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INTuDUCT LUN

Judan the hasid of iegensberg was born in 1140
in 3peyer, and died in kegensberg 77 years iater. He
traced his ancestry Lo the Kalonymides, an outsiandinug
and influential family, famous not only for its wealth,
but for its intellectual activity as well. Moviing to
Kegensberg, Judan founded an academy and Lhere produced

part of what was Lo become the Sefer Hasidim, The book

was completed and edited by Judan's outstanding disciple,
rleazer ol Worms.

Through the years tuere nave existed two difierent
versions ol the hﬂuki une was lirst published in bBo-
logna in 1558 by Abranam the son oi Moses the Priest,
Kec.ntly the same text nas been republished. The other
text, longer and considered to be the older ol the
two, was published between CLhe years 1891-1895. dJe=
huda Wistinetzki edited this maauscript, attributed to
the 13th century. Througnout this study tue citations
will refer to the latter edition.

Sefer (asidim, while not representing the work
of one author, does present the viewpoint ol one school
of thought-the German llasidim. It is a book that is

hignly critical of the German Jewish Comaunity in the
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period covering the last nalf of the 1l2th century to the
first three or lour decades oif the 13th. The authors

of the Sefer Hasidim oifer remedies for the ills they
point out, and the cure oflered is a revolutionary one.

In so doing the book presents the reader with a picture

of medieval society that coincides with that portrayed

by the nistorical chronicles of the day.

Une cannot know with certainty, but it seems that
the German |{asidim were only able to uxert pollitical
influence during the years of Judah's life. It is clear
that the German Hasidic Movement never reached the
proportions of a mass movement, wiich is rather strange
since the ideology ol the group was aimed directly at
the masses. The reasons for tneir failure are tound
not only im Germany, but in Home and France and kEngland.
For tne destiny of the German Jews was related Lo the
fortunes ol the Holy ioman Lmpire, the Papacy, and the
activities of the great feudal lords. The actions of
these protagonists brougnt social and economic changes
Lo Germany, and these changes were felt by the Jewish
Community., Paradoxically, as will be seen, these social
and :conomic upheavals explain both the initial successes
and tne ultimate failure of the German 'lasidic Movement.

Tne Sefer Hasidim was written in flebrew. The

traditional explanation ziven is that Lhis was dome



in an eifort (o canonize tne book. 7This may be so.
It snould, however, bz r:membered that the Jews of Ger-
many by the 12tn century had long since ziven up Hebrew
as their vernacular. The ideology of tne book, as will
be shown, is aimed at a low cultural tradition. But
since it was written in Hebrew, it is reasomable to
conclude thai the book itself was intented for a ieader-
ship group wno would then filter Lhe message down to
th: masses. In any case, books in medieval Germany
wire a very rare and expensivce commodity, and it would
have been impossible to spread the message tnrough the
sale of tne book.

This consideration snould give the readetr of tne
Sefer Jasidim pause for tnousznt. For witile the messaze
of the bouk was int:nded for popular consumption, tnis
was only to take plac: after it was nandled by a cer-

tain leadership class. It has long been assumed that

the Sefer Hasidim is mucu mor: than a mere collaction
3
of mystical parables. But it is doubtiul taat the

truly revolutionary aspecls of tie book nave been apprecia-
ted. Tne Sefer Hasidim is valuabl:e lor the mocern

reader not only becawse of its reli.ious philosophy,

or .ven because of its validity as a historical document,
Tie book is a dramatic ‘xample ol Lhe birth, growth

and death of a political movement lor reasons that
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transc:nd the ideelogical syualbles that were tnen taking
place in the German Jewish Community.

This study will examine the historical climate
of the period and the way in waich the Jews fit into
the feudal structure of Germany. Then, by an examination

of the institutions found in the Sefer tlasidim, an

attempt will be made to explain tne short lived history

of the German !asidic Movement.




CHAPTER I

The 12th century dawned in Germany in the wake of
tne First Crusade. It was a period ol constant bicker-
ing between tne imperor and the I‘apacy on the one hand,
and between the imperor and tie great feudal lords who
appointed him. The chaotic nature of the times is illu-
strated by the fact that in 1105 the Holy Roman cCmperor
was dethroned by his own son., After having successfully
deposed his fatuer, Henry V promptly reneged on his
promises to the "'apacy. The Pope hag supported Henry
with the understanding tnat when he replaced his father,
Henry would pay obeisance to Rome. But Henry descended
on Rome with an army and put the Pope under lock and
key. At issue was the thorny question of whether the
Emperor or the Pope was to invest the cleriics of Germany.
Thinking he had won the day, Henry leit Rome, only to
find, upon his return to Germany, that the Pope had no in=-
tention of following the agreement.

ihe complex issue of Investiture remained un-

solved, with many broken promises on botnh sides. The

feudai lords complicated the situation by playing one
side off against the otner whenever they were able.
Finally, in 1122 the Concordat of Worms was signed. This

resulted in a compromise favoring the Papacy.
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Three years later Henry died, leaving no male heir.

Une group of feudal lords supported Lothar, Duke of
Saxony, but another group threw ite weight behind Freder-
ick of Hohenstraufen. After much infighting the lords
chose Frederick's brother, Conrad. Rome refused to
support Conrad and he was temporarily defeated. 1In 1133
Innocent II crowned Lothar as doly Roman Emperor in lome.
Two years later Conrad came to the throne on the death

of Lothar. However, a powerful coalition of lords re-
fused to back Conrad, and a bloody civil war broke out.

The Papacy was not without its own troubles. A
widespread revolt ol Romans resulted in a general re-
organization of tne Papal Institution. Tne Pope was then
able to induce Conrad to lead the Second Crusade, but
the Emperor accomplished little but the decimation of
his forces.

In 1152, Frederick was crowned with the general
support of the nobles, to wiurm he promised allegiance and
obeisance. He had to wait thre: years beifiore he was
summonad to «ome by Hadrian IV to be crowned as the floly
.oman imperor in Saint Peter's. His stay 1n .ome was
filled with political intrigue, with each siide irying
Lo outmaneuver the other. After a time, Frederick found
nimself boxed in by forces more powerful than .is own.

He returnea to Cermany and was iumeaiately involved in a




strugzle with the Durgundian Lords. unce a.lain Germany
was ravazed by a civil war.

I'ne years bLetween 1155-1162 found Frederick war-
ring in I[taly against the Lombard cities. 1In 1160, in-
t:rnal fiznting within the Papal [(nstitution resulted in
the election of two opes. both Alexander II[ and Vic-
tor IV were proclaimed heads of tue Holy See, Frederick
sided with Victor and Alexander was forced to flee to
France. 1In a snort time, nowever, Alexander returned
victoriously to Kome. fe immediately deposed Frederick.
The nmperor was able to retain the s pport ol maay of the
_real isudal lords, and he remained in power.

Tn 1176, Frederick's armies sufl-red defeat in
[taly, Une vear later in .enice, the Pope and the Em-
peror reconciled their differences. In 1180, Henry the
Lion resisted a coalition of feudal lords who supported
Frederick, and Germany was racked by yet anolher civil
war. Henry was uvefeated, but with the backing of the
Normans, he continued to wield considerable power. In
11-9, Frederick led a force of one hundred thousand Ger-

mans on the 1nird Crusade. !le was mysteriously drowned

one year later, and was succeeded by bis oldest son,

lenry VI. The following year lenry was summoned to Home

and crowned nmperor.

In 1197, Henry VI died, and was succeeded by his




gon Frederick, wio was but three years of aze. FPhillip,
Henry's brother, was eveitually crowned by Innocent III.
fle was alle to gain the support of a large number of the
lords. lut tben the Fope did a turnabout anc procured
the election of Utto oif Brunswick, the son of Henry the
lion. A bloody civil war broke out which was formally
ended with Phillip's murder in 1208. Otto, however,
refused to pay obeisance to tue [‘ope, and the years 1210~
1218 saw a continual struggle between tne two. Fimally
the Papacy supported Frederick, no longer a ichild, and
he was able to prevail.

[n 1220 in the Niet at Frankfort, Frederick TI
extended important perrogatives to the ecclesiastical
princes, and a few years later the secular princes re-
eived the same powers. Frederick was finally crowned
Zmperor at [ome, but delayed starting the promised Cru-
sade., After many threats and counterthreats Pope Gre-
gory IX excommunicated Frederick ia 1227. Within a year
Frederick began the Crusade, and a year later was able
to return from Jerusalem with a favorable treaty with the
Sultan of Lgypt. He was absolved by the Pope. In 1235,
the Pope supported the Lombard League against Frederick.
Four years later Frederick was excommunicated again,

and tne Pope tried to stir up an insurrection against him

in Germany. tleven years later Frederick died in [taly.




CHAPTeR 1II

The complex forces that were to move .urope from
medieval to modern times were well under way by the
end of the 12th century. These changes were evident
in the following related areas:
(1) The founding and development of towns.
(2) The emancipation of the serfs.

(3) The growth ol commerce, banking, and
manufacturing.

(4) The growtn ol liquid assets.

(5) The consolodation of territories. 1

(6) The rise and expansion of a burgher class.
In Germany, however, these changes were much less

evident. Feudalism had come later to Germany and the

medieval institutions remained tirmly entrenched well
'

into the 13th century. The social and economic changes
that ushered out feudalism brougnt with them a greater
degree of centralization in order to bring to fruition
the emerging goals of the burgher class, But in Germany
the great feudal lords were in the posifions of power.
The Holy iloman Empire was little more than am inglorius
nytn? For the vmperor was both appointed and controlled
by forces and institutions whose power dwarfed that of

4
his own. These circumstances dopmed attempts to cen-

tralize Germany and keep her in step with France and




Lngl&ndf It was in the interest of the feudal lords,
both religious and secular, to avoid any real movement
toward centralization. For it was in the divisive
struzgles that tney could consolodate their own pOwers.
Thus we find these lords aligning and re-aligning them-
selves according to the needs of the nour? lhe princes
often used the smoldering feud between the Fapacy and tne
.mperor to increase their own perrogatives, It was not
uncommon for the tmperor to return from Homé with the
blessing ot the Pope only to find the lords armed and
ready Lo march in order to enlorce tneir own will. Tie
tmperor was able to prevent the destruction of the

royal forces by gaining ihe support oi tne lords. 'Inis
support was gained at a very dear price. 1nusone oi tne
most capable cl Lmperors- trederick baroarossa- was
rorced to conier full ri-its to Lue princes lor juris-
diction over their iande? Tue wmperor, Lo implement his

own policies, had tc strengthen the power ol ilne lords

8
in order to gain their necessary support. Thus the

Crown often had te undermine its own institution to sur-
vive.

The basic reality in Germany during the 12th and
much of the 13th century was this deep factionalism in
evidence in all classes oi society, religious as well

secular. Thus the German bisnops often united with the
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feudal lords wiéh the result tnat tne Emperor and/or the
rFope lost power. Rome was no more able to control the
German bisnops than the cmperor could dominate the lord:{

Contributing to the cleavages was the almost
contiual absence of the Lmperor, who usually could be
found warring in nortnern Itai;f No sonner was the
gmperor able to consolodate his forces on the home front,
tnen he was badgered by the Pope into undertaking a
crugsade, or by tne nobles into venturing into Italy.
Un ais return he was greeted once again by the disrup-
tive disputes. The deep changes tuat were shaking France
and mngland oiten ammounted to no more than a suggestion,
a hint of change in Germany. It is true that Germany wags
able to expand in the 13th century. But this expansion
did not contribute to centralization, indeed, it often
only delayed i{?

Even tne great teudal lords were not in control

of tiheir own destiny. A fact of medieval German life

was the attitude of an institution many miles from toe

borders of Germany. IMor while the ncbles were able to

determine wuo was to be King, it was lLome witich con=-
ferred the title of ‘ioly roman wmperor. And it was to
Rome tnat the monarch of I'eudal Germany had to travel
in order to receive Papal approval. At stake was noi

merely a meaningless title. nvolved was the weighty




yuestion of to whose coflers the wealth of Germany was
to flow. The struggles for this wealth produced Popes
and Anti-Popes, Emperors and Pretenders, and constantly
changing align-entif

The bones of contention were many, but hoth sides
focused most of their interest on the gueation of in-
vestiture. In 1073, Pope Gregory VII passed the first
Investiture Decree in which laymen were forbidden from
investing clerics. The German Crown fought this, but
the Papacy was able to enforce its will. The upshot of
this incident was that Henry IV, King of all Germany
and Holy Roman Emperor, had to stand in the snow for
three days outside the Papal Palace waiting for the
opportunity to apologize to Gregory. The Pope, seeking
to consolodate the gains of his iustitution, overplayed
nis hand by deposing Henry. There follaowed a period
of Anti-Popes and Anti-cmperors. Symptomatic of (he times
was the fact the neither side wawu able to gain a clear
cut victor;? vinally, both sides began to weary of the
strugele in wnich it was becoming clearer that neither
prevail without compromise. In 1122, a compromise was
effected in the Concordat of Worms. Henry V guaranteed
the canonical election of bishops and abbots. In re-
turn the Fapacy conceeded to the Lmperor the right for

him or one of his represented officials to be at the




elections. What seemed to be a compromise was in fact
17
a victory for tne Papacy. No Holy noman Emperor was able
18
to reign with a free hand over tue Church. This does

not mean that the bmperor's submitied. Frederick Bar-
barossa attempted to gain control over the German Church.
The Papacy was able t? prevail because it was backed by

tne greal feudal lords? 3lowly tne tide began tu run
against the secular torces, and Innocent IIl was vircually
able to decide wno was to be umpernj? Tne excommunications
and tne depositions continued, but it was tne Fapacy, and
not the Hoyal torces, wno were aule to increase its

21
perrogatives. This is evidenl by Lue tact that in 1199

Inoocent 11I was able to directly lLax Laoe uerman Cuurch,
22

gver Lie strong protests ol tue Jonarcny. ln general,
the 13th century was one ol prodress and re--organization
25

lur tne l'apacy.

1ie forces thal gaineus Lue mosL 1rom tais cun-
iusion was the group tnat ins. ~ed its continuance- Lne

3
teudal 1urd;! 4nile in Gtuaer —uropean couniries the power
ul the (oyal lorces was increasing, in Germany, politi-
cal union becase weaker., Anod une of Lne prime reasons
was Lnat in tihe backeround of all social-economic iife
in Jermany was the fact ol tae cuntinuing dispute be-
23

tween Lae -mpire and the j‘apacy. [t was not :nly the

lords that ensured the perpetuation of tiese divisive




forces, for the foreign policies of both kngland and
France were inclined in tne same direction. Neitner nad
any desire to Sg? the myth of the iloly Roman -mpire
beccme a realiL;?

kut Germany could not entirely cscapge tne changes
tnat were taking place in Western Europe. After 1100, in
response to the increasing use of money, tne rise of
trade, and L%e growth of a burguer class, towns increased
in 1mportanc:T Though these changes were less evident
in Germany, tne tremors could be felt in spite of toe
fact tnat the 13th century represented the peak ol
Ieudalis:? Forthe same period saw tue beginn:og ol tne
enf o{ tne feudal system. Intially, the leudal lords
louvked askance on tuese towns, for tuey repraeseated a
threat to the way of life on which the nobles thrived.
While i1t could ve said tuat in tne lUth century Germany
was "thoroughly leudalized", the winds of cinange were
blowing much stronger io tae 1ith and 15th uenturi%g.
Unable to stop the change, the great lords endeavored,
at best to use thischange to tneir auvantage, and, at
worst to contain it. Thus the rise ol towns precipi=-
tated a struggle for their control between ilne cmperor,
the secular and ecclesiastical lords ana tue rapac;?

loe towns tuemselves were usually in favor of a strong

monarchy, for this was the best guarentece of peace.




pPeace was a necessary condition for many of the burghers
engaged in trading within the borders of Germany. A
stronger monarchy would, as it nad done in tnsland and
France, bring greater centralization. 7This was of para-
mount #mportance to the towns.

Though the towns often began aided by Royal grants
of self-government, the Crown was torced to hand the
towns over to the feudal lords in the 13th centur;f
But the princes were only able to slow down the economic
process, they were unable to stop it altogether. The
towns cunt}nued to grow in power, and the people flock-

32
ed to them. They became more and more independent and

slowly, and sumetimes paintully, Germany moved in the
33

direction of centralization.

This progress is evident il one is able to take an
overview of German history that encompasses several
centuries. It is doubtful, however, that Frederick
Barbarossa was able to sense tuis slow drift toward cen-
tralization. His Kingdom was divided into warring fac—
tions that ted the internal discord., A famine, resul-
ting from natural and political causes, swept through
Germany. Home was piously demanding another crusade;
the nobles, a costly was in [taly. By granting additional
powers to the lords, Frederick was able to restore some

semblance of order. For the lords desired disunity,
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not anarchy. Kome, nhowever, continued to press for yet

another crusade. the struggle over inverstiture had re-
sulted in increased religious feeling in all classes.
In this indirect sense, the struggle also gave birth

to the Crusades, which the Popes were able to use to
further own interesti? At one point the Papacy event
tried o instigate a crusade against the ﬁnperoi? Most
of the crusades were hopeless failures, doomed before
they started. This widening split between the Pope and
the Lmperor worked in favor of the great feudal lords.
When their own prerogatives were not threatened, they
did everg;ning in their power to see that this feud

continued.



CHAMiIER III

One of the first results of the Crusades was the
1

persecution of certain Jewish communities. The Jews were
not newcomers to Germany. Indications are ‘that there
was a large, well orpganimed Jewish community in Germany
as early as 321 of the Common craf The Jews enjoyed full
civie liberty, being restricted only in proselytizing,
in tue kecping of Christian slaves, and in the holding
of civil oifice. They were allowed to engage in all
occupations and did so, especially in the areas of
agriculture, trade and industiry. 'lhe Jews ccntinued to
prosper under the Burgundians and the Franks. Charle-
magne often made diplomatic use of tne Jews. He sent
one as an interpreter and guide with his embassy to
larun ai-Rashid. As the Church gained political power
in Germany, the Jews were often subjected to attacks
that were framed in religious phrases. Tnfy were, how-
ever, motivated by economic considerationsf The out-
breaks of popular passin against the Jews cduring the
Crusades added to the precariousness of the Jew's con-
ditien, but moreciten than not tney were protected by
the Emperor. In fact, the Crown claimedtheright of
possession over the Jersf Many Jews were [orced to

convert during the waves of mob fanaticism engendered




by the Crusades. Eut the negative eifect should not

be over emphasized. For example, the efiecis of the

First Crusade were not widely felt by the Jews. Those

who were forcibly baptized were allowed to rreturn to the
religion of their fathers? To understand this seeming
contradiction of mob violence on the onehani, and pros—
perity and alignment with the power structure on the other,
one must focus his attention on the social jposition

of the Jew during the 12th and 13th centuries.

In the 12th century, the overwhelming majority

of the Jews lived in the towns. The Jewish population
6

was undergoing a steady increase. This period saw the
feudal institutions at the apex of their power but in
thetowns change was in the ltr: In 1103, the Jews of
Germany were placed cn a new legal basis. They came
under Royal protection. ihey became, in effect, the
property oif the Holy Roman Emperor. There was a long
tradition in Germany to suppo’t this move, it was far
from a radical one. It formalized what had b een assumed
for centuries. This step was prompted by the Royal wish
to place as many towns under its domain as possible.

It has been noted that most of the expanding Jewish
population was in the city. This new legal status
afforded the Jew many privileges along with the obliga-

tions. Im 1157, these privileges were enlarged and




specified in the Privilege of Worms. Under this Pri-
vilege Jews cameto be equated with legal land peace
protection?

As wiil be seen, tne Jews constituted an integral
part of the growing towns. And tue towns themselves
represented the future. The lords attempted to hold

back tiue cities' development, and when this proved im=-

possible, they forced krederick II to hand over many
10

of the Royal towns. The Royal forces had no such am-
bivalence. The towns served their needs at virtually
every turn. As the LOWNS Erew, and their industries
and trade along with them, the feudal economy gradually
gave way. The mercantile interests demanded a greater
degree of centralization, and this certainly enhanced
the Crown's chances for eventual success over the vested
feudal interests.

The general privilege of 1157 followed the many
privileges that specilic communities would hand down
to definetheroleoi tne Jew in German society. The
Jews became property, but very valuable property, and
were troated as such. In 1236, Frederick II promul-
gated a privilege making the Jew servitus ca-erii. The
feudal lords, moving to protect their interests, also
nanded down privileges tnat were very lavorable to Lhe

12
Jew. These privileges caused one 12th century lalmudist




to compare the Jews to knights because of their fresdom
13
of movement and their right to bear arms. In medieval

sermany these were strictly upper class privileges. In

addition, the Jews had the right to their own juris-
14

diction.

Tne towns continued to grow and to prosper.
was so in spite of tne many disputes over their con-
trol. ven the crusading rabble, wnicn oftien sacked
towns on route, did not stop town dwellers ffrem pur=-
suing their own interests. Certain Jewisi .roups reaped
great material henefit from thztown's activity. At one
period in German nistory the terms "merchant" and "Jew"
were used almost intercnauz_ablyfa The Crusades and tne
conconitant zrowin of trade, bota ol wuici tie Jew largly
made possib;g, displacedthe Juw irom this favored po-
sition. These activikies raised up a new class of
Christian 1innncuiz. The Christian traders, lor their
own protection, formad guild. waich were closed to the
Jews. The Jews found it increasingly difiicult to com-
pelij Eeforetne Crusajes the Jew served as middleman
between east and west, but tne "pelizious wars" raised19
up a new class of merchant traders among the Christians.

In tie l2th and the 13th centuries, the Jews
were forced, both economically and politically, into
lendinz money on interesf? In some cases the Jews were




granted a virtual monopoly in this new, highly pre-
carious endeavor. 'This was done by a government decree
or by simpé{ forbidding Jews from entering other
occupations.

Perhaps the Jews did not enter tuis occupation
willingly, in any case, they managed to make a remark-
able success out of it. It was a tainted profession,
and the official Church practice from the 12th to the
1ith century was to prohibit its members from engaging
in usury. In loal)instances the Church strove to en-
force their decree;. Tainted profession or not, re-
cords indicate entire villages, towns, and even do=-
minions falling into the [iscal possession of the Jews,

2
in this er;? The liquid assats of tne Jews doubled and
tripled. 'Ine overall wealth of the Jewish community
was great, They paid substantial taxes and met exorbi-
tant ransoms. For example, in 1241, though the Jews
constituted but one percent st tnepopulation, tgey
paid twelve percent of the total imperial levieﬁf

The bankruptcy of feudalism often placed the

Jew, gua money lender, in a very precarious political

position., The very activity of money lending did not
25

result in a positive image. The endeavors tne Jews
financed were oiten not very productive. It was also

difficult for the borrowers to pay the exorbitant interest.




It was a vicious circle, The interest was high because
of the hazardous nature of thc endeavor, ancd this same
interest often made payment of tne loan impossible.

{hus the nobles often declared the document to be in-
valid, or stirrgu up the masses on religious grouvnds—
"Christ killersf? Yue Crusades oifered a welcume
opportunity to hose nobles woo were indebted to Jewish
money lenders not only tu wipe the balance iheet clean,
but Lo gain a liltle booty in tne process. There are
many i1nstances in which Lhe crusaders exacted huge pay=
ments from Jewish communities in return for their lives.
We should not be surprised te encounter instances in
whicn Bishops risked their lives to save the Jews of
their town, or other occasions in which toe town Bisnops
eagerly helped the plundering ngrdes. iror as Heine
observed: "...what we now call the haired of the pro-

letarian against tue rich, was formerly called Jew

hatred."™ [n many towns ;ne lacal church was in silent
2

partnership witn the Jews. In these towns, the stage
that the financial machinations haa reached, olften de-
termined a Hisops benevolent or malevolent attitude.
Thig problem can only properly be discussed under the
purview of Judeo-Christian relationships in 12th and

15th century Germsany.




At first glance the relationsnip seems to be a
negative one. In the spring of 1092, 22 Jews wecre slain
at Metz; on iay 3, the Jews of Speyer were attacked,
with 11 dying; on May 13, the Jews of Worms were all
slain, except for a few wuo were forcibly baptized-
eizht hundred were killeé? From Boue came anti Jewish
levislation penned by Innocent Ilf? A Bishop of Re-

gensberg coined the expression: "a Christian in name
30
and a Jew in deeds™. Some scholars view this period

as oneof "humiliation and degradation" for the German

31
Jew. On closer examination, however, a difterent pic-

ture emerges.

The Jewish settlers in Germany originally se--

gregated themseclves willingly. They did this for re-

ligious reasons certainly, but it was more than religious

motivation that prompted the move. A closed settlement

in a town offered positive business opportunities tor

the Jewish merchants, for both competitive and co-operative

operations. Also, a pragmatic appraisal of their sitoation

in a Christian country told them that they would re-

ceive better and more prompt protection by the town

lord, or the reprsentative of tne Crown. And tne Jewish

leadership saw tue advantage in a sergegated community

in terms of the control tonat they would be able to

exert. It has already been noted that the Jews were




allowed to govern themselves, and a sprawling, disor-
. ganized community would have posed Eotn relijzious and
economic problems for the l:auershi;% lhe fact that
very few Jews aspired to political office cam be attribu-
ted more to the attitude their own leaders rather than

to discrin&natory intent on the part of the Christian
leauershig?

t was in the best interst of the Crown to pro=-
tect the Jew, who, to a large extent, financed Royal
schemes, and represented an integral part of Royal
consolodation plans for Germany. It would be a mistake
to view the Church in a differnt light. The Papacy also
strove to control the towns, and one of the few things
Lthat <ome and the Emperor were able to agree: upon was
the fact the Jews must be protecteg? We havenoted in=-
stances in wiich the Church went into silent. economic

partnerships with the Jews, 10 the advaatage of both.

Problems arose because of ine competition between

the Christian leadership institutions over fhe control
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of the towns. In such circumstances the Jews often

found themselves as pawns in a complex game with very

high stakes. The attitude of a particular power group

depended more on the political conditions tinan on whether

the Jews were responsible lor the deatn of the Christ.

How else is one to explain Innocent (II's contrasting
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statements concerning the Jews? Un tneone nand, he calls
36

tnem the "iiving witnesses of tne true faith", and

on t.e other states that they deserve everything ihe
crusading rabble did to tLhem, and mor:? The true nature
of his complaint can be seen in tne fact that he often
admonished princes who allowed the Jews Lo take possess-—
ion of Caristian castles and villages with their money
lending schemes, "and tne worst of it is tnat Lue Church
loses Lhe titnesg?

innocent wanted this rovenue for ibe Laurch, but
the secular interests in Germany were able to offer
a Lona-fide protection policy to tue Jew thar xome
could not. Folitical expedicncy demanded some action
from tne Papacy, and it often cam¢ in the lorm of anti-
semitism. Ine Jew's position was precarious because his
destiny was being workea out by forces over wiich ne
did not have adeyuate control,

Int restingly, tue attitude oi th= German EBis-
hops, which as has been noted, often ran counter to
Rome, was [or the most part favorable toward the Jews.
For i{ome was no more able to exert control over tne
German Fisuopry, than the pmperor was able to dominaie

39
the lords.

The fact that tne Jew was able to integrate him-

self into the business affairs of tie towns is Lestimony




to the prevailing attitude of the Christian community.
There are many town proclamations from tehis era wnich
are very high in taeir praise ot tue Jew, and which
demand his protectio:? Inere is an instance winere a
town mayor, iu a campaign promise, pledged to induce
Jews to come to his city because of t.e added honor
that will come to tue tow:{ lne fact that tne Jew would
also bring greater wealth into the community doubtless
had something Lo do with the mayor's pledge.

The general Hoyal privileges that were extended
to the Jews have alrcady been discussed, but they should
be kept i mind, for tney spell out tne fundamental

condition of tne Jew. The Carolingian tradition of

protecting tae Jews was more closely adherea to in
12

Germany tnan in either england or France. Un tine whole,
the relutions between the Jews and tneir Christian neigh-
bors were fairiy aliab!;?

From the beginning of *ie llth century to the
latter part of the 13tn, the evidence iudicates tuat tne
Jewish community in Germany was both numerous and ppes-
perous. This is not to discount the precariousness of
their situation. But its nature is to be expained in
the larger perspective ol the power politics of tne

day, and within this structure the Jew occupied an im-

portant, and often essential part. For example, 1t




cannot be denied that the Crusades adversly affected

the materidal, economic, and spiritual life of tne Jew.
put paradoxically, it was tae economic intluence of the
Jew that made the Crusades possible. And the facts
indicate that certain elements in the Jewish qommunity
reaped considerable profits from tne uruaade:? Most

of tne Jews in Germany were not directly touched by

the Crusades, although the social and sconomic rever-
berations were soun felt by the whole of German;? In-
deed, a Jewish observer at the mayence diet whnere Lhe
plans were completed for the Crusades, expressed a great
deal of satisfaction for, "it was written and sealed

as well as proclaimed by word of mouth that they musz
watch over the Jews, even as tne apple ol their eyef:

[t nas been noted what sometime3 pappened when the nobles
found themselves in a financial bind. But these per-
secutions must be seen as part ol the greater whole.

The wealthy Jews Very rarly paid with their lives, lor

they were of little value in that state to the Emperor.

Many Jews did die, and many Jews were poor and disen=-
48

chanted with their lot. For many Jews in ithe German
towns, life was without hope, and at times without bread,
but this was due moreto their own leadership, than to
ftome or feudalism or tne Lmperor. This point will be

discussed later.




Unly one facet of Jewish activity in medieval

Germany has been :xamined- the cconomic one. And al-
thougn Jew and merchant were often used intercaangably,
many Jews were not merchants. For many Jews were en-—
raged in the study of the Law., In l2th and 13th century
Germany, the main intellectual activity of Lhe Jewigh
scholar class was the study of the Talmud. 1t was not,
however, of a very creative nalur:? Graetz notes that
the Jews of this period were without "taste or enthus-
iasm" ior Luis disciplxn;f It is important to note
that some see Lhis period as Leing one of uecline in

=
regard to intellectual pursu;t::

It was a time wuen stability aund prosperily
existed nlonzside ol cuaos and poverty dependinyg upon
one's social cuondition. It was a period when the forces
0f cnaige wiich weretev move Germany out ol teudalism
wore in evidence in the towns. It was a period waen tne
relizious leadership was as polivically active as &
ieudal loid or the Holy Koman Emperor. It was a period
when the secular leadership defined their goals in
religious ideology. It was a period when the intellect-
val pursuits of the leadership class only served to
widen the gap between tnem and tne discontented masses.

Above all, it was a period when a small portion of the

populace was able to exert control over an increasingly
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restive and potentially powerful cllass of city dwellers.

All of tnese conditions existed not only among the
Christians, but, to an equal degree, could be found

among the Jews.




CHAPI ke IV

The social and economic climate of Germany in
the 12th and 13th centuries has been examined. There
are many facts to use and misuse, but at least there
are certain documents which make a reconstruction of
the period possible. About Judan, the son of Samuel,
the Hasid of iegensburg, few facts are available, His
life spans the last half of the 12th century and the
first decade and a half of the latn{ It is known that
he was born into a most distinguished family, the Ka-
lonymides. uriginally from Italy, someol its members
moved up into Western uurope in the Sth and 10th centuries.
Liturgical poets, talmudists, and_nystics traced their
ancestry to this prominent familyf Only bits and frag-
ments of Judah's life have been left to us. Borm in
Speyer, he eventually made his way to Regensburg, the
intellectual and cvltural center ol Germany? There he
founded an academy.

There are, however, many interesting legends
concerning his life and his work. One relates that he
was 18 years old before he begzan his formal studies.
This was a cause of much embarrassment to his father,

who was a great Talmudist. Judah preferred to spend his




in the fields, or in tne pursuit oif sccular knowledge.

f'inally his father was able to convince him to negin

his Jewish studies. As soon as Judah heard his lather
utter the inefiable nawme of God, he was seized by a
prophetic trance. Seeing this, Samuel predicted great
things for his son. And so it was. Judah found that
he was able to memorize all ol Jewish tradition as soon
as he saw or heard itf Several lezends deal with the
comnon theme of Judah's ability in improving the re-
lations between the Jew and tne Christian? Theer le-
gends show him dealing with princes and town mayors and
bishops. Im all of them he is able to command ‘their
respect. In some of them he is sougat by the Christain
leadership for advice on religios and political pro-
blems. For example, one saga tells of Judah saving an
innocent Jewish community from persecution by going
directly to the town mayor? 1n another, Judah gains

an audience with a poweriul prince wha was friendly to

and thus allows a Jewisb community to escape
K

the wrath of certain Christians.

the Jews,
Another tells of the

bishop of Salzburg coming to iegensherg with the in-

tention of killing Judah, However, a short conversaiion

with the Hasid not only caused him to change nis mind,
8

but his religion as well. One legend has an important

about the advisability

prince coming to Judah to ask him




of joining a military alliance. Judah advises against

it, and the Prince followed this advice, in fact, this
9

Prince followed Judah's advice "in all matters". 1In
yet another legend Judan ia able to save a rich man's
son from igrced baptism by appealing to the Christian
leaderiTip. Several legends describe Judah as a great
scholar., In onellegend, Judah is shown enforicing a
little known laif

From these legends a picture emerges not only
of Judah, but of the times in which he lives. Judah is
depicted as a great scholear, but much more than a scnolar.
He is respected by clements of the Christian leadership,
and is often aided by them for the benefit oif his fellow
Jews. Judah is consulted not only on intellectual and
religiovus problems, but on politicrl ones as well, The
legends indicate that he was able to give sound advice
in all these areas. He is pictured as coming from a
Talmudic tradition, but he does nrt remain within its
confines. For he is trained in secular matters as well.
Although he had to be forced into the study of Talmud,
no one forced or coerced him into loving nature, or
into inguiring into other areas of knowledge. The
precariousness of the Jewish position can be seen in the
many times Judah went to the Christian leadership to

save one community or another. The legends indicate




that this precariousness was due to certain strugzles
that were taking place in the Christian community, not
for any intrinsically religious reasons. All of this
conforms to what was concluded previously concerning
the way in which the Jew lived and worked within the
socio-economic framework of medieval Germany., It was
noted that the relative insecurity of the Jewiish po-
sition resulted from the struggles takinz place between
the Emperor, the great feudal lords, and the |IPapacy
for the control of the German towns. Tue was an in-
tegral part of tLhese towns, and his services 38 a mer-
chant and as a money lender were required., They were
treated well and were protected. However, the level of
Coristian leadersaip which was not in power oiten attack-
ed the Jews in order Lo undermine those Christian lead~
ers whose positions of power they sougnt to attain. The
Jewish leadership, althouzn able to govern and control
the Jews, could not stop these sporadic outbreaks ol
persecution wilhout going to friendly elements in the
Christian community. Tnese considerations are svident
in the legends.

Thou.h little is known about Judan's life, the
student of German Jewisio history has someithing more than

legends concerning the Hasid of Regensberg. There is

the Sefer Hasidim, the ma jor work of the academy he




{ounued. I'nis bovk is not tne prouuct ol Judal: alone,
put it does repr=sent Lie¢ work ol one school ol thougnt.
ihe book, properly undvrstood, is a reflection of the
life of Lne German Jewish Community {rom tne end of the
12th century until the middle of the lst;? Tae book
speaks to tne practical problems being faced by the

jews of medieval Germany. [f the legends indicate that
Judah was an active participant in the affairs of the

community, the book proves it. Un the surface, the

book often seems to be a folksy, rather meandering

work, composed of many elements, both secular and re-
15

ligious in nature. A closer examination, however, re-
veals much more.

The German Jewish Community o{sJudah's Lime was

large, well organized, and prosperous. Nearly all of
the Jews lived in Lhe towns. Jews were, in fact, found
in all the large towns of Germany. While all ol the
Jews were not, of course, wealtny, there were many
extremely wealthy Jews. Judah's attitude toward them,
as spelled out in tne Seler Hasidim, is quite clear.
A scction talks about the good old days when the right-
eous of the community could lorce the rich to give the
proper amount to charity. But in Judan's day the rich
rule and they do not heed the cry of tae needy except

when tney are forced to do so by compulsory decree.




1nis section, as with so many others in the book, guotes
the Talmud to introduce the point tnat will be made.

In this case a situation is delineated in which the
rich have turned the tables on tne poor. Instead of
giving to them, the needy are forced to add to the
voffers of tne wealth;? In Judan's day, the wealthy
elements of society were often able to monopolize a
particular trade or business and charge high prices
because there was no competition, At times, the rich

of one town made it impossible for a merchant from an-
other town to do business in the former's abode. They
#ere the ones to feel this economic squeeze, for the
lack of competition made the prices highe:? According
to the German Hasidim, tne rich were running the society
at the expense ol tne poor. in one ol tne many para-
bles in the book, the reader 18 told ol a rich man

who took a woman for his wife despite the fact that

ne was not able to obtain the consent of her parents.

This man went to a sage and asked him to participate

in the wedding, bat the latter refused, and in the
19

process accused the rich man of unjust actions. Another

section recounts the actions of a certain sage wbo ad=
vised a man to marry nis daugnter of{ to a poor suitor,
rather than to a rich one. [t seems that the latter

was demanding a large dowry that the lather could not
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meet. The father wanted to raise the money by begging,
but was tgéd by the sage that this would be comparable
to robbery. In like manner, it is nut surprising to
find an admonition against the sumptious wedding feasts

of the wealthy. Judah advises that it would be better

to give some of the money to the poor. In any case,
21

such feasts are in bad taste. One parable recounts how
one poor man advised another in the same economic con-
dition to take a rich woman for a wife. 7The man re-
plied that even though he had barely enough food, he
would not do so for such an action would have an evil
affect on his fanilif The reader is told tihat money and
Torah siaply do not mix. For example, it there is a
pour scholar, one must provide him with food and shelter
but not with money, for this will make nis wind wander
23

from his studies.

Sefer Rasidim indicates that the wealthy clements
in the Jewish community controlled the economic life
in the towns, but not only the cconmic aspects. For
the relicious as well as the intellectual institutions
were controlled by the same elements. This resulted
in a societal sot up in which virtually the only people
who could perform the commandmunts were the rich. A
parable tells of one wio nonestly desired to carry out
the commandments, but was unable lo do so bzicause of

24
his poor economic condition.




Toe Sefer Hasidim tells ol a rici man wino in=
sisted on contributing th: entire sum for Lhe construc-
tion of a synagogue, even Lhougn others were @ager Lo

a5
give. Tnis man wanted all of the merit for his ramil;?
{n one long indictment of tae wealtny, the reader is
told that the rich were able to misuse the legal system
to their own advantage, keep tne needy from periorming
the commandments, aid tne sinners while spurning the
true I?yars of God, and chase people out of the syn-
agogue;? Thus once the synagogues ware built, the
domination oi that institution by the rich, did not
cease. A section tells of a man who wanted to sit
closer to the ark so that nis prayers migznl be more
readily accepted. Since ihe man was wealthy he was
able to buy a iront pew. 'Ihe rich, it seems, occuppied
the "choice" seats in the synagogues. This section
ends witn the cryptic comment that the belief that Lhe
proximity to the ark nelps one's prayers to be accepted
is an absurd one. 7The only thing that it accomplishes
is the stirring up of envy among those who are forced

3

to sit in tone back row;T But it is not only in the
synagogue that the wratn of the poor is raised against

tne wealthy. For many of the rich were engaged in lend-

ing money at huge interest rates. lnae ramifications of

this activity were telt Ln the Christiaud community as well,




The Seler Hasidim sounds very much like the

papal Institution in its condemnation of money landing.
28

The book comes to eguate charging interest with fraud.
Une section relates that the person who lends money on
interest will one day lind nimsell in dire slraiti.
Unce an evil Jew, who acquired his wealth by money
lending, had a poor noighbor wio wanted to move. A
sage advised a third Jew not to buy the poor man's
property, because tne evil Jew wanted it, and wauéd
make poor whnomever owned the property next Lo hig.
But the rich, according to the Seler Hasidim, will not
always be in E”is favored position, for their wealth
was undeserve:f

In tne eyes of the authors ol Sefer Hasidim,
wealtn was a Lad sign. For God has let these people
acyuire wealth so that all of their merit would be used
up. Thus they will not gain admittance to Paradise.
Conversly, tle gnod wino were 5u11crin§2in Judah's day
will be rewarded in this world to come. For wealth
caters to the delights of Lne body, not the soul. It
is of little value in gaining entry in;g this heaven,
in fact, it exerts a negative iuliuence? The society
is such tnat only the rich are able to make themselves

heard, whether it be in ng synagogues, ihe market

places, or the law courts.




The picture of city life in tne 12th and 13th

centuries in Germany that is found in the Sefer Hasidim

The ricih Jews are admonished in

is a negative one.

the book, but th: authors of Sefer Hasidim do not lose

perspective. For example, an interesting parable re-

lates that a poor person was about to sell a valuable

object to a rich man. The laLter did not know its

worth, and suggested they go to a taird party for ad=

vice. The poor man first went to this third party and

asked him to inflate tne value of the object for he

necded money. The tnird party refused to lie in behalf
35

ol the poor man, no matter now much he needed the MONey.

In another section the reader is told that the poor who

subsist on charity are forbidden to indulge in luxuries.

In spite of the above men-ioned elements, it is

quite clear in which direction the Sefer Hasioim

points. The lact that it aiffirms Lue intrinsic value

oi the =thical act snould not ciuse a rzader oif the

book to miss its main messagz, and Lhe fact that Lhis

ideology is aimed at a low cultural tradition. The book

tells of a commanity wnich lacked botn a synagozue and

a nostel tor tne poor., The reader is advised that the

hostel is more important than the synagogue. The same

section relates tnat David was not allowed to build the

Temple because he did not adequately attend to the aceds




36
of the poor im his kingdom. Une of Judah's favorite

jalmudic passages gues as follows, K. Hama b. R. Ha-
nina said to i, Ushayah: "How numczrous were tue souls
destroyed by your ancestors i(n that they built numerous
synagogues instcad of giving taose sums to scholars
occupted wilta sacred stuoyl m". A saege adds, in the

sam. section, (hat a man soould not rear up synagogues.
let hi . rather giv: those sums to those God faring
sc.olars who study tne jorau, or to those wino cannot
live by other means. In like maoner, if onz has an
article tnat both a rich and poor man want, and both

ol thes arce offering the sam: price, ita;s a isacred

uuty to sell the object to the poor man. The reader is
told of a certain man who had many books in nis possess-—
ion. This man instructed his sons about ihe proper

use to make of these books. Une of his injunctions

was that the books should be lent to the poor souaner than
to the wealthi? The picture the Sefer Hasidim draws

of the lot of the poor is A bleak one. He cannot per-=
form the commandments, and he is left out in tne cold

by the relicious and secular institutions ol tue Jew=

40
ish Community. 1ne rich force the poor to pay taxes

they cannot afford, and the latter have no place to «o

to for retribution, both the synatowues and Lne law
41
courts were deaf to their pleas ior nelp.




I'ne book relates tnat once tyz poor came belore
;od and asked Him why Lhere were so many rich pezople.

And wny did jod permit them Lo increase their wealth

their own lot became more uesperate. T1ae rich,

wnile
tney complained, nad enougn wealth so that one nundred
poor could subsist on just one el their gifts. God
replied taat the scales oi justice would one day be

palanced, and the ricn would be punished as il toaey
42
were robbers. For even ihou:n Lie poor were not able

to periform the necessary sacrements, there will be a
4
place for tnem in tne world to come. In fact, a poor

man wao honmestly dseires te do the commandments, but
44

is unabtle to, bring merit to otiers us well as himself.

Thus, even though the poor were on the bottom 01 tne
45

societal ladder, they will end up on tne top in paradise.

In the above mentioned cases Lne bouk is dealing witn

the most basic religious guestion. Lhe answers tnat

it brin.s forward as ta way toere is suffering in the

world are couched in terms that the poor and unculturad

of tie day will understand. but once asain tue book

does not lose perspective. Une seclion admonishes the

reader not to cive cnarity Lo the snworthny because

whatever one cives thnem, they spend on narlots and on

gluttony. Witn that kind of iving one simply increases

people in tue world. (his type of

the wroneg kina o4




46
cnarity is a sin and not a virtue,

NDuring tais period in Germany the Jews were

47
granted a virtual monopoly on mopey lenuing. |lhe Jews
48

were to be found in all of the main towns, and their
wealth was significant, so significant Lhat tney were
able to give taxes that belied their small nunher:?
Sefer Hasidim seems 10 show a decided preference for
those elements of society who did not share in this
prosperity. The book clearly shows the struggles that
were goinu on in the German Jewish Community. Mirrored
in tae book are the disputes between the rich and tue
poor, and those between Lhe empoyer and the employee,
and almost always tue autnhors side witd the poor and the
employee. Judan consistentég takes tne side of the
weak and tae underprivileged. It is not that ne is
against wealth, e could hardly be, for ne came from
one of tne wealthiest families in all of Germany. LUn-
like Saint Francis, Lo whom he is often compared, Judah
never pave up tnis wealih. katiier, tne book is against
the new monied classes who wcre misusing tne;; power
at the expense of Lhe poor and tne uneducaled.

Much of what the bhook Says and tne way in wnhich
il phrases its ideology shows strong influence from
medieval Christianity. The many sections on toe living

and the dead aud their interrclatiousnips is one =ase
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in point. Anotuer is tn: concept that one could lizhten
nis fgllering in the world to cume by sufiering in tnis
worl:. fne laws of repentance in Sefer Hasidim s:ow
more 5insnip with medieval Christian taougnt tham with
nalak;:.

Sefer Hasidim, in tne eyes of Eaer, spokc Lo tie
real needs ol those clements of taoe Jewish Community
wno were unable to function in the midst of the new
monied activities in Lhe towns. !e feels Lhat it was
a greater source ol comiort to sucli Jews Luan the works
33
01 tie puilosopners. bBub it woulc be a mistake Lo assume
that Judah and nis lollowers remained witnin tocir
academy. Taere is little goubt that tocy went lrom
towt Lo Lown in an efiort v spread their movement to
a6
tie masses. in Liae process ihpey cttacked many ol Lhe
existin institutions and mores ol medieval life. The
yuestion as to why they tailed is involved witn vther
prublems such as ine negative sirace ol the Look Ln

recard to money lending, and tne aristocratic tendencies

that exist witnin an ideology that was clearly intended
37

for A low cultural tradition., Une must also consider
the relationship of the German Hasidic movement to
"mainstream"” Judaism. All ol these questions will be

examined.

Tne 12th and 13l centuries in Germany were ones




of intellectual upheaval. New doctrines were in tne

air, both in the rclisious and i tnez economie sphereg?
One of the reasons for this commotion in tne world of
ideas was tae fact that tine leadership class, bota
secular and relizious, widened the zap betwecen the people
and tuemselves., Their own needs, which tney actively
pursued, were not in consonance witn those of toelr
followers. This was particularly true oi the relizious
zlements in :uciet;? This widening rift is reflected

in Sefer Basicim.

In the book, the int2liectual and reli -ious
lead2rship occupy a place of importance in tne society.
Many sections relate, 08 will be seen, tne importance
of the teacher and his work. The scribes occupy some
of tiae best seats in the synagogues- Tne uncultured
are mentioned many times in tne book witn freguent in-
junctions to see that they get enough to zat, but never
at the expenscof a learned man, wiinse care usually takes

priority. But the German Hasidim have many other lhings

Lo say about the religious leadership.

Tne main activity of this intellectuall leadership
60

was the study of Talmud. In the book, tnese men are

labeled— pilpulists. It is gquite clear the Sefer Hasi-

dim does not look favorably on their activities. One

section advises one with sufficient money not to con=-




tribute to the building of a synagogue Or ar academy.
pather let him give tne money to wurthy people wno truly
devote themselves to sacred study. Uae should not give
to those who labor all day to tind lalmudic contlradict=-
ions so Lbat sveryone will marvel at tbeir intellectual
dexterity. These men are not to be considered the real
devotees ol learning. For tney do nothing but ferret
out contradictions in order to flaunt tneir cleverness.
One should ratner support those God fcaring people wno
study with a purpose in mind; that is Lhose wno study

in order to fulfil the sacred commandnentgf Another
section advises rvaders tnat the good men 01 a town
should serve as its judges, vven ii certain evil men are
more learmed in the Law. Simply because a man is good
in pilpul does not mzan that he is able Lo judge, on the
contrary, pilpul usually turns E;erytning arounc making
the jood seem bad and vice-versa. The reader is caution-—
ed to be very leery of & pilpulist, for along witn cer=—

tain Christian priests, their activities are often

suspect. 7Thus one stiould be very reticent to let nis
63

sun study with a pilpulist. une section tells oi two
brothers, one of wihom the fatner could send to a siudent
teacher wnile the otner would nave Lo work. Une son
was acute, but a pilpulist. Tie otner was not as acute,

but he was not a pilpulist. The iatner sent the son
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who was not a pilpulist :ven tnougi he was not as smart.

in sections like .he above, Judan is telling the read-
er thatpilpulism is an extravagant and often daméging
waste ol time. His condemnation ol the intellectual
leadership does not stop with the pilpulists.

Waen a lesson is tausnt in iae Sefer Hasidim,
it is usually placea in tne woutn ol a sage. Thuas when
a sage approwes or disapproves of an indiwidual or a
situation, it is a good bet tuat the autpors of the
buok are expressing their own helie?g. Unce, s section
relates, a sage :=ntere; the house of a scribe and saw
many things of wuich e disapproved. For example, the
seribe let tue heao of nis pen rost uvn the cround, he
was advised by the sage tnal 8 pen Lthat wrote holy words
siioul . n.ver be a.lowed to resi on tne ground. Un
furthner examination the sage found tnat the scrib. was

xt, anu lie was admonished nevar
b6
| om whalt is written. Abother

adding 1o tne noly te

to add o Lo subtract

seetion shows a man wiliy puocy 4Skijde 0w .0 pul it Lo
the best use. A sage tells not to give it to a scribe

for such men pervert the words of the lorah, Rather

r who lack

he is advised to givelne money to ;;e poo

the means to buy their own clothing.

the reader is told that the seribes are so inadequate

in their sacred task that it would be better to let

In another instance
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a left handed person copy tue Torah, or @ven a woman.

In one section, Sefer Hasidim lauds the great saczes
of yesteryear because, among other things, they never
signed their works. Tney did not chase aiter the false
god of personal honor., These sages are contrasted with
the scribes of medieval Germany who append their sig-
natures to tne work that they dg? Une story tells of

a sage wno visited a certain town. The people of this
community wanted to show their respect to Lhis sage

so they oflered him the cnoicest seat in their syna-
gogue. When the sage found out that this seat was that
of the leading scribe in town, he refused to occupy it.
ine sace even refused to use the pra;grbook because

it had been penned by the same scribe.

[t is evident that tie Sefer Hasidim takes a dim
outlook on the intellectual leadership of the German
Jewisn Community. It has, however, a distinct reverence
but not the activities of the scholar

for learning,

class in medieval Germany. The authors of the book

are not for study simply lor the sake of study. The
reader is told that everyone who learns the Toran aund

does not fulfil it is worse than one wio neither knows
71

it or practices it, and pis punisbhment will be worse.
Une section tells of a certain scholar to whem the un-

cultured listened, but to whom the other scholars did

43




not. This scholar was asked with whom he would rather
be with and he replied: "whether dead or aliwve I would
ratner be with one who listens to good advice." Im-
plicitly this section tells the reader that an ignor-
ant person wio iollonslthe right people is better than

a scholar who does nuzf In like manner, the Sefer
Hasidim advises lhat it is better for a man to associate
with an uncultured person who is benevolent than with

a scholar who is a miser or a hot tempered merlig.

Also, an uncultured person who fears Heazzn is vo be

75
prefered over a scholar wno does not. Another section

tells of seholars wno are muci more evil in their actions
7

than tne uncultured. [t would be fallacious to con=
¢lude that ignorance becomes an ideal of sorts in tohe
Sefer Hasioim. There are & plethora ot sections which
make it clear that this is not s0. Some tell the reader
that one's teacher takes precedence over one's own
parents. Tnis thougit, like so maiy oiners in the bouk,
is usually conveyed in tne form of parables. For ex-
ample, it is supposed that a house on fire contains

the parents and the teachers. Tae latter are to be
gaved first. For reasons which will be explained, the
ideoclogy of Sefer jasidim cuts across the social, po-

litical, economic, and intellectual class llines oi the
77
medieval Jewish Community.




The Sefer Hasidim is copl to the various inher-

ited aristocracies, but the priesthood and the levites
are taken to task the way in which the pilpulists and
the scribes are. This seems tu suggest that they dild
not play an imporiant part in the affairs of the Jewish
Community. [t is also possible that the leaders of tue
German Yasidim had somelhing in common with these old

guard elements of sociel;? une section (nuicates that
the priestly roles in tne synagogue were not crucial.

Again tue lesson is tauight 1o the torm ol a parable.

[n a synagogue certain wrongdoers had gained the upper

nand and nad managed LO monopolize the honor ol binding

toe Toran. Tney gave considerablz amounts Lo charity

i.. return lor this honor, but they relused to let cthers

do iLt, using the lact that they pgave considerable sums

1o charity. 71ne sagzes advised them to let tuese men

continue to bind tae Tesrah, because \t was not a ermcial
79

function. To stop tnem would be like rotbing the poor.

est who was altempting

.-\0

Another section mentions a pri

to court a woman Who Was ritually forbidden o him.

One section relates an instance in wnicn a priest could

not pronounce important parts of the liturgy corrvectly.

It is stated that this priest should not nave been

allowed to Zo up to the ark. 1he sams seclion incicates

disapproval with tne way the levites showed off tueir
a1

voices.




since, according to toe Sefer |lasidim, the priests and
the levites were not perlorming tleir tunctions properly,
and since the intellectual leadership of the synagogues
were misusing tneir powers, it is nardly surprising
to Iind that the book is nighly critical of the syna-
gogue. However, Sefer Hasidim recognizes the need
for the institution. A section relates that it uas
been in the synagogues that God has appeared o man
since the experience at Sinagf Anotner paragzraph ad-
monishes the Jewisn community to mgke its synagogue
nicer than any Jewisn house in town? from various
citations it is apparupt that there were often more ghan
on¢ synagogue in a tuwﬁf

Ihe authors ol our book guarrel not with the
intrinsic value of the synagogue, but witn its current
state. In a section in wiicn is contained a8 general
indictment agiinst the wealthy, it is noted tnat they
were able to chase people put of the Synagogues. This
is certainly a negative comnegt on the way in wuich
the synagogue was 1unct10nin:? Anotnher section relates

that one rich man refused Lo let others help him in the

building ol & synagogue, because he wanted his family
86

to receive all of the merit. In another insiance, the

Sefer Hasidim reprimands tnose wio occupy the cnoice

seats in the synagogue, and think that by virtue of
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their proximity to the ark their prayers will be answer-
ed. The same individuals buugat up all ol the aliyot
with bribes, making7lt impossible for the poor to

read from the Torah.

Not only was tne synagogue not meeting the spirit-
ual needs of the community, but alsec, according to the

Sefer Hasidim, it was not meeting the material needs
of those wno have traditionally relied en the synagogue

for sustenance. Already noted were various sections

admonisning doners not to give to the synagogues, but
88

rather to the poor themselves, This would indicate

that tne synago:ue was misusing the funds that tradit-

ionally went to the poor and to tnose devoted to tne

sacred study ol Torah. [t is hard tu imagine & more

biting indictment inat could be made against the syn=

agogue. The religious institution that had 2lways stood

as a symbol of comliort and hope and spiritual enlighten-

ment, had fallen into sad misuse. Controlled by a weal thy

zlement that used it for its own advantacge, the syna=
cogue no longer was tulfilling Lts tradicional functions,.
And because ol this, various elements of the community

were left out in the cold by the oBe institution wnich

should have been & source of comfort to them.

The book reflects its nezative attitude toward

the use of the synagogue with the use of the parable
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ag a teaching device. The story is toeld of a hasid

who found tnat he could not pray properly in the syna=
gogue, for the order of the service kept forcing him
to lose his concentration. The service, apparently,
was over rormalizeg. 1n another case, & wise man re-=
fused to enter a synagogue beg?uae of the corruption

of some ol its leading members. (me dramatic story

tells of a sage wno came Lo a certain city wnere there

were Lwo SYNagogues. Initially ne went to Lne more

wealthy of tne two, and on uis next visit entered the

poor synagogue to pray. He never again returned to

tne rien synagogue even though the leadership ol the

town were among its members. For he found that he

could not pray properly in the large synagogue, wn;;e

in the synagogue of the poor, he felt rignt at home.

Lecause the synagogue was in such disrepsir

it no longer represented an essential part of Jewish

communal life. This, at least, was the viwpoint of

the serman Hasidim., Tbhus they admonish doners to give

directly to the poor, rather than channeling the funds
through the institution oi the synagogue.. In like man=
ner, the bouk clearly states that it is not necessary
to pray in the synagogue, in fact, they indicate that

one's concentration 18 often destroyed in the syna-

ection indicates that a man can pray with

gogue, Cne s
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greater devotion at nome. Another section lists 7

reasons that purport to explain why some prayers A0
unanswered. Conspicuously absent is the commandment to
pray, if possible, in the synagogue. The implication
sesms clear., [n the eyes ol the German Hasidim the
synagogue was not an essential link in one's communi=
cation with God. The rigid orthodoxy oi the synagogue
interfered with one's concentration. There are many
references to the fact that it is silly to pray im a

language that one does not understand. 7The language

Hebrew, a language whicn the medieval
95

iven up as their vernaculer. A

reiered to 18

Jew had long since K

fine parable illustrates the book's point about the

over Formalization, The reader 18 told about a sihep-

herd who did not know the proper lLorm of the Liturgy,

but wio was able to pray with a great degree of devo-

y a scholar came by and advised him that

tion, Une da

he was not praying in the correct fashiom. He pro=
d who then

ceeded to teach this form to the snepher

fomnd that nis concentration was ruined. Fortunately

the scholar dreamed about the shepherd's plight and

returned to tell him that it was not necessargstu let

the torm get in the way of one's concentration. Une

section tells of 8 man whose prayers were not answered.

The man prayed ipn his bedroom,

which was ritually clean.




A scholar said that the problem was not that he did
not pray in a synagogue but rather tnat the prayerbook
he was using was written by an evil scribe. I|iven tnough

it was ornate and even beautiful, it deseirrved to be
97
burned.

Tne authors of the Sefer lasidim make it clear
that their yuarrel is with the Jewish leadership not
with the Christians. In one section the reader is
specifically told that the relizious institutions were
in bad shape because of their own leaders and not be-
cause of any restrictive policies on the part of tne
Enristiang? The many reierences, already noted, waich
arc hichly critical of the activities of the pilpulists
and tne scribes convey Lhe same message. ihis fits :n
with tue lact that the Jews were able to govern them-
selves., Their decrees and decisions were nonored by

the Christian leadership who were primarly concerned
99

with the economic activiiies ol Lhe Jews. It is not

surprising to read el the political aspects af the

synagogue, for i1t was an age in wiich religious in-

stitutions were active participants in the political

macninations ol tane day. bryce, for example, notes that

during tuis period a uali of toe land ana Loe wealth

and no small part of its military
100

in the nands of the caurcimen,

of tne country,

strength was




And Artz notes thnat tne 13th century represented the
supreme attempt of the hioman Catnolic Courcih to direct
"toe woole life of society in all its reacheéef Within
its own limitations, the Jewish religious institution
wag engaged in tue same activity. Tue Setfer llasidim
certainly indicates that it was.,

More than a few students ol German medieval
iistory sse the Jews being enculted in wave after wave

2
0f persecution during this periégj In Seier Hasidim
4 seemingly contradictory uttitude is expressed toward
relationships with the Christian Community. 1o doing
S0 toe buok once again preseats a realistic picture of
tue life and times in the 12th and 13th centuries in
iermany .

Inat the Jews conducted business witn the Churca
and its representatives is evident from the many ad-
monitions in tne book .ot tu continue these dealings.
The reader is told that those wno nave business contacts
witn priests will one day lose their wealth. Une should
have no contact witn suca priests, business or other-
w1;2? A section tells the reader Lhat in a locale where
8 Lnristian treats meat, the Jews should not bu‘}r ;rom
him, lest they wind up witn ritually impure meat? An-
Oluer section admonisnes Lhne reader not to follow the

105
mores of tane surrounding Christian culture., Tue im-




plicit message in the three references is that there

was social and economic contact between the Jew and

the Christian. The extent of this contact is exempli-

fied by the lollowing sentence Lrom the Sefer Hasidim-

"a man should not live in a town whose market day is
106

Saturday". That the business contact took precedence

over the observance of the Sabbeth is assumed by the

autnors of the book.

The many warnings in Sefer Hasidim against any

religious contact between Jew and Christian are indica-
tive ol the extent to wiich it must have been going on.
As will be examined later, many scnolars see a great

deal of Christian inlluence in thne Sefer Hasidim itself.
The book advises the owner 0! a house standing next

Lo a synagogue not to sell it to a Cnri;tian even if

he is oftered more money by the non J;E. In like manner,
a man in a synagogue wue is able to see a church through
the window, should obstruct the view so that the church
will not be vislhig? Une parable tells of a man who,

throughout his lifetime, refused even to pass by a church,

When he vied his funeral carraige had to pass a church

in order to reach the cemetery. The horses of the

carraige refused to pass near the church. A miracle

happened which allowed the hearst to reach the cemetery
109
without passing the church. Une section advises the




Jews not to allow the Christians see thneir dead once
they have been placed in their coffins. Also, no Christ-
ian should be permitted to see the Torah when it is

in the ark. Even a great lord, and their power has

been noted, snould not be allowed to se¢ the dead or
110

the Torah. OUne parable tells of a sick Jewess who was
visited by a Christian diviner who promiised to cure her
if the Jewish woman would agree to the use of magic.
Tne Jewess refused, and the sutors of the book advise
the reader that she made the right deciaiigf An in-
teresting section relates thal a Jew on¢e inherited
some unspeciiicd Cnristian books. The book aavises
that the best thing to do in such circumstances is to
burn the matcriiif A story tells of a certain city
which was sufiering througn a terrible drought. All the
Christian religious leaders gathered togetlier to see
what could be dume. They bega Lo pray and 1o fast

but no rain fell. They decided to 2o Lo the Jews Lo
ask their help. Tne Jewish l:aders agreed to help as
lony as the two gEroups were kept apart, =o that each
group could pray in the name of its own God. This was
done and the rains ca;;? Une ol the ma.n reasons which
the book cives as to why one should Suparﬂteli:om Lue

Christian, is that it leads the Jew to Ldolat.y.

The precariousness ol the Jew's position in




the 12th and l3th centuries in Germany is felt many

times in Sefer Hasidim. One section tells oif a Christian

leader who forcibly tried to zonvert a group of Jews

by baptizing them. The Jews fled to another group of
Christians who ofiered help but whno oventually killed
them. The seclion end withh a guote {rom the Talmud

to tne effect that the Jew should keep apart lrom the
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Christian. A signiiicant paragraph talks of two thieves,

Une stole from Jews, the other from Christians. The

latter is more reprenensible because his action places

the entire Jewisnt Community in jeopardy. This, because

in the cyes of tne authors of Sefer llasidim , the action

ui the thief wno took (rom the Cnristians will undercut

This could,
116
in turn, lead to disastrous results [or many Jews.

the roodwill between Jew and Christian.

Another section explicitly states that it is betier to
steal from a Jew than irom a Christian, because stealing
from the litter could atfect the stztu? of tine e¢ntire
Jewish population in the particular tow;? The book
contains an admonition not to lend money Lo princes
because when they will noL be able to meet their finan-
cial obligation, they may resort to political perse-
cutizi? As was noted in the opening chapters ol this

Study, tonis is precisely what often happened when tae

Christian borrower found that ne could not mest nis




obligation to the Jewish money lenders. There is the
recounting of an incident in wnichh a certain cardinal
ordered the Jews to apostasize or face death. When the
Jews heard this proclamation they boarded up fheir
houses and left =zold on their doorstops. 71he section
reports that the Jews were able to save their lives in
this manner. Sefer Hasidim thus gives tacit acknow-
ledgment of the eeonomic roots of tone persecuﬁi::? These
economic implications are seen in yet another section
wiich relates an incident of forced conversion because
of certain prénces. Some Jews proposed that a herem
be instituted torbidding the Jews from living in that
area. But a sage proposed that the ?zgree should last
only as long as tne evil princes lived.

It 1s paradoxical that the framework that caused
80 mucn anxiety lor certain clements of the Jewish
Community, also provided [reedom and relative security

tor other Jews. As will be seen, the message of the

Sefer Hasidim was directed at the less fortunate cle-

ments. The many references already cited indicate the

wide degree of contact that existed between the Christ-
iang and the Jews. In one sentence, however, the book

conveys the message of the extent to which the Jew was

able to immerse himself into German town life. The

sentence reads:"in the majority of the towns iin wnich
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Jews and Christians live, their customs are similar".

tqually significant is the manner in which the same
section e¢nds. The reader is told that more often than
not the Christians rule with more thoughtful justice
than do Lhe Jews. A picture ol the perioa is contained
in this section. Despite sporadic outbrcaks of perse-
cution, th> Jew's position in medieval Germany was
relatively secure., It is becoming clear that Judah
and nis followors were not happy witn the existing
framework ol the Jewisn Community. And since the Jews
w-re granted virtual autonomy in handling tucir affairs,
Judah's guarrel is not with the Christians, bul with
the Jewish leadership. It is natural that the political
text book of the German Hasidim would reflect the po-
litical precariousness ol the Jew's position, but also
in evidunce is a positive attitude toward Judeo-Christ-
ian rolations, where pelitical cenditions allow.

)

There ar. many i:gigﬁs voncernung Judah wnich
express a positive altitude towara Lae Lhristians, as
well as showing the easiness wilu waich Judaa noved
anong hign Caristian lcadorship. The l<gends alse give
on. a glimpse into the sociasl, political and relicious

to tact b tween the two rolisious wroups,. Un: section

in Sef.r Hasiuim, ‘cohing Lhese legends, to11ls the

read.r that he must not deal falsly with a y man, even
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a Christian. Another relates that the Jew must be care-

ful in his dealings witu spostates because oif tae poss-

ible backlash eifvct from angeored Christians, yet tne

sam: paragraph indicates Lhat if there is a place in

winicn the Jews constitute a majority, theo more contact
124
i8 pezrmissable. One also reads in the book that a

Christian can occupy himself in the Torah and its com-

mandments. Various viblical passages are cited to

prove this point, passages that link the Torah with man

I'he section closes with the point

and not with Jew.

that a Christian wno does lollow the Toran is to be
125
nonored more than a Jew wno does not. A parable tells

oi a man who was walking alonz a narrow path that was

If somcone célse began cominyg in tne

bordered witn mud.

opjiosite direction, Christian or Jew, cne man would

stop aside into the mud to allow the other person to
pass, For it is better i1or a man to be delayed than
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for him to delay nis (cllow. Une seciion tells of a
Jewish employer wno forced his workers to labor nontil
nigntfall, the reult being that his workers often missed
part of the Sabbeth service., OUn the other hand, there
was a Cnristian employer who always mad. certain that
nis Jewisn employees leit on time to make the religious

service., A sage remarked that the Christian's family

would prosper while toat ol the Jew's would fall into




disrcpute. The book reports that this is what cam: Lo
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pass. Anotper scction admonishes a Jew to deal justly
128

with the Christians witi: whom he comes into contact,

ine Jews are advised by tne Seler iHasiuim that it is

permissable to pray for good Christians. 1f Jews and

Christians make certain condicions Lo help one another,

and tne Christians fulfill these conditions, then the

I'ne same section

Jews should abide by the agreemeat.

advises thal onz snould help the trustworthy Christian
130

rather than the deceitlul Jew. BHaer remarks tnat con-

sidering the political situation, the Sefer Hasidim

that all men,

goes out of its way to make the point
131

Jew and Christian alike, are :ntitled to eguall justice.

The Jews of Germany had been able to assimilate
132
Ltu a very esreat degree. The history oi the cra is

mirrored in the parables of Sefer Hasidim. The tensions

that existed in the Christian Community had their counter-

parts among the Jdews, The book clearly shows the
struggles that were woing on in the Garman Jewish
Community between the rich and Lhe poor, and the employer
and the employee, and between the new and old merchants.

The book consistently takes the side oif Lhe underdog.

The Sefer Hasidim was not written in a social

Scholem observes that the German Hasioim were

vacuum.

"intimately connected with the wnole of Jewisin life and
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the religious int rests of the common folk." He feels

that this book, more than auny otn:r ul tne period, mirrors

the Jewish Community as it rcally was, and in all its
134
aspects. Baer reasons that the Sefer Hasidim reflects

accurately the life of the German Jewish Community from
the end of the 1Z2th century until the middle of the 1;3:_
The authors of the Sefer Hasidim were social
and relisious reformers, in a sense, medicval prophets.
They aid not like the framework ol society or the in-

stilutions wnicn professed to meet the needs of the

For sucn institutions as tnc

Jews without doing so.

synagogue and the academy and Lhe law court wore remote
y 136
from many elements of Jewisi society. This study will

now cxamine th. ideology of the Sefer Hasidim in order

to gelermine the cures whicti Lue Lerman Hasidim ofiercd

to the many social problems oi toeir day.




CHAPTLt V
The Sefer Hasidim, as was noted, was not written

by on¢ individual. But the book does present a unified

message. In Bacr's view, the book clearly represents
one school's Viewpointf Judah and uis lollowers went
from city to city in order to spread this viuumoinf,
altnough the success they achieved is not measurable.
The movement had a short lived existence, but its spirit
generated influence in German Jewish politics for
centuries. The reasons for this seeming paradox can

be found within the work itself.

The authors of the book believed that Jewish law,
be it Biblical or Talmudic, was halakha 1irom Moses on
Mount Sinai. One section clearly informs the reader
that in this respect no distinction should be made
between the two? But while the authors make no such
distinction, they also exhibit distinct preferences.

One parable tells of a hasid who refused to put the
Written Law in the same ark with the Oral Law. iis
stated reason was that the lorah is hnlger than the
Talmud and should be kept apart from it. Another in-

stance tell's of a hasid's insistence on putting the

the Talmud on top of the lorah. Lest the reader con-




clude that this gives pre-eminence to tne Talmud, the
hasid soon states his reason. He is using tne Talmud
to protect the Torah.
It nas been scen that the main int:llectual
activity of Judah's day was the study of tne Talmud.
It was not ol a creative nature, and was conducted with
zeal only by a group who are referred to in the Sefer

Hasidim as pilpulists. The German Hasidim could hardly

have proposed doing away with the Talmud, on the contrary,

they recognize the lalmud as a canonical work. Baer
notes that the Sefer Hasidjig did not want 1o take the
Talmud out of the mainstresam ol the traditional Judaism
of their da:. The book is full of Talmudic knowledge
and lore.

Judah's guarrel with the Talmud 1s twofold. 1In
the first place, he and his followers did want to re-
tain the Talmud, but not as the main ideoclogic base
of Judaism. In the second place, they were clearly
against the way the Ural Law was being used by the
pilpulists., [t is not that the Sefer lasidim does not
stress the value of religious study,7indeea. it places
such study above all worldly pursuit. Very often the
book sets a scens in which a house catches fire with

various objects inside, and by listing the order in

which they are to be taken out, certain important points




are made. OUne instance tells of books and money being

burned, and the reader is admonished to rescue the

books first. Human life takes precedence over both of

the above. The same section implies that a student's

teacher is tu be saved before one's father. 1In the less

dramatic situvation ol whom at the honored position at

the dinner table, it is clear that the teacher takes
8
precedence.

Learning is listed as one of the three

greatest virtues, along with reverence and acts of

civic virtue. The point that Sefer Hasidim is making

is that study must not be glorified to the extent that

it places one outside the world of the senses. Study

is crucial in the sense that it should lead one to
ethical pursuits. Thus Judan sees little value in
spending one's time in an effort to determine when the
Messian is zoing to come. He calls such peopi: who
engage in this activity diviners and sorcerers. One
section advises tha. ome wno learns the Torah and does
not fulfill it is worse than one who does not :30' it,
or fultill it, and nis punishmznt will be worse. At
fault is noi the Tadmud or the honored discipline of
learning, but rather the methodology of the intellectual
leadership., The 3efer Hasidim advocales a rcturn to the

remez in place of the perush wanich was then being used

by the pilpulists. The remez was the main teaching




device of the hasidim ha-rishonim. In a sense, the

Sefer Hasidim is one remez after another, and this is
inuicative not only ol its quarrel with the pilpulists,
but also o1 that segment of socicvily to wuici the message
¢l the book was a;-eé?

Wnile it is not entircly clear as to the specific
ideals of tne German hasid, certain traits can be ruled
out, The hasid, as personified by Sefer 'lagidim was not
an ascete or a humble mystic in spite of the many eliorts
to picture him as suci? Judan and his followers were
no more ascetic thai were the ancient Israclite
prophets wio railed against the social inequities of
their day.

Scholem notes tnat altnougn Judan was a religious
and social innovator, not one¢ new halakha can be traced
to ni;? This, in spite of tne ftact tnat uis fatoer and
grandfather were great nalakhists, and Judan's family
nad a long tradition of Talmudic expertis. Certain
legcids clearly snow that Judah often gave ﬁldv‘;ge Lthat
demanded strict conformity witia traditional law. It

is quite clear, nowever, tinat nalakha is not the be-

all and end-all of the Sefer Hasidim. A new touchstone

takes its place. And when the halakha comes into con-
17

flict with it, it cives way. Unce agzain, the Sefer

Hasidim makes its point with the use of parables.

————




Une sucu parable tells of three diftereat people
who came to a saze with the same question as to whether
they saould hold on tu sume money that they wanted to
give to the poor until they lound a worthy poor perseén.
o each one the sage gave a diflerent answer, When
asked why, he replied that each case was unigue and
therefore required diflerent aUVici? Another story
tells of a nasid wio was walking along a road without
the characteristic garment of the Jew. [t seems that
he refused to wear this because of the violation of
ritual law. The Christians detained, and alter mueh
efiort and a great deal oif woney, a righteous Jew was
atle to ransom him. Tnis Jew reprimanded the nasid
ifor not wearing the proper garment even though it would
nave violated Jewish law. Tne Sefer liasidim is against
an orthodox interprtation of the law. The law must be
flexible enough to dealiwith the situation. Tihe book
ieels that Jewisu law is quite fgexiblﬂ @nough to do
this, but the pilpulists were no:? For they spend their
time on language analysis waile pressing social problems
are ignored. Thus one section advises that one of the

worst things a man can do to another is to ask a gueation

of halakha wuich he knows the other cannot answer. Such
e 21
a person will eventually get his punishment from Heaven.

A sage advises that it is better to eat non-Kosner faod




63
than to swear falsféy and perpetuate the social inequali-
ties of Judah's da;. In like manner a sage advises
that it is good for a man to pray in the language he
understands. Such a person is better than one wno
prays in lisbrew and does not understand. The proper
concentration is more crucial than whether one does or
does not pray in fHebrew. Thus the section relates that
the Talmud was written in Aramaic so that the people
could understand tne commandments, even the uncultured
and unleLterei? In one section a sage advises one to
go against the Torah law for it comes into conflict witn
iis new touchstone, which is accessible to both Jew and

24
Christian.
pacr notes that the Sefer Hasidim wanted this
touchstone, waich is akin to pnatural low, to be instilled

into the life of the individual and Llne comuunity. He

adds that wnen tne halakha came into conflict witn this,
23

the latter gave way. Tne view that t'ie standards 1o
whic. the German Hasiuim conformed were determined by
dreams or various mystical stimuli has been a popular
notion, but it is diflicuit to see how it can be main-
tained., The stimuli thal shaped and fashioned the
Selfer Hasidim were the material and spiritusl consi-

derations of tne day.

In the eyes oif the authors of the Sefer Hasidim




the German Jewish Community oi tne 12th and 13to
centuries was a corrupt on2. They did not like the way
2

society was structured. ine ricu were exploiting the
28

econamy ifor iheir own benefit. Tne poor and those other

elemsnts ol sociely wnich were negatively affected by

the growing usc of money in the towns, often had no

place to turn. The synasogues, As aas been noted, were

controlled by Lhe ricn. The law courts were presided

over by pilpulists wio seemed more intent in ferreting

out contradictions tham 1n seeLng that jusiice was done.

mMany atiacks against the wesltny ar. contained in the

Sefer Hasidim. It would, however, be a mistake to
attribpte to the autnors of the Seler Hasidim the view

that wealth is necessarily a sign of evil. The leaders

of the German Hasidim were from rich ancd influential

families. The point that the book makes is that the
29

majority oif the rich in Judau's day were evil. Thne
m supported Lhe poor even though the nasid
30

r ot tne upper class.

German (lasidi

was, like Judan pimself, a membe

In & society in which there was little hope and comiort

for the poor, the Sefer Hasidim nolds out consolation
and the promise of dignity.

In a message tnab is reminiscient of that of
Jesus, the Sefer Hasidim spells out a vision which in-

cludes a better future yor the neglected elements of
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society. Avirtue is made out of the necessity of suffer-
ing, and the poor are told that Lheir reward will come
in paradise. OUne section states that Lhe rigiteous
suffer in tais world so that tney can get the full
benefit of tueir meritorious deeds in the world to
come. This same paragraph relates that it is in this
neaven Lhat God will right tne scales of justicgf But
tne Sefer Hasidim quickly distinguishes between certain
types ot suifering lest the reader think that all wor ld-
ly suifering is a sian of merit. The reader is told
that, in fact, some do suifer because they deserve it.
put others suffer as Job suliered, and tuis is a mark
of thair righteousness, and will thus pay dividends in
the world to come. On Kosh Ha-Shanna tue angels plead
with God to inflict the latter type of suitering on the
riznteous. Since jod olten does 50.-geople who are
living in luxury nad better be hewar:. The answer to
the dilemma of theodicy that Seler Hasidim offers is

very much in keeping witi Talmudic tradition. In fact,

in the above section the autnors prove tneir point with
33

a story from kiddusbin. There the evil are (compared
tu a tree standing wholly in a place of uncleanliness,
with a branch overhanging in & place of cleanliness.
¥hen the bough is cut off, it stands entirely in a

place of uncleanliness. Thus God makes Lhem prosper
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in tnis wurld in order to make them suffer in the world
te come. The rizhteous are compared to a tree standing

wholly in a place of cleanliness, but witn a bough over-
nancing in a place of uncleanliness. When the bough is

cut off, it stands entirely in a place of cleanliness.

Thus God brings suffering upon Lhe rignteous.
In the Sefer Hasidim the rich are given very

little chance of receiving a place in paradise. It

was the feeling of the German Hasidim that their society

was being run by the rich in an unjust fashion. Their's

was a community in wtica ihe Lurden of the pocr was very
34

heavy, The rich could the poor it they so desired, but

according to tne Sefer Hasidim, they make very little

effort to do so. Tne book demands not only charity ftor

the poor, but like Maimonides, 1t must bc the proper

type of help. That pnilosopuer‘s nignest degree of

charity demands that ne who aids the poor should do so

by making it possible for that man to sppori himself.

The manner in whicn the Sefer flasidim describes the

activity ol the rich, their charitable work corresponds

to waimonides' last degree ol charity-tney <ive in-

adeguately, and tney do so with bad manners. In a sense

the book goes one step beyond Maimonides in demanding

dignity tor the poor. Lxplaining the reason Lor the

tituing system in the Lible, the book concludes that
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it torced both rich and poor Lo give, and in an iLnstance
in ;Eicn the priest was wealthy, the poor gave Lo Lhe
rich?

[t is reasonable tu suppose that to wealthy of
Judan's Germany were not overly recc¢ptive Lo tne message
contained in the Sefer Hasidim. [n the discussion that
takes place oun charity tacre is yet another instance
in waich the message ol the book is aimed at a low
cultural tradition. The leaders ol the German lasidim
were seeking support from thosg elements ol society
wiich were beine adversly afiected by Lhe Lrowing use
ol oney in the bergeoning towns. put the bpok does
not @ppeal only to the poor, or to tne ignorant. As
will be seen, tne idealogy ol the Seler Hasidim cuts
across all class distinctions.

Already noted was tne tact that in some caagg
an uncultured person is to be preferred over a sage.

In some cases it is better Lo associa*e with the un-

learhed because study, in the Sefer Hasidim is oot
37

viwed as an end in jtself. It is not that t.he book is
ﬂnti—l&arni;:, for the right kind of study is placed
above all worldly pursuii? study must bring one rev-
erence for God. And revering tne Lord as dﬁsined by

the Sefer /asidim encompasses ethical aciion.

The same pattern smerges 1in this regard in the




pook tnat was noted in tne examples of wealth and the
synagogue. The book never states that wealth is intrin-
sically evil, only that the monied classes were misusing
tneir wealth. In like manner the Sefer Hasidim often
denounces the synagogue, but never because th: synagogue
is viwed as a destructive institution. On the contrary,
Judan's guarrel is not with the synagogue yua Synagogue,
but with the Jewish leadersinip wno made oi the synagogue
sometning antitnetical to whal the religious institution
should be. So here, the Sefer Hasidim is not apainst
the Talmud, but the way in which the Ural Law was being
used by tne pilpulisis. He blames such people for the
rigid ortnodoxy of the day waich made the performance

of the commandments virtually impossible lor the poor.
The pilpulists are not, according to Sefer Hasidim, the
real devotees of learning. Tnus one spould jzive direct=
ly te worthy people wuno are studying the Law rather

ihan for the building of 8 synagogue 0" an ﬂcﬂﬂ?ﬁ!;l

for such institutions were not functioning properly.

The pilpulists controlled the academies, and according

te the Garman ilasidim, their learning was making a mock-
2

ery of the truth. 7There is the added admonition in
43
Sefer /asidim not to let one's son stuay with a pilpulist.
[n the case of tne pilpulists, the autnors of

the Sefer Hasidim, often accuse them of interprating




the law in too strict a fashion. In the case oi the

scribes, the charge is frequently just the oppusite.
44
They are oiten accuscd ol making ritual mistakes. They

are also accused of making laney, but ritually unclean
45

pray :rbooks which a true sage refuses to use, Added to

this is the complaint that they seek self aggrandizment
46

by signing their own works. The remedy that the Sefer

dasidim offers is simple but revolutionary: Displace

the pilpulists and the scribes with others wha are betiter
47

equipped to do those sacred tasks.

The Sefer Hasidim attempts to channel the funds

that were pouring into the institutions away irom them

in order to bring about an eventual leadership change.

Une section adviscs giving one's money to tae poor rather
48

than to the scribes. A section noted above explicitly

states thal a donor should give his contribution di=

rectly to those worthy people who devote themselves

to sacred study rather than to the syna_ ogue or to the

academy. Suci institutions as the academy and the syna=

gozue should jdeally receive Lop priority, but in the

opinion of the German Hasidim, tney were no lLonger
performing their nonored functions. [he syniagogues were
catering to the wealtay and Lo a large extent, ignoring
the needs of the poor. Tne academies were devoted Lo
ctive discipline., Thus

the study of pilpul, an unprodu




ction advises thal 1l a cci'tain town 1acks koth

one se

a synagogue and a nostel lor tue pour, thoe latter takes
50

priority.

Tne Sefer Hasidim uraws a piciure ol medieval

Jewisn life in Gurmaiy whicn is fillea with inizquities.

Marny poor ko hungry woile wealtiny elements incirease the

size of Lneir own coffers. Tne synagogues no longer

atier comfort to a large segment of society. Toe scholars

oif tne academy are tar removed from the pzople. And

Lhe scribes du lancy but irreligzious work.

Tue mauy privileges, commun . , d national, which

were granted by the Cnristian autnorities to tne Jews

rtain important prerogatives. Noft the

nt of self-government.

contaired ce¢

least important ol tnem was the rig

As was previously noted the Jews were allowed to run
their own religious and secular institutions. Thus tae
S.ier lasiuim does not Lake lssue_:llh the Christian
e ]

but witn its é;n Jewish leadership. Indeed, considering
the political precariousness of the Jewish pasition,
tne Sefer Hasidim is glanted very muchi in favor of Jjust
secular dealings with the surrounding christian communi-
ties, It was noted that tne Jews assimilated into

nt that the customs of

52

in mosL cCases, similar. Tne

general uerman lite to Luae exte
Jew and Christian wWere,

reader is told that God is concerned to see that the




Jew and tne Christian relate in Justigg, and that a
good Christian is better tnan a deceitful Je:f At one
point in the bo;i, there is the suggestion made that
if tnese inequities continue, those disenchanted ele-
ments of the German Jewisn Community suould go directly
to the Christian leadership for help in getting rid of
their own. The implications of thnis are cdeep and far
reacning. 1t places Lhe authors of the Se¢fer Hasidim
in the midst of the political activities 0f their day.
It places them in a etruggle for leadersnip of the
Jewisnh Community, & struggle whicn they eventually
lost for reasons that will be examined. The leaders
of the German Hasidim did not denounce the Synagogue,
but its leaders; nol the academy, but its masters; not
the law courts, but its judges; and vertainly not
Judaism, but the way 1in winici the leadership-the pil-
pulists and the scribes-were conveying the tradition
to the people. uysticai or nol mys.ical, it would be

a mistake to place the German flasidim oulside the do-

main of Judaism.

The Sefer Hasidim has long been thougnt of as

a mystical work. There are certainly many mystical
and even superstitious elements in the book. Time
after time in Sefer Hasidim the reader is presented

with accounts of communication between the dead and tae




living. Implicit in many of the arguments brougni
forward by the German Hasidim is the assumption that
macic works, ‘lowever, tnese eclemenis can only properly
be understood if it is remembered that toe basic message
ol the book is aimed at a low cultural tradition. With
this in mind, the superstitious elements ol Sefer Hasi-

dim take on an added complexion.

Trachtenberg and Schoiem nave pointed out that

the mystical elements have always played an important
56

role in the growth and developmeni of Judaism, Tne

mystical influence has oiten kept Habbinism firrom being

devoid ol the awe and wonder essential to the religious

spirit, and myslic thought has rarely been avsent at
37
any period of Jewisn history. Judah's family, the

Kalonymides combined boti Talmudic and mrstical elvments
58

in its rich history., Une cannot simply pass off tne

mystical tradition as superstilious nonsense, in fact,

upon closer sxamination, the mystical and superstitious

clements in Sefer Hasidim nave a distinctly practical
59 . _
aspect aboul tnem. ine superstition and magic of Lthe

German Hasidic Movemenl are filled witn relicious
60
meaning.
many parts of the Sefer Masidim relate tales

of tue dead communicating witih the living. Une tells

of a man wiho fashioned a harp out oi som¢ wood that




pad been leit over irom a coifin. He was advised not

ty do so, but he was unatraid and procceded 10 make the
harp. ne man wio had been buried in the cofffim appearcd
te nim, warning nim not 1o play tne narp, but again he
was unafraid. Lut as soon as he began playing the barp
ae became very sick. Jis son smashed the harp, taking
th q?ou and placing it oo tn: coffin. His father was
curez. Un ta- suriace Loc above: parable appears 1o be

a product of tne sup:rstitious imacination. but it must
be remembered to whom Lhe Sefer dasidim was agaressing
its message, and tne book's ow) warning Laat its teaching
was 1o be conveyed by the use ol stories. 1n the para=
ble just noted, a dead man appears to rignt & wrong.

Ta Judan's audience, Such happenings were fregyuent.

Tney were being manhandled by the leadership, and Judah,
in pirables such as twese, holds out e s ogzre—
dress ifor the many Wrongs committed against them.

Une intercsting parable relates that a Christian once
passed a Jewish cemetery on the Satbeth ana smw a Jew

sitting at a table reading. 7The rcader is intormed

that souls have tables and pooks with which to study,
63

just as thev did when they were alive. The message
contained is a crucial one. For in this parable the
reader is told one of the few tacls that Seller Hasidim

gives about life aiter death. We are told that one's




activity in this life determines one's position in

paradises it is a siern warning to those wno de not

study, wnuo are not cnaritable, aund who are misusing

their wealih ana power. It countains cumiort tor Judan's
64

judience, but also a warning to tne Jewisn leadersnip.

ne can extricate himsclf
65

trom evil spells and inilucnces by «ood deeds.

1lso Sefer Hasidim nolds Lhat o
Une

scction relates that a saze was buried next to an evil

man, 1ne sage camc pback in a dream and complained

alout the situation. The people of the town then placed
6

stones between tne Lwo graves. Tne message fils in well

rith wnat was noted before-betler days are in store

for tn. disenchanted because they deserve a betiter late

than their present one.
There are magical elements in the Sefer Hasidim,

but in Judah's words: "...0DE should not believe in
superstitution but still it is better to be heedful

67
of tuem."

1The same section tedls the rrader wnat trutn
is not to be found io dreams because 1t is nol that
easily obtained. Une suould not relate arcams Lo anyone
but a truly relizious person and a sage. Tae existence
not questioned. but it 18 placed under very
rational cunlro?? paer notes that the paradigm of the

of magic is

S

hasid as presented in 3¢1€F Hasidim is well versed in

lalmud and halakhic tradition, but with an additional
halakB .-
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mystical element wnici turns out to be very practical.

Ine Sefer Hasidim is not a theoretical mystical
tract extolling the virtues ol beatitic visions. It
has alrcady been noted that it is a valid hisiorical

document depicting the life and times oi the meaieval

German Jewish Community. And it nas been pointed out

that the message of Lhe Sefer Hasidim was aimed at a low

caltural tradition. To a large degree these two factors

explain tire snperstitious qualities of tne book. Baer

notes that thne Seler Hasidim, in botn form and content,

was strongly influcnced by Christian literature of the

70
day. And like ce

sre not absorbed solely in mystikcal

int to

rtain Cabalists in Spain, Judah and

nis Lollowers w

thought. Their mysticism was a Jumping g{[ po

vigorous sncial criticism and involvemeni. In Spain,

the message of tue cabalisls was, as in Judah's case,

aimed at a low cultural tradition. In part this would

explain some 0f the similarities in their ideologies.
{n sum, Judan il he LS te be constaered a myslic,
72

must be dosiuznated as a vaery practical one. For his

greal ideals are reverence, jearning, and acts of civic
73

virtue, and these

cannot be achieved throuch magic or

through mysiical calculations, put througa the perter-

mance oi tone commandments.

Hepeantence, for cxample, consists not of &
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paatitic vision or in soms surt ol mystical vunteaplation,
pui rather in tne muscle of -inical action. Four cate-
gories of r. jent:nce are listed and eacn involves moral
discipline. 1o the {irs: case the individual fefrains
from the sin vven thougn it is within his power :0 do
it. [Li the sccond, str:ict scelf-restrarnts are voluntarily
placed on the inaividual. In tne third, a man, knowing.
Lthat n: could not refrain {rum the sintml act if tae
gpiuortunity arose, keeps apart from the cundtions
whic induced tihe sim. [o Lae fourth, the man sullers
according to the amount of pleasure derived from the
sinful act.

Azain it is evident taat Judau's argum.at is nut

with the mitzvot system as such, but with the society

that made it impossible for some ol iis members to
perform tnese commandments. The Seler Hasidim holds
that the performance of these sacraments brings a man
salgation. Tue book is firmly within the firamework of
Judaism. Lf anytning, the claim of the book is that

it represents Judaism as it siould be. For tne leader-
ship of tne day were misusing and perverting Judaism.
Chiristian influence or no, positive attitude toward tae
Christians notwithstanding, the Sefer Hasidim not a
deviant form of the Judaism of its day, but rather an

authentic attempt to improve tne religion of Abraham,
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the punishment lor not doing one ol lhe sacraments.

\nd not only does an inuividual sulfer by virtue ol an

one's friend suifers il tine latter could
Bl
nave prevented tae act.

evil act,
Ine Sefer Hasidim claims that

the ultra-orthodox were Lhe ones responsible for de-

stroying the mitzvol system. The :erman Hasidim be=

lieved tnat wnen something 18 made overly stringent,
B2

ents a man lrom pel'iorming the commandments.

it prz
jere, as elsewhere, the Sefer Hasidim 1s puinting tu the
inequities in the socliety ol medieval Germany. Here

the

it is the question oi commandments, in other ciases,

synagogue, or lthe law courts and tae layiny 0l oatusy
or Vi¢ academies, or the practice of magic, but always

the massage is Lne same:the leadership is misusing its
prerogatives at tae expense ol the z-uvral welfare of
society, That Lhe authors ot tne Seier !lasidim Knew
the value and lunction ol tiie commanoments is vvident
irom a comment Lo LDE eflect taat als leaders since
Woses nave necded these sacram:nis Lo control the poople.
Ine leaders ot the lerman jasidim were s:ekKing Lo continue
not trying Lo destroy

the same institutions, tnoy were

tnem, ‘The one change Lhey wanted 1o make was tc place

a new leadership over these institutions. Jnat new
was lu cume ifrom their own Zroup.

(ol ilowers did not oppose

leadersinip, 01 COUrSE,

And as Judan aud Oi=




the a=e old imstitutions, tic ceatral ideas of Judaism

are preserved in the German fasiaic Yovement. God
is omnipotent and omniscient; the problem of theodicy
iz solved by positing tne world to come, and Li. prim=

acy ol <Lnical action is exalteu above all otier reli . ious

virtues, [l 1s in tnis paradise that .oc will make

socg on all ol nis promises. but in order Lo achieve

Lhis§ paradise mne must perliorm ine commandments. If

on: aoes otaerwise nis soul is exposcd tu L Lires of
B3

genonim. Lo the worla to come, be it goud o bad, all

il

accounts are settled and the scales ol justice arz
84
balaticed. in tuis paraaise 4ll Lhe ineguities w:ich
83
the German lasidim point tu will be rr<uted, [Dirrawing

upon Liblical tradition the Selur dasidim aitempts to

explain sullering by using the councept of collective

responsibility. Tnus a son may be sutiering in LOrs

world Lo rigal the wrongs done by uis fatner or a

neichhor, or in its most general sense, vdci Jew be-

ellow's actions. And finally,

comes responsible for nis &

Judan teaches that at times Lhe just suller in tnis

world su thal God cau give them a greater reward in the

world to come. ln like manner, the wicked somctimes

their merit well be used up; they
86
paradise.

prosper so that all ol

will have no share in
Yassdim never attempts Lo

But sumeow The seler




describe this paradise wnici seemingly occupies an
importaat part ol LS message. Unce again the nature
of the audience must be kept in mind. [t is to a low
cultural tradition taal Juda. was aiming the bulk ol
pis message Ln an attsmpt tu elicit rheir support.
{he parables anu Laog many accusations made against tne
upuer class should be grouped Logether, along witn the
positing of tne world to come, as sincere davices Lo
transmit (is ideology Lo lne masses.

lne picture drawn of Jewisn communal lile in tae
12tn and 13th centuries in Germany is nolL a pleasant
one. The inegquities that tue Sefer Masidim poinis out
are iesion, but the bouk never becomes &an apocalyptic
one. [n fact tne 3eler dasidim advises oneg wnuo Sces
4 man predicilig the coming ol Lae vwessiah to realize
that such a person 18 A diviner and a SOrcercr, and is
not to be trusted. For according to tne German Hasiaim,

87

"a man cannot kKnow wuwn the Messiah w1l come", Tne
eschatology in tie Selec Hasialm juilills the purpose
of holding out aopz 10r Lthose elements 0 sociely tnat
were in dire sirails. lpus one ol Lhe constanlt Lnemes
of the book is that thers will he a place lor the poor

-1 ]

and tne unlearned in paradise. Thne fact tnat tne authors

of the Sefer Hasidim spend no time speculating on the
2

e e——

arrival of tne Messiah, ana eves caution Against doing




s0, indicates tnat condilions were not ripe Lor such

an ideology. In ftact, not one apocalypse was written

guring this period, and althougn Scholem y'inds this
89

nremarkable”, it seems clear tnat tae ceneral conaition
of the Jewish Comiunity was good, This conclusion
fits thepicture tnat was drawn in the first sections
of this paper. |here were certainly discontente. ele-
ments, but this is true of tne Unitea States today.
Inis discontent was heightened by the deep changes iLhat
were taking place in the socio-economic {ramework of
Germany, due, in part tu the rise ol tne vowns and the
increased use of money. 1lhe relationship ol tne German
Jasinic Movement Lo Lnese changes will be oiscussed in
the concluding section of tuis studys.

liryce notes that the .nristian Courcn was a poli-
tical and military force tu be concerned witn in the
12th ung 13th centuries. The Sefer Hasidim indicates
tpat tie relicious institutions oi the Jewisn Community
were no less puiillCBl- There 13 a constant tension
in the Look, wne1i Lhe synagogue and the academy are
beiner discussed, between witalL they snoule be and waat
Liney nave become, But the Seler jasidim nmever calls

L

for Lieir abolition, only lor theil "91'01'*:5 The dia-

tribes found in the book are directed not against tie

institutions, but agaipst the men wno were at their
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neaus.

The same tension exists in regard Lo the Oral
Llaw. Tue Sefer Hasidim quotes the lalmud extensiv-ly,
and the authors show a greal knowledge of it. As was
noted, Judau's fa her and grandfatiher woere great na-
lakhists, and uls greates disciple, s~leazer of Worms
was a renowned jalmudist. Tn<re is noe reason lor us
L0 suppos. otherwise auout Judaﬁ? le is not for the
abandonment ol tne Talmud, nis guarrel is with the

pilpulists. un one sccasion the Seier Hasidim groups

—

the pilpulists witu Lypes ol Christian priests who
4

are not to be trusted. On anotiner pccasion the book
states that the pilpulists arc not the true devotees
ot learning for they Lhe moslt essential ol all the vir-
tues- reverence for God. Their ps;;?n clever argumentis
o

make trutn seem falsc and vice-versa. The Sefer Hasidim
does snift the cmphasis {rom the Talmud to the Torai,
but the former occupies a crucial place in the Judai.m
ol the German naaiai:? The auvthors ol the book make
mucu greater use oif tne Talmud to Luttress their ideo-
loxical claims toan of the written Law.

Tue Sefer Hasidim presents the reader with a
vivid picimre of Jewish life 1n medieval Germany. It

snows the precariousness ol the Jewish position, but

it also takes note of Lne relative -ecurity. The people




o wiiom the messaze of the Sefer (asidim was aimed

i

{felt more of the danger and less oi the security. To
these people the German jasidic Movement oflered com-
{ort and some very practical solutions. Although charity
receives creal cophasis, one zeciion adviseg Lhat a
musl not endanger nis lile in order to give

97
to do a riunteous deed. In an age when

person

cnarity or even

sporadic persecutions made martyrdom a not uncommon

event, the Sefer Hjasidim counsels tnat the Torah is to
2eler

live for and not Lo die lor. Carrying tnis thouc. t one

step furiher, one section relates tpat Lic nalakha is

never given in the name o} someune wio gave up his
B

iife ror the Torah., For all of the relicious separatism

that Lhe Sefer Hasidim advocales, tne book is careful

Lo note that one must not be overly zealous in this

recard., The autnors give an example of a Jew who re-=

fused to cnter a Church even to save the life ol another
Jew. le is reprimanded for Lhis, and tne2 boolk noies tnat
99

a truly religious Jew would nave entered the (Church.
Vfith the same emphasis oOn life and the living the book
zives a parable aboul an ald rignteous Jew wao wanted
to rive nis prayer shawl to a poor person betore he
dtied, Some counscled him to keep it so that he could

be buried in it, but the man redasoned tnat alter death

he would be reciting no penedictions, wnile a man yet




alive could put it to good use. This was especially
100

true since he was too poor 1o Luy a prayer suawl. Une

seciion notes tnat a person suould be very careful about

gaving a heavy man lrom drowning, because of tae danger

101

to one's own life. In like manner, the book teaches

that one should not {orsake his own interests for those

of nis {ellowmen, tor wnile the lorah Leaches one to

ilgve thy neigubor as tnys=1{", it does nol say more

102
than oneself. A common theme throu.uout the book is

the injunction to be practical enouza to let the situa-
103

tion cetermine the actiom.

I'ne messase of the Seler \asidim cuts across all
J eler == —

clauss lines lor Lt 1s tae ideology o1 a movement Lhatl

was Lryin. Lo attain pow:r. but toe main tarust ol

L. message is aimed at the peor anda Lhe unlearned- and

it 1s to these people that thne Look oifers an ctzrnity

ol comforL in Lhe world to come. A poor man wuo tries

but cauanot perlorm all ol tae commandments becomes the
wio will one day rec.ive

ideal paradigm. It 1s such men
(4]

their just rewards.
the cootral ideas ol

'n thelight ol the above,

lhe Seler jasidim becoms even more remarkable. Above

all else, the book auvocares Lhe intrinsic valuc ol tne
¢thical life, and it goes this even \hous . the movement
support. And 1t Joes

was desperately secking added




BT

society wiiore it would nave been more practical

this in a

to inuicave tnat the =nd justifies the means. It never

does this. ''he book pictures man as peing neither all

«o0d or bad, and it depicts a God wuo could turn ev=ry-=

one into ricateous people i1 le st desired, but Who

would ratpor let man clioose pis own path. A man's life

tests, and tne book 1 -aves no uoubt tnat
103
ids on Lhe outcome.

is a s.ries ol
man's salvation d:pe! Tne practical

implications of tne cunstant cmpnasis on "revaring tne

|ord" nre many, but in tne main it is Lhat it must lead

Ly acts oi civie virtue; thore can be no reverence with-

aut Luc latter. Sucn cuncerns as lear ol punisament

and wiat tihz world will think rank a distant secend and

third te this reverence. Une should periorm @ command-

ment or reicain ifrom sinnine not because ol reward or

punisament, but becauss ol theintrinsic wortn ol tne

nical commandments. [T is this tnat comes to ke
106
In the fece ol a

sounted witn “revering the Lord".

society frausat wita inegualities 1he Sefer llasidim
wlds for justice 1or 1t own SAKC. {ne world to come
solvas the problem ol tneodicy on a philosophic level,

Lut tne real solution offered by the book is goouness

; i 107 N

for its own sake. The Sefer Hasidim cnannelis the
seler e =

judgment day im Waled the poor will receive their due

ol the commandments.

by using the Pharasalc device

eventual




\nd Lhese commandments demand the ctonical life. It was

not a radicaldy diflerent messa-e Lhan that oftcred by

the lalmuuists. wcach Look from the traditional tree of

Judaism, but eacn gave Laeir own colorations, tneir

own emphasis. The Sefer Hasidim sougnt to bring the

institutions closer to tne people by taking them over

themszlves. Striking out azainst tne pilpulists who

scemed to aovocate :iluay lor its own sake, the Sefer

should not learn

jasiuim tells one that an inoividual
A1 42
108
iny lorah unlcss it bring nim reverence lor God. Eut
finally, the messazes ol the two groups coalesce inikc
109

one- "all wno honor the Torah, will in turn be nonored”.

Yhe German lasiLdim do propse major cnauges, but

Lnay fdo it within tne {ramework ol the "traditional"

Judaism of the day. Thus Lu€ attacks on the existing

institutions of the day w<re far f{rom tneorctical, 1n

el eet .- Lhey constitute 8 political platform ol a party
thal is seeking Lo satn control oi the society . Tuey

dio not succeed. It is gitiiculr 1o pinpoint inhe reasons
that would explain th=ir {ailure, but some conclusions
can be drawn. Toe last seclion will attempt to cxplain
the inability ol tnhe ,erman ‘lasidim to transform their

noble ideology into a popular, mass movement.
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(S EY R YT

Jasiuim has a timely quality about 1it.

lne seter

It mirrors the sociely ol medieval Germany and produces

a picture that 1s iu consonance with aistorical chronicles

ol tie day. As has been noted, that period in German

nistory witnessed a rapid growih ol Lowns and tnhe con-
comitant rise in the use of money. cuen as the feudal
institutions reacned the apex of Lheir power, gconomic
changes were taking place wnichn, 1B a century's time,
wage Lo undermine Lthe feudal stpuclure. The Jews, liv=
ing 1n tne towns and parthlpaLing Lhese new economic
ventures, olted found tnemselves caugnt Ln the middle
of the ditlerent Christian groups who fought lor ron=
1

trol of the towns.

It nas been aoted tnat the ideology ol toe 3

fasidim was aimed at Lhos¢ elements ol the Jewish
Community wuao wore adversely allceted by the activities
of tone Jewish usuers. pacr reasons that there are,

tnerefore, no Capltal!wtic teudencies in the Sefer

jgﬁlglgf [n a sense gnis s yuite curr=ct, Lol capi-
talism had not yet come LO Lermany. but Lhe beginnings
were c¢vident and the Gefer Hasiaim Lakes nolle of Lhem.
lime ajter Lime the autoors rail against the new uoney
lendine aetivities of tne Jews. These are, ol course,




clements ol Jewisn society wao were running the

Lno=

institutions, and in the eyes of the Gorman Hasidim,

mannandling the people ip the process. In adoition

to tois tnere are eleme ts in Lhe book which are higoly

eritical ot town life 1in general. lnere LS also a kind

of nostalgia in Lhe book waicn calls lor a return to

the "good old days", wheo man lived in a natural state.

Tnis natural state is d-lincated as being a state 1in

wiicu man is tied to ine soil, tne land being cqually
3

shared by all. Tuis pepresents nothing more tanan an

enlignteneu torm ol feudalism.

Sucn a social {ramework, nowever, was on its way
out in Germany. Ine tide was rupning azainsl those
elements of soci:ty wilcn tried Lo impede the social
and e.onomic chainges. Thus it is not su-prising tc see
that the papacy and Line .reat feudal lords were also
e ol usury. For taey

violently opposed Lo the practic

to lose by the growing wealth 721 tlie towns.

had much

Great changes do not, of course, take place overnigut.

Thus the feudal and rFapal institutions were, lor long
to effect successiul holding

periods of Lime, able

actions, Finuing that tney could not eradicate Lne

{ to control them. It was in Judan's

towns, Lhey sSOuRl
life time that tuey acpieved tneir greatest success.
riod that Lhey were able to exert

{t was during tnis pe




their greatest influence.

And it was at tnis time tnat the German dasidim

burgeoned and {lowered. Eut the growth of (he movement

was short lived. After Judan's death, cleazer of Worms

served as tne great redactor ol the Hasidim, After

the

nis death, German

nowever, lijasidic Movement was not

able to exert any political influence. The major occu-
pation of tne Jew in tne l3th century was money lending,
and as these elements gained in power, the power and
prestige of the Hasidim 'aned?

It was not tpe relizious pnilosophy 0f the Sefer
Hasidim whicn defeated it, it was the nistorical situa-
tion, Judah's philosophy is liberal enough. The evi-
dence, however, indicates tpnat tne upper class elements
who supported Judah were reactionaries. Their inter:sts
coincided with tnose of the Churcn and the feudal lords
in the Christian community. It is not a perfzect analogy
because the Jews were a minority group, aind At times,

a persecuted one, Hut it seems clear that tne economic

viewpoint of the German Hasidic wovement wass opposed

to the burgeoning interests of the towns. ’'The guestion
of now any group of Jews could be in favor of a feudal

system when they could not, in most instances, own land

is not as complex as 1t may aopear. Fur it was pre-

cisely during that period of German history that pre-



ceeded the growih ol the towns that mauy Jews were able
to amass great fortunes. Serving as the middleman be-
tween east and west, the Jew was Lhe Lrader par exellence.

It must be remembered that

The Crusades changed tnis.

certain elements in the Jewish society supported, indeed
{inanced, these wars. Not only did tne Crusades raise
up a new class of Caristian traders, in Jewish circles
it fostered the emergence of a new class of Jew- the
money lender. Certainly, some of tune old guard mer-
chants among Lne Jews became the leading money lenders.
Lut many did not or could not. The latter group sougit
1o retain their prerogatives, but the chancing nature

of the Lerman society eventually made this imposzible.
lney were faced with several alternatives, none ol waich
were particularly attractive to them. Taey coulld, and
some did, besin Lo participate in Lo new economic
venlLures ol Lhe day. but the longer tazy waiteao to

make tne transition the Larder it becane, for the Jew-

ish money lenders yuiekly formed closed guilds to in-

sure their own interests. Tney could appeal to those

eloments of a socicty wao arc always on the outskirts

oi benefits-the poor and the unlettered. The Sefer

lasidim represents suci an attempt. but witnin the low

cultural framework ol tne book certain aristocratic
8

tundencies remained. This arisioecratic, old guard
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pbacking vvaporated in the aeat of tne changing conuitions
ol Germanys.

But the Sefer Hasidim continued to oxert con=
siderable iniluence on German Jewry. For there is a
timelessness about its relizious philosophy. lhis
gualiry is spelled out in a practical creedo that notes
a great dilfercnce between words ol lorai in Lae moutl
0l a rood man and tnose spoken by an ¢vil man. ‘Tne
Sefer lasidim brouznt a liberal breeze into an envir=
onment stagnated by tne pilpulists. Tne book advoc tes
tne avoidance oi ritual practices wich brinz alout
nezdless quarr;ls? 1ne #&uthors present a niLn Ldealism
which elaimed tnat the mitsvot system LS cperable be-
cause a just -od ruled, and "pood degds can deleal

10
laie"., Contained wituin Lg¢ messace ol the booOK wias
the muscl: of a political pealism tuizt saw no ireat

11
in toe work ol tie pilpulists ana the Losafot.

[he German lasicim stiressed prethcriocod in an era in

wiich it was a difticult uwouirine LU uwoutn and oiten

impossible (o practice because ot tne political sirtua-

12
Lion. Ine ideology ol tne German lasiolc siovement

soubtless brougit comlort Lo tas poor and unlettered
in tne Jewish Comaunity,s DY constantly advocaiing the

riving ot caarity in 8 mannar waich would not demean

the recipient. And tao tne arid wasteland ol Talmuuic
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lives of tne
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lave Leen a prophet;
13

tanna,

failed,

forms it

tne Sefer Hasidim brougut a creative spark.

Judan founded no grealt political movement,

Jaere is a saying
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#1530.

t6. Zimberg, op. cit., pp. 264-263.

67. Jehuda Wistinetzki(ed.), op. cit., pp. ll6-
117, #372,

t8. J. Trachtenberg, op. git., p. 185ff. "The
Jewish masician could and did remain a pious and God
learing Jew....Jewisn magic remained securely within
the periphery of Jewish faith."” He notes that an ethi-
cal strain is evident in the Seler Hasidim seems just.
The magic of the 3efer Hasidilm secms akin to Llsserles'
description; "the roots oi the magical acts are three-
God, science, and nature." It suould be noled that here,
as elsewnere, magic is placed under the purview oi the
sages-the mouthpieces of the ideology of the Sefer
Hasidim,

9, F.I. Baer, op. cit., p. B.

70. Ibid., p. 13% mo...there is no doubl that
all these teachings{on the communication between Lag
living and the dead), came to the Jews from the Christ-
ians," 7To much of Judan's following magic was as real
88 anything viewed by the senses. but within the super-
stition of the sSefer ilasiudim, the same teachings are
repeated, The same clements are aitacked, Lthe same
Segments are praised. z Syl

71. F.I. Baer, A History of the Jews in Christian

Spain(#niladelphia: Jewish Publication Society, 1961),
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Py, 243-244, ' ., . the cabalists were not absorbed
solely in mystical thoucht; thev alsu opened a vigorous
atfack arainst the dominant courtier class and parti-
cipated actively in the e!forts to raise the level of
religions and moral life,

¥2. Jehuda Wistinet2ki(ed.), op.-git., p. 353,
=1456, "One should know that a man who practices maeic
will be punished,"

75. Ibid., P. b, w2, TL is interestin. to note
that Judan points out that the leitors o1 eacn of theso
vemms add up to 611, bul as elsewhere, this is anim-
nortant to hi= arsuamsni,.

74, I@id., p. 34, #37,

Yo. i.i. Baer{gden), Qp.-cit., p. 4.

Y6. Jehud Wistinetzkiled.;, op. l'_‘,it.. pp. 25U
deu, 210638, Ons hes to.-b. rieu- in orde o novrform th.
commananents .

77. Ibid., p.-239,-#1030.

7&. 1bid. , De-204,-#10c4.

79. 1blo., p.- 2484, #079.

80. 1bid., p.. .37, #1509; p. Fo,-#22.

Bl., Tdt., p.-2,7#d.

8-—» mho, e -Dti, #103).- 'l'lL examl‘al is= viven
0 uvne's sSirici adeerepe: toswearin.: o talit eettinc
170 vone owey of fuliiliing another sacrament.

¥o. Ibid., p- <25, #FIU.

B84. Ibig., p..371,-#1508.

Bo. iDYde., p. 271, -#1930.

S0, Ibild., p. 2806, £1020.

BT . ;L 1ia g Pp . 75-77 . #gl-c

3. ﬁﬁiu., p. 837, #1470; p. 37¢,-#1330.

39, Gersaomn schioieun, Op. Clie, w. 28, Maewit
Will remain o remarxabic ifacti thal tae greal catastrephc
01 iLac Lruwsades, lac 1ncessanl. wave- 0l . persecution
Wili<li aew biekc ove! the Jew:s o! Germany, ftailed to
ANALOUUC T Al apecalyplac edemeni into tac religious
tesienis 0l Germall Jadaism. nNCL o singlc apocalypse
Wao Writiel Jurip. tuaal period.

90. Jawmes Brycec, 9p. Cil., pp. 120-123.

9l. Jeauda wWistineizki(ed.), Oop. cii., pp. 13=-
20, z040: p.idU, 330, 4 synagoguc sonoul. bo nicer
thdll audy Jewisl huomo Al LOowD.

9Z. Abid., p. lao, #407. Tac tuvrtoer on: sits
iirom Lue frontl sedisioccupiec 0V too leadership tha:
Ydudi As WYyAl o L0 depesz) b thc synaecogzue, thoe bette;
ofi one is.; p. 121, »405; p. 129, #442: p. 6, #14,
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93. Simon Tubnow, op. cit., p. 185; G. Scholem,
op. cit., p. 80. He notes that this was A non-creative
activity.; Graetz, op. cit., P« 419. "The study of
Talmud continued to_Ee The only occupation of the more
intellectual among them.” Judah could no more nave
been against the Talmud, Egg Talmud, than an American
politician who wanted to be successful, could ce against
the Constitution.
94. Jenuda %istinetzki(ed.). op. cik., p. 204,
#811. S

95. Ibid., p. 336, #1373; pp. 409-410, #1707.
Ihis is a significant section for it expressly states
that one should stop Supporting the Eynagogues and the
academies because they were not fultilling, their re-
spensibilities,

96. Ibid., p. 418, #1746; P. 60, z127; p. 209,
=824,

97. 1bid., pp. 378-379, xl1544.

98. Ibid., pp. 360-361, =1494,

9. Ibid., p. 258, #1033.

100. Ibid., p. 103, #333.

101, Ibid., p. 68, #162.

102, 1bid., pp. 250-251, #1006,

103, Ibid., p. 467, #'s 1929-1931.

104. 1bid., pp. 261-262, #1045; pp. 276-277, #1086,
105. 1bid., p. 350, 21448,

106, hiﬁ., Pp. 2204-255, #1015.

107. Another intecesting parallel in Flatonic
thougnt. In tne cuth hro, an Urpnic seer is forceu
by Socrates to the conclusion that an actipn bas merit not
because the gods love it, but because of its own intrin-
sic worth,

108. Ibid., p. 191, #752. Stud y for its own sake
1< equated witn practicing wiat one preaches,

109, Ibid., p. 78, #21. "All wno honor the loran
will be nonored in tnis world and in the world to come,




Footnotes-Chapter Vi

1. Jenuda Wistinetzki(ed.), op. eit., #1570. The
book takes note of tne changes and the concomitant pres-
sures.

2, F.I. baer, op. cit., p. 27.

. Jehuda Wistinctzki(ed.), op. cit., #1958; #494,
Iheses ar. two of the morec dramatic examples,

4. Ibid., =1302; #1402; #1484,

3. FiI. Bacr, op. cit., p. 2z,

6. Ibid., p. 30.

7. Ibid., p. 47. Marriages should tak. place
only b:tween good families. It is related that in a
city 1n wonich this practice was lorcotten, pecple began
dying betfore tnicr time.; Jenuda fistinetzki(ed.), op.
cit., #'s 1300-1301.

T 8. Ibid., =1963.

9. Ibid., #1185,

10, d., #33.
11. d., #13.

12, id., #1571, ™"...it &s proper to pray for

8 soo0d Christian and a wood apostate."
13. Shelom Singer, op. cit., p. 148,
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