the character of Jewish literature in the 

eighteenth century. The old and the new, the de

cayed and the vigorous a ppear in this literature 

side by side or mingled together, often in one and 

the se.me author. Thus in the domain of Tal.JRudical 

s tudies we have the old casuistical Novellae and the 

fictitious Responsa side by side with the sane and 

critical annotations of an Elijah Gaon; in the 

domain of theosophy the old charlatan, miracle

morigering Kabbalah, together with the intense and 

profound ethical mysticism of M. Ch . Lv~zatto, and 

later of the Chassidim. The voice of Hebrew song, 
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which had long been silent, suddenly broke torth in 

a truly noble and almost classical note in the same 

Luzzatto, a note which tound no worthy response 

till almost our own day. Grammar and exegesis re

vived in Zalman Hanau and Solomon Dubno, and 

promising changes were to be observed also in other 

fields. 

But whilst this literary and intellectual 

activity was proceeding within the bosom of Judaism, 

drawing its whole vitality from Jewish soil, there 

arose another movement also within Judaism, which, 

however, drew its farce and driving po•er entirely 

from the outside. I allude to the movement for the 

occidentalis ing of the Jews, and Judaism, the 

beginnings of which are usually, and with some justice 

associated with the name of Moses Mendelssohn. This 

movement produced in Judaism the only great fUnda-
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mental change since the fall of the Jewish State. 

The change was primarily of a political character, 

but of so radical a nature that it involved either 

a canplete break with the whole past, or, if 

possible, a readjustment of Judaism to the new lite. 

Throughout the centuries that lay between the tall 

of Bar Kochba and the French Revolution Judaism 

existed and developed on the lines laid down by the 

rabbis of the school of Jabneh. The underlying 

political principle was that the dispersion was ot 

a temporary character, and that the restoration ot 

the national policy might be expected at any moment. 

Hen7a the Jews looked upon themselves everywhere 

merely as temporary settlers in the countries in 

which they happened to live, and as forming not an 

integral part of the inhabitants of those countries, 

but rather a compact unit distinct and separate not 

merely in religion, but also in social, cultural, 
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and, if one tnay apply this term to the Middle Ages, 

in national character. Thus Judaism adapted itself 

easily and without the least diff iculty to every 

age and to every country. Jews sanetimes felt the 

need of harmonizing their religion with new 

philosophical conceptions, but never and nowhere 

did they feel the need of harmonizing their religion 

with social and political conditions. Whethe1· in 

Babylon or in Spain, in Germany or in Poland, the 

Jews ever proved t hemselves capable of fully 

observing and cultivating the religion and literature 

wh ich t hey had brought with them from Palestine; 

be~ause in all ages and in all countries t hey continued. 

to remain t he s ame people, with the same individuality, 

and with the same consciousness. But f rom the 

French Revolution onwards Jews began in ever

increasing numbers to regard themselves no longer 
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as temporar7 sojourners, but as permanent citizens, 

in the countries in which they lived, and as forming 

an integral and inseparable part of the nations or 
those countries . Their ancestors had, indeed come 

from Judea, but the ancestors of their fellow-

ci tizens also had come originally from some remote 

region in the East. Having been settled in these 

countries f or generations, Jews bad as much right 

to regard themsel ves as real sons of these countries 

as their non-Semitic neighbors . This, then, was 

in short the gr eat change in the political basis or 
Jewish existence effected by th e end of the eighteenth 

century . 

The causes which produced this change were 

the d i sa ppointment and the despair in the hopes 

of t he people, which f oll owed the Sabbatai 

Zevi DEBACLE, on the one hand, and on the 
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other, the spurious cosmopolitanism and the shallow 

scepticism which spread in the middle of the 

eighteenth century from Paris over the whole of the 

Continent, and made an easy prey of the Jewish 

youth in Germany. The part played in this mOV'ement 

by Moses Mendelssohn has been gros sly exaggerated 

by his admirers as well as by his opponents. He 

did nothing more than accelerate a change which was 

bound to come as a historical necessity, and of 

which he himself was but a product . He did not 

create the new era, but he ushered it in. He was 

both the first and the most typical of modern Jews. 

Mendelssohn was the first Jew who identified him

self with another nation and yet remained a J9w. 

The best part of his life's work was devoted to the 

service o~ the German nation. He became one of the 

creators of the literary language of modern Germany, 
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and one of the founders of her national literature. 

Yet for all that he remained all his life a warm

hearted and pious Israelite, sincerely devoted to 

his religion and to his people. Before his time, 

Jewish scholars brought the learning which they had 

acquired from external sources to their own people, 

incorporating it into Judaism and thereby enriching 

and developing the intellectual wealth of their own 

nation. Mendelssohn, on the other hand , brought 

t he products of his great mind and .of his fine taste 

not to the Jews, but to the Germans , enriching not 

the litereture of JUdaism, but that of Germany . 

The Germans he taught philosophy and literary 

criticism, the Jews he taught to translate the 

Pentateuch. Judaism, which hitherto had embraced 

the whole mental activity of the Jew, secular as 

well as r eligious, had thus been narrowed down by 
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o~ t.he tera. He introduced in.to our lif'e a dua.lisa 

which was contrary to the whole spirit ~ J'Udaism. 

Ee dissolved the old synt~es!s into its component 

parts , and separated t~e :I:an t'rom the .Tew. In our 

activities a& ~en, we share the lite of Germana , 

French, or Bngl.ish, as the case may be, s.nd only in 

our relations to God are we Je•s . '!'his was the new 

teac~in.g 'IFhich ~endelssohn exemplif'ied in his lite 

and in his work . 

Now this kind of life was perfectly easy tor 

one with ~endelssohn 's gift of mind s.nd hes.rt , who, 

moreover , had been trained in the old Jewish synthesis. 

But to ~endelssohn's followers , to his ohildren, 

disciples, and U:itators , who possessed neither his 

intellect nor his virtues nor h1s training , su~h s 

dual life became extre~ely- difficult , if not actually 

imposs ible. Traditional Judaism did not easily lend 
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itself to be compressed and squeezed down into a 

small bundl e , which you could keep quietly in a 

convenient corner of your bosom, making use or it 

onl y when and where you pleased . It claimed pre

cedence over everything else , and demande4 possession 

of the whole man , .body , soul , and mind . And s o, 

Mendelssohn 's followers experienced th~ conflict 

between Judaism and Germanism at every step and 

every moment of their lives . The two forces were 

apparently incompatible . One had to be given up, 

and natui•ally the easier and more convenient cours e 

was to give up Judaism and retain Germanism. Thus 

it came about that practically all the followers or 
~ 

Mendelssohn threw up the burden of Judaism and ex-

changed the master ' s dualism for the German unity. 

But it was not to be thought the.t Jud.al sm, with its 

wonderful vitality and pertinacity, would allow itself 

to be wiped out by any fo1•ce , however powerful . 
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Unable to stem the tide of Germanism, Judaism sought 

to effect a compromise, and to devise a MODUS VIVENDI 

whereby both Judaism and Germanism might abide to

gether in one and the same heart. So the period ot 

the Great Apostasy, following on the death of 

Mendelssohn and the French Revolution, was itself 

followed by a period of Religious Reform, or the 

readjustment of Judaism to the new conditions of 

Jewish existence. The different tendencies of 

thought ultimately resolved themselves, about the 

middle of the nineteenth century, into three distinct 

schools: the Nao-Orthodox under the leadership of 

Samson Raphael Hirsch, the Radical Reformers under 

the leadership of Abraham Geiger, and the Moderates 

or Evolutionary Conservatives under Zachariah Frankel. 

These schools, however .widely. t~ey differed in 

doctrine and practice, were to all intents and 
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~urposes at one in accepting the new political 

principle of Jewish existence which I have described 

above, viz. that the Jews formed an integral part 

of the nations among whom they lived, and that 

Judaism was nothing more than a religion in the strict 

sense of the term. 

But Mendelssohn 's influence upon modern Judaism 

was displayed also in another direction through the 

efforts that he made to improve Jewish education. 

To this end he issued a German translation of the 

Pentateuch, accompanied by a Hebrew commentary 

crlled BIUR, written partly by himself and partly 

by other scholars under his supervision. This work, 

thoi.lgh it possesses litt le 01• nothing of permanent 

value, was yet a notable performance for that time, 

and its inf'laence upon Jewish education was very 

great and far-reaching. It spread beyond the confines 
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of Germany, and penetrated into Galicia and Russia, 

where it sowed the seed of a new literary revival . 

To the German Jews, Mendelssohn's Pentateuch served 

mainly as a means of transit away from the Ghetto , 

with its disfigured jargon, into the wider German 

world, with its pure speech and its young and flourish

ing literature. To the Eastern Jews, too , the 

Mendelssohnian Pentateuch opened up a new world, but 

one which by the nature of their surroundings they 

had to incorporate into their own old Jewish worid, 

thus widening the confines of the latter and intro

ducing into it a fresh, life-giving atmosphere . Now 

Mendelssohn addressed himself in hi.a educational 

work not to the intellect, but to the feelings . He 

did not seek to introduce among bis brethren scientific 

and criti~al methods of study, but be sought to 

develop their taste, and to awaken in them a sense 
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for the simple and the beautiful in language and in 

thought. Hence also his followers and his imitators 

confined themselves exclusively to linguistic and 

purely literary pursuits. Thus there arose a school 

of translators and exegetes, or 'Biurists•, and ot 

writers in prose and verse who introduced into 

Hebrew literature new themes and new style - the 

'Meass'ph1m 1 • Their writings possess no intrinsic 

value whatever, but they served in their time a 

usef'ul educational purpose in drawing away the minds 

of the Jewish youth fr om the dry casuist1cal studies 

ot the YESHIBOTH . Still, the eager and subtle 

intellect of the Polish Jew could not be satisfied 

tor long ll'ith the puerilities and the platitudes of 
tf )I 

the 1-Meass' phim•. It soon cr aved for s omething more 

solid and more nourishing than the wretched verses 

and the empty, bombastic rhetoric offered to it by 
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those LITTERATEURS. To satisfy this craving, the 

Polish Talmudist returned to his native studies, 

and began to apply to them the system and method 

which he had acquired through the agency of the 

Mendelssohnian school, and thus he evolved the new 

critical arrl historical study of Judaism. 

The founders of t his Eastern or Hebrew school 

of modern Jewish scholarship were the two Galician 

Jews , Nachman Krochmal and Solomon Lob Rapoport . 

Krochmal (1785-1840) was t he older and the greater 

of the two . He was a typical Jewish student, modest, 

gentle, shy, and reserved to a fault. To him study 

was an object in itself, a great end holy object, 

which alone made life worth living. Equipped with 

a profound and all-embracing knowladge of the vast 

range of Jewish literature and thought of all ages, 

and deeply versed in the modern systems of German 
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philosophy and logic, Krochmal set himself the great 

task of tracing the developnent of Jewish thought 

and of constructing a philosophy of Jewish history. 

His dread of publicity and bis want of confidence 

in hie own powers kept him back from committing bis 

thoughts to writing, and it was only at the repeated 

and urgent requests of his friends and disciples 

that he began, late in life, to jot down his ideas. 

Before bis death be ordered bis children to send 

bis notes to Zunz, and after a lapse of ten years, 

the latter succeeded in presenting to the world a 

slender Hebrew volume, entitled THE MODERN GUIDE OF 

THE PERPLEXED. The book contains a series of 

philosophical studies in the history of Judaism, 

on the age and character of several biblical books, 

on the Je~ish sects, on Gnosti~ism and Jewish 

Alexandrian philosophy, on the character of the 
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Agadah, and kindred subjects. The book is worthy 

to stand side by side with it's great namesake - the 

GUIDE OF MAIMONIDES. That its influence upon Jewish 

thought has not been commensurate with its greatness 

is due partly to the overpowering influence of 

Rapoport and Zunz on the development of Jewish 

studies, ~nd partly to the ever-growing estrangement 

of the Jewish public from Hebrew literature. But 

the great mind of Krochmal left its impress upon 

modern Judaism not so much by his writings as by the 

direct and personal influence which he exercised 

upon a select band of young friends and disciples, 

all of whom became prominent in Jewish literature, 

and all of whom owed their first inspiration, as 

also their subsequent intallectual acquisition , to 

the shy a~d delicate Sage of Zolkiev. 

The greatest and ~oat renowned of Krochmal 'a 
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young friends was Solomon Jehudah Lob Rapoport 

(1790-1868). Unlike his master, Rapoport was ot a 

frank, lively , sociable, and enthusiastic disposition, 

and this was the cause of many of his troubles at 

the hands of the Chass idim and other fanatics . After 

dallying for some years with poetry and general 

literature, as was the fashion of the age, Rapoport 

bega.n in 1829 a seriea of biographies of Jewish 

worthies , which laid the foundation of the school 

of historical research. These little biographies 

were perfect models of style and arrangement, but 

their chief value lay in t he critical notes 

appended to t hem . In these notes Rapoport sought 

to substantiat e the statements in the text, and to 

show how he bad arrived at his novel and striking 

conclusio~s , and in doing t his he bad to collect all 

t he historica l data , s cattered pellmell over an 
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immense range of unexplored literature, which had 

any connection, however remote, with his main subject. 

These data he had to disentangle , to arrange, to 

classif'y, and t;o elucidate; he had to submit them 

to a critical examination, distinguishing the gold 

from the dross, the real from the apparent, the 

true from the fictitious, and the historical fran 

the legendary. To this herculean task, Rapoport 

brought an erudition, a power of systematization, 

a critical acumen , and a g enius for combination ot 

a truly extraordinary character. Unlike the 

philosophic Krochmal, who was mainly interested in 

broad and general principles, Rapoport revelled in 

the small details and the minutia of history , and 

by his critical treatment of these seemingly trivial 

but really very important details , he opened up a 

pathway in the hitherto chaotic and labyrinthine 
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field of Je\fish history, and became both the guide 

and t h e model of all subsequent investigators. The 

five little biographies, covering but a few dozen 

pages of Hebrew print , are referred to by Zunz in 

his book on Jewish Homilies , published one year 

later, no less than one hundred and ten times. Of 

Rapoport 's other productions , the most notable is 

his {1lft (1 "(, a cyclopedia of which only 

the letter µ:. has been published . 

But Rapoport and his friends were not bookworms, 

dry-as-dust scholars whose chief interest l a y in the 

dead past , and who were oblivious of the present and 

its needs . On the contrary, their chief interest 

was the ~resent , and it was for t he illumination of 

t he present that t hey s earched for prec ious stones in 

t he deep quarries of the distant past. These Gelician 

scholars were P1fl.:Jt )I , or humanists , men whose 
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great object in life was t o bring to their people 

the :) /1t-;, , or enlightenment , and to dispel the 

darkness and superstiti on and ignorance in which 

their contemporaries were steeped by revealing to 

them all that was good and noble in other nations, 

and more especially, in their own great past . 

Unfortunately , the salutary influence of their 

labors did not extend to t he broad ma s ses of Austrian 

Jewry . The Haskalah movement in Austria was 

throt tled between t he bigotry and t he fanaticism or 
t he Cbassidim on t he one side , and anti-Jewish 

Germanism on the other side . Yet w1 thin a narrow 

circle t he s cient ific Haskalah produced a rich 

harvest of g oodly and delectable fruit . It produced 

men like Isaac Hirsch Weiss , t he author of 

/'~'''' ?!1 ''~ , a stupendous work on the 

history of t he Oral Law; Meir Friedmann , the learned 

and acu te edi t or of the Halachic Midrashim; 
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Solomon Buber, the industrious and erudite editor 

of the Hagadic Mifu>ashim; and a large number of 

other scholars, who, however, did not always pre

serve the Hebrew traditions of their masters, but 

wrote their works in non-Jewish languages. More

over, the influence of the Galician Haskalah did 

not remain conf'ined to its native country, or to 

the narrow circle of professional scholars. It 

crossed the border into Russia, and there, in 

conjunction with the Berlin Haskalah, it produced 

the great Hebrew r evival which still flourishes in 

unabated and ever-increasing force and vigor. The 

Haskalah literature in Russia was, from its very 

beg!nnir..g, of a more gener al and more comprehensive 

character tha~ the literatures of the Berlin or the 

Galician Haskalah. It a ppealed to a wider public, 

and took, therefore, deeper roots in the life of 
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the Jewish people, so that it has gradually become 

truly national and regenerative; and this explains 

its great vitality and its undoubted success. 

With this eastern school of Jewish scholars, 

mast also be counted the small but talented group 

of Italian scholars and writers, the greatest ot 

whan was Samuel David Luzzatto (1800-65) a man dis

tinguished alike for his wide and profound learning, 

and for his strikingly original conception of 

Judaism. He was pre- eminent as critic , as philologist, 

as Bible commentator, as editor of medieval Hebrew 

poetry, and above all , as an independent Jewish 

thinker. He adorned everything that he touched. 

His commentary on the Bible is, with the single 

exception of Geiger 's URSCHRIFT, the only lasting 

contribution made by nineteenth century Judaism to 

Biblical science, just as b is linguistic studies 
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form, with the exception of Barth, the only serious 

contribution of modern Jews to Semitic philology. 

But greater even than these services was the service 

that he rendered to Jewish literature by his dis

coveries and editions of medieval Hebrew classics . 

It was he who made the treasures of the Span.ish 

period acces sible to the modern world . Living, 

like most Jewish scholars , a life of poverty and 

privation, he denied himself and his family the 

barest necessaries of life, in order to gather 

together a rich store of ancient Hebrew manuscripts , 

whi ch he either edited himself, or bestowed freely , 

together with his guidance and advice, upon any one 

who ~howed the least inclination or ability to 

publish them. His great object in life was to serve 

the cause of Judaism by promotino Jewish learn.ing. 

He ws.s at t he beck and call of every one , whether 

great or snall, who s ought his help and assist&!lce . 
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His extensive correspondence with all and sundry 

fills many volumes in Hebrew and Italian, and forms 

a rich mine of information on every conceivable 

subject connected with Jewish learning, besides 

presenting a graphic picture of this r eDl6.rkable 

personality and of his learned correspondents. A 

tearless and independent critic who shrank from 

nothing in his eager search for truth, Luzzatto 

nevertheless retained all his life a profound and 

ardent faith in traditional J'udaism. He was 

passionately attached to everything truly and 

genuinely Jewish. He cultivated the Hebrew language 

with loving care and devotion, believing this to be 

the only safeguard against ass imilation. The eager

ness of his contemporaries for emancipation, and 

t heir readiness t o sacrifice to it so much of their 

Jewishnes s , he s tigmatised as downright treachery 
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to Judaism. Luzzatto conceived Judaism as a system 

of ethics and morality which alone could make 

mankind truly happy. Atticism, by which he designated. 

the Hellenic spirit , which served only to gratify 

the intellect or the senses, wes the abhorrence ot 

his soul. The vaunted progress of modern civiliza

tion was to him but a sham and a lie, inasmuch as 

it only ministered to our physical comforts and 

rendered us more sensuous and more selfish. His 

ideal Jew he found in the simple, sincere and pious 

Franco-German Jews of the type of Rashi . He savagely 

attacked Ibn Ezra and Maimonides for introd~cing 

Hellenic speculation into Judaism, and he did not 

even spare h is beloved Jehudah Halev1 , with whom he 

bad so much in common. Such, in brief, was Samuel 

David Luzzatto, the greatest Jew in an a ge so 

peculiarly rich in great J ews . His contemporaries 
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loved and adored him without understanding him. He 

was an enigma to his friends , an anachronism in bis 

age. Only we of a later generation can begin to 

comprehend him and to appreciate the real greatness 

of the man and his place in Jew~. sh thought. 

The task which the Eastern School set before 

itself was a comparatively easy one. Writing 

exclusively in Hebrew, its members addressed them

selves solely to their own brethren, and particularly 

to those who were· still attached to and familiar 

w1 th the national language and literature. They 

s ought to humanize the Jews and to modernize their 

studies by i ntroducing new ideas into Judaism, and 

by applying modern critical methods of research to 

the elucidation of the Jewish pas~ . The Western or 

German School , on the other he.nd , had a far more 

complicat ed problem to deal with . In the one short 
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generation which followed on the death of Mendelssohn 

the whole of German Judaism was transformed beyond 

recognition. The YESHIBOTH, which had been maintained 

by the Rabbis in every congregation, were closed, 

the BAT~IDRAS~ deserted, and t~e study of Hebrew 

and Jewish literature fell into desuetude . The 

intellectual yout h of the Ghetto flocked to the 

German tmiversities , and became estranged from every-

thing Jewish. Almost everybody looked down upon 

Judaism as an antiquated relic of a barbarous age , 

quite useless , and even harmful , to a German of the 

nineteenth century. The highest perfection, which 

the modern Jew should seek to attain, was to be 

indistinguishable from his non- Jewish neighbor , and 

the greatest and noblest prize, which he should 

strive with all his might to acquire , was civic and 

political equality. Assimi l ation and emancipation 
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were to be the final goal of all Jewish existence. 

The German nation, however, did not take at all 

kindly to this sudden zeal for Germanism displayed 

by their Jews. They repelled the overtures of the 

Ghetto with redoubled hatred and disdain. Moreover, 

it was not easy for every Jew to shake off completely 

the whole inherited past. Some of it, at least the 

most essential and permanent elements , had to be 

retained , though in a form compatible with Germanism. 

But what elements in Judaism were essential and 

permanent, and what non-essential and transient? 

Only a scientific and critical examination of the 

whole of Juda ism, as revealed in its entire history 

and literature, could offer a satisfactory answer 

to this great question . Hence Leopold Zunz (1794-

1886) , the father of t h e German school of the New 

Learning, set himself to perform this threefold task; 
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to regain the love and devotion or the Germanized 

Jews for their ancestral faith and literature ; t o 

reveal to the German world the real character of 

Judaism, and thus secure their respect tor , and theb• 

goodwill to , their Jewish fellow- cltizens; and , 

lastly, to ascertain for Jews t hemselves, as well 

as for their rulers , on what lines Judaism could be 

successfully reformed from within and from without. 

In addition to these three objects, Zunz conceived 

the noble ambition of establishing what he termed 

a •Science of Judaism' , which should take its place 

in the German universities as a recognized mental 

discipline alongside of classical and theological 

studies . Now there are fundamental differences of 

char~cter between these four objects, and consequently 

different methods must be purs"1;..9d in order to attain 

them. The first two b elong to distinct branches of 
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Apologetics, the third belongs to practical politics, 

and the fourth to strict and abstract science. Ea.ch 

of these has to be pursued separately along its own 

lines, and in accordance with its own methods. 

Zunz, however , thought that he coulG attain all these 

four objects at one and the same time , and by one and 

the same method. He was a great idealist, and had 

strong faith in the power of abstract truth. He bad 

only to proclaim to the world the bare , unadorned 

and unalloyed truth regarding Judaism , and the Jews 

would immediately hasten to restore t heir former 

love and allegiance to the old faith ; the Germen 

nation and its rulers would immediately acknowledge 

the greatness and nobility of Judaism, and would 

hasten to embrace the des pi sed inhabitants of the 

Ghettoes as their honored brothers ; and the haught y , 

supercilious German universities would immediately 
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establish chairs for the cultivation of the new 

Science of Judaism. Alas, none of these miracles 

has yet come to pass . However , such were the aims 

and objects of the New Learning as laid down by 

Zunz, and such they have r emained to this very day. 

rn what follows, I must confine myself to a very 

brief sketch of the liter ary activity of the chief 

exponents of the German school . Zunz , as I said, 

wa s the founder of this school. He was a man of 

encyclopedic knowledge, of astounding industry , of 

wonderful powers of systematization , of an exact 

and p&instaking precision, and withal a man of wide 

and generous sympathies , and a master of a chaste , 

noble and almost classical style of ezpression. He 

started his schol arly career in 1818 with an essay, 

entitled ETWAS UBER DIE RABBINISCHB LITERATUR, 

wherein he laid down the l ines on which the edifice 
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of the 'Science of Judaism' was to be raised, and 

which served him as a program for his long and noble 

career. In 1822 appeared, in the pages of the organ 

of his unfortunate 'Culture Society', the now 

classic biography of Rash1 . Forestalled by Jost in 

the writings of a general history of the Jews, 

Zunz, devoted himself entirely to the study of their 

inner life, in particular of that of the Franco

German and Italian Jews, to the history of Jewish 

literature, Jewish worship , and Jewish ethics. In 

1832 appeared his epoch-making book, DIE 

GOTTESDIENSTLICHE VORTRAGE DE J1JDEN. This work was 

occasioned by the prohibition by the Prussian author

ities of Germen sermons in Jewish worship, and was 

written, ostensibly at least, in the interests of 

the the Reform movement , of which Zunz was in bis 

youth an ardent supporter. Zunz set out to prove 
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in this book that sermons in the vernacular were 

not a revolutionary innovation in Judaism, and at 

the same time to describe the nature and character 

of Jewish homilies in general . But the book does 

much more than this. It really gives a history of 

Jewish haniletical, ethical, and devotional 

literature from the Babylonian captivity down to his 

own day, with a series of minute disquisitions on 

kindred subjects . In 1845 appeared ZUR GESCHICHTE 

UND LITERATUR, a series of detached studies in the 

inner history and the literature of Franco-German 

and Italian Jewries. His last three greet books 

deal with the Jewish liturgy and liturgical poetry. 

They are: SYNAGOGALE POESIE { 1856} , RITUS { 1859}, 

and LITERATURGF.SCHICH'IE DE SYNAGOGALEN POESIE {1865} . 

It is impossible to exaggerate the importance of the 

work of Zunz for the history of Judaism, or to over-
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estimate its influence upon the subsequent develop

ment of J~wish studies. His books form an inexhaust

ible mine of the most precious information on 

everything connected, however remotely, with the 

religious , social, and literary history or the Jews. 

Each of his studies has become the forerunner and 

the originator of a long series of books and 

dissertations by later investigators and disciples. 

There is not one .among the host or scholars and 

workers in the vast field of the history or Judaism 

and its literature who does not owa the best part 

of his knowledge and his enthusiasm for his studies 

to the noble , pious , and modest Leopold Zunz . 

While Zunz has exercised this potent influence 

upon modern Judaism solely throu~h th~ medium of 

his books , another of his gr eat contemporaries has 

wielded an equally potent influence through the 
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medium of his literary work combined with the 

direct and immediate force of his personality -

I mean Zachariah Frankel (1801-1875), the founder 

and for twenty years the director of the first 

Jewish Theological Seminary. Frankel was a great 

man in more than one sense. He was, at least in 

Western Europei the last representative of a long 

line of grdat Rabbis , who were not only scholars, 

preachers , and teachers , but also the secular and 

political leader s of the community. This is not 

the place to describe the important part which 

Frankel ~layed in the history of Jewish emancipation, 

or in the religious movements of his d a y . I can 

only say here a few words about his literary activity . 

How extensive this activity was may be judged from 

the fact that a full list of his writings prepared 

by ilia pupil and successor, Dr . M. Braun, contains 
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no less than three hundred and twenty-five !tens, 

including a goodly number of large vo1lumes . Fra.nkel 

was the founder of' the scientific stuLdy of the 

Halachah and Jewish jurisprudence . I.ike Zuni' s 

great book on JEWISH HOMILIES, FrankE1l 's first 

important work, THE JEWISH OATH (DIR BIDESLBISTUNG 

DER JUDEN) published in 1840, was called forth by 

the politiGal exigencies of the t ime . The government 

of Saxony forced the Jews to take th•e oath f'or the 

constitution in the degrading and ba:rbarous f'orm 

known as •more Judaico' . Frankel, who was at that 

time Chief Rabbi of Saxony , protested energetically 

against the humiliation to which the Jew had thus 

been subject ed , and the invidious di.stinction made 

between them and other citizens. Int vindication of 

t h e c r edibility of the Jew, and of' t .he sanctity of 

the Jewish oath , he wrote a critical history of the 
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Jewlsh oath, from the earliest Biblical times down 

to the SBULCBAN 'ARUCH, and its relation to the oath 

in other systems or jurisprudence. H~s other works 

in the same field are his epoch-making JBWISH LAW 

OF EVIDENCE ( 1846), PRINCIPLES OF JEWISH MARRIAGE 

LAWS, MOSAIC LAW AND HINDU LAW (1860), and a number 

of minor studies. To the field of Halachah belong 

the three great works which be wrote in Hebrew: 

0/1Jft"i> '::>?~ ( 1859), a book which called forth 

such fierce attacks trom s. R. Hirsch and other 

representetives of ultra-orthodoxy; '.NPn'"> /Cl;Jh 

(1870) and his very fine commentary on the Jerusalem 

Talmud, modelled on the commentary of Rashi on the 

Babylonia.n Talmud, which unfortunately extends only 

to the first three tractates . 

In those fields, Frankel found a goodly number 

of followers who continued, extended, and supplemented 
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his ~tu.dies and researches, such as Weiss, Oppenheim, 

Brull, Hoffmann , Schwartz, and others . But ot 

another important branch of Jewish learning Frankel, 

among modern Jews, was not only the first, but, to 

our shame be it said , he has also remained the only 

exponent ; I allude to the study of the Septuagint. 

The three books which he devoted to this subject are 

still, a~er the lapse of ninety years , of the utmost 

importance to the student. His work on the text and 

history of the Septuagint has, of cour~e, been super-
, 

seded in many respects by the researches of later 

Christi~n scholars, but his contributions to the 

elucidation of the exegesis and the Halachah of the 

Al exandrian Pentateuch still remain our only source 

of information on this important subject. 

Frankel further rendered an inestimable service 

to Judaism by conducting till the day of his 
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death: the Brealau Seminarz, which trained most 

of our able scholars of the second half of the 

nineteenth century, and the MONATSSCHRIF'T ~ DIB 

GESCHICHTE UND WISSENSCHAF'T DES JUDENTUMS, which 

for more than nipety years became one ot the chief 

depositories for Jewish lea.rning. 

Space does not permit me to refer to the other 

pioneers of modern scholarship, su~h as the historians 

Jost and Graetz, Solomon Munk, ~he discoverer ot the 

Jewish Arabic philosophical literature , Steinschneider, 

Jellinek, Sachs, Gudema.nn, Levy, and others . But 

I cannot forbear from making mention, however brief, 

of one of the pri~cipal figures in nineteenth century 

Judaism, and one of its most gifted and most original 

scholars, viz. Abraham Geigar (1810-74). I can only 

allude here to two aspects of Geiger 's many-aided 
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literary activity, an activity which extended over 

the field of Bible, Talmud, and medieval literature, 

over history, theology, philology, exegesis, poetry, 

a nd polemics. Fir st , Geiger was the founder of the 

modern s cientific Jewish theology. His lifelong 

struggle against orthodoxy and ceremonialism com

pelled h im to subject Jewish theology to a historico

cri tical ane.lysis . The conclusions at which he 

arrived , though not free from personal bias or con

troversial part isanship, proved, nevertheless , 

fruitful and stimulating both to friends and to 

opponents . Secondly , Geiger was one of the VeJ'Y 

few modern Jews who have permanently enriched the 

science of Biblical Criticism. His URSCHRIFI' UND 

UEBERSETZUNGEN DER BIBEL ( 1857) wil l fo1•ever r emain 

a monument to hiB vast learning , to his wondert'ul 
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subtlety and acuteness , his keen and penetrating 

criticism, and above all to his daring, dauntless, 

almost audacious, spirit. But t he URSCHRIF!' will 

also remain a perpetual warning tp scholars never to 

carry a pet theory to its tull limits. Geiger bad 

a theory that the whole course of the post-exllic 

history of Judaism had been domi nated by the internal 

struggles between the Zadokite priestly a.ristocracy, 

the Sadducees, on the one band , and the popular or 

democratic party of the Pharisees on the other . As 

this struggle began presumably even before the 

destruction of the first Temple , traces of it 

ought to be found in Biblical literature. But 

Geiger was not satisfied with discovering mere 

traces. He explains by his theory all the textual 

and other diff iculties to be fo1uid in the Bible. 

I believe I am correct in asserting that Geiger 
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received his first inspiration from Ferdinand 

Christian Baur, the founder of the famous Tubingen 

school of Christian Theology. Baur sought to explain 

the internal difficulties and inconsistencies in the 

New Testament and other early Christian literature 

by the theory that they reflected the struggle 

between Paulinism, Judaistic Christianity, and 

Gnosticism. He wrote many years before Geiger, and 

the latter, who was a keen student of Christian 

t heology, must have been familiar with Baur•s theory 

before be set to work on his U.RSCBRIFT. There are 

important elements of truth both in the Tubingen 

theory respecting the New Testament , and in Geiger's 

t heor y respecting the Hebrew Bible, but both these 

theories were carried by their respective authors 

to extravagant l engths. The influence, however, of 

Geiger's theory upon the study of the Bible and of 

; 



48 

ea.rlier .Jewish history has been as great and as 

farreaching as that of Baur upon the study of the 

Nsw Testament and early Christian history . But 

among .Jewish scholars, Geiger's URSCHRIFI' round no 

followers. Its very boldness and audacity deterred 

.Tews from engaging in the critical study of the 

Bible. 

This, then, must conclude my sketch of the rise 

of the New Learning , and of its principal exponents. 

The time has not yet come for forming a correct 

estimate of its effects upon .Tews and Judaism. But 

so much may be saids its immediate results have not 

realized the gre~t hopes of its founders . The great 

literary activity of the nineteenth century has 

failed to reach and to influence the general Jewish 

public . Its results are not to be seen in life, but 

in the libraries . The modern Jew of to-day still 
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remains &strsnged from Judaism, and indifferent to 

its demands. I f signs of an improvement are to be 

detected here and there, this improvement has been 

produced not so much by the New Learning as by the 

New Nationalism. Further , no one can be so bold or 

so sanguine as to assert that the attitude of the 

Christian world towards Judaism has materially 

improved during the nineteenth century. No doubt 

there are to be found here and there a few Christiane 

who entertain a genuine respect and admiration for 

Judaism and for Jewish virtues. But this was also 

the case in the eighteenth century. The general 

attitude of the non-Jewish world towards Judaism 

continues to- day, as a century ago, to be that of 

mistrust and depreciation . Finally, the problem of 

how to harmonize traditional Judaism with the new 

political principle of Jewish existence still remains 
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unsolved, and is daily becoming more difficult and 

more complicated. The f act is, as I have pointed out 

before, that the New Learning attempted to do much 

at the same time . The combination of apologetics 

and science had led to confusion, and has proved 

harmful to both objects . The educated layman baa 

been frightened away from this literature by its 

technical and scientific character, while the pro

fessional Christian scholar has distrusted it as 

presenting merely a subjective and biased picture of 

Judaism. How far this distrust has reached may be 

se en from the fact that a SAVANT of such undisputed 

eminence as the late Professor Lazarus felt it 

necessary, in t he introduction of his JEWISH ETHICS, 

to take a solemn oath that all the statements in his 

book were in strict accordance with the truth. In 

the interests, theref ore, of both, apologetics and 

science should in the future be kept strictly separate 

a nd distinct . 
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In investigating the life ot an individual, 

recourse must be had to standard encyclopedias to 

draw his picture. Yet the encyclopedias are 

frequently inadequate. Such is the case with 

Abraham Krochmal. So little is known, and so l ittle 

bas been written regarding his life and works, that 

the writer has found it necessary to try to 

reconstruct it. 

Abraham Krochmal, maskil and scholar who though 

poor and sick bad to fight his entire life for the 

barest subsistence, was born to Sarah and Nachman 

Krochmal in Zolkiev, Galicia (now Russia) in the 

year 1817 or 1818.CD 

Krochmal, one of three ch ildren, was the only 

child to follow in the footsteps of his father in 

the Sci ence of the "New Jewish Learning". It is 

possible to f ix the date of hi s birth since we know 

that his mother died in 1826 when he was 10 years 
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old~ In his 1ntro.iuction to Theologie der Zukuntt 

published in Lemberg the 15th of May 1872 he says, 

"in meinen vorgeruckten lebensalter", "in the 

beginnings of my old age~. It he were born in 1823 

as stated in Jewish, German and Russian Encyclopedias, 

he would then have been only 49 years old, and it 

is doubtful if 49 can truly be considered old age. 

If, however , he was born in 1816, then ·he would 

have been 55 year~ old and this can be considered 

at least the beginning of old age. 

Krochmal was raised by his father Nachman, 

without the tender and loving care of a mother, 

who had died when he was yet young. We can see 

reflected in his writings the sour note resulting 

from the neglect and forlorness of his youth. It 

s eems that in hi~ younger d&ys his father was his 

teacher . He also rece ived instruction fran 

Rabbi Zevi Hirsch Chaj es, the Rabbi of Zolkiev. 
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Among his other teachers were Solomon Rapport and 

Sclomon Kluger .@In general, the major portion of 

his stVdies and the counseling of h is ways, he 

received from his father whom he greatly admired 

and respected to t he end of his days, even after 

he disagreed with him on the basic concepts of 

Jewish life and the Philosophy of Judaism. 

When his father left Zolkiev 1n 1836 t o go to 

Brody and later f r om Brody to Tarnopol in 1838, 

Krochmal wa s left in the care of J> /'fl (/>'i> '!).9 ~-u., C!D 

It was during this period that /' hJ ') wrote 

lett ers to his son and these letters from the yea:r 

1837 to 1840 are still extant .® From these letters 

we learn tba t l / '...J) recognized the capabilities 

of his son and told him J(,, Catp/ n1N Jil>..j ;f' t, 1© 

but he further counseled him again&t becoming 

arrogant and cautioned him t o read books of musar 
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( ")O/JI) .6J 

In 1837, hie father wrote him and aaid, "You 

are well versed in the Bab7lonian and Jeruaalea 

Talmud and in their commentaries, do not put them 

aside but continue with 7our learning.• He rurther 

advised him in a letter in 1840 aa7ing, •How that 

7our 7outh ia beblnd 7ou, aee that 7ou enter t~e 

Normal school and get a secular education, with 

special emphaaia on German." FrOlll thia letter 

we can ascertain that Abraham Krochmal at the age 

ot about 2~ attended the Normal school in order to 

get a secular education!© W1 th regard to Ma German 

he sa7s, Au11,f -f3 II u·t.~"I never excelled in 

langaagee." 

When Krochmal was 28 7eare >ld, be left 

Zolk1ev and went to Lwow. While at Lwow, rumor 
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bad it that he permitted himaelt to 1smoke on the 

Sabbath.@ We are well aware that in 18•3, Lwow waa 

still an orthodox city and therefore, it is 

difficult to believe this, but it is possible that 

he did perm! t himself to smoke on th•e Sabbath atter 

he wrote his article 

While at Lwow, he devoted all of his eftorta 

to the publication ot his ta ther '~ work f'J;, ,,,~, ;,">'-' 

which Leopold Zunz prepared tor publication. 

During his three year stay at Lwow, Krochmal met 

and befriended such great mask111m aa llordecai Duba, 

Hillel Lechner, and 111ehael Wolf who printed 

alm.oa t all of Abraham Krochmal' a wor1ks. While 

at Lvow, he alao befriended auch celebrated persona 

aa Solomon Buber, editor ot the 

and Iasachar Lowenstein. Thia is all we know or 
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Krochmal while he was in Lwow. 

Our scen9 in the life of this wanderer now 

changes to Brody, a center of traffic for all 

maskilim and t he hotbed of Raska.lab in Galicia. 

Krochmal arrived in Brody in 1 846, staying 

at the home of Jonah Byck, the son of his father's 

sister, where he married a local girl · 

/'~(,i;J fu f ti<? fol' '? ·Ml /;"JJ-'(J 

and dedicated his book 1) 'u.o I) P,};,.,, 
(published in 1867) to his f ather-in-law 

/' r; f,, ') .0 ,0 f //c., /'/) /' -' "} ~ 1&1,ltl J} /!' :> fH) ,0 ? 7) 

Whil~ in Brody, Krochmal started to work with 

Osaias Schor in publishing the Hechalutz , but in 

1859 , for reasons unknown, Krochmal stopped 

writing for the Hechalutz . 

Michael Wolf, long time friend of Krochmal, 

published a periodical entitled P'D 1.9 'j) l-
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(Lwow 1860) in •hich there appeared two articles 

by Abraham Krochmal. 

and ('!j}IJ<,1 .AIV/:,A.) • 

hia work on his book 

ot the book, we find, 

They were ., /fl"'·? Jt j '? , 

In 1865, Krochmal finished 

t) /9.JtJ> f ,...,, and on page 25 

?It- r;~ I) ?'t /';11 !O'.M /O~t>:) ..0 ~J) ,,,.., I 'i>''1 I 

We can see from this that if there had been strained. 

relations between Krochmal and Schor , they had been 

resolved by 1865, or else that Krochmal was trying 

in this manner to apologize to Schor . There is a 

possibility that Schor attacked Krochmal for copy

ing some of his material, but there is not conclusive 

evidence that this was the case or that was the 

reason which caused Krochmal to leave the Hechalutz. 

We know that Brody was a luc~ati~e center tor 

both merchants and s chol ars , and that a man with 

the capabilities of Krochmal could not find a means 
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ot support while at Brod7 leads to tb.e belief 

that Xrocbmal could not t1Dd the t7Ptt ot work 

which suited him beat. It was durina the ensuing 

years between 1865 to 1876 that Krochmal lett 

and returned. to Brod.7. In 1876, he 11ot .,.,~k ..,9 •/J.;u@ 

author or the Hatikvah in Brod7 and 1lided h1lll in 

the publication or hi• tirat book. 

In a letter by Lilienblum trom IOdeaaa to 

Gordon, February, 1870, we read: 

"Thia man Krochmal ia a cashier in o·ne ot th-e banka 

here.• He goes on to tell Gordon that hia wage waa 

75 rubela a 14onth and that he intended to bring h1a 

wite and child to Odessa. It ••• 1D. Odessa that . 
Krochmal round supporters to publisbl bias book 
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Theologie der Zukunft, which according to Lilienblum 

in a letter to Gordon on Februar7 3, 1870, was 

written in Odessa. LilienblUlll writes, 

r:/c,, .. ,., ,... ,, ~ k. ~.ft) ,, ~15 />.!J/I ')~;) .') ~ ,., a 0 J;/c II< J "'- " f X9 

1
[i:,

9
:, .,~~ .11 ~t ;:> o· C> ~.:> ?tic '>rH:> bt- 'J~h 

"()1..:J /,,.,, 

While at Odessa, Krochmal be.friended two ot the 

greatest Hebrew writers, who have influenced the 

course or Jewish life and literature, and both ot 

whom were influenced more or 1'9sa b7 b.1.m. 

The first was Peretz ben Moses. Smolenskin, who 

lived in Odessa f rom 1862-1867. Bra1nin relates how 

Smolenskin and Krochmal met, and spoke to each other 

tor hours at a time regarding the New Jewish 

Learning, and he a.aya' their convers&..tion was onl7 

in Hebrew.@ 
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It Lilienblum's letter ot 1870 ia oorrect in 

stating that Irocbmal was i~ Odessa bi• seoond ,-ear, 

and it the dates of Smolenakin's sta7 in Odessa are 

correct, there is apparent contusion in the 

chronology. For Smolenskin was supposed to baTe lett 

Odessa in 1867 and Krochmal arrived there in 1868. 

We oan sa7 that these dates are correct tor there ia 

a poaaibilit7 tbat Krochmal waa in Odessa more 

than once: Once on a visit and once to settle. 

We can sa7 that in the summer ot 1867, be came 

to Odessa and met Smolenskin. Lilienblum considered 

the 1868~We are also aware that Krochmal met 

Lilienblum in 1870. 

It was after Krochmal met Smolenskin, that 

Smolenakin published in hie 8 Hasbacbar" Krocl:maal's 

work on the P'11.losophy of Spinoza .m.der the 

title ~ ~fo, ;, /"Jc... It was during this 

period that Krochmal wrote his friend Solomon Buber 
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in Lwow urging him to write to Albert Cohen to 

give money to Smolenskin for the turther publication 

ot the Hasha.char and also tor aone7 to publish hie 

book :\ f,ff_"),, f;)k. @ 

The second writer. Jlosea Leib Lilienblua. was 

possibl7 more influenced by Krochmal than had been 

Smolenskin. Lilienblum aentions Krochmal man7 times 

in hie books 

and even more in his personal letters to Gordon. 

Lilienblum'a language clearl7 depicts the influence 

Krochmal bad upon him and hia belie ts, and ideas. l!J 
In hie boo'k 

Krochmal 

Regarding his 

J"''ffJ N~r,, , Lilienblum calla 

;;;;, :>"-' 7' /~A: ;J"J';} Aon"'" Cl t'1) ;,-,, ... 
/' 'If.II I)/ 

scientific method or investigation. 

Lilienblum says, aThia wiae man Krochmal bas a 

wondertul scientific approach to the ribl~, and baa 

method to his ideas or Reform in Jewish lite which 
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he would like to see accomplished. But alas, all 

those who believe that the Torah la d1vlnel7 in

spired cannot comprehend th1B approach and method 
@ ·in his atUd.7 of the Torah. "At first it was 

difficult tor me to tr7 and Understand his arguments 

for saying that the Torah was written in the days of 

the Prophet Jeremiah, and that the Priest~ in those 

days wrot& it to enlighten the people as to the 

influence of sacrifice and Temple Cult, but after 

&lght months, I too became convinced that this 

giant ls correct, and all at once the learning of 

my life became as nothing to me. Our Theology 

becnme open and clear and I was as one who had a 

better understanding of Jewish problems. It was then 

that I felt that the God who WP.tched over me was the 

God of Spinoza and I found myself adrift in the 

living cosmos." ~ 



-

!ta1.a ~ was the i!lfiwimtee ttat ~ 

~bad. 1lpoll L1.lleabl.-. L!iltmb.l. ... 41.11 ~ 

oee11p7 hillsel.t' w1 tit the abat:y o!' ptdl.OSOJIC:7 • t. 

waa •~1• to betta- llDie_~tand ~ God ot' Spinosa 

.tro.. the CClllTers&t..1318 he !mil. w!.th ~ md 

accepted Ma Yi.en eoneun!!lg no.c ~ U.. pldioao~ 

ot Spinosa but al.so bi.a rl.-e~ the Toreh. 

ia reyea1ed, whereby we are able to l~ more abcM.lt 

the lite ot Xroclwel • 

The .Hecba.luts bad as much 1.n!lumce ~ Gordon 

aa it did on Lillenblua, and Gordon 1n a letter to 

Lil1enbl1m1 as:.Ced that the Rec.bal.uts be published la 

Odessa w1. th Xroclwe 1 as 1 ta Bd.1 tor ~1a of" oourae 

waa during that period or tiae that pendsa1'1 w.a 

giTe?l tor the publication Of the •el.its ( '/',/). ~ ) 

and the Jlalmrmel ( [;,~ ':> ), two Hebrew papel"B. 
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It was th~·n on Gordon's request t hat Lilienblum 

approached Krochl::ial on two separate occassions. 

Once on Cr1-v? ./'l::J~ and then on "" e> -' /',,,,< 
in 1870. He told Krochmal of Gordon' s idea, but 

Krochmal's answer was a negative one. He said , 

"I am too old to undertake the task" .~e further 

said, "I am without a libra.ry, and I live in Russia". 

This latter answer referred to the fact that he 

would not receive permission from the government to 

be an editor , because he was not a Russian citizen . 

Moreover the important fact was that Schor was still 

editing the Hechalutz and this led him to decline 

the offer, for this might have led to a conflict 

between the two . 

Simon Bernfeld , author of/i.H .. 1,J .h V.Jl) /"ih '"lJ''' Jll'~ 
who was a yo'Wlger contemporary of Krochmal, says 1n 

his book "This poor man whom we used to see wandering 

from place to place to get a piece of bread" . He 



65 

also says, "This scholar was unable to establish a 

Yeshiva of Modern Learning"~Kroohmal himself says 
r 

in his book '' l'~.A ,., //1"1' published 1876, 

'.JJ/c >!~l'J'f~; !JI~~ p1/,>1h A/,/' f,1/c ,, 

,,,4,, t .. ,f., ,, /"' ~ ,..,k,., hNI ,(, !./k Ale ~IA 
It ,~"' ,,, ..J 

This then was the attitude and feeling of Abraham 

Krochmal toward the end of his life. 

Little more is known of the life of Abraham 

Krochmal. We do know that his daughter lived in 

Hanover, Germany, and in 1924 she was 69 years old.~ 
If she is a .'.i ve today, she would be 97 years old, 

but we have no detailed information concerning her. 

Abraham Krochmal came to Frankturt-am-Main in 

1880. We deduce this from the fact t het in his book 

'f A>ttl 11N{Jt. { ..Al'r"rft 1 ,. 'tn'iJ published in Lwow in 1881, he 

mentions with deep respect the Reform Rabbi ot 



66 

Frankturt, BrUll 

While at Frankturt, he lived on personal con

tributions ot the oomnunit7 and personal girts. 

It waa 1n Bokenheim, a small town near 

Prankturt-aa-llain, that on September is. 1888• he 

died. He waa buried in Frankturt-am-lla1n on 

September 19, 1888. Dr. Adolph Briill delivered 

the Bulo87 at hia tuneral. In no magazine or 

journal ot the period• either in Hebrew or in Gel"ll&ll 

do we tind the text or the Bul087 delivered. ~ 

Thia ia the total ot available biographical 

data concerning Abraham Krochmal, aon or Iaobllan 

Krochmal one of the tat.hers ot Wisaenahaft-dea-

Judentum. It waa Xroomal who in hia earlier da7a 

waa one ot the great contributors to the Heobalutz. 

It waa Krochmal who bad a marked 1ntluence on Peretz 

Smolenakin and lloaea Leib LllieDbllB. Ll,liellblua 
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cited him in a letter to Gordon dat;ed February 3, 

1870 . 



Chapter III 

Digest and Analysis 

ot 

Krocbmal'a Books 
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Abraham Krochmal during his lite span found 

himself under three strong influences. He was first 

and foremost under the influence or his father 

Nachman, whom he mentions with great respect and 

admiration in many of his works. rn his book 

Theologie der ZUkuntt, Krochmal says that "Leopold 

Zunz and my father Nachman saved Judaism during the 

period of conversion after the days of Mendelsohn." 

He continues and says , "the commandments found in 

the Torah are universal commandments for all or 

Israel and because of them did ~od enter into a 

covenant with Israel at Sinai". On the basis of 

t heir h1vestigation and study ca.n we better under

stand t hat t hese commandments are the keys to all 

religions . 

He turthel• relates how his father br ought 

students from all parts of the world to Zolkiev, 

those who had renounced their Judaism , that they 
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might start anew t heir study of Judlaism. The Torah, 

the Prophets and the Writings we~e studied in a 

scientific manner and when they wer•e mastered by 

them, these students then started t;heir a tudy of' the 

Talmud and of' the Philosophy of religion.@ We can 

now perceive how growing up in such an environment 

could have done nothing else except; leave an ever

lasting impression upon Krochmal . 

The second to have a marked influence upon 

Krochmal was Osaias Schor. What Krochmal learned 

from Schor was method of' intensive investigation 

in Bible , Mishnah, Talmud and Religion.@ 

The third inf luence under whi•~h Krochmal 

labored in his lifetime was that o:f' Abraham Geiger. 

If his f ather ever awoke in him th•e desire to 

investigate the historic and philo1sophic aspects of' 

Jewi sh life and Judaism, then it w.aa Geiger who 
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awoke in him the desire to search in the histor,- ot 

Israel for that individual pragmatism which so many 

of the German historians of his day were investigat

ing. It was from these two, Schor and Geiger, that 

Krochmal learned method in scientific investigation 

of Bible and Rabbinics , in order to be able to 

answer the questions and needs of Judaism of his 

day.@ 

Together with the above influences, Krochmal 

was a lso under the influences of Spinoza and Kant. 

He says, "I am a student of Rabbi Imanuel Kant and 

my teacher Rabbi Baruch Spinoza" .()Regar ding 

Spinoza, Krochmal says "No individual came closer 

in understanding the God concept of /J 'iJ /c P t) ,A>k 

than did my teacher Rabbi Baruch Spinoza.~ 

The foregoing influences are 1'eflected in 
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Krocbmal's writings, which can be divided into 

three sections. 

1. Contemporar~ Problems, that have a distant 

relationship to quest i ons or his tiaea aa 

reflected in 

a) 

b) 

c) 

';)IU~i) 

I~~ ~INlA r A I? -t <JI 

,,,£,.,, 
'° ·t /') , ? 

2. Jewish Theology ·that relates to questions 

ot Religion in general and Judaism in 

particular can be 

a) 

b ) 

c) 

seen in: 

I" i> (), Ji ~ ~ 
·J /)1M ,, !,... 

,') t ""'' f le 

d) Theologie der Zukuntt 

e) 

3. Talmudic history dealing with the Jewish 

problem from a social and religious viewpoint: 

a) eJ /N fc. ,, .A1h .A i) I) ht~~' .A/ ''1 
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c) 

d) 
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/c. ' ~ 'J) liJ le,, .> 

:) /c. ../ / /) 'I lie/ AA-(., JI I 'j t (J) 

/c 'tJ,J ·>~JJ>' ·~' Jt1Jf1.A 

The articles themselves can be divided into 

two definite sections. The first three dealing 

with questions of reforms in religion and the last 

two dealing with changing beliefs of his concept 

of Judaism. 

A digest and analysis of Krocbmal's works 

follow . 

In his book ~~ 1.JJJ» P' J2,,~ublished in Lwow 

1867 , Krochmal tries to fix an exact date for the 

completion of t he Jerusalem Talmud. In opposition 

to Schor, he does not think that t he Babylonian 

Talmud is unique in language and formation, and in 
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its pilpulistic sharpness, but opines that the 

JerusalEID Talmud is the equal of the Babylonian in 

all phases except one , the enjp'YJ!lent of greatness 

and its wide use among the masses . He endeavors to 

point out that the basic difference between the two 

is that the Babylonian Talmud was written with the 

i dea of a universal Israel , temporally and spatially 

whereas the Jerusalem Talmud limits itself to its 

own time and place . 

',.) ~ /O..h.J IN/< ,,,, ;l I 111,, '}c.'IN IC /.:> k f © 
/If J h/ /t IJ>A" N :) ff~J 7 A .J {V1)1J /t /1 R .(, 

. I/II''° ~ 'f 9 'J°" /0 ~/.I ,,, 

'9 N , i>.:> 1 •IN?'' 

,.'J'J~ ..Sl..S""l"/f 

U'''' &'.:H,,J .A/,N'~Jl; r;;, ,,, ft1c ~11'N/c /J "' ® 
·/O fl,;;,. -A '), '"' /"1-r /<'fie. fl ~ ",, 

The rest of the book is devoted to trying to explain 

certain ideas of the Jerus aldln Talmud , in a historical 
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and philological aenae. Joseph 11auaner in hia 

H1ato17 ot Jewish Literature, Vol. U aaya, •rt 
it waa the author'• intention to try to answer 

queationa or the period b7 examining t.he Jeruaal .. 

Talmud and drawing certain concluai•e proota troa 

it, then the author baa tailed, and all the pbilolog 

explained. b7 the author ia rather difficult to 

awa.llow. ,fJJ In but one section or thia book can we 

t1nd a possible reference to ltrocbmal'a tr71ng to 

respond to a question or the period. In the 

Jerusalem Talmud, Tracta te Ketuboth, there la a . 
diacuaaion regarding the majority as opposed to the 

m1norit7 in Balacbah. 

AbrahaJll Krochmal aaya, 

f'.) lir. /, I:/ 'J;, f' t, ~ J (r /t1 I tJ' J'~:'? ,7 ,/",, (ff> 
fJ'N-tDf' 'ft,r_J,,f' /~/ /OHrj .Allfl;J ·1.A't' ':J 

r;; ~ ,, c;. /N l) .A ',;I () ,lf>-1' ,0" /' I' :I Al./ A/'•) (' 

1'''"""') ,>/) """ 1'
1

»/-J .A/'1 /' lf>>:Jl!J ft/} 
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A~ this point , I would l ike to inject the thought 

that Krochmal pos s ibly overlooked the Rabbinlcal 

injunction whi ch says , 

/') ~,, , . i .}. ,~ '''° 'i 
/UN~I IJN3NI UN~ 

and t hat if a controversy arises between the 

Babylonian and Jerusalem Talmud , the Babylonian 

ruling cont rols . This then is in keeping with 

Abraham Krocbmal's original premlse that t he 

Babylonian Talmud r eflects t he spirit of t he' Jewish 

people at al l times and in a l l places . This I 

think he overlooked when he enveighed against the 

Rabbis. I believe that Krochmal, with his extensive 

Talmudic knowledge, mis sed t his important point and 

f ails to show us any def inite answers to questions 

of t he period . It is not my view that t he Jerusalni 

Talm1.ld has t he necessary answers which were s ought 

by the maskilim in general and Krochmal in particular 
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dll!'ing those hectic years. If any answers could be 

derived then they wou~d be found in the Babylonian 

Talmud and not in the Jerusalem Talmud. 

-
The second book which deals with Talmud is 

hi~,•~,_., fl#(.,.{ Jif>'thl /'bt>'i • The work deals with 

the many phases of Jewish History as extracted from 

the Babylonian Talmud. 

1. A History of the Patriarchate 

2. A Philosophy of the Hermanutical Principles 

3. General Problem of Jewish Philosophy and 

Jewish law.® 

In his numerous twists and interpretations, Krochmal 

disagrees with the classical commentators of the . 
Bavli such as Rashi, Rasbbam and the Tosafists and 

even Ma.imonides • . (§)R1s general view was tha.t the 

Amoraim did not understand the Mishnaoth or the 

Brai toth.® It is because t hey do not understand the 
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original Kishna that the oonmentators misinterpret 

the Talmud. The general aim of this work was to 

continue his fight tor f(c, f.,1 J.11 :J p Wis sens chart 

des Judentums in accordance with the spirit of 

GeigerAY It is due to this constant str·J.ggle that 

Krochmal on many occasions attacks (1..'W ,., 8 ''"' 'A>l 

far his f'ailure to understand Judaism and his 

forcing upon the people or his code of laws, namely 

the Kishna.@ 

Simultaineously with Krocbmal 1s assaults on 

~ t / o ' '~' he praises Abraham Geiger for his clear 

and precise understanding of Judaism and Jewish 

problems and for his constant struggle foi€?t.• NJ :xY ~ 

Krochmal bas no soft spot in his heart for the 

Rabbis of his day5 He declares as ae did in his 

book ., , 1J;,;, ~'~llJI that the Rabbis are truly 

afraid of the Jewish problem, and refUse to try tc 
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understand the main a1.ma or those who were working 

tor · ~'"' J,#1/':>f>.eAs in his book .,,,,Ji'~ ''"-n• 
this work also contains many philological expressions. 

Examples from Joseph Klausner Vol. 4A - History ot 

Modern Hebrew Literature: 

These are a tew examples ot the dubious philology tound 

in the book. As the writer baa already mentioned in 

the above text, the purpose ot writing this book, 

as hi• previous book on the .Jerusalem Talmud., waa 

to a·t1r the Rabbinate ot hia day to institute 

changes in Jewia~ law in accordance with what 

Krochmal perceived to be basic in the text. What 

be did accomplish was to antagonize t he Rabbinate 
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against him for his attacks on 

His labors in these two bookH never bore the fruit 

that Krochmal intended them to bear. 

The first two b ooks which attempted scientific 

investigation of' Jewish law were with Talmudic 

sources. The third and last of the series 

~Jt,fll) 1 ~"'''' published in Lwow in 1873 deals 

w1 th the p 1'JJt • This book was dedicated 

to Hillel Lechner whom Krochmal befriended during 

his stay in Lwow. It is written in the typical 

style of' Josef' Perl full of' satire and mockery . In 

his opening chapter, Krochmal relates an abeoll1tely 

fantastic stor y . 

"There was a man who lived with Spinoza end his 

name was Mann. Mam waa from Poland a 1d b6 had come 

to study with Spinoza. During his life time Spinoza 

had written certain emendations to the Bible , and 
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be.fore his death, he wanted to burn them. Mamldid 

not let him burn them but instead he took them and 

brought them to the Baal ShElll Tov . The Besht in 

turn took these emendations and placed them in an 

iron box and sealed the box. Upon the seal he 

wrote: 'The box will be opened fourteen years after 

the death of Nicholas I of Russ ia, and it will be 

opened in the presence of Abraham Krochmal". The 

,:JJt~6//H ,3.Jt~ was written in 1869, which was 

fourteen years after the death of Nicholas I fin 

1856)and published four years later a t Lwow . The 

reason the Baal Shem would all ow Abraham Krochmal 

to s ee this was that Krochmal was a relative ot 

Rabbi Nachman of Breslov. When Abraham passed 

through the city of the Baal Shem on his way from 

Odessa to Lwow in 1869• he found the ~oxi!9There 
were four spirits guarding it, so he chased them 

away and opened it . Th~rein, he found the 

·. 
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emendations of the Bible as banded down from Spinoza 

to Mann to the Besht . Krochmal says, "I found the 

emendations of the Bible of Rabbi Baruch Spinoza, 

the actual Bible according to the Messorah on one 

side and Spinoza 's emendations on the other side ." 

Obv·iously, this story is ridiculous . Much 

doubt can be raised as to the authenticity of the 

emendations, and the queetion may be asked if the 

said emendations are all Krochmal' s .~mar in e. 

review of the ,3..l)~µD Jl.J'>:>in the Hecbalutz Vol . 

10, points out that not all the emendations are 

Krochmal's. It is amusing to note that Krochmal 

would have all believe that these emendations are 

actually Spinoz's• for actually they are not all 

Krocbmal's but more probably a compilation of the 

emendations of Schor. For this reason Krocbm'l.l would 
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like to credit these to Spinoza rather than to 

himsei:r . @ 

We will now turn to his philosophical works . 

The :first o:t' these philosophical works is his 

book f?ltfJ P1t> fJ, J.-, ~published in Lwow in 

1863 . In thi~ :first section o:t' his philosophical 

works, Krochmal tried to imitate his :father 

Nachman ' s work ~J l'J ':;,J,oJ f) llh . After a short 

philosophic introduction, Krochmal spans the gamut 

o:t' the History of Israel from 

to IJ ~fa to the 

and to the Go·lden Age o:t' Spain . Krochmal tries 

to prove that the development of the God-idea in 

Israel was a continuous one, and that in each one of 

these ages the development did not come alone but 

always with the outside ir-fluences; as he says it 
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,, 
J> 't:>!JJ """' ot-1>4 . This God concept of Israel was 

a continuous process always finding new impetoua 

with each new generation. 

Krochmal compares IJ •J> le. P,, ,,o '' to 

and says,"our father Abraham recognized God ln a 

subjective sense, but Moses our Law giver recognized 

God in an objective sense. '!be manner in which 

Moses recognized God was the same manner as which 

Baruch Spinoza our teacher, recognized Him in a 

logical and scientific manner."~ 

It was during the period oft he Babylonian 

ex116 that the religion of Israel was plagued with 

the religious concepts of Zoroaster, and the Prophets 

fought against this, but the nation unwittingly 

e~~epted many of the Zoroastrian principles, as 

Schor pointed out in bis article of the Hechalutz 
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.. 

Vol. 10. Schor says that Zoroastrian daemonology .. 

entered the Talmud with such concepts aa 

pUVJn "''"J> ,JOU'f'>'~ /''"" /" P'f>'J.NI to·~1,@ 
1> ,_.,~ , le pn /0f1" 

All of these concepts,held to be in a strict sense 

truly Jewish concepts, have their rocts in another 

religion. 

The next culture to have a marked impact on 

Israel was the Greek culture, starting with 

Alexander and extending to Philo. To Philo, God 

was no longer the absolute good ( V [n1J111> !'IC 1') 

but God now became Logos. The Tannaim kept clear of 

this new concept of the Godhead and expressed them

sel v~s in this manner 

I 
(rf J /'l/J /< 

J 'J ii r:., /'' ') .,, ' 8 

Jc I'J) f '.Ju f ~1t Cn1 
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The reason for this is that tpe Tannaim did not 

want to express the Godhead in secular and human

istic terms .@ 

In the Babylonian Talmud Tractate 

there is a Rabbinical injunction 

j..J,JJr /'J' ~ t/ N p ,,,.11, ') /"/ 1 ~· ')/ 'i>' J /J> ~ VI/lit~..., 
The reason for this is that the one who says this 

phrase is saying that all that God is , is nothing 

more than mercy while in truth, it is law. From 

t his Rabbinic injunction, Krochmal expresses him

salf and s ays, "The ls.w and institution of Israel 

are not derived from feeling, but rather from 

reason~r the commandments of God ar e 

categorical and in category therq is neither love 

nor hate, good nor evil, nice nor ugly, joy or 
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sadness, but onl7 truth or deceit. Therefore, 

evel'J' Israelite should obe7 the commandment• not 

because the7 are good, but because the7 are command

ments and because their toundationa are truth. on 

the othe~ hand, Israelites should not ain, not 

because sin ia bad, but because ain baa neithor 

substance nor being. No Israelite muat think that 

the awa total ot deeda are tor the good ot tbe 

cammunit7, but rather that the al:ln total ot deed• 

are truth and truth atema trom apir1tual1t7. 

Because ot the basic truths and apiritualit7 have 

we been chosen.• Thia is a complete thought 

extracted troa Kant 'fP Thia la nauaner 'a aurve7 ot 

Krochmal'• book. 

Wi th regard to the question ot the redeemer, 

the •eaaiah, we aee .&.brahaa Krochmal in the aaae _ 

light that we aee ao man7 ot the aaakilbl ot the 

19th centur7. The general teeling• ot the -•k111a 
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of this period were that each was a Messiah in his 

own right. 

For them the concept of the redemption of the 

land is not at all important, for they deal with 

the problem or individual redemption. Abraham wno 

is no different from all the other maskilim of his 

ti~e, feels that he too is the redeemer, the one 

who brings enlightenment to the people ,, .,~ r .,,,, 
To the maskilim of this period , redemption meant 

enlightenment and therefore, to them this aspect 

was the one redeeming factor of the people. The 

writer does not feel that each maskil thought that 

he was the Messiah par excellence, but rather, had 

the feeling that t heir combined elements of 

enlightenment helped the people to better underotand 

the true concept, as t hey saw it, of Messiah Redeemer. 

( ..Artt '"" "'"" ) In t he closing remarks of 
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this book, Krochmal says that 

is the spirit of God on earth in accordance with 

the spirit of place and time.~his expression ot 

Krochmal is in keeping with the general philosophic 

concepts of German Romanticism (Volksgeist). It 

places hlm in the same category as those who 

demanded reform in their days . 

of 

f,/C';l p•::> P, ... J>~ y was an attempted imitation 

j-A'...s ,, ·~1JlJ ,, ':>IA but it falls far short 

of the goal Krochmal aimed at reachlng, that goal 

being an imitation of his father's classic . 

Another of Krocbmal 1s books that falls under 

the subheading of philosophic investigation is his 

book V4Jc'"') /;;,/c ~his work was. wri t ten as e. 

defense of the philosophy of Spinoza . Krochmal 

tries to prove that Spinoza was not a disbeliever , 

who in any manner or form thought of God in a 
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derogatory manner . Krochmal goes to great lengths 

to prove t hat he does not necessarily accept all 

of Spinoza's philos ophy, nor , for that matter does 

he follow it, although he calls Spinoza his teacher.~ 
Krochmal f eels that the critics of Spinoza did not 

truly understand him and , therefore, do not have 

the right tc criticize him and his philosophy. 

As has already .been stated, r) file?() j J:> l c 

was intended to be a def ense of Spinoza and his 

philosophy. A work of this type should give us 

all the pros and cons regarding the philosophy 

in order to understand it in a cor~ect prospective . 

This book gives us a rather subjective picture of 

Spinoza , as is usually the case whenever an 

apologetic work is written . 



90 

Perez Smolenskin thought enough of this work 

te publish portions of it in his Hashachar in 

1871 . He corrected some of Krochma.l•s Hebrew 

style and grammar . Indeed all of Krochmal 1s Hebrew 

wor ks were lacking in style and grammar. In the 

original text itself, we find an opening introduction 

by Perez Smolcnskin. 

One of Krocbmal 1 s more interesting works 

(one which I found more pleasing than all of his 

other books) is 

both in language and in style . It is possible that 

the reason for this is that this work was written 

in 1885, three years before Krochmal died . I presume 

that by this period in his life his philosophic ideas 

had crystallized more than during the periods when 

he wrote his <:/J,~,o /J'•7 ftc *") and I)~ fol) jiJlc • 
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~? /l"i>./>'> /t'-t contains a broad pi~ture of the 

history of Israel. It also explains in a philosophic 

manner the thoughts and concepts of the Rabbis . The 

main theme of the book is that the Rabbis of his day 

have the right . to bring about changes in the broad 

framework of the already existent Jewish Law. 6§} 

Krochmal breaks down the values of the Torah 

into four basic ones , those being riJt,H1 1 j>§'l,P1Nn1~ ~op 

and not thirteen as Rabbi Akiva thought or fourteen 

according to Maimonides . These four values then 

are the fUndamentals of society according to 

Krochmal . All the laws of the Torah are based on 

them, provided that these values suit the present 

social structure . 

He gives examples of the values in the ~orah, 
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that were without objection on the part of the 

Rabbinate . 

M.aaser was abolished during the days of t he 

Second Temple because t here were very tew Levites. 

The '1 r,, l-JJ Jt o.J' 'f,.Jlc.. reinterpr eted the 

lex talionis because they felt that the law should 

suit our natural values as expressed in the basic 

principle : ~'"Ir Jt1NI T :) ') l il' ~ "''"'' Therefore , 

only one value cannot be changed that being 

~') "''~ ' ' that is eternal and self- sufficient 

(independent) • 

The distinction between .Al'VYN .A1J11 , Jtliht, .A 1 f.N 

comprehensible laws and blind mandates , which ~ 

M ~ • ~ 
1 ,~ ...,1>''•'"'' invented never occurred to the 

•) f,91.-n .ACIJ.!' •1,,Jlc. To them all the laws were 

logical, but that s ome of these were logical only 
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at a given time and situation. It the given tiae 

and situation were taken awa7 these la•• would not 

be applicable. Therefore, Krochmal aa7a, •tb.eae 

laws are temporar7 laws and aa such the7 _,. be 

changed. 'l'be Rabbinate ot _, time argue that it 

you take awa7 o~e stone the entire structure would 

collapse. Thia ie absurd. I sa7 that all la•• 

which contradict theae two T&lues 

and p •11n ? should be changed.• 

Theae are a few e:ramplea ~t ~'Jf j> Ji) 
tor which Xrocbmal f ought. 

Se diacuases tour ~ndividuals in this 

book: 

1. Rabbi Akiva 

2. Rabbi Judah the Prince 

3. Elisha Ben Avu;p. 

4. Je11Ua 

I 
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Abraham shows utter contempt for the two Rabbis 

wbi+&- be showers complete admiration upon the two 

rebels of Israel. 

He despises Rabbi Judah for codifying the 

Mishna and forcing Israel to accept this code in 

regulating their lives . This is directly against 

the spirit of the law, both t he written and the 

oral . He shows further contempt for Judah for not 

including the B'raitoth in bis code.@D 

His displeasure in Rabbi Akiva stemmed tram 

the i dea that he felt that Akiva was a nominalist. 

In the eyes 0f Krochmal , Akiva ie responsible for 

the deganeration of the Torah in its present form. 

To him Akiva is the true founder of Kabalah, 

because be dealt with 

Akiva was foolish enough to think that the God 
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that cr~ated this universe needed I•rael's help 

and Ak1va decided to give it to b.1.a. He aided God. 

by supporting Bar Kochba and oauaing the total 

deteat ot Israel. There were also oocasaiona that 

he spoke ot Akiva in a good vein but these wer~ tew.~ 

Zlisha is important to Zrocbmal beoauae it wa• 

Elisha who was opposed to Akiva and hie idea ot 

rebellion against. Rome. Elisha was a student ot 

Greek and Latin and a politician in hie own right. 

He knew the power ot Rome and counseled against 

the revolt. 

In 1879 Lilienblua wrote an article 
'i) 1/r> ~ 1~ ~q,1fk.. Ji.J"N 

Thie wa, six years before 

published. As has alread7 been stated, Lilienblla 

was an astute student ot Krochmal and it is possible 

that the material tor his book was taken from what 

Krochmal told him during their long d1scuasion period.a. 



96 

Regarding .Teaua. Irroobmal aa7s: 

... Q..f., King Alexander .Tannai wae accused. b7 the 

Pbariaeee ot being the aon ot a ( ~''~ t-) captiye. @ 
He then started persecuting thea and a large 

number ot Pharisees tled to the desert. Jehoshua 

ben Paraohia went along with them and became their 

spiritual leader. Thia is the same Jehoshua who 

wrote Psala 119. His disciples became a separate 

eect ot Pharis eea and were called .A~ I' t- 'f Al v 
earl7 morning baptists or k'°n 'le. )I aA 

olt.. r·~'On@ 

While the main group ot Pharisees were pertoraing 

all the ceremonies religiousl7 and following all 

the am.all details ot the Torah, the eq1c: ~ 

were indulging in witchcratt and became leas 
@ 

interested in worldl7 thing• such aa tam.117 lite. 

They bad a book ot medicine the7 called Alk.tQ') ,5>0 

which ia mentioned in the lilahnab Pftaachim. The 
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Kiabnah aaya that King Hezekiah ot Judah oonoealecl 

it .but I believe tbat it waa Hezekiah ben Garon who 

concealed it~Jeaua waa a pupil ot Jeboahua ben 

Parach1a~Jeaus brought a tremendous amount ot 

good to the human race aa did Mohammed. The Torah 

a a ya 
".,.n ~· ~.,. /l 'fJ IJ 10 ,., '7 

Krochmal aaya, U'O/I ia Moses. @ 
?''if? n ?.J refers to Jeaua. 

~ti"~ ·· c...(_ s / .,le. CJ , j}/Y 7'&1'i) refers to Mohammed ~~ ,, 

~ ~ i' ,1. ;:;;, ..,~ /'J>/c / ~ to~ l/C''.N' ~ J> nlc · 

Jesus called himself the aon ot God because it aaya 

ftti''' r .,i:l~ ~ JO) i> f'rt. '~ [' /J./'l/c fJ •J;) • Krochmal aaya, •1 

am objective and look for the truth alone. I L~ 

not a Rabbi or a teacher. I live in pov8rt7 but 

I will not be afraid to tell the tr'llth because I aa 
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a tollow~ot Rabbi Im&nuel Kant and Rabbi Baruch 

Spinoza. ' Jesua emphasized the importance ot 
~ol•L-o 

baptism, just as the ~f£ did and juat aa 

Rabbi Akiva did 
- lc.11 ,,_ 

It is significant to note that Rabbi Aldva uses the 

term 

hope, 

1'/f.Jt - ~IJ>N) ~, "' ':>/ f'/il here .not aa ( 

but uaea ~- as~p~ism, 
" 

t>aat Qe'ng the 

salvation ot Israel. The reason tor thia waa that 

during his period there was a general Measianic 

atmosphere alive among the people. We seft the same 

thing in the llishnah Sota. 
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'::l •<!:111[ i)IL'~N )\l'f'J 
~ f<.';>N .)dfl I')-:;) .)\If, I") v ., I' 

';) e , T 1' , ) , r {) ,,_, ;J N ,,, .., ,, C' , ,,, ,, i) ~ • , , r 
,,,, I () f) /t. 'IJ N -:, " I l j) 

nn ,t ,~_. ' '"' ' c 
,..- Al t 3 fl'lrl ' • 

,~,r i>/L"iJn r · 
<iI!J , "' "' /) ~ '(\.)\ 

John the Baptist, t.he teacher or Jesua, -· 

aooepted e.s a good Jew; hie son ia Rabbi Zecbaria .. -~ 

ben Kabutal who ia mentioned in the Tractate Yoma<:;J/ 

Jesus was a good ~ew tor he said, "I didn't come to 

add anything to the Torah or to abolish anything.• 

The Rabbis saw nothing wrong in his teachings and, 

in tact, considered him and hie disciples as Jews, 

but they were forced to bring forth a verdict of 

guilty (not to aentenoe him to death because the7 

were not authorized to do so) by Judas Isoariot and 

Pontius Pi late, but rather to say that he waa not 

the Kessiah. Jesus was sent by God to bring @ 
llonot!leiam and p t~ ..I' le.? ' to tha gentiles. 

'?J:\i• is Krocbmal'a view regardi ng Jesus. 
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- To the followers ot Jesus and the Bssenes, God 

now became a God ot aerc~ Raban Jochanan aaw the 

danger in this vein ot thinking and aaid that- the 

~ ~ ot f(od are not p '/Ir., and 'of' 

-- l~J I fcfcl\ 
but rather Je1'~ t!-~Krochmal aays that it you 

ana~yze the component parts ot God'• will, it would 

be like analyzing a rainbow. A rainbow ia one, 

although it is composed o~1x colora. These colors 

in turn are actuall7 three; so too, 1a the composition 

ot God a three told composition; tae' baiftg 

l'Jf 'jl f>l?I ·. ,f''llfY>7J .ft?'N ,/'i';) Jt1'* 

These mean: Evolution, Reaction, and Revolution. ~ 

God is the synthesis betwee~ 

f' ' .Nfl'> i> >.9'.NI /''3i> .l'tJ '~ 
The q, ~ p v n1 ") ot 

the 

This is a pure Hegelian theory, following the pattern 

ot thesis, antithesis and synthesis. Now Krochmal 

goes one step further. He says that th~ 

1a the creative will of God. It wa say that we cannot 
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influence the will ot God what la the uae ot prapng 

~:::i--ki::=: ~g hia help and what la wrong in doing wrong. 

1• important tor it help• the 

Therefore, it God lo -pl!>J1.ng 'IL<~.!/ 
a pra1er will help and give the 

additional power necesaar7 tor the 

On the. other band, it God emplo1a the /', 'iJ J>'J'N 

wrong-doing will give it additional power in coming 

to a conclusion. Thia prove• that there la treed.Oil 

or the will tor man~ 

Kroobmal'a evaluation ot Jesus and hia period 

ia not unique to us toda1, but I bel~or~ 4J 
his period it was rather rash; his ~~eaua 

1A e11oh • sso4 11gkt could have brought down the 

wrath ot the Rabbinate upon bJJii. rt la dittleczlt 

to ,(a= a def !Bite opinion rrom Wbat he iij& itbo•ztr 
' , ..... 
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Krochmal'• raworable opinion or J'eaua, a• 

expressed in thia portion or iJ ~.,,,;, /'7, waa 

promulgated in an age and a aooiet7 which could not 

receive it except with the utmost hoatilit7. Since 

thia book waa written after the 1881-1882 pogrom• in 

Ruas!a and the time when the air waa saturated. with 

violence and blood.shed, when Jewish men, women and 

children were being slaughtered in cities and towna, 

it was inevitable that a07 view portra7ing J'esua in 

a ravorable light would be violentl7 rejected, and p_ ~ 
ita author villiried. No sensitive Jew ot that /fJ4.A. ~ 

period could believe that Jesus was good when ao llUCh ;A ., 
evil bad been perpetrated in his name. Bia evalua.tion 

ot pra7er and what it aeana to Israel is in keeping 

with the philosophic ideas or Judaism. 
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Jr.rocbllal'• Vina ot Lawa and Did.ca 

Jr.rocbaal aa7a that both lawa and ethics are 

obligator7. Be disagrees with Kant an• aa7a tmt 

Kant ia not correct in ea7ing that onl7 law ia 

necesaar7 tor aociet7. Krochmal aa7a that without 

ethical ~luea a eociet7 will degenerate and ita 

aeabera will not progreea epirituall7. ltrocbmal 

liete tour etandarda ot ethics. 

The tlrat ie, 

Wbat ia mine ia mine and what la 7oura ia lline. 

Thie ia the ethical atandard ot a people whoae 

concepta are onl7 objects. Tbe7 cannot think ot an7-

th1ng that ia not real. Therefore, thq are able to 

conceive the meaning ot •7ou•, •be•, •ahe• but not 

ot "19. 

Krochmal S&J'S that la the meaning Of the AJ"in.g 

ljfC i)ft •Jf9:r :Jlte,:;,/ •I' 1~ •f !Jk J'f< f:Jlc_ 

-------
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Since the7 lack selt conacioW1neaa, th.,. oan think 

ot th ... elTea onl7 in relation to aoaething el•• 

which belong• to th-. 'l'he7 identir,. th ... elvea with 

objectiye things aucb aa their poaaeaaiona. Thi• la 

the cloaeat atage to that ot animals. An anbaal, 

auch aa a dog tor example, baa intellegence and can 

be trusted to do all aorta of things, but he doea 

not understand what he la doing.@ 

The second ia ( f:e i' £, ,[, '/;,, 
What ia mine la aine and what la 7our11 la 7oura. 

'l'bia 1• considered the Ji 'J u ·~ 1) 3 'N but 

Krochmal thinks thla la a mistake tor instead ot 

..1' 'Ju 'N it should be considered 

(pngater like) tor the man J~nka so, think• onl7 

ot himaelt juat -~~1 pl'7 v 'tJJ<. . An attitude 

ot ~h~a sort cauaea the disintegration or ao~iet7.ef!) 

The third la 

':. 

~I 

• 
' 

I 

I 

I 

I 

·~ 

i 
I 
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Thia ia communiaa. llan loaea hie creatiYe urge be

cause he drawe on the eupport or other• and oarea onl7 

tor the aaterialiat1c things. Spirituall7 he oannot 

progreea~ · 

The fourth and the beat attitude aocording to 

Krochmal ie f£ f £, /{e ,[<, 
Thia ia the attitude or a creative mind 11h.ioh 

can progre•a epirituall7 and others ma7 benetit .tram 

hie oreativeneaa in science, medicine, music, 

tecbnolo87 and political organization. Such people 

aa the pious ruler or North America, George Waehington, 

or the great and wiae ruler of German7, Otto von 

Bismarck, caused others to benefit while benefiting 

themsel vea .@ 

Krochmal sa7a that the aristocrats tollow the 

tirst standard; the workers and peasants tollow the 

second standard: the rich follow the third and the 

f>' N '.) r> toll ow the tourth. 

-
I 

i 

I 

I 
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Jtroohmal'a disagreement with Kant, aa te what 

ia neoeaaa17 tor aooiet7, ahowa aomewbat , tbat be 

believed that a world without ethica1 valuea would 

be a world that would be chaotic. It l:roobaal ia 

correct in thia assumption, then we can .better under~ 

atand hia diaouaaion 1n the opening paragraph ot t be 

bOo~ when be diacuaaea the question or 
Krochmal believes that the basic values ot the Torah 

are ~ e, " and r 1 .9 'IN,.. J 3" ,, He d•

ri vea thia trom the verae in Hosea 2:~ but these 

are alao dependent upon a titth value, that being 
@ 

( @J 111 fl. ) taith. Thia fifth value waa added 

during the period ot time when the Land ot Israel 

waa under Greek occupation. The Haaiaia had to tind 

aa many followers aa ~oasible it they were going to 

break the yoke ot the &DeDlJ'• Therefore, they a.dded 

thia f itth value which 1s @}111/c taith. The 

Hasidim a~gued that the tie with God was not onl7 
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the baaic tour values mentioned above but alao th1a 

titth value tound in Hosea 2s22. 

,, (}_} }}11<. iJ Ir f 'Jt l,') I<. I '' 

The lliabnah Sota wanted to tind one principal 

on which the whole Torah could be based and they 

atruck upon the verse in Habakuk 214 in whioh the~ 

prophet •• ,.., '#) I ()I l.h JIN .. ~ r' '3 j I Lu, 
Since Krochmal believee that the tour Taluea are 

tundamentala ot aociet7 and all the laws or the 

Torah are baaed on them, the tif'th Talue, added t• 

thea, ahowa that the values are changeable and that 

the ';) \.'1 t n "'o J :> · • t..J I<. was correct 1R their 

view• ot changing the basic values to tit our natural 

T&luea. The change• ot the values in the 'l'orah, 

acco!'d.1ng to KI-oohma~ are called ';) ~ h .'le, :'I "l l1' 

Krochmal believed that it our natural laws lack the 

two nlues p ,,.. n "> and 

ground.leas, while the n fh H> >o.J :> ' lJll. belieTed 
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that all values that do not have the element ot 

'.:1 j.k., 1 or '!)!Nit in them, cannot atand. 

Shimon Hazadik who was among the last ot the 

':) f,'1 ~:) >'OJ ~ 'LJ ll said that "the world rest• on 

three things,• 

Krochmal in explaining thi• verse saya, "avoda are 

all the lawa which apply only to Jews.• 

, 
Gm.ilut Hasadim applies to the rules that the 

non-Jews have to follow, while Torah is the 

instruction to both Jews and Gentiles and how th{© 

are to follow and respect the rules or each group. 

This too is keeping within the framework ot 

Krochmal'• thinking of values. He uses the expreaaion 

ot Shimon Hazadik tor he finds within this thought 

the ethical values he need• to express his own 

philosophical attitude or the framework ot the Torah. 
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' 

To Krochmal, the lawa ot the Torah are not aere blind 

aandatea, but contain within theuel••• ethical 

values. It 1a these ethical value• that perpetuate -

the ap1rituab111t7 ot man to aold a better world. 

Krochmal'• Anal7sla ot T-'1'111n 

The lapact ot Greek culture and 1ta domination 

of Jud•• uahere~ in a degeneration among the Jewish 

masses. Moses, when he saw God, saw him objectl••lJ' 

( p iJ ~ ftc. Pu ~ ) and he was shown the Knot ot 

the T1til1n ( It p ) • Thia "Jrnot" or 

•con tact• ( 1t J> ) shows ua the way to keep in 

touch with God. Krochmal notes that, ot course, 

the laws which we have to keep must tit into 9ur 

natural values. The Jews, under the 1ntlue11ce ot 

tha Greeks, asked themselves why "shouldn't we 

follow our natural log1ct• Since th• Jews believe 

that the values were not objective 6lld the7 did not 
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characterize God but were rather a retlection ot 

aan•a natural T&luea, then God actua.117 asked th• 

to keep the "lrnot", the contact, bJ' keeping the 

laws which are actuall7 baaed on man'• natural values. 

It God baa given ua values which are not hie 

an:! haa aaked ua to take th• aa our criterion and 

baa also g1Ten ua a natural logic, wh7 shouldn't •• 

make uae or this natural logic and uae it"•• our 

criterion! 1fh7 cmi•t we e%8Jlline the reason tor the 

laws! 

The Hellenized Jews dismissed aa illogical the 

belief in the hereafter ( 'Ls:l 'i) fl r/'l' ) because 

the7 did not diatingu11h between the permanent 

dJllSDdc action and the permanent local action, the 

( l)J I) " r,~ ) . The Hasidim who tought tb.1• 

notion changed the ebd or the blessing 

ff 1-1)} /"' fie.') t I 'i) fJ( '';) 

c 
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to 

To strengthen the belief in the contact with God 

th97 introduced the •trnot• (2e r' ot T1t111n. 

In the Tractate ot Sabbath, the question ia 

asked, •What doea this knot chain!," and Rab answers, 

"this knot chains the importance of the love ot God.• 
We know that Titilin were introduced during the Greek 

era as was proven by my friend, Osias Schor, in an 
@ 

article in the Hechalutz, Vol. 4. 

Krochmal'~ treatment of the question ot Titilin 

does not lay in the tact whether man should or should 

not put on Tifilin, b·nt rather what do the Titilin 

symbolize. Krochmal believes that the laws in ~the 

Torah are not divine. They are laws Qf society and 

not necessarily Godly. Using this premise he sa7a, 
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"since these are not divine laws but natural laws, 

we toll ow t.h• because they are good tor our aociet7. • 

God. baa given ua tvo basic concepta, which are logic 

and valuea. We govern ourselves b7 the value• and 

explain the values through our logic. Since our 

. Rabbis wanted to inculcate the people with the 

premise that these natural values are divine in 

origin, they originated the knot ot T1tilin. Man 

can came closer to God by binding himaelt with tbia 

•Knot•, and then immediately all those values are 

no longer natural but become divine and man may no 

longer question them. It on the other band, there 

ia no •Knot• to bind them, they are not divine and 

our natural logic may question their original premise 

and change them within a given situation. Thia 

philosophy ia in keeping with the basic idea ot 

Krochmal that all values or the Torah ma7 be changed 

within the tramework of the Torah in a given time 

and place. 
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Jrroctmal 1 a Oompariaon ot Bliaba and AkiT& 

Bliaba ben ATUya waa one ot the great men ot 

Rome. Hie rather taught hill the Torah while he waa 

very young but alao included among hie atudie• Greek 

and Latin. He was allow~o do thia because he wa• 

tram the aristocratic ~~· The entire tamil7 ot 

Raban Gamliel knew Greek. Bl1aba 1a knowledge ot 

Latin and hie interest in Jewish law aade him bring 

Roman books on Jurisprudence to the t,"'I~ ""' ~·;> 

in order to compare Roman law to Jewish law.<iiiJ> 

@ 
Elisha knew Rome and was opposed to fighting 

her. Rabbi Akiva, the tooliah dreamer, wanted to 

support Bar-Kochba'a rebellion and in~awer to 

Bl1aba'a opposition, excomunicated h.lli. Bllaba 

always remained a good Jew. He was not a Gnostic 

aa my friend Rabbi llordecai Duba thought. Bliaba 

did not believe in the -"I'll/> •.At those being 
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good and bad, but he did make a dietinotion between @ 
. Pli'" r P1" , • .,e Jl,,9,,., , ,,.,.,,,,r Pl1t. l·Ai- "'"j~ 

He empbaeized. the iaportance ot the tirst in opposi

tion to Rabbi Akiva who wasted. hie tiae in dealing 

with the q~eetiona ot 
'j) lt J,I) c lj ' ~ 

/)3N cl If (> 

(l 
1

'i>'>1>G1 
Jd di> HcJ f" -0 't: ..J 

, PI 'j I .}t f, U/ 

Elisha said: 
/u';) 'i> ,,, f :, fl.,~ '>? '-" 7 fJ [ 1 fJ'(JIG I' 'L'1 Iii ,f -" 't JD 9 Jc 

" ,., "''/U n,,, P'Jil /< 0J1ni. ,0'3 1cr l';:> P'' 
F 1.J rl 1 /:J" '> '· CJ ·J v 1• n 

I 
I lh J I , . / ( I ~ I ..s j:) ';) 'j:j ") 'j) I' I JJ I' II(. FJ I I' 'Q) h 

. yf j'N,N f l ie. f'IJJ 

A /11 ~ fJ l~Jr; f' ' l-'1 fa f ;) /•1c.e, fJ9/(J 
j) ;:> )j) 'i) ') l .j- 7 ,,- / J {' 

I r~ ,~ .')r/')J) f 'J ,:> r ~ liJ fJ . f' ~It r ';) )JJ'j IV';> f) N 

'.J- I le J • ':>"a I;) 'i 'N fC..'7 /f If> I' , J.I /JJ t iJ 

f .3''.::>'Jn.J ~,.::/ J.tiJI<., 0 
To Elisha, ethice played the more important role. 

Whi·le Rabbi Akiva said: 

KIDUSHIN 40 

In the analysis that Krochmal givea ua, we can 
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aee clearl7 hie overall views concerning Ju4a1aa. 

Bliaba, the traitor to the taith, la praised tor 

he apoke the truth or ao doea Krochmal believe. 

Irrocbaal project• hiaaelt into the paat and teela 

that he 1a uttering the words ot Bliaba when he aaya, 

•r will not be afraid to tell the truth." Since 

ethics play auoh an important role in the philoaophic 

ayatea or Krocmal, he ia forced to reject Ald.va whoa 

he calla a nominaliat and a Kabbaliat and aupport5 

Elieba who 1a the more practical -or the two. 

In 18'72, Krochmal published hia only complete 

German work Theologie-der-Zukunft. Truthtully 

apeaking, this work does not belong to the category 

ot ./\'"'t ~ "i ~ > n ~ o • Since there are certain 

phases ot the book that deal with an overall Jewiah 

picture, and since we are disousaing all of Kroctaal'a 

work, it would not be tair it we would not aay a tew 

words about it. 
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Theologie-der-ZukUn1't belongs to the aeotion 

ot booka that deals w1th critical pbiloe~plq. 

'l'lieologie-der-Zukuntt 

'l'he 'l'heolog ot the J'U,ture wae the tirat book 

Abraham IroobJDal wrote in Gennan. It wae written 

in Leaberg , 1872 tor the juetiticat1on ot th• 

rel1gioua conscience. The aotto ot the book waa 

taken 

•To eternal progress in religion and science, in a 

country baeed en la~.•~e basic thought in 

Kroclmal 'a mind when he wrote this book waa to prc:aote 

the truth. The book was dedicat ed to Mr. H. Reinhers 

and Mr. Leon Litachitz in Odessa.@ 

The book ia divided into three aectione. 
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1. 

2. 

3. 

The firat portion of the book is divided into 

three subheadings and three conclusions. 

~l. The principles of society as conceived by 

Hillel f IN::J (11 { ~ ? n IC. I 

@ 2. The Origins of Religion in Social life. 

God being the unalterable guarantor of the 

aocial order 

~3. The true good ia not found in the pursuit of 

happiness but rather in prevoyant acts. To 

be wiae means to live with prevoyance. 
1 rlJ ;') J\ f (. :) -1 I} j) p ') () fl ' ;) ;) _j I I ( 

Three conclusions are drawn from the first 

chapter . They are: 

~ l. The principal of sociality is based on the 

advise of reason. It would be ridiouloua to 

base it on ' Rel i gion or Morals'. Thia explains 

why our forefathers wanted a monarch trcm the 

c 
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prophet Saauel . (' [ ~ 
. . 1111: ~ &//. IJV 6' .(, f f IN IJ nJ.ft~ 

Jrrocbmal aa7a, that their real aim waa not to 

find a judge in their nng nor a 11&11 or war 

rfll" the7 bad both judges and men or war. 

Iarael wanted a worldl7 rora ot governaent@ 

?Jo'i>' .A INn .ft !/'le i ~le :Y'AJ-fJ G°;>.(...l'V ,;> f M 
A aonarch la7a the toundat1.on tor the comnmit7 

baaed on Justice inatead or religion. Wbereaa 

the religious biera.Dcb.7 deatro7a the oount1"7, 

the aonarch iaprovea it. 

Abaolom promised a separation ot religion and. 

state when he rebelled againat DaTid. 

<5JJ 2 . The second chapter tel la ua that religion 

originates in aocial lite, and atrivea to the 

unalterable leadership or God. Kroclmal ••7• 

that social law and human love are the two 

aouroea ot reli gi on. We lrnow that loTe la 

:. 
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not in the province ot the good. Love •tand.• 
above law and ia superior to it. It ll&kea 

no condition tor reciprocity. Love olaiaa 

all ot ita reciprocal deeds atterwarda. un
conditiona1 love ie theretore, onl7 loaning 

t::oom the good within itaelt, which i• not 7et 

reall7 the truth. Religion, ita derivative, i• 

in itaelt not yet good. Service to God and. 

willingneaa to aacritice to h1a ia the pr-.iae 

it one doea the above mentioned. Religion, 

afterwards, otters him a reward. 

(j}~. The third chapter deals with moralit7. Xl"ocl:mal 

says morality in itaelt ia already good. 

Morality ia willtul prevision baaed on one'• 

own selt without the least pleasure (which 

involves sorrow). 'Ibis means to cot ft1ailarly 

to those acts which emanate troa the idea ot 

God. 
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Antignoa or Socho said: 
o ., -u G r f 'QJ JJ ft " ")#) Jdt J·.., N i JJ j) 

'l o f,;;\f 1Llru11 J; ? 1i' ..J.fc j·ittiJJ/) 
,,() J 

Thia, says Krochmal, is morality in its true sense. 

Morality stood on a plain by itaelt. Then came ethic• 

and pushed morality aside. Actually ethics only 

surpassed morals which were in conflict with paaa1on. 

Ethics and morals are not yet a degree or culture in 

themselves. We must search still higher tor a degree 

ot culture above morals and ethics and in order to 

do this we must study the cultural history or Israel. 

The moat important chapter ot the book is the 

thirteenth chapter of the first section. It is en

titled "The Necessity tor a Basis to Build a Reform 

in Jewry and the Finding of it." In this chapter, 

Krochmal deals with the all improtant question, the 

one which was so evident throughout his writings. 
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He opena with an illlllediate attack upon the 

Rabbia. He aaya, •When one apeaka ot a neceaaary 

retora, the people or the atatie mind cite the ex

preaaion troa the Talmu1..• 

1/ ''J f 'e_)JL £;) 'O>l:J r . i),I' J 3 b ~ 
ff':> n-f/'1 .. AJ / 'J>N JtfJ le. /"1-./? ~J{.. 

He continues in that aa.me tone and saya, "It a 

Synod ot Theologina would convene to decide what 

part ot the ritual bad to be abolished because it 

did not measure up to the cultural niveau ot our 

time, the moderate would oppoae it saying, there 
,, 

1& no poaaibllity tor change in the ritual,and the7 

will hint 

f 1/c ''N.J f'_/'/c. p:JJ ~It 
ffa- 'J '-', r fl> r '";) J 7) 6JJ 

. f'/c- ',:)_j !.}fJ FJJ) 

Because or this, tbe searches or retorm are dr1Ten 

away and are teased. ~t are matters or this 

importance allowed to remain standing as they areT 
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What happens when honest reformers are1 driven aw~y? 

Each one reforms according to hie own fashion. This 

then becomes a reform ot comfort whicbL does not stem 

fl'om scholarship and this reform contr•ad,ict• the 
6J) 

truth in education. He attacks the B1•eslau Seminary 

and aays, "That in spite ot some Seminary, a religious 

reform tor synagogues could be made successful it' one 

could find the true historic theologic~al basis tor it.• 

We have seen other religious retormatjlona. In 

Judaism, ·there were the Karaites 'and jln Christianity, 

Protestantism. Reform is not new to reli gion. If 

these two reformations were able to f :tnd the necessary 

theological basis, then we today can 1~urely find 

that theological basis tor reform. @ 

This parUa.mentary Synod should be empowered to 

restore the belief in human progress~~This ia the 

main vi~w of Krochmal in this chapte~. 
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. In his closing remarks 1, Krochmal says , ·" Jewr7 @ 
resorts to the absolute, but onl7 thru prevoyant 

action for the sake ot a s pirit ed progrees can I srael 

achieve the basic reform so necessar7 to sustain her 

life. His closing phrase is from Psalms . 
,,10@ 

; ')~ f) /JI fc. C'I' 0 ~ /' /:; ft /, ") ?l 11 

As a maskil , Krocl::J:nal felt it was his dut7 to 

bring s.s much enlightenment to as man7 people in as 

many places as he possibly could. He was for a 

definite reform. He was as opposed to t he orthodox 

who retused to see the necessity for reform in 

Jewish life, as he was to the reformers who were 

unable to see the necessity tor keeping certain 

traditions. His books in turn re.fleet the trend 

of his hour . Preaching f or. reform, and more scientific 

investigation, he helped ~o est&blisR reform &dd a 

basic understanding of Jewish problems. This then is 

what we find when we investigate the books of Abraham 

Krocl::J:nal. 



Chapter IV 

A 

DIGEST 

of 

ABRAHAM KROCHMAL ' S 

ARTICLES 
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As well as writing books, Abraham 

Krochmal also wrote a number of very i nteresti ng 

articles for the Hechalutz, of which he was one of 

the editors along wi th Schor from 1852 to 1859 . 

It was during those years that Krochmal wrote 

such articles as: 

1 . I) lc.J r I' ') I r,(.MI.(, .J, , r,.,, ff~MWT.J. 

2 . /L'"J" '» f '1H 'A') JtlJ f u HE~ .. A ~>-

3 . '~J le .,,, "" Ht. <"h~"""n 

4 . /1,0 Cl,, 'i"t/N tf t t' h A £.I.IT 2.. 

5. 1"'J fc.'f,..J 'Ii> tf E ~~A&.clT 2. 

6 . It., v. ''> ' le. f':> ti E. ~,, If 1-4/T L 

7 • @J/Nlv'\ j)J Q ,/\i) ~"' lf<1) Ji l ,., , ,,,,,J ''" 
The las t article t hat Krochmal wrote was not 

written for the Hechalutz b•1t for the periodical 

Ce'~ 19 j}1 ~ published by Michael Wolf especially 

for Krochmal in 1860 . The article was entitled 

(SVJ/llt. ,1 ..N kJ>I) I ~HlltA ./\ J '' 1) 

rlol I 

tfOI lI 

t'OI JX 

'f/Of r 
VOi .IJr 

fOI IiL 

~o.,/ 116c -
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?- . 

('V"'J<·) .111\r..Ji,) •uHn "~,.,~ This article was one of 

the most important and poignant articles that 

Krochmal wrote . Aside from the books written by 

Geiger and Ludwig Philipsobn which are in German , 

no other article or book of that period enters 

into a more specifi c and detailed account of the 

mission of Israel as does this article . 

Abraham Krochmal tries to prove that when the 

land of a nation falls, the people also fall . This 

he says is not the case with Israel . For t he spirit 

of Israel is in the belief of Israel . Therefore , 

when the body of Israel fell , the body being the 

land, the spirit was strengthened , the spirit being 

the belief, and rcse up and stood as a bulwark for 

everlasting generations . 

In order to prove this point, Krochmal enters 

j.nto an evaluation of the History of Israel. He 
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does not take a specific period of time to pr ove 

his point , but rather discusses t his problem f r om 

au overall picture . 

Krochmal is sure that those returned captives 

in the days of Zerubavel wanted to establish a 

monarchy as they originally had had , t he monarchy 

to cons:tst of a Priesthood and a King in ac cor dance 

with the role t hat Isr ael played during that time . 

It was during the days of Ezra that the nation 

became split over certain i ssues and the outcome 

of that was the beginning of the Pharasaic move-

m ~nt in Isra el . This idea is not new , for Geiger 

in t he Urschrif t · says the same thing . "The 

Pharasees ?1ere in the days of Ezra".© It was during 

t he Hasmonean dynasty that this burning idea for 

a pure land of Israel was re11ewed and t ook r oot, 

and from t he Hasmonea n dynasty, we see t he off shoot 
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of the Phar1aa1c. movement in Israel. Krochmal traces 

the Essenes as an of f shoot of the Pharisee-a ~ who 

practiced ..hti ,, () recluse and were greatly influenced 

by Persian cult1c practices. The Essenes were even 

more greatly opposed to statehood than were the 

Saduecees. Krochmal says that the Essenes carried their 

recluse practices to too great an extent. 

After the destruction, Rabbi Akiva became the 

champion of Jewtah rights. It was he who proclaimed 

Bar Kochba the Messiah, a nd Israel entered into a con

flict wi th Rome. Even after the defeat of Bar Kochba 

and the disillusionment of Rabbi Akiva, the people did 

n~t despair of the hope of t heir land . I t was during 

this time that Israel was conf ronted with the disillusion

ment that they could not live by the sword , that their 

mission in lite was to live by their truth, and to be a 

priest for the other nations lmtil all ot the world 

would call upon His Name. Nevertheless, t hey still con

tinued to exist. Krochmal felt that i t the Lord would 
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c~use all to bow down to Him ana all to work for 

Him and all to call His Name , then what need woul d 

there be for a Land of Israel . But this desire to 

return to their land with an independent ruler of 

the House of David was a burning desire of the 

people . This of course , was during the period 

that Israel was as strangers in the eyes of the 

rest of the world , but in our times when the nations 

Rccept Israel into the covenant of their lands , 

Israel must take stock of the situation. Israel 

would now be able to fulfill the concept of spread

ing the categorical truth and speaking the word of 

God a nd sanctifying His Name in the entire world . 

In this article , we find certain traces of a 

missionary doctrine . I feel that Krochmal did 

believe that the Jewish people had a mission and 

that being ~')I-" f,e>af, the spreading of the 

categorical truth to the other people . In no other 
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svurce of that period aside fro~ Geiger and 

Philipsohn do we find this concept . To Krochmal 

the restoration of Zion is not an important factor 

and neither is the concept of Messiah. To him the 

sole role which Israel plays in the world , is the 

role of missionary to the other nati ons . Krochmal 

contradicts himself with regard to this subject . 

For in his Theologie- der - Zukunft , Krochmal says , 

"~he Jews are not missionaries of the monotheistic 

concept of his days, but the Moslems are"fJ> We can 

see from this contradiction that Krochmal did not 

clearly understand the subject matter and was still 

wrestling in his mind . Theologie-der-Zukunft was 

writ t en in 1870 . tjfNk./) JiiC:n n :\IYllc.·'-"1''>' was 

written in 1860 . A ten year period elapsed before 

Krochmal said t hat ttle Jews were not missionaries 

of monotheism. It is poss ible that in his later 

years his mind was already made up on the subject 
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of the mission of I srael . 

The second mos t important article of Krochmal 

was bis classic ':lJIC.. ,,~..,.. published in the 

Hechalutz Vol . IV, 1859 . It was later publi shed i n 

the p '? NlcAI Jt•~ to le under the titl e 

11'')1 'Jk. r; ... ,~, ',Jfk ~, Jd<.t ':J.J/c. 'iJ>'T(Q 

The orthodox Rabbinate of Eastern Europe was 

under the opinion that the authors and editors as 

well as ttie friends of the Hechalutz had set t heir 

goal to destroy Judaism , and t hat they t hemselves 

were not truly Jewish in the accepted sense of the 

word . Because of this, Krochmal wrote t hi s articl e 

to explain what the foundations of Juda!sm were . 

In this article , Krochmal tries to negate the 

thirteen Principles of Miam~nidies and s ay s , "th~se 

thirteen Principles have already been broken down 

to three by Rabb i Joseph Albo, and even these three 



principles do not embrace the true foundations of 

Judaism" . Krochmal t hen goes on to evaluate the 

principles which constitute Judaism. 

1 . Unity of God . 

This unity is pictured in our rejection of 

idols and of the Trinity, but Krochmal says 

the Talmud states'ff.OIM.>/V "'.J ;;fl/HAI 79>1:J1l {., 

all those who negate idol worship are called 

Hebrews. 

2 . The Love of Man . 

This love is depicted by the great command-

ment of the Biele f'lf~ l'"'f .l't1tt>lc1 

And thou shalt love thy neighbor as thyself . 

Also Hillel ' s saying f;tt../J 1cf ,,,,,.r 'JO f kit 
which has come to mean, Do unto others a s 

you would have t h em do unto you. 
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3 . Holiness 

This holiness is manifest in our separation 

from other nations by means of marriage 

and circumcision. The Jew should not feel 

that becaus e of this separation he is on 

a higher level or that he is a "blue blood" . 

He i s only separ-ated from other nations 

that he can help raise their spiritual 

standards and their fear of God , as it is 

written in the Scripture 
./Jlfj) '/Id JOIJI)) ~.lrN/I •I' /l:).h /fl~/</CTJ 

And you shall be to me a nation of priests 

and a holy people . r E\ "''I!- ,,,, r "'_, J\I, '° /J.h/c. I '1;V 

Krochmal continues and says , "The Gre ek ex-

celled in Philosophy and Beauty , the Romans 

in Power, Law and their conquests, and 

Israel excelled in the f aith, knowledge of 
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God and fear of Him . 11 ~erefore, faith is 

the mission of Israel in its glor i ous 

.fulfillment . 

He concludes his article with these words : 

p 'I e Ilk r P-6 -".,_,A j' fUji'c. I 

Three more articles written by Krochmal in 

the Hechal~~ that deal with a similar subject are, 

//c.'f/J~ fJJ'7J' ';J? ./tlir;.A 1 n)<.J'r>?' Cu/J-l- Jit'1I'u. 

. n Jc. , (,,,J , ~ 

All of these articles were only published in the 

Hechalutz and never found their way into othe~ 

mage.z ines or periodicals as did his other two 

ar·ticles 1.:;JI<.. ''/J--Y1,, <2/!#/cJ> Atf~.An ':J/tlllkJ1 ..J.~'?' 

which were later published in the JD , ? rv l<N ... M 3 ~ / c 

These three articles are basic in that they raise 

Samuel to glorious heights and lower Rabbi Judah . 

The reason for raising Samuel ls that to Krochmal , 

Samuel is the personification of a t ypical maskil , 
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one who is proficient in sciences as well as 

religio.us studies . He lowers Rabbi Judah becauee 

he gave to the people his codified Mishnah which 

Krochmal called " truncated laws" . These thoughts 

are prevelant through the period of Haskalah in 

Galicia, and in E~stern Europe ~nd influenced 

both Smolenskin and I saa c Hirsch •. (i) 

In his article () lcJ'fl'' fl<-W.(, >.t"'Jf;.11 Krochmal 

enters into a lengthly discussion about the laws 

of unclean meat . Regarding these laws Krochmal 

says, "The Rabbis of our time have leaned heavily 

on the -y,)C,1 1~)r>in helping to ascertain the 

cleanliness or uncleanliness of an animal". If it 

were not for the Talmudic injunction 

~ 'f> .)JI/Al?. J'lc~ 9Nt>i:J f.:> :,9?C, @ 

many of the reasons for which our ancestors condemned 

animals as unclean, would not be applicable for the 

Rabbinate of our day . 
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In his previous article on lt.'.,J,1n1 llJI ',o '> Ji If /:v. 
Krochmal pours out his wrath on t he Rabbinate and 

says, 

Jt./c. ,r;,,J> :)J/c. 1-t ''''l' f''Yf ,., P :>J fl {,v ~ juu? M /;i '.AhllJ..,." 

He continues in the same vein saying , "you pour 

restrictions upon us that not even our ancestors 

thought out ; every cay you s eek new i deas and new 

restrictions which eat up t he beauty of Jacob , the 

beauty of t he Almighty Lord . " @ 

The material which is lacking i s the general 

arguments a.."'ld dit.cussions that were had between the 

Rabbinate and Krochmal , Lilienblum, Gordon and 

Smolenskin. 

Krochmal was not satisfied with t h is alone . 

He publishej in the Hechalutz another article dealing 

with the same sub ject Al / .,>. ';, ~ fc.1':> t bs. t was 
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republishad in his • Krochmal 

wants to prove that the Biblical verses · 
I{) /cJ> /c.. {' .1) g ") v J) 9 L J:) ? l ,o I 

5) ~ 5Jf}J(/ E /cl ;cl r)f}? 0 ~) r;J ~I 
~hese verses are simple and need no redacti on or 

clarification and most of all no exegesis . That 

whi ch wild animals of the field have killed and 

the carcass es of a nimals killed in the f ield by 

o~her animals, may not be eaten. But t he Rabbis 

placed a fence around the laws of 

and placed them under eight categories , those being: 

':)'11) j> .s r) TJ/ ? °;j . 1 

:) nf:'_J . 6 :) r''vJ . 2 

11 jl 10 iJ . 7 :)')'O f> ~ •U 

•)/ I~~ .a l)FJtp J. 4 
fJf? 1 ~ _) 

Later on these categor ies were changed to eighteen 
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and still later on, the laws regarding the pro

hibitions overshadowed even the prohibitions of the 

(JUlfJlo 

Who can real ly know which sick animal can live 

and which will die if not the doctors . Ther efore , 

why not let us ask the doctor ' s advice~Why should 

we be constantly causi ng our brothers to lose money . 

This last statement has certain ramifications in 

that many times after the animal was slaughtered , 

the Rabb is ~ould declare it unclean and thereby 

cause wholesale disaster for a Jewish community . 

This article made a great i mpression and there 

is little doubt that this article also had a great 

effect on Lilienblum and his work j111£.,~ ~'/\'"-[ .A!PO/J 

These t hen , are the articles of Abraham Krochmal . 

We can see that Krochmal was an extr ordinary 
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individual. We know that he was well versed in 

Talmud and commentaries . He was a student of 

philosophy. He wrote many books and many articles . 

Why then was Abraham Krochmal forgotten? Why does 

he not have his place in the period of the 

The answer to our last two questions will b e 

answer ed in the concluding chapter . 

, 



Chapter V 

Why Krochmal was Forgotten 

in the 
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Abraham Kroch.ma.l ' a philosophy was a product of 

nineteenth century currents . He searched through 

the philosophies of Spinoza , Kant and Hegel to find 

substantiation for hi& views concerning Judaism. 

He and his group of anti-religious propagandists 

promulgated the view that Judaism should abolish all 

restrictions weighing upon the people . (!) 

Basically, Krochmal was an eclectic philosopher . 

His views regarding Jewish life and Judaism were 

nothing more than a compilation.of the existent 

philosophies of' his era . Hi s basic error lay in the 

fact ~hat in order t o prove or disprove an existent 

theory, he would project himself into the past in 

order to justify his viewpoint . 

Krochmal stood for reform. His philosophy was 

namely the radical reform in Judaism promulgated hy 

most of the left wing members of the Haskalah, such 



140 

as Schor , Gordon and Erter . Throughout his writings 

we can see how he actually projected &imself into 

the past . In his book ,J r"C}..l>i') /11 4 Krochmal 

outlines a history of Israel , and touches upon three 

main character s, Akiva , Elisha ben Avuya and 

Rabbi Judah . 
.. ... ' ' , 
l •• 

Rabbi Akiva and Rabbi Judah are e~e~nlr.rs of 

the orthodox Rabbinate of his day demanding strict 

conformity to the codified laws. It is for this 

reason that he holds them in such low esteem. On the 

other hand he praises Elisha for to him Elisha typified 

the maskil , one who was familiar with the literary 

philosophical pursuits of his day.~ 

Krochmal says , that if Maaser was abolished 

during the days of the second Temple , then the 

.. ) n~.-7> JI'{)_):) '(.,jk. must have felt it proper to 

reinterpret the lex talionis, and if they could change 
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and reinterpret the law , why can ·' t we? 

In his article 

makes a distincti on of character between Judah and 

Samuel . He praises Samuel, for to him Samuel is 

a personification of a typical maskil who is 

proficient in sciences as well as religion. He 

pour s his wrath out on Rabbi Judah for forcing upon 

the people his codified ·Mishnah, which he calls 

truncated laws .@ 

In his a.rticle 
@. 

ft ')'~'" ~ k 1> => Krochmal wages 

a struggle against the laws concerning unclean meat . 

He says , "The laws found in the Bi ble rega rding 

unclean meat have been over- shadowed by more 

Rabbinical injunctions than initially i ntended by 

tne Bible its elf . 11@ 

His f eeling f or justifying certain a cts l ed him 
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t0 the past and in an unscholarly like fashion by 

deduction rather than inducti·on, he arrives at his 

philosophic conclusion. 

I have already alluded to the fact that 

Krochmal was i nfluenced by his father. Growing up 

in the environment of Zolkiev could not help but 

leave a ceep impression upon him . Krochmal 

extracted certain of his father 's philosophical ideas 

and together with the philosophies of Spinoza , Kant 

and Hegel , he set out the pattern of his ideas . 

Krochmal believed , as did his father , that all 

nations, except I~rael , are subject to the laws of 

history . Israel ls exempt from the laws of history 

because Israel i's eternal /fJ This theory is. somewhat 

similar to the theories in Hegel ' s Dialectic . Hegel ' s 

Dialectic includes Thes is , Antithesis and Synthe8is . 

Nachman Krochmal ' s pi cture of history also 
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includes three stages : rise, development and decline . 

One might say that either wittingly or unwittingly , 

Nachman Krochmal absorbed some of Hegel"s Dialectic 

and put it into practice in his philosophic view of 

history . Abraham Krochmal went one step further . 

Drawing still more from Hegel , he said , "Not only is 

Israel exempt from the laws of history lout that 

Israel was projecting the spirit of God's law on 

earth in accordance with place md time" {:!) This view 

would make Krochmal somewhat of a relative historicist • 
.....___..._--------~~---

K!'ochmal ' s views regarding the laws of the Torah 

a re similar to thos~ of Spinoza , to the extent that 

in following these views , Krocbn:al is a.lso a realist . 

Krochmal says th.at al 1 the laws o.f t he Torah 

would ultimately be underst-.ood . This ts also t~ .te 

view of Spinoza.(i) 
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8pinoza in his Ethics said, "God is substance and 

substance is God" . He meant th.at God i s equal t o 

reality and in those forms of reality ( l ogic and 

science) one can find God . In comparing Abraham to 

Moses in t heir recognition of God , Krochmal says, 

"Abraham recognized God i n a subjective manner . 

- Moses recognized God in an objective manner . The 

manner in which Moses recognized God is the same 

manner in which Spinoza recognized Him, that being 

in a logical and scientific manner" .@ What Krochmal 

meant was t hat both Moses and Spinoza realized that 

the laws given at Sinai were not given for any 

specific time and that ultimately everything con

tained within the law would be understood . Hegel who 

followed in some respects Spinoza ' s philosophy said , 

"The real i s rational and the r ational is real ant\ 

there is no dogma but only r eason involved" ,{§)Therefore 

Spinoza , by studying reality through l ogic attained 
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the highest understanding of God according to 

Krochmal . 

Krochmal declares he is a. student of Rabbi 

rma.nuel Kant a.nd Rabbi Baruch Spinoza .<!DI have 

tried to show whereby Krochmal was motivated by 

Spinoza . I will now show what philosophy he drew 

f rom Kant . 

Kant in his Critique of Pure Rea.son says , 

"It is reason which prescribes its l aws to the 

aensible universe . It is res.son which makes the 

cosmos~O))Krochmal in discussing the laws of Israel 

says, 11 the sum total of good deeds are trv.th and 

t r uth stems from spirituality, bees.use of these 

basic truth have we been chosenu .@rhis phrase shows 

clearly what Krochmal was. He was a rationalist. 

fellowing the l ine of rationalism of Hegel and Kant. 

From his father he received the motivation for his 
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historicism. From Spinoza, Hegel ar.d Kant he was 

motivated t o his rationalism. 

Abraham Krochmal was adrift in two currents: 

in t he current of historicity projecting h is views 

into the past to find justification for his cry for 

reform, and secondly in the current of pure 

rationalism as espoused by Spinoza , Kant and Hegel , 

to prove that through logic and science his a ppeal 

for re form was justifiable . 

Living ani developing in the era of Geiger , 

Frankel, Zunz and his father , and being over

shadcwed by thei~ profound intellect and thorough 

scholarship , we can readily see how Krochmal , wbo 

had nothing to offer but a coalition of the already 

existent material, was easily f orgotten . 

If Krochmal had nothing original to contribute 

to this generation, why then were Lilienblum and 

< 
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Smolenskin so influenced by him? We know .of 

individuals who are magnificent teachers but are 

p1)0r writers . ,.In contrast to them, there are t hose 

who have a magnificent style i n prose ~nd are poor 

teachers . I fee l that Krochmal bad something to 

contribute . I f b is i deas were void of any or iginal 

thought , he coul d not have left such a l asting 

impression upon Lilienblum and Smolenskin , and Gordon 
' would not have consider ed him a candidate for the 

editorship of · the Hechalutz . 

Krochmal belonged to that group of good teachers 

a11d poor writers . His Hebrew was heavy and lacked 

the finesse in style of Lilienblum, Smolenskin , 

Gordon and Schor . His German was also poor for on 

two occasions he giv~s thanks ·to two people f or 

correcting bis German . His ~as indeed a sad lot . 

Flourishing in b is era and not being qn equa.l 

of bis contemporaries , be was doomed to obscurity . 
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I can only say that bis eclecticism led to bis 

being almost totally obscured from the pages of 

the :i t-~~ 
~;?LL.t~ · 



NOTES TO CHAPTER 2 

1 . The German , Russian and Jewish Encyclopedias 

date the life of Abraham Krochmal as follows : 

Born in 1823 - Died 1895 . According to Klausner 

A. Krochmal was born in 1818 and died in 1888. 

Vol . 2 Pg . 163 Note 25 . 

2 . From the Letters of 'f'''..l?to 

3 . 

we note that Sarah Krochmal, Abraham ' s mother , 

died in 1826 . Abraham was 10 years old , therefore 

he could not have been born in 1823 as the 

Encyclopedias date him . 
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