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CHAPTER I '
THE FAMILY OF DAVID Fnisvninngn |

-~

Joachim Mogses Frieddander, founder of what was "one hundred
years ago, one of the most illustrious families of Gernany,'lias born
in Silesia in 1712. His father, Moses Levin moved to Koenigsberg
in 1722, becauss the East Prussian administration had acted ﬁumnnely
towards the Jews., There, Moses Levin became the leader of the Jewish
community, a leadership maintained by his family for more than a
century. He died in 1736, a well-known and wealthy man, who had
secured his wealth thr&hgrading privilege he had acquired. It is not
known whether Joachim Moses came to Kgnigsbarg with his father. It
is known, however, that he studied in Prague under Eibeschuetz.

In 1936, he married Hinde Fischel, daughter of Levin Fischel, a

Schutz jude, and assumed the name Friedlgnder. On the death of his
fat@er-in-law in 1739, he inherited the latter's trading privileges.
This trading privilege contained too many handicaps.,and in 1756 Joa=-
chim Moses went to Berlin to see thg king to petition for elimination
of a few restrictions. Due to the prescure brought to bear by Joaldus
Christian rivals, Jozchim Moses' petition was denied. The Seven
Years' War, which set in immediately thereafter, filled the coffers

of Joachim Moses, while emptying those of the king. In 1764, the
persuasive me.odies of Jewish gold overpowered Frederick, and on the
payment of 1000 thalers, Joachim Moses was granted a general privi-
lege, titulo onerosofor himself amd his five children, who wers living
then. This gave him the right to trade in all things as a Christian

merchant, except where the use of a bushel and scale were involved.

1. Gotthard Deutsch in Zmerican Israelite - June 1914,
-1-



Both he and his children were permitted to visit unhampered ﬂh&««;”;
annual markets and fairs of Prussia and Lithuania. He was also
granted the right of residence without tax and the permission to
buy a homes in Kanigsborg. On June 28, 1775 he secured full rights,
the bushel and scale restriction being eliminated, and the privi-
lege being extended to include all his descendfints. Shortly there-
after, he died. (1775)

Joachim loaod had @ cceeded his father as leader and repre-
sentative of the Konigsbsrg Jewish community. Whenever difficalties
arose, between the Jews and the government, Joachim Moses would
attempt to smooth them out. He also became an ardent advocate of
enlightenment among his correligionists. Up to that time, it had
been the custom of the Jews to educate their children only in
Talmudic and similar studies. Secular culture was regarded as pro-
fane. Mercharts, however, especially those who 1ike Joachim Moses,
came in freaent ccntact with the regents of the German provinces,
felt the inadequacy of the exclusively Hebrew training they had
received, in meeting and dealing with the officials. These merchants
were sager to prove to the eyes of their rulers that the Jew was
not the inferior creatures he was thought to be. Tho,ponsoquontly,
began to feel the need for sscular culture. Besides that to a
successful merchant, a knowledge of the three fundamentals, reading,
writing and arithmetic was indispensable. Therefors the Kénigsberg
merchants began to train their children not only in the ancient Heb-
rew lore, but also in the =lementary secular studies. Joachim
Moses had seven children, six sons and one daughter, and they re-

ceived Such a thorough edncation that they ranked among the most®Y:™uma

families of the city."2 His sons, BerMard, Meyer and Wulff became

"famous art and book collectors. They too, handed down the tradition

2. Das Handlungshaus Joachim Moses Friedlander et Sohne zZu
Konigsberg 1.Pr. -2=
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of secular culture, begun in their family by their father;. Ieyi§ 3;
. engaged as tutor for his children Isaac Euchel [1756-1804), not‘i"i
satyrist, who ridiculed Jewish traditions and doubted the divine
origin of the scriptuées, and yet remained the friend of Hartwig
Wessely, the great champion of tradition. Ieyor's eldest son,
Michael, became a famous physician. He practiced in Paris, where
he published several medical books of considerable note. The
daughter married a Berlin Schutzjude, Bendix, whose grandson is
Edward Bendeman, the famous painter and author of "Jeremiah on the
Ruins of Jerusalem." His son 1s Felix von Bendemann, retired ad-
miral of the German navy, who recently celebrated the 50th anndé-
versary of his service. Bernhard, the oldest son, and Abraham,
the youngest son,married granddaughters of Veitel Heine, the fin-
ancial right-hand man of Frederick the Great. A grandson of Joa=-
chim Moses, John Friedlﬁnder, married Aemalie Heine, a cousin and
supposed love of the post. Another grandson, Samuel, beceme alder-
man in Konigsberg in 1809, and a great-grandson, Edward von Simson,
was president of the first Reichstag.s ‘hesaeds of culture planted
in the Friedlander family by Joachim Moses blossomed and bore fine
fruit. Of all the descendents of Joachim Moses Friedlander surviv-
ing to this day, not a one has been left in the Jewish fold.4
They have carried with them to their new religious circles the
cultural, spiritual and charitable tendencies of their Jewish ances-
tors, and thus are still disseminating the spirit of Judaism, and
are factors in the progress of civilization.®
David Friedlander, the 'fourth son of Joachim Moses, des-

tined té play a leading role in the pdlitical and religious emanci-
pation of the Jews in Germany, was born in Konigsberg #én the sixth

3. Gotthard Deutch in American Israelite - June 1914

4. Das Handlungsbans Joach oses F
riedla
Konigsberg 1. Pr. 1pau nder et Sohne zu
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of December, 1750. Like his brother, he received a thorough _
education in Hebraics, and also in the rudiments of secular culture.
He too, was trained to bescome a merchant. His youth was ideal, He
had all the advantages that a wealthy and cultured home make possi-
ble. He had leisure and opportunity to dream dreams, and see visions.
His imaginative mind begen to spin out Utopiam, which were later to
be torn mmk to shreds by the hardh realities of 1ife. His own

words speak for themselves of the ideal surroundings of his youth,

of his dreams and visions and of his rude sophistication and

brutal disillusionment. In his introduction to the "Letters about
the Morality of Commerce®, he attempts to overcome the aversion

of a young man for the apparent dishonesties imperative in a

comsercial caraer. He says: "I can speak thus to you for I have
experienco‘ in my own 1ife the gamut of these unpleasant percep-
tions . . + . .Born of middle-class parents,who loved us tenderly.
and gpared us nothing which might ennoble our conception or purify
our ideas, we knew of need and want only from hearsay. We became
familiar gt am early age with the conveniencss of wealth, because
we knew no ﬁora pleasant use of our nocket monéy than the satis-
faction of our small personal desires. Since the acquisition of
money cost us neither trouble nor work, and since we could there-
fore not be aware of its true Qalue, we believed that it was as easy
for men to praclice all the virtues as it was for us to dole out
alms. If, in the bloom of youth, one has the good fortune to be
raised by cultured people, to live one's early years in good

‘health and plenty, and to have acquired the principlgs of.morality,
one's imagination creates for him an alluring picturs of all hu=-
manity, where no shadow nor false colour spoils the portrait. I
recall very clearly that I took Grandison as an exampls, and con-
sidered it easy for me to egual him in other fields. Moral prin-

-




ciples are so attractive, are in such complete harmony with all t!
is true and beautiful, that they exercise an indescribable charm _
cver the unspoiled mind of a refined lad. Ip this period of ecstsafi
one cannot conceive how it is possible to stray away even one
hair's breath from the path of righteousness. The base passion
of the spirit, of covetousness appear to have no reality in
nature, Not true, my dear friend. I read your soul correctly.
This 1s the dream cf your early youth, eeen as it was mine.J‘Gn
Well equipped for the commercial career, he was to follow,
and with high ideals and lofty aspirations, David Friedlander left
and set out for Berlin in 1771, where he wished to affiliate with
,th; idealistic movement. His father's prestige and influence paved

the way for his finakcial and social success in Prussia's capi-

tal. He immediately had access to the finest and wealthiest
Jewish circles. Within a year he married Blamchen Itzig,one of
the many daughters of Daniel Itzig, the most affluent Jew in
Prussia. The marriaze wac a happy one amd Tlasted until the death
of Friedldnder's wife in 1805. The couple had several children,
none of whose descendants remzined Jewish. Thus surrounded by
wealth and culture, Friedlander began his career in Berlin at

the age of twenty-one, and continued active in the cultural and
particularly in the Jewish movements. This lasted until 1835, when

at the age of 85, ke wearled and worn ocut, he went to his eternal

- —— -
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CHAPTER II
THE PHILOSOPHICAL, INTELLhCTUAL AND HISTORICAL
BACKGROUND OF FRIEDLANDER'S LIFE.

It was to a Barlin,;eeming-with intellectual rejuvonoaconci
to wnich young Friedlander came in 1771. The tidal wave of mclt.
against authority, usually known as the Renaissance, which had
innundated Europe snd which had produced the Protestant Reforma=-
tion in Garmln? in the sixteenth century, swept on thru the seven-
teenth century and began to surge with destructive results at the
existing relig!ona and political institutions in the eighteenth
century. Coincident with the a2ccession of Frederick the Creat,
to the throne of Prussia in 1740, the modern age began to dawn
in Germany, when English ideas began to exercise an influence
through translations of Locke, Hume znd English moralists.
Previous to this, the Wolff -Leibuzizan- rationalistic metaphysics
had dominated German thought. To this now was added the empinlal
philosophy of Locke, and the result was a combination o rationnl—
ism and empirigiam, which conceived the universe as a rational
theological crder, which can be made intelligible to reason,
because it 8 the expressilon of reason. The task of the cultured
man now became tbhe clearing away of all superstituticn, in the
solving o” all mysteries and the 1lluminating em of everything,
by the 1light of reason. Thus the AufKAMPUNGOr enlightenment
movement was called into being in Germany. The logical inferen-
ces from this new philcsophic Exyztem system are very evident.

All human institutions, political, religious and economic and
gsoclal must be scrutinized and examined in the light of reason.
Those whom examiration and analysis declered unfit, must bes changed.

The results of plumbing these existing institutions are the



revolutions of the latter part of the eighteenth and ninetsenth
and twentieth century. 3
During the reign of Frederick the Great, the onlightgg;lnt
movement confined itself largely to the religious field. Freder-
ick the Great, had in his youth flirted with the intellectual and
cultural tendencies which had received their impetus from the
LogKian philosophy. He had become a great admirer of French
literature and poetry, and cultivated his aestNE¥i€ potewtial-
ities. 10 his father, Frederick Willlam I, who had hoped to
make Prussia a powerful militaristic state and who had laid the
foundation of the Bismarckian militarism, these feminine tenden-
cies of his son and successor, were a great source of worry and
anxiety. His vision of a powerful Prussian state would be
shattered by this dreaming son. He, consequently 1mpéaed severe
and harsh military discipline on Frederick, to the extent that
the latter attempted to escape to England for release and relief.
Frederick was thwarted, saw the error of his ways, acquiesced,
and eventually acquired the stern and militaristic qualities of

his father. On his zmr accession t» the throne of Prussia,

Feederick immediately == established the freedom of the press, only

to revoke it shortly thereafter. 'His toleration was confined
only to relig. ‘;’rn, for he himself was irreligious. He, never=-
theless, encouraged literary endeavors, and invited famous men
to his court, where he gave them stipends and treated them
.libarally. Among those who were attracted to Prussia by'Fred-
erigkwas Voltaire, the French deist, arch-enegpy of the Church,
and political philosopher. Voltaire's shrieking laughter at
priest-eraft found a powerful eche in the Prussian court, and
the critical spirit which produced the Rufﬁlghrung freely

assailed traditional religion. Lessing offered to the world in

=R
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but they had established the method, which was to result in p'ou-'-.,--;-.‘
tical change. ”
Wolff and Lessing, Moses Mendelsohn and Nicolai became the
leaders of the AufKlahr@ng 6b They exhorted their countryment
to use their reason without fear. It was the thawing of the
winter ice. An age of experiment, adventure and rejuvenescence
began. The arrows of criticism begad to fly. The silent grudges
of centures began to find articulation. Decadent institutions,
existing by divine right, began to quake and totter. The old
order was changing. During the generation of peace following the
Seven Years' War, Germany began to read, think and ask questions.
The inquisitive spirit, produced by the combination of the ration=-
alism of Leibnitz and the empiricism of Locke, bsgan to fill the m
minds of the intellectual bourgecisie. The roots of the Aufilahr-
ung were in these philosophic spheres, but the contag{on quickly
spread, first attacking religion, and then moving on to politics
and economics. Up to the time of the French Revolution, there had
been no systematic thinking about the principles of the atate
in Germany. The class of men, who in France, Italy and England
were expouading new political philosophies, in Germany contented
themselves in perfecting methods of administration. This is dues °
to the Cameralist political beliefs,which since the middle of
the sixteenth century, had dominated German political thought.
Cameralism concerned itself exclusively with the theory and prac-
tice of administration. Its axponanta.-ere aware of the deficien-
cies, not in political concepts but in political administrations.

el Ay ——

€b. Germany and the French Revolution . G.R. Gooch.
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They did not condemn autocracy even philosophically as lﬁdw v
in England, and Montesquiem in France. They sought to slevate o
autocracy. Their ideal was a benefolent despotism, and in Fm._ri
the Great, and Joseph II of Austria, they realized their goals to |
a-1imited extent. The fallacy in their political doctrines is
due to the fact that their starting point was the state and not
the people. To Locke, Montesquiem, Didgmst Volmire, Russeau V
and their disciples, the people oecup';oﬂ the center of the stags.
The state existed for the people, for their service. The German
pre=revolutionary thinkers accepted the state and its autocratic
regime. The only checks they had for rulers were religion and con-
science. In Locke, the people are a check to the rulers. The
German thinkers were far behind their English and French confreres.
Though the intellectual 1ife in Germany was vigorous, the po-
litical was anaemic. With ths death of Frederick the Great and the
accession of »illfiam II in 1786, Prussia breathed a sigh of relief
even tho it had admired greatly its warrior ruler. The new ruler
was well-meaning, but weak, and dominated by %k his ministers.
His rule was signalized by a reaction to Christianity. Wollner,
William II's prime minister, was a member of the Rosicrucian
order, a religious evangelic organization, whose aims were tt_m
rejuvenation ¢f the dying Christianity. A rigid censorship, for=
bidding discussion of religious and dogmatic gmesiions was 1nmediate-
ly set up. The king declared his intention of no longer permitting
"that the religion of Christ be undermined, the Bible made a laughing
stock to the people and the barners of infidellism, deism and

naturalism be openly set up."?. The reaction assumed such proportion

7. History of Germany Vo. II P. 227. . Egrnest F. Henderson.
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Ehat even Immanuel Kant was warned. In spite of this reliéig%' Yy

severity, the king was tender-hearted and abolished many loath-
some taxes. He, however, was not at 21l prepared to face the
problems which the French Revolution prepared for him.

The French Revolution, an outgrowth of the spirit of
revolt against authority, created great énthusiasm in Germany.
Due to the prodoninatiﬁg French influences at the court of
Berlin, the German people had been introduced to the theories of
Roasseau. MNiWbmlr says: "His influence was immense, far greater
t-an that of Voltaire. He was the hero of the most clever people
of my youth." Lessing, Kant, Herder and Schiller all drank deep

from Rousseau's writings. The "Contrat Socia 1" pronounced ¢én soms
fundafiental issues, which no German thinmker could raise. While
NMontesquiew® appealed forcibly to isolated students and thinkers,
Jean Jacqnues Rousseau became the herb of the hour. His teachings
teée contlnually-regurgitated by the intellectuals, Besides,

the influence of Féendh teachings, the successful American
Revolution which had had many aupﬁortars in Germany, paved the
way for the acceptance of the new regime in France 5& Germany.
Goethe said that'“ashington and Lincoln were names that shone in
the German firmament. Returned Hessian soldiers had with the
hyperbole of yarn-tellers, spoken glowingly of the Utopian repub=-
lic across the sea. Hence, the French revolution was hailed by
the mass=s in Germany. They saw in the declaration of Rights of
Man their own inarticulate longings assume tangible form. Philo-
sophers like Kant and Fdebd saw in the new political situation

in France a realization of thsmsxm thelr own ;teachingsf The

literary == salons of Germany toasted the revolutionists. The
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lutionists. It 1s of interest to note that the Jewish s@lons of

Henrietta Herz and Raghel Levin, tho deploring its excesses, never
abandoned the cause of the rovolutiun.a'
The court, of course, began to see in the revolution =
grave danger to its own existence. The execution of Louis XVI,
the confiscation of church property, the plaints of the emigr®s, all
fif¥ served to arouse the king agdinst France. It became evident
that the revolution wonld not confine itself to France. ®n
Prussia sporadic outbursts of peasants did occur. These were
sasily subdued, and the revolution did not come in Prussia, for
the peasants were unorganized, unintelligent, and above all,
despicably obedient. Prussia was drawn into war with France and
was easily defeated. Her coffers made full by the economy of Fred-
erick the Great, were squandered by his successor, who, besides being
a spendthrift, had abolishedi certain taxes, which added to his
financial problems. Revolutionary France, inspired b? the newly ;on
rights and filled with a spirit of nationalism, proved irresistible.
Her victoriessx armies subdued the west banka of the Rhine '
(treaty of Bamel), conquered the Netherlands, mastersd Italy, and
defeated "russia and Austria. Whenever the French armies moved,
there the cry of Libertd, egsalité and fraternitd was carried, and
there they established the same political privileges they enjoyed
at home.

In Prussia, meanwhile in 1797, Frederick Wilhelm III,

had become ruler. He also was weak and could do nothing to stem

the armies of Napoleon. Prussia suffered deféat after defeat. To

|
|
8a Germany and the French Revolution - G.P. Gooch. ' 4



tor Sen i
v the demands of his subjects ua for a ;nleaae from fci&i;é; |
burdens, the new ruler turned a deaf ear. It was only after the
Batile of Jena, when Prussiam appeared ruined that Frederick
Wilhelm was rousod from his lethargy. He appointed able minis-
ters and these ueged upon him the necessity of repairing the
rotten administration. He was won over and #n October 9, 1807,
jssued the wmmme famous edict which abolished feudalism in
Germany. The serfs were freed. Castes could be changed. The
members of the nobility were permitted to sell their land, and
engage in occupations., The cities were given self-government with
slight supervision from the crown. Here reforms were not institu=-
ted for altruistic motives, but in order to strengthen Prussia
against Napoleon. .

The reforms accomplished their purpose. Prussia began
gaining a new lease on life. Patriotism began manifesting itself.
Fichte and SChleiermacher préached revolution and revolt from the
yoke of Napoleon. The Landswehr and Landsturm were organied.
Ha!‘anberg came to office and his l1liberal policies helped
reestablish Prussia. The denouement-: of Napoleon came quickly.
The battle of Leipzig in 1814 and katerloo soon thereafter, fmrw
rixkmd finished him. Then came the congress of Vienna, and the
inevitable -eaction to liberal ideak. Bourbonism was restored
in France. Hcnarchs began Le lear the 1@ss of Lthelr powers and
e frowned upcon all sorts of @cmocratic ideas. In Prussia, the
king had promised his subjects a constitution.‘ Like most royal
promises, it was not kept.

The liberal elements in Germany fought against this reaction.

The Turn Verein movement and the Burschenschaft, the studentg®
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organization began to object to the reactionary tlndtnoﬁﬁl 97 ~
court. They soon began to start trouble and in 1819 one of thun
murdered m a conservative historian, supposedly a Rnuhn
spy. The gymnasiums were immediately ordered closeds the Bur-
schenschaft was disbanded. Secrst orders mm arose in their plaﬁo.
The reaction was in the aaddie. and firmly entrgnched, and the
revolutionary ideals of the French were relegated to the 1imbe
of forgotten things. %he teachings of Locke, Montesquied, Voltaire
Rousseau, The Encyclopedists, Mirabeau, were m once more submerged.
David Frlediﬁnder was caught in the swirl of these intel-
lectual and political movements of his time, and many of his acti-
vities, for some of which he has been severely criliciaad, nay,
even outlawed, can be understood when sesn in the perspsctive of

the conditions of his day.

i
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CHAPTER III
POLITICAL CONDITIONS OF THE JE&S
DURING FRIEDLANDER'S‘LIFETEHE...
In the ﬁfevioua chapters, we have endeavored to sketch

the political and intellectual forces which determined the course
of events in Friedlander's life time, and we have laid particular
stress on Prussian history for obvious reasons. We shall sow
endeavor to trace the InTluence and effect of this modern Spiriton"ﬁ
status of the Jew. Realizing that generalizationgeven in the
physical sciences are precarious, we shall nevertheless hazard

a few generalizations on world history and Jewish history. His-
tory moves on in aniithetical waves. A mystical period will be
followed by a rationalistic age. A liberal century usually pre-
cedes reactionary years. T1he line of demarcation is not clearly
definable. There ars no excet terminl 3 qqg or ad quem. The
movements blend together. Rationalism begins to gain power, per-
haps, when mysileism is at its height and grows to such propor-
tion that 1t efentually plays the dominant role in the affairs of
men and vice versa. A period in 1liberalism is usually followed
by reactionary days, The Jew's condition 1s always improving
during an age of enlightenment and liberalism, and is lot becomes
harder with the ‘nevitable reaction. Whether this generalization
holds for all of Jewish history, it is not our purpose to es-
tablish now, but that it holds good for the pericé in which

wé are interested now, we venture to assert no one will disputa.

Wherever 1iberal, the 1deals and ideas of the French Revolution
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XX IRERSERRAIERRIR X Were accepled and adopted, the status of the

Jew was improved. Wherever bourbonism or monarcnism or reactisn

set in, the Jew's rights and privileges were curtailed.



Since the destruction of th@ temple by Titus in the

year 70, the most lmportant event in Jewigh hiﬁtory in the rfalil
of the Bastlile on July 14, 1789. The fall of the Bastile 1s
symbolic of the advent of the French Revolution, which marks a
new era iﬁ the buropean political conceptionsof the status of the
Jew. Previous to the Revolution, Ruropean governments had nevep
consgldered the Jew to be on a par wlth the rest of the citizenry.
The church éonceptions that the Jew was an infidel, a Chrigt
killer, hence of an inferior speciles, had dominated all European
legislation. Tnis placing of the Jew &n a plane of inf@riority

politically began to' end with the advent of the French Revolution.

The intellectual forc ces, which b;ought about the fall of bourbomn-
ism In France, advocated the equality of man. The Jew could not
be @xciud@d from that equality. The Encyeclopedists in their
aggertion that all men are cr@atéd equal, could not congsistently
relegate the Jew to a lower sphere. He wag a man, and should
wve political rights and privileges. He was to be one of the
governed and consequently should have a voilce in the machinepy
of government. The es tablishment of this new political phillosophy
in France sound@d}a death knell to the Algabilitles which hagd
hampered the free development, of the Jew during the centuries of
pap¢1 and Christian domLmatlon, ‘Wh@rever 'rench armie s went,
PP snch ldeas and 1deals were egtablished. 1In thé wake of Napoleon's
vietorieus troopg, Whetto walls were demolished and political
dlsor1m1nation dwindled away. Thu us, in all the European countrieg,
‘WhiCh Napoleon conquered, the Jews fop the time being, gained clvil
equality and political rights.

The b@ginning of the eighte@nth century saw the Jews guffeprw

ing from the many disabilities, which had been their medieval
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heritage. Of course, individual Jews who had accumulated great
wealth, had be=en able to buy themselves free fram many of the restric-
tions. Wealth has 6ften been, in spite of his spiritualistic
propepsities, the savior of the Jew. But by the middle of the eight-
senth century, the liberal writings began to have their effect on
Jewish conditions. Wren Montesquiem published his "Spirit of the
Laws" in which he arraigned Christianity for the maltreatment of
the Jew throughout many centuries, a hdpeful note was struck. A
more hopeful sign was the passage of the English Naturalization
Act in March, 1753. The House of Lords passed a bill which would
permit Jews who had lived in England or Ireland for three consecutive
vears, to be naturalized. They were, however, not to be eligible
for public coffice, nor were they to be granted the Parliamentary
franch%se. The House of Commons also passed the bill, and George II
signed it. There was a great opposition In'England by the clerics
and by Jealous Christian merchants, and their cohorts , who thundered
co vociferously from platforms and pulpits, that the bill had to
be repealed the following year. ~he reason given hy the ministry
for consenting to the repeal was not that the Jews were undeserving,
but that the measure had ereated displeasure among loyal subjects.
The passage of the bill 1s significani, for it was a happy augury
for the future

The next commanding event in the story of Jewish emancipation
was the appearance in 1781 of the article "On the 68ivil Amelioration
of the Conditions of the Jews", by Christian William Dolnw,, scholar-
ly official of Frederick the Great and an intimate friend and admirer

of iMende¥sohn. Dohin refutes on historical and humanitarian grounds

}he charges brought against the Jews, and predicts that by emancipa-
“ing the Jews, the evils of which they are accused (1magina®y or real)



would disappear. He asks that the Jew be given full rights of
citizenshlp, and that all restrictions, economic, soclal and poli-
tical, be immediately removed. His great work, the product of Men-
delschn's 1nf1ﬁence, was widely read, and mde a powerful impression
on contemporary opinion. It was written at the request of the
suffering Alsatian Jews, whose persecutions were such that they
appealed to MendeBsohn to draw up a memorial fa {ihem to be

sent to Louis ¥VI. Mende®sohn referred the matter to Dohim, who
sagerly selzed the opportunity of righting what he felt was

an enduring wrong, and his great liberal work was the result.

A few months after the anpearance 6f Dohm's. vork, the
¥urppear Emperor Joseph II of Austria, issued his famous Toleration
Zdict of 1782, which granted the Jews many unheard of privileges.
Trades, arts and sclences were opened for the Jews. Even agricul-
ture might be engaged in under certain restrictions. The emperor
made provisions for the establishment of Jewish schools, but in-
aisted that Jews learn Cerman, and that all documents, tc be legal,
must be executed in German. Or November 20th of the same year, the
emperor decreed that all Jews were to be considered "fellow-men"
and hence any exce:ses against them were to be avolded. He
also abolished the Leibzoll (body—taxa and olher taxes, which had
designated the Jew as a race apart, to be singled out for punishment.
Other regul.tions, trifling to us now, but impcrtant then because
thery indicated that the Jew was no longer considered an outlaw,
were instituted by Joseph. Among these was the privilege extended
to Jewlsh notables to wear swords.

The decree of Joseph II met more cprosiition in Jewish circles
than it did among the reactionary clerics. The Jews had never besen

granted any favors by theilr monarchs, and could not believe that the
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ruler's intentions were i cmpted by altruistic desires. :They
suspected that the emperor's kindness was but a subterfuge to win
them over to Christianity. "They suspected the Greeks even when
they were bearing gifts."ﬁthe Rabbis were particularly vociferous in
denouncing the edict, and in urging the Jews not to be misled by
the siren-chantings of the enemy. They regarded secular ailture as
orofane, and saw in it a menace to legalistic Judaism, as well as te
Jewish separateness. They felt correctly that secular culture would
make inroads in Talmudic learning and would create a disrespect
tavards Jewish religious observince. They were zealous about
rreserving traditional Judaism, and thought that the Introduction of
;ny extraneous culture would tend to decrease the lovalty and
interest of the Jews in their own culture. These observations, time
has certainly proved to be well taken.

There was but one voice to raise itself in Austria in favor
of the liberal decree of the emperor, and that was that of Hartwig
T2zsely. He wrote a circular letter to the Rabbis of Austria, urging
acquiescence in the plans of the emperor, and championing secular
culture. He stated that the Talmud had ever advocated secular culture.
Viessely was an excellent Hebrew stylist, and had written his letter
in Hebrew., He was banished from Ausiria by the Jewish co-munities.
His letter was bitterly attacked by the Rabbis, who had previocusly
admired him for his profound and thorough mastery of Hebraics, and
for his faithful adherance to the traditional ritual and observance.
In some cities, copies of his letter were burned, géd he w.s subjected
to the same treatment which bigots ever heap}mon men who dc not
conform. Wessely went thereafter to Berlin, became an intimate
of llendelsohn, was a member of his faious Jewish Circle, one of the

founders of the Sammler, and rubbed shoulders with all those young
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spirits who were to beccme the leaders in the Jewish Renalssance. ]
David Friedlander translated Wessely's Hebrew letter to the Aus-
trian Jews into German.

Through the lack of foresight of the RabBinic leaders, Jews
did not take advan tage of tmhe freedom Joseph II, a.benevolenf
despot offered them. Reactlion set in in Austria. The tragic fate
of the Bourbons in France caused every European Monarch to regard
with fear and distrust any 1liberal tendencies among his subjects.
The Jews au ffered in the reaction. Their privileges were again
restricted. The Congress of Vienna and the administration
of MetheRdiM did not tend towards the progress of liberal ideas.
Mettemich himself was committed to fight for Jewish rights at the
cobgress, egcged on undoubtedly by the fihancial power of the
Rothschilds and other Jewish bankers. In his cwn country he
took no steps to amellorate conditions of the Jews. The July
revolution of 1830 made for a more liberal spirit, and the revo-
lution of 1848 breought about a decisive change in the conditions
of the Jews in Austria. The Jews were given fall rights. Five
Jews sat in the first Austrian Parliament. The reactionary wawe,
which followed, curtailed Jewish rights once mcre. In 1867 the
hustrlian constitution was established, and the Jews were given
unrestricted equality.

'he emancipation of the Jews in France was undoubtedly
btrought about largely bty theteachings of Rousseau. Rousseau
believed in the innate goodness of man. Ha also maintained that
intrinsically all men are equaul, regardlesscf race, creed or
nationality. "Civilized Scciety" was respcensible tor the social
inequalities., On primitive comnunistic scocietles, there wus no
prohlem cf equality. The institution of preperty had made for

inequulity, with the result now that we have rich and poor,




cultured and uncultured. Rousseau demanded equal rights and
deliverance from sccial bondagd for. all classes of societv. He

adveeated genuine democracy, direct government by the pecples, recomunend-
ing methods akin to our initiative and referendum. His 1deas were
formulated in the Declaration of the Rights of Man of 1784 and

1793, and hence his iInfluence tended to hasten the smanclipation of

the Jews in France, and thru France, made for more liberal treatment

of the Jews throughout ZSurope.

(LY

ibte Cregolnéé and Mirabeau were directly responsible for the
enfranchisement of the Jews in France. The 1af%g; had won a prize :
for ths best essay on the improvement of conditions cf the Jewg in
France. He advanced the bold view, bold for a catholic prelate,
that neither the religion of the Jews nor their mede of worship,
would deter them from assuming the full duties of citizens., He
insisted that the Jewish code of morality whzn given free and unre-
stricted play, would tend to produce useful and happy men. He
pleaded for the removal of all restricticns and desired to see the
Jew placed on a plane of eguality with his gentile neighbor.
ilirakbeau in 1767 wrote his valunzble work on Mendelsohn and the
Reform cf the Jews. He extolled the virtues of the Jews and
ascribed thelr vices to the stifling effect of a crushing environment.
Liberate the Jew, and he will demonstrate that he is gratified to
te put on a ;lare of equality with other men. Due to the influence
cf the:e two men, &n august 23, 1789, the ussembly passed 2 law that
no one shall bhe molested because of religious beliefs, Insofar asg
religious ceremeonies do not tend to disturt the public order. This
w.s decreed to prevent recurrence of the ricts in Alsace and Lorraine.
GPéCOin,was not satisfled with this measure, and vhen the stembly
reegxrend reccnvened, he made a plea for the emancipation of the Jews.

His plea imprecsed the delegates, and on September 28, 1789, the




assembly declared that the Jews were included in the Decluration of
the Rights of Man.

Holland had for many years been a paradise for Jews. A Pro-
testant country, 1itself subjected for many years to Catholic persecu=-
tions, Holland had learned the lesson of religious tolerance. Many
Marannos from Spain and Portugal had found a haven of refuge there.
Then the Frehch revolution broke cut, the Dutch Jews, tho they enjoyed
meny privileges, did not yet have complete equality. They were not
allowed to bodd office, and were taxedfor the support of the Protestant
schools. In 1725, Hclland became the Ra£avian Republic when taken
from-the Hapsburgs by the French. The Jews were ganted full rights.

As in Lhe case of the ToleratioN Fdict of 1?81.1n Ausirle, the freedom
2f the Jews was ncot desired by the Rabbis, The ultra-orthedox party
feared that emancipatioN would lead to assimilation. A liberal party
was created, which welcomed the new freedom. These liherals began

to eztablish secular scheocls, and accepted in toto the educzticnal
prineinles of lendelssohn and F‘ried;ﬁnder.lo In 1797 two of these |
ltherals of Amsterdam were slected to the bBatavian Parliament. In 1798
a Jew, Isa.k da Costa xiias, was elected president of the Nutional
Ls=embly of the republic. When Louis, the brother of Napoleon, became
king of Holland, the condition of the Jews ccntinued to improve.

Louis wes a fri.nd of the Jews and wanted to see them progress. He
changed the market days in large cities from Sabbath to Monday to acco-
nodate the Jewieh traders. He organized two Jewlsh army battallions of

A20 soldiers= and 60 officers, all volunteers. Hs wanted to hrove %xn

2t

vnat Jews did not abhor military duty. TFor his Jewish battalion he

orovided Fesher meals. Every Sabbath, there was a parade to the

acomm
m‘__'\.h .eo

During the ensuing wars many Jews were decorated. He also

10. "Moses Mendelsohn" - I Heinemen.
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took an interest in the communal activity of the Jews, trying 1‘
to unite the Sephardim and Ashkenazim. The French Revolution, cer=-
tainly, was a godsend to the Jews.in Holland who gained complete civil
and political equality.

Italy which had also become a French vassal state, gave Jews
complete freedom. There, the Jews took advantage of their new liber-
ties and the Jewish cammunity flourished. A Jew, Banafael became a
major in the national guard, and another, Mapugo, became a senator.
Culturally the Jews also made progress. #4sin France, a consistory
was held at the instigation of Napoleon. The result was a undted
Jewish community. ts greatest achievement was the establishment of
Hebrew printing presses, which supplied Furope and Africa. This was
the first time in two hundred fifty vears that a Hebrew book was
publicshed in Rome. <+t was a most hopeful sign too that Hebrew
literature should be created almecst in the shadow of the Vatican
ouildings.

In Denmark, the Jews must have been treated liberally for its
ruler was among those who subscribed to MendeBsohn's Phaedon.

Strange to say, Russiam ir the eighteenth century was
embarked on a liberal Jewish policy. Catherine II was greatly in-
fluenced by the I'rench Eneyclopedists and was faverably disposed towards
the Jews. Sh» permitted them to join guilds, and to bénome alder- '
men and magistrates. Her successor, Paul (1746-1801), cuntinued her
nolicles. e 2llowed Jews to attend secular schocols, and pro-
tected them from the rapzeity of the district governors. Alexander
I (1801-1825) was also liberally inclined. "He too saved Jews from
the robbing officials. He organized a%cmmission for improvement
of the conditions of the Jews, and placed Derschawin, minister of
Justice at its head. Or DPebember °, 1804, he passed a rule that

the Jews in South and Viest Russia be zllowed to purchase and rent




land, to attend the schools and universities and get degrees, and he
also permitted them .to trade all over Russia provided they spoke
Russian, and dressed lilke Russians. They could have their own communal
organization, and could have their own representatives in the city coun=
cil. They were even promised full equality if they showed progress.
+lexander too wanted to bring secular culture to his Jewish subjects
and even at state expense. The rabbis as in Austria and Helland,
feared that the educational ti&-bits offered the Jews were mere baits
tc lure them to Christianity, and consequently fought most bitterly
arainst having their comeligionists take adven tage of the liberalism
cf Alexander. Under Russia's liberal rulers who sympathized with
French political ideas, the Jewish communities prospered.

Modern Germany was at that time composed cof free states,
petty principalities and larger kingdoms, all of whom were banded to-
gether in a loose ccnfederation, known as the Holy Roman Empire. As
Voltaire well put it, it was neither Holy, nor Roman, nor an empire.
The unicn meant nothing. Each petty ruler was free and independent.
Cach principelity made its own laws. Such being the case, the status
of the Jew in what is now modern Germeny, varied. In places where the
rulers were llberal and in tune with the cultural movements of their
day, the lot of the Jew was a good one. Where the ruler was a reac-
tionary bigot, the Jews sta; zered under the lcad of the medieval
disabilities. In states where Christian merchants were jealous and
noverful, the Jew was handicapped and hindered. In others where the
Jew was rich and controlled the ccmmercial enterprises, he was enabled
tc purchase pyivileges ;ith gold. On the whole, however, the Yerman
states were reactiornary and the fight for emancipation was rarticularly

long and arduous. The victories of the French improved the status of




the Jew in the German states. Whatever units came directly under
French rule, were forced tc grant the Jews full civil and politi-

cal rights. The kingdom of Westphalia, which wasfruled by the

1iberal and generous Jerome, had a constitution which declaredthat all

subjects are equul before the law, and all re{iglons may cbserve
their ritials unrestrictedly. On Junuary27, 1808, Jerome issued a
special decree that Jews have the same rights as other subjects.
Like Napoleon in #rance, and Louis in fdolland, Jerome ordered a
consistory of Jews, which was held in 1808. Israel Jacobson was
made its president. The consistory discussed Jewish conditions,
and methods of improving them. To aid the consistory in its
work, Jacobson summoned David Friedlander from Berlin to advise
and suggest, As 2 result of its session,an aestheticized
service and a secularized school were &stat!ished. Jews were also
honored at Westphalian Univereities,.sdttirbgen and Warburg. They
veres compelled to assume Berman family .names and to conduct
their transactions in German. Thus, it is evident, that the
French conquest came ms 2 godsend tc the Jews o Westphalia.

3n Frankfert a.m. the conditions of the Jews were bad.
The Prince, Danlberg, was a liberal but &he jealous merchantzmx
guilds fought him. The Jews were considered as aliens and had to
live in special zections of the cityr. “heav were alsc barred from

manv trades and had to pay 2Z,000 zulden schutzgeld vearlv.

They were limited to 500 familfes, and weddings were only permitted

on the death of an individual. In 1810, due to French influences, ihs

Jews were given complete freedom and the community prosperad.

In iirtemberg, there was nol much improvement resulting
from French rule., In Baden, the archduke, Karl Friedrich, was
liberal and decreed that "every man, ireespective of his religious

affiliations can become a citizen." In Bavaria, conditions were

the worst of all south Germany. Under Napoleon, there were some




improvementsy such as admisd on t;o the schools (1804), permission
to carry weapons (1805) and in 1808 the repeal of the Leibzoll.
In 1809 a decree wes issued stating that religious beliefs should
not diaqualify:han from citizenship privileges. This decree was
not carried out. . In June 1813, an edict was 1issued which gave Jews
political rights. Saxpny was a narrow Protesiant state, a sort
of Protestant Spain, The Jews were expelled from the entire king-
dom but Dresden. There, they were seversly oppressed. In
Anhalt, whose capital was I'essan, Mendelsohn's birthplace, condi
tiops were better. In 1799, a Jewish school was organized theré.
This school lasted for fiftﬁ years, and was supported by the state.
David Frankel was 1ts diractor; A printing press was also estab=-
l1ished there and the Skulamith, the first Jewish monthly, was
published there by Frankel and Wolff (1806-1808). Ths administra-
tion was paternallistic to Jews and cared for their welfare, but
legally tﬁey were still Schrmutzjuden. Strangerd had to get special
rermission to remain in Dessau. In 1804 the Leibzol) was rescinded.
It was only the 1iberalism cf princes which made the lot of the
Jews tolerable there.

In anhalt “ernburg and Anhalt thhen, better conditions
prevalled. In 181C and 1811 Jews were given full equality,
and some even held office.

Hesse D'Armsiadt was 1ike Dessau. The Archduke Ludwig
was a liberal but was too lazy tc institute any changes. Due to
French influences, the Leibzoll was abolished, but Jews.still re-
mained aliens and Schutzjuden.

In Sachsen-leimar, Jews received all citizenship privileges.

The duchess of Sachsen-Meg};nEen instilled tolerance for o
the Jews in her subjects. They were permitted to go in trades and

even to manufacture i1f they got Jewish help. 411 schools were open

e —
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to them.

Vor-Pomm€fmwhich was under Swedish rule, was like Sachsen
‘Meir@ingen. !

Waldeck-PyrmoNt whiz granted Jews full rights. In Mecklen=-
burg, the administration did not hinder Jewish development. The
local magistrates were not as liberal as the rulers, but the-Jewa
were nevertheless in good circumstances. They exported wool and
carried on trade, and were permitted to sacure }.D. degrees at
Rosstock University. In 1812, Frederick Frank gave Jews civil as
well as private rights, but did not allowe them to hold éffice.

In the three cities of Hamburg, Lubeck and Bremen, the mer-
chants and citizens were jealous of the Jews and tried to prevent

their developmert. In Hamburg, as well as Frankfort, the Jews had

to live ir a ghetto and were barred from trades and certain com-
mercial fislds. The children were not permitted to attend the
schools, nor were adults privileged to patronize places of amusement.
In 1811 when Hamburg becamé@ part of France, the Jews were given

full rights, and some were even elected to office. Liibeck had
expelled Jews in 1699 and they had removed %“o a nearby Danish

could :
village whence they/come to the city daily. Then French fule pre- '

vailed there, they were given full rights. Bremen héd expelled

the Jews as early as .724. The few families living in the viecinity
were driven out in 18C3 at the behest of the merchant guild. 1In 1811
French ideas prevailed and 30 Jewish families moved into Bremen.

Thus we have seen that in the non-Prucsianic German states, the
conditions of the Jews improved; where the French ruled they were
usually given full rights, and wvhere French rule falled to penetrate,
nevertheless French 1deals could not be resisted and rulers had to
make liberal concessions to all their subjects. Thus the Jew's lot

improved.



The fall of Napoleon, and the disfavor of liberal ideas
among European ménarchs, ushered in an era of reaction, during Ihichq
the Je's-particular}y in the German states, lost many of their
hard-earned rights. The Congress of Vienna, due to the influence
of Jewlish Bankers was disposed favorably to Jews. Mettermich was
inclined to alleviate Jewish conditions, as he had been inflenced
by the Jewiah agEOns in Vienna, particularly that of Baronness =3
Fanny von Arustein (an, Itzlg sister-in-law of Friedlander). Hzafden-
barg, the Prussian representative, was a liberal who also wished
to promote the welfare of the Jews. Due to their combined efforts,
paragraph 16 of the Treaty of Vienna ‘, reads: "The Congress
of the allies will consider how it 1is possible to give Jews full
civil rights in Germany, and how to enable them to enjoy all citizen-
ship privileges, if they alsc assume its duties. Nevertheless, all
}1ghts granted by states are not to be revoked." This clause
would have guaranteed freedom of Jews in territorles, which had
been ruled and occupied by the French. Originally thé last sentence
read: "all rights granted in states are not tc be revoked." This
was changed to by by anti-Jewish influences. The changed wording
made it pogsible Lo deny Jews rights in Tormer French territories,
on a technicality. Those hostile to ths Jews naw interpreted
this clause to mea: rights given by the states. States had given
Jews no rights. France had given Jews rights. Thus, by the worst
sort of pilpul, these petty gcvernments were enabled_to revoke legal-

o SRR
Jy Jewish pritileges.
No sooner had the ¥rench armies left Frankfort, then all

Jewish rights were revoked and as far as Jews were concerned,

Frankfort went back to the medieval status which had prevailled prior

n
to 1810. Lubeck gollowed suit and expelled the 55 Jewich families

who had settled there K in spite of HaMenberg's genuine protest,

-
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Bremen joined the crowd and also drove the Jews out. Hamburg not
0 be outdone by her sister cities, and in spite of the fact that the
Hamburg senate lauded the Jews, reinstituted the GChetto walls and
all the restrictions that accompany them. In these cities the
jealoﬁsy of the artisans and merchants was largely responsible
for reversion to reactionary days.

The anti-Jewish feeling became general throughcut Germany.
The peet Goethe even was fllled with it. R;hs, a historian, main-
tained that the Jews with their separatistic ways and separate com-
munal organiza'ions are an imperium in imperio, a state within a
state. The Christian reactionary natiocnalists said they (the Jews)
are neither Christians nor‘Germans. Fries ralised alarm thht unless
Jews are restrained, ihey are destined to dominate Germany and
to wrest the control of thelr native land from the Germans. Such
1nf1%%atory writings had their effect, and the Jews in most
~principalities lost their hard-won rights. Thus the cup of freedom
wag rudely dashed from their 1ips of the Jews when they had just

begun to sip and taste iIts sweep waters.,”



CHAPTER IV
POLITICAL
THE STRUGGLE FOR EFMANCIPATION IN PRUSSIA,
AND FRIEDLINDER'S CONTRIRUTION TO THAT
STRUGGLE.

Pe have thus far attempted to sketch very briefly the struggle
of the Jews for political emancipation in -Russia, France, England,
Holland and some of the German states. We shall now focus our atten-
tion on the‘samerstruggle in Prussia and endeavor to indiecate what
vart Frhqdf;nde:/played in 1liberating his fellow Jews from the scocial,
economic and political disabilities which had handicapped their free

development for many centuries. For the kev to the story we are

about tc reveal, we must refer toghe Second chanter, where we have

presented the intellectual and political forces which raged in the

latter part of the 18th and early part of the 19th century, and in whose
Y
aelstrom Friedlander was caught. :

The accession to the throne of Frederick the Great in 1740

‘had filled the Jewish population with hope. The 1iberal prince

patron- cf the'French intellectuals, would surely,-they supposed,

end this medieval oppression of men because of relizious non-conformity.
Thé&r hopes came to naught. Frederick VWilliam I had been, alas, too
effective a teacher., His son followed in his father's footsteps and

cought to strengthen the military efficiency of Prussia. His tolerance

extended only to the field of religion, because he himself was an
atheist, but the Jewish reform did not occur. In 1750 Frederick the
Creat issued his Jewish regulations. These hore few traces of his
supnosed 1iberalism. The number of Jews was limited. They were
barred from the gullds, and from dealing in spices and agriculture.

They could not sel1 wine and brandy, and engage in 'Kleiéﬁandel"

(emall trade). They were also permitted to become pawn brokers. They
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had to pay special protection moneys (Schutzgeld). The whole
community was to be held responsible for the thefts and crimes
of any ons of 1ts members. Every concession hzd to be heavily
paid for. Every Jew who wanted to get married had to buy a certain
amount of porcelain from the Royal factories, and dxport it.
This porcelain flooded foreizn markets and was contemptuously known
as Jew porcelain. Besides these limitations, there were the umal
restrictions about merriage, ete In 1769, the Berlin community, x
which was organized and ruleqby elders, protested to the king against
the communal responsibility for theft, crime and bankruptcies.
The ministry admitted the justice of the protest, but the liberal
king said that the law must stand. Due to such harsh treatment,
the number of Jews in Prussia in 1787 was small--about 31,700,
a proportion of 1-175 of the general population.

Of course, there were a few rich Jews, whose weualth
enabled them to purchase special pbivileges from the king. Among
them, we have aliready seen in a previous chapter, was the Fried- %
1Znder family in ﬁsgigsberg. The Itzigs alsc enjoyed all the pri-
vileges of Christian merchants.! David Friedlander, had he not been
moved by a deep love for hisg cd\seligiontsts and Yudaism, could
have remained content, for as a son-iﬁ-law of Itzig, he enjoyed 211
ptivilipges, and nred not have agitaied for political eﬁgipipation
in Pruzsia. "But this man, who for hinself had attained sc much,
was not satisfied with that, He did not rest in his endeavors, un-
t11 the poorest of his cb{:eligionists had attained the same
comfort and security."ll

Frederick the Great died in 1786, and Frederick VWilhelm II,

his successor, wanted to be just to the Jews. He put a bust of

mandeﬁbohn in his room and gave a general privilepge to Mendelgohntis

11. Geschichte der Juden in Berlin - Ludwig Geiger P. 104
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heirs. His confidante and chief ministér Wollner, in spite of

his reactionary pletistic tendencies, encouraged amelioration of

Jewish conditions, because of hatred for Frederick the Great. i
Frederick's refusal to alleviate Jswish conditions was probably due
to economic reasons. He wanted to sconsefve the finances of -
Prussia. The Jewish restrictions and taxes were a fine souede of .
income. Their abolition would harm the Prussian treasury. Hence,
he continued them. His successor, however, did not share his
thrifty qualities and began to squander the moneys,Frederick the
Great had accumulated, and thus the economic barrier to Jewish
emancipation was removed.

wgllner, the pietist, already referred to because of his

intense hatred for Frederick the Great, was favorably disposed to

the amelloration of Jewish conditions He = ggested to Frederick

%ilhelm II that the Jews should receive better treaitment, and should
be prepared for good and useful citizenship, and should also be
declared eligible for military service.12 The king was impressed

by the opinions of his minister, bu% was perhaps, even more greatly
influenced by the views of Mirabeaul® who had written an essay
urging drastic reform In the Prussian political administration.

Part of his program called for the ccomplete emancipation of the
Jews. As a result of this pressure, én jeptember 28, 1786, the king
sent the follow ng word to the ministry: "This oppressed nation

(the Jews) should be relieved as much as poszible, and should not

be drained so horribly by éppressive and unjust taxation"14 He was

12. ¥Myxpxgm Martin Phillippson "Neueste Geschichte der Juden"
page 47.

13. »Bfter = "Geschichte der lldischerReformztion" Vol II P. 76

14. Martin Phillipson "Neuestie Geschichte der Juden" p. 47
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well meaning and sympathetic towards the Jews. !hro.irﬁn‘ thiz
favorable disposition on the part of the Governmenti, the .Jews
immediately saw their opportunity and began to petition and agitate.
They wers able to @o s0 rather effectively due to the raised status
o the Jew, at least in intellectual and liberal centers. Noses
Mendeksohn had demonstrated to the world that the Jews are as able
and as worthy as Christians, and there had risen among the en-
lightened minds among both religions a desire for equalization.
Mendeksohn, by virtue of his preeminence, had become the acknow-
ledged smbassador bOf the Jews to the gentiles. Whenever the Jew
waes unjustly attacked, or whenever the Jews needed a representative
spokesman, Mendelsggohn would step out as the defender and protage-
nist of his people. When the Alsatian Jews needed someone to draw
up a protest for them tco Louis XVI, they turned to Mendeksohn,

who, as we have already indicated, referred the matter.tc Dohbn.
Yendelsohn, however, was not aggressive. He was mild, gentle and
even apclogetic. He was not a fighter, but rather a philosopher.

He could inspire men, but he could not lead them in the fray.

He sheank fré%imﬂﬂjcity which any aggressive demand for Jewish
emancipation would entail. His papil and disciple, David Fried-

lander was made of sterner stuff. It was he who began to agitate

for Jewish emar:ipation, and to demand the inherent right of the

Jew as well as of any other human being, for the freedom of com- '
plete self-expression, a condition, which was unatta’nable for

the Jew as long as he was burdened with limitations and restric=-
tions. On Merndelschn's death in 1786 the cloak of Jewish leader=-

anip fell on the shoulders of David Friedlander, a leaderkhip he

maintained for more than thirty years. Immediately after the
accession of the new king, and taking advantage of the favorable

tendencies of the ruler and his counsellors to the Jews, Fried-




lender representing Berlin Jewry, went to Frederick William II and
requested the abolition of discriminztory taxation, and asked that
the Jews be permitted to enjoy the same rights accorded to other sub=
jects of the kinz.'® The king received Friedlinder graciously and
referred his petition to the ministry for immediate action. In 1793
Friedlander published a pamphlet which gives a clear account of his
dealings with the government tc bring about a change in the condi-
tion of the Jews of Prussia. It 1s known as "Documants concerning
the Reform of the Jefish colonies in th3 Prussian States" A com-
mittee of Berlin Jews headed by Friediander had approached the king
thd latter part of 1787, and asked him to give the Jews complete
rigats. - The king was agreeabls, and at the suggestion of Fried-
fggder, consented tc permit the TSRELGr A1l $ha Prassian states 1o
select a commission, which was to study the Jewish problem and
recommend remedies: The king likewise, was 10 appoint a ccmmittee
whéch was to investigate Jewlsh conditions,and hand in its report.
Both repa ts were then to be presented to the ministry for accept-
ance or rejection. This.plan was immediately carrled intoc operation.
Before the king heard from the ministry however, he rescinded, on

his own accord, }he hateful body lex. (MDec. 31, 1787) and a little
latsr the rurcef\Fin tax. Thus the ice had bs2n broken and the

guns pExPayig fired by Pavid Priedlander hed captured the first im-
rertant objective in t1e long campaign for emencipation.

The Jewlsh commission Immeclately began its work. It was
headed by Friedlgnder and his brother-in-law Daniel Itzig, and it
handed in a complete report. It might not be amiss here to insert
a few words on the communal organizations of Jews in Prussia, which
made it posiible teo elect a representative comaission. Prussian

Jewry was efficlently orgarized. This was nct due teo any exceptional

15. hittemr p. 76
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ability along lines of organization, but was the direct result of
Prussian repressive laws. The Jews were collectively held respon81hﬂﬁ;
for Jewish bankruptcies, thefts and erimes. The entire Jewish colony
had to make good for any debts incurred and not paid by any 1ndiv1dua1.i
Jew. This'rendered it imperative that some form of crgenization be
cstablished which would equitably appottion the distribution of defi-
cits and which would aim tp prevent Jewish crime and financial delin-
quency. Hence, Prusslan Jewry learned the secrets of orgenizaticn,
the result of which learning hae been used to excellent advan tage by
German Jews who later settled in Americz and brought with them the
organizing ability which has found expression in American Jewish instj-
tutions cf cur own day.

A commission of gereral deputies was selected from all the
Jewish communities of Prussia, and these drew up a list of Jewish
grievances and a reqaest for complete pclitical and civil emencipation.
Tavid Friedlgnder mas the leading figure 1n the Commission, and author
of the report. The demand for all rights is stated iIn vigorous and
wnequlvccal.language, and is not asked as a favor, but rather, demsnded
ac a right. ©On May 17, 1787, the Jewish commiesion sent its report
to the royal commissicn for acticn. The revort contains a vivid pic-
ture ef the Jewlsh situvation in Prussia. It mentions as the chief
turden under whlch the Prussian Jew staggers, the numerous specifi-
cally Jewlsh taxes, the communal repponsibility for theft and fin-
2neial errcrs ard the restriction placed on the Jews in commercial
fields. Among the discriminatory taxes which Friedlgnder mentions in
"mocuments" are, for example: (1) at the triernial €fection of the
21ders of the community special taxes were levied. (Berlin Jewry had

to pay 13C Thalers) (2) the excessive taxes for the diploma fee at the

miversity. (3) the bedy tax (4) the forcible purchase of royal
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| porcelain. In eight years, for the privilege of marrizge, Jews had
bourht 223,000 thaler of porcellain, representing a loss of.IOO,OOOFVE‘
MAlerain actual money. Regarding the business eestrictions, the Jews

were excluded from zgriculture, from brewing beer, from all trades,

from dealing 1n foods, varticularly butter, fish, bread and meat,
etec. The greatest g®ievance, however, ic the cammunal raapons}b:l-
1ity, which made the Jews of all Prussia responsible collectiVely
fOﬁ}%hﬁ Jewish theft, crime and bankruptcies. This caused the Jews
to deal very harshly with their own criminal:s., Any Jew found
guilty of theft was deprived of his citizenship and both he and his
family were driven out of the country. Friedlgnder answered charges
that Jews hid th%ir criminals, by stating that inasmuch a;:gntire
community is branded and punished for the act of any individual,
it is but natural and human for Jews to attempt to conceal the
crimes of their c&&rellgionists. Jews also lead lives of fear and
suspicion because of this communal responsibility, and hence cannot
develeop their spiritual natures. The report closed with a reqest
that the state immediately relieve Jews of all these disabilities.
The deputies of the king worked on the report for two
vears and &n January 4, 1790 presented it to the king who imme-
dlately approved it. The report 1Is a remarkable plece of evidence
about the struggle betweer enlightenment and reaction, which
ccecurred in the ranks of .ne government officials, The result of
this was a compromise, which satisfied neither the Jews nor their
cnemies. For a few privileges in trade the Jews shéuld permit the
officials to regulate their private lives, and were to be prohibi-

_ted from obtserving certain religiocus ceremonials. Friedlander

drew up the reply which was signed by all the Jewish deputies.
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This answer was made public dn February 28, 1790. It was written
in a courageous tone and firmly rejected the proposal of the minis-
ter. Friedlgnder states 1in the answarle "Fe do not ask that the
chains whieh hind us be hung further, but that they be loosened.
These chains consist of the soclidarity with which we are considered
politically and religiously. The political restrictions keep us
from engaginghin civie work, and Makeahua useless subjects, and the
religious restrictions disturb our home 1ife and impede the devel-
opment of our moral nature. Destroy, we ask of your highness, these
ironeg, For we feel that under the present clrcumstances we cannot
exist without becoming a nuisance tc the state and an unbearable
burden to ourselves." The reply closed with the rea est that if the
king could na change the report cof the royal commission, the Jews
would prefer to retain the status quo without any changes. Friled-
lgnder was courageously and manfully battling for the inherent
rights of the Jews.

The ministiry was well rleased with the rejection of their
proncsal by Friedlgnder. They felt that they had dcne their doty.
They had offered to aid the Jew, but their offer had been scorn-
fully cast aside. Thelr conscience was salved and they hoped a
knotty problem hud been effectively pigéonholed. Not so, however;
Friedlender's rstition to the king had stimulated thinking people
to observing the injustice done tc the Jew, and in intellectual cir-
cles, where Friesdlander was one 6f the leading spirits, a marked
cnange of sentiment to the Jews Began tec manifest 1itself. The
famon$ literzry sqlons of Henrietta Herz and Rawhel Levin also
nielded gr=2at influence and contributed, tho 1nd1rect1y‘tc the fight

Friedlander and the elders of the Jewish ccmmunity were making.

16. 1ibid p. 85
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This intellectual ferment could not escape the king and in Jlnnéxfg
1&%2, he bethought himself of the Jews and sent a strong order to
general Directory to reppen the matter of Jewssh rights and repr
ed them for thelr neglect in the matter in the past.

The ministry made a new offer, more acceptable than
ite predecessor.lq ,The Jews were not to become citizens nor
were they to be eligible for public dffice. All other disabili-
ties, however, were to be abolished. The ministers hoped that
thi*ei decree would temd to disintegrate the Jewish community.
They believei that the measure would have tended to b#ing the Jews
and Christians together, and that the differences between the two
religions could b; 1limited to a few harmless theological concepts.
This time for the destruction of Jewish culture and separate
existence, full emancipation was to be given. The new regulations
were submitted to the king for qignatufe, but war intervened.
France was Eighting agalnet the first coalition. King William had
to protect his royal prerogatives against the encpoachments of the
Freneh revolutionists. He had to ally himself with the reacticnary
monarchical forces, and thus Jewizsh emancipation wasdeferred.
The interruption causedby the waf geve the recctionaries a chance
to discard this new regulation. On June 5, 1792, however, the
king abolishec the Jewish communal respomsibility for taxation,
and the Jews Legan to harvest the figst frults of thexm efforts
for full rights, expended by Friedlander and his followers. The
fear of revelution and an excess of Christian pietism kept
Frederick #William II from carryving out any more fundamental re-

forms. His glorious nromises had wilted.

17, M. Phillipscn xkid p. 49



Frederick William III succeeded his father in 1797. He was
thoroly cowed by the advance of 1liberal ideas as much as by tne ad-

vance of French armies. He feared change of any sort, and the cause
of Jewisn freedom appeared to be hopeless. Friedlfnder and his asso-
ciates however, @id not cease their efforts nor their agitations. 4
They repeatediy petitioned the king for release from the unjust bur=-

dens which they bore, because they were.Jews. Their persistent ef-

|
forts precduced secme gecod result. ‘In 1798, the king informed Friedlgnd-f

er that the collective responsibility of Jewish communities for
theft, crime and bankruptcy was abolished. 4Another formidable
fedoubt had been captured by Friedlander and his co-workers. They,
however, had as their objective the complete emancipation of the Jew,
and their frequent rebuffs began to have a depressing effect on the
Jews. Many began to lose heart of ever acaquiring their freedom,
and they found in baptism relief from their burdens.

This wholesale desertion of the Jews was a source of
great worry to Friedlgkder, who at that time, stood a2t the head of
the Prussian Jewish community, and consequently felt personally
respvonsible for preserving his people and his religion. The Berlin
Jew of that time felt his political ard ecomomic disabhilities most
kYeenly. BRerlin scciety was very friendly to Jews. Cosmopoliian
ideale flourizhed there, and consequently Jews were treated better
by inhabitants than by reaction&ry statesmen. Socially, the rich
Jews mingled freely with their gentile contemporaries. Intellec-
tually, the Jews, following the 1lead of Mende%sohn, had made their
mark. The =Qlons of Mende{srhn and Priedlénder, of Henrietta Herz

¢nd Rahel Levin, became the centers for the cultured Blite of Berlin.
Priedlander even supported writers of promise. To men who thus

ranked high in soclal 2nd intellectual circles, this political



inferiority, and particularly the philosophy which was behind it,
wa® most galling. Mery of the Jews followed the 1line of least '
resistance and swore false loyalty to Christianity. This conditionu
of affairs, David Friadlander hoped to improve, when in 1799 he sent
hie much-maligned S3endcschréiben to Teller. Friedlﬁnder hoped to
save the gpirltual gold of Judaism from the dross of ceremonialism.
He proposed to Bishop Teller tha£ he would be willing to subscribe
to an emasedlated Christianity, a @hristianity which would preserve
the spiritual Beauties of Judaism. Teller, of course, rejected
the prdposal. Friedlander rammiwe remained 8 Jew, and continued
to see with pain the apostasy of many of his correligiocnists.
He had hoped to avoid this by his letter to Teller, which we shall
discuss in detail in a later chapter. He had failed, and con-
sequently was spurred on to strive for political freedom of his
peonle with greater zeal and renewed enthusiasm. The failure cof
his Semdschreiben and the bitter attacks of the Jews on him, did
not weaken his efforts for his pecple. On the ccntrary, he was
stimulated to greater activity, as he realized that the only hope
for the salvation of Jewish spiritual values iay in political
as well as religious emancipation.

For a number of years thereafter, the attention of all
Prugsia was turned to the problem of French militarism, which was
casting its st.dow cver all Europe. Prussia with its medieval
legislation and imperfect organization could not withstarnd
Napoleon, and went dovn to defieat after defeat. The repeated request
for reform, from his subgects, was ignored by Frederick William III
until ithe battle of Jens, end the stinging defeat he received there .
made it evident to him that Prussia must reform and must gain a

new lease on life. In 1807, the chenge of ministries in Prussia
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- paved the ~Wayr for more liberal legislation. Feudalisn was

abolished in Prussia in 1807. This new spirit in Prussia once more
encouraged the Jews to saruggle for theit emancipation.

In 1808 the Berlin Jews had given the eld ers who were pre=-
cided over by Friedl&nder, full power to act for the community.
Yhenever exigend es arocse, Friedlander could protest to the king.
These protesis soon began to bear frult. ©On November 19, 1808, they
were repald for their efforts. A city ruling allowed the Jews to
discard the title Schutzjude, and gave|them the rkghts of citizenship
with all its duties and privileges. Shprtly thereafter, David Fried-
lZnder became an alderman (Stadrat) serving without pay{s

The next few years saw a continued agitation on the part of
the Jews to have the rights accerded them in Berlin cxtcocnded ic
211 of Pruzsia. In 1810 when Hatdenberg became the minister of
Prugssia, Jewish hopes ran high. Heedenberg was a liberzl and an
idealist and saw the injustice of the Jewish disabilities. Thru his
Influence on March 11, 1812, thc famous edict of emancipation became
law. Discussing the event, Ludwig Geliger said: "But we owe this
law not to the noble churacter of this man (Hafdenberg) alone, but
&13gcthe per:istent driving powver cof Davii ¥rie dlander and his asso-
clates of the Berlin elders, who c¢nce mere, as they did twenty yvears
<go0, made many approaches for Jéwish emanciputioﬁ."lgThe followdng

are the prinecipal clauses of the edict:

l. Jews living in Prussia engaged in business or trade
became citizens.

2. All Jews must take family names and learn German.
3. A1l specizl Jewish taxes are immediately abolished

4. giews are to assume all civic duties and obligations.

18. ibid page 68
18. TMudwig Geiger "Geschichte der Juden in Berlin -p. 143
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5. The separate Jewish courts are to be abolished.
6. The rabbls are to lose thelr legal jurisdiction.
7. Foreign Jews are to be permitted to travel at will.
8. Jews could not hold publicwmor judiciary offices

When thds edlct was proclaimed, a committee of Berlin Jews

|
!

headed by Friedlonder sent a letter of thanks to the king. The
efforts of Friedlander had at last gained their objective. He had
attained vietory. Prussian Jewry was freed from the numerous re-
strictions and disabilities which had for such a long time clogged
Jewish development. The Jews had been emancipated and Friedlﬁnder.was
their leadin% emancinator. Speaking of his efforts, the New Review,

a British periodical éays that the rights enjoyed by Pzgssian Jews

20 ne

were acqi ired largely thru the efforts of David Friedlhnder.
new libertlies thus acquired by Prussian Jewry, soon found disfavor
in Christian circles in Prussia. The defeat of France by the allies
in which Prussia had played a very important role, and the Congress
of Vienna, mark the beginning of a reactionary period and te a

large extent a repudiation of French political ideas. In Prussia,
the reaction assumed the form of an intense nationalistic feeling,
and an evangelic Christian crusading zeal. Both tendencies were
det?imental to the Jews. Tre Jews in spite of thelr raised civil
status, were consldered neither Germans nor Christians.(ﬁhhey were
consequently targets fot the attack of the nationalfct and Chris- .
tian parties. The castigation of the Jews was led by the scien-
tific writings of university professors who raised the usual

Jewish scarecrows. The Jews acnstituted an;gmperium in imperio.
Thay were a menacd@ to the state, and if permitted to function

freely would drive Christians out of Germany. Essays and pamphlets

began to appear, which dlamored for the reinstitution of thes ghetto.

To these attacks, no Jews replied. David Friedlinder Loo remained

20. The Hebrew Review and Magazine of Rabbinical Literature.
Vol. 1 #16 - p. 250



silent. The Jews began to discover sdbtler methods of reply when
Jewish satyrists began to shoot their destructive darts. Ridicule
became the weapons of these men. Ludwig n;rno and Heinrich Heine
became the leading exponents of that form of defense, and their in-
cisive wit demolished somewhat the false prejudices of anti-Jewish
writers. 1
The result of this hostile feeling manifested itself in
the limitation as far as possible of the decree of 1812. It was
Interpreted to apply only tc those territories which were part of
Prugsslia at the time of its enactment. The newly accouired Prussian
lands were not to be governed by the edict of 1812. Conseaently
Jewish disabilities were once more put into effect in parts of
Prussia. In many other ways, petty persecutions were resorted to.
Jewich wounded scldiers were not given state aid. Jewish physleians
could not secure commisions in the army. In the degrse, Jews were
to be barred from public offices. Druggists and auctioneers were
considered public officials and Jews were declared unqualified to
111 them The 2dministration hoped in this way to coerce Jews 1n£o
scceptance of Christianity. Jews were forbidden to take Christian
surnames and Zung showeu that most Christian surnames are Jewish in
origin. 1In 181¢ Ghrlatiln children were forblidden to attgndiggbl4c
schools. In 1825, Jewish symagogues wers denied the privilege of
bullding and acquir ng land without the king's consent. To this
ruling Friedlander protested. In 1823, every "SeKtiererei", change
in fcrm of worship, was prohibited. This was done to aid the work of
the soclety for the conversion of Jews which had been formed in 1822,
This organizetion offered a reward of ten ducats to all Jews who
would accept Christianity. 1In 1833, & pronosal was made by Councillor
Steckfuss to divide Jews Into two classes, a proposal which was clearly
in contradiction to the spirit of the edict. Tho eighty three years
cld, at the time, Friedlander agalin protested, and inmsisted that the

. . PP



decree of 1812 be adhered to.

Reaction was regnant in Prussia. %The liberal dbirit fostered

hy the Trench revolution end advanced by the earlier 1ntellectun1;
was squelcned midst the din of noisy nationalists and frerizied priests,
whosz ideal of a Christian German nationality began to dominate Prus-
3ian thought. The resdlt of this reaction on the Jews was a curtail-
ment of their privileges. The victory won by Friedlander and hisw
assoclates was endangered. 'The Jewish leaders were helpless to.;;oam’
the tidé of reaction. Friedlander and the Berlin elders could but
protest at the change in attitude on the part of the administration.
Their protests were in valin, like voices crying out in the night. A
victorious government forgot its promises. Intox.icat.ed with victory,

"russia reeled on in her mad freedom -throttlihg - dance. ‘But Br
dayvs were numbered. ubsolute monarchy in Eprcpe was doomed and the
Jews were bound to share In the restoration of liberties. To David
Friedlander, whose untiring efforts for the nolitical emano.ppau%l
of his brethren made pcssible the deetee of 1812, world Jewry will
will everg be indebted. He will ev.r retain his place among that
glorious army of men who tho free themselves, fought mrzeXfimximxziy
unselfishly that others might be freed. Prussian Jewry in particular

must ever honer him who was thelr ardent champion and emancivator.



CHAPTER V

w
FRIEDLANDER'S CONTRIBUTION TO
THE CAUSE OF REFORM IN PRUSSIA.

In the days cof Friodlgndar, the Prussian Jewish community

s e

was confronted by a dual problem; ttet of political and religious
emancipation. Friedlgnder, as the leader of his correligionists,
consequently was called upon to solve this dual problem. In the
nrevious chapter, we have endeavored to indicate how largely, thru
Friedlander's tireless efforts, the Prussian Jews attained political
amancipation. In this chapter, we shall endeavor to discuss what
contributions Friedlander made to the religious feform or emancipa- ‘
tion of hie copreligionists.

There 'were four great periods in Jewish History, when Jews
came in contact with foreign cultures and were profoundly affected
by them, the Canaanitish, the Hellenic, the «rable and the European.21
Friedlander lived when the Jew first began to come in contact with
European culture. Previous to this, the-Jew had 1ived in the prison
confines of the ghette. Tre re, he was shut off from Intercourse
with the rest of the world., He devoted himsefIl entirelv to his own
literature and to a glorification of his past. He felt his culture
was self-sufficient. His stay in Europe was but a transitory stage.
He pasd onately longed and prayed for the coming of the Messiah when
a return to Pales.ine and a reinstitution of the temple and ritual
would be effected and the old theocracy of Judea would be reestablished.
He regarded himseilf a member of a holy vecple. Contact with the
outside world was ccentahinating. He 1imited it only to business
relations, which were essential fer his upkeep. The Jew in a certain
csense, was satisfied with ghetto conditions. It kept him separated

from the unholy influences of the world about him. It permitted him

2l. Marcus Brapn - Geschichte der Juden und Ihrer Litera.ur -
Pe



to devote himself entirely to his own lore and literature. It mmdﬁr‘
possible for him the observation of the minutely prescribed ritual.
The Sabbath could be observed in the ghetfo. The dietary laws could
be adhered to effectively. Jewish life could be realized. Rabbinic
couttc were established, and dispensed juatica according to Talmudic
legislation. '
Intellectually, however, there was stéﬁnmtion. European
countries had emerged from their medisvalism, but the Jewish ghetto
still méintained its medieval aspects. ?he Renailssance, the spirit
of Refolt against authority, which had produced the Protestant
reformation- in Germany, and which had ended the dark ages of Europe,
did not penetrate the ghetto enclosures. The Jew was isolated
physically and spiritually from world movements. In the ghetto there
was no proncunced revolt against authority. The mandates of the
Rabbis remained sumreme. None dared nor desired to challenge their
sovereignfty. They Interpreted the laws and the community had to
and 41d obey them. The spirit of opposition did occasionally'manifest
itself, but was easily and ruthlessly supressed. Uriel d'icosta and
Paruch Spinoza are, perhaps, the classic examples of the intolerance
of the Rabbinical sovereigns, whose repressive measures assumed
the forms, which men in authority have ever used against those who
challenged them. !
Even as the papacy lost 1ts strargle-~hold on intellectual
development ty the coming of the Renaissance, sc thz Rabbls lost
their commanding position by Lhe advent oirJewish renaissance.
1ts herald and pioneer was Moses Mendelsohn. His translation of
the Pentateuch into German in 1750 marked the beginning of a new
epoch for Ruropean Jewry. The ghetto isolation was-broken. The

conmmunication of i1deas and ideals with the outside world was made

possible. Like butterflies who had been encased in their coocoons for



the winter, spread their wings and fixx fly away exulting in their

newly acquired liberty, so the Jewish intellectuals broke through
their mental prisons ;nd began to revel in the new freedom which bec
accessible to them. Mendelisohn became an ardent advocate of secular
culture among the Jews, and the great 1ntellec£ua1 currents which
were agitating the world at the time began to seep through the
ghetto walls, Of course, Rabbinism condemndd Mendeksohn's trans-
latiop, and fought the introduction of secular culture. But in
vain, David Friedlander was an enthusiastic disciple of Mendelsohn,
and sought to ecarry out thé'policies of his teacher and friend.
Mendeksohn had realized that the immediate establishment of educa-
tional Institutions was ecsentidl to carry on the work of secular-
izing Jewry. He accordingly ;onceived the idea of a Jewish secular
school, where both Hebrew and general culture was to be taught.
Hartwig Ressely, then in Germany, took Mendelgohrn's idea und worked
out a complete plan. This plan was emecuted by David Friedlander
when in 1778 he,with the assistance of his brother-in-law, Daniel
Itzig, established the Jewish Free Schocl of Berlin. The two direc-
tors of the school encountered much difficulty in spite of the con-
currence of government officials. The money was raised and the
building was bhought in 1778. The actual opening had to be deferred
ti11 1781. The Minister, von Hﬁnchhausen, aided the project. He
wanted to heip Ttzig and Friedlander by getting the general directory
Ltc remit the taxes. On January 24, 1784, the minister pralsed the
venture and declared it tax exempt. The school instructed six hun=
dred children in ten years. Hany of these became teachers and aided
in the establishment of schools eisewhere in Germany. Others went
to Auztria and Poland and disseminated the Mendelsohnian doctrine

cf secular culture for the Jews. The school was open to Christian



and Jewish children. In 1786, it had eighty pupils, half of whom
were part Christian and part Jewish. The curriculum included wriiing,
arithmetic, bookkeeping, drawing,.mathematics, geography, French, )
German and Hebrew. The finances of the school were small, dependent %
sntirely on tuition and donations, % receiving nc state support.
Friadlézser was 1ts superintendent ti11 1800. Then Itzig became its
head t111 1806, when Lazarus Pen Davidzgook over the management of
the schoeol. Ren David remained its princiﬁal until 1825 when the
school was closed and the Jewish Public schocl opened. In 1823,
Fried1inder was centrusted with a plan to reorganigg‘schcol, but was
100 o0ld 2and declined. Zunz tock hils place. Thg schocl had nﬁ creed,
and admitted Jews and gentiles until 1819 wheq7government forbade
«
Jewish and Christlian children to attend the same schools. Friedlan-
der had hoped that by educating Jewish and Christian children toge~
.-ther, a spirit of harmeony and cooperation would arise between Chris-
tians and Jews,
The school started by Friedl&nder in 1778 served as a model ,

for similar schools in other German =states, Austria and Holland.23

W
Herz Honber524 went to Austriz afterATalera*z Edict of Jeocseph II and

Leecama suparinisnd:nt <f scheols, He followed the plan of Mendelssohn
and Fri dlonder and taught both secular ard religious subpects.
Schools in other citles folloved the establishment of the Rerlin
school In rapld succ .ssion. In 1786 there was one instituted in Dessau
in 1782 1In Hamburg, in 1795 in Halberstadt, in 1801 Jacobsonschule
In 8cesen and the Samsonschule in tolfenh&ttel. At the latter schceol

0

Ieopold Zun225 and Marcus Just26 received thédr carly esducstior and
Fal

)

22. czerus Ber Dovid had bBecn a tase in the house of a noble at

= Vienna. He had become an exponent of Kant and an excellent math-
ngmat&cian. He wrote many books. He backed Friedlander in his
{endschreiben” and believed that ceremonial law impeded Jewish
development. _

23. "Moses Mendelsohn" - I. Heinemann

24. Herz Homberg had been one of Mende '
franslation. ndelsohn's aides in the Pentateuch

(see next page for notes 25 and 26)



training. All these schools spread the idea of secular culture
among the Jewish communities and paved the uay for reform. The
varicus changes in instructicn were largely due to Friedlander. He
ingisted that the school should be a cultural environment where
youths & ould be trained for better citizenship and loftier manhood.
de realized that education was the development of the physical,
mental and spirktual pre faculties to the highest degree. By the
estatl ishment of the schcols, he had realized one of his ideals, and
had done his share towards systematizing educaticn among his fellow
Jews, To facilitate the work ofithe schools in connecticen with which
a printing press had been established, Friedlander published a text
hook. It is now unknown, but at that time it was important, as it .
satfsfied a very vital want. It is known as the "Lesebuch fur
3“dische FKinder,"and appeared in 1780. It contains German, Latin and
Hehrew letters, the fundgmentals of Judaism, according tc Maimonides,
morel stories from the Talmud, Talmudic probverbs, etc. It was B |
favorably ccmmented on by the Berlin ILibrary, and was Friedlidnder's
initial literary undertaking. A 5}‘ 3 O g & ¥

Having instituted a new sducational system among the Jews,
and thus provided for the nroper training of the young, Friedlander
began tc direct hils energles to the cultural develcpment of the
adult Jewish ppulation. He realized that pqlitical and religione
reform must be cohcomitant. He conseqentiy begas to introduce the
Entightenment movement tc his correligionists. He affilisted with
2very organization whose goal was spiritual x or cultural elevation
of its people. 1In 1782, when LEuchel organized in Koenigsberg
"3ezallschaft Hebraischer Literaturtj";unde,“ Ry ,05 d 5 aman

Friedlandar volunteered te establish a branch in Berlin. Due to

€5. Leopold Zunz was the founder of Jewish science

£6. Marcus Jestal the instigaticn of Friedlinder wrote a voluminous
History of the Jews.

. uad il



b
FPi@dléﬂd@r's influence, the name of the society was changed to
"agegellscheft zur Beforderung des Guten und Bdlen". All intefeﬂted
in the culture of the Jews were eligible for membership. The change
in the name wés due to a deslre on Fri@dlénder's rart to make the
organizatién more univorsal in its appeal. Many'of the Jewigh intel-

. 14
lectuals affiliated with the Gesellschaft. Among them were Joel Lowe

, . . o : ge,
phild}ist, Wolfsohn, professor in the Wilhelmschule, Mendel Bresgmslau,
! aE

Igaac Saatnow,'grammarian, and Baruch Lindayg, a poet, In 1785, the

society began to publlish the "Sammler", q0XKY. The stimulus

‘for this underasaking wag received by E%h@l Trom tLhe culiurewldving
Fri@dl@xd@ﬁ in Konigsberf,- David Friedlander's brothers. David
sponsored the magazines in Berlin. The contributors to the puhlica-
tion were known ag Meassfim ﬁ'f&JQﬁ %) . They constituted the

disciples of MendeVsohn, and were filled with the cultural and intel-
1 . the
lectual ideals of the age. Thelr work marks the advent of/Jewish

o

, .
Renaissance., Throughout Surope youthful Jewish intellectuals began

o

to yearn for an afflorescence of Hebfew culture. The bheauties of the
holy languuge began to be extolled. Hebrew poetry once more began

to expess the goul and longings of the Jew. Wessely, Mendaf%ohn,
Friedlinder and the whole host of that brilliant galaxy of Jewilsh

minds contributed to the leassef. It became the mouthplece of the

neweat Torces in Judalsm. ¢‘U”}
. | A

Friedlinder translated two of Gessner's 1dylls into Gowman.

He wanted to introduce German literature Lo the Jews. Many of them

could not read German and Friedlander's translations which apm ared
in the Sammler made accessible to many ghetto Jewg some of the secular
1iterary treasures. The idylls he selected were "Menalkas and Alexish

and "Amnytas" The former of these Friedlander entitled

10T D10y pn0g> @iy ke |'X

"The greatest spiritual Joy in the practice of kindness". The latter
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he named D’)Q ‘1}‘.?'!3 for the idyll indicates that he who prays for

his nelghbor will find thag Bod w#ill give Bim what he needs.
PR Y RN e an YN SHLINDR L
These translations had also an ethical and spiritual value, and helped

dicséminate a lofty spirit of idealism among the Jews of Friedlander's
daye.

In 1782 Hartwig Wessely wrote his JWAX, pdw *327 which
was addressed to the Austrian Jews, and in which Wessely urged them
to take advantage of the cultural opportunities the emperor offered
them. This book was written in reply to the Austrian Jews who feared
that participation in secular culture would result in a weakened
Judaian. Wessely attempts to prove that the highest.interests of
yJudaism demand that the Jews share in the culture of their country
and age. David Friedlzndgr translated this work in German , as he
vanted to show the 1ﬁtellectua1 world that Jews wera in sympathy with
the great thought murrents of their time, and were canvinced of
the ‘'necessity of giving up their spiritual isolation and exchanging
ideals and icdeas with their non-Jewish c smmtemporaries.

The aim of Friedlander's 1ife was to carry on the work of
Fendedsohn. In accordance with this purpose, Fried];nder began the x
work of translating some of the books of the tible, lendelswhn had
not worked on. Mendelsschn compleied the translation of the Penta-
teuch, the Psalms and t.ie Song of Songs. At the suggestion of
Friedlznder the editors of the Sarmler planned tc dc¢ similar work
for the rest of the bible. Friedlander himself translated Job,
Iczlah, Ecclesiastes and the sixth and seventh chapters of Micah.
I1sziah and Job he published in the Sammler under the title "For

icvers of Oriental Poetry." These translations rank with those of
A o7

L ]
liendesohn's. Friedlander very beautifully dramatizes the sixth’

27+ Ritter's p. 55




ancd seventh chapters of Micah. His translaticn of Ecclesiastes, —}

"Der Prediger", he published in 1788. It contains a rather large
preface, wherein the author explains that his work was inspired by
liendeksohn. He used Mendeksohn's commentaries and embodies them in
his translations At the beginning of each chapter, there is a little
synopsis or outline of its content and meaning. The preface is inter-
esting for it indicates the scientific method Friedlander employed
and shows how thorovugh a student he was. We shall append a translation
of it in a following chapter.

In accord wkth his ideal of raising the -status of the Jew
to a higher cultural levsal, Friedlénder in 1786, bublished a2 trans-
lation of the prayerbook. As 1s true In our own day of orthodox
cengregations, the malority of the people did not understand the
Hebrew prayers and repeated them mechanically. The women in partic-
ular were ignorant of the meaning and content of their religion.
Triedladnder wrote that the second half of the race (women) gets
neither religious nor secular education.28 They have nothing to
train them except the practices of thelir eld-rs, which they followed
blindly. The observance of ceremonial had become for them religion.
7omen knew no other teachings nor duties. Friedlander decried the
infericr status of woman 2nd determined to elevate them to complete
religious equality. His prayverbook tranclation was largely duexkm
done to aid the women. ‘he Hebrew letters were used in it so that it
could be read by those who had had exclusively Hebrew training.
The book was dedicated to his mother and mother-in -law. Besides
a2 translation of the regular pravers, it contains Fried];hder's trans-
lation of "The Ethics of the Father¥" with his own commentary. It

also contains translations of prayers to be used on special occasions

;n the preface of the book, Fciddlander gives his conception cf prayer

28. 1Ibid p. 57
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and also a history € Hebrew prayers, which he took from uaimonidoa;‘Q
The preface is interesting, and shows how advanced Fviedlahdar was
in his religious and tﬁeological views., The book was published by
the press of the Berlin free school. A translation of the prefacq wil!%
appear in a later chapter.

The publication of the translation of the prayer book aroused
a storm of-furj among the rabbis of Austria, Poland and Germany. The
appearance of the book was the result of thé Aufﬂlahrung in Jew1§h
circles. It was the ftrxx fruit of the spirit of revolt. The rabbis
themselves not educated in secular filelds, saw in the translaticn
a challenge tc their own authority, as well as a threat at the au-
thori ty of tradition, Even as they had fought against the acceptance
of Mendeisohn's Pentateuch translation, and evén as they had ban ished
%escely for advecating secular culture in Austria, so now they
tfained their heavy artillery on Friadlander for his translation of
ithe prayer bock. Eleazar Fleckeles, Chilef Rabbi of Prague, was the
first to fire his broadside at Frled];;;er. He publizhed a book
# MAY 151 " sherein he bitterly denounced the translator.
He sald it was a crime and & horrible sin to translate the Hebrew
nrayers into a profane language. He quotes the following biblical
verse, "And it came to pass, that when the sun was going down, a
deep sleep fell upon Abram, and lc, a dread, even 2 great darkness fell
unog/him," (Gen XVIQ ) and interprets that as meaning thut Abraham
had foreboding of coming translaticns. Then too the Zohar was called
in zc attack ?riedl%pder, as well as all the pilpulistic devices,
the Talmud contained. Ezekiel Tandau, also a Rabbil of Prague, com-
mended very heartily the sentiments of his colleague, amd it was in

reply to ILandau that Friedlander in 1798 wrote "Das Schreiben on

LU
meine Kitbruder in Deutechland."” Friedlander points out the

I1logiec of the position of the rabbis. He says that inasmuch as they



do accept thé Targum, which 1s even less understood than the orig- I%
inal, 1t 1is an indication that they are not interested in the holinemd
of the teachings nor the necessity of morals of the elevation of ﬂ
the spirit thru the scriptures, but rather that they value the dead ﬂ
letters in themselves.?®, He adds that they feared translations
because the result of their widespread use would bring about enlighé-
enmént of the Jews. The Rabbis fearsd enlightenment because it
would reveal the incongruity of their office. This was the first
of many clashes Friedlander had with the Rabbis. They embittered
his 1ife, and he in turn despised them thorcly. He, it was who
later told the government that the rabbis were"Keuscherwachter"
suardians of the dietary laws, devoid of the qualities of real
religious leadership.

Friedléndar, in spite of this severe opposition, undaunted-
iy persevered in his work to elevate spiritually and culturally the
condition of his cotreligionists. He began a series of essays in
the Berliner Monatschrift, which was the organ of xh® intellectual
Berlin, edited by lﬂzlai and Pleder. All his essays were written
tc stimulate an interest in Jewish literature. Ir one, "Something
about the Mendelsschn's translation of the Psalms," he points out
thag?gurpose of Mendoksohn in translating them was to correct the
false conceptions and intern etations of psalms, which were univer-
sal. All of the Scriptures have been maltreated, but the psalms
have suffered most. The commentators, imitators and translaters have
comnletely altered the Psalms. In the process, these Psalms received
Incurable wounds as If from the swords of the barbarians. The anciemt

miliew was obliterated, and each individual interpreted the psalms

in the 1ight of his own age and his own environment. Pedants and

29. 1Ibid
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changes in them. Like a genuine artist, he endeavored to make his

translati~» as near the original as possible in all its pristine N
beauty and glory. This essay of Friedlander's 1s replete with .
observations on the contents and charscteristics of Hebrew poetry.

He flayed the dogmatic opinions zbout Hebrew pcetry, which prevailed,
showing that in many instances they were erroneous. Later crities

are now aware how dépendent they are on Friedlander and Mendelsohn30.
Friedlander and Mendebsohn created an aesthetlic point of view. They
alsc had the scientific spirit, and made use of the researches of
Christian scholars,

In 1790, an essay appeared in fhe Berliner Monatschrift
suggesting that ths Purim festival be abolished. As long as Jews
worked on their own culture, they would continue to be oppressed,
was the thesis of the author. Hatred of Persians would be inter-
preted as meaning hatred of Germans. Delight in vengeance and
victory commemcrated by Purim are unworthy ideals. Since the
festival is ﬁot Mozaic, aholish it., Friedlénder answered this
essay by saylng that it 1s a false assumption to suppose that hatred
ageinst Persians would mean hctred against the Germuans. The festi-
val has besides ¢ few superétitutions nothing evil in it, and fur-
thermore, 1t is . stimulant to idealism. The Yust for vengeance
ascr'bed to Esther and Mordecal is found in all Greek states - even
the 1deallstic ones. As long as Jews are considred as stra gers,
and the word Jew was used as a curse, SO brejudices eand ignoble
thoughts could not cease among them. To say that Jews as Jews

cannot better themselves is a profanation of God.

30. Ibid
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When in 1791 the Strassburg Commons defeatsd a motion ioﬁbe]
equaliize the Jews, Friedlgnder takes up his pen and writer an aﬁiié'
cle in the Monatschrift, showing that the Jews are worthy of equal- 3
lization. :

The introduction of secular education among Jews paved the
way to reform. Mendelsohn advocated and championed secular eduea=-
tion. His disciple, Friedlander carried out his master's policy,
but even went one step further and began to urge religlous reforms.
Thus far, we have enumeratedsome of Friedlander's activities to
advance the cause of secular education among Jews. Ve shall now
endeavor to see what his reform platform was, and vhat contridution

he made to the reform movement in Judaism.

When In 1808 Israel Jacobson was elected president of the

lf

consistog; called by Jerome Bonaparte In Testphalia, he summoned
Friedlande

r to advise him as to what to do. TFriedlander suggested
certain very radical changes, which Jacobson could not accept.
Jacobson was ready to aestheticize the service, but he had no philo-
sophy of reform which would have called for a compnlete reorganization
of customs and forms of worshin. JJacobson intrcduced the vernacular
in his temple, used an organ,/iﬁgtituted the confirmation service.
These changes were changes in form only. To Fri!dlander they were
1nsufflclen;. Diszruntled, Friedlinder returned to Berlin.

Immed _ately after the edict of March 11, 1812, Friedlander
published a pamphlet "Uber die durch die nesue Organizaticn der
Judenschaften In den Preussiechen Staaten nok{hwendig gewordene
Umbildung," wherein he advocated the necessity of relicious reform.
Priedlander felt that since Jews had attained civil rights, theyx=x

should immediately discard atavistic customs, which impeded citizen-

-
ship duties. In his petitionsto the King, Friedlander had always




incisted that the Jews are entitled toc civil rights regardless of their
religious practices. To his om people, however, he pointed out the

incongrnity of Jewish medieval customs in a modern progressive envir'op;-,-:-'-".
ment. He urged the necessity of reforms in the service of the synagog L'
in thelr educational institutions and in the methods of education.

Politicel freedmm called for a change in prayers. The Jew now owes .
allegiance to rulers and should have prayers gor them. The Jews now

are Prussians, and therefore should no longer express d@esire to returmm

31

to Jerusalem, and pray for 2 restoration of the temple and its ervice.
He also made a plea for prayerbook$9in the vernacular. Some maintained
that this would separate Jews in different countries. To this
?riedlander answered* that these lingulstic differences eaxist aﬁong
Jews already, that to the Ashkenazic Jews ILadino was not comprehen-
3ibls. Friedlander algo urged the religious edncaticn of women. He
also wanted to see a systematic presentation of Judaism published.

He also wanted manv antiquated eustoms changed. The rabbis, of course,
scoffed at Friedlander. He found 11ttle encouragement among hls
co*religionlats,,whereupon he sent a letter tco Frederick #illiam IIJ,
and asked him to advocate religious reform among the Jews. The king,
who had become a thorough reactionary, wanted to reject Fried];nder's
propeosal with a severe rebuke. HaRdenbery, however, interfered

and sent & very mild refusal to Friedlander. Hafdenberg, a liberal
himeelf, was In fa-or of Jewish reform. At that time a bad policy

was embarked upon, when Jews would go to civil authorities tc settle
their religious guarrels. ‘

In 1814, Jacobscon came to Berlin. He took up Friedlgnder's
fight. He palned followers, where Fried}%nﬂer did not, for he was
less radical. Jacobson 414 not care to.change ceremoniss or prayers.
He wanted to beautifgﬂgzrvice. le oﬁqnud-é orivate synagogme, in-

troduced the organ, and had Gsrman preachers and German pravers.,

3l. Ibid p. 141 ; J
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Friedlgnder wrote some sermons, which were delivered in Jacobson's
temple, but not by him. Of those sermons, more anomn. Jacob Herz
Reer also established a temple in his home according to the stipnlatio
of Friedlinder in his pamphlet3? In 1817, the reactionary government
at the instigation of the rabbls ordered all private temples closed.
The Beriin eldersS® who wanted to continue the new forms, voted to
make Beer's temple the community temple, as the public synagogue was
decrepit. Thls angered the conservative party, who againm anpealed
to the king. 1In 1822, Haldenberg died, and the reformers lost their
last champion at the court. Immediately thereafter, a royal order
forbade any reform Iin the service, and prohibited the use of German
as a language #f vorship. The fireSof reform, had, however been 11it.
The Hamburg Temple, whose leader Edward Kley54 became, - carried out
the ideas and dreams of Frisdlander.
In 18186, Friedlgmer received a letter from Ha&?i.ewski,

Rishop of Cujavien and Pomerellen, requesting him to make suggestions
for the Improvement of the Israelites in Poland. Friedlander's reply
was made public In 1812 when he i1gsued a pamphlet "gber die Verbesserung
der Israeliten in Egnigreich Polen" 1In the preface to his, he gives
the fundament®l® of Judaism:

1. The Scriptures are truly the foundation of Judaism.
They are the yord of God Insofar as they made known great religious
truths, taeoﬁgﬂg spiritual and inspired men & God, lawgivers, pro-
phets and poets. 4 gradual advance is very evident in scriptures.
For example, Psalwm. are so much purer teachings of God than the laws
of Moses. The vit.l difference between customs and ceremonies and
deep religious truths was obscured in the darkness of middle ages.

2., Ceremonies and custcoms must be done away with as soon
ags the welfare of society indicates that such a step is opportune.

- 3. All religious affairs must be subordinate to reason, add
hence every hlind belief 1s untenable.

4., The demand to accept truth from some authority is a
flagrant violation of a fundamental human right.

e tudwig Geiger: "Geschichte der Juden in Berlin" p. 167
3z Friedlanderwas no longer a member of the elders as he had retired

T imvaeis,
34. On Friedlander's death, Zdward Kley preached a glorious eulogy .



Here we have the formulation of a religious creed which is u

in full accord with the best thought of modern times. It contains
chove all things a philosophy of reform and entitles Friedlgndar to
a keystone position in the history of the reform movement in Judaism.
Fr}edlﬁnder proceeds in this booklet to request that the Jews
in Pdand be given the same rights thétr correligionists enjoy in
Prussia. When the Jews were given political rights in Prussia, they .
institutec reforms, gave better service to their country, developed
thelr own talents and made contributions to culture. Polish Jews can
similarly improve themselves if given the opportunity. Friedlznder
then seizec the opportunity to azsail his old enemies, the Rabbis.
le draws a vivlid picture of the porer and despotism of rabbls, whose
sway was supreme over Polish Jewry. Polish rabbis still 1lived in the
spirit and customs of the Talmud and took nc part in the cultural
work being done by the oriental, German and Dutch leaders of Jewry.
They lead thelr congregations along narrow paths. They have civil and
religious @uthorityand can prevent any reforms. anv informed
Isrzelite could do the work of these Rabbis. The religious service is
no concern to the Rabbi. Its forms have existed for centures. The
Rabhix delivers sermons twice a yeur, and then only akcut some
‘ntricate Talmudic difficulty. His real work lay in hls interpre-
tation of the Talmudic laws. He was a "Kauscherw;chter," guardian
of ¥ashruth, no more. 'Tis true that the rabbis werc moralists -
and stoles and urged the virtues of sympathy and manhood. They,
hewever cannot sympathize nor strive for enlightenment.
The Polish government should adopt the fellowing policy towards
the Jews:

l. They shculd be freed of all unjust religious discrimina
tions and recelve full privileges as citizens.,

about him, at Hamburg Temple., The eulogy was published and circulated

extensively. The Shulamith (Vol I No. 1. P. 109) urges every Jew
to read it.

"



2. The state should encourage culture among Jews by the
following methods:

a) The use of the vernacular in their daily aaaooiationsi-
: should be insisted on.
b) Changes in ritual should be instituted.
¢) The rabbi sho:ld lose his judiciary pcwers
d) The Jews should become integral part of Diaspora
countries.
e) Cultured men and preachers should lead people
Thus Friedlsnder contributed to Polish emancipation as well as
tc the Prussian. T
In 1812 when Zunz, Mbeer and Oanz Becmbetotixsnstttgotorokoe
rounded the 2oclety for the culture and science of Judaism, Friedlander
tho almost seventy years old, affiliated with the new organization.
Its purpose was to stem the tide of conversion, which had swept the Ber-
1in Jews from their ancestral faith. HMHore than one balf of ithe com-
munity had accepeted Christianity. All of iis members were pledged
to remain faithful Jews. The society proceeded to publish a magazine
to which Priedlander coniributd in spite of his years. ThB 1indlicates
how greatly kewxgreax in error have been those men who indicated that
“riedlander was indifferent to Judeism and desired to slide gracefully
intc the ocean of Christianity.
Friedlander was unquestionably one of the nioneers, if not
the pioneer of the reform movegent. He®was responsible for thé estab-
ishmegt of the first secular Jewish school in Berlin, a school which
stimulated similar institutions throughout Eueope. He advocated x
change® in the form of worship and urged that the service be asstheticized.
e insisted on the use cf the vernacular In prayer and tc that end trans-
1zted the praverbook. He wanted tc see the woman's religious status
reized. He urged the omlission of the Palestine restoration prayer
ircm the servics. He, furthermore, hudhgdcritical and yet spirituzl

conception of biblical literatuee. He Xiwxek 2 philosophy of reform

and saw in all the rites and ceremcnies, but the tooles and instruments
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CHAPTER VI
FRIEDLANDER'S LI SRARY LCTIVITY

A Christian contributor to the Sulamith®® marticns "a £4§LT'f

Jews, who can be placed in the ranks of our good writers, and iééﬁj‘

thinkers. Among them is the publisher of the Aktenstﬁckb, Da;ia;

Friediﬁnﬁer.ss We have already referred Lo many of hislwritlngg

in previous chapters, such as his translations of the prayer-book,

of Isalah, Job and hcelesiastes, his text book, his translations of

German literature to debrew, his essays urging reform and civil

emencipation among Jews. In this chapter, we hope to give excerpts.

of his writings. Commmting on ihem is unnecessary. They reveal

a 1iheral spirit, a scul attuned to higher values, a humble mortal

ctrugeling for light and guidance; Friedlander the philosopher,

the thinker, the humanist, speaks in these essays. Historians mavy

condemn &nd denounce. Posterity may rage and fume.xm Fanatics

mav jear and sneer. But as eloquent witnesses to Fr;edlznder's

Integrity, srirituality and lofty idealism, we summon his words and

thoughts,

"Speeches dadicated to the development of Cultured Israelites"

37
I. "OUn the Use of Time"

Prayer =
May we know t¥s tranciency of our years and the importance
«f our destiny. Strengthen in us, C.God, the faith in immortality."
Time pasces like a shadow. Like a powerful gi..am,
1ife passes away into the ‘sea of eternity. Tife ¥z shert. It may

also be worthless, sorrowful and unpappy. Lord, make me to know
mine end.

35. Sulamith is Eine Zeitschrift zur Befocrderung, der Kultur und
g8, Humenitet unter der Judischen Ration.

36- Sulamith ! VOl. l NO. 2. Pq 159

3T Tneqe were written by Friedlander but preached by men in Jacob-
son’'s temple. They were publ ished in 1815. :
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#nd the measure of my days, what i$ is. Let me know hﬂn.
lived T am. Behold, Thou hast made my days as hand-brea
And mine age 1s as nothing before Thee. Surely, every man
at his best estate is altogether vanity. Surely, man walketh
as a mere samblance. Surely for fanity they are in turmoil.
He heapeth up riches and knoweth not who shall gather them, |
(Psalm 35-5-8) For all our days are passed away in Thy wrath.
¥%e bring our yeare to an end as a tale that is told. The
days of our years are three score and ten, or even by reason
of strength, four score years. Yet is thelr pride but tra-
vall and vanity. Fobr it is speedily gone and we fly away/
(Psalm 90-9-10
Man was cteated for happiness. Man can attain
highest jJoy. Man should be hanpy before God. Man is happy
when he i3 at peace with hls fellow men, when he controls
his appetites and when he is occuried in a useful trade or
rofezsion. When man beholds beauties of nature, is he not
=happy? All can attain joy. Why are not all men happy? We
seek happiness, where it 1s not. Ve cverrate the false, and
are blind to the true. We waste our time, not aware of 1its
value. %e must know the value of Lime. We must create owr
own joy. Men, by wasting time, destroy the scul and ihe body.

Happiness cannot be found in sin. The enjoyment of sin 1s fleet-

ing. Satiety, remorse and disgust follow in its wake. The
first step in the development of the spirit is an apprecia-
tion of the value of gtime and the selection of holy works in
leisure hours. The asure-loving man hates lonelinesc. He
bears his conscience. He does not care for wisdom, for it
requires energy. There are days when feelingsof emptiness
sveep over him. Then he is unhappy. Life becomes a burden.
Time moves too slowly. Anything which will dispel this
gloom is welcomed and he 1s not satisfied long. The gay
colcerings of these lusts fade with usage. after tasting
pleasures, loneliness returns more sc than before. They de-
stroy the bogy and bring men tec the sick bed and death.

Time well used brings joy, which ic the roct of 1ife.
Enrich the spirit with knowledge. At mcments of prayer and
communion with God, we attain greatest happiness. The 1ife of
the pleasure-seeker becomes a long winter night, with no star

of usefulness to brighten it. Fhexx

The sermon cl'ses with a prayer for the king and the

fatherland,

II "Conéerning Commérce and Wealth"

Prayer attains 1its leoftiest goal when it impels men to higher
1iving. God is honored best when man ennobles himself most. God is
served best when man gerves his fellow-men best. This can only be at-
toined by fixing our vision on the helghts and constantly remaining

aware of our divine crigin, by supprecseing every animal and sinful

dasire, by never wearylrg of repeating that we zre ‘true Israelites



only whoh every act brings us nearer to God, when evar;r ple
as 1ts goal, our liberation from the base and the 1gno$iolr A
service, worilhip and prayer are utterly valueless if we f'wge% b
this higher goal. God is not honored when man descends to low
degree of living.

Thou, O God, hast given us the earth for our residence.
Thou hast filled it with unending good, enriched it with countleag
organic and inorganic forces, so.that man may utilize them. 'Thou
hast endowed us with power to increase and develop its preodwe ts
with industry and work. Thus we shall satisfy our nceds and
enjoy the products of our toil. Thou hast put in us the incli-
nation to ere.te groupe, and through industry and commerce, to
knit men together more closely. But this alone is not ocur desti-
nv, else we woulé be like the bheasts of the field. The work and b
business of man serve a higher purpose. The worries and cares
help us to develop the powrers of our souls, and by cultivating
them, we qualify for 1life in another world, and become worthy
of loftier work and higher 1nterests,

0, G;dl May we through today's medttaticn learn these
rules, which should prevail ir our earthly nursuits. Sustain
usjfwe endeavor te find these measures which will aid us 1in
realizing the highest goal. The heaven is the heaven of the
eternal. fhe earth, he gave to the sons of men.

Primitive man 1ived_cn the produce of ihe earth, and the
preduetes of their flocks, but had neigher industry nor commerce.
lany nations, even after havinz abandoned fishing and hunting
" amz for agriculture, barely had encugh for food and shelter. Lach
femily supplied all its wants., As pecples multiplied and became

more closely affiliated, certain luxuries became necescsities, which
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a farmer could not acauire thru his own efforts. He v;:-
or buy. He who has no land, must secure aomathing.to sedl or bar-
ter. If he pessesses nothing else, he has at least time and-é%s;!hE‘
ca) power. These constitute his means of 1ivelihood, for iabor
elways has market-velue.. The farmer acquires a surplus, which he
can sell or barter for new needs, which have beeé developed., Tus
cormerce arc-e, It enzbled men to secure sustenance. Of course,
there are disgraceful tradesi, such as the slave-trade and the trarflq;'
in prostitutes.

The mefchant must be very careful tc be moral., He is
constantly on the battlefleld, engaged in continuous warfare,
traly a bléodless war, but not free of wounds, which may plerce the
soul., Avarice and greed rend body and scul asunder. A merchant
has oppertunities for crooked work. Conscience must be his guide.
Religion lights up the dark paths of 1ife. By reverence for God,
and love for religion, business will be purified.
- Veuxlth 1s the fruit of industrious application in trede.

Waalth becomes of value when it is used in God's work. To secure

it, character is developed - perseverence, insight, etc - 1t

nida men to @ velop the powers cof their sor1%4 and that 1s their |
vitimate geoal. Even though wealth 1s lost, the character, ac- T
quired in 1ts acquisition, remains. Wealth aiso ereates lelsure

far culture. Its pos esser can raise his children properly.

Hé is independent. He can freely speak his mind about justice and
injustice, He iz not dependant on the opinion or favor of others.

He need not bow befors great psople.  He can be free to fight

iniquity. He can zalso disperse charity, and bring cheer to unfortu-
nate ones. Hapnineses can be gotten from doing good deeds unnotice-
nbly. #ealth is of value to the community. It stimulates indus-

iry and makes possible progress.
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cterman translation to Ecclesiastes. (Der Prediger) to which we htz‘ﬁ‘ ,
z1ready referred in the previocuc chapter. T?e introduction 1is
irportant for it gives Friedldnder's critical conception of the
Bible.
DER PREDICEFR - AUS DEM HEBRAISCHEN von
David Friedlander - Berlin 1788
Preface:

According to tradition, bcclesiastes is ascribed to King
Solomen, although he 1s not menfioned by name in the becok. Tradition
iz less dlvided whether this book belongs among the holy béoks, i.e.
vhether the author was divinely inspired, when he wrote 1it, or |
rot. There was a time when some Talmudists thought the latter was
‘rue (Mishna Fddjoth Cap. 5 ¢ K. Juodaim Cap 3.) There was even a
time when this book was excluded from the holy canon and they tried to
nonceal 1t. The reasons therefore ares stated (1) because thers were
ccntradictory statements in it (Tractet Shabhcth Pol 320). (2) Recause
there are oninions expreszed which may lead to he;Lsay {Tractat
Vajikpa Rebbg 28abtheil ¥Pol. 161)

“e can leave all these historical investiratiors and doubts
mmtouched. This much is certain; that it is one of the early docu-
mente which we have resc ed from the treasures of the Orient, that
its contents are meaningful, that 1t contains the experiences of a
great man, and that from all a useful application to the practical
11fe can be made.

The essence of the whole work is the reflections over the
vain stEving after happiness and over righteousness of human circum-
stancegs. A tune of unity pervades the entire book from bshinning to

and, which proves beyond the shadow cof 'a doubt that the related




experiences and reflections were experienced by ths“ati:wu“'f' -
himself, and that they are not strange observations, which he
he has gathered and complied. The probverbs which abound 1n.ths :
and which are the oldest preducts of the human intellect, also
prove the authorship cf the man. The cbservations are made with
practical and intellec‘ual knowledge and taken from average life.
They are ucually tinged with melancholy, which at times is @ ite
dominant. This makes them most interesting; we hear that a power=
ful prince of the cther world, in possession of the greatest earth-
1y happiness, nhilecsophizes over the purpose of life and dirscts
us to fear of God, morality and good customs. A powerful cause
to t-ust his experiences, and to heed his all. The author did
not lay down an exact plan. He traverses the whole pathway of
human 1ifs and makas numerous cbservations about it. He thinks,
tcaches, explains, comforts, gives advice, contradicts and
improves himself. Although the whole thing relates but associated
ideas, sti11 the main thread 1s always evident and never lost.

From this viewpcint, the contradict.ons are easily explained.
The anthor is no dogmatic, cold teacher, but a fiery, vital searcher
after truth. Tt is mtural, since he is a real student, to men-
tion odntrtdhqtg%gw points. Without mercy for his own system, he
mentions all tendencies and is not afraid of the conseguence. He
gives the story of his (wn 1life and shows the two personalities
struggling within him. He exposesEzxhis inner 1life. He is not
afridd to think aloud. What we should héed, iz thes end, whilch is
the result of his thoughts. "The result of all reflsction is
"Fear God, obey His commandments - this is thy destiny.”

The best commentaries are agfeed that the praacher st
thus be justified; and no observant reader will deny this.

It becomez evident from the preceding that the content

and plan of this differs from that of other scriptural writings.

.,



noravy biblical books. Certain words, expressionsg, phrases, n8- .
ac yafimgtiens repetitions and favorite sayings are the partidﬁi;: “?
rroperty of this bock and appear in no other. The book has,thorofﬁﬁii-
no kinship in regard to style and diction, purpose and content with
‘he rest of the bible. The translation of the bock was made accord=-
ing tc the commentary of my immortal teacher, Moses Hendelsgohn.
He brought the Hebrew text to Berlin in 1770 without the name of its
cuthor and hence was,unknowvn. With four exceptions 1 have heeded
his explanations. vhat I could not insert in the text I have tried
to rput in the synopsis which precedes each chapter. This synopsis
should be the thread in the hand of the reader In order to follow
the mental processes of the author, which at times appear labyrinthine.
T imow that because I sdded much of the explanation of the commen-
tary, the translation lost much_of the peculiarity of style of the
original. For the mxx sake of clearness I have sacrificed the
author's form. The reader will find in the ewp lanation of our world
wise man, hi; noble manner, which conslsts of sowing everywhere
seeds of truth and morality, wherever thare is room.

¥endelsohn explains that he wrote the commentary for the
sak e of his people. Hxx I also have this purpose. Ny translation
s meant only for my correligionista and If it attract$the atten-
}ion of my peorle to the 1ruthsﬁt contains, and makes them reflect
upon them, my goal 1s attained. I hope that my translestion will
clarify the meaning and content' of the book. All the merit of this
book I attribute to Mendelssohn. He used all the Jewish as well as
non-Jewish sources and has taken the best and finest for his stream.
s he says in his Introduction, "Since our sages order us to accept

Lruth from every man, therefore have I examined the commentaties of




non-Israelites and when I found truth in them, I have

it and before God it is holy for us." HMendelsohn alsc

lation I have divided the text and indicated the divislons.

Whether in its present form, kccleslastes can become 1ﬁ
the hands of sensible teachers an instructive beook, I hxxm leave
to the judgment of competent critlc:. Of course, it needs no
saying that this book is not meant for young, untutored minds, nor
to be read in the synagogué befere the massez on holye«~- days.
(June 1788)

¥R N O F X N N ® X X ®

We are adding a transiation of Friedlander's introduction
to his German prayerbodk. Friedlﬁnder expresses his concentlon of
prayer. Mmxt Jiberal religious thinkers to this day, can subseribe

to Fr!edTEnder's views and doctrines,

INTRODUCTION TO TRANSLATICN OF PRAYERROOKS®

Zvery virtuous man, who ceaselescly toils to improve
himself will at times feel impelled to xraise hisz soul to God 2nd
to feree his heart out to him. There 13 only one way to raise ond's
soul te God, and Bhat is by contemplating how Indebted we and sur
fellow men are té God for the variousz happenings of 1ife. The
man who does this wii' find it very easy to retrospeczt over his
rast 11fe, to note hls errcrs and avold them in the future. This
self-examination, which 1is surely most difficult, will cause him
tc ponder over all the truths which influence his 1i1fe, and to learn
to know them. And also from this celf-examination it will follow
that he will with true rdverence, heed the commandments, which
religion and reason prescribe for his real happiness.

Prayer 1s a natural need of every well-disposed heart, and

its realization makes man happy.
38. Gebete der Jude

L I23050. 55 m 8uf das ganze Jahr von David Friedldnder,




by confiding our joys and sorrows to God, we shall find a still

greater happiness dnmia still greater sympathy.

Since the well disposed man experiences joy in acknowledgingﬁ

gratitude for having been the recipisent of kind acts, and since

the son cannot better manifest his gratitude tec his father, or

the friend to his friend, than when he strives to be worthy of this

joy by good conduct and decent deportment, therefore man must en=-

jov this bliss to its highest degree when moved by the goodness and

amniscience of his Creator, he peals out in songs of Thanksgiving and

oraises for the eternal Being, and attempts to gain his mercy

by a 1ife of noble deeds.

The goodness and wisdom of God are so evident in all

creation that it is only the brutal and insensitive man who falls

to be moved In contemplating God's work. It 1s not necesaary to

prove God's goodness thru rational logic, or to discover it thru

ceaseless toll, but 25 the Psalmist sing: "The heavens declare

the glory of God, etc.”

Is i1t possi ble that in contemplating these majestic beau-

ties of creation, mar can remain carsefree and indifferent? 1Is

it net rather that man thru this grandeur, is moved to a higher

14fe, iz turned to a sense of his duties and tasks?

At that moment, when all the surrounding objects demonstrate

to us the wisdom, the power and the goodness of the Zternal Being,

then we marvel that He called all these things into being. His

fatherly devotion makes a deep impression on us. We gather our

thoughts.

Truly, divine feelings master our hearts. At that




our heart Is moved. Our'soul raises itself up. We pray. The @gﬁk
nrayer, reason and %ill must work in harmony. Reason will stve'i .'_
us the correct conception of the greatness of the being to whom wa'
pray. The will will cause us to elimiénate from our kmm minds the
petty and profane so that we will be able to concentrate completely
on the work of the occasion, communion with God. When rsason and '11ﬁ:,
achieve this glorious union of heart and mind, then our prayer is
exalded and inspiring.

Cnly then can we bhe assured that our prayer will be favora-
ble to God, because only(then can prayer have definite and benificent
results for men)--then can praver be efficacious.

Such prayer will 1sad us to the unlimited attributes of Cod
and broaden our conceptions over them

Prayer will lead us to the contemnlation of this guestion.
What 1s our destiny? For what purpose has God created ms? We will
b*ble to percelve what this means--to execute God's will--to walk
before Him, tec walk in His ways, nd to lead one's 1ife so that it
w111l be pleasing to God.

We learn, to become wise, to be virtuous, to have con-
sideration, to deal falirly, to forgive the errors of our neighboer,
to make the best use of our powers and as far as 1t is possible,
for human belngs, to imitate God.

Theough such an earnest and' devoted prayer, every virtue,

every noble person, every effort to practice goodness, brings new
power and added vigor.

The sinner will be awakened frem his lethargy. With the
tears of remorse which his eyes will pour forth, the resolve to

lzad an ethical 1life and not yleld to temptation will fortify itself.




Praver will teach the happy and rich not only to anjb?-ﬂhd&ﬁﬂff&;u‘
fortune gratefully but also to pdt it to good use. ‘ 17

Prayer will soothe the storm in the mind of the unroﬁﬁﬁhl€Q5 
de will pour out his heart to God and feel comforted. The realiza-
tion that his suffering comes from a loving and ju=t God will
comfoert him. His explicit faith in the providence of God and his
own reflections #will teach him that even his sufferings will mmk
turn out for the best and that in this suffering l1ies the hope of
his future perfection, sirnce all men are destined for immortality
and eternal happiness,

Thus, ﬁrayer will make men haprpy, full of confidence and
courage in times of trouble, and full of humility and modesty in
time of success. So he will Isarn to regard his end without fear,
confident that God 1s watching over him.

7ith this remark about the efficacy of =2arnesi prayer and
its wholesome results on the diesposition of man, I give to the
public my German translation of the prayvers of the Jews for the
entire vear.

E I IR R T T TR N R O S
A LETTER TO LADY VON DER RECHES®
Fr!edlznder writes a letter to an o0ld friemd of his, the

Ledy von der Reche, in which he attacks three publications which

nave slandered the Jews. He refers to a translation of Byron's
poems. In the introduction the translator villifies the Jews.

-

In regard to the poems, Friedlander says that Byron may be a gocod
poet, but as an 1 Titatcr of oriental poetry he is a failure. 1In
regard to the onemjxo translated the pcems, Friedlander cannot
conceive how he, who maligns Jews can be an apostle of the religion
cf love. He states thut In 1280 such sentiments ﬁight habe been

in order, but in 1820 they serve as a boomerang and reflect dis-

39. Lin Bemdschreiben an die Frau Kammeand}in von der Reche geb
Gruben v. Medern.

> " -
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credit only on the autherv JHia-laﬂi;ﬁiﬁé Ehe tranéiiﬁ,_
from the new testament "One curses us, so we bless them, One
us.so we tolerate it, One oppresses ue, so we pray."40 Eoﬁ-d!t&?ﬁ:
ferent the sentiment of these clerics from those of Jerusalem, _
Spalding and Teller. Many othera consistently preach hatred age nst
the Jews. No ovportunity of insulting the Jews is missed. God

be praised that it does not @nfluence our noble fellow citizens.

In the "Life of 4.V. Kotzebue" Jews are attacked. Jews however,

by living uprightly need not fear demagogues. Voigh in his"lLife

of Professor Eraus" also slings mud at the Jews. Kraus was a
friend of Frisdlinder. Voigt redicules Priedlinder. Volgt says

he doubts that Kraus could tolerate Jews,for he sald that Jews
could teierzimxdexs not become good citizens, an? Lhat he could not
ever tolernte Frisdlander. He also claimed that Kant thought

Jews had no genius. This is Impossible for Kant always admired

41 and admired

Spinocza. Kant also was a friend of Marcus Herz

uendePschn. Herz dedicatsd 2 book to Kant., FKant also taught

Euchel. Therefore, he cculd not have sald Jews had no genlus.
Friedlander whe had known ¥raus well says Voigt misfap-

regents Kraus, Kraus had no hatred for Jews. He was noct the mem-

ber of any chuyrch, and had always maintained that his raligicn
o
was "worship and good conduct.” Thus Friedlaznder atvove icC

‘urr. gside the slanderous arrows aimed at his neople.

40. I Corinthians Chap 4

41. Marcus Herz was the husband of Henrietta Herz and was one of
the cultural leaders of Berlin in Friedlander's time. He
was, an exponent of Kant, and also an intimate friend of Men-
delsohn.
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an die Verehrér-, Freundeund Schuler Jerusalemls, &

mellar's HefRler's und loffler's.

the efforte of a society which had been organized to advance ﬁﬁ%i&é.
t?anity among the Jews. (the intrcduction to 1t was writfan by the
Philosopher, Krug, cof Leipzig, in which he pointed out that pro-
celytism was contradictory to real Christianity. Friedlander
aclmowledger the good intentions of the organi.ation but hopes that

;

I
in £ reforming their service., He asks them to judge the history of

ite influence "to make Jews mcore interested in their own faith and

the Jews Impartially, and hopes that the scorn and ridicule aimed at |
hispeorle will soon cease. God, pré%idence end immortallity--~
these three principles are the basis of all religions. These
an@ their concomitant beliefs were taupht by Reimarus of Wolfen-
buttel f;me. by Spalding, Jerusalem, Teller, etb., as well as by
01d Jewish teachers. Vhen man has attained the highest moral

stage, and all his deeds are influenced by thece beliefsg, then he

has acquired true religiosity. Jews and Christians agreed on
verities, but church fathers and Talmudists were of the belief that
human reason 1s too weak Lo have a vcice in the religicus affairs.
Reason was eliminated, and then faith was pitted agalnst faith,
and authority against authority, and war was on. The weaker party
was overpowered, but aot convinced, and attained no higher spirit-
ual values. Peace in the quarrel came in the last half of the
eighteenth century, not beccuse of triumph, but because of chunge
in Christian church. There arose two parties in the church,

the party of supra-naturalism and the party of rationalism. The
Jews are iIn agreement with the latter. The former believes that
Lte 01d Testament prophecies were fulfilled in the new znd th#t

falth leade to knowledge of Cod. The Jews are in agreement with
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the Christian ratlonalists. The Jews thus came closer ti

and scouired secular culture. The moral teachings of'Hea&ﬁr’

Jerusalem inspired the Jewish youth. The difference batween-aypé ’
ratl cnalistic Christians a?d the Jews is about th; means to osﬁgﬁiflfi
11sh the fundamental teachings. But because of this difference of
cpinion regarding the solution, there should be no strife. "True
religion is agreed that men should pray to the creator of the world
spiritually and trufhfully. If you analyze this glorious saying,
1t means that the worship of God consists of gcod and noble thoughts,
purity of conduct, love for all men of whatever creed or religion
they may be and a striving tc attizin the full perfection of our
spir itual natures. Why then should we embitter our lives in quarrel-
ing cver ceremonies and forms?"42

Likes other religions, Judaism had epochs of growth and decay,
and the recent trend In Judalsm is to tear away the old csupersti-

tiens, and to dissipate the clouds of darkness. To attzin this all

the abuses which "1ike rust hide the gold of the eternal verities",
must be banished from the synagogue. Hebres must be suprlanted by
German in elementary instruction and also in prayers. Ve must teach
fundamentals of Judaism in schools, and express them beautifully in
Synagoegues. "Your destiny on earth, O man, is a perpetual striving
end struggling against desires, Inclindtions and passicns. Practice
the use of freedom, and aim o maste; all thene. Do you want to
spread happiness and cheer over ycur whole 1ife? Then be trustful,
honest and just, and learn to forsgo some things and to sacrifice
vonr=elf for your fellow men. The more your practice virtue, the

sooner will you bepin to taste of that bliss which awaits you in

eternity“4s This 1s the essence of the Jewish religion, and accountse

42. Ritter's Geschichte etc. p. 161

43. Ibid p. 162.
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and in the degree to which it approaches or moves away from fﬁiﬁiﬁ'f.
truths, does:x it become better or worse. All religions '4dﬁ;
legislatecd for contemporariss and for conditions prevailing in
their own times. The ceremonies are due to temporary needs. The
truth may become hidden because of meaningless ceremonies. There-
fore, religion must now be freed of antiguated customs. Jewish
fathers "who wish to bring a2bout reason and sonscience, true reli-
gion and virtue, desire thils change not only to develop their spir-
itual powers thru temple service and wors ip, but also through this
transformaticn to he able te serve thelir couﬁtry more effectively,
tc ereate new love for their fellcow citizens, and tc show themselves
worthy of all socliety, of which they are an integral part."44

Besides theae essays, Friedlfinder contributed much to the
Berliner Monatschrift, the organ of the intellectuals of Berlin, He
also wrote a series of letters tc the Zeitschrift far die Wissenshaft
der Judenthums, which was published by the Verein fur Cultur and

vi1sgenszchaft der Juden. Zunz was its editor.

These letters deplet the beauties of the scriptures. They
serve a8 a preface to a2 translation of the sixth and seventh chap-
tere of "icah, which Friedlander dramatizes very effectively.
Friedlander claims thav Micah was the greatest ccﬁtemporary of Isaiah

orators _
and the finesto x» amonz the prorhets. In the art of poetic descrip-
tion, In the power tc rouse the heart to plous exaltation, Miczh
almost attains the helights of Tsziah. Yriedlfnder then proceeds to

express his religious ldeas and his belief that not only i1s reform

in Judaism imperative, but that it is elso inevitable. No matter

44ibid P, 163
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his 11fe, the reconst.mctian of Jewish ceremonie®., Even in his petfé'_
~onal correspondence, do we find evidencea of his 1deas on reform.

Tudwig Gelger has preserved for us a series of six letters of Fried=

14nder to a friend Mever Eger of Glog{;u. These letters are cam=
phor balls of Friedlznder's ideas. In every one, do we find rererencon'f
sither to the need of a revised school curriculum or the want of
decorum in the synagogue or the absence of a rational faith among

the Jews. Fried‘l;nder was a prolific writer., He wrote nothing that 1
ie immortal, but his writings helped propagate these ideas which |
made liberal Judaism poasible. His Pen was incessantly occupied in

the cause be loved so dearly, the political and religicus emancipa-

gword, but Priedlander rent them asunder with the pen, and is not
the pen mightier than the sword? .

|

1

|

i

tion of the Jews of Prussia. Warricrs break shackles with the ‘




CHAPTER VII
THE SENDSCHREIBEN TO TELLER

The most spectular and most misunderstood act of ¥ried-
lander's 1ife was the "Sendschreiben on Seine Hochw;rdon Herrn
Oberconsistorialrath und Probst Teller zu Berlin von einigen
Hausvatern judischem Religion,” which appeared in Berlin in about
1799. It was written anonymously, but its author was well known
to allgDavid Friedlander. The housefathers,who presumably asso-
ciated with him, were few, and probably comprised his immediate
family circle, the Itzigs, Bendixes and perhaps also, Lazarus Ben
Davié. The letter was sent to Teller, a free-thinking ecclesiastic,
who during the reign of Frederick the Great, held high the stand-
ard of pationalism, and even in the pletistic wave which followed,
remained firm to his notions. It contained a proposal for the
merging of Judaism and Christianity. The Jewish ¢eremonial law
was detrimenial to spiritual pro;rugq; and the Christian super-

Buitious uOgWaS nNindesea religious progress. If the Jews were to
abolish ceremonial law, and the Christians were to abolish archaie
pagan dogmas, both religions could meet. For Jews such a step
would be particularly advantageous as it would liberate them
politically, socially and economically, and they would be able
to develop their powsrs to the highest possible degree. A trans-
lation of the most important parts of tne Sendschreiben ifollows:
TEXT: 120 Epistle to Corinthians Chap 13 - V 10=-11
Sendschreiben an Seine Hochwurden Herrn Oberconsistorialrath
und Probst Teller zu Berlin von einigen Hausvatern gadiache.

Religion - Berlin 1799--

Synopsis of Sendschreiben
It opens with a reqeest for advice about Teller's religion.



We are born of Jewish parentape and were

monial laws were carefully observed in the houses of our parents.
These customs’ estranged us from normal life. Tharaccompliahdd
nothinz execept to make us timid when practicing them before strnn—--.
gers.

We,who have stndied secular and scientific knowledge,
maln aln mystical religion has a detrimental effect on the splrit
of the voughl 1t stultifies intell -ctua)l development. Youth should
be taught In dear language only those fundamentals imwewn to all,
This attitude 1s generally correct. FHowever the soul of youth
needs an incentive., It is tfue that mystical tales, superstitious
ceremonials and mystericus dogmas will tend tc lame the soul and

reversed
make out of the spiritual man a slave or machine, PBut a mmnty=rx

zax educationzl process will nct have the glorious and deslrable
result, Men brought up withont thls mystical and religious
elemént have not forged ahead and been munifestly superior. A happy
medium must be found between the two extremes 2o that men imbued
with moral fire willl be preoduced.

In Judaism th re is less mysticism than in other religions.
Its doctrines are more comprehercible. The Jewish votth 1s hemmed
in by laws which regulate his whole 1ife. Theee are positive
and megative duties. Positive duties rob him of his time and
negative duties restrict him from indulging in & normal citizen's
1ife. CSome times under such handicapped circumstances, a genius

develops - Mendelsohn.
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According to Hﬁnd;iéoﬁn thb athte should ro@wﬁﬁ“xf
human being as a son of God, created in His image. sﬁ?-fa?ﬂ3-¢
the number of enlightened youth would increase. If Jewish youth
brought up in mysticism of their faith, were to enjoy full OQdaiﬁiﬁfw
great spirituel advance would occur in them. Their whole mode of m.ﬁl
would undergo aransformation. They will rise from the slavery
of the épirit to complete frezdom. In a state 1like Prussia such
freedom wenld rasult in great spiritual activity. This sudden
change may have baé. results. Youth may discard kernel and shell;
his disgust for old ceremoniez may lead'to skepticism and cyniclsm.
The truth which was garbed in mysticism, he may discard because of }
ite garp. !

A happier fate befell us. When we came in contact with
modern ideas, we associated with noble, high-minded men and werse
not driven to irreligiosity. Cur youthful enthusiasm for cur
religion has not been dampened. We have retained It, but only
for the essentials of our religion, to which we will c¢ling to the
end of our days.

e have pondered over our religious concepts, and we have
arrived at our conslusion. These comprise the hasis of our reli-
glous 1life; Lhey are fundamental and for us indestructible, unless
there i1s a revolulion in our thinking method.

We have no qualms .n announcing that in our examinetion
of relirious systems and especially the fundamentsls of Mosalsm,
we were motiveted by one other interest. The political condition
of the Jews in Europe was a contributing factor in our refiection.

The terrible burdens they bear, their exclusion from all branches
of art and civic endsavor; their exclusion from land ownership

and agriculture; and above all the contempt and scorn with which



Jewe are regéfdéa, truly ﬁnﬁt:nﬁd embittered ug, All this s
is dve not cnly to the religious hatred of Christians, but must a )
be ascribed to our ceremonial law. Some of the ceremonial laws arii;
reoulsive and reactionary. Separatiem, mude imperative the intoler-
ance, which has made a change in conditions almoat impossible.
Therefore we were led to examine the pure essentlials of the Mosailce
religion.

The pillars of morality and happiness are:

l. A true acknowledgement of God and his eternal attbributes,
ené 2, an admission of our Immortality and 1ife in snother world.
3. a consciousness of oﬁr dutiss teo our fellowmen - these princi-
ples have not been th? property cf any perticular people, but in
211 times and in all lands, the wise men by exercise of their reason,
have come to these conclusions, Thesq truths have become the baslis
of all religlious systems. Every creed and sect must build with
these principles as their foundation stones.
> The fundamentals of all religions can thus be summed up:

I There i3 & God who is eternal and one, the creator and
Judge of the world.

II The soul of man is incorporeal and can develop to speeat
great spiritval beauty. :

III The destiny of man in this world is to strive.after
greeter self-realization and thus acquire happiness.
This happiness’ csnnot he atteined without hofty
purposes and good deeds.

IV  The soul of man is immortal

V God created man to make him happy
These great religious truths furnished to us by reason,
are substantlated by the 01d Testament teachings. Iloses taught

rure religion without 1dolstry cr supergtition. Among no other
nation do we find these teachings so pure 'and untainted. Hoses

found Israel in oppression and mizery in the depths of slavery,
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weld them into a self-sufficient nation and fired them anew with
religious ferver. The history of that people is unigue among

nations. Its influence on civilization has been the greatest.

Moses not only wanted to free his people and restore to
them the pure religion of their desert ancestors, but he also de-
sired to make from these slaves a people of God. His nation should
t;easure religion in all its purity, teach it unceasingly and
preach 1t throughout its 1life. Could he do 1t? His teachlngs
were profound and spiritual, understandable by the most sensitive
and spiritual natureS. The peopnle, he had freed were not yet
rsady to understand these fine religious truths. Moses almost saw
hiz whole plan shipwrecked at the start when his people began to
make idols and worship them. Moses then resclves to try a new

method to realize his plan. Therefore, Moses instituted the

ceremonial ‘law. The ceremonlecs were to be symbols cof the great

raligious truths and thru them the fine spirit and teachings could
be brought home to the people. 1If the ceremonies fall to spread
these teachings, they.must be abolished. They were only a means
to the end. If the end is no longer to be attained, the maaha A
becoms no means and hence are valueless. And according to this
nolicy, Moses made Gecd in his system, not creator and possessor

of all, but the guardian and ally of the nation, its emancipator,
1eader and founder. State and religion were nct separated, but
one, not allied, but individdble. Thus every ci¥il duty became
God's service. The.ceremonies were the shell wherein were hidden
the kernel of the true religiocus teachings.x The wisdom of loses
is very evident in the laws he instituted in God's name, each one
of which served a purpose in his time, The written laws were few,
the oral laws were taught by tradition and handed down. The laws,

x
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"If one school affirms a law about ceremonies which another denies,

in writing. This aet they called a destruction of the laws. "There

therefore, were constantly changed and modified so no one could
coentradict the teacher. There was nothing tc prove that he was

wrong a8 there were no written documents. ;

80 both pronouncements are the words of the living Cod" is a state-
ment found in Talmud which indicates the fluldity and flexibllity
éf these rituzl laws. The lawmakers could legislate to mest
conditions of the time in which they lived aqd were not bound

by iron-clad, rigid statutes. Even post-blblical writers made
allovances for changes, for the laws were constantly being altered
to meet new conditions.

ATter the destruction of the Temple, the laws were set

is a time vhen for the sake of God, the laws must be destroyed”

(Pzalms] The laws became fixed end lost thdr usefulness. The
customs are the body, whose éoul is pure religion. If the soul has |
fled, of what use is the carcass? Ths butterfly has pone and the
empty cocooon is left. This holds good, we belleve, of all cere-
monig¢s. The prophets denounced the ceremonisl law. Thelir work was
tn vain. Isaiah admitted "Ths heart of tke pecple 1z deadened, deaf
the ear, blind the eye, so that it neither seesg nor hears, retro=-
spects, repents, nor returns.” In later times conditions becamé
begaxx worse. The people -cattered throughout the world, without

s permanent azbode, without civil rulers, without spir;tual leaders
finally lost 21l se.ase of cultural values and all awareness for
higher values, which were the origin of the earlier religion. 1In
their nlace, the ceremonial laws were scrupulously observed. The beau-
tiful structure of théir religion was destroyed and the only

things which had been saved from the wreckage were the ritual-laws.

If their spirits had not been sc crushed and thelr soul lamed,
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they would have learned to give their rites in ;TQ_
this clinging to cobservances there was added the 1dea of a Mes
which added to their cultural bankruptcy. This idea arose éﬁﬁt#}'iQ;_
from misinterpretations of the prophets. People assumed that the
prophetic idea of the millenium meant a return to Jerusalem,
restoration of the temple and ritualistic service. Therefore, the
chservance of laws pashimportant for two reasons. First by
adhering to them Jewswere to gain as a reward a return to Jerusalem,
and second on returning to Jerusalem they would be able tc restore

all the o0ld customs. All Jewish thoughts became centered in

hope of the Messiah. Their teachers made laws mcore severe and

thus widened the chasm separating them from other peoples.

The more arduous the laws, the greater was the reward to be.

This 1led to pilpulism and many intricate and minute bbservancea,

~which tended to destroy the rationality of the people.

This desire for Jerusalem and the coming of the liessiah
found expression in the prayers. Uriginally the Jews= had no
prayers nor doxologies. Animal and other sacrifices were wed 1n
their stead. %hen the state was destroyed and wvhen the Jews were
scattered among other nations a new form ¢f worship had to be
instituted. Prayer‘;ul;?'itt.en,angra in part taken from the scriptures
gnd in part the original works of authors - all were suffused with
the desire of a2 returi to Jerusalem and a restored Temple service.
211 the prayers smacked of slavery of men pleading for freedom.
Trhese pravers were corrupted through the centurles, becoming more
and more mystic and obscuring the pure essence of Judaism. The
language used to express these prayers is insulting to the esr
and defies all rulss of grammar and logiec. A large part of tle
paople understands them ncl at all, and this i1z fortunate, Inasmuch

ag the prayers exert neither a good nor a bad influence,
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A deep darkness enveloped all, and the yoke of superstitution hung .,.

heavily on the reason of men. One wanders thru centuries in quest

of virtue, in vein. Barbaréus customs and fantdstic notions pre- QF

learning 24 disappeared. A grovelling scholasticlism had repladed
it. Text beooks, speeches, church prayers, all bear the evidences
of erippled intellects. Generalizing the history of the period,

we can say that Christianitf in thecse days had sunk to a lower level

than Judaism, After a long night, the day fina}ly broke, and love
for beauty and truth was awakened. Eince the Reformation, protest- ‘
ant Christendom has made gigantic forward steps, while our corre-
ligionists due to a thousand handicags could not follow. The forward
march of Christianity helped Jews. Since vicious physicdl perse-
cutions have ceased some Jews have egualed Curistiens in mentality

end spirituality. As governments became more charitable in thelr
dealings with Jews th=a light which awoke the church,has also dissi-
nated the mist in the gynagogue. Ag enlightenea Christians bhegan

to evaluate properly Catholic sustoms, so enlightened Jews begen to

evaluate properly Jewish ceremcnial and ritual laws.

Whatever detracts from the value of the essentlels of religion,
befogs the mind, or harms true morality, is to the thinking men in
all creeds and sects not only unnecessary but also most detrimental.
{n the cone hand Christians have the advantage of the higher educa-
tional institutions and of the fact that their customs do not enter
into aetive business transacticns as do the Jewish ceremonlal laws;
vet on the. cther hand the Jews have the advantage that the dogmas

0of their relizion need not be submitted again tc ihe refining crucible

2 i-=‘i-‘
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as the doora hava already been removed. ' *@T'*
X We openly admit that the minute ritual regulations have
R RS *;-;
no meaning for us, but are unnecessary and harmful insofar as they a
2t walanl )

tend to force interest away from the religious ideal. But outsids ¥.

of the fact thal they are not suitable for this age, they produce ¥q.

nc deteimental consequences in 11%3. Much more dangerous 13 the -

adherence to superstitibus doctrines which degtade the 1ntellect I .){
morality L1

and weaken mexialityx False concepis are more dangerous to society

than ocutworn ceremonials. The false doctrine of fatalism undermines

the foundation of morality. Falsce teachings poison the wells of cbnvicﬁ

tion from wﬁich arise all mbrﬁl practices. The Jews must purify |

their ritual and ceremonies, but the Christians muct purify their -

dogmas and doctrines. If in spite of this tremendous sriritual

advantage, the Jews have lagged behind the Christiﬁns, it is to

he attributed to the political and economie disabilities, from

which the Jew has suffered. Time has breught about &an exchange .of

ideas among both religions. They, whom theologles and customs

have separated for years, as oceans and hills sepurate men, are

now aporoaching each other. The greatest victory for the Jews

has been the banishment of the desire of a return to Palestine

from thelr hearts, (phen reason dispellad the Messish notion

as chimerical. 4Among the majority of Jews in Germany; France and

Holland this notion firls nc suppért.' The second great advantage

for the Jews has been the = cultural educatiocn of their children.

German 1s Lecoming our vernacular and Jewish youths are rapidly

being taught completely from Jewish text books. The Jewish

raligious service-has not yet been reformed, but the change there

is most 1mperat1ve.‘

¥hy should not our teachers make accessible tc posterity

the glorious truths of Jewish literature? You, my dear sir, know



85 well that the Pentateuch, the holy poets and prophets, many parts
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great moral teachings can be taught. We admit that the Jews in

{ VT
of the Talmud, especially Maimonides (iiuﬁ system is built upon
the ethics of Aristotle) coniain & weaisvh or material, out of whien

spite of our ndn.nedn, are far behind the Christians in regard to
the development of spiritual powers and in regard to the kmowledge
of science, (Bufects we hope to remedy) bmt not in regard to morality.
On the ladder of moral achievements the Jews have gone higher than
any other people. The Jews, according to the masses, are an immoral
group. It is time that that false concept be eradicated. Every

religion thinks that its institution is most blessed and that the
best members of other faiths are inferior to the best in its fold.
Only history and experience will teach the fallacy of this view. When
men have sgme advantages they prosper. When inhabitants of a cer-
tain state forge ahead of other states, Jews of that state will also
distinguish themselves.

54 You hope to degrade us by t.llz,e osithot. Jew. We feel the con-

- 56

tempt and scorn which this bysyllabic, word engenders, but show us a pe
people which is more virtuous and moral than the Jew? Which people
is more charitable? Where is paternal and filial affection, matri-
monial faithfulness more deeply imbedded? Where are the sacrifices
for the welfare of othurs more frequent? Where is the more moral
nation among whom murder, robbery and assasination are less frequent?
Among what nations n-o. corrupt sexual practices less fr;quont.?
We demand an answer for these questions, if we are to be contradicted
in the view that the the Jew is more moral than other peoples.

You accuse the Jews of bribery, fraud and usury. Who gave you
the right to cast scornful glances upon the fraudulent Jews? Re-

member it is not the Jewish religion which commands these vices.
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Your legislaturs who prevented the Jew from engaging in commercs,
agriculture, who excluded him from the guilds and who foisted upon
him unjust taxes, you are resyonsiole IOr tu® prevaleubte Or these

CorTUpL PracL.ices «mung tue Jess. Tuen, g0 also among the petty
traders, examine their weights, witness their cheating and then
being impartial, judge, condemn the Jew if truth permits.

We do not intend to defend the vulgar amongst the Jews,
but we do demand that you differentiate between the vulgar among
the Jews as you differssifdée between the vulgar of the Christians.
To return to our argument, altho our ritual laws may hinder us
in self development, yet they would not hinder us from the perform-
ancc of civil duties, were they expected of us. 'rho'acqullium
of civil rights 1s in complete accord with the Mosaic system,
and lﬂj furthermore hlﬁ:ly essential that we be enabled as soon as
possible to assume the duties and obligations of mitizenship.
The duty of self-preservation and sustaining one's family causes
us to long for civil emancipation. We hope to enhance the
oppartunities of posterity, to give them a'l possible chance to

60 develop their talents and abilities and to make themselves happy.

61

This is not possible today because the Jew i1s hemmed in and ob-
structed by legal restrictions. Therefore it is imperative that
we rid ourselves of the burdensome yoke of ceremonialmand ritual
laws, whose abolition .‘oses himself would advocate were he living
today. Since the wisdom and duty demand the abolition of the
ceremonial law, why do you hesitate to declare that these laws
can no longer bind you, that you are ready give up the religion
of your t‘nt.har:mtl.o become Christians?

That 18 exactly why, dear friend, that we approach you
for counsel and advice.

We must admit that there is a difference between giving
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up @srancestral 'aiagiu.u; abolish ceremonial laws, and

to Christianity. | s
Truly there have been many of our correligionists who volun-

tarily gave up Judaism, or what they thought was Judaism, and went

rhanm.
over to Christianity. We do not care to judge. Feelings and senti-
ments would cause us, perhaps, to perfert justice. Some may have

deserted Judaism and ubru.on Christianity sincerely. Others un- |
doubtedly hypocritdcally were baptized for the saks of the advantages,
social and political, baptism made possible. We do not care to
judge them, but their example we cannot emulate. We do not follow
them not because of fear of 6ur reputation, nor of fear from per-
secution of our fellow-Jews, from whom we would withdraw, for even
if converted, we should still glory in ocur family ties and remain
loyal to those relatives who did not follow us.

We have endeavored to find out the essentials of all
religions, and have learned that these are found in the r;ngion
of Moses. These fundamentals which we subscribe to, we shall
continue to suhlcr!.bo‘:rorovar. Our ;somorlion is eondtuon.don the
acceptability of these fundamentals to the representatiems of
Christianity. There is still one other condition upon which we
must insist. We must distinguish between mtimi Vomunlt.-ahrhoitnn)
and historical (feschichtewahrheiten) truths. Rnt.\ﬁiinl truths are
established by evidence and historical truths by faith. Ratbonal
truths are permanent and everlasting. They should not be accepted
on authority.m Education merely stimulates thought, which will
on its own initiative come to recognize these permanent and =mx
eternal verities. Historical truths are substantiated only by
tradition and not by reason. Proof and evidence to establish them
cannot be attained. We must believe them. Many times they will
contain in themselves contradictions, and they will alao} tend to

refute part of the eternal verities. 1In the clash between historical
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and rational truths, the latter must emerge the victors. Not all
the apparent contradictions are real. They disappear on closer
study and keener analysis. Especially, as language, the vehicle
of thet, ecan only be understood bn careful examination. Primitive
peoples had less vocabulary than we have and conseq: ently had
greater difficulty in eppressing * emselves. As we read their

thoughts, we must try to realize the limitations of their expressions.

between
The primitive man knew nothing of the difference ‘A’ the direct

l
'
|
and indirect influence of God in nature. He consequently could not
express that difference in language. This fundamental diffewrence

ima the fruit of more mature minds, and is very familiar to us

becaws e it 1s expressed in transcendental terms, which portray no
fantastic picture. The Orientul may have perceived t.hi*urfaronu

in his scul but in hir expression it is not evident. God does
everything according t*ﬁll notion. He plants trees, leads the
animals to the first men to be named, etc. God has rersonally
supervised every act and thought of ours. Everything which happens

is caused directly by God - the winds of §oi, the hill of God,

a fire of God., BEvery man who by close observation of the wose;:t

can outline iho future, every pious, noble altruistic man is a

man of §od, a son of God. The speeches of the prophets, seers

or posts, of all those who were spiritually inclined are even

bolder and more vivid. Their writings are colored. Grammar,

logic and clarity tend to disappear. All animate and inm imate
ereatures and things talk and move, hills, mountains and woods

sing. God is described as a human being (Psalm 78, 65 and 66,

God awakened as from a sleep, like a hero whoxm brags bécause

of a £i1]1 of wine) And in other places the prophets' teachings are

so pure and spiritual and warn us of all images, and idols. No

matter how pure their conception, their powerful imaginations lead

them to pictures and mthroﬁonorphisu. They m sjmbollic
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1angusg®, The resl student of the Bible must learn to pierce thése
symbolisms to acgdire the nnaorlyink truth. The religioua teacher
who insists on the literal truth of the Bible and supports these

historiec truths, will create a large abyss between himself and the

honest searchers for truth, who will shy away- from his dogmas.
They maintain that God's book of laws cannot advance truths which
reason refutes. . .

In regards to the threat that he who denies these beliefswill
be dammed, Thsea that shoup have no place in the belief of a truly
religious person. Even if we do mmt trust too much in reason and
it leads us astray from the path of truth, will God punish error
so cruelly? The most tyrannical despot asks from his slaves :_:o
work which demands more than human muscular power. Will God demand
of men that which He himself has made impossible--belief in doctrines
which his reason refutes? Impossible!

We cannot interpret the words son of God literally. We cannot
subscribe to the Christian doctrine of the divinity of Jesus. That
dogma we can never accépt. We must be honest and freed from all
hypoerisy if we are to take the step under contemplation. Dgty and
conscience demand that we improve our civil condition by a puri-
fication of our religious 1ife, but surely we do not intend to barter
our truth and virtue for th. sake of our happiness.

What we are contemplating doing, our descenddnts will have
to do. The study of Talmud docrogua daily among us. The reputation
of the rabbis has fallen and must spend itself entirely with the
neglect of the ceremonial law. The administration has taken the
judicial power and religious rule away from the rabbis, furkk for

the civil laws of the Jews are out of date. As the religious bonds
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of all peoples are become weaker, among the Jews levity will gllﬁn

more powerful, as they have as yet no proper educational forms
nor conceptions of -pirituality. This fact plus the fact that

Jews mingle with Christians who will welcome them to their churches

will result in wholesale baptisms. The Jew can by uttering a few
words be rid of all the disadvantages and enjoy all the privileges
of average human beings. This proposition must be rejected by
the intellectual.

We ask your advice in this matter. What confessions of
ocreed will you and your associates demand of us? If you were tﬁ
our place what would vou do? The number of housefathers associa-
tes with me is very small, but many will follow me if I set the
example.

A definite pronouncement from a man of your reputation
and authority in the Christian church can be a godsend for a
multitude of truth-loving men. You can by your verdict render
happy thousands of unborn children, who will ever revere your name.

One might ask of us: Why are you not satisfied to dissemi-
nate virtue among your own psople? Why don't you follow the
slower road -n;?::i: with all men shall be united under God's
standard? Do you trua&ko little the government and the consis-
tory? Will they not ‘oderate you and welcome you when you
announce your new system?

We answer to these questions. Our circle is small,
and no matter how pure our principles and how earnest our efforts,
may be to propogate them in our family groups, we fear that in
the next generation they will be lost if they are handed down
only by word of mouth. %e also admit that we hope thru this step
to acquire complete civil rights and thus give our children

& chance for full and free intellectual growth. If our proposal
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is accepted we '_'111 be protected and accepted by the state, _"l“
will always be a connecting link between Jews and Christians,
84and exist as a separate sect.

We canmm accept certain ceremonies of tho-%t.uuntp.
and regard them as forms, which are necessary for membership in
the group. It is to be understood that these ceremonies are to
be signs which will attest that the member has accepted the
eternal verities on his own authority and out of them has formula=-
ted his duéies as a human being and citizen, but not as a sign that he
accepts the dogmas of the church in their entirety. This demand
we make with a clear conscience and with serenity of soul.

Through this we hope that the propheteteaching of
Zephaniah will be realized "I, God, will cause the languages of
all people to speak, that they all acknowledge God and serve him
vBseLFARRLY. S B st
The Machrum itself is a very interesting document.

It 1s an acrid attack on Jewish ceremonialism and yet contains
a severe indictment of Christian mythological and i:ngm concents,
It consequently was bitterly condemned by Jews and by Christians.
What Friedlinder i1s really proposing is a farm of deism, a reli-
gion of mm;.n, stripped of useless ceremonials, and divested of
all superstitidous gardb., It is a religion wh'’~-h 13 the logical
fruit of the philosophic concepts of the age. Religion 1like all
other human institutions owes its aXimgiamss originto human
reason., Consequently, whatever irrational elements have intruded
in the religious concepts and serve but to corrode the true
religioﬁn ideal, must be eliminated. Submitting all religions to
this process of pruning and testing, the obvious residue will
be the great fundamentals of all religious teachings, the belief
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in God and Mis attributes, the immortality of the soul and the duty
of man to make himself happy by developing his spiritual nature.

On these essentials all religions are united. Uhnrvu*m there

is to organized religions serves but to obscure the ideal and to 3
befog the vision. Ceremonies divert attention from the mikimx eternal

Al

verities. The cosmopolitan tendencies of the age stirred in men's
hearts a longing that the hedges which separate creeds and sects
be demolished. "The religion of humanity was the religion of
the eightesnth century, and Lessing was its greatest prophet.”
Between the enlightened Christian who had followed the teachings
of Reimarus and Lessing, etc, and the enlightened Jews who had given
up the ceremconial law, there existed no religious diffecrences.
Their free souls responded similarly to the call of th3 beautiful
and aesthetic. Their hearts were thrilled slike by the awe and mys-
tery of creation. The chasm separating enlightened Jews mmd Gen-
tiles was merely one of formality, *hl.l which Friedlander hoped
to bridge by his proposal. It was a practical attempt to realize
a religion of humanity. It was in harmony with the spirit of
the Aufhlihrung, and does not stand isolated in that age. Many
bold religious adventures were attempted in those days. "In
the famous case of Schulz, the pastor of Gielsdorf, who openly
denied Christianity and¢ taught simply that morality was necessary,
the High Consistory of Serlin held that he was nevertheless
still fitthlo h#ld his office 8 the Lutheran pastor of his
village."® Friedlander's Semdschreiben in such an age is not
to be wondered at.

Since the differences between the enlightened minds of

" - " /
46, Morse Stephens Hevolutionary Europe p. 10/
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Judaism and Christianity were minor, rra;dliaur felt that the
Jewish oppression and discriminations were most unnecessary. He
felt that h*houldl give his children the opportunity to develop
fully and freely to the fr’1 height of their potentialities. This
was out of the question so long as the administration persisted
in regarding the Jew as an inferior being. Friedlander frankly
confesses that the chief motive for his proposal was to attain

political emancipation for the Jew. If they could enter the
Christian fold without altering their fmndamental beliefs they would
be ready to do so. Confersion would not entail a loss of spiritual
fibre, and it would tend to alleviate their suffering. This pro-
posal came at the time when all of Friedlander's efforts to securs
civil rights for his people had failed.

Not only did Friedlander hope to pave a way for the
elimination of Jekish disabilities by his §endschreiben, but he hoped

to avert the .wholullo conversions prevalent among the Jewish °
youth, and also to stem the tides of atheism and agnosticism. Many
of the Jewish intellectuals saw in the baptismal font the avenue
of escape from oppression and discrimination. Others could find
no spiritual stimulus in the atavistic Judaism of their fathers.
They loathed and despised the ceremonial laws. The Jewish rites
had become meaningless for them. Their spiritual nature could not
be stirred by the im old fashioned methods of worship, so out
of tune with their cultured tastes. Their defalcation from the
Jewish ranks was a serious problem to friedlander and by his
ﬁadlchroibon, he hoped to save them from the withering despair of
atheism,

The $emdschreiben is not a disparagement of Judaism or the
Jew. The Sepdschreiben attacks very bitterly the ceremonial law,
but the Jew is highly praised. "On the ladder of moral achieve-




ment the Jew has climbed higher than any other people" says
Friedlander. The Jew is at a disadventage because of his intri-
cate ritual, but the Christian is at a greater dilndmu.. be-
cause of his mythological doctrines. Furthermore, these vices

of which the Jow 1s guilty, are the direct results of Christian
persecutions and oppression. In spite of all that,&s there

is less crime among Jews than among other people. The home 1life
of the Jew is unequil Jed. The loyalty and faithfulness of the
Jewish husband has become prour;bul. Moses was the great reli-
glousteacher of all history. o nis teacnings, Friedlander will
ever remain faithful. Moses was compelled to introduce ceremo-
nies for the people were too ignorant to apprehend the religious
ideal in all its naked purity. Were Moses aléve today he would
abolish the ceremonial law. The prophets have ever fought against
the power and influence of ceremonialism. Friedlander's propo-
sal to abolish the ceremonial law, was in complete accord with
the pnphoti; program.

; Friedlander's universalistic tendencies were also in
harmony with Jewish prophetic idealism. But his proposal to
submit to baptism, even as a formality was a distinct ethical
error. If ceremonial laws of Jews were useless, then Chruua’n
ceremonials too should be put in the same category. To agree
to go thru formal ceremony for material advantage is not the act
of an ethically Pree spirit. It is done in everyday life by :
the average man. Men submit to all forms of ceremonial which
they loathe, for material reward. But viewed from a high ethical
plane, such actions are reprehensible. The other error in
Friedlander's proposal is due to his lack of historical perspec-
tive, his failure to see that the Jew is more than an ethical
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monotheist, that the roots of his being are founded in a
glorious history and & venerable culture which cannot and
should not be suddenly tossed aside for the sake of any material
advantage. This lack of historical p.rnput.lvo'pu'udu the
wholecosmopolitan philosophy of the age., It is untenable
because it isbuilt on fallacy.

The weakness of Friedlinder's conception of the Jew
and Judaism becomes at once evident, when we perceive that most
of his followers and descendsnts are today lost to Judaism, and |
subseribe to those falseChristiah dogmas which he detssted so
heartily. Friedlinder's ideal 1is mwxgt ¥t all 1iberal
minds today. His method to realize it was however fallacious.
A pure ideal cannot exist on this earth without ceremonial,
without concrete expression. A soul must find articulation in
a body. The Jewish soul must find its expression inthe Jewish
people. Tne eternal verities of Judaism can thrive best in the
soil of Jewish culture fed by the strears of Jewish thought of
all the ages.

The $emdschreiben of Prifodlﬁu‘ler was a desparate
attempt on the part of the author to save tune eternal verities
of Judaism, which appeared to be d;onod. It 18 not to be
condemned. It is th> earnest attempt of a sincere Jew to
save the glories of his religion from extinction, and at the
same time to rcalize a broad universal ideal of a religion for
all men.

Its publication by Teller elicited all sorts of replies
and attacks. The Christians were bitter at Friedlander for
his flayving of their pagan dogmas. The rabbis severely denounced



him for his rejection or the Jewish ritual. Teller published
a reply to Fr:lodlindor. in which he rejected the proposal and lt.n“l‘:
that if Friedlander wanted to become a Christian, he could so so

but he would have to accept the divinity of Jesus, and take com-
munion. The Christianity Friedlander proposed was no Christianity.
Teller urged Friedlander to continus his noble work of raising

the Jews to higher cultural levels. Among Jews, the author of

the Gemdschreiben was treated harshly, especially among the cap
servative generation that followed. Graet:z calls him shallow,

and a servile imitator of Mendelsohn. Stern refers to the Sewd-
schreiben as "Thoughtless and tactless" Philipson calls it a

‘fantastic step. Jost regards it as a bold adventure. Kaliseh brands
it as treason to Jewry. Ludwig Geiger and Ritter and Schreiber
excuse it as the desperate act of a desperate man to save the
essence of Judaism from what appeared to him was inevitable

axat extinction.
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CHAPTER VIII
FRIEDLANDER'S RELATION TO MENDELSSOHN
When Friedlinder was born in 1750 Moses Mendelsschn was

already the recognized leader of the Jews in Prussia. In the cul-
tured home of Friedlinder's parents the name of Mendelssohn was
greatly revered. Mendelsschn was the pride of all Jewry. To
youthful Friedlunder, Mendelssohn became the symbol of.nll that
1s good, true, beautiful and worth while. His idealistic nature
thrilled in reading the noble thoughts of Mendelssohn, David
Friedlander began to worsAip him and longed to be near him, and
become part of those idealistic, universal and Jewish movemsnts
of which Mendeksohn was one of the generating dynamos. Attracted
chiefly by Mendelssohn's personality, Friedlinder left for
Berlin. His family connections established him among the social
and intellectual aristocracy of Berlin Jewry. He became a pupil
and admirer of Mendelssohn. He accompanied him in his journoya.Q?
and became an intimate in his family circle.

Friedlands~ edited several of Mendelssohn®s books. In
1814 and in 1821 he published new editions of Mendelssohn's
"Phaedon." He included in these editions an introduction, in
which ho_indicated the close relationship between politics and
morality. &He alsc gives a history of "Phaedon" and adds certain
valuable comments. In 1787, Friedlinder published the - 9 0O
WY JA . It contains a synopsis of Mendelsohn's "Phaedon",
and was intended to disseminate Mendelssohn's theories about
the 1nlorgflity of the soul among the Jews. Friedlinder also
wrote an article in the Berliner Monatschrift about the Psalm
translation of Mendelssochn.

For fifteen years, Friasdlander saw Mendelssohn daily. He

47. HKayserling's Moses Mendelssonn p. 2c0=-247
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was a constant attendant at the latter's famous salony where the
young Jewish intellectusls would gather and discuss the leading
ethical and philosophic problems. Some of these discussions
Friedlander attempted to set down in writing from memory, a precari-
ous procedure at best, and consequently not very authentic.
Friedlander also published a book in which he attempted to set down
his relation to Mendelsohn. This book was inaccessible Mendelsohn
used to confide in Friedlander. He acted to Friedlinder as
Lessing had acted towards hém. He became his guide l.nd adviser.

Mendelfohn was the philosopher and thinker; Friedlinder
the man of action. Mendelsochn conceived the theories; Friedliander
tried to execute them. Mendelssohn was the mild persuader; Fried-
lander the courageous bnt.tlg/r. When Mendelssohn conceived the idea.
of a Hebrew St;hool, Friedlander had to execute it. Mendelssohn
was & strict and observant Jew, and hesitated to offend the Rabbiniec
hierarchy. Prioafan\fl/oi- boldly championed the cause of reform
and vehemently denounced tht rabbis and their ceremonial laws.
Mendelssohn was the mild liberal, while Friedlander the fiery
radical. What the Encyclopedists were to the French revolution,
Mendelssohn was to Friedlinder. Priedlander #8sisted that Memlelssohn
not only wanted to introduce secular culture among the Jews, but
also wished to reform the r observances. His gentle tht
and his aversion for disputes cm n% him to conform publiecly, tho
he was a rebel in private. hiodl&mder was a fighter and fought
openly for reform. Schooled in the ideas of Mendelssohn, he went
'out. to realize his master's teachings. Mendelsohn was the strate-
gist and Friedlander his general who executed his plans.

Of course, Friedlander's opponents disagreed with him when
he peinted out that Mendelssohn would have favored a change in
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Jawish customs. One of ftthem, Reggio, published a book, 20 ¢
787 ¥e » in which he alitempted to show that Mendelssohn was
opposed %o reform. Friedlinder claimed that Reggio d4id not
understand Mendelssochn.

Mendelssohn's activities for Judaism were theoretical.
He conceived of Reform®® but realized that change in religion
cannot be made by one 1n:'livldu1. but must become a wish of
the group who conld institute the reforms. Mendelssohn's
circle were all agreed that a change in the externals of
Judaiem must take place. Friedlander articulated Mendelss > nr's
ideas and tried to realize them. loqdolusohn was the master
and Friedlander the disciple. P

On Mendelssohn's death, Friedlander succeeded him as
the leader of the Jewish community in Prussia. Iﬁ thet position
Friodlkhs;r endeavored to carry out the work of his master.
Mendelssohn had not completed tE. translation of the entire
bible, and Friedlander took up his teacher's werk and contrib-
uted to the bible translation. Mendelssohn in his book
"Jerusalem” had demanded civii? political rights for the Jew.
Feiedlander took that as his life text and constantly fought for
the political emancipation of his cdrreligioniatl. I:pdolsnohn
championed secular education among tho Jews, and Friedlander
became father of the Jewish schools in Germany. Mendelssohn
conceived of reform and Friedlander fought for it. Truly,

Fréedlander was a most worthy successor of Moses Mendelssohn.

UL

48, 1, Hitter = "Geschichnte dex judisﬂhon Reformation"

ST L
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CHAPTER IX
.

In an age when frivolity reigned supreme, when men
of wealth squandered their means in sensual joys and delights,
when an epicurean philosophy was dominant, David Friedlander
worked hard and faithfully to alleviate the sufferings and ele-
vate the status of }ha Jews in Prussia. When the Jewish rich
men were endeavoring to blur out their ancestral connections,
when apostasy was the ‘open sesame' to social and ponﬁicai honors,
David Friedlinder remained loyal and true to the faith of his
fathers. Like some radiant jewel he stands out midst the men
of his day. During the black night of wholesale conversion
and treachery to Judaism, the star of David Friod{;nnor shone
radiant and resplendant, like a great sentinel guarding the
treasures of the ages. It was an easy thing for a wealthy man to
escape from the limitations involved with loyalty to Judaism.
The baptismal font melted the ice of prejudice. Friedlander,
however, was not swept from his ancestral moorings. The gods
of the Canaanites could not lure him from his faith. But with
increased vigor, and redoubled zeal, he devoted his life to the

.interests of the Jew.

Raised in a cultured home, possessed of all the advantages
which wealth and refinement makes possible, Friedlander came to
Berlin and alliéd himself with those men and forces who were
cementing the structure of Judaism. An intimate and disciple of
Mendelssohn, he actively participated in all the movements which
sought to disseminate secular culture among the Jews. ide estab-
1ished the Berlin Free School in 1778, which became the model

for similar schools in Prussia, Austria and even Holland. He
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was sxsm & contributor to the Sammler, and also was instrumental
in its founding. Se wrote a school text-book to aid Jewish
school children in their work. He translated portions of the
bible, Job, Isalah and beclesiastes and parts of Micah. He
translated some German literary gems to Hebrew, to acqual nt his
people with secular thought. He also translated the Hebrew
prayerbook into German. In all respects he worked faithfully
to put the Jew on an intellectual and cultural level with his
Christian neighbor. Besides his educational activities,
Friedlander worked with might and main to loonrqbolitlcal freedom
for the Jews 11;Pﬂ’.'1.' Says Ludwig Geiger of him: "The name

of David Friedlander stands out among those men who worked

to realize political equality for the Jew. wﬁfiovor the

Jew accomplished along these lines was Friedlander's work. That
the Jew never lost courage in spite of repesated set-backs is

due to the unflagging perseverance and buoyant zpirtixxmf
optimism of David Friedlander. 4nd if the ultimate accomplishment
can be credited to any one man, it must be to Friedlander."

From the death of Mendelssohn in 1786 to the emancipation decree
of 1812, Friedlander never ceased from his efforts to free his
people from the medieval restrictions which cramped their lives.
Innumerable times he irterviewed the rulers of Prussia to
alleviate the lot of the Jew. He appeared before them not as

a oringing fawning slave, supplicating for mercy and charity,

but as a courageous battler asking them to give the Jews their
rights. He was the head of the elders, who presided over the
destinies of Berlin Jewry, and also was elected to be one of the
two nepresentatives who were to be free to take any steps they saw

fit to secure political emancipation. In 1808 he was elected an

|
|
|
1
d
|
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alderman of Berlin, and in 1812 he secured the mciplttoﬁ‘dui'n
from Frederick Willlam III. |
Not satisfied with having secured political eguality for

———

the Jew, Friedlinder wantedl to liberate them from the prison
house of religion, in which rabbinism had chained them. Fried-
linder was the first to agitate openly for reform of Jewish wor-
ship and customs. He wanted to do more than aestheticize the ser-
vice as Jacobson had done., He wamted to revolutionize the Jewish
religious concepts. He had a philosophy of r_ofou. Ceremonials
are minor factors in the religious 1ife. The spiritual essentials,
the eternal verities of Judaimm must dDe stressed and emphasized.
Ceremonies were but a means to ar »1i., His open opposition to
ceremonialism brought him into conflict with the rabbis, whom he
fought throughout his life. Friedlander also was the first in
modern times to formulate a Jewish theology. In his Sepdschreiben
he outlined the funadmentals of the Jewish faith. He is entitled to
be known as one of the pionsers in the reform movement ir Jud={ism.
He wrote article after article urging the Jews to change their
religious 1life and to clear away the debris of atavistic customs
which hampered free spiritunl expression.

Friedlander eonceivnd of the Jews as a religious sect.
He was an ardent German pafirriot. He wanted to eliminate thr -raye
ers for the restoration of Palestine and the Temple from the
serttce. He regarded the mationalistic Messianic hope s one of
the great handicaps to Jewish spiritual expression. Were he alive
today, he would be undoubtedlly a staunch anti-Zjonist. He agreed
with Herder that Prussia was the Palestine for the Jew and Berlin
its Jerusalem. Like the reat of the Jews of his day, he lacked
the historical perspective and he negated the importance of Jewish

history to Jewish continuance. Besides his Jewish interests,
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Friedlander was also a cultured man, and sictive in the intel-
lectual movements of his time. He was a f'riend of Nicolai,
the editor of the Monatschrift, the organ of onlightonlaﬁ& in
Berlin. He was a fregquent contributor to its m ges. 'ih.n
-& knowledge of Jewish things was uncertain, I went to my
friend Davida Friedlander, one of the noblest of thds nation,
who invariably helped me out"”, says Nicolai. Engel, Herder,
and von Humboldt were intimates of Friodl&idor, with whom
he corresponded frequently. His house was one of the famous
salons of Berlin. He supported indigent writers and patronized
the arts. His cultural activities were numerous.

Friedlander also was of a deep religious nature.
He was a wealthy man and felt that his wenlth was to be used
in the interests and welfare of his fellow men. This doctrine
he preached and practiced. He was very much devoted to the
Bible and enjoyed particularly the portionsof Psalms and
prophets. Tho mm actively engaged in numsrous commercial
enterprises, he found time to read the gems of literature,
which during that period began to appear in Germany. His
fine spiritual conception, and his lofty idealism are very
manifest in parts of his famous 'Semdschreiben’'.

On his death, his survivors spoke very kindly of him.
Notices of his death appeared in the New Review (England),
the Sulamith, and the Monatschrift. All of them lauded
Friedlander very highly. Edward Kley preached a gloriouc

eulogy about him in the Hamburg Temple. Jewish historians were

less kind to him. His outspoken attitude in Reform made him the

target of attack from all those conservaties who came after him.
His fierce attacks én rabbinism antagonized the rabbis. These

. two facts served to prejudice conservative historians and

rabbis against him. Conseguantly he was misjudged. All of his




constructive endeavors were slighted and attention was paid

to his one error, his proposal to Teller. 4ll active men err

in their lives and mo also Friedlander. His §emdschreiben has

been nisunderatood, misinterpreted and slandered. Its extenuat=-

ing circumstances have been ignored. a few just writers have

raised themselves in behalf of Friedlznder, but the overwhelming

majority slight his constructive work for the Jewish cause.
Friedlznder may truly be called an emancipator.

He helped free his people from the chains of ignorance, by

advancing the cause of secular education. He helped the

Jews o1 Prussia liberate themselves from the oppression of

centuries, by his efforts to secure political emancipation for

them. He hslped shatter the bonds of ceremonialiasm and super=-

stition which had fettered the Jews throughout centuries, and

had hampered their spiritual development. Along cultural,

political and religious lines, he strove to emancipate his

people and raise them to higher levels and loftier planes.

168572
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