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SHELA 

by Philip Horowitz 

This is tho study of a work which hold in thrall the mind and 
heart of the le~ders of Jew'!'Y £or several centuries up to the period of 
emancipation. Through the leaders tho thought and practices suggested 
by tho Shela percolnted down to tl1e nnsses le .nvening o.nd stylising, in 
large measure, their lives. No o.dequate study or appraisal of tho Shela 
has been r.iade in modern literature. This t.::1e reviewer can srxy, wit,hout 
much hesitation, has been nade·by the candidate who paid especial 
attention to the most famous and popular section of a work encyclopedic 
in scope: the Shaar Ha-Otiyot. Praise can not be withheld from the writer 
for mastering a literature and style held to be one 0£, the rn.ost difficult 
in the whole librar'Y of rabbinic and kabbalistic W<)rks 4 

Details in th~li:f\~ of Isaic-1h Horvi·t.z arc critically appraised 
and established in sources which denandod conscientious and painstaking 
research, 

The criticism found in the Shela of the pedagocy of that day 
receives spe.cial attention in the thesis and tho discussion of it is 
sound. 

'rhe notes show a cr;l. t:i.cal sense and the appendices containing 
a list of Horvitz' s approbations - Hasko.mot Ketab Ha ... Rabbanut will prove 
enlightening to the student. The reviewer does not quite see the reason 
for the selection from the Pinkas in Appendix A unless the candidate wants 
to prove that Horvitz is tho author of it., which he does not do, 'l'he · 
bibliography is pretty full. 

This is not to say that an exhaustive and definiM.ve work has 
been written on Horvitz and his writings. But :1 good scholarly beginning 
has been made in this thesis which merits acceptance. 
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Preface 

The term "Kabba.la" generally conjures up in one's imagination 

an esoter:icand mystical method of thought and practice. To a large 

extent this was correct until the middle of the sixteenth century. 

The, the dissemination of Kabbalistic teaching underwent a radical 

change. It became, in its major aspect, a morality literature. As 

such it gained for itself adherents and disseminators from the ranks 

' of, what has always been considered, the Jewish intelligentsia - the 

learned Talmudists., 

Isaiah Horvitz was recognized in his generation as one of the 

leading Talmudic scholars. He wrote widely on legal-Talmudical mat·ters. 

But his reputation in the three centuries following his death was due, 

in the main, to a voluminous work, SHNEI LUHOT HA-BRIT. This work was 

intended as a guide to proper Jewish living. It was one of the first, 

and undoubtedly the most popular, to attempt to translate Kabbalistic 

thinking in·to everyday life. As such it succeeded admirably. It made 

the method of Kabba.la into an everyday' activity. It became a guide for 

ethical behavior. 

This essay is an attempt to examine in some detail on e portion 

of this book, the P©Rt.AL OF THE LETTERS. It is this portion which con-

i. 

cerns itself almost exclusively with the every-day matters of an observ-

ant Jew. The portion consists of some eighty pages. However, since the 

entire work was read by the writer of this essay, relevant material from 

other sections was collated with the particule,r chapter under analysis 

here. The Warsaw edition of 1862 served as the source for this essay with 

regular comparisons to those eiditions of 1649 and 1698, both of Amster-
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dam. Because this essay is so concerned with the te:x:·bual material, much 

of it has been included. All the translations have been made by thms 

writer. The Hebrew Text generally accompanies the translation to enable 

the reader to compare more readily the validity of certain renderings. 

!his preface could not be complete without an expression of gratitude 

to Prof. John Tepfer, whom this student, has found to be one of the most 

stimulating and helpful teachers it was his privilege to meet. This essay 

is the result of Prof. Tepfer's suggestion and helpful aid. The many dis

cussions (and lunches) proved to be of help in directing the writer to 

the particular pattern into which this essay was shaped. However, all 

errors are to be ascribed to 

Philip Horowitz 

f' 
!' 
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Io Isaiah Horvitz 

Isaiah Halevi Horvitz was born during the latter half of the 
*l 

sixteenth century, probably b:etwaen 156B to 1570c H:ls birthplace 

is likewise uncertain and has been identified variously as Prague, 
~~2 

Cracow, o:r other Polish citieso IBn contradistinction to these 

uncertain facts much is known o.f his family antecedents. He was a 

scion of one of the most illustrious families in Jewsih history of 

the last five hundred years~ both in learning and in pietyo His 

great-grandfather, after whom he was named, was a direct descendant 

of Rabbi Shem Tob Halevi, a disciple of Nachmanideso This great-

grandfather was the first of his family to assume the name Horvitz 
-11-3 

after the city in which he lived and ministeredo Rabbi Isaiahf s 

father and grandfather were likewise renowned scholars, rabbis, 

and authors who ministered to the communities qf' some of the larg-

est cities in which Jews settled:in Eastern and Central Europe.and 

cont.ributed handsomely to the developlb:ng pattern of Jewish life in 
*4 

these areas o Rabbi Isaiah proved h:Lmself, indeed, a worthy descendant 

of his fo:ebea.rso He became the most renowned and revered of all his 

family for over two and a half centurieso His fame transcended time 

and place. He was esteemed by men belonging to opposing camps in 

Jewish religious life. He epitomized man at his moral best. 

The World of Rabbi Isaiah 

During the half-century of Rabbi Isaiah 1 s life in Eur~pe, Polish 

Jewry grew stronger and established a pattern of community organization 

which was to be the wonder of a later period while the Jews in Central 

Europe, particularly Germany, languished under the oppresive arm of 

petty tyrants.·In the one land, a comparatively benevolent monarchy 

l. 



granted the Jews rights wlb.ich greatly facilitated thei.r mode of 

community living. Irt the other, Jews faced repeated attacks and 

persecutions Which, at times, made theirs an untenable existenceo 

Eut in both areas, Jewry managed not only to survive> but, what is 

more astounding, also to grow and produce.a vast literature which 

at first contributed materially to the spiritual and moral elevation 

of its constituents and, a little later - at leas·t in one ph.hse, 

eventually helped to ~o'Jii.«iify Jewish life in a. ca.st-iron mold. This 

was the period during which the masters of Jewtsh law compiled their 

voluminous compendia. and encyclopedic.t>dictionaries of the Talmud o 

Joseph Karo's 11Shulchan Aruch11 had appeared only recentlyo Moses 

Issmrles' "Mapa1t was gaining the approval of all Central and Eas·t 

E;uropean Jewis. Polak ts casuistic method of exposition was the pop-

ular system while Solomon Luria's "Yam Shel SMtlomon excited the 

intellec.t of :rabbinic circles. It was also the time of a new mys ti-

cism - the Kabbala of Moses Cordovero, with its strong emphasis on 
and speculative 

the ethical/life, and Isaac Luria who renewed its message and intro-

duced it i.nto almost eV'ery home where Jews dwelt. 

Theretofore, the Ka.bbala was an esoteric doctrine to be entrusted 

only to the few, Myriad injunctions proscribed its study by the people,.. 

From the earliest Talmudic period theophanic and cosmogonic speculation 

was severely restricted. But, during this period, more and more rabbis 

found it to be a source which satisfied their philosophic quest for the 
%5 ~,.. 

unknown. Kabba.la was becoming the philosophy of the devout. In this 

speculative form, it replaced the Medieval Jewish philosophy of Spain 

and preached the notion of a unified universeo .All humanity is a unity, 

it preaohedp God descends to earth, man ascends to heaveno God is in 

3 



man and man in God. It also emphasized the spirit of the Torah in 

contradistinction to legalistics. Eut Kabba.la also had for its 

adherents Jews from t.:13.irteenth century Germany and France. '1.'hese 

saw lifets highest purpose as a denial of life itself. Theirs was 

a life-negating conduct. No doubt, much of their attitude may be 

attributed to the conditions of their unpleasant environment. But 

part of it was likely due to their cultural milieu which, for the 

moBt part, was concerned with legal disputations of the Talmud and 

Responsa 9 utterly oblivious of' science, philo111ophy, and other aspects 

of cultural enlightenment. 

This speculative Kabba.la, ~eriving i'rom Spain and carried abroad 
e It- · 

by exiles like Judah Hayfi:_t, M~1;(,Gabbai and others, attracted to J6)1\,...-

its banner Renaissance figures of' the stature of Pico di Mirandola,, 

Johannes Reuchlin, and Pope Leo X. Ultimately it wended its way to 

Palestine, particularly to the city of Safed, and there it flourished 

a.Nd was fused with some of the elements of 11German-Practicaltt Kabbala., 

In Safed it was developed until it took on an almomt completely new 

form by Isaac Luria. Thence it spread through the Central and East 

European world as a result of the efforts of Hayim Vital of Calabria, 

Luria's pupil and companion, and Israel Sarug,, a pseudo-disciple of 

Luria. 

For the greater part of the sixteenth century conditions in 

Poland were favorable to the Jews. It became a haven of refuge for 

the dwellers of the German and Austrian ghettos. Polish kings pro~ 
the excesses perpetrated by 

teated the Jews lfi'~omnlt the eathoH.c clergy., So fortunate were their 

circumstances that Moses Isserles was prompted to write in one of his 

lj 
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responsa, " ••• would that this (condition) prevail until the coming of our 
~~!lb. 

Messiah." These propitious circumstances were reflected in the intellectual 

efforts of Polish Jewryo ft became the spiritual center of the Jewish world. 

Its rabbis were titans of learning. They aoh:i.eved authority and supremacy o 

From all over, Jews, old and young - especially the latter, ca.me to learn in 

the great academies which were established. 

Rabbi Isaiah, too, came to Poland during his youth to study. His father 

RI) Abraham Sheftel1 s (after his father Shabsai Sheftel) moved to Ora.cow. Isaiah 

studied there under the tutelage of R. Shlomo H. Leibush•s, otherwise known 

as the second MaHa.RSHal,, Ro Shlomo wielded tremendous influence over him not 

only Jbp- developing and enabling his intellectual growth but also lbJ inculc-

a ting in him highly ethical and moral a:tti tu.des. In his main work, SHNEI 

LUHOT HA-BRI'.r, Rabbi Isaiah speaks of his teacher with great reverence, love, 

and admirationo He relates how his master deprecated and excoriated display 

and vainglory. Rabbi Isaiah tells how his teacher preached and practiced 

modesty, moderation and restraint. When Rabbi Isaiah parted from him on the 

eve of his wedding to Chaya, the daughter of Abraham Maul a Viennese court 

Jew, R. Shlomo exhorted hi.m to be especially mindful of the sanctity of the 

human body. In almost every chapter of this work, Rabbi Isaiah pays great 

tribute to this teacher. 

His father, R. Abraham, was also his te'aoher accord1ng to the custom 

of the times. :rt appears that R. Abraham, Uke so many of the Polish rabbis 

of that period, had studied Kabba.la, Undoubtedly, the son's proclivity ·f.Jar 

this pursuit stemmed from his fathero The latter recognized his son1 s super-

ior capabilities, especially an regards Kabba.la, when he asked him to write 

a commentary on "Emek J3t·raha11 , Ro Abraham's work on blessings and benedictions o 

His father, a giftl'~d scholar and rabbi., encouraged R.. Isaiah and his older 



R. Jacob of Szebreszyn to add their comments to his literary productionso 

In every way R. Isaiah was surrounded by an environment conducive to 

educational advancement. When he was married so successfully, his wife 

having brought with her a sumptuous dowry, Rabbi Isaiah was enabled to 

continue his educational efforts in comfort and easeo 

R. Isaiah had other teachers. His continued studies obviously 

brought him into contact with some of the grteat scholars of his gen-

eration, notably the MaHaRaM Lublin. Moreover,, like a true an honest 

student, he calls many of the Jewish luminaries of an early epoch his 

•masters". This may often be mi.sleading and has proven a pitfall to some 

of the biographi.c attempts by several writers who thereby assign a much 

earlier date. of birth to Rabbi Isaiah, as early as 1550 or 1555, and 

therewith place him as a young contemporary of R. Solomon Luria who 
-1~7 

died but shortly after R. Isaiah's actual birthc Furthermore,, Rabbi 

Isaiah studied with much avidity the Kabbalistic treatises of Cordovero, 

Luria, Gabbai, Recanati, Hayyot and the host of works in Kabbalistic 

literature which had become so popular along with the Zohar in Eastern 

Europe. 

Rabbi Isaiah apparently achieved great renown at a young age. 

When he was hardly more than twenty years of age, he was ore of the 
*8 

signatorles, along with MaHa.RaM Lublin, Samuel ,~els (the MaHaRSHA), [;~· 

Samson b11r B'zalel (the brother of R. Loew of Prague), Ephraim Lenczycz 

L 

(Rabbi Loew•s last successor in Prague), and his master Shlomo R. Leibush'§• 
any 

to the injunction proscribing Ita.bbis from securing a post by/means of 
~~9 

f'inanci.al payments to city or royal o:ffi.cials. Ro Isaiah was noted for 

his profound learning and for his abstinence from legalistic disput-



attons. But he was, as is evident from his son's preface to his SHNEI 

LUHO'r HA-BRI'r, an eloquent preacher as well. '!'his must haVE,J helped him 

election to the foremost posHions of his generation. Until 1600 he 

served various communities in Volhynia. Unfortunately very little is 

known of his activities the1·e o We find mention of him only occasionally 0 

In 1600 we find definite mentioh of him a11wthe head of a school in 
*10 

Dubno, whence he was called to Ostrog, one of the lead:i.ng congregations 
-ii-11 

of the time (Solomon Luria• s last position) no lateir than 1602 o Here 

he approved the publication of several important books, one a first 
~1-12 

edition of the kabbaJ.istic work by Ro Issa.char Ber b. Moses Petachia 

He did not at this time, or at any time in the future, approve the 

"Miknei Hokhma11 of Judah Leib Puchawltzer as is erroneously assumed by 
i~ 13 ~~Jl~ 

Enelow who bases himself on Pessis, inasmuch as he died long before 
~i-15 

the book was written. 

During this period it appears that R. Isaiah was invited to 
-ll-16 

serve in Cracow which he declined. Apparently fl. similar invitation 

from Posen was accepted,at some time bef'ore Ostrog) • But i.t is quite 

certain that from Ostrog he was invited to the Ii'rankfurt (a.. ¥a.in) 

community to become its chief rabbip no later than 1606. In Frankfurt 

nis remuneration and emoluments were indeed munificent when compared 
iH'I 

to those of his predecessors as well as in comparison with the value 

of the Gulden. His contract, which is extan.t, reflects high rEi1gard for 

.. 

him and sim..U.arly tells us something of the quarrels wlilich wer© rampant 

in the Frankfurt communityo In this latter communit.y, he spent ttrn next 

eight years of his life during which he participated in the several 
-ins 

synods of the Vaad' Arba Arazot. He had occasion to approve for publ-

ication several books among which were some Kabbalistic tracts, part ... 
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icularly "Shefa Tal11 by his kinsman Shabtai Horvitz and ''Gina.t Egoz 11 

by Joseph Gikatilia,one of the better known earlier Kabbalistso When 

the riots of Vincent Fettmilch occurred on August 2.3, 1614, R. Isaiah 

fled, together with many of his congregants, from the city. Fortunately, 

he was invited to serve as co-rabbi with R. Ephraim Lenczyncz in Pragueo 

Apparently his duties were connected with the administration of the 

school along with ot,her rabbinical functions. In the middle of 1619, 

upon the death of his co-worker, he became sole :rabbi of Prague. 

During his ministry inPrague, Rabbi Isaiah helped publish some of the 

Talmudic classics (parti.cularly nyam Shel Shlomo" by R. Solomon Luria) 

as well as several Kabbalistic books (particularly Cordoverot s 11Tomer 

D1vora11 ) o 'I'his was a passion of his which he indulged and even caused 
1n9 

him -Lo pride. 

Throughout his entire ministry in Etu·ope,Rabbi Isaiah was primar-

i.ly preoccupied with the instruction of the young. Hi.s reputation for 

moral perfection and intellectual depth brought many aJ?lpira.nts after 

learning to his doorstep. In this endeavor he was helped greatly by the 

efforts and money of his wife. His son Shabtai. tells us, with great fil
~~20 

ial pride of his mother's devotion to his father's laborso Not only were 

there tuition scholarships available for the host (thousands as Shabta.i 

would have it) of students but maintenance and food were lik.ew:l.se prov
~~21 

ided for them. All this from Chaya 1 s money. Her death in 1620 was one 

of the factors for R. Isaiah's subsequent pilgrimage to Palestine in 

1621. But, undoubtedly, other factors, especially his KabbaUstic aspir
comm-· 

ations for perfection and/union withtGod - attainable more readily in 

Palestine, wmighed heavily in the balance• Before leavi.ng, Ro Isaiah 

attempted marriage with the widow of R. Abraham Samuel bo Isaac Bacharach 

of Worms., Hava Bacharach was a granddaughter of' R. Loew of Prague. The 

1: 



#22 
proved to be a fruitless one. In surprising secrecy, Rabbi Isaiah pre ... 

pared to leave for Palestine. Perhaps, the recent death of Hayim Vital 

Calabrese, Luria's chief disciple, play0d an important role in this 

decisiono It -rfas knovm that many of Luria's manuscripts wera in Palestlne 

and R. Isaiah's thirst for them may have impelled him to seek them out 

at their source. At any rate, in 1621, having remarried (his wife~s name 

was Hava) he set out on his long and arduous pilgrimage. 

His Journey 

Rabbi Isaiah left Prague in 1621 with his wife Hava for :Palestineo 

He passed through Germany stopping for a short time in Frankfurt., There 

he was welcomed with much joy and celebration and signed his name in the 

communal register commemorating thei occasion of his visit, in which he 

was called "the renowned Gaon, ·the exiliarchll and which was counterslgned 
1~23 

by the current chief rabbi Samuel b, Joseph Hildesh.ed:rirr1J.~Thence, he depart .... 

ed for Venice, Italy where similar honors were heaped upon him. In Venlee 

he had occasion to give his approbation to R. Jacob Halperin's "Nahalat 

Ya-akovtt, Together with Ro Mordecai Bassan he signed a UPsakll permitting 

the iabbi to interrupt the reading of the Torah between parashot, providing 

the 'J.1orah is covered, in order to deliver an appropriate address or to 
~~2L~ 

fulfil an unpostponable "mit1:wa". In Venice, moreover, R. Isaiah exchanged 
~i.2.5 

his money and lost quite heavily in the transaction .. There they embarked 

aboard aM.p for Tripoli. (not in North Africa) 

The ocean voyage lasted 22 days and was very successful. Rabbi 

Isaiah writes, in his letter to Shabtai from Safed, that "personal dlvine 

providence" was apparent on the entire journey. Luckily the ship was delayed 

en route and thereby averted capture by battling forces in tlw city of their 

., ,, 
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or:i.glnal destinationo The ship was pursued by a warship but agaln avoided 

seizure. Finally he arrlved in Haleb where he was greeted and accorded 

grea,t honors. Here he found a. large Jewi.sh community to whom he preached 

in Hebrew during his stay. From Haleb (Alleppo) he went to Hamat and 

thence to Dama.sous .. In the latter city he was met by emissaries of the Sa.fed 

community requesting him to become their leader and heado Rabbi Isaiah 

describes the greatness and wealth of the community and intersperses :Q.is 

narrative with fabulous stories about Elijah the prophet's hiding place 

(from Ahab) " 

Upon his arrival m:nv&}e:f'ed, some time later, he describes his 

chagrin at finding the destroyed and deserted pl.aces in the city. 

But his joy of being on the holy land knew no bounds. To the request 

that he serve as :Rabbi of Sa.fed he refused, having been offered a s).m-

ilar post in the larger Jerusalem community (which he preferred even 

before the offer.). Finally during the last weeks of 1621, Rabbi Isaiah 

arrived in Jerusalem. (Fri.day, November 19, 1621) 

Rabbi Isaiah refused to accept any monetary compensation for his 

rabbinical services. He considered such a. payment a reprehensible act 

for a iabbi, partlcularly the additional honoraria. He regretted partic-

ularly his earller misdeeds in this direction, having accepting such 

payment in the earlier years of his European ministry. His son, Shabtai, 
. -J~26 

would have us believe,·that one of the factors impelling R. Isaiah's dep-

' 
arture for Palestine was his wish to atone for this misdeed. Nevertheless, 

R. Isaiah was provided with a home and (at least) one servant to care for 
*2'7 

his needso Here after some two years he completed hms magnum opus the 

SHNEI LU.HOT HA-BRI'l'. During hl.s sojourn in Jerusalem he pl1mged himself 

deeper into Kabbahstic er~udy and visited the graves of all the Kabba.list-



ic saints o He ttdiscoveredrt many itoriginaJ.•t fragments of Lurtanic 

writings and was deeply impressed by numerous fables concerning some 

of the great mystics. Noteworthy, is hls acceptance at face value of 

the then current tale concerning Shlomo Alkabez and his visitation by 
~~28 

an angel on Shavu0t midnight. 

*29 
But all was not destined to go weJ.l. On the 10th of Elul in 1625 

he, heading fourteen others of the most respct'able Jews of <Jerusalem, 

was imprisoned and held for ransom.asJ.~v·:irmwult of the oppressive measures 

of the rebellious Ibn Pa.ruch (F'aruch?) and his cohort Othman. Finally on 
~t-30 

the eve of Rosh Hashanah, a heavy ransom having been delivered, he was 

released. Together with several members of the Ashkenazio community, he 

fled to Sa.fed. Apparently a little later he moved to Tiberias where he 
~~31 

died between 1628 and lb30. He was mourned by all of Palestine's Jewish 

communities. When the news of his death reached Europe, eulogies were 

delivered in all the Synagogues 9 despite his request that only certain 

penitential prayers be said preceded only by a terse announcement of 
~E-32 

his demise o He is buried in 'l'iberias, near ltdhe grave of Maimonides. 

1. 
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II. Shnei Luhot Ha-brit 

Rabbi Isaiah ts main opus was the SHNEI LUHO'l1 HA .... BRIT, ttThe 'l'wo 

•rables of the Covenant • 11 This compendious work became the most popular 

religi.o-ethical treatise of a period covering almost three hundred 

years. So widespread was the use of this work that its author became 

better known by its first letters (SHLaH) than by his own name. When-

ever the book or the writer is mentioned invariably the word llhakadosh 11 

(the holy) is added to the title. It was intended, in the manner of 
~~1 

his ancestors, as a testamant for his sons and disciples when he first 

began to contemplattili his journey to Jerusalem. Soon after its first 
-11"2 

publication tn Amsterdam l6Li9 it found its way into every Jewish home 

and subsequently it was revered as authoritative for every activity ln 

the household. Thus Gluckel of Hameln relates that her husband studied 

it on his deathbedo Aaron Bernstein and Isaac Loeb Peretz use stories 

about the work and its author in a manner which reflects the anticip-

ated reader's familiarity with the subjecto 

Thllls work encompass;es the entire Jewish r:idiigious edifice 11from 

its cornerstone to the topmost spireo" The most sublime and pro.found 

truths are to be found intertwined with the finicalities and minutiae 

of rituals and ceremonials. The most elevated and rarefied moral and 

ethical pronouncements and teachings find themselves placed by the 

side of bizarre theurgfo practices;. But through its entirety a solemn 

an a.we-inspiring reverence pervades., It reflects the author's consee:r-

ated devotion to a life of purity, sanctity, and divine and human ser-

vice. In his search for a deeper understanding of the unity of the 

universe and a keener comprehension of God and nature, Rabbi Isai.ah 

moves through the labyrinthine mazes of the Kabba.la with its attend-

)2. 



ant mystical numerologies and f'ormulaein quest for the secret of 

mankind's redemption. He emerges invariably w:l .. th a higher ethico-

mmral standard for man. 

The SHNEI LUHOT HA-BRIT is divided (if' a generalization is in 

order) into two general sectionss 1) The DERECH HAYIM - laws concer:e-

ing the observance of the three festivals; and the 2?.) LUCHO'l' HA-BH.I'I' -

the six hundred and thirteen commandments in the order according to 

which they appear in the Pentateuch (according to R. lsaiah)o Two 

imfiroductions, TOLDO'I' ADAM and ASMA MAAMAH.O'I', preface the work. and 

contain Kabbalistic-philosophic reflections on the goal of mano Each 

of the divisions mentioned above are themselves treated in sub-divided 

manner. NER. MI'l'ZVA concerns its elf with religious statutes. TORAH OHR 

utilizes Kabbalistic explanations and expositions of the statutes
0 

'I'OKHAHAT MUSAR deals with the moral imperatives deriving from the 

preceding. Interspersed throughout are tangential lectures, exhortations 

and admonitions, exegetical discourses, prayer formulae, parables, and 

l!l.l'l":overwhelming superabun.danee of quotations and citations from every 

·genre and stratum of' Jewish literature. 

This opus stresses several noteworthy areas of Jewish life. A 
?~3 

painstaking delineation of the :b~ducation of youth is given us. 'I'he 
J,f}_j, 

social responsibilities of man to his fellow man are cl.early det!inedo 

Prayer, in the vernacular is not merely condoned but recommended strongly, 

so that "when one prays in the language to which he is accustomed he can 
~~5 

better •direct' his prayer.rt But it is even better if one speaks Hebrew 

regularly so tha.t it become his customary language and the same end will 

be even better achieved. It berates severely shaking during prayer or 
*6 

chanting the p;mr.cyers in sing-song. Absolute decorum is expected in the 

13 



Synagogue. Scholasttc methods of dialectics are scorned; npilpul" and 
~~7 

llHilukn are excori.ated9 

Particularly interesting is Habbi Isaiah's independent attitude 

to the legal authorities and the codifierso He alternately agrees and 
-1~8 *9 

violently disagrees with Isserles and Maimonides and, to a 1esser degree, 

Solomon Luria and Nachmanides. His sharpest barbs are reserved for the 

'mekilim'. In this latter respect, R. Isai.ah exhorts his sons and dis-

ciples to accept the viewppint of the stricter Luria in numerous instances 

of disagreement with Isserles; this despite his awaDgness of IE;1serJ.es1 

acceptance as the final authority for European Jewryo 

Strict, M Rabbi Isaiah may be considered in matters of ritual pr act-

ice he is much more demanding in matters of Ethical behavior and moral 

decency. Truth in every day life is a paramount concern .. A merchant must 

therefore desist from undue praise of his wares. Conversely the buyer must 

not criticize the merchandise he is about to buy in order to effect a 

cheaper pri.ce. :B.~ach of the parties to a sale must indicate at once their 

respective price-offerings so that no haggling ror bargaining might ensue" 

He conceives of all mankind as a unity; a unity which i.s analogous 

to the parts or organs of one body. wi:em in,justice, wrongs, and libels 

occur one must be forbearing and forgiving. Like one organ of the body 

does not avenge itself apon its mate, likewise man shall not seek vengea-

nee upon his fellow man. 

The appeal of this book may be measured by the numerous editions,and 

digests(running into several editions each) which have appeared since its 



original appearance in 1649. By 1862 ten separate editions in almost as 

many cities had appeared. In adiltlition three digest.s appeared within a little 
4f II 

over half a century from the first publication date. 

/.• 
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Kabbalistic Basis 
-~-------

The basis for Rabbi Isaiahts thinking is formed by the method of 

Kabbalao Ro Isaiah :resolutely Gpposes the rationalist philosophieal 

schools and, consequently, he eautions his disdples against suooumb-

ing to its lure. Moreover, he advises them against those works of Ibn 

Ezra, Maimonides, and Gersonides which he considers philosophical ln 
i J.--.. 

natureo 

Rabbi Isaiah, like his many predecessors ef the Kabbalist~Moralist 

school from whom he draws profusely, posits the true knowledge of the 

'l1orah on the basis of Kabbalistic learning. The "science of Truth" ... 

- is Kabbala; to its pursuit, according to him, we 

are commended by Scripture: 

( l l -, !;) ~') , ·1 IJ .. ti ·Ji D ~ 1 n .,bo .Y 'i., 'I;:) ·T il.l.\ vt~ :p·1oen i r:.rn (/) i !;) :::i" 

;x? i t rn:i :in ii i ; t~ n~I ;x 7w , r.:i •1 ' , n £J m:i ':Jnr::i i (/)~ n?:1pn rm::in 
1'3~ 

, !:{Hi 1 ·1 ., :J. , lrH ~, n ~ 1 i D i,,::ilV,1 l ~ :i. ~ rn , :i 1 ~I;)" C 1.1 ii hrn ii ;x ., 

•• 0~~101 1:i~en ~n::inr:'l t:i,r::i?yln ••• t:1~'1l'{H1il "ln1Jly1 •• inn.Atl;n iio1 

'" ••• J:J"Jn·liil l'J~,rn:H1 r.Jnnno w1is i11::i::inn irn lll'1iEJn ?~1 

"As the verse says, 'I will set him on high because he knoweth my 

Mame,t this is the. secret (injunction) for the study of. the science 

of Ka.bbala which makes wise the simple. And whosoever has not seen 

the light of this science has never been exposed to light in all his 

dayso For then (through its study) he would understand and discern the 

secret of His unity, blessed is He, and the secret of His providence o• 

aind·the attribu.tesoo• which a.re concealed from the wisest of the philos ... 

opherso•• All who abstain from this science abstain from fr0m everlast ... 
) .. 

ing spiritual life •• o" 

! ' 



While Rabbi Isaiah is largely preoccupied with tspeculativet Kabbala.
1 

he, nevertheless, is very much concerned with the examination of 

practical actso In this respect, as is treated more fully elsewhere 

in this essay, he combines sequentially the tspeculativet ... Sfardic 

mysticism of Cordovero with its tpractical' ... Ashkenazic counterpart, 

as formulated by Isaac Luria, and develops an overpoweringly impressive 

code of::moral and ethical conduct in every-day lifeo Fo:i.~ it b incon .... 

ceivable to R. Isaiah to arrive to the ethereal heights of 'speculativer 

kabbala - il~l ;l'l"!' "!IM~ 7"" 11to the crown of the 'llorah, 1t be it not through 
.,. 14( 

the t>ractical' acts in the "preparation of fearing sin0
1• 

11

,iJl pi il~'nN J~N i)il iiM7,t, 
"/. 1.5' "The f'lame of the candle has no 0ther source than in the candlen like-
¥. J A; 

Wise iWJ)1 r.i n n :i • o "I l o l.,i n i1 ... 11knciwledge must be actualized by deed •11 Here 

R. Isaiah recounts the soul-searching activities of so many Kabba.lists 

who, before they could attain illuminatien in the mysteries o.f divinlll 

essences, exam:i.ned their conduct, confessed their sins, and perfected 

themselves in Godts ways.,nPn?t{ nhio:.i opoy r:nip ,1:1·1~on i1lin,, 
tl~ 

.own nNi'l c~wl7no1 ,cM~n 7y 0•11nc1 ,c•wyol c~w~wmo 1~n 

But this is rnrt. enough" Having discovered the 11 goed life'' it behooves 

him who seeks perfection to help it: complete" others<> '~For the road to 

eternal life is to merit and make crthers merit, to learn and to teach, 

to observe and to do 0 11,n:::i~r:l'l n::ii? n1•n7 t1nn'.'!un ann; 111 ·ln~1,, 

* '' ". • • n i Illy 7 l i i 1'.:l VJ 7 , 11'.l 'i 7 ·l lb 'i ? 



III. Man to Himself 

In the n ; .. n ; ~ii .., ~ !!l , the PORT AL OF THE LE'rTERS" I (I Isaiah 

sets out t<:> imrtruct the Jew ie.eking tteompletaness 0 with God<> He in ... 

dieates that the true love for G~d is predicated upon mants love fer 

his fellow man. One cannot achieve communion with God unless he first 

unites with his fellow man. In mystical terms, Ro Isaiah explains the 

oneness of the •body of humanityt. and its consequent demand upen its 

constituents to unite, as one organism, in the worship of Godo Rr~of 

of this he derives from the fa.ct that the letters in all o.f the Ten 

Commandments e.reHlf:Hitxbl;t.und:red and twenty, seven more than the number 

of the Biblieal Commandment1110 These seven extra letters are identif-

ied by R .i Isaiah to be "19 i '? i VJ~,, the last, seven of the lleoalogue. 

He concludes, the:ref ore, that 1 , ? y VJ '? l i ii ~ ·1 n 1"9 i 7 i "VJ~,, 

"It IC\ 
''n-, i tin ?::i io i y ... concern for our fellow-men is the 

basis for our Tora.ho "Am1, really, if you will examine it earefully, 11 

he says, riyou ·will find that the majority of the commandments are 

predicated upon the love of one ts neighbor like himself o" 'll, nDt-{l ·1 i~ 

,...o " . . c.. i * · . ·lii1r.i:i ,,~:in n::i.ii~l 0~·11n t:H1 n ~Di w1·1"1 ~'!rnn ,np~<t, 

The .fundamentals of this love ... f or ... man are juxtaposed with the 

triadic demand of love-for-God (ioeo 1 ... with all on®'s heart; 2~ with 
d-:. __ ..,,...., ...... ~ 

all one's soul; and 3- with all one•s wealth)o Ro Isaiah urges to 

desist from 'hatred in the heartt ( " rnu p n n o t1 o ii~ l ii l ·1 ., ,, ... which 

derives from jealousy or competitiveness), hatred due to the meanness 

o:t' character ( 7 i e " r:i ii • .U r.l .'l 1 o il • 11 ii !J :i. i 11 ' r::i ~ {[JJ tHl ·ll:l '1 ~ ~ 7 VJ :i,, 

dis 
11

i1t{) IJJ tll1 'J'.'.'.l- ;teemlting .from the/similarity of' temperament of 'llltl.:kike 

persons), and hatred motivated by economic conditions ( 

" . . • 1 ) ¥ 2..\ 1 il J !'.) ·1 ~ • 111.:i. ~ J 1 VJ '"II professiona jealousy and the like o 
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This analogy 0f loveo;otf or...(}od and love .... f or...qnan becomes the intellectual 

basis f'or Rabbi Isaia.hts ethical viewpoints. There is no distinction 

between manta relation to God and his relation to his fellow mano Both 

are of' equal validity and wlilmght in the pursuit o.f the Divine and both 

are the components of' his religious codeo Consequently the standards 

of morality and eth:l.os set forth by Rabbi Isaiah are as demanding as 

those he propounds for serving ~od directly. In general, Rabbi Isaiah 

requires the observant Jew to avoid hatred and jealousy, lusts and 

luxuries. Moderation and contentment are the virtuous desiderata he 

ocmunends to his disciples o . .( n ; Mil ii rn n i11 n l'D p i1 1 mu tu ii n p n I n,, 
')/' ,,..,,, ,, ) 
.n1p~nciln n~yo1 ,nil. It is in this area where R. Ieaiah's 

work serves as a prototype for the many tMussart books that were to 

follow it and, likewise, it is a model 0f the many that preceded it. 

It epitomizes the entire genre in Jewish literature which had as its task 

the improvement of human behavior and which gained sneh widespread pop~ 

ularity as guides for good manners in the daily life of the Jew. 
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Good manners are defined by Ro Isaiah to constit~ the following: 

proper conduct, exceptional decency, cha1m.cter, and the cultivation of 

the desirable traits of human behavior., Such behavior includes not only 

the love one has towards his fellow-man but also the love which he elic-

Hs t0wards himself from his fellow-mano The man of 0 peace" and of 

11 completenessll - " t. ti.~~n,, , " • t. ,.. t i th ld i "11 . t IJ 1 / v; u. ,,- sus a ns e wor n "" i . s 

particulars whether in matters divine or human. These lofty principles 

of human behavior must be actualized in a man's personal and prlbvate 

conduct, in his domestic behavior, and in his social relations outside 

his homeo 

The Lurian Kabbalisti.e position postulates manrs meanness. Man's 

body is, by nature, the repository of all that is baseo It is only by 

means of' his soul that, because of its potential nnity w:i.th the divine, 

he can raise the corporeal body to closer communiomwith God. In like 

manner, the various erders of nature may be classified according to 

the degree of material animal:ism inherent in each of them., Since Rabbi 

Isaiah recognizes that man is potentially the closest to the divine 

(even closer than the angels in contradistinction to the Maimonidean 

concept) it is incumbent upon man, even in such personal matters as 

diet and sex, to actualize this potential. Therefore, for example, the 

illiterate man must not eat meat for, by which merits.- does he place 

himself higher than the animal of which he partakes? Yi~ i1 tJ y, J :i 7 y,, 

11on:i·1 .7::ii~\!/ ;will~ m:iill 1oin ~Hi! y·rnil 1JY "::i ••• ,.,w:i. ?1.::i~'? .,n,~ 

*~"1•r:i1r:i •DD pr:i10 1r:i11 n"tn 11r:i',li1JD7 n7 iiJ" 

The "1?~rm 0'1~ , rational and learned man however when eating the 

mea.t of an animal raises it to a higher level since its meat unites with 

himself (who is a l!highe:rtt creature serving God). 

')Q 
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Man•s vocation is to be dedicated to the task of achievibg a closer 

communion with Godo According to R. Isaiah, it is the potential unity with 

the divine that distinguishes man from all the orders of the natural world 

( as well as his supernatural w0rld )o To achieve this objective he glves 

practical advice e· l1 VJ •1 1 ~? 0 tJ \ t ::i. •1 n n., ::i. •1 n ~., \ :i ., n c \ ~ ::i. , " c n n " n " 1 
i' ,, 

t"j'1.U1 Ji~., ?ti1\1 ••• i7VJ nr.:HYJila VJil\1. •• !llN"1 ns.i~£i::i:t n~n~1 n·19\.:i~·1 
yc1,.t 

n ii .:i i '.!i: i i l J "And let him (act) always (as if) in awe, fear, terror, 

and trembling characterized by shame, piety, and bowed headff ever ready to 

sudue his bodily appetites to the dictates of the soul pursuing "unity with 

QC)dolt This ascetic regimen is predicated upon the identification eif the 

body as the "sheath of the soul11 ... i1CVJ.1il pniJ1 p"no Consequently in the 

realm of onets personal habits of diet the choice of food should be condit

ioned not by what is pleasing to the body but by that which is useful to bedy 

and~ ~rnulj and of the latter moderation is the watchword: nnw~ M?1 ?:iW' M'?,, 

7\yfc N4i1W nc ~Ml .91l7 7•ytcn JC ?::iN, N'?M •• 9117 l"1Y N4l1W nc 

t.'.l!Jl'.lil nt1 .i:l~in• inir.rn1 io·1~p lii~ \m::i p"'l non:i.:i iDi:i N1m• N? 

iJn'?v; 7y in•:i:::i. ;~?N ·1.:i'?::.iN~ N? .ttint::il·l n·1•pJl n•n" nni~n 7.::iiM(ll 

tl'lVJ 7.':JN\ N71 n·iJil"'lll ~~71 nnn. nnv;~1 7:iM\1 n•pJ nno:i 1·1"1y n·n~1 

M71 n"lypn nJp• N'?1 ic1yo nnw\ N71 7:iN• N?1 p1v;1 N71 n1Jnl il1 

N7W tiyc ill "1'MVJ~ N?N liiypl 7\wlnil 7::i 7:iN~ N?l .1~niyl~Nl pp?• 

~~ ".J"llil:J ill~.,. 
Rabbi Isaiah corroborates his opinions w-lth numerous citations from the 

Talmud and later writings., In this wise he quotes from "'the great rabbi,o•• 

the doctor par excellence, Rabbi Moses ben Maimon:~':'!f In his opinion on 

what constJ.tutes a proper diet he reflects his own affluent economic 

status 'hardly taking inte> account the vast number whose poverty would 

preclude their following his recommendations 0 Nevl!n:·theless, his minute 

f, 

f 
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prescri.ptions on mattEirs of diet certainly shatter any false conceptions 

that one might entEi:rtain about his Kabbalistic .... ia.scetic notions,, Whatev·er 

the basis of his thint'sing might have been, its practical effect w·as to 

demonstrate an avid preocc1apation with the normal and the natural in daily 

life, at least so far as onats diet was concerned. Thu$, while he cautions 

to eat that which is needed to sustain life, he prescribes that all suoh 

food be eaten in absolute cleanlin.esm and purity in onerEl homeo A clean 

table .... oloth and quiet surroundings a.re suggest11id. o '!'he stmndards for table ... 

manners are quite in keeping with modern concepts., Ro Isaiah enjoins the 

reader from eating dangerous foods, from eating in a store or in the market-

place, from the noctttrnal drinking of wateir from a st:t'Eiam, and from cl.rinking 

water from an uncovered. vesse1.ncompleteness1t in oner$ persona.1 ... physical 

conduct is best achieved, he tells us, by the exercise 0f special care of 

all the bodily organso Keeping the parts of the body scrupulously clean will 

aid the soul in its quest for purity, he reasons. Moreover, Rabbi Isaiah 

cautions against eating su.ch food wh1ch causes bad breath, agai.nst an unkempt 

beard and matted hair, and against t:L unclean nostrilso Olothing, he advises, 

should. be neither ostentatious nor threadbare but repre&rnntat:tve of a manls 

economic status., All of the foregoing, Ro Ismiah recommends, so that a person 

be not "an object of disapprobation to his fellow man. u ""' • P) i £) •1 ;i. i1 .. i1, 'U,, 

• • no v J ii n ·1 , p l iH i i i 9 n i1 ~, "7 H , :;,. o t:i ·1 l i1 n ·1 • p J y l ti :i • • • l ·1 ? :i ? ? :rn • • '"J " r:H1 

N?l l"B~ i"i NX" H?'U ••• l'BO pi M4i N~''U 7:JNO ?'.:lH, ~?'U ilHi,1 

"5 ,,.t:i1N 'D. 7XH r.HNt:) Hi1" N?v; •1:i ••• , .. , •nJ ·1DH1' 

In R. Isaiah•s ~ttitude towards wealth we again find reflected the 
of 

attitude/the higher. economic caste.whose moral inhibitions cause it to 

look upon its elf as the st~1war.d of God ts property. One is almost fascd.n-

ated by what seems to be a casual disregard of economic forces. Everything 

becomes all too simple,, Holdings and money, which are God-given, should not 



be frittered away» Ro Isaiah warns., Therefore a man should secure means 

of earning a living for himself and his dependentso He sums up the matter 

of' keeping a budget (and likewise records of financial expenditures, in 

which respect he cites an anci.ent family tradition urging their conserva.ti.on) 

succinctly and, we are tempted to add, naively& If one finds that his expens-

es are greater than his income, he should economize to 
M?tll •i::i tn:rY!~7 piln• ,n•1ir.itv n1ii1t:l '1ni• i-:•n 

'l'he only concern that Rabbi Isaiah seems to have, 

Us conservationo First, it is the wifeti duty to conserve the family wealth: 

Jnl•n7 1'7b7br.i11 cn7 it/JM 7::il i•r.in 1••yn1 n~1n nipy n•nn nwMn" 

But, 
~") • t:J • i C ·1 tlm ·1 tl 'i 1 ·1 Dr.I ·1 IJ •EH • o 1 Cl~ ~ p J ·1 l:l 'rJ 7 VJ 

in a larger sense, while a man has an obligation to his children, he 

must be very cautious in husbanding his belongings so that he does not find 

himself destitute. Ro Isaiah is sorfJly beset with those fathers whose sent .... 

imental behavior towards their married children would leave them penniless 

during old age 0 ttit is meritorious,ttR(I Isaiah says, u to give to children, 

according to one's ability,.much money in order to contract a worthy and 

suitable marriage with a .family of scholars or one of ranking genealogy •••• 

but I have seen a. number of weal thy f e:thers who, on approaching old age, 

distr:Lbute to each of their (married) children a large sum of money, ret .... 

aining for themselves what they estimate will suffice their needs for 

their remaining life-spans o This i.s sheer follyt • o •.It can cause a terrible 

sin .. For who knows.what the morrow may hold(! Perhaps •••• the father w111 be 

reduced to living eff his children, this being a.gaine1t natureo•••they wtll 

f1.nd this (the support) a heavy yokei ••• and, conse:}quently, they w:i.11 come 

to sin .. 11 nit1Jµ7 •1::J li Jir:rn ,in7:J• •t)::i ,1•J:J.7 1n•? 01~7 'H~il,, 

•• non·l"r:H n?i11 nntit11r.H o"r.i::Jn '1'1'.)7n7 l111,i17·1 J·1.lil1 l·1t11n ·1·11•t11 

7.J7 r.::i ii ' J ::i. 7 CJ • J n 1 J 1J • 1~ • 7 r:i M i l l i VJ i y r::i n 7 tll • t11 ::J n I :i M n ::l p r.i • n • ~ i 7 l ~ 

o•ipt11ot11 ci1y•t1J 'E')::J CQiy7 c~p~,nr.i1 ,c~M1t11J cnt11 iD~ ,~i11 10 'lni-: 

'; 
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1n?1w 'Y Ml'tv lN? ••• ~?1N .ci• i?I• no yil• ~o •:i "'i11 n~1l9 

iH n::io·1 •• i::i:::in ?iy:i cn•?y ·l'ii"t ••• y::i.tin ilJtv 1.li N·lii ":i ,1•D. 

-*9' ".?i1l 1 iy •i•? CJ'Jlil O'?{l 



------~---~-------------------~-,~ 

IV. Man and his Family 

The second general area. of human behavior requiring •tcompleti11m11 ... 

perfection is mants domestic conduct. Starting wi.th the '.t'eJ.mudie proposition, 

nn::iin n1':llc t1·1•p:i. 'l::tl-1: ,nt:i. nt J '.liy 7.~iVJ' 'l::i ••• ,, 

jt) ". n ·1 :i i 9 r:i 1 ::i i n -~ i b F.J ~ ·1 ii 

lltAll Jews are Z"esponsible for each other,t however, upon fulfilment of the 

command of admonition he subsequently absolves himself from liability,11 

Rabbi Isaiah demonstrates his keien awareness of. pa.rental rempondbility
0 

He couches his warning in terms of reward and punishment: 

-14).- " ••• t::Jli1y:J. DF.lnJ ~·lil J::l ilVJiy iJ•~ tl~l 

"He (the household head) ·must guide and reprove them (the members of his 

household) concerning 'heavenly matterst and ethical conduct, and if he 

does otherwise he becomes liable i.'or their tra.nsgressiono~• From this basts 

Ro Isaiah goes on to deser:lbe the pttrurilary function of the familyo 

The ultimate purpose of procreation is the reari.ng of child.reno Here 

Rabbi Isaiah delirn~ates an educational process geared to the objective ef .. 
se:rving God by bringi.ng others to a knowledge of m.mo From infancy this 

purposivistic process commenceso Again, recognining that the natur~ of 

man is inherently base he sets 0ut to raise th.e level of the infant ts 

natureo At this stage, when the child can utter sounds, the father should 

train the child to repeat Hebrew Scriptural phrases in the vein of ttHear 

O Israelo•o" and "The Law which Moses commanded us.u The parents should ever 

bE~ on the alert ready to :reprove the child for his misdeeds and always 

showing the child the 11 good lifett and proper ccmducto By slow and gradual 

stages, ever mindful of the child•s level, the more difficult and complex 

is to be introduced. Rabbi 1 q:sa.ia.h ts imd.ght into educational psychology is 

indeed in keeping with most modern thoughto He reoognizes the need for pro ... 

!· 
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perly motivating the child, albett this motivation is an extrinsic oneo 

He suggests, the father should 1tmotivate the child with those things 

which stimulate him so that he fto readily to leerno As the child outgrows 

the youthful stimuli new motivations should be utilized to elicit his 

response. As hEi matures and these stimuli lose their validity, let him 

(the father) say, tLearn 'l'orah and I will .fetch y~u a worthy wife t t When 
,,.:• 

he matures further let himsay, 'Study Torah and you wtll be @l/i.J.~ader and 

be called 'Rabbit o t' Afterwards when he is altogether mature, let M.m say, 

For the sake Gf Torah you will merit Parndise"t When he bee0m0s wifse let 

the father guide him to the study of Torah fcir its own sa.keo••tt 

1?•VJ •1::J oii? ii1~nr.i·1 piJ•nn :ini~VJ D"J"lYl ·lJD""E.l'l ••• ,, 

niJivmin ninipn niJnr.il o~r.i·1 ?1.l•v1:H .iic':i':i nir::i• t:1"Je '1lDl 

,i? ir.it-:• nt ':>:il 0~0·1 ?1.l" t:J~l .in1~n "Ei::i nhn!< i7 1n~ 

, i ':> i ,c t-: • i n i • ::i. ':i 1 .l n • t11 ::J :i "n ~ 1 ': n l ·1 t11 n i'H:I ~~ 1 ~ " v ~ l n i i n 1 i:i ':i " 

" " r.. .. • 1,..,r.." i n i • :i ':> i .l n • t11 ::i ::J n ~~ 1 • 1 ' • i p n • • l i 1 t11 ~ i i1 n n t t-: 1 iii 1 n ,_, ' 
i:.l"ii" tDnn•(.IJ::i ::J"n~ .11y p':i il::J?n iiiinn t'H::it::i ,i? ir.i~" 

-*-3 " •• • iiCVJ':> iii in 1 ir.i?"V 

Evidently, Rabbi Isaiah, was prepared to utilize devices of an extrilhsio 

motivat,ional nature to reach his goal whose sole motivation was intrinsic. 

He is also aware of the need for setting a good example for the child to 

follow. It is therefore that he urges the father to refrain from Uoa.ths, 

imprecations, anger, meanness, vainglory, insolence, jealousy, hatred, 

lust, gossj.p, light-headedness, tale-bearing, u and the like in the pres
'}li.f 

ence of childreno Moreover, it is the fatherl's duty to constantly speak 

in praise of the good and desirable traits of human conduct, whenever and 

wherever the opportunity presents itself. 

Rabbi Isa.~ah is likewise very much concerned with the ou:rrtcular 

contents ©f the ehildts educational programo In this matter, whil@ he 

was not. ent.:i.rely ori.ginal having been preceded by Rabbi Loew of Prague 

1. 



theretofoJ;ie, 
and Rabbi Ephraim Lenczyez, he has been credited for articulating a,4highly 

unorthodox educational program. His curriculmm ealls for the thorough study 

of Hebrew as a spoken language and this becomes the underpinning for the 

submequent tex.tual material.Ill studied: "When the lad comme:ruilelll the study of 

Scripture, he is not to mIDve to another text until the perfect completion Qf 

Torah, the Prophets, and the Hagiographa .. He is not to skip from (weekly) 

porti.on to (weekJ.y) portion. He is not to gloss over (difficult) sentences 

until the lad maste:r-s the meaning of the word, its gramaatieal syntax, and 

composition.9 thereby comprehending the meani.ng of the sentence. It is, there-

fore, worthwhile to teach him in his youth a gFeat portion of the science of 

grammar o As a consequence tlits will be er1graved in his heart and remembered 

forever o Afterwards Mishnayot from the Sl.x Orders (shall ba.c:;t;aught) until 

they are known by heart .• And lastly, the Talmud and Codes, intensively and 

e:x:tensi vely 0 rt 

15 
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On the practice of' r.:i ~Jot n l ~ ::i. ... t.tbetween semesters it ... an educational 

recess, Rabbi Isaiah frowns~ exclaiming, 0 All times are equally good for 

study, as it is written, 'And thou shalt study It by day and by nighto rn 

On the oasuist.ic sophistries of up11pu1u Rabbi Isai.a.hts wrath can no longer 

contain itself<> 'I'hese are te be itnull and void, 11 he says, 11would that they 

exist.ed not in the worldt And enm if one claims that he is representing the 

truth closely (when indulglng in "'Pilpul't), albelt ~h~L~truth for the most, part, 



7 

nevertheless, if there be only one incorrect detail mixed up (with a.11 

the other true conclusions) then it is forbidden ••• Who can imagine the 

extent of the criminal transgression (involved in) transfoming the true 

Torah of Godt n In this connect.ion he calls "Pater peceavi 1t oil his own 

transgression at anearlier time .. So revealing of his character is this 

matter that it has been deemed worthwhile to insert and translate herein 

the section from "Tract.ate Shavuotn: 

i•10 H4nw ioiNn ioN' CH ~H1 .c7ipl 1~n H7w Jn• •01 c•?b1lo1 

il li·lpt:Hl:J r::Jipo 7:io t:JHl1,CH t:l'J nlp i1lin '1,.lr:H , it'.HVJk'.l? liij? 

•7·7~ l iyn iyw? ?:i·l. •r:i·l •••• ioiN n1:iN iJ ,NVJ 1MH il1 ·17"l£JH 

iiin •o:ino nip nli •npow nJnt .noN niin c•p7H •i:i.1 i1mn7 

Mlin HHp• lN ~:i ,J'"ll·110 ill no p·1?nn 1iy H7 ONl o•iniHn 

ii:i.::i:i. bpoo ni•n? ,yiip? '1H"l n?Nn o'ilin 79 .n:i.~w· ci~n? 

lH •::i t:J'N'll 'n oy ?::i Jn• •n ,1iy1 ;iii:i:i ni::i.in? •i::i r.i•ow 

~~~, J::i iciNn .iinc p1?•nn c•iciNn c~y1~vb n::i w• nJn1" 

n::il~~ •i:i N~M C1M7 c•ioiH •:it l:J n•n CN ~N ,Nin .n~~,l~ 

iHn i:ii.:i. 1 •1'.)~ n7.:tcw H7N i1·11•n l 'l'{ N?n ? l1·11'tl:i. nwip nc 

"7y:i. 7::i1'"(:i1 n"i HIJ)JJ l'N iiµt .nnl:'{ r1'1in ?)1 nio ilir.H 

n1nnn1 nln::ioo n·rn"p:i.·1 n1::i~ niin i·1n•? •"9 pi ?0•11-1t10 ni~oinn 

" * " 1"'l"l4~V) i"tl"ltEV i"•lp"l ?::i1 "l l"lp:J. l "l"J ?::it i"lJp'1l v""ll:'{ 

o•i:11 .n~t l-{7:J. H·lnVJ ~n"n iN n"l-{1 ?::i iVJp? nlmoin.:i. J:::i1 .(11-

·1H1'1in n•m1 tN •••• 1·11•n J::i !Jl on1 nmN niin 77.::il r:rn n?~::i 

nhiin i•ntn? J::i ?y ,~ny~e ~n~1y ~n~~n .c~~?EJ 1 c•?iil 

>/. t 



"'I have heard the a_lander( .-.ous statement) of several of our generation'!! s 
not 

learned men who say that, wer97T-Qtor the tHilukt what would distinguish ,,,,,, 

aa (learned) man from his fellows o For then (in the absence of the 

Hilukim) many will attempt to a:ohieve scholarly status. For these atti .... 

tudes one should ( J.i t: rend his garments ) mourn
1 

~-~ reduce the glorj!: 

of heaven in order to enhance ~mets own prestigel~. Be!id.des, we-uld that all 

of Godts people were prophets for ·t.hen knowledge would become wideepre&do 

(Strangely)There exists a party of madmen who say that the l!Hiluk• 

aouminateso Whoever says so is deserving of rebukeo First, even. if it 

were so, do we then tell a man sin (now) so that subsequently he .may be 

judged meritorious? Especially (is this reprehensible) in so great and 

awful a transgression as thiso Moreover, when he becomes acuminated, 

what does he de with this geuteness? His aottteness results only in a 

waste of his days with this (casuistry) and he spellls insolently of the 

true Toraho Furthermore, how did Rabbi Jaeob, (Rabbeinu Tam) and Rabbi 

Isaac, ·and all the Tosaphists become acuminated? Only by dint of studying 

the true Torah, by becoming erudite in the Talmudic Tractates, by 

dilligence, and by constant repetition at all timesc. This only is the 

Mitzva, and to it shall they cleave and it will also be an aeuminatien, 

namely to resolve in true fashion (all difficult worlls and their 

renditions)o•o•o• Such things are within the realm of tru~ Torah and 

they are likewise acuminatingo Then will our Torah be an unblemished 

Torah of Godo 

''Alas, the losst That most of my days I induJ.ged in considerable and 

fabulous tHilukim:t Q I have si.nnedo- I have committed iniquity~ I have 

transgressed~ Therefore, I come to exhort future generations and for the 

sake of this (exhortation) may my guilt change to innoeence,,.tt 

This is indeed an illuminating :tez:itimonta>l to the modestyll simpJ.ieity1 

and honesty of character of a Rabbi whose repute for eruditibn and acute~ . .' 



ness placed him in the fore.t'ront of the intellectual giants of his day. 

Knowledge, as $Uoh 1 held no attraction for himo Only that knowledge, which 

served and enhanced 0thers and brought them cloE:ler to God held any validity 

for himt1· 

Perhaps, beca:u.se of its great~n· accessibility and popuJ.ari ty, Rabbi 

Isaiah preferts the simdy of Mishna to tha.t of the Gemara. l!J vm? p "1 n
11 

-~1 
". '1 ·l ~? n n l r.i ., n i ., - 11 Pu:rsue Mis.ha&. more th'ati,..Talmud11

11 especially since we now 

have, Ra.bbi Isailil.h says 1 the eemmentaries of Jlajl;1luhnides and Bertinoro 
·"., 

which interpret the Mish.aw correctly (taking into account the subsequent 

'I'allluc!lie discussions and ooriclusions)o The:refore1ni"Hlr.l:J. il"il" pb)Jil ::ih,, 

~ntv ., .. n~w nJwr.i7 n~it11 ~.,w~t. .•• poE:in "?:i.·1 1iV "7.:i. oni~ '1i~n71 iir.i77 
n7po7 n?pnw notvl7 ~710 ntviy '~' ,n~ ?yl l"~:i. c~.,11w nlwo .. .,,c 

*i '". 'm.:ivl ' n i ~ n I~ 'n l vt:J' 1 Jo "o 1 • ~op n l i 1o7 

ltMest of the activity shall be devoted to study and review the Miahna un .... 

eea.singly"""oLueky is he who succeeds in mastering the si.x orders by 

hearto He thereby erects a ladder for the soul to ascend upwa'.rd to the 

first oateg0ry; indicative of this (is the faet that 4 letter5 eemp~t•~R~) .. 
Mi SH Na. H are the same as (the 4 letters c0mpril!ling) Ne SHa1 Mai H.u 

The onow:nrof all learning is KEllbba.J,.a., especially the ~.ohar, 

ttHaving filled his maw 

with Scripture, Mishna, and Talmud~ let him occupy himself •in awe and fear, 

in holineEisi and purity, with Kabbalao'~ Fo:r this b a practical neeessit~ 
a 

so that there will bg'di:reeted intenti.on (ii) J:J) to the mysteries ef' 

various prayers and benedietionso O:nkY its adepts know whenee to direet 

their intention~ At this p0int it is perhaps superfluous t~ add that 

Rabbi Isaiah is not sympathetic to the study of Philosophyo While he does 

not esoh.ew it in its entirErby and in all its variations from any place ~t 

aill in the Jewish curriculum, as do se ma:ny af the sources he quotes, he 

consider$ that. there is an inju.n.ction prohibiting its ~tudy. Moreover, he 

\ 

~· 

:I 
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maTsha:U.s an imposing-.;array of eitati0ns that these who study Philosophy 

have n0 pa.rt in the wor!id to comec> They court utter perditi on and dew.th 
""" 

and are to be 113eparated and die;joined from the community of braelo The 

reader, however, is left with impression of oonce~led tolerance on hi$ 

part., ·~ 7 tl ~ inJ -tr.it-{ i:rnn t-{?111 ~~£liDi7"£l:J. b):.1Ji1 nti::i.' ~'?1 • •• ,, 

n l:l p t:) ii D •1il"1Dt/J~1 •1il"1l"lll i "'on 1 ~ p::i. ir,:,?o i? ii 
~'f<lOC..,1 ....... ~ 7 f.j 'I i ~ 1 l n l ·l f'.) ~ rtJ 7 

•t!Let him not be confident who em.barks on 

];:>hilosophioal study.gthat he will not 11'.'.lae his faith, unless he has an 

erudite and pious teacher who will tea.oh him and guard him from those 

sections which will sap hb fai·th and ·then he will eacape 0 1t 

" 
ti 

It is apparent that Rabbi Isaiahis only worry is the impairment ~f 

onets faitho 2f that ean be safeguarded, his leve for all knowledge 

ii 

n 

prompts him to permit the study of philosophy which at times he eonsidera; 

even helpful and which he does not hesitate to quote. 

-X /Ob 

Rabbi Isaiah holds the mother equally responsible for ·the proper 

upbringi.ng, and for supervising 1•every moment each s·tep., work, sight, and 

motion1t of the children,, 

>i l\ ". n ~ :i ::i. ., n \ ~ ..., !tsinoe they a1l'e unoccupied and are home 

more often" than the fathers, whosie bus1ness pursuits take them away from 

homeo Even if the father is at heme being of the class of sehola.rs, Rabbi 
·~t:) 

Isaiah excuses his supervision since he is - ~b"1 ~ l :i. / 1 ·1 "1 l') ... ttpreoeuppied 

with his studies" o Mother and father are enjoined to repr~ve the ohildfs' 

every misstepo But he oautions them to beware of undue threats which 

might ftlt:ghte:n the child.o "1l1l pf J ~n? ~., lt:) HJ9\ ~?Ill tJ~l ::i.~ ·1"1ill 'l,, 
·1-: \Ir-

'.pi) •nn iH npn l '?:i ;~ ?·inn' "1D i 7 io:i l{f'.H'.l To be sure he accepts oe1•poral pu.-. 

aishment as an esseni:.i.al. element :ln oox•rective ch:lld guidance,, 

"I 
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the 
This, then, may be considered a statement of/objectives, methodology, 

and curri.culum of Rabbi Isaiahts educational principles (with several 

lesson plans throvm in for good measure). No expense is to be spared 

for its achievement since this is a. commandment requ:lring the father 

to give "all of his soul, all of his body, and all of his wealth" for 

its rea.lizationo 

But Rabbi Isaiah is equally concerned wi.th the child ts physical 

wel:fa:reo Towards this end he stresses the importance of cleanliness 

in the child's clothing and body o '.!.'he child's healttr is of paramount 

importance to him and he has little patience with those fathers to 

whom this may be of lesser concern: 

.x-11 ' c.. 
1·~ ii1;)? ,JJ"D "'ll .~"?::i. J'itJ~?:i. ~ipJii 11ipiJ•nn 1•:i. n::i1inii niJtDp 

ni:i.~n t:i•i•ny ·~11:i·1 .-,~yn Jr:i t:ini-:~7·1 nipiJ•nn n•i:i.ir? 1•1nn 

7' 1'1 " ••• l • 1 i n • ? 

'''I am astonished over the matter of the epidem:i.c 01.' r small ~\."'t 

which affects infants and is called fBluternt i.n German (probably 
'1(13 

measles) o F;gadt Why do they not take eare to speed the children r-:::,,,,_, 

out ef the cityon Every father wh0se child's death was due to laxity 

on the parentls part, Rabbi Isaiah warns, will be held accountable 

to God~ 

The most sensitive appreciation by far is depicted in Rabbi 

Isaiaht.s attitude tovrards the wife..., His evaluation reflects a sympath .... 

eticu.nderstanding for woman's function and position in the homeo He 

cites the pithily epigrammatto statement of the Rabbis: n::i i l l • ~ .. ,, 
-'1-15 

". in tlJ~ ? • :i tlJ:t ~ 7 ~. • • in 'l 1 in l ii• ·l ~ o - UNo blessing is experienced 

in 0nets home except on account of his wifeou When he sets relative 

J 2... 



____________________ ._, 

values on a man's economic indulgences, he paraphrases the rabbinical 
'J( /~ 

dictum: no::in~1 ~;i::i.?~1 , i? ~1~v ilr.l ninn:i m1w•1 n1~ ?::i~" ti?iy?,, 
. y.11,, • c.. • • • c.. 

••• 11 ru~VJ nr.ir:i in1" l"J:J.·1 1nVJ~ 1:i.::i~1 ,11 ~1~VJ no:i. 

11A man should always eat and drink less than his means; he should dress 

in accordance with his meamq and let him honor his wife and children 

beyond his meansott Rabbi Isaiah insists that a man must speak softly 

and with kindltness to his wife; the husband is to refrain from oowtn~ 

liter and from any display of overbearance; and he is ever to honor his 

wife even more than himself. In this manner there will always be peace-

fulness regnant in the home~ Perhaps it is unnecouary to add that he 
by xii 

considers hitting one•s wife as an action bo1ttittedg enly/a tgoi~. 

But Rabbi Isaiah speaks also of the w"lfetis duties to her husbandf 

While it is a touchi.ngly understanding statement U, nevertheless, dem .... 

onstitates how much lii.t.f.H;author was a product of his erao The wife_. quite 

apparently, occupi~s a secondary position in the householdo It is to 

be remarked that this in no way:. is to be taken as an indication that 

Rabbi Isaiah relegates her to that position. Rather is it to be cons-

idered that he writes about the wife in the condition that she ex:tsted 

in his days. On the one hand, one suspects that part of his exemplary 

attitude is dlue to his ovm personal experi.enoe: at the time he wrote 

this secticm., Rabbi Isaiah was in Palestine (Sa.fed or, what is more 

likely, Jerusalem) married for a second timeo His first wife,, Chaja., 

was the daughter of Abraham Maul, reputedly an aristocrati.c court 

Jew of Vienna. She came to him with ar1 unusually large dowry and sev .... 

e1•al times replenished his depleted fortunes. His second wife, Chava, 

was likewise a wealthy wom~tn,, beyond her youthful years o His pleasan·t 

and f'ortunate domestic relations can be eonsidered as a factor in for-

mulating his attitude. On the other hand, there remains an element of 



disappointment that one so understanding as he should succumb to the 

prejudices of his time.and assign to the wife a role which, in a sense, 

denies her any individuality but predicates her existence on her sub-

missiveness to her husband. 
nyJ:::iJ ni•n7 H'n M!llN 7!ll yiN 1i11" 

,n!llilli,1il.Jl1 ,c•J1lnnl1 ,}Ml n7yl cy n•il11 i?ipl nyai!ll ,n7y:i7 

nN i7 iir'.)!lln1 nnr.i!ll i'i nN-in i•an1 ,iJiJi:i M!llyn1 t'i:J.1 yatun1 .n1Jy.:i.·1 

~JI'{) il i~i 'Hrn nJ i'.lli 'i~ln·1 ::inl$ i!llN.:i o•oyDo i'i n!llyn 1 in!;i•.:iN ny 

in1~ ny.:i.·1,·1n:.iW'•n n7yl '?tJJ ioy:::i nyl nw~n ••• (1•r1-1Dn 1•i::i.1 il'J')Jl!ll 

!'{7!ll •1.:i nJ1•non n.:i.7.:t n1N1 n7 n•n• '·i::i~1 ·1nr:lnJn inyi ny:i·1,n1n•v;n 

ny '?~l n•11l 1~n·1 n1p'l~l1 JMl1 n1Jy.:t 1·J~'? i•on n~!llpna.l~yn• 
•••• inJnr.:i.:t nnow •nn·1.t:1••·1t:J. t:Jn '•EJHI inne!lla·t 1•.:rn i.:t:in .t:J'"Pl 

l •n·'?~r.:i 1•n•!ll n•J.:i 7y1 1•1• n!llyo:J. n·?~·!ll n?y.:i. l;>y ci• '?.:i.:i '?'ienn 

~I? ".n i~Ol·l Mi in::i. 
ttit ts to be the conduct of the wife to be submissive to her husband. 

She is to d>lhey(::him., Her words to her husband are to be rendered grac-

iously, pleadingly, with respect,and modestyo Let her obey his commands 

and fulfil his desires. She is always to appear joyfully before him .. Let 

her observe his t.ime for eating and make for him foods foods whieh please 

him., She must nullify her will before his (even if his is inexplicable)., 

., ••• The wif'e, during her husband's anger is to mollify him, in his distress 

soothe him, and in his mis:£ortune console himo F.~ven if there be something 

troubHng her she is to conceal it from him lest she trouble himo Let her 

always be adorned modestly, graciously, and chastely and let her clothes 

at all times be unblemished .. She must respect his father and family even 

if they are undeserving. But let her be happy with his giftQ••• and let 

her pray daily for her husband's success in his enterprise and for her 

children's success in 'l'orah and good deeds o '' Perhaps as a parting 

gesture, Rabbi Isaiah does underscore the woma.nts need for large sums 

I 
! 
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of money for lller,m.el4i'.\rand for her household necessities.., For this pur-

pose he advises a liberal allowance.; 

Underlying the whole range of domestic relationship is the need 

for a happy home life, one which is unblemished by sadness or diseord
0 

This is fortified by Rabbi Ism~1ah ts belief that 

".*.i~w 1 inr.i ~?~ n·l.l'!i!Y 1 ina--the t'Shechinaht is nev-er present where there 

is sadness. It is only made welcome in a home life reflecting happi• 

ness and contentment.., 



-- ----··-------~----------------------·--~---~ 

V. Man and Society --
Part I 

Social int.ercourse is the third general atrea coming under Rabbi 

Isaia.htis prescribed mode of conduet 0 It is undoubtedly the most 

impc:>rtant of all if we are to arrive ai; an undermtanding of Rabbi 

Isaiatits thinking and it is often the most misunderstoodo This is5 

due, n0 doubt, to the variGt.ls statements on aseet:!.ei.sm and sanoti ty 

with whieh the "Two Tables of the Ooven't,nt•t abounds o Let us, 

therefore1 examine these earefullyo 

At the outset, let it be understood that Rabbi Isaiah hardly 

distinguishes between the terms iH!/·11)"" sanoti ty, and 1i n ·1 fl/'iO"" asce ... 
"4 l 

tieism..., He uses them inte:reha.ngeably o Furthermore, for him, they 

connot\e something quite different from what we associate with thes~ 

words() Sanctity and Asceticism imply abstint.nce from what he oonsiclerm> 

superfluitil!ls .... n iinir.io Man should limit (and here he cleatrly implies 

limitations within reason) his lust for max, his craving for liquor, 

his voraciousness for food<> Likewise man should curb his tongue aid 

mouth from "impureu speech1 * ~ ·1 w" i D 7 v ".'.l. "w i Y""' 1tuntil he achieves 

aseeticism1t ""' self restraint 0 Self restraint is his wa.tchworl1 0 

This preachment for self"restraint we find again in his chapter on mo" 

desty0• Here he extolls the virtue of solitude:n~71ilJ 1 n? ii.A n?yr::i 1 iy,, 

:tVJ"l t:Ji~n i1bn•v n·111i::J.r1nn n?yr.i l'\"i1 ••••• rt:tHJJl imi 

,~~~ l{';i v1ipn Jr.i ,i.l.·1or.i·1 i·llD ,i?tv n::i':in ?v; nir.i~ '1l 

••••• t:J-1!{ "J::i l":J. :liyn• ~~71 .i7~1 iHl'11pn n~:.ir.i ·mi? ~Ji:i.:i 

" •. ,i iin nvyr.ir.i 1r.i i? - ltAnother great., wonderful, lofty, 

exalted virtue is the virtue of solitudeo Man should isolate himself 

and sit in his four ells of Halacha:h., closed in<> Let him not lewve 

') 
I 
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his sanctuary i.e. from his sanctified house and let him not commingle 

among meno•<>• for thereby he is rescued from all the transgressions 

(which may occur) between man and his fellow-man and he will not be in-

fluenced by his generations (mis )deeds ,,11 

The only essay mn the philosophy of Rabbi Isaiah in Englis~; Hebrew, 

or German (to the best of my knowledge, in any language) was written by 

So Ao Horodezky, in Hebrew. ( 

"One Hundred Years of Moral Asceticis114\t) There, the auth0r has taken this 

section at its face value at least to the extent where he derives from 

it the notion that, Rabbi Isaiah recommends a kind of anchoritic life 11 

Horodezky tempers his thought with the e>bservation that this is the first 

of two methods by which one might, attain 'completeness t J first, one is 

to perfect himself and then, having attained personal perfection, he will 

"1go outn and raise others to his level(> While his general eonclusion may 

be considered as substaintially correct (the imperative to raise others 

to perfection), he appears to have committed an error in judgment when 

he interprets "11 ; :i. n n almost literally and renders it as connoting 
" /)_ ,,,, 

/teolusiono This can hardly be so upon a further objective examination of 

Rabbi Isaiah's chapter on lanctity9 which apparently was not considered 
®5 . 

1h¥ Horodezky at all:., In his chapter on Sanctity, Rabbi Isaiah repeats a 

major portion of his thoughts on the virtue oi' solili!.ude and concludes with 

the following: n ":t 

"" ' JI:." I 
•••• ·\· i ::in 

lM ncl~n n~:i. ,viipn clpo:i. wipn~ ,wipnn? n~iin,, 
9, 

n "' "l p "i " ? y n ., ii i :i. n n n ~ ·1 n l i ~ r:i "o 9 .. !lli ion 

"He who is desirous of sanctification let him prepare himself' in a place 

of sanctity, the synagogu'e or study house.'°' In any ease b e s t i s 

that s o l i t u d e (which is achieved) w i t h a c 0 m p a n ... 

i o no tt (spacing mine.) The entire section clearly indicates that "n ., , 1 \ ::i. n n 
" 



to Rabbi Isaiah means merely the separating of oneself from bad 

in~l~ences: 7 :i ::i. ., ' ., t N ii " 1 t:l 1 l'{ " J :1 9 ·1 J • b 7 .:i o ? , ::i. ·1 o ·1 VJ ·1 i t3 • • " 

"n·ltll'i£H il"lilt'.ll ilt11·11p il1 - "Sepante and disjoined from all 

human p:©llt:utll:eni;eilet him be alert to every matter of' sanctity and 

purity and restrainto1t By no means can it be inferred that Rabbi 

Isaiah recommends a hermit-like existenceo Quite the contrary will 

become manifest in the ensuing discussion of his views on the de-

sirable traits to be cultivated in social intercourse. 

Rabbi Isaiah advises his readers to continually strive for 

f'riendship with the learned and :the wise
0 

ilNi"lv t:J1N 7.:io4 cn•niion4 t:in•wyco ilo7•1 t:J'J1lil t:l'VJlN71 

4t8 ".·l)DO iio?~ Mli1Jil IN ::~1· .. , ~1·10•? ill"~ iN lit:i "1::.t1 

"C<Dntinually join with wise and respectable to learn from their be ... 

havio:r and ethics 0 11 This includes "any I!lan from whom he may learn any 

desirable att:ributeou 

Soft-spokenness, modesty, and kindliness which are elsewhere 

recommended for their desirability in domestic conduct a:re likewise 

to characterize social intercourseo Rabbi Isaiah describes these amenw 

i ties o.f' social conduct in great detail: 

cv; c•1p~ iD1on 1i1r.i ~1inn nN1 ic~y nN "l'~lov~ .c?iyn 7~ 

i., :i. ti ti y 1? • i., ::i. n t:J Y 1? i ii'.:) ·l ' • ~JN 1 • J i ? ~ c , i l'.)N • i 0 '.!l y? i., :i. n 

n ~ n ' i., ·11 i • rJ • y r:i ·1 i ~ ~~ 7 • tJ ' J D n VJ i ::i. I 7 n ~ n • 1 • i 7 N r.i VJ 7 ~ l'{ 

:.t'1".ntJy:i.·1 ?ip no"lil ~?::i. nnJl ni'iln ay 
tttet him be humble and modest bef'<'>re the worldo When he makes mention 

of himself and of his friend, proper manners demand that he precede his 

friend's name to his own. Let him say, tSo ... and .... so and Iut When he.walks 

with his .friend let him walk so t.hat his friend is on his lef'to (He will 

therefore be on his friend's right.) Let him be modest 0 Let him not raise 

31 



his eyeso He should speak gently and modestly without :raising his 

voice." Rabbi Isaiah likewise leaves :no margin forerror in the 

ethics of social behavior: 1ni-t )?.':lo •• i? y1nVJ ~r.:i? ?inr.i•w,, 

,.,,.':1 ir.:ixy ,.,,. N'IM MNln' ?N C1N 'll 1n11l:i' c~ ••• n?i~·n 

• J "y :i l n i ~ iii., VJ., ?ii l ., VJ i y ilJ • ::i. ·1 im :in r:i !IJ n h~ • x on t:JN •• ii 1 J y n 

im • D :i .•• y ., .l ::-:.: 1 1 • J y iP ii~ N 'N 1 • ., • ::i. n ? )1 i .l? il.l l • ~ ~ ••• 11m ii 

wH::i.t1• ~?µii• im·~tll i:J.1 ?y •• in1in:i. ni-t1n• N? ••• ?'li n'ntll 

11He shall forgive him who has harmed him.rt But Rabbi Isaiah punctuates 

th:i.s forgiveness with :the remark that it is si.1ch only where he has the 

choice to do ©therwieeo Only then is it considered to be true forgive ... 

ness, for he has the powere to do otherwiseo "If people Ho him honor 

let him not become boastful but let him direct himself along the road 

of modestyl)<>••If God has granted him wisdom and understanding, or 

great wealth, fueadership or grace in the eyes of the kingo•o let him 

not become boastful over M.s friends but let him remain modest and 

restrained •••• as was his wont theretofore l)O. ol££e should not boast o.f' 

his (great) learningo•••On matters of which he is ignorant let him 

not be ashamed of asking even of one who is of lesser import1ar1ce than 

himself .It In the foregoing Rabbt Isaiah demonstrates a keen insight 

into the character dlf?vhlllmjlinepsyol1iofut>:gi}t'.~ In another passage he portrays 

for us what the .mores of the God-fearing 3ew of his day demanded of 
. s~~~ 

him; One is to refrain from gossip in a.ny form 9 from looking at a 

married woman or at iRons or statues or at various articles of women's 

.3? 

(\\ \.1,C(i ( :', >:, . l) 
wearo 'The Jew must not look at a rainbow, the moon, nor into the diace 

of a. wicked mano Nor is one to stare at a person eating or at his foodo 

Secular :reading and/o:r that W:h:ich is of a sensual natUt?e is prohibited!) 
. \. i ... ·,\''\'I -~, {} _r,, 

One must not be close fisted in matters of charityo 
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V. Part II, ~l ~~t~i.?~.:'.3-~~ 
r·' i' 

mutual benefit to be derived by each of the parties in their quest 

for J'erfection. In this sense it is not so much ·t.he element of 

mutual:ity which is stressed but the fact, that it facilitates onets 

striving for a higher spirituality when there is a f'riend or comp .... 

anion available to 1Btir ene's soul. He observes that one can better 

examinehis deeds and plan for their improvement with the aid of a 

companion. Therefore, he suggests that a regular peri.od (during their 
~1 

hours of' study together) be set aside for such int~rospection., This 

period of' soul .... aetl.t'ching must become a regular part o:E' their p1•ocedure 

much in the same ,manner lhlantier provided for the family unit to examine 
*2 

its deeds of the preceding day., 

It becomes evident here that Rabbi Isaiah reflects in his thinking 

the leisure available to his economic olasm. Him emphasis on the amount 

of time that companions are to devote to daily study is apparently un
~1J 

restrained by any serious concern for earning a livelihood. 'Elsewhere 

Rabbi Isaiah observes that the earning of one•s livlihood is to be pur-

sued only to the extent that it will free him to devote himself to the 

study of God's Tora.ho In regard to the latter it should be remarked that 

the teaching and the study of Torah, a kind of Adult Education program 

is very basic to Rabbi Isaiah's outlook inasmuch as it is the chief 
~1-1+ 

method whereby unity with God is attainedo 

Rabbi Isaiah conceives of very definite responsibilities which 
~~s 

obli~ate one's solicitude for his fellow-man. One must be generous in 

troubling himself for every man; to bear their burden and sympathize in 

their distress, rejoicing in their happiness; to pray f'or them; one 
~i.6 

should visit the sick and pay his respects to the deado BUt above all 

I: 
j.' 

t 
i'. 
l 

f 
!' 



one must be generous with his knowledge of the 'l'orah thereby drawing 

them closer to heaveno 'l'his he considers the greatest generosity of all 
improvement and 

since,by one's devotion to the/education of others he secures .for his 

fellow-man "Olam Haba". For Rabbi Isaiah, then, here is the perfect sequ·" 

ence. Having pt~rf'ected oneself' one is to strive for the perfection of 
*~ 

others thereby completing God's work and becomi:rgone wlth it. In helping 

others attain perfection, therefore, one should be generous with his 

wea.ltho He should aid in the publication of books. He should buy books 

and lend them to anyone mn need of them (and una.ble to buy them for him-
1~8 

sill.lf) unmindful of their wear anti tear. 

These responsibilities ln the realm of social intercourse carry 

another obligation~ A man must act inconsonance with the entire comm-

unlty. As a consequence Rabbi Isaiah Sfjqfs that a man must act in a 
~~9 

manner pleasing to the cornmuni ty. Therefore he suggests as a first prin-

ciple graciousness,nnd kindliness, and affability in one's manner to all 
*w *U 

people. He prohibits behavior differing from the community moreso He 

corroborates this prohibition with references to his personal experience 

upon arriving in Palestine. 'l'here he found, what were to him at the time, 

new modes of religious conduct. These he accepted as binding upon himself. 

Moreover, his attitude reflects deep respect and a passionate aversion fer 

quarrelling with the community or its leadership in any manner. ·1 1 i1i" 

,npi~ i1lpl N71 ,co i4lyl N7 ,c71y~ ~npn cy 1l'in N7v J •i•nr 

r::J'.::l")"Y.l nw1) trn ~11'{ ,o7ip:i 1:i1 tJHl ·H:i51:i ~71 ,niiv 'HllJ:t ~71 

n.t"l"n)o4 cyn VM'1 7y 'n n1i ~::i .~~n7111 n7ty c~~ nvly ~npnw 

"Take care never to quarrel with the community for any reason; neither 

for taxes, nor charity, nor public office!i even if it appears to you 

that the community is committing a grave offense against you •••• For God's 

41 

.'\ 



·ll-12 !t 

spirit rests on the people and its lea.ders •••• 11 

This is not to be construed, however, as a demonstration of Rabbi 

Isalhah 1 s blanket acceptance of' the ultimate validity of' 11 communHy 
~~13 

usage''- .\illtl o Elsewhere he is very critical of Ismerles' legal con-

cllhsions based on "community usage•• .and he prohibits that which Isserles 

permUs asserting: 
{~lI+ 

•rnut this c:us:hom is *adness. 11 

" •• .\iTJ" } iy.\VJ::J. i1t il .\i1.lOiT ?.::t~,, 

His acceptance of the principle of "com-

munity umage 11 is based upon at least parttally subjective criteria. He 

accepts its validity generally but reserves for himself the right to 

reject individual customs which, as a rule, he finds to lenient for the 

more stringent approach which is his. 

Rabbi Isall!.ah is very much concerned with a man's tJbligation for 

ethical behavior in his business practices. 'l'his derives from the purely 

teleological approach he aas toward the matter of earning a living. As 

mentioned above, the only purpose of conducting business, for Rabbi Isaiah, 

is directed to the end of serving God, i.e. one works in o:bder to sustain 

himself physically while striving for unity with God spiritually. But 

only to the degree of sustenance required is one permitted to work. Con
un-

sequently this endeavor must be da\t'oid of apy/ethical or immoral pra.ct ... 

ices. Therefore, he prohibits the practice of usury in any of its forms 
-in5 

as a morally reprehensible business endeavor. But he goes much fart.her 

and into greater detail in regard to the manner in which one is to en--

gage in businesso As a fundamental principle he asserts: 1i ~::i.n l ior:i·l,, 

", 17 !O :l T'Y :i •::tn if'il~ - ttYour friend's money must be as dear to you as your 
~f-16 

own. 11 If one has foreknoW::Ledge of a business loss that is about to be-

fall his comrade or if one knows ef any i.nformation, good or bad, he must 



*1'7 
"hurry and warn him, 'Beware, my brother.'" But Rabbi Isaiah is 

equally a.ware of the abuse that too much familiarity may lead to and 

he cautions in a f'ootnote: 

". ii •:in n ~ :i :i i ~ r:1 n - "However where it is not absolutely necessary 
*18 

let his visits not become a nuisance to his f'riendt.l" 

Paramount, then, is the need for equitable behavior in business 
~~19 

transactions. A man must be trustworthy. His word must be his bond and 

he should need no other binding form.to guarantee his fulfilment of his 

obligations. But this should not induce him to relax certain normally 

strict and formal requirements of business practice. Thus, for example, 

one should give an itemized receipt for whatever he accepts isr deposit 
*20 

insisting tha·t the depositor seal or mark his deposit appropriately. 

In this way any suspicion of malfeasance will be avoided. In this respect, 

it is of interest that this desire to obviate suspicion is also manifest 

in Rabbi Isaiah's advice those who are chosen for positions of community 

leadership. He cautions them that, despite the fact that their's may be 

a reputation for integrity and honesty, it is only proper and fitting that 

they account to the community for their expenditures lest they incur sus
~~21 

picion. It is not enough for Rabbi Isaiah that one knows in his heart that 
*22 

he is dealing honestly,. 11 Man must discharge his public responsibilities," 

and therefore mus·t go through the mot:Lons so that i.11e people will not get 

a wrong impresmion. This fear for future unpleasantness prompts hin at-~ 

tention to detailsa From the same motive Rabbi Isaiah strongly warns 

the reader (especially his sons for whom this work was intended as a last 

will) against paaying the role of a guarantor citing his father's injunc-

tion in this connectioni •:iJ~ r:il .n-i:liyn lD in:-i:µ t:11Ni1 i io!IJ• t1'7\y?,, 

".tJ1l{ ?"'.:J.IJJ:J. :J.iy i1"i1l{ l{'7'JJ •ni:J.l{D y:J.V.J·l~·l i1ll:l.:l:l 



"'One should ever avoid giving guaranty. Moreover, I am under oath and 
*23 

command of my fathers never to act as a guarantor for anyone.it 

Most impressive, however, is Rabbi Isaiah's injunction for gen .... 

erosi ty and liberalness in bus.iness practice. He urges that one lend 

freely of his property and money, not only to the rich, where it is 
*24 

more likely, but more so to the poor. He calls for generosity and a 

"good eye" in every phase of business enterprise even when measuring 
-ll-25 

w:i.ne or oil. 

Rabbi Isaiah does not restrict this attitude only to one's fel-

low Jewso This behavior is ts be observed also in one's relation with 
'1~26 

the non-Jew. The non-Jew must be treated as fairly as the Jew so that 
*27 

the former might come to ttbless the God of Israe1.11 

Liberalness and generosity are characteristics to be cultivated 

for all forms of social intercourse. Anger and a quick temper are to 

be sedulously av-oided. To this end one should deliberate carefully over 

all his actions. One should restrain his impulses even in the face of 
·ll-28 

great personal embarassment. Such restraint is necessary if one is to 
. "1~29 

live properly. For anger and a quick temper are cardinal sins which rob 
*30 

a man of his sanctity of being. Here again Rabbi Isaj.a.h offers a bit of 

advice wh:ich is as brief as i.t is simple: ii• ii• l D 9 :i il • i1 • ~ 7 VJ ii~ ii ii,, 
*31 

". 7 • :i fllr.l "" "He who would not be easily angered let him be prudent o"' 
The prohibition against becoming angry, in like manner, imposes the 

~1-32 
obligation to desist from arousing others to anger. 

These wholesome recommendations to his reader are offered with the 

view o.f enabling him to live happily and contentedly striving to achieve 



unity w:i,th God. Man's actions in this world magnify and extoll his 

divine prototype. L:lke many of the Kabbalistic-mystics, Rabbi Isaiah 

entertains a kind of "grow-lng-Godll concept. There is an inherent inter ... 

dependence of man's actions and the glorification and magnif'ication of' 
*33 

God. It ill behooves man to speak deprecatingly of aught in the universeg 

since all existence is a reflection of God (and, more humanistically, one 

can always find a silver lining in all creations however ugly they be~ 

It is therefore that Rabbi Isaiah places so much stress on liberal-

ness and generosity. It is in emulation of' the divine attributes. ·More-

over, such behavior is an emanation in reverse from man to $bE! divine, 

a$ it were, influencing divine providence in man•s favor as a refiection 

of' his own better conduct. Liberalness must therefore apply even in 
34 

matters w'here justice is on hi.s side. Man must be gentle and forgivtng, 

overlooking the stricter dictates of justicee But Rabbi Ieaiah does not 

intend that one should never seek redress in court. He holds: l{ ·1 il " ·l l{.,,, 

". X IJ '11': :J. l '1 VJ, VJ :J t:l't'.lVJ' i J' I Ii Dr.:l • l{ '?. r?y ri VJ p :l ~l irlil{ y i :t n? '1 tll' l :t i D 

nrt is proper and fitting to hail him (his fellow-man) to court and 

obtain justice. One should not turn his case over to heaven (and ask 

for divine redress of his grievance) when there are courts in the 
~i-3.5 

worldo 11 This, as is evident, Habbi Isaiah advises only because he prefers 

that man's misdeeds be expurgated in this world so that no stain remain 

to blemish him and require expurgation before entering "Olam Haba11 o This 

serves to buttress Rabbi Isaiah's admonition agatnst being too exacting. 

He urges a more generous and more liberal attituae for a twofold purpose. 

First, that onets fellow-man remain unblemished from complaint and there-

fore closer to unity with God. And secondly, to influence, as it were, 

divine pr0vidence on his behalf by means of his own better behaviorQ 



Rabbi Isaiah ts concern with man 1 s correct behav1.or prompt@ him 

to e:xami.ne in great detail the basic eleiffut upon which social inter-

course is predicated, human speecho Not only is speech the dist:l.nct ... 

ive feature which elevates man above all creation, bmt it is inhe:r .... 

ently a spirltual attribute rather than a materialisti.c-phystcal 

characteristic. Speech, according to Rabbi Isaiah, stems from the 
~n 

soul, consequently it derives from one of the higher Emanation 

strata and is therefore closer to the divin.eo Hence, it must serve as 

one of the chief media of mending' man a~the universe and help:l.ng 

him towards closer tcleavage• with Godo That which is1.mes fvom onets 

mouth must therefore be consecrated to God and can never be permit ... 
*2 

ted to be in vaino If the opposite were to hold true then it would 
*3 

preclude man's spirit from rising upwards and it would brdmg upon 
*4 

him innumerable punishments. 

Rabbi Isaiah classifies the different abuses of speecho 1) Hyp .... 

ocrisy and false flattery he considers the worst offense,comparing 

it (Kabbalistically, of course) to the three cardinal offense: il-

licit sexual te.J.ations, idolatry, and murder c<Dmbinedoo He condemns 

specifically those who make a pretense of their piety1 in order to 

*' gain approval from their fellow...,meno 2) Dec:iei t is explained (also 

Kabbalistica.J.ly) as the equivalent of idolatry. In this category, 

Rabbi Isaiah includes not only the various acts of deceiving con ... 

nected with business intercourse, which are of course even more pro ... 
*6 

hibited, but also deceit of any kind in any form" !) Gossip and 

calumny, like Hypocrisy, are analogous to the worl!lt of crimes, iooe-> 

idolatry, illicit sexual relations, and murder<> Rabbi Isaiah cate1goric-



-.-·'!' 

; '· 

ally forbids calumniating a person 0r repeating calumny or any matter 

of gossip, small or unimportant that it, may be, if it is any sense 

embarassing or shamef'ul to its subject. This latter he considers the 

most evil of all forms of calumny admonish~ing, l • c ~ n 7 i ·1 o~ 1 ,, 
*r( 

"• n ·1 ?~~iiT ';i .l p ';> ';> .'.) j j ';> ,.. lt!t is prohibited to believe a tale-bearer o H 

4) 'l'he last and f'ourth of his categories is mockery and derisiveness, 

'n ·1 J ~ • 7 • Those who fall into th.is classification he considers akin to 
" 

those who blaspheme and repudiate "'the prophecy of Moses, the entire 
~~s 

'I1orah, and the Almightyo 11 ·Here; especi.ally, is evident the extent to 

which Rabbi Isaiah utilizes the doctrines of 11 speculativett Kabba.la in 

order to exhort his reader to practical ethical actiono He points out 

that a t:r·ansgressor in this connection precludes the 'Tikkunt .... tmend ... 

ingr of his soul and its untfieation with Godo 

Rabbi Isaiah forbids any positive or overt forms of derisiveness 

or mockeiry. :Moreover, he considers anyone who neglects an opportunity 

to study 'I'orah a@ one who is· presumptively guilty of 'Leza.nut t citing 

the. celebra.te'.d scriptural phrase l tll • ~ 7 1:1~? .:iv; i rn ·1 in this con .... 
~i.9 

nectiono Included in the forms of mockery i,s ~lso the disrespect, even 
*le 

in the slightest manner, f'.or the iabbis and. Commentators t. 1''fj'J.ll::i'.1<9t1n1.1·n l u 

p ; f11~ Sf!:Ci: ~ , :y .fl")l'i'f:l. q•pf1a N·V1f ~<tr~* •:f::t>t) n ~ • ~ t) y i o i ~ n •• ti•~ n • 1 ::ii l v ~ i 7 rm ·1 

ili':J.Y iltlli\1 !{·1iT '•?y t:J•pnwr~ ·1'iT ii? i:J.1 iOi~~ 'JN •nHn .,7~, iH NHI 
'~.n\i~ ~~~~l t"y 1•nto 'JJiT :i"y o•i:iic p o•r.iy~ i'.lliil •nyr.iwfll'~7·1 •• n?i11 

"Who mocks and derides the words of the sages o o. whoenir remarks about 

any reasoning (of theirs) ••• " or about any refutat1on (of theirs)c.oo 

'This is far-fetched an<!l :if I were to say it (others) wou1d la.ugh at 

me, r he is gut1 ty of a great transgrer;sion. o. Since I have often heard 

(people) speak like this I therefore come to warn you with a thousand 

admon1tions ••• tt 

-------------------·------~-· 

1 



Gambling, obviously is trictly prohibited and is likewise an aspect 

of mockery and derlsion, according to Rabbi Isaiah. In this connection, 

he particularly warns his childrenagainst, any form of gambling (and not 

*11 " " t11.gainst laughter or merriment as is easily misunderstood):, 1 :1r, • • J ::i. , ::i lJ,, 

19 n::i•J•::i. N~o· N~v c::i•yit yiti ,c::i•yit nN1 c::inN i•ntn~ ~nNl 

"Therefore my sons, the Lord be your Rock and Redeemer, I come to 

warn you and your descendants and their descendants that there· is never 

to be found amongst you any kind of g a m b l i n g all the days of 

your life" For this (fulfilment of my command) you will merit to cleB.ve 
i~l2 

to the highest sanctityott 

Lastly, Rabbi Isaiah concludes this category with a denunciation, 

in strong terms, of obs,icene speech, cond.emning the listener as being 

equally guilty as he who utters it:"The original cause of defilement 

of speech is an obscene moutho•• Moreover, he who listens in silence 
*13 

(without reprimanding the speaker) is as if he responds (in kind)
0

tt 



V. Part IV, Society• s "Weaker Vesse1s 11 
~ --........ -

It f'a.1ls within the framework of this essay to include certain 

reflections of Rabbi Isaiah's attitude to some of' the 'weaker ves-

selst. in societyo Mention has already been made of his attitude to .... 

wards woman in the family unito It is hardly so that she could be 

properly c~msidered as one of' the •weaker vessels' in the social u~itsi 

if' for no other reason (albeit a negative one) that socially she was 

according to Rabbi Isaiah indistinct1 from her husband or that he wailld 

not concede her this kind of' social presence, holding that "woman 

must be modest and reserved to the extreme, (paraphrasing Scripture 
*1. 

here) •'!'hat all her honor be at home 1> t' n 

The two •weaker vessels• which Rabbi Isaiah ccmsiders are the 

servant and the pooro I't is hardly necessary to examine any further 

his att.itude to the poor in general, having seen his great e~hical 

outlook in earlier sections of this essay• 'I'o be S'l.U'e, the same att ... 

itude holds true here. Rabbi Isaiag is extremely solici.tous of their 

welfare, with. a measurable tinge of a "noblesse oblige 11 attitude, of 

course. But he is vexed with the problem of the obligations one has 

toward the indigent who are impious and unmeritingo Rabbi Isaiah is 

painfully aware of' the vari.ous rabbini.oal dicta which advise and 

often prohibit aid to the unrighteous and unobservant pooro However, 

he does not let the matter rest thereo To Rabbi Isaiah,, ltif they (those 

who would be charttable) know of' anything good or the commisition 0f 

any good deed or fulfilment of a commandment (on the part of the poor) 

notwithstanding his (the poor man's) defection in all other ma·t ters, 

they (the charitable) must give him in accordance with the la!'r of 

Zedaka.h. They should caution him (the poor man) to wash (:ritually) his 

. '· 



hands and 5ay, the blessings before and after eatingo(Rabbi Isaiah, in 

contradistinction to Isserles et al. holds strictly to the law requir
*2 

ing ritual washing after meals t:l '~ i "1 O.ji t:i: g.) It is good and desir-

able when giving the poor man a piece of bread to give it to him res ... 
·%.3 

pectf'ully and pleasa.ntlyo•t 

'l'he second case of a •weaker vessel' w-lth which Rabbi Isaiah is 

concerned is that of the servanto Here again, Rabbi Isaiah is aware of 

the Talmudic and re.bbininical limitations placed upon the services they 

are to render in their employment. Due perhaps to the influence of this 

matter on his personal comfort,, Rabbi Isaiah seems to take a somewhat 

less desirable and less creditable attitude. (F'or that matter, if it w~ 
permitted himself to 

not his personal comfort by which he )be influenced,, it may very well 

have been due to the influence of the realit;les o.f the social and eco-

nomic class which he served and of which, we may rightfully conclude, 

he was a member.) He repeats the injunction of his rabbinical predec ... 

essors to give to menservants and maidservants from every kind of food 
~~4 . 

which is served at the master's table, but wi.th this reservation: il~iJ 1,, 

niJ itr:inr.i niJ ito i? Jn• ~?v; n·li"::iv n9v.i:i n?•nnr:i io.1.7 iTHID r:.rni •7 

" l • • • • • • • c 1 

"It seems to me that if he contra.ct at the outset not to feed (the ser-

vant) the same food which he himself ea:bs •... then it is not even 

supereirogatorily necessary that he give hllimm(the serva.nt) of every 
~~5 

kind (or course on the menu). 11 Rabbi Isaiah's better instincts come 

:Do the fore when he declares that the servant, llshould be giv@n o.f that 

-------------------·----



*6 
which is aromatic and for which he (the servant) has a desire.u As has 

already been poi.nted out , Rabbi Isedah shows the disposition of the 

wealthy. He manifests an attitude of "n0bJ.esse-obligell' but at its fin ... 

est. He is, too, realistically and personally concerned with this re-

lationshipo 'l'herefore, despite the Talmudic and other objections to 

some of the services that a manservant of maidservant may perform, he 

explains: 
1JnJNVJ N4n cy~n N7M ,1J?v c•niVJc cy ?~n c~viy 4JnJN1,, 

".nl::iM7r..in ·17N i? nvy'VJ J:i nJr.:i ?y n1wr..i 1J•"1::iiVJ n?•nrrn 

''We have our servants do everything for us (including the prohibited 

services which he enumerates ea.~lier), the rea.son being (for this ap"':' 

parent transgression) that we hire a servant, from the outset, for the 
~~7 

express purpose that he perform thHe serYices f91t and therefore Rabbi 

Isaiah legislates that this is permtsdbleo 

. ' . ) 

ii 
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iH ilH117n .. , .. 7y n1J::iin 11ifJJO l~vn7 7Hi!V~l li C1W 

p~rn~ H71 C,iMH ~, .. ?y Jill ir.iip ... ,~ ?y l" MlMO 

iH oip·rn l ior.i •1• ?y H71 ,:i.nn ~o::::i ~, .. 7y M'1ll'1l 

O"bH'l 1:17 n•t!lp" itJJH t!l~~n t!l'H 7:i1 ,J ir.ir.i 11\'0il tJ'H~lt:)M 

ni•no i? ni7o 'n il.lH' H7 ,mnn ilJpnn 7ip.:i. yioivr#nH 

prt1 ivp::i ·1 J •7y D'7.'lpr:H. n7Hl·l 11 •i::t::t ·1 JrTH~ t:l'l{.'l .•::i 

inini7 noin iy 1n~ii7 l'1oon iJ..J n::::iiyo::i MH~7 ,y·o~1 

o::ionl ,IJ'i-n~? p1::.H1 iioy iv o"''1ii .,,,, 0·1pn nJpnn1 

i::ii::i nJpnn nprnnJ J"ru nJtv.1 .y'1an • .,,;.\ YiH ~J ho . 
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Frankfurt A,Mo Hiburei Leket 

Nishmat Adam 

11 Shefa Tal 

Prague (Onavisit) Bei-ur Ya-fe 
Al Rashi 

Frankfurt A9Mo Ginat Egoz 

Ro Shabtai Horvitz 

Joseph Ibn GikatiHa 

(8) 1615 (?) 5375 Tal Orot 

(9) 161L. 

(10) 1614 

(11) 1615 

(ib2) 1615 

(13) 1 616 

( 14) 1616 

(15) 1616 

(16) 1618 

(17) 1618 

(18) 1621 

(19) 1621 

;i37L. 

5374 

Yeroslav (Fair) .M'irat Eina-Yim 

53'75 

53'75 (1 Adar) 

5376 

5376 

5.3?6 

53'78 

Prague 

u 

tt 

tit 

11 

53c18 (11 Nisan) rt 

5381 (10 Sivan) 11 

5381 Ven:lce (en 

Shulchan Arukh 
Hoshen Mishpat 

Yam Shel Shlomo R., Solomon Luria 

Mishnayot 

Di.myon Arveh 

Nichmat Shabtai Halevi 
(EJi?.iiil!§)'), 
Y ~·m Shel Shlomo R$ Solomon Luria 

G1Ulat Ha-Geir 

Ei tz Sha:tul 

Tomer D'Vora R. Moses Cordovero 

Route to Palestine) Nahl.at Ya-Akov 

(20) 1639 (?) 5399 (?) Prague 'rikun Krait Shma v 

~~ :Silber in Mazkeret Ltgdolei Ostroh glves 1601 as the 
approbation date~ 
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CHAPI'ER I Notes 

(1) While there is much confusion concerning his date of birth, 

it becomes rather evident, upon an orjective examination of the facts, 

to place it closer to 1510 as Graetz, Pessi.s etc, have done<> Others, 

Deutsch (Jewish EP)&.Ytl•), Dubnow, etc. assign him a much earlier date:-

in 1.555 Q This latter appears to be based on an incorrect m1derstancl.ing 

of the remarks in SHNEI LUHOR HA ... BRilff whereJ R. Isaiah refers to the 

MaHaRSH, Luria as his teacher. This has been taken literallyo Since 

Luria died in 15'73, it becomes necessary to have Ro Isaiah born some ... 

where between 1555 and 1560, in .. as ~much as Luri.a could not have been 

his .first teachero (That function having been clearly fulfilled by 

R. SHLOMO LF:IBlJS~.IS .... whose initials are also MaHaRSHat) o 

Contradicting this view are a number of fairly conclusive 

facts 0 First, in 1590, R. Isaiah, as one of the 'signatories to the 

takana o.f the VAA.D ARBA AHAZO'l' is called, 1~Yanik 11 - the young oneo 

The same term is stil.J. used in 159?, when he and his older brother, 

R. Jacob, published notes to their father's &ook () This te:1rm could 

hardly have been used to characterize a man aged thirty-five much less 

of forty-twoo Second, R. Isaiah's oldest son, Shabtai, was born 

c. 1590. B y 1604-6, he was no longer living at home, as is evident 

from the Frankfurt contra.ct gj_vfm to R. Isaiah. ShabtaJ was in the 

Yeshi'1oth of Poland) at the customary ageo It is hatdly possible 

that Sha.btai was born after 15 or 16 years 'of his father•s marrj_age 

had elapsed (such an event would certainly have been noted and thanked 

for by the deeply pious R. IsaiahQ) It ts therefore clear that R. 

Isaiah must have been born c. 15'70~ 

( 2) Pessis, assumes Prague to be his Birth pl.ace o Most of the 

others, who merely repeat Pe;ssts accept the fact uncriticallYo Enelow, 



question.s this fact but in a:n equally uncritical mannero It is almost 

impossible to determine thE3 birth place, since the Horvitz family 

migrated so ofteno But wherever R. Isaiah was born, H is clear that 

he was bred in Cracow, Lublin and other Polish citieso 

( 3) R. Isaiah B11R Moshe, was evidently the first o.f the family to 

be called by the .family name. He wa.s exceedingly weal thy and charitable, 

contributing money for the pub1ication of the Pentateucho Steinschneider 

was not aware of all the facts in t.his ill-fated publication, and a 

somewhat harsh judgment of R. Iss.iah BHR Moshe resuJ.ts.., 

In any event, wM.le the surname was not regularly employed, even 

as late as our R. Isaiah, this R. Isaiah BltR Moshe was the first to 

be identified wlth the family name HOHVITZo 

(4) One branch of the family was directly related to Moses Isserlesi11 

(5) This circumstance became even more pronounced in a later period 

when the great anti-Hassidic Rabbis treasured the ~abbalai as the 

most rietistic fii. teratnre • .An outstanding example is R. Eli.:jah Ga on 

of Vi.lna., Also H. Joshua Falk, Tsserles and Solomon Luria of an 

earlier periodo 

( 6) Enelow, (•quoted in Enelow) S e.a..e.c..,'l"~J> £5st1v.s • 

('7) Enelow, as has been mentioned, is ensnared in this trap, 

even though he is apparently aware of the p.alaci.es. 

(8~ His ma.me is 22nd in the list foJ.lowing~y ?)that of H. Ji~phraim 
of Lenczyczo 

(9) Not as is wrongly assumed by many, by outright briber~o 

influential members o.f the community. Most likely these bribes had 

to be paid even after proper election. '.!.'he 'l'akana originally was 

issued in 158? and renewed in 15901> It also was repeated in many 



forms for the next cenwyo 
It i.s worthy of note, here that Heilprin 

in his edition of the Pink'os, confuses our R. Isaiah B"R Abraham with 

his grandson, R. Isaiah B"R Shabtai, who, as M.s name indicates, was 

born, after our R. Isaiah diedo 

(10) In the rE1sponsa of MaHaRaM Lublin #39c Quoted in Pessis., 

(11) It was in 1602 (perhaps even 1601, since the Jewish date 

was 362) that his first approbation is recorded in Ostrog<> Mizb(ach 

Hazahav B1t H. ShJ.omo of Me!Zierycz. 

( 12) M' kor Hokhma, 1602 by R. Issa.chat' of Kremenez or Gramenez 
11 

(13) E:nelow, op. cit. p. 17 

( 14~ Pessis, A teret Ha-L'Vid·im, P. 26" 

(15) R. Isaiah died, at the very latest in 16300 

R. Judah Leib' s book belongs to the Emd of the 17th Century"' The 

mistake resulted, I believe from two factsj (1) The letters Mkor 

are easily confused with MKNB in Hebrew; (2) R. Jacob Horvitz wrote 

an approbation for H. Judah Leib Puchawitzer•s Book
0 

( 16) Preface to S .1. H. 

(17) Vid. Appendix. He w~ts given a home, a large s~tlary of 400 

Gulden, substanti.al fees for perfo1·ming marriages, relieved of the 

lesser rabbinical obligations, and 11dwe1Ung privj_J.ages
4

11 were to be 

secured for his married children. 

(18) 

(19) 

, 
v:i.d., Heilprin, opo oito p. 60 et passtn\, 

Ins. L. H. H. Isa:iah repeatedly speaks of his 

in 11 brincing to 1ight'1 these gr-eat works. 

(20) Intrv· to Vavet HA-AMUDIM 

great pride 

(21) Her date of death is certain since the inacri.ption on her 

tomb stone was available in GAL-ED in the HebrE-)W section p.31 and 

in German on Pp46 f.f o 

'l 



(22) 

(our R. 

(23) 

(24) 

Shabtai, in the preface to Vavei Haamudim, and R. Abraham 

rsaiab Is /grandson) in the preface t~ Shaar Hashamayim ( 170'1) • 

In Ho~i)Ltz, Frankfurter Rabbinen, PP<lLLfo 

Letter i of R. 1""'~vi Hirsch of Cracow, quoted in Pessis, 

op. cit. Po 350 

(25) In R. Isaiah's letter to his children from Palestine. re-

printed by F'rumkin, Eben SHM1JEL, pp. 111.4-120 from rtSHOMER ZION HANE:-

EMAN, 1867 #14.lj 

., 
( 26) Introduction to Vave• Ha-amudimo 

(2'7) Apparent from R. Isaiahts own remarks in the preface and 

his son SHAB'.l'AI' S introduction to H. Isaiah's commentary on the 

MOHDJWAio 

(28) S. L. H. II 84. 

(29~ HORVO'l' Y 1RUSHALAYIM 1628, Ed. by Hivlin in 1928. Po 20 

(3CR) Ibid. PPo 2lli-22o 

(31) Ibid. Po 27, which related how he fled to Safed and in 

N. N. Shapiro 1 s Eulogy ( in Mt· GALEH AMUKO'l1 ) where b~~ error the 

year 1620 is gi.ven instead of 16300 vid. Amude HEIMIAboda p. 133 

and Gal ... ed P. 32 note 97 (German Section) 

(32) Ro Isaiah himself composed a simpJ.e statement announcing 

his death and requested the reading of certain special psalms,, (in 

SHEM HAG DOLIM, AZULAI II, 166.) 

n 

, I 
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CHAP'l'E:R II NOTES 

(1) R. Isaiah's Father, Abraham Sheftelrs, wrote "Yesh Nohalintt 

in the form of a will. R. Isaiah, likewise, in his preface to SHNE:I 

LUHOT HABRI'.I:', indicate::i the testam~ntary character of this work o 

(2) Dubnow, and others based on incorrect secondary sources, 

consider the first edition to have been published in 16530 This 

is mainfestly in error,. The Amsterdam edition of 1649 is still 

available and proves conclusively the correctness of its publication 

date. It is likely that the J..653 date was derived as a mistaken ,, 
reckoning of ii y 1 :uv'n -the numerical value of the first 11 it 11 being 

added to the other numbers resulting in 1628 as the year in which 

s. L. H. was completed. Since it was 25 years later that it was 

published, l6S3 is the date arrj.ved at. However, 1623 is what i1 "r; T :t~lii 

signifies, the 11 ii 0 merely indicating the 5th millenni.um- conse-

quently 25 years would bri.ng the publication date to 161+.8-9 which 

is correct, the VVAVE;I HA-AMUDIMrr: having commenced the publication 
hl.\111~, 

in 1648 and the S. L. H. betn' completed in 1649. 

( 3) V:td infra Pp. 

(I+) Vid infra Ppo 

(5) S. L. H. II, 79 a, b. 

(6) I-bido II, 79, a, b. and I., 53, a, a 9 Also E:mek B 1racha 

43, bin the footnote. nylll::i ~~71/l ''hrn ,riDJ.'.'lil t1''.ll i1M'lll l':HVJ i:J.1' t-: 1:> 

.n~rii~il4 ,vcl/l nM'ip~1 ,n1or1 •p1oa 
('7) {-·lJid.II, 30, b, h, ff. 

(8) I~bid,I, 52 b,a., 11 but this custom is a mad one, 11 also, 

53, b, a; 5!+, a, b; ?2, b, a, and b; ?3 a, b; "14, a, b; ?6, b, a; 

and especially 54 b, a; to :>5 b, b; where R. Isaiah list many of the 

disagreements of Isserles and Solomon Luria and many others
9 

R. Isaiah is very vehement in his expressions of condemnation<> 

For example, referring to Isserl.es he asks, 0 Who dared to permi·~t" 

Elsewhere, he accuses rsserles of ignorance~ of certain sources 



_______ ,...,_~"'""I"''",..... ______ .,,.,. .. 

saying, "It is plainly evident to me that the GAON fi' M• A did not 

see the words of' 'l'orat Kohanim in the book. 11 

(9) While R. Isaiah accepts Maimonides in cases of' ritual law 

as 56, b, b and ff'.,he is unkind to him in matters of philosophical 

speculation. He says, "and I, in all humility, have chose:!hto 

follow and to count ( in the matter of the number of commandments) 

like Maimonides •••o• because God has chosen him and endowed him 

with understanding knowledge, and discernment to explain things 

with reason, ••••• and nothing can move his reasons and therefore 

I come to testify to all that Rabbi Moses Maimon is truth and hb 

1.'orah is 'l1ruth. 11 But elsewhere, philosophical questions, R. Isaiah 

holds that, II they smote him (Maimonides) on h:Ls pate, the sages 

of truth (Kabbablsts), 11 and again elsewhere "there are higher 

thi.ngs (and consequently more valid) than Rabbi Mosegc knew "Also 

ibid. IV, 7, b, a and bo R. Isaiah holds the philosophe~s who 

"desire Greek wisdom" in utter contempt. He especially excoriates 

those who accept a primeval matter as anteceding creation. Be 

loses all restraint :in discussing Gersogdes :Ln this matter. 

(10) 

(11) 

ibid .. r. S4 a, b. and '72, b, ao 

Editions of SHNE:I LUHO'I' HABRI'l': 

(a) Amsterdam (Benveniste) 1648-9 

(b) Wilhelmsdorf (Isak Jddels) 1686 

( c) .A:msterdam,, 11 Und, Edition, "' (Immanuel Athias) 16980 

(d) F'rankfurt a. ODEH (Michael Gottschalk) 1717 

(e) 

(f) 

(g) 

(h) 

Furth 

Qstrog 

Porich 

Krotoschin. 

1761.~ 

1806 

181? 

1846 

'' 



(i) Warsaw 

(j) Warsaw 

1852 

1862 etc. 

The three digests of this work: 

( 12) 

(13a) 

(13b) 

( 14) 

(15) 

(16) 

(17) 

.Ql8) 

(19) 

(20) 

(21) 

(22) 

(a) By SHMUEL ZORKF' HALEVI entitled 11 MAZHEF Lt :f5:HESEFtt 

in Frankfurt A. Oder 16810 

( b) By JE:CH!Cfl~L MICHEL EPS'l'EIN entitled '~KIZUR HASH~" 

in Furth 1683 1 1693, 1745 etc. 

( c) By SAMUEL O'l'TOLFNGHI t1.tle and publishe@ates 

unknown. 

s. L. N. I 
' 40, bobo 

cf. ibid. II, 31, b,b. 

ibid. I, 30, a, b. ,~MAAMAR RISHON. 11 

ibid. I, 2, a, a. Pref ace 

ibid. I, 2, a, ao 

ibid. I, 2, a, bo 

ibid. I,. 2, a, b. 

ibido I, 2, a, b. 

ibid,, I, ~.!~, b, b, I! 'B' BH.IDT" also vid. footnoteo 

ibido I, 4!..i, b, bo 

ibid. I, 45, a, a. 

ibid. I, !~6' a, bo 

., 



CHAP'.l'ER III NO'.J:1ES 

(1) s·. L. H. I,45, b_, b. 

f 2-) ibid .. I, 46, a,a., 

(3) ibido I, 46, a, a. ailso 59, a, a. n1et,Jil.im not drink 
his cup all at once 0 • () He who does is a glutton." 

also 53, a, b. "One does not converse while eating, 
in order to avert danger, lest the windpipe precede the glottis 11 

(4) ibid. I, 46, a, a. 

(5) ibid. I, 46, a, b. 

(6) ibid .. I, 46, a, b. 

(7) ibid. I, L~6, a, b. 

(8) ibid.I, 47, a, ao 



CHAPTE:R IV' N01I'ES • 

( 1) s. L. H. I, 2, lo 

(2) ibid. I, 46, a, b<> 

(3) ibid. I, 46, b.bo also 46, b. a., 

(4) ibid. I, 46, b, b. also l.r6, a, b. 

(5) ibid. II, 30 b, a. 

(6) ibid. JCJC, 30, b, b. amd 31, a, a. 

(7) ibid. II, 31, a, a. 

(8) ibid. II, 31, a, b. 

(9) ibid. II, 31, b, b. 

(lOa) ibid. II, 32. a, a. 

(lOb) ibid. I, 72, a, b. also cf. ibid. II 84, b' ao pi~' i ::t ·1 " 

11 In this connection the 

philosophical position is correct" Also II. 84, a. a o ~ "' 1' o '1 '7 • ,..., ·11"' i ,·1 t.. ·1 # ~ ;.; .,, _, I II 

(11) ibid. I. 46, ~, a. 

(12) 

(13) 

(14) 

(15) 

ibid. I 46, b. a. 

The trs.nslation fo "Bar Mina.n11 has been rendered as 

11EGAD 11 • JUthough the writer is aware that literally 

it means "not upon us " like the Hebrew "J~o Aleinu1J 

ibid. I, 46, a, b. 

ibid. I, 47, a, a. 

(16) The original is from Baba Metzia 59, ao 

(17) S. L. H. I, 46, b, b. 

(18) ibida I, 47, a, a. It is of interest to add that in 

the earlier edition, the two Amsterdams and Wilholmsdorf, use 

.i; . 



the term 11Maaseh Goyim1J 'I'he edition which this wiri.ter used system .... 

atically, Warsaw 1()62, substitutes "Maaseh Rasha. 11 for the original 

phrase to avoid censorship difficulties. 

(19) ibid. r, 47, a, ao 

(20) ibid. I, 48, a, a. in the f'ootnoteo 

i 

I 
.I·~. I~ 
··~ 
It•: 



(1) 

(2) 

(3) 

(4) 

s. L. H. I, 4o, a, a. 

ibid .. I, 40. a• a. 

ibj.d. I, 52, a, b. 

The essay by Enelow is 

Part I Notes 

ff. (MAAMAR SH 1VI-I) 

not considered by this writer to 

treat systematically the ph:Uosophy of H. Isaiah., It is, as the 

title "Life and Timesn indicates more of a M,ographical study with 

occasional references to the thinking of R. Isaiah. 

(5) Horodezky does quote part of Note ~1·6. But he om:J.ts the 

se.ction ttrn any case, best is that solitude (which is achieved) 

with a companion" 

(6) ibid. I, 76' a, b. 

(7) ibid •. I, .51, b, a. 

(8) ibid. I, !r 7, a, a. 

(9) ibid. I, 47' a 
' a. 

:(,10) ibid. I, 51, b, a. 

'l '., 

l 
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CHAP'rER V Part II Notes 

(1) s. L. H. l+B, a, b ••• n·1'1iiynn:i ii"lnl;i Y'"D" in~ ?:J,, 

" •• cn•wyol ~~B~~·~ nnM nyv ~ylp" 

"One will help stir the other (towards spirtuality)&oolet 

them set aside a time (regularly) to examine their acts ••• " 

( 2) cf o Supra CHAP'I'EH IV note 2 o In the family unit Rabbi 

Isaiah recommends that such examination take place at the end of 

the day before bedtime: also I, 79, b, a. "There.fore everyday before 

:retiring, let one accustom himself every day of his life, to gather 

his children and the members of his family to inspire them to examine 

their deeds of the day. If there was a transgression let them repent 

and correct (The Kabbalistic Tikun)is connoted here) the transgressiono 

If there was any neglect of 'l'orah or of any commandment, let them 

take it upon themselves to overcome and overpower(such neglect) to 

fulfil the , dictu#m "Be strong and of couragett • tJ ; ., ~) ::i l , l :::i ? y,, 

" . ~ . " ~ .n~·11p i:i•o1n1 1~ant ••• iDl.\1 VDMl ptn,, 1:J""jJ1 

also ibid., I. 50 a, b. 11 J,et him regret and completely repent and 

let him strongly determine in his heart never to repeat his mfa~deect.tt 

i ::i ? :i. n p r n no :::i D ii n ~ y • 1 iii ·1 r~ .\ ii l') i n l D 1 n 11 " 1 ·1 .~~ r::i l 1 y ti :i: " 1 ,, 
".c~ly? nrn 11i:i l1~· ~~w 

Also ibid I, 50, b, a. il:i~· i't:lillO l:l'yJ m:H .'lit~ M J:l l;iy,, 
i::J.l;i 1bv•1 ,1:iyn i11.\nJn1 l'tllyr.:i:i. tJiN 

::i t i y 1 ;1i i r:.i n • 11 • 1 ti i rrn ' 1 11 J \~ • 1 
fl ~ • ~ 

•• n~1n1 m1yr:i 1:.i.1 nt-<: iiH.-i"1 

~~'Bth;eref ore, how wonderful and pleasant it ts f'or man always to remember 

ii '' 
" 
! : ~ 
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his past deeds and conduct; let him be bnoken-hearted and let him sigh, 

repent, and confess, and let him forsake (his bad actions) and then 

purify his heart henceforth." 50:2:1. 

(3) ibid. I, 83 b, a & b. Huli..n 

(4) ibido I, 2, a, Bo & b, & ff., 56, b, a. 

(5) ibid, I, 47, b 1 b9 

'?'?enn'?1 crii~l ipbxn'?1 cNwc1 c'?19 '?ilc~ c1N ~:i 

.c•non c~ ion niwy'?1 c•'?in ip1'?1 onnowl nicw'?1 ciyl 

(6) cf o ibid. I, 48, a, b. 

n1~c nt'l'< t:J'Jipn i"ti·l:lt"Jl ,n•'?•nn1 i1i·1:in1 ,t:i'Jilp1 

ibid9 r. so, a, a. 
".1i~~1J'? ·1.l1 v·1~·n Ji.\::i 

",c•inN tiwp• 1::i in~1 io~y bwp•" 

(8) ibido I, 47, b, b., Here H. Isaiah cites as support the 

(9) 

1::J'p'1:i: ninit{:: 
niJp'?1 ::i.in:i'? iJir::io.::i l'1J n•n•1,, 

t{ 1:iru nt::i 1in1 n•n• 1 ••• i'? ) 'l'<~l 'D'? J '? ·i~u·;n?·1 o•iE.)D 

".cnl c•ioi?w 111~~.c·incn 1'?p'?p• DN w1n• 
ibid. r, 51, b, b. 

" ••• c1~1 a•n'?N 'J'pl ::i.iti 

(10) ibj_d. I, 51, b, bo 
,nll'il~ C'J~l ,ni~· C'JB i::tDl C1M '?::in~ 1·?::i.po 4 lil,, 

" ••• nipniv t:i'JB·l 

I' 
I 

i 
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11) Ro Isaiah suggests that such conformity is obligatory even where 

one's observances in a different community are at variance with those 

of the community in which he presently resides. R. Isaiah cites his 

fat.her for support, ibid. I, Slb,b. 
t 
I~" 

12) ibid. I,52a,a. 

13) ibido r,S?b,a. 

14) Cf'o ibido I 54a,b where he denounces the customary laxity-in the 

administration of ritual slaughter, also on the question of uncovered 

water. 

15) ibido I, 84b, b f. Hulin 

16) ibid. I, 45a,a. 

1'7) ibid. I, 45a,a 
iN 7Ni VJ' i.l 7 nil i D iii i flll iH ,N y, i. tl~l,, 

iy•1•v iiln i:iiw::ir.i ill'N 911•v1::i ••• i1v::i~J t'7N y·11• 7N1v1• nl7 

" • ' i 0 VJ i1 • n N ' , i 7 i 1'.l N ' l l i t ' 1 y ·1 i ' , 1) D )J i1 t ~ ~ .l i ~ "i I 1 .l 

"And if your friend sustains a (business) loss it j_s obligatory upon you 

to beg God's kindness to repair his loss •••• 

18) ibido r,45a,a in the footnote. 

lP) ibid. I, 47a,b also 50 b,b. 

20) 

21) 

?i1::i1• ,iir.iv• l'IHJV }{Ji:it'.l ,ll·ll1 i1HJ' N7 .)ii Ji1ill ,rn7 

, ii • .l n n N ii J i • l{ 7 1 7 i t l • ~~ 7 w,,,. : i \V !;) ~ 1 ii r:.i 7 ::i I J i r::rn :i 1 D n 

ibid. I,)Ob ,b. 
N ·1 ii 1 :i 1 

in~ p VJ.:l '::iii 

Nl' N7V , , :i 

ibid. I,)Ob,b. 

·p' 

t:J'lV' 

7 ::iii 1 

,,.ilJ1CNl iJnr.i1 i~vr.i il'i1'1 

::i.n::i i7 pini1 t{'t o~ ·p l i1p~i1 np~ N7,, 

i~ )tJp il"ll 7i1l ll1 biiD'l ',Ji1p9il 

• ir.:in in:i. ::iti,i1 jHJil rJinn• i•ptJr.:iil ii•:in1 
".vvn7 

l'il1 ?::iv ir.i:!l:y:i y1i•v ·~ ?y tlN ••• i·l:'l.~il 7y DJl!i':l nJan.l t:JN,, 

c~p•rno •::i} i~wn 1J~c c•vplo cJ•N •• , ••• c7iUil 011 ilJ1cN:i. 
~ :.i " 'IJ N • ii i'r J ), ::i J iii r'.) n N t 7 ? 7 y , ii VJ i )1 ~ ·1 ii f'r J ., r.i }{ :i ~ ::i i n i ~ 

.ilb·lii3 i11VlrJ i11MEJl .,,.~N p·11p1:i l i:i.vn:i. t:lilCjJ 

I 
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23) ibid. r, 47h,b. 

2li) ibid. I, 4 7b, b. 1 • J • ;) v 7 7 • N v; n 7 :i. • 1 J n • n • i 11 • 1 • 7 :i 7 ::i 7 y 1 ,, 

p :~: ,P D ii 7 7 :i ·1 • tl N 1 • i DD ::i • .'J y 7 n i 1 7 n 7 l • , j n. n. 1 • J • y 1 ·1 • 0 ·1 

25) iM.d. r, 47b,b. ii. ii •u; il1 iH 'M iw l ()!/./ iN l •• ,, io N·l ii !JM,, 

".t:J~Q'.):' ~' 
26) ibid. I, 53b, a & b':--1::iJ !1)71 '·~Ml ni'ilil 11)71 liL\? iHJN,, 

n l .. .L\ ~ t) N ' , 7 ~ ., ~p 7 i r.J :i ·11 ~ "'l .IW' i .) • N 7 rn 7 ::i. N HI l i t:l r.:i n :J. • J ). " 

"• <~ ~ i VJ• 7 i o ::.i 7 Ni VJ• i J • M 7 :1 "J. i •1 DN 11 y '1 
27) ibid. I, 47b,b. 

) ir:iDl !:HI/ii I01p7 iJ"N 1.\Jl,, 

2EJ) ibid. I, 50b,a .• 
iM 711J. 1n c7iyl n~p~ c1!ll nvy• ~?!/./ - )4nb,, 

c•v•w iy ::i•w• N7 in~1n yr:ii'JJ'JJ ~Ml c7iy::i. i1l'1 c1v M71 )bp 

i111in:i.1 •"!lln:i 1i::it•1 nitJJy7 ilo ni::i i?::iv cy yy••n•1 l:i7 7N 

also I,5lb,a. 
'' 6 " ••••• ii r// 1 1 I) i1 

".7i:J.D'1 pitiv;• int;;Ji'n yr:iiv t:JM1,, 

also cf. ibid. I, ?7b,a.:'.tJ•7yo·1 7:iio ••• n1Jyn n1•o:J. tniM!ll •r:i,, 

29) ibid. I, ?6b,a ".oy::H1• M71 ~~Ep1i.~.i.~~b,,.~11~11:1b:)ti'ip1\jyDp1n1•.v;,, 

30) ibid. I, ?6b,b & 77a,a. " • i l VJ n VJ ·1 i ,) n 7 ::i ., p i y D y I ::i n v1 

Ro Isaiah also points out that the Kabbala is to be imparted only to those 

who are masters of their temper. 

"It was a tradition among them (the Kabba.lists) to imp~trt the science (the 

Kabbala) only to him whose temper was testeid and who was not angered( found 

wanting)o 11 

31) ibid. I 76a,bo 

32) ibidQ I 77a,b 

33) ibid. I 47b,a. 

".c·y~n7 ~7v; 1n11c 1~ ciy~7 ~7VJ 1n11ov; ic~1,, 

". in·lJJ..::t i!'JD' .~7 ci7iVl \'.:i.J.JVJ nr:i 7:lr'.),, 
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34) ibido r, 47 b,b. 

35) 'ibid. I, 51, b 9a.. 

tJk{ t"jk{ J •in niD int{ ti·1n? ~·1ifi'l r.i1~1 n9·1iJ. nir:l,, 
".11•.:i.n 1? l''11n.:i 



CHAP'l'ER V Part III Notes 

1) S.L.H. I, ,7 b,b. 

2) ibid. I, 77b,b. 

3) ibid. I, 77b,h. 

i1t:li1'.H t{·lil pi il'?)lt:lt) ii?iyil tJ1Mi1 Cl1Nil M·ll J"M tM •••• M·lil p•1 i'.11 

".t:i'1VJ 
h ) ibid o I , 77b , b o " • i fll J i y 7 I ·1 y l/J J " M 1 '1 i y l • M ii i " .'J. y 7 v.; i ·1 l 1 '? ,, 

i J • M VJ • M i1 i1 r M ~ c J , i1 " l M ~ i • ::i 1 ·1 i1 ·1 l:l r'.) i ., ~ l ., i1 ·1 , l :.i • 1 l :i n VJ i y 

n~·1Jnn1 • it:l~Y t1M n i:xin? n i 'i::tn 
1
?•:iv;:i. 1:i. iy pi tiipr:in nM 1.1 i~J 

".y·11• N·lil ni''l::J.il J''.1? iJ':J.tJJ 

6) ibido I,7Ba,a. 

??::i::i. N·lil ljJtlmil,n·lllJi '1:J.'U '·li:l~ N?~~ 1::i'? iltl M!li':::i1 Jl"IC·l Mt/Jt:ll 

".a'Jipv; n:::i 
7) ibid. I, ?8a,a. i "' " " ,, · i.. b 

yin l VJ1 "ist.:it:l 1::i1 -1 v,y l,l y-y1n 11v11 •1eo.,, 

;x ·1 n 1 i ,, VJ i1 ~ Ji: • ., ::i. ::i ' • !:) M N 7 ):.( i i • l M 7 y y ., Cl VJ M • ~ i I'.) ii N p 1 , 1 n J 1 ::i i1 l • M 

.n"? NipJ ·~Jl ~·lilVJ ~)pl jt':lp i::J.1 ·1'?"£)M M 1,~{ i
11

VJ Mp11'1 lN?1,i1•.:it1'.) 

" ••• n4'?•:i1n ?::i.p? ?:iii'? l •oNn7 i4DM1 ••• n1?•.:iin N4il n"'?n ?1i11 •• 

8) ibid. I 78a,a. 

9)ibid. I, 78a,a. 
1~i::i-0·~1t 

" n".., n~: •I ..J. p J _. 

j.)ion7 iVJtiM i? il'i1VJ pi n·1J~'? i:J.11'.) iJ'M ''li:lM, 
• tJ .r; !{ 7 :1 !lJ i Q i.J. VJ i t:l 1X i p J 7 t:i:J. ::J. !ll i • 1 p t:J i lJ i J ·., M r 

R., Isaiah relates the training he and his fellow-students 

n "i:i. 

10) ibid. I, 78a,ao 

had undergone as pupils of' R. Shlomo Leibush' s :- 7'0i no ••• • i i r:io • n 'l;{i 1,, 

l"M : iM ,)114!/Jr:i nwpcn n•n •:it :•it:iMVJ 1•1~o'?n •eo yclv; n•nv; ,?"t 

11•otJJ n11wn 11704 n1110 n~c 1n~c n•n ,n'rl N~l·~1 it"••11 i1"il 

" ••• 1i:i~ )iVJ?:i. i•cn ici7 1•1•o?n ?•110 n•n1 ,i? 

"I witnessed my teacher MaHaRSHaL, of' blessed memory, when he heard one of' 

the students say, "Was then the questioner crazy? t" or "How could he have 

erred soL 11 and the like, he (H~ ShJ.omo) would slap him fiercely and more-



over arrange a penitence for him (the offending student). Thereby he 

would trai.n his students to speak respectfully (of the rabbinic masters) .n 

It is,moreover, notwworthy that R. Isaiah refers to his teacher Ro 

Shlomo Leibush 1 s as the MaHaRSHaL (Cf. Chapter I, note l)o 

11) A similar statement clearly indicated the meaning of pin VJ; 

".pi rr IC' •J•o 7::11 N~l·lpl ri~pnvmn H·lil n·l)~·? ??:i::i.,, 

"Included in mockery are those who play dice or other forms of gambling., n· 

12) ibid. I ?8a, b. Likewise R. Isa1ah warrn:i against drunkenness· on the pa.rt 

of a scholaro 

13) ibido I ?Ba,a., ~Ml ••• nn 71l~l N1il1 i1l1n nMC1D~ nilH 'lN,, 

".nJiy::'l yell/Jn ,pniw1 yaiwn 
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CH.AP'11ER V P rt TIT! ,. EJ. .i,iv __ L Notes 

1) s.r,.H" I, 52a,b. n•n•v ,inl•:1 i19'1J'.l: ni•nt) n:i.•·1no ~~i1VJ ilfllN,, 

".m::i•Js nib::i 7::i 

2) vido supra, Chapter II, note 8
0 

3) ibid. I 59a,bo ~N i1hl'.) Jlli1Jil1 ::ti~ i:J.1 i1t'~ i::t t::l')J1i'flJ::i,, 

1•1• ?ib'tll ini~ 1·1•ntr:H i1p'1:-i: n1in11 i? t::l"JniJ •?•o iN\7/.'.l ~·li1 y·111w 

nc1ia •Jy7 c•JniJVJ~,iw•1 ::i.i~n?•::iN 1n~?1 i1?·::i~ 'JD? ii::i.•1 

".ni£)• o•Ja i::tD::i.·1 ii:i::i -r,, i7 o•JriiJ tir17 

4) vid. ibid. I 59a,a and cf. TTJR OR HAHAYIM 1690 

5) ibidoI59a, b. 

6) ibid. I 59,a,b. ". i7 ::i.Nn r:i1N1 n•i l::i w•v l •1::ir.i pi,, 

7) ibid.I59a, b. 

11 
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