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Gotthold. Salomon, as preacher, can be best appreciated as a child
of his times. As a product of his environment and a great source of influence

upon subsequent Jewish homiletics, he ranks second to hone in the modern

Liberal Jewish Movement.

bteinsneider says of him, "Salomon’s

printed ano. unprinted sermons deserve edition ana publication, because of their

Maybaum says of the Re form ex-

On the occasion of his twenty-fifth anniversary as preacher of
the Hamburg Temple he receiveu the homage of the outstanding men in Jewish life.
Geiger calls him "my hero, who nurtured and championed the cause of Jewish

Homiletics." Ludwig Rhilippson sends a "little leaflet to the fragrant bou

quet which honors the man in whom is united spiritual power and creative intel

ligence; the man who breathed his free spirit into Jewish Homiletics ana who

freed it from the tendency to emulate other religions—the first to make Homi
letics a distinctively Jewish product; the paragon and teacher of Jewish

preaching. Before him others had written in the German language, but never be

fore had the sermon issued from Jewish mouth with such power, such simplicity,

such beauty, such versatility, which commanded the respect of other^non-Jewishj

preachers, not only as a writer and fighter, but as a preacher. From Odessa

to Philadelphia preaching in the vernacular is an establishea fact—popularised

cultural and historical significance, and because they still nave the quality
3 

to improve our Homiletical accomplishments."-

periment that, "Fortunately they (at Hamburg) had preachers who were capable, 
4

and even today are the stanaard for the homiletical art."

Necrological reports speak of him as preacher, liturgist, reformer, 
1 

apologist, and exegete. At the time of his death, he was famed and respected 
2 

as preacher, and beloved as a man.
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and vitalized, as it surely was, by Gotthold Salomon.—Everyone has read him

Michael Sachs calls him the "Herald of Judaism", Graetz, who, by
the way, is very bitter in his appraisal of Salomon's abilities, says of him that

"he knew how to conceal the bareness of the new movement ^Salomon with his

conceit and ostentation maue the pulpit a substitute for the school, anu from

that pulpit often resounded hollow phrases which concealed thought or the lack

" let this same Graetz admits that Salomon was "well acquaintedof it

with Biblical and Jewish literature." Furthennore, he states rather authori-

Mannheimer calls him "his worthy colleague"; and Jellinek (then a

young man) says, in his letter to Salomon, "her Juenger der das Wortes Meister

(The youngsterrhuemen will—Vergebens sucht nach worten und schweigt still."

If the sentiments and the opinions of his contemporaries and of

post-humous eulogy mean anything, we may be justified in devoting a thesis to the

task of indicating to those interested how he was the product of his times, and

how in turn, the times were the product of Gotthold Salomon.

tatively that "with Salomon the influence of the preacher among German Jews com-’

„ ..5menced."

who would praise the master of the word, vainly seeks for worus, and must pay
6homage in silence.)

anu was influenced by him."



She movement wnicii produced a Salomon begins, according to Jr.

j-eutsoh, in the sixteenth century with the Renaissance, when such thinkers as

for the re-auat^ion of Judaism to the neeus of the nay. Incidentally, he

hints at the tendency towarus such yearnings on the part of the French Jews in

the twelfth century, when the Tosafists of France earnestly solicited R. dam

not to prohibit the wearing of jewelry on Sabbath, because women would not obey

such a rule.

binic authority.

reasons for its

ferent from the old methods; the linguistic emancipation through the medium of

iiendelson’s ’Torah* translations; the civil emancipation of the Jews through

the act of the National assembly in France, September 27, 1791, and a similar

enactment by the Batavian Republic in 1795. A complete revolution in Jewry re-

The Jews were being brought once again into touch with the life anusuited.

Other authorities have attempted to identify Jewish Reform with the

French Revolution, but to the stuuent of history it would seem that since the

Jewish problem of Reform is centered arounu the question of authority, its birth

must date from a time when authority was first seised by the masses in some uon-

Anu such an incident is provided by the execution of Charles Icerteu action.
of England (January 50, 1649). Never in the history of civilization was such a

The "anointed of the Lord", as the king was called, was histor-deed attempted.
vested all authority, it might be sain tliat

CHAPTER I.
A

urn FROBL-iE cF AUTHORITY

v'-vv

Elijah Levita, Azariah ue Rossi, Leon Jouena, and others,- wrote anu agitated
U, T . 7

culture of the world."

ically sacred, and since in him was

"The new intellectual movement s^ among the Jewsjalong lines dif-

Ferhaps it was inherent in Judaism though suppressed by the recognition of rab- 
o

Lr. -tevid Philipson gives, what he calls, three immediate



by the British
common people, set the example so capably followed by the French a hunareu and.

fifty years later, and is responsibile, as no other single aat of humanity.
for the disregard—and perhaps even the contempt — of authority.

If that be true, then Salomon—the foremost-of the Jewish preachers

who dared defy tradition, ana interpreted the Torah

thority—defying ana self-expressing age.

And the times were propitious for such preaching. According to

said that "Religion has no rights, over its followers." In spite of his anti

pathy to Reform and especially against the early reformers, Graetz admits j

that respect for the Synagogue had become a negligible quality; during the
reading of the Torah people would run about the Synagogue ana act in general
very disrespectfully.

was the reaction of the Jewish masses towards the Eibeschuetz-hmden affair,

and the writings of the cynical Lle-asfim. All this tended to undermine author

ity. ■Polish rabbis refused to cater to the new needs; German raobis were few
and not of any particular prominence; so the youth of Germany turned away from

Talmudic authority, and "with Confidence, daring and the spirit of Youth they
swept away with youthful impetuosity the holy cobwebs which no one had ventured

Thus does Graetz, the

implacable enemy of Reform, characterize the irresistible movement of the
German Jewish youth towards a better understanding of what was taught them as
their religion.

Added to the general cynicism towards Jewish-authority
10

to touch; and awakened a taste for well-regulated service, for decorous be
ll 

havior at Divine Service, for order and simplicity."

77 -D <7 i> —
not in accordance with accepted teachings—was a natural product of this au-

this first instance of "taking the law into their own nanas"

9
Graetz, Llenaelson gave the keynote for the subsequent Reform movement when he
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Berenfeld, the able historian of that period., though ho claims no
impartiality, and even admits in his introduction that he has no sympathy for
the Reform Movement, admits that the service at the "Judenschule" was objection-

But he ascribes the Reform Movementable and not worthy of the name "Service",
to quite another reason.

Berenfela

V.'ith all his fine scholarship.mate a raprochment to warns assimilation.

It was not aBerenfeld fails to grasp the full significance of the movement.

slavish attempt to annihilate self, but rather a brave attempt to wrest authority

from the aead hands of the past for the purpose of re-vitalizing their spiritual

This fact may be considered as being of great significance,—that thoselife.

who really uesired assimilation, accepted. Christianity; ana were sparea all the

polemical activities involved in the Reform Liovement. InThousands did that.

fluenced, perhaps, by promises of wealth , opportunity, or position, or be

cause of the influence of women, many embraced Christianity. But the rank and

file of the liberal-minded youth of German Jewry were loyal to Judaism. Their

very attempt to adapt their old religion to their new needSj indicates. not a

step or a gesture towards the faith of their neighbors, but an honest attempt
to carry on in their own way the task hanuea aown by their forefathers.

The Toleration Bdict of Cmoeror Joseph II of Austria, 1732, the
declaration of 1791 by the i’rench Assembly ana in 1795 by the Batavian Republic
that Jews were citizens of those respective lands, were the political reasons

deu.tingfor the German Jews to exercise some of their newly asserteu authority.
to obtain equal rights in Germany, particularly in Hamburg, they boluly

feels that the purpose was not to reform Judaism, but to reduce it ana thereby
13

He claims it came as "a result ’of increased riches....
Th-“ .duties of the Jew in society caused laxity, yoke# of became

12 unbearable; and their attituae was reflected in their home life.



proclaimed that they henceforth renounced their affiliation to the "Jewish

Nation", ana preferred to call tnemselves Germans of mosaic confession. This,

The prayer-book was moai-

was graduallyfied and refer nee to the old hope of

and effectively eliminated.

The early reformers in Judaism hardly knew at first what to ao with thoirswoop.

expropriated authority.
tioned in its historic manner; and slowly there evolveu the
callee Reform Juaaism.

of coarse, entailed some more exercise of authority.

Naturally, this was not accomplished in one fell

But time, the teacher of all things, her?, too, func-
riarTft
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The first expression of Befom Juuaisra, anu perhaps the one out-

agitateu foreuucation of the Jewish youth. Himself a native

of Copenhagen, where the Ghetto traditions were not so clearly defined, perhaps,

he tried to capitalize on tne rescript of Bmperor Joseph II in 1788, which called

upon the Jews of Austria "to uivest themselves of such of their laws ano. oust-

to:.is as ran counter to the Inwerial

Jews, mainly of Italian ana Portuguesenew spirit was in Triest, where the

descent, opened a school according to the new plan.

In the Germanies, the influence of Llenuelson’s translations promised

a dissatisfaction with the olu system of teaching the young. "melamuim" or

even the old. "cheuer" system were found to be unsatisfactory. The instruction

The Breslau ^ecree (may 21,was haphazard; the teachers were not of the best.

1790) declared that "a regular school should be founded in which the children.

besiues receiving instruction in the religious branches, should be taught pure

morality, love for humanity, their unties as subjects, as well as writing,

Similar schools were openeu:-inThe Wilhelmschule was instituted in Breslau.

lessau, known as the Horzogliche r'ranzschule, fyrhere Salomon later wor’.teu^) in

17d9; in beesen by Israel Jacobson, known as the Jacobsonschule, in 1001. The
17bamsonschule in V/olfenbuetel, 1007, anu in Cassel, in 1806, also sprung up.

many of the new innovations, which would not have been penuitteu in the

Synagogue, ’.’.ere looked upon as "Xinuerspiel", anu were practiced at the scnools.

reckoning, language, geography, hidCory, anu natural science, in oruer tliat the
16 

rising generation may be educated to become useful citizens of the state."

legislation."'
15 ^irst articulation of the

standing characteristic touay, cun be said to have been the educational one.
14Hartwig '.'/essely
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. But the effect Ou the growing mina of childhood is ineradicable, ana it was the

product of these schools that finally brought the whole venture to fruition.

Of those who labored in the field of edcuation for the enlighten-

ment of all the Jewish youth, Israel Jacobson stands out as the most loyal of

Berenfeld tells us, that Bavid Friedlaenaer, who had established a schoolall.
in Berlin (the Free School) in 1773, hau advissd Jacobson to moaify Judaism on

But, to the eternal glory of Jacobson, it may be recordedrationalistic bases.
He was no rationalist; so he moaifieu some of the outwardthat he refused.

He established a school at Deesen where his first care was to teachforms only.
For the first time, we hear of Confinaationthe young to Know ana love Judaism.

and, in spite of the fact that the first boy confirmed eventin Jewish circles.

. ually went over to Christianity, the principle of Confinnation, as a means di'
beautifying ana enhancing Judaism in the eyes of the young, became, with advanc

ing' years, the accepted ana conventional mooe of procedure.
Singularly enough, Berenfelu—who is one of the severest critics of

Reform Judaism—finds no fault with the innovations of Jacobson. "I'he reforms

"Congregational singin his services were of an appealing nature," he aumits.

ing, a sermon in the German language, organ music; all these in themselves were

innocent innovations." 2he strongest objection was based upon the contention

because "subsequent Reform Judaism assumed a Frotestant form.

But the fruit of the seeds planted in those schools in the last

decaue of the eighteenth century ripened in the second aecaue of the nineteenth.

’then the schools and the activities of the two groups headed by Jacobson and

Beer at Berlin were closed, on government oraers, we find the new spirit trans

planted to Hamburg. Bauara Kley, the younger teacher ana preacher, who hud

that "Jacobson consciously imitated Protestantism", and his lead was unfortunate,
,,17-



"founu himself" at Berlin, mig-rateu to Hamburg, where he founu a sympathetic
Hich and influential men joined him. They engaged him as theirau clence.

leaner, but (strangely enough) they would not permit him to arrange for them a

new prayer-book, preferring to do this themselves; perhaps, they were, as yet,

The prayer-book was arranged by Beckelnot fully in narmony with his iueas.

Being men of such prominence anu ofFrankel and the Royal Rotary, nreselaw.

royal favor, they were not afraiu of any hostile activities on the part of any

rabui or layman of the community.

But he asserts that "in spite of

the apparent popularity of the new Temple when it was openeu, the effect was not

Perhaps Berenfeld is partly right in his judgment, but he cannot be altogether

in the right, for with the Hamburg Temple, Reform Judaism found an articulation.

the echo of which travelled from Hamburg to Leipsig, thence to every part of

Europe, and made possiole an even firmer rooting in America. Having at its

head the outstanding personalities that it did, it could combat successfully the

attacks of the enemies within, while it commanded the aumiration of the increuu-

The attitude of the king of Prussia in tne Edict forbid-lous enemies without.

ding any change, on the ground that "with the rise of Christianity Juuaism had
ceased to be a living religion, that it had persisted through the centuries as

a uead stock and only as such must it continue, that to permit the introduction

Gotthold Salomon, himself, in his
first collection of Bermons hinted at this situation, in his introduction to

Their departure must not have been very radi- 
ie 

cal, for Berenfeld approves of their step.

of reforms ana innovations would be equivalent to granting- that there was still
19 some life in tne religion" is interesting.

19a that volume.

of a lasting nature, because the real fault in Jewish life lay deeper than that."
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The actual fruition of the agitation for re-interpretation of

Judnisn^accoraing to new ideas^sue about through the couple cion of ths Hamburg

Temple. The practice of the many innovations ana the able defense thereof on

the enmity ana opposition of such men ass

, jilieaer of Tritsch urging utter

berenfelu audits, reluctantly but truthfully, that thewere of no avail.

The Hamburg Temple con

tinued to thrive, and. for several aecades led the way for other Lioaem Jewish

cor.imunities who saw in Hei'om Judaism a salvation for their thoroughly Germanised

youth.

nn’pi?

But all the efforts of the bigoted, zealots in the Jewish ranges

protests were fine pilpulistic masterpieces, but since they showed a lack of
, 21historic understanding, they were not very popular.

They even resorteu to
20 destruction.

the part of the young ana powerful preacher, Gotthold iiulonon, called forth

(Dywa '271“ PP10
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THS HAilJORG SXPJRIIENC

The avowed purpose of the founders of the Hamburg Temple was to
cater to the needs of a generation which had left behind •them the life of the
ghetto, and had a new and modern religious outlook. The nost-Mendelsonian period
had left its effect stamped upon the schools, homes and upon society. Anu this

implied inevitably changed conceptions in the religious life. While the benefits
of the linguistic achievements of the Jewish youth cannot be uenied, for it
opened the literature of a cultured people to them; yet, that blessing orought
with it a necessary evil. The new generation hau gained contact with the new
world, but had lost contact witn the old sources. It had learned German, but
--it hau forgotten Hebrew.

The old ritual no longer could serve as a vehicle to call forth re
ligious fervor on the part of the worshippers. While it is true that not every
Hebrew-reading worshipper unuerstanas what he is reauing, yet the Jew in "Galuth"

the thoughts and feelings that were in his heart. With the advent of ration
alism, and the uesire to exercise the newly-acquired authority, came the uemand
On the part of youth: not to feel, as of old, but to understand. Not knowing
Hebrew, they could not understand the sentiments of the old Hebrew prayers.

Added to this was the fact that the content of those prayers were out of harmony

with the spirit of the times.

A desire on tne part of the younger people to re-interpret Judaism,.

and a feeling for the olu values in Juuaism, brought the people together ana

created the Hamburg Temple. Their purpose was to unite in prayer those who

desired to have, along with the principal prayers—which were to be recited in

used the prayer-book as a vehicle for his sentiments, reauing into his prayers

22



Hebrew—some hymns ana Psalms in German, as well us to have a sermon in the Uam»n

language, a love for which nud. been thoroughly instilled in them uuring their

school uays.

Unlilce the Jewish worshippers in Holl-nu, England, southern Prance,

Italy, and x’oland, Where the sennon was devoted, to legalistic interpretations, the

members of the new ■’Semple"—as they called it—wanted a sennon which should have

Che purpose was a pious one—to stem the tide of apostasy

On the 11th of -ecember, 1817 (5578),

"'hat attracted the Jews-of Germanyparagon for similar organizations elsewhere.

was the sermon in the vernacular.

■The reason for the sennon being in the mother tongue was obvious.

Go they turned instinctively,Juuaism seeded about to cease.Learning haa ceaseu.

as was done in the uays of Guru, to the public expounaer of "the Law", to the

Sermonizer; ana expected him to awaxen interest in Juauism (not, as uraetz claims,

to subvert old Jewish trauitions), to rejuvenate Juuaism. They conceived of the

sermon as a means of bringing Juuaism to the masses for whom the sources were not

Subsequent events proved their wisuora. Che sermon, as preached byavailable.

Gotthold Salomon, bridged the period until Jewish scholarship and Jewish science

Then followed a whole host of trained pulpiteers whofound its new bearings.

gave back to the Syntgo/pie some of its lost prestige.

Its service withThe Hamburg Temple influenced Juuaism profoundly.

sermons preached in

received a Jewish education, were tire raoaels for other liira-minaed groups who

ana girls alike

for its purpose "to expound to the listeners the beauties of the mosaic ana the
23 Prophetic idealism."

beautiful German', its schooljWhere the boys

which was sweeping the countries of Europe, not to estrange but to reconcile, 

sixty-five members organized the Hamburg Temple, which a few years later beoauethe



profitteu by this epoch-making experiment. The leaders of this first modern pl_ce

tral feature of the service. but they Lau hi-torical evidence on their siue, for

"Jewish worship is based upon the worn of Gon, written in tiie scripture, oilU.

LU indicates the ancient at-pounueu by preachers. The very worn

tempt of Jewish teacners to popularise the wo id of God by public preaching. Ezra,

be^an it at a time when the Jewish people hau forgotten their own

continued, as an institution in Israel.' Even in the Hew Testament, we find num

erous references to the practice of calling upon distinguished visitors or intel-

’ and address the congre-ligent looking strangers to mount the ’

With the very cessation of Hebrew as a spoken language, Exegesis begangation.

A classic example of this early type of sermon is

The first attempt to compose semens in pure German was isaue by

Mendelson. He wrote a few speeches which were delivered at Berlin by Rabbis

Fraenkel and Jolf. Joseph Wolf preached regularly in ±>essau, anu Israel Jacob-

25son had sermons at his services in Jassel, Seesen, and in 1B16 in Berlin,

In organizing their congregation, the early reformers seemed to be

afraid to claim for themselves full authority. Unlike American reformers, they

In

their constitution they maue provision for a choir anu an organ. A committee was

appointed to work out a ritual for uaily religious observance, anu for special

occasions, like Circumcisions, Weddings, Confir.jation, etc. Their action was

innocent enough, but it brought forth a storm of protest, orthodox leau-rs

language; ty

and Homiletics was developed.
24 

the writings of Philo."

of Jewish worship were criticized, more than once, for making the semon the cen-

uesired no schism, nor a separation, but announced their wish to remain in the

Synagogue, basing- the right to ciouify upon the authority of Haimoniues."

reau'"&e Law anu havit^Lt interpreted for them; anu the



claiming that no one could satisfy his religious requirements in this new in-

On Tishri 26, 5579 (1313), a CHHRSM was declared by the -ayanim ofstitut ion.

Hamburg Beth Jin (so-called.) against anyone who would, iray from this new prayer

The bitterest foe of the new reformers was the Rabbi of Rressbtrg, R.book.

On the siue oi' the Reform was theLloshe defer, known as

scholar, R. jiaron Ohrtfin, ana a few lesser Rabbis who supported the right to modiiy.

Although Ohmtlin was persecuted and forced to recant, anu although the Orthodox

Rabbinate all over Europe stormed and threatened, it seemed to have no effect upon

the sturdy little group in Hamburg, who, with characteristic earnestness born of

conviction, kept on their way towards re-vivifying Judaism. With the arrival of

Aduard Kley at Hamburg, the congregation felt that it han the proper man to lead

He was a pedagogue,(bo th he anu Salomon were southern in their new venture.

temporary teachers at ^essau). Kley introduced a ouuuay morning lecture for his

school, with choral singing. i’he choristers were the children of his school.

This practice was continued down to the year 1913, anu is, perhaps, still going

So successful was this phase of religious school work, that members of thison.

choir were sent from the Israelitische Rreischule to introduce the same system at

the newly organised Leipzig Temple.

Limy adults attended these Sunday morning lectures, and when their

Teuple was completed, Kley preached therein until Salomon came. ifor a while,

(On the auvice of their mutualKley and Salomon alternated in the pulpit.

frienus, they printed their sermons together, anu we have three volumes containing

the sennons of ooth.) After a while, Kley founu his two-fold task of preacher and

He isKley was the <jounu-breaker.

Influenced very largely by Protestant preacherscalled the Jewish Schielermacher.

teacher somewhat exacting', apparently, for lie retired from the pulpit and
27 devoted his entire time to the school.
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in his homiletics, Kley appeals to the ininu. rather than to the feelings of the
listener; and although he has written many sermons, he does not represent tne
type of the Hew Jewish Preacher.

It is Gotthold Salomon who stands out hed and shouluers over his

predecessors ana many of his contemporaries, as the finest type of preacher.

It is he who enthroned the Haobinio He was a born
His was the ready appeal to human feelings, and he never failed topreacher.

x/rinking deeply of Hebrew sources, well read inevoke the finest response.

Christian and secular German literature, yet singularly free of Christian

idealogy ana entirely emancipated from the yoke of imitation of the Christ-

ological style, he is known as the father of Scientific Jewish Homiletics, In

his preachings, he regarded, homile tically, the entire life of the Jew; the

family life, the civil life, the social life; with his warm-hearted ana rich

spirit, ana strove to develop in his auditors the proud feeling of self-respect.

With powerful speech he attacked hypocrisy, fanaticism ana per

secution, in a popular and soul-stirring manner. He shirked no tas, however

When antisemitic professors attached the Jewish people in tracts,unpleasant.
he showed his aoility in the field of polemics. (V/e shall nave occasion to dis
cuss that field of his activities in a special Chapter.) xiany who hau no op

portunity to hear him were influenced by him through the printed sermons, which

found a ready circulation wherever they appeared. fearlessly, he denounced all

pseudo-intellectualism. r’rankly and sincerely, he preached the prophetic mes

sage of justice and righteousness to all humanity. Power and force emanate from

all his writings, and yet over them all there hovers, like a beautiful halo.
the sympathetic kindness and whimsical humor of the kindly soul.

Who this man was in private life, what his personal life was, how
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he struggled to mould his own future (never havin. attended any school or uni

versity in his life), we shall discuss in a chapter devoted to that purpose.
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THE 2E33UHAL LI Hl Os' GOTTHOLl. SALOMON

Gotthold Salomon was born in the small town of Sandersleben, on
His father vas Lippmann Joachim, ana his mother was theNovember 1, 1784.

worldly man. She future preacher was named

father was a merchant but considered well educated, as he was well read in the

Talmud as well as in German literature. He was very hignly respected in his

He strove to give his son a good Jewish education, and later hadcommunity.

the satisfaction of basking in the fame of that son. The latter's religious

education was the golden thread to which everything was fastened. His was a

Fran infancy, he felt himself under the protectionstrict religious upbringing.

He said every blessing sturdily ana scrupulously from his

At three, lie began to study Hebrew, ana at seven, he could read

and translate with ease; with the result that he acquired an innate love for the

Hebrew language and always preferred Hebrew scholars to non-Jewish. Prom simple
Hebrew he advanced to Hash! ana Gemara.
tenth birthaay that the decision was maue for him—to become a dabbi. His

Since he could read Hash! soHebrew School life was anything but pleasant.
fluently, the teacher deciaea that he need not spend any time on tne Aishna.
Furthermore, in accordance with the system then in vogue, the most capable boys

especially bright boy, his assignment was necessarily especially difficult. One
can almost visualize the poor boy wracking his child-brain to understand the

language of the Talmud, without a dictionary, and with only Hash! to sned a

It was at a party given in honor of his
31

of a higher being.
30 third year on.

daughter of the Babbi of Bernburg, Raphael Hothschilu, famed as an educated and

nfen jl^r
29 ubut later he adopted "Gotthold" as his first name ana Salomon as his last. h£S

were given the special assignments to "aig out"; and as he was considered an
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little light on the unusual phrases of the Talmud. He speaks of the bitter

tears he shed many-a-time when wrestling with sone especially difficult assign

ment •

The serious life about him, the persecution, political enslavement.

the sense' of isolation of the Jew, all this matured him at a rather early age.
At twelve, the teacher deoiued that there was nothing he could teach him, anu so

Bor the next four years his uncle, known as Habbihis uncle took up the buruen.
Ann though he was a JLbbi, he seemed.Heister Joachim Heineman, ha a him in hand.

to prefer the Bible to the Talmua; so he gave him a goon grounding in Bible,

something that was very unusual in those uays of 'x'almuuic supremacy.

When he later entered the volks-schule, he met Caplan Bobbe, the

principal. This non-Jew saw the remarkable capabilities of the young boy, and

This was his first meeting withgave him many hours of private instruction.

Christianity, and it inane upon the plastic nature of the young man a pleasant and

lasting impression. Thereafter, he sought the company of Christian scholars—

All this enhanced his secular knowledge.ana was favoraoly received.

He wanteu to leave his birthplaceAt sixteen, he became restless.

to study more.

The townspeople assisted with meals when lie entered the "Gymnasium",his pocket.

He hada

'.Volf and Bhilippson helped him with money (which he later repaid), aiiu in the
o2privacy of his room he continued his secular studies.'

He prepared a system ofIn 1B02, he became known as a teacher.

in effect, a catechism on the essentials ofquestions and answers which were,

yjji'xji. We had met Joseph Wolf, a nephew of Heister, who had ad

vised him to go to Jessau to study^lie came to that town with ten Groschen in

LtZ~)'7brl JI'TI conducted by a Bolish Jew named Kebbi iiobul.

been introduced to the latter by Heyer Jaffa, a learneu and philanthropic person.
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Juoaism, She children's parents were greatly alarmed.. -hey feared that the

They preferred the forth

oation by uaily practice was better than the finest system of theological teach

ings. lau who was sitting up one evening preparing

his assignment for the religious school. i'he father askea him, "What are you

"The answers to the lesson on religion," was the reply.writing there?" "I’he

idea," said the father, "I never heard of suoh a thing—a Jewish boy studying

religion."
Gradually, however, the system won favor, and as tne German secular

studies took up more and more time, the Jewish teachers wore forced more anu more

to condense their courses, so as to give the Jewish chile on understanding and a

love of things Jewish. -any teachers ana laymen, many a later intellectual,

owed his knowledge of things Jewish to Gotthold dalomon, because of his efficient

method of utilising whatever spare time the child had.

His profession of teaching developed in Salomon, indirectly, his

power of preaching. •Periodic-lly, he Would aaaress the children an- thus stamp,

indelibly, upon their hearts the enthusiasm anu loyalty to Judaism which radiated

from his own intensely Jewish being. On ilay oO, 1308, he delivered his first

public aaaress, anu was complimented exceedingly. On November GO, 1808, he

gave a sermon entitled, "What should be the purpose of education, anu wherein

True development has forwill the e-uoator find his reward?" His thought was;

its object the moral, religious, and intellectual perfection! satisfaction of

later, he took over Philipp-teacher—having aided in building human character.

son*s self-imposed task of lecturing at a Sabbath afternoon club, ana developed

this along spiritual lines.

knowledge of essentials would be^substitut® for deeus.

Salomon tells the story of a

as it is, anu rejected any compendium, .bomehow the parents felt that incul-
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I'his, of course, threw thanclubs, anu uenieu entrance into Christian circles.

1'hus they became more intlimitely acquainted with each other.back upon themselves.

But iialomon was more fortunate than the other teachers; somehow, he raaae the

acquaintance of a Christian minister, nemarees, who introduced him to the fine

worms of nollikofer, Jerusalem, Hheinharut, ano. other Christian preachers, in

Very often he vhulo go to the "Hospitalorder to perfect his houiletical art.

ilhus he continuously suugnt to improve his

diction anu. homiletical skill, ana^increase his knowledge of classical German.

x’his awakened, in him the desire to learn the old. Classics, ana he stuaied ana

Later, this achievment was of tremenaous assistance to him inmastered. Latin.

his translations, for, in 1809, he published his first big literary work, a
undr the title oftranslation of maimoniues’s

of "Shula-

inith", a magazine published by his friend, Joseph ’Volf, at Dessau. L'his article

was entitled, "Letters to a praiseworthy Jewish woman," and the purpose of the

essay was to explain the beautiful symbolism of the ceremonial law. It w_s of

a-*1/ In it he gave ature, ana to the ignorant, who knew

poetical interpretation of the Bible.

In the second volume oi’ "bhulamith" he gave atterooice to his famous

(later expressed, in his volume of sermons on

Elijah, as "Bious Enlightenment—ana Enlightened Piety"). All through ills

sermons this thought runs in thousands of aelignti'ul variations.

to hear his friena preach.

I? j?inp .
In 1806, he contributed, an article to the first issue

value, both to the euucatea who knew their "Brie fens teller" but no Jewish litera-
Th-t 

MJ Jill

kirche"

77 3

at this time, all Hebrew teachers were excluded from society, from

maxim, "?ious Enlightenment"
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In 1308, simultaneously with the appearance of his translation of

the "Shmono Perokim", he printed, in the issue of "bhulamlth", a historical re-

Jven though he was still very young, heview of Liai.nonides and his works.

seemed to favor the old piety and praised the old-fashioned home.

In 1810, he married, at the age of twenty-six. This is of special

interest, .inasmuch as it WuS a real love affair, not the customary pre-arranged

match.
His fame as a teacher hau spread far ana wiae, so that after he

inarriea he found that he coula support himself by tutoring. He organised a private

Often, he would take out his charges for a walk in the evenschool at his home.
story is tola by him of an experience one night.ing for lectures on astronomy.

It seems that one of the children tola him that people hau seen a ghostly bear
in the wo§Ls near hessau, and the chilaren were afraid to go there. ho Salomon

bravely deciued that he would prove to them that the tale was a myth. Taking all
He stoppea near ti.e forestthe boys, he sauntered with them out to the woods.

and was explaining the "Big Bear" to them, when out of the woods rushed an

unusual looking bear, who grabbed Salomon arouna the waist, flung him upon his

The chilaren ran off screaming toback, and off he trotted into the woods.
The soldiers that were stationedtheir respective homes. The town was aroused.

there ma-ched to the forest and found Salomon unhurt, but in a ueau faint.
'.Then they reviveu him he showed hishaving fainted away from sheer fright.

Leading the way, he soon broughtmettle by indicating where the bear hau gone.

them to a little clearing where they beheld the bear running away. They shot
and killed him, and then found---- that it was a lone robber urecseu in a bear

"laid" theskin.

ghost of the forest.

That put an ena to the reign of terror in the vicinity, ana
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2

His Conversion to the Reform Idea.

to exercise theij freeaom. One of the aisciples of -.onuel u, -avia Friealaenaer,

expressed the wish of the times, to re-adjust the outwaru for.as of Judaism while

pi’eserving- the inner beauty of the faith. He wrote a tract on the subject of

reforming- synagogue worship, ana sent it to Salomon who at once fell in with

xoia in one year's time he became so thoruujilythe iaea of his new-founu frient

converted that lie suggested tne plan for such reform:

a, The sermon to be in German.

b. Congregational singing.

c. Instrumental music.

He expressed that thought in a tract which he published under the title, "Licht

und Vfehrheit". This came to the notice of the Landesrabbiner ilichael Speyer,

who deemed it so Godless anu blasphemous that he sought to have the community

bum it before the aoors of the Gynarogue,

The excitement cooled off, but Reform also languished ana had to

content itself with a moaified service at the home of Jacob Hers Beer (father

of Lieycr Beer), at Berlin. ‘.'.'hen Jacobson had to leave ’.Vestphalia—beo_use of

the uecline of the Napoleonic influence there—he came to Berlin and joined the

He changed the liturgy and invited Salomon to come andBeer organisation.

preach for them.

activities of the Urthouox leaaers, ana it sem-iea tout his hopes went witn tne

But he was mistaken; for although there was nofailure of that venture.

<7<lV
U’;. ■ CV'Q.vLUS of 1-12 brocket e:..un:i .i

little community was soon uisbauaed by order of the Government, because of the

Ju.a<s
’tf-va.’y .o . -.0 .Jit

Salomon acceptea the invitation, _uia his sennon stamped him at 
-t J a 'n.'tacL

once as being highly .. nimT i. This trip seems to have disappointed him, for tne
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immediate result, yet his .Jasy success was uue to this trial sermon. The people

who had heard him there became iu a few years the influential Issuers of Juaaism,

anu when a preacher was needed at the Hamburg Temple—oi.e that could champion

the cause of the new movement,—they turned to the fiery young orator anu scholar

from Jessau, whom they had heard in 1815 at Berlin.

In the meantime, he turneu his attention to literary activity, to

-.specially was he concerned vith the religiousfurther the interests of deform.

He wrote a tract entitles, "iielima’s stunuen uereducation of the Jewish woman.

'.7ehie" (Jelima’s hours of Hesitation and Consecration). In the tract, he

popular treatment of Judaism for women.

Of course, Orthodoxy was militant, anu we find a man named Heyer

lillcan fourth who, at his own expense, published and distributed a pamphlet

entitled, " in which he attacked the author of "uelima’s

This entire periou^is well characterised by Bertholu auerbach.btuuen". wnen

he likens it to the activities of Nehemiah of olu, when he was forced to build
with one hanu while reauy to fight with the other.

5

His Influence with Local Nobility and Preparation for the ?ulpit

His many years at Jessau had made for him numerous frienus, espec-

This he used toially among the Christian men of prominence. roou advantage,

though not for himself. Just before leaving for Hamburg, he hud occasion to

intercede for a poor family man who had violated sane revenue lav; and was to be

Salomon oleaue. so elotuontly before the _iu.cesentenced to a long' term in jail.

jurchlaucht that iie effected the release of the unfortunate Jew to his family.

gives a
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It was also through his influence that the xdi.ce was interested, to ountribate to

the support of the Preisshule, uoth morally ana financially. Tne na.e of this

school was subsequently ciiangea to Branzsohule. He also influenced the -oichess

Louise to help establish a circulating library, at small cost; ana which was free

for the poor children.

Through all his activities, however, he never forgot’his oujective|

’.Vith this thought uppermost, and. with the sec-to teach Judaism from the pulpit.

ret hope that the opportunity wou^d yet present itself, he continued, to practice

affiliated himself with an organization called,his art of sermonizing. He

H ^2 -noj?n niah- whose purpose was to provide ay iropriate weddingIt

Hora, he found a willing andceremonies and all appurtenances for poor briues.

Kot only could he offer his services free without hurtingsympathetic audience.

his professional pride—for it was a "iditzvoh"—but he hau no restraining liana to

hamper him in his nays of self-uevelopment. He preached as ne pleasea, and the

congregation, or rather his audie.ice, appreciated the talent of the brilliant

young author ano preacher. Thus, he haa what few young preachers have nowadays,

a fine, appreciative auaienoe who gave a sympathetic ear to the strugt.lin^ young

This caused him to In three years’ time, after hepreacher. .evelop rapidly.

had preacheu his first sermon away from home at Berlin in 1815, he was called

to Hamburg, one month after it was dedicated, in November, 1818. He was warmly

received, ana aftor his appearance in the pulpit there was no longer any aoubt

as to who coula carry the banner of Reform Judaism best. Salomon was elected

the title "noktor" conferred upon him by the congre-to the position of preacher,

and he left for Jessau to wind up his affairs,gation as a mark of respect,

Accordingly, the following Besach, in thespring.promising to return the next

spring of the year 1819, Salomon began his activities at tiie Hamburg Temple,



which las tea until the year ISuf.

4

His Career as Preacher of Hamburg 'Jenple

Subjectively, Salomon naa those dualities which were bounu to as

sure him a hearty welcome in Hamburg. Hot being a raubi, he was unhampered by

tradition; yet, ne was well grounuea in the durash, xalmua, ana the philosophic

worms of rabbinic writers, as well as in a imowlea^e of the Biole. dl this maae

him an ardent aomirer of‘Jewish tradition, out an implacable foe of servility to

'Jrauiti ons.

A more happy choice could, not have been made by the Hamburg Jernple,

for here was a man who combined in himself the cultures of several peoples. He

was familiar with the entire Jewish religion, and had even worced out a rational

istic system of his own. He was fairly conversant with the classics, ana thor

oughly at home in German classical literature.

Homiletieally, lie was even better prepared, since that ton been the

goal of his life’s ambition. While in his home town(he haa diligently stuaied

Avery opportunity to preach  heightenedthe German ana French preachers there.

his secret hope ana ambition to occupy, eventually, an important pulpit. His was

carefully prepareu manuscripts j) he haa a goou memory, rich sonorous voice that

haa great carrying power, and a fine personality full of charm, with social ease

bred through many years of contact with people in every Wulx of life, e^it-lly

at home in Jewish ana Christian circles.

HLs many accomplishments coulu not help out gain recognition for him.

a sharp eye that coulu encompass his wnoie manuscript with ease; (he preachea from
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He was ouiokly recognized as a power in the pulpit. He was likenea to Klaus

Harms, a well-known Christian preacher. none culled him the Jewish ,raezke.

once, in oeoember of the year 13.21, he was openly accused in a magazine article

by one of iiis critics of having even copied sermons of this ^raezke, who was then

With his whimsical good nature, lie denied this accusation.preaching at Bremen.

Although he admits that he honors ^raezke ana marvels at his homiletio-1 art,

which he claims bears striding resemblance to 'i’almuuic anu z-iurashio material,

yet ne uisolaims any early _?raezeke influence in his own homiletical endeavors.

He was long in his office of preacher before he reaa his first volume of nraezke *s

His sources of honileticul studies consisted of several volumes ofwritings.

Koelixofer, aheinharut, Liarezoll, Loeffler, and Klaus Hanns for his noa-Jowish

'file homiletical structure ~ua enegetical interpretation of his sermonssources.

are basea upon his rabbinic studies.

uisclaims any influence from that source.

JewishAccording to Bnoebus Philippson, it was all right to build the

sermon along the forms ana outlines of Christian preachers, for the

in olden times functioned merely as

Therefore, it was necessary for the early Jewishceremonials, but it had no form.

mouern onlightenod audience. 'i'he example of Salomon was followed by others,
thus did the science of Jewish Homie tics develop, influenced mightily byana

the foremost Gennun Jewish preacher, Gotthold Salomon.
The success of Salomon as a preacher, besides being instantaneous,

Never for a moment during the many years of his activity inwas also constant.
His publicist activities found exyres-thut community dia his prestige suffer.

sion through his beloved field, since he haa to uevote all his activities to the

modem preachers to seek, in Christian sources, the form that would appeal to the
B5

He pays a glowing tribute to nraezke, but 
o4

n u/T7
an exegetical attempt at explanation of
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pulpit. He collecteu his sermons am issuea thorn in volume form. uuaa are uo una

06logstiier with Hley's collections, ana some buuiia sep-rately. liis poetic talent

he uxpresseu. in two ways: He composed religious poems which ne re-a at tne be

ginning or at the ena of his sermons; ana he was the author of many hymns in

in

His poetry, li.te his sermons, were religious in character.

5

i’he Influence of Gotthold Salomon and His x’articipation

in the Life of the Jewish bp rid

livery problem which ..rose in Jewish life was, ipso facto, the prob-

Ee was a mijit arrant, if there ever livea one. -very-lem of Gottholu Salomon.

thing that was of Jewish interest calleu forth his enthusiasm ana his active

At first, tne iaea of the sermon in German aiu not meet with muchpart icioation.

Of especial interest are his labors in the fielu of apologetics ana polemics.

Courageously and capably, , he refutea every charge, whether it come from

mm when his twenty-fifth anniversary as-the p readier

of the Hamburg u'emple was celebratea, ne was established as tne outstanding

to him byBeautiful tributes were pai.personality in Liberal Jewish thought.

liven tiie laity coula not refrainLudwig- Philippson and other contemporaries.

One member of his congregation wrote, "I comefrom expressing their homage.

from the ueathbed of my darling wife, but nevertheless I have not .or,-,otten to

favor, but several years later, after the appearance of his first volume, in the

introduction to his "i'estoreaigten" ipuolishea in 13g9) he remarks triumphantly 

that many communities are now hungering’ ana thirsting for the worn of Goa.u8

German which became a part of the Hymnal wiiich his congregation publisher

. 5718ob.

9 within or from without.
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Whan the Congregation Beth Blohim at Charleston 6. Carolina was re

organised, he wrote a complete Exercise for confirmation ana a special sermon

for them, ana aeaicateu it »o them. 'x’hus he saw his laoors bearing fruit "in

the West as well as in tne Hast.11'3^

He haa little material wealth, ‘>ut was always comfortable. His
congregation was appreciative of the wonderful servant they had in him, ana they
saw to it tiiat he enjoyea every material comfort. He was blessed with a sym

pathetic wife who proved worthy of such a fine character as Cotthola was; and
with talented and respected chiluren, as well as a host of devotea friends, his
autumn of life should have been a quiet one, but circumstances conspired against
him.

6
His fravels and Influence in foreign Lanas

His extraordinary mental exertions raaae him somewhat of a hypochon

driac; he suffered constantly from his nerves. (According to Bhoebus xJhilippson,

this disease is common among the euucated people of seaentary habits.) Physi
cians prescribed a journey, which proved beneficial in many ways. xhe change
sootheu his nerves, ana helped him to make new frienus everywhere. He met many
people ana observed many types of community life; incidentally, he haa occasion
to suggest improvements in xdvine 7/orship in many communities.

In 1622, ne took such a trip to Copenhagen, wnere he met Alannheimer.
JewishA devoted friendship grew up between them, which lasted until his aeath.

join in spirit, with the celebration of the anniversary of the day which gave 
,39ayou to Israel."'



life in dopennugen was so iueal tiu.t he was almost temptea to remain there. In

fact, after ne nua aunresseu sludM oruuy, tney yrev-ilea upon him to _ ive a

sermon uu Friday evening. He so impresueu nic-n that; no was offers^ tne position

as R-bbi of Bopenna^en, oat his ueart WuS in Hamour, <»uen he retail to

Germany in IDES, he sent them nis frienu, -motor ‘.Volf.

visit to nis parents in the town of his birth,

i'here he founa many of his old pupils, but Jewisn life was on .hebanuersle'-en.

In their ola ate, his parents looke entirely to him for their support,aecl iiie >

a privilege which he considered sacred.

supporting dependent relatives—parents, brothers, sisters, ate.—±=, in re.lity

a blessing, for it makes us fe.-l the opportunity of shriu; in Goa’s activity

among men, that of providing, for all. 1’his is perhaps an echo of his skiluhoou’s

fancy ana shows the e'ffeets of his early training.

In ISo-i, he visiteu Heligoland to luxe treatment at the b-tns. bat

his literary nature gave him no rest, for even while he was, presu.._bly, recuper

ating from over-exertion in the field of literary activity, he uevoteu nis spare

time to the writing of a series of letters, describing his journey, the people

he met, the isl_na, ana its inhabitants. In these letters he displays remark

in ldv7, he visiteu Heiueloerg, where his son was stuoying meuiuine.

j?he visit to the iiynagogue thereFrom there iie maue a trip to Switzerland.

thrilled him. "■'itn almost ohiluli.ee

think that in the land where ikuvater liven he heard Biima Yisroel"—"real joy".

he calls it.
In the years 1844-5-6, he attenueu the 3abbiuical Assemblies at

After it was over the uohulrath wroteBraunschweig, Frankfort and at oreslau.

He claimed that the so-calle^ buraen of
. . , . is . , .

glee he said that, "He w-s so nappy to

In 13u9, he paia a

aule -love for people aiiu for nature, ana a fine poetic soul.

ohiluli.ee
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him a complimentaiy letters "averyone who secured stunning room to hear you,

The letter complimented him, "not only for your a^,-

nificent iuiom, powerful expression, anu magnetic style, Which caytivateu the

auuience anu carrier them -lent,' irresistibly, out also bee .use of your, -,oou humor

and. reauy wit, with wnich you so fittingly auuressed yourself to us. You maue

Two women who nau attanueu the assembly as auuience, wrote him:
"The human heart is

vating, tnat only a worn is neeueu to move it.

In 184o, he stopped a short while in merlin, where the year before

there had been organised a "iiociety for Reform in Judaism". Tney hau oast out

Hebrew from their prayers, and although they uttered praises to the Gou of

Sal-Abraham, Isaac and Jacob, yet in their sermons they preached only humanism.

onion preached to them in his masterly, Theistic style, a message of uivine Love

and human friendship. i’he response from the ary bones was remarkable. The con-

7
The Rabbinic Assembly

The demand for Reform anu the need of it hau grown apace in the last

thirty years since the little group, miner deer, nad met in uerlin. The bonus of

tue need becu.eRabuinic-Taliiiuuic authority were becoming irksome. Jverywne re,

fileapparent for a concerted expression of Reform, anu some guiue for couuuct.

gregation expressed its gratitude by means of a poem addressee, to him, wherein 
-tax tK.“-£,X.,tk*c,

ythey are happy that Truth anu Light lias such an able champion.

considered himself lucky."

How much greater Was that reaction
40to your soul-stirring, fatnerly worus in the hearts of your young hearers."

us realise how bauly we need a preacher here."

so delicately attuneu to that which is noble, goou, anu ele-
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first Conference was calleu in 134‘ by Luuwig Jnilippson. Of all the delegates

Salomon Was the only out-and-out Heformer. In May of that year he wrote to

"He who uenies the right to Hefom, aoes not even know the alphabet ofBeer:

-very page of that iuolised ano. much criticised boot speaxs of at-the Talmud.

But the problem was an altogether differenttempts to reform Mosaic tradition."

In practical life, in Juoaism, those fiabbinic reforms had become basic.one.

The question now w'.s, '.’/ho shoal- now take the authority to reform, mu how were

Shobi Goluj.ua, one of tne delegates, ,.iaue a

plea for lne introduction of Hebrew into the curriculum of the Religious -ciiool.

Baying/ rather sarcastically, that whereas the Temple baa aecorum, the tiyna^Ogue

iiau. religion This seems to have been an unfortunate remark, for it evoke a the

antagonism of the most powerful men at the Conference. Salomon become enrageu.

the oli generation,

In truth,

there are among them who can •.rorship Goa in a Polish Synagogue in spite of the

disrespectful lack of ueooruia, who are pious in spite of the ui-oruer. But I

ask, is their piety an outgrowth of their luck of reverence, or the lack of

uecorum? Is their religiosity the result of their shouting and tumult? Is their

Juu.ais.-i the result of the uead Hebrew letter which they recite? neoonuly, is it

not possible that among those who visit these Synagogues ’where religion dwells’

"Shorn uoes the HarrThat some are Godless?there are some that are unworthy?

Rabbiner Goldman wish to convince that all who visit the olu ayaa.iJo~ues with

.oaths, are -11 pious?their eyes rollon upwards, with ’Lor-, Lora’ in their

Oh, Ireally walk in His ways?Jo all tho-e wno call so louuly upon the Lorn,

know many who after they get through with their

"I, too, have the deepest respect for tne oln ana

ana woula say a worn, for both, if tne statements just urnue were true.

these reforms to oe eni'orceu?

oome home

Goluj.ua
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to tyrannise over their wives mu children who dwell in anythin, out in peace.

I <cnov. many who, wnen tney get tnrouji witu their

I .mow —ay vino nave cou^itteu to mauorythe Jaobath, commit the worst wrongs.

while they are interpreting by their actions, the

(selling two yards -x>es

to extol that kind of hivine Service, that kino, of piety as aHaobi Goldman wish

Joes theparagon?

'.thoroughly aroused, Salomon makes a plea against Hebrew, He claims

that the itebbis who are now studying for the Baobinate uo not iciow Hebrew, bo-

x'ne same is true of our

Anu if Babbis, who ou^nt to know Heorew^have no cnauce to learn itchil uren.

properly, how can we expect little children who have no professional interest in

learning it, give any of their time to such learning? Salomon’s stand w..s backed

by soiae of the others, ana although they all loveu Hebrew, they uiu. not think

it should be made an issue.

He

quotes the "Hhulchan *,ruch ana liefer Ohasiuim", that one may pray in any language

Concerning the messiah, he says, "Heatuens placedwhich he understands best.

the Goluen Age at the beginning of time; Jews place it at the end of time. •Jhat

He maintains that the idea of a personal Jessiuh

ia an hyperbole.

1’he third Assembly at hreslau took up the question of changin', the

tenner spirit of the Hebrew language abide in those who use it

41
for prayer, or because they play in Hebrew?"

is the real Jessianic age."

cause there are other things which tney must learn.

"pp’J? • Which

thoy recite in Hebrew-Jhaloaic-ayriac, laen on sabbath, ana perhaps, in spite of

all the twenty-four chapters of -dshna sabbath anu recite mem orally, even 

in the place of four), anu on the holy uabbath any

At the second Habbinio assembly, Salomon was not so vehement.
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Sabbath from Saturday to Sunday. "i’he

pious '.’.'ill feel as if we have robbeu choc of their Goa; the others will ridicule

us for abrofatint somethint, that lias long ceased to function in.h.ir life.

x'lie results of these Conferences were not wjmt the Babuis hau hooeu

Holuheiui’s congregation at Berlin withdraw from .the grope “hu boldly defer.

oiueu to abrogate the Sabbath.

-s-ny conuaunities voted never to taite as Ba obi any one who han attended thetive.

Conferences.

year political changes began which enuea in the Revolt of lc-*8. everything w'as

upset, anu perhaps Reform Judaism realised that it was possible to live a aouum

life in accordance with Baboinic authority. 1'he fact iSjthat in euroye, Bei'orm

has never maae the progress that it achieved in xoiBrica,

8

Salomon's Home Life

Relations between parents anu child-Sa lemon's house life was ideal.

(i!his situation is com-he never huu much time for their education.

mon in the life of public men.) fortunately, his wife was not only willing to

Of the fi .e children that sheraise them alone, bu. she was also very capable.

one died al tiie aue of five; another daughter married; of the three -ons.bore,

'Jhe relations between tne father anu this son were very beautiful,physician.

I'he son claims that his fatner was more ofespecially in later life.

(dalomon^fiv

both ; tiie thiru son SLunieu. laeuicine ana uec-me a suJoessiul

a 1 t nan

Salomon's argument^was the most cogent.

outsiue of Reform Juuaism, the affect was nega-

two went to america, one as a dentist and the other as a merchant 

CA-f— *

ren were all tiiat could be expected, for although ialOHOn loved, kis chiUren pas-

42 sionacely,

i'iie real effect of tuem will never be .mown, for the very next



dhey always cousultea each other, ana tuo.c eucn other very seriously.a father.

Salomon was kinu-heartea am charitable to everyone; he gave charity

i'rom Hamburg comes this report (at the time of hisana urjjoa others to give.

death); "He was the teacher, friend, and auvisor of many Jewish families who

sought him in their Joys ana sorrows. He had an eye open for the oppressed and

His hana was ever open—even beyona his ability."the downhearted.

Very frequently he woul write u sermon, ana after preaching it

(usually it concerned itself with some worthy unfortunate or a ueeuy cause), ne

woula than print the senaon ana sell it, ana the proceeas he woula turn over to

the person or the cause for which it was written. one is tance is laio'ii wnere

he uia Just tnat for the support of apprentices.

In lohb, at the oe0io_iug of his career at Hamburg ne organised,

wnat iie called, a "iichillin^sverein" (tne cues were one schilling

In tne

same year, lie published a sermon entitled, "aoes tne proper spirit aoiue in

our philanthropy?" i’ne proceeas of the sale of that sermon nettea seven hunarea

mark (one Christian friena gave him one hunarea iiark). In the cola winter of

1608, he printed a loiter of appeal for funus to relieve the .■ixtress of tne

His friena, Jacob Oppenheimer, led with a donation of a hunarea collars.poor.

like. In theMoney to that fund was contributed te, by Christians and Jews

same year, he published a sermon aeuicatea to the Arohauke Joseph, the proceeds

of the sermon being sent to the funa for the sufferers of the flood in Budapest.

Salomon carried on a wide correspoaunice. tne letter nas been

Vienna,It is aauressea to ->r. Volfpreservea in a magasine of a later ante.

wherein lie says, " bcripture must never be siiurn of its higher authority,

the treasury was usea to assist homeless maiutnis ana nelpless wiaows.

(he is aiscussing the blessing over tne dhofar ana ovj" the Lulav), "But

week), ana



Babbinism must never receive our ho.;i.,.e as being uivine. fiiis •rinciple aust

'.'.'e shouiu ta.® from Jaobinisu Sim '.'.'e J-u -uopt uuube bne basis of Beforrn.

whatever can serve to stimulate our attention; everything else ch.uibe rejected.

jut rather cautiously, ne anus, "Inis is only my personal

opinion.

In another letter, ho uiscusses Gutckow’s play, "Uriel Akosta".

i’eulingly, he spea.s of the lack of miners tanning on the part of the non-Jew.

"With all their enligntenrient they still promulgate old ineas...i'hey still j„int

Jehovah as a vengeful God; and tell the Jews to love their own.". •. .Jalonon seems

bitterly such narrowness, and expresses a nesire for a lanu whereto resent

neither Jews nor Christians, no Sabbis, no 'theological Assemblies,

In another letter to his oln frieun, Beer, lie sc-ys he ins no one to

"L'lie young lack educ..tioa. . i tilturn to for caapanionship in his later life.

trie oln he has nothin^ in common", so he feels himself very lonesome, ana s

"Jo kann Liunn unter ipyrianeu -enschen nodi allein stehen uni hensohen suchen."

man, he was ta.csn into

(His hope of Universal Love anaLlasons as a member at Frankfurt am -min.

inBrotherliness among men, though ruuely shocked by tho prejuuice displayed

various Christian writings which he so valiantly f OU jit, woulu flick up anew at

Bor a while he found encouragen nit in tneevery hopeful sign of the times.)

He deuioatea to it some of his poetic efforts, andtheory of Free-Llasonry.

9
tu'e

-uctivities of Later lours

there are
44 

etc.

In 18»7, while still a young

as oujectionaule.
.45

a lou^e of
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He also wrote collection of lo-sonic

sermons, which were published in 1845. His new assooiai.es thrilled hi In

1040, lie gleefully announced to xiis Louge that a Jewish physician boon taken

into tne Louge nt Hie renburg In one sermon ho likens tno oniuf personality in

la another lie oiai..s taut only a Liason Knows what broth-Jhristenuom to Joses.

erly love really is. out lie was finally uisiitllusioned. lie founu that while

masonry was widely discussea in tne Lcuoe halls, it was rarely practiced by the

madly, he remar.cs at one meeting tnat certain lodges "are not yetbrothers.

Mure aau more ue realised this, auu gr-dually witnulew intoemancipated...."

his Congregation.

au.ce his only world, his religion tne only means of promulgating his love of human

ity.

In the Revolution of 1348, Salomon was appointee a member of the

Constitutional Convention, but he declined with thanks, preferring to confine his

work to the pulpit of his congregation. His platform was the pulpit; his most

important to tie;the moral ana religious development of Juaaism, especially in tnose

stirring times. People had again lost interest in religion because of tue s^v-

’■Vith some of his olu time vigor ue preacneu a on hiseral political issues.

return from Vienna auu re-vital icon his congregation. at that ti..ie he was not

his seventieth birtuuap at tue time of the dedi

cation of tne second Hamburg 'feinple. But the great veteran of many skirmishes

must ik.ve suffered a change of heart in uis olu a^e. I'he man who stood np anu

fought the introduction of Hebrew into the Prayers, apparently chauoed hi- view-

VJe find, that, whereas all nis previous volumes nave German titles,point.

his last collection (issued in 1365) has a Hebrew title, uiTrip n
Perhaps, tuis is of small significance; pernaps, the aforementioned conclusion

wrote a decalogue of i'reeuasonry in Rhyme.

Limiting his love of as-n to his own people, his puljit be- 
xxvcl- , . . , . ,

so young, because he celebrated

assooiai.es
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is far-fetched., but one cannot help remarking that even tne date which he af

fixes at the ena of the introduction is likewise Hobr?w—"Hamburg, i..i houat

This shoo tea hi.: so that ho ao-In 1857, his beloveu wife died.

quired atrophy of the brain, which left him in a state bordering on insanity.

orlu, anu iie would not ,iveBut his worm was the only connection he hau with tne

up his position. y«t so uecp vas his affection for his wife, that when the of

ficers uaud him understand that the last wish of his .'.'ire uau been in at he

He ire .cheu his lustshould resign his office, he i..mediately consented.

His last message was an appeal to uhe oon-senuon on Passover, April 16, 1857.

greg<-tion to remain loyal to tne Gou of Israel, the Gou of our fathers.

courage your sons and daughters to make this house the object of their priue

He uieu on Kqvenoer 17, 1362. Up to tne last minute he was in the

But his mind was almostbest of health. He took daily walks ana enjoye them.

a perfect blank.

For a long time after his ueath his children continued to sup 'Ort a

but

after his death he was

monument•

10

Salomon and His Writings

In discussing any writer, it is always wise to stop for a moment or

•Menachem’,"

anu glory, ana to maintain it for the future generations."

two anu glance at the introduction to his work, for therein we are more loan

"Gotthold Salomon Fund" for the support and education of p.,or students.

completely forgotten^ CttaJ^his sermons reiaain,’a? a living
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himself la t-e cunfiaentiul expressions so onaruoteris.io or all iatro-uo.iuno.

we are going to touch upon a few ini ro-uct ions, written atsal of his worm,

various parlous in his life, ana in that way we m»v , perhaps, behola the i.o-n as

he is developing front ueoaue to ueoaue.

His first volume of "3reuigten" was published in the year 1321.

In characteristic fashion he tensers his first few words to his parents. His

deep religious fervor lays bare before us us we read,

from earliest childhood by you, nearly oeloveu parents, an- turuu-h the Go-~

fearing conduct which you have inculcate- within me.

which has

refreshed my soul, h_s glu—enea my heart, ana enlightened ny eyes. -na you

have exemplified it in your active -uily life, in yuur pious uunuuot. The

simple parental abode has grown into sanctuary fur yuur sou, wherein y-u, near

parents have functioned as the 2riests.

Is it possible for me to aae.ptately express my graiiia-e to you for

your priceless gift to me which lias convene- the earth into a Para-ise, an-

lias given me Heaven as a heritage?.... .’.’.'ho can fin- worms for the inexpressible?

Ana so I shall confess it uefore the whole oout,rett .lion th t I am neitner -Lie to

at present, nor do I ever hope to be able to, express properly an- adequately

my ueep respect anu regard for you, my sincere thankfulness to you for all you

Therefore, I have decided to de-icate unto you, belovedhave -one for .me.

with this comes also my renewea filial -evotion."

carry out in ueeu the worn of Goa so that it became unto me a .hing

lou iu-ve taUgUt me how to

Parents, this, my first effort in my little "Jerusalem" (Temple), ana to ether

liJooly to aiscover the true character of tno writer, -s he unwittingly reve-ls

"The word of the eternal and ever-living God, was tuu ht to :.e

Salomon uas several int ro-uctious, a-viub issue- many worts; out in -ur apprui-



i'his reverent anu almost pr.yen-liica ueuication speeoa he si„ns merely, "G.

o-lomun".

Jlien follows an elaborate ana flow-cry additional aeuicatio..

uresseu to his members. He praises tne leaders of his cougf .gallon who organised.

this corMunity to seez religious expression accoraing to the new spirit. lie

praises them for tne uecorum at service, fur their more inner ana outwa.ru. re

spectfulness; for their conviction twat sermons in tne mother tongue are an in-

uispensaole part of tne Service, if atteuaanoe at service is to

he lauus them for their mouem institution ana t names them for his election.

He signs himself, "G. kialoiaon, -or.

i'hen coitas his preface, or rather as he calls it, Hre--teiainuer. He

reminds his congregation that:

(1) This volume ores its appearance to their insistent aemanus that

he print and. publish his sermons. But he tazes the occasion to point out that

He disclaims any intent on his part toJewish sermonizing is a neglected art.

compete with Christian preachers, because he feels jam here he shows the mouesty

of a beginner) how puerile would be such an attempt.

til) He hopes that the appearance of this volume of Jewisu sermons

in the German language may stimulate religious interest here

haps uraw some younger member of the Droup to seez a better understanding of

Jewish Theology.

(u) He hopes to stimulate interest in tne re-estuolishroent of the

mayhap, the example of Berlin ana Hamburg will badiscredited, public worship.

emulated by the other centers of Jewisn population, am thus help to remove the

wall which circumstances have erected between Gou ana His children. He hopes

by means of a moral, religious awakening, to also bring about a realization of

oe iaaiut-ineu.;

anu tnere; anu per-

outwa.ru
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political perspective. 'fhose co.axunit.ias who "ill stand a".'ay from the lauuaole

enaeavors will iiave to assume the responsibility for the indifference everywhere

manifested.

1’he schools for children, he asserts, have acuomplisneu much, but we

need, instruction for the adults. "Do establish truth, to sidetrack ignorance,

to silence doubt, to strengthen conviction, to fascinate the iu_rt, to lighten

the s .irit, auu. everywhere to encourage the right anu the goou. aim the best

place to aonieve such a,, ena is the .Synagogue. Jven as tne De..-pie of ole. served

for tiie Jew as a reservoir from which ne refresnea nis spirit.

nut tne real reason for the publication, perhaps, is hinted at in

footnote on pages xi and xii of Use "Hre-tfeminaor"; namely, "that it is hisa

hope to convince the ueiman authorities of the wholesomness of the attitude of
tne

the activities of the

Here, he quotes Proverbs KVlslO,
He mentions a royal euict in Austria that Jews should introduce U ..roan service in

is not sure that it will be

enlightenment.

Volumes II and III of the same collection have no special intro

duction. But the First Joint Collection containing- semoi-s Doth by him arm by

in 1J26) indicates further die attempt at propoganua. Dhe intro-

Dhe style is not as simple, nor as easilyduction is apparently not by Salomon.

It is rather in. rioate in its thimtiug. was pruL-uly written byminers toon.

Kley.

1‘hree years later, in load, dalomon issued his "Fest-fr.;aiv ten".

Kley (published

•ignorant anu oiboten' who seuK to create iiarusnips in the 
7<!* DP?.

]>s> ^P] a'i tp^uioi

,f-5

their Liynagogue, aim engage only scientifically trained Habbis, ano although, he 
itels tt-it it

enforced, he^gives helpful encouragement to future

way of progress."

congregation of the Hamburg i'emy|e; anu possibly to counteract .ne effect of
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x‘he Preface in this volume best)eaks a greater uebree of self-assurance. It ex

plains the appearance of the volume on the brounu that hum there are now ;._uy

communities wno nave "a hunger anu a thirst fur the wore of Goa, not only in

Vienna, vrunkfurt, Leipzig, Copenhagen, uluenourg, Lingfele, out also in

less small communities, who seek such volumes from which they reau sermons at

He niscusses the title which had become characteristic.their services.

"Prenit,ten" (Lienaons), and claims that "to him this title aenotes a collection of

addresses built upon an orderly plan, based upon Scripture, for the promotion of

(Ihis is a very good uefinition, by the way, of uhe

term "sermon".)

Although he admits his knowledge of Jhristian Honiletical sources,

yet he claims to have avoineu both the manner anu the methou of Jhristian'p rea-

chers, anu scrupulously to have refraineu i’ro.a emulation. He uisclalms any in

fluence upon him by -.raeake, ana says that "hile he feels hi lily honoree that

he has been thought of us a uisciple of teat eminent scholar anu.preacher, lie as

serts that the assertion is not true. He wants neither tue creu.it nor the blase

of plagiarising, ana insists that he ov.es his style anu rnethou to Rabbinic Her

meneutics, and Uiurashic influences exclusively.

Apparently, some one must nave criticised him for his constant

He explains his use of Raubinicreference to x'aliauaic anu miarushic material.

material us basis for sermons on the grounu that ue wants to show Jewishu

theologians ana preachers how to utilise Rabbinic sources in a moaeni way.

to uisprove tiie statement of these mouern „ teachers that it is impossible to

preach Jewish sermons on the basis of mouern homiletical rules.

X'he introduction to his vol ume of sermons on doses she s us a

man fully aeveloyed, mature, clever, mellowed with a. e, and full of that

moral religious conduct."

creu.it


glorious sense of humor that oixuruoteriaes his bo. t work. Ke bo ins the Intro

duction rather •-fully—"Ono taught to publish a bou.o no.; «nen, if only fur

the reason chat it enbables him to ’.’■rite an iu.roa..ctiun.

repeats, rather empru..ically, t e charge of other Jewish preachers tnat l.e

plagiari-.es fro::. Jhristian sources, he devotes the rust of me latrou.no.ion to

jnagasine:

one such o_.ir.iuu ap^e-reu in a .aa^aiine, t.iti. anonymous -uthor-be preached.

In part, the author, after praising several prominent preachers byship.

’Jewish preaching ought not to confine itself to general morality,says that,

and should not avoid that which is cuaraoteristic in the history of the Jcish

people....Juuuism encompasses the civil rights ox’ Heaven ana Barth; therefore, it

should be the uuty of a Jewish preacher to include in ids treatment evay phase

of civil life. —f'lint is v ry true, but for that very reason the Jr.vioh preacher

must never leave out of his thoughts the importance of moral life. But tn a

anonymous authority continues, ’therefore it should not be necess-ry for a Jewish

Ifproucher to see., constantly for sentimental expression.!----- pi'uy, why not?

one only knows how to .use sentiment, perhaps it would euhuace his power and

success, but unfortunately, not everything is old which litters, .. every

thing is sentiment which is so-called.’

Bathud.euia.

instead he shoulu. confine nimself to eapoun-iag the wore, of Uuu. ana x'olk wi^uo.u.’

"fhe writer continues, *i'ne Jewisn preacner uo^at to try ana avuia 
hthe preaching of abstract mural; witu •.mien we are sa.iateu,

"dany of our yaung preacher^ in Israel uo not gui.e sea t:.is,“'°

a discussion of a criticism of him which, i.e s.ys, has recently aj.pe^rea. in a

ana they express tneir conviction tx.at fur Israel som.tnixio specific uuoht to



'.’ftiat woes iie expect? x'iiat the preaouer shoula talk forever about tne oeremon-

'aer..Wiis Suoula be auurassea to tne people not to all

hitaanit y. ’ Insofar as the Jewish oo..ununity as such, has its own pro

blems with regards to civil rights ana religious neeus^—YesJ but everything

else in objectionable. ^ny homiletical reference to "national" jues.ions of so

narrow a scope is conuucive neither to civil rights nor to Heavenly rionts.

I'urtherraore, that which is alreauy -umifieu cannot be brought buck to life by

means of Oriental Forensics.

Great Geer p reclaims the • crass

"The classic jreifensteller," constiuies Salomon in his Introuuct-

ion, "objects to my speaking of the Jewish people as a ’vineyura’; he claims

Juuaism is no vineyaru., but an ’atlas’. Furthermore, he insists that ’.'.'hat Jua-

'i'he prophet Isaiah speaks of Israel anu of Juuaism as a vineyaru, surelywords.

you have no fault to fina with Isaiah.... I Iso know, to qy great sorrow, that

the succeeuing generations have auued their little burden of interpretations to

the hible until it has now become crushing atlc.s...» more than tn t, I realise

ana is seeking to quench its thirst with

the vineyura of the Lora, let us aescend. into the aeptns of the times, to learn

its mysteries ana how to interpret them for tne neeaS of oar people, am who

ever is blessea by Goa to speak let him speau the wore, bat leave out the chaff...

-da not Isaiah preach '•GeneralLet us leum to preach as the Frophets preucheu.

glimpse of the very seraphim in tneir divinemorality’? mac yet, iie Caught

Lid not jjaekiel, maos,Liu not Jeremiah preach General Uorality?worship.

aven in tne very center of Oriental life, the

rib

ial law at all tines?
O-oJ v 

Answer:

aism needs mosthis an Arabian -esert These are nil nothing but meaningless

with uismay the fact tint Israel has rejected the uelicioas Lianna of the uesert

"No, my beloved brotners, you who are callea with me to labor in

OTX ,"47



Aicah, hecixariah, all of them, preach General morality? aid the/ ea-lt the

individual above the people? fhose great spirits ana ;reat human hearts nev r

differentiated between Religion and morality, because the teachings of the living

Goa do not make such distinctions.

"And this rnethoa of the Prophets must also be our's. Out of love

of God, out of Reference for the hiv^ne institutions shall we labor in the oa a-

cur hones, our marital relations, shall be■city of high-ethical human beings.

cur chila-care ana family life shall be a muuelkept holy because of religion.

cur love of mankind should be unr.‘Strictealyof propriety, because of religion.

only in this way can we preach to our peo >le aliaexercised through religion.

In that manner shall we love onu exercise all ourhope to ao them any goou.

only tnat spirit shouL live ana permeate our .auties as Goa's co-iuauus.

teachings.

"mm this very same thought motivated tne latter ana better of the

Rabbis .

the life’s activities of Rabbi -dexanaer who preached in the middle of the

of the meaning of the Atonement pay (Yoma b. 85) any other significance than

the preachment of General Morality? uh, if only we would refrain from affecting

In Salomon’s introduction to davia lie exults in the fact that

(10^7). His volume ofGerman sermons are now an accepted fact in the lana.

seimons dealing with Elijah is noteworthily ueuicatea to sir u.oses Aontefiore.

His meeting with that venerable ana simple hearten Jewish citizen of Jngl_.

must have been a very pleasant experience.

an originality which we do not possess; if only we would not attempt to give our

48youthful theories the appearance of age-melloseu wisuom..t1

street (xxboua Hara lb) any other intent? Has the explanation of Raboi -Jlieaer

Has the sermon of Rabbi bimlai (Aakfc. b. 2v-24) any other meaning? Has



In his introauotio.1 to "berg ues Herren" (13*6), he ^ives his

reason for its paoli cut ion; the purpose, "to uiscuss life in all its phases of

uo.ae li/e, as well as its social civil relations; to ennoble

life, so that the 'worthiness of he-ven' becomes mure anu more a conviction;

Juuaism,

He ueplores the tenuencjuin the new Jewish Homiletics, claiming

that they are not Jewish tendencies.

(1) L-'hose "ho preach an affected. Nationalism; anu (li)being of two types:

She first type is forever flirtin; with his congre-i'hose who preach Mysticism,

gallon, anu the second is continue.sly flirting ”.ith "_on lie.ien Gott"; not

(Here, he quotes idishna ierauhoth,Him. a ’71P.)

For some unaccountable reason.

nation of u'aluuaic and. miurashic material. He olui..s that it contui. much

characteristic wisdom, anu. beo._aus the fact that the younger generation of prea-

He quotes the Hong of uongs,sources.

"•J-l ~1(£J , anirauus that the flippant attitude

towarus Jewish heritage is to be .eploreu.

b!he real purpose of this edition is, perhaps, to attempt to uefine

Judaism in iiis terms for tiie benefit of those of his opponents who insist that

only meir viewpoint is tne correct one. out of

his way to fine justification for his interpretation of Judaism. Anu he betrays

himself in this introduction, in the way in which he refers to his opponents

at the Rabbinic Assembly at Jrauschweig the year previous; he calls them, "blind

sealots and "harasaieal hypocrites". In conclusion, he praises those who have

anu beautify

In this volume ne seems tu go

He characterises the Jewish preachers as

chers has neglected the study of the

jj-ritf |’jy>Zh£ -Q’Tlp

ne again finus it necessary to uefcuu his utili-

to strengthen belief iu immortality," Jo Salomon, taut is the sum total of

taiowing enough attributes anu praises to give Him, they heap praises upon-



subscribed for tlie volume, thereby helping its publication and he critises

Hrather than buy one....

stuoy of dilosio.., as revealed in his several Introuactiu:.s, leaves

Unconscious of histhe impression that he w„s a typical reformer of his uay.

warn by rate which seeme~ now to ceclcon him onw<-ru auu then stop a.wc*riu.ieule nis

i'eutonism, L(e was the first to pre-cn Ju> ism aS

anci with the exception of Holuhein, the most powerful ana best prepared cnua_.ion

and defender of the Ge naan-Be form iaea in Juuaism.

a univeral system of religion;

C Va-rwi^P puny attempts to the cosmopolitan Jewish spirit into the narrow moulo. of

"liis beloved oontrelation", tlie members of which wuulu lis.un to ten sermons

Jewishness, uevoteu to the ce-use of assimilation, yet driven relentlessly on-
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CH^ALL"? V.

u? ~ Xv„c: AG A ZUAJH.3

1

The Sources Used

IJo stuay of Salomon's sermons woula be comple te .without mention be-

inf of the wiue scope of his knowleu^e of Jewish trau.it ioo-1 literature..ue

to speak of his aoiuuintance with the Jlassic Gerami literature ana hisnot

imowleage of Lutin. '•‘itn the "Jhoo-.b-sh"i'he Bentatease was his fooa ana arink.

Ana even in the niaale of his sermons, no .natter what other

material he atfiised, the five so-c^llea books of ^uses he never i^uorea,

exploitea to the oest of his ability.

He ai not confine his Biblical Knowleuge to that alone; his refer

ences inaicate great familiarity with tne entire Bible. His sermons refer toa

passages in:

Juuges, Samuel, Isaiah, Jeremiah,King,

Hzekiel, Hos ea. Jonah, Zephaniah,Micah,

Uaohariah, Haluchi. naniel, Gzra,Proverbs,

Nehemiah, jloclosiastes, Lamentations, bong of bongs.

The Book of Jsalias, next to the Pentateuch, seems to appeal to him the most.

uses the Psalms freely, ana translates them beautifully into German. An

□

"men '.Vunael aer Jrommen liebt der Herr, Hum Untergang aber fuehrt o.r .‘eg aeF

:6aGoa loves the way of the idghleous, but the way of the wickea leuas to ruin.'

I
I 
I

lie 
Serapio.

. stylo:
'ii -v?.!’

noesen."

una always

he began his sermons, ana practically every one is buses upon some Jentateuciial 
-tt-V

verse ofA"parasha".

of his translations will suffice as an example of his exegeticul

D^u/1 07.75 y-p ‘

trau.it


His rcfereuces to Biblical coiiuentators induce: d._ohi, iLilb.

uforno, Rusnbam, ^ueu -Izra, abravunel, ana &siii, whom he cdls, "Yarchi",

perhaps boc_use lie was then supposed to :^_ve been uurn in Lunel.

His micrasiiio isiteri.il is culleu from iiurcsh ilabbuh anu i'-.l.tut

Jut occasionally, he piotes from Aiurash x'eiiillia, aifre, unu dur_.ihliliimoni.

Banchuma.

Of I’almuaio sources, he uses rather freily the Bavli, yet ha uoes

not fail to mention the Yerushalmi, at least ones, showing at he han a speaking

Of the Bavli, he refers to:acquaintance with it.

IS rub in, Ohulin, Yebamoth, Linkas, Oukkah,

Rush Hashanah, Kiudushin, Baba Haama, Beiza, Baba Bathra,

Pesachim, Liegillah, dabbath, Hagigu,Bota,

Yo.ua,Berachoth, Baniieurin,Aboth, nboua Bara.

His Rabbinic references no not always nave the particular citation. Often ne

quotes without mentioning the source, either taking for granted the erudition

of his reader, or because he is quoting from memory. His reference to oaniieu.rin,

fur e..ample , is a paraphrase. Oftimes he gives hu.ailetical twists to his sources.

homotimes, he merely says, "iiach uen alien", or "de alien uabeu", or "llach uer

iirklehrung uer Ruboiiu.en". But even that inuicai.es an intellect sharpened Uyon

the enlightening surface of Rabbinic literature.

Of Post Rabbinic material, he is not He

liuaono Perakim, uoreh Hevuchim, Hisluia llorah, befer Ha-Ik.tarim,refers tos

a->;n nTvBechinas 01am, Befer Ha-Zohar, Shulchan Aruch,

Anu. even the very latest classics in*!lifray arush receive his attention.

he refers to the work of R. Isaac Arama, when he mentions the "Akeiuas Yitschok"

«.iqx •to x’arasha

□ LP’H

L'hus,

altogeuicr ignorant.

isiteri.il
Yo.ua
inuicai.es
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Such a wiue range of sources is astonishin. i.i a am "ho audits

that outsiae of tiie few years of a'almua ana four ye_rs of biblical stuay ..ith

his toucher ana win. uis uncle, he hau receiviu no sy^te.mtic training. hut so

through must havo been his work and so earnest the ipplication of the stuuent

that it enables, him to pursue his stuuies alone, ana thus to amplify an education

that serveu him brilliantly uua us.fully for many years.

2

his iityle of 'Sriting

uiseussiun of the style of any writer, or preacher, usually starts

with tiie theory’ that "style" is the term we use to describe the order ana move

ment given by the writer to his thoughts. If the phrases are intricate ana the

thoughts philosophic, then they appeal to the mind of the reau.er; and if they

are warm and of emotional character, then they are placed in the category’ of

sentiment; ■■.•ith an appeal to the heart, to the feelings of tiie reauur ana listener.

While Salomon is not altogether lacking in philosophical background,

yet in his sermons he seems to avoia’anything which night be construed by’ his

listeners as philosopiiy. He is tiie Homiletist first,

His sermons have thoughts ana argument. He iaiows how to present them,time.

His phrases are strikingly uni ;ue in con-how to siiuae them, how to oraer them.

He strikes worn againststruct ion; they tuucn the heart ana influence the soul.

She finest example of thewora ana brings forth brilliance ana warmth from them.

striking manner in which he makes mere woras serve his purpose is tne motto

which he enunciates very early in his career,

line philosophy of tne"Pious ihiliglitenmeut anu hnlightenea 2iety",his life:

ana which he auheres to throughout

ana tne teacher all the



entire Jewish Be form movement seems to be oharacterixeu by this phrase. tne

Bklllou goldsmith never uocs violence to tae leaf of Jure polo, which ha is hanne^

ini., but with ev ,-iy rell-uirested aim expertly-executed blow he enhances the value

of the metal, so uoes Salomon Jimmie the fine-gold of Jewish liter.cure (whieh

Graetz says he knew so well). He uoes no violence to any text; the thou l.ts of

but issue from turner his masterly touch with a nevi brilliancy, new vb.nnth.

(as vie shall nave occasion to prove in discussing his attituue towards .uestions

An analysis of his sermons indicates his great ability aim almost

inexhaustible originality.

x'he use of -iiurashic material

hermeneutic rule employed is of habbinio origin. his themes grow out of practical

life; such topics as family life, child, education, communal life, social life,

etc., always forming the basis of his thoughts. In his pulpit work he seems to

be singularly free from prejudice, diatribes, or insults, fanaticism is an un

known qu.lity in Salomon, except Then he is aroused by someone attacking Be form.

’x’hen he is the inspired Prophet of old, wielding the "Sword of the Lord" val

iantly and masterfully. but everything is none by him in the spirit of love.

Always, it is the appeal to the heart—to awaken tlie noble, the goon, the beautiful.

Since tiie preach r must combine the utilities of the skilful composer

anu the brilliant orator, Salomon claims that preachers are born, the art of

preaching pay be ueveiLped, but can never be taught.

Of interest to many young preachers is the state.ae*it of this master

that to be a successful preacher one must be oapaule of self-uiscipliue. one

U/l IT as ".'ell as amust never tire of education. x'ne preacher ...ust be a

the ancient writers ao not lo-e any solidarity tumor his skillful manipulations,

Jveiy sermon seems to sirring directly from the te..t, 
t

gives it its distinctive Jewish character, anu every

of the -ay, anu his stanu tow_rus the problem of iteforn in Judaism.)
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r?’7d; 1XTI

i!he x’reacher must be a , his ".ords must oe like fire,

tia

is miner perfect control at all times.

most proficient tutor of the Preacher is the listener. Of interest is the fact

istftlupon the right to preach thatsible objections fro. a his listeners,

which, he things will no them goo

ua gehoert4....Ich gebe such cur antwort: das ist eure ocnulu; so lunje ihr

have neuro, that so many times from tnis pulpitl. •. .-y anew r is:

But as nis experience with people continues., dllU

his wisnOu became mellowed with a^e, he realises this truth—that the Sod like

the buoy rosponus best to individual'tru..tment {• ms so i±e varies nis metho of

approach although lie never compromised his principle. Bo.-ietimes, he wuuls oegin

with a poem, sc.ietimes lie closed with a poem or a prayer, sometimes he planned

right into the body of the sermon, ans sometimes lie had the cent relation sing a

His later sermons.hymn and devolooeu his sermon on the basis of the hymn.

especially, indicate a depenuanoe upon the moos of the conyre^.-tio-i, for they

sieser ouense nice unterlasset, so lauge tmterlussen wir nicut dageoen zu 

presigeu." (he

rnust remember tn..t ue io a ]^Tor a 
x'ruth moot have a vehicle of expression.

137 *

i a steicr aS ".ell as an expou^ser.

7F7t 152710 i’liruUfah. him

that in his earlier days he '.’.as of a different opinion.. xisre^ruint; any joj-

k»<>- 
ne nis

’23~T <13 X’j.'fl , fire that is warmth-giving, not uestructive; fi

As long as you continue to co-amit these inuiscretions, just so long must we con- 

tinue to preach against tnem.T

tialomon, in his stmt..., seems to indicate a full turners tending of 

the I’almudic principle:

He claims that the most capable advisor of the leaner is the follower, unu the

"Its naben wir schou oft von uieser staette

->S> >3
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seem to lack in form, as compared to some of his earlier efforts. But he claims

that his dependance upon the mood of his listenrrs maue up in spirit that which

the sermons lacked in form.

It has forcefulness; in icatingHis language is simple ana airect.

utter fearlessness couplea with great oratorical powers. He is seldom philoso

phical, appealing rather to the i.eart than to the mind. His statements have

brevity and brilliancy, as indicated by his Hotto, anu perhaps by the following

example:

braid his congregation for lack of Jewish expression in their uaily life. "our

school for the chiluren of the poor, by organizing a house of prayer, by esta

blishing a ftuia for the support of miaows ana orphans.

great event? By arranging a great—Banquet—ana the future has no eviaen.ce to

That is not the *Israelite way', only the savages cele-perpetuate our elation.

brate in this manner. We, however, have a fine prototype from who.a to learn,

The use of the Homeric simile is not altogether strange to him. In

his discussion of Ihvid's act in distributing gifts to the ciders of Judah and

"The happy .nan seeks ever to disseminate hap-to his intimate frieuus, he says:

He promotes his own happiness by promoting the happiness of others."piness.

"•Thus flows one of the divinely emanating springs into ...anyAna then lie auus:

streams,

bring about the glorious blossoming of tree ana flower."'

Yfliat stamps Salomon as a scientific preacher is the fact that of all

Jewish preachers, he seems to be one of the few who follow the systematic

forefathers celebrated a great event by founding an institution, by erecting a

How uo wg celebrate a

Y/hen he discusses the achievements of ^avid, he takes occasion to up-

lavidj when he was successful in a venture he established a rule in life,
51a principle that lives even unto this day."

anu pours itself out in blessedness over the tany fields ana plains, to
52
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arrangement of tne proposition of the somoa so oomion ana popular amou^ st tne

auu. peihaps that vias wny no was openly accused of initat-Protestant preachers.

tut that system has the a-vantage over any other, in that the auuienceing them.

is enabled to take home with it so.ie iuea of the tnoUi.ut of the sermon preached.

Tiie proposition is a vehicle for any thought provoking statement that the list

ener may have heard.

To sum up, one must conoltide, after reading many of his worts, that

which ad.resses itself to the cultured, and is comprehensible to the plain wor-

x’his seems to iiave been the princi-shipper, oven though he may be unlearned.

sued steaaily for the thirty-nine years he was in tiie pulpit.

3

Historical Perspective

evidenced by the fact that he refers to the Bssenes as

Somehow, he seems to nave been influenced.

■ very largely Dy his Hew Testament reading, for he often indulges in vitriolic

iet, he cannot entirely throw off his Jewish tra-reTerences to the fharisees.

□ ■'UV-ITS .ditional feeling of loyalty, even to the much despised

T7ithout giving the references, he quotes tiie Talmud and says that the Talmud

In this connection, one is tempted to stop and

pie which Salomon set himself up as a standard very early in his career, and per

haps/ it is only one of his homiletical interpretations, but it indicates the
53 extent of his historical <oiowleuge.

speaks of seven kinds of Pharisees ana only one kind is worthwhile, the 
54.

H LU q-13 .

Though he was a well-leamea preacher, Salomon was no historian, as

Salomon's style is unpedsntic and simple. His is on artless mode of expression
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remark that his casual reference is of interest, for both the Babylonian and.

Palestinian Taimuds liave this reference, with this difference: The Babylonian

the God-fearing Pharisee last; while the Jerusalem

historic references outside of the Bible.

4

The jjoctrine of Hevelation

ana calls it "the word of God", yet he accepts the

theory of human authorship in principle, for he aenies the xavidic authorship

He quotes as nis text,of the Book of Psalms.

119th Psalm, and says: "These few but pithy words are the prayerful expres

sion of a man whose name is unknown to us, but whose piety as evidenced by his

song, lives and is vital today as much as it ever was."

5

The Importance of "/omen in the Religious Community

Salomon's attitude towarus women seems to oe a very sympathetic one.

In an age when women's rights were not even openly discussed, Salomon uevotes a

goodly share of his activities to impress womankind with its importance in the

scheme of life, and especially in the sphere of religion. "God has given

women ana girls the finer religious sensibilities which makes them capable of

zz/-ns , as ..eing

In General, Salomon utilizes very little

(in Sota 22a) speaks of the seven kinds of Piiarisees, and places the

• *(IKTO
T : • ’'

gives the post of honor, as Salomon uoes, to the
55 tiie finest type of Pharisee.

Although Salomon believes in Borah "Min Hashamayim" as the second
principle of Judaism,-—1 <*■

n’PiCl ’33',3.'n , from the
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,57a

Repeatedly, he appealed to the women to strengthen the religious

"Mothers could uo much to re-esttblish the beauty and thespirit in the home.

sanctity or the Sabbath in the home, by doing their important work on week-days

by avoiding doing anything on the Sabuath that coilu be done at any otheranu

TJie situation must have been desperate at tue time he writes this (1645),t iiue."

1'or he criticises rather sever.ly those women who are more busy on the daboath

He invites them

the necessity of giving them an opportunity. He even (iuotes the ohulchan-aruch

3 ip ’«7 t to prove that women snoulu be taughtano. its caa..entary

Hebrew uo that they might understand the meaning of the prayers.

dven in the last collection of sermons, published in IJbb, he takes oc-changeu.

6

Oommunal Responsibilities • iy

The anniversary of the battle of Leipzig gives Salomon an opportun

ity to bring' notae a few suggestions as to communal relations. He rejoices that

the German people are now free from foreign tyranny, but he urges his people to

free themselves from the tyranny of Prejudice, auato cultivate priue in their

real piety."'

Lay,—and their mains too—than at any other time of the week.
5b 

to come to services and bring their young with them.

^veiy possible chance, he urtoes the education of girls, anu. preaches

"mothers who are devoted and religious, always have children 

who are pious and 'God-fearing."^

His attiluue to arcs the education of Jewish womann,i. is never

casion to point out that tne influence of women as indicated by their children 
60has maintained Judaism.



inter-relationships, price in the po„r man which shall stimulate the desire to

pos-

want, rev rsea, persecution, ridicule, hatred, death, rather than be-thing;

smirch his religion; price in the Christian that he may never contradict his

religion by carrying love upon ais lips anu never evidence it in his life; price

in the nollcraan ano. official which shall prevent the discovery—even after dili

gent search—of the finding of any injustice in their actions; price in the sub-

any disloyalty to his Vaterland.to

it possible for a foreign power to rule a brave people like oar's? I’ho answer

Lack-

it felt itself weak ana was considered so by tne enemy. cut the

be really free until we ria ourselves of the slave-chains of Prejudice.not

as an aiu to improve the coMunity life of the people, he suggests a

. little self-criticism.

eye is exceptionally teen to notice spots on the next one, no curtain canour

long veil such shortcomings in our neighbor from our all-searching vision. bet

ter would it be for us to penetrate the thick veil which hides ourselves from us..-

Let us in.uire of our head if truth ana rationality isLet us begin with self.

Or,

vzhether false prophets,

understanding.

ject that shall enable him to say, conscientiously, that never hau he yielded.

"And when we ask the question; ''hat made

of that which God ae.aanus of us, and if so,

through their corrupting influences, have undermined, our

at home; whether we have a clear ana proper conception of that which is goou, 

* *e» are^really certain of it.

spirit of God has breathed into this people, and we are now free, but we shall
„61

work^ratner than to accept alms; pri^e in the rich which shall preclude tiie 

sibility of improper actions; price in the Israelites which makes endurable any-

Let us ascertain whether we and our children are really free

would be that it was this very lack of price whicn was the direct cause, 

ing^yride.

"Others* sins usually interest us more than our own, ana
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show ana pretense with which we seek to deceive.each other. Let us find

out how our schools ana houses of worship are faring; what share J ruth has in us

uou desires to dwell among His people, Israel.ana What Share we have in it.

Let us ask ourselves, my frienas, frankly ana impartially; nre we, are our

homes, our circles, our congregation, a fit plaoe for God to dwell in? Self

by our actions cont ri outed to tne destruction or to the welfare of Humanity?"

7

Universal ism. and Nationalism

His attitude towards Christians has been indicated, but much more can

be said in that respect, wnen we consider his experiences in the fielu of Uni-

Tfaile we kno" from his personal history that his early relations wi.hversalism.

Caplan Bobbe ana other high-minded Christians implanted in him that great pas-

yet his ex

perience with the rest of the leaders in the Christian community must have been

GentlyIn lco7, we find him keenly alive to the situation.very disappointing.

"i’he Church shuula be the place wnerehe chides his Christian fellow-citizens:

the purest ana the most all-embracing love shoula be preached," ana he adds,

if tiiat were really so*. Insteaa of that the church is useu. as a means"Alas,

Y/hat his feelings were with regard to the cherished hope, then cur

rent among He for.-era, th..t with a Genoanizat ion of the Jew woula come complete

political as well as social emancipation, may pernaps be juugeu from his attempts

"Nowhere in scriptures aoto prove the superiority of Juaaism as a religion.

criticism is necessary ana vital for us if we care to learn the I1 ruth; nave we

,62

from the

63 sion for Universalism which permeates his entire life and wo”ks,

64of nurturing hatred against Jews.. . ana Judaism."
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we find that the Jew must ha-e this wold ana oonsiuer it a vale of tears in or

der to win the Heavenly favor; or to seek seclusion and lean an ascetic life;

or that the Minister of Religion should be forbidden marriage ano. family ties.

Your religion preaches

in spite of his realization of the great difference which the non-Jew has arti

ficially erected between man and man, Salomon uo .s not frown upon intenaa Triage.

He cites the case of hoses and Ziopora, uauyhter of the Liiuianite priest; the

Egyptian priest. He points out that the biblical injunction against inter-mar

riage was due to the heatnenisn practices of vice ana tne fear teat they would

wean away Israel's sons from the true woiship. But Jethro's daughter revered

the Only God of Israel, and His laws were sacred to her—anu this is the only

requirement for any’Jewess. His objections, if any, were in such cases where

people; otherwise, he seems to have cnouraged it.

His attitude on com.tmal relationships between Jew ana non-Jew were

Shus, he claims that „he Llacoabean

victory was a victory for all humanity. He speaks of the Egyptian bondage

"69 In hisin similar terms. "Jgypt enslaved mankina in the person of Israel.

"Love of all mankind melts all the ice of prejudice; it is tne sun

based on the broad basis of Universalism.
68

Nowhere do we fina the injunction that the Jew should undergo chastisement of
65 the flash in order to find a healing for the soul.

It was his earnest conviction that true religion teacnes love of
71

humanity, irrespective of religion or rank.

great desire to exemplify Universalism, he even speaks of his -temple as "his
70 Church".

such a union would estrange the Jewish husband from his religion, and from his
67

Love, but what is the source of that Love? Is it not of Jewish origin? '*Love
L == •'

the Lord thy God,* "Love thy Neighbor as thyself,* 'Love the utrani,er.*°t’ Yet,

case of Joseph, the.pious son of the batiaroh, marrying the daughter of an
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ha quotes -clean, Isaiah, Jeremiah, ana Hzekiel to prove tnat the Bible, in preach

ing ethical conauct, refers to

gious or political affiliations.

with a conscious bitterness of feeling, for he bemoans the lac.c ofto be tinge.

it is to inclulcate true manhooa."

"Hight-

■'Israel

Inu.iviu.uals have faults, so has Israel.is a part of humanity. "If the

younger sister reaches only to the knee, tiien it should be the auty of the oluer

i’his last statement is, un

doubtedly, an appeal to his Christian auditors to exercise some of their innate

tolerance towaras the Jew, for he auiaits tiiat he often writes his sermons in

In his naivete, he acclaims every sign, no matter how insignificant,

as an indication of the coming of the Millenium.

as if that were a factvelopment of the German language as the mother tongue,

which bespeaks the existence of what he calls "Jas Beutschisohes Lienschliches

Herz", and the only thing in the way of emancipation of the Jew is the recogniion

Perhaps his membership in the Order of Freemasonsby the Jew of that fact.

helped to create in him the conviction th: t it would be but a short time ana the

whole human family would embrace each other ana live in peace ana love "forever

itBut as has been indicated, though his awakening was a slow process,after".

Joyously he speaks of the ue-

79

one who reaches the heart, to lift her up to her own level, but we must never 

permit religion to interfere bet een peoples."7

• t0 ‘■M> without regara to his reli-

that dispels the mist of suspicion, ana scatters the fog of fanaticism.

All his efforts in this fiela of endeavor seem

such a way that they should appeal to his Christian listen.rs.78

eousness and noUlity are indigent to no land, to no single people.’

.76

real men in society; ..!'in spite of our chuches ana schools, whose obvious auty

.73

society, of human welfare, is attacking the very citadel of humanity.1

..75

"xhe egoist who thinks only of himself, who ignores the neeas of
74
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oi' his Je isimess.

x'he existence of many young men ana young women of Jewish descent who

statement that "it is necessary ana advisable to be with your own kina, ana to

adhere to tne religion of your fathers. ror tnat is our element once you

leave your element you are doomed." ^nd ne continues, "sinus it is my brothers!

'1'0 all appearances you may be able to continue your life without these vital ele

ments, for it is possible to paint the exterior, but all the substitutions

in the world can never take tne place of your personality, your being. Anu- if

c ov U.VS

In another sermon, he points out to those who ara neglecting tiieir

Jewishness that it is unfair to lavish so much affection on that which is strange

uur tragedy is that "we

have not cultivated our own garden."

■i'he finest expression of his Jewish loyalty is expressed in a sermon

proached in 1835, on ?esaoh, on the text

I siiall

neither try to ueny nor to justify, only do not close your eyes to my oett.r

If I an soiled by some unseemly shortcoming, then behold I am auomea byside.

Israel uistincuisaes itself through parity in family life,many virtues.

through chastity, honor of parents, loyalty of children. xhese virtues were

nowhere cherished as highly as in ancient Israel.

your being is stricken, you remain sick, in spite of the rouge which v-esrs-, so 

artistically, your cheeks and lips."^

npj ’r?x •
"You may threw up to me, 0 nations of the darth, all ray dark shadows.

to us, and be so indifferent to that which is our's.

83

was none the less effective* Gradually he became conscious

people who are motivated by a tenuer, Goa-and-tian-loving soul.

In spite of himself ne points out statements in the J>iole which ;.e calls "char-

80 aateristically Israelitish".

were drifting away more ana more from the Jewisn comaunity brought from him tne

■fenderly ne spea.es of the Israelites as a happy

spea.es
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"Gharaoterist ic of Isra. 1 is its concern for tne poor anu the unfor

tunates, not only Of fellow Jews, but of any coE...unity wherein they resiue. With

Another virtue is the Jewish respect for authority (even wnen ;aneedy.the

as noble-minded as it might be....).not

"He who so reauily a-units his failings, nay be privileged, to set forth

virtues, not as a boast, but as a naans of lifting himself to a higher planehis

of estimation. Virtue demands now r; he woo can say I had enough power to prac

tice goodness, may stimulate new power to uo more, goodness. out he who says I

am a sinner, a worn, a nobody, remains a sinner, a nobody.

’JcV TTTiniU
yy virtues balance ny shortcomings.

uy faults are

I nave bean subjected to thesome as you, my dears, but I have suffered much.

burning rays of the nonn-oay sun, and that has maue me black; nay, more than that,

A careful estimate of the sentiments expressed by Salomon with ra

the contary, anu despite the careful use of the tem "Israelite" in preference

Un the one hand, lie had to contend with his fellow-Jews who insistedthinker.

leaning the forces of those who sought enfranchisement and were ready towas

aspire to real virtue, and has set as its idea—God Hi..self-*

a soft heart and an open iiand to all, Israel has always responded to the plea-of 
-tkSt

upon stressing the "national" elements of Judaism; ano on the otuer nano., he

to "Jude", Salomon was a Jew with the fine sensibilities of the conscious Jewish

gard to the value of Judaism, and his defense of the beauty of things Jewish, 

seems to point indisputably to the fact that, in spice of his protestations to

J-Qin?DLu‘ ’

not native, they are mostly the result of outsiue influences. I was as hana-

most of my shortcomings may be ascribed to the influences of my own sister’s

84unnatural treatment of me."

'' nevertheless,

Israel han u red to
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compromise, even more than he, their Jewish ties to the at,e-old lueal of national
rehaoilitutlon.

to his tradition, ever reaay to champion the cuu.e of Juaaism (though it pleasea

him to call it by anotaor name). x'hus, lie united tne Universalism of the pronhets

with the particularism of tne priests ana the Pharisees in their most beautiful

national-religious expression.

8

Sooial Outlook

His attitude towards society, especially the Jewish phase of it, was

a militant one. He uecries the love of luxury ana riches, ana its results to

the rich, its effect upon the folks of moderate means; ana its influence upon

"Uodcration, the mother ana nurse of virtue, becomes impotent inthe young.

r.such cases, ana where aoes that le-d to? I should rather ask, •'/here will that

leaa to? * Physical ana moral welfare must succumb. for beholdj where the fin

ancial means e..ist in unlimited uantity, there the danger is, perhaps, the

With the absence of the fear of possiole impoverization, there coicesgreatest.

total abandon which cripples both boay ana soul ana makes that inaiviaual whoa

yielus to every call of luxufy,

■ana in the case of those whosewell-being, let alone the welfare of -:dc<3ty.

wealth is ample but limited, the uanger lies in the fact that once accustomed

to luxury, ano then, because of circumstances, again denied, the inaiviaual re

sorts to immoral and unethical, perhaps even criminal, means to supply the where

withal for the continued enjoyment which he now considers as a necessity.

a being unfit to contriuute anything to his own

nut through it all he remained the true son of Juaah, loyal
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”i’he effect upon the men of moderate means is very deplorable. i'heir

wealth consists of their hands, their brains, their power, their Intellicence.

Seeki-bf lo chare in what is commonly considered

their days in discontent ana dissatisfaction, in vain envy, in hatrea; or else

they exhaust their vitality in a desperate attempt to translate their physical

and meatal wealth into cash, in oraer to secure for themselves some of these so-

calleu necessities. -he result is usually a tragedy in the family, for the

breadwinner, exhausting his strength ana vitality, soon loses his life; ana wife

ana children are robbed of their provider. Are not those real dangers?

"'Shat must the influence of all this be upon the youth? our impres-

What may we expect from a generation which is being drought upsionaole youth?

under such conditions, trained by such examples? What can we expect from a boy

but a great deal about pleasure and- amusements?'1.!. io... #ns.t may we expect

from a girl who sees her mother cdistantly occupied with running to this or to

the other "pleasure" party? Such a daughter cannot help but loot witn envy upon

ITo wonder, then, that they look forward soher mother’s enjoyment of life.

eagerly to the time when they shall finish their school days and then become eli-

if the Confirmationgible to join the ran'.® of these older pleasure-seekers;—as

certificate were an admission card to the salons of Joy and Hapiiness.

"How can we expect youth to think in sober terms of usefulness and

life about them treaties selfishness and pleas-service to society when the very

If all this uoes not lean to ragret.aole results, then I shall con-ure seeking?

but 1 know tnatfess that my view of morality and religion is an erroneous one.

still greaterI am right.

Peopleue the very soul of everything.riangRr, the love of gain) Honey seems to

a necessity, they either spend

who hears from his father, nctso much of the ethical anu proper things of life.

b’urtneraiure, society in a large city is open .0 a
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are given consideration in proportion to their being master of hunureus, of

thousands, or of ten thousands J How easy for society, then, to overlook real

human worth! How oimple for our young to form false standards of values! uur

youth cannot out help noticing with what friendliness anu warmth, with what

reverence, you, the adults, receive people into your homes—not because they

are God-fearing, not because they are learned, not because they are virtuous,

God forbid!—but beoause they are rich (or perhaps they seem to be rich)! May-

hao, because they are well-known as business men or are dictators in the mercan

tile world—but for no-other reason than that—they are the objects of your ven-

ignoreu anu considerederation.

an improper topic of conversation.

"no you not see that such an outlook on life must inevitaoly lead

to ruin? Consider carefully wnat the "Lure of the Metal" has made of you, and

return circumspectly to the God of Life, who seeks our virtue but not our goldj

He claims thatthe sensational. He decries the widespread discussion of crime.

with every new discussion of some heinous offense our morality is weakened, and

And the effect upon the young is deplorable.our standards of decency lowered.

"Asky aiy child who lives in a large city, and he will recount on his finger-

He typifies war as "The stranjjer of humanity.

Joes God realty approve of human beings cruelly exterminating each other?

'I amCan any nation wash its hands in innocence and say honestly,

" "Such insanity—

tips a register of sin which would shock your fathers 
86

never knew of such things in their youth."

anu your mothers who

who finds pleasure in our steadfastness anu not in our wealth; to whom a pure

, 85life is far more acceptaole tnan a licentious one."

Another pnase of society to which he takes exception is the love of

And the good, the intelligent, the upright, are
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pure, my linen has airrays been white arm pure. I have never besrairched my

national honor.'? If we could muster only three such nations, we coulu us tier in;

tho Goluen _.ra. God consents to acts which.

rob laamcina, in such

fuse to bespeak the Father of ^ove according- to precepts of o-thers. Can any

Of the specific Jewish prouleas of society, he seems to give the

great st prominence to the topic which is closest to his heart--the religious and

"In many, many cotuunities there seems to e;j.st no feelingthe educational one.

In the ordinary homes of the cou’.on people,of necessit, for religious life.

prejudice, ignorance, and economic necessity stand as a hindrance to spiritual

In the better hones, one would expect something of a more spiritualdevelopment •

Any-nature; but there, alas, everything is bound by convention ana worldliness.

thing that cannot be weighed ana measured receives no consideration. They have

lost all sense of values. They have broken the yoke ana rent asunaer all bonds

The eternal wo hl they Spurn ana listen to only

for pleasure,

"In a miniature form you will fiuu, inana inaulgent giving of expensive toys.
to s'Furniture, for example, whicheverything that one can i.agine.the play room,

Your argument thatmore than what
Willonly those who

ones whom you are training to vantoness and luxury may perhaps reach tne stage

you always be rich?

love-mantle, ana be it ever so beautifully woven, ana oe its- dimensions ever so
87

great, be great enough to cover soon stupiuity?"

can afford it> ao so(is unsatisfactory.

’ which tied them to their oast.
88

reluctantly. "

sone families hava for their weekly buraget.

The inanity of the argument, that
I fashion, of happiness ana life, just because some re-

He exhorts the parents to "teach thei>r children to curb their passion 
89" and he attempts to preach to them on the folly of unbridellea

Are you sure your chilaren will remain rich? -so not forget that these little
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when they shall feel that they must iiave anythin*; they fancy. Not that way

should you urine them up, not by indulging their every whim, but (quoting Pro

verbs) by training them ro find their greatest joy in ’giving food to the poor.

and co fort to the unfortunate that tiiey nay forget their misery' ,And as

they grow up, j/e surround our young with every means of awakening, prematurely,

'ffhat the poisoning page of luridtheir slumbering instincts and passions.

trayal, upon the shameless stage, of suggestive and indecent scenes of license

positively one of the strongest poisons to morality known to Humanity."'

common custom, the rite of cremation instead of ourial. He uoes not seem to

object to crem. tion as such, out ridicules the injunction of parents that their

ashes be ^rese,r^ he says, "Ashes may be an ornament, but it will not assure

the remembrance by children.

just as a collection of heaustones do d'his custom must have been

driven to ridiculous extremes, for twenty years later he has occasion to refer

to some malpractices:

but in the spheres of eternity.

Kis stand on any question which involved the welfare of society is

■x'o Salomon society was morallyuniversally the same throujiout all his sermons.

responsible for its own shortcomings, ana ne never negleotea the opportunity to

speak—clearly, forcefully and logically—on every issue.

"Seek not your beloved dead in the 'uust' of the earth, 
92

a collection of urns soon loses .all meaning,

..91

their awakened. lower instinct full expression in the modern uance, which is
90

literature begins, is continued, even more eff ctually, through the vivid por-

ana immorality.

Of special interest is his reference to, what must have chen been a

•and to crown it all, then our young a-e finally grown, we give
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9

Importance of Religious Rractices

To iialomon, Religion was life itself. He sums it up, in his force

ful way. In the phrase, "Active Riety and Rious Activity",

Israelite way". Healing ^evia up as a parabon in this respect, ne says, "If

lavid haa. relied exclusively upon his own strength, or had he sat down and waited

for a miracle, he would not nave been worthy of the high rebaru which later gen

erations had for him. The pious nan never trusts in his strength alone, nor

The true
Yet, in spite

through all his sermons a vein of gentle
In spite of his popularity, and irrespective of the many modifica-pessluism.

tions of the service, and even regardless of the value of the sermon in the verna

cular, people had lost interest in religion in general,

particular. Again and again,

Saaly he admits that "many do not know even of such a festival
as Jhanukah,

it talks. The time was in Jewish history when uur fathers ana mother livea—Goa's

peace be over them—a quiet and simple life. They knew little of earthly luxuries.

Whenever the occasion came to hallowbut liad all the more of heavenly luxury.

the name of their God, to show their respect for their religion, they never spared

themselves. Their dwelling places, usually as simple as that of the Prophet

ana in things Jewish in

as being the "real

on their neglect of religious

of his perennial optimism, there runs

seems to feel that, "New Israel has more light, but less warmth; more spirit, but

iie cJiiaes his congregation, as gently as he knows

94 how, on their coldness towarus Holyday observance,
95 

institut ions.

96
1 ano later, in another volume, printed eleven years later, he

does he ever express his piety by standing and waiting for miracles.

93 
’Israelite way’ is to be piously active and actively pious."

less heart; it speaks more beautifully, but it acts not nearly as beautifully as
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of old: a small room, containing a chair, a bod, a taele, a canule-stick, out

thoir uynagOguej-theirr houses of pray-r were large ana roomy.

orate was their table, ordinarily; they desired only breaa to eat, ana a garment

to wear. hut whenever they had occasion to celebrate a

was this plenty preparea, but on every joyful occasion, provision was always

feeu tne poor ana to eatena the iiana of frienaship to the hungry.maao to x'he

playthings ana the amasemeiits of tne cnilaren cost out little^uut Wuen it came

'to provide for their eaucation, ah, then they were liberals. x'he best anu most

capable teaoners were secureu ana employed. -xna I know of more than one couple

who denied themselves the bare necessities of life, in order to nave enough for

T-HO’t *School fee* for their cnildren. But all of this has been

changed in the ’Hew* Israel; and I lament in the words of a Gorman Foets

’0, the Light which has impoverished Faith

And lias not enriched Vi’tue,'

. "In contrast to our forefathers' way of liviif, Hew Israel has en-

larged and richly uecora.cd its own home, while the Syuao0gue is oingy ana neglec-

d'he orainary meals in the home are becoming more ana more sumptuous; thetea.

religious fe..sts—they now are nuiaberea amongst the antiquated practices. ■x’he

playthings, the toys, the amusements of the chilaren, truly, entire families

But I uare not in

teacher for the school (religious), such raa.ni-

Salomon preaches a personal religion anu asserts tuat true religion

simple ana mod-

ficent asregard for cost is also the rule but I woula venture to suggest tuat 
-ti Twe.

in the name of a'ruth and Virtue there is such a tnssg- ‘when one might squanuer
97with impunityt^'or religion anu for the religious eaucation of our young."

coulu support the..selves upon what is emeuaed for them, 

vestigate^at the election of a

tnen there was an abuna-nce of everything. mu not only for themselves ana frieuas
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teaches us to control our natural waywardness. But it must be a personal exper

ience; substitution is impossible. Your uwn

Althou.pi

he does not wish to appear as being a fanatic, he urges his listeners to observe

the practices of religion, as far as possible. Ho calls it, ;'a rational appli

cation of religion". After being several years in the pulpit, he begins to re-

liembers of his own congregation whocognise the inconsistency of human nature.

are careless in the observance of sabbath and Holyuays, yet are scrupulous in

Vfliile on Festal -tips they often fortheir observance of certain superstitions.

get ana will do anything they ueem necessary, even thouji it violates the Holy-

Sone'are not afraid to violate even theenterprises on certain (taboo) days.'
i-

the things that ennoble and enrich the spiritual life of the individual; yet,

He seems to feel, later in life, that people prefer somehow the

easier things of life, even in religion. And so he takes the trouble to point

The deeper the truths, the ricner

divine and true religion emphasizes the fact

101 that uiCTio things are haru to acquire.

JI 3 .3T<1 because of the superstitious belief that it will 

hurt their living parents. — ~fbp most beautiful things of Judaism they ignore.

day or the naobath, yet they will never permit themselves to oaa..ence any new

99

sanctity of Yom Kippur, yet tney are afraid to remain in the Synagogue during
J7WU/J

out that false teachings are easily learned, but such teachings have in them very 

Y<kl <A- 0.little of Moral Religious

they observe scrupulously the rules of mourning, although tho latter smacks of

• 100heathenish practices.

You cannot worship God by proxy.
98 piety, your ov/n aoliusrity, will open for you tho gates of heaven.

the content of religion, the greater its demand, the stronger will be its appeal 

to its followers^ ■’the more divine its aoctrines^ the stricter its teachings* 

therefore, lie concluo.es, Judaism is strict in its demands, auu requires of its

concluo.es
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"Judaism satisfies the intellect of tne intelligent; it is easily un-

nvery Jew iias access to the sources of his religion (therein it dif-derstood.

fers from other religions -.dio nave specially trained men for that purpose) that

And so, he urges attendance at divine Services more than once a week,

circus or a theatre performance were being-

held within fifty miles of Hamburg, the place would hardly be large

hold the audience which would flock to it, and his own congregation would be

splendidly represented in that audience. "And here we iiave but one X'emple in tne

entire vicinity of Hamburg, which should long- since iiave proven incapable of

holding its crowds.

It may have been merely another evidence of

to anyone who reaus freely of his works, it seems to oe unually bitter in senti-

Already in his day (a hunureu years ago), preachers grappled withadherents.

Anu the very facttne problem of religion as an active force in human life.

that Salomon says the things he does, in the manner indicated, may be but another

proof corroborating the contentions of the enemies of Reform, that the new

movement threatens the existence of Judaism, since it breaks down all authority

and all restraint.

enough to

ment, anu pernaps it indicates the extent of the hold religion had upon its

Xes, it is incapable of holding the crowds who are inoap-
105 able of comprehending' tne iuea."

It demands much but it yields much, for the neart anu

makes it possible for every Jew to become the priest of God, as he was intended 
103 to beV

and suggests prayers at home both morning and evening, as a means to establish
. 104

* religion more firmly in the lives of its members.

his vigorous methou of delivery that prompted him to utter such harsh worus, but

adherents great things.

• 102for tne spirit.

Ten years later (sixteen years after he had taken the position), he 

remarks, rather bitterly, thatfif a
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10

Salomon's Conception of God

Every poem written by him expresses this thought

in its various r.haaes of interpretation.

'j!o Salomon, Goa

God is the highest

source of lav;.

“Our Trust in God must be childlike

110in its simplicity; our Faith must have the vigor of manhood, since the truly
He quotes the Talmud to prove that thisgreat are distinguished by real modesty."

is a divine attribute

God is not a weak, imperfect being, with whom it is easy to ueal.
A gift offering. A wicked aeed can-

“God is Holy;not bo easily counteracted by some deed of questionable gooaness.

He is Holy;therefore. He shows no favoritism and is not susceptible to bribery.

therefore, He visits the sins of the fathers ana mothers upon the chilaran ana

the ahilaren, upon those who have been poisoned by your breath, ana by your

He is perfect ana aemauas perfection (asexample. A Holy God is naru to satisfy.

He cannot be mollified with fine phrases ana ostenta-far as humanly possible).

Such a God you must hallow, sanctify by every sentiment of yourtious actions.

breast, by every thought of your niina, by every aeed in your life, regaraless

Goa is an etnical being who cannot tol-

107

exalted, transcendant, and free from human shortcomings.
Ill

the most perfect being on Heaven ana Earth.

or an act of charity, will not pacify Him.

1-n.J-nijy Dljlpa-

God is a Holy and perfect being; an £J 7iy 1~T p. Is

He is the kindest and

To Salomon, God is tiie Creator ana Huler of the Universe, the tmuiipo- 
106 

tent Source of everything.

erate violation of justice, righteousness, truth, and peace.
, 108

, dwells above in the Heavens ana is the Father of all.

Salomon believes in divine Froviuence, ana aavances the doctrine
109 

of the Love of God as the hignest iaeal.



—70—

whether it is directeu towards the individual or for the benefit of society.
God is a jealous being; He demands the entire nerson of His worship

dither

In tills strain, Salomon carries oa all his religious activity. At

no time does he compromise on his belief in a personal and supreme being, wh; is

X>rimitlve in His barbaric glory ana terrible in His demanas upon His followers.

that this type of religious preacher ap

peared before the community in Berlin, who tad been fed upon pure Humanism, ana

with his religious enthusiasm ana mystic fire swept them, literally, off their

bocietyfeet. The story runs tiiat the nignt ue preachea in Berlin before the

A terrible stormfor Heform, nature itself seemed to have beoome"eleotried".

ragea while he was preacuing

Superstition, which he derides so wittily,with their thunuer ana lightning.

have been his powerful ally, for the congregation was very much impressedseems to

irresistible combination of "Nature plus Salomon", ana sent him a poemwith the

dedicated to him and describes "the mighty power of the torrent whichwhich is

raged outside, but the even stronger and more mighty word within, which broke

11
Family Life

His own family life, and no douot that of his parents likewise. seems

to be reflected in his attitude towaras the institution of the family, as aiscussea

ana tne very heavens punctuated his fiery remarks

One is tempted to smile when ne reaas

per, and will not tolerated even the slightest shadow of faithlessness.

113
we deliver ourselves entirely to God, or not at all.

through the commonplace exterior of our existence as the sun breaks through the

114befogging clouds."
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in his sermons. Everywhere, he idealised family life. By contrasting the life

he knows with the life he sees about him, he preaohes most eloquently on this

His conception of the ideal family life is a situation wherein its .partitopic.

oipants never reach the saturation point, "wherein tlie married couple live in a

perpetual state of courtship, because of their avoidance of the point of satiat

ion in their relations, and their love for each other is never quenched until the

last breath of life has separated them. Ideal family life is a state wherein

parents and children seek to fulfil the unspoken pledge to make each other happy,

Such homes, such family, can doand dedicate their whole life to this effort.

Wherever he

fhxh an attitude of hostility on the part of the children towards their parents.

It

The home is

the place where the moral and ethical standards of youth are fashioned, and if

Again and again, he returns to his favorite topic—Education of the

young, especially Religious Education.

And

coupled with this is his conviction that the religious life and love of God on

the part of the parents will develop true virtue in the hearts of the children.

"Let us hold fast to religion—at least where it still lives—let us not say

"Emphasize in the home every religious ex-
119 perienoe, suoh as Holyday and ^abbath ceremonies," is his constant cry.

it is neglected there, then, not only do we perish, but we are breeding a "con-
117temptuous and contemptible generation".

he sorrowfully points to the parents and blames them as the cause of it all.
116 is their misdirected love which is responsible and nothing else.

more than School or Church to inaioate in the rising generation the feeling of 

reverence for God and Humanity, for tne Ethical and Moral Life."^^^

To the motherjgoes, of course, the post of honor in Salomon’s scheme 

of the ideal family life. It is his firm oonviction'that it is the sacred task 

of every motiZto build a Temple in the heart of her children.118
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farewell, as many have done, to our heritage of the past; otherwise, the sin of

the parents will be visited upon the children. Children who are educated to the

Moral and Ethical life are blessed, and we the parents are the first to enjoy of

these things. Therefore, it behooves us to provide our children with an educat

ion—not so much a general education as a Religious Education."^^0

v 12

. Religious, ^uoation

Having spent his early years of activity in education work, and hav

ing even written a textbook for religious instruction, Salomon gives utterance to

According to him, any attempt to givesome of his expert advice on this subject.

responsible for the prevalence of universal ignorance. We must respect the

ways aim towards specialization. Salomon, undoubtedly, is confronted with the

same problem which now faces American Jewry, for he says, "Children will have to

save us; they must be guided to establish the Kingdom of God. If many of our

adults have lost their faith in Faith, then this element must be re-asserted in

fiven the poorest congregation can build a Tenple in the

heart of the young, e^33 His problem seems to resemble ours of the present day,

when we read his ironical reference to parents who are themselves at home in the

arts and sciences, and expend all their energies to educate their children along

the same lines. And he adds, "Such parents give their children ave^thing but the

glow of piety has never been encouraged in them; therefore, they are so cold,

J

I

the life of our children.
---

an education usually results in superficiality, and is
121

individuality of the child and train, not the group, but the individual; and al-
122

a child too comprehehsive

Kernel of Life. The Heavenly Flame of Bsligiosity has never warmed them, the
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so unresponsive to God and the godly. Children are being taught everything. Our

alas, but little of this eau-art aro engaged to substitute for the parents

oative effort ever reaches the soul, the spirit; the children are given nothing

nothing above them, of an eternal character, of an enduring nature."' "It is

possible to have children taught everything by a hired expert, but religion and

minds us of the present day situation, especially with regards to the shortcomings

of the religious schools.

Another statement that

Thistrue that the God idea is too difficult a concept to teach children."

seems to be a sort of oorrollary to his opinion on this question earlier in his

preaching career (and this, too, sounds familiar), "Some parents would leave Ba-

How can we deny them in

heaven?

such Temples will never perish."'

The problem that is now agitating American Liberal Jewry seems also

to have been his concern, when he criticises the "one-hour-a-week" religious

His contention is that "Little of that comes into their hearts andschool.

The one, ana even two-hours-a-waek brand of religiousinto their spirit."

instruction, is inadequate, and should be supplemented by a religious home-life.

Thus, for example, he makes the now commonplace re- 
126 

mark, "There is a dearth of good religious teachers."

to feed their innermost being, they grow up with nothing inside of them, ana -with
124

It is in the trusting hearts of innocent childhood that God dwells;
128

sounds very fami 1 iar is the one he makes in his later years (1850), "It is not
127

morality must be taught by the parents themselves if it is to have any meaning for
125 them."

In many ways, his problem, or perhaps the way he discusses it, re

ligious Education for their young, until they grow up.

the. ■ most beautiful period oolite the joy of knowing that they have a Esther in

youth is being carefully chiselled and modelled like a statue. Masters of this
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11 In Science it is possible that the disciples may outdo their master, though they

But in spiritual things, in matters appertainingwere taught by word, of mouth.

to the fear of Sod and the practice of virtue, more is needed than a perfunctory

and spasmodic system of education; piety must be exemplified, piety must become

The above few brief references may serve to give an idea of his con-

’flhat his direct influence was, and how it operated in theoem in this field.

•Assembly, against Hebrew in the religious school, and his statement then that even

the Rabbis who have a professional interest in Hebrew have so many other things

to learn that they cannot spare the ti .e for it, may be a proof for the contention

that even he must have realized the futility of the new movement as a rehabilit-

But on the other hand, one oould argue that the factating influence in Judaism.

that in his own lifetime, the congregation erected a new Temple twenty-five years

his words had borne fruit.

tions with his various "mottos1’, for when a people begin to quote a beloved

master, there is no telling when or where those quotations come to be expressed

But for us today, it is of great interest that manythrough concrete effort.

of our so-called "present-day problems" are at least a hundred years old.

Perham, indirectly, he also influenced later genera-

after his first appearance in their pulpit (and this means that the generation he 

helped to educate must have participate in this movement And if their devotion 

to him after he had been with them over thirty-five years meant anything,^that

a beloved practice. Piety, Morality and Ethics oannot be inculcated, like 
h 129

Science, by word of mouth.

life of the people, we can only conjecture* His stand, at the hreslau Babbinio
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13

dalomen's Influence on the Reform iiovenent

been a three-fold one.

pointed scornfully to the scandalous behavior of the Rabbainate (especially af-

The deterioration of the Orthodox spiritualter the Eibeschuetz-Emden affair).

leader into what Graetz oalls a "Kasher-waeohter", oould not help but disgust all

With thiswho had been trained to think and to see what was going on about them.

element Salomon grappled first.

On the occasion of his call to the pulpit of the newly erected Syna

gogue in Hamburg, he preaohed a sermon entitled, "Der Wandel im Lichte", in which

he discusses the popular aversion for enlithtenuent, and then, after pointing out

the dangers of partial^wlightenment, he makes a plea for "Pious Enlightenment"—

And yet we hear, on thekind, which has yielded blessings untold to humanity.

other hand, that it is this same enlightenment whioh has produced a reaction against

Well, my answer is, ifreligion, and is, therefore, becoming a curse to humanity.

real enlightenment would have produced this reaction against religion, then this

argument would be valid, but not the very language used, indicates not enlighten

ment, but the lack Of it; the lack of real understanding, of discrimination be

tween the true and the false.

"Pseudo-intellectuals who decry religion do not display the charming

"We have often heard enlightenment extolled as the comforter of man-

Tha part. Salomon had to play in the deform Ho veinent seems to have

First, there was the group of out-andbut assimilation-

ists, the Intellectuals, who saw, what they thought was, an incompatibility be- 
tx«

tween Judaism as a religioi^and aa enlightenment^ They were the scoffers who

pointed contemptuously to the degraded Divine services in the Synagogue, who
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open-mindedness so characteristic of the educated. That which they pass off for

enlightenment is only an expression of theii; love of convenience; their tenuenoy

towards licentiousness, selfishness. It is only an evidence of badly digested

It indicates arrogance, self

seeking, error and night. To them the thought seem ludicrous, that outside of

the little circle of their knowledge there exist other teachings, sublime and

mighty; that beyond their range of comprehension there should exist an invisible

Their viewpoint is untenable.force greater and mightier than the visible.

Through their error, real culture is suffering;, the common people are led to re

gard all enlightenment as being synonymous with irreligiosity.

"Is the light harmful because the infantile hand is incapable of

handling it? Is truth destructive beoause fools misuse it? Should sunshine and

rain be denied to plant-life, because it also aids in giving life to poisonous

weeds? Is enlightenment objectionable because the frivolous refuse to grasp its

true meaning?

"By their distinguishing characteristics you may differentiate be

tween the true and the false.

"True enlightenment strives to make humanity more virtuous, better,

more friendly, more truth-loving, more temperate, more ohaste, and more consiaer-

ate of other people's faults, while exacting perfection from self.

"True enlightenment does not dispense with everything old, and with

childlike impetuosity pant for anything "new". Only that which is harmful, that

which affronts man and which affronts God does it seek, wisely, to put aside; and

in its place to set up something better, something that will increase human

heal without understanding; faith without virtue; Piety without humanhappiness.

learning, falsely obtained^from polluted sources.

love—these things cannot abide in its presence. The ungodly sister (pseudo-
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enlightenment}, however, Is just the opposite. Arrogantly, she lifts her head

above those who do not

soienceleso, flippant. self-seeing, more immodest, and more immoderate in their

demands. everything without testing its value; forever seeking theShe di soards

new, blinded only by the glitter thereof."

His solution to the problem is, as has been repeated several times

To carry out thisin this thesis, "Pious Enlightenment and Enlightened Piety".

doctrine he suggests a program where "Our schools and houses of prayer, as well

our homes, should become rays of light, coalescing in one focus—to practiceas

This may be said to characterize the first phase of his activity as

The second ana third phases were devoted to (1) the negative inter-a preadier.

pretatiou of Judaism, (2) a positive interpretation for the liberal-minded.

With the zeal of the crusader he throws himself into the fray. "If

, he says, is a term derived

posit ively.

benign form, so that devotion and piety may again dwell in the places from which

How sad it is, that in many houses of worship onethey have been isolated.

Houses of prayer should personify the beautifulcannot find the gate to heaven.

teachings of our religion; but do They? The jewel is so precious and so rare.

not to be taken literally.' 

from the ''reek 'y

we are to save Judaism, we must apply the spirit of the ilaccabees—in cleaning 
131 house...." Statements of the Bible, especially the poetical portions were 

132

, which was the name by which the Hellenist
Jews called their amulets.135 ,ts r

virtue and piety, to. travel on in our journey through life in the presence of
130

God, with enlightened spirits anu with love-saturateu hearts."

He next turned his attention towards strengthening the new movement 

"Leaders should starve to give public worship a more esthetic and

wish to follow her. And her followers she makes con-
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why do your not provids it with a suitable setting? Your hoi i<jy should awaken

In his gentle, yet vigorous, manner he shows Jewry what is the mat-

"d'here were always, and still are, many among us'who consider theater with it.

selves better than the rest, because they observe some ceremonies; so many days

they fast; so many prayers they recite periodically; the sacred Books are read

by them,—as if the mere letter could open the very heavens and bequeath blessing

unto them.

shamefully lefigleoted.

In the face of the terrific opposition and the many diatribes against

the effrontery of this group of the Wanburg i'emple, for the unauthorized inno

vations they were constantly introducing in their religious life, Salomon takes

the cue from the enemies of reform and answering, no doubt, sane accusations which

we can only infer from his reply, he finnly and yet tenderly points out the un

tenable position in which his opponents find themselves; "Many observe the out-

into their life. Deluded people—they imagine that they can be cured by merely

reading the presorfction. ('i'hough very often they do not even understand its

filling our obligations conscientiously; to suppress all odious conduct and

selfishness; to seize all that is good and to hold fast to it; to champion the

dhis oncecause of the good; to be upright citizens; and God-loving Israelites.

And these things they call religion, while religion itself is being 

Oh, my people, you are critically illj*^^

and on the doorposts; yet they permit no

within you true religious feeling, or else *twere better that it were not ob-
 134served."

ward manifestations of Judaism; writing God's word on the hand and upon the head,
Q-vCtjlV 

influence thereofAinuo their homes and

language.) Their offense is, perhaps, worse than that of the non-observer, 
at-1

for the latte r^dops not pretend to be pious.
-to

'•All these ceremonies should help us/\realize the necessity of ful-
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realized, and we shall have a generation of real God-fearing Israelites, -without

cupidity and without hypocrisy; Israelites who live in the spirit of their fore

fathers.”

ing the source) the Rabbinic statement (found in

As Salomon continued in his office and became more powerful in his

; and hence-

of the enemies within.

He took up the argument of the Orthodox

We

have one God; therefore, . We

oley

His commands; therefore, God commands us to love

our fellow man, since he is created in God’s image; therefore.

part, since in his Festpredigten, published six years before, page 169, he as-

to obey and to fulfill; therefore,

In the meantime, he continued his agitation for the changes in the

First, he aavooated the abolition ofritual of the Temple service.

Next, he requests that the

•IV 7^1

and applying his Uidrashic knowledge, he read into the words a new meaning.

serts that revelation is continuous), and are given us to learn and to understand,

•ra’oui•I .in .tn -?3’OU> x'1? it is wrong
137 

for any of us to stress any part thereof as being of any especial merit.”

: «
The teachings of God were revealed (an interesting inconsistency on Salomon’s

have our duties to God to pray to Hi.;., to trust in Him, to love Him, ana to 

X1?

Proverbs XXX); fl’-?1'
, *... __ ^/'k 11J —

□ HPT 3

on Yom Kippur, and he cites Abraham Ibn Ezra, who in his commentary to Ecclesiastes 
1387:1 objects to the many senseless Piyutim.

.79->0177

And then, as if to strengthen his argument, he quotes (withoutrention- 

’J/JP/oiZ/ lPipt’’ to 
- — ojo ’i

I c • 136

homiletical art, he attempted the task, which for want of a better term, we have 

here called LIidrashic interpretations H 3> ■? 712

forth, he applied his knowledge toAdefsnCf^eform and to refute the contentions
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be discontinued.auctioning of And he makes the claim that
the congregation of Altona has discarded it, and yet the congregation does not suf-

Then, he gave utterance to the new interpreta-

"Every Jew is

of hia activity he interprets

and asks that his congregation re-

finds difficulty in blowing the shofar

Satan is anywhere, he is not in the shofar, but in the blower.

His positive interpretation of Judaism which he stated,rather

briefly,early in his career—perhaps, because it was not yet olea<to him—he

statements are given below, which are characteristic of his Jidrashic style:

"All that which would seem to the casual observer as being provis

ions for the outward observance of Judaism, were only intended as measures to

forbid heathen practices to the banner-bearers of the One '1'rue God. And this

fact is made clear to us when we notice the oft-repeated puipose of these oom-

In his witty way, he ridiculesl it the superstition of the ages,

then it is a sign that Satan is inside interfering), casually he remarks, "If
.„145

(that when the

tion of Judaism in a^way. "The strict requirements of Judaism are concerned with
140the inner, and not with the outer, man."

mandments, *Holy is the Lord God, so must you bel* (and this is also commented 

upon by Maimonides in his Mishne Torah)

fer any loss; furthermore, their Habbi, R. Wertheim, who is a very pious uan,

139 has even given his approval.

The "Mission of Israel" theory he expresses boldly. 
141

to be the driest of God to teach mankind the moral law." In the later years

‘‘■jni ’’Tilt ’’Jb! to mean, that Love,
142 more than all wisdom, more than all religion, brings mankind close to God.

143He objects to wailing and loud mourning, 
144 frain from wailing on Yom Kippur.

later, in the early forties, elaborated upon. And as an example, only a few
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"Experience teaches us, that many who refrain from eating oertain

kinds of food—out of religious scruples—oould not keep their lips from speaking

'*8 know of people whoevil, from lies, oalumny, from profanity, and from perjury.

oould chastise their bodies by fasting, yet did not understand how to fast in the

spirit of the ■t’rophet: ’to loosen the fetters of wickedness’, the fetters which

wickedness has forged for the poor and for the unfortunate; that it should imply

"She strictness of the Eosaio religion consists of the requirements

to think of God as the most exalted, the mos t transcendental being, above all

human inhibitions; the kindest, the most perfect being of heaven and

ship of God is, to the Israelite, essentially the devotion of thought and deed

to the sanctification of a God who is Himself holy and perfect, and demands holi

ness and perfection from His followers.

"Such worship is more exacting than a mere routine visit to the Myna

streams of oil, repeated prayers, daily fasting; all these are easy and only

nominal sacrifices, when compared to the requirement to suppress evil tendencies.

to sacrifice some favorite lust on the altar of a purified heart. And the Habois

of old speak of it in the same terms, when they say, that he sanctified God in

all the worlds, who has sacrificed an evil desire for the glory and honor of God.

ion teaches us to assist others, to sacrifice for others, to give, to spend, to

IJc 
Another fine example of EQw interpretations

feeding the hungry, sheltering the homeless, to ac mowledge as brothers all those
147who are of our flesh, all those who are human beings,"

help, to give happiness, to alleviate suffering, to love God in humanity, and 
14flhumanity in God.

gogue, or even the minute observance of ceremonialism. A thousand rams, myriads

earth. Wor-

Gur ■ religion demands that we learn to control our evil inclinations. Our relig-
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is a Pesach sermon which he preached in 1829, ten years after hieaoceptance of

For his text he used a few verses from JJeutero-Isaiah,the Hamburg pulpit*

(5!he import of this is obvious, in"Arise, 0 Jerusalem, shake off thy dust."

And

in this field at his time.
must know how to understand.

WhatSurely, only sheer dumbness would insist that

merit oould the Rabbis attach to a mere name?
of that

What they

that was best

lity which enslavement could not eradicate} this name
responsible

Let us
for their eventual redemption.

the prophets say:

view of his task to Justify Reform.) With this text, he interwove a did rash 

"Because of-three things

"The Rabbis here give us a hint which we

this be taken literally.

which is well-known for its Ohauvenistio content.

Because they did not change their name}

•Not through money, but by Virtue of 

and receive your rightful place in society.’

meant with this statement was the inclination of the name,
the virtues of the three

were our forefathers redeemed from Bgypti

they did not change their language; they did not change their garments." 

this Midrash Salomon treats in masterly style. Every Midrashic principle employed 

stamps him as Homlletist par-excellence, and proves his unquestioned supremacy

the Hebrew name had any especial magical powsr in it, and oould^because 

power, break the chains of slavery. Not in that way did they mean it.

which included the

an illustrious name, shall ye

As if the bare word, the sounc/of

kept alive in their oonsoio'.-.sness, and this fealty to that name was

We, today, still bear the same name.
and therefore does

0 31?

names of the Patriarchs in it, and symbolizes a union of 

patriarchs, when Abraham and Isa-c and Jacob together symbolized all
feeling of nobi-in their tradition in the one name •Israel’. That name implies a

our forefathers in Ea/pt

avoid all moral infraotedons which might besmirch our name}

be redeemed,
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"They did not change their language. The language of the Patriarchs

the holy language of modesty, the language of active love.was Modesty on our

part will address Itself to the heart of our fellow hucian-beings. Modesty serves

much and demands little. Love for all mankind will yield its fruit. •Not by

of silver1 but by means of these two shall ye receive your rightful placemeans

in society.

(This last interpretation by

Salomon is his answer to the □
the polemics against Reform.) A literal interpretation is absurd. Israelites

We, too.

should refrain from Indulging in luxuries, in outward show, in extravagance in

in the coran unity.

He also utilized his Midrashic art to fight the authority of Rabbin-

ism, as it was then called. Commenting on the verse,

wardness of my religion into outward formalism; the shell has attained greater

importance than the kernel. Man-maue laws were stressed at the expense of the
i

And those that interpreted the law, have received greater consid-God-glven love.

Moses and the prophets have been superseded by

The occasion of Tisha B*Ab, he utilized to preach a sermon on the

rehabilitation of Judaism. For his text, he took a few verses from Deuteronomy
"When ye will seek the Lord with all your heart, you will find Him."17:29-31.

For homiletioal purposes, and in his skillful manner, he interweaves the

"The; children of my mother aggravated me," he says, "They transformed the in

dress, and in that way, likewise, merit redemption, recognition of civil right 
„150

eration than the givers therof. 

the later Rabbis.

"They did not change their garments.

argument which was used in

did not, even in Egypt, deviate from their traditional simplicity in dress;
tkty 149
^id not tolerature luxury and extravagance in wearing-apparel.
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, the eighteen benedictions of the prayerbook.

"Return in truth to the Real Torah."

"Your ask God's blessings for a good year, and then you

"You have teachers but you pay no heed to them."

"You want a share in the merit of the righteous, and

yourself you remain unrighteous."

lie vers? Or, perhaps you expect maintain a rebuilt Jerusalem through your

O

—you will ask.

That which your mouth utters try to feel.to utilize in your life your prayers.

Then GodThat which you feel tiy to think. That which you think try to aot.

wantonly waste it."

"Stop praying for assistance for your cheating, and do 

something to help yourself."

"You pray to God that He should rebuild Jerusalem, so

-11^ pt? "Cast away the filth which is in thy hand and repent 

earnestly."

will do His will. He needs not your little structure, and does never upbraid you 

for lamenting for the Lord’s Temple while you have little in common with the Lord."155

■’'iZi/jj riJi’pLfj

"God is one." Love God. Teach your children to love Him; make.

that you can again encompass its destruction. Who caused its destruction, and to 
"Co

whom have weklook/0, for its continued existence? To your PhariBeesi*5^ Qt, how

truly, you would abandon all your foolishness and superstition;"

little real piety is found amongst them. ’Sho then? Your Saducees? Your unbe-

, your hypocrites? But where is the message of comfort?

My usssage is this—become servants of God. Make up your mind

as it were the eighteen benedictions operative in your life.

n-RX "God gives man intelligence." If you sought knowledge

na’iPn •
■ ■ < r • r

0
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This will suffice to give us an idea as to how he oould read any

thing he wanted into a text, and oould bring thoughts out of the text that would

the cause of the apparent failure of Heform to

fondly hoped,

And withBo you here learn piety?Synagogues, but our duty is also greater.

enemies.

the state, the natlona, all mankind?

of no satisfactory remedy.

"Perhaps home observances

feed the religious

to what

havethat 'Conditions

makes now

Of the Sabbath a spiritual formality. And its reaction upon the

varied—

The Good-natured say, "We oannot."

The Obstreperous say, "We need not."

The Irresponsible say, "We will not."
inSabbath observanceAnri Salomon says, "We must rejuvenate it in our own life.

And he admits that "almost nothing is done in the homes to

Bitterly, he attributes the laxity of religious observance 

he oalls its prime cause, “The super-zeal of the older generation , and 

-V77U oj’Q )|dh *£3.

He tries to find some oomfort in the statement

He
155 

is willing to try anything.

delight his hearers, even when he flayed them with his keen saroasm.

instinct.

With the advancing years, however, oame that bitterness of feeling, 

that sense of doubt, which has-been already'mentioned. Honestly, he searches for 

function in Jewish life, as he had

made the strict observance of the Sabbath impossible. Mosaio injunction

community is

that piety do you enrich your home, your children, your friends, your

Nay, it is questionable whether even this 

„ 154
House knows of your progress in piety."

Sabbath-violation he oalls a deep-rooted illness, for which he knows 

realizes that there is little to be done, but he 

might do some good."

"Our devotional services are more worth-while than that of many
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tha home is bound to beautify the life of the family. Celebrate Sabbath in

the spirit of the law, if in no other way. Ana the spirit of the law will make

the soul yearn for lofty aspirations; think of God on the sabbath, but uisre-

garu the number of foroiuden klnas of labor. Hemember, everything is permitted,

as long as it tenas to ada to the -piritual satisfaction of the observer. Hay,

more than that, everything is cq.imanued to be do.ie on the Sabbath which will

enhance the life of the spirit.

Another suggestion which he throws out in the same sermon is that,

"Prominent men, such as rich business men ana eauoated men, shoula set an

That will uo much toexample by attending public service on the Sabbath.

rehabilitate the Sabbath in the eyes of the masses. But, alas, as it is, the

rich show an utter indifference to things religious. They are fat and opulent,

"The educated imagineand the Synagogues no longer express their sentiments."

they possess the highest wisdom, and for that reason, prayers ana sermons are

The unthirk-for them unnecessary things. This double example is a bad one.

Ing masses follow blindly, ana thus the House of God becomes more and more

deserted."

But even while he is sermonising, he realises the futility of

this appeal, and so he turns to the parents of growing ohilaren ana reiterates

the statements that there "is almost no piety in our homes, nor any practical

He makes an eloquent plea for the parents to rc-instatereligious observance."

in their homes some of the ola-time religious customs ana observances, aaaing

than all theoret ical

iauch activity not only does not aesecrate
157 

tne Sabbath, it lifts the Sabbath, and makes of it a true day of God."

that, ’"This is worthy more for pedagogical reasons,
158educat ion."
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Salomon it was who mane of the German spoken sermon a living Jewish
His example was soon followed by others, and everywhere people lostword.

tongue which represented another culture. 1’he fact cannot be_ gainsaid, that

without the trail-blazing of the Hamburg community, of which Salomon was an es

sential and, perhaps, the principle and most important figure, Reform Judaism

It is true .that in Germany the movementwould have iiad a different history.

But who can tell wnat snare in tne new "Jonservative1.1 movement,dweinaled.

was not the direct outgrowth of the famous

Certain it is

that many' of the preachers of lesser note not only preached his sermons out

actually helped to promulgate many of the ideas which originated with

Salomon.

14

On the Field of Apologetics

In 18.5, a certain Anton 'x'heodor Hartmann, Professor of 'x'heology

At Postaok, published several tracts concerning the advisability of giving the

Jewish people equal rights. For many years he had been considered an authority

on Biblical and Rabbinic lore, but gradually he developed an unfriendly attitude

His publication in that year of a tract entitled "Eisenmengertowards the Jews.

and his Jewish critics", was the forerunner of a series of articles in oamphlet

form which stamped him as a Jew-baiter and antisemite.

which stressed the thought that "Juuaism and Humanism, Jewish piety anu Uoaern
159 

culture were compatible ideals,"

slogan of Salomon, "Pious Enlightenment and Enlightened Piety."

their natural aversion towards the idea of Jewish material delivered in a

xhe very title of the
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series was sinister in its portent!— "Should equal rignts be granted now to the

Jews?" In these articles be discussed Uosaism, Oral Law, liishna, Gemara, ilaimon-

ides, Bashi, Abravanel, etc. Shen, following, apparently, Eisenmenger's lead, he

launched, forth into a diatribe upon the Jews. He began by making the statement

which was current from olden times in the Church (and still is' taught in many

denominational schools) that the Jews had been repudiated by God, and so should

not be given the same status as believing Christians. Discussing the articles of

the Paris Sanhedrin, he asserts that those febbis very slyly based their opinions

upon Biblical Law and did not dare interpet Judaism to Kapoleon according to

Talmudic Law; and so, he believes that Jews are tricky and he doubts the sincerity

we give them equal suffrage? The Talmud having

when because of Jewish informers and through the influence of apostates it had

been publicly burned) Hartman now gives, what he thinks is a convincing argument

He claims that a certainthat Jews cannot be given the status of citizenship.

Babbi Lowenstein, the Babbi of Emden, says that the Jewish people must obey the

And if the law of the land is not in harmony with that ancient systemTalmud.

of legislation, then it stands to reason that the Jews cannot be loyal to, and

obey, the laws of the land.

GeigerTo these charges, many scholars among the Jews gave answer.

But Salomon boldlyand others treated Hartmann as a professor and as a scholar.

asserted that no scholar who was really familiar with Jewish literature would

shrewdly he intimates that the reference to Eisenmengerever speak like that.

(Incidentally.may indicate the extent of Hartmann's education in matters Jewish.

this was later proven to have been a shrewd guess, for Hartmann is reputed to

Salomon defends the articles of the Paris Sanhedrin, and says

have admitted that outside of Eisenmenger's work he had read very little on the

. . x J60 subject.)

of the Jewish oath. "HoWjthenjCan

fillen into disrepute in the Christian world (ever since the thirteenth century
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that their decisions were not intended to mislead Napoleon; they were not based

upon Biblical grounds but upon Talmudic authority, and the Talmud never conflicts

And as to the Babbl of Emden who is quoted as sayingwith the law of the land.

that the Jewish people must o'^y the Talmud, Salomon boldly asserts that "Not

even a hundred Rabbis can force the Jewish people to violate the laws of the land.

We have no Bishops,.nor a Bops* to tell us what to do. Every law of our’s is

tested, and must conform with reason and with the best spirit of the times, or

else it soon becomes a dead letter." Salomon islsts that the Israelites are a

people with a faith; but they believe in giving unto God what is His, ana unto

Salomon then continues in his witty and clever way to urgeOaesar what is his.

advanced, and then in conclusion he says, "We wish to forget the things,which

history says the Churoh has done to the Jew; what Christian rulers and Bishops

have permitted. The funeral pyres, the massacres—all these we wish to forget.

We also wish to forget how we were exploited, impoverished, pillaged, and oast

out naked and hungry. We wish to forget that many chapters in yours Church

history have been written with the blood of our forefathers.— But, you should

likewise forget that there are some ola volumes in which are found statements which

breathe hatred. Remember that these statements were only reactions against un

bearable conditions and eiqoloitations.

"That which is preached in the Christian Churoh so often, and is con

stantly carried upon the lips, you ought to inculcate by word ana deed, by pen

and scepter. Love, about which Baul the Apostle says, ’One could possess the

language of the angels and yet lithout Love he could never enter the Kingdom of

God,* that love is long-suffering and frienaly, knows not of jealousy, is not

■

Hartmann,next time he approaches such a task^to bring along with him the spirit 

of Love which Christianity stresses....He refutes every argument that Hartmann has
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envious. This spirit of love is the spirit of your religion and mine. You be as

muoh a Christian as I am a Jew in this regard, then we shall not need to seek

authority for human welfare in books, and our bliss in the hereafter. Verily, it

is the letter that kdlleth, both Jew and Christian, and the spirit which giveth

life."

Hartmann was loathe to continue the argument, but was forced by his
adherents, who threatened to stop attending his lectures unless he answers and
explains himself. Unwillingly and in a veiy inane manner, Hartmann replied, re

asserting his accusations without any further proof, adding only a few insulting

remarks directed at ■ the "Jewish Preacher".

Salomon answered with a second and final rebuttal. Hartmann had at

tacked what he called "the Punaamentals of orthodoxy", hurling his accusations

their

disregard, of oaths, their hatred of non-Jews, their cowardice, and their

weakenesses.

In reply to all this Salomon gave, what he thought were, the funda

mentals of Judaism:

(1) There is only one God.

(2) He has Created everything ex-nihilo.

(3) jivexything exists through God—nothing without Him. And the

world is ruled by God’s pre-ordained laws (

that end He has revealed to the world His Holy Law.

(5) It is the Mission of Israel to carry the idea of One God to the

world.

(6) God and His Word will be recognized everywhere, and the Kingdom

rinjw'n )•
(4) God desires the ethical and eternal well-being of humanity, to

against the national pride of the Jewish people as the "Chosen People,"



—91—

of Righteousness will receive recognition everywhere.

(7) Belief in a Just God inplies the doctrine of reward ana punishment.

The first two points of Ortmioxy indicate that Goa is the Father of

From the third point comes the unconditional reliance on God's traceall mankind.

The fourth-point (revelation and the doctrine of the chosen people)and justice.
indicates not

By its cultivation we have given the worlua determination to guard it as such.

The fiith point stresses our faith in the coming of the Kingaom of

Righteousness, and we uo what we can to hasten its coming, by spreauing His word.

And although there are perious of retrogression, we uo not uespair, but assemble

in our Synagogues and pray that God may hasten the uay.

The seventh point tempers our life ana our actions, ana brings with

it a realization thaujall men share in Goa's grace, and, therefore, are entitled

to our love.

As to the matter of emancipation, dalomon feels that it is inevitable

because people are emancipated, not so much by law ana law-makers, as by their

own conviction. '.‘Long before laws are ever framea for that purpose, people have

already become emancipated in their heart; and once people realise a conviction

of the principle of emancipation, no amount of pressure, no amount of prejudice,

will be able to forestall it."

But in 184£, Bruno Bauer attackedFor a while things were quiet.

He was a member of the "Young Hegelians", and his first publicationthe Jews.

the Jews were concerned) to have been against

In his first attempt, he tried to prove thatthe Church and its theology.

seemed harmlessly enough (as far as

a sense of superiority, but the realization of a sacred trust, and

enlightenment and knowledge. And upon the "tender olive tree" even the wild 
161

olive branch may be grafted.
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all in power, ooouplng many public offices, it fell on deaf ears. However, when

he turned hie attack upon the Jews, he threatened serious consequences, for the

Jews were seeking enfranchisement, and his opposition to them on the ground of

their adherence to religion, and more especially, to their religion, disoualified

It was in 1643 that hethem, in his sight, from consideration for office.

published his "Judenfrage", in which he quotes some of the old 'bhestnutsJ With

old threadbare arguments which have no basis in fact, he tries to prove that

Judaism is incompatible with good citizenship.

Gustave Philippson was the first to answer this tract. Criticizing
Bauer’s attempt to have political life conducted according to book-made rules.

ing Judaism historically, refuted every accusation levelled by Bauer.

Babbi Samuel Hirsch also answered, in a philosophical treatise. But

his deep knowledge and application of Jewish sources, to answer, and answer

adequately.

educated man is sure to discount Bauer’s superficialities; but the average reader

may be convinced and will not care to investigate. Salomon says,

"Bauer admits, that ’The Jewish question has become very po :ular be

cause the citizenry realizes the bearing which the emancipation of the Jews would

have upon the status of society.’ That is certainly very true, but for entirely

The citizenry not only realizes, it knows, that the disen-different reasons.

franohisement of any part of the population, for any insignificant reason, threatens

the liberty of all....and feudalism must have some of its chattels, if it would

continue its existence..,!'

it needed the clear and direct method of Salomon, with his sound comaon sense,

Geiger said Hirsch also tried their hand. The first, in scholarly fashion trac-

religion interfered with good citizenship. But as the members of the Church were

The erudite defense of Hirsch he characterizes as "too good". The
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With regards to ^auer’s Literary proof of the Jews* duplicity, Salomon shows

inal is very difficult, a dictionary helps .but the D~ unvocalized
" implying that Sauer draws' his information,text of Talmudic literature

not from the sources, but from perverted interpretations.

In the style that since has become famous as the style of the "Bdu-

oated Antisemite", Bauer had tried to hurt the Jewish cause by praising them, ana

then trying to prove that the Jews themselves are responsible for their affliot-

"He who asserts that the Jews have suffered innocently does them the gravestion.

They only adhered to their laws and customs which were not in harmonydishonor.

Becausewith the people about them; and for their steadfastness they suffered.

they would not conform, therefore, they brought upon themselves this feeling and

are punished for their guilt."

To this Salomon answers by pointing out the difference between guilt

and causation, and adds.

"If all the martyrs of History, from Socrates to Jesus, from Jesus

to Huss, suffered because of their s teaafastness to an ideal.-that truth and

morality stand higher than life itself; if these people are considered guilty be

cause they met the opposition unflinchlingly, then Bauer is right. According to

him, these martyrs must have appeared in the eyes of their opponents, the more

guilty for being noble, aye, the more noble, the more dishonored.... Unfortunate

the day when philosophers twist the truth and pervert it. If that state con

tinues, then sooner or later the Holy will be branded as profane, the Goaly

ungodly—and those whose devotion merits the opposition of those about them, are

that here again, as was the case with Hartmann, Eisenmenger is the "authority", 

Utf'hla biting hamor, he says, rt2he Bible is read in ^eman, and where the orig-

heno©forth stamped as guilty of their own suffering. ..Alas, Bauer knows not the
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difference between having guilt and being the cause.."

In his capable mann-r, Salomon points out the history of the Jew, and

his devotion to his ideals of morality and ethioal truth. Salomon must have been

fully acquainted with the facts of ■Sauer's activity, before he began his diatrioes

against the Jev/s, Bauer, as one of the "Young Hegelianer", had written a "Critical

Study of the Gospels", and seemed to be dedicated to the cause of truth. But

Salomon tears the mask off his face. He points out that, "The self-styled lib

eral who only recently published a 'Critical Study of the Gospels', is in reality

not as free from bias as one would wish him to be He is

that 'Religion is the destroyer of all human freedom', for only a little later

'Bvangelische Kirchenzeitung'

Salomon's suspicion that Bauer wrote what he did, not in the inter

ests of truth, but from some ulterior motive, were later proved to have been well-

founded; for it turned out that at the time he wrote and published his "Juden-

frage" he was in the employ of Wagener, of the Feudal Barty, and his assignment

to divert the attention of the proletariat^ from their agitation against the party

answer seems to prove that he knew from where "the

pation, there appeared a pamphlet under the title, "The Black Book", from the pen

of one who signs himself "Carlos" (issued, perhaps, under the influence of Witt,

Reichenbach, and Michael Leonard Nathanson, the converted Jew.) This pamphlet

passed the censor easily, though it breathe^ hatreu and bigotry, in its

i, asjhe pretenus to be.

not the man who appears as the truth-seeking scholar, writing with mock-heroics

we find him occupying the position of assistant to Hengstenberg, editing the

(A favorite European triok.) But Salomon's
, ecuH.i’rad. igo
tarp had^that Odious Odor."

In the year 1844, at the height of the throes of politlual emanci-

in powr^to the question of the Jews.

was to write just such "stuff" against the Jews. The purpose seems to have been
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opposition to the tendency towards Jewish political equality.

Salomon undertook to reply to this scurrilous attack, by writing

wliat he. oalls, "The Blue Book"—-blue he claims signifies the eternal hope of the

Jew for universal righteousness— This publication he issues under a pseuuonym.

pious Christians.

manuscript was preserved by the family, and in 1894, the Reverend Dr. Leimdoerfer

permeates the document, and there can be no doubt that he wrote it.

'.That the original Black Book contained we have no means of knowing,

but from Salomon’s treatment of it, we can surmise fairly accurately that it

was just another bit of antisemitic propoganda.

Salomon, in this little booklet, appeals to Christian leaders to

come to Jewish places of worship, and they will be shown that the principles of

love, truth and honesty in business are taught and applied to tne whole world.

"Carlo says, 'Jews have never made any attempt to become like us.'

Or like Carlo?How does the writer mean that? Become like you, like Nathanson?

By changing our religion? What would any respectable officer of the government

say if ten or twenty Jews would make such a bid for political equality? Would

he not reject it with contempt? Would he consider such people as being worth

while, who change their religion as they would a dress, merely for worldly gain?

"Carlos says, 'Jews have done nothing to naturalize themselves, to

acclimate themselves, to nationalize thenselves, and thereby to become emancipated.•

Boes it mean anything else butMy answer iss What do you call naturalization?

"Gottfried Siegesmund", and dedicates it as a Christmas and New Year gift to

published it in the "Allgemeine Zeitung des Judenthum" in the same year. This 

dooumentjhad been in the possession of the grandson, Mr. 0. Zacharias, and that 

is the only external proof of its Salomonic authorship. But Salomon's spirit

It was published at Braunschweig after much censoring. The
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to develop civic pride?

mies of the Jews are seeking to deny them rights. Their very acquisition of real

property proves their desire to naturalise themselves.

"Do the Jewish business men conduct their affairs after Oriental

styles? in they keep their books in Chaldean or in Hebrew? Do they wri te their

document, their marriage ana oivil contracts, their wills, in Hebrew? Do they

not write them in Caiman?

"Do the Jews dress like Turks, Chinese, Mongols? Do not the Jewish

children learn German as their mother tongue as early as the Christian children?

Is the social life of the Jews of Hamburg oriental in character? Do they indulge

Do they sing Davidio or Assaf Psalms, accompanied by orientalin oriental music?

Do they not rather sing Heine and Uhland?instruments?

"Carlo says, 'Jews have not acclimated themselves,* That is wonder

full Over nineteen hundred years since they left Palestine, and still not accli

mated to Hamburg..., That may be called rather peculiar and original physics on

his part.

"Carlos says, 'Did you ever see any Jew working—in the building

trade, in railroads, maritime occupations, or in machine shops?' And my answer

is: Does he not know that these trades are prohibited to Jews (as far as they

are organized under the guild system)? He might have enumerated many other trades

wherein Jews do not appear: Masons, Carpenters, Locksmiths, Tailors, Shoemakers;

all these trade have no Jewish exponents—because these trades are forbidden to

But in the trades which are open to the Jews he would find many Jewsthe Jews.

There are, in Hamburg, Jewish Upholsterers, House decorators, Bookbinders,working.

Printers, and Lacemakers,

That is just the cause of hatred; that is why the ene-

Did he ever see Jews wearing light clothing in wfecember or January, 

because in the Orient it is warm and they are still suhsk to the oriental climate?
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statesmen or senators.

is withheld. Just so long will an injustice be committed against thousands of

useful people who otherwise are bearing every burden of the community. Does the

•Sahwartzer* (meaning the anonymous author of the Black Book) believe that it is

enough that the Jews are not abused and not misused?

"Such language as his bespeaks an unChristian being, a diabolical

—He only hates the mass, the people, but considers the individual Jewcreature

unfortunate brother.

serious with him!—of the nine million Jews in the world he esd* hates—only

8,999,999—no more than that. It is hardly believable that such a heart which is

capable of loving one out of nine million people could contain so much hatred

and gall as this little black Haman pours out upon the Jews in four pages....

"In spite of his admission that *he hates all Jews', he makes the

’Loving your enemy’. Have

as a Christian. You make the admission that you hate Jews, not because of any

other reason but that they have about them the odour of garlic'.:; because of their

•Yiddish dialect* (Mousohhelden Spraohe—Wessely's Dictionary says it refers to

Jews, also means Sahmousoh), because of the 'airs' of their rich members, beoause

of the arrogance of their so-called learned men....

And"Has a Jew ever uttered such statements concerning Christians?

this little bigot claims that the 'Jews does not grasp the principle of loving

your enemy*—a love that he is given daily opportunities to exercise...

"Carlo says, ’If the Jews are emancipated they will become senators

"Ehe Jews are seeking suffrage, not beoause tney want to be
-tka 

i’hey ask only the equal rights of citizens; ritht. to

He even kas one Jewish friend.—Ahl so it's not really so

arrogant statement that the Jews will never grasp the essential principle of
wKoou grasped its meaning? You^are anxious to be Known

enjoy life and to contribute to the welfare of the community. And as long as this
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and officers of state*, because they have gold, aud *tliat rules the world*

(Gelt regie rt die :,l>elt). Such vulgarity and impudencel Twenty-four senators.

four mayors, four syndic! will pemit themselves to be bribed by a Jew, because

he has money, so that he may be elected as a senatorl

"Carlo says, *1 write, not with my own bitterness but with the 'gall*

of history, of truth, ana of public opinion.* Uy answer 1st History is only a

History must be just; it must present the truth.Judge—ana a Judge has no gall.

2 might read to the valiant Sir Carlo a few pages of history—of the Crusades,

of St. dartholemew night, and prove to him how oalmly history treats of these

Tears—that is all history has for suoh cruelties; bloody tears, buthorrors.

no gall, the latter is a personal contribution by Sir Carlo.

"And Truth.

is non-

existent. When Truth does speak, she opens her mouth with wisdom, she speaks
89140031^ •*£ powerfully, and convincingly.

truth, and all those who cater to it.

"So, public opinion also has a gall.

Plain folks are not bitter in their attitude towardsrabble with the citizenry.

Only recently an appeal to grant Jewsanyone, especially not against the Jews.

equality was endorsed by leading citizens of the plain folk; and the citizenry

of Hamburg will, most assuredly, not be remiss in this connection.

"Is it not time that the barbaric customs and inhibitions of the

the foreign tyrant, proves that they did not abuse their trust.

•In >ingland

-M CVi/
Truth weighs carefully every word, every syllable, every letter; annualscusses 

that which is not known—jsowsv, or that which is not understood, oi\vEich

Sir Carlo seems to identify

Full of gall is only calumny, un

is she full of bitterness? HoJ That is sheer calumny.

Middle Ages shoula be aoolished? The record of 1814, when Jews held office under

"Carlo is even capable of some grim humor. He saysi
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and France the ratio of the Jew to the non-Jew is like a drop in the Ocean,

while in Hamburg it ia truly no drop—but a Dead Seal’ She re are more Jews in

the capital of Holland, where the Jews have enjoyed equal rights for over fifty

Here the ratio of Jews to non-Jews is one to eighteen.years, than in Hamburg.

"Carlo (quoting apparently from Nathanson) says: ’Because Christians

do not eat out of a bowl, they are called unclean by the Jews,’ It is not fair

ID not the Catholicsto single out the Jews because of certain dietary practices.

abstain from eating meat on certain days even when they are visiting the homes

Yet, no one would accuse them of branding theirof their Protestant friends?

Itortheimore, there are Jews who live in ig-Ohristian friends as being unclean.

norance of the dietary laws, an ignorance more profound than that of the editor of

the Black Book.

"Carlo says: ’Jews merit great praise in that against their convict-

i’his nullifiesion they will never change their religion for any earthly gain.’

all previous statements mane by him that Jews care only for worldly gain and

riches.

"A People who are capable of sacrificing worldly gain for a higher

ideal, for truth and faith, are to be classed very highly, and hardly to be thought

In such a people the governmentof as being capable of anything contemptible.

has the guarantee of industry, conscientiousness and patriotism."

Salomon then takes up, briefly, the minor arguments of the Black

With regards to garlic, he says that he uoes not know.Book and discusses them.

nor does any one else know, as to who consumes more garlic, the Jew or the

But he is sure that the odour of the Black Book is even more object-Christian.

ionable than that of the garlic which the Jews eat.

Referring to the Yiddish dialeot, Salomon says that he does not
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mou Christians. But the language of the "Black1’ one is surely offensive to

the sensitive feelings of thinking people.

Whether Christian or Jewish scholars are more arrogant, Salomon

claims that he is uncertain; but he is certain that it is arrogance on the part

of Carlo to present as new ideas, statements which have been refuted a thousand

times.

In conclusion, Salomon says, "Later, when you will have outlived

your prejudice, you will realize that it makes no difference whether the artisan,

the artist, the scholar,.the statesman, has black or blond hair, a big or a small

nose; whether he eats one kind of food or another; whether he prays to God in

You will then aomit the value of sincerity, of spirit.one language or another.

You will then admit that the nobler the heart, the finerof conscientiousness.

the spirit; the holier the conscience, the finer the mant-whether he be Jew or

Christian—the greater his value to his country, to his ooraaunity, to society in

general.

you be—tender, ,<lndly, yielding, forgiving, patient. Junge not, condemn not,

but be loving in deed and in word. That is the only, and the most direct way

The above few excerpts from the article in the German newspaper,

and the discussion by Salomon’s biographer of his polemical activities, may.

in a limited way, serve to Illustrate the influence which Salomon wielaed upon

And they surely help us in forming a picture of thisthe affairs of his day.

unheralded giant of the Jewish Reform Movement.

know which jars the ear more, the speech of common Jews or the speech of can-

163 in which Christian and Jew can be emancipated; is., be redeemed from all evil."

"Be Christians in your deeds I Be that which your Master would have
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Was Salomon an Am-Ha'Aretz?

The Raboinio adage that the "Jealousy of scholars increases wisdom,"

may or may not have operated in the oase of Gotthold Salomon. While the truly

great scholars of his day paid homage to him and respected him for what he was—

a great and popular preacher—yet, he speaks so often of his "enemies", of his

"oritios", that one wonders if there was not more than a grain of truth in the

rumor that 1b was considered by some an "Am Ha-Aretz".

most, could never forgive him the sin of, wnat they called, ignorance. Everyone

concerned knew, no doubt, that Salomon never attended any Yeshiva, nor had he

This fact militated against

Every opportunity they had was seized upon to belittle him.him. Even Hart

mann, the famous antisemite, when he was outfought by Salomon, spoke contempt

uously of him as the "Jewish Preacher". But the truth of the matter is, that

Salomon was far from being an "Am-Ha-Aretz". His studying had not been done

systematically, he knew no method; but he knew Jewish literature. At the age

of seven he began Hishna, or rather Talmud; since he read Hashi so fluently.

From eight to twelve he studied Talmud, and from twelve to sixteen Bible.

After sixteen, for some unknown reason, he pursued his stuuies alone, and seems

Of a certainty, the work he did was unsupervised andto have done quite well.

was far from being standard, even for that day ana age; but it die give him

some form of training in languages; and, wnat is more important for us, in

homiletics.

been in any High School or University. And in the eyes of the Yeshiva "Battlen", 

and of the University cad, this is a great sin.^6^

Such a situation can be unuerscood only In light of the fact that 

those who probably had good cause to feel^his sharp wit and clever satire the
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As a result, he soon developed the art which maae him the very

famous preacher he became in the twenties, and during the next three decades.

To his natural talent as a teacher and lecturer, was now added the ability to

prepare and deliver an address which should teach and enlighten his hearers.

But, bock of all this, was the eight or nine years spent with Talmud and Bible.

And in spite of the fact that he might have had a tendency to follow the lead

of the Christian preacher whose works he read and whose spoken word he listened

to with such earnestness, he could not free himself from the influence of his

The fine tenderness for his own people and their literature,Jewish learning.

seems to have become interwoven with his very fibre; ana so he gradually drifted

back into the old reliable channels of the ancient Aggada.

The several excerpts citea in this thesis, are a fairly good indi

cation of the manner in which Salomon utilized his ingrained knowledge of Jewish

full excerpt is

given here to show just how he worked in the field of Jewish preaching.

The English translation is given first, then follows the German

original, showing how he made the -lid rash 1c material a forceful and eloquent as-

The reader who realizessitant to his theme, using it skillfully and naturally.

that the Uidrashic material is two centuries apart from the German, cannot help

but admire the able technique of the author in the way he blends the two

harmoniously together.

In a sermon preached on Shabbos Parschas "Be-ha-a-loschaw", Gott

hold Salomon, pursuing his favorite theme, "Light and .Enlightenment", expounds

VIII: 1-4.

I

sources; but for the sake of making this point more clear, a

the theory that Israel is the "Priest People". He uses, as his text, Numbers

His proposition is that, "To work at the task of enlightening our
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fellow-mau is the worthiest and most blessed of all of life's pursuits, and

(An der Erleuchtung unserer ilitmensohen zumust ever continue to be such,"

After stating the text, he shoves his fine ididrashic

learning by the artistio way in which he weaves a few selections into his

intro duct ions:

"Aly friends, just as is always the oase with the Rabbinic exegetes,

so here too they interpret the symbolism of the Uenorah and of Light in an inag-

They conceive of the Earthly Light as beingillative and symbolistic manner.

symbolic of the neavenly Light of Season with its spiritual corrolariess virtue

and piety.

"I could cite you cany and pertinent quotations, to prove this, if

But a few such oitat-I had the time, and if it were iBcessary for my purpose.

ions I must give you in order to corroborate my previous statement.

"Why is the injunction concerning the Uenorah placed in close proxi

mity to the description of the rich offerings which were brought to the hedi-

When Aaron beheldcation of the Tabernacle by the "Ne-si-im"? Hear the answer:

the rich offerings which the Ne-si-im had brought, he felt very lowly indeed.

ForBut God encouraged him, saying, 'Surely you rank higher than these Ne-si-im.

a spiritual one, their's is only a material one.*

You are"In another place it is said: •Do not be discomfit ted.

Light,Sacrifices must eventually be abrogated.destined for something higher.

however, will never be abolished.’

in"In a third place:

And in His presence nightLight has its abode with Him.the Temple?

’Boes God need the light when He appears

is unable

arbeiton, die wuerulgste and segenvollste aller oeschaeftigungen auf Erden ist
165 und bluiben soil.)

to perpetuate light among your people is your calling. Your pursuit in life is
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to darken anything. * Yet see; when mortal man builds a house, he builds his

windows much wider within thaKwithout, so that the light from without should.

But in thebrighten more of the interior. Sanctuary which Salomon built, the

windows were wider outside than inside, so that the Light from the Holy Place

'therefore,' says the Lord, 'perpetuate Mymight enlighten the whole World.

Light, and I will oause your future to be ever lighter and brighter.

(She original of the German follows; "Heine Freundel so wie

mehrere in der Stifteshuetee Statu gefundenen Einriohtungen, so wird auch, und

ganz besonders, der Leuohter mit seinen Lictern von vilen der alten Sohrift-

ausleger in einem bildlichen, symbolischen Sinner genommen: das irdische List

als ein Neichen des himmlisohen; fuer Erkenntnisz, iugena und Froemmigkeit.

Ich koennte euch hierueber sehr viele und sehr sinnvolle Auszerungen der Alten

lilttheilen, wenn es die Beit gestattete und zu melnem Zwecke noethig waere.

Nur einige Aussprueohe musz ioh euch anfuehren, um meine furehere Behaputung zu

’’.Varum graenzet die Verordnung von dem Leuohter so nah an die Erzaeh-belegen.

lung von den reiohen Opfergaben, die Israelitischen Fuersteln. dem Heligthume

'ha Aron die reichen Opfergaben sah, kam erHoert die Antwort:weiheten? ’

Wahrlioh, hoeher denn alle dieselbst sich gering vor— doch Gott belehrte ihn:

LainFixers ten stehest du, denn Lioht zu unterhalten im Vo Ike 1st dein Beruf.

Geblet is das Geistige, das ikrige von der Erda.' Bine anaere stelle sagt es

•Nich verzagtl zu groeserm bist due berufen: die Opfer muessen auf-kuerzer:

horen; des Liohtes aber wird nie zu entbehren sein.• Bine dritte Stelle lautet

endlich also; 'Bedarf Gott des Lichtes wohl, wenn er im Heligthum erscheint?

Wohnt ja das Licht bei him, und vor ihm kann ja die Nacht niches verdunkelnl

Booh siehe, baut der Bterbliche ein Haus, so sind uie Fenster auswendig beengt.

inwendig gerauenxig, aud dasz das Licht in die Wohnung dringe. Bei dem
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Heligthune aber, welohes Salomon dem He rm bauete, waren die Hens ter auswenaig

welt, Inwenuig aber enge, damit das Lioht aus dem Heligthum In ole Welt dringe.

So unterhaltet nur das Lioht, sprioht der Herr, und loh werde euoh einer inner

hellern, liohtvollern Xukunft entgegen fuehren. '")

(The Hebrew text for the above Rabblnio oitations reads as fol

lows :
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The masterful way in which he interprets the uidrash, if it means

Am-Ha-Aretz. Only a man who is steeped iu Aiidrashic literature could play

around, so artistically, with various portions of iiidrashic exegesis. His very

selectiveness proves conclusively that he not only knows where to find what he

wants, but what is more important, he knows how to apply the Rabbinic method of

exegesis to the Midrash itself, and reads out of it whatever he needs.

While many of his references from Talmutfc literature may be said to

have been repeated from hearsay—because frequently he gives no references—yet.

this citation, although his reference merely reads, "Die drei oitirten Stellen

befinden sich in den Alidrashim", seems to indicate, perhaps, an ignorance of

scholarly method, but never an ignorance of Hebrew,

Of course, this must also be borne in mind, that to the Rabbis of

his day, and particularly the Orthodox Rabbis who knew the Xalmua so well that

they could tell you where a certain statement was with remarkable accuracy,

giving not only the "Daf and A-mood" but even telling you which line from the

top it could be found; to such expert divers in the "Yam ha-Talmud", it might

have seemed that Salomon as a preacher was an Am Ha-Aretz, but as learning

is now viewed, Salomon looms as a real Talmid OlunMchswi

A thorough consideration of the way in which he exploited the

sources he quotes, ano. those he unconsciously utilizes, gives one the convict

ion that the five years (from seven to twelve) he spent struggling with Hash!

and d'almud were well spent, not to speak of the four years witii his learned

uncle (from twelve to sixteen), when he uevoted all his time to Biblical study.

And subsequent events—his collaboration with Wolf (in their work of translat-

anything, proves beyond the shadow of a doubt that Salomon was anything but an
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Ing the "Twelve Minor Prophets), his translation of the Bible for family use.

and. his translation of Maimonides's "Shemono Prokim", proves the Sabbinio

statement that "the learning whioh one acquires in nis youth is not so readily

forgotten,

16

Conclusion

That Salomon was a product of his times, and that the times were,

in turn, influenced by him, was the task whioh the writer of this thesis set

Judaism.

All the activities of the pioneers of ^form in Burope; such as.

Israel Jacobson, Friedlaender, Beer, Kley, and even Zunz, should never be under-

They laid the foundation upon whioh the fine superstructure event-estimated.

But their efforts would have gone for naught if the Hamburg Templeually arose.

had not been organized, erected, and permitted an uninterrupted existence for

nearly four deoades with Salomon at the helm.

It was the Hamburg Temple whioh became the model for Leipzig,the pioneers.

Any reputable

Truly, it

sucoessfuly, Reform would surely have had to wait a longer time than it did for

And when we speak of the Hamburg Temple as an establishedits recognition.

no comment; and the latter statement is implicit in the aohievments of Reform

London, Charleston, Philadelphia, New York, and Cincinnati.

history of that period has^a word to say about the Hamburg Temple.

may be said that had the Hamburg Temple not been organized and carried through

out to prove when he began this work. That the first is easily proven, needs

It was the Hamburg experiment which articulated the yearnings of
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fact in the Heform Liovemtn, we mean, in reality, that SSomon is the one person

responsible for that suooess, for that recognition.

We must bear in mind, that a hundred, years ago the Christian world

still thought of Judais .i as the last glowing embers of a heroic and once power

ful faith; and as such, it must be permitted to carry out the Lord's will; ip..

And we know, as has been indicated in the Manifesto of theto die in peace.

Kmoeror, that no cha ge is to be tolerated in the Jewish ritual, since it is

Shus, the Orthodox leaders played right into the handsincapable of new life.

of the Jew-haters; they resorted to all manners of tricks, honorable and con-

temotible—mostly the latter—to bring pressure to bear uoon the government to

disband the new movement.

Fortunately, the group in Hamburg were men of influence ana so were

and even Salomon nints at this fast when me asserts inthe end was inevitable.

the introduction to his first volume, that the collection of sermons is partially

intended to give the government a oiiauoe to study the new movement as mirrored

in the semons preached from the pulpit of the Hamburg female. Perforce, bad

Zunu been chosen to that office,ne might nave reflected Just as much credit

For though

Zuna was, and remains, the greatest scholar of his cay in nis field, it is clear

u'he movement was new; it tad no idea as tothat Homiletios was not his field.

Just what form it should take; and it needed such a personalty as Gotthold

Salomon to give them assurance and self-confidence.

In spite of the fact that Salomon was no Rabbi, and t..ough he had

never had a systematic training, his work must have challenged the admiration of

What the greatest Jewish preachers ana scholars thought of thethe world.

upon the movement; perhaps even more, but this is pure conjecture.

permittea to carry on their work for a time. But wits tne death of these Issuers
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"Master of the Word.”, we have indioatea by Quoting from various documents and

letters. ■°ut what is more important for any movement—he won the sympathy of

the contaon people, the average men and women everywhere, to the oause which he

championed. Many of the phrases whioh he uttered in his sermons have since be

come sLook-phrases in liberal Judaism. Some of his sermons were translated in-

DutfiA-in 1S25 (unuer the title, "Het husiselijk leveiflat Amsterdam. A smallto

volume, containing translations of twelve of his sermons, was published in

England ana later re-issuea by the Charleston congregation in America. And

though he seems to nave been Quickly forgotten, it is unbelievable that so great

a man in his field—and Homiletics was surely his field—can remain long in

obscurity.

Is it too much to say that "Wise and perhaps the other great leaders

and pioneers of American Deform Judaism were influenced by the word of this

"Master Aiildsr" in Jewish Homiletics?

That Isaac Meir Wise was acquainted, with Salomon ana knew his works

For, in his periodical, "The Israelite", he eulogizeswe have no reason to doubt.

Salomon, and among other things, he tells us that Salomon translated the entire

Bible for the use of the school and the home, a work which was still very popu

lar in Germany at the time of Salomon's death. As to his Homiletical influence.

Wise says, "His volumes were read as far as the German tongue reaches, by

And anyone who can read between the lines canpreachers and private persons."

understand that 'Wise not only read German, but was, no doubt, one of those

In closing the rather long eulogy,"preachers" who read the volumes of Salomon.

he lives in the hearts of the Thousands

Sooner or later, history will assign to him the proper place which 

he merited ir^the Reform Movement of Europe.

Dr. Wise says, "It is not necessary to say much about the deceased Dr. Salomon, 

in the pages of history."^7
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Abraham Geiger, in his "Zeitschriften", also eulogizes Gotthold

Salomon (that he revnred Salomon when alive, we have learned from the letter

he sent to Salomon on the occasion of thetaenty-fifth jubilee celebration of

Perhaps, no one knew better than Geiger just what Salomon meant tothe latter).

the Reform movement; ans so we may consider as authoritative his statements, that.

"The living spirit of the dead nan inspires us to new life.... Gotthold Salomon

it came warm-heartedly from his mouth....Salomon was the first and foremost

preacher.

,His ability to comprehend in -ready welcome in the heart of his listeners

tuitively, all the treasures of Judaism was greater than his scientific know-

Ehroughleage to construe them; but he knew how to present and to evaluate them.

Salomon the Jewish sermon attained its finished mastership, having proper rule

nested it with the whole historioal development of Jewish thought Up to an

advanced old age he continued in his youthful masterliness, fresh and vibrant....

mon from its imprisonment of prejudice

touch the depth of feeling; to inderpret the of life to his auditors,

and withil, in a refined form and in a popular way, to arouse thoughts and to

vitalize them into warm and positive convictions....The Jewish sermon has become

an institution and a power in Judaism, as the foremost means of religious advance

ment, thanks to Salomon land with him his fast disappearing col leagues).... The

memory of the master should be honored by the younger generation....Though his

gifted lips are silent now, his words still resound in all of Israel's Houses

.He knew how to elevate the spirit; to

It needed the overwhelming gift of his captivating word to free the Jewish ser-

The mighty and benign Word welled forth from his heart and found a

knew how to grasp the essential religious content of Judaism, anu how represent 

it in its chaste purity to his listeners, warming their hearts with his word as

and homiletical form, yet permeated with the Jewish spirit, Jewish adages con-
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of Worship, and in all the hearts of those who are conscious of their Juoaism....

1'hat was the mission of Salomon, his ensuring worth....The refined Temple ser

in spite of the fact that suoh prominent men as Wise and Geiger,

though separated by several thousand miles of distance, agree essentially as to

the place of Salomon in the history of Judaism, he seems to have been neglected

But his work appears to have borne very fineand forgotten by the masses.

fruit. Many of his adherents, and countless thousands of his admirers emigrated

to America; and these were undoubtedly the very ones who rallied aruund the

It seems reasonable to believe that ifstandards of the reformers in America.

Einhorn and Wise haa not found here the many ready supporters, they aould not

have succeeded in building so quickly. It was the many years of work which the

early pioneers did in Germany, the excellent service rendered by Salomon in

teaching the young at Messau, and later in preaching to the youth at Hamburg,

that paved the way for the great American Experiment.

In closing, a word may be said about the effect of the movement upon

Salomon himself.

The fiery youth who preached Universalism and non-Nationalistio

Judaism seems to have ended his career in broken-hearted solitude. Mercifully,

•Providence robbed him of the power to realize what was going on, for as was

pointed out in the chapter on the life of Salomon, the death of his wife brought

on an attack of atrophy of the brain, which caused a lingering illness and a

All his attempts to reconcile Christianity, even to the pointpainless death.

he himself

The nobility of the Christian expresses itself best inadmits, were in vain.

I
!

vice, vzhich was lifted from a withered formalism into the sphere of the upward- 

striving realm of the devotional soul, is mostly the work of Salomon." G^8)

of writing sermons with the aim to please his Christian auditors, as
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flirtatious effort- can five the Jew any better standing among his neighbors

than he merits by his personal conduct.

Salomon depicts the uesperate attempts of German Jewry to secure

dmancipation, when he cries out in his little polemical tract,- "The Blue Boole",

mother tongue is German.

No! we sing insteadGerman.

for a little share

For the privilege of securing the right to life, liberty anuof citizenship!

But in the lifetimehappiness, they were willing to give up their birthright.

of Salomon, though they receive political emancipation, they did not realise

For it isSocial recognition was still largely withheld.full emancipation.

not enough that one desires to gain entry into a circle; it is also necessary

This can never be achieved bythat the circle should be willing to receive him.

These earnest folkssubmerging self; nor by yielding up one's self-respect.

of the ne°rd nationreligion only.

aliscs of today; that they are Jews by nationality only.

tie himself loyally to the past of his people—this is what the Nationalists

really mean—and at the same time, utilize anu adapt to his needs whatever is

for the well-being of his

fellow-man.—This is the religious phase.

I

claimed, and Salomon championed their cause valiantly, that they were Je -s by

And that is just as inconsistent^as the cry

To be a Jew, one must

We uo not even slug Fsalms of oriental origin.
■fro

songs by Heine and Uhlan!" These pioneers tried^everything

best in his religious heritage for his happiness ana

his Christianity^ ^it is perhaps fitting that it shoula be soj)and no amount of

■set Buis shoula be done, not for

the purpose of currying favor with our neighbors, but because it is the 

dignified and self-respecting thing to do. One need not compromise his Jewish

"Come to our homes, you will find nothing that smacks of Orientalism. Our

bur Literature is German. The music in our homes is
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principles in his relations with his neighbor; neither is it necessary to preach

the questionable doctrine of the value of Jesus as a teacher or a prophet, in

order to be respected as an honorable citizen.

mlllenium.

Christians will realize that they are not altogether in the right, and as a result

Jew and Christian will embrace each other and usher in the ilessianic Age. But

like all visionaries, he failed to appreciate the process of history. Progress

is only achieved at the pace of the slowest member of the human race, and though

may plead and fight for it, even champion it earnestly, we must always lavewe

with us the consciousness that the ultimate result is still a long way off;

therefore, we may fight for much, but we should be happy with wnatever we achieve

in the immediate present.

Gotthold Salomon fought heroically, but the g^al is still ahead of

us; amr his example may encourage us to carry on our hope, and bring it at

towards its realization.least a little nearer

End

Bibliography of Salomon's Works

The following is a list of Salomon's works, as compiled by comparing

This list indicates a busy lifetime ofand checking two different sources.

literary activity from his earliest youth to within a few years Of his death.

covering a period of over fifty years.

Salomon, with his prophetic fire and idealism, saw only the possible 
•tka.-e

In his youthful enthusiasm it seemed to him^only a little more, and

-------pMBiea

- n-D'bdJ- JI W
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Bulamith, erester

Ueber Aufklaerung und Aufklaerer. ‘‘ulamith, zweiter Jahrgang, 1. Band.1808.

Sulamith, vierter

Abeudaselbst.Der Hangs t re it.

Sulamith, fueufter Jahrgang, 1. Band.‘ 1818. .Die Gleiohnisse, eine Barabel.

Auswahl von Preuigten, zunaeoast fuer Israelitsn. Dessau 1818. 6 sermons.

2. Gabe 1826.Leipzig 1819.Parabeln.

Briefer an eiu aohtuugswuerdiges Frauenzicmer jueuisoher Religion.
Sulamith, erester Jahrgang, 1. Sana, 2. Band; zweiter J an r gang 2. Band.

1819. Predigten, gehalten beim Gottesdiesnt in dem dazu gewidmeten Tempel zu 
Hamburg. Dessau 1819.

Was soli der Dweok alias Brziehens sain unu worin soli der Lrzieher 
seinen schoensten Lohn finden? Roue, gehalten In her judeuischen Haupt- und 
Freisohule zu Dessau, bei Gelegenheit des oefentliohen Examens am 30 Kovbr. und 
1 Deobr. 1808. Dessau 1808.

1811. Heoension des religioesen und moral ischen Lehr- und Lesebuohes fuer Khaben 
und Lfaedsohen von herz—homberg, Sulamith, ddtter Jahrgang, 2. Band.

1812. Teutona, eine georduete Auswahl vorzueglicher Gedan'ten, aus den besten ori- 
ginal-deus tohen Sohriften, zunaeoiist fuer gebildete Soehne und Toeohter, heraus- 
gegeben von M. Fredau und 8. Salberg. Leipzig 1812. 2. Auflage 1816. 3. 
Auflage in 2 Baenden 18 24.

1814. Lebensgeschichte des herrn Hoses Philipsson, Lehrers an der jueuisohen haup- 
und Freisohule zu u^assau. Dessau 1814.

1817. Oharakter u.es Juderithums, nebst einer Beleuchtung der unlaengst gegen die 
Juden von Prof. Ruehs und Fries ersohienenen Sohriften, von J. Wolf und G. Salomon.
Leipzig 1817. (2. Aufl. ebenuaf.)

1813. Licht und Wahrheit, die Onbildung des israelitischen Cultus betressend.
In zwei Brie fen, geweohselt zwischen sqei Freunden der Wahrheit. Leipzig 1813.

SelimaS Stunuen der Weihe. Bine moralisoh-religloese Sohrift fuer Gebildete 
des we.iblichen Gesohlechts. Leipzig 1816.

1809. Rabbi Moses ben Maimon. Sulamith, zweiter Jahrgang, 2. Band. , 
a'hpn* fl’j?? S> il J 7P LU’ll i» E'”*? U

fern 7'io^Tr ie?’4. ’ I0.L
(Die Anmerkungen sind in deutscher Spraohe. 2er Text 1st aus dem Arabi- 

sohen uebersetst von Ibn Tibbon.)

1806. Ueber den ueberfluessigen Aufwand an x'esttagen. 
Jah^png, erster oand.

1816. Ueber die Niohtigkeit der irdisohen Gueter, eien Bede.
Jahrgang, 2. Band.
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Uober den fruehen Sod edler Uensohen. Predigt. Hamburg 1819.

Vier Predigten ueber die vier

Prophetengeist und Pr-jphetenwandel. Pr. Altona 1820.

Zweite

Eine lleujarhsgabe fuer fromme

Salomon und ranks 1, die Erziehungsohule. Hamburg 1821.

Salomon und M. Fraenkel, kleine Sohriften. Hamburg 1821.

Dritte
Sammlung.

1827. Hose, der Hann Gottes., Ein heiliges Lebensgemaelde in 21 Kanzelvortraegen. 
Hamburg 1827.

Ids Familienleben. 
glaeubige Gemuether.

*>rie Preuigten u.s. w. 
Hamburg 1821.

1825. Predigten, gehalten im neuan israelitisohen Tempel zu Hamburg.
> Das. 1825. 13 sermons.

KJ <1 TT1OJ Hebraeisches Eleenntarbuah zum beseem und stufenweisen 
Erlernen des Habraeisahen und Kabbinisohen, nebst einem vollstaendigen Wortreg- 
ister von J. Wolf und G. Salomon. Dessau 1819.

Die Ilatur, eine Lehrer in der Wahrheit. 
Jahreszeiten. Berlin 1820.

1826. G. Salomon und C. Kley, Sanmlung der neuesten Predigten, gehalten im neuen 
israelitisohen Temple zu Hamburg. I. Jahrgang in zwei Haelften 1. und 2. heft. 
Zweiter Jahrgang, ereste Haelste in zwei Heften. Hamburg 1826 und 1827. 3 vols., 
1st, 15 sermons; 2nd, 15 sermons; 3rd, 13 sermons.

Debt in unsern wohlthaetigen Werken der rechte GeistT Pradigt u. s. w. 
Das. 1825.

1821. Predigten, gehalten im neuen israelitisohen i’emple zu Hamburg. 
Sammlung. Hamburg 1821. 12 sermons.

Niohts dazu und niohts davon, Oder die drei Grundlehren des Juaenthums. 
Predigt u. s. w. Hamburg 1828.

1829. -nenkmal der Erinuerung an iioses ilenuelsohn zu dessen ersuer baeoularfeier im 
September 1829 nebst einem Blioke in sein Leben. Hamburg 1829.

1828. Der wahrhast i'romme stirbt nioht.
Jaocbson. Altona 1828.

Predigt zur Gedaeohtnissfeier von Israel

1820. Eine Homille. Beim Sohlussgebet am Versoehungstage im neuen Semple zu 
Hamburg. Sulamith 6, 1. (Diese Homilie, auoh Bikur Halt im 4t. Jahrgang 1322 
abgedruokt, ist vortrefflioh ins Hebraeisohe uebersetzfr von llaoh. Perez Karasik
U. d. 2. plXD T-ETTP Wllna 1858.)

Preuigten, gehalten im neuen israelitisohen Temple zu Hamburg. Erste 
Sauralung. Hamburg 1820. 11 sermons.

Euehrt uns die Religion auoh nioht zurueck? Predigt. Altona 1820.
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Hamburg 1829.Preuigt am Pessaoh.

Erinnerungen an das Seebad Helgoland im Jahre lo34 in Briefen. Hamburg 18o5.

Bine Preuigt zum Besten der auroh die 
verarmten Bewhohner Pesth's, ohristlichen und jueuischen Glaubens.

1835. Brlefe an Hsrrn Ant. Th. Hartmann, Prof, der Theologle zu Hostook, ueber 
die von demselben aufgeworfene Frage: Darf eine voellige Gleiohstellung in 
staatsbuergerlichen Heohten saemmtliohen Juden so con Jetzt bewilligt werden? 
Altona 1835.

1839. (Allg. 
18 der j. A. 
Beme r kungen

Beit. d. J. 1839. 3. 341). Erinnerungen gegen die in Nr. 12, 14, 
von M. Hess in Trier und L. Schott, Rabbiner zu Sandegg, gemachten 

zu meiner Volks- und Sohulbibel von Dr. G. Salomon in Hamburg.

1838. Bis hierher hat Gott geholfen. 
Lonaufluthen 
Altona 1838.

Israels Erloestmg aua Druck und Knechtsohaft, ouor: auf welohem Wege 
koeiu.en wir zu einer wueraigen atelluug in uer buergerlichen Gesellschaft gelangen?

Licht und negen Oder: auf welchem #ege koennen Voelker waiirhast erleueutet 
una gluecklich weraen? Preaigt am 14. Elul 5589 (12 September 1829) in Beziehung 
auf den hunuert jaehrigen Geburstag des Weltweiseu Moses Menaelsohn, gehalten u. s. 
w, Hamourg 1829.

1840. Eliah, der hoohgeseierte Prophet des Herrn, der Kaempfer fuer Licht und 
Wahrheit. Bin hell. Lebensgemaelde in 19 Kanzelvortraegen. Hamburg 1840.

Deutsche Volks- una Sohulbibel fuer Israelites, auf'a Neue a. d. massoret- 
ischen ‘x'exte uebersetzzt. Altona 1837. 2. Aufl. 1838.

1837. David, der Mann nach dem Herzen Gottes, also Mensch, Israelit und Konig. 
Ein heil. Lebensgemaelde in 26 Kanzel vortraegen. Hamburg 1837. 26 sermons.

1841. Die Geschichte der zwoelf abgesandten tlaenner (4 Mos. 13 und 14), als ein 
Spiegel fuer das heutige Israel. Preaigt am 13 Januar 1841. Hamburg 1841.

Nachruf an Meyer Israel Bresselan, unmittelbar naoh der am Sabbath den 28 
December gehaltenen Predigt. Allgemeine Zeitung des Judenthums 1840. S. 85.

Ant. iheod. Hartmann’s neueste Schrift: Grundfaetze des orthodoxen Juden- 
thmus mist Bezug auf die Frage: Darf u.s.w. in ihrem wahren Lichts oargestellt. 
Zweites und letztes Sendschreiben. Ebend. 1635.

Festpredigten fuer alle Feiertage des Herrn, gehalten u.s.w. Hamburg 1o29. 
20 sermons.

1832. Die neue Erde und der neue Himzel. Predigt am 18 October 1832. Hamburg 183a

1833. Ueber den religioesen Gesang im alten und neuen isr. i'empel. Hamburg 1833.

Jerobeam Oder die Rueckkehr des Unglaeubigen zum Glauben. Predigt am Sab
bath vor Purim (15 Maerz 1835), gehalten u. s. w. Hamburg 1835.
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Die Einsegnung der Jugenu, eine Coni'irmatlonBfeier, Breuigt. Hamburg 1841.

Sine an den von den

1843. Bruno Bauer und seine gehaltlose Kritik ueber die Juxenfrage. Hamburg 1843.

des neuen israelitisohen Tempels zu Hamburg. Dts. Io4o«

Das neue Gebetbuch und seine Verketzerung, Auszug aus einen groesern 
Manuscripts, als eine Schrift fuer das Volk. Hamburg 1341,

ias blaue Bueohlein. 
von Gottfried Siegesmund.

Denk- und Bankfest, eine zur Srrinnerung an Hamburgs grossen Brand 
und auf Verlaugen in hruok gegebeue Breuigt. Hamburg 1845.

Eine Weibnachstgabe fuer gebildete«und fronze Ohristen, 
Hamburg 1844.

Bas 
gehaltene

Der gottgeweihete Tag und seine dreisaoke Beueutu
Vaetern aer atadt ■ angesetzten Buss-und-hettage, am 7 dull 1642, gehaltene Breuigt.
Hamburg 1842.

Die Herrliohkeit des zweiten Tempels (Haggai 2, 9). Sine bei der Einwelhung 
des neuerbauten israelitisohen Gotteshaufes am 5. Septbr. 1844 gehaltene Bredigt. 
Hamburg 1844.

Salomon und frankfurter, Festp reuigten zur Jubelfeier aes 25jaehrigen 
Best ehens

Es ist gefaehrliah, eine Gesamtheit die religiositaet abzuespreachen. 
Eine als Wort zu seiner Heit abgehaltene Bredigt, Hamburg 1642.

ide Erloesung Israels aus der aeg/ptischen Hheohtschaft, uas lehrreiohste 
Kapitel in der Weltgeschichte. Breuigt am Bessaohfeste. Hamburg 1841.

Kurzgefasste Gesohiohte des neuen israelitisohen Tempels zu Hamburg 
waehrend seines 25jaegrigen Bestehens nebst Anmerkuugen und Beilagen. Hamburg 1844.

Gottes Stimme aus dem Feuer. Breuigt naoh uem grossen verheere-uen Brands 
van 5 bis 8 Mai 18-.2, am Feste der Gesetzgebung genalten. Hamburg lo-»2.

1842. Sendschreiben an Dr. Z. Frankel in Betreff seines in "Orient" mitget- 
heilten Gutaohtens ueber das neue Gebetbuch der Tezpelgemeinde zu Hamburg. Das. 
1842.

1844. Salomon und Frankfurter, die lesste und ole erste Breuigt beim boheiden aus 
dem alten 'u.'enipie u.s.w. Hamb. 1844.

Salomon und Frankfurter, Heden bei der am 18 October 1842 stattgehabten 
Grunds te ini egung zum neuen israelitischen x'enpel zu Hamburg. -as. 1842.

Die vier Denksteine an den Grenzen der ^anderschaft. Breuigt, Hamburg 1841.

Das verklaqrte Bild uer Freiheit. Breuigt. Hanburg 1345.

G. Salomon und J. Meier, Sammlung von Festpredigten und Jasualreden, 2 
Baende, Stuttgart 1841 und 1842. 11 sermons.
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Fuer ihre Freund e una Feinde.

Inhalts.

Kanzelvortraege ueber den Jeoalog. Hamburg 1845.1846. Der Berg dos Herm.

Ide Aufgabe des heutigen Israelites. Predigt, gehalten zu Breslau 1846.

tier Bliok in das gelobte Land. Predigt. Hamburg 1847.

Festpredigten fuer alls Feiertage des Herrn.

"Selbst-Biographie von Gotthold Salomon".

The above list is taken from “Biographisohe Skizzen", by Phoebus
Philippson, volume III, published in 1866, at Leipzig.

predigt am Gedaeohtnisstage der Zerstoerung Jerusalems (den 28 Juli 1822). 
Hamburg 1822.

1845. Ide rfe-bbiner-Versamnlung und ihre fendenz. 
Hamburg 1844.

1849. Denkmal, einem wackem und gediegenen Sohulmann gewidmet (llaimon Fraenkel). 
Lit. Bl. d. Orients 1849. o. 481-86.
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