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Rigest

Asg I’hay@ written in my first intreductory essay, this
thesls is primarily an anthelegy of poeetry. Simultan@@uﬁw
ly, it ig intended to be something in-additien teo the an-
thology . It is anlexplﬁratian in Jewish prayer. It ine:
cludes a partial ~- and admittedly fragmented w- develop~-
ment of a theeleogy and understanding of prayer. It is an
embryoniec aawthatia of wership.

Taking as my dugma, medel, the poetic llturgists whe
nave enriched Jewisgh woership, I have spent several Jjoy-
ous months reading contemperary poetry in a variety of
languages and style@. I have been and ecentlnue te be ine-
trigued by the comparisens and e@nﬁragts found in poetry
and worship. I have attempted te articulate some of
these; others I hope to oreate and refine as I contlnue
te %m@ﬁ in the area of worshlp.

I have alge shaped a llturgieal framework by which the
anthology 1s orgenized. I explore in some detall the na-
ture 6f that framewerk in my second intreductory essay,
"Am Outline of Shabat Worship.® It contains a prayer
structure personally derived from a study of geveral exls-
ting alternatives.

I have chosen a small numnber of poems among those I
have studied. I have written a commentary to these selec-
tlons, atteupting to foecus upon the @matién@ and thoughts
they inveke together with specific prayers. I have sought

to emphasize and develop themes within the llturgy. AT




times I have found the language or thoughts of ﬁémm poens
to conflict with statements within the liturgy. At times,
I have foynd the conflicts illuminating, 1f not revela-
texry. |

In brief, I have attempted to enrich Jewlsh worship.
The projeoct has h@t heen @nvisi@ned}aa a new worshlip
ﬁ@rvime in itself. BRather, it does present an expanded
emphasis, I would llke to think, of peetic pessibllitlies
and potential in waimhip, It is my hépe that this work
and othars gerve to enhano@ and more olearly artieulate

vellefs and emotions wilthin our liturgy.
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I feel prefaces are best when written last. With this
"perspective, I can best understand where I have come and
hew I eame there., In turn, I can -- hepefully == cenvey
this te whemever reads this thémim.

Although I remain a blt dlzzy se that my surreundings
are unclear as I have net yet gained any distance freom
thie work and plase, I de knew frem whenee came my ia-
gplration and,@uidaném, Above all, I am indebted te Pro-
fesser Stanley F. Chyet fer his friendship, his lnsights,
nis telerance, and his unending patlence. My greatest
Joy has been the epportunity te werk with him and learn
immeasurably frem him. He is a blessed example of whal
a.pérm®n; s teacher, s Jow, & rabbl can bel

T am algo indebted te several other individuals whe
have read ny W@rk or have made seme construectlve oritlcisms
“aleng the way. I thank Professer A.R., Ammonsg, Prefessor
Warren Bargad, 133:-.‘ 3tephen Braude, Rabbl Lawrence Heffman,
Prefesser Bernard lartin, Professer Jakeb J. Petuehowski,
and Prefeasser E@bert Turnbull fer thelr comments and sugw
gestlons. All errers and misjudgments that remain are
original and ereative, I weuld net think ef ﬁharlng them
with sny ef these people (unless they were similarly ln-

elined).

Jasen Huebseh
Cineinnatl,

Pesach, 5733.
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This is an‘anthology of poetry but I allow myself to hope
that 1t 1s alse more than'thia. It is an anthology of poetyy
whieh has been awsembmed and annotatad with the design of
utllizatlom within the Shabat worahip wetting, of evmmmag i,
mornin@ avodah. Thia j$ n@t a ﬁubatitutlmn or a replacement
for prevlouw prayerb@@kﬁ. I am not trying t@ praliforata |
prayarbooks Rmm g8 == altheugh I parmwn&]ly moo nmthin& o=
jeetlonable 1n such a notien, fmr 1dea11y, every indivldual
and cengregatimn shaulﬂ have his and its unique pravarbawk.
The humen &1tuation and, psyahe are §o divarme that variations
in approach tw worahip,'themlm&y, and aesthetles shauld be
ﬁaken into account. Thw underlylng @urpaae of this anth@lo&y
@f "wawtim for our time" 13 to learn to prav and to evoke
prayor, if indeed thmt aan be dona.T‘

I can, at @reaent, mpemk only of . it$ effect upon me. I
have learned 1mmaamurablv from thia prmject. MJ approaeh has
been to degign an order and wrran%ement of prayer aimultane-
mualy fixed and ohangewmriented, 1n ahort -- elastle. I have
f@und my work ta bo b@th traditimna], 1n reinfmrwing already
. exlﬁtinm rubrimm of wmrmhip, and inn@vativa, in sharpening
twnmi@nm and umnflicts wf ideaw and aenwatianﬁ. I have trled
t@ d@ thia b@th bJ 1naertin& poetie naterial and adapting
wmme of the rubrics ef warshi@. The work has brought great
pleasure and delight to me In developin& and @rahestrating
adutibrations of the prayers and through the use of poems that
seem to me to relate intricately to them. By working wilth

themes in the liturgy and p@etry,‘l have experlenced new in-
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&mghtm‘wm placing works in degrees of juxtapmwlﬁi@n and pare
allellsn,

Althmuah I have felt something of the 1mn@vat1§e in this
regearch, it is by ﬁ@.maana original with me, It iz based
on the ideas of the paytanim throughout the centuries, I
have,mmught-té emulate them in the places I have ghosen forx
inserting new material, Other times I have tried to dlséover
other places and ways for insertion. On ocecasion, I have
even m&ught t@ change the structure of the Shabat. serviece
itself, |

It might well be asked, "Why not design an entirely new
service? I have attempte@ to deal with this and related
gquestions in the esaay "An Ouﬂlineimf Shabat Worshlip.® In
that essay, I also attempt to explain the changes I do want
to institute, Generally, my p@aitimnfhﬁm been to.start from
the Sidur. By studylng several of the traditional. prayers
and several of the modern poems as well, I have come té see
how men is time- and place~oriented. This is no detriment;
rether, it is an intrinsie quality of the human sltuatien.
Our prayers should attempt to deal with flux aﬁd change. We
worship to aamaﬁxfy‘time and ehange (i.e., sunrise, . sunseb,
weakﬂ,_m@nﬁha, gepgong, years).

My primary learning has been a deeper lnsight.inte; and
appreeiation for Jewlish prayer and for the variety.and: depth
of the worship experlence., Having dath@& several months to
the intensive reading of contemporary Amerilean, Inglish, Hew-

‘brew, Yiddish, Germen, 9panlgh, and Latin Ameriean poetry,
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T continue to reeite Sim Shalom, for example, and to respond
te lts evwea@ive sounds and melodic movement of words. I
have never read/prayed anything more lovely. This daeper
appreclation fer the liturgy also. comes from trying to create
some @@mpowit1@n$ of my own. The inadequacles of my attempts
are polgnent econtrasts teo what the Sidur offers. A deeper
understanding of the liturgy alse comes from exanining the
prayers and @earmhimg‘f@r poems that express similar motifs
or present conflieting 1ldeas with whleh one can simultaneously
worship. At first, 1 expected a eacopheny produced Ly econ~
trasting ideas and modes of expression. Te my surprise,.l
sometimes found parallels not despite, but becauge of the
dissonsance, Often, I found the t@n#lwns‘@f econtrast inslght-
ful. At other times, I found thenm unbearable.l

I bmve profited from the opportunity of gpending the last
several months reading and refle&tin& upon great quantitis&
of poetry. puaring that time, I undertook myself to writa
some liturgieal poetry. But it has been a far greater Joy
to diseover several poets wheom I had never or seldom read and,
who more adequately express feellngs and axperiémées I have
had, in ways I can not approximate but only gesp at. This,
too, has been & rewara.
e Thiw study of prayer and p@@try within a wmrmhiy setbting
hgs lmplieltly raised several diffieult problems for me in
aesthetles. Sl@le,’and not witheut eonsumnmate effort, I
have come to my own 1@w~k@y'»~-werh&ﬁ$ "low~byow" == theory

of the aesthetics of worship. I began by asking myself some
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gelightful and provoeative riddles ~- viz., What makes a

prayer prayable? Are prayers by thelr nature prayable or
are there unﬁrmymblev@rayerm?f-Unmin@mble gonge? Uﬁp@emable
poens? What makes a poem prayable? What iz the relation be~
tween poems and prayers? I do not have any answers yet. Bub
I have aev@ralfmmre questions, Perhaps it would take a life-
time or better, a life, to answer aome of these questlons,
The direéti@mm‘m have thus far traversed in the philo=-

' sophical:awea of aesthetlics ave manifold. Poems, llke pray-
ers, are not merely reeited; they pour out of us. When the
poet and liturgist eonselldate those outpourings on paper,

the produet ls not a completion 8o mueh as it is a beglimning.

The aficlonsdo of poetry mmmem't@.the mé@tim'é@llaetiema, X
the worshipper comes (or should come) to the Sidur end to
worship, in eager anticipation of a ereative experience, The
paema'mma theé prayers are empty vessels and forms which we
fill with ourselves, our life experlences, our dreams, our
ampirati@nm.

y ‘ Pmemﬁ and prayers share immediacy. Both are evecative

| means of expression. The qualities of sound amd‘aaden@e as
wéll as content are significant. Are the sounds/rhythms as
important ag the ideas? Or viee versa? I think that ls
éém@hmw an illegitimate question. ‘Baeh poem, each prayer,
is a unity. maah may have inner tensions; and we readers/
wérshippers may come at these innér tengions with certain
predilections. I suppose, hewever, that the question ls

justifiable in sntieipating or reflecting & historieal (or,
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it may be argued, & real) dualism in man, between the ratlonal
and the emotive. Bubt does not the glft of the poet and of the
1iturglst 1ie in oveating harmonles? Sometimes this ean be
done without words: ecannot silenee be a poem, & Prayer, worw
ship? I am thinking of a category which blends cognitlon and
am@timn. Iﬁ isyﬁ@t‘my mind or my emotlons whieh respond ==
it is I who respond.  The separation is artifieial; I have
never atopped‘blaming our Greek "forefathers" for ereating
this illu@i@ﬁ of separati@h., @ince I finally sueceeded in
expressing those feellngs, let me proceed to make another
type of artifielal separation.

.Althmugh poens and prayers have much in common and ean
be identieal, there is something that distinguishes then.
Preﬁumably, prayers are expressions addressed to God in adu
. dition to man and/or self. Ideally, poems are, too, but a
poem whiech is not addressed to God could stlll be a poem
end, in faet, a marvellous poem. A prayer that is not ad.~
dressed to God, in additlon to man and/or self, is eo ipso -~
one might contend -- not a Jewish prayer. What de I mean by
"addressed to Ged"? I certalnly do not mean necessarily be-
gilnning or ending with a direet inveeation of the deity. I
do mean: Does the poem ﬁrlmg us to a heightened awareness
and senwe.mf interdependency? Does the poem help us to bew
come symbols rather than being possessed of $ymb@lm? Does
the poem somehow ineorporate itself ln our lives and our
values? Does the poem ineremse pralse, rejoleing, thanke-
giving, petition? If the answer to these questions is af«

firmative, I would say the poem/prayer 1s "addressing God.,"
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Having differentiated prayers from poems (or have I?), I

want to éxamina the context within which we might“h@pe to
place them, Worship i1s essentially drame. 8o lg life -
though, 1t may be, not always so emphatieally. The pﬁrp@&e
of worshlp 1s both to express and tﬁvimpr®$$.2 “our liturgy
ig filled with.itamw'fr@m the mundane whieh we econselously
(try to) sanetify. Candles, bread, wine become holy. ' Man
and his life beecome hély.

Prayer 1s not in itself worship. Prayer is an indlvidu-
al's m@@nﬁanemuw'paﬁturawres@@nae te life, Worshlp 18 a pos~
1tive assertion of a man's relation to others and to Ged. It
iz a subtle e@mbihatiwn of the spontaneocus and the fixed. For
exanple, suppose we had a prayer tﬁat fulfilled our definition,
1.e., eddressing God. If the worshippers could not relate to
the prayer snd were unable to "empty" themselves into the
prayer -~ ag it were, beeome the prayer -- then we would have
o case of ineffective worship, In faet, most worship 1Q-in~
effective because we eannot enter inte 1t. Part of my alm in
oreating this anthology is to aceentuate and increase the de-
gree and posslibility of spontanelty in wmrship.‘.ﬁy‘emphasiz~
ing the veriety of ﬁha thematie motifs, I hope I am making a
good case for inmevatien within the standerd rubries of Jew-
ish prayer. Poetry, prayer, aﬁd worship all deal with the
directing of theughtm and emotlons. We come te understand
thelr lmpacts best by living with various forms of each and

cheosing the most sultable to our being. The difficulties

lle in knowlng what to choese, knowing how to go about
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cheoglng, and knewing ourselves,

Our poetry, prayer, and woership draw slgnificant conse-
queneces for our thinking/feeling about God and man. 4The
theology of the Sidur is really composed ¢f numerous the-
olegles., The Sldur ealls God: The Shield of eur Salvatloen,
Our Father our Ged, The Mereiful Ged, Judge, The Creator of
Iight and the Fashloner of Darkness, the Redeemer of Israel,
The God of All Creatures, The Blegsed One, Our Ged and G@dr
of our Fathefa. "With each of these terms, every man has
different m&awéimtiwng due to his unique life-experience and
the erises he has had to face., lNany eof the rabbls ef eld
and those of the present day, too, respond to life and its
erises with unsystematic theologles, This used to trouble
me, but now I have come to see thelr intrinsie value. TFirst,
on sesthetic and intellectuwal grounds, consistenecy is boring --
at the least., Segond, life itself is se full ef flux that con-
glstenocy is unprwf;tablc for theelegy. Similarly, men éhamge;
thelr situatiens change.. Theologlies are developed te answer
questions that are time- and plaece-oriented, Yesterday's
answers do not fit teday's questions. Nor should we expect
them to do se. Consisteney within man's understanding is no
compliment te God. And tle ulterior metive for any theolegy
is ghevach, pralse of God. How can we expect conslsteney from
ourselves when it is impossible especlally from Him?

For my thoughts are not your théu%htm and my
ways are not your ways, saith Ged., For as the
heavens are above the earth go are my Ways

above your ways and my theughts above your
thoughts.’ o
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Begardless of the varlety of terms we refer to and roles
we try to place God within, there are some meaningful gener-
alizations we ean make about God, generallzatlens b&ﬁed upon
the nature and form of Jewlsh worship. Dr. Heschel, of bleg-
sed memory, wag lnsightful when he pointed out that nan does
not speak t@'d@d; rather God speaks to mamdu Man addresses
God ag Lf He were prasent.5 Whether in fact He is present
and 18 the h@arer of prayep - this rema1n$ mnoot. I1& worship
of God 1illusion oz reality? Possibly 1t is lllusion and
reality! Are the dynamies of prayer vig-b-vis the worship=
per chenged if in fact God does not listen and ls not a
listener to prayer? If man only addresses God and does not
speak to Him, then there sh@uldvbe‘nm differenece., Revelation
oceurs whern God $ﬁe&k$ to mani or to follow Berkovitz' line
of thought, when revelation has oceurred, man interprets
this gg Af God had spoken to him. ‘The man of falth “sees"
God initiating "the act." Man‘rﬁspéndsg And how 1 the man
of Paith to know if he ig in faet responding to Ged's pres-
ence or the removal of God's prémem@m? Does it ultimately
matter? After all, does God beneflt from prayéw, or does
man? I am tern by that question. Reluectantly, I reply, it
i¢ mutual, or appears so Lo me, altheugh the thought of God
desiring our praise suggests ego needs on Hie port as well
as on our an.' The ‘as if nature of God's Shechinsh ralses
endless paradoxes. I have no better "proef" for my own
existence/presence, let alone His. Altheugh 1 laek the

philesophical sophlstiecation to prove exlstences (I choose
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to live mine), nelther have I the presumption or shortwsight-
edness Lo vmntmre into sueh areas of quiecksand, as they appear
to me to be, After all, I may disappear. Ultimately, geeking
to prove God's exlstenece is nonsensical. Who am I to prove
He is? I ean only praise Him -- and would that I eould do
that nere @ftén and more adequately. I rely on my rabbinlie
predecessors, men lLike Maifonides whe sought te develop an
affimimnt means of dispensing with fallaclous and meaningé
less centemplation. Negative thedlogy, i.e., that we can
legltimately make no affirnative: statements about the na-
‘ture of God, is based on the bellef that we have not the
competency. Is He not far moxe wonderful and less compli=-
cateds than we. are? | ‘
I shell propese a few moldels for better understending
poetry, prayer, worship and men's role in them. Bbefore I do
éé,.let us see what worship indleates about the nature of
man. Although we cen say little (really, nothing) about U
the nature of God, we ean 8ay a subaﬁantiml amount about
thm nature of man. Rav Keok, of blessed memory, raintained
that man's seul ls maﬁtinually in a state of pfmyem,é His
view leg an eloquent representation of the man of faith and
ﬁr&&ti&m,‘ However, he assumes what he, in part, wants to
prove and belleve ~- that man ie & praying animal, He 18
émrremt; Hmwever, in not definlnu his term, does he not
risk migsing a deeper truth? llan is 1ntrinsiwally ldolaw
thous, This is the factor that differentlates us from and

Unltes ug with the rest of ereation., We may try a little




] i
harder; I doubt we do any better. A plant grawé towards the
sun: Do we move with such singlenegs of purpose? Idolatry
lg the worship of & faulty image or value, All wwi&hip is

the sorting out and developing of value preferences. Ve are

all spoken to through the glass darkly, ha'sspaklaris hame-
lachlechet, and the lmage we apprehend from it lg only ==
at best -« a rough approximation of what He is.

By asserting men's ldelatrous tendeney, I do not mean
to denigrate him. After all, you know, he iz the pinnagle
of ecreation. But he is part of ereation and subject te its
dependenclies, its eontinual flux, its inevitable, inegeapa~
ble mertelity. Nan and: life are shot through with inperfec-
tiongs ideolatry is a direet @@nseqﬁenea of our imperfections,
By éritielzing our jaded mirrors and values, I &m only ine
directly disparaging man. : Intrinsieally, there is nothing
the matter with egos so long as we can differentiate between
them and our total selves and learn when teo sanetlfy whiah‘
Idolatry 1s the first model I propose for worshlp. And life,
being refleetlve of worship, ls also, however it is practiced,
ldelatrous. Although admittedly a rather skeptieal position,
it does not stand without precedent or insight. When Hecles-
lasgtes deseribed everything as being venlty, he was making

a sinilar observation =~- evarything, then egpeclally woership.

When $hellay,deseribm$ the broken stele/meonument of Ozyman-
dias, he does not ask our sympathy for the monareh's lost
power and prestige; he asks our pity ~- and disdain, I use

this, my first model, as a necessary correetive while the
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other models indiecate perhaps (perhaps not?) nobler posslbiliw-
ties for worship. Taken tegether, 1 hope, they prove ingighte
ful, | : |

Poetry/preyer/worship are fundamentally vital medels of
communieation. AsS m@ntianéd,ab&ve, thelr vitality lieg in
lmmediacy aﬁdvevwemtian@ The purpasev@f,m@mmuni@mtiwn lg to
transmit "material." The "material® can be cognltive content
as well as emotive=~feeling. They bring together and unite
many diff@rémt,mensatiwnﬁ and pereceptions. This form of com=
minieation brings people together and @re@tea an envirenment

for sharing. Communleation ecan -~ 1t wlll net always == cre-

ate gommunity. The contemporary expression Veetting one's
thing together® ig instructive within the centext of wership
as a model of communicatlon. Men communicate te "get them-
gelves together,” This entalls relatlonships with self, com-
munity, and mréatwrw

Worship ecan alse be seen as a search for pri@ritieg.and
sore values. The connection to ldelatry appears, and is,
striking. What we cheose te sanetify and hew we choose to
'aﬁn@tify are param@unt; They beeome intermhangemble with
éur names, After all, we are our values; we waht and.need
te refleet them -~ be they meﬁey, wisdom, yeuth, sobriety,
or what-have-you. Effective worship bullds a bridge to life -
oY, better, is a bridge t@ 11fe. When we identify ourselves
with our values, we strive to becone like or actually to
become inearnations of our values., In this context, our poems,

prayers, and worshlp motivate and define us.
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_Finall&, T want to offer the model of art and artistle
axpreaai@ﬂa It is perhaps the most conseiously direet ap-
plication of this p@etiw anth@l@%y.“ Worship ism, I belleve,
a special art form. It has its partioular skills -- seeing
God reflected inl@na'a fell®Wmen and wlthin @neséif, and
#eein@'@neself reflected in one's God and one's fellowmen.
It invelves a need and commltment to experiment in addressing
and resddressing God, men, and self. Its biblical image is
Jagob struggling with the angel. In worship God seeks some-
how to be waanQréd. Tf we sould enly reach Him, each other,
ourselves., So we practice and try again. In trying again,
we chenge, we ereate new modes of idelatry, communleatlon,
valué searching, art. We develop new wWays of wrestling.
And so do these with whom we wrestle. So dees God. These
then are models of worshlp that I find helpful and will have
occaslon to refer to when analyzing some of the poetic sel-

eotlons I seek to intreduce in W@rship;
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An Outline of Shabalt Worship.
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In selecting and annotating thils anthmlm%y; I have attenmp-
ted to explore the nature of Jewish prayer and wership. I
(have often éwkad mysgelf what Jewlgh prayer and Jewi&h wershlp
denote. Above, I deseribed Jewlsh prayer as an expression
addressed to God in additien teo mankind and/or aelf.l I eon-
trasted praﬁer and worship by deseribing prayer as an individu-
alle spentaneous posture-response to llife, and wership, as a
BEroup a@tivity that requires some standardization, comprenise,
and experimﬁntati@n.z However, i1t remains for us to explore
what in faet constitutes Jewish worship. It has not develop-
ed ags o monolithie entity. There are several verslons, texts,
prayerbooks, and lifestyles. New ones are contlnually being
faghioned, and seme have fallen 1nﬁ@ disuse.

Historieally, Jews who have assembled to worship have
developed a basle framework for the arrangement and order of
the .serviee. As one who has come te see himself as standing

within thlig tradition, this shalshelet hakabalah, I ean, in =

part, aceept it as my own, Ambigulty arises from my condl-
tiening vig-h-vis tradition. The Reform ldeologleal posture
has been simultaneously lnnovative-medern and eclectic~
traditional, taking what ite leaders theught te be the best
of both and fashioning then int@‘finé idols.  The rest of
the amblgulty lies in lndlviduality, stiff-neckedness, and
sesthetlos. What is more subjective then the way in whieh
we worshlp? Are cognltive argunments for inelusien/exelusion
of prayers and symbels justificatlons or ratlonallzations?

That is something for eaeh individual to determine for him-
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self, As I aet out my forms of ldolatry, I painfully seareh

for values by setting them in compétition. Centinually I
gseelk to ecommunlcabte with ~- my God, my People, my Felloww
mnern, myself -- by placing these values hefore me as signs
and reminders. I seek te purify the experienee, repeat it,
recreate it in a variety of ferms. These are both the me-

dals of wership delineated above and the precess of wor-

I begin fashlening my erder of serviee by searching
through the past tradition. Others may begin by starting
anew., I ecannot., My thought and worship form ne tabula
rasa. They begln from a context and develop as I grow,
aﬁd'learn,'mndvlave. My religion and worship surreund and
engulf me, I am Israel and I am part ef Israel. By vir-
tue of thig self-choosing identity, I become part of a
muﬁrahiﬁt@riéml antity.in whieh past, present, and future
merge. Israel -- the people whe $tr1vé with God == bhoth
make their history and transeend 1t., The elaim is ludierous;
but worship and the relliglous realm are presumptuous.’ So.
are we., So are our lifestyles and asplrations. And so
they ﬁh@ﬂld b@.‘ The Jew criles @ut‘tw‘Gwd in an effeort teo
save himself and the'warld.v‘The ml&1mrhaa alwaysbeen an
ultimate expression of ghutspah. . And the degrees and di-
reetions of chosenness have always been perplexing.

I start by asking, as at the beginning of lNasechet
Braehot, with which the Talmud starts, melematal -- when

do I fix my worship? I have prepared my anthology for the
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Shabat -- Fridey evening and Saturday m@rninga' Magh of it,
I would think, is sdaptable to dally and to heliday worship.
Jewlish W@rﬁhi@ has a bagle framework enabling us ﬁ@.insmrt
inte, inneovate, and delete. Who knows how we shall worship
tomerrow? -

I‘gravitate first towards those elehents of worship
that I eannot do witheut. And these elements begln with
the Shema and the Amidah. In choesing the Shema as an 1n¥
dispanﬁéblefunit for the evenling and merning serviees, I
offer the following reamsen: It communieates to me that
Adonai 1s eur d@d'and in eontrast to the multiplieity of
people, things, and values @@nfinually moving in and eut
of existence, He 18 One. Of eourse, my commentary is enly
one among several and perhaps less insightful than most.
Rashi emphasizes that "He ls our God in econtradistinetion
te the Ged of ethers, mpe@ifiaally the idelatreus nations,
and that in the future He will centinue to be One."¥ $Eépe-
ne comments that "to all that s ervested God glves reality,"d
Ibn Bzre construes the beginning of the Shema as “Hesw O
Isreel, the Lord is eur Ged, the Lord al@ne."é- Aceording
té the RHamban, this gentence is the "seurce of Jewish falth.
He whe disagrees blasphemes, i.e., denles G@d."7 The Raghe

bam comments that "Adenal, He aleone, ls our Ged and we have

ne eother Ged but Him." As for the final phrase "Adonal schad,"

Rashbam asserts: "He alone will WQﬁmérv@faﬂa weiwlllinet unite
8

him with ahy other God =« even te make magile."

Nost often the Shema ie discussed within the Talmud in
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the context of what constitutes 1ts preper uttérmhe@, viz.,
number ¢f times, when, hew... However, in some places, the
Sheua is préaented as an explanation Ter the distinetive-
negs of the eovenant, for example, " And it was written ,
the Holy One Blessed Be He gaid to Israel, 'You made me
the one ebjééﬁ of love in the world as 1t is said, Shema
Yigrael...'and I will make you the one objeet of love in
the world as 1t is sald, 'Who is like you O Israel, as &
people of the earth?? "9 |

To inerease the signifleanee of the Shema, the rabbls
sought te attribute its inltial utterance to paradigmatie
leaders and eentral revelatery events, Amnong those chosen
are Meses at Sinal and Jacob atb thé bime he blessed his
gonsg. Instead of exelusively limiting the initlal utter-
ance of the Shema te & leader, other writers of rabbinle
Literature appreoached the subjeet frem another perspective.
Rabbi Pinehas reminds us that God declared, "I am tle Lwrd
your. Ged," before the people ab Sinal.. The Israelites res-
ponded, "The Lord our God, the Lord is one,"® In summa-
tien of our brief expleratien of the extensive libterature
dealing with the Shema, Dr. Joseph H, Hertz emphasizes,
"That opening sentence of the Shema rightly oceuples the
central place in Jewlsh religilous thought, for every other
Jewish bhellef turns upon it: all goes back te 1t all <
flows from it.wll

I retain th@‘thrae passages of the Shems within my

gervice outline because tegether they amplify the meaning
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ef thils initial sentence, Many of us have-m@ma't@ read
this astonnding and besutiful sectlon so mechanleally that
we often overleek lts nanifeld inslghts. Tharef@ré, I pro=-
poge to intreduce p@@timm1 mater1a1 beﬁweam the varlous
par@araphw ol thafﬁ@gm@ to emphasize and aceentuate lts
thenes and rhyﬁhms.

The Ve'shavts contains @ne,@f.thejm@at blzarre and un-
natural,a@mmandment& p@ssiblaz We: are commnanded. to 1@ve,‘
How dees our love for Ged reflect our love for eurselves,
our families, our people,manikind? How does our love for
Ged relate to our erotle love? Sh@uld 1t? Are they sep-
arate categorles or different expressiens of & similar .
emotion? Judaism}hés‘hiﬁtérimally‘been this world=er-
iented. Through the mltsvet, the Jew has sanctifled the
mundan@. Thi$lha$ been sn expression -- perhaps the ex-
ﬁraasi@n ww of love for God.

The a&emnd paragraph of the Shema (Deuteronomy 1l: 13~
21)”presemt$ a naive case for reward and punishment. Per~
f@rmln%,@r refraining from the m&&gﬂg& ig not a simple act.
And often by performing some, we are omitting éth@rw. ~And
vice versa. A8 evil, destiny, and freedom are among the
most diffieult of concepts to apply to the phenomena of
ﬁh@ world, we need an opportunity to examine thenm in the
eant@xt of %ur affirmation of Ged. Perhaps thlsg 1s such a
plaem. For the simple concept of reward and punlishment
presented in the prayer is but one of a varlety of ways

to interpret God's response to man's actions. Rather
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than "tit for tat," God might better:be understoed as un-
invelved, a haphazard reactor, a mystari@us @@rreSp@ndent,
or an absurd clown. 'The wershlpper should not feel com-
pelled to cheoose one rwlewf@r all time. The ceontrast be-
tween the prayer text and a poetiec salm@t&amwm&nmawrweaam
an indieation of the elagtleity of our interpretation of
Ged. God and His creation of the mitsvel are not the
only enligmas. TFor all of the psycholegieal experimentas
tien Iin the area of motivation, we still hava‘fgw inke
lings Why'pe@@le de or abstaln from partiecular acts. iThe
kabalat ol mitsvet, the moceptance of the yoke of the comw
nandments, places a formalized behavioral'sbruebure:bew-
fore man and tells him thisg is ﬂnhé way." The lmplications
and complexity of the pt&yer eould galn a great deal from
further development. |

‘The third paragraph of the Shema, which the rabblg
oalled Yetsiat Mitsraim, the golng forth from Igypt, e@ﬁw
nenees with a commandment for fringes. Whether or not we
interpret the commandment literally, we need sentinusl re-
minders to instruet ue, reinforee us, give us 1&entifiaa~
tion, - Witheut them, we t00 easlily become ldolators, dis-
torted value seekers, 1n&dequatefe@mmuniaatwrm.

- The ﬁﬁ&ﬁﬁ is prefaced and followed by  several signif-
leant prayers thmt‘I have ineluded in my outline. The
initial prefaece is the Borehu, the Call te Worship, the
gathering together and asserting the need end signifi-

cance of praising Ged, man, and self. Thls is followed




,ture and lts w&rkings are popular themes in poetry. The

Y.

oy e benedlotion (whieh ig different in the morning and
eveninm's@rwiae)‘expreﬁaing God's eontrol over nature --
of whieh man ig but a part. This has’be@n‘fér centuries
& faverite spot for ineluding poetioal inserts., They
have taken_their names from the penedietion into whieh
they fit. In the moyning, it 1s the Yotger Or and hence
Yotgrot inserts, snd \n the evening it is the Ma'arlv

Aravim, henoa they are called the Mafars aravol 1nsert$. Na=

relation between these phenonena and Ged are expressed
through iaeaa, ﬁ@und, melody, movement.

The secend and final bensédictien prier to the Shema

alse has vﬁriati@ns‘and different names in the merning

and evening servioes (Ahavmhvﬁmbah'in’th@ nerning worshlip;

Ahavat Olam in the evening worship). However, they deal
with the game thems.and actually possess many words and
phrases in comnén, The theme is G@ﬁ'& special love and.
nerey for Israel. The T@rmh ig the symboel of Israel's -
chosenness, The benedieblon m@ﬁaiudem with the phrase
wwho chooses His People Israel with love" in ﬁhe morning
gervice, and wgho lovés His People  Israel” in the evening
éervice. These benédietlions to%éther with the first para-
graph of the ahmmm, the Ve' mhmvta, deal with what is per-
haps the mest common theme () of poetry and of 1ife -
the nature and mystery of love. By placing selectlons of
poetry in proximity to these prayers, we ean examine nu-

anoes and expressions of love, in 1ts divine and humen
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forms.
The Shenms is follewed by one bénedletlen in the merning

and twe In ﬁhe evening serviee. At both timem, 1tnia AQ-

sompanied by an affirmatlien of its truth (Huet yefatsiv in

th@ merning and Hmet ve'emgnag»in the evening). Tegether

g with the third paragraph of the Shema, Yetsiat mitsraim,

the coneluding benediction develops the theme of God's re-
demptive eapacities: He is the one who brought us up out

of the gervitude of Bgypt. Appropriately, the seetlon al-

ter the Shema 1s entitled Geulah which means redemption.
I The histerical memory blends inte a variety of contempor-

ary settings. By studyling the past @nd seelng ourselves

as historieal Israel, we relive and reereate our faith.

We projeet these archetypes inte the future -~ the submigwe

#ivn te Pharaoh, thmv@r@saing of the Red Bea, the forty

years of wandering, the settlement in the Promlsed Land.
We consciously centrast our trials with these of our fore-

bears. The HBuet veyatsiv eoncludes the Shems of the morn-

| 1nﬁ‘$mrvi@a.‘ In the evening, the limet ve'emunsh 1s folw

lowed by thé Hashkivenu, which appeals to God for & good
night's rest and for the privilege of waking te see yet
another day. In the prayer, God ls referred to as a shield,

a guard, & savior, a king, The images of guardianshlip and

gaeurity intertwine within the‘prayer.
Tor me, the sesond rudlmentary aspect of Jewlsh werw
ship, the Amidah er the Lefilsh, as 1t is sometimes ealled,

follows.afber the Shema. On the Shabat, 1t consists of
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seven benedictions with one special benedictlon rep1a&ing

the 1nt@rmediarv petitionary thirteen that are raaited on
week days. BEaeh of thw&e geven b@nedieti@nﬁ does presgent

posaibilitimm of ingertion. 8inee Reform wership is eon-

fined %@nerally to bhabat wwrahip, it w@uld effectively be
argued that the Amideh of Shabat be restruetured to inelude
the 1ntermédiary benedlietions, $ﬁanding'by themael%es; with
poeme, or as expr&ssed axélusivaly through econtemporsry

poetry. Although I have ah@ﬁén within the context of the

fellewing antholegy to ex&ludé\aumh material fer reasonsg
of eamn@my e thi& geens to me an innevative ldea worthy
of expmrimant&ti&no

The first benedi@ti@n of the A m;dal, Lhe AV@t, r@mts

tha Jew in an histarlaal econtext, Our G@d 13 the Geod of
our fathers as well as our own. AS God related in a dige
tinetive faghion to each mf the patriar@ha, 80 OUY Tew

latlionship with Him will differ from all His ether rela~

tl@n&hi@s. He will reveal different a$pa@t$ @f Himself
to us, and wa will respend 1n our uniqu@ fa%hian. God
shawa thi& abundanaa ‘of love and mer@y, in part on ac-

eount of Zpechut ath, the merits of the Fatherm.lz ‘His

e®mmitment to ua ‘hag been built ever the millenmia; we ..
are a continuation of Ierael (Shalagﬁlet hakabalah), but
in each generation, we, lIsrael, are unique as is God,

thuw produeling fluld and dynamie¢ relatlienshlips.

The Gewuret benedisctlen has tr@ubied me fer a long

tlme.' Ite overall eclarity lis @bs@ﬁrmd by the reaurrinﬁ
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phrasm m@ahayeb hametim (who causes the dead to 1ive).

The Reform and Reownsbru@tlonist Sidurim omlt the phrase.13
Alth@u%h deletion ls a tenable s@lutian w= 1% is not an

exalusiva solution. Indeed m@mhayeh ham@tim has jarr@d

me = but it has contimually dlr@ated ma away from literalw
lsm and has mmtivated me to &eek metaphmrimal inb@rpreta~
Li@ns. Not onLy d®®s the natural order == of whieh we are
a part =- go ?hrou%h eybles of birth, death, and dmaay -
but alga the inner life of nan exhiblta thesge patbern$,
Geod enlivenﬁ us who through 1iv1n%‘are dyin%. Lif@ and
death are wrestling within eaeh of us slways. We are eon=
tinually in the @rmaeas of dvin@ and being reonrn. The
tension between these forces aaoeunts for our manbinual
ehange, we are never the same., We 1m@@se m@re eontinulty
on our lives than is n@eesaarily ther@.‘ Though we rellve
our y@&t@?days and antloipate oun t@morr@w&, mur NOVEe-
ments are variations on a theme. fhev are n@t m@re rep@m
titlons. BSubtly at first, and then more ®vert1y, we becone
what we were not. |

Needless to say, my inﬁerpretatién bearg ne relatien
L@ the original 3itz im Leben o 0f the pray@r. Equaliy Ol
vious, my intention was n@thing of the sort, I have .
gought to refashlon the worda @f prayer tm gpeak te ny
&ituati@n. As to 1bs original meaning, ther@ appearﬁ to

be amnﬁinoin@ evidence that mechayeh hametlm refers to the

Pharasale bellef in ramurraetlan of the bde. Abrahems

maintalns that it m&y hatve: baenfinbr@duaea 4intethe Amidah
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during the relgn of J@hn'ﬂyrwanuﬁ.lu

The third benedietion, Kedushet haghem, is filled with
mystery. In it, we preclaim Ged's holiness. The benedle-

ﬁ tion consiste, in part, of Isalsh's vision of CGod in the
TempleS and Ezekilel!s vision of the heavenly ahari@t,lo
The eternity of God's presence and existence ls developed

@ within this prayer -- Adenal yimleech letplam vaed 17 - 88

1t was in tb@"ngﬁygg, The awe and mystery are conveyed
by seunds and rhythms. Hi@t@riaally, the plyutim that
were inserted here béwamm known as Gevuret.
The fourth benediection, whieh replaces the dally inter-

mediate benedietiens, lg a sanctification of the Shabat,

1 It eonsists of seme common and aamé different material in
the evenling and m@rnin@ gserviees. In the Friday evening
service, the middle benediction consists of three para-

graphs Ateh kidashta, Vayeehullu Elohim, and Retseh. The

first is a deseription of Ged's san@bifi@atiwnf@f the
geventh day. He has eaused 1t te staﬁd apart frem the
other days of the week, This‘ia followed by the sescond
part, the Vayeohullu Elohim, which is a biblieal quobe

| (Genesis 2:1-3) desgeribing the nature of Ged's "resting"

on the seventh day. Hﬁé@h@l emphasgized that although God

ereated the heaven and earth in the first six daye, He
left His most oreative activity for the seventh day. On
I Shabat God ereated menuchah -~ rest -~ an aetive art = -

8
fwrm,l The model presented is imitatle del. As God

sought ecreative rest on the seventh aay, so should men
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seek to develop serenity, peace, and repose at this tinme.
The Betseh section is identieal In the evenlng and morn-
ing m@rvimaé. It is an appeal teo Gwd’t@ 1@@kvw1hh‘faV@r
on His People's rest and thelr desire for gsanetification
threugh commandments and Torah. The prayer antraats God
te ereate &atiéf&&ti@n and happiness in His workings. He
s further beseught te help His Peeople to serve Him truth-
fully. In both the evening and merning versions, the eon-
mlusiwn'im an assertlon. of God's belng bthe sanetilfler of
the ghabat. It rémain& for us '"medern secularized® Jews
te interpret how we might become sanctifiers of the Zha-
bat as well.

The morning reeitation of the intermediate benedic-
tlon begineg with a eondensed, telesceoped view of the parw
'adigm of revelatien, leses at Sinal. It is entitled Yig-
naeh leseh, Neses rejolced. lloses, the model Jew, pro-
phet, and leader, rejolced in the Torsh. Not only do we
rejolce in “the Book" per se, but in sharing and ecomnuni-
eating the ldeasg derived from Jerah, shaping the values
we apply from Torah, snd the art of Jewish living that
Torah insplres us towards. ggggg lg simultaneously & die-
fe@ti@n, an ldentity, and a‘mﬁur@@ of learning.

" The intermediate benediotion sontinues with Veshamru,
a deelarative ﬂtatement af Israel's guarding the Shabat
as a slgn of its eternal covensnt with God { Bxrodus 31316@
17)o_vIt continues by deseribing Israel's aetlvity as a

repetition of divine aetivity. Fellowing the benedietlon
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is Vele Netato whieh is a sweeping particularistic olaim:

He gave the ghabalb te us, Israel, exclusively and me'dia

1t with love. God chose Israel to celebrate with Him the
remembrange of @reatm@n. The Shabat merning intermediate
benedietion is then eoncluded by the Retseh diseussed above,
f The themes of God's chooslng Israel, Israel's félewing -
God's precedents, salvation, senctification, rest, satise
faetien == all intertwine within the basle thrust of the
liturgleal pieece. A varlety of poetle materials could be
used here to accentuate themes or contrast ideas and lan-
guage.

The final three benedletions express appreclation to

God. The Av&dah benediction presents seme diffgeulty for
mne., It beseeches God to look with faveor on Israel and
these: who pray en Her behalf, Whereupon comes the difw

fleulty for me: A desire for God te cause Hls spirit te

return to Zion end te raﬂt@re ﬂisvsaerifiaial,wult a8
well. I oan aecept Zien beling treated literally as frets
Lisrael or in a figurative sense as the commnlty ef Jews

or within some contexts as menkind. Hewever, I cennot

ask Tor His return 1f I do not sense His departure. Of
greater importance te the internal dynamle of the bene-

dietlien, how are we(t@‘intmr@ret/the‘ma@rifi@al eult?

The editers of the varieus editlens of the Union Prayer
Beok chose to eliminate the prayer in its entlirety.
This was doune out of deference for modern man's sensgle

bilitles. Flesh and blood sacrifices would be accoptaw
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ble to few, As Rubenstein points out, however, our un-
comfortable reaction to such "primitive" notlions dees net
in eny fashion dlsplace the deep psychologlosl snd reliw
glous insights that saarifiwm‘pr@vidms;lg However, sinece

it 1s a practice so anxiety~inducing for modern man, it

'may be prudert te provide a more unifying and uplifting

type of worship experience. Not that horrer, lust, and

greed do net have a place in worship m&nin life. Rather,
there are more funetional outlets, as farfexample in the
Kadish, for those feelings. ”

While eliminating the references to gaerifice, the

edltors of the Reconstructionist Sabbath Prayer Eook re-
worked the Avedah benedletion in a brilliant fashion:
Yaiceept Thy people Israel, O Lord our G@d; and recelive
thelr prayer with graclious leve., May the worshlp of ‘Thy
people Israel be aaéeptablw't«‘The@ mﬁ'all'timeﬂ."zo The
ldeas impliclt within this 1nt&rﬁr®tat1@n have parallels
at least as early as Rabbi Telidel b, Levi who explained:
"The prayers were instituted to replace the dailly sacri-
fice, "2l a

The sixth benedietion, the Hoda'sh, 1s a paean of
thanks for God's wondrous dee&s.“lt reaffirms our com-
mitment to God: “We thenk y@uxwhé are Adenal, our God
and the Ged of our fathers for all time. You are the rock
of our lives and the shield of our salvation.” = The
benediction centains the reminder that our llves are in

God's hends, in His care, and under His ultimate centrol.
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It expresses the amazement and Jjoy of kﬁ@wing how good 1t
is that God is mereiful and filled with leving kindness,
The s@vénth and final benedlietien has tweo fwrmé, Sim

shalen, the lenger version whieh is reclted in the mern-

ing, and Shalom Xav, the abbreviated f@rm,Whimhwapp@ar@
ln the evening,serviaa., The thrust of %h@ prayer is
straightforward in Shalem rav. The blessing of peace is
the uitimate wish that Israel places before God centinu- |
elly. And would that He saw £it to fulfill that prayer
nore often., In its lenger versien, several related themes
are gpun off from the ldea of blesming. Altheugh the
items are a virtual grocery eart of variety, their net
effeet is 1nfinit®1y more., Thrmugh the meledy and move-
ment of the werds, I have long sensed a profound Joy frem
thig benedlctlen. ‘

These prayers, the Shema and the Amldah, are esgential )
ﬁ@.JeWish worship, So is the ﬁ;gﬁgozz Its ldeas F@inb to
what is perhaps the ecentral paradex of Judalsm: simultan-
eoung partioularism and universallsm. Whether one utilizes
the bewdlerized Union Prayer ook var&ianzB, or the tra-
ditional taxtza, one senses the tenslon. God has chesen
Tarael but this ehoosing has ultimately broader ramifiea-
tions. God starts within a centext and His ambltlen and
égm graw.‘ ﬂ@n'the earth le going te be repaired25 remaing.
the central gquestion. The prayer serves te helghten one's
awareness and poses alternatives for contributing lowards

its fulfillment. What the Lord will be like at that tinme
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and what values He will reflect gould be suggasted through
s variety of poetic materlals. . .

Eff@eti%e worship must deal with the human 3itﬁat1@n
in tete. Worship as elemental drama must refleet llfe as
e&@m@ntai drama. Altheugh we-hﬁvm in the already analyzed
PLayers, ref&fepaes to mortality and death, these lssues

have not been confrented head on. This lagt essentlial

rubrie of my service outline deals in a paradoxical fashlon
with death. The Kadigh, like bhe Alenu and geveral other
prayers, has a faseinating hisbory of 1ts own., It is econ~-

gidered by sone sah@larszé to have @riainally been a prayer

of the Bet Hamidrash. It has hegome the dexelegy par oxX-

ogllensce of the $yna@®gue.£/ And. within the Union Prayer.
Beok it has been given the singular cormestlion with meurn-
ing. lts paradex and irony 1ie in 1ts net mentiening

death explieitly. Bub in tone, it deoes sugges?t death and

Hgplity sinee these facts contrast vividly with Ged's

eternity. Our responses to death are multifaceted == Irev-
erence and blasphemy, herror and ecalm, acceptance and re-
jeabt@n. | |
To this essential more @utline of worship I 2dd a few
prayers that I feel less declded about, but conslider Lnpor=-
tent within a Shabat worship context, Two of these symbolic
activitiea originally were intended for the home. They have
been brought into the synagegue and have f@mnd wide accepbe~
anoer nhﬂre.. Although thelir incorporation within the sgyna-

gogue ralges the denger Of over-use oT abuge of thelr sym-
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bolism end metaphor, it can be argued that they are mnood-

getting aetivities designed to distinguish and get‘apart
the Shabat. Ther rituals are the kindling of the lights
and the drinking of the wine. The ima@e& are evogative
and arehetypal. Hany of the representatlens and moods
ass@oiated with these é@tivit&ms ean be developed further
and adumbrated with poetiec insertions, For example, the
gleow of the tapers comnotes the beglnning of saered time,
an oeutflow of divine aﬁd human warnth, responslveness,
and protection. The cup of wine ig an image eof the fﬁllw
ness of life, the sanetification of time, rejljeoicing eover
anether fulfilled week, a good business deal, 8 sueoegs«—
ful trial, a good eperatlion, the performsnce of & mitg-
van. ,

The ggggﬂ serviee is another of thege symbolle aetivie
ties., ‘However, it 1s simultaﬁeQusly much more. It is
both the‘r@v@lati@n‘@f G@d's.wwrd\and & teaching-learning
slituatlon, Within the liturgy, the Terah ls the tree
which weu.geek to grab held of.- It is, perhaps, the mest
dramatie ritual within the worship setting. Through
JTorah, our traditien lives and revalatién Is an actlive
precess. The Torah contalng our histery, our identity,
our velues, ouy aspirations.

Tne supplications, Tachenmnim, are from a tradition

al standpolnt an uneenventienal insertion frem the dally
serviee that I would 1like to suggest within the Zhabat.

setbing. Customarily, bthese are omitbed on $Shabat be=-
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cause tradition forbids the reeltation of petitionaxy

prayer alt this time. However, within the tradlitlonal
getting man worships durin@ the entire week. In a’Rem
form sebting, at least at present, worship lg a once a
week activity (at best). This different situatien might
well eall for a different perspective on petitlonary
prayer. I suggest a narkening back to the time when
the gggggﬁgg$m wepe not a Fixed sectlon of prayer, but
rather a time'When'man poured eut hié supplications to.
God. T think that the Tachenunim could be refashioned
into a peried of non-verbal , nen-readlng activity with
pogsible musleal experimmmtati@n.ﬂ

Another ares in desperate need mf experinental devel-
opment is the preparation for prayer, the Hachanah
letefllan. Our worship, like our 1iveg, Ls often re-
grettably transitionless. When we prepare ourselves for
worshly and pray te be able to pray, we may find a more
gonducive setting and mood for worship. An& we may, in
fact, be better able to worship, The difficulty of es-
tablishing the bria%éw of transition ls int@nsified when
we realize that people ave both coming from different ex-
periences and moods in additien teo lwmkin% in a variety
of directions for the fulfillment @f their aimg. To com=
bine the individual strivings inte a anified orchestra
with indiviﬂu&lm%gﬂxamb&_@f group snd self is a rather
staggering problem. Peéplé cannot be dragged inte the

service; the lines of introduction heve te be partleular
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and unlversal. Preparatory prayer has been utllized by
~the anclent sect of Chasldim who spent an hour preparing
themnselves fér W@rahmp¢28

Pinally, I have found the half-, or Chatsl-kadish, to

be en enjoyable and flexible liturgical plesce: singable,
chantable, éayable. It alge adds order to the worship
by functloning as a transitional statement between major
rubrles of worshlp sueh as the Shema and the Amidah.
’ I have a#éemblad‘a few sample worship servieces below
ﬁ@ show hew I envislon applying the antholeogy and enhane-
ing the elastlelty and $p@ntaneity of our worship. The
divisiens of the outline @@rresp@nd te spections in the
anthelogy. Of eourse, nany poems are sultable for more
than one area ef insertion. Av.times, I héve attempted to
indicate this. We may find that some of the poems are
not sultable for our worship. Or we may find that sonme
éf ﬂhe prayers are ne lenger what we ought to be prayiﬁg.
But together, with eone another, and with God, we shall
experiments.

it remaing for us the worshippers to deaideﬁhmw mueh
-poetry within wership is helpful, enjoyable, and meaning-
ful. It also remalns for the wershippers to determine how
to maximize the use of the poetit: material. SHome poens
are best when read Lo a group, some should be recited to-
gether, others read responsively. Seome ahwuld be seen and
not haard,iaame sung, some danced te, and possibly some

should net be seen. In most cases they should be prayed
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and we the worshlppers, 1f we can, sheuld $trivalt@ bew

come the poems and prayers.

OUTLINE FOR SHABAT EVENING SERVICE

I. Candlellighting= Hadlakat henerot

II., Preparation for prayer= Hachenszh Letel

TII. The Call to Worship= Berehu
IV. The Shems and its Whessings

A, Creatlon.

The One who brings on the night= Ja'arliv Aravim

B. Revelatlon
he eternal love= Ahavalb olan
¢. The Shems Itself

(1. Deut. 6:4=9. ye!ahavta

(2. Dewt. 11:13-21., ¥e'haysh im shamosh

(3. Num, 15:37-4L. Vayomelr Adonal el Mosheh

D, Redeuptlon

rrue and trustwerthy= Hmet va ! emunah

., Cause us to lie dewns Hashklvenu

V. Half-Ksdlsh= Chetsi-kadlsh
VI. ‘he standing plrayer= The Amidah
A, The F&th@réw Avel

B, Strength= Gevurel

¢, Sanctificatlon of God=. Kedushat hashemn

De 8&nat1ficati9m of the Shabat= Kedushat hayoen

i,  Aceceptance of worship= Avodah

P, Thanksglving= Hoda'ah




|
j G. Blessing of Peace= Shalem rav
]
i

VII. Supplications= Tachanunlm

3 VIII. Prayer over the wine= Kidush

IX. Aderatlen= Alenu

X. Memerial Prayer= Kadish

QUILINE FOR SHABAT MORNING SERVICE
I. Pr@parati@n‘f@r;prayerm Haochenah letefllah

II. The Call te Wership= Berehu
I1I, The Shema and its blesslngs

A. Creation
Fashioner of Light= Yotser or
B, Revelation

Leve of God fer Israel= Ahavah rabah

C. 'The Shems Itselfl |
1. Deut, 63:4=9, Ve'shavta

2, Deut. 11313=-21., Vehayah im shamoah

3. Numbers 15:37«41; Vay@maf'Adwnai el lNosheh

De Redemptien

True and. Enduring= Emet veyatsiv

IV. Half Kadish= Chatsi-kedigh

V. fThe Standing Prayer= The Amidah
A, The Fathéramhgggﬁ

B. Strength= Gevurel

C. Banetification of God= Kﬁﬂ%ﬁh&t&h&ﬁhqﬁ
D. Sanctification of the Shabatw Kidushat hayem

1. Meses was haﬁpym x1$maﬂh Mogheh
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Le il
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2. And they observed= Veshamru

3. And You did net glve it= Velo netato
k. Our Ged and God of our Fathers grant= Retseh

E@ A@aeptan@®>@f worship= Avedah

F. Thenkegiving= Heda%ah

G. Dlessing of Peace= $im Shalem

Supplication= Tachanunim
Torah Serviee= Keriat Terah
Adoration= Alenu

Memerial Prayer= Kadlish

gome Sample Sexrviees.

Lxample #L.

Shabat Hvening.

>

L.
II.

I1I.
X.

Regular (meaning without peetie insert).
Haghanah letefilsh
Stephen Crane's Colleected Poems, #24.

T sew a man pursulng the herlzen
Round and reund they sped.

I was disturbed at this.

I aceosted the man.

it is futile," I said,

"you can never=-"

"You lle," he eried,

‘_ And ran en,29

-~ IX. regular
Kadish

Stephen Spender's Poems of Dedicatien,

You were bern; must dle; were loved; must leve;
Born naked; were elethed; still naked walk
Under your ¢lethes. Under your skin you meve
Neked: naked under acts and talk
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The miles and hours upen you feed.
They eat your eyes out with thelr distance.
They eat your death oub with lest lest signi

There ig one fate beneath those ignorances

These flesh and bene parcels in whiech you're
O Thing of skin and words henglng en hreath:
Herlequin skeleton, it

strums on your gut such songs and merry dane
of love, of loneliness, of llfe being death.

Example #2

Shabat Lvenin& :

1.

IL.

CandlaJi&htin%.
Davi& Binhhern, "In Seft Moss, Muted 3Steps.®

In s@ft, mted steps.
A whole week of Sabbath rest,

You light candles every night--
Your face in rosy light.

Retween the green pine tree beughs
the blue of God's blue roof tep shows.

There too soneone lights ﬁabbath tapers
on your face blue shadews vapor.

Some slt, keeping wateh, 1
walting for a wonder night. >

Omit

IIL. « VII, regular

VILI.

Alenu

W.5. Merwla, "The Present.®

The walls Jein hands and
It is bomorrow:
e birds eluecking te the horses, the horses
Doing the numbers for the hell of 1it,
The numbers playing the calendars,
The saints marehing ln,
It geenms only y@&terday,
~ when what
I keep saying to myself is
Take & leaf from the fire, open

fieanoa.

split

/58
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Your hand, see
Where you are geing

‘When what I am trylng to find is

The beginning,

In the asheg

A wing, when what we are lomkin% for

In eaeh other

Is eaeh other,

The stars at noon,

while the light worships its blind god.32

regular

Example #3
Shabat Merning.

L.

LI
v,

Preparation for Prayer.
Tagore, Untitled.

This Lis ny prayer to Thee, my Lord-~ strike, strike

at the roolt of penury in my heart.

Glve me the strength llghtly to bear my Joys and seorrows.

Give me the strength never te disown the poor or bring

knees before insolent might.

Gilve me the strength to raise my mind high above daily
trifles.

And glve me the strength te surrender my strength te thy,

will with l@ve.33

III. regular.
Shema

Ve'ahavta or Ahavah rabah

Neil Welss, "Heaven,"

Leve 1lg hidden in heaven
because that's all there is...
It's like a page of asterisks
instead of print-- you guess
a meaning and then go on

wlth the story proper.

But 1t 1s a teaser-- I mean,
what all those people de
behlnd the stars. It's something
moxre wild than anything

we can think about without
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going up in smoke and flrew-
~ all the nakedness and heat
| E of ghining, e¢lasping belnge
‘ - tee nueh fer us. We weep
| with deepest Joy Just when
i & beauty dreps her clothes
. and stands there fer a momentmw
- den't touch the conteursl
or they will dlsappear....
411 the same, I deeply wish
: our writers used less analysis gy
y and went back te some asterisks.

Ve o Xm I'@%u:‘,&r

Bxample #4

Shabat merning service

o I. omit

1 I1. regular

I1L. Shema
B,HE., Cummings, #65
i thank You Ged for this Masb amazing
day:for the leaping greenly gplrits of trees

" and a blue true dream of skyjend for everythlng
whieh 1s natural whieh ig infinite whieh ls yes

(1 whe have dled am allve agaln today,

and this i the sun's birthday;this ls the blrth
day of life and of love and wingsiand of the gay
great happening illlmitably earth)

hew should tasting teuching hearing seelng
breathlng any -- listed frem the ne

of all nething == human herely belng

doubt unimaginable You?

(now the ears of my ears awake and .,
new the eyes of my eyes are opened )3

Ve = IX. regulaxr

X. Kadish.
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Howard Nemerev's "Unsoclentifle Postscript."®

There is the world, the dream, and the one law.
The wish, the wisdom, and things as they are.
Ingide the cave the burning sunlight showed

A gshade afd forms between the light and shade,
Neither real ner falseé nor subject te bellefl:
If unfleshed, beneless also, not foxr life

or death or elear ldea., But as in life
Reflexive, multiple, with the brilllance of

The shining surface, an erchestral flame.
It ig not te believe, the leve or fear
Or their prefeoundest definition, deaths
But fully as erchestra te accept,

Making an answer, even 1f lauent -
In measured dance, with the whele 1natrummnt.36




Bee page 5, above.
© dee pages 5 and 6, above.

" One 1is reminded of Tertullian's deelarablion: "Credo
- guia abgurdum est." .

Mikraot Gedolot, Dautér&nwmy 6l
',égg@s;wnéuta%an@my 63k,

dbid., Deuﬁer@n@my Gk,

Ibid,, Deuteronemy 6:k,

Perush Hatorah Bashbam, Deuteronomy 6:k.

B. Telmud, Berachot 6a.
my&rim Bﬁb&h s 23 31 o

Hertz, The Authorized Daily Prayerbook, p.263,

The cencept of 4echut avot contains aspeocts of righteougm
ness and sin. Cf., Schechter, Aspects of Babbinie Theolow
&%, PP. 170-98,

Unlon Prayver Beek, I, 19, 33, 44. Sabbath Praver Book

Abrehams, A Companion te the Dally Prayerbeek, p. 59.
Isalah 6:173.

Ezekiel 3:12.
Pealms 146110,
8. Hesehel, The Sabbath, p. 22.

Rubenstelin, The Heligi@us Imagination, pp. 1.fF,
Sabbath Prayer Book, pp. 48-9,

B, Talmud, Berachet 260,
Of partieular interest is the history of the Alenu.
Cf+ in partleular: Hertz, The Authorized nai%% Proyere
book, pp. 86f.; Arzt, Jugtlce and Merey, pp. T3
Maxrtin, Prayer in Judalsm, pp. LE3E.




23
24

25

34
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Union Prayer Book, I, 71

Hertz, The Authorized Delly Prayerbook, pp.208=10.

See the Unlen Prayer Beok, I, 71l: "We pray for the
day when... corruption and evil will glve way to pu=-
rity and goodness..."

Prayer in Judaism, pp. L4 |
Petuchowskl, Gulde te the Prayerbook, p.34.

Mishnah, Berachet, 5:l.

See p. 57

Cf's Kohler in Jewlsh mnayelﬁﬁedia, VIII, 4013 Martin,

See p. 172,
See p. 46.
See p. L09.

See p, L22.

See p. 105,
See p., 72
See p. 168,
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IN SOFT MOSS, MUTED STEPS

In soft moss, muted stéps, :
a whole week of Sabbath rest.

You light candles every night —
your face in rosy light.

! ‘Between the green pine tree boughs -
the Blue of God's blue roof top shows,:

- There too someone lights Sabbath tapers — = .
on your face blue shadows vapor.

So we sit, keeping watch,
waiting for a wonder night.

Thﬁ'@ugh the forest a:rusvtle goes,” - '
the sky splits apart and glows.

In soft Moss, muted steps,
a whole week of Sabbath yest..

Ymi light candles every night —
your face in rosy light. -

[ Binhorn, "In Soft Mess, M | “
"y ; wted Steps," in Betsky
Oniens end Cucumbers and Pluns, #g'f, " Betsky,

Einhorn, examing seme of the symbolisms inherent in the

ritual of candlelighting, draws upon imltatio dei using the

stars of the Tlrmament as the archetype. He is eble to
evoke the f@@lih%& of comfort and warmth assoclated with
this prectice. Lighting candles is & means for usg to Join

in the oreative process of sacred time and sacred being.
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SOFTLY LET US ALL VANISH
Softly let us all vanish -
just as the evening awakes; -

stars grow golden with light,

riding away with the night.

Let us be like the stars,
then we will all swim away.
Softly, lest anyone hear —

~ children still die of fear.

i(Landau, "Seftly Let Us All Vanish," in
Betsky, Onlong.end Cueumbers and Plums, #29)

Let us vanish lnte ourselves and inte eur prayers, Let

us vanish inte the Shabat and inte the eandle light., Van-
lshing is net enly a change in place but a ehange in being.

Vanlshing cennotes a change in relabionidhiipd iin sdditison.

N O TG




HACHANAH LETEFILAH

PREPARATION FOR PRAYER




_THE HOLY BALSHEMTOV

The holy Balshemtov walked through the fields,

 walked at dawn through the cold fields. -
From the north the winds were blowing,
cold and frosted the winds were blowing,
“and the cold began to Excue his limbs,
and with frozen hmbs »
the holy Balshemtov opened bis hps
and aloud he began his singing..
Thus were his opened lips .
singing, smgmu, singing:
“How blesscd is he that has been favored |
once to be touched by Your wind.
How- blessed am I that I have beeh favored
to freeze in the cold of Your wind;

how blesséd amn I and how blesséd and blessad

how blesseéd and blesscd and blessed.”

And the *Frosty air he thlrsaly drank
and once more into deep mcdxtauon sank

And little. by httle in the sky (meroed
a sun so 8aming and large
that it hecame Gehenna-hot.
From his face the sweat drops fell
and in the burning field
no breeze blew at all. :
But suddenly over the burning ﬁeld
the Balshemtov spread his call;
thus the Balshemtov was singing,
- praise to the Creator singing:
“For cold and for heat, for sun and for rain,
for day and for night, be You praised.
For all that You send toward each man
~ praised be You, praised be You, praised,
and blessed am I that I am now burning,
~in Your fires-burning. B
And if I am favored, and You have fated
that I fall to Your earth, my thirst unsated, -
how blesséd am I and how blesséd and blessed
B and blesséd and blesséd and blessed "

(Lsmdau, "‘l'he Holy Bal.shemt@v,"
Onions and Cueumbers and Plums,s

}Eg?et&ky,




Landan wants us to foeus our conscleousness on the gev-

eral levels of Ged's eongoing creation: llight and darkness,

heat and cold . . « For emech of these #nd for the myster-

iousness of the teotal creation whlch Geod mechadesh bechol

yom, renews daily, Landeu's Basl Shem pesponds with "Bles-

sed." And se ought we to try. Of course, many of us have

lost «= or simply lack the gpiritual reslllency of a Baal

Shem Tov., That ought not te mean that we should remove

ourselves from such spiritusal exercise., The Baal Shem

Tov ig a medel we can grab held of for lnspiration.
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THE TWIG

i A man plants a stick,
' Pats the dirt
And says, Mine.
Now he is committed,
Let him pray for the sun and rain.
. Each night he covers miles
For the sake of that naked twig,
And in the morning
Runs to it as fast.
He is worn out with worry
And waits for his last days. |
But how that stick ‘
i Branches in his mind—
: A mighty tree,
| Full of shade, « :
Where years later he can sit
In the middle of the day
As the sun grows warm.

fR@lni@k, Shapire,. (uo, Howe and Qremnber@J®1L
A Treagury of Yiddish Peetry, p.Ll6k]),

The attachment and devetien of the man te the twlg he
planted has an apt parallel in Ged's choosing Israel and
revealing Hls Terah te Israel. 'Like the man whe eared for
the twig, God must weary Himself providing and sustaining
what He has ﬁl&ht@d.i And, like the planter of the twig,
perhaps He is metivated not by what we are se much as by
what we ean beceme, what we might do as a people and a

splritual entity fer all mankind.




T he Votce of gad gl

' SOUGHT to hear the voice of God,
- And climbed the topmost steeple.
But God declared : “Go down again,
[ dwell among the people.”

'(Newman;'TrumEggli@ Advars;&&, Pe57)s

Often we insist on seeing Ged #s something er semeone
remote, high, and mightys. But God need net be somewhere
beyond -~ that is, if He is doing His job. He's here -

in you, in me, in us., But knewing where He ig is net knowe

lng where we are., ‘Knowing where we are 1g knewing where He
is. Presumably, that is why we come to sehul -~ to find out

where we are.
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There's No Room for
" God in My Trousers |

Al right, Deity, let’s agree
That by your standards I'm rio good.
| Tveread that book of yours
But I'm notin the mood for God —= | .
- Have you made a film I can see? ‘

~ Tell me this: is there anything,

, I don’t care what, but anything you can do
i Rather well, like sing . .

Or rock-1w-roll or screw,

© Or anything T can grasp as you? B

Man to man, we'll be there v
- Making your plateful of sixpences ring,
|~ And no-on€ll stopus— o v -
~ Not you—nor the Coppers. ,.’

Hombe

f . " Ig there? If there’s anything, Lo
! (Baldwin, Deat :
| ’ mwmpk}s ;‘?nﬁ&m m.’ P066)o

What we really erave is te talk with Ged. And net

merely. | o

ly frem or within the centext of a speelal book plased

in eur 1 o,
laps. We want te open our hearts and eur meuths

But j !
we held baek., We want te tell Him whabt we think and

feel at it'& se ¢
o DBut it's se damn hard. And furthermere, we aren't

sure He'! :
e He'll listen, or we aren't sure Hig listening will

help, But
P But mere welghty than these deubts, we aren't sure

we'll . "
L (be able te) listen te ourselves, or one anebther

&n o o "
d mest lupertant -- te His respense.
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IV

! We, divided, join again in belief.

' We feel the indivisible knots which bmd
Each separately: the ends which blind
The eye revolving inwardly in grief.

Each circular life gnaws round its little leaf
Of here and now. Fach is tied within its kind.
Also nature outsxde within the mind
Tempts with its tree each one to bea thief.

. Mortals are not aeons, they are not space,
Not empires, not maps: they have only
Bodies, and graves. Yet all the past, the race,
Knowledge and memory, are unfurled ’
Within each separate head, grown lonely
- With time, growing, shedding, the world.

(Spender,'Spiritu&l Exwleratieng, p,42),

Coming tegether te pray as & group ls the essentisl act
for Jewish wership. It is an expression of our communsl
foeeus. Our group being is mere than the sum of all the
Individuals; wé are mutually interdependent, Our coming
tegether to wership ls a positive assertion, a preface to
an aet of falth. Although "Knowledge and memory, are un-
furled/wWithin esch separate head,".their depth and signifi-

cance lie in being shared with these with whom we worship.




We

We are dumb.
If someone’s prayet is lost on the way,
Or his uprooted heart goes astray,
- We give it a home.
! e are mute. :
| If someone at last finds his road,
. And mects there he knows not whose God,
| We tell him the truth, "

- o
anggg%hin, Leftwich (tr.), The Golden Peacack,

Dev&l@ping_gﬂ abllity te pray makes us mute in the ner-
mal sense of the term, l.e.,we are rendered. 1ﬁmapable éf
speaking words olearly.  ~Ih prayiig, we learn how emply
and. inappropriate eur words and speech are for ene another,
now muoh the mere so for Ged. Pinding a road snd a home -~-
our discovery can be eenveyed threugh & sparkling eye, &

deep grin, selfless acts, and newly created languages.




In the desers
] saw g creature, naked, bestial,
Wha, squatting upon the ground,
Held his heart in his hands,
And ate of it.
I said, “Is it good, friend?”
“It i bitter—bitter,” he answereds
“But I like it
Becavise it is biiter,
- dnd because it is my heart.”

[ Follett (ed.), The Cellected Poems of Stephen
Q%mm,yuSl '

At times, we all appear like the ereature whe “enjoya®

consuming his ewn heart and his own prayers. Hewever, we
ean ublilize our distinguishing oharaeterigtliec ~= our pro-
pensity to pray. Threugh prayar we may be able te deal
directly with eur bitterness -- which we all pessess by
virvtue of belng humen in an inhumen world. The heart can
be viewed am th@ point where worshlp begins. By consuning
the heart, W@iam@ denying that meehanism its abillty te

find a way to worshlp.
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. © XXIV .
1 saw @ man pursuing the horizon;
""" Round and round they $ped.
oI was disturbed at this;
I accosted the man.
o T is futile,” T said,
" “You can never—""

L MYou lie)” he cried,
And ran on.

Ao

- Trollett (ed), The Collected Poems of
Stephen Crane, p.26].

The lrdividual of prayer should be -~ although he lg
net always =-- cognizant of the grandiese nature of hls
¢lain: he asserts that he prays to a Listenlng Ged. Hig
is @ha absolute paradox: 'the bravade of a true believer
who must believe. MNan reaches upward, outward, pursulng
the dneffable., Hls asplration becomes the search itselfl
a8 opposed te the acet of finding.

It matters little whether Stephen Crane's man is a
projection of himself or a caricature of the man of faith.
It matters significecantly for the man of falth te see the

posslbillty of hisg queet and te contlinue puw&uiﬁ% it.




TEXT

| Weall—

stones, people, little shards of glass in the sun,
tin cans, cats and trees—

are illustrations to a text. i

~ Insome places they don’t need us.
| Insome places they only read the text—
i the pictures fall off like shriveled parts. ‘

When a death-wind blows in the deep grass
and clears off from’ the west all the pictures
that the clouds set up—then
! night comes and reads the stars.
[Ze4tlin, Whitman (tr. and ed.), An Mnthology ef
Hodern Yiddish Peetry, pe135]

Being unneeded is net baih%'unn@@eaaary. Laoh of us ls
an embélli$hm@nt andvh@pefully an embodiment of the prayers
we internalize, It is a plty many people only read the
text. The text must‘bb elucidated by the commentaries ef
Whi@h the illustrations are an integral part. How else are
we te become our prayera? | |

The bleowlng "déathwwind" might bé‘a metapher for the
Sho'ah -~ the gystematlo d@éﬁru@ti@n of our people during
thelﬁea@nd World War. Ironically, the H@l@@@umt'pr@mpt@d
many of us whe remained to reexamine the text and bhecene
Jews, No ene deters us frem gtudying the text (reading
the stars) ner from choosing previous 11luegtrations that

11luminate’ the shades of our deukt and gquestioning.




ADVANCING

Sim@ly't@ think abeut some things

Is to accompllish them; you turn yeur head

And the earth vanlshes

hnd what you see ls a permeated heaven

Of stars end lattices and everything fleourlshing

And you have accomplished 1t all

Almest by acecident, as 1f while lifting

Inermeus welghts from cloud plateau te cloud plateau

Your thought had semehew turned bte semething solid

And at last you felt the wholesome atmesphere

of deubt

(Benedikt, The Body, p.54)

WAdvaneing" links thought with act. ("Simply to think
about seme things/ Is to accemplish then), Qur actions re-
flect our values 1h a e@neréte,fa$h1@n. The search for
values is an integral part of worship.

Particularly 1nsightful'herd is the acclidental and hape
nhazard nature of the Yadvance," We modern and nimble “so-
phigticates® stumble by accldent -- or "glmost by accldent.”
As important as "the find," "the truth,"” and "the advance-
ment" is the continual refinement. This is enly accomplished

threugh "the wholesome atmosphere of doubt."”
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Reply to a Young Poet

* You say you want the poem to be absolute You,
No crap (you say), no bilge, no flourishes.

You want to dig to the clear source that nourishes,
Every feeling honest, every image true.

* You want the poem clean and hard as stone,

" And yet to sing and soar like a bird;

To go back to what was in the beginning—the word,
And strip the word to the bone.

. Then will the word speak with its elemental force,

' No echo from the Past, no tampering by Art.

! Tunderstand: Everything straight, straight from the heart!
Of course! Of course! Of course, of course, of course!

Well, suppose‘ you cut the poem down to a single word—let’s say
Rain:

No two rains are alike, falling out of no two skies,

| No two moments observed by no two eyes,

| Aside from all the hanky-panky in the brain.

|

Or say you get the poem down to the number 1
Even that simple 1, stared at long enough, |
Puts forth a foliage of outlandish stuff

And-dances off into the blinding sun.

So babble or grunt, hack away with a knife,

~ Turn all your working hours into Judgment Days:
You can write a,pogm in as many ways

|~ Asyoucan live a life.

(Yellen, New and Sel@ét&ﬂ@?@émg,~p.59).

The text of & poem or a prayer may be Flred by printers
or those who read by rote. But lts flexibllity =- lts
Llife -= is in the interpretations and the feellings exper-
jenced during the reading.

Worship can be something other than thé recitation of
bland formulae and timeworn phrases., But we must centin-

vally strive to worshlp anew and live anew. Worship is
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(untitled intreduetion).

*And what,” said the Emperor, “does ‘this poemn deseribe?’
‘It describes,’ said the Poet, ‘the Cave of the Never-Never. (

“Would you liketo see what’s inside?’ Ho offered his avm.
They stepped into the poem and disappeared for ever, .

(Barker, Colleeted Poems, p.vii).

It is unfertunately a rare phengmenon for ug to be-

come caught up In our praying. We run through our prayers,

we reecite them, we speak them. We do not believe them and
inexorably almest never truly practice them, Poems and
prayers are meeant te be lived. George Barker's introducw
tlien te his eelleeted poems seems te me a flitting intro-
duction to prayer itself. It opens up to us a new way éf

experieneing prayer with one snother,




63

TRYING TQ PRAY

This time, I have left my body behind me, crying -
Inv its dark thorns.
Still, .
.. Thereare good things in this world.
i It is dusk. o
It is the good darkness
OF women’s hands that touch loaves.
The spirit of a tree begins to move.
1 touch leaves.
~ Lclose my eyes, and think of water.

v 7 _ |
(Wright, The Braneh Will Net Break, p.42).

I am delighted that James Wright chese te call hls poen,

"Tfying to Pray" instead ef ﬁPraying.“ It's simply net as
eaay as one might n@iQely think. It ls palnful te becone
conditioned to ?r@y{ Perhaps th&tva@@@unts foxr Wright's
"erying® and Wth@rnm.ﬁ The p@eﬁ conveys the asseclative
fashion in Whi@h our minds Jjump te findvthin%s t@vgrasp
hold of and teo absorb their evecative meaning. Wright cen-
trést& the pain of a partlicular ﬁ@m@nt to the release and
¢onfort he finds iﬁ praying. It is the paln and-cenfliect

that lead him te prayer.
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Little Prayers, #6.,
6. Lost—God help me—in a waste
where the dusk has fallen fast

I panic and my cowardice
is what it always was.

© No light, no guide, but now thank God -
my wet tears are welling hot
and I can breathe in the black night -
and look about as I wait.

r
|
|
|

|

. (G@édman, ngkWQng Pal72 )
The ireny ef prayer is seen hereln: It presupposes
the nearness of G@d,‘ But th@‘fa@t that we have to call
deapereately to Himihdfestes that either He was net lisg-
t@ning o ﬂﬁ,h&V@ besn outb @f‘t@uah. ‘There is ndwyesponse,
yetb thé one whe prays, Tinds gtwength to walt and think out
his plight, The walting 1ls, itself, a Torm of cemmunicaw
tien.,

41lthough Geddman's poen 1ls at odds with the Alenu ==
L find it an expanding additien,‘ In the stillness of
waiting, I am reminded of Israel's unique gselection and
ite joint responsibility with all peoples. The silence
1@$eé LtePrlghtfulness and has becene r@valafary by sup=~

plying meaning te the lest.




INHERITANCE

How gtill I find it here
in this place

how llike a lake at dawn
o dream of BEden

a dream rarve

unbtreubled

as 1f the world were ﬁumh g dream

as 1f we never bere the seratech of sbtorn

never felt the wrath within

swell inte fleree imaginings and ghestly shrieks

How 8till here
in this place
becausge I am an arrew

leased frem the hunter's bew
fallen splintered in a thicket
heyvend the teueh of hands

I live ne nmere
reflest ne mere on what it is

to listen

to sigh

to meve fingers %@ntly over skin
even the skin of stene

I knew nething ef all thesge
having inherited tee mueh
of soap

and cinder
and stillness

(Chet, wnpublished).

T@ fulfill eur naeda the gynagegue must beceme a sance

Tu@ry« These with whem we pray must become a sanetuary .

Qur praying ls a form of our dreaming. In prayer, we dreanm

of how the W@rld, of how we ourselves should be untreubled.

from external stimuli

Our dreaming as our praying cemes

In sueh a world hew can we nelt be

and Internal denlsl.

troubled? How can we nol orave concealment? When we have
saturated our senses with all of the herrers we can LEAR ww

we then shult out the geunds and sights.




SELF-DECEPTION

Like one who dares not ask and tries
| to keep her mind from thinking lest
} ~ an inquiry reveal if pressed
! that love is lost and her faith lies

is one who hopes despite all signs

_of cosmic infidelities

‘ discounting what his reason sees

I for comfort found in dreamed designs.

(Kaufmann, Cain end Othex Poeng, P.01)

There are elements of gelf~decepblon ln prayer as in
all things. Why should our worship be any different from
the rest of our living? when it is different -~ we have
committed the most therough of gelf~deceptions. Hmunalh,
falth, is a centinual gearehing and finding, deoubting
and disearding. - When we step searehing, stop asklng, we
have stopped llving. aimilarly, when we have ceaged dreams-

ing and ceased enjoylng, we have logt eur ability te worship.
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THE CALL TO WORSHIP




The Bagel

I stopped to ple up. the bagel
rolling away in the wind, - Co
‘annoyed with myself Yo !
for having dropped it
" as it were a portent,
Faster and faster it rolled,
with me running after it :
- bent low, gritting my teeth, E i
and I found myself doubled over ‘
~and rolling down the street
P head over heels, one complete somers&ult ‘
- _after another like a bagel
and strangely happy with myself,

(Ignatow, Poems, 1934=1969, p. )

Occasionally we do stép téfpiok up what we haﬁa droppéd
only te find it has meved ahead. And if we want it - we
mnust pﬁrﬁu@ 1t. And mueh can be derived freom the pursult
ltself: We can create new values, experience a fulfilling

monent, and communlcate eur changes.,




(untitled)

The holiqw of mornihg
Holds my soul still "
© As water in a jar

i
I

(Henasche, gg,Jérusaiq& But This, p.57).

The morning is hellew until we have assembled with one
anether and praised Géd, Simultaneously, the merning is
witheut struggle or predetermination, . Until we asgemble,
we are e@nfinéa; after that we should try to fellew our

proup aet by reaching out with eurselves and one another,
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THE FASHIONER OF LIGHT




IX

spring omnipotent goddess thou dost
inveigle into crossing sidewalks the
unwary june-bug and the frivolous angleworm
thou dost persuade to serenade his

lady the musical tom-cat, thou stuffest

the parks with overgrown pimply

cavaliers and gumchewing giggly

girls and not content

Spring, with this -

thou hangest canary-birds in parlor windows

spring slattern of seasons you
have dirty legs and a muddy
petticoat, drowsy is your
mouth your eyes are sticky

. with dreams and you have
a sloppy body
from being brought to bed of crocuses
When you sing in your Whiskey—voice

the grass

rises on the head of the earth
and all the trees are put on edge

spring,
of the jostle of
thy breasts and the slobber
of your thighs
iam so very

glad that the soul inside me Hollers
for thou comest and your hands
are the snow :
and thy fingers are the rain,
and i hear : :
the screech of dissonant -
flowers, and most of . all

i hear your stepping’
i freakish feet
feet incorrigible
ragging the world, .

(Cummmggé, ;@émm: ,1_"92_3»19“5‘@, Pe51)




- 65 i
i thank You God for most this amazing
day:for the leaping greenly spirits of trees ‘
and a blue true dream of sky;and for everything .

i which is natural which is infinite which is yes

| (i who have died am alive again today, |
and this is the sun’s birthday;this is the birth
day of life and of love and wings:and of the gay )
great happening illimitably earth)

how should tasting touching hearing seeing [
! breathing any—lifted from the no
of all nothing—human merely being
doubt unimaginable You?

(now the ears of my ears awake and
now the eyes of my eyes are opened)

(Cummings, Poems: 1923-1954, p.Lbl),

67

when faces called flowers float out of the ground
and breathing is wishing and wishing is having—
but keeping is downward and doubting and never
—it’s april (yes,april;my darling)it’s spring!

yes the pretty birds frolic as spry as can fly

yes the little fish gambol as glad s can be

(yes the mountains are dancing together)

when every leaf opens without any sound

and wishing is having and having is giving—
but keeping is doting and nothing and nonsense
—alive;we're alive,dear:it’s(kiss me now) spring!
now the pretty birds hover so she and so he
now the little fish quiver so you and so i

(now the mountains are dancing,the mountains)

when more than was lost has been found has been found
and having is giving and giving is living—

but keeping is darkness and winter and cringing

—it’s spring(all our night becomes day)o,it’s spring!

all the pretty birds dive to the heart of the sky

all the little fish climb through the mind of the sea

(all the mountains are dancingsare dancing) i

(Cummings, Peems: 1923-1954, P65




L

Az part of the creation, we often reflleoct its‘m@@dw.

With eaeh spring, semething within us awakens anew and

refreshed., Ind@ed does God "bestow light te the earth

and. these who dwell upon lt." Hxperienéingi.the freshness

of epring, the hope, the blessed illusion of something

new in eur lives, we, too, exelaim; "How great are your

works, O Lord, all of them did you make in wisdem,"




A Mountain Creed

A mounT AN flower once 1spied, S
A louely hicight its dwelling, ' !
Where wmds atound it wailed and sighed !
Sad stories sadly telling. '

Tair fower, said I, “thou all alone
‘z “Thy days up here art spending; ’ |
¢ ‘Now listening to the sad winds” moan g
‘ “And now bcforn Lhcm bending. ‘

- “When clouds cmd mists infold Lth Lound

“For many days together
| ‘And o’cr thee weep until the ground
| “Is murky as the weather,”

‘I fear thy life is lonc and sad,
| [hy soul encased in sorrow,

“Thou hast 1o songs to make thee glad;
| “‘No bees come here to borrow

| “Tell me the secret of thy life,

- “Thy very soul’s religion,

“That I may know thc hopc and strife
Tlm fill this dleary tegion.’

‘My life is loncly as the sca,’
It softly made reply,
. ‘But not so sad as scems to thee
- ‘Or I should quickly d'ic‘ :

I live not here to pmc and mourn ju
~‘O'er what is not my making, g-i
| ‘Buttof fulfil my fate inborn :
1 “And hold m\'sélf unqnnkin Y

“Though gloomy cloud and stmms of m1ght )
‘Are not forever raging, ,
“And times there come of calm deli ght

My weary woes assuaging; f
- _ , Shelton (aed.),

“Yet cloud and storm can hurt nie not, % '}ii Synge,
‘My j joy it is not pleasure, - Collected

Works, ppol=5 I

‘But ’tis to be, no humble Jot, e ———
One jewel ‘mid God’s twasmc




ALl things verify the divine behind nature. There is
an intrinsic interdependency of the natural order (la'aseh
ﬁg@gﬁ&%&),'ﬁﬁm@ quallty whiah reflects -- if only by inti-
mation -- the uniqueness of God.

Synge communicates and worshlps by $tudyin$ nature,
relating te it, mnd4drawing inferences beyond nature it~
self. The Jew does the same through w@rship.

How cen a flower be "lone and sad"? How cen a man pet
feel "lone and sad"? At the least indirectly, the poet
and worshipper sense, a purpese te what Ged does. TFor

we are all part of the continulng creation.




~76m
THE SCIENTISTS ARE MISTAKEN

The sclentists are mistaken, the universe
Was net ereated edéng ago.
The universe, I maintain, ls ereated avmry day.

The sclentists are mistaken when they ‘elainm

the universe was shaped from one primeval clay,
I maintain the unlverse is shaped every day
from dlverse materials with neothing in commen
enly the ratio of thelr masses, like

that of the element sorrow and the element hope,
makes them coumpanions

and eurbsgtones. I much regret

the need to stand up In all humility, te challenge
what 18 so well accepted by thecexperts,

that the greatest of velocitlies is that of light.
But I and ny radliated [lesh

quite recently experienced something else

whose speed exceeds even the-speed of light

and returns surely, net in a straight line,
because of the ednvelutedness of oreatiwn

or the perfection of the Name

and, if we combine all this inte a proper equation,
perhaps

1t will explain why I refuse te belleve that yeur velce
and everything I set before myself eternally

and everything that was se real and suddenly

wag lost

was really lost ferever.

And 1T the world has net yet been censtrueted from it,
every day there ls blessing.

[koevner, Chyet (tr.), Mikel Hamshavet, pp.ll-L12]

The aets of creatlen were net performed once for all
time, As the Yotser or benedlctlon statess "In Hls good~
ness He renews each day always the acts of creation.®

Creation ls a eontinuous activity.
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TWILIGETS

Twilighte are ehildren diseovered behind fences,
Iwilights are the aged who cennet achleve death,
Twilights are lamps-- the wicks already burning.
Twilighte are the eyes of iharticulste madmen ,
Twilights are letters written and torn up;
something ls easing, semething perishing...
Twillights are rings en axed-off fingers:

bleed on geold, gold en bleod,

Twillghts are arms of beautiful beggar girls,
Twlilights are flags in lost battleg.

Twillghts are fiddlers, while devils

gnateh the bridges frem our homes,..

Iwilights are windews of absndened synagogues,
the panes lamenting in celor...

U8tern, Blum (tr.), A Treasury of Yiddish Peetry,

P.2269
Twilights are all of these images and mere., Twilight

worshlp differs from merning wership in the degree and in-

tensity of its imagery. In offering praise to a God who

brings on the night, we are extolling the nature of dark-
negs, mystery, and secrets, Night is the time ef dream and

fantasy., It is a mixture of the unknown and the sought.




"ON MY WANDER FLUTE

" A barefoot vagabond on-a stone
| in evening gold R
casts from himself the world $ dust
- Qut of the woods
. flits a bird in flight, : _
‘and snatclles Lhe last fraoment of sun

Here is 4 willow near the river. - : i

A road.
A field.
. A quwm ing meadow
Muflled footsteps
_ of hungering: clouds.” :
Where are the hands that shape this wonderP

' Hereisa lively ﬁddle. '

What then is left to do in such an hom,
- O, my world ‘of a thousand colors,

except
I to gather into the LnapsacL of the wind.
I the red loveliness ' )
~and bring it home for evening bread. -

| Here is loncliness like 2 hill.

(sutskever, "On My Wander Flute," in . Betsky,
Oniens and Cucumbers and Plums, #1 ]

The wanderer is a fine evecative limage for us Jews. It
senmotes our restlessness and eur endless searching. The
dust each wanderer easts off olings te him, in part, and
comes to beleng te him. Not enly the dust becomes a part
of us, so de the reads; we c¢claim them as part}@f ug dune te

our familliarity.




At dusk and in the early Shabatb evenling, we sanetlify
time and censlder wh@r@_wa have wandered during the past
week, where we night have wendered, and where we will wander

during the next wmak,“ ;




OVER ALL THE ROOF TOPS

|
; Over all the roof tops

| @ quiet night is posed.

| Leaning at the window

i my child stands engrossed,
l

gets up on his tiptoes,
peers and peers outside;
his face grows paler
and his eyes grow wide.

J His blond ringlets !
! curl in the breeze. [
‘ . The good God alone knows ' )
~ what my child sees. ' .

(Ieceland, "Over All the Reof T@pa,“ 1nv
Besteky, Onions and Cucumbers and Plums, #5).

.Reub@n leeland ealls ferth the identification of the
ehild ln this peem with the child within all of us. Fage-

eination fer visual stimull == the entlre world becomes

a mlraelel The religious man finds awe and wonder in the

world befere him. It is the haﬁdiw&rk of God Be&t@wed en

natle




NIGHT ON THE PRAIRIES

~ Night en the prajpiess -

The supper ls over =-- the fire on the ground burns low;

The wearied emigreants sleep, wrapt in thelr blankets:

T walk by myself =~ I stand and leek at the stars,
which I think new 1 never reallzed before.

Now I abgorb immertalily and peacé.
T admire death, and btest propositiens.

How plenteous! How gplritual

T wag thinking the day mest gplendid, till I saw what the
: , net~day exhiblted,
T wag thinking this gleobe eneugh, till there sprang out
g0 nolseless around me myriads of -éther globes.
Now, while the great thoughts of space and eternity fill
T will measure myself by them;
And now, boueh'd with the 1ives of other gleves, arrived
ag far along as those of the earth,
Or walting te arrlve, oI pass'd en rarther than those of
. the earth,
I henceforth no mere lgnere them, than I lgnere my owWn life,
Or the Lives of the earth arrived as far as mine, or walt-
ing te arrive,

0 I see now that life cannet exhibit all to me -~ asg the
day. cannot,
T gee that I am teo walt for what will be exhiblted by
: death,

QTWhitmmn, Trapp (ed,), Medern Religleus Poems, p@.288m§]n

The peem starts as a paean te night, illustrating its
possibillities of exeit@mﬂnt, variety, besuty. Within the
poen Whltman develops aﬁal®gies between day and iife as
well as night and death. In each case, Whibtman 18 gaying
that the sum of each s more than 1ts distinet parts. Thls
complements the Matariv aravim prayer by drewing death into
God'e creative developments. It, teo, is an aspect of the
natural werld He fashloned. Death is not separate from

11fe but an integral part of it,
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Pleketing God, Or

o3 e

Something te Be Ged

We are plckellng God.

We are demanding that eour lives make senge.

We are demanding that our lives have semething te deo with
everything we meet and with all time.

We want & sense of forever..

We
We
We
We

are against narrowness and t@mp@rarinms&.

demand that death fall into place h@n@ﬁtly and agreeably,
do net wish te be feoaming fractlens.

are tired of seeming bubbles (bubblea:mmftly vanighing inte
blah indignity).

are agaln disgulses that disgust with the years.

wigh this moment to stand, somehow, always.

shout against degrading and sickening lmpermanence.

wish to be wretehes with radlance, if wretches we have to b@.
want clearnegs that has arema In the world, warm and ,
authentic, and withstanding all leeking at.

are pitk@ting God. ‘

We
We
We
We
We

We
And Af Ged isn't h@?@ to be plaketad, why then we plcket

What Is,
And say 1t must be God.

(Siegel, Hall, Amerioan Development, p.34),

In stark eeontrast to the Ahavah rabah which afllfirms sub-

Jémtivm meaning and gense, I chose Bll Slegel's "Plcketlng

Qad, Or Smmethlnw to Be God." The feglings of love and

neaning are net within us all the time (thank God for that).
Incorporating daily havee inte our understanding of the
world -~ 4§ 8 painful process we learn through the years.
It is natural and geod te have oceasion to throw some of
the ehaos back at Him whoe created 1it, or at least allowed
it te flourish within His ereatien.

For all ef @ur'pr@t@$tatimn$ we know life is ephemeral
ag "seeming bubbles" that vanigh befere us.  Degrading and
slekening imgermanence is with us to stay -~ though we

olften have a hard time aceepting 1t.
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13, ”YOURS

" Yours is the light that breaks forth from the dark,

~ and the good that sprouts from the ¢left heart of. strife.
Yours is the house that opens upon thc world, md the -
- love that-calls to the battlefield..
- Y ours is the gift that still is a gain when everythmo '

" is a logs, and- the life that tlows through the caverns of death.

 Yours is-the heaven that lies in the common dust,

. and you are there for me, you dre there for all..

Rabmchanath T 1d01e

(in Trapp, Hodern Rg;&}mmﬁﬁﬁ s Pe33).

I feel this poem oan be utilized withintan affirmative
Jewlsh experience ginee 1t desgeribes a relbdtienship based
upon &Qd' p0$$6$31mn. H@wavar, it runs dangerously clese
to panthelsm whia@ it would have reflected if it had equated
God with the werld.  A1th@u%h Tag@f@ is not unique in exw-
pressing this t@ﬁ&i@n in\hi& Work, his manner of expression

ig unique.




CREDO

Lavgh at all my dreams, my dearest;
Leugh, and 1 repeat asnew

That I still belleve in man=e

As- T still belive in yeu.

For my soul is not yet unsold
To the golden calfl of secorn

And T still believe in man

And the spirit in hin bern.

By the passion eof his spirlit

Shall his ancilent bonds be shed.
Let the soul be glven freedem,
Let the bedy have its breadl

Laugh, for I belleve in friendshlp,
And. in ene I still bellieve,

One whose heart shall beat with my heart:
And with nmine rejolece and grleve,

Let the time be dark with hatred,

I believe in years beyond .
Love at last shall bind the peoples
In an everlasting bond.

In that day shall my own peeple

Rooted in its sell arise,
Shake the yoke from off its shoulders
And the darkness from its eyes.

Life and love and strength and aetion
In their heart and bleed shall beat,
Mnd thelr hepes shall be beth heaven
- And the earth beneath their Teet.

Then 2 new gong shall be lifted
To the young, the free, the brave,
And the wreath te crown the slnger
8hall be pgathered from my grave.

[7ehernilenovsky, Ben-Serek (ed.), Poems and Poets of
israel, pp.86-7]

The belief in man as the pinnacle of God's ereatlon =-

Matageh Bereshit -~ lg aantinually called inte guestion.

persistently Tehernichovsky's protagonist -- be it God ad-

dressing men, man addressing his beloved, or men addressing
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one another - invites us to laugh at man and te know simule
taneously Tehernichoveky's unshakeable trust in him.  In part,

man dees shape himself. Fr@m,av@ry perspective other than

God's, falth in man borders @n‘irmny.i Neo! Hven from God's

perspective, faith in man centains elements of lroeny.
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Séhg of a Hebrew

- Working is another way of praying.
~ You plant in Israel the soul of a tree. ‘,
You plant in the desert the spirit of gardens. '

Praying is another way of singing.
| You plant in the tree the soul of lemons.
You plant in the gardens the spirit of roses.

-, Singing is another way of loving.
You plant in the lemons thé spirit of your son.
. You plant in the roses the soul of your daughter.

| Loving?is another way of living.
You plant in your daughter the spirit of Israel.

' You plant in your son the soul of the desert.

(Abse, Poems, Golders Green, p.33)

Prayer is planting; prayeér ls singlng; prayer ls leving.
We pray abeut eour concerns to understand them better and te
deal with them mere suaémsﬁfully. As with planting, we must
neurish eur prmy@rs. As with singling, we must peur the words
and feelings out.

Like Cohen's "Seng for Messlah," Abse's work offers a
majestic lyrielsm. In both, this derives from the deceptive
simplicity of the work, its stralghtferward strueture, and
the effective repetitlen

Our primary coneerns are the ralsing and edueating of
the next generation, speelfically, our own contributions,
our own chlildren. Abse has chosen the lemon to represent

the Jewish sen. This suggests hls strength and endurance.
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Being the:"geul of the degert," the Jewlsh male's essence
i tough and @uréble. Tn centrast, the Jewish daughter is
epltomized by the fragrant and gentle rose. The eder and

delicacy cenvey bthe subtle influence of the Jewlsh female.




INSPIRATION WON'T SUFFICE

Adeonal,
it 1s clear to me
mankind naver wag. your forte.
You,
1Lke mary arbisbs of my acqualntance,
are superbly glfted for the inanimate =w
able eneugh even where degs and sparrows
and kings are cercerned -
but when 1t cemes te shaping
the features and seuls of commen men,
manifestly lncompetent,
Net that it wasn't a splendid dream
whieh lay behind yeur ambition,
“But
Adenal, Adenai,
inspirab]on won't auffio@. ‘
One needs S1itzlleisch, tedlous disclpline,
and belng Adenal,
¥ou had ne stemach fer it, I suppese
and haven't yet troubled yourself
to read the reviews ...

(Chyet, unpublished).
0@@&&1@n&11y God's use of us deserves ehiding. Less

eften than we forget Him, He misinterprets the implicatien

of having ereated us. Our chiding ls ne rebuke., On the
contrary, we recognize -- all tee well ~~ the hazards of

His artistry. We common men are a difficult medium to

fashlien. There are many facets to eur being. By chiding

threugh leve, we might indulge our Artist's pride. At the

least, we might come te expect less from ourselves and -

others in the future. After all, 1f the Artist did not

perform the ultimate creation, we ought te be mere accep-

ting of the preduct. We may be compelled to admit, it was
net sleh s terrible job of creatlon after all.




Dcspuc thls ard despu‘c this,

despite this and despite this, too;

for we are a stubborn peoplc

The bulls of Assyria gored : and trampled us

and the jackals and hawlss of E gypt tore us to bits
" and the eagles of Rome feasted upon us, :
and yer despite that and dcspxte that—

_why not, Israel, :

desplte ths and despite tlns 00?

(Reznlkeff, By the Waters of lenhattan, Pe5),

Our @tubbwrnn®&$, H@znik@ff ﬁeems te be saying in his
preofound manner, is inbagr&lly linked to our chesenness
and our histerie envirenments, There is semething mere

than 9$r$ist@nt about our shibbornness -~ 1t actually elu-

cidates God's abundant leve for us: "On account of eur

fathers who trushaa in &@u, de You cheose us frem all peoples
and language greup..." Our fathers, alluded te in the Aha-
vel .rabah partlelly queted here and mere dlrectly adulated
in the Avelt benedletion, were alse unmnitlgatingly stubborn
8, inAfa@t, we thelr descendents tend te be. Reznikeff's
liturgieally adaptable poenm h@ight@ﬂ&vthe tenglong of the
é&ggg‘av@arti@ulariati@wuniver$aliatic confrentation, It
ig our stubbermness that actually sets us apart frem the
rest of mankind, We exhibit an unwillingness te let go of
our asplratlons, of separating our llluslens frem our re-

alltles,




PRAYER FOR MESSIAH

His blood on miy ari is warmm as 4 bird

lifs heart in my Hand is heavy as lead ,
his eyes through my eyes shine brightet than love
O send out the raven ahead of the dove

i His life in my mouth is less than a man "
" his death on my breast is harder than stone

his eyes through my eyes shine brighter than love

O send out the raven ahead of the dove

| O send out the raven ahead of the dove

. O sing from your chains where you're chained in a cave
.| your eyes through my eyes shine brighter than love
~ yout blood in my ballad collapses the grave

O sing from your chains where you're chained i1 # cave
; g trom vy y
) vyour eyes through my eyes shine brighter than love
y y g y ey g
your heart in my hand is heavy as lead
~ your blood on my arm is warm as a bird
' O break from your branches a green branch of love
| after the raven has died for the dove
{Conen, Seleoted Peems, ».k4)

sy

An insplred and insgring poem, "prayer for Messlaeh,"
@@mbinaalﬁavarél things in a singular fashlen., Like se
meny traditienal prayers, there is a fluld mevement -ln. the
poen beltween ﬁhg.firstvpara@n ﬁpéakcr and the “addressee"
whe ffemly ehanges between third and secend persen. The
poen builds upeon subtle repetition whieh 1ls net uncemmen
within several prayers. The frequent use of the vesative
48 anether semmen feature between Jewlsh prayer and thie
poen,

The repeated allusions to the Traven and dove -~ marel§ are

insplred by the Fleed 3tery. The birds whleh Neah sends
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out of the ark are harblngers of the future. Th@y are also
saorifices In lieu of man risking his 1life prior te seue
axperimentati@h.' Cohen withln hils poen d@Velaps a ﬁﬁiqué
relatienship hetween the ra%an and deves the stronger, mere
powerful blrd dies fer the more vulnerable,
Atwve a11; Cohen has glven us a neleodie love poen.
Like many leve poems, its evertenes are filled with vislons
of death as felt by suech inageful werds as "blood," “grave,"

and "death" ltself. They are foocused upen the human body ww

Yarm,Y "hand," "eyes," Yheart," and "breast,"

Certalnly, this poem complements the Ahavah rabah and

Ahavat olam prayers by bullding emetlieonélly en the theme

of leve. It contrasts vividly wilth ﬁhase by its remantic
tone whieh, if present in the benedictlens, iz so subdued
as to be almost ilmperceptible. However, mersy and compas-
slon do balance the references to instruection in law. An
intriguing parallel exlsts between choogling the birds and.
gheosing Israel. As the raven's aets come te represent
something Feor the other protagonist, so Israel's behavier
means something for mankind. ' 7

My inelusion of the Taehanuninm fer Shabat use is pre-
dicated on a common infrequeney: of wership., It might be
‘meeningful te introduece seome intermedlate benedletlons inte
Shabat worshlp due te their laek of stress. In thls conw
text, "Prayer for lMesilah" expands upen the prayer for the
méssianic king placed within the intermedlate benedlotlens.

Cohen's peem is a remantle and lyrieal expansien of the
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prayer and wish. Haeh one of us is the Messilah «nlwathwr,
has the petentiality of becoming messianle and drawing sime
llar authentie éharaateristiw& from his fellowmen. It ia.
net always se easy to reeognlze this Within others, let
alone wlthin ourselves, Oui love of Geod can carry ex-
presgions of a@préaiatl@n for these uﬁiqum gif'ts within

eurgelves and within eur fellewmen,
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REVELATION

We make omselves a place apalt

Behind light words that tease and ﬂout
But oh, the agitated heart

Till someone really find us out.

i 'Tis pity if the case requiré

" (Or so we say) that in the end
| We speak the literal to inspire
The undelstandmg of a friend.

But so with all, from babes that play
At hide-and-seek to God afar,
So all who hide too well away
Must speak and tell us where they are.”

(Fr@ﬁt, C@mplete Poems of Rebert Frost, p.27).

MpEe

The problem wibh al] communicetion «- revelation inclue

Whatts

ded == g “tunimm in" on eur levels of Listenlng.
belng sald behind what's beilng sald? Within the a@gt@xt
of our ﬁarghip, we affirm a Ged whe is a "hearer of praye@.
Would that we eceuld as readlly acknowledge surselves as
hearers of prayer® or "hearkeners ef revelation.?

Just as we play games with ene anether, whal keeps us
When we @éy We Ganm-

from playing games with God? Nething.

are myoplec, er simply are not looking. And 1s

. ) . iy I e m v L VY 4 iﬁfj ram@?
agent?® Are not hig actlong In history a puzzling g

L

we may ng we have blind spots
hot sense His presence, we may be saying we have blind sp ’

God a pasglve




 'WORD
. The word bites like afish. -~
. Shall I throw it back free '

‘ ]: Arrowing to'that sea -

" Where thoughts lash tail and fin? -
* Or shall I pull it in
i To rhyme upon a dish?

(Spender, The Hdge of Belng, p.43)

IAND ‘W‘HOEVER BRINGS
. And whoever brings the song should buckle on a sword,
. And whoever carries the word should also carry a spear,

‘ And whoever comes with God—he should come as a lord
And sweep the earth like fire.

Lenore Marshall. |
[Tabachnik, Harshall (tf.), Howe and Greenberg (ed.),
A Treasury of Yiddish Poetry, B.271]

Carrying, sugtaining, and'vividly comnunleating the
religlous memgage ls a struggle that Tabaehnlk seeks to
eonvey starkly by empleying war lmagery. The acecoutrements
@f'war ~= the swerd and the spear -« need not be additlanw,
rather interpretations of the seng and the word, He is em-
phagizing the use of instruments of wership. We might see,
for exemple, the fire we ecarry as the Law, the intenslty of
the revelation, the warmth we feel.,

gpender begins at a similar place as Tabachnik in his

view of the werd: It has punitive implications, Whereas
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Tabachnik leaves the preblem of commitment open ended (who

is the “whoever?"), Spender emphasizes en intrinsic conseious
freedom -~ "what if I threw it back free?" Won't I remain
free? -- were 1t net for the impaat of the theughts that
lash througheut us. ﬁpénder moves beyond Tabachnik by
asking summarily, once I have the word, Just what ought to
be dene with 1t? With this question the Shems presents

some meaningful alternatives.
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IN'THE BEGINNING |
" WAS THE WORD

In the beginning was the word

. And then the word spread thin.
God was present in every place
But we did not come in.

God was there, the word was there,
Stranded, where were we?

Left with a blurred shadow,
Avyellowed family tree,

i

[ Tabachhick, Marshall (tr.), in Howe and Green-
bergij@@.), A Treasury of Yiddish Peetry,
pe271]

The word ag a vehlcle of communicatien hag been a foun-
datien.within JudaiémAinvalvin% the Patrigrehs, Mosea, and
the prophets. Througheut our histery, ”ﬁhe word, " focused
upen our perceptlon and integration of the events of thils
world. The diffigulti@s lnherent in our E@ro@pti@n‘and
Integration aceount for the gpreadlng of the word. Tﬁbaﬁhw
nik seems te be indicating that God and the word have been
present, but we have not been inclined er have been dig-
inelined te see and to hear. Our particlpation in the
process of communication lg an integral 1link in eur wor-
‘$hippin@. The dramatie hlgh peint eof that communicatien
ls our uttering the flrst paragraph of the Shema. We are
net reeiting a fermula; rather we are partieipating in the

communicatlon and affimming lts eentrallity to our lives.




I Struck a Diminished Seventh

I struck a diminished seventh
and sat down
to wait -

for the universal word
Come word
I said
azalea word
gel precipitate
while 1 ’

the primitive spmdle
binding the poles of earth and air

-~

give you
‘with river ease

a superior appreciaﬁon

equaling winged belief -

It had almost come

I perishing for deity stood up-

drying my feet

when the minor challenge was 1gn0red
and death came over sieving réxe :

Too often we do sit down and wait for thé Word to come
te ug not realizlng that we are the ones who need to gel ahd
preeipitate. Jewish wmr&hip is n@t 1ntended a8 & pasgive
entlity. It does nat happen te us. We happen in it. We
b@o@me cmnaermad with G@d in go far as we gearch for ans
&werw te the ultumate questi@ns for which we hav& ne easgy

answers -- indeed rarely any answers at all.




MINOTAUR AS MUSE

Saw his face through the grass,
bell on his neck like 2 cow.
I said no, but he said yes.
Sorry 1 said: 1 have to go.
He said lay on yourself a vask,
- Took my steps two 4t & pme,
 Got inside and locked the door.
- Sat at my desk and tarmed
a poem | had read befoxe.
'Then heard the bell ring out my name.
Now whenever wind biows, - j
it's only wind rartling my door.
Bur when thé stillness grows,
1 hear “I am the law”
in bells . . . Ifeed him poems.

(Weiss, Changes of Garments, p.16)

The key phrase in the poem for me 1s "..,.Lay on youre
gself a task" (line 5). Man apprehends Ged through the sense
daba of his world. He extrapelates Ged frem the data, butb
th@ugh'he never arrives at or reaeches Ged, he bégomes ex-
elted in the @raaamwlmf trying te reaeh Him.

The brazenness of our relationship with Geod is twe-
direetional. Not only have we the ghutzpah te ask things
of Him, but He asks them of us -~ sueh as wershipplng Him
exolusively; being ethical in our deallngs with eothers, in
being different from other peeples, in laying upen our«

selves a task,




- Bridges

Between the substance

v And the form there lies

. More than the fragile -
~ Pupils of the eyes,

* More than the wistful
Image of the mind, -
More than the guanta

~ Of the referential sign.

"Between the image
" And the mold is found ,[ -
All of the rooted
- Pregnancy of ground,
All of the winged
- Agonies that fly
A fertile pain .
From' cloud forms
In the sky.

" Yet between v
The real and the sham

Is but the single

© Verity I am,
‘And the intuition
“That: there span

- Bridges between

-~ The distances in man.

- T

(Mintz, The Darkening Green, p.12).

Ruth Finer Mintz deseribes man as a series of polarities
substance and form, lmage and meld, real and illusery. Our
-mitsvet, whether they be of traditlenal or hemespun varieties,
are intended as resolutions of these polarities. These

"guidelines for action' bring us together and define us.
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They are ag fragile as our organs of discernuent, equally
subject to 1llusion and perceptual blindspets., That does
net negate our need for them. But merely having nitgvet
and artieulating them is net Living with them. The image

of our existence might be far from the meld of our be-

havier.
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VE! AAVTA

AND THOU SHALT LOVE THE LORD
o DEUTERONOMY 634=9




Love is hidden in heaven
. because that’s all there'is . . .
" It’s like a page of asterisks-
instead of print—you guess
" a meaning and then go on
with the story proper. .
"~ But it is a teaser—] mean,
‘what all those people do
o - behind the stars. It’s something
o ‘more wild than anything
we can think about without
. going up in smoke and fire—
-+ all the nakedness and heat
. of shining, clasping beings
. too much forus. We weep : ,
with deepest joy just when ‘
a beauty drops her clothes
-and stands there for a moment—
don’t touch the chtourS! -
- or they will disappear ...
All the same, [ deeply wish
our writers ised less analysis
and went back-to some asterisks. -

(Welss, Changes of Garments, p.20).

Thig is a Joyous treatment of love. It elashes vigorw
ously with the ve'shavia -- which is why I chose iﬁ and is,
in part, why I think it is suitable here. Being comnanded
te ;@ve Ged are we not ceommanded te leve our beleveds?
Saying that love ig *hidden in heaven' indleates == net
witheut ambi@uitykmu that it is 2 prime and mysterious

value whieh 1s elther out of reseh or with whieh we are

out ef teuoh., Out of veaech, possibly at the present -
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YETSIAT MITSRAIN
IHE GOING FORTH FROM EGYPT

VAYOMER ADONAI EL MOSHEH
AND THE LORD SAID UNTO MOSES
NUMBERS 15337-41 |




Red Seq
- How long this way: that everywhere
' We make our march the water smnds 2
Apart and all our wine is-air ‘
- And all our ease the emptied sands? -

[Fitagerald (ed.), The Collected Poems of
Jemes Agoe, P.581.

The third paragraph of the Shema ends with the statement:
“T am the‘Lwr&‘yaﬁr God whe brought yeu out frem the land of
Egypt te be to you as God." Within thé traditioenal préyarm
book, this is expanded upen as the %raat aect of salvation:
Wipem Hgypt you redeemed us, O Adenal, eur God, and from
~ the house of glavery you delivered us. All of their flrst-
born you killed whereas x@ur first-born you saved. And y@u
gaplit the Red Sea and drowned the proud ones while you ecaused
the beloved to oross ag water covered thelir adversarlbsi,.."
The sane @hildreh of Israel whe rhetorieally asked who was
to be compared to God (HExedus 15:1) soon began thinking 1t
wiser te return te Hgypt than to centinue on towards the
Promised Land., - Te @arbieipata in the redemptive ael, we
have to knew ite opposite, we have te knew the subtle point
at whieh salvation beceomes desperation and r@d@mptimn, hope~
lesgness. Nen's situation eentinues to change =~ not exoluw-
ding: yesterday's victorles and today's defeats.

Agee -~ with striking brevity -- lets us knew the length
mf‘the way and the bleakness of the environment en route to

salvation.




L OGm

THE PRESENT

. ’ B - The walls join hands and

I A It is tomorrow: 7 ,
b The birds clucking to the horses, the horses
Doing the numbers for the hell of it, -
The numbers playing the calendars,.
“The saints marching in,:

It seems only yesterday, - . o
"+ when what

1 keep saying to myself is

Take a leaf from the fire, opcn

Your hand, see - A

Where you are dolng, . B
“When what I'am trying to ﬁnd is

The beginning, -
_ In the ashes, . :

AR A wing, when what we are looking for o

, In each other '

o v Is each other, .

The stars at noon,

“While the light worships its blind god. |

(Mexwin, The Moving Target, p.5Ll).

Thls m@i%rammati@.werk expresses as muech between the
lines as In what is explielt. I am left, upen reading it,
with a bag with a hole in it: The words are intriguing
individually, but what dees the whele add up to?

I sense the enlgma of a éear@h for erder -- the inter-
dependency of the birds and herses ~- and identity “what

we are looklng for/In each other/Is each other..," The
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seareh for order and identily fsuféund in examining the pest
through a perishable leaf. The Jew examines his past hige
tory whioh may offer a guldeline for the present. Nebt enly

is our history a norm but a destiny as well.
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Burnt Nerten, II, (excerpt).

At the still point of the turning world. Neither flesh nor fleshless;
IWeither from nov towards; at the stilllpoint, there the dance 1is,
But neither arrest nor movement. And do not call it fixity,

Where past and future are gathered. Neither movement from nor
towards, ‘ A . _

Neither ascent nor decline, Except for the point, the still point,

There would be no dance, and there is only the dance.

I can only say, #here we have been: but I caniot say where.

And I cannot say, how long; for that is to place it in time,

(mli@t, The Cemﬁlete Poems and Plajﬁ, p.119),

Net only is our ceming forth from Egypt an histerical
experience, We Jews stiive continually -~ or at least
our traditi@n calls upen us to do 850 -- to come forth out
el bendage, affliction, darkness. Our search is reoted
ag mueh in @urselves as for eur ferebears it was in theme
selves, Part of our redemptien lies in the search ltselr,
Bearehing fer our own authentie form of Jewish becoming,
we anticipate the mement when our behavier, our theughts,
our feelings become rhythmically attuned and we find oupe.

selves dancing.
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' EMET VA'BMUNAH/ ENET VEYATSIV
TRUE AND_TRUSTING/ TRUE AND ENDURING




WHEN MY EYE LOSES ITS HUE

When my eye loses its hue,
it is good that the sky stays blue,
“and the forest is ruled '
by green summer and by dew,
and too, '
and too,
probably by God,
for without God such good cannot be.

I now remember all:

a horse that stumbled on the road,
the pauper-days,

my brother, the rejected slave,

his head that greys.

(Molodeowsky,in Betsky, Onlens and Cucumbers and
Plums, #2). - (

Here ils & reluetant affirmatign of God's omnipotence
&nd $@ver®i%nty. In an age of deubt, it mirrers the views
which must be held by many whe recite the Shema. Creation
iteelf seems to support God's exlistence. It ls not always
possible to feel affirmative about one's valﬁ@s,_ After all,
many of ug preamh'~w and believe =~ a relatlivity of velues.
It follows logically thét G@d,té@, becomes a relative value,
It is incumbent upen the poet and the person Invelved
in prayér ﬁa attempt to explain to hlmself what e gnd
how much =~ that relative value of God 18. One's value
will be highly influenced by past experience. And more
impertant than the past experlence per ge is our recolleocw

tion of 1G.




AWAKENING

Stark as a dream, not softened by
a conscious hope, yet a reply
to a pervasive longing—I

| was, till now unaware.

i A flash, a vision, an encounter—

| dams are broken that my cowardice

! had built, a rush of power, ,

| no escape. "
l

.- A word, a woman, or a page—
. each time the dread as torrents rage l

toward a ravine, light floods the stage, .
I T plunge awake.

] o - [

(Keufmann, Cain snd Other Peemg, p. 39).

The religlous moment, the revelatery mement, the prayer-
ful mement ig repeatedly threugheut literature likened te an
Yawakenling. " w1thin Jewish worship, the econeluding material
of the Shema acknewledges the heightened intensity of the
moment in whieh our netlen ef Ged ls affirmed. It elevates

the transient to semething timeless.







- THE SONG OF THE HELLENIST (exéerpt)

0 eltles of the Decapelis acress the Jordan,

you are tee great; our yeung men leve you,

and men in high places have caused gymnasiums

te be bullt In Jerusalem.
I tell you, my people, the statues are tee tall,
Beglde tham we are small and ugly,
blemishes on the pedesgtal.

My neme 1s The@d@tua; do not eall me Jonathan.
My neme ls Desitheus, do net eall me Nathaniel,
Call us Alexander, Demetrius, Nleaner . . .

NHave yeou seen my landsmen in the museuns,
the brilllant seholare with the dirty fingernalls,
standing before the marble geods,

underneath the let?"
Ameng straight neses, natural and carved,
I have sald my &lever things theught eut before;
Jested on the Preteeels, the cauge of war,

queted "Blelstelin with a Clgar."

0 ¢ities of the Decapolis, .
¢all ug Alexander, Demetrius, Nicanor...

.....

Remembering the Fathers «- our fathers -~ we see hew
far we have jaurnayad and hew enmeshed we have become in
the forelgn mulhur@s,thr@ugh‘whi@h_we_wander. The Fathmré
are wanderers whe neélther changed their names nor lest
their directien, Identity is direetion. It is beth ink
h@ramt in and:beneath a name, a set of r@lmtianshiﬁm, a
heme. Jewlsgh 1dwn€ity lg a perspective, a shared view of a
peripheral outsider becemlng the insider. It is fermed by

becoming one with a people and its search.
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. Are You looking for us? We are here.
Have You been gathering ﬂowero, Elohym’
. ‘Weare Your flowers, we have always been.
o When will You leave us alone? -
"~ Weare in America. )
* We have been here three hundred years, -
-And whiat new: altar-will You deck us with?

-7 Whom are You followirig, Pillar of Fire?
i~ What barn do You seek shelter in?
At whose gate do You thmpcr ‘
- In this great Palestine?
“Whose wages do You take in this New World?
" But Israel shall take what it shall take, ,
 Making us ready for Your hungry Hand!

Immigrant God, You follow me;j -
You go with me, Y ou are a distant tree;
Youare the beast that lows in my heart’s gates;
“You are the dog that follows at my he(,]

- You are the table on which I lean;

~You are the plate from which I eat.

‘Shepherd of the flocks of praise,
Youth. of all youth, ancmnt of days,
Follow us.
(Shapire, Poems of a Jew, p.6).
The eharge seems like bravade -- altheugh most likely
it 18 true: Ged ig leoking feor us, His people, DBut si-
multaneously, we are leoking fer Him, Ged seeks Hig people

te guide Him and ineplre Him; we seek Him for similar pur-
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Pones,

Like the Avet @f @1&, we Amerleans remain wanderers

still., We maintain a &an&e of existing on the periphery,
on the edge of Lha New W@rld. D@ we net projeet God's de-
p@ndan@e upon us in multiple f@rmﬂ (baaﬁt&, degs, tables,
plates?) teo assert our own indepandwn&e (ovenr-though it re-
mains an illusien)?

The seeend stanzafprasents a series of inslghtful cene
trasts. - When asking, "At thsavgate de You whimper/:In
this great raleétinm?" Shapire eould be referring te the
Ameriaan'wwégg es "this great Palestine.® Or he may be
a@ntramtin& v@ntemwmrary Israel te past Israelsg, Since -
within thm first stanza , Shapite: f@@umaa upwn Ameriecan
Jews, th@ @@ntraat probably remalins @@nstant througheut
the poem. Regardless, the allusicns to Palastine and

. Israel do make thm eentrast amblgueus and multidimwn—

aienal.
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Our Father ‘iﬁ‘p

The creative one, man or Geod,
Looks down on his new childe-
Hls strength and testament,

Forgets the rest: the tenderness,
the burden on the hands.

Rather quiicksilver joy
Of arrow or of dart,
Creation's ecstagy . «

We say of God, the one, the ever young,
"He is our PFather.”

(Blank, The Spoken Cholece, p.40).

I sometimes wonder what it would be like to look upon

meankind -- and especlally Israel ~~ from the divine per-

spaative. We say. "Fathery" projeeting warmth, proteetlion,
and admiration. But is He simply that ene-dimensional?
And dees a paternal perspective necegsarily “leeok down?"
As often, He 1@@k§ up" «= as in the cage of a echild, we

foous our attention en the amazing and blesged develep~,

ment and creatlon of which we are a part. If we are to
explore and create a God to fashleon ourselves upon, we

mast net slmply inherit the one belonging te Abraham, to

Isasc, and te Jaceb, If He is to remaln "ever young," we,

too, have te be'remade.®
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The death I have entered is a death i
In which I cannot lie down. . - ; .

I have forgotten, literally, God, and through - |
The enormous hollow of my head, History ’
~ Whistles like a wind.

| How beautiful are the young, walking!

If I could weep. ‘1

(Warrmn, Selected Poems, p.80),

We @annat ”11@ dewn" er let go becauge eur death is
pervaslve and impliait 1n our lives, Up against sueh a
problem, what can we expect of Ged? What ean we expech

ef ourselves? How ecan we aeceplt -- i,e. regign ourselves

1

L]

to history, a word synenymeus with deeay ?
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FOR STRENGTH

This is my prayer to thee, my lord -- strike at the root
g of penury in my heart,
Give me the strength lightly te bear my Joys and serrows.
Give me the strength never to disewn the poor or bend ny
. knees before insolent might,
Give me the strength to raise my mind high abeve dally :
' trifles.
And.give e strength te surrender by strength te thy will
o B with leve,

{ﬁag@re, in Trapp (ed.), Medern Rellgious Poens, §‘523

Within this trying world - we‘seek renewed strength
to continue living, te face ourselves, our felleownen,
eur Ged. It is what God, the man able to pray belleves,
can effer as Hls best gift -~ the strength to endure, to

go on te whatever end awalts us.
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so many selves(so many fiends and gods
each greedier than every)is a man

(so easily one in another hides;

yet man can,being all,escape from none)

;  so huge a tumult is the simplest wish:
| so pitiless a massacre the hope
. most innocent(so deep’s the mind of flesh
. and so awake what waking calls asleep)
| /
SO never is most lonely man alone " !
(his briefest breathing lives some planet’s year,
- his longest life’s a heartbeat of some sun;
his least unmotion roams the youngest star)

~how should a fool that calls him “I” presumé |

to comprehend not numerable whom? 1
r

(Cumnings, Poemg: 1923~1954, p.435),

As God is hely, seo man is hely. As God ig nysterious,
80 mah.ia mysteri@ﬁs; ﬂié %r@atﬁ@sa cannet be seen apart
from ours., And our weaknesses camnot be geen apart frem
His, | | | |

This poem iacan asgertion ﬁhat the smailest things are
the largest, Ab@#é'a11, we remain mysterieus to @ur$@ivas
mﬁ& 1ndaﬁmble of und@ratanﬂiﬁg the existence within us and
around us, EOur truth é@mbim@s gubjeective @xperieﬁdms, Our
finiﬂe nature is our limitatien and eur greatest virtue.

By relating this poem to the Kedushah benediotion, I
seek Co place God Within @ur experience, What we can't
@ﬁp@fl@nom -- we can't be &h@@k@d by. The holiness of the

other is a pr@jeetiwn of the holiness within us., These are

noet separate -~ they are the same and should be seen as such.
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GOD=-FORGOTTEN (excerpt)

- 1 tewered far, and le! I steed wlthin

 The presence of the Lord Mest Migh,

- Bent thither by the sens of earth, te win
Some answer te their ery.

==he Barth, say'st thou? The Human race?
By Me ereated? Sad ite let?

Nay: I have no remembrance of such place:
Sueh world I fashlened not? —w

~=tQ) Lord, forgive me when I say

Theu spak®st the werd, and mad*st 1t all," -
- "The Harth of men == let me bethink me ., . .
Yeaht! I dimly de recall :

"Some tiny sphere 1 framed leng back

(Mid milliens ef such shapes of mine)

S0 named . . . It perished, surely w-
noet a wrack

Remaining, er a sign?

"1t lost my interest frem the first,

lly aims therefer succeeding 111;

Haply it dled of delng as it durst?" -«
"Lord, it exlsteth still."®

(Hardy, Poens of the Past and Present, pp.99»10090'

Ig Ged se hely, so transeendent, se whelly other that
His conecerns do net, cannet relate to ours? Are we merely

r one "of milliens of such shapes" and oreatlens of His? Or

rather, is God simply relustant te admit that, with all His
powers, He ls unable te influence us or His ecreation as a
whele? Or, 18 Ged really placing the responsibility upen
us? Shall we sanetlfy His werld as hely only so long as
we are capablé of experiencing it as hely? IHven limitation
of God dees net éliminate His awesemeness. In faet, lim-

iting God makes Him more mysterieus. It also makes us more
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nysterious. A limited God oeuld make such a world? A lime

lted God would meke such limited men? Nysbtery of mysteriesi
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Kedushah
. The Hidden G od

“Holy, holy, _holy is the Lord of How”

Thou who makest retreat vupon retreat

Till the round hm\'re‘nsv ra‘{rc:rbet‘ate
And the throbbing drum of space
FEchoes the beat o

. vAnd'thundcr‘ of thy creative grace,

Thou receding God, halt upon thy way! '
Breaks on thy World resplendent
Another blazing sun; the newest day

© Upon thy -going is attendant;

The trembling stars unplore thee sttLy
Inexorable God, ' »
Thou who art Place,

Thou unutterably far—

Far till the mind cracks

Climbing a Jacob’s ladder

Across the constellations whete thy tracks.

Are lost, where thou beyond the flayed comet’s tx au:

- And thy most distant star,

Makest a fool of space—— - - e oy : . g
Halt thy creative ﬂtght. S SR

Rcmote becausc so sore to ﬁm“

_ Down tortuous channels of the mind, S

Somewhere he is where gropings fail;
Somewhere between the harmomes
Of colour. and of {orm he re1gm alone;

* Somewhere he is within thc human scale

AHolyrch:. | B : o

Poised between tone and tone.
~He is not these;

(Blank, The Spoken Cholse, 