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CEAPTER 1

THiE LIFE and PERSONALITY of RABBI JOHANAN

When R. Johanan bar Neappaha began his work there had
already arisen & group of men who undertook the immense
task of interpreting the recently codified Mishnah of Judah 1.
To this field of legalistic research, R. Johanan, the leader
of the seocond generation of Palestinian Amoraim, brought an
assiduousness of purpese and an sagerness of mind which
made him the outstanding halachist and agadist of his era.

Like so many great men before and after him, the adversity
which pursued him relentlessly seemed to be the whet-stone on
which he sharpened his intellect and perceptions. From birth
to death, his life was a concatenation of physical disasters,
Born a posthumous son, his mother did not survive the difficult
delivery which gave him 111’3.1 In his later life, he consoled
himself with the thought that he had been relieved of the com=
mand, "Honor thy father and mother," for how difficult is it

to honor them adequately. 2

1, ¥Xiddushin 31 b

"When the mother of R, Johanan /Nle 1HNRE 2 1-"" )
bore him, his father died, and e Vha Al raie AN
she gave birth to him, she died." :

2+ Eiddushin 31 b

"Happy is he who has not seen ,&_ N e IJN' 23 e
them." A/lwﬂ
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Little is known of R, Jokanan's lineage or forbears.
Our sources shed no light on his background or ancestry.
However he is dubbed with the cognomen, Bar Nappaha, the smith's
son in a number of places in our Tllnud} However whether his
father was named Nappsha or was ectually a smith is a matter
of conjecture since the sources are void on this subject.
It is also possible that the name may allude to his strenghh
and physical beauty; in that case, h3J may be understood, the
sense being, inflaming one's desire. However regardless of
its possible interpretation, he is ever referred to by that

cognomen by his friend, Resh Lakish.

2
7R3N fe hody Jeal e-r? L Nk
.khal

"Resh Lekish said: The smith's
interpretation (R. Issac) is
better than that of the son of
the smith (R. Johanan)."

His descent however is traced from the ttibe of Joseph

from a remark uttered by R. Jochanan himself.

3
kN Por? DEVIN (tie Ale

ey e jelle if3 ILAK
Jeer

1, Beba Mesia EBE D
Yer. Rosh Ha=Shana 2 He 6 (7ilna edition)

2+ Sanhedrin 96 a

Berachoth 20 a
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"He said: I am come from the seed
of Joseph against whom the evil eye
had p» power."

The grendfather of R. Johanan, either on the patermal or
maternal side, raised him and consecrated him to the study
of the Torah. When he was & little lad riding on the should-
ers of his aged and revered grandfather, he relates that he
overheard words of Torah from the mouth of R. Simeon b.

Eleazer and later hended the teaching down to his disciples.

1

‘ah> r IJ'n ®'27 |JhI % anje
(]

-] ,hwe 937 RUp ‘yaL RoR

/ Ak B aswlle

"Re Johanan said, 'K was riding on the
back of my grandfather and I heard the
voice of R. Simeon b, Eleazer who was
sitting ocoupied in his study.'"

1. Yer, Maasroth 1 H. 2
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As a young men, his intense and zealous study occupied
his whole time. He had no spare moments for vain pleasures
for he found his contentment in his studies. It is recorded
that once he was so ebsorbed in his work that he ignored the
presence of an important personnage who happened to pass and
was almost chastised for his lack of deference.

1

lched> NI} “p i am Phit e
o) e 27 Jria3e 5723
e wdthwcy |92 [ihie WpA A PR
-T‘Oﬁ' ko 3973 y'oINd? 2aR0e |if

"R, Johanan was sitting and reading
before the House of Study éf Pabylon in
Sepphoris, a titled personmage

passed and he did not rise before

him. The servants of this leader
wanted to beat him. He said to

them, 'Leave him be for he is so
occupied with the lawe of the
Creator.!'"

1. Yer. Berechoth 5 H.l



Tc one who so eaerly showed an aptitude and diligence
for study of Torah, R. Johanan's lack of material wealth
imposed & burden which he keenly felt. For to him, it
meant only that he could not devote himself exclusively
to study and contemplation. For a time, he subsisted on
the proceeds of some arable lend, a vineyard and an olive
orchard, which he had inherited but finelly he was forced
to sell even that to obtain an eduocation. However, his love
of Torah was so great that as he expressed himself to his
pupil, he had onlyv exchanged that substence which God hed

created in six days for something which had necsssitated forty
days.

1
maaf yabn aliy ase [ @ aeww
3jen ot 2 a0 af3re s AwlA ferh 2 DAL

aae a3 P13 A AN J1e KN "1:" Wf‘—?:
% a3 e e . p2) po LA f":’" i
NS pE AR Je L aniey KRE Pt
ra?a GAINe TUY? KD > 4% 0
P #F |Ae aBR AU Pt A 1“?3’.‘:
A S e

1 p¥ewel WA

1. ¥.Shemoth Rabba 47: 5

Caenticles Rabba €; 4 ; Pesikta 28 -- Source inm :vamaic
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"It is told thet R. Johanan wes
walking from Tiberias to Sepphoris
and his pupil R. Hiyya was with
him« R. Johanan noticed a vire=~
yard and remarked to R. Hiyys,
'Do you see this vineyard that
was mine but I sold it (to labot
in the Torah)'s R. Hiyya bar
Abba begen to weep and said,

'You did not leavs anything for
your old age.' To which R. Joh=
anan replied,'Is it unimportant
in your eyes thet I sold someth-
ing that was created in six days
and I acguired something that

was given in forty days. The
world and its expanse was created
in six days but the Torah took
forty days to be given.,'"

But finally, when all his resources were exhausted, he
was compelled to enter e business relationship with Ilphs,
his friend. The legendary tale of 73is wondrous return to the
study of the Torah after his short ocoupation in the world of
affairs is sn interesting sidelight into the life und career

of this sage.

;-.\F Kk 'h kh™iled foap i [Jhi 0 inar'fcl
IQ?J'! 3P () m?u sk lcp16 KAFA
ifale. |vle 27 ¥ i > ealet [easR PRI

LAIL ‘;al e i X eIl ‘NA ?‘ i
A9 D YNE. O okiN h

iy )J ey Nyl
WU D1 IEE wiy 3ed 2
Lﬁiﬂfﬁﬁ e A /'?om fen Plix A

Jehve ol ienepd 3 A7 3 19, J-P';.‘,,
s S wE wie ¥RE o kaVH e [N
I"-‘* vean e I Wl AN e fedle

fepe § genp A3F N ywe el eal
,E?B%:' NeDsA ‘it Ve AP ) Al e

1. Tasnith 21 a
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"Ilphe and R. Johanan studied

the Torah together. They were

in very poor circumstances and
even in want of food. So they
said,'Let us arise and go into
business, thereby maintaining
what is written: 'indeed, thers
shall be no needy men among thee
(Deut.15:4)." They betcok them=-
selves and satdown beneeth an
unsafe wall and ate their meal.
Soon twc angels appeared, and

R. Johanan heard one of them say
to the other, 'Let us throw the
wall down upon them and kill them,
for they are ebout to neglect

the eternal life (study), and
busy themselves with temporary
life (business),' But the other
angel replied, 'Let them alone;
for there is oue of them whom

the time will succor and who will
shortly become great.' R. Johanan
heard this, but Ilphe did not,

and the former asked, 'Did the
master heer anything?' ‘nay, I
heard notning,' replied Ilpha.

So R. Jehanan thought: Beosuse

I heerd”it and Ijpha did not,

in all probability I am the one

to whom the time will succor.

And he said to Ilpha, 'I have
oomsidered it and will return

o ocontinue the study of the Toreh,
thus fulfilling enother passage:
'For the needy will not cease oub
of the land(Deut.15:11),' Thus
R. Johanan returmed to his studies
and Ilpha engeged himself in bus-
iness. By the time Ilpha returmed
(from & business trip), R. Johanan
had become the chief of the college.
The scholars afterwards said to
Ilpha,'If thou hadst stayed here
with us (and had continued the
study of the Torah), we would
have made thee the chief of the
collegs.'™

-



Thus Re. Johanan's wisdom and application won him position
and renown, in spite of the impediments thet life hed placed
in his path. Veritebly though poor in materiel gzoods, spirit-
ually he was richer than any about him. For God had endowed
him with physical and spiritual gifts, beautiful faculties of
mind and body, and the strength to overcome his worldy obstacles.
Of his beauty cf body, numWerous tales are recounted.
They tell of & dazzling beauty which radiated from his features

and 1it up the sculs of those who beheld him.

. 1
| she 2 aops (¥ elh sudle

““ﬁ‘.ﬁ"' N2 Up pep 3193 23h
Jenas Jour avaaf

"R. Eliezer was ill and R. Johanan
went to visit him. He saw that R.
Eliezer was lyfng in a dark room,
so he bared his arm and a bright=
ness radiated therefrom."

l. Berachoth § b
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Although R. Johanan believed that a&ll that God orestes,
he crestes for his own glorification, from our Talmudic sources,

it would seem that he prided himsel{ with his gift of beguty.

1
Ml Kk (INBE) JIDi ) Nie
SAN 421 Jkn 1 Prfant Y9N
je9033 Jeod AU PAF ‘ﬂ?gﬁg’l“t
JeanNie JONnt 3309 HiN
’Crﬂlo IR Uk ‘.'.jr’s‘) »f 739l
068 mene fo anD aNal
AN M yagke [¥N RS e

"R. Johensn said: I &m the only
one remaining of Jerusalem's men
of out standing beauty. He who
desires to see R. Johanan's beauty,
let him take & silver goblet as
it emerges from the cruoibls,
fill it with the seed of red pem-
egranate, encircle its brim with
a chaplet of red roses and set

it between the sun and the shade:
its lustrous glow is akin to R.
Johanan's beauty."

His vanity seems quite evident when R. Johanan himself
expressed the fact that a woman who was with child when gaz-

ing upon his beauty of countenance would bear children of

grace and handsome appearance.

1, Baba MNesia B84 a
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ee PN r'.sk ek ,Jhl' ™
e pje h\ﬁ > Ne 9?6
/o' ' ‘P n’ra{ ml'Jﬂ_}nf"r‘Cn

CMID g U m'S3

"Re Johansn usec to go and sit
at the gates of the Mikweh.
'When the daughters of Israel
asoend from the bath,' said he,
'let them look upon me (meet me)
that they bear sons as beautiful
and learned as I.'"

Quite interesting is R. Johanan's encounter with Resh
Lakish, where due to his bemuty, he saved a soul in Israsl.
It wes his friend, pupil and later his brother=-in-law, Resh

Lak sh who repented of his evil ways and becems great in the
study of the Torah.

2
jir® JN 2 'he kP uD 3h Nl
anpee Il ey e e atsh
AT e . jepif rﬂ, DY
”EY 22 O R f‘n el WE.
by f7) KW V3B ik
e rJ’ .n_‘ﬂcN "INk 'Y'?:S'Nj‘ ‘¥R
R jeoap wiel DLhkl I R

"One day, R. Johanan was bathing
in the Jorden, when Resh Lakish
saw him and leapt into the Jor=-
den after him. Said he (R. Jo=
hanan) to him, 'Your strenghh
should be for the Torah (devoted
to study).' 'Your beauty', he
replied, *should be for women.'
'If you will repent,' seid he,
'I will give you my sister (in
merriage) who is more beautiful

% l. Baba Mesia B84 a

dl

o 2. Babe Mesia 84 a
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than I.' He underteek (te repent)
then he wished te retumm and cellect
his weapons, but could not (Resh
Lakish's mere decision to turn te
the study of the Torah had so weak=-
ened him that he lacked the strength
to don his heavy equipment.) Sub-
sequently, (R.Johanan) taught him
Bible and Mishona, and made him into
a great man,"

I believe that modern scholar% have erred when they con=
jectured that Resh Lakish was firet & great and outstending
personality who went astray and became an outlaw but was later
guided back to the path of Godly endeavor through the light of
R.Johanan. We must assume that the above incident occured in
the youth of R+ Johanen end Resh Lakish. It is impossible to
reason that it was in the old age of R. Johanan since our sources
inform us that he was left an orphan from birth. Were he to
have had e dister, she would either have had to be older than
he or his twin. Thus Resh Lakish married her when they were
still in their youth and he had not as yet become a student
of Jewish Law es scholars have supposed.

Nature, too, seemed to have showered him with all its ben-
eficence for R. Johanan was of powerful proportions. He was

known for his strength of body as well as his corpulence,

2

Al jepid "\'ga}‘ an A9

AR doie 31 ‘e 2 D 'OND

il [DJDeke)  Yie AL kP
e DAL )3T A Neld ‘3l }J?‘- Bl

1. Weies;Bacher;

2, Ketuboth 62 a
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| P3N hdie N )

"R« Johenan was once ascending

a skairoase, R. Ammi, and R.

Assi supporting him, when the
staircase collapsed under him.

He himself climbed up and brought
them up with him. Said the Rabbis
to him, 'Since (your strength &s)
such, why do you require support?'
'Otherwise,' he replied, 'what
(strength) will I reserve for the
time of my old ege.'"

Reference is made in humorous wvein to his obesity describing
the manner in which he prayed.

1

f"l?' ) l??"e Pol‘ 27 INke
R ET PN jenn NS AROT
9 P [¥a3 ]JN“‘! lee

"Rab Joseph seid, "One who lies

on his back should not reed the

Shema.' But R. Johanan inclined

to one side and read the Shema.

It is different with him beessuse

he was corpulent.”

However the only factor which merred the ccmplete bodily
perfection of R. Johanen wes his bad teeth with which he suffered

greatly for he was afflicted with scurvy of the guma.3

Thus blessed with physical as well as spiritual gifts and

disregerding his material handicaps, R. Johanen sought out the

l. Berachoth 13 b

2« Yoma 84 2 and Abada Zare 28 a e iy i -
R. Mathiah B. Heresh said: 'R. IJM M ehN Y
Johanan was troukled with scurvy (on JeJ3'938 eh
hfs glﬂn!)o

-12=



foremost teachers of his day to seethe in the cauldron of their
burning wisdom. Soon R. Johanan's worth was recognized and he
was meritorious enough to be counted smong the disciples of R.
Judah 1, Ha-Nesi, for R. Johanen wes borm in Sepphoris, while
Rabbi lived there the last seventeen years of his life. This
piece of evidence enables us to date the birth of R. Joheanan,
When Rabbi died, R. Johanen was fifteen years of age and since
we know that Rabbi died in 505 Sel. eras 193 C.F., we can assume
that R. Johanan was born about 491 Sel.era = 178 C.E.

From an incident revealed in the tractate Yoma, of an en~-
counter of Rabbi with Johanman's mother, we learn that Rabbi be-
came the Patron of R. Johanan even before the latter's birth,

1

297 :\'MF Ne ahk3 KPS KA
e 1937 kN3 > mhr e S’h
PGt 3¢ 9} ahler = whk
VaJl (Il NY) PR’ [6?? r-;an:
) [ .
.IJM' - dN

"There wes a pregnant woman who
smelt «f food. They came before
Rabbi. He said to them, 'Go and
whisper to her that it is the
Day of Atonement.' They whispered
to her and she was relieved (of
her morbid appetite for the fetus
was quitted) Rabbi quoted the
Sctiptural verse, 'Before I yet
formed thee in thy mother's body,
I knew thee (Jer.l:5).' R. Jbhanan
was born of this women. (He was
the embryc in question.|"

1l Yoma B2 Db




.

Thus when Re. Jghanan grew up, Rabbi numbered him among
his disciples and his merit was such that he was allowed to

sit before Rabbi.

I
-awi\ = WL ‘?‘ﬂfﬁ AR
.j.uw TOADUN 3N e

"There were two pupile who sat
before Rabbi and one of them
was R. Johnnan."

But R. Johanan was very young at the time end as he him-
self remarks, he was unable to comprehend the depth of Rabbi's
erudition.

2

e 37 ane RN 1w A el
INIPN VIR r?“’ 7 PR sy bl
W YR 10 . naf
MR R Al -8R VNP

JonE ]‘
"I remerber that I was sitting
seventeen rows in back of Rab
and sparks of fire (discussion
of Torah) arose out of the mouth
of Rabbi to the mouth of Reb, but
I did not understand the significance
of their sayings?

However the sources in the Talmud Yerushelmi lead to the
belief that R. Johanan did not actually learn from the mouth
of Rabbi but from his pupils after him, R, Jannai, R. Hannina
end R. Hoshaiah. For we do not find R. Jbhanan expressing a
statement in the name of Rabbi directly except for the following

saying:

l. Pesahin 3 b

2. Hullin 137 b

- 14.—
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2
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"R. Johanen said: Rabbi taught
me well."

He himself remarked with subtlety that it was only the
slight impetus which contact with Rabbi gave him that started

him on his life~long path of consecration to study.

e
j.? ]Jlr-. anfe ‘IS\"':.h I':ﬁi PN‘ 2
w3 o keSie IhmIRS e

"R. Johanen and R. Simeon ben
Lakish said: Ve merited ine
struction only because we saw
the toes of Rabbi reaching out
of his celceoli (Roman Sandals)"
The Rambem in his introduction te his "\sh‘ﬂ 3’ includes
R. Johanan among the pupils of Rabbi but he emplains that R.
Johanen was the youngest of them all who later became the
pupil of R. Jannai.
After his short appreaticeship under Judah 1 Ha=Ngsi, R.
Johahan received instruction from the greatest of the disciples

of Rabbi, among whom were R. Hiyya °  Abba Arike (Rab), 4

l. Yer. Abode Zare 1- H. 1

%o Yer. Sanhedrin 1 H.1 ’ 1l Voo
"R. Johanan went for a judgement ‘M7 iiﬁ ‘G't ‘Jh'th :‘
before R. Hiyya and sat by one of Th AR PAE ‘", 2
his pupils. ANeh

2+ Yer. Besa V H. 2
4., Berachoth 45 b

"R. Johanan heard it from Rab before RPN POA af IR
he (Reb) Yeft for Babylon." REL I LE)

=15=



and Abba bar Abba (Samel's father).'
Also numbered among his worthy instructors were R. Jannai?
of
i the pupil R. Hiyya, and Hezekish, the son of Hiyya.® Both
‘ of these towered above him in knowledge and from them, he
' gleaned an insight into the code of Judah 1.
However greatest and most noted of all his instructors,
under whose tutelage he derived most of his teachings, was R,
Hoshaiah, the pupil of Bar Kappara dnd R. Hiyya, who later
founded an efademy at Caesarea after his departure from Sepphoris.
o 1o g
etk 24 1 FINGA @ PN wie
yaml Jree Joure AR e b 2R
ayesk [2er 1 joeie o S D
ANER YN
"R. Johanen said: R. Hoshaiah
had twelve pupils and for eight-
een years I remained with them.
When we learmed the Torah from

R« Hoshaiah, we would sit four
in a cubtt'"

l. Yer. Pesahim V H. 2
"R. Johanan said: Concerning wie k3 f P anig
this point did Abba bar Abba Jeale 7 etk

instruct me."

2. Baba Bgthra 154 b

"R, Zeira said: If R. Johansn 9 WeY Pic :je73 " W
could contradiot his disciple AN svde R P
Re Eleazer, would he contradiect A kg e wed!

his master R. Janneil
3.Toseptha Menshoth 23 b
"While Hezekiah, his teacher still N 12 :\‘j\jht. N3 Ge

lived, R. Johanan was not the head 2 upr 5 99 il pony
of the Academy. I #_-ap.é.

4y Erubin 53 a
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Zven after R.Johanan had founded his Academy in Tiberias
and wvas recognized as one of the greatest of his generation,
he continued to visit R.Hoshaiah to inguire of him the means

- vhereby he might readily resolve his doubts for he esteemed
his teacher highly.

1
'J'D[ﬂ 5% [1 Ph:* = PL? Wit "3
N ]"lo'i\t Y A'Tem N (2

"R.Ammi said in the name of R. Johanan:
@oncerning this problem I went to
R.Hoshaiah at Cesesarea and He eaid
to pe-."

R.Johanan vas also taught by R. Hanina bar Hama who
prided himself for having such an outstanding puvpil.

2
12 ah e f'nmw oD WUIh 22
Fx v [en 5w .|-'1|a'3? fe?
PN Jutr s (e v kex 5 ox
k¥ 50 %P '3 avaN APr O
AR WA pE WIE . S UYWeN M9
CFh kik3 3w YT
"R, Hanina wvas supported by R. Hiyya
in Sepphoris, He saw people rumning.
Re Hanina asked of him, 'Why are the
people runnins?' He answered, 'Re.
Johanan is discoursing in the House
of Study of R. Bannaia, and all the
people are running to hear him.' R.
Hanina remarked,'Blessed be the
All~Compassionate One Who showed me
the fruit of my labor while I am
still alive "

1. Yer. Halla 1 H. 4 (W 1a3)

2. Yer. Horayoth 111 H. 4 (Wilni)



Also among the teachers of R. Johanan may be placed R.
Bannaia, R« Simeon Ben Jehozadsk and R« Joshua ben Levi. Their
seyings were hznded down chiefly by R. Johanan and through him
their deliverances were preserved. For his teachers, R. Johanan
displayed only reverence and undying gratitude for their part
in molding his character. He expressed only a great affection

for them 2nd in their presence, he walked humbly and modestly.

1
Ao Cha 2pd el e

"We are as narrow as the eye of
& needle-(before our teachers)."

Having absorbed the teachings of his worthy masters. R.
Johanan on the advice of his two foremost teachers, R. Jannai
and H. Hoshaiah left Sepphoris and settled in Tiberias where
he founded his great Academy. We are tcld that due to the fact
that ReJohanan could not suffer opposition to his views, he
was forced to leave the place of his birth to seek his intellec=
tual pursuits in Tiberias. His differences seem to have emanated
from his relationship with R. Hanina and since one refused to
accep® the opinion of the other, a strained feelins arose.

2
[1388 Janr 3 A% AR
'f [N DN K 99265

YRR

l. Zrubin 53 a

2. Yer.Shebiith IX H.I

-18-



"Re Johanan went dovn from Sepphoris
to Tiberias. He egaid, 'Why have you
brouzht me this judge(his decision)'.
(He is alweys contrary to my opinions)."
However a doubt is raised by the scholars. Would R. Johanan,
knovm for his modesty before his teachers dispute with K. Hanina,
his master? We find still another source of his quarrel with

R« Hanina.
1
oo jnn of Juh'Jle s JJRE D Nk
ML iy ek jegjer eI kinl e ki
"R. Johansn said: Why have you
brought me this old man for when
I allow, he forbids and vhen I
forbid, he allows."

It is quite svrprising that R. Johanan #wuld refer to his
teacher as "That 0ld Man", and differ so radically from him in
his views. However we may assume that they who interpret the
thought to refer to R.Hanina, the teacher of R. Johznan erred.
In reality, the reference is to R. Hanina bar Sisi who was a
judge in Sepphoris and who disregarded the authority of R. Johanan
forcing him to take up his place of instruction elsewhere, as
was mentioned above.

The brilliance of R. Johanans intellectual lisht radiated
into the far-reaches of Palestine and Babylon and slowly but

surely all the sages of that generation gathered unto him and

I. Yer. Besa I H. I

~19~



after the death of his teachers, all the disciples of R. Hanina
came to acquire knowledge from the erudition of R. Johanan.

The disciples o R. Johanan were many for he was considered
the greatest of his generation. The leader and foremost scholar
in his great Academy at Tiberias was his close friend and brother-
in-law, R. Simeon ben Lakish. He esteemed him so highly that he
placed R« Simon ben Lakish as an equal in knowledge of the Torah.

1
s pfm G046 mexie aN

"What can 1 do vhen one who
is corresponding to me (of
equal standing) differs from me."

R. Johanan's love of Resh Lakish, and his worth to him
was s0 great that he saved Resh Lakish from dire punishment
at the hands of the Nazi.

2
e [P Ghe 1eed awie_epb e
Me.oior key = e aefe fo 392
@l e 16 2f enl oA My
kavn Al It pFe amd k?}"‘
:,J:I Wi . :em .h'!"{' Ked " i)
- 796 e ik fvn 'MJI'
“h kf Fx l-haﬁ k3R a'T Ik3h2
Q.'f" (5]
"Regh Lakish e:pmmded 'A Nasi who
transgresses is flagellated bty &
Beth Din of three. R. Judah 1I Ha~-
Nasi heard of it and became angry
with him. He sent a band of soldiers
to seize him. They sought to seize
him. He fled to a tower. On the
morrow, R. Johanan went up to the
house o0f Assembly where R. Judsh II
Ha-Nasi had gone. R.Judah II said

1. Ketuboth 54 b

2. Yer. Sanhedrin II{I9 d) H.1



to him, 'Why does not my Master
expound for us a word of the Torahi'
R. Johanan mede the motion of elap-
ping with one hand. He asked,'Do
people clap with one hand?' R. Jo-
hansn replied,'No, and when Resh
Lakish is missing, one can not(Resh
Lakish is the other hand)."

Resh Lakish in turn loved his master well and would not
appear before R. Johanan unless he had absorbed his studies
completely for R. Johanan was & hard task-master. Decause of
his diligence Resh Lakish vas designated as the first leader
in the college of Re Johanan.
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"Resh Lakish used to arrange his
studies forty times corresponding
to the forty days during which the
Torah was given to lsrael bvefore
he appeared before R. Johanan,"”

Second to Resh Lakish and most noteworthy disciple of
R« Johanan was R. Eleazer ben Pedath who acted as the sub-
stitute of the latter for three years and a half in the
principalship of the school in Tiberime. When R. Eleazer ben
Pedath came to Palestine, he was the disciple of R. Hanina
and later he also served R. Hoghaiah. However after the death
of his teachers, he sat before R. Johanan and was recognized
as one of his brightest traditionaries.
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"A disciple when leaving his
Master should not turn his face
and go but should his turn his
face to the side and leave. So

R. Eleazer, when he used to part
from R. Johanan. When R. Johanan
desired to leave first, he bent
himself in his place till R.
Johanan was out of his sight.

When R. Eleager was to leave first,
he walked backwards until he could
see him no lenger,"

R. Johanan esteemed R. Eleager ban Pedath highly and mar-
veled at his depth of thought and erudition.

1
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"R. Jchenen remarked to Resh
Lekish, 'I observed that the
son of Pedath was sitting and
meking expositions as Moses in
the neme of the Almighty.'"
As observed above, many of the pupils of R. Hanina and
R. Hoshaiah left after the death of their Masters and went to
Tiberias to receive instruction from the mouth of R. Johanan,
Among them may be listed R. Ammi ben Nathan, R. Asi, R. Hiyya II
bar Abba, R. Simeon bar Abba end R. Hiyya bar Joseph. These
and magy more luminaries served before R. Johanan and were his
traditionaries.
However most important was tha fact that Rabbi Judah iI,
the Nasi, the son of R. Gamaliel III, and grandson of Rabbi
was numbered among the pupils of R. Johanan. Each found it to

his adventage to carry the favor of the other. R. Judah II

l.Yebamoth 72 b



not being very learned sought for the crotection of his office
and his own welfare from R. Johanan, the leader of the Acedemy
at Tiberias, the home of Petriarchate. He realized that the
strength of the office of Nasi would be enhanced through his
connection with the Master of the principal Academy. He sought
in every way to seal his position by acquiring the hear€ and
friendship of R. Johanan. 8Sinoce he understcod that R. Johanan
was a man of uneven temper when something concerned his own
personal prestige, R. Judah II was cautious lest ne offend his
sponsor and so he bestowed on him excessive homor. In every
way, he aided R. Johanan and even supported him by giving him
his livelihood from the House of the Patriarchate.

1
)5 Ky wre alsa s e
|.IM' 12 Kl SsY he |me¢9
dedper [Too Rk Akl ‘23

"What means, "He would utterly

be contémmed?' Ulla said: Not

like Simeon the brother of Azeriah
mor like R, Johanan of the "Prince's
house™ but like Hillel and Shebna
(who studied in the direst poverty).
(Simeon studied while supported

by his brother and R. Johanan

was subsidized by R. Judah II,

the Frince. Each therefcore fore-
feited some of the merit which
accrued from his study)."”

Through the power of his office of Nasi, Judah II would
foroce the people to accept the teachings and deeisions of R.
Johanan. All those who refused to hearken were punished by

the officers of the Petriarch.

l. Sotah 21 a
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"R. Johanan went and told about

her to R. Judeah, the Nasi, who

sent o constable and forced her

to leave her (sscond) husband."

Without doubt, this aided the personal prestige of R.
Johanan for thus were his religious decrees made as law and
no one could be refractory to his word. He stood out therefore
es the guiding spifitual and relizious luminary of his times
to whom all both the scholars and the laymen, sounded their
love and reverence.
Through the merit of personal activity in his striving

to adorn and exalt the Torah, R. Johanan continued to rise in
the world of scholarship. His fame for the methodical snalysis
of the basic Halshahs brought him more and more followers to
receive instructions and carry down his teachings. As many
scores of his disciples accepted and taught his decisions, his
name spreed far and wide and was on the lips of scholars more
than that of any other teacher. R. Johanan did not confine
his labors only to the actual vicinity of the college, but
he visited and lectured at other places until he stamped himself
upon the hearts and minds of both the intellsctual and social

worlds.

l, Nidda 52 a
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"When R. Issac b. Joseph came he
related: Such a case was once
submitted to R. Johanan in the
Synagozue of Maon (T¢ll Ma'un,
West of Tiberias) on the Day
Of Atonement which fell on a
Sabbath."
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"R. Jacob the son of ldi said:
' R. Johanan gave us a decision in
Zaiden."

In the Diespora, where his teachings were carried by
his disciples, his authority was almost as great as in his
native land, and few comtemporary scholars in Pabylonia op=

posed him.
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"R. Hisda said; 'Even if R. Jchanan
told me that himself I would not have
listened to him."

R+ Johanan was honored in the eyes of the Babylonien's
and all his werds were there considered as law, a tribute to

his scholarly attainments.
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"At the house of R. Jenhudah, cabbage
was prepared, and in Rabbah's house
pumpkins were cleaned. Later on
Rabbah noticed thatthis was being
done even before the afternoon
prayer so he told them that a mes-
sage was received from R. Johanan of

l. Yebamoth 64 b 9e Derachoth 24 D
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Palestine thatthis was prohibited.”
As for R. Johanan himself, he honored the sages of
Babylonia and though with evident exaggeration, he many times

attributed to them the development of the Torah.

1
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"R, Johanan said: What (the know=
ledge of the law) I had believed

to be yours (the Palestinian scholars)
was in fact theirs (the Babylonians)."

He wven was angered at those of his pupils who took lightly

the teachings of the Babylonians and reprimended them quite

harshly.
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"R. Hiyya b. Abba and R. Assi
were once sitting before R,
Johanan, while R. Johanan toonk
e nap. R. Hiyya b Abba asked
R. Assi,"Why are the disciples
of Babylon so well dressed?'
'Because,' said R. Assi, '"they
are not so well versed in the
Torah as are the Palestinian
scholars (and are therefore well
dressed to command respect.)"

l.Baba Kamma 117 b
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At that moment, K. Johanan awoke
and said to them; 'youngsters}'
Have I not warned you (to keep
in mind the passage (Proverwus
7:4) 'Say unto wisddm, thou art
my sister', which meens if a
thing is as certain to thee as
the fact that thou canst not
merry thine own sister, then say
it, otherwise thou shalt not say
it."-

Howewer, R. Johanan recognized no foreign authority except
thet of Rab (Abba Arika) in Babylonia, his senior colleague
under Judah I. With Rab, R. Johanan kept up a correspondence

and addressed him as BOur master in Babylonia:
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"When R. Issi bar Hini came

(to the Academy). (R.Johanan

asked him, '"Who is the head of

the college in Babylonia." He
answered 'Abba Arika.' R. Johanan
said to him, 'You call him Abba
Arika?' (And you do not refer to
him as 'our master', as it is fitting
to Rab's dignity).

However after Rab's death, he did not give his successor,
Samuel, much respect nor did he heed his authority in legal
decisions. R. Johanan condescendingly addressed Samuel as
"our colleague in Babylonia." Samuel in order to win the res-
pect of R. Johanan sent him & complete calendar covering the
intercalations for a period of sixty years for he thought that
R. Johanan would realize the worth of such a personnage as he

in Babylon. But Samuel wes sorely disappointed for £. Johanan

l. Hullin 137 b
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merely admitted that Samuel was a good mathematician. However
when Seamuel transmitted to him a mass of questions on the dietary
laws, Johanan himself erudite in that field, seeing the depth

of Samuel's knowledge realized his error and exclaimed, 'I still
have a master in Babylonia." He even relolved to pay Samuel

a visit but in the meantime, Samuel passed away.
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"R. Johanan in writing to Rab,
addressed him as,d0ur master in
Babylon.' When gab died, he
wrote to Bammel, addressing him
as ' our colkague in Babylon.'

He said, 'He does not know that

I am a master. 'He wrote and sent
him the calendar intercalations
for sixty years. He said, 'Now
I see only that he understands
astronomical calculations.' He
wrote and sent him thirteen camel
loads of questionable cases of
t'refah.s He said, 'There is

a liaster in Babylony I shall

go and see him.,' He said to a
child, 'tell me thy verse.' He
said to him, 'Samuel died.' Thus
it scems that L Samuel passed
away’s

After the death of “amuel, R®. Johanan was without question
or dispute of the scholars, the one and foremost leader of his

generation in Palestine as well as Babylonia and the Diaspora.

) l. Bullin 96 b
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"Rab Adda bar Ahaba ( at Sura)

was asked 'Wthence have you this?!

'T heard it from three eminent

Scholars of the Scriptures, Rab,

Samuel and R. Johanan.' (Rashi:

They are so eminent that they ~
may be relied upon as upon the
Seriptures,. )"

Even in Pumbeditha, did the Sages listen to his religious
decrees and accepted his rulings even in place of their own
for R. Johanan was too great & personnage with which to contend.
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"the Keen scholars of fumbeditha
said: There is no orlah in the
Dkaspora. When Zab Judah sent
(this ruling) to R. Johenan, he
sent back: Conceal (the law of)
doubtful (orlah) destroy certain
(orleh) snd proclaim that these
fruits must be hidden and whoever
maintains that there is no orlah
in the Déaspora, will have no
of{spring or posterity."

R. Johanan's character was marked by a profound morality
as evidenced by his mundane affairs. His treatment of the
despised pagens and the Sameritens portrays a benevolent and
enlightened personality.l His servant was allowsd to partake
of that which the master, R. Johanan,feasted so was his liber-
ality and munificence apparent.

2
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"He drank wine and gave to his
servant and proclaimed, 'Did not
mg Maker create him in the womb,'"

With all his sYining virtues, R, Johanen became in his
old age afflicted with a spirit of arregance that led to
his undoings R, Johanan was by nature a man of uneven temper

but the passing of yeers bpgught him a haughtiness which caused

l.See P“.. 47 4 48
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him to alkenate sewsral of his colleazues. He was able to

bear the woes and oppressions with which life afflicted him

but opposition to his views, he would notsuffer. The following
source, though legendary gives us an insight into this weak-

nessSe
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"Rabbi Johenen gave an exposition:
The Holy One, blessed be He, will
in time to come bring precious
stones and pearls which are 30
(cubits) by 30 and will cut out
from them (ofenings) ten €cubits)
by 20, end will set them up in
the gates of Jerusalem. A cer-
tain studentsneered at him:
*(Jewels) of the size of a dove's
egg are not to be found; are (jew=
els) of such a size to be found?'
After a time, his ship sailed

out to sea (where) he saw minist-
ering angels engapged in cutting
precious stones and pearls which
were thirty (cubits) by thiety.
He said unto them: 'For whom are

l. Baba Eathwa 75 &

=30=



—

3

e F‘fc -wlf’( i) Y’c ?"'l oy 3ey

these?' They repléed that the
Holy Ome, tlessed be He, would

in time to come set them wp in
the gates of Yerusalem. ({When)
he ceme (again) before R. Johanen
he said unto him: 'Expound, 0

my master, it is becoming to you
to expound, as you said, so have
I seen.' He replied unto him,
'Race, had you not seen would

you not have believed? You are
sneering at the words of the Sages!
He set his eyes on him and (the
student) turned into e heap of
bones."

R. Eleazar ben FPedath, who many times was extolled by his
teacher for his wisdom, in turn felt the onus of shame heaped
upon him by the arrogence cf R. Johanan. For at times R. Eleazar
taught to his students laws in his own neme without ettributing

them to R. Johanane.

1
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"When Resh Lakish was angered
at R. Eleazar, he said to him,
'"You have heard something from
the smith's son and you did not
tell it to us iR his name."

R. Joharan, therefore, hun$liated his pupil K. Eleazar
by disputing the authoritativeness of his decisions. R. Eleazar,

ashamed, feared to face his teacher and hid frow his sighte
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"R. Johenan was supported by R.
Jacob b. Idi and when R. Eleazar
gaw them, he hid ffom before them.
He said: Two things this Baby-
lonien did to me; cne is that he
did not ask my peace, and the
other is that he said a lew with=-
out attrituting it to my name,"

Rab HKehana, & pupil of Reb, who was sent by his master
in Babylon tc sit in the circle of R. Johanan, slso came to
grief because he was unfortunate enough to contexnd with R.
Johenan end reise his ire, though unwittingly. For Rab
Eahane reised many questions of an exposition delivered by
R. Johanan. X, Johanen thinking that Rab Kahana had merely
pused the problems as & slight to nis erudition, became engry
with him and shamed him.
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"Re Johanan gy that Rab Kehana's

lips were par ted and thought

that he was laughing at him. FHe

felt aggrieved and in consequence

the soul of R. Kahena went to rest."

Even Resh Lakish, the brother-in-law and cleose friend of

R. Johanan about whom R. Johanan glorified himself for bringing
him back under the wings of the Divine Presence, felt the lesh
of his heughtiness end quick temper. He could not bear any op-

position to his views and whenever Resh Lakish disputed with him,

R. Johanan would slyly insult him. He bore a grudge against

Resh Lakish which led tc the deeth of his friend end his own

l. Saba Kemma 117 a
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‘ misfortune. One day as they were discussing e point of law,

i R. Johanan in a fit of anger wounded the pride of Resh Lakish
by reminding him of the sins of his youth. Feeause—of—his
youbh, Because of his derogatcry remarks, Resh Lakish was ag=

grieved and finally sick at heart, he died.
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"Now one day there was a dispute

in the schoolhouse (with respect

to the following) a sword, a knife,
dagger, spear, hend-saw and scythe-
at what stege (of their manufacture)
can they become unclean? Vhen
their menufacture is finished.

And when is their manufacture

l. Baba Kesia B84 =a
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finished? R. Johanan ruled:

When they are tempered in a fur-
nace. Resh Lakish maintained:
When they have been furbished #ith
water. Said he to him, 'e robber
understands his trade.' Said he

to him, 'And wherewith have you
benefited me: there (as a robWberd
I was called Master and here 1

am celled Master (Hebrew "Rabbi"
is equally appliceble to a captain
of & pang end & Master-Rashi)

'By bringing you under the whngs
of the Shechineh,' he retorted.

R. Johanan therefore felt him-
self deeply hurt (by the remark

of Resh Lakish that he had not
benefited him) (as & result of
which) Resh lakish fell ill,

His (R. Johanan's sister) the

wife of Resh Lakish came end

wept before him; 'Forgive him

for the sake of my son', she pleed-
ed. He replied, '(Leave thy father-
less children, I will preserve
them alive (Jer. 49:11)' !'For

the sake of my widowhood theml'
And let thy widows trust in we,'
he assured her. Resh lakish died
and R. Johanen was plunged in

deep prief. Said the Rabbis, 'Who
shall ko to ease his mind?' Let
R. Eleazar b Pedath go, who dis-
quisitions are very subtle.' So
he went end sat before, btut he
did not eese his mind. Thus R.
Johanen went on rending his garments
and weeping, 'Where are you, 0
son of Lekisha, where are you,

QO son of Lekisha; end he cried
thus until his mind wes turned.
Thereuponthe Rebbis prayed for
him, and he (R.Johanan) died.

Asmall error seems to have crept into the above source.
It is told that R. Johanan's sister came to beg of him forgiveness
so that her husband Resh Lakish might live. Since R. Johanem
was almost & hundred jeass old when he died, it seems improbable
that his sister, who was older than he, would come with & nursing

child to beg compassion for the sake of her orphans. #ithout
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doubt in Baba lesia, it should have said, “»hMc his (Resh Lakish's)
wife instead of “hAK his (R.Johenen's) sister for R. Johanan(s
sister had elresdy died and Resh Lekish married another who bore
him children. Thus when Resh Lakish died, he could have left
small sons from his second wife,

As has been shewn, the grief over the loss of his boon
companicn, left R. Johanan, a broken men, end for three and & half

¥8dfts he could not attend to the duties of his college.
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"R. Johanan did not attend his
collepe for three and a half
years,Bscauce of eorrow,

Although, it seems that he finally recovered his heelth
and resumed his labors in the college, it was bh® in the waning
days of his life.

The last years of his life were as unfortunate as nis early
lifes Eereft of perents at birth, in his later years he was
deprived of his tenw=ns. Although his wife bore him ten sons,
he wes not consideped meritorious enough to see them grown to
manhood. He however preserved a bone, (probably & tooth) of
the last son to show to people who had suffered bereavement for
the purpose of inducing them to evidence the same spirit of
resignation as himselfs
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"R. Eleazar was ill and R. Johanan
went in to visit him. He noticed
that R. Eleazar was weeping. He
said to him '"Why do you weep? Is
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‘ However R. Johanen wes blessed with daughters who he at-
l tempted to marry off with noted sages in order to be granted

descendants who would be learmed in the Torah and a glory to

his name.

Thus did R. Johanan live, the long and full life af a great
sage. Born in 178 C.E., nurtured without the advantage of
parental care, he met the vicissitudes of life armed with love
and knowledre of Torah.
he dispensed with all worldly cares to assume the meager existence
of a student of the Law.
the greatest scholars of his time to sit amidst the dust of

their feet, so thet he mi ht be nourished by their teachings.

1t because of {my) childlessness,.

This is the bone of my temth som.'"
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"Ze'kri wes wwading R. Johanan,
who was urging him, 'Marry my
daughter,! (Ze'iri being a Baby-
lonian whilst R. Johanan was
only a Palestinian, he did not
wish to marry his daughter, since
the former are of purer birth)
One day they were travelling on
a road when they came to a pool
of water. Thereupon he placed
R. Johanan on his shoulder and
carried him mcross. Said he to
him: 'Our learning is fit but
our daughters are not?'"

l. Kiddushin 71 b

Without the means of a livelihood,

Striving for wisdom, he sought out



Slowly but securely, he ascended to scholarly heights,
until at fifty he was recognized as dean of the colle ze of
Tiberias. His shining light perveded Palestine and the Diaspora,
and to him flocked the sages of his generation. finally, bereft
of sons to bear his name and perpetuate his heritege, he died
a sick, broken old man, bewmoaning his friend and colleague,
R. Simeon ben Lakish whose @eath he hed unwittingly caused.
He was succeeded by his disciple R. Eleazar ben Pedath as head
of the Academy at Tiberiasa

The date of H. Johanen's death is but a conjecture. However
we may accept the correctness of Sherira's communication that
R+ Johanan died in the year 591 8el=- 279 C.E. According to
Sherira, he presided over the college eighty years. O(mn account
of the word "melek™, this number can not refer to the duration
of his life but must actually refer to %we his years at the college.
Yet on the other heand, his activity at Tiberias could not have
covered over fifty to sixty years since he was almost Tifty years
of are when he went to Tiberias as head of the dollege. However,
we may assume thet the statement that he presided over the college
eighty years included the time he taught at Sepphoris. Thus
the date 279 C.E. being approximately correct woudd meke R, Johanan,
gbout 101 years of age at the time of his death.

Halevy has endeavored to show that R. Johanan who certainly
must have reached an olé age was born between 175 and 180 C.E.
and died about 280. IHowever another sourog'placss R. Johenan's
death approximately three and one half years after Resh Lakish's death

which points to the correctness of the date 279 C.E.
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Ae a lasting tribute to the genius of R. Johanan, Abraham Ibn

"Daud in his Sepher ha-lmbbala a2nd Maimonides in his Introduction to

his Commentary on the Mishnah, ascribe to him the composition of the
Talmd Yerushalmi. Howsver this view seems untenable for although he
was its projector, the one who laid the foundations for the work whidh
vas continued by succeeding generations, it appears erroneous to credit
him with its entire composition. For as & matter of fact, almost a
century and a half elapsed after the death of R. Johanan (279 C.Z.)
before this Talmud received its present form, and it was approximated
to this form, toward the end of the fourth century, by Jonah and Jose I1I,
the two directors of the Academy of Tiberias. We zlso meet with sayings
and discussion by two other scholars, Mani II bar Jonah, master of a
school in Sepphoris and Jose bar Abin who are of a still later date.
Thus one can not logically assume the complete composition of the
Talmd Yerushalmi by R. Johanan.

However what prompted two such great scholars as Maimonides and
Ibn Daud to meke what seems to be an erroneous conclusion? Ve may give
answver to this question in one of two possivle explanations. Frankel
in his pwluanjepn frames a cogent argument for the attribution to R.
Johanan of this most signal honor. He interprets the tho;ght of the
Rambam and Ibn Daud to refer to R. Johanan's Academy at Tiberias
rather than R. Johanan himself. From the time of R. Johan=n till the

completion of the Talmud Yerushalmi, the seat of learning was at

Tiberias, the school of R. Johanan. The very fact that many sayings

are attributed to R. Johanan in the Talmud Babli, yet mentioned

-Z7a~-



enonymously in the Yerushalmil. points to the fagt that the Babli
itself referred to the Academy of Tiberias as Re Johanan's. Thus
the statement that H. Johanan composed the Yerushalmi actually
referred to the fact that it was redacted at the Academy of Tib-
erias which bore R. Johanan's name.

However a more logiczl explanation can be adduced if we com-
pare the compilation cf the Mishnah and the Tfalmud Babli. In Baba
Mezia 86a, it is written, " Rabbi and R. Nathan conclude the Migh-
nzh, R. Ashi and Rabina conclude suthentic teaching."” IWwshi inter—-
prets the above statement to mean that until the time of Rabbi and
R. Nathaa, the Tamnaim in their respective schools taught their
sayings through word of mouth without definite arranged tractates
to muide them or their disciples. Rabbl and R. lathan collected
and compiled these laws, admitting only those they considered
authentic, and concludes Rashi, " those who followed them added
but little."” In course of time, discussion on the Mishnah grew to
very lurge dimensions and it wes the work of Re Ashi and Rabina
tc compile this huge mass of accurmlated materizl and give it an
orderly arrangement. ‘hus they are credited with the redaction of
the Talmud Babli.

In the same menner, R. Johznsn assembled and arranged the
discussions and interpretations on the Mishnah that were taught in

the Academies of Palestine. His Academy at Tiberias being the out-

- gtanding school of learning in Palestine, we find #he the Talmd

Yerushalmi replete with his sayings and those of his disciples.

1. Babli Sucesh 53a
Yer. Sucegh V H. 2



However the presence of Jonah and Jose II in the Talmud is
evidence that this compilation did not remain static but was
enhanced and enlarged at 2 later time, We may thus conclude
that R. Johanan was the impetus vhich set the wheels in motion
for the redaction of the Talmud Yerushalmi, a work posthumously

consummated, and on this basis , was designated as its composer.




1 The lengthy span of years in the life of R. Johznan enzbled him

‘ to devote himself to the pursuit of the many and variegated branches
of intellectusl endeavors. His insatiable thirst for knowledge led
him into the fields of science, mathematics, and astronomical cal-
culations which left him no small place in the echolarship of his day.
These studies in addition to the Talmudic lore in vhich he delved,
were the stepping stones to the position of authority which he held
as the leader of the Academy in Tiberias.

N As the foremost scholar of his day and as the recognized author-
ity in questions of law, R. Johanan was able to realize many reforms,
in the fields of religion and social affairs. A brief survey into the
attainments of Re Johanan will give us the key to the many-sided person-
ality of this great sage. I have therefore arranged this chapter into
the following order:l. His knowledge of science £. His social crusade
against the evil practices of his day 3. His religious reforms as
evidenced by his consolidation of synagogal worship and liturgy 4. His
liberal socizl outlook on the narrow and confining views of his day as
indicated by his leszal enactments.

R. Johanan's scientific erudition may be ascertained hy the many

- payings in the field of medicine attributed to him. Although he was not
;a physician, nevertheless his knowledge of many cures and aids in various
treatment shows his broad view o7 the sciences of his time. The following

are some of his sayings in respect to contemporary medical activity.
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"R. Johanan said: The man bitten
by & snake should eat cuscuta with
salt and tu run three miles,"

2
fur.l-m 070'¢. 2317V |Jh|' 2 Wk
NSkN onheN 1hfans §i6

"R. Johanan said: 'If one desires
to emasculate a cock, let him take
off his comb and he will thereby
by emasculatéd (without an operation.)'"

3
a'f nkl A ST th 197l 9y =
3 A
"R. Abbshu was troubled with his
ear and R. Johanan gave him in=-
structions (for its cure)."

4
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"Abaye seid: One who is not* con-
versant with the way of the world
(a euphemuism for marital inter=-
course) should take three kifizi
(a small measurs) of sunflower and
grind it and beil it in wine, and
drink it. R. Johanan said: This
is just what restores me to my
youthful vigour."

His knowledge of various elements and their chemical properties

which have theropeutic value, is evident from the following source

1.

Sa

4.

Sabbath 109 b
Sabbath 110 b
Aboda Zara 28 b

Gittin 70 a
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wnich speaks of & compound of root tea, as a relief from too
frequent menstruation and a cure for jaundice.

1

N [4he D NI 1 [ vps a2 kN
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"1What is root tea?' Said R.
Johenan: It is mede of Alex~-
andrian gum, elum and garden
saffron, each the weight of ome
zuz and ground together. To
one who suffers with two frequent
menstruation, three cups of this
tea should be given in wine and
she will not be barren. For
jaundice, two cups are to be
administered ia beer but the
patient will be barren ever after."

Also in the field of esoteric doctrine, the mystic speculation
on the divine chariot, did #, Johanan pursue a great deal of
study. Having completed his endeavor in that field he diwvulged
to his disciples the discoveries of his intellectual pursuits.

2
kb ~stlie 28 e fe
LAP2IND HANT r'mpc
"R, Johanan said unto R. Slcaezar
"Come and I shall instruct thee
in the secret of the vision of
Ezekiel (I)."
R. Johanan did not cease his intellectual strivings with

the above but he also sought to become erudite in the field of

1. Sabbath 110 a

2, Hagipa 13 a




mathematics and astronomical calculations. From his very youth,
he followed those who intercelated the calendear so that he might
be informed of that science.

1

jehedof Bhs D0 [€1032 A 3
Abiel fo1el [ 9 Gpln
NENIY (o0 [ﬁe"‘teﬂ'?ﬁh 1"

("When the Beth Din used to san-
ctify the new moon, they would
make a feasty #R] Johanan, on
the morrow, would go to gather
the fnuit and eat thereof. He
would say, 'May my portion be

among those who ate here last
night.'"

His prayers to be counted emong those who intercalated
the time of the moon was answered for he was accepted as one
of them, though he was a very young man, the youngest of them

all.

2
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(Wrexy they neared to intercalate
the year end)R. Johanan was the
youngest amongst them, they seid
to him, *'Say, Behold the year is
sanctified in its intercalation.?
'He said, 'Behold the year is
sanctified in its intercalation."

Leter when he was in Tiberies, Samuel sent him the calendar
intercalstion for sixty years to impress him for Samuel knew

him to be an suthority in that field, °

1. MNoed Katan II H 3

2« Yer. Rosh Hashana II % §

3. Hullin 95 ®
—AY




However even more then thet which he aceomplished for his
own intellectual satisfaction, were his achievements in the
every day worlé of affairs. There were certain confining at-
titudes end conditions of his day which needed wither correction
op complete eradication. In the resolving of these problems,
the liberal and administretive hand of R. Johanan is evident.

In his day, a social evil existed which R. Johanan attempted
to combat. In his gight against this custom of his time, we
find R. Johanan a valient social crusader who dared to atiack
the guilty though they wers of most influential position. To
R. JChanen, one who considered himself e sage had to be able
to fight what he termed the battle of the Torah, to fight for
the glorification and enhancement of their divine heritagc.
However, first, the individual had to possess knowledge of the
Torah to succeed in his attempt to exalt it.

1

~k ‘ot 2k KkJUh ? lkhk A
e SWhNhIN k3N DAk N2 - [
akN fe Jufehoee NP Ak

"R. Lha B. Hanina said in the
neme ol R. Assi in R. Johanan's
name: I, whom do you find (skill
to conquer in) the battle of the
Toreh? Only in him who possesses
bundles of Liishnah."

Thus R. Johanan established as a standard a list of gqualifications

that a man must possess before he could presume to be considered

& poh ANLhe

l. Sanhedrin 42 g
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- lete d2 Pah IARA 1ASTe P I
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"R. Johanan said: Who is the
scholar worthy of being msde the
president of a congregation?
The one who when asked concerning an
ordinance bearing on any subject
nows exactly what to answer, even
such ordinances as are found in the
Tract Kalah.,"

"Re Johanan said: Who is the scholar

who is deserving of having his work

performed by his fellow citizens?

The one who neglects his own affairs to
attend to religgous affairs."

"R. Johanan said: Who can be called
a scholar? Omne who cen give the
interpret:tion of eny ordinence in
whichever chapter that may be whown
him,"

But irrespective of their value, men who did not passess

the virtues enumerated by R. Johanan were elevated to the high
places of intellectual life on the basis of their wealth and
station. This evil practice even penetrated intc the court of
the Nasi where the wealthy sought favor and even the mediocre of
the scholars received high positions in preference to their
senior colleagues because they brought presents or overwhelmed
the Prince and his followers with flattery.

Against this unethical practige, R. Johanan expressed his
extreme disfevor. Ignoring the wrath of those of high caste

and station, he lectured in public in the Academy of R. Bannaia,

l. Sebbath 114 a

aeking the people to this evil of lack of kmowledge and condemming

thosaﬁgspirad high but did not possess the necessary qualifications.
w
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this crusade for social reform, R. Johanan's voice was favorably
eceived for he maintained that only the Torah was the measure of
's merit and not wealth or geneology.

1

P9 KON P2 en |Jhl' e}
PIP  poh kb 25un DR
Foco ex fizp ol

"R. Johanan expounded in the
Academy of R. Bannaia, 'A
bastard who is a Talmud chacham
is to be preferred to a High
Priest who lacks knowledge."
R.Johanan achieved much in the field of religious reforms.
As has been mentioned in a previous chapter, his friendship
and close relationship with the Nasi, Judah II, enabled him to
further his desires and cause his plans to materialize. He was
thus able to effect an important improvement in the arrangement
of public and congregational worship. The laws commanding attendance
at the synagowues were weak and uninforced. R. Johanan strengthened
the bands of synagogal worship and made the subject of prayer
an important consideration in the life of the people. For to
him, prayer was a necessary spiritual uplifting from the daily

mundane cares, as he often remarked in his reverence for this

means of salvation.

2
Jbs pra Ts pax Toke 'eili

"Would that man could pray the
whole day long."

1. Yer. Sabbath X II H. 3

2. Berachoth 2I &




He therefore attempted to teach the psople how great was
the merit of those who prayed together with the congregation

and the punishment for abstaining frowm worship.

1
Jro 20 otk 3 Af of N
2l el NApN AT KT o
anf JAka 149 anie Rheds

"It was seid to R. Johanan: There
are old men to be found in Babylon.
When they told him that (the old men)
are in the synagogue early and late,
he said: It is this which helps them
(to live lozg.)"

Ahahl alikp pmes o 2ty | ok

"iho will inherit the world to come?

He who joins the Geullah to the even-
ing M fillah (for he fulfills the
service as ordained in the congregzation.)

3
29 Mant Mfah prape pakl of aion
"Man is forbidden to anticipate the
congregational Téfilleh by praying
alone."

Thus after having achieved his purpose of uniting the people
in a public end congregational worship by showing them the merit
end reward thereof, R. gohanan instituted various prayers of
his own in order to make a concrete order and arrangement of
the service.

B

P'IIN 31" 29 e PN fx
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W afle 399 Janl oo
Ahheh

l. Berachoth 8 a

2« Berachoth 4 p

3« Berachoth 28 b
4, Berachoth 59 b
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"Benediction for rain: ZRab Judah
said: we @give thanks unto Theec
for every drop of which Thou hes
caused to descend on us; R.
Johanen concluded it thus: Théugh
our mouths thank Thee, oh Lord,
our God,~---etec---, until "shall
prostrate itself before thee."

1
W yhfS prowd ane phe
idalk & pale pds a8
aldh Whoe  Com wies? 3
PCs AN 73¥2 w0shN 'I"NM?
k2W PHIUAR ASTAM PRITOAD
JAAIN P16 AN T.wf
"Re Johanan used to add at the
conclusion of his prayer. Way
it be Thy will, oh Lord our Ged,
to glance at our sheme and look
upon our evil plight, and do Them
clothe Thyself in Thy mercy,
cover Thyself with Thy might,
enfold Thyself with Thy piety
and gird Thyself with Thy grace
and may Thy attribute of goodness
and gentleness come before thee."

2
AN Nk 2 e SR kN
1h T Awed

"#hat is the song of praise? R.
Johanan said: It is (the praycr)
'the Ereath of Every Living

Bﬂingo'“
Besides his many achievements, and victories in his attempt

']

to comsolidate religious observances, R. Johanan through religious
and legal decisions succeeded in changing the existing social
ettitudes of his day. The attitude of the people was but that

of the eerly sages toward aposte§ss and pagens. ‘he early sages

« Berachoth 16 b

» Pesabim 118 a




embittered the lives of these apostet»s and instituted stringent
%ioarees arainst them but &, Johanan altiiough he revered these
8cholars of old, differed from them in their treatment of the
‘iaot. In a question brought up by R. Abbahu, joining the apostet:s
with the sinners, R. Johanan showed his own liberalism in his

social views.

1
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"Re Abbahu recited to R. Johanan:
Idolsters and (Jew.) Shepherds of
small cattle may not be brought
up though they must not be cast
in but minim, informers and
apostetes may be cast in and need
not be brought up. Whereupon
R. Johenan remarled, 'I have
been learning that the words,
'And so shalt thou do with every
lest thing of thy brothers' (thou
mayest not hide thyself) are also ap-
plicable to an epostate.'"

Even more were the Samaritens despieed by the Jews, who
considered their testimony unworthy of belief. R. Johanan
turned the weifght of his gracious and trusting nature in their

behalf end acknowledged the kashruth of their shechitg.

2
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"R. Nahman bar Issas said in the name
of R. Jose: 1 saw R. Johanan eating
of that which a Sameritan had slaugh=
tered.

‘1. Abode Zara 26 a & b

2. Hullin 5D
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Also in reference to the oil of the pagan, we find X. Johanan
gidi.ng Judah II in the rcpeal of its prohibition in direct op-
ﬁosition tc the prevalent view. Since oil wes one of the staple
products of Falestine, the trade in it was of vital importance

80 that it became difficult to observe the existing laws.

1
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"(.s regards oil, K. Judah and
his court took & vote and de-
eclared it permitted.) But ac=
cording to your statement that
(it is prohibited befause)

Daniel decrsed against it, (can
it be thought that) Deniel made

a decree and X, Judah, the

Prince then came and ennulled

it? But &, Samuel b. Abba said
in the name of R. Johanen: Our
masters (R. Judah II and his
court) sat and made investigation
concerning (the use of heathens)
0il (end found) that its pro-
hibition had not spread among

the lerge majority of Israelites;
they mccordingly relied upon the
dictum of Rabban Simeon b. Game-
liel and R. Eliezer b Zadok who
declared: @e make no decree apon
the community unless the majority
are able to abide by it.

QI. Aboda Zara 36 a
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In similar vein, we find that R. Johenen permitted the
;lrnelites to use the services of a pagan doctor if he is com=-
1
petent and also to allow the Jews to transact business with

2
the pagan even on his festival.

1
JENE 9 PER2 kAR AR RpY
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"R. Jseob Bar Aha in the name of
R. Johanan: It is permissable
(to use) a (pagan) physician if
he is competent.

2
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"It was taught: I he passed and
transacted business, it is permiss-
able. R. Jacob. b. Aha and R. Jose
in the name of R. Johanan: KEven on
the very day of his festival,"

In his day, many Israelites compelled by need of earning .

& livelihood, left the Holy Land and went to distent parts.
?o spop this exodus, it was decreed to ostracize them from the
Jewish community but R. Johanan arose and ppppsed this harsh

mecSure.

3
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"One who goes out of Palestdne should
not be separated from his colleagues."

1. Yer Abvoda Zare II H. 2
2+ Yer. Aboda Zara I H. 1

8. Yer. Demai II H. 3
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Re Johanan also permitted emigration from Palestine in
oase of being appointed by the Romans to their assembly.

1
() (128 'fn'a:m NP ANie

.ffl?} [¢e |’a k)

"If thou art mentioned(nomineted
by the Romens) for office make
the Jorden thy boundsry friend
(escaps over the Jordan." )
His liberalism was agein evident in his departure from
the existing sondition to allow both male and female to study
_ﬂreek;-z and the further and more surprising radicalism of per-

mitting the painting of decorative figures.3

'1. Yer. kiced iatan II(B1 b) H.3

_rf. Yer. Peah I 15 ¢
> Re Abbahu said in the name =|.|N' 2 PLR 1:Bit 'R
g of R, Johanan: It is per=- » AN
' missable to teach your daugh- IJ{ Je 3l paxl J:;"
ter Greek bwcause it is an ad-= @ Gk !!IN.“ yaN K
ornment to her." "R. Hiyya BarBQMN l_““l ‘3 PR RUN P
in the name of R. Johanan: It ;
is permissable to sgudy Greek Yan e ?mﬂ paxf

because of the informers." . MOI0N

8. Yer. Aboda Zara III (42 d) q;3 :
#In time of'R. Johanan, allowad ecorltions f'-‘ by ll‘l l-W' PR

on the wall and"mmde no protest." 532 M fh k{2



Ibelieve that the greatest contribution effected by R.

ohanan wes a product of his social liberaljem as expressed

his legal decisions in the Talmud. His knowledge in mathe-
tical sciences and allied fields weas limited by the time in
ch he liveds But where he concerned himself with human re-
tionships and problems, he was fer in advance of his age.
Johanan was not only the possessor of a great legal mind,

he was prectical enough to apply his views for the common
ood, for the Jew and those who lived beside him. He saw no
welue in strife between the Jew and the Samaritan; the Jew and
e pe an, and his efforts were dhkrected to sesolve their diff=-
rences and harmonize their existences by a better understanding.

us Rs Johanen ebdod out as an exponent of racial amity.




CHAPTER IIl

B. JUUANAG'S AJTITUDE to the LISHNAH OF RAGBI

To more fully comprehend, the relation anc attitude of
Johanan to the compilation and subject matter of the iish-
» we must first delve into the origin and essence of Rabbi's
work.

In order to remedy the confusion in the religious world

due to the teachers who gave halachic decisions according to
their own mishnaic collections, Rebbi sought to restore wniformity
of teamchirg. He undertook to collect, arrange and redact the
Mishneh as an eauthoritetive norm. He followed his own method
‘as far as the selection and presentation of the material was
concerned but adopted the systems of akiba dnd leir in regard
to the division and arrangement. Rabbi made of Akiba's and
Meir's lLishnehs the groundwork of his own dode. R. Johanan
sums up the work of 4abbi by his statement on the composition
of this book of statutes.
2 1
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"Our mishneh, whenever an opinion
is reported anonymo.sly, rests on

l. Sanhedrin 86 a
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Meir; en anonymous Tosephta on

R. Nehemish; an anonymous dictum

in the Stfra on K. Judah ben Elaij
in the Sifre on R. Simeon ben

Johai but all of them are taught
eccording to the views of Z, Axiba."

Thus eccording to X, Johanen, Rabbi io compiling the kishnah

upon earlier collections of which each noted Tanna possessed

e. However, the greatest insight into R. Johanan's etcitude

to the luishnah is his statement that although “abbi used various
collections, their foundation rested on R. Akiba. 4s Re Johanan
regarded R. Akita as the foremost Tanna whose word, he at times
considered as "J'ON pend a0 » could he but respect that
teaching which was merely & compilation of God-given truthse.

The halachoth of the lishnanh were Lut as the words given cown
to Loses from Sinei, so remarked R. Johanan to his disciples.

1
T3 AMA hhie afa AkP Pl
fit 226 a4 ¥ar ade |*i
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"If you come across & halechah
whose significence you do not
comprehend, do not divert it to
ancther matter (regard it not
lightly) for there are many laws
given to uoses from “inai and
all are stemped in our lishnah."

l. Yer Pea II H. 6
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_:_'.' Since R. Johanan was for & brief period under the guiding
rmpirit of Rabbi and as he was later taucht by the disciple:_; of
‘?la.bbi. he could nut but be influenced by their teachings. How=
- ever, fortunately for R.Johanan, his teachers differed in their

approach to the code of Rabbi and thus he wvas able to select

the path vhich better suited his logical reasoning. Some of
R.Johanan's teachers occupied themselves merely in the study

of Rabbi's Mishnah for its better comprehension. But others
sought to pursue the study of other sources to bring to scholarly
light a collection which would be a worthy equal to the work of
Rabbi. R. Hiyya and R.Hoshaiah were of the latter who gathered
invaluable compilations of their own. R. Johanan selected the
kernels in each and chose a path which deviated but slightly
from that of Rabbi. For R. Johanan esteemed highly the Liishnah

of Rabbi and he often remarked:

1
A klle of pre uie
"] have nausht but Mishnah"

2
pare pal 1mvee Al
porls fonl 3Rl Mo e

"The terms which the former
sages have selected, man
has not the right to add to
them."

1. Yer. Terumoth II H. 3; Kiddushin I H. 2

2e Yer. Nazir I He I



His erudition ip the kishnesh served R. Johanen well for
often showed his teacher, R. Jennai, that & thought which

haé uttered was eslready expressly stated in Rabbi's Mishnah.

e khi 'It.l' of pw o we i
7 ’)'f PN el a9 29 jerd
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h?i 'Ql'l poh e 31 \

"Re Johanen seid to R. Jennaij;

Is it not & Nishnah} R. Jaunai !
extolled him: Ky son, repgerd it

not lightly, give to the wise one

that he may be wiser, let the wise [
man hear that he may increase
mowledge."

The advice of his teacher to pursue his study of the Kishmeh i

was heeded by R. Johanan. After having delved into &nd investigated

its subject wailer, he wus mble to clurily tne diverse meanings
for a complete elucidation. He omitted and a. tines corrected
the errors found therein and appended that which was lacking
to its proper understending.

Following are several casesSelected to illustrate the minute

interpretation given by R. Johenan to the various mishrahs end

his changing even of words for better clarity.

1. VYer Babe patura IX 17 &
Ye=. petamoth I H. 1
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"If & nan cut open an mbscess on
The Sebbath in order to make an
opening, he is culpable but if it
was to let out pus, he is not
cuppable. R. Johanen said, it
should not be written, "he is not
culpable," but "it is permissable.”

In the follcwing case, R. Johanan expleins the use of &

defirite term by the kishnah elthcugh he suggests theat another

ternm should have been used.

2
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¥ishnah: "If a man seic to his
son, 'I will slaugnter the Pas=-
sover offering for whichsoever of
you shall first come up to Jer=-
usalem; so soon &S cne nas put his
head and the preester part of his
body inside (Jeruselem) he hed
gained his portion, end he must
grant portions to his brothers.
Gemare: "R. Johenen seid: It
should not have said, 'I will
slaughter,' btut 'I will set eside,'
and the reason it was written,' I
will slaughter,' was to urge them
on (the sons to €omplete their ap-
pointed taske)

l. Yer Sabbath XI 13 a

2. Yer. Pesehim VIII H. &




At times, opinions attributed to one sage were corrected

by Re. Johanan and assigned to ite proper source.

1
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Mishnah: 'If & man put away his
wife because she was barren, R.

Judsh seys, he may not teke her’
back; the Sages say, he may take
her back.

Gemera: R. Johanan said: It should
not state, R. Judeh but R. Neir."

R. Johanan also corrected the meaning by omitting letters.
In the following mishnah, he omits the "Vaw" from the worlk

to give a different significence to its content.

2
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kishnah:; "#hat is the leest amount
of building which will make & man
culpable? The least possible amount.
The same applies to stone masonry,
smoothing with a hammer, etc."

le Yer. Gittin IV H. 8
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Gemara: R. Nathan, son of Hoshaish
propounded & question to R. Johanun:
Under what category of labor is
stone-mesonry to be placed? "“R.
Johanan answered him by making the
sign of hammering with his hand.

But we learned in our Lkishnah,fstone=-
masoning and smoothing with & hammer'.
Say instead, 'the stonemeson who
smooths with a hammer."

#hen H. Johenen found & contradiction in the iishnah, he
would not hesitate to change either the contradictory saying
or the one who uttered the saying.

|
R NI 93 W pNe e
JAhT e gew) --- JRNE A
a6en hafmn
"R. Johanan found R. Judeh contred-
icting himself---R. Johanan answered
about this contradiction by saying:
the stetement (of the lishnahs) must
be reversed, (the esughotities for the
two opinions must be exchanged.)

R. Johermn's knowledge of the Mishnah was so profound that
he knew the abstruse meenings of the terms which he believed
might either be misconstrued or might be unkown to those who
were students of the Kishnah. The following words were defined
and explained (a) Shetiyah (b ) Kinor (¢) Epicurean (d) Shitin
(e) Golden ornament.
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"after the ark was taken eway,

e stone remained there from the

time of the eerly prophets and

it was called Shetijah (Foundation)."
"R. Johenan said, 'fhy wes it

called 'Shet:ijah', because from

it the world wes founded."

B, 1
D203 8 P0Gd PUGI P pey )
(€€ v Wk Uhe [ 195 K (f)
e Ne Mr,n AN 1)
lMishneh: "“omen, sleves and minors
are free of the obligetions of the
Succah."
Gemara: "Whet is & minor; X.
Johanan said: le who awekens from
xsleep and cells in fear."
c. &
-ien plii P ool pee e @
W hpaie
WEI |23, e pm- 2 : Anipake ®
1922 |F s [p2 e fa3e [k

lishnah: "The following have ne
Dortion in the world to come: the
Epicurean ete."

Gemara: "The Epicurean R. Johanan
8eys: A priest who said, 'these
books or these rebbis', in a
derogatory manner."

3
D. f A R 2* 92 Ay Nk --he
i .P'.u:.hl [N

"Shitin--Rabbeh b. Ber Hannah seid
in the name of R. Johenan; they eare
a species of figs."

4
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Kjshnah: "A woman shall not go out
with a golden ornament" etc.
Gemera: "What wes this golden
ornament? Said Rabbah b. Ber

1. 2., Yer Succah 1I Hs 9 4- B, Sabbath 59z

2e Cs Yer Sanhedin X He 1 3. p. Berachot: 40 b
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Hannan in the mauwe of R, Jchenan:

A golden (ornement with en engraving

of the city of) Jersuslem."
Lany texts of the kishnah which needed no correction
either in words, or in meaning, nevertheless came umder the
hands of R. Johanan whose erudition wes necessery for the
elucidation and clarification of its recondite si nificance.
For Re Johananwas not willing to accept an obvious iater=
pretation but he profoundly sought to discover the true
neaning of Ranti in his code of lawse This true meaning,
Re Johanan felt could be found by limiting the scope of a
law's application. The following two c.ses are illustrative

of R. Johanan's attempt to modif'y the meaning of the Lishnah

by applying it to singular conditions.

F22 A e 9o K a6 (:1
Fi2'e Yan ke paishN p
[ hone, hanee ik
ahue oNkE fiae Jan ke 1SHR
dde 23R b el

¥ishaah: "If a man erred and omitted
the rcference to the lew Luon in the
evedninz Tefillah, we do not require
him To repeat it, because he can say
it in the morning. If he omitted it
in the morning, we do not requirs him
to repeat it, because he can sey it
in the afterncon."

l. Berachot 30 b
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Gemara: "R.Johanan declared that
is teaching applies only to a
Congrezation." (If he omitted the
reference .hen praying with the
congregation, he does not repeat the
tefillah because he will zear it said
by the Precentorf)

P Ale 260 juns yafe o S'vl % (N)
Jismn Ahefe
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Mishnah: "If & man said a benediction
over wine Lefore the meal he is exempt
frow saying it over the wine after
the meal."
Gemara: "Rabbah, B. Bar Hannah said
In the neme of R. Johanan: The
teaching applies oaly to Sabbaths end
Festivals for tnem & ™en arranges his
meal with wine." (he lmows bLeforehand
he will linger &t the table and drink
several dups.)

Through his dtalectic reasoniap, he very soon derived
from the Lishnah of Ratbi many new halachoth. In the

following case we find R. Johenen explaining a mishnah to
Resh ~gkish and deducing from it & new ruling in relation to

levirate marriage.

2

%3 WNER 'l“ Jhy v2a) r"i ?"IC
1t (0D Sl uhp W
W3 puz ke At AaP) Ashl
AN A AT Awole D'kl
213 W32 aaee af Pk

1. DBerachoth 42 a3y

Ze Yebamoth 10 b




"Resh Lakish said to R. Johanan:
According to Levi who maintains
thet an 'if' is included (by R.
Judah in the Lishnah) let our
kishnah also include the case of
e levir who pave halizeh to his
sister-in-law (whom he is in
consequence forbidden to marry)
and later bethrothed her and died
without issue, for since (the
widow of such e one) is forbidden,
herrival also is forbidden (to
the brothers; 'Why theg was not
this case added to the fiftesn?)
The other replied: Beczuse in
this case the law of the rival
cannot be applied (to our ¥ishneh)"

In the following source, we find R. Johanan deriving 39

subdivisions to each mein class mentioned in the lishnah.

p
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Mishnah: "The main classes of work
are forty ssve one; sowing;==----

striking with s hammer; etc.
Gemara: "R.Johanan and R. Simeon
T. Lekish occupied themselves with
this chapter turee and one half years.
They deduced from it forty seve one secondary
classes for each oue. Taat which they
found to support (the main class) they
applied (as a secondary class) to
(£ main class of) striking with a
nammer.?

The high esteem in which R. Johanen regarded the Lishnah
did not prevent him fromexpressing his own opinion although
it wes contrery to that of the mishnaic halachah. The following
two cesed exoressly stete an opinion held by Re Johanan diverse

from that of the Mishnah.

1. Yer. “abbeth VII H. 2

=652




P e ..,m o fx ppfa Ic.h'.l.hnl
FUC) ARG [ APes PNk
KA KF 2lené 20 A0S pawile

eSh kf Aney pis

"The Mishnah is contrary to R.

Johanan's view: Two state that

she was captured but she is pure

and two say that she was captured

but she is unclean, she can not

marry but if she is married, she

must not go out (the marriage is

not annulled)." §

2
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"R. Johanan said: A Segh of Heave-
offering fell in a hundred of
common produce, all this makes of
naught the others. Our Mishnah is
contrary to the view of R.Johanan.
For it says: It may render it subject
to the law of Heave~offering only if
it is in the prescribed vproportion.”

Thus we find that although R. Johznan revered the Mishnah
as the divinely endowed work of the early Sages, he did not
hesitate to correct, elucidate, interpret, and deduce, znd
finally to bring forth views contrary to that expressed by the
Mishnah itself.

However, in one light, a deviation in purpose from that
of Rebbi can be seen in the plan of R.Johanan. In his com=
pilation, Rabbi set dovm the opinion of each znd every scholar

although it might be opposed by a majority view. His express

1, Yer.Yebamoth X H« 4

Ze Yer.Terumoth V HE. 5
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purpose was to be a legal aid to ths gensrations that would
follow. Since he understood the vicissitudes of 1ife and the
changlng condi€ions that time might bring, he enabled the Beth
Din of a later generation to select that decision which might
be considered more expedient in the light of existing ¢onditions
rathartiggiht;:tw:;’tgg.n;S:;i%;.tb%ﬁttngiit{he opinions of
scholars were iacluded in the Lishnah with the selection of the
more preferable and more expedient ruling left to the wisdom
of the Beth Din.

But in this, we find that R. Johanan differed from Fabbi.

R« Johanan believed that a Beth Din could ot tnvalidate the

ruling of a Beth Din which preceded it.

1
b |3 he aea §6a8 Gl ae e

"One Beth Din can not void the
ruling of another Beth Din."

This above ;uotetion is interpreteted to mean that & ruling
which wes decided by en early Beth Din could not be chenged to
suit the opinion of a later Eeth Din.

However thet which really set awry the purpose of Rabbi
in his compilation were the rules established by R. Johanan
todecide which halachoth were to be accdpted and the rulings
of which Tannaim were to be favored. A4 discussion of these

legal rules will be talken up in the next chapter. Thus through

l. Yer. Shebiith I H. 1
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His basic set of rules, the lishneh was transformed fromea
loosely woven :rroup of halachoth which permitted the use and

disuse of divergent opinions, into a code of fixed permanent

statutes.




CHAPTER IV
—_—

ey
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4As hsas been olbserved in the brecedins chinter, R. Johanan
attempted to define and establish a lasis £ r legel decisions.
Ee wished tlie Mishnzh of Re Judsh I to e consid red o leszl code
from which one coula re-dily select the 2pplic~ble hzlachah out
of the many diverse Tannzitic opinions quoted. FHe thus set up
rules concernin~ the mamnner of arrivin- at a definite decision
in those cases where two or more Tannsim were of different opin—-

fons.

His approach to the intracacies of the Lishnah wes simplified
by his oroximity in time to its compiler and redacter, Rabbi,
and thus he was able to comprchend the reasoning of his pred-
ecessors in their legalistic dialectics without need for fur-
ther interpretation or elucidation of their views. W#e will
discover at times in his rules but a restatement of that which
he had been taught by Rzbbi and his numerous tezchers vhose legal
decisions he accepted zs =uthoritative.

The rirst basic rule referred to those mishnahs vihiich were
quoted anonymously and we find numerous sources which mention

that guthoritative norm.

2209 ]Jht' ‘P2 Wk
DN Phos

1. debbath 46z, Elb, 112b
Yebamotnh 1léa, 42a
etc-
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"Re ¢Olanan szid: The halechsh
is accordingz to the anonymous
mishnah,."
How did R. Johanan arrive at this principle? His reasoning

is based on the rule of majority opinion, as expressed by our

sources:

.P'Aans a:S'a) P'An 3I°h'

"ihere an individual opinion
differs from the many, the
Halachsh is in accord with

the many."

Since an anonymous mishnah is not ascribed to any par-
ticular cuthority, nor hae any contrary opinion Leen consider-
ed worthy of record, the anonymous mishneh maey logically be
assumed to be the view of the majority and on the basis of
the rule guoted above, suthoritative.

We further follow R. Johanan's reusonins when we consider
his two subsidiary rules concerning anonymous mishnehs. The
first of these is a modification, statin. that ~here sn snony- .
mous mishnah followe = dispute, it is to be accepted zs author-
itative., The second, zn apparent contradiction, states that
vhere a dispute follows an anonymous mishnah, the halachzh is

not in sccord with the anonymous rzishnah.

l. Zeruchoth Y9z, &7a
Yebamoth 40a
etce
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"Could R. Johansn heve said,
'"The halachah is in agree-
ment with R. Jose, seeing
that he stated elsevhere,'
the hzlachsh is in agree—
ment with the anonymous
mishnzh (Szbbeth 46a). 'The
other replied, 'The one vho
pointed out to you this con-
tradiction did not cire much
for (the quality of) flour
(wvhat flour he srinds) (he
was careless in his argu-
ments).' This is an anon-
ymous mishnah which was
iollowed by 2 disoute vhere
the halachah does not agree
with the anonymous mishnah,
for Re. Pape and some say

Re Johanzn stated: 'VWhen

a disputed rulin: is follow-
ed by an znonymous one (in
the samc tyactste or in
the s.me order), the hal-
achah is in agreement with
the anonymous ruling; anon-
ymous ruling followed by a
dispute, the halachah is not
in agreement with the anon-
ymous mishnah'."

Both these subsidizry rules are al:o lLased on the prin-

ciple that the majority view prevails. = logical insight into

1. Yebamoth 4201
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the Mighnah of Rabbi will clarify this contention. The anonym=
ous mishnzh, as cbserved above, wes not stated in the name of any
partienlar authority, so that it may be recarded as the view of

the majority. However this does not liold true comnletely, for in
many cases we find that the anonymous mishnak =2s but the minority
oninion. For vhenever Rabbi concurred with the decision of a Tanna
e quoted it anonymously, vhether it vas the majority or minority
opinion, so that it might not te s2id that since it wms tut an in-
dividual view it should not be relied upon. Thus, logically, it
can pe contended that since many minority opinions, as =s2inst the
mz jority, were quoted as anonymous, when a dispute followed the
anonym us mishnah, it showed definitely that the anonymous mishnah
was but the opiniocn of the minority which 4id not have the concur=
rence of the majority znd thus the hzlachzh could not be as the anon-
ymous mishnah,

On the besis of the same reasoning, tne nroof of the converse,
"that when an anonymous mishnahk follows & controversy, the halachah
is sceordinz to tie gnonymous ishnsh," is logiczlly comorehensitle.
For vhen the dispute is resolved by the guotation of a» anonymous
mishnzh, it seems evident that the dispute was but that of individ-
uzl opinions vhich in turn is settled Ly the presence of the znon—-

ymous mishnsh vhich is the view of thc many.
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Thus an understzndines of Re Johanan's first rule and its
subdivisions must be bused on = eritical zmlysis of the Mishnahn
as instituted by the Nasi, Judsh I, and its loziczl concomitance.

However, more important, were the nmnciples favorin: the
oninicn of one Tenna in preference to znother C=ma, that is,
the rel-tive v:liditr R. Johansn assigned t- tke dictums 2f the

disouting Tunmnaim.
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"3, Jacob bar Idi in the name
of Re Johanon: (2) In 211 in-
stances whiere R. Keir znd R.
Jehudah differ, the hzlachah
prew ils according to R. Jeh~
udeh, wherever R. Jehudsh and
R. Jose differ the holachsh

is eccording to R. Jose and

so mueh more vien (b) Re Keir
and R. Jose differ, the halach-
ah nrevails zceording to R. Bose

1. Brubln 46t
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for, if R. Jehudzh is given
nreference over R. Meir and

R. Jose over R. Jehudah, then
certzinly R. Jose has prefer-
ence over R Heirs OS=2id R.
Assi, '"From this I ecan infer
that vihere R. Jose =nd R. Sim-
eon differ thc halachzh pre=-
vails according to R. Jose,
for R. Abba szid in the name
of R. Johanan (c) that where-
ever R. Simeon and R. Jehudzh
differ, the opinicn of Re Jeh-
udzh prevailse A4s a matter of
course, if R. Jehud h is given
preference over R. Simeon, Re
Jose is certainly more compe~
tent authority than R. Simeon.'
How is it wihen R. leir and Rea
8ieon differ? This guestion
is not decided."

It can be contended that in the estzblishment of this rule,
R. Jochznun borrowed from the nrejudices and followed closely
the opinions of the early saréss For R. Johznan mey be 'ruly
considered o traditi malist vino exalted the e rly sages OVEr

all the scholars of his day, as he often remarked:

fe. a3 216 thv 124 Wic
Auinhic foi0man PUIRED )

WR, Johanan said: The n=il of
t1e former sages is better than
wviscera of the l=ter ones."
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It seems incongrucus on the bagis c¢f 4 leg 1l system thet one
should select the decision o7 ore Japnz in all cases where he dis—
putes with another, and in turn select the latter in oreference to
a2 thirde The only foundztisn for sucl: a selecti n cen be found in
accepted tradition which is larpely prejudicial. For of all the
pupils of R. &irdiba, R. Meir, kmowm for his brilliuznce of thought
and profundity of resson, vas not sonsidered zuthoritative although
he excelled his collezcues in hie ermdition .nu depth of dizlecticse
On the other hand, R. Jose, in all cases where he differed with

his contemporaries, it was his decision that was adonted. It ocan-
not be supposed that in the cases of the sbove two Tanncim, there
could be =n underlyin- legal system which disqualified per se

R. Meir's views 2nd accepted R Jose'ss My contention is that R.
Jonhanan, without huving recourse to = legalistic basis, in certzin
cases of Tamneitic disputes, borrowed Irom the nrejudicial comnsid-
erations of the esrly sagcs, especially those of dud-h I.

I the life of R. ileir, there were certain contributing factors
wnich may hove disqualified him nersonally, =nd this his views, in
the eyes of his contenporuries . The rabbis of his tire leoked
upon the associztion with heathens &s & reli isus violation, 2s has

been shovm :&hovel. R, Yeir, contrsery to the existins view, is ssid

1. Cf. p. 49
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to have lived on friendly terms with heathen scholars with
whom he hzd religious controversies. He was especially in-
timate with the Greek philosonher,Zuonymous of Ged ra, to
vihom he paid & visit of condolence on the dezth ~f the lat-
ter's pc‘.rt‘mts.l

Ag in in his association with the anostate Elisha ben
Atuyzh (Aher) did R. Meir zrouse the wrath of his contemp-
orariese For of 21l Elisha's former collecgues 2nd friends,
he zlone, perhaps in the hope of reclaiming him to Judaism,
contin-ed to foster his ¥riendshis and discuss with him scien~
tific treatises, not heeding the remonstraences of some pious
rabbie vho recarded thds association with severe suspicion.
R. Keir's love for this a»ostate vms so grect that on his death
he snrecd his mentle over his friends grave & if gonsorting
viith the powers that be to snzre this re.t sace, condemmed by
the rabbis of that time-a

8ti11 anoth =nd possibly = more importint factor vas

his controversy with R Simeon ben Gamaliel II. He wms even
induced to lezve Palestine because of the eoniliet which arose

between him and the Patriareh. R, Simeon wdshed to institute

1. puth Batba 2313

2. Hapdga 150
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a chinge in the cerem nisl af the Scnhedrin vhich would cive
more honor to himself than to the judre =nd resder. R. leir and
Re Nathan, the judse, felt offended at this new arrange ent znd
determined to show R« Simeon's unfitress for his office by con=
founding hin with: diffioult helachic questims which he would
be tnable to snswers Informed of this conspirzey, R. Simeon
expelled thim from the Santedrin but he could not sregent them
from writing difficult guestions and distributing them amonz
the memberse Compelled to readmit both R. Nathan cnd R. Meir,
he contrived that ‘heir nemes should not be recorded in the ord-
in=nces enacted by him, R. Nathan suimitted tut R. Meir contin-
ued to embarrass the Patriarch by .ddressing to him difficult
questions. Whken at last the Patriarch threatened excommmnice
ation, he answered, "I do not care for vour sentence unliess you
cen prove to me on whom, on what crounds, and under what condi-
tions exeommnicstion may be imposed,” and he them laft the San=
hedrin.1

Thus we ray comjecture that due to the influence of the Pat=
rigreh, R« Simeon ben Gam:liel 11, vwho degraded R. Keir beinre
hie colleagues, and a2dded to the fact -f his association with per-
sonzalities scormed by these collearues, R. lMeir's legal decisions

were placed under suspicion end his suthority cuesticned.

1. Yer. Modd. Katln_l_l_; H.1 ('!'.'Hna] L 3 Sofa.i'oth 17b
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A still furtier insight intc this ouestiom is shown by the
followins source which offers an explsnation for the disquali-
fication ol R. Meir by his contumporaries, though it seemingly

has no logiczl bzsise.

1
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"R, Ahe bar Henins said: It

is Jmowm to Him, Who szid one
viord and the world was creat=
=4 that in the generation of
R. Meir there was not one vho
was his wqual; but why do not
the halachshs prevail according
to his decisions? Because his
colleaives could never zarrive
at the conclusion of his dec—
recs. 1f he decided that a
thing which was unclean @S
clezn, he pro-ed it to them

by . reason, and if he decid=
ed that a “hins which was cdean
ves unclean, he proved it zlso
by reasonine ™

The proof that R. Johauan followed the vpredilection of
the early sages, and the faot that he vas avare of their

1. 2rubin 13 b

-7t~




view udncerning R. Keir, is seen in the following compari-

gon vhich he makes between R. Eoshaizh and R. Meir.

1
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"R, Johanan said: As vas R.
Eeir in his generation, so

ves R. Hoshaich in his daye

Ag with R. leir, the colleagues
of his d.y could not arrive

at his final decisions, so it
was with R. Hoghaighe. His
colieagues could not fatlom
his ultirate conclusions.®

The question then arises, 17 the halachzh is not in
accord with R. Meir, how cen the halachzh be in acecord with the
anonymous mishna.h,z since R, Johznan states that"an anonymous
mishnan rests on R. veir."® However this cont-adiction may be
resolved since we are avmare that R. Leir was but the compiler

nf the anonymous misinmahs and that they all do not rest on his

otm view. Many snonymrus mishnahs are even lzter than R. Keir,

and ~any even oppose nis srstem.

l. Zrubin bla
2. Sabbath 46a
e Sunhedrin 8éa
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"If o men slaughtered 4 cow and
then two of its offspring, he
incurs eighty stripes—-=-; if
he sl:iuchtered the cow, then
its offsprins's offspring and
then he aftervard slzughtered
the cow's offspring he incurs
forty strines. Symmachos says
in the name cf R. Meir: He
incurs eiprty stripes ™

R. Jose, in direct comparison to R. ieir, was exalted
over his contemporaries and because of >4s sharpness of mind
vizs meritorious of Leing considered the suthority of his period,
a desisnation attributed to Tim while he was still clives Even
more convinecinz is the fact that R. Simeon ben Gemuliel II,
thoush an intimate friend of 3. Jemdah, nevertneless taught the
halachah as R. Jose, in all places where he disputed with his

colleazues, even in preference to R. Jehudahe

1. Hullin EZa
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"It once hanspened that Re Simeon be
Gamsliel, R. Jehudah and R. Jose
were sitting on the eve of Sabbdh
and partaking of a meal in the
city of Acco and ~hen the Sab-
bath was about to set in, R. Bim~
eon ben Gamaliel said to R. Jose
the Great: 'Wouldst thou dis-
jre that ve clear off the table
and zet in conformity with the
opinion of our collearue, fa
Jehudzh?' Replied R. Josc: 'Or=
dinarily thou wouldst favor my
decrces in preference to those
of R, Jehudah, now thou favorest
his decrece in preference to mine.
'"Will he even do violence to the
queen before me in the house?'
(Zsther 7:8) Rejoined R. Simeon
ben Gomaliel: True! _et us rather
not interrupt the meal, for if
the disciple should observe this,
they mizht establish the ordin=
ance for future generations.

It was szid that they did not
leave their places until it vas
decided that the halachsh
ghould prevail according to

Re Jose's opinion."
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Thug Re Jochanan, who, as will de ghom ‘beluw:,' recnected
R. Simeon ben Gam:liel for his wiedom znd ths estatlished the
hialachah as him, again accepted his view and that of the other

sapes, in preferring R. Jose.

The following sources add t0 the pauses which cin Dbe cited
as the tasis for the celec-ion of R. Jose &s tne authurity of
nis veriod. For accordine to the ratbis, Re Jose mede no lemal

decision without cereful consideration of the issues.

o 9 kF jeah el ea el
am ol B3 o9 > el
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WIn truth, this is not soj R. Jose
never said thiss But (Rabbe) ae-
erted this in the name of R. Jose

so that (R. Josepn) should listen

to him; for it was kmom that they
apnlied to He Jose, 'This depth is
with him'e (Ee has deen reasous

for whatever he suys and S0 he wae
f£inzl authority and the halachahs
prevailed according to his oosinion.

Bven Ratbi, the teacher of R. Jochanan, states his pref-
erence of X, Jose over the other Tannaim, including Re Meir,

vesause of his faculty of wrofound re.soninge

1. See vage 63
2. Brupin 5Sla
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"R. Simeon, son of Rabbi, said
to him: secing that R. MHeir
and R. Hanina of Ono take & dif-
ferent stand from R. Jose, what
wvas Rabbi's reason for szying
that the hals=chah Tollows Re
Jose? He replied: say nothing
my son, say nothing; you have
never seen R. Jose., Had you seen
him (rou would Jmow) that he al-
vays I2d good grounds Ior his
views (his depth is with pim)e
For so it has teen taurht “y
Re Jose zlvays hzd his re .sonse"

Since &1l the early sages almost unaniiously councurred in
the belief of R, Jose's supremacy over his colle:gues, and
part’cularly since Rabbl, the teacler ¢f R. Jocr-nan's youth,
hisself lelieved this, it is not surnarising tnat R. Jochanan
would establiehR. Jose's primacy in legalistic i lectics as
a princibdle.

In the rule vhich favors R. Jehudah in preferencc to R.
Simeon, we again find R. Jochu an basing his sclection on the
opinion of those sapes Vo prececehime But here we can derive

the above sreference on deductive re soninge We h ve seen

1. Gittin 67a
laegmbin 5la =-HC=




1

above™ that the halachahs do not preve:il according to R. Meir;

thus when R. Meir and R. Jehudah dismute, the halachah is in
scecrd with R. Jehudshe We then zre sware f the sovrce which
menti ns the fact that R. Akita himself reniced R. Simeon after

R. Meir.

2
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g, Ba said: Formerly, everyone
would renk his students z2g did
R. Akibe with R. leir Ealld R.
§imeon. He said® R. leir sat
first. "

Thus on the basis of syllogistic rezsdning, if R. Jehudah
is preferred over R. leir, and R. Meir is favored over R. Simeon
by Akitae himself; would not R. Jehudzh be favored over R. Simeond
I do no: fecl that I have overstepred the bounds of logie in my
proof of the above, since our Tzlmudic source® borrows of its
use in the deduction of some of its rules.

However : contradicti-n seems eviient. If accordins %o

the nrinciples that one does not establish the halachah as Re

4
Meir in disputes with Lis econtemncraried , how can R. Meir be

1. See pase 74
2. Yer. Sanhedrin 1, 1%
%s Brubin 46b, cf page 70

4e See papge T4
361~




favored over R. Simeon. But since he was ranked over R, Sim=
eon by R. Aktibz, the Rabbis of thet time were losth to estab=
lish the halzch i as Re Simeon, they therefore left it undec~

ided

1
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"A quection was posed: Eow is
it v en R. Meir and R. Simeon

differ® This guestion is not
decided."

Btill in the establishment of these rules, we do not find
complete agreement, for as I have continded, a princi le can-
not be so generalized and yet be so dog atic in its essence.
For ir the same source quoting these Tamnzitic preferences, R.

Meghzrshiz brin-s in the contention that Rab did not ~ct accord=

ing to such rules.

2
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1. Brubin 460

2. Zrudbin 46b




"R. Kesh.rshia said: All these
rules are of n account. (De-
cisions should be mede acecording
to the dictaies of ones ovm undg=
erstanding). Wat does R. Hesh=
arshia use as prooc? 11 we
s2y, as we have learned;” To
vhat can it te likened? 2t is
like three courtyards opening

one into the other and also ouwening
into the public doveine If the
two (outer) courtyards mede Zrub
with that in the middle, it is
rermitted access to them and they
to it; %but the two outer court-
yards are forbidden access one to
the other. R. B‘amz'bar Gurq said
in the name of Rab:~ The halach~-
ah is 25 R+ Simeon. And with whom
does he dispute? Wigh R. Jehudahl
And did we not learm“: R. Jehud~-
ah and R. Simeon--- the hzlachah
is in accord with R. Jehudah.
Thus it comes to teach us that
we decide accordins to our under—-
standins (not rules).®

Another ~rinciple pertained to Ralban Simeon be Gamaliel
of vhom Re Jochanan said, "The halachsh is in zccord with him

5

except in three ecuses, that of surety, 4 of Sidon", and the

latter proofs."

1.Mishnah Zrubin 43

2« Erubin 49b

Ze Brubin 46b, cf nege 70
4. Baba Buthra 174a

5. Gittin 75a

6. Senhedrin Zla
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"Rabbeh ©b. Bar Fanzh stated

in the nzre of Re Jochanan

that wherever R.Simeon h.
Gamaliel records a state-

ment in our Mighngh, the hal-
gachoh is in zecordance with

him excent in matters of suretfy,
of Sidon, and of the latter
proo L

In order to ascertain the underlying cause 0?7 this legzl

preference, it is necessary to progress by negative anal-
ysis and deduce first of all why the halachah "as not in
accord with 2. Simeon ben Gemsliel in the aforementioned

three casese We find that R. Jochanan laid dovn the prin—
ciple that wherever you find an individual vho vas lenient
and the meny vho =re stringent, the halachah is in accord

with the strimgent wiewpoint vinich is tnat of the majority.

-
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"Rablbal: be Ba- Hanah stated in
the nare of R. Jochenan that
vinerever you find an individual
who is lenient, and tie mzny
who -re stringent, the halachah

1.0ittin 36a, Bechorot 24a, etc
—_emal dan A "'64-




is accordins to the strinzent
many exce-t in the following,
that even though R. Akdbe is
lenient and the sages are strin-

gent, the halachah is with R.
Akiba."

By investigetion of the three cases in vhich the halach=
sh does 1ot follow R. Simeon ben Gamaliel, according to the
rule of R. Jochanan, we ocan readily observe the above principle
at work. The fll citation of these cases and their explanation
will clarify -nd prove my contention that wherever R. Simeon
ben Gamsliel was lenient and disputed with the suges who were

more stringent, the halachzh was in accord with the 8agesa
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wif gmen says to his wife, "Here
is your Get, on conditisn that
you mive me my robe;' and his
robe was lost, we rule that he
me:nt his norticular robe znd
nothine else. R. Gamaliel says
thi:t she cun ~ive him the money
value: and (in confirmation)

R. S5imeon ben Gamaliel further
goid that a case happened in Bidom
where a2 man said to his wife,'
*T:is is your @et on condition
that you give me my robe;' and
his robe was lost, and the sages

1. Gittin 74% =B5=




said that she should give him
the money vzlue of it."

In this first case, we find the halachan in sccord with
the Sages where trey are more stringent, since they declare
that the wife must return the robte only, if she wishes to be
divorced; while R, Simeon Len Gamaliel states that she may
give -5 = substitute the money value of tne jmrments

Let us nos look into the second case, of tre latter
preof, waere again R. Simeon ben Gumeliel is more lenient, when
he declared tie wvalidity cf the evidenee produced late, =nd
tre nilschai follows the Rwbbis, who made late tectimony or

docamentary -rooi void. 1
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1 they (the judses) have said
to him (the litigent] 'Bring
witnesses'; and he answered,

'1 have none'; or'Bring proof’;
and he replied, 'I have none'.
Yet subsequently he produced
proof or found witnesses; it is

1. Sanhedrin 3la
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of no velue. Baid R. Simeon ben
Gamzliel, "Wiat is he to do that
did not know thzt witnesses were
available, but found them aft r-
werds; or that there was proc?,
yet discovered it later.' ™

Finally, in the last case of R. Jochanan's principle
:ie:.lix;': with the guarantor, we can ascertain more conclusively
the contenticn that R. Bimeon ben Gamaliel beins more len-
jent to the susrzntor than the Sages, the halachah vas deglared
in fevor of thode disputants who vere in the majority =nd vho

were monre strict in their decisions.

1
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®if (3 mun) lends (money) to
another on a guarantor's sec=
urity, he (mst) not exact
payment from the guzrantore

{f, however, he said, 'On the
condition that I may exact
payment irom “hom I wi 11;°
payment may be exacted from

the guarantore This low anplies
only to the case vhere the debior
has vropertys payment from the
guzrantor may not be exacted.

1. Baba Bathra 178b & 174a
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4And (in the czse of) a kelielan
(a guarantor who accents uncon-
ditisnal resnonsibilit:), even
thoush the debtor has property,
payment must be ex-cted from the
Imbbelan. R. Simeon ten Gamsl=-
jel said, 'If the borrower hss
pronerty, pi.yment mav be exacted
neither from the onenmy from the
other,'"

Thus from the three cases cited and their evident conclu-
sion, it is ascertzinable that in forming his rule concerning
R. Simeon ben Gumaliel, R. Jochinan made use of a previous
principle of his owm wh'cl favored the decisi ns of the strin-
gent majority over the view of the individunl vhieh showed more
leniency.

However on the other hand, when we exemine at r=ndom those
cuses vinere R, Simeon ben Gammliel is accepted, we find his op-
inion to invariably coincide with tie stricter view, and the

gscholars are those vho hold the lenieut oainion.
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®4 man,in vhom bodily defects have
arisen, connot be compelled to di=
vorce (his wife)s Re Sireon be
Garmliel said: This applies only
to minor defects, but in resnect
to majsr defects he can be com=
pelled to divorce her."

1. Ketuboth 77a
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In the above ¢:se, R« Simeon bLen Gamzliel requires ‘hLe
divoree if bodily dcfects arise while the Rabbis contend that
a8 man camut be comnelled to divorce his wife. T us R. Joch-
anan, following his set princiole, selected tie decisi'n as

R Simeon ben Gamaliel.

Other cases muy be cited to further the proofs for the
rules of R« Jochanane However, I believe that enough sources
were mentioned to first illustrate tie rule-and tien give its
underlyin: recson and purpose. We can observe in these rules,
especially in those which gave 2 nreference to the decisions of
certein Tenmaim, tie methodiczl and analytical brain of Re Joch=
ansn, wio attemnted to lexve for future geuerations a key to the
gntern-etztion snd selection of tie haluehehs of ou- Mishnah.
Now oune ecouldnot be lost in the maze of oninions oresented by
Rubbi in the redzctisn of the Mighnah, for R. Jochznan carefully
formilated his rules to offset any misappreuensicn 2§ to vwhose
views were acceptrlle, and which were to be disrsmrded. For
the.e orincinples Re Jochan-u has been exemvligied as the guid-
ing spirit v g=ve to the worle of scholarshis scientific
forrmla for the letter commrehension f the I'ishnah and its hal=

achahse
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CHsPTER Y

R. Jochanan, although a prolific halachist vinose legzl decis—

jons regulated the life of his tinme, vae a prominent agedist. By
means of a vast Agsdic literature scattered tnrough the numerous
Palmedic and Midrashic sources, R. Jochanan developed a philosoph=
jeal system lyin~ within the morel and spiritual spnere of theol=
ogy. His plan in Agada vas to start a portiun with a Biblical
verse and then orogressing from that point to its spiritual eonclus=-
ion. His fertile mind through nis Agadic sayings dealt with such
subjects, as God and His love for man; as Israel and its relation
to God; as righteousness and sin; the world to come and numerous
other guestions zkin t0 that ephere of thoughts BSince the subject
of Ratlinic theology isa brozd one, I can venture tut to touch on
a few of its asoecte as seen through the eyes of R, Jochanan.

To R. Joch:nan, as to the other 3ebbis, God was no: to be
reached through metephysical deduction but through ‘he personal
experience of His revelations and His confinuons operations in the
world. The thought of God could not be removed f£rom His connect=
jons with mane nox could He be confined to & particular region.

R. Hochznan did not make use nf the many appellatives applied to
God tut continmually spoke of "The Holy One", vRlessed be He", with

ocnasionsl usage ol "The Creator of the World". The names atirib~

=90




uted to Him will be shovm in the sources quoted later. He was

a God whose attributes were seen in 3ll He had wrought,as R. Joci=

anan remeried in his exiom that every nlace where "thou findest the

gre:tness of God mentioned, there thou findest al.co His humility".
God, in His neavenly abode, ie surrovunded by His ministering

Angels singing His praises, exalting Him for the mirscles viaich He

h2d wrought.
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*g, Jochanau said: Why is it written:
'and one did not come near un-

to the other all the night'?
(Bxodus 14:20) The Ministering
Angels wish to sing praises.

The Holy One, blessed be He

said: the workof my hznds are
droymed in the sea, and you

wish to sing praises<"

However R. Jochznan tzkes an Anti=fmostic view of creation.
Be contenas that the Ancels ‘ere ere=ted by God on the second day
and tmis, since they did mot exist eternally, covdd not have aided

Him in the act of creation.

2
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"When were the Angels created?
R. dochangn s=id: On the sec=
ond day were the Ancels created.
As it is written (Psalm 104:3):
*Who fremeth the waters into
the beams of His upner chambers,
etey' and it is further written
(Psalm 104:4): "Who moietn the
winde His messengers.' "

A though He is on high, that does not prevent Him being at

the same time on earth, visiting Eis iouses of prayer and His

creatures, rebulkins them in their laxity in adherence to His

cmnd Es
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"R, Jochanan said: Wnen the Holy
One, blessed be he, enters & ByO~
ogo me and does not find there
ten, He is irmediately filled
with wrath; as it is said: 'Where-
fore, when I caume was there mo
men? When I czlled, was there
none to answere.' (Isaish 40:2)"

He is & God who is ommiscient and ommipotent, to vhom all

dieties come to worship snd prostrate themselves before His neaven=

ly throne.

1., Beracoth 6D
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wR, Jochanan said: Do mot be
surprised, for vhen God descen—
ded upon Sinai, He gave strength
to the idolators that they m=y
prostr.te themselves before Him.
Rab Techlivhs said: 4 scriptural
verse suonorts him: (Psalms 97:7)
'Bow dovm to Eim all ye godse'
'They will bow dovm to Him', is
pot written but 'Bow dowvm #o Him',
vhich imnlies that they hed bowed
dowvm to Him at Simai."

He is, as called by R, Jochanzn, "The greator of all the
World ", who created the World on righteousness out of the

nothinzmess, out of chaos; and vho can return it to its former

state if perverseness prevailse
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"Rightecusness: Re Jochanan
szid: With the righteousness
with vhich you crezted My world
tecause you received My Torah,
for i1f you would not have accep~
ted My Torah, I would have re-
turned it to s state of chaos."

God then creates man unon the world ae the center of creation
for through him the world comes into full expression. In the beg=
inning there is no divéded love, for God loves z2ll His creatures

equally.
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"R. Jochohan said: It is writ-
ten: the Lord gave (happy) tid-
in=s; they are published by fe-
male messengers, & numerous host
(Psalm 68:12)e This implies that
every vord emanatins from the
mighty God was herzlded in sev-
enty languagese™

God stands =s the Shield, the Watchman, over the world and

its creatures.
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YR, Jochansn s=id: Samson vas
typical of the name of the
Holy One, blessed be He, as
it is 'ritten:'For the Lord
God is 2 Sun 2nd a Shield '
(Psalm 84:12)3 just as the
Holy One, blessed be He,
ghields the whole world, so
Samson shielded Israel dur-
ing his generation.™

Even after He chose Israel as an adornment to Him, did God

feel a close attachment to His creztures. It wvas a universal=
{sm of God that R. Jochanan nreached, as we have seen above,

vihen God admonishes his ministering Angels, "The work of My hands

are drovmed, and you sinz praises”.

However,the election :f Israel is not due to kmy inherent

virtue on ite sart, nor to the thought that Isrzel's creation pre-

ceded the cresztion of the world, and thus it was predestined.

Isracl vas chosen only becsuse it aec sted the Torsh, the instru=

ment of God on earth to regulate the 1ife of His peonles

2
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“The Lord came from Sinal =nd
rose from Seir unto them, He
shined forth from Mount Paran'
Deuter. 32:2)e It is also vrit-
ten, 'God,cometh from Temsm'.
Whet did He seek in Seir, and
wnet did He seek in Mount Pzran?
R. Jochanan says: This teaches
us that the Holy One, blessed
be, offered the Torzh to every
nation and to every tongue, but
none accepted it, until he came
to lsreel, vho received it."

The Torah, thus becomes an inheritence for Israel, and P
not for the other nations around, teceuse they have ref .sed @0

accept its luminous teachings.
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"R, Jochenan ssids A heathen vho
studies the Torsh deserves death,
for it 1s written: '"Moses com-

manded us a law for an inheritance
(Deuter. 32:4)" It is our inmher=
itance, not theirs."

1srzel, being the "Chosen Pecole" of God, becomes the fence

around the world to gefine its ethicul limits.
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" *Moses looked and behold =
thorn bush: ' (Bxodus 5:2).

R. Jochanan gaids Just as a
thorn bush israde a fence around
& garden, s0 is Isrzel the fence
around the world."

God becomes the Protector of Israel, calling it endearing
names, and emlio'-dn' it with strensth té combet its enemies. The
nations, je lous of Israel's chosenness, attempt to pervert ity
but Ier:cel is like & wild bezst vho will sujugate them, by their

ovm will, to God and His service.
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"R, Jochanan stated: Tne Holy
One, blessed be He, szid, 'I
odll Israel dove, &g it is writ-
ten;'and Ephraim is become like
a silly dove' (Hosea 73l11). To
Me, tiey are a dove; btut to the
Nations of the world, they zre

1. M. Sheir Ha Shirim R bh= II:l%
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like beasts, as it is
written: Judsh is like =
lion's vhelp; Naphtzli is

& fleet hind; Dan shall be

& serpent, Ly the way; Benja=
min shall be a wolf that ren—
deth' (Genesis 49:9,17,21,27)
The tribes, &ll twelve of them
are like wild bezsts, because
the nations fight cizinst Is-
rael and sz to them, 'What
do y u need of the olservances
of the Sebbath and of circum~
cision?' The Holy One,blessed
bte He, st-engthens Isracl and
makes them like wild bezsts
before the nztions, s0 that
they may subjgate them before
the Holy One, blessed be He,
and Israel itself. But before
the Holy One, blessed be He,
they are as 2 simple dove and
obey Him; zs it is written:
'And the people believed and
when they heard that the Lord
had visited ete. (3xodus 4:21)' "™

The Torah is then the connectins link between God and Israel,
for if lsrael had not haed the Torah a&s a solace from their afflic~
tions, they would forget their Lord and Protector. The following
source, thouwh long, must be quoted toc give an insight into the
perables of R. Jochanan, fo;' it depicts Ismael and God as wed, with

the Torah, lsrzels ketubah,
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" 'I, even I am He, that com-
forteth thee (Issi:h 51:12)."
He Abba bar Eeizna stated in
the name of R. Jochunan: A king
married & women and wrote for her
a ketulalh in which he stated
all the thinrs ke would ;ive
her, so many adormments, so
many treasures. J'en he left
for = distant land and remsin-
ed there many yezsrs. Her friends
counted (the days) and said,
'How lon: will you w=it? Mar-
ry wnile you are still young,
vhile gou still have strength.'
She would go to her Lome, take
the ketulsz and read in it and
then si:e vas consoled. After
a time, theking returned from
th: distant lande Fe said to
her, "My daughter, 1 wondexr
how you could have awaited me

e




all these years.' She s=id

to him, "My lord kingz, if

not for the ketubzh, my friends
would have madé you lose me,!
8o it is in this world; the
nations say ton Israel, 'How
low:; will you wait for your
God, and are mertyred for his
scke? How much pain, shame
and cffliction has He brought
upon youé Come to us and we
will make generals, leaders

and commenders of you.' Is-
rael enters its houses of stuy,
tzkes the Torah znd reads in
ity 'And I will turn myself
untc you, and make you fruit=
ful znd mltiply you, and I
will establish my Covenant

with you (Lev. 26:9).' They
become consoled. When ti.e end
comesy the Holy One, blessed
be He, says to Israel, "y
80.8, 1 wonder how you hzve
vaited for me all these years.'
Israel says before God,'If not
for the scroll of Torsh, You
would have last us because of
the mations.' A4s it is writ-
ten: "This answer will I give
tc my heart, therefore will 1 watt
(Lam. 3:21)4' also David said:
Unless thy law had been my de-
lights, Ishould long since been
lost in my affliction.'(Psalm
119:92) "

Isreel, having accepted the Torseh becomes responsible for
ite They zre rewarded if they adhere, but if they be lect its
study they receive a docuble punishment, an other-worldly one

in Gehimmom and this=-worldly one under kingly subjugztion.
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"Simeon b. Abba in the name

of R. Jochenan seid: Four
things did God show to Abraham:
Gehinnom, kingly subjugation,
the givins of the Terzh, and
tle Eoly Temple. He said to
him, 'At the time vhen your
children are occupied with two,
they are saved fro:- twoj but
if they sepzrzte from two, they
are punished with two.' ™

Ismel, thus 7111 be chastised for #dte 51118, even more severely

than other nati-ns for theirs, tut this is only znother proof of God's
fatherly loves For it is God's belief that Isrszel can only lLe brought
to righteousness, which for Isrzel is the Torah =nd its doctrines,
by custifatiom. W®or it was only through suffering that Israel was
forgiven for its sins and obrfained the greatest gifte from heaven

for its nenitgnce.
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"R. Bocheran said: 'Why is Is-
rael like an olive. To inform
you that just as an olive does
not oroduce its oil except by
means of pounding, so Israel

can return to good only through
affliction"

The question of “good znd evil" or "righteousness and sin®,
together with the concomitant features of'rew.rd and puunishrent",
plays ar importznt part in the Agadic system of R. Jochanane.
Rishteousness can be achleved through man's ethical behavior te
God and his gltruistic and moral relationship to his nei hber.
For to deal righteously is to observe the morzl and etiiical code
as ord ined in the Torah. Righteousness and hwran kindness are

t..e basis for ethical living.
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"We do not kmow which is lLet=
ter, righteousness or kindnessY
Ag it is vritten: "But the kind~-
ness of the Lord is from ever=
lasting to everlasting, and his
richteousness unto children's
children (Ps. 102:17). ' One
¢claims that kindness is better
than righteousness (for one

is forever snd ever, and the
other isbut for three gener-
ations). "
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God loves the righteous and exalts them even zbove his minis=-

tering angels.
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"R. Jochznan szid:'The rizhteous -
are preater than the ministerins

anzels, for it is s=2id, "He an-

sered and said, Lo 1 see four men

loose, valkin: in the midst of fire,

and they have no hurt; and the form

of the fourth is like the son of @od
(Deniel 3:25)'s (Thus tihe angel is
mentioned las}{.as bein: least es=
teemed). ™

The pious man is the foundation of the world, for one cannot

perish, without the c¢reation of another of egual stature.
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"R. Jochuznan said: & pious man
does not perish from the world
until another pious man as he,

is created. As it is written:
'"The sun also riseth, and the
sun also goeth dovm.' (Zce. 1:5)
Before the sun had set on Bli,
the sun of Jamuel, the Ramathite
shone forths The Holy One, bles-
sed be He, saw that the picsus
were leseened, he stéod znd pl n-
ted them in eve-y; generation.

Ar it is written: '"For the Lord's
are the pillars of the earth,

on which he had set the world
(Sam. I 2:8)'s 32ven for one
picus man does the world exist,
as it is written: 'The righteous
is an everlastin: foundation.'
(Proverbs 10:25). ™

Bvil as opposed to righteousness, also can be divided into
two clusses; man's relation to @od and his socizl behavior.
To God, the true evil is pucan worskin, which is the first of

the cardinzl sins. The punishment for this sin is eternal con=-

dermation to the fiery =brvss of Gehinnom,
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"R. Nahman said to R, Isasc:
"Why is it written: Baut =t once
they shz11l be showm to be brut-
ish and foolish (Jer. 10:8).
He s2id to him, "R. Jochanan
s821d thus: 'There is one thing
vwhich ecauses the evil-doers tn
burn in Gehinnom. Whaet is it?
Idolatryl ' It is written: It
is = doetrine of vanities. it
concerneth but wood (Jer. 10:8)
and it is written: They azre van-
ity(Jer. 10:15).%

To man, we find that the two reraining eardinal sins. that

of immorality. spilling of blood together with robbery are the

main corruntive elementse
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"BR. Judsn in the nume of R, Jo-
chanzn: Hobbery:tis like men
viho have zmong themselves, id-
olators, adulterers, and rurd-
erers, but robbe- is eouzl to
ther a1l."

The rewvz=rd for the good and the munishrent for evil are paid
bohh 4&n this world and in the world to come throush Divine retri-

bution. On this earth the zood are endowed with God's beniiicence,

vhile evil brin-s only noverty and fumine.

1. Leviticus Rabbg 37 13
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"R. Jochonen szid: There are
three things which the Holy
Cne. blesced be He, Himself
nroclaims, viz: famine, plen=
ty, and a good leader. 'Fam-
ine! 3 for it is written:

'"The Lord hath called a famine
(II Kings 8:1)."' "Plenty's

As it is written: 'I will call
for the corn and will incerense
it (3zek. 38:79) ' 'A good lead-
er'; for it is writtenk 'See

]I have called by name Besalel!
(Zxndus Z1:1)."

*Death®, too, plays an important role in R. Jochanan's system

of divine retribution. For death brings peace to the righteous,

vhile for the wicked. it is a cessation for God from having to bear

their perversities.

1. Berachoth 55a
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"R. Jochanan said: Why wes
death decreed apuinst the
evil~doers? Because while
the evil-doers stilllive,
they znger the Holy One.
blessed be He: zg it is
written: 'Ye have wearied the
Lord with your worde (M-1l.
2:17).' But as soon as they
are dead, they cease to angzer
the Lords as it is written:
'There the wicked ocease from
troubling (Job 8:17).' There
they cease from troubling the
Holy One, blessed be He. Why
vme death decrved az:inst the
righteous? Beczuse while the
righteous are living, they bat-
tle with their inclinations.
but 28 soon as they are dead.
they nre at resty as it is
vritten: '"THere the exhousted
weary are at rest (Job 3:17).'
It is enough that we have wesr—
ied ourselves."

However, although transgression is punishz"le by dire ocat-
astronhe, tie hand of God in c'moassion is always extended to
the nenitenty For only prayer znd adherence to the divine ord-
inances will avert the evil decree against the sinner. though he

even be azn idolator-
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"B. Hiyya b. Abba esid in the
name of R. Jochenan: '~nyone

vho answera, 'Amen, May His

Name Be Exalted', with ell his
strength, even though there

be in him =z Dbit of idolatry.

he is forgiven. It i:c writ-
ten: 'When depravity had brole—
en out in Israel, then did the pe-
onle offer themselves willingly:
therefore praise ye the Lord
(Judrpes 5:°).' And it is writ-
ten: '"That it (the vpec-le) had
becmme unruly (Zxodus 32:25).°'
(There it referred to idolatry)".

Observanceof the ordinznce ef the sabbath is crnsidered by God

Aas 2 definite sign of revmentance ond thus =lthough a man be steen—

ed in the =2bonination of idol worshin, he ean still find salvation.

1. 5:bbath 116b
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®R. Hiyya d. Abh: said in the
name of R, Jchanan: 'All who
obgerve the Sabbath in its
fullfillment, although they
be idol-worshippers, as the
rmeneration of Enosh, they are
forivivene asit is written:
'Happy is the mortal that ever
doth this (Isaiah 56:2).2-=
‘2very one that keepeth the
Subbath by not violatins it
(Isrn. 56:5)." Bo not read.

by not violeting it' but
4t is forriven him.' n
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Finally as hus been seen :bove, R. Jochancn envisi ns = two-
fold life after desth. One, the blessed world-to-come, for the
righteous, and the other the fiery Gehinnom for the unreventin~
wicked. For according to R. Jochanan, death is = blessine for
God =nd mon. It brings rest and contentment to the richteous and
pe=ce to God from the ruvases of the evildoers.l

I have attempted by delvin~ intc & numberor agndic s:yinzs
and parables sttributed to R. Joghznmn to unearth and then cutline
briefly = wisible cheolosy as was the wnt oi the Rabbis o that
time. The sublect of this ehepter 1s inexhaustible and I was Able
but to touch, thoushk fleetingly, on o few of its more interestinz

crl enlihtenine aspects.
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This i= tut 2 brief sketoh of the wayé and secomnlishments
of R. Jochovan. If we consider them well, we will realize th=t
he was 2 true founder of the science of the Talmd, for he made
ner rules in Mishn h which were the keys to its te:chings. Ee
vas the exactings srivmmarisn in the lansusge of the Mishnsh in
giving to it a sinmular clerachteristic stvle which differed from
the lansuuge of the Torgh. He paved the way for its examination
and intervretatior, He rade lucid meny mighnzic noints and fixed
them in the minds of the scholars. By collectins g number of
sayinrs of the Tanmaim, he left behind a cherished heritage for
senerations to come., His disciples nrcfited by his resesrcnn into
the mamy sciences of the daye His scholarshin widened the bound-
aries af the Oral Law to inerezse its practiezl use in Pulestine
and the Diaspora.

Por all his neeomplishments, he vms crerished by :11 vho
imew him. Not only wus he pruised by the Saces who listened
avidly to -is teachings and projected themselves into his dialee-
tic discourses, tut glso by u mzjority of the neorle who cured
little for hair-svlitting controversies. Their only desire vms
to hear = parsble. to derive a lesson from its nurrative, and sec-

ure consolstion from their mund ne cores. Their eyes, too, “ere




raised ir reverence tc R. Jochanan, & master of Agada, who e
blessed with the power to instill intc the oporessed neople s
spirit of hove and comfort. His rishtecvs denlin.s with menkind,
his love of Torgh, =2nd his bzttle cesinst the worldly sorrows
vinich fell to his lot, were all stamped in his sermons, Hies words.
& product of ye:zrs of exnerience, thus fell u on ears ericer to
receive them, =2nd were sweet in the hearing of his listeners.

Thus loved by =11 for his suiding spirit and intellectual
light, he uaied, shining exam-le of 2 tridition eximting forever

in the hearts of his people.
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