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Iatroduetion.

One may mo lomger questiom the existence of s move-
ment ealled Zioniem?" -<--- under the banner of Zionism we see
enrolled as never before, Jews of every stripe and eolor amd
every degree of intemsity; from the sdvanced and eosmopolitan
free-thinker to the humble sealot of the Ghetto.” (Dr. G. Deutselh
Menorah 1904, peges 321 to 333.) It is of imterest there-
fore to inguire into the history of the movement. When 414 it
arise? Under what eonditioms was it brought forth, smd who
were the men that fostered this i1dea?

Yot we must not forget that Eiastory is s Seiemce.

Its facts ean never be doudted. One may indeed, fiffer as to
the imterpretationm of facts dut never dispute the fact plir se!.
Our method of prosedure, therefore must be scientifie. We must
employ the deductive as well as the inductive methoflds im ascer-
taining the various causes for the development of this move-
ment. We must furthermore look behind these causes to see
through the philosophy of Eistory whether these causes are
retural or superindueed by our own reacon. With this im view,

let us approach our subject.



Chapter 1,

The National Idea.

"Sioniem is a new word for a very old thing,
80 far as it merely expresses the longing for the
Jewish people for Zion ---- Messianism and Zionism were
actually identical concepts for almost two thousand years,”
(Max Nordau, Zionism its History and ite Aims. Trsnslated
by Israel Cohen 1905, page two.) Three times a day the
Jew repaired to his house of worship and there with rever-
ence and humility prayed in the following 'ordl?amé'..:,::_“ ;.';\;
There was no gquestioning why and wherefore and how. The
Jew simply believed in it, and believing implicitly that
()'5\!0\'_‘! w27 2sw5 he would continue to pray for the res-
toration to the land of his fathers. .

As late as the beginning as the nineteekh cen-
tury, we still see this view in the writings of the rep-
resentative men of the Jewish people. 1t was not the
environment nor the conditions of the time that actuated
these men to their beliefs in the return to the 0ld home-
stead. It was, as I am wont to call it, the M feeling
of the Jew, the natural yearning for )ﬂ‘ ranN ‘]u’tﬁo
country where God appeared to Moses in the cloud of smoke
and fire; the country where the prophets preached the uni-

versal lawe of ethics and morality which are ever the boon

of modern society. Qw:; M3 13 13a 1Y 232 ykB 1132 erae abx
prsd wand v ;.'.\ wiay b abnon a0 pr by 9b 34 ramw Sy
[ @) plysh nars Y Iaiin

This was clearly the hope of & man like Mordchai Emanuel

Noah.



Mordchai Emanuel Noah.

Mordchai Emenuel Noah was an Americen., He was
born in Philadelphia, on July 19th, 1776, died March 22,

1851. (Jewish Encyclopedias.) He was of Portugeese Jewish
descent. His father, an active participant. in the War of
Independence, died when lMordchai Emanuel was yet very young,
Being an orphan and very poor, Noah was appr-nticed to a car-
ver. Yet he was very studious and spent a great deal of
his time in the library. In 1800 he went to Harrisburg in
order to represent a newspaper at the Legislature. In 1807
he removed to Charleston where he studied law. Later he be-
came editor of the City Gaszette. In 1812 war broke out with
England. Noah was amongst those who advocated war. He could
not see why the Americang should not stand firm for his rights
and liberties. In the propogation of his ideas Noah met

with much opposition, but fortunately the result of the war
was much to the liking of the whole American people and the
opposition was quieted while the advocates of true American-
ism were rewarded.

In 1613 he was appointed by the Government to a
consulship to Tunis. A4bout this time the Algerians took
twelve American sea-men from & Massachusetts boat as captives,
Noah was instructed to adjust this affair., His was the duty
to liberate the American captives at the same time giving the
impression that it was not the United States that was desirous
to have these men freed but rather the relatives of these oap-
tives. This task Noah d4id very creditably, bt in so doing
was forced to expend more money than was given by the Govern-
ment. His political antegonists made an issue of this mat-

ter and were powerful senough to Affect his recall. Monroe,
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Secretary of State at that time, clearly stated that it was

the religion of Noah that affected his recsll,
MInd 20w DN 2 133 NS ova Sophs 1«\!:! 19 Iy >
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On his return to America in 1616, Noah settled in
New York where he held the offices of Sheriff, Surveyor, and
Judge of the New York port. He then turned to journalism
and published The National Advocate, The New York Banguirer,
The Evening Star, The Commercisl Advertiser, The Union, The
Témes and Messenger, and aided James Gordon Bennet in estab-
lishing The New York Herald.

In 1819 Noah published a book of his “"Traveles,
in Englend, France and the Barbery States.™ In 1840 he pub-
lished a translation of the ywnH30. In 1846 he wrote the
"Discourse on the Restoration of the Jews."™ In the same year
he published "Gleanings from & Gathered Harvest."

His place in Jewish history is due to the fact that
he 18 a Jewish liberator and nationalisl. His traveles had
opened his eyes to the deplorable conditions his bretheen had
to endure in the countries where they dwelt. Noah believed
that the Jews should go back to Palestine. Yet he depsrted
from the 0ld worn-trodden method of waiting for the arrival
of the Messiah to emancipate the Jews and lead them to the
land of their Fathers. The Jews, he believed should help
themselves. They should take the initiative and not wait
for the Messish, thougg’lt should not be niatakonjho unfal-
teringly believed in the Messiah. He further held that the
Jews should undergo & process of training to fit themselves
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for the colonization of Palestine under their own govern-
ment. He realised that there were various kinde of Jews,
each speaking different languages and having separate and
distinct interests. A people to govern itself, must first
understand each other. Thus it is that in 1825, he initiated
the idea that America should be the temporary refuge place
for the Jew, He planned to have & Jewish colony on Grand
Island in the state of New York. With the aid of Samuel
Leggart, a Christian, he purchased this tract of two thousand
five hundred and fifty five acres for $16.985. On the first
of that year, he issued a call to all his co-religionists in-
viting them to the colony; to settle there and learn/each
other as it were, and then return to Palestine. He called
the colony Arrarat. To help him in Europe, he appointed the
following men: Aaron E;gss Cordova from Gibralter, Abraham
Bersuke of Leghorn, Benjamin ?ﬂd’lil of Bordeaux, Drs. Gangg
and Zuns of Berlin, Dr. Leo Wolf of Hamburg. (nsinﬁ; Page 33,
Mordohai Emenuel Noah.) But the Jews not only failed to come
to his summons, or to help him financially but also ridiculed
him and opposed him. Thus we find that the Grand Labbi at
Paris, in answer to Nsah's "Kol Koreh"™ writing the following:
"We declare, that according to our dogmas, God alone knows
the epoch of the lsrselétish restoration; that he alone will
meke it known to the whole universe by signs earthly, uneguiv-
oca]' and that every attempt on our part to reassemble with
any political nationsl design, is forbidden as an act of high
treason against the divine Majesty! 1Mr. Noab has doubtless
forgotten that the Israelites, faithful to the principles of

their belief, are too much attached to the countries where



they dwell and devoted to the governments under whioh they
enjoy liberty and proteoction not to treat as mere jest the
chimerical oconsulate of & pseundo-restorer.” ( Jewish En-
cyclopedia, Arfnrtt.) Noah was forced to give up his plan
almost immediately. Nevertheless he had not given up his
first idea of the restoration of the Jews in Palestine. -

On Ostober 268th, and December 28th, 1845 at the
Tabernacle in New York, he delivered & lecture to a publie
audience mainly of Christian people on the "Restoration of
the Jews In Palestine.® "You believe in the second coming
of Jesus of laiii.th.' be said, "that second coming , Chris-
tians, depends upon you. It cannot oome to pass by your own
admission, until the Jews are restored to thotrﬁggponvortod
state. If he is sgain to appear, it must be to his own
people and in the land of hie birth and afiections --- on the
spot where he preached and prophesied and died." Thus he
shows that the Jews are not the only people who believe in
Zionism, but all Christians who belieme in the second coming
of Chriet should be Fionists and therefore they should help
the Jews to realisze their hope of the retmrn to Falestine.

But Noah does not stop there. He ppints out that
it is & duty of every Christian as well as every Ameriocan
who stands for the principles of justice, and freedom, and
liberty, to help the Jews to attain this end; to rohnbilitst{
Palestine. "The oradle of American liberty is the first place
to start this regeneration of the Jew,"™ he said. "Here we
can unfurl the standard and seventeen million people will
say "God is with you. We are with you in his name and in the

name of eivil and religious liberty. Go forth and repossess



the land of your Fathers. We have advocated the independence
of the South Ameriocan Republiss. We have given a home to

our red brethren beyond the Mississippi. We have combatted
for the independence of Greece. We bhave restored the African
to his native land. If these nations wefe entitled to our
sympathies, how much more powerful and irrepressible are the
o0laims of that beloved people before whom the Almighty walked
a8 & cloud by day and a pillar of fire by night; who spoke

to them words of ocomfort and salvation, of promise, of hope,
of consolation and protection; who swore they should be his
people and he would be their God; who for their special pro-
tection and final restoration dispersed them amongst the
nations of the sarth without confounding them with any?"

He continues to quote the Prophets to show that
their prediction concerning Palestine is yet to be fulfilled,
Hence the happiness of the human race; the happiness of the
millions unborm is yet to be obtained through the aid of
American Christiana. But all this well and good. Thie 1is
mere generalities. True, it is a strong appeal for the Jews,
but the prsotical part is lacking. Noah has not yet told us
how the Christians may do this., What practical means may
they employ in order that the Jew should once more dwell upon
his own soil?

Noah makes this point very clear in his program
which to a certain degree is very practical. He thinks that
we should solicit from the Sultan of Turkey permission for
the Jews to purchase and hold land, to build houses and fol-
low any occupation they may desire without molestation and
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in perfect secutity. There can be no diffioulty in this pro-
Ject since the Jew and the Moslem are brothers and therefore
they will agree. "The Turkish government will secure and
carry out their views, for it must always be remembered that
the 120,000,000. of Mosselmen are also the descendants of
Abraham, There is but a single link that divides us, and
they also are partners in the great compact!™ But further
he argues that if the Christian nations will interest them-
selves as they should in behalf of the Jews to make their
influence felt upon the Turkish government, then the task will
be completed, for Turkey will mot be able to withstand this

influence.
Thus argued Mordohai Emanuel Noah, His faith in

the restoration of Palestine as a homestead for the Jew though
dependent, as he sees it, upon the good will and graces of the
Christians is nevertheless based upon this implicit faith of
the Jew, in the promise of the Prophets. It is the religious
belief of ages immemorial. It is the g;ito idea; The firm
belief that God will not forsake his chosen people.

Nor was Noah the only one who at this time believed
in the restoration of Palestine from the same point of view,
"Seven years after the first publication of Leonard Busher's
famous "Toleration Pamphlet™, Mr. Sergeant Finch wrote anony-
mously a book entitled "The Calling of the Jews" (1621) with
& prefatory epistle in Hebrew, in which he invitec the chil-
dren of Israel to realisze the préﬁocios by asserting their
naticnal existence in Palestine. At the same time he called
upon all Christian princes to do homage to the Jewish nation,
This early manifestation of Zionism did not meet with muoch



sympathy in high places, for James 1, was 80 incensed by it
that he clapped its publisher into gaol. The book however
was a symptom, and the movement it represented only derived
strength from persecution.®™ (Jewish Chronicle, Feb, 16, 1900,
G. Lucien Wolf.)

Another who propogated these ideals and hopes was
Zvi Hirsch Kalischer, Rabbi at Tohrn. He too believed in the
restoration of the Jews in Palestine as did Nosh.

- Kalischer regéived his early education from the
distinguished men in Isrsel, Jacodb of Lissa, PrussianPoland,
end Akiba Eger of Posen, He also received his Rabbinical
degree 72°ND from them. After marriage he left Lissa and
settled in niﬁrn. Here he was the leadsr of the community
in the true sense of the word. To Kalischer they came when-
ever they had any diffioult ritual guestion to be decided,

All the Rabbis of the surrounding communities looked up to
Kalischer as a pupildoes to his learned teacher. Yet despite
all this, Kalischer was the humblest of men, Often indeed
#14 he refuse to take the necessary fees that were his by
virtue of the duties that he had performed. We read the very
interesting remark in the book "Sepher Anshe Shem" (By Braver-
M:;WP:S': 62) 70 ’,,g - oy Pm«’\aa ’!)}w'JﬁJ.fa R )
Nuu LAWUE';J .Mn 24/ \!;w' 12 seesan wy wood - pha M pnda VY

139y Laotars absnbiadad vopw 3 @New/ 2500 mrwa Mo w32
[
.'np NS ’Jl < pYyN¥n )aa Qw.‘) 1S panyp son) mrran ad pa l\d‘naf: 25

r
R AN ol'l.‘.l Wl

) ro _|a\' il pIdai P32 )4 -~ p’¥an /"m Syan aen Jr’ Frvs
*Lisw ,»’ RILULS "9 ol 008 v ¥h

Though weak in constitution, Kalischer sat up many a night
pondering over a tangling problem of the Talmud or looking
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up the law for some Rabbi who had sent for his opinioron a
certain matter. This the idealist Kalischer kept up to his
dying day. (Jewish Encoyoclopedis.)

In his youth he wrote ,nh ]2¥ a commentary om
several judicial themes, of the ;7!;1 /nfw . He also
wrote the “Sepher Habrith™ which is a commentary to the Penta-
tuch. His book:/y/Nis the result of the study of the vari-
ous systems of the philosophy of the other religions, The
firast part of this book appeared in 1843, and the second in
1869. But though prolific writer that he was there was but
one idea that was ever uppermost in his mind. This was the
coloniszation of Palestine and the transformation of the many
beggars there into a useful agrioultural peoples. To these
ideas he gave expression in his book ,VSJ“J“T-

How did Ealischer get to his idea of the return to
Zion? VWhat motives were there that went to influence him in
this direction? Living at this period, Islii@@br noted more
and nofzntho young of the Jews were drifting away from their
religion and their people! The o0ld law sesmed to have little
effect upon them ; they went to seek respite from new foun-
tains, fountains from which their Fathers never drank, mamely
modern culture. To offset this, he proposes the return to
Palestine in his book. There are three main ideas in this
book, namely:

(1) The salvation of the Jews promised them by t>e Prophets
can come about only in 2 natural way --- self help.

(2) The colonization of Palestine.

(3)The sdmissébility of the observance of sacrifice in Pales-
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tine as in former days.

But now let us briefly review his book,in order, first, to

get the true ocharacter of the man, and secondly, to get the

development of these ideas.

"Drishath Zion,"™
Never in the history of the Jewish dispersion have
there been 80 many rich and noted men of letters in such dis-
tinguished positions as amongst our people to-day. 1t is only
natural therefore that this should be the opportune moment for
the Jews to get to-gether and start & movement for the return

to Palestine, it/ Modoer Yw ashl nw 4§ &b ava pra s pome aue s

For one should not think that God will descend suddenly to

bid his people go to the Holy Lend Jur 4fl¥a yas @ eyb X

Israel's redemption will come gradually. It is therefore his

purpose in writing the book to awaken the national feeling

among all #ise his Jewish brethren so that they should get to-
gether and form & society

The Society was formed (A.Z.J. 1862 Aug. 19th) with the fol-

lowing platform.

(1) Der Colonisations - Verein fur Paleéstinfa Snw' YWy
beabsichtigtt auf friedligchen Wege die Grundung und
Forderung einer groszen Judischen Akerbau-Colonie in
Paléstinja.

(2) Die Colonisten ge!.g,.n Fuyh wodurchj’:lio Zahlreichen Armen
und Golofﬁten Paliatinas eine kraftige dauerh- fte
Unterstuzung entstent.

(3) Die Mittel zuhC;wtrb des Landes sowie zur erstem Unt-

terstizung wardiger aber armer Colonisten sollen durch
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Geschenke Boltfhge und Legate od&llannigor Menschenund
durch Obligationen su:H;ingcbraoht werden,
(HWQinn-l.hmon und Ausgabe wird in 6ffentligchen Bld-
tto;n; elegt, besonders der Generalsversammlung der
Mitgl ua:; rin _ﬁ
Stimme berechtigt ist.
(6) Wer mindestens 10 i?']r. schenkt; wer ein regelmfssi-

gen Beitrag von mindestens swei Tahlr. jahrlich sahlt,

cher jedes mitglied zu Sits und

und sich auf 3 Jahrem hiersu verpflichtet; wer wegen
personlischer ruﬁ‘ugkou sunm Bhremmittglied ernant wird,
(6) Wer 100 Tahlr., schenkt dessen Namme 80ll im dem Haupt-
bethmuse der Kolonie auf einer Ehren tafel verevigt umd
einst an dem Jahrseit und bei. /4 s>or» jahrlich erwahnt-
werden. An dem Jahrzeitstagen wird auch durch einem er-
wﬁrdigon Talmudisten Mischna gelerent und Kadish gesagt.™
"Reason™, he continues, "must postulate that the world is
everlasting. Now if ome considers nature the works of God,
he sees how wonderful it all is. To everything there is &
purpose ag well a8 a time. So it will be with Israel, Its
time is yet to come. Israel will be helped by God, and
through lIsrael the whole world; all the other natiouns will be
helped. It is only natural therefore that the other natioms
should help Israel to realize the return to their land, for
this return must be v.uv. ?11$sthrough a natural medium.
But in this regard the Jews should not sit back and permit
the Christians to 4o the work. They too must help. It is
their duty. They owe it to their brethren, for never im the
history of the Jews has there been such rich men as there are

at the present time. Let these men get together and sub-
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soribe all the money they cam im order that they should buy
land etc. for the Jews im Palestine. Then let the unfortunate
omes in Russia and Poland unite, go to Palestine, and till
the soil. They shall receive a salary from the associationm.
But men who have never tilled the soil would be as a polar
bear im the tropice. They would be out of their eamviromment.
They would be an absolute failure! [Kalischer provided for
this by saying that the Associatiom should hire two or three
professional men who shall guide the people and imstruct them
in their work, He suggested also the erection of an agri-
cultural school éither im Paris or in Palestine, At this
rate the men will be able to produce crops, and when they have
learned the fime art of agriculture they may give to the
Society each according to the amount designated by the Society.
But times there may be when the orop that was raised would
not be sufficient to sustain the farmer and his household.
For this Ealischer seems also to have provided. In such a
case the Society will provide for him.

The Arabs were & menace, and even to this day are
/;fplrafito t;H;ho farmers of Palestine. Kalischer was far-
sighted enough to see this and in order to ward off this evil,
he suggests that there should be a force of men, warriors,
whose duty it shall be to stop these omslaughts of the Arabs
who come to plunder and to spoil the corops.

To say that the program of Kalischer was not prso=-

tical would be far from right. Sokolov in his book says
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No ome who truly understands this man and the true import of
his suggestions can say that thie program is mot practical.
We see Kalischer the far sighted practical idealist. True!
It is dependent upon the rich of the countries, but the re-
sults and the influence that Kalishocer and his book wrought
throughout the warious countries offer suffieisnt proof of
the practicability of this program to vmtou'o;::r this charge.
It was Kalisoher who inspired Chas. Netter, under whose aus-
pio/{u the Allisnce leraelite Universelle founded 2#-w’ TIPh
agriocultural school. (Jewish Encyclopedia.)

From this short exposition of the work and the ideas
of the man, we may agein come to the conclusion as we 4id in
the case of Mordebsai Emanuel Noah, that his was the religious
idea, the religious Zionism, the innate feeling for the re-
turn to Palestine, an ideal handed down to him by his father,
and to his father by his grandfather. There was no reasoning
in the matter. It was & natural hope of every Jew., An inborn
yearning of the whole Jewish people ever since the destmuction
of the temple.

Another man of this same type was Yahuda ben
Solomon Chay Alkslai (Alkalay), ( also spelw/Al-Kalai), Rabbi

at Semlin Croatia. This man must be considered the p'o'c'onrlor
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0f the movement headed by Theodore norsél. His work 7 $a
published at Vienna in 1857, is a treatise om the restorationm
of the Jews to the Holy Land, as well as suggesting methods
for the betterment of the Jews already im Palestine. He is
fimly convinced that the Jews, were they to congregate and ap-
point ome head to lead them, this man would be the Messiah
Ben Joseph --- for he must come by natural means. Then after
the sanctuary will have been built, the Messiah Ben David will
come. Should it happen however that he will be late in his
arrival, then we must wait for him. But all this is impossible
until the rich of the Jews awake to the fact that money will
be necessary to carry out this project. Yet the most impor-
tant thing that is to be done is the asking of the temporal
powers that they should call a ‘ih? for the Jewish people
80 that they should be enabled to r;turn to their land. Then
the sorrow that they have inflicted upon Israel all these
years will be counter-balunced by the permission of the nations
to Iesrael to returm to the land of their Fathers. He is of
the firm opinion that God will put a spirit of compassion and
pity into the hearts of the Rulers and they will do his will,
In his book Kibuts Gi}ugth, he writes of the imfluence
of Kalischer and of Cremeaus. It was they who awakened him to
write on this subject. But lately Bhere has been & movement
amongst the Jews that seems to undermine all that which is
Jewish and which is lasting, In caaéio a conference of Rabbis
took place, with the purpose of leading the people away from
the straight path. They wanted that the people should be-
lieve them that the Torah is not gibuJ>f°. They wanted free-
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dom and citizsenship in the countries where they dwell, and
said that there is no difference at 2ll betweem the Holy Land

and any other land. ?
1> how) rah ¢ ahal 87 roSa onzd areann Unas)

IoeN] 1anlavn I3 AlpIrNd ahmn 2w N5 (308N 2
p"as vy I/ - MHNH W Sy e 7»\’5 /}md P /m’b

I Q'ﬂ'-‘*" Do2nd prdyns 2038 1Sman/ - akIN B nlhe¢asd
RIOIP PP 87€3n A0S 203 M) YT 12t DB BAY 2

h "SU!D.””U 2 0,-{1!4 IUMJD)/ - Q_Jghy/ ey ln] gprnlsiSanl

They have even gone so far as to change the prayers. There-
fore because of all this, because the danger from within ies
80 great, it is absolutely mecessary that all should work im
unison in order to accomplish the great end promised them by
the Propheta of o0ld. All societies therefore should co-operate
and work for this one cause. There is no sense he thinks in
having many societies e.g. for the poor, the orphans, eto.
They are merely individual societies and individually they have
an individuval aim. But their idea should be far higher and
nobler. Let them form one organisation, not a Mosaioc, or a
symphony of organizations., To this purpose and to this appeal
the Society, .,n /v i>was organized. The purposes of the
Society shall be firet, to help our brethren who are persecuted
by our enemies, and second, to help all. This is the real
help, for through the help of the whole the individusl will
naturally also be helped.

This ell he meintains depends upon »,Aa2,n . But
by » #<J)he does not mean the theological interpretation but
rather the literal. He refers to the return te Palestine,
Nevertheless he realiszes that at the present time there is

not enough work there for all, and therefore the inducement
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to return to Palestine is not enough., Nevertheless the pay-
chological yearning om the part of the people is there and
can not be denied.

But yet the various movements for the returm and
uplift of the residents of Palestine is even met with oppo-
sition by the people of Palestine. In the year 1839 a move-
ment arose with Moses lontF?toro at the head to redeem Pales-
tine and to colonise it, to erect workhouses in order to solve
the problem of the poor in Palestine, But the people and the
heads of the imstitutions in Palestine opposed it, Alkslai
mournsa that day and the shortsightedness of his brethrem.
"That waes indeed an evil day for Israel and should be mourned,
just the same as for the lo,truotion of the temple. The
people 4id not realise thag:';u the finger of God. He had so
ordained it and they had interfered with the divine plean,™

Yot there is not the slightest doubt in the mind of
Alkalai as to the advisablity or the method of rehabilitating
Palestine. He could not see any other point of view. Thus
he set about to plan practically for the gradual return of his
people to the promised land. He finds the method and time
of the return already written in the Torah, "Why is it writ-
ten in Seripture [J¥~> YN J¥ Whasput not L y Ly ."
he asks. Because J)¥~> weignifies Business. Now sinoe
Palestine is situated near the sea, this quality of /xJJ
is attributed to her, for the possibilities of bu.inesa are
very promising. But that is not sufficient. The possibili-
ties may be there but if there are none to take hold and
develop these possibilities, it will not bear fruit, The

causa prima, then why it is called /JJale because only
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through business methods will the Jews be able to return to
their land. The Jews should form oonpnnio.,f?nilroaa com-
penies, ship companies, eto. should spring up all over the
world.Their duty shall be to carry all Jewish emigrants to
Palestine. Thus the return will be gradual, for it is not

the same as the other political returas of the other natioms,
Unfortunately we are scattered in all the corners of the earth
&nd it is impossible that we start a revolutiom in the coum-
tries where we now reside., Far be it from such. That shall
never enter our minds at all., In this manner then, economical-
1§, by the organizatiom of various cfompanies whose business
it shall be to carry the Jews from all parts of the world to
the Holy Land, will Zion be once more and Jerusaleum the re-
ligious center of the world. Once the Jews shall have ar-
rived there they shall till the soil and live off the produce
thereof, And then ask the Sultan to cede the land %o the
Jews and make it a tributary country with all priviliges.

We see therefore that the innate idea of the return
to Palestine was & factor in this general movement of pre-
gionistic Zionism. It was this religious zionism that promp-
ted these men to write and through their writings to propogate
the old, old idea, that the Jews should feturn to their own
land. Reason did not enter at all. They accepted it as a
dogma. They did not guestion it at all.

But reasons for the return to Palestine were given
under quite different conditions. The situation had changed.
Conditions hed altered. The new supergeied the old. The Zm

Jewe had to meet a new situation and one way to meet it was
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through the belief im Zionism,

We find thntf%hia time the Jews were given the
rights of citizenship. They were beginnimg to feel the
beauties that come from the restraint of persecution, of
freedom from under the yoke of the oppressor. They breathed
more easily. Theirs was the freedom, the rights, the privi-
leges that were extended to every other citizen of the state
wherein they abode. Fighting so long for these rights,
ever ridioculed and suspected, now that they had acquired
them, should the Jews relinquish them? Shall they give
them up because the hope of a rejuvenation of the Jewish
nation was still entertained? These questions wete put

to the Jew in this new periocd. What did he do?



Chapter 1l.

Culture and Environment.

A people accustomed to do certain thinge will not
readily give up its practices because of new ideas or re-
forms. It is & psychological fact. This was the case with
the Jews. "So accustomed had the Jews become to their heavy
armor that it seemed to have grown into their very being; mor
could it be discarded so long as mnew battles were imminent."
(Graetz Vol. 5. BEnglish, page 568.) It was an impregnable
fort. A fence that could not be broken, It was abeolutely
necessary, since the assaults of the many hostile powers as
yet, had not ceased, and the Jew, in comstant dread of the
rod of the oppressor isolated hinself completely; withdrew as
it were into a shrine of his own. Philosophical speculation,
science, history, and all the other movements that wers in
vogue at that time were absolutely above and beyomnd the Jew,
Not that there were not those among the Jews who did delve in-
to these fields, but the Jew as a whole had no interest in
these things. To him the Torah and the Talmud were the consum-
mation of all wisdom and kmowledge. There could be no other
new thimg. The Torah and the Taelmud were authoritative and
all inoclusive., There was mo need, therefore to study anything
else but the Bible and the Law., Yet such a condition could
not last very lomg. The soms of lIsrael soon saw the true
light. They beheld it but wewe dazszled. They could not be-
lieve that this was the truth. Was it possible that the philo-

sophic speculatiom, the various sciences, were also true?

Wes it possible that the Torsh was mot the sum total of all




mowledge? «----- Thus reasomed the Jew im the early half of #
the nineteenth century. Nor was it surprisimg that he unfvcrh
ed im the acceptamce of this mew light. It was merely the old
trick of the Christisms, he thought, to lure the Jews in sc-
oepting their faith. (Graets Emglish, Vol. 5, page 568.)
Reasoning them im this mamner, it was very matural for the Jew
to rejeot this mew light.

lsrael Jacobson.

But it was mot long ere the strength of this whole
movement was being felt. There were those who accepted this
new ollighgﬁont, it im 80 doing rejected their o0ld Judsism,
Judeism mow had mo mearing for them. It was o0ld, wora-out)
end relegated to the dumgheap. But there were also those who
clung even more temaciously to the old ideas of their fathers;
and accepted without a quiver all the rites amd ceremonies
that were handed down to them by their fathers. Im short,
there were two groups. Both were extremes. The ome far, far
away from Judaism and the other withim this coat of mail that
wae forever barred to all mew imnovations. There was meeded
a stromg personality, & firm character, & mam with strong com-
viotioms to weld these two factioms together im such a manner
that there would be mo loss to Judaiem; to harmonize taoem imto
ome group, if this could ever be dome.

This change started im Germany. Israel Jacobsoam
arose and tried to harmomize these factioms. He imtr.duced
the Germam sermom amnd 4id away with the chamt, 1In general, he
modernized the Symagogue by imtroducimg the oulture and the
enlighéz;nt of the times.

& Zungz Gans,and Moser at this same time foumded the




"Society for the Culture amd the Science of the Jews.' Theirs
too, was the purpose to uplift the Jew; to brimg him imto com-
tact with his énviromment; to make him imbibe the waters of
culture and aolonn;. and thus, through education and culture,
rid themselves of the mew plague -- Anti-semitism -- which a-
rose at that time im the form of the "Hep-Hep!"”

But all this was in vain. Instead of makimg the
Jew more Jewish and proud of his religion, it seemedto drive
to the other extreme. It tended toward Christisnity. For
the Jew was ever reminded of his position and rank. All the
education and the oulture in the world could not have made
matters different. The Jew was a Jew and therefore he was
bhated. Emsncipation was not emancipation, nor was freedom,
freedom, nor liberty, liberty. It was limited. Thus we find
that many of the Jews were converted to Christianity in order
to enjoy the fuller rights of citizenship. Even Gans, the
fellow associate of Zunz who because he "cherished hopes of a
Professorship in a.’.mn University™ and was denied on the
ground of his religion, became & convert. ( Graets, History of
the Jews', English Vol. 5, page 587.)

But there are two sides to every question. Let us
now look upon the other side, the positive side of the situa-
tion. There were those who through this same ciroumstance
were brought back to Judaism and to the Jewish people.

Qabriel Riesser, born April 2nd, 1806 -- 1860, was the grand-
son of Raphsel Cohen, who had controversies with Sokomon
Maemon. (B%nhnor Jahrbuch fdr Israeleten 1864, page 1.)

He was & noble minded idealiast who played his part in the de-



4.

velopment of the national conscience of the Jewish people and
in their struggle for self-respect and freedom from the hand

I

of the oppressor. In his young years, he moved to E’ . 1t
was8 here that he first came into ocontact with the modern oul-
ture and onlighﬁ?ﬁnt. In 1816/ his parents removed to Hamburg,
Dr. Heinrioh Wdrtser, his teacher, had a profound influence
upon him, Wirtser was of the French school, enthused with the
fire of freedom and liberty. This spirit he gave to his pupil,
At the age of eighteen, Riesser entered Heidelberg to study
law. (Biuchner Jahrbuch fiir Israeleten, 1864, page 2.) But
Riesser had not the slightest Jewish leanings or tendencies,
except those that were his by virtue of being born & Jew and
living in the home of his father. He had not ascertained the
8lightest hope of a posasible return to Palestine yet did feel
that the rejuvenation of the Jewish race was yet to be. (Graets,
History of the Jews, English, Vol. 5, 588.) But the impelling
motive that brought him to his people was the fact that he

was deniedentrance to the bar and to a chair at Heidelberg.

for lestures in Jurisprudence., "Had he not been hampered in
his chosen profession he would have been a gquiet German citi-
zen" seys Graetz, ™ a conscientious judge or lawyer, without
troudbling himdelf to improve the world or to rectify a corrupt
state of affeirs. German Jew-hatred aroused him to defend the
cause of his fellow-sufferers. His first work as a Jurist at-
tracted much attention and he tried to become an at‘orney in
his native town, but was rejected. He next sought to deliver

lectures upon Jurisprudence in Heidelberg, but the professor's

chair was refused him likewise. His gentle peaceable nature



revolted against such foolish exolusions. Thus Riesser who
felt no partioular call for the general good, was driven to
beoome an agitator not alone for the freedom of his co-re-
ligionists, but also for that of the whole human nation,

He made it his duty in life to secure egqual privileges for
the Jews and to defend them whenever attacked. In his first
pamphlet (18304 - (1831) he spoke with conscious pride not
alone againet German rulers, but ageinst the people who re-
fused permisasion to the Jews to ascend even the lowest rung
of the ladder of distinction. HNor did he spare his co-re-
ligionists who on account of superior education and social
position, contemptuously looked down upon the mass of Jews and
were ashamed of the name Jew., (Graets 599-600 English Vol.5,
also Bliohnes Jahrbuch Plr Israeleten 1864, pages 3 and 4.)

How strikingly different are the arguments of this
man when compared to those of a Kalischer, a Noah, or an
Alkalai! Rieser's ideas are the result of reason and cir-
oumstances. He was forced to his conclusions by the state of
affairs. EKalischer however not so! His was'tho religious be-
lief, and no reason or conditions of the time except for the
preservation of the relision entered, to determine his belief,
Had Rieser received the permission to enter the dbar; had he
sttainodtﬁho professorship at Heidelberg, there is no doubdt
that he never would have ascertained the ideas of freedom for
his people. He never would have championed the canse of his
co-religionists with such enthusiasm and fervor, But Kalischer
and the others like him needed no other incentive. They be-

lieved in the return to Zion because of the religious motive,
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and no environment, however friendly,to the Jéw, would move
them to think otherwise.
Morits Hess,

But now consider if you will, the man Morits Hess.
How like Rieser he experienced the same taunts, yet goes fur-
ther than that idealist. Because of the same circumstances
that forced Rieser to preach liberty and freeiom, Hess con-
cludes that the Jew is a Jew for ever and aye, even though he
denies his Judaism. How he preached the gospel of the return
to Palestine and the indestructibility of the Jewish typo!
"Moses (Moritz) Hess is one of the most distinctive and inter-
esting Jews of the nineteenth century. Hu;:;;r, despite his
individusal distinctiveness, he is none the less a type of his
era, & type of a Jew pursued by a longing desire for the eman-
oipation of mankind, only to be thrust back on all sides in
his work of liberation by the very individuals composing this
unit until out of personal self respect, he finally applies
his great ideas of emancipation to his own people and en-
deavors in this way to realise them", (Macoczbean 1906, page
107.) It ie interesting, therefore, to make a brief study
of the 1ife history, the motives and the events that want to
shape the views of this man Hess,

Hess was born at Bonn on June 2let, 16822. Died at
Paris, April 6th, 18§6. The surname of Hess is not Moses,
as is commonly supposed, but rather Moritsz, "Hess e¢rheilt
des Namen Moritz den er aber spater nur noch selten anwendet,

Er zog es vor sich mit seinem Hebraischen Namen &u nennen be-
daurend dsssz er nicht Itzig hiess."™ (Slocisti M, Hess, page
x1.)
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He received his early Jewish education from his grandfather
who was & pious Jew. In no respeots was it as profound as
that of Ealischer., At the age of fourteen, his mother died,
Four years later, (1830) he entered the University and came
in contact with the epirit of the time. The effeoct was far-
reaching, It was here that he conceived the ideas of Social-
ism and Anarchism, He attached himself to the party opposed
to the established society, and its morality based on a
policy of exploitation. He became, and all his 1ife remained,
8 Socialist, the Champion of those among mankind who are de-
prived of opportunities and rights. Zlocisti thinke that it
was due to his Jewish feeling. "Er war ein Jude mit ausges-
prégten hoch gevsuchteten Judisohen Instinkten darum mues er
eben Socialist sein."” (Zlocisti Moses Hess, page IXl111.)

But this does not nocollgrily follow. To me, it appears that
it was the first step away from the faith of his fathers.

The very first worde of his book "Rom und Jarusaleum" tell
that it is twenty years since the time he estranged himeself

from the cause and the good of his peoples. "Da steh' ich wie-

der nach einer gwanzigjéhrigen Entfremdung in der Mitte meines
Volkes und nehme Anteil an seinen Freuden- und Trauerfesten,
an seiner Erinnoruﬁgon und Hoffnungen an seinem geistigen
Khmpfen in eigenen Hause und mit den Kultur-Vdlkern, in deren
Mitte es lebt, mit welchen es aber, trotz eines zweitausend-
jébrigen Zusammenlebens und Strebens nicht organish verwachsen
kann.” (letter L, first paragraph.) Now Rom und Jarusalefm
was written in 1864, This would mean that Hess gave up his

ideas of being & Jew in the year 1844, We find nowever that



in the introduction to his first work "Die Heilige Geschischte
dey Menscheit™ (Stuttgard 1837,) he complains of the fact that
he is a Jew, = Hence I should argue that far from the faot that
this act of embracing lotialism and anarchism was because of
his gonnin&ltnom rough Jewish feelings, it was a eign of
the trend of his mind. It would prove then, that this act
was rather the first step away from Judaism. He could not
come to his conclusions suddenly. It must hnv; taken a few
years for these ideas to orystalize. Hence one must argue
that his break with Judeaism must have been before 1837,
Again{ Hess remarks himself that the Damascus affair of 1840
brought him back to Judaism permanently. The estrangement,
therefore, must have taken place before 1640, Arguing then
that he was estranged for about two years, and that it took
two to three years to formulate his ideas, we may conclude
that he broke away from Judaism about 1835. This then would
prove my contentiocn thet the act of embracing socialism eand
anarchism was the first step away from Judaism.

It was sbout 1830 that Hess had & quarrel with his
father and as a result wandered to various countries wnere
his ideas were developed to & fuller degree. EHe went to
knglend but was not able to find gmeans for a livelihood,
#ince he had not received an education that would fit him
for eny special work or calling in life. Unable to procure
means for sustenance, he left Englend and made his way to
France. He lived in Faris for quite some time, but the troubles
and sorrows that beset him in England still hovered over his

head. Thug, he was forced to continue his wanderings.
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Walking from Parie, he finally came to & town near Mets, in
Germany and procured a position as a teacherf He did not fare
very well at this and so returned to Iﬁin, made up with his
father, end entered his business. But again father and son
could not agree and new days of trial and tribulations had
begum for Hess. It is now, during this period of storm and
stress, that he turne to Spinoza for somfort and solace. As
a result of this study, he wrote his first work "Die Heilige
Geschischte der Menscheit."Von einem Jé;sor 3pinos%? in 1837.
In German that is difficult to understand, he makes the point
that the end of all religion is to make for a universal re-
ligion without a confession of faith, This is the religion
of love.

His book is divided naturally into two periods.
The first dealing with the past and the second witﬁ the future,
He then divides the first part into fourteen historical periods
under the three main Headings, God the Father, God the Son,
and God the Holy Ghost. "Die Judenthum",6 says Zlocisti com-
menting on this work, "ist ihm nur die vorstufe des Christen-
thums. Das Reioch do.'“hoiligen' ménnlichen Phant aio ule es
verk8rpert muste zu ende gehen als sich alle menschlischen
Vorstellung oder Bilder 1nbos*ug auf das Hatur -- und Go®t-
leben erschépft hatten. Das Volk Gottes loste sich auf um
als solches nimmer wieder aufguersthen. Aus seinem Todte soll-
te ein anderes hoheres Leben entspriessen. Das Judische Volk
hatte den Wert der Weltgesetze noch nicht erkant weil der er-

kentinis seines Gutes immer erst durch den Verlust vermittelt

‘wird, Es behielt sich pasaiv\ beim empfange des Getzetes
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durch Moses, wie der Mensch sein erstes Leben auch unt;%tg
empfang. Damkam Christus. Der Gott gewordene Mensch, der
Hons:h’gcwordono Gott der das einize Wesen im gansen wie im
oins*ldn erkannte und dem hohen Ziele seiner bestimmung der
Allgemeinheit ewigkeit sustrebteg--------ee----- Das Christen-
tdm trennte Kirche und Stadt. Roiiggoa von Politic., eto,"ecce-
(Zlocisti, Moses Hess, XV11l.)

We see clearly from this passage how far Hess had
already estranged himself from Judaism by the year 1837, But
Zlocisti continues to say that it is not Jesus of Nasareth
that Hess had in mind but rather a Christ that will fight for
the freedom of hémanity. But to the student, with an unbiased
critice-historical mind, it will be clear that Hess actually had
Jesus of Nasareth in mind. For he says that through his
blood he has saved the whole human rmce. "Christus wird siegen.
Nur wer lebendig an Christus glaubt wird auch an das reich
der Wahrheit glauben.” (Zlocisti XV11l.) Yet Schlessinger
seeme to think that liess d4id not entirely forsake Judaism.
Hess had been affected by the "Away from Judaism"™ movement of
the twenties and the thirties. This movement borm of the de-
gire to affiliate oneself with European culture, found voice
among people of some spiritual importance in a positive de-
nial of Judaism but among the great mass it manifested iteelf
in a most repellent manner &8 &n apathetic inner disgust with
Jewishness and more particulsrly with Judsism. While Bagrne,
Heine, snd Marx, and other contemporary Jewish intellectuals
tried through baptiem to have themselves officislly attested

as belonging to & Christian culture of Europe, Hess remained



11.

outwardly at least true to the Jewish community. A deeper
instinct and saored family recollections forbade him from
using his own hand to saw off the branch from which he had
grown.” (Maccabean 1906, page 107.) But this is not correct.
Hess indeed tried to deny his Judaism but found it impossible,
for as Hess says himself, even the baptismal will not change
the Jew,

The second work of Hess was "Die lnropzilchn
Triarchie™ 1841. It is a philosophy of politiocs. This book
did not impress the people very muoh for it 4id not make many
followers. The main idesa is, that France, England, and G;rb
many should unite and form one kingdom. Here again we see,
that Hess had by 1837 strayed from his people. He speaks
again of God revealing himself to the people of the world
through Christ, in the form of flesh. Yet Zlocisti seems to
think that even here Hess dces not mean Jesus nor Christianity.
It seesm to me that such an attitude is merely “apologetic™
with the express aim of magnifying the past; that is, to white-
wash Hess for nis early attitude. But Zlocisti does admit
that as yet Hese does not comprehend the philosophy of poli-
tics relative to the "Jewish State". “Das sein Denken wollen
seines 1n;i;onton Judenthums Flammenzeichen trug, das sah er
in dieser Philosophischer Perioar;ooht nicht."” In speaking
of the Jewish nationality as a burden and a shame upon the
people professing that faith, Hess remarks."On all sides we
hear the people speaking sbout the Jewish nation. But what
should an educated Jew do in order to free himself from this
charge. You may say that he should convert, But thie would
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not give him the freedom of the spirit: "Hess saw only one
way to get out of this 4ifficulty. He suggests that the Jews
should be permitted to marry the Christian daughters. Thus
we 8ee again how Hess had a positive program of sssimilation
for the Jew by the year 1841." His only reason was that he
was tormented by the fact that he was & Jew. He felt the
taunts that were his by virtue of the fact that he was & Jew,

Living at Koln, he was connected with the Rhein-
ische Zeitung, a paper devoted to the 1ntori%n of Soocislism,
The first i1ssue appeared on Jan, let, 1842, But the censors
soon stopped any further issues because it was contrary, to
the principles of the governgpment. On lMarch 3la$. 1843, the
paper wag formally forbidden.

During the winter of 1842-43, Hesa went to Paris
a8 representative of the paper and there associated himself
with the Communistic Society. He lectured to the lembers'vs 7%e
Society on the Fhilosophy of Communism though he had not as
yet become a communist.

Georg Hergwegh, & Swise reformer and socialist,
being forced by the authorities to leave Switzerland beeause
of his radical doctrines came to France. With the aid of
Carl Marx he published his book, "Einundzwenzig Bogen aus den
Sohweir;s." Hese had two a¥ticles in this book. The first
was ceslled, "Socislismus und Communismus."™ The second article
which did not appear was called, "Philosophie der Tat."

This first article is the basis of all modern Social Demooracy
and gave him quite & good deal of prestige and standing.

In 1844 Hess returned to Koln and continued to pro-
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pogate the ideas of socislism through the paper of Karl
Gruns ocalled "Sprecher oder Rheinische - Westphalischer
Angeiger.™

This project having failed, Hess alligned himself
in the year 1645 with Friedrich Kngﬁg- in the publiocation of
& monthly called "Die Gesellschaft.”™ He was connected with
this paper for & period of two years when the management was
forced to suspend publication because of lack of funds.

"From his idea of socialiem, He#s went to communism}™
(Jewish Encyoclopedia M. Hess.) He was first beset with the
problem of the various kinds of communism. But decided that
the German and the French ideas were the same; that one is
the practicel and the other is the theoretical. He then em-
braced the practical of France over and against the theoreti-
cel of Germany. For the propogation of these ideas, Hess as
well as others were banished from Germany as political of-
fenders. He did not sgain return to Germany till the year
1862; the year that his father died. In this year, Hil}}SgL_ﬁ_
the first, pardoned all the politicel offenders. Hess how-
ever was not present at the burial of his father. (Rom und
Jarusalem, 3rd letter.)

We are now, after this sketeh of his 1life and worke
prepared to take up his book Rome and Jerusalem for whioch
he is noted above all others, and which entitles him to a
place in Jewish history. We have seen the trend of thouvght
within the mind of this men. We have seen that he rejected
and despised Judaism. He even went so far as to suggest &

program for the oure of this Jewishness fthat still persists.
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Why then did he retrace his steps in his latter years and
preach the return to Palestine? What faoctors were thers that
went to shape and fashion this view? All this we will get
from his book, Rom und Jarusalem.

What then, let us consider, were the forces that
brought Hese back to Judaism? First and foremost are the
sconomioc and the social arguments. Hess as we have seen was
an authority, at least one of the staunch advocates of a philo-
sophy of 1ife that would give to the whole world freedom, liberty
and justice. It would be expected at least that even though
the world were slow to realize these high ideals, that the mem-
bers of the socislistioc and connnhistic societies would not
differentiate between man and his neighbor. But the reverse
is true. 1Instead of putting their theories into practice, they
did just as the others. They d4id not practice what they preach-
ed. They closed the doors of society to the Jew, They oatrﬁgJ/
cized him from all the social functions. Despite the fact that
he had estranged himself from Judaism; despite the fact that
he no longer entertained ideas that he was & Jew, he was, never-
theless called a Jew; and as such was excluded from participa-
tion in 811 things social., Despite the fact that he was a
socialist and communist, and & leader in their ranks, he was
still hated. The fect that he was born & Jew branded him as
an undesirable element. Thus from his ideas of socialism and
anarchism, he comes to the conclusion thet the regeneration

of the Jewish people is the first step in the universal plan

of menkind, 2272 X 75 @Wws pa /22 23 0Ip HW)D
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"1t is remarksble," says Dr. Max S;%%;;;ngor (llaccabean 1906-
1907.) "that ths nore he was laughed at and forsaken by social-
istic and anarchistie comrasdes, the stronger grew his belief
in the mission of the Jewish people to regenerate the nation;
with all the deeper yeerning did he give himself up in iso-
lation to his dream of & new Jewish messianism whioch awaited
only the rebirth of the Jewish nation to become the religious
foundation of all modern Society."™ When Hecker in 1848, a
German liberal started & movement against the freedom of the
Jews , Hess was astounded. He says in Rom und Jarusalem
(6th letter, 4th parigraph) "Hecker ein Germane von reinsten
ﬂ@Zaaor fihg nicht lang nach den Vorfallen von Damsskus an,
8ich durch sein Liberalismus in Baden, bemerklich zu machen.
Aber wissen Sie gegen welchen Erbfeind, diesser Ritter der
Deutschen Liberalismus zuerst zu rfelde zog? -- Gegen die
Fransozen, meinen sie wohl? --- Nein, von diesen Erbfeind
war unter Guygzot und Louis Philipp\ nichts zu befdrechten,
Gegen die Ruszen -- Auch nicht! Der Erbfeind gegen den
Hecker sich seine Sporen verdiente war kein anderer als das
80 schrecklicheXxVolk der Juden. Hecker ver§ffentlichte im
Frankfurter Journel eine Reihe anonymer Artikel gegen die
Juden Emanzipation!"™
But more striking indeed is a passage in the
fifth Tetter where he puts forth w?ﬁ:b:z m:H:2@ﬁ3¢Fh° main
reason for his return to his people., He says, "Trotz alle’|
eufklérung und die Emenzipation wird doch der Jude in Exil,
der seine Nationalitét verleugnet nicht dde schtung gewin-

nen in derren Mitte er wohl als Stattsblirgernaturalisiert
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aber nicht der Solidaritét mit noinzﬁ Nation o*hobonworﬂon
kann.® Then he continues, -- "Nehmt tausend lasken an,
veréndei] Namen Religion und Sitte und schleicht euch inkog-
nito durch die Welt, damit euch den Juden nicht anmerke:"™
nevertheless you will be ocalled Jew, Evidently Hess must have
experienced such an ococasion. His life's story is testimony
to both facte, First that though oultured and learned, he was
not permitted to the society of the Christians and was laugh-
ingly called "Rabbi Moses”, and then again that no matter what
he did, he was still oconaidered & Jew even by the most liberal
enthusiaste of freedom and social liberty.

.But to illustrate my point more clearly, I will take
one instance whers this oocurred and which not only portrayq-
the truth in a truer manner but also shows this man Hess as
he was, and how he was brought closer to his people because
of the social and the economic conditiona.

Becker, one of the prominent communist members of
the same socioty(of whioch Hess was a momborJ'wroto to Hess in
reply to a pamphlet of hie concerning the Damascus affair,
Hess' own words will serve the best at this instance, He says
"Dennoch ist mir im einselnen das selbe widerfahren was die
Deutschen Juden im Gansen und groszen nach ihrer patriotischen
Begeisterung erlebt hatten. Auch ich musste es erleben dassz
der Deutsche Mann Wioht nur meine von Patriotusmue gluhende
Zuschrift in einem eiskalten Tone beantewortete, sonderea auch

noch zum fiberflusz aut der Ruckseite seines Briefes mitver-

-totfter Handschrift die Worte Hinzufugte, DU B 1S T EI1N
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J UD." Hess took this ory of Hep-Hep as & personal insult,
(Rom und Jarusalem, 5th letter.) He could not see why the Jews
were hated. They fought side by side with the Germans against
the French, and did not shirk their duty when their country
called for it. Yet despite all this they were rejected and de-
spised. "What is the use,"™ must have argued Hess. "There is
no sense to deny the fact that I am & Jew. 1 cannot be re-
spected even though I am the brightest and the most learned
man in the world, A Jew i8 & Jew and must always be & Jew,"

But the Damascus affair also had a great deal to do
with the shaping of his views, though as I conceive it, it is
only a secondary caeuse. To be more exact, I should say that
1;:::ther the final turning point from his previous radical
viewas, We know tnat he fell a viotim to the “Sochleiermacherei”
that malignant fashionable malady of Christ worship which
seized upon the cultural portion of Jewry in the early "Thir-
tiea.,"” But the Damascus affair in 1840 shook him free from
nis dream of Christ infatuation and taught him how to over-
come Christianity. The oulmination of all the events took
place in this year when L;salle, his young socialist fellow
combatyant, wrote these self branding words to Hess." "Coward-
1y people, thou dost not deserve a better lot. The trodden
worm will turn but thou only bowest deeper. Thou knowest not
how to die. How to annihilate. Thou knowest not what religious
vengeance is. Thou knowest not what it means to bury thyself
with thy enemy and in the very death struggle tear his flesh
from him. Thou art born to be & slave!™ (NMaocabean 1906-153&)
At that time Hese returned definitely to his Jewish people and
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began to dream in modern form its ancient thoughts of emanci-
pation and rehabilitation,

Twenty two years more had to elapse ere Hess put

his idees concerning his Jewish people and the resettlement of
the ancient hearth into writing. But it is the ripest and at
the same time the best known work of the man,

Rome and Jerusslem drmwn up in letter form and accom-
panied by notes and epilogue attracted the attention usually
bestowed upon & monstrosity when it appeared. The perplexi-
ty of the Jewish press regarding the book found expression in
a critical review in the Vion:;qﬂcu—éi;;ﬁég%L(odltod by Ssanto)
in the following words. "For weeks this queer little book
has been lying before us without our venturing to discusse it,
It is & new idea coming far too late with its theories. It is
an 0ld thought coming far too soon with its practical de-
mands.”™ (Maccabean 1906-1907.) 1In a very short time however,
ths freak lost interest for the curious and Hess' book sank
into oblivion not a little through its own shortcomings. For
he forced the Jewish problem into & system of natural philoso-
phy and universal history in which it staggers to and fro with
dislocsted limbs and as though walking on stilts., USeverthe-
less it underwent many editions, and was translated into Hebrew
by Horowit;'wh}oh appeared in the Hamagid for the years 1888
and 1869. 6;; of these later editions was burned by the mem-
bers of his family to show their feelings to him and his ideas.
( Die Welt 11. No. 9, page 16.) Hess' fundamental views have

become the common spiritual property of a large part of Jewry.
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Thie book has become to be looked upon as a fundamental and

it 1s often cited in nationalistic and sionistic cireles.

It is of interest then for a fuller understanding of the man

and his ideas to elaborate upon the most salient thoughts of

the book.

The leading ideas are as follows:

(1) The Jews will always remsin strangers in the countries
where they resides.

(2) They may be emancipated because of humanitarian reasons,
but can never be respected so long as they phace their
national memories in the background.

(3) The Jewish type is indestrmotible. The Jewish national
feeling ocan not be uprooted. The German Jew may persuade
himself that this is not so, yet it is the truth,

(4) But Hess goes further and makes the statement that if the
emancipation 1is opposed to the Jewish nationalism, it is
incumbent upon the Jew to forget his emancipation for the
sake of his nationality.

In the fourth letter, Hess makes this second point
very clear in the following passage. " Der Deutsche Jude ist
«#egen des ihn von aller Seiten umgebenden Judenhaszes stets
geneigt, alles Jhdische von sich abzustreifen und seine
Rasse zu verleugnen. Keine Reform des J#dischen Kultus ist
den: gebildeten deutschen Jude radical genug. Selbat die Taufe
erlbst ihm nicht von dem Alpdfuok des Deutschen Judenhasses,
--------- - Weder Reform noch Taufe, weder Bildung, noch

L
Emangipation erschliest den, deutsche Juden wollstdndig aie
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Pforten dee Sooislen Lebens. Sie Suchen dsher ihre Abstam-
mung su verleugen." ---=--- "Die Judischen Hasen werden nicht
reformirt und das sohwar§sze krause Judische Haar wird durch
keine Taufe in Blondes durch keinen Kamm in schlichtes wer-
wandelt. Die Judische Rasse ist eine urspringlig@he die sich
trots klimatischer Einflusse ik ihrer Integritat reprodusiert.
Der Jhdische Typus ist sich im Laufe der Jahrhunderte stets
gleich geblieben.”

From this we may readily see that Hess believed in
the Jewish nation. "Das Judenthum ist vor allen Linge, eine
Nationalitit deren Guohtti{to Jahrtausende uberdauerend”,
he says in his second letter. Then in clearer language he
roars forth the principle of the indestructibility of the Jewish
race. "Sie Sehen Voﬁz rte Freundin, das es den Juden und

Jtdinen nichts hilft, \durch taufen und untertauchen in das
G.osse Meer des Indo-germanisohen und Mongolischen stammalihrc
Abstammung su verleugnen. Der Judische Typus ist unvertilgbar.”
( Fourth letter.)

S0 long as the Jew continues to deny his nationality,
his oondition will not improve for he will not gain the respect
of the people in whose midst he is dwelling. Now since n* mat-
ter what the Jew will do he will not be recognized hence the
return to Palestine will be the only thing that he may do with
impunity and thereby gain his independence., Thus it is that
he oriticizes the reformers of his time, 'Y 533 @k 2l 1ar0a wrn

0L piroAer An oo wwwisen Inl> In denying Zionism, as it does, it
merely leads to apostacy. "Die Bestrebungen unsrer deutschen

Religionsreformatoren liegen darauf hinaus, aus dem ebenso
""“—-————__
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nationalen wie humanen Judentiime ein zweites Christentum nach
Rat\ionnllntisohon sd schnitte su machen® ---- (Seventh letter.)
Without doudbt in hiéhﬁlnd he advises 2ll the people to adhere
to the 0ld synagogue "Ich kenne nur eine judische Genossen-
schaft, die uralte Synagoge, die glucklicherweise noch besteht
und hoffentlich auch noch so lange fortbestehen wird bis die
Netionale Viiedergeburt des Judenthums vollendet ist ----"
(Letter 7) Interesting indeed is the statement that if he
would have had children he would have alligned himself with the
orthodox and observe all the ceremonies and rites that are in-
cumbent upon an orthodox Jew. He would keep all tre Festivals
and the Holydays, and thus would transmit to his children all
the traditions that are loved by the Jew ! He would even go
8o far as to accept the sacrificisl cult in Palestine, if it
were absolutely necessary to the Jewish religion. (Seventh
letter.) But he thinks that it is not so very essential and
therefore he is willing to do away with it., But the Jew muat
above all things show pstriotism to his own country and to his
own people; the Jew and Palestine. Thue he says in his fomrth
letter, "Dasz aber der Jude vor allen Dingen Jidischer patriot
sein musz, bedarf keines Beweises fur denjenigen der nur eine
Jidische Erziehung genossen hat. Der Judische Patriotismus ist
kein Germanischer Nebel, der sich in Sein und Schein, in
Realismus und Idealismus scheiden lészt; er ist ein naturwah-
res gefihl dasz in seiner urspringlichkeit und einfachkeit

weder demonstriert zu werden braucht, nooch wegdemonstriert

werden kenn.” Never under any conditions should the Jew forgo



hie Judaiem for the sake of emancipation. He should always
remain loyal to his religion and to the traditione of his
Fathers.

We see from this exposition of the leading ideas of
his book that the main motive that forced Hess back to Judaism
and to the Jewish people was not the love that he secretly
entertained for his persecuted brethren but rather the faot
that he was persecuted himself. The fact that he had & scourge
upon himself that followed him wherever he went, and do what-
ever he might, even were he baptized and accepted Christianity,
nevertheless he would be taunted, for in reality he was & Jew
and nothing but a Jew. No ffflfwff.f‘n°' -= nothing could de-
ny that. It was & truth that was ever imminent in his mind.
Wherewer he went or chanced to be, there he was callei the
"Jew". No wonder then that he returned to the Jewish people
for he could not get out of his skin. He had no other alter-
native. Steinschneider (Ha maskir 1862 page 137 ) speaks very
highly of his book but nevertheless calls him the a2 wsn >ya
and asks the workers for the cause of Zion not to hold back
from those of his ideas for the good and the betterme::'t of
the conditions of Zion even though they come from the ;721Wwn py3

Geiger oriticises Hess unmeroifully but nevertheless
very justly. He says, "Hess ist ein fast gans ausserhald
stehender an Socialismus und ellerhand Schwindel bankyrott
Gewordener der in Nationalismus machen will und neben der
Frage tuber die Herstellung der Cgechischen Montonegrischen

und Sgeklerischen usw. Nationalitét, auch die der Judischen
Nationalitat erwecken will,"” Hess replied to this charge by



a leaflet entitled "A letter to Dr. Abrabam Geiger, Rabbi
of the Oongregation of Breslau™ (Cologne 1863) It seems how-
ever that Geiger 41d not answer him. (Zloocisti Moses Hess, 123)

Hess' latter 1life was spent in the study of the sub-
jects he started in his younger years. He delved particularly
into the history of the rise of Christianity, end its relation
to Judaism. As & result of this study he wrote "Concerning
the History of Christisnity."™ (Archives Israelites 1864.)

A oritioiem of Ernest Renan's "Life of Jesus" (ibid 1866),
Letters concerning lsrsel's Mission in the History of Mankind
(ibid 1866), Is the Mosaic Law materielistic or Spiritusl (ibid
1866), The Unity of Judaism amid the present day religions
(Monatechrift fur die Geschichte und Wissenschaft des Juden-
thums 1869), The Trust of the Anavim in God amidst the storms
of the present times. (ibid 1870), and My Belief concerning

the Messiah (Ben Chananja 1862). Hess died on April 5th, 1876,

Graetz and Heass are so closely connected as to their
views upon the retwmrn to Zion, that it would not be amiss to
make & short study of the ideas by Craetz and compare them with
tnose of Hese. LJhere is no doubt at all that Hess had a great
influence upon Graets.

The basis of the views of Hess and Graetz are the
seme. In an article on "Die Verjungung des Jddischen Stammes,k™
(Biohner Jahrbuch 4r die Israeliten 1864, part 2, pages 17 to
28) Graetz sets forth his idea concerning the Jewish nation,
"What is the true standard to determine whether a people ia
& nation or not?" is his first question. "Is & nation merely

a geographical entity? Can they be welded togetner regardless
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of characteristice and peculiarities by the power of a great
man into a unified whole and thus be called & nation? This

is impossible. One must teke into oconsideration all the ohar-
aoteristics of the people when he desires to make of them one
nation, That there is such a thing as national characteris-
tics no one will deny. What then is the true standard? Shall
we say that it is Race? But we have seen that people may be

of one race and yet be of different nations. Mere race does
not signify nationality. Austria-Hungary is at present made

up of pcoplo\of various races and yet forms one nation. The
Russians sr:‘a slav race and yet we find slso many Austro
Hungariens, slave, of a different nationality. Shall we say
then that the true oriterion for the nation ie the language?
But this is not true. People may ppeak the same language and
yot not be of the same nationality. What then is the standard
by whioh we are to judge? Can we safely say that it ie the
lend, the country? Graets, while not meking light of this view
holdsthat stiong a factor as it is, yet it is not the true test
for €« nation. The principle of nationality is indeed & mystery
a8 the principle of individuation. There are then two kinds

of nations; the mortal and the immortal. The Greeks and the
Romans were of the mortel nations. They died soon after they
had been congquered. They had not the ability to rejuvenate.
When & nation has this power to rejuvenate, it may then be said
that it is immortal, no matter if it has or has not a country
of its own. The Jews have this power of rejuvenation, They

have proved that they are immortal. The Babylonian exile was

such & rejuvenation., This alone would be sufficient to prove



26.

thet there is a Jewish nation. But Graetz goes further and
interprets the signes of the times. He sees in these signs the
rejuvenation of the Jewish nation. "Ist diese so unglaublioch
scheinende Regung wirklicher Herzschlag oder blos galvanisirte
Zuchkung einer Leiche? ﬁaﬁon abgestorbene szestreute Gebeins
wieder sufleben?” |page 19) He means to ask whether the signs
of the time are merely spasmodic or whether they are actually
the true beating of the Jewish heart? Graetz is very optomis-
tic in this regard and says that the Jewish people are now
going through the process of being rejuvenated. \

We see therefore that the underlying basis for the
views of Graetz are the same as that of Hess. Both believe
in the indestwuctibility of the Jewish type. There is nothing
that can obliterate the Jew. He is immortal.

Graetz held Hess in great esteem. A note appearing
in the Monatsehrift upon the death of Hess shows the regard
that Graetz had for Hess. Graetz says that through his many
articles in the Monatsohrift, Hess had made himself dear to the
people of Germany. They will indeed mourn his loss, for he was
an original great man. We see therefore that the recasons that
drove Hess to embrace Zionism were quite different €g;=rthoso
of Kalischer. Hess slways reminded me of the Jew who said that
if the Jews were returne: to their own country he should like
to be the minister to France, Yet we can not overlook this
idea. It was one of the reessons that led to Zioniem. The basis,
a8 we have seen, lies in Antisemitism. It would be well there-

fore to consider this great force that drove many to the em=-

brace of Zionism.
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Antisemitism and Zionism.

The rise of Emancipation and the grewth of Antisemitism,

The world is the product of HeAredity and Environ-
ment. We are what we are, because of these two forces. They
act and react upon men till be becomes an entirely different
being. The Jew is the result of Heredity and Environment., He
is what he is because of the traits received from his fathers
and also because of environment. The idea of religion was
transmitted to him by his fathers and because of it, was per-
seounted by the people of the world. He was always shamed and
derided. It was natural then that he should provide means where-
with to protect himself from the onelaughts of the hostile foe.
"To defend iteelf agsinat the onslaughts of so many hostile
powers and during so long & period," says Graetz (Vol,5, English
pages 557 and 8) "Judaism has been compelled to surround itself
with an impenetrable coat of mail, to isolate itself completely
or withdraw into a shrine of its own, every access to which was
carefully barricaded.™ It is for thie seme reason also that the
Jew did not accept the new culture of his environment. He tena-
ciously oclung to his old ideas for he could never tell whﬁt the
morrow had in store for him, Thus we see that emancipation was
not in reality emancipation, for it was limited. The Jew was
given certain privileges yet was told that he may only busy him-
gelf with certain dﬁunplttonn. He was foroed to earn a live-~
1ihood within the confines of the rigid prescription of the Law,
For & oconcrete example, let us consider the emancipation of the

Jews by the German States. With the rise of culture and enlight-
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enment, there dawned & new period of freedom for the Jew,

But no sooner had he been given this freedom than there arose

the reactionary movement in the form of 'Hep-Hep!' (1819)

All weslthy Germen Jews were reminded that they come from the

tainted rece and therefore their rights are not the same ss any

other oitizen of the States. Thue e.g. Treitschke writes.

"The Jew ought to show more respect and gratitude to the Germans

and the German people for having been emancipated by them."

(Felix Adler- The Anti-Jewish Agitation in Germany- Page 9)

This writer emphatically states that he does not desire to take

the emancipation away from the Jews but adds that they ought to

be modest in asserting their rights. In other words, Treitschke
wants to emancipate on one hand and upon the other to enslave,

But even more characterietic is the program of Dﬁhring. Let us

oonsider this program so that we may see beyond doudbt that eman-

cipation was not true, but rather limited. He suggests the fol-
lowing:

(1) The expulsion of the Jews from the management of newspapers.
(2) They shall neither be proprietors nor editors of newspapers,
nor connected with the editorial management in any way.

(3) The number of Judges to be permitted to the Jews on the
bench shall be strictly limited. Even the number to be ad-
mitted to the bar shall be limited. '

(4) In cese the prescribed number is full, any candidate sus-
pected of being a Jew shall be req uired to bring proof
that for three generations back, his father, grandfather,

and great grandfather were of untainted stock. The reason

for this law is very simple. First they desire to rid them-
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(7)

(8)

(9)

selves of the Jewish Judges already on the bench so that
they shall not try any of the crimes and atrooities they
may commit. Then it 1is their desire to keep all other
Jews out,

Even where Jewish Judges shall be permitted, the Germans
shall have the privilege to decline to be brought up be-
fore such a Judge and it is only in due consideration to
the natural f‘lliﬂgl of the Germans.

In certain cases the testimony of the Jews is to be de-
olared null and void.

The leading Jewish bankers are to be placed under Govern-
ment supervision and truatiii are to be appointed by the
Government to aid them in (or rather out of) the manage-
ment of their affh£ﬂa. (One cannot mistake the motive be-
hind this. 1t is .in@ly to confiscate the wealth of the
Jew. )

No Jew is to be permitted to teach in any of the lower
#chools or in any of the higher schools that are frequen-
ted by Christian people.

The number of Jews to be permitted to reside in one rlace
shall be restricted. This means that the marriages will
be restricted and therefore the Jewish population will be
restricted.

Thus we see that they were restricted on all sides

and yet money was constantly demanded of them as the pr.ce for

their existence. This money had to be forthcoming from some

gsource or another. Hence it is that the Jew took to usury and

other trades. (Felix Adler-Anti-Jewish Agitation 4n Germany-

Page 11.)
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Thus it is also that we have the entisemitic argument that
the Jews are usurers. But I do not intend to give the history
of Antisemitiem, Yet it seems very important to the considera-
tion of our Bubject, that 1 give the arguments of the Anti-
semites and show how they affeoted the Jew and how Antisemitism
was & cause for Zionism, With this object in view, it must be
noted that I do not desire to carry on disputations with the
Antisemites. Far be it from me to do such a thing in this the-
gis, Yet their arguments are essential to understand how it
was that the Jews of the nineteenth century adopted Zionism
with such sesl.

What is Antisemitism?

Let us define our terms, "What do you mean by anti-
semitism?"is & pertinent guestion.” "The word (Antisemitism) im-
lies that the Jews are not opposed on account of their religionm,
but on account of their racial characteristics. As such are
mentioned greed, & special aptitude for money making, aversion
to hard work, clannishness, obtrusiveness, lack of social tact,
and especislly patriotism. Finally the term is used to justi-
fy resentment to every crime or objectionable act committed by
a Jew," (Jewish Lnoyclopedis - Antisemitism.) But let us not
mistake the issue. "What is properly known as antisemitism
had its roots in the age following the Krench Kevolution when
religious liberty had become & more or less accepted dozma in
political science, and & new basis had to be found for tli at-
tacks on the Jews, more particularly, for opposition to their
full enfranchisement.™ (Jewish Encyclopedia -Antisemitism- Dr,

Deutsch.) Yet the arguments of the entisemite are very old.
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Antisemitism then is that spirit which says to the Jew;
~ "You ocan't and you can't

You will and you won't

You'll be damned if you do,

You'll be damned if you don't."
We see therefore that this spirit always existed. First it
manisfested itself in ppposition to the religion of the Jew.
Later when religious toleration became & political postulate,
this argument was forsaken and the race argument was brought
forth. The following toen i# the definition of Antisemitism
a8 given by an Antisemite. "Biblical Ethnology knows three
races which are said to be the posterity of Noah; Shem, Ham, and
Japeth. The biblical Chaldeans, that is, the Babylonians,
Assyrians, Aramai-Syrians, Phquoisnl, Arabs, Berbers, llauri-
tanians, perheps the ancient Egyptians also, and last and least
the Jews are supposed to be the descendants of Shem. The rest
01 the inhabitants of Africa, we are told, are the children and
grand children of the accursed Ham. =~----- All other nations,
be they Greeks or lLatins, Persians, Germans, Indo-Europeans,
ldlongolians, Chinese, or red skinned Americens, are the children
and posterity of Japeth. Tnerefore the term Antisemitic would
mean againet (anti) Arabian, Syrian, etc., and the Jews. Anti-
semites however do not claim this. They only oppose the latter,
the soab and scar of the race. Consequently we may use the term
anti-Jew instead of antisemité, were this latter not so univer-
sally edopted."” ( Judas Iscariot - An old Type in a new Form-
Page 45.)

Duhring has the same idea when he says, "Man sage also

eben auch dann wenn man die Race nennt kurzweg Juden und nicht

etwa Semite."
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"Anti-J.wtsh feeling can almost invariably be expres-
8ed in terms of the percentage of Jewa %0 non Jews, intermingled
with the other elements of a community. When the peroentage
rises above & certain point - & point determined in each case
by the characteristic of the non-Jewish population-, Anti-Semi-
tism makes its appearance and finds expression in ways varying
from social ostracism to m;alacro:'( Steed - The Hapsburg Mon-
trcE});‘Iu see therefore that the opposition is not racial but
rather individual.) What are then the reasons for this distinc-
tion? 1Is it not best in such a case to take the arguments of
the Antisemites and deiuce our answer therefrom? I find then
that there are numerous arguments employed by the Antisemites.
First and foremost there is the religious argument though it is
claimed by meny that it is no longer true that they oppose the
Jew because of his religion. Then there is the political, eco-
nomic, social, and tribael arguments. We will analyze these
arguments individually, and see first, how comes it that the
Jowfhonot with these charges and secondly, what effect did it
have upon him.

The Religious Argument.

"To my part 1 have been all along persuaded that in
these troubles, religiop is not the primary but the secondary
cause, though as it struck the eye of unporfioiaﬂobaorvorn most
it has hitherto been taken as the primary cause,” says Goldwin
Smith (The Jewish Questionm pege 812.) But we are not conerned
with primary or secondary causes. It differs little whether
the reason be primary or sgecondary. The fact remains that even

though the claim is set forth that religion no longer is the

”
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cause for the hatred of the Jew, yet it is an incentive to
Judaphobia. "The Jews have orucified Christ!" ssys Dihring.
"Bven to-day this truth is unpleasant to them.™ (Die Juden-
frage/ page 30) (Felix Adler, Anti Jewish Agitation in Germaw ,
page 19) Observe again the bold statement of the Antisemite
Treitschke when he says "Germany is & Christian country and the
Jews must become Christians in order to become full citisens,
if not their rights as citisens will be curtailed."(Felix Adler,
Anti Jewish Agitation in Germany, page 10.)Yet we read this con-
fession by Goldwin Smith. "In one respect the Jew certainly
has a right to complain, even in a country where his emancipa-
tion has been most complete: not of persecution but of what may
be celled a want of religious delicacy and courtesy on the part
of Christians. He is singled out as the objeoct of special
propogandism carried on by such societies as that for the con-
version of the Jews." (Goldwin Smith - The Jewish Problem- page
823.) Thus we see conclusively that the Jew is hated no little
because of his religion. The folly and passion of the Middle
Ages is 8till noticeable. It was considered then that in order
to be & good Christian, one muat of neceasity persecute the
Jews. It was the organised effort of the Christian Church to
establish a firm hold upon its people. It ruled the masses.
Everything that emanated from the Church was holy and irrevo-
cable. Hence 2ll that were outside the Church were considered
as heretics and enemies to the Christian Church and there “ore
detrimental to the good and welfare of Christianity. Thus it
is that the wholesale slaughter of the Jews was to & certain
extent sanctioned by the Church. The Jew was made the butt for



persecution and ridicule so that the Christian Church could

gain in power and strength nnoﬁ?t the masses, for they were

the antagonists of the Chureh and hence justly persecuted,
The Tribal Argument.

Let us now consider the tribasl argument of the Anti-
semites. The chawge is made that the Jew is hated because he
is tribal., He excludes himself from everything that savors
public welfare. He is merely bonoarncd about his own people.
Thus we find Goldwin Smith speaking about the Jew in the fol-
lowing strain. "But if it (patriotism) means undivided de-
votion to the nationsl interest, there is difficulty in seeing
how it can be possessed without abatement by members of a cos-
mopolitan and wandering race with & tribal bond, tribal aspira-
tions, and tribal feelings o6f its own."™ (The Jewish question,
page 8lla,) But there is still a more striking passage in
which he sets forth this argument. "Nor does the narrowest
patriot”, he says, "make such a religious idol of his nation
a8 the Jew makes of his tribe. All the other nations profess
at least allegiance to humanity; they look forward however
vaguely to a day of universel brotherhood. They can not help
doing this if they are Christians and have accepted the ideal
of the Christian Church. The Jew &2lone regards his race as
superior to humanity and looks forward not to its ultimate
union with other races, but to its triumph over them all and
its finsl ascendancy under the leadership of a tribal Messiah,”
(The Jewish Juestion, page 811.) “The Jewish people while not
progressive, claimed that the ruture was theirs; and this 11-
logical position accounts for the hatred which eighteen cen-

(1]
turies were unable to mitigate. (|Jewish Enoyclopedia- "Anti-




senitism -" Renan.)

But now let us look &0 the other side. There are
antisemites who say that the Jew should be exoluded from cer-
taein districts. They advocate that his population should be
limited and that his emencipation and citisenship should be
curtailed. In other words, we have the antimsemites on the
one hand who say the Jew must live in the Ghetto. He should
not mix with hie neighbors. He should not be given liberty
of citizenship. He is inferior to the other people. On the
other hand, we also have the antisamites complaining that the
Jew makes a poor citizen because he is tribal and has therefowe
no hationel feelings. Thus the Jew is between two streams
that damn him whichever way he sails. But people forget that

the Jew did not become tribal because of his own volition, It
wag not of his own making. It was rather forced upon him by
the powers who enslaved and persecuted him, "The Jews will
emalgamate with any nation which gives them a chance of doing
80." (Anatole Leroy Beauliem,"Revue des Mondes", Feb 15, 1893,)
They made him live in the Ghette and thus stunted his natural
growth. Thie made him narrow and tribal.

But it is a very natural thing that a people perse-
outed and ostracized should cling together. 1t is also natural
therefore, that & people suffering in unison because of the
same troubles should have the same ideal. They have the same
longings and anmiously await their fulfiliment. What other
ideal could these persecuted Jews have but the return to the
land of their fathers., There they would be free to live the
1ife of their own., No longer would they be oppressed by the
mighty hand of the tyrant. They would be freemsn, and there-
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fore no more the thern in the eyes of the other nations. They

will worship their own God in their own peculiar way and never

enrage & ruler because of their tribal practices and cult.
The Folitiocal Argument.

Even in politice the Jew is made the butt for dedbate
in order to settle psrtﬁ issues, or strengthen the stand of
the Government. No better exampl® need we than the agitation
in Germany in the year 1880. The facts of the case are as
follows. Previous to the year 1880, the agitaf:ion had been
progressing for several years, with the view in mind to exclude
the Jews from the full enjoyment of their rights as oitizens.
Finglly & petition was handed to Prince Biemsé&, demanding the
following points;

(1) That the immigration of the foreign Jews to Germany be
ohcoked,

(2) That Jews be debarred of holding positions of authority and
that their appointment as Judges be placed under serious
restrictions.

(3) Thet no Jewish tsacher be permitted to inetruct in the pub-
lic schools, it being deemed intolerable fhat Christian
ohildren should be instructed from the lips of teachers of
the Jewish race.

(4) That a close surveillance over the Jewish population by
means of officisl statistics be kept again, as it formally
was.

"The Next fact is,”™ says Felix Adler in speaking about
this affair, "thet this agitetion is favored in an under hand
way by the Government. This is proved by the officisl utterings
of the North German Gazette, the newspaper organ of the Chancellox
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by the circtumstance that the petition has been sent to the
Government officers for ciroulation snd that it is known in
certain cases to have been circulated by them; then by the ad-
ditional cirocumstances that the petition has received the sig-
natures of government officials, some of lower and some of
higher rank.,"” (Felix Adler - Anti-Jewish Agitatl?n in Ger-
many - pages four and five.) "He who knows the %biﬁfbcratio
spirit of Germany”, adds Adler, "must conclude that these
officials would not have affixed their signature to such a
petition had they not had grounds for believing that the move-
want is favorably regarded in higher quarters.” (Anti-Jewish
Agitetion in Germany, page 6.)
But now why this agitation? It is & very natural

gquestion. The answer is to be found in the condition of the
times. The Jews were liberals. The Jewish editors were liber-
als., The object of this movement was then, to stigmatize the
Libersl purty as & Jewish party, and thus win the masses to

the side of tne conservatives. In order therefore to insure
the strength and the success of the conservative party at the
polls, it became necessary to bring the liberal pesrty into dis-
oredit among the voters and no means seemed more available to
this end than an effort to excite the slumbering race prejudice
and religious prejudice of the community.

Riohter a representative of the libersl party said

at that time in the discussion at the Reichstag. "No, gentle-
men The Jews are put forward as the objects of attack, but the

Liberasls are meant. Do you believe that we as Libersls do not

feel that this is the case? DBecause they can not fight down
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the principles of the Liberals; because they are powerless
against the principles of the Liberals in the big cities, there-
fore it is that they call in race hatred to their help, not
only to fight Judaism, but this is the desperate effort of
Conservatism to hold itself above water and it is intended to
attack Liberalism itself by such measures &8 have been taken,
Gentlemen that is the real kernel of the matter.” (Felix Adler,
The Agitation of 1BQZH§E§'1BOB' page 8.) Yet let us not mis-
teke the issue, for Richter himself was not the broad minded
Liberalist. He only said the above quoted passage to help his
party. We read the following statement in Sapir's book,
"Haziyoniuth", pege 19,2°213:%0 o'wIprA T N1290 WX
O Iwd x1ab rsn&o rai? ?Sinb WAy =YY R ‘u'w_:)_ L
OANT O% NNwRIS 1k 2D ANOVY YAty n* yitdoh 012
Yot Dﬁhring seens to think that the Jew is opposed to freedom,
and detrimental to the good and welfare of any state. "Im
Grunde ist der Jude niemals fur allgemeine Freiheit, sondermn
stets uonopoloaﬂchtig. Das auserwahlte Volk will schliesslich
auch immer suserwiéhlte Rechte haben. Er ist weit entferent,
sich mit der Gleicheit zu begnfigen.” -—----- -- (Das Judenfrage,
page 16.) Cne would indeed think when reading these lines
that Dﬁhring is the broad minded individual, proclaiming uni-
versal freedom, liberty, and individusl rights. But the re-
verse is true. His program for the total snnihilation of the
Jowﬁ proves that he does believe that certain people are in-
ferior to others in all walks of 1ife. Ong the one hand, he
means to limit the power of the Jew by relieving him of his
liberties, and on the other, he sets forth the argument that
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the Jew i8 not a believer in freedom and liberty. This is
his true stand. "Sie sind ein soraéirondo- Element geworden
welches sich in die anderen Volker ;1n‘&¢hgt und Feren Poli-
tisches Gotﬁgo sum Vortheil der auserwahlten Interessen sus-
nitzt." (Die Judenfrage, page 79.)

But agein with more boldness, he makea the statement
that the Jew is at the basis of all corruption. ™The Jew",
he says, "oreeps in wherever he finds or scents corruption, in
order to utilize it for his own selfish specifically corrmpt
purposes. The Jew is to be found in his proper place when he
can become the parasite of an existing or beginning corruption;
when the Jew feels most comfortable in the flesh of the nations,
then let the nations be on their guard against approaching de-
6line. The principles of toleration and liberty have no ap-
plication to the Jew, because he is by nature the incorporation
of selfishness «----- and not by any possibility to be bettered.”
(Felix Adler - Anti-Jewish Agitation in Germeny- page 11.)
He then derides Judaism and the God conception of the 014 Tes-
tament. "Their God is & Monopolist who would not suffer other
religions or idols to exist! Hence he argues the Jews are the
same. He seems to overlook the true spirit of the 0ld Testa-
ment. (Die Judenfrage, pages 29 and 30.)

Again consider the Jewe in Russia and you will find
the same condition, Says Maurice Baring, "The Glvil War (in

Russia) is being carried on between two parties, one which de-

sories reform and one which does not; one which is nationalis-

tic and one which is not. The Jews form one of the most ef-
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fective and ocapadble factors of the former. Therefore, it is
soszcely surprising that the Nfetionalist should attribute the
whole evil to the Jews. They wage war with equal violence
against all their opponents, all the intellectuals, only it is
simpler, to label the whole side as comsisting of Jews, and say
that the whole revolution and the whole desire for reform is
the work of the Jews. When these people therefore strike a
blow, the first people whom they attack are the Jews."” (Rus-
sian Essays and Stories, page 184.) But it is & natural thing

%ﬁ.lihornl in the countries where he is perse-

for the Jew to
cuted. In 1860, he was & libersl in Germany. At present,

he is a 11borli in Russia and Roumania. The hope that with a
change of government, the policy of oppression of the Jew will
cease, is the pnderlying cause. One can easily see the truth

of such & politiocal philosophy when the Jew in England and
America ia considered. One can not say that the Jew of England
is conservative or liberal. He al{igna himself with whatever
party he thinks best. He is either libersl or Conservative,

The same holds true with the Jews in America., He is not a
Democrat, & Republican, or & 3ocislist, but all of these, What
then is the resson for such & philosophy of politics? Ths reasor
i8 on the surface. In England and America, the Jew need not
hope for a resction. He is free to do whatscever he pleases,
Hence he does not entertain a cnange in the policy of the Govern
ment. But in the countries where he is persecuted, he is con-
tinually hoping for the reaction. Hence it is that he should
llﬁisn himself with the party that is not in power in order

that when they do come into office, his lot will be bettered.
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The Economic Argument,

But the Jew is also hated because of economic cone
ditions. Why, asks ﬂ%hring, is 1t that the Jews are richer
than any other people? "Die Juden selbet antworten™, he says.
"Wegen grosserer Arbeitsamkeit und Sparsamkeit. Aber das ist

Ja nur dss alte Marchen welches sie Allen reichen Elementen

abgelauscht habe, Ioh antworte dsher einfach; es ist e'i:"grSa
zere und ungenirtere Aneignungsgestried der die Juden hat daszu
gelangen laseek sus sllen cnﬁiilon der Menscheit Geld hierasus-
sukaugen. Die f,rthlohlrtlilcﬁoi Freiheit ist ihnen d;hor nur
ein Mittel um sich ein Art th.tlgohlisohcl lionopolde zu schaf-
fen.” (Die Judenfrage, page 18.) But this he says, is due more
to his religion than to any other force, for his God is a Monop-
olist and therefore they too must of necessity be monopolists.
But tlhere is still a more striking argument advanced by the
Antisemites. Thoﬁ maintain that the Jew lives upon the labour
of others., He shuns hard work and only does the easier and
more ocongenial kind of labour. Thus says Goldwin Smith, ----=
"the nature of the trade to whioh they are addioted and the
relation in which they stand to the native races of the coun-
tries wherein they take up their abode as a wandering and para-
sitic race without a country, avoiding ordinary lsbour and spread.
ing over tne world to live on the labour of others by means of
veury and other pursuits of the same sort.”™ (The Jewish Jues-
tion, page 823.)

But all these arguments fall to the ground when we
congider the true status of affairs. "All this pointe to the

Jew 88 the successful business man 'par excellance’ on the
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continent. And therefore he is the object of the envy of the
unsuccessful where all are equally eager for success. Let him
who doubts consult the records of the orash in Berlin and Vien-
na at the beginning of the seventies. He will find that the
highest nobility in Prussia and some of the purest Ariyanl in
Austria were implicated in asm shady transactions as are those
that are now occupying the afitention of our law courts -- in
which be it noted, hardly & wingle Jew is concermed. And if
there be some Christians who disdain to ply the maniplative
arts that lead to wealth, so there are such amongst the Jews.
The success of the Jew is not only the main cause but general-
ly speaking to some extent the exact measure of the hatred he
inspires.” (Whitman - The Antisemitic Movement- Contemporary
Review, May 1893, pages 707 and 708.)

it is an error to assume that the Jew has not thriven
anywhere in agriculture. Wherjever they were sure of protec-
tion against spo%ﬁktion, they took to land labour as readily
as to other pursuits and succeeded. This was the case in Poland
in the two centuries in which they shared in the general righte
guaranteed by the State. We see therefore that the Jew does
not occupy himself with & specisl kind of labour. Whensever he
is given the opportunity to farming, he takes to it and makes
good., Nor is it correoct to say that the Jew spoils on the
Christian. The Jew never has made this a custom. "The Jew may
be an exploiter of others' labour", says Steed, (The Hapsb rg
Monarohy, paege 148) "but it is false to suppose that he ex-
ploits only non-Jews. The sweating dens of east London prove

the contrary. In Galicia, as in several parts of Hungary, Jew
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exploits Jew with a remorselesness not surpasssed by any Jewish
exploitation of Christians.”

Again the; argue that the Jew owns the press. Thus
he is able to wield & bad influence upon the whole community,
"The accession to the influence wielded by the Jews in the Buro-
pean Press has a particularly sinister sound,” says Goldwin
Smith, ™This as has already been said is a danger, the growth
of which specially justifies our vigilance. In the social as
in the éﬁaioal aphorcffz;fdaonttnnnlly making their appearance.
One of the new dissases of the present day &and certainly not
least deadly is the perversion of public opinion in the interest
of private or sectional objects by the clandestine manipulation
of the press.”

We ocan easily read the thoughts of the anti-semites
regarding this charge., "We have emancipated this race only to
find it ridiculing our institutions and furnishing apostles who
preach the downfell of the German State --- Marx, Lasalle, and
to-day Singer, the Berlin Socialist." (Whitman, The Jewish
Question, pages 707 and 708.) But there is yet a logical answer
to 211 these arguments. That there are cerjain gualities that
are objectionsble in certain members of the Jewish race, no one
will deny. The same is true of the Christian people. That these
are inherent in the race is denied, Jjust as it would be denied
that the objectionable gqualities that are found in some Chris-
tians are charascteristic of all Christians. One cannot generc-
lize asbout the cless when only 4 or B or C were observed.

Yet there may be said quite & good deal more as to the

philosophy of the desire upon the part of the Jew for the ac-
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cpmulation of wealth. "The pursuit of wsalth was his only vo-
cation™, says A. Leo. Weil (Antisemitism, page 10.) ™And what
414 he want with his wealth? He could not spend it; was it to
hoard it for the mob? or The Church? or the State? ------ It
meant that with this money, he could sometime -- it wes always
efficacious-- purchase immunity for himself, his wife, his sons,
his daughters, from actual violence, from outrage, and horrors."

The natural queation therefore is "What would be the
result of such & movement upon & people so persecuted and ham-
perei on all sides? Could such a people hated by all become
like those in the land wherein they dwelt? Then what would be

the natural results of such a8 movement upon the Jew in particu-
ler? Restricted on all sides, persecuted and fettered, what
would the Jew doY Would he remain in the country where he is
80 treated? Would he give up his Judaism in order to save him-
self and his posterity from the shamea heaped upon his race?

Or would he leave the country and go some other plsoa?_

It is very natural therefore that some of the weaker
will go over to Chrietianity. We know that Gang and others have
done s0. Moses Hess tried it but found that it did not work,
Since the Antisemite has no scruples against the Jew from the
religions point 6f view, the change in the religion would not
necessisate an amelioration of conditions. They still continue
hating him for he is still of the tainted stock though he now
professes a different faith.

Again there are those who would be brought closer to
their people. They have observed and felt the taunts of the
Antisemites and will therefore try through culture and enlight-

enment to ri€ themselves of the charges of the Antisemites.
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They mean to prove that theirs is the true religion despite
all the charges. They mean furthermore to become citisens of
the country wherein they dwell and by their example, through
culture and enlightenment prove that the arguments of the
Antisenmites are false. Such men were Jacobson, Riesser, Zunms,
and others.

On the other hand there will also be those who will
be brought back to their people but with other ties and with othe:
aims., They too have experienced the taunte of the Antisemites.
But they do not mean to remain in the country where they are
80 persecuted. "It mattersmot where we go or take up our resi-
dence,” they will say, "we will still be persecuted. The
powers will not give @8 our rights. They will never recognize
us a8 loyal oitizens. A Jew is8 & Jew no matter where he is.
No,nothing can change him."™ Hence it is that they have the
hope to return to Paleatine. There they will be freemen, doing
whatsoever they please under their own Government, No one will
then dare to interfere with them. They must then be recognised
a8 any other country and thus the Antisemite will be quieted.
These are the Zionists.

This then is the second cause of the Zionistic move-
ment. First there was the faith in the return from the -religio
motive. Now we have an altogether different argument. The
return to Palestine is favored in order to escape the taunts
of the Antisemites.

It remains now for me to give the history of the
movement in Russia, where the anti-semitic feeling and the in-
fringment of the rights of the Jew made for Zionisem. This I

will attempt in the next chapter.



Chapter 1V,

The Choveve Zion,

Ther is little doubt that Amtisemitism was ome of
the stromgest foroces in the formatiom of the Choveve Zionm move-
ment. Men 1ike Pimsker and Lilfienblum were brought back to
their people through the force of Antisemitism. Says Pimsker
in his Autoemancipation (page 10) "Sie haben Jesum gekreusigt,
Christenblut getrunken, Brumem vorgittc&i Wucher getrieben,
den Bauer o:;loltioit‘ therefore the Jew ds hated. Carl Jou=-
bfrt in his book "The Fall of Tsardome”seems to thimk that
there is no Antisemitism im Russia at all. "It is only when
the Mouj)icks are primmed with vodka, and incited by the re-
ligious fanaticism of the popes, or by the slanders of the po-
lice, that disturbances ocour between Christian and Jewa,

The drunken Moujik can see neither reason or pity; dbut does

the bdidding of the uniform of Tsardome. There is no such thing
a8 Antisemitism. The only Antisemite I found iam Russia was in
8 lunatic ssylum, and he himself told me that he was an Anti-
senite; -------- Antisemitism is simply & suphimism for um-
charitableness™. (Chapter on the Jews, "Fell of Tsardome.™)

Yet only a few pages farther we read the striking
passage of the author, proving that he ocould have nothing else
in mind but Antisemitiem. "If there is troable im the Crimea,”
he says, "depend upom it the Jews are at the bottom of 1%, T
There is a disturbamce in the Caucasus ------- The Jews have
caused it. Murder im Moscow ---- the Jews are the murderers,

A strike in Ufa ----- the lazy Jews have orgamiszed it. Robbery
in Novogorod ------- 8ll the Jews are thieves. When the Teama.



was trying to borrow money om rotten securities, amd was um-
able to get it «------ She Jews of course were ruinimg the
credit of the country. France draws tight her purse strimgs,
and refuses to advance any more money to Tsardome ------ the
Jow is respomsible for Frenoh stinginess. America will take

no more orders from Tsardome without cash im advance, ----- the
Jows are in league with the ememies of Russia to humiliate her,
(The Fell of Tsardome, pages 196 and 196.) Buf Joubert goes
8till further and answers the argumenta of the Antisemites con-
cerning the economic status of the Jew, in Ruseia. To the
charge that the Jew lives off the labour of others he says im
the same chapter. "Im this respect he dces not differ material-
ly from the more satute of his Christiam brethrem. We kmow
also that centuries of persecutiom have drivem him to the shifts
of ounnimg."™

Again we find the statement of E. Deinard in his book
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We see therefore that Antisemitiem played a great role im the

development of the Choveve Ziom Movement im Russia and in the
other countries. Yet one must not overlook the other cause
which also went a long way in influencing thousands to joim the
ranks of this movement, The religious motive that prompted
Kalischer and Alkalai and the others also prompted the Jews of

Russia and Roumenia and the other coumtries, % 11y ¢V (y
yi1.h) W¥eXp J% 7 9ip'A aRI\% N0 nrard gysé eni
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weslrtannra) This movement may well be divided imto five periods:
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(1) From the year 16871 to the Conferemce at Katthwits in 1874,
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(2) From 1874 to the Coaference at Odessa 1689,
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(3) the year 1889 to the yesr 1892.
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(4) From the year 1892 to the year 1906.
[ wlon
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(6) From the year 1905 to to-day.
But we are only interested to laggi_ggz_gngbronoo at Basel, the
turaing point in Zionism! Yet it seems to me that the acotivity
of this whole period may be characoterised im the followiag man-
ner; Natiomalistic, Religious, aad lestly Philanthropic. In
this first class we find most of the leaders of Russia; Pinsker,
Llyilclblnm. and others. They did not care for the religiom
at al.. They oconsidered it as a retarding fuotor and not a
helping ome, "The Russian leaders were animated by a stromg
national sentiment Ihith;a the incentive and the backgrouamd
for their interest in Palestine” says Gotheil, (Zionism, Lage
78.) "Among the Jews in the west moet of those who threw their
lot with the Choveve Zioan felt comvinced that religious ocom-
siderations enjoined uporn thenm the furtherance of the movement
ceceme-=," (Gotheil,f"Zionism] page 78.)

In the secord or religious class, we have men lLike
Kalisocher and Hildesheimer. The religion was all that ocom-
cerne: them. nggﬂwuntod to return to Palestine because thers
they and their children would be able to keep more olosely to
the religiom of their Fathers. Thus 1% is that we read in



4.

A

the New Natiow Zeitumg, 1911, that Hildesheimer complaims that

the Ziomists with their ideas are harmimg the cause of soloni-
zation. He calls it imsanity and & corime.

In the third class, we need mention only Barom Edmomnd
de Rothschild, cromigii, end Oliphamt. Those of this olass
cared 1ittle about the religiom of the Jews amd much less about
his nationality. They did it only as a philanthropic act,

"The third class it is true never attached itself fbrm#lly to
the Choveve Zion movement. It was through Choveve Zionists that
their aid for Palestimian colomization was secured.” (Gotheil
"Zionism", page 79.)

But it is hard to take & single period in this stretoch
of time and characterize it as either nationslistic, religious,
or philanthropic. All the forces were working though indepen-
dently, yet at the same time. Thus we have Kalischer, a re-
ligious Zionist influenoing crlm;;;x and the Alliance Israelite
Univoritilc, the philanthropic agency to aid in the work by
helping those already in Palestine and also in establishing new
colonies. Thus also 40 we find the later Zionists of Rusesia,
Pinsker etc., Nationalists, calling for the aid of Rothschild
and others. '

Purpose of the Choveve Zion,

This movement of the Choveve Zionists, "which was the
predecessor of Political Zionism had as its sponsors a aumber
of men living in aifferent countries but whose common interest
in, and observation of the phenomena of Jewish life, stimualted

by the persecution of the Jew in Roumania prior to 1880 and

more recently in Russie, led to the foundation of organizations




like the Choveve Zion Association in England etc, whose objects

are:

(1) To foster the national idea in Israel..

(2) To promote the colonization of Palestine and neighboring
territories by establishing new colonies or by asssisting
those already established.

(3) To diffuse the knowleige of Hebrew ae a living langusge.

(4) To better the moral,intellectusl and material status of
the Jew.

(6) The members of the association pledge themselves to render
cheerfully obedience to the laws of the lands in which they
live, &nd as good citisens to promote their welfare as far
as lies in their power. (Jewish Encyclopedia, Choveve
Zion.)

These societies sprung up £ll over, in every country,

8.g., The Central Committee at Galatz, The Esra Society in Ber-

lin, tne Choveve Zion in London, The Shawe Zion in the United

States and the Jishub Bretz Jisroel in Paris.

The first Palestinian colony was founded in 1874.

It was rightly ocalled Rishon L'Zion. 1In th?: -y:;'- Zichron

L'Zion was founded in Samaria, and Kosh Pinah in the north by

the Choveve Zion of Roumania. But the colonists were not well

equipped end therefore it was not & success. They all called
for the aid of the Choveve Zion. These organizations gladly
responded, but without system and order. 1t was evident there-
fore that the project would soon fail. But for the philanthro-
pic 2id of Sir Oliphant meny of the colonists would have perish-

ei,



6.

The real work of the Choveve Zion did not start till
the Conference at Xattowits, Nov. 6th, 1884. Fifty societies
were here representedi. The main object of this Conference was
to regulate the aid that was sent to the colonists. But funds
were laoking and therefore their work did not amount to very
much. Yet the movement was not without its opponent. Chas.
Eottor, founder and protector of the Agricultural School in
Jafa:: m the four colonies of Russian and Roumanian Jews have
failed because:

(1) The bad condition of the country, (ground)

(2) A1l good country 4s in the hands of the Arabs snd it is not
eagy to procure it from them.

(3) The heat is too much for those coming from the North,

(4) Competition of the Arabs. They live cheaper.

(6) The Arabs spoil goods of the communit;”, despite the Govern-
ment.

(6) Shhite and lLiaser.

(7) Buptismal of Missionaries.

(Written in Paris, A.Z.¥., March 1882, page 208.)

It was not till 1880 that the Russian Jews took "n
interest in the movement. Under the leadership of men 1like
Pinsker and Smolenskin, Lillienblum, and Rﬁlf, the movement
grew to great proportions. Many new societies were founded.
Sir Oliphant came forward at this time with toe offer of
1,000,000 Rubels for the return to Falestine. This seemed to
give the new movement & great impetus. (Sapir, Haziyoniuth,
page 74.)

Interesting indeed is the story of L. Levanday. Pre-

vious to 1880, he wrote prolifically that the Russian Jew be-
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oome & oitizen of Russia. But a ohange in his attitude took

place in 1880 and he turned and said "
,Tu;a.!)f LN R LY SINAbl adn aary adNy AN DY

SN Wb
(Sapir Haziyoniuth, page 77.)

It was the same motive that influenced all the others,
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At thie time veriouvs uci%ti::: ‘ioro oréﬁ:;g;d"i’:soﬂg{
ea, Charkev, Wilna, Kiev, and Warsaw. Student societies were
being formed, The first of 1to kind was the "Kadimah" in
Prague, by Professor Steinschneider, 1In 1881 Dr. Zamehoff a
student at the University of lMosocow, convened a meeting of Jew-
ish students and unfolled a plan to make a settlesment in some
unoccupied portion of the globe, which in time would become. the
genter for an independsnt Jewish State. This was the first
Jewish political organisation in Russia, At the same time the
damegid satarted to prol?{;?lta the ides of the return to Fales-
tine. In the sare year a number of men stimulated by the idea
of returning to Palestine, fethered under the same banner and
mede their way to Palestine. Théir motto was n23y/ 135 135 nra
or in short Bilo., Some of these went to Jerusalem and worked
on the feras ofﬁw)' h’pn. From there they went to ',?"-'.5’3 ’lw.x’\
In 1864 Rothschild formed & ocolony for them and oelled it Gdera,

One of the moet notable figures at this time was
Pinsker, born in Flotrkow, Poland, in 1B2] and died Dec. 2,1891
in Odesse. Fe wes o Doctorof Medicine. In 1l&81 he wrote his
bock "Autoemencirvation” over & non,de plume; "Ein Russche Jude,"
The book beceme very popular and was translated into HFussian,

English and Hebrew. There oan be no doubt that Pinsker was



brought to his ideas by that great force, Antisemitism. It ie
noteworthy also that as yet he doces not insist upon Palestine

a8 the only place where the Jew should go. 'Axf%folont moment , "
he says, "the goal of our efforts should be not the Holy Land
but a land of our own, What we need is & large tract of land
for our poor brethren, our own possession whence no strange
master shall have power to drive us forth, Thither we should
oarry with us the holy treasures we rescued from the overthrow
of our native land, the God-idea and the saored soriptures.

They and they alone - not Jerusklem and not the Jordsn- .

are what sanctified our olden homes. If by lucky chance the
Holy Land happens to become our land so much the better. But
above all - this is the one thing needful it must be determined-
what land is available and at the same time fit to offer the out-
cast Jewa of all countries a safe indisputable productive re-

treat.” (Asher Ginsburg- Pinsker and the Brochure.) It is clear

to see that according to Pinsker if the Jews were treated as
citizens of the country wherein they dwell there would be no need
for a home for the Jews. But this he thinks is an impossibility |

#8124 therefore the best thing that the Jew can do is to get a ;
home no matter where it is so long as he may go there when per-
secuted.
In 1863 Pinsker was selected as Presddent of the
Choveve Zion and Lillienblum Secretary. They set about the task
to get money for the colonists in Palestine, and in the first
. year they sent more than 1,000 Rubels to the suffering colonists.

(Sapir Haziyoniuth, page 85.). Because of his assiduity, abili-
ty, end hie practical ideas, Pinsker is considered as the Father

of the Political Zionists. (Sapir Hasiyoniuth, page 73.) His
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influence was indeeci far resching as Sapir tell us (vage 74,)

2827 avioam 45 avs awanabd “f}é S5h rpor0 YIN
X

Avother sealot iu the osuse of uionisem was Feres(Peter)
Smolenskin. Smolenskin wes born &t Monastyrshohina Feb.25, 1842,
Gied et Leran Austria Fed. lst, 1866, His was the tendenoy to
fight obscuratinizm in Judsism; to arouse in the heart of the

=
Jewish youth the sense of Jewish nationalism and a love for the;

Hebrsw language. (Jewish Eneyolopedia.) Sapir speaks well of
the zesl with which he undertook the work for the realisation

of this end, in ths following passage; (Hesziyoniunth, page 66.)
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His most important work is the Am Olam. A very good appreciation

of the book is given by Sapir in the following oitation.
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Sapir further makes & ver; gooi comparison between Hess, FPinsker

and Smolenskin. He 8&ye, .1 '/VSy minn AN 1S 0 oY il N1Wn
192 8@ X pryNwn NS Ind)yd X pMones sbler Sy
r \’ ’ L]
__1/)3,;, /197 $v Jzna NSI Ipy AN 2@ ¥ NS I 1 e T

J//}//
ahn.nmn :“ganj_ hieRh =] /—2-{ ayz ;75/)2 22NN "'\OJSR'J
N k& Nl NS TWN Y/ M OCEN Y/12 '@)an/ Q’)/a)fz’ Q“’)_J.‘r -.c:'

_f/.f/-h.-f Yy //(b,\’);? NIn IpOsR . [apb [1ybe N§ —plany 4ny
p31¥p) NP8 3YI7 AN QIS N2 05272 INIby 130
L2 7m nllot $4 Nl norw pimT = Lrivs

This movement started by these lights not only attrac-

ted many Russians but also attracted many Gerwans. Notable among
these was Dr. Rulf. He was & German Rabbi &nd author. Rulf was

— e —
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born on Feb. 10th, 1834 in Holzhausen near Marburg, in Hessem
and died at Bonn Sept. 19th, 1902. He received his education at
the University of Marburg and at Rotech (PhB. 1865) At the age
of thirty-one, he sccepted & cell from the community at Memiel
a8 Rabbi., After thirty-eight years of service, he resigned his
post and retired as Professor Emeritus & to Bonn. In 1883 he
wrote the 4y na m2iak, "Aruchat Bat Ami" writes Gottheil (Zionism
page 70) "is not remarkable for the closeness of its logical ar-
gumentation but rather for the warm feeling and lofty idealism
that pervades it.”™

The main idea in the book is that we should go to Pales—
tine. Yet he does not favor the idea that all should go to
Palestine. Only the persecuted should settle there, There they
would increase and finally make Palestine the true home for
the Jew,

In 1887 another Conference was held at Drusgenik,
The following program was accepted.
(1) To ask the Russian Government for pormisaion.to found s

Palestinian Society.
(2) To have a committee in Palestine to keep note of property
that is to be sold and distribute it amongst the new arrivals.
(3) To help the colonists by charity.
(4) To propogate the idea of the "Return" by sending men round
the country to speak on Zionism.

The Rusaian Government granted permission to the Tews
to organize a Palestinian Association in 1890. 4s a result
the "Russian Jewish Palestinian Association™ or as its rather
long-winded official title goes "The Association for the Ad-

vancement and Support of Jewish rarmers and Workingmen in Syria
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and Falestine”, was officislly established.
In 1889 followed the third Conference at Wilna,
Rebbi Semuel l;}ii was the presiding officer. This marks the
beginning of the decline of the Choveve Zion Movement, Within
2 few years all that remained was the Odessa Palestinian
Society. All the others bad given way. In the third period
some vitality was evidenced by the foundation of new colonies
s.g..012NY AT 99 ,""’ )Y
But the entire culmination of the whole movement came when the
Turkish Government refused to permit the Jews to settle in
Palestine. There was nothing that could now be done by the
Choveve Zion and 80 the entire project of the Choveve Zion
was given up. As a result of this act, the Conference at Basel
was called in 1694 with Theodore Hers§l at its hesd.
Education,

This brief resume would be incomplete unless a word
be said about the educational institutions in Palestine during
this period., First and foremost then must be mentioned the
Agricultural School, headed by Chas. Netter. This was the re-
sult of the influence of Eslischer. But it must be noted that
all these ardent writers for the good and welfare of the Jewish
people and Zion, did not mention a word about theflducation of
the settlers. This seemed beyond them.

Sohools in Palestine,
" At the suggestion of the poet Ludwig August Frankel,
Elise VonHerz - Lemel, of Vienna, founded (& school) im 1856,
in memory of her father =-----. The system includes every-

thing from the Kindergarten to the Gymnasium, and, over and
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above the primsry, secondary, and collegiate schools, an arts
and crafts institute, agricultural colleges, industrial amd
techniceal clasees, 2 commercial school, two coneervatories of
music, snd ecoureee for Sindergarften teachers, elementery
teachere, 2nd public." (Americen Jewish Year Book, 1215 amd 1916,
pege 28.) This wae the first of ite kind. Otheres followed
very cuiekly. There were also meny Chadorim and o)A,

The worth of this whole movement them mumet be reger-
ded very highly. The adherente of the Choveve Zion muet be
regarded ae the spadeworkers in a ceuee greater than they them-
eelvee imegined; for without the primal interest in Palestine
which they generated ani centrslized in Fusels, it would have
been difficult for Herselien Zionism to penmetrateéthere.”
(Gotheil, Zioniem, page 73.)

Thue hsve I traced the causes of the pre-zionistie
Zionietic movement. I found the casusee to be first - the inm-

nate Feligiove ides and second - Antisemitiem. T ha¥e aleo

traced the progress; ite riee and decline to the year 1896,

the turning point in Zioniem end Jewish Fistory.
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1800
1800

Appendix,

Sergeant Finch writea a book "Callimg of the Jews."
1775 July 19th. -

1806 April 2na.

1807

i1812.
leiz.

1815.
1816.
1819.

1819.
1819.

1819.
1821.
182z,
1825.

1880-
1830.

June R2lst.

1830 (or 1)

1834,
1837.

1839.
1840.

1840.
1840.

1841.
1842,

1842,
1843,

1843.
1844.

Feb. 10th.

Jan. let,

Feb.25th,
Mar. 3lst,

Mordchai Emsnuel Nosh bora.

Jows of Fussia start to take sctive part in
colonisation.

Morhei Emammel Noah goes to Harrisburg, Pa.
to represent a newspaper at the legislature.
Gabriel Rieser dom.

?c hai Emanuel Foah removes to Charlestom,

U. S. at war with England.

Morghai Emsnuel Nosh is appointed to = comsul-
ship to Tunis.

Mordchai Emanuel Noah recalled from the Com-
sulehip st Tunis, bDecause of religious reasenm.
Rieser removes to Hamburg. He is instrueted

by Dr. i h Tartser.
h’tﬁha&ﬁ‘?ﬁd e book om "Travels inm Eng-
lend and Barbery State.

Hep-Hep, ory arose.

st sc.u. end Moser founded a soeiety for

the "Culture and the Seience of the Jews."

Isrsel Jescohson tries to modernize synagogue.

Pinsker bora.

Horits (Moses) Hess wae dora.

(a) NMordechai Emsnuel Nosh purchases Grand
Island.

(b) Mordchei Emanuel Noah is opposed by the

nd Rebbi at Paris.

Morits Heas gquarreled with his father.

Porits Hess enters Univereity of Bomn.

Gabriel Rieser writes hies first pamphlet for

lidberty end freedom to the oppreceed.

Dr. Rulf wae bornm.

Morits Heas writes "Die Feilige Geschichte des

Menecheit.”

Moses Montifiore heade & movement to aid Pales-

tinians but they refuse his help.

lNorits Fess marries Sybelle Presch, sn inmate

of a "Freudenhaus.”

Damascus affeir turns Heae to Judaism.

Mordchai Emanuel Nosh publishes 2 tramslstiom

of "Sepher Hayacher."

Morits Hese writes "Die Europaische Triarchie.”

Morits Hese associated with the "Rheén¢sche

Zeitung."”

Perts Smolenskin was bdora.

Die Rheinische Zeitung 4ie prohibited by the

Censors. In winters of 42 and 43, Heses takes

a trip to Paris and lectures to Commmnistie

Society of Paris.

¥alischer publishes first part of "Emunsh

Yéhare.”

Hess returns to X{ln and ies associated with

Cerl Griins in publishimg "Sprecher oder Re-

henesche WestphRliechihe ‘nsei;or. "
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2.
1844«

1845.
1845.

1848.
1851,
1852.
1856.
1857.
1860.
1860.
1862.
1862.
1864.
1862.
1862.
1865.
1864.
1864.
1864.

1864.
1866.

1866.
1869.
1870.
1872.
1874.

1874.
1875.

Hess aids Georg Hergweh and Carl Marx im publi-
cation of "Binundswansig B@gen.” [Hess had two
artieles:
;:l Soeislismus und Communismus.

) Philosophie der Tat.
Hess alligned himeelf with Fredriek Engles in the
publication of a monthly "Die Geselschatt."”
Nordehai Emanuel Noah writes "Discourse om the
Restoration of the Jews", also "Gleanings from a
Sathered Harvest®
Ost. 28th and Dec. 28th, Noah lectures to Chries-
tians in Tabermacle in New York om "Restoratiom
of the Jews."
Hocker, a German lideral started a movement a-
gainst the Jews.

Mar. 22nd.lMordehai Emanuel Noah f1ies.

Death of Hess' father snd lMorits Fess' retura to

Germany.

William 1. pardons all political offenders.
Elisa Noa Hers - Jamel of Vienns founded a school
in Palestinme.

Alkalay writes Goral Adomoy.

Gabriel Rieser dles.

Kalischer writes "Dreshath Zion."

Morits Heses wrote "Ny belief concerning the
Nessiah."

Geliger eriticises Hess.

Steinschneider calls Hess a Baal Tshuba(Hamaski)
Kaliscler writes second part of "Emunsh Yshara®,
FPoundation of "Chevrath Yishudb Erits Yisrcel."
Norits Hese replies to Geiger in » leaflet "A
letter to Dr. Abraham Geiger."

Dr. Heinrieh Graets writes about the "Rejuvens-
tion of the Jowish Nation."

Moritz Hess wrote "Letters concerning Israel's
Mission in the History of Mankimd."

Norits Fese wrote "Coneerning the History of
Christianity."

Moritz Hese writes "Rom und Jarusalem.”

Morits Hess wrote "Is the Mosaic Law Miterislis-
tie or Spiritualistioe?”

Moritz Fese wrote "A Criticism of Ernest Renan's
"Life of Jesus."

Norits Heses wrote "The Unity of Judaiem amidst
the Present Day Religions.”

Morits Heses wrote "The Trust of the Anavim in
God amidst the Storm of Present Times."

Dr. RU1f retires from active work, from the
Rabbinate at Memel.

Firat Palestinisn colony wae founded eslled
Rishon L'Zion.

Zichron L'Zion, slso foumded.

Rosh Pinash, alse founded.

Conference of the Choveve Zion, at Kattewits,

Apr. 5th,Morits Hess dies.
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1879.
1881.
1881.
1888.
l684.
1684.

168885.
1887.

1887.
1888.
1869.
1890.

1891,
1893.
1893,

189§.
1902,

'"0 ‘t‘-

Deec.

lst.

2lst,

The first time the word Anti-Semitism is used.

Anti-Jewish agitation in Germamy.

Dr. Zameheff organises Jewish students at

University of NMoscow for the purpose of es-

tablishing a Jewish eolenmy.

Piasker wrote “Autoemaneipstion.®

Pinsker was elected President of the Cheveve

Ziom gnd Iillienblum, ss Seerstary.

Dr. f wrote "Aruchat Bath Ami."

Seeond Comferemce at Kattowits.

Rothsehild formed a eolony ealled Gdera.

Pores Smolenskin died.

Richter demands of a Jewish lzpllcant to a
osition om the staff of "Freijinige Zeitumg™
o econvert, before he gets positionm.

Conference at .

Rem umd Jarusilel. Hebrew by Horowits ia

the Hemsgisd.

Comnference at Willna.

Fussian Govermment gives permission to Fussian

Jeus to organise a Fussian Jewish Palestiniam

Soeiety.

Pinsker dies.

Anatole Leroy Besulieum writes artiele in "Re-

;u des Momdea”™, Feb. 15th, comserning the
ows.

Vhitmen writes in ccntuntorary Review,May,

"The Antisemitie NMovement."

Conference at Basel.

Sept. 19th, Dr. RAlf died.

168568
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