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THE HEBREW UNION COLLEGE-JEWISH INSTITUTE OF RELIGION
New York School

SHELA

by Philip Horowitz

This is the study of a work which held in thrall the nind and
heart of the leaders of Jewry for several centuries up to the period of
emancipation. Through the leaders the thought and practices suggested
by the Shela percolated down to the masses leavening and stylising, in
large measure, their lives.s No adequate study or appraisal of the Shela
has been made in modern literature. This tic reviewer can say, without
much hesitation, has been nade by the candidate who paid especial
abtention to the most famous and popular section of a work encyclopedic
in scope: the Shaar Ha-Otiyot. Praise can not be withheld from the writer
for nastering a literature and style held to be one of the most difficult
in the whole library of rebbinic and kabbalistic works{

Details in th?”lmxo of Isaish Horviteg are critically appraised
and established in sources which demanded COaniBnthUu and painsbaking
research,

The criticism found in the Shela of the pedagopy of that day
receives special attention in the thesis and the discussion of it is
gsound.

v The notes show a critical sense and the appendices containing
a list of Horvitz's approbations - Haskamot Ketab Ha-Rabbanut will prove
enlightening to the student, The reviewer dogs not quite see the reason
for the selection from the Pinkas in Appendix A unless the candidate wants
to prove that Horvitz is the author of its, which he does not do. The
bibliography 1s pretty full.

This is not to say that an exhwustlve and definlbiVe'work has
been written on Horvitz and his writings. DBut a good scholarly beginninp
has been made in this thesis which merits acceptance.

May 1951 Dyr. JOHN J. TEPFER
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Preface i.

The term "Kabbala" generally conjures up in one's imagination
an esoteri and mystical method of thought and practice. To a large
extent thisg was correct until the middle of the gixbteenth century.
The, the dissemination of Kabbalistic teaching underwent a radical
change., It became, in its major aspect, a ﬁorality literature. As
gsuch it gained for itself adherents and disseminators from the ranks
of, what has always been congidered, the Jewleh intelligentsié ~ the

learned Talmudists.

Isaiah Horvitz was recognized in his generation ag one of the
leading Talmudic scholars. He wrote'widely on legal-Talmudical matbters.
But hig reputation in the three centuries following his death was due,
in the main, te a voluminous work, SHNEI LUHOT HA-BRIT. This work was
intended as a guide te proper Jewigh living. It was one of the first,
and undoubtedly the most popular, to attempt to translate Kebballstic
thinking into everyday life. As such it succeeded admirably, It made
the method of Kebbala into an everyday activity. It became a guide‘for

ethical behavior.

This essey is an attempt to exemine in some detail on e portion
of this book, the POREAL OF THE LEITERS. It ig this portion which con-
cerng itself almost exclugively with the every-dey matters of an observ-
ant Jew, The portion consists of some eighty pages. However, since the
entire work wes read by the writer of this emsay, relevant material from
other sections was collated with the particuler chapter under analysis

here. The Warsaw edition of 1862 served as the source for this egsay with

regular comparisons to those eiditions of 1649 and 1698, both of Amgter-
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dam, Because this essay 1ls so concerned with the textual material, much

of it has been included, All the tranglations have been made by this
writer. The Hebrew Text generally accompanies the translation to enable

the reader to compare more readily the validity of certain renderings.

Ihis preface could not be complete without an expression of gratitude
to Prof. John Tepfer, whom this student, has found to be one of the most
stimulating and helpful teachers it was his privilege to meet. This essay
is the result of Prof. Tepfer's suggestlon and helpful aid. The many dis-
cugslons (and lunches) proved to be of help in directing the Writerito
the particuler pettern into which thig essey was shaped. However, all

srrors are to be ageribed to

Philip Horowitz
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I, Isaiah Horvitz

Isaiah Halevl Heorvitz was born during the latter half of the
sixteenth century, probably betwedn 1568 to 1573% His birthplace
is likewise uncertain and has been identified variously as Prague,
Cracow, or other Polish citiestz Bn contradistinction teo these
unéertain faets much is known of his family antecedents. He was a
scion of one of the most illustrious families in Jewsih history of
the last five hundred years, both in learning and in ﬁietyo His
great-grandfather, after whom he was named, was a direct descendant
of Rabbi Shem Tob Halevi, a disciple of Nachmanides. This great~
grandfather was the first of his family to assume the name Horvitz
after the city in which he lived and ministeregé Rabbi Isaiah's
father and grandfather were likewise renowned scholars, rabbis,
and authors who ministered to the communities of some of the larg-
est cities in which Jews settled,in Fastern and Central Europe.and
contributed handsomely to the developing pattern of Jewish life in
these area:e Rabbi Isaiah proved himself, indeed, & worthy descendant
of his fo¥bears., He became the most renowned and reverdd of all his
family for over two and a half centuries. His fame transceﬁded time

and place, He was esteemed by men belonging to opposing camps in

Jewish religious life, He epitomized man at his moral best.

The World of Rabbi Isaiah

During the half-ecentury of Rabbi Isaiahts life in Eurppe, Polish
Jewry grew stronger and established a patiern of community organization
which was to be the wonder of a later period while the Jews in Central

Europe, particularly Germany, languished under the oppresive arm of

petty tyrants. In the one land, a comparatively benevolent monarchy




granted the Jews rights which greatly facilitated their mode of
community living. In therother, Jews faced repeated attacks and
persecutions which, at times, made theirs an untenable existence,
But in both areas, Jewry.managed not only to survive, but, what is
more astounding, also to grow and preduce.a vast literature which
at first contribuped materially to the spiritual and moral elevation
of its constituenté and, a little later - at least in one phhse,
eventually helped to golidify Jewish life in a cast-iron mold. This
was the period during which the masters of Jewish law compiled their
voluminous compendia and encyclopediesdietionaries of the Talmud.,
Joseph Karo's "Shulchan Aruch" had appeared only recently. Moées
Isserlest "Mapa®" was gaining the approval of all Central and East
Furopean Jews. Polak'!s casuistic method of exposition was the pop-
ular system while Solomon Iuriats "Yam Shel SH!lomo®" excited the
intellect of rabbiniec circles. It was also the time of a new mysti-
cism ~ the Kabbala of Moses Cordovero, with its stréng emphasis on
and speculative
the ethical/life, and Isaac Luria who renewed its message and intro-

duced it into almost every home where Jews dwelt.

Theretofore, the Kabbala was an esoteric doctrine to be entrusted
only to’the few, Myriad injunctions proscribed its study by the people.
From the earliest Talmudic period theophanic and cosmogonic speculation
was severely restricted. But, during this period, more and more rabbis
found it to be a source whiech satisfied their philosophic quest for the
unknown, Kabbala was becoming the philosophy of the devouthﬁin this
speculative form, it replaced the Medieval Jewish philosophy of Spaih

and preached the notion of a unified universe, All humanity is a unity,

it preached, God descends to earth, man ascends to heaven, God is in
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man and man in God. It also emphasized the spirit of the Torah in
contradistinetion to legalistice, Bubt Kabbala also had for its

adherents Jews from ifiirteenth century Germany and France. These

saw life's highest purpose as a denial of life itself. Theirs was
a life-negating conduct. No doubt, much of their attitude may be

attributed to the conditions of their unpleasant environment. But

its banner Renaissance figures of the stature of Pico di Mirandola,

part of it was likely duwe to their cultural milieu which, for the
most part, was concerned with legal disputations of the Talmud and o
Responsa, utterly oblivious of science, philosophy, and other aspects
of cultural enlightenment. |
This séeculative Kabbala, deriving from Spain and carried abroad
/¥ by exiles like Judah Hayiéﬁ, Mé?é%(gabbai and others, attracted to 16 ‘

Johannes Reuchlin, and Pope Leo X. Ultimately it wended its way to

|
Palestine, particularly Lo the city of 3Safed, and there it flourished *
and was fused with some of the elements of "German-Practical® Kabbala, ?
Th Safed it was developed until it took on an almost completely new

form by Isaac Luria. Thence it spread through the Central and East ]
Furopean world as a result of the efforts of Hayim Vital of Calabria, ' ﬁ
Turiats pupil and companion, and Israel Sarug, a pseudo-disciple of
Luria. | |

Barly Life of Rabbl Isaiah

For the greater part of the sixteenth century conditions in
Poland were favorable to the Jews. It became a haven of refuge for
the dwellers of the German and Austrian ghettos. Polish kings proe

the excesses perpetrated by
tected the Jews fipomm/ft the Gatholic clergy. So fortunate were their

circumstances that Moses Isserles was prompted to write in one of his




et

responsa, "...would that this (condition) prevail until the coming of our
Messiah?ﬁbghese propitious circumstances were reflected in the intellectual
efforts of Polish Jewry. Pb became the spiritual center of the Jewish world,
Its rabbis were titans of learning. They achieved authority'and'suprémacyo

From all overy, Jews, old and young -~ especially the latter, came to learn in

the great academles which were established,

Rabbi Isaish, too, came to Poland during his youth to study. His father
R. Abraham Sheftel's (after his father Shabsai Sheftel) moved to Cracow. Isaiah
studied there under the tutelage of R. Shlomo R. Leibushts, otherwise known
as the second MaHaRSHal. R. Shlomo wielded tremendous influence over him nobt -
only by developing and enabling his intellectual growth butvalso by incule-
ating in him highly ethical and moral attitudes. In his main work, SHNEI
LUHOT HA-BRIT, Rabbi Isaiah speaks of his teacher with great reverence, love,
and admiration. He relates how his master deprecated and excoriated display
and vainglory. Rabbi Isailah tells how his teacher preached and practiced
modesty, moderation and restraint. When Rabbivlsaiah parted #tom him on the
eve of his wedding to Chaya, the daughter of Abraham Maul a Viennese court
dew, R. Shlomo exhorted him to be especially mindful of the sanctity of the

human body. In almost every chapter of this work, Rabbi Isaiah pays great

tribute to this teacher.

His father, R. Abraham, was also his teacher according to the custom
of the times. It appears that R. Abraham, like so many of the Pelish rabbis
of that period, had studied Kabbala, Undoubtedly, the son's proclivity fox
this pursuit stemmed from his father., The latter recognized his son's super-
ior capabilities, especially am regards Kabbala, when he asked him to write
a commentary on "Emek Btraha", R, Abraham's work on blessings and benedictions.
His father, a gif®ed scholar and rabbi, encouraged R. Isaizh and his older

Vgt
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R. Jacob of Szebreszyn to add their comments to his literary productions,
In évery way R. Isaiah was sﬁrrounded by an environment conducive to
educational advancement. When he was married so successfully, his wife
having brought with her a sumptuous dowry, Rabbi Isaish was enabled to

continue his educational efforts in comfort and ease,

R. Tsaiah had other teachers. His continued studies obviously
brought him into contact with some of the great scholars of his gen-~
eration, notably the MaHaRaM Lublin. Moreover, like a true an honest
student, he calls many of the Jewish luminaries of an early epoch his
*masters", This may often be misleading and has proven a pitfall to some
of the biographic attempts by several writers who thereby assign a much
earlier date of birth to Rabbi Isaiah, as early as 1550 or 1555, and
therewith place him as a young contemporary of R. Solomon Luria who
died but shortly after R. Isalah's actaanl birtﬁz Furthermore, Rabbi
Isaiah studied with much avidity the Kabbalistie treatises of Cordovero,
Luria, Gabbai, Recanati, Hayyot and the host of works in Kabbalistic

literature which had become so popular along with the Zohar in Fagtern

Europe .

His European Ministry

Rabbi Isaiah apparently achieved great renown at a young age.

When he was hardly more than twenty years of age, he was om of the
#8 -
signatories, along with MaHaRaM Lublin, Samuel Idels (the MaHaRSHA), [

Samson b"r Btzalel (the brother of R. Loew of Prague), Ephraim Lenczyez

(Rabbi Loew's last successor in Prague), and his master Shlomo R. Lelbush'g.,

any
to the injunction proscribing Rabbis from securing a post by/means of
, *9
financial payments to city or royal officials. R, Isaiah was noted for

his profound learning and for his abstinence from legalistic disput-




attons. But he was, as is evident from his son's preface to his SHNEI
LUHOT HA-BRIT, an eloquent preacher as well., This must have helped him
election to the foremost positions of his generationo‘Until 1600 he
served variocus communities in Velhynia. Unfortunately'very little is
known of his activities there, We find mention of him only occasionally,
In 1600 ite find definite mentioh of him assthe head of a school in
Dubnﬁiowhence he was called to Ostrog, one of the leading congregations
of the time (Solomon Luria's last position) no later than 1603}1 Here
he approved the publication of several important books, one a first
edition of the kabbalistic work by R. Issachar Ber b. Moses Petachizlz°
He did not at this time, or at any time in the future, approve the
"iknei Hokhma'" of Judah Leib Puchawitzer as is erroneously assumed by
¢
EnelZiB who bases himself on Pessziﬁ inasmuch as he died long before

*#15
the book was written.

During this period it appears that R. Isaiah was invited to
serve in Cracow which he declinié? Apparently & similar invitation
from Posen was acceptedfat some time before Ostrog). But it is quite
certain that from Ostrog he was invited to the Frankfurt (a. Main)
community to become its chief rabbi, no later than 1606, In Frankfurt
kis remuneration and emolumepts were indeed munificent when compared
to those of his predecesso;g{as well as in comparison with the value
of the Gulden. His contract, which is extant, reflects high regard for
him and similarly tells us something of the quarrels which were rampant
in the Frankfurt community. In this latter community, he spent, the next
eight years of his life during which he participated in the several

. #18
synods of the Vaad Arba Arazot. He had occasion to approve for publ-

ication several books among which were some Kabbalistic tracts, parte




ieularly "Shefa Tal" by his kinsman Shabtai Horvitz and "Ginat Egoz"
by Joseph Gikatilia,one of the better known earlier Kabbalists. When
the riots of Vincent Fetimilch occurred on August 23, 161k, R. Isaiah
fled, together with many of his congregants, from the city. Fortunately,
he was invited to serve as co-rabbl with R. ¥phraim Lencezyncz in Prague.
Apparently his duties were connected with the administration of the
school aleng with other rabbinical functions., In the middle of 1619,
upon the death of his co-worker, he became sole rabbi of Pgague.

During his ministry inPrague, Rabbi Tsalah helped publish some of the
Talmudic elassics (particularly "Yam Shel Shlomo" by R. Solomon Iuria)
as well as several Kabbalistic boéks (particularly Cordovero's "Tomer
D'vora"), This was a passion of his which he indulged and even caused
him to prizg?

Throughout his entire ministry in FEurope,Rabbi Isalah was primar-
ily preoccupied with the instruction of the young. His reputation fer
moral perfection and intellectual depth brought many appirants after
learning to his doorstep. In this endeavor he was helped greatly by the
efforts and money of his wife. His son Shabtail tells us, with great fil-
ial prigio of his mother's devotion to his father's labors, Not only were
there tuition scholarships available for the host (thousands as Shabtai
would have it) of students but maintenance and food were likewise prov-
ided for them, All this from Chaya's money. Her death in lénglwas one
of the factors for R. Isalah's subsequent pilgrimage to Palestine in
1621, But, undoubtedly, other factors, especially his Kabbalistic aspire
ations for perfection ang7ﬁﬁzon withbGed -~ attainable more readily in
Palestine, wiighed heavily in the balanece. Before leaving, R. Isajah

attempted marriage with the widow of R. Abraham Samuel b. Isaac Bacharach

of Worms. Hava Bacharach was a granddaughter of R. Loew of Prague. The




#22
proved to be a fruitless one. In surprising secrecy, Rabbi Isaiah pres-

pared to leave for Palestine. Perhaps, the recent death of Hayin Vital
Calabrese, Luria's chief disciple, played an important role in this
decision. It was known that many of Luria's manuscripts were in Palestine
and R. Isaiah's thirst for them may have impelled him to seek them but

at their source. At any rate, in 1621, havihg remarried (his wife8s name

was Hava) he set out on his long and arduous pilgrimage.
His Journey

Rebbi Isaiah left Prague in 1621 with his wife Hava for Palestine,
He passed through Germany stopping for & short time in Frankfurt. There
he was welcomed with much joy and celebration and signed his name in the
communal register commemorating the occasion of his vislit, in which he
wag called "the renowned Gaon, thé exilarch" and whic? was countersigned
by the current chief rabbi Samuel b. Joseph HildeshegéiuThence, he departe
ed for Venice, Italy where similar honors were heaped upon him, in Vénice

he had occasion to give his approbation to R. Jacob Halperints "Nahalat

Ya-akov', Together with H. Mordecai Bassan he signed a "Psak" permitting

the Rabbi to interrupt the reading of the Torsh between parashot, providing

the Torah is covered, in order to deliver an appropriate address or to
*2l '
fulfil an unpostponable "mitzva't, In Venice, moreover, R. Isaiah exchanged
‘ #25
his money wnd lost quite heavily in the transaction. There they embarked

aboard ahip for Tripoli. (not in North Africa)

The ocean voyage lasted 22 days and was very successful. Rabbi
Isaiah writes, in his letter to Shabtai from Safed, that "personal divine
providence" was apparent on the entire Jjourney. ILuckily the ship was delayed

en route and thereby averted capture by battling forces in the city of their
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original destination. The ship was pursued by a warship but again avoided
seizure. Finally he arrived in Haleb where he was greeted and accorded

great hopors. Here he found a large Jewish community to whom he preached

in Hebrew during his stay. From Haleb (Alleppo) he went to Hamat and

thence to Damascus. In the latter city he was met by emissaries of the Safed
community requesting him to become their leader and head., Rabbi Isaiah
describes the greatness and wealth of the community and intersperses his
narrative with fabulous stories about Elijah’the prophet's hiding place

(from Ahab).

Upon his arrival dnvgafed, some time later, he describeé‘his
chagrin at finding the destroyed and deserted places in the city.
But his joy of being on the holy land knew no bounds. To the request
that he serve as Rabbi of 3Safed he refused, having been offered a sim-
ilar post in the larger Jerusalém community (which he preferred even
before the offer.). Finally during the last weeks of 1621, Rabbi- Isaiah

arrived in Jerusalem., (Friday, November 19, 1621)

Rabbi lsaiah refused to accept any monetary compensation for his
rabbinical services. He considered such a payment a reprehensible act
for a Rabbi, particularly the additional honoraria. He regretted partice

ularly his earlier misdeeds in this directioen, having accepting such

payment in the earlier years of his Huropean ministry. His son, Shabtai,

#26
would have us believe, that one of the factors impelling R. Isaiah's dep-

arture for Palestine was his wish to atone for this misdeed. Nevertheless,
R. Isaiah was provided with a home and (at least) one servant to care for
#27

his needs., Here after some two years he completed h&s magnum opus the

SHNEI LUHOT HA-BRIT. During his sojourn in Jerusalem he plunged himself

deeper into Kabbalistic study and visited the graves of all the Kabbalist-




ic saints., He "discovered" many "originalt fragments of Lurianic

writings and was deeply impressed by numerous fables concefning some

of the great mystics. Noteworthy, is his acceptance at face value of

the then current tale concegging Shlomo Alkabez and his visitation by
#

an angel on Shavuot midnight.

| #29
But all was not destined to go well. On the 10th of Elul in 1625

he, heading fourteen others of the most respctable Jews of Jerusalem,

was imprisoned and held for ransom.afiarépult of the oppressive measures
of the rebellious Ibn Paruch (Faruch?) and his cohort Othman. Finally on
the eve of Rosh Hashanah, a heavy ran:ig having been delivered; he was
released., Together with several members of the Ashkenazic community, he
fled to Safed. Apparently a little later he moved to Tiberias where he
died between 1628 and 12%%. He was mourned b& all of Palestine's Jewish

communities. When the news of his death reached Europe, eulogies were

delivered in all the Synagogues, despite his request that only certain

penitential prayers be saild preceded only by a terse announcement of
#32
his demise, He is buried in Tiberiag, near Hhe grave of Maimonides,




II. Shnei ILuhot Ha-brit

ﬁabbi Isaiéh's main opus was the SHNEL LUHOT HA~BRIT, "The Two
Tables of the Covenant." This compendious work became the most popular
religio-ethical treatise of a period covering almost three hundred
years, 8o widespread was the use of this work that its author became
better known by its first letters (SHLaH) than by his own name. When-
ever the book or the writer is mentioned invariably the word Yhakadosh"
(the holy) is added to the title. It was intended, in the manner of
his ancestoié, as a testament for his sons and diseiples whep he first
began to contemplaté his journey to Jerusalem. Soon after its first
publication in Amsterdam léﬁ; it found its way into every Jewish home
and subsequently it was reverdéd as authoritative for every activity in
the household. Thus Gluckel of Hameln relates that her husband studied
it on his deathbed., Aaren Bernstein and Isaac Loeb Peretz use stories

about the work and its authoer in a manner which reflects the énticipm

ated reader's familiarity with the subject.

Thés ﬁork encompasses the entire Jewish wdiigious edifice "from
its cornerstone to the topmost spire," The most sublime and profound
truths are to be found intertwined with the finicalities and minutiae
of rituals and‘ceremonialso The most elevated and rarefied moral and
ethical pronouncements and teachings find themselves placed by the
side of bizarre theurgic practices. But through its entirety a solemn
an awe-inspiring reverence pervades, [t reflects the author'é conseci
ated devotion to a life of purity, sanctity,.and divine and human sers
vice, In his search for a deeper understanding of the unity of the

universe and a keener comprehension of God and nature, Rabbi Isaiah

moves through the labyrinthine mazes of the Kabbala with its attend-
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ant mystical numerologies and formulaein quest for the secret of
mankind's redemption. He emerges invariably with a higher ethico-

maral standard for man.

The SHNEI LUHOT HA=~BRIT is divided (if a generalization is in
order) into two general sectionss 1) The DERECH HAYTIM - laws concers
ing the observance of the three festivals; and the 2) LUCHOT HA=ERITT =
the six hundred and thirteen commandments in the order according to
which they appear in the Pentateuch (according to R, lsaiah), Two
intiroductions, TOLDOT ADAM and ASARA MAAMAROT, preface the work.and
contain Kabbalistic~philosophic reflections on the goal of‘mano‘ Each
of the divisions mentioned above are themselves treated in sub-~divided
manner. NER MITZVA concerns itself with religious statutes. TORAH OHR
utilizes Kabbalistic explanations and expositions of the statutes.,
TOKHAHAT MUSAR deals with the moral imperatives deriving from the
preceding. Intersp@rsed throughout are tangential lectures, exhortations
and admonitions, exegetical discourses; prayer formulae, parables, and

an‘overwhelming superabundance of quotations and citations from every

‘genre and stratum of Jewilsh literature.

This opus stresses several noteworthy areas of Jewish life. A
*3
painstaking delineation of the Education of youth is given us, The
on
social responsibilities of man to his fellow man are clearly defined,

Prayer, in the vernacular is not merely condoned but recommended strongly,
80 that "when one prays in the language to which he is accustomed he can
5

better 'direct! his prayer." But it is even better if one speaks Hebrew

regularly so that it become his customary language and the same end will

be even better achieved. It berates severely shaking during prayer or
#6

chanting the pazyers in sing-song. Absolute decorum is expected in the

R
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Synagogue., Scholastic methods of dialectics are scornedj "pilpul®" and

"Hiluk" are excor?Ztedo

Particularly interssting is Rabbl Isaiah's independent attitude
to the legal authorities and the8codifierso He ?lternately agrees and
violently disagrees with IsserlZs and Maimonid:é and, to a lesser degree,
Solomon Luria and Nachmanideé. His sharpest barbs are reserved for the
‘mekilim'. In this latter respect, R. Isaiah exhorts his sons and dis-
ciples to accept the viewppint of the stricter Luria in numerous instances
of disagreement with Isserlesj this despite his swapgness of Isserles!
acceptance ag the final authority for European Jewryilo

Strict as Rabbi Isaiah may be considered in matters of rituval pract-
ice he is much more demanding in matters of e¢hical behavior and moral
decency. Truth in every day life is a paramount concern. A merchant must
therefore desist from undue praise of his wares. Conversely the buyer must
not criticize the merchandise he is about to buy in order to effect a

cheaper price, Fach of the parties to a sale must indicate at once their

respective price-offerings so that no haggling rmor bargaining might ensue.

He conceives of all mankind as a unity; a unity which is analogous
to the parts or organs of one body. When injustice, wrongs, énd libels
occur one must be forbearing and forgiving. Like one organ of the body
does not avenge itself apon its mate, likewise man shall not seek vengea-

nce upon his fellow man,

The appeal of this book may be measured by the numerous editions,and

digests(running into several editions each) which have appeared since its




original appearance in 16L49. By 1862 ten separate editions in almost as

many cities had appeared. In addition three digests appeared within a little

<% 1
over half a century from the first publication date.

15~




Kabbalistic Basis

The basis for Rabbl Isaiahts thinking is formed by the method of
Kabbala, R, Isaiah resoluteiy opposes ‘the rationalist philesophiecal
schools and, consequently, he eautions his diseiples against succumb-
ing to its lure., Moreover, he advises them against those works of Ibn
Ezra, Maimonides, and Gersonides which he considers philosophical in

1
nature,

Rabbi Isaiah, like his many predeceséorsvaf the Kabbalist-Moralist
school from whom he draws profusely, posits the true knowledge of the
Torah on the basis of Kabbalistic learning, The "science of Truth" w
‘ TanRi naan, - is Kabbala; to its pursuit, according to him, we
are commended by Seriptures

(11~ﬁmﬂb) TANYY TID RIS ORW PITO"D IAAGR paven nprw ind,
87 iy nAponi iR AR ®O9W vma L, ne ancann Twr n%;pn nnon
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W TTYIMANT BYYARIT BOAAD waip ANAINA 1o whinn Y1
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"As the verse says, I will set him 6n high because he knoweth my
Name,t this is the secret (injunction) for the study of the seience

of Kabbala which makes wise the simple, And whosoever has not seen

the light of this science has never been exposed to light in all his
days. For then (through its study) he would understand and discern the
secret 6f His unity, blessed is He, and the secret of His providence .,
and the attributes... which are concealed from the wisest of the philos~

ophers... All who abstain from this science abstain from from everlaste

Y
ing spiritual life., "
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While Rabbi Isaiah is largely preoccupled with fspeculativet Kabbala,

he, nevertheless; is very much coneerned with tﬁe examinatiénhof

practical acts, In this respect, as is treated more fully elsewhere

in this essay, he combines sequentially the 'speculativel= Sfardic

mysticism of Cordovero with its tpractical' = Ashkenazic counterpart,

as formuleted by Isaac Luria, and develops an overpoweringly impressive

code of}moral and ethical conduct in éverywday life, Yor it is incon~

ceivable to R. Isaieh to arrive to the ethereal‘heights of 'speculativet

Kabbala= paip ana%= "to the crown of ﬁhe Torah,n *be 1t not through
14 '

the practical! acts in the "preparation of fearing sine"

75733 P omvOmN PR oNaa virYy,
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"The flame of the candle has no other source than in the ecandle® Like-
*1b

R. Isaiah recounts the soul-searching activities of so many Kabbalists
who, before they could attain illumination in the mysteries of divine
esgences, examined their conduct, confessed their sins, and perfected
themselves in God's ways.,ni*nox nivioa opoy owip ,o v on mavn,

EAN

“oown nxaCIootwatnn ,noRpn %y 0dTiADY ,D0wYnd B wbwen 1'n
But this is not enough. Having discovered the "good 1life®" it behooves

him who seeks perfection to help "complete® 6therso "For the road to

eternal life is to merit and make others merit, to learn and to teach,

to observe and to doo",na¥nd WDIY NIAY nrUMIXIN 0rnY 71 4anvy,

¥18
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wise mynn Nato TinYan= "knowledge must be actualized by deed." Here
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III. Man to Himself

La“@.,{i\(;‘\“mm In the nisnixn <9yy , the PORTAL OF THE LETTERS, R. Isaiah
sets out to instruct the Jew &meking "completeness" with God, He ine
dicates that the true love for God is predicated upen mants love for
his fellow man., One cannot achieve éo@munion with God unless he first
unites with his fellow man. In mystical terms, R, Isaiah explains the
oneness of the"body of humanity* and its consequent demand upon its
constituents to unite, as one organism, in the worship of God. Rroof
of this he derives from the fact that the letters in all of the Ten
Commandments areﬁs&xhhundred and twenty, seven more than the number

of the Biblical Commandments. These seven extra letters are identif-
ied by Re Isaiah to be " yn% awx, the last seven of the Decalogue. i
He concludes, therefore, that 1royw Saan xan 17y 1 "ex,

x4 :
"#inn Y Sniy = concern for our fellow-men is the

basis for our Torah, "And, really, if you will examine it earefully," E
’ 1

he says, “you will find that the majority of the commandments are

predicated upon the love of onets neighbor like himself," %3,npxa1”

0 ‘ .
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The fundamentals of this love~for-man sre juxtaposed with the

triadic demand of love-for-God (i.e. 1= with all one's heart; 2= with
all one's soul; and 3- with all one's wealth). R. Isalah urges to
desist from thatred in the heartt ( "srapn nonp A3 f249,- which
derives from jealousy or competitiveness), hatred due to the meanness
of character ( %ip* nmvatnity naniIna I nwixn ani rYen,

dis
“RRIW  ni M- pesulting from the/similarity of temperament of wrldke

persons), and hatred motivated by economic eonditiens (  jnmin %3,

¥ 2

L]

inInaR *m RITW e professional jealousy and the like),




This analogy of loveefor-God and love~foreman becomes the intellectual
basis for Rabbi Isaiahfs ethical viewpoints. There is no distinetion
between mants relation to God and his relation to his fellew man. Both
are of equal validity and wedght in the pursuit of the Divine and both
are the components of his religious code. Consequently the standards
of morality and ethics set forth by Rabbi Isaiah are as demanding as
those he propounds for serving @od directly. In general, Rabbi Isaiah
requires the observant Jew to aveid hatred and jealousy, lusts and

Juxuries. Moderation and contentment are the viriuous desiderata he

commends to his disciples. 4nipmy mixnmt ARIPAV ARIWA DPRAA,,
%z.n-!psanonn n2yni ,ni1 ) Tt is in this area where R. Tsaiah's
work serves as a prototype for the many 'Mussar'r books that were to
follow it and, likewise, it is a model of the many that preceded it.

Tt epitomizes the entire genre in Jewish literature which had as its task

the improvement of human behavier and which gained such widespread pop-

nlarity as guides for good manners in the daily life of the Jew,

1%
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Good manners are defined by R. Isaiah to constitﬁé the following:
proper conduct, exceptioﬁal decency, character, and the cultivation of
the desirable traits of human behavior. Such behavior includes not only
the love one has towards his fellow-man but also the love which he elice
its towafds himself from his fellow~man., The man of "peace" and of
"completeness® - "D?qﬂ” , "nivyg,~ sustains the world in all its
particulars whether in matters divine or human. These lofty principles
of human behavier must be actualized in a man's personal and private
conduct, in his domestic behavior, and in his soci;l relations outside

his home,

The Lurian Kabbalistic position postulates man's meanness. Man's
body is, by nature, the repository of all that is base, It is only by
means of his soul that, because of its potential unity with the divine,
he can raise the corporeal body to closer communiomi with Ged. In like
mann@r, the various orders of nature may be clagsified according to
the degree of material animalism inherent in each of them. Since Rabbi
Isaiah recognizes that man is potentially the closest to the divine
(even closer than the angels in contradistinetion to the Maimonidean
concept) it is incumbent upon man, even in such personal matters as
diet and sex, to actualize this potential. Therefore, for example, the
illiterate man must not eat meat for, by which merits, does he place

himself higher than the animal of which he partakes? PaR" Oy,}2 9y,

ARTY L0 IRY AnA1R AnRl Inin RIT PIAIRT DY *2...,W2 2128RY V40X

*Av'"?‘mwn *bty ppID R nven nd, pipny nb @

The “Howit DTR® , rational and learned man however when eating the

meat of an animal raises it to a higher level since its meat unites with

himself (who is a Bhigher" creature serving God).
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Man's vocatien is to be dedicated to the task of achievihg a closer
communion with God. According to R. Isaiah, it is the potential unity with
the divine that distinguishes man from all the orders of the natursl world
( as well as his supernatural world )s To achieve this objective he gives

practical advices FUALORYD UIII NNNIA IRICAL ADORI Tion avaty

RAAT 3 i%Y Aty ... iPw Anwaan wilta. . 0N NBYBDI ACHCY naycawd
ﬁ::ixﬂ 733 = "And let him (act) always (as if) in awe, fear, terror,
and trembling characterized by shame, plety, and‘bowed head" ever ready to
sudue his bodily appetites to the dictates of the soul pursuing "unity with
God." This ascetic regimen is predieated upon the identification of the
body"as the "sheath of the soul™ =~ pWIN pnay1 pin, Consequently in the
realm of one's personal habits of diet the choice of food should be conditw
ioned not by.what is pleasing to the body but by that whieh is useful tobody‘
and> souly and of the latter moderation is the watchword: mnw* 891 %ax* %,
229D RAnw A0 ART L4929 Bpinm jn YORY RIR .. HAAD 2Ny xAaw oo
YT A3 sntnt aninny indap Jaix Yha pa nniaan ipnd xYn vy
Tan2w 29 fntaa ®O% 93%58% B2 @A0IY NAYpIA AR Aniwr Yoinw
DAY 228 R2Y N4I9A%A ®RYY ANIA ARwWSY 2aRSY AP BN Ay ntaty
2V FAYPA MIP R2T O INAYN SnwS xP1 938 RYY pawa RYY 04Ima 929
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Rabbi Isaiah eorroborates his opinions with numerous eitations frem the

Talmud and later writings. In this wise he quotes from "the great rabbi,...
: #

the doctor par excellenece, Rabbi Moses ben Maimone.™ Tn his opinion on

what constitubss a proper diet he reflects his own affluent economic

status hardly taking into account the vast number whose poverty would

preclude their following his recommendations, Nevertheless, his minute




prescriptions on matters of diet certainly shatter any false conceptions
that one might entertain about his Kabbalistie~ascetic notions. Whatever
the basis of his thinging might have been, its practical effect was to
demonstrate an avid preoccupation with the normal and the natural in daily
life, at least so far as onets diet was concerned., Thus, while he cautions
to eat that which is needed ﬁo sugstain life, he prescribes that all such

food be eaten in absolute ecleanliness and purity in onets home., A clean

table~cloth and gquiet surroundings are suggestedo The standafds for tablee

manners are qulte in keeping with modern concepts. Re Isaish enjoins the

reader from eating dangerous foods, from eating in a store or in the market-
place, from the nocturnal drinking of water from a stream, and from drinking
water from an uncovered vessel."Completeness®" in one's personalephysical

conduct is best achieved, he tells us, by the exercise of special care of

all the bodily orgens., Keeping the parts of the body scrupulously elean will
aid the soul in its quest for purity, he reasons. Moreover, Rabbi Isaiah

cautilons against eating such food which causes bad breath, against én unkempt
beard and matted hair, and against &:1: unclean nostrils. Olothing, he advises,

should be neither ostentatieus nor threadbare but representative of a mants

economic status. All of the foregoing, R. Isaiah recommends, so that a person
be not "an object of disapprobation to his fellow man," e *py iBAA WA,
WHREIT NAYPY NANTIPNASY RAD HAAT RACP) PANILLLJI229 Yan..tnn

RP1 1B MY NYY RYV...1YBR P NAT R¥Cw Y0RD 20N ROp ARty
*f; Lo DR VIDODRR DARD XA RYY a... 109 ApI0D

In R. Isaiaht's dititude towards wealth we again find reflected the
of -
attitude/the higher economic caste.whose moral inhibitions cause it to
look upon itself as the steward of God!'s property. One is almost fascin—

ated by what seems to be a casual disregard of economic forees. Everything

becomes all too simple. Holdings and money, which are God-given, should not




be frittered away, R. Isaiah warns. Therefore a man should secure means

of earning a living'fof himself and his dependents., He sums up the matter

of keeping a budget (and likewise records of financial expenditures, in

which respect he cites an ancient family tradition urging their conservation)

suceinetly and, we are tempted to add, naivelys If one finds that his expens-

es are greater than his income, he should economize to prevent his “tottering,"
R2W "2 0¥AX? jrianc L,ncanw maaan anis wva ihw ﬂ&ghifffﬁé;igﬁl”

The only concern that Rabbi Isaiah seems tq have, regarding money, is

its conservation, First, it is the wifes duty to conserve the family wealth:

pnita? 3t%0%bn1r nn% wR 921 RN JCSYNY NtAO NPy aan TR,
*pa D AINIYNT 0RO DVBINAY DUOPIA DALY
But, in a larger sense, while a man has an obligation to his children, he

must be very cautious in husbanding his belongings so that he does not find
himself destitute. R, Isaish is sorely beset with those fathers whose sente
imental behavior towards their married children would leave them penniless
during old age; "It is meritorious MR, Isaiah says, " to give to children,
according to one'é abllity, much money in order to contract a worthy and
suitable marriage with a family of scholars or one of ranking genealogyessa
but T have seen a number of wealthy fathers who, on approaching old age,
distribute to each of their (married) children a large sum of money, retw
aining for themselves what they estimate will suffice their needs for

their remaining life-spans, This is sheer folly! ....It can cause a terrible
sin. For who knowswhat the morrow may hold., Perhaps .... the father will be
reduced to living off his children, this being against nature....they will
find this (the support) a heavy yoke... and, consequently, they will come
vo sino"  pipyy svn 39 jinn L in%at *Ba L, 1033% Nty WIS away,
e NIDAANA 219X ARBYAY O'NIN CTRYNY ATITEAPY Jaamy 2dwn it
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IV, Man and his Family

The second general area of human behavior requiring "completion'

Doveos ot Babn senm -
. perfection is mants domestic conduct.‘Starting with the Talmudic proposition,
ANOIE nIXD Datpa baw L wEa #y ptany Ynawe Yo...,,
K¥ 7 naaagn 75 anw vwp Ran
"tAll Jews are pesponsible for each other,® however, wupon fulfilment of the
cémmand of admonition he subsequently absolves himself from liability,®
Rabbi Isaiah demonstrates his keen awareness of parental responsibility,
He couches his warning in terms of reward and punishment:
;ﬂnan TITTL DAY ... WRTOUT PR antaiabe patmiav 7tv.i..,,

%3 “o..ndivya pbny wam 3o Awiy i1°8 ont

"He (the household head) must guide and reprove them (the members of his

household) eoncerning theavenly matterst! and ethical conduct, and if he
does otherwise he becomes liable for their transgression." From this basis ;

Ro Isaiah goes on to describe the primary function of the family, i

wumﬁgmagvmﬁh ‘ The ultimate purpose of procreation is the rearing of children, Here
Rabbi Isaiah d@linea@es an educational process geared to the objective of
serving God by bringing others to a knowledge of Himo. Froem infancy this

purposivistic process commences, Again, recogniaing that the naturé -of

man is inherently base he sets out to raise the level of the infant's
nature, At this stage, when the child can utter sounds, the father should b
train the child to repeat Hebrew Scriptural phrases in the vein of "Hear

0 Israelo.." and "The Law which Moses commanded us." The parents should ever

be on the alert ready to reprove the child for his misdeeds and always

showing the child the "good life" and proper conduct, By slow and gradual
stages, ever mindful of the child's level, the more difficult and complex
is to be intreduced., Rabbi'gsaiahts insight into educational psychology is

indeed in keeping with most modern thouéhto He recognizes the need for prow
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perly motivating the child, albeit this motivation is an extrinsic one.
He suggests, the father should "motivate the child with those things
which stimulate him so that he go readily to learn, As the child outgrows
the youthful stimuli new motivations should be utilized to elieit his
response. As he matures and these stimuli lose their validity, let him
(the father) say, 'Learn Torah and I willvfétch you a worthy wifelt When
he matures further>let hiﬁsay, 1Study Torah and you will be asléader and
be called 'Habbit,t Aftefwards when he is altoéather mature, let him say,
For the sake of Torah you will merit Paradise,t When he becomes wise let

the father guide him te the study of Torah for its own sakeoe

7200 30 Ry niwnng piicna anixw m*ﬁ'sy: 1ID hYY.,.,,,
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Evidently, Rabbi Isaish, was prepared to utilize devices of an extrifnsiec
motivational nature to reach his goal whose sole motivation was intrinsic.
He is also aware of the need for setting a good example for the child to
follow, It is therefore that he urges the father to refrain from "oaths,
imprecations, anger, meanness, vainglory, insolence, Jealousy, hatred,
lust, gossip, 1ight~headedness, tale~bearing," and the like in the Preg=
ence of childre£T4MOreover, it is the father's duty to constantly speak
in praise of the good and desirable traits of human conduct whenever and

wherever the opportunity presents itself,

Rabbi Isaiah is likewise very much concerned with the eurricular

contents of the child's educational program., In this matter, while he

was not entirely original having been preceded by Rabbi Loew of Prague
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theretofone,
and Rabbi Ephraim Lenczycz, he has been credited for articulating ajhighly

unorthodox educational program., His curriculim e¢alls for the thorough study
of Hebrew as a spoken language and this becomes the underpinning for the
subsequent textual materials studied: "When the lad commences the study of
Seripture, he is not to meve to another text until the perfect completion of
Torah, the Prophets, and the Hagiographa. He is not teo skip frem (weekly)
portion to (weekly) portion. He is not to gloss over (difficult) sentences
until the lad masters the meaning of the word, its grammaticalvsyntax, and
composition, thereby comprehending the meaning of the sentence. It is, there-
fore, worthwhlle to teach him in his youth a geeat portion of the sclence of @

grammar., As a consequence tity will be engraved in his heart and remembered

forever, Afterwards Mishnayot from the $ix Orders (shall baepaught) until
they are known by heart. And lastly, the Talmud and Codes, intensively and

extensivelyo" STIR AL Iy vars ®% Rapn 7in%% Penntwa Ay,
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On the practice of peintp } %31 = "between semesters" - an educational

recess, Rabbi Isalah frowns, exclahning, "All times are equally good for

study, as it is writien, 'And thou shalt study It by day and by night,t"

On the easulstic sophistries of "Pilpul' Rabbi Isaiah's wrath can no longer
contain itself. These are te be "null and void," he says, "would that they
existed not in the world} And even if one claims that he is representing the

truth closely (when indulging in "Pilpul"), albeit theitruth for the most part, |
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nevertheless, if there be bonly one incorrect detail mixed up (with all
the other true coneclusions) then it is forbidden...Who can imagine the
extent of the criminal transgression (involved in) transforming the true
Torah of Godi'" In this connection he calls "Pater peccavi® ofi his own
transgression at anearlier time. So revesling of his character is this
matter that it has been deemed worthwhile to insert and translate herein
the section from "Tractate Shavuot": oY1 :1 ANE-RERL D AN R RN
TIADRAAW IDINT DR AR gRT L,n%iya IVH K9 Rt *na o ntonians
il a91pnwd mipn %an o 'nny D¥I23p ma9m Thand , fpawbh ai4p
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T have heard the slander(eous statement) of several of our generation's
not :

learned men who say that, were/it]for the tHiluk! what would distinguis
a (learned) man from his fellows, For theni(in £h¢ abgence of the

Hilukim) many will attempt to achieve schelarly atatué. For these attie

tudes one should (1it: rend his'garments) mourn'w’f; reduee the glory

of heaven in order to enhance onets own prestige}’ Beéides, would that all
of God?s people were prophets ferAthen knowledge would beecome widespread. #
(Strangely)There exists a party of madmen'whéléay that the tHiluk? f
aegg&ggﬁesu Whoever says so is deserving of rebuke, First, even if it

were 80, do we then tell a man sin (new) so that subsequently he may be
Jjudged meritorioug? Especially (is this reprehensible) in so great and
awful a transgression as this, Moreover, when he becomes acuminated,
what does he do with this geuténess? His acuteness results only in a

waste of his days with this (casuistry) and he spealls insolently of the

R AT

true Torah, Furthermore, how did Rabbi Jacob, (Rabbeinu Tam) and Rabbi
Isaac;'and all the Tosaphists become acuminated? Only by dint of skudying
the true Torah, by becoming erudite in the Talmudie Tractates, by
dilligeneé, and by constant repetition at all times. This only is the

Mitzva, and to it shall they cleave and it will also be an acumination,

namely to resolve in true fashion (all diffieult worMs and their

renditions)ceeso. Sueh things are within the realm of true Terah and

they are likewise acuminating, Then will our Torah be an unblemished
Torah of God,

“pAlas, the loss? That most of my days I indulged in considerable and
fabulous tHilukim? Irhave sinned, I have committed iniquity, I have
transgressed, Therefore, I come to exhort future generations and for the
sake of this (exhortation) may my guilt ehange to innocence,"

This is indeed an illuminating testimond&l te the modesty, simplieity,

and honesty of character of a Rabbl whose repute for erudititm and acutee




ness placed him in the forefront of the intellectual.giants of his day.
Knowledge, as such, held no atiraction for him, Only that knowledge, which
served and enhanced others and brought them closer to God held any validity
for him,

Perhaps, bescause of its greater accessibility and popularity, Rabbi

Isaiah prefers the study of Mishna to that of the Gemara. yniwn% pa *1n
%7

e

~7,9anbnm yn anis= "Pursue Mishma more than.Talmud", especially since we now

have, Rabbi Isaiah says, the commentaries of Mabménides and Bertinore
whieh interpret the Mishmm correetly (taking into account the subsecuent

Talmudic discussions and conclusions), Therefore,ni*syna 0> poypm ain,,

RO A0 MIwNY ADTER C0RV...pOBT 929 77y P2 onix virn%y 9indo
noynY aoynw mRwdY mYap mwiy TRY LB 993 1B DYIAAW HIWD YYTD
A7 Cmwd C onitnix TIn’ qancDt JRDP TAMTINY

tMost of the activity shall be deveted to study and review the Mishna unpe

ceasinglysooolucky is he who sueceeds in mastering the six orders by
“ hearts He thereby ereets a ladder for the soul to ascend upward to the
first categorys indicative of this (is the fact that L letters cemgxiﬁmgé)
" Mi SH Na H are the same as (the L letters comprising) Ne SHa Ma He"
The snownrof all learning is Kabbala, especially the Zohar, TnR9,
AwATPL, TRY P14 ANYRI POYNS TAnvNI4 mIwnid XApni ipad RInW
* 7 avapn nnona maamm "Having filled his maw
with Seripture, Mishna, and Talmud, let him oececupy himself in awe and fear,
in holiness and purity, with Kabbala," For this is a practiecal necessitys
so that there will bg%dire@ted intention (71))2)to the mysteries of
variovs prayers and bmnedicti@ns@ Ongy its adepts know whence te direet
their intention, At this point it is perhaps superfluous to add that
Rabbli Isaiah is not sympathetie to the study of Fhilosophy, While he does
not eschew it in its entirety and in all its variations from any place at

@#ll in the Jewish currieulum, as de so many of the sources he quotes, he

considers that there is an injunetion prohibiting its study. Moreover, he
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marshalls an imposing.array of citations that these who study Philosophy
have no part in the world to come, They court utter perditiwpn and death
and are to be separated and digjoined from the community of Israel, The
reader, however, is left with impression of concealed tol@ianee on his
part. R 2 OR inying TIND RO0 RBIDiYYER DIDIT MBI RY1...,
ot p v AR ampwty annite Svorr pa nbn i9 v oo
S I T S iniainsg whnno
et him not be confident who embarks on
philosophical studyythat he will not lose his faith, unless he has an
erudite and pious teacher who will teach him and guard him from those
sections which will sap his faith and then he will escapeoﬁ
It is apparent that Rabbi Isaishts only worry is the impairmeni of
onets faith, If that can be safeguarded, his leove for all knowledge
praﬁpts him to}permit the study of philosophy whiech at times he considers
even helpful and which he does not hesitate to quote. *NA 4MNtL awND,,
X106 » | wspiviyen
Rabbl Isaiah holds the mother equally responsible for the propsr
upbfinging,'and for supervising "“every moment each step, work, sight, and
motion® of the e¢hildren, ' nisawpt nivaip omw  noyan
% ontaa anie © "ginee they are unoceupied and are héme
more often" than the fathers, whose business pursuits take them away from
home, Even if the father is at home being of the elass of scholars, Rabhi
Isaiah excuses his supervision sinece he is™ ¥ ‘AJ}RS-HL') = "preoceuppled
with his studies", Mother and father are enjoined to reprove the ehildfs
evefy misstep, But he cautions them to beware of undue threats which
might fikghten the ehild, qa14va pissny xain Jwy® X9 orRY ax mty,

To he sure he accepts corporal pus

gishment as an essential element in corrective ehild guidance,
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the
This, then, may be considered a statement of/objectives, methodology,

and currioculum 6f Rabbi I[saiahts educational principles (with several
lesson plans thrown in for good measure). No expense is to be spared
for its achievement since ﬁhis is a commandment requiring the father
to give "all of his soul, all of his body, and all of his wealth" for

its realigzation.

But Rabbi Isaiah is equally concerned with ﬁhe childts physical
welfafeo Towards this end he stresses the impoftance of cleanliness
in the childts clothing and body, The child's health is of paramount
importance to him and he has 1little patience with those fathers to

whom this may be of lesser econcern: niydayar nan nivix ann “INY,,

w13
JYR nd ,13*0 92 WRr7921 37MpR%3 wapaa nipiyenm yea navinn nistap

NIART 02T 0y TRTII 90y Jn onaxrx?4 nipidtna noaany jramar
/AR L BT RY
"I am astonished over the matter of the epidemic of small hgbhﬂgﬁ'
Whlch affects infants and is called 'Blutern?! in German (probably
measles), égads'Why do they not take care to speed the children
T— .
out of the city." Every father whose child's death was due to laxity
on the parent’s pért, Rabbi Isaiah warns, will be held accountable

to God,

The most sensitive appreciation by far is depicted in Rabbi
Isaiah's attitude towards the wife, His evaluation reflects a sympathe
eticunderstanding for woman's function and position in the home., He
cites the pithily epigrammatnc statement of the Rabbig: 271 J°R..,

*1s

Jinwx %tapa wYr,,, ina Jina nvi¥n = "No blessing is experienced

r°

ol in one's home except on account of his wife." When he sets relative




values on a man's economic indulgences, he paraphrases the rabbinical
cﬁﬁtum?’?onnﬂ wia% 1 ,i% wrw oo oninba nAnwtt nUr Yo% nYipy,
0% wrw owen anit 1t3ad inwx 73900 , 19 wew wpa
uA man should always eat and drink less than his means; he should dress
in accordance wilth his meansj and let him honor his wife and children
beyond his means." Rabbl Isaish insists that & man must speak softly
and with kindliness to his wifej the husband is to refrain from cowtng
her and from any display of overbearancej and he is ever to honor his
wife even more than himself, In this ménner there will always be peacew
fulness regnant in the home, Perhaps it is unnecogsary to add that he

, by #%
considers hitting one's wife as an action bouilttédy only/a !goit,

But Rabbi Isaiah spesks also of the wifels duties to her Husband¢

While it is a touchingly understanding statement it,nevertheless, dem-

onstrates how much Rbsiauthor was a product of his era, The wife, quite

apparently, occuples a secondary position in the housshold, It’is to
be remarked that this in no way: is to be taken as an indication that
Rabbi Isaiah relegates her to that position.‘Rather is it to be cons-
idered that he writes about the wife in the condition that she existed
in his days. On the one hand, one suspects that part of his exemplary
attitude is dlue to his own personal experience: at the time he wrote
this section, Rabbi Isaiah was in Palestine (safed or, what is more
likely, Jerusalem) married for a second time, His first wife, Chaja,
was the daughter of Abraham Maul, reputedly an aristocratic court

Jew of Vienna, She came to him with an unusually large dowry and seve
eral times replenished his depleted fortunes, His second wife, Chava,
was likewise a wealthy womaq,beyond her youthful years, His pleasant
and fortunate domestic relations can be considered as a factor in for-

mulating his attitude. On the other hand, there remains an element of
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disappointment that one so understanding as he should succumb to the
~prejudices of his time.and assign to the wife a role which, in a sense,
denies her any individuality but prediecates her existence on her gubwe

missiveness to her husband, NYINY NEYAY XOm nex Su pax 711,

swilai,sianas ,pov3a3nnay s 172 1291 py wrav i9ipa nyniw 519999
nx o2 ainwny mmnw 1Y axan Tnn » 12i%n weynt 1939 yowns «iT13yad
HR) P31%9 abn myixa Spand 0¥ URD> ptnybo 1% awgnt inYsox ny
inIx nyas,amaetn nhya Yw foya nya mexn...(3 mann 1939 nhytyaw
RoU *12 miacnon ma%1 mans A% nvac Ceang 1IN inys nya, anncwn

Ny %51 N°T11 1%ty nayraxaa JHT #1393 12e% Tron nowepnn, axyne®
eoe . ININDD ANDY MA.Bc 981 DR “brY inmbwna T*AR 9250 .ot eps
JUMNOXD AR ity Yyy g TUINI HCORR A%Ya Yy miv %331 YYanp
#1T " ni¥na1 naina

Tt is to be the conduct of the wife to be submissive to her husband,

She is to obepehim, Her.words to her husband are to be rendered grac-
iously, pleadingly, with respect,and modesty, Let her obey his commands
and fulfil his desires, She is always to appear joyfully before him. Let
her observe his time for eating and ﬁake for him foods foods which please
him. She must nullify her will before his (even if his is inexplicable),
oee.The wife, during her husbands anger is 4o mollify him, in his distress
soothe him, and in his misfortune console hime. Even if there be something
troubling her she is to conceal it from him lest she trouble him. Let her
always be adorned modestly, graciously, and chastely and let her clothes
8t all times be unblemished. She must respeel his father.and family even
if they are undeserving. But let her be happy with his gifto.‘. and let
her pray daily for her husband's success in his enterprise and for her

childrent's sucecess in Torah and good deeds " Perhaps as a parting

gesture, Rabbi Isaiah does underscore the women's need for large sums




of money for herselfvand for her household necessities, For this pur-

pose he advises a liberal allowance,

Underlying the whole range of domestic relationship is the need
for a happy home life, one which is unblemished by sadness or discord,
This is fortified by Rabbi Isaiahts belief that R BTN PRETY B TV

”ﬁ;g’zw Tinn wow naavy Tinnn-ﬂbhe tShechinaht is never present where there

- is sadness, It is only made welecome in a home life reflecting happiw‘

ness and contentment,
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Ve Man and Society

v

Part I

Bocial intercourse is the third general area coming under Rabbi
Isaiah?s prescribed mode of eonduct, It is undoubtedly the most
important of all if we are to arrive ak an understanding of Rabbi
Isaiahts thinking and it is often the most misunderstood. This is
due, no doubt, to the variows statements on ascetisism and sanctity
with which the "Two Tables of the Covengnt" abounds. Let us,
therefore, examine these carefully,

At the outset, let it be understood that Rabbi Isaiah hardly
distinguishes between the terms nppe sanetity, and spa ppe ascee
tieisﬁi‘ He uses them interchangeably. Farthermore, for him, they
connoﬁ&e something quite different from what we asstoiate with these
words, Sanctity and Asceticism imply abstingnee from what he considers
superfluities ~ ninine Men should limit (and here he clearly implies
limitations within reason) his lust for sex, his craving for liquor,
his voraciousness for food, ILikewise man should curb his tongue md
mouth from "impure® speech, ‘*’;4W‘1E5 Yy ity ye "until he achieves
asceticlom® m self restraint, Self restraint is his watchworit,

This preachment for selferestraint we find again in his chapter on mom
desty. Here he extolls the virtue of solitudesix%byy mn%2iva nYyn 7iy,,
2w mwxﬁ TTIA0Y DAt iAn Al nYYN O RUT ... PRAWIT AINY
SXX® R? wIipn yn L,929bna q4ap L i%w w3%n Yw ninx ‘92
veeesTIR I 32 AMPNT ROV L i%20 fwATPE ntan qniY vaixn
3y soeceinran? oar yraw nincapn Yom oaRa 2ixty IR o
* Yo it nwynn qniY - "Another great, wonderful, lofty,

exalted virtue is the virtue of solitude., Man should isolate himself

and sit in his four ells of Halachah, closed in. Let him not leave

3¢




his sanctuary i.e. from his sanctified house and let him not commingle
among Mehoo..» for thereby he is rescued from all the transgressions
(which may occur) between man and his fellow-man and he will not be ine

fluenced by his generations (mis)deeds."

The only essay #n the philosophy of Rabbi Isaiah in Englisgijebrew,
Cor Gefman (to the besﬁ of my knowiedgé, in any language) was written by
Se As Horodezky. in Hebrew. ( NSDAR RAPYIE YW DRIV RN e
"One Hundred Years of Moral Asceticisml!) There, the author has taken this
section at its face value at least to the extent where he derives from
it the notion that Rabbi Isaiah recommends & kind of ancheritic life,
Horodezky tempers his thought with the observation that this is the first
of two methods by which one might attain 'completeness!'y first, one is
to perfect himself and then, having attained personal perfection, he will
kgo out" and raise others to his level, Whlle his general conclusion may
Be considered as substaintially correct (the imperative to raise others
to perfection), he appears to have committed an error in judgment when
he interprets ”1113n;b’almost literally and renders it as connoting
j&%blusiono This can hardly be sé upon & further objective examination of
Rabbi Isaiaht!'s chapter on 8anctity, which apparently was not considered
by Horodezky at alﬁ?ﬁgn his chapter on Sanctity, Rabbi Isalsh repeats a . S
major portion of his thoughts on the virtue of solifiude and concludes with
i; the followi{}g:n‘n ix npyam na ,wsipn nipna wapnt ,wapha® nxing,
*"’o.....g.ﬁnn R*cap 7t Py nadaianan xan i n”m%..vmmn

"He who is desirous of sanctification let him prepare himself in a place

of sanetity, the synagogue or study house, In any case bes t i s

I that solitude (which is achleved) with a companem

i 0 ne" (spacing mine.) The entire section clearly indicates that "magviann,
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to Rabbi Isaiah means merely the separating of oneself from bad

1nﬂﬂfm°es‘$na TRITORATY TR OCI R4 Yan YT14nd wive.., |
"nawrapr e Twasp 1217 = "Separde and disjoined from all

human peltubtongeilet him be alert to every matter of sanctity and

purity and restraint.® By no means can it be inferred that Rahbi

Isaiah recommends a hermit-like existence, Quite the contrary will

becone manifest in the ensuing discussion of his views on the de-

sirable traits to be cultivated in social'intercourse.

Rabbi Isaiah advises his readers to continually strive for

friendship with the learned and the wise, D*nanY% Tvnn nannse,,

ARiMY nIR 9oOny ancnivnna naseynn Tin%*y prysan po WJN$1
X8 72000 iy mAmIm R 2in ANty e ix 2im v+
"Continually join with wise and respectable to learn from their bee

Havior and ethics," This includes tany man from whom he may learn any

desirable attributéo"

Soft-spokenness, modesty, and kindliness which are elsewhere
recommended for their desirability in domestic conduet are likewise
to characterize social intercourse, Rabbi Isaiah describes these amenw
ities of social conduct in great details  *3IBX 1°3y1 9pw A*av,
DU DYIPY ADAng I pivons nxa inxy nr o 9vatpwsy cnvipn 9

inam oy 7% f9an oy 7viona fovaxy ) ivp L apne inxy% i%van
FAIY IN93% o™y At ®Y Lntip nwia % mvat L ivxnw 93w .
%7 .nx;ynx 21p nnam %1 nnia nittvan ny |

"Let him be humble and modest before the world, When he makes mention

of,himself and of his friend, proper manners demand that he precede his
friend's name to his own. Let him say, 'Somandwso and Tt When he walks

with his friend let him walk so that his friend is on his left. (He will

therefore be on his friend's right.) Let him be modest, Let him not raise
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his eyes. He should speak gently and modestly without raising his
voice." Rabbi Isaiah likewise leaves no margin for error in the
eﬂﬁﬁé of soclal behavior: R j19a0.. 19 panw vnY Yinntw,
1992 inxp U7 RUR ORI YR ORI qnqwn:*inx...nﬁin*n
gl g iR Aaaws 2iTa awiy 0334 apon nein IRCX0NT DR3P
MROTBDLLPAINT 1TIP AcAY ROR vTratan 2y §a? padc .. .70nn
werans ®9 yait fwerw a5 Sy..innina axane R2.00 247 A0
%1@' 7 eveeeedIDD JRPA 497DR YRUY

( n "cj‘, 4; f} ‘{)nf""’

e shall forgive him who has harmed him." But Rabbl Isaiah punctuates

~this forgiveness with the remark that it is such only where he has the

cholce to do otherwise, Only then is it considered to be true forgivew

‘ness, for he has the powere to do otherwise, "If people Ho him honor

let him not become boastful but let him direct himself along the road
of modestyss..If God has granted him wisdom and understanding, or
great wealth, dwadership or grace in the eyes of the kinge.. let him
not become boastful over his friends but let him remain modest and
restrained....as was his wont theretofore....fle should not boast of
his (great) learning,...On matters of which he is ignorant let him
not be ashamed of asking even of one who is of lesser importance than
himself,® In the foregoing Rabbi Isaiah demonstrates a keen insight

into the character défvhumanepsyolioliogys In another passage he portrays

. for us what the mores of the God-fearing Jew of his day demanded of

-y A
S e b

hims One is to refrain from gossip in any formy from looking at a

married woman or at ikoms or statues or at various articles of women'!s
g )
wedir, The Jew must not look at a rainbow, the moon, nor into the face

-

of a wicked man., Nor is one to stare at a person eating or at his food,

Secular reading and/or that which is of a sensual natuee is prohibited,
N s

Syt e i 4
DA A0 e

One must not be close fisted in matters of charitys




V. Part IT, Socletal Relationship@m T,

Rabbislsaiahcextolls the viptue of friendship stressing the
mutual benefit to be derived by each of the parties im their quest
for perfection. In this sense it is not so much the element of
mutuality which is stressed but the fact that it facilitat@s onets
striving for a higher spiritualitj when there is a friend or comp—
anion available to stir one's soul. He observes that one can better
examinehis deeds and plan for their improvement with the aid of a
companion. Therefore, he suggests that a regular period (dur?ng their
hours of study together) be set aside for such introspectioﬁ% This
period of soul-s@drching must become a regular part of their procedure
much in the same manner manher provided for the family unit to examine
its deeds of the preceding da;f

.It becomes evident here that Rabbl Isaiah reflects in his thinking
the leisure available to his economic class. His emphasis on the amount
of time that cempanions are to devote to daily study is apparently un-
restrained by any serious concern for earning a livelihood, Elsewhere*B
Rabbi Isaiah observes that the earning of one's livlihood i8 to be pur-
sued ohly to the extent that it will free him to devote himself to the
study of Goed's Torah. In regard to the latter it should be remarked that
the teachiﬁgland the study of Torah, & kind of Adult Education program
is very basic to Rabbil Isaiah's outlook inasmuch as 1t is the chief

, atly
method whereby unity with God is attained.

Rabbi Isaish conceives of very definite responsibilities which
1#5
oblifate one's solicitude for his fellow-man. One must be generous in

troubling himself for every manj to bear their burden and sympathize in
their distress, rejoicing in their happinessj to pray for them; one

. #6
should visit the sick and pay his respects to the dead. put above all
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one must be generous with his knowledge of the Torah thefeby drawing
them closer to heaven. This he considers the greatest generosity of all
improvement and
since,by one's devotion to the/education of others he secures for his
fellow-man "Olam Haba", For Rabbi Isaiah, then, here ié the perfect sequ--
ence. Having perfected oneself one is to strive for the perfection of
otherzgfhereby completing God's work and becoming one with it. In helping
others attain perfection, therefore, one should be generous with his
wealth. He should aid in the publication of_boéks. He should buy books
and lend them to anyone hn need of them @nd unable to buy them for him-
s&lf) unmindful of their wear and teaﬁ?

These responsibillities in the realm of soclal intercourse carry
another obligation, A man must act inconsonance with the entire comm-
unity. As a consequence Rabbi Isalah says that & man must act in a

¢
manner pleasing to the communityi9Therefore he suggests as a first prin-
ciple graciousness,amd kindliness, and affability in one's manner to all
peoplifo He prohibits behavior differing from the community mdﬁégo He
corroborates this prohibition with references to his personal experience
upon arriving in Palestine. There he found, what were to him af the time,
new modes of religious conduct. These he accepted as binding upon himself.

Moreover, his attitude reflects deep respect and a passionate aversion for

quarrelling with the community or its leadership in any manner. 1%

”
,APTY 11ay2 ®91 ,bn v4aya ®Y L,02iyY YApE Dy A3 ROw Uiy
matIyl ARNS nR AR ,0%21P3 927 DAw 1331Pa R®9Y L, TIN0 "4ap3 RO
Portavmindooyn R 9y Cwoman mn Leen2ita mvy nav nwiy  Yapnw
"Take care never to quarrel with the community for any reasonj neither
for taxes, nor charity, nor public office, even 1f it appears to you

that the community is committing a grave offense against you....For God's




spirit rests on the people and its 1eaders?%?.;

This is not to be construed, however, as a demonstration of Rabbi
Isahkah's bi;nket acceptance of the ultimate validity df "community

¢

usage'= 11N . ElsewheLiBhe is very critical of Isserleg! legal cone
clisions based on "community usage".and he prohibits that which Isserles
permits asserting: " 7oOATY JiyAwa YA ANIng Yaw,
"But this eustom is madne:if" His acceptance of the principle of "come
munity usage" is based upon at least partially subjective eriteria. He
accepts its validity generally but reserves for himself the righﬁ to

reject individual customs which, as a rule, he finds to lenient for the

more stringent approach which is his.

Rabbi Isaish is very much concerned with a man's vbligation for
ethical behavior in his business pfactices. This derives from the purely

teleological apprbach he has toward the matter of earning a living. As

mentioned above, the only purpose of conducting business, for Rabbl Isaiah,

is directed to the end of serving God, i.e. one works in obder to sustain
himself physically while striving for unity with God spiritually. But
only to the degree of sustenance required is one permitted to work. Con-
sequently this endeavor must be devoid of an;?;thical or immeral practe
ices. Therefore, he prohibits the practice ofwusury in any of its forms
as a morally reprehensible business endeavoi%) But he goes much farther
and into greater detail in regard to the manner in which one is to en~
gage in business. As a fundamental principle he asserts: 717310 j inng,,
Zji%yn T avan it~ "Your friend's money must be as dear to you as your
#*

own." If one has foreknowledge of a business loss that 1s about to be=

fall his comrade or if one knows of any information, good or bad, he must

&Y
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"hurry and warn him, 'Beware, my brother.!'"® But Rabbi Isaiah is
equally aware of the abuse that too much familiarity may lead to and
he cautions in a footnote: 2727 mIR RO YR L7719 xYw n’n,
”.i9%an nsaa 9°nn - "However where it is not absolutely necessary

#18
let his visits not become a nuisance to his friendg"

Paramount, then,’is the need for equitable behavior in business
transactions. A man must be trustwortﬁi? His word must be his bond and
he should need no otﬁer binding form.to guarantee his fulfilment of his
obligations. But this should not induce him to relax certain normally
strict and formal requirements of business practice. Thus, for example,
one should give an itemized receipt for whatever he accepts Sar deposit
insisting that the depositor seal or mark his deposit appropriatel??o
In this way any suspicion of malfeéasance will be avolided., In this respect,
it is of interest that this desire to obviate suspleion is also manifest
in Rabbi Isaiah's advice those who are chosen for positions of community
leadership. He cautions them that, despite the fact that their's may be
a reputation for integrity and honesty, it.is only proper and fitting that
they a?count to the community for their expenditures lest they incur suse
piciﬁif It is not enough for Rabbi Isaish that one knows in his heart that
he is dealing honestly. "Man mus£ discharge his public responsibili’tie:?g
and therefore must go through the motions so that the people will not get
a wrong impression. This fear for future unpleasantness prompts hism ate
tention to details. From the same motive Rabbi Isaiah strongly warns
the reader (especially his sons for whom this work was intended as a last

will) against phaying the role of a guarantor citing his father's injunc-

tion in this connection: «nyy pi JNi2Yn yn inyp pInd Sinws nYiyy,

YoRIR 20203 29y AR RYw CRIARD YIeand m1ixn
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"One should ever avoid giving guaranty. Moreover, I am under oath and
command of my fathers never to act as a guarantor for anyoigé"

Most impressive, however, is Rabbi Isaiah's injunction for genw
erosity and liberalness in business practice. He urges that one lend
freely of his property and money, not only to the rich, where it is
more likely, but more so to the pogie He calls for generosity and a
"good eye" in every phase of business enterprise even when measuring
wine or‘oii%

Rabbi Isaish does not restrict this attitude bnly to onets fel—
low Jews. This behavior is is be observed also in one's relation with
the non--Je:f6 The non~Jew must be treated as falrly as the Jew so that

"
the former might come to "bless the God of Israzi?“

Liberalness and generosity are characteristics to be cultivated
for all forms of social intercourse. Anger and a quick temper are to

be sedulously avoided. To this end one should deliberate carefully over

all his actions. One should restrain his impulses even in the face of

*28
great personal embarassment. Such restraint is necesgsary 1f one is to
%29
live properly., For anger and a quick temper are cardinal sins whiech rob
*30

a man of his sanctity of being. Here again Rabbi Isaiah offers & bit of

advice which is as brief as it is simple: n*n* joys n°n° rYw nxianm,
#31
“.9*2un % "He who would not be easily angered let him be prudent "

The prohibition against becoming angry, in like manner, imposes the

: #32
obligation to desist from arousing others to BN ger.

These wholesome récommendations to his reader are offered with the

view of enabling him to live happily and contentedly striving to achieve
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unity with God. Man's actions in this world megnify and extoll his

divine prototype. Like many of the Kabbalistic-mystlics, Rabbi Isaiah
entertains a kind of "growing=(God" concept. There is an inherent intepw
dependence of man's actions and the glorification and magnification of
God. It ill behooves man to speak deprecatingly of aught in the univerzzf

since all existence is a reflection of God (and, more humanistically, one

can always find a silver lining in all creations however ugly they be)

It is therefore that Rabbi Isaiah places so much stress on liberal-
ness and generosity. It is in emulation of the divine attributes. More~
over, such behavior is an emanation in reverse from man to thd divine,

as it were, influencing divine providence in man's favor as a reflection

of his own better conduct., Liberalness must therefore apply even in
3l

matters where justice is on his side. Man must be gentle and forgiving,

overlooking the stricter dictates of justice. But Rabbi Isaiah does not

intend that one should never seek redress in court. He holds: wxan TaRn,

®Tt is proper and fitting to hail him (his fellow-man) to court and

obtain justiece. One should not turn his case over to heaven (and ask

for divine redress of his grievance) when there are courts in the
#35

world." This, as is evident, Rabbi Isaiah advises only because he prefers

that man's misdeeds be expurgated in this world so that no stain remain
to blemish him and require expurgation before entering "Olam Haba", This
serves to buttress Rabbi TIsaiah's admonition against being too exacting.
He urges a more generous and more liberal attitude for & twofold purpose,
First, that one's fellow-man remalin unblemished from complaint and there-
fore closer to unity with God. And secondly,.to influence, as it were,

divine providence on his behalf by means of his own better behavior,




R
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V. Part ITI, Abuses of Speech MAZA , T

Rabbi Isaiah's concern with man's correct behavior prompts him
to examine in great detail the basic eleftut upon which social inter-
course is predicated, human speech, Nét only is speech the distincte
ive feature which elevates man abowve all creation, buwt it is inherw
ently a spirituval attribute rather than & materialistice~physical
characteristic., Speech, according to Rabbi Isaiah, stems from the
souii consequently it derives from one of the higher Emanation
strata and is therefore closer to the divine. Hence, il must serve as
one of the chief media of mending' man ankthe universe and helping

him towards closer tcleavage! with CGod. That which issues fpom one's

mouth must therefore be consecrated to God and can never be permite

#2
ted to be in vain, If the opposite were to hold true than it would
#*3
preclude man's spirit from rising upwards and it would bring upon

him innumerable punishment:%

Rabbi Isaiah classifies the different abuses of speech, 1) Hypm
ocrisy and false flattery he considers the worst offense,comparing
if (Kabbalistically, of course) to the three cardinal offense:‘ilw
lieit sexuval fmlations, idolatry, and murder combined, He condemns
specifically those who make a pretegseAQf their pietyrin order to
gain approval from their fellowumeii 2) Deceit is explained (also
Kabbalistically) as the equivalent of idolatry. In this category,
Rabbi Isaiah includes not only the various acts of deceiving cone
nected with business intercourse, which are of cogrse even more proe
hibited, but also deceit of any kind in any formf B) Gossip and

calumny, like Hypocrisy, are analogous to the worst of crimes, i.e.

idolatry, illieit sexual relations, and murder, Rabbi Isaiah categorice

Yo
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ally forbids calumniating a person or repeating calumny or any matter
of gossip, small or unimportant that it may be, if it is any sense
embarassing or shameful to its subject. This latter he considers the
most evil of all forms of calumny admonishging, RNy NIDRT,
7. navman Yaph Poin% = "It is prohibited to believe a tale—bearzgoﬂ
L) The last and fourth of his categories is mockéry and derisiveness,
h43v+5,, Those who fall into this classification he considers akin to
those who blaspheme and repudiate "the prophecy of Moses, the entire
Torah, and the Almight;?"' Here, especlally, is evident the extent to
which Rabbi Isaiah utilizes the doctrines of "speculative" Kabbala in
order to exhort his reader to practical ethical action. He points out

that a transgressor in this connection precludes the ITikkunt! - tmend-

ing! of his soul and its unification with God,

Rabbi Isaiah forbids any positive or overt forms of derisiveness
or mockery. Moreover, he oonsidersvanyone who neglects an opportunity
to study Torah as one who is presumptively guilty of 'Lezanut! citing
the.celebfatéd scriptural phrase qp+ w9 pwb apinay in this COn

*9
nection, Included in the forms of mockery is #lso the disrespect, even

#10
in the slightest manner, for the Rabbis and. Commentatorss "fuxrgiamwny,,
piHY SPrES Y PAVR GPRERUOTREIRTIY nyen Yy nixn..oma taaTa privnnd
av oy awiy RAT Cehy onmephwn 4t AT 927 iR IR DT 19% iy R4
Zoniam mrra vy vcmen a0 27y ntaan P ooopp man tnygnwetda. 2§

"Who mocks and derides the words of the sages...whoever remarks about
ény reasoning (of theirs)..., or about any refutation (of theirs)...
tThis is far~fetched and if I were to say it (others) would laugh at
me,' he is guilty of a great transgression... 8ince T ha;e often heard

(people) spesk like‘this I therefore come to warn you with a thousand

admonitions...mt
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Gambling, obviously is trictly prohibited and is likewise an aspect
of mockery and derision, according to Rabbi Isaiah. In this connection,
he particularly warns his childrenagainst any form of gambling @nd not

%11 I{4 {4
against laughter or merriment as is easily misunderstood)ss' X%, %31 ,27y,

TP OBITICLORYNY RIW DDUPIT PIATY L,02CPNT NRT DINR VAINY hna

o319y mwaTpl paTY 130 Ar1a .naten sns by pinw niw nYiy

"Therefore my sons, the Lord be your Reck and Redeemer, I come to
warn you and your descendanté énd their descendants that there is never
to be found amongst you any kind of gambling all the days of
your life; For this (fulfilment of my command) you will merit to cleave
to the highest sanctit;f“

Lastly, Rabbi Isaiah concludes this category with a denunciation,
in stfong terns, of'obsécene speech, condemning the listener as being

equally guilty as he who utters it:"The original cause of defilement

of speech is an obscene mouth,.,. Moreover, he who listens in silence
. #*13
(without reprimanding the speaker) is as if he responds (in kind)."

Y%
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Ve Part IV, Society's "Weaker Vessels"

It falls within the framework of this essay to include sertain
reflections of Rabbi Isaiah's attitude to some of the 'weaker ves—
sels!. in society, Mention has already been made of his attitude tow
wards woman in the family unit, It is hardly so that she could be
properly considered as one of the 'weaker vessels! in the social unit,
if for no other reason (albeit a negative one) that socially she was
according to Rabbi Isaish indistinet from her husband or that he woild
not concede her this kind of social presence, holding that "“woman
must be modest and reserved to the extreme, (paraphrasing Beripture

#1
here) 1That all her honor be at home,'"

The two tweaker vessels' which Rabbi Isaiah considers are the

servant and the poor. It is hardly necessary to examine any further
his attitude to the poor in general, having seen his great ebhical W
outlook in earlier sections of this éssay. To be sure, the same atte . L
itude holds true here. Rabbi Isaiak is extremely solicitous of their
welfare, with a measurable tinge of a "noblesse oblige" attitude, of
course., But he is vexed with the problem of the obligations one has
toward the indigent who are impious and unmeriting, Rabbi Isaiah is
painfully aware of the various rabbinical dicta which advise and
often prohibit aid to the unrighteous and uwnobservant poor. However, .
he does not let the matter rest there, To Rabbi Isaiah, “If they (those *
who would be charitable) know of anything good or the commiséion of
any good deed or fulfilment of a commandment (on the part of the poor)
notwithstanding his (the poor man's) defectien in all other matters,

they (the charitable) must give him in accordance with the law of

%edakah, They should caution him (the poor man) to wash (ritually) his
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hands and say the blessings before and after eating.(Rabbi Isaiah, in
contradistinction to Isserles et al. holds strictly to the law requirw
ing ritual washing after meals m';iwzni ng?) It is good and desir-
able when giving the poor man a piece of bread to give it to him res
pectfully and pleasantl;f"

The second case of a 'weaker vessel! with which Rabbi Isaiah is
concerned is that of the servant. Here again, Rabbi Isaiah is aware of
the Talmudic and rebbininical limitations placed upon the services they
are to render in their employment., Due perhaps to the influence of this

matter on his personal comfort, Rabbi Isaiah seems to take a somewhat

less desirable and less creditable attitude. (For that matter, if it wade.
' permitted himself to

‘not his personal comfort by which he /be influenced, it may very well

have been due to the influence of the realities of the social and eco-

nomic class which he served and of which, we may rightfully conclude,

he was a member.) He repeats the injunction of his rabbinical predece

essors to give to menservants and maidservants from every kind of food

which is served at the master's tabig, but with this reservation: 7n87) 1,

nidyitnan niditn §% yn> x%p navcap Nywl A2nnn iny ann orwg Y
o0 1% gynew FITR NATDR NTYOD OX IR L ......900K RATW

P

0'.0..]‘0:‘ IHD

"It seems to me that if he contract at the outset not to feed (the ser-
vant) the same food which he himself eats ... then it 1s not even
supersrogatorily necessary that he give hitia(the servant) of every

' 35

kind (or course on the menu)," Rabbi Isaiah's better instincts come

bo the fore when he declares that the servant "should be given of that

ez




A

#6
which is aromatic and for whieh he (the servant) has a desire." As has

already been pointed out , Rabbi Isaiah shows the disposition of the
wealthy. He manifests an attitude of "noblesse~oblige" but at its Fire
est. He is, too, realistically and personaliy concerned with this re-
lationshipo Therefore, despite the Talmudic and other objections to
some of the services that a manservant of maidservant may perform, he

explains: TINIRG R4 Dy RY% L,43%0 o nawn oy Yon nowiy 1anmiwy

14

Tonionvnm v 1Y nwyrwe 3o nin %y nawn orniw nYennn

"We have our servants do everything for us (ineluding the prohibited

services which he enumerates eaklier), the reasen being (for this apm

parent transgression) that we hire a servant, from the outset, for the
37 ‘

express purpose that he perform these services g and therefore Rabbi

Isaiah legislates that this is permissibles
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(1)
(2)

(103)
(L)
(5)
(6)

(7)
(8)
(9)
(10)

(11)
(%2)
(13)
(1h)

(15)
(16)
(17)
(18)
(19)

s
APPROBATIONS

YEAR Heb, Year City _Title "~ Author
1602 5362 Ostrog Mizbeach Hazahav R, Shlomo of Mezetycs
1603 5363 " M'Kor Hokhma Rs Issachar Ber B"R

Moshe PtTachya of

Kremener of (ramenew
1611 5371 Frankfurt A,M. Hiburei Leket
1611 5371 n Nishmat Adam
1612 5372 (12 Kislev) " Shefa Tal Re Shabtai Horvits
1613 5373 Prague (Onavisit) Bei-ur Ya-fe

/ Al Rashi

161l 537k Frankfurt AgM, Ginat Egow Joseph Ibn Gikatilia

1615 (?) 5375

161}
161)

1615
1615
1 616
1616

1616
1618
1618
1621

1621

537U
537k

5375
5375 (1 Adar)
5376
5376

5376
5378
5378 (11 Nisan)
5381 (10 Sivan)

5381

(20) 1639 (2) 5399 (2)

n Tal Orot
Yeroslav (Fair) M'irat Eine-Yim

1t Shulchan Arukh
Hoshen Mishpat

Prague Yam Shel Shlomo R. Solomon Luria
v Mishnayot
t Dimyon Arveh

. Nichmat Shabtai Halevi
to_Baba Kama

" Y Am Shel Shlomo™ R. Solomon Luria

n G'Tlat Ha-Geir

" Fitz Shatul

tt Tomer Di'Vora R. Moses Cordovero

Venice (en
Route to Palestine) Nahlat Ya-Akov

Prague Tikun Xrait Shma
W/

s+ Blber in Mazkeret Ligdolei Ostroh gives 1601 as the
approbation date,
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CHAPTER I Notes

(1) While there is much confusion concerning his date of birth,

it becomes rather evident, upon an oEjective examination of the facts,
to place it closer to 150 as (raetz, Pessis etc, have done, Others,
Deuﬁsch (Jewish Epeye€l.), Dubnow, etc. assién him & much earlier date:~
in 1555, This latter appears to be based on an incorrect understanding
of the remarks in SHNET LUHOR HA-BRIJ# where R. Isaiah refers to the
MaHaRSH, Luria as his teacher.‘ This has been taken literally. Since
ILuria died in 1573, it becomes necessary to have R. Isaiah born somew -
where between 1555 and 1560, in.as-.much as Luria could not have been

his first teacher. (That function having been clearly fulfilled by

R, SHLOMO LEIBUS&"S =~ whose initials are also MaHaRSHal).
Contradicting this view are a number of fairly conclusive
facts, First, in 1590, R. Tsaish, as one of the signatories to the
takana of the VAAD ARBA ARAZOT is called, "Yanik" - the young one.
The same term is still uded in 1597, when he and his older brother, '1
R. Jacob, published notes to their fatherts @ook@ This term could
hardly have been used to characterize a men aged thirty-five much less

of forty-two, Second, R, Isaiah's oldest son, Shabtal, was born

c. 1590, B y 1604~6, he was no longer living at home, as is evident
‘from the Frankfurt contract éiven to R. Isaiah, Shabtai was in the
Yeshiqpoth of Polanq) at the customary age, It is hardly possible
that Shabtai was born after 15 or 16 years of his father's marriage g
had elapsed (such an event would certainly have been noted and thanked |
for by the deeply pious R. Isaiah,) It is therefore clear that R.

Isalah must have been born c. 1570,

(2) Pessis, assumes Prague to be his Birth place. Most of the

others, who merely repeat Pessis accept the fact uncritically, Enelow,
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questions this fact but in an equally uneritical manner, It is almost
impossible to determine the birth place, since the Horvitz family
migrated so often, But wherever R. Isaish was born, it is clear that
he was bred in Cracow, Lublin and other Polish cities,
(3) R. Isaiah B"R Moshe, was evidently the first of the family to
be called by the family name., He was exceedingly wealthy and charitable,
contributing money for thelpublication of the Pentateuch, Steinschneider
was not aware of all the facts in this illefated publication, and a
somewhat harsh judgment of R, Isaiah B"R Moshe results,

In any event, while the Surname wag not regularly employed, even
as late as our R. Isaiah, this R, Isaiah B"R Moshe was the first to

be identified with the family name HORVITZ,

(L) One branch of the family was directly related to Moses Isserles,
(5) This circumstance became even more pronounced in a later period
when the great, anti~Hassidic Rabbis treasured the ﬁgbbala as the

' most, Fietistic @iterature. An outstanding example is R, Elijah Gaon

of Vilna, Also R, Joshua Falk, Isserles and Solomon Luria of an

earlier period,

(6) Enelow, {quoted in Enelow) S evecrep Essavs. l
(7) ‘Enelow, as has been mentioned, is ensnared in this trap, : f

even though he is apparently aware of the Famlacieso ‘
(80 His mame is 22nd in the list following(bj z)that of R. Ephraim

of Lencazycz,

(9) Not as is wrongly assumed by many, by outright briberxgo
influential members of the community. Most likely these bribes had

to be paid even after proper election. The Takana originally was

issued in 1587 and renewed in 1590, It also was repeated in many




forms for the next centfry. Tt is worthy of note, here that Heilpfin
in his edition of the Pinkos, confuses our R. Isaiah B"R Abraham with
his grandson, R. Tsaiah B"R Shabtai, who, as his name indicates, was
born, after our R, Tsaiah died,

(10) In the responsa of MaHaRaM Iubiin #39. Quoted in Pessis,
(11) It was in 1602 (perhaps even 1601, since the Jewish date

was 362) that his first approbation ig recorded in Ostrog. Mizb{@ch
Hazahav Bﬁr R. Shlomo of Mezerycz.

(12) M'kor Hokhma, 1602 by R. Issachdt’of Kremenez or Gramenez ,

(13) Enelow, op. cit. p, 17

(140 Pessis, Ateret Ho=L'Vi-im, p, 26,

(15) R. Isaiah died, at the very latest in 1630,

R. Judah Leib's book belongs to the end of the 17th Centuryo The
mistake resulted, T believe from two facts; (1) The letters Mk or
are easily confused with MKNH in Hebrew; (2) R. Jacob Horvitz wrote
an approbation for R. Judah Teib Puchawitzers Book 4

(16) Preface to S.L., H,

(17) Vid. Appendix. He was given a home, a large salary of )00
Gulden, substantial fees for performing marriages, relieved of the
lesser rabbinical obligations, and "dwelling privilages&" were to be
secured for his married children,

(18) Vldo Hellprin, op. cit, p. 60 et passwm,,

(19) In S, L. H, R. Isaiah repeatedly speaks of hig great pride
in "bringing to Lightn these great works,

(20) Intfwa to Vavei HA-AMUDIM

(21) Her date of death is certain since the inscription on her

tomb stone was available in GAL-ED in the Hebrew section pP.31 and

in German on Ppl6 fr,

s




(22) Shabtai, in the preface to Vavei Haamudim, and R. Abraham

(our R. Isaiah's grandson) in the preface to Shaar Hashamayim (1707),

<%¢Wd -

(23) In Howwits, Frankfurter Rabbinen, ppohli,

(24) Letteriof R. T2vi Hirsch of Cracow, quoted in Pessis,
op. cit. p. 35;

(25) In R. Isailahts letter to his children from Palestine, re~
printed by Frumkin, Eben SHMUEL, ppe 184~120 from "SHOMER ZTON HANE~
EMAN, 1867 #1414

(26)  Introduction to Vavedy Ha-amudim,

(27) Apparent from R. Isaiah's own remarks in the preface and
his son SHABTAT'S intrdduction to R. Isaiah's commentary on the
MORDECAT

(28) S. L. H, IT 8Y.

(299 HORVOT Y'RUSHALAYTM 1628, ®d. by Rivlin in 1928, p, 20

(309 Tbide pps 21~22,

(31) Ibid. p. 27, which related how he fled to Safed and in
N. N. Shapiro's Eulogy ( in M'GALEH AMUKOT ) where b% error the
year 1620 is given instead of 1630, vid. Amude Ha#Aboda p. 133

and Gal-ed P. 32 note 97 (German Section)

(32) R. Isalah himself composed a simple statement announcing
his death and requested the reading of certain special psalms, (in

SHEM HA G DOLIM, AZULAT IT, 166.) 1
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CHAPTER IT NOTES
(1) Re Isalah's Father, Abraham Sheftel's, wrote "Yesh Nohalin
in the form of a will., R. Isaiah, likewise, in his preface to SHNET
LUHOT HABRIT, indicates the testamgntary character Qf this work.,
(2) Dubnow, and others based on incorrect secondary sources,
consider the first edition to have been published in 1653, fThis
is mainfestly in error. The Amsterdam edition of 1649 is still
available and proves conclusively the correctness of its prblication
date, It is likely that the 1653 date was derived as a mistaken
reckoning of ;1;;;zﬁ1~the numerical value of the first "y n being
added to the other numbers resulting in 1628 as the year in which
3. L. H, was completed. Since it was 25 years later that it was
published, 1653 is the date arrived at. However, 1623 is What a7y 1w
signifies, the " i " merely indicating the Sth millennium- conse~
quently 25 years would bring the publication date to 16489 which
is correct, the WWAVET HA-AMUDIM" having commenced the publication

‘ having
in 1648 and the 8., L. H. bedng completed in 1649,

(3) Vid infra Pp.

(L) Vid infra Pp,

(%) S. L. He IT, 79 a, b,

(6) L-bide IT, 79, a, be and I., 53, a, a, Also Emek B'racha

43, b in the footnote.  npwa w%w ‘*BR ,NDY9M N°21 ANCw DI 170 RO
STMNIANAN ,ynw NRCIPRY L, AINTT “pidk

(7) ﬁwbideI, 30, b’ b‘, ffo

(8) +-bid, I, 52 b,a, "out this custom is a mad one," also,

53, b, a; 5L, a, b; 72, by a, and by 73 a, by Th, a, b; 76, b, a3

and especially 54 b, a; to 55 b, bs where R, Isaiah list many of the

disagreements of Isserles and Solomon Luria and many others,

R. Isaiah is very vehement in his expressions of condemnation,

For example, referring to Isserles he asks, "Who dared to permitin

Elsewhere, he accuses Isserles of ignorance%,of certain sources




saying, "It is plainly evident to me that the GAON R' M' A did not
see the words of Torat Kohanim in the book "

(9)  While R. Isaiah accepts Maimonides in cases of ritual law
as 56, b, b and ff.,he is unkind to him in matters of philosophical
speculation. He says, "and Iy in all humility, have chosempnto
follow and to count ( in the matter of the number’of commandments )

like Maimonides ceeo. because God has chosen him and endowed him

with understanding knowledge, and discermment to explain things

with reason, ..... and nothing can move his reasons and therefore
I come to testify to all that Rabbi Moses Maimon is truth and his
Torah is Truth." But elsewhere, philosophical questions, R, Isaiah
holds that, "they smote him (Maimonides) on his pate, the sages
of truth (Kabbabists)," and again elsewhere "there are higher
things (and consequently more valid) than Rabbi Moses knew "Also
ibid. IV, 7, b, a and B, R. Tsaiah holds the philosophers who
"desire Greek wisdom" in utter contempt. He especially excoriates
those who accept a primeval matter as anteceding creation. He
loses all restraint in discussing Gersbiﬁdes in this matter,
(10) ibide I. 54 a, b, and 72, b, a, |
(11) Editions of SHNEI LUHOT HABRIT:

(a) Amsterdam (Benveniste) 1648-9

(b)  Wilhelmsdorf (Isak JHdels) 1686

(e) Amsterdam, "IInd, Edition, " (Tmmanuel Athias) 1698,

(d)  Frankfurt a. ODER (Michael Gottschalk) 1717

(e) TFlrth 176l
(£)  Ostrog 1806
(g) Porich 1817

(h)  Krotoschin, . 1816

by




(i) Warsaw 1852
(3) Warsaw 1862 etec.
The three digests of this work:
(a) By SHMUEL ZOREF HALEVI entitled "MAZREF LYKHESER®

in Frankfurt A. Oder 1681,

(b) By JECHIEL MICHEL EPSTEIN entitled "KIZUR HASHL&““

in Firth 1683, 1693, 1745 etc.
(c) By SAMUEL OTTOLENGHT title and publishedfates
unknown.,
(12) 8¢ Le No I, 4O, bob,
(13a) cf. ibid. II, 31, b,b,
(13b) ibid. I, 30, a, b. ¥MAAMAR RISHON."
(1h) ibid. I, 2, a, a. Preface
(15) ibid. I, 2, a, a,
(16) ibid. I, 2, a, b,
(17) ibid, I, 2, a, b,
¢18) ibid, I, 2, a, b.
(19) ibide I, Lh, b, b, " tB' BRIDI" also vid. footnote.
(20) ibid. T, Lk, b, b,
(21) ibid. T, L5, a, a.
(22) ibid. I, L6, a, b,
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CHAPTER III NOTES

(1) Se Lo He I, L5, v, b,

(2) ibid. I, L6, a,a,

(3) ibid. I, L6, a, a, ailso 59, 8, a. "Let.:him not drink
his'cup all at dnée seo He who does is a glutton.n
also 53, a, b, "One does not converse while eating,

in order to avert danger, lest the windpipe precede the glottisn

(h) ibid. T, L6, a, a.
(5) ibid. I, 46, a, b,
(6) ibide I, L6, a, b,
(7) ibid. 1, L6, a, b,

(8) ibid.I, 47, a, a,
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CHAPTER IV, NOTES. |
(1) S. L. H. I, 2, 1,
(2) ibid. T, L6, a, b,
(3) ibid. I, 46, b.b, also L6, b. a. g
(L) ibid. I, L6, b, b. also L6, a, b. M
(5) ibid. II, 30 b, a.
(6) ibid. IL, 30, b, b. and 31, a, a,
(7 ibid. ITI, 31, a, a,
(8) ibid. II, 31, a, b,
(9) ibid. II, 31, b, b.
(10a) ibid. IT, 32, a, a.
(10b) ibid. I, 72, a, b. also cf. ibid. IT 8k, b, a. Y iaa,
”.nniniv e Aavn "In this connection the
philosophical position is correct! Also IT, 8L, a, a, ;gi{3i5~g navnya, J

“.n”ananT atngn o anon 43ny

(11) ibid. I. L6, a, a, ,
[
!u
(12) ibid. T L6, b, a, | : 4
al
(13) The translation fo "Bar Minan" has been rendered as |

HEGAD" ., Although the writer is aware that literally

it means "not upon us " like the Hebrew "Lo AleinuY
(1h) ibid. T, 46, a, b,
(15) ibid. I, L7, a, a. f
(16) The original is from Baba Metzia 59, a, g
(17) 8. L. H. I, L6, b, be  ?
(18) ibid. I, L7, a, a. It is of interest to add that in ;

the earlier edition, the two Amsterdams and Wilhelmsdorf, use




the term "Maaseh Goyim! The edition which this writer used systemw

atically, Warsaw 1862, substitutes "Maaseh Rasha" for the original

phragse to avold censorship difficulties,

(19) ibid. I, L7, a, a.

(20) ibide I, U8, a, a. in the footnote,
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CHAPTER V Part T Notes
(1) - Se L. H. I, L0, a, a. ff., (MAAMAR SH'VI-T)
(2) ibide I, LO. a. a,
(3) ibid. I, 52, a, b,
(L) The essay by Enelow is not considered by this writer to

treat systematically the philosophy of R. Isaiah. Tt is, as the
title "Life and Times" indicates more of a biographical study with
occasional references to the thinking of R. Isaiah,

(5) Horodezky does quote part of Note %6, But he omits the
section "In any case, best is that solitude (which is achieved)

with a companion®

(6) ibid. I, 76, a, b,
(7 ibid..I, 51, b, a.
(8) ibid. T, W7, 2, a.
(9) ibid. I, 47, a, a.

{10) ibid. I, 51, b, a.
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CHAPTER V Part IT Notes

(1) 8¢ Lo Ho U8, &, be, namaipnma invany gooos wax Y,
7, 0N%0YRI AwBULCY NAR AYw Ayap®

"One will help stir the other (towards spirtuality)...let

them set aside a time (regularly) to examine their actS... "

(2) cf. Supra CHAPTER IV note 2, In the family unit Rabbi
Isaiah recommends that suéh examination take place at the end of
the day before bedtime: also I, 79, b, a. "Therefore everyday before
retiring, let one accustom himself every day of his life, to gather
his children and the members of his family to inspire them to examine
their deeds of the day. If there was a transgression let them repent
and correct (The Kabbalistic Tikunis connoted here) the transgression,
If there was any neglect of Torah or of any commandment, let them
take it upon themselves to overcome and overpower(suéh negleet) to
fulfil tha'&ictufm "Be strong and of courage" K pnijs Y54 S1 9y,
inoa 323 103 gior? 1ot 99 par DA kA niY
TWYY RMA ATCR TN ORT L0iT Awynd Awswb 1 10 ipnta
T inT naYwanit AYCR T npR IR JrBIT o 1Ipncy Jaaen
, 022001 nreiy onisa% anvhy A%1p® AIvn Ty CNadg
Tonwaap  ogroind vron oLeanixr “ynxy opin,, neph
also ibie{. I. 50 a, b. "ILet him regret and completely repent and
let him strongly determine in his heart never to repeat his.middeed."

fa%a mpyn AndbDE AwPSY TANX AHAN BIRNYY TRNL pbey,
7.n9ipY mya 7UTa 21wt RYW

Also ibid I, 50, by & qiny> wepnp wepy e ain o o 9y,
ia% miawsy ,napn inxmany ytwyni ovin

avigy rin maty o nannty Rty

e o IR?TY TNYN §29% nw oqnnty

thprefore, how wonderful and pleasant it is for man always to remember

LY
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hig past deeds and conduct; let him be broken-hearted and let him sigh,
repent, and confess, and let him forsake (his bad actions) and then

purify his heart henceforth," 50:2;1.

(3) ibid. I, 83 b, a & b. Hulin
(L]) ibido I’ 2, a’ ao & b’ &'. ffo’ 56’ b} 8«0
(5) ibide I, U7, by by 941y minwd o131 3°73 avncy,,

29Bnmo miaxa aynxnva orent obiy 2iap% nar Yo

c0nm uy o niwy?y n*%in vpavs onnnwa ninw?y puya
YT IR 23 n%% innininodna 2ty nicaY ptay nivas

% NAITTIA ) p 922w YiTA nACTI Aan sBDYY D1Y% Trwnind
«RAT iy b o ivtanY oar® avannn

(6) cf, ibid. I, L8, a, b.
gaaan axin oare nipn %21,

T9anY ,020m 1apat avd4an Jian 3pa% vann xetip
TIXD AyR o aipn gnaany ,nt%nnT aniam ,nt3aaps

. . “oivn? 121 waeen jian
(79 ibidy I. 50, a, b,
SONINR BEPT Ty MR inxy vbwpe,

(8) ibide I, L7, b, b, Here R. Isaiah cites as support the

mYprIy hinans
niap21 2ina% isipna 207y atacg,
ROW T2 JaNY AEM ... 09 JRe *n% 12xrwnYa orapd
“onma ntinivw vaaf..0vvBDn A%pYpt or wane

(9) ibid. I, 51, b, b,
DUV M ORYDOW TURN AR 0YIRG,

’”

e s ITIRT DAOR Ypn i

(10) ibid. I, 51, b, b. :
,Ni2nx popa ,nipT 0Y)p MaDL IR YD NR jYapn 4,

”...ﬂipﬂiw nrina
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11) R, Isaiah suggests that such conformity is obligatory even where
one's observances in a different community are at variance with those
of the community in which he presently resides. R. Isaiah cites his

father for support, ibid. I, 51b,b.
Dipn 921 JAmInT I dawn YR

4

ATING RNAPY Nt plL .. .aipnn Aming DITHYY AXTINN 4N WR
76 npinsa

12) ibid 1,52a,a,

13) ibid, I,57b,a.

1) of, ibid. I 5ha,b where he denounces the customary laxit&“in the
administration of ritual slaughter, also on the question of uncovered
water,

15) ibide I, 8Lb, b f. Hulin

16) ibid. I, L5a,a.

17) ibid. I, LSa,a : .
iR 989w 1% main mniwa avox paie urt,

92w 17 Piean mEeR pTIctwa...i01% 1098 pane Yxaps nady

T len orax L% amRt vty panc L poy arvona iw 7993

"And if your friend sustains a (business) loss it is obligatory upon you

to beg God's kindness to repair his 10SSee..

18) ibid. I,LS5a,a in the footnote,

19) ibid. I, L7a,b also 50 bybs  yxbn ,myanwa idnpd fwwn avae,

2inx ,ainwr arnpw xrein L iNaaT Mt w9 Lgn P, IRD

sivan ar myic w91 29va R9w,. qwERT I 9y 13inpa von
y ' _ pe13IDRL f20ny iRwH ARy

20) ibid. I,50b,b.
Ram 101 10 ans §9 yxidw wY ox Ty jivpen npr wY,

{ TR PYA BoA ptwr IR jop 9T 2§93 137 pivev ¢,y ivpen

RA* RYw 73 Yomy Linnina avvn pwn pinns v pann Jaram
21) ibid. I,50b,b. U9

17937 220 Inxpa PIitw B 9y yR...012%0 9y bIvp mInnl ox, 1
RERIIMA T2 1I3vn 13nn 0twpan mIte..,...0%090 Bx1 L0 1nxa :

RADW ®>T A3I33 AT nny 9y b TP NAT myanr1 a7 inin |
«MRITB TIUD WINRL A9 bR paTpIa jizena omnp :




22) ibid. I, 51b,b."(wmn nx prranv) nisaan 9 nxeY 7ray BN,
23) ibid. I, L7b,b.

2l) ibid. T,L7b,bs ¥ 320Y YcReWY 273 ncnt i1 *H5n 9y 291,

PYB D 2 931 pry L iBDY 3PY nirhvay 1) RERE M RLAERIE

2% n2ip% L iinnay ixwna 307y Rty SBMITWYY X Y

“ooebYID N1 papas

25)ibid~13 L7o,b.mn w 127wy x fw jov ix yc 1vin xan oow,

Zooxny s wxb

“rpry nitaan ngT 2932 aow,

26) ibid. T, 53b, a & b33 NP4
NATIX *BRT L0809 ind mAawr 13°NY w931 2w jinn natya,
TJomawte ind Yxnwr f3exb 2”1 apy nyg

27) ibid. I, L7b,b.
yinna own wpY?  fan wivn Yrawe iy AN,

“otornwr cabx “woqamat aanRcw vy nn% v crany

28) ibid. I, 50b,a, . L
TR 219% 30 n%iya nwyn piaw ey vYp - pdn,
YWt w Ty oatws 2 inpan yoivw Hx1 0%ip1 9937 DIw rYY jp
inainar ~"wan vy niweph nn nvs 190w oy pycency 1% 9w

”

e LA bhi
also I,51b,a. “.o1a00 pines inpanm yoiv oxy,

also cf. ibide T, 77b,a.ts0°%yn1 %3ib...m13p0 n1'na snixe *n,

29) ibid. I, 76b,a “.pgont %21 AfpiriwbagneanhonipYiyontone,

30) ibid. T, 76b,b & 77a,a. Yoi1w nwiTen 5y apiy obyianw

Ro Isaiah also points out that the Kabbala is to be imparted only to those

who are masters of their temper. 1ion? RO o3ta w%ap wnsmy,
oDyt RYY DY AFADICR nY ®OR ananm

"It was a tradition among them (the Kabbalists) to impart the science (the

Kabbala) only to him whose temper was tested and who was not angered(found

wanting) " |

31) ibid. I 76a,b.

32) ibid, I 77a,b o0 pane w9w anvan 310 pipay mbw R inna,,

33) ibide I L7b,a. .in4323 DY RY nYivi xva3w nn 901,

&7
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3h) ibide I, L7 bybe X HR 70 nun anR BIRY RANW 0IND [ya4d 0D,
«f%am §% acenn)

35) ibide I, 51, bya.
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CHAPTER V Part IIT Notes

1) S.L.H. I, §7 b,be  ”.nnwin T3n $mwn1viwipm NA1TAY 2N3TT nwaTp,,
2) ibid. I, 77b,b. YombuaY raasn R wyy,
3) ibid. I, 77b,B. STWATP 20 1937 2R 0INA ven R im N4a9n nwy,

RAT P ROT 12 3% o8 Ry 800 §2 wow Yan L84 1% Yan P9

ADTLY RAT P A0YNY N2iP0 DIRA DIRT A0 TR IR ..l RAT P 1 a7
0N IY
L) ibid. I, 77b,b. Toiwaigy qayw prxy 79 yoR matay Y EFEL I

5) ibid. I, 7a,8.mpa3nn.. .10 ,9”21 27y 7333 avape ROY=TDAINT,
DR T3 amaRn e pwiny aiv nwyn wrex awiyn xag oipnb fycaw

TITR DORT MY RN L 0¥2 ORYITHY Amapniacy amaTane) 1o nwiy

mEImAYT L inyy nr nixaa% nitvan Yrawa vaiy py nipen nw Taiy
“.paT A7 nitaan jcay iyvaw

6) ibid. I,78a,a. fv 9pwnaa mina apwnw maivan jew=a”y Taip=ape,

¢

2932 %A pwna,naw va293 CoBR RON 729 nra R¥i*21 jnna wwna

‘entIvpY N

7) ibid. I, 78a,a. yai yiwy tason 121 =37, 9", 1"y=pan jivh tasob,

Ry 27w wyt 923 “tbr RYX iNtan Yy ya pe RUxinn Xpi1T nayan J TR
179 RIPI ORI RAAW YPY Jop 12T 1%7ER RO 7w wpiig 1821, favan

Yoo oeMaP000 9apY Y219Y JUBRAY 19081, ..0095°090 RIT 87O 5711, .
ide I 78a,a. . .
8) ivid. I 78a, NBYY #1242 nAainm Y02 vBOY wn nriasa wmin"g*xﬁﬁ
‘ P 7172pRL
n”qa pibye mwow % mraw py naavd 13In iaw ‘g,
N o e B9 awin favin AP Y6 awicy pbiy iaond
10) ibid. I, 782,a. R. Lsaiah relates the training he and his fellow-students

9)ibid I, 78a,a.

had undergone as pupils of R. Shlomo Leibush's:=  9097n...*97i09n *noxn 1,
TR iR Ly pdawn nwpnn wtR Y1 saanRrw 1*3*n5n ‘en yniv nvnw L9 7y
MDY AAAPN AN NATIN NIn Anan oo, At N e
“oeo 23 Jiwoa 300 aniY 1vTeYn Yraan nvmy L, 49

"I witnessed my teacher MaHaRSHal, of blessed memory, when he heard one of

the students say, "Was then the questioner crazy? it or "How could he have

erred sol" and the like, he (R, Shlomo) would slap him fiercely and more-




S

over arrange a penitence for him (the offending student). Thereby he
would train his students to speak respectfully (of the rabbinic masters),"

It is,moreover, notwworthy +that R. Lsaiash refers to his teacher R,
Shlomo Leibush's as the MaHaRSHalL (Cf. Chapter T, note 1),

11) A similar statement clearly indicated the meaning of pinws

/4

e PT R t)n YA NY2ap1 DopHWAT NAT nAIweYy %921,

"Included in mockery are those who play dice or other forms of gambling "
12) ibid. T 78a, b, Likewise R. Lsaiah warns against drunkenness on the part
of a scholar,

13) ibid. I 78a,a., ARV cel B 293%3 RATY 14278 MRpAps niax caw,

“onaiga yonten ,pnivy ynien




CHAPTER V Part IV | Notes

1) 8.LeHe I, 52a,b.  nvncw yIN I AN nitaY nasann xenw R,

.nvyp ngian Yo
2) vid, supra, Chapter IT, note 8,
3) ibid. I 59a,b, AR mixn mammy ain 15 Ayer i1 nepsices,
179 Yipte fniR jcicnind TPTY nainm Y nraniy C%en Rwa Rad o pataw
DAL *3P%  pranfavm,awty ainabiar ANYY aYrar v3py Tha

.nipt praw N2031 7§39 79 §Y pranis prY

L) vid. ibid. I 59a,a and of. TUR OR HAHAYIM 169,
5) ibidJI59a, b.

6) ibid. T 59,a,b, “o1%9 axn nAxy nca i3 wew jcen po

44

7) ibid.I59a, b,

71
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