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CHAP 'lER 1 

Life and Character of Rabbi Simeon Ben Lakish 

Among all the sages of the Talmudic Age 

Rabbi Simon ben Lakish (better known as Resh 

Laki sh from the initials that make up his name) 

is one of the most i nteresting because of the 

num9rous legends associated with his name. All 

legend and tradition, having Within them the core 

of truth and fact, we may as accurately as possible 

reconstruct the details of his life. Resh Lakish 

belonged to the second generation of Palestinian 

Amora1m. He was cons idered the second greatest 

scholar of his day . Rabbi Jochanan bar Napacha, 

his colleague, teacher and friend, was deemed the 

most learned and attained the position of the 

head of the academy in T1berias . These two, 
1 therefore , were the Talmudic leaders of their day. 

I 
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"R. Serachiah said: So have 
the two world famous scholars 
interpreted it.{R. Jochanan and 
R.Simon ben Laldsh ) 



Nothing of the early life of Resh Lakish is 

known except the n ame of his father . According to 

Gr aet z,2 he was born in Bostra, east of the Jordan. 

Weiss contends that his birthplace wa s Lachish of 
3 Bi blical mention. By this fact, Weiss e.ccounts 

4 for his name. Bacher, however , disagrees with 

Weiss that ( 11pf i s t he name of a locality. 

Resh Lak1sh was too young to have learned 

from the patriarch, Judah, as di d Rabbi J ochanan. 

HoVlever , h e remembers the patri arch very faintly 

and says of himself and R. Jcchanan that they 

attained scholarship in Tor ah because 11 we saw the 

toes of R. Judah from his Roman sandals. 11 5 

~'.h"l ") ~k )~'llh~ 
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Also 6 
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"Resh Lakish said, "Who 1s Rab , and I 
do not know him. n R. Jochanan answered, 
"Do you not rememb,er that pupil who 
lea,..ned from l~l.. · , Rabbah and R. 
Hayya . By God l All those years that 
he learned from the patriarch, I was 
a pupil in the academy. He sat and 
I s tood since his status was h.1.gher. 11 

Innnediately, Resh Lakish began and 
said , "Indeed l May that man be 
remefilbered for e. blessing and I 
recall him because of the principle 
they sai d i n his name . " 

Resh Lak1sh was therefore not included as R. 

Jochanan, among the pupils of the Patriarch Judah, 

because of his extreme youth. 

He only faintly remembers when Rab sat before 

the patriarch and halakic opinions were expressed 

in Rab's name . From this it can be inferred that 

Resh Lakish was about ten years of age at the death 

of the Patriarch Judah who died about 220 C.E. 

Therefore , he was bor n about 210 C.E . 

Resh Lakish spent bis youth in the study of 

Torah but he had t o discontinue his studies because 

of financial deprivations , before he could possibly 

become a scholar of wi de recognition. Talmudic 

legends describe to him superhuman strength and 

physical prowess of unequal match, so that his liveli

hood was gained through his divinely endowed gift of 
11 strong man." 
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The 

physical 

most famous re.ference to his crude 

strength i s related in 7 

• j;) ") •ho ~\;) ~h )t>( I' 

t ·"'> ~·,\-\ 'tJ~""·~ \JM' 
\'\~ -:')'"> ~A~ '")~ ..,. \ ~I 1' 

k ,)) \I ") \ ~ \ 1 ~· h 

"one day R.Jochanan was swimming 
in the Jordan. When Resh Le.kish 
saw him, he leaped into the Jordan 
after him. R. Jochanan said to 
him, "Your strength ought to be 
devoted to the study of the Torah. " 

In this same vein the Talmud tel ls how 

through dauntlessness in the face of danger, Resh 

Lakish saved R.Issi from certain death. 8 

~~·o;>o~ , ).h•tc 'o')c '1 

_1').{;-, ~'>::>' \Jh\1 
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';) 1 f '>~~l:;"> ' I \\o••Q)I Y.,k 

"R.Issi was caught in a riot . 
R.Jochanan said, "Let the dead 
one (roferring to R.Issi) be 
wrapped in shroud." So R. Simon 
ben Lak.ish said, 11 Ei ther I shall 
kill (in my attempt to save R. 
Issi) or I shall be killed . I 
shall go &nd save him through my 
strength. He went and pacified 
the thieves and they delivered 
R.Issi into Resh Lakish' s hands. 11 
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With int~ep1d daring Resh Lakish pursued s ome 

bandits who fled with t he possessions of R. 

Jochanan, and he recovered the loot . 9 

·~ ~ hQ))'l< 1>4)c \Jh 1 ~ 
-;;)\;)I \<1"'\ \ \ .h·~) -y•\o ".;) 11J~ 

\J ~\\'>I wf \•\t!lJ e, .~ f \N ei"'"> 
f'>~N \'\lJ\ ~ ·"")~;') \:> \•'k !\)'~ti 

)'

0
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.1e, f'h1 , .. \ 1.h·~h ~·\ ' \h}( 

\cl;) \ J h \• . .., \''' \ ''> .. l< \ ~ \ ~" 
I \ ,) •1h \ \ ' ') K ~ kt-~ Q) ~() I 

";) ~I ..'.) N ' O j l ~ ' 0 j k j le '.;) l :> 

11 R .Jochanan said , "I was robbed 
by the men of Kanyah. " He went 
to the house of study ; Resh Lakish 
a sked him (a question of l aw) . He 
did not answer (because of anguish 
over the lose of his possessions) . 
Again he asked but R. Jochanan d1d 
not answer. So Resh Lakish asked, 
11 What i s the matter?11 R.Jochanan 
answered , 11 All the organs of the body 
depend u pon the heart and the heart 
depends upon the pocket (material 
~osse ssions). Resh Lakish said, 

Vlhat is the matter?" R. Jochanan 
answered , "Di d you not know? The men 
ot Kanr,ab robbed me . Resh Lakish then 
said , 'show me the direction (they 
went). He (R. Jochanan) went out and 
showed him. He (R. L. ) saw them from 
afar and began to shout . They r e
plied , "If 1t is R. J ochnnan 's, we 
shall r eturn half' . 11 Said he to them, 
11 I swear t ha +: I will take it all"; 
and he took it all. 11 
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This unusual physical power stood Resh 

Lakish in good stead while through the coercion 

of material need he was forced to cease his 

studies. This fact is indicated by the Talnru.dic 

1 '1C1dent of how he joined e. circus band called 

the Ludae. 10 

'le' J r~ -:.) ~ t> J \I~ ., t '? ~ ti.'? 
') ll){ \l_h i ~\c.\ k .h 1' h ';) '~ "i1H ~ ·~-t 

'"ti>~ l :> \c.'1.h'i\ ' '- )( \·~ '') ')( ~ 
'1n·\~ ',:),, ' ::> ~·\ ·~~""6 \';)''SM. 
~ I\ \') )l\C le. ").h~ \c ~ \' -;) I ij' J( 

\c.j"< ~ ~·\ '>'llr ~\ ~ h•J 'k>4 

I :)'J'" ~ h ~~I \ .::> j 'j:) .h~ )cJ I :>~I <i )( 1 k 
\ ~ j' () M '\> k \:-l Q) ' \.h 1

' " I h \l k 

k• ..h \l ~ ") \ l) ''j' >J 'n \ :> I '1>J' ~.h \ h I 
d.. ":\ '"' • '- "' • h ~ h -:;>j•f '),., ~ JI" 0j ) ~ ~· {' 

I~ .n~··h)l 1'1 '.:>'h )< \,( Q·j~ I 
le~·· h ~ \c. t-l Q) ·~c -pi 6 v '.h :>le 

~ 1~')1 L..J\fc.\ Y~~ \";)~\..:> ~;)j' f<i"1 
•,h \JI 'l .::>\,'\)I 

"Resh Lakish sold hirr.self to the 
Ludae . He took with him a pouch 
with a round stone in it. He said, 
11 It is a custor.i that on the last 
day {before one risks his life) the 
Ludae are ready to fulfill all the 
desires of the man who risks his 
life, in order to be forgiven for 
the blood of him who is to die ." 
On the last day they said to him, 
"What do you desire?" He said to 
them, "I want to bind and set you 
down and to each of riou I shall give 
one blow and a half. 1 Agreeing to 
this suggestion, he tied and set them 
down, and when he had dealt one blow 
to one of them (with the stone in the 
pouch) his victim gnashed his teeth 
1n agony and died. Whereupon Re~ 
Lakish remarked, "You are laughing at 
me, there 1s still one half blow 
coming to you . 11 He then killed every 
one of them. He then came out, sat 
down and partook of a good meal. 11 
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Rashi explains that the Ludae v1ere cannibals 

who ate the flesh of men P~k 1e'j:) ' ~.:>\le. 
However, this interpretation of Ludae would make 

the above incident quite fantastic and unfit for 
11 

exegetical work. However, Gr aetz has shown t hat 

the P'~I~ were gladiators who fought against wild 
12 

beasts at the Roman games. Jastrow logically de-

fines the Ludae as those people who hired men 

for gladiatorial contests. It also seems incredible 

to me that Rashi is correct since Ludae at all 

observations cor.ies from the Latin word 11 Ludua 11 

meaning sport or games . The "last day" mentioned 

in the incident is not the day before he was to 

be eaten but the day before he was to risk his life 

in battling with the wild beasts . 

Re sh La.kieh himself makes allusion to the 

time when he sold himself to the Ludae. When 

asked in conversation 1f one should endanger 

himself by drimking uncovered water lest a snake 

drank from it and its poison entered therein, he 

answered jesti~gly.13 

\
~1,\ ~ \ )(') c- .n rf\ '> 
){~ " \ \ ,, ~ \I N ')~ 

1 
,r-r \' >f~~ k:l,.,, r., ·~· 
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"If thou hast sol d thyself 
tc the Ludae thou wouldst 
have sold thyself at a high 
pri ce but here thou hast 
r13ked thyself for a trifle. 11 

It does not seem that Resh Lak1sh in his 

love for Torah woul d have sold himself to the 

Ludae if necesd1ty would not hs.ve caused him. 

Tt£re was a custom in Palestine to sell oneself 

to the Ludae because of poverty. The Talmud con

firms this statement . 14 

"):> M-t ~ h )c'il:) -:;) "'( )( 

P' ~1)a h1 ~ kJ\ )< 

\ ~'' '-> ·w '\> 
'J Q) JC. ~ """' ..J 

"A case of one who sold 
himself t o Ludae came before 
Rev Abbahu. Sai d he, "What 
could he do, it i s for a live-

lihood that he di d so. 11 

I n several of the parables of Resh 

Lakish there are signs of the times when 

fighting animals in the circus was a very 

popular sport.15 

It is apparent t herefore, t hat Resh Lak1sh 

out of necessity sold himself as a gladi ator to 

a band of circus people whose work it was to 

fight the wild animals and protect the spectato~s 
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from any animal who might run amuck. lie gained 

prominence i n circus work and became the leader of 

• ~ .h )'t>k 'k>JI 
kS;')\ Ii hY 

"What good hast thou done me 
there {among the Raman 
gladiators) they calle me 
RabVi (master) and here (as a 
schole.i-) they call me Rabbi ." 

v:ith a mixture of truth and imagination, the 

tragic story of the death of Resh La.k:ish and R. 

Jochanan, which was perhaps told a s a moral. t a l e in 

the house of Babylon, offers us an epportunity for 

critical deduction in reconstructing the story ot 

Res'h i.akish's life. The incident begsin with a 

question or the ritual cleanliness of various kinds 

of knives. I quote the paasaget although long, in 

f'ull because 1 believe that a mistaken interpretation 

of its content has lead scholars into serious error in 

tracing Resh J..akish's early history. 

a 



"One day there arose a di spute in 
college about the time at which 
different ne\V iron weapons, like 
swords, kni ve s, etc. became 1\i.bject 
to Levi t ical uncleanli nes s . ~ .Jech.a.nan 
said : "From t he time t hey a.re taken 
from the furnace 11 wh11e Re sh La.kish 
sai d : 11From the t i me they are t aken 
out of the cooling water . " R. Joch anan 
remarked : "The robber kno,vs his trade . " 
Whereupon P.esh Lakish answered: "And 
what good have you done me? \'Jhen i n my 
old profess ion, I was also called 
master, as i n my new profess ion." 
"I have done much good to you , as I 
have brought you under the wi ngs of 
the Shechinah, 11 s aid R. Jochane.n. 
R.Joch.annn wa s never theless dejected, 
and Resh Laki sfi became 111. (The wife 
of Resh Lali..""ish, who was) the s i ster of 
R . Jochannn , came to the latter and \Vept, 
sayi ng : 11 Pray for ;us heal th, for the 
sake of my son. " And in response he 
cited the following verse:(Jer . 49 , 11) 
"Leave thine orphan to me , I will give 
them the ir livelihood ." She continued 
weeping. " Do pray, for my sake, that I 
am not left a widow." And in answer 
he cited to her the end of the same 
verse , "and thy wi dow must trust in Me . 11 

Finall y, R . ~i.mon Ben La.k1sh 's soul went 
t o rest, and R. Jochanan gr ived very 
ml.lch after him •••••••• • ••••••• • ~ ••••• 
•••• • ••••••••• Finally R. J ochanan tore 
his garments and wept , and cried : " Where 
are thou , bar Lak1sb? \'!here are thou, 
bar Lak1sh? 11 He continued crying unti l 
he became demented . The rabbis t hen 
prayed for his death, and :'11s s oul went 
to rest." 

From the i ncident quoted above , many schoiars 

have dAduced the fact Resh Lakish was the leader of 

a band of brigands . In Pirke Rabbi El iezer tlds same 

opinion f inds express i on in the mouth of Ben Azza i 



(he lived at least one hundred yea.rs before Resh 

Lakish) 

~~ ~.h ~ h.o ~k>t 4k,. 
\'"' •jt1 '>I'.) 0·n t 

f_, P 'b)l1n1 r·\!)\~ 
f"Y.l~ P~'N ')'~"t' 'Ji )c 

11 come and see how great tbe 
power of repentance is from the 
incident of Resh Lakieh. Hs 
and hi s two companions were wont 
to rob and loot from everyone who 
would pass them on the r oad . 11 

It i s obvi ous that the author bases this state-

ment on the reference in Baba Mesia 84a . Other s have 

contended that ~k Go~ quoted above is similar to 

}c..h?';}I f (gladiator) so that I\esh Lak1sh was 

never a robber but perhaps one Whose duty it was to 

capture thieves . 

47 
Resh Lakish in a capacity of a 
thief catcher helped the Roman 
government just as R.Eleazer b . R. 
Simeon and R.Ishmael b .R. Jose had 
done . 

However , nowhere except in this one reference in 

the Babylonian Talmud is there any mention of Resh 

Lakish having been a rober . 

It therefore seems to me that".;)!.hf• 6c)\~ <;)\tGof 

"a robber lmows his t r ade" is a saying which was 

certainly used figuratively but was taken H-terally 



by a schol ar of a l ater date and the opinion became 

curr ent that R. Simeon ~n Lakish had been a robber or a 

rebber chief in his younger day. When R.Jochanan used tie 

saying it was meant t o a llude to the days when Resh Lak:ish 

engaged in gladi~torial battles with wild beasts. In t he 

circus, combatant s in the role of matadors for the amusement 

of the spectators, could kill the charging beasts by means 

of the sword, or ot her knives used for this purpose . ~o 

wonder then , that the 'falmud attributes the knowledge of 

v1eapons to R.Simeon. That the l..udae used knives in the 

circt<.S :perf ormance is clea rly expressed by t;achs. 

48 
11Sie hatten die wi lden Tiere 
i.m Zirkus mit Messern zu toedten. ·' 

In the circus they were obliged 
to kill wild animals with knives. 

~~e f act t hat t his method was prevalent is a l so conf irmed 

by J:l'uerst in his glossarium under the term ')'ii(. 

'.;)M·~G \ .t 'rYi\ J \'\)J \•)c I 48a ~ h 
~·\. "- p '() ' '.h '"~~ •wvY>c - --· T'J 
• \i'-'l.~~ •G)\l'"t \.91 )c ~ 'l6\ \~~">h 

"If your son is rebelliou~ 6J-!')1 ~'lhl J 
teach him the trade of the 
gladia torslLudae ); give him a 
sword and knife and pray that he 
die quickly . " 

.F'u.rthermore, a man like Resh J...akish who was known tor his 

unimpeachable honesty las I will show in his char acter study ) 

could never have been one to beoome a robber by profession. 

At another time in hi s f inancial stress . Resh Lakish became 

engaged as guardian Of an orchard. 1~o'-;ni) ') Uj.lf ~ f() e •r f ,t '") 

J.n Yer. Moi d Katan 3.til the same incident is related with 

slight variations. 

Resh Lakish returned to the study of l aw at t he request 

of R. cTochanan who was concerned wit h the welfare of his a dven-wrous 
and impetuous friend of earlier years . The Talmud graphically 
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the reunion of the two colleagues prior to the 

retur n of Resh Lakish to the first interest, the 

Torah . I n the same reference quoted above, when Resh 

Lakish l eapt into the Jordan, the 

following is 
( .. k 

11 Said (R . Jochanan) t o hi m, "Your 
strength should be for Torah. " Your 
beauty~ " he replied , 11 should be for 
women. 11 If you will repent, n sai d 
he, 11 1 will give y ou my sister (in 
marriage) who i s more beautiful than 
r ." He under t ook (to r epent ); then 
he wished to r eturn to collect his 
et:Y~C5, but could not .(19) Subse 
q~ently (R.Jochanan) taught him{Bi ble 
and Mi tth-.ah ) and made h i m into a great 
man . 

On the phrase 'f)'N J'i "~{) ' )c 
(if you will repent~ Rabbenu Ism 
says that 

" '' ~~ h.h)4 
lJ'< ~")C)e, 
~ )\c?) f') 

e·1 f 
\c. f Ir 1Y~ 1 -V 

>) Q,--. jl 1) l) d '\ 

"Resh Lakish knew much previously 
but he removed the yoke of Torah 
and bees.me an unlettered person. 11 

(19) Hi s mere-aec~sion to 
turn to the study of the 
Torah had so weakened him 
tha t he lacked the strength 
to de his heavy equipment . 



It therefore can be assum~d that R. Jochanan, 

by tutoring his colleague in his for gotten studies , 

waa the impetus in the contin~ation of Re sh 

Laki sh in the further research 1n Torah. With 

his regained knowl edge of Torah, Resh Laki sh 

was able t o continue his s t"..l.dies with R. Hanina , 
20 the successor of R. Ephe s in Sepphores . 

. ") 
') A I·: 

0·-pt 
kj 'Jh 

"R.Simon ben Lakish said in 
the name of R. Hani na . (21) 

~ ·j'• \co ri 

lcj 'J h '")" 

"R . Simon ben Lakish asked a 
qua stion of l aw of R. Hanina 

( )(22) 

It seems that R. Hani na was also his teacher 

before Re sh Lakish discontinued his studies . The 

Talmud tells us that he , together wi t h other 

pupil s of R. Hanina , (before he stopped learning) 

applied to R.Ephus for 

rituali sti c point . 23 
information on a 

1
? 

1 
.. 

/ N r .h I f ~') It J j ,, 
7 ~jJO> k ;;) () f J"t r f'x 
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' \~ I ) IJ.t.} \ 11
') 

\j 'J"\ \'N) \ 1 \t 
\ ~ \c \ ~ ~ \ k-t ~ 

bvk . ,,, 

} ';)) J )l lc 

"'c.)t:>\ 
f> \.., ~ ;:dl, 

\ \ "\t 

"Resh Lakish and the students 
of R. Hanina came upon an 1.llll. 
Resh Lakish said to them, "Let 
us hire, etc. , and when we shall 
r each our teachers i n the south 
we shall ask them." They went 
and asked R.Ephes . 

R. Epha.s at this t i me was head of an academy 

in Southern Judea until he took over the seat of 

presidency in the academy at Seppho~is as the 

successor of the Patriarch Judah. ( 'N"1) 

The dying Patriarch had order the appointment 

of R.Hanina ben Hama to that position but the 

latter refused to aupercede Ephe s who was his 

e l der by 2 1/2 years.24 

However, i t doe s not seem probable that Re s h 

Lakish himself was a pupil of R.Ephes although 

he states opini ons in his name . 

In a short time he made such progre ss that 

he , together with R.Jochanan , became the students 

of R.Hoshaiah. 25 

' ';>'"'I~ \J ~,. ·~"') ~ · jl kl~ 
'""l ~U< \,,, )• .h~ •\\ -- -- - ~·~~\\(. 

k..h\ ~\O~ '~'N )t\1 :;'>'~ 
~·s • \\''"< 'i:) I k. J'"> n \( k. ";>" \c. "\ ~ ~ 

'.)~' ~ Ii G...,-;) I (k~ I "I\\\( 1 'k. .h \·t4 
~ ·1 ( fl '"> 
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11 R .Jochanan inquired of R .Hoahaiah ••••• 
• • • , the other remained silent and 
made no reply at all . Lator , 
another great man came and hsked 
him a different question which he 
answRred. And who was that man? 
Re sh Lakish. " 

Resh Lakish was the first to name his 

teacher , R.Hoshaiah, "Father of the Mishnah11
; 

not so much because of his collections and 

edi tions of Mishnayot as because of the ability 

with which he explained and interpreted them.26 

',;) e ') I@ f-=> \ .. ,, ') We 

1~eun ·~Jc -;')'~-e1.t ) 

"Resh Laki sh said , "so has R. 
Hoshaiah, the Father of the 
Mishnah, i nterpreted the verse . " 

Ther e is no reference to the fact that Bar 

Kappara was a teacher of R. Simon ben Lakish, 

despite the fact that he learned in Southern 

Judea in his youth. Yet Resh Lakish must have 

been well acquainted with the legal opinions of 

Bar Kappa.ra as he mentions many stat ements in his 

name . 27 

e · \{ t · ') ., ~ 1\ 

le." v '? 1 N 

"Resh Lnki sh said i n the name 
of Bar Kappara. " 
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Resh ~akish was not satisfied to learn 

only from the Palestinian sages , and so in his great 

zeal for Tora..~ he sought to inquire into the 

teaching of the sages of Babylonia and other 

foreign lands.28 

J'"" hj,11 ,, ., ' •. , 
(ft iAtt' ~ 'IG)/1 I )J h1.N f 

"Resh Lakish desired to see 
the face of Mar Samuel . •1 (a 
Babylonial1Amera of his day.} 

His zeal for Torah was so unusual that he 

wished to conjure up R .Hi yya (of another genera

tion) from the dead to ask a question of him. 29 

/ '.lll~ }JlJr,. ),~.h p~ ( ·? ,,r, ':)~h 1 .. ··h ·., .,.h ... r 
?¥G9J.J J,'>e i~·o~1 ·hifg~ 
j ·~o JJ, 11 '> lk N 'l f ';)I;, ';)JI , >J Jt 

~J, ? t•A> :)?lj) qi>) . ., ':')·~ \">J&Jc 'Jcj ·~ 
' f cb 'If)~ tcft ~/Y k~I ~JIN ?.h f • 

L'1J(j -· ·f~kj 'H> *f [kj 111] J'f '>>JI< 
"~r" ·tc- ,,,,., A1.11 Cir·, ·f~ 1c.J>·1 " .ns -:,·f 

"Resh Lak1sh fasted 300 fasts 
in order to see R.Hiyya, his 
master , but he was not success
ful . Finally he became very 
grieved. He said, 11 Is delving 
into the Torah too much for me?" 
They said, 11 He (R . Biyya) spread 
the study of Torah more than you 
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and besides he went f rom 
place to place. 11 "And di d I 
not go from place to place ," 
Said they to him, "You traveled 
to learn and he traveled to 
teach. 11 

The above quotation al.so leads us into the 

stories of his trave l s . Mention was me.de before 

of his desire to learn from sages outside of 

Palestine . Th.is desire drove him to travel in 

many lands where he became quite famous . Hi s 

influence was great in Bostra where the l eaders 

of the Jewish community turned to him ·.vith the 

reques t that he choose for them a man Who could 

be their religious leader.29 

~.,~,i)r ~; k (-1 
~ · ~ 1 Mic ';') '';.) ~( \I .h\c 

t " )' eJ "~ Ir •wh 

~' -;;>""\ \ ~h "')~ 0 \ .. ,. 
\J':> "J \S3 

<; :> 

"Re sh Lakish came to Bos tr a. 
They (heads of the community ) 
approached him. One said , 
"Show us a man who can be e.n 
interpreter of law, a judge, 
a scribe , and a cantor , on~ 
who can perform all our needs . " 
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It is also told that his presence in 

Bostra was sufficient to clothe h im with 

authority in that locality. 30 

';') "' ~ I °i) \ '1 \ r 'I< 

• ') '';) • f .) )< ~ ~ k ') e, I 
r ·..,. • -v•)4 

I 'f) 1 ., o k I ·~ • 

\;>) ·-.o~ '.}( 
'1() )cl ~ )<') t t \ .h ~ I 

11Hesh Lakish chanced to be in 
Bostra. Then he saw a Hebrew 
who was eating b21it which ·. 
was not tithed, and he forbid 
it to be eaten . He saw that 
the Israelite drank from a 
stream of water which the 
heathens worship so he forbi4 
it (according to ritual law)." 

According to yeY" S'Hc b \.\.TH. CY\ d. 31 

the second incident concerned itself with a 

bath house before the statue of Aphrodite . 

His travels took him to Tripolis where he was 

engaged in teaching. 32 

o• ~ \~.., ( h ~ . ') \'i) r..;Q., 
i .h\)( njC)' ";')"'),. 

~ \ (l G \ 

"R.Simeon Ben Lakish t aught 
in Tripolis , one is permitted 
to handle a small lamp on 
Sabbath. 11 
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Resh Lakish also v i si ted Tyre and Caesaria 

according to his praise of these cities . 

33 

1Jk f '' h ~ J"l I ~ik \•k 

/ "> d I p1 ~ '.h '), ,.,,,,, ')I g 
1J' 1 I .It/}, 0 ·,A ") / 'j) h I 

,, ¥'NJ/ l")> 
"There are no cities more f ull 
of life t han Tyre and her 
towns and Caeseria and her 
townsj there everything is 
expensive, there is plenty. " 

However , it wasn't until he , together with 

R.Jechanan in Sepphoris, came under the guidance of 

R. Hanina that Resh Lakish became a scholar of out

standing proportions . In time, Resh Lakish became 

second to R.Je chanan his colleague. When R.Jechanan 

l~ft Sepphoris to become the head of the academy in 

Ti berias, Resh Lakish accompanied him to be second in 

i mportance at this seat of learning. 

In the sight of the sages of his generation, Re sh 

Lakish was not less in scholarship than R.Jachanan, 

his colleague. ( ) 34 

Their contemporaries refer to them as f>kl"l ' ~ 19~ jt 

"Two great men of the world." When they sat before 

R. Hanina as students i n Sepphoris , Re sh La.kish and 

R. J ochanan were of equal standing. 

35 (page U ) 
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Jt.o 1 

1

') \c h Jc Y i' ~ \>"l I ·,., 

1 ·~ f I:) '> I ~"If j J hi• ·., pe-,. 
t .J r, ~ '.j r,, ,, j., • A> r . u'>J ';) ,, h" 

~ /,,; r~ e ~ Jc/ M f I'?~ ? h1r 

f•J:;' p.J, Jf>J IJltfJl'fiJ ?';)~)/ -,hkJ 
('j'J / '?J jJh/1 '? h.h~ Aj ')h '7 

h..h~ It~ Ii>; .,_, Jc;;,,, 1
') / ' Jt Jvh 

j'Jl.ht}) 'JI)( '7 I /1 0 I 
1

1 

"R. Jacob Bar Acha and R.Yassa 
i n the name of R.Jechanan said: 
to proclaim an intercalat ion 
we go by the dates of ordination 
{the oldest vot i ng first); we go 
by 1¢l1o.T i!: eo~~a.ryand t he.. t 1 s when 
everyone speaks {ih order of hi s 
standing) and signs his name a s a 
witness , as for example , R. Sanina 
begins the investigati on - R. 
J e chanan and Resh Lakisb finish 
{by sea ling the document) it." 

From the above quotation we can apparently see 

t hat both Re s h Lakish and R. Jochanan, according to 

their equal footing , had the same function in the 

interc~ation of the year . 

At the beginning of Rab Jochanan•s occupancy 

of the president 's seat in Ti be rias, Rab Cahana sent 

by Rab to Eretz Israel , found Resh Lakish reviewing 

the dai ly lecture given by the academy head. 

36 
e · 1~ ·?r . ..,.,.,;)e,, (.j" 

lc}i'il'.hN f'" o)( Ir 7 I ii> '.h ' ~ 

jJ-o>">f '"' "~ 
11Reb Cahana came and he found 
Resh Laki sh sitting and review
i ng the daily l ecture {of R. 
Jochanan) • 11 
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From the Talmud Qo.."'OQ.; (~ea.\\\..-... ,~~ we learn 

that \d'\'~ 1.h\& r "oll r efers to the review of the le s.s on 

of R. Jochanan since it i s stated ther e that R. Ada 

who heard the review of the lesson was requested by 

R. Papa and R. H-.na to repeat the last lesson of Raba 

because they were no t present at its deliverance . 

Both phrases k N 1•01') 11~ 1J~38 and p "oil Ir f1 39ref er to 

the review of the les son which was an i mportant 

function ascribed only to ·one of gre at scholarship . 

We , therefore, assume that Re sh Lakish revie\'led the 

lecture of the day and set it clearly in the minds 

of the scholars. 

The fame of Resh Laki sh reached Babylonia so 

that scholars from that country came to inquire of 

him on the Law . \7hen Rab Cahana came to Tiberias 

from Babylonia he immediately began seeking out P.esh 

Lakish of whom he had heard but never met . He asked 

to be directed to Resh Ls.kish for an explanation of 

Halachah. 

':) i{ hM le Jc')'» 
';> 1'1? '/c~ 
'/. ';)/ le//) •;) 

/'t> ( 
40 

?>lie 
'lit Jr • /VIie 

•Jr I> :> fl I j> '/r ;JI 

1c.'j'h'v 
"He inquired Where Resh Lakish 
was and when he was asked why he 
nesded him he replied , "Concerning 

such and such a question; about 
this and that explanation . 11 



The reltRtionahip between ?.esh Laki sh and 

R. Jochanan was a very cordial and intimate one . 

First of all they were related in marra1ge in that 

Resh La.kish took the sisterof R. Jochanan as a wife . 

(see ref . 4 1 ) 

Secondly , the two men from youth, before either 

bec2Jne a famous scholar , learned from the same 

t eachers . Thirdly, R. Jocha.nan was considered the 

teacher of his supposedly recalc i t r ant colleague, who 

had strayed from the portal s of Torah. Finally, 

these two coru'ade s continued on together, one a s the 

head of the academy and tbe other as his associate . 

It is apparent , therefore , that Providence bound these 

two men in thei r inseparabl e existence . 

The Talmud speaks of the esteem in \'1fl..ich P.e sh 

Lakish was he l d by his i ndispensable associate . 

)•h&6' It~ h'i\ I 

10) k~ I ). ~ 
( •. 42 

/t 
r- I 'c t 

k) 
11 (Rab Judah Mesi ah~ said t o 

him (R.Jochanan): 'Doe s one 
clap with one hand?u R. 
Jochanan repli ed , 11 No l But 
~hen Resh Lakish i s absent 

one cannot(clap wi th his 
other hand) 11 

Footnote : R.Jochanan considered Resh Laldsh as 
i ndispensable as his right hand . 



The Talmud rela tes another incident where 

R.Jochanan goes so far as to retr~ct his own decision 

in fa vor of that of Resh Lakish . 

43 

IJ"lt ''i)'>~ ~ •11'fl I.h i< 
l'i) _h6~.h /'t>t \'i'>f 'Kie 

\'t) \'""'.-.t ·~"')~ r.,' llVf \hk 

i~ \c , ~ • 9 11> ~ 1 w \c e · f \ 
">N\l ! Jh\1 'li> 'til ~·~1~ \\ji)c 

'\l rf1h · ~~je!> ~i1\t '">I \;)f 

"They crone before R. Jochanan . 
Said he to them, "The seizure 
(of the property of the or phans) 
is valid. 11 They came before R. 
Simon Ben Laki sh. He said to 
them, "Go and return (the property)". 
Again they came to R.Jochanan 
(with Resh La.kish's decision) . He 
said to them, 11 V/hat can I do when 
my equal differs with me?" 

J4,though Resh Lakish was only second in 

importance to him, R. Jochanan consi dered him his 

equal in scholarship and learning. 

Resh Lalcish , in his love s.nci reverence for R . 

Jochanan as a friend and a teacher , arranged his 

M.1shna forty times before he would present it to R. 

Jochanan . 

434. 

':;) / " t · ] ' e · T~ 1< .., • :l 
. f·l ~?lf t)'.h~j," 1~·" 

-njJ,')l P/ 1 '>J ~¢.J:l Jj" '' 
I ~ ? • ;) ,. N j' f ! .... J v ' /)) 

Uhl' 
11 As Re sh Lakish who arr'anged 
his Mishna 40 times according 
to the forty days that the 
Torah was gi ven , before he 
ca.me to present it to R.Jochanan. " 
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lie refers to his relationship with his 

coll eague of superior standing , in the most 

pleasant terms . 

44 
f 'n')o P 'II.JI, 'q 1Jff J, ]t 
/;J·{j'f>I ":J~f r.>J.> <)~f ~; 

P:vF ? ~f" kl;> i"" 
"The Holy One, blessed be He, 
hearkens to two scholars who 
delight t hemselves vlith each 
other in discussion of halacha." 

Hyman vecy cleverly draws another inference 

fr<:llll the same stocy mentioned on page 11. 

He proves that Resh Lakish had two 
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wives; one was the sis ter of R. Jocbanan end the second 

he ma r ried in his old age when he begot children. At 

his de a t h , he l eft small children. Hymen states t he 

fact tha t ~hen r . Jochanan die d , he had no mother or 

f '"h 49 a(, er . 'Iherefore, his sister was older or hi s twin. 

R. Jochanen was ten years olc~ r than Fesh Lekish so at 

the death of the latter , his wife was too old to have 

roung children. Vie h.'"llow that Pesh Lekisb left young 

children fron reference in t he Talmud . 

"P. . Jochanan met the chi ld of 
Resh Lakish w~~le sitting and 
reaC.i ng the passage : "The folly 
of man perverteth his way •••• 11 

P. . Jochenan raised his eyes in a 
desire t o gaze (in admiration) 
at the child, when t he mo ther of 
the child immediately took it 
awe:y, remarking: "Go away from 
h im, or he may do unto thee what 
he did unto thy father . 11 

It is therefore conceivable that thi s was a 
I I 

second wife . As for the s tory of his death 1n 0o.l.o.. 'l-ne3io.1r*o... 

the word ':\ 1.h h k ' his sister 1 may be a mis teke for 

:, •..h..h1t ' his wife.' 
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However , i t seems t o me , t l:at although l'-f 1J• 

commonly means a suckling, we cannot take it too 

l iterally as t he incident in Taanith seems to relate 

e too precocious taie for one so young. Generally , in 

Talmudic sou rces , I beli eve we can apply t he principle 

of 

"There i s no chronological or der 
in the Torah . 11 

From Gittin 47a i t is also known that Resh 

Lekish hsd a daughter . Li t tle more is k nown about 

specific facts of his life. Resh Lskish died about 

280 C.E. , spproxinetely three years before R. Jochanan . 

During his lif e time , Resh Lakish had many friends 

and admirers but he also made enemies by his aggressive 

honesty and lack of diplomacy. He felt that the truth 

must find expression at any cost, even to his own 

detriment. He did not hesitat e t o show hi s dis l ike for 

t he patriarch, J udah Nesieh , the grand s on of Rabbi 

Judah He.Nasi. The former did not have the ".;) ')\.h '> .h :> 

• t he crown of knowledge • and _h1)t~j '>.h.J 'crown of 

patriarchal au thority' combined 1n him. Only through 

hered itary su ccession did Judah II mer it his pos i tion 

and not through his knowledge . 'lherefore , P.esh Lakish, 

as his contemporaries, di d not regard t he patriarch as 

h is equal in scholarship. 

- 27-
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In a discourse delivered in the house of study , 

R. Simeon boldl y stated that 

/' p (.u le G n e 1: t-e J 52 

re 1·~ -1''~~ th/le 
';) e ft 

"If a patriarch sins , he 
is g iven stripes before a 
tribunal of three judgea. 11 

This audacity aroused the ire of Judah II and 

Resh Lakish fled lest he be the victim of the 

patriarch' s wrath. Jochanan, however , i nduced the 

patriarch to visit Simeon aud invite him to return 

to the academy (in Tiberias) . However, Resh Lakish 

ironically replied, 

53 

{ ~ I)( \I ")'~ 0 \I .h )c lc.Jl 

~ J>4 I<-) I\ .;) \I ~ J)I 
I <j)& h "') ~ >) - • jQ) \I 'le. 

"Do you t hink because of 
the fear of you I shall 
desist from learning the 
Torah of God?" 

At ano t her time when he was exhorted by the 

patriarch to pr ay for him bec ause the Roman government 

d id much evil , Resh Lakish answered 

54 

It r 
p s .:> 

f \ ~ ..J 

"Take nothing (no bribe) , so 
that you will have to give 
nothin~ (to the Roman authori
ties) . ' 
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'.-.'hen ~ • .J 0 cnana.n presented an hale.kic demonstra.-

ti on before R. Yanna:t and the latter praised him for 

i t , Si meon boldly declared: 

( 55 
I 110 C> \ 1 ~ I k }..J '.) .h ~ 

" , ,, ~ • :> • ''" •• o , r . \' 
r.)~·?-Y '-;:>')..'.) ()~ "j)t) 

11 A:fter a ll thes~ sentences 
of praise , he { R • .Jochanan) 
could h&.ve· interpreted it 
(the Mi shna) acc ording to 
R. Akiba. 11 

On another occasion Resh Lakish succeeded in 

softeni ng Judah's indignation toward a daring preacher, 

J ose of ?daon, Who had denowiced the rapacity of the 

patriar chal house . 56 

It seems that the breach between the two men 

did not continue, for Resh Lakish and the patriarch 

l ater became associated in questions of l aw . In 

c arrying out his decisions, R.Simeon would have the 

agents of the patriarch at ~is disposal. 

He undoubtedly survived Judah II as he bended 

d own a Whole s eries of halakic sentences in his name . 

From the i ncidents quoted above, we see that 

Resh Lnkish had a strong love of truth and unusual 

courage. 

Neither did he hesitate to revoke decision s of. 

bis colleagues including R. Jochanan, even when action 

he.d already been taken in accordance with these decisions . 57 
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57 
;) );) \Jh\• 'ii)'")~ ':)'ii>">1. 

Jl 11)~ lt-~11 J1.h•1c tuf 
))• .111~ Lh\c 'J 1;)t k<l o;l X 'j> 

\ \ •yk 10f ., wk \ .Jn \1 ·-;:>"">; 

~-">''j~ \' ..J l~hl ~·) l'lMlcl 

';)' ,. y ~ I.hi< t>j '':>N~ k"t., k 

\.:> \n<l 1Jtk t ·r) ~ ·)~ 
j)•J\~U i>) ";°J .iJ 1 '))~ )-.) ~ 
\ Jh\1 ·~> ><_;, 1 ;)'\ "'))lk. 

~ j) <; 1 ~ I<. • .) l) ') ~ \~ \C: 'b 
l'J1'~)l :) ~ • \\ \ "';) ~ I ~ )) • ~ '":> 

\ .h k \ J 1
:) l'ld1 \ .) " \ • \ ~ -, \ .J' 

\ ~ ~ ')JI )C, lj t) \I ' ";:> ) ' V ' ~ r 
· <~ 1\\h ·~~::> <::>~'k »• 

"Relatives of R.Jochanan had 
(the responsibility of main
taining their) father's wife 
who was in the habit of conswning 
much food. Vihen they came to ~ . 
Jochanan he told them, ' Go and 
ask your father that he shoul d 
assign a plot of land for her 
maintenance .' \'lh~n they subse
quently C0llle before Resh Lakish, 
he said to them, • (By such an 
assignment) he has increased all 
the more (the allowance) for her 
maintenance . But they sai d to 
him, •R. Jochanan did not say so .• 
" Go , 11 he told them, "and give her 
proper maintenance ; otherwise I 
shall remove R. Jochanan out of 
your ears. 11 Vlhen they came to 
R. Jochnnan again , he said to 
them, ' What can I do when one of 
equal standing differs from me?11 

Re sh Lakish was considered a keen judge of men 

by his colleagues . He, therefore , would not associate 

With anyone of blemished character and beyond the 

sl i ghtest r eproach. This fac t is indicated by the 

question w~ich the Talmud asks. 
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' ~;JO 

"Would Re sh Laki sh spoak to R-.1>b1.h 
Bafi Bar Hana? He did not even 
speak to !LEleazer who was a 
scholar in Eretz Israel • .=!Jl.suers 
(the Talmud) to whomever Resh 
Laki sh speaks in the market
place may be given merchandise 
(on credit) without the presence 
of witnesses • 11 

R. Simeon•s love of exactness f ound expression 

in his reprimanding the sages of his day, who in 

s tating an opinion of l aw unintentionally omitted the 

nane of the author . \'lhen R .Elaazer omitted the name 

of R. Jochanan as the author of a legal opinion, Resh 

Laki sh repcrached the former . 

59 
..l>lf 1"N le.''-,[ n··1h '> ~~ 

"> 1') i 'f. N ..h Y »-/ I >I It 

/' f .J '> A)c Jc ( Ith~ J 
1) 'J/-8.11 

"He {Resh La.kish) went; and 
looked at R.Eltlazer angrily 
and sa i d , "You quoted an 
opinion of Bar Napacha but 
you did not tell i t to us in 
hi s name . 11 

At another time , Ben Pedath was interpr eting 

Bi blical verses when R. Jochanan approached Re sh Lakish 

and said: 
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~ '"' Ji 9 ., J ';)' ), • }, ? 

' t)N i)f, )/J ~ '13 I 
;') , ~ I~ [.·' f , ,, ~ ") I N (-" 

)c';) j'..h'JJ>N le'':> 

"I have seen Ben Pedat h 
sitting and interpeting the 
scriptural verses like Moses 
from the mouth of the Lord. 
Resh Lakish answered, i:It is 
not his . It is a specific 
Mishna. 11 

Despite the fact tha t R. Simeon conducted 

h i mself adamantly and inflexibly in serious matters 

like the Halacha , he , nevertheless, believed that the 

scholars should, befitting their knowledge , be men of 

humility and modesty. 

61 
I') ';) f J ;) N 

~I JI ()1 r;) 
,,t)~ r'13 

11 Just as a bride must be 
modest, so must a learned 
fuan be roodest. 11 

I/<..:> .fi1 11/ lrl f)'J/Q) N 

, ; , -;, 'Jn> G 'J'"e 
, r" ~' '"' N-t '.J.,., -;>--r 

,.,, f':;h ,, ,,(_;, 

//.)~ 1~ J~P>' 
'O) /";} 

,.. 
;s 

- 32-



11 Just as the bri de is seated 
in her litter and says (is 
carrie~ in procession as if 
saying)"Behold I am pure and 
these are my deeds which do 
te :3 timo::iy, thus must a learned 
man be beyond reproach. 11 

Resh Lakish disliked the Babylonians because 

of the i r haughtiness and arrogant nature. It seems 

that they conti nually boasted about their lineage 

wluch was offens ive to Resh Lakish. 

63 
,,µ~ et£ f 11. ·~ -,,.~, ,,,, 
; f, ,, J ,, , -h) r ~ ~ N p • J(, J) 

p" I >e J'( PeH , Jc· rH/ / 
{ : I< IJ '.fl I ;:> ? l J j • ~.hw 

PeAI Jc ''i>";> / /'f1~ 1 

"If some one will tell me that 
there is geneology in Babylon , 
I would go and bring it from 
t here. However, if all the 
rabbi s met togethe r, they could 
not bring it (geneology to sh ow) 
f ram there. 11 

He ofte n rebuked the Bab:rlonians for having 

r emained out side of Palestine after Ezra and 

Nehemiah entered to rebuild 

said to Rabah oar Bar Honah 

- ~ · .h?' 
;) j Nj 

Pkl 

h Ir 
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f .::> N 3.- .h le p ..h"-e"l p It 

p ..l l--' p _1' 'hf ':;) 'HI h..:> 
fJ1 ~ ~J le..") ':J" ~ JS ·;;) 

/.) f? f'lc t f 6 j .) 

If:) {(~ 

11 By God , we ha t;e thee as 1 t is 
written: If she be a wall , we 
will buil4 upon her a palace 
of silver and if she be a door , 
we will e nclose her with boards 
of cedar . (Canticle 89) If 
you will make yourself like a 
wall and will go up in the day 
ofa~zra , you will be likened 
to silver one which rot cannot 
prevail; now t hat you have gone 
up like doors, you are likened 
to cedar over which rot prevail s • 11 

Resh Lakish, nevertheless, re spected and 

prai sed t ho se sages of Babylon who settled i n 

Palestine, In reverence for R.Hi yya of 

3abylonia who hel ped establish the study of 

Torah in Palestine , R. SDneon said: 

65 

'j '') 1> 

le 1·h 

11 May I be the atonement of 
R. Hi yya and his sons . " 
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Resh L&kish was a man of extreme 

simplicity i n that he despised lwruries and 

riches. He was no t concerned i n having the 

conveniences of l ife and r efr ained from using 

the comforts of the Roman civil ization . The 

Talmnd tells us tha t in the house of study he , 

being a man of corpulence , dispensed with the 

pillow. (The custom was to sit on a cushion) . 

66 
&·? ·~ => 

'A) ·.')/ }.f 

11 f:esh Lakish laid on his belly 
in the house of study. 11 

'~'>" r 
• 0 '"...:::> 

6 7 
q ' I ~ '~Ir 

.}, 'Y 7\ I, f 
fie ";) I [""6 

11 \Jhen h i s daughter said to him: 
11 \'ion 1t you sit on something 
soft?" , he said to her, "My own 
body is the best pillow . 11 

He spoke in derogatory manner of the rich 

food and sumptuou s baneµ ets of Rome . De spite this , 

he was a gouroand and delighted his appetite with 

much spice . Rashi interprets the words : 68 
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"He sat , ate and drank . 11 a.s 

r 
~~ ) :> 1 • ){' r~ 

"';) . ';) kf ?.:> .hS.M -:;) I ;)ei 

f \1) '( ·j3 ~~ fl 3 w ~>l 
') h ~ 

11 All his life , anything 
he earned would not be 
saved and deposited for 
the morrow." 

His e arnes t and gl oomy countenance was 

never brightened by a smile , for he considered 

cheerfulness to be frivolous so l ong as the holy 

people were sub ject to the power of the heathens. 

68 

1 ·~·.,..e ( ·;, \l \'h ) >4Jt 

rlrc 'N , • a> r' hei It \ • "f 
'))! nrJJ..t , :J N i">) n 

';) '";> J j.JhJ1 

11 It is said concerning Resh 
Lak1sh t hat he never laughed 
in this world from the time 
he heard t his opinion from 
R. Jochanan , his teacher . 11 

- 36-



No one equalled Simeon Ben Lak1sh in 

dili gence and eagerness to learn . As was stated 

h .}, ~'l-h it was his custom regularly to 

repeat a section from the Mi shna 40 ~imes . He 

boasted that R. Hi yya who was renowned for hl s 

dil i gence was no more diligent than he . 

69 
';) / 9J vJJ ' >'I k 

I ' t 0 Jc .h II ') , k Ii) 

In order to urge his students to continual 

i ndustry , he often quoted a proverb which he 

ascri bed to the Torah. 

~.., 

"If thou leau.est for one day , 
I shall leave thee for two . 11 

R-.\'b~ Simeon seems to have been a man of 

even temper who believed that the degree of one 1 s 

wisdom depended upon his ability to c ontrol his 

temper . 
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)]\IJ => 'R 

lj>l"' 
11 \','hen a man becomes angry , 
if he is a sage , his wisdom 
departs from him. " 

He also beli eved that t he mere i ntenti on 

to stri ke a person was a s i gn of a wicked 

character . 

r .... 72 
~ ' N ~~ ,') 'r J 

O)o I< I -:l ~ h 
~{>,1 h.') rJ 

"Anyone who raises his hand 
to another , even though he 
did not str ike him, he is 
called wi cked. " (Sanhedrin 58) 

I n several statements of cogent r e ligiosity , 

the pi e t y of Resh Lakish is attested . Hi s 

ze alousness in the ob servance of the daily 

prayers and re ligi ous ceremoni on is strongly 

implied. 

"Do not utter short prayers . 
when you offer up pr ayers." 

74 
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"One should not p\lli_ off the 
fulfillment of the ~ommandments . " 

Resh ~akish was t he em~odiment of that 

unbroken chain of orthodoxy Judaism which re

mained strictly adherent to fundamental religious 

symbols . 

75 
j) I g I d.P J I i);;) r ~ 

If ;~N0111 ':>..JI~ 
-::Jj 1N-e f>'<i}ffr '/6 

f · ~/:JY .-h 11.11 
11 He who i s zealous in the 
observance of fringes 
becomes meritorious enough 
to have 2800 slaves serve him . 11 * 

76 
J.. 'J J4 ;, (:> 

ft J/ I 

"He who puts on the phylacteries, 
l engthens his days . " 

In gener al, Resh Lakish was e. peculiar 

pe rsonage , in whom were united the mos t opposite 

qua lities; r ough physical strength was coupled 

with tenderness of sentiment and acute ness of mind . 

- - - - - - - - -
T:Us number is 
deduced from 
Zech. 23 : 8 
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CHAPTER II 

~ Theology of Rabbi Simeon Ben Lakish 

The independence which Simon Ben Lakish 

mani fested in the discussion of halachic 

questi ons wa s equally pronounced in his 

tre a tment of haggadic matte r . In Haggadah 

a lso, he held a prominent pos ~tion by virtue 

of ~is originality and independent views which 

struck hls contempor aries with amazement and 

which did not win respect until later. 

It was often que stioned in t he schools at 

what period the sufferings of Job had occurred; 

t he other circwnstances of t his remarkable drama 

were also debated , and the most c ontrary views 

found expression . Resh Lakish seems to have 

come to an accura te conc lusion in advancing the 

opinion t ha t Job had never existed , t hat he never 

lived , and was simply an i ma5inary hero, t he moral 

creation of the poet. 

1,( 1 
7t 11/c 

11 A man like Job never was, 
nor will be . 11 
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This view seemed very strange to his 

c ontemporaries who were unable to comprehend 

such a c onception . 

The names of the ange ls were re garded by 

~esh Lakish as not having been originally Hebrew 

but as being a foreign element transplanted into 

Judaism - which had , in fact , been brought by 

the Jewish peopl e f r om Babylonia . ('(t.'t'. ~osh l{~-S h~ -n ~ n i.1{ '2.) 
From ~s exe getical and horniletical 

interpretations of ecriptures and from his 

maxims and sayings I shall attempt to analyze the 

views of Resh Lakish in reference to the important 

fundamental theol ogical questions with which all 

great teachers of Israel have occupied themselves. 

These questions particularly concern themse lves 

with God , Israel , the Torah, the world and their 

mutual relat i onship to each other . 

Resh Lakish through his keen analysis of 

s criptual verse proclaims t hat God is synonymous 

with the attr i bute of Truth. God runs the entire 

gamut of Truth from beginning to end . 
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"What is the seal of 
the Blessed be he?" 
11 Truth. " - What is 
''Truth"? 

~ash Lakish said , the Aleph (in ...hHJc ) 

is t he fir3t letter of the alphabet , the Mem 

is the middle let~er , and the Tov is th6 last 

l etter ; as it is written, :•r am the beginning 

and lam the end ." 

Resh Lakish like the other Rabbis felt 

an actual del i ght in heaping human qualities 

upon God whenever opportunity was offered by 

the Scriptures . God, therefore, was possessed 

of the qual ities of Justice and Compassion with 

w:Uch he r u led the world. 

Pf'I "f /r ~~roe ~ w.: 
k]9 " r~~ /''-0 Jc O:> f--t 

( ·, !J" :>}, p '.h :> ' <> frr 
? rh.llA> 1' • n(J, ~ () / 

'1f>Jl J'fGIJ D·? 6'~ ~y6'N 
kl:J~ ""1-r ~,.,rn /'"'/l';) 'J>' 

ko .:> h ,,.£111 ' 9~ 
( J> e ) ';.> I .h ':) q p 'J h? V 

')~ >/J (11'~ 1> I;) I 
11 Vlhen the Ble'ssed be he 
ascends and sits on his 
throne of justice, he 
ascends with justice~ as 
it is written (Ps .47 ) 
Elohim ascends with a 
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11 shout; and when Israel 
takes the Shofar and 
blasts, the Blessed be 
He rises from the throne 
of J·1stice and sits on the 
throne of compassion, -
as it is written (ebid) 
" and JHWH with the sound 
of Shofar. 11 

In the uni verse there is a hierarchy of 

leadership among the living creatures , but God 

is exalted above all the exalted and the entire 

universe . 

"Why is it written (Exl5 :1} 
"I shall sing to God for he 
i s greatly exalted . " - As the 
above teacher said - The 
King of beasts is the lion; 
the king of cattle is the ox; 
the king of bir ds i s the eagle 
and man i s exalted over them. 
Bu~ God is exalted over them 
and the entire universe . 11 

Elohim: This term denotes God as the Creator 
and Moral Governor of the Universe . 

YlHtH: The Bi~le employs this name in speaking 
of God ' s merciful relationship with 
human beings. 
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God has ministering a ngels who in the 

manife station of the world have definite 

functions. These angels a re the II f Ir le •J ~ II 1 

11 the sons of God . " This i nseparable associ at ion 

c a n be observed by t he suffix "El" borne by the 

angels in the names. 

"Each angel has a tabl e t 
on h is hear t on v1hich his 
name, combined with the 
name of God (El ) i s inscribed •11 

In Ex . R XXIX , this doctrine i s based upon 

Ps . 6818 " The l..ord dwell s in them." "Wherefore 

they are called MichaEL , GabriEL, and RaphaEL . 11 

Besides individual izing and giving each 

ange l a distinct name, Resh Lakish assigned them 

a particu lar charge or position. Therefore, over 

each force and e l ement of life an angel is placed . 

Despite the cla shing e ssences of t hese heavenly 

eleme nts , there exists a harmoniou s relationshi p 

between them i n the divine order . 
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J r,, '" _,. >4 \ •• ; ., H ~ 
e Jr If I.;, f Jr ·~t:ltJ c-R 

p J·lc I :">j f Ek 1) j f'~il 
~) ...hlr g' f' J'jH 

11 Resh Lakish said, "Michael 
is all snow and Gabriel is 
all fire; yet they stand near 
each other and are not injurious 
to each other . " 

In the spirit of Prov. a22 FF where there 

is an identification made between Tor ah and 

divine wi sdom (HochMoh) by which the worl d Vias 

created , Resh Lakish states the Torah is 

premundane in character . 

7 

'=:>JI ,j ~ p I t)rlr Jb 
~ i_h··')IJ ~ 1)'>1J1v 

f f1Y 
11 The Torah wa s in exi s tence 
2000 years before the creati on 
of the world. 11 

Thus it was for the sake of the acceptance 

of the divine revelation (Torah) by Israel .that the 
world came into existence. 
God , as it were , is speaking to creation in the 

following terms: 

,. f "1')J }J ,e , p: 
j .J "'f .IJ 11 f>.JU ~ ? 1.h 0 

f'..:J.hJ, ? ·_; fJN J..f Plr I 
11>JJ I Jn.h f 

"If Israel 
Torah, you 
to exist . 
again make 

accepts the 
will continue 
If not, I shall 
you into chaos. 11 
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Man in the scheme of creation has a dual 

nature. On one side of his nature he is of a 

ce lestial substance and on the other man is 

akin to e arthy matter . 

9 

~IC> P~I< lt '")'N 

v.JlfJJi 1_G 11~" 
j'F1>(f" 

11 He created man•s body 
from (the earth) below, 
and his soul from (heaven) 
above." 

Man , thus, takes his pl ace in creation 

above the angels or below the creeping things 

according to P~s merit and character . 

10 

? · .., \11 Jc ?~ k ;) .'.) ~ Plc 

I ::> )1 \ N \ r "1 ~v '".)) ~ \( \ ~ 

y . ..., i \\(. le\ ~ le I _h }~)) 

f \l ~\ Q, I~ • \ ~ 
T> N ~rr r ~ ~ 

11 If a man i s worthy , they 
say to him, thou didst 
precede the ministering 
angels ; i f not , they say 
to him , rnsects and worms 
preceded thee . " 
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Every man has a purpose on earth, 

despite the fact that he may be unsuited to the 

hig:.~er re a lms, to t hose of the intellect . In 

the scheme of things, all men are dependent upon 

each other . It is, therefore, incumbent upon 

the scholars to recognize the worth of those not 

engaged in the study of the Law . 

·~ ~.hie p•>Jh') ''(/\>{ 

k r"' r ,, ( ~ , , , ft Fr 
,,[ ~ ·ft 
"- I f.:>J> It 

11 Let the grapes pray for 
the leaves (the scholars 
for the untutored) but 

11 

for the leaves, the grapes 
could not ex ist .. 

The merit of an Israelite does not depend 

upon h is knowledge but upon the ob servance of the 

c orn."llandmen t s • 

;';)e 
I I Ji'"):> 

12 

J ~'~I< 
p I Ir r"' 

11 Even the untutored among 
you are full of Mi zvoth 
like a pomegranate •11 
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The relati onship between God and Israel 

is very close and intimate. He is bound up with 

them so s t rongly in sele cted attachments that 

He mus t by necessity hazard the conte.minating 

ini'luences of the exile to redeem the~. I srael 

1 s l i kened to the ti tfl..e which is the special 

portion of the priest (God) . 

h1e· \t J-"~h :,f~~~ 
~·y P1f.t1~ ~f;J ~~t-Je 
p J JJI ";)I )1 ~ 'J 6 p I rJI ';>I 

1 f,, ~ r f·j.)e N ;-,}t"'q 
I JA/J 1)') f) f t>jfl } ;)~ r f fJ J( 

':Jfi .., "k )" , .., ?. r~ 1' , ~ r 
-,e~Jt 'It 'JI g., ltN'f v6Y l< 

">l.,k • • •.hJtl'>)') h')_';>fJ 
1 -"l- .ilk k11GI ·I jl)G 1-" 

l f ? ;, '"'' ")slhJ ...J\ht P'lf) 
f /, 'l ' f .:> , ), J./ 1 )t .h K ~ 1'Jc It 

~~rn ~e ·J.iNh)\ /i'l 

"Great is the love of God 
for Israel for he has exiled 
himself to pl aces of i dols 
and in pleces of dirt and in 
pl aces of uncleanliness in 
order to r edeem Isr ael. It 
is similar to a priest whose 
tithe l ay in the cemetery . 
He sai d, 11 \Yhat should I do? 
I cannot become unclean and 
yet I cannot leave my tithe . 
I t i s better t hat I make 
myself unclean just once and 
them purify myself than lose 
my tlthe . 11 So also Israel is 
the tithe of God . 11 
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.l.l·rom the language of' the t>criptures 

Resh Lakish finds endearing terms which express 

the deep love of ~od for Israel. 

r. J.4 
';')~}, H .hljJt f ·)6 fa;> 

I1i ' e' .h1, ~~r:;, ~-;.n 
7'f >fh ~ I ~ 1·1.)~~ 

,, g, f)h~J 

"God expresses his love :tor 
israel in three terms -
attacb.lllent , affection , 
fi delity. " 

So great is this divi ne affection for 

l srael that God does not punish his people until 

he has created the healing for the wound infl icted • 

.15 - ':) J ;") ~I " ''< 
It (k (Jr -, f 1 

p:;,[ le>~ 

j,k ::;}J)/ 

/ .:> Plr 
";) /r /~ ? 

"God does not sm.ite isr ael 
unless he first creates the 
cure . " 

The Talmud relates that the study of the 

•1·orah is discipl i nary in choracter and acts as a 

check to an unrestrainable and impetuous people in 

the person of i srael. J.n this connection Hesh 

Lakish s t ates that i srael among the nations is like 

those of vehement temper among the birds and beasts . 

16 
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-::) ') 1.J, ~j.h_; l< { 1cf JJ t lJ't 16 
J~f/ 11Hf/t / _, /'/c f/r?C 1f 
fjlf>J f~fj;)'H ":1J/"if [J:JI 

I ;) l· jY D r~, ,:JJilr ~ 
..h th~ ~ J ), f/IJI<~ ~; J e I 
"If t he Torah-{l/a~ ' !iit ftt-J ?.fi 
given to lsrael, no nation 
or people could s ·i;and before 

them and t hat is what Resh 
~akish said: T'nere are three 
of fierce strength - .Lsrael 
among the nations - the dog 
among the beasts and the cock 
among t he foV1l . 11 

In the spirit of Isaiah17 Resh Lakish 

believes that there a re two types of Israel , -

the ' remnant ' or spiritual Israel and the coIJL~on 

rabble in Israel . The latter through her evi l 

deeds causes the suffer ing of the ideal Israel or 

the ·t r ue "se rvant of God" . The i:.1_plication is t hat 

all Isr ae l is bound up with one another so that 

the good must suffer in exile because of the bad. 

18 rk ') (_, 1 .h 0 j ~ ';) ') )Ot 

'j I )1-( -;;) ~ f () 'jv ( 
..,.,.~ '"> ~,\,h.::> "t'_)'N 

p ' )\ ~ ' "> ~'"'( "N 
"The Coneregation of J.sreal 
( ideal Israel) says to God : 
"Almighty God , th¥ children 
{common Israel) have made me 
a s this weasel who lives 
amone t,he uprooted houses . " 
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The true Israelite is the spiritual one 

and not the Hebrew who i s only of the blood . 

Hence , pr oselytes ere more prec ious than Israel 

who stood at Sinai , for the l atter woul d not 

have taken the ' kingdom' upon himself had not 

mire.cles accompani ed ' revelation', while the 

former assume the ' kingdom ' without having seen 

even one mirac l e . 

':;) ~ 

:;y~" ;)~ 
t 1 f'~ 
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Resh Lakish many years ago seems to have 

given expres s i on t o the opinion that is held by 

many scholars today , tha t Israel is the thermometer 

of the worl d ' s ills . Therefore, disastrous condition 

or the prevalence of prosperity i s firs t felt by 

Israel . The condition of Israel is the index of the 

world's norma lcy or feverishnes s . 

20 
p ( t'i ~ ~ )c 'N _h \j°" "> Q) ';).f, ::> 

';)~h~ -:;)~ t\ · c .., ~ \'\c. 
() n ~ ~ ~ ') \ ~ 1-( • k \ )C 

\ '''° fl ~\~ ~ ~( I\ 
\~ \< ';;")" h )'l ':;) ~ 

11 V/hen punishment visits the 
world, the first one to 
feel it is Jacob (Israel) 
and when joy visits the 
world , again Jacob is the 
first to feel it . 11 

Israe l is not in her native habitat living 

in foreign l ands among the nations. She , therefore , 

cannot find peace and rest unless transferred to her 

home in Palestine . If I srael had been comfortable 

in the exile , she would not have returned to Eretz 

Yisroel. 



"She dwe lleth among the 
nations, she findeth no 
rest. (Lament 13) I f 
she would have found rest 
sne would not have re---
turned. As it is similarly 
stated - 11 And the dove 
(Israel) could not find a · 
resting place"(Gen. 8 : 9) . 
And as it is written " And 
among these nations you 
will not find relaxation 
and there will not be a 
resting for the sole of 
your foot. 11 

The effcrts of Israel outside of Palestine 

are not conducive to material success . This 

people is closely k-nitted to her natural 

environment and divine blessing can only come 

there . 

Cn ( 22 
1·~\~)<. ,,,\. ll< ~te. 
r)l~ .;;)'~)fl ~.h~) ,,.,, 

\''l ~"')\t~ ll('\h '6.:>J 
'tl \1. \ \( .I\) ::>"" ~ f> ~ 'j;) 

\ •..n '~ ~ <:\ '\ \1. ~ ~ ~ ,l)e;){ 

l ~ \\'~le 

11 Return to the land of 
your fathers and to your 
birthplace and I will be 
with thee. 
"Your prosper\ty outside 
Palestine has:blessing but 
when you will return t o 
the land of your fathers , 
I shall be wi t h thee . 11 
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To Resh Lakish, man is inher ently good . 

His misdeeds are attributed to the Evil Yezer 

within t hat seduces him into doing what is 

repugnant to his better judgment . This evil 

force is a demonic power other than his c onscious 

self which orvermasters his will to good and 

b linds him to the consequences of hi s acts . The 

Evil Ye zer constantl y attempts to entice man into 

sin and the r eby brine about his death as a conse

quence of his transgressions . Only through the 

di vine protection of God can man escape from the 

powerful clutches of t hi s s at ani c spirit . 

23 

"'l';)eJ\\& p~)t )<. h~ I 

.tliHl\ f>\' ~:>'N \• 'f.c 
":;) Q) \ ~ 'HI )< Jt \ })• ~ t) l 

t 1~~" \·~ ~\ --rl,') 
J~\ \ ( ~\ : ~~ ·;)~) 1' '>l ;)l 

,~·k \ ~ ")., r·(t -;) ~~ 
I ~ ~I;)' 

11 The Yezer of man assaults 
him every day, endeavoring to 
kill him; as it is wri tten , 
"The wicked watcheth the 
r i ght eou s and seeketh to slay 
him" and if God would not 
support him, man coul d not 
resist him (Evil Yezer) . 11 
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Per s onified a s t he tempter , the evil 

impulses may be i dentified with Satan ; and since 

by the i r activities they cause the death of the 

sinner , they can, by further association , become 

the angel of death. Thus , Satan and the Evil Yezer 

and the Angel of Death are one and the same . 

24 

"So Satan went forth from 
the presence of the ~ord , 
and SI:lote Job (Job 2 ) . 
Resh Laki sh said , " He is 
Sat an, the Evil Yezer and 
the Ange l of :Ceath. " 

In the conflict of impulses on equal terms, 

the evil is stronger than t he good . Therefore , 

man mus t make a conscious appeal to the l at ent 

powers of good within himself to overc ome the 

evil forces lest he be led to sin. However, if 

man does not succeed in overcoming Evil , more 

pot ent means are a t his command , such a s 

i mmersion in the study of l aw . 

25 

~·~-,, p(N~ 
~ ~'G -;~, 

~J".;) 
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I It G hj, \ k I J 'lt-'> ') f4._:f 
f> ld ~~l)l lh3j Plcl 

?') ') \..)')?a \o"( I k ~ 
11 A man should always stir 
up his good impulse 
agE.inst the evil impulse , 
for it i s said "Be stirred 
up and sin not (Ps . 4 , 5) . 
If he conquers it, well; 
if not, let him occupl1. 
his mind with the Law . ' 

Despite the potency of the evil i mpulse , 

man is capable of choosing between right and 

wrong. Should he , through the freedom of will· 

ordained for him, choose to do righte ously, he 

is a ided to continue in this path through God 's 

help . 

\ ih)'\ \v ·)c~,.~ 
f '\ ··G )J ") ;'\ G"\ \( ~ 

26 

lc.N 

. \ x 
'~\<. 

11 If a man comes to defile 
himself, the opportunity 
is given him (by God) ; 
if to purify himself , he 
is helped to do it. 11 

Should man , nowever , defile himself 

through sin, he may make redre ss by repentance 

which is the prerequ i site of all atonement . Re sh 

La.kish divides repentance into two categories . 
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Men may be moved to repentance by exper ience 

of the consequences of sin and by the fear in 

the world to come - repentance induced by .fear . 

The second is repentance that springs from a 

nobler motive - love to God ; and this i s more 

highly esteemed by God and brings a l arger grnce . 

Tl1e former causes wilful sins to be treated as 

unVlitting ; the latter cause s wilful sins to be 

treated as righteous deed. 

11 ~esh Laki sh said , ' Great 
is repentance since pre 
meditated sins are accounted 
as errors • as it is written, 
•o Israel, return into the 
Lord , thy God ; for thou hast 
fallen (unv1ittingly) by thine 
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"iniquity. 1 (Hosea 14 : 2) 
Thi s is presumptuous sin 
and yet you call it un
witti~g? It is not so 
for Resh Lakish said, 
' Great i s repentance for 
premeditated sins become 
as righteous acts •as i t 
1s written' . But if the 
wicked turn from his 
wickedness and do that 
which is lawful and right, 
he shall live thereby ." 
(Ezek . 399) There is 
contradiction. The l atter 
case speaks of premeditated 
sins bec oming righteous acts 
when repentance is induced 
by love to God . The former 
speaks of premedit ated sins 
as unintentional sins when 
repentance is induced by 
fear . " (Yoma 86 b) 

Resh Lakish combats the Gnostic view that 

repentance is inefficacious . 

28 
f 'J'ilv fr ") ,.\t I p )c 

f,.,7>1 ~f)rr> \•kei 
~.«;)' ,.,, "\ t·~e 

·h ~'j:)r 't\ 't~ 01t~~ I")~ 
") )\k~ ';)~~.hi) \~\\c 
f y ~ j1 • ' \. e q.f tr ;) ") 

- -- - \~ ") ~ ". \ \. f lr 
\}i~~u~ ,, ·\t'')' \;")j)~'\ 

11 If the Gnost i cs feel 
that God does not accept 
repentance, answer them 
that i1ienasseh bears witness 
that I accepted his 
repentance a s it is written 
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" ( C hr on. 33 : 13) 
' and he prayed unto him; 
and he was entreated of 
him ----- and brought 
him again to Jerusalem. 11 

On the age old ques tion of •why the 

righteous suffer and the Y1i ckeO. prosper 1 

Resh Lakisn replies that reward or punishment 

is not vis ited upon man on t h is earth but in 

the world to come . The righte ous may therefore 

expect d ivine gr ace in the heavenly abode . 

29 

t \ , . .h )l ~~ f;)tA 
f\f'(';) \) . ,~~;) \" 
Ph '1 )(1 '>~lh -::.)).0 

f ;) ·~ 

11 .Al t hough God despairs 
of granting the righteous 
their reard in the world , 
he returns and has com
passion upon them (in 
another world) . 

Although death ls the inevitable lot of 

all men - the righ t eous as well as t he wickel1 must 

tas te of i ts flavor. Death for t he righteous marks 

the beginning of t heir unpai d reward. For the 

wicked , death brings rightful punishment in payment 

for the transgr essi ons wrought on earth. 
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l '~ I~ 1 ;) n ;") j) 1 
)( 

I:> \.h'\ f>'"(t");) ·~"'C~ 
" ')Q>:t>\\ r ··t~~~ 1\k1 

? .. ' ~ y~ \ '" w 
" Why does death take 
its toll of both the 
righteous and tm wicked~ 
To give a double reward t o 
these (r i ghteous) and to 
pay a double retribution 
to these (wicked) •11 

11 Despite the fact that 
death comeg equally to 
the good and evil, there 
is a separate domain set 
aside for each man ac
corrding to his deeds. 11 

31 
p I ~'<IG p ~ ~ ';)"'( \t 

~""'' ~ ')\ ~}\''l ~"'G 
\ .. ~ 'j';>f\ ~ ~ N If t ' 

In the above chapter, I have attenpted to 

t ouch the highlights of the theological utterances 

of Rabbi Si meon Ben Lakish. The statements herein 

quoted represent an aspect of a theological system 

replete with a deep i nsight into the spirit of 

philological exegesis of Biblical verse . 

In conclus i on, l be l ieve that Resh Lakish has 

a l ogi cal faculty of dt vising original Midrashic 

thoughts yet remaining quite close to the literal 

interpretation of the verse. 
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Chapter III 

R. SIMION BEN LAIUSH - THE IW:.ACHIST 

Introduction 

In the study of' Halach\,, Resh .J..a.ld.sh distinguished 

himself in t he two qualities present in only the greatest 

Talmudic sages; keen acumen and expert knowledge . His 

contemporeries considered him equal in intellectual stature 

to his brother- in-law, R. Jochanan, end called them the "two 

great authorities" (Yer . Berakoth 8ti?). He exceeded even 

R.Jochanan in acuteness , in accordance ~~th what Ula said of 

him, "When Resh Lakish discussed halachic questions , it was 

as i f he were uprooting mountains and rubbing them together . " 

(Se.nhedrin 24a) The Halachic contests between Resh Lakish and 

R. Jochanan are the basis of innumerable questions in the 

.t$8.bylonion and .t'alestinian '!'al.mud. In the disputes with 

R. J"ochanan he displayed the profundity of his legic and 
his extensive knowledge of the Mishnoth and l::Se.raitboth . 

-Resh Lakish 
Resh Lakish has a tendency to obstinately maintain 

his view despite a Tannaiti c refUtation presented by R. 

Jochanan . lie does this by disregarding the literal 

meaning of the Tannaitio source and adapting it to his view. 

'l'he following case will serve to illustrate this point. 

"Is half the legal minimum of forbidden food, pro

hibited by the Torah eY by a Rabinnical injunction't" R. 

Jochanan brings a ~eraitha to support his view that half a 

legal minimum is a Biblical prohibition. "I know <mly , that 

whatsoever involves punishment is subject to a prohibition; 

but in case of koy (1) and what i s less than ~he legal 
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minimum, since they do not involve punishment , l might say 

that they are not subject to a prohibi t icn either; therefore 

the te.xt reads: "No f'at . " {Leviticus 7: 23) The plain 

meaning of the .l::Saraitha therefore, shows that there is also 

a Bibl ica l prohibition on less than the l egal quantit y . 

h owever, Resh Lakish answers :- This is only Rabbin ical 

and the text is but a mere support . 

In Hal achic d!.sputes, Resh .Lakish shows himself to be 

of uneven temper and irr itibility. he is so certain of the 

infallibility of h i s opinion , that it becOiiles almost 

impossible for him to understand the disagreement or his halach 

. 0 opponent . Resh .La.kish thus speaks of R. ~leazer in the 

rel.Lowing manner! "Is this he , R.El eazer of wham peopl e . 
say great things?" (Zebahim 5a) In a simil a r we;y , Resh 

La.kish ' cried out l ike a crane • when he saw that no one t ook 

notice of his analogy between divorce and marriage <~?>·£ '>'\~ ~ ·')' \& } 

(Kiddushin 43b ) Resh Lakish , through the strength of his 

arguments , f0rces R. Jochanan to accept his v iew and surrender 

his own (2) (Yer. Yem.a lHl.) 

In another reference , the uemara states that R.Jochanan 

retracted his opinion before that of Resh La.kish and he 

said to him, "Do not anger me as I l earn the ldishna in the 

singular . " (Pesall4m 84a) R. Jochanan gives vent t o the 

same expression in another case . {Hul.1in 134a) l3 ). 

However, I couJ.d find only one r eference where Resh La.kish 

abandoned his opinion when he could find no su pport for it. 

(Yer. Gittin 3Hl} . 

-62-



There are many legal opinions and statements of Resh 

Lakish which cannot be plc.ced under a definite system. 

liowever, we can discern in his disputes with R~ J ocbanan a 

halachic system which is peculiar to him. .Lt is character

istic Of Rabbi Si.Inion to compare one subject to another. 

When he finds a r e l ationship between two subjects, he 

t r ansfers the 'l'annaitic dispute of one , to the other. 

Whereas , H.Jochanan makes a distinction between subjects 

although they have a r~~-·~ntal relationship. 1 shall 

fUrther expl ain this point and bring exampl es in the body 

of my work . 

Another charact er istic found in the halachic study of 

Resh .Lekish is to single out the specific conditi on upon 

which a statement in a Mishna or a rlaraitha depends . Whereas 

R. Jochanan extends the sphere of these ·1·annai tic laws r ather 

than na r row them down to specific circumstances or conditions. 

1~is general tendencyon the part of Resh La.kish to limit the 

inclusiveness of the Mishnaic law is but a reflection of 

his aim to allow for the fullest development of man 's 

mental, as well as physical, potentialities. .tiis halachoth 

dealing wit h the woman, t he proselyte and the ascetic 

clearL,~ substantiate this fact . 

It should be pointed out that R. Sim.f.on was strongly 

opposed to ascetism or any other form of sel.f- privatio.n. 

As a man of great bodjly strength, he exhorts man to develop 

his physical powers . 'l'his characteristic of Resh Lakish, 

as an exponent of physical health , is manirest in hi s 

haggadic parabl es . Her e he usually makes use of simi11es 
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some of which recall the days when he earned a livelihood in 

the circus. l4) 

In his attitude toward proselytes, the sinner and 

repentant , Rabbi Sim.ton shows his inextinguishable faith 

in human nature. .Let me quete some of his dicta: 

"The fire of' GehinnoatJ. cannot affect even the sinners in 

lsrael. " 

".!.!.'ven the illiterate in .israel is as f'ull of good deeds 

as a pomegrana.te . 11 

"The proseJ.yte is like a new-born child." 

"Great is repentance for presumptuous sins a.re accounted as 

merits • 

.in the movement fer civil rights fer women, Resh Lekish 

came under the influence of Rab who visited Judea. Thus , 

many of the halachoth and opinions of Resh Lakish can be 

explained by the fact that he stems from southern ~alestine 

where the spirit of liberal reform prevailed. R.Jochanan, 

on the other hand , is counted among the sages of Galilee. l5) 

Rabbi Isaac .l:iirsh Weiss, L'1 his book "Dor Dor Ve

Dershov" Vol. 3, pg . 82 writes the following: 

''Resh Lakish opposed most of his contemporaries by disre

garding the Ba.raithoth." As is known, his was the generation 

devoted to assembling the Baraithoth and deciding which were 

authoritative . .11owever, Resh Lakish was very scrutinous in 

his study and did not easily accept any Ba.raitb.e. brought to 

him in the name of the 'l'annaim with out much research into 

its authenticity. 
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Under no circumstBnces v•ouJ.d Resh Lale· n~- • i ish accept a .l.X1.4.-a1tha 

handed dovm in the name of one Tanna . Thus he e s tablished the r-..Ue 

that "Every Baraitha that is not ratified by an authoritati ve body 

of redllctors is not a cceptable " (Yer . Erubin 1H6) Resh Lakish 

refused t o accept a Baraitha from R.Jochanan with the statement 

that it was not necessary because 

perfectly indisputable Mishna . 

rtabbi had t aught it in a. 

Weiss believes, therefore , that the att itude of Resh Lakish 

toward the Ba.raithoth is the reason that his opinion is a ccepted 

only in three cases in his halachic disputes vlith R~Jochanan(6) 

In opposition to Weiss, lial evy (?) rightly contends that the 

rule of Resh Lakish that 11.)lflo ) ·~ ':) 1 l~t>H k'J)>.v 1 .. ~1 -:;)jh ~.3 
~ ·h 

is not any more startli ng than the accepted view that "ADy 

Baraitha that has not been taught in the school of R.Hiyya and 

R. Oshaiyah i s faulty and we cannot make deduction from it" (Hallin 

141 a- b ) ( 8) • 

It s eems to me that halevy is j ustified in his criticism of 

.veiss for the following reasons: 

1) In all those cases mentioned in the Talmud, when R.Jochanan 

brings a Baraitha to refUte t he view of Resh La.kish, the l atter 

does not disregard it as valueless but rather attempts t o explain 

it in accordance with his own views . 

2) In the examination of Tannaitic sources . it can be said - that 

R. Jochanan more frequently finds the Baraithoth and even the 

Mishnoth faulty and so changes the ir version . Whereas, ReS:l. 

Lakish cr i ticizes t he Tannaiti c sources only in a few pl aces. (9) 
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For the above reasons, I do not bel l eve as Weiss, that Resh 

Lakish regarded the Baraithoth of little authority , any more 

thwi did his contemporarjes. 

Why do we find that in his halachic disputes with R. Jochanan , 

that the view of Resh Lakish is accepted only in three cases? 

To the above question I suggest the follovling 8..Iiswers: 

1) R. Jochanan was Resh Lakish's senior in years and was also 

considered the latter ' s teacher . Thus , we find that Resh 

Lak:ish often turns to his t eacher-coll eague with q_uestions of l aw. 

2) Perhaps his wordl.y occupation of earli er years in the 

Haggadic story was a stigma to his reputation. Perhaps also, 

Raba disagreed with t he statement t hat " ..h l l!-~6!> .h~"'-J -" 1J 1~~.1 

3) It was Raba who established the rule that the law is in 

accordance with R. Jochanan except in three cases . 

According to Zuri ("Rab" p.128) Rab and Resh Lekish have 

many similarities, one bei ng that they are constantly opposed 

to the views of R. Jochanan and Samuel. We now can clearly 
i understand why Raba;,who was a pupil and follower of Samuel should 

make the above rule . 

I shall now mention the three cases where Raba specified 

that t he opinion of Resh Lakisb prevails and give the reasons 

thereof. 

1) In the question of whether "title to " suf.,-uc.'t is like 

titl e to the principal", Raba expressly states that a Scriptural 

verse and a Baraitha support the view of Resh Lakisb. (Gittin a -&) 

2) Raba says that Resh Lakish is justified in saying that the 

halizah of a pregnant woman is not valid since there is a 

support for this view from a Bar aitha. (Yebamoth 35a ) 
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I shall discuss the following case in greater detail since 

Ba.ba does not expressly sa:y why the opinion of Resh Lakish 

prevails: 

3) If a man a:pportions his property in equal shares among 11is 

sons by word of mouth and says it should be by inheritance , he 

has said nothing . The reason is that he has dP;prived the first

born of a double portion and has thereby laid down a condition 

contrary to what is written in the law. However, if he appor

tioned it in the form of a girt, his words remain valid. 

What is the law, if a man apportioned one field to a son, 

as "a gift" and to another two as an inheritance? Do they to 

whom the field is apportioned as "an inheri tance" acquire it? 

R. Eliezer says that they do not acquire it and Resh Lakish 

also holds the same opinion. However, it is not clear what 
oni ni n 
6pinion R. Jochanan holds; for some say in his name, that they 

acquire it and others say they do not . 

In the above instance, Raba says the opinion of Resh 

Lakish prevails . Raba ' s reason is not clear since R.Eleazer 

expresses the same view a s Resh Lakish. R. Jochanan 's o:pinion 

is in quest ion. ~ Baba Bathra 129aJ . 

After this general introduction, I shall attempt to 

enter into a more detailed discussion. Thus , this chapter is 

divided into the three follo,'l:i.ng divisions: 

1 . Resh Lakish as the expounder ot Mishnoth and Baraithoth 

II . Resh La~ish as a legislator 

III . Resh Laldsh derives .the. reasons for the accepted laws or 
the Mishnoth and Bara ithoth . 
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I. .&§imeon Ben Lakish as _tihe Expounder or Miajgioth and Baraithotb 

The style of expression in the Mishna and Baraithoth, 

is very brief and concise , \Vell calculated to impress itself 

upon the memory. liowever , in its terseness , the Mishna at 

times is not clearly defined in its scope and language . It was , 

~herefore , necessary for the Amoraim to elaborate and explain 

the meaning of the Mishnoth and Baraithoth. Among the sages who 

engaged themselv.es 1n this study were R.Jochanan and Rabbi Simeon 

Ben Lakish (l) 

A. Def'ini ti on or the l.angua&e of the Mishna 

At times R. Simeon defines the l iteral meaning of certain 

words that are not exactly clear . 

Example l - Peah 8Ml. 

Example 2 -

"Fram what time are all men permitted to gl ean 

in the fie l d? Mter the last of the gropers 

..h ~I Mj ) have gone ." (Baba Mesia 2lb) 

What is _h telWJ ? Resh Lakish says: "The last in 

t he procession of gleaners." 

It is di fficult to understand the etymol ogy in 

the interpretation of Resh Lakish. This word is 

derived from the v1ord ~I)( as Ra.shi states "They 

gl ean and touch everything that is before them. " 

However , this interpretation is forced. (2 ) 

Pesahim 2M5 

These are the things by which at Passover a man 

fU11"ils his obligation: wheat, barley, herllabin&!l 

•...• etc . 

-58 -



Example 3 

Exampl e 4 -

Pesahim 39 a 

"Rerh3.rbina" - Resh Laki sh said: I t is t he creeper 
of the palm tree. 

Zebahtm 12M5 . 
,. 
If the bullocks are not burnt according to the 
pr escribed r ite , they are burnt in the Bath Birah; 

\(om.a 2a , Zebaham 104b 

What is Birah? - R. Jochanan said: There was a 
place on t he Tenu>l e Mount called "Birah". Resh 
Lakish said: The whole sanctuary is called Birah. 

Nedarim 9.M2 

"If a man s ays Konam or Konah or Konas , these are 
substitute vows for an 0ffering." 

Nedarim l Oa 

R. Jochanan said: These substitut e vows are foreign 
equivalents of the .liebrew. Resh Lakish said: They 
are f orms devised by the sages for the purpose of 
ma.king vows . (3) 

B. There are many ti.mes when the subject matter of the 
Mishna must be explained. Here too, Resh Lakish shows his 
ability in its clarification • 

Example l -

.l!.Xample 2 -

.Peah lMl 

"Reayon j l·k~ is included among those things for 
which no measure is prescribed in the written law. " 

.liagigah 7a 

Resh .Lakish states that t he ) He., alludes to the 
burnt offering whi ch has no pr escribed measure , as 
it is written (1Jeut . 16 :15) ' and they ahall not 
appear before the ~ord empty.' In short, every 
t ime an appearance is made in t he '1'empl e , a 
burnt offering must be brought • 

.1:1.allah l.J44 
11

liakes made in a mould are exempt f rom dough
offe ring . " 

.t'esabim 37 a 

What are cakes made in a mould~ 
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ittample 3 -

1£:xample 4 -

Exam:ple 5 -

Example 6 -

R • .Lakish said: These are pr ep:i.r ed in an "ilpes . " ( 4) 
R.J"och.anan said: Those which are prepared in an 
"ilpes" are liable to hall.ah but these are exempt 
because they were prepared in the sun. 

tlarai ta Kethubboth 74a 

"A Halizah under false pretext is valid . What is 
.tial izah under f alse pretext·t" 

Resh Lakish explains that the l~vi r is told by 
her brot her- in-law that through submission ta 
.tializah she thereby becomes vied . R.J"och.anan says : 
"Halizah under :false pretext is not valid." R. 
Jochanan expl ains that .tial izah under false pretext 
r efers to a case where a l.~v rv- was promised that 
she would be given a gift to perform the .tializah 
and t he promise was not fUl filled. 

Sanhedrin 9.M3 

"If a murderer was confused among otlle rs, none of 
them is culpable . R.Judah says : They are all 
brought into prisonl" 

Sanhedrin 97b 

'l'he Gemara. asks hmv is it possible that innocent 
men are brought into prison and left to die on 
account of one murderer ? Resh Lakish said: I f 
this happened to hum.an beings , all agree that they 
are exempt . wt here in the Alishna the r eference 
is to an ox that gored but was not yet condemned , 
which was mixed up with other oxen already con
demned , and it is not permitted to condemn an ox 
except in its presence . ..l.D. this case , the first 
quoted authority says they are all exempt and R. 
Judah says they are brought into prison l 5) . 

'If a man burnt the ~in-offering of the Red- .tieifer 
outside its pit •• • •• ' 

Zebahim ll3a 

.Lt is not c l ea r to what p l ace ' outside the pit' 
refer s . H~~akish explained that there is a marked 
oft space where the cow was s l aughtered. 1'he 
Mishna , thererore,~ that ' outside its pit ' 
is outside of that place .... .:;lecteci for the purpos e . 

J.Ie:thioth 7A13 

'If a man sl aughtered the '!'hank- offering within 
the 'l'empl e Court and the Bread-offering thereof was 
outside the wal l , the bread is not made holy. ' 
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l.iebahim ll3a 

It i s in doubt whether the walls of t he Gity or 
the \•rall of the Temple Court is intended . R. 
J ochanan eJq>l ains it as the wall of Het iu.hage . 
l b J Resh Le.kish says it means outside th e wall 
of the ~emple ~ourt . 

0 . 0r i t i cism of the Text 

Resh J..aki sh generally adhered to the Misbna and 

rlarai ta texts as he received the~. In fact he oppose~ R. 

Jochanan's tendency to delve i nto a study of text correction 

(6a ) However , at ti::las he himsel f relt it neces3ary Kt to make 

but a small emendation in or der to be tter understand the Mishna . 

Exa!nple l - Sanhedrin 3Ml 

"Ee.ch may refuse to ad:mi t the other ' s witnesses . 
So said R. Meir. " 

Sanhedrin 24a 

R, Lakish said: Imagine such a holy mouth lR. Mei r J 
uttering such a t hing , f or how i s i t pos sibl e f or 
a l itisant to refuse the testimony of his oppo
nent ' s witnesses . He therefore says t he .Misbna 
shoul d r ead , ' The witness ' in the singular ; that is , 
if a l itigant said to his opponent that the test i 
mony of one witness would be acceptable as two , the 
former we.y retract . 

This changed vers ion of Resh Laki sh is not i n 
accor dance with the Mishna. 

Example 2 - 7M2 

' 'Among the thirty- nine 111.ain classes of work for
bidden on Sabbath is that of h~\ll and ~ ') "'( M 
sa l ting ~""d.. ~ an animal hide . 

Sabbath 75b 

R. J"ochanan and Resh Lakish says that both the s e 
wor ds refer to the same act . They, therefore , 

, 

take out either of the two words and insert l amons 
t he forbidden aotsJ G161t , the ' tracing of outlines 
on the hide before cut tins . ' { 7) 

At other tiJnes we find that R. J"ochanan and Re sh 
Le.ki sh dispute \vith each other on the correct reading 
of the Mishna . 
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J!;xampl e 3 -

Zxampl e 4 -

Or l ah 3.Li.""7 

"R.Meir used to say : What a man is wont to 
count (when he sells them) can (when it is 
forbidden produce) r ender forbidden lother 
produce v1ith whi ch they are mixed , so that 
they all must be burned)" 

Beza.1:. 3b 

Resh Lakish says the M.ishnah shoul d be read as 
follov1S: "Whatsoeverone is wont to count 
when selli ng r enders forbidden . " This imulies 
that whatever is even at times count ed when 

sol d , renders forbidden other produce with which 
they are mi xed . a .Jochanan said: ·rhe Mishna is 
correctly read according to the words of R.Meir. 

Gittin 2M4 

Ii' a Get is ·wri tten on something attached to 
the soi l and det ached, signed , and s iven to her , 
it is va)j.d . 

Gitti.11 2lb 

Does not the filishna say just before ~1is that i t 
must not be written on so1!le thiug attached to the 
s oil·( 
R. Jochanan said : It may be so wr i tten if ,Ji- place 
is l ef't blank for ·t;he substantive pa.rt l '1 :> l..h ) • 
And our Mishna follows R. Eleazer who says that i t 
is the wit nesses to delivery that make the Get 
effective ; and it is to be interpreted as fol l ows : 
The fonn part ( o_,, G ) of the Get must not be 
written on sonethi ng attached to the soil leat 
one shoul d come to write thereon the substance 
part also. .l.f, however , the forma l part was 
written on something still attached t o the soi l 
and then detached, and t he subst antive part was 
then f ill ed i n and the t.ret given to her , it is 
valid. 
Resh Lalcish , however , said: Our Mishnah says 
distinctly , (8) ' And signed '. Thi s shows that 
it follows the view of R.Meir vlb.o said t hat the 
sie;natures of the witnesses made t he Get effective , 
and it is to be interpreted as follows: The 
substantive part must not be written on something 
still a t tached to the soil for fear l est the 
signatures should be affixed to it in that state . 
It, however , the substantive part was written 
and the Uet was then deta ched and signed and 
given to her, it is val i d . 
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D. Definit.:h_on of the Condi -cions unon which the .Mishnoth 

and Ba:;:__a.:h_"thoth Rest 

The Mishnoth and baraithoth being l aconi c in f orm at 

times did not thoroughly e l ucidate the circUl!lstances and 

conditions of their hala choth. i t , therefore , fell t o the 

t a sk of the amoraim t o e l aborate upon t he texts of the 1disbnoth 

and Barai thoth . In this study, Resh Lakish shows a tendency to 

l imit and confine the subje ct matter to a gingle condit i on 

or cir curastance. On the othe r l~and, h is sebolarly opponent , 

R.Jochanan extends the meaning of these halachic sources to 

include more than a singl e condition . 

Exampl e 1 -

Example 2 -

Exampl e 3 -

~:>hebu\h lOMl. 

The Seventh Year brings r elease from a debt 
whether contra cted with a bond or without a bond. 

I.Tit 37a H • .Laki sh explains that ' with a bond ' 
means a bond that does not contain a lien clause , 
i . e . a mort gage on his property . tlowever, if 
~here is a lien clause i n the bond , the ~eventh 
Year does not cancel the l oan. 

Baraita Yerushal1n\ Ter'l.lliloth 8H4 

' A caravan of men were traveling on the way and 
~they) said t o them, ' Give us one of you and we 
will kill him, i f not we will kill you a ll . 
~ven if a ll of theu should be kill ed, t hey should 
not de l iver up one soul in ~srael . If they 
designated the one they wished to kill a s in the 
case of Sheba, son of Bichri { 2 Samuel 20 :13- 22), 
t hey should hand him over and not suffer death.' 

.rtesh .Lakish said that the designated one may be 
handed over onl y when the government has con
denmed him to death like Sheba , son of Hichri. 
R. J oche.nan maintains , even if the designated 
one is not guilty of a deatll punishment , he may 
be handed over . l9 ) 

Sabbath Tosefta 12 

11He who puts an empty pot on a f ire on the 
oabbath i s gui lt;y of a s in offering . " 
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~xample 4 -

Exam9le 5 -

Example 6 -

Be:?;zah 34.a 

_-{esh ~ish expl ains that the 'l'osefta sneaks of a 
new pot which when put on a fire becomes finished 
z:.nd glaze d . un an old pot no guilt offering is 
incurred . 

Yebamoth &15 

"If a priest was a hermc.phroctite and he married 
the daughter of an ~araeli~e he gives her the 
right to eat ·1·er\l!ll.8h ." 

Yebamoth 8la 

ttesh Lakish says that the Mishna re1'ers to the 

fermissability or eating the 1r erumah of today 
a:r~=~ the destruction of the Teiaple) which is 

Rab · ical in origin, but the breast and the 
foreleg ; the priestly gifts, may not be eaten by 
the wife of a hermaphrodite priest llOJ. 

Yebamoth 15M.5 

"If a man heard women saying, SUch-a- one is dead, 
it is su.ff icient evident to permit the widow· to 
marry another. R. Judah says , ' Even if he only 
heard children saying, ' We are going to bewail 
such- a - one, that su.ffioes, whether or not he had 
intention t o give evidence thereof . Rabbi Judah 
Ben Baba says, ' If it was an Israeli te , even 
though he had the intention to give evidence , 
his evidence ,·1ould be valid; bmt it' it was a 
gentile and he had the i ntention to give evidence , 
it would be invalid . " 

Yebamoth 121 b Resh Lakish says the evidence of 
the uentil e is not vali d only when his intention 
is to marry her but if his intention is to offer 
evidence of the death of her husband, it is valid. 
l l l) 

J.~azir 4Ml 

"If' a man said, ' I will be a Nazirite ', and his 
fellow heard and said, ' I t oo,'{ind another heard 
hiln and saidJ ' I too, ' they all become ~azirites ." 

Nazir 20b 

Resh Lakish says the above Jilishna speaks cmJ.y at 
a case where ' I too ' was ut·tered immediat e ly l the 
space of time it takes to greet one's t eacher ) after 
the Nazirite vow. It seems that Resh Lakish gets 
this interffetation from the l:Saraitha \'itl.ich i s in 
the above stated reference of the Gemara. 
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Example 7 -

.1!.Xample 8 -

Example 9 -

Gitt in 2M2 

··If' ~ Get was wri t tel?- by day and signed by night 
it is inval.id. R.S!.llleon pronounces it valid. '' 

Gittin 18a b 

Resh Lakish sai~: R. Simeon declared the Get 
val id only if it was signed on the night 
immeaiately following, but if it was not 
signed till ten days afterward.a it is not 
valid since there is a pos• ibility that the 
husban~ had made it up with her in the interval . 
R. Jochanan , however, says the Get is valid even 
if signed ten days later because people wou1d 
have got to know if he had made it up with her • 

Ba.raitha Baba Kama 9b 

.Lf a man gave sometlaing burning to a deaf' mute , 
an i diot, or a minor , he is not liable for the 
damage that resulted. 

Resh Lakish said: This ruling holds good only 
wher e he handed over a f l ickering coal. t o the 
deaf mute who fanned 1 t i nto a flame , but i:f he 
handed him something a l ready i .n f l ame he would 
be liable ; the reason being that it was his act 
that was the immediate cause of the damage. R • 
.Toche.nan said: Even if it ·11ere an object in 
f lame , he is not liable . 

Beiba Mezia 2M4 

It one buys produce from his neighbor or if 
his neighbor sends him produce and he finds 
money therein, it belongs to him. 

Baba .Mezia 26b - 27a 

Resh Lakish ruled: This refers to one who 
purchases from a merchant who himself buys from 
many people so the original ownership cannot be 
t r aced; but if one buys from a private individual 
he is bound to r e turn the money. 

Example 10 - Sanhedrin 1.M4 

"The ox tha t is to be stoned for killing a person 
is judged by twenty- t hree judges. '11he wol.f , the 
lion, the bear , the le~pard, the panther or 
serpent t hat has k i l led a man, his death is 
decided upon by twent y-three judges . R.El iezer 
says: If anyone killed them before , he has ac
quire d merit." 
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Example ll -

Example 12 -

Example 13 -

Sanhedrin 15b 

Resh Lakish says the words or R.Eliezer applied 
t o the case wh~re a beast killed a human being 
but not otherwise . However, a ccor ding to R. 
J ochai;ian , the statement ot R.El iezer , that he 
who kill ed them before acquired merit , r efers 
even to the case where they did kill a woman ll2) 

Sanhedrin lM5 

"Three cities should not be condemned as 
apostate cities at a time, but only one or two." 

Sanhedrin lEb 

Resh Lakish said: The Rabbis taught this only if' 
the cities are in a s ingle province {Judea & 
Ge.llilee) but it they l ie in t wo or three different 
provinces, a Baraitha was taught (Tosefta Sanhedrin 
4) in agreement with R. Jochanan. 

Sanhedrin 3M2 
,, 
If one suitor said to the other , 'I accept m:r 
rather as trustworthy,' or ' I accept thy tather 
as trustworthy , ' R.Meir says he may retract; 
but the sages rule that he cannot retract. '' 

I' 

~anhedrin 24b 

tl . Simeon b. Lakish says: The dispute l between 
R.Meier and the r abbis) is over a case where the 
l itigant retracts before the rendering af the 
l egal decis ion: but once the decision has been 
given, all , even R. Meier , agree that he cannot 
retract. R.Jochanan states that R.Meier is of 
the 01'in ion that even aft er the rendering o:r the 
decision he may retract . ( 14} 

Sanhedrin 911.5 

He who was twice flagel lated for two trans-
gressions and then s ins agai n , is placed by t he 
court i n a eel).. and fed with barley until his 
be l ly bursts. 

t>anhedrin 8l b 

Resh .Lakish said: '.rhe above reference is only 
to f lagellation for an offense which is punish
able by ext inction i . e . kareth . 
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Example 14 -

Exampl e l5 -

Example 16 -

~ebuoth 3M4 

"I swear that I wi.ll not eat and he ate foods 
which are not fit for eating , he is not 
culpable . ' I swear that I will not sat and 
he ate carrion or 'l'erefah or f orbidden beasts 
or creeping things , he is culpable." 

Shebuoth 22b 

'l'he Gemara asks why should one be not culpable 
when he ate something whi ch is not natural f'ood 
and he is culpable when he ate f ood which is pro
hibited by the Bible? 

The Gemara answers that the second clause ot 
the Mishna. speaks of a case where he said 'I 
swear that l will not eat prohibit ed f ood.' 
The Gemara again asks : Hovi can thi s oat h 
take effect because he stands sworn not to eat 
it from M.t.Sinai1 

Resh Lakish answers that the Mishna refers to 
a case where he took an oath not to eat ha l.1" ~f 
a l egal measure of' forbidden f ood. ll5) 

Abodah ~orah l.M4 ,, 
If there was an i dolatrous festival in a city 
and some shops therein were adorned and others 
not adorned , - - the sages said: those that are 
adorned are forbidden and t hose that are not 
a dorned are permitted. " 

Abodah Zorah 1 2 b 

Resh Lakish said: This only refers to shops 
decorated with garl e.nds of roses and myrtle of 
v..U i ch he enjoys the odor, but if they are 
decorated with fruit i t is permissible t o buy 
in them. R.J ochanan said: bVen i f the stores 
are decorated with fruit , it is a l s o forbidden 
to ~ in them. ll6) 

Bekhor oth 3.M3 

''Vlhen a man s l aughters a l"irst l i .ng , he may prepare 
a pl a ce ror the hatchet on either side and pluck 
out the hair.'' 
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Bekhoroth 25a 

R~sh L~sh says that he may pluck out the hair 
vn th his hand but it is forbidden to cut it with 
an instrument. 

Example 1? - Ni ddah 2M4 
•' 
When men have come from a journey• thei r wives 
may be assumed clean in readiness for them. '' 

~iddah 15a 

R. Simeon b . Lakish says: The above ruling 
applies only to the t.iJ:ne of the month between 
her menstrual attacks . ll?) 

E. Exolanation of Contradicto;r:y Mishnoth 

Kethuboth 3Ml. 

"If a man seduced his sister or his father's 
sister (Naarah - between twelve and twel ve e.nd 
one hal.f years of ageJ, a fine of fifty shekels 
is incurred . " 

Kethuboth 3l b 

'l'he Talmud asks a question with the support of 
a Ai.ishna in l.Uikkoth 13a , which states that a man 
who seduced his sister or his father's sister 
incurs the penalty or stripes. tiow can one be 
penalized by two punishments; that of stripes and 
a fine·t We have an established law that he who 
is fl.agellated does not also pay a fine. 

Hesh Lakish replied that the first quoted Mishna 
is in accordance with R • .Meir viTho holds the 
principle that one may be given both stripes 
and a fine. ll7al 
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I I. Resh La.kish as a Les_islator 

The Hal achio activity of R. SL~eon B. Lakish was not 

confined only to the interpretation of mshnoth and Ba.rai·choth 

but extended into the field of l egal creat ivit y as well. The 

legal enactments of rlesh La.kish emerge f r om his profound social 

outlook, from his originality in t>criptural exegeses or are 

founde d on his extension of ~anaaitic soUl~ces. Resh Lakish 

is the author and formulator of legal concepts and principles 

which l ater became the basis of many l aws and decisions handed 

down by the court. ::>ome of these legal principles are based on 

h is keen understanding of human psychology. 

wy- first purpose , therefore , is to discuss th~se principles 

of psychology and t o show how decis i ons et ~almudic law have 

rested upon them. 

A. k ..h \ ll 1 k 

''Resh J...akish says: "It is better to dwe.ll in grief than 

t o dwell in widowhood , Le . a woman prefers an unhappy married 

life t o singl eness . 

Example 1 -

Example 2 -

It is permissible "for a woman to accept 
kiddushin from the agents of her intended 
husband, a l though she has never seen him. 
The sages were not fear tul of t he fact that 
she would r efUse him \'.Then they met, for it 
was established a priori that a vmma.n eagerly 
as sents to betrothal under most circumstances . 
lKiddushim 4la) 

If a man betroths a woman on condition that she 
has no physical defects e.nd it is discovered 
after the marr iage that she had , the betrothal 
is not valid though the doctors have cured her . 
'i'he r eason is that her husband is not content to 
live with her nor would he wish t o divorce her 
when she comes from a noted family , for divoe ce 
would prohibi t him f r om marryi ng any of her kin . 
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However , ir a wocan states that she is betrothed 
on c?ndition that her husband has no physical 
ble!Illshes and her husband is hP.aled , the 
betrothal is val~d . This case rests on the s ame 
principel of k .h hl le ,..h•lf 11 19 \G ?·..h '" ~ ~G lKetubboth 75a} 

Example 3 - The Talmud asks why should a deceased brother 's 
rTife on becoming bound to one af'fected with 
l eprosy be released even without the act of 
halize.h (Deut . 25 :9 ) fo:r- surely she VTould not 
have cousented to betroth herself t o become 
bo\.llld to the husband' s brothel' who was a l ener . 
However , in this case it is well established 
that she was quit.e prepared to accept the brother 
who died but he.d no deformity as we l earned from 
Resh Lakish; for Resh Lakish said: It is better 
for a women to dwell a s two t ben to dwell in 
widowhood . (Baba Kama llOb - llla ) 

B. ';)'j>I '~ )~ '( ')Q)~ ~ ~·)c g '~°" \~ c; '";) 1 '> h 

Example 1 -

c. 
Exampl e l -

If a lender s t i pulates a date for t he repayment 
of a l oan , and the bor rower pleads, vihen t he 
date of payment ar=ives, that he paid the debt 
before it fell due, his word is not accepted. 
'l'his case is judged on the presumpt i on laid 
down by Resh La.kish t hat a man does not pay a 
debt before i t falls due . (Baba Bathra 5a-

5b' , Ge n ~ -i I , ".h' h P . ~"" \." ':) 1 ~ h 
~ I '9 ('a "1 t"'< J \ ~ P le h ~ \c 

It is a lso psychologically founded that witnesses 
will not sign a document when the parti es to 
the contract are not minors. Wllen a document 
comes before the attention of the court , it is 
taken as an accept ed principle that tJ:J.e wit
nesse s who aft'ixe d their signatures to the 
contract would not have done so unl ess the 
parties i nvolved were adults in the eyes of' 
the l aw. (Baba Bathra 155a) 

Upon this principle of Resh Lakish ' s , the Talmu d 
bases many questions of l aw. (2) 

D. One of the most freq_uently quoted l egal rules in 

the Talmud is that concerning positi ve and negative commands. 
?) e1...h )c r n hl 9 ';) 0"¥ 

According to the innumerable pr oblems arising in the 

Mishna and Gemara , it seens obvious that the q_uestion of positive 

- 80-



negative commands arose before Resh Lakish . However , Resh 

Lakish may be credited as being the fir st to formule.te 

e>t1.h ), ~ -0 hr~ i) e~ into a clear legal concept. { 3) 

Wherever you find a posi ti V-3 command and a negative command 

in opposition. if you can f'ulfil them both it is preferable; 

but if not . let the positive cor.nnand come and supersede the 

nebative connnand • 

.t;xa.ra9le 1 - lf a child who has a bahereth on his member is 
to be circumcised, it cannot be done without 
transgressing the negative oonmiand of '~ake 
heed in the plague of l eprosy' (Deut . 24 ) 
hov1ever, Resh Lakish say~ that the positive command 
of circumcision supersedes the negative command 
of leprosy {Sabboth 133a ) 

E. Among the principles of Resh Lakish can also be 

included those v.hi ch clearly" display his deep reverence for 

religious duties . J1 II~)) \'( \ I ') l'N "( ~ \' )( 
one must not forego the occasion of performing a 

religi ous command in order to first perform another . 

Ex8.lilple 1 - '!'he removal of the ashes :from the inner 
e l tar precedes the trimming of the five lamps . 
'!'he reason is that as the priest enters the 
Sanctuary he first cOiiles upon the altar before 
he reaches the candl esticks . (Ye.na 33b) 

Rashi states that this principle of Resh .1.Alcish's , 
is taken from the .Mid.re.sh (Mekilta Bo 9) : .t!..D.d ye shall observe 

the (Feast of ) Unleavened bread {ha-mazzot) R. J osiah says: 

Do not read it so, but: ''Ye shall observe t he connnandments 

lha - mizvot). ilust as one should not be sl0\'1 when making 

M.azzah , lest it leaven , so shoul d one not be slow to perform 
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a religious duty. .tru.t if a religious duty COI!les your way, 

perform it i mmediately. 'l'herefore , it seems that the be.sis 

of performing a religious duty 1nnnediately when it canes your 

way is derived from hlekilta. .ti'1.'1ever, itesh Lakish extends the 

meaning of this principle that one should not forego one 

re l igious duty to perform another. 

In conf irms.tion of this , ~osefoth {Yoma 33a) states that 

this principle of Resh Lakish's concerns only a case where there 

are two duties a t hand and one wishes to perfonn. both. 

E:x:am:ole 2 - When the basi .. containing the blood to be 

sprinkled on the a ltar is held out by a priest , t he next 

priest must accept it innnedintel y, befor e returning t he empty 

one, e.s the reception of the full basin on the way to the 

sprinkling is a religious service . This supports R. Simeon, for 

Resh Lak:ish sa id - You must not postpone the precepts but must 

perform t hem inn:ledi ately they come to hand (5) (Pesahim 64b) 

F . \~ J"\)c I~ j)IN:'.)"(.k \)'\c ,.h\..:)' YM 

Two blessings have to precede the recital of the 

~hema . If the first verse is said but the second omitted , then 

the omission of the second'does not invalidate the first . 

(Berakot lib) 

lt is said in the name of Resh Lakish that 'benedic-

tions do not invalidate each other. 

However , in Yerushalmi Berakot lti!3 Resh J...akish states 

that "benedictions do not invalidate the Shema omitting the 

words ' one another.' (6) 
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G. He.lachic contests on legal ~rincivles 

ln connection with the nalaohic dispute between 

R. J ochanan and Resh .Lakish on the question or \'Q)o J--.\c 'l.}i:;, 

('Ullcer tain warning) • the Talmud derives t he rules of \~ \•i.ei \l<( 
))~'( )( 

a negative prohibition which does not involve action. In 

or der that t his p roblem may be underst ood , l. shall discuss 

the subject in detail. 

~'X8.I!lple l - lf one said• 'I take an oath the: I shall eat 
t his loaf today' and the day passed and he ate 
it not, both R. Jochanan and Resh Laki.sh 
concede that he is not to be f l ogged. .tiOi'Jever, 
t hey disagree on their reason. a . Jochanan says 
he is not flogged lbecause t his was transgressing 

a prohibition without tangible action on his 
part and a-~ellibitU. without tangible acti on 
does not involve flogging; Resh Lakish. on the 
other hand says , he is not f l oggeQ because the 
warning in this case Vias uncertain in char acter 
and a dubious warning is not legally regarded 
as a warning. l!dakkoth 15b - 16a ) l?) 

The Talmud deduces f ron the fact that Hesh .LBkish 

uses the reason of •uncertain V1arning ' in the above stated 

argument and not t he reason of ;) Q,"( \.l IN \·k.Q. lk ~, that 

he rules that a negative prohibition not invol v ing a ction 

ineurs f'logging • 

.tiowever, it seems difficult for me to believe that Resh 

Lakish is of the opinion thutl'~ 1·1 \ f ~ e"'(I( IN H·~ nS 
for the followillg reasons: 

aJ the rule that a negative prohibit i on not involv~ action 

does not i ncur f logging 'is a well established princi ple . ' 

b) In ba.ba .Mesiz 9 0b - :le sh Lakish disputes vii th R. J ochenan 

on the s ame principle. 
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If one frightened off an ox -.. ith bis vcice or drove 

heterogeneous animal s together with ~is voioe , R. Jochanan 

held~ him liabl e to punishment , the movement of the lips being 

an action . Resh ~ish rules that voice is not an acticn and 

for a prohibition which does not ent ail action a man i s net 

liable . kJe therefore see that .t<esh .Lakish concurs with this 

generaJ.ly accepted principle of I {r J • ].f ~ Qy J.& I~ ) ·~€ I le~ 
liovrever , in Xerushalmi ~hebuoth 3h6 Resh .Lakish br ings a 

ve r se to support the •punishment of f l ogging in the case of 

swearing falsely in u-od ' s name or blaspheming .l:iim. ' I f Resh 

Lakish maintains the principl e that ';)..l--c ll ! ';:) \ ·~ Ile~ 
always incurs :fl ogging, why must he br ing a special verse that 

one who bl asphemes liod incurs :fl ogging? It theref'ore seems 

thRt to Resh Lakish it is a l s o established that a negative 

prohibition not involving action doe s not incur flogging. 

'l'he q_uestion may then be a sked " why di d Res h La.kish use 

the reason of l 'i) 6 J,J, '>..h-n and not t hat of \·1< ;) h J. \ 1-l \·lcQ.. \)t ~ 
\•)\if 

in the case of ' I talce an oath that i shall eat this l oaf today, 

etc ••• . , ' The answer is that since there is a special verse 

to support "floggi ng in case of bl asphing or swearing falsely 

(prohibition not invol ving acti on) it i s necessary to use the 

reason of T 'i) o J-. k ") ..h ;) l Temuroh 3b J 

H. ')c \J-f ?k 
The sinews of the neck of a young goat fit for a 

passover offering are soft , but when it grows ol der they harden 

and are uni'i t for food . 
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The question in the Talmud is the fol lowing : 

Can one register to eat sinews which would ul timately 

harden? R. Jochanan said : One may register them in. the 

.t'assover o1'fering since we ar e g.i.ided by the status quo . 

Resh Lakish maintained one may not register for them in t he 

~assover offering for we are guided by what will eventuate 

{the sinews will became hard) . (Pesahi.m 84aJ 

It is quite striking that upon this principle of 

p· r ~· ~ 101• 1 .hoi k .he'> 1.h~ rests the disagreecent of llesh 

.La.kish and H. J ochanan on the question of 

' ( \ \ \c ~I ~n ) 'j r .:> ..h h I t) \ '..\ \1 
l shall bring an ex.ample to prove my contention in this matter. 

~xample 1 - lf a person assib[led his estate , in writing to 
his son to be his after his £ather ' s death and 
the son sold the estate during his father ' s 
lifetime and dieci. while his father was still 
alive : R. Jochanan said , the buyer does not 
ac~uire ownership because the possession of 
usuf ruct is like possession of the capital 
{since usuf'ruct was in ownership of fatherJ 

bece.use 

i . e . the soil also is regarded as being in. 
his possession and the son therefore is not 
entitled to transfer it to a buyer. R&sh Lakish 
says the buyer does not acc;,uire mmership 
because possession of usufruct is not like the 
possession of capital - soil is therefore 
undisputed property of a s on who was entitled 
to transfer it to the buyer . lbaba .cathra 
136 - b) 

It seems that H. Jochanan says ~l~ \'S~ J\h' Q) l'.J'P 
) J ,q ') h l Jt)> .., .h " · 1ie are guided by the status quo. 

'1'he fathe r eats the usUf'ruct in the present, there1'ore the son 

is not entitled to se11 the fiel d . On the other hand Resh 

~I~ )) .h J ') ·~ Lakish rules that 

for \ ~·\ ~ ~ ~I• 'i'> 

land as s iGiled 

·1·he son eventually will inherit 

the to h ire by his father . '.1.'herefore, he may sell 
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it now despite the fact that the father eats the usUfruct • 

.l!iXrunpl e 2 - If one sells his field to his neighbor for its 
usufruct , H.Jochanan said that he must bring 
the first f:r.uits c:.nd recite the confession 
lDeut . 26 : 1 : 11) because he holds that title 
to the usufruct is eQual title to the pr incipal 
itself . Resh Lo.kish maintained he brings rirs 
f r u i ts but does not recite the confessi ons 
because a titl e to usu.fruct is not a titl e t o 
the principal itself. lGittin 47bJ 

.. ,gain it seems that tt . J ochanan fol.Lows the 

principl e of ,l:.J,e,~ '>J)a . he who bought the fiel d f or its 

usufrut t is the whol e owner nm·r and therefore he must recite . 

However , rlesh .1..aki.sh who follov1s the principle of ~6 ;ii. ..., ._h~ 
says that the fiel d wil l consequently ret urn to its original 

ov'-etand therefore the purchaser does not make the recital over 

the fruite which do not come from his pr operty 

~xample 3 - One Who borrows propert y and the owner works 
together with the borrower, the latter i s not 
responsible for damages through unavoidable 
accidents. (Ex. 22 :14 ) 

What if he borrows the :miJ.ltig ( ~\~ ~ ) (8} 
from a woman and her husband pl edges hi s 
services':' Is this consi dered ' If the 0V1ner 
thereof be with it ' ( I J('c \ 'f"t'i\), and the 
borrower is not liable under these circum
stances f or damage or not·t 

R • .Tochanan says that I tl'< \ •h f\ is vali d 
here since the husband who has ~ight to the 
usufruct of lli s wife is considered as part 
ovmer . Resh Lakish .,rnles t hat th~ husband 
is not 9art ovmer J ~' t~ \ 'f \'.:> \\.'t ~ h '~ \ ·.fi'} 
and therefore I .tY \ • \ 1 ? does not include the 
husband in this cftse . 

Translated into the terms of '>.h? •k tc..he ~ ~ ..r.~ 
Resh La.'ldsh would r ule that the husband is ., ' ' ~ 
not consldared a real owner together with his 
wi fe since the principe,,J. of e\~ M evenutal ly 
returns to the wife .- ?l C)~ ., .h?I 
R. Jochanan would maintain that the right of 
usufruct make s the husband sn ovmer ( ~;) ., ..h~ 
(Baba Mezea 95a) 
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It can be shown t hat not only in cases involving 

the questions oA\.~ \ •j \'-:> ..1' h 'Q) \ •Jj1 do R. Jochs.nan and Resh 

Lakish disagree on the p r inci pl e of ~~ "') 1'~ I k ~;) ., .h ~ 
but this seems to be t he reason consistently underlying their 

disputes in other ca ses as well. 

-tX6.m!Jle 1 -

Bxa:nple 2 -

From nhat time are l epers ' birds forbidden? 

R. J o.::hanan says: - From the time of slaughter . 
Resh Lakish says f r om the t ime the birds are 
set aside for the purpos~ of puri ficat ion • 
.1:1.ere R. Jochanan says t hat only s l aughter 
renders them forbidden . Until then one may 
benefit f com them l le.~» 1.h~) . On t he other 
hand, Re sh Lakish would rule setting aside an 
animal for a sacrifice i n t he future , renders 
them forbidden now . l ) (Kiddushin 57a) 

I i' one said ' Be thou betrothed to me f r om now 
and after thirty days, and another oame and 
betrothed her during ·the t hirty days , she is 
betrothed and not betrothed. lKiddushin 3Ml) 

What if another does not come ann betroth l:mr 
but she hersel f retracts'' R. Jochanan said: 
She can r etract because words can come and 
nullify wor ds . Resh Lakish said: She cannot 
retra ct , for nords cannot co:i;ie and nullify 
wGl·ds . Translating t his into the above 
principl e , Resh Laki sh would say she may not 
r etract since the betrothal begins now and 
for t hirty days l f 1 0 ~ "1.h~). R. J ochana n 
maintains her r e traction i s va lid since it 
invali dates the betrotha l which really begins 
after thirty days l lc: M ;-> -i1' ~) (Kiddnshin 59a.) 

I believe t his unswerving adherence to the principl e 

of being e;uided by the los ical conseque nces r ather than by the 

status quo is an i nherent psychological bent in Resh La.kish. 

This t endency may have been stamped into his :personality from 

the incidents which played a large role in his l i fe . at first 

he left t he study of Torah to engage in the lowly oc cupat ion 
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of a gl adiator in t he circus a rena . However , on his return 

to the pursuit o:f To'ro...h ') ,he di d not wi sh to be 

remeobered by his f ormer status but by his repentent attitude 

and the return to Torah . In fact we noted (p.10) how deeply 

grieved Resh Lakish was when R. Jochanan recalled his former 

profession . 1ie therefore see Resh La.kish judged, and wished 

to be judged, not by past errors but by the l at er :t'ulf illment 

of life ~ I o-N 'i .h~) . 
In ljne with this t hought , .L quote Resh Lakish : 

"So grea t is repentance that premedi tated sins are accounted 

as though t hey were merits . " ( Yama 86b) 

I . ~h La.kish ' s Methods of Halachic Inter~retion. 

Rabbi Simeon Ben .Lakish extended the sphere of the 

law throush the method of analogy on the basis of simili.l?ity 

in the subject matter . On the other hand, R. Jochannn 

generally dif:ferentiates two subjects and distinguishes them 

as two different categories . ey this method , i t seems that 

R. Jochanan is more profound in his study of halachoth l9) . 

Example 1 - We learned that t here are some things which s erve 

to fill up the .umnersion- pool to its prescribed measure of 

forty seahs , and do not render i t invalid. (Mikwooth 7AU.) 

Resh Lakish taught t hat the same things that may serve to fill 

up an J...mmersion-pool may likewi se serve to fill up t he l aver 

( f or the priests in the Temple court) to its prescribed measure 

( Ze bahim 22a) • 

Example 2 - I f one drove f our pol es in the grol!lld and trained 

a plait of rods on them, i t is a valid partition in respect of 
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Kilayim.. { 10 ) • Resh Lakish said: As the r a bbis have a l l.owed 

him its use in r espect of .!Ulayilu so have they a llowed it to 

him in respect of Sabbath (to :nove objects \\~thin the enclosed 

space , pol es and r ods beine treated as valid doorway) . R. 

Jochanan dirferentiates : In respect of .liilayim t he rabbis rulen 

that rods and poles make a valid partition but not in respect of 

~abbath lErubin lla) (11) . 

Exanrole 3 - I f a heathen wilf'Ully broke llis i dol , the fragments 

ther e of are permissable to be used . what , however, i s the law 

when an idol was br oken by f a lling't Resh Lakish said that they 

are permitted because the otm.er silently annuls i ts efficacy 

as he does when he wilfully br~aks it . R. Jochanan , however, 

differ ent i ates between breaking wilfully and br eaking by f alling. 

ln the l atter case he states that the idol has not been 

annulled wilfully and i s t herefore prohibited . (Abodah Zara 4la) 

Example 4 - On Yom Kippur , what a man eats and drinks does 

not/~igether to form the legal mini.Drum. lYoma. M2) 

The Talmud brings a silJlilar pr oblem from 
M.eil a 4M3 of uncleannes . R. Jochanan laid 
down a general rule : All thin.es t hat are 
alike in t he duration of their uncleanneSsand 
in the quantity of them required to convey 
uncleannesscombine; i f they be e qual in dura-
tion of uncleanness but not concerning t he 

quantity of them required to convey uncl eannes s , 
or only r egarding quantity but not in duration 
of uncleanness; or if they be equal neither in 
respect of duration of uncleanness nor quantity . 
they do not combine to make up the minimum 

quantity, which constitutes the transgr ession. 
However , the rabbis say that even if their 
l egal quantities are unequal they combine . 

Re sh Lakish says: Just as the rabbis and R. 
Joshua disagree on the subject of uncleanness , 
so they dis~ute on the question of Yom Kippur, 
stated in the first Mi.shna. Thus, the Mishna in 
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Yoma i s in accordance with R. Joshua. l:ioweve r, 
R • • .rochanan differentiates between 'uncleanness ' 
and 'Yom Kip:pur,' and says& You may even say 
our Ati.sru;a is in accord with the rabbis; t here 
the rabbis present their view onl,y in connection 
with uncl eanness, but here 'coming to ' is the 
Point, and this does not enable one to ' come to .• 
\Yoma ~) 

In his method of halachic interpretation, Resh 

Lakish also employs the hermenentic system of liillel , the 

inference of the ? .H h I \I' lminor and maj or) • 

Exampl e 1 -

Example 2 -

Resh Lakish said: A Hebrew bondmaid is treed 
from her master ' s authority by her f a ther's death, 
a minori; i f evidence of puberty which does not 
free her from her father ' s authority , frees her 
from the authority of her master , then how much 
mor e death which frees her from her rather ' s 
authority (in that he does not transmit his 
rights to her earning to his heirs), should 
free her from he r master ' s author ity. 
(Kiddushin l6a} 

Resh Lakish said to R. Jochanan : Vlby should not 
the burial of a Meth- Mitzvah supersede the laws 
of ::>abbath , reasoning a minori; if the Temple 
service vlhich sets a side the ::>abbath {l.2 ) is 
itself suspended for burial of a ooeth- Mitzvah , 
then the ::>abbath which is abrogated in favor 
of the 'l'emple service shoul d surely be set aside 
for a ..D4eth- lliitzvah . 

J. Halachoth on the .tlasis of Scriptural .inte rpretation -
Deraali 

Resh .Lakish a lso empl oys those artificial 

methods 1~1ich originated in t h e urgent desire to ingraft the 

traditions on the stem of Scr ipture . 

-;') ') ? e - Ana.lo& of J!:xpressions 

Al.though the ·1•orah l Lev. 19 : 19) refers t o terrestrial 

animal s only, he who couples two species of sea creatures 

becomes liable to be lashed . '!"'his rule comes f rom the expression 

' after its kind' (Gen. 1 : 211 (in the section dealing with fishesJ , 
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by comparison ' with after its kind' (Gen 1:25) lin reference 

to creatures of the dry land. lBaba Kama 55a) 

R. Simeon b. i.alcish extended the sphere of' the law through 

the method of analogy on the basis of similarity in the subject

matter • 

...er I,.., - Analogy on Cl Of?..E!_ t,;onnection Of Two Subjects 

Example l - a ccording to the law? ever:y bill of divorcement 
must be expressly vn-1 tten "for her sake; as i t is 
written ' And he writeth her a bill of divorcement ' 
(Deut . ~4 :1 J . Resh J...aki'Sllsays : t.he band of 
betrothal must also be expressly ' for her sake ' 
as we assimilate modes of betrothal to divorce l l 3) 
just as divorce must be eA'"Pressly for her sake 
so must betrothal be written expressly f or her sake . 
lK.iddushin 9b) • 

.t:xample 2 - Hhere an ox killed a slave without proposing to do 
so , there woul.d be exemption :tram the payment of 
thirty shekels since it is written , ' He shall 
give unto their master thirty shekels of silver 
and the ox shall be stoned; lEx. 21: 32) implying 
that where the ox would be liabl e to be stoned, 
the owner is to pay thirty shekels but where the 
ox would not be liable to be stoned lwhe re it 
killed a hwnan by acci dent}, t hepvmer need not 
pay thirty shekels. lBaba Kmna 43aJ 
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Jc.'> "i"' 'I 'N?- veduction from Seemingly ~u.perf luous Word 

Resh J..8.kish devises a new law that a judge need not 

follow the f 011:w.l dictates of the law when he perceives 

that one of the litigants or witnesses is trying to prevent 

justice . ~e bases this on the verse '~u.stice , justice shalt 

thou pursue '(Deut . 15:20} . The repetition of the word 

justice teaches that it is not sufficient to cling tenaciously 

to the statutes bu{on~ IIDJ.st someti::nes decide by the higher 

law of intuitive justice . (Sanhedrin 32b) 

Tosefoth likewi se says \Baba Bathra Sb ) that that in a. 

seemingly f alse suit a judge must not decide jn favor of a 

litigant although he has witnesses . 

G"1) 1 M - Limitati on on the Basis of 'Pl~num ' 
Example l - a man who brought an evil name (Deut . ~3 :19 ) upon 

a minor is exempt , for it is said i n scripture "And he gave 

unto the father of the damsel ':;) '> ~ J; ~cripture here expressed 

the term Q ') "'( J as plenum with ' he ' at the end of the word. 

as elsewhere '?> "J"'tj is written + "'< J defective , i t is 

assumed that the plenum here was intended to refer to a 

~a ' arah only and not to a minor . \Kettubboth 44b) . 

_ful'>J - Li.Jnltation on the .oasis of Litera l .MeB.lling 

A man fully satiated who eats on Xom Kippur is net 

liable to Mreth as it is written 'for whatever soul it be 

that sltall not be afflicted in that same day , he shal l be cut 

off f'rom his people ' (Lev . 23:29) Thi s excludes him who 

dame.ges himself by overeating. ~ Yamah 80b ) 
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K. Resh L~ish' s Attitude Toward l"rese:tytes 

Unlike the sages who looked vii th suspicion upon 

proselytes, Resh Lakish was favorably disposed towa.rds them; 

no doubt he learned to understand the heathen duri ne the period 

when he lapsed into secular pursuits . nowever , his liberal 

attitude tows.rd the newly conve rted to Judaism is manifest in 

his saying, and halachic opinion . 

~s has already been seen lP· 51) Resh i.akish regarded 

the proselyte dearer to ~od than .lsrael . Hence , he said: 

1'1hoever W rests judgement o.r the proselyte i s as if he wrests the 

judge!:lent of the All High lliagigah 5a) . h is statel!lent that a 

' _proselyte who has been converted is like a new born child ' is 

the. subject of halachic discussions • 

.1.f a man had children when he was an idolater 
and then he became a proselyte , he has fulfill ed , 
rt . Jochanan said , the duty of propogation of the 
race since he had children. 

Aesh .Lakish said he has not fulfilled t h is duty 
because one Y1ho becomes a prosel,y-te i s like a 
child newly born . (Yebamoth 62a) 

.Lf a man had children whil e he was an idolater 
and t a en he becane a proselyte , he has , R. 
J ochana.n said, no first born L>l. respect of 
iuheJ'itance , s.i11ce he already had t he ' firs t 
1'rui ts ' of' his ~trength . l Deu t; • .21 : 17) 

Resll J...akish h ciwaver :5C.iJ., he has a first born 
son in J·espect of inheritance for a nan who 
becor:ies a proselyte is like a child newly born. 
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L. Resl.!._Lakish ' s Att itude 'l'Ol:!!.!:.d_~~cetics 

Re sh .Lakish as a man possessed of bodl l y strength 

believes i n t he p r:i.nc i pl e of 'sana mens in sane cerpore• . 

As one who l oved t o eat r i ch rood ( p . 36 ) Resh 

L?.kis h s trongly Opposed the ascetic eber!'ations Of fasting 

and curbi ng t he flesh • 

.in accordance with t h i s a t "t i tude, Resh Lakish states 

th~t a scholar m~ not a f f lict. h i mself by fastine because he 

lessens t hereby his heavenly work . (Taanith llb) 

Rabbi Sime on considers t he one whl> does not fast as pious . 

On t his view t he verse is rendered . ( ?rov . 11 : 1? ) ' 1i'he p ious 

nan weans bis own soui ; but he is cruel VJho af f l i cts his flesh.' 

(Taanith llb) (14) 

It is a l so interest ~ng to note that in all his halachic 

d.isputes with R • .Jochanen on t he (!uestion of na ziriteship, 

Resh Lalcisb is the more leni ent . 

.c;xample 1 - Shoul.d one say , ' I wish to be a naziri te VJhen I 
shall have a son and a nazirite on my own 
account , and he begins t o reckon his own nazirite
shi.p and then has a son born to him, he must 
inter rupt hi s own naziriteship , reckon the one 
account of his s on and then complete bis own. 
l!\azir 2M9) 

If he contracts rit ual def i l ement t hrough contact 
with the dead during the per iod of nazi r iteship on 
account of his son , R. Jochanan sa io: This render s 
void tbe first peri od a s well because the whole i s 
one l ung per i o d of nazi ri teshi1) . 

Resh Lakish said : I t is not vo id since his ovm 
neziriteship and the one on account of his son 
are dist i nct . 
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Example 2 -

Example 3 -

If a nazir contracts ritual defilement wi th tbe 
dead during t he pe r iod thet he is leprous (15) , 
R. Joche.nan said : 11his renders void the earlier 
period or naziriteship (16); but Resh Lakish 
~aid : It is not void. lNazir 14b) 

.Lf a man makes a nazirite vow whilst in a 
graveyard , then according to R. Jochanen,the 
naziri t eship takes effect , - since it merely is 
to be suspended i n readiness so that whenever he 
becomes ritually clean it cormnences to operate; 
whereas Resh Lakish holds that , the naziriteship 
does not take effect . However , if he repeats the 
vow l ater vlhen he is clean , it will col:mlence to 
operate but not otherwise . (Nazir l 6b) (17) 

M. Resh Lakish as the Champion for Women's Rigl:lts 

The period in ~hich Resh Le.kish lived may be designated 

as the era of emancipation in Judea for tbose who were subject 

to t he legal authority of others; e.s the wife in :re l ation to her 

husband , the minor to her father and the Jewish bondmaid to her 

master ll8) . I t is clear from the hale.chic opinions o'f Resh 

Lakish that he took an im9ortent pert in advocating a greater 

breadth of legal freedOiil !'or the female sex • 

.n.c<'ording to R. Jochanan , a master has t he authority 

to ~ive his bond.maid in marriage to his young son , even a gainst her 

will. nowever , Resh Lakish says that the master may only give 

her in marriage to his m.nture scm; s.ndtben only with her consent . 

lYer . Yebomoth 7Hl0) 

R. Jocl1anan seys that : The Torah asse~ that a 

g1rl's earnings belong to her father; in a l ike manner , therefore , 

all the benefits she may cierive, even compensation for her wounds 

belcng t o her 'father . .tiowever , R. Simeon b . Lakish says: Only 

her earnings belong to her fathe r but the compensation for her 

wounds are hers . l:be.ba itruna 87b) 

Resh Lakish learns a minori, that if the ~ather of 

a bondmaid died she goes . f~ee . lKi dciushin 16a). I f she is 
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married, her husband s oes fre e also lYers . Kiddushin lh2) . 

lf a naarab was betrothe d , she or her father can 

accept her divorce. lUittin 6M21 

Resh Lakish teaches: Just a s a girl can accept her 

bill of divorce so can she accept he1· kiddushin. lJS..iddushin 43b) . 

As was stated before lThesis p . 30 J, Resh Lakish forced 

the relatives of R. Jocbanan t o cont i nue to pro\"ide for their 

vora cious step-mother , in ad(.ition to her ketubah . 

IVhy did the Rabbis order that the bill of divorce should 

be datedY Resh Lakish said that rabbis establ ished t nis rule 

SO that a man should not sell the increment Of his Wife 's 
tor 

property; /he miE;ht falsely assert that he had sold the increment 

before the divorce . luittin 17aJ 

.d wife may prepare an erub without her husband ' s 

lalowle<ige. l~rubin 80aJ 
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I 

HLs Advan.cement of 
I II. Rea$ons ror a ccepted Laws . 

Resh Lekish played an important role in hanging the 

l aws accepted by the 'l'ai:Th.im as traditional> on t>or iptural or 

logica l pegs . J.n t he following chapter, I have attempted to 

outline the halachoth and the reasons assigned to them by Resh 

Lakish . 

A . ~achic Reas ons Founded on Biblical Texts 

Example 1 -

.l!.Xample z -

J:i'Xa.mple 3 -

It is an accepted l aw that one cal'.l.Ilot discharge 
his obligation on r assover with r ice and millet. 
1thence do we know it'? Resh .Laldsh taught , ' Thou 
shalt eat no l eavened bread with it ; seven days 
shaJ. t thou eat unleavened bread therewith, ' 
l Deut . 16 : 3 ); with regard to comraodi t ies which come 
to the state of l eaven , a man discharges his 
obligati on rli th unleavened bread made thereof; 
".l'hus , these are excluded wn ich do not come to the 
state of leaven but to the state of decay. 
lPesa.him 35aJ 

Nl individual who becomes unclean by reason of' a 
dead body is rel e gated to the second ~assover but 
a commWlity i s not relegat ed to the second ~assover, 
but they must offer it i n a state of uncleannes~. 

whence do we lmow i t'? Resh Lakish said , I t is 
deduced f'ran here : Command the childr en of I srael 
that they send out of the camp every leper , and 
everyone that hasan issue r and whosoever is uncl ean 
by the dead . {Numbers 5 : 2 1 Let Scripture state 
t hose who a re uncl ean by the dead are sent out of 
the camp , how much more the ~abin and the l epers . 
irut it i n t imates that there is e. time when z.a.bin and 
lepers are sent cut , and those unclean by the dee..4 
a re not sent out ; and \'men is that'i 

I t 1 i:i \\Den the .t'B.ssover is sacrificed in unclean
ness by a cornnwiity l~ese.him o6b - 67a) 

l f one was defiled with the u ncleanness of t he 
deep he may bring the .t'assover offer i ng and he 
is not l iable to the second of'fering • 

.tlow do we lmow i t'( Resh La.kish said , {Ii' any 
man shall be unclean by reason of the dead body 
or in a dist.ant road unto you ( lf"um 9: 10 J 
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Bxample 4 -

Example 5 -

.::.xample 6 -

Resh .Lekish sai<l : It is as the road· jus-c as 
the road is mani:fest , so must the ca~se of defilement 
be manifest t oo. ~resahim 8lb) 

\/hatever is susceptible to ritual uncleanness and 
does not graw from the soil tp.ay not be used for 
the Sukkah covering. vfuence do we know this? 

Resh Lakisb said : ocripture says but these 
went up a mist from the earth. l Gen. 2 :6) just as 
a mist i s a thing that is not susceptible to ritual 
uncleanness and originates from -che soil, so must 
the covering of the ~'Ukkah l2) c onsist of a thing 
that is not susceptible to ritual uncleanness and that 

grows from the soil. lbukke.h llb) 

.daba Bathra 5Ml. 

"A shopkeeper must a llow the scale to sink a 
handbreadtb lowe r than the scale or the weights. 

Whence is this law to be inf'erred'f 

Resh Lakish said: Scripture says : A perfect 
and a just mea sure shalt thou have l i.)eut . 25 :15). 
This meQ,ns , make your weight just by giving of 
your own l3) . lBa.ba rlathra 88bJ 

.Makkoth .lMl 

11I:f witnesses said of a priest, "We testi!'y' that 
such-a-one is t he son of a di vorced woman , or the 
sou of a wcme.n that performed till.lize.h , we cannot 
say , Let each mendacious Witness be made in his 
stead, the son of a di vorced woman , or the son of 
a woman that performed .11alizah; but they receive 
the fitat forty stripes . 

\fuat i s the sanction for the substitute penalty? 
Resh Lakish said it is based on the text : then 
shall ye do unto him as he purposed to do; lDeut. 
19:19) , that is to say puni sh him lthe culprit) and 
not his l i n.nocent) offspring. But shoul d not he 
a l cne be stigmatized and not his offspring '/ We 
must needs ful.i'ill •as he had purposed to do ' and 
in such a case we should have failed to do so . 
lMB.kkoth 2a) 

When R. JOchanan cannot find a ~criptural support for 

a ·1·anaitic law he states t hat it is an accepted tradition. 

however , Resh.Le.kish seems to know the basis of the law and he 

brings a biblical verse to prove its authority. 
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~X8Jllple 1 -

l!:xample 2 -

Meilah 3ru2 

"If he sh oulddie , and have a lump sum cf money 
it is to be used for p roviding free v.ri.11 offe ring 
lDut money f or e single offering is included in it?) 
R. Jochanan sa i d : Thi s is a traditional rule 
relating to the .Nazirite. Resh lakish said: ' The 
'l'orah says, vvhether it be any of their yows or any
of their free will offering . ' (Lev . 22 18 J. 
This indicates that anyth ing left over from money 
subscribed for the vowed offerings be spent on 
free will offerings; and here ~here is money left 
over from naziriteship money. l~azir 25a) 

.Nazir 4.M.6 

~man is able to impose a .Nazirite vow on his 
s on , but a woman cannot impose a nazirite vo\11 
on her son . -- \Vhy'f tt . Jochanan sa:i& it is a 
traditional rUling with regard to the .Nazi.rite. 
Resh Lakish sai d , so as to train him to carry out 
his religious duties. .1f so, \my shoul<l. not a 
woman also be able to do so? Re sh Lakish rules 
that it is a man's duty to train his sons to 
carry out his religious duties but not a .:>man ' s 
duty to train his s on s l4) (Nazir 29a) 

Resh .Lakish not only deduced the rea sons for 

Misbnaic laws by t>criptural support, but he also confirmed 

their authority on logical grounds . 

EX8IL1ple 1 - ~t is not permitted to bring wine fo r a 
libation from Galilee to Jerusalem. What 
is the reason·? 

Resh Lakish said: Because a strip or land 
inhabited by ~utheans separates them. Lt 
is therefore not possible to brine the wine 
in ritually clean state from valilee for 
the Dages decl ared heathen territory to be 
unclean . (Hagi gah 25a) 

Example 2 - It was taught : If one declares his f i eld 
hefker, he can retract within the rirst three 
days, but not after . l5) 
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Resh Lakish says that according to a 
~iblical law he can retract even after 
thr ee days . nowever, t he Rabbis enacteu 
that one shoul d not be able to retract 
aft er t hree days so that the l aw of he r ker 
be not forgotten. (Nedari.m 44a Baraita ) . 

Exampl e 3 - Beforetime a man used to set up a court of 
three else:where and disannul l t he Get he had 
sent tu h i s wife through an agent) before 
them ; but Rabban Ua.mliel t he ~lder ordained 
that they should not do so , in order to 
prevent abuses. lGitt in 4lf2) 

To prevent abuses : Wha t is referr ed to·l 

Resh Lakish said: To prevent wife desertion, 
e . g . i f' a man should be able to disannul the 
uet not in the presence of h is a.gent , he 
may do so intentionally t o make his \vife an 
agunah . nis intention , therefore , was t o 
r eturn to her but to prevent her from marrying 
another . tiowever, if he i s required t o go 
himself or s end anot her messenger to the agefit 
deli ver ing the uet , h e will ndt go to the 
trouble to make his wife an agunah (Gittin 
33a ) ( 6) 

Exa~ple 4 - Lnd~mn.ification cannot be exacted for produce 
consume d and for the betterment of proper ty 
during wr ongf ul tenure . (Gitti n 5M.3 ), e . g . 
i f B wr ong.fully acquired A's field and s ol d 
it to C who did not know that i t was stol en, 
and it produced a crop and C spent money i n 
improving the fiel d , A may s e ize l and , crop , 
and improvements andif ~ had already consumed 
the crop he is liable to a f or its value ; 
when C seeks to recover from B he may r ecover 
the cost of the field from H' s mortgaged 
property , but the value of crop andi.mprove
ments only from H's unmort gaged propert~ . 

riesh .Lakish says that the value of the c r ops 
and the impr ovements were not written in the 
bill of the sa le that B gave to c; . Thi s is , 
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there:fore , like a verbal loanl 1)~ h ~1f-) 
which ls not exacted from mortgaged property 
l Gi ttin EO b), 

Example 5 - Aman is liabl e for damage done by his fire . 
rl. Jochansn said: Fire involves liability 
on a ccount or the human agency that brings it 
about ; i . e . it is similar to the damage done 
by shooting an arrow . Resh .Lakish said: 
Fire is like a man ' s property and a man is 
liable for damage caused by his c~attel . 
(Baba Kama 22a ) 

Example 6 - When witnesses coue to testify whe.t they 

Exar:1ple 7 -

have heard from the ll!lS of' him who blasphemed 
the Divine ~rune , l:ietb Din asks the chief 
witness among them to say expressly what 
he has heard . JUld the second witness says , 
' I too have heard thus ' (but not ut~ering 
the Name), 'lld the third says, 'I also heard 
the like . • (Sanhedrin 'lll5) 

Resh Lakish said: This proves that 'l too 
have heard t hus' i s va l id evidence irl civil 
and capital cases l7), but the Rabbis 
imposed a greater degree or stringency , 
insisting that each •:;itness should explicitly 
testity . .t1.e"'e , liovrever , since this is 
im:possi ble on acc.:iunt of the desire to avoid 
necessary blasphemy, they reverted to 
Hiblical law. l Sanbed in 60a) . 

~ithynian cheese of the gentile is forbidden. 
(Abodah ~ara.h 2M4) 

Re sh Laki sh said: The re as on why Hi thynian 
cheese has been forbi dd.en is bec~use ti1e 
najority of calves of that pl o.ce are 
slaughtered as sacrifices to idols. lthe 
rermet of these calves is used in pre:parins 
cheese. 

"' ... * 
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33. Ys~. K1la1m 9 H 4 

34. Yer. Berakoth 8 H 7 

35 . Yer. Sanhedrin l H 2 

36. Baba Kamma 117 a 

37. Baba Bathra 22 a 

38. Baba Bathra 22 a 

39. Baba Kamma 117 a 

40. Baba Kamna 117 a 

41. Baba Mesi 'a 84 a 

42. Yer. Sanhedrin 2 H 1 
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43 . Kethubbeth 84 b 

43a . Taani th 8 a 

44 . Shabbath 83 a 

45 . Baba Mesi 'a 84 a 

46 . Pirke de Rab ~liezer p . 43 

47 . ~eiss: Dor III p . 83 

48 . Sachs : Beitraege zur Sprach- und Alte rtwnsforschung. 
Vol. I p . 121 

48a. Fuerst : Glos sarium Graeco- Hebraeum ? . 131 b 

49 . Kiddezshi'r!\ 31 b 

5C . Taanith 9 a 

51 . Baba Bathra 101 a - 101 b 

52 . Yer . Sa.nhedrin 2 li 1 

53 . Yer. Sanhedrin 2 li 1 

54 . Berashi th Rabbah 78 :12 

55 . Yer. Sotah 2 rl 5 

56 . Yer . Sanhedrin 2 h 4 

57 . Kethubuath 54 b , 84 b 

Baba Bathra 16 b 

58 . Yomah 9 b 

59 . Ketnubboth 25 b 

60 . Yeba~oth 72 b 

61 . Canticle R 4 : 11 

62 . ibi d 

63 . Yer . Sanhedrin 10 H 1 
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64 . Yomah 9 b 

65 . Succah 20 a 

66 . Zebahim 5 b 

67. Gi ttin 4 7 a 

67 a . Gi ttin 47 a 

68 · Berak oth 31 a 

69 . Yer . Ketubboth l 2 li 3 

70 . Yer . Berakot h 9 H 8 

71 . Pesahim 66 b 

72 . Sanhedrin 58 b 

73 . Yer . Taani th 3 li 6 

74 . Yo:oah 33 a 

75 . Shabbath 32 b 

76 . Menahoth 44 a 
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CH1~PTER II . 

1 . Yer. Sot ah 5 - end 

2 . Bereshith R 81 :2 

3 . Pesikta 151 b 

4. Haggigah 16 b 

5 . Pesikta 108 b 

6 . Debarim R 5:12 

7 . Berashith R 8:2 

8 . Shabbath 88 a 

9 . Tanhuma Bereshith 15 

10 . Leviticus R 14: 1 

11 . Hulin 9'2 b 

12 . :Srubin 19 

13. Exodus R 15:3 

14. Bereshit R 80: 7 

15. l.le giels..h 13 

16 . Bezzah 25 b 

l? • Is Bi ah 50 : 1 

18. Pesahim 118 b 

19 . Tanhuma ' Lech Lechs.. ' 

20 . Lamentations P 2 :3 

21 . Lamentations R 1 : 29 

22 . Bereshith R 74:1 

23 . succah 52 b 

24 . Baba Bathra 16 a 

25. Bera Kot h 5 a 
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CH1.PT·1\ 11. (c ont . ) 

2 6 . Shub bath 104 e. 

27 . Yoma.h 86 b 

28 . Tanhuma 2 Nnso 30 

29 . Lomentatio ns p 3 : 6 

30 . Be rashith )( 9 

:n. F.cc l e !is.st ices R 12 : 5 
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Chapter III 

FOOTNCYi'ES 

Introduction 

1) Bearded deer or antelope - Jastrow. 
I t is left undecided as to whether it belongs 
tc the genus of cattle , thca tallow of which is 
forbidden , or to the beasts of the chase , the 
tallow of which is :permitted. 

2) On e question involving Sabbath , Resh Lakish, 
by his logical reasoning, co~~elled R. Jochrulan 
to carry . \Yer. - Erubin llil) 

3) 

4) 

5 ) 

Thesis pg. 24. , 30 

p , , .~ ~\( ·.he, f r~J .. - Tanhwna R. Beginning 
of Va-Yigga1it , Ex. R. - end of 21. 

Zuri - ".a.ab" - In his b0ok Zuri discusses t h is in 

fuller detail. i'g . 46 , 4? 94- , 95 , 128. 

See also R. A.lciba - :Z.uri - pg. 231. t;ompare with 
Thesis pg . 95 on Resh Lakish ' s attempt to extend the 
civil 1'."ights of the wife, young girl, and the Hebrew 
bondmaid in relation to the husband , father , and master 
respectively . 

6) Yebamoth 36a , Baba Bathra 129b . 

? ) Doroth Ha - Rishonim vol. lI., :::? · 364 

8) This ref'erence to fault:\r Be.raithoth is stated in 
many places : Pesahim 99a, Menaho th 92a, Kerithoth 28b . 

9) Sabbath l 96b , tsezah 12b , Makkoth 1!'1b . 
Even in the study of the L.lislmoth R. Jochanan 
a llows himself t he i"nll est freedom of text criticism, 
e . B• R. JochlfilAil said: "The authorities for the Mishna. 
should be r evdlsed . 11 

( Bezzah lOA) • 
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l) 

2) 

3 ) 

Resh Laki sh as t he Expounder of t.lisbnoth ~J;raithoth 

Zuri - R. Jochan~n ~ · 154 

In Ye rushalrni Peah 8Iil iihe same explc.nation t :ie.t is 
quoted by Resh Laki sh in BablU is s tated by R. Jochan.an 
uit ll uo ment. i on o'i? Resh Iakish . 

.tlccor di nr; to Talmud YerushaL..,i the version is j ust 
t h e opposite . 1:1ere aesh J.,a..lcish says the.t these 
substitute vows are for eign equivalents of the 
.1:1sbrev1 and R. Joclumru1 sta tes that they are ferns 
devised by t he sages for making vows . 

It seems to me that -Che ve rsion of Talmud Yer ushal.mi 
is the correct one , for tnree r easons: 

a ) R. Joche.nan said that one should n ot t each 
his son Greek on account of the informes 
wh ose fa_rni liarity with Greek te~pted them 
to treason. (Ye rushaLrn.i Peah 1H1) 

b ) Resh Lakish on the other hand had a predilection 
to expl ain passages by the Gre~}c ,ian~age . fie 
states that the word ' Lamos •Act\>«05 {Job 5 : 14) 
is Greek for ' dog ' (Sabbath 53a- b) . 

c) also com9are his statement in Rosh Ha-She.nah 26 . 

4) J~strow a tig.htly covered stem pot . - i.e . -
it is not bread at a ll . Resh .La.k ish holds th~t only 
that which is baked in an oven is bread subject to Jiall~ . 

5) The above interpretation of Resh Lakish seems f er ced 
and erroneous for the fol l owing reasons : 

a) 

b) 

C) 

The Misb.ru\ never uses the word ' murderer' in 
reference to an ox. 

Tne ilislln a sooa.ks of a orison for men but not 
for an ox . - -

The s ubject matter of the pr evious Mishnoth 
concerns itself only with human beings v1ho 
were condemned to death and not to oxen . 

I I 



It therefore aeems to me that the Mishna, in 
accordance with its plai n meaning , refers to a 
human murderer vlho was mixed UP with innocent 
persons . however , li . J"udall does not mean that 
innocent parsons be brought into prison to die 
but rather to detain then there until t ne court 
discovers wllo is the :nurderer . 

1. have come to the conclusion that they are kept 
in prison ly to apprehend the nurderer, for i t 
does not state as in the latter Mishnoth that they 
are put in prison andted with barley "JD.til their 
bellies bu:-st, or fed with the bread of adversity 
and the water o:f affliction • 

. '\ccording to Yerushalmi Sanhetlrin 9H5, Resh La.kish 
does not rule that the hilsbna sneaks of an ox but 
clearly states that it refers to a condeIID'.led human 
murderer. 

6) Bethpage marked the limit of the confines of Jerusalem. 

6a ) Zuri - R. J"ochanan ,!) . 105. 

7) J"astrow defines "~l.14 as dressing the hide of a dee r 
to fit it for parchment. 

8) Someti!!l.es Resh Lakish disagrees with law stated in the 
Mishna . (Megillah llll) 'The sc!'oll of Esther is read 
on the 11th, the 12th, the 13th, the l4th J or t h e 15th 
day of ddar but not earlier or later .' 

9 ) 

Yebamotb 13b. Resh Lakish said to R • .Jocbanan : Apply 
here the text of l~~t-Jl.h •f ta) ' You shall not form 
separate sects. ' (Deut . 14:1) 

Why then was the Scroll all O\\ed to be read on different 
days by different classes of people? 

(a) 'Ye shall not cut ,,.ourself,' is here taken as a form 
of the root '~le ' to bind ' im:plytng t~e formation of 
separate groups , sects and factions . 

This oninion of Resh Lakish seems to be confirmed by 
the ·1•osett~ (Yer . Terumoth 7) for it states the following : 

"A caravan af men were traveling, etc ••• •• . . • • but if 
they designated one as in the case of Sheba: son of 
Bichril they should deliver him and not suffer death---
as it s written. ' Then the woman went unto all the 
people in her wisdan and. they cut off the head of 
Sheba son of ~ichri {II San . 20 : 22) . 
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I 
10} 

11) 

12) 

Rabbi Simeon say s: So said she to them, 'He who 
rebels against the kingdan of the b.ouse of David 
is gui ty of death.' lPe rhaps this R. Simeon in the 
'l'osefta is R. Simeon ben .Lakish and the statJ:lent is a 
l atter inserti on . ) 

Desuite t he f A.ct that the halachic disputes between 
R. Jochanan and R. Lakish (except i n three i nstances ) 
only the former ' s O}>inion i§ con side!'E?d authori ta ti ve, m 
lYab . 36a) the Rambaro (~Lll&-'lorah 5tiS) states t hat he re l•o 
the onini on of Resh Lakish is t he valid one . The Rambam 

bases hi s opinion on the above qrl'ted 'J.'Osefia . 

According to the ve rsion of Yerushalmi Yebanoth 8H6 , 
Resh Lakish hol ds the opposite opinion , that 3he may 
be given even the priest ly gifts , the breast and 
forelegs . R. J ochonan says that she may only be 
permitted the Tarum.ah of Rabbinical o~igin . 

liis intention may imply t lle g iving of evidence of death, 
or in marryins the widow. 

Tose~a oanhearin III 

A Baraitha is in agreement with Resh Lakish for it 
explicitly sta tes - rl. Eliezer says : Only en ax that 
killed was tried by twenty-three, but any other animal 
or bea st who killed, whoever is first to them acquires 
merit in the sight of heaven. 

13) A father is disqualifi ed to act as a judge . 

141 The Tose%ta is in agreement wi t h the opinion of ReS:!. 
Lakish f or i t s tates: He ~ retract until he hear s 
the decision of the judge; so says H. Me ir. 

15 ) This is in accordance with Resh Laki sh 's opinion lYoma. 
73b) tha t half a legal quantity of forbidden f ood is 
not nrohibi ted by the •rorah . Therefore the oath talces 
effects s ince on less than the l egal mini:num he does 
not e~tui4 already stand sworn . 

16) These are strewn before t he idols as part of the worship . 

17) See a lso Niddah 53b; Hullin 8 lb. 

17a) Erubin 98b. 

IV. 



Resh Lakish, The Legislator 

l) Yebamoth ll8b, .lU.ddushin 7a. 

2) Sanhedrin 2991 4-ettubboth l9a. 

3) Gutman - Sef'er Ha-Yobel of M.. A. 13loch, page l tt. 

4 J The Talmud of'ten brings this principle into play 
when deciding a tialakic case. Bezzab Sb, A.ettubbath 
49a, ::>abbath 25a. 

5J Yama 58b, Megilla 6b1 unahoth Mb. 

6J Mebo Ha Yerushalmi - t.echariah Frankel pg. 43a. 

7) Sabbath 3b, 2la. Terumah 3b. 

8) ~'~" '0.3J - goods of piuck1.ng - husband enjoys 
usufruct while principle belongs to the wife. 

9) Yam.a 8la, Pesham 99b: Camp. ~ur~ - R. J ochanan. 
Der Erste .Am.orair Galllas. J>.97 

10) 

11) 

12) 

13) 

14) 

.liowever, we also tind at times that R. J'ochanan 
uses the method of' analogy whereas Resh Lakish 

' differentiates between two subjects: 

See also Yebamoth 8la - ln Yerushalmi Yebamoth 8H5 
the opinions are reversed. 

A doorway shaped structure was regarded as a valid 
partition enabling one to grow vines on one side ot 
his fiel d and corn in close proximity on the other. 
J.n the absence of this partition, it is neces88.T1', 
in accordance with the law of kil ' ayim, to leave a 
distance of four cubits between a vineyard and a 
cornfield. 

See Yoma 8la - Rabbi Simeon Jj . .i..e.kish in a certain 
circwnstance makes en dalogy- between •uncleanness' 
and ' Yam Kippur' and R. Nahman dii'ferentiates between 
the two. 

Nwnbers 28 : 2, Pesahim 77a. 

We assimilate divorce to marriage as it is written 
Deut. 24:2. 

Resh l..akis takes ~ft~in the sense ot •to wean• as in 
Genesis 21:8 and ~·~~instead ot ~ ~ ~.Ra.shi gives 
the reverse interpretation of a pious man retraining 
from f'ood.' 

v. 



However, Tosfoth internrets the verse in accordance 
with the above quoted opini<m of Resh Lakish who 
s eems to be corr ect. 

15) One who becomes a l eper during his naziriteship~ 
compl etes it when the leprosy i3 cured. 

16) AS i s proved by the fact that when he recovers from 
his leprosy he corapletes his per i od. 

l ? ) Also see how Resh Lakish seeks to justify the 
oninion of R. Eliezer who is alsc moxe lenient in 
cases involving nazirite ship . lYer . Nazi r 3H4 , 
Nazir 3~5 , Nazir 6H1. 

18) 11Rab 11 - Zuri E. 4? , 128 Compere thls with t he 
stat ment of rlab . A father is forbidden to give his 
daughte r in marriage while she i s yet a minor , unti l 
she grows up and says, "This is the cne l choose . " 
(Kiddushin 4laJ • 
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••1------

His Advancement of Reasons 

For Accepted Laws 

1) Their uncleanness is more stringent s ince it 
emanates from themselves . 

2) Si nce the ~ukkah is cotmlemorative of the clouds . 
~ukkah llb 

3) There was no need for scripture to say just when 
' perfect' h ad a l ready been menti oned . .!j\lt it 
teaches t hat •perfection a lone ls not e:iouell. 
One must; a lso be just ' by adding to the 'perfe ct 
weight ' end, similarly , t o the measure . 

4) She h::..s not t:1e po·:rer to impose u:pon him an 
obliga tion involving the ofrering of sacrifices. 

5) No ti the was due on produce taken f r oru mmerless fields. 

6) R. Jochr:i.n&n says the r eason implied in 
is that t he wi:fe may not know her husband 
disannulled the Uet , and marry again , and 
thereby, bear illegitimate children. We 
therefore again see that Resh Laki sh is concerned 
for the welfare of the woman , for he says 'in order 
to save her from beine a desert wi:fe.' 

Simil arly, in the question of why a Get must be dated, 
Resh Lakish states t hat t he v10L.la.n should not l ose her 
increment by fraud on the :part of the husband who 
might wrongrully assert t hat he bad sol d the increment 
befor e the divorce . Gittin 17a. 

According to Talmud Yerushali:ft~{Gittin 4H2) the reason 
ascribed to Resh Lakish i s not ' to prevent desertion ' 
but'to prevent illegi timacy.' Ho~~ver. in accordance 
with what has :previously been said in ref'ered to the 
l aws enacted by Resh Lakish i n behalf of the femal e sex, 
the vers ion of Talmud Babli s eems to be the correct one . 

7) In these cases , when the firs t witness has testi fiel'l , 
it is sufficient , by ~iblical law, f or the second t o 
say, "I too heard or saw thus , 11 without explicitly 
stating \•1hat !le had heard or seen. 
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