Statement by Referee of Master's Thesis

The M.,H.L. dissertation entitled:

"The Sixteenth Century Attompt to Reestablish Palestine
as the Center ofWorld Jewry."

written by Richard G. Hirsch
(name of student)

1) may (with revisions) be considered for

publication ( )
cannot be considered for publication ( [,14”,

2) may, on request, be loaned by the Library ( L.f”flr

may not be loaned by the Library

%M

(signature of referee)

Ellis Rivkin
(referee)

May 4, 1951
(date)




Cincinnati
May 4, 1951

Report on Thesis of Richard G. Hirsch
entitled
"The Sixteecnth Century Attempt to Reestablish
Palestine as the Center of World Jewry"

In this thesis Mr. Hirsch discusses some of the factors
which were responsible for the development of Palestine
into a center of world Jewry in the sixteenth century,
He emphasizes the fact that expansion of the Ottoman Empire
opencd vast opportunities for Jewish settlement in Palestine,
and thus made possible the growth or active, creative Jewish
communities,

In considering the problem of the remarkable growth of
Safsd =-- a hitherto unimportant city -- Mr. Hirsch points
out tnat Safed offered wider opportunities than such vener-
able cltles as Jerusalem. The consequences of such growth
was a strong rivalry between Jerusalem and Safed which mani=-
fested itself most sharply in the struggle between Levi ibn
Habib and Jacob be-Rab over the semicha 1ssue.

The decline of the Ottoman Empire, according to Mi.
Hirsch, was paralleled by a corresponding decline in the im-
portance of the Palestinian communities,

Although Mr. *irsch scarcely touched on the important
responsa literature of the perlod, he does put to good use
contemporary asccounts, especially of Jewish and non-Jewish
travelers, In addition, he has successfully posed the
problem and has pointed to possible, though tentative, solu-
tions,

It is with pleasure, therefore, that I recommend that
Mr. Hirsch's thesis be accepted by the faculty.

Ellis Rlvkin
Referee



THE SIXTEENTH CENTURY ATTEMPT TO REESTAFLISH PALESTINE
AB THE CENTER OF WORLD JEWRY
Richard G. Hirsach
After the Turkleh corquest in 1516 Palestine

became an irtegral part of the Turkish Empire. As esuch
it wes subject to all the forces affecting the expanding
Turkieh Empire ss 8 whole. With the conquert the Jewish
comménity in Pelestire, which heretofore had bteen inelg-
nificant in slze arnd coneequerce, received nrew impetus,
kany Soarish Jews who had settled in Turkey after the
exoulelon from Spair immlgrated to Pslestine. They
were lmoelled by many motivee, chief among them: the
potentialities for ecoromic security ard advancement
offered ir Pelestine and the opportunity “or satisfaction
of spirituel ard cultural needs. The relatively young
city of Safed soon galned domirance over Jerusalem in
all phases of communal 1i1fe. The remarkatle cultural
develooment of Sefed as cnmpered with the stesgnancy of
Jerusalem car be attributed to the sol!‘d economic
foundetions of Ssfed. PRecause Bafed beceme a commercisl
end induestrial center, 1t wes able to sunport--with the
ald of funde from the Diaspora--many academic institutions
and renowned scholars. The continuous strugrles between
the scholsre anréd the merchznta over the psymert of taxes
are evidence of irherent wes''ressges within the economy.
During thls time the relat!ons betweenr the Jews e2nd thelr
neightors continued much ses they had in the pest. The

respect with which the Jewe were gererslly trested was
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often devendent or the submissiveness of their attitude.
With the declire of Turkey et the end of the 16th century
the economic basie of the Jewish community ir Pelestine
also began to decay, thue end'ng the attemot to reesteblish
Palectine ss the certer of world Jewry. The apvendix
contzins ar arslysis of the nature and validity of the

various orimary sources of the veriod.
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1l
INTRCDUCTION

Sir Walter Raleigh once ez2id, "We may gather
out of history a policy no lese wise than eternel by
the comparison end application of other men's forepast
miseries with our-own like errors and 111 deservings.”
The eim of history is to study thp past in order to
gain a more profound understending of preesent day
problems. The interest and enthusiasm generated by
the physicel resurrection of the Jewish stete in owr
own day cause us to focus our gaze on the pest, an
previous attempts by our brethern to establieh Palestine
ag the center of world Jewry. Many of the problems
verplexing Isreel today end solutions to probleme
being offered have their countervarts in previoue
hietorical exverience. It !e the purrose of this
paper to study & rich period of the Jewish history ir
Palestine which in many reepecte parallels the preesent-
day Zioriet movement, in order thereby to aid us in
the discussion of contemporaneous affairs.

Within the coneclouenese of the Jew pulested
many forcee urzirg him to return to the lard of hie
origirn. In many lndividuals one motdve was primary.

In others & fusion occurred. There were always a few
romantice euch zs Judah Halevl and Nachmanides who,
caring little for condit‘ons, desirec nothing else

but a return to 1life on the soil of Pelestine. Others
wanted & return for relligious ressons, seeklng to visit

famous holy nlacea.iﬁray andfﬁtudy on holy soil.
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Numerous mess movements were orcanized by false Messiahs
such as Solomon Molcho and David Reubeni who proclaimed
the long-awaited advent of Apocalyptic times. But,
it 1s the contentior of this study that the prerequisite
for immigration was & propltious Palestinlian milieu,
one which would provide the pbtential for economlc
stabllity and prosperity. Such a period is the object
of our study.

As we gaze in retrospect on the history of the
Jewe in Felectine we note ar unusual period of growth
during the 16th century. We behold large numbers of
immigrants settling irn Palestire, particularly in the
city of Safed, which now becomes for the firet time =&
thriving industrial and intellectual center. We see
the development of cultural movements such ae Lurianic
mysticism, which in later years influenced so much of
Jewish history. We witness an attempt to reestatlish
the authority of the ordinatior and of the Sanhedrin
and even an endesvor to found & political state st
Tiberiae. All these vhenomena are manifestatione of
what might be called, "The 16th Century Attempt to
Reestablish Faleetine es the Center of World Jewry."

To study &ll saspecte of the vericus movements
which were at wor* in 16th century Palest'ne would be
e task beyond the purview of a master's thesis. Each
one of the sbove-mertioned phenomena would provide

sufficient meterial for 2 thesls in itself. We have
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therefore decided to concentrate our efforts on the
aspecte which have least been studled $heretofore--
the economic, political end socilal developments of

16th century Palestire.
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CHAPTER I
RISE OF THE TURKISH EMPIRE
A. GENERAL CONDITIONS

In order to comprehend the events of 16th
century Palestine in their proper perspective it 1is
essential that we portray the general conditions pre-
valling in the geographical area of which Palestinre
wae an integral pert.

In the latter part of the 15th century a new
force became dominant on the European scene. Originat-
ing in Central Asla ané inflltrating into Asia Minor,
the Ottoman Turke had established the‘r own sizeable
kingdom. 1In 1453, under Mohammed II the Conqueror
(1451-81) they achleved thelr grest ambition nf the
conqueet of Corstantiropnle and in the succeeding years
the conquest of whet had been the Eyzantine Empire.
From 1481 on & serioue rivalry develoned between the
Egyptian (Mameluk) kingdom end the Ottomans, ultimately
culmirating in an inevitable militery struggle between
the two at Alevpo, Jaruery 24, 1516. The Ottoman Turks
won ar overwhelming victorv, went on to congquer Egypt
in 1517, and henceforth all of the Eastern Mediterranean

world waes in their possesclon.
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NOTES ON THE NATURE OF THE OTTOMAN EMPIRE

The legal and political ;yston of the Ottoman
state was based entirely on religious foundatione.
This wae in contrzet to the Euronean states where more
often than not the secular law was modified in accordance
with religious principles, "but in Turkey the oproblem
of the legislators has been to relax or adjust the
interpretation of the cenone of Islam, so as to permit
it to take 1ts vlace among European states and to

establish & modus vivendi with neighboring unbelievers."l

Whenever a new country was conquered the Turke
would divide the country into flefs and, as 1s the
practice of many conguering armies, would aseign them
to members of the army as reward for valorous service
and for promise of military aid in the future. In
epgsence therefore, the system was a8 feudal one, with
the exceptior that the filef of the father was not irherited
by the son. Each person had to win his domalr by his
own valor and merit.2 linderstandably, this provided
added inducements and ircreased occaelore for internal

conflicts and ware.

Taxation syetem--Three-fifths of the revenue
of the Turkish Empire was procured bv means of a capitation
or head tax ("kharaj") which was levied on all unbelleving
subjects with the exception of priests, old men, and
children under ten vears old. The tax wees not especlally

ovorescive ané the non-bellievere generally paid it
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willingly. Under Solyman the Magnificent (1520-1566)
the Christian population, which wae krown as "Raja",
also had to pay to the owners of the flefs a tax of
one-tenth of the produce, send one-tenth of 1ts young
men to the army, and pay & long series of taxes such as
bride tex, hoof tax, meadow tax, etc. Nevertheless,
Sultan Solyman was called the "Lawgiver." The Turkish
courts dealt justly,"for even if the law gave fewer
righte to Christiare and Jews than to Mohammedans, 1t
8t1l1]l afforded the opportunity for each man to secure
in full those which belonged to him by law."D

Commerce, mainly in the hands of Christians
and Jewe, flourished during thie period. The duties
on imports and exports were comparatively reasorstle.
Accordingly the era witressed the growth of large
commercial and irdustridl cities. Conetantinople
became the moet influential citv irn the Empire, the

center of the entire eastern world.

Nevertheless, desvite the apvarent prosperity
and strencth of the Empire, 1ts foundation was bullt on
loose sand. The Emnire wes not a2 homogereous unit,
but embraced large maessee of alien nationslities, each
with its own culture, language, 2nd history. These
heterozenedus groupse had been brought under one emvire
by conqueet and were therefore held together by the only

coheslive elemernt known to the Turks--force. The Ottoman
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Empire was a military state. Ites mission was to spresd
Ielam by fire srd sword, thereby subduing all non-
bellevers. Particularly after the ecrliest stage of
the Empire the subjugated peovles were made to bear
excecsive taxes and the rule became more and more
oppressive. The Turks cared little for amellorsting the
lot of the subject peor~les., No attempte were made to
improve the educstional level., A rather frequent
practice evolved whereby government and ecclesiastical
poste were sold to the highest bidder. As 1s ttue of
moct emplres the Turkish Empire was founded on the
neceseity for & corntinuous exvansion. Without the
extenelon of the torders and the income to be derived
from newly corquered peonles the point of diminishing
returne wes soon reached,and the Empire, especially

after the desth of Murad III in 1579, began to declire.

Of varticuler significance in the decline of
the Turkish Empire was the discovery by the Portugese
navigator Vesco de Gama of a way around the Cape of
Good Hope (1497). This opened up a new ers ir the
hietory of the world. Commerce from Europe traversed the
sea routes directly to and from Indils,with the result
thet the travel routes ané centers of Asia Minor began
to lose thelr importance. Portugess and other Eurovean
fleete were now enebled to attack Moslem ghipe in the

Red See and in Indlan waters. Thues, ty the end of the
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16th century most of the traffic in spices &2nd otuner
tropical procducts of India end Arabia were diverted
from Syria, Egypt, and Turkey, and one of the main

sourcee of national income wes destroyad.‘
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B. THE JEW IN THE TURKISH EMPIRE

For the Jew the real significance of the Turkish
Empire is to be found in the hospitedle welcome given
by the Turkish sultans to the Spaniegh Bxiles. At a
time wher Spanish Jewry wes tottering orn the depths of
despalr, the Turks offered the light of new hope,
opening up the gates of the Empire to the refugees of
the Spanish Inquisition. The stastement of Sultar :
Bajazet upon hearing of Ferdinand's action has become '
& byword: "Do you call him a wise king, he who impoverishes
his lands and enriches my kingdom?"5 Bajazet sent word
to all his dominions thet the Jews ghould be treated

with respect and thet anyone who mistrested a Jew or

-~

who threatered expuleion would be liable to rvunisghment n,..r‘

6 lee
of death.” Samuel de Usque exprescee the attitude of +¢;&

—
the Jews of Turkey in his famoue Tanchumot Isrzel:

"Great Turkey, ...there the gates of Treedom
and equal opportunity for the unhindered practice
of Jewlegh worship are ever open to Isreel; they
are never closed sgainst thee. There thovcenst
renew thy inward 1ife, change thy condition,
strip off thy hesbits, cast away erroneeus
teachings, recover thy ancient truths, and
abtandon the practices which, by the violence
of the nations among which thou weet & pllgrim,
thou west forced to imitate. 1In this land thou
receivest boundlees grace from the Lord, since
therein he granteth thee unlimitec freedom to
begin thy repentance."7

The Jews of Turkey sent huge sums of money to Spain
to a’d in the transportation of the Spanish Jews and
often they were compelleé to pay rensoms 1n order to

free thelr brethern.

S EE——————  ——



10

It 1e difficult to imsgine the develorment
end expansion of the Turkiesh Empire of the 15th and
16th centuries without the Jews living ir its borders.
The Jewe filled the function of the middle claes.

One would expect the Greeks and Aramaeans to have
wielded more influence than they did, for they were

ir a positior comparsble to the Jews. Since much of
the commerce waeg irn their hands, logically they too
could have served as the middle class. Eut because
the Turks were at war with Christian countries, they
tended to distrust all Chrietiars. On the other hernd,
Turkey had given refuge to the Jews at a critical time
irn thelr history so thet the Jews, particularly since
there waes no other place to go, could be coneidered
patriotic, trustworthy servents of the Sultan.

The refugees brought with them knowledge arc
techniques which proved to be invaluable. They had a
comprehenelve understending of European commerce end
lenruages. They were expert ‘r many crefts. A concep-
tion of the importance of the Jew irn Turkey may be
galned ty the followirg quotation from Nikolas de
Nikolal, written irn 1554:

"The number of Jewe in Turkey and in the
Grecian 1slende 18 very great, end in the
capital Constantinorle their numbere increase
dallyv. They are the masters of the lené 1ir
comrerce &and industry, they engage in banklng
and all branches of work and craftsmanship,

anu they superviese the interexcharge of goods
between ecst ané west on both land and sea.
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They are the heads of the tig stores and
the heads of the treasury houses in the
capital.....afd in addition to the fact that
thev are mrchants they are also exceptional
craftsmen, especially the refugees from Spain
end Portugal. To the misfortune and evil
of the Christians the Jews teach the Turks
the techniques necessary for the strategiles
of war: how to mave wezpons end cardpn and
ammunition. The Jews established printing
houses in Greek, Latin, Italian, but it is
forbidden for them to publish books in Hetrew
and Turkish. They are also the interpreterg
for &ll Eurovesns who come to the capital."”

Ancther vereion of the letter states, "They
publish books in Greek, Latin, Italian, Spanish, and
even Hebrew, which is their national languege, but in
Turkish and Arebic they are not permittec to publish." 2
Thie latter version would seem to be the more correct
of the two, for to Torbid the Jews to pubtlish in their
own language would contradict the libersl policy of the
Turks toward the Jews. In either case, 1t 18 quilte
obvious that the Jews were not allowed to publish in
the Turkish lenguage. Thelr freedom wes not complete.
It appears that the Turks d1dé not want the Jews to
have too many direct contacts with the maeses, especlally
in & fileld esuch as orirting where the Jews could galn
contrci of public expression and opirlon.

The Jewish population of Turkey expanded
rapidly. 36 congregations were establlished in Salonica
aldne, where in the course of time there lived more
Jews than gentiles. (Until World War II and the conquest

of the Greeks by the Nazis the Jewish popluation of
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Salonica represented a large proportion of the total
populace). In Comstantinonle there were 44 synagogues
with a total populatior of 30,000 Jews. In whatever
community the Spanish Jews settled they soon assumed
the lecderehin. In most places the Spanish languege
became the vernacular; both Jew and gentile respected

them for their superior culture, their asdvanced skill,

and their innate abilitv.lo

Many Jews held unique positiors in the courts
of the sultans. Even as early as 1452 Mohammed II
(1451-1481) hed granted special rights to his confident
end physiclan Joseph Hamon, exemptirg him and all his
descendants from all taxation.ll That Jewish doctors
especlally were held in high esteem may be seen from
the following excerot:

"In Turkey and especially in Constentinople
there ere many Turkish doctors who 1live from
this their occupation, but the number of
Jewlsh doctors 1eg larger and they have brilliant
men and teachers of medicine. The reason
their number 1is greater then the others is
due to the!r krowledge of written and epoken
languages: Greek, Aramalc, Chaldean, Turkieh,
add Hebrew, since in these lenguages..(except
the Turkieh languvage) most of the authorities
hes written on medicine, natural philosophy,
and astrology, the knowledge of which flelde
is essential for medicine.

Beside the numerous doctors who are called
in Turkish "Hikim," the Great Turk (the Sultan)
retaine hie private doctors, some Turks,
gome Jewe who receive a large salary and
subsistence.”
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As an interesting sidelight: "The dress
of the Turkieh doctors is not distinguishable
from the rest of the common peonle, but the
dress of the Jewish doctors is distinguishable
from them, because in place of *he green
BN et of RORTING 408 oropc il
Rabbl Moses Kapsalil, the chief rebbil of the
Jews, wes greatly respected by Mohammed, even though
he d1d not know the Turkish lsnguage. The story .is
told (herdly to be considered reliable) thet the Sultan
dlsgulsed hlmself and went to the triel of a rich Jew
ve. & poor Jew, at which Kapsall decided in favor of
the poor Jew. The Sultar was so impressed by Kapeall's
sense of Jjustice that he showered him with bountiful
gifts, and henceforth all cases pertalning to Jews
were referred to him for Judgment.13 ’J¢4ggardlesa of
the validity of the storvy itself, the facte remain
that Kapsall was the revresentative of the Jewlish
community in the State Council (Divan).l4
Although Moses Kapsall was held 1n great favor
at the Sultan's court, there evidently must have been
opposition among the Jews themselves to the concentration
of power in the hends of one individual. The history
of the struggles of the Gaonim and Exilarchs in Baby-
lonia and of the strong leaders of Jewlish communities
in all perliode of history would tend to support the
assumption that the leadership of Kapsall and Elias

Mizrachi ,who followed him, d4id not go uncontested.

——
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In "Lik%utim Shonim" the account of the struggle 1is
glven 1in some detail. The ovnocitiorn was led by Rabbl
Jodeph Colon and a Shaliach whose name was Rabbl Moshe
Esrim V'arba (so-called because he knew only 24 books
of the Bible and noth:ng else). Kapsall wes wary of
offendinrg the Turkish Sultan by sending money to
Palestine, at that time in the possesslon of Egynt,
the Turkish enemles. We are told that in retallstion
Rabbl Moshe Esrim V'arba Joired in the attmepted ouster
of Kapsali.l5

In later years Sultan Solyman instituted the
office of "Nahiya," & Jewish advocate or political
repreczentetive apoointed by the Sultan. The duty
of the "Kahliya" was to represent the Jews @t court and
to defend them against any acte of ovooression or in-
Justice.l6

The Jews along with every other people in the
Empire were forced to pay a poll tax, "khara)" (ecf. p. S)
In sddition there was a tax known as "Rav Achjesi,"” or
"money for the ratbi.” For the payment of thls second
tax the community =28 2 whole was responsible. The
sultan, interected only in the total sums entering his
coffers, permitted the Jewish community to decide the
meane of collection. Through the payment of this tax
the Jewigh community was 2llowed to have & chlef rabbl.
Ic 18 not krown whether the sultaen placed the tax upon
the Jews or whether the Jewish community iteelf instigated
the request for a chief rabbil and therefore assumed the

additional tax burden.'7
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Despite the general picture of prosperity,

progress, and religious freedom one receives from this
brief survey of the 1ife of the Jew in Turkey, ane
muet not be deluded irto thinking that all ovroblems

of anti-Semitism were eradicated. The distinctions

in dress, the regulations against printing in the
Turkish language, the necessity for the establishment
of the Kahiya to act in the capacity of a government-
recognized defense agency--all show thet the seedlines
of anti-Sem!tism, or et lezst anti-non-bellever, were
already implanted in Turkish soil. Irn lster years
Sultan Murad III once ordered the execution of all
Jews because they dressed too gaudily. The Jews were
saved only by the intervention of some influential
brethern. Thus, "the fate of the Jew depended on the
caprice of a despotic ruler."18 The Jews were the
object of much abuse at the hands of thelr Christian
neighbors, and often the respect given by the Sultan
to Individusl Jews of highestarding did not affect the
stetus of the mase of Jews. In addltior the Jewlsh
comnurity itself wse divided. Many internal struggles,
such as the ircldent involving Kapsall ard his opronents,
glve evidence of the disunity which was characteristic
of the Jewish community. Many congregations exlated
slde by side,each of them maintaining its own sovereignty

and .ts own culture patterns, dependent on place of origin.
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It is 2 general historical phanomeron that the fate
of the Jew 1eg inextricablly assoclated with the fate of
the gereral society in which lives. Thus, the declirve
of the Turkish Empire signalled the decline in position
and prosperity of the Jews in the Turkish Empire, so
that by the end of the 16th century Turkish Jewry had
reached its zenith.
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CHAPTER II
THE JEW IN PALESTINE BEFOSE THE TURKISH CONQUEST
as reflected primarily in
JERUSELLEM

Palestine of the 15th century wes not a oroe-
perous land. When viewed from the general perspective
it oresents a dismal picture of filth, ignorsnce, and
poverty. The lot of the Jewish communities, participating
in almoet every aspect of the economic life, was no
better tharn that of the other inhabitants, and as we
shall see, in meny instances the Jews were ir & much
lower economic and social stete.

Although individual Jews were scattered through-
out Pzlestine, the only commurnities of any consequence
were Jerusalem and Safed. Because Safed is significant
for the purposes of this study primarily in the perilod
after the conquest of Palestine by Turkey, a later
chapter will be devoted to it. The scope of this chapter,
therefore, will be limited to a study of Jerusalem.

Moet c¢* our information concerning the Jewish communities
of the time comes to us from travelers' accounts which,
as stated in the acpendix, are hot to be conesidered
completely relisble. However, there are enough varied
accounts to be eghble to evaluete the approximate tenor

of t.ue times.
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One of the earliest accounts is the letter
of Rabbl Eliyahu de Pirara, an Italian Phyesician, who
in 1438 wrote & Yetder home steting that for the first
time the Jews were begirning to develop themselves in
the varioue crafts;carpentry, unithery:jgilk-work and
were even opaning up stores. He added, with all the
fervent ardor of a modern professional, "there 1s no
need to say that ir the field of medicire they are all
complete ssses."19

The first clear conception of the Jerusalem
community we recelve from thehatter of Ratbl Meshullam
of Valtera, or perhans Valtelina, written in 1481 .20
R. Meghullam says, "There are in it (Jerusalem) 10,000
Arab families and 250 Jewish families." (As we shall
see throughout the course of the study,the population
figures, the sights seen, and the evalustions of economic
and social status are often at complete variarce with
one arother. TFor exam-le, this same author claims that
at Gaza he saw the house of Delilah where Samson dwelt
8t111 stending and thet at a dletznce of about one-
eighth c® 2 mile one can still see the courtyard of the
palace Sameon deatroyod.21 For & more detalled discussion
cf. Aopendix.) "The buildings of Jerusalem are very
beautiful....the land 1 flowing with milk and honrey,
even though it ie in the mountains and 1s destroyed and
desola.e. Everything is cheap...there is an abundance

of all fruits, honey, dates, etc.....The Arabs and even




19

the Jewe of this place are "Hezirim" (gluttons) in their
eating, for all of them eat from onme dish with their
firgere (arnd 1f thie 1s not enough to shock modern
ettiquette) without a tablecloth."2%In an earlier
passage R. Meshullam describes the Jews of Hebron,
where the Cave of Machoella is located. He states
that many times the Jewish women would cover their
facee with vells as did the Arsd women in order to
sneak in to the forbidden places undetected .23

The above two statements would seem to imply
that at least as far as dress end food Wwas concerned

there was very little difference between the Jew and

e —

hies neighbor. Anyone who is familiar with Israel in
modern times will be able to attest that in vplecee such
gs Tiberias and Pekiin, where Jews have lived slde by
side with the Arabs for long periode of history, The
Jew has assimilated the outwerd appearance of the Arab,
his customs and habits, arnd even the Arabic language &s
his vernacular.

In 1488 an important pereorality ceme to Jerus- |
slem to settle--Rabbi Obadiah Bertirora. Bertinora was
an exceptional mar who more than any other individual
was responsible for raieing the Jewish community to a
level of self-resvect. An anonymous Hacham from Venice,
writing from Jerusalem in 1495, only eeven years after

Obad‘ah himself had come to Jerusalem, presents the
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following description of Bertinora: "The man is extremely
great, the whole lend kisses his mouth. Without him no
man will 1ift his hand. Gentiles seek him out from the
ends of the land and will not alter his words. And even
in Egypt, Babylonia, and other lands, when he decrees &
thing, they establish it. Even the Arezbs honor and
respect him...He ig modeet and humble...of him they say,
"thies man 1s rot born of woman.'"24

By the time thet R. Obadiah Bertinora came to

Jerusalem ir 1488, the conditioms in Jerusalem had '
evidently been growing progressively worse. In contrast
to R. Meshullam, Bertinora writes in & letter to hle L
father:

As for Jerusezlem, most of it is desiroyed 1
end desolate, and it 1sn't necessary to say
thet it has no wall surroundirg it. The
pooulation, sccording to what they say,
nymbers approximately 4000 families, and
of the Jews there remain today 70 families,
the poorest of the people, who heve no sub-
sistence. There is almost no one who does
not lack food, and he who finds for himself
food for a yeer is called a rich men in thils
place. At a time like this there are in its
midst many wildows old end dejected, Ashkenazim
end SepHhdim, and others, seven women to each
man. Now the land is peaceful and quiet, for
the el%%rs renented of the evil they had
don:."

What was the evil of which Bertinore speeks?

In the continuation of the letter he explalna:

|
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"I witnesesed an evilpand widespread disease
in this land: when a stranger becomees sick
all his dear ones neighbors, =2nd acquaintances
are afrald to approach him and to enter irto
his house leest the elders accuse them of
stealing belonginge from there....for the eyes
of the elders are oven, and they walt, as for
rain, for the strangers who come to Palestire
to dle so thet they might be their heirs, for
they say that they are the treasurers of the
Hekdesh, and the money of the strengers who
have no heirs becomes Hekdesh., Most of the
men and women living in Jerusalem are strangers
from a distart land without known heirs in
Palestine. Actually, according to the laws
of the lend thelr property belongs to the
king, but they (the elders) divide (the
possessions of the strangers) with the Arabs
and with the officials of the land and do as
they wish. The elders take everything and
say that they pay the debts which they
accumulated for the building of the synagogue.
It 1s already several years and debts are
still in force, for they still say thet the
debts for thie thing are more than 1000
pleces of gold......in the synagogue of
Jerusalem today there are only & very few
Sifre Torah in contrast to the more than
300 which were once there, and there ies no
need to add that there ere no garments of
gold or silver furnieshinge. The elders sold
everyth%gg and d1d as they desired with the
money."

The taxee in those times were extremely heavy.
The Had tax alone was 400 ducats & year, which the
community es & whole agreed to pay to the treasury of
the government whether the number of residents remained
constant or not.27 1In order that the taxes should come
to the treasury at the appointed time, the heads of
the community chose tax collectors who were to be
responeible for the required funde. Failure meant

punighment or Jjail or both for the tax collectors,
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which of course would partislly explair their cruelty.
Abraham Luncz utilizes the above fects in an attempt to
distinguish between the elders and the tax collectors,
thereby seeking to cleanse history of the sine of the
elders?e Such a distirction g;?;;rGI;::;:::;ff}ﬂ;;care
to assume that Bertinora's testimony is correct. From
the letter cited above it 1e quite obvious that the elders
perpetrate the wrongs. The elders, not the tax-collectors,
are in cherge of the Hekdesh. The elders alone could
have hed the authority to sell the Sifre-Torah. They
elone were responsible for paying the detts of the
s'nagogue. Even if we assume, as Luncz claims, that
the function of elder and tax-collector wes not combired
in the seme individual, the elders, as sole leaders of
the community would still have had juriesdiction over the
collectors.

In addition to the head tex there were other
taxes. For example, in order to obtain a license to
make wine there was a8 tax of 50 ducats a year. EQ?HB
consider that the head tax for the entire community for
one vear was 400 ducats, then we cen imagine the excessive
nature of this tax. The unreasorablenese of this tax wae
due undoubtedly to the fact that the Arsbs d1d not drink
wire, "for 1t (wire) is &zr ebomiration to the Arebs."29
In order to collect the money for the tax the purcheser
wae obliged to pay an additioral greded tax: The rich

paild 20 pleces of silver for every "Cantery" of wire,
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people of medium means paid 16, and the poor, including
those on charity, were forced to pay 12.30

During the rule of the Mameluks the tax system
was the seme for both Jews and gentiles. However,
the frequent change in government wreaked havoc with
the economy. When a new "Naipu" (governor) took the
reigns of goverrgpent it was a general policy to demand
an increase in government revenue.. At such times the
taxes were often raised as high as twice the previous
amount. Refusal to pay was met with Jjall, flogging,
and other sssorted punishnenta.31

Within a few yeers after the expulsion from
Spain the Jerusalem community had more than doubled
ite sparse pepulstion. The Venetlan traveler wrote
that he found 200 Jewish families in Jerusslem in 1495.°7
Evidently the influx of well-educated, refined Spanish
Jews and the labors of Bertinora and his disciples had
reaped their first fruits. The moral and economic
level of the community was definitely raised, although
perheps not quite s0 much ss our anonymous traveler
states. He claims that "every dey, evening, morning,
and noon the entire community, rich and poor, gather
together to pray with devotion.......and every day after
the prayers..the men remain in the Bet Hamidrash to study
Mishnah and Talmud, about 3 hours, and aftervards they
go fr-m etrength to strength, visiting the sick and
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giving gifts to the poor..."33 The improvement in
conditions wae only relative; the economic situation
in Jerusalem remained deplorable. If the entire community
could find time to pray three times a day, study for
three hours daily, and spend the rest of the day per-
forming Mitzvot, very few of the men would have been
able to hold jobs. "Most of the people support them-
selves by charity,”" records our traveler.>4 "Anyone
who krows how to do work such s that of a welder or
emith or weaver or sewer will esrn his subsistence,
but scarcely esnd with difficulty.">> Thus, even &
skilled laborer was hard-pressed to earn his livelihood.
"Nevertheless, food is not so desr and this year bread
and wine are cheap....sperson can live on 10 ducats a
year."36

We have seen the lethargy of the Jewish community
ir Palestine under the hegemony of Egypt. The down-
trodden masses, whose support wes derived in large
part from the contributione of chariteble compatriots
ir the Diaspora, were without employment or means of
obtaining tt=2ir own subsistence. A later chapter 1is
devoted to the relationship between the Jew and his
neighbor, but suffice it to etate here that although
the Arabs were comparatively friendly towerd the Jews,
numerous cases of friction arose. The mortl‘i#%a;ﬁ ;;-

the comrur.ty left much to be desired. Thue, the Jewish

community was confronted by & complexity of seemingly
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insurmountable obstacles. But the eituatlion was not
beyond hope. A New century and a new era lay ahead.
The 16th century was to witness a renewal of the hopes

end yearninge and a revivication of the Jewish community

in Palestine.
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CHAPTER III
THE TURKISH CONQUEST
and the
EMERGENCE OF A NEW JEWISH CENTER

As wag shown in the last chapter, the Jewish
community in Palestine began to show signs of reawaken-
ing at the close of the 15th century. After the expul-
eion from Spain the small number of Spanish refugees who

V%o Palestine increased the population and

immigrated
alded in the moral and economic uplifting of the Jewish
community. However the improved conditions were only
relative. The community as & whole was still debllitated,
both in numbers and in strength. It waes not until the
defeat of Egypt st the hands of the Turks in 1516 and

the subsequent occupation of Palestine by tre Turkish
government thaet the impetus was generated for large-
scale immigration to Palestine.

Because of the lenient and encouraging attitude
of the Turkish govcrnnentfzsgg of the Spanish exiles
settled in Turkey, and as we have seen soon took
prominent roles in all aspecte of Turkish life. There
once again they succeeded in recreating for themselves
a flourishing Jewish community which was destired to
become the center of Jewieh life for almost a century.
From thie select group of highly educated, enterprieinrg
Spanieh Jews the new Palestirian immigration took ite

largest numbers.
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In analyzing movements of masses of peoples
it 1s alweys a difficult task to explain motivations.
Especially is it difficult to 1limit a complex historical
phanomenon to one epecific cause. Moet historians
however, have agreed that the incressed rate in Palestinian
immigration of the 16th century can be traced mainly
to religious fervor. To illustrate the approach of one
of these historians: Solomon Schechter, in his well-
known essay on "Safed in the 16th OGentury," specifically
states, "The impulse under wh'ch they (the Jews)....
acted whej\ they preferred the 'land of glory' to the
grezt commercial centers of Eurooe was a religlous one."37
It wae undoubtedly true that large numbers of Spanish
Jevwry believed, as did the Jewe in the period after the
destruction of the Temple, thet thelr grievous misfortune
was "the work of their hande," that they had brousht
about their own downfall, and thct God wes punishing
them for thelir iriquities. Abraham ber Solomon, &
Spanish chroricler, writes, "Our iniquities had increased
over our hesds, and our trespascses had grown up into
the heavens, seeirg the evile and the sin and the
terrible pride so rampent aworg the Jews in the kingdom
of Spain.“38 But ie it a logical corollary of this
feeling of gullt to conclude, as did Schechter, that
"it 18 to the need (for repentance) that we have to
attribute the fact that large numbers of the exiles
were impelled to emigrste to the Holy Lena?"?® 1t 8o,
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then why did not the Spanish exilees who eventually settled
in Palestine immigrate there directly from Spain instead
of entering Turkey first? ¥wWhy did a quarter of a
century elapse before there was any large-scale immigration?
The remeinder of the chepter will seek to answer these
questionses

Heretofore, Palestine had been under the
sovereignty of the Mameluk Empire with its center in
Egypt. The Jewish community of Egypt was & much larger
community than that of Palestine. Ruled by its own
Negid, 1t was given autonomy over ite own affairs, so
that 1t may be s2id that the status of the Jews in
Egypt wee in many respects comparable to the status of
the Jews in Turkey. Because Palestine was part of the
Egyptian kingdom, the Nagid of Egypt held dominion over
Palestinrnian Jewry, which of course also entailed the
obligation of financial ascsistance. However, after the
Turkish conquest of Egypt in 1517, the office of Nagid
was abolished, undod}edly because the Turke would not
permit authority over any elements in the empire to
reside in & newly conquéred country. The Jews of Egypt,
inhabitants of a former enemy stete, were certainly not
to be trusted as much as the Jews of Turkey.

It was, therefore only natural for the Jews of
Palestine to turn their gaze toward the Turkiesh Empire
and 1ts Jewieh inhabitants. The Jews in Turkey, especlally
after the influx of the Spanish exiles, comprised a
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much larger and more affluent group than any other
in the world. With the Turkish conquest of additional
European soll more and more Jews were brought under
the hegemony of one power, so that by the middle of
the 16th century the Jewish population of the entire
eastern Mediterranean world resided in the Turkish
Empire. The economic value of a unified empire under
one ruler carnot be ever-stressed. The elimination
of foreign boundaries meant the removal of all commercial
and trade barriers, tariffs, and customs. The very
nature of the Empire stimulated trade anc commercé
and lent impetus to the expanding economy. Thus began
2 flourishing period of intercourse between all sections
of the Empire. As waes shown in Chapter I the Jewlsh
merchants were both responsible for and recipients of
the incressed prosperity which resulted. From the
aspect of the Palestinian Jewish community a vitaljp
dynemic contact was established with the other Jewrles
living in the Empire. Now for the first time Palestinian
Jewry could look for substantlal aild 'i:'rurkinh Jewry,
and convarsely, Turkish Jewry could think in terms of
poeitive, active supoort to .Jewe in Palestine, and as
_we shall see, even of Aliyah (cf. pg. 13, 14, where
Jews of Turkey were unwilling to send money to Paleetine
while it wzs part of the Egyptian kingdom for fear of
offendiing the Turkiesh Sultan).
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The religlious motive for immigration was

undbubtedly strong, varticularly among those who settled
while Palestine was still in Egyptian hands. Many
were the Jews, influenced by the conditions which
produced David Reubeni and Solomon Molcho and similer
personalities, who presented willing ears for Messlanic
preachinga. Of these many went to Palestine in the
hope of hastening the redemption by prayer and study
in the land of Israel. In thie group were thoseg who,
having seen the destruction of the center of Jewish
culture, soufght to renew the center in the transplanting
of schools and scholars to Palestine. But in addition
to and even among these elements were those whose
motives were more practical, who saw in the undevéloped,
poverty-stricken Palestine a new "land of opportunity.”
Spanish Jews were shrewé business men, inter-
netional treders and bankers, the expertes in world
finanne and commerce. They possessed the technliques,
the contacte (with fellow Jews snd others throughout
the Turkish Empire), and what is perhaps even more
importan* the necessary capital. They were quick to
realize that Palestine offered the potentialities for
profit. The traffic inr the Mediterranean Sea had not
yet been affected by the discovery of the Atlantlc
routes, and so Palestine, ir the center of Asia Minor,

was decmed werthy of attention. And in addition to the
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trade which might be engendered because of its locatlon,
the increasing Palestinlan populace offered opportunities
for busireas development within Palestire itself.
Peorle need foodstuffe and clothes and shélter. An
expanding pooulation necessitates an expanding economy,
Just as an expanding economy requires an expanding
population. The Palestinian soll was lying fallow.
The immigrants came to sow their seed.

In order to understand the emergence of the
new Jewlsh center we must examine historically the
evolution of the communities in Palestine. We have
already presented a statement of *he conditions previous
to the Turkish conquest. We shall now turn to the
period after Palestine became an integral part of the
Turkish Empire. There were numerous Jewish communities
scattered throughout the land, among the most important:
Tiberias, Shechem, Hebron, and Damascus. However,
because of the limitations of this study, we shsall
concentrate our attentlion on the two mein centers,
Jerusalem and Safed.

The economic expansion in Palestine transformed
parts of the country from an insignificant, poverty-
stricken area into what for a time was a prosperous and
flourishing economic, religious, and cultural center.
This develonment can best be demonstrated by a comparison
between the tvo principal centers. An analysie of the

phenomenal growth of Safed as contrasted with the
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comparative stagnation of Jerusalem will prove that the
prerequisite for a thriving communal life is a sound ) o’
economy. How else can we explain the gravitation
toward Safed, a scarcely known city located in the ¢
mountains of the Galil, in preference to the city of Mq’
Jerusalem, the traditional spiritual center of all
Jewry?
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CEAPY== IV

THE RETARDATION OF JESUSAL=M

Jerusalem, as was to be expected, d1d not

remaln completely static after the Turkish conquest.

Many of the immigrarts coming to settle chose to make

thelr home in the city sanctified by tradition. In

Chapter II it was shown thzt the population Of Jerusalem

had increased to 200 families in 1495. However, by

1522 an anonymous Italiarn traveler presehts an account

which signifies a camplex, growing community. "The

commurity in Jeruselem of all types numbers 1500 families,

cand alse)
most of them Ash%enzim and Sephardim, Mistarvim or

Moriscoes (native Jewish irhabitants) and westerners,

those who come from Berberia.” There then followe a

seenmingly contradictory statement, "---all together

300 families in addition to more than 500 widows who
easily supoort themselves in Jerusalem, simce they do
not pay any taxes."#0 In another version of the same ﬁ
letter in"Otzar Mas2ot" the number of the families :
is placed =t "600."* In the original letter in "Shivche F
Jerushalayim" only the number "15" is written without

the "hundred," which evidently @raetz assumed wss
ouittod.he

e

It i1s most probable that Graetz's emendation

5
is corrdct, since any community shouléd have many more

|
familics thar widows. On the othe- hefdd, we have a

letter sént in 1525 from Jerusalem in which the author
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states that in Jerusalem there are only two synagogues
and a total population of 2000 people; the Asfkenazic
synagogue is much smaller and accordingly defrays only
one-fourth of the expenses of the community while the
larger Sephardic synagogue pays three-fourths of the
expalnoa.43
The entire picture is blurred because of the
limited facts at our disposal and the contradictary
data they supply. It 1s hardly likely that the popula-
tion would have been depleted two-thirds in the short
interval of three years between 1522 and 1525, although
it is possible that many of the immigrants who first
settled in Jerusalem diecovered the advantages to be
sninoq in Safed and emigrated there from Jerusalem.
In any case, the economic conditions had evidently
improved somewhat because whereas previously almost
the entire community was supported by charity, in
"Shivche Jerushalayim" we are told that "there are 200
people who receive charity, and they are supported by
contributions which come from Egypt and Turkey anéd other
places." ¥ In addition the community as a whole in-
herited all the property of the widows, "and most of
the needs of the community are paid by these inheritances."#5
One of the key figures in the revival of interest
in Jerusalem wag the former Nagld of Egypt, Rabbil
Isaac Ha-Cohen Shulal, who after being deposed from
his post, emigrated from Egypt and settled in Jerusalem.

:

=
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A man of exceptional wealth,(one would expect this to
be both a prerequisite and a result of his term of
office) he utilized his money with great liberality,
establishing yeshivot in Jeruszlem and Safed and support-
ing the the pocr scholars. In addition he wrote letters
to the entire Diaspora deecribing the plight of the Jews
in Jerusaiem and asking for financial assistance. One
of his most capable assistante in the upbuilding of the
Jeruselem community was a physician David ibn Shushan,
head of the Sephardic Yeshiva. These men together with
Bertinora, who did not die until 1520, were mainly
resporsible for the improved moral conditions in Jerulalen.hs

The anonymous traveler in "Shiveche Jerushalayim"
has copied for posterity the laws which most probably
were put into effect around 1520. The noceauity'2¥ the
regulestion of some aspects of 1life which every person

ghould have realized for himself without the promulgatim

of laws showe the inferior moral 1life which must have
exlsted. A translation of the original copy of the
traveler is here reproduced in full:
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"The regulations and agreements of the

holy congregationr of Jeruszlem written on a
tablet in the Synagogue:

1.

3.

Te

No man shall bring his fellow into their
courts (of the Arabs) unless he has warned

gim three times that he did not obey the
aw,

No Jjudge can force any man tdlend money

to the congregation for the ede of the
community or for anything except his own
desire and will.

No scholar shall pay any special assessments
or taxes af{ all and this epplies even if

he is very esalthy; similarly widows do not
bear any yoke (of taxes) at all.

No Jew shall buy illegitimate (counterfeit)
money and if it comes into his hands he
shall not spend it if ke recognizes that
it 1s counterfeit.

A man shall rot sanctify something for use
in the synagogue unless he decides that

he shall not partake of its use any more
than others.

No one shall go intoxicated to oray at the
grave of Samuel nor shall any one drink

wine while he 1s there (they were accustomed
to celebrate there every year with dances

and songs, similar to the type of celebration
which occurs every year at Meron on Lag
B'Omer). ,

No one shall slaughter for himself or others
until he shows his knife to a Hacham.

No one shall quarrel in the synagogge, but
shall go before the judge, accerding to
whom shall be the (decision), and he who
transgresses this will be fined two ducats
for the treasury’
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The moral and economic rehabilitation (if it
can be called that) of the Jerusalem community was short-
lived. 1Ir all records the number of those who live by
charity 1s extraordinarly large. The commynity always
was forced to anpezl for financial subaidizatien to
fellow Jews in other lands. The fact that the majority
of new immigrants chose to settle ir the Galil in
preference to Jerusalem demonstrates that the conditions
in Jerusalem were never conducive to large ascale settle-
ment. After the 1520's the situation grew progressivaly
worse, so that Rabbl Levi ibn Habib, in his discussion
of the Semichs,states, "As for the food of the inhabi-
tants of Jerusalem , not only are there no delicacles
but the food is bitter and unpleasant,and he who obtains
enough to buy a head of a thin cow add intestines, or
even a kid on Sabbaths and holidays, considers himself
as 1f freed from the house of tondage and sitting on
the throne of rulers."48

During the course of time the community
incurred numerous debts. Continually forced to borrow
from the ruleres of the city and from the Arab inhabitants
2t heavy rates of interest, whatever strengbh existed
was slowly sapred. By 1586 the community had lost all
gemblance of dignity. In thet yeer, the Mufti (the
relgious leader of the Arab commurity) claimed that the
main synagogue, which according to tradition dated back

e

=
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to the days of Nachmanides, had been vacated by the
Jews and subsequently sanctified as an Arab place of
worghip. The financial status of the Jews was such
that they were unable to protest the illegal invasion
of the ArabBe lest the Arabs in indignation would demand
payment of all back debts. It was not until the Arabs
began to meke wire stores in the syragogue that the
Jewe finally gathered the courage to protest. They

showed the proper Arasb authorities the papere of posseseion,
raid them a large sum of money, and finally the Arabs ﬂ
agreed not to desecrate the synagogue further. In the h
meantime the Jews had moved to snother place.and did |

not take the effort to return and rededicate their f

original aanctuary.49 A
The meagerness and the scarity of 1life in |

Jerusalem 1s demonstrated by the eslmost continuous

etruggle between the echolars and the rest of the people.

In times when the masses of people are self-sgufficient

end when the merchante are meking profits, shholarshlp J

flouriehes. There must be & sound economic base which !

affords to creators of culture the financiel patronage ﬁ

and leisure time to produce. This 1s a general historical (

phenomenon, the validity of which is born out by periods

such as the Gaonic age ir Babylonia and the Goldeén Age

ir Spain, both of which were founded on a sound economic

structure.

™,
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One of the laws copied from the synagogue in
Jerusalem provided that "no scholar shall pay any special
assessmente or taxes at all, and this applies even if
he is very wealthy." At that time, around 1520, the
economic conditions must have been such to permit the
scholars to receive support from the community. But
when in the succeeding years the taxes were increased,
the merchants and workers were no longer able to pay
the tax for the entire community including the scholars.
They therefore asked those echolars who were capable of
paying their chare to lighten the burden by contributinrg
to the tax collections. A spirited struggle endued
and finally in 1548 all scholars and heads of Yeshivot
convened for the purpose of strengthening lawe of
exemption for scholars. A statement was 1ssued to the
effect that anyone who tried to negate the standing
regulations would be reproved by the rabbis. Temporarily
this threat of punitive action must have silenced the
non-scholara. But only five years later the struggle
commenced anew, with the result that those scholars who
had means were forced to bear their burden of the tax
payment. During thie entire period the taxation waxed
more oppreessive. The government officlals had discovered
that the Jews of Jerusdlem received large sums of money
from Jews in the Diaspora and eagerly selzed upon this

e a pretext for higher texation. However, the scholars
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refused to be pacified and after continual harangueing
succeeded in 1566 in reinstituting and reaffirming the
previous Takanah .20
The situation eventually beceme so intolerable

thaet many scholars left Jerusalem and went to Ssafed,

vhich by this time was itself in the throes of a declining

economy and where, though the shortage was &s great if
not greater than irn Jerusezlem, at least the government
officials ruled justly. This left Jerusalem inhabited
only by the poor masses and the poorer scholars, who in
ofder to meet payment or texes had no cho&ce other

ihnn to mortgage their property and movable objects to
the gentiles. They even resorted to borrowing money,
using for surety the money that the Sh'lichim to bring
in from collections in the Diaspora. The lenders
recognized thet the Jews could receive aid only ffom
them and so they in turn charged exorbitant rates of
interest. The struggle between the scholars and the
masses was never actuzlly settled. Each time the masses
would request the scholars to pay their share the rabbils
would retort with a strengthening of the Takanah.

The opposition to the scholars became so bitter that

the mssses told the government officials the names of
those scholars who were able to afford taxation. The
ccholers 1inr revenge placed all those in Herem who

informed on them to the tax collectors.51

L
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A terrible famine in the Galll caused an
influx of Jews from Safed to settle in Jerusslem in
1568. However the incresse was ephemeral. In 1594
the city was ravaged by a plague and in 1599 a famine

ended the not too glorious epoch of 16th century
Jerusalem.52
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CHAPTER W
THE RISE OF SAFED

Ary account of Palestine of the 16th century
must invariably center around the city of Safed in the
Upper Galll. There the majoriity of immigrants made
théir way, there they settled permanently, and there
they established a thriving economic and cultural center.
The growth of Safed is all the more remarkable when
one considers that it is relatively speasking one of
the youngest citiee in Palestine. No mention is made
of it either in Biblical or Talmudic literature, and
the first hint given aes to ite existerce lies in a
13th century letter. A more perfect location for & city
could not be imagined. Situated high ir the mountains,
it possesses one of the most healthy climates of any
elte in Palestine,and even today caters to a large
tourist trade. The letter of the anonymous Venetlan
traveler of 1495 describes the excellent water and hezlthy
climate and asttributes to +ke them the ripe old age of
many of the inhabitants, "and in their midst an old man
130 years old ernd still in his prime.">> Rabbi Shlomel
Meinsterel corroborastes the state of health of the
inhabitants of Safed, and in hie letter encoursasging
immigration gives as added inducement thet no one has
boils, "tat all of them are clean as sold."s4

Even before the Svanish Incuisition and the

Turkleh conqueet the Jewish community of Safed was of
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respectable size. In 1481 Joseph Mantebia writes that
"Safed 1s & fine community whose population, including

the surrounding villages, is approximately 300 families ."55
Our Venetian traveler of 1495 substantiates the figure
"approximetely 300 families."5® Evidently those Spanish
refugees who did come to Palestire before the Turkish
conquest gravitated toward Jerusalem, for there was no
noticeable increase in the population of Safed until

after the first quarter of the 16th century. Even the
anonymous traveler of 1522 finde the same populeation

as his predecessors.>! But by the middle of the century

a Franciscan monk found 8000 to 10,000 Jewish inhabitants .50
In 1535 Rabbl Moeges de Roseil writes from Safed, "I tell |

[
you that Jjust a&s in Italy the community increases dally.. 1

/
++«h® who saw Bafed ten years ago and sees it now
(witnesses) something wonderful to behold, for the Jews
continue to come at all times!>® Jacob Cansani in hie

classic essay on Safed estimates thet by the beginning

of the 17th century there must have been approximastely

6000 femilies or the equivalent of 3Q000 Jews 11ving i

in Slfbd.so .6
Wy this sudden interest in Safed, why thie i

rise of & small villege to a large metropolis, the

biggeat city of Palestine? Of primary importance is the

comparatively inferior economic and sociel status of

Jerusalem. Many of trose religiously inclined would
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no doubt have preferrdd to settle in Jerusalem did not

Sefed offer greater material and cultural inducements.

We shall enter into a more detailed discussion of the

main reasons in the following pages, but for the present
let us merely enumerate some of the reasons the immigrants
preferred Safed to Jerusalem:

1) In Safed the taxes were much lower than in
Jerusalem, and as long &g the standard of living was high
the scholars were not obliged to pay taxes. This of
course helps account for the unusually large number of
echolers who settled in Safed. Rabbl Shlomel writes
that in 1609 there were over 300 grest and pious rabbis
in Safed, 18 Yeshivot, and 21 synagogues.5l Rabbi Moses
de Rossi states, "Here there 1s no Galut as in our
land and the Turks honor the worthy Jewe. Here and
in Alexandria, Egypt those who are appointed over the
customs and taxes of the king are Jews......and in the
entire kingdom there are no special assessments...Only
this year for the war of the "Tzufi" were the Jews
required to lend some funds to the govermment officilals..
(In return) sometimes the officlals give them pledges ard
sometimes they give them & share of the taxes of the
city, which the Jews collect......In truth the schrolars
don't pay any tax except the poll tax."62 (The—praotiec
of—leonding-neney—te—rulers—to—finance—thetn wars vwar—e
Tractieo—with—wihieh—rot—oniy—thre—deowe—of Relentine—bud
theJews—ofFEurope—beceme—wellacqueinted—Throughout
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theirhistory—the Jowe—had—rserved—as—tire—lpiggy bunke"”
oZ-royaliy). Later on we shall see thet a struggle
between scholars end merchants occurred in Safed as
well as in Jerusalem.

2) Safed had been the capital of s district
during the occupation of the Mameluks, and the Turks,
who followed a similar policy, retained it as the
capital. The governor of the district made his head-
quarters thnro.53 No doubt this enhanced the prestige
and importance of the city and resulted in expansion
of commercial ties. The government officials and army
personnel also contributed to the expanding population
and increased the consumer demand.

3) Safed had an excellent location for business
and commercial purvoses. It was near Zidon, the main
port of Israel, through whkch passed most of the exports
end imports. It was also in the same area as Damascus,
the center of the Jewish merchents in Asia Minor.
Safed, located between these two commercial centers,
was thus enabled to establish important ties, the
prerequisite for successful business ventures.

4) Safed was surrounded by numerous Arab
villages with large and thriving populstions. Many
Jews lived in these villagees in the environs of Safed.
The neigkheirg populatiorn offerred good potential for
businress develonment and the Jews dwelling in the midst

of the Arabs could serve zs good contacts.
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5) Safed quickly became a cultural center.
World renowned scholars were drawn by its spell.

Soon monies began to flow into Safed from Jewish communities

throughout the Diaspora who were anxious to recreate
a spiritual end cultural center in the Holy Land.

The poesibllity of pursuing adademic studies and
being supported in comparative munificence lent added
force to the magnet of Safed.

6) Safed was Recated in an area hallowed by
tradition. 1In Meron, a few kilometers away, is an ancient
synagogue and also the grave of Rabbl Shimon bar Yochal,
the traditional leader of the Kabbalists. Accofding
to several Midrashih the Messiah was destined to come
to the Upper Galil first. Since the people still
yearned in pious anticipation for the redemption of
the peonle and land of Israel through God's anndinted,

to live in the Galil was a rare privilego.s‘

In comparison to Jerusalem and the other
communities Safed was a veritable garden of Eden,
stocked with all goods and foodstuffs. The Venetlan
traveler states, "The Jews have stores of spices,
cheese, oll and all kinde of grains ard fruits. And
I heard...that five people are supported by each store...
Foodstuffs are aleo 1nexpensive.."65 Rabbl Moses de
Rossi tel.s us >f a famine caused by a drought, a plague

of locusts, and a viscious hailstorm which destroyed

il -

-

A T e e e




A7
all the fruit in the vicinity, but thet despite this
they ate "grapes in abundance” in Safed.56 The
anonymous traveler of 1522 writes of Safed, "The city
is full of all good and praiseworthy foods, grain and
corn, and the finest oile in great abundance...Every-
thing in season is cheap for the comsumer...Were it not
for the abundance of (pl arnd produce which they transport
to Damascus and other places, they would not be worth
anything (because the home market would be flooded and
the prices of fuodetuffs would decrease).... There are
all kinde of good fruits and those that aren't there are
brought from Damascue...The land abounds ir commerce and
there are many Jewish merchants with all kinds of mer-
chandize who bring goods from Damascus and sell them in
safed."67

Writing from Safed, Rabbl Shlomel alsc testifies,
"I found all the Holy Lend full of the blessing of the
Lord and grest abundance and low cost of livirng which
is impossible to aporeciate or to imagine or to describe.
And I, when I saw the great abundance which exists in the
Holy Lend and I saw that all the peoples partake of the
goodness and the Jews are scattered and don't have the
privilege of esting ite fruit and satiating themselves 1in
its goodness, then I cried and said, 'Would omr brethern,
the house of Israel, know only one-tenth of the plenty

and abundance and great goodness which now exist in
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Palestine, they would cry day and night over thelr
exile and the spacious, fine, and desirable land they
have lost, which even in ites destruction produces fruits
and oll and wine and silk corresvonding to one-third
of the world...Boats come from the end of the world,
from Venice, from Spain, France, Portugal, and Corstan-
tinople laden with grain, olive oll, ralsins, pressed
figs, honey, silk, and so&p...The goodness ks like the
sand upon the seashore.....pressed figd, chickens, and
egegs are very inexpensive...and lamb is tender and good
and fat...snd fish....and rice....and many kinds of
legume, lentils the like of which you have never seen,
whose taste 1s like nuts, (all) cheap.....and aleso all
kinds of turnips and good vegetables without end...
whose good taste you never tasted, are to be found
during the entire year in summer snd winter, almost

for nothing,,,in addition to the excellent fruits,

cabbages, pomegranets, lemons, melons, and watermelons

whose taste is like sugar....and cucumbers, squash, and

1

gourds....He who attains from God the privilege of
settling in Ierzel and has a little money so thet he

able to supvort himeelf, hapoy is he and happy his lot...
he 1s also able to rejoice in the Lord and satiate
himeelf in the good and rich pasture, to eat of its

fruit and to enjoy ite goodness. And with a third of
the expensee in your land he is sble to support himself
here ‘n Isrsel and to live the 1life of a king."sa

T
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The above sources prove, despite the obvious
exaggerstion due to excess enthusiasm, that Safed of
the 16th century was filled with an abundance the like
of which did not exist anywhere else in Palestine at
the time and had not been nown for many centuries
previously. It is obvious,as stated in the appendix,
that the purpose of these letters is not so much infor-
matioral as it 1s to attract the masses of Jews living
in the Diaspora, to urge the "gathering irn of the exiles."
The same traveler of 1522 who describes the general
prosperity ané the excelient business opportunities so
ardently simultaneously admontdhes his compatriots at
home not to come unless they have a good trade, because
"no one will be able to hire himself out &s a teacher
or as a house-servant or as a (helper) in a store,
nor to place himself in the (responsibility) of the

communrity, for the ppor are many. Therefore let no

one leave Italy who has no vocation or funde, lest he
repent and desire to return.“sg Thus we see thet the
prosperity did not extend to all classes, The poor, as 1
in every soclety did not ceas. to exist. Only those |
with the necesc=ary capital and skill could réally
benefit and participate in the improved economy.
These sources also demonstrate the naturefof
the trade which must have existed between Safed and
the neighboring villagee anc cities. To Zidon, the
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chief port of Terael, and to Beirut came ships laden

with thelir imports from all the countries on the Med-
iterranean Sea. BSafed, the largest commercial center
in Palestine and connected commercially with Demascus
and other business centers, was the depot to which all
the goods were brought. From there they were distributed
throughout the country. Likewise, most of the produce
and manufactured goods destined for foreign consumption
passed through Safed. Thus, Saffed was not only a
political capital but also a commercial center. We can
well imagine the merchants and traders coming with their
wares from Damascus and all parts of Palestine, meeting
in the market places, discussingz thelr desls in coffee
houses, and lerding a picturesque color to the active,
vibrant 1life of the connunity.70

The above lettere concentrate mostly on the
importe from European countries &and from Damascus,
but it &8s to be assumed that in a balanced economy
such a tremendous import necessltated an equivalent
export. The flourishing commerce of Safed was to a
great extent based on one home industry, the industry
vwhich even until our own day has always countedf::ong
ite most active and influential entrppeneurs--the

garment industry.
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Tn the continuation of the statement cited
previously, Rabbl Moses de Rossi writes, "The garment
industry increases daily, and they say that more than
15,000 Carisee (71) were manufactured in Safed this
year in addition to the higher (priced) garments and
there are those who manufacture cloth ac good as that
in Venice ard every person who does any work with wool
will earn his subsistence easily."72 Canaani utilizes
the quotation of Rossil to prove "that the garment industry
of Safed was alresdy so important thet 1t wae able to
compete with the great, advanced city of Venice."7J
The facts do not seem to support such & rash statement,
for Venice was the largest producer of cloth in the
world. However, from this and other sources we do know
thet the quality of the work wss of superior value and
could be compared favorably with the excellent crafte-
manship of Venice.

The garment industry of Safed developed to such
an extent that the other Palestirian communities,
particularly Jerusalem, which had itself once been

the center of Jewish glory, grew envious of the eminence

of Safed. Rabbi Levi ibn Habib, in hie controversy
with Berab over the reinstitution of the Semicha,

sarcastically states, "The question of this Hacham
(Berab) is no question at all, and his opinion that j

it 18 a question 18 no excuse, for who told Maimonides
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that at a time close to the Messiah the Hachamim would
be orly in Safed and not scattered throughout all of
Palestine? Did he prophesy that because of the garment
industry in Safed men of valor would immigrate to
Safed from the other places in Palestine? On the
contrary, wne would think that God would strengthen
thelir hearts so thzt many would immigrate to Isrsel
and scatter and esettle in all its cities and places
to strengthen the entire country.'T‘ The mood of the
statement displays a touchiness which 1s rooted in
more than the controversy over the Semicha and which
seems to have its origin in a deep-seated jJealousy
of the prosperity of Safed in comparison to the em
weakened poeltion of Jerusalem. |

The garmert industry of Safed encompassed more
than the mere manufacture of the cloth. Every phase
of the irdustry was developed. We note from other
sources that the nearby villages grew mulberry trees
from which the silk was produced, and in the account
of the Duke of Noxsos' attempt to esteblish Tiberias
as a political center we are informed that the main
industry was to be the production of ailk.75 Thus,
the entire product from the raw material to the
firished stage, including the di?ng. the cutting, and

the sewing, was produced in the environs of Safbd.Ts




53

The refvgees who came to Safed transferred not
only their weslth but also their technology. The
garment industry grew because the new immigrants had
had previous experierce prior to their arrival. The
Jews who settled permanently in Turkey brought with
them their skills and put them to good use in earning
their livelihood in their new land, so that within a
short time the Jews of Turkey had obtained, among
other things, a near monopoly on the garment industry,
which came to be known in Turkey as a "Jewish trede."T7
Similsrly, the Jews coming to settle in Safed were
able to transplant the entire garment industry, including
the prereguisite finances, business contacte, and skills.

The Jewe livirg in Constantinople and Damascus
took an interest in Palestine for bot:h religilous and
material reasons. Wealthy Jews would ship wool to
Safed for the specific purpose of encouraging the
1nduetry.78 (One might well compeare the situation to
the present day investmerts of weslthy American Jews
in modern Israel for purposes both of earning profits
and of aiding in the development of the Iaraell economy.)
Schechter quotes a source which tells of an incident
about the year 1600 when 2 ship, laden with 100,000
"Keseph" worth of wool and 10,000 "Keseph" in cash for
the poor, was wrecked during its vogage, subsequently

causing much hardship in Safed.’?

p—
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The luamigrants were adept at trades other thean
those assoclated with the garment industry. The
extensive exthange of commerce between Safed, Damascus,
and other cities was conducted mostly by immigrants
from Spain who had menaged to salvage their capital.
The anonymoue traveler of 1522 sktes, "He who doesn't
have the capital to venture into busiress dhould be a
skilled ertisan....There are four good trades in
Pelectine: weavers, smiths, cobblers, &nd tenners..
also builders, for whoever ies strong enough to be &
day laborer in this type of work is paid well."eo
In addition there are records of all types of workers:
barbers, helpere in stores, water-carriers, etc. 81

A most impertant and rewarding occupation was
thet of meney-lender and money-chenger. No stseble
ecoromy can exist without the function 6f a group which
takee the risk of supclying the necessery capitel for
industry ané commerce. The financier is the sina qus non
of sn expandirg economy. Frequently these lenders
would charge such exorbitant retes of interest, some-
times ae much as 15% a year, thet gll the profits
would be consumed by the interest. The responsa litera-
ture ies replete with records of the struggles between
various busiress men and money lenders. As a result
orf the hich rates of interect many entrepeneurs were
forced to go irto bankruptcy82 The difficulty of
obtaining money resdily end reasonably wae partially
responeible for the eventual declire of industry and

commerce .
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The struggle between scholars and merchants
whose violent repercussiors disrupted the Jeruseslem
community had its counterpart in Safed. There, as must
also have been the case in Jerusslem, many of the
echolars were unable and unwilling to depend on the
irreguler contributions from abroad. BSuch funds were
uncertain. A ship might be wrecked or delayed, a
Shaliach might die or decide not to retarn, or any

number of poseibllities might occur which would resilt ,,J
in a lack of funds with which to support the scholers. PN
The scholars, being unable to rely on the vagaries of W .fr"'éf

fate, would often enter into busiress. There is one w
letter which even proves that Jacob Berab himeelf was
an important merchant whose investments and dealings extended
beyond the borders of Paleetine.83

The entrance of the scholars,tax exempt, into
the field of busiress and commerce accounts for the
great number of stores and investments and wae one of
the main causes of the expaneion cf the economy.
The merchants of Safed, asjdid the merchants of Jerusalem,
protested vehemently and vociferously to the fact that
the scholars were in business, were esrning profits,
and nevertheless were not expected to eontribute their
ghare of the tax burden. Such men offered serious
campetition to those elements of the pooulation not

recognized as scholare.
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In the Responsa of Rebbi Levl 1bn Habib he

attempts to answer the question of the legality of

the exemption for scholers who are also business men.
"Who 1z & scholar who is exempt from all taxation?

He who 18 definitely diligent ir hie study ard does

not engage in busiress at all or perhaps engages in
business in order to acquire his needs and afterwards
returns to his study."* It 1s not difficult to
perceive thet such a defiritionrn permite varying inter-
pretations. Who can define exactly what i1s the nature
of "needs," or where an individuals income ceases to

be "reede" and becomes luxuries? These &re questions
which must have boeﬁ‘gglnswerablo in the 16th century
&s—well-as in our own day. The reason for the bitter-
ness of the struggle lay undoubtedly in the fact that
the echolar-merchants took advantage of the privileges
glven them and utilized their titles to free themselves
from the payment of taxes while 2t the same time they
were profit#ing in their business ventures. The rabbis

supports” the scholare againrst the protestations of the

merchants, artieans, end workers. Joseph Karo, R. Israel

bar Meir Dekuriel, R. Moses ben R. Josevh of Trani,

ard thelr colleagues placed & harsh Herem on the leaders

of the city lead by Judah Berlin. In order to demonstrate

the fgerceness of the struggle a transletion of the

original ban follows:
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"By the authority of the heavenly Beth Din
and by the authority of the esrthly Beth Din, with
the decree of the guardian angels and the statement
of the holy ones....we ban and excommunicate and outlaw
eand curse and anathemize, etc....any Jew who collects
any tex from any scholar whose scholarship 1s permanent
and whose work 1e temporsry, whether (he collects 1it)
himself or through an agent be he Jew or non-Jew...
and any one whh transgresees this, cursed by he by
day, cursed be he by right. This decree is valid fron
today until the time when the high priest of the Urim
and Tumim is established.....We take it upon ourselves
that rone of us shall abrogate this decree either in
part or in whole at any time. May everyone who enforces
thie decree be blessed by God.“es

Toward the end of the 16th century the prosperity
of Safed was slready on the ware. Rabbil Sameon Bak,
writing from Jerusalem, describes a teé}ble famine in
Safed: "I have already informed you of God's good
benefits unto s thet he took me out of Safed andbrought

me to holy Jerusalem, where nothing im lacking even now

in destruction and blessing is found ir it....since I
left Safed they are left through our meny sins is so

much distress that since the time it was established

until now sucn a thing haes not bteer heard of, nor hzae
there been a famine and thirst like 1it...more thar



58
1000 peorle died....Rabbil Johah wrote me that if the

dearth continues another three monthe the land will
be destroyed in hung@er and the Gealil ruired without
2 doubt, fer there is no bread ror water, nor green
leaf, the fields and gardens have already driled up,
since ro rain fell all last winter..."86

Isaiah ben Abraham Horwitz moved to Jerusalam
at the beginning of the 17th century to accept the
position of AB Beth Din, "for Jerusalem, even though
it 18 destroyed, is now the Joy of all the land,
peaceful and serene, good foods, the choicest wines,
and (the cost of living) is cheaper than in sarea."87
Rabbl Shlomel's letters, dating from 1606-1609,still
describe Safed in glowing terms, but thie is because
the conditions must have temporarily improved again
or because he exaggerated the situation or both.
In any case a2 few years later the sound economic basie
had been weakened coneiderably and its inhabitante
had emigrated to other cities in Palestine or to

other countries in the Diaspora.

From the comparison between Safed and Jeruscdem
we distingulsh ..iﬂslnz contrast. "YWhile the progress
of Jeruselem was retarded the city of Safed rose to
heighte of grandeur unattained by any Jewish community
in Palestine eince the days of the Temple. It is in
this light perhaps that we may gain a new insight 4mste

|
l
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into history by reexamiring the struggle over the

reinstitution of the Semicha. Héestorians heve inter-
preted the conflict to be merely of a personal nature,
based on the jealousy and enmity of the two partici-
pants, Rabbi Levi ibm Habib and Rabbi Jacob Berab.88
However, when we analyze the ecoromic status of the two
communities and their relations with one snother, we
galn an entirely different perspective. We can imagine
the feeling of helplessness 2nd constermation which
muet have arisen in the heart of Ibn Habib when he

saw the prosperous city of Safed attracting to 1ite
bosom the greetest scholars in Jewry, many of them
former residents of Jerusalem. We can visualize the
dismay vwhich he must have felt when he wes confronted
with the plcture of the upstart city dominating the
Holy City in all aspects of religious and secular life.
Undoubtedly personal motives must also have been sligni-
ficant, but of primery consideratior for our purposes
is the effect that the reinstitution of the Semicha

and the Sanhedrin in Safed would have had on the Jeruse-
lem community. It would have meant that what existed
in fact would have received the "de Jjuris” sanction of
religious legal authority. Safed, not Jerussalem, would
have become the officlal center of world Jewry, and
with the title would have gore the prestize, the wealth,

and the influence due its etetion. Habib's bitternees
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is expressed in the source already quoted in this
chapter on Page 51 and 52. It is not a persoral issue
alone. It is the material welfare and the honor of
Jerusalem which is at stake.

Though Bafed declined materially at the end
of the 16th century, the spiritual ard cultural influence
it wielded spread throughout the Diaspora and may still
be felt in certain aspects of Jewish tradition. Our
setudy has established the economic and social foundations
of the community. But we have determired merely the
nature of the framework; of lasting significance for
the history of the Jew 1s the magnificent cultural
and spiritual structure which was erected upon thie
framework, The framework, however, was the sina qua non
of Safed's epritual glory. Without a strong, stable
economy Safed would have been incapable of developing
ite many academic institutions and of providing thelir
scholars with the necessities that would permit them
to continue thelr studies. Without thie economic
foundatior Safed would have been at best another 16th
century Jerusalem. With it, it was able to create a
living, dynanic culture.

Safed of the 16th centurv was the spiritual
center of world Jewry. Its numeroue Yeshivot, 1its
unusual collection of scholars, seinte, and mystics,
and the general religious fervor of its inhabitants

crested an environument supersaturated with the spirit
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of Judaism. Durirg this short period in the long
history of the Jews Safed produced noble and exemplary
personalities whose inspired livees and works shall
always remain among the most cherished traditions of
the Jewish peopnle. Caro, Luria, Vital, Alkabez, Berab,
Cordovero, Alsheich--represert only a few of the many
who brought honor to 16th century Safed.
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CHAPTER VI
THE JEW AND HIS NEIGHBOR

Any consideration of the Jewish communities
in 16th century Palestine would not be complete or
objective if it neglactod.the relationship between
the Jews and thelr neighbors. It must be stressed
thet the Jews were only a small minority--in the words
of Christian traveler of the 15th century, "set as
naught"--1iving ir & vast sea of Arab neighbors. As
such the Jews were influenced by their way of life,
their habits ané customs, and were dependernt on them
for their economic ntab111t1.89 The Jews were so few
in number that even had they desired they would not have
been able to isolate themselves from the Arab community.
They were in daily contact with the Arabs in much the
same way and for much the same purpose that the Jews
and Arsbs of small villages in Ierael today find thelr
agsgociation to be ﬁutually beneficial.

The accounts we have of Arsb-Jewlish relation-
ships as ususl vary in content. The gamut of letters
extends from a picture of complete harmony and mutual
respect to one of complete dieda’n and contempt. 1In
large vart the impression a traveler or immigrant
receives 1s preconditioned by the status of the Jew in
the soclety in which he formerly lived. It ie aleo
dependent on the particular community he vieits and
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the specific incidents which happen to him, so that it
is conceivable that two different peovnle might receive
two contrary perspectives of the identical esituation.
(This is discuseed in greater detall in the Appendix)
On the credit side of the ledger we have

statements such 28 that of Eliyahu de Pirara that "the
Jews work side by side with the Arabs and aren't
Jealous of one another and do not fizht with one
another."90 Bertinora informs us that "on the part

of the Arabs there is no Jewish Galut at all in this
place (Jerusalem) and I went through the length and
breadth of the land and no one scofffed or insulted...
They (the Arabs) are extremely kind to any stranger
and particularly towone who doesn't know the language...
When they eee many Jews living together they are not
envious of them at a11."91 Rabbl Israel Ashkenszi
tells us that meny poor Jewe from Jerusalem "travel
around the villages and small towns and the charitatle
Arabes give them bread undponey and fruit for all their

needs for néthing....(so thst) many people from

Jerusalem go out to the villages and don't return to

their homes except for the festivals and Chanukanh and
Purim."92 Almost every traveler states that the

places hallowed by Jewish tradition are respected by
the Arzbs. The modern day Arab custom of hororing

Jewish holy places would terd to corroborate this
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evidence that the Arabs had nothing but respect for
the historic places and in many cases considered them
as their own, which explains the reason for not
allowing Jews to enter.

Rabbl Shlomel adds his testimony, "...The
gentiles who live in Palestine are all humble and
submissive before the holiness of Israel, and wven
when we stand all day on the fileld with Tallith and
Tephlilin and pray and call aloud to our God before the
graves of the righteous, not one of them will interfere
or oven his mouth to mock the prayer, God forbid.....

On the contrary they revere the graves of the holy
Tanaim and they respect the synagogues, they light
candlee on the graves of the righteous and supply oll

to the Synagogues.” In the continuation of the letter
Shlomel relates that in thejneighboring villages there
are the remains of early synagogues containing Torah
scrolls. The Arabs treat these sacred vlaces with the
utmost respect. Thev even retain the keys and open up
the svnagocues for the Jews uho-SSQEZESQi;, go there

to nray.93 (From personal experience I can testify that
in the village mentioned by Bhiomel--Meron--and aleo in
placee like Gush Halav (Jish in Arabic) there are ancient
synagogues still standing. Meron, until recently
inhabitec by Meronites, contains the moet intact ancient

synagogue in all of Palestine.)




- 65

On the other side of the ledger we are told
that the position of the Jew is dependernt on a deferrirg
attitude, on his "knowing his place” in the Arab world.
Our Venetian traveler informs us th:t the Arsbs don't
hate the Jews notr do they abuse or revile them. The
Jews even retain vossession of the key to the city gate
near the Jewish quarter of Jerusalem. However the Jews
must be "humble and subservient and not give commands
or orders to the Arabs."9% Tsrael Ashrenazi, in & letter
from Jerusalem in 1520 refers to a letter he had
received in which the correspondent assured him that
no matter how bad conditions in Palestine were it was
stéll"better to be under Islam than under Christendom.”
Ashkenazi revlies, "In these lands it is the opposite...
There are two sides to the question. He who accepts
upor himself the yoke of exile and of submissiveness,
who doesn't raise his hand or foot against the Arsbs....
and doesn't speak haughtily at all, even to the little
ones, and 1s deaf and dumb , except (in cases where it
ies necessary) to appezse and to bribe a2 little, then
with him all is well. For when the Arzb sees the

humility and submiesiveress he is appessed....if he

i mont
denandghﬁotrthe Jew) he settles for less....and don't

thirk that this i1s somethingz which 1s rew, for I saw
letters that Maimorldes sent to Srain in which he wrote

that there isn't a nation in the world which desires to .
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humiliate and Lumble the Israel nation as the Arabs
do...When a man humbles himeelf then he 1s able to
go everywhere, to do business and to oren up & store
in the market place like the Arabs, and no one spesks
out or mutters against him. With his green turban(95)
he goes every place he desires, even on the highways,
and he is honored in theleyes of all, only that he pays
& high tax, fer from here to Damascus there is a tax
for Jewe of more than one Venetian ducat, and similarly
from here to Egypt, and Christians who are not residents
pay more than double..."96

The latter statement would tend to show that
the Christian was oppressed by government taxation more
than the Jew. Nevertheless, though the Christian may
have been despised he evidently fe#it himself superior
to the Jew. Despite the fact that the Crusades had
finally cessed and Christendom had been forced to

retreat from Palestine by the powers of Islam, the

might of Christendom certainly was much greater than ﬂ
that of Jewry. This waes true even in Pales*ine, where

as we have seen, large masses of Jews were among the

poorest of the population. Many Christian traveliers

never even mention the despicable Jews in their accounts,

unless it be a parenthetical eside. In the ten volume
edition of the"Palestine Pillgrim Text Society" publica-

tion, & rather complete collection of pilgrim's accounts,
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only once are the Jews referred tos "The holy city
of Jerusalem ie at this day the dwelling plsce of
divers nations of the world, and as it were a collection
of all manner of abominatiorns." The pilgrim, Felix
Fabrl, then enters into a descriptior of the Saracens,
Greeks, Syrians, Jacobites, Abyssinians, Nestorians,
Armenians, Gregorians, Meronites, Turcomans, Bedouins,
Assassins, Mahometans, Mamelukes, Latin Christians, etc,
and in one small paragraph at the emd says, "Among all
these the Jews are held to be accureed, insomuch that
the misery and contempt which they undergo greatly
dulls their understending, for everywhere throughout
the whole world they are desplsed and set as naught.
They have various sects among themselves, such as those
of Samaritans and Essenes, and there continually ariese
among them new heresies, whereof I could say nuch.."97
This excerpt revesls not only the contempt of the
Christian for the Jew, but also demonstrates the
character of travel accounts. The author exhibits a
complete misconception of the conditiones of the time

because he based his knowledge of the Jew not on whet

he saw but on what he mew of the history of the time
of Jewus when there had been & Jewlsh sect ‘'mown as

Esseres. (cf. Appendix for a more detailed aralysis.)

—
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To travel the highwaye from city to city during
the period wee an extremely hazardous undertaking.
Many robbers frequented the roads or lay in wait to
ambush unprotected travelers. As an interesting aside,
Rabbl Moses de Rossi writes that among the bands which
attacked unsuspect’ng wayfarers was even a band of
Jewish tent-dwellers who divided the spoil with thelr

Aradb eolleaguea.ga

Because of the dsngers the Jews
were forced to hire guides. Frequently the Arab guides
would stop in the middle of the journey arnd refuse to
continue until they received a greater sum of money
than originally agreed upon. Accordingly, the Jews

developed the practige of signing a "clear contract”

8o that ir thse the Arabs would bring them to court
they would be able to present valid testimony #in thelr
defense. Often even this was not sufficient. "Even
if the Jewe increase their prayers no one heeds them,
for in all these places there is no law, pesrticularly
when it i1s a case of Jews against Arabs."9?

It 1s difficult to differantiate between the
character of the relstionships before and after the
Turkish conquest. Ir both periods we find the same
mixed revorte. One would::xpect an abrupt change in
day to day relatiorships merely because of & change in
ruling author’'ties. The Turkish conquest wee of little

direct consequence for the lives of the massees of the
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peovle. It is pussible that +he changing circumstances,
the growth of commercisl impertance,and the subseguent
enrichment of segments of the Jewish community as a
result of the Turkish conquest would have had an indirect
effect on the reapport between the two communities,

but of this we have no evidence.




TO
CONCLUSION

The decline of Safed and Jerusalem and the
other places of Jewish habitation at the end of the
16th century and the resultirg end to the period of
revival was due not so much to causes within Palestine
itself as .the evolution of events within the Turkish
Empire as a whole. Around this same time the Turkish
Empire began to lose its hold on its conquered coumntries.
The travel routes to Palestine were utilized less and
less frequenrtly. The Bmpire, founded on conquest,

could retain its potency only by continual conquest;

but when there were no more countries to conquer the
momentum cezsed. The govermors of the various terri-
tories and districts, particularly since thelr positions
were obtained not by descent but by military valor,
engared in continual wars with one arother. In order
to maintain thefr armles the people were taxed
oppresgsively. The extertion and exploitation of the
peovles within the Empire in turn decreased the economic
opportunities. Without capital there could be no sound
economic development. With the deterioration of the

Turkish Empire as a whole, Palectine, an integral part

of the Empire, was seriously affected. When the heart
decays, the rest of the body cannot long survive.

The decline of Turkey thus sounded the death knell of

the 16th century attempt to reestablish Palestine zs

the canter of world Jewry.
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In this analysis of 16th century Peslestire
we have attemnted to demonstrate the importance of
the economic and social aspects of communal history
for the evolution of cultural and spiritual contributions.
It 1s only by perceiving and evaluating the background
of a painting that one can appreciste the full signifi-
cance of the entire picture. The comparison between
Sefed end Jerusalem arnd the examination of the motiva-
tions which move masses of penple clecrly demonstrate

that the number of pure idealiste ir the world comorises

only a small minority. The great majority of people
are motivated by noble ideals only when a sound basis
of mezterlial security 1s concurrently offered. Nor can
cultural and spiritual values develop in a vacuum.
Jerusalem, in dire financial straits, lay sterile;

Safed, with a thriving economic life, gave birth to

Lurianic Kabbalah, the Shulchan Aruch, and myriads of
renowred saints and scholers. From these consliderations
we may conclude that the eseential prerequieite of a |
vibrant and creative communal 1life is a sound and secure

economy. With such an economy Palestine could look

forward to becoming the center of world Jewry; without 1it,

Palestine once eagain paseed into oblivion.
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APPENDIX

ANALYSIS OF THE SOURCES

The nature of the sources utilized for th's

study 1s such that it 1s doubtful if a redlly accurate

reconstruction of the period can be undertaken.

Unfortunately, no Josephus has left us &2 rich heritage yﬁ”‘JV
of contemporary history from which we might draw the W '
data necessary for & correct interpretation, and the M/
general histories of the time make little if any mention
of the Jewe of Palestine. The abserce of a contemporary
historian who would have bedn able to look at the

events of 16th century Palestine in their proper perspec-
tive causes us to seek eleewhere for primsry source
material. As a result , moet of the sources 2t our

disposal were not origirally written for the ourpose

of leaving & record of the pest f6r the peoples of the
future. Thues in the writing of the history of the
16th century much muet be left to conjecture.

The primary sources of the period are to be
Tound in 1l)responsa litersture, 2) travelers' accounts,

end 3)letters sent from Palestine to the Diaspora.

1)Responsa literature--The responss consist,
as the Hebrew name "Sh'elot U t'shuvot" implies, of
questions anF anewers. People who were disturbed by

a particular protlem or who were engaged in some sort
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of legal dispute or difference of opinion over inter-

pretation of Jewish tradition would write to a well
known rabbi for advice, interpretation, or decision,
whichever was the case. We have no assurance that the
questions asked are typical of the problems of the age.
Many are undoubtedly isolsted probleme and do not
reflect the tenor or temper of the times. Often the
responsa are not concerned with practicality, but with
such hypothetical matters as Sh'mita and Karbanot.
Cnly rarely 1s mention made of the complete name or
the location of the individual asking the Sh'elah,
nor is the exact year of the correspondence given.

In preparation for thie thesis, the author
took a cursory glimpse into the vast realm of the
Resporsa literature. The account of the Semicha struggle

in the resronsa of R. Levl ibn Habib and eome of the

responsa of "HaMaBiT" (Moses ben Joseph of Trani) were

pverused in an effort to cull pertirent facts which

could be applied as evidence in the study of the con-

temporary history. The efforts did not bear fruit.

Those passages which might have had bearing on the 1
study were few and far between. There wag no chrono-

logical correlation or system whereby they could be

placed in a historical order. Perhpps some day a

historian wil® be able to read the entire responsa

litersture of theperiod and ¥ith the facts thus garnered

plece together a true picture, but such a tas was not i
within the purview of thie study. |
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2) Travel eccounts--Almost all the travelers
who came to Palestinz, toth Jewish znd gentile, came
for religious reasons. The Christians made pllgrimages
to the Holy Land, during the Holy Year and at other
occaslions, primarily to see the places sanctified by
Christian tradition. They sought to visualize for
themselves the sceres of the Bible and other holy
writings. Accordingly, they tended to be prejudiced
in thelr views by the concepts end impressions of the
Holy Land which had been indoctrihated into them in
the countries of their origin. They saw that which
they had expected to see and they wrote that which they
were expected to write. They took no particuler interest
in the folk patterns or civilization of the inhabitants
of the country, ﬁxcapt perhapes as they reflected on
the peet religious history. Thus, we have seen that in
the entire collection of the Palestine Pilgrim Soclety's
monumental oublicetion, only one ineignificant paragraph
refers to the Jews, and trat ircorrectly, describing
them as split up into the sects which existed during
the tine of Jesus.l%0 We are therefore left with
extremely sparse source meterial from non#Jewish
sources, material which is essential if the proper

verspective on the period is to be maintained.
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The Jewish travelers of the time, upon whom

we have had to rely for a major part of our source
material, are no more reliable than their Christien
counterparts. They also came with preconceived notions

rpttrat
ae to whet they would find, and they also were ¥ibtims

of understatement and exaggeratior. The situation

must have been quite similer to that which exists

today. Depeédding on the outlook, interests, and
enthusiasm of the modern visgitor to Israel, one can
hear and read reports emphasizing the meager dlet,

the horrible conditions, the disunity, the "Hutzpa"

of the Sabras, and on the other hand vivid, enthusiastic
accounts of the tremendous growth, the spirit, the
confidence, end the unity. Moet llkely all of the
statements made are basically true. Yet the only way

one can account for the wide var&noe is to eay that

few, if any, of the travelers are objective. Almost
all are preconditiored by thelr orevious environment
and experience. Almost all see only what they want
to see. All these factors contribute to the unreliability
of modern day accounts. How therefore can we expect
complete unanimity or validity in reports of travelers
of almost 500 years ago?

The problem is made all the more difficult by
the fact that in the desire to preesent fascinating

accounte the authore would often employ legendary
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material as factual and would even resort to copying
directly from somethirg writtem by eanother traveler.l1Ol
The travelers were ever conscious of the people for
whom they were writing. They therefore tended to
concentrate on those sspects of 1life in Palestine which
were exceptional and extraordirary. In order to galrn
the interest of the readers 1t was felt that the
unusual had to be emphasized. It ies therefore rare
that we fird any lengthy discussion of the day to day
life of irhabitants or of their modus vivendi. In
vain did we search for some account of the communal
gtructure. The organization and operation of the
community must have been of paramount importance, and
yet beceuce it waes not in the reslm of the extraordinary
or because it was not thought to be of interest to the
readers, it was never described. We can only conjecture
as to its nature on the basis of fragmentary evlidence.

3)Letters sent from Palestine to the Diaepora--
There is a close relationship between this type of
source and the preceding, particularly when referring
to the material written bv end for Jewe. Most of the
letters sent to the Diasvore by Jews were not only
personal but were intelded to give information on the
land of Israel as well. It is accordingly difficult

to differentiate between letters and travel accounts.
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Most of the source material studied for this paper

consisted of travel accounts in the form of letters ‘

to families, friends, or even to what appears to be |

whole communities.

An additional characteristic of this type of
travel account-letter was the desire for propaganda.
The accounts of whole communities devoting their time
exclusively to study, prayer, and the performance of
Mitzvot can hardly be accepted as trustworthy.

This type of exaggeration wae intended either to provide
an example for the communities in the Diaspora after
vhich to pattern themselves or else, what is perhaps
more likely, to encourage immigration to Palestine.

In like marner many of the accounrts of the material
abundance prevalent in Safed or Jeruselem, contradlcted

in the very same letters by stetements of the unusually

large numbdre of people living on cherity, must be
attributed to propagande puroposes.

Another type of letter was thet sent by
Yeshivot or other like institutions which depended on
outside income ror support. Of all the sources one
would expect these to be the least reliable, for their
author's purpose in writing wae to plead a cauee.

The more destitute the situation, the more sympathy
could be evoked from contributors. The letters of

the B'nal Yeeh!'vah are replete with horrifyirg descriptions

i
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of the despicable position of the Jew, his inability
to attain for himself the basic neceesities of life,
and his complete dependence on the subsidizatior of |
Diaspora Jewry. Even during the height of Safed's |
glory letters were sert out depicting the crying needs
of the Jews of Safed, for,as wss mentiored in the mailr
text, the income from world Jewry was a major factor in
the economy.

Wherr we realize the motivetions and purposes

of the authors of our sources we can perceive why
pooulation figures are dten &n complete disagreement,
why the Arab neighbors are so beneficent in some accounts
and so dastardly in others, why at an identical time ir
8 city's history there exist unheard of prosperity and
unspeakable poverty, etc. Only when the nature of the

sources is continually borre ir mind can we comprehend

the exaggerations and contradictions which occur 1in
the historiography of the period of history encompasced
by this study.
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