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ISAAC ABRAVANEL AS AN EXEGETE : WITH PARTICULAR REFERENCE TO HIS
: COMMENTARY ON JONAH

§
A I bravanel His Lif Work

The sun of Jewish culture in Spain rose for more :"wd,.ﬁa..m

ifenden AL

So0
than fifteen hundred years, flaming to a golden brilliance —"r—mm.:,r». dat
—_— , LA -\-_: efc .
by the time of the nuptials of Ferdinand of Aragon and
Isabella of Castile. '._l‘hnn the darkening cloud drifts
appeared, and by 1492 the last chinks of light were relent-
lessly obscured; it was a time of Berror and great con-
fusion, unparalleled in its horror even to the far-seeing

eyes of the historian. Isaac Abravanel himself says:
Wa) 4z DD wa ,NDDIADD A NU/TA DTN DA
! 55) ot fu IDDTA v AT DA pro

In the shifting, fleeting kaleidoscope of the
time, one name remains fixed where others tumple and van-
ish. Don Isaac Abravanel appears as the last worthy rep-
resentative of the Go?den Age. In him were focussed the
various tendencies of his people. In him were reflected
the last rays of tne Spanish-Jewish culture. "He was a
fitting close to the long list of Jewish scholars and states-
men in Spain, of the whole Spanish-Jewish parlod."2

Don Isaac ben Jehudah ben Samuel ben Judah ben
Joseph ben Judah Abravanel was the famous scion of an arist-
ocratic family in Spain. NY1JMNBwp YIiwp Wy ‘W’ yhp 0N &

(" DD P
DA T9ot (KL WA 77T,  Altnough Graetz readily acknowledges

— st — —

! el L] oaeg e
the kingly Jewish blood flowing in the “bravanel veins,? v e 3

Isaac hlﬂﬂglf is able to name only four or five of his 'L mekasenclity

ancestors. However there can be no doubt that the family
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Abravanel, Abrabanel, Abarbanel, or Abarbaniel was one of

the most renswned and best known families in the province
of Castile and the city of Seville, particularly in the
time of the king Alfonso XI (1325-1380) and Don Pedro IY
(1350-1369) his non.7

In consequence of the horror of the year 1391

W C—

Samuel Abravanel journfed“to Portugal and took up his
residence in Lisbon. There Don Isaac was born in 14373 his
five humd redth aﬁniveruqry will therefore be celebrated
in three years.

Of his boyhood, his training, his educafion and
his teachers we have no special information. From his
works and the positions he attained we can however assume
that he had a careful Jewish as well as secular training
which were customary among the aristocratic Spaniards of
his time .s he himself says in the preface to 'Ihy%ne

A 50,1013

Ha-Yeshuah'. Isaac Abravanel immersed himself in the Bib= .viy - gty pn
lical and Talmudic literature, and at the same time devoted
himself assiduously to the works of Greek and Arabic think-
ers and pootn.a He had a clear mind, shary discernment and
critical sense, a remarkable memory, a brilliant intellect
together with fine traits of character, a sensitive soul, a«d
poGesty. He was well equipped to be a leader of his cone
temporaries. He was a prolific scholar who enriched Jew-
ish literature in many fields, especially in that of Bib-
lical exegesis.

¥or exegetical work, as Kayserling remarks,
Abravanél was especially fitted.gTo this day his works

are studied by Jewish and Christian scholars, despite
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their discouraging voluminousness. Seldom has a work &f

the Middle Ages found such acceptance, especially among
gentiles. He was particularly distinguished by his vast
worldly k:gvlodgo which was not possessed by other Jewish
scholars. In his youth even he occupied nimself with
things Jewish. Learning and speculating, he early conceived
of his plan for a comprehensive comment~ry to the Bible and
he composed two writings, one on religious dogmatism and

one on exegesis. The one was 'Zurot Ha-Yesodot' (printed

in Sabioneta 1557), a philosophical dissertationy the other,
"Ateret Zekenim' (Amsterdam 1739), a philosophical exegetical

11
essay. The latter work was a trestise of twenty five chapters o' b

“Us,..?\"ﬂ‘ .
in explanation of the verse 'Behold, I send an angel before . rofnrdes
[N

O-
thee' (Ex. 23:120). In the introduction to this work he be- 4,bijn¢w¢m
'\ v s

labored himself because the press of his secular work did thans Lo Arfigs
not permit him enough time to speculate sufficiently, and % ifg{;i?
he says, 'Even today I have been torn =way from my speculation, prptie
and had to roam about in the land, sometimes in the streets, «LJ:f?fﬁ
sometimes in the highways, current with the merchants.’' ,;f:.ﬁ}:T :::1
After this he began to write his commentary to :ifE::;xa
Deuteromomy, and sent the manuscript to the sreat scholars h”;f:hzfm'

w VMighe,

of his generation to see what their opinion of it might be. ,:;:3M5LA
50 he says in his introduction to the work. "In my twentieth =7 -
year, in the days of my youth, while dwelling in my native

land in Lisbon, the capitol of Portugal, contiguous with

Spain, I was impellek to ask a great question concerning

the book of Deuteronomy, the recapitulation of the Law which
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Moses placed before the Israelites, and I placed the work

before all those who were expert in law and religion, and
3 e land wie it oy rehqrmancct _x"*"

also the ncholarl of Mid&tan, and those who travel the good.- i ', & ditliy
i E s &0 Pj
paths, the heads of yeshibot; and they answered me." “‘;“ﬁ‘ d ; e
N . )1

Abravanel might have continued his production
of literature without interruption had his skill with figures
not equalled his skill with letters. However his large
business interests, his unusual talents and knowledge in
the fislds of politics and finance became well-known. Soon
his reputation reached the court, and King Alfonso V of
Portugal, despite the influence of the Inquisition, summoned
this wise and talented Jew to his court, entrusted him with
its finance, and sogght his counsel in important political
questions. The position and influence of this Jewish states-
man who won the complete confidence of the courtiers and
of the Spanish nobility had its effect on the pésition of
the Jews of that country. Isaac Abravanel was as 2 "shield
and a buckler for his race, &nd delivered the sufferers
from their oppressors, healed differences, and kept fierce
lions at bay,"” recounts his son Judah Leon in his poem
to his futher%z The period when the Jews clothed the bighest
offices under the rule of the Moors seemed to have returned.
A happy sun once again smiled on the Jews. But statesman-
ship hindered Isaac's literary activity, and his service to
Israel was now of a political nature. He was a father to
the orphans and a comforter to the grief stricken. But
especially did he have sympathy with his unfortunate breth-
ren who suffered at the hands of their inquisitors. An
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eloquent proof of his unending love for his co-religionists
and his sympathy for them in dark hours, his sacrificial
cooperation in their difficult tasks is a letter which
has come down to us from Abravanel to Rabbi Yechiel of Pisa
shortly after Alfonso V had taken the African city of
Arzille. Among the many thousand captive Moors were two
hundred and fifty Jews who were to be sold as slaves.
Following the rabbinical injunction to ransom the slaves,
Abravanel summoned from the community twelve elders to
act as a committee to release the captives. he himself
together with a colleague traveled over the whole country
to raise the ransom price, 20,000 pieces of gold. It is
recorded that Isaac himself was the greatest donor.

The even tenor of his life was disturbed when
the redeemer became the hunted. A new king arose who
knc; not Isaac. His patron, Alfonso V, died and was
succeeded by Don Jo¥o II (1481-1495), an unscrupulous,
scheming and altogether untrustworthy monarch. He set
a2 trap for the dearly beloved Duke Ferdinand of Eraganza
and treacherously slew him for his popularity which
overshadowed the king's own. BSince Abravanel was on
very friendly terms with the Duke, the king chose to
suspect him of implication in conspiracies, 2nd Abravenel's
enemies sirengthened his suspicion. More, the king was
greedy of the property of the guileless Jow.lsln the
third year of the king's reign he sent for Abravenel,
who happened to be spending the night at an inn when he
received the message. He planned to set out immediately

for the palace, but a messenger ceme to him secretly and
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said, Do not spproach here, for it is an evil time. Flee
for your life, for the king has slain many, even though
his work will not succeed." When Abravanel heard these
cautions, he left at midnight and traveled without resting
for two nights until he reached the boundary of Castile.
In the morning runners and horsemen tridd to find him, at
the command of the king, but they could not. When the
king saw that he could not prevail, he confiscated all his
property, his real estate and his movables together with
his currency. In vain did Isaac plead for his property
from his point of vantage. The king even stized the goods
of his son Judah Leon, who was a physician., He did, however,
permit his gracious wife and the threelzona. Judah Leon,
Isaac and Samuel to leave for Castile.

In Toledo his co-religionsts received Isesac with
open arms. His description of this episode is touching.
The pious Jewish sufferer speaks out in every line. He
complains of the loss of his property, but more of his 1lib-
rary: B2 AnrD O°TOMIA T WN [T IR "n; .
Abravanel found in Castile zdmirers and friends who gathered
about him and listened delightedly to his lectures on .he
Bible. He formed a close friendship with the rabbi, Isaac
Abcab and with the chief tithe-collector, Abraham Senior.
Senior, it seems, recognized his fiscal genfius,and penniless
though he was, Don Isarc was given a partnership in the highly
lucrative business of tax collection. However, Abravanel
resolved not to repeat his former mistake and neglect the
Torah, for to this negligence on his pert did he attribute

the misfortunes that had descended upon him. His friends



-7-

urged him to compose a commentary to the Major Prophets.
Fortunately, he yielded to their requests and in a short
space of time he composed the commenteries to Joshua, Judges,
and Samuel. He himself relates in the introduction to his
commentary on Eings that his work on Joshua was written between
the tenth of Marheshvan until the twenty-sixth; the comm-
entary on Judges was composed from the first of Kislev until
the twenty-sixth; the commentary on Samuel from the first
of Tebet until the thirteenth of Adar. When he was sbout
to begin the commentary to the fourth book of the prophets,
he was called to the inner coust of the king and queen, Fer-
dinand and Isabella. They asked him to assume the treasury
and act as minister of finance. Abravanel states, "I busied
myself in their service for eight years (March 1484-March 1492),
For mysﬁlf I acquired both wealth and honor through which a
man lives, in their palaces and castles. As a result, my
study of the Torah slackened and my work diminished."l5
Abrgvanel must have indeed been a financial genius, and thre
reluctance he felt toward assuming the office must certainly
have been overshadowed by that of the king and queen. As
Graetz observes, "He must have been indispensable. seeing
that the Catholic sovereigns, under the very eyes of the mel-
ignant Torquemada, and in spite of canonical decrees and all
the resolutions repegtedly laid down by the cortes forbidding
Jgga to hold oifice in the government, were compelled to
trust this Jewish minister of finance with the mainspring of
political 11fe.'16

Then came the catastrophe of 1492, Abravanel might

have remained under the protection of the royal pair, but
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even as once Jeremiah declined to support the Babylonian

general Nebuzaradan, preferring the misery of his brethren
-=80 Abravanel declined to remain safely in Spain as the
finance minister 30 Eing Ferdinand as the only Jew in the
land. He dbsired to share the lot of his brethren and
he left the country with them. With his family and some
friends he reached Italy and settled in Naples 0°'7\ now
Qa2 . There he completed his commentary to Kings.
DUR DOe WIDT MIWE 'NITI X ‘LT IR DOy
) = B VRS R VRN, 12
Abravanel's best biographer, a friend of his
son Judah, Rabbi Baruch Uziel Hizkitu,whose account of
Don Isaac's life is found in the preface to Mayene Ha-Yeshual.,
succinectly summarizes the next phase of Isaac's life.
"When the king (Ferdinand I of Naples) heard of his coming,
he sent for him and received him graciously, and appointed
him coudselor, and Isaac lived comiortsbly and peacefully
during the lifetime of Ferdinand. In the second year of
the expulsion King Ferdinad died, and his son Alfonso II
reigned in his stead. ie also loved Isaac, and Issac
retained his office until Ca#lo VIII, King ¢f France, srose
and conquered the kingdom of Naples. And then the King
Alfonso fled to Sicily end Don Issac went #own with him, and
he alone wae leit with the king as father and counsellor all
his 1ife until Alfonso died in June 1495."
On the death of King Alfonso, Isaac, for safety
repaired to the island of Corfu where many of the exiles
had gone. There, in dire need, his books destroyed, his

family separated, he began his commentary to Isaiah. He
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interrupted his work when he rediscovered his commentary
to Deuteronomy which had been lost in his flight from
Portugal. Don Isaac remained in Corfu unly until the French
had evacuated the Neopolitan territory; then he settled in
monopoli (Apulia), and lived there in seclusion for eight
years, finishing his commentary to Deuteronomy. 2Xhere
also he wrote other vorks, his po3s par , a commentary to
no3 79 @ama ; n/i28 Min), a commentary to Pirke

Abot; W/ 92 'FYD, g commertary to Daniel; D'wTn QoY
a commentary to the account of creation in the More Nebuchim
(I1:19); NV’ vP¥> and IN'YD NiYiv', on messianic pass-
ages in Scriptures, Talmud and Midrash; NIws wm, on
dogmaes of Judaism, espacially creationy and on/x _r7sep, ON
creation. In 1198 he completed there his commentary to
Isaiah.

In 1693 Ton Isaac Jjournied with his second son,
Lon Joseph, from Monopoli, and they both went to Venice.l7
At Venice he had the opportunity of settling a dispute between
the court of Lisbon and the Venetian Kepublic concerning
the East-Indian colonies established by the Poriaguese,
especially concerning the trade in spices. The counsellors
of Venice recognized and valued his wisdom to such an
extent that they insisted he remain in Venice. Abravanel
could onee more live in peace and continue his work. “here
he began to write his commentary on Jeremiah, 2nd he com-
pleted it in the autumn of the next year. We can assume
tuat aiterwards he wrote his commentary to Ezexiel and the

minor prophets, even though he does not speciiically mention




the place or the time of their composition; this inference
is based on the probability that he followed the Bibiicll =
order. In the same way we must infer the dates of Genesis,
Leviticus and Numbers commentaries, because the time and the
place of their composition are not g!ven.lBHowavor. at the
close of the commentary on Exodus we have a definite date,
completed in Venice, summer 1506.

In the same year, Saul Cohen Ashkenazi of Crete
sent him twelve questions of philosophic import, which
Abravanel answered from Venice in 1507.1?n the course of
this responsum regarding his books which he had written,
he mentions that he had already completed the cormentary
to Levikticus, although this was still in manuscript, as
indeed were all his works except the three works published:
Rosh §mnnnh. Zebah Pesah, and Nahalat Abot (Constantinéple
1705-6). The responsum also mentions Zedek Olamim which
he had begun to write in Naples, and which was destroyed
when the French ransacked his home. This book was con-
cerned with reward and puniahment.zonnothur work which was
lost when he left Spain was Mahaze Shaddai, in refutation
of Maimonides views on prophecy. These two books he began
to rewrite, but because of his labors on the Pentateuch
coumentaries, he never finished the task. Don Isaac
also wrote other works unmentioned in his responsum to
Saul Cohen, particularly his commentary to Moreh Nebubhim.
Altogether he wrote eleven Biblical commentaries; fourteen

other works, of which three are lost; and he planned to

write at least two more hefore death intervened.
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In 1509 at the age of seventy-one he died, deeply
mourned by all who knew him. *he earthly remains of the
sorely tried wanderer and pious sufferer were taken to
Padua, escorted by the most distinguished citizens of Venice;
there he was buried in the old cemetery outside the city. But
the tpagedy of his fate did not cease with the grave. A few
weeks later his resting spot was overtumned by a war about
Padua, so that no one knows the place of his burial to this
daye.

tyl Method vanel's Exegesi

Isaac Abravanel's chief significance lies in the
field of Biblical exegesis. His exegetical approach colored
211 his writings to such an extent thsat Guttman is moved to
say that the "literary activigy of Abravanel has in the
main the character of a commentary, his chief work being
the commentary to the Pentateuch and Prophets.”alon the other
hand, his interest in philosophy not only induced him to
write voluminously in this field, but even his commentaries
to the Holy Scriptures contain anzlyser of the chief repres-
entatives of Jewish rationatism, especirlly of the Spanish
school. But his forte is not in this field. In fact Graetz
goes to the extent of deprecating Abravanel's philosophical
aptitude altogether, and describes his activity in dialectic
research as a presumption, considering his meager talents.22
Guttman has however justly rejectdd this judgment as fault.y.25

There can be no doubt that his exegesis was Ab-

ravanel's principle work in the field of Jewish scholarship.
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Although Rosenau does not consider Abravanel important in
this field either, and dismisses him with casual mantion.z4
Gruenberg maintains that his exegesis constitutes a landmark
in the history of Biblical renoarch.25

One flaw is common to all his commentaries--a flaw
patent even to the casual oWserver--a tiring prolixity and
lengthiness. Someone has said of him, "Abravanel, with
whom every word becomes a period, amd every period an euaay.'U;ny&]
It seems that Abravanel was well aware of this characteristic
of his, and as if to remove and anticipate censure he writes
in his introduction to the Major Prophets, "It is impossible
to escape from the lengthiness of this commentary, because
of the great amount of investigation and homily, and because
of the lucid explanations of the deep matters--where it is
necessary to speak at length I am not permitted to shorten.”

This method of detailed writing has resulted in
massiveness of structure, soc that his works become formidable
tomes frightening away readers. This accounts for the fact
that his works never achieved their deserved popularity,
both rmong the lay readers and the :cholars. He is one
of the few great writers who has not been adequately treated
by the newer Jewish scholarship. He mowever who cen summon
up sufficient courage to pursue him at some length, marvels
at his prodigious mastery of all the materials of Jewish

rd

and non-Jewish exegetes of his day. Nor does he avoid the wi., irers ™

—_— Lobs o S0

classics of Jewish exegesis like Saadia, Rashi, Ibn Ezra, s s T
Kimhi, Ibn Kaspi, Farissol, Moses ben Nahman, Levi ben
Gerson, the egegetes of the French school, the classics

of Christian exegesis; indeed he even quotes the views of
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Jewish renegades and analyzes them--Jerome and Augustine,
Nicholas de Lyra and Paulus de Santa Maria, and Abner de
Buggos. A complete list of the sources he uses for his
Biblical commentaries alone would fill & pamber of pages.

Commendable is Abravanel's method of quoting all
possible views that have been expressed when commenting on
dirficult portions, of pointing out the difficulty involved,
and then expressing his own views. His striving for inde-
pendence is everywhere obvious. Yet he confesses at tines
that he has not yet succeeded in gi;éng a satisfactory
interpretation of certain passages.

Ash rule, however, he is able to explsin the
text fully and completely to his own satisfaction. Thus,
in Jonah, for instance, there is no problem that he is unable
to solve. Most of the interpretatione of others, particular-
ly those of the religious philosophers he finds inadequate
and he seeks his own solution. He frankly tells us that it
was the inadequacy of previous commentators, especially
Rashi and Ibn Ezra, which induced him to write his compre-
hensive commentary. This vas to be From every point of
view bxhaustive. Reshi, who was otherwise feld in grat
esteem by him and frequently cited, he represents as being
content with the interpretations of the Talmud sages--and
sensitive Ibn Ezra as being content with the grammatic-
philological explanations and superficial interpretations
of the prophets--while the otner exegetes too often swayed
between the simple and the homiletical significatlona.27

He intended his commentary to be as complete as

possible, and courageously and diligently he discusses mame
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fold problems and attempts to illuminate them from every
possible angle. He was disturbed by the self-sufficiency
of many egegetes who pajid little or no attention to the
doubts of others; he was therefore concerned to rid himself
of this fniling.za
Whoever takes in hand a commentary of Abravanel's
recognizes his style when he deads with a book of the Bible.
This he always divides according to his own particular
measurements. In the prophetical books particulariy he
does not follow the customary chapte- divisions but arranges
the books according to his own whim 1n definite portions,
AR a211) and "1 a1 , ete. His introductions,
contents, questions, etc. are similarly arranged. For example
he divides Isaiah into thirty-six sections; Jeremiah into
seventeen, and Ezekiel into twenty. Each such section he
then analyzes with 211 its difficulties and problems.
First, however, he presents a number of incisive questions.
'5%059 probing anticipatory questions are very keen, and
present to the wondering reader a sense of amazement that
that the difficulties can ever be sstisfactorily reconciled.
But this he almost always succeeds in doing. In Deuter 'nomy
fbravanel makes most frequent use of the expression Paon
27,3V ,"iJO-J ,"'0 A1, but in the other books of the Torah
and in the prophetical works, tre phease is )J/¥¥I) DYV,
MY NRYH , etec. Thereby the reader is made aware
of the difficulties and problems involved in the text and
is provoked to original solutions. Let us examine, as an
example, his commentary to Jonah. He first civides the

book into two halves:
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CWH‘NSMS with NOW THE WORD OF

THE LORD » SON OF AMITTAI, etc (1:1) and
extends to AND THE VWORD OF THE LOKD CAME UNTO JONAH A SECOND
TIME (3:1). It hae two sections; first--NOW THE WORD

OF THE LORD CAME TO JONAH THE SON OF AMITTAI; second-=-

AND THE LOKD SPOKE TO THE FISH (2:11). Regarding it I have
seen fit to ralse these six questions....

mbagins with AND THE WORD OF
THE RORD C OND TIME (331) to the end of
the book. It consists of two sections; the first AND THE
WORD OF THE LORD CAME UNTO JONAH A SECOND TIME: and the
second, AND THE LORD SAID 'DOST THOU WELL TO BE ANGRY?'(4:4).
I have put six guestions in regard to it....

Thereupon Abravanel poses the guestions. For

instance:

THE FI%gT QUESTION [ of thazfﬁzphecy] is concerned
with what God said to Jonah: ARISE GO TO NINEVEH, THAT GREAT
CITY, AND PROCLAIM AGAINST IT; FOR TH:IR WICKEDNESS IS COME
UP BRLFOKE Mi: (1:2). Now why wes God concerned with Nineveh
-=for their sins were numerous--so that He looked out for
it, and sent His servants, the prophets, to reprove and
direct it. Of course it has been told from the beginning
that the special and exalted thing that God does for His
people and His possession Israel, is that He looks out for
them--individually and collectively--with a wonderful, super-
nai supervis.on, as it is said: "The Lord alone did lead
uim® [Dt 32:12], "For the portion of the Lord is His people,
Jacob the lot of His inheritance"” [Dt 32:9]. But the other
nations 2re under the rule of His minsters [i.e. the heaven-
ly bodies] "which the Lord thy God hath allotted unto all
the peoples™ [Dt 4:19]. For the reason of reproof there
were among the people of Israzel prophets, the instruments
and the emissaries of God, to reprove &nd dirzct tlem.

"He has not done this for zny other nation" [is 147:20].
Now why did God see fit to dispatch Jonah to Nineveh, the
city of the Chaldeans? Why did he not do so to Egypt, to
Babylon, 2nd the other great districts where the inhabitants
sre wicked and great sinners in the eyes of the Rordl?

or:

THE FOURTH QUESTION has to do with what the meriners
gerid to Jonah: Ss Y THEE, FOR VHOSE CAUSE IS
EVIL IS UPON US: WHAT IS THINE OCCUPATION? (1:18) Now this

statement is difficult to comprehend for several reasons.
First, because the lot had already feollen to Jonah, and they
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knew that this great tempest was on his account--and why, then,
did they trouble to ask: FOR WHOSE CAUSE IS THIS EVIL UPON

Us? S y why did they ask: WHAT IS THINE OCCUPATION? VHENCE
COMES ? WHAT IS THY COUNTRY? AND OF WHAT PEOPLE ART

THOU (11:8) For what do these words have to do with the
storm? Moreover, WHENCE COMES THOU? {is the same as WHAT IS
THY COUNTRY? *E;rg. Jonah's answer was not directed to the
questions, for he answered them, I AM A HEBREW, AND I FEAR

THE LORD, THE GOD OF HEAVEN. (1:9). Now this response does
not satisfy all the queries. Fourth, Why after the queries
and the response did they say, IS THIS THAT THOU HABT
DONE? FOR THE MEN KNEW THAT HE FLED FROM THE PRESENCE OF THE
LORD, BECAUSE HE HAD TOID THEM (1:10)., Since he had already
told them, why was it necessary to ask aboug them a second
time? Furthermore, since Jonah did not asnwer their quest-
ion: WHAT.IS THIS THAT THOU HAST DONE? why did the mariners
aak him: WHAT SHALL WE DO UNTO THEE, THAT THE SEA MAY EE

CALM UNTO US? (1:11). lMoreover, all these queries require
answer.

and again:

¥IFTH TION [of the second prophecy] con-
cerns God's stetement to Jonah AND SHOULD NOTASPARE NINEVEH,
THAT GREAT CITY, WHEREIN ARE MORE THAN TWO HUN THOUSAND
PERSONS THAT CANNOT DISCERN FETWEEN THEIR RIGHT HAND AND THEIR .
LEFT HAND? AND ALSO MUCH CATTLE? (4111). This question is o... ﬂ»*-ff“
raised because God should have logicslly answered Jonah, “How - ”;"ﬁi;f;
could I not take r’ty on the inhabitants who returned to Me =~ '~ '~
with 211 their heart ahd all their souls. The law requires;
"Whoso forsaketh and confesses his sins shall have mercy." Why -
did He not mention this fitting ansver mather than the weaker, . "..&
'because of youths and much catthle, THAT CANKOT DISCERN P DO P
EETWEEN THEIR RIGHT HAND AND THEIR LEFT HAND'? It has been
understood that God repentéd for the evil because of their
own repentence, and not becmuse of their youths and thd
cattle.

Rt

This pertinent method of questiona and answers vwaw
always in favor in certain circles of Jewish commentators.
Very much like Abravanel's was the technique of the faggus
rabbi Moses Alshech (second half of the 16th century).

As Gruenberg observes, no less a person than Schopenhauer
considered the inclination to constant queationggg as an
unfailing condition of a philosophic intellect. The guestion

stands at the beginning of all thought. And Abravabhel was



a thinker. Wherever he turns he comes upon the irreconcil-
able, the complicated, the problematicel. ie pute the
question, and then diligently seeks the solution.

*t is interesting to note that Abravanel was

practically the first of the Jewish exegetes to utilize the
31
so-called introductions. He not only prefaced inaividual

books of the Scrippures with a thorough, fectual intro-
duction in which he disausses in detail its essence, d ate
of composition, etc., but many individual portions with
synopses whose superscripion is always e DNET1DD DI
R'D PRTH (V1 and which usually concludes
«NDITFI1 0ARID WP IManrw B

The content is for him the main thingy the pafts which he seeks
"
to interpret is part of and suvbsidiary to the main idea.

Let us observe how he applies the method thus far
- o teedl 0]
axplainad)tovJonah.

NOW THE WORD UF THE LORD CAME UNTO JONAH, THE sbn
OF AMITTAI (1:1).

Our sages have taught that Jonah the son of Amittai
was of the tribe of Asher, and that ne was the son of the
widow who had given food to Elijah, and that he was the one
who had died, and whom Elijah quickened [See Kings 4:8-37] 3%
But Rabbi Johanan has daid that he was of the tribe of Zebu-
lun, for he prophecies against Jereboam, the son of Toash,
as it is written in the book of Kings: "According to the
word of the Lord, the God Of Israel, which he spake by the
hand of his servant, Jonah the son of Amittai, the prophet,
who was of Gath-hepher." [14-265]. This place was in the
section of Zebulun, as it is written, "From thence it
[i.e« the border of Zebulun] pessed slong eastward to Gathe
hepher.* [Josh 19:13]. Rabbi Levi said:--Rabbi Johanan
has taught us well. His mother was of Asher, but his fether
was of Zebulun, as it is said, "Zebulun shall dwell at the
shore of the sea 55, and his flank shall be upon Zidon" [Gen
49:13]. That is, the descendent of his flank went as far as
Zidon, for "he shall be a shore for ships" [ibid]. At sll
events, Elisha the prophet consecrated him as a prophet and
sent him to annoint Jehu, the descendant of Niwshi [See II
Kge 9:3]. Because his words were proved true, therefore

f@»wﬁyazgw-.g‘wﬂw~1;;;““
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he was called the son of Amittais [ »oN, truth]. We

can deduce tnat he lived in Ephraim at a time before Sennach-
erid destroped Samaria, and theat the Assyrians had destroyed
the tribe of Reuben, Gad, and the half-tribe of Menasseh

who were in trans-Jordania, and even atter Zebulun and Naftalil
were exiled. “here is no doubt that all the remaining tribes
were afralid and terrified lest the king of Assyria attack

Samaria and destroy it, as he nad done to taneir brethren whouL/}mf*
n

had been previously exiled. Since that fear was present i pl Jz:t
the hearts of the sages of Israel, thereroreégﬁﬁiﬁ—iEF“EIigf' o
involved in the matter, as is explained in this sccount, and n

that is why God commanded Jonah to go to Nimeveh, that great

city, for there were the thrones of the 8ssyrian kings, and it

was the capitol city.

A

g

In Jonah there are two synopses following each

of the sets of guestions. First:

The more general purpose of this prophecy is to

demonstrate that "The counsel of the Lord standeth forever"

Ps 33:11) "And the word of our God shall stand tfor ever"

Is 40:8). 71uerefore the prophets used to believe inttheti
prophecies and forewarn the people ~bout future things which

could be seen by them as if in actuality; for "God is not a

man that He should lie” [Nu 23:19]. That this principle is
based on truth is proved in the case of Jonah, the son of
Amittai. ¥or God commanded him to prophecy--not against

his own people, but against Nineveh, the capidol of Assyria.

Since he did not choose to prophecy there, for he knew the .
misfortunes and the exiles which would be exacted on the e
trives of Israel in the course of time, therefore he deter- "“j‘rfiazg
q%ggd thet Assyria come to an end, and that Nineveh, the cap- ' '~

itol, be entirely reduced to slag. For this reason, he fled .
rather than go there. Asd God, toqgg%_!ﬁgg_!ﬁiﬂ_l:iﬁkﬂ:y gr;ipﬂfyu-x.
was di ted, hurled the wind of the tempest into the sea, ~ﬁﬁttﬂ:11;ﬁ;
dﬂtti’fﬁghﬁhrinera were compeiied to cast Jonah, the sin- LTy
ning soul, into the sea. But God did not l:ave him to his :
fate, but the fish m which swallowed him, guarded him

like the pupil of its eye, until Jonzh was torced to pray

to the Lorde Then Yod brought him out from there, and Jonah

vent to carry out his mission; for nothing is too womd erful

for God, and everything is in His hend as clay im the hand ( .

of the potter [ See Jer 18:6, etc.!, and He will direct‘hs

He will.

A very difficult problem for us to answer is which
of the two main roads of Eiblical exegesis Abravanel,pursued,

the peshat or the derash. There can be no doubt that he
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himself was inclined toward the literal interpretation of
the text, for indeed he says in comment to Zach 10:3,

DAY DO fY D'AINOD YO7 IRl. However,
the derash and the peshat are inextricably interwoven in his
commentaries, so that is is really impossible to determine
which he followed, although Gruenberg and others maintain
he was a litoralist.34The truth of the matter probably is
that he was so interested in proving his thesis outlined at
the beginning of each book, and his individual contentions
including the absolute reliability of the Scriptures, that
although he thought he was always resting on the hard stones
of fact, sometimes his mind wandered about among the stars
like Jacob at Beth El. Like the great exegetes #f the peshat
school he cherished the Talmudic principle that the Scriptures
should never be interpreted apart from their exact literal

meaning, for he says in comment on Gen 2:2 RPI... P BN 1DOR
oW 5> |‘11?7 vm/-m 2T 7

35
and also on Is 65:17, 10D ‘7'> B3I AINOP /«,

But he is so very often inconsistentm with this
principle. Thus, for instance, he wishes to prove that

Nineveh was really very aarge:
P

In accordance with the literal interpretation,
Rabbi Abraham ben Ezra wrote that the pourney mentioned
refers to its éircumference, but that it took only a day
to traverse if. But this statement is not correct, for it
further states AND JONAH BEGAN TO ENTER INTO THE CITY A DAY'S

JOURNEY (3:4). This shows that he did not corplete the jour- Lt

ney, only a part of it, therefore it is obvious that from w“ﬁ,un_: =
gate to gate it is three days, but that Jonah had gone only oty
a day's journey, and the inhabitants were aroused to repent- - . " i~

ence. Furthermore in Bereshit Rabbah [sic!] it is stated s WD
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that Nineveh was a journey of forty days--perhaps this in-
cludes the environs of the city, and therefore the decree was
that in YET FORTY DAYS AND NINEVEH SHALL BE OVERTHROWN (3:4),
for it took forty days until the proclamation could be made
in the land: the city and its suburbs.

This is not thebnly instance where he rejects

Ibn Ezra's literal interpretations. Thus, for example,
36
on Is 66:3: 1720 do>2n [0 [ 0YD €% 1k BN v,

As 2 matter of fact, Abravanel'a agadot in them-
selves form a good sized yalkut, not only including those
which he collected from other sources, but also many hom-
ilies and interpretations which it is obvious he concocted
of his own accord. Only twice in Jonah does he disagree
with Midrashic explanations which he citess

Then Jonah repented of his sin when he said
THEY THAT OBSERVE LYING VANITIES FORSAKE THEIR OWN MERCY
(2:9). He was not referring by this statement to the mar-
iners or the seamen who vowed vows during the tempest, that
their merecr and their vows would forsake them, upon their
departure from the shkp, -as the expounders have interpreted,
nor di¢ Jonah mez. what the sages have said, that THEIR
MERCY has the meaning of "a wicked thing" [as in Lev 20:17]
--that is to say, that the meriners will forsake their idols
because of the miracies they saw performed for him--for all
these interpretations are frr from the meaning of the
Scriptureﬂou..

and again:

WHEREIN ARE MORE THAN TWELVE MIRIADS OF PEUPLE THAT
CANNOT DISCERN BETWEEN THEIR RIGHT HAND AND T:EIR LEFT HAND,

AND ALSO MUCH CATTLE (4:11). This docs not refer to the child-

ren, as the interpreters have stated, for indeed in the
condemned city the children were sentenced for the sins of
their fathers, for the children are like the limbs and parts
of a body.

It is quite iﬁposaible tocite all the homiletical

explanations which Abravenel invented to explein the text,
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perhaps unconscious that he was straying from the peshat,
for they form the bulk of his commentaries. Fut a few should
be noted, and :t will be seen how difficult it is to trace

the line of demarcation between the fanciful and the real:

bONAH WENT DOWN INTO THE SIDES UF ''HE BOAT--that
is to say, to one of the sides--AND HE LAY DOWN AND WAS FAST
ASLEEP (1:5). "The Scriptures relates this to tell that the
sallors cried out every man to his god, but Jonah did not
cry out to God, for he was ashemed and embarrassed to raise
his head to Him, so he lay and went iast asleep, since he
thought that he would die there--for sleep is one-sixtieth
of sleep, and therefore he prepared himself for sleep.

The explanation of the text is also found in their
question WHAT IS THINE OCCUPATION? (1:8). Thet is to say,
'perheps your occupation consists of a definite sin' for
instance a gentile priest--'and because of that you have
deserved death by God.' and WHENCE COMEST THOU? that is to
say, 'perhaps you have descended from wicked forefathers ~
and God visits their sins upon you.' Now both of ‘hese /T’”
latter points are included in the question WXl =-f.,e. ' i
how have you sinned? You or your fathers?' Furthermore,
two other questions are included in whatd@e)ssid--First, /
WiAT IS YOUR COUNTRY? and second, AND OF WHAT EOPLE ART -/
THOU? 7That is to say, perhaps you have sinned esgainst your F
count—y, for in:t :ance in disregarding the Sabbatical years ¢ (A2
and the Jubilees, or perhaps you have sinned against your J D ged
people. Since 211 these questions are included in the prime Chor®
ery questions of the presence 09 the sin, and srainst whom - wﬁ;;-*“
he sinned, ther&fore Jonah answered both of them when he said (~% o
I Al A HEBREW3; AND I FEAR THE LORD, HHE COD OF HEAVEN. That T.,.;,‘,,
is to say, 'Since you have asked my sin and my transgression, """ ok
whether it was against the country or against my people, Leretntts
and for the reason of this sin, if I am deservin of death
-=-gnd against whom I have sined--know then, and ree that I
am a Hebrew. Now the explanation of this isnot only that j @ e
he was {rom the land of the Hebrews, but that he was a rene-:--» "7
gade {fﬁﬂﬂ , RS transgressed ' |1¢' the gommandmen ts of
his God. Compare "Why do ye transgress the words of God"
(Nu 14:45]. Vith this sentence he explained to them the

of his guilt. And in regard to the question they asked

him AGAINST WHOK Hi SINNED, he ansered them I FEAR THE LORD,
THE GUD UF HEAVEN--that is to say, 'You need not ask about
my country or my pedple, for I have not sinned against them, _
BUT I FEAR GUD for I have sinned only against Him, and for -
that reason I am in trouble, for I em an ‘11¥Y, I have
transgressed His commandments and rebelled agafﬁat my proph-
ecy. AND I FEAR THE LORD 7THL. COD OF HEAVEN, for I have
sinned against Him.

i fa Cahasar 4D

. 4. e &



Abravanel's citations from and references to
pidrashim indicete his wide knowledge of the entire field

f Jewish literature. It will be necessary only to mention

a few of the midrashim he cites, although each of his com-
mentaries is replete with them. For instance, in question-
ing the reason tre fish vomited Jonah upon the dry land
(3:1), Abravanel askys why God desisted from his wrath.

If you would say it was because of the prayer he
recited in the belly of the fish, what good was his prayer
since he persisted in his sin. Jonah was in the position of
a man who was in the process of becoming ritually uwlean, and
then made himself further unclean by grasping a reptile in
his hand.

This is probably a reference to Tosef. Taanit I:8.
This passage to be cited now has been chosen because it
indicates the erudition and wide knowledge of the author.
The original midrashim and interpretations are from lekilsa
Bo ( Petiha) 1b-2a; Jerusalem Sanhedrin 11, 20b; Jerome on
Jonah 1:2 and 43i1; Tertullian, "De Pidigitia 10" and Pseudo
Tertullian "De Jona" 20 et. seq. On the view that no rev-
elations are made to prophets outside the Holy Land are
similar references in Moed Katan 25a, iekilta R.‘'« 5=63 Zo=-

har 1:85ag etc.:

[Comment on 1xijﬂ:... and therefore Jonah came

to tue conclusion that he would not go to Nineveh, so that

the inhabitants of Nineveh would not be rescued from extir-
pation taurough his mediation. For, how would he bear to think
that his journey would be the cause of ther escue of the
Aggyrians and the destruction of the Israelites. And how would
he be able to look at the calammity which would overtake his
people through the Assyrians. For this reason he fled from
the presence of the Lord. By this las$ phase we mean that

he wished to distant himself from Palestine which is fad ioned
for prophecy. For he tnought that since the prophetic
inspiration never appears outside of Palestine, then when he
would be in a pollutec land outside of the Holy uizna, the



prophetic inspiration could not rest on him nor command him
to go to Nineveh or proclaim against it, so that he would not
be the instrument and the medium for rescuing his enemges;
for if God shouléd desire to rescue them Himself, He would
do as He wishes, but not through Jonzgh. And I think that
our sages were intentioned toward this view when they coms-
mented in the HMekilta on the verse "And there were added be-
sides unto them many like words"in the book of Jeremiah
[36-32]. They said: There are three types. One is interested
in the honor of the father and the honor of the son. Another
is interested in the honor of the father and not in the honor
of the son. The last is interested in the honor of the son
and not in the honor of the father. Jeremiah is interested
in the honor of his Father and the son [Israel], as it is
szid, "We have transgressed, end have rebelled; Thou hest
not perdoned" [Lamen 3:42]. Therefore his prophecy was
doubled, as it is said: "And there were added besides many %
like words." Elijah gave honor to his Father esnd not to
his son, 28 it is said, "I have been _ealous for the . %,
tne God of hoste; for the children of Israel have forsak:n
Thy covenant." [I Kgs 19:10]. Now what follows this?:
"And the Lord seid unto him: 'Go, return on thy way to the
wilderness of Damascus...2nd Jehu, the son of Nimshi shalt
thou appoint to be prophet in thy room.'" Now why does it
gsay 'in thy room'? 'Fer I do not take pl easure in thy
kind of prophecy!"'

Jonah gave honor to the son and not to the Father.
Vhat is written about him? AND THE WORD OF THE LORD CAME
UNTU JONAH A SECOND TIME (3:1). That is to say, it spoke
with him twice, but not three times. It can be understood
in the light of whet I have explzined that Jonah gave honor
to the son, but not the ¥ather when he fled from the Lord
in order to escape from going to direct Nineveh aright--
for he chose that the counsel of the Lord bte not established
and that the Assyrians be a2ltogether cut off. Sirmilarly it
is expressed in the Midrash. Kabbi Jonathan szid: Jonah
embarked only for the pmrpose of destroying himself in the
gea, 28 it is said: TAKE il UP AN] CAST ME FORTH INTO THE
SEA (1:12). You can find similar situations in the case of
tne patriarchs and the prophets who gave their lives for
Isrsel. As Scriptures says of Moses: "Yet now, if ¥hou
wilt forgive their sins--3 and if not, blot me, I pray Taee,
out of Thy book." [Ex 32:32]. Concerning David, what does
it say? "And David said to the Lord, behold I have sinned ..
but now your hand be against me and my father's house" [
II Sam 24:17]. Lo, 21l these statements will testify and tell
tue truth of what I have explasined. What is written in the
ilekilta will also agree with tnis, for Jonah thought:--I
will go outside of Palestine, for the Shekinah does not
reveal itself there. Why did he do this? Dbefause he knew
that the gentiles were almost ready to repent, and he did not
want Isrsel to suffer. This is comparsble to the servant of
a priest who fled from his master, the priest. He thought:--
I will flee to the gravepard, where my master cannot go after
me. But his master said to nim: I have other servemt s like
you to extract you from there. God said to him=-=I have
other emissaries like you to senf after you and bring from



there. As it is said, AND THE LORD HURIED A GREAT WIND INTO
THk SEA. (1:4).

And again:

esseAnd Scriptures says SO HE PAID THE FARE TiERE-
OF (1:3) to acquaint the reader that although it is the cus-
tom of travellers by sea to pay the fare for the passage
only when they disembark, nevertheless Jonah, because of his
great desire for the pourney, paid the fare of the passage
when _he began it. So is is erplesined in Pirke Rab LEliezar
(11a]. But according to the Kggadeh, Jonah was affluent
and paid the fare for the whole boeat, thzt he might travel
alone [Nedarim 28a].

Vie shall cite a few more ianciful midreshim from
and.
Pirke d'Rab Lliezar, 1lla, whichh?sed extensively in his

Jonah commentary: lZ'}

When the mariners perceived that their prayer 2nd
outery did not help, and that the boat did not lighten when
they thréw out the goods into the sea, the thought entered
tneir minds that this must be 2 specially prepared act of
God, #nd that the tempest had occurred becruse of the trans-
gression of one of their number. It is not proper to assume
tuat the meiiners cast Jonah into the sea in haste and ex-
citement, for they prepsred various tests to determine that
the tempest was not a natural one, btut rather a srecially -
prepared Divine act. The first test and resfult is what _
is told in the Pirke Rabbi Eliezar--that they say other
boats crossing in both directions peacefully and cquietly,
but their boat was in a great storm, eand therefore they
were assured that the situation was the result of the sin
of one of them, or perhaps God or the zodiac had decreed that
that Individual was to die at that particula. hour, and for
his sake and for thst reason the storm had occurred. Now if
this was the situation, it were test that the individual
die, since it was already decreed and decided that he had to
die--rather than the rest of the passengers of the hoat die
with nim., And it should not bte thought that what has treen
said:--that they saw boats going in both directions--ie but
fancy. For indeed the Scriptures itself testifies concerning
this, both in the verse AND THERL WAS A MIGHTY TEMFEST IN
THE SEA, SO THAT THE SHIP WAS THOUGHT TO FE BROKEN (1:4)--
taat is to say, the particular ship in which Jonah was, weas
like to be broken, not the rest of the ships; --and also in
the speech of the mariners who said LET US CAST LOTS THAT
WE MAY KNOW FOR WHOSE CAUSE THIS EVIL IS UPON US (1:7). That
is to say, 'upon us', and not for the rest of the Whips.

-1




ngaover. Jonah himself said:--FOR I KNOW THAT FOR MY S/K:
TEIS GREAT TLMPEST IS COME UPON YOU (1:12)--tkat is to say,
'upon you', and not upon the other ships.-

“nd in the Pirke de Rabbi Eliezar is is ssid that
the mariners beceame converted. When they returned to Joppa
they went up to Jerusalem, snd circumeised themselves, as
it is said, THEN Tuk &N rEARED THE LORD EXCREDINGLY, AND
UFFERKED A SACRIFICE ULTO THE LORD (1:16). Now was it a
sacrifice that they could sacrifice it on the sea? Rather,
it was the covenant of circumcision, which is like the tlood
of a sacrifice. AND MADE VUWS each to bvring his wife, his
children, and all that he nad--his vow offering and his
pezce offering--to the Deity o1 vonah,

And in the Pirke de 1igbbi Eliezar it is ssid thet
the tish went 965 furiongs to the dry iand to vomit out
Jonah--for the reason that nothing can meek to prevent re-
perrt.erlce.‘-B

And in the Pirke de Rabbl Eliezrr it s-ys the
repentence o1 the Linevites was to teach the Bsgners the way
01 the Lord, that their repentence be perfect.

Perhspe the best proof thst Abravsnel is not the
literaiist that meny s2uthorities would nave him to te is
e comparison with Ibn Ezra and Kimhi, totn of whom may Ye
regarded as exponents ol the peshat, the natural sense.
fe agrees with neigher of them in the mein--only occesion-
2lly in the interpretation o1t individusl points dées hé cite
tnem 1n agreement. Lzter we shall note his reistiun to
these commentators in more detail. ke does not even agree
with Rasli who attempted to combine peshat and derash, al=-
taough he does indeed share Rashi's bvelief, as will te shown,
that a Scriptural vérse may have more than one meaning.

In contradiction to the classics of the /rabian
school, whose exegesis bears the mark of philology and

etymology, Abravanel emphasizes more the comprehension of
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contextual coherence in historical representations and
propuetic speeches. His worldliness and knowledge of people
permit him in a grezt measure to trace the historiec laby-
rinths of ancient history with the eye of a statesman and

to gain a seeper understanding of historical epochs and
episodes which lie beyond the experiences of secluded
scholars. As a result his interpretations of the histor-

ical portions of the Spriptures represent perh=ps his
40
finest achievements. For instance, he was grea tly troubled

by the prophecy YET FORTY DAYS AND NIJLVEH SHALL BE OVER-
THAROWN (3:4), and he must needs explain it correctly and

historically, accorcing to his lights:

The second way of explaining YET FOI TY DAYS
AWD NIWBVEH SHALL B. OVERTHROWN is that 'day' is used here
for 'year'. Ae in Leviticus [25:29]: "within a year mey
he redeem it." sand the word 'yet' is 2lso to be counted,
for it reckons eighty [ 7i19]. And when forty [ days or
'vears'] be added to it, the result is one hundred twenty
yeats, It ie as if the Scriptures said that &t the end
of one hund=red twenty years, liineveh would ie overthrown.
And so it was. For Nebuchadnezzar came and destroyed it
#zfter one hundred twenty years gs a result of this proph-
ecy« And Nahum the Elkashite prophe§ied about T{_—iﬁTﬁ‘“ S
section of the destruction of Nineveh. And this is how we
verify it. Nebuchanezzar, in the first year that he reigned,
destroyed Nineveh (as it is stated in Seder Olam). Now it
is known that Nebuchadnezzar ruled 2zt the beginning of tqe
fourth year of the reign of Jehoiakim, king of Judash, as it
is stated in Jeremiah [25:1]: "in the fourth year of Jehoia-
kim, king of Judah, that was the first year of Nebuchadnezzar,
king of Eabylon. Now Jeholakim ruled eleven years; subtract
the four years, and thé result is that Jehoiakim ruled seven
years during Nebuchadnesaar's reign. After him ruled Jehoia-
chin three months; after him Zedekiah ruled until the desa-
truction of the Temple fourteen years, as it is statecd in
Scriptures. It is also stated in II Kings [25:8], that "in
the nineteenth year of the reign of Nebuchadnezzar, Jerus-
alem was destroyed, and the Temple of the Lord was burned.
Leduce from this that nineteen years before the destruction
of Jerusalem, Nineveh was destroyed. Lt is known that Jonah
went to Xikw Nineveh after the exile of Yebulun and N=ftali,
and before the destruction of Samrria--for the time between
these last two events was nine years, from the tine roshea




ben Illa ruled until the exile of Samaria. Therefore,

the incident of Jonah in Nineveh took place five or six

years before the destruction of Samaria, and from the

number of years of the kinjgs of Judah we know that the
destruction of Samaria preceded the destruction of Jerusalem
by one hundred thirty three years. Subgract from 133, 19
vears that Nire veh was already destroyed, when Jerusalem

was destroyed--the result is then from the destruttion of
Samaria to the destruction of Nineveh--114 years; and the
journey of Jonah to Nineveh preceded the destructién of
Samaria by about six years, as I have said, and there was from
Jonah's proclamation in Nineveh to the destruction of Nineveh,
therefore, one hundred twenty years. And this was truly
foretold: YET FORTY DAYS AND NINEVEH SHALL BE OVERTURNED,

Lut God comealed tre truth of this designation and His mean-
ing with the wofds 'yet' and 'forty days' so thet the in-
hztitants of the city should not grasp tt. Even Jonah did

not uncover the very depth of his prophecy.

It is remarkable that modern scholarship has "'i A~‘,il--‘

proved that Abravanel was probably not far wrong in his K;bt
41
calculations.

Equally astounding is his mastery of Biblical
language material, his extraordinary expertness and nicety
in finding the roper autihoritative passages and analogies;
wnether a literalist or not, Abravanel evidences fine dis-
criminat on in selecting analogies for proof. This is best
evidunced when he wishes to erplain etymologically didficult
words, to be discussed later in detail. His kncwledBe of
the theology of the Eible checks unacceptable conclusions.
For instance he considers the question: 'What prompted
Jonah to flee '"')d3/p'?' (1:3). Abravanel asks:

Did Jonah realjyy flee from the presence of the o
Lord? --for is it not stated:--"Whiter shall I go from e o
Thy spirit? or whither shall I flee from Thy presence? ” o

[Ps 139:12] and "For the eyes of the Lord run to and fro -
throughout the earth" [II Chron 16:9].

Abravanel's style also is significant especially

in the prefaces to his works. For every tiought that he
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wishes to express he has at his command the monifold turns
of speech to be found in the Bible. Only a Biblical expert
can have so keen a sense of detection. Clarity is alwavs
evident, even when he becomes most verbose--2nd whendver
necessary Abravenel creates his own word pictures with the
Eiblical language as a basis. This is indeed remerkasble
considering that he represents himself as struggling
desperately with the Hebrew language. In his corresponcenee

with Saul Cohen Ashkenazi [7a] he says:
W ,TJNJ‘I Jman ny V17, 0} /pq!? '7 )? ‘,n‘"-. }_; &5
AR [u’z 7 DOTID INLW MK W fiT 7D VRN 1397
ION7 4y0) A5 '.Juw./fc)?al 227 65 3y DD ox [T Ny 70

DT D7 DOML ML IR L 200 WAL 1S, AN

BYD A19DD N D) 03 DPND QN 1D f DUPL A%
XA LAD? 73K p_)'nlz,psvg D MR 010> | (UI7
A DINRe ) ﬁ"f?l 7

Abra—anel hits upon novel interpretztions by pay-
ing particular attention to the me@hod of expression in the
Lible and he underlines individual words and sentences. This
is indeed the essence of his method of exegesis. Thus, for
instance he is puzzled by the question of the rariners to
Jonah:--WHY HAST THOU DONL THIS? (1:10). He concludes that - 4.
this is indeed not a question 2t all, but rathe an inter- Ir;il f‘
jection, as if to say, 'How could you have done such 2 thing,
to rebel against the word of the Lord and to flee from Him.' E:r(&ﬁif
The vhrase WHY HAST THOU DONE THIS? Abravanel says, is like
that which Laban spoke to Jacob: "What hast thou c ne, that
thou hast stoden unawares to me?" [Gen 31:26]. These are

asked in astonishment and flor information-=for, maintains



Abravenel, the mariners already knew thot he was fleeing
from the prophecy of the Lord, for he had told them this.
Or again, Alravanel finds that the verse AND THE
WORD OX THE LORD CAME UNTO JONAH A SECOND TIME (4:1) proves
that because Jonah wes untrue to his prophecy, the divine

spirit was removed from him:

Blessed be He who has taken delight in the words
of His sages. How deep is their learning that none of their
words is untrue [sicl!]. They nave said that because Jonah
demanded Israel's honor and not the honor ¢f the Father,
hiscpunishment was tuat only the second, 2nd not %k a third,
prophecy apperred to him. Yet one of the speculating youths
thinks that this inference is but fanciful, 2nd it cennot be
deduced from what he s2id the second tire why he did not
prophecy a third time. PBut you will find it stated in the
Seder Olam that Jonah annointed Jehu the som of Nimshi over
Israel in 3062, and Jonah lived until Zechariah who ruled in
Isreel in 3164. It can thus be reckoned that Jonah lived after
beginning his prophecy 102 years, and since we have found no
other prophecy during all this long time, except those
two prophecies about Nineveheewe know that the spirit of
prophecy departed from him, because of this. And this was tut
fitting, for he fled from prophecy, and tried to deprrt from
it, and hie punishment fitted the crime, for thé prophecy
fled from him, and aever zgaink brought him the word of God,
because he reviled and scorned it. The prophecywas given to
him a second time; but was not given to him a third time,
not because the:e is a 1limit to @éd's munificence, but because
the recipient refused the goodre ss himself.

VWhen Abravenel was trying to prove that tke mariners
applied 211 matter of tests to Jonah before committing him

to the waves, he finds the proof from the Scrippures itself:

The sewond test is that ‘hey did not cast the lots
only one tim , lest it might be mere chnence, but they cast it
many times, end with different kinds of lots--and zlways
the lot fell to Jonah. And when they saw that the thing
repeated itself, they now believed that it wae prepared by
God, 2nd was not mere chance. And 2lso to this test there is
proof in Seriptures, for it says, COlE, AND LLT US CAST LOTS
(1:7) and it says AND THEY CAST LOTS. Thé word 7)) is
used in the singuddr if it means but once, 2s "notwithstanding
the land shall be divided by lot" [Num 26:55] or "according
to the lot" [Num 26:56]. Indeed the plural lots is used



for many throws and the different kinds of lots, and when
the lots all sgreed bBhey knew that the lots were providential
and decisive.

Abravanel azrgued that the Ninevites did not telieve
in Israel's God, yet the text records ther as saying IF SO PE
THAT GUD THINK UPON US THAT WE FERISH NOT. His interpretation,

then, is as follows:

'eeoIf it should be that our gods have no power to
save us, perhaps when Jonah's God freaternizes with them, they
will be 2ble to save us together.' <‘herefore they dic¢ not
sey, 'If so be that 'WR will think upon us' tut that O
WILL THINK UPON US'--that is to say, J,nah's God and their
gods combined.

Abravanel was troubled by the prophecy IN YLT
FUATY DAYS AND NINEVEH SHALL BE OVERTURNED (23:4). As 2
matter of fact it was not overturned in forty days. EFut

by considering the word 'overturned' he finds the solttion:

In regard to whet I said in the first question
sbout this designation [i.e. overturned in torty dsys] this . © i
cen be answered in either of two ways. First, that the i
designation can te understood in its literal meaning [sic!]
that in forty deys it would be inevitatly overtumned--from
its present status. Now if its inhabitants would return to b ogiet
penitance, this would be a revolution in its deeds which [
would be turned from evil to good, end from iniquity to
righteousness and justice. If this i. 2cceptable, the des-
ignation that ssid that Nineveh would be overtupned assumes
that 'overturned' is like "And thou shalt bLe turned to another
man® [I “am 10:6] #nd "mine herrt is turned within me" [Lem
1:20], However, if they do not mrke repentence, the over-
turn will be like the overturn of Sodom end Gamsrrah, and the
designation will te fulfilled in both instences; and since the
word 'overturned' includes both of these meanings, God did
not command the prophet to proclaim:--Nineveh shall be over- . bl
turned like the overthrow of Sodom :nd Gamarrah, but simply, ;
‘overturned', that is to say, that inevitably, in forty days
time, it would be overturned, whether by the fact that it
would repent and revolutionize its sctions, or by repentence o
in attitude.

Many more examples could be given but these Juet
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cited will suffice. It would lead us too far efield to

give 2ll the general inatgnces of his exegesis. Ve will
therefore confine oursgelves =2nd cite completely but a few
passages from his commentaries which are cheracteristic both

of his method and his personality.
§

Cs Relation to Other Commentators

In the introduction to the Major Prophets Abrav-
anel expresseé the wisi that the reader first pursue the
views of the other exegetes, then his own, in order thus

to be able to form # correct judgment of his work: |
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He was however of the firm conviction trat his
interpretation was the correct one. In numerous places
he cites the other opinions, then gives his interpretat-
ion, and adds j122 2N Ry DYDY b,
As a rule, when Abravanel accepts the interpretation of
another exegete, he alaborates further upon it. Thus,
Tfor instance:

SO THE PEOPLE OF NINEVEH FELIEVED IN GOD (3:5).
That is, His designation was accompiished through His word
and His decree. Rabbi Abraham ibn Ezra has written in the
name of Kabbi Joshem- that the mariners went to Nineveh and

told the incident of Jonah there, therefore they bvelieved
his words without the necessity of producing a sign or wonder.




Yor there was not need ot a sign of miracle for this is not
required of a prophet--for he need only command and warn
regarding the observance of the Torah, and the doing of the
good and the upright--tor we must also hearken to these kinds
of utterances even from 2 sage, for if a2 sage commands in

thé name of God to transgress one oi the commandments of tne
iorah for a present exigency, even though it should not be

a command to worship idolatrously, then it is necessary thet
he perforn wonders to validate his propnecy. Iut Jonah
explained to them that the decree was directed ageinst their
iniquities in general, and tneir violence in particular, but
that God wouic take pity upon them, if they repented. Therefoere
it was not necessary to demand a2 sign or a wonder tor him;

vut they accepted the dicta, that they te good end uprignt

on tneir own part. About this it ie written: SO THE FLOPLE
OF NINEVEH ILLILEVED GOD, for it is not ssid that ithey celilev-
ed Jonah, nor that the king called for him, nor spoke with him,
but that they believed in God; for His was the power to do 2ll
this [i.2. overthrow Nineveh], and He loved the good but
hated vialence, and they were stirred by Jonzh's wa ds to
repent.

Andther case of an original statement by Itn Ezra
which was further explained and elatorated in zccord with

Abravanel's prolixity and exhzustiveness:

Now Gpd reproved Jonah for his wrath, when He said
? WOn WA, That is to s»ry, 'Can there be a

disposition as ili-inclined as yours? ¥ou have become angry
over the benevolences with which I favor Nineveh.' And
s0 ¢id Abraham ibtn Lzra interpret it in the name of Japheth:
Are you angry that I have done well to whom I wish. Now this
was not the way that that good man [David] acted, to be
angry for God's goodness "for the Lord is good to all, and
his tender mercies are over all his works" [Ps 145:9]. The
proof that verifies this interpretation is that ycu will
find that Jonah answered this utterance. For if 1% said:
'Doest thou well to be angry?' as a wuestion, Jonah would
have answered him, 'I do well to bve angry,' as he sald
later [4:9]; but this verse [unanswered] is a reproof.

Abravanel does not always rest with one interpret-
ation, whether offered by himself or another, for he con-

tinues:

It is slso possible to say that Jomah did not wish
to answer this utterance even though it was a question, for
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he knew that:everything was certainly revealed before the
throne of iis glory, and that God knew the reason for his
mood, that he was not really angry that Nineveh was tene-
fitted, but that Israel was eventually td be cestroyed.

One must admit that Abravanel was not niggardly
in preise and acknowledgement when the interpretation of &
predecessor was shitalle. Compare, for instance, his praise
of Ibn Ezra, Judah Ha-Levi, and Ibn Caspi in his comments to
Gen 2:23, Gen 22:1, Gen 15:5, Gen 1:1, Joel 2:17, Isaiah
27:9, and Hab 3:1l.

On the other hand, he does not hesitate to be
firm in his rejcction when certain interpretotions seemx

to him illogical. ¥Yor example:

What prompted Jonzh to flee ‘Datp 9 (1:3).
OQur dearly departed sages [i.e. Pirke d'Rabbi Eliazar 1lla]
have given two explanations to the problem. First, because
the gentile nations were on the point of repenting. &nd
Jonah did not want to i-cur any guilt for Israel. Truly this
is a very weak reason, for if the inhabitants of “ineveh were
to repent, +srael toc might become so ashamed of its sins
that it would also return to the Lord, and He would have
compassion upon it. Now if Israel repented of its own accord
it would be a fine thing; how much the more so if it were Lok
induced to repent by the gentiles. The second rggon of the
sages is that Jonah feared that when the inhabitents of Nin-
eveh would return to the Lord, the Lord would desist from His
anger and pardon them. Then the inhabitants of Nineveh would
say that Jonah was a fabricator and a false prophet. But this
reason does not seem right to me, because the inhahbitubts of
Nineveh believed in Jonah »nd did perfect repent ence because

of his words. It is obvious that if they r cpented because Seasy

of his words, then they already believed in his prophecy.

On the other hand, if they would not have believed him, they
vould not have repented, and would thus necessarily have ful-
filled his words. Therefore they would not in either case
say that he was a false prophet. Furthermore, what difference
could it make to Jonah if the inhabitants of Nineveh would
say:=--He is a false prophet, ori--#e¢ is a true prophet, since
he wasnot one of them and would return to his country after
his proclamation? And what connection did he have with them
that would force him to flee from the presence of the Lord,
and be unbecomingly untrue to hés prophecy? Further, this




first time, God did not tell him the substance of the pro=-
clamation, i.e. the overthrow of Nineveh, as He told him
afterwards--that the prophet might have feared lest they would
repent and say:--He is a false Prophet; but He told him cnly
that he should say to Nineveh THAT THEIR WICKEDNESS IS COME

UP BEFORE XE (1:2). Xow why should he fear because of snything
like this, especially since the prophet who is untrue to his
inspiration and suppresses his prophecy is gu:lty of death!

Vhen Abravanel attacks an interpretation, he is
devastating, #ften using sarcasm as well as logic to under-
mine it; but even his comparatively mild attacks are force-
ful. Eor instance, in proving that Nineveh was a very large

city, he cites Ibn Ezra to disagree with him:

That it was really large is inferred by the state-
ment that Nineveh was a three days' journey. In accordance
with the literal interpretation [sic!] Rabbi Abraham ben
Ezra wrote that the journey mentioned refers to i$s circum-
ference, but tnat it took only a day to traverse it. Iut
this statement is not correct, for it further states AND JONAH
ERGAN TO :NTER INTO THL CITY A DAY'S JOURNEY (3:4). This
shows that he did not complete the journey, only a part of it;
therefore it is obvious that from gate to gate it is three
days, but that Jonah had gone only a day's journey, and the
inhabitants were aroused to repentence. Furthermore in Ber-
eshit Rabbah [siz!] it is stated that Nineveh was a journey
of forty days--perhaps this includes the environs of the
city--and therefore the decree was that in YET }O0.TY DAYS
AND NINEVEH SHALL EE OVERTHROWN, for it took forty days until
the proclamation could be madé in the land: the city and its
suburbs. And that it Bhen be overturned, the proclamation
was unconditionally definite.

He even disagrees with It'n Ezra on granmatical

points: et b siapicel @

P r s T T

Now Abraham ben Ezra hes translated N/LTA Y
(3:3), as 'a city that was great for God'=-for the inhabitants
of lineveh had always been God-fearing from the earliest
days. But only now in the time of Jonah, they began to do
evil in the sight of the Lord. And were it not that they
had previously been righteous, God would not have commanded
His prophet to direct them aright. XYut this interpretationx
does not appear valid nor true to me; and the meaning of
the translation ' N7/7A H’v' as 'a city great for God' will
be explained later.
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A furtiner discussion of this grammatical point,
as well as others with which Abravanel disagreed will be
made later, when we discums nis grammar. Iiere it sufrices
to say that Abravanel took issue with other exegetes more
often than he agreed with them.4zﬂor does he spare them.
For instance, to I Kgs 15:6 he cites Josephus and remarks:

He [Josephus] had the intention to offer things
to the Romands to suit their own tastes. If he iound any-
thing that was exaggerated or strange--something difiicult
for them to believe--he strove to appease them by writing
in his own vein, and he did not hesitate to deviate from
the words of the verse, which in my orinion constitutes
a grievoms transgression, error and perversion of heart.

Animated by a glowing love for Judaism and Jew=-
ish tradition, it grieves him to see Jewish thinkers contra-
dict wia t he thought was the simple sense of verse or
story in the Holy Seript. He is often a bundle of contra-
diclions. He opposed the interpretations of the rational-
igstic school zgeinst Ibn Ezra, Levi ben Person, the pious
Hasdai Crescas, and above all against the otherwise much
honored iaimonides. Then he flies into a holy rage and
warns us against the opinions of that great man, 2nd seeks
to prove them erroneous.43

He is particularly saarp in his condemnation of a
group of rationalists such as Rabbi Joshua [loses?] Narbtonni,

Ibn Kaspi, Rabbi Isaac Albalag, Rybbi Lnoch Zarzas

It may
be remarked in this comnection, as Gruen®erg mentions, that
it might have been not only his religious zesl alone which
elicited from his pen such caustic words against the said

Jewish thinkers, but also the grievous suffering he endured



because of his faithful attachment to the religion of his
fathers.ébﬂo doubt Graetz judges wrohgly when he says:
"He did not have the patience to listen to any liberal
free word on Judaiem rnd its helievers.“4§arpeles too spezks
of Abravanel's intolerance to Jewish scholars, which indicates
a hisunderstanding of the true inner religiosity of “bravanel,
as well as the effect of the times on his sensitive eou1.4?
Rather should we accept the interpretation of S.D. Luzzato:
"He dedicated the rest of his miserable and wretched days to
the defense and illumination of traditional religion with a
sharpness of intellect and astounding eloquence against the
attacks of philosophy and other religions.ﬁaneep is the
understanding of Guttman who says of Abravanel: "Aedeeply
retigious soul whose being was saturated witn belief and fgbh,
and whose life was elevated through most painful experiencesj
he withstood 211 the lures of philosorhical speculation vhen
they appeared to Jeopardize his beliefs and convictions
which were rooted in the principles uf Judaism.ﬁg

That he was not opposed to philosophy in principle
is evident #rom his familiarity with the literatiire of the
Arabic-Aristotelian phiiosophy and with the Jewish religio-
philosophy. Invarious piaces he cites Aristotle and attrib-
utes to him the titias’ ‘1757 ', Thus also he calls
Sencca [II Sam 22], Plinius snd Plotinus [Gen 1:16]. Fut he
adheres to them only to the extent wherein they do not con-
flict with Jewish tradition.so

Five points especially provoke his attack:

1) The signification of whole portions of the Fible




as allegory.
2) ‘he limitation of the omniscience of Cod.
3) The limitation of the omnipotence of Cod.
4) Yhe denial of providence for tke individual.
denial of 51
6) The/creation of the world.
The analysis of these questions causes Atravanel
to discuss them in numerous passages of his commentaries,
es well as in other works mentioned in the first part of
the thesis. He who reads these without prejudice and attent-
ively, maintain the authorities, comes to the conclusion
that Abravanel was indeed no creative philosorhic; genius,
for he erected no philosophical system of his own, but is
however so well trained in philosophic problems, comprehends
them with such discernment--that the parts of his exegesis
in question are of great interest and are indeed not the
nroduct of intolerance and 1gnorance.52
In his commantaries as well as in his other works
we are aware of the great love Abravanel had for the Jewish
people whose hopes animate him, and in whose Messiah--in the
promised future of the Aiessianic Age--he not only btelieves,
but finds thnerein great strength and abiding consolation.
iherefore it grieves him bitterly when Jewish interprcters
relate the salvation prognostications to the time os the
Second Temple, and no* to the time of the Keasiah.su
His strong religious attitude and point of view
brought him into direct opposition with the position of
the rationalists also in regard to octher wikighty matters

which we will discuss later. The crtastrophe in which his

. —————— S
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co-religionists found themselves and the composition of their
spiritual 1l es determined the course precisely which his
literary activity inflexibly pursued, which was:-- to re-
vive in Israel the living word of God as reve=led in the
Scriptures by a2 sound, methedical, reasonably btut tradition-
ally correct exegetical method based of belief. To this

end he exhaustad all available sources. This end determin-
ed his attitude on z2ll ﬁuestions. it is noteworthy that
Abravanel did not include the Xabbala in his studies, though
it was known and studied w.dely at that time. Yet he cites
the Zohar severa2l times, particularly in reference to Gen=
esis, trough it is true that his knowledge of these studies

amounted to practically nothing.

D, Relation to Halacha

It is self evident that a man like Abravanel
should pay much attention to halacha. He often has the
opportunity to point out in his commentary to the Pentrteuch
the halachic meanings of our sages, to cite their found=-
ations, and express his attitude toward thdm. Ie cites the
Talmud and halachiL fiidraghim profusely, and seeks to re-
concile their implications with the demands of the simple,
logical sense of the peshat. If he meets a definite, in-
surmountable diffigulty he adds a reasonably explanation

gudn ‘7 7y with the remark that the ;iadition of our

sages must be taken in its broazdest sense. Nevertheless,

he does not hesitate to give explanstions which do not

.
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55
harmonize here and there with the halacha. In dealing with

the question which occupied the Talmudic sages /'K (N v/
LS 56
(DW'7 ™ : to what extent and vhether or not the destiny
the
of the Jew is determined by the stars of/heavens, Abravanel
57 '

takes the view of Rabbi Hanina which was contested by Rabbi
Jonanan, Rabbi Akiba, “abbi Nahman and others. This matter

he elaborates in Jonahs

The edict [ YET FURTY DAYS AND NINEVEH BHALL FE
OVERTHROWN] was not given because of the intercession of
the Zodiac, for God is not influenced by the Zodiac. It was
given for the sake 0! Israel. OSince for the sake of Israel's
repentence, prayer and outery, Hde will travel thruugh heaven
to its aid, indeed for the sake of the other nations, the
manner of liis providence will be 2ll-inclusive. When they
sin through violence and percerse rction, He will Ve intent
to overturn them and destroy them, as e did to the generation
of the flood and 10 the men of Sodom, for the sake of the
world's civilization. I have already explained in my esoter-
ic commentary to the iishmmh, in the section dndrs ,
the superiority of Israel over other nations is in regard
to the matter ot the Zodiac. And in Deuteronomy:--first,
that every nation has supervising its general weal a star and
a planet in heaven, but this is nog so with Isrszel, "for
the portion of the Lord is His people" [Dt 32:9]. Second,
also in reference to the particular fortunes of the other
nation which are also directed by the planet 2nd the new moon.
Indeed the Zodiac has nothing to do at 211 with cormandments
or transgressions. Third, the zodiacal influences of the
individual Israelite may be averted through prayer and merit;
but in regard to the other nations, the influence of the
Zodiac can not be averted through their repentence, tut
General Providence will cleave to themT to insure the per-
petuity of their national existence. herefore, it frllows,
since they generally practised violence and nullified justice,
they were deserving of destruction--and this was the case with
lineveh., Put since God was guarding the Assyrian nation
to act as thne rod of nis wrath and the staff of His ire
against Israel, therefore fe sent His prophet to direct them
to tte good way, that they did not ohtain the punishment of
extermination and destruction.

YA well known Halachic principle states that a
decision is to be made according to tne majority. Abravanel

writes that he therefore had to abide bty thed ecision of
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the majarity; but he points out, however, that this principle
is valid only in cases of halacha which would result in an
overt action of some kind. Otherwvise he believes that the
great master Moses ben lMaimon has laid down the principle

in his preface to Seder Zerzim thet in a controversy of the
sages in matters af belicf, anc in views where there is no
question of action, each man is left free to decide in-
dividually according to his own light. e could therefore
prefer the decision of the individuzl to that of the rajor-
ity.

Abravanel frequently inserts a halachic point in
explaining a passage, as for instance: "Even though the
mariners had cast lot after lot, and the confession of the
defendent Jonah was equal to a hundred witnesses, they did
not aast Jonah into the seasss"

The halacha is and remains for Abravanel the norm
and regulator of our life, and is indeed obligagory--but
in the rnearing of the written word one =hould seek wnere-
ever possitle the simple meaning 6f the word, and an intell-
igent foundation for the legal principles. Rashi has been
called an explainer [ wYab ], rather than a maker of
halachic decisbens [ ?OI?D ].saThis applies even more
truly to Abravanel in his treatment of halachic decisions.
Neither does he offer us halachic exegesis as does Habbi
doses ben Nachman who seeks to clear up =nd reconcile by
sharp ingenuity the biatant contradiétions in the baraitot.
Abravanel places his emphasis on his attempt to make the

conmands of the Torah comprehensible to men, and he explains



them botha logically and psychologically. fe shows himself

tuereby, howerer, no mean Talmucist.

E. Apologeticg and Lgchatology

While there is no opportunity tm Jonah to consid-

er Christianity or Isrezel's future, he discusses these matters

in other works. In many places Abravanel sets before himself _;“Li'“
59 _r'_’_"

the task of rejecting the Christological interpretations. In

his introduction to Isaiah chapter eleven, Abravanel refutes b

the New Testament declaration that Jesus was of Davidic
origin. He maintains that while it is true that Joseph,

~ary's husband was of David origin, the same tradition reveals
that Joseph was not the father of Jesus, and tlet therefore
the founder of Christianity has no claim to the Davidic line.
Une wonders how greatly his attack was colored by his own
professed kinship with David.

If in the eleventh, twelfth, and thirteentn centuries
tnere were numerous debates between Christians and Jews, Ratbis
and priests, when the fifteenth century brought the Inguisition
and cumpulsery baptism, t ere was especially the niisance of
iitle~versed apostates. It therefore became desperately
necessary to guard those Jews who were still feithful, against
Christianity, either in interpretation or in actual conversion.
Abravanel recognized these dangers and worked to allay them,

de reports personal religious disci.ssions of great profit

| —=======
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with Christians. He polemecizes frequently against the ren-
egade Solomon Levy, later Iishop Paulus of Furgos, of
iniquitous memory.sl

In his commentary to Isaiah 45:15 he relates a
humerous anecdote of a renegade. A clever Jew was baptized
and converted to Christianity. Several of his former Jew=-
ish friends asked him what he thought of the religion
whose prastises he now knew. He answered:=-In truth I
saw I topsy-turvy world.slﬁhen I was 2 Jew I did not behold
God, for 'nmo.man may lock upon Me and live [Ex 33:20]'. He
however saw me always, as it is sz2id, 'Can any hide himself
in secret places that I shall not see him? ssith the Lord
[Jer 23:24)'.After I had become a Christisn the matter was
reversed. I look upon God daily, as I will; He, however,
does not se= me for 'he has eyes 2nd sees not [Ps 115:5]°'.

Abravanel takes pains to give the greater part
of the proyhets an eschatalogical significance. The cat-
astrophe of the expulsion of the Jews from Spsin provoked
him to seek consolation in the prophecies of the prophets
who spoke of Israel's glorious future. All the pronises
of tne prophets must take place in the future so that
Israel mignt be compensated for 211 the insult 2nd injary:
it had endured. He goes so far as to give those events
which took place in the days of tre prophets a messianic
connotation.ﬁsThis is the reason why he falls out with the
classical Biblical exegetes, especially Ibn Lzre, in re-
gardszo a prophecy relating to the time of the Secénd Tem-

ple.
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F. His Historical Acumen and Worldiiness

That a men like Abrevanel had a real understand-
ing of history and current events is not surprising. He
occupies himself with events of historical significance,
makes observatione concerning them, and draws certein
definite conclusions from them. For instance, to Detter-
onomy X he makes a long divigation showing a knowledge
of history with reference to ethnology. To Zacharizh
6:7 and 13:7 he mekes stztements as to the spreed of
Islam and the Arabian rule. He also gives a charscter-
istic of the suldiery when he remarks to Defiteronomy 1:9
thnat the soldiers have no iear of God, are lascivious
and are concerned with pillage and Yooty. To Zacharizh
XIV  aiawr n'odil he remarks:s--thet is what the Chriestiens
do in the Crusades,

Iu regard to the casting of lots, in Jonah, to
determine for whose cause the storm had come upon the
ship, he very sageily asks the question:

lHow could the lot be able to give a just verdict
in this matter; for if the sin was not in an- of them, the
lot would still necessarily fall to one of them who wes
perfectly innocent ang guiltless.

As he points out, the Midrash makes the same
comment in reference to Joshua [7:20], for Achan said to
Joshuas-=why do you cast lots between me and ry house?

Let me cast a lot between you and Pinhas, end it will
fall to one of you. Even more pertinent, says Abravanel,

is this question, forkf the storm came avout through the

h—-—-"
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sin of no man, why did they c=st lots?
Why did not God destroy Nineveh? Abravanel dis-

plays his fine sense of justice when he answers:

God's intention was not to rescue Nineveh for
the sake of the children or the animels, but because the
people who dwelt there was a people like 2n ass: 'He is
like the bveasts that perish [Ps 29:13]'; therefore they
were not deserving of destruction because of their teliefs,
inasmuch as they were not taught differently.

Isrzel however was guilty not only of idolatry,
but also of incest, homicide, perversion of justice, false
weights and measures, and all the rest of the sirs thet
the prophets mentioned, and for thet reason they did not
receive forgiveness. And with all this, God did not wresak
vengeance upon them like the overthrow of Sodom znd Gamor-
rah, for he lightened the punishment sccording to His
mercies and the abundznce of His kindness.

Accepting Jonah as 2 true account of a true
event, Abravanel seeks to lake every historical and geo=-

grrphic point exp:icitly clear:

Nineveh, the chroniclers agree, was the capitol
of the kingdom of Assyria; and Jonah whshed to flee to
Tarshish, the city which is called by the Ishmaelites today-
Tunis. T+ says: AN" HX WENT DOWN TO JOXPA (1:3) Yecause
Palestire is higher in altitude tnan are other lands, and
Joppa ie the harbor closest to Palestine.

He seeks to explain the miracle &f Jonah's

existence in the belly of the fish.

Scriptures relztes that God prepared a2t the very
place where Jonah was cast, a great fish which swallewed
him wnole, without breaking his inte;ument. <here is no
doubt that man is unable to exist in the belly of a fish
even for a single hour--not to mention three days snd three
nighte--for man is unsble to live except that s cool breese
from without blows through continually. Fut this fact
should not undermine our fafth in the miracle, for we can
perceive that the embryo dwells in the womb of ite mother
nine months, without food or drink or performance of its
natural functions, nor with the circulation of cool afr
from the outside; and who would deny thet God didsso for
Jonah during those days. Does not the Scriptures testify
that 'Hananiah, lieshal and Azariah stood in the burning,
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fiery furnace [paraphrase of Dan 3:20]', “‘here can be no
doubt that Lhey did not survive naturelly, for the burning
hot 2ir would destroy the life-dependent moisture, snd dis-
integrate the breezeiin the flash of an eye--but Cod's
omnipotence is above nature. Even greater than Jonah's
presence in that place was the fact that he retsined his
mind and understanding, so trat he could pray to his God.

Abravanel also explrins why the gourd at first
was so0 cuomforting to Jonah, and why its disappesrance

caused him such discomfort:

Then God provided the gourd, for it grew there
only for tue occasion, SO JONAH WAS 1XCELEDINGLY GLAL OF
THE GOUKD (4:6), for when he had the booth to dwell under,
the sun would pass through the covering of the btooth and
smite him on the head, for the wood #nd leaves of the cover-
ing were withered, and provided no shadow, but when the
gourd appeared, whose leaves ere large, it wound about
tne booth, and the leaves ! ade & much deeper shade, there-
fore Jonah rejoiced in it, and wished to be rescued from
Xhis evil, for Jonah wes = ck with fever, as has been
explained above: JONAH WAS VERY GHEATLY DISCO:FITED (4:1)
[ V97 ], for this was the sickness, as I have ex-
plained--and when the sun rose in its vigor upon him, he
almost died as he had asked of ®od TO DELIVER nlld FiOM HIS
EVIL--that is, the evil of his illness and the evil of
his petition. When he asked for death, the gourd sppeared
and Jonah rejoiced in it, like the fever-stricken ones
do wno enjoy cool trings,

Can it not be said that tecause tne lenefits of
tais world are not lasting and shortly end, that God prov-
ided a worm when the morning arose thd following day, AND
IT SMOTL Tin GOUnD--i.e. it smote it below, and when the
moisture of the gourd left it, it drooped, then the leaves
withered whicn piovided him a shadow, end THE GOUXD W1 THEEED.
Moreover, WHEN THE SUN LD KISk Gdd prepared a2 VEHRMLIT
EAST ViliiDeeolt was a very warm wind, AND THL {UN EEAT UF0.
JONAH'S HEAD, THAT Hb ¥AINTED--i.e. the wind caused him
to faint; fainting is the entering of the vi‘al spirit
into the neart--and the limbs remsin like dead--until
Jonah, seeing that he ad reached the very portals of
death, WISHED IN EIWSELF 7O LIE, that is, he said to his
soul3=-=-Go forth from me for IT IS FETTER FOR #E TO DIE
THAN TO LIVE, lest I see tne evil thet Gefz1lls my people.

Abravanel is a good obserwer of life end the
human psyche. Fine 2nd telling is his remark that man

is often led to sin either because he observed it in a
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wise man when the latter sins and Velieves he has gained
something valuable, or he is led to sin by friends or
relatives, or he follows the general custom which he does
not wish to leave and reflects on the dictum, 'Separate
not thyself from the congregation [ Abot 2:5]', and thus
departs from the straignt ppth.ss

On the basis of his psychological observations
he ofiers numerous ethical maxims and original insights
into worldly affairs:--False declaration is inherently
bad. It should be directed neigher egainst friends mor
enemlea.GGA man can sskchis his companion a decent quest-
ion, but pervert it in the manner in which ne asks it.BE

Strange-sounding in tne moutnh of a sensitive

man who suffered much is his saying:--Irregular deaths %”4;J"“

\ 2] N
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are necessary in thc worid; were it not for disease, etc., & eafr

68 M( r,vabﬂﬁw

the world wouic le unaile to support tts people., The great- { crae o beer
est honor is tae cor juest of the enemy.ﬁnge noble man 'f;€:tfq
sinould prefer the death uf the criminel except whgn by h;g _.__“?i-:;
death the crime would continue to be perpetrated anyhow. ?”"TTT' .
He has a fine interpretation of ©OdUX2 0730 ()'oN 4} ; b
[Dt 1317):--'You shall not ‘hink trat you can resd t.e face . }@i:pf:’
of a litigant, or determine whether a man is guilty or not .;Jeiéﬂﬁtﬁ

and comdemn him on the fact that his face may change color.'’

Abravanel also makes physical observations which
he utiiizes fur the interpretation of various passages in
the f1ble. Interpreting Exodus 14:19-20 in regerd to the
pillar 6f fire ard smoke he writes:--Since the pillar of
1ire was immediately vefore the faces of tne Lgyptians

«nd the pillar of smoke behind they could see nothinge. l
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fur thies also happens in the nignu when a snining light
is before the eyes--then one is unable to cee what is
behind the light.

The word o1 our sages, 'lue face of Moses was
like that of tne sun' [L.is 752), ne explains as foliows:--
Tne bocy vl tne sun illumines on bhoth sides and thus Moses--
he shone on the one side befause of his prophecy and on the
other because of his strtesmanship snd political knowledge
80 necessary to a people.?l

He finds that the best human nourishment is bread
and meat, oil and winc.72Navertheless he also states in
his commentary to Egodus XVI that meat is not necessary
for carniverous animals are fierce and ugly, but herbtiverous
animals are tame and peaceful.

He observes also the life of the znirals and their
traits and knows many stories about them. For example:

THh WEEDS JEKE WRAPPED UPON MY HEAD (2:6) occurs to
those creatures which are vorn in the sea, for the bulrushes,
reeds and weeds grow up among them, and when the fish trevel
through the water, the bulrushes, recds and weeds are often
entangled about them,

Hé remarks about the verse, 'Hdorse and rid:r He
threw into the sea' [Ed 15:1]:--the horse is more adapted
for swimming than the other animals, wherefore rany people
who have to cross a stream, ride horses which they urge on
to swim to the goal. In the Red Sea, however, ho horses
or riders can save themselves by swimning.

e directs his attention =1so to inorganie nature
and to the effect of the elements. fiec points to the fact

73
ar.ong others that water is a remedy and an aid to digestion.
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He mentions peculiar diseases. ie describes means of com=-

munication, war implements and demestic utensils, the form,
75

mezsure and purpose of various instruments, etc. His knowledge

is never brought forward except for the purpose 6f making
clearer and more comprehensible passages in the Tible.

His geographical knowledge for a statesman was
somewhat deficient, though it must be admitted that that
study was neglected at the time. ILZven Columbus' charts
erred. That probably accounts for the fact that he calls
the Nile the largest river in the world and has the Euph-
rates empty into the Red Sea.?6Put we gather that he relied

upon the erring writings of his contemporaries.

Ge Grammar and Philology

Although Abravanel is not known as a grrmmzrian
Ynor phi.ologist, he devotes a grert deal of attention to
these studies in his exegesis. For exasmple, he is not in
sympathy with the view that the essence of Jonan's proclam-
ation to tne Ninevites was THLIR VA CYEDNESS IS COME UP
BEFORE M (1:2).

But God said thet Jonah should proclaim against
Nineveh what He nad decreed in reference to the overthrow
(3:4) if they would not rerent, for that is all that is in-
cluded in the word AP [PROCLAII AGAINST IT: FR T “LIR WICKED-
NESS IS CO.D UP BEFORE ME]. The mesning of R\P is the
seme as in the verse in Isaiah [58:1]: 'Cry =2loud, spare
not'--in order to reproveoor frighten them.

One of the questions which Abravanel sets up to

be answered in his Jonah commentary is: what is meant

when the text says Jonah fled'0’397b? For, explains, Ab-



ravanel, it is not possible to flee trom the presience of
God. He explains the problem by analyzing the meaning of

DD ¢

Rabbi Abraham ben Ezra felicitously notes that

the text reads not ‘D> 3Bp, but ‘» 'Wiw; for the phrase

» "9 refers to God's omniscience and providence, and
Jonah could n=ver flee from these, for the vhole Yyorld
is filled with His glory, as it is written, '"Writer shall
I flee from Thy presence [ pI®2]?' [Ps 139:7]. But 970
is possible, referring to the escepe from the close intimacy
and tne mastery of the prophetic spirit, as it is writien,
'As the Lord liveth, before whom [ {387 ] I heve stood.'
[I Kg 17:1]. It is also written in reference to Cain,
'"Then Cain went forth from befere [ “W?’» ] the Lord' [Gen
14:16]. That is, God's providence 2nd intimacy with Cain
departed, as Abrzham ben Ezra explained in connection w th
the verse 'and from Thy presence [ 99»] I will be hid'
[Gen 14:14], and in connection with Jonah (1:3). +*or Jonah
wished to destroy his receptivity to prophecy in order that
his prophetic powers might be removed from him, as I have
mentioned, viz. that the Assyrians in Nineveh night
not volitionally be saved through hi, because from Assyria
'therelis one come out of thee, that imagineth evil ageinst
the Lord, a wicked councillor ' [Nahum 1:11] agaimst the
tribes.

Someti .es his reasoning is very ingenious, even
though faulty--but it can be seen from his sincerity that
he feels that his grammatical explanations are quite correct.

Consider his analysis of the uncommon phrase "Dy WHL :

After the casting of the lots they askcd him
TkLL US, WE PRAY THEE, FOR WHOSE CrUCE THIS EVIL IS UPON US
(1:8). Now the explanation of this verse appezrs to me to
have either one of two meanings. First, that they asked him
if there was a judgment of death against him for some sin:
wnether it was becsuse of the presence of some rersonal
sin; or because of a sin he had committed againsi. someone
else, and that is why it says TilL.L US, WE PRAY THLL, FOR
WHOSE CAUSE [ "07 mH:.E THI8 BVIL IS UPON US. That is
to say, 'Tell us for what MWH2 ] i,e. for what the sin
was, and tell us against whom [ '»%] you sinned'--for
because of this regﬁﬁ‘this ewil is upon us. Since there are
two words YVYN1 ahd 'D7 , the intent is two questiong--
and it is not as if it were but one word 'P7¢ 2 as Redak tnought.



tnd I have al ready seen in Rashi's cormentary thst he was t
inclined toward this explanation =nd wrote 'Against whom
nave you sinned?' for by that transgression is this evil
upon use. And thne explanation of the text is 2lso found in
their question WHAT IS THINE OCCUPATION (1:8), thet is to
says:--rerhaps your occupation consists of a definite sinj;
for instance, a gentile priest--and tecause of that you have
deserved deatnh by God's hand. AND WHENCE COXMEST THOU?

that is to say:--perhaps you have descended from wicked
forefathers 2nd God wieits your sins upon you. Now toth of
these latter points are included in the question YWilL--
ie€e:=--how have you sinned? you or your fathers?

Another uncommon word v, Abravanel con=-
siders and =2lmeost hits upon its correct inteepretation,

altaough the 2nalogies he uses zre most incorrect:

In regard to the word My (1:6), Jonathan
translates it in the Targum in the meaning of 'mercy' =nd
sedak transiates it in the meaning of favor [2fter Rabbi
doses, ¢f. lece] as in the expression ' (1o rey AR
‘ils fevors were unavailing' [Ps 146:4--really 2 ristrans-
lation of 'his thoughts perish'J]--that is to say, 'God
will favor us and we w 1l not perish. The singular vvy
is used because it is understood collectively.

Abrgvanel seems to have followdd the Targum closely,
2nd even when he gives his own explsznation of a2 passage,
he accepts 'Jonathan's' as a possible interpretation.

[reeds]

For example, he cites tae Targum translation of 3i0/as
"the Red Sea' and thninks that its waters might mingle with
the idediterranean's at Joppae.

Uften, however, he differs with Ibn Ezra on
grarmatical points:

It is stated NINEVEH AS A GHLAT CITY B rTRE
(3:3). The meaning is not ti=t i*s inhabitsnts were pious,
as Kabbi Abranam ibn Lzra has interpreted it, for it was a
part of Assyria, and the people who dwelt in it were evil
=nd very sinful towards God, but it was the object of God's

mercy because of its a ze. The word D'?7®here is like its
use in Psalm 36:7 and like ‘' in Song of Songs ©:6, etc.

|
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He also takes issue with him on the metter of
the prophetic perfect:

In Jonah's prayer we find that most of his utter-
ances are in the past tense: I CRIED EY REASON OF XY AFFLICT-
iON, I CRIED, THOU HEARDEST &Y VOICE (2:3), etc. *herefore
it has been thought that he did not utter this prayer until
after he went forth on the dry land; but Rabbi ben Ezras
has argued against this by stating that all prophecy is
found thus:®...which I took out of the hand of the Amorite
with my sword and bow ' [Gen £48:22], '...2nd bowed nis
shoulder to bear ‘mfGen 49:15], 'there shall come & star
out of Jacod' [Is 24:17], 'tut Jeshurun wexed fat and
kicked' [Dt 22:15], 'When the Lord saw it, he abhorred them'
[Dt 32:18], 'Israel dwelt [really 'shall dwell'] in safetyy
alone' [Dt 33:28]. “he proof that is given to show that
Jonah's prayer is in the future tense is YET I WILL LOOK
AGAIN TO THY HOLY TEMPLE (2:5), LUT I WILL SACRIFICE UNTO
THEE V.ITE THL VOICE OF THANKSGIVILG (2:10), I WILL PAY TEAT
WHICH I HAVE VOWED (2:10). The reason, it is ssid, that
other Biblical utterances are given in the pest tense for
the future meaning is that they are prophetic, and ance the
prophsts recognized that the words were preordained by Yod,
they would recite them 2s if they 2ctually had teen in the
past, inasmuch as they were foreordained by His exalted
omniscience. Iut it appears to me that it is not necessary
8o apply thne good and excellent dictum of Rabbi Abraham ibn
Lzra here, for in this prajer there is no past tense for
future meaning. But here the matter is compareble to the
thougnt expressed in Psalm 129:1: 'ilany a time have they
afflicted me from mv youth.' That is to say, in my child=-
hood did xtkex not death spring upon me? [reference to
legenc that Jonah was son of Shun-mite woman ~hor Elijah
revived, see II Kgs 4:8-37] and I was prepared for the
grave--but in the cays of Elijah I CRILD BY REASON OF XY
AFFLICTION UNTO THE LOKD, AND HE ALGVLRED ME OUT OF THE
LLLLY OF HELL (where I was prepared for the grave) CRIED
I, AND THOU HEARDEST XY VOICE (2:23). At this later time
he was reminded of the miracle that was performed fcr him
at the time of Elijah, when he was quickened after h.s
de2th, 2nd for this reason he says I CRIED, 2ll in the
past tense. Not however that he had called and actually
cried in the past, but it is merely a reminder of the
past miracle, and he wished to say that at this time e had
performed an even greater miracle for him-+FCR THOU HADST
CAST ME INTO THE DEEP, INTO THE MIDST OF THE SEAS (2:4),
which is an indication that he was in the belly of the
fish in the sea.

Sometimes, but very seldom, he can explein 2
point without the usual verbiage, thus:

WHEN 'FE SUN DID ARISE God prepared a VLHELZENT




-&,-

[ 2w n JEAST WIND, that is it raised z tumult until it
deafened [ v »n>] Jonah's ears (4:8).

But usually he is most prolix; thus to Isaiah
53:10 17nn (AI7 P90 i, he wishes to explain the meesn-
ing of '/ma , It is possible,h saye, to think th=t
it comes from IAZY?&J!, but this is not possitle since
|)v'?mcomea from tne radical ﬂf’\, wherees /N is from
the root nZ’n. 77

yAlthough Abravanel strives to bte mettculous in
his grammatical principles, it is most surprising thet in
his =style of writing he constantly confuses the mesculine
and tre feminine agreement, wnich mekes his resding some-
times difficult.

Heworks also with hermeneutic laws 2s they aypear

in the Talmud #nd widrash and in the later commentators.78
He elsn applies -ertain philological and syntactical rules.
For example, in commemt on Deuteronomy 1:9 he says:--
You will often find in the stories of the rentatsucn, that
the story is finished in another passage zlthough the event
had not taken place at that time. To lsaiah 25:1° he points
to the change of the second and third pérson in tre ppeeches
¢t the prophets whereby many ditficulties are removed. Thus
he is able to erp zin wany passages satisfactorily. It is
imteresting to note that Abravanel in his introduciion to
Isalian X, question 6, had zlreasdy remsrkea that verses 6-7
in chapter XLI belong aitter 40:20.

In an introduction to Jeremiah he aiscusses in

detail the guestion of the kere and the ketib. He cites



tvne view of David Kimhi, of whom he ordinarily thinks much,
and of Efodi, both of whom believe that Ezres in writing down
the bBiblical text found varied readings due to mutilations
and confusion. He refutes this remark by saying that

'the matter is not so, as these sages think--may the Lord
forgive them for taeir point of view.' His view, on the “pﬁgyjﬂla”“"
other hand, is that 'Ezra and the iden of the Great Assembly L
found the texts exactly as they had been written. Eefore 197
Lzra, however, undertook to vocalize the text gaovdw TIPGD MUCE] (e e
as well aq/ig:a:;rae endings [ R’ pyioH» v019], he peid partic-

ular attention to the text in regard to the word and mean-

ings which appeared strange. Izra thought, however, tast

tiis might te the result of eitner of two reasons. In the

first place tne desire of th= wrbter to inject an esoteric

meaning into these strange expressions [ PY/P> W/ + 770D 740]
compatible with his prophstic disposition =nd wisdom, prevented

bzra from striking out not even one word. Therefore he

leit the text stand as written, but wrote in the mergin a

kere which so muddled the meaning. Of this type, says Abrav-

anel, are 2ll the kere and kx-tib notations in the Penta-

teuch. The second possibility that Abravanel notes ‘s that

the words which have found their way into the Bible erroneous-

ly mignt have crept in Vecause the speaker lacked the ortho-

grajhic knowledge or beczuse in the excitement of prophecy

mistakes ensued. Lzra had to reconcile these words, and he

did so by the keri which he noted in the margin out of fear

to change the text--and there ean be no doubt that these

corrections were on the basis of the traditions of the sages
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and prophets who preceded him, kost of the kere 2nd ketid
variations of Jeremiah are of_thia typey, for Jeremiah had
s0 written them erroneouslye.

The boldness of Abravanel's studies here deserve
the greatest astonishment. His attitude toward the vocaliza-
tion of the Biblical text explains in part his relation
toward the pointed text. Yor in many cases he takes the
libverty of altering the pointing. Thiis, in Gen 15:5 he
‘explains DYInD AN NYIYl as ?9'3'? and Py7Y717 PAVAL
as "1 Davnas » Moreover Abravanel considered that
an interpretation which overlooked the accents was ad-
missable.7gﬁe also strives in mapy places to indicste the
function and meaning of accenta.ao

Abravanel pays much attention to the priority in
those passages wnere definite devistions oecur.al

Coneerning numbers in the Eible which uften
contradict one #nother, Abravanel seys that "as for the
numbers waich Jsceur in the Fentmteuch 2nd the in the Froph-
ets, the reporter vwes anxious to inform us only of the large
figures and not of the smsll.'azTo Genesis I [pref=ce]
ne speaks ¢f tne significance of ilesngusge. Common lan-
guage, nhe says, is an important factor in social life end
brings people closer to one =snother; differences in lan-
guage, on the other hand, make for separation »nd divieion.
He discusses in detail the metre and the rhythm of the
Pirle.age concludes in commenting on Gen “:22 theat the
Hebrew language is the first ~nd the oldest.

His words concerning money betray tne finance

minister. To Isaizh 1:22 he writes, "l ecause the circul-
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pting coins is a common thing, belonging to the state and
its innavitants, for good or tad, therefore the prophet
censured the people on account of the forging of circulating
money in bhat they mixed ore and dust with the silver."

To explain obscure words Al ravanel sometimes
resorts to philological comparisons between Arrbic and

o4
nebrewe.

3
He His Love of Israel and the Land of Isrsel

Abravanel truly sympsthizes with Jonah who is
forced to prophecy against the ikinevites to the end that
they shall repent and eventually over-run the land of
Israel. Despite the great suffering that he underwent,
Abravanel sincerely believed that eventually the Llessianic
Age wouid usher in an era of happiness for the Jews, for
indeed God supervises [srszel with an espefial =nd supernal
care. lie constantly /reiterates this belief.

Together with Israel, the land of Israel found
a warm spot of Yod's affection. A previously cited passage
[,mg»&mtw-q nas indierted that prophecy can exist only in
Palestine. To Deuteronomy 3:45 Abresvanel raises the
question why ioses' petition to enter the Holy Lend was
not heard, for indeed 'repenience always avails'. Abrav-
anel goes to great lengths to show trat it was not because
of uWoses' trans;pessionm at the weters of ieribah, but
solely because by nis questicning he provoked the messengers
to give that monstrous description of Falestine which

discouraged that generation, 2nd for that reeson they
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did not come to Palestine.

To Exodus 23:20, Abravanel gives a fine picture
of the place of the Holy Land in the cosmos. Divine Prov=-
idence is the lot of the Jews t® re as long s they remain.

Then the Lord is their God and Guardian without the possible

intervention oif demon or even angel.

Abravanel is deeply rooted in the traditions of
nis fatners 2nd in the unity of his people. HEs experiences
in common m th them revealed to him their greetneas.85He
hoped some day to experience with them their redemption,
wnich he placed in 5291,

To Hosea 2:16 he wrote: This verse indicates
that Isrzel will one day lezve Gelut either willingly
-=for God will give them tie will to leave house and hone
in the exile and wend their wend to Palestine--or as 2
result of persecution by the kings of the land, saying:--
Upy . le-ve, my people. And so Isrzel will turn its f-ce
Lrst. Here Abravanel spoke almost like a prophet.

Very truly Gruenterg says:--Although he tegen
early as a critic of the I ible he succeeded like Akite
'to walk in peace in Pardes and to leav2 it in perce.’
4is commentaries sre not only a source of instruction but have
max become a treasury of Hebrew knowledge, open to both
Jew and gentile. Abtravenel is s well-nigh:perfect proto-
type of the eternal Jew: wancering, suffering, thinking,
he yet dedicates his best efforts to society, his people

and to God.
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NOTES

iSA/AC ABRAVANEL AS AN EXEGETL! WITH PARTICULAR REFERENCE TO
dIS Cuil J ONAH

l. Introduction to comm. on Kings.
2. Karpeles, G. "Geschichte der judischen Literztur", p.827

3. "At the time of the first expulsion,” wrote Isaac ben
Giat, two femilies off Davidic descent came to Spain. One
was the family of Daud who settled in Losena; and the Ab-
ravanel family thzt settled in Seville." Comm. on Zech 12:6.

. T o B o wha
" i " : w.k = B Y asnels t“((lﬁq !“"?: l
4. Geschnichte der Juden", Vol. 38, p. 334. - o} rgeo

S5¢ "..I appeared, Issac, tne son of my mester, the prince ~"*= "y
Judah ben Samuel vten Judah ben Joseph of the Arravanel s, Sl
family of Spain."-<Intro. to Mayene Ha-Yeshmahe. ‘ i
"eel, the man Isaac, the son of that dynsmic individual, winasskied

rich in deeds in Israel, grert is his nsme: Judah ten Sam-
uel ben Judah ben Joseph ben Judah of the Abtravenel family."
-~=-Iiniro. to comm, on Joshua.

6 The original must have been Abarbenel, for so Isaac wrote
the name of his family in a poem dedicated_to his Tather:
n'ﬂ')j\” AU 7"” /"J. 7"3_5 7,,“ 1-1 nkhE ’J.l‘\ﬂ"?

lioreover, thz initials of the poem spell acrosticelly PMADIA,
/e Solomon Vven Virga, "Shebet Yehudah" (7th persecution) i

mentions Atravanel as coming from Seville. Samuel Abravansl
is mentioned in the same work (41st persecution).
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Oe For a complete list of the rorks Abravanel had zcquabntence
with, see Guttmen, J. "DPie Religionsphilosophie des Iszak
Lbravenel" pp. 22-47.

Y« "Geschichte der Juden in Portugal" p.8l.

10 Gruenberg, S. in "Jeshurun" vol. 14, p.23.

11, Whenever Abravanel mentiors this work he says, "Vhich I
composad in my youth." See Shamayim Hadashim p.47b; Rosh
Emunah, p.da; Zebah res~h 13a.

12+ ZFrinted before the intro. to Alravanel's comm. to Isaiah.

13+ "I understood the man znd his mind--a man desiring in-
crease, who would take booty and plunder.,"--intro. to Joshua.

l4, Intro to Josham.

15. Intro to Kings.




18,

15.

20.

20
29.
30.
3l.
32

(]

(43}

34.
35.

36.

"History of the Jews", Vol 4, p.343.

"The travels of Iszac with his son Joseph to Venice
are not mentioned in Hizkuto's account, but the priest
D'Russi in tis Dizionario Storici degli, Autori Evrei,
Vol 1l.V.22, indicates in his commentary that it was in
1603."-Carmoly's note in "Ozar Nehmad"1857, p.47.

The time and place of Genesis is given as Naples, 1622,
but t:is is the time of the printing, and not of the
composition.

Ve know inis date because he mentions in his responsum
that the king off Spain came to Naples then. See Hizkuto.

This book is also mentioned in the fourth chazpter of
Nahalat Abot.

Guttman, J. "Die Religionshhilosophie.." p.l7.
"Geschichte" Vol.8, p.335, 345.

Ibid. p.G.

Rosenau, W, "Jewish Eiblical Commentators" p.ll5.
Ivid. p.21.

Co:me on Zach. 11:4.

Intro to Major ITrophets; cf. also his analysis in the
preface to the Deut. comm,

I Sam 4:4.

Jewish Encyclopedia, Yol 1, p. 463.
Ibid.

Gruenberg, ibid.

Cfe TeJes Sukkah V, 55a; Gen Kabbah 98:11, Pirce D'ratl
Lliezar 4la.

Jerome, intro to comm. on Jonan. Amittai is connected witna
»HoK ., Cf, I Kgs 17:24

Gruenberg, ibid. Cf also Jewish Incyclopedia s.v. Abravanel.,

Cf. also “bravanel's 1ntﬁﬁ§n aa¥7é9£;i£%p3$£23033§?J§%;2

Particularly in-eresting ere his remarks to Isaiah 26:8
anc intro. to Isaiah 22.

‘DY PINA QUIYOID TAA DU ADI) ‘DYT Ay
CL. o Jer. 48:9: WA RS ] .
= f'wsn Sv 0'QW/IID ‘P




37

38,
39,
40,

4le.

42.
43
44,
45,
46.
47,
48.
49,
50,
51.
52.
53

95.

56.

=-59-

Tpe Biblical proofs, needless to say, are Abravanel's.

This ie what makes his citations so hard to untengle=-=-

he is both eclectic and original in nis vork. <he rest
of this very long Midrasn is not quoted.

Comm on Jonah 2:11.

Last prragrzph of Commentaxry.

Gruen¥erg, ibid.

Cf.zHastings' "Dictdenary of the Fible" [Ed. N.Y. '24] s.v.
Jonah 2nd Nineveh.

Cf. Is 42:1, Zac 3:3.
Cf. Dt. 5:6, Gen 2:4.
Isaian 10312
Gruenberg, ibid.
Geschichte, p.82 ==t g
Kerpeles p. 82.

In "Jost's Annalen" 1840
Ivid p.7.

Gruenterg, ibid.

Gruenberg, ibid.

Cf Uuttman and Gruenberg.

Compare, for example, his studies to Rashi's a2nd Ibtn
Ezra's explanations to Zach 9:12. Sce also Zach 10:3,

o 3
To Lev 19:20: n» > (B (Jui N? 1) v NN n P ('o
I % 7031 4rny

To Lev 11:13: 200 273p e foor So P G

y Y '_2.4.‘ e

Thus his explanation to Lev 19:27: Q'y, 5737 a¥e > N‘h!-‘l'r?-“’

To Dt 4:15, as in many other passages, Abravesnel deals
with astrology. Compare also his comm. to Ex 23:20: "I
have already told thee twice that our s~2ges and astrol-
ogers have affirmed that every people and every city
has a star in heaven.

58. Cf. Sabbath 156a.

59-
60.

Isaiah 7:14; 9:5; 11l:1
Dt. 24:1.




61.

62,
63.
644
65.
66.
67

68.
69.
70.
714
T2
73,
74,
754
TG
7.
78.
79.
80.
81.

82.
88.
84.
354

- 60-

To Isaiah 34 he writes of him:" A sagem of our people
who deserted the faith: Solomon Ha-Levi, who was made
afterwards a prince, and was exazlted by the “hristians.
In coimm, to I Sam 5 he cites the views of apostates on
question of the best state--republic or monarchy.
Talmudic evpression RS [red a/ly. Pesachim 50a.
See Guttman p. 93if.

Compare esp. to Zach 10:3.

Dt 13:2

Dt 7:1

Dt 1:22

E | 4z
i lgo o . " wpoad VT
Dt 7:1°2 Lt AR, PR T Crrattud Ve o Co : . L
[ ; A Gl praa b Jland — See ophag VRO
A ran e ALAA ¢ e AN s e

Ex 23:25 -

Gen 12:11. Compare fesachim 25b.

Lev 32:33.

Ex 29:38.

Isaiah 55

In Zach 14:12 he speaks of French disease.

Dt 3:11

Gen 2:13

Cf. Gen 1l:1; Ex 15:1: Zach 2:16: Jer 11:15. ({ﬁuu“ht L h78)
I Kg 5:16: Hab 2:4 L
Is 8:9

Lev 23:16; Gen 22:4

II Sam 22; Is 2:2-5; Intro to Hosea, 3rd guestion; II Sam
23:8.

Comm to Dan 12 (12th source, 1lst gate).

Ex 15.

Eppenstein, 5: "Ha-Eshkol" Vol 2, p.l199, note 3.
Hos 2:16.

168574
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