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DIGEST OF THESIS

The reformers of Judalsm who lived in nineteenth
century wermany, England and America, felt that the
traditional Haggadah was no longer meaningful for them
in many respects and that the Seder service was too long.

To solve the latter problem was not too difficult for

' them -- they merely omitted certain passages, and thereby
shortened the service. To make the Haggadah more meaningful
was a greater task.

Among the many problems that confronted them were
those of language, ideology and theology. Which passages
should be included in the Hebrew, which ones in the
vernacular, and which ones in both languages? Are exact
translations essentlal, or would a vparaphrase suffice?
Should Aramalc be used? Many such questions were contingent
upon the ideological and theolozglical questions: “What land
do we mean, when we thank God for the "land" which he has
given us? ©Shall we nave a goblet for Elijah, and if so,
how shall we explaln its meaning in relation to the rest of
the Seder?

Such were the guestlons that faced the leaders of
Reform and Liberal Judaism, as they set out to develop
Haggadoth which they hoped would be meaningful, interesting
and appealing to the mind and to the eye, motivating hoth
adult and child to be proud of his heritage as a Jew.

The purpose of this study is to examine the trends

in this respect, as they are reflected in representative

Haggadoth of the three countries. It would be wrong to

say that certaln Haggadoth or groups of Haggadoth
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demonstrate a speclfic quality which is characteristic

of the group; for they all must pe viewed within the

totality of Reform Judaism and its purpose. One clear

and definite conclusion can be drawn -- that within the

e e T

span of a 1little more than a century, until the present
day, theze Yaggadoth demonstrate a marked movement

closer and closer towards the traditional Haggadah and

its contents.
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"pnd thou shalt tell thy son in that day e« (EX.138)

To my dear parents,
Yaakov and Ahuva Jeessel,

who taught me +he meaning of the Seder;
and
to my beloved Rarbhara =-

may God Dbless her with many children,

so that I too can fulfill this commandment.
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INTRODUCTION

In selecting the Haggadoth to be used in preparing
this study on Reform versions of the Passover Haggadah,
it was necessary to establicsh criteria for determining
what is a Reform Haggadah, and what is not. It was
therefore decided that under the heading "Reform" would
be included those Haggadotn prepared vy Reform rabbis or
laymen, or used in Reform congregations. This would,
of course, alco include tne Haggadoth of the Reform and
Liberal wmovements in ZEngland, but would exclude such
non-traditional creations as those of the Reconstructionist
movement, the Yiddish labor movement, and Kibbutz Haggadoth.
Two Haggadoth which might fulfill the above criteria, but
were considéred worthy of mention, are inserted in a
chapter entitled "Curiosities".

Those Haggadoth which are examined in this study,
were selected mainly by consulting the bibliography of
Haggadoth by A.Yaaril, as well as the catalogue of the
debrew Union College Library. To this group were added
others suggested by Rabbl Jakob J. Petuchowski, which
he came upon in various Reform prayer bHooks. TFor the
sake of clarity and coherence, the arrangement of the
HJaggadoth for examination 1s carried out both geographically
and chronologically, as much as possible. The transliter-

ation used, though not an official one, should be

quite clear.
I do wish to express my gratitude to Mr. Martin
Tattmar of the Library 3taff, for his assistance with

the translation of the German; to Rabbi Theodore iWiener
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for his time and patience in helping me find the Haggadoth
and comprehend them; and particularly $o0 my teacher

and friend, Rabbl Jakob J. petuchowski, for his understanding
advice and encouragement.

D¢€I.

cincinnati, Ohilo,

Pebruary, 1963,
(Shevat 5723) .




PART I

THE HAGGADOTH OF GERMANY




CHAPTER 1.

THE HAGGADAH OF LEOPOLD STEIN, Frankfurt am Main 1841,

Since the Reform Haggadoth of Germany were models
for those that arose in other countries, it is only fitting
that we first study the developments that occurred there.
The work by 3tein is the earliest known Reform Haggadah.
In his introduction to it, he states that he has found the
traditional Haggadah suitable, and so has used it as a basis
for his own. Because he wanted to bring the whole family
into the participation in the Seder, he consequently, in the
back of the Haggadah (this section being entirely in German)
divided the service into sections for various members of the
family to read. To make the service more Iinteresting, he
also included poems and songs in German, both ones that are
translations of traditional Haggadah songs, as well as others.

Looking at the Haggadah as a whole, we see that in its
Hebrew portion it adheres strictly to the traditional
Haggadah. The German translation opposite the Hebrew
corresponds exactly; however, at the end of the Hebrew
section he omits the translation of pif%/y!p ) (e ).jgg/,
as well as the passage following it; while in other places,
such as the Grace after Meals, he translates such references.
One might think that he omits this out of opposition to
mention of the sacrificial altar and the rebuilding of
Jerusalem. This however, would thnen not be consistent with

his previous mention of such subjects. In his introduction,

he indicates a hope that in a later edition he will be able




to make changes in the traditional text which the present
edition contains.

The Haggadah opens from both ends; thus we find at
one end the Hebrew text with its translation, and at the
other end the German portion, as mentioned avove. It is
in this latter portion that the major changes occur.
For the most part, it 1s a paraphrase of some of the
sections appearing in Hebrew and German in the first part
of the Haggadah. It is by no means consistent with the
supposedly corresponding Hebrew, and Stein in fact informs
us of this in his footnotes, which indicate to which
corresponding Hebrew section a particular German passage
refers. This 1s apparent in the opening of the German
section where the note is includedi that after saying the
Kiddush, the master of the house uncovers the matzoth
and recites the German poem found at this point in Stein's
Haggadah. The poem is intended to correspond to /6¢’ f‘ /( n
yet the only simlilarity is its first line, and the mention
that whoever is hungry chould come to eat. To this the poen
adds that God shelters all who are in need, and will take
care of them. No reference, however, 1s made as in the
traditional Haggadah to our belng in slavery this year,
and in freedom next year in Palestine.

In answer to five questions (plus the introductory

question) about the Passover and its symbols by a child

in German, the master of the house states the purpose of
(
the evening; namely, thanking God, because:%/;} /9/)//)’69 [,fu;‘:

7Y Y5 0?’5(\3) l(C/D 101‘7./0/;//;/ /)/(f}/,7/\ /)f
'P“\/ﬂ?/ 8[;(‘76’ . fo/\ prabye




0ddly enough, this verse, here presented in its Hebrew form,
1s not found in the traditional Haggadah.

Beginning with the words At/ ‘794& Wk and
ending with Zg'/)j‘,?/l ‘,)/’ﬁﬁ 7' /'Jl)j‘//y g /J/(f)'%/

Py N alled JSpd feylwn AT
we find the verses of Deut.25°~° as in the traditional
Haggadah. In the introductlion to his Haggadah, Steln states
that he has included also the ninth verse of Deut.26:

NG ) Toten e Jifpad s plowpy b Lo/

2t o s LM

for, whereas the traditional Haggadah ends on a sad note with

the eighth verse (denoting the forces used by God); he,

on the other hand, ends on a happy note (the bringing of

Israel to its homeland, as shown in the ninth verse).

Thereby, Stein fulfills the requirement of the Mishna, that2
rPed /“’(’///I ,/}/j(J? [’/}—41" and that one

complete the whole sectionB.

Goldschmidt4states that the entire sectlon of
Deuteronomy (i.e., Ch.265'9) was read when the Second Temple
was still standing, since the last verse///‘//? L'gf( /J/( /17//

-—«—’757) referred to the Temple. ILater on, when the
Temple was destroyed, the people omitted this verse not
only from the Seder, but also from thelr prayers; and so
expounded merely the verses dealing with the hardships in
Egypt (i.e., v.5=83). Although Stein included the ninth
verse in his Haggadah, it has largely disappeared from

Haggadoth used today5. This change, it should be noted

? .

occurs only in the German section at the end of the Haggadah,

and not in the Hebrew or its German translation at the

beginning, which i1s left unchanged.




Just as the traditional Haggadah presents the above-

mentioned four verses (Deut.265’8) with a midrash for each,
50 also does Steln provide his own midrash for the five verses,
explaining them literally and then expounding on them.
Consequently, he applies them to his own time, thereby
fulfilling his desire, as stated in his introduction, of
bringing the Haggadah up to date for the sake of interest.
Thus, in thls respect, he states that the strife met by the
Israellites in Egypt was simlilar to that met by Jews in all
ages and in all lands. Furthermore, in presenting his midrash
on verse nine: _{/f /ch /M ' 3o /')//‘///) ﬁ( /Jﬁl?//
é) d ,?/ (D,P// ey /7/( IS, 7{,7//“/)
the "land" referred to is Germany {or whatever land in which
the Jews might be located at the time), and thanks is glven
to God for having brought them and given them this land.

The distaff side of the family also has a role in
presenting Stein's midrash. We thus see that the lady of the
house remarks how iifficult it was for the women in Egypt,
whose husbands had to perform strenuous labor, and thereby
worrled wnether these men might dle. Furthermore, she
continues, the women were afrald to have children, lest they
be male, and therefore be put to death.

In discussing the three main symbols enumerated in the
traditional Haggadah (Pesach, Matzah and Moror), Stein
provides us with some interesting comments. Concerning
Pesach, he explains the'"passing=-over" meaning without any
mention of the paschal sacrifice per se; a%?ggdthe traditional

Haggadah, however, he does indicate that although we no longer




desire to bring sacrifices to God, we still offer our entire
lives in service to Him. Similarly, in commenting on the
meaning of Matzah, Stein presents the traditional meaning,
and adds that in the midst of the Jjoy and happliness which we
have today, we should not forget the toil and misfortune

of the past.

An unusual change i1s found in the German version of the
traditional counting song 77// Y f/}/; , and not with
respect to the numbers where one might expect changes,
such as #8 or #9. Here the alteration is in #6, where
))JLJ/J 7T D € becomes instead the six days of
creation, since Stein feels that children are more familiar
with this numerical equivalent than with the orders of the
Mishna®.

Also at the end of the German vortion of this Haggadah,
we find the reference to the drinking of the second cup of
wine, without any mention of the remaining two cups. Part
of the conclusion consists of a prayer of thanks to 3od,
for having rescued Israel from Egyopt, with the theme in
mind (found here in the Hebdrew) that: LY/ ‘Z/?/ )/} X;ﬂ

ni 'I}z/f/'/ /(}'/ /? /2!5/(".) V7 fy Nie plicad P

Looking back over Leovold Stein's Haggadah, we find
in it a good attempt to fulfill its purpose of veing
interesting to the participants in the Seder, particularly
the chlldren. 1In fact. even within the Seder service itself, H
the comment is made that the various symbole and practices
of the Seder provide an opportunity for the child to ask

questions avout it.

o

LI

Stein's aim is carried out more in the %Ferwan portion




at the back of the Haggadah, than in the German translation
alongslde the Hebrew. The latter is a good ald for those

not knowing Hebrew, who are particlpants at a Seder conducted
mostly in Hebrew, and who can thus in this manner keep up
with the vprogress of the Seder. The former, being an
aboreviated verzion of the Seder, and almost entirely in
German, provides a fine basiz for those who wish to conduct
their own 3Seder along more modern lines.

By providing these two alternatives, 3%ein's Haggadah
has an advantage over many of the verslons which followed his;
since they provide for the most part a Hebrew section in the
first half of the Haggadah (without a corresponding translation),
plus a German versilon in the last half, As a precursor of
the Reform Haggadoth to follow, it therefore se®t a good

7, providing (at a time when Reform Judalsm was still

example
in its developing =tage) a service which appealed to the

more traditional elements in the movement, as well as to those

who were breaking the path to a more meaningful tradition.




THE JAGGADAH OF LEOPOLD STEIN

(in his prayer book, Mannheim 1882)

In this Haggadah, published forty-one years after

the previous one by Stein, we find the introduction to be
almost the same as the earlier one. Here, however, there
1s no reason given for the change in }CfVC " /’/,'; ,
as he had mentioned in the previous edition, even though the
change still remainsB.

As we have already observed, the 1841 edition contains
a completely traditional Hebrew section (with corresponding
German translation) at one end, and a mestly German paraphracse
and translation at the opposite end of the Haggadah. It is
the latter of these that we see reproduced in his prayer
book with certain changes. (Incidentally, the prayer book
contains much Hebrew; is traditional in many ways, e.g.

opening from right to left; and among its reforms, includes

\ |
the word ) dh;{ for J/c/d in the Amidah.)

The Seder opens with a list of the items to be placed

on the table, as well as giving the symbolic meaning of each,

e.g. the three matzoth representing the priests, Levites

and Israelites. This sectlon was not included in the
previous edition, nor was the Kiddush which is recited here.
The ¢t fjo paragraph is omitted, and the Kiddush continues

normally, with the only change being

P /J L«)/ Moy »ne Wk
P'wgd o4 instead of //ppf; [ [ €2 fre 2 ek
//?é\ gblv . In the German, we find a translation
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' for /J Lq/)/m M» Wje, but not for AP /D/V .
These changes thus seem to be a compromise to satisfy those
who wish to retailn some semblance of the Hebrew, and yet at

the same time, the changes do not indicate the complete

meaning in the translation for those who do not understand

Hebrew. Similar treatment is given to the inclusion of
AR Fow nezp /Jﬁ//r/ Snd [P iy,
the full implication of which is "watered down" in translation.

In the Havdalah, on the other hand, all traditional Hebrew

passages are retained, and the German 1s much closer to the
true translation. | ?
For /fﬂﬂf /(‘~,) , the poetic verslon here is the same
as previously. So too ars the three questions, which are
for the most part the same as the flve questions asked in
the first edition, except that here, more information is
asked in a single question. The pages that follow with the

answers to the questions, the mldrash on Deut.265‘8, and the

three main Passover symbols, are the same in both editions;
but at the point where the first edition ends its Seder
service, the later one continues with Hallel and the redemption
blessing. The first half of this blessing has some minor
changes in wording, compared with the traditional version;
while in the latter half, we find that it omits from  PNN<¥
/') A }/?7{3 P 'ee/ )y [)ez until the final
blessing, and substitutes piee/ i’c"if‘ ‘71/#9 Finve
/Jc&J sl /Jﬂf/,ml roem ve | D'}i)/,fﬂ'i/?“?.
The WN' N1 1s the same as traditionally. 7le thus see the

redemption theme here presented, without any objectionable

references included.
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The two blessings for AJP Aryaﬁ! are then included,
and after the meal a poetic verslon of the Grace is sung in
German. Instead of fA/Vﬂ ‘LQP and its connotations, we have

a different j)AD(? with exactly the opposite intent:
f?éi’f (TR ERE e 2if €2 L dr pals prae
Nolfw sy S5EN"Y pac pael N Fe

One can not mistake the universalistic implications of this

passage.

The service is then concluded with  NNMES, /& /d ana
the singing of ﬁ/» 7’7k in German. An appendix follows,
with other songs iIn German. As indicated earlier, Stein
informs us in the Introduction to his first edition, of the
reason for changing the #5 in 437/' ‘v fﬂiC- The change
still stands in this edition, wilthout any explanation in the
introduction. As for #8 and #9, in the first edition they
follow the traditional version both in German and Hebrew;
here, however, they are given new meanings.

Not much‘needs to be said about this edition of 3tein's

Haggadah +that has not already been stated with regard to the
previous edition, for they are so much alike. e should mention,
however, that in the forty-one years between the two editions,
changes in Reform thinking led to a Haggadah possessing more
traditional characteristics, yet at the =same time not abandoning
many of the Reform beliefs incorporated in the first edition.
This trend was further developed in later Haggadoth, particularly

those of I.5. Mogses.
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CHAPTER 3

THE HAGGADAH OF J,.MAIER

(in his prayer book, Stuttgart 1848)

In the introduction to his prayer book, Maler
reiterates the commonly-held Reform view that many of our
co-religlionists, particularly the younger ones, do not know
Hebrew. Consequently, since the traditlonal prayer book is
not satisfying, he is therefore presenting a new edition of
the prayer book. At the same time, however, Maler malintains
that he i1s not writing in order to remove other books, for
those who already have a prayer book do not need his; whereas
his prayer book is for those who have no other one.

The Haggadah, which consists of five pages entirely in
German, 1s part of a larger sectlion in this prayer book,
entitled "Prayers for the Domestic Service", which also
contains the Grace after Meals and the "Shema", to be recited
at bedtime. The prayer book is used during the entire year,
and is mostly in German, with a few sections in Hebrew, such
as the"Amidah".

This Haggadah 1s almost a complete departure from the
traditional one, and even for that matter, from most Reform
Haggadoth. All five pages are in the form of a prayer of
prailse to God, in which are incorporated the various
elements of the Seder service.

Maier begins with the Kiddush, which, except for

omitting/gEx) ﬁ// and the Havdalah, is traditional; even
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including mention of the "chosen people" concept, something
which was not seen iIn later German Haggadoth, such as
Maybaum's., The Kiddush is followed by a prayer of praise

and thanks to God (about three pages long) containing such
ldeas as the meaning of man in relatlon to God; the ldea of
freedom; and the biblical aspect of Israel's history,
particularly in Egypt. The prayer form is continued with the
inclusion of Psalms 113 and 114, followed by a closing prayer
in the same train of thought.

The Haggadah concludes with a few notes indicating
where one may find the Grace after Meals, as well as two
other prayers to be sald after the meal: P/C t> /,) dr /}/D
and \J)A/€j , both in German. The Grace, completely in
German and non-traditional, 1s located after the Haggadah
service in a different sectlon by itself (for daily use),
followed by the "Shema" said at bedtime.

The first two paragraphs of the Grace are based more
or less on the corresponding two in the traditional Grace.
Included is a statement of thanks '"for the good land which
Thou hast given us as a habitation"(i.e. Germany), instead of

the traditional version "Thou hast given our fathers to

inherit a pleasant land" (i.e. Palestine). We also find

mention of "the covenant which Thou hast made with us",

a phrase which 1s frequently omitted in Reform Haggadothg.
Examining Maier's Haggadah in retrospect, we discover

a conglomeration of words which actually say very little,

compared to the traditlonal Haggadah, or even other Reform

Haggadoth. There is 1little "meat", and that which is said is

more like a sermon or an unduly long benediction.
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CHAPITER 4 kY

THE HAZGADAH OF S.MAYSBAUM

(2erlin 1393)

In his introduction to this Haggadah, Maybaum states
that he is approaching his task with a con=zervative attitude,
for nis purpose is not to push aside the ;raditional Haggadan,
which he uses as a core for his own. His Haggadah opens ac
both ends, with the traditional text in 1ts entirety at one

end (withou: the corresponding German cranslation a=z in

jtein's Haggadah), and a German paraphrase at the other end.

The Terman varies conciderably from the corre=ponding
debrew, since Mayoaum feels that one =hould not be =lavishly
bound to a traditional text.

The Hebrew in this Haggadah, like that in other Reform

Haggadoth 1s provided for those who desire a itraditional

Seder; while the German at the back iz no doubt for those

who wish to have either their own Reform Seder, or else
attempt to follow the corresponding Heorew while 1t 1s being
read during the Sraditional Seder. The discussion which here
follows, refers to the German portion of the Haggadah (which
also contains a little Heurew).

Although the Hevrew portion of the Haggadah opens in
the =raditional manner with the searching for "Chametz"
and the preparing of the "Zruv Tavshilin', the German at the
opposite end commences with the Kiddu=h, without any reference

to our "oveing chosen from all people:" or "exalted over all

tongues" as in the traditional ver=zilon; instead, man hacs oeen
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made holy through God's teaching=. The German alszo omits
translating the %fed f/' paragraph and the Havdalah,

which are included in the Hd,.orew zectlon. The %)Vﬂfn,k)
paszage is tranclated fairly literally, except for omittiing
the concept of veing in Israel next year, and including a
paraphrase tha: '"those who now thirst after freedom and are
like slaves, may welcome the coming Passover as free men'.

In Mayovaum's Haggadah, the Four Questions become two =--
one asking about the general meaning of the festival, and the
second expressing wonder as to why we are of such joyful and
festive disposition=s in spite of our eating unleavened bread
and bitter herbv=. Thus we see that both of these
que=tions bear 1little or no relation to the traditional
Four Questlonz, and furthermore that no mention 1= made of
"dipping" and"reclining", the subpjects of the =zecond and
third que=tion= traditionally a-ked.

Each of the variou- pacszage:z included in the German
portion of thls Haggadah begins with a two or three word
"neadline", indicating more or le=s the Heorew poriion in
the front of the Haggadah, to which the German 1= intended
to correspond. Con=equently, the section after the Two
Que=stions begine with the Hebrew words /j”’D /)/jyﬂjf , and
presentz a cap-ule hiztory of =ome of the events in Egypt.
This 1= intended to be an an=wer to the quec=tlons asked
by the child.

No reference, however, 1« given to the rabulnlcal tales
found in the traditional Haggadah afier /'J"'-,) P7eY, or

to the «tory of the Four 35on-; thus the German contlnue= with
Vi

the zection- seginning j r /7(_)/)F f)cp,”/;,/ and7///() f/']?
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Again, in these two section= and in ;77#[(’,#’3/; the
subject matter is barely related to the traditional text,
and biblical texts are selected ( e.g. "you shall be a
kingdom of priests and a holy people"lo) which are not

at all included in the corresponding Hebrew. All of this
material seem= to have been intended to inspire the reader
and participants with the heritage and history of Israel
(as was also the intention of the traditional Haggadah)
without necoming bogged down in complicated midrashim and
other such material which might detract from the train

of thought.

Much is omitted in this Haggadah, as we r~ee by the
jump made to a pas~sage which 1~ included in mo=t Reform
Haggadoth-- the explanation of the three symbols: "Pesach,
ifatzah, and Moror". Here, an optimistic tone is added
to any pessimistic or alien qualities one might find in
these symbols, and there i1z a repetition of thanks and
praise to Fod for his saving acts.

P=alms 113 and 114 are now included in taeir entirety,
followed by a rendition of the blessing: _ _ _ ;hd )Qﬂ.
without any reference to Zlon or sacrifices, as in the |
Hebrew.It 1includes the wish that the day may come when
Israel will no longer be trouvled vy others bvecau=e of what
it telieves, and that God's sanctuary might oecome a house
of prayer for all peovles (cf. I%a.567). Thi~ day will
be the Pansover of the future -- the time of eternal freedom.

Differing from the traditional order of the Seder,

with its lonz "=chedule of events", the Haggadah (i.e. the

German portion) lists only@hree items:(;/y:;\(instead Oft?iF)}




15.

7L£1 ﬁ’jbﬂ and 7/)A/. (In the Heovrew portion, not all the

headings are listed, yet the appropriate act 1s performed
for each.) The ,3-7}/7'7 which would normally follow the
two psalms mentioned above, is omltted, and =so the next
item listed on the agenda here 1is ybjé; /(CJZ/ which in
reality turns out to be only 27/ (i.e. the blessing for
the matzah), but not /%ﬂﬁacv’ (the blessing for nread per se.)

Under the heading ;prf, the appropriate vleszing
is recited,f)/ﬂ) is omitted, and then the meal is eaten.
The Grace after Meals‘is/ggbreviated version of the traditional
zrace, concsisting mainly of the firzt two paragraphs of the
latter, the main change teing the omission in translation

. NS s . N, Ny .

of: i NAw /./J,)‘}.)/ PrSy Fokw JIrde D /_J'ﬂ/f//r)é' 2t
a statement which one would expect to be most important
during the Seder,

The German Reform editors of Haggadothseem to have
had an affinity for biblical passages, particularly when
these passages were not contrary to thelr own politics
and theology, (cf. however the omission of biblical pasmcages
normally contained in the traditional expounding of the
section of "Pesach, Matzah, and Moror".) Ihus,for example,
they almost always include unadulterated psalms from the
"Hallel". 1If, however, the verses are not consistent with
their own beliefs, then the editors will either ellminate
them or include others. Consequently, many times when the
traditional yersion contains no bibvlical verses, the German

does do so, as evidenced in our study of Maybaum's Haggadah.ll

and also in latter Haggadot%g.
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This is preclsely what Maybaum does with/%ﬁﬂﬂ ?b%ﬂ
Generally, in Reform Haggadoth, this section i: completely
omitted, no doubt out of fear for what the non-Jews might
say; here, nowever, the passage 1z dexterously manipulated.
Whereaz the traditional text includes P, 796'7,5925, and
Iamentations 355, all indicating an unqualified vehemence
against the other nations, Maysaum paraparases this sectlion
as follows:13

"¢ Lord, let the time approach when Thy word will

pe fulfilled: 'And it shall come to pass afterward,
that I will pour out my spirit on all flesh, and
your sons and daughters shall prophesy'"
The "pouring out" originally intended by the Heovrew text
is here concequently given a pacifi-tic interpretation.

The Hallel i:s now completed in its entirety, except
for omitting the last traditional paragraph, a practice
guilte common;in Reform Haggadothk. It 1z difficult to find
a reasén for this, even from a Reform point of view, and so
one mu=t be content to ascume that it was done in order to
save time and space.

Concluding the Seder 1s a prayer corresponding to

/-9 &y 192 kg /2d [y, which in 1ts first few lines
is <eimilar to the Hebrew, except for omitting the mention
of: "the land which Thou didst grant our fathers as a
heritage", and referring instead to the land "in which

we are tarrying"lA.

The remainder of this prayer i=s entirely
different from the traditional one, and deals in-tead with
the wilish of freedom for all mankind, particularly freedom

of belief, and the disappearance of religious hate and

envy. J3Such a prayer, we must admit, would certainly be
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meaningful to the participants of any Seder, no matter
in what year it was held.

Here ends the German part of the 3Jeder service on
pagze 20, meeting the final selection in Hebrew on page 41,

counting from the opposite direction. Je can thus readily

observe the amount of condensaition that haz occurred.
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CHAPTER

Ul

7HE HAGZADAL OF C.OELIGMANN

(Prankfurt am Main, 1914)

This Hagzadan by 3eligmann is very artistically
decorated with many drawingz. Most of the Hazggadah, which
opens in the manner of a non-Jewish wvoox (like so 1wany
other Reform Haggadoth) is in German. There are also
several cectlons in Hebrew, all arranged in =uch a way
(and many in poetry) that together with the artistry, they
combine to form a most aesthetically appealing Haggadah.

The Haggadah opens with an explanation concerning the
various items to be included on the Seder table. #Jhereas
in come German Reform Haggadoth, the instruction= glven
are very sparse, here we notice that additional instructions
are prezented (as in the traditional Hagzadah), such as

' and the Afikounen.

thoce concerning "dipping'
‘e find the Xiddush occurring here in its entirety in

Hebrew (including the /C¢)) /! paragraph, but omitting

b
[¥5}

Havdalah). The corresponding German, in poeftry, a

remote paraphrase convenlently omitting or sliding over

any Heorew phrases that might oe foreign to the thinking of
the Seder participants. The same might also ove sald of the
rendition of/c,v’ﬂdp I ) (the headings in Heorew are given)
also in poetry, which comes closer to the originalj; here

omitting, as we have already seen elsewhereld any references

to being in =lavery or the desire to belln Izrael.

Only two of the Four QJuestions are asked in Hebrew =--
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concerning the use of matzah and the use of bitter herbs.
Seligmann, however, vrovides four questions for a child to
ask in German:
’Introduction -"jhy is everything in our house today
so wonderful, unusual and different from the rest
of the year?
1. Why is the tanle so festlvely decorated with pretty
picture-vooks? (i.e. Haggadoth).
2. Why do we eat green things and dip them in vinegar?
3, Why must the bread be unleavened?
4., Por whom are we filling the beautiful extra goblet

with wine ~- for a guest who is later coming to our meal?"

In his version of /J’C) £ '72y” , Seligmann is much
more exvansive than the traditional Haggadah when precenting
the historical background of the events in Egyot. He bveglns
1t as a story ("it happened many hundreds of years ago" -=-
more effective than the traditional opening, which also has
a story-like quality), and traces the hiztory of Israel
through the vatriarchs, Joseph, and the detalls concerning
Mose= and Pharaoh, as explained in Exodus. He then brings
in detalls such as the plagues, (which normally appear later
in the Haggadan) to complete hisz story in a well-rounded manner.
His ver~ion of /J“) /”](?f'is very appealing, because it
£111lz in detail= which are lacking in ver-lion~ we use today;
for they =imply begin with: "Ye were slaves to Pharaoh in
Egypt", without informing us how we arrived there in the

fir=t place.

One of several hLeosrew pascage:s found in Seligmann 1is
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: iy , /
now presented, beginning with /Q N ", fJ /{/7'9/(! until
I)")/C’-/‘\/ i) 4 7 739) alongside its German tranclation.
Thisz is followed by the story (in German) of the ranole who
sat all nisht reciting the details of the exodu~, until their

pupils informed them that it wa= time for the "morning worcship"

(as in German, rather than the literal translation of

J1ane Lo g

e then have a paragraph describing tne wisdom and

aptitude of the ravois who interpreted Scripture to prove

that each plague was considered as four, and that at sea
the BEgyptians were smitten with fifty plagues.

Coming now to the story of the Four Sons, we find that
in the traditional Haggadah it begins with the statement
that the Torahvspeakn of four s=sone -- one intelligent, oﬁe
wilcked, one =simple, and oné who does not know how to ask.

It then outlines the problem confronting each child, and the
resuitant reply of the father. Both the composition of thi=
section in the traditional Haggadah, ac well as 1t= contents,
present difficulties which render it somewhat incomprehensible
due to the lack of further explanation. The relation of the

answer to the gquestlon is not as clear as it could be in each

of the four casec; thus, when the wise son asks: _ﬂ/)‘Yﬁ) Y4
G- R ) . ~ L 2 - N _‘ .
/P K //1‘,%(/( Y ;)/j ¥/ /”f@(’,d.)/ /’7’/‘/0 2/
. L ;
the Haggadah informs the father: i RN, _/7/}%?9)’/Jﬁ IV

////\ I/c  pody M/ G Re I
70 the child in this dialogue, =uch a reply might e clear,

since he 1s the wl=e one. To the child of today, however,

who might also ask hie father guestlons about the Seder, this
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is certainly a difficult answer, unless expanded further.

Seligmann does mucin to help zolve thils problem.
This is performed by telling us that in the Torah there are
four verse~ which speak about a father's duty to his cson,
in reciting the story of the exodus from Egypt. 3Seligmann
lists these verses, and asks why the Toran, which doe= not
contain =zuperfluous material, found it necessary to meantion
this matter four times. Hls answer iz that thecse verses
refer to four types of sons, whose character iz reflected
in the manner of their questioning. What distingulshes
3eligmann's presentation of the story from that in the
traditional Haggadah, is the reply whicn he would have tine
father offer his son' --namely, that found in the oiblical
text following the original question in each casel6. for
the most part, these are not the answers which the traditional
Haggadah provides.

The silence which the father confronts from the son
who does not know how to ask, is meﬂby the scriptural

advicell /7k);>)' \f)fd.gi. Seligmann discusses this verce

in a different subsection of his Haggadah, explaining that

this i1s how the Haggadah receives its name. Nowhere in the
HJaggadah

traditionai/do we find sucn a statement, with the result

that many a child (and no doubt many an adult) is left in

doubt as to the szource of this very important word. Seligmann

continues by saylng that this night should not only be

concerned with relating the story of the exodus from Egypt,

but also with considering our multitude of «ufferings (in all

ages), and the manifold times that God was our =aviour and
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protector. This thought 1s again reflected in the paraphrase
which accompanies ) Jg47¢ ka/l found here in the Hebrew.

Instead of 30’{7 Awg, which tells its reader %o
"go forth and learn", Seligmann provides a =section (but =till
maintaining the Hebrew title) in which the leader of the
Seder asks the participants to take a little trip with him
In spirit throughout the history of the Jewi=h people.
Through this journey, it i3 discovered that the Jewish people,
no matter\where they were -- in 3abylon, under the Greeks,
the Romans or the Spanish, still maintained their faith and
trust in God; thereby indicating how Judaism is eternal and
undying. Such a comment for ;n¢£7‘ﬂ35 apoears to oe
much more relevant to the modern-day 3Seder participant, than
doez the midrash developed at this voint in the traditional
Haggadah. Having presented =uch an inspiring commentary on
Jewlsh history, it i1s no wonder that Seligmann follows it
with the =inging of/(/D 13 [c in German '"nach der alten
Melodie", which is rousing enough to make anyone =tand up
and fight for his religion.

The leader of the Seder now informs the participants
that they are coming to the explanation of the symbols
which had a :trong effect on him in his childhood =-- Pesach,
Matzah, and Moror. In both the Hebrew and German given here,
however, only the first sentence of the explanation is
included, and without the biblical proof text. <This thereby
omits any reference to sacrifices, found at this point in

the traditional Haggadah.

A que~tion which was already acked as one of the Four
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Questions ic now asxed again: "What 1s the meaning of the
large gonlet filled with wine?". The reply is offered that
this cup pelongs to Elijah the vprophet, and the =story is
then related how the angel fed him in his wandering, and
how he functions for us in our time. #He thus set out a cup
of wine in readinessz for him, and when we thanx God for our
food, we pray that He send to us Elijah, the herald of the
Messianic Kingdom which will arise in the Passover of the
future. This will be a period of light, and not darkness;
when God's new temple will ve repuilt -- 2 temple of love
and freedom on earth. God, says the leader of the 3eder,
has led us to brighter times, and has delivered us, just

az He did with our forefathers in Zgypt.

We now come upon a section entitled "Blessings",
among which are included the ones for redemption, wine,
matzah (both bles=ings), and bitter herbs, all of which
are found in the traditional Hagzadah (which also contains
at this point the blessing for washing the hands, here
omitted). In the Heorew, however, the redemption bleszing
( /J’J)/}?I( NI J;(Q//_j{/r(‘ 7€[( ) omits the phrases:
(2) [T [dep
() Y'C N piReI) ] PSy i pe bicy

JIF prasy 10 Iy pa s
In the German translation of the same blessing, God 1=
thanked for "having led us full of favor to this festive
night"lB, to which the traditional Haggadah adds: "when

we eat Matzah and Moror" (included by Seligmann in Hebrew,

but not in German). This latter omi-sion does not however




seem to be of any great significance, since Matzah and
Moror are di=zcussed elsewhere in the Haggadah.

For the blessing over the wine, Seligmann's version
read~: "e extol Thee through the comforting drink of wine, |
which makes the heart of man joyful, and we consecrate
the second glass of freedom". The other blessings (e.g.
for Matzah and Moror) are paraphrased somewhat similarly,
and these are accompanied by explicit directions for
conducting the Seder (e.g. concerning the vreaking of the
Matzoth, and taking the Moror and Charoset)

We find that /97/;; -~ inserting the Moror setween
two pleces of Matzah -~ takes place here, whereas in other
Reform Haggadoth it is absent.

The question 1s now asked why we eat biltter herbs a
second time, to which the comment is made that we Jewz do
not erect monuments for our great men, but rather through
our religlou= practicec do we keep their memory alive. Thus,
according to Seligmann, the repeated use of Moror iz out
of a senze of honor to Hillel, who did likewise when the
Temple stood in Jerusalem, and uttered the phrase: "Do
not do unto others what you would not have them do unto you"
-~ the essence of Judailsm.

This version by Seligmann of courcse does not explain,
as does the traditional Haggadah, why Hillel made his
sandwich; the reason being to fulfill the scriptural verse:
"‘hey =hall eat it with unleavened bread and bitter herbs" <0

Hi= explanation, neverthele:==, would probably be more

comprehen-ible and meaningful to the Seder participant=s,
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both adults and children alike, to whom the Golden Rule
(Jewish version) would no doubt be familiar, and oy which
they could ~ubrcequently ascociate it with both Hillel and
hi= famous =andwich.

The Grace after Meals, Seligmann informs us, may
elther be the traditional one, or the one which he vrovides
in this Haggadah. This version includes no Heuvrew, and
iz for the most part an amplification of the first paragraph
of the traditional grace, for which a paraphrasze i= here
given. 1In general, it i: a prayer of thanksgiving, as well
as an acking for God':z tlescing over the housze, with no
mention of any of the numerou- "alien" (i.e. Messiah, Zion,
or Jerusalem) passages found in the traditional version.

The wine ble==ingz in Hebrew for the third slass is
now ziven, for which the translation read- the =ame as for
the ~econd zla-~~, except tha® this one i~ called the "gla~~
of redemption". This practice differ- from the traditional
Hagzadah, where each of the four glasz-e: repre=ent~ one of
the four typew of redemption, yet no one gla«- i= as~igned
a =pecific Title.

The po-t=meal mallel in ZJerman (except for /?/;7
and k%ﬁT'eh) b fc Jic in Hdevrew) sezin: with P=. 117
(instead of P~. 115 a~» traditionally), and continue-~ in
voetic form until the end of /(J ))’b/'e/)) /;) fc§/c. The 3eder
iz interrupted now by the =inging of 77/(/ /[f /3y in
ilebrew and German, which would normally avpear after the

formal conclu-ion of the Seder (i.e. with the -ayinz of

f)'{é/rr\ D/(?’) )Jé/-)- Here, however, we have <%he

vle=sinn for the drinking of the foursh cup of wine, which
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1o entitled " the cup of our historic election to be the
veople of religlon". Closing the Seder ic a voem of

thanks to Fod, followed »y tne -inzing of the “raditional

Pav~over ~ons=. +n She countiaz sonz ( X;?yc v Zh/e) '
wnich appear=s in Serman only, /9 i+ aliered to refer to “he

21

nine mourning day: at the seginning of the month of Ab
One of the Tenet: of any educasional program 1: to
motivate tho=e who are participatinz in it. 3ince the
Pasover Hagmadah ic bacically an educasicnal instrument
whose purpose it is to in~till the child with an apprecliation
and under-tanding of Israel': history, particularly in
sgyot, 1t iz nececsary that the Haggadah contain cuch moti-
vating element=z. Seligmann's Hazzadah posseszen this
requirement. It~ languaze, style, development and content
all combine to form a mo~t effective product. farticularly
Importiant 13 the conztant attempt throughout to provide
explanation~ where the traditional Haggadah doe« not, a=
well a= %o elucidate thore which the la:ter does oresent.
This 1o indeed necessary, for -o often the traditional
Haszadah make= statement~ without too much clarificacion

of them; thereby making comprehen-ion difficult for the

modern Seder varticipant.
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CHAPTER O

THE OPFENSACHER HAGGADAH

(by 3.Guggenheim, Offenbach am Main 1927; 2nd ed., Flushing
N.Y., 1950.)

The basls for describing thic Haggzadah in the following
pages will be the 1927 edition, with references made to
the second edition (1930), where it differs from the
former. soth editions, it zhould be noted, are in Ferman,
with a fair amount of idebrew in each. The second edition,
ag Guggenhelm mentions in its preface, differs little
from the first. Among the major changes are the uaze of
more Hebrew; printing in the Roman seript, rataer than
the Gothic; and an appendix céntaining many notes on
the text.

In his preface to the first edition, Guggenheim
states that he has issued this Haggadah for use in his
home. Con-~equently, he has utilized the Hebrew and added
other material with this purpose in mind, thereby stimu-
lating others to have a Seder. He ‘informs us that he has
combined the old with the new, and that therefore one can
add or subtract from the included material, as sults the
individual need. The sources used are many, particularly
Seligmann's Haggadah; and the final product developed by
Guggenhelm was apparently of such a caliber, that even
Urthodox circles, who might in principle have bLeen opposed
to it, nevertheless wished him well in his undertaking.22

"

Thls Haggadah, with 1its many "stage directions"

(even more than in the traditional Haggadah) reminds one of
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reading a play. It describes the procession of the Seder
participants to the table, with the master of the house

at thelr head, drecsced in a white robe "worn in some area-"
(so state the instructions), the meaning of which is here
given. When the master of the house enters, the children
sing the "3abhath Song": /0:?’;;’ //[E in German. He
then blesses them with the priestly blessing, and addresses
the mistrezs of the house with -ome words of prai=e (inclu-
ded here). 3She, in turn lights the candles, which is her
duty "according to the Mizhna (Sabbath 2b)." The history

of the Menorah in ancient times is at this point discussed
in the notesgB, with related references made to the Talmud,
Chanukah, and the prophet Zechariah.

After the Kiddush has been given(the /Q?L?Q/
section in transliteration, and the remainder in Hebrew
with German paraphrase), we find a di=cuzsion of =ome of its
elementz. The imvortance of the chow=en people concept is
described, concluding with the ver=es of Deut. 77-8:

"It wa" not because you were more in numner than

any otner people, that the Lord set hi:s love
upon you and cho=e you, for you were the fewest
of all people=, »ut it iz vecause the Lord loves
you, and 15 keeping the oath which he =zwore to
your father:, that the Lord has arougiht you out
with a mighty hand, and redeemed you from the
nouze of bondage, from the hand of Pharaoh, king
of Egypt."

The /_}lﬂ]}ﬁ blessing is explained by stating that one

says 1t when he has not zeen a friend for thirty days,

and similarly at the approach of a festival. A complete

account of the four cups of wine i= pre=ented, together

with an explanation of the Kiddush a- a symbol of holine-«

7
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and making one's self holy through reciting it.

Although not a part of most Reform Haggadoth)the
ceremony of washing the hand= 1: found in this Haggadah.
Not only that, but GFuggenheim also instruct:= the assembly
that at this point a blessing is not recited (as in the
traditional Haggadah), »ut only vefore the meal it=self.

He in fact, goes beyond the traditlional Haggadah, by
explaining the meaning oenind the handwaszhing ceremony,
as well a= the rationale for omitting the vlezsing hnere,
sut including it later on.

In a zimilar fashion, the Aydﬂfﬁ /c » vassage
is not only vpresented in itz full Aramaic vercion, with
an exact translation, but we are as well given a breakdown
of some of itz important phrases, with an explanation of
each. Thus, for example, the wish for the return to Iarael
is a reference to the Quick approach of the Me=slanic time,
when all men will become /'7/ﬂ Ljﬂ . The notes in the
appendix24 examine the passzage even further, with 1its
implications in the past, the precent, and the future.

Concerning the Four Questlons, the appendix25 in-
forms us of the version in the Mishna which contains only
three questionsgd. Guggenheim's translation of the fourth
question is not a literal one, as in the caze of the other
three, »ut rather a wnrief explanation of the custom of
eating in either an upright or reclining position. 3imi-
larly, after including /J ")  F'PeY in the Hebrew,
Guggenheim, rather than giving us a straight transzlation

of 1t, discusszes instead the meaning and implication-=

of the particular va-=szaze.
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Again, in relating the =tory of the rabbics at 3'nail
“Yrak, Fucgenheim provides us with more than doe:s the
traditional Haggadah. XNot only do we have the Heorew and its
translation, ocut also a further account of the historical
event= .ehind the partlcular meeting, and 1ts meaning foi us
today. (The seconé ediltion even has a zectlon containing
important maxims of the participating rabbis, which iz totally
unrelated to the surrounding content). The reference %o
reciting the Shema in the above paszage leads the editor to a
short discus=lon of the "Krias 3ch'ma'" and its importance to

"for the religious Jew begins and closes the day with it,

Jews;
and its words are reclted when the soul of a verson departv27."
The story of the ten plagues now follow=, out of 1ts usual
place az found in the traditional Hagzgadah.

Guggenheim's first edition does not contain the "Dayeau"
vascages, which are only found in thelr Hebrew entirety in the
appendix to the second edltlion. Furthermore, in the actual
text of the latter, only three of the "Dayenu" items are

included in the German. The story of the Four Sons 1z told

here in good detall in Heorew and German, together with an

2

explanation of the »iblical verses upon which the story is
based. This is =imilar to the treatment glven by other
German Reform Haggadoth, such as Seligmann's.

In the traditional Haggadah, a paragraph 1z found at

o

this point, veginning with the words:
[cl> )3/"7’? (ved fnnted il />/7E°
T _\3/‘9 A pen ki /7/')9 el3pne
(o026 P> 201 L ke
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-
This passa-e becomnes in Guggenheim: 0“7(”4h=&”ﬂ(fﬁq 7ﬁq@ /]W
R -~ ! . ¢
VD2 A 1o paei n//m"f’w ¢lippe kh Lyya
n; {

We tbhus see in this version th:t God, instead of forseeing
the end of hondace (as He had s2id to Abraham), instead
tells Abraham that bre will bve a b]essingzg. It is difficult
o see the reason hehind this chance, for it appears to be

a different (=2lthough more hopeful)way of saying the

samne thing.

The theme of ,)fﬁ/xg,ﬁﬁg/ (inclided rere hoth in
Hehrew and German) that God saved us from oppressors in every
generation, is reiterated in a parasranh besinning with the
words: "ZE UJLE«AD". This actually has little connection with
the traditional passage of the same name, excepnt the appearance
of the theme of oppression and God's continuous help.

We now come upon several pages of what might be
called ceneral information about Judaism. Here is
discissed tre meaning of the word "Jew" (with references
to the Bible and Talrmd); the role of ZEgypt in Jewish history,
and its reveated mention in the liturgy (with reference also
to the Sifra); and the various aspects of redemption in
Judaism (with comparison to redemption in Christianity
through Jesus, and in Buddhism). This discussion leads *o

the inclusion here of the passage (in Hebrew and Gernan)
y f I, : Nt S
beginnings: //‘/J;f Al alte2é 23l 2l 2/ 2 7//’ ioa

Py

. R . S
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(out of its nsual place), thereby indicating the importance

of redemption from Egypt for all senerations, as well as
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the need to retell the episode. This thought is rein-
forced by the inclusion of the tale of Elazar ten Azaryah
(in Hebrew and German), which normally occurs much sooner
in the 3Seder; and also a fatle illustrating the same point.
In form typical of Fuggenheim, he not only de-~-
crives the three main Passover =ymvols, as in the tradi-
tional Haggadah (together with the Heorew texu), wut
goes further in his explanation of their zignificance,
and at the ~ame time also briefly discusces "Charoset'".
Further information on the =symbols 1c provided in the note-
at the end of the second edition.
Tne varazraph veginning with the words:-- /fé/ /Jﬂr)[d 7d¢
omit~ the ’?entence:“?e/[ f'!\OQ Y /’V/ f”’ 357 /’V Q JIC//
//fy a /9/)?//;/ fy pwiy  rd/
a=s do many other Haggzadoth. % 1s followed »y a German
paraphrase which omits the reference to the word?TVV /PJPP Linve
> N ')7/("‘((9 /?’P(’/ | included here in the Hebrew.
therze are the fir=st major caszec in Guggenheiﬁ'ﬁ Haggadah
of -uch omi:==zion=, l.e. where we might normally expect
one in a Reform Haggadah. Until thls polnt, az for ex-
ample in /(/Vﬂf ) the renditions were faithful to
the IHebrew text, although there have veen occaslonal omi:z-
slonz and cnange: 1n paraphrasing and tran-lation, which
were not of n~uch cignificant lmport.
The hand: are now washed for the meal, and a2 blessing
sald, a~ in the traditional Haggadah; however, here a rationale
is brought for the performance of the act, via a quotation

N

from Rabbi Pincha< ben Jalr, that purity of the body leads
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to purity of the moal. This Jatiter sabject 1s developeid
further in the second edition of thls Haggadah, by means of
a mldrash added at thls polnt, together with a translation

29

of~ 'E’HDJOJ( }Qﬁ@y Q7f13 The traditlonal passagad closes

with: '"Blessed art thou, O Lord, who restorest souls unto

rpegkan. Sl d i,

the dead." This 1s not found in the first editlon, and is
added 1n the second one.

As he has acted 1n previous lnstances in this Haggadah,
so does Guggenhelm also treat the Hillel sandwich ( /D)/C) ),
g» 1.e. he explalins 1ts historical background, which is much

more than the manner in which the traditional Haggadah treats

ﬁhis subjJect. Yet, at the same time, he 1ntroduces extra-
neous materlal, the only connection being, that it concerans
Hillel. He also provides a good explanatlion for the Afikomen,
rather than merely stating the word /Vg?;} with 1its
instructions, as in the traditiongﬁﬁgai%hshould be mentioned

here that Guggenhelm does not employ the traditional catch=-
words as headings in his Héggadah (e.g. 777/,99;’), even
though he might include the particular symbol or ceremony
deslignated by a specific catchword. Instead, he usesrhis
own German headlngs, or else transliterations of his own
Hebrew ones, e.g. WEHIGADTO; ZE ULEMAD; and UBER DIE
HANDEWAS CHUNG..

Normally at this polint, we would find the Grace after
Meals, generallﬂp;eeeée#by Ps.126. Guggenhelm now presents
the latter, but follows 1t wlth the section concerning
Elijah and his cup, which 1s usually placed at the end of

the Grace, but here precedes it. The passage beginning
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‘ J\[‘Jﬂ (7/5)€ 1s here omitted, but the appendix’C contains
a comment that it is found in the traditional Haggadah,
and here provides a translation for it. To this, Guggenheim
adds that in the Middle Ages many people misunderstood it,
and thereby slandered Judalsm as a religion of hate; however,
he states, the true rendition may be found by referring to
Lament.ll2:

"Is 1t nothing to you, all you who pass by?

Look and see 1f there 1s any sorrow like

my sorrow which was brought upon me, which

the Lord inflicted on the day of his fierce

anger.,"
The Midrash Rabba to thls verse states that Israel spoke
to the nations of the world, saylng that that which happened
to her, d1d not happen to them. Thls, for Guggénheim,
consequently explalns the real meaning of fA /‘//) //J@ ’
which he nonetheless omlts from the text of both editions
of his Haggadah, relegating it only to the notes.

Instead of /Lo/vl /Wé?@ in the text, we find an
explanation of Elijah's role as harbinger of the Messianic
Age, with appropfiate quotes from Malachli. In a paragraph
entitled: "UVECHEN TEN PACHDECHO", the latter theme is
continued via a translation of /9 he /ﬂ / 53/ from the
High Holyday liturgy . This is combined with a translation
of Isa.22-4, depicting the Messlanic Kingdom, together with
versions of the same theme by Herder and Buber, found in
the appendix.

Having been interrupted by the Elijah section, the

Grace after Meals is now recited. One may use either

"our old traditional Grace" which is not found here, but
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only in the appendix to the second edition32; or else the
abridged version of the Grace which Guggenheim here presents.
This one-page rendition, entirely in German, eliminates all
references which might be objectionable to Reform Jews.

The second edition does, however, also contaln the passage
in Hebrew, beginning:/)eCf /)/[/(-“f }/7(*'/.

After the Seder participants sing several Hallel
psalms set to music (transliterated and translated), their
theme 1s continued in comments concerning the wonders which
God has done for us and our forefathers, and the slignificance
of this. The verse___ W /(ﬁ)' [ D I/ in turn leads
to a brief discussion of immortality, eschatology, and the
meaning of 1life in this world, accompanied by apprépriate
quotations from the Bible and Talmud. We then find a
section entitled: "SEMIROS", with the words and music of

/J f)/r /;,[)(J/V' 7/} , something which we might
normally expect to hear on the Sabbath, but not at a
Seder, unless perhaps if it occur on Friday evening.
The Great Hallel (Ps.136) is omitted, and so the Haggadah
continues with 7€/ and its translation. The song

D F’f,) 1S9 '9Y 1s here inserted in the second edition.

Everyone now recites /”;&7/) ' Yepn Jef - This

leads to the comment that 1ts utterance, like that of

gf{')(" 3 or W Hc?) )JF/ at the beginning of the
Haggadah (in /( ) CF fy )indicates a hope in the quick coming
of the Messianic era, when God's kingdom will be established
on earth, in the way that we pray for it in /V/f{}’ and

the Q'?r « Someone, continues the comment, has stated
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that the Messlanic kingdom will be established by man through
his own deeds, when he is ready. The fourth cup of wine is
thus ralsed, with the hope in mind that man will work

towards the arrival of the Messianic Age. Guggenheim
indicates in the appendix how earlier German Haggadoth used
to add the name of another city after Jerusalem. They would
therefore say: "/P/}%7>ip Weor) gkjf/ﬁ- oder zu Brunn";
1.e. if they could not return to Jerusalem,they hoped at
least to return to their native area in Germany, from which
they had been driven out.

In the second edition, the éditor includes a special
passage for the State of Israel, including Isa.llll'lg,
foreshadowing its establishment. These verses, incidentally,
form part of the Haftara for the eighth day of Passover,
therefore fitting in well with the occasion. Guggenheim
concludes this section with the hope thaﬁ Israel will
fulfill its mission of bringing about the ideal, stated
in verse nine in the chapter of Isaiah, that "the earth
shall be full of the knowledge of the Lord, as the waters
cover the sea."

Thls paragraph concerning the State of Israel is an
apt insertion before the section: /D)@D 72 [3// /&d’) ‘[7
which stresses the need for bullding up Zion and Jerusalen.
The latter occurs in its entirety in the Hebrew of the

second edition; whereas the corresponding German omits a
translation for fé?)”) j}// /pﬂzléf f}/ﬁ, The inclusion of
this paragraph i1s inconsistent with the omission previously
in the Haggadah, of the clause33:

A

B
P A3/t piee/ > e




Both parts of the clause are there included in Hebrew, but
omitted in German. In view of the later content of the
Haggadah, we might consequently say that phrase "A" is
acceptable, but not phrase "B"; i.e. Guggenheim accepts the
rebullding of Zion, but not the Temple cult.

The master of the house here reclites a prayer of thanks
to God in honor of his wife, wlth the hope that she live

) Je /’”7(?K/ ey 3% . The Haggadah concludes with
the singing of the traditional Passover songs, to whlch it adds
the final hymn: /UJ;Ef /Qa/(‘. Among these songs, the
only noteworthy alteration is in 7;"7// "W j// /C where #9
in German refers to the nine days of mourning34 (from the
first day of Ab), while the Hebrew retains the traditional
version. In the second edition, on the other hand, the
German reverts back to the true translation of the Hebrew.

Much of the praise accorded in this study to Seligmann's
Haggadah can similarly be directed to the Haggadah edlited by
Guggenheim, which was of course greatly influenced by the
former, from which it derived both ideas and materialBS.
While on the one hand resembling Seligmann's Haggadah in
many ways, particularly the format of its art work and its
Reform qualities; 1t nonetheless also resembles a traditional
Haggadah in several of its characteristics. Thus, for
example, passages are included which one does not generally
assoclate with Reform Haggadoth; viz., /TA/V4 /%47@ and
the blessings for the washing of the hands, even though new

and possibly more meaningful explanatlions have been provided

for them. There is recurrent mention of the Mishna and
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Talmud, particularly where proof-texts are needed for certain
ceremonies. In this respect, Guggenheim goes even beyond
the traditional Haggadah, which does not provide such
information within the body of the text.
There is no doubt that this Haggadah provides us with
abundant explanations, even more so than Seligmann. In this
- way, 1t clarifies traditlons which might otherwlse be
incomprehensible, and thls in turn leads to a discusslion of
other material, e.g. lmmortality, even though the latter might
not be relevant to the subject at hand. It does not fear to
tread into more technical matters, especially in the notes;
and at the same time hasno hesitation in presenting traditional
varlants, where 1t feels that they might be useful or necessary.
We might sum up Guggenheim's Haggadah by saying that
it combines in a very skillful manner both Orthodox and
Reform elements, and as the work of a layman, it is a masterful .
production. The Orthodox trailts have already been dlscussed.
With regard to the Reform ones, we might add that the Haggadah
opens in a non-traditional manner, maintains much of the
Reform ideology (e.g. Messianic Age; Mission of Israel), and
even employs references to ‘other religions as a basis for
comparison. At the same time, however, it demonstrates a
movement away from earlier Reform Haggadoth by its references
to the "chosen people" concept, to the rebullding of Zion and
Jerusalem, and above all by 1lts prayers for the State of

Israel.
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CHAPTER 7

THE HAGGADAH OF HERMANN FALKEN :%RG

(3erlin 1929)

This Haggadah was 1ssued oy the Northern Liveral
Synagogue of Berlin, where Falkenberg was a teacher in the
rellgious school. It opens in the traditional manner, and
contains a large amount of Hebrew, but the quantity of German
1s in the majJority. The particular copy which is being used
in this study, bears the imprint of Schneider's Hotel in
Rerlin, indicating that it was probably utilized in a
hotel Seder.

Opening the Haggadah 1s a table of contents, at the
end of which, mention 1is made of the Inclusion of selections
from the Haggadoth of Maybaum and Seligmann, as well as the
writings of Martin 3uber and Franz Rosenzwelg. This 1is

followed by a page listing the various items needed for the

‘Seder. The Haggadah indicates that four cups of wine will

be drunk, for the four types of redemption assoclated with
the exodus from Egypt. The most beautiful cup on the
Seder table is for "the prophet Elijah, herald of the
Messlanic Kjngdom, who on the Seder night 1s awalted as a
divine invisible guest in all Jewish hearts, and for whom a
chair is prepared, next to the master of the nouse"3°,

The introduction to the Haggadah deals quite thoroughly
with the meaning of the Seder, its symbols and customs;

and relates them to their Greek and Roman origins. For

example, 1t explains how reclining was performed, the fact
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that the hands were washed, and the meaning of the Afikomen.
Falkenberg discusses how the roasted bone replaced the

paschal sacrifice, and indicates that the use of wine on the
festive tavle of the Greeks was adopted Ly the Jews. It 1is
important for us to note his comment that although the ancient
idea behind these symbols has now disappeared, the symbols
have beén orought to life again by giving them new meaning

and significance, appealing to both o0ld and young alike.

In another paragraph of his introduction, Falkenberg
explains the meaning behind the Seder as a whole, with comments
on some specific passages. Thus, with regard to ﬁyVﬂ/ﬂ ﬁ-?;,
he emphasizes its underlying social aspect, that when Jews
celevrate a festival, the poor are also invited; consequently,
1 whoever 1s hungryg may come and eat. For this reason, so he
maintains, the passage was written in Aramaic, the language
of the people, in order that all those unfamiliar with Heorew
could understand it. In this reasoning by PFalkenberg, we
therefore detect certalin universalistic undertones.

He also refers to the oelief in universal freedom for
all in the future. There will ve a rebirth, symoolized oy
the egg; which also reminds us of the festive sacrifice, as
well as being a sign of mourning for the destruction of
the Temple. It will thus be the Messianic Age, heralded by
Elijah, when out of the ruins of the o0ld Temple will arise a
new world for all mankind.

The Kiddush omits the words '66317/9 for Friday

night, but malntains in Hebrew and German the remainder of

the traditional Kiddush (with a few changes), as well as the
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Havdalah. In the first section (beginning with /d;b'/ ), the
German omits any reference to God's resting on the Sabbath,
mentioning instead that he established the Sabbath on the
seventh day. The /9(‘17 29 K 7/;) blessing in German
does not indicate that God created the fruit of the vine,
but instead praises Him with "the gift of the wine". In the
next section, the only change is the omlssion of the words
/ol/y Yy) cK;// in both Hebrew and German. The same trend
1s continued 1in the Havdalahﬂ omitting the phrases Jk?g’ /?:
Firyd am paelypa i €s e ple pe g D6r
Consequently, we see no reference to a belief in the '"chosen
people" doctrine, at least not in the sense of Israel's
being better than other peoples; for phrases such as
DINP 11075 ana JJ P g0 €ic  are
still retalned.
Another doctrinary change 1is reflected in &wﬂﬂ/h ley) s
both 1in G?rman and in the Aramalc, where the sentence
9’(")?"7 DYoo e dogd o0 k1€
is omitted, indicating a non-adherence to Zionistic
tendencles on the part of the editor. He does, however,
maintain // y; /l) ‘)3 V/ean )J ("}') 7Y /(;/)E’/) which
ls frequently omitted in Reform Haggadoth. Apparently in an
attempt to suppress any indignation which the translation of
cﬂ}']({\ ff») might have aroused, Falkenberg presents
two renditions of 1t in German. The first of these 1s closer
to the Aramaic version found here, while the second is

somewhat like that of Maybaum's, containing the view that

"21l who now still bear the bonds of slavery, may greet the
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coming Passover as free men".,>'

Both the Four Questions and /LraJ fh}iD)’are
presented in thelr entirety in Hebrew and German, except for
one little point in the German of the latter. Whereas
thls Haggadah, like the traditional one,'spgtes: ![

NIND rle pryslh feko P [séls s Lot
the German translates it: "although we are so learned and
wise". Such a statement leads one to think that the wisdom
and learning of many of the followers of this Haggadah may
have been in areas other than Torah; therefore, such a
rendition was created in order not to embarrass them.

The flrst of the rabblinic storles which follows, 1s

5 /(/}( 1290 ) () walch is found in its entirety
in Hebrew, together with an amplified translation. Of
interest 1s Falkenberg's 1iteral translation of ég; 74"

v/)’7i7€ as "Morgenschma"BB, compared to Seligmenn's
rendering it: "Die Morgensonne ist scnon nah, es ist Zeit
zum Morgengebet"Bg.

The midrash concerning Rabbl Elazar bpen Azarya is
presented 1in detaill in German, together with an explanation
and transliteration of the expounded words. At the same
time, the polint 1s brought out that the rabbls were discussing
not only the exodus from Egypt per se, but also the meaning
that the event bears for the present; and similarly, how the
paschal feast of o0ld developed into the Seder of today.
Felkenberg states that the reference to /)"ﬂ e 63

points to the present, as well as to the Messlanic Age.

As for the treatment given to the subject of the Four Sons,
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which follows, we might say that it 1s a combination of
elements from Seligmann and the traditional Haggadah.
Beginning with the words 213 5 3ley 3l VTJ;Lﬁﬁ’

and /{/qﬁ §1>9 e /J);J, the next two sections
are found in thelr entirety in both Hebrew and German,
except that in the latter section, the words /G/Zf?ﬁi/ﬁ;/y)iv
apparently objectionable, are omitted in translation. The
following section, which would normally be D IYe k'y/,
is not f?und here, but after "Dayenu". Instead, we have

7ﬂf£/ /Q? in Hebrew and German, omitting any mention
of Laban's vile acts. Only a few sentences of the accompany=-
ing midrash are included here, and these are interspersed
with large portions of background data concerning the events
in Egypt.

Falkenberg now includes a section entitled: "God's

Wonderous Deeds", in which he lists the ten plagues in
Hebrew and German, and follows thls with the midrash
concerning the slinking of the Egyptians in the Red Sea,
When this latter event occurred, relates the midrash, the
angels were about to sing for Joy, but God said to them:
"My creatures are lying in the sea, and you utter songs of
Joy"*©

mollifier in contrast to the plagues, illustrating that God

« The midrash seems to have been included here as a

is not as cruel as one might imagine.
The "Dayenu" section is included at this point; however,
0f the fourteen passages listed in the traditional Haggadah,

only eight are found here, many composed of combinations of

the others. We therefore have, for example: 0 //
I3 o~ - . 9 RIS A i
ol x?f pﬁ f”)ﬂ//ﬂ\)&7//t




instead of: f’l{d ¢ R G /('f/', P ))‘;/// /J/‘( ';)/Z) /o'/'./c .
Note that the land of Israel 1s mentioned both in Hebrew and
in Germen, wlth reference to: - ,
R KL Nl [//’ ) e /([/ [’()f’f ,/jﬁ. /JG oy ///’

In this case, we thus find mention of two items =~ the land of
Iarael, as well as the Temple, both of which are otherwise
lgnored in this Haggadah4l, Just as they are 1in many Reform
Haggadoth42. There is also reference made here to the giving
of the Torah on Mt. Sinai, 43

A short passage in German is now inserted with the
heading ] 2¢)/ . It tells the participants that they
should relate not only the story of the exodus from Egypt,
but also the sufferings in Egypt, together with God's saving
power; for just as He revealed Hlmself then, so does He
likewlse reveal Himself at all times and in all places,

The paragraph ) 3i'{¢ kfj/ in Hebrew occurs at this
point, out of its usual context, together with a stanza
from Stefan Zwelg on a similar note. There follows a
paragraph based on Seligmann's rendition ot 7”27 4}0,
providing a glance at Israel's painful history, which was
accompanied by the hopeful light cast by God. Concluding
this section is the thought that although Israel's love for
her fellow men may often have been extinguished by the
events that occurred, she still retains her love for God,
and her bellef in the word of the prophet, that: "My house
shall be called a house of prayer for all peoples"45. The

universalistic tone demonstrated by the above passage in

the Haggadah 1s therefore quite evident.
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Pesach, Matzah and Moror, the three main symbols of the Seder

are novw explained in Hebrew and German, in a manner
characteristic of other German Reform Haggadoth; that 1s, without
the appropriate biblical proof-text accompanying each section.
Falkenberg does, however, expound these symbols further,
employing Maybaum's treatment as his source, and following

this up with a discussion of Elijah's cup in the manner of
Seligmann's Haggadah.

Ps.113 and 114 of the Hallel in He?rew and German are
followed by the prayer of redemption (\,_4(((6/ /J}}r(' Xfe) also
in Hebrew and German, which contalns the phrase /"(3(?/ Y X 74

/D,/Y?ﬂ>§2’, thereby omlitting the reference to the
rebullding of Jerusalem ( /P%7’?’ //{/}3;> ) which normally
comes after the word /ﬂ//jﬂ/(’ o« It also omlts the refeignce
to the sacrificiel cult: f'/)(w)) //V/ pncsy v pe > if

[774?’5/1/ T GF[ L3 (1 I, We thus see that
Falkenberg's treatment of this passage: .is exactly the same
as that of Seligmann, previously discussed.

The sections /7'7/2? /)/g/V/AQ;gy /:f%}/ now follow,
exactly as in the tradlitional Haggadah, and accompanied by
an explanation of Hillel's sandwich similar to the reasoning
offeyed by Seligmann. Here, however, the three Hebrew words

JJ;) P {')"/\/1/4/' V> 4 are also included. It 1s interesting
to note that both Sellgmagp and Falkenberg employ two
blessings for [>J{” /fo/ﬁ’as in the traditional Haggadah,
while Maybaum uses only the blessing for Matzah.

The Grace after Meals, found here in both Hebrew and

German, is in many respects the same as the traditional one,




except for the followlng changes, many of which are indicative
of the philosophy of the editor, while the reasoning behind
others 1s difficult to comprehend:

1) 1t omits: 52470/ 0of0 ) '/7/( /)(/7/>/(/}/7/’//JD" Ay

This 1is inconsistent with Falkenberg's 1nclusion46 of:47

5 ; , . s
88 D DS ppd Sy ey )
YRV
We could be facetlous and say that perhaps Falkenberg

reconciles this inconsistency by taking the land mentioned
in Deuteronomy to refer to Germany; for in other Haggadoth,
thanks 1s often given to God "for having brought us to
this land", meaning Germany48.
2) for: - /J7(7 2N SV ONE /?/) e [p/which might
be lacking in taste, this Haggadah reads: _)) )>¢ [24’7>4e%/
/C/W’Y' » which of course sounds nicer. |
3) 1t omitS:f';)(‘;/( onie Nnaie/ S P¢/ ‘/7[)//‘/ o 23
pE o jas ek 0y Do dr
which refers to the land which God has given to us (i.e.Israel).
4) 1t omits:/j74f"?/ﬁé? /7'P/ﬂ }}Qj, again detracting from
God's power, as in the Kiddush and elsewhere in the Grace.
5) i1t omits the first half of the paragraph beginning: 67 /777
and continues with: /J// /J'P/( /J ‘) F/( .
6) in the special paragraph for the Sabbath, it omits
mention of Zion and Jerusalem.

)

7) in the special paragra?h for festivals ( /u”/;)gr')‘it omlts:
(2) PP 1 Puthr (D p7er 3z [ 4'(7*’//”J/
(b)(ﬂ,/mf/ in the phrase ﬁ”/lf /),,/,,7f/ ;()Mf//l)f |
)y [ vel Lyde pndfl il ey peno /e p032/

The editor is thus in "b" and "c" withdrawing God's qualities

of mercy and salvation.




8)

9)

10)
11)
12)

13)

1t omits the paragraph /WJP,/]! ;)J?/ as well as the
paragraph following.
it omits: - > '

- . \_!,‘ \ 'O'r /J/‘/’ / / .-
) - _ Pl g5 nene 1 fan0y
One wonders why "a" and "b" are omitted, unless the

theology implied.bbthers Falkenberg; or else perhaps

for the purpose of conserying space.

@ Kl Luol bew [l e s
//'.)7) /('{ i /’:V/‘//‘/" /j)’{// The omission of "c" denies the
thought that we are now in slavery, as well as the desire
that we return to Palestine, our supposed homeland.

(d) 1t includes the prayer for the coming of Elijah, as in
the traditional Grace, but in the German translation
the editor adds a qualifying phrase: '"the herald of
the Messlanic Kingdom".

it omlits P Jq/ dQPVfor no apparent reason.

it omits the paraggfph beginning: /%ﬂ;/ﬁ /o/bry,s

(2) 1t includes el WEwy  p/od /2250 1/ /70 ) )
ﬂ}PD }wZ%D. The German translates this as: '"May
the Almighty make us worthy of the day of the
Messianic Kingdgm, and the life of the coming world".

(v) 1t omiti: 7/3’(}" /// "€n/f’"ﬂ jOﬂ ;)P/Z/‘ /35/ ‘/')/7/3"‘ ,!73(‘/"
[%/X jzrl ‘/YZbéy /

it omits the paragraph beginning: N plr /g;n*

The remainder of the Hallel as traditionally sald

(except for the last paragraph) is now included, both in

Hebrew and in German. Then,strange as it might seem in this




Haggadah, the words /ﬂffﬂ/) D Vs ’)Jt’/ are uttered,
for which the translation given is: "Von Israels Zukunft".
In the light of the many anti~Zionist changes in the Grace,
one would certainly not expect to find these three words here.
Considering however, the translation that 1s presented for
these words, and knowing the philosophy that is implicit in
this Haggadah qulte well, we might say that they perhaps
apply to a future age, at a time when the Messianic Kingdom
wlll be established.

In the traditional Haggadah, the above-mentioned three
words are consldered as ending the Seder, but are here
followed by a selectlon from Stefan Zwelg. At this point,
the fourth cup of wine is offered (instead of before

Dﬁ’??ﬁ Sljejf), with the appropriate blessings in
Hebrew and German, but no mentlon in the /c?fD OH9 g}/ /QUJ g;'
blessing,of sacrifices, Zion or Jerusalem. The Seder concludes
with a paraphrase of /N (p P10 /2/; in German (again wilth
omission of references to Zion), followed by the singing of
the traditional Passover songs.

Summarizing Falkenberg's Haggadah, we observe how he
has attempted to bring new meanings into the o0ld symbols,
particularly by means of his shedding light on the true origin
of the latter in hils thorough introduction. For some reason,
however, this Haggadah seems to lack the beauty inherent in ,
the works of Seligmanﬁ and Guggenhelm. Perhaps this is because
it lacks the artistry of the others, and also since their

explanations were relegated to the body of the text which

formed parg of the Seder service, while Falkenberg's
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explanations are all contained in the introduction,, which
may not necessarlily be read by the Seder particlpants.

This second reason may account for the lack of interest which
Falkenberg's Haggadah stirs up, in comparison to the two
other Haggadoth mentioned above; for the explanations which
they provide within the body of the text would thereby break
up the monotony of the service.,

Theologlcally speaking, Falkenberg seems to be very
cautious, not to alienate anyone. Consequently, he goes
overboard in his omissions, and is not even consistent with
them. Thus, for example, he omits most references to Zion and
Jerusalem; but 1n three instances he retalns them&g. If there
is any question of God's true powers, Falkenberg is sure to
omit this passagefK)The "chosen people"” concept is retained,
but with a different meaning implied; and the concept of
universalism for all in the future is found throughout. It
will be the time of the Messlilanic Kingdom ushered in by E1lijah,
when a new world for all mankind will arise out of the
destruction of the past.

This marks the conclusion of our examination of the
Reform Haggadah, as 1t developed in Germany from 1841 to 1960.
The varlety of products has certalnly been strange, ranging
from Haggadoth that were barely distingulshable as such (when
compared with the traditional Haggadah), to those that include
many traditional traits. It is the latter quality particularly,
that 1s evident in an ever increasing amount in the later

Haggadoth of Germany, Just as we find it to be present in the

later Haggadoth of England and America.




PART II

THE HAGGADOTH OF ENGLAND
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CHAPTER 1
THE HAGGADAH OF THE WEST LONDON SYNAGOGUE

A ‘year after Stein produced the first Reform Haggadah
in Germany, there was published the first one in England.
Of the several Haggadoth assoclated wlth the Reform movement
in England, the main one that will be discussed here is the
1842 edition by the Rev. D.W. Marks, entitled /]CQ?/ }Eﬁfﬂ .
Although the title follows the Sephardic custom, the page
headings read /}CQ} é} ) 7éD according to the Ashkenagzic
custom. A few variations, which will be cited later, are
found in the 1921 edition of the Haggadah, as 1t appears in
Forms of Prayer used in the West London Synagogue of British
Jews (Vol.II), edited by the ministers of the congregations

As will shortly be indicated, this Haggadah is unique,
differing immensely from both the traditlional Haggadah, as
well as Reform Haggadoth. In many ways we might even say that
1t is original, and yet at the same time 1t contains many
familiar passages.

The traditional Kiddush opens the Haggadah, followed
by a prayer1 which lncludes elements we might normally
conslder to be alien to Reform. We observe here a deslre to
return to Zion and there offer up the required sacrifices®?.
Thus, not only are the references to the sacrificial cult
not deleted, but new ones are introduced’ which are not found
in the traditional Haggadah. In the 1921 editlion, however,
these references are excluded, although the desire for a

return to Zion is still expressed4.

Such familiar passages as /G/V/dﬂ,QZ" the Four Questions,
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and the Four Sons are omitted, and in thelr place we have

biblical selections? e.g. Ex.127"20

» interspersed with
traditional passages such as ) /S ) 7/?’( )’P/}’ 7/7)(/)/
(which substitutes /ﬁ”;,{% b for /Oébﬂﬁé), and the
section beginning /. N1 {bﬁ 7AA@'/W§P; The verses of

Deut.265-8 are here included®

, but the traditional midrash

for them is not present. The "peshat" rendering of the phrase
Ple 75%% w9 e is: "AVandering Aramean (Syrian, Assyrian)

was my father", and the midrash interprets it as: "An

Aramean (i.e. Laban) tried to kill my father" (i.e. Jacob).

The 1842 edition of the West London Synagogue Haggadah

introduces an interesting twist to the above "derash" by

saying: "An Assyrian had nearly caused my father to perish7",

but the later edltion (1921) reverts back to the "peshat"S.

The ten plagues are listed in both editlons, introduced

by the traditional phrase? \/7/<)ﬂ/ ey A%% . They

are then followed by a summary of the "Dayenu" passages, as

in the traditional Haggadah (but not the passages themselves)

introduced by the phrase f) (V% /(‘)') )Y instead of

,~_,;h¢9/ N D dﬁ”/( g}’ as in the traditional Haggadsh,

We then come to the presentation of the three main Passover

symbols, which follow the tradltlonal pattern of discussion,

but are preceded bylo:

Cao s ke sl e ex) o £ L by
instead of the quotation by Rabban Gamliel. Following this,
are the paragraph 7/ 3/ 7/7 A}p y & variation of the 7)g)¢1)
passage, and Ps.ll3 and 1l4.

In the redemption blessingll

s thls Haggadah again
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differs from other Reform Haggadoth, for here there is a
reference to the altar and the blood of sacrifices being
sprinkled on it. In this respect, it also replaces the
traditional phrase [fV7 ('¢" JJc by the phrase /\1j' ¢/

P77 . Since this passage is Mishnaicl?

, Such a

' change iIn wording might indicate the desire to move away
from Rabbinic usage, which 1s so characteristic of the Rev.
Marks and the Karalte tendencies found in this Haggadahl3.
The above mention of the sacrificial cult is completely
omitted in the 1921 editionl?,

The blessings for;)jg,/' /c’j/v/ and 7_/7/V are here said,
but f?/ﬂ) 1s omitted. In the Grace after Meals, which is
shortened and formulated differently from the traditional
verslion, the referencés to Zion, Jerusalem, and the Messiah
are includedl®. The only change in the later edition is the
omission of the phrase found in the 1841 edit10n16:fynﬂ /7X”J/

30 oo/ /'A//Hﬁ & 10l frfiro ﬁ;[/é///
After the Grace is recited, Ps.78 is then included, along
with a new prayer on the same theme. The Haggadah then
concludes with several traditional passages: Ps.l36,
NS, NPnEr e PIEY

In view of ghe philosophy of thls Haggadah, we might
expect to find [” %("/)'2 D(((S)) ,)j(/f. In other Reform Haggadoth,
its absence could be expected; here, however, the absence
of this phrase is surprising, as is the omission of any

songs to conclude the Seder service.

The Xaralte characteristics and other innovations

found in this Haggadah seem to detract immensely from its
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effectiveness for the modern Seder participant. Consequently,
when one examines thls Haggadah, he wonders how it could
appeal to people who may have been accustomed to the
traditional Haggadah, or even any other Reform Haggadah; for
this is such a radical departure from both.

Since Marks, the editor of this Haggadah, was the rabbi
of the West London Synagogue for about sixty years, we can
understand how hls Haggadah could have become a fixed segment
of that synagogue's liturgy, particularly since the Haggadah
was included in its prayer book. Yet, at the same time,
one wonders how and why the Haggadah was reprinted in 1921
(twelve years after Marks' death) in almost the same format
as the original edition, and also whether it ever attained
any widespread usage. If Mr. Leonard G. Montefiore, a son
of Claude G. Montefiore, is any criterion as indicated in
his letter to Jakob J. Petuchowskil7then apparently it
did not.
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CHAPTER 2

THE HAGGADAH OF HAROLD F. REINHART
(appearing as a supplement in the SYNAGOGUE REVIEW, Apr.l194l.)

This Haggadah by the then rabbl of the West London
Synagogue is entirely in English, together with a transliter-
ation of the benedictions, catchwords before certain

, j 7.
passages, and the "agenda" listings, such as ), W /431/' and

/3'7/13 . According %o Petuchowskila, the reason for
the absence of Hebrew "is undoubtedly due to the difficulties
;;' of publishing in war time". Notwithstanding this fact, the
] Haggadah follows very cloéely the traditional version of the
Seder service, with only a few whole passages excluded,
e.g. Ps.136 and 1')57 /? [5/5% % 7#)C » provably for
lack of space.
In addition, there are also changes in the passages
: that are included, these chénges being mostly for 1ldeological
é reasons. Both the '€¢) /@h paragraph and the Havdalah
: are omitted. There is no mention of Zion or Jerusalem in
any passage, except within the listing of the "Dayenu" items:
"If he had brought us to the land of Israel, and had not
built for us the Templelg". References to the altar and
sacrifices are generally omitted (e.g. in the redemption
blessing) along with hopes for the Restoration; yet we do
find mention of them -- although less obvious than in those
cases which are omitted == in:

a) the discussion of the symbol "Pesach"<C. "you shall

say that 1t 1s the sacrifice of the Lord's Passover".
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b) Ha11e121: "Bind the festive offering with cords, even
unto the horns of the altar."

The washing of the hands, the ten plagues, the midrash
on Deut.265'8, as well as /14/Vﬁ f/g? are also not found
here. At the point where the latter would be sald, the
Haggadah gives instructions for the door to be openedgg,
wlthout any further hint as to what 1s sald or done. Further-

more, Elljah 1is also excluded from the Grace after Meals; but
we do find there references to the "Messianic day" and the
"world to come">>,

In place of the objectionable passages which it omits,
the redemption blessing substitutes some words in a

universalistic veln. The blessing after the fourth cup of

wine ( /9(‘ )19 cfy//&@‘,) ;\g’) is similarly changed to

a prayer “to stimulate us to deeds worthy of free men"24.

Concluding the service are three Passover songs, with the

last one ( 'gjﬂ 4 ?”/() making changes in numbers 6,8, and 9.
Perhaps the absence of Hebrew in thls Haggadah makes

1t seem so short, but 1t certainly contains quite a bit of

material (almost the entire traditional Haggadah) in

eight pages. Traditionally speakling, and aside from the

absence of Hebrew, 1t is one of the most complete Reform

Haggadoth that we have studled so far, and 1s certalnly a

good companion, or even replacement, for the Haggadah of the

West London Synagogue.




CHAPTER 3

THE HAGGADAH O

1918-1962
A - 1918 =~ in Services and Prayers for Jewish Homes,
published by the Liberal Jewilsh Synagogue.
B - 193? - 1] 1 " n . n "
C = 1953? = published bj the Unioﬁ of Liberal and Progressive
Synagogues.
D - 1962 - same publisher as "G".

Of the Haggadoth mentioned above, "A" is found in the
British equivalent of the Union Home Prayer Book. "B" is
exactly the same as "A", and so will not be discussed here.
Dates are not listed on the title page of "B" and "C", and
so the ones glven above are those attributed to the Haggadoth
by the Hebrew Unlon College Library, after consulting
Yaari's bibliographygs. Since all of the above Haggadoth
have similar publishers, and since thelr dates are not
definite, they will be called in this study: A, C, or D
(as above), with the comments that refer to A, also applying
to B.

Whereas A moves directly into the Seder service with
the recitation of the Kiddush (after noting that the Kiddush
1s preceded by the kindling of the lights), C opens with a
list of preparations . for the Seder. D even precedes the

latter with a short introduction concerning the history of

the Haggadah and the Seder. The editor of D emphasizes

that the Seder 1s basically a home celebration, and that
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"it is very important that it should remain 502°", He fur-

ther indicates that the communal Seder has historical
precedent as far back as the Second Temple, and then later
in medieval Spaln; yet, although the custom is today widespread,
"it must not be allowed to supplant the family seder!.2
| In their instructions for preparing the table, C and
D both include a goblet for Eliljah, but A makes no mention
of 1t at anytime. D adds that "where the custom of 'leaning'
1s observed, the particlpants, or at least the leader,
should be provided with a cushion28". We can understand the
presence of this custom in D when we see that the aim of
the editors is twofold?”:
l. To use as much traditional materlal as possible.
2. To inject a modern universalistic note.
The second alm thus casts a light on the opening meditatipn
in D, with i1ts hope "that the whole world will be delivered
from bondage and i1llumined by the worship of GodJo",

Both C and D include the blessings for the candles
in Hebrew and English, with the latter editlion providing
an alternate prayer in English. This is followed in D by

3lto be recited over the children

the priestly bleséing
present, whether the Seder be a communal one, or at home.
Before the Kiddush, C and D present an explanation of the
origin of the wine as used in the Seder, as well as the
meaning of the four cups. D informs us that Passover,

Whiéh expresses the deliverance oﬂIsrael in the past, also

looks forward to the deliverance of all mankind in the future.
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Thus Passover indicates the hope that the coming of the
Messlianic Age may "be realised !,}Q/’?,))Jﬂ) sreedily in
our daysBE".

It 1s at this point, as mentioned above, that A opens
its service with the Kiddush. All three editlons being
discussed here (i.e. A, C, and D) omit the refﬁ)/%}
paragraph and Havdalah, although the latest editlon (D)
includes a note after the Kiddush, stating that the Havdalah
may be inserted there, but does not include it. The Kiddush
in A and C is the traditional one, including the "chosen
people" references, but D omits the phrase /&f [Jﬂ L/r’y’,@ !
and for it substitutes /ék? ﬂ}VmJ AVE 7hi/c This consequently
qualifies the meaning of /’2’ G,/ /J? m? 7(3/( , resulting
in the translation: '"who didst choose us from all peoples
to proclaim thy unity throughout the world34"a
the above changes, the clause Jl("]ﬁ ///)//r/ N e [Jpio

PN Y P 4(:)/1/ still remains.
After the Kiddush, G2 is omitted in A, but C

In spite of

comments that "at this point in the service, those who follow
all traditional customs eat a little parsley or cress dipped in
salt water35. This is carried out after saylng the blessing
DD 90 k9)7  whieh 1s included in C and D together with
an explanation of the origin of Qs ). 1Incidentally,
1t should be mentioned here that D provides an excellent
appendix contalning further historical and explanatory notes36
on the various parts of the Seder, with references to talmudic

and midrashic literature.

el
Both A and C contaln the same version of /byﬂ[ ﬁy) ’
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omitting the references to slavery and Palestine. D however,
does include the mention of slavery (but not Palestiné),
yet translates it: '"this year many are oppressed, next year
may all be free3/". 1In all editionms, lﬁﬁﬂ/ﬁﬂ'ﬁ is then
followed by the réading of a short passage whose unlversalistic
implications and brotherhood tonesvstand out most clearly.
Where we might expect to %}nd the Four~gg?stions, A
and C have only the sentence: ¢ 75) ¢ NJNC. N/
‘/)/J7£b\ It is present in both Hebrew and English, to the
latter of which is also added: "and what is the meaning of
the service and the things that are on the table?38". This
leads into the questlons asked by the Four Sons, and the
answers given them, which are not necessarily the traditionail
ones. The questlons and answers to the sons are all in
English, and are out of thelr usual position in the Haggadah.
In D, however, we find the complete Four Questlons
in Hebrew and English. 1In fact, the third question in
English even explains what the two types of "dipping" are.
Furthermore, an alternative fourth question ébout thé roasted
lamb is offered’® for those who do not observe the custom
of leaning, or who do not attribute sufficient importance

to 1t40.

In the translation of /j ;) /9/);(‘)3/ (found also
in Hebrew), A and C depart from their otherwise literal
Presentation of this passage, and include the sentence:

"We share in the blessing of the redemption that came to

our fathers*l", This is omitted in D, which adheres strictly
to the literal translation of the paragraph.

D gives us a paraphrase in English of the story of

of the rabbls who sat all night relating the Passover details,
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and then (4n coatrast to . the other editions, but like the
traditional Haggadah) discusses the Four Sons. Of the three
editions which explain this, D follows the traditlional psttern
more closely than the others do, although also not adhering
completely to it. The appendix42 explalins how this edition
differs from the traditional one.

A1l editions omit P74/ (f fC'H/ , and continue with
Deut. 265‘8 minus the midrash. The ten plagues are not

included in any edition, but D notes43 how at this point the

traditional Haggadah dwells on that story at conslderable

length. The edltors of D, in a lengthy explanation in the

appendix44 claim that they must exclude the ten plagues and

other miracles from the Haggadah because, to put it briefly,

they feel that;

a) these storles have been somewhat embellished.

b) God hére contradicts the laws of nature which he himself
ordalined.

¢) there were times in history when God did not act, e.g.
agalnst the Nazis; therefore where 1s his justice?

d) the plagues raise questions concerning the moral nature of
God.

Any enmity which the ten plagues (although not present
here) might awaken agalnst the Jews, is mollifled by a prayer
In D thanking God for helping the Jews outlive their persecutors,
and indicating that: ‘'"our prayer is not for the destruction
of enemies and evildoers, but of enmity and ev1145". A somewhat
similar train-of thought is continued with the inclusion of

3‘passage46 from the Babylonian Talmud in Hebrew and English47

}tdescribing'how God rebuked the minlistering angels for wanting



to sing a song of pralse when the Egyptians were drowning
in the sea. The editors heré add that in line with this
sentiment, a shortened version of the Hallel was proclaimed
for the last six days of Passover.48
Following this section 1nb, and after Deu1;.265"8 in
A and C, all editions provide for the tellilng of the exodus
story, and include detaills for the leader of the Seder to
utilize, if he so wishes. The "Dayenu" listing in A and C
is the same (although containing fewer items than the traditional
Haggadah) including the mention of Palestine and the Temple,
as well as an original insertion of : /’?97 AY //f /7(/‘? td[/-- B
f”kajﬂ which is similar to the Unlion Haggadah's use of ﬁ%ﬁ?j
AMJC » both of which are not found in the traditional
"Dayenu". T this,C adds 1ts version of the summary passage
that begins with the words Dl'/’.)/ )il /m/( fx In D, we
are also introduced to three new items in the"Dayenu" 1listing,
all reiterating this edition's philosophy of universalism
and the misslon of Israsel: These are summarized with others
in the ) IVD/ W R ’(r section. The followlng are the
new "Dayenu" passages49:ﬁd7 Ne)yy No /9;” 1./ /?EQ
[dz ~palae (e 08 pley 1o Liple nle
[Je7 = A71 o7 b2 Pty wwon [ pipy k- - e

/";‘/m plk //vaf /JO/} - L/
J S 7 — A0 4107

Something which we have not seen previously in Reform

Haggadoth 1s now introduced in A and C - = the first parégraph
of the Shema, including 3"'{/ /’S‘/},r /J’/;};/‘/ ,7/:5;) Vit /?/’7?
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All of this is.inserted in D at the end of the service.

In the discussion of the three Passover symbols
which follows, the Pesach paragraph in feovrew is omitted
in D, although explained in the English5oand in the notes.51
Both A and C present the Hebrew in its entirety, out in
the English omit the references to God's smiting the
Egyptians. They do, however;explain Pesach much more clearly
than does the traditional Haggadah. The symbols Matzah
and Moror are included in all editions, both in Hebrew and
English according to the traditional format.

It 1s interesting to observe how D nicely relates
the discussion of the symbols (and the material that follows)
back to each of the Four Questions52, and so includes at
this point passages concerning "dipping", charoset,"leaning'
and the roast lamo; the latter to be read if the alternate
fourth question was asked. A and C also present =imilar
paragraphs explalining some of the symbols, out not the
custom of"leaning". |

All editions now include comments about Paszover as
the spring harvest festivalBs, with appropriate quotations

from Song of Songssa(D even includes the Hebrew of this).

They also describe how various Seder symbols are associated
with that time of year. 1In D, Rabban Gamliel's comment
about the importance of explaining Pesach (though it is not

mentioned here), Matzah and Moror are here given in Englishss.

The section bveginning 7/}’/ ;/} J\)(’J i1s then

found in DBD, but not in other editions. Up to a point,

1t is exactly the same as the traditional version, but
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omitting only the last verse57, referring to the return to
the land which God promised to our ancestors. It then

continues with a new verslon 1n Hebrew and English, explaining
part of the misslon of Israel:58/\/’\/)/',"/{ /[/{({/ /r(f(‘/ /(73!
/J)/(fj’[/}) 76/[‘ ) ’J"?Z( "317/1///\/0,/‘/)//”( ;/K ?,/’ /(//c
13 11 [0k P 1o P A w Hen /"/7//(
£y Jo apaal/ J1abit s pe fecd L7072
/S s
This is followed by the traditional i7"9/pin Hebrew
and English in all editions. The English in A and C:
does not tranclate the word /”/5;!, which in D becomes
"marvellous deeds”?" instead of the usual translation
as"miracles". For the first part of Hallel, A and C present
selections (mostly English) from Ps. 113,114, 115, and 118;
although the last two mentlioned are traditionally recited
after the meal. D, on the other hand, adheres to the
traditional pattern and includes at this point only Ps. 113
and 114, in both Hebrew and English. All editions omit the
traditional verse: ‘''who maketh a bafren woman to dwell in
her house as a joyful mother of children6o? no doubt
wanting to be cautious about offending any of the Seder:
participants.
The redemption blessing in A and C pursues the
traditional wersion in Hebrew until the words /ji/yé)f/ﬂ fen
f}/ﬂ/ , and then concludes with the traditional ’i)/V’/?/].
In English, a paraphrase thanks God for having redeemed our
fathers (but not us) from Egypt, and also thanks him for
the Peast of Passover. The English ))//’f?// however,

8@dds something to that which the Hebrew says, by blessing
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God as the redeemer of Israel "and all mankind®l". The
same thoughts are repeated in the English translation as
found in D62, but there, we are also lncluded as having
been redeemed from Egypt along with our ancestors. 1In D,
the redemption theme 1s more emphasized than previously,
as indicated for example by the translation: "that by
eating unleavened bread and bitter herbs we may commemorate
our redemption63")which 1s not found in the earlier editions.
The most notable change in the redemption blessing
as found in D 1s that,whereas the previous edltlons of the
Liberal Haggadah omitted the traditional references to the
restoration of Zion and sacrifices, this edition does
likewise, but attempts to approximate the traditional
Haggadah, by substituting a new version to lndicate its

own theology. Thus D continues i‘/)/J//V S pd /O'I)/Véf

/e Lol e (1/e ) tploe .m;/)m PICE/
We consequently see here a hope in the coming of God's
kingdom and a rejoicing in his worship, both thoughts of
which are variations on the traditional theme. Note
especially that the J/VCAﬂ in Hebréﬁ now includes an
addition which the English in all earlier editions had
always contained.

After the redemption blessing, a second cup of wlne

should be drunk, according to the traditional Haggadah.
"A" makes no mention of this, nor of any other cup after
the Xiddush. €, on the other hand,'lists throughout the
Haggadah the various places where the cups are drunk65,

but omits the appropriate blessing on each occasion.
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Only in D, do we ‘ave each of the fonr cups uentioned with
its blessing.

The carrying out of f)j;/zd;(jﬁif and )Z/>n/
now tales place, hut 0 hlessing for ;?/b/y’ i1s included,

excent in D66

. For /§’7/<) y A nentions nothing,

C presents only a historical explanation, and D includes
the traditional vassave é J}) 0(’Y>/) in Hebrew and
English67. At this point, the Afikomen is hidden, but A
makes no mention of it.

Grace after ieals is oreceded by the traditional singing
of Ps.126 in D (found here in Hehrew and English), and tren
continues with a version of the traditicnal call to say Grarce,
In the appendix to D, the editors indicate sonre of the cranges
which they have made in the Grace6g:

"We follow the %traditicnal text, excent that:
a) we have ade a number of omissions.
b) the prayver for Sabbath is new, and A
c) in the verse 'May God, in his mercy, make us
worthy...', we hrave substituted 'the days of
redemption' for the 'dayvs of the Wessiaht'n,
These chanzes will be indicated as we zo along.

The first paragraph of the Grace after Meals in A
is the sawse as the traditional paracsraph, but 06q omits
the words from: €9P(i) /’/f‘ﬂ/ until /‘7(’ Viv/a /(;/)//)(.7 a‘/j;[
This nassaze was however, reinserted in the 1962 edition.

Also the words AJF ([)P/ s cl;(’/ /‘7/ 6[)(7 in the

/X?/J/ section are omitted in O (altbrouch A includes threm

Without a translation), and then reinserted in D, with a

translation. Wurther on in the Grace, we have the

| Omission in C (althoush found in A and D) of the words:
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| 0

sy Jr (w[fr Y e J))D/ ST, " p s/ 2427
//J//) v/ i Fe'ale R/)’)-Jt AL e DT

All editions omlt the /°1) ) section with its

implicatlons regarding the Restoratlon of Zlon, and also the
traditional prayer ( g;y7 ) for the Sabbath. D, on the other
hand, includes a new Sabbath prayer in English, thanking God

13=15 The

for the Sabbath, and conslisting mainly of Deut.5
/?43(/,9/5y7 which follows in all editions omlits the
references to Zion and the Messiah. A and C here conclude

the service with a selectlon of verses from the last paragraph

of the traditionaqGrace, to which C also adds the /VJQ’ )(/T
//ﬂc/)ﬁ/; verse, which should actually precede the others.
After /( 7 // pi /\}’/, D continues with a number of
//V/? 7 passages, omitting the references to Elijah

and the "breaking of the yoke". Instead of the)prayer for

the coming of the Messiah, 1t also introduces a new prayer70
(>3 pller aft 2Tl oyl (925 4 fonr

vwhich in English reads: "May God in his mercy permit us to
witness the days of redemﬁtion, and to inherit everlasting
life". The Grace then concludes with: _ . — /W/)P /)//( ,)(/)’.

The third cup of wine 1is now drunk in C and D, and the
door is opened (but not in A), leading to various explanations
here about Elijah's cup. O informs us that!1;

"It was customary to open the door at this
point in the Servieg,originally, it is
probable, as a sign of hospitality, but 1t
came to be interpreted as an expression of
the trust in God which banishes all fears.
Those wishing to observe this custom might,
while the door 1s open, recite the following
verses from Psalm 27."

At the beglinning of the Haggadah, before the Kiddush,

C, in a discussion of the cup of Elijah, states that!2;
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"one assoclates i1t with the belief in the

.coming of Elijah as the forerunner of the

Messlah, so that the cup has become the symbol

of the future redemption of humanity."
To this it adds that the cup was probably placed on the
table ready for any stranger who might come’in to partake
in the Seder (i.e. as stated in /rn/J//r,') Yo "It is
therefore the symbol of the spirit of hospitality and Jewlish
brotherhood73". In view of these comments, we can observe
an attitude which is exactly the opposite of that expressed
in the traditional It/ f/;)é’ which is absent in all
editions of the Iiberal Haggadah.

The above sentiments found in C concerning Elijah's
cup, are relterated in D74. For the custom of opening the
door, D tells us75 that it may have orliginated as a gesture
of hospitality, but that it came to be interpreted as an
expression of trust 1n God, arising out of the fear of
persecutions which befell the Jews, particularly in the Middle
Ages., In view of thils, continue the editors in the append1x76,
we can understand why the traditional Haggadah has the passage:
"pour out thy wrath upon the nations that do not acknowledge
thee"; but, so they contend, this is not a sentiment "worthy
of perpetuation"77. As in the case of C, D also provides
for the reciting of Ps.27 at this point, a custom which seems
to have been introduced by Rabbi Israel Mattuck78.
For the latter part of the Hallel which 1s now sald,

A provides a few small selections in Hebrew and English;
C contains a little more than A; and D includes almost all
Of the sections in the traditional Haggadah (but omitting

~—— /jéﬁ )&”/ b ﬁk‘). Except for the singing of
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Passover songs, this concludes the Seder as found in 4,
but ¢ and D continue with the Great Hallel (Ps.l36) in
Hebrew and English. C then concludes with the drinking of

the fourth cup, a medieval poem by Isaac Ibn Giat79

, and
several Passover songs. D then contlinues with.ﬂ)/ﬁ{] in
Hebrew and English, followed by the fourth cup of wine.

The conclusion in D consists of a prayer of thanks to
God for the blessings of the past, and at the same time
also remembers the Jewlish martyrs of all ages, particularly
those of World War II. 1In this closing prayer, we see
reflected the ldeology of the editors with regard to redemption
and universalism, as well as a new attitude to Israel,
different from that prevalent within the body of this edition
and its predecessors. We need only quote the following:80

"We give thanks that many have found refuge
.especlally in the land of Israel, praying
that peace may reign within its borders
and that the Law may again go forth from
Jerusalem, and even as we pray that our
faith, with 1ts message of redemption for
all humanity, may flourlsh more and more
in our own land and in all lands."

Following the above paragraph in D, we find the portion
of the Shema which previous editions placed after "Dayenu".
Songs in Hebrew and English are then inserted, the only
81 4

\(;;/, w j¥[.. The

change which we might expect to find for #8 is here present

noteworthy alteration being in

(L.e. eight days of Chanukah), but for #9 we find a new
verslon, which we have not met previously -- a reference to
the nine candles of the Chanukah Menorah (including the

Shammash).

In looking back over the Haggadoth assoclated with
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Liveral Judaism in England, we notlce firstly that they are
much closer to the traditional Haggadah than are those of the
West London Synagogue, with the exception of Reinhart's
Haggadah. We also observe that they contain for the most
part those omisslions and changes which we usually associate
with Reform (i.e.Liberal) Haggadoth, such as the ones concern-
ing sacrifices and the city of Jerusalem. At the same time,
however, from edition to edition (with the exception of B,
which is the same as A) there is a marked trend towards more
tradition. This is particularly so in the many ways that D
is more traditional than the previous editions, e.g. in the
inclusion of more passages in Hebrew from the traditional
Haggadah, as well as original innovations in Hebrew (such as
in the "Dayenu" section82). This is in keeping with the aim
of the editors of D to use more traditional mater1a1.83

Each edition also demonstrates a éreater tendency to
make the serviéé clear to the particlpants, and so we find
more and more explanations both in the preface and also
within the text itself. D further expands in those areas,
ags well as presenting a very fine appendix, glving source
references for symbols and customs; and also variants as
found, for example, in the traditional Haggadah84. It still,
however, does not contain the quantity or quality of material
found in the appendix of the Union Haggadah's Revised Edition.

O0f all the changes in the Liberal Haggadah, the most
noticeable 1s the increased insertion by D of universalistic

elements wherever possible, sometimes ad nauseam. A and C

also show a pacifistic bent, as demonstrated in the English
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translation of the symbol "Pesach" which omits the mention
of God's smiting the Egyptians. D continues the trend in its
reasoning for omitting the plagues85. These thoughts are
coupled in with the Mission of Israel and the belief in a
Messlanlc Age, when the establishment of God's kingdom will
bring redemption for all mankind.

Here again, in the case of the Reform and Liberal
Haggadoth of England, just as in the case of those that
developed in Germany, we find éome of the same trends in
both instances. For the most part, both sets of Haggadoth
retain the same pattern of alterations and omlssions with
respect to thelr lndividual ldeologles and theologles; bdbut
particularly noticeable 1s the fact that throughout the years,
each begins to adopt an increasing number of traditional
elements, untll the latest product of each country (viz. the
Offenbacher Haggadah in Germany and the Liberal Haggadah of

England) resembles the other in many respects.




PART ITI

THE HAGGADOTH OF THE UNITED STATES
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CHAPTER 1

THE HAGGADAH OF DAVID EINHORN

(in his prayer book, Berlin 1858, used in Har Sinal Congregation

Baltimore.)

Among the first Reform Haggadoth used by Jews in America

was the one by David Einhorn, found in his prayer book

'y Jo/yy”used in his congregation in Baltimore, and in
other congregations in the United States. The prayer book,
which 1s mostly in German, contains much Hebrew, particularly
when compared with Maler's prayer book of ten years before.
The Haggadah itself, entitled "Domestic Service on the Eve
Of Passover", is entirely in German, with the exception

: /

of two words: \/7//(7)7 which refer to the Israelites
as fighting hosts of God. The prayer book was printed
three years after Einhorn came to America to be rabbl in
Baltimore, and was used by congregations where German was
the vernacular. In 1872, in New York, it was translated
into English (including the Haggadah); but in 1896, a new
translation edited by Emil G.Hirsch no longer contalned the

Haggadah, as well as other material found in the first English

edition.
/) .
In his Haggadah, Einhorn omits (/‘}P (as well as ;I4')/

“éhl ,€)7) which one might expect to be omitted), and
begins the Haggadah with a version of Lwihf‘kj). Actually,
the only resemblance to the original is the first sentence.

Hecontinues to explain the significance of the "unleavened

bread" (not "bread of affliction"), and informs the group

that they have gathered on this “night of watching"
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(cf. /7C24/%? (?dﬂ to thank God and offer praise to Him,
and to celebrate the remembrance of the events in Egypt.

This leads a child to ask two questions:

1. Why is this night called a "night of watching"?

2. Why is this holiday celebrated more festively in

Jewish houses than any other ?
The answers are provided by the head of faumlly igb version
ot [ J") 32y

One of the Seder participants asks whether our ancestors
in Zgypt also assembled on this night in their houses for
the purpose of worship, to which the leader of the Seder gives
a definite affirmative answer, commenting that the forms were,
however, different. This leads to a discussion of the various
symbols, indicating their different meaning then and now.
Thus, states the leader of the Seder, the sacrificial meal,f
which has not been observed since the destruction of the
Temple, is replaced by : "the thank-offerings which we
present this evening to the Keeper of Israel in our songs
and entertainmentl".

We find in this Haggadah, explanations which elther
differ from the traditional explanation, or else add something
to 1t. Thus, whereas one usually considers the symbol of
of bitter herbs as being a reminder to us of the bitter times
in Egypt, Einhorn informs us that they were used by our
ancestors in Egypt. When the Israelites marched towards
Canaan, the bitter herbs were to remind them that the struggle

ahead, invalving the other nations, was to be a bitter one.

In a similar fashion, Einhorn contrasts the symbolic use
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of matzah today, with 1ts original use in Egypt.

’ There is now traced for us the trials and terrors of
Israel throughout its history, with emphasis placed on the
fact that these martyrs nevertheless still malintained their
faith in the divine promise of freedom and victory. This
confidence in God had its reward when much of the darkmess
was changed into light:

"though there is not yet full light everywhere;
and i1t is chiefly in this, our vast and great

country, that the tents of _Jacob stand planted
like gardens by the stream2",

For Einhorn, therefore, the Jew has finally come home to rest.
. Praise is consequently offered to God by means of

selections from the Hallel, followed by a prayer remotely
related to ~__/j '/,4/}/'(” A [/{d/ };/‘(‘ /. Here there
is also thanks for redemption, but a universal note 1is
injected:3

"to allow Israel to see the day of the redemption

0f all mankind; that we may sing to Thee a new

song together with all nations of the earth".
After the meal, the "usual" grace is recited (though not
included here), followed bj a closing benediction read
responsively. The grace, although not part of the Haggadah
1tself, is inéluded in the prayer book in the section entitled
"Domestic Service." It consists of one paragraph of praise
énd thanks to God for all that has been received. In 1it,
the meal becomes the symbol of a peace-offering, and the
table an altar "reminding us of the sublime priestly mission
of Israe14".

In the preface to his prayer book, Einhorn states that
this

Be has made a great attempt to be consistent in 1it;
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effort was naturally carried over into his Haggadah. Yet

in a Haggadah of approximately eight pages, such as his,

i1t 1s much easier to be consistent than in a larger ﬁaggadah.

This struggle for consistency does not seem to have made the

Haggadah any more appealing, although it did realize an

ldeal. There are, on the other hand, Haggaaoth that came

after Einhorn's (both of the consistent and inconcistent type),

that are much more satisfying, aesthetically and theologically.
Einhorn's Haggadah was among the first Reform Haggadoth

used by Jews in America, whether they maintalned the earlier

German edition, or adopted the later English one. If one

examines Emil G. Hirsch's preface to the new English

translation of 7/ - UOZ/Y in 1896, he gathers that the prayer

book has had a significant impact on Reform Judaism in

America:®

113
i

fe know that there will always be a few congregations
that will continue to love their Einhorn; for many
decades they have by thlis book been led to the

fount of true edification. They know no reason why
they should now exchange their o0ld and well-tried
friend for a new-comer that, at its best, can only
give what the o0ld possesses so abundantly."”

Strangely enough, the Haggadah was not included in this
editlon of the prayer book, and if one examines the Reform
Haggadoth that followed Einhorn's, he observes that they were
only minutely affected by his. We might therefore conclude,
that while Einhorn's prayer book itself was held in high

estimation, this may not have been so, with respect to his

Haggadah.
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CHAPTER 2

THE HAGGADAH OF BENJAMIN SZOLD (in his home prayerbook
Baltimore, 1867)

This Haggadah 1n Hebrew and correspondling German was
complled by a man who was rabbl of the Reform congregation
Oheb Sholom in Baltimore, and a member of the C.C.A.R., yetl
also had Conservatlive leanings. On the one hand he preached

to his congregation the importance of the traditional observance

of the Sabbath, and tried to keep them from straying in this
respect, even asking them to withdraw from the U.A.H.C. To
add to thils, he was sympathetic to Zionism, and was invited
to be instructor in Talmud at the Jewlsh Theological Seminary
in New York, %o which he also felt close. On the other hand,
in spite of all thls, he remailned until his death a member of
the C.C.A.R.; recelved an honorary degree from Hebrew Union
College on the basls of his scholarship in the field of
Bible, and was even a candlidate in 1883 for a chair in Bible

which
at Hebrew Union College.6 His Haggadag/is found as one of the

sections of his home prayer book,7

opens in the traditional
manner, with a list of the Passover symbols and a short

comment on each, including the four cups of wine to be drunk.
The Kiddush omits the /'¢()) /7Aparagraph8 as well as the
phrase //G/r f?qv /}NWVG/, but retains the other references
to the chosen people. Similarly, the Havdalah omits the
phrase? /"l,/ ‘Y‘f U(E‘)(” /’," but retains other references

2 0f the same type. The German translation for these passages,

-1t should be noted, adheres to the Hebrew.

1 In /{#/7/ﬂ ) 10 we find mention of our being in
”‘1avery, but the expression of hope for being in Israel 1s omitted.
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Only one of the Four Questions 1s included, and this

YR /]'/\/ﬂn [5o Infle Fidaly fIne 2/FfH
9)//”//)—5’0A/ /;)

The pages that follow in this Haggadah contaln most of the
material of the traditional Haggadah in Hebrew and German,
with only a few changes. Included aré both of the rabbinical
‘storiesl? in their entirety (as wéll as the phrase A"P;)/p
}?r€/V4> u%CV’/B which is rather unusual for a Reform
Haggadah. Even the Four Sons are unchanged.
The J.ZV’? ””qfsection is here, followed by Deut.26°~8
without the midrash and without the sentence beginning
}ﬂ/[y ﬂjp. The ten plagues are omitted, and a selection
of "Dayenu" passages 1s given, including the reference to the
giving of the Torah (but not Sinai); coming to Palestine;
and the bullding of the Temple. After the summary section
DA[>/rLW? Jqﬂﬁ'/;, instead of the qoggs of Rabban Gamliel,
we have:13 /0//‘//7"’ G20 )4) )0) (J////‘/\/‘j‘/Jy/J /7
.7/)//("/ ’)/4’/'/" /‘)(bp ,/)//F??
All three Passover symbols are presented in their complete
form. The 7/7/ 27 06/7 section, it is interesting
to note, includes the traditional reference:lizoAb /kQ)D /YVV?f
IRl xeey ele Dred e [)f onf
The Haggadah continues 1n the traditional manner until the
redemption blessing, which includes15 the traditional clause:
pNTIIRtR pree/ prv [Jee Pt

but omits the reference to the eating of the sacrifices. In

this passage, it omits for no apparent reason the last four

words in the expression: }) 5, ) ,P"r([\ /)‘Z’(J))/
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/’ }/V /? /J’*/)
(7 )/V . The German translation here corresponds
failthfully to the Hebrew. In the blessings before the meal,
// is omitted, and only the blessing for ;C{;/
is recited. Also />7/) is excluded.

Qur editor refers us back to p.29 for the Grace after
Meals. (Incidentally, pp.27 and 28 have an abbreviated
Grace, one in Hebrew and German, and one in German only.)
The full Grace that 1s here given 1s unusual, because 1its
omissions are generally for brevity's sake, and not for
theologlical reasons; thus we have the inclusion of all
references to Zion and Jerusalem. With one exception ( JV/

N1E /“’}P instead of /J')E,)P SIVAE l"-‘l )¢ ?/) the first
half of the Grace is wholly traditional, and all omlisslions and

changes come after the /Oljk/ﬂfvp/ paragraph.
After the Grace, the third cup of wine is drunk, and
no reference is made to the door being opened, the cup of
Elijah, or /\4/%0 f/;¥7. This is followed by the remainder
of the Hallel, beginning with Ps. 117 (instead of Ps.ll5 as
traditionally), but omitting the last paragraph ( /;VQCZ}/).
The Haggadah then concludes with the blessing for the fourth
cup of wine16
All that can really be sald about this Haggadah in
summary, is that it contains both markedly traditional as
well as markedly Reform elements, and it is difficult to
2 : determine to which side the Haggadah leans more. There are

certalnly lnconsistencies present here; for 1f we try to say

'i that this Haggadah favors the "chosen people" doctrine, as

again indicated by the presence of passages of this nature;
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then why, we might ask, do we also find statements to the °

contrary. We must admit that it is a puzzle, unless of

course, Szold was trying to cater to both points of view.




CHAPTER 3

THE HAGGADAH OF I.S. MOSES
(Chicago, 1892)

The verslon of the Haggadaﬁysed for the discussion
here, wlll be the manuscript edition of 1892. The next year,
the first edition appeared, without any changes over the
previous year's copy. Numerous editions appeared in the :
following years, with only minor changes, which will be listed
here.

After enumerating the various ltems to be placed on the
Seder table, the Haggadah includes the comment:i7

"7ith bread (sic) and wine, the two most precious

.gifts of the earth, and with the symbols of Israel's

checkered career, shall we celebrate the return of
thlis oldest and most si%nificant Festival of Judaism
in happy family reunion”.

The Kiddush, like most other versions in Reform Haggadoth,
omits the 'eﬁﬂ /ﬂﬁ paragraph and Havdalah. What remains in
the Kiddush.. 1s an odd formulation, for one reason: it is
traditional in all respects, but omits the words: /</0776//,

//Pf\[;/. Observing this omission, one would expect to
see absent all references to the "chosen people” concept
(as, for example, in Maybaum's Haggadah); yet this is not so,
as witnessed by the presence of : /"f( ‘[:)/,/ /J? e 76/0'
It therefore becomes difficult to explain why one 1s omitted,
and the other not, since all of these passages have the same
concept in mind. The universalistic intention is certainly
clear in a paraphrase of part of the Kiddush:18

"Thou hast called our ancestors to Thy service, to

proclaim Thy truth that Thou art the Father of all
men, and the Ruler of all nations".




A footnote at the beginning of this Haggadah indicates
that 1t is formulated after the German of Leopold Stein.
Although the Haggadah contains many translations from Stein,
it does at times alter these. The Haggadah, which opens in
the non-traditional manner, is completely in English, except
for two passages in thils edition cited in Hebrew == the
Kiddush and the shortened version of the Grace after Meals.,

For /("//ﬂ[ /¢) we have the same poem used by Stein.
This 1s followed by a child's asking one question: the
usual introductory one ( A»\/J1€&/ /)ﬂ/) combined with a
general question on the meaning of the unleavened bread, bitter
herbs, and all the other symbols on the table. The version in
English of /J ) /01 727 follows that of Stein, as does
also that of the midrash based -on: "a wanderer from the East
(sic) was my fatherl9", the latter varying only slightly
from Stein"s verslion, and even including the ninth verse of
Deut.26.

Moses' rendition of the midrash is brought even more
up to date, wlth the incluslon of such a statement as:20

"He did bring us into this Canaan -- America,
thls land of freedom".

Simlilarly, the verse: /] /4)) f) 8] f)/(/jcl /Jj//-’ leads to
the statement:zl
"He has made us co-workers in, and partakers of the

-1iverty and the free government of this glorious
Republic”.

The comments on the three main Passover symbols are the
same as those in Stein. In the manuscript edition, the leader
of the Seder 1s then provided with an opportunity to expound
on the blessings of the past year, and the history of his




own house. This is omitted in later editions, as is also
.. .22 . . .

a hymn of nraise™™, which is renlaced by a resnonsive

. 2

reading. 3
There now follows a version in Enclish of the nraver:

) : " ! kN . . .

/).JYQﬂ"\ﬁL Jﬂé/ /Jé}a JeL which was not inclnded in

Stein's Hargadah, Like wnany other Reform renditions of the

same nraver, it omits the references to Zicon and the sacrifices.

The (race after “eals, which is fhe second of the

two Hebrew nassages in this Hacgadah, becoins with a version
of the traditional opening: /Jeﬂ' ﬁ)ébﬂf’ (/J“ng} 77
S0 Aolvel fhew [adore dynin o7
Tre later editions of this Hazegadah, on the other hand,
contain tre comnlete traditional cpening. fLhis Grace
consists of onlv the first two parasranhs found in the

-

traditional Grace, the second of which contains several chanves:
(1) ror: 220G D3up 4ol nlond 5 Ga0e br
' “ Y &2 aJ)e éy
(2) In: P f)lrﬂf L) agie /u/(;‘j?/w v/
it omits: ()40 %

() Tt onits:/)7€2 NHp e PP 7 [y/ .
(4) It omits the vparacraph beginnineg: 55? ¢*

W)
it reads:

, ot
concludes with the blessing: //}]/n 067/’j7k9 J} -
from that narasraoh.

The corresnonding Aneglish for the two narasraohs is onlv

a pmaraphrase, omitting any of the elewments included in

the Hebrew,

Reoinning with the second edition (1°97), the frace is

muech more complete, with the above cianves no lonwer evisting.




As mentloned above, the introduction to the Grace 1in later
editions i1s the full one, and the 1907 editlon even provides
words and music for singling \/)//(/V;) )@ (Ps.126) before
the meal. The remainder of the Grace in these later editionms
follows the tradltional one, with these changes:
(1) It omits: &) ~--/°A9
b) _ .- ,')))7 for Sabbath
C)._/(,‘O// ;‘)fr/
a) .- ﬂ?(’/]: ,}Jp/ and the blessing following
(2) For: /(/,)/ /)7 1cls Frn /J[// /76" /f‘/t),//’/77)7
151 plwwly b
It readszﬁve" P2 [J b bew ey Aeet (chy w9
SIIF il Jif y ey
(3) there is no mention of Elijah, but there is mention in
Hebrew of the Messiah, which becomes "Messianic Kingdom"
when translated.
(4) 1t omits the last traditional paragraph ('s\ﬂk-ﬂ%)l).
The first editlon of Moses'! Haggadah now ends with
the singing of several Passover songs in English, followed
by a blessing over the fourth cup of wine. The other editions
here contain some form of the Hallel, including several
verses in Hebrew 1in the second edition, substltuted by
transliteration in the later editions.
In the second and later editlons, we also find Hebrew
verslons of the Passover songs, but not beslde thelr English

rendition. For ?37/! ‘o 7”}(, the Hebrew fallows the

traditional version, but the English has the following changes:

#6 = "Six days the Lord has glven you
In them your worldly work to do.
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#7 - The seven means a sacred time
By God made blessed and sublime.

#8 - Eight are the candles clean and bright
That symbolize the Feast of Light.

#9 - Nine are the symbols of God's grace
Ruling all things in time and space."

The meaning of #9 is not clear.

These later edlitlons then conclude with the singing of
AMERICA, THE STAR SPANGLED BANNER, and the drinking of the
fourth cup.

The Haggadah by Moses, as we have seen, contains many
of the elements found 1n the Haggadoth by Stein, such as
the omission of references to Zlion and sacrifices, and the
inclusion of \J))Il? LhD’D as in Stein's later edition.

In each case, 1t 1s clear that the intention of the Haggadah
is not to illustrate the 'chosen people” concept in its
literal meaning, and this 1s witnessed here by the inclusion
of certaln unlversalistlic passages.

In examining the various editions, we find that the
iater ones include more Hebrew and are generally more
traditional, yet still omitting the passages that might be
objectionable to Reform Jews, and at the same time making
certain changes, such as adopting the concept of a Messianic
Kingdom. Most noticeable of the changes is the fact that the
homeland of the Jews, as concelved by Moses, is not Germany
or Palestine, but America. Thus we can understand why the
yoke of oppression to be broken is not from the backs of
the Jews in America, specifically, but rather "from off all

our brethren of the house of Israel", according to Moses!

verslion of the Grace after Meals.,




CHAPTER 4

THE HAGGADAH OF RABRI J. LEONARD LEVY

(Philadelphia, 1896)

Only a few words need to be sald about this Haggadah
to 1llustrate its ideology which permeates all forty-four
pages. The Haggadah 1s entirely in Engilish, and only faintly
resembles the traditional Haggadah. This resemblance is
mainly by virtue of the order and arrangement of its
passages, which include a section on immortality24.

We can most certalnly say that the Haggadah goes
overboard in expressing its American Patriotism and
universalistic views, which are combined with 1ts comments
on the mission of Israel. Among the various symbols of the
Seder table 1s an American flag, which leads a child to ask
in one of the Four (mostly new) Questions:25

"What is the meaning of the flag and the flowers,

the unleavened bread and the wine, and also these
lights."
The entire Haggadah.centers around the answers given by the

Reader to questions asked by a child. It suffices merely to
list a few of the questions asked, and this will immediately

give a hint as to the philosophy prevalent here:

a) "Does the history of the Jewlsh people Sh°§6
that they have been saved for a purpose?"

b) "What is the mission of which we speak so often?"?!
¢) "When will this task be accomplished?"28
d) "What further meaning has the Passover besides
this duty of remaining true to our religion and
our mission?"

The rest is commentary.
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CHAPTER 5

THE SEDER = arranged by Joseph Krauskopf
(2nd ed., 1906)

It i1s difficult to tell whether thls pamphlet 1s a
Haggadah or a gulde to the Seder, for 1t seems to combine
aspects of both. This (unpaged) Haggadah, as we shall call
it, i1s entirely in English, and in its eilght pages 1s much
closer to the traditional Haggadah (although still quite
far) than the one by J. Leonard Levy.

Among the items to be placed on the Seder table are:

"Prayerbook and Hymnal - Symbols of Israel's
Comfort and Support.

U.S. National Flag - Symbol of Israel's Love of
Liberty.

Flowers = Symbol of Israel's Hope of Peace on
Earth and Good Will Among All Men".

To thls, the notes on the bottom of the first page add:

"Have some flowers and & little United States Flag

in front of each participant, the flag to be waved
by each when singling the National Hymn. It will
heighten the festive spirit and the joyfulness of
the evening." -

Included in this Haggadah is a Klddush similar to most
Reform ones; a paragraph of four gquestions, including one
on the meaning of the flag; an explanation of the symbols
of matzah and bitter herbs; a Grace after Meals and songs.
The "mission" theme is here absent, and so the 1little
emphasis we do find is on universalism, as for example, in
the explanation of the matzah, which combines elements of

/(Np1g\k’0 : "As we are free, may the next year see all

Israel and all mahkind free."

Krauskopf, who complled this Haggadah was one of the
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leaders of the American Reform movement towards the end

of the last century and the beginning of this one. A member
of the first graduating class of Hebrew Union College(1883),
he became rabbi of Philadelphia's Keneseth Israel Congregation
in 1887, and president of the C.C.A.R. in 1903. This

might lead us to belleve that his Haggadah influenced the
creating of the Union Haggadah; but compared to each other,
they are like day and night. The same can be sald about
Krauskopf's Service Ritual (1888) and his Service Manual

(1892), published almost about the same time as the first
edition of the Union Prayer Book (1892) which contained a
Haggadah. Yet the Union Prayer Book of that time, with all
its Reform characteristics, was much closer to the Orthodox
Siddur than was Krauskopf's prayer book mentioned above,
which he continued to use in his congregation, instead of

the one issued by the C.C.A.R.




CHAPTER 6

THE UNION HAGGADAH

1892 (in Union Prayer Book)
1905 (manuscript edition)
1907 (first edition)

1907 (second edition)

1908 ( third edition)

In order to fully comprehend the development of the
Union Heggadah, it is necessary to examine the background
behind its publication, as reflected in the pages of the
CCAR YEARBOOK., In a letter to the president and members of
the Central Conference of American Rabbis (C.C.A.R.) on
Dec.2, 189230, Dr. Mielziner, the chairman of its Ritual
Committee, informed them that an error had been made in
appending to the Unlion Prayer Book some material which had not
been submitted to the Ritual Committee.

This error was committed by the Rev. I.S. Moses,
secretary of the committee, who had included the confirmation
and marriage ceremonies, as well as the Passover Haggadah, in
the 1892 edition of the Union Prayer Book, contalning daily
prayers, and also prayers for Sabbath and the Pilgrim PFestivals.
On examining its manuscript edition (1892) prepared for
the C.C.A.R., we find that the three above-mentioned items
are included in the "Table of Contents" (without any page

reference), but do not appear in the actual text of the prayer

book; it is only in the prayer book, as adopted by the C.C.A.R.

the same year, that the Haggadah appears. Not only 1s this
Haggadah exactly the same as the 1892 edition by I.M. Moses
(who was the secretary of the Ritual Committee) discussed

earlier, but even the plates are the same.




Continuing his letter, Mielziner writes:l

"If the Central Conference is not willing

to approve of these appendices, they might

easily be eliminated from this part of the

prayer book, and in a more suitable fashion

be elther published separately or appended

to the proposed second part of the Union

Prayer Book."
This is no doubt why we do not find the Haggadah in later
editions of the Union Prayer Book; viz. 1895, 1905, and later.

We might then assume that the Haggadah edited by'Moses

perhaps did not appeal to the C.C.A.R., ‘leading ten years
later to the suggestion for the preparation of a new Haggadah?2

"that shall contain a clear exposition of the

story of Passover, and at the same time be

sufficliently modern in tone to arouse

interest in the almost abandoned Sedar (sic)

service."
The following year, the C.C.A.R. Committee on the Pesach
Haggadah reported that it had examlined existing literature

on the subject. Among its recommendations, it pointed

out that,~>-

"the work to be 1issued shall embody the gquaint
charm and traditional sentiment of the original
Haggadah, as far as this is consonant with
the spirit of the present time."

It was soon realized that this was not golng to be as easy

as 1t had seemed, while at the same time adapting the Haggadah

4
to modern times; nevertheless, they felt that,3

"the task is imperative, because the o0ld work
is so entirely out of accord with the feelings
of many sincere Jews, who are eager to
preserve the o0ld observance in a consistent
and effective way."

At the same time, however;35

"there must be a candid recognition of the
fact that in the present generation much
of the old Pesach Haggadah 1s obsolete




and tasteless, and at times even gliving
offense to our sense of devotlon. This

1s due to the commingling of purely
religious elements with the didactic, of
innane sophlistical discussions with the
announcement of lofty precepts, the

humorous with the tragic, psalms with
jingling rhymes, universal truths with
narrow materialistic concepts and the like."

The above material to be excluded would then be counteracted
by the 1lncluslon of new materials to be taken from Jewlsh
history and literature.

One of the goals in preparing the Haggadah was to
provide a standard form of service to be adopted by all;36
"in the hope that the solidarity already

secured in American Israel through the

creation of the Union Prayer Book and

the Union Hymnal, may be further strengthened."
The Haggadah may aléo have been warranted by the fact that
the Passover Seder was perhaps gradually diminishing in
importance in the Reform movement, leadlng Joseph
Krauskopf to comment that the new Haggadah "will once more
restore the Seder evenlng to the distinguished place it once
held in the households of Israel."37

The Unlon Haggadah was printed as a manuscript, and

submltted to the C.C.A.R. at its convention in July 1905,
after questions concerning it had been clirculated among the
members. At the convention, Kaufmann Kohler, who stated
that he had not had time to read the Haggadah, complained

vigorously about certain parts of it38

. He particularly
opposed the use of Hebrew for /Qﬁﬂlﬁh'; in the manuscript
edition, where Aramalc had been employed in the traditional
Haggadah. He was also opposed to the revised form of the

Four Questlons, and claimed that the Haggadah should be




more modern. The view of I.M. Moses, also a2 member of the
C.C.A.R., was that on the one hand the Haggadah was to00 modern;
while at the same time he complained that the American
element had been omitted. He, like Kohler, also opposed
changing the Aramaic to Hebrew, and claimed that the Aramaic
form had been used because it was the vernacular. Thus,
he contended:>9 "Why should we translate the old vernacular
into a foreign language, so that it should not be understood?"
Apparently he did not realize that the '"vernacular" (i.e.Aramaic)
was no longer understood, and strangely enough in his own
Haggadah (1892), Moses inserts nelther Aramaic nor Hebrew for
/c/,v//’),ar V,) , the above disputed passage.

It was opposition of thlis type that sent the manuscript
back to its committee for revision. The following year (1906),
i1t was resubmltted to the C.C.A.R. convention, accepted, and
published in 1907. The discussion that follows here will

examine the manuscript edition of 1905, comparing it with the
ratified version which became the first edition (1907), as
well as with the second (also 1907) and third (1908) editions,
the latter two of which are almost the same. The revised
edition of 1923 will be discussed in another chapter of this
study. All references to "later' editions do not necessarily
include the revised editlion, unless so stated. For questions
concerning the latter, refer to the specific chapter on it.
The 1905 manuscript editlon opens in the traditional
manner (from right to left), whereas all later editions
open the opposite way. In itsForeword (found also in the otner

editions) are enumerated the various aims and purposes quoted




above, which the C.C.A.R. Ritual Committee had suggested in
its preparation of the Haggadah. Among these purposes are
the need for "carrying on the chain of piety, which links
one generation to another4o", as well as creating a Haggadah
within the spirit of the time.

Variants in previous Ashkenazic and Sephardic Haggadoth
are cilted in the PForeword as examples of the freedom of
adaptation with which texts and customs were accorded in the
past. These, in turn, provide justifications "if any be
needed4l" for the liberties taken in preparing the text of
this Haggadah. Since, states the Foreword, "much of the old
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Pesach Haggadah is obsolete and tasteless ", the new

Haggadah has been developed "to save the Seder43". To this,
the first edition adds (though not found in later editions):
"too long have we been satisfied with the dry husks of
medievalism 4".

The actual Seder service opens with a listing of the
various items found on the Seder table, together with directions
for conducting the Seder. The following instructions in the
manuscript edition45 do not appear in later editlons:

a) "Four cups of wine are drunk by each participant in the
service". Instead of this, in later editions we have

the statement: "

a cup of wine is placed at each plate',
although we do find that four cups of wine.are listed as
being drunk.

b) "A spare cup of wine, known as the 'cup of Elijah' is put on
the table, but is not wused during the service."

c) "As an emblem of the great principle of freedom to which




this feast 1s consecrated, the table may appropriately be
decked with the American flag'.

The Kiddush is presented in its entirety in both
Hebrew and English, including the "chosen people" passages
and the paragraph beginning eepn ﬂﬂ, although the
presence of the latter is quite unusual in previous Reform

versions46. The Havdalah, however, omlts:

D7) NI DRIND Wi peed 7106 p) s
PAClpo Sicser pvr gk e/
In later editlions, the Kiddush is interspersed with
passages in English of a literary nature, such as that found
with the Sabbath eve Klddush of the Unlon Prayer7300k47:
"Let us praise God with this symbol of joy ..." The paragraph
beginning (f(b (@6 1s not translated in the later editions;

Havdalah 1s omltted; the phrase used in the manuscript48 and
first49 editions: "Thou hast chosen us 0 Lord above all

peoples", becomes in the second and third editions>0;
"amongst all peoples".
The AyV/QC/\ﬁf» passage is found in Hebrew in the

manuscript, as follows:

11 Lo Litpfon [oke [ ux P 25 /ﬂn[}
fepr 1y Jihe w o Dni/ kot o) fhe v /;
(yer U Jrnle pked 2Jeoe ez . N07

)7 e [dlwD Pnlrel J’//v//’rV/ fa/ ;
/)

We find here that no reference is made to our being in slavery

this year, or free men next year in Palestine. In later

edlitions, the above Hebrew ls translated lnto Aramalc,




accompanied by a corfesponding English translation, as 1n
the case of the Hebrew.

At this point, the traditional Haggadah would have a
child ask the Four Questions, but all editions of the Unlon
Haggadah (except the Revised Bditlon) precede that sectlon
with the story of the Four Sons. The sentence:‘/7(D P/fﬁlb /Vé;’

(r/h (>/7‘6 Srrer rf,n/m/wje AN,

found in the manuscript editlon, is omitted in later editlons
(including the Revised), and so contlnues: "The Law speaks
of four types of childfen"?l In the first editlion, thls becomes:

n52.

"the sages speak ... In all editions there 1s a change

concerning the wise and evil sons. With respect to the former,

the mention of the laws of Passover and the Afikomen are
omitted d instead we have /J”“V’f Yok W [Cowk Inteltrf
m an stead w ave:
' Py do 16 HES ~-

In the case of the evil son, the Haggadah omlts the words

Ny ,
)/ { )527 , apparently not wanting to offend anyone,

and for /{j‘e JW/"‘Dﬁ/)ﬂ 53 employs the milder expression

/fl W/r. Furthermore, the phrase /47\ /ZA7; 4/’
becomes /9[ /([/ '/: except at fhe beginning of the
/

d A kd pm [

passage, and contlnues:
The translation thus reads:54

"T"his is a memorial of what the Lord did for
me when I went out of Egypt =-- for me and
not for thee. Hadst thou been there, thou
indeed wouldst not have been redeemed.
(underscoring is mine)

All editions except the first one contain a translation,
though not exact, of the story of the Four Sons. The first

edition lists the four types of sons, and adds:55

"Po each of these according to his needs, was




a proper explanation of the Passover and its
ceremonies given., No less eager should we be
to hear the questions of youth, and explain to
them the lessons of our festival.,"
The first sentence of the above paragraph is also included
in the second and third editions.

We now come to the Four Questlons,which are here
really one question: J\/At’g/) /}/ 259 9[’/:) NINES Pl

YRV Ot L AV
"Why is this night distinguished from all other nights, and
what 1s the meaning of this service?" The héading: "the
answer", indicates that what follows will attempt to answer
the question. We soon notice that some of the other questians
which traditionally belong to the Four Questions, are found
interspersed at later points in the Haggadah.

The answer to the above gquestions begins in the manuscript
edition with /) 2% D 3/(’;/ '79/,;/ /.)/:},W/V(out of its
usual context, and containing the traditional "trop" which
is found frequently in this edition), and continues with

/_] ")) /’1/?,37. Later editions (including the Revised)
omit the former passages, and add the section beginning with
the words 7/7/ 7/7 [)p , normally found after the
discusslion of the three symbols. For some reason, however,
they do not complete the latter passage, as does the traditional
Haggadah, with: 7/‘//('/ /(/17)) /)//,D /DJXP/’J)?éD/ ]/"/Q/f

Prodvn S H e 25 oy

This 1s probably because they have already utilized this
verse wlth regard to the fourth son, and do not want to repeat
it. For /J’//) f’/"?PY a translation is given in all

editions, but for the passages added (as mentioned above)
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there is a poetical type of section that is unrelated to the
Hebrew.

The "Dayenu" passages vary in number from edition to
edition, which i1s less than that in the traditional Haggadah.
In the manuscript edition, there is mention of God's leading
us to Mount Sinail, where he gave us the law. Thils 1s omltted
in the first edition, but resumed in later ones. Reference
1s made to the bullding of the Temple in the second and third
editions, but not in previous ones. All editions insert a
new item concerning ~4fjt” %”F%j’ as the last of the
"Dayenu" items.

After the actual "Dayenu" passages, there is a section
beginning Y MY/ pHw> My /}' which summarizes (as in the
traditional Haggadah) the 1tems mentioned in those passages.
In this latter baragraph, as found in the first edition,
Mount Sinal is mentioned, although omitted in the "Dayenu"
list. The paragraph concludes (in all editions except the
Revised) with the words: ['W¢?€ /J’P/r r /j?f Me deaf
as belng the purpose of the listing, to which the manuscript
edition adds: /_/j)/J/{ [),;/ /J./’/IL 7»@,). This

is 1n contradistinction to the phrase: /J ’/7/]/{ Cr) ﬁ 7’3/‘
used in the traditional Haggadah at the end of the passage.

In English, the last phrase is translated literally
in the manuscript edition: '"that our hearts might be directed
unto our Heavenly Pather, and that we might be kept free

from sin56".

No mention of this is found in the first edition,
but in later editions it becomes: "to bring our hearts

nearer to the divine kingdom of righteousness and peace57“.
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At this point in the first and later editions, we have a
paragraph about Israel's mission, which states that in spite
of her trials and tribulations, God confirmed within Israel
the hope that her mission will at least be fulfilled throughout
the world, and that her efforts in this respect will not be
in vain. This mission is one of "redemption and peace",
according to the first edition58, but later editions omit
these words, and consequently do not specify the nature of
the mission.

The section on Pesach, Matzah and Moror is introduced
in the first and later editions by a paragraph in English
(in the Revised Edition also in Hebrew) referring to Rabban
Gamliel's mention of them. The discussion on each of the
symbols is begun in all editions by a question (in the manner
of the Four Questions) on the nature of the symbol. (The one
exception to this is "Pesach" in the third edition,‘which'is

otherwise similar to the other editions.) Thus, with

6)// /JJ)/P/( / »C /e

R c)be 7#[&@
//J ,))/,) )J (/7 .J(’/D/t//

reference to Pesach, the question is:

fl W’D C VVU ‘ W40
D/Jc/ uf 7(57/ //f

Similarly, the questions on Matzah and Moror are as follows

[ N foﬂé, g Le8r Mkt s
,,)ﬂ[/‘/ / YR D Q/ 7 /)f,;// z//r/] /’44//1“

/J/( Mooy 3¢ aw pe fr Ohle ) e )14 )/m
VI YY YA /1//7 Wl //)/(

The answer for Pesach is completely different from the
61

traditional one, as well as from that in the later editions:




¢ & S (vSP ///)//( /J ’J)/,J/( Ji€ oy
e 2y [ nfor //(// ¢ Pt Jr SR
[olle 1B0en 5575 owtese.pron 3 it ///,9/7 o
PR3'7 poliwl Podirr podys pofen lersny
1 peol S w1l nea ) [olle ppfin)
,, //,jaﬂf? P 1A e /(/9 [/)p 477
tles Dol ploe ypap) D //fff)// e
N/l ;CV,) /

The first edition and those after it present a version of
Pesach +that 1s a comblnatlon of the traditional version and
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the manuscript verslon noted above Thus we have from the

tradtsional version: N0 W53 'l [)pfr [0 ned
2 b [l phe elp i nede pedy pinopn ezwo
Wi Ky Nea ned P! Wb Pty e 1Lin/eir
P e FHOer s ipo frone ek
and from the manuscript version:éffﬂb/ n/c,;? ---—(;/(C‘? ﬁ({)/
We can therefore see that the symbol Pesach 1in the
manuscript edition63 refers to the haste of our ancestors to
leave Egypt --"and you shall eat in haste, for this is a
Passover unto the Lord"(Ex.lEll). In later editions it has
another meaning ~- the Israelites sacrificed the paschal lamb
on the eve of thelr departure from Egypt, and since the lamb
was a sacred anlmal for the Egyptlans, this sacrifice was
consequently a revolt against Egyptlan superstlitlions, and the
first step to pass over from bondage to freedom64. Except for

the "Pesach" paragraph, this whole section on the three

symbols 1s the same as in the traditional Haggadah, even to
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the lncluslion of the biblical passages omitted in earlier
Reform Haggadoth65. The corresponding English in the first
and later edlitlions attempts to present a clearer and broader
explanation than merely that presented by a translation alone.
This 1t does by adding an occaslonal extra paragraph when
discussing the three symbols.

Following the section on the symbols, the manuscript
presents the passage beginning '7/7/ Z/; /b/b until

/V’) Wi (/’/(}ﬁ (which is half of what the traditional

Haggadah contains). Part of this passage was already used
after /j”;f) /"?[f/ by the later editions, and so is here
omitted.

In the manuscript edition 2) ?”76 /{’/)/ is now saild,
although in the traditional Seder it 1s found much earlier,
and in the Reform Haggadoth which we have already studied

1t 1s not found at all (except in the traditional sections

of Stein and Maybaum). The Revised Edition also contains it,
but the intervgning editions do not, and so they continue
with f’cﬁ”ﬂ /,//( fDiaf(normally found at this point in the
traditional Haggadah) which is also present in the manuscript
edition.

The changes in fﬁwg/rare small: Instead of the version
as found in the traditional Haggadah:) ff[ 70f ))7))/‘ /9/7/7/
Sy prepy $o a0t Jy L1an)opl s6we wi” OO
e e NP /»/;Ar,v S R/

we have here the following: 66/!“}/)& 'ﬁ’/ f}dop/ﬂjjf svh
Hte nlpari faplcl JInfee Ale

Also, in the traditlonal expression: N, C'}/I ) )E /{/;( }/V/,-j/
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the last two words are omitted in the Union Haggadah. The
only change of any import thus seems to be the omission of
the reference to miracles performed.

In the manuscript edition, the /PJVD/(;ection is
preceded by ;@JZD ﬂvﬂ,(listing just the verses without the

67

midrash) not found in the later editions. Here in the

manuscript we have some interesting changes. Whereas the

traditional Haggadah reads: /?‘f €O M) 34 fﬂ/ /(/
' iy : 4 . s - £ . "

/C;/(‘ 12 1cf DK€ .Uﬁ-’/( ?/\f"@’.ﬂ/(*'r; wCH)
i) ek e A ere gk frasy fo

<A S e
This edition of the Unlion Haggadah alters the traditional

version as follows:68 )//7 dﬁ)fb jf'//(“(/ \(} Y }/':,’7 fj
P FI2S0 fr e 188 KE 002,00 nled o5/
e »ele wope s awtege v ale i d fepa '

The former concerns ltself with what Laban tried to do to
Jacob (and consequently to all of Israel), whereas the latter

changes the word "Laban" to "our enemies", and what they devised

against us.

In the ﬁanﬁscript edition, Ps.ll3 and 114 are here
included with a corresponding English translation. For Ps.ll3,
the following sentence 1s omitted in English, but included
in Hebrew: ‘ﬂg/ﬁkff\)’) :'m l"jf’./ /“/P;) f,( \ﬁ'PD N 7/'\')/ ’Plé//'/
Later editions (except the Revised Ediltion) omit this verse
both in Hebrew and in English, as well as all of Ps.ll4,

We now come to the prayer of redemption, which is
generally altered in the Haggadoth which we have already
studied. In those instances, 1t was carried out by elther

omitting the objectlonable passages in 1t, or else by not
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including this prayer at all. The editions of the Union
Haggadah which we are now examining)do otherwlise -- they
change the latter half of the paragraph, and even add to 1it.
The new versionbegins as does the traditional one, and then
continues: o9 )3/]/ OA“[?P f%%% f4ﬂ@’ %WV
>f~7/// fiey &ne/ Y 7/75 NFDA w//rw[
nete3pal 7/’)’/71" 7/9/ e f"’/?ﬂ/
) wmf/( Y, nf) ’J ALV
010 7! e / »7/// 7/;/cp)€ />3'>/[,))7/7(
Sl t/?/ N ORE, h’ 2w P, l)ﬁ/f/)/7(

The redemption theme is here present, but instead of being
for lsrael alone, the emphasis is placed on the redemption
of mankind through Israel. A universallistic theme is present,
as the translation élso indicates:70
"May Thy name be sanctified in the eyes of all men.
May all peoples be moved to worship Thee with one
accord, singing new songs of praise unto Thee".
After the meal is eaten, the manuscript edition lists
instructions fof the wine cup to be filled and the door

opened. Instead oflzdffﬂ IDLQ€7(which would, if present,

appsar after the Grace), we have the twenty-third Psalm
(in Hebrew and English), which is however, omitted in later
editions, as is also }9/96 .

The Grace after Meals 1s changed as follows:
(1) It reads: Oj??/// /f /(‘//7 79 omitting 09( .
(2) It omits:)pn7f ,)p/ .)7,1;4 é/") /} nloted Nind»e z[}’
(3) " " the two words/,] f)d/r ;7 in /JJ/U'/,?Q (A//
/0’7ij 209///;/ / Nt {‘)

(4) It concludes the /))/C/ paragraph as traditionally, and




moves directly into /J Y) Kjﬂ?? ///D/}'wit out beginning
8 new paragraph. Thereby, it omits the J7) JCK// section
and half of the /0]7 ] paragraph. In the expression ;//
/X%fﬂb 0”[/150 ﬂ/(&Vﬂ found in the half that is present,
the word D€/7’1 becomeoz)f/;Qfﬂ which means "overflowing".
(5) In the traditional D;// for Sabbath, this Grace omits
the sentence beginning Lli)) p/f C) i.’{j/(‘?}?/until the end
of the paragraph.
(6) In the A}H/ ﬂf}V section, instead of mentioning the
Messlah as such, reference is made to "Israel, thy (sic)

anointed 3ervant"7l, and so we have (omitting four verbs):

JJnfele |has/ (11723 3259 3037/ woil D Fr
' /’”J&/ [’II’FA/ J?()er /)ﬂ’j)///))//

The /ové’responses which might be sald by the group

during the recltation of this paragraph, are here written

: out for them.
E?. (7) After /rf”/ JAB’, where the traditional Haggadah contains
: a blessing for the rebuilding of Jerusalem the manuscript

ethion of the Union Haggadah substitutes: ')/)/( / («[/7/;//

(e’ /vfﬁ oS e R/u JINID Ny e /353
SISl

This is changed to a unlversalistic blescing 1n later

editions: D/’/f (9/7 PHR0 s prlip 65 ¢ //V/
Pt fm@ erpw! Do b [y plw

The first part of this insertion is taken from one of

the intermediary benedictions of the Rosh Hashana Amidah?2

The DV'AJ) 1is a combination of one in the Rosh Hashana
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Amidah and one in the Festival Amidah74, except that

the Union Haggadah has the word 6’]'\/)/ instead of (j} AV
- o
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(8) Most of the /O”ﬂ'7$: passages are included in thé
manuscript edlition, with the omission of several for the
customary ideological reasons, viz. Elijah75 and Palestine.
All except one -- the blessing for parents and the Seder
particlipants -- are excluded in later editions76.
(9) The first and later editions here continue with the clad;ﬁyéﬁ&//
which is the last line of the /“/)WTVparagraph in the
traditional Grace. This line 1s not found in the manuscript
edition, which continues with /ﬂﬂ')D in the traditional
manner for Sabbath and Festivals, and adds 1its own blessing:
ey Jiver )T Py e
This re-emphasizes the doctrine mentioned previously in this
version of the Grace, denoting Israel’'as God's anointed, and
eliminating the concept of the personal Messliah. Thus we
also have here: /(?'f) /'//r/) “})/ //')f/ /r/'D //V//'))) without
the Messlanic reference, and then omitting the sentence

beginning ~- l(\/ 2/ .

(10) The manuscript edition concludes with /é?)’ , but
excludes ~-- A" )Y/ , while later editions here select
a few lines from it.

In glancing back over the Grace in these various editlions
of the Unlon Haggadah, we see the same tendency to exclude
objectionable passages, as we did in previous Reform Haggadoth.
Simultaneously, we also find the same desire to exclude
certain passages, although not necessarily theologically
undesirable, apparently merely for the purpose of shortening
the Grace. A new concept 1is also evident here for the first

time. Whereas former Haggadoth interpreted the Messiah
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passages as referring to the Messlanic Kingdom, here they
refer to Israel as God's anointed servant who will spread
His message to the world. The hope 1s expressed that the
world may acknowledge God's soverelignty, and so for the first
time we see a universalistic desire arising in the Grace.

Selections from the Hallel are now presented.
The verses: g‘“f//?/t 'D[/F 7//( AN/ l[/(—
/] // ;0{/7/ 0 (‘5 ) 7)[/7/,') are found

in all editions of the Union Haggadah (including the Revised)

and:

except the first edition, in both Hebrew and English.
On the other hand: ~

N80 plnp gy Paferd d Srore Jid Acd 9 ik
is found in Hebrew only, in all editions, except the second
and third (but including the Revised Edition). The reason
for the omission, whether it be in English or Hebrew,
should be apparent.

We now come to the reading of "Our Passover Hope", found

in the manuscript edition in both Hebrew and English:77

SPHE Phor i w3y sry T il X A
' W” //t “/ /"f/') /”7//r,,°mr//r/c/ 737y Al

s
- ppte gl o [l alk acei ik nay 8 r

,/ P W . R
A\ ] v .

e M enf eéﬁn"ﬂ/’zf pw.plern M2
N T, B ;
wi 4 , ; . . ,
)9 Fp pIA Yy e N
e FIL AN L T
e s
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With the recitation of the above poem, the manuscript edition
concludes the main part of the Seder service, and there is
no mention of a fourth cup. It then continues wlith Passover
songs, for which only the English is found here. 1In contrast,
later editions insert a special closing section, which
appears to be a very warm and effective ending for the service.
In the song 0/7/' ' 7/]/[, #6 and #7 in the
manuscript edition follow the traditional version, but the
first edition changes #6 to point to the six days of creation,
and #7 to refer to the Sabbath, instead of to the seven days
of the week, as traditionally. The second and third editions
also have #6 as indicating the six days of creation, but
change #7 to refer to the seven days of the week. All editions
have #8 as signifying the eight days of Chanukah.
As for #9, it refers in the manuscript edition to "the
day in Ab when the holy city was twice destroyed, wherefore

784

a fast was observed , in contrast +to t+he nlne days of

mourning (although actually the same thing) mentioned in other
Reform Haggadoth79. Later editions of the Union Haggadah
change #9 to refer to nine festivals, which they list in a
footnoteeo. Strangely enough, though, the Hebrew version
of this song in all editions when it appears, adheres =strictly
to the traditional rendition. The one excevption is the
Revised Edition, where it 1is changed to conform to the new
English version.

The last portion of the Unlon Haggadah in all editions
contains an appendix consisting of four sections.81

I - "The Passover in Music and Song" contains various songs
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to be sung at the Seder, some of which have already been
mentioned above.

II - "The Passover in History and Tradition" discusses the
many historical and ceremonial aspects of the Passover
festival, even including the bloodl libels of the Middle Ages.
The universal element is here also included with regard to
mankind's redemption in which Elijah is to play the major
role. He 1s thus a part of this festival, whii.ch:~82

"proclaims to the world man's inalienable right to

be free, and the final victory of light and jJustice

over darkmess and injustice".
At this point, all editions except the manuscript edition
include an explanation of Elijah%s cup, which reminds the
Seder participants that "@his year we are slaves, next
year we shall be free men83", as they open the door to
welcome Elljah thelr Redeemer. In the manuscript edition,
the story of Elijah's cup is placed in the fourth section
of the appendix, along with the other symbols,where it is
considered as being "symbolic of the pervading spirit of
hospitality and good-willaA".

There 1s also found here in the manuscript edition a
separate section which explains the opening of the door for
Elijah. As stated here, when he enters,all 1ift their wine
glasses and say: "Blessed be he who cometh85". To this,
the note 1is added:86

"For us, the opening of the door retains itc originall

significance, a proclaiming of the message of the
feast beyond our portals to all the down-trodden and
oppressed of humanity".

Most will no doubt agree that the above theme is certainly

different from the one expressed in the traditional Haggadah,
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when the door is opened and |J(/\Nn /7’,;@ is uttered.

III -~ "The Passover in Literature" consists of selectlions

from writings dealing with Passover and related areas.

IV - "Rites and Symbols of the Passover" - O0f the four
sections in the appendix, it is this one that differs most

in the various editions of the Unlion Haggadah. The manuscript
edition maintains one format, while the remainder adhere

to another. The following customs and symbols, explalned

in the manuscript edition, are not found in the appendix of

the other editions:

a) "Searching for Leaven" - although mentioned here in the
appendix, this ceremony is not included within the text of

the Union Haggadah.

b) "Washing the Hands" - the same applies as in "a" above.

c) "Mitzvot" - this is the title given to "the three specially
prepared matzah (sic) called Cohen, Levi, Israel"87. One
wonders why Reform Judaism, which has abolished this type

of class distinction, should maintain the above traditional
names for the matzoth. Perhaps this is why they were
eliminated in other editions; and yet they were resumed in

the Revised Edition.

d) "Reclining" - is not included or mentioned within the

text of the Union Haggadah, except in the Revised Edition as
the last of the Four Questions.

e) "Sargenes" - "The 'white robe' formerly worn by the master
of the house at the Seder. The festal garment of ancient
time=, ‘'white' being the symbol of purity."88

f) "Roasted Shankbone".
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g) "Telling the Plagues" - This explains how the finger
was dipped into the cup of wine as each plague was mentloned.
The ten plagues are not mentioned in the Union Haggadah,
but are "named and discussed in the old Haggadah'.

There are two symbols which are included in the appendix
of all editions of the Unlon Haggadah, but differ as to
their explanation in the various editions:
a) "Celery (or Parsley) and Salt Water" - The manuscript
edition89 states that 1t reminds us of the cruel cunning of
the Egyptians, as well as representing the hyssop dlpped in

blood that 1s mentioned in Ex.l2. Later editlons, however,

tell us that 1t is "a gratitude to God for the products of
the earthgo".
b) "Pour Cups of Wine" - All editions of the Unlon Haggadah

indicate that the four cups direct our attention to the four

principal parts of the Seder service: the sanctificétion,
the story of the redemption, the Grace and the closing
sanctification. The editlions that succeed the manuscript
edition connect this explanation with the four types of
deliverance mentioned in Ex.66 (which is also the traditionally
accepted explanation), whereas the manuscript edition 1ists
the traditional explanation as a separate meaning for the four
cups. The latter also suggests that the four cups are like
four toasts:gl
"l. For liberty and the day of the Exodus.

2. For freedom and the dignity 8f man (God's servant).
3. For the 'good land' (Deut.81 ).

4, Por the salvation of man."

These are also called:92

"l. To the achievements of the past for liberty.
2. To the brotherhood of man.
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3. To our country.
4, To our hope."

The manuscript further informs us that four cups are the
usual practice, whereas the Yemenite Haggadah mentions five.
The later editions of the Union Haggadah interpret the four
cups as representing four toasts, different from those above:

"], To Abraham, 'Friend of God', and Father of the Faith.
2. To the memory of Moses - Man of God, Emancipator,
Law Giver and Prophet.
3, To Israel, the martyred people, preserved through
Providence and by consecration.
4, To the future -- a characteristic call to look
happily forward: 'Though slaves this year, next
year we will be free.' The Messianic time must
ever be kept in view, when all that we now yearn
for shall become real.

Here end the first several editions of the Unlon Haggadah,
with another edition not being issued untll fifteen years
after the third edition of 1908.
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CHAPTER T

THE UNION HAGGADAH

(Revised Edition, 1923)

At the 1919 conventlion of the C.C.A.R., the Committee
on Revision of the Haggadah, led by Samuel S. Cohon, brought

forward recommendations for changing the Unlon Haggadah.

94

They saw thelr task mainly in: "supplying the Union

Haggadah with those traditional elements that lend color to
the service, and that are in keeping with the sentiments
of Reform". To do thils, the committee consequently: "felt
justified in going back to the parent source and drawing upon
1ts rich material, in order to retain its symbolism, the
devotlional splrit and the playfulness of the old Haggadah"95.
In its report, the committee recommended the following
additions in the new Haggadah to be 1ssued:96

"a. The four questions. ,

b.The passage commencing with »)§ ,)?,‘2( ’7?/} /)[’IM}/
and including ) 3y %€ f'p/ , the delightful
midrash opening with the words 3¢/ 13 and
ending with the enumeration of the ten plagues.

c. Psalm CXIV

d. The Hebrew text and translation of ﬁg@/% fj%g)rgg/
/ NMed el i, neI ps PN/ end
dﬁ 2031¢ forming part of the miscelleny.

e. Additlons for responsive reading have been made
in ﬁj”7 and in Grace after the meal."

All of these changes, however, were not incorporated in the
Revised Edltion of the Haggadah, as wlll be shown.

It 1s interesting to note the varlous attlitudes among
the members of the C.C.A.R. towards the 0ld Union Haggadah,

as well as to the traditional Haggadah. In a discussion on




the report of the Committee. Rabbl Cohon and Rabbl Schulman

commented as follows:

Rabbi Cohon:97

"It was the thought of the Committee
that 1t could get out an Haggadah
that would be acceptable to all ==
orthodox as well as reform. We are
sure that the orthodox would welcome
the Haggadah if they found in it all
the 0ld landmarks. At present, the
book is in a disjointed and discon-
nected condition, and Jjust when a
passage 1s in the midst of explaining
something, it comes to an end."

Rabbl Schulman:98
"Ifpersonally find the Union Haggadah
unsatisfactory, but when you ask the
question whether it shall be revised,
I feel that you cannot revise the o0ld
Haggadah. Many people feel in the old
Haggadah the natural growth and develop-
ment of Jewish life. When we use the
new Haggadah we do not feel this. We
who ¥now it, love it with all its
antiquities, but it will be lmpossible
in my opinion, to communicate this to
any revision. We want a famlly reunion
on Pesach == how can we give 1t a
Jewish touch =-- a Jewlsh atmosphere?
Any attempt to revise the book is
bound to be a fallure, for you are
attempting to modify an expression of
a pecullar atmosphere that 1s passing
away. Whether or not it will be poss-
ible to produce something that will do
for the Seder what we have done for
the Friday night «- that 1s produce an
American Jewlsh Haggadah, remalns to
be seen."

In the pages that follow, the third edition of the Unlon
Haggadah (1908) will be used as the main basis of comparison
with the Revised Edition.

We find that a certain amount of material in the
appendix of the previous editions i1s moved to the introduction
of the Revised Edition, including the section entitled: "Rites

and Symbols of the Seder". Here we observe changes with
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regard to the following symbols:

a) Wine - Since this was the prohibition era in the Unilted
States, we can understand why "mead, apple cider, any fruilt
julce, or especially unfermented raisin wine 1s commonly
used at the Seder service"gg. Only the latter 1s mentioned
in the previous edition (1908) at a time when there was no
prohibition.

b) Four Cups = The various interpretatlions listed in earlier

editlons now give way to the traditional explanation of the

four types of redemption.

c) Cup of Elijah - The short explanation presented in the
appendix of the third edition (and not with the 1list of other
symbols at the beginning of the Seder, or within the service)

1s now expanded to include the consideration of this cup

as the fifth cup, representing an additional promise ( \/)/é ,Dj)/ )
by God. Elijah is here called the"forerunner of the Messiah"loo,
and the opening of the door for him 1s described as having
helped our fathers in times of persecution "to keep in mind

the Messlanlic era of freedom, Jjustice and good-will"lOI.

d) Watercress or Parsley = This edition adds an explanation
for dipping it in salt water or vinegar; viz., 'to make

it more palatable"102,

e) Roasted Shankbone - It 1s included in the manuscript
edition, omltted in the later ones, and here relinserted,
although listed in all editions with the items needed for the
table.

f) The Egg - This edition, like others, also mentions that it

1s the symbol of the burnt offering of the feast, but omlts
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the additional meanings of the symbol that were presented
in other editlons.

In the directions for setting the Seder table, one of
the items previously mentioned was the three matzoth covered
with a napkin. To this the Revised Editlon adds that two
of the matzoth represent the DJEW /qun, and the third
the 'fy PAF. 1t further explains that they are also
taken to represent the three rellglous divisions of Israel =--
Cohen, Levi and IsraellOB. Provision is also made here for
a large goblet of wine 1n the center of the table, for Elljah;
however, this is omitted in the directions of the previous
edition, as well as in the actual service there. A note 1is

also added here that the meal served at the Seder is similar

to the form of a banquet of ancient times; consequently we

nave the custom of leaning on the left side, which is alded
in some families by the provision of a large cushioned
armchair for the leader of the Seder.104 The Haggadah now
provides us with the agenda (similar to the traditional one)
for conducting the service, omitting only the two instances
of washing the hands. This list is rarely found in earlier
Reform HaggadothloB. Inthis Haggadah, the items on the

agenda are also listed throughout the text of the Haggadah,

when they apply. This is so,also in the manuscript edition,
but not in the later edltlons.

Commencing the actual service in the Revised Edition
is the lighting of the festival candles (not included in
previous editions) which, together with the Kiddush, falls

under the heading of CDQZL As for the Kiddush in Hebrew,
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it 1s almost the same as the traditional one, but omits

Z')”[)»ﬁ because it is included in the blessings over the

candles, and places/aij") 9 /(')/}1 at the end of the Kiddush,

instead of the middle, as traditionally. In these two

respects, it also differs from the Kiddush in the previous

editions of the Union Haggadah, where 1t 1s exactly the same

as the traditional Kiddush. The paraphrases and translations

(in all editions) that correspond to the Kiddush all gloss

over the theological problems which certain Hebrew passages

might present. By comparing the various editions, we thus

see a progression in translating:

PIradcra o Vieh ;,/jﬂ//r/ NP ERE

a) Manuscript and first editions: "Thou hast chosen us and

hallbwed us above all peoples."

b) Second and third editions: "Thou hast chosen us and hallowed
us amongst all peoples."

¢) Revised Edition: "Thou hast chosen us for Thy service."

For f‘)' f:?n/ /Jp Mmp %t » however, the translation
in all editions reads: "Who hast chosen us from all peoples",
which seems to be inconsistent with the above attempt to
evade the issue.

The /Cﬂ'/ldp/(;’) passage is the same as in the previous
edition, 1.e., an Aramaic translation of the Hebrew vercion
found in the manuscript edition, and eliminatingzg any mention
of slavery or the land of Israel. Coming to the Four Questions,
we find that they follow the traditional format in the Hebrew,

as differed from the arrangement in previous editions.

The translation of the guestlions is literal, except for the
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fourth question, which asks:106

"Oon all other nights we eat without special

festivities. Why, on thls night, do we hold

this Seder service".
Although not stated explicitly, this questlon would therefore
imply the custom of "leaning", as well as others. Continuing
on, we find that both /_]",) /017(‘3;/ and the story of the Four

107

Sons are here included without any change from other

editions. Consequently, we notlce that they do not differ
too much from the traditional version.108
One of the recommendations to the C.C.A.R. in 1919,
aé already mentioned, was the inclusion of the passage
beginning s) )4 ?)‘;’/9{ 'ﬂ// l)f"'//‘/)// as well as ,'))//W/(",‘)/,
the midrash after .)?,y’f//(j and the listing of the teén plagues,
all of which are omitted in the previous editions. 0f these
suggestions, only ;Z?ﬁY?,kZD/'was adopted in the Revised Edition,
the first omission being /7)j ,)}/9?’ /?2/9/ ’)[’”WA/
normally found at this point 1n the traditional Haggadah.
The Haggadah thus continues with )247€ [ ,)/ according
to the traditional rendering, accompanied by a péraphrase
for several of the followlng passages. The references to
Laban are then omitted at the beginning of what would nor-
mally be 7/1//7/ /Cj? and so the -ectlion continues with
the words i?/\f 33/[ IN? /( 109, and the other key verses,
but wlthout the traditlional midrash.
What follows 1z a short histofy of the Israelites

in Egypt composed of the key verses in the mldrash, combined

with verses from Exodus, plus newly-created sentences. All

of this 1s in the Hebrew, accompanied by a translatlon.
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(Since the section is more or less original, the editors
apparentiy have no fear in presenting a translation.) This
is followed by a reading in unison ofllo4l34>17 ﬁ,/, one of
the few passages whocse Hebrew is familiar to most Reform
Jews from the Unlon Prayer Book, and not from the traditional
Haggadah, where this verse does not occur.

As already stated, the ten plagues are not included,
as recommended to the C.C.A.R.; on the other hand,[/“_; is
increased in size over previous editions, but still does
not include the same number of ltems as enumerated in the
traditional Haggadah. It does, however, list the crossing
of the Red Sea, the glving of the Torah on Mt. Sinal, and
the bullding of the Temple. To the mention of VN Qéuij
inserted in previous editions of the Unlion Haggadah, the
Revised Edition adds €/} prd [Ive #d/; thus this section
concludes:"Had he sent us prophets of truth and not made us
a holy people = Dayenuill". Following this is a summary
of some of the /J“? items, via t)/\/?/ o ./)/)/('/}' in the

manner of the traditional Haggadzh,and concluding with:ll2

7€ phodwe pllr 114 elz) FHF Jwe
) /\)’j\)/ p ,\//(,“J which is not included in the traditional
Haggadah.
The discussion of the three Passover symbols is
introduced by the passage about Rabban Gamliel's mention of

them, which 1s not included in the previous editions. The

first symbol, Pesachll3 i1s found in the same Hebrew format

as in the third edition}14 and differs from the traditional

verslon, by omitting: é/r‘}) /J"j).) Ml [’ 7.)9// A /3((};‘.)
/? D, ;//\;/ For this it substitutes instead a
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sentence concerning the redemption of Israel.
the English in earller editions was a paraphrase, the Revised
Edition presents an exact translation of the traditional

Hebrew which 1t contalns, even including the translation

for116 D kb 100 res.

Since this edition of the Unlon Haggadah presents all
four of the Four Questions (and not two, as in previous
editiqns), 1t is not necessary to develop any of the traditional
questions within the discussion of the symbols at this point.
Consequently, the explanation of matzah and moror are the
same as in the third edition (and also the traditional Hagga-
dahb with the exception of excluding the formulations asso-
clated with the Four Questions. y

The sections which now follow are )/))/ 7/7 (27
in 1ts oemplete form, and [))'afas in the other editions.
The former, as mentioned earlier, 1s found 1in the third
editionl? in an incomplete form after /J"») Pl 7Y The
latter differs in several ways from the traditlonal version
(as also discussed earlier).

Ps.11l3 is here presented in its entirety in Hebrew
and English, including the verse (omitted in all editions
except the manuseript): __ JI¥C f'JP) Lle A0» -’!7/37 ,r;"e//.

Ps.11l4, included in the manuscript, but omitted in later

editions, is here agaln lncluded, followlng the suggestion
of the C.C.A.R. Haggtadah Committee, already mentioned.

The redemption blessing was 1n previous edlitions altered
from the traditional verslon in many ways, particularly in

1ts emphasis on universal redemption. In the Revised Edition
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the same theme 1s reiterated, but in different words, the maln

change being that it now ends in the traditional manner: 118

a‘/(?("/ J/(C‘ l) Wt /74 instead of: fD /\J’ /// 0 I //),‘3
(\7€’ €3) f)k)aFor 97/) another incorporation of traditional

materlial is included here119

, via the passage beginning )('7 /2
g‘ﬁz) in Hebrew and English, thereby explaining for us why

the sandwlich is made. Thils 1s lacking in many Reform

Haggadoth.
The Grace after Mealslgoopens with the following var-
!, W 4
lation of the traditional opening: J‘)J//?E ‘Zyi)zzgj

The ,')7/.4 , rJ,) f// and half of the /) ) paragraph
are omitted, and so the Grace continues with /J’fﬁ" %110£%
as in previous editions. This method saves more space,rather
than chopping up )) 7/_/ through many omisslions as in earller
editions.

Whereas ,Dg;) (with changes) for the Sabbath is found
in previous editions, the Revised Edition does not include
it at all, nor any other blessing for the Sabbath. Thils

seems to be a step backward in the supposed move to more

tradition, but perhaps this too 1s carried out in order to
economize in time and spacelgl.

/(91/ ,) fyl 1s here in the same revised form as in
other editlons, accompanied by a paraphrase in English. It
however omits the additions of the previous editions after
the words:,).j)‘( p)n“)/ //_/",] I,)}:V J/} /) and thereby 1s closer
to the traditional paragraph. This edlition contalns more

!A]n)i) passages than the previous one, but still omits

the references to Elijah, the return to Palestine, and the
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"breaking of the yoke". It also contains more of /?427;7’
yet still not the complete passage. The Haggadah, then
continues with a more complete form of,_fs vyﬁ’/ﬂg)/than
the previous edition, also omitting the passage .. /A% )7/
which might embarrass any righteous poor who may be present.
It now states that the door is opened for Elijahleg.
{(omitted in the text of previous editions), followed by the
recltation of the Hallel. The verse: Cl/) /70/( /J&r)/('// /-7 pﬂ
We2)) /7//7? 7Y /"/)/9‘7/3 is here included'®>, although 1t
does not appear in the previous edition. There 1s also no
translation for this passage, as in the manuscript edition.

125, as the

Paragravhs of summary are now presented
fourth cup of wine is drunk and the Seder completed. 1In the
singing of z?// W 3/]/( , the changes are the same as
in the third edition,(i.e. in #6, #7, #8, and #9). Here,

however, the Hebrew126 corresponds to the new English version,

instead of following the traditional version, a§ in the
previous edition.

Difficult as it is for one man to formulate a Haggadah,
1t 1s even more of a task for a committee to pverform the same
function, particularly when it has to 1n turn be ratified
by an even larger body, as the C.C.A.R.. Such was the problem
that confronted the editors of the Union Haggadah, in the
creation of its varlous editlons, and the imprints of this
are evident in the products that resulted, which may there~
fore often contain inconslstencles. Consequently, we can
not always ﬁnderstand why a certaln phrase or passage 1s

included in one editlon, omitted in the next, and then

reinserted a few years later; or for that matter, aslde




from theologlcal reasons, why a certain item should be
omitted at all, unless to conserve space.

The several editlons of the Unioh Haggadah throughout
the years show a consclous effort to arrive at a work that
would both be modern, appealing to the Reform Jew of the
day (without being too radical, as some of the German
Hageadoth); and yet at the same time maint;in the link with
tradltion by the inclusion of the well known and beloved
passages from the traditional Haggadah. This would consequently
satlsfy the Jew who still maintained a close assoclation
with tradition (either in spirit or in practice), as well
as belng meanlngful to the person ralsed in a Reform environ-
ment.

To.fulfill both of these alms was not an easy task
for the edltors of the Unlon Haggadah; but through trial
and error they tried. Particularly interesting, therefore,is
the cycle in which the Unlon Haggadah seems to have moved.

Of course, there are certain elements which, for ideological
reasons were omltted from all editions, such as the mention

of Jerusalem and Zion: or even items whlch were included in

one edition and omitted in the later ones, such as Havdalah.127
Most noticeable, however, is the presence of certain tra-
dltlonal qualities in the manuscript edition, which were
never formally adopted by the C.C.A.R. and so did not find
thelr way into the editions for public use. Nonetheless,
years later, after the passing by of three edltions which

were less traditional than the manuscript, we find the

reoccurrence of the same traditional note in the Revised




Edition, the need for which 1s constantly repeated in the
minutes of the C.C.A.R.. For example, only in the manuscript
edltion "> 2nd in the Revised Editlon'?d do we find the three
matzothwhich are placed on th?éeder table called by their
traditional class names of Cohen, Levl, and Israel; and the
Revised Edition even goes further by telling us that they
represent the r)Jé}V Ah /and ¥e A ,[).130 We also find
somewhat of a similarity between the lists of symbols and
customs which each of these two edlitions presents in the

131 132, Each is not afraid to mention

appendix or introduction
a custom which may not even be observed, e.g. recliningl33,
and the manuscript edition proceeds beyond thie »noint by
mentioning the wearing of a white robe134 and the washing of
the hands,135 customs which are generally not followed in a
Reform Seder. In 1ts fine appendix, the Revised Edition

136 and kashering ;utensilslB7,

informs us about removing leaven

knowledge which the average Reform Jew wlll probably not

utilize, but which will at least give him a better under-

standing of the festival and the customs assoclated with it.
Looking at the Haggadah from the theological angle,

we see the emphasis on the redemption of all mankind through

138

Israel in the earlier editions , but this thought is

diminished (although still present) in the Revised Editionl39,
The early editions tell us that Elijah 1s to play a great
role in man's redemption140 (even though he is omitted from

the Grace)141; while the Revised Edition places the emphasis

on Elijah as the forerunner of the Messiahl42. Earlier

editions make little mention of Messiah or the Messilanlc

Kingdom,




A1l in all, the Revised Edition seems to have come
much closer than the other editions (although the manuscript
edition was quite close) in presenting a Haggadah that is
both interesting and theologically appealing. The appendix
spares no detall in explaining all the varioué facets of
the festival at different stages of history. ©Perhaps all we
need now, 1s that 1t open in the opposite direction, and that
the paraphrases and translations eilther follow dilrectly
after the corresponding Hebrew, or else alongslide 1t. Thils
would replace the present combination of both, which 1s really
very confusing to the reader of the Haggadah, particularly if
he knows Hebrew.

In concluding this chapter on the Revised Unlon Haggadah,
it should be pointed out that there are congregations which
have preferred to use thelr own creative Haggadah. An
example of thls is the one issued by the South Shore Temple

of Chicago, in 1944, which was compliled by its rabbdbi,

G. George Fox.
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CHAPTER 8

CURIOSITIES

A) EASTER EVE - THE NEW HAGODAH SHEL PESACH

(by Rabbi Herman H. Blen, Cincinnati 1886)

This Haggadah in quasi-dramatic form is an attempt by
the editor  to present something more appropriate than the
traditional Haggadah, which he felt had become obsolete and
unintelligible, particularly for the younger generation.

The dramatlis personae consist of six males and flve females,

plus neighbors and friends. This, together with the general
arrangement of thé Haggadah, in scenes and parts spoken by

the particlpants, makes the Haggadah adaptable to presentation
on a stage.

Spread throughout the Haggadah are a number of Hebrew
paragraphs, not necessarily in thelr traditional order,
interspersed with comments by the players concerning the
various aspects of the Passover festival. Thus, we have in
Hebrew the first paragraph of the traditional Kiddush
(omitting '¢e) p/t), the first part of  feypf fry) 5 the
first two of the Four Questions, and some éf the comments about
the Four Sons. One set of symbols that is explained is

Cy 7,7/ /10;/;’}}'9 in addition to 7/)/// ,)fﬂ/ 7t which
are discussed at varilous intervals. ,

One of the main characters 1s Elijah the prophet, for
whom the Hebrew concerning him (taken from the Grace) is here
included. After the singing of éongs, Elijah makes his exit

14
with: 2




125

"Beloved people, list (sic) to what I now proclaim,
Ere I shall leave unto the place from whence I came:
My mind was troubled, for I was afraid
Our people no more minded what the 'Pesach'sald,

But since I witnessed how you celebrated

With so much pilous earnestness and real vim
The 'Seder Eve' as true progressive 'Yehudim'

I feel indeed in heart and soul elated."

B) THE HAGGADAH OF ABRAHAM B, HYMAN

(New York, 1888).

At the front of the copy of thls Haggadah which I
have before me, there 1s pasted a leaflet advertislng the
Haggadah for sale, and contailning the statement:
"While my Haggadah furnishes to the Orthodox
in a condensed manner the eventful occurrence
of the Pass-Over 'Eve', it contains for the
moderately reformed Jewsﬂ a Programme for
Sacred Parlor Excercise.
I have not been successful in discovering who this Abraham
Be. Hyman i1s, but on examining the Haggadah we find that it
combines a mlxture of traditional and Reform tralts, wlth
the latter being more numerous. The former includes a few
Hebrew sections, although most of the Haggadah 1s in English.
Among these are the Kiddush (without the ¢¢) /yc section),
and the listing of the ten plagues, the latter of which is
unusual in a Reform Haggadah.
Except for following more or less the tradltional

order of the Haggadah, this one 1ls non-traditlional, with

many of the English passages belng almost exactly the same

as those in tthnglish translation of Einhorn's Prayer Book.144
Compare for example, the two questions (instead of the tra-
ditional four) as found here145 and in Einhorn146,or the

" 147

paragraph beginning: "And Haman schemed the annihilation. . .
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There are of course, other sections added, which are not
found in Einhorn, while otherq&rom Einhorn are omitted, e.g.
/C/"Ihr fin.

In Hebrew we do have some of the blessings; on the
other hand, much of the traditional Haggadah is absent, viz.
the Four Sons and Deut.265'8. Hyman's purpose in presenting
this combination of elements 1s to make the Seder somewhat
more impressive, as well as entertalning and 1nstruct1ve148,

for he felt that:149

"the Haggadah now in use on the Seder night,
is not calculated to appeal to the heart and
mind of our American Jewlsh youths."
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CHAPTER 9.

THE HAGGADAH OF WILLIAM ROSEAU

(New York 1905-193%2)

This Haggadah 1s inserted here as the last of the

American Haggadoth studied (although not chronologically so)

for it is the closest to the traditional Haggadah. Its position
as the concluding chapter of this section, will therefore

help emphaslize how far the Reform Haggadah has moved towards
tradition.

Lest one should be surprised or even misled by the
contents of this Haggadah, a ﬁord of comment and cautlon
about it and its editor should first be made. The Haggadah,
in the Hebrew which it contains, is 99.9% traditional. 1Its
compiler and editor, a graduate of Hebrew Union College 1is
100% Reform; and this fact of his devotion to Reform Judaism
must be borne in mind, if one is to examine and understand
this Haggadah in its true 1light. The Haggadah must have
been quite well received, for it passed through thirteen
editions (all basically the same) from 1905 to 1932.

Whereas others, in introducing reforms into a Haggadah,
adopted such methods as changing the Hebrew, changing the
English, or even omitting complete sectlons which they thought
offensive to thelr beliefs; Rosenau emplojs a neg%echnique.

As already stated, the Hebrew follows the traditional Haggadah
in almost every respect; but it 1s iIn the English that the

changes are made. In fact, they are carried out so carefully,
and even perhaps cunningly, that one must indeed look closely

to see them for what they really are =- renditions corres-

ponding not to the Hebrew on the opposite page, but rather
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to the particular philosophy which Rosenau wishes to insert.

It 15 not too difficult to see why these changes could
escape the eye of the Seder participant who uses this Haggadah.
Since it is basically an Orthodox Haggadah, the Seder service
from the Haggadah would probably be completely in Hebrew,
and so there would not be an opportunity to detect any
difference between the rendering in Hebrew and that in English.
If, on the other hand, someone particlipating in the traditional
service who did not know Hebrew, should glance over to the
English, he would not be aware of any changes. The same
might even be said for a <ervice conducted in both Hebrew and
English, although the chances of discovering the alteratlons
would in this case be greater. Yet, even in thils instance,
the change=s, as has already been indicated, are so carefully
incorporated, that one might almost need an expert in cam-
ouflage to help detect them.

Rosenau's motives must be clearly understood. It is

true of gourde, that he wrote a book: Jewish Ceremonial

Institutions and Customslso in which he presented the tradi-

tional view; however, this was based on lectures which he

gave at the Oriental Seminary of Johns Hopkins University,
and so'we can understand his objective approach. His real
view on thgﬁatter of changes can be seen in his lecture

151

The Value of Ceremonials which he delivered before the

International Conference of Liberal Jews at London in 1926,

In thls talk he states:152

"The moment that a ceremony is discovered speaking
-a dead or an incomprehensible language, it 1is
devoid of appeal, and falls into desuetude of

its own accord."
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He however does go on to say:153
"... be the modification and substitution what
they may, Liberal Judaism, through its spokesman,
will always insist that the modification and
substitution run not counter to Jewlsh tradition
== or to put it in a slightly different form,
that they defeat not the Jewish Tendenz."
Having looked at the background of thls Haggadah, we can
now examine the object itself. Rosenau's English version
will be given together with an English translation (and/or
occasionally the Hebrew) of the Hebrew as found in the

traditional Haggadah (The Passover Haggadah, edited by

Nahum N. Glatzer, Schocken, 1953). The letter "I'" indicates
the traditional version, and the letter "R" refers to

Rosenau's version.
1) In /l“/‘//)/\ /( 5):154

T "This year we are here; next year may we
be in the Land of Israel. Thls year we
are slaves; next year may we be free men."

R: "PThose among us who are still oppressed
and are still justified in saying, as did
our fathers in the days of thelir suffering:
'This year we observe the feasthere. Next
year may we be permitted to Observe it in
the land of Israel. Thils year we are
st11ll but little better situated than
slaves. Next year may we be altogether
free.'"

2) The translation of the third question among the Four

Questions 1s changed a little in Rosenau.155

‘ 156
3) Re the answer given to the Wise Son: >

T: "And you instruct him in the precepts of
the Passover, to wit: 'One may not conclude
after the Paschal meal (by saying), "Now
to the entertainment"'".

R: "Should such a child be among us tonight,
and put this question, let us unfold to him
all the laws regulating the Seder service."




4)

7)

8)

LU e

Re the Wicked Son:157

T: "Since he removes himself from the group
and so denies God; you in return must set
his teeth on edge ...For me, not for him,
Had he been there, he would not have been
redeemed."

R: "Because he excludes himself from compliance
with the Seder, he must be consldered as
rejectingione of the essential institutions
of Judaism. ::s We may in truth speak thus,
for had this wicked child lived at the time
of the exode, he would not have been thought
worthy of being redeemed.”

T: "Laban sought to uproo% all."158
R: "Laban wanted to destroy Jacob's entire family."159
160

In the redemption blessing:

T "So, 0 Lord our God and God of our fathers,
bring us to other festivals and holy days
that come toward us 1in peace, happy in the
bullding of thy city and joyous in thy
service. And there may we eat of the sacri-
fices and paschal offerings, whose blood
will come unto the walls of thy altar for
acceptance. Then shall we glve thanks to
thee with a new song, for our redemption
and the liberation of our soul."

R: "Mayest Thou, Eternal, our God, and God of
our ancestors, help us to enjoy, in peace,
holidays and festivals in time to come;
and through the growth of the spirit, of
which Jerusalem is emblematic, mayest Thou
ald us more especlally to rise to the lofty
heights of the Passover message; so that
we may ever feel impelled to thank Thee in
new song for our deliverance and redemption.”

In the 9;'; prayer for Sabbath, found in the Grace:161

T ".o. and let us see, 0 Lord our God, the
consolation of Zion, thy city, and the
building of Jerusalem, thy sacred city."

R: "... and permit us to witness the growing
glory of Israel, of which the prophet's
dream of a rebullt Jerusalem is emblematic.”

In the /({’l’/ p) F]/f pra.yer:162

T: "Our God and God of our fathers, may there
rise and come unto, be seen, accepted,
heard, recollected and remembered, the
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remembrance of us and the recollection of

us, and the remembrance of our fathers,

and the remembrance of the Messiah, son

of David, thy servant, and the remembrance

of Jerusalem, thy holy city, and the remem-
brance of all thy people, the house of Israel."

R: "As thou didst once favor our ancestors, the
Davidian dynasty, and the holy city of
Jerusalem, so favor us, together with the
whole house of Israel."

Note above, the omission of the reference to the Messlah.,

9) T: "And build Jerusalem the sacred city, speedily
in our days. Blessed art thouw, 0 Lord, 163
"who builds in his compassion Jerusalem,Amen."
R: "Establish the greater glory of Israel speedily

in our time. Prailsed art Thou, Eternal1 Hho
in mercy establishest Israel's glory." 16

10) T: "The Compassionate One -- may he break the
yoke from off our neck, igg may he lead
us upright to our land."

R: "May Thou, O Merciful One, remove the yoke
from our oppressed brethren, ig% lead then
safely to a hospitable land."

11) T "The Compassionate One -~ may he send Elijah
~the prophet (may he be remembered for good)
to us, that he may bring us gooi ;idings
of salvations and consolations."1®

R: "Mayest Thou, O Merciful One, raise up a
-redeemer, announcing good tidings of dellverance
and comfort to ou£6go-religionists, suffering
from oppression.”

12) T: "The Compasslonate One =-- may he find us
worthy of the days of the M3351i2 and of
the life of the world to come,"109
R: "Mayest Thou, O Meréiful One, make us deserving
of the bliss of thi Messianic times and
of immortal life,"i70
13) The only Hebrew part of the entire Haggadah that is
omitted, 1s the sentence at the end of the Grace, begin-
ning with the words: ij)’ﬁ)'){j. O0f course the English

for this is also absent.
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14) For the translation of /".4//” ?/o)e we have in Rosenau:+7?1

"0 God, defeat the nations who do not know Thee,
and the kingdoms who act contrary to Thy will,
Let them not annlihilate Jacob and ruin
Israel's hablitations, when they devise our
destructlon by persecution! Meet thelr
plans with indignation! Prevent the ful=-
fillment of their purposes by Thine inter-
vention! Let them not go unpunished, but
let Thy never~falling justice prevailll
Not in a spirit of vindictiveness do we
ask this, but because we would 1live to be
witnesses of Thy holy truth."

The tones in the above rendition (not translation) are

certainly different from those found in the Hebrew.
8l
15) For the translation of I"*G/?'P DkTQﬂ Q}?;:Rosenau has: 172

"Grant, 0 God, that a year hence Israel's
.glory may be more resplendent than it is today!"

In a footnote,173 the 1932 edition of Rosenau's Haggadah

glvesthe literal translation of thils phrase.

16) In the blessinglT# /@C-‘i) 177 Fr/ /’)(‘,) /3’

a) T: "Blessed art thou, 0 Lord our God, king of the
universe, for the vine and for the frult of
the vine, for the yleld of the fleld, and for
the land, pleasant, goodly and broad which
thou favored and gave as an lnheritance to
our fathers, to eat of 1ts frult and to be
sated with 1ts goodness."

R: "Praisedart Thou, Eternal, our God, King of
the unlverse, for the vine and its frult,
the produce of the fileld, and for this
desirable, rich and large country.. Thou
didst grant, as inherltance, to our fore=-
fathers holy Palestine, the frult of which they
ate in plenty."

b) T: "And bulld Jerusalem, the city of holiness,
speedlly and in our days, and bring us up
Into its midst, and cause us to rejioice in
1ts rebullding; let us eat its fruilt and bve
sated with lts goodness, and bless thee for
1t in holiness and purity."

R: "Cause the spirit, of which Jerusalem is expressive,
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the spirit of Israel's falth, to grow speedily
in our time., ILead us to a proper appreclation
and cultivation of thls spirit, so that we

may rejolce over 1t and enjoy the rich harvest
of goodliness which it must needs produce;

and so that, on account of all this, we may
also pralse Thee wlth the purest and hollest
motives."

¢c) T: "Blessed art thou, 0 Lord, for the land and for
the fruit of the vine."

R: "Praised art Thou, O Eternal, for the land
given unto our ancestors, the country in
which we live, and the frult of the vine."

FProm the examples clted, 1t should be clearly evident

what Rosenau's intention is, which is best seen when his
translation is placed alongside the true translation of
the Hebrew. The disgulse is so well applled, that it 1s often
difficult to penetrate 1t; however, Rosenau's intention
can also be detected in his "Preface" comments:
"It 1s my fervent hope that this little book
willk+ be helpful in dignifying the service
which should be conducted in every Jewish
home on Passover eve. I have retained the
matter of the o0ld Hagadah, known to mocet of
us, and have not subjected it to revision,
for the reason, that the charm of the Hagadah
ls intimately linked to its o0ld form. The
translation of the component parts of the
Hagadah 1s not always literal. 1In many
Instances I have glven not only free render-
ings, but treated passages figuratively,"
Undoubtedly, we have here the case of a Reform rabbl, who
prefers the format of the traditional Haggadah over any
Reform rendition (at least in the Hebrew). In the final
analysls, what we do find, 1n the English only,is the same
ldeology that we might expect from any Reform rabbl of
Rosenau's time; viz., such as that concerning Zion and

Jerusalem, except that 1t 1s couched in velled phraseology.
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Notwithstanding the above comments, we must admit
that there is another aspect to Rosenau's rendition; for
if one reads several paragraphs of the English, he will
find a continuity and a2 cohesiveness that binds the various
parts of the Haggadah into a more comprehensible and

meaningful whole.
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CONCLUSION

If we look back over the Reform Haggadoth that were
used and are used in Germany, England and America, we find
that they all have something in common. This "something" is
the quality that distinguishes them from the Orthodox Haggadah,
and which consists of changes and omissions in both the
Hebrew and its translation. The variations might be for

idéological or theological motives, or even for the purpose of
shortening the Seder, with almost any passage being chosen
for exclusion.

Let us now examine the Haggadah, and see what changes
were made in general by the Reform Haggadoth which we have
studied. Two of them175 contain a completely traditional
service, as well as a Reform verslon in German at the opposite
end. The remainder are varlations on the traditional theme.

With the exception of the traditional section of the

above two Haggadoth (which will henceforth not be considered,

except with reference to their Reform sections), none of our
Haggadoth include a provision for making an Eruv or searching
for Chametz. For the Kiddush, most exclude the /GE)) /%,
paragraph,while retaining the remainderj;although some make
alterations with respect to the “"chosen people" passages in
the Kiddush and Havdalah, if the latter is included (which

is not too often).

The washing of the hands is rarely donel70 ynereas

N ]2 1is almost always performed, and fﬂ I is

found on a somewhat smaller scale, for many Haggadoth make
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no mention of the Afikomen.

Invariably, one can tell whether a Haggadah 1s Reform
or not, by turning to the rendition of /[/(//7/ £,
Most Haggadoth omit 1it, because it contalns too much that is
objectionable; for example, who wishes to admit that this
year he 1s a slave? Thus, when the /(,\/})/ /(/ section 1is
included in a Héggadah, the reference to slaves might be
omitted, along with the hope for being in Palestine the
following year. Furthermore, where it is found, its
language 1s always Aramalc, as in the traditional Haggadah;
the sole exception belng the manuscript edition of the Union
Haggadah, which has 1t in Hebrew.

The Four Questions vary in the Reform Haggadoth, and
so may really be anything from one to five questions.
Sometimes, the only distinguishing factor is the mention of
the words o\j«1ﬁj JN in Hebrew or in translation; and the
most frequent change that we find is with respect to the
third and fourth questions. The answer to the questions,
which begins in the traditional Haggadah with the words

/JJ'D 1727 , generally consists of some recalling
of the detalls of the exodus, and may include the traditional
Hebrew. Both this passage and the rabbinical stories that
follow are favorites for omlssion, merely for the sake of
saving space.

With regard to the Four Sons, they are usually fouund
in some form or another, with various changes belng made in

the format of thelr answers. Sometimes, only the statements

of each are given, without the replies to be given back.
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The material beginning /77j J?/gr ’7?/}’ ;)/Z”V/// is
almost always omitted in the Hebrew, while the translation
might be incorporated into a passage containing historical
material,

The D] Nee /(‘1)/ is only occaslonally included, the
ma jor example being the Unlon Haggadah. For ;7A/47 A&gy" the
only part that is included (when this passage is found in a
Reform Haggadah) 1s that containing the Scriptural verses.
Almost always 1s the midrash absent, and to a lesser extent
the first part of the passage before the actual verse (i.e.
the references to Laban).

The ten plagues are rarely included177, and when they
are, it 1s even more rarely with the accompanying midrash.
For the '"Dayenu" passages, the number varies in each
Haggadah,and some, notably the Union Haggadah and the Liberal
Haggadah (1962) even incorporate new verses. In several
instances, a Haggadah that omlts references to Palestine
and the Temple, will have no hesitation in including similar
references, as found in "Dayenu" (e.g. the Union Haggadah).

With regard to the three maln Passover symbols, they
are always discussed in some way or another, often with the
biblical texts being omitted. The Hallel, both before and
after the Grace, is an 0ld standby in Reform Haggadoth, even
1f almost nothing else is present; anq changes, if any,
are limited to one or two omissions.

It 1s 1n the redemption blessing before the meal, that
we find many passages that might alienate reformers, with

the consequent change or omission of these. As for the

7)}/’« 109}” section, 1t is usually found in most Reform
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Haggadoth, although some will include only one of these
blessings, usually the latter. The section entitled /).7/67
is often found, but it is only performed without the saying

of the passage found at this point in the traditional Haggadah.

In the Grace after Meals are many of the passages which
a reformer might find objectionable, including references to
Zion, Jerusalem, the Messiah, and the "breaking of the yoke".
These are all altered or omitted in Graces that vary in
length from Haggadah to Haggadah.

Never do we come upon the f.aAOﬂ 73/96’ section as it is
found in the traditional Haggadah, although we do have
renditions of it, which in no way resemble the original.178
The reason for thls should be obvious; thls passage bvears
all signs of exactly that which Reform Jews, no matter where
they were, tried to steer away from. Consequently, some

even include passagesl79

to show how much the Jews love
their neighbors.

The passages beginning with Ps.136, U/]/y'é:/‘, and several
that follow are usually omitted to shortén the service. The
blessing /9C5) 137 F)’//(’))d,) Fr is also usually omitted,
not for the same reason, but rather because of its references
to the Restoration. Anti-Zionistic motives similarly lead
to the omission of pIfef2'a pcop MJP/e Almost all of the
Haggadoth contain some Passover songs, with all changes being
made in the counting =ong 77/' N 7”’0

Looking now at the symbols used, some list them at

the beginning of the Haggadah, and so it 1s easy to determine

which ones are used. Most have four cups of wine, and include
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a goblet for Elijah, which merely stands on the table with
no appropriate comments concerning it, unless they be words
of explanation. The door, however, 1s rarely opened, and
thus no comment is made concerning his means of entry.

Three matzoth are generally used, although sometimes the
number 1s not definite. Occasionally they are given their
"elass" names. The custom of "leaning" is only rarely
mentioned, as witnessed by the quite frequent omlssion of the
Fourth Question.

The theologlcal implications of the Hageadoth have
already been indicated quite often. Among the references
which are omitted are those concerning Zion, Jerusalem,the
Temple, sacrifices, and the Messliah, the last one beling
reinterpreted into the concept of the Messianic Age.
Mention of the "land"for which we are thankful is often given
the meaning of the land in which we are located, such as

180

Germany or Americalsl. There are also new meanings in-

serted into a number of Reform Haggadoth, such as universalism}ag

183 184

the'mission of Israel , nationalism 185

, and even immortality
We might add that the same tendencles generally prevaill in
the‘Haggadoth of all countrles discussed, and this 1s one
of the malin distinctions of the Reform Haggadoth in contrast
to 1ts Orthodox counterpart.

Both geographically as well as in time, the Reform
Haggadoth have come a long way. Ideologlically and theolo=-

gically speaking, they are for the most part the same as they

were one hundred years ago; yet at the same time they contain

meny more of the elements found in the traditional Haggadah.
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Apparently thils seems to be the answer to a more meaningful
Haggadah and a more enjoyable Seder, without becoming too
bogged down in trivia. Perhaps we can learn something from
Rosenau, who realized that the traditional Haggadah 1s a
totality that should not be disturbed. The Revised Unlon
Haggadah and the 1962 Liberal Haggadah are certainly steps

on the way to fulfilling this goal. May we only contlinue

travelling in this direction.
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